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The meanihg 6f "soul"1 is vitality and health, for the tleud is called
fhé Soul-z When (gomeone} losas blood, he becoues weak: '"AndAyou-shall ,»4
afflict your souls." {Lev.|16:71, 23:27, 23:32, Nun. 29?7) ¥hen & man
afflicts himéelf,fhe_beqomes weak. Because of thz strength of the illness,
the vitality and the blood and the force of breathing leave him.And why
do spirits do harm on the Eye of the Sabbath?3 Because the spifits in': f 5
Gehenna are none other than|the spirits of evildoers, Even while thsy are
dead, they do injury, as does every descendent of Cain.4 Their in@eli;c#‘
tual souls becsme demons, =nd permission is given to them to do injury to
those who profane the Sabbath, o£ are sad (on the Sabbath), or did not
enjoy it. ?or this reason,| most melancholia caused by spirits occurs on
Ahe Sabbath. Therefore, {(those afflicted) become ill with (Eiack) bile.
<<..;>5 they were commanded conceiniﬁ% the Ssttath, and (the following verce)

is juxtéposed (to(thax comrand) in the Pentateuch: "And none of the ill-

£

ness which I put in Egypt ghall I put on you for I am the Lord who heals “ 10 B
you." (Exod. 15:1€) The (following) juxtaposition of verses (is found }
in the Prophets: "And I will heal him....If you will turn your foot away
because of the Sabbath (frgm pursuing your business‘on my holy qqy).” (Isa.
57‘19’,58313) And this juxtaposition is féund in the Hagiographa: "A A
song of afflictions"6 near|"A song of the Sabbath day." (ps. 92:1) Theré—'

fore one says (the prayer) "May salvation arise from heaver...and physical

‘ \.
health® on the Sabbath, and does not say it on Festivals.

Vhen intellectusl souls.do injury, no human remedy (will heel) the

man (injured), and it is mbre painful (than other diseases).‘ The<durations~ -




of illnessesz are 2ll fixed

(in the following way): A heavenly voice is

heard, which says, This:m%n deserves to be smitten (with cisease) for:

such and such (a number) of days, and at that (specified) time he will be

cured.7

And if he is trea

ved {with human remedies), the {allotted) time

will lengthen and continug. Of this it is said, "They have forsaken we,

the fountain of 1;33§§%§aﬁer, the Lord." (conflation of Jer. 2:13, 17:13)

This (verse) refers

hq

)se 111 people who consult physicians. "His heart

departs from the Lord." (Jer. i?:S) This refers to those who trust only

in remedies., But it is g«

pod to ask of God that he give him healing of -

|

‘ o
that drug by means of that vhysician® "And he shall cause him to be tho-

roughly healel.” (Exod.

is given to physicians to

one who is ill not be healled by the first physician, permission is given to

21:19) From this (we conclude) that permission

heal. .And from whence do we know that should

other physicians to heal hin? It is written, "And he shall cause him to

be thoroughly hea1ed."9 "And heal"-~by the first physician, end if not

"shall he heal"--by anotiler

10

physician.- The following juxtaposition is

found in Isaiah: "...and heals the stroke of their wound. Behold, the

Nagme of the Lord..." '(Iga. 30:26, 27) His Name is the Merciful; he will

heal.

"Behold, the Name of the Lord comes ficm afar" (s, 3027)--and not

from near, but full of wrath from the days of 0ld. "He carried out his

decree which he commanded in days of old" (Lanm. 2:17), to write and to

seal. It is written, "vengeance is mine"--from now on——"and recompense

against the time when thpeir feet shallyfalter.” (Deut. 32:25) All who

averige oy Name from the days of old, all (the retribufion) has he collec-

ted together.ll This is

is not yet full.” (Ezn.

15:16)

(the meaning of) "For the iniquity of the Amorite

"He that called the generatiocns from the

4
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beginning.” {Tsa, 41:4)

fall, For several years apd in every gensration, (God) collects the retrié A

[

| al

In a certain generation, retribution begins to

bution. The intersst he sends to every generation, and the principal he

conceals12 until the time

nrrives. This is (the meaning of) Is it not

laid up in store with wme"-|a certain sum is laid up—"cealel up in my

freasuries?".(Deut. 22:34 )}—a certain sum.

time aporoach, then (the generation) feels

13 For, when the day and the -

14 all the retributions which‘

he had previously hidden away, which were decreed for the future. This is

. (the meaning of) "Our fathers have sinned and are not, and we have borne

their iniquities."” (lam.

all your wrath.”

(v, 8544)

5:7) * And it is written, "You have withdrawn

"Thus shall I spend my fury upon them,"

(Ezek. 6:12). And it is waitten, "I will use up my arrows on them." (Deut.

32:23) The treasury is sesled up, and the Lord keeps (the retribution)

until the appointed time and the generation which he allotted {o receive

the retribution. This is

15

(the mezring of) "long-suffering" (Exod.‘34:6,

Num. 14:18, and szveral nther places)—-that every generation is punished

a little,

And it is written, "See you how Ahab huables himself before me?

(Because he humbles himself before me,) I will not bring the evil in his

days; but in his son's day

s will I bring evil (upon his house)." (I Kings

21:29) And thus of Josiah it is written: "He" conpletely ”poured'out

his wrath " (Lam. 4:11)

ts N
there. This,(the meaning

18
(1s2. 13:5)17 (This refers to) the angel

sible for retribution.(...

[

afar"--"The Name ofl%he Lord comes", as Moses said, "(They shall say‘unto me),A
' -

The signature that was sealed upl6 departed from
of) "The Lord-—and his indignation is spent.”
who is appointed (to be respon-

This is; "The Name of the Lord comes from

)}9

What is his name? VYhat shall I say unto them?" (Exod. 3:13) At first,

. . . 20
(God) said, "I am (your flather's) God." (8xéd. 3:6) After he asked pim™

*1b
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to make his MNams known, (he answered) as it is writtew, "The lord, God

of your fathers)" (Exod| 3:15)--he made his Neme known to him.k<..ﬂ>2l
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And the Lord ook (ihe Name) from (the letters) Gimel Yod Kaf Quf, Alef .

Ket He ‘Ayin, B2t Vav Me

Yod Kaf Quf--the Name is

One (Wame is) from four letters. Since the Name beget322

he gave three varts of a

: Pe; Alef et He- *Ayin, Bet Vav Mem Pé, Gimel

from there; that is to say, from thos¢letters,
for nine months,

year to pregnancy, while in the fourth (part),

(the woman) is not pre t. And every square thing, when one sees it from
gnan .

a distance, looks round,

parts: The world (has)
o

South the sun is seen,

"boards for the Tabernacle." (xod. 26:15) Three directions.24 Therefore,

25

be chose the Tourth.

Quf, end osne from Bet Vay Mem Pe.

" circle inside a square”. {Erubin 76b) Three

three directions, East, South, and West. In the

thile in the North it is not sezn. Similérly,

One letter (of the Name) is from Gimel Yod Kaf

If this is so, why is the letter He re-

peated in his l~me? (Because)26 Aief Het He “4yin is a witness of the

hours of.the seven days.Q7

In seven days there are eighty-Your hours;

likewise, there ars eighty-four hours in seven nights. Thereforé, the

letter He is repeated in

28

the Name. The Name adds up to twenty-six, = &and

e . 2
there are twenty-six wesks in half a year, and in the name J’acob.9 There

7y
are two names to three hundred and sixty-five (days),Bb

bacause there are

two stars for the four periods of the year. He took a Yod (ten) from Gimel

Yod Kaf Quf at first, and plaCed it at the beginning of the Name, because

the Ten Commandments arg

And ten nates (are equal

Gimel Yod Kaf Quf in Cematria equals six hundred and thirteen.

the beginning of the words he spoke to Israel.

in number to) the commandments in Deuteronomy.

31

"Tne Nane of the 1grd comes froz afar.”32 dis wrath burns liks that

of a ram who gores from|a distance;

33

he removes himsszlf to a distance in

15
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ordar to run to gore (more)

4~ B . -
- * '-'5.

powerfully., This is (the mesning of): "Through

you do we push down our sdversariss, through your Fame do we 4read then under

that rise against us." (Ps

afar”, in ord=r to celm his

the Lord appeavred to me, Eyerlasting love have I loved you" (Jer.

for the ancisnt deeds. Anc

34 !tou

afar"--he remembers.
who now goes to be an enemy
in order to bring (Asshur)

comes from afar", to remind

and Abgaly627%re destined %

| 44:6) "For the Name of the Lord comes from~

anzer a little., And it is-writfen, "From afar
31:2)—
similarly, "The Name of the Lord comes frpm |
t of that lahd wenf forth Asshur" (Gen.

- A
JS;to Jerusalemn., The Lord awakened his

10:11),
spirit
to fall befofe Jerusalem,. "The Name of the Lord: |
36 him of that37‘(nation) from which Shemalyah

0 arise. Beceuse (of them), greatness is attrib-

uted to it. (This same regsoning applies to) Haman. Hamen wzs destined

to give rise (to prosslytes

spoken of the house of your

in order) to know what (is

men.,

). And thus (Scripturs) says, "ind you have
servant from afer." {II Sam. 7:19) (This is

destired) to arise from it--how many righteous

"For the Name of the Lord comes from afer." %hy does it come fren

afar? Cannot 2ll the natip

ns that concern themselves with enchantments

and sorcery, and demons angd magic, arrange it so that they know the fuiyre?

Those angels and demons whp are on earth are tvamiliar spirits of sorcerers,

&nd the masters * of the adjurations know

ére familiars among peopla:
said, There is not a man
(Dan. 2:10)  Why did thg

on earth who could decxare

38

those angels and demons that

"The Chaldeans answered before the king, an’

upon the earth that can declare the king's matter."

king not say, How do you know that there is ﬁo one

(the matter)? (Because) Nebuchadnezzar had

chosen them and given then gifts, and had told them beforehand to search

for the wisest men in the
Should you ask us anytring

find someone else who doep

L

world, and they had said, We are the wisest men.

to which we know rnot the answer, and should you

know, we shall be guilty. For he had always

25
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scarched out ragic and asirologers and thoss who kacw the futire. Since

those wise men tocok the gifts, they were forced to say, "There is rnot a

man upon the earth who cay declare the king's matter." Were he to find

someone, they would be gu

like us. And he szid~to them,

pretation of my dream)? They replied,

know,

bothered to learn, and haye not concerned ourselves with it

11ty, becsuse they had said, You will find none

Why is it that you do not know (the inter-

All that kings usually ask, we

But what kings do not usually ask, we do not know, andi have not

59 at ail.

And this is the meaning of "Forasmuch as no great and powerfﬁi king has

asked such a thinz of any
Therefore we have‘ﬁot con
that can declare it." (D
no others, no demons and
dreaxn, "except the gods,
2:21) Those &ngelsdo whi

demons, we can adjure; bu

(such as) the Prince of the Countenance,41

when the two magicians of
over men, they could not

of) flesh end blood. And

whose dwelling is not with the flesh.”

muagician, or enchantier, or Chaldean.” (Dan. 2:10)
cerﬁed oursél?es with it. "And there is no other
hn. 2:11) Ve are free (of guilt), end there are

ho séirits, (none) who can interpret the king's
(Dan.

0 are among (mén of) flesh and blood, &nd the

t tho;é angels thet are not seﬁt to flesh and blood,

42

ve cannot adjure. Similarly,

Pharaoh adjured those (angels) who -are appointed
_ . .

adjure those who =2rc¢ not (familiar) anong (men

an angel came frox afar and threw them into the

sea. Since (the angel) was not (one of those who are) with (men.of) fle h

43

and blood, they:~ did not know how to adjure (him). Therefore (the Chaldeans)

did not ¥mow that llebuch2dnezzar's dream wes sbout the Messish, and could

not know {those (engels)

* "Behold, the nams of

the name of heaven in vein. And there ars these who swear in vain.

who were with men> .44

1

the Lord comes from afar." Behold, men pronounce

There

are several generations hpon the zead of whi~h judzexent has not been exe-

cutad.

Of thig (it is shid), "de that celled *he generaticns from the

10

15
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begimning,” (Isa. 41:4)

-7-

It is decre=d upon which generation the retrib&- '

. . . . 45 7 7 ’ '
tion for it (the sin) will fall,{...) ¥hen retribution is decrsed for

e sin upon thre descendanty in a certain generation, the heavenly host act

in the following nmanner.

ment of stripes uron hin,

for the descerdants say,

¥Woe %7 him who cauzed

They bring the first sirner and inflict the punish-

us this (punishment). Ard the sons are punished before trc eyes of the

:fathers, as were the desc
the‘hearf of the fathers
tion of his children, and
him.to their face, in ord

is brought to see what he

endants of Korah and Ahab,

what he caused theu,

46

"And he shall turn
to the children" (¥al., 3:24)——to see fhe retribu-
"He repays * them who hate
er to destroy them." (Deut. 7:10) He (the féther)

caused (his sons). "And the heart of the children

to their fathers" (Hal. 3:24)--to receive punishment for what he caused

then,

not be slack) in bringing

> * [] 48
7:10) of the sinner becayse of whose itrespass he is punished.

repay him." (Deut. 7:10)

An exaaple of this is: "And Israel saw Egypt..." (Excd. 14:30)--the Fatriarch.

of Egypt.?’

The same thinz occur

it is decreed which generation of his descendants will be rewarded.

s in the case of good.

"He will not be slack to him who hates him," {Deut. 7:10) (He will

him from the place (...) 47 nto the race" (Deut.

"He will

Just as the sons are punished, so are the fathers.

¥hen a man attains nmerit,

¥hen

good is done to his descgndants for his merits, the soul of him who has .

attained :erit is brought to see: "And Isracl saw the great hand..." (Exod..'

14:31)—-the Patriarch Israel.so "And he shall turn the heart of the fathers

to the childran"-—-to seel., "And the heart of the children®~-after their

death--to the fathers, tp be grateful for the good which he ceused them.

About evil it is written|

becausz Eli did not cast

them (his sons) doaen51

"To make your soul to languish" (1 sax. 2:33)~~

from the priesthood. He

should have cast them down before all Isrzel, to averge (the wrongs they

*2p
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hed done). Therefors, wha

is brought there so it wil

(nis children's misdeeds)

1%, David was there.”’ (1
a song of the dedication ¢
| And thus it is, in ey
6f the ¥ilderness. The ri

and they do not listem to

stands thers when they arg punished, and

This {punishment) is for this (misdsed).

55

Moses said in‘rebuke,
will send..."
(unto you)..." _(Deut. 28
do.55

cause of the evil of your

h3 spoke (in the

Why, then, did he charge his manner of speaking, (aggzsay):

n (a man's) deacendantz are punished, his acul

1 grieve because the man 4id not try to prevent

2
22 ¥hen Solomon built the Temple and dedirated

his is proved by his havinz written) "2 psalm;

f the Terple; of bavid," (Ps. 30:1)

rery generation which acts like the Generation

ghteous rebuke therm, as Moses rebuked Israel,

then, as (they did not listen) to Yoses., Moses

says to the star of the gencration,54
(For this reacon), in ell that

following manner): "The Lord

(Deut. 28:20) "The Lord will make (the pestilence) cleave

21) Moses spoke about what the Holy One would

"oo obe'f

. . ’
doings, whereby you have forsz?i? me'? |Deut.,

28:20) He should have said: ",...whesreby you havs forssten the Lord”.

But this tells us that he

is there, and spesks thus to his stsr., Similarly,

when (the reople of) Isra¢l sin, and repent, he stands and prays that they

may be forg +cn. This is

(the meaning of) "Though Moses.and Samuel stood

before nme, yet my mind could not be toward this people." (Jer. 15:1) One

might have assaumed {that this meansg): (nc ) toward this people, but toward

another.,

- will stand in the future,

(Therefore it smys), When he will stand.

57

This means, ‘when he

and this (verse) is juxtaposed to "because of

Manzsssh" {(Jer. 15:4) becpuse the alter ard the fire existed until Manasseh

arose and it departed.

Know, that after 2 mpn is killed, he sees and hears, as it is written,

"ind you, 0 wicked one, who are to be slain, the prince of Israel whose day

is come." (Ezek. 21:30)

you, who are slain", from

At the tims he spoke, he said (literally), "and

which we deduce fthot hs hears. Similarly,A{we

10

15
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cen deduce this from) "Bselause you have drowned others, they have drowned

you." (Abot ch. 2, mishng

ture) says, "0 land, land

63 Sukkah 53a) And (as for) that which (Serip-

sy land, hesar the word of the Iord" (Jer. 22:29)—

can the land hear? (The %xplanation is &s follows.) At times {Scripture)

refers to vasssrs-by (by using the tsrm "land"): "And all the peopls canme

to Beypt" (Gen. 41:57), mdaning "the inhabitants of the earth".

(Dan. 4:32) 25

But in spite of (this explanation), nothing is written in Scriptufe without

a reason, (Thus, the word

to those (angels) who are

to the pecple). ¥hen (thése angels) recoil, the earth shakes.

[

foundations of the mountains did tremble.™

mountains and they'smoke.i

may smoke." (Ps. 144:5)

rose like the smoke of a furnace."

smoking..." (Exod. 20:15)

When the chief beker

"lend” was employed) because these verses refer

appcinted over the land, as well (as rsferring

"And the
(Ps. 13:8) "He touches the
(Ps. 104:32) "Touch the mountains that they

"Now Mount Sinai was all in smoke...and its smoke

(Exod. 19:18) "...And the mountain

Areamed, "Behold, three baskets of white bread

were upon my head...and the birds ate them" (Gen. 40:16,17), (Joseph) said

(in his interpretation),

"And the birds will pick off your flesh."

(Gen.

40:19) His flesh had groyn fat from the food of Pharaoh. How could he

be told in a dream that the birds ate his flesh, unless he could sse (after ~

his death)?”C
of the body after deéth.
as a chisel.éo Although

soul sec361

is not -(physically) painflul.

knowledge that the intelllectual soul lives after the man dies, and sees

what is done to the body.

This informs us that the intellectual soul sees * what becomes

59

*3a

Therefore, worms are as painful to the deceased

it does not hurt (physically), the intelleétual

and it is painful to it and a disgrace to see, even though it

From the Pentateuch Wwe have extracted the

As it is written, "For your lifeblood, too, I

e ——



will require a reckoning.!
souls to pass Jjudgment upg
accordance with the Law, J

- to judze others. Just as

63

(2en. 9:5) The Holy One asks the int=llactual 5
n themselves and upon their fellowséz all in
nd in accordance with the way (the soul) us<d

Reuben used to judze Simon, who was innocent,

and declars hir. guilty, thus will be doue (to him)§4 for it is written,

"Ani you also, bear your gwn shame, in that you have given judgment for

your sister,”" (Ezek. 16:%

2) If this is so, the judgment will be removed65

(for that soul)., Or if h% daclared the righteous to be guilty, then it

is only just to do to him|{accordingly). The Academy66 of the souls of the

dead is asked about evary

they receive his council;

judge. He who is Jjust is a judge there, and 10

but he who used to deal crookedly in this world

will not te a judge there

as he would not know how to render a true judgment.

Every Academy corresponds to the wisdom of the generatibn and what they

were used to.

The Holy One behaves toward them as they deserve.

Therefore,

they said (in the Heavenl Academy), "Wno shall decide it (the p3i.t of law

under discussion)? Raba

=r Nabmani..." (Baba Fetzie 85a) Why did they

not say, Moses 2nd Aaron will decide (the qusstion), since they knew that

they had recaived (the Law) from the Holy One, blessed be he, on Mount 15

Sinai, Ins*zad, every gsneration follows its own usage, and one should

not say, Lei us enquire [about (vhat was done) in earlier generations.

¥hen there wars ganeratigns whose hearts Jere as wide as the doors of the

Tenple,67

the Boly Ones would behave toward them according to (the greatness

of) their hearts, and ac¢ording to the way in which they were accustomed

to expound (the Law). The Holy One would act towards each generation ac-

cording to what they wers

£8

accustomed to. Therefore, they did not =ay,

Let us ask NMos2gs and Asrpn, or Rabbi Aqiba and his colleagzues, what they

would say.

E-rary Heavenly Acadamy {consists of) thoss who were in that
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generation, but the earlier gensrations have not joinsd them, snd the latier

gensrations have pot bean

&

vorthy to be with the earlier gensrations. It is

improper, that in case there is doubt snong the latter génerationé, that

the earlier gonarztions coh

buld dispute and decide (the point under dis—

cussion). If so, they would shamz the latter generations. Last you chould

say that latter genarationps may have heartis (as great) as those of tha for-

mer generations, have we npt already said that if the latter gensrations

have not attained werit, it is not possible that their hearts be as great

as those of former generat

did not enguire of Moses,
Mozes our Teacher come axg

that even were the heart d
he did not want to busy hi

able to busy hins<1lT with

ions. Thereﬁore,‘do noé be amazed tﬁat they

The lattei gsnerations were ﬁot wdrthy of having
ng them, for he has other business. And know,69

f a man 1o be like the heart of King Solomon, if
mself (with the law) as is required; and he was

L)

the Law during his life, but siudizd insufficiently,

(then he has sinned). (Ansther man's) sin consists in this, that hs should

have studied befors a wis

) | 70
rightaous man (but he did nct). (Anothcr ran's

sin consists in this, tha ) he did not want to defer {to others) when they

disputed with him. In the

t world (to coms), he will not aim to speak truth,

but father that the membars of the Heavenly Arcademy defer to hin. * He

surszly will not couwe among them. When Reuben and Simon dispute, and Reuben

knows that Simon is right),

yét does not admit it to him, (he causes Simor

pain). Just as he pains Pimon, so will he be pained in the world (to come)

when they dispute, (Howcver), if in this world a man toils in order to

kKnow, even though he has no understanding znow, he will understand in the

Heavenly Academy. As for [that which was said of the students of the School

of Shammzi and the School

that was not becauss they

of Hillel, that they studied insufficiently -

sinnad, and did not want to serve their appren-

- - - > L 72 , ’ .
ticeship with their teacher, as thirty (of t:eu) were couparable {o Hoses

25
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our Teacher and Joshua b.

with food, and the domesti

on the knowledge of their

(This was exemolified) when
the four (ordivrs); how then shall I study six?" (Baba Metziz 114b)

It sozetimes occurs i

one who is not righteous,

spirit from heaven, enters
so that the other man wing

- world may be full (for hiq

so as to give great honor

The righteous man bug
attgin merit, while the e
that they sin, and cause |
succeeds end (people) list
riguteous ran, gince tﬁe 8

are handed nver to him whqa

to listen to the prophets
when the generation is wol

torious, and they listen 1

-12~

fun, out at éﬁét time there were wérs and‘trsublés

¢ yoke was unon then. Thus théy w;re ﬁnable to fé%h—
teachers Jto (the depths of) theirunderstandiﬁg.

(Raba 5. Aébuha)‘said; "chanﬁot adequately study

| }‘ 10
n fhis world that & righteous man disputes with
and a Spirit (or én)74 intellectual soul, or a

the heart of the rightéous ran and leas him astray,
(the aispate). ¢ais occurs in order that this

O <;..> 7 (This happened) when evefyone effed

to Ahitofel. | o

ieé himself to attain merit and to causé others to
il man busies himself to trduble the righteous so iS _
iim to sin,. The evil mar is more Successful--he

ten to him, They do not, hbwever, listen to the
reneration has not been worthy to heed him. fhey

) causeé then to sin. Sirce thoy have not been worthy
of the Lord, they listen to the prophets of Baal. But
rthy, he raises one up who causes thée rany to be meri-

to hinm. "The svpiiii that enwraps iteself is from ne,

and the souls which I have made." (Isa. 57:16) They are sent to the hearts

of those who were led asti
astray in order to receivs
are also sent) to the rigl
of those who cause them ¢
. for what they do.

The soul has a star

death its star, the angel

<«
s

eous man who usad -to do

b, so that the Holy One will remember

ray76 in this world, those who, it is decreed, go 20

=]

-4

punishment after their death for what they do. (They

hteous, who, it is decreed, render meritorious the souls

h be worthy, in order to be revarded after their death

in heaven. If the soul praises the Lord, even after

praises (God) on high in the voice of the right=-

25




» ! LJ 1077
his spirit

7

and his offspring. This star is in heaven fron the six days

of creation, so that those who observe the commandments will be rewsrded

as if they had busied tha=gpselves with the study of the:Law frow the tinme

that thiz world was createl until the tine of the resurrection of the dead.

78

Evarything happens (as. forsordained) in the Thoughﬁ'of’creation. 1t

this is so, (we facs a problem). Suppose it were decresed that Reuben have

a righteous and pious son, Reuben asked his wife to engage in conjugal

relations, ani sha did noft desire it; yet he forced her. And it is sazid,

"s soul without undersianding (consent) is not good." (Prov. 19:2) If * . *4a

the anzel ahsorbs the seed, (the son) will be evil, even though the father's

thought was bsautiful.

79.

It cennot be that (the son's) body tzkes the form

of that of an evil-doer if the thought was beautiful, since it is written,

"The show of their couniensnce bears witness against them.” (Isaiah %:9)

The appearance of the fade is in accord vith the thought. The wise are ex-

+T* in lmowing from a mgn's face vhat his thoughts are, since the Creator 5

wanted them to do good td thz guod, and evil to the evii, whom they recog-

nize by their faces.

"And all vho see them will recosnize that they are

the sesd which the Lord hés blessad." (Isa. El:j) The (appearance of)

the Glory corresponds to

his (man's) condition: (Evil) decrezs—"His lips

are 2ull of inlignation and his to 2 is a3 a devouring Tire." (Isa. 30:27)
3t 3] ) ,

"he Lord is

jealous and avenging God, (the Lord averiges) and is full

of wrath.® (Mah, 1:2) [Who cen stand before his wrath?" (Wah. 1:5)

"The Lord is a good strohghold (in day of trouble}.” (Nan. 1:7) ™My

- love is white an@ ruddy.
pleasant.” (Cant. 1:16)

the appeararces of the G

of tha Most High.

"y (Cant. 5:10) "You are fair, my beloved, And
¥] will be as dew to Israel." (Hosea 14:5) By

lory,so the angels ani the prophets kmew the Hind

Tha ahngel of pragnancy must stand and gather the seed - 10




e

woicn is produced by hcr'(#hc wife’s) will, and scatisr the se=d which is

not produced by her will,

81 .

intelligent, he will b=

Should the wowan be cold, if her husbsand is

resdy to make an effort to arouss her desire

* » | e, [] 4 [ . :
untllrshc is agrezable, ('fhis 18) in order that the child be good and

have a well-formed body. The Holy One gives kim an intellectusl soal in

which the thought is pleas*nt according to the way of the’world,s2

evcnipetter. This is (the
have forseken na" (Ps. 27
gather nme up”-(the angel)
the evil doers, when it is

- will correspond to the evi

and

mezning of ): "Though my father and my mother

10)--after conjugal relations--"the Lofd will

absorbs the seed. The opposite (happens) to
decreed that they will not be gooi, but rathsr

L thought. In accordance with what (God) shows

~the angel, he rust form him. Before (God) creates anything, he knows what

it will be. The thoughts
lord? Or who wWus his coun
(This refers: to) the intel
(Isa. 57:16) "To give to
You know his heart;—For on

8:39) (God) considered ev

are craated: "who has meted out the spirit of thé
sellor that he might instruct him?" (Isa. £0:13)
lectual souls. ™"The souls which I have mad;."

esch ran® (Jer. 32:19) "aceoriing to all his ways--—
ly'yoﬁ know the hearts of 21l men." (I Xings

erything bafore the world {(was creéted)-—the

number {of people) in each generation, the (destined) mate of each person,

their craft and iivelihood, end who is to be their lesxder.

is established of old" (Ps
2 soul to the people upon

Every man has a star
85

[
is prepared ° on the Wall]

B6

85 "Your throns

. 93:2) to be the creator of souls. "He gives

(the earth).” (Isa. 42:5)

in.heaven.eq You know that the imzage of a form

(for example,) the image of a thief. If one

strikes the eye of the form, the eye of the thief pains him, in the same

place as in the eys of the form., Bscause the affairs of a wan are in the

hands of the angel of his

star; &s long as the angel of his star is with hiﬁ,

15

. 20

25



no harmful force can approacin him. When the star of th+ one who strikes

-

speak3s to the star of the thief, the latter immsdiately leaves him. The

8
harmful force 7 is prepared

because it is decreed upon the atar which guards

the man, and the en:el is sknt away. After the form is switten, (ths angal

who smote it) innedia’ely lpaves, and the harmful force (below) h=rms (the

thief). To-this end, a (hebvenly) voice says of each creature &t the appoint-

ed time, The tinme of this parson has coms to rise to éreatness, and of tkis

person to fall, and of this

it sees it in the foims.

The Boul comez from above, since the intellectual soul is from a supernal

one to stumble, and of this one to escape--as

spirit, but the bod;y is from the impurity of nocturnal pollution. Wnen the

body dies it is buried in the earth. "And the dust returns to * the earth

as it was, and the spirit retgrns to the God who gave it." (Eccl. 12:7)

The soul ascends upward €9
the soul of my lord shznllbe
your God," (I Sam. 25:20)
rises" (iishna Oholot 6:5,
it was created,

¥hen the thief is brow

the Throne of Glory, as it is written, "Yet
bound up in the bundle of life with th2 Lord
The impurity of the corpse "bursts forth and

9:14) ‘to the heavensi it rises to the place where

ght to the place of the judge and the witnesses

in heaven, (it is said of them): "The heavens shall reveal his iniquity

and the e.rth (shall rise pp against him)." (Job 20:27) "I call heaven

and earth to witness againgt them.” (Deut. 31:28) "For the stone shall

cry out from the wall," (Hab. 2:11) "There is a God who judges the earth.”

(Ps. 58:12) "Shall not the Judge of 211 the earth (do justly)?" (Gen. :

18:25) "For God is in heaven and you ars on earth." (Hccl. 5:1) "Behold,

my witness is in heaven, and he vho testifies of me (is on high)." (Jcb

16:19) "He %ill csll to the heavens above," (Ps. 50:4) (This refars to)

*4'0
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the witoezsgss and tha juégc
wrtchers, znd the sentance
(The sentencs is that) whig
swered the Lord,) frecm walk
"For the bird of the air wi

from walking up and down iy

-16-

s of hezven, ﬁTﬁa matier is bywdécreedf-tﬁé»
by tne word of‘the holy-ones."- (Déa. 4:124) |
1 one asks of the witnesses. "(And Satan an-
ing to and fro in the land..." (Jov 1:7,'2:2)

11 carry the soice." (Ecc, 10:20) "and 10

 1£."  (Job 1:7, 2:2) "And thai which has wings

shall tell the matter." (fccl. 10:20) This is (the meaning of) "Angels

of God were ascending and {
ing and descending) to bea;
Satan also came among them;
appointed to defeﬁd.as
91:11)--over declaring inng
above) and to the earth to
like the inteliectual soul!
soul has zttained merit, tI
because it busied itself w
the maznnsr of great rwen."

of high 3ezree.” (I Chron

o

vcent and guilty.

39

3 ‘
R 17:17) Earth.g‘ That is to say, if the in-

lsccending it." (Gen. 28:12) (?hey ware ascend-

witness, to vrosecute, and to defend. "And

" "Also™ means to include those

(Job 1:6, 2:1)

"He will give his angels charge over you" (Ps.

"(He calls to ths heavens
judge his peopls.” (Ps, 50:4) The Leavens are

which judzes the body. If an intellectual

hen there ar=s fifty gates of understanding,

ith the ¢tudy of the Law. "...And this too after

(II San, 7:19) " ..after the manner of & man

15

tellectual soul has attainkd merit, he will place it in the Garden of Eden.

If it has not attained mar
rible thing."2> (Jer. 5:3
(the vers.) ”Maﬁy of thos
(Dan. 12:2) (applies). If
®...t0 reproachss and ever

The souls of the righ
¥hen' they are assembled, 4

declare his righteousness,

such as Cabriel, ascand ar

it, (it will be placed in) "en appalling and hor-
D

]

i

d d2fend the virtuoué. "] have come because of

\
/

Similarly, if(...)g3 has attained merit,
who slesep in the dust of fhe earth shall wake"
t did not attain merit, (we‘apéiy the v;rse)
lasting abhorrence.” (Dan. 12:2)
teous and the’pious are the judgss in heaven. .

he angels cone to defend (the soul). "The heavens

for God is the judge." (Ps. 50:6) The angels,




your words." (Dan. 10:12)

when the soul of 2 righteoﬁs man is conducted

to heaven, the angels who yere with him until then rest, as it is said,

"The rightsous is taken aw

beds)." (Isa. 57:1,2) ThL verb "rest" is not in the sirngalar

in the plural, and refers

rYest in their beds.” They

»y, He entsrs in peace; (they rest in their

WO

A
f

put rather
to both the righteous man and the angels. "Thay

bring the righteous to their resting places,

with them., "“And you shalll be gathersd unto your people.” (Num. 27:13)

The righteous ren rest in

died, whom they resemble,

the grave, amongss.the righteous who have already

The (souls of) the rightsous know that the right- 25

eous man will attain meri& along with them. They are fearfnl when a living

righteous man chances upon an opportunity to trespass, lest he sin. Should

he fall into sorrow and tr

oubles they pray for him, in order to extricate

him from trespass and sorrow. And when he comes safely through the sins

and the troublss aftar his death, or when, during his life, he emerges

from the troubles, (it is

said of him): "They rest on their beds" in the

place where he "walks uprightly” (1sa. 57:2) without sin or trouhles.

Even96 the anzals preparse

rest and plsasure for him in the Garden of Eden

Mpeside the still waters®, (Ps. Z32) (:..)’97 becausze in the Garden of 20

Eden, (the souls of the righteous) begin with minor

as it is said, "A song of

other psa?ms). Sinca they

98

pleasures and ascend,
degrees."” (Ps. 120:1, 122:1, 12%:1, numerous

are in the Garden of Eden, ¥ the righteous bless - ¥5g

"him who is good and who |[does good" for the future (that is, for the futurs

pleasures they will experience). The wicked, however, begin from above and

descend. "But you, o God, shall bring them dovn to the nethermost pit."

(Ps. 55:24) fThis is (thT

meaning of) "...and descending it." (Gen. 21:12)

And it is written, "{The souls of your enemies) he 8ill sling out as from

the hollow of a sling." | (I Sam. 25:29) The angels descend (the ladder)




\
Ti
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and julsze {(the evildoe

nighty with coals of a troog

Lord coniend." (Isa. 66:16

Tt stall whirl upon the head of the wicked." (Jer. 23:19, 30:23) The soul

(of the evildoer) is judga

jﬁaging his intellectual s:

with the Throne, because hi

heaVEn), (while still) witl

as (in) the ark.
Glory is like <. .
one cannot compare the cre
the Glory, all things upon
This is to make it known t
joined to it do not dimini
To this end, the Glory lim
between the two sides of t
to the Glory. Similarly,
together, but have room to
as if their vody were with
_eous man to the Glory.
How does the intelleg
orince, puts it into white
underneath the Throne of §
fleme of the altar. "And
heaven, that the angel of
13:20) {The flave) is li}

the soul. (Michael) dips

And the <

S 101 Jh

nd drive hin out, (with) "sharp. arrows of the
-fire?, (Ps. 120:4) "For by the .fire will the

)

4

"A storm of the Lord has gone forth in fUryeeee

i by cruel angels; they are full of wrath when
bul. The intellectual soul of the rightecus is

99

is heart cleaves?” to heaven., He cleaves (to

1 the body; the intellectual soul is in the body
(el 100 por everything that is joined with the
ich is not joined with the created beings, since

pture to the Creator. Since they are joined to

) 102 10

which the Divine Presence fests are like ...
haf the Creator and his Glory end those tkat are
sh in the world, and do not join with the world.
ited itself (sufficiently to te able to arter)
he Ark--to make it known fo them that they cleave
(the peopie in the Temple court) "stand crowded
prostrate themselves" (Abot ch. 5, mishna 6),
the soul. This is the relationship of the right-
tual soul reach ne Glory? Michael, the great
fire, from whence it ascenés to (a place ) =
lory, just as the angel of God ascended in the 15'
it was, when the flame rose from the altar to

Cod ancended in the flame of the altar." (Jud.

e a ladder.l03 (A similar process occurs) witﬁ

it, immerses it, and purifies it in the fire,

gy




from whence it ascends tp heaven., Thus also does the Law "restore the

soul" (Ps. 19:8) of thosp who study it for the sake of heavin. "And wis-

dom preserves the life of those who possese it." (Becl. 7:12) "Return,

"my soul, to your rest.”

Just as for the angels,

(Ps. 116:7) A place is prepared for everyone,

svery one of which has & place, end none enters
104 )

thke realm or the dominion of his fellow without his permiseion.

In.the hand of the
white (hot) in the fire |
- or the demons or thé sou
fﬁr each one, fhey‘strik
one in whom there is a w
flaning lashes”, (Baba ¥
east of Iden, (and tﬁe f
As in the days of BElijah
the days of Zeche:iich th
myrtle trees thatywere i

was created, he caused t

cherubs is the gword of the Holy One which he made
knich is between thg'spheres. Should the éngels

1s draﬁ near to croésing the border wh;ch is fixed

b him with {the sword). (They also s%fike) evéry—
ord of error. This is {the meaning of) "éixty

etzia a5h) and of "He placed the cherubs to dwell
laming sword which turns every way)." (Gen. 3:24)

, he lashe? the heavealy hosts with a sword; and in
e con of Ido the prophet, “(he stocd‘among) tne

n the bottom". (Zech. 1:2) Sizliary, when the world

he cherubs to dwell there continuelly. {God) ex-

pelled <,..) 105 Adam, yet spoke to Cain even after he had sinned, M"The

flaming sﬁord" is sharpe
guard the way to the Tre
directly below the Thron

(1 sam. 25:29) And it {4

nedlo6 and made whisve (hot) in the hot fire, "to

e of Life" (Gen. %:24), because (the Tree) is set
e of Glory, It is written, "In the bonds of lire."

s written, "You who cleave to the Lord your God |

are all alive today." (Deut. 4:4)

The soul is é witng
. my soul." (Ps. 146:1)

tidings of peace, and hi

ss to the Glory of the Lord. "Praisé the loxd, o

s soul enjoys the goodness of the Garden of Eden.

But as for the evil-doens, a firs goes forth Srom their bodiss and burns

then. "For their-worm 9

hsll not die, and théir‘fire shall not be extinguished.“

Y,

25

30

At his death, a righteous man * is brought the good *5h



(Isa. 66:24) (In) tre Ga
the Fessiah, as it is sai
the priest," (Nuz, 18:28
.larly, "That which he swg
11:19)
o When a thousand yeax

never been,

¢, "You shall give the tithe of the Lord to Aaron
 from which it follows that he lives on, and simi-

107 .
re unto your fathers to give to tnem," ! (Daut.

's have passed, the world will end, as if it had

Everything will end--Gehenna and the Garden of Eden-——and there 5

will be a new world. Then (will the prophecy be fulfilled): "And I will

rejoice in Jerusalem, and jJoy in my people" (Isa. 65:19), in the world to

cone.,

lay upon" (Ps. 21:6) the

From the brightness of the Glory, "splendour and majesty you'will

body of the righteous men, ani the rays of grandeur,

and the glory, will crown the head of the righteous. "I spread nmy ckirt

over you." (Ezek. 16:8)

(Isa. 35:10, 51:11)

upon you the Lord will shine, and ris glory shall be seen uzon you." (Isa.

60:2)

When the soul is in
love her, because it wasg
But when the soul sins,
ashamed of the matter.

a Xing wh. had slaves in

said, I do not know to what extent you do my will.lOB

me, you would not take n
do this! Said the kirg|

Some went,llo and did no

. L 11
of their (own) souls. BDome were good.

"Yoh shall rejoice in the Lord." (Isa. 41:16) "iAnd

the heavenly creatures hate her, because they are

"And everlasting joy shall be upon their heads."

the service of the Boly One, the heavenly creatures

from thare (the heavenly realm) that she went out.

(This may be explained by means of) a parable about
his city, who served him at his desire. The king
If you were far from

otice of me. They said, Heaven forbid that ve should
Send some of you to live in a far country.lo9
t take notice of the king, but rather of the desire

When one of the evil ones reiurned

to his place,»(those whd had renained) were ashamad before the king, for fear

-~

lst..a.



he woull say, Did I not tel

v

! i\
not iake notice of me or do

-

-21—'

Y you that were you to be far from me you would

my will? Behold, T tried some of you, and see

what they huve done! But Whlen some of those who had served the king re-

turned, those (who had remained) with him rejoiced, and seid, O our lord,

do not compare us to those

in the far land, as we who

-

are happy when the'soul res
been on earth, we would be
went to live on the earth.

Since the soul has a h

of God. In the heavenly‘re

113

meréy, vho resemble the

of destruction, who take th

-

in the image of God. So lo

vil ones, but to the good ones who served you
re with you (serve you), Likewise, the_angels 20
¢mbles them (iﬁ its virtue), saying, If we had
like this soul, who was heré #ith us, and then

112 he (God) made it in the image

eavenly star,
nlm there are angels of peace and angels of

faces of the completely righteous, and aggels
2] fofﬁ of evildoers. And they were createdn4

ng as a mnan does not sin, and does not derive

pleasure from the sight of % uoman,lls and (so lcng as & Wwoman) does not 25

adorn (her}u6 face so that

she will be des’ired,l17 and is careful not

to think evil thoughts, then the face, which is made above in (the person’s)

image, shines.n8 As long
But when he sins and derivs

gel becomes destruction on

as it shines, no demon is allowed to touch hinm.
s pleasure from trespasses, the face of the an-

one side, and a face of anger on the other, with

smoke upon them both. Vhen the evildoer is guilty, the Holy One says, I

119

cannot (suffer) him. As

long as the face above is light, the man,(lives).lzo }p

' When the light disappears, |his time has come to die.

Even as {in the casec ¢

f) * two twins who were born st one time, when *6a

one is in pein, his brother is also in pain, (thus), 8s long as he who is

created in the image of Godg

his star in heaven wiil te

121 . .
sins, and derives pleasure from trespasses,

in pain. Likewise, vwhen a man who is created

P T e

o



in the image (of God) dies, and (ne is one ¥ho) has corrupted his actions

and has (theraby) becones
heavy" at the place wnere
at the »lace of tha phyla

(correspond £0)122

righte
before h:im,l-23 because of
(Deut. 32:22; Jer. 15:14)

(1sa. 15:5) But the ange

heavy, my arm feels heavy

resemble the place of Glo
When a man dies, or

one must not come to the

of the deceased is a garment:

(Job 10:11) And they sta

(Job 14:20) and he dies,

(people) say, The lower-1i

125

rhets, is dead. Therg

is said): "...that it mig

doers be shaken out of it

126

R. Huna said, Whg

guilty, he says to his Creator, "Hy head feelsA.
the phylacteries are laid; "my arm feels heavy"
$

bteries. (Sanhedrin 46a) If so, day and night

tus men and evildoers. The soul does not rejoice
the evildoers. "For my wrath burns kot as a fire"
"And my name is continually abused all the day."
1s and the external faces say thus, "My head feels
." The faces which take the form of the rightéous
ry in which there is joy.

is hanged,124

we are commanded to bury hinm, because
gate of a king aressed in sack-clbth. Thus, the body
"You have clothed me with skin and flesh."

nd as & garment. When (a man's) "face changes" 10 |
it is necessary to hid hinm in the earth lest 3 |
mage, which resembles the image seen by the pro-
fore, (as regards the fate of) the evildoérs, (it

'ht grasp the corners of the earth, and the evil-

"

(Job 38:13)

ad

ln an Israelite dies outside the lend (of Israel),

his soul is gathered into the land, as it is written, "And the soul of

my master will be bound yp." (I Sam. 25:29) As for all the evildoers who

die while they are in the land of Israel, their souls are thrown out of the

land: "And the soul of ]
And thus in the future hi
impurity. "And the evil

the righteous men will b

+]
-

rour enemies will he sling out." (I Sam. 25:29)

will expell from it all the evildoers and all 15 .

—

sors will be shaken out of it," (Job 38:13) and

e seen in their glory. As it is written, "The |




evildoers are buried, and pame from a holy place" (Ecel. 8:10), end their
heart melts within them. ["The wicked walk on every side" (Ps. 12:9), but
the righteous enjoy the brightness of the splendour of the Divine Presence.

"And they beheld Cod, and pte and dramk." (Exod. 24:11)




ROTES
1. It is importsnt to distinguish between the various terms conveying
the general mesning gqf "soul": nefesh, ruah, and neshamah. In this
translation, the following terminology has been used: nefesh, "soul";
rush, "spirit"; neshgmah, "intellectusl soul", The distincticn be-
tween various functigns and parts of the soul was made, of courss,
quite early, in Platqg (e.b., Renubllc, ch. 13, iv 434D-441C) and Aris-
totle (de Anima, Book II, 4130 '}, from whence it paessed into the philo-
gophic tradition. It seems likely that the discinction between nefesh,
rugh, and neshamah which we find in S. Hokhmat ha-Nefesh, is de-
‘ _rived from Seacdya, sincse some of hig - wor&s Were well known to the
d German Hasidim. In $. ha-Emunot veha-De‘ot, Part 6, ch. 3, Saedya
states that the nefegh is the anpetitive soul, the ruah is the
"spirited" soul, and|the neshamah is the intellectual soul. Simi-
lar distinctions are|made in S. Hokhmat ha-Nefesh, although the
rual seems closer to|the vitel spirit, the link between body and
soul than it does %9 the "spirited" soul.

2. Cf. Lev. 17:10-14; Deut. 12:23

3. This whole passege, tntil "The durations of illnesses..." is found
' in sowewhat abbreviated form in sect. 1170 of S. Easidim, ed. M¥ar-
goliot, Mosad Ha-Rav| Kook, Jerusalen, 1963/4.

4. Or: "Y,..and they do injury. Like every descendant of Cain, their
intellectual souls..|."

5. N292 1193 DY A. nawn 2y G. Unclear. Perhaps the text orig-
inally read: ...nt [pivny ; "and for this reason”

6. This is the Rabbinid name for Psalm 91, Cf, Shebuot 15b.
7. XD NINIX2Y A, XD Ny YhIR2Y F,L.

8. Twat is, one should [regard the physician as the instrument of God.
(¢ r,L 1?"y) A%y oo InIRD AR Y (hcw ‘i AR wpat 21w V2N

XB2¥% IDAIR
9. K97 X571 : literally, "And heal shall he heal"--revetition for

emphasis. The follgwing interpretation is based on the repetition
of the root. |

10. Or; "last" 119TIX A, "And from whence....another physician" omitted F,L.

11, YIRS yap Yom|pWp °»vp ny bpiin ¥> Precise meaning unclear.
However, the general idea is that of punishment foreordained to fall
upon a certain generation for the sins of their forebears, and stored
up until the appointed time.

12, yI¥n A, yy3ix» G,F,L.

13. 03132 A, BIdd F,L. (F also interpolates 0120 ©12din the middle
of the verse. L interpolates 0120 Y§O

e

: . " . .
T T T R T O P S o



14,
15.
16.

17.

18,

19.

21.

-

22,

23,

24.

25.

32.

33,

35.

IRDD A, TN TR G, . IR T,
2p2 A. 1%y xpanv G. baph F,L.

L8 2 L.‘

Simature; i,e.,; decree of punisiment-

Tne verse literally

‘nation." Here, however, the word
Y3 ¢ "to spend, use up".

fror the root

RYD AR,

0n°39Y ‘vny A
signature.

Thus A. G.: "and dfterwards, when he asl&ed..;"

means: "The Lord and the weapons of his indig-
*931 is understood as if it were

nipn x%noL.

Or perhaps the trans-

lation should be: "after God wented to make known..."

‘nd1 A, F,L omit
mishna 3. | °

Y e oo o o

{ These letters are found in the S. Yezirah, éh.2,

1°%I0 A, 1}%15 ¥,L.

NIRRT 7120 Y9t Unclegr.

F omits from "Hast,

South, and West" to "for the TeYarnacle". The

whole passage is somgewhat nuzzling.

TN N

G adds *3 .

A, ¥yrann oanr G, *¥*275 an> F,L.

2> "y Throughout, I read seven instead of six, because

adds up to 12 x 7 =
The numerical value
i apy~ = 26,
"ov  A,L. (So
F,L add (G similar)

F,L add (G sdds parn
pnn

nalizn Yy A,
JAXY A,

913 Yx A,

-

84. ‘1 L. Possibly “y F; hard to read,

of the Tetragrammston §8 10 + 5 + 6 + 5 = 26,

lar jréar) “"3p  P. (Jewish year)
Vg .

: YRI?° 9y YDv INUDT I®Y NIIEDA YD Yy
a"san “peaa YR bR n

t): X°=n% br YA ®YK 337pr K120 KY npY
"n 7 DEY X120 pnanal 8211 YR RNInING

PINND NxInn YUK F,L,
I31TY 123 G wviw F,Le

%y 513y F,L.

. on238% pzhny F,L. Perhaps‘this refers to the



36. Unclear: 1% 32715

- 37‘ 3'173 A.. .
proselytes ars

- 3a. 7Y% 02RY Ay

thus (Scn*\ture) SBYS|s

nn ®,L. This refers to the nations *‘“on which great
destiﬁafl to arise. *

. 9°R» "1 F. T omits from here to "iAnd

" Cf. Gittin 57b.

8. F,L.add: DYSTh y’:wwb 7*51:* RPYI¥IT ©YIo0 V’nvwb 1y'*wu
g | 1°931°2 7d 1911’W
39.  AR3 A, 71731 RK,L.

40. B 2%nA. B 3RYD F,L,

41, Metatron.
42, P,L add: 1 'RY

43. yi° A,

44,  Perhaps it should regd:
two magicians is maddin Midrash Va~Yosha®

45. 21T YDIR2
46, AINOARY [P
41 1w33 Ya Y032
1239 By 1733
48, 1p? A, TP F
49. xa04,F.  x20

of Egypt, and corres
¥Menahem Kasher, Toral

IV R,

“n ow Nt (11°9% -, L)

IDIR pRnDn X3
: y*:ww% IREAFN

[

A. Fomit. Tie text secms to be corrupt.

P97 1133 A, IRAXY [P yAT aptw 1132
éwp:n A. g3 Y% anx... G. yIpY BDIpRD
F.

. nﬁwb L.

bxap* L. Xzt refers to the angel or patriarch

ponds to the notion 6f xao bPxavy . CS.
h Shelemsh, New York, 1960/1 v. 14, pp. P6—7.

Cf. also Exodus Rabbah 21:5; Fidrash Va-ioshsa®,

Jellinek, B2t ha-

Midrach, I, p. 39.
of the patriarch bei
ward) of his descend
ara found in the mid

It is interesting to note that both the idea
ng present to witness the punishment (or re-,
ants, and the precise phrase ¥Xab DB>73Ib
rashic sources. ’

50. G. adds RO,
51. Y I3 F. ‘ygv71n L.
52. DIX nRYn XYY Yy A, 0773 ANYD RYD by T, Cf. Shabbet 55b.

53. 'L adds (F adds part):

(L.33¥3% ovw 3317 a°n

. 7IXY DN YYaInY n’*ﬂ n132% {3 TYyTe 08y
nTan N3N 90T IDIT 0T T ﬁ*ﬁ) o7 nnhed

4. Ty F,L. A oagf. - | ' o - B

55. noinz A. nnoYnRa F,L.

-

", ..who were not with men." Mention of Pharaoh's
, Jellinek, Bet ha-Xidrash»p. 52.
- - A .

AT YA

I NEAYES YR

NS SN T

i

s ) ey
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e
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56.

570

58.

59.

60,
61.

62,

63.
64.
65.
66.

67.

€9.

T0.
1.
2.
1.
14.
5.

76. -

7.

1163 of S. Hasidin (ed

That is, he speaks of |

TI0YyYPOA, Perha

the verse quoted.

Bod in the third person.

vs this was originally Py BYR , as in

At gny rate, what follows is evidently meant to be

an interpretation of that verse.

F adds: ®YX) 1772
SR RYR WYY 1oy

The following passage,

YDI XD AL,

R L.

wigale]

RI1Yn YOXK ®Y N2 OSPY YOI1&T §I¥S (nx19)
YNIn canxz oIxRD Axa* &Yy { L wmn ansb

: XY
until the quote from Ezekiel, is found in sect.
. Margoliot).

F.

A,® orit.

Jmsa20% Yy1 oy Yy A “30am Yy josy by Foyy azsy vy

pn*azxn L,
9% NTIRD A,| . “IXD #,L, .
" G,F,L. A omity
IpyYe AL 75P9;FJL
nNY1Y33I32Y A, nn’évnu r,L.

Cf. Erubin 53a.

.

F omits frum "expound

This passage, until "pne who causes the many to be meritorious; and thoy -

listen to him.", omitt
Shammai, is found in s

(the Law)" to "accustomed

EN 1]
vl e

ing the discussion of the pupils of Hillel and
ect. 1164, S. Hasidim (iargoliot).

To% K91 F. A,L.opmit.
Cf. Sanhedrin 88b
onn G.
0°27 A. 1$w Yv F. u:ﬁ L. )

nvl NI A,

yx (? 3°) ¥ 10D
LYxw® 122 D.
innnw AL?) 1¥yn

NIy AR, ]

(nzz1) X (n1n)G.

xbYn A.

oy nI1n K.

n"%x son nix"»n X%»n L. F oomit. |
Hasidim. ‘

he F.

N1y G




T8.

- 19.

8l.

82.

In this passesge, Elezzar refers to the idea thai the soul has a heaven—

"Of special interest..is the doctrine of the dchetypes...
Eleagzar's work on 'The Science of the Soult .:..ﬁccordlnv
to this doctrine, every 'lower' form of existence, including lifeless

ly archetyne.
which dominates

things,...has its ar
the traits not only ¢
theory of the corres
the astrological dee
Major Trends in Jewii

thetype, dewuth. In this conception we recognize
b Plato’s theory of ideas, but clso of the esiral
pondence between highsr and lower planes, end of
‘rine that everything has its 'st:r'." G. Scholem,
sh Yysticism, Schocken Books, New York, 1954, D.-

117. In-the passage

under conzideration, we see that a man's star i

- 1dentified with his
ly bound up with that of the heavenly Curtain (Pargod).

n. 8) This whole ppragraph occurs, pra¢tically word for word, in LT
sect. 1161 of S. Hasidim, ed.

NT3 YR

The idea of the Kabod "Glory" is a centrsl one in the doctrines'éf“the
The
It is not always clear to what extent it is identical with God,

German Easidim.
man,

eranated, or created.

which is identianl

and the "visible Glqry" which takes various forms, and appears on the - o

Merkabah and in the

po. 110-116; A. Altoan, "Eleazar of Worms' Eokhuath Fa-'Egoz,
of Jewish Studies,

.d€ja '1'€toile (raz

YT nbvyava

qA¥yn aAnia

ooX N2 A.

This paragraph unti! S
word for word, in sect. 1162 of S. Hasidim, ed. Margoliot. 4 T TR

1phnw A,F.

Although the word P
¢clea: from the cont
is a develonzent of
fore the Throne of
tions and all their
"Dans la littératun
célest; devant le T
paer exémple au 3¢ I
Aribe", redige d'agre

¥Wertheimer, Jerusal
psychologie d'Eleaz

de l'homme 23t son
ange et €toile se %
Bereshit Rebba, sec¢
étoile au ciel qui

”» » v K] '3 : e
genre ¢ rencontrent frequemment aussi dans le Sefer dassidim, par -

gt e O a b

personal angel. This doctrine of stars is intirate- B
s - A
(See” velow, - i

rgoliot. : SR 4

n2znnA. nnYy3,..6,RL. | " e

Kabod is that espect of God which is revealed to

The Glory takes two forms: <the "inner Glory"
with the Shekhinah, and has no form, but & voice;
visions of the prophets. See Scholem, op. cit.,

" Journal

¥1, 3-4 (1960), ». 109. ]

A. 7y yrxnn® ny nyt (avez®i) g, ny avyay L, 4

-

A,F. Db‘?ﬂo l-. G. . - ‘ .

pwxn "2y L.

L ",..a5 it sees it in the forms" occurs, practirelly

1°ppndw L.  1*a3pnpowS. Hasidim.

argod is not mentioned, it seems to me that it is -
ext that what is referred to as the Kotel "wall" | L
the idea of the celestial curtain which hangs be- S
Glory, and into which are woven "all the genera- L e
lives and actions®. (S cholem, op. cit., ». 72) I
e de la Nerkaba, déjs, il est questxon du Rideau o
rone, dans lequel sont tisses tous les @tres, comme "
ivre d'Enoch, chap. 45. Dans 1' "Alphabet de R. o
rés les remes materiaux de Merkaba, Molse voit :
zal) de R. Akiba dans le Rldeau cele%te', cf. ed.
em 1914, p. 50. la neme idée domine aussi la “ i
gar of Worms,... Selon lui, 1l'archetyve, denmut, S
'ange' ainsi que son 'Stoile'. Ce rapport entre | T
rouve deja dans une sentence connue du mwidrash e
t.10 (6): 'I1 n'est vas d'herbe qui n'ait son e

la bat et lui dit: cr¥2s!' Des choses du mome




€6.

87.
.88.

&9.

al.

92.

_"and appalling thing"

93‘0 '

~(then it entcrs) the

100.
101.
102.
103.

104.

105.

106.

107 »

(cont.) exemple, Bd.
de la Kabbzle, Aubier

ha-Midrash, III, p. 4

"~ equal to that of

- Cf. Rosh ha-Shana 21b}

P Iniy AP,

210 79D niany

oY1 A,

D°

souls attains merit,

i. e., there are fifty

Earih ( DTN )
i.e., to the fifty ga

e Bt Bn 3472 B Y B2l
takeas the letter 3

Wn;x APL.

"DX3 xb 1Y

D A,Fo 1 p o]

Wistinetzkdi, 9, 1514."
IR

oy 3

G. Scholer, Les Origines
Montaigne, Paris, 1966, Cf. also Jellinel, Bet
A; Wertheimer, Batei Midrashot, II, p. 328.

bnl,

o A.

218 Y %2 NIy ba Tnvhy yewan® waf.e

2,L.
DY

The numericzl wvalun of

In addition, §in
/

S. Hasidim, ed. Wistinetszki, sect. 1514.

‘the word TIDUY is interpreted as now

(gates of understanding) there.

ool (395) is
1°7% = 94,

If

[ 4

the
3

=| 50, Perhaps this corresponds to the 3 of i127J

tes of understanding.

710Y Tow3in nndr XY F. A omit 71109
(= 50) from the wor{ﬁ/ 2w

. If one
, one is left with n»vw,

s"yx A,F.17'5X1 L,

p°%yy onixXy Une

NIIYIn AL
nY'ayY 12%7 A.
1°%31p71 12

032 A, F,L omit.

Unclear. Perhaps: "If (‘cw soul) has attained merlt
earth (= fifty gates of understandlnc) q

;A. essn¥3Y F,L,
L.
lear.

nyvyn F,L.
oanw® Iy pai 12vw F.
7°217014, 192387 1@ 13°X¥E227701° Gy F,

722327 7» PI'RY DIDA,F. ...D32 L.
obvw A, obho> F,L.
| nbwrnnA. nnYwn F;L.
DR DX K23 nhow A, IR YR K2 AY1PWG. 1127 AW
DIRT UK F. gIRT 2K 1127 nhiw L.
ayyazn A, ayanwn G ayiavn F,L.
F adds: (...anx%3) o0 paaxaw 9930 on® xYK ‘PRI KY 0OV




108,
109.

110,

112,
113.
114.
115.
116.

117.

1.18 e

119.
120,

121,

122,

123,

124.

125.

128,

P. adda: *H3IX DI31IPY Y38Y DNX® Y12¥D X
®, adds: Syr® oR YHIpa 1yLnTs DR OOLIR)
F. adds: NI AY DTN DIOK 0T GR1IA2Y SOPRTD YOIRD
TOTBY RYINN2Y @2y 909733 (2) ycami RUK YOnYI¥SIY 0oYn
R : (.,.nxpn) j3x.
The next seven lines run as follews in ®e 0?3211 (D’I‘JB’ ’ e
¥ 0TAT D Y9En 238Y 10T INWSY OINS ISVAY YRR onC sz
YOX2 Y'Anwd 0dP cCnazk KYD T»Re wbT P20 2I19% w12 KO

1°7w DNIRY .BDN
© ,B*apIk pUpn
T3 333120 1wy
IDI 1377 Y0
(...%on woinw

Read 7312 for
0D*n NI A, Do

TRN2Y 4,

TITRT DX A,

Toin A,

¥ adds: go7ran . 1
to & man rather thsg

Here thc descrintig
of the heavenly gar
Press, Boston, 1967
the Haluka de-Rabay

“HI3IIR RY IR

'y

*n G

'Cf. S. Hasidinm, ed,
3

bdk

X YQ°C3 AT CN1IZD YY YTINN RY 2Opnap
D YIRI ORI X YYEn 71T ITyY Dol
X577 Q¥ AYR2 1323330 YR OPUDN 130 3715K
X2 X 31T 13°0YT IAVIZD VIDOCP YIIMIN
*5%1) Doyan 13%11Wh YR 0% D 21D YR

n

o7 F,L,

1IR3 P,L.

OTRT Y33 axkonL F,L.

1°33 F,L.

'his would, of course, mean that the sentence applies
n a woman.

in ~f the star recalls the Cnostic (Hanichaean) symbol
ment. COf. H. Jonas, The Gnostic Pelision, Beacon

5, Po 122. It alsc resembles the Iabbinic notion of
lan. ‘

Unclear.

L. A gnit,

Wistinetzki, sect. 1514: nYwRI) TR3IV IO

RIX RI2 2% obY¥2 12a%%X2 DBIXRA MR BYAO%X XI3N (15 x

“ayziy fOpoYx YRy oniv AR

pYyywnnn 21870

AunY TRt nbyny AnN
L omit o°*p>7x . Unclea..

vo31 nnpdy 1°8W. 1°38% (woi mnpw 1AmY)C.

v».%3D2 1%33% Wws3 andw N F,L

Of. Senhedrin 46a,b

[ 4

Man is created in the image of God; According to .the German Fasiaim, this

"image is the human

form taken by the visible Glory, and is thus the

same as that seen by the prophets in their visionms.

This passage is found in Pirge de-Rabbi
the Friedlander trans.); Yalqut Shimori

Eliezer, ch. 34m(=
%o I Sam. 25:29.

;p} 255 of
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