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INTRODUCTORY REMARKS.

The following pages contain the record of the Imim
Abmed ibn IHanbal and of a struggle ') with which he stood
connected, whose issues were so great as to warrant a close
study of all that is involved in the movement. The history of
Dogma in Islim as written by Western writers has given us
an idea of the questions which were being disputed at this
time, and the outward history of events has recorded in very
meagre outline the most important public occurrences of our
narrative; but there has been, so far, no use made of the
(rich opportunity presented in the biography of Ahmed ibn
Hanbal to see the theological controversies of IslAm in their
connection with the outward history of the State. This kind
of historical study is the more interesting, because from it
we are enabled to understand the relation of the State to
religion at that time, and the place occupied by religion
and its teachers in the State.

1) The Mihna. This term, meaning in_general usage a ‘testing’ or ‘trial’, \
whether byT the accidents of fortune or the actions of men, is often used,

(together with the viit Form of the verb ¢y=>W) with reference to a religious |
test with a view. to obtaining assent to some particular belief or system of
beliefs./We find this special usage largely illustrated in the records of the
Mu'tazilite inquisition, the account of which is to appear in the sequel. It
IS ko found o e accounts of the Orthodox inquisition under the Khalif
'Kahir 200 years later. Most commonly, the whole persecution extending from

the year 218 A. H. to 234 A. H. is called the Mihna.
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We have referred above to the issues of the Mihna, as
the persecution inaugurated by al-Ma’miin. is called. The
~ importance of them lies in the fact that they settled the
orthodox character of Islam for all following. ages; and in
—the preservation of orthodoxy lies_the - preservation of-Islam
—itself, in our judgment. Had Rationalism succeeded in bring-
—ing about by persecution a general abandonment of ortho-
doxy, it is probable that the principle of free thought,
—without recognition of authority, would have had a disin-
—tegrating effect within Islam itself, and would have made
~it much more susceptible to modifying and reforming in-
fluences from without; so that, in time, we should have
seen standards of faith and life, which contravene our
reason as the Koran and Tradition do, given up for some-
thing more satisfying to reason and moral judgment. We
need not enter into the question whether any good came
from the preservation of orthodoxy, further than to say
that if Islam was to continue to be Islim, to preserve
orthodoxy was the best way to accomplish such a result.

We ought to give Rationalism credit for having asserted
the principle, un-Islimic though it be, that thought must
be free in the search for truth. The abuse of free-thinking,
however, in a love of speculation for speculation’s sake, and
in an inordinate desire of controversial victory is, in the
history of this period, abundantly exemplified.

Ahmed ibn Hanbal during his whole career subsequent to
the death of the Imam al-Shafii (204 A. H.) was the most remark-
able figure in the camp of Mohammedan orthodexy, and
durlncT the course of the Mihna did more than any other

?‘c?p?esswe efforts of the Khalifs and._their_officers. He stood
for the standing or falling of orthodoxy in its time of trial ;
and there is little exaggeration in the statement, made more
than once concerning him, that ‘all men were looking to
him for an example, that as he decided on the test as to
the Koran being applied to him, so they might follow’.
We have some interesting circumstantial evidence of
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Ahmed’s position and influence among the people from the
way in which he was treated by the Khalifs. Al-Ma’min
had made up his mind to cite him to appear with the first
seven men to whom he put the test, but even the violent
bigot Ahmed ibn Abli DowAd the Chief-Kadi advised his
master not to summon him, doubtless recognizing that suc-
cess with the seven men would be much more difficult should
Ahmed be with them, and feeling that the result of their
trial would better determine whether or not it would be
wise to attack one greater than they. Al-Ma’min’s letter to
his governor in Baghdid after the latter had examined the
doctors treats with gentleness Ahmed ibn Hanbal, when
one reads what he had to say about most of the other

doctors there alluded to. 'In the case of al-Mu‘tasim, WCK/

must_bear in mind that he did not scourge Ahmed until he
had exhausted every means to save him, by threats, argu-
" ments and entreaties. He declared that had al-Ma’miin not
ordered him to deal with him and such as he, he would
have had nothing to do with the infliction of the punishment.
Furthermore, the scourging took place in the court-yard of
the palace unknown to the mass of the people, who stood
outside waiting for the announcement as to how the trial
had ended. As soon as they suspected that their Imim was
being tortured, there was a tremendous excitement; and it
seemed as if the Khalif’s palace would become an object
of assault, when al-Mu‘tasim had Ahmed’s uncle *Ishak
brought out, and had this man falsely intimate to them
that he had not harmed his nephew in the least. To make
himself still more secure against the danger of a popular
uprising, al-Mu‘tasim kept Ahmed within the precincts of
the palace until the evening, and then dressed him up in
gala costume and sent him under cover of dusk to his
dwelling. We may consider it as significant of Ahmed’s
standing among the people that there were no further at-
tempts to coerce him during the remaining fifteen years of /
the Mihna, though we are assured that he was active in/
teaching and as popular as he ever had been, or even more
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so. Al-WAathik’s treatment furnishes some evidence to shew
how he regarded Ahmed’s influence. We are told that,
despite the urging of Ibn Abti Dowad, he would not cite
Ahmed for examination before him, but sent word to the
Imim to remove from his country; a good proof that Ahmed
had great power with the people. The biographer adds that
he does not know whether the Khalif refrained from dealing
with Ahmed because of admiration for his steadfastness, or
because of fear that evil consequences might come upon
him should he lay violent hands upon so holy a man. For
al-Mutawakkil we need say little here. His attention to
Ahmed and the messages which he sent him point clearly
to his popularity and influence.

The religious sentiment in the Muslim populace had not
much sympathy with the loose views and free living of the
~liberal teachers. Hence it was that they idolized as they did
a man like Ahmed ibn Hanbal. His intense devotion to the
things most venerated and cherished by the people: God,
the Prophet, the Koran, the Tradition, the Sunna of the
Prophet, and the Communion of the Faithful, endeared him
to the mass of the common folk. He was, also, a remarkable
example of an effort which always excited reverence in the
breast of the Muslim, namely, the effort ‘to bring himself
near to God and thus secure a good reward from him’. Those
who are familiar with the stock expressions of Mohammedan
piety will understand what this means in the case of a sin-
cere and earnest religionist. Judging by the record of a host
of extravagant visions of blessedness in Paradise which men
had of the ImAm Ahmed after his departure from the world,
one cannot doubt that all good Muslims believed him to
have obtained even more than the good reward for which
he had hoped.

That Ahmed ibn Hanbal has come to be regarded as the
founder of the Hanbalite Madhhab, or School, is not to be
wondered at, though it is not because of any intention on his
part, as far as I can sce. He was a great saint and defender
of orthodoxy, and it is due to this fact that his pupils and
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admirers, after his death, sought to give form to their
master’s teachings and compacted themselves into a sect
or school of theology. I do not believe that Ahmed him-
self had the idea that such would occur. That a school
was formed spontaneously is a testimony to the powerful
impression of the man’s personality upon his own age and
that following. The things which the Muslims reckon to
Ahmed’s praise are his personal life, his intensely orthodox
teaching, and his maintenance of his teaching in the face
of persecution. He was learned in only one direction, that
is, in the Kordn, Tradition, the Consensus of usage and
opinion among the Faithful. These things he knew thoroughly;
of worldly learning he does not appear to have had any
great store. The kind of knowledge he had, supplementing
great courage and firmness and much natural shrewdness,
was his effective weapon in the controversial warfare which
‘he had to wage. Ahmed’s great book the Musnad is the
best monument to that knowledge in which he especially
excelled. It exercised such an influence, in itself and in the
works derived from it, for the maintenance of Tradition in
its worthy place as a basis of theology, that its author’s
career ought to be known. We will then see the real life
which was so steadying in its effect upon Mohammedan re-
ligious thought, and which was but followed up in its effect
by the book which it produced.

Some native biographers and historians have noticed the
man and the persecution in which he suffered for his faith
with too flattering recognition of Ahmed’s worth and ser-
vices. Others whose interest is more secular and who record,
for the most part, only the outward events of civil history
have often passed over the religious movement of Ahmed’s
time with little or no notice. But there is a significance
about the man and the movement which the greatest of the
chroniclers, such as Tabari, have not been slow to recognize.
Abw’l-Mahésin, who professes to be writing the annals of
Egypt, but whose interest in religious persons and events
is evident on almost every page of his work, has done full
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justice to the general course of events in connection with
the Mihna and to the public career of Ahmed ibn Hanbal.
In the narrative which follows, I have sought to give the
connected story of my subject’s life from its beginning to
its close. The account expands, however, at that point where
his life becomes a factor in the public history of the time,
in order that we may have a fair impression of the whole
course of religious events then transpiring, and may, also,
sece more clearly Ahmed ibn Hanbal in the arena where he,
more than elsewhere, won for himself that great fame which
has placed him among the chief heroes and saints of his faith.
It should be remarked that European writers have too
often written their accounts in a spirit of antipathy toward
the orthodox theology of Mohammedanism, and have given
more than a due share of commendation to the Mu‘tazilites
— (Rationalists). They were, it is true, advocates of the freedom
— of thought, but were, none the less, in many cases, too
— self-indulgent and pleasure-loving to be credited with the
— highest moral aims or earnestness. It is doubtful whether,
in most instances, their championship of free thinking was
from any lofty conception of what constitutes true freedom.
It would appear to be rather the motive of convenience that
moved them to take the course they took. They preached
the gospel of Freedom because they felt the Law and the
Commandment to impose an inconvenience upon them, so
that they could not do as they wished. All praise is due
to the sincere men who loved freedom and sought it as the
right of every man, but the sequel will shew not many of
such men in that field of history which it covers.

The characters of the four Khalifs al-Ma’m{in, al-Mu‘tasim,
al-WAthik and al-Mutawakkil will receive some additional
light from the narrative which follows; as a result, probably
that of the first and last named will receive a different
judgment from that which has been passed hitherto. Al-

— Ma’mfin, the scholar and patron of scholars, the first free-
— thinking Khalif who took a real interest in religion, will be
— more fully discovered as a man intolerant toward those who
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differed from him, even to the degree of becoming an intense -
persecutor. As to his liberal tendencies, it is not likely we
shall find any reason to change our judgment. He had a —
quick and very capable mind, and hated to be fettered. He _
believed he had the right to think to the full extent of his —
opportunity, and to make opportunity for mental ranging —
where he had none. Had he stopped at this point, he would —
have presented to us a record of great service to his fellow-
men accomplished by moral means; but when he rejected —
what he deemed a spiritual tyranny, only to turn spiritual —
and physical tyrant himself, the pure quality of his early —
aspirations is for us sadly spoiled.

Al-Mutawakkil is a Khalif whose character cannot possibly
be what European historians have made it out to be —
darker than the plague of darkness itself. He was orthodox,
but his treatment of liberals will easily bear comparison with
" his predecessors’ treatment of the orthodox theologians; while
the attitude he assumed toward Ahmed ibn Hanbal does
not present to us a man without redeeming qualities. It is
not to be understood that we condone his terrible treatment
of individuals, and the gloating satisfaction with which he
sometimes related his own barbarities. Nor would we soften
terms over his treatment of Jews and Christians. But the
man was a fanatical religionist, and many of his deeds must —
be viewed from the religious standpoint to a greater extent
than they have been heretofore.

It will be seen that, in regard to some other points, I
have indicated in a footnote here and there a difference of
opinion from some of the modern authorities whose works
have been consulted. But, none the less, I avail myself of
the present opportunity to say that the books of scholars
like Steiner, von Kremer, Houtsma and Goldziher have been
of great service to me, and that I am fully appreciative of
the service their contributions have rendered to our know-
ledge of that period of Mohammedan history with which my
sketch professes also to deal.

In my work I have derived most of the material used
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from three manuscripts in the Library of the University of
Leiden; 1) Cod. 311a, which, with its companion Cod. 31 10,
represents the sth and 4th vols, respectively, of a five vol-
ume Ms. of the LS Zil=> or )‘f‘ﬁ %al> of Abl Nu‘aim
Ahmed ibn Abdallah al-’Ispahani (d. 450). 2) Cod. 73,
which was not in the University collection of Mss. at the
time that Dozy prepared his Catalogue, and is, therefore,
not described. Its companion volume, Cod. 734 Gol, is
however described. The two volumes form together one
transcript of the work of Taju’d-Din Abdu’l-Wahhab ibnw’l-
Subki (d. 771), entitled xawslidl wliyb: 3) Cod. 1917, which
is likewise not described in the University Catalogue, but
will be found in the Catalogue of Landberg, “Catalogue de
Manuscrits arabes provenant d’une Biblioth¢que privée a el-
Medina et appartenant & la Maison E. J. Brill, Leide”, p.
53, Cod. 188, Ahmed el-Magqrizi ( 845) Juim 39 AT ailin
Autographe de I'anteur.

The biography of Ahmed ibn Hanbal in Abl Nu‘aim is
found pp. 138—161 and in al-Subki pp. 132—143. I have
made most extensive use of the former of these two, as
being the most detailed and circumstantial account of my
subject’s life. It is the oldest account of the three, and shews
that fact in the amount of gossip and personal detail which
it records, and which the later accounts have omitted. The
narrative .in al-Subki affords a great deal of matter touching
Ahmed’s part in the Mihna, but not so 'much for the
biography before and after that time. Al-Makrizi’s contribu-
tion is almost sure to be a portion of his Mokaffa, and is
a good piece of biographical writing, well-arranged, concise
in expression, and covering fully the life and relations of
Ahmed. Considered as a literary production, it is a better
account than that of Abl Nu%im, because of its compact-
ness and system; but, for one who is gathering materials to
compose a sketch having itself a similar purpose to Makrizi’s,
as might be expected, the more diffuse narrative of Abx Nu‘aim,
with its accumulation of traditional accounts bearing on many
minor points in Ahmed’s carecr, has much more to offer.



o

As is pointed out in a footnote Tabari’s Annales have
been followed for the letters of the Khalif al-Ma’méin. The
same source, also, has afforded some useful information
touching matters of more public interest during the progress
of the Mihna.

My endeavor has been to use the materials gathered from
these and other sources in such a way as to make many
witnesses contribute each something complementary to the
testimony of his fellows, and yet have the whole convey
the impression of a continuous narration.

To my greatly esteemed Professor, Doctor M. J. De Gogje,
Professor of Arabic in the University of Leiden, I am in-
debted for direction, advice, and encouragement without
which it would have been impossible to have accomplished
the result that is here presented. I am very thankful to him
for this, as also for his great courtesy as Interpres Legati
Warneriani in placing at my disposal the three manuscripts
which have been used in the preparation of the work.

Leiden, Feby 4th, 1897.

WALTER M. PATTON.

———r -



ALIMED IBN HANBAL anp THE MIHNA.

I.

Apmed’s  Ahmed ibn Hanbal was born in the month of
Birth  and Rabic the first, 164 A. H.'). The home of his parents
Family Con~ was in Khorasan %), His father Mohammed ibn Han-
mections.  pa] was one of the descendants of a captain in the
Abbaside army in Khorasin which fought to overthrow the
Omayyads %). The family left Khorasan to take up residence
in Baghdad, however, and Ahmed was born a few days or
months after their arrival in the latter city #). We are not
informed what family his parents had beside himself, and
in none of the sources of information to which I have had
access is there, excepting of a brother of his father’s, ’Ishak
ibn Hanbal °) and a son of this man, Hanbal ibn “Ishak ibn
Hanbal ¢), any mention of a relative of his father’s or his
own generation. His lincage was of pure Arabic_stock )
from the family of Shaiban of the great tribe of Bekr ibn

W#il. Ahmed is rarely called ‘ibn Mohammed’, the name
e

1) Ibn Chall. N° 19, Dhahabi, Liber Class. 8, N° 18, Abu’l-Mahésin

I, 735 ff.

2) Jacht II, 777.

3) Abfi Nu%im, Leiden Ms. 311a, 1500, Syt rT_L._s‘ o vl L')KD

4) Tbn Chall. N°. 19, Dhahabi, Liber Class. 8, N° 18, Al-Nawawl, Biog.
Dicty. p. .

5) Abu’l-Mah. I, 771.

6) Abwl-Mah. II, 76; cf. p. 26, L 5 infra.

7) Al-Makrizi, Leiden Ms, 1917, P. I, oy3 (ga™\2 J8 -._a)x” o &lm‘,

55 Yy wapall D3 Lgde Sl b OF) o Lad ooy b s
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of his paternal grandfather taking the place of that of his
father, probably from the fact that the latter died at thirty
years of age while his son was still in infancy. On the death
of the father, the responsibility for Ahmed’s care and training
devolved upon his mother, whose name and history we do
not know 1!).

Years of ~We are without any details of his early years
Study and and know merely that he continued to reside in
Teackers.  Baghdad until the year 179 A. H. In this year, when
fifteen years of age, he began the study of the Tradition ?).
H= first went to the lecture-room of Abdallah ibn al-Mubarak,
who came to Baghdid for the last time in 179 A.H. He
was too late in going, however, as Ibn al-Mubarak had left
the city to take part in an expedition to Tarsus °). Malik ibn
°Anas, too, died in the very year in which Ahmed began to
. study; and the latter used to say that he had been deprived
of Malik ibn °Anas and Hammad ibn Zaid, but that God
had given him in their place Sofyan ibn “‘Uyaina and *Ismail
ibn “Ulayya *). His first teacher was Hushaim ibn Bashir al-

1) That Ahmed’s father did not die before his boy was born will appear
w I
from the following: Abfi Nuaim, p. 1384, Jai=> (3 SN s
- .f’ e . oo b APV, " .-F
'Z\ﬂ PRI JECN R Sr I Y MJ?S Kiw s dy
2) Dhahabi, Lib. Class. 8, N°. 18.
3) Abi Nuaim, 138 2, (P XKimdl 509 & pS ladl oyt s
A o . 2 . TNE el N e
(e Oupas & = ol ks U a3y Lgakd Kaks J.>I
w3L43, SN Riw
Abdallah ibn al-Mubarak d. 181 A.H., al-Nawawi Biog. Dicty ™o.
Iw ~
4) Al-Makrizi, p. 2, ELQ)L: aeliis! (.Q_.: u._.Lx; oy X0, D[{J
. ) A 1 St ety SN o

W sl G ECINS TRRSECES & PSSV W I S5 Wi X
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Sulami, to whom he went in the year 179. With Hushaim
he studied in this year and, then, to receive more particular
instructions in difficult traditions, he continued to study with
him three years longer and part of a fourth year up to the
time of Hushaim’s death, which occurred in the year 183
A. H. From Hushaim’s dictation he wrote the (—3& ol
containing about 1000 traditions, a part of the jawiy, the

w5 and some minor writings. He is said to have learned
from this teacher in all more than three thousand traditions *).
For the study of tradition he visited Kifa and Basra, Mecca,
Medina, Yemen, Syria and Mesopotamia ?) and among the
other teachers under whom he studied were Sofyan ibn
‘Uyaina (} 198), *Ibrahim ibn Sad (f183), Yahya ibn Safid
al-Kattan (+198), Waki® (t+196), Ibn “Ulayya ( 193), Ibn
Mahdi (} 198), Abd al-Razzadk (211), Jarir ibn Abd al-
Hamid (+ 188), al-Walid ibn Muslim (} 194), “Ali ibn Hisham
ibn al-Barid, Mu‘tamar ibn Suleiman (} 187), Ghundar (f 193),
Bishr ibn al-Mufaddal (} 186), Ziyadd al-Bak&’i, Yahya ibn
Abi Z#ida (} 182), Abl Yisuf the Kadi(f 182), Ibn Numair
(t 234), Yazid ibn Hardn (} 206), al-Hasan ibn Misa al-
Ashyab (} 209), °Ishik ibn Réhawaih (f238), “Ali ibn al-
Madini (} 234), and Yahya ibn Ma‘n (} 233) ?).

“ 3 > w

L;Ln PN EHE Ry oy=s Ot 6‘\3\5, Rigas (y= OLﬁs'z.w LS.\.{:

Xﬁkc Og L}Alm‘

1) Abfi Nu‘aim, 139 @, (y& waiSy ) 8 [gdba Jwasdl 4at SB]

uLJm}ﬁ, Shaw ez oilel 3 LS._.':‘ I yrams &S W raind

adbedy KWF Kdew @ wloy K3WI, (ki3 (gOly (oniled Kodow

Tatlly il amgy ke & on o3 o s wie LS

}Aﬁ/‘ Ja S>> U\” K33 .Jﬁ.\ ek JO ‘)\m LQ.J;{’

2) On the subject of travelling about to acquire a knowledge of traditions
cf. Goldziher, Moh. Studien II, p. 176.

3) Cf. al-Nawawi Biog. Dict. IV f.; al-Subki, p. 1333 Dhahabi, Lib. Class.
8, N° 18. Dhahabi adds Bahr ibn Asad. Abw’l-Mal). I, 638, makes Kubaisa
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He studied with al-Shafii the Fikh and the °Usdl al-
Fikh !). We do not know much of the history of Ahmed
until the year 218 A. H. is reached. In that year the Mihna
was begun by the Khalif al-Ma’min and Ahmed comes at
once into prominence. He must have been studying with
Abd Yisuf the Kadi before 182 A. H. when Abl Yisuf died.
His personal intercourse with al-Shdfii began in 195 A.H,,
when the latter came to Baghdid, and lasted till 197 A. H,,
when al-Shafit went to Mecca. After a break it was renewed
in Mecca, and after that, probably, for a brief space of time
in Baghdid, when al-Shafil returned there for a month in
198 A. H. before finally taking his departure from ‘Irik ?).
We know that Ahmed was in Baghdid in this year. Waki
ibn al-Jarrdh he knew very intimately before his death in
197.A. H. Ahmed had such familiarity with this man’s tra-
. ditions that he gave his son liberty to take any of Waki”s
books that he pleased, and told him that, if he would give
him any tradition whatever from it, he would give him the
’Isnad for it, or, if he would give him the ’Isnad, he would
give him the tradition. Waki® had his tradition from Sofyan
from Salama, but Ahmed seems to have been able to add
to his own teacher’s knowledge in respect to the traditions
of Salama *). With Sofyin ibn “Uyaina he studied in Mecca

ibn ‘Okba one of Ahmed’s teachers; I, 681, Khalaf ibn Hishdm al-Bazzir;
1, 715, *Ismi4l ibn °Ibrdhim ibn Bistam; I. 734, Kutaiba ibn Sa9d ibn Jamil.
By Shahrastini Waki® and Yazid ibn Harin are classed as Shyites, Haarbr.
Trans. 1. 218.

1) al-Makeid, p. 2, 888l acice A3y o, wlidl WVl eaizly
&5,»0'3

2) De Goeje, Z. D. M. G. XLVII, p. 115; Ibn Chall. N°. 569.

3) al-Subki, p. 132, Xex=ll w3l 158 @f, 0‘5 Koo oy3 Kaadd RS
W Al 553/&:\1.5 Gl dos ald Jads g AT xme pais
Sahe ujiﬂ o =gt 7] o o WL S8 A ol Jolass
MagS oy Red ge labw pe LasS S5 wle $8 b waos
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before 198 A.H., in which year Sofyan died. We have no
means of fixing the exact date when he studied with Sofyan.
It was, no doubt, on the occasion of a pilgrimage , for Ahmed
performed the Hajj five times in all’). It was also during
the residence of al-ShafiP in Mecca, in all likelihood, for
we have it recorded that ’Ishdk ibn Rahawaih on two occas-
ions disputed there with al-Shafi? during Ahmed’s residence
there, and it would seem also in his presence 2).

The following incident is characteristic of the man. While
in Mecca, Ahmed’s clothes and effects were stolen during his
absence from his lodgings in the hours when he was engaged
in study with his teacher (Sofyan). On his return, the woman
of the house told him of the theft, but his only enquiry
was as to whether the writing-tablets had been preserved.
On learning that they had, he asked for nothing more.
Still, owing to the torn state of his clothes, he was forced

T ous LS St 100y 10 Reke Jokd s U pad 35 10
Bk o £85 (G WA= wadl Sed 1S, 108 Reka yey Juiiad
Al ¥ ey Syiind 1Sy 1087 Rk [ye] Lasus o) Gy S
wedlss M)Ul wil> &> L3t J)._‘ (‘b 3 @&w 6\A4w Eagh> &
REIRS WS SNV VP TR 5 L - BN P L2
AT RPRIPP U S VS PR (RO e s I 4
It g olwdl el oy oliwdl dust &> (marg. r&ﬁi)
1) al-Nawawi Biog. Dict., p. JFF, 1. 16. ‘-315' 4
2) al-Subki, pp. 157, 158, (s, Lagd, LskSWwly (a3lidl i §;blie
iz op Oy Ly wililly 5Ke US 05 xp9)) o LSl gs
2l Ly Lay

G e Ladd ol kb Ll beghny (5= 8-blia
2 Jde o o]
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to remain away for several days from the lecture-room, until
the anxiety of his fellow-students led them to seek him out
and put him in the way of earning a little money to procure
a change of garments. Their proferred gifts or loans he would
not on any account accept ').

Abd al-Razzik Ahmed first met in Mecca. On one of his

1) Abt Nuaim, 143, J5 OFH 0S5 @b sS0> [wai ool 35
e L5 85 abi> g [Qwis o] A7 g Qe s S
J8 880 39 o s Rebew (o G b SK pad Led 8 Lo
g o el 35 e Uy Jodt e G Al e o Lide O
25 o et A pllo Jezmy 5 xadb Jolt 1o
oso ot o s L il aslie st e
3o A o I e Lo S s s Sl dde
AT oy heshe LSO> (142 @) Bp sgt e Sl Loy J5 sl
UKJB)V\.;U.\QLU_QL)».{:' Mk g3 AT g Al Oue TS
1A wxi Ll LAl 100 el Jui Ll L 220 e Lid
By Ly J8 ddd s Caas o Ll Juis g Ousl b
i A L Jie o Owst B Xime g ol Qe (yesio
8 59 Lgss ,2 &) ol Joob Lid Jss sie Sl st Uk ;3
Ll lihs aghe 1 sale opoe Gladly xal Lk coud! 90
el als Sd 35 U M 90 8 s Lol oee U
driy b b o —M':M ol bog oo wls (b5 b =a
By sdl o @y liad wamBb a8 senl & oK el
Chaill sy huaty b a0l Lob oniiad asbily bys & gl
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pilgrimages Yahya ibn Ma‘in accompanied Ahmed'), and they
made up their minds that, after the completion of the pilgrimage,
they would go to Sand in Yemen and study Tradition with Abd
al-Razzik. On arriving at Mecca they met with the teacher,
who had, like themselves, come to perform the Hajj. Yahya
ibn Ma“in introduced Ahmed to him, and, after making known
their wish to study with him, an appointment was made by Ibn
Ma“in in accordance with which they should receive his instruc-
tions in Mecca instead of going to San‘4. Ibn Ma‘in told Ahmed
of this and the latter asked him why he had made such an
arrangement. His reply was that it would save a month’s
journey each way and all the expenses of the trip. Ahmed,
however, declared that he could not allow such considera-
tions to overcome his pious resolutions, and, in the end,
they did go to San‘d and received there the traditions. He
suffered great hardships on the way thither, for, though
offered money sufficient to enable him to travel in compar-
ative comfort, he refused to take it and hired himself to
one of the camel drivers of a caravan going to the place.
At San‘, likewise, he lived in penury and suffering,
though help was tendered him such as would have secured
him against anything of the kind. Abd al-Razzik himsels
said that Ahmed remained with him almost two years, and
that when he came he offered him money, saying that the
country was one where trading was difficult and to gain his
livelihood would be impossible. Ahmed was inflexible, how-
ever, saying that he had a sufficiency for his needs. The
traditions which he had from this teacher were those of al-
Zuhri from Salim ibn Abdallah from his father and the tra-l
ditions of al-Zuhri from Sad ibn al-Musayyib from Abd
Huraira. Ahmed was fortunate in having studied with Abd
al-Razzak before the year 200 A. H., for his reputation as
a sound traditionist was impaired after that date. It is in
keeping with Ahmed’s character that he should, as we are
informed, have put into practice every tradition which he

1) Abuw’l-Feda, Annales, Reiske ed, II. 186.
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learned from Abd al-Razzdk, even to one in which the
Prophet is represented as giving to Abit Taiba, asurgeon, a
dinar for cupping him. Following this example Ahmed, too,
asked to be cupped and gave the surgeon a dinar?).

1) al-Makrizi, p. 7, ¢y3 (o4 L%o.‘az; 2 \.;J‘) OL$\> 5‘.?5 é\_>
U*"-j‘ leino 3 UL*W & nL&aﬁ'ﬂ Oz Lagdl Ao Laly (e
g5 Wb Obbll & doczys Ghll dus e e sl
B 0 xand sdmy Ll mals Gime ¥ Ag! s sake Lesizd
Bl JB G g AT B 1A e s e

[* w 2.2 2
ety Aely 4 A3 e dlad Al a3 s gl b K e S
SO L e o O 05 aie buadl Ll sl Joe gl
CEss gt Sppn Il 05 sy d B Sepll gl e
Lssw?;t K5 was 8y Gl 6 Lo opt oW s wamally e
KPS é\m, lgs xie Oty el sleio 3F 3L 3 Ly Lo
G 2 E E wdee O3 Y Lo s b 85 & 07
wasush Tl RS kb U el wsuist axlo Al Sou,
')L*JO rLS\& warbely . Abf Nu@im, 141 4, Jwi=> o ! 555 (63
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G Qi )3 ;*5\4 BY vl aba Nu‘im, 144 a, BV Oj L
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With Ishak ibn Rahawaih, who is called in the Kitib
al-Fihrist (I. 230) a leading Hanbalite, he corresponded
for a length of time, until Ishdk took a letter of recom-
mendation which Yahya ibn Yahya had written for him to
Abdallah ibn Tahir, and received from the latter because
of it both money and high position 1).

Abmed’s When still a youth Ahmed ibn Hanbal was held
Period of in reverence as an authority on the Tradition,
Teacking. and in the assemblies of the sheikhs was looked
up to with great respect ?). We do not know when his most

b [Eprd! padlh (g Ozt (1] el iy il R
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active period of teaching and literary work occurred, but
he was established as the greatest traditionist of his time
when al-Ma’min introduced the Mihna, and continued to
teach until shortly after al-Wathik came to the Khalifate
when he was forced to give up teaching. He may have
resumed teaching for a year or so after al-Mutawakkil came
to power, but in 237 A. H. when he went to the camp he
took an oath never to tell a tradition in its integrity as long
as he lived, a vow which he appears to have kept?).

His Works. In regard to his books we know on the whole
very little. He left at his death twelve loads and a half of
books all of which he had memorized 2). The names which
have come down to us are the following: M=l olis” - Sl

U'a.ﬂ}ﬂl - J.ﬁmﬁxj‘ ULA.\/ - ZJMALB 'z\m'.ij' uLJ - M)S ULA{—
o Sl - xpld Dl - Slwdl Sl - Mledd! olas -
| Ot S = Sy I el S — Rpagdd e 30 i - il s 9).
The Musnad. Of one book, his great work, the Musnad, we
have more definite particulars. It comprised the testimonies of
more than 700 Companions of the Prophet, and was selected
and compiled from 700,000 traditions (or according to another
account from 750,000) and contained 30,000 (in some ac-
counts 40,000) traditions. Ahmed boasted that whatever was
in it was a reliable basis for argument, and that what was
not contained in it was not to be regarded as a sound
basis. He looked upon this book as an imam which was to

settle all differences of opinion about any Sunna of the
Prophet 4). It has always had the greatest reputation in Mo-

1) Cf. Chapter II near the end; Chapter III near the beginning.
2) al-Nawawi, Biog. Dict. I,
3) Kitab al-Fihrist I, Y99,
. 3
4) al-Subki, p. 133, L. 20, Xa3} s Jyo‘ o Mo 4Oy 5 Xhana Al
L2y o ST e xR0l e O3 O B o [‘.wq (SR C

domy Carz g ekl s Lalis Lus L rmadsy ilemsm
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hammedan theological circles, and has been used as a basis
of many smaller works and as a source of information by
many authors. Its immense size and the very inconvenient
method of its arrangement have, however, done a great deal
to prevent its becoming much more used than it actually
has been. In fact, it has been rarely mastered by any one
individual, and perhaps as rarely transcribed by one person.
Hence it is that, whereas there are a number of partial
copies of the work, only one complete manuscript is known
to-day ).

The Musnad as compiled by Ahmed ibn Hanbal is no
longer extant?), nor does it seem to have survived his own
age; for Abll Abd al-Rahman Abdallah Ahmed’s son, who
edited, with some additions of his own, the work of his

eahe S8 L L KIS wad Sy xad L’)K oLﬁ aalt ‘jx_>)‘5 {;m A
£ oo Al Sy e K & U ekt 13 W QL 1w
PCRT I O CS | < PEYPR u\;,_wn & E;-> Laagt Sy adt
OB 0 s KBk, KR akis wad e I 2B Sy !
Aas & solials ;.)/5 4 sl & [Cod. has these points. Read C,xfﬂ’]
[).J];d‘ Aus oy & el J5 Ligade Al ) Az rLo\ﬂ U‘-“ A
et Gds Lot Lo Sl (s o A ds o
J}‘ P_L_s Nawnd! u'yg-pb‘ ooe Wi Wl ‘,.gi Jo Pt ;"‘ g-,«.‘;,'b'f)l‘
(72 pyraia & de usjs L')‘ RUM S]] L')}'*?)‘ Ledt Owladl slydl (oa ew‘
£ UK-J- A okl U'-" 5 S5 whg ,Kg Yl G35 otk w))
T PO IS g ‘.Lo}“ 0.35 A Ous fes mie xal o= (53)' Laodt
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|
The sum 40000 for the traditions is that given in the Kitdb al-Fihrist I, |
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1) Goldziher, Z. D. M. G., L, 466 f.
2) Goldziher, Z. D. M. G., L, 473.



21

father after his death!), speaks of what he heard from his
father, what he read to his father from his own copy of
the original page, and what he had gathered from books
and papers belonging to his father, as being embodied in
the edition which he had made ?). In some cases he says
that he ‘thinks’ he had a tradition from his father in such
and such a form, in such and such a manner of communi-
cation, or under such and such a heading. These evidences
seem to point to the absence of any book which could have
been used to verify what he had in mind. The Musnad as
now preserved to us is in the revised form given it by the
editorial labours of Abdallah ibn Ahmed. It is mentioned,
further, that an edition of the Musnad with certain supple-
mentary traditions by the editor was made by Ab( ‘Omar
Mohammed ibn Abd al-Wahid (} 345). A commentary in
.eighty sections making together ten volumes was prepared
by Abu °l-Hasan ibn Abd al-Hadi al-Sindi (+ 1139); an epi-
tome called al-Durr al-Muntacad min Musnad Ahmed was
compiled by Zain ad-Din ‘Omar ibn Ahmed al-Shammai al-
Halabi3) and, finally, an edition of the Musnad ordered
alphabetically according to the names of the Companions of
the Prophet from whom the traditions take their origin was
made by the Jerusalem scholar Abl Bekr Mohammed ibn
Abdallah al-Makdisi: > Je i R I R I
e=w=ll?). A printed edition of the work, based chiefly on a
manuscript in the Library of the Sidat Wafa‘lya at Cairo
was issued in 1896 ®).

The great work according to the boast of Ahmed himself
was intended to be encyclopaedic in its aim, as far as tra-
ditions related to the Sunna of the Prophet were concerned.
It apparently attempts to comprehend everything which in

1) Goldziher, Z. D. M. G., L, 472, 504.
2) Goldziher, Z. D. M. G., L, 497.

3) Haj. Hal. V, 5341,

4) Goldziher, Z. D. M. G., L, 47o.

5) Goldziher, Z. D. M. G., L, 468.
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the author’s judgment could possibly contribute to a com-
plete notion of what the Sunna was. All the reliable mater-
jals coming down from the Companions were meant to be
included within the book. Hence, only the very broadest
tests were applied to the traditions which were accepted by
the author. The main criterion was that the Isnid must be
sound; that is, no man whose reputation for truthfulness or
religious character was deemed unsatisfactory could be allowed
to validate a tradition!). The test of conflict with clear teaching
of the Prophet elsewhere found was also applied, but not with
the most thorough consistency *); and, finally, the duplicate
traditions were excluded, though here, also, Ahmed’s practice
was not uniform 3). In a work of such an aim we expect to
find and in this work do find all kinds of traditions: those
relating to ritual, legal precedents, moral maxims, fables,
legends, historical incidents and biographical anecdotes *).
Furthermore, we cannot find the same order which is ob-
served in the great collections of al-Bokhari and Muslim.
Their material was much less in quantity than Ahmed ibn
Hanbal’s and much narrower in its scope. They had a pur-
pose much more special in view, which permitted of a real
system being observed. But Ahmed’s aim was simply to
store up genuine traditions and nothing more?®).

In such a collection, too, as that found in the Musnad
any one acquainted with the genesis of Mohammedan tra-
dition can understand that there would appear all sorts of
inconsistencies and contradictions. Such, in fact, are found
in the book. Sayings are attributed to the Prophet which
never could have been uttered by him. He is represented
as having prescience of events occurring long after his time,
and as lending his countenance to views whose later origin

1) Goldziher, Z. D. M. G., L, 478 & note 1); v. note 4, p. 19.
2) Goldziher, Z. D. M. G., L, 480; v. note 4, p. I9.

3) Goldziher, Z. D. M. G., L, 481.

4) Goldziher, Z. D. M. G., L, 474.

5) v. note 4, p. 19.
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is clearly known; opposite opinions and parties alike find
their support in distinct traditions of the Musnad ). It might
seem that there was room to question the honesty of the
author who would thus leave all kinds of discrepancies in his
work; but reflection will shew that a dishonest man would hardly
admit or allow to remain in his compilation such things, and
that the aim of Ahmed, comprehensive and unscientific as it
was, sufficiently accounts for whatever of miscellaneous or con-
tradictory character there appears. It is quite likely, too,
that the Musnad was a collection brought together during
many years, and one to which labor was not continuously
devoted by the compiler. In the use of the work, also, after
its completion there probably was no continuity observed.
He would read a portion now and a portion again, a portion
to this one and a portion to that one (only three persons
are said to have heard it complete from Ahmed himself).
These facts would make it difficult for him to have in mind
and eye the whole work at one time, so as to perceive the
mutual harmony or discrepancy of the parts of which it
was composed. He, thus, might easily admit and with dif-
ficulty correct such inconsistencies as those of which we have
spoken. With his aim, as we conceive it, however, incon-
sistencies made very little difference. He was but collecting
sound traditions, and not supporting particular opinions or
movements. It was not his idea to constitute himself a har-
monist. Dishonesty in connection with any of the contents
of the Musnad lies properly with other and earlier author-
ities than Ahmed. We have no record of his having been
charged with fabricating traditions during his lifetime 2). His
great fault was the uncritical aim and method. Even in the
Isnads, where he was supposed to be an excellent critic,

1) Goldziher, Z. D. M. G., L, 478, 489 f.

2) During the trial before al-Mu‘tagim it was not objected that any of his
traditional arguments were unsound. When he was charged with plagiarizing
a tradition (which he had not there cited), he was angry and took pains to put
his adversaries to confusion. Cf. a passage in the long Arabic note in Chapter II.



he appears to have been rather liberal. There are found
lists of authorities with anonymous individuals even as the
first sources of the traditions cited; a few names are given
credit, also, who do not stand as reputable authorities in
the opinion of many theologians. In the cases of most of
the latter Ahmed, however, makes a special note to the
>ffect that he sees no reason to refuse the traditions furnished
by them. And, lastly, he favours at times the Kussas, who,
while not altogether discountenanced as authorities, were
10t held in great repute?).

Abdallah, Ahmed’s son, did his part as editor with great
‘onscientiousness, noting carefully his own additions to the
naterials gathered by his father, and inserting corrections
ind glosses with explicit statement of his own authorship of
hem. The traditions which he added to the Musnad appear
‘0 have been afterwards brought together by him in a se-
arate book which bore the title (g3 Ozt ¥ Niwwa ASls
MM Al e sy) Jsim>. In some cases where Abdallah
1ad heard a tradition found in the Musnad from another
cacher as well as his father, he wrote a note to that effect
vhen putting in the tradition concerned ?).

During his lifetime Ahmed read the Musnad to his sons
>alih and Abdallah and to his uncle Ishik ibn Hanbal, and
hey alone formed the favoured circle who heard the com-
slete work from the lips of its author 3).

As may be inferred from what has been already said,

1) Goldziher, Z. D. M. G., L, 471 f, 478 f; Cf. De Goeje, Gloss. Belddhori

nd Gloss. Fragm. Hist. Ar. ()a3. The Kussds having as storytellers no very
erious aim were naturally enough in discredit with serious traditionists, but
t may well have been that such men actually furnished some sound tradi-
ions. According to the critical method then in vogue, the soundness of such
raditions would depend upon their contents to some extent, but more upon
he Isnids.

2) Goldziher, Z. D. M. G., L, so1 ff. Abdallah is said to have made ad-
litions, likewise, to his father’s M@ L',

3) v. note 4, p. 19.
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the great work of Ahmed is not arranged with any reference
whatever to the subjects of the traditions it includes. Such
an arrangement is found rather in that kind of tradition-
collections called Musannafs, a class of works which properly
belongs to a later development of Arabic literature than
these Musnads. The latter class, of which Ahmed’s book is
representative, is ordered according to the earliest authorities
or first sources of the traditions cited, and according to
the localities where the author obtained his materials. In
such an arrangement we would expect to find traditions
bearing a particular colour and evincing a similar tendency
brought together, according to the predilection or bias of the
original authorities or of the localities made responsible for
the traditions. This feature, which is almost inevitable in
employing such a method, is a mere accident of the classi-
fication, and forms no part of the author’s intention. Such
a miscellaneous arrangement and the mass of the materials
brought together made these Musnads of little general value
as works of reference on account of their inconvenience, and
led to such an undertaking as that of al-Makdisi to bring
a more convenient order into the book of Ahmed ibn Hanbal.
It does not diminish the awkwardness of his work, either,
that the traditions of the same primitive authority should
be found, some in a section classified according to the names
of the men, and others in one or more sections classi-
fied according to the places in which the materials were
gathered ).

The order of the Musnad of Ahmed ibn Hanbal, as found
in the recently published Cairo edition, is as follows;
Vol. I, pp. 2—195, Traditions of ten Companions of the

Prophet, including the first four Khalifs.
Vol. I, pp. 195—199, Four other Companions (principle of

separate classification not given).
Vol. I, pp. 199—206, The Ahlu ’l-Bait.

1) Goldziher, Z. D. M. G., L, 469ff.
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Vol. I, p. 206 to the end, Vol. Il and Vol. III to p. 400,

The well-known Companions.

Vol. III, pp. 400—503, Traditions of Meccans.

Vol. 1V, pp. 2—388, Traditions of Medinans.

Vol. 1V, pp. 88—=239, Traditions of Syrians.

Vol. IV, pp. 239—419, Traditions of Kifans.

Vol. IV, p. 419—Vol. V, p. 113, Traditions of Basrans.
Vol. V, p. 113—Vol. VI, p. 29, The Ansar.

Vol. VI, pp. 290—467, The Women. (In pp. 383—403 of this

section are put in some traditions \L&) Odwa ) 1)

It should be carefully borne in mind that each one of the
sections enumerated, as well as the whole work, is called a
Musnad, e. g. The Musnad of the Meccans, the Musnad of
the Ansdr etc.?). Such is a general description of the long
famous Musnad of the Imam Ahmed.

Abmed’s Pupils. We have the names of some of those who heard
the Tradition from him, among whom were his teachers Abd
al-Razzak, Ibn Mahdi and Yazid ibn Hartin. Other pupils were
Abu’l-Walid, Ali ibn al-Madini, al-Bokhari, Muslim, Ab
DAdd, al-Dhuhli, Abl Zur‘a al-R4zi, Abl Zur‘a al-Dimashki,
Ibrahim al-Harbi, Abi Bekr Ahmed ibn Mohammed ibn Hani
al-T4% al-Athram, al-Baghawi, Obaidallah ibn Mohammed Abu
’I-Kasim (his last pupil 2;=1%), Ibn Abi Dunya, Mohammed
ibn Ishak al-Saghani, Abd Haitim al-Razi, Ahmed ibn Abi
’l-Hawari, Mfsa ibn HArin, Hanbal ibn Ishik, Othman ibn
Sa‘id al-DArimi, Hajjaj ibn al-Sha‘r, Abd al-Malik ibn Abd
al-Hamid al-Maimfin, Baki ibn Makhlad al-Andalusi, Yakab
ibn Shaiba, Duhaim al-ShAmi and his own sons Abdallah
and Sailih %). His method of teaching was to read the tra-

1) Goldziher, Z. D. M. G., L, 470.

2) Goldziher, Z. D. M. G., L, 472. On the Musnad cf., also, Goldziher,
Moh. Studien II, 228, 230, 266, 270.

3) Dhahabi, Liber Class. 8, N°. 18.

4) al-Nawawi, Biog. Dict. ™", The name A= in al-Nawawt’s list should

be M=; v. de Jong’s ed. of Dhahabi’s Muschtabih 74, Kamfis, and Abw’l-
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ditions from a book rather than recite them !). He is not
known to have taught in any other way except in the case
of about one hundred traditions ?). He adopted this method
notwithstanding the fact that he had everything committed
to memory and was generally regarded as being almost the
first hafiz of his time. On one occasion when he was deliv-
ering the tradition to some of his pupils, after they had
learned it by heart, and were preparing to write it, Ahmed
exclaimed, ‘the book is the best hafiz’ and with that he
started up and brought a book %). His wish probably was to
verify his memoriter recitation.

Ahmed does not appear to have taken money from his
disciples, either for his services as a teacher or for the
writing materials etc. which he furnished ?).

Relations ~ For al-Shifi? he always entertained the most

with al- affectionate regard. His testimony to him was that

Skafi%. none in his day carried an ink-bottle or touched a
pen but there was resting upon him an obligation to al-
Shifii 5). For thirty years he declared he had never prayed
a prayer without offering in it a petition for his friend, and
on bis son’s asking him what kind of a man al-Shafi? was
that he should pray for him so regularly, he replied that
al-Shafi? was like the sun to the world and like good health
to mankind ®). Al-Shifi, too, seems to have had a great

Mahiasin II. PFa. LS&L'&“H p2>0 T have added from al-Subki, p. 133, L
18, cf. Dhahabi Liber Class. 8, N° 69.

1) al-Nawawi, Biog. Dict. If".

2) Abfi Nu‘aim, 139 2, W (Jui= o= S o= AN o) Jjﬁ_.;
WSUTCEE PR CTI [RER g ST VA B e

3) al-Nawawi, Biog. Dict. ', cf. Goldziher, Moh. Stud. II, 196, 197.

4) al-Nawawi, Biog. Dict. o, cf. Goldziher, Moh. Stud. IT, 18r.

5) al-Nawawi, Biog. Dict. ‘"

6) al-Nawawi, Biog. Dict. V1. al-Makrizi, p. 2z, Lo Ozl rLab}” JL':"
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respect and affection for Ahmed. He is said to have declared,
‘O Abl Abdallah, whenever a tradition from the Messenger
of God is sound in your judgment, tell it to usthat we may
conform to it. Ahmed is reported as saying that al-Shaf9
told him that he (Ahmed) was more learned in the sound
traditions than himself, and that his (al-Shafi{"s) desire was to
know from him what he regarded as sound that he might
adopt it. Ahmed’s son Abdallah declared that, wherever al-
Shifi says in his book ‘a trustworthy person told me that’, or ‘a
trustworthy person related that to me’, he refers to his father.
Abdallah said, further, that the book which al-Shifif1 com-
posed in Baghdad was more correct than the book which he
composed in Egypt, because, when he was in Baghdad, he
asked Ahmed and the latter suggested corrections to him,
but when he was in Egypt and was inclined to adopt a
weak tradition there was no one to correct him 1). Al-Shafi

S0 i o) ham & S ) LY 8 e o) Bl

I 8 & e &> L:""l."“:":: oS J.?) ;:‘ it &85 X oaSes
vl XadlelSy Lol eadidS @il 8 ol s seodt

1) Abt Nu‘aim, 1402, M wazew 5 0wl o b L3>
o= A= 8 A & e M M o St o Wl
Jomy o8 el e soe 18 A s Uy LA ey

of 18 L lsuall LSl et et sl el o ot
el of Loy of of Lt aal 0t &> aalels fs° >
oA e ol & S g WA b ogae A Oue B8
M xlyy Al e $5 sl sy &b g KA St &LL;.S'

Eanz &3 e}‘;\: el A0 LE":U‘ u_JL'im o Jone! 4 Olouias PEIe



29

went to Egypt in the year 198, stayed probably two or
three months and then returned to Mecca, whence he took
his final journey to Egypt in the end of 199 or the begin-
ning of 200. In ‘Irdk he composed the Book of the Hajj.
His first visit to Baghdid was in the year 195; he left there
for Mecca in 197 and returned for a month to Baghdad in
198 1). Al-Shidfii said, ‘I left Baghdad and did not leave
behind in it any one greater as a fakih, or one more pious,
self-denying, or learned than Ahmed’ ?).

Other Al-Haitham ibn Jamil, one of Ahmed’s teachers
Contem- in Baghdad, thought highly of his pupil’s authority.
toraries. On one occasion he was told that Ahmed ibn Hanbal
differed from him in regard to a certain tradition and his
reply was, ‘My wish is that it may shorten my life and
may prolong Ahmed ibn Hanbal’s life’ 3). It is worthy of note
Yazid itn that Ahmed gave apparently unreserved credit to
Hiran. Yazid ibn HarGn as a traditionist. At one time
Misa ibn Hizdm al-Tirmidhi was on his way to Aba Suleiman
al-Jizajani to ask him some question about the books of
Mohammed ibn al-Hasan when Ahmed met him and enquired
whither he was going. On learning his object, Ahmed remarked
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that it was a very strange thing that Ibn Ilizim should be
ready to accept the testimony of three persons leading up
to Abh Hanifa, and yet refuse that of three authorities form-
ing a chain of tradition to the Prophet. Ibn Hizam did not
grasp Ahmed’s meaning and asked for an explanation. Ahmed
answering said, “You will not receive the Isnad ‘Yazid ibn
Harin in Wasit said, Homaid told me from Anas, saying,
the Messenger of God said’; and, yet, you receive the Isnad
‘Such an one said, Mohammed ibn al-Hasan told us from
Ya‘k(b from Abli Hanifa”. Misa adds that he was so im-
pressed by the force of what Ahmed said that he engaged
a boat at once and went to Wasit to receive the Tradition
from Yazid ibn Héirln!). When Ahmed himself went to
study with Yazid, on the other hand, Yazid ibn Sa‘id al-
Kattin enquired for him, and, on learning where he had
gone, exclaimed, ‘What need has he of Yazid? This was
interpreted to mean that Ahmed was more fit to be the teacher
than the scholar of Yazid ibn Hérdn 2).
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<4z itn ~ “All ibn al-Madini not only shewed great respect
al-Madini. for Ahmed, but received it, likewise, from him. It
is said that when °Ali came to Baghdid he took a leading
place among the traditionists, and at such times as men
like Ahmed and Yahya ibn Ma‘in and Khalaf and al-Mu‘aiti
were in difference of opinion on any point the voice of “Ali
was regarded as decisive. Ahmed out of respect never called
‘Ali by his proper name, but always by his kunya Abu °I-
Hasan!'). While Ahmed was regarded as the best fakih of
his time, Ibn al-Madini was said to have superior knowledge
of the different views held as to traditions?), and to be the
most learned of the doctors of his day, as Yahya ibn Ma‘in
was the one who wrote the most, and AbhG Bekr ibn Abl
Shaiba was the greatest hifiz 2).

Yapya itn  Of Yahya ibn Main Ahmed said, that the hearing

Main. of Tradition from Yahya was healing for troubled
breasts. He said, also, that Yahya ibn Ma®n was a man
* whom God created for the express purpose of exposing the
lies of liars; and any tradition which Yahya did not know
was no tradition. When he died Yahya left behind him one
hundred and fourteen cases and four casks of books. This
is in harmony with what has just been said as to his having
written more traditions than any of his contemporaries %).

Ot e ghuas st (sl 08 0 o M de st 8 Ll
aia phel 390 b Gra el Oue l J8 Lo

1) al-Nawawi, Biog. Dict. If\*) cf. Goldziher Moh. Stud. I. 267.
2) al-Subki, p. 185, L 1, J5 Jos ol adasl Ot oglo oY s,

S PC Gt sl PL’J e
3) al-Nawawi, Biog. Dict. Iff.
4) o - ¥a; the word uL«.:>- should probably be read

82 w
laz, jars, (sg. <+=) vid. De Goeje, Gloss. Bibl. Geog.
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Al-ITusain  One of the contemporaries of Ahmed ibn Hanbal
ibn Al al- was al-Husain ibn °Ali ibn Yazid Abd °Ali al-Ka-
Karddisi. ribisi (+245 A.H.) This man was well known both
as a fakih and as a traditionist. At first, he was a disciple
of the Ra’y school, but, later, inclined to the views of al-
Shifil, became a student of his teachings and received author-
ization!) to teach what he had learned. The Khatib al-
Baghdadi tells that he was much disesteemed (lit. was very
rare) as a traditionist because he had acquired a bad name
with Ahmed ibn Hanbal. This was owing to his strong
leaning toward dialectical theology ((.ELﬁi ele) ?), in general ,
and, more particularly, to his application of dialectics in
order to come to his conclusions touching the Korin. He
was a professed believer in the uncreated existence of the
Koran, but could not satisfy Ahmed ibn Hanbal by his
profession of this doctrine, and much less by his utterances
on the symbolic expression of the Koran in articulate human
sounds (OT)Jﬁi 1:8)) ). He appears to have trifled somewhat
in his treatment of subjects that were to minds such as that
of Ahmed in the highest degree sacred and serious. For
example, his declared faith in the created nature of the
Lafz al-KorAn was on one occasion told to Ahmed, who,
though the profession was in full accord with his own con-
viction, declared it heresy, because the process by which it
had been reached was that of reasoning and not that of
submission to traditional authority. Ahmed’s judgment on
him was made known to al-Karabisi, who changed his decla-
ration of faith and professed that the Lafz al-Koran was
uncreated as well as the Koran itself. Naturally enough,

1) Bl of. Goldziber, Moh. Stud. II. 189.
&

2) For origin and use of the term f'}l'{ vid. Houtsma, De Strijd over het
Dogma, 87 f.; cf. Shahrastdni, Haarbr. transi'n II. 388f.

3) The Lafz al-Kordn is used here with reference to the enunciation of the
Korin in human speaking; in the following paragraph we have taken it to
have a wider scope.
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this pleased Ahmed no better and he vigorously declared
that this, too, was heresy. The whole quarrel, as one can
readily see, was with the method of al-Kardbist, far more
than with his theological conclusions ?).
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Ar-Bokréri. We have interesting evidence of the doctrinal
sympathy between al-Bokhari and Ahmed ibn Hanbal. A
jealous rival of al-Bokhari in Nisabir charged the latter with
heresy on the point of the Lafz al-Kordn, and the imputation
was taken up by many. But it is clear that al-Bokhéri’s silence
on the question, from reluctance to be drawn into any reasoning
on a point for which there was so little evidence pro or
con in Tradition, was the only ground for suspecting his
orthodoxy. His belief, as well as that of Ahmed ibn Hanbal,
was that the Kordn itself was not created, but the Lafz
al-Koran, by which he understood the human acts of writing,
oyedd Ko 3w AT B oled sk e Ll lsls A S
b Je BUSW h;\@, ieow layl i JS, I3 Lyl 0T :{315 Ll
M g r&m LS'” Koo 39 yily )LCQ‘ Ledt Oz C)‘ o Neil
Gl s o5 Lo ogih aidy o A il Khy Crafs By Rhewdd
Y ph-s Plaall Boiixd Soits ol J5 Lagy  Slad WU sl ol
Ll Moy Laay swbe 22l M g Al Ll wlendt @
ik oy wole Lilad) o (ois ¥ Cakadl ol Wy ts b de
el o by ol e 3 IS & M e 4o L
PENE-VR WS stu s wllie ey 1Y L xamd Oz bl{ xsels
o 2 953 03 K wdoy ¥ Jhalb hal JlEs ks
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reading, reciting and all other acts connected with the use
or preservation of the revelation, was created ?).
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Mopammed  Another of Ahmed’s companions, whose highest
itn Aslam. compliment was that he resembled the great Imim,
was Mohammed ibn Aslam AbG Husain al-Kindi al-Tfsi
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(+ 242 A. H.). This man was an earnest opponent of the Jahmi
and Murji!) sects, of the former because they professed that
o s & i W Rl oy ey geomie Lgie @y
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the Korin was created, of the latter because they held that
faith was mere profession without the inward trust and exper-
ience of the heart. The argument which he adopted toward
the Jahmia was that of the Koran verses in which God speaks
in his own person to Mohammed announcing his Mission,
and to Moses declaring himself to be his Lord and the Lord
of the worlds. In the former case it is implied that if the
word of the speaker be not that of God, Mohammed’s Mission
is called in question. If it be the word of God, then it is
cternally potential in him and inseparable from any true
conception of him, and, therefore, it must be uncreated.
In the case of Moses, if the speaker to him be a creature,
then Moses himself and the worlds also, have a second lord,
— for one Lord is admitted without question, — and the
professors of such a doctrine are at once convicted of
Shirk (d,&); but, supposing God to have really spoken,
then we have again the proceeding forth of a word which
we must not regard as created with its utterance, but rather
as an inseparable adjunct of the Divine Knowledge, for
how otherwise could the Divine Knowledge become efficient
or communicative? The sin of the Jahmia is their Shirk;
this is the result of the reasoning, and without reasoning,
from the standpoint of the orthodox apologist, they are
guilty, as well, of forging a lic against God (shidl) by
declaring that God did not speak to Moses though the Koran
says he did.

Against the Karramiya Murji’a Ibn Aslam maintained the

Shahrastni Haarbriicker’s transl'n I, 89; Houtsma, De Strijd over het
Dogma &c. pp. 102, 123 f. On the Murji’a v. Houtsma, De Strijd &c. pp.
34 ff., 40; Shahrastani, Haarbriicker’s transl’n I, 156 ff. The Murjite belief as
presented in Houtsma, p. 36, differs from that set forth by Mohammed ibn
Aslam, but agrees with the second class of the Karramite sects (Houtsma,,
p- 39) and with the Sifatiya Karramiya (Shahrastdni, Haarbr. transl'n I,
119 ff., especially p. 127). Ahmed ibn Ilanbal, it will be remembered, com-

posed two works bearing the titles, respectively, M¢@§ (}2 Q)—” ol
and e¥ QLS vid. p. 10
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doctrine that faith is a gift of God to the heart, a gift of
illumination and of spiritual adornment, by means of which
it is disposed to believe in God, his angels, his books, his
messengers, the resurrection, the day of judgment, the final
account, in foreordination to good and evil, in paradise and
in hell-fire. This faith is given only to those upon whom God is
pleased to bestow it, and is not complete without both the
testimony of the lips as, at ounce, its expression and its
confirmation, and the acts of the bodily members as the
evidence that the confession of the lips and the antecedent
faith of the heart are genuine. The testimony of the lips has
for its subjects the things believed on by the heart. These
it declares to be true; and, more specifically, it gives the
formal confession that there is no God but Allah and that
Mohammed is his Prophet and his Messenger. The acts of
the members lie in the performance of such things as God
prescribes and in the abstention from such things as he
forbids. These points are supported by arguments from
the Koran and Tradition; but by this man, as by others
of the strict orthodox party, there is stress laid, as well, on
arguments outside of either of these sources. For example,
it is said by Mohammed ibn Aslam that, should the
Murjite view be proved correct, then the Prophet and
the first Khalifs, who had not spent their whole lives in the
confession of Islim, but who had had true faith, notwith-
standing, might be held inferior to any mere babbler of the
sacred formulas who had been occupied long enough with
his task. Those (also called Murji’a ') who held that works
were the measure and substance of faith are opposed, too,
and the argument of disparagement to the early worthies
is applied here, likewise.

Mohammed ibn Aslam was a believer in the eternal
existence of the Divine attributes, but we have no record

1) Called especially x_,,,e\;m v. De Goeje, Gloss. Bibl. Geog.
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of his method of proving his position in this respect, nor
have we any exposition of what it involved ).
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Mystics and Ahmed ibn Hanbal had a predilection in favor
Ascetics.  of mystics and ascetics, but toward one of these,
Ar-Harith  al-Harith ibn Asad al-Muhasibi, he conceived a
e strong antipathy because this man was said to use
reasoning in theological matters. The reconciliation between
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them does not seem to have ever been openly cffected; but
there is a story to the effect that Ahmed took the oppor-
tunity of sccretly hearing al-Harith, when the latter with
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his companions had been invited to a feast, and that he
was then convinced that his earlier impressions of the man,
however just when formed, did al-Harith some injustice at
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that time. The change in Ahmed’s opinion does not seem to
have been complete or to have saved al-Muhasibi from loss
of credit in Baghdad, for, at his death in 243 A. H., only

~ four people attended his funeral. It is possible that this may,
however, be explained as the consequence of some pious
wish which he had expressed!).
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A
\ﬁith Bishr al-Haf1 (7226) and with 41-Sari al-Sak A= .
Ahmed stood on terms of intimate friendship. He counted it
his high privilege, indeed, to have seen some of the most holy
men of his time in possession of little else than their piety
and poverty. Those whose names are recorded beside the
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. e, *ioned are Abdallah 1bn Tdris (f 192) Abtt Dadd
al-Hafari and Ayab al-Najjar ). “
Déid ibn  DAGd ibn “All, the founder of the Zahirite school,
“dli.  (+ 270) was one of Ahmed’s pupils. There was made
to Ahmed a very unlikely report against him to the effect
that he had been teaching in Khorasan that the Koran was
created (by fashioning that which already existed o=,
and that his Lafz al-Koran was created (by being made from
nothing _s}=). This influenced Ahmed so that he refused
to receive him, and we have no knowledge that he after-
wards changed his decision; but the Zahirites are known to
have been even more strict than Ahmed on the uncreated
nature of the Kordn, and it may be assumed that Datd did
not long continue to be suspected by him. It is to be
remarked that the informant of Ahmed was Mohammed ibn
Yahya al-Dhuhli, the same man who in jealousy accused
al-Bokhari of heretical views on the Lafz al-Koran. Further,
it should be noted that the incident is said to have oc-
curred during the lifetime of Ishak ibn Rahawaih (f 238 A.
H.) when Datd must have been a comparatively young
man. If the account be true his views must have undergone
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change during the remaining years of his life. He was born
in 202 A. H. and died in 270 A. H. ).

Lorahim In the year 218 A. H. there died in Egypt
ibn Isma%! IbrAhim ibn Isma€l Abd Ishik al-Basri al-Asadi
al-Miu'talizi. 9. Mu‘talizi, known as Ibn ‘Ulayya. He was a
professor of the doctrine that the Korin was created and
had discussions about Fikh with al-Shifi? in Egypt, and
with Ahmed ibn Hanbal in Baghdid about the Koran.
Ahmed regarded him as a dangerous heretic ?). The Ibn
‘Ulayya al-Akbar whose name figures in the history of the
Mihna under al-Ma’min, appears to have been a different
person, who was of orthodox reputation hitherto. Taken
together with the similarity of the names, the seeming
readiness with which Ibn “Ulayya al-Akbar complied with
the test as to the Koran’s creation might suggest, however,
that he was in some way related to the party here men-
tioned. But this is only hypothetical.

I1I1. ‘
MIHNA. In the beginning of the second century of Islim —
Historica? al-Ja°d ibn Dirham, teacher of the Khalif Marwéan II,
Develop- held the doctrine that the Koran was created, and,
ment- gt that time, imaginative adversaries of the belief
declared themselves to be able to trace the steps of Tradition
by which the heresy was to be carried back from Ja‘d to Lebid,
a Jew, whom the Prophet had declared to have bewitched
him and thereby produced in him a sickness *). However the
doctrine came to him, Ja’d was put to death by Khalid ibn —
Abdallah, Governor of Irdk, at the command of the Khalif —
HishAdm. After this we hear no more of the doctrine until the —
time of the Abbaside HAirfin al-Rashid *). The account of the —

1) Goldziher, Zahiriten, p. 134. The incident is also found in al-Subki, p. 232.
2) Abu’l-Mahisin 1, 647.

3) Weil, Mohammed, 94, note 121.

4) Houtsma, De Strijd over het Dogma, 101 f.
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historical development (of the doctrine of the creation of the
Koran) ') which led up to the inquisition under al-Ma’min
and his successors is given by Abw’l-Faraj ibn al-Jauzi,
(+ 598 A. H.) as follows: Men did not cease to follow the
- good rule of the fathers of Islim and their confession that
the Koran was the uncreated Word of God, until the Mu‘ta-
zilites (freethinkers) *) appeared, professing the creation of
the Koran. This they did secretly until the time of al-Ra-
shid. Then, they ventured to teach their view more openly,
until al-Rashid said one day, ‘1 have heard that Bishr al-
Marisi 3) says that the Korén is created ; now, verily, if God
give him into my hand, I will kill him in such a way as
I have never yet killed anyone’. On learning this Bishr
remained hidden for about twenty years during the days of
al-Rashid. (This would carry back his public profession of
the doctrine in question to about 173 A.H.) When al-Rashid
died, the matter remained in the same position during the
time of his son al-Amin; but when al-Ma’m{n succeeded ,
some of the Mu‘tazilites led him astray and made the doctrine
of the creation of the Kordn to appear plausible to hi=?).

1) On this subject cf. Weil , Chalifen II, 262, note I; von Kremer, Herrsch.
1deen des Islams, 233 ff. and chronological note 20, p. 127, in the same work.

2) On the name Mu‘tazila and the rise of the sect, vid. Steiner, Die
Mu‘taziliten, 25 f.; Houtsma, De Strijd over het Dogma, 5I. On the history
of the sect, Steiner, 48 ff.; Dozy, Het Islamisme, 183, 184. On their doc-
trines, Magoudi VI, 20 ff.; Steiner, 3 ff.; Houtsma, 55, 80, 89, 121 fi3
Haarbriicker’s transl'n of Shahrastini I, 4o. On their doctrine of the Korin
Steiner, 75 ff.; Houtsma, 104 i3

3) Von Hammer, Lit. Geschichte III, 2053 Abu’l-Mah. I, 647 and note 9;
Ibn Chall. N°. 114; Steiner, Die Mu‘taziliten, 78. He is called by Houtsma,
De Strijd over het Dogma, 79 (cf. note 1), one of the leading Murjites of his
time. By Shahrastani, Haarbr. I, 94, he is called, as the result of false
pointing of the letters, Bishr ibn Attab, instead of Bishr ibn Ghiyéth al-
Marist. For his views vid. Shahrastani, Haarbr. 1, 161, 162, cf. I, 243.

4) al-Makridd, p. 3, t4ad & by ks dll o0, pled! s & b
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Y1 It is reported that the Imam al-Shafii, before
diction by his death in 204, had a dream, in which he was
al-Shifii. forewarned by the Prophet of the trial, in years to
come, of Ahmed ibn Hanbal for the sake of the Koran. He
is alleged to have sent word to Ahmed informing him of the
communication he had received, and report says that Ahmed,
on reading the letter, exclaimed, ‘I hope that God will verify
that which al-Shafil says’!). We may, probably, infer from
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this incident that the doctrine of the creation of the Korin
had already begun to make some stir when al-Shafi9 was in
Baghdad, and that Ahmed was at this early stage a vigorous
opponent of the tenet.

Ar-Mamin. The interest of al-Ma’min in theology is empha-
sized by all the historians!). He had been thoroughly trained
in the knowledge of Tradition, of the Koran sciences, and
of the Koran itself from early childhood, and had had
among his teachers Malik ibn Anas, Hushaim ibn Bashir and
his own father?). His ability as a pupil soon brought him

S o) Al s J (& ske Loy g 1SV &>l
S5 oKl i 08 el A oue Ll e esladl w5 L
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1) Cf. Abw’l-Mahésin I, 644; Hammer-Purgstall, Lit. Gesch. III, 26; al-
Suyfiti, Tarikh al-Kholafd, Calcutta, 1857, p. 310; Dozy, Het Islamisme,
1880, p. 152. The notices of al-Ma’mfin’s character found in al-Subki, p. 144,
and al-Makrizl, p. 3, are in accordance with the accounts found in the works

just mentioned.
2) Houtsma, De Strijd over het Dogma, 13, says that al-Ma’mln first
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r2
to a foremost place as a theologian, but a mind IR As , —
eager for much wider ranging than was afforded within” the —
narrow bounds of the orthodoxy of Islam, soon shewed its —
sympathy with the revived philosophy which had begun to —
be popular under the dominion of the Khalifs, and with—
the different branches of Arabic letters and sciences. Following -~
his bent of mind ), he gathered to his court from different —
parts of his empire, philosophers and men of more liberal —
tendency of thought than had been found among the com- —
panions of his predecessors ?). Al-Ma’min, however, is not
looked upon as a man naturally impious nor was his interest
in sacred subjects one merely controversial inits character. It
is related of him that he used to complete 33 recitations of the
Koran in the month of Ramadan ®). He also gave special gifts of
money to relieve the needs of the teachers of Tradition, and
all accepted of his beneficence except Ahmed ibn Hanbal *).
The letters written by al-Ma’mén in connection with the
Mihna, however, do not give us a favorable impression of
his character. The orthodox historians say that his com-
panions at Court were wholly responsible for al-Ma’min’s

attended the lectures of the Mutakallims and later took an interest in ortho-
doxy. He does not cite his authority for the remark, and it does not har-
monize with what I have been able to gather from the authorities I have
consulted. They invert the order, and I have followed them in my narrative.

1) Steiner (Die Mu‘taziliten, p. 16) expresses the opinion that the tendency
toward liberal theological views, which was so strongly advanced by the—
influence of the Greek Philosophy, had already set in before the Arabs became
acquainted with Greek philosophical thought.

2) For the patronage of letters and philosophy by the Abbaside sovereigns —
with its direct effect in the rise of the men of the Kalim,and its indirect or
reactionary effect in increasing the zeal in study of the men of the Tra-
ditien, vid. Houtsma, De Strijd over het Dogma, 86 f.

3) Goldziher, Moh. Studien II, 58, 59; Von Kremer, Herrsch. Ideen d.
Isl. 301, note 15; Steiner, Die Mu‘taziliten, 6, note 5; Al-Subki, p. 144,

R a8, NS las, 3 i b
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hd,,, ’xy in theology, and for the consequent persecution
of tiie stricter theologians on which he entered. It would
appear to be more in accordance with the facts, to say
- that al-Ma’mn himself found the atmosphere of orthodoxy
~ oppressive and sought relief by surrounding himself with
~men whose minds were of his own liberal cast?!). That
these men should then put forth this or that doctrine is
not so much to be considered as that the Khalif himself
found heterodoxy a more congenial environment than ortho-
doxy. That Ahmed ibn Abi Dowad, the Chief-Kadi, was
responsible for the inquisition known as the Mihna may be
said 2); but it should not be forgotten that before Ibn Abi
Dowad obtained his ascendency over the mind of al-Ma’min,
the latter would himself have set on foot the Mihna for the
creation of the Kordn had he not been afraid to do so. The
Khalif’s public adoption of the doctrine of the Koran’s creation
dates from Rabi® I, 212 A. H. (827 A. D.)3).

The following incident shews clearly the state of al-Ma’miin’s
mind previous to this date. Yazid ibn Harn, who is mentioned
in connection with the incident, died in 206 A. H., six
years before al-Ma’min publicly professed the doctrine that
the Koran was created, and twelve years before the beginning
of the Mihna. Yahya ibn Aktham related; “Al-Ma’miin said
to us, ‘If it were not for Yazid ibn Hardn I would assuredly
make public declaration of the doctrine that the Koran is
created’. On this one of his courtiers said, ‘Nay! but who
is Yazid ibn HarGn that the Commander of the Faithful

1) Cf. Houtsma, De Strijd over het Dogma, 108.
2) Cf. Abw’l-Mah. I, 733; De Goeje, Fragm. Hist. Arab., 547; Al-Subki,

p. 136, adlelad sy U*MJ"B g4} oj-aoL..J‘ Aiee Lilaze C}l‘(
RS S I IR T g S R sy aadS (I oy
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3) Tab. 101, L99.
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should fear him?" His reply was, ‘I am afraid, ° 5
it publicly, that he will retort upon me, and mc,

at discord in their oplnlons and thus there will come L, .Able;
to which I am averse’. One of those who were present then
said to al-Ma’min, ‘I will make trial of the matter with
Yazid ibn Hartn’. So this man went down to Wasit and,
coming upon Yazid in the Mosque, said to him, ‘O Abd
Khilid, the Commander of the Faithful greets thee and
would inform thee that he wishes to make public declaration
that the Koran is created’. Yazid answered, ‘You lie against
the Commander of the Faithful! If you speak the truth,
wait here until the people come together to me’. So next
day when the people came to him, the Khalif’s messenger
repeated what he had said the day before, and asked, ‘What
have you to say about the matter?’ Yazid retorted, ‘You have
lied against the Commander of the Faithful. The Commander
of the Faithful will not force men to profess that which they
have not hitherto known, and which none of them has ever
professed’. After this passage the man returned to. the
Commander of the Faithful, told him of the result, and
acknowledged that al-Ma’min had been more accurate in
his forecast than he himself had been. Al-Ma’mun replied,
‘He has made jest of you”').

1) al-Makriad, p. 3, W 8 o1 53 4 05 [(F 458) (Heasdl O]

. ~ 2. 3 =

Juas el ks JJ,QJ‘ O (5P oy O e 335..5 OJ.AL-U
Uﬁjwjl‘ ;ﬁ"" &;9.:; S on® o Ao U-;, silwh= oms &
epSip ) il e O aiiell ) Gl @

o N U’& DA }A>5 (& UJAL.@U t}"> J e giel) st L}t’
W Jus astnll xake J08 Ogp O A2 Lady U z = 05°
;@M E C\_,_s KUY sza,,_, (,\J.m.ﬁ ESE ~-*-*'°;“ el o odls



The public adoption of the doctrine that the Koran was
l\ci‘fﬁtéd was conjoined with the public declaration of the
~superiority of °Ali over Abf{i Bekr and ‘Omar. Al-Ma’miin
~was a pro-“Alyite Khalif '), even as al-Mutawakkil, who
- revoked the royal edict announcing the Koran’s creation,
- was an anti-“Alyite Khalif. The Shyites were, in fact,
= Mu‘tazilites in theological opinion, and it is not surprising
- that the ruler who gave out their tenet touching the Korian
—should, at the same time, prefer their great leader before
—the orthodox Abit Bekr and his successor, even as it is not
-~ surprising that the ruler who revoked their tenet should
—restore to the orthodex Khalifs their primacy. Political capital
- was made out of both events by partisans, but in both cases
- it seems to us that the intention of the Khalifs was primarily
~to effect a religious reform ?).

—  For six years al-Ma’m{in was undecided as to whether or not
~ he should make the tenet that the Koran was created obligatory
upon his subjects; finally, when he had deposed Yahya ibn
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cf. von Hammer, Lit. Gesch. III, p. 159, Yazid ibn Harin.

1) Houtsma, De Strijd etc. 97. Al-Ma’miin, who had hoped t» effect some-
thing by political alliance with the “Alyites, found in time that there was
nothing to be gained and much to be lost by such an alliance and gave it
up, though still friendly to the CAlyite party and favorable to many of
its views. Houtsma, 99.

2) Houtsma, De Strijd etc. 99f. On this subject cf. Weil, Chalifen II,
258 ff.; von Kremer, Herrsch. Ideen, 333 ff.
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Aktham, in the year 217 A. H., from the Chicf-Kadi’s office 1) -

and appointed Ahmed ibn Abi Dowad as his successor, he .

was encouraged to take the step by his new favorite until,
in the last year of his life 218 A. H., he ordered the ap-
plication of the Mihna, or test®).

Itn 46 Ahmed ibn Abi Dowdd, who held a position of

Dowad. great power under the three Khalifs, al-Ma’min,
al-Mu‘tasim and al-Wiathik, and was the most vigorous ad-
vocate of the Mihna during their reigns %), is pictured in the
accounts given by the orthodox biographers of Ahmed ibn
Hanbal in much too unfavorable a light. He was a learned
man, gifted in the Kaldm, — he studied the Kalam with
Hayy4j ibn al-‘Ala al-Sulami, a pupil of Wigil ibn°Ata *), —
and was the first who publicly employed it in speaking
before the Khalifs, though he refrained from employing it
in the presence of Ibn al-Zayyat the Vizier. The Khalif al-

Mu‘tasim was completely under the power of Ibn Abi Dowad. ~

1) De Goeje, Fragm. Hist, Arab. 376.

2) p. 52, note 2.

3) Steiner, Die Mu‘taziliten, 8.

4) for Wigil ibn °Atd cf. Dozy, Het Islamisme, 133 f.; Steiner, Die Mu‘ta-
ziliten, pp. 25, 50. Houtsma (De Strijd etc. 103) says that Wagil ibn “Ata
does not appear to have taught the creation of the Korn.
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He entered the service of al-Ma’min in the year 204 A. H., on
the recommendation of Yahya ibn Aktham, and at this
Khalif’s death was warmly recommended by him to his suc-
cessor, al-Mu‘tasim. In the very beginning of al-Mutawak-
kil’s reign Ahmed was paralyzed, and his son Mohammed
was made Chief-Kidi in his place, but was deposed in the
same year, 232 A. H. Ibn Abi Dowad was an eloquent man
and a poet whose praises were loudly celebrated by poets and
others. He was, also, a man of large generosity, and a lover
of good living and entertainment !). In contrast to this estim-
ate of the man is the representation of him as an impet-
uous, ignorant and narrow bigot, which we find in most
of the orthodox accounts. In 236 or 237 A.H. Ibn Abi
Dowad came into disfavor at the Court, and was imprisoned
and his property confiscated; later, he was sent to reside
in Baghdad, where he lived till his death. Both father and
son died in disgrace in the year 240 A.H., the son twenty
days before his father ?).
First Letter Lhe first step taken by al-Ma’min to secure con-
of al- formity to the view which he had adopted was to
Mamin to send a letter to his licutenant at Baghdad, Ishik
Baghdid. jhn Ibrahim, cousin of Tahir ibn al-Hasan, ordering
him to cite before him the kdidis and traditionists, and
to demand of them an answer to the test as to the

1) On the luxurious life of the chief Mu‘tazila cf. Houtsma, De Strijd etc.
81 f.; Steiner, Die Mu‘taziliten, 1o infra.

2) Weil, Chalifen II, 334; Goldziher, Moh. Stud. II, 58; Magoudi VI,
214; Ibn Chall. N° 31; Abuwl-Mah. I, 733; De Goeje, Fragm. Hist. Arab.
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creation of the Kordn. This letter ran as follows!): That
which God has laid upon the imims of the Muslims, their
Khalifs, is to be zealous in the maintenance of the rcligion
of God, which he has asked them to conserve; in the herit-
age of prophecy, which he has granted them to inherit; in the
tradition of knowledge, which he has asked them to hold

in charge; in the government of their subjects according to
right and justice, and in being diligent to observe obedience

to God in their conduct toward them. Now, the Commander
of the Faithful asks God to assist him to persevere in the
right way and to be energetic in it, to act justly, also, in
those interests of his subjects over which God by his grace
and bounty has appointed him to have rule. The Commander —
of the Faithful knows that the great multitude, the mass of —
the insignificant folk, and the vulgar public, who, in all —
regions and countries, are without insight and deep reflec-
tion, and have not a method of reasoning by means of —
such proof as God approves under the guidance which he _
* gives, and no enlightenment by the light of knowledge and —~
its evidences, are a people ignorant of God and too blind -
to see him, too much in error to know the reality of his —
religion, the confession of his unity and the belief in him; —
perverted, also, so as not to recognize his clear tokens,
and the obligation of his service; unable to grasp the real ~

1) The text on which I have based all the translations of the Khalif al-
M2’miin’s letters in relation to the Mihna is that found in the Leiden edition

of Tabart’s Annales IIT (2nd vol.), W —IW*™ It has the appearance of being
a verbal copy of the letters, while the text in Abu’l-Mahisin I, 4Py —41i,

De Goeje, Fragm. Hist. Arab. I1, T, Abu’'l-Feda Annales II, 154f., and
in al-Subki, 136 ff. represents the letters in greatly abridged form. The later
writers appear to have used Tabari for their text, for all shew much the
same variations from the extended form of the letters found in his work;
that is, where they furnish the same portions of the letters (for some of the
authorities mentioned have abridged more than others, and in some there is
but one or, it may be, two letters found). The above mentioned authorities,
beyond the help already gathered from the collation with Abu’l-Mahisin, do
not afford any assistance to improve the text found in Tabari.
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_ measure of God, to know him as he really is, and to dis-
_tinguish between him and his creation, because of the weak-
_ness of their views, the deficiency of their understandings,
_and their turning aside from reflection and recollection; for
“#they put on an equality God and the Koran which he has re-
vealed. They are all agreed and stand unequivocally in ac-
cord with one another that it is eternal and primitive, and

_ that God did not create it, produce it, or give it being;
_ while God himself says in his well-ordered Book, which he
appointed as a healing for what is within the breasts and
as a mercy and right guidance for the believers, ‘We have

~ made it a Kordn in the Arabic tongue’ '), and everything
- which God has made he has created. He says, also, ‘Praise
be to God who created the heavens and the earth and made
the darkness and the light’ ?). He speaks also thus, “We will
tell thee tidings of that which went before’ ®); he says here
that it is an account of things affer whose happening he
produced it, and with it he followed up their lead. Then he
says, ;ST, ‘A book whose verses were well-ordered, and,
then, were divided by order of a Wise and Knowing
One’#). Now, for everything that is ordered and divided
there is one who orders and divides; and God is the one
who orders well his Book and the one who divides it, there-
fore, he is its creator and producer. They, also, are those
who dispute with false arguments, and call men to adopt
their view. Further, they claim to be followers of the Sunna,
while in every chapter of God’s Book is an account, which
~may be read therein, that gives the lie to their position, de-
clares their invitation [to adopt their opinions]| to be false,
_and thrusts back upon them their view and their religious
_ pretentions. But they give out, in spite of that, that they
- are the people of the truth and the [real] religion and the
~ communion of believers, all others being the people of false-
— hood, unbelief and schism; and they boast themselves of

\

1) Kordn, 43. 2. 2) Korfn, 6. 1.
3) Korin, 20. 99. 4) Korén, I1. I.



59

b

I

Liiat over their fellows, so dececiving the ignorant, until per- -
lons of the false way, who are devoted to the worship of —
Lnother God than Allah, and who mortify themselves for —
hinother cause than that of the true religion, incline toward
\greement with them and accordance with their evil opin-
ons, by that means getting to themselves honour with
them, and procuring to themselves a leadership and a re-
putation among them for honorable dealing. Thus they give

up the truth for their falsehood, and find apart from God !)

h supporter for their error. And, so, their testimony is re- —
ceived, because they [sc. the ignorant or people of the false —
way] declare them [sc. those who pretend to be the people
of the truth] to be veracious witnesses; and the ordinances —
of the Koran are executed by them [sc. those who pretend -
to be the people of the truth] notwithstanding the unsound- -
ness of their religion, the corruption of their honour, and
the depravation of their purposes and belief. That is the _
fgoal unto which they are urging others, and which they —
scek in their own practice and in [their] lying against their
Lord, though the solemn covenant of the Book is upon
them that they should not speak against God except that
which is true, and though they have learned what the
condition is of ‘those whom God has made deaf and whose
eyes he has blinded. Do they not reflect upon the Korin? —
or are there locks upon their hearts?” 2) The Commander of —
the Faithful considers, therefore, that those men are the
worst and the chief in error, being deficient in the belief
in God’s unity, and having an incomplete share in the faith —
vessels of ignorance, banners of falsehood, the tongue of
Iblis, who speaks through his friends and is terrible to his
enemies who are of God’s religion; the ones of all others to
be mistrusted as to their truthfulness, whose testimony should
be rejected, and in whose word and deed one can put no
confidence. For one can only do good works after as- —
sured persuasion, and there [really] is assured persuasion ~

1) cf. Korén, 9. 16. 2) Korén, 47. 25—26.
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—only after fully obtaining a real possession of Islaim, and :
—~ sincere profession of the faith in God’s unity. He, thercfore,
who is too blind to perceive his right course and his sharc
in the belief in God and in his unity, is, in other respects,
as to his conduct and the justness of his testimony, still
more blind and erring. By the life of the Commander of
" the Faithful, the most likely of men to lie in speech and
“to fabricate a false testimony is the man who lies against
~God and his revelation, and who does not know God as he
_ really is; and the most deserving of them all to be rejected
when he testifies about what God ordains and about his re-
ligion is he who rejects God’s testimony to his Book and
slanders the truth of God by his lying. Now, gather together
the kidis under thy jurisdiction, read unto them this letter
of the Commander of the Faithful to thee, and begin to
test them to see what they will say, and to discover what
they believe concerning the creation of the Korin by God
and its production by God. Tell them, also, that the Com-
mander of the Faithful will not ask assistance in his govern-
ment of one whose religion, whose sincerity of faith in God’s
Aunity, and whose [religious] persuasion are not to be trusted;
— nor will he put confidence in such a man in respect to what
God has laid upon him and in the matter of those interests
of his subjects which he has given into his charge. And
when they have confessed that [sc. that the Koran is created]
and accorded with the Commander of the Faithful, and are
in the way of right guidance and of salvation, then, bid
them to cite the legal witnesses under their jurisdiction.
to ask them in reference to the Kordn, and to leave of
accepting as valid the testimony of him who will not confess
that it is created and produced, and refuse thou to let them
[the kidis] countersign it. Write, also, to the Commander of
the Faithful the reports that come to thee from the kadis o
thy province as to the result of their inquisition and thei
ordering that these things be done. Get acquainted with them
and search out their evidences, so that the sentences of Goc
may not be carried out, except on the testimony of sucl
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as have insight into real religion and are sincere in the belief —
in God’s unity, and then, write unto the Commander of the
F-‘thful of what comes of it all.
€VChis letter was writen in the month of Rabi® I, 218 A. H.,
dore al-Ma’miin set out on his last expedition to the fron-
e/grs, and about four months before his death. It must be
onfessed that the spirit of the document is that of the bigot, —
rather than that of a broad and liberal mind. Nor can we —
suppose that a man of al-Ma’mln’s character would let a
document of this kind be composed in any spirit but his
own. Its indications all point to arrogant intellectual self- —
sufficiency coupled with a contempt of opinions different from
those held by himself. The contemptuous Khalif would appear —
to have been convinced by those about him that he could —
now safely terrorize the orthodox, securing assent to his own
views from such as were weak enough to be frightened by
|vis threats or tortures, and blotting out the obstinate ones —
tom the face of the earth, when they were found incorrigible.
The Begin- This letter was sent to all the provinces. The —
ning of the COPY of that which was addressed to Kaidar, gov-
Mikna ernor of Egypt, is practically the same as that
elsewere. whose translation has been given, but it did not
£892% teach Egypt until the month of Jumidi II The
Kadi in Egypt at this time was Hartn ibn Abdallah al-
Zuhri. He gave in his assent on the test as to the Koran
being applied to him, as did also the constituted witnesses
except some whose testimony was by their refusal rendered
invalid. Kaidar had made a beginning with the examination —
of the fakihs and ‘ulami, but had evidently adopted no harsh —
measures, when the news of al-Ma’min’s death came to him in —
the month after the receipt of the order for the Mihna. On
the receipt of this news the inquisition was suspended’).
There is mention of some trials for the sake of the
Koran at Damascus, but there, as well as in other pro-
vinces, little appears to have been done, for the notices are

1) Abu’l-Mah. I, 636, 637.
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very slight; and, from the way in which Abuw’l-Mahésin’s
record reads, one might infer that the order for the Mihna
to places outside of Irak and Egypt came later than to thgse
places. If this inference be just the time of the inquisitj)]

in these other parts must have been short, at least, in t)¢

Khalifate of al-Ma’min. It is to be concluded, too, that th

success of the persecution at Baghdéd led al-Ma’miin to orde,
a general introduction of the Mihna throughout his empire.
Damascus.  In the year 218 A.H., al-Ma’mln went in person
to Damascus, probably on his last expedition to Asia Minor,
and personally conducted the testing of the doctors there

concerning the freedom of the will (&)ié) and the divine unity,
the second of which in his view involved a test as to the
creation of the Kordn*). The governor of Damascus under
al-Ma’mfin, as well as under his successors, al-Mu‘tasim anc

1) al-Ja‘qibi II, 571, The Mu“azila called themselves the Ahlu’t-Tauhic
wa’l-“Adl, the men of the Divine Unity and Righteousness, chiefly fo
the reason that they, on the one hand, rejected the orthodox view of th
Divine attributes and of the Korin as out of harmony with the unitariar
faith of Islim; and held, instead, that the so-called attributes were onl;
empty names, or were not real and distinct existences, but particular present
ations of the Divine essence itself: that is, God as wise, God as powerfu
etc. They, on the other hand, rejected the orthodox doctrine of the Divin
foreordination of the actions and destinies of men as inconsistent with the
absolute righteousness of God, and held that the human will was free, anc
man thus the determiner of his own destiny. Hence it is that in polemi
literature Ahlu’t-Tauhid wa’l-“Adl has a much more special meaning
than that indicated in the beginning of this note, generally standing for thos
who believe, 1) in the non-existence of the attributes of God or their identit;
with his essence, and in the creation of the Korin (»\P_,I.S‘ Joh. 2) in th

freedom of the will (JA=dl \&1); cf. Houtsma, De Strijd ete. 55, 92, 133
Steiner, Die Mu‘taziliten, 30, 50 and note 3); Shahrastani, Haarbriicker’
transl’n I, 39, 42.

If Ja'qfibl be correct, Houtsma’s statement (p. 108) “dat hij [al-Ma’min
niet den vrijen wil ook meteen [with the creation of the Korin] als staats
dogma vaststelde” must be modified. The probabilities are in favour of th
Khalif’s having done what Ja‘qfibi says, though we, in general, do not fin
Ja‘qlibi a very satisfactory authority as far as the Mihna is concerned. Hi
usual accuracy in recording events is seemingly wanting at this point.
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al-Wathik, was Ishiak ibn Yahya. During the Khalifate of
al-Mu‘tasim, that Khalif wrote him a letter ordering him to
urge the Mihna on the people under his authority. He, how-
ever, dealt leniently with them in regard to the order he
had received. In 235 A.H., this man was appointed gov-
lernor of Egypt by al-Mutawakkil !).

Kifa. . When the order came to Kifa there was a great
assembly of the sheikhs in the general mosque of the city,
and, on the Khalif’s (the name of the Khalif is not given)
letter being read to them, the feeling was against yielding
]to the order it contained. Abl Nu‘%im al-Fadl ibn Dukain,
la Kifite, who died in 219 A. H., said that he had met over
|&70 teachers, from the aged al-A‘mash to those who were
young in years, who did not believe the Kordn to be created,
and that such teachers as were inclined to the heterodox

view were charged by their fellows with being Zindiks .

{atheists) ). Abl Nu‘aim ibn Dukain was present at the

opening of the Mihna in Kafa. This fact shews us the ap-

proximate date of the event there, for this man, as we have

said, died in the year 219°9).

Citation of ~The result of the letter of al-Ma’min to Baghdad
the Seven was to produce, as we may justly conjecture, a
Leaders. feeling of resistance, the most zealous inciter of

1) Abu’l-Mah. I. 711f.

2) On the origin of the name and its use among the orthodox v. Houtsma,
De Strijd etc. 75.

3) al-Makrizi, p. 13, X s U—\{o o St (.ij ey Iasl L Loty

eazew N3 WA (32 o oy BN} o O RN Ve G’ﬁ‘ 3t
EE pidl ad gaint kst e QLS el b G o
Ji xid apd (shd K Bae (s el widy & K
e S Ria L3 (nmamy Laady 6\;.»« Ble  Gila3 u;sf)o‘ paxd g
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which would be Ahmed ibn Hanbal ). Still, al-Ma’min did
not yet venture to apprehend the latter. His next step was
one which was calculated to shew him just how far he was
safe in going in his enforcement of conformity to his views.
swond He wrote a second letter to Ishdk ibn Ibrahim,
Letter of the governor of “Irdk, ordering him to send seven
al-M@min.of the leading traditionists of Baghdid that he might
test them himself. For his purpose, this was a sagacious
move. Away from the moral support of their fellow-tradition-
ists, and face to face with the state of the Court and the
terrors which the Khalif brought to bear upon their minds,
resistance was much more difficult than it would have been
at Baghddd. And the compliance of these leaders being se-
cured, smaller men needed not to be feared. The name of
Ahmed ibn Hanbal was, at first, upon the list bearing the
names of the seven referred to, but was erased at the instance
of Tbn Abi Dowid, — at least, so the latter claimed ?).
Those now summoned ®) to the Court were Mohammed
ibn Sa‘d the secretary of al-Wakidi, Abd Muslim the aman-
uensis of Yazid ibn HArin, Yahya ibn Main, Zuhair ibn
Harb Abd Khaithama, Ismafl ibn Dadd, Ismafl ibn Abi
Mas“Gd and Ahmed ibn Ibrdhim al-Dauraki. These seven
men all yielded assent under the pressure which al-Ma’miin
used with them. Having obtained his desire, the Khalif sent
the men back to Baghdad, where Ishak ibn Ibrdhim, acting
under al-Ma’miin’s orders, had them repeat their confession
before the fakihs and traditionists 4).
Its Effect. . The fall of these seven men from orthodoxy was
a source of much grief to Ahmed ibn Hanbal. His judgment

1) The Baghdid people had in the year 215, and even earlier, protested
against al-Ma’miin’s heterodoxy touching the Korén, cf. Abu’l-Mah. I, 631.

2) Vid. p. 82.

3) Tabari W1, text of letter not given.

4) Tabari I4f. A biographical notice of Mohammed ibn Sad is found Ibn
Chall. N° 656; of Yahya ibn Ma’in, al-Nawawi, Biog. Dict. p. 628; of
Ahmed ibn al-Dauraki, Dhahabi Tabakit 8, N°. 98; of Zuhair ibn Harb,
id. 8, N° 23. I have not been able to find notices of the other three.
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was that if they had stood their ground nothing more would
have been heard of the Mihna in Baghdid. Al-Ma’m{n would
have been afraid to deal harshly with them seeing they were
the leading men of the city; but, when they gave way, he
had little hesitation in dealing with others!). Their assent
was by themselves excused on the ground of Takia (exemp-
» from observance of religious duty when it involved risk
n'c:fe), but the real cause of their doing as they did was
g of exccution if they had not done so. Yahya ibn Ma‘in
ith weeping used to confess that this was the case ?). It
«as unfortunate that the seven leaders proved themselves
.0 weak, for it is not unlikely that their firmness might have
| deterred al-Ma’min from prosecuting further his effort for
| uniformity of belief; and after his death, the succeeding
Khalifs were not such as would likely have revived an in-
quisition like this when it had once been given up.
C Third A third letter from the Khalif was now sent to
Letter. Baghdid to Ishdk ibn Ibrahim the governor. Its
| text was as follows %): That which God has a right to expect
from his vicegerents (khalifs) on his earth [and] those en-
trusted by him with rule over his servants, upon whom he

1) al-Makital, p. 4, lsaby Tyoo WS ol Ills [Mad> r 0Ft 3]
It U oKy palll gmr J (S0 a3 el A
r..@).{é 130 Al s ot L')Ij) (.PJ_a_.: e T)_»_>‘ Al (e =y

Rekidl 530 I8 o S w8 Jainy aii

2) al-Subki, p. 137, Xy zsj.gL_:_>| ‘.3 RN YO [@\ﬂ gb.Uo Ay
el Bolag, sl ;AQ.S\J S PRNOT I RPN W I TR
iy walh alal IS Jais el 5,0 0 olad Ly g,
Lt JJSU [al-Sujitl, 314, adds U}ﬁé,] UYRA oy (AS UK& U,)-:ST
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3) Tabart I, v
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has been pleased to lay the maintenance of his religion,
the care of his creatures, the carrying out of his ordinance
and his laws, and the imitation of his justice in his world,
is that they should exert themselves earnestly for God,
do him good service in respect to that which he asks them
to guard and lays upon them, make him known by that
excellency of learning which he has entrusted to them aich
the knowledge which he has placed within them, guimight
him the one who has turned aside from him, bring tious
him who has turned his back on his command, mark on-
for their subjects the way of their salvation, tell them aboue
the limits of their faith and the way of their deliverance,
and protection, and discover to them those things which
are hidden from them, and the things which are doubtful to
them [clear up] by means of that which will remove doubt
from them and bring back enlightenment and clear know-
ledge unto them all. And [part of that which he claims of
— them' is] that they should begin that by making them go
— in the right way, and by causing them to see [things] clearly,
because this involves all their actions, and comprehends their
portion of felicity in this world and the next. They [the
Khalifs] ought to reflect how God is one who holds himself
ready to question them about that for which they have been
made responsible, and to reward them for that which they have
done in advance and that which they have laid up in store
with him. The help of the Commander of the Faithful is
alone in God, and his sufficiency is God, who is enough
— for him. Of that which the Commander of the Faithful by
— his reflection has made plain, and has come to know by
— his thinking, and the great danger of which is clear, as well
—as the seriousness of the corruption and harm which will
““come to religion thereby, are the sayings which the Muslims
— are passing round among themselves as to the Koran, which
God made to be an imidm and a lasting monument for them
from God’s Messenger and elect Servant, Mohammed, and
~ [another thing is] the confusedness of the opinion of many of
— them about it [sc. the Koran] until it has scemed good in their
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opinions and right in their minds that it has not been cre.
and, thus, they expose themselves to the risk of deny.
the creating by God of all things, by which [act] he is dis-
tinguished from his creation. He in his glory stands apart
in the bringing into being of all things by his wisdom and
the creation of them by his power, and in his priority in
time over them by reason of his being Primitive Existence,
whose beginning cannot be attained and whose duration can-
not be reached. Everything apart from him is a creature
from his creation, — a new thing which he has brought
into existence. [This perverted opinion they hold] though
the Kordn speaks clearly of God’s creating all things, and
proves it to the exclusion of all difference of opinion. They
are, thus, like the Christians when they claim that ‘Isa ibn
Maryam was not created because he was the Word of God ).
But God says, ‘Verily we have made it a Koran in the
Arabic language’?); and the explanation of that is, ‘Verily
we have created it’, just as the Korin says, ‘And he made
from it his mate that he might dwell with her’?). Also, it
says, ‘We have made the night as a garment and the day
as a means of gain’%). ‘We have made every living thing
from water’5). God thus puts on equal footing the Kordn
and these creatures which he mentions with the indication
of ‘making’. And he tells that he alone is the One who made
it, saying, ‘Verily it is a glorious Korin (something to be
read) on a well-guarded table’ ®). Now, he says that on the
supposition that the Korin is limited by the table, and only
that which is created can be limited (by surrounding bounds)7).
He says, likewise, to his Prophet, ‘Do not move in it thy
tongue to make haste in it’®). Also, “That which came to
them was a newly created religion (3) from their Lord’ D)

1) cf. Sura 112; cf. Steiner, Die Mutaziliten, p. 9o and note.
2) Kordn, 43. 2. 3) Kordn, 7. 189.

4) Koran, 78. 1o0. 5) Korén, 21. 31.

6) cf. Kordn, 85. 21—22.

7) cf. Shahrastdni, Haarbriicker’s transl'n I, 72, 1. 2o ff.

8) Korin, 75. 16. 9) Korin, 2r1. 2.
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has ' ‘And who is a worse liar than the man who inventeth
thiie against God or charges his verses with being false’!).
He tells, too, about men whom he blames because of their
lying, in that they say, ‘God has not sent down [by reve-
lation] to men anything’?). Then, by the tongue of his Mes-
senger he declares them liars, and says to his Messenger,
‘Say, who sent down the book which Moses brought?’ 3).
So God calls the Koran something to be read, something
to be kept in memory, a faith, a light, a right guidance,
a blessed thing, a thing in the Arabic language, and a nar-
ration. For he says, ‘We relate unto thee a most beautiful
narration in that which we reveal unto thee, — this Korin’4).
Furthermore, he says, ‘Say, surely, if men and jinns were
gathered together to bring forth such as this Kordn, they
could not bring forth one like it’5). Also, ‘Say, bring ten suras
fabricated like it’€). Also, ‘Falsehood shall not come up to it
either from before or after it’?). Thus, he puts [at least, by
possibility] something before and after it, and so indicates that
it is finite and created. But these ignorant people, by their
teaching concerning the Kordn, have made large the breach
in their religion and the defect in their trustworthiness; they
)have also levelled the way for the enemy of Islim, and
confess fickleness and heresy against their own hearts, [going
on] even till they make known and describe God’s creation
and his action by that description which appertains to
God alone, and they compare him with it, whilst only
his creation may be the subject of comparison. The Com-
mander of the Faithful does not consider that he who pro-
fesses this view has any share in the real religion, or any
part in the real faith and in well-grounded persuasion. Nor
does he consider that he should set any one of them down
as a trustworthy person in regard to his being admitted as

1) Kordn, 6. 21. 2) Korén, 6. 9g1.
3) ibid. 4) Korln, 12. 3.
5) Korin, 17. 9o. 6) Korin, 11. 16.

7) Kordn, 41. 42.
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cyastl — Jxe or oli or as one to be relied upon in speech
or report, or in the exercise of authority over his subjects.
Now, if any of them seem to act with equity, and to be
known by his straightforwardness, still, the branches are to
be carried back to their roots, and the burden of praise or
blame is to be according to these. Thus, whosoever is ignor- —
ant in the matter of his religion, concerning that which —
God has commanded him in reference to his unity, he, as—
regards other things, is still more ignorant, and is too blind —
and erring to see the right way in other matters. Now, read—
the letter of the Commander of the Faithful unto thee to
Ja“far ibn Isd and Abd al-Rahman ibn Ishidk the kAdi,
and cite them both to answer for their knowledge respecting
the Koran, telling them that the Commander of the Faithful
in the affairs of the Muslims will not ask the assistance of
. any but those in whose sincerity of faith and whose belief
in God’s unity he has confidence; and that he has no belief —
in God’s unity who does not confess that the Koranis created. —
And, if they profess ‘the view of the Commander of the
Faithful in this particular, then, order them to test those who —
are in their courts for the giving of evidence touching rights of
claimants, and [order them] to cite them to answer for their
profession in respect to the Koran. He who does not profess |
it to be created, let them declare his testimony invalid and :
refrain from giving sentence on what he says, even if his
integrity be established by the equity and straightforward- —
ness of his conduct. Do this with all the kidis in thy pro- ~
vince, and examine them with such an examination as God
can cause to increase the rightmindedness of the rightminded,
and prevent those who are in doubt from neglecting their
religion. Then, write unto the Commander of the Faithful
of what thou hast done in this matter.

Citation of Following out the instructions of this letter, Ishak
the Doctors ibn  Ibrahim summoned to his presence a number
in Baghdid.of the fakihs, doctors and traditionists ). Among

1) Tabari 1II, IV} £, is followed throughout the passage.
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those summoned were Ahmed ibn Hanbal, Bishr ibn al-Walid
al-Kindi, Abl Hassin al-Ziyadi, “Ali ibn Abi MukAtil, al-
Fadl ibn Ghanim, Obaidallah ibn “Omar al-Kawariri, ‘Ali
ibn al-Ja“d, al-Hasan ibn Hammad al-Sajjida ), al-Dhayyal
ibn al-Haitham, Kutaiba ibn Sa‘id, who seems to have been
only temporarily in Baghdid, Sa‘dawaih, Sa‘ld ibn Sulei-
min Abd “Othman al-Wasitl?), Ishik ibn Abi Isrd’il, Ibn
al-Harsh, Ibn “Ulayya al-Akbar, Mohammed ibn Nah al-
Madrib al-Ijli®), Yahya ibn Abd al-Rahméan al-‘Omari, Ab
Nagr al-Tammér, Abl Ma‘mar al-Kati?, Mohammed ibn Ha-
tim ibn MaimQn, a sheikh of the descendants of ‘Omar ibn
al-Khattab who was kidi of al-Rakka, Ibn al-Farrukhén,
al-Nadr ibn Shumail, Abd al-Rahman ibn Ishik, Ibn Bakkai
al-Akbar, Ahmed ibn Yazid ibn al-‘Awwam Abu’l-Awwim
al-Bazzaz, Ibn Shuji and Mohammed ibn al-Hasan ibn Ali
ibn “Asim. Others are mentioned in the account of the in-
vestigation which follows.

When these men were brought before Ishak ibn Ibrihim,
he read to them twice al-Ma’miin’s letter until they grasped
its meaning and, then, asked them for their assent to the
doctrine which the Khalif propounded. At first, they tried
subterfuges and would neither affirm nor deny that the Ko-
Bishr itn ¥an was created. The first to whom Ishak ibn Ibra-
al-Walid. him put the test was Bishr ibn al-Walid. ‘What
dost thou say respecting the Koran?” he asked; and Bishr
replied, ‘I have more than once made my view known to
the Commander of the Faithful’. Ishak said, ‘But this letter
is a new thing from the Commander of the Faithful. What
is your view?" Bishr answered, ‘I say the Kordn is the Word
of God’. Ishik. ‘I did not ask thee for that. Is it created?
Bishr. ‘God is the creator of everything’. Ishdk. ‘Is not the
Korin a thing? Bishr. ‘It is a thing’. Ishdk. ‘And, there-

1) Abw’l-Mah. I. 638 and al-Makrizi, p. 4, supply the name of Sajjada

o : )

SOLS\MQ u,juﬂ OL0.> OA UML.
2) Abu’l-Mah. I, 665, supplies the name of Sa‘dawaih.
3) Abul-Mah. I, 648; al-Subki, p. 138, adds s all.
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fore, created?” Bishr. ‘It is not a creator’. Ishik. ‘I did not
ask for this. Is it created? Bishr then confessed that he had
yielded as far as he could yield, and could give no further
answer; he contended, moreover, that the Khalif had given
him a dispensation from speaking his mind on the subject.
The governor now took up a sheet of paper that lay be-
fore him and read and explained it to Bishr. Then, he said,
“Testify that there is no God but Allah, one and alone, before
whom nothing was and after whom nothing shall be and like
to whom is nothing of his creation, in any sense whatsoever
or in any wise whatsoever’!). Bishr said, ‘I testify that and
scourge those who do not testify it’. Ishik then turned to
the secretary and said, ‘Write down what he has said’.
ar; itn ;¢ Turning next to “Ali ibn Abi Mukatil he asked
Mukidil. for his confession. He replied, ‘I have told my opin-
ion about this to the Commander of the Faithful more than:
once, and have nothing different to say’. The written test
was then read to “All and he gave the confession it required.
Then the governor said, ‘Is the Koran created?’ “Ali answered,
“The Kordn is God’s Word’. Ishdk, as in the case of Bishr,
told him he had not asked for that, and °Ali answered, ‘It
is the Word of God; if, however, the Commander of the
Faithful command us to do a thing we will yield him obed-
ience’. Again, the scribe was bidden to record what had
been said.

The next was al-Dhayyal whose replies were in the same
strain as those of “Ali.
Ab2 Hasson.  In the reply of Abl Hassin there is something
naively submissive. “The Korin is the Word of God’, he said,
‘and God is the creator of everything; all things apart from

1) Houtsma (De Strijd etc. 108 infra) seems to imply that this written
‘credo’, which was to be subscribed by those to whom it was put, contained
a confession that the Korin was created. As Tabar? presents the case the
document demanded only a profession of faith in God’s unity. Its purpose
was evidently to support the separate oral test as to the Korin. None seem
to have had any scruples about giving assent to the written test, while all
would have avoided the other, had it been possible.
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him are created. But the Commander of the Faithful is our
imim, and through him we have heard the whole sum of
learning. He has heard what we have not heard, and knows
what we do not know. God also has laid upon him the rule
over us. He maintains our Hajj and our prayers; we bring
to him our Zakit; we fight with him in the Jihad, and we
recognize fully his imamate. Therefore, if he command us
we will perform his behest, if he forbid us we will refrain,
and if he call upon us we will respond’. Ishak said, ‘This
is the view of the Commander of the Faithful’. Abi Has-
sin rejoined, ‘Truc! but sometimes the view of the Com-
mander of the Faithful is one concerning which he gives no
command to people, and which he does not call upon them
to adopt; if, however, you tell me that the Commander of
the Faithful has commanded thee that I should say this, I
will say what thou dost command me to say, for thou art
a man to be trusted and one on whom reliance is to be
placed in respect to anything you may tell me from him.
If, then, you order me to do anything, I will do it’. The
governor’s reply was, ‘He has not commanded me to tell
thee anything’. Abli Hassin said, ‘I mean only to obey;
command me and I will perform it’. Ishak said, ‘He has not
commanded me to command thee, but only to test thee’.
The examination of Abl Hassin ends here.

Apmed ibn In the case of Ahmed ibn Hanbal, Ibn Bakka
Hanbal. al-Asghar suggested to Ishdk ibn Ibrahim that he
should ask him about the expression of the Kordn, ‘He is
the Hearing and Seeing One’, which Ahmed had used in
his confession. Ahmed, in harmony with the principles of
men of his class, answered only, ‘He is even as he has de-
scribed himself’. Being further pressed to explain the words,
he said, ‘I do not know; he is even as he has described
himself’. He was firm in adhering to the confession that the
Koran was the Word of God, and would add nothing to it
by way of compromise or admission. Those who were exam-
ined subsequently all followed Ahmed’s example, except
Kutaiba, Obaidallah ibn Mohammed ibn al-Hasan, Ibn
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‘Ulayya al-Akbar, Ibn al-Bakkd, Abd al-Mun‘im ibn Idris
ibn Bint Wahb ibn Munabbih, al-Muzaffir ibn Murajja, an-
other man not a fakih who happened to be present, Ibn
al-Ahmar and the ‘Omari Kidi of al-Rakka. The answers
of these are not furnished us but the implication seems to
be that they compromised themselves. On this occasion when
Ahmed perceived the assent of his companions as the test

Ibn ai- was applied he was intensely angry ). Ibn al-Bakkd

Bakké. al-Akbar also compromised himself, but not fully,
and with better grace than some of his fellows, for he stood
on the ground of the Kordn text in making the admissions
which he made. These admissions were that the Koran was,

on the one hand, something ‘made’ (.jj.;;\.;) and, on the

other hand, something ‘newly produced’ (&5\;\;) For the
former position the text adduced was one cited by the Khalif

55 ¢ -

in arguing that the Korn was created (_sh=w), namely,

Kor. 43 : 2, ‘Verily we have made it a Koridn (reading)
in the Arabic language’. For the latter position the text
was, likewise, one cited by the Khalif in his argument,
Kor. 21:2, ‘What came to them from their Lord was a

newly produced religion (jfé)’. Ishik asked Ibn al-Bakka

Sy O -

. ©r0 - . .
if the term e\ were not the same in meaning as Ui
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and he answered that it was. ‘Then the Koran is created
(Jjj:<\.;) ? said the governor. ‘Nay, that I will not say. I

say it is something made (3);;1;)’, was the answer.

After all the other cases had been disposed of Ibn al-
Bakki al-Asghar remarked that ‘the two kadis’, whom we
assume to be Abd al-Rahmin ibn Ishik and Ja‘far ibn
“Isd, should be examined; but the governor said they held
to the same profession as the Commander of the Faithful.
Ibn al-Bakki suggested that if they were ordered to tell their
opinion it could be reported to the Khalif for them. The
governor, however, seems to have been determined to avoid
the examination of the two kadis, probably, to save one
who may have been his own son from exposure and humil-
iation. He simply said to the provoking questioner, ‘If thou
wilt serve as witness!) before them thou shalt know their
opinion’.

A Ishik ibn Ibrdhim then wrote to al-Ma’mién a

Letter. detailed account of the answers received, and after
a delay of nine days again summoned the doctors to hear
the Khalif’s reply. The following is a version of the letter *); —
The Commander of the Faithful has received your answer
to his letter touching that which the ostentatious among the
followers of the Kibla and those who seck among the peo-
ple of religion a leadership for which they are not the right
persons, believe about the doctrine of the Kordn, in which
letter of his the Commander of the Faithful commanded thee
to test them, and discover their positions and put them in their
right places. Thou dost mention thy summoning of Ja‘far ibn
Isd and Abd al-RahmAn ibn Ishik on the arrival of the Com-
mander of the Faithful’s letter, together with those whom
thou didst summon of those classed as fakihs and known as
doctors of Tradition and who set themselves up to give legal

1 soleds Ldous wogd .
2) Tabari LI, $iofh
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decisions in Baghdad, and [thou dost speak of] thy reading unto
them all the letter of the Commander of the Faithful. [Thou
hast mentioned], too, thy asking of them as to their faith
touching the Kordn and [thy] pointing out to them their
real interest; also, their agreeing to put away anthropomor-
phic conceptions and their difference of view in the matter
of the Kordn; further, thy ordering of those who did not
confess it to be created to refrain from Tradition and from
giving decisions in private or in public. [Thou hast men-
tioned], too, thy giving orders unto al-Sindi and Abbas the
client of the Commander of the Faithful, to the same effect
as thou didst give orders concerning them unto the two
kadls, even the same which the Commander of the Faith-
ful prescribed to thee, namely, the testing of the statutory
witnesses who are in their courts. Again, [thou hast men-
tioned] the sending abroad of letters unto the kidis in the
several parts of thy province that they should come to thee,
$0 that thou mightest proceed to test them according to that
which the Commander of the Faithful has defined, whilst
thou hast put down at the end of the letter the names of
those who were present and their views. Now, the Com-
mander of the Faithful understands what thou hast reported,
and. the Commander of the Faithful praises God much,
even as he is the One to whom such belongs; and he asks
him to bless his Servant and his Messenger, Mohammed, and
he prays God to help him to obey him, [sc. God] and to
give him [sc. the Khalif], by his grace, effectual aid in his good
purpose. The Commander of the Faithful has also thought
over what thou hast written relating to the names of those
whom thou hast asked about the Koran, and what each
of them answered thee touching it, and what thou hast
explained as his view. As for what the deluded Bishr ibn
al-Walid says about putting away anthropomorphic concep-
tions, and that from which he keeps himself back in the
matter of the Koran’s being created, while he lays claim
to leave off speaking on that subject as having had an en-
gagement [to that effect] with the Commander of the Faithful,
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Bishr has lied about that, and has acted as an unbeliever,
speaking that which is to be refused credit and false; for
there has not passed a compact or exchange of opinion
in respect to this or any other matter between the Com-
mander of the Faithful and himself, more than that the Com-
mander of the Faithful told him of his belief in the doc-
trine of the Ikhlas [i. e. the belief in the unity of God]
and in that of the creation of the Kor&n. Call him before
thee; tell him what the Commander of the Faithful has told
thee in the matter; cite him to answer about the Koran
and ask him to recant; for the Commander of the Faithful
. thinks that thou shouldst ask to recant one who professes
his view, seecing that such a view is unmixed infidelity and
sheer idolatry in the mind of the Commander of the Faithful.
Should he repent, then, publish it and let him alone; but,
should he be obstinate in his idolatry and refuse in his infidelity
and heterodoxy to confess that the Kordn is created, then
behead him and send his head to the Commander of the
Faithful. In the same way, also, deal with Ibrdhim ibn al-
Mahdi. Test him as thou hast tested Bishr, for he professes
his view and reports about him have reached the Commander
of the Faithful; and, if he say that the Koran is created,
then publish it and make it known; but, if not, behead him
and send his head to the Commander of the Faithful !). As
for ‘Ali ibn Abi Mukatil, say to him, “Art thou not the man
who said to the Commander of the Faithful, “Thou art the one
to declare what is lawful and unlawful’? and who told him
what thou didst tell him?” the recollection of which cannot yet
have left him [sc. ‘Ali). And as for al-Dhayyal ibn al-Haitham,
tell him that what should occupy his mind is the corn which
he formerly stole in al-Anbir, when he administered the
government in the city of the Commander of the Faithful,
Abuw’l-Abbis?); and that, if he were a follower in the foot-
steps of his forefathers, and went in their ways only, and

1) On death penalty for heresy cf. Goldziher, Moh. Stud. 1I, 216.
2) cf. Tabari III, A+, L 18, seq.; De Gogje, Bibl. Geog. VII, v, 5 seq.
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pushed on in their path, surely he would not go off into idol-
atry after having believed. As for Ahmed ibn Yazid, known
as Abw’l-“AwwAm, and his saying that he cannot well answer
about the Kordn, tell him that he is a child in his understand-
ing, though not in his years, — an ignoramus; and that, if he
do not see his way clear to answer he shall see his way clear
to answer when he is disciplined, but should he not do it
then, the sword will follow. As for Ahmed ibn Hanbal and
that which thou hast written about him, tell him that the
Commander of the Faithful understands the import of that
view and the manner of his conduct in it; and, from what
he knows, he infers his ignorance and the weakness of his
intellect. As for al-Fadl ibn GhAnim, tell him that what he
did in Egypt, and the riches which he acquired in less than
a year are not hidden from the Commander of the Faithful,
nor what passed in legal strife between him and al-Muttalib
* ibn Abdallah about that; for a man who did as he did, and
who has a greedy desire for dinirs and dirhems as he has,
can be believed to barter his faith out of desire for money,
and because he prefers his present advantage to everything
else. [Remind him] that he, besides, is the one who said
to °Ali ibn Hisham what he did say, and ¢nposed him in
that in which he did oppose him. And v @t was it that
caused his change of opinion and brought = im over to an-
other? And as for al-Ziyadi, tell him that he is calling him-
self a client of the first false pretender in Islam in whose
case the ordinance of the Messenger of God was infringed.
It is in harmony with his character that he should go in the
way he goes. (But Abl Hassin denied that he was a client
of ZiyAdd or of anyone else, adding that he had the name
of Ziydd [ibn abihi] for some other reason)’). As for Abl
Nasr al-Tammar, the Commander of the Faithful compares
the insignificance of his understanding with the insignificance
of his business [date-merchant]. And as for al-Fadl ibn al-

1) This parenthesis represents a gloss in Tabari III, WA, 1. 6—8, (line

7 read ;3;5, for ){:),)
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Farrukhin, tell him that by the doctrine which he professes
respecting the Koran he is trying to keep the deposits which
Abd al-Rahmin ibn Ishik and others entrusted to him, lying
in wait for such as will ask him to undertake trusts, and
hoping to increase that which has come into his hand; for
which there is no recovery from him, because of the long
duration of the compact and the length of time of its existence.
But say to Abd al-Rahmén ibn Ishak, ‘May God not reward
thee with good for thy giving of power to the like of this
man and thy putting of confidence in him, seeing that he
is devoted to idolatry and disjoined from belief in God’s
unity!” And as for Mohammed ibn Hatim, and Ibn Nuh,
and him who is known as AbG Ma‘mar, tell them that they
are too much taken up with the devouring of usury to grasp
properly the doctrine of the divine unity, and that, if the
Commander of the Faithful had sought legal justification to
attack them for the sake of God, and make a crusade against
them on the sole ground of their practice of usury and that
which the Koran has revealed concerning such as they, he
surely might have found it lawful; how will it be, then, now
that they have joined idolatry to their practice of usury,
and have become like the Christians? And as for Ahmed
ibn Shuji‘, tell him that not long ago thou wast with him,
and thou didst extort from him that which he confiscated
of the riches belonging to °Ali ibn Hishim; and [tell him]
that his religion is found in dindrs and dirhems. And as for
Sa‘dawaih al-Wasiti, say to him, ‘May God make abominable
the man whose ostentatious preparing of himself for a ‘col-
loquium doctum’ on Tradition, while hoping to gain honour
by that and desiring to be a leader in it, carries him so far
that he wishes for the coming of the Mihna, and thinks to
ingratiate himself with me by it; let him be tried; [if he
yield] he may still teach Tradition. And as for him who is
known as Sajjada and his denying that he heard from
those traditionists and fakihs with whom he studied the doc-
trine that the Kordn is created, tell him that in his pre-
paring of date-stones and his rubbing in order to improve
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his sajjada '), and likewise in his care for the deposits which
‘All ibn Yahya and others left in trust with him lies that
which occupies his attention so that he forgets the doctrine
of the divine unity and that which makes him unmindful
[ofit]. Then ask him about what Yésuf ibn Abi Yisuf and
Mohammed ibn al-Hasan used to say, if he have seen them
and studied with them. As for al-Kawériri, in what has been
made known of his doings, in his receiving of gifts and
bribes, lies that which sets in a clear light his real opin-
ions, the evil of his conduct and the weakness of his under-
standing and his religion. It has also reached the Command-
er of the Faithful that he has taken upon himself the
{settlement of| questions for Ja‘far ibn °Isi al-Hasani; so,
order Ja‘far ibn “IsA to give him up, and to abandon reliance
upon him and acquiescence in what he says. And as for
Yahya ibn Abd al-Rahmin al-“Omari, if he were of the
descendants of “Omar ibn al-Khatt&b, it is well known what

t u.
he ok would answer. And as for Mohammed ibn al-Hasan ibn
_ ibn A51m if he were an imitator of his ancestors, he

» Houtd not profess that profession which has been related of
him %). He is yet a child and needs to be taught. Now, the
Commander of the Faithful is sending to thee also, him who
is known as AbhG Mushir 3), after that the Commander of
the Faithful has cited him to answer in his testing about
the Korin; but he mumbled about it and stammered over
it, until the Commander of the Faithful ordered the sword
to be brought for him, when he confessed in the manner
of one worthy to be blamed. Now, cite him to answer about
his confession; and, if he stand fast in it, then, make it
known and publish it. But those who will not give up their
idolatry, and profess that the Koran is created, of those whom
thou hast named in thy letter to the Commander of the

1) Callous patch of skin on the forehead produced, when genuine, by oft-
repeated religious prostrations; when an imposture, by rubbing the skin.

3
2) Tabari, 11T, ¥ read caak=>.
3) d. 218 A.H. Dhahabi Tabakat 7, N°. 62.
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Faithful and whom the Commander of the Faithful has
mentioned or refrained from mentioning to thee in this
letter of his, except Bishr ibn al-Walid and Ibrahim ibn
al-Mahdi, send them all in bonds to the camp of the Com-
mander of the Faithful in charge of a watch and guards
for their journey, until they bring them to the camp of the
Commander of the Faithful and deliver them up to those
to whom the delivery has been ordered ') to be made, so
that the Commander of the Faithful may cite them to an-
swer; and, then, if they do not give up their view and re-
cant, he will bring them all to the sword. The Commander
of the Faithful sends this letter by extra post [courier’s let-
terbag] instead of waiting till all the letters have been gath-
ered for the post, seeking to advance in the favor of God
by the decree he has issued and hoping to attain his pur-
pose, and to gain the ample reward of God thereby. So,
give effect to the order of the Commander of the Faithful
that comes to thee, and hasten to answer by extra p"at

[v. above] about that which thou hast done, not waiting h¢

the other letter-bags, so that thou mayest tell the Comma ?OW

of the Faithful of what they will do.

Recantation On this letter being read all of those mentioned
of the in it recanted, with the exception of Ahmed ibn
Doctors. Hanbal, Sajjada, al-Kawérirl and Mohammed ibn

Nfih al-Madrb. These four were then cast into prison in

chains and next day were again brought before the govern-

or and given a chance to recant. Of this chance Sajjada
availed himself and was set free?). The following day, also,
they were brought from the prison and given another op-
portunity to yield, which Obaidallah ibn “Omar al-Kawériri

Ahmed and embraced and received his liberty. Thus Ahmed

”g’i’"‘%;d and Mohammed ibn Nih alone of those cited to
Refuseto  appear remained firm in their faith; the others
Recant.  Ahmed always excused on the ground of the Takia

)
1) Variant ;03 adopted in the translation.
2) Abu’l-Mah. I, 738, says Sajjida ‘stood firm in the Sunna’.
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as supported by Koran, 16. 108, ‘Except him who is forced,
though he have no pleasure in it, while his heart rests in
the faith’).

ond ave  Ishidk the governor now wrote a letter giving

Cited to the results of his examination of the doctors?).

Zarsus. Shortly after this, al-Ma’mfin ordered Ishdk ibn
Ibrahim to send Ahmed ibn Hanbal and Mohammed ibn
Nih in chains to him to Tarsus. On their journey when
they were in the neighbourhood of al-Anbar Abl Ja*far al-
Anbari crossed the Euphrates to see Ahmed in the khin
where he was lodged, and reminded him of his responsibil-
ity as the leader to whom all men looked for an example-
If he answered favorably, they, too, would assent to the doc-
trine; but should he refuse to assent, a great many, if not
all, would be held back from recantation. He told him, be-
_sides, to remember that death would come to him in the
natural course of things, and exhorted him, in view of what
he had said, to maintain the integrity of his faith 9).

1) Houtsma, De Strijd etc. 69 and note ; al-Makziz, p. 4, KMas J_gf UL_)/,
CUNN SO SEVECINE PRV BN S TER WUV
Ous b S8 @3 [Kor. 16. 108] uLo.gﬁLg Ui*ba au’.b, AR U'; W Sl
M 180 W 5 f ey 0 A g,
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2) Tabari, 111, ™.
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In pursuance of the Khalif’s order the two unyielding
theologians were borne on camels from Baghdid, Ahmed’s
companion in the mahmal being a man called Ahmed ibn
Ghassin. As they were on the way Ahmed told his com-
panion that he had a firm conviction that the messenger of
al-Ma’miin, Raja al-Hidart, would meet them that night; and,
in fact, Raja al-Hidar? did meet them and the prisoners were
transferred to his care, but he was not allowed to proceed far
with his charge before the news of the Khalif’s death relieved
him of the obligation to bring the men to Tarsus. When he
had conducted them as far as Adhana, and was just setting out
with them at night, a man met them in the gate of the
town with news that al-Ma’m@in had just died at the river
Bodhandhiin [Iedevdovy] in Asia Minor, after leaving as a last
charge to his successor to prosecute vigorously the Mihna 1).
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1) Abfi Nu‘im, 147a, 1476, (al-Subki, p. 139, cf. al-Makrizi, p. 4

infra, a fuller account), (-y-3 c&.? y L3 :A-L-ﬁ-; L’)L;‘é o= ogt s
Rile O Liw Ll e alll Wy Sl o de Josf & Sk
OBl e @l s Loy o Uis_\; B ozt g S5
......... Slay W55 wndly 3 oy alE WD L,
;x,ga U_;s Sl G)Lmqji o) Lgle ;_ o &),_ML_; \ {.x,
Ban> & Loy Sl o W [land o OFT] S5 slusiadl
S‘) Xs J.A..Uf o J,?ﬂ &Lﬂi L-:AM Lo &U‘) ;_Sb ...... o« . .



83

AlLMamin Re- In the meantime, al-Ma’miin had received
Jects the Plea word that those who had recanted had done
of Takia Offered so claiming the Takia as a justification, in ac-
by the Doctors. cordance with the dispensation granted in the
Koran to such as are forced to confess a false faith, while
their hearts continue to hold fast to the true?!). This, of
course, meant that what the Khalif believed and had pro-
pounded to them was false, a conclusion with which he was
by no means satisfied, and, therefore, wrote again to Ishik

eado B Liale Just o d)hasdl $L_> Sty A.Sb.o’ &S\ua.;
| ;*A‘ ally ol O3 g;‘jlg A Py r§Lf U‘)ﬁ.ﬁ Al oe Lol

¢ U-ﬂ—:\—lﬂ}—li [Ahmed had previously prayed for a Divine interposition to

. demonstrate that he was in the right way].
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ibn Ibrahim to tell Bishr ibn al-Walid and the others who
had pleaded that their case was similar to that of “Ammar
ibn Yasir contemplated in the Koran’s dispensation to recu-
sants, that there was no similarity between the cases.
He had openly professed a false religion, while at heart
a Muslim; they had openly professed the truth while in
ond Orders their hearts believing what was false. To settle
Them to be matters they must all be sent to Tarsus, there to
Sent to await such time as the Khalif should leave Asia

im. Minor. The following men were therefore sent
after Ahmed and his company: Bishr ibn al-Walid, al-Fadl
ibn Ghanim, °Ali ibn Abi Mukatil, al-Dhayyal ibn al-Hai-
tham, Yahya ibn Abd al-Rahmin al-‘Omari, °Ali ibn al-Ja“d,
Abuw’l-“Awwam, Sajjida, al-Kawérirl, Ibn al-Hasan ibn “Ali
ibn cAsim, Ishak ibn Abi Isrd’il, al-Nadr ibn Shumail,
Abflt Nasr al-Tammar, Sa‘dawaih al-Wasitl, Mohammed ibn
Haitim ibn Maimfn, Abl Ma‘mar, Ibn al-Harsh, Ibn al-
Death of al- Farrukhin, Ahmed ibn Shuji and AbG Harln ibn
Mamin al-Bakkd. They received the news of the Khalif’s
and its Con- death when they arrived at al-Rakka, and, on the
sequences.  order of ‘Anbasa ibn Ishik, the Wall of the place,
were detained there until they were sent back to Baghdad
in charge of the same messenger as had brought them thence.
On arriving at Baghdid, the governor Ishak ordered them
to keep to their dwellings ), but afterwards relaxed his sever-
ity toward them and allowed them to go abroad. Some of
those who had been sent, however, had the temerity to
leave al-Rakka and come to Baghdad without having ob-
tained permission. As might have been expected, they suf-
fered for their boldness when they reached the latter place,
for Ishik punished them. Those who thus procured trouble
to themselves were Bishr ibn al-Walid, al-Dhayyal, Abu’l-
‘Awwam and °Ali ibn Abi Mukatil.

1) On ‘keeping to their dwellings’ cf. Goldziher, Moh. Stud. II, 94.
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e To return to Ahmed and his companion Moham-
Ztn Nap med ibn NGh. These two were now sent back to
Ordered backal-Rakka where they, also, remained in prison un-
to Baghddd.tj] the oath of allegiance was taken to the Khalif
al-Mu‘tasim. After this event, they were taken in a boat
Death of from al-Rakka to CAnz?lt, at which place Mohammed
Itn N4k ibn Nah died, and Abmed, after performing the
offices of the dead over his friend, was brought back in
bonds to Baghdid!). At first, he was imprisoned, as it ap-
pears, in the street al-Yasirlya for some days. From there
he was transferred to the DAar al-Sharshir near to the Dar
‘Umara and lodged in a stable belonging to Mohammed ibn
Ibrihim (brother of IshAk) which had been rented as a
place of detention. It was very small and his stay there
was short. He took sick in Ramadin, and was then trans-
. ferred to the common prison in the Darb al-Mausiliya 2).
Among those who stood faithful in the inquisition during

1) See preceding note, p. 82, 1. Houtsma (De Strijd etc. 106) says that
Mohammed ibn Nfh, as well as Ahmed ibn IHanbal, was scourged by al-
Mu‘tasim, but he, in fact, never appeared before that Khalif.

2) al-Subkl, p. 139, inKad Toaila Ol & oF jlwo 6\_5L_m Jus
MU w3 gl Jo de il Jon gue oS Lalog) Kopgalall
[marg: Copy LSMU] Falioy b oy & Henladl a3 GJ3 Ox
é s\t s _,.-9‘ 0 et JLRD W 0-._3 M> Lo‘, .......
o w2 @il (g aml Jubedl 3 ol 8le o
&L—j&} 3 U'“‘f'g. L:)LAZM) é U.'D}_aﬂ’ \.5-*-'0 UM-J:-> \3 UK’ r..ﬁ.@i;__l'
o0 S Sl & ek Rl oS 3 G 5 Nl ped
ool & wnsy e Qi Ghe 1y st LK g aidS
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Others who the Khalifate of al-Ma’miin, but whose name has

did not  not yet appeared, was ‘Affin ibn Muslim Abt
c ,;};i”ﬁgn ‘Othman, whom the Khalif and Ishik ibn Ibré-
Mustim.  him his lieutenant in “Irdk, in penalty for his re-
fusal to obey the order to recant, deprived of the stipend
which each of them granted to him. When asked what he had
to say in reply to the demand made on him, he answered
by reciting Sura 112, and enquiring whether that were cre-
ated. His people were very angry with him for leaving them
without means of support, for he had about 40 persons
dependent on him. But the very day his stipend was cut
off, a stranger brought to him a purse of 1000 dirhems (his
stipend from al-Ma’m@n had been 500 per month), and prom-
ised him that he should receive the same amount each
month from the same source. He died in Baghdad in 220
A.H. During his life he was one of the leading men in
Baghdid and a friend of Ahmed’s who had much influence
with him ). Another to whom the Mihna was applied in

1)l Makrtad, p 13, wadS (Sl 3 i S e pp ke Lol
S e gt ot Al el g San lis Kis Lol
e bps] gedie Uy S xme ooy iz g AT Al e
o e J xahe w00y Ly Kidl & el g sl G 5
o= A e T mzy Yy iy el o S5 Ll e
S less JB (L LG w8l Giksy Gt
o ol ws @A G 1S e el Lls ot o
o W asdly lis oSl b 156 [Cod #EH] KN & apd (o)
dumm o ol sl he sl U3 88 L BOLSy 10 Al G
A 0 3 xke (s L;,.ow s ke (5= (s mie gliils
ol S5 b & J5 ikt (e T3 L lae 08 R0 %l gees
100 LphSal wally 1051 M [Kor. 112) Al A 58 J3 xke
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Aby Nu‘aim ar- this Khalifate, and who did not yield was
Fadlibn Dukain. the Kifite, Abli Nu‘aim al-Fadl ibn Dukain.
When al-Ma’miin’s letter came to Kifa he was told of its
purport and exclaimed, ‘It means only beating with whips’;
and, then, taking hold of a button of his coat, he said, ‘to
me my head is of less consequence than that’. Of his trial
we have no particulars, but he, at all events, does not ap-
pear to have died a violent death. He died in 219 A. H. ).
<Al ibn °Ali ibn al-Madini is classed with those who sur-
al-Madini. rendered their faith at the time of the Mihna, ap-
parently about the beginning of its course. He bitterly re-
gretted his weakness, however, and was firmly reestablished
in the orthodox faith before his death in 234 A.H.?2).

Lﬂ Q)J..c &'nszg &{..5.‘. fJ U| ;ﬂ‘ CJ-—H—IOJ-L‘ ;ﬁﬁ‘ C)‘ siS\ms .‘; LSLSZ:
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O Ludi pamsd 5y win 01 wides a)lo &= L Iels
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1) al-Makrizi, p. 13, 84\l eosls> UL R Ls.gs o )Kg ol (.LoE“ JL:,
wakid wigfhd W) ) aand WG Gy o oot &S5 st A
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2 w 3
BN o ULQ 0}95 Abfi Nu‘aim al-Fadl ibn Dukain was a Shyite according
to Shahrastini, Haarbriicker’s trans’n I, 218.

2) al-Subki, p. 185, BhZu Jj.iﬂi S ol o L;J._J_gkﬂ Qs s
pesually il & sade Oy side XIS W5 S §
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Apmed in  In the common prison Ahmed ibn Hanbal was

Prison. confined for a considerable time, the whole period,
from the time of his arrest until he was set free after being
scourged by al-Mu‘tasim, being twenty-eight months. While
in the prison he used to lead the prayers with the inmates,
and engaged in the study of books which were provided
for him by his friends. His good friend Birin did him the
kindness to send him daily cold water, by means of a boat.

During the first part of his imprisonment, his uncle Ishak
ibn Hanbal spoke to the officials and attachés of the gov-
ernor seeking to secure a release of his nephew from prison;
but, failing to obtain any satisfaction, he appealed to Ishik
ibn Ibrahim in person. With a view to securing from Ahmed
a modification of his position, Ishak then sent his cham-
berlain to the prison with Ahmed’s uncle, ordering him to
report whatever might pass between them. When they came
to the prison, Ishak ibn Ianbal urged his nephew to yield
an assent to the doctrine which was being pressed upon him.
He reminded him that his companions, with much less reason,
had recanted and that he had justified them in doing so on
the ground of the Takla. Why then should he not recant?
After much fruitless disputation, they made up their minds
to leave him in prison; and he went on to say that im-
prisonment was a matter of very little concern to him — a
prison or his own house it was all the same. To be slain
with the sword, too, was not a matter which caused him
great anxiety; the one thing that he feared was to be scourged.
If that should befall him, he could not answer for his hold-
ing out against it. One of the prisoners then reminded
him that in the case of scourging he need have no fear, for
after two strokes of the whip, he would never know where

M Sy Gad] de camaw Kunds PP G TS S W
A a8 Gl I gm kSt e A LA el sie
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any that might follow would strike him. With this assurance
the remaining anxiety of Ahmed was completely dispelled 7).
Another Ciz. On the 17th of Ramadin, 219 A. H., that is, four-
| ation beforeteen months from the time that he was stopped
Ishék ibn when on his way to al-Ma’miin, he was brought from
Zbréhim. the common prison to the house of Ishik ibn Ibrahim,
being bound with a single chain on his feet. While he was
confined in the house of Ishdk ibn Ibrdhim, the latter sent

1) al-Makea, p. 5, oAGT s OF1 S oo Jaie il sl 38
SR RUCTRPER 1 JE VPSR YV WS R S V1 N P~ 0
0 alSy anll edBos el o Sl e waidliils
W s gy st r*“ o PVES SN I PRI ’:»_.?Lsd
g S S WY B e L IRV IR S P ]
iy Lugd _u'))fxx:‘ Xy dalstol Lt s Al oue L b el
o= bl O ol 8 ially el & o) ol W
wakmtl S5 R gty e Jes ML, S ,m FICUAY
Sis sloW e Rl 3 oy b A e -5-9* A T e
Bost A0 wfhd o o o whoaet Geaasy pehal
G S5 5 sie Lindid 08 aiao g oS0 woway ¥ U5 il
ki Gt L i S5 9 0mly V) Ssiny 59 bo il W
IS Qs 40 el NS omy mend ;m‘ S Glely Dl
L2 o G5 9 5 Gl V1 58 Ll e L oSale ¥ S
[ o &t ous o S 5 cain G KD g Ll FLY
Abf Nu‘aim, 1476, adds K] jlas, ;g & aafld) (g slslal
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to him every day two men to reason with him; their names
were, respectively, Ahmed ibn Rabah and Ab{i Shuaib al-
Hajjam. These two men used to argue with him, and, find-
ing him immovable, as they turned to go away each day
they called for an extra chain to be placed upon his feet,
until, finally, there were four chains upon them. One of
the discussions which Ahmed had was about the Know-
ledge of God. He asked one of the two inquisitors for his
opinion on the subject, and the man said that the Know-
ledge of God was created. On hearing this Ahmed called
him an infidel, and, though reminded that he was casting
insult upon the messenger of the Khalif, he refused to with-
draw the charge. Ahmed’s reasoning was that the names of
God as symbols of his attributes were in the Koran; that the
Koran was part of the Knowledge of God, which is one of
his attributes; that, therefore, he who pretended that the
Koran was created had denied God, and, also, that he who
pretended that the names of God were created had denied
God. Here the argument seems to be: The names of God are
not created; but the names of God form some part of the
Koran; therefore, it follows that some part of the Korén,
at least, is not created.

Apmed 0r- On the fourth night after he had been removed
dered to al-to the house of Ishak ibn Ibrahim, the messenger
Mu‘tasim. of the Khalif al-Mu‘tasim, Bughi al-Kabir, arrived
after the last prayer, bringing the command of the Khalif to
Ishik to send Ahmed to him. When Ahmed was brought
in to Ishik before going to al-Mu‘tasim, the governor ad-
dressed him, reminding him that it was his life which was
at stake, and that the Khalif had sworn that he would
not kill him with the sword, but would scourge him stroke
after stroke, and would throw him into a place where
no light would ever reach him. Then, the governor pro-
ceeded to argue with him regarding the Korin, quoting
the text, ‘Verily, we have made it a Koran (reading) in the
Arabic tongue’, and he asked him, if there could be any-
thing made unless it were created. Ahmed answered with
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another text. ‘He made them like grass to be eaten’, and
asked the governor, if he would conclude from such a text
anything about their being created. In this case the argu-

ment turns upon the fact that the word )=z does not, nec-

essarily, include the meaning of il5.

Preparations were then made for bringing Ahmed to al-
Mu‘tasim. The interest of Bughi, the messenger of the Khalif, —
in his prisoner and his cause was no very intelligent interest. —
He inquired of Ishik ibn IbrAhim’s messenger what Ahmed —
was wanted for, and, on learning, he declared that he knew _
nothing about such things; that the limits of his faith as a —
Muslim did not extend beyond the declaration that ‘there —
is no God but Allah, that Mohammed is the Apostle of God, —
and that the Commander of the Faithful is of the relation- —
ship of the Prophet of God’. At the gate of the royal park —

‘ they disembarked after a short trip on the Tigris. Ahmed

was taken out of the boat and put upon a beast, from which
he was in danger of falling off, owing to his helplessness
because of the weight of his chains. He was brought under
these circumstances into the palace precincts!) and made to
alight at a house in a room of which he was confined, without
any lamp to enable him to see at night *). During the night

1) al-Mu‘tasim’s palace was in the eastern part of Baghdad (vid. Jaqiibi,
Bibl. Geogr. VII, Y00, 17). The general prison, if in the Darb al-Mufaddal (but
v. p. 85, note 2), was in the same quarter and Ishik the governor’s residence
may not have been at any great distance from this general prison. In any
case it is clear that the trial and scourging took place in Baghdad, where
Ahmed was well-known and had many admirers. Hence the popular demon-
stration against the Khalif when Ahmed was flogged.

2) Abfi Nuaim, 1475f. 0T} g3 ooy B oy M= L3>
pllo Jaill o BF Jusled 31 Ot B3 1J5 ot (2 ooy
Gt o 3 gFwd @J{_; Kot e e g Kl
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he is said to have had a vision of “Ali ibn cAsim, and in-
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terpreted it as being of good omen, assuring him of exalt-
ation {s\e) and protection from God (Rawas) ).
Zyial be- ~The next morning he was led to the palace in
fore at- his chains and brought before the Khalif2). On this
Miu‘tasim. occasion, there were present with the Khalif Ahmed
Lirst Day-ipn Abi Dowad and his companions. It is said that

YIRS o Lank el Lo 3B Cphie SL Gyt o) xe s,
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2) Abd Nu@im, 1482 ff. With a few exceptions which are indicated, the

narrative is now drawn from this source until we reach p. 111; cf. Abu'l-Feda
Annales II, 168. There is a short and mutilated account of the proceedings
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when al-Mu‘tasim first saw Ahmed, he said to those about
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him reproachfully, ‘Did you not pretend that this was a
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young man, but this man is not young’ [his age was 54] !).
The Khalif, on his entering, commanded him to draw near and
bade him sit down. Then Ahmed asked permission to speak,
and, having received it, put the question, ‘To what did the
Messenger of God give invitation?” The Khalif said, “To
the testimony ‘that there is no God but Allah’.” Ahmed re-
plied, ‘I testify that there is no God but Allah’; and, after
he had professed his adherence to the five cardinal points
of Islim, the Khalif told him that if he had not been ap-.__
prehended by his predecessor in the Khalifate he would not —
have taken any action against him. Then, turning to Abd al- —
Rahman ibn Ishdk, al-Mu‘tasim asked him if he had not given
him command to abolish the Mihna. On hearing this, Ahmed
was overjoyed, supposing that it was really the Khalif’s in-
tention to deliver his subjects from the objectionable test.
Following this, there was disputation, in which the Khalif
ordered Abd al-Rahmén ibn Ishik to take a part. This man
then put the question to Ahmed, ‘What dost thou say about
the Kordn?’ Ahmed returned him no direct answer, but, in
turn, asked him ‘what he had to say about the Knowledge
of God’. To this Abd al-Rahmin made no reply. During
the Mihna this question was, with Ahmed, a favorite device

in argument and one by means of which he generally put
his opponents in embarrassment. The force of the argu-
ment lies in the fact that the Kordn is declared to be know-
ledge from God, and Ahmed and such as he regarded this as
equivalent to its being inseparable from the Knowledge of
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God. ‘If this Knowledge’, say they, ‘be uncreated then the
Korin must be uncreated’. Another point which Abd al-
Rahman urged was that ‘God existed when a Koran did not
exist’; to this Ahmed replied with the same argument, ‘Did
God exist and not his Knowledge? 1).

During the passage between Abd al-Rahmén ibn Ishik
and Ahmed, the latter asked Abd al-Rahman what his master
al-Shafi7 had taught him about the ritual washing of the
feet, and Ibn Abi Dowad, in great astonishment, exclaimed,
‘Behold a man who is face to face with death indulging in
questions over Fikh?! 2).

One of those in the room recited a tradition of “Imrin
ibn Husain that God created ))’Q\Si and ;JJ‘ is the Korin;

to this Ahmed answered that he had the tradition from more
than one authority in the form, ‘God wrote 53"5‘5". The bear-

ing of this tradition as corrected by Ahmed is to the effect that
the substance and words of the KorAn were not created but
that the earthly record was. Another tradition which was ad-
duced was that of Ibn Mas“d, ‘God did not create in para-
dise, hell, heaven and earth anything greater than the Throne
verse’ (Korin 2. 256). Ahmed’s rejoinder was that the cre-
aticn applied only to paradise, heaven, hell and earth, but
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did not apply to the Kordn — a construction which is ad-
missible !).
Someone introduced the verse, ‘What came to them of

de from their Lord was a thing newly produced’, and asked,

‘Can anything be newly produced unless it be created?
Ahmed said the Korin, Sura 38, declares, ‘By the Koran,
the possessor of ;SAJI’; so SA&J is the Kordn but there is

in that other (;:’é) no article. Here the argument is to shew
that J..)%)’J and the Koran are identical in meaning, but }}é

without the article is not identical with the Koran. Con-
sequently, no argument can be based upon the declaration
that 55 was newly produced.

The words were cited, ‘He is the creator of everything’.
Against this Ahmed quoted, ‘Thou dost destroy everything’;
and he added, ‘Dost thou destroy except what God wills?’
The argument is that the term ‘everything’ must be under-
stood in harmony with declarations as to the unoriginate
character of the Koran found elsewhere within the Book itself.

It is said that, in the course of the discussion, Ibn Abi
Dowad lost his patience because Ahmed insisted on keeping
to the Koran and the Tradition. Ahmed’s defence was to
the effect that his course was justifiable, for Ibn Abi Do-
wad was putting a construction upon the Kordn with which
sincere minds could not agree, and, failing to agree, the men
were being cast into prison and loaded with chains. With this
Ibn Abi Dowidd called upon the Khalif to ask his kadis
and fakihs if Ahmed were not a man misled, misleading

1) al-Makrizi, p. 6, 81 > Loy Opzann il s e hhsusl,
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and heretical. On his enquiring of them they declared he
was such. On this occasion Ahmed repeatedly protested to the
Khalif that his opponents were not adhering to the author-
ities which alone could settle such disputes'). Indeed, Ahmed
seems to have been the most vehement of all the disputants.

— Ibn Abi Dowad shewed his zealot spirit, likewise, by fre-
quently interjecting his opinion. On the first occasion of his
interference, Ahmed did not answer him, and, when al-Mu‘-
tasim rebuked him for it, he replied that he was not aware
that Ibn Abi Dowad was a man of learning ?).

When it came to the time of closing the Khalif bade all
present arise; and after the session was ended, the Khalif
and Abd al-Rahmin ibn Ishdk had a private conference with
Ahmed, in which al-Mu‘tasim mentioned to him the pun-
ishment he had visited upon his own private tutor Salih
al-Rashidi for opposing him in regard to the Koran. He
complained, too, that Ahmed had not given him any chance
to learn his views or their vindication. Abd al-Rahman, how-
ever, explained that he had known Ahmed for thirty years
as a pious Muslim who observed the Hajj and the Jihad and
was a loyal subject of the Khalif. In view of what Abd al-
Rahman said, and of what he himself had heard of Ahmed’s
answers, al-Mu‘tasim then exclaimed, ‘Surely, this man is a
fakih! surely, he is a man of learning [Alim]! and I would
that I had men such as he with me to take part in managing

—my affairs, and to effectually answer the advocates of other
— [religions’. He, further, professed himself ready to suspend at
once all action against Ahmed, and to support him with
all his power, if he"would but give him the very slightest

1) cf. Dozy, Het Islamisme, 152.
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Imission as a ground for doing so. To this Ahmed made
alpswer in harmony with what he had said before, asking for
iSome justifying passage from the Korin or from the Tradition
of the Prophet.

This closed the first day’s proceedings, and Ahmed was
sent back to his place of confinement, where two men, one a
follower of al-Shafi? and a certain Ghassin, of the following
of Ibn Abi Dowad, visited him and engaged in conversation
and disputation with him until the next morning. In the
meanwhile, the evening meal was brought in and the two
visitors partook; but Ahmed, though strongly pressed and
though suffering from hunger, would not touch anything.
Before the audience of the next day Ibn Abi Dowad him-
self brought a message from the Khalif enquiring as to
whether Ahmed had changed his mind or not. Ibn Abi Dowad,
also, expressed his personal sorrow at his arrest, especially
in view of the Khalif’s resolution not to execute him with
the sword, in case he should refuse to recant, but to scourge
him stroke after stroke until he should be brought to a
change of mind or should die under the lash. He assured
Ahmed that the Khalif al-Ma’m@in had written his name
among the first seven who were summoned, but that he
had been instrumental in securing its erasure !). To all these
persuasions Ahmed replied with the same plea for some sat-
isfactory ground from either the Korian or the Tradition
on which to base a change of faith. The man in whose house
he was detained, Ahmed ibn ‘Ammar, was, also, sent to
him repeatedly with messages from the Khalif, but all in vain.
Second Day.  On the second day, the proceedings were much
the same as those of the previous audience. Whenever they
used the Kordn or a tradition of recognized authority Ahmed
shewed himself ready to meet them, and appears to have
been fully able to hold his own. When, however, they
adopted any other method of argument, he refused absolutely
to recognize the validity of their proofs, and maintained a

f

1) cf. p. 64.
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stubborn silence. He carried this practice out so thoroughl 4\
that his opponents complained to the Khalif that, when |
ever the argument was in his favor he had his answer ready,
but, on the contrary, whenever it went in their favor he“-\
simply challenged the testimonies which they adduced. It
seems to have troubled him that they should have insisted,
as they sometimes did, on the letter of the Kordn; and, to
shew them that they ought not to be too slavish in their
adherence to the Korin, he asked one of the disputants
what he had to say about the text, ‘God commanded you
concerning your children, the male’s portion shall be the
portion of two females’. The man replied that the text re-
lated specially to the believers. Ahmed then asked him,
what would be the rule if the man were a murderer, a
slave, a Jew, or a Christian. To this his opponent made no
answer. This argument Ahmed apologized for using on the
ground of their annoying manner of argument with him;
(and it would appear from this case that he was prepared
lto follow the text of the Korin as closely as practical ne-
| cessity would allow, but admitted the need, in special cases,
“of modification or expansion by means of additional light g
_ from some other source. This additional light he apparently ¢
L would have borrowed only from well-established Tradition.
~ On this day, as on the previous one, Ahmed Ibn Abi
Dowad, whenever opportunity offered, took an active part [!
in the discussion. In one of Ahmed ibn Hanbal’s three
examinations in this trial, probably in the first or second,
— when he had declared his faith in the Korn as uncre-
~~ ated, it was retorted upon him that he was setting up a
“similar being to God (dualistic view) ). His reply was, ‘He
is one God, eternal; none is like him and none is equal.
He is even as he has described himself’?). At the close of
this session a private conference between the Khalif, Abd

1) Steiner, 77, cf. 90 f.
3
2) al-Makrizi, p. 4, Hh=0 .533155 RUBPES 10 A dae st Sy
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al-Rahmin and Ahmed again occurred, to which Ahmed
ibn Abi Dowad was afterwards called in. At its close,
Ahmed was returned to the place of detention, and the
history of the first night was repeated. Messengers came and
went, and the two men who had been with him before
came back and stayed with him through the night. Before
the next day came, Ahmed had a premonition that an
issue would surely be reached at the coming session, and
prepared himself for it.
7hird Day. When the messenger came the next day Ahmed
was brought to the palace of the Khalif, and his fear began
to be confirmed as he saw the great display of pomp and of
armed men, apparently prepared for some special occasion.
First, there was an audience, in which the learned men
disputed with him, and then followed another private con-
ference in which the Khalif, as before, besought Ahmed
to yield, in however slight a degree, so that he might grant
him his freedom. The Khalif assured him of his having as
much compassion for him as he would have for his own
son HArln in such a case. Ahmed’s reply was the invaria-
ble one, asking for some ground for a change of faith ad-—C
duced from the only sources which he recognized as author-—
itative. Finally the Khalif lost all patience when he saw —
that his hopes of a ground for leniency toward his prisoner
were to be disappointed, and he ordered him to be taken
Apmea away and flogged. The flogging then ensued. Be-
Scourged. fore it occurred, a little knot was noticed in the
sleeve of Ahmed’s kamis, and he was asked what might
be the explanation of it. He said that it held two hairs of
the Prophet?). On learning this Ishdk ibn Ibrdhim saved
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1) On hairs of the Prophet as charms cf. Goldziher, Moh. Stud. II, 358.
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the kamis from being destroyed. Before and during the course
of the flogging, the Khalif sought to secure from Ahmed a
recantation, and seems to have been moved by compassion
for him, though equally moved by a determination to drive
him to repent of his obstinate refusal. Ibn Abi Dowad and
the leaders who were with him did their best, however, to
move the Khalif to put Ahmed to death. When bound,
Ahmed complained to the Khalif that the punishment he
was inflicting upon him was unlawful according to the dec-
laration of the Prophet, who had said that the blood and
possessions of any man who confessed that there was no
God but Allah, and that he was God’s Messenger, were
— inviolable. Ahmed Ibn Abi Dowid, thinking his master in-
_clined to weaken out of admiration for Ahmed’s spirit and
_-courage and from the conviction wrought by his arguments,
—reminded al-Mu‘tasim that, if he yielded, he would cer-
~tainly be said to oppose the doctrines of the former Khalif
al-Ma’mén, and men would regard Ahmed as having ob-
tained a victory over two sovereigns, a result which would
stimulate him to assume a leadership fraught with evil con-
sequences to the dominion of the Khalifs *). As he was bound
to the whipping-posts the lictors, one hundred and fifty in
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number it is said, advanced in turn and each struck him
two strokes and then went aside ). At first, with each stroke
Ahmed uttered a pious ejaculation, concerning the exact
tenor of which the accounts vary ?). There is an apocryphal
story to the effect that, after he had been struck twenty-
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nine strokes, Ahmed’s nether garment threatened to fall to
the ground, but that it was miraculously restored to its
place and fastened securely, in answer to a prayer which
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he uttered. Some of the accounts go even so far as to
say that a hand of gold was seen to go out from under his
upper garment and adjust what was deranged?'). As the
flogging progressed Ahmed lost consciousness under the
blows, and was removed in an unconscious state into a room
near by. Meanwhile, the crowd outside the Palace court
became moved with anger at the Khalif’'s treatment of
Ahmed, perhaps, too, the report of his collapse had reached
them; in any case, they were preparing to attack the —
Palace, when the Khalif ordered the suspension of the
punishment. This order was due, it is likely, more to the —
fear of the multitude on the part of al-Mu‘tasim than to—
any other cause. One account relates that, even after =
Ahmed was brought in unconsciousness to the room, his
torturers continued their abuse by trampling upon him
with their feet. When consciousness came back he was of-
fered sawik for the purpose of producing vomiting, but he
refused to take it. Subsequent to this, he was removed to the
house of Ishik ibn Ibrahim, where, after a short detention, he
was set free, and went to his own dwelling. The date when
all this occurred was within the last ten days of Ramadan
219 A. H., though the particular day is not known *). Ahmed
does not seem to have harbored blame against the Khalif
for having done what he did, and, afterwards, declared
that he had no ill-will against any of those who had taken
part in his persecution.
Sequel to the In his own dwelling he was visited by the
Scourging. prison physician and treated until he was cured
of his wounds. The scars, however, remained on him to the
day of his death; and he never ceased to suffer from the
dislocation of his wrists, which was brought about by
neglect to take hold, as he was advised to do, of the upper
parts [lit. teeth] of the whipping posts. When he failed to
do this the principal weight of his body was suspended
from the wrists. After the scourging, al-Mu‘tasim brought

1) vid. foregoing note. 2) Ibn Chall. N°. 19.
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out Ishdk ibn Hanbal (Ahmed’s uncle) to the people, and
asked them to witness that he would testify that he [the
Khalif] gave over to them their Imdm without hurt or damage
to his body. It is said that if the Khalif had not caused this
deception to be practised, the people would have risen in in-
surrection. As it was however, they were calmed and evil
consequences were averted. It was the wish of Ibn Abi
Dowad that Ahmed should now be imprisoned; but al-
Mu‘tasim was angry at the suggestion, and commanded his
lieutenant Ishdk to set Ahmed free. It is probable, that in
this instance, likewise, fear of a popular uprising deterred
the Khalif from continuing to use severe measures against his
prisoner. As matters stood al-Mu‘tasim gave him the gala dress,
and as already related had him sent to his dwelling; and,
as long as he was confined to his house, had his lieutenant
Ishak enquire every day about his condition. The gala clothes,
however, Ahmed sold and distributed the price in alms?!).

1) al-Makrizi, p. 8, slaafill O sie sl o ¥ & (PURE I Vet
Gl eatell b Sy ey U carew aile ol ool 35 R
OV S C PP 8 CJPUTE WS IS C1 I G UL ¢ et
ey pas 59 ! [i.e. ‘Look ye at him. Thou, Ishak ibn Hanbal, Is
he, Ahmed ibn Ilanbal, not sound in body?® Ishak, thereupon, nodded as-
sent. Supply after xadl, WY J5 3 and after (ydl, wmd amly JUE].
shekw O3 S8 Lal ambo de o Y S gbyd S Jed a3 Y
Bl ol A ot s Ky WL RS o) e WKl
(XL RV TRRT AL - ENL Ve TV 3 T
L85 bl Cisud st oy miciall Cannks Kii3 xib manss]
O K A3 Y oy de dE o e O O WAl oue
Sy gl I phoy LS 100 pedd W ekl S5y s
shis Lo (shy s00li Lals souis sy doy mMSy 508 (e fymoy R



113

It is related that he remained only sixteen days at the Camp,
and during this period used altogether as food a rub® of
sawik (i.e. four handfuls of parched barley ground to meal).
He took every night a dram of water and every third night
a handful of sawik. So much wasted was he by these ex-
periences that it was a full six months after his return home
before he seemed like himself again’).

Mipna in During the short governorship of al-Muzaffar
Egypt in the ibn Kaidar, who succeeded his father in Egypt,

Reign of  there came to him a letter from the Khalif al-
al-Mictasim. Nytasim ordering a renewal of the Mihna. Al-
Muzaffar tested the doctors in pursuance of the order he had
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received, but it brought him only an increase of the troubles
of his short term of authority, and of the success of the
test we know nothing !). After him we have no specific rec-
ord of trials for the Koran in Egypt, but it is sure that
al-Buwaiti underwent an examination in Egypt in the reign
of al-Wathik. A little later on his case will be again noticed.
In the year 231 A.H. al-Wathik sent a letter to his gov-
ernors commanding the revival of the inquisition %). It must
have been in the examinations which followed this com-
mand that al-Buwaiti was cited to answer for his faith *).
AlMcta-  AL-Subki is, probably, right when he asserts that
sim and al-Mu‘tasim had not the learning which qualified
the Mitna.-him to decide whether the doctrine of the Koran’s
creation was right or wrong, and that the prosecution of
the Mihna by him was due, in great part, to the charge
which was left him in the testament of al-Ma’man, and to
the moving spirit among those by whom he was surrounded ).
#We do not hear of any further action against Ahmed on
the part of this Khalif. He died in the year 227 A.H.
Ar-wathip After the death of al-Mu‘tasim and the accession
and Akmed.of his son HarGn al-Wathik, Ahmed became a very
popular teacher, and was much resorted to. Al-Hasan ibn
‘Ali the KAidi of Baghdiad noticing this wrote to Ibn Abi
Dowad of the circumstance. Ahmed ibn Hanbal, however,
heard of what had been done, and of his own will refrained
from teaching, before any action was taken against him. Ibn
Abi Dowad once again tried to persuade al-Wathik to per-

1) Abu'l-Mah. I, 649.
2) Abwl-Mah. I, 683; al-Sujiti, Tarikh al-Kholafa, I,
3) Abw'l-Mah. I, 686.
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secute Ahmed, but was unsuccessful. The Khalif let Ahmed
alone; whether he was moved at all by admiration for him,
or by a superstitious fear that something might happen to
him should he lay violent hands on so holy a man, does
not clearly appear !). It is reported of al-Wathik in relation

to the Mihna that he did not personally wish it, but that -

the stimulus applied by his minister did not leave him much

opportunity to escape from the work in which the latter =

was so zealous. The greater probability, as far as Ahmed
ibn Hanbal enters into consideration, is that al-Wathik, like
his predecessor, feared a popular outbreak should anything
further be visited upon the Imam. And, for the reason that
he wished to please all parties, he took the course of asking
Ahmed to leave Baghdid, and dwell at a distance from
him. Ahmed, however, did not go away; he simply withdrew
into a comparative seclusion, which he maintained for the
greater part of his remaining life.

Arwonip  Al-Wathik did, nevertheless, carry on the policy
Prosecutes of his predecessors. His command to all the gov-
the Mibna.ernors of the provinces to apply again the Mihna
for the Kordn has been already mentioned ?). It was issued

1) al-Makriad, p. 8 £ ) (4,0 xid ooy puaionll wle L
IO Je K3 i 07! *elad e FUY ot kil !
RIS R U N PR RNV 5 PRPIFIIRE ST R W
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\.9..'4‘,.5‘ el U‘ i Gaob (‘g.»o)Lg WSL_M«_: YA 652,1 t}..w)
vid. Weil, Chalifen II, 340; Abu’l-Mahisin I, 691 2) vid. p. 114.
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in 231 A. H. It is said that he gave this order, notwith-
standing the fact that he had withheld his father al-Mu‘ta-
sim from the application of the Mihna !). We have no record
of those who were subjected to this examination, beyond
the names and accounts of one or two who would not con-
fess the doctrine of the Kordn’s creation and suffered for
their faith.

Apmed ibn The best known of those who suffered under
Nasr al- this Khalif was Ahmed ibn Nasr ibn Malik al-Khu-
Khuzd%. 7392 from the city of Merv, who was of one of

1) Abu’l-Mah. I, 683; al-Sujiiti, Tarikh al-Khol. 346.

2) v. Kremer, Herrsch. Ideen des Isl. 2435 Weil, Chal. I, 341 f.; Dozy, Het
Islamisme, 156; al-Sujfiti, Tarikh al-Kholafd, 346 al-Ja’qlbi, II, 589; Tabar, III,
M ff.; De Goeje, Fragm. Hist. Arab., i, 529 f.; al-Malrizi, 10 f. (43 a7t Wb
g;‘y._a';)\g P o2l O.J)LA}“, 651»45‘, Ogu.\“ Jo o* R g
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the leading families of his tribe. One of his teachers was
Malik ibn Anas and of his pupils one was Yahya ibn Ma‘in.
Ibn Nasr was, at first, left unmolested, but afterwards was
apprehended for a cause that will be presently shewn. He
was, according to Ahmed ibn Hanbal, a man of noble spirit,
and we know from other sources that he was of distinguished
ancestry, both his father and grandfather having held high
places under the Abbaside khalifs. At the same time, he
had a great name among the orthodox traditionists and w<ns1:XMLFault xmlns:ns1="http://cxf.apache.org/bindings/xformat"><ns1:faultstring xmlns:ns1="http://cxf.apache.org/bindings/xformat">java.lang.OutOfMemoryError: Java heap space</ns1:faultstring></ns1:XMLFault>