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Chapter 1 - The Divine Response 

John Wesley had much contention with "humanists" who were willing to accept the most exacting definitions of faith, but who insisted on stopping at the limit where the human leaves off and the divine begins. And because Wesley insisted on going further, and testifying to a real, knowable, divine response, these humanists called him an enthusiast -- a term used as we now use the word fanatic. Wesley was patient, having himself come from the cave in which these opposers still lived. But he was unequivocal, and summed up by saying, "By the testimony of the Spirit, I mean an inward impression on the soul whereby the Spirit of God immediately and directly witnesses to my spirit that I am a child of God; that Jesus Christ hath loved me and given himself for me; that all my sins are blotted out and I, even I, am reconciled to God." 



Wesley and his coadjutors preached their thesis with such force and effectiveness that it seemed for a time they had convinced the evangelical Christian world. But old heresies are forever arising in new forms and under new names, and truth must be reasserted for each succeeding generation. 

That the fathers knew and proclaimed the truth does not guarantee that the children know and receive the benefits of that truth. 



Half truths often have the force of falsehood, and full truths wrongly applied sometimes serve to overshadow, and even to nullify truths of equal rank. Take the subject of the inspiration and dependability of the Bible; this is a thesis worth dying for. And yet it sometimes happens that good men become so enamored with the theme of an inerrant Bible that they permit themselves to stop with this external witness, and refuse or by negligence fail to go fully after that personal certitude that can come only by reason of the Spirit's witness within. Or one may become so loyal to the fact of the atoning merit of the blood of Jesus that he comes to identify efficacy with efficiency, and thinks of provision as though it were possession. Or one may lay such emphasis on repentance that he takes this for forgiveness. Or he may enlarge so fully on consecration that this becomes a substitute for divinely wrought sanctification. 



The curse of Phariseeism, accepting form for power, was not alone an ailment of the ancients. It is the affliction of all in any age who allow any thing, be it ever so sacred and scriptural, to become a substitute for that definite divine response which God makes to the truly trusting heart when "the Spirit answers to the blood," and faith is justified by realization. 



Sometimes grace is interpreted as some sort of provision by which God is enabled to account things different from what they really are, so that one may be "positionally" holy while yet in truth sinful and depraved. But this is just a revival of an old heresy. True holiness is imparted by the Spirit, as well as imputed through the blood, and there is a divine response by means of which the trusting penitent is really made new, and by reason of which the fully consecrated believer is sanctified and cleansed from sin. 



Nor does the province of vital religion stop with crises. It is true that we walk by faith as contrasted with sight. But this does not mean that we walk in unconfirmed presumption. It is also true that we are always to be confident, but this does not bar the fact that we can also be conscious of God's presence as we live for and with Him from day to day. That which is called "the witness of the Spirit" in connection with the crises of experience becomes "full assurance" in constant form with those who "go on to know the Lord." 








Chapter 2 - Our Answering God 

The eighteenth chapter of I Kings contains the story of the most remarkable contest ever staged on this earth. For three and a half years there had been no rain. There were those who said Elijah and his Jehovah worship were the cause of this judgment. Elijah himself claimed it was the idolatrous worship of Baal that was to blame. The proposition was to be settled by practical test. On the top of the ridge which ended in the brow overlooking the sea known as Mount Carmel the stage was set. On one side were eight hundred and fifty prophets of Baal and Ashtoreth. On the other side was the lone prophet Elijah. 

The eight hundred and fifty were assured of Queen Jezebel's favor, and they also had the tacit backing of King Ahab. And because of the royal favor; the court, the army, and the rank and file of the people could be counted on that side. The conditions were simple. Each side was to prepare his altar in his own way, and every provision was to be made, except that no fire was to be kindled. Then the question was to be decided in favor of the god who answered by fire, and such god was to be God. Elijah had proposed the plan. 

The King had immediately agreed to it. And the prophets of Baal could not refuse to accept, since Baal was the sun god, and fire was his special element. The test began: 



Elijah gave way to the eight hundred and fifty, giving them the first chance, on the ground that "ye are many." All the natural advantages were with this group. The prophets themselves were a favored, well-fed, well-groomed, almost royal group. Their ritual was faultless. Their zeal was intense. There could be no question of their sincerity, for they cried aloud, leaped upon the altar, and lanced their flesh with knives, entreating, "Baal, hear us." Elijah made the situation the more exasperating by his taunts, and by his suggestions that Baal was talking, musing, on a journey or asleep. Everything was right but one -- no fire came down. And without this answering fire, the case was lost. 



The time came for Elijah's part. The very fact that he was alone was a poor recommendation, for men honor crowds. The altar of the Lord was fallen down, and required to be repaired. But Elijah added to his handicap by pouring water in great abundance upon his sacrifice until the trenches about stood full. The ritual was simple. The prayer was only sixty-three words in length, and required no more than one minute to be spoken. But the decision went to Jehovah and to Elijah, for there was response from heaven whence fire came down to consume the sacrifice, the wood, the stones that made up the altar, the water in the trenches and to lick at the dry dust at the people's feet. It was this answer that made all the difference. Up to the point of the divine response distinctions were incidental. But with the coming of the fire Jehovah's claims were established, and the people fell on their faces exclaiming, "The Lord, He is God! The Lord, He is God!" 



Just on the basis of comparisons, the Christian faith has nothing to fear. The history of the Church in the world abundantly justifies the high claims Jesus Christ made for himself and for His people. No other religion can so freely and safely say, "Let results speak." The founding of the Christian faith involves miracles, but these miracles are reasonable, as far as reason is able to follow them. The Founder of the Christian faith was himself spotless, and even His enemies have to say, "I find no fault in Him." And all the ages testify that men have always been better men when they were Christian men, and that the faults and weaknesses of Christians have always been in spite of their religion, and not because of it. 



The doctrines of Christianity present the noblest ideas about God and angels and men that have ever passed through the minds of men. The Christian philosophy of life is the most worthy that has ever yet appeared. And all who object to Christianity have to admit that it would be better if it were as Christians say it is, and to depart from fidelity to Christ is to become an infidel, and by all true logic, to become a pessimist. 



The ethical standards of the Christian way commend themselves to men everywhere. The Ten Commandments, the Sermon on the Mount, and the thirteenth chapter of I Corinthians present principles that are both superb and practical. To be a true Christian means to be good and to be useful, "Our enemies themselves being the judges." 



The sacraments of the Church, baptism and the Lord's supper, are beautiful and full of meaning. They are exceedingly simple, and yet they are adequate symbols of both the inner experiences and outer implications of holy religion. 



But even though its history is true, its doctrines unanswerable, its ethics of the highest standard, and its sacraments the most beautiful and full of meaning, the heart and substance of Christianity does not consist of any or all of these. 

Like the men on Mount Carmel, we come to the crux with the question, Does God answer? Is there a response to the call? We cannot properly ask, Does God hear prayer? for the answer to that is a secret in the Infinite mind. But we can boldly ask, Does God answer? and we may find the reply in our own consciousness. We must find it there if we are to be assured that the Lord is God. 



Today, as on Mount Carmel, comparison of talent among leaders, of beauty of ritual, of popularity with the crowds and of human conditions in general do not prove anything. Based on these things, the decision may often go to the wrong side. But now, as then, it is the answer that counts. It is the fire from heaven that decides the debate. 



But we must not leave this question on the broad plan of mere comparison. 

To say that Christianity is better than the others does not say enough. 



To say that one Christian is better than another does not prove the point. For it might still be that all are false, and what is gained by simply being more nearly true, if the best must yet fall short? No church or group has any corner on the way to God, and that man who thinks of himself as being the only one who has attained has either rated himself too highly or has charged the Almighty with substituting concealment for revelation. Every group and every individual must meet the fire test. It is not the effort any one makes to awaken the unresponding Baal that counts. "The God that answers by fire" is our God. 



We have known a man who was reputed to be a man of prayer." It was his claim that he prayed hours every day, and those who lived near him attested his claims. Still this man was the victim of tormenting doubt. His daily life bore witness to limited grace. He was critical of others, and bore something of the attitude of spiritual pride. To many he was a stumbling block, for they asked, 

"How is it that so much prayer does so little good?" The answer of course is that it is not the exercise of asking that makes the difference, but the measure of the receiving that counts. In its essential content every man's religion is a personal affair. Men do not apprehend God by the nation, race, family, or group. To every one the question is personal: Does God respond to my call? 



A woman who had been a member of an orthodox church for forty years was aroused to the consciousness that she had never been truly born again. At first she was resentful, and wished she might have been left alone to take whatever consolation she could from her formal Christian life. But as she prayed, the Lord helped her so see His mercy in her awakening. She confessed her need, the Lord graciously came to her rescue, and she found joy and assurance in the inward witness of pardon and peace with God. It was not that her prayers were more meritorious at the last than in the beginning. 

The difference was accounted for in the fact that a new factor, the divine response to her call, came into her life. 



We were sitting at the dinner table with Mr. and Mrs. Holmes. The host was called to answer the telephone. Putting the receiver to his ear, Mr. Holmes said, "Yes." After a short pause, he said, "No." There was another period of waiting, and then came the sentence, "I don't think so." After time for some other conversation, Mr. Holmes said, "All right, then," and hung up the receiver. I was of course not at all interested, but soon Mrs. Holmes asked about the telephone conversation. The husband replied rather nonchalantly, 

"Oh, that was just a long distance from Mr. Jones out in the west side of the state." And when he did not seem ready to volunteer more information, the wife asked why Mr. Jones had called. "Oh," said the husband, "he was just talking about buying our farm out there in his community that we have been offering for sale." By this time I had become mildly interested, and furtively watched the face of Mrs. Holmes to see if she was satisfied. But after a pause, Mrs. Holmes asked, "Did Mr. Jones buy the farm?" Her husband answered, "No, he didn't buy it." The conversation drifted to other themes, but after awhile Mrs. Holmes said, "Husband, if you do not mind, I wish you would tell me what Mr. Jones said in that conversation about the farm. I know what you said, but I cannot figure out how you could say, 'Yes', 'No,' 'I don't think so', 'All right, then', and yet Mr. Jones not take the farm." "Well," said Mr. 

Holmes, "when I went to the phone, Mr. Jones asked, 'Is this Mr. Holmes?' 

and I said, 'Yes.' He asked, 'Have you sold your farm out here yet?' I said, 

'No.' Then he asked, 'Will you take any less for it than you have been asking?' 

I said, 'I don't think so.' Then Mr. Jones said, 'Well, then, I have decided not to take it.' And I said, 'All right, then.' " The conversation was quite intelligible when one knew what was being said on the other end of the line, and it is like that with prayer and every thing that goes with search for God. 



There are those of course who say that prayer and meditation and search for God find their advantage in their psychological effect upon the worshiper, and that we are not to expect a definite and knowable answer. Agnostics have even claimed that it is impossible for God to speak to man because man is incapable of hearing what God says. But the Scriptures answer all this by reminding us that He made man's mouth, and that He knows and understands all thoughts of the heart. 



Well meaning people have reduced prayer to a formula and have ignored the Master's warning that the use of vain repetitions is to imitate the heathen. 

Many books have been written on prayer. Many sermons have been preached in the effort to tell men how to pray. But the crux of the whole matter is in the simple question, Does anyone answer back from the other end of the line? If there is no answer, the fault may be in a poor connection. The wires, so to speak, may be grounded. It may not help to simply "cry louder," although no one should be ashamed for others to hear him pray and to know that he practices prayer. But whatever the trouble, that trouble must be removed and an answer secured before prayer is really prayer. That is what is meant by the exhortation, "Pray until you pray." 



It would not be fair to say that there is no difference in the degree of excellence of mere human religion. But it is true that the differences are incidental. The point of real distinction is the one where there is a divine answer. No matter how commendably men pray and worship, if there is no divine response, there is no fundamental differentiations between those who pray and worship falteringly and those who pray and worship faultlessly. But an answer from God makes all the difference. The humblest cottage becomes a throne room when God responds. "The God that answers by fire, let him be God." 







Chapter 3 - The Implications of Our Godlikeness The authoritative record says, "And God said, Let us make man in our image . 

. . . m the image of God created he him" (Genesis 1:26, 27). We are not told in any instance just how much and how little is involved in this pattern, and we must always guard against the idea that there is any reference to physical appearance. God is pure spirit, and the limitations of the material do not appertain to Him. There was published a book (two generations ago now) called Is Negro Man or Beast? The gist of the argument was that God is white, and therefore the Negro does not partake of His likeness. But fortunately that book did not attain to popularity or wide circulation. But just as the idea here is ruled out by all fair-minded people, so likewise thinking will rule out all reference to physical appearance. 



The lumbering guesses of men have injected so many things pertaining to the processes of creation into the story that there is danger we shall get lost and fail to keep the main idea in mind. The main fact is that God created man, and when processes are discussed they must all be held in strict subordination to this main fact. The fact must not be expected to yield to the processes. 



There are some slight differentiations among men on the basis of race and degree of attainment in knowledge and efficiency. But all men are more alike, thinking of them as a whole, than they are different. God made "of one blood all nations of men for to dwell on all the face of the earth" (Acts 17:26), and 

"under the skin" all men are brothers in a common race, and all are alike creatures of God. All assumption of superiority of one race over another is a fallacy of human ignorance and human weakness. Extensive experimentation has established the fact that the best of any race are better than the worst of any other race, and that differences based upon color, race or other accident of birth are not great enough to entitle any group to pride nor any other to utter discouragement. 



Aside from all other considerations, the fact that every man is a member of a race that was created in the image of God gives dignity and value to him that outlaws all crimes against persons, like slavery, adultery, oppression, murder, and all forms of maltreatment. And all crimes against persons are sins against God, and subject to His judgments both now and in the world to come. 



We may not know all that is implied in the pattern of man's creation, but we can be reasonably sure it includes at least: (1) immortality, (2) moral purity, and (3) ability to know -- intelligence. 



God is eternal. That is to say, eternity is a predicable of God, for there was never a time when He was not, and there never will be a time when He ceases to be. Man is immortal. That is to say, man did have a beginning, but he will have no end. Thus immortality is not identical with eternity, but it is like it. 



God is absolutely holy. Man, as he came from the hand of the Creator, was relatively holy. That is to say, God is holy by essential moral nature. Man, as he came from the Creator's hand, was holy by the impartation of God's holiness. The symbol is the sun and the moon. The sun shines by reason of its own light. The moon shines by reason of the light it borrows from the sun. 

Thus, in the moral sense, man was not absolutely holy as God is holy. But he was holy with a holiness that was in quality like God. 





God is omniscient. That is, God possesses all knowledge. In comparison, man knows very little. But man does possess the quality which we call intelligence (in contrast with instinct, which is a factor of the creation beneath), and he therefore is capable of learning, even to the point of having understanding and fellowship with God. 



God has so identified himself with man as to make it impossible for any to have good standing with God without doing all within his power to also be a friend of man. Duty is so unitary as to make it obligatory to brand him as a pretender who professes to love God, if he does not also love his fellow man. 



When one looks fairly at the psalmist's words (Psalms 8:4), he may discover that, after all, it was man's dignity and value, in contrast with his physical insignificance, that was the main cause of wonder. And if we weigh values as Jesus weighed them, we shall never see an insignificant man. The most forlorn, forsaken, ragged, little waif in the slums of New York is of a million times more consequence than all the skyscrapers, subways and overloaded bank vaults of that great city. In fact, all those vaults that we list as "intrinsic" 

depend upon people for their worth. Salt in the ocean, gold in the rock, oil in the earth, fertility in the soil and all "natural resources" are of consequence only when they are considered in connection with human needs and human desires. 



Wise moderns smile over the simplicity of the ancients who thought the earth was the center of the universe, and man was the capsheaf of God's creation. 

But although science may be effective in revising our astronomical puttings, it yet remains that "our" earth is of more consequence to us than all the stars and their satellites put together, and it is yet to be shown that God has designed a position higher than that ascribed to him who was made in his Creator's likeness, and a destiny more glorious than that implied in the future the Bible outlines for man. 



Of course in comparison with God, the old French chaplain was correct when he opened the king's funeral oration with the words, "Only God is great." But, under God and the angels, we may with truth proclaim, "Only men are valuable." And this must not be twisted into the thesis that mortal life takes precedence over honor and purity. For, being a child of eternity, there are duties for man that overshadow the duty to preserve life in the mortal body. 



Man's propinquity with God does not rest upon the fact of creation. For as Professor Henry Drummond has shown, we are every instant, by the miracle of preservation, subjects of as great a supernatural potency as that exercised in our original making. The universe, including ourselves, is no more capable of sustaining itself than it was able to come into being without cause. We may be at a loss as to why God continues to run this vast universe, and why He tolerates the race of man upon the earth, but we are witnesses of the fact that He does preserve the universe, and the poorest of us are examples of His continuous keeping power. We are His by preservation, as well as by creation. 





That was a poor, idol-worshipping, non-Christian crowd to which Paul addressed himself on Mars' Hill and to whom he said, "In him we live, and move, and have our being; as certain also of your own poets have said, For we are also his offspring. Forasmuch then as we are the offspring of God . ..." 

(Acts 17:28, 29). And Paul's plea to these men to become Christians was based upon this propinquity -- this natural blood relationship. And on this very basis, he concluded that God is "not far from every one of us" (Acts 17:27). 



We were made to live in fellowship with God, to love Him, to be loved by Him, to commune with Him both now and forevermore; and to this end we are preserved from day to day. 



Dr. H. C. Morrison used to tell about meeting an old sailor on the beach near Old Point Comfort, Virginia, and talking with him about the hull of a stranded and forsaken old ship that stuck in the sand not far off the shore. Dr. Morrison had never known this ship except as he saw it there, and besides he was a landsman, and not much blessed with imagination about the traditions of the sea. Pointing toward the old hull, the landsman said, "That is a forsaken and useless old thing." But the old sailor replied, "She does look bad now, but you should see her as I have seen her. I was present when she was launched. I went with her on her maiden voyage. I knew her when her hull was new, her paint was white, her engines were in trim, her furniture was well appointed and her record was without a flaw. The captain on the bridge was proud of her and of her record, and every sailor on the deck was glad to be aboard. She was a fast boat, and she was safe, and she was a delight for comfort. Ah, sir, you should have seen her then" (and the old sailor's eyes were moist and his voice broke) . "And what is more, it hurts me to see her out there stuck in the sand, her decks washed with the waves, her hull rusted and ugly, her furniture gone, her bridge and her decks deserted. It hurts me because I remember what she used to be, and it hurts me because of what she could be again. It's a waste, sir, an inexcusable waste, to let her lie there so ugly and so helpless. 

If only they would come to her rescue, pull her back into deep water, and give her another chance. If they would do that, sir, she would give a good account of herself again." 



That is a picture of a man, made in the likeness of God, but now stuck in the sands of sin, broken by the waves of judgment, forsaken by angels and God, left to rot and to rust and to perish. The sight is forbidding, not only because of what he once was, but because of what he is still capable of becoming. No wonder a prophet like Jeremiah could ask that his head become a fountain of tears that he might sufficiently weep over a sight so deeply moving. 







Chapter 4 - Our Proximity To God 

The task of forming a concept involving all the excellencies of an infinite God is too great for the mind of a finite man. At our best we think of Him in limited mold, although it is our earnest desire to be balanced and true to the best our intellects and hearts can do. Words like immanence, transcendence, and all others that even the scholars employ are used more effectively in concealing than in revealing the true nature and being of God. 



But it is always best for us to take some essential concept as our touchstone and allow adjustments in other phases. Take personality and omnipresence as examples. God is a person. That is essential to any sense of responsibility we may hold, and to any hope of help through prayer and the exercise of the means recommended by any experienced people. We may not be able to give a definition of personality, but we know something of what we mean by the term. We mean that God is of the highest order of being -- that He is not an abstraction, a thing, but that He knows, cares, and wills. Whatever it is in us that distinguishes us from the stones at our feet and the animals and birds about us, we ascribe that to God in highest degree. Unless God is this, He is, to us, something less than He would be if He were that. Hence He must be that. And it is on the basis of this concept of Him that we conclude He knows us, cares what attitude we take toward Him, and is able to change both things and ourselves. Omnipresence means that God is everywhere. But how can God be everywhere and yet be a person? If we cannot answer this question to our own satisfaction, for our own good, we better stick to the idea that He is a person, even if we must think of Him as not everywhere present. 



But I have thought of an illustration that has sometimes been a help to me. I have thought of myself as being "like God," as the Genesis account gives me the right to do. And I have thought of myself as possessing the predicables of personality -- intellect, sensibility and will -- even though on a very limited and finite plane. Then I have thought of "presence" and what it means with me. I sit here at this little table in a very small room -- a person, and hence (as is necessary to my mode of thought), here in a sense that I am not in the corner of the room ten feet away. That is, I am present here in a very limited space in essence. And yet I am, through the outreach of my powers of apprehension (my attributes), present even over there in the corner of the room, ten feet away. I am present there in such a sense that if anything worthy of note should happen there, and I were asked about it, I would say, I was there, and know what took place. It is therefore evident that I am present right here where I sit in a sense in which I am not present in the corner of the room, and yet I am also present there, since I am capable of knowing what takes place there, of caring what takes place, and under certain circumstances of making impression on what takes place there. 



Now I have expanded these ideas in the direction of the Infinite. I have prayed, saying, "Our Father who art in heaven," and then I have gone out to say to my fellows, "God is here beholding us, He cares what we think and do and say, and He is able now to do things to effect changes in us and in the circumstances that surround us." This helps me to think of God as a person, in heaven as to His essence, and because of His infinite attributes, present everywhere, so that no place is beyond His ken, His love, or His power. The skeptic did not really miss the mark when he thought to write, "God is nowhere," but by a slight fault in the spacing of his letters led his little niece to read it, "God is now here." 





When men have forsaken the concept of a personal God and gone too far in seeking to apprehend the meaning of His omnipresence, they have often ended up by concluding that since God is everywhere in general, He is nowhere in particular. One writer put it this way, "Men set in to make God so present in everything that they ended up by bowing Him politely out of His own universe. 



It is also important that we do not accredit God with a relationship to the universe that practically identifies Him with the universe. God made the universe, and He preserves it every moment, but He is not the universe, but is above it, even as the inventor is above his invention. 



But there is yet another sense of "presence" besides essence and attribute. It is that presence that Jesus spoke of when He said, "Where two or three are gathered together in my name, there am I in the midst of them" (Matthew 18:20). This refers to His presence in the sense of approval. Our fathers used to add to the scriptural promise the phrase, "and that to own and bless." And although the words are not in the text, our fathers showed themselves to be good interpreters of God's message by the use of them. In this sense, to say that "God is near," is to affirm His willingness to visit and bless those who call upon His name in penitence, consecration, and faith. 



It is always easier for men to think of God as Lawgiver and Judge than to think of Him as Saviour and Friend. Atheists are relatively scarce, but unbelievers are too many to count. To the question, "Do you believe there is a God?" the great majority will answer, "I do." But to the question, "Do you believe that God saves you and fellowships you along life's way?" not many can answer with an emphatic "Yes." And yet it is in this last sense that God is truly near. That is to say, He "stands at the door and knocks." He is willing and waiting to be found of those who seek Him. The barriers between himself and us were not only not made by Him, but He has done all He can do without our co-operation to remove those barriers, and to come to an understanding with us. He is not willing that any should parish. There is room in His love for everyone. The "great God" seeks to become "our own God" (Psalms 67:6). 








Chapter 5 - The Separative 

Tolstoy, in describing what life was to him, told the story of an oriental adventurer who was attacked by a tiger. Fleeing before his foe, the man came to a dry well into the mouth of which he instantly leaped. The man's hand grasped the stock of a small shrub that grew from the wall of the well and there he held fast. Looking down toward the bottom of the well, the man saw a mad dragon with mouth ajar to snatch and devour him as soon as he fell. With the tiger at the top of the well, and the mad dragon at the bottom, the man determined to hold on to the shrub as long as possible. But just then he saw two mice approach, one black and the other white; they joined labor to begin gnawing at the root of the shrub, and the man could not release his grasp to drive them away. There are many besides Tolstoy whose estimate of life is just as discouraging as this picture indicates. 





When we say, "All things are possible with God," we mean only that there are no limits to His power. For we instantly acknowledge that "it is impossible for God to lie," and by full and happy intimation we say that it is impossible for God to do wrong in any way. It is not the will of God that is the basis of right and wrong, so much as it is the nature of God to will as He does. The demand is not that we should be holy because God wills it, but "Be ye holy for I am holy." All this means that it is not within the province of power to alter basic morality. Right is what it is because God is what He is. 



Accustomed to force as we are, we are inclined to think of the sinner's separation from God as being physical. We may even think of a sinner's attempt to battle his way to heaven in spite of God's restraining orders. But this is not a valid picture. Here again the impossibility is a moral one; for no sinner could ever find heaven in the presence of God. From such a presence the sinner must ever flee, preferring the weight of rocks and mountains to the face of a sinless and sin-hating God. 



Crossing an open square in New York City, I came to a crowd of men and boys gathered about two policemen and two employees of the health department, and a poor, old, dilapidated specimen of the species homo whom some one had discovered on a park bench. The policemen were asking the men from the health department to take the man to the hospital. The health men, on the other hand, were saying the man was not sick, and that the police should take him to jail. As I looked upon the man, my pity went out to him and I longed to do something for his comfort and salvation. But as I mused, it occurred to me that the man's situation was the worse for being of his own making. He was thin of flesh, red of eyes, drawn in face, filthy of person, and unkempt in appearance. I imagined myself as taking this man on my shoulder, bearing him to the nice home of a friend, giving him a bath and a change of raiment, and putting him down to a nice table spread with fine food, asking him to listen to fine music and to elevating conversation, and expecting him to be happy. But although I could not put such an experiment into effect, it was evident to me that such a course within itself would be ineffective. A service like that might be an occasion in saving the man, but it could not be a cause. 

The real basis of such a change must be within the man himself, and unless that basis could be reached, the man would still be a tramp in the mansion, would not be happy there, and would escape to his former haunts at his first opportunity. 



Joseph Webber was a tramp. He stood on the fringe of a crowd in a Cincinnati park and heard a preacher talk of life and death, of heaven and hell, of sin and holiness. The tramp made no outward motion, but within himself he lifted his heart to God in the first prayer he could ever remember praying. The sentiment was as simple as the unexpressed words. In later times, Webber thought his prayer was, "O God, if Thou wilt help me, I will not go to hell." That simple resolve was a beginning, and Webber followed it up with genuine reformation and true repentance, and he became a great Christian and successful soul winner. 





It is sin, and sin only, that separates us from God. We may be sick, poor, unpopular with our fellows, ignorant, dependent, and unfortunate by every standard by which men are measured. But none of these nor all of these can keep us out of the favor of God either now or at the end of life's way. Sin is the only bar to God's favor, the only separative we need to dread, and sin to be sin, must involve responsibility. That is to say, the separative is there because we ourselves permit it. 



In the old Hebrew theocracy there were more than twenty crimes the punishment for which was death for the offender. The reason for this seeming harshness is that all sin is crime against God, and takes on the character of treason against Him. The deed was not therefore measured alone by its bearing upon society, but by its character with reference to the Lawgiver. To sin against God is to rebel against the government of the universe. Sin is therefore a million times more far reaching in its destructive force than any atomic bomb which men have or may yet invent. 



We are dependent upon deeds to indicate inner thoughts, and must therefore limit our condemnations to words and deeds. But in reality, sin is a malady of the heart, and the psalmist spoke for all of us when he said, "If I regard iniquity in my heart, the Lord will not hear me" (Psalms 66:18). Regarding iniquity quite evidently means excusing it, making allowance for it, looking upon it with toleration. 



We may count on God's being patient with our weaknesses, but we must not assume that He will be tolerant of our sins. In this matter His own purity is involved, so that His defenders must say, "If we say we have fellowship with him, and walk in darkness, we lie, and do not the truth" (I John 1:6). If the claim that God approves and fellowships a man while that man yet lives in sin were valid, that would make our holy God a party to sin. The prophet Amos asks, "Can two walk together, except they be agreed?" (Amos 3:3). We know without a doubt that the answer is, "No, they cannot." If a man would walk with God, he must agree with God, not only as to words and deeds, but also as to motives and purposes. 



Of all that we have thus far said, this is the summation: God made man with the purpose that he might live in happy companionship with him forever. Man, by reason of sin, broke that fellowship, and is alien, but is still capable of renewing and making permanent that happy relationship for which he was designed. God is even now close to every man; not only in that He is man's Creator and Preserver, but in that He loves and longs for the love of every man. The bar to this re-established estate is man's sin, and nothing else. 



Now sin is not an abstraction, and is found only in the attitudes and purposes of persons -- never in things or conditions. Sin cannot enter any heart through closed doors. Sin may lie at the door, but it cannot get in unless we ourselves lift the latch. Once sin is inside, if we "regard" it, it will guard the door against the entrance of any person or force that would cast it out until we ourselves repudiate it. Thus the whole scope of human unhappiness may be summed up as "the sin problem." 









Chapter 6 - The Hand That Reaches Down 

We of the Occident are accustomed to plain, unadorned speech, but in the Orient, metaphors and pictures are used very liberally. It was therefore no matter of surprise to a little group of Chinese Christians when one who had lived among them all his life, and who had never traveled away from his own community, stood up and gave his testimony as follows: 



"I found myself down in a deep pit, in the slime and mud at its bottom. My distress was great, my plight was terrible, and the more I struggled, the deeper I sank in the mire. Then there came one who stood on the solid ground above the pit, looked down upon me with unpitying eyes, and said, 

'The very fact that you are in trouble proves that you are a sinner. They who sin must suffer, and the only virtue is in one's suffering without complaint. If in time you suffer the full demerit of your sins, you may find a way out of this pit. 

But until then, there is nothing that can be done for you, and nothing that should be done.' I recognized this as the voice of Mohammed, the false prophet, and his words brought me no relief. 



"But in time, the emissary of salvation by merit went his way, and in his place another stood. This one looked down upon me, and said, 'Your trouble arises from your struggling. The way to deliverance is the way of the renunciation of self. If you will quit struggling and just settle down to your fate, you will become less and less miserable as you become less and less contentious. In time you will be absorbed back into the great All-being, and then you won t be unhappy any more because, as an individual, you will cease to exist. 

Salvation is by the way of annihilation.' This I. recognized was the voice of Buddha, and neither did his words bring me any help or any deliverance. 



"By and by the prophet of Buddha went his way, and another came and stood on the solid ground above me. This one looked upon me with eyes that were full of pity and compassion. There were thorn wounds on His brow, blood and spittle on His face, marks of nails in His hands and feet; and when the breeze blew His garment aside, I beheld the place where a spear had pierced His side. I recognized this one as Jesus Christ. In measured words, and with gentle tones, He called to me, 'Come unto me, all ye that labor and are heavy laden, and I will give you rest.' But to me in the pit, these seemed but the words of one who mocks. So I made reply, 'Ah, yes, you promise me rest if I come to you. But Thou art up there on the solid ground and I am here in this muddy pit. You promise rest, if I will come; but seeing I cannot come, your promise means nothing to me.' To indicate further the hopelessness of my plight, I reached up the hand in the direction of the much-scarred One, even though I knew He was far beyond my reach. But to my surprise and delight, He reached down and grasped my outstretched hand, and gently drew me from the mire and the pit to a place right by His side. Immediately there crept into my soul such peace as I had never known before. When I thought of my filthy garments, I thought of them with shame in the presence of One so pure as He. But when I looked, my old garments had disappeared, and in their stead I found myself clothed with linen pure and white. And that is how I became a Christian and why I am one today." 



May we not all recall the words of Paul in connection with this wonderful picture? "And what the law could not do in that it was weak through the flesh, God sending his own Son in the likeness of sinful flesh, and for sin, condemned sin in the flesh; that the righteousness of the law might be fulfilled in us, who walk not after the flesh, but after the Spirit." It is the hand of God in Christ reaching down that splices out our reach sufficiently to bring about that touch that transforms. It is not in any sense the merit of our reach that saves, but still our reach is a condition. It is the hand that reaches down that lifts us up. "By grace are ye saved through faith; and that not of yourselves: it is the gift of God: not of works, lest any man should boast. For we are his workmanship, created in Christ Jesus unto good works, which God hath before ordained that we should walk in them" (Ephesians 2:8-10). 







Chapter 7 - The Hand That Reaches Up 

The body does not more surely crave food and water,. the mind does not more truly pine for knowledge, than the soul craves fellowship with God. For even as food and moisture are essential to the continuation of physical life, and knowledge is implied in the construction of the mind, so God is implied in the constitution of our spiritual nature. God is complement to the spiritual nature, just as light is to the eye, music to the ear and pleasure to the touch. 

David was speaking for all men, as well as for himself, when he said, "As the hart panteth after the water brooks, so panteth my soul after thee, O God" 

(Psalms 42:1). 



In the days of feudal Europe, it is said, a certain old castle had changed hands so frequently that former owners and tenants were forgotten. On the wall in the great hall of the old castle hung a curious old harp, retained now as a relic, seeing no one had been found who knew how to play it. But one day a stranger who asked to warm before the huge log fire, espied this old harp, took it down, tuned it up, and then with trained hand brought from it such music as had not rung through the castle halls in the memory of any present. 

Asked how it was that he could play this harp when so many had tried and failed, the stranger answered, "I made this harp. I know what all its strings are supposed to do." There is a harp of life that is like that: It has hung there on the walls of time so long that many imagine it incapable of harmony. But God who made it can cause the chords "that were broken to vibrate once more." 



Ask, as the schoolmen did, "What is the summum bonum (the highest good) of life?" and the answers received will be as varied as the stories that gathered about that old harp in the castle. Some there said it was never intended to make music, that it really had no purpose at all. But the heart of that old harp was all the time waiting only for "the touch of the master's hand." 

Just so, the heart of man waits for God. 





The old atheists (we called them infidels, i.e. those who had departed from fidelity, when I was a child) were more fortunate than the modern agnostics in that they did profess to come to a place of intellectual rest in the conclusion that there is no God, no immortal principle in man, no judgment to fear, and no eternity of conscious existence ahead. The agnostic, on the other hand, must stand suspended, simply saying, "I don't know" to every thesis presented. Under the conception, man is made to wander like a lost star or a lonely dove, and is destined to miss God, if there is a God, since the position is that God, being infinite, cannot be apprehended by the finite. 



But whether there is a supply for man's needs or not, one thing cannot be denied, and that is that men of all ages and conditions have this craving. 

Some reach up the hand in hope, some reach up in despair. Some lay hold upon. something, some grasp at nothingness. But they all reach up. David, the shepherd lad, must have seen the hart risk its life m answering the call of the water brooks, and both he and we have seen men who risked all in their search for the living God. Inward craving, conscious or unconscious, reaching up! These may be properly posited of all men. If there be some who do not thus crave and thus reach up, these are the abnormal, yea, even the sub-normal, for they would be normal and better if they did thus crave and thus reach up. 



Among all people, laughing at a man's religion is a crime. The penalties may not be so readily meted out in courts of justice, but men high and low are wont to place sacrilege in the same category with theft and falsehood, if not also with impurity and murder. A man's religion may be crude, it may involve a considerable mixture of superstition, it may clearly tend toward disintegration and deterioration, but it is still a proof that man is better than the beast, and no one should attempt to take this religion away except by offering what has proved to be a better one in its place. And this religion, whatever it is, and howsoever many its weaknesses, is a testimonial to man's inherent (the word is used loosely, for this conviction is in reality the product of prevenient grace) conviction that he is capable of fellowship with someone higher than himself. 



It should always be remembered that in religion, it is not alone the bad that is the enemy of the good, but also the good that is sometimes the enemy of the best. Lord Burleigh said, "Beware of the man of unsound religion; for if a man is faithless to his God, he cannot be trusted to keep his contracts with his fellow men." All this means to say that a man may be better or worse than his religion, but his attachment to his convictions in this regard is an almost infallible index to his essential character. 





As a final word, and somewhat in anticipation of things which we are to emphasize later, faith (and we do not pause now to define the word) is the hand that reaches up, even as love is the hand that reaches down. Faith is the means by which men apprehend God, just as the hand is the means by which they grasp things that are intended for the body, and as reason is the hand by which they lay hold upon knowledge for the mind. 





An ornithologist observed among his specimens a bird which had lost its bill. 

Knowing that to this particular kind of bird, the bill is his pick and shovel, his knife and fork and spoon, he would have expected this bird to be thin and starving. But it was not so. It gave the appearance of being well fed. Waiting patiently for the explanation, the ornithologist, at feeding time, saw another bird bring portions in its bill and thrust them far back into the mouth of the unfortunate one, and then turn to repeat the action, cheered on by chirps of thanksgiving from its beneficiary. Some months later, this feeding bird died, and although all that could be done by human hands was done to take care of the bill-less one, it soon died also. In our crippled estate, only God, through Christ, can meet the deep needs of our lives. Without Him, we perish. 








Chapter 8 - The Bridge 

Motorists may disregard some "road closed, travel at your own risk" signs, but the one that stops them all is the one that reads, "Road closed, bridge out"; for even the most foolhardy knows he cannot pass from one side of an abyss to the other without something solid beneath his wheels. 



Bridge builders are, from the approach of the highway department, repairers of breaches. They do not fill up the streams and ravines, they just nullify them as barriers to travel by providing substitutes. A bridge is not the solid ground, but when in good repair, it is no less safe and dependable. The ravages wrought by the earthquake or by erosion are not entirely restored, but by means of bridges they are offset, and the original plan for travel is pursued successfully in spite of them. None would say that the barriers are advantages within themselves, but all rejoice that the barriers are surmountable, and that the engineers are not compelled to abandon their plans for safe and pleasant travel on account of them. 



In the record of that greatest of all earth's catastrophes, when man, the companion of God, became separated and lost, it was God, the offended God, who came asking for further conference, and who proposed repairing the breach, that fellowship might be resumed (Genesis 3:15). Sin cut an abyss that is wide and deep, and it runs right between man and his Maker. 

Jesus came and bridged that abyss with His own body, and made a way by which the creature may cross back to the favor of his Creator and Lord. This is a straight and unequivocal statement, true and real in meaning, even though couched in the language of metaphor. 



It is assuring to know that thoughtful men, beginning with the Apostle Paul, have found it possible to work out by reasoning processes the logical operation of the atoning work of Christ as it applies to the reconciliation of man to God. But it is even more consoling to know that the benefits of this great plan are not confined to those who have ability to understand it. Only those blessed with superior measures of intellectual acumen may be able to trace the processes and purposes of grace through the narrows of systematic theology. But it is enough for the practical man that he believe that Jesus Christ so died for sinful men as to make it possible for them to return to God for reconciliation and companionship. 



The philosopher asks of the doctrines of grace, "Do they satisfy the demands of constructive thinking, and do they merit by their evidence a settled conclusion?" The artist asks, "Do these doctrines satisfy the requirements of symmetry and beauty?" Even the expert Biblist wants to know if all the types and symbols have been fulfilled. But only the gifted and those who have leisure can apply these tests. The practical man's question is, "Do these doctrines work?" and that is the test we can all make. It is not said, "All who can understand and analyze the content of the gospel shall be saved." No, thank God, no! It says, "He that believeth and is baptized shall be saved." And there are more saved people who believe that they may know than there are who know that they may believe. 



In the olden times, referring to the glory that surrounds the Infinite Being, it was said that no man could see the face of God and live. This saying gave rise to fear, for some interpreted it to mean that God would take vengeance upon any who might seek to penetrate the awful privacy of His person. But really, the meaning was, as I think a more careful reading will show, that mortal flesh cannot endure the glory of His full revelation which is reserved for the immortals. It is like saying that on one can look steadfastly at the sun in his full noontide brilliance and see. Such a saying is simply a testimonial to the glory of the sun, and is not indicative of any vindictive spirit or temper. 

Two chapters of our Bible suffice to tell of creation. Part of one chapter is enough to give the history of the first temptation and the fall. All the rest is given to the story of redemption -- to the story of the bridge and those who have used it in the highway of the centuries. The Bible is, indeed, by very rank, "a book on redemption." 



Sin as a fact is altogether a matter of human responsibility. Redemption as accomplished in the life and death of Jesus Christ is altogether a divine provision. Just as God cannot be charged with guilt for sin, so man cannot be credited with provision for redemption from sin. But salvation has both divine and human elements in it. Man sinned, God redeemed, now man must accept redemption that God may save him. 



The cross was once the symbol of shame. But since Jesus died on it to provide redemption for men, it has become the symbol of glory. That is why Paul could announce that he gloried in the cross. Not any longer in his race or his religion or his pedigree, but in the cross where the blood for his redemption was shed. 



It is said that the word bridge does not appear in the Bible, probably because Palestine is a relatively dry country, and bridges were not used. The Jordan was about the only stream that would ordinarily challenge the traveler, and it was crossed at fords. But Jesus used the idea of the bridge when He said, 

"No man cometh unto the Father, but by me" (John 14:6), for He was currently describing himself as a way or road, and He had come to the impassable abyss in describing any man's journey to God. And now He says in substance, "There is no other bridge across the abyss except the one that I have built." Thank God for our glorious Bridge-Builder! who made the bridge with His own body on the tree. 



An ancient king is said to have ordered a bell of superior tone to be hung on his palace grounds. But the repeated efforts of the old bell-maker were in vain. Either faults showed up in the molding or accidents marred the usefulness of his product. At last the king became impatient, and told the old bell-maker that he could have one more chance. If his next attempt was not successful, the old artisan was to forfeit his life. When the time came that the metal was about to be run into the mold, the old artisan's lovely daughter who stood by watching, suddenly leaped into the pot, and her flesh and blood were mingled with the metal. In spite of his deep sense of tragedy and loss, the old bell-maker poured the metal, and the result was a bell of such superior tone that the king was not only content, but highly pleased, so that he promoted the artisan and gave him many honors. All the time the metal had needed something that human flesh and blood could provide. And that is a symbol of redemption. Not that God is represented by the king, but that we are represented by the bell, and that something that we lack has been provided for us by the flesh and blood of our Lord Jesus Christ. 



In the twentieth chapter of I Samuel is recorded the interesting story of David's and Jonathan's meeting in the field. David had incurred the wrath of the jealous King Saul, but Jonathan, the king's son, was torn between his respect for his father and his love for David. David had insisted that designs were against him in the palace, and that he must get away to save his life. 

Jonathan did not think it was that bad, and was reluctant to have his friend depart. Finally it was agreed that David should withdraw temporarily, and that Jonathan would observe the effect upon his father when David's absence was noticed, and that he would advise David accordingly. But since an open meeting between the two was not advisable, they agreed upon a sign. David would hide among the rocks in the field, Jonathan would come with bow and arrow as though upon a hunt. He would shoot an arrow, and send his serving boy to find it. If, in the effort to help the boy, Jonathan should say, "the arrow is on this side of you," then David would know that Saul was appeased, and that it was safe for him to show himself and return to the palace. If, on the other hand, he should call to the boy, saying, "Is not the arrow beyond thee?" 

then David would know that King Saul was wroth, and that he must take his leave. The signal was, of course, that David's life was sought, and that he must flee with all speed. 



It is not always permissible to spiritualize the historic incidents of the Bible, lest the practice lead to our reading into the sacred Book things that were never intended. But we use this incident to illustrate, and not plainly to state the thought we have in mind, and no one should be misled into thinking that the history itself is not valid. The words, "Is not the arrow beyond thee?" 

appear to be apt in urging upon us the fact that the goal we seek is beyond our human accomplishments. Let the question be, Where lies the essential content of that salvation which restores us to the right relation to God, and to the right state before God? Then the answer is, It lies beyond: 1. It lies beyond the limits of human merit. No matter how well one may have been born, no matter how carefully he has been trained, no matter how well he may have conducted himself since the beginning of his responsible years, still, "the arrow is beyond" him. There is not enough merit in all human excellencies to redeem the soul from death. This is evident from the conclusion that we can claim no credit for what has been given us by others, and as to ourselves, we owe it to God to live well always, and we cannot accumulate credit by means of which to check off the guilt involved in a single sin. There is no such thing as a work of supererogation." When we have done our best, we still must say, "We are unprofitable servants, we have done only that which it was our duty to do." We must have merit beyond the human, for all members of the race are just as we are on this point. We must have merit beyond that which any angel might give us, for the angels, too, owe all obedience, and can transfer no credit to another. In the fifth chapter of Revelation this story is given to us in sacred drama. God sits on the throne with the doomsday book in His hand, and the salvation of men depends upon finding someone worthy to take that book from the hand of God, break its seven seals, and read its contents. No such an one could be found "in heaven, on earth nor in the regions under the earth" (an expression meaning no one could be found anywhere) . John, the observer, wept for what seemed now to be the hopeless lot of men. But an angel said, "Weep not: behold, the Lion of the Tribe of Juda, the Root of David, hath prevailed to open the book, and to loose the seven seals thereof." Then as John looked, he beheld among the elders "a Lamb as it had been slain." This one came and took the book and proceeded to break the seal, and then all the redeemed of heaven took up the "new song," the song of redemption: "Thou art worthy to take the book, and to open the seals thereof: for thou wast slain, and hast redeemed us to God by thy blood of every kindred, and tongue, and people, and nation: and hast made us unto our God kings and priests: and we shall reign on the earth." Here, beyond us, in the shed blood of the Lamb of God lies the merit for our salvation. 

2. It lies beyond mere creed and concept. No matter how orthodox one may be in doctrine, no matter how clear his intellectual concepts of God, sin, duty, and privilege, he must still possess the power of an inner life sufficient to make these concepts vital. Otherwise he will be grasping at shadows, and missing the substance; for realities are above and beyond their own definition. 

John Wesley in his preconversion days is a good example. In those days he was already a theological thinker in his own right, and the concepts of those days required very little revision even in his ripe years. But he himself said, "I went to Georgia to convert the Indians, and there discovered I had need that someone convert me." 



3. The goal lies beyond mere formal religion. One may give his hand to the preacher and make his solemn vows before the people, he may be baptized by the most orthodox minister in the most approved mode, he may offer his prayers, pay his tithes, go to church, read the Bible, take part in the responses, and do every thing that is required by the most exacting ritual, and yet be a denizen of the house of the dead. Form, with the spirit, is all right. But form, without the spirit, is formality, and formality is represented by the human body after the spirit has departed -- it is a corpse. 



4. The goal lies beyond the scope of good conduct. One is not made right by doing right. This is reversing the order. Jesus said, "Make the tree good and the fruit will be good." People who are right live right also. But living right as a method of getting right is like substituting whitewash for washing white. The story is that a hostel of uncertain reputation advertised on its display board, 

"The Inn of the Black Dragon." A young man bought the place, decided to transform it into a place where men would be glad to bring their families, and in keeping with the changed character, he rechristened the place as "The Inn of the White Lamb." The new name was placed on the display board. The board had originally been painted white and the words "The Inn of" were in black, followed by the picture of the black dragon. When the change was made, the board was painted over in black, the words "The Inn of" were painted in white and were followed by the picture of a white lamb. But the paint used was of poor quality, and one morning, after a storm in the night, the landlord looked up at his board to find that his place was again, "The Inn of the Black Dragon." Yes, the arrow of true righteousness is beyond the sphere of mere human conduct. 



5. The arrow lies beyond mere profession. There are myriads of sincere people who profess themselves to be Christians, who, nevertheless, have never been touched by the regenerating Spirit of God. They have professed with their mouths, but have never truly believed with their hearts and been born again. The estate of people like this is called by Dr. E. Stanley Jones, 

"religious varioloid." Varioloid, you know, is a light form of small pox that never does kill anyone, but makes those who have it immune to the real kind. This is what profession without corresponding possession does. One cannot escape from this snare by ceasing to profess. Christians are supposed to profess to be Christians. No, profession is included, but the arrow of possession lies yet beyond that. 



6. The arrow even lies beyond mysticism. The term mystic is often used in intended compliment, as in the instances in which people turn away from E. 

Stanley Jones' meetings, after hearing his impressive personal testimony. 

Some say in evident admiration, "He is certainly a mystic." But mysticism, wonderful as it is in some aspects, does not actually go far enough. It goes to the limit of human psychology, but it stops at the border line of supernatural. 

The mystic seeks to apprehend God by the process of meditation, rather than by the reach of reason; but, like reason, meditation stops just short of the goal; for if one goes on to the goal he is no longer a philosopher or a mystic, but is a Christian. 



7. The arrow is beyond sentimentalism or emotionalism. There is indeed feeling in the process of finding God, but it is a form of feeling as high above mere emotionalism as reality is higher than shadow. Speaking of an apparent sentimental appeal in which people were exhorted to go to heaven to see their dear ones, a disgusted old-time religionist said, "That is all very well for those people to want to go to heaven to see their kinfolks. But I think some of them would have voted just as intelligently if they had been asked to go to Georgia to see their kinfolks." Rousseau, the skeptic, was a devotee of sentimentalism. He opposed corporal punishment in the training of children, and then allowed his own children to become wards in an orphanage. He was so sensitive that his critics said he had stripped himself of his skin. 

Nevertheless, he did not find God. Toplady was right when he sang, "Could my tears forever flow," for emotionalism is of itself no better than rationalism. 

Men who have found God "feel" that they have done so. But when one makes feeling the touchstone, he has accepted wild fire for real fire. Wild fire has heat and no light. Fox fire has light and no heat. But real fire has both heat and light. 



8. There is even a supernaturalism that does not find the arrow. We do not know how large an element of the human -- plus there may be in witchcraft and various forms of spiritism. But we do know that a supernaturalism that can exist divorced from moral requirements is more closely related to the devil than to God. And the supernaturalism that rings true is the kind that makes its possessor a new creature and causes old things to pass away and all things to become new. For us today, when Jesus says, "Behold, I make all things new," He puts His hand right on our hearts; for that is where the new creation begins for everyone of us. 



Yes, the arrow of attainment for which we seek, and for which our hands reach up, lies beyond the human sphere. Call it what you will -- a supernatural religion, a spiritual miraculousness, a divine response, a revelation of God through the Spirit -- no matter what the name. The fact is what counts. And although the arrow lies beyond human merit, beyond human creed, beyond religious forms, beyond good conduct, beyond mere profession, beyond mysticism or any other process, beyond sentimentalism and emotionalism, beyond just undefined supernaturalism; it nevertheless is to be had on terms that the humblest of us can meet. 








Chapter 9 - The Persistent Quest 

"By night on my bed I sought him whom my soul loveth: I sought him, but I found him not. I will arise now, and go about the city in the streets, and in the broad ways I will seek him whom my soul loveth: I sought him, but I found him not. The watchmen that go about the city found me: to whom I said, Saw ye him whom my soul loveth?" (Song of Solomon 3:1-3). 



John Calvin and many of his day believed and taught that all religions except Judaism and Christianity were of the devil. They believed the other religions originated with the devil, as ours did with God, and that they were in direct contrast with revealed religion. But later and more sympathetic studies in such matters have convinced students that religion, like the race of man, had a common origin, and that the religions of the heathen are just deteriorated forms of that worship which Adam and his sons performed at the gates of the garden of Eden. 





Man has sometimes been defined as "a religious animal." Perhaps we do not like the word animal in such connection, but man is an animal, although he is also more than an animal, and at times it is proper to say in being more than an animal, he is worse than an animal. Isaiah put man in poor light in comparison to the animals, when he said, "The ox knoweth his owner; and the ass his master's crib: but Israel doth not know, my people doth not consider" 

(Isaiah 1:3). Here the complaint is against man's sense of gratitude. The ox and the ass serve their master because he cares for them and feeds them, but people accept God's bounty all their days and never turn back to either serve or praise. Evangelist Sam Jones said, "The horse nickers his thanks, the cow moos her thanks, and even the sow grunts her thanks, but there are men who sit down to three square meals every day in the year and never so much as lift their eyes in recognition of the God who feeds them and keeps them alive." But on this subject of religion: it is more nearly correct to class all men as religious, some truly religious, and some falsely religious, rather than as religious and irreligious. 



The prophets of Israel divided people simply into worshipers of Jehovah and worshipers of idols, and this division is still valid, only we must widen the conception and definition of idols somewhat. Then idols were images of the gods the nations acknowledged, and idols today still include these; but idols include every thing that men allow as substitutes for God. Paul said that covetousness is idolatry, and John asked his "little children" to keep themselves from idols. If we were listing idols today we would have to include desire for popularity, love of praise, love of money, pride of position, and every thing which men allow to usurp the place that rightfully belongs to God as supreme. 



Solomon is one of the most checkered men whose name appears in the annals of history. Ordinarily we speak of him as the symbol of wisdom, but we know also he was guilty of some of the most consummate acts of folly that are recorded of any man. As an example, think of his domestic estate -- seven hundred wives and three hundred concubines! And then remember that while he has given his name to the most remarkable religious house that has ever been built on the earth, he also led his people into the worship of false gods and lavished treasures in lifting altars to the religious relics of his apostate women companions. 



But just now our thoughts are turned to the persistent woman in Solomon's Song. This woman must surely stand for the Church, the Bride of Christ, and in her persistence, for the individual who qualifies for membership in that Church. Her quest was long and earnest, and her search we find from following the story, was rewarded. 



Years ago a southern city was visited with a genuine and far-reaching revival. 

There was in that city a group of blatant skeptics who could not take passively so faith-inspiring an affair as this. So one of the group, urged on by his godless companions, prepared and distributed a tract attacking the revival, and holding its leaders up to ridicule. Doubters have never been very original -

- theirs is but a philosophy of negations. This man lifted out an expression he had frequently heard in the revival, and used it for the title of his tract. And there appeared an infidel tract under the title, "Praying Through." But the substance of the tract, and all that the skeptic could actually do, was a confession on the part of the skeptic that he had never prayed through, and that he did not believe anyone had done so. This instrument was confusing to the unthinking, but had no force with the thinking people. It has no more validity than an argument regarding some geographical position on the earth which I might argue does not exist and I can prove it does not exist by reason of the fact that I have never been there. Let us say the place is Singapore. I have never been there, so I say it does not exist or at least I do not believe it exists. But before my argument is valid I must be able to say that I have been right to the point of longitude and latitude where the place is supposed to be, and that I did not find any such place. Even then, my evidence would be lacking, for, first of all, my veracity is at stake; I must prove that I have actually been there. Then, even then, my evidence is not convincing, for it is possible to produce thousands who can also prove that they have been there, and their testimony is that the place is there all right. Then, if I, under these circumstances, assume the role of the persecuted, and claim that I am the victim of my intellectual honesty, and that these other witnesses are all prejudiced, I will not likely find a lot of sympathy. Then why not apply these same challenges in the matter of religion? 



But the evidence of salvation is of necessity of a personal and private nature. 

In a general way, the conditions required are known to many. But we ourselves are the only ones who know whether we have met those conditions or not, and we know only when we receive from God the response that gives assurance. Observers may form opinions as to our sincerity or insincerity, but they cannot surely know by any tokens whatsoever. 



It is well that we should be exacting of our own heart's sentiments. Newton proposed that this is a good test. He said, "I have observed that when men are getting religion, they are inclined to be hard on themselves and easy on other people. But when they are losing religion or are already backslidden they are inclined to be easy on themselves and hard on other people." The father of the afflicted child, brought to Jesus for healing, finding that faith was required of him, cried out, partly in confidence and partly in fear, "Lord, I believe! Help thou my unbelief!" But must we live and die without really knowing whether we truly repent and believe unto salvation? No, thank God we need not do so. The proof that the conditions are met is in the results obtained. We know we are children of God when His Spirit comes to bear witness with our spirits that it is so. 



There are, it may be, a few over-conscientious souls who utterly refuse to believe, even after all legitimate hindrances have been removed. These need to be directly encouraged to put their instant trust in the Lord. But more commonly men's reluctance to believe is but the fruit of their reluctance to repent and to obey. There are those who have been dubbed "chronic seekers," who never seem to reach the point where faith lays hold. For these we have the deepest sympathy, and would do anything in our power to help them. But for the great majority, doubt springs from the taproot of unconfessed sin or hidden reservations. And for all there is a way through. At the risk of our being helpful to the few whose morbidity has become a chronic disease, we insist that there is just one way to get through, and that is to persist in the quest until the quest is rewarded. 



Mr. Till, a tall, lanky frontiersman, came frequently to the altar seeking God. 

As the meeting neared its conclusion, I sought a private conference with him. 

He told me that he had "been a seeker after religion for thirty years," but had never been saved. At the very last service of the meeting he came again. As I held on to his hand, I made him this proposition, "You have been an unsuccessful seeker after God for thirty years. It has come to the place where your case is desperate for you, and where you are a stumbling block to other people. It is evident that you have either never sought God in real earnest or else God is delinquent in not coming to your rescue. Let's find out what the trouble is and have it settled before we leave this place. I am due in another place to open a meeting this coming Wednesday night, but I will have some one to wire them that I will be indefinitely late. Then you will kneel on your side of the altar, and I will . kneel on this side, and we will pray and wait before God until either He saves you or one or the other of us dies of starvation and weariness." The old man gripped my hand and said, "I've got you this time, preacher, I'll never get up from this altar until I'm religious." The prayer meeting was long, but not so long as our challenge had suggested. For at midnight the old man stood up high on his knees and said, "Oh, Lord, this is the best I can do. You will have to take me as I am or turn me down, I cannot do any better or any more." Someone had started to sing, "Look and live, my brother, live: look to Jesus, now, and live." The old man caught up the words, and said, "Oh, Lord, I look." Then he arose hastily to his feet and said, "And thank God, I live." Now there may have been other times along that long road when that man could have been caused to "profess," but this was evidently the first time he ever did actually seek until he found. Physical demonstration is not the test, but it can always be said that "Man's extremity is God's opportunity." 



We cannot justly leave this subject of persistence until we have observed that the initial answer or introduction is not the end of the theme. George Mueller of Bristol said that during a period of fifty-five years he found it possible to 

"gain audience with God every day without a single exception. Commenting on his prayer habits, he said it was his custom to select the time of the day when he could be most likely to have a period free from interference, and then he went alone with God, spending the time praying aloud, praying inaudibly, and reading his Bible. In these daily searchings for audience with God, he ordinarily read his Bible through three times a year. This he did not list as Bible study, and he did not use it as an occasion for finding texts for preaching. He read simply to seek God's message for himself, and he prayed, not so much in petition for things, but in the preparation of his own heart for the presence of the King. And every day, sometimes within a short space of time, sometimes after a longer period of preparation, the Lord brought him into His presence. Mueller, during this long period, recorded a thousand definite answers to prayer every year. But he said he did not spend much time making requests. His time was spent getting into God's presence. Once in that presence, he quietly and simply made his petitions and left everything with the Lord. 



George Payne was brought back from spiritual delinquency and backsliding to a good experience with God, and was wonderfully baptized with the Holy Ghost. He lived in Pelham Cove in Tennessee, where I used to go with more or less regularity once or twice a year for special meetings. George Payne was a modest man, and always gave his testimony with diffidence and talked of religious matters in a shy manner. But one day he said to me, "Not so long ago I dreamed about you, saw you very clearly in my dream ,and talked with you. But you had an obsession. Pretty quickly after our greeting, you said, 

'Brother Payne, how long since you really prayed through?' I told you that I prayed through in the meeting that you held here several years ago. But you were not content with that. You asked again, 'But, Brother Payne, you have prayed through a good many times since that. What I want to know is, How long has it been since you really prayed through until your assurance with God was all made clear right up to date?' Then I asked you, 'How often should one pray through in that sense?' You replied, 'We should do it every day.' That dream was so vivid it made an impression on me, and I have been trying to live up to the standard you set by praying every day until God blesses my soul." 



This is not a dream. But let us ask ourselves, How long has it been since you prayed through? And let us set for ourselves the blessed goal of making it the daily practice of our lives to pray through until God blesses our hearts. 







Chapter 10 - The Predicament Of The Sub-Earnest Next to no religion, the greatest curse is a halfhearted religion. There are not only opposers of Christ and friends of Christ, but there are those who want to be classed as neutral. Of course, in the end, all who are not for Christ must be listed as against Him, but in the attitude of the individual soul, it often occurs that one is concerned, but not sufficiently concerned. Jesus called upon His hearers to "Strive to enter in at the straight gate: for many, I say unto you, will seek to enter in, and shall not be able." The comparison between strive and seek in this passage is so strong as to almost amount to contrast. Weymouth brings out the force a little better by the rendering, "Strive your hardest to enter in by the narrow gate, for many, I tell you, will try to find a way in and will not succeed." The Greek word here translated strive is agoonidzomai, from which we get agonize, and it is the same word used for contending in the public games (I Corinthians 9:25), or with the adversary (John 18:36), and in the Christian effort and persistence (Colossians 1:29). In the latter instance, Weymouth has the rendering, "To this end, like an eager wrestler, I exert all my strength in reliance upon the power of Him who is mightily at work in me." 



But it would be a misapplication if we were to take the words of Jesus to mean that from first to last the Christian life is a doubtful struggle. His words apply especially to that striving that is involved in making the initial entrance into the kingdom of God. The reference is especially to that period in which the wrestler is still struggling in his own strength and is reluctant to turn the contest over to Christ. 



A group of small boys sat under a tree eating the lunch their mothers had prepared for them. It chanced that practically every box contained at least one boiled egg, and one small hero proposed that they should test their nerve by breaking the eggs, sharp point foremost, on their foreheads. The inexperienced commenced with light taps and gradually increased the force of the blow until pain demanded that they desist. They then insisted that the proposer live up to the standard of his own trick, and show them how it is done. He drew back and gave one heavy, shell smashing stroke, while his companions commended him for his "grit." But being an honest lad, he explained that the feat is difficult only when you just try to do it, for when you actually do it, the shell takes the blow, and not your head, and it does not hurt your head. 



Too often the Christian life is thought of in terms of requirement, to the overshadowing of provision and empowerment. It is indeed an exacting thing to be religious without the assisting grace of God. Rev. R. M. Guy used to say, "Trying to be religious without religion is like trying to pump water out of a dry cistern with a broken pump. The metaphor is strong, but the experience of those who have assumed the Christian obligations without obtaining the Christian empowerment fully justifies its use. 



But Brother Guy also used to tell the story of a lifeguard at the beach. This man stood at his post until a drowning man out in the surf quit struggling and seemed to "go down for the last time." Then the guard went quickly and brought the man's apparently lifeless body to the shore, and by the use of proper means, brought the man back to consciousness. A bystander inquired as to why the lifeguard waited so long to undertake the rescue, and the guard replied, "If I had approached this man while he was struggling he might have drowned both himself and me. I had to wait until he quit trying to save himself before I could save him." It is like that with people who are trying to save themselves from sin, and it is only when they reach the end of themselves that they find peace and rest. However, it must be noted that indifference is inexcusable, and that deliverance comes only at the end of the striving, not at its beginning. 



There is a concept of the way of salvation that consists of so many steps in a settled order, and the scheme is capable of being worked out on a blackboard, like a problem in mathematics. But the recital of these steps is one thing, and the actual doing of them is another. Take repentance for example: it is not a long task to learn the definition of repentance, but it is a grinding thing to be truly penitent, and many a person of forward bearing in the use of the term is too shallow in the practice of the virtue to obtain any results. Repentance involves contrition of heart, and that word contrition is derived from the Latin con, meaning "with", and terere, meaning "to grind." It, therefore, means to be bruised, and it involves true and deep sorrow of heart for having offended God, and it must grow out of love for God, as well as out of fear for His judgments. The sailor that prays when the ship is in the storm, but curses when the sun shines again has no contrition for sin -- his sorrow is based only upon fear of judgment. Out of two thousand people who professed to become Christians when they thought they were on their deathbeds, but who subsequently recovered, only three continued as faithful followers of Christ. The others, evidently, had only that sorrow of the world that worketh death. And this consideration justifies the definition that says, "Deathbed repentance is burning the candle of life to the service of the devil, and then blowing the dust into the face of heaven." And the only way anyone can truly know that he is contrite and penitent is by the springing up of faith for forgiveness and peace -- there is no human standard by which to measure such qualities. 



I came one morning to the little junction railway station thirty minutes before train time, and asked the agent for a clergy ticket. The night agent had evidently put all the tickets and the money into the safe and locked the door, and mine was the first ticket called for since the new man had come on duty. 

So the agent went to the safe and commenced to work at the combination. He turned the knob so many turns to the right, so many back to the left, then back to the right again. But there was no sound within the mechanism of the lock, and the door would not open. Starting all new, the agent .turned so many rounds to the left, so many to the right, then back to the left. Still nothing happened. Either there was something wrong with the lock or the agent had forgotten the exact combination. Patiently the man worked at his task, while I waited and looked on. Time was passing. Ten minutes were soon gone. Then fifteen. Then twenty. I began to make a mental calculation on whether I had sufficient money to pay the full fare that would be required if I boarded the train without a ticket. I had counted on buying the clergy ticket for half fare. 

But anxious as I was, there was nothing I could do. I sympathized with the agent, and prayed for his success. But he said never a word, and I answered him in the same manner. The agent showed no sign of nervousness, and I tried not to do so. I knew that any word from me or any motion on my part could do nothing but embarrass. The task was the agent's, and he alone must accomplish it. Finally, just five minutes before the train came to a stop at the little station, the lock gave a low "click," the agent pulled on the handle and the door came open. He prepared my ticket in silence. I paid for it, and stepped outside to be ready to board the train. There just was not anything that could be appropriately said. No use to say, "You had a difficult time." No use to say, "Well, you finally made it." These things were quite evident. If the man had stopped just before that last effort, all that he had done would have counted for naught. And of course if he could have found the combination earlier, the continued effort would not have been required. It was not trying so much that mattered. He just had to find that combination -- that was all. 



Now of course I have never known whether or not there was anything wrong with that lock. My guess is that there was not. I think the whole difficulty was that the agent "knew approximately" what the combination was, and that he just had, by process of elimination, to find out what it really was. It is easy to say that the agent should have known, and not to have been in any degree uncertain. But the fact is he was somewhat uncertain, and he had to be given time to make sure. And the only way he could be sure was to get the door open. There would be no use for him to insist that the combination he had in mind was correct -- not if the door did not open. He just had to get the door open to prove that he had struck the combination. 



We do not even intimate that God is unwilling to be found, and we do not mean to say that the prerequisites for finding Him are uncertain or even difficult, just viewed within themselves. But the prerequisites are of such a nature that we must be absolutely sincere and earnest to the full limit to meet them. If doing certain things could merit the bestowal of God's grace, or if the observance of certain sacraments would bestow the realities the sacraments symbolize, or if saying prayers were really praying, or if affirming "I believe" 

were identical with true faith, or if saying," I have found it" were just the same thing as actually finding, then the whole matter would be simple. And it is simple for some people, for some people come at once and do from their hearts just the things that "prepare the way of the Lord," and their conversion is instant and apparently "easy." We glory in the fact that conversions of this kind are genuine, and that the stability of many who did thus come in is ample proof. But what we are saying is that the combination must be found. If it is found easily and quickly, well and good. If it is not found until there has been an approach involving hours, days, weeks, months, years: well, it just must be found, that's all. 



A person may appear to others to be just plain stubborn because he will not follow the advice of those who insist that he "take it by faith." But the truth is, he knows he has not found the combination, and that the door is not really open. Happy is the man who, under such circumstances, insists on praying on, seeking on, striving on until he does get the door open. 



During the Charles G. Finney revivals, half a million people professed conversion and joined the churches of the communities affected by the revivals. A later estimate was to the effect that eighty-five per cent of these thousands from all walks of life made permanent Christians. There may have been other contributing causes, but one main factor in the abiding type of the work must have been Finney's own methods. Finney used often to preach twice a day for four full weeks before he encouraged any move on the part of his listeners. His theme was, "The law and the gospel," and he worked into the pattern all the essential doctrines of the Christian creed, proved their validity, illustrated their meaning and applied their force to the hearts, consciences and wills of men. If there were evidences that the emotions of the people were about to break forth prematurely, Finney would dismiss the service, and urge the people to go out quietly and go to their homes or places of business. He said that when emotional outbreaks came prematurely repentance was likely to be shallow (like the touching off of gun powder in the open), and that knowledge of God would be correspondingly faint and unenduring. Father Nash was for many years Finney's traveling companion. 

But he was a prayer, rather than a preacher, and sometimes did not attend the meetings for ten days at a time, spending the time that Finney was in the meetings in prayer in his room. 





And, further, Finney instructed the personal workers in his meetings to plead and exhort, but to leave the question of testimony to faith and assurance to the seeker himself. Finney's contention was that a mere "endeavoring to be a Christian" is altogether a mis-emphasis. It is being truly born of the Spirit and assured by the witness within that is essential. 



Even in my boyhood days it was customary for evangelical churches to differentiate between "protracted meetings" and revivals. It would be announced that on a certain date a protracted meeting would begin, and the people were exhorted to pray that the meetings might result in a revival. At the close it would be said they had a protracted meeting. And then it would be added that they had or had not had a revival. 



And in those old-time revivals it was customary, after the meetings reached the stage where people were publicly seeking God and asking for prayer, to set apart certain pews near the front of the church, and to ask that those who were seekers after God take places there. These pews were popularly dubbed "mourner's seats," and people often took their places there night after night and day after day, thus branding themselves as persistent seekers or 

"mourners," and by giving special attention to the preaching and other parts of the service, they sought to know and to do what is required of one who would be truly converted. It was expected that people from this section would come immediately to the altar of prayer when the invitation was given, and that they would continue so to do until they were "satisfied." 



Exactions are easy or difficult upon the basis of their relation to ability. A man called me on the telephone and invited me to go with him to some public eating place for dinner. I accepted, and when we had gone a little way down the street, I suggested that we turn in at a small eating place where I had frequently gone, and where an acceptable little lunch could be had for twenty-five cents. But my host insisted on going farther. At a cafe I suggested that we turn in, assuring my friend that we could get all anyone should eat there for forty cents. But he was not impressed. Next I named the cafeteria where one can see what he is getting, and where he can select whatever quantity he desires. But my host said he wanted to go somewhere where we could have leisure to talk. By and by he turned in at a high class dining room. I demurred, saying that the place was too expensive. But my host said, "It will cost you just the same here that it would have cost at one of the other places." So we went in. The menu was inviting, but the price seemed to me to be too high. 

Nevertheless, when we had dined, my host paid the tickets, left a tip for the waiter, and gave a coin to the girl who had checked our hats. There did not seem to be any strain about it, for while the price seemed high to me, it did not tax the resources of my friend. This is a picture of a Christian who has obtained the fullness of the blessing of the gospel of Christ. The moral law has been in no sense outmoded, but the happy Christian says, "His commandments are not grievous." The will of God is still our sanctification. 

But the Spirit-filled saint replies, "I delight to do thy will, O my God." The burdens of the way have not been directly diminished, but the Spirit-anointed soul speaks from the vantage point of abundant grace and power, and says, 

"His yoke is easy, and His burden is light." 




