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X Preface.

novel or singular in the argument which I have been
pursuing, but this does not protect me from such mis-
conceptions ; for the very circumstance that the views I
have been delineating are not original with me may lead
to false notions as to my relations in opinion towards
those from whom I happened in the first instance to
learn them, and may cause me to be interpreted by the
objects or sentiments of schools to which I should be
simply opposed.

For instance, some persons may be tempted to com-
plain, that I have servilely followed the English idea of
a University, to the disparagement of that Knowledge
which I profess to be so strenuously upholding; and
they may anticipate that an academical system, formed
upon my model, will result in nothing better or higher
than in the production of that antiquated variety of
human nature and remnant of feudalism, as they consider
it, called “a gentleman.”* Now, I have anticipated this
charge in various parts of my discussion; if, however,
any Catholic is found to prefer it (and to Catholics of
course this Volume is primarily addressed), I would have
him first of all ask himself the previous question, wkat
he conceives to be the reason contemplated by the Holy
See in recommending just now to the Irish Hierarchy
the establishment of a Catholic University? Has the
Supreme Pontiff recommended it for the sake of the
Sciences, which are to be the matter, and not rather of the
Students, who are to be the subjects, of its teaching?
Has he any obligation or duty at all towards secular
knowledge as such? Would it become his Apostolical
Ministry, and his descent from the Fisherman, to have a
zeal for the Baconian or other philosophy of man for its

* Vid. Huber’s English Universities, London, 1843, vol. ii., part 1., pp.
321, etc.
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own sake? Is the Vicar of Christ bound by office or by
vow to be the preacher of the theory of gravitation, or
a martyr for electro-magnetism? Would he be acquit-
ting himself of the dispensation committed to him if he
were smitten with an abstract love of these matters, how-
ever true, or beautiful, or ingenious, or useful? Or rather,
does he not contemplate such achievements of the intel-
lect, as far as he contemplates them, solely and simply
in their relation to the interests of Revealed Truth?
Surely, what he does he does for the sake of Religion ;
if he looks with satisfaction on strong temporal govern-
ments, which promise perpetuity, it is for the sake of
Religion ; and if he encourages and patronizes art and
science, it is for the sake of Religion. He rejoices in
the widest and most philosophical systems of intellectual
education, from an intimate conviction that Truth is his
real ally, as it is his profession; and that Knowledge
and Reason are sure ministers to Faith.

This being undeniable, it is plain that, when he sug-
gests to the Irish Hierarchy the establishment of a Uni-
versity, his first and chief and direct object is, not science,
art, professional skill, literature, the discovery of know-
ledge, but some benefit or other, to accrue, by means of
literature and science, to his own children ; not indeed
their formation on any narrow or fantastic type, as, for
instance, that of an “English Gentleman” may be called,
but their exercise and growth in certain habits, moral or
intellectual. Nothing short of this can be his aim, if, as
becomes the Successor of the Apostles, he is to be able
to say with St. Paul, “Non judicavi me scire aliquid inter
vos, nisi Jesum Christum, et hunc crucifixum.” Just as
a commander wishes to have tall and well-formed and
vigorous soldiers, not from any abstract devotion to the
military standard of height gr age, but for the purposes








































































































































































Theology a Branch of Knowledge. 41

gods to be the authors of the existence or order of the
universe, it follows that they possess that precise degree
of power, intelligence, and benevolence, which appears
in their workmanship ; but nothing farther can be proved,
except we call in the assistance of exaggeration and
flattery to supply the defects of argument and reasoning.
So far as the traces of any attributes, at present, appear,
so far may we conclude these attributes to exist. The
supposition of farther attributes is mere hypothesis;
much more the supposition that, in distant periods of
place and time, there has been, or will be, a more magni-
ficent display of these attributes, and a scheme of admin-
istration more suitable to such imaginary virtues.”

Here is a reasoner, who would not hesitate to deny
that there is any distinct science or philosophy possible
concerning the Supreme Being ; since every single thing
we know of Him is this or that or the other phenomenon,
material or moral, which already falls under this or that
natural science. In him then it would be only consistent
to drop Theology in a course of University Education :
but how is it consistent in any one who shrinks from his
companionship? I am glad to see that the author,
several times mentioned, is in opposition to Hume, in
one sentence of the quotation I have made from his
Discourse upon Science, deciding, as he does, that the
phenomena of the material world are insufficient for the
full exhibition of the Divine Attributes, and implying
that they require a supplemental process to complete
and harmonize their evidence. But is not this supple-
mental process a science? and if so, why not acknow-
ledge its existence? If God is more than Nature,
Theology claims a place among the sciences : but, on the
other hand, if you are not sure of as much as this, how
do you differ from Hume or Epicurus?









44 Discourse 11,

All they say is, that there are other beings in the world
besides the Supreme Being ; their business is with them.
After all, the creation is not the Creator, nor things
secular religious. Theology and human science are two
things, not one, and have their respective provinces,
contiguous it may be and cognate to each other, but not
identical. When we are contemplating earth, we are not
contemplating heaven ; and when we are contemplating
heaven, we are not contemplating earth. Separate sub-
jects should be treated separately. As division of labour,
so division of thought is the only means of successful
application. *“Let us go our own way,” they say, “and
you go yours. We do not pretend to lecture on Theology,
and you have no claim to pronounce upon Science.”

With this feeling they attempt a sort of compromise,
between their opponents who claim for Theology a free
introduction into the Schools of Science, and themselves
who would exclude it altogether, and it is this: viz., that
it should remain indeed excluded from the public
schools, but that it should be permitted in private,
wherever a sufficient number of persons is found to
desire it. Such persons, they seem to say, may have it
all their own way, when they are by themselves, so that
they do not attempt to disturb a comprehensive system
of instruction, acceptable and useful to all, by the in-
trusion of opinions peculiar to their own minds.

I am now going to attempt a philosophical answer to
this representation, that is, to the project of teaching
secular knowledge in the University Lecture Room, and
remanding religious knowledge to the parish priest, the
catechism, and the parlour; and in doing so, you must
pardon me, Gentlemen, if my subject should oblige me
to pursue a lengthy and careful course of thought, which
may be wearisome to the hearer :—I begin then thus:—
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2,

Truth is the object of Knowledge of whatever kind ;
and when we inquire what is meant by Truth, I suppose
it is right to answer that Truth means facts and their
relations, which stand towards each other pretty much
as subjects and predicates in logic. All that exists, as
contemplated by the human mind, forms one large
system or complex fact, and this of course resolves itself
into an indefinite number of particular facts, which, as
being portions of a whole, have countless relations of
every kind, one towards another. Knowledge is the
apprehensngn,guhese.facts,whcther .4n.themselves, or.in
their mutnal positions and bearings,. And, as all taken

together form one integral subject for contemplation, so

there are no natural or real limits between part and
part ; one is ever running into another; all, as viewed
by the mind, are combined together, and possess a
correlative character one with another, from the internal
mysteries of the Divine Essence down to our own sen-
sations and consciousness, from the most solemn appoint-
ments of the Lord of all down to what may be called the
accident of the hour, from the most glorious seraph down
to the vilest and most noxious of reptiles.

Now, it is not wonderful that, with all its capabilities,
the human mind cannot take in this whole vast fact at a
single glance, or gain possession of it at once. Like a
short-sighted reader, its eye pores closely, and travels
slowly, over the awful volume which lies open for its in-
spection. Or again, as we deal with some huge structure
of many parts and sides, the mind goes round about it,
noting down, first one thing, then another, as it best may,
and viewing it under different aspects, by way of making
progress towards mastering the whole So by degrees
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Dynamics, and other sciences, are revised and completed
by each other. Those several conclusions do not represent
whole and substantive things, but views, true, so far
as they go; and in order to ascertain how far they
do go, that is, how far they correspond to the object
to which they belong, we must compare them with the
views taken out of that object by other sciences. Did
we proceed upon the abstract theory of forces, we should
assign a much more ample range to a projectile than in
fact the resistance of the air allows it to accomplish.
Let, however, that resistance be made the subject of
scientific analysis, and then we shall have a new
science, assisting, and to a certain point completing, for
the benefit of questions of fact, the science of projection.
On the other hand, the science of projection itself, con-
sidered as belonging to the forces it contemplates, is
not more perfect, as such, by this supplementary in-
vestigation. And in like manner, as regards the whole )
circle of sciences, one corrects another for purposes of a
fact, and. one without the other cannot dogmatize, except |
hypothetically and upon.its.own abstract PrlnClpleS For
. Instance, the Newtonian ph1losophy requlres the admis-
sion of certain metaphysical postulates, if it is to be more ’
than a theory or an hypothesis; as, for instance, that
what happened yesterday will happen to-morrow ; that |
there is such a thing as matter, that our senses are trust- A
worthy, that there is a logic of induction, and so on. f ‘é
Now to Newton metaphysicians grant all that he asks ;
but, if so be, they may not prove equally accommodating|
to another who asks something else, and then all his|
most logical conclusions in the science of physics would |
remain hopelessly on the stocks, though finished, and
never could be launched into the sphere of fact.

Again, did I know nothing about the movement of *

4
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again, as to its Creator, though He of course in His own
Being is infinitely separate from it, and Theology has its
departments towards which human knowledge has no
relations, yet He has so implicated Himself with it, and
taken it into His very bosom, by His presence in it, His
providence over it, His impressions upon it, and His
influences through it, that we cannot truly or fully con-
template it without in some main aspects contemplating
Him. Next, sciences are the results of that mental
abstraction, which I have spoken of, being the logical
record of this or that aspect of the whole subject-matter
of knowledge. As they all belong to one and the same
circle of objects, they are one and all connected to-
gether; as they are but aspects of things, they are
severally incomplete in their relation to the things them-
selves, though complete in their own idea and for their
own respective purposes; on both accounts they at once
need and subserve each other. And further, the com-
prehensi i -of-.ane science on another,
and the use of each to_each, and the location and limi-
tation and adjustment and due appreciation of them all,
a0l

one with another this belongs I conceive, to a_sort of

science distinct from all of them and in some sense a

science of sciences, which is my own conceptxon | of what
is meant by Philosophy,.in.the true sense_of the word,
and of a philosophical habit of mind, and which in these
Discourses 1 shall call. by, thag name. This is what I
have to say about knowledge and philosophical know-
ledge generally ; and now I proceed to apply it to the
particular science, which has led me to draw it out.

I say, then, that the systematic omission of any one |
science from the catalogue prejudices the accuracy and
completeness of our knowledge altogether, and that, in
proportion to its importance. Not even Theology itself,
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scarecrow in a garden; but to assert that the motive
cause ¢s physical, this is an assumption in a case, when
our question is about a matter of fact, not about the
logical consequences of an assumed premiss. And, in
like manner, if a people prays, and the wind chances the
rain_ceases,. the_sun_shines, and. the harvest is_ safely
housed, when _no_one.expected.it, our Professor may, if
he w1ll, _consult_the barometer, discourse about _the
atmosphere, and throw what has ha Jpened mto an
eguatlon ‘___g_emous even thou_gh it_be not_true; but
fact, sni}xpl);.ﬁ—}—)al a phy51cal cause to the exdusnon of a
dwme, and to say that the given case actually belongs to
his science | because other like cases do, I must tell him,
Ne sutor - ultra crepzdam he is makmg his particular
craft usurp and occupy the upiverse. This then is the |
drift of my illustration. If the creature is ever setting in
motion an endless series of physical causes and effects,|
much more is the Creator ; and as our excluding volition|
from our range of ideas is a denial of the soul, so our |
ignoring Divine Agency is a virtual denial of God. |
Moreover, supposing man can will and act of himself m‘
spite of physics, to shut up this great truth, though one,|
is to put our whole encyclopadia of knowledge out of!
joint ; and supposing God can will and act of Himself in
this world which He has made, and we deny or slur it
over, then we are throwing the circle of universal science
into a like, cr a far worse confusion. V
Worse incomparably, for the idea of God, if there be
a God, is infinitely higher than the idea of man, if there
be man. If to blot out man’s agency is to deface the
book of knowledge, on the supposition of that agency
existing, what.must it be, supposing it exists, to blot out
the agency of God? I have hitherto been engaged in
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distinctly reprobated, or rather, which cannot be passed }
over in a scheme of universal instruction, without involv-
ing a positive denial of its truth, it is this ancient, this
far-spreading philosophy.

I0.

And now, Gentlemen, I may bring a somewhat tedious
discussion to a close. It will not take many words to
sum up what I have been urging. 1 say then, if the
various branches of knowledge, which are the matter of
teaching in a University, so hang together, that none
can be neglected without prejudice to the perfection of
the rest, and if Theology be a branch of knowledge, of
wide reception, of philosophical structure, of unutterable
importance, and of supreme influence, to what con- / V\O
clusion are we brought from these two premisses but
this? that to withdraw Theology from the public
schools is to_impair the completeness and @_analldate y;
the trustworthiness of all that is actually taught in them.

But I have been insisting simply on Natural Theology,
and that, because I wished to carry along with me those
who were not Catholics, and, again, as being confident,
that no one can really set himself to master and to
teach the doctrine of an intelligent Creator in its fulness,
without going on a great deal farther than he at present
dreams. I say, then, secondly :—if this Science, even
as human reason may attain te it, has such claims on
the regard, and enters so variously into the objects, of
the Professor of Universal Knowledge, how can any
Catholic imagine that it is possible for him to cultivate
Philosophy and Science with due attention to their
ultimate end, which is Truth, supposing that system of
revealed facts and principles, which constitutes the
Catholic Faith, which goes so far beyond nature, and
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its omission is the omission of one of those constituent
parts. Revealed Religion furnishes facts to the other
sciences, which those sciences, left to themselves, would
never reach; and it invalidates apparent facts, which,
left to themselves, they would imagine. Thus, in the
science of history, the preservatxon of our race in Noah’s

ark- i historical fact uld
arrive at without Revelation ; and, in the province of
physiology and moral phllosophy, our race’s progress

“and perfectihility is a_dream, because Revelation con-
tradicts it, whatever may be plausibly argued in its be-
half by scientific inquirers. It is not then that -
lics are afraid of human knowledge, but that they are
proud of divine knowledge, and that they think the
omission of any kind of knowledge whatever, human or
divine, to be, as far as it goes, not knowledge, but
ignorance.

2.

Thus I anticipated the objection in question last week:
now I am going to make it the introduction to a further
view of the relation of secular knowledge to divine. I
observe, then, that, if you drop any science out of the

gﬂsh_gﬂkmﬂedve,mu_canmkcﬁpgwge vacant for

it ; that science is forgotten; the other sciences close
up,-or, in other words, they exceed their proper bounds
and intrude where they have no rxght. For instance, I
suppose, if ethics were sent into banishment, its territory
would soon disappear, under a treaty of partition, as it
may be called, between law, political economy, and
physxology, what, again, would become of the pro-
vince of experimental science, if made over to the Anti-
quarian Society ; or of history, if surrendered out and
out to Metaphysicians? The case is the same with the
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maintaining them. He has the obstinacy of the bigot,
whom he scorns, without the bigot’s apology, that he has
been taught, as he thinks, his doctrine from heaven.
Thus he becomes, what is commonly called, a man of one
idea ; which properly means a man of one science, and
of the view, partly true, but subordinate, partly false,
which is all that can proceed out of any thing so partial.
Hence it is that we have the principles of utility, of
combination, of progress, of philanthropy, or, in material
sciences, comparative anatomy, phrenology, electricity,
exalted into leading ideas, and keys, if not of all know-
ledge, at least of many things more than belong to them,—
principles, all of them true to a certain point, yet all
degenerating into error and quackery, because they are
carried to excess, viz. at the point where they require
interpretation and restraint from other quarters, and
because they are employed to do what is simply too
much for them, inasmuch as a little science is not deep
philosophy:.

Lord Bacon has set down the abuse, of which I am
speaking, among the impediments to the Advancement
of the Sciences, when he observes that “men have used
to infect their meditations, opinions, and doctrines, with
some conceits which they have most admired, or some
Sciences whick they have most applied; and give all things
else a #ncture according to them wilerly wuntrue and im-
proper. . . . So have the alchemists made a philo-
sophy out of a few experiments of the furnace; and
Gilbertus, our countryman, hath made a philosophy out
of the observations of a lodestone. So Cicero, when,
reciting the several opinions of the nature of the soul, he
found a musician that held the soul was but a harmony,
saith pleasantly, ‘hic ab arte sud non recessit, ‘he was
true to his art” But of these conceits Aristotle speaketh
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times, and hence an obsoleté discipline may be a

present heresy.

8.

I have been pointing out how the Fine Arts may pre-~
judice Religion, by laying down the law in cases where
they should be subservient. The illustration is analo-
gous rather than strictly proper to my subject, yet I
think it is to the point. If then the most loyal and
dutiful children of the Church must deny themselves,
and do deny themselves, when they would sanctify to a
heavenly purpose sciences as sublime and as divine as
any which are cultivated by fallen man, it is not wonder-
ful, when we turn to sciences of a different character, of
which the object is tangible and material, and the
principles belong to the Reason, not to the Imagination,
that we should find their disciples, if disinclined to the
Catholic Faith, acting the part of opponents to it, and
that, as may often happen, even against their will and
intention. Many men there are, who, devoted to one
particular subject of thought, and making its principles
the measure of all things, become enemies to Revealed
Religion before they know it, and, only as time proceeds,
are aware of their own state of mind. These, if they
are writers or lecturers, while in this state of unconscious
or semi-conscious unbelief, scatter infidel principles under
the garb and colour of Christianity; and this, simply
because they have made their own science, whatever it
is, Political Economy, or Geology, or Astronomy, to the
neglect of Theology, the centre of all truth, and view
every part or the chief parts of knowledge as if de-
veloped from it, and to be tested and determined by its
principles. Others, though conscious to themselves of
their anti-christian opinions, have too much good feeling
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back upon it and encircle it, that we never think of it
except as useful as well as good, and praisé and prize it
for what it does, as well as for what it is, though at the
same time we cannot point out any definite and distinct
work or production which it can be said to effect. And
so as regards intellectual culture, I am far from denying
utility in this large sense as the end of Education, when
I lay it down, that the culture of the intellect is a good
in itself and its own end; I do not exclude from the
idea of intellectual culture what it cannot but be, from
the very nature of things; I only deny that we must be
able to point out, before we have any right to call it
useful, some art, or business, or profession, or trade, or
work, as resulting from it, and as its real and complete
end. The parallel is exact :—As the body may be
sacrificed to some manual or other toil, whether mode-
rate or oppressive, so may the intellect be devoted to
some specific profession; and I do not call #4is the culture
of the intellect. Again, as some member or organ of
the body may be inordinately used and developed, so
may memory, or imagination, or the reasoning faculty ;
and #s again is not intellectual culture. On the other
hand, as the body may be tended, cherished, and exer-
cised with a simple view to its general health, so may
the intellect also be generally exercised in order to its
perfect state ; and this és its cultivation.

Again, as health ought to precede labour of the body,
and as a man in health can do what an unhealthy man
cannot do, and as of this health the properties are
strength, energy, agility, graceful carriage and action,
manual dexterity, and endurance of fatigue, so in like
manner general culture of mind is the best aid to pro-
fessional and scientific study, and educated men can do
what illiterate cannot ; and the man who has learned to

i)
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“But the professional character is not the only one
which a person engaged in a profession has to support.
He is not always upon duty. There are services he owes,
which are neither parochial, nor forensic, nor military,
nor to be described by any such epithet of civil regulation,
and yet are in no wise inferior to those that bear these
authoritative titles; inferior neither in their intrinsic value,
nor their moral import, nor their impression upon society.
As a friend, as a companion, as a citizen at large; in
the connections of domestic life ; in the improvement and
embellishment of his leisure, he has a sphere of action,
revolving, if you please, within the sphere of his profes-
sion, but not clashing with it; in which if he can show
none of the advantages of an improved understanding,
whatever may be his skill or proficiency in the other, he
is no more than an ill-educated man.

“There is a certain faculty in which all nations of any
refinement are great practitioners. It is not taught at
school or college as a distinct science ; though it deserves
‘that what is taught there should be made to have some
reference to it; nor is it endowed at all by the public;
everybody being obliged to exercise it for himself in
person, which he does to the best of his skill. But in
nothing is there a greater difference than in the manner
of doing it. The advocates of professional learning will
smile when we tell them that this same faculty which we
would have encouraged, is simply that of speaking good
sense in English, without fee or reward, in common con-
versation. They will smile when we lay some stress
upon it; but in reality it is no such trifle as they
imagine. Look into the huts of savages, and see, for
there is nothing to listen to, the dismal blank of their
stupid hours of silence ; their professional avocations of
war and hunting are over; and, having nothing to do,










































Knowledge and Religious Duty. 185

only for the occasion. I repeat, it imparts an inward
power which ought to effect more than this; I am not
forgetting either the real sufficiency of its aids, nor the
responsibility of those in whom they fail. I am not
discussing theological questions at all, I am looking at
phenomena as they lie before me, and I say that, in
matter of fact, the sinful spirit repents, and protests it
will never sin again, and for a while is protected by disgust
and abhorrence from the malice of its foe. But that foe
knows too well that such seasons of repentance are wont |
to have their end: he patiently waits, till nature faints

with the effort of resistance, and lies passive and hope-

less under the next access of temptation. What we |
need then is some expedient or instrument, which at least |
will obstruct and stave off the approach of our spiritual|
enemy, and which is sufficiently congenial and level|
with our nature to maintain_as firm a hold upon us as‘
the inducements of sensual gratification. It will be our|
wisdom to employ nature against itself. Thus sorrow,
sickness, and care are providential antagonists to our
inward disorders ; they come upon us as years pass on,
and generally produce their natural effects on us, in pro-
portion as we are subjected to their influence. These,

however, are God’s instruments, not ours; we need a|
similar remedy, which we can make our own, the object
of some legitimate faculty, or the aim of some natural
affection, which is capable of resting on the mind, and
taking up its familiar lodging with it, and engrossing it,
and which thus becomes a match for the besetting power
of sensuality, and a sort of homceopathic medicine for the
disease. Here then I think is the important aid which
intellectual cultivation furnishes to us in rescuing the
victims of passion and self-will. It does not supply re-
ligious motives ; it is not the cause or proper antecedent
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of society men congregate in towns, and multiply in con-
tracted spaces, and law gives them security and—a—r?
gives them comforts, and good government robs them of
courage and manliness, and monotony of life throws
“them back upon themiselves, who does not see that_
diversion or protection from evil they have none, that
vice is the mere reaction of unhealthy toil, and sensual
‘excess the holyday of resourceless 1gnorance? This is
:50 well understood by the practical benevolence of the
«day, that it has especially busied itself in plans for sup-
plying the masses of our town population with intel-
lectual and honourable recreations. Cheap literature,
libraries of useful and entertaining knowledge, scientific
lectureships, museums, zoological collections, buildings
and gardens to please the eye and to give repose to the
feelings, external objects of whatever kind, which may
take the mind off itself, and expand and elevate it in
liberal contemplations, these are the human means, wisely
suggested, and good as far as they go, for at least parrying
the assaults of moral evil, and keeping at bay the enemies,
not only of the individual soul, but of society at large.
Such are the instruments by which an age of advanced
civilization combats those moral disorders, which Reason
as well as Revelation denounces ; and I have not been
backward to express my sense of their serviceableness
to Religion. Moreover, they are but the foremost of a
series of influences, which intellectual culture exerts
upon our moral nature, and all upon the type of Chris-
tianity, manifesting themselves in veracity, probity,
-equity, fairness, gentleness, benevolence, and amiable-
ness ; so much so, that a character more noble to look
_at, more beautiful, more winning, in the various relations
- of life and in personal duties, is hardly concejvable, than
i may, or might be, its result, when that culture is bestowed
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5.

You will bear in mind then, Gentlemen, that I spoke
just now of the scorn and hatred which a cultivated mind
feels for some kinds of vice, and the utter disgust and
profound humiliation which may come over it, if it
should happen in any degree to be betrayed into them.
Now this feeling may have its root in faith and love, but
it may not ; there is nothing really religious in it, con-
sidered by itself. Conscience indeed is implanted in the
breast by nature, but it inflicts upon us fear as well as
shame ; when the mind is simply angry with itself and
nothing more, surely the true import of the voice of
nature and the depth of its intimations have been
forgottinl _and a false philosophy has misinterpreted
emotions which ought to lead to God. Fear implies
the transgression nd a law implies a lawgiver.
and judge ; but the tendency of intellectual culture is to—
swallow up the fear in the self-reproach, and self-reproach
is directed and limited to our mere sense of what is fitting
“and becoming. Fear carries us out of ourselves, whereas
shame may act upon us only within the round of our
own thoughts. Such, I say, is the danger which awaits
a civilized age ; such is its besetting sin (not inevitable,
God forbid ! or we must abandon the use of God’s own
gifts), but still the ordinary sin of the Intellect; con-
science tends to become what is called a moral sense ;
the command of duty is a sort of taste; sin is not an
offence against God, but against human nature.

The less amiable specimens of this spurious religion
are those which we meet not unfrequently in my own
country. I can use with all my heart the poet’s words,

“ England, with all thy faults, I love thee still ;”?
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depicting : I have spoken of the effect of intellectual

culture on proud natures; but it will snow to greater

advantage, yet with as little approximation to religious

faith, in amiable and unaffected minds. Observe, Gentle-

men, the heresy, as it may be called, of which I speak,

is the substitution of a moral sense or taste for con-
science in the true meaning of the word ; now this error
may be the foundation of a character of far more
elasticity and grace than everadorned the persons whom
I have been describing. It is especially congenial to men
of an imaginative and poetical cast of mind, who will
readily accept the notion that virtue is nothing more
than the graceful in conduct. Such persons, far from

tolerating fear, as a principle, in ‘their apprehension of
religious and moral truth, will not be slow to call it
simply gloom and superstition. Rather a philosopher’s,
a gentleman’s religion, is of a liberal and generous
character ; it is based upon honour; vice is evil, because
it is unworthy, despicable, and odious. This was the|
quarrel of the ancient heathen with Christianity, that, |
instead of simply fixing the mind on the fair and the
pleasant, it intermingled other ideas with them of a sad
and painful nature; that it spoke of tears before joy, a
cross before a crown; that it laid the foundation of
heroism in penance ; that it made the soul tremble with |
the news of Purgatory and Hell; that it insisted on views
and a worship of the Deity, which to their minds was
nothing else than mean, servile, and cowardly. The
notion of an All-perfect, Ever-present God, in whose
sight we are less than atoms, and who, while He deigns
to visit us, can punish as well as bless, was abhorrent to
them ; they made their own minds their sanctuary, their
own ideas their oracle, and conscience in morals was but
_parallel to genius in art, and wisdom in philosophy.
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answer him ; but he will have a difficulty in proving that
any real conversion follows from a doctrine which makes
virtue a mere point of good taste, and vice vulgar and
ungentlemanlike.

Such a doctrine is essentially superficial, and such will
be its effects. It has no better measure of right and
wrong than that of visible beauty and tangible fitness.
Conscience indeed inflicts an acute pang, but that pang,
forsooth, is irrational, and to reverence it is an illiberal
superstition. But, if we will make light of what is deepest
within us, nothing is left but to pay homage to what is
more upon the surface. To seesn becomes to e, what
looks fair will be good, what causes offence will be evil ;
virtue will be what pleases, vice what pains. As well
may we measure virtue by utility as by such a rule.
Nor is this an imaginary apprehension; we all must
recollect the celebrated sentiment into which a great and
wise man was betrayed, in the glowing eloquence of his
valediction to the spirit of chivalry. “Itis gone,” cries
Mr. Burke ; “that sensibility of principle, that chastity
of honour, which felt a stain like a wound ; which inspired
courage, while it mitigated ferocity; which ennobled
whatever it touched, and under which wvice losz half its
evil by losing all its grossness.” 1In the last clause of this
beautiful sentence we have too apt an illustration of the
ethical temperament of a civilized age. It is detection,
not the sin, which is the crime; private life is sacred,
and inquiry into it is intolerable; and decency is virtue,
Scandals, vulgarities, whatever shocks, whatever disgusts,
are offences of the first order. Drinking and swearing,
squalid poverty, improvidence, laziness, slovenly disorder,
make up the idea of profligacy : poets may say any
thing, however wicked, with impunity ; works of genius
may be read without danger or shame, whatever their























































































































































Christianity and Letters. 2 51

earth as its bed, and mankind as its contents; but, on
looking more closely and attentively, we shall discern, in
spite of the heterogeneous materials and the various his-
tories and fortunes which are found in the race of man
during the long period I have mentioned, a certain for-
mation amid the chaos,—one and one only,—and ex-
tending, though not over the whole earth, yet through a
very considerable portion of it. Man is a social being
and can hardly exist without society, and in matter of
fact societies have ever existed all over the habitable
earth. The greater part of these associations have been
political or religious, and have been comparatively
limited in extent, and temporary. They have been
formed and dissolved by the force of accidents or by
inevitable circumstances ; and, when we have enumerated
them one by one, we have made of them all that can be
made. But there is one remarkable association which
attracts the attention of the philosopher, not political *
nor religious, or at least only partially and not essentially
such, which began in the earliest times and grew with
each succeeding age, till it reached its complete develop-
ment, and then continued on, vigorous and unwearied,
and which still remains as definite and as firm as ever it
was. Its bond is a common civilization ; and, though

there are other civilizations in the world, as there are
other societies, yet this civilization, together with the
Eoci_e_tz which is its creation and its home, is so distinc-
tive and luminous in its character, so imperial in its ex-
"tent, so imposing in its duration, and so utterly without
rival upon the face of the earth, that the association may
fitly assume to itself the title of “ Human Society,” and

its civilization the abstract term “ Civilization.”
There are indeed great outlying portions of mankind
which are not, perhaps never have been, included in this
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circumstances in which we find ourselves at present ; for,
as there was a movement against the Classics in the
middle age, so has there been now. The truth of the
Baconian method for the purposes for which it was
created, and its inestimable services and inexhaustible
applications in the interests of our material well-being,
have dazzled the imaginations of men, somewhat in the
same way as certain new sciences carried them away in
the age of Abelard ; and since that method does such
wonders in its own province, it is not unfrequently sup-
posed that it can do as much in any other proyince also.
“Now, Bacon himself never would have so argued; he
‘would not have needed to be reminded that to advance /k%
the useful arts is one thing, and to cultivate the mind
another. The simple question to be considered is, how
best to strengthen, refine, and enrich the intellectual
powers ; the perusal of the poets, historians, and philo-
sophers of Greece and Rome will accomplish this pur-
pose, as long experience has shown ; but that the study
of the experimental sciences will do the like is proved
to us as yet by no experi er

Far indeed am I from denying the extreme attrac-
tiveness, as well as the practical benefit to the world
at large, of the sciences of Chemistry, Electricity, and
Geology ; but the question is not what department of
study contains the more wonderful facts, or promises
the more brilliant discoveries, and which is in the
higher and which in an inferior rank; but simply which
out of all provides the most robust and invigorating
discipline for the unformed mind. And I conceive it is
as little disrespectful to L.ord Bacon to prefer the Classics
in this point of view to the sciences which have grown
out of his philosophy as it would be_disrespectful to St.
Thomas in the middle ages to have hindered the study
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Elementary Studses. 367
slovenly finished, and to be preposterously conceited.

Nor, again, was that misfortune I speak of really mine;
but I have been left at times just so much to myself, as
to make it possible for young students to gain hints from
the history of my mind, which will be useful to them-
selves. And now for my subject.

“At school I was reckoned a sharp boy; I ran through
its classes rapidly ; and by the time I was fifteen, my
masters had nothing more to teach me, and did not know
what to do with me. I might have gone to a public
school, or to a private tutor for three or four years; but
there were reasons against either plan, and at the unusual
age I speak of, with some inexact acquaintance with
Homer, Sophocles, Herodotus, and Xenophon, Horace,
Virgil, and Cicero, I was matriculated at the University.
I had from a child been very fond of composition, verse
and prose, English and Latin, and took especial interest
in the subject of style; and one of the wishes nearest
my heart was to write Latin well. I had some idea of
the style of Addison, Hume, and Johnson, in English ;
but I had no idea what was meant by good Latin style,
I had read Cicero without learning what it was; the
books said, ¢ This is neat Ciceronian language,’ ‘ this is
pure and elegant Latinity,” but they did not tell me why.
Some persons told me to go by my ear; to get Cicero
by heart; and then I should know how to turn my
thoughts and marshal my words, nay, more, where to
put subjunctive moods and where to put indicative. In
consequence I had a vague, unsatisfied feeling on the
subject, and kept grasping shadows, and had upon me
something of the unpleasant sensation of a bad dream.

“When I was sixteen, I fell upon an article in the
Quarterly, which reviewed a Latin history of (I think)
the Rebellion of 1715; perhaps by Dr. Whitaker,
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1 had known at fifteen. It was then that circumstances
turned my attention to a volume of Latin Lectures,
which had been published by the accomplished scholar
of whose critique in the Quarterly Review 1 have already
spoken. The Lectures in question had been delivered
terminally while he held the Professorship of Poetry,
and were afterwards collected into a volume ; and various
circumstances combined to give them a peculiar character.
Delivered one by one at intervals, to a large, cultivated,
and critical audience, they both demanded and admitted
of special elaboration of the style. As coming from a
person of his high reputation for Latinity, they were dis-
plays of art; and, as addressed to persons who had to
follow ex fempore the course of a discussion delivered in
a foreign tongue, they needed a style as neat, pointed,
lucid, and perspicuous as it was ornamental. Moreover,
as expressing modern ideas in an ancient language, they
involved a new development and application of its powers.
The result of these united conditions was a style less
simple, less natural and fresh, than Cicero’s; more studied,
more ambitious, more sparkling ; heaping together in a
page the flowers which Cicero scatters over a treatise ;
but still on that very account more fitted for the purpose
of inflicting upon the inquiring student what Latinity was.
Any how, such was its effect upon me; it was like the
‘Open Sesame’ of the tale; and I quickly found that I
had a new sense, as regards composition, that I under-
stood beyond mistake what a Latin sentence should be,
and saw how an English sentence must be fused and
remoulded in order to make it Latin. Henceforth Cicero,
as an artist, had a meaning, when I read him, which he
never had had to me before ; the bad dream of seeking
and never finding was over ; and, whether I ever wrote
Latin or not, at least I knew what good Latin was.

24
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same practical conclusion as the sceptic and unbeliever,
from real reverence and pure zeal for the interests of
Theology, which they consider sure to suffer from the
superficial treatment of lay-professors, and the superficial
reception of young minds, as soon as, and in whatever
degree, it is associated with classical, philosophical, and
historical studies ;—and as very many persons of great
consideration seem to be of this opinion, I will set down
the reasons why I follow the English tradition instead,
and in what sense I follow it.

I might appeal, I conceive, to authority in my favour,
but I pass it over, because mere authority, however
sufficient for my own guidance, is not sufficient for the
definite direction of those who have to carry out the
matter of it in practice.

2.

In the first place, then, it is congruous certainly that
youths who are prepared in a Catholic University for
the general duties of a secular life, or for the secular
professions, should not leave it without some knowledge
of their religion; and, on the other hand, it does, in
matter of fact, act to the disadvantage of a Christian
place of education, in the world and in the judgment of
men of the world, and is a reproach to its conductors,
and even a scandal, if it sends out its pupils accomplished
in all knowledge except Christian knowledge ; and hence,
even though it were impossible to rest the introduction
of religious teaching into the secular lecture-room upon
any logical principle, the imperative necessity of its in-
troduction would remain, and the only question would
be, what matter was to be introduced, and how much.

And next, considering that, as the mind is enlarged
and cultivated generally, it is capable, or rather is
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description as well as Classical ; if he knows the Philo-
sophy of men, he will not be extravagating from his
general subject, if he cultivate also that Philosophy which
is divine. And as a student is not necessarily superficial,
though he has not studied all the classical poets, or all
Aristotle’s philosophy, so he need not be dangerously
superficial, if he has but a parallel knowledge of Religion.

3.

However, it may be said that the risk of theological
error is so serious, and the effects of theological conceit
are so mischievous, that it is better for a youth to know
nothing of the sacred subject, than to have a slender
knowledge which he can use freely and recklessly, for
the very reason that it is slender. And here we have
the maxim in corroboration: “A little learning is a
dangerous thing.”

This objection is of too anxious a character to be dis-
regarded. I should answer it thus :—In the first place it
is obvious to remark, that one great portion of the know-
ledge here advocated is, as I have just said, historical
knowledge, which has little or nothing to do with doc-
trine. _If a Catholic youth mixes with educated Protes-

tants of his own age, he will find them conversant with
the outlines and the characteristics of sacred and eccle-
sms’ucal history as well as profane : 1t is ¢ desxrable that

_conversation with them, It is des1rab]e if he has left

our University with honours or prizes, that he should
know as well as they about the great primitive divisions
of Christianity, its polity, its luminaries, its acts, and its
fortunes ; its great eras, and its course down to this day.
He should have some idea of its propagation, and of the
order in which the nations, which have submitted to it,
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pure dogma from the secular schools, and cuntent my-
self with enforcing such a broad knowledge of doctrinal
subjects as is contained in the catechisms of the Church,
or the actual writings of her laity. I would have students
apply their minds to such religious topics as laymen
actually do treat, and are thought praiseworthy in
treating. Certainly I admit that, when a lawyer or
physician, or statesman, or merchant, or soldier sets
about discussing theological points, he is likely to suc-
ceed as ill as an ecclesiastic who meddles with law, or
medicine, or the exchange. But I am professing to con-
template Christian knowledge in what may be called its
secular aspect, as it is practically useful in the intercourse
of life and in general conversation; and I would encou-
rage it so far as it bears upon the history, the literature,
and the philosophy of Christianity.

It is to be considered that our students are to go out
into the world, and a world not of professed Catholics,
but of inveterate, often bitter, commonly contemptuous,
Protestants; nay, of Protestants who, so far as they
come from Protestant Universities and public schools,
do know their own system, do know, in proportion to
their general attainments, the doctrines and arguments
of Protestantism. I should desire, then, to encourage
in our students an intelligent apprehension of the rela-
tions, as I may call them, between the Church and
Society at large; for instance, the difference between
the Church and a religious sect; the respective preroga-
tives of the Church and the civil power ; what the Church
claims of necessity, what it cannot dispense with, what
it can ; what it can grant, what it cannot. A C(atholic
hears the celibacy of the clergy discussed in general
society ; is that usage a matter of faith, or is it not ot
faith? He hears the Pope accused of interfering with
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7

its own _pr n severel ispla

Wunbgh\f whlch
so shamelessl elf. And a kindred advantage

to this is the conﬁdence which, in such an age, we can
place in all who are around us, so that we need look for
no foes but those who are in the enemy’s camp.

2
The medieval schools were the arena of as critical\l
a struggle between truth and error as Christianity has
ever endured; and the philosophy which_bears their
name carried its supremacy by means of a succession
of victories in the cause of the Church. Scarcely had

Universities risen into popularity, when they were found

to be infected with the most subtle and fatal forms of |

unbelief ; and the heresies of the East germinated in the |

West of Europe and in_Catholic lecture-rooms, with a
mysterious vigour upon _thQIththry_throws little light.

The questions agitated were as deep as any in theology ;
the being and essence of the Almighty were the main
subjects of the disputation, and Aristotle was introduced
to the ecclesiastical youth as a teacher of Pantheism.

Saracenic expositions of the great philosopher were in
vogue ; and, when a fresh treatise was imported from
Constantinople, the curious and impatient student threw
himself upon it, regardless of the Church’s warnings,
and reckless of the effect upon his own mind. The
acutest intellects became sceptics and misbelievers ; and
the head of the Holy Roman Empire, the Cesar Frede-
rick the Second, to say nothing of our miserable king |
John, had the reputation of meditating a profession of
Mahometanism. It is said that, in the community at|
large, men had a vague suspicion and mistrust of each
other’s belief in Revelation. A secret society was dis-

.
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ourselves. Qur mistake reproduces and corroborates itself.
A small insect, a wasp or a fly, is unable to make his way
through the pane of glass; and his very failure is the oc-
casion of greater violence in his struggle than before. He
is as heroically obstinate in his resolution to succeed as
the assailant or defender of some critical battle-field ; he
is unflagging and fierce in an effort which cannot lead to
anything beyond itself. When, then, in like manner, you
have once resolved that certain religious doctrines shall be
indisputably true, and that all men ought to perceive their
truth, you have engaged in an undertaking which, though
continued on to eternity, will never reach its aim; and,
since you are convinced it ought to do so, the more you
have failed hitherto, the more violent and pertinacious will
be your attempt in time tocome. And further still, since
you are not the only man in the world who is in this error,
but one of ten thousand, all holding the general principle
that Religion is scientific, and yet all differing as to the
truths and facts and conclusions of this science, it follows
that the misery of social disputation and disunion is added
to the misery of a hopeless investigation, and life is not
only wasted in fruitless speculation, but embittered by
bigotted sectarianism.

“Such is the state in which the world has lain,” it will
be said, “ever since the introduction” of Christianity.
Christianity has been the bane of true knowledge, for it
has turned the intellect away from what it can know, and
occupied it in what it cannot.  Differences of opinion crop
up and multiply themselves, in proportion to the diffi-
culty of deciding them ; and the unfruitfulness of Theo-
logy has been, in matter of fact, the very reason, not for
seeking better food, but for feeding on nothing else.
Truth has been sought in the wrong direction, and the
attainable has been put aside for the visionary.”
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ever be their skill, whatever their resources, greater or
less, to its attainment all their efforts are simply, spon-
taneously, visibly, directed. This cuts off a number of
questions sometimes asked about preaching, and extin-
guishes a number of anxieties. “ Sollicita es, et turbaris,”
says our Lord to St. Martha; “erga plurima; porro unum
est necessarium.” We ask questions perhaps about dic-
tion, elocution, rhetorical power; but does the commander
of a besieging force dream of holiday displays, reviews,
mock engagements, feats of strength, or trials of skill,
such as would be graceful and suitable on a parade
ground when a foreigner of rank was to be received and
Jféted ; or does he aim at one and one thing only, viz,, to
take the strong place? Display dissipates the energy,
which for the object in view needs to be concentrated
and condensed. We have no reason to suppose that the
Divine blessing follows the lead of human accomplish-
ments. Indeed, St. Paul, writing to the Corinthians,
who made much of such advantages of nature, contrasts
the persuasive words of human wisdom “ with the show-
ing of the Spirit,” and tells us that “the kingdom of God
is not in speech, but in power.”

But, not to go to the consideration of divine influences,
which is beyond my subject, the very presence of simple
earnestness is even in itself a powerful natural instrument
to effect that toward which it is directed. Earnestness
creates earnestness in others by sympathy ; and the more
a preacher loses and is lost to himself, the more does he
gain his brethren. Nor is it without some logical force
also ; for what is powerful enough to absorb and possess
a preacher has at least a primd facie claim of attention
on the part of his hearers. On the other hand, any thing
which interferes with this earnestness, or which argues
its absence, is still more certain to blunt the force of the
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exact and precise is the subject which he treats, the more
impressive and practical will he be ; whereas no one will
carry off much from a discourse which is on the general
subject of virtue, or vaguely and feebly entertains the
question of the desirableness of attaining Heaven, or the
rashness of incurring eternal ruin. As a distinct image
before the mind makes the preacher earnest, so it will give
him something which it is worth while to communicate to
others. Mere sympathy, it is true, is able,as I have said,
to transfer an emotion or sentiment from mind to mind,
but it is not able to fix it there. He must aim at imprint-
ing on the heart what will never leave it, and this he
cannot do unless he employ himself on some definite
subject, which he has to handle and weigh, and then, as it
were, to hand over from himself to others.

Hence it is that the Saints insist so expressly on the
necessity of his addressing himself to the intellect of
men, and of convincing as well as persuading. “ Necesse
est ut doceat et moveat,” says St. Francis; and St.
Antoninus still more distinctly : “ Debet predicator
clare loqui, ut znstruat intellectum auditoris, et doceat.”
Hence, moreover, in St. Ignatius’s Exercises, the act of
the intellect precedes that of the affections. Father
Lohner seems to me to be giving an instance in point
when he tells us of a court-preacher, who delivered what
would be commonly considered eloquent sermons, and
attracted no one; and next took to simple explanations
of the Mass and similar subjects, and then found the
church thronged. So necessary is it to have something
to say, if we desire any one to listen.

Nay, I would go the length of recommending a
preacher to place a distinct categorical proposition
before him, such as he can write down in a form of words,

and to guide and limit his preparation by it, and to aim
T —————
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does not overpower nor supersede the action of the human
mind according to its proper nature; and if heathen
writers have analyzed that nature well, so far let them
be used to the greater glory of the Author and Source
of all Truth. Aristotle, then, in his celebrated treatise
on Rhetoric, makes the very essence of the Art lie in the
precise recognition of a hearer. It is a relative art, and in
that respect differs from Logic, which simply teaches the
right use of reason, whereas Rhetoric is the art of per-
suasion, which implies a person who is to be persuaded.
As, then, the Christian Preacher aims at the Divine
Glory, not in any vague and general way, but definitely
by the enunciation of some article or passage of the
Revealed Word, so further, he enunciates it, not for the
instruction of the whole world, but directly for the sake
of those very persons who are before him. He is, when
in the pulpit, instructing, enlightening, informing, ad-
vancing, sanctifying, not all nations, nor all classes, nor
all callings, but those particular ranks, professions, states,
ages, characters, which have gathered around him.
‘Proof indeed is the same all over the earth; but he has
not only to prove, but to persuade ;— Whom ? A hearer,
then, is included in the very idea of preaching; and we
cannot determine how in detail we ought to preach, till
we know whom we are to address.

In all the most important respects, indeed, all hearers
are the same, and what is suitable for one audience is
suitable for another. All hearers are children of Adam,
all, too, are children of the Christian adoption and of the
Catholic Church. The great topics which suit the
multitude, which attract the poor, which sway the un-
learned, which warn, arrest, recall, the wayward and
wandering, are in place within the precincts of a
University as elsewhere. A Studium Generale is not a
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that the philosophy of an imperial intellect, for such I
am considering a University to be, is based, not so much
on simplification as on discrimination. Its true repre-
sentative defines, rather than analyzes. He aims at no
complete catalogue, or interpretation of the subjects of
knowledge, but a following out, as far as man can, what
in its fulness is mysterious and unfathomable. Taking
into his charge all sciences, methods, collections of facts,
principles, doctrines, truths, which are the reflexions of
the universe upon the human intellect, he admits them all,
he disregards none, and, as disregarding none, he allows
none to exceed or encroach. His watchword is, Live
and let live. He takes things as they are; he submits to
them all, as far as they go ; he recognizes the insuperable
lines of demarcation which run between subject and
subject; he observes how separate truths lie relatively
to each other, where they concur, where they part com-
pany, and where, being carried too far, they cease to be
truths at all. It is his office to determine how much can be
known in each province of thought; when we must be
contented not to know ; in what direction inquiry is
hopeless, or on the other hand full of promise ; where it
gathers into coils insoluble by reason, where it is absorbed
in mysteries, or runs into the abyss. It will be his care to
be familiar with the signs of real and apparent difficulties,
with the methods proper to particular subject-matters,
what in each particular case are the limits of a rational
scepticism, and what the claims of a peremptory faith. If
he has one cardinal maxim in his philosophy, it is, that

truth cannot be contrary to truth ; if he has a second, it is,

that truth often seess contrary to truth; and, if a third,
it is the practical conclusion, that we must be patient
yiih such appearances, and not be hasty to pronounce
them to be really of a more formidable character.
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clear to us that there is nothing irrational in submitting to
undeniable incompatibilities, which we call apparent, only
because, if they were not apparent but real, they could
not co-exist. Such, for instance, is the contemplation of
Space; the existence of which we cannot deny, though its
idea is capable, in no sort of posture, of seating itself (if I
may so speak) in our minds;—for we find it impossible to
say that it comes to a limit anywhere; and it is incompre-
hensible to say that it runs out infinitely; and it seems to
be unmeaning if we say that it does not exist till bodies
come into it,and thus is enlarged according to an accident.

And so again in the instance of Time. We cannot
place a beginning to it without asking ourselves what
was before that beginning ; yet that there should be no
beginning at all, put it as far back as we will, is simply
incomprehensible. Here again, as in the case of Space,
we never dream of denying the existence of what we
have no means of understanding.

And, passing from this high region of thought (which,
high as it may be, is the subject even of a child’s contem-
plations), when we come to consider the mutual action
of soul and body, we are specially perplexed by incom-
patibilities which we can neither reject nor explain.
How it is that the will can act on the muscles, is a ques-
tion of which even a child may feel the force, but which
no experimentalist can answer.

Further, when we contrast the physical with the social
laws under which man finds himself here below, we must
grant that Physiology and Social Science are in collision.
Man is both a physical and a social being; yet he can-
not at once pursue to the full his physical end and his
social end, his physical duties (if I may so speak) and
his social duties, but is forced to sacrifice in part one or
the other. If we were wild enough to fancy that there
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should not think it very hard to be told that there
exists, here and there, not an inextricable difficulty, not
an astounding contrariety, not (much less) a contradic-
tion as to clear facts, between Revelation and Nature ;
but a hitch, an obscurity, a divergence of tendency, a
temporary antagonism, a difference of tone, between the
two,—that is, between Catholic opinion on the one hand,
and astronomy, or geology, or physiology, or ethnology,
or political economy, or history, or antiquities, on the
other. I say that, as we admit, because we are Catho-
lics, that the Divine Unity contains in it attributes,
which, to our finite minds, appear in partial contrariety
with each other; as we admit that, in His revealed
Nature are things, which, though not opposed to Reason,
Eigﬁ_@@y_@ﬁ@ngﬁm the Imagination ; as in His works
we can neither reject nor admit the ideas of space, and
of time, and the necessary properties of lines, without
intellectual distress, or even torture; really, Gentle-
men, I am making no outrageous request, when, in the
name of a University, I ask religious writers, jurists,
economists, physiologists, chemists, geologists, and his-
torians, to go on quietly, and in a neighbourly way, in
their own respective lines of speculation, research, and
experiment, with full faith in the consistency of that
multiform truth, which they share between them, in a
generous confidence that they will be ultimately consist-
ent, one and all, in their combined results, though there
may be momentary collisions, awkward appearances,
and many forebodings and prophecies of contrariety, and
at all times things hard to the Imagination, though not,

I repeat, to the Reason. It surely is not asking them a
great deal to beg of them,—since they are forced to
admit mysteries in the truths of Revelation, taken by
themselves, and in the truths of Reason, taken by them-
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becoming worse than lax Catholics, unless they resolved
on being zealous ones.

Here, then, is one remarkable ground of promise in
the future of Ireland, that that large and important class,
members of which I am now addressing,—that the
middle classes in its cities, which will be the depositaries
of its increasing political power, and which elsewhere are
opposed in their hearts to the Catholicism which they
profess,—are here so sound in faith, and so exemplary
in devotional exercises, and in works of piety.

And next I would observe, that, while thus distin-
guished for religious earnestness, the Catholic population
is in no respect degenerate from the ancient fame of
Ireland as regards its intellectual endowments. It too
often happens that the religiously disposed are in the

same degree intellectually deficient; but the Irish ever

have been, as their worst enemies must grant, not only a
Catholic people, but a people of great natural abilities,

keen-witted, original, and subtle. This has been the
characteristic of the nation from the very early times,
and was especially prominent in the middle ages. As
Rome was the centre of authority, so, I may say, Ire-
land was the native home of speculation. In this respect
they were as remarkably contrasted to the English as they
are now, though, in those ages, England was as devoted
to the Holy See as it is now hostile. The Englishman
was hard-working, plodding, bold, determined, persever-
ing, practical, obedient to law and precedent, and, if he
cultivated his mind, he was literary and classical rather
than scientific, for Literature involves in it the idea of
authority and prescription. On the other hand, in Ire-
land, the intellect seems rather to have taken the line of
Science, and we have various instances to show how fully
this was recognized in those times, and with what success it
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would do little more than observe whether the staircase
and landing were full of loungers, and whether there
was such a noise and bustle that it was impossible to
hear a word ; and if he could get in and out of the room
without an effort, if he could sit at his ease, and actually
hear the lecturer, he would think he had sufficient
grounds for considering the attendance unsatisfactory.

“ The stimulating system may easily be overdone, and
does not answer on the long run. A blaze among the
stubble, and then all is dark. I have seen in my time
various instances of the way in which Lectures really
gain upon the public; and I must express my opinion
that, even were it the sole object of our great under-
taking to make a general impression upon public opinion,
instead of that of doing definite good to definite persons,
I should reject that method, which the University indeed
itself has.zo# taken, but which young and ardent minds
may have thought the more promising. Even did I
wish merely to get the intellect of all Dublin into our
rooms, I should not dream of doing it all at once, but
at length. I should not rely on sudden, startling effects,
but on the slow, silent, penetrating, overpowering effects
of patience, steadiness, routine, and perseverance. 1
have known individuals set themselves down in a neigh-
bourhood where they had no advantages, and in a place
which had no pretensions, and upon a work which had
little or nothing of authoritative sanction; and they have
gone on steadily lecturing week after week, with little
encouragement, but much resolution. For months they
were ill attended, and overlooked in the bustle of the
world around them. But there was 2 secret, gradual
movement going on, and a specific force of attraction,
and a drifting and accumulation of hearers, which at
length made itself felt, and could not be mistaken. In
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tion”? and by “absolutism”? The ideas represented
by these various words ought, I do not say, to be as per-
fectly defined and located in the minds of the speakers
as objects of sight in a landscape, but to be sufficiently,
even though incompletely, apprehended, before they have
a right to speak. “ How is it that democracy can admit
of slavery, as in ancient Greece?” “How can Catho-
licism flourish in a republic?” Now, a person who knows
his ignorance will say, “These questions are beyond me;”
and he tries to gain a clear notion and a firm hold of
them ; and, if he speaks, it is as investigating, not as
deciding. On the other hand, let him never have tried
to throw things together, or to discriminate between them,
or to denote their peculiarities, in that case he has no
hesitation in undertaking any subject, and perhaps has
most to say upon those questions which are most new to
him, This is why so many men are one-sided, narrow-
minded, prejudiced, crotchety. This is why able men
have to change their minds and their line of action in
middle age, and to begin life again, because they have
followed their party, instead of having secured that faculty
of true perception as regards intellectual objects which
has accrued to them, without their knowing how, as re-
gards the objects of sight.

But this defect will neverbe corrected,—on the contrary,
it will be aggravated,—by those popular institutions to
which I referred just now. The displays of eloquence, or
the interesting matter contained in their lectures, the
variety of useful or entertaining knowledge contained in
their libraries, though admirable in themselves, and advan-
tageous to the student at a later stage of his course, never
can serve as a substitute for methodical and laborious
teaching. A young man of sharp and active intellect, who
has had no other training, has little to show for it besides
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ing with faith and devotion; and then you come to us
to add the education of the intellect to the education of
the heart. Go on as you have begun, and you will be
one of the proudest achievements of our great under-
taking. We shall be able to point to you in proof that
zeal for knowledge may thrive even under the pressure
of secular callings; that mother-wit does not necessarily
make a man idle, nor inquisitiveness of mind irreverent ;
that shrewdness and cleverness are not incompatible
with firm faith in the mysteries of Revelation; that
attainment in Literature and Science need not make
men conceited, nor above their station, nor restless, nor
self-willed. We shall be able to point to you in proof
of the power of Catholicism to make out of the staple of
great towns exemplary and enlightened Christians,—of
those classes which, external to Ireland, are the problem
and perplexity of patriotic statesmen, and the natural
opponents of the teachers of every kind of religion.

As to myself, I wish I could by actual service and
hard work of my own respond to your zeal, as so many
of my dear and excellent friends, the Professors of the
University, have done and do. They have a merit, they
have a claim on you, Gentlemen, in which I have no
part. If I admire the energy and bravery with which
you have undertaken the work of self-improvement, be
sure I do not forget their public spirit and noble free
devotion to the University any more than you do. I
know I should not satisfy you with any praise of this
supplement of our academical arrangements which did
not include those who give to it its life. It is a very
pleasant and encouraging sight to see both parties, the
teachers and the taught, co-operating with a pure espriz-
de-corps thus voluntarily,—they as fully as you can do,—
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professional man has rightly a zeal for his profession,
and he would not do his duty towards it without that
zeal. And that zeal soon becomes exclusive, or rather
necessarily involves a sort of exclusiveness. A zealous
professional man soon comes to think that his profession
is all in all, and that the world would not go on without
it. We have heard, for instance, a great deal lately in
regard to the war in India, of political views suggesting
one plan of campaign, and military views suggesting
another. How hard it must be for the military man to
forego his own strategical dispositions, not on the ground
that they are not the best,—not that they are not ac-
knowledged by those who nevertheless put them aside
to e the best for the object of military success,—but
because military success is not the highest of objects,
and the end of ends,—because it is not the sovereign
science, but must ever be subordinate to political con-
siderations or maxims of government, which is a higher
science with higher objects,—and that therefore his sure
success on the field must be relinquished because the
interests of the council and the cabinet require the sac-
rifice, that the war must yield to the statesman’s craft, the
commander-in-chief to the governor-general. Yet what
the soldier feels is natural, and what the statesman does
is just. This collision, this desire on the part of every
profession to be supreme,—this necessary, though reluc-
tant, subordination of the one to the other,—is a process
ever going on, ever acted out before our eyes. The
civilian is in rivalry with the soldier, the soldier with the
civilian. The diplomatist, the lawyer, the political econo-
mist, the merchant, each wishes to usurp the powers of
the state, and to mould society upon the principles of
his own pursuit.

Nor do they confine themselves to the mere province of
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He has a mind and a soul ; and the mind and soul have
a legitimate sovereignty over the body, and the sciences
relating to them have in consequence the precedence
of those sciences which relate to the body. And as the
soldier must yield to the statesman, when they come into
collision with each other, so must the medical man to the
priest ; not that the medical man may not be enunciating
what is absolutely certain, in a medical point of view,
as the commander may be perfectly right in what he
enunciates strategically, but that his action is suspended
in the given case by the interests and duty of a superior
science, and he retires not confuted but superseded.

Now this general principle thus stated, all will admit:
who will deny that health must give way to duty? So
far there is no perplexity: supposing a fever to break
out in a certain place, and the medical practitioner said
co a Sister of Charity who was visiting the sick there,
“You will die to a certainty if you remain there,” and
her ecclesiastical superiors on the contrary said, “ You
have devoted your life to such services, and there you
must stay ;” and supposing she stayed and was taken
off; the medical adviser would be right, but who would
say that the Religious Sister was wrong? She did not
doubt his word, but she denied the importance of that
word, compared with the word of her religious superiors.
The medical man was right, yet he could not gain his
point. He was right in what he said, he said what was
true, yet he had to give way.

Here we are approaching what I conceive to be the
especial temptation and danger to which the medical
profession is exposed : it is a certain sophism of the in-
tellect, founded on this maxim, implied, but not spoken
or even recognized—* What is true is lawful.” Not so.
Observe, here is the fallacy,—What is true in one science
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enunciations of truths belonging to some other branch of
knowledge, which strike indeed his ear, but do not come
home to him, are not fixed in his memory, are not im-
printed on his imagination. And in the profession before
us, a medical student may realize far more powerfully and
habitually that certain acts are advisable in themselves
according to the law of physical nature, than the fact that
they are forbidden according to the law of some higher
science, as theology ; or again, that they are accidentally
wrong, as being, though lawful in themselves, wrong in
this or that individual, or under the circumstances of the
case.

Now to recur to the instance I have already given: it
is supposable that that Sister of Charity, who, for the
sake of her soul, would not obey the law of self-preserva-
tion as regards her body, might cause her medical adviser
great irritation and disgust. His own particular profes-
sion might have so engrossed his mind, and the truth of
its maxims have so penetrated it, that he could not
understand or admit any other or any higher system.
He might in process of time have become simply dead
to all religious truths, because such truths were not present
to him, and those of his own science were ever present.
And observe, his fault would be, not that of taking error
for truth, for what he relied on was truth—but in not
understanding that there were other truths, and those
higher than his own.

Take another case, in which there will often in parti-
cular circumstances be considerable differences of opinion
among really religious men, but which does not cease on
that account to illustrate the point I am insisting on. A
patient is dying : the priest wishes to be introduced, lest
he should die without due preparation: the medical man
says that the thought of religion will disturb his mind
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never had been brushed away, like the divine handwriting
upon the wall at the banquet. Then perhaps we ap-
proach them rudely, and inspect them irreverently, and
accost them sceptically, and away they go again, like so
many spectres,—shining in their cold beauty, but not
presenting themselves bodily to us, for our inspection, so
to say, of their hands and their feet. And thus these
awful, supernatural, bright, majestic, delicate apparitions;
much as we may in our hearts acknowledge their sove- \
reignty, are no match as a foundatlon of Science for
the hard, palpable, material facts which make up the \

province of Physics. Recurring to my original illus- '

tration, it is as if the India Commander-in-Chief, instead of _
"being under the control of a local seat of government at
Calcutta, were governed simply from London, or from
the moon. In that case, he would be under a strong
temptation to neglect the ‘home government, which_
nevertheless in theory he acknowledged. Such, I say,
is the natural condition of mankind :—we depend upon
a seat of government which is in another world ; we are

directed and governe intimations from above; we
need a local government on earth.

That great instituti i

been set up by Divine Mercy, as a present, visible anta-
gonist, and the only possible antagonist, to sight and
sense. Conscience, reason, good feeling, the instincts of |
‘our moral nature, the traditions of Faith, the conclusions |
and deductions of philosophical Religion, are no match )
at all for the stubborn facts (for they are facts, though
there are other facts besides them), for the facts, which
are the foundation of physical, and in particular of medi-
cal, science. Gentlemen, if you feel, as you must feel, ‘

the whisper of a law of moral truth within you, and the
impulse to believe, be sure there is nothing whatever on
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Festival. Easter Tide: Witnesses of the Resurrection—A Particular Providence as
revealed in the Gospel—Christ Manifested in Remembrance—The Invisible World —
Waiting for Christ. A scension : Warfare the Conditicn of Victory. Sunday after Ascen-
ston: Rising with Christ. Whitsun Day: The Weapons of Saints, Trinity Sunday: The
Mysteriousness of Our Present Being. Swundays after Trinity : Holiness Necessary for
Future Blessedness—The Religious Use of Excited Feelings—The Self-wise Inquirer—
Scripture a Record of Human Sorrow—The Danger of Riches—Obedience without Love,
as instanced in the Character of Balaam—Moral Consequences of Single Sins—The
Greatness and Littleness of Human Life—Moral Effects of Communion with God—The
Thought of God the Stay of the Soul—The Power of the Will-The Gospel Palaces—
Religion a Weariness to the Natural Man—The World our Enemy—The Praise of Men—
Religion Pleasant to the Religious—Mental Prayer—Curiosity a Temptation to Sin—
Miracles no Remedy for Unbelief—Jeremiah, a Lesson for the Disappointed—The Shep-
herd of our"Souls—Doing Glory to'God in Pursuits of the World.
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Cardinal Newman’s Works——continued.

SERMONS BEARING UPON SUBJECTS OF THE
?A;{]. Edited by the Rev. W. J. COPELAND, B.D. Crown 8vo.

This volume was first published in 1843, and republished by Mr. Copeland in 1869.

T his collection contains the celebrated sermons ** Wisdom and Innocence,’’ and * The
Parting of Friends”. Mr. Copeland appended to it very important chronological lists,
giving the dates at which the sermons contained in it and the eight volumes of Parochial
and Plain Sermons were first delivered.

ConTENTS.—The Work of the Christian—Saintliness not Forfeited by the Penitent—
OQur Lord’s Last Supper and His First—Dangers to the Penitent—The Three Offices of
Christ—Faith and Experience—Faith unto the World—The Church and the World—
Indulgence in Religious Privileges—Connection between Personal and Public Improve-
ment—Christian Nobleness—]Joshua a Type of Christ and His Followers—Elisha a Type
of Christ and His Followers—The Christian Church a Continuation of the Jewish—The
Principles of Continuity between the Jewish and Christian Churches—The Christian
Church an Imperial Power—Sanctity the Token of the Christian Empire—Condition of
the Members of the Christian Empire—The Apostolic Christian—Wisdom and Innocence
—Invisible Presence of Christ—OQOutward and Inward Notes of the Church—Grounds for
Steadfastness in our Religious Profession—Elijah the Prophet of the Latter Days—
Feasting in Captivity—The Parting of Friends.

FIFTEEN SERMONS PREACHED BEFORE THE
UNIVERSITY OF OXFORD, between 1826 and 1843. Cr.8vo. 3s.6d.

The first edition of these sermons was published in 1843 ; the second in 1844. The
original title was * Sermons, chiefly on the Theory of Religious Belief, Preached,” etc.
The third edition was published in 1870, with (1) a new Pretace, in which the author ex-
plains, #nter alia, the sense in which he had used the term ‘‘ Reason” in the sermons;
and (2) notes “ to draw attention to certain faults which are to be found in them, either of
thought or language, and, as tar as possible, to set these right”. This preface and the
notes are of great value tostudents of the Grammar of Assent. Among the sermons con-
tained in this volume is the celebrated one delivered in 1843 on * The Theory of Develop-
ments in Religious Doctrine .

ConTENTS.—The Philosophical Temper, first enjoined by the Gospel—The Influence
of Natural and Revealed Religion respectively—Evangelical Sanctity the Perfection of
Natural Virtue—The Usurpations of Reason—Personal Influence, the Means of Pro-
pagating the 1ruth—On Justice as a Principle of Divine Governance—Contest between
Faith and Sight—Human Responsibility, as independent of Circumstances—Wilfulness,
the Sin of Saul—Faith and Reason, contrasted as Habits of Mind—The Nature of Faith
in Relation to Reason—Love, the Safeguard of Faith against Superstition—Implicit and
Explicit Reason—Wisdom, as contrasted with Faith and with Bigotry—The Theory of
Developments in Religious Doctrine.

DISCOURSES TO MIXED CONGREGATIONS.
Crown 8vo. 3s. 6d.

First published in 1849.

*These sermons have a definite tone and genius of their own . . . and though they
have not to me guite the delicate charm of the reserve, and I might almost say the shy pas-
sion, of his Oxford sermons, they represent the full-blown blossom of his genius, while
the former shows it only inthe bud. . . . The extraordinary wealth of detail with which
Newman conceives and realises the various sins and miseries of the human lot has, per-
haps, never been illustrated in all his writings with so much force as in the wonderful
sixteenth sermon on ¢ The Mental Sufferings of our Lord in His Passion,’ ” etc.

The late Mr. R. H. HurTox.

CoNTENTS.—The Salvation of the Hearer the Motive of the Preacher—Neglect of
Divine Calls and Warnings—Men not Angels—The Priests of the Gospel—Purity and
Love—Saintliness the Standard of Christian Principle—God’s Will the End of Life—
Perseverance in Grace — Nature and Grace — Illuminating Grace —Faith and Private
Judgment—Faith and Doubt—Prospects of the Catholic Missioner—Mysteries of Nature
and of Grace—The Mystery of Divine Condescension—The Infinitude of the Divine Attri-
butes—Mental Sufferings of our Lord in His Passion—The Glories of Mary for the Sake
of Her Son—On the Fitness of the Glories of Mary.
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Cardinal Newman’s Works—continued.

SERMONS PREACHED ON VARIOUS OCCA-
SIONS. Crown 8vo. 3s. 6d.

This volume, which was first published in 1857, consists of eight sermons preached
before the Catholic University ot Ireland in 1856-1857, and seven sermons delivered on
different occasions between 1850and 1872. Among the latter are the celebrated ** Second
Spring "' and * The Pope and the Revolution’ preached 1850-1872 at St. Chad’s, the
Oratory, Oscott, and Farm Streef] London, with Notes.

ConTENTs.—Intellect the Instrument of Religious Training—The Religion of the
Pharisee—The Religion of Mankind —Waiting for Christ—The Secret Power of Divine
Grace—Dispositions for Faith—Omnipotence in Bonds—St. Paul's Characteristic Gift
—St. Paul’s Gift of Sympathy—Christ upon the Waters—The Second Spring—Order, the
Witness and Instrument of Unity—The Mission of St. Philip Neri—The Tree beside the
Waters—In the World but not of the World—The Pope and the Revolution—Notes.

2. TREATISES.

LECTURES ON THE DOCTRINE OF JUSTIFICA-
TION. Crown 8vo. 3s. 6d.

These Lectures were first published in 1838. They were reprinted in 1874 with an
* Advertisement to the Third Edition " and some additional notes.

ConTENTs.—Faith considered as the Instrumental Cause of Justification—Love con-
sidered as the Formal Cause of Justification—Primary Sense of the term * Justification"—
Secondary Senses of the term ** Justification "—Misuse of the term * Just ” or ** Righteous”
—The Gift of Righteousness—7The Characteristics of the Gift of Righteousness—Right-
eousness viewed as a Gift and as a Quality—Righteousness the Fruit of our Lord’s
Resurrection—The Office of Justifying Faithb—The Nature of Justifying Faith—Faith
viewed relatively to Rites and Works—On Preaching the Gospel—Appendix—On the
Formal Cause of Justification.

AN ESSAY ON THE DEVELOPMENT OF CHRIS-
TIAN DOCTRINE. Crown 8vo. 3s. 6d.
*In this New Edition of the Essay, first published in 1845, various important altera-

tions have been made in the arrangement of its separate parts, and some, not indeed in
its matter, but in its text.”—Preface to Third Edition, 1878.

THE IDEA OF A UNIVERSITY DEFINED AND
ILLUSTRATED. Crown 8vo. 3s. 6d.

L. In Nine Discourses delivered to the Catholics of Dublin.

II. In Occasional Lectures and Essays addressed to the members of the Catholic
University.

Part I, was first published in 1852 under the title of Discourses on the Scope an:
Nature of University Education, etc.

ConTENTS.—~I. Introductory—II. Theology a Branch of Knowledge—III. Bearing of
Theology on other Knowledge—IV. Bearing of other Knowledge on Theology—V. Know-
ledge its own End—VI. Knowledge viewed in Relation to Learning—VIl. Knowledge
viewed in Relation to Professional Skill—VIII. Knowledge viewed in Relation to Religious
Duty—IX. Duties of the Church towards Knowledge.

Part IL. was first published in 1859 under the title of Lecfures and Essays on Uni-
versity Subjects.

ConTENTS.—I. Christianity and Letters—II. Literature—IIl. Catholic Literature in the
English Tongue—IV. Elementary Studies—V. A Form of Infidelity of the Day—VL.
University Preaching—VII. Christianity and Physical Science—VIII. Christianity and
Scientific Investigation—IX. Discipline of Mind—X. Christianity and Medical Science.

*.* Part L is also issued separately as follows :—
UNIVERSITY TEACHING CONSIDERED IN NINE DIS-
COURSES. With a Preface by the Rev. JOHN NORRIS. Fcp.
8vo. Cloth, Gilt Top, 2s. net, Leather, 3s. net.
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Cardinal Newman’s Works—continued.

AN ESSAY IN AID OF A GRAMMAR OF ASSENT.
Crown 8vo. 3s. 6d.

First published in 1870, with Notes at the end of the volume added to the later editions

AN INDEXED SYNOPSIS OF CARDINAL NEW-
MAN'’S “ AN ESSAY IN AID OF A GRAMMAR OF ASSENT ”.
By the Rev. JOHN J. TOOHEY, S.J. Crown 8vo. 3s. 6d.

3. HISTORICAL.

HISTORICAL SKETCHES. Three vols. Crown 8vo.
3s. 6d. each.

VoL. I.—The Turks in their Relation to Europe—Marcus Tullius Cicero—Apollonius
of Tyana—Primitive Christianity. !

The Essay on * The Turks in their Relation to Europe ” was first published under the
title of Lectures onthe History of the Turks by the Author of Loss and Gain, in 1854. As
is well known, Newman took what was then the unpopular side. The Czar was ‘“ attack-
ing an infamous power, the enemy of God and Man ", ‘‘ Many things are possible ; one
is inconceivable—that the Turks should, as an existing nation, accept of modern civilisa-
tion; and in default of it, that they should be able to stand their ground amid the
encroachments of Russia,the interested and contemptuous patronage of Europe, and
the hatred of their subject populations.”

Personal and Literary Character of Cicero. First published in 1824.
Apolionius of Tyana. First published in 1826.
Primitive Christianity.

I. What does St. Ambrose say about it >—II. What says Vincent of Lerins?—III. What
says the History of Apollinaris ?—IV. What say Jovinian and his companions?—V. What
say the Apostolical Canons ?

This series formed part of the original Church of the Fathers as it appeared in the
British Magazine of 1833-36, and as it was published in 1840. * They were removed
from subsequent Catholic editions, except the chapter on Apollinaris, as containing
polemical matter, which had no interest for Catholic readers. Now [1872] they are
republished under a separate title.”

VoL. I1.—The Church of the Fathers—St. Chrysostom—Theodoret—Mission of St.
Benedict—Benedictine Schools.

The Church of the Fathers.

1. Trials of Basil—II. Labours of Basil—III. Basil and Gregory—IV. Rise and Fall of
Grefory—V. Antony in Conflict—VI. Antony in Calm—VII. Augustine and the Vandals—
VIII. Conversion of Augustine—IX. Demetrias—X. Martin and Maximus.

St. Chrysostom. Reprinted from the Rambler, 1859-60.
Trials of Theodoret. First published in 1873.

The Mission of St. Benedict. From the Atlantis, 1858.
The Benedictine Schools. From the Atlantis, 1859.

Vor. lII.—Rise and Progress of Universities (originally published as * Office and
Work of Universities ”")—Northmen and Normans in England and Ireland—Medizval
Oxford—Convocation of Canterbury.

Rise and Progress of Universities.

The following illustrations of the idea of a University originally appeared in 1854 in
the columns of the Dublin Catholic University Gazette. In 1856 they were published in
one volume under the title of The Office and Work of Universities, etc.

Northmen and Normans in England and Ireland. From the Rambler of 1859,

Mediaeval Oxford. From the British Critic of 1838,

The glonvocation of the Province of Canterbury. From the British Magazine of
1634-35

THE CHURCH OF THE FATHERS. Reprinted from ** Historical
Sketches ”.  Vol. II.  With a Preface by the lgev. JOHN NORRIS,
Fep. 8vo. Cloth, Gilt Top, 2s. net.  Leather. 3s. net,
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Cardinal Newman’s Works—continued.

4. ESSAYS.
TWO ESSAYS ON MIRACLES. Crown 8vo. 3s. 6d.

ConTENTS.—I. The Miracles of Scripture compared with those reported elsewhere as
regards their nature, credibility, and evidence—II. The Miracles of Early Ecclesiastical
History compared with those of Scripture as regards their nature, credibility, and evidence.

The former of these Essays was written for the Encyclopedia Metropolitana, 1825-
26; the latter in 1842-43 as Preface to a Translation of a portion of Fleury's Ecclest-
astical History. They were republished in 1870 with some additional notes.

DISCUSSIONS AND ARGUMENTS. Cr. 8vo. 3s. 6d.

1. How to accomplish it. 2. The Antichrist of the Fathers. 3. Scripture and the
Creed. 4. Tamworth Reading-room. 5. Who's to Blame ? 6. An Internal Argument for
Christianity.

How to Accomplish {t originally appeared in the British Magazine of 1830 under the title
of “ Home Thoughts Abroad . ‘‘The discussion on this Paper is carried on by two
speculative Anglicans, who aim at giving vitality to their church, the one by uniting
it to the Holy See, the other by developing a nineteenth century Anglo-Catholicism.
The narrator sides on the whole with the latter of these.”

The Patristical 1dea of Antichrist. This was the Eighty-third Number of the Tracts
for the Times, published in 1838.

Holy Scripture in its Relation to the Catholic Creed. This was the Eighty-fifth
Number of the Tracts for the Times.

The Tamworth Reading Room. A series of seven letters, signed * Catholicus,” first
printed in the Témes during February, 1841, and published as a pamphlet. They were
provoked by addresses delivered by Lord Brougham at Glasgow and Sir Robert Peel
at the opening of a Library and Reading Room at Tamworth, in which those distin-

uished statesmen exalted secular knowledge into the great instrument of moral
improvement. They ran as follows: (1) Secular Knowledge in contrast with Religion.
(2) Secular Knowledge not the principle of Moral Improvement. (3) Not a direct means
of Mora! Improvement. (4) :Not the antecedent of Moral Improvement. (5) Nota
principle of social unity. (6) Not a principle of action. (7) But without personal
religion a temptation to unbelief.

Who's to Blame? A series of letters addressed to the Catholic Standard in 1855. There
was at that time a great deal of blame attributed to the Government on account of its
management of the Crimean War, Newman threw the blame on the British constitu-
tion, or rather on those who clamoured for a foreign war, for the conduct of which
this constitution is singularly ill-adapted. The letters are a valuable study of the
genius of the Anglo-Saxon race and the British constitution,

An Internal Argument for Christianity. A review, originaily published in the Month
of June, 1866, of Ecce Homo.

ESSAYS, CRITICAL AND HISTORICAL. Two vols,,

with Notes. Crown 8vo. 7s.

ConTENTs OF Vor. L.—I, Poetry with reference to Aristotle’s Poetics. With Note—
I1. The Introduction of Rationalistic Principles into Revealed Religion. With Note—III.
Apostolical Tradition. With Note—IV. The Fall of la Mennais. With Note—V.
Palmer’s View of Faith and Unity. With Note—VI. The Theology of St. Ignatius. With
Note—VII. Prospects of the Anglican Church. With Note—VIII. The Anglo-American
Church. With Note—IX. Selina Countess of Huntingdon. With Note.

CoNTENTs oF Vor. IL.—X. The Catholicity of the Anglican Church. With Note—
XI. The Protestant View of Antichrist. With Note—XII. Milman's View of Christianity.
With Note—XIII. The Reformation of the Eleventh Century. With Note—XIV. Private
Judgment. With Note—XV. John Davison. With Note—XVI, John Keble. With Note.

The first Essay was written in 1828 for the London Review ; the second in 1835 for the
Tracts for the Times; the last in 1846 for the Dublin Review ; the rest for the British
Critic between 1837 and 1842. The original title of VII. was Home Thoughts Abroad.
The * Notes " were written when the Essays were republished in 1871,
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Cardinal Newman’s Works—continued.
5. PATRISTIC.

THE ARIANS OF THE FOURTH CENTURY.
Crown 8vo. 3s. 6d.

Flrst published in 1833. Republished, with an Appendix containing over seventy
pages of additional matter, in 1871.

CoNTENTS OF APPENDIX.—I. The Syrian School of Theology—Il. The Early Doctrine
of the Divine Genesis—III. The Confessions at Sirmium—I1V. The Early use of usia and
hypostasis—YV, Orthodoxy of the Faithful during Arianism—VI1. Chronology of the Councils
—VII. Omissions in the Text of the Third Edition (1871).

(5) is a long extract from the article published in the Rambler of 1859, * On con-
sulting the Faithful on Matters of Doctrine”. In the fourth (1876) and subsequent
editions of the Arians the author appended to the extract an explanation of a passage
in the original article which had been seriously misunderstood in some quarters.

SELECT TREATISES OF ST. ATHANASIUS IN
%ONTIRO\C/:ERS‘g Wl7TH THE ARIANS. Freely Translated.

First published in 1881. The first volume contains the ** Treatises " ; the second the
notes alphabetically arranged so as to form a kind of theological lexicon to St.
Athanasius’s writings.

In 1842 Newman contributed to the Oxford Library of the Fathers two volumes
entitled Select Treatises of St. Athanasius in Controversy with the Arvians. This work was
described by the late Canon Bright as ranking * among the richest treasures of English
Patristic literature” ; by the late Canon Liddon as * the most important contribution to the
Library"; and in later prospectuses of the Library, atter Newman’s connection with it
had ceased, as * the most important work published since Bishop Bull . The present
edition differs from that of the Oxford Library in four important points, viz.: (1) the
freedom of the translation ; (2) the arrangement of the notes; (3) the omission of the
fourth ** Discourse against the Arians '; {4) the omission of some lengthy Dissertations,
A Latin version of these last is included in Tracts : Theological and Ecclesiastical.

TRACTS: THEOLOGICAL and ECCLESIASTICAL.
Crown 8vo. 3s. 6d.

ConTENTs.—I. Dissertatiunculz Quatuor Critico-Theologicee [Rome 1847]—II. On the
Text of the Epistles of St, Ignatius[1870]—III. Causes of the Rise and Success of Arianism
[1872]—IV. The Heresy of Apollinaris—V. St. Cyril's Formula MIA ®YSI3 SESAPKQ-
MENH. (d4tlantis, 1858)—VI. The Ordo de Tempore in the Breviary. (A4tlantis, 1870)—
VII. History of the Text of the Douay Version of Scripture. (Rambler, 1859).

6. POLEMICAL.
THE VIA MEDIA OF THE ANGLICAN CHURCH.

Illustrated in Lectures, Letters and Tracts written between 1830 and 1841.
Two vols. Crown 8vo. 3s. 6d. each.

This collection was first published in 1877.

CoNTENTS OF VoL, 1.—The Prophetical Office of the Church, etc., originally published in
1837, reprinted with Notes and a Preface.

‘The Preface, which extends to about ninety pages, is one of Newman’s most im-
portant polemical writings. His adversary is his former self. In his “ Essay on
Development,” he dealt with one of the two great charges he used to bring against the
Catholic Church; in this Preface he deals with the other.

CoNTENTS OF VoL. II.—I. Suggestions in behalf of the Church Missionary Society, 1830
—II. Via Media, 1834 (being Nos. 38 and 40 of Tracts for the Times)—Ill. Restoration of
Suffragan Bishops, 1835—IV. On the Mode of Conducting the Controversy with Rome (being
No. 71 of Tracts for the Times)—V. Letter to a Magazine in behalf of Dr. Pusey’s Tracts
on Holy Baptism, 1837—VI. Letter to the Margaret Protessor of Divinity on Mr. R. H.
Froude's Statements on the Holy Eucharist, 1838—VII. Remarks on Certain Passagesin the
Thirty-nine Articles, 1841 (being No. go of Tracts for the Times)—VIII. Documentary
Matter consequent upon the foregoing Remarks on the Thirty-nine Articles—I1X, Letter to
Dr. Jelf in Explanation of the Remarks, 1841—X. Letter to the Bishop of Oxford on the
same Subject, 1841—XI. Retractation of Anti-Catholic Statements, 1843-45.

*, _No, VIL. in this Volume is the famous Tract go of Tracts for the Times, the
whole with new Notes,
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CERTAIN DIFFICULTIES FELT BY ANGLICANS
IN cp;ﬂgdoucch TEACHING CONSIDERED. Two vols. Crown

CoNTENTS OF VoL. l.—Twelve Lectures addressed in 1850 to the party of the Religious
Movement of 1833.

CoNTENTS OF VoL. I1.—I. Letter addressed to Rev. E. B. Pusey, D.D., on Occasion of
his Eirenicon of 1864 —11. A Letter addressed to the Duke of Norfolk, on Occasion of Mr.
Gladstone's Expostulation of 1874,

LECTURES ON THE PRESENT POSITION OF
CATHOLICS IN ENGLAND. Addresses to the Brothers of the
Oratory in the Summer of 1851. Crown 8vo. 3s. 6d.

APOLOGIA PRO VITA SUA, being a History of his

Religious Opinions.
First published in 1864.
Crown 8vo. 3s. 6d.
Pocket Edition. Fcp. 8vo. Cloth, 2s. 6d. net. Leather, 3s. 6d. net.
Popular Edition. 8vo. Paper cover, 6d. net.

The *“ Pocket" Edition and the * Popular” Edition of this book contain a letter, hitherte
unpublished, written by Cardinal Newman to Canon Flanagan in 1857, which may be said
to contain tn embryo the * Apologia ™ itself.

7. LITERARY.
LOSS AND GAIN : The Story of a Convert. Cr. 8vo. 3s. 6d.

First published in 1848.

“Of his experience as a Catholic, Loss and Gain, published in 1848, was the first
fruit . . . the book has been a great favourite with me, almost ever since its first publi-
cation, partly for the admirable fidelity with which it sketches young men's thoughts
and difficulties, partly for its happy irony, partly for its perfect representation of the
academical life and tone at Oxford. . .. In the course of the story there are many
happy sketches of Oxford society, such as, for example, the sketch of the evangelical
pietism which Mr, Freeborn pours forth at Bateman's breakfast, or the sketch of the Rev.
Dr. Brownside's prim and pompous Broad Church University sermon. . . . Again, there
is one very impressive passage not taken from Oxford life, in which Newman makes ...
[one of his characters] insist on the vast difference between the Protestant and Roman
Catholic conception of worship.”—R. H. HutToN's Cardinal Newman.

CALLISTA : A Tale of the Third Century. Cr. 8vo. 3s. 6d.

First published in 1855, with postscripts of 1856, 1881, 1888,

“It is an attempt to imagine and express, from a Catholic point of view, the feelings
and mutual relations of Christians and heathens at the period to which it belongs.”

Author's Preface.
VERSES ON VARIOUS OCCASIONS.
Crown 8vo. 3s. 6d.

Pocket Edition. Fecp. 8vo. Gilt top, Cloth, 2s. net. Leather, 3s. net.

THE DREAM OF GERONTIUS.
"~ 16mo. Sewed, 6d. Cloth, ls. net.

With Introduction and Notes by MAURICE FRANCIS EGAN, D.D.,
LL.D. With Portrait. Crown 8vo. 1s. 6d.

Presentation Edition, with an Introduction specially written for this Edition by
E. B(L). With Photogravure Portrait of Cardinal Newman, and 5 other

INustrations. Large Crown 8vo. Cream cloth, with gilt top, 3s. 2et.
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8. DEVOTIONAL.

MEDITATIONS AND DEVOTIONS. Part I. Medita-
tions for the Month of May. Novena of St. Philip. Part II. The
Stations of the Cross, Meditations and Intercessions for Good Friday.
Litanies, etc. Part [II. Meditations on Christian Doctrine. Conclusion.
Crown 8vo. 5s. net.

Also in Three Parts as follows. Fcap. 8vo. Cloth, Is. 7e¢ each. Limp
leather, 2s. net each.
Part 1. THE MONTH OF MAY.
Part II. STATIONS OF THE CROSS.
Part [1l. MEDITATIONS ON CHRISTIAN DOCTRINE.

9. BIOGRAPHIES.

THE LIFE OF JOHN HENRY CARDINAL
NEWMAN. Based on his Private Journals and Correspondence. By
WILFRID WARD. With 15 Portraits and Illustrations (2 Photo-

gravures). 2 vols. 8vo. 36s. net,

LETTERS AND CORRESPONDENCE OF JOHN
HENRY NEWMAN DURING HIS LIFE IN THE ENGLISH
CHURCH. With a brief Autobiography. Edited, at Cardinal Newman’s
request, by ANNE MOZLEY. 2 vors. Crown 8vo. 7s.

* Materials for the present work were placed in the Editor's hands towards the close of
1884. The selection from them was made, and the papers returned to Cardinal Newman
in the summer of 1887.”—Editor’s Note.

“ It has ever been a hobby of mine, though perhaps it is a truism, that the true life of a
man is in his letters. . . . Not only for the interest of a biography, but for arriving at
the inside of things, the publication of letters is the true method. Biographers varnish,
they assign motives, they conjecture feelings, they interpret Lord Burleigh’s nods; but
contemporary letters are facts.”—Dr. Newman to his sister, Mrs. John Mozley, May 18,

1863.

10. POSTHUMOUS.

ADDRESSES TO CARDINAL NEWMAN, WITH
HIS REPLIES, 1879-81. Edited by the Rev. W. P. NEVILLE (Cong.
Orat.). With Portrait Group. Oblong crown 8vo.  6s. net,

NEWMAN MEMORIAL SERMONS: Preached at the
Opening of the Newman Memorial Church, The Oratory, Birmingham,
Slﬁeand 12th December, 1909. By Rev. Fr. JOSEPH RICKABY, S.].,
and Very Rev. Canon McINTYRE, Professor of Scripture at St. Mary's

College, Oscott. 8vo. Paper covers, Is. net.

SERMON NOTES. Crown 8vo.

Cardinal Newman left behind him two MS. volumes filled with notes or memoranda
of Sermons and Catechetical_Instructions delivered by him during the years 1847 to

1879.

%esides their utility to priests and teachers, it is hoped that the notes will appeal to
all lovers of Newman’s writings. So characteristic of him are they, in spite of their
brevity, that their authorship would be at once recognised even if they appeared without
his name. Those of an earlier date are specially interesting. They introduce the
reader to Newman in the first days of his Cathalic life, settling down to the ordinary
duties of an English priest, and instructing a “ Mixed Congregation ” in the rudiments
of Catholic Doctrine.
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Hughes (T.) History of the Society of | Maxwell-Scott (Hon. Mrs.) Life of the
Jesus in Novth America o - w81 Mayquise de la Rochejaquelein 1
Hunter (S. J.) Outlines O/ Dogmut;c | Montalembert (Count de) St. Elizabeth
Theology .« LORPR 4 | of HUngary — w. oo e o
Index to The Month . .« oo 6 | Month . 6
Irons (G.) 4 Torn Scrap Book .. .. 16 i Moyes (J )ASI’“” ofAnghcamsm 6
Mulhall (M. M.) Beginnings, or Glimpses
Joppen (C.) Historical Atlas of India ... 20 of Vanished Civilizations ... Fe s
Jorgensen (J.) St. Francis of Assisi .. II
Joyce (G. H.) Principles of Logic 21
Joyce (P. W.) dncient Irish Music 17 | Nesbitt (M.) Our Lady in the Church ... 15
Child's History of Ireland 20 Newman (Cardinal) Addresses to, 1879—81 29
English as we Speak it in = Apologia pro Vita
Irveland ... e e 20 IS 10,28
Gmmmm’ of the Ivish Amms o/ the Fourth
Language s 20 Century A 27
Handbook of "school Callista, an THistori-
Management ... @ cal Tale ... 5 s @B
History of I"I“"d f‘” Churchof the Fathers 25
Australian Catholic Schools .. g 20 Critical and Histori-
Irish Peasant Songs L ) cal Essays IR0
0ld Celtic Romances T 4 D welopm ent of
— 0ld Irvish Folk Music ... 17 Christian Doctrine ... 24
- Origin and History of Dtﬁicu ihve of Angh-
Ivish Names of Places 8 o AR
Outlines of the History oj 4 Discourses to Mixed
Lithandlyl., e , $ 29 Congregations ... w28
H————. ; Reading Book n Iﬂsh I 1)
istory ot A
i sas Short Htstory of Ireland 8 —_Argumemfs_— Sk 5 Gorontius :g
Smaller Social History e Essays on Miracles 26
of Ancient Ircland ... g Gr ar o/Asseni 25
———Sto‘rydo/ Irish thltsat;on 8 Historical Sketches 25
D — Wonders of Ireland WA N ] e 5
Joyce (R. D.) Ballads of Trish Chivalry 17| ____ ;ii;;{u‘;g:ﬁfmmf . :‘:
Kane (R.) Good Friday to Easter Sunday 15 Letters and Corre-
Plain Gold Ring 15 spondence... 5.y S E0)
Sermon of the Seq ... . I5 ———— Life, by Wilfrid
Keating (T. P.) Science of Edumtwn b 2L Ward 50 &) 10, 29
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