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SUGGESTIONS FOR STUDY

What does God call us to be and do?

What is God’s message for today?

How should we express God’s message?

How does God’s love require us to respond to our world?

The purpose of this study is to encourage Christians, individual-

ly and in groups, to confront these important questions and to

examine their calling in their particular situations as members of

Christ's Church worldwide.

Mission and Evangelism: An Ecumenical Affirmation doQsnoi
provide a simple definition of mission. It contains much material

for study and discussion. This edition of the affirmation includes

exercises for individual and group reflection.

The study material may be used in various ways, depending on
the nature of the group and the time available. Two alternative

approaches are suggested here:

l.lf the participants come to each session without prior pre-

paration, read through a section together out loud, taking

turns, then discuss the questions based on that section.

2. If the participants are willing to do homework, assign one
or more sections for each meeting; bring written answers to

the questions; use these answers as the basis for discussion.

Little or no introduction is needed for the document; spend
the time discussing the questions and pressing each other toward
consensus and application. The critical step is to get an initial

response from all the participants. Once they start responding, it

is relatively easy to build the discussion around the group’s con-
cerns and experiences.

Additional resources are provided in the cases for study. Though
the cases are introduced by specific references to the affirmation

text, they invite a wider discussion which will encourage partici-
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pants to bring together the various dimensions of mission and
evangelism. Individuals and groups might be encouraged to write
their own experiences and/or to find stories which are particularly
relevant to their own situation.

It is very likely that individual participants, groups and the
congregation(s) they represent will want to formulate some con-
clusions at the end of the study and/or to consider new approaches
to mission/evangelism. Groups may wish to share the process with
a local congregation by presenting a sample session as an informal
drama or by planning worship experiences which incorporate
ideas and experiences shared in the discussions.
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Background

In 1976, immediately after the Fifth Assembly of the World
Council of Churches (WCC) in Nairobi, the Central Committee of
the World Council asked the Commission on World Mission and
Evangelism (CWME) to prepare a document containing the basic
convictions of the ecumenical movement on the topic of mission
and evangelism. The Central Committee itself began to work in
that direction by preparing in 1976 a letter to the churches, calling
their attention to the confessing character of every local commu-
nity (see Ecumenical Reviev^, Oct. 1977). During the preparation
of the world mission conference held in Melbourne in 1980 on the
theme ‘‘Your Kingdom Come”, CWME engaged in a long and fruit-

ful conversation with churches of all confessions and regions,
assessing the priorities for our missionary obedience today.

In 1981, the Central Committee received this document,
“Mission and Evangelism: An Ecumenical Affirmation”

,
for a

first reading; in July 1982, this affirmation was approved by the
Central Committee and sent to the churches for their considera-
tion, inspiration and implementation.
The document summarizes some central points which have been

learned in the thinking and doing of mission and evangelism in the
member churches of the World CouncU of Churches. The WCC is

in a privileged position for this task because it is the meeting place
of the Orthodox and Protestant Churches. In addition, a serious
and very constructive Roman Catholic participation is a normal
feature of (TWME’s life (see International Review ofMission, Oct.
1982).

As usual with ecumenical documents, the authority of the docu-
ment depends on its content and is not binding for any one of the
member churches; most of the churches have had an opportunity
to contribute to the formulation of this document and will recog-
nize themselves in many of the pages. In the Protestant family,
people of different theological persuasions and not merely different
denominations have been consulted and have participated in
meetings in order to help prepare this affirmation.

Mission and evangelism is not the monopoly of CWME within
the World Council of Churches; all programs of the World Council
intend to fulfil the mission entrusted by God to the Church, and
our search for Christian unity pursues very clearly the goal for
which Jesus prayed, “that all may believe”. It is the particular
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responsibility of CWME, however, to follow the theological discus-sions concerning the shape and content of our mission todav andespecially to facilitate the conversations, collaboration and supnortof the churches as they endeavour to go into all the world toS
und^^lylnfcS^^^^^

Commission
Emilio Castro, Director

on World Mission and Evangelism
World Council of Churches
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Mission and Evangelism:

An Ecumenical Affirmation*

PREFACE

The biblical promise of a new earth and a new heaven where
love, peace and justice will prevail (Ps. 85:7-13; Isa. 32:17-18,
65: 17-25 and Rev. 21 : 1-2) invites our actions as Christians in his-

tory. The contrast of that vision with the reality of today reveals

the monstrosity of human sin, the evil unleashed by the rejection

of God’s liberating will for humankind. Sin, alienating persons

from God, neighbour and nature, is found both in individual and
corporate forms, both in slavery of the human will and in social,

political and economic structures of domination and dependence.

The Church is sent into the world to call people and nations to

repentance, to announce forgiveness of sin and a new beginning in

relations with God and with neighbours through Jesus Christ. This

evangelistic calling has a new urgency today.

In a world where the number of people who have no opportun-

ity to know the story of Jesus is growing steadily, how necessary it

is to multiply the witnessing vocation of the church!

In a world where the majority of those who do not know Jesus

are the poor of the earth, those to whom he promised the king-

dom of God, how essential it is to share with them the Good News
of that kingdom!

In a world where people are struggling for justice, freedom and
liberation, often without the realisation of their hopes, how impor-

tant it is to announce that God's kingdom is promised to them!

In a world where the marginalised and the drop-outs of affluent

society search desperately for comfort and identity in drugs or

esoteric cults, how imperative it is to announce that he has come
so that all may have life and may have it in all its fullness (John

10 :10)!

In a world where so many find little meaning, except in the rela-

tive security of their affluence, how necessary it is to hear once
again Jesus ’ invitation to discipleship, service and risk!

In a world where so many Christians are nominal in their commit-
ment to Jesus Christ, how necessary it is to call them again to the

fervour of their first love!
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In a world where wars and rumours of war jeopardise the present
and future of humankind, where an enormous part of natural

resources and people are consumed in the arms race, how crucial it

is to call the peacemakers blessed, convinced that God in Christ

has broken all barriers and has reconciled the world to himself
(Eph. 2:14; II Cor. 5:19)!

This ecumenical affirmation is a challenge which the churches
extend to each other to announce that God reigns, and that there
is hope for a future when God will “unite all things in him, things

in heaven and things on earth” (Eph. 1:10). Jesus is “the first and
the last, and the Living One” (Rev. 1:17-18), who “is coming soon”
(Rev. 22:12), who “makes all things new” (Rev. 21 :5).

*In this edition of the affirmation text, some changes have been made in the
direction of inclusive language. The edition retains, however, the integrity of
quotations and the Revised Standard Version Scripture texts; it also retains
the use of the “Father” image of God. Perhaps individuals and groups will
want to consider the way in which language itself is an issue in mission.
(“Cases for Study #3” raises this question.)
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QUESTIONS FOR STUDY AND DISCUSSION

1. Make a contrast between the biblical vision for our world (as

suggested in the biblical references given) and the real world as

we know it. List the characteristics of each in parallel columns.

The biblical vision The real world

Discuss these contrasting pictures and explore steps from one

to the other. (This whole study is intended to help find ways
to bridge this gap.)

2. Explain what sin is in its individual and corporate forms.

Give examples of each.

Individual sin Corporate sin

After filling these boxes, discuss the relationships between

individual and corporate sin.
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3. Underline the seven situations or groups of people, listed in

paragraphs 3 - 9 of the Preface, to whom the Good News
should be proclaimed. Consider why these are mentioned.
List the situations or groups of people in your community or
city who especially need to hear the message of Jesus Christ.

Discuss whether that message is being given. Then begin to
consider how and by whom it might be expressed more effec-
tively.
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THE CALL TO MISSION

1. The present ecumenical movement came into being out of
the conviction of the churches that the division of Christians is a

scandal and an impediment to the witness of the Church. There is

a growing awareness among the churches today of the inextricable

relationship between Christian unity and missionary calling, be-

tween ecumenism and evangelisation. “Evangelisation is the test of

our ecumenical vocation". 1

As “a fellowship of churches which confess the Lord Jesus Christ

as God and Saviour, according to the Scriptures, and therefore

seek to fulfil together their common calling to the glory of the one
God, Father, Son and Holy Spirit”,^ the rallying point of the

World Council of Churches is the common confession of Jesus

Christ. The saving ministry of the Son is understood within the

action of the Holy Trinity; it was the Father who in the power of

the Spirit sent Jesus Christ the Son of God incarnate, the Saviour

of the whole world. The churches of the WCC are on a pilgrimage

towards unity under the missionary vision John 17:21, “that

they may all be one; even as thou, Father, art in me, and I in thee,

that they also may be in us, so that the world may believe that

thou has sent me".^

2. Already in the Old Testament the people of Israel were look-

ing forward to tlie day of peace where God’s justice will prevail

(Isa. 11:1-9). Jesus came into that tradition announcing that the

kingdom of God was at hand (Mark 1:15), that in him the reality

of the kingdom was present (Luke 4:15-21). God was offering this

new justice to the children, to the poor, to all who labour and are

heavy laden, to all those who will repent and will follow Jesus.

The early Church confessed Jesus as Lord, as the highest authority

at whose name every knee shall bow, who in the cross and in the

resurrection has liberated in this world the power of sacrificial love.

3. Christ sent the disciples with the words: “As the Father has

sent me, even so I send you” (John 20:21). The disciples of Jesus

were personal witnesses of the risen Christ (I John 1 :2-3). As such

they were sent - commissioned apostles - to the world. Based on
their testimony which is preserved in the New Testament and in

the life of the Church, the Church has as one constitutive mark its

being apostolic, its being sent into the world (Appendix 1). God in
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Christ has equipped the Church with all gifts of the Spirit necessary
for its witness. “You shall receive power when the Holy Spirit has
come upon you; and you shall be my witnesses in Jerusalem, and
in all Judaea and Samaria, and to the end of the earth” (Acts. 1 :8).

4. The book Acts tells the story of the expansion of the early
Church as it fulfils its missionary vocation. The Holy Spirit came
upon that small Jerusalem community on the day of Pentecost
(Acts 2:1-39), in order that through them and through others who
were to believe in Christ through their word (John 17:20), the
world may be healed and redeemed.
The early Church witnessed to its Risen Lord in a variety of

ways, most specially in the style of life of its members. “And day
by day, attending the temple together and breaking bread in their
homes, they partook of food with glad and generous hearts, prais-
ing God and having favour with all the people. And the Lord added
to their number day by day those who were being saved” (Acts 2:
46-47) (Appendix 2). Through the persecutions suffered by the
early Christians, the word spread spontaneously: “Now those who
were scattered went about preaching the word” (Acts 8:4). The
apostles then came to confirm the faith of those who had accepted
the Word of God (Acts 8:14-17). At other times, the word spread
through more explicit and purposeful ministries. The church in
Antioch organized the first missionary trip. Barnabas and Paul were
sent by the church in response to the Holy Spirit (Acts 13:M).
Time and time again, the Church was surprised by God’s calling to
face entirely new missionary situations (Acts 8:26; 10T7* 16-
9-10).

5. Jesus Christ was in himself the complete revelation of God’s
love, manifested injustice and forgiveness through all aspects of his
earthly life. He completed the work of the Father. “My food is to
do the will of him who sent me, and to accomplish his work”
(John 4:34). In his obedience to the Father’s will, in his love for
humanity, he used many ways to reveal God’s love to the world:
forgiving, healing, casting out demons, teaching, proclaiming, de-
nouncing, testifying in courts, finally surrendering his life. The
Church today has the same freedom to develop its mission, to
respond to changing situations and circumstances (Appendix 3).
It is sent into the world, participating in that flow of love from
God the Father. In that mission of love (Matt. 22:37) through all

aspects of its life, the Church endeavours to witness to the full
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realisation of God’s kingdom in Jesus Christ. The Church is called,

like John the Baptist, to point towards the “lamb of God who
takes away the sin of the world” (John 1 :29).

1 Philip Potter’s speech to the Roman Catholic Synod of Bishops, Rome 1974.

2 Constitution of the World Council of Churches.
3 Constitution of the Conference on World Mission and Evangelism.

QUESTIONS FOR STUDY AND DISCUSSION

1. Go through this section carefully and underline all the words
that might be considered synonyms 'for "mission”. Then list

those words here; place an beside the ones you can ex-

plain; placea question mark beside the ones you would rather

ask others to explain.

Consider as a group the various meanings these words convey

in your context and the feelings you have about them.

2. Explain why unity is important for mission by giving two
examples of disunity that hinder the church's witness in your

situation.

a.-
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b.

3 . List the various dimensions of the early church's mission:

Sn'ft missron.

Consider how this motivation is essential for the Christian

THE CALL TO PROCLAMATION AND WITNESS

^nurcn as the Body of Christ, sharing in the ministry of Christ as

ChH^f
^od and Creation. This mission of^mediation inChnst involves two integrally related movements - one from^^^^^
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to Creation, and the other from Creation to God. The Church mani-
fests God s love for the world in Christ — through word and deed— in identification with all humanity, in loving service and joyful
proclarnation; tlie Church, in that same identification with all
humanity, lifts up to God its pain and suffering, hope and aspira-
tion, joy and thanksgiving in intercessory prayer and eucharistic
worship. Any imbalance between these two directions of the
mediatory movement adversely affects our ministry and mission in
the world.

Only a Church fully aware of how people in the world live and
feel and think can adequately fulfil either aspect of this mediatory
mission. It is at this point that the Church recognises the validity
and significance of the ministry of others to the Church, in order
that the Church may better understand and be in closer solidarity
with the world, knowing and sharing its pains and yearnings. Only
by responding attentively to others can we remove our ignorance
and misunderstanding of others, and be better able to minister to
them.

At the very heart of the Church’s vocation in the world is the
proclamation of the kingdom ofGod inaugurated in Jesus the Lord,
crucified and risen. Through its internal life of eucharistic worship,
thanksgiving, intercessory prayer, through planning for mission
and evangelism, through a daily lifestyle of solidarity with the
poor, through advocacy even to confrontation with the powers that
oppress human beings, the churches are trying to fulfil this evan-
gelistic vocation.

7. The starting point of our proclamation is Christ and Christ
crucified. “We preach Christ crucified, a stumbling block to Jews
and folly to Gentiles” (I Cor. 1 :23). The Good News handed on to
the Church is that God’s grace was in Jesus Christ, who “though
he was rich, yet for your sake he became poor, so that by his
poverty you might become rich” (II Cor. 8;9).

Following human wisdom, the wise men from the Orient who
were looking for the child went to the palace of King Herod. They
did not know that “there was no place for him in the inn” and that
he was bom in a manger, poor among the poor. He even went so
far in his identification with the poverty of humankind that his
family was obliged to take the route of political refugee to Egypt.
He was raised as a worker, came proclaiming God’s caring for the
poor, announced blessedness for them, sided with the under-
privileged, confronted the powerful and went to the cross to open

13



up a new life for humankind. As his disciples, we announce his
solidarity with all the downtrodden and marginalised. Those who
are cons^ered to be nothing are precious in God’s eyes (I Cor 1

•

26-31 ). To believe m Jesus the King is to accept his undeserved
grace and enter with him into the Kingdom, taking sides with thepoor strupling to overcome poverty. Both those who announce
Jesus as the servant king and those who accept this announcement
and respond to it are invited to enter with him daily in identifica-
tion and participation with the poor of the earth

PhlfI
churches, we confess

Christ Jesus, who^, though he was in the form of God, did not

men InHV ® ‘^e likeness of

became led f>umbled himself andbecame obedient unto death, even death on a cross. Therefore

whfch^f«h
^ ™ the name

shnulH I
^ ‘“te name of Jesus every kneeshould bow, m heaven and on earth and under the earth and

confess that Jesus Christ is Lord, to the glo^ ofGod the Father” (Phil. 2:6-1 1).
^ ^

But Christ’s identification with humanity went even more

na^he'
‘he cross, accused as a political crimi-

him ‘ F ,h
1^“' ''’® ®"®" Of those who crucified

(l^ke S sr; Thfrh r- they do”

made him m hi
^*’"'tian confession reads, “For our sake hemade him to be sm who knew no sin, so that in him we mightbecome the nghteousness of God” (11 Cor. 5:21) The cross^ is

he love" of cld"
P 1

?^ ^ 'he lostness of the world, the magni-

tofal
the tragedy of human alienation. The

1
the immeasurable depthof God s love for the world (John 316)

ihSitog oS
“ *" ““ Witt

rhi'
'' M ‘'t® Church proclaims as the very life ofthe world because on the cross he gave his own life fo7all that
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all m^live. In him misery, sin and death are defeated once for-

f f

cannot be accepted as having final power over human
lite. In him there is abundant life, life eternal. The Church pro-
claims Jesus, risen from the dead. Through the resurrection, God
vindicates Jesus, and opens up a new period of missionary obedi-
ence until he comes again (Acts I:II). The power of the risen
and crucified Chnst is now released. It is the new birth to a new
hte because as he took our predicament on the cross, he also
took us into a new life in his resurrection. “When anyone is united
to Cnnst, there is a new creation; the old has passed away behold
the new has come” (II Cor. 5:17) (Appendix 4).

ft,

people to look towards that Jesus and commit
their life to him, to enter into the kingdom whose king has come
in the powerless child of Bethlehem, in the murdered one on the
cross.

4 Your Kingdom Come. p. 2 \ 0 .

QUESTIONS FOR STUDY AND DISCUSSION

1. As the body of Christ, the Church participates in Christ's
ministry of mediation between God and creation. List the
various manifestations of these two movements as described
in sub-section 6.

God to Creation Creation to God

Discuss the relationships between these two movements and
then consider whether there is any imbalance between them
in your church and, if so, how this imbalance affects your
witness.
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2.

Discuss the items you have listed in the category ''Creation
to God"; consider how these are a part of mission.

3.

Awareness of "how people in the world live and feel and
think includes an understanding of one's own pain and
yearning. In what ways might such self-understanding make
us sensitive to the pain and yearnings of others?

4.

List some of the ways in which Christ identified himself with
sinners, the sick and poor people during his life on earth.

5.

Traditionally, the death of Christ has been recognized as his

16



battle and triumph over sin and death. Do we recognize also
in his death, his battle and triumph over a// human depriva-
tion?

6. Consider the ways in which Christ's battle against sin, poverty
and death is a calling to Christians to sanctification, justice

and hope for eternal life.

"Cases for Study #1 and #2" suggest other Issues to be con-

sidered in a discussion of proclamation and witness. You may
wish to extend your reflection by including those in your
discussion.

ECUMENICAL CONVICTIONS

9. In the ecumenical discussions and experience, churches with

their diverse confessions and traditions and in their various expres-

sions as parishes, monastic communities, religious orders, etc., have

learned to recognise each other as participants in the one world-

wide missionary movement. Thus, together, they can affirm an
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ecumenicalperception ofChristian mission expressed in the follow-

ing convictions under which they covenant to work for the king-

dom of God.

1. Conversion

10. The proclamation of the Gospel includes an invitation to

recognise and accept in a personal decision the saving lordship of

Christ. It is the announcement of a personal encounter, mediated

by the Holy Spirit, with the living Christ, receiving his forgiveness

and making a personal acceptance of the call to discipleship and a

life of service. God addresses specifically each person, as well as the

whole human race. Each person is entitled to hear the Good News.
Many social forces today press for conformity and passivity. Masses

of poor people have been deprived of their right to decide about

their lives and the life of their society. While anonymity and mar-
ginalisation seem to reduce the possibilities for personal decisions

to a minimum, God knows each person and calls each one to make
a fundamental personal act of allegiance to God and to God’s king-

dom in the fellowship of God's people.

11. While the basic experience of conversion is the same, the

awareness of an encounter with God revealed in Christ, the con-
crete occasion of this experience and the actual shape of the same
differ in terms of our personal situation. The calling is to specific

changes, to renounce evidences of the domination of sin in our
lives and to accept responsibilities in terms of God’s love for our
neighbour. John the Baptist said very specifically to the soldiers

what they should do; Jesus did not hesitate to indicate to the

young ruler that his wealth was the obstacle to his discipleship,

Conversion happens in the midst of our historical reality and
incorporates the totality of our life, because God’s love is con-
cerned with that totality. Jesus’ call is an invitation to follow him
joyfully, to participate in his servant body, to share with him in

the struggle to overcome sin, poverty and death.

1 2. The importance of this decision is highlighted by the fact that

God, throu^ the Holy Spirit, helps the acceptance of the offering
of fellowship. The New Testament calls this a new birth (John 3:

3). It is also called conversion, metanoia, total transformation of

18



our attituaes and styles of life. Conversion as a dynamic and on-

going process “involves a turning from and a turning to. It always

demands reconciliation, a new relationship both with God and with

others. It involves leaving our old security behind (Matt. 16;24)

and putting ourselves at risk in a life of faith”.^ It is “conversion

from a life characterised by sin, separation from God, submission

to evil and the unfulfilled potential of God’s image, to a new life

characterised by the forgiveness of sins, obedience to the com-
mands of God, renewed fellowship with God in Trinity, growth in

the restoration of the divine image and the realisation. . .of the

love of Christ”.^

The call to conversion, as a call to repentance and obedience,

should also be addressed to nations, groups and families. To pro-

claim the need to change from war to peace, from injustice to jus-

tice, from racism to solidarity, from hate to love is a witness ren-

dered to Jesus Christ and to his kingdom. The prophets of the Old

Testament addressed themselves constantly to the collective con-

science of the people of Israel calling the rulers and the people to

repentance and to renewal of the covenant.

1 3 . Many of those who are attracted to Christ are put off by what

they see in the churches as well as in individual Christians. How
many of the millions of people in the world who are not confessing

Jesus Christ have rejected him because of what they saw in the lives

of Christians! Thus, the call to conversion should begin with the

repentance of those who do the calling, who issue the invitation.

Baptism in itself is a unique act, the covenant that Christians no

longer belong to themselves but have been bought forever with the

blood of Christ and belong to God. But the experience of baptism

should be constantly re-enacted by daily dying with Christ to sin,

to themselves and to the world, and rising again with him into the

servant body of Christ to become a blessing for the surrounding

community.
The experience of conversion gives meaning to people in all

stages of life, endurance to resist oppression, and assurance that

even death has no final power over human life because God in

Christ has already taken our life with him, a life that is “hidden

with Christ in God" (Col. 3:3).

5 Your Kingdom Come, p.l96.

6 Confessing Christ Today, Reports of Groups at a Consultation of Orthodox

Theologians, p. 8.
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QUESTIONS FOR STUDY AND DISCUSSION

1. Underline in this section all the synonyms and phrases used
to explain the meaning of conversion. Then explain it in your
own words.

2. Consider sharing your own personal experience of conversion
with your study group. Using the experiences of the group
illustrate what conversion means by listing some elements or
specific aspects under these two headings.

Conversion is turning from: Conversion is turning to:

Beware of vagueness on the one hand and legalism on the
other as you discuss these aspects of conversion. Remember
also that conversion is the work of God's Spirit and not simply
a human decision.

3. Give three examples of the call to conversion that you believe
God is addressing to your nation today.

a.^

20



b.

c.

Discuss how conversion might take place in each case. (The
group may wish to include in its discussion #4 in "Cases for
Study.")

4. Many people may be rejecting Christ's call to conversion be-
cause of what they see in the lives of Christians and in the
lives of churches. Give an example of an obstacle to personal
conversion from the life of your church.

Give an example of an obstacle to national conversion from
the life of the churches in your country.

The group may wish to discuss "Cases for Study #3" as an

example of an obstacle in our communication of the Gospel.

21



2. The Gospel to all Realms of Life

14 . In the Bible, religious life was never limited to the temple or

isolated from daily life (Hos. 6:4-6; Isa. 58:6-7). The teaching of
Jesus on the kingdom of God is a clear reference to God’s loving

lordship over all human history. We cannot limit our witness to a

supposedly private area of life. The lordship of Christ is to be pro-

claimed to all realms of life. In the Great Commission, Jesus said

to his disciples: “All authority in heaven and on earth has been
given to me. Go, therefore, and make disciples of all nations, bap-
tising them in the name of the Father and of the Son and of the

Holy Spirit, teaching them to obey all that I have commanded you.
And lo, I am with you always, to the close of the age” (Matt. 28:
19-20). The Good News of the kingdom is a challenge to the struc-

tures of society (Eph. 3:9-10; 6:12) as well as a call to individuals

to repent. “If salvation from sin through divine forgiveness is to
be truly and fully personal, it must express itself in the renewal of
these relations and structures. Such renewal is not merely a conse-
quence but an essential element of the conversion of whole human
beings”."^

15. “The Evangelistic Witness is directed towards all of the ktisis

(creation) which groans and travails in search of adoption and
redemption. ...The transfiguring power of the Holy Trinity is meant
to reach into every nook and cranny of our national life.. ..The
Evangelistic Witness will also speak to the structures of this world;
its economic, political and societal institutions. ...We must re-leam
the patristic lesson that the Church is the mouth and voice of the
poor and the oppressed in the presence of the powers that be. In
our own way, we must learn once again Tiow to speak to the ear
of the King’, on the people’s behalf.. ..Christ was sent for no lesser

purpose than bringing the world into the life of God”.®

16 . In the fulfilment of its vocation, the Church is called to an-
nounce Good News in Jesus Christ, forgiveness, hope, a new heaven
and a new earth; to denounce powers and principalities, sin and
injustice; to console the widows and orphans, healing, restoring
the brokenhearted; and to celebrate life in the midst of death. In
carrying out these tasks, churches may meet limitations, constraints,
even persecution from prevailing powers which pretend to have
final authority over the life and destiny of people.
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ILL" ‘O the

should be enough. The Christian'faX^han'’*
heheve

“Confessine Chri^fT human concern,

wit™ s n f^r
means that the Spirit makes us strugglewith. . .sm and forgiveness, power and powerlessness exoloitatinnand misery, the universal search for identify, the w

ht?nTh™ar7chrisr' l-^ngs ^^se who

witn me prophets who announced God’s will and promise for

siZ whh"7ffbrircT d ’7'*^ Lr conL-sion with suffenng and death, and also with the doubtful who canonly whisper their confession of the Name”.9

til 1/ t"?
ofscience and technology deserves particular atten-

rich 7 aotl men,whether nch or poor, is affected by the avalanche of scientific

revolutionised sexual

fn In h'
"g*y sophisticated computers solve problems

in seconds for which formerly a whole lifetime was needed- atme same time they become a means of invading the privacy of
millions of people. Nuclear power threatens the survival of lifeon this planet, whhe at the same time it provides a new source ofener^. Biolo^cal research stands at the awesome frontier of
interference with the genetic code which could - for better or for
worse - change the whole human species. Scientists are, therefore
seeking ethical guidance. Behind the questions as to right or wrong
decisions and attitudes, however, there are ultimate theological
questions; what is the meaning of human existence? the goal of
history? the true reality within and beyond what can be tested
and quantified empirically? The ethical questions arise out of a
quest for a new world view, a faith.

19. The bibhcal stories and ancient creeds do furnish precious in-
sights for witnessing to the Gospel in the scientific world Can
theologians, however, with these insights, help scientists achieve
responsible action in genetic engineering or nuclear physics'^ It
would hardly seem possible so long as the great communication
gap between these two groups persists. Those directly involved in
and affected by scientific research can best discern and explicate
the insights of Christian faith in terms of specific ethical positions
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Christian witness will point towards Jesus Christ in whom real

humanity is revealed and who is in God’s wisdom the centre of all

creation, the “head over all things" (Eph. 1:10; 22f). This witness

will show the glory and the humility ofhuman stewardship on earth.

7 Breaking Barriers, p. 233.

8 Confessing Christ Today, op. cit., pp. 10 and 3.

9 Breaking Barriers, p.A%.

QUESTIONS FOR STUDY AND DISCUSSION

1. Because God's kingdom and love are concerned with all of

life, we are called to witness in every area. Give one concrete

example of the church's witness in yourcommunity or nation

for each of the following.

a. lo announce Good News:

b. To denounce evil use of power:

c. To console and to heal:

d. To celebrate life in the midst of death:

24



Discuss whether your church needs to extend its witness in

these areas; if so, suggest specific ways.

2.

In many parts of the world, political and economic powers

presume to have absolute authority over the life and destiny

of people.

a. Can you given an example from your country:

b. What should be the church's response?
3.

In many places, the churches are under pressure (from with-

out or within) to limit their message and ministry to private

religious matters.

a. Can you give an example from your country:

b. What should be the church's response?

The group may wish to discuss "Cases for Study #5" at this

point.

4.

Sub-section 18 mentions several examples of scientific dis-

coveries and technological innovation that profoundly affect
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modern life. List several areas (from this paragraph or else-

where) for which you think the church has failed to raise

ethical questions or provide theological guidance.

3. The Church and its Unity in God’s Mission

20. To receive the message of the kingdom of God is to be incor-

porated into the body of Christ, the Church, the author and sus-

tainer of which is the Holy Spirit (Appendix 5). The churches are

to be a sign for the world. They are to intercede as he did, to serve

as he did. Thus, Christian mission is the action of the body of

Christ in the history of humankind - a continuation of Pentecost.

Those who through conversion and baptism accept the Gospel of

Jesus, partake in the life of the body of Christ and participate in

an historical tradition. Sadly there are many betrayals of this high

calling in the history of the churches. Many who are attracted to

the vision of the kingdom find it difficult to be attracted to the

concrete reality of the Church. They are invited to join in a con-

tinual process of renewal of the churches. “The challenge facing

the churches is not that the modem world is unconcerned about

their evangelistic message, but rather whether they are so renewed

in their life and thought that they become a living witness to the

integrity of the Gospel. The evangelising churches need themselves

to receive the Good News and to let the Holy Spirit remake their

life when and how he wills’’^ ^ (Appendix 6).

21. The celebration of the eucharist is the place for the renewal

of the missionary conviction at the heart of every congregation.
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According to the Apostle Paul, the celebration of the euchanst is

in itself a “proclamation of the death of the Lord until he comes

(I Cor. 1 1 :26). “In such ways God feeds his people as they cele-

brate the mystery of the Eucharist so that they may confess in

word and deed that Jesus Christ is Lord, to the glory of God the

Father”^i (Appendix 7).

The eucharist is bread for a missionary people. VVe acknowledge

with deep sorrow the fact that Christians do not join together at

the Lord’s table. This contradicts God’s will and impoverishes the

body of Christ. The credibility of our Christian witness is at stake.

22. Christians are called to work for the renewal and transforma-

tion of the churches. Today there are many signs of the work of

the Holy Spirit in such a renewal. The house gatherings of the

Church in China or the Basic Ecclesial Communities in Latin

America, the liturgical renewal, biblical renewal, the revival of the

monastic vocation, the charismatic movement, are indications of

the renewal possibilities of the Church ofJesus Christ.

23. In the announcement to the world of the reconciliation in

Jesus Christ, churches are called to unite. Faced with the challenge

and threat of the world, the churches often unite to defend com-

mon positions. But common witness should be the natural conse-

quence of their unity with Christ in his mission. The ecumenical

experience has discovered the reality of a deep spiritual unity.

The common recognition of the authority of the Bible and of the

creeds of the ancient Church and a growing convergence in doctn-

nal affirmations should allow the churches not only to affirm to-

gether the fundamentals of the Christian faith, but also to proclaim

together the Good News of Jesus Christ to the world. In solidarity,

churches are helping each other in their respective witness before

the world. In the same solidarity, they should share their spiritual

and material resources to announce together and clearly their com-

mon hope and common calling.

24.

“Often it is socially and politically more difficult to witness

together since the powers of this world promote division. In such

situations common witness is particularly precious and Chnst-hke.

Witness that dares to be common is a powerful sign ot unity

coming directly and visibly from Christ and a glimpse of his

*^^^The^pulse for common witness comes from the depth of our
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faith. “Its urgency is underlined when we realise the seriousness of

the human predicament and the tremendous task waiting for the

churches at present”. ^ ^

25. It is at the heart of Christian mission to foster the multiplica-

tion of local congregations in every human community. The plant-

ing of the seed of the Gospel will bring forward a people gathered

around the Word and sacraments and called to announce God's
revealed purpose.

Thanks to the faithful witness of disciples through the ages,

churches have sprung up in practically every country. This task of

sowing seed needs to be continued until there is, in every human
community, a cell of the kingdom, a church confessing Jesus Christ

and in his name serving his people. The building up of the Church
in every place is essential to the Gospel. The vicarious work of
Christ demands the presence of a vicarious people. A vital instru-

ment for the fulfilment of the missionary vocation of the Church
is the local congregation.

26. The planting of the Church in different cultures demands a

positive attitude towards inculturation of the Gospel. Ancient
churches, through centuries of intimate relations with the cultures

and aspirations of their people, have proved the powerful witness-

ing character of this rooting of the churches in the national soil.

“Inculturation has its source and inspiration in the mystery of the

Incarnation. The Word was made flesh. Here flesh means the fully

concrete, human and created reality that Jesus was. Inculturation,

therefore, becomes another way of describing Christian mission. If

proclamation sees mission in the perspective of the Word to be
proclaimed, inculturation sees mission in the perspective of the

flesh, or concrete embodiment, which the Word assumes in a par-

ticular individual, community, institution or culture”.!'^

Inculturation should not be understood merely as intellectual

research; it occurs when Christians express their faith in the sym-
bols and images of their respective culture. The best way to stimu-

late the process of inculturation is to participate in the struggle of
the less privileged for their liberation. Solidarity is the best teacher

ofcommon cultural values.

27. This growing cultural diversity could create some difficulties.

In our attempt to express the catholicity of the Church, we may
lose the sense of its unity. But the unity we look for is not uni-

28



formify but the multiple expression of a common faith and a
common mission.

“We have found this confession of Christ out of our various
cultura contexts to be not only a mutually inspiring, but also a
m^utually corrective exchange. Without this sharing our individual
atfiimations would gradually become poorer and narrower. We
need each other to regain the lost dimensions of confessing Christ
and to discover dimensions unknown to us before. Sharing in this
way, we are all changed and our cultures are transformed ”.i 5

The vision of nations coming from the East, the West, the North
and the South to sit at the final banquet of the kingdom should
always be before us in our missionary endeavour.

10 Philip Potter, op. c/r.

1 1 Your Kingdom Come, p. 206.
12 Common Mtness, p. 28.
13 Ibid.

14 SEDOS Bulletin 81/No. 7.
1 5 Breaking Barriers, p . 46

.

QUESTIONS FOR STUDY AND DISCUSSION

1. As the body of Christ, the church should be a manifestation
of God's kingdom and serve as Christ did.

3- Try to explain how the people of your community see
your church — as a sign of what?

b. What actions do you think your church could take to be
more clearly a sign of the kingdom in your community?
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2. Explain what Paul meant when he wrote that the eucharist is
a proclamation of the death of Christ.

‘=°'!9''®93tions are renewed for mission throughthe celebration of the eucharist.
^

3.

The group may wish to discuss "Cases for Study #6."

Sub-section 22 mentions various renewal movements. Do you
knovv of renewal movements in your country? List somewhich you think are important.

4,

Discuss both the contributions and the limitations or prob-
lems of these movements.

^

BecauM they belong to the one and the same body of Christ

^nes am
Orthodox, Protestant, etc.'

StT™

a. Give an example of your congregation's common witness
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with other local congregations.

b. Give an example of your congregation's solidarity in wit-
ness with churches in other parts of the world.

The group may wish to include the experience in "Cases for
Study #7" in the discussion.

5. Is your congregation directly engaged in planting and nur-
turing other congregations? If so, explain how. If not, dis-
cuss how it might do so.

6. Your church is called to express the Gospel in the symbols
and images of your culture. Give an example in which your
church makes an appropriate use of a local symbol.
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The Gospel challenges all cultural values and practices. Can
you give an example from the life of your church where a
cultural practice or value is inappropriate to the Gospel?

4. Mission in Christ’s Way

so I send you” (John 20-
21 (. The se^mptying of the servant who lived among the people
sharing in their hopes and sufferings, giving his life on the cross for
all humanity - this was Christ’s way of proclaiming the Good Newsand as disciples we are summoned to follow the same wav “A ser-
vant is not greater than his master; nor is he who is sent greater
than he who sent him (John 13:16).

^

Our obedience in mission should be patterned on the ministry
and teaching of Jesus. He gave his love and his time to all peTfHe praised the widow who gave her last coin to the temple ^he

Matthew to the

sS wav to^th'"*
his home; he gave himself in a

He
‘^°""ohng, affirming and challenging them.He spent long hours m prayer and lived in dependence on and will-ing obedience to God’s will.

are'^freeTn
cmsader’s spirit was foreign to him. Churches

GosnertI H ff
‘ ‘o announce theGospel to different people in different circumstances. But theseoptions are never neutral. Every methodology illustrates or betrays

Inu,. " r all communications of the Gospelpower must be subordinate to love.
^ ’

29. Our societies are undergoing a significant and rapid change
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under the impact of new communication technologies and their

applications. We are entering the age of the information society,

characterised by an ever increasing media presence in all relation-

ships, both interpersonal and intersocial. Christians need to re-

think critically their responsibility for all communication processes

and re-define the values of Christian communications. In the use

of all new media options, the communicating church must ensure

that these instruments of communication are not masters, but

servants in the proclaiming of the kingdom of God and its values.

As servants, the new media options, kept within their own limits,

will help to liberate societies from communication bondage and
will place tools in the hands of communities for witnessing to

Jesus Christ.

30. Evangelism happens in terms of interpersonal relations when
the Holy Spirit quickens to faith. Througli sharing the pains and

joys of life, identifying with people, the Gospel is understood and

communicated.

Often, the primary confessors are precisely the non-publicised,

unsensational people who gather together steadfastly in small caring

communities, whose life prompts the question: 'What is the source

of the meaning of your life? What is the power ofyour powerless-

ness", giving the occasion to name THE NAME? Shared experi-

ences reveal how often Christ is confessed in the very silence of a

prison cell or of a restricted but serving, waiting, praying church.

Mission calls for a serving church in every land, a church which

is willing to be marked with the stigmata (nailmarks) of the cruci-

fied and risen Lord. In this way the church will show that it be-

longs to that movement of God’s love shown in Christ who went

to the periphery of life. Dying outside the gates of the city (Heb.

13:12), he is the high priest offering himself for the salvation of

the world. Outside the city gates the message of a self-giving sharing

love is truly proclaimed, here the Church renews its vocation to be

the body of Christ in joyful fellowship with its risen Lord (I John

3:16).
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QUESTIONS FOR STUDY AND DISCUSSION

1. No matter how Christ-centered and biblical our message may
sound we sometimes carry out our mission in ways that are
unlike Christ and unbiblical.

a. Give an illustration of this problem from the life of your
church. ^

b. Give an illustration from popular evangelism.

betmJs
“Every methodology illustrates orbetrays the Gospel we announce." (The group may wish toinclude the ideas of "Cases for Study #9"% this dlcussfon.)

Sribe Ch°ris?'®
^^is section whichdescribe Christ s ministry. Suggest how each of these activitiesare earned out in your church's mission activities.

Do some receive more time and attention than others?
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3.

The modern communication media are powerful instruments
for disseminating facts and interpretations, shaping opinions
and attitudes, and leading people to make decisions and to
take action. Give examples to show that these media could
become masters instead of servants of the church in the proc-
lamation of God's kingdom.

a. Media as servants:

b. Media as masters:

Be prepared to face differing opinions regarding specific pro-

grams or evangelists.

4.

Some western television evangelism programs are broadcast in

impoverished Third World countries. What do you think their

mission impact is?

5.

Much communication of the Gospel takes place by quiet

example and simple witness in families, small groups and
congregations.
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a. How did you come to meaningful faith in Jesus Christ?

the Gospe'ir Wends came to believe

6 . Would you characterise your church

your answer.

as a serving church
sufferings of Christ?

Compare the witness ni ,

powerless Christians in other place^lTh"''to discuss “Cases for Study #8") wish

5. Good News to the Poor

'51. There is a new awarene«;« r>f

^ normal human Jife is om r^ach the material



zens unable to control their own destiny and unable to understandwhat IS happening around them. Racism, powerlessness, solitudebreaking of famdy and community ties are new evidences of themarginalisation that comes under the category of poverty.

32. Tliere is also a tragic coincidence that most of the world’spoor have not heard the Good News of the Gospel of Jesus Christ
or they could not receive it, because it was not recognised LSNews in the way in which it was brought. This is a double injustice-

an ""I
?^ «p*-ession of an unjust economic order oran unjust political distribution of power, and at the same time^ley are deprived of the knowledge of God's special care for themTo announce the Good News to the poor is to begin to render the

!hP
them^The Church of Jesus Christ is called to preach

the Good News to the poor following the example of its Lord whowas incarnated as poor, who lived as one among them and gave tothem the promise of the kingdom of God. Jesus looked at the
multitudes with compassion. He recognised the poor as those whowere sinned against, victims of both personal and structural sinOut ot this deep awareness came both his solidarity and his call-mg to them (Matt. 1 1:28). His calling was a personalised one. He
invited them to come to him to receive forgiveness of sins and toassume a task. He called them to follow him. because his love
mcorporated his respect for them as people created by God with
freedom to respond. He called them to exercise this responsibility
towards God, neighbours and their own lives. The proclamation of
the Gospel among the poor is a sign of the messianic kingdom and
a priority criterion by which to judge the validity of our missionary
engagement today (Appendix 8).

33. This new awareness is an invitation to re-think priorities and
lifestyles both in the local church and in the worldwide missionary
endeavour. Of course, churches and Christians find themselves in
very different contexts: some in very wealthy settings where the
experience of poverty as it is known to millions in the world today
is practically unknown, or in egalitarian societies where the basic
needs of life seem to be assured for almost everybody, to situations
of extreme poverty. But the consciousness of the global nature of
poverty and exploitation in the world today, the knowledge of
the interdependence between nations and the understanding of the
international missionary responsibility of the Church - all invite,
in fact oblige, every church and every Christian to think of ways
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day s world, between the abundance of some and the needs of
others, Christians are challenged to follow him, surrendering all

they are and have to the kingdom, to a struggle that commits us
against all injustice, against all want. The preferential option for
the poor, instead of discriminating against all other human beings,
is, on the contrary, a guideline for the priorities and behaviour of
all Christians everywhere, pointing to the values around which we
should organise our lives and the struggle in which we should put
our energy.

36. There is a long experience in the Church of voluntary poverty,
people who in obedience to their Christian calling cast aside all

their belongings, make their own the fate of the poor of the earth,
becoming one of them and living among them. Voluntary poverty
has always been recognised as a source of spiritual inspiration, of
insight into the heart of the Gospel.

Today we are gratefully surprised, as churches are growing
among the poor of the earth, by the insight and perspective of the
Gospel coming from the communities of the poor. They are dis-

covering dimensions of the Gospel which have long been forgotten
by the Church. The poor of the earth are reading reality from the
other side, from the side of those who do not get the attention of
the history books written by the conquerors, but who surely get

God’s attention in the book of life. Living with the poor and under-
standing the Bible from their perspective helps to discover the
particular caring with which God, both in the Old and in the New
Testament thinks of the marginalised, the downtrodden and the
deprived. We realise that the poor to whom Jesus promised the

kingdom of God are blessed in their longing for Justice and in their

hope for liberation. They are both subjects and bearers of the Good
News; they have the right and the duty to announce the Gospel
not only among themselves, but also to all other sectors of the

human family.

Churches of the poor are spreading the liberating Gospel of Jesus

Christ in almost every comer of the earth. The richness and fresh-

ness of their experience is an inspiration and blessing to churches

with a centuries-old history. The centres of the missionary expan-

sion of the Church are moving from the North to the South.

God is working through the poor of the earth to awaken the

consciousness of humanity to God’s call for repentance, for

Justice and for love.

16 Catholic Bishops Conference, Puebla, 1979, para. 1134.
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QUESTIONS FOR STUDY AND DISCUSSION

1. The material in this section is complex, potentially controver-
sial, and very important. It raises historical, economic, and
political questions that Christians must deal with spiritually
(guided by the Holy Spirit) and theologically (guided by the
Bible). Read through the entire section, underlining important
points and placing question marks beside statements with
which you may have difficulty.

2. Are there poor and marginalized people in your church?
Note ways in which people are marginalized and im-

poverished in your social context:

In the world context:

Consider whether your church has been an effective agent of
the Gospel among poor and marginalized people.

3. The affirmation points to the correlation between those un-
reached by the Gospel and the poor people of the world.How does that fact affect our thinking about those who are

What does it suggest about our mission
dologies?

priorities and metho-

40



4 . Does your own experience confirm the statement that "there

is no evangelism without solidarity"?

5. Whereas Jesus identified himself with the weak, marginalized

and poor, some churches have rich and influential members.

Suggest ways in which these churches can express their soli-

darity with poor and marginalized people.

6. Try to show how the Gospel of Jesus Christ is Good News

both to the poor and to the rich, though the implications for

action may be different.

Good News to the Poor Good News to the Rich

The group may wish to include the experience in "Cases for

Study #10" in this discussion.
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7 . What can affluent churches
poor?

learn from the experience of the

learn froVthfex°peS^ Vour church can
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6. Mission in and to Six Continents

i.^^or,an.ed today without referen^c^trCh^



of secularism understood as the absence of any final meaning. The
churches have lost vital contact with the workers and the youth
and many others. This situation is so urgent that it commands
priority attention of the ecumenical movement. The movement of
migrants and political refugees brings the missionary frontier to
the doorstep of every parish. The Christian affirmations on the
worldwide missionary responsibility of the Church will be credible
if they are authenticated by a serious missionary engagement at
home.

As the world becomes smaller, it is possible even for Christians
living far away to be aware of and inspired by faithful missionary
engagement in a local situation. Of special importance today is the
expression of solidarity among the churches crossing political
frontiers and the symbolic actions of obedience of one part of the
body of Christ that enhance the missionary work of other sectors
of the Church. So, for example, while programmes related to the
elimination of racism may be seen as problems for some churches,
such programmes have become, for other churches, a sign of soli-

darity, an opportunity for witness and a test of Christian authen-
ticity.

Every local congregation needs the awareness of its catholicity
which comes from its participation in the mission of the Church
of Jesus Christ in other parts of the world. Through its witnessing
stance in its own situation, its prayers of intercession for churches
in other parts of the world

, and its sharing of persons and resources,
it participates fully in the world mission of the Christian Church.

38. This concern for mission everywhere has been tested with the
call for a moratorium, a halt - at least for a time - to sending and
receiving missionaries and resources across national boundaries, in

order to encourage the recovery and affirmation of the identity of
every church, the concentration on mission in its own place and
the freedom to reconsider traditional relations. The Lausanne
Covenant noted that “the reduction of foreign missionaries and
money in an evangelised country may sometimes be necessary to
facilitate the national church’s growth and self-reliance and to
release resources for unevangelised areas’’.^ Moratorium does not
mean the end of the missionary vocation nor of the duty to pro-

vide resources for missionary work, but it does mean freedom to

reconsider present engagements and to see whether a continuation

of what we have been doing for so long is the right style of mission

in our day.

43



mission. It is faithfulness ofcS°( ® world
Situation which makerml~'':!’;'’' Christ in each natTon!,l
world authentic. Tliere can neve^ber^^^™ of the
it will always be possible, and somedmer®'''"'’'''"'" buttonun, for the sake of betterSr a mora-

of faithfulness in tiieifreTpe^ctiVeTowl^ *'’® *‘°tythe canymg of the Gospel acrols n7tfn 7’ ^tory ^
Minor’ Af

'enisaJem to Judaefanl Sa
boun-

.nTwher\h° "^^ofTsuTchrisf missionaries^

Fifmn^
Gospel had not yet been hp« f

serving and preach-
European colonisation of most nf th

^ received. With theexpansion of the colonial aXeo cni. with thepowers, the churches which had
Presence of the western

:T*

i’SS^LtS?^
themis°s"'^

being in those countries
churches which

eaS people of God, needs to coir Church,

tofi^^

Christian, must be challenged to ^
Cach local parish

40 Ont f n
' (Appendix 9).

in mission today “We nprp«-
' at the question nf r^p /=XT~SSSSS



y way denying the continuing significance and necessity of amutuality between the churches in the northern and southern
hemispheres, we believe that we can discern a development where-

increasingly take place within these
ones. We feel there will be increasing traffic between the churches

ot Asia, Africa and Latin America among whose numbers both richnd poor are counted. This development, we expect, will take theform of ever stronger initiatives from the churches of the poor and
oppressed at the penpheries. Similarly, among the industrialised
countnes a new reciprocity, particularly one stemming from the
marginalised groups, may lead to sharing at the peripheries of the
ncher societies. While resources may still tlow from financially
ncher to poorer churches, and while it is not our intention to
encourage isolationism, we feel that a benefit of this new reality
could well be the loosening of the bond of domination and depen-
dence that still so scandalously characterises the relationship be-
tween many churches of the northern and southern hemispheres
respectively .18 ^

17 Lausanne Covenant, No. 9.
1 8 Your Kingdom Come, pp. 220/22 1

.

QUESTIONS FOR STUDY AND DISCUSSION

1. Do the members of your local congregation generally think
of their own situation as a missionary situation?
List several evidences that it is indeed a missionary situation.

The group may wish to include "Cases for Study #12" in its

discussion.
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to support mLonaries/n/r^^^^^^^
mission in their local context? ExplafnTourTn^ef'''*''



5. Give two reasons why ''moratorium" can be for the sake of

better mission.

a^ -

b.

7. Witness among People of Living Faiths

41 . Christians owe the message of God's salvation in Jesus Christ

to every person and to every people. Christians make their witness

in the context of neighbours who live by other religious convictions

and ideological persuasions. True witness follows Jesus Christ in

respecting and affirming the uniqueness and freedom of others.

We confess, as Christians, that we have often looked for the worst

in others and have passed negative judgement upon other religions.

We hope as Christians to be learning to witness to our neighbours

in a humble, repentant and joyful spirit (Appendix 10).
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eth the VvIrH hi I
of Nazar-eth the Word became a human being. The wonder of his ministryof love persuades Christians to testify to people of every r“ll

Christ°"tr
f’is decisive presence of God in

I ^ T Among Christians there are stilldifferences of understanding as to how this salvation in Christ is

thall/f
religious persuasions. But all agreethat Witness should be rendered to all.

“

43. Such M attitude springs from the assurance that God is thecreator of the whole universe and that he has not left himself w/th-out witness at any time or any place. The Spirit of God is constant-
y at work in ways that pass human understanding and in placeshat to us are least expected. In entering into a relafionship of dilogue with others, therefore, Christians seek to discern tim un

Fm Chrisc"‘'^^^“‘^ humanityFor Chnstians who come from cultures shaped by another faith’

pstuM
intimate intenor dialogue takes place as they seek to

m^m
oriei to reach a common dcffnTiSof”1'*™ ta'dZ”“,'h'V'l

*^**^^® C«unOt DC a OnC'Wav nmrpcc Kiif
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QUESTIONS FOR STUDY AND DISCUSSION
1.

Many people think it is presumptuous, offensive, or even In

some situations dangerous to witness to people of other reli-

gions. Explain how such witness might be "humble, repent-

ant, and joyful."

The group may wish to refer to "Cases for Study #13."

2.

The text gives several reasons or purposes for dialogue with

people of other religions. Underline them. Are there oppoi-

tunities for your church to engage in dialogue?

3.

At the two extremes of attitudes toward dialogue are Chris-

tians who think of dialogue with people of other religions only

in terms of convincing them to accept Christ as Saviour and

Lord, and Christians who think that dialogue should not call

for everyone's salvation in Jesus Christ. What do you (and

your group) think should be the purpose of dialogue?
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LOOKING TOWARD THE FUTURE

tee I ^
secularised masses ofindustrial societies.the emerging new ideologies around which societies are organised

the resurgmg religions which people embrace, the movements of

fnto a future hntrJT'r younger generationinto a future both full of promise and overshadowed by nuclear
confrontation the Church is called to be present and to articulate

e^L^sSn
'

47 The missionary vocation of the Church and its evangelistic
calling will not resist the confrontation with the hard realities of
daily life if It is not sustained by faith, a faith supported by prayer
contemplation and adoration. “Gathering and dispersing, reviving

rhythm of Chnstian engagement in the world”.* 9 Christians mustbnng their hearts, minds and wills to the altar of God, knowing
that from worship comes wisdom, from prayer comes strength,

endurance. “To be incorporated into
the work of the Holy Spirit is the greatest blessing

of the kingdom, and the only abiding ground of our missionary
activity in the world”.2 0 jhe same Lord who sends his people to
cross all frontiers and to enter into the most unknown territories
in his name IS the one who assures; ‘i am with you always, to
the close of the age”.

j ^

19 Your Kingdom Come, p. 205.
20 Your Kingdom Come, p. 204.

QUESTIONS FOR STUDY AND DISCUSSION

1. Sub-section 46 lists several contemporary situations in which
the Church must bepresent and express the meaning of God's
love. Make your own list of the priority situations in which
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your church needs to be present and make its witness and
service.

2 . Choose one of the above situations (mark it with an "x") and
outline a tentative plan or proposal for your church to engage
in mission in that situation.

^

3. Sub-section 47 mentions several means by which Christians
sustain their faith for engagement in the world. Suggest ways
in which your plan for mission might utilize these means

a. Worship:

b. Prayer:
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c. Fellowship:

Suggest ways in which the churches can prepare and enable
every Christian to engage in the missionary vocation of the
Church.

4. At the conclusion of these studies your group may wish to

discuss and refine plans and proposals for mission and evan-

gelism; they may want to plan a program to challenge their

congregation(s) to re-examine their concepts of mission; or

they may decide upon other specific steps forward in their

pilgrimage.

APPENDICES

1. Now, the Gospel was given to the Apostles for us by the Lord Jesus;

and Jesus the Christ was sent from God. That is to say, Christ received His

commission from God, and the Apostles theirs from Christ. The order of

these two events was in accordance with the will of God. So thereafter,

when the Apostles had been given their instructions, and all their doubts

had been set at rest by the resurrection of our Lord Jesus Christ from the

dead, they set out in the full assurance of the Holy Spirit to proclaim the

coming of God’s kingdom. And as they went through the territories and

townships preaching, they appointed their first converts - after testing

them by the Spirit — to be bishops and deacons for the believers of the

future.

(Clement of Rome, The First Epistle to the Corinthians, 42, p. 45)

52



2.

The difference between Christians and the rest of mankind is not a mat-
ter of nationality, or language, or customs. Christians do not live apart in

separate cities of their own, speak any special dialect, nor practise any
eccentric way of life. The doctrine they profess is not the invention of busy
human minds and brains, nor are they, like some, adherents of this or that

school of human thought. They pass their lives in whatever township —
Greek or foreign - each man’s lot has determined, and conform to ordinary
local usage in their clothing, diet, and, other habits. Nevertheless, the organ-

ization of their community does exhibit some features that are remarkable,

and even surprising. For instance, though they are residents at home in

their own countries, their behaviour there is more like that of transients;

they take their full part as citizens, but they also submit to anything and
everything as if they were aliens. For them, any foreign country is a mother-
land, and any motherland is a foreign country. Like other men, they marry
and beget children, though they do not expose their infants. Any Christian
is free to share his neighbour’s table, but never his marriage-bed. Though
destiny has placed them here in the flesh, they do not live after the flesh;

their days are passed on the earth, but their citizenship is above in the
heavens. They obey the prescribed laws, but in their own private lives they
transcend the laws. They show love to all men - and aU men persecute
them. They are misunderstood, and condemned; yet by suffering death
they are quickened into life. They are poor yet making many rich; lacking
all things, yet having ail things in abundance. They are dishonoured, yet
made glorious in their very dishonour; slandered, yet vindicated. They
repay calumny with blessings, and abuse with courtesy. For the good they
do, they suffer stripes as evil-doers; and under the strokes they rejoice like

men given new life. Jews assail them as heretics, and Greeks harass them
with persecutions; and yet of all their ill-wishers there is not one who can
produce good grounds for his hostility.

To put it briefly, the relation of Christians to the world is that of a soul
to the body... {The Epistle to Diognetus, points 5 and 6)

3. There is no single way to witness to Jesus Christ. The Church has borne
witness in different times and places in different ways. This is important.
There are occasions when dynamic action in society is called for; there are
others when a word must be spoken; others when the behaviour of Chris-
tians one to another is the telling witness. On still other occasions the
simple presence of a worshipping community or man is the witness. These
different dimensions of witness to the one Lord are always a matter of
concrete obedience. To take them in isolation from one another is to dis-
tort the Gospel. They are inextricably bound together, and together give
the true dimensions of evangelism. The important thing is that God's
redeeming Word be proclaimed and heard.

{Theological Reflection on the Work of Evangelism, 1959)

4. Through Christ men and women are liberated and empowered with all

their energies and possibilities to participate in his Messianic work. Through
his death on the Cross and his resurrection from the dead hope of salvation
becomes realistic and reality hopeful. He liberates from the prison of guilt.
He takes the inevitability out of history. In him the Kingdom of God and
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of free people is at hand. Faith in Christ releases in man creative freedom

for the salvation of the world. He who separates himself from the mission

of God separates himself from salvation.

{Bangkok Assembly 1973, p. 88)

5

Those who take part in the life of Christ and confess him as Lord and

Saviour Liberator and Unifier, are gathered in a community of which the

author and sustainer is the Holy Spirit. This communion of the Spint finds

its primary aim and ultimate purpose in the eucharistic celebration and the

glorification of the Triune God. The doxology is the supreme confession

which transcends all our divisions.

{Breaking Barriers, p.48)

6 As Monseigneur Etchegaray said to the Synod a few days ago: A

church which is being renewed in order more effectively to evangelise is a

church which is itself willing to be evangeUsed....We lack not so much the

words to say to people as credible persons to say the Word . (
e^se

qui se renouveUe pour mieux evangehser est une eghse qui accepte d etre

?vangeUsee eUe-meme....Il nous manque moms de paroles a dire aux

hommes que d’hommes credibles pour dire la parole”.)

(Philip Potter’s speech to the Roman Catholic Synod of Bishops, Rome,

1974)

7 There are times and places where the very act of coming together to

"
celebrate the Eucharist can be a pubUc witness. In certain states Ch”sti^

may be discouraged from attending such worship or penahsed for it. We

hZ of those who come together at great risk, and whose courage reveals

to those around them how precious in this sacrament. In other situations

the Eucharist may be an open-air witness so planned that many may see it.

Such a joyful celebration as this may offer fresh hope in cvni^cal, secular

LcVeties There is, at the Lord’s table, a vision of God which draws the

human heart to the Lord. ...Each Christian minister and congregation has

to seek this understanding, and we can only give some mdiations: Where a

oeoDle is being harshly oppressed, the Eucharist speaks of the exodus or

reSverancetam^
their faith, the bread and wine become the life of the Lord

^

ected bv men but has become “the chief stone of the corner . Where he

church sees a diminishing membership and its budpts are deposing, t

Eucharist declares that there are no Umits
^.fj^^danger or the

hone in him Where discrimination by race, sex or class is ^ u

way into the kingdom of our loving Father.

{Your Kingdom Come. pp. 205-206)
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8. The proclamation of the Gospel to the poor is a sign of the new age in-
augurated by Jesus Christ. As witnessed in the Scriptures, the situation of
the poor, ^d what the Holy Spirit can do among them, is a wonderful
locus for the manifestation of God’s love and power. This implies that
evangelisation to the poor, with the poor, for and by the poor, must be
considered one of the churches’ highest priorities.

{Towards a Church in Solidarity with the Poor. p. 26)

9. The proclamation of the Good News is a continual necessity and all
people, believers and unbeUevers, are chaUenged to hear and respond since
conversion is never finished. We acknowledge and gladly accept our special
obhgation to those who have never heard the Good News of the kingdom.

are continually being discovered. Jesus our Lord is alwaysahead of us and draws us to follow him, often in unexpected ways The
proclamation,

other Irf » 1 feUowship, even as it shows forth itsoiner marks on the way .

{Your Kingdom Come. p. 195)

^°othe^S?!nf
“dialogue in community” with people of

m,p!^
^ and ideologies cannot avoid asking themselves penetrating

activity of God in history®They ask mese questions not tn theory, but in terms of what God may be

flnH
hundreds of millions of men and women who liv^ inand seek com^munity together with Christians, but along different waysSo dialogue should proceed m terms of people of other faiths and ideolo-

theoretical, impersonal systems. This is not to deny the

vitfl M r
traditions and their inter-relationships but^t isvital to examine how faiths and ideologies have given direction to the dailvliving of individuals and groups and actually affect dialogue on both sid«

proteT.^^
theological questions in this spirit Christians should

with repentance, because they know how easily they misconstrue God’s
revelation in Jesus Chnst, betraying it in their actions and posturing asthe owners of God s truth rather than, as in fact they are, the undeserv-
ing recipients of grace;

~ humility, because they so often perceive in people of other faiths

which
compassion and a wisdomwhich should forbid them making judgements about others as thoughfrom a position of supenority; in particular they should avoid using

nnln '"'V'h
‘.‘^Honymous Christians”, “the Christian presence”. ”the

fnr thPn? ^ T ’
intended by those who proposed them

of *^If-«nderstand.ng

- with joy because it is not themselves they preach- it is Jesus Christperceived by many people of living faiths and ideolog/es a^prophe
’

baviour. Himself the faithful witness and the coming one (Rev. 1 :5-7);- with integrity, because they do not enter into dialogue with others

1
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except in this penitent and humble joyfulness in the Lord Jesus Christ,
making clear to others their own experience and witness, even as they
seek to hear from others their expressions of deepest conviction and
insight. All these would mean an openness and exposure, the capacity
to be wounded which we see in the example of our Lord Jesus Christ
and which we sum up in the word vulnerability.

{Guidelines on Dialogue with People of Living Faiths and Ideologies
pp. 11-12)

1 1 . The attitude of the churches to the ongoing revivals or reassertions of
institutional rehgions will have to vary according to the specific situation.
In some countries the situation of the churches has become extremely
difficult, particularly where the revival has led to erosion of civil liber-
ties including, in some cases, the freedom of religion.

The prayer of the worldwide church must be that the Christians in
those situations may find strength in the Holy Spirit to witness for the
kingdom of God in humility and endurance, that oppression can be met
with love and that God may use their sufferings to bring about a renewal
of their own Christian faith.

We express our solidarity with them as with all oppressed people.
In all situations of religious conflicts the churches are called upon to

help their individual members to re-examine their own basic loyalties and
to understand better their neighbours of other faiths. On all accounts,
the churches must try to find meeting points in their contexts for dialogue
and co-operation with people of other faiths. The above-mentioned criteria
as well as the common cultural heritage and a commitment to national
unity and development could be the starting points for a mutual witness in
dialogue. This presupposes a mind of openness, respect and truthfulness in
the churches and among their members towards neighbours of other faiths
but also courage to give an account of the hope we have in Jesus Christ as
our Lord.

As has been pointed out in the Guidehnes on Dialogue, received by the
Central Committee of the WCC, Jamaica 1979, a dialogical approach to
neighbours of other faiths and convictions is not in contradiction with
mission. Our mission to witness to Jesus Christ can never be given up.
The proclamation of the Gospel to the whole world remains an urgent
obligation for all Christians and it should be carried out in the spirit of
our Lord, not in a crusading and aggressive spirit.

“Let us behave wisely towards those outside our number; let us use
the opportunity to the full. Let our conversation be always full of grace
and never insipid; let us study how best to talk with each person we meet”
(Col. 4:5-6).

{Your Kingdom Come, pp. 187-188).
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CASES FOR STUDY AND DISCUSSION

The following cases for study are not intended to be idea! situa-

tions or models of mission and evangelism; nor are they intended
to make well-rounded theological statements. Rather they are to
suggest an experience, a perspective, which will allow an individual
or a group to explore the problems and possibilities of mission
and evangelism.

Participants should be encouraged to contribute their own stories

and experiences around which discussion can take place.
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1. Proclaiming the Kingdom of God

fy g to tulfill this evangelistic vocation (#6).

in the United sTate's'^seww
® southern town

to proclaim the Good News of the Gosotl^aT^^
®

ment. The town contained sVv .h,
^ Prophetic announce-

had been the tacragmeS for
two white, four black. It

races would worship separately Dn th
^^tifations that the two

the town council decided o h yea nn
the town Christmas
vene the ecclesial agreemenT and thn

'"'" '* not contra-

necessary arrangements As thp^
^ niinisters met to make the

fellowship, one of them mLe their

low up this carol service with a in'
that they should fol-

ing Easter. After prTlerfrrnn.^ the follow-

impact it would have on the toJn^'lheC
'f'^dful of the

direct command from the Holv Snirit
®

obeyed. As such it l ^*^ *^'* '"'^'ch could not be dis-

their churcLs
' f°t the Christians in

Each minister, therefore tnnk tho
people: That Jesus Christ had rnm

message to her/his
town to celebrate his ResurrprW^^

churches in the
There was no word of what ought to hTd

worship,
fee; nor yet any ment/on of the culpabihtv' nl"prevented this happening sooner Thai r

^ ^ had
in the theological and ethica° discLsio

' ‘’®®n factors

decision. But as the elS ?h n
a work of obedience to be plfo ml1 /

.^nn^ntand. There was
New Age. ^ joyful acceptance of God's

nofl^Sl -
considering the matter in prll.
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taken, and that God did not wish the churches to worship to-

gether, they would be open to correction.

They were not corrected. The service took place in one of the

white churches, full to overflowing. There was a breakfast after-

wards in one of the black churches, full to overflowing. The peo-

ple of God were obedient, and the New Age of hope broke into

present reality.

QUESTIONS

1. What does this incident have to say to us about the form and
content of our proclamation?

2. Are there any evangelistic principles discernible in the action

of these ministers for the proclamation of the Gospel?

2. The Cross . . . Uncovers the Lostness of the World

The cross is the place of the decisive battle between the

powers of evil and the love of God. It uncovers the lostness

of the world, the magnitude of human sinfulness, the tragedy

of human alienation. The total self-surrendering of Christ re-

veals the immeasurable depth of God's love for the world (#8).

{John 3:16)

The following is an excerpt from a letter written by a young Amer-
ican minister serving a pastorate this yearjust south of the border
between Eire and Northern Ireland.

My wife, my son and I woke this morning, and the sun was shin-

ing brilliantly in our little corner of Ireland. And you must under-

stand that is a rare and welcome sight. We live amidst mountains
andtheShannon River; it really couldn't be more beautiful. Some-
times, after a rain, we are blessed with a rainbow that stretches

180 degrees across the sky. Breathtaking is not an exaggeration.

But then I read in today's paper that three more men were killed

in the North when they attempted to run a police barricade, and
that brings to eighteen the number of people who have been killed
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since we arrived. Three policemen were killed when their car drove
over a bomb that had been buried in the road a couple of weeks
ago. A man and his female friend were also killed by a bomb just

two days ago only thirty miles from where we live. A customs
officer and a British soldier were shot and killed. Two young chil-

dren were blown up by mistake with a bomb planted to kill more
British soldiers. And a man who had already lost a brother and a

sister-in-law to another brother in the violence had his right hand
sawn off above the wrist by three men who claimed he was a

terrorist sympathizer.

I don't mean to worry you about our own safety here in the
Republic. We are as safe as anyone in an American city is safe

from a violent crime. That may or may not be very comforting.
But we are here, nonetheless.

I have needed to write to someone about what has been happen-
ing here just since we arrived. Seventeen men and one woman have
been killed in one terrible way or another in just nine weeks.
When I gotothe North for church meetings, I have to go through

an army check point, and sometimes just in the middle of nowhere
there has been set up a random road check by the army. That is an
uncomfortably foreign experience to me. It is not at all like cus-
toms. These soldiers are armed with automatic rifles and machine-
guns and are dressed in battle fatigues.

Everyone seems to have an opinion about what should be done,
from prayer to revolution. I don't know enough about the subtle-
ties of the situation to render any kind of opinion personally, and
I won't presume to tell these people what they should or should
not do.

But I pray for civility in Ireland. Every day I pray for an end to
the murder and the hatred. But, to be brutally honest with you, I

don't know if it does any good at all. I just don't know. It doesn't
even make me feel any better any more, and I've only been here
nine weeks.

The usual condemnation comes from all the various quarters;
Catholic bishops, Protestant prelates, politicians, mothers, widows.
But the killing goes on with macabre regularity. I am a little closer
to the chaos geographically, but I don't know if it is ever under-
stood by virtue of proximity or a distanced perspective. Maybe to
really understand the chaos that so disrupts and still controls our
lives would make us gods - or maybe just prophets of doom, for
if we understood it, could there be any other proclamation than
all is lost," so powerful is the chaos? The sun isn't shining now.
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There is great work to be done in the church here, and I only

pray that it is God's work that gets done.

QUESTiONS

1. "Evangelism calls people to look towards that Jesus. . .

the murdered one on the cross." What is there in the Good

News that can speak to the suffering of the innocent ones

in this Irish context?

2. Is it possible to preach a gospel of resurrection life in a con-

text such as this? Is it meaningful to proclaim the certainty

of the coming kingdom of God in the midst of so much

evidence which seems to point to the contrary?

3. What does the witness of this young minister say to us about

the servanthood of the evangelist?

3. Communicating the Gospel*

Each person is entitled to hear the Good News. ( #10)

The narrator is from Australia.

The Church over the centuries has gone to extraordinary lengths

to try to ensure that the Gospel is heard.

How, then, can it be that we are not careful to address directly

half of those to whom we speak?

Asa preacher I always translate the message of the Bible and the

Word arising from it so that it specifically speaks to women as well

as men. I have been astonished to find that over and over again

women come to me and say things like, "If you had asked me be-

fore the service whether sexist language mattered, I would have said

that it was unimportant. But I want you to know that today I heard

the Gospel for the first time, because it was personally addressed

to me."
There is no doubt in my mind that women sit in the pews of the

churches year after year and fail to hear the Gospel. They listen to
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the Word like observers — they appreciate it, but they never claim

it as their own. I believe that sexist language — that which excludes

women and offers them only a male imagery for God — is a salva-

tion issue. To ignore it is to be careless and half-hearted about the

communication of the Gospel.

QUESTIONS

1. Discuss the statement that "sexist language. . .is a salvation

issue."

2. Consider what groups of people are alienated from the Gospel

because of the language in our churches; can you suggest

ways to become sensitive to this issue?

‘From the International Review of Misson, July 1980, p. 274.

4. An Encounter with God

While the basic experience of conversion is the same, the

awareness of an encounter with God revealed in Christ, the

concrete occasion of this experience and the actual shape of

the same differ in terms of our personal situation. The call-

ing is to specific changes, to renounce evidences of the

domination of sin in our lives and to accept responsibilities

in terms of God's love for our neighbor. (#11)

The promise of Jesus Christ to be present when two or three

are gathered in his name is often fulfilled with a disconcerting
directness. So it was with a group of laypersons who formed a

group to discuss the evangelistic outreach of their church in a small

midwestern town in the mid-seventies. After several meetings, it

became clear that most of the methods had been well tried, and
that people belonged to the various churches in the town according
to longstanding tradition. There seemed little point in making the
rounds for new members one more time.

Then the Spirit of Christ entered into the group through a
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simple statement by one of the women. "I don't see how we can

be talking about evangelism while there are people starving in the

world, and we have $1,000 in the bank for a new carpet." Those

familiar with small church dynamics in the United States will

recognize the impact of such a remark. The church was small even

by small church standards, having an annual budget of only

$7,200. The minister was part-time, and the members were thus

accustomed to handling much of their own day-to-day adminis-

tration - including this carpet fund, which had accumulated over

several years with donations from many past as well as present

members.

Once posed, however, the question could not be avoided. Many

attempts were made to circumvent it, of course, including the

attractive suggestion that a separate fund should be started to

raise money for the starving. When this reached $1,000, it was

argued, then the poor could be fed along with the purchase of a

new carpet. It was agreed to work along these lines for three

months; but when the group re-convened, the status of the carpet

fund remained at $1,000, and the fund for the hungry at zero.

The minister took the initiative at this stage, and called an open

church meeting. Quite bluntly he told the gathering that during

the past three months, while the carpet fund had stayed in the

bank, more than two and a half million human beings had died of

hunger. To have allowed this to happen was a sin of terrible

dimensions: a social sin and a global sin, in which each member

had shared.

As the meeting progressed, a sense of repentance took hold of

the congregation, and before long the vote was unanimous to give

away the $1,000 and start the carpet fund again from scratch.

It was agreed to send a delegation to the bishop with the check,

and as the treasurer wrote it out there was a joy and exuberance

difficult to describe and impossible to exaggerate. The $1,000

went directly to the denominational agency for world hunger,

and the carpet fund was replenished within the year.

Afterwards, the action of the church was reported in the

denominational newspaper. "The people of the church had been

challenged by the presence of the Risen Christ in their midst,"

the report read, "and they were forced to question their funding

priorities." It was further pointed out that if every church in the

area had given away a similar proportion of its annual budget

(i.e., one-seventh), there would have been an immediate gift to

world hunger of $3,500,000.
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QUESTIONS

1. Discuss what the participants in this story are being changed
from and to.

2. Do you find similarities between the repentance and joy which
they experienced corporately and the expressions of repent-
ance and joy which accompany a personal commitment to
Jesus Christ?

3. Does this experience support the statement in the affirma-

tion that the call to conversion, as a call to repentance and
obedience, should be addressed to nations, groups, and
families as well as individuals?

5. The Gospel to All Realms of Life*

In fulfillment of its vocation, the Church Is called to announce
Good News in Jesus Christ, forgiveness, hope, a new heaven
and a new earth, to denounce powers and principalities, sin
and Injustice; to console the widows and orphans, healing,
restoring the brokenhearted; and to celebrate life in the midst
of death. (#16)

On April 13, 1981, the Monday before Easter, five unidentified
men, two bearing revolvers and three others masked in handker-
chiefs, entered the rectory of Father Godofredo Aiinga! in the
southern Philippines town of Kibawe. A minute later Father Alin-
gal was shot in the heart and killed. The 58-year-old priest had
served that parish for thirteen years.

Francisco F. Claver, S.J., the head bishop of the Bukidnon
prelature, writes:

If there is anything certain in the many uncertainties that sur-
round the murder of Father Alingal, it is this: He was gunned
down because of his unflinching proclamation of the gospel of
justice.

And so we ask ourselves: Should we mute a little our own
proclamation of that gospel lest we suffer the same fate? Or
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should we push on relentlessly, not resting until all murderers

and wrongdoers in Bukidnon are meted the sentence of justice

that they deserve? Or is there a way of proclaiming and working

for justice without taking upon ourselves the role of God's aveng-

ing angel? The line between justice and revenge can become very

thin, indeed it can reach the vanishing point altogether.

The above questions move us on to another fact: Despite his

strong commitment to justice. Father Alingal never advocated

violence, the violence that kills, and yet fell victim himself to it.

And we ask: Should we avoid violence by any and all means,

allow ourselves to be trampled on without so much as a whimper

of protest? Or should we take up arms ourselves in justifiable

self-defense, turn our rectories and churches, our towns and vil-

lages, into out-and-out arsenals? Or is there a way of fighting

violence without ourselves going the way of violence? The line

between fighting violence and doing violence can also disappear

completely. . .

.

There is a clear answer indicated, I believe, in the two facts

noted above about Father Alingal's death — or better, his life.

He was for justice, actively and uncompromisingly. He was also

against violence, just as actively, just as uncompromisingly. If he

had but reneged on the one, he might be alive today, his enemies

not finding any compelling reason to kill him. If he had cham-

pioned the other, he might not have been defenseless himself

before the guns of his assailants. His 'yes' to justice, his 'no' to

violence — these are the hard facts of the life of the man whose

murdered body was meant to fill the lonely tomb of Kibawe.

Father Alingal's answer, I believe, is a perfect exemplification

of the consensus that arose from our last general prelature meeting

in February of priests and religious, lay leaders and church workers.

At that meeting we faced up to the problem of armed power in

Bukidnon and its consequences for ourselves and our people. The

consensus was an option for, to put it into a formula, total vulner-

ability. In effect, it was a rejection of violence as a way of righting

wrongs and an affirmation of the prelature's thrust for justice.

From a sheerly human-intellectual, political, ideological point

of view, we knew the option made no sense. We saw clearly that

by our open disavowal of the violence of both President Marcos'

military and the opposition New People's Army, as well as all other

armed powers, we were putting ourselves completely at their

mercy. Worse, we were inviting, even provoking, the very violence

we were rejecting by our insistence on the forceful doing of jus-
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tice. And possibly worst of all, we arrived at the option in the

clear-eyed conviction that, while we would never be able to bring

about full justice in society, we would have to keep striving

mightily for it — even unto death.

It does not make sense. Except in the context of a faith that

is able to make sense out of the contradictions of the cross and
the empty tomb and to accept their implications for human
living.

Weakness is our strength, vulnerability our power, death our
life. There is mystery here — deep unfathomable. . . .And we see
its meaning only in the all-encompassing mystery of Christ's own
empty tomb.

Only people of faith can take it. And we must be those people.

QUESTIONS

1. In what ways does this story illustrate the four tasks of the
Church in the introductory text?

2. Consider the many different forms which violence takes in

our world. What attitudes and actions of ours may be con-
tributing to violence? Is that a mission question?

•Reprinted by permission of Sojourners Magazine, P.O. Box 29272, Washing-
ton. DC 20017.

6. The Eucharist— Missionary Medium*

The celebration of the eucharist is the place for the renewal
of the missionary conviction at the heart of every congrega-
tion. According to the Apostle Paul, the celebration of the
eucharist is in itself a "proclamation of the death of the Lord
until becomes" (#21). (I Cor. 11:26)

It was obvious that we had come to the end of the road when
Don asked, "Where do we go from here?"
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"We walk," Dick replied, as he opened the door of the Land

Rover. Darkness overtook us as we started up the trail illumined

by a single flashlight. A misty rain fell intermittently and our cloth-

ing quickly became damp and then wet from brushing against the

waist-high grass that lined the path.

We walked forabout forty minutes, slipping and sliding at times,

but saying little except for someone's wishing that the moon were

full and visible. It was neither. I frankly wondered if we were in

any danger. Soon thereafter a barking dog and the sound of human

voices shouting greetings made my growing anxiety seem rather

foolish. The terrain was increasingly difficult to manage, and Don

muttered a thanksgiving when we saw candlelight coming through

the doorway of a thatched choza.

Stooping to enter what could only be called a hovel, we were

welcomed by the Indian family in whose home the service was to

be held. I was surprised to see some twelve to fifteen adults who

had crowded into the one small room awaiting our arrival. I vyas

struck also by an atmosphere charged with expectancy and jubila-

tion. Most of the participants sat on the dirt floor, though some

older children stood around the walls. Two of us — the guests —

were invited to sit on a log. We listened first to the introductions,

then to the singing, the prayers, and the Bible exposition in Span-

ish and in K'ekchi. I had never been in that part of Guatemala,

nor had I ever participated in a service conducted by and for

Indians. The spontaneity, simplicity and warmth of it were pro-

foundly moving. In fact, very few experiences of worship have

made such an impact on me as did this single event in the jungles

of Central America.

When the last chorus was sung and the final prayer was said,

Don and I remained seated, unsure as to what we should do.

The women got up and after a brief delay served to us in rustic

utensils a meal of tortillas, black beans and coffee. We talked,

tried to understand and shared in the fellowship of this Christian

family, this ekkiesia. But, ironically, none of us considered the

meal and the fellowship as a part of the worship experience.

Missionary work for us was proclamation, hymns, prayers and

testimonies, not fellowship and eating. We saw the teaching,

the prayers and the hymns as evangelism and worship, and the

communal supper as something else.

When I think about that night's experience, 1 remember it with

joy because of the fervent participation of those politically

oppressed, socially marginalized and economically exploited
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people who came together to declare their "thanksgiving for

God's gift in Christ." But I also remember the experience with

shame, because we failed to seize the opportunity to witness to

the fact of Christ's death and proclaim his resurrection in the meal

we shared. For that supper was — or at least could have been — an

authentic re-enactment of the Supper of our Lord, and the sharing

of the bread (tortillas) and the wine (black coffee) would likely

have been a parable more easily grasped and remembered than the

series of verbal abstractions which were employed in the mission-

ary's attempt to communicate the gospel.

QUESTIONS

1. Suggest reasons why it didn't occur to the missionaries to

consider the fellowship meal an "authentic re-enactment" of

our Lord's Supper. Consider the ways in which the mission-

aries were the ones who were ministered to in this story.

2. Can you think of occasions in the life of your church when

it would be appropriate to celebrate the eucharist as a "proc-

lamation of the Lord's death"?

3. Consider how specific practices of the eucharist contribute to

or hinder its missionary impact. Can you suggest ways in

which the significance of the eucharist as a missionary event

is more clearly evident?

*From an article by Alan Neely in Sharing One Bread, Sharing One Hope,

WCC Mission Series, 19°3.

7. The Living Witness of a True Community*

Common witness should be the natural consequence of. . .

unity with Christ. . .Witness that dare to be common is a

powerful sign of unity coming directly and visibly from Christ

and is a glimpse of his kingdom. (#23, 24)
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The narrator of this story is a citizen of Ghana.

The impressive buildingsof the medical mission, on the outskirts

of the town, were well-known to us in my family, even if from a

distance. People who had received treatment there told us how kind

the white sisters were who had welcomed them. Quietly and loving-

ly these sisters spent most of their time in the hospital, only rarely

qoing into town to do some shopping, dressed always in their habit,

evocative of the foreign religion. I myself was living with my fami y

in another district altogether. I had my work, my family, my tree

time and very few contacts in the mixed society of

Then everything happened very quickly. My wife fell ill and had

to be taken to the hospital run by the sisters. One d^ay one of the

sisters to whom my wifeliked especially to talk,asked her directly.

"Do you think we could manage to live together? ' Seeing the sur-

prise on my wife's face, the sister explained that

wanted to really share the daily life of the country to which they

had been sent. What better way of doing this than by sharing the

everyday life of a family! My wife put me in the picture, and since

she was still unwell, I found myself thinking that the presence of

other women at home might help her a lot when my wife returned

from hospital. So we found more spacious lodging and moved in.

What a strange adventurel A more incongruous association

could not be imagined: three single western women, all Christians,

and a couple with their children who had always lived in accord-

ance with the customsof theirown people. The sisters had to make

the greater effort: they abandoned their habit and assumed the

style of dress of our women; they adopted our food and our way

of life* their days became the same as ours, except for the first

hour in the morning and the last hour of the evening, wheri we

could hear them singing and praying aloud in their room. When

we asked them about this, they told us that these two hours were

the most important of the day, and that they were ready to share

them with us like everything else. _ .

It was not long before our group grew. We were joined by a

teacher, an interpreter, a midwife and two young womenw^
working to become nuns. Altogether we represented five differed

cultures yet from one and the same community, the One whom

the sisters celebrate is the strong invisible link. They say that our

strange association has brought them to a much deeper under-

standing of the faith they have professed for so long.

Constituting together, as we do, the living witness of a true com-
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munity, we are able to be a meeting place and forum for friendly

cooperation between the too-numerous churches in the area. The

diaconia of the sisters is jointly supported by the Catholic parishes

and the Methodist and Presbyterian congregations. The people are

surprised at what has happened, because ancient barriers have been

broken down and preference given to practical service to others.

We now have a community in the service of all.

QUESTIONS

What actions and attitudes on the part of the sisters enabled

this community witness to "happen"?

2. Discuss the ways in which the people involved in this com-

munity were changed by it. How were the churches

affected? The community?

3. Do you know of situations where the witness has been more

effective because it is a "common" witness.?

*From Common Witness, a study document of the Joint Working Group of

the Roman Catholic Church and the World Council of Churches, p. 31.

8. Rediscovering the Cross*

Mission calls for a serving church in every land, a church

which is willing to be marked with the stigmata (nailmarks)

of the crucified and risen Lord. (#30)

The narrator is from the German Democratic Republic.

The language of the cross may be foolishness to those who are

not on the way to salvation, but for those of us who are on the

way, it is the power of God (I Cor. 1:18).

For the Christians in our country the cross had lost the power
of God. Our churches were too well off and our cross had slowly

become a cross covered with gold. Many huge, splendid churches
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were built. Our emperors and kings were Christians. The meetings

of our parliaments were opened with prayers. Worship services were

held in our schools, and instruction in Christian faith was given.

And because of all this, everyone was naturally a Christian. People

lived better and received more respect if they were Christians. The

church had privileges which no one else had.

Now all that has changed. The Christians are becoming a minor-

ity in our country. Our parishes are becoming poorer, both in

money and in personnel. Our church buildings are deteriorating

and have to be closed. Whoever is a Christian has a more difficult

time in public life than non-Christians do. It can happen that Chris-

tians are not admitted to university studies, or that they are not

allowed to enter certain professions. It can happen that Chrisdans

do not advance if they confess their faith. For us, faith carries a

price. All of a sudden we have rediscovered the cross!

Christ is a poor master - why should we be rich?

Christ depended only on his love for people - why should we

depend on prestige and big churches and lots of church

employees?

Christ hung powerless on the cross — why should we have power

and bring fear to others?

Christ had to suffer among the people - why shouldn't we suf-

fer with him?

This is ail very new for us. We have been a church without privi-

leges only for the last 38 years, after having been a state church for

the previous 450 years since the Reformation, We have to learn all

over again how to be disciples of Christ. But where we are learning

that, we are also learning that the cross is a strength - is, in fact,

the ''power of God" (v. 18). We had forgotten that it is Christ who

leads and supports our lives. Now we are learning this again.

1 want to tell you about some of the ways in which we are new-

ly experiencing the cross as the power of God. My first example:

Before all this change in our church, if Paul had asked in our

parishes "Where are the wise people?," everybody would have

raised their hand. Nothing but wise people! Nobody there but

intelligent, educated people! The doctor, the teacher, the pharma-

cist, the mayor - of course, they all belonged to the church. Not

any more! Instead, ourchurch is becoming a church of the "foolish

people" again {v. 27).
.

Three weeks ago I visited a pastor in a small village in a very ugly

area in our regional church. The village is surrounded by soft-coal
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strip mines and chemical factories. Few trees are able to grow

there, and the air is very bad. There are 350 Christians there, and

of that number 10 to 15 people come to worship services. But this

pastor had just spent a weekend with a group of 30 young people,

all of whom were industrial workers or miners. The group included

several divorced people, some people with prison records and four

physically handicapped people in wheelchairs. They had all read

the Bible together and planned a worship service. In spite of all this,

the pastor was unhappy. She said, "Very few of them belong to

the church. Most of them aren't baptized. They don't make any

contribution tothechurch. It just isn't a real church congregation."

"Yes it is," I said. "It is a real congregation. Those who seem fool-

ish to the world are the people God has chosen (v. 27)! These are

the people Christ gathered around him." Yes, these are the people

whom God is gathering again in our country!

My second example: The cross is the power of God. "The weak-

ness of God is stronger than the strength of people (v. 25)!" In the

weakness of human persons we are discovering again the strength

of the cross. This is to say, we are discovering the "charismata,"

the gifts or talents, with which God has provided human persons.

For many years our parishes used only the talents of their pastors,

plus maybe the talents of their music directors. The people of

God were asleep. Those persons can peacefully stay asleep who
understand Christ as the rich king who sits on his throne. The king

will take care of things. But those who see Christ on the cross

know; this Christ is someone who needs help! We have discovered

that Christ needs help, and that we are able to help him with our

weak strength, because God sanctifies our weakness. Even our own
crosses can become a power of God.

When I get home again, I am going to travel to a sort of convent

which belongs to a Protestant sisterhood. I will take my family

along. I do this every year, sometimes once a year, sometimes
more often, whenever I need quiet and nourishment. This convent
has room for 60 guests, but it is always overfilled. There may be

more than 100 people there. Only a third of those who would like

to go there can be accepted. Several thousands must be turned

away each year.

The countryside around this house is not especially attractive,

and its accommodations are very simple. But the Bible is read and
preached there — every day. And every day Holy Communion is

celebrated. Sins are forgiven there and people are refreshed and
comforted. And — miracles happen there, all different kinds of
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miracles! Some of them seem quite ordinary; everyone is accepted

there just as they are. No one is received with prejudice. Whether

you are a Christian or not, whether you are a Lutheran, a Catholic

or a Baptist, whether you are a drunkard or a bishop - everyone is

received with the same love. And you are not disturbed! The house

offers many activities: worship services, Bible studies, lectures and

counseling, but whether or not you participate is left up to you.

Actually, these are great miracles, and not just ordinary ones.

But other things also happen: sick people become healthy, sad

people become happy, sometimes God is praised in tongues,

alcoholics and addicts are healed, people with hard lives learn

to be patient and to bear their fates. But there are no saints in

this house; there is only a community of weak — sometimes

very weak and inadequate - sisters and brothers, who have com-

mitted themselves to the Lord Jesus Christ and his cross. But

for them and the guests of this house, the cross has become the

power of God.

This is what I wanted to tell you. And I wanted to ask you to

remember us Christians in the German Democratic Republic,

far away across the ocean, and to pray that we hold fast to this

cross, so that it remains God's power for us. In the same way, we

shalTpray for you, for it is this cross which unites you and us.

QUESTIONS

1. Discuss the lessons which the churches are learning in their

minority situation.

2. The affirmation text uses the phrase "power of powerless-

ness." How does this story help us understand that phrase?

3. Is it possible for a rich, majority church to be a serving

church?

*From the International Review of Mission, January 1981, pp. 5-7.
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9. Crusading Mind or Crucified Mind?*

An imperialistic crusader's spirit was foreign to him. Churches

are free to choose the ways they consider best to announce

the Gospel to different people in different circumstances.

But these options are never neutral. (#28)

Christianity has been busy planning mission strategy - this cam-

paign and that crusade. People have become the object of evangel-

ism since it is understood by Christians that people are 'automati-

cally' living in darkness, untrustworthy, wicked, adulterous and

unsaved, while the believers are 'automatically' living in the light,

trustworthy, good, not lustful, and saved. The 'teacher complex'

expresses itself in a 'crusade complex.' What a comfortable arrange-

ment for the believers! What an irresponsible and easy-going

theology I

Often this one-way set-up has been justified by simply quoting

the Great Commission of the Risen Lord: "Go, therefore, and

make disciples of all nations, baptizing them in the name of the

Father and of the Son and of the Holy Spirit, teaching them to

observe all that I have commanded you" (Matt. 28:19-20). I do

not understand this powerful sentence as an authorization for

'one-way traffic.' I believe it calls for 'Christ-like going.' Take note

that it says not just 'go' but 'go, therefore,' that is to say, go on

the basis of the life and ministry of Jesus Christ, his love, his self-

denial, his hope, his death, his resurrection. Only so are we to make

disciples of all nations. 'Christ-like going' is not 'one-way traffic.'

It is intensely two ways. And in this two-way traffic situation with

his people, he gave up his right of way! 'The Son of man came not

to be served but to serve, and to give his life as a ransom for many'

(Matt. 20:28).

The amazing thing — how utterly amazing — is that it is only in

this way of giving up himself that Christ came to us. In his self-

denial he came to us. In his dying for us he came to us. This is the

heart of the gospel. With the realization of this truth the apostolic

faith began. Meditation on the crucified Lord — this is the theme

of Christian spirituality and Christian mission.

QUESTIONS

1. Discuss the ways in which some mission strategies make
objects of people.
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2. What is the mission methodology suggested by the phrase

'Christ-like going? How does if differ from a crusade or

campaign methodology?

"Adapted from Three Mite an Hour God by Kosuke Koyama, published by

Orbis Books. Maryknoll, New York. 1980. Used by permission.

10. Jesus Means What He Says. .

.

But the consciousness of the global nature of poverty and

exploitation in the world today, the knowledge of the inter-

dependence between nations and the understanding of the

international missionary responsibility of the Church — all

invite, in fact oblige, every church and every Christian to

think of ways and means to share the Good News with the

poor of today, (#33)

The following is the recent testimony of a corporate lawyer, active

as a layman in his church in suburban U.S.A.

The one thought which amazes me right now is why on earth it

took me so long to realize that what Jesus says in the gospels means

exactly what it says. I cannot fathom why those of us in the afflu-

ent churches of this country have spent so long finding ways of

making such plain and simple words mean something different.

But I do know that from now on my Christian discipleship must

take a different direction.

At first, when the gospel was presented to me as having political

and economic meaning, I was angered and alienated. My disciple-

ship was an intensely personal walk with Christ, helping me to

cope with day-to-day living, but in no way connected with social

structures or human history. I suppose I was alienated from the

world and did not know it; it was natural that I should resent being

told that I had to live out a gospel which questioned so many of

the things I had assumed were unchangeable.
. , ,

But I will say this. I did try to follow Christ consistently,

accepted that in Christ I had a personal Savior, who received me

with all my faults, and to whom I owed allegiance and obedience.
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So even when I had to wrestle with this whole new dimension to
my faith, I was still trusting in Christ to guide me. I still knew that,

whatever I was being led to do in the future, I would have the same
assurance and guidance I had always had. And this was what finally

convinced me that I had to expand my discipleship to a whole new
range of activities. It wasn't anyone's argument - no dramatic ser-

mons, no intensiveexperiences,just a persistent following of Christ
through to something new.
And here I am. I know now that when Jesus tells us to feed the

hungry and clothe the naked and visit those in prison, it means
exactly that. I know now that my neighbor is truly every human
being on the face of this planet. But I know it only because of
grace, because I have stayed faithful to Christ and not resisted his
will for me.

We are going to start a new group in our church. We will start to
put our time and our money to good use. We will meet together
for mutual support and guidance, because this work will not prevail
unless we ourselves are receiving the grace that can come only
from Christ. Our good works are not works of merit, but works of
obedience, of obligation as disciples of Jesus Christ. We are not
working to earn our salvation. We are working to keep it!

QUESTIONS

1. From this personal testimony, would you say that this lawyer
has had a conversion experience?

2. Clearly, this man is not new to the Christian faith. How would
you answer his puzzled question? Why did it take him so
long to discover the power of the scriptures?

3. In this witness, word and deed come together. Do you dis-
cern any progression of cause and effect?

4. Discuss the last two sentences of his statement.

11. “If Anyone Would Come After Me . . .

”

For all of us the invitation is clear: to follow Jesus in identi-
fication and sharing with the weak, marginalized and poor of
the world, because in them we encounter him. (#35)
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Blanca is a young Mexican woman engaged, like so many other

young people outside El Salvador, in solidarity action to alleviate

the suffering of the Salvadorean people and help them to achieve

their liberation. For her, however, this work is not a duty, but a

way of saying 'thank-you' to the poor people of El Salvador who
have given her the gift of faith. She tells the story in the following

interview.

Q. Blanca, how did you come to be interested in El Salvador and

get involved in solidarity work here in Mexico and with a country

you don't even know?

A. To answer that question I would have to start some time back

and tell you a little of my personal history. I had all my school

education in religious schools, in what you might call a hot-house

atmosphere. We talked about the poor, certainly, but we thought

of them as poor unfortunate people who suffered and lived in

poverty. Perhaps we sometimes even considered them oppressed.

And it was our duty to comfort them, take the catechism to them,

give them some clothes and assistance of that kind.

I did this very willingly, but, gradually, I began to feel worried

and ill at ease. I was beginning to be dissatisfied with the kind of

religion I was practicing. Then, with this religious training and

these doubts, I went up to university. There the atmosphere was

one of testing and rejecting things. I began to abandon many
things. Religious rites I found empty and futile. It was a lonely

business abandoning so many things like going to church and

attending mass that had been important in my life for so long.

I realized then that I would have to embark on a solitary quest,

though I had very few pointers to help me find the way.

Q. What happened when you set out on this new path?

A. First, I discovered the faces of the poor, but this time I met

the real poor. This was a tremendous discovery for me and it made

me want to help them in a different way. I began to work with the

people who, I think, are the poorest in Mexico, the peasants and

the Indians, trying to use my professional skills to help them. But,

above all, I would say I began really to understand them, really to

grieve for their suffering and rejoice in their successes. That is why
I went to Nicaragua to celebrate the first anniversary of the people's

triumph. It was like having a seal set on me; I rejoiced in it and
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suddenly I seemed to have found a direction. I rejoiced in the

triumph of the revolution, but at the same time I rejoiced at having

found "something" for my own life. This didn't alter my religious

views at the time. I continued to be estranged from the church and

the formal practice of religion because I believed the Church had

skirted around the path on which the people and the poor lay

wounded and rejected. I had faith and a hope, certainly, but not in

God and Jesus Christ. It was a humanistic faith; I thought God

possibly existed, but I wasn't interested in religious faith. I had

found "something" important and for me that was enough.

Q. How did you rediscover the faith and discipleship and trust

in God you now have and which you say has given new meaning

to your life?

A. I'm not sure I can put it into words, but I believe it was an

act of grace. Meeting the poor made me see things with new eyes,

I think. As Dorn Helder Camara says, I was penetrated by the

misery of the poor, or so at least I hope and believe. For me the

encounter with these very poor Christian communities, with the

preachers of the word, and above all the encounter, even though

from a distance with the poor Christian people of El Salvador,

with the strength and spirit they have shown throughout their

persecution, with Monseigneur Romero and his homilies and the

goodness and courage with which he defended the poor, was a

new experience — not totally new, perhaps, but with a depth and

intensity that was new to me. I discovered the spirit of the poor.

Then, all at once, in a kind of revelation, I heard and saw a new

way of being a Church and being a people, not as two separate

things. This had a tremendous impact on me. The poor, with their

suffering, their hope and their faith, taught me the ways of God.

From then on, I think I can say, my encounter was not just with

"something" but with "someone." With God the Father, the Son

who suffers in the suffering flesh of the poor people of El Salvador,

the Spirit who moves in us to make all things new.

Q. What does this meeting with God mean to you?

A. Something very profound, but at the same time, I believe,

very simple. I would say now I have found my compass; I have the

Gospel to guide me. Like all human beings 1 think I have to go on

searching, but I know now that everything leads me to God and
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the poor. For someone like me who has gone through so njany rel^

gious experiences and crises, the most precious thing has been

meeting God and finding that He is a God who does not cut me

off from the poor, but sends me back to them determined a

strengthened in spirit. In all my searching, which I know will con-

tinue^ 1 now have clear lines to follow. Before, I thought God was

perhaps an invention of my own, something I had thought up in

my oL head, but now I know He is real. It has been a loy to dis^

cover this, and now I want to put the implications of this discovery

into practice in my life and give as much as I can of wha^ am^

1 am more conscious of sin now than I used to be. The sin ot

society which bears down on the poor and destroys them, othe

people's sin my own sin. They are like bruises on my souk But 1

am not downhearted. Nor do I let myself be discouraged by the

difficulties, the cost of defending the poor in
""g

,

liberation. Here the cost may not be very much, but in El Sa va

dor it is very high. But I take great comfort in Jesus words^

"°f 'anyone would come after me, let him deny himself and take

up his cross and follow me/'

questions

1 .
Through her discovery of the poor, Blanca renewed her faith

in God. What other lessons did she learn through the poo

people of Mexico and El Salvador?

2. What are the opportunities for your

the poor in your city? In your country? In other parts

of the world?

12. The Missionary Frontier at the Parish Doorstep*

Everywhere the churches are in missionary situations. Even in

countries where the churches have been active f°^entur^

we see life organized today without “ Christian

values, a growth of secularism understood as the absence of

any final meaning. (#37)

One of the often forgotten characteristics of our western con-

sumer societies is that we are also consumers of the message about.
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and the tradition surrounding, Christ. Our societies are filled with

buildings and structures, institutions and persons that at least are

signs of the kingdom. In most European countries, the folk church

tradition implies that a vast majority of the population already is

marked by the sign of the cross at baptism. But the word of God,

baptism and even the Lord's Supper may be regarded as, and func-

tion as, consumer goods with little consequence for the lives of

individuals and their nations. Belonging to the church does not

seem to give to the vast majority of people any direction in their

daily struggle, any hope in their despair, any light in their dis-

illusionment. With all our preoccupation with mission and evan-

gelism in, to us, the far corners of the world, we have not seriously

asked the question of a re-evangelization of Europe through its

historic churches. We have left that to certain "action groups" and

"campaigns" which have little or no appreciation of the breadth of

the resources needed: the proclamation of the Gospel, education

and instruction for service, the inclusion in the kingdom through

baptism and the use of the Lord's Supper as the refreshing meal

along the way. There is no alternative for a re’al re-evangelization

of our consumer societies, to a renewal in and of the historic

churches. It is time to register this on the agenda of the ecumenical

and confessional bodies. T^his is no easy task as Christ has indicated.

It is difficult for a rich person to enter the kingdom! And rich we

are indeed. But the attempt of modern western persons to rely on

fuel reserves, with little or no contact with the filling-station, is

about to come to an end.

QUESTIONS

1. Identify ways in which the gospel is "packaged" and "sold"

as a consumer product.

2. Discuss why the local church must be responsible for the

"re-evangelization" of countries considered to be Christian.

*From the International Review of Mission, July 1980, p. 307.
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13. An Encounter of Commitments*

True witness follows Jesus Christ in respecting and affirming

the uniqueness and freedom of others. (|S*41)

The narrator is from Sri Lanka.

Once I was travelling by train to a town in the eastern part of

Sri Lanka which has a large concentration of Muslims, '^^id my-

self in the company of three young Muslims. We talked about t e

cyclone that had a few months before laid waste much th® ^“un-

tryside. My companions were traders. They were surprised to lear

that I was a Christian minister. Perhaps they thought a clergyman

was not knowledgeable about other subjects; so they started talk-

'"^'^^hTr^t'^not' much difference between the Bible and the

Qur'an," one of them remarked."Most of the stories you have in

thp Bible we have also in the Qur'an."

At that point it is tempting for a Christian to protest. But new

that they were offering not a theological, only a sociological, state-

ment I registered neither assent nor dissent. 1 merely smiled.

'^herTis a lot about Jesus in the Qur'an," the Muslim friend

continued. "We consider him as a great prophet."

I warmed up. No organized religious dialogue would offer such

natural opportunities for mutual sharing. I told my

had read the Qur'an in translation and had once written a paper on

?he concept of justice in the Qur'an. I wasn't trying to impress

them* I was only offering them the hand of friendship.
.

They were visibly pleased that I, a non-Muslim, had studied the

Qur'an^ We talked of Islam, of the revival of Islam and the rise of

Islamic states. We discussed the punishments meted out to people

in Muslim countries. "Why are these so harsh?" I asked them.

"That's very necessary," one of them said. "Islam wants to bring

about a just society and a community of love. These P^/iishments

are never given privately. They are always given in public. When

you cut off the hand of a thief, it is not so much a

I deterrent. Qthers will now think twice before embarking on a

wreer of crime. Thus, its aim is to bring about peace and justice

Anothei'friend took over. He related the story of a lady of some

stanSmg who had committed an offence. The Prophet had sym-
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pathy for her, but he insisted on punishing her because of his total

commitment to the goal of a righteous society. "As Christians, are

you not committed to the same goal?" he concluded.

So I told them how we had the same emphasis on the primacy 1.

of community. I explained to them our understanding of the

relationship of the individual with the community. I spoke briefly

of the Christian understanding of forgiveness and love — and dwelt

on the kind of love that would not count the cost.
2

My Muslim friends did not at any time assert that their religion

was superior to mine. I did not claim that Christianity was superior

to Islam. We bore mutual witness, and many in the compartment

followed our conversation with interest.

I do not know how we measure witness. But 1 felt that I had 3

borne witness to the Lord in whom I believe. And I trust that his

grace is sufficient for my Muslim friends as it is for me.

QUESTIONS

1. What evidences are there in this account of a willingness to

dialogue on the part of the narrator? Discuss how this attitude

would manifest Itself in your situation.

2. Do you agree with the narrator that he has in fact "borne

witness"?

*This appeared in somewhat different form as a CCA Concerns Series I book-

let (1980) on "Dialogue"by the Rev. Wesley Ariarajah.
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INTRODUCTION

It is with great pleasure that we share with you the Proceedings

from the Ecumenical Mission Consultation, co-sponsored by the U.S. Cath-

olic Mission Associatioa and the Division of Overseas Ministries of the

National Council of the Churches of Christ in the U.S, A. The consulta-

tion was held at the Mercy Conference Center in Madison, Connecticut

between September 27 and October 3, 1987, under the theme "Divided Chur-

ches/Common Witness: An Unfinished Task for U.S, Christians in Mission."

With representatives from across the spectrum of Catholic, Protestant,

Evangelical, and Orthodox communities in the United States, the consul-

tation sought to work toward greater understanding of one another, an

effort to begin planning mission together and facing issues together,

seeking resolution in areas of conflict and tension, and responding where

the world demands our unity in mission.

The experience of those who participated was one of tremendous

inspiration and excitement, finding much common ground, deepening friend-

ship and trust, and eagerly anticipating closer work together in the

future. It is out of this experience that we wish to share the Proceedings

with you, since we sincerely believe that the initiatives begun at the

consultation will have significant impact upon the shape of Christian mis-

sion as we undertake it in coming years. We eagerly solicit your coopera-

tion with us as we seek to implement the spirit of the consultation.
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DIVIDED CHURCHES/COWON WITNESS:

AN UNFINISHED TASK FOR U.S. CHRISTIANS IN MISSION

An Ecumenical Mission Consultation co-sponsored by the U.S.

Catholic Mission Association and the Divison of Overseas
Ministries of the NCCCUSA

September 27-October 3, 1987

Mercy Conference Center, Madison, CT

MESSAGE

We write as Christians drawn together by a deep concern for the

future of the Christian world mission. For seven days, 90 of us

from separate traditions have struggled intensely in consultation

on the theme "Divided Churches/Common Witness; An Unfinished Task

for U.S. Christians in Mission." We are grateful to the U.S.

Catholic Mission Association and the Division of Overseas Minis-

tries of the National Council of Churches of Christ (USA) for

providing us with the opportunity for open discussion at the

Mercy Conference Center in Madison, Connecticut.

We have worshipped together daily, searched the Scriptures, and

shared in a rich Christian fellowship. We have heard recounted

for us the history and context of U.S. mission work: Orthodox,

Protestant and Roman Catholic, and we have reflected on our

common and divergent hopes for the Church's mission in the world.

We are grateful for the presence - limited though it was - of

representatives of significant sectors of current evangelical

Protestant missions and we affirm with them the urgency of

proclaiming the Gospel to all nations.

We search for renewal in Christian mission in a world deeply

divided by a multitude of barriers, a world threatened by nuclear

and ecological disaster, a world where injustice and profound

suffering are the daily lot of large sectors of the earth's

population. In such a context we confess that we have not been

sufficiently faithful to Jesus Christ in responding to the
painful realities of the contemporary world.

1



We are grateful for all our traditions mean to us. We long,
however, to find ways to put into practice the unity in Christ
which is God s gift of grace, a grace which we recognize in each
other. We are still searching for ways to distinguish valid
diversity from divisions which invalidate our witness. We are
cormitted to a continuing search for means of cooperation that
will make our unity visible, our witness faithful, and our
service effective.

FOUR SECTORS DISCUSSED THEMES OF COMMON CONCERN IN MISSION:

1) Gospel and Western Culture

Crucial for the mission of the Church of Christ to this age is
the call to challenge certain assumptions of Western society We
acknowledge, therefore, the need for theological dialogue among
Orthodox, Protestant (inside and outside the National Council),
and Roman Catholic churches on issues fundamental to the
encounter between Gospel and culture. This discussion will focus
on our mission within Western culture. We also need to learn
from and include other than Christian believers, as well as
Christians from other cultures in our analysis and critique.

Our stereotypes and caricatures of one another continue to divide
us. Our facile affirmations of diversity and our competitive
activism reinforce the separateness of our mission agencies and
programs. ^

2) Solidarity with the Poor

In a world in which the majority of the people are poor,
oppressed, and marginalized victims of economic exploitation,
racism, sexism, militarism and other forms of oppression,
solidarity is critical. The poor, likewise, are a witness to
judgement on, and challenge to the Church and societies. As we
seek to serve the poor. Christ meets us in blessing.

The most precious gift we share with the poor is the good news of
the Gospel. Our experience and our faith teach us that standing
in solidarity with the poor includes costly reconciliation.
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prayer, presence, proclamation, personal acts and lifestyle, and
corporate action for justice. We differ in our analyses of the
causes and ways of alleviating poverty, and we differ regarding
the use of violence as a means of countering institutionalized
oppression and of bringing change. We are united, howver, in the
importance of solidarity as an expression of Christian mission in
empowering the poor through proclamation and action. This in-
cludes working for change in our attitudes and public policy.

3) The Church and God's Reign

We have benefitted by the documents of mission and unity, such as
^ommon Witness, The Ecumenical Affirmation . Evangel i cal -Roman
Catholic Diologue; produced by the World Council of Churches, the
Vatican Secretariat for Promoting Christian Unity, the Lausanne
Committee and our various communions. We see these as signs of
reconi 1 iation. We share a vision of mission based on a biblical
theology of the reign of God, In the articulation of that
vision, however, we acknowledge differences of understanding
regarding the missionary implications of ecclesiology

, sacra-
ments, and ministry. Our mission task can be enriched by further
reflection on convergences in faith produced in ecumenical dia-
logue. Convergences in theology enhance our common witness, as
do dialogues on the theological basis of mission.

4) Interfaith Relations

Participation in God's Mission and the realities of the
contemporary world compel us to share life with persons and
communities of other faith traditions. We agree thast dialogue
with other faith traditions is grounded in our Trinitarian faith
and mutual respect. It is an authentic ministry of the Church,
and an opportunity for enriching our own faith. While we remain
divided in some of our understandings of revelation and salvation
as related to other faiths, we all see the need for sharing with
our neighbors out of the love God has given to us in Jesus
Christ.

As we seek to move forward in our collaboration in common
Christian witness, we commit to the sponsoring agencies and to
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their constituencies the recommendations in the following sector

reports.

We stand before the ever present judgment of God in proclaiming

the Crucified and Risen Christ for the salvation of the world.

The differences of our histories, motivations and hopes have been

as enlightening and enlivening in Christ as have been our common

aspirations for service to God's reign and the unity to which we

are called by the power of the Holy Spirit. The urgency of our

calling reflects the joy to which we are invited in the Lord.
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REPORT OF SECTOR ONE

THE GOSPEL AND WESTERN CULTURE: The encounter of faith and
culture and its inpact on mission

Preface

We are at a new moment in history. There has been a rapid growth
in the number of independent nations, and at the same time a

rapid growth in ethnic and group pride. But this is contemporan-
eous with manifestations of a desire for universal solidarity.
Similarly with the Churches, there is a deeply felt call to
unity, while at the same time is manifested an appreciation of
the need to incarnate the Gospel in differing cultures and peo-
ples.

This is a grace-filled moment in which we have a unique oppor-
tunity of wrestling with our differences in a spirit of mutual
collaboration rather than in polemical opposition. We see the
diversity of churches today as a potential gifting of one an-
other, In spite of the hurts arising from out of the Reformation
that persist even to the present day, there is an openness on the
part of Protestant Churches to learn from the Roman Catholic
Church's insights of the Second Vatican Council, particularly the
Decree on Divine Revelation, and on the part of the Roman Catho-
lic Church to learn from the Churches of the Reformation Tradi-
tion the primacy of the Word and the importance of language.

We recognize together that the dominant culture in our society
insists that the Church justify itself by its works in so far as

it meets the public needs of society, and that society is the
final arbiter of its own needs. Central for mission to this age
is that we challenge these assumptions of our society.

Protestant and Catholic traditions regarding law and Gospel,

faith and works, nature and grace have been fundamental to our

understanding of the encounter between faith and culture. The

dialogue regarding these theological categories must focus more
pointedly on our mission within western culture. The dialogue
has been and is a quarrel within the western Christian family.
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The fruitfulness of this dialogue with its purpose for mission

requires going beyond western theological categories into a true

dialogue with the eastern Christian family.

And we rejoice that from the global Christian family and arising

out of the other cultures, theological understandings are

emerging to help our critique of, and challenge to, the issue of

faith and culture in the west.

POINTS OF UNITY

While we acknowledge that the different Christian churches are

all enmeshed in western culture and are affected by it, we

believe that there are signs of greater unity among us in the

following areas:

1) a greater emphasis on the biblical foundations of the faith,

especially since Vatican II;

2) a growing emphasis on the whole people of God living out

together their baptismal vows and faith commitment;

3) a greater emphasis on lay theologizing in local congregations

and increasing number of laity in formal theological training,

4) a rediscovery of the world in concern for the poor, struggle

for human rights, collaborative stances in the public sphere,

etc.

;

b) a basic understanding on the need to re-envision the task of

mission as a two-way process of giving and receiving, of sending

and inviting;

6) a willingness to acknowledge the value of cross-cultural

exchanges and the contribution that can be. and is being made by

the return to our culture of missionaries from abroad;

7) a realization that we do not "own" the Gospel, but can be

enriched by contact with other cultures and faith in the critique

of our own credibility.
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POINTS Of DISUNITY

We acknowledge there are still areas where we are divided:

1) Our myths about each other continue to divide us. The
divisions between our communions is sharpened by our culture's
public/private dichotomy, which assumes faith to be private
opinion, not public fact.

2) Our easy affirmation of "diversity", the competitive embracing
of voluntaryism, and the activism which reinforces the separate-
ness of our mission agencies and programs are some of the conse-
quences.

3) We are divided when we become swayed by the voices and
ideologies of our society, rather than remaining in fidelity and
perseverance, wrestling among ourselves towards an understand! ng
of the Gospel's implications for our social, ethical stance.

AREAS OF COLLABORATION

We recommend collaboration between our churches/communions on the
following points:

1) In naming those dimensions and manifestations of the dominant
western culture which are critical points of encounter between
the Gospel and culture, at both the level of theological dis-
course and missionary praxis;

2) In formation, training, and insertion of missionaries involved
in this encounter;

3) In resourcing the encounter through:

a) wider collaboration of persons having professional
expertise;

b) by engaging the expertise of missionaries both from and
to western society;

4) In developing strategies which challenge those systems and the
structures which buttress cultural forms antithetical to the
Gospel

;
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5) In drawing up guidelines for dealing with love and patience,

and within the communion of faith, with controversial ethical

issues, such as abortion, homosexuality, sexual freedom, nuclear

armaments, economic ideologies, trying to avoid tendencies to

single issue polarizations. This collaboration is all the more

important as the result of our discussions here affect the world-

wide community, and that that community is influenced by the

manner of our efforts to deal with these issues;

6) In making efforts to avoid perpetuating the myths around other

world religions as they impact our western culture;

7) In respecting the culture of those affected by racism and

sexism. Here we name especially the Black and Hispanic

communities, and the Native American and the Asian American
communities;

8) In acknowledging, and actively engaging in, the issues arising

from the emerging unchurched and de-churched cultures, and the

appearance of new cultures - the marginalized, the unemployed,

the undocumented, etc. Here we have few, if no models;

9) In urban mission, sharing experiences, assessments, resources;

10) In undertaking together visits to mission areas and

situations, especially in times of crisis;

11) In continuing efforts to collaborate and dialogue with our
sisters and brothers in the evangelical traditions. We must
realize that this dialogue is necessary within the churches
themselves, and we commend the twice-annual meetings held at the
Overseas Ministries Study Center (OMSC) as examples of how this

sensitive dialogue can be carried on;

12) In supporting one another, affirming publically the pastoral

letters and statements of churches arrived at through processes

of dialogue.

W. Jenkinson - Recorder Coordinators; M.J. Maher, L. Gibble

Presenters; D. Beeby, J. Gorski, D, Younger
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SECTOR T^O

STANDING IN SOLIDARITY WITH THE POOR

Under the co-chairing of Dorothy Ortner and Simon Smith, Sector

Two began its work together with presentations by Sister Luise

Ahrens, President of the Maryknoll Sisters, and Or. James

Cogswell, Associate General Secretary, Division of Overseas

Ministries, NCCCUSA. Discussion following each presentation

raised additional points and probed more deeply into the meaning

of "Standing in Solidarity with the Poor."

Reflection by Dr. David Bosch from South African on the

experience of white and black South Africans in dealing with

"Costly Reconciliation" moved us both to deeper personal sharing

and to clearer definition of issues.

We shared our fears. We recognized that our fears and vulnera-

bility are an essential element in the unity of those of us

working in solidarity with the poor, and that they open us to

being empowered in our work and relationships. One of our fears,

among others, is that we will be called to live seriously and

completely the costly discipleship and the cross of which we

speak.

We then shared what really matters to us.

Examining our work, we found remarkable consensus among us. We

realize however, that there are many divisions exiting within

each communion and between our churches and traditions, as well

as cutting across them. Within our churches, for example, criti-

cal differences arise in analyzing the causes of poverty and in

delineating ways to address the problems of poverty locally,

nationally, and internationally. Solidarity itself is frequently

a matter of contention.

We agreed that the following issues or concerns express our unity

and differences on "Standing in Solidarity with the Poor":

1) Our primary concern is for the poor ,
people often rich in

culture and community, but lacking the means for subsistence

9



living and options for their life. Our solidarity needs also to
be related to those oppressed and marignalized not only by econo-
mic exploitation, but also by racism, sexism, militarism, forci-
ble displacement and other forms of oppression,

2) Solidarity" includes a ful 1 range of standing together with
people; it includes prayer, presence, personal acts and
lifestyle, and corporate action for change and justice.

3) The greatest service to the poor is to share an integral
with them. It also means empowering the poor fully to be

evangel izers as they draw on their experience of an integral
Gospel which brings salvation and liberation to personal and
communal lives.

4) Solidarity involves a mutual ity of evangelization and mission
a sharing and learning from the Poor. It means being open to
continuing conversion and spiritual growth.

5) Empowerment of the poor, oppressed and marginalized is
essential; they must lead and participate in their liberation.

6) Solidarity requires a costly reconciliation where justice and
reconciliation belong together. Confrontation between liberated
human beings who are respectful of each other's dignity can lead
to real reconciliation.

7)

Critical to solidarity is our work of awareness and
education and advocacy in changing U.S. attitudes and
po1 icy whi ch support oppression.

action
pub] i

c

8)

ke are driven to deepen our understanding of the meaning of
God s preferential option for the poor" for U.S. churches
particularly the middle class, and to develop pastoral*
educational, and community ministries to deal with our
participation or complicity in oppression, and our need for
liberation.

9)

Solidarity means going beyond the assumption that what implies
lood news to the poor and powerless, is bad news for the wealthy
and powerful. The oppression and liberation of all people, rich
and poor, are bound together. Therefore, the well-being of all
people will be good news to all people.
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10) Solidarity with poor, oppressed and marginalized people calls

us to radical renewing of Christian faith and spirituality,
rethinking of Biblical meaning and theology, and redoing of

mission strategy. 11) Our churches should work to further unity

through common worship, witness and solidarity,

12) Solidarity means building community both in the direction of

the broad human family and, within that, in the direction of

Christian Unity. It strives for inclusiveness, affirmation of

people, individually and collectively, strengthening us for
struggle, discernment, faithfulness and celebration.

13) The world crisis of the AIDS epidemic wtihin our own U.S.

communities and overseas presents us with a rapidly growing new
poor. Isolated by shame, by fear, by the moral judgment of

others, this new poor presents us with an unprecedented challenge

within the human family. The scale of the challenge may over-
whelm basic systems of transportation, communication, health

care, and civil management. This crisis requires collaborative
mission planning, education, and service.

14) Systemic, institutionalized violenced that oppresses people
and societies is sinful and often precedes and gives rise to
counter-violence. Regarding our relationship to the poor, op-

pressed, and marginalized who have resorted to violence to coun-

ter oppression, we do not yet have consensus. In fact, we must
respect divergence among Christians regarding how to deal with

violence as a means of change, but we agree that the most peace-
ful , least destructive way should be sought to resolve conflict.
Creative, active non-violence has a force which can transform

nations. We also recognize that a suffering, beleaguered people

will ultimately make their own decisions. Processes of peace-
making with justice and reconciliation must be continuous.

As we seek to stand in Solidarity with the Poor, Oppressed and

Marginalized, we recommend the following:

1) Challenge our churches - from individual members to local

congregations to national leadership levels - to join in prayer,

study and action for solidarity with the poor, oppressed and

marginalized brothers and sisters, recognizing that we are all

co-responsible to work for justice. Challenge our churches to

repent of our preoccupation with money and power, and to commit

our resources and influence to intensive evangelization of rich

and poor, and to work against poverty, racism and other forms of

oppression.
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2) Urge the NCCCUSA and USCMA to facilitate the development of a

national ecumenical network for solidarity with poor, oppressed

and marginalized, building on networks already emerging, such as

the consultation sponsored by the Bishops' Committee on Ecumeni-

cal and Interreligious Affairs (BCEIA) and the NCC Commission on

Regional and Local Ecumenism (CORLE), to enable the following;

a) supporting, organizing, and strengthening local

churches, congregations, and action groups to be in solidarity;

b) furthering coordination and cooperation among groups

already consciously working toward effective education, action

and change for just public policies, domestically and

internationally.

c) sharing of an annotated list of research, analysis, and

action groups to enable contact and resource sharing;

d) developing a joint ecumenical research and analysis

network (or center) for the churches, which will undergird
education and action for solidarity, help inform future mission

policy, and work to change U.S. public policy which is

detrimental to the poor;

e) experimenting with alternative forms of collaboration on

issues of economic and racial justice and other kinds of

sol idarity.

3) Support formation in the U.S. of ecumenical, interracial,

inter-gender. Base Christian Communities, Koinonia or other
groups which include the poor:

a) to encourage relationships and overcome stereotypes bred

from isolation;

b) to examine the Christian faith and its implications

especially in regard to solidarity with the poor;

c) to assess available material and create new print and

audio-visual media resources, shaping the message so that the

challenge of Christ reaches all our hearts, and promotes Chris-

tian nurture to enable especially middle class church-people to

be in solidarity with the poor.
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4) Encourage congregational bonding across economic ri.cc , .

:L'

5) While celebrating «hat is already happening ecumenically insolidarity with the poor, begin to be more intentional Ihn.r

a°Z mt^°cliholi'c!’oVthVdo^^ °anV°Pr’ofesiant""q
delegations, invite each other^o pa^^ic^>te^

^ initiating

6) Work with our ecumenical colleagues both within thP ii ^ ;,nHin countries abroad, to develop ecumenically inclusive teL o?persons in mission to live and work amnnn
'nciusive teams of

the poor, beginning with^
needs requiring technical skills and special expertise

7) Urge mission agencies to insure that the ecumenical spirit

P.ase{:^r^:ml^nt^rJ pT/^.^S, ^
^Veti^n

ducing m^issi-on'arS '"from''" various Tommu°nTo7s °ro""e^'ch°o’thi^'?n

8) Encourage seminaries and other education centers to develonprograms which will prepare future clergy to work in soliLntvWith the poor, oppressed, and marginalized, such as:
^

t‘he'Iam?xT"l P"° 9 rams for seminarians duringthe January term, or at other appropriate times, which will beecumenical, interracial and international, and which will includeexposure to the poor and analysis of oppressive structures;

-exchange of professors in theological schools, seminaries and
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9) The urgency of the AIDS epidemic does not permit isolated
responses, but demands collaboration among all people of good
will and urges churches to assign resources, both human and
material, to joint efforts in:

a) AIDS education, making use of materials already
developed by WCC and the NCC Task Force on AIDS:

b) compassionate care of the sick and dying;

c) work within stricken communities on health care and *

justice issues;

d) support of public policy impacting research, legal,
medical and social services for AIDS patients.

10) In light of the Agony of Eucharistic Separation, we call our
churches to explore ways of expressing Eucharistic hospitality.
We urge that the doctrinal issues continue to be discussed. We
pray for the day when all Christians can share in the Eucharist
together.

Recorder; Pat Patterson
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SECTOR THREE

CHURCH - MISSION - REIGN OF GOD

Preamble; Jesus went about preaching the Good News of the Reign

of God, "and the Reign of God is near. Now, two milennia removed

from the historical event, the spiritual reality of the primacy

of God's Reign is being experienced afresh among the People of

God.

A hungering and thirsting to experience the integrating vision of

the Reign/Mission/Church is reflected in numerous ways. ^ong
them are consultations, dialogues, shared worship and significant

documents, e.g.. Common Witness , Mission and Evangelism; An

Ecumenical Affirmation, and others'! Emerging commonalities have

opened windows and doors that, in themselves, re-define walls and

minimize their dividing roles.

There are a number of matters such as dialogue with people of

other faith traditions, and the nature of sacraments and ministry

that remain unresolved. These differences should not delay us

from taking a number of steps that will enable churches to be in

mission together in common service to God's Reign. These provide

a context in which exploration into greater unity, faith and

mission can be experienced.

If our understanding of Church-Mission-Reign of God does not

leave us with an ecumenical hunger, then that understanding or

vision is askew.

Following presentations by James Scherer and John Casey, and

extensive discussion in sector and small groups, we chose to

affirm the documents presented for our reading previous to the

consultation, and rather than re-present the theological defini-

tions and distinctions, to move forward to propose those actions

through which we might express our common Christian Mission and

experience the coming of the Reign of God,

Proposal 1; We recommend the developing of on-going

conversatTons that partake of the vigor of the existing

bi-lateral dialogues;
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- To react from the U.S. perspective to such published statements
and activities as:

. Evangelii Nuntiandi

. Lausanne Covenant

. Mission and Evangelism: An Ecumenical Affirmation

. Common Witness

. Evangelical/Roman Catholic Dialogue on Mission

. Bi-lateral dialogues which have touched on Mission

themes

.

- To focus on the issue of unity and mission by bringing a mis-
siological perspective to Baptism, Eucharist, Ministry (BEM), and
other multi-lateral and bi-lateral dialogues (NCCCDOM, USCMA,
Commission on Faith and Order).

- To find a way of bringing the Third World contextual theologies
into the North American discussion of the unity-mission issue.
(Association of Theological Schools).

- To bring a cross-cultural perspective to the study of evangel-
ism in our western context. (NCCDOM, USCMA).

PROPOSAL 2 : We recommend that the two conveners of this consul-
tation explore with the American Society of Missiology (ASM), or
some other appropriate entity the formation of a UNIT for co-
operative Christian mission formation/training under a sponsoring
group that would ensure the widest possible participation.

We suggest that in pursuance of this task, the established UNIT
investigate international efforts in this regard, such as Selly
Oak Colleges.

PROPOSAL 3: With the aim of promoting ecumenical research and
pi anni ng:

- We acknowledge and affirm a meeting which will take place in
January, 1988 among denominational and inter-denominational
groups to probe ways to be aware of, and share research related
to global evangelization.

- We acknowledge and affirm the Mission Coordinators' Meeting in
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May, 1988, and recommend that they take the content of this
consultation under advisement.

- We suggest that interested groups from any/all communions meet
during the time of the ASM 1988 meeting to pursue a broader re-
search agenda which might inform all processes of mission and
mission research.

'K PROPOSAL 4: We recommend that there be ecumenical on-site orien-
tation for new missionary personnel:

> - to begin mission in a setting rooted in the ecumenical
life of receiving communities;

- to give common witness as Christians in indigenous
cultures;

- to encourage mutual support across denominational lines.

We affirm the orientation programs that already exist, such as
the Divine Word Missionaries (SVD) training program for newly
arrived missionaries in Seoul, Korea, and we encourage expansion
to include other denominations.

PROPOSAL 5: We affirm the importance of praying together, and
recommend that the ecumenical experience of prayer be incor-
porated into other events of member organizations:

- in centers of preparation for mission;

- in orientation briefings in mission fields;

- in the ecumenical program for returning missionaries
being planned by the Federation of Returned Overseas

Missionaries (FROM), and endorsed by NCCCDOM for 1988.

We recommend that the organizations sponsoring this consultation
designate someone to investigate other possibilities for col-
laboration in prayer.

Rita Forbes - Recorder Coordinators: P. Frost, S. Slade
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SECTOR FOUR

RELATIONSHIP WITH PERSONS OF OTHER FAITHS

PREAMBLE

Camilla Verret and Ted Wilde chaired this sector. The presenterswere Tom Michel, David Kerr, Lamin Sanneh and Arthur GlasserBecause the discussions were to a great extent shaped by thepresentations, we briefly summarize their content,
^

Michel: The tension between evangelization and dialogues is

^
-e share life with persons of other

f
caught up in discovery of and

i^history
^ ^ others, and

Kerr: Dialogue has several characteristics: a) as a manner ofliving with others, it accepts and affirms the otherness ofothers and rejoices in the differences; b) as a particular form

the"'soirn^s^"''t‘'’’'"“^'
® 'spiritual discovery' of God andthe Spirit s action in others and in our societies • and c) as aspecific vocation, it should be affirmed as an authentic Ldnecessary ministry of the Church, and not as a 'sfrateov' fSr

?aned"?o'con;ers1on'.
both partners are

Sanneh: In Africa relations among Muslims and Christians arebecoming increasingly conflictua!. Christians and many Muslimsare concerned that their political institutions remain 'pluralis-

characterUpd
continue. This pluralism has

is its^r^n .
"°^'eties. Cooperation in this area

Glasser: in evangelical traditions, proclamation is ultimate.

mlrfai-f Christians involved innterfaith dialogue must affirm the central role of Jesus Christ3S the unique savior of the world.
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CONTENT

The mission given to us by God. and the reality of our contempo-
rary world compel us to share life with persons and communities
of other faith traditions. As Christians who proclaim Jesus as
Savior, we seek at many levels, from theologians to local com-
munities. to affirm their otherness and. with them, to search for

active in our lives and history. Dialogue namesthis sharing and searching, and is an authentic ministry of theChurch. Those who engage in dialogue should be discerning anddiscriminating, and recognize the legitimate fears and hopes ofpartners and others affected by this dialogue.
^

WHERE UNITED AND WHERE DIVIDED

1 . We confess that salvation is in God's self-giving and suffer-
ing love in Jesus Christ.

2. We agree that we need to share with people of other faith
traditions in obedience to the biblical comnands to:

a) love our neighbor;

b) not bear false witness against our neighbors of other

religions; and

c) speak "peace" outside our immediate relationships.

3. We agree that dialogue with other faith traditions is:

a) a style grounded in respect for the otherness of the

other;

b) an authentic ministry of the Church and a particular

calling for some;

c) a search for the Spirit of God active in all our lives;

d) an occasion for deepening our Christian faith in

surprising ways; and

e) an opportunity to proclaim the gospel, in sharing what

is most important in our faith and in seeking to discern

truth.
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4. We were unable to agree on how God's Spirit is known andoperative in religious traditions other than the Christian com

Teads^o saUati’on.'' Spirit

Even in

enrichment.
our differences, however, we found aspects of unity and

RECOMMENDATIONS

That the USCMA and the NCCCDOM:

Black"’Vhr?.ti °/ discussion with representatives of the
R

community in the USA. including the historic

. ns lan education and campus programs, so that

isaes cf irtB«i rdam in a r^igiQ£jy

pastoral studies in North American theological instS^^^^^^
4. Urge their constitutent bodies to strengthen, by financial and

Mike Schultheis - Recorder
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BABEL, ABRAHAM. PENTrrn<;T

A Bible Study by Charles Forman

Our Bible study in this session is to deal with the first
mne verses of the 11th chapter of Genesis, the first three verses of
the following chapter, and in Acts, all of Chapter 2. It is wide-ranginc
rom the Tower of Babel to Pentecost, with Abraham in between. The Babel'

story also exhibits a striking range of human possibilities and problems
The first thing to note is that at the beginning people were in a simple
natural state - one language, few words. The implication is that later
development produced many words - with complex, sophisticated people
We remember Teilhard de Chardin's thesis that complexification is the
direction of development. The earlier, simpler stage has a certain at-
tractiveness - innocence,frankness, honesty. But it also has a certain
immaturity and lack of development. Country folk have their charm and
their limitations.

said, "Come, let us build ourselves a city.'
he city is the place where life becomes more complex and sophisticated

and more cultured. Civilized means citified. City peoples look
on the country bumpkins. That was exactly the experience of the Hebrew
nomads as they made contact with the civilized peoples of Mesopotamia.

ey were looked down upon as uncouth and gullible. They reacted nega-
tively to the city and its artful, deceiving people. Genesis reflects
that negative evaluation. The city became immediately a center of pride
looking down on country folk. City people saw themselves not just as dif-
ferent, but as Miter than others. They lifted themselves up not only
over their fellow humans, but over God. Notice how simultaneously v 4
speaks of building a city and a tower with its top in the heavens The
development of civilization and the glorifcation of humans above God seem
to go hand in hand. Development is always dialectical

. Good and bad ele-
ments are inextricably intermingled in human culture. Human achievement
goes with pride in human achievement. The end of v. 4 shows the combi-
nation: "Let us build a city and a tower, and let us make a name for our-
selves. A name that will endure beyond our limited span of years." The
city is not just a human achievement; it is a way of gaining fame
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This story of the tower of Babel is in essence a recapitula-

tion of the story of the garden of Eden, The story of the original in-

nocence followed by corruption. But Babel makes clearer than does Eden

that the corruption comes from human achievement, which has its good

side, but also produces its bad side: the pride in achievement. Babel

also makes the additional point that the instruments of human achieve-

ment and production are artificial creations. The fruit of the tree in

Eden was not a human creation. It was present naturally. But the

material for building the city was bricks made by human hands. The first

thing that people said to each other was, "Come, let us make bricks and burn

them thoroughly." Then, they said, "Let us build a city and a tower."

It is surely significant that this city was not made of stone, which

is a natural product, but of bricks which are a human-made product. Peo-

ple have created the instruments for their own great achievement and for

their own corrouption. The tower, of course, symbolizes the human attempt

to be equal with God, to rise to divine heights. The reference, without

doubt, was to the Ziggurats, which the people of Mesopotamia raised in

their cities. These were the pyramidal terraced towers that were the most con-

spicuous feature of their temples, and the tops of which were indeed be-

lieved to be the entrance t) heaven. Genesis speaks only of a tower with

its top in the heavens, but the top in the heavens meant access to the

heavenly realm . Human beings could be divine.

Anyone who has been in mission studies for some years will

immediately think of Arend van Leeuven 's much discussed book on Christiani-

ty in world history. He traced the idea of the Ziggurat through a number

of civilizations. The stupas of India which represented the navel of the

world, the point where human and divine could meet. The temple of heaven

in China where only the emperor could make sacrifices, and where heaven

and earth were brought into harmony. As van Leuuven shows in civili-

zation after civilization the tower reaching to the heavens was the con-

crete expression of the sacredness of the human society. The city, the

civilization, the human condition was one with the divine creation, was

holy, was like God. Human social structures mirrored the structures of
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heaven. The Chinese emperor's rule over his subjects and the father's

rule over the family mirrored the rule of the Lord of heaven over hea-

ven and earth. Filial piety and obedience to the emperor were required

by heaven's law. So all civilizations tended to make themselves divine

to coopt God for their aggrandizement. The tower expressed the ultimate

reaches of human pretentions.

But the Babel story breaks with all of this. Here God is

not willing to be coopted. The human city, is not the reflection of the

heavenly realm, the ultimate acheivement to which absolute obedience is

due. Verses 6 and 7 comes as a shock, and introduce a whole new perspec-

tive: it is the opposite of that which other cultures had entertained.

The human achievement is not built on a divine pattern. God judges the

city and its tower, instead of allowing himself to be taken over by them.

God sees the overweening pride they express and condemns it. Human cul-

tures and its constructions are admirable in their place, but when they

start to absolutize themselves, to play God, they are to be condemned.

Here is the basis for the later prophets' condemnations of Israel's so-

ciety. Human actions are not divine. They are a mixture of good and

bad. Good and bad are inextricably intertwined in human affairs. As

A1 berto Col 1 has said

:

The peculiar virtues and strengths of a people are
also at the root of its defects and weaknesses. In
the United States, for example, the dynamic individ-
ualism and freedom that helped turn a once-small
nation into a great power are partly responsible to-
day for the breakdown of community and the moral de-
cay, that are throwing in doubt the nation's future
preeminence.

As an aside, it seems to me that we need to keep this Babel

story in mind when we come to consider the kingdom-building philosophy

of Christian missions. Mary Motte in her carefully worked out paper,

"A Critical Examination of Mission Today", which was distributed to us

in preparation for this consultation, has much to say about the kind-

dom model. It is a view of mission which, she says, "places emphasis

on overcoming the limitations of sinfulness in society in order to bring

about a transformation that will lead to the realization of the kingdom"
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of God. The Babel story reminds us that our efforts to remove sinfulness

in society, important and necessary as they surely are, are still them-

selves a mixture of good and evil and stand in need of judgement. We

should not give up our efforts to remove sinfulness and evil social struc-

tures, but we should recognize that our efforts are themselves tainted and

will not stand under judgement. History is strewn with the wrecks of

Christian efforts to bring about a "transformation that will lead to the

kingdom." There was the great Jesuit republic in Paraguay, which later

Jesuits, like De Smet, called the place where heaven dwelt on earth.

There was the Puritan commonwealth in England under Oliver Cromwell, and

the Puritan settlement in the New World, which was to be a city set on a

hill to which all the world would look for light. These and many others

came to ruin and in many ways it seems their strengths were at the root

of their weaknesses that produced their destruction.

To return to the text. In verse 7 we see the action which

God took to condemn the human exaltation. It was the confusion of lan-

guage. The appearance of a variety of human languages so that people

cannot understand each other is not something which we readily see as

divine punishment. It seems more like a natural process. As people live

far apart in different areas of the globe, their languages become dif-

ferentiated. Linguists will even calculate how long people have been

separated from each other by examining how different their languages are.

The greater the differences, the longer must have been the separation.

There is indeed that morally neutral reason for language differences.

But there is also a reason for language differences which is not so

morally neutral. Languages become different as people purposefully iso-

late themselves from each other, as they stay apart through fear and

pride and hostility. So the confusion of language can be seen as a

punishment for human evils as well as a natural result of geography.

The more peoples fear each other, suspect each other, look down on each

other, the more their languages separate so that they cannot understand

each other. Then the result is evil compounded. Because they cannot

understand each other, they become more suspicious and fearful. Language

differences are in many ways the epitome of the human dilemma of the

problems that people get themselves into because of their abilities and

of their evil s .
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Now if we may skip to the New Testament reading for today,

to the story in the second chapter of Acts, we will see at once that

this is the reversal of the Babel story. The early church must surely

have been conscious of this as the undoing of what had been done at Babel.

There are many things in this chapter, but we will deal now only with the

first two paragraphs, the account of the descent of the Holy Spirit,

and of the disciples speaking in other tongues and being understood by

people from many nations, each group hearing in their own language.

This was not exactly a reversal of Babel. They did not go back to one

language with few words. The rustic simplicity of that pre-ci vi 1 i zed

state was not restored. Rather all the rich diversity of languages

was maintained - all the special beauties of different languages,

each with its own unique capacities for expression, each with certain

expressions that no other language could quite capture, was still there,

all the human achievement which languages represent was kept, but all

the human evil which languages represent as barriers to human unity, as

causes for misunderstanding, was overcome. They all could understand

the disciples in their own languages.

The world has always looked for a universal language. In

ancient times it was Greek that tried to play this role. In medieval

Europe, Latin was the common tongue of the learned. In modern times,

Esperanto was created as an artificial universal language. But none

of these was able to touch more than a limited number of people and

none of them lasted as the universal language. In the recent past it

seemed as if French was to be adopted as the common language. It was

the language of diplomacy. It was the language of culture. But now

French has receded. And yte are in the happy position of living in

a time when English is far and away the world's language. All interna-

tional air navigation is conducted in English, and pilots on interna-

tional flights coming into any airport in the world receive their di-

rections in English. In Russia, in China, in Japan and Indonesia, you

have the impression everyone wants to learn english, and all the young

people on the street seem to be in need of trying out their English.

This condition is gratifying to us; it doubtless feeds some pride in

us, and we hope the condition will continue and even increase. But

let us not delude ourselves. It will not continue. Conditions will
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change and other languages will replace ours. English will

no more surviveas the world language than did Latin or Greek or French.

The very idea of one language for the whole world is a regressive idea,

going back to pre-Babel times. It is an idea which would reduce the

richness of human expression, it is an idea which wants to overcome

human limitations and put us at a super human level, where again, may-

be we can compete with God. The events of the day of Pentecost give

no support to such thoughts, but rather point to our understanding

each other, even with and through the differences of language. They

show a reaching out to people of all languages in their own speech,

their own tongue.

Pentecost was surely the beginning of the world mission

of the church. T he almost bewildering array of places and peoples,

each with their own language (in v. 9-11), suggests that the church

was addressing a message to all the world. It was reaching far beyond

the borders of the Roman empire, that is far beyond the political

boundaries where it existed, to Parthians, Medes, Elamites, Mesopo-

tamians and Arabians. And it was addressing these people in terms

of their own culture, for language is at the heart of each culture.

There was no move to cultural imperialism here. Rather the message

was adapted to the cultures of the various peoples. And there was

certainly no political imperialism involved, since the political

barriers were treated as insignificant. The proper future of the

world mission of the church was encapsulated in the events of the

church's birthday.

We have not time to take up seriously the third Bible

passage for this morning. It is as rich in meanings and in implica-

tions for the world mission as the two we have looked at. Abraham,

the father of the faith, was called out from his own people; was

called by God to go to a foreign land. Here, too, are missionary

themes -- leaving the comforts of home and the comforts of familiar

ways and familiar places, going to the unknown and the unwelcoming.

The religion of Israel did not start with divinization of a land and

its spirits in the midst of which the ancestors of a people had lived

for untold ages. It started with a call to go forth from the
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ancestors' land, to go forth from the fathers' house, and to embark

on a new venture along untried paths. It began with the promise that

through this going forth all other peoples would bless themselves.

Bless themselves, means find the blessedness which God provides, in

terms of their own life and own ways. Here again there is no place

for cultural imposition, But only the opening of possibilities for

healing word and the good news in the particular ways of each people.

Israel's history is one of nationalism opening out into Internationa-

tionalism. Verse 3 encapsulates that: "I will bless those who bless «

you, and him who curses you I will curse; and by you all the families

of the earth shall bless themselves." f

28



JESUS; PROVOCATEUR OF DIVISION AND SOURCE OF UNITY

A Bible Study by Alan Neely

%

Biblical Texts: Luke 12:49-53 [cf. Matt. 10:34-39] and John 17:20-26.

Luke; 12;49~53

came to set the earth on
fire / and how I wish it were
already kindled! have a
baptism to receive / and how
distressed I am until it is
over. 5

1 Do ypu suppose that I

came to bring peace to the
world? No, not peace, but
division . ^^From now on a
family of five will be divided,
three against two, and two
against three. ^Spathers will
be against their sons, and sons
against their fathers; mothers
will be against their daughters
and daughters against their
mothers; mothers-in-law will be
against their daughters-in-law,
and daughters-in-law against
their mothers-in-law.

Matthew 10;34-39

^'^Do not think that I have come
to bring peace to the world.
No, I did not come to bring
peace, but a sword . ^^I~came to
set sons against their fathers,
daughters against their mothers,
daughters-in-law against their
mothers-in-law; 36^ man's worst
enemies will be the members of
his own family,

^^whoever loves his father or
mother more than me is not fit
to be my disciple; whoever loves
his son or daughter more than me
is not fit to be my disciple.
^Swhoever does not take up his
cross and follow ... is not
fit to be my disciple. 39who-
ever tries to gain his own life
will lose it ... .

As you know, I have been given two passages as the basis of

our Bible study this morning: Luke 12:49-53 and John 17:20-26.

The Johannine pericope is unique. There is nothing comparable in

the rest of the New Testament. A parallel to the Lukan passage,

however, is found in the gospel of Matthew (10:34-39). Though I

am intrigued by the similarities as well as the differences

between these two passages and would like to speculate as to why

they appear in Matthew and Luke, and not in the Gospel of Mark, I
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must leave these issues aside, provocative as they are.

Likewise, I must confess that I have never exegeted either
Luke 12:49-53 or Matthew 10:34-39. Neither have I used either

homiletically as the text of a sermon. One reason, no doubt, is

that they contain words attributed to Jesus by the gospel writers
that I wish Jesus had never said. The truth is that the New

Testament contains many things that I wish Jesus had never said!

I have developed over the years quite a list of such sayings.

For example, sayings such as:

Blessed are those who are persecuted • . (Mt. 5:10)

"If someone slaps you on the right cheek . . (Mt.5:39).-

"^°Lk?''6^^-30r^"^^ you" (Mt. 5:39,

"Love your enemies . , , (Mt. 5:40) and pray for thosewho persecute you" (Lk. 6:27-28).

Anyone who looks at a woman and wants to possess her
committing adultery with her in his heart"

"Do not store up for yourselves riches here on earth"
(Mt. 6:18; Lk. 12:33-34).

"If I, your Lord and Teacher, have just washed your feet,you, then, should wash one another's feet" (Jn. 13 : 14 ).

Now, in view of the fact that none of these, not one, is

found in Mark, the earliest Gospel, I have developed my own

"canon within the canon" and have felt free to ignore or, when 1

infrequently refer to these mandates, I do so very selectively.

These are the ways I utilize these words of Jesus:

"Those of you who are persecuted ought to feel goodabout It."

If I wrong you, you should not take any revenqe
against me."
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" You should pray for your enemies."

" You should not be so materialistic."

"The Pope should wash someone's feet once a year,"

Jesus: Provocateur of Division (Luke 12:49-53)

In studying and comparing the Lukan text with that of Matth

one can quickly and easily become enmeshed in the exegetical

questions and nuances of these passages, questions such as:

- Is this not, as Samuel Lachs suggests, "a continuation

of the theme of Mt. 10:21, i.e,, family disunity, ... a sign

of the coming . . . messianic age"? (p. 186).

- Is the phrase "I have come to set ..." not based on

Micah 7:6, and have the gospel writers not followed the popular

rabbinic treatment of this passage? Lachs notes that the rabbi

did regard the prophetic description as a prelude to the comming

Messiah.

With the footprints of the Messiah presumption shall
increase and death reach its heights . . , children shall
shame the elders and the elders shall rise up before the
children, for the son treats the father with contempt, the
daughter rises up against her mother, the daughter-in-law
against her mother-in-law, a man's enemies are the men of hi
own house. The face of this generation is as the face of a
day, and the son will not be put to shame by his father."
[B, Sot. 49b. See also B. Sanh, 97a] (fn.2, p. 187).

- Is the word "sword" in Luke's gospel softened by the use

of "division" in Matthew?

- What is the significance of "fire" in Luke?

These and other questions are of great significance to

scholars and not unimportant to our interpretation. But one can

become so engrossed in historical and exegetical issues that the

sharpness of Jesus' words, the krisis which he declared that he
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came to incite is lost, mummified.

The Challenge for us today is to engage the passage with
a healthy degree of ideological suspicion. Can it be done, auan
LUIS Segundo, in his discussion of "the hermeneutical circle,"
insists that ideological suspicion can-and should, if one cLtinues
the "circle"-lead us to an exegetical suspicion , i.e., the
awareness that the prevailing interpretation of a biblical passage
any interpretation of a biblical text, "is intimately bound up
with the existing social situation in at least an unconscious
way" (p. 8). we are adept at dulling the severity of what Jesus
says because of the social demands implied. A review of the
exegesis of Luke 12:49-53 will twill, I think, verify Segundo's assertion.

TMs declaration by Jesus has been eschatolooi zed . and thus
it is regarded as unrelated to us here and now. Was it an indication
Of the misunderstanding of Jesus himself or of the gospel writers
regarding the imminence of the messianic age? if so, then it
hardly has anything to say to us.

have been i nd anecdotalized
by reference, to Incident, in Christian hi.tory when inditidnaie,
after con.ertin, to Christianity or enterin, the priesthood or
ministry, have been rejected by their families.

Recently i received a quarterly "prayer letter" from some
missionaries in Japan. The letter stated:

cbristi.„.

altar and tllkl to b>'*‘
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NO doubt the missionaries are well-meaning: the alienation in the
Nagasaki family is apparently celebrated by the missionaries as a
sure sign of Mrs. Nagasaki's conversion to the Christian faith.

J esus’ words have also been neutralized by emphases on pseudo-
signs Of unity that too often are masks of enforced conformity.
HOW Often has the Church insisted on u^ as an essential mark
of authenticity and then proceeded to eliminate any voices of

dissent? Unity cannot be enforced; it is spontaneous. Neither is
the easy-going pluralism of our culture, the "live and let live"
philosophy of peaceful co-existence, the unity Christ brings.

AS Jon Sobrino insists, "conflict is inevitable, necessary,
even called for in the name of the gospel." m the midst of

injustice and oppression, conflict is "the price to be paid" for
authentic Christian witness (p. 197). when the Church, Christ's
disciples, really seek to follow the historical Jesus, not merely
doctrinally but also in deed, there will be division. We can
effectively evade following the historical Jesus, however, so
long as we are engaged in interchurch and intrachurch squabbles
over liturgy, doctrine, ordination, privilege, and power.

Likewise, as long as we identify the Church as the Kingdom,
we can spend our total energies in intramural conflict assured
that we are promoting Kingdom interests. This is not the kind of
division Jesus provokes. Rather, the real conflict begins when a

particular injustice, oppression, or sin is unmasked so as

to demonstrate the gap or distance between the Church, the world,
and the Kingdom.

sobrino is right, I believe: the source of the Church’s
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deepest conflict [within and without] "lies in the divergent

conceptions of the Church's mission"—not what we think or

say, but what we dol

Jesus; The Source of Unity

John 17;20-26

20"But it is not for these alone that I pray, but
for those also who through their words put their
faith in me; 2 1jnay they all be one: as thou,
Father, art in me, and I in thee, so also may they

be in us, that the world may believe that thou
didst send me. 22The glory which thou gavest me

I have given to them, that they may be one, as we

are one; I in them and thou in me, 23„,ay they be

perfectly one. Then the world will learn that
thou didst send me, that thou didst love them as

thou didst me.

24»Father, I desire that these men, who are thy

gift to me, may be with me where I am, so that
they may look upon my glory, which thou hast given

me because thou didst love me before the world
began. 25q righteous Father, although the world
does not know thee, I know thee, and these men
know that thou didst send me. 26j made thy name
known to them, and will make it known, so that the
love thou hadst for me may be in them, and I may

be in them."

These words of Jesus are about the church and the world, not

the church in the eschaton, but in the real, here-and-now world.

One writer has referred to this seventeenth chapter of John

as "the loftiest spiritual passage" of the whole gospel. I am

uncomfortable with that description. Does he mean by "spiritual"

non-material, sacred in contrast to secular, otherworldly rather

than this-worldly?

Kasemann's strenuous effort to convince us that the Fourth

Gospel is a product of a community greatly influenced by Gnosticism

and "not in the mainstream of the early Catholic church" cannot
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be ignored. But I am astounded and excited by the fact that the

Gaius, or Papias, and from wherever the gospel was written,
Antioch, Ephesus, or Alexandria-declared that the scope of God-s
mission and the Church's ministry is the world. i am satisfied
that the writer knew nothing of the Azores, the Canaries, of
Guyana or Nicaragua, the Aleutians, Malaysia, New Caledonia,
Thailand, Zambia, or Namibia. Yet the word the writer utilized
When he spoke of God's mission and the Church's mission could not
be more inclusive. It was kosmos .

We are accustomed to speakinq of thpk' Aliy or tne Matthean passage
( 6 : 9 - 13 )

.. th. P.te„„.t.r, But th. £.ot i, th.t .th„ ,7 .euur.t.l,
fit. th« a„criptl„„, £„t i„ tt„e
!»=• 1-5), for hi. church In the world 6-19), ,„d f„ hi.
world church 20-2S,

.

it is Hk, the rolling of tinp.ni-
..ftly .t fir.t, -p.th.r, th. hour h.. con. . . ,,,
by a steady increase in intensity "t insxty, I do not ask you to remove
th.m fron th. world . . i., , 5 ,, ^0 th. r.,o„ndi„g cli,„: -j
pray not only for th., hut . 1.. for the. who h.li... m „.
because of their message" (v, 20)- i nr;:.v^ A pray that they may all bf=>

one (v. 21).

Jesus Prays for His Church in the (17:6-19)

+ For his disciples' faithfulness (11c)

+ For their security (v. 15 )

+ For their consecration (vs. 17 - 19 ),

But their field of ministry is not represented as being
the cloister, the monastery, or the seminary. it is not even the
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The
hallowed precincts of what we mistakenly call "the Church."

field of ministry is the world. Now the word "world" is, as you

know, used in a dialectical sense in the Johannine writings. It

is the source of our undoing in the passage ("Love not the world

..." [1 Jn. 2:15]), but it is the object of all that God is doing

(Jn. 3:16). We are to maintain a distinctiveness from the world--

not a geographical, social, or political distancing of ourselves,

but a separateness that will present responsibly to the world an

alternative way of life. In regard to the tragedy of poverty and

destitution, the church cannot remain aloof. Gustavo Gutierrez

put it this way: The poor are not merely "a problem for the

Church." Their vast numbers raise for us "the question of what

*being Church* really means."

Jesus Prays for His World Church (17:20-26)

I originally approached this passage with a great deal of

epistanological baggage, especially as related to the question of

faith and reason. The sequence seemed reversed to me, and I

initially proposed to change it, not only for homiletical, but

for philosophical reasons. The gospel is a corpus of knowledge,

I reasoned, that the world needs to hear ... so that they can

believe ... and then will know: proclamation, followed by

belief, and climaxed with knowledge. But I know and you know

that this kind of philosophical theology undergirds Constantinianism,

missionary imperialism, monological, propositional evangelism;

institutionalism, and all kinds of empire building. Jesus reverses

our logical order of evangelization. Anselm was right, "I

believe in order that I may know.
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knowledge

.

He prays for his disciples' unity (v. 21). if this ekklesia ,

this church of fisherfolk, tax collectors, revolutionaries,

mystics, whores, and general riff-raff can come together and

suppress their sordid pasts, their ambitions, their idiosyncrasies,

their prejudices, fears, and insecurities so as to bear a common

witness, will this not offer conclusive evidence of the reconciling,

redeeming, unifying, presence of God?

He prays for their witness (vs. 21, 23). What is the nature

of a witness that claims to be in Christ's name and at the same

time accepts and even idolizes division? What can unite us as

Christ's disciples so as to empower and authenticate our witness?

Only love. Leo Buscaglia said it:

Only love has the power to unite without taking away another's
dignity, another's self. Only love holds no jealous possession
over people and nations. Only love is capable of putting
humanity before ideology or race. Only love can supply the
endless energies required to overcome hunger and despair.
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Sector I: The Encounter between Faith and Modern Western Culture

and its Impact on Mission

John F. Gorskiy tm

The Gospel and Cultures:

Proposal of an Anthropological-Theological Paradigm

Understanding the relation between the Gospel and human culture

is of utmost importance in missionary activity. Without this under-

standing we not only risk making the Gospel incomprehensible to

the human group we wish to evangelize and impeding its re-expression

in their group's cultural language, but also risk being unfaithful

to the shape and dynamism of God's saving plan.

The relations between the Gospel and cultures are profound

and multiple. The Gospel itself, both in its original formulation

and in its being proclaimed anew to different peoples in their own

socio-historical situations, is inseparable from the cultural ex-

periences and expressions of human beings. Whether the case in

point is that of an Old Testament prophet, of a New Testament apos-

tle even of Our Lord Jesus himself, the dynamic of God's self-

revelation to human beings is deeply inserted in the reality we

call culture. Likewise, the missionary announcing of the Gospel

in any time or place cannot be abstracted from the culture neither

of the evangelizers nor of those evangelized. And as I maintain

(later on in this paper), the situation of the people evangelized

should be considered not only as the context in which evangeliza-

tion takes place but also as "content" of the Gospel message.

The paradigm or model that I propose for a clearer understand-

ing on the relationship between the Gospel and cultures is quite

simple. But in spite of its simplicity, I believe that the para-

digm is useful not only for understanding the practical aspects

of the evangelization of cultures but also a number of important

questions in fundamental theology related to revelation and soterio-

logy. And although I do not claim credentials in anthropology,

I am persuaded on the basis of my readings in that field that the
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model proposed is coherent with the data and methods of the social

sciences.

The basic elements in the paradigm proposed all begin with

the letter "e": EVENT. EXPERIENCE AND EXPRESSION. While the last

two categories are clearly anthropological, the first is basically

theological (I do not, however, wish to insinuate any radical di-

chotomy in this generalization). Ontologically, the order is that

which we give here; in missionary practice and theological dis-

cerment, however, the process goes in the other direction. As I

explain the three elements, this should become clear.

1) EVENT: By this term I mean the intervention of God in history,

in the lives of women and men. It is an act in which God reveals

himself to us to save us, to free us from sin and all evil, and

to bring us to our fulness of life as sons and daughters of God

(having in the spirit that relationship to the Father which Jesus

has, he by nature, we by a gift of grace).

2) EXPERIENCE: This revelatory/sal vific act of God which I called

"event" in the previous paragraph really happens in history; it

is experienced by living people. 1*11 give some examples: Abraham

experienced being called by Yahweh to leave his native land; Moses

and the Hebrews experienced being brought out of the slavery of

Egypt through the desert to a land of freedom and life; the pro-

phets experienced hearing God's word and announcing it; Jesus ex-

perienced in a truly human way how the Scriptures were fulfilled

in his life and indeed being, in a unique way. Son of God; the

apostles and the apostolic churches experienced the life, death

and resurrection of Jesus as being the total and culminating act

of divine revelation and salvation. These experiences, witnessed

to in the Scriptures, are normative for the faith of Chrsitians.

But there are other experiences of the living God, that while not

being normative in the sense of the above, are nevertheless real

and charged with theological meaning. We post-apostolic Christians

experience in faith and in the Spirit the constant actualization

of the once-and-for-all act of God revealed and realized in Jesus.

And even beyond the visible limits of the Christian community,

the Spirit of God is present and active offering to all people a
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sharing in the paschal mystery of Christ.

3) EXPRESSION: This event experienced humanly in history is also

expressed humanly. It is expressed in the total cultural language

of a people, not only in explicit words but also through other modes

of communication: gestures, signs and symbols, patterns of behavior,

scales of values and types of interpersonal relationships, etc.

Here too we find certain expressions that are normative for Christians

and others that have distinct theological value. All of us would

accept the normativeness of that written expression of the Word

of God contained in the Bible. Catholics and Orthodox Christians,

with certain distinctions and mutually enriching nuances, would

also hold for the normativeness of an unwritten apostolic tradition:

the way the same Word of God has been received, conserved, lived

communicated and celebrated in the living community of disciples

of Jesus. But this living Word is constantly expressed anew in

the various cultural languages of humanity. These new expressions

as any missionary knows by experience, are not just repetitions

of a message formulated in a different language by believers of

other cultures or times. The challenge of translation in a wide

sense is obvious if the Gospel is not to be foreign to the life

of the people evangelized. Attempts at re-expression made by ex-

patriate missionaries are of their nature provisional. The fruit

of an evangelization that penetrates the heart of a people is what

we now call "incul turation" (I would define this simply as the

way a local church takes a fresh look at the cultural experiences

and expressions of her own people in the light of her knowledge

of Christ, discerning how the Lord gives meaning to these, chal-

lenges them and goes beyond them).

Within the limitations of this presentation, I could only present

the most fundamental aspects of this paradigm or model for under-

standing the diverse and deep relations between the Gospel and cul-

ture. I trust that the concrete implications and applications of

this model, both for missionary activity itself and for ecumenical

cooperation in evangelization can emerge during our dialogue in

these days.
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Sector I: The Encounter between Faith and Modern Western_Culture

and its Impact on Mission

D.A. Younger

WOMEN

(If speakers yesterday had difficulty with time frame — I have 10

minutes to deal with women -- impossible -- broad brush strokes -

from my experience.

)

Traditional Cultural Attitudes about Women (known only too well)

men - decision makers in home/society - protectors

women - less important work - child bearer, home-maker, parent treated

as inferior, non-persons.

Attitudes - historic - global

Penetrated deeply into life - even many women believed it to be true;

most of world's religions - me - Church, (cf. Song)

Source - doubtless from different physiology

, ability to conceive/bear children, nurse them

. ancient notion - women unclean during menstrual period/after

birth

. perceived as both object of sexual intercourse & temptress.

Second Wave of Women's Struggle for Liberation - last two decades

. begun by foremothers century ago - U.S./ Europe

.
primary impetus - UN Decade for Women - 1975-85

- Conscience of many women has been raised :

As women see sisters rising up - feel empowered

to speak up

- True - changes benefitted largely upper/middle class

- Conference/Forum in Nairobi - '85 brought world's women
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even poor/rural - together

. shared struggles, dreams, differences, commonalities

. equality, development, peace claimed by all

. expanded definition of feminism to global feminism

. moved from c/r & networking to organizing

. giving a helping hand - Lady Bountiful - no longer

adequate - be political!

. "There is no going back - it only clarified issues

before us"

. during decade - world wide grappling with women’s

concerns by Church

WCC - Community of Women & Men in Church

. Not just western issue - round the world

. Women studying Scripture - making exciting discoveries

. Women asking for rightful place in life of their

Church in professional /ordained ministry - decision

making roles - laity

. closing conference - Sheffield in 1981 expressed

it

:

We received a foretaste of a global community of women

and men vulnerable to the pain of all forms of oppres-

sion and united in the struggle against them.

Today - story of women, role as persons of faith in churches, different

in each communion - but evolving around the globe; women ar^ partici-

pating more fully than 10 years ago.

Imapact on Mission

Women have been, as we've heard, involved in mission historically;

women took initiative in organizing and supporting own mission societies

and programs {Protestant & R.C. Women's Orders), that ministered to

lives of women and children (in most Protestant churches, they have

been absorbed into the total mission of the church); result: women

lost initiative and decision making capabilities (Cept UMW)
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1) Women continue to remind our churches:

Women feel excluded -

. half world's population is female

. 60% - 70% of church membership is women

. yet most of decision making re mission/ministry

in the hands of men.

Women are not only excluded - but oppressed by structures of

church

:

. defined as less - submissive, subservient, money

raisers

. worship, preaching, theologizing, language - developed

by men - doesn't speak to experience, faith, gifts

of women

Women's values, sensibilities, gifts different than men's (not

better) speak in complementary voice which church needs to address

mission both in Church/World.

2) Situations faced by women throughout world - vastly varied.. all

are areas to which mission of Church needs to be directed.

- All of us are feeling results of militarism: 100 wars since

WW II - 3rd World diversion of funds from human services

- Women world-wide are victims of poor health care, lack of

training, education

- Women are victims of violence and exploitation around the globe

in 2/3 world - (majority of population young & growing)

**
. Africa - apartheid, impact of technology on farm women

. Asia - impact of TNC's, sex, life as migrants, refugees

. Latin America - poverty, violation of human rights,

casual ities of war

. South Pacific - impact of nuclear testing, industrial

waste in U.S. (Majority of population aging)

. shocking increase in numbers of women victims of poverty

- racism, classism, sexism, agism, abuse, physical /sexual

.

** When a woman does work for wages outside the home, she is most

often confined to a low-paying job ghetto in the clerical or service
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occupations; in the United States a woman earns only 59 cents for

each dollar earned by her male counterpart. "I went to secretarial

school to get off welfare", explains a 38-year old divorced mother

of three who recently landed a clerical job. After deducting baby-

sitting and transportation costs, her $140-a-week take home pay amounts

to less than she received in public assistance. Reluctantly, she

has decided to give up her job. It is a plight shared by many women

in her 300-unit housing project in a depressed, urban neighborhood

of industrial New Jersey.

- Finally in the U.S. - unchurched, impact of secularized society.

It is time for the total church to seriously address the situation

of women.

The issues are now far too grave to be:

- just something raised by women;

- something to be added to the mission agenda (challenge culture);

- or, something to be taken care of "by the women" -

None of these is adequate for present or future.

It is time for all of us in the churches to include women in our per-

ception of reality. These life and death issues must be at the center

of our mission agenda.

The church must struggle with us over:

. the meaning of our lives as women, what faith means to us;

. our roles as full participants in church/society;

. how to speak to the unchurched in a meaningful way;

. how to stand in solidarity with women who suffer violence and

oppression.

The WCC is providing a means for this to hal ppen, , ,ex: Decade for

Women: "We need an intentional focus on women, to counterbalance

our often unconscious forgetfulness. This forgetfulness is as much

women's dilemma as men's. The Decade is an opportunity for women

and men to share power and to empower one another; empowerment allows

those who are oppressed to stand up for themselves and to be full

partners in the struggle for justice and dignity, towards the creation

of a true community."
44



For fi O^hureh U/cr^%
Son^

^ Leslie. tJ'lZ

1. Oh, ve are the wo- men who toil in the church. If we should all
2. If you want to share In the min- is- ter- y, you've got to have
3. Some say we* re sup- posed to be pro- per and meek and CO- ver our

« 4. Oh. here * s to the church as it mar- ches so free. It tra-vels on

*

leave it would be in the lurch

.

They say we are Mar- thas

;

they
plen- ty of pl-^ i- e- ty, and a heart that is pure and a
heads and re- spect- ful- ly speak, Oh. wouldn't it be love- ly if
cof- fee and cook- ies and tea

.

It mar- ches tri- um— phant , so

1. flat- ter us so. 'Cause we can * t be bi- shops but we can raise
2. faith that is strong and hair on your chest and a stride that is

3. Paul that old grouch had man- aged to lie on an a- na- lyst *s
4. heart- y and hale. and the sol- diers who get all the glo- ry are

3. couch.
4. male.
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Sector II: Standing in Solidarity with the Poor

Luise Ahrens, tm

M I S $ I 0 N

The way we Christians fulfill the great commission in Matthew 28:19-

20:

To therefore and make disciples of all nations , baptizing

them in the name of the Father and of the Son and of the

Holy Spirit, teaching them to observe all that I have com-

manded you; and lo, I am with you always, to the close of

the age.

And, in further specification, Luke 4:18-19:

The Spirit of the Lord is upon me,

because he has anointed me to preach good news to the poor

He has sent me to proclaim release to the captives

and recovering of sight to the blind,

to set at liberty those who are oppressed,

to proclaim the acceptable year of the Lord.

1 . Mutuality of evangelization

As missioners we will evangelize and be open to being evangelized

by the world's majority to whom we are sent. How do we enter into

the experience of the poor deeply enough to be evangelized?

How do the poor of the world "preach" to missioners?

Those who were touched by the grace and presence of the Lord went

away speaking, even shouting, the gifts of God. As we missioners

walk among our people, we see the same flowering of grace in cul-

tures, in the goodness of people, in communal ways that challenge

our excessive Western individual ism--we are evangelized. We must

shout of God's goodness among people and we must enable those gifts

to be shaped. One of our tasks, then, is to be leaven so that as

we heard in Charles Forman's Bible Study: "other people will bless

themsel ves
.

"
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"Ignatius of Antioch displayed profound evangelical sensitivity
when he wrote these words to the poor of Ephesus; 'We need to be
anointed by you.' We have a credible sign of consecration by God
when the poor and the lowly and the despised recognize us and them-
selves as trustees of the good news. We share it with them and
they return it to us so we may become even more radically con-
verted." (Cussianovich, Religious Life and the Poor p. 86)

Our task is to enter into the experience of our people, looking
at the world and the gospel from other perspectives. The poor will
read the gospel with new eyes and new hearts - we must hear and
create ways for the world to hear it.

2- Task of evangelization

Cardinal Arns of Sao Paulo has said: "We are now convinced that
If society IS to change, the poor are the only ones committed to
a new project .

"

Once we do see life from the perspective of the poor, we must have
a different stance from the one which our generally middle-class
backgrounds orient us towards. Christ chose to identify himself
personally with the needy, the suffering and the oppressed -- the
parable of the last judgment is clear - when we serve the poor,
we serve Christ in his person. But the entirety of Scripture dlls
us to act justly" so that as Paul Crow said, the poor will "claim
the justice of God for God's created world." The needs of the
poor and marginated are not to be accepted as constants. The strug-
gle of the prophets against systems and societies that oppress the
majority is our struggle. And we do it in three ways:

1) by empowering the poor

2) by fidelity to God's word in this United States society
which calls us to be counter-cultural in almost all ways:

If we live and work among U.S. marginated and poor,

the homeless, abandoned, the drug world, we may well

ask questions of safety, of family, of the commitment
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Paul Crow spoke of . .

.

3) and by examining our mission directions and theological

stances to choose those which liberate. Are we really still

trying to "civilize" and "colonize" to make others like

us? If a local Church is not a liberating Church, do we

call people into it?

Practical questions: Do we, as Crow says, plan to exclude the poor?

personal example - religious life requirements of the Maryknoll

Sisters in fact exclude the poor. Mission Boards, planning

groups, executives -- where is the voice of the poor?

3. Spirituality of evangelization

Each of us is a "poor one of Yahweh." What movements in our own

spiritual life prepare us to hear the cry of the poor and oppressed

and respond with a Word-witness and life-witness in the footsteps

of Jesus?

Jesus' life - 30 years of life among the poor, hidden in prayer-

three years before his public ministry - what does this tell us?

"To struggle with the poor, to appreciate their desire is to unite

with the poor Christ and to live as his disciple. This perspective

implies being a contemplative in the liberation process and pre-

supposes a new way of seeking after sanctity and mystical union

with God." (L. Boff, Mysticism and Political Action , p. 3)

Spirituality affects: motivation - what calls us forth?

style of life - walk with, share life

attitudes toward task

as these three personal stances relate to the larger aspects

Bible

theological understanding of our own traditions

of mission

contemporary events

Each of these needs to be examined in the light of experience.

It is said that mission is in a new kind of crisis, that the age
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of mission as clearly understood in the 16-19th centuries of coloni-

zation, of "conquering the world for Christ", as we heard about

yesterday, is over. And this, I think, is true. I think all Catho-

lic mission until Charles de Foucauld had as its aim to baptize

and/or to give services which is appropriate from a Church that

sees itself as a "dispenser and a holder of all good." But a new

model has emerged.

"The only newness can come from living (the gospel) message in a

Church that grows out of the poor, the oppressed, the exploited,

and the marginated." (Cussianovich , Religious Life an^ the Poor ,

p. 7)

We must, as the disciples of Jesus, fast and pray, asking the Lord

of the harvest to loosen the grasp of our hands on the trinkets

of our time, of our heads on the theories that rationalize the de-

sire to support the status quo, of our hearts on the loves that

exclude us from whole-hearted love of Jesus and his poor.

Some final brief areas to examine re: the relationship of Ecumenism

to all this:

- Simplicity of the poor can unite us - example Church in China

(not Roman Catholic)

- Solidarity in struggle for liberation

in work with groups - example; factory workers in Korea

in public stands — U.S. conversion

in efforts toward personal conversion - retreats, etc.

- In the inclusion of unity as a mission dimension.
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Sector II: Standing in Solidarity with the Poor

James A. Cogswell

This is a central theme in each of the preparatory documents. It

is a theme which was not present to any appreciable degree in 19th

century mission thinking, or even until the mid-20th century. The

challenge of Communism has awakened us to what we now see as a cen-

tral element of Christian mission.

The document Mission and Evangelism: An Ecumenical Affirmation

especially calls us to this aspect of mission (see Section 5, pp.

31-36).

This is a theme with special significance for the U.S. churches

in mission.

1) Our Third World Christian colleagues see the roots of sys-

temic exploitation reaching back to the centers of power in our

nation.

2 ) Our over-development is directly linked to their underde-

velopment, even counter-development.

3) Much of our expressed Christian missionary effort is cons-

ciously or unconsciously a tool to counteract the struggle of the

poor to gain mastery of their own destiny. No matter how "success-

ful" it appears form our perspective, it is part of the system of

exploitation from their perspective.

Standing in solidarity with the poor requires a radical re-thinking

of the way we do mission.

1) We must stop thinking of people and nations as the objects

of mission and join them as, in the power of the Gospel, they struggle

to determine their own destinies.

2) Standing in solidarity with the poor can be a magnetic center,

drawing us into their orbit and thus enabling us to make our divided-

ness a secondary concern. We are present on their terms, not ours.
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3) It will require a humility which often has not been character-

istic of U.S. Christian mission effort.

4) It will demand that we address change of attitudes and

policies in the U.S. as an integral part of our missionary calling.

Let me suggest some possible next steps;

1) Joint delegations to areas of critical struggle, to meet

with the organized poor as well as the representatives of churches,

to express solidarity and to explore how we may be more effective

colleagues with them.

2) Development and support of common centers for theological

and political analysis/reflection in this country.

3) Developing joint teams for mission in places where poverty

and oppression are most severe.
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Sector III: Church - Mission - Kingdom:

Toward an Integrating Vision

John Casey, jm

There are two visions of Church-Mission-Kingdom in the

Catholic Church today, and both are found in the documents of the

Second Vatican Council. The first is the ideal or doctrinal vision

and is found in the Vatican decree on mission, as well as the decree

on the ministry of bishops. The second is the practical or pheno-

menological vision that is present in a number of documents that de-

scribe the Church in the contemporary world.

In the first vision, Church-Mission-Kingdom express an

interlocking existential order that reveals the underlying dynamic

of mission as understood by the Church. The Church is the principle,

the source of the dynamic from which and whereby missioners are

sent to proclaim and establish the kingdom of God to the ends of the

earth. The flow is from the Church through mission to the realization

of God's Kingdom on earth.

The scenario of this vision is as follows. The Church

is constantly in a state of becoming, a state which is the dominant

theme of Vatican II. This becoming is the revolutionary movement

of the spirit in the world, a movement that is constantly striving

to establish God's Kingdom as the eschatological reality that will

bring to completion this earthly order of things. It is the bishops

of the church - the successors of the Apostles- who effect this be-

coming in a verticle time line from Jesus, himself, who sent the

apostles who are continuing their mission through their successors,

the bishops, to the end of time. Bishops effect this constant be-

coming through proclaiming the message received from Jesus through

the Apostles and through their power of orders, also passed on to

them through the Apostles whereby the sacraments are made present

to the people of each era of time. And it is through the Word and

the Sacraments that the Spirit is unleashed in the world. In this

task, priests are the i ndi spens i bl e helpers of the bishops, but all
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members of the Church are welcomed, and indeed, must participate,

each in his or her own proper way.

Such an ideal or doctrinal scenario, while important

for understanding the nature of the Church, nevertheless does not

describe the real situation of the Church in the contemporary world.

For that we need a second scenario of Church-Mission-Kingdom, one

that is practical in its integrating dynamic because it refers to the

Church, not in an ideal state of becoming, but in an imperfect state

of being here and now. And this causes us to make certain adjust-

ments to meet the situation.

The first adjustment we must make concerns the Church and

the Kingdom, Whereas in the ideal scenario Church and Kingdom tend

to be two sides of the same coin, in the real scenario this is not

the case. The reason is quite simple. In the ideal scenario there

is no thought of Protestants, Orthodox, Jews, Muslims, Hindus, etc.

The only actor on the stage is the Catholic Church. But in the real

scenario there are all these other groups. In the first circle out-

side the Catholic church are the non-catholic Christians who share

with Catholics a common baptism. So Vatican II recognized other Chris-

tian ecclesial communities in the world. That makes the Kingdom of

God here and now a little larger than the perfect fit for the Catholic

church. Then again, Vatican II recognized the special place of the

Jews in the history of salvation, and that widened the circle of the

Kingdom outside the Catholic Church. And finally, Vatican II recog-

nized the great non-christian and non-jewish religions of the world,

and the truth that they possess, and this completed the outer circle

of the Kingdom whereby the parameter of Church and Kingdom are clear-

ly out of wack.

For the missioner, the understanding of the extension

of the Kingdom to include other Christian ecclesial communities causes

no problem because missioner^ did not go out to preach to Protestants.
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And the same could be said of the extension of the Kingdom to include

the Jewish peoples. The task of the missioner was not to convert

Jewish people. But the extension of the Kingdom to include the great

non-christian, non-jewish religions of the world did cause a problem,

because it was exactly to these people that the missioner came. And

the question now became what is the task of mission in such a situ-

ation? How does one describe the dynamic of Church-Mission-Kingdom

in such a situation? And this problem, I suspect, is an ecumenical

one, a problem shared by Catholics, Protestants and Orthodox.

The heart of the problem is what might be called a Co-

pernican revolution in the religious world order. Just as the move

from the geocentric to the heliocentric conception of the universe

forced people to change radically their understanding of their rela-

tionship to God and to the universe, so a move from Church-centered

to a world-centered conception of the Kingdom of God forces missioners

to re-examine their mission relationship to peoples among whom they

work. The missioner's work is soteriol ogical to be sure, but if our

soteriology be Christian-centered, then we will concentrate our ef-

forts on the Christian community, implanting it and nourishing it

to the point where the Christian community can then work its own ef-

fect on the larger community around it. But if our soteriology be hu-

manity-centered, then we might well concentrate on changing the larger

society in which we live as our primary goal, while the implanting and

nourishing of new Christian communities takes second place. There

are a number of variations on this same theme, notthe least of which

is the world religion conception.

My guess is that more missioners will move in the direc-

tion of the humanity-centered soteriology. And if so, I would like

to express a caution. How can such a mission approach ensure the

uniqueness of Jesus as God coming into our world to save all peoples?

And yet it must establish Jesus at the very heart of the Kingdom of

God. On the other hand, those who opt for the Christian-centered

soteriology run the risk of reducing God to a tribal God - the Christian
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God “ in a world

we must maintain

are no others.

where Christians are a shrinking minority,

the uniqueness of God - the one God of whom

So our common ecumenical problem exists.

And yet

there
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of sinners and God's will to justice, while at the same time

proclaiming the good news about God's love for the poor and the

marginal? Are there conditions under which the church is called

to intervene directly?

In the matter of indigenous cultures and social patterns, does

the church stand aside and simply observe forces for change and

disruption - all the while ministering to victims - or does it

intervene actively on behalf of a particular outcome? How does

the church know when to cross the elusive barrier between the

spiritual and the secular?

In the Christian encounter with people of other faiths, is it the

case that the church both notes God's prior presence among people

of other faiths while at the same time declaring the Word of God

appropriate to that situation? How do Christians express their

own faith commitment while at the same time respecting the prior

presence of God's Spirit among all peoples?

Given the relative importance attached to manifesting signs of

the kingdom of God in the world, and of embodying the coming

kingdom in acts of witness, humble service and incarnational

community, what is current priority of church planting and

developing in the mission of God? Can we say that implanting the

church remains the top priority where no Christian community

exists, but that manifesting authentic signs of the kingdom takes

precedence where the church is already planted?
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Finally, what is the ecumenical aspect of all of this? Does not

prayer for and expectation of God's kingdom drive us to overcome

the contradictions between "divided churches" and "common wit-

ness"?

James A. Scherer
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Sector IV: Relationships with Persons of Other Faith Traditions

David Kerr

1) What's In A word?

To many ears "dialogue" sounds technical and academic, the task

of two or more scholars in the classroom. This was so in ancient
Athens where philosophers engaged in intellectual dialectics to

understand an abstract idea. But in the Bible the term has a

quite different meaning.

Paul's manner of dialogue was ridiculed by the philosophers at

the Aeropagus, for example, when he related the word of Jesus to
the religious precepts of the men of Athens (Acts 17: Gk. dia-

legomai ) ; or again at Ephesus where he spent two years discussing
the Kingdom of God "so that all the residents of Asia heard the

word of the Lord, both Jews and Greeks" (Acts 19), Mary feared
the ridicule and abuse of her people as she "considered in her

mind" the Annunciation she received from the angel (Luke 1: Gk,

dialogisomai ). Both were caught up in dialogue as a living ex-

perience: Paul as he sought to relate the Gospel "externally"

through understanding the philosophy and religion of the Greeks

and the Jews; Mary as she wrestled with God's word "internally"

as it confronted her in a new and striking way. In both cases the

substance of their dialogue was the Kingdom of God which Mary

expressed in the powerfully ethical words of the Magnificat

relating to "Abraham and his posterity forever", and Paul in the

acclamation that "God is not far from each one of us, for 'in Him

we live and move and have our being.'"

New Testament dialogue involves at once an "external" searching

for what God's word disclosed in Jesus Christ means in relation
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to the lives of all peoples, and an "internal" reflection upon
its meaning for ourselves. The linkage of the two becomes clear
in Peter’s relationship with Cornelius in which each learns from
the other and both are transformed by the Holy Spirit (Acts 10);
and in Paul's confession that by becoming, for the sake of the
Gospel, "all things to all people", he too came to share more
deeply in its blessings (1 Cor. 9). Through dialogue "the spirit
of truth. ..guides [us] into all truth" (John 16).

The word 'through' is here important. The "dia" prefix in "dia-
logue" refers not to a quantitative two but to a qualitative
"through". New Testament dialogue is not a discussion between two
people. Rather it denotes our searching for the fulness of God's
active and transforming word, as disclosed in Jesus Christ,
through" the lives of men and women in time and space, in his-

tory and culture, and to do so "by means" and "for the sake" of
the Gospel of God's Kingdom.

xxxxx

2) Dialogue ecumenically interpreted in Britain .

Modern Britain, like other parts of Europe and North America, has
become the permanent home of peoples of many religious
traditions, cultures and languages. A major challenge to the
Church is to contribute to the evolution of a new reality of
national identity in which all these peoples, together with
Christians, may genuinely share. To this end the British Council
of Churches has set out four principles of dialogue, based on the
WCC Guidelines.
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(i) Dialogue begins when people meet each other:

It is not Christianity and other world religions which
meet in dialogue as doctrinal and institutional

systems, but Christians, Muslims, Jews, Hindus, Sikhs,
etc. who live together as people influenced by many
ideological factors, seeking to grow together humanly

and spiritually. Dialogue is personal.

(ii) Dialogue enables us to grow in mutual understanding and

trust

:

To love our neighbour as ourselves requires that we un-

derstand them as they understand themselves and as they
are loved by God, and see ourselves through their eyes
which can illuminate where we stand under God's

judgment. Dialogue helps us avoid bearing false witness

{Exodus 20), leads us to repentance and forgiveness,

and opens the way to reconciliation. In dialogue we can

respond to Jesus' bidding to share our greeting of
peace

( shalom ) with our neighbour (Matthew 5).

(iii) Dialogue enables us to serve together in the society we

share:

Dialogue is practical and ethical before it is

concerned with doctrines and beliefs. The shalom of our

greeting needs be translated into common striving for

mutual health, welfare and security in political and

social terms, as well as spiritual.
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(iv) Dialogue is a means of bearing authentic witness:

In dialogue we can witness in action and speech the es-
sence of our faith that God's word, made known and ef-
fective in Jesus Christ, has penetrated "through" the
barriers of human alienation, to bring all humanity to
maturity and perfection in the fulness of life of the
new Adam. In this sense the Incarnation is the divine
"dia-logue", and through the Holy Spirit we are called
to share in this action in history. Dialogue is thus a
theological imperative.

xxxxx

Dialogue as a specific ministry of the Church.

These four principles of dialogue can be applied generally to all
aspects of the ministry of the Church. In this sense dialogue is
simply the spirit in which all Christian ministry should be
conducted at its best. But many people feel called to a
particular ministry of dialogue today, as others are called to be
evangelists, teachers, healers, administrators, etc. {1 Cor. 12).
This vocation is often referred to as the ministry of "Christian
presence" amidst peoples of other religious traditions and
cultures. It is not a new vocation, and historic precedent may be
found in the First Rule of Francis of Assisi which encourages the
sacrificial presence of Franciscans among Muslims. Some documents
of Vatican II point in the same direction

( Lumen Gentium : Nostra
_eta^), as did the ecumenical consultation on Dialogue in
Communitj/ at Chiang Mai, Thailand (kCC, 1976).
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The dialogue of Christian presence seeks to discern what God is
doing in the lives of men and women of other faith traditions,
and to reflect thereupon. It also seeks to h^ by Christians
identifying with the oppressed, and with the angers, frustrations
and antipathies of the human condition (including the rejection
of the Gospel), in the faith that God may thereby heal and
liberate all who suffer. Through styles of personal presence
consistent with, for example, Franciscan disciplines of poverty,
it employs the methods of prayer, service and study... but
purposively declines from preaching or evangelism. Theologically
it seeks to find a spiritually-affirming space for the faith of
other religious traditions within our Christian understanding of
providential history; and to amend and enlarge our Christian
theological categories accordingly.

Can we affirm this vocation and recognise it as an authentic
ministry of the Church in mission?

xxxxx

Dialogue and Mission

For this to be possible, dialogue as a specific ministry of the
Church in mission must not be exploited as a means to an end,
whatever the legitimacy of the end in relation to other
ministries of the Church. Dialogue must not be subsumed under
preaching, evangelism, conversion or church-planting. Neither
should these be surrendered in favour of dialogue. But there must
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be an honest interaction between the innovative and necessarily

risky venture of dialogue and the more familiar ministries of the

Church in mission. However difficult, they need to be pursued in

complement of one another in what has rightly been termed a

“creative tension"

.

This tension needs to be contained ecumenically. The ministry of
dialogue through Christian presence is fundamentally ecumenical
in its relationship with other faith traditions, witnessing the

Psalmist's doxology: "The earth is the Lord's and the fulness
thereof: the world ( oikumene ) and all who dwell therein" (Psalm
24). For this ecumenism to grow we must affirm our Christian
unity in principle and in practice. The theological implications
or dialogue through Christian presence are too far-reaching for
churches to address them separately. Dialogue helps Christians
grow in unity as we learn evangelically to affirm the ecumenicity
of our living inter-relationship with people of other faith.



Sector IV: Relationships with Persons of Other Faith Traditions

Thomas Michel , sj

Imagine a gathering where people of various nations and religious

faiths are seated about a table discussing their lives, their

ideals, their religious beliefs, their hopes and plans for this

world and the next. There are Christians of various traditions,

Jews, Muslims, Hindus, Buddhists, and people from the traditional

religions of Asia, Africa, and the Americas,

The question is where and how is God's Holy Spirit at work in

that situation. We Christians believe that the Spirit is active

in our lives, powerfully guiding us and working through us to

touch the lives of others. Is the Spirit only at work among the

Christians at the gathering? Is the Spirit also at work In the

life of the Jewish believer? In the Muslim? In the lives of those

from non-Abrahamic traditions?

This question is important because how we answer it determines

how we as Christians act in this hypothetical gathering and in

the many i nterrel i gi ous situations which are characteristic of

human life today. Do we approach situations of dialogue solely in

order to discover the most suitable ways to announce the Gospel,

or do we come to listen and learn how God has taught and acted in

the lives of others as well as to give an account of the hope

that is in us, that is, God's saving action in Jesus Christ.

The teaching of the Catholic church is that God's Spirit is also

active outside the community of Christians, that the Spirit is

also at work in the lives of other believers and, in fact, in the

lives of all persons of good will. Catholics have thus,
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especially since the time of the Second Vatican Council, tried to
carry on a dialogue with people of other faiths. This dialogue
takes various forms according to different needs, circumstances,
and persons. Dialogue may be the effort to resolve differences
peacefully, to cooperate on programs for peace, justice, and the
promotion of human values, to share mutually experiences of faith
and application of religious ideals to the demands of daily life,
and to come together before God to pray: to praise and thank God,’

to beg pardon for our sins, and to present our needs. Understood
in this way, dialogue includes the sharing with others of what is
deepest in our lives, our Christian faith, just as we expect
others to share with us what they hold most precious.

The attitude of Catholics towards interreligious dialogue is
similar to that of many Christians of other traditions. Some
Christians may have difficulty accepting one or another aspect of
dialogue as outlined above. As we all strive to understand God's
will and conform our lives to it, there is much for Christians to
share concerning our approach to interreligious dialogue.

How does dialogue relate to the mission of the Church in today's
world? How does it relate to our obligation to proclaim the
Gospel? Is God's Reign to be identified with the Church or is it

a reality which transcends the conmunity of Christians?
How do we understand the fruits of the Spirit which are apparent
in the lives of conscientious believers of other faiths?
It IS God's will that all persons be saved. Is it God's will that
each person become a Christian?

Thomas Michel , S.J.
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Sector IV: Relationships with Persons of Other Faith Traditions

Arthur F. Glasser

REVELATION, RELIGION and TRUTH

During his brief though significant visit to America, Pope John

Paul II met with representatives of various religious faiths: Hindu,

Muslim, Buddhist and Jewish. I had the privilege of attending this

particular session (in Los Angeles, September 16th). Naturally, those

who addressed him from these varied allegiances had their own agendas.

They wanted an end to the Church's conversionist activities in India,

the recognition of the State of Israel, his support of the Palestinians

in their desire for a homeland. On and on. Since this particular

event was billed as Nostra Aetate Alive , I naturally read anew this

Vatican II document and eagerly waited the reply of the Holy Father.

Would he build on his address of the morning before when he proclaimed

the uniqueness and finality of God’s revelation in Jesus Christ, dwel-

ling at length on such texts as John 14:6 and Acts 4:12?

I was not disappointed. Jesus of Nazareth was uplifted as the

Savior of the world, the One who brought deliverance from judgment

and fulfillment in life to humankind. And as for the other religions,

Christians were admonished to respect their devotees and be willing

to enter into dialogue with them to further mutual understanding.

But dialogue must give way to prod amation--the Name of the Savior

must be named. All peoples have the right to know of Him and of His

redemptive love. As the eucharistic liturgy states: "Christ is cruci-

fied; Christ is risen; Christ will come again." The Pope was care-

ful to conclude this portion of his address with reference to the

final judgment of the human race. It is deeply within the stream

of this public proclamation that I rejoice in the privilege of sharing

in this discussion on the definition of the Christian relationship

with persons of other faith traditions.

As an evangelical within the Protestant tradition, I would like

to suggest that the subject of revelation is crucial to defining this

relationship and to our understanding of the allegedly salvific value
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of these religions. I use the word "allegedly" deliberately, for

I find no clear reference to any salvific value in any of these re-

ligions in the documents of either Vatican II or the WCC s Ecumenical

Affirmation—Mission and Evangelism (1982). Underlying my concern

is the desire to affirm the initiative and sovereignty of God and

thereby resist all the vigorous Pelagianism of our day. These con-

temporary Pelagians contend that by either religious or ethical ef-

fort human beings can make themselves fit to stand in God's presence

.and enjoy His friendship whether now or throughout eternity. Signi-

ficantly, there is no defense of this view in Scripture.

Let me being with an illustration. This past week a Japanese

doctoral candidate asked me to mentor his tutorial investigation of

the manner in which certain liberal Japanese theologians, during the

period 1930-1945. sought to integrate Christian theology into the

Imperial Way or "Tenno System." As a result of their efforts, a form

of "Japanese Christianity" emerged that sought to integrate the idola-

trous elements of Japanese culture and nationalism with a syncretistic

version of the Christian faith. This student, Masanori Kurasawa,

wondered what he should do first. Knowing that I would be away this

week, I suggested that he study "general" revelation and produce a

ten-page paper showing its relation to "special" revelation. After

that we will review Karl Barth's NEIN! to Emil Brunner on the issue

of general revelation.

You will recall that this debate arose over the similar efforts

of some German theologians to take elements of German nationalistic

myths and forge a "German Christian" movement which would support

Hitler and the Nazi ideology. This came to a dismal end during the

latter years of World War II.

According to the Belgic Confession, Article II, we know God re-

veals Himself through two means. One by general revel ation--through

nature, human thought and experience, history and conscience. We

know God more clearly through Holy Scripture, His special revelation.

The Apostle Paul deals with general revelation in Romans 1 and 2.

Through the fallenness of humankind, there is an inability to respond

positively to "all that may be known of God" which "lies plain before

68



their eyes." Indeed. God's "invisible attributes, that is to say
His everlasting power and deity, have been visible ever since the
world began, to the eye of reason in the things He has made" (1-20
NEB). But this revelation has been suppressed and God has "given
them up" to all manner of depraved conduct, the fabrication and wor-
s ip of Idols, and the deliberate neglect of their Creator (Rom 1:24-

In Romans 2 Paul expresses his awareness of Gentiles carrying
out the precepts of the ethical law of God "by the light of nature"
vs 13-16). He sees truthfulness instead of deception, courage instead
cowardice, selflessness instead of selfishness. And he rejoices

Here isevidence of the restraint of God upon mankind's propensity
for evil and of residual dimensions of the creative activity of God
making humans in his image and likeness. Even though fallen, peopli
are addressable by God and may reflect admirable qualities through
their humanity and His "common grace" lavished on all.

In the German Church struggle, Barth saw that theologians were
mingling both positive and negative elements in German culture, de-nied from Its history, thought, and worldview, with some bits’and
pieces Of the biblical data. The result was "German Christianity"
It glorified race, national loyalty. anti-Semitism, and war. Barth
saw that this resulted in the devaluation of the Bible as uniquely
special" revelation. It was because of this that Barth castigated

all general revelation with an all inclusive NEIN!

Looking back, we can see that his response was extreme. Today
we value general revelation. "The heavens declare the glory of God"-
this takes place when one looks at nature through the eyes of faith
And as for all human thought and experience, Christians value the
insights that have been gained from history, the behavioral sciences
and personal experience. But. they do not regard them as of equal
value with the witness of Scripture. They seek to use them to form
questions to address to Scripture. There is always more light to
come from Scripture, but it only becomes disclosed when the Bible
is addressed by the pressing issues of the day. m the final analy-
sis there is only one Word of God, which is Jesus Christ. And He
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is only perceived through the pondering of Scripture, the written

Word of God

.

Why do we develop this point in this study group? Those commit-

ted to biblical Christianity stand on the thesis that the salvation

of human being is only achieved through the life, death, and resur-

rection of Jesus Christ as revealed in Scripture. They must say NEIN

to all who would presume to contend that the Spirit of God is salvi-

fically at work in any human religion. They must even say NEIN to

the reduction of The Christian faith to a “Christian" religion cir-

cumscribed by varied "religious" activities in which Jesus is not ^

the center. They must say NEIN to all Pelagian (human) efforts to

satisfy God's righteous demands for holiness: cleansing from sin,

renewal of human nature, and righteousness akin to Christ's. We must

not confuse the positive elements of a person's character or his/her

expressions of religious affections with the salvific activity of

the Spirit oF God. One must try the spirits! When the Holy Spirit

is active in a person's life: "He will confute the world, and show

where wrong and right and judgment lie" (John 16:8). "He will con-

vict (people) of wrong, by their refusal to believe" in Christ (16:9).

The outstanding illustration of this is the story of Cornelius'

conversion (Acts 10). We often hear that Peter was "converted" through

this experience and that this means believers in Christ need to be

converted anew through dialoging with people of other faith commit-

ments Actually, what Peter needed was to face up to the implications

of God's special revelation to him--the threefold vision of the sheet

with its diverse animals and the command not to "call common" what

"God had cleansed" (10:9-16). God sought thereby to enlarge his un-

derstanding of the universality of the gospel and to enable him to

appreciate the prevenient grace that was beginning to shape the thoughts
^

and conduct of Cornel ius--a man who earlier had been "without hope

and without God" (Eph 2:12). This was not Peter's "conversion" ex-

perience in the biblical sense of the concept of conversion. Further-

more, the new understanding of the universality of the gospel came

to him before he met Cornelius, and not as a result of any dialogue

with the roman. The Spirit through Peter then made confession of

Christ possible so that words might be spoken "to bring salvation"
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to him and to all his household (Acts 11:14).

The work of the Holy Spirit is to bear witness to Christ. Hence,

had Peter and Cornelius only engaged in religious dialogue without

the name of Jesus being named, Peter would have failed God for with-

holding God's greatest gift from Cornelius. As a result, Cornelius

would not have been saved. Incidentally, all those who claim to see

evidence of the Spirit salvifically at work in the lives of non-

Christians, while their surrender to Christ's lordship is resisted,

should ponder WHY Peter bothered to share the good news with Cornelius.

They should note that this Roman's rejection of idolatry, his prayers

to God, and his generous almsgiving did not make him a Christian.

This only happened after he believed (Acts 10:36-48; 11:15-18). Evan-

gelicals become terribly disturbed when this story is made to support

a view of dialogue that Peter would not have recognized (e.g. Wesley

Ariarajah in Tine Way Of Dialogue , Friendship Press, 1986, p. 11).

All which brings me back to my final point. In the recently

published (1986) WCC book entitled Church , Kingdom, World , there is

an excellent address by professor Jan Milic Lochman, "Church and World

in the Light of The Kingdom of God" (pp. 58-72). This is followed

by a critique of the address, delivered by Jorge Pantelis (pp. 73-

75). Pantelis' final point is significant. He challenges Lochman

as to the adequacy of his understanding of what it means to be a

faithful custodian of the good news of the Kingdom of God. He af-

firms with Lochman that the Kingdom is essentially the rule of God

and is exemplified in the life of Jesus Christ. But then he asks

why no mention was made of Jesus' deliberate efforts to proclaim

truth by exposing that which was not true.

The preaching of the kingdom in Jesus' words and deeds
includes a clear prophetic denunciation of the false
religious elements within the various Jewish sects of
his time, particularly the Pharisees and Scribes. ...To
participate in God's kingdom is possible only by doing
his will as it appears clearly in Christ (Matt. 6:11-12;
7:21ff.). The New Testament understanding of the king-
dom of God will always emphasize such a criticism of
'rel igion'

.

Jesus was not indifferent to those who "set aside the commandment
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of God in order to maintain (their own) tradition" (Mark 7:9).

They "taught as doctrines the commandments of men" (7:7). Jesus was

not only a controversial person: on matters of truth He was a contro-

versialist. We have only to recall Matthew 23, which records His

final witness to the Jewish leaders in the temple. On that solemn

occasion He exposed their errors and proclaimed that God was through

with that generation.

This concern for biblical truth must be in our thinking and wit-

ness when we encounter persons of other faith traditions. Dialogue

with them? Yes! Share the gospel with them? We must! There must

be no drawing back from "dec! ari ng . . . the whole counsel of God" (Acts

20:27).
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Sector IV: Relationships with Persons of Other Faith Traditions

Lamin Sanneh

When I travelled to West Africa in July and August. 1984, I

found a pervasive sense of concern on the part of Christians about
the political advance of Islam. Many people were exercised about
the implications of a politically triumphant Islam. 1 expected
to find that there was little to support Christian fears, and that
reports of such fears were exaggerated. In fact, I found Christians
tending to underplay the significance of what was happening, even
though they were conscious of major changes that had occurred in

the Muslim community. It was this gap between actual events and
the generally positive interpretation that indicated to me the scale
of the problem. Christians see what could happen, but prefer to
hope that the outcome might disappoint their fears. People are
aware that if Muslims have their way, that could mean the end of
the legacy of pluralism by which all have benefited, and none more
so than Muslims themselves. Yet as the scenario of Muslim domination
becomes less and less unthinkable, Christians are having to confront
the issue of politics serving a religious end. For Muslim funda-
mentalists, this matter is meat and drink, but for Christians it

is a hard shrimp to swallow. Christians are genuinely perplexed
about how to combine religious ends with political instruments,
for the faith they practice rejects coercion as a method of persuasion
something of a contradiction of course. To seek to meet Islam on

that level might repeat the disaster of the Crusades. In many areas
the tide of fundamentalist resurgence is in swift flow. Even the
wishful thinking of a generation of Christian conciliation cannot
conceal the muffled tension that threatens to break surface anytime.
I remember my complacent response to the Libyan diplomat who turned
up on my doorstep at the University of Aberdeen, wishing to enrol

in a degree programme in Religious Studies with a declared aim to

extend Islamic influence in Black Africa as a political force to
check the spread of Christianity and to stop French advance. My

colleagues and I were completely unused to preparing people for
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a career in Islamic political militancy, although, unlike the churches
in Africa, we had nothing to lose in a successful Islamic march.
Subsequent events proved that I had ignored a warning.

The Islamic resurgence is occurring at a time of great political
uncertainty in Africa. The collapse of political institutions has
encouraged notions of Islamic political adventurism. Libya is striking
in being one of the few Islamic countries openly comnitted to the
Islamic political cause in Black Africa, but she is not unique in
sending help to Muslim organizations there. Local Muslims, aware
of the capital to be made from espousing an Islamic political line,
are encouraged to agitate and bid for international Muslim support.
The Christian populations are convenient pawns in the race to capture
the attention of oil-rich Arab countries. Reasons of prudence prevent
me from naming certain Islamic organizations operating in Black
African countries under a cover of international aid whose objective
is to gain control of certain key institutions. Behind the cloak
of respectability afforded by membership in the OAU, the emotionally
attractive concept of 'African Brotherhood' is exploited to establish
forms of Islam that are ultimately unsympathetic to African values.

The lAP as a servant of the churches has a responsibility to
listen to what is being said by Chrsitian leaders and to be prepared
to offer help in the present dilemma. Yet the lAP itself shares
with the churches the same scarcity of resources and experienced
personnel to carry this discussion much further than non-publ icised
events such as this meeting, significant as that in itself is.

The scale of the problem is easy enough to set out. In Senegal
there is a serious attempt to adopt a sterner Islamic code. Govern-
ment leaders are nervous about talk of Islamic fundamentalism, but
the subject is openly discussed in the papers. The neo-modernist
Islamic weekly, FaiM, for example, takes up the issue confidently.
Writing in it, the Senegalese intellectual. Dr. Cire Ly, says:

Applying the shari—ah in our countries requires certain
prior measures so that it can function without discrimination
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in all social segments. . .The media, information services
and collective education must be harnessed to bring about
changes in individuals, awaken their consciences and re-
convert their outlook and behaviour, even - and especially -

at the level of the political class and economic operators,
whether foreign or not.

Cited in Monde , July 28, 1984; reproduced also in the
Guardian Weekly , September 16, 1984.

Other papers, like the Etude s Islamiques, Yaakaar

,

and, occasional-

ly, the daily paper, Soleil , also print articles on the theme.

The entry of 1^ Soleil , the only national daily and a paper heavily

dependent on government support, into the discussion about 'radical

islamization' , is a significant upgrading of the matter. Soleil

writes in unambiguous support for the fundamentalist cause. Some

national leaders are unwilling to discuss the subject, dismissing

talk of it as deliberate misrepresentation by Western forces and

by 'new crusading Christians', I have no doubt Western mischief

is to blame for many things in the world today, but I doubt whether

the West can claim responsibility for a 'radical Islamism' that

has caused it endless embarrassment. Be that as it may, the re-

action by national leaders muzzles public discussion by those who

might have genuine fears on the point, such as Christians. Conse-

quently, the church is restricted: it cannot complain about Islamic

fundamentalism because it does not exist, and when it does exist

Christians discussion would be both pointless and ultra vires. Chris-

tians form only about 6% of the popoulation, concentrated for the

most part in Casamance to the south. The Education Minister, M.

Iba De Thiam, dismisses the subject of Islamic fundamentalism as

irrelevant to Senegal, and in so doing chooses to ignore a force

which is indisputably gathering pace in his own country. He com-

plained once:

I don't know what (fundamentalism) is. It is a word
concocted in the newsrooms of the Western press, a

word that expresses prejudices which is utilised to
divide our people. As for me, (he continues), I only
know Senegalese, not fundamentalists. In Senegal,
there is tolerance at every level.
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M. Bamba Ndiaye, A Muslim sociologist, is equally forthright. He says
fear of fundamentalism has been orchestrated by "the munifimln (liberal
Muslims), freemasons (who have a real influence in Senegal, as the
political career of Blaise Diagne showed), and the new crowding
Christians." That puts Christians on the side of the enemy, for
the ordinary Muslim would not be able to draw the line with the
same fine distinction as the professional sociologist between dif-
ferent types of Christians.

Such insistence, that fundamentalism is not real and that Chris-
tians have little to fear from it, rings hollow. For one thing,
international Islam influence is keen to reward those who will'bid
in the stakes. Iran, for example, is a principal source of support
for local papers which circulate ideas of radical reform. These
papers are committed to the example of the Ayatullih KhumaynT and
his revolution. The Et^ Islamiques argued in a recent issue
that Senegal should follow Khumayni's example and set up an Islamic
republic. It tried to advance the argument by an appeal to democra-
tic values: since Senegal, it contended

, was 98% Muslim, was it
not "normal in a democracy to apply majority rule" and set up an
Islamic state? However, the rhetorical form of the question suggests
that democracy as a pluralist heritage was being perceived as an
Obstacle to the introduction of an Islamic state. The future for
the heritage under an Islamic order must therefore be viewed with
anything but complacency.

Compared to such strong stuff, the Christian response with the
Catholic weekly, MrlilMe Nouvene is a pretty weak affair. That
paper is on the defensive, concerned only to report facts, not to
make them. That is being done by Muslim associations and political
parties which encourage 'radical renewal', and its orientation towards
its international supporters. A national association of Imams,
founded in early 1984, was acting as a pressure group to introduce
the first stages of the Islamic social code.
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The new Islamic activism has been making a prominent showing

in the field of education, although here again the moves are os-

tensibly defended by an appeal to greater democracy. Religious

instruction is demanded as a right for Muslim children in order

to fulfill their legitimate duties, and the argument is made to

extend to Christians and the devotees of African traditional religions.

What that amounts to in effect is Christian exemption, which can

be a form of discrimination, from participating in Muslim religious

classes. It is almost as if Muslim reformers are prepared to saddle

Christians with a minority stigma in order to achieve the pre-eminence

of a majority group. Now education is a special field, for in spite

of demonstrated Christian excellence and dominance, Muslims have

been in the majority as pupils without the demand that they exchange

their faith as a price. The number of Muslim conversions is small

at any time, and was more the exception than the rule. The proof

of that is continued pressure by Muslim parents to have their children

attend Christian schools even when state schools, run on Muslim

lines, are openly and more cheaply available. Obviously, Christian

schools had maintained a reputation, sometimes not well deserved,

for academic excellence which parents coveted for their offspring,

and the fact that girls were under no disadvantage vis-a-vis the

boys, added to the attraction. In many surprising instances, furthermore,

Muslim parents will commend Christian schools precisely for their

strong religious climate, for religion in much of Africa is a presti-

gious vocation, and when, linked to the equally prestigious value

of learning, it proved an irresistible force. The fundamentalists

are scandalized by this degree of trust in infidel supervision,

and so they wish to remedy with the law what persuasion has failed

to do for them. Having lived by persuasion (the anti-clericalism

of French republicanism reduced the church to a severely restricted

body), and the principle of open access to their schools, Christians

are now painfully exposed to Muslim demands that Muslim participation

be regulated by law and the intervention of divisive measures.

Christians are being forced now to fight for their survival.



When we are able to view it with dispassionate hindsight, we
shall come to see that Christian education was one of the greatest
gifts of the church to Africa. Presently national pride, fusing
with Western guilt, has interposed a barrier between us and the
subject. The paradox is that a generation of strong and able Mus-
lim leaders emerged from precisely those Christian schools which
are now being lambasted for sheep-stealing among Muslims. Christian
schools may have been looked upon as conversion mills, but even
where converts materialised, they arrived in a church reared on
the vernacular Scriptures and set inexorably in the pluralist milieu
of African culture.

The new Islamic radicalism is seeking to change all that.
Islamic educational demands spring from a desire to establish an
Islamic political order where the distinction would be between Mus-
lims and the rest. In that order, Christians and other minorities
will confront an image of themselves that confirms their worst fears.
The unhappy fate of minorities in most Muslim countries attests
to the dangers that may overtake Christians. In much of Black Africa
we can be thankful for our heritage of pluralism, thankful, too,
that Christians and Muslims, as heirs to this heritage, have dealt
with each other with kindness and mutual esteem. I think there
can be no doubt that where Christians have predominated, such as
in Ghana or Kenya, Muslims have had nothing to fear from coming
under social and political disabilities. Christians, therefore
have kept faith with Africa's pluralist tradition. It is equaliy
clear, I think, that African Muslims have strengthened this tradi-
tion, and contributed thereby to intercommunal harmony. Those with
a commitment to this tradition, from both the Muslim and Christian
sides, have a duty to resist its wholesale repudiation by new forms
of religious militancy. The Christian contribution to that resis-
tance must begin with a frank admission of the difficulties, and
a plea for honest and on-going discussion.

The new political elites of Afri ca, conscious of the advantages
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of a lay state, are extremely wary of Muslim political demands.

The older generation of Muslims share an identity of values with

the new elites in so far as their view of pluralism is concerned.

So the challenge is not coming from there. Rather, it is coming

from a new class of young people who has grown disenchanted with

political and economic prospects facing it, and who therefore look

to Islam for absolute answers. The upsurge in youth religious mili-

tancy is a new phenomenon, and that worries the political leaders.

The educational and social roots of this new Muslim class are not

in the ideas of pluralism and inter-communal harmony. Those roots

lie in radical disaffection, fed from the heady reservoirs of reli-

gious fanaticism. A steady stream of young people have been pour-

ing back from Libya, Morocco, Algeria, Egypt, the Sudan, Saudi

Arabia, Pakistan and elsewhere, filling up these reservoirs with

the added discontent of unemployment, and stirring up the murky

contents with anti-Christian propaganda. Through the available

outlets of newspapers and popular radio broadcasts, this fanaticism

finds welcome discharge.

A leader like Abdou Diouf, the President of Senegal, is un-

enchanted by the prospects of an Islamic fundamentalist upsurge.

He continues to send his own children to Christian schools, as do

many members of the political elite. He enjoys the decisive support

of the main religious con-fraternities in the country, the Tijaniyah

and the Mourides,with whose leaders he remains in constant touch.

The French link continues to be strong and meaningful. With such

double backing on the domestic and international front, he is able

to withstand the pressure of Islamic extremism.

Yet, there is a long way between such surrender and the con-

tinuing harrassment of Christians, Christians can be squeezed

very hard in the intervening period, their life made miserable by

fundamentalist mischief-making. Senegal is close enough to the

radical Islamic countries of North Africa to get the spin-off of

any maelstrom from that direction. The uneasy past relationship

with Mauritania has been compounded by the deterioration of relations
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with Libya leading to the existing diplomatic stand-off. But the

repudication of the Libyan connection has done nothing to halt the

process of islamization by the radicals. The Institut Islamioue

de Dakar , led by a young Senegalese, al-Hajj Ravane Mbaye, and with

offices on Avenue Malick Sy, is acutely aware of the problem posed

by the growing class of disaffected young graduates returning from

Arab countries to a jobless future: there is an inherent limit

to how much a lay state can absorb graduates with militant religious

credentials. That casts the lay state in an overv/helmingly pejora-

tive light. The ranks of such disgruntled young people are not •

diminishing. Only the power of the tarTqah confraternities stands

between the state and the fundamentalist deluge. It is tricky

to try to calculate how long the force can be held in check, or

what ground of resistance will be the first to be overrun in an

onslaught.

In the Gambia, where Muslims again predominate (about 90% of

the population), the churches are faced with equally imponderable

questions. The major challenge is being staged in the educational

field. A Muslim High School was established in recent years to

counteract Christian influence. It is now a government-maintained

school . It was built with financial assistance from Arab states

on the pretext of advancing the cause of Islam. Christians, of

course, have nothing to fear from Muslim efforts in modern education,

and many in fact welcomed the contribution Muslims were at long

last making to social improvement. Consequently, Christians have

offered to help in the teaching of modern subjects in the school,
1

an offer seized by Muslims who were short of trained people. But

here, as elsewhere, such schools soon exhaust their professional
A

reputation, and fall back on religious rules for their continued

existence.

The Ministry of Education has instituted a new requirement,

under Muslim pressure, that all schools should have a Muslim re-

ligious instructor. What has happened here is instructive. Muslim

religious ambition for the Muslim High School, once realized, acquired
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a momentum which engulfed Christian schools previously untouched

by the forces that created the original High School. Some sort

of domino effect began to operate as the religious militants sliced

their way forward. The new educational measure drives a wedge be-

tween Christian pupils and Muslims. Christians are granted exem-

ption from such Muslim instruction, but since the measure has the

backing of the government, it suggests to teachers and students

alike that Muslims enjoy the special prestige of government recog-

nition in a way that Christians do not. Teachers especially are

under psychological pressure to make the distinction in their clas-

ses between the special interests of Muslims and those of Christians.

An invidious rule is thus imposed on the subject matter of teaching.

To the standard professional demands of mastery of the subject and

the appropriate pedagogic style, teachers now have to add the spirit

of religious discrimination.

It needs to be observed in this connection that the Ahmadiyah

Muslim Movement, a modernist group founded in the late 19th century

in the then India, and spreading to West Africa soon after its founding,

has been active in modern education. In some African countries

they provide stiff competition for Christian schools without in

any way posing a problem. The competition they offer carries with

it no political backing, although in one case they had a prominent

convert in the person of the Governor-General . Today's Muslim

radicals, however, with the tradition of Sunni authoritarianism

behind them, seek a political channel for their views.

In discussion with Christian leaders I got a sense of help-

lessness in the face of the new Islamic resurgence. Christians

are well equipped to endure in silence and even conform in public.

If they wish to, Muslims can step on Christians in every walk of

life without the slightest fear of a Christian militant backlash.

The teachings Of the Gospel point in a different direction alto-

gether, and, for another, the statistical scales are v/eighted a-

gainst Christians. An additional source of incitement is the with-

drawal from the field of most Western missionary organizations,
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leaving local Christians to face the full weight of Muslim mili-
tant pressure. I was acutely conscious in Banjul and elsewhere that
churches have weakened from unmitigated exposure to blackmail.
The Muslim issue is the unmentionable subject of Chrsitian diplo-
macy, for there is a real fear that the church will be accused of
scare-mongering. So the leaders watch silently, hoping that in

the mystery of God their apparent 'foolishness' before the world
will be a witness to wisdom. Yet it is doubtful whether blackmail
is so easily redeemed, though Christians dare not think otherwise.
The churches are the hostage to Islamic fundamentalism.

There is evidence that international support and encourage-
ment have bolstered the radical cause. The President himself, edu-
cated in Christian schools, is less directly amenable to radical
manipulation, but other politicians may not be as scrupulous. One
member of Parliament, for example, took up the cudgels on behalf
of international Islamic radicalism and wrote to Minister Louis
Farrakhan, the militant factional leader of the Nation of Islam
in the Untied States:

I congratulate you on your great achievement and wish you
victory in all your struggles. As brothers in Islam let
us always remember that Allah and His Holy Prophet are on
our side. I am available for any service that may be use-
ful for the advancement of the aims and objectives of the
Nation of Islam under the guidance of Brother Minister
Louis Farrakhan, National Repreentati ve of the Honourable
El i jah Muhammad.

The Final Call . vol . 4, no. 4, 1984, p. 22.

Allowing for naive over-confidence induced by distance and
ignorance, there is enough in such overtures to suggest that the
radical cause thrives from political incitement.

Again, I found no alarmist retreat among Christians. The prob-
lem they face is much deeper than any impulsive reaction might indicate.
On the contrary, I found a steadiness of will and purpose, and a
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calmness Of spiMt that is eager to testify to the good in Muslims
was told of stones in Guinea where the local Christians argued

successfully against the adoption of highly partisan measures by
tis ims But It IS a steadiness born of struggle, and a calmness

in the face of fierce testing. The assurances one receives may
e seen as propitiatory offerings to Muslim fundamentalism.

Elsewhere in Africa Islam will not be propitiated. By the
time the churches have learnt that terrible truth it is often too
ate, and blackmail will have achieved its purpose. Christian

minorities must bite their lips in rueful regret when they con-
template missed opportunities, whereas Muslim minorities must often
ind It hard to believe the scale of the freedom afforded them by

genuine pluralism, and although the Ghana Christian Council was
embroiled in internal problems, there was a feeling that Christians
Should assume responsibility for the wider society. Muslims, on
he other hand, seem preoccupied with their own gains and the cul-

tivation of links with Arab states. The divergence of approach
seems typical of Muslim groups elsewhere, whatever their numerical
size. It would seem, therefore, that we are dealing with an in-
herent Islamic principle of a narrow, discriminatory view of the
world dictated by the Arabic Qur'an and comparable sources. How
Christians should comport themselves before a resurgent Islam is
taxing the minds and resources of the churches.

In recent months the churches in the Sudan have been brought
to their hour of reckoning, and although the writing had been on
the wall plain for all to see, they give the impression of being
taken unawares. One report of their plight admits frankly that
Christians had been wrongfooted all along, and it ends with a
somber prospect.

iLrarch!\a^ the Sudanese

Church at th s ti T"® the

takpn tn +
decisions have been

SDeedul evangelization more
y. en years of favourable opportunities have
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already elapsed. When work is begun to recover the

time lost, it may indeed by too late.

Pro Mundi Via: Dossiers , 1/1984, p, 26.

In this concluding section I offer only a rough sketch of

of what might go into a programme and an agenda for action. It

would need to be integrated with inputs from other sources and in-

dividual s.

One of the first things we have to recognize is the radically

different environment created by Islamic fundamentalist resurgence

in Africa, The familiar channels of handling Christian-Musl im

relations would reed to be correspondingly adjusted to take account

of the new real ity

.

Second, we need to identify a committee or body capable of n>eet-

1ng and consulting on developments in the situation and recommend

lines of action to be considered by the appropriate committee or

body of the lAP. At present a committee of Area Advisors meeting

on a consultative basis would seem a sensible idea.

Third, the lAP should develop its present contacts and use

existing channels of contact with the churches to obtain up to date

information on the situation. The General Advisor should continue

to be able to visit all parts of the continent in order to provide

one clear focus of understanding on what is going on.

Fourth, a periodic survey ought to be commissioned to investi-

gate and report to the General Advisor developments in Christian-

Muslim relations in Africa. Such a report would be a useful sup-

plement to the observations of the General Advisor himself, and

together with those some clear and firm policy lines should be laid

down

.

Fifth, we need to encourage theological schools and colleges

in Africa to incorporate the teaching of Islam in the curriculum,
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so that the issue of Islam is kept in the forefront of our education-

al efforts. One way to encourage this is to offer the services

of a supernumerary person with experience in Islam who could of-

fer concentrated courses in several theological schools at different

points in the academic calendar, and do this on an alternate years

basis so as to include as many places as possible.

Sixth, we need an urgent inventory of the needs and require-

ments of the churches in Africa, and recommendations for implement-

ing action.

Seven, we need to think seriously about the political implications

of Muslim fundamentalism and what appropriate steps, if any, we

should take on the national and international level.

Finally, we need a regular channel of information and contact,

such as an annual report of stock-taking on Christian-Musl im mat-

ters in Africa, with explicit theological reflections relevant to

the needs of the churches.

A new direction for Christian engagement: some reflections :

The single most urgent problem facing us in contemporary Africa

is the Christian view of political power. Classical theories of

power, imported to Africa, are no longer adequate to help guide

us in the face of new realities. We need to take fresh stock of

our resources and relate our thinking to present-day realities and

concerns

.

There is no doubt the new Islamic militancy has helped

us to concentrate our minds and clarify our ideas on the relation-

ship between the religious conscience, the tradition of pluralism

in Africa and the emergence of the state as a single instrument

of power, control and organization. The reflections that follow

grew out of an acute realization at our Consultation in Monrovia

that we face a pressing issue which demands immediate and concerted

85



action. But before plunging into the field, we felt a need to re-

examine our orientation and to determine what agenda for action

can emerge from that.

I. As Christians in Africa we are called to heed God's word in His

revelation, and to surrender to Him our hearts and wills. We af-

firm Him as the source of our being (Acts 17:28), the very breath

of our life (Gen. 2:7; Job 12:10, 33:4; Acts 17:25). We acknowledge

His bounty in the fruits of our hands (Gen. 35:11; Acts 14:17) and

His providence in the needs of our bodies and spirits. But more

especially are we indebted to Him for the gift of His Son, Jesus

Christ, whom we know as Saviour and Redeemer and follow as Lord

and Master (Rom. 6:23; 2 Cor. 9:15).

II. God who has called us into being is the same who has also called

us into fellowship, desirous that we should live in His church by

His grace and forgiveness (Lk. 22:17-20; Acts 20:28; Eph. 5:25;

Rom. 12:5; 1 Cor. 10:16-17). It is in that fellowship that we are

sustained and strengthened and by which we are recognized as the

Lord's Body in the world. We adopt the name "Christian" to signi-

fy our membership of the Body of Christ and our commitment as indivi-

duals and as a community to the teaching of Jesus and the apostles.

III. God has placed us in Africa in pursuit of His design for all

peoples whom He has made of one blood to dwell on the face of the

earth, having determined and appointed that we should seek and find

Him within the bounds of our habitation (Acts 17:26). "The bounds

of our earthly existence are diverse and multiple, and we accept

these as existing in the providence of God. We therefore understand

our life as Christians to be inseparably bound up with the life

of wider communities to which we belong. Our obedience to God and

our devotion to His Son, Jesus Christ, bring us to a deep engage-

ment with the context of our existence.

IV. Christian practice and engagement in contemporary Africa have

brought us to the centre of great issues facing our peoples. Some

of these issues spring from ancient tradition, but the more pressing
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ones come from recent experience and contemporary practice. Of

these the role and function of the state is one of the most impor-

tant questions facing us, and to which an answer is desperately

needed.

V. As Christians we affirm the state as a necessary instrument

in the ordering of society and the maintainance of law and order.

We affirm also our duty to live under the protection of the state

and to relinquish to it the means necessary to preserve life and

property and to ensure justice for all without fear or favour.

In return the state exists to preside over our safety and to afford

us the protection necessary to pursue our goals without risk to

the common good.

VI. The state springs from the common will, and finds its justi--

fication in the consent and free determination of those over whom

it presides. The state exists to restrain evil and impose penal-

ties for offences committed. For this purpose it must avail itself

of the power and instruments needed to carry out its functions.

But such power does not elevate the state above the citizen nor

give it the right to defy conscience.

VII. The state is a human instrument, instituted by us for our

good and welfare. It is an earthly contrivance created by us to

meet our temporal needs, for which purpose it must be made to fit.

We adopt towards the state a common obligation for our mutual pro-

tection and temporal advancement. Yet, such common obligation does

not exceed the demands of conscience and of loyalty to God. The

state cannot demand that we deny God to please it. And even in

our temporal affairs the state cannot require that we commit acts

of violence or outrage against our natural kin. Thus in this sphere

too, we wish to uphold the inviolability of the individual conscience.

VIII. As Christians we recognize the necessity for the existence

of the state and its authority to regulate our social relations.
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It has the right to command the resources needed to carry out its

functions under the law. It is a human insight that the state is

necessary for our well-being, the preservation of public morality,

and the enforcement of the general will. But it is not itself above

the law. Thus although the state is necessary for human existence

it is not necessarily absolute, for it does not exist apart from

the general will from which it arises.

IX. The Christian opposition to the tyrannical state is founded

fundamentally on the human characteristics of the state. The judg-

ment we bring to bear on the state issues from the principle of

political accountability, and it rests in the first place on certain

intrinsic rights. The very condition of being human invests us

with basic inalienable freedoms upon which the state cannot en-

croach. The right to oppose it when it does so encroach is one

of the safeguards against tyranny.

X. The Church has a responsibility to speak in the name of our

common humanity when the occasion demands it. In many of our com-

munities in Africa this responsibility is an increasingly pressing

obligation, and upon it depends the safety of society. Christians

cannot under such circumstances act only in self-interest, for a

much wider interest is gravely at stake.

XI. Yet it is also right and proper that Christians should iden-

tify for themselves the specific ground of their life in public

affairs. We do so on the basis of Christ’s teaching about the King-

dom of God and the realm of Caesar (Matt. 22.2-3), and the duty

to recognize a boundary between the two. This means that the two

realms meet at a common point, and that while it might be natural

to conjoin them, it is in fact fatal to do so. The state as a

human contrivance has limited, earthly ends in view. It wields

power through instrumental channels, and may even be a remedy for

sin. But it is not itself the source of absolute power or the

means of grace. It is not merely tyrannical when it pretends to

such power, it is blasphemous and an affront to the teaching of
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Christ. The choice it presents Christians is clear, even though
it is a painful one.

XII. We share with out Muslim friends a deep desire to recognize
the moral implications of political power. We all know only too
well the cynicism that results from the abuse of power, and the
opportunism that flourishes in the face of administrative victimi-
zation. But we are equally convinced that the remedy does not lie
in conceiving an enlarged role for the state in the religious do-
main. That is the path to greater harm and disenchantment.

XIII. In many of our societies Muslims have called for the insti-
tution of the Shari 'ah code as public law. Linder it the state would
be transformed into a religious instrument, and the realm of absolute
values would be accordingly transferred to the sphere of political
coercion. The inviolability of the individual conscience would
thus be surrendered, and the channels of relative access would become
channels of grace, it is this fundamental reversal of values which
in fact would become the source of incalculable harm. Even Islam
would not be safe from its pervasive ill-effects.

XIV. For many Christians in Africa and elsewhere, the imminent
approach of the Islamic religious state has caught them unprepared.
In our response, we have sought to imitate Muslim action by en-
visaging a greater role for the state in our religious life. Conse-
quently we seem to be aiding and abetting the relentless expansion
of the state into more and more areas of our activities just so
that we may keep pace with Muslims. This cannot be hopeful for
our societies and for our respective religious communities.

XV. We, therefore, resolved, at our Islam Consultation in Monrovia
to call for urgent reflection and action in three areas where the
pressure to seek parallels with Islamic radicalism is being most
keenly felt:
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a. There would appear to be an islamization of outlook and con-
scousness whereby Christians are tempted to emulate the Muslim ap-
proach to state intervention in the religious life.

b. There would also appear to be an islamization of public institu-
tions, with a corresponding expansion of state involvement in these
institutions. For example, the state is playing an increasingly
active role in the sponsorship of mosque building, the hajj to
Mecca, and the observance of Islamic religious festivals. At this
point, religious institutions and structures are changed into political
organs. This we may refer to as the rel ati vization of religion
to serve the limited, instrumental ends of political power.

c. There would, finally, appear to be occurring the islamization
of the state to complement the "politicization" of Islam: mosques,
schools, courts, the hajj and the religious festivals become ulti-
mately organs of the state, and, conversely, state organs begin
to acquire the aura of ultimate religious sanction. There is thus
the absolutization of the state and the corresponding theocratization
of the realm of Caesar. The safeguard of separation of powers is

turned into the doctrine of state transcendence and political omni-
potence. Even Islam cannot escape the consequences of such a state
of affairs. The Muslim witness in the canonical phrase, "Allah-
u-Akbar", a witness directed to the sovereign rule of God in the
conscience of the believer, will finally be turned into the "Islam-
u Akbar" of the fanatic. The great pluralist heritage of Africa
will also be a casualty. We all have an interest to prevent such
a thing happening. For us as Christians it is an overriding obli-
gation to see that it does not happen.
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