
OUTLINE

1. Since Christian vocation has meaning only as a part of God s plan,

and since that plan we see only in dim outlines, we cannot hope to

see clearly what Christian vocation is or should be. But we can

get glimpses of it. This is true of missionary vocation.

2. What is Christian vocation? What are some of the glimpses?

a. It is not mere work. Nor is it work and worship alone.
.

It is

work and worship in the name of Christ. It calls for witness,

imitation, and fellowship. That is center of vocation. How-

ever, it must always be relevant in service and therefore Chris

tian vocation must be responsible for others and a stewardship

from God.

b. From this we conclude there is no hierarchy of Christian voca-

tion. The distinctive mark is not the work but the worship. It

alone gives real meaning to vocation.

3. But are there no particular vocations within the general vocation?

There are.

a. It comes as we see distinction between challenge and compulsion.

Therefore, all Christians should feel a challenge to missionary

vocation, but all should not go.

(l) Who should go?

(a) Those who have seen certain barriers that must be

cros sed

.

(b) Those whose motives have been tested by a scale of

values.

b. We can see the particular vocation of the missionary when we see

that historically there have been two tactical methods within

one overall strategy to win the world to Christ.

(1) The basic one is the desire to see a "new Israel.” This

Peter represented.
n

(2) The second is the desire to go to another people. Inis Paul

began as an "apostle to the Gentiles.”

(3) This two-fold approach will continue to the end of history.

We are not living at the end of an age. Separations and

barriers will remain.

(4) There is a timeless task to be filled by the missionary.

c There is a need for sense of Oneness and Morale in the mission-

ary movement. The source of this fellowship is found in two

areas.

L There is the general obligation of the Universal Church to be mis-
4

'
sionary • There is also the specific obligation of each church to

be missionary. What is ours today? What is the missionary voca-

tion here called to see?
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a. It is called to see why we should be creative in revolutionary
situations abroad.

b. It is called to see more clearly an articulate message.
c. It is called to see the status of the missionary.
d. It is called to see the meaning of partnership and the emerging

new missionary force.
e. It is called to see the need for a "revolutionary mind."
f. It is called to see the need to be "home missionaries" abroad.
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Gill, Paul Minear, Carl Michalson, Dobbs Ehiman, Louise P. Smith, Frank-

lin Young, Glora Uysner, Jacob Heikkinen, C. Stanley Smith, T.F. Romig

Absent: Richard Niebuhr, John Skogland, John Coventry Smith

The meeting opened at 4:00 o'clock Friday afternoon October 26th at the Riverside

Church. Dr. Theodore Gill opened the session with a brief devotional service.

Dr. Pierce Beaver introduced the meaning and purpose of the study by outlining

the study proceedure as it is being projected in the various countries, and then

he indicated the importance and significance of this study for our time.

Dr. Dilli stone summarized the raain points in Professor Hocking 1 s chapters in RE-

THINKING MISSIONS. (See separate mimeographed sheet by Dr. Dillistone marked
Appendix A.) In the crticism of Hocking Dr. Dillistone pointed out the following:

1. The whole approach is dominated by a philosophy of relativity. It is difficult
to find a real criterion of judgment or to feach a standard which can be held up

either in relation to the western world or to the other religious systems with
which missions are in contact.

2. There is very definitely an atmosphere of almost unqualified optimism. There

is no mention of sin or human perversity or anything that might be called demonic

forces at work in the world. The whole thing moves in an atmosphere of plain sail-

ing and hopefulness toward a rather sunny future.

3. The report fails to take into account the possibility of great religious systems
such as Nazism end Marxism. When it talks of religious systems it refers only to

the religions which the world has long recognized. When mention is made of the
forces that are sweeping through the world, there is no indication that they might
be forces which stand in opposition to Christianity

.

4. There is a noticeable absence of anything which might suggest a crisis, a revo-
lution, a radical change or radical breaks in the affairs of mankind.

5. On the other hand, not everything should be criticized or condemned, for one
feels an earnest desire on the part of the writer to reach people really where they
are, a real desire to enter sympathetically into the minds and cultural backgrounds
of the people whom the missionaries of the West meet. One is moved by a sense of
downright humility, patience, perseverance and friendliness to this attempt of the
laymen to re-think the aims, methods and achievements of missions.

Dr. Minear presented a report on Kraemer's book, THE CHRISTIAN MESSAGE IN A NON-
CHRISTIAN WORLD. (See Appendix B which is a partial statement of the paper read
by Dr. Minear.)
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Before opening the meeting to discussion, Dr. Lehmann stated the purpose of this
gathering and this meeting. In the assignment given by the Research Committee
for this I.M.C. study, a free hand was given to a company of people who are con-
cerned in a free way about the whole task of missions. This group should on the
one hand have a devotion to the whole task and problem of missions. On the other
hand it should be comprised of individuals who by their training, study and inter-
est are able to attack the problem and restate it from the biblical and theologi-
cal viewpoint as well as from the contemporaneous standpoint of the Christian
faith in the modem world. The representation of this group should be as ecumen-
ical as the primary consideration permits. We are not concerned simply with pick-
ing people because they are of different denominational traditions, but we are con-
cerned with people of various denominations who could and would be willing to join
this group in our primary aim. This is to be a meeting of minds and not an agree-
ment of minds. That is, our aim is to have people whose concerns would make pos-
sible the most open, free and confidential exchanges of opinions.

Carl Hichalson : Is it a meeting of minds on a common viewpoint?

Lehmann: We have no viewpoint - only a task. We had originally hoped to
cover a wide field in the United States but due to economic considerations we had
to eliminate a number of people.

Ve want to keep in mind the matter of co-opting people from time to time into our
sessions, particularly people who have come out of the missionary field itself.
We -re fortunate to have with us this time, Dr. C. Stanley Smith who has recently
come out of China. We hope from time to time to avail ourselves of the judgment
and help of others, both missionaries and people from the so-called younger chur-
ches.

This examination of the missionary enterprise according to our particular assign-
ment, gives us an opportunity of doing one of the most urgent L.nd one of the most
creative tasks in the whole ecumenical and missionary movement of our day. In
Britain, on the Continent and in America we are engaged in a common study of the

0bll6ation of the Church, and I think that it is well for us to keep inmind that we are asked to do a veiy central and strategical piece of work for theChurch. It seems that we should begin where our predecessors in their tine and daylelt off. I woula like us to spend some time in making questions about the matter

n+a •
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n bef°re us in the HockinS and Kraemer statements, clarifying some
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he U'° sPeakers- Perhaps someone wants to raise a prior question,and not pay attention to the Kraemer or Hocking statements.
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1 think it would be important in the sense of serving as a guide“ ^storical context of our problem is concerned, that we keep the Hock-ing and Kraemer statements before us. Both will be of descriptive help to us.

Dr,. Heikkinen : Our job begins with the critique of Kraemer.

£E^l£iOsorK One half of the world is of Kr-emer and the other half of Hocking,

offensive to

e

n£th^yrU°
ng 111155101:3 ±S to find some riidw^ Position that will be

Dr. Cross: I would like to ask Paul a question
view than Kraemer?

Have we advanced mor*. to Cullman's
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Dr. Minear : Our job is to think for ourselves and to always think for ourselves.

It is much too early in the game to take any particular position. These issues

should be discussed on the basis of the New Testament and not on the basis of

Kraemer.

Dr. Stanley Smith : Mr. Chairman, I have been trying to re-orient. myself.
.

Two

months ago I was on the mission field; now I am looking at the mission field.

What is the mission anyway? Two days ago I attended a synod meeting in Kansas

City—two months ago a synod meeting in Nanking, China. We are thinking in terms,

of a mission field, but it is a church over there, not a mission field. From their

point of view it is an organized church. Should not we change our whole thinking?

I go to a church in Nanking and I am surrounded by a pagan faith in China. The

same applies in America. I go to a church here and I find the same thing.

Dr. Young : There is a difference between the approach to the pagan Indian, let us

say, in this country who lives within a Christian culture, and one who comes out

of a Buddhist background—not what we would call a Christian culture. Can we so

easily throw them together? The college student who does not have much to do with

the Church, can he be put in the same category as the Buddhist in a non-Christian

culture?

Dr. Stanley Smith ; We ure fooling ourselves that we are living in a Christian civil-

ization. This is no longer true. I felt this the first time when I returned to

America ten years ago, and the feeling has been growing.

Dr. Young ; I am seeking clarification on the relationship of the motivation and

biblical formulation of the missionary movement to the methods and meanings whereby

it is carried out—can you separate those two so distinctly?

Dr. Lehmann : Would anybody challenge the view that the missionary obligation of the

Church is related in someway to the conviction concerning tne uniqueness of the

Christian revelation, however, that uniqueness may be set out. On the mission field

is anybody operating on any other basis except that Christianity is absolutely u-

nique in the field of religion.

(This statement was challenged by the group which shared the opinion that

many are operating on the basis that Christianity is not absolutely unique.)

Dr. Stanley Smith : We haven 1 1 made enough study of the people who have come out of
another religion.

Dr. Michalson; How do they get out if they are not appro:.ched on the ground that
they must come out?

Dr. Staley Smith : Most of the people who are actually doing evangelistic work make
that demand, but they are criticized for doing it by educators such as Hocking who

come to the mission field to look over the work.

A growing problem is a synthesis between a country dominated by Communism. They are
searching for a synthesis, particularly if that country is to be isolated for a long

period of time. That isolation might drive the Church to a very dangerous synthesis.

Dr. Michwilson; Should we think _bout the absolute kairos in the terms of some par-
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ticular kairos in which we are now interested?

Dr. Lehmann : That is what Minear thought Kraemer had not considered.

Dr. Minear: The Communists have a timing and we do not. The early Christians had
^

one, too, of a sort. When the Communists decide the time is not right they back out

and wait for the right time.

Dr. Young : The old methodology of the Christians was related to the time in which

they lived. The setting of motivation and message apart from a consideration of

pertinent factors entering into motivation is meaningless unless it can be imple-

mented.

Dr. Lehmann : Is it not true that the way to get at this problem is to state what the

nature of the obligation is and then in the light of that one moves from the one

to the other. By thinking about both one never becomes clear about either.

What sense does all this make to the contemporary mind outside our circle? Shall

we send around statistical enquiry to the people of the Church? From a recent en-

quiry it was found thc.t people did not believe at all in the God the ministers were

talking about, and furthermore, were not distrubed about it either. An important

mission field

l

Dr. Louise Smith : The money for missions must come from the people who sit in the

pews, and most of the sermons from the ministers are based on Hocking 1 s report.

Although this report is a dead subject to us, it is not to the congregations. These

ministers have not even been back to seminary to review the position either. These

people have rejected fundamentalism and have put nothing in its place. Is it rele-

vant from our point of view to first get Hocking out of the way? Before presenting

a biblical statement of the missionary obligation should we not get rid of the old

structures that are standing in our way? If we are going to make a statement we

should get some of the objects out of the way before presenting the truth.

Dr. Minear : How can you remove the objections without presenting the truth first?

Let us make our own statement first and then clear the way.

Dr. Lehmann: What is the relevance of these two statements? Do you feel that we

ought to think out the issues and problems confronting the Church, or forget about

the formulation of the problem and just work out in our own way a statement and see

where we go from there?

Dr. Dillistone : The altogether immense change that has taken place since Hocking and

even since Kraemer is the great force of Communism. Are we aware of the motivation

of the Christian religion against Communist motivation?

Dr. Minear : We are commissioned to deal with the Bible on a theological basis. Three-

fourths of Kraemer 1 s book deals with the mission fields. Our job is to state the

nature of the Gospel.

Dr. Stanley Smith : Is it our understanding that mission means ” foreign missions”?

Is it possible to h.,ve a man who is a good missionary to his own people, but with
no interest outside that circle?
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Dr. Minear : A congregation that has not reached out beyond its own boundaries is not

fulfilling its own mission.

Dr. Lehmann : That outlook must be restated.

Dr. Heikkinen : I am very impressed with Lehmann 1 s insistence that the stones should

be laid properly in their place. We cannot discuss either Hocking or Kraemer.

They will have to be distilled and put under the critical eye. They are something

tangible to go by.

Dr. Lehmann: Can we just leave it this way? We have some agreement with the Hocking

and Kraemer studies and perhaps we should try to think out the issues and the prob-

lems as they have presented them, but our primaiy responsibility is to moke a bib-

lical statement on the missionary obligation and then pass to the bearing of this

biblical statement on the mission problems of our time.

SATURDAY MORNING. OCTOBER 28

The meeting opened with a devotional service led by Dr. Louise P. Smith . This WoS

followed by a presentation of the theological thinking of the younger churches by

Dr. C. Stanley Smith . The content of this address together with the discussion

which followed is stated in Appendix C.

Dr. Lehmann : The next item on the agenda has to do with a general discussion of the

problem of theology and missions. I shall not take much time to make remarks upon

the general problem, but I wont to put alongside the issues raised by the two pre-

vious studies and the issues raised by Dr. Smith’s statement some aspects of the

problem. I want to say first of all that I have a certain objection about the way

the subject was stated to us, namely, the Missionary Obligation of the Church as

given in the eternal Gospel . This requires our examination. Is this the right way

to state it. My concern is that p^rt of that distance between the Church and the

world is due to a steady habit of mind which clusters ground those phrases concern-

ing the Gospel as eternal and unchanging. Should we not focus upon the Gospel in

terms of its most vital, flexible, dynamic -nd changing character?

The second thing that occurs to me in the relationship between theology and missions

is the bearing of this change upon the motive of missions. Somewhere along the line

we have impoverished our missionary motive by attaching motive to result instead of

attaching motive to a mission, and interpreting a mis ion in terms of hope and the

responsibility attaching to hope. If we go out from the revolutionary rather than

the stabilizing character of Christian pliilosophy the missionary movement should be

in the foreground of social change and not the champion of social stability.

The issue between theology and missions is perhaps someth ng like this. We have got

a dynamic and not an eternal Gospel. We have got a mandate and not proven results.

We have got a revolutionary Gospel and not a stabilizing one. My feeling is that

there is the place where reflection upon the Gospel can redirect and redefine the

missionary enterprise by way of indicating the context of the way.
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The thing we might consider together in the time that remains is how we ought to ad-

dress ourselves to this end, Paul Minear has suggested that we should proceed to

the biblical approach. What are your views?

Dr. Dillistone ; You have suggested a starting point. What I am concerned about is

what are we going to do. What are we endeavoring to do so far as our actual work

is concerned. Are we to formulate a statement, an agreed conviction? Are we to

produce a short pamphlet or are we just at the exploratory stage?

Dr, Wysner ; We hope that we will come out with some paper and end with a document

or pamphlet that can be used widely through the Church. We set up at Whitby this

summer a time schedule which we hope may help us. First of all as far as the Amer-

ican side is concerned this study is to be the subject for presentation and dis-
cussion at the Foreign Missions Conference meeting in November at Cleveland. We

have Norman Goodall, who is heading this study, coining over to be here for this
meeting. Then we are hoping that a certain amount of time will be given to it in

the Central Committee of the W.C.C. next summer and that it will also receive the

attention at the World Council Assembly in Evanston in 1953* It will form the basis
of discussion at the enlarged meeting of the I.M.C. in the summer of 1952.

The group that corresponds to tliis in England was organized about a year ago* They
are in the process of preparing papers. One section of the group me^-ts in Glasgow.
A few of the manbers have become so interested that they have regular meetings about
once every two months. They feel that they will not have anything ready for general
distribution for at least two years.

Dr. Lehmann : For what it is worth, we could proceed by informally discussing among
ourselves and see what agreement we as a group might arrive at, or we could ask
members of our group to prepare statements at greater length of some phases of the
problem as they h..ve emerged from our discussion here, ^nd then discuss the state-
ments later.

We ought to consider, also, whether we wont to co-op other groups across the country
end ask them to do on assigned task. Would you help us by thinking along these lines.
Roughly we have two years to meet. It seems to me that there might be something to
be said for getting a circular tour of discussion across the country. We could re-
view their statements in the spring.

Dr. Heikkinen : I cm concerned with what lias been done in Britain. Is there any way
of securing the papers by the groups in Britain?

Mr. Romig : I h. ve several very helpful papers prepared by individuals in England. I
shall be glad to circulate them among the members engaged in tliis study.

Dr. Miclv.lson : Are there similar papers from the Continent?

Mr. Romig : The I.R.M. has published some of their articles that are related to this
study.

Dr. Mi

c

haIson : Some exchange like that would be very valuable, and why not do it in
the formative process?
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Dr. Dilli stone : In regard to your point of setting up regional groups over the

country, it is my own feeling that it is not likely to prove a very practicable
form of study because of the time element involved and the difficulty in arr^uiging

meetings.

Dr. Michalson : Is there anybody that is developing church-wide commissions rather
than specialist boards like this one? Is there any illustration of a church-wide
forum to think through a common problem?

Dr. Louise Smith ; The E. and R. Church tried it. The unanimity between each Church
and what its minister said was one of the most startling things that I have ever
seen.

Dr. Michalson : How can our findings filter down to John Doe unless he participates?
To take the intellectual viewpoint is a real danger.

Dr. Minear : Unless we go back to the Gospel ^nd see what the missionary obligation
should be, the study is inclined to be too academic. It is necessary to see what
springs spontaneously and instinctively from the Gospel itself. And what does the
Gospel say to us—not what it says to a million other people.

SATURDAY AFTERNm OCTOBER 28

During the afternoon plans were made for the next meeting. It w:.s agreed that the
group should come together on January 27 and 28 and ag;in on April 28 end 29.

For the January meeting two preliminary biblical studies would be mc.de on missionary
motivation. A paper on the Old Testament is to be prepared by Dr. Louise Smith ,

and a paper on the New Testament by Dr. Jacob Heikkinen . Dr/Frcnk Cross and Dr.
Paul Minear were asked to collaborate in these studies.

Dr. Theodore Gill was asked to prepare a review of Dr. DiUistone*s book, REVELATION
AND EVANGELISM.

There was general concensus of opinion on the following points:

1. l/e should first begin with biblical studies and seek to re-define the missionary
obligation in the light of these studies. The second step in the study would be to
consider this obligation in the light of our present historical situation.

2. Neither Hocking nor Kruemer would be determinative for our study.

3. The group is to explore further the possibility of enlarging the commission and
of co-opting other members.

4. At each meeting someone from the mission field should be invited, either a mission-
ary or a national.

After a closing prayer the meeting was adjourned.
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CONTINUITY AND UNIQUENESS IN MISSIONARY VOCATION
by
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Professor of Applied Theology

Pacific School of Religion, Berkeley, Cal.

Throughout the entire range of Christian thought, and indeed, of
philosophy as a whole, it is essential to keep in proper relation-
ships the elements of continuity and uniqueness, of identity and dif-
ference. To fail to do so is to court serious distortion. To illu-
strate, God is everywhere present within His world, but He is not the
world; in Jesus Christ is true humanity, but lie is not a ’’mere man”;
the Bible is great literature, subject to all the canons of literary
criticism applicable to any other, but it is more than literature;
the Church is a social institution, but it is also the Body of Christ
with a unique source, a unique message, a unique function. In any of
these areas, to deny relatedness with the whole is to draw a line,
and hence to erect a wall, around Christian categories which set them
apart in a world inaccessible to discussion from the standpoint of
the rest of experience. But on the other hand, to deny their unique-
ness is to build a bridge at the cost of having at its further end
nothing in particular for the bridge to rest on. The former procedure
has been the tendency of the orthodoxies, old and new; the latter of
the more extreme forms of religious liberalism. In between, there is
an evangelical centrum which, accepting the need of recognizing both
similarities and difference, does not carry ’’either. . .or” or ’’both...
and” to the point of denying continuity or uniqueness.

TMs general, principle becoAes clearvwith reference t6v missionary vb-
caMon. Let. us look^ first atvcertain\elements\of continuity with \
Christian vocation irf^generalXwithouthwhich thexoiss ionary call has too
little point of denying continuity or uniquenessN v

\

This general principle becomes clear with reference to missionary vo-
cation. Let us look first at certain elements of continuity with
Christian vocation in general, without which the missionary call has
too little point of contact with the Church, the gospel, or the world.
It will then be possible to note some things about it which give it a
special place of responsibility and opportunity.

First among the elements of continuity to be noted is the fact that
every field is a mission field . It was one of the most constructive
insights of the Amsterdam Conference that missions and evangelism
should be treated together in Section II. Even though from a prac-
tical standpoint it is necessary to draw geographical distinctions be-
tween home and foreign missions, and likewise between the missionary
outreach and the general evangelistic task in each local home base, it
is right in principle to see the total enterprise of a working, wit-
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nessing Church as a Missionary endeavor. This conjunction has become
painfully necessary through the secularization of the so-called Chris-
tian West which leaves it with a largely pagan culture—a field ripe
though frequently not anxious for harvest. But had not this secular-
ization taken place, it would still be obligatory for the Christian
today as in the early Church to be Christ's witnesses "in Jerusalem
and in all Judea and Samaria and to the end of the earth.

"

A second element is the continuity of the missionary calling with the
general vocational calling of the Christian . The term "vocational
calling" though tautological suggests the patent but highly unfortu-
nate fact that most Christians do not think of their ordinary voca-
tions as "callings" at all, or at least not as callings from God. A
conscience is beginning to be aroused on this subject, not only
through the studies on the Christian significance of work being
launched through the World Council of Churches but also in student
and youth groups. Among the more thoughtful Christian youth, the ides
is accepted and in a measure acted upon, that one's life occupation
should be chosen from ideals of service to God instead of being drift-
ed into and that every serviceable vocation can in a true sense be a
calling from God. It would, however, be over-optimistic to suggest
that this conviction has become a dynamic force either among many
young lay Christians or their elders. In general, the ministry, the
mission field, and other forms of professional paid church work such
as religious education are considered to be "full time Christian ser-
vice," while a large hiatus exists in the mind of a Christian between
the job he is paid to do on week-days and what happens in church on
Sunday. To bridge this chasm, it is imperative that more stress be
laid upon the fact that every kind of work, if chosen prayerfully and
in deep commitment to the call of God, is a form of missionary service.

This suggests a third aspect of continuity; namely, that a missionarv
call is God’s call to do the kind of work one is best fitted to do in
the place where he can best do it . This involves many factors, includ-
ing not only native talent and vocational preparation but the relative
need for the services one is equipped to render. It involves, in par-
ticular, a complete abandonment of the idea that there are degrees of
superior and inferior status in the missionary calling. Obviously,
some persons of greater equipment or richer experience must bear heav-
ier responsibilities than others. But this does not mean that such
work is higher, or more pleasing to God, than the faithful and ade-
quate performance of less conspicuous tasks. A missionary call is a
call to do, in service to God and humanity, what one can do best where
this service is needed most, and this fitting of personal equipment to
need is an accepted principle of missionary appointment under the
Boards. Nevertheless, there is still a lurking emotional assumption
on the part of many Christians, both at home and abroad, that the work
of the preacher or evangelist is in a category apart. Either he is
thought of as doing a higher work because he is a soul-winner or as do-
ing a marginal job when so ..any other things to improve the conditions
of the people need to be done. This assumption, from whichever end it
is made, rests on a false disjunction of work and witness.
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A fourth aspect of continuity, therefore, is the necessary, integratior
of ministry to the inner life and the improvement of social situa-
tions . Theoretically, the distinction between an individual and a

social gospel which was formerly often drawn is now seldom defended.
Host conservatives in theology see at least a United field for the
social applications and responsibilities of Christianity, while nost
liberal Christians see far nore clearly than formerly the stark fact
of sin and the need of personal redemption through divine grace.
Nevertheless, by emphasis and oversight, and by the often unconscious
evidence of allocations of tine, energy and noney to the one function
rather than the other, the distinction between an individual gospel
of personal salvation and Christian social inperatives continues.
The tenptation to such a dichotony, though everywhere present, has
particularly fatal consecuences in the Orient. To fail to give such
social ninistries as will lift the economic and physical status of
the people is not only to be lacking in concern for human suffering,
but it is to yield the scene to Communism and its enticing promises.
But to fail to bring inner regeneration, faith and hope through Christ
—the good news of victory over sin and death—is to fail at the
point of Christianity T s central and most distinctive mission.

We turn now to look at certain aspects of uniqueness in the missionary
calling beyond what may be required of every Christian in every call-
ing. The discussion will bo limited to the work of foreign missions,
for while hone missionary enterprises are in a true enough sense mis-
sionary, they merge imperceptibly with the general work of the churches.

The most obvious distinguishing mark of foreign service is that the
person who accepts it adopts a new home in a culture different from
that of his former hone . This break with his past moorings, thought
never complete, is nevertheless a radical step, directly related to
the matter of ease of communication and transportation. Improved
postal, cable, telephone, radio, and travel facilities enable a for-
eign Liissionary to be much less cut off from his former home and as-
sociations than in the past. Yet there is still a decisive break which
cannot fail to affect greatly the .Missionary himself, his family and
the new associates with whom his life must henceforth be integrated.
Should coll. .unication and travel make as groat advances in the next
hundred years as in the past century, so that from any point on the
earth’s surface one i.*ight call up his friends back home or fly hoi^e
for over-night at inconsequential cost-*-, there might then be no for-
eign Liissions but simply intor-visitation.

Until that time coi..es, a person entering foreign missionary service
must decide to cut many former ties and make new ones. This requires
resoluteness and steadfastness of purpose far beyond the attainment of
the rank and file of Christians. It calls for superior powers of

1. Such a possibility is, of course, no i..ore fantastic than present
speeds of travel would have see ed in 1873 when Jules Verne wrote
Around the World in Eighty Lh.ys .
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adaptation and a love for people—all people as sons of God, adequate
to transcend cultural, racial and national differences. While the
physical conditions under which a foreign missionary lives are not
always rigorous, they often are, and he must always take the chance
that they may become so. Unless he is willing to subordinate both
physical comforts and cultural cushioning to the advancement of the
Kingdom, he should not accept appointment and a mission board should
not appoint him. The work of the foreign missionary , therefore, is
of necessity a sacrificial though it may be at the same time a joyous
and highly rewarding task.

Second, considerations of time as well as space set the work of the
foreign missionary in a special category. This appears at two con-
flicting points. On the one hand, except in special cases of short-
term appointment, when one makes a commitment and learns the language
of his adopted people he makes it with the expectation that it will
be for life. On the other, he is always a guest in the country to
which he goes, and while his personal welcome may not wear out his
country* s may. Though the writer cannot speak from experience, it
would appear that such conflicting expectations of permanence and
temporariness would make demands upon the foreign missionary* s mental
and spiritual adjustment which are not often paralleled at home.

A third point of uniqueness has already been intimated. This is the
acute focusing of conflicting demands and loyalties . Though every
Christian confronts this problem, the foreign missionary confronts it
in special ways. The areas in which the Christian most often finds
his Christian insights assailed are in regard to racial and cultural
differences and in matters relating to the job, the family and the
state. In the former area, the missionary must put away every trace
of racial and cultural prejudice if he would reach the people with his
gospel, and by the grace of God and the nature of his commitment he
usually succeeds. In the other areas noted, however, the problem is
less open to solution by right attitudes. The staggering range and
complexity of the work to be done, often with inadequate financial
resources or other assistance, and the need of separating the family
for the sake of the childrens education, are perennial demands upon
the missionary. But probably the most difficult point of adjustment,
particularly in time of war or social upheaval, lies in the fact that
one remains a citizen of his own country while living in another. To
discover and follow the narrow line between patriotic loyalty to and
constructive criticism of one f s nation, between service to one ! s coun-
try in areas where experience yields special fitness and the refusal
to put political considerations above the claims of the Kingdom, calls
for Christian insight and statesmanship of a high order.

A deeper question remains, upon which all the matters above noted in
some measure depend. In a spiritual sense, is there given to the mis-
sionary calling a special charisma? Is the missionary ^ifted with a
grace not elsewhere found? In one sense, obviously not. God calls to
many lines of service and the gift of His grace is without limit. It
is true now, as in the first and every succeeding century, that "grace
was given to each of us according to the measure of Christ* s gift...
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And his gifts were that sone should be apostles, sone prophets, sone
evangelists, sone pastors and teachers, for the equipment of the
saints, for the work of Ministry, for building up the body of Christ.11

Yet it is also true that for particular tasks, commensurate help from
God is imparted. It is the profoundly true word of our Lord that
"everyone to whom much is given, of him will much be required. 11 In
this lies much of the missionary imperative. But it is also true
that of whom much is required, to him much of the grace of God for the
performance of his labors will be given. Wot because the missionary
is "good" beyond other Christians, or because his task is "holy" be-
yond other Christian tasks, but because he does the most difficult,
exacting and in its influence far-reaching of all Christian services,
he has a special calling and a commensurate enduement of grace if he
will lay hold upon it.

i

Every Christian, whatever his geographical locale, his occupation or
his worldly status, is called to work and witness as a servant of God,
and hence to be a missionary of the gospel. Some Christians, but only
those of superior vocational equipment, steadfastness and Christian
devotion, are called to work and witness in foreign lands. To all
alike is spoken the word, "You shall receive power when the Holy
Spirit has come upon you; and you shall bo my witnesses." To all is
given equally the promise, "Lo, I am with you always."
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Preliminary Remarks :

The Christian Church, as represented by the International Missionary Council,

is currently engaged in conversations dealing with its own message and mission* It

has raised various questions germane to its objectives and perplexities. Among

these questions is this: ,?What is the universal missionary obligation of the Church

(1) as grounded m the eternal gospel, and ( ?. ) in relation to the present histori-

cal situation?” The first part of this question has been rephrased tnus- "The

biblical and theological basis of the Church’s missionary obligation. 15 The Council

has requested our study commission to explore this area and to report to them our

findings.

This essay, as one phase of the commission's work, assumes that the enduring

biblical basis of missionary obligation is provided by the Good News of God. It

therefore seeks to expound the character and content of this news. It is addressed

first of all to members of the commission as a summary of previous discussions and

as a possible foundation for further work. It is offered with the expectation of

frank criticism and drastic revision. It is hoped that from ensuing discussion a

more representative document may emerge that will speak for the commission in its

report to the Council, and that will ultimately speak for the Council in its address

to the Church. Before beginning our analysis of the gospel, however, four introduc-

tory comments should be made:

(1) The selection of this task reveals both sin and faith on our part. To ad-

ipit doubts concerning the nature of the gospel and our own obligations under the

gospel is to confess the sin of faithlessness to the God who has called us in Christ

to be his witnesses. If the gospel’s hold on us were strong and clear, if the mind

of Christ and the gifts of the Spirit held unimpeded sway over us, there would be

less need for the Church to re-examine the source of its mandate. We would simply

fulfill our vocation as ambassadors of God, discovering within that vocation the re-

quisite knowledge of the eternal gospel and the requisite power to proclaim it.

Nevertheless the raising of such questions may be a sign of faith, of a faith that

makes its presence known in repentance and in new eagerness to be more dependable

stewards of the mystery. At any rate, the fact that this commission has accepted

its task does not signify that it is speaking from the vantage point of "greater

faith" to those of lesser faith, or from the rostrum of authoritative knowledge to

the benches of ignorance.

(2) Our assignment as a Commission implies both a nearness to the Church and a

distance from it . To us”"Ras been given a special task within the life o£ the Church-

-

a mark of our nearness to it. But we have been selected partly because as histori-

cal and theological teachers (for the most part) we are not directly engaged in

missionary boards or activities and are somewhat removed from the workaday life of

those whom the Church sends as missionaries. We have been told repeatedly that our

thinking does not reflect the perspectives which prevail among denominational

bureaus; our discussions have supported that opinion. We have also been told that

the thinking of both the Commission and the Council is remote from the actual motives

that impel laymen in the churches to support missions. Awareness of this distance

becomes sharper whenever we try to communicate to laymen our understanding of the

central issues. This sense of separation, however, should be mitigated by each fresh
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encounter with the God of the Gospel, for each encounter with Him makes us alert to

the existence of a greater and more alarming distance—the chasm that separates His

revealed purposes and activity from our doubleminded and half-hearted responses.

Consciousness of the "absolute distance" between God's work and our own may be a

necessary step toward overcoming the "relative" distance that separate us one from

another as members of the Church*

(3) There is a "biblical basis" for the "eternal gospel ," but both of these

terms may conceal an initial misunderstanding of the problem . The Bible itself does

not
-
constantly point to itself by asserting that all thought must be biblical.

Rather the biblical testimonies lead beyond themselves to the gospel of what God h s

done. The New Testament makes it very clear that the only genuine source oi the

Church's mission is this gospel. The gospel is authoritative in a primary sense,

the Bible in a secondary sense, as making clear what the gospel is and is no .

The Hew Testament calls the gospel "eternal," but in a sense which is sharply

opposed to many current notions, it is easy to speak of the eternal as the timele||

in opposition to that interconnection of space and time, which characterizes history.

The New Testament speaks rather of the gospel as timely , as a message of the bearing

of what has happened upon what is now happening . OnljTin one case (Rev. 1U: 6) does

a Biblical writer apply thelSjective aionioFTo the noun gospel. The dew Testament

prefers to restrict the use of this adjective to such nouns as In e, salvation,

judgment, glory and inheritance. What makes the gospel eternal is the fact that it

announces the dawn of a new age in the midst of the old age. The old age (and all

of its lesser ages) passes away; the new age has no end. It is always m conflict

with the present age, the form of which is fading. The gospel is eternal because it

announces the coming of God's kingdom to those who will receive it, inviting men to

recognize the transition, now impending, from the kingdoms 01 this world to the

kingdom of our Lord. (cf. Niles—That They May Have Life, p.90-93) In this concep-

tion of the eternal there is nothing static, since the gospel points to God s

dynamis that is now battling and conquering His foes; there is nothing arohaic, since

it heralds the coming of doom or dawn to men now living; there is nothing unearthly,

because it points to the coming of God's kingdom on earth, in the midst of man s

present anxieties and agonies. The gospel is rightly proclaimed not by historians,

speaking from a reconstructed first century, nor by theologians speaking from a

system or organized knowledge, but by reporters who stand at the boundary between

two competing ages, broadcasting news from the front-line. All this is what ma es

the gospel "eternal" in the New Testament sense. Although this essay explores the

connections between the message and the mission of early Christians, those connec-

tions will be germane only if we consider ourselves still early Christians, ana

listen to them as members of the same reporters guild, sending dispatches cover-

ing the same war as that in which we are engaged.

(h) Our assignment as a Commission is to reflect upon the gospel rather than _o

proclaim TtT yet reflec tions are faithTuTto the gospel only as they remain subserv-

ient to~iTs proclamation^. There is always~TheTazard that men may use the process

oIHFeTTectlon as a subtle escape from heeding the gospel, as in Kierkegaard s para-

ble of the citizens who endlessly discussed the edict of the king and thus avoided

the command to obey it. A reflective examination of the gospel may well be part ol

the response of faith, but if so, it presupposes the act of proclamation-and-accept-

ance, and it leads to a more adequate repetition of that two-sided act. We may well

distinguish between two things: proclamation-obedience and reflection. But we

should also listen, in the midst of our reflection, for God to speak to us, allowing
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him to bring the work of our minds within the sphere of redemption to which the

gospel testifies. This essay will, accordingly, separate the more kerygmatic state-

ment from the more analytic sections, line will first of all indicate in a more gen-

eral way what sort of message is entitled to the term gospel (Part I)* Then we will

sketch the dimensions of what we understand to be God* s gospel (Part II)* Finally

we will reflect upon the implications of our study between this for the contemporary

Church (Part III).

I. The Specifications for Good News *.

(A) Most simply defined, a gospel is good news. Not every message is news. It

becomes news when it announces that something has happened, when it recounts an event

that has taken place, so recently that men have either not heard of it or have not

taken it into sufficient account, WTiat makes a happening an event? It must involve

persons. A person has done something, a person whose action makes a difference for

other persons. An incident becomes an event to the extent that this action is un-

precedented (the story of a man’s arising each morning is not news, but the story of

a man's arising from the dead may be); and to the extent that this action has signif-

icance for other men. The value of the story as news will depend upon the depth of

this significance for each person and the range of this significance for all people.

Such significance will depend upon the relation of this event to the events which

precede and succeed it. Unrelated to them it is viewed as an accident or a coinci-

dence. Too completely dependent on them, it becomes but a particular instance of a

recurring pattern. To be newsworthy, an event must be both continuous and discon-

tinuous, making a change in the ordinary sequences of things; to be newsworthy, the

human situation following the event must be radically different from the situation

preceding it. The report of genuine news will be exclamatory, expressing excitement

over the conviction that "something has happened," that "something has happened in

what happened," and that "things will never be the same again." News is generally

shouted to those for whom the change is important, those whose lives will be affected

by it. Its motivation is to make them aware, as quickly as possible, of the changed

context within which their decisions are to be shaped and their destiny determined.

All? reporting of news accepts the probability of varying responses among those to

whom the report is offered: men will ignore it and act without reference to the

changed situation, thus expressing a tacit disbelief; men will repudiate it as false,

preferring to deny that the situation has been changed; men will accept it but mis-

interpret it, and alter their plans in accordance with their misinterpretation; men

will believe it, grasp its true implications, and adjust their lives accordingly.

Every response to the news will reveal something of the character and purposes of

the listener. In short, the news of an event will be the greatest news when it tells

of actions by the most important per son or persons , actions which have produced the

greatest potential change at the deepest potential level for the largest potential

community . This is the ordinary connotation of the term news .

What must be true when news merits a qualification as good? Quite obviously,

this implies as an opposite qualification the possibility and reality of bad news.

What makes news good rather than bad? The change in the total situation must be for

the good . But how will this good be measured? In part by the fulfillment of hopes

which are present before the event and by the removal of threats to those hopes

which have dominated the previous situation. The change will represent an increase

in the power of the good and a decrease in the power oi the evil. By reference to

the future, the goodness of the news will be measured in part by the opening of
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closed doors, the access to desirable possibilities, the prospect of a continuing

and accelerating series of events that .dll bring increasing realization of the good.

It will be measured by the power of its promise to assure the ultimate victory oi

the good over all its foes. By reference to the inward aspect of human life, the

goodness of the news will be measured by its impact upon the human heart, by its

power to transform a man* s actual selfhood, to resolve the tension between aspira-

tion and frustration, between the good and the evil which struggle for possession oi

the innermost citadel. By reference to the outward relationships of human lire,

news will be reckoned good or bad to the extent that it includes all of these rela ion

ships and displays power to transform them all, power to assure the victory of the

good in the future for the total community. To be sure, where men have yielded total

allegiance to limited communities, news that is best for one community will seem* to

be worst for its enemy, and any message of peace will be suspiciously studied from

the standpoint of exclusive self-interest* To be genuinely good for all partisans,

news must stem from a source beyond the self-willed actions of either side and must

point to a destiny beyond the self-willed hopes of either side. Such news will,

however, be repudiated by those who continue to absolutize, as the criterion of good,

the actions and hopes of their own sidei

News that is good must therefore have the power within itself to elicit credence

on th^partTof Its^udience* The natural form of news is a story of what has . trans-

pired, a story that underscores the important changes that have been wrought in the

human situation. This story is addressed to men, to me through others and to others

through me. Good news is meant to be told and retold by those who recognize its

goodness. In~being addressed to me, it will speak to ray deepest need and my strong-

est aspiration, to the lowest and highest levels of ray selfhood. In being good it

will have reference to all the capacities, resistances, obstacles and weaknesses

that characterize ray existence as a person. In being addressed to me, it will take

into account my external as well as inner affairs, my whole world — the world which

I seek to gain at the expense of self, and the self which I seek to gain at the ex-

pense of the world. It will also have a significance for all whom I love. If I love

others more than self it will be good news only if it brings good to them, whatever

its effect on me.

But do we anticipate such news? Do we believe in the possibility of a message

that would announce the greatest and the best change in our world? Are we prepared

to recognize instantly and to assess rightly news of this sort? No, there is

engrained deeply within us a quickness to reject the possibility of such a broadcast.

We know ourselves and our world too well. Too many hopes have been dismayed, too

many dreams punctured. Too many newscasts have been proved false, premature, exag-

gerated, momentary. The history of man reveals strong traces of the working of

blind Chance and of impersonal Fate. It tells many stories of men who have been so

foolhardy as to announce all-important and all-inclusive transformations, but few,

indeed, of these changes have been so tremendous as the heralds have claimed. To be

believed, any announcement of really good news must have the power to counterbalance

this long list of post mortems and exploded hopes. It must overcome the accumulate

common sense (whether it be called realism, pessimism, or despair) which governs our

reactions to news, and the reactions typical of our community. If news is good, we

are inclined to say that it is too good to be true; if it is true we are inclined to

say that it is too true to be good.

Yet is this all that can be said about those who respond to the news? Is there

not something more? Is there not a lingering hope, repressed but not extinguished.
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that somewhere and sometime we may hear a message that will be truly good, as meas-

ured oy the most rigorous specifications that the skeptical mind may propose. Des-

£5 cL tot.!ly strangle hope; pessimist, nan not pe™»ently squelch the

heart's desire: realism does not wholly rule out the expectation of better day.

Tn lonl as the self breathes at all, it breathes the air of promise. So long as the

heart beats it can "leap" at a sign of opening doors. So long as we are men, we

cling to the possibility that life is no permanent concentration camp, that integral

being is a promise which offers greater freedom and peace than Present ex-

istence at it! minimal point embodies a covenant relationship between man and what-

ever power has conveyed to him his selfhood, and from this primal relationship

sorinns his capacity for responding to good news. To be good, however, news must

have power of restoring this response to its rightful stature by overcoming all

the deeply engrained tendencies to despair of ever again hearing good news and h

oroneness to misinterpret and to reject that news when it is heard. The better the

news purports to be, the more it must have the power to transform the men to wnom __

iFtsSfirt^^e-to be~enabled~to~5eTieve tTHd to folio* its guidance.

We have set forth what must be offered by any news that claims to be good, but

our description has been general and hypothetical. Genuine news by contrast always

deals with particular events in the life of a particular community. To move™
the hypothetical realm to the actual, we must select a given series of events “ h

storv^of a given people. Were our major purpose apologetic, we might choose our

^ LutLpoSry sScirty. Since our catr.l lotion i. depcnpUve, ,e «il seied

that people to whom the good news of God was first addressed.

(B) To Hebrew slaves in Egyptian tyranny, Moses had brought a message from a God

who had chosen them in their misery and helplesness to be his Pe°P*®*

intervened in their behalf, with the intention of turning their “£°
ir

dom He had chosen to lead them out of Egypt m spite of all the power of thei

masters and to bring them into a land flowing with milk and honey.
^
hese Prom1®®

,

he had fulfilled “with his strong arm," guiding their steps through he va erness y

the pillars of cloud and fire, overcoming the treacheries in their own hearts and the

o? their°enendes . By Hie »rong In the Eroduu Ood had «™wd the. as a

people, and had sealed with them an everlasting covenant which gave to their liie,

personal and corporate, a significance that included and transcended the entire story

of their earthly
P
pilgrimage. Intrinsic to this covenant were ultimate commands which

determined
3

the ir desliny/ An essential corollary of the ne« jjas 1

God would remain active in their midst, retaining actual if eiusive, severeign y

all subsequent situations, and exercising untiring faitWulness to his covenant p

poses and promises. To them He was known as a God who brings things topasB

cordance with His power and mercy. The story of the Exodus did not therefore,

come outdated, but remained news for every generation, with greater contera^ra y

significance than the more ephemeral crises of national or “div^r

™
generation to generation, fathers told the story to their sons, a story of what God

had done in their midst, a story that disclosed what He was now doing and would do in

the future.

-

1-

In so far as Israel was true to its calling, she lived on this news as conve|-

inE the significance of the past, the abiding justification of her^own existenc^and

the only tangible core of meaning in the whole story of mankind. Israel li

this news as a prophecy of that future which God would bring to E|££, the only de-

pendable goal of~her~corporate endeavor and the only genuine clue to the future oi

an humLiS. Israel lived on this news as a guide to present-day decisions, the
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context within which current experience might be understood and the source of

strength in trials, because this news indicated what God was even now doing. Israel

lived on this news as the basis of its distinctive vocation ,
for in calling them

into being as His people God had chosen them for a special mission. The central

axis of their personal and corporate selfhood was their continuing relationship to

the purposes of this God, a jealous God who would not tolerate competing gods.

Being related to a God who is working out His sovereign design through the texture

of visible events, this vocation was both exalted and lowly. It was exalted in that

God had preferred them above all other nations as a unique instrument for His own

ends. It was lowly because He had not chosen them for their size, strength, wisdom

or righteousness, but to demonstrate His power and to serve as His messengers to

the giants of the earth* Through those who feared Him God would come down and bless

all the nations of men.^

The story of Israel’s pursuit of its distinctive mission is as complex as their

whole pilgrimage, because it embraced all of their working and playing, their fight-

ing and worshiping. The vocation was so high, so difficult, so foolish, so elusive,

that the story is replete with backslidings, with weakness and blindness and treach-

ery. 3 Those who were more sensitive to the living covenant were convinced again and

again that no people had ever been so fickle, wayward and irresponsible. Faith and

unfaith thus developed in a profound dialectical relationship to each other. The

promise was so glorious, so radically different from cautious estimates based on the

mundane fates of other peoples, so far above any level of observable probabilities,

as to be the source of a more lofty, more stubborn, more elusive hope than character-

ized the ‘‘manifest destiny" which other peoples adopted for themselves. Just because

its life was so tenaciously rooted in this hope, Israel was more subject to frustra-

tion and despair than its neighbors. The effort to pursue their appointed mission

led ' to repeated, extreme and unparalleled suffering, no nation showing a record of

so many and so devastating defeats. The more obedient were they to God’s vocation

and to His promises, the more vulnerable to suffering and to despair. Hope and des-

pair thus developed in a profound dialectical relationship to each other. Israel

could only triumph over futility through her trust in God’ s promises, but that trust,

in turn, opened the door to a deeper sense of futility, giving scepticism yet

stronger leverage on hearts and minds.

What happened to the soul in Israel as she stumbled along the tortuous, and ap-

parently descending road of the ages? Many things, so many that any summary is

vastly oversimplified. We may, however, hazard four generalizations concerning the

tendencies that gained momentum during the Hellenistic, Maccabean and Roman periods.

(1) The news of what God had done in the Exodus gradually oecame less recent, less

impelling, and less good. The memory of those events was kept alive primarily

through the institutions of the Law and the temple, yet these institutions as legac-

ies from the past were also permeated by more subtle rebellions in Israel. They

stood between men and God in a double sense; they mediated his will and they

blocked the channels by which that will might become direct and immediate.

(2) The news of what God is now doing became gradually obscured by a fog of ir-

relevance and postponement. Prophecy died out, and no more prophets were expected

to interpret God’s working in contemporary events until the dawn of a new age. The

visible prosperity of the chosen people had become a criterion of God’ s favor and

power, and by that gauge God had absented Himself from their midst, at least tempor-

arily. "Lord, how long?" becomes the plaint of the faithful and the jibe of the

scornful. The penchant for being oblivious to contemporary deliverances being
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wrought by God was one basis of Jesus' protests. Men who revered the former P™-

phets by building their tombs could not recognize living prophets, Men who tellwed

the external relics of previous divine acts could not see the signs of what God w

now doing. As in Stephen's speech (Acts 7), the uncircumcized in heart always re-

sist the Holy Spirit by denying its contemporary manifestations. They receive the

Law and recognize Moses after deliverance has been wrought, but they reject the de-

liverance which God gives by His own hand in their midst.

(3) The only news that seemed to exert power to restore Israel's confidence and

direction was the message of a coming intervention from God 1

1

s side, when He should

decide "to take His greAt power and reign." For many if not most, the focus of

interest shifted from the real news which had served as the basis of Israel s life,

the story of the Exodus made contemporary by prophet and psalmist, to the hoped-for

news of a great event in the future. The saints remain open to this news, longing

for a restoration of Israel's onetime greatness. Around this hope clustered many

golden dreams which were the fruit of the frustrations and the evocation of self-

assertive and self-defensive fancies of Israel as a people. Around it also clusterec

the loyalty and trust of the penitent meek and humble folk. Their faith was anchored

in the confidence that God would deliver them again out of bondabe, leading them in

a new Exodus. He would triumph over all His enemies and fulfill the pledge which

He had given to the fathers. But how? When? Where? These became crucial ques-

tions to which all sorts of answers were given, none of which appeared to be more

than a pathetic guess. Seldom indeed did men hear the confident words of a genuine

prophet with God's own authority.

(U) As a result of these three tendencies toward the disintegration of Israel's

Gospel, confusion mounted in regard to the vocation which God wanted Israel to ful-

fill in the contemporary scene. With this confusion concerning the corporate voca-

tion, there was even greater anarchy in the efforts of individuals to recognize and

follow their personal callings. Now that God's activities seemed to be dormant,

there were those who relied upon more strenuous human efforts to bring about the

longed-for peace and security. There were others, noting this same dormancy, who

argued that more passive resignation was needed; if God were not eager to hasten the

day, men should imitate His endless patience and longsuffering. Men were awaiting

some spectacular deliverance, expecting the Messiah to ascend from the abyss or to

descend from heaven; they were not receptive to the word of faith which was as near

to them as their own lips and heart (Rom. 10s 5-13). In their reading of Moses a

veil had fallen over their minds due to the dullness of heart, so that they could no

appropriate as a contemporary possibility God's offer of conversion and salvation.

Until this veil was removed, the old covenant remained a dispensation of condemnation

(II Cor. 3: 12-18). Other Israelites were convinced that the fulfillment of the pro-

mises required a more painstaking and a more universal obedience to God's commands as

set forth in the "letter" of the ancestral covenant, When Israel had proved its

worth and readiness for redemption, then and not until then would God carry out His

part of the pact. These conscientious leaders had a burning zeal for God but it was

unenlightened. Their zeal took the form of seeking to establish their own righteous-

ness through arduous reliance on works of the Law. This had made them slaves to a

Law that had been intended to emancipate them, and in turn had made them blind to

this very slavery (Romans 10: 1-3). Among many there was a strong sense of personal

vocation but it was misdirected, because it was based on a misunderstanding oi God s

activity and purpose.

What, then, in this exigency is Israel's task among the nations? How does it

advance God's mission? By waiting for a more opportune moment, by cultivating a more
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rigorous righteousness among individuals, oy defending the sacred ancestral institu-

tions against profanation, by violent retaliation against the enemies of God s

people, or by converting individual Gentiles to the worship and service of the most

High God? All of these tasks were being accepted and pursued with vigor. But they

were in the main, divisive and defective. They were self-defeating, not because no

success attended them but because they were prompted by despair and gave rise to

ever deeper despair. Only a new Exodus, only an authentic message of what God was

doing in the present, could in fact restore Israel to its mission as the people

chosen to mediate the light of God's glory to all the earth. To be good news, this

message must be grounded at once in the fulfilment of prophecy and in the opening of

a new vista into the future work of God*

A moment, now, to glance backward. We first analyzed the hypothetical require-

ments pertaining to any story that, claims to relay good news. Then we described the

actual specifications for such a story in the period when Israel was both despairing

of and hoping for good news of redemption. We pause to note that the conditions im-

posed by the actual and the hypothetical situations reinforce each other. Granting

that God's covenant with Israel was, in fact, a genuine revelation of His dealings

with men, it follows that any message that would be genuinely good news for Israel

would be equally good and equally new for all men. To be specific, we have said

that any message becomes news in proportion to the significance to the persons who

are involved in the events narrated. To speak of what God is doing has a signifi-

cance incommensurable with any story in which only human participants are active.

And this incommensurable significance extends to all those people who come within

the sphere of God's intention in what He does. God's acts alone are related to the

whole story of mankind, yet they are at the same time different from the ordinary

observed sequences in human affairs. God's acts alone can produce a complete change

in the total human situation, since any change in the axis of existence (the God-man

relationship) affects the whole orbit of life. By His action, God has the power to

produce the greatest potential change at the deepest potential level for the largest

potential community.

Such a change, too, holds. an incommensurable degree of goodness or badness,

since God alone holds the final power over human destiny. God's judgment may be in-

commensurably better than the best human approval, and incommensurably worse than

the worst human condemnation. More than any other people, Israel had apprehended,

through its divine calling, the tragic element in life. They had long faced what

appeared to be insuperable obstacles to their hope. They had in fact carried the

sufferings and the sin of the world. This capacity for plumbing the depths of sin,

futility and death, as we have seen, stemmed from the glorious contour and the tough

fibre of their hope. News that would announce the fulfillment of such a hope, in

contradiction to the weight of such suffering, would be good not only to Israel but

to all who, to a lesser degree, had been caught in the tension between hope and

despair.

It follows, of course, that the same events may spell good news to some and bad

news to others, that even the best news may also be the worst news. When God ful-

fills his covenant promises, that time may well prove to be a maximum danger to all

who have repudiated that covenant or who have, unwittingly or wittingly, been trai-

tors to it. The news of His intervention will be resented and feared by all who

have idolized and absolutized their own self-concern, their own dreams of superior-

ity. Both hypothetically and actually, therefore, we may expect the best news to

release among men the greatest resistance, whether this resistance take the form of
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mild indifference, open denial, violent opposition, or the subtle perversion of the true
news into a more palatable fiction. Supposing that this resistance were endemic in
every heart and every form of social institution, we would be impelled to say that
no good news will actually be good unless it demonstrates power to transform the
protean forms of unbelief into the humble response of obedient faith. It must create
among its hearers new ears and eyes, new minds and hearts, before the incommensurable
badness of such news can become an incommensurable goodness. Here, too, Israel be-
comes a "test case," since rebellion against God's covenant had there reached its
maximum depth and breadth. If such rebellion can be overcome, then there is hope for
all men. If God can act to answer their agony ("Who can save me from the body of
this death?"), that action will provide an incommensurable emancipation for those
whose bondage has been less extreme. Should God, then, fulfill his covenant with
Israel, the story of his deeds would have a decisive relevance for all men, includ-
ing those who are bound to God by the less explicit but no less real covenant of
their creation. We turn now to a restatement of the good news which God initially
addressed to Israel, but through Israel to all raen.k

II. The Good News of God

God sent a man whose name was John to convey to Israel a special announcement,
and thus to fulfill a unique mission. At a time when no prophets were expected he
appeared in the desert as a prophet, calling all Israel to the alert. God had de-
cided to harvest His grain immediately. This was bad news for everyone who was not
ready for the winnowing fan. John warned them to flee from the coming wrath, and
exempted no one from this warning. God had allowed ample opportunity for people to
prepare for the Great Day by repentance. John's assignment was to invite his people
to take advantage of this opportunity by turning their hearts. His work fulfilled
some of God's earlier pledges and was the token that further steps would immediately
follow. What had already happened, and what was about to happen, made immediate de-
cision absolutely imperative. "What must we do?" people asked. To John repentance
was the only answer commensurable with the news. This repentance must be deep and
genuine; it must be witnessed by a radical step - baptism; it must produce fruits,
even though these fruits, by external measurements, appeared quite incommensurable
with the wrath to be averted and the glory to be inherited. The publican should
cease his exploitation; the soldier should be content with his wages, and not use his
power to extort; the person with two coats should share one of them. John's announce-
ment created much excitement. Some accepted it as true; some remained curious and
hesitant; some were openly sceptical or vigorously scornful. The news led John into
making statements which seemed too dangerous to Herod, who imprisoned and later
killed the prophet.

Among those who accepted John's message, and who repented and produced fruits
of repentance, was an artisan from Nazareth. As he was being baptized by John, God's
Spirit descended, anointing him with the power and gifts of the new age, and desig-
nating him as God's son. By the authority of this Spirit Jesus was given a unique
mission of deliverance as the Messiah. Through him God had chosen to introduce His
kingdom among men, to wrestle with all the powers of evil and to overcome them in the
name of God. The power of the Spirit drove Jesus into wilderness trials, and gave to
him the capacity to detect and to overcome the wiles of Satan, such wiles as had kept
men bound, from Eden's day, in unwitting slavery to the Evil One. Then Jesus jour-
neyed through Galilee heralding the good news of God:
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"The time is fulfilled. The kingdom of ^od is at hand. Repent

and believe in the good news" (Mk. 1:15)*

To Jesus God gave eyes to see what He was doing and ears to hear what He was saying

through current happenings. On all sides Jesus discerned signs of God's jvork. De-

mons were being evicted from their long leasehold on individuals, unclean spirits

were giving way reluctantly before God's "finger," repentant sinners were being for-

given and admitted into heavenly approval and joy, God s word was quieting distraught

minds, providing new and direct guidance for everyday decisions, and opening fresh

and immediate access to beatitude for the poor, the ostracized, the hungry, the meek

and the merciful. Because of what God was doing, the paralyzed could walk again,

the blind see, the despairing hope, and the dead live. To Jesus God gave authority

to interpret and to proclaim the meaning behind what was happening. Such things

meant both an end and a beginning: an end to which God's earlier work pointed; a

beginning of the coming great judgment and redemption. The day had dawned for the

fulfillment of God's promises to Israel. Her time of waiting was over. This was

"the acceptable year of the Lord" when God Himself would give "release to the cap-

tives, recovery of sight to the blind, liberty to the bruised.." (Lk. U: Id, 19).

Everyday observations provided clues to what God was about: the falling of a

sparrow, the shower of rain, men praying in the temple, children playing in the

marketplace, grain growing in the field, a cook making bread. Like a woman search-

ing for a lost penny and a shepherd searching for a lost lamb, God was searching ior

lost men, rejoicing with infinite joy over each one who was found. Like a fa™01"

in his orchard looking at each tree, God was examining each tree, deciding whether

to fertilize it or to cut it down. Like an absentee landowner, God had now returned

to His estate to hold an accounting with His tenants; like an employer looking for

laborers, God was inviting the unemployed to work in is fidld. Wherever God con-

fronted men in the contemporary scene. He was forcing upon them a final choice as to

whether they would accept a place in His kingdom. He had planted the seed; even now

the grain had sprouted and was sending forth shoots. Soon, in spite of all difficul-

ties, it would yield full grain "in the ear." Because of God's action, the response

of men was even more inexorable and final than had been true in the day when Jonah

had preached to the Ninevites, when an Egyptian queen had visited Solomon, when

sudden destruction had fallen upon Sodom and Gomorrah. The new situation was ana-

logous to that faced by Noah, by Lot and Lot’s wife, by the contemporaries of Moses

and Elijah.

In this situation Jesus sought to learn and to fulfill his vocation with per-

fect faithfulness. The Good Shepherd had sent him to the lost sheep of the house oi

Israel, had sent him to proclaim the nej\rs to every village tfhich he could reach; to

mediate commands which disclosed the original intention of the Law; to announce the

fulfillment of all God's pledges to the prophets; to use every day, "Aether the Sab-

bath or not, to carry on his assigned work; to cast out Satan "by God's finger; to

forgive sinners in God's name; to associate with lepers, harlots and the poor; to

point out the way that leads to life; to make clear what would-be pilgrims must leave

behind; to invite everyone to join him in carrying his 'yoke'; and to assure the most

despairing that God had placed within their reach an inestimable treasure from which

no earthly contingency could separate them. All they needed to do was to accept

God' s mysterious gift with a penitent and trusting heart and then to participate as

workers in God' s harvest field. Jesus was sent to make them aware of this new and

final opportunity.
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He recognized, of course, how unprecedented was the situation created by God s

action: "The Law and the prophets were until John; since then the kingdom ox God is

proclaimed." He knew, too, how corrqDletely this gift of the kingdom represented the

grace and love of the heavenly Father. The coming of the kingdom to men marked a

miraculous condescension of God, a coming down to share the worst plight of men. God

was displaying openly His love for His enemies, doing good to those who hated Him,

giving good gifts to all who asked for them, taking upon Himself their burdens,

freely forgiving those who had sinned against Him, God was himself seeking to restore

to their inheritance those who had forfeited their status as His sons; in so doing

God was eagerly serving those who had thought themselves wiser and better than He.

In their behalf God was willing to be ridiculed and snubbed, the Most High taking a

position lower and weaker than that of the sinners He was seeking to win back to

their home. Jesus saw how the good news of God’s work was in fact, ignored* des--

pised, laughed at, misinterpreted, how men blasphemed against it as the work oi God s

enemy, the devil* Recognizing the goodness of the news and the depth of men s resis-

tance to it, Jesus realized that his own vocation as herald of this Kingdom entailed

standing at the center of this tremendous conflict: bearing the inexhaustible love

of God and the all-but-unoonquerable resistance of man* s sin. The Son of man must,

in saving the lost, humble himself to become last of all, least of all> slave of alL

He must be reviled and rejected by meri, must ’^suffer ahd be put at naught," must

give his 1 fe a ransom for those who refusted to accept his good news. Yet^even in

this mission the goodness and power of God* 3 kingdom would be manifested, for God’s

own purposes were thus being declared and enacted.

In obeying his calling, not only did Jesus offer the life-giving powers of the

kingdom to all who would repent and believe; he also summoned seekers of the kingdom

to join him in the task of fishing for men. He who seeks first the kingdom must

place first God’s love for others, he must accept responsibility for advancing God’s

mission to others * Jesus accordingly called disciples to be with him, and to be sent

by him to the villages of Israel. Their assignment corresponded to his:

"Preach, saying ’The kingdom of God is at hand.’ Heal the sick, raise the

dead, cleanse the lepers, cast out demons. Freely you have received, freely

give" (Mt. 10: 1 > 8).

Their authority stemmed from the same source as his (Mt. 10:1); their security was

no greater than his; their status was no higher. Popular response to them, whether

the gratitude of the penitent or the hatred of the powerful, would follow the pat-

tern of response to him. Like him they must be willing to renounce all possessions,

and to lose their lives as hated and homeless vagrants and law-breakers. Like him

they must become last of all and servant of all. His way was the way by which they

would broadcast by word and deed God’s own good news. Like him, they have seen what

prophets and kings had long but vainly hoped to see. They are sowing seed which will

spring up and grow ("Man knows not how"). Loving their enemies and praying xor their

persecutors, they display God’s purpose to release captives and to forgive sinners.

Men were offended by them, as they were offended by the master ,
but God worked

through this very offense to make His beatitude available for the pure in heart and

the peacemakers (Mt. 5: 3-9). Such was the vocation which the coming of God’s king-

dom brought to Jesus, and through him to his disciples. This was the good news,

which most men either scoffed at as no news at all, or repudiated as bad news. Im-

plicit, therefore, in Jesus* work as news-bringer was this truth:

"All things have been delivered to me by ray Father. No one knows who

the Son is except the Father, or who the Father is except the Son, and

those to whom the Son chooses to reveal him." (Mt. 11: 27)
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The climax of Jesus' earthly mission .vas his death as a criminal and enemy of

the people. In this outcome all groups collaborated: the soldiers and the Roman

procurator: the Pharisees and the priests; the bystanders, excited or merely cur-

ious; the disciples of Jesus, whether frightened or resentful. In this visible out-

come the invisible lords were demonstrating their control over men: Satan, the

heavenly rulers of darkness, God. To this end, the work of Jesus had led with appar-

ently inexorable momentum. God had sent His message "proclaiming good news b£ peace

by Jesus the Messiah." Throughout Galilee and Judea this news had been heard, begin-

ning after the baptism which John had demanded. God had "anointed Jesus of Nazareth

with the Holy Spirit and with power... He went about doing good and healing all who

were oppressed by the devil... They put him to death" (Acts 10: 36-38).

This death of His chosen messenger disclosed how far God would go in the Shep-

herd' s search for His sheep. It disclosed how far those sheep had strayed from the

fold. "It was while we were yet sinners that the Messiah died for us 11 (Rom. 5:o).

In this event the Son who could alone reveal the Father actually disclosed God’s

heart and the strength of God’s concern. The news of what God was doing was thus

published from the rostrum of Golgotha, outside the walls of the Holy City. All

along, from his first encounter with the Spirit, Jesus had recognized this news as

good, because it had released the power to produce in him the mind and heart well-

pleasing to God.

The same news, however, had not proved to be unequivocally good for his disci-

ples, since the same event disclosed in their hearts fear, self-concern, pride and

treachery. The Cross revealed in all hearts but that of Jesus a bondage to the

’’rulers of darkness” who had crucified Jesus (I Cor. 2:8). It was actually true

that no one recognized who the Father was except the Son, and that no one recognized

who the Son was except the Father (Mt. 11: 27, 28). The news became good to these

disciples only when, by a supreme miracle of creation, revelation and redemption,

God raised Jesus from the dead, and when as living Lord this same Jesus revisited

them, disclosing to them frho his Father actually was.

”God raised him up, having loosed the pangs of death. . .Being exalted

at the right hand of God, and having received from the Father the promise of

the Holy Spirit, he has poured out this which you see and hear. . ."(Acts 2:2u-33)*

This event, transpiring at the nadir of their treachery, disclosed what, from

the beginning. Good had been faithfully accomplishing. His kingdom had, in fact,

been making its power-supported invasion of this world’s kingdoms. His love and His

Spirit had been at work in John’s preaching, in Jesus’ baptism, in all the conflicts

and victories which had stemmed from that anointing. Simultaneously this event in-

dicated what God was about to do. Having raised Jesus from the dead as Lord, God

would through him complete the mission of subduing all His enemies. Through the

Messiah He would exalt all of His sons to the same glory by their participation in

t -

:

'-j same trials, the same patience and the same kingdom (Rev. 1:9). He would extend

Jesus* power over all flesh until Israel was wholly reconstituted and had wholly

fulfilled its mission to the Gentiles, "that at the name of Jesus every knee should

bow. • .and every tongue confess that Jesus Christ is lord, to the glory of God the

Father” (Phil. 2: 10, 11).

The message of the resurrection was so new that all things became new for the

disciples, so good that in all events they saw the one continuing transformation

which God was accomplishing through the King of the new age. The forms in which they
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described this revolution varied widely, partly because oi their diiierent languages,

but largely because God 1 s kingdom made itself known in all areas of their existence,

and because each servant was placed at a different post along the battle-line. A

new humanity was now being constituted, analogous to the creation of Adam, out so

far exceeding the possibilities and defects of the first humanity as Jesus was sup-

erior to Adam (Rom. 5)* A new covenant was now in operation, bringing into exist-

ence a new Israel, analogous to that of the first Lxodus and continuous with it, yet

so far exceeding the earlier covenant as Jesus was greater than Moses. Perhaps we

can best summarize the different aspects of the revolution by contrasting the two

ages: the old age, before the resurrection, and the new age, following^it. The

present evil age is the sphere

where Satan reigns
where sin reigns
where the Law reigns

where death reigns
where the flesh reigns
where the kings of the earth (—|-

exert lordship
j

where men are bound in a slavery

to which they are blind

where all creation is in agony

where men seek self-justification, ^
self-superiority, self-defense

where there is unending and fruitless

lusting and warring

where all work ends in futility and

condemnation
where all ways lead to destruction

4-»

The coming new age is the sphere

where God reigns
where righteousness reigns
where grace reigns
where life reigns
where the Spirit reigns
where the King of kings subdues

them
where men are freed to become

slaves of the lord whom they

know and love

where sons are adopted in and

through that agony

where men love neighbor and enemy,

giving lives for others

where there is unending peace and

power to make peace

where all work is done in the Lord

and is blessed by him

where the one way leads to glorifica-

tion.

To this chart of the characteristic features of the two ages, we need to make

three important additions. In the first place, the two spheres are in ceaseless con-

flict.^ counter-attack following attack, the fluidity oi this warfare indicated by

the arrows on the chart. The battleground is located in the souls of men; the goal

of the battle being uncontested control over those souls. The conflict is percipi-

tated and heightened by r jry invasion from God*s side into territory previously held

by demons and dominated by blindness and sin. To each invasion there is a counter-

attack in which the Enemy tried to eliminate God’ s beachhead. The conflict finds

visible expression in social phenomena, but the spiritual powers in conflict are

always invisible. Heaven provides both the origin and the end of the conflict, al-o

though in the conflict itself the heavenly forces reveal themselves. The Cross is a

visible event in which the maximum attack was met by the maximum counter-attack, and

in which the victory of God was final and decisive — covering all lesser and later

counter-attacks. The line, therefore?,between the two ages is not a geometric or a

geographical line, but the fluctuating front-line of an invisible warfare. This

front-line cuts through the whole of creation, visible and invisible, through the

daily struggles in man’s heart, through the daily struggles among social groups,

through the daily struggles among heavenly powers.

A second supplement is necessary when we consider the connected and cumulative

character of the events which mark the frontier. Thd line is not a line, but a
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purposive and progressive series of God’ s works by which He has Drought and is bring-

ing His kingdom to men. God* s Spirit and power have been at work in the covenant

with Israel, wherever the faith of patriarch, king, priest and prophet was genuinely

grounded in God* s promises (Heb. 11; Rom. U:l-22). The same power was manifested in

the vocation and mission of John. In "the fullness of time'* the kingdom was uniquely

revealed in the incarnation of the Son, i.e., in his whole human mission: his birth-

his baptism by the Spirit, his struggles with Satan for the freeing of men, his

teaching and guidance of disciples, the covenant sealed by his atoning death, the

exaltation to the right hand of Power, the promised gift of the Spirit to his dis-

ciples. In each deed of God's love the whole drama of life-through-death was en-

acted, each deed pointing backward to the sowing of the seed and forward to the full

harvest. The news embraced each gift and work of the Spirit, set within the total

compass of God's redemptive plan. Whether attention focussed on a separate episode

or the whole work, it meant good news to the apostles.

Still a third important note should be added to the summary of warfare between

the two ages: from the first sowing of the seed onward, the response of men to the

news became an intrinsic part of the news itself • The acceptance by Jesus of his

vocation, for example, was essential to the drama. His ability to see, to hear, to

understand, what God was doing was itself a sign of the kingdom. The power oi the

Spirit was demonstrated by his perfect obedience and complete trust, by his humble

washing of men's feet and his waiting on their table. Every act that was motivated

by the Spirit signalled the power and presence of God. Even the rejection of Jesus

authority by the Pharisees and the defection of his disciples became part of the gooa

news of how God was carrying through His judgment in their midst.

Similarly, the responses of the disciples to the Risen Lord become woven into

the news of the resurrection. Their initial blindness and doubt were overcome by

his power to heal their eyes and transform their hearts. The miracle wrought in then

was inherent in the event of creation and redemption wrought in him. The news gave

to them an assignment and the effective empowerment by which they could accept and

fulfill that assignment. All the responses flowing from their hearts and wills be-

came contemporary signs of the lordship of Christ. The news was good because they

were enabled to do what had previously been impossible. Their total activity as

newsmen became a part of the news itself, a fruit of the Spirit which was ushering

in the new time.

"This Jesus God raised up, and of that we all are witnesses. . .He has

poured out this which you see and hear*. .Let all the house of Israel know...

Repent... and you shall receive the gift of the Holy Spirit" (Acts 2: 32-39)*

This news which the apostles carried to their fellows was not, however, in the

first instance accepted as good. Because of their message the apostles were ignored,

ridiculed, imprisoned, executed. Nevertheless the Spirit was able to turn even such

reactions to good account. The news was recognized as good by the Church when the

Spirit was poured out on the body of believers, and when it displayed power to con-

vert the listeners to the name of Jesus (the Pentecost narratives). In becoming good

to the Church, the news became the Church' s task, every believer and every congrega-

tion becoming a witness and a servant. The total corporate life of the congregation

became a sign of the transformation of the world. This sign points to the gospel,

since it is one of the fruits of it. More than this, however, is involved. Each

witness and each congregation becomes a part of the gospel, an event linked into tha

chain of events through which a gracious Lord is reconciling the world to himself.
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The Church, with each of its members, is called to share with the apostle in the suf-

ferings of the Messiah "becoming like him in his death" in order that they may "know

him and the power of his resurrection" (Phil. 3:10). The Church is the body of

Christ , through which he continues his mission in the world, waging God 1 s warfare un-

til the last enemy is subdued. The response of faith and the responsibility of

faithfulness to this mission become inseparable parts of the Christian vocation.

Where there is no faithfulness to Christ 1 s vocation <Df humble obedience there is no

faith in the good news. The Church that ceases to fight his battle no longer belongs

to him, but has lost its candlestick in heaven (Rev. 2, 3). What distinguishes God’s

word from men’s word is the fact that by the former God's power *'is at work in you

believers." Thus the faith of the Church at Thessalonica became a part of the good

news which was being proclaimed through all the world (I Thes. 1: 1-8; 2: 13-15). To

remain a colony of heaven, the congregation must continue its work as an embassy from

God, "as unknown, and yet well known,...as punished and yet not killed, as poor, yet

making many rich, as having nothing, and yet possessing everything" (II Cor. 6:9,10).

The good news thus comes to embrace the whole of God f s work among men, including

what happens within their hearts and what their hands do (whether they participate or

refuse to participate). The good news tells the story of what God has done in and

through Israel, the prophets, the Messiah, the apostles, the Church. The report con-

cerning what God has done becomes recent and even current news when the Spirit en-

ables a person to see what Christ is now doing on the present scene of battle. And

wherever men detect signs of the powerful invasion of God' s kingdom, those signs

point to the end of God* s redemptive plan for the world.

The Church's mission is a part of its message, and its message is a part of its

mission, because its total life, as manifested in each activity, is a witness to what

God has done, will do, and is now doing. There is a single source and a single goal

of all its manifold activities.

"There are varieties of gifts, but the same Spirit;

There are varieties of service, but the same Lord;

There are varieties of working, but it is the same God

who inspires them all in everyone" (I Cor. 12: U-6).

Let us look more closely at the varieties of service which inhere in the church* s

vocation because of the character of God's news. To locate these varieties we may

look at the ways in which Jesus fulfilled his vocation, his first instructions to his

followers, the mandate of the Risen Lord to the apostles, and the fruits of the

Spirit in the corporate work of the earliest congregations. It is possible to group

the essential services under eight headings. From one standpoint these may be called

the manifold obligation of the Church of its Lord, and from another standpoint the

manifold way by which the Lord carries out His service through the Church.

(1) Preaching. From the first commission on, Jesus proclaims through his mes-

sengers that the kingdom of God is at hand. This is what God is now doing—bringing

His new age of redemption into being in our midst. This announcement points back to

what God has done in exalting Jesus as Lord and forward to the coming manifestation
of his Lordship to all creatures. Everywhere this message offers an invitation for

men to enter this new age, with a stringent demand for repentance. By this procla-
mation the Church enlists servants of Christ from all nations and tongues and peoples,

baptizing them in the name of Christ. Each baptism in its own fashion re-enacts the

drama of God's redemption and is a method of proclaiming the news. It is an event in
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«Arhich a person dies with Christ to sin, to self, to the world, and is raised with

Christ to the glorious inheritance of life and freedom.

(2) Healing. Jesus commissioned his disciples to cast out demons, cleanse lep-

ers, heal the sick, raise the de$d and free the captives. This commission to the

Church continues wherever the Spirit is active. The Church recognizes no barriers

and stops at no boundaries. It identifies itself with the despised, forlorn and

forgotten men, with all who are sick "in body, mind or estate." By its own love for

the poor it re-enacts God's love for lost sinners, following the Messiah's path of

lowly fellowship with the last and the least. Through the Church, the Messiah con-

tinues to take the form of a servant, the form of sin, the form of a dying and pos-

sessionless slave. He continues to offer his easy yoke, and to bear the burdens,

suffering and guilt of all. Each cure shows forth the compassion of God in Christ.

It testifies to the news of a costly forgiveness offered freely to all men.

(3) Teaching. The Church has a mandate from its Lord to teach and counsel all

those who enter his family, thus carrying on the vocation which he began in Galilee.

The new age is governed by the law of the Spirit, which is identical with the law of

Christ. Each pilgrim must be instructed in his duties under this law. This law,

which is fulfilled in the one commandment—love, offers perfect obedience and perfect

freedom. But each person and each congregation must learn what this law implies for

today's needs. The Church mediates the tradition from Jesus to all its members,

making clear both the obligations and the emancipation implicit in that tradition.

This process of teaching is ultimately a form of proclaiming the evangel.

(U) Testimony before governors and kings. The Church is called to stand on the

same frontier as its Lord, being rejected by the world it is sent to save. This

mission leads into positions of acute hostility and hazards. Disciples in line of

duty //ill be killed. Yet in their trials before governors and kings they can fulfill

a special mandate. By fearlesness in the face of danger, and by forgiveness of its

persecutors, the Church proclaims the power of God and the love of God. By giving a

faithful witness, it re-enacts Christ's victory over Pilate, Christ’s love for his

enemies, Christ's reliance upon the Spirit. It thus announces the reality of a peace

and joy that the world despairs of every knowing.

(5) Peace-making. Jesus' disciples are known from the beginning as peacemakers,

ministers of reconciliation between God and men, and between men and men. This re-

conciliation is also intended to extend to all the rulers in heavenly places, to the

invisible powers and principalities. The ultimate war is between God and Satan.

The Church participates in this war, and tesitfies by its participation to the vic-

tory which Christ has won and will win. It must detect and repel the temptations of

Satan, proclaiming to all spiritual powers in heaven and on earth that Christ is both
their King and their reconciler to God.

(6) The breaking of bread and prayers. In its gatherings for worship and fel-
lowship the Church translates into simple everyday terms the common life in the Body
of Christ. In every such gathering, it is obliged to listen afresh to the gospel,
respond with appropriate acts of repentance, gratitude, patience, expectancy, trust,
self-surrender and compassion. In its meals the Lord blesses the bread and breaks.
Each meal where he is present proclaims anew the Lord* s death until he comes. With-
in the Church all things are done for the edifying of this one Body. Each member
serves and is served by every other member. Various members are assigned special
duties, but all these duties are designed to knit the Body together so that it may
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grow up into 11 the one new man.” All this is intrinsic to the gospel and to the mis-

sion of the Church.

(7) Serving the Lord. The Church has a mission that can be fulfilled only

through the web of associations which each member severally represents. Each Christ-

ian is part of a family, of an economic structure, and of a political entity. He

expresses his service of Christ through his treatment of those whom he meets in these

relationships of authority and obligation. Through his responsible participation in

these associations, Christ speaks to others through him, and to him through others.

That this message may be rightly spoken, rightly heard, and rightly interpreted, is

a concern of the whole Church. The mind of Christ seeks control over human choices

in these areas. Christ seeks to proclaim the good news through the ordinary occu-

pations of ordinary men. Such a field must therefore constitute a major obligation

of the Church.

(8) Suffering and Rejoicing. Many aspects of the Church 1 s vocation can not be

itemized and catalogued. They cannot be easily described as specific duties.

Through all phases of its life in the world, however, it shares in the suffering of

the world because it shares in Christ* s suffering. Through suffering it is redeemed

and it redeems. One mark of its distinctive suffering, a mark which turns the suf-

fering into a proclamation of good news, is the presence of joy. By ’’becoming like

him in His death,” the Church as well as the apostle comes to know "the power of His

resurrection” (Phil. 3:10). Wherever this happens the Church gives its witness,

whether audible or silent, to the promise of eternal joy. In its very agony with and

for men, it declares itself to be a possession of the Lord, controlled by his love.^

This method of proclaiming the gospel is by no means the least (II Cor. 6: 3-10).

It is by its own suffering and joy that the Church becomes authorized to pro-

claim God* s judgment on all the world. Its suffering is a mark of the fact that it

expects and accepts a judgment that begins with the household of God (I Peter U:17).

Its experience of this judgment rules out attitudes of superiority and condescension,

reliance on special privileges and exemptions, or preferential treatment by the Most

High. In its suffering it recognizes the pruning and purging work of God, discover-

ing in each sentence of wrath abundant evidence of God* s mercy. It is this which

qualifies the Church to proclaim imminent and ultimate judgment on all nations. But

in this proclamation it is God* s justice and righteousness that is set forth, and not

any virtues inhering in the Church itself. Only thus does God’s //rath and the

Church’s suffering become the bearers of glorious freedom and joy.

All of these forms in which the one vocation is embodied remain subordinate to

the authority of the living Lord. All participate in the proclamation of the good

news. All become a part of the news to be proclaimed. All are contemporary works of

the God who has begun them in Christ and will complete them when Christ returns with

his saints. Within them, however are also embodied the resistances to the gospel

which stem from the old age. The vocation of the Church, like that of its Lord, is

accomplished on the frontier between the two ages, where the body of this humiliation

is transformed into the body of glory. Because the vocation of the Church lies

along this frontier where God is at work, it follows that none of these aspects of

vocation may be separated from the others, none may claim priority over the others,

and none may be ignored if the vocation as a whole is to be realized.

Just as the obligation of the Church embodies a large variety of services, so

too does the single vocation call forth from Christians a large variety of motives.
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Intrinsic to the good news is the release of a strong motivation* The motive of love,

for example, is at once a gift of the Spirit and a fruit of the same Spirit, a sign

of the Kingdom* s nearness and a response to that nearness. It was sown with the seed

of the word and grows toward the final harvest in the kingdom of the Son of God*s

love. Individual motives are so diverse , however, that it is impossible to make an

exhaustive analysis. To intimate their range and depth, we may classify a few of the

dominant motives under three headings.

(1) Some motives spring most directly, perhaps, from the news of what God has

done in and through Christ. A person accepts his vocation under God as an expression

of repentance. The message of God* s forgiveness in the kingdom prompts a powerful

and continuing desire to leave behind the earlier captivities. It elicits a deep

brokenness of heart that impels a person to escape, like Lot from Sodom, to surrender

self and world in order to become a pilgrim of faith. Repentance is both motive and

act, expressed within the existing structure of human relationships (self, family,

social and political connections) in response to an encounter with God* s own Judgment.

In its origins repentance is closely linked to the response of gratitude. This

gratitude is in the first instance directed toward the Father and the Son, from whom

an inexhaustible good has been received freely. They have made it possible to give

spontaneous thanks for all things and in all situations, since they are able to

transform all evil into good. They have also clearly shown how such gratitude must

be expressed through the believer* s treatment of other men. Because of their gift,

a servant is indebted to all men, to the wise and the foolish, to enemies and friends,

to unconverted and brothers. A part from an all-inclusive gratitude, the vocation

under God is neither rightly understood nor rightly obeyed.

This gratitude is practically identical with love, the uniquely humble and ex-

alted love which comes down from God through men. ”We love because he first loved

us.** We love others because they are the ones for whom Christ died. We love Christ

by loving our neighbors and our enemies. Ambassadors of reconciliation are known by

their unresting, unlimited love for those yet to be reconciled to God.

(2) Some motives implicit in the Church* s vocation spring most directly, perhaps

from the manifestation of what God is now doing in our midst. Obedience, for example

is most free and direct when it is demanded by and offered to a living Lord, who is

now carrying on his strategic battle with an opposing army. This obedience generates

the eagerness to ’’put on the armor” of the Spirit, to participate in the battle by

’’dying daily,” to be content with prosperity or adversity, to carry the gospel wher-

ever the Spirit beckons or to desist where the Spirit closes the door.

Another strong desire of followers of Jesus is ”to work out our own salvation

in fear and trembling, knowing that God is at work...” The working out of one’s sal-

vation implies the strenuous expenditure of concentrated energy at whatever tasks lie

at hand. Fear and trembling stem in part from the realization of the ultimate sig-

nificance that rests upon seemingly trivial duties. In part they stem from the mys-

terious hiddenness and immediacy of God’s working. In part they are implicit in the

mind of Christ, which believer' s possess, but which they possess as a continuing

judgment upon their own motives (Phil. 2: 1-lh). This relationship to a Lord who is

both absent in His presence and present in His absence instils a dread of glorious

freedom and a trust in the terrible goodness of His power.

Another motive which helps the servant order his activity in accordance with
the gospel is this: to fulfill but not to exceed the measure of grace and the
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measure of faith. If he is an apostle, he should proclaim the good news according

to this standard. If he is called to deeds of mercy, he should do them cheerfully,

freely giving as he has received, but not exalting himself by means of his works

beyond the task assigned to him. For motive-power the servant relies upon the gift

of grace, as this is channeled through the tasks of the day, the place where he is

stationed, the people with whom he lives. Resources are ample so long as he is con-

tent with this standard; they evaporate when he tries to force himself to accomplish

a self-willed and more lofty mission.

(3) There are yet other motives that spring most directly, perhaps, from the

news concerning what God is about to do. In this case, first of all, we think of

the runner who eagerly runs the race with his eyes fixed on the prize. He seeks

first God* s kingdom, storing all of his treasures in heaven. He remains awake and

alert for the bridegroom* s return. He plows with his eye on the end of the furrow.

Because Jesus will bring His rewards with Him when He comes, the servant yearns for

that visit and readies himself for it by working on the job which is his for the

interim.

Or we may think of the patience and endurance of stewards, who know that the

end is not yet, who know neither the day nor the hour, but seek only to be faithful

to their commission. They know what sort of standards the Judge will apply when He

comes; they know how impatient and fickle they are inclined to be; they are grateful

for the opportunity to learn patience in the long routines of work or in the painful

crises of persecution.

Then there are a cluster of motives associated with the quiet confidence and

the buoyant peace which grow from the assurance that the end is in the hands of a

God who will sanctify and glorify His servants, and who will redeem His whole crea-

tion. The peace which the world cannot give produces motives which the world cannot

match. The joy of the Holy Spirit, for example, counteracts the aggressive and judg-

ing impulses among men (Rom. lh). The inseparability of the Christian from the love

of Christ releases a freedom from fear which affects all attitudes toward self and

the world (Rom, 8). Looking forward with confidence to their full adoption as sons,

men are able to meet the agonies of history and fulfill their vocation as sons with

intrepid courage and contrite meekness.

Looking back at this sampling of the motives which are produced by the vocation

of the Church, a foot-note may be added. In classifying these motives as responses

to the past, present and future working of God, we have in each case used the term

perhaps. We need now to observe that no such division in the realm of motivation is

tenable . « Each act of God according to the gospel represents within it the whole

design of God, the whole process of redemption from beginning to end. The vocation

of the Church is one vocation and includes all activities of the Body of Christ from

its commissioning to the consummation* Each genuine motive, therefore, that springs

from any event in this history and from any task of the Church, represents a single

orientation toward past, present and future. Every true gift of the Spirit is a

gift of power, a 8uvajii<; that motivates men. In any motive that comes from faith

all the motives are latent. In all the motives there is a genuine missionary im-

pulse; in none of them is this missionary impulse segregated from the others. One

and all, they come into play not as a result of a change on the level of thought

alone, or feeling alone, or will alone, but as a result of the transformation of

human existence from its center. The motives are what they are because God through

the gospel reveals and creates sons. All the motives inhere in the life of the new
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age, they are //ays by which the power of that new age operates in laying claim to

the hearts of men. These motives, in their pristine state, spring as naturally, as

spontaneously, as the cry of joy and the shout of celebration with which prisoners

hail the news of their deliverance. Such news, like all really good news, produces

its own reporters. The newer it is and the better it is, the more difficult for

those who apprehend its meaning to suppress it, to ignore it, to do anything else

but tell it) in all the ways of telling which the character of the news permits.

It is possible, of course, to distinguish more clearly than we have done the

Gospel of God, the Gospel of Jesus Christ, and the Gospel of the Church. But the

intrinsic character of this news makes these distinctions highly dubious. Ihere is

but one Gospel and it includes all the gifts, tasks and motives which that news im-

plies and produces.

’’The first missionary was God the Father, who sent forth His Son in the

likeness of sinful flesh. That is the seal and final ground of missions—the

grace, the ultimate, unbought, overwhelming grace of God... who gave us not only

a prophet but a propitiation. • .The second missionary was the Son, the apostle

of our profession. . .who exiled and emptied himself in this foreign land of

earth, and humbled himself to death, even the death of the Cross. The third

missionary is the Holy Ghost whom the Savior sends forth into all the earth. •

•

The fourth missionary is the Church.. .All four missionaries are involved in

the one divine redemption to which we owe ourselves utterly. (P» !• iorsyth,

London Quarterly Review, April, 1951 )

HI. Implications of the Gospel for Our Discussion?

If we keep in mind, on the one hand, the foregoing exposition of the good news

and, on the other hand, the present orientation of American Protestantism, the con-

trast should prove deeply disturbing and sobering. Nor should we evade the disturb-

ance either by a dishonest revision of the gospel or by an equally dishonest picture

of contemporary Christendom. A clear-headed willingness to face the contradictions

should serve to enhance our understanding of the Church* s task in the light of the

gospel. It should further our effort to grasp the source of the deficiencies in

missionary motivation.

Let us begin by observing the parallels between the orientation of Christendom

today and the situation in Judaism at the time //hen John the Baptist appeared in the

wilderness. In an earlier section of this essay we characterized the situation in

Judaism in terms of four converging tendencies. Each of these tendencies may be

observed among ourselves. Let us look at them briefly.

(A) The news of what God has done in the past has become less recent, less im-

pelling and less good. By much of Christendom, today, the beginning of God o cov-

enant in the work of Jesus is now considered ancient history. The intervening 19

centuries seem to add up to a very long period that separates us in essentials from

the first colonies of heaven. The changes during these centuries loom so large tfrat

the first message of the apostles appears in many respects to be seriously out-moded

and quite irrelevant. The event of the death and resurrection of Jesus is seldom

hailed as news at all. The story of that event, consequently, has lost its power to

set the boundaries between the ages, to define the mission of the Church, to exert a

final authority over human decisions, and to elicit the strongest motives* Christ-

endom continues to hail the goodness of the news, but in fact it is inclined either
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to take this goodness for granted or to limit the area of historical existence with-

in //hich this goodness is operative. It is no longer good enough, in the minds of

many Christians, to call forth an overwhelming gratitude, a total response of obli-

gation, a commanding sense of vocation, or a willingness to surrender all m order to

gain the pearl of great price.

To be sure, there are within Christendom perennial efforts to return to the

Bible, to restore the faded splendor of Ahat had originally been good news, just as

within Judaism of the first century there were efforts to call Israel back to its

initial covenant at Sinai. Stress upon what God has done is not of course to oe de-

plored. But this stress easily is confused with archaism and biblicism. By its in-

trinsic character the gospel protests against both ancient and modern forms of bib-

licism. This protest directs itself in part against the deceptive dream that to

build the tombs of the prophets will in itself revitalize the covenant, that a return

to archaic forms of revelation-response will resuscitate the diminished sense of

vocation and obligation. In part the protest directs itself against the false dis-

junction between what God did in the former golden epochs and what he is doing in our

"Bronze Age." Neither Moses nor Jeremiah nor Jesus did this. Neither the old nor

the new covenant was an instance of biblical revival. Such self-conscious, self-

motivated efforts to turn the clock back are doomed to sterility. Only when the

story of what God has done in the past illumines a warfare that is going on in the

present, only when that story proclaims a victory now being won, does that story be-

come good news. With all of its emphasis upon the Cross and the resurrection, bibli-

cism does not make the story of that event more recent, more good, more impelling,

unless it produces living prophets who are able to see and to hear what is really

happening behind the scenes of contemporary events. Modernists and archaists alike

fail to grasp the immediate relevance for the present of the former works of God.

(2) Another characteristic of contemporary Christendom is this: it tends to

view the announcement of what God is about to do as more distant, more uncertain, and

less urgently related to the deepest hungers of men. Our churches are not, in the

main, impelled by fears of an overhanging judgment or by hopes for speedy deliverance.

They quite generally regard the New Testament views of the future as among the most

surely outmoded elements in the Christian message. They «vere grounded, it is supposec

in a myth picturing the hasty end of a world which has in fact proved to survive all

prophecies of its demise. It is easier for us to visualize the future in terms of an

indefinite elongation of the time-line, or a cataclysmic accident to the solar system

(with or without man’s connivance), or a progressive amelioration of social lixe, or

the assurance of the survival after death of the individual soul. These are easier

expectations to hold. But one may observe that they are just as man-fashioned, just

as self-centered, just as much the projection of man’s present fears and hopes, just

as much the conpensation for secret despairs, as were the plethora of apocalyptic

dreams in late Judaism <which are so blithely and condescendingly shelved. They en-

gender within the churches a motivation that at best is fluctuating, half-hearted,

divisive and confused. Adopted in lieu of God’s promise in Christ they give to the

Church only an incidental and tentative function in the shaping of whatever future is

at the moment most alluring. Churches that are only vaguely conscious of the warfare

in which their Lord is engaged, and of the victory which he tfill win, can hardly be

expected to fulfill a distinctive mission in the world and for it.

To counteract the effects of this vacuum in the Church’s eschatology, many sects

continue to proliferate on the basis of a clear and dogmatic proclamation of the

speedy return of Christ. Their vocation is clear and compelling: to prepare men to
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meet the Lord. For this vocation they appeal to the full support of Scripture (here

joining the archaists) and rely for ultimate vindication upon forthcoming catastro-

phes. Here again, however the gospel protests against so neat a solution of the di-

lemmas and despairs of men. Neither the Old or New Testament prophets derive their

confidence in the future from a legalistic sifting of proof-texts to support their

own dreams (although in specific instances this observation might need to be quali-

fied). Nor were their visions used to buttress the vested interests or to guarantee

the values of a given group in society. They did not use the future as an escape

from present responsibilities or as a projection of their despairs concerning the

world. For them the future working of God was integrally related to His present work-

ing. The promises of exalted valleys and lowered mountains were grounded in the pro-

cesses of a judgment that had already begun in their midst and with them. Fantastic

apocalyptists and realistic gradualists are often alike in this: their vision of the

future work of God does not spring from their encounter in the present with the mis-

sion in the world of living, reigning Christ.

(3) For Judaism, as we have observed, the news of God’s contemporary deeds had

become very tenuous and obscure. He was still present in the prayers of the pious,

in the memories and hopes of the meek but His love and power as ultimate determinants

of the events of the day were only dimly apprehended. Convincing manifestations of

his purpose were hidden from men' s eyes by the veil of sin. Since his activity was

limited, the relevance of the news was limited. For some Jews it was limited to the

inner life of the more faithful, for some to the routine provision for sacrifices in

the temple, for some to the indirect manifestation of a law governing prosperity and

adversity, for some to the assurance of a blessed immortality, for some to the tri-

umph of a particular national cause, for some to the extension of the covenant to

include proselytes from paganism. The presence of God in these various areas is not

to be denied, but the limitation of his effective sovereignty to them is the clue to

the absence of a genuine gospel. The Covenant had ceased effectively to encompass

all events in the human story, from beginning to end, or to include within the realm

of deliverance all aspects of human existence. All of these tendencies have their

counterpart in Christendom today.
•

One sign of their dominance is the profusion of efforts within Christendom to

fill again the empty present with new meaning. There is a revival of pietism, of

liturgical practice, of ecclesiastical expansionism, of emotionalism, of crusades

against the enemies of God. Diverse in form, these revivals have a common root: the

desire to regain a sense of significant divine activity in at least a partial segment

of human existence. Much of the most aggressive missionary motivation in our day

springs from the application of a segment of the gospel to a segment of our anarchic

existence. Confrontation with the whole gospel may provide the Church with both a

just appreciation and a fair criticism of these movements. The gospel, for example,

proclaims the appearance of the one final revolution in all areas of human existence.

It announces the lordship of Christ over all principalities and powers. It restores

to the sons of God an integrity that embraces all their activities, and res Lores the

intended unity in community and in humanity. It is relevant to the inward and e

outward, the private and the public, the gradualistic and the catastrophic changes

in human affairs. God’s work from beginning to the end, a work which is now proceed-

ing, creates a new heaven and a new earth. No partial renovation of a segment o

creation can match the good news of God as announced by Jesus and His apostles.

(U) The three tendencies already discussed always lead to a confusion concerning

the immediate vocation of Israel (whether old or new). They lead to wide divergence



23 .

in the answers that are given to the question: "What is the mission of the Church

today? 11 The very raising of the question, as we noted in the preface, is testimony

to the existence of a hiatus between gospel and vocation much more acute than was

the case in the New Testament church. One expression of this hiatus is the prevalent

indifference to the Church's mission on the part of many who consider themselves mem-

bers of Christ's Body. We readily assume that one can be a Christian without being

a witness, constrained to mediate God's active love to an alienated world. All oo

quickly and completely we assign the missionary task to a segment of the Church: to

women's societies, to missionary boards, or to individuals who are 1 specially calle

to fulfill this function on the margin of the Church's life. Another expression is

the wide acceptance of substitute motives for supporting the Church's enterprises:

the superiority of western culture, of capitalistic economy, of democratic polity,

of a particular denomination, of Christianity as one religion among many, oi e

missionary over those to whom he is sent. Every one of these motives is not only ex-

trinsic to the gospel, but is condemned by the gospel. They are means by which the

churches nurture pride and self-importance and buttress a wavering sense of vocation,

but the avidity with which such motives are adopted bespeaks a hollowness at the

heart of Christendom. This emptiness develops whenever the love of Christ ceases to

control us, whenever Christians and churches live for themselves and not for Him who

"died for all, that those who live might no longer live for themselves but for him

who for their sake died and was raised" (II Cor. 1h, 15). This emptiness has

resulted from the emasculation of the Church's true gospel, and the vocation which

that gospel releases. The gospel proclaims the fullness of this time, pointing to
.

the contemporary activity of God in the work of a living Christ and the hidden mani-

festations of His Spirit and power. "He has poured out his Spirit—these things

which you see and hear."

There is one final implication of this gospel which we must underscore. This

implication provides an answer to the question: "How may the genuine vocation and

motivation of the Church be reconstituted? How may spurious substitutes oe replaced?

The answer is a sobering one for our Commission, since it makes clear that he

source of vocation and motivation does not lie within the range of our competence.

New motives do not replace old motives by the manipulation of ideas or by the planned

transference of thought. A genuine vocation springs only from the transformation of

heart, and this takes place only at the deepest levels of being. Repentance and re-

birth are the prerequisites, and they are the gifts and deeds of the Holy Spin ,

poured out afresh by a living Lord who is at work in the streets of our cities. The

rebirth of vocation coincides with the preaching of God s Word and the rebirth o

sons.

Yet this answer is also a hopeful one, since it presupposes the gospel itself

with its message: "The time is fulfilled, the kingdom of God is at hand." "God has

exalted as Lord this Jesus whom you crucified." He is now continuing his work oi

proclaiming release to the captives and the recovery of sight to the blind. He is

extending his sovereignty over all the invisible lords. He is reconciling the wor

to God. Through His Body He is continuing His messianic ministry. Wherever He gives

to men the faith to respond to this grace, there the vocation of the Church is being

reconstituted and there adequate motive-power is being released to fulfill this call-

ing. The message of His atoning death and the message of His coming again become

good news to us when in penitence and trust we accept anew this vocation from the

Risen Lord.
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FOOT NOTES

1This paragraph does not take into account the developing stages or varying

forms of this gospel in the O.T. period# In all these stages and lorms, however ,

one may find equivalents of the elements mentioned here* Whether one has in mind

God's action vis-a-vis David, Moses, Jacob, Abraham, Noah or Adam, one may detect

distinctive accents on God's initiative, election, demands and promises, and on his

people's opportunity, obligation, holiness and inheritance# In calling a people for

himself, God provided the only firm basis of its existence and destiny. "From the

beginning of national history, Israel is the people of Jehovah (Ju. 5: H) and Je-

hovah is the God of Israel (Ju. 3> 5) n
* (L. P* Smith).

2a clear recognition of a unique mission to and for the Gentiles does not, of

course, appear throughout the O.T. It is strongest in Isaiah UO-55 and in Jonah.

There are fainter traces in Ruth, the Psalms, the creation and patriarchal narratives.

From very early times, however, it is assumed that Jahve has purposes for other

peoples, and that Israel is called as an instrument of His will, even though views

fluctuated concerning how the fulfillment of his purpose in Israel would affect the

accomplishment of his intentions for other peoples.

3There were protean forms of rebellion. Among the more subtle and recurrent

were these: a false reliance on the covenant as guaranteeing privilege without com-

mensurate responsibility; a false expectation of lighter punishments for Israel and

heavier for her enemies; a resurgent self-sufficiency that ignored Israel's debt to

Jahve; double-minded allegiance to other gods and idols; deceptive reliance upon the

visible signs of God's protection, such as the ark, the temple, the Law, circumcision

and sacrifices; assumption of inherent superiority over other peoples.

^Members of the commission are well acquainted with the N.T. evidences for the

conclusions drawn in this section. I have therefore omitted most of the foot-notes

to Biblical passages.

^"The Church that missions really dies with Christ, and its missionaries but

show forth its death... (We cannot save other people) but by dying for them."

P. T. Forsyth, (See London Quarterly Review, April 1951* p.llS).

^"Where the Spirit of the Cross is, there is the pressure of Spiritual debt...

The man who repudiates his debts is bankrupt; the Church that disavows missionary

sympathy is bankrupt in evangelical grace and universal faith." P. T. Forsyth,

London Quarterly Review, April 1951.

7This section of the essay encroaches on the territory assigned to another

writer. It is included here as a temporary bridge and should not be considered as

permanent construction.

®The essay by W. Freytag in the International Review of Missions (April, 1950)

should be consulted for a more extensive and more penetrating analysis of the eschat-

ological deficiencies of recent missions.


