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I must confess that the slogan , "Trie Calling of the Church to j-iissirn nnd

to Unity" irritated me at first. I coul< i
1

1 r n

wrong, then I r .iized that it wis the Historic .illy awkward coupling of n .iissi,

1 iity" . It sounded like an historical co r iicti

lission and unity? By and large, in isto * rotes 1tantisn, at least, mission
)ut""of disunity 3

~and, bo a lesser '
[

. 1 1 Lssi n

dty Kl&

ne

. ij
. j^ u , i ”...

at uniiJecT ch ire

oi* the Reformation. It came from the disunited sects:—toe Piestists, the

Koravi ns, the Particular Baptists)* it is a curious
.

- r

- . L, - r L, >

side-.»teoped iris mission, wnicn lone jives liiu t ua meani.^, oo nis on .ulo j

.

The work of the formers was with Israel (in toe .
’. .*

but p.r.i.IJs . lission was to the Gentiles, bo the heathen.
>e: 3e)--i:ith the Cwirci —

do I?hen, in 1706, Frederick IV of Denmark, woo was a devout Lutheran,

>« it for Elis ies, he wen 3 1

Pietist5 ,
i i rg nized Lutheranism ithun * d j

- follz - - >

, ,

nst ..

T i

pextent in^l; served, " have noi^Li ... but

their bodies". In that first Danish mission to Trancuebar • '.ch merkes the

beginning of a rrotestnnt world mission, there was only one regular Lutheran

c lurchman. The rest were frin ;e Luther s, ;3 • - 1 -

tne one oi urchman, J am ashamed to say, who. soon gave u tl 1 1

fe? •*&$?<¥:snarssAlsis s-,$rfc*zs-
until ii h d loft the comforting communion of the Anglican church, th - &*/*•

authorized and apostolic medium of reunion,—not until ne had joined nic ^---ill

separatist sect of die Particular Baptists (not even General Bapt.; tha t ms

eyes were opened 'and he began to preach a world mission xor the enure n.

latter of fact, when he volunteered as a missionary to India, the first reaction

of Iris solidly Anglican f tn:r Tas, "Is william mad?" (Oussoren, ;. j-i - 0o
_

even all the Particular Baptists were in the mission. Th^t first world missi

society was called, "A society founded among the particular Baptists", not A

oociooy of tiie a'articular Baptists (Ibid, p. Is;

.<^yT^ * yn*

m- And ifhat happened when our own Presbyterian Churc.i, right, he e, or red to

organize a Board of i'or.-ign iiissions? They split the Cbnrcu wide open, cut it

in half,Ti?he most serious schism • e have ever had. Hiss i ns and unijy!
_

-*-s

an .liuoorical contradiction. tWCW> oyM'dfc, cLM H

It is not ou£of Imity, that missions have b en bornl It iS* conceived,

astonishingly enough, in disunion. To dip a Oood deal deeper, co ui^ cjc

y
o u

to the ipostoiic beginnings, was it not at the precise moment when ohe apostolic

churc discovered its world mission, that it almost lost its vaunted y. >

happened when St. Paul's mission to the vientiies broke Christianity out 01 its

Jewish bound aries into a world mission? he split the churcn. Am he almos

snlit the Apostles. Unity does not seen to De the ha - -£ La >i mi

our slogan might imply. One oi the thorniest problems now facin the rlc
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Council of Churches is that for this very reass n—the apparent contradiction
between un ty and rrdssion—considerable bodiesfoi churches refuse to join the
ecumenical Movement. How can we ju. tify our missions to Orthodox areas, they
ask, if we are linked, Trot. and urth. oo-ies together, in the *orld Council.

/

finally, it is almost a death-blow to the slogan to observe that these
c nurches , the ones wi~oh the most urgent sense of mission and the least desire
ior union, teat are the fastest fflgrnmxng Orowing churches in the ”orld. -hat

are we calling for—suicide?- -when we call for mission and un ty. It is the
splintor :'.n^ sects that are. ,ro ing, both here and abroacT

In the 2p years the 60,0 of the foreign missions enterprise nich
connecti ns with the ecumenical movement ms actually suiier.d and a sharp
aec line in wersonr.ei, and it is the unconnected UQb -nich has shown such a

a- omenal increase.

lias

bo you remember the emor.rrassment of the Honolulu churches w..en the

first mucn- her ..Idea shipload of mission: rics, over 3'X) of them, sailed for
.c urient after the war? arrangement were made carefully by the Honolulu

Council of Cnurch: apisco iia -ns would take care of Episco ;al missionaries
»5 \av\d. Dyterians would take c -re of

Hre : oyterians and so forth, do the smp docked, and the good church eo el
ut : .red un er signs proclaiming themselves, Episcopalians, Congregate nalsits
iutindi -ts, etc. so tha: the missionaries would recognize tn.ir hosts, hut
the best-laid plans of mice and men gang aft agley—The denominational missionaries
trooped decorously to their signs, ail right, out behind them, milling uncertainly
about in rent numoers, were the .josts of the unwashed: the rentecostals, the
Adventists, one sects, the faitn groups—advn ncing to their mission in far
gr. ter numoers ~t least, if not with greater un ty and judgment, than we. it
- >ok the : onolulu Co uni. 1 of C lurches some time to recover xr m that shock. ,

'

ft—is ar.syuiu-l_o£_ihe .times—that the largest Trot mission in- Japan -today
is a mission you may never nave :^oard of 2 on. fibhi, ruite non-oop^—ou

pressiv_ly i ii-ssior.ary. jn of the times sh that the largest rrot.

grouping in Lit America, is neither Anglic. Luthe, hcohod. or *resb. it is. not

even baptist, -t is ren ecostal. They don*t cooperate. They don’t unite, nut

tney are uo rig bettor with their mission than we ar .

*11 of w.iich i gt well moke us wonder, while we talk so glibly of
mission and unity, just how well the two do ^o togetner, ana if p rhaps in one

churcii, as in Toynbee’s analysis of civilization, unity and consolidation are a

sign, not of vigor, and mission, but of dec'ine.
in lly -fv As# V«s .

a*.. ** scf* *3LHtr cu< a wL£ wu p cUL 4 pg y
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extracts from a letter by
Charles Moffett

San jj'raneisGo, D-ac.9, 1946

"...We are definitely scheduled to sail on Saturday, December 21st,
stopping at dong Koiig, Singapore, Calcutta, madras, and Bombay.
The trip to Bombay is expected tc take thirty-tnrce days. I just
learned tric-t Marino Adder, a sister snip has been substituted
for tne Saloon with no exolanatijn given. So now we art going on
the Adder.

There is one tning I must t^li you about as best I can because
it was simoly tremendous. It was so tnrilling t be a part of it
that I wish I could adequately describe it for you, but I will try
to give some impression of it so that you can make use of its great
Dossibilitic s.

jfirst of all, I am inclosing a copy of tne newspaper article
of December 2nd telling about tne great Bon Voyage missionary rally
which was held yesterday. It was tne greatest gathering of mission-
aries leaving for foreign fields in the history of missions, and
the greatest send-off with tremendous significance from tne stand-
point of the Ecumenical Church. The Presbyterians were in prepond-
erance as to number of missionaries, representation in tne choir
and participants in the program. I don !

t know when I have attended
a more impressive service. I don'^t see how any of the missionaries
could have possibly come away from the meeting without a renewed
dedication, a deeper consecration and humility, a greater determin-
ation to preach Christ in xiis fulness, and a richer purpose, full
of joy in going for Christ and dis Kingdom.

The large Oakland auditorium was well nigh filled with over
6000 Christians from all over the Bay area, as the doors swung open
in the rear, from the platform came the full and clear notes of a
trumpet call. Then led by two flag bearers the missionary proces-
sional came in, four abreast, as the audience rose. The trumpeter
was excellent , the choir superb with over 350 in the combined cnoir,
rivalling the General Assembly choir, the message tremendously
challenging and inspirational

, and tne whol^ program left one ting-
ling. Ther is so much of detail of the remarks that I would like to
pass on to you, but I think you can pretty well duplicate the trend
of thoughts. It was powerful, inspiring to us as wo go forth and
challenging to the Christians here to double and redouble their
prayers and support in this day of opportunity, a few gems from the
newspaper article in today’s paper (Doc. 9).

Over 6000 people crowded into the uakland auditorium to pay
tribute to 900 missionaries who soon leave "to spread the Gospel"
in the Par East. Dr. C. Oscar Johnson, Baptist minister from 3t. Louis,
termed this era"the grea to st missionary opportunity of all time",
and"what becomes of this opportunity will depend upon what you
(pointing to the congregation) and the Protestant congregations of
America make of it". Those sailing are"the shock troops of other
missionaries to come, and ere going forth to form a battle line of
the Cross . toe are not sending forth these missionaries ove

r

any
country but on missions into the countries.. "Could that all 900 of
you were Baptists. I say that only because, instead of you 900 re-
presents 58 denominations, I would that each denomination were re-
presented by 900." Tnen we would be somewhat more adequately accep-
ting the challenge and opportunity offered to the church of Christ
in the open door of missions today.

Even th'ough you were not privileged to be at this most impressive
service I hope I have been able to portray something of it to you
so that you can make use of it and its significance in church circles.

(Signed) Charles

In sharing this letter with you, I feel it is most appropriate
because of tne time of year. It was at tne Candlelight Service nere
in Succasunna two years ago that my brother worshipped with us for
the first time on his return from India, dis letter shows that the
various denominations can rise to tne occasion ana do tne rignt tning
at the right time. It is great music to tne soul- like tne music of
""he Christmas angels- "Peace on earth among men of good will".

Paitnfully yours.

James M. Moffett
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L &ul\
^

^ni<5 krfcui ioo
^
^ kh^Vil^ . O r ^ -j*'^

.,
^^mv4

cUf'cf <^r c/r L^h c t , n K
"'
QvX g^H ^

'i
Jt :^Qflr^ ^

Q • J'Vv "^fc |vv?i j'
/6tC^ . 6 Ui^yhMHAt^ KSL^JyQ \\VVV1 Lw\ Tl^__

\ajXx i, vfe^j 6
/

twv^<j( (VkVxUVv-^ fef-. OlK&JfiZi/n y>\iAw./ tuni?4
;

tV'' !

^

^v>7
v

^ ^j4— U i I / -J -j

Q Ci <- ivNC ^^‘• > V» vtj^ Vk-tAVv V
'-'^ /vf)V> '"^L( CLMl^4 'ĴdfyrX-Hjr4. ^ ^ MT

/

Cv

Ly&xLjf %*dc V£j2lh -U. Qllurf

,

Ivoi ^V/V '^tr C^/4v^ ^ &jv4Au>dtcsl ctw^.t'lw

dUr (b> wof iJ^w •



v^/AS O^o A/<W k^K, \»lfiAWsi(l ILi^ic/

[)$ ^€AvJb Cj Cj ^ CC.
i

QiJ ^ I (0 j ^
U\

^trTu' J
4 41^ ^

-Ike k t<A_ *tovu Gt/ >Vwv^(,k£vvP (Lkj^x^

\/\^YV\ 44\I Ia av] ^ W/yO
^

"^v/ to'i/w^ jjvwi'rv] j/wY^ ufL» c/4

"4r (ww..,., ,1k Wto| tvW^ ZC^ImOmaoJ^
}

^ Qko^J

>

A |mc4^

Vvo
^ ^ IiaJa civM/vJ^i (Ji/)/0 A*ao iyv^

>

l^vv/

-

jj,
'^kg'

12/k£1<? OtfAst/fc _^_

Kv ($vuv?r d' ho# CW\J^ Vj\uwo /'tuiCj ^ — Q*y QAteC

A\ "“it/ Oj^nyj iL*y)T k( iy^l^t
y. &/ Ic-aM _

w yv^cuA-W IvCl^t/'K^ Vvvwj *^0 ^ ch^Ujo U/vJli .
^TL-/^ lf\r^k^ —

/%^ ^tv^y ^v?4 --^v.4_ (x/y

4^aC^) uL^jl iay\s± (u|9 Ivuf-V) U^ .—
/|

^£^Vv\Jtol4 jpiAcfc VwdlU> to Jl[ MAu~tij
# -^4 -^-Ixgfr^ /6 tu^

IvW

XJ

<^6tVv\ *^WW Q.ChJ^K) CA kiLelid V\MWW*)
f

if" ^kyO L&u^ jn^vCfey tof~

to to toto-» Av£ A—'^l /\JI,(jLa/<xA^ |2^J'J^>£4 ^V\ kJ^vv^toto-j Av^

^tt^T U/y\^L ^i4tto/vy tvi ^ W'to^ «-{ C^4Ai<3 Ur-t4i\ lv»”f \y^yjl^ 'ifcj

(^WVVC-T^i^fV\
^

^Vvwfc| bv4^ ^1 'tfci xito^ -4i4vZ
^

to) 6Th .
U/Uij ^

^C\i-tw/v^
^

liu Iv CC
j

4r" j^v/it ^ji^vi • tvi ^Cyf" U/'^vi {A/^vcizy (fc&J l^'Vv^l"

v^W| cdLwA ^ W»
?

C.*.f.
;

fii/jf Uo i/t ^2
aJ^ ^0 i/f Lay ki ytf> ~hrfe

Y> Vaho t^V\ . llc_ ^vv^tT^/ I^Us,
^

u^vo cio4i<? Kaj
(

U/y'fL w
^LSvll^v^

j
Cv\Z^~'

f
'JJyjck Vv\£^li^j 'tfcyj' LX^(/t\ lo ^u.

j" kH/VvoAWi^Vy

£W<i>
f ^

Ik/^Vvv^e^Vy to tot A\£_. 4t _Li ti^C ^^^Tu>vo
,

of" /\M l>Yh£i]’Jvl^

(a Htr: Cjv |vu>wv\ CUvl^t,>Vk>>v
1

utwc/4 jyto ttto^f. (^i. /). l/t^ I'tfvj/L,.

%
^|

tfc ^oMtAJt/ QuJci^vi 4W f.J*>.
^ * i^/

;
Jo, CbwXi

Ctw^ „ ^V. t4?C^vvAs
^ J»,

^ )

mA^W^vt-J tvi^ivt' l^tcp i\

|v- I/Vyn

^

l~i 1*

r

~ 1 1 toi 1

1

*



hwOlYM VdJL do d CMJrilOA\C<i .

Wi>tU kVvyvjO,^
*

it lrt '^AU£ dL Cv\\V-£/W{ 6o^ ^ lO ^WO j~ <X/)

" ~kkdr Vhw9»^v\ v\juuIo d OAAywii/\\UA,
, Jl U/S// 1

I W'Vv A

l^A> |>1^wtr (Aia C&vv. CllujJnj^ ^Xtn «

(J) tw?f
;

jXxJ^cj^Mo ^vv

^V\ I’ V 1*400 iyY&'Vt^ X t uv^J^ i|

^

wCtAjVVN^vvv-C^o Jo fcdZ^VLy

j

C(a*-cC\

Mw* . '^iLt IVajl Vfce
|

C'bwsjdu# cu^J^ \jCZb\

J^jA^cusJ^ jr\ (X i~rtc? cu^d (\_ $lf\/\& ^ htwoLYW)

ClW^ CtvW^ix <2*v &j^A*+--d\

<fc^T CLw^n tvy\i j^vtoo djijsdjdtjz£^ Uv^j^\sCfu^>

Kvviu'vw io Ua> (X /U>\^d*t
f

jTv^UAi^

^ l^v^is\2stz^ ucfcz *^7 yUA^ lm<V
jj

\Aw\JAoLy .

1U CJs\^vL\ In \l$sy^/£-
*~~d U^(t Ct ^£\jj[~ Cl/Ut^ lA/U\f\^

/] {/Vy^dcL VWVYlCfy, \o/Mwjh <-J[ C'J A Lnj
/

\vdYAJ^uVv
j

U &iffcd i~* Nl^Jds M b
^
a u*wk[ca JcM flivd ,

Uw2 -X^t, £0 lv^ cW 'VC C\X^x
' y T

1

7 '

GvwuL ^ ^ dt^'f •'dtr uj ^ Wi/ WuaoL vu* .4- . yr»i<\

,

N
A 1

7 n- v j'

|V^!*C — Ktftca -i10 - |^Y ^
^ t/

r^( b) lt\ U&<r In —- "VC^\ /l^W 0#''"', tv-K i*M/\£ Cl li C+Jj?dA£ C^Kc-UMu'h iiV^vk Usl

IM/f LllVllu l/vnt d

•

•! .

la^ fcx-bktr/ U kjuW Uwi CffTf Lv^X iJair^ vT

(
.

i3 i)>\>^ dr "r>

W30 l*:V\ kteio

-(feCvCT U/KA£JC^vxC^l^[£_^ ^"^3/Viw: C/vk^fciUi clw,iLk) ,

1 J s
Sof>t.

3J.

VH*V CxvVv^v\A to
^
r WLy J^J 6\ H>iV^ ^ yk _^. 1 (/l^fv/Vj U/Vv\\v^

,
^yy



(ffi

c. dw+lkiol LJ* VVvwoU'Vt Clt\^ fe-Cu Vv^tav i-d
t

<7 .Wil^ J*f*i «=r
^

1 j. \, n ifcj/'ft > .- 3Jbb£ . (jUL&\Li\ /^j I7C1 CajJ %%ka£ ^^CCa

\ts(J^fuV]$ Li£ LCAsMM^ii# CUul Qf%U^) j/wn^

i/vv Iac[ IfiA^ uJj r v£{~ jy^y^ Ja
w cbf^Lv ^ ^

^vfvvv ^ ”7 ' InCij fadfcfr
f

\A-*L\u6L
^

\Jb ol^ '^Ln* l\A<jf

^WM IVvC ifey Ua.^ ^ ^ ^tf ^ lk£. XU. ni'^fc+Z _____

(jiA(lofa &4\cL ^l. uifc IwJ)^ j £j J- ^ ,. (vs. f$)

J /Lc lv&\
Jp

jjzj&e' 0yJ^
vj

l?^cf cdh*?
j//)

kfLst* ^

Vv\^ Uvnd

j

Qas#^ c\/j -tkzr
}

yfjXjA
. M. -

f

&<sJ ^ 'khel
f

-LJr _ qJa* VkHy L^. hx-

Ar

u/j

^
p^o "ffcc 1a'/^-(i^_ u^y w Z( ) •

j/v-y ”^o jj)Ai ^Vv
"tty C/utyj

ojk^t^ lo £r\ ol^^^U£vv -W^ Ci|]/HAoi |/v> $a\ C^cyi^j 'X#'! K0O J

VWvv^iL^ )j.iiiiWri Ivu^j* - i=9»i ^tj ) < 'ttz^~~

cJb^ ^ flW
^

C ivjp«

—|

^3’ < /)o tbuhr

V\A^
r ^

Qo Hfc^Vv\ WvJlil •" 4i.

caI]/ Sv Uvi.4 l/V^Uy lgjJlj,i^

tor j\ Ct/y Aiilfcv* i ^

Vvv/vvo^mA -Jw fe(U<yv^U(/) lvw^i4 i^UXi^v
^

.(k^xIXM-vvO v

lw> (0^1 jjtj hsu*\ 4^



,1

K

w-;

'Wcif/ Critique - Tension betw. Mission and Unity.
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The tension:

I must confess that the slogan, -The Calling of the Church to Mission and

, , r „ 1^ T r tpri rri p at first. I couldn't quite put my finger on what seemed
L

*ron"

U
then* I realized that it was the historically awkward coupling of "mission

^d -unity". It' sounded like an historical contradiction. A call o mission, yes-

j nnitv'? and larc'e. in fchs Protestantism, at least, mission

Z SStfS «*»., —» “= »“»‘ “ -d to

missi n.

... sws r •ggsoz s
took over their theology from &t. Paul, loc

, mQanl to tlia theology.
side-ateypeu nis mission, wnicn alone

g sense)--with the Church—
Thp work of the ujformers was with Israel im tne w.i '

out Paul 1 s mission was to the Oentiles, to the heathen.

bo when, in 1706, Frederick IV of Denmark who^was
the

looked uoout for his first missionaries, e w
folly of this mission,

rietists, and organized Lutheranism tendered aganjst the foi^
Drominent

which sou^^HSt trie. KUlofH to c onve^avages w* ^ ^^ of

Luther ti ngl. observed,
, V"

°
to Tranouebar widch rnarkes the

2Mf;
rissr^rsj. «» "is=ion and ”“rned

discoursed to Europe, wnile the- Pietists held the field.

or take William Carey, the father of English world

until ne had left tne comforting communion ^ the small

authorized and apostolic medium of re^° ' ,
. General Bapt.) that his

.

separatist sect of the Particular Baptists (not ^en^ener^
the

P
church .

AS

eyes were opened and he oegan o pr
missionary to India, the first reaction

ooc!Ley of ins Particular Suptiuts (Ibid, .pT 1^4)

, Ar.d »i®t tapjansd v«en our « iiS‘
4 K — sa “ity? n “

an oorical contradiction.

It is not out of unity that missi ons
^eepe^ to dig c3e ar back

astonishingly enough, in disunion. To g o
moment when the apostolic

to tie apostolic beginnings, was it not at the prec:

^

yaunted unity . What

enure, discovered its world mission,
Qentiles broke Christianity out of its

arjK&x 1

: =stt£^ ,acl" “e

1 q £ & vj \ cH*»<w
jK ifVr w (
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Council ox Churches is that for this very reaso n—the apparent contradiction

between un^ty and mission— consideraole bodiesof churches refuse to join the

ecumenical movement. How can we justify our missions to Orthodox areas, they

ask, if we arc- linked, Prot. and Orth, bodies together, in the rforld Council.

finally, it is almost a death-blow to the slogan to observe that these

c l'^ches, toe ones with the most urgent sense of mission and the least desire

ibr union, tout are the fastest rEHJOCtng growing churches m the world. What

are we calling for—suicide?—when we call for mission and unity. It is the

solinxor ng sects that are growing, both here and abroad.

In the last 2^ years the 60* of the foreign missions enterprise which has

connections with the ecumenical raovmment has actually suit ercd and a sharp

decline in personnel, and it is the unconnected 40# which has shown such a

phenomenal increase.

jo you remember the embarrassment of the Honolulu churches wnen the

first mucn-hsraided shipload of missionaries, over 300 of them, sailed ior

;, e Orient after the war? Arrangement were made carefully by 1<he Honolulu

Council of Church: Episcopalians would take care of Episcopal missionaries

on their one-day stop-over in the UiAdd. Presbyterians would take care of

Presoyterians and so forth. So the ship docked, and the good church peopel

tiered under signs proclaiming themselves Episcopalians, Congregati nalsits

, t,s etc. so that the missionaries would recognize their hosts. u

"the" best-laid o xans of mice and men gang aft agiey-The denominational missionaries

troooed decorously to their signs, all right, out behind them,
, “h~ostals^th^

aoout in reat numbers, were the hosts of the unwashed: the Penteoostals, the

Adventists, the sects, the faith groups—adva ncing to their mission in far

> vr - ter numbers -t least, if not with greater unity and judgment, than we.

took the Honolulu Cour.il of Churcnes some time to recover from that shock.

it is a symo 1 of the times that the largest Prot mission in Japan today

is a mission you may never nave heard of: the TEAM, *JE*XK^
aggressiv.ly missionary. And another sign of the times is that the largest prot.

-/r*ou i ng in Lat America, is neither Anglic. Luthe, Method, or res .

even baptist, -t is Pun ecostal. ’They don't cooperate. They don't unite. But

L-,ey are doing DetthE with their mission than we ar .

but

Ail of w.iich migt well make us wonder, while we talk so glibly of

mission and unity, just how well the two do go together, and if i® r
^
aPs in the

Stop" afin Toynbee's analysis of civilization, unity and consolidation are a

si-rn, not of vigor, ond mission, but of decline,

VjLA * IteT ^ ^
•

. ... ,

And yet, in spite of ail that I have been saying by way of an. initial

cuestioning reaction against the current ecumenical *®

h
B“ b^h

unity. I am completely conirnced that Christ does caiMjas Church to both
^

~TheoroDlem is in” ouF^HdiFT^HTHg
-!^^

the uncerc inty is not in 6ociet4a clear challenge that comes from Jesus

Cnrist: "that all may be one..,

that the world may believe"

$
r
?
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Austin Lecture I

Oct. 28,1985

What's New About the New Day ?

o\) ST CMtsiae owdal To TO V»JJTT7

One of the most appealing of the ecumenical slogans of the
N

"new day in missions" came out of the 1951 meeting of the Central
,

"
H

Committee of the World Council of Churches at Rolle, Switzerland.^ It ^ u,

/v ,

was "Christ Calls the Church to MiisjjarL_and to Uni t^
1 and th‘

years latent st W49/j kj^
must confess that it' used to irritate me. At first I

couldn't quite put my finger on what it was that disquieted me about it.

Then I realized that the problem was as much with me as with the slogan,

for I am a historian, not a theologian, and it was the historically

awkward coupling of "mission" and "unity" that somehow fell jarringly on

my ears. Putting the two together sounded like a historical

contradiction. A call to mission, yes. . . But mission and unity? By

and large, in the history of Protestantism, at least, mission has come

out of disunity, and to a lesser extent union (organic church union) has

brought a withering of mission.

To mention this so soon after we have joyfully celebrated the

glorious reunion of Presbyterians North and South may seem indelicate,

but when I chose as my topic for this series of mission lectures "Lights

and Shadows of the New Day in Missions" I made no promise to skip over

the shadows. In the long run it is the shadows that make the light more

glorious, so let me first work through some of the shadows that history

casts over that phrase, "Christ calls the Church to Mission and to

Unity", Then, by faith, we may begin to look for light in what we

Cd/vs ^ I
u, */

-
.

believe vriM be a new day for us and for our churches.

ivj icrv^uv^ ^ ^ awl*w* q itaf
,

. ->

When the Protestant world mission was born, fw-ejuwpte in the

18th century, it came not so much from the great, united "mainline"

churches of the Reformation, but more from the disunited sects out on

the fringes of respectable Christendom. It came from the Pietists, the

Moravians, the Particular Baptists. /It is a curious thing that the
c

Reformers, great fathers of the church though they were, took over their



theology from St. Paul but very adroitly side-stepped the mission which

gave life and direction to his theology. The work of the major

Reformers like Luther and Calvin was with the Church, that is Israel (in

the New Testament sense). But Paul's mission was to the Gentiles, to

the heathen.
oUt-Jr.

So when in 1706 Frederick IV of Denmark, who was a devout

Lutheran, looked about for his first missionaries, he went not to the

Church as such, but to the Pietists, and organized, mainline Lutherans

thundered against the folly of this mission which sought to convert

savages who "have nothing human about them but the shape of their

bodies", as one prominent Lutheran bitingly observed.

In tha¥ first Danish mission to T-ranquebar in India, which

j, maxi^HdTF^FgTnntng---0jf--a -Protestant world mission, there was only one

regular Lutheran churchman. The rest were fringe Lutherans, Pietist

enthusiasts. And as far as I can discover, it was the one churchman who

all too soon gave up the mission and returned to Christian Europe,

leaving the Pietists to hold the field.

The story is the same a generation later in the middle of that

century of beginnings. In 1732 it was the Moravians, a branch of the

same Pietist stream, not mainline Lutherans, who almost single-handedly

kept Protestant missions alive. Out of a little camp of refugees, a

Moravian village of only 600 families, there began to flow a stream of

missionaries sixty years before Carey, that in the next 150 years

turned into a flood of more than 2,000 Moravian missioners spreading out

to take the gospel across a world which Protestants had neglected for

two hundred years. They started it all with just two naive but totally

committed people, a potter and a carpenter who left Germany for the West

Indies on foot, by way of Denmark, with nothing but a pack apiece on

their backs and three dollars in their pockets. Their goal, quite

frankly expressed by their leader, Zinzendorf, was not churches and

jnity, but converts and salvation.

Or take William Carey, a part-time teacher, part-time

shoemaker, and weekend Baptist preacher who became the father of

English world missions. It was not until he had left the comforting

communion of the Anglican church, that authorized and apostolic medium

of Christian unity, --not until he had joined the small separatist sect



of the Particular Baptists (not even General Baptists), that his eyes

were opened and he began to preach a world mission for the church .

)

As a

matter of fact, when he volunteered as a missionary to India the first

reaction of his solidly Anglican father was, "Is William mad?"

(Oussoren, p. 38). not even all the the Particular Baptists were united

in favor of this mission. That first world missionary society was ,

called, "A Society founded among the Particular Baptists", not a Society

of_ the Particular Baptists, (ibid, p. 144).

And what happened when our own Presbyterian Church right here

in America tried to organize a Board of Foreign Missions in 1837? They

split the church wide open, cut it in half in fact. It was the most

serious schism we have ever had in terms of comparative numbers on each

side. Old School conservatives against New School liberals, and it was

the argument over how to organize for mission, as much as theology that

split the church. The same issue, missions, split the church again in

the 1930s. But the two schisms, 99 years apart, represent an

astonishing and most ironic reversal of theological labels. In 1837 it

was the liberals, the New School, who favored a voluntary society, a

parachurch organization for mission (the American Board of Commissioners

for Foreign Mission), and it was the conservatives, the Old School, who

insisted on Presbyterian church control. A century later, in 1936, it

was the conservatives who wanted a voluntary society (the Independent

Board of Presbyterian Foreign Mission) and it was the liberals

(comparatively speaking) who drove them out of the church for not

supporting the church controlled Board of Foreign Missions.

There is an element of exaggeration, of course, in this all

too quick review. I haven't mentioned, for example, some early Anglican

societies because they were more colonial ly than world oriented. And it

is true that as the 19th century wore on, more and more denominational

societies entered the field, and some of the voluntary societies turned

into church boards. Nevertheless, the fact remains that the 19th

century was preeminently a century of voluntary, independent mission

societies proceeding out of existing divisions to carry the gospel to

the ends of the earth. ^ ^^ It is not out of unity that world missions have been born.

They are conceived, more often than not, in controversy and disunity.
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Isn't that the way it has always been? Was it not at the precise

moment when the apostolic church discovered its world mission that it

almost lost its vaunted unity. What happened when St. Paul s mission to

the Gentiles broke Christianity out of its Jewish boundaries into a

world mission? He split the church: culture-bound Judauers against a

mission that transcends culture. He almost split the Apostles. Unity^
does not seem to be the happy bed-fellow of mission that our slogan

might imply: Christ Calls the Church to Mission and to Unity.

Finally, it is almost a deathblow to our fondest hopes for

mission and unity to observe that many of the churches with the most

urgent sense of mission and the least desire for union are among the

fastest growing churches in the world. What are we asking for, when we

call the church to (mjss ion and unity. . ,
suicide?

It is the splintering sects that are growing and expanding

both here and abroad, while the uniting mainline churches are slipping

faster and faster downhill. Here are some dispiriting statistics. In

the twenty years between 1960 and 1979 six of our more familiar

ecumenical denominations lost a combined total of three and a half

million members. They were the Episcopal Church, the Lutheran Church o

America, the United Presbyterians, the Disciples of Christ and the

United Methodists (Christianity Today, Sept. 18, ‘81, p. 16). More

recent figures from Princeton's Gallup Poll organization confirm the

trend, and compare mainline decline with some astonishing gains by what

it describes as more independent, "evangelical" churches. The poll

studied membership losses and gains in the thirteen years from 1970 to

1983:

by contrast

United Presbyterian down

Episcopal

United Ch. of Christ

United Methodist

Assemblies of God

7th Day Adventist

Church of the Nazarene

Southern Baptist

to23% I?

15%

13%

11% ('70- '82)

85% to

34% (‘73- '83)

22% (
'

73-
' 83

)

1983 members

3 ,
122,000

2.794.000

i, 701 ,000

9.405.000

1 ,154,000

623,000

1 ,879,000

Id. 185. 000II



(Religion in America : 1935-1985 ; and Emerging Trends VI, 7

)

The picture doesn't get any better when we turn from church

membership to compare missionary personnel in the mainline churches with

the number of missionaries sent out by churches less concerned with

organized unity. Perhaps the sharpest criticism raised against a-
v

lop-sided emphasis on unity is the demonstrable fact that whereas one of

the strongest arguments in favor of the formation of the World Council

of Churches forty years ago was that the mission of the church demands

the unity of the church for effective mission, in actual practice, the

unity for mission achieved in the WCC has been followed by a shocking

decline in the missionary outreach of the churches which are its
A

members. It is in churches and societies which are outside the

structures of the WCC that personal missionary involvement has

surprisingly intensified and enlarged.

The outstanding symbol of the missionary unity of the

ecumenical movement was the merger, in 1962, of the missionary line of

the ecumenical movement, the International Missionary Council, into the

unity line, the World Council of Churches as the latter's Commission on

World Mission and Evangelism. On paper this seems eminently reasonable

and organizationally tidy. After all, ecumenics and mission belong

together.

But in practice, for reasons that are not altogether clear,

imperceptibly at first and then with gathering momentum enthusiasm for

missions and evangelism began to leak out of the ecumenical movement

and the WCC moved instead in the direction of inter-church relations and

political concerns. These are important matters (relations and

politics) in their own right. But we must ask, why has the result been

in the overseas missions of the ecumenical

the attrition of missionary personnel to a

spreading lack of interest in missions. Wrong. In actual fact

Christian enthusiasm for world mission seems to be at a new high, even

in Presbyterian circles. For the first time last year Presbyterians

outnumbered Baptists among the 17,000 college students attending the

triennial Urbana Missionary Conference on the University of Illinois

such an ominous decline

denominations?

Some attribute



campus. And instead of decreasing, the number of overseas missionaries

sent from North America across the world continues to leap upward. In

the five years from 1975 to 1979 the number increased 27%, from 35,000

to 44,450 (numbers rounded). If short-termers ,
including those serving

less than twelve months, are factored in on a year of service per

person basis, the growth is a phenomenal 50%, which is about 10%

every year. In other words, the North American missionary force is

growing at the rate of 6.8% a year, and that is almost three times the

rate of growth of the population of the United States. (Mission Handbook

of North American Protestant Ministries Overseas (12th ed., 1980; see

also Christianity Today , Mar. 27, '81, p. 60).

That much is good news. The bad news is that none of this

dramatic explosion in contemporary North American missionary personnel

overseas can be credited to the mainline churches as denominations or

church agencies. The increase is almost entirely channeled outside the

establishment. For example, match the stunning percentage decrease in

overseas career missionaries in some familiar ecumenical denominations,

against the increase in two leading independent denominations. The

figures are for the 8 years 1972 to 1979:

Episcopal , down -79% But.. Southern Bapt. up +88%

United Presbyterian -72% Assemblies of God +49%

Lutheran Church in America -70%

United Church of Christ -66%

United Methodist -46% (Ibid. 9/18/81, p. 16)

As David Stowe, executive of the United Church of Christ's

Board of World Ministries wrote in his foreword to the 1980 Missions

Handbook, comparing 1970 to 1980:

"1. The traditional missionary sending system is stronger than

ever.

"2. The foreign missionary force is at an all-time high and still

growing.

"3. [But] the center of gravity of Protestant missionary-sending

is shifting constantly away from the 'ecumenical' agencies

toward conservative and fundamentalist ones... In 1960 the

latter took the lead over NCC-related mission boards, and

that trend has now persisted for twenty years."



I can remember the first indications of that trend appearing

even earlier. At the end of World War II when the first much-heralded

shipload of foreign missionaries, over 300 of them, sailed for the

orient after the years of war-enforced exile from their mission fields,

my brother Charles was on the ship with his family sailing for India.

He told me of the embarrassment of the churches in Hawaii at the welcome

they had planned to speed the missionaries on their way. All the

arrangements had been carefully made by the Honolulu Council of

Churches. Episcopalians would take care of Episcopalian missionaries

during their one-day stopover in the islands. Presbyterians would take

care of Presbyterians; Methodists of Methodist missionaries,

Congregational ists of Congregationalists, and so on. So the ship docked

and the good church people gathered under signs proclaiming themselves

as Presbyterian, Methodists, etc. so that the missionaries would

recognize their hosts. But the best laid plans of mice and men gang aft

agley. The denominational missionaries trooped decorously to their

signs all right, but behind them, milling uncertainly about in great

numbers were the hosts of the unwashed--the Adventists, the

Pentecostalists, the sects--advancing to their mission in far greater

numbers and zeal, if not with greater unity and judgment, as we like to

think.

The Honolulu Council of Churches, and the whole conciliar

church movement, is still trying to recover from that shock, and its

aftermath quakes. For forty years mainline missions as a visible,

vigorous presence have been retreating into the shadows. It

raises questions we must face sooner or later.^s the villain in all

~~~TfiTs~the rise of the ecumenical movement? Has emphasis on unity

shouldered aside evangelism and mission?yis this the "new day" in

missions for which we have longed, or,,for most of our denominations, is

^rt-~tbe. "dark night" of our modern missionary movement?

I think I have been gloomy long enough. I am going to answer

those pessimistic questions in the negative. No, the villain is not the

ecumenical movement. No, unity does not make mission obsolete. And,

no, this is not our "dark night" There is light beyond and above
X \jfik *"/

shadows. What the church needs in its present situation is not more



discouragement but a touch of hope and a quickening of faith and a

renewed commitment to its mandate for mission. In the dark night, if

that is what this is, we need something of the tough optimism of an

Adoniram Judson who, after prisons and death marches and the loss of his

dear wife, could declare in what seemed a time without hope and without

a future, that by God's grace even the darkest night turns into day* and

that "the future is as bright as the promises of God".

So now let me turn from the problems to some signs of hope.

Three signs of hope. First, even the most zealous advocates of mission

are discovering that Christian mission needs Christian unity. Second,

even the most ardent proponents of church union are discovering that

church unions are not ends in themselves but demand the larger purposes

of a world Christian mission. And third, neither its unity nor its

mission belong to the church, they are the gift and mandate of God.

Look first with me at the discovery of the need for

unity . Suppose we grant that one-sided, inward-looking preoccupation

with the unity of the church has brought a lamentable retreat from its

missionary mandate. Is the only alternative a one-sided stress on

missions that will further tear apart the already grievously divided

Body of Christ? Must mission always mean an end to unity?

Quite the opposite. Yes, zeal for missions has too often led

to controversy and division, but the other side of the coin is that in

modern times it was precisely in the practice of their mission that the

divided churches of Protestantism first discovered the practical

urggecies of their need for Christian unity.

I used William Carey as an example of mission proceeding from

division, not unity. But he is also an example of a call to unity that

came from mission. True, he had left England separated from the

Anglican communion and convinced that each denomination should work

separately in its foreign fields to avoid discord and confusion. But

twelve years work in India taught him that Particular Baptists working

alone, however zealous they might be for mission, would never by

themselves make much of an impression on a massively unbelieving world.

So in 1805 he called for a world missionary conference "of all

denominations" to meet in South Africa to discuss the challenge of a

world mission common to them all. Carey was ahead of his time not only



in mission, but also in recognizing the need for unity. Unfortunately,

neither his own Particular Baptists nor the Anglicans from whom he had

separated, were interested in his impossible dream.

One of the earliest examples of how mission not only needs

unity but can actually produce it, is described by Daniel Fleming

(Devolution in Missions Administration , 1916, pp. 50 ff). In the coastal

city of Amoy, China, more than a hundred years ago, in the 1850s, an

English Presbyterian mission and an American Dutch Reformed mission had

each been successful in planting a number of city congregations. The

time had come, they began to think, to form the churches into

presbyteries. Normally the English would have formed a presbytery

reporting back to the General Assembly in England, and the American

Dutch would organize a classis under the jurisdiction of their General

Synod back in New Jersey.

But the two groups had been working together in such happy

harmony that the Chinese Christians scarcely realized that their

missionaries actually belonged to different churches at home. Wisely,

the missionaries decided to ask their respective home churches for

permission to form one single presbytery out of the two groups. Why

divide the Chinese church by imported foreign disunities? The English

agreed but the Dutch in America were more stubborn. "Form your classis

(presbytery)," they decreed, "but keep it under our own General Synod".

That might have been the end of that first, tentative gesture

toward Christian unity in China had not the Dutch missionaries been as

stubborn as their home Synod. What would happen, their spokesman, Dr.

Talmage asked, if we insist that a Chinese presbytery must be subject to

the higher decisions of an American General Synod? You say that this

would insure justice and direction and help in case difficult problems

arise in the Chinese presbytery? But how will you deal with a complaint

from a Chinese Christian who hasn't the money for a trip to New York,

and who doesn't speak English? You would ask me to interpret for him?

But his complaint might be against me, the missionary. And besides, he

wrote, how much do you know in New Jersey about the kinds of puzzling

problems that our presbytery here in China, in a completely different

setting and culture, is likely to face. No, he concluded, don't impose

a yoke like this on the little church which God is gathering. . in that



far off land. Let the Chinese presbytery be independent and united.

And if you won't, then our answer must be that we can no longer serve

you here. Bring us, your missionaries, home and replace us with ones

who will do what you want to do but which to us seems wrong. (Fleming,

pp. 52-54). I am happy to say that finally, in 1864 the General Synod

in America surrendered and gave the little presbytery its independence

and its unity. _
f>,J There is an inner imperative in the thrust of mission that

demands unity. It is more than ecclesiastical pragmatism, it is an

evangel istic imperative.. The first Indian bishop of the Anglican

church in India was Azariah of Dornakal . In 1935 he requested an

interview with Dr. Ambedkar, leader of India's millions of untouchables,

the hari jan . He had heard that Ambedkar was leading them out of

Hinduism. "Hinduism is not a religion; it is a disease," Ambedkar had

declared in angry protest at its treatment of the outcastes. The

Anglican bishop gently observed that it would not be enough for them to

give up their Hinduism. They must have something else or they will be

empty. "Would you consider bringing them into the Christian faith,

where they will be welcome," he said. Dr. Ambedkar thought for a moment

and replied, "I am well aware of all that the Christian church has done

for the outcastes... But we Harijans are one community all over India,

and our strength is in our unity. Can you in the Christian church offer

us any unity comparable to that?" And the bishop was silent.

. _ The quest for, visible Chjcistian unity is. not a mere option
fl
inj

mis s i on , necessity, VTEfc--blfrhop 43eaT-ino<l fer
frrr k A

dhbmstt the first time^that disunity in the churches of South India was a

sin, an almost unforgiveable sin, for it was turning countless of

millions away from Jesus Christ. More than anything alse, the

experience of that one interview transformed Azariah the evangelist into

a tireless crusader for the union negotiations that finally produced the

Church of South India. It was a veritable ecumenical miracle, uniting

for the first time in history Anglicans, Presbyterians,

Congregational ists and Methodists in one church. Not the least

miraculous element in that miracle was that it produced a Presbyterian

bishop, a missionary bishop, Lesslie Newbigin.



The same Bishop Newbigin has described the necessity for

Christian unity in theological, not simply evangelistic terms. The

church must be united because that is the will of God, he insists. If

you object. What's wrong with different branches of one church?, he

replies, "They are not different branches; they are broken parts of a

body, the Body of Christ, and while they are broken He remains

crucified." This growing recognition among Christians in every

theological camp that the church's mission demands some form of visible

unity is the first great ground of hope for a "new day", in our day.

Y<jJU v*V\

A second reason for hope is the recagaition among enthusiasts

for unity that mission is as integral to the nature of the church as

unity. Not without reason has our reunited Presbyterian Church in its

new Book of Order added "mission" to the traditional marks of the church

which Reformed theology has always recognized: the faithful preaching

and hearing of the gospel, the administration of the sacraments as

instituted by Christ, and, as Calvin often added, church discipline .

Now we have added another, the church's mission.

This is a timely recognition of the fact that though

one-sided, outward-looking preoccupation with the mission of the church

has time and again grievously broken its visible unity in Christ, the

only alternative is not an abdication of witness and service to the

world while we bind up our own wounds.

The quest for church union dees need not weaken our already

declining outreach to the world beyond the church. Quite the opposite^,

Tiw^4w-Tways~a -danger^ as the first General Secretary of the World

Council of Churches, W.A. Visser't Hooft clearly recognized. Anxious

lest in its newly recovered zeal for unity the church should lose its

taste for mission, he reminded his fellow ecmenicists that "if the

church is not a missionary church, if evangelism is not one of its vital

functions, it shares responsibility for the confusion and antagonisms in

the world". ("The Gathering of the Scattered Churches of God", in E.

Jurji, The Ecumenical Era in Church and Society , N.Y.: Macmillan, 1959,

p. 30). In other words, ecumenics without mission not only will fail to

unite the church, it will further divide the world.

9^'sA ^ Vaj W(U j/\ -** P^
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To pursue the point further, it wasn't the drive for church

union that gave the World Council a world-wide church to unite. It was

mission. This is what William Temple noted so forcibly in his historic

enthronement address as Archbishop of Canterbury. In 1942, just as the

first signs of slippage began to occur in mainline, ecumenical missions,

and as plans were quickening for the organization of the World Council

of Churches, the archbishop pointed not to efforts for church union but

to the fruits of the Christian world mission as the ground of hope for

worldwide Christian unity. His familiar words are worth quoting again:

"The world", said William Temple, "is learning its helplessness

apart from God, though not yet is it on any great scale turning to

Him for direction or for strength. . .rather is it towards more

intense and fiercer competition, conflict and war between larger

and ever larger concentrations of power...

"But there is another side to the picture. As though in preparation

for such a~ time as this, God has been building up a Christian

fellowship which now extends into almost every nation, and binds

citizens of them all together in true unity and nutual love. No

human agency has planned this. It is the result of the great

missionary enterprise of the last hundred and fifty years. Neither

the missionaries nor those who sent them out were aiming at the

creation of a world-wide fellowship interpenetrating the nations

bridging the gulfs between them, and supplying the promise of a

check to their rivalries. The aim for nearly the whole period was

to preach the gospel to as many individuals as could be reached so

that those who were won to discipleship should be put in the way of

eternal salvation. Almost incidentally the great world-fellowship

has arisen, it is the great new fact of our era.. Yes, here is

one great ground of hope for the coming days--this world-wide

Christian fellowhip, this ecumenical movement..." (The Church Looks

Forward , pp. 1-3).

Temple may have overestimated the unity of the younger

churches. It was neither a united church, nor the search for unity that

produced them, and for the most part they are even more fragmented than

the older churches of the west. But the archbishop was absolutely right



in declaring that their very existence is "one great ground of hope for

the coming days.."

I am not at all sure that we of the so-called older churches

quite yet grasp the history-bending significance of the "younger"

churches of the third world. We either romantically overstate it, and

say that now that there is a church in every land, it is the business of

that church to evangelize its own people and the day of the western

missionary is over. Or we grossly underestimate it, and go serenely on

on our missionary was as if these great new churches do not exist. For

example, how many here in America know which is the largest of the

Protestant churches in the third world (not that bigness makes it the

best)? If you guessed the Korean Presbyterian Church because you know

my bias in favor of anything Korean, you are wrong. No Korean

Presbyterian denomination is in the top ten precisely because missionary

minded Korean Presbyterianism neglected the pursuit of unity and lies

fragmented and thereby diminished.

The largest Protestant denominations in the third world are:

1. The Church of Christ , Zaire . 4,700,000 adh. ; 1 ,519,000 adults.

(not a good model for Christian unity, because govt, enforced)

2. The Assemblies of God, Brazil . 4,000,000 adh.; 2,750,000 adults.

(a striking example of the growth of the non-ecumenical sects)

3 . The Philippine Independent Church . 3,500,000 adh. ; 1 ,900,000).

(a unique example of the power of mainline Christians to

attract the sects. This "Aglipay" church started out as

Unitarian in theology but cultic in ecclesiology , now it

is related to the Anglican communion.

4. The Church of Christ on Earth through the Prophet Simon Kimbangu .

3,500,000 adherents; 2,000,000 adults. Don't underestimate the

power of the sects; nor the ability of the mainline to attract.

This strangely named cultic movement is now in the WCC)

5. The Anglican Church of Nigeria . 3,500,000 adh.; 2,000,000 adults.

At last a 100% mainline mission church!

But the significance of these new churches lies not so much in

their numbers, nor even in their unity or lack of it--whether they are

ecumenical or sectarian. Actually, most of the larger churches, apart



from these largest five are the result of mainline missions. There may

not be as many western missionaries now from the major denominations

precisely because these ecumenical denominations were so successful in

planting churches. So like St. Paul, their missionaries give way to the

leadership of the younger church.

But that is something of a misreading of the global picture.

The hope liesjna^e in the fact that these churches are now our new

partners in mission, not as' is sometimes too glibly stated, that they

have replaced us in mission. Missions has at last become a two-way
4 3rl

process, as is dramatically demonstrated by the^faci that the Korean

churches in America are now the fastest, growing segment of American

Presbyterianism. / About ten yearS"ago it was estimated that the

third-world churches had some 3,000 missionaries deployed out across the

world. Today's update lists 20,000.

There is a chart in the new World Christian Encyclopedia,

edited by David Barrett (1982) that lists the percentage of Christians

in the world by their colour (p. 3). In 30 AD only 5% were white; 95%

were "tan". In 1900 the percentages were almost completely reversed.

81% were white and only 5% "tan" with new colors added, brown, black and

yellow. Sometime in 1982, for the first time in more than 1200 years,

the dominant color of the Christian church was no longer white, but

darker than white. In fact the fastest declining color in the Christian

church is white, and the fastest rising color is black, with yellow! and
/*\_ ^ —- '

brown not far behind. \

Think for a moment what this means for the world Christian

mission in our time:

First, it means that the old power base (spiritually and

materially) of Christians is eroding. From the time of the Reformation

down to our own time Christianity was exactly what the third-world

sometimes still calls it, a "white man's religion". But it is the

"white man's religion" no longer.

Second, this means that the base for missions may well shift to the

peoples who are turning faster to find Jesus Christ as Lord and

Saviour--to the third world--if Christians are going to carry out the

Biblical mandate to reach the whole world with a clear, effective

presentation of the love and claims of Christ.



And third, in any planning, therefore, that concerns the future of

the Christian church and its mission, it is absolutely imperative that

the churches of the third world be taken not only into consideration but

into missionary partnership. And this makes for a whole new day in

missions.

We hear much about two-way missions lately as the sign of \he

new day. Two-way mission is good but not good enough as the model for

the new day. The picture I get of two-way missions is of two missions

passing each other like trains on parallel tracks but going in opposite

directions, with the sound of their passing t he only communication

between them. We need something more and something better than two-way

missions. That is good, but it is not enough. It is Koreans or

Africans or Latin Americans coming here, and Worth Americans going

there, and the two sides never quite getting together in mission. What

is missing is unity in mission and mission in unity, and we are back in

the deadly game of polarizing mission and unity once more.

Even when we make token placements of third-world personnel in

our church structures, and they politely do the same with our dwindling

reserve of career missionaries who can speak their language, that is not

unity and mission. Too often it becomes a captivated form of unity in

the structure but not a unity in mission that reaches beyond the

ecclesiastical structures of the church into the wide world of the

unbelieving and the undiscipled and the unchurched. "cJi U
1 What form the partnership will take is not the subject of this

paper. Perhaps it will take on the interdenominational, international

task-force shape of the United Mission to Nepal. Perhaps it will look

more like a Protestant equivalent of Roman Catholic missionary orders,

working with but not subject to diocesan bishops. It will not be

interchurch aid or interdenominational relations. It will be a

partnership, a partnership in mission. And—H^mand^te- a n4 -i t

s

-^ower

tomes not from the -partner-cburches~-but frcmr^esus^hrisIr-lHmsH-f . / ,

A cl JCivj CUmI

But the greatest ground of our nope i s^ simply. -this : the v

A
mandate and the power for the new day will come not from the partner

churches , but from Jesus Christ. For the old slogan is still true.

Christ does call to mission and to unity. He made that very clear to

his disciples in his last days with them. In his great prayer, spoken on



on the way to Gethsemane and the cross, spoken in an agony of

earnestness, he sends them out to mission, "As thou didst send me into

the world, so I have sent them". This is the Johannine form of the

Great Commission. And he prays for the sake of that mission, "That

they may all be one; even as thou, Father, art in me, and I in thee.. so

that the world may believe.." (John 17: 18,20). ;

When I have been most discouraged, I have remembered that

prayer. If the Father hears our prayers, how much more the prayer of

his Only Son. And I know there is always hope.
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The tension:

T must confess that the slogan, "The Calling of the Church to Mission and
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vvCC Critizue, Tensions Unity and Mission.

Council ox Churches is that for this very reaso n—the apparent contradiction

betveen un^ty and mission--consideraole bodiesof churches refuse to join the

ecumenical, movement. How can we justify our missions to Orthodox areas, they

askfif we arc linked, Prot. and Orth, bodies together, in the World Council.

„-„allY it is almost a death-blow to the slogan to observe that these

cu'-cies, tae ones with the most urgent sense of mission and the least desire

ibr "r: on, t:nt are the fastest tenmras growing churches in the world. What

are we calling for- suicide?-when we call for mission and unity. It is the

splinter.ng sects that are growing, both here and abroad.

rn the last 2b years the 60* of the foreign missions enterprise wnich has

connections with the ecumenical movement has actually suiierod rad a sharp

decline infers omiel, and it is the unconnected 40* which has shown such a

phenomenal increase.

JO you remember the embarrassment of the Honolulu churches when the

first mu c n-heraided shinload of missionaries, over 300 of them, sailed for

iie c rient after the war? Arrangement were made carefully by ^he Honolulu

Council of Church: Episcopalians would take care of Episcopal missionaries

on their one-day stop-over in the iiUdd. Presbyterians would take care of

Presoyterians and so forth. So the ship docked, and the good church peopel

,ai -reu under signs proclaiming themselves Episcopalians, Congregati nalsits

t . di t3 etc so tint the missionaries would recognize their hosts, but

"the" best-laid plans ox mice and men gang aft agl
ey unStaiSy

trooned decorously to their signs, all right, out behind them, “ce:£“inly

aoout in reat numbers, were the hosts of the unwashed: the Pentecostals, the

Adventists, me sects, the faith groups-advx ncing to their mission in far

rr: ter numoers -t least, if not with greater, unity and

“ook the Honolulu Cound 1 of Churches some time to recover from tnat shock.

it is a symo 1 of the times that the largest Prot mission m Japan today

is a niss'' on you may never nave heard of: the TEAM, quite non-oop,

1-resslv'ly missionary. And another sign of the times is that the largest Prot.

-ouV; In Lat AmeriS, is neither Anglic. Luthe, Method, or ‘resb. “ is. not

elan Japtist. *t is Pen ecostal. 'They don't cooperate. They don't unite. But

tney are doing oettta with their mission than we ar .

but

All or Wiich migt well make us wonder, while we talk so glibly of

rs rjawR ...

.

si-n, not of vi^or, and mission, but of decline,

vjU v. iter ......

And yet . in spite of ail that I have been saying by way of an initial

•uestior ire reaction against the current ecumenical challenge to mission an

unity I am completely convinced that Christ does caAj^his Church to^both^

jrooiem "is in“^F7THdi?¥7iHaTJ^d our yi'ac'tW^issio

"

the uncertainty is not in 6ociet4e clear challenge that comes from

Cnrist: "that all may be one..,
n

that the world may believe
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What's New About the New Day ?

o\j (UJfiiST' c fttts *tilC OWACM To /*]|S5/»n/ Ot/D T3 V/Mrry

^

One of the most appealing of the ecumenical slogans of the

"new day in missions" came out of the 1951 meeting of the Central
, u-\u**r

fW
Committee of the World Council of Churches at Rolle, Switzerland. It ^
was "Christ Calls the Church to Mission and to Unity" and thirty -five 4^*11-

Ivf'C, dlAW /

irst T~

years late^Jt sti
/U " -- Cur I must

Wrh'as a glorious and relevant ring to it l#fe !?>, ti , ,
r rf

iSfeTr s 'Lt + Kysirv - ,c c 1.
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y
st confess that it used to irritate me. At “fi r^*^— -*

couldn't quite put my finger on what it was that disquieted me about it.

Then I realized that the problem was as much with me as with the slogan,

for I am a historian, not a theologian, and it was the historically

awkward coupling of "mission" and "unity" that somehow fell jarringly on

my ears. Putting the two together sounded like a historical

contradiction. A call to mission, yes... But mission and unity? By

and large, in the history of Protestantism, at least, mission has come

out of disunity, and to a lesser extent union (organic church union) has

brought a withering of mission.

To mention this so soon after we have joyfully celebrated the

glorious reunion of Presbyterians North and South may seem indelicate,

but when I chose as my topic for this series of mission lectures "Lights

and Shadows of the New Day in Missions" I made no promise to skip over

the shadows. In the long run it is the shadows that make the light more

glorious, so let me first work through some of the shadows that history

casts over that phrase, "Christ calls the Church to Mission and to

Unity", Then, by faith, we may begin to look for light in what we
, _ Pvu»k.

be-neve w-444 be a new day for us and for our churches.
Tk* ]u 6Luw. iy ctwL <!

^When the Protestant world mission was born, in the

18th century, it came not so much from the great, united "mainline"

churches of the Reformation, but more from the disunited sects out on

the fringes of respectable Christendom. It came from the Pietists, the

Moravians, the Particular Baptists. It is a curious thing that the

Reformers, great fathers of the church though they were, took over their

7
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theology from St. Paul but very adroitly side-stepped the mission which

gave life and direction to his theology. The work of the major

Reformers like Luther and Calvin was with the Church, that is Israel (in

the New Testament sense). But Paul's mission was to the Gentiles, to

the heathen. l-W™ ^ ^ <\/\ ^ »wi*vv, olt&th<1/

So when in 1706 Frederick IV of Denmark, who was a devout

Lutheran, looked about for his first missionaries, he went not to the

Church as such, but to the Pietists, and organized, mainline Lutherans

thundered against the folly of this mission which sought to convert

savages who "have nothing human about them but the shape of their

bodies", as one prominent Lutheran bitingly observed.

%
In t first Danish mission to T-^nquebar in India, which

ma^sH^e^eg'iTinTTig-'Of--^ Protestant world mission, there was only one

regular Lutheran churchman. The rest were fringe Lutherans, Pietist

enthusiasts. And as far as I can discover, it was the one churchman who

all too soon gave up the mission and returned to Christian Europe,

leaving the Pietists to hold the field.

The story is the same a generation later in the middle of that

century of beginnings. In 1732 it was the Moravians, a branch of the

same Pietist stream, not mainline Lutherans, who almost single-handedly

kept Protestant missions alive. Out of a little camp of refugees, a

Moravian village of only 600 families, there began to flow a stream of

missionaries sixty years before Carey, that in the next 150 years

turned into a flood of more than 2,000 Moravian missioners spreading out

to take the gospel across a world which Protestants had neglected for

two hundred years. They started it all with just two naive but totally

committed people, a potter and a carpenter who left Germany for the West

Indies on foot, by way of Denmark, with nothing but a pack apiece on

their backs and three dollars in their pockets. Their goal, quite

frankly expressed by their leader, Zinzendorf, was not churches and

unity, but converts and salvation.

Or take William Carey, a part-time teacher, part-time

shoemaker, and weekend Baptist preacher who became the father of

English world missions. It was not until he had left the comforting

communion of the Anglican church, that authorized and apostolic medium

of Christian unity, --not until he had joined the small separatist sect



of the Particular Baptists (not even General Baptists), that his eyes

were opened and he began to preach a world mission for the church./ As a

matter of fact, when he volunteered as a missionary to India the first

reaction of his solidly Anglican father was, "Is William mad?"

(Oussoren, p. 38). ifot even all the the Particular Baptists were united

in favor of this mission. That first world missionary society was ,

called, "A Society founded among the Particular Baptists", not a Society

of the Particular Baptists, (ibid, p. 144).

And what happened when our own Presbyterian Church right here

in America tried to organize a Board of Foreign Missions in 1837? They

split the church wide open, cut it in half in fact. It was the most

serious schism we have ever had in terms of comparative numbers on each

side, Old School conservatives against Mew School liberals, and it was

the argument over how to organize for mission, as much as theology that

split the church. The same issue, missions, split the church again in

the 1930s. But the two schisms, 99 years apart, represent an

astonishing and most ironic reversal of theological labels. In 1837 it

was the liberals, the New School, who favored a voluntary society, a

parachurch organization for mission (the American Board of Commissioners

for Foreign Mission), and it was the conservatives, the Old School, who

insisted on Presbyterian church control. A century later, in 1936, it

was the conservatives who wanted a voluntary society (the Independent

Board of Presbyterian Foreign Mission) and it was the liberals

(comparatively speaking) who drove them out of the church for not

supporting the church controlled Board of Foreign Missions.

There is an element of exaggeration, of course, in this all

' too quick review. I haven't mentioned, for example, some early Anglican

societies because they were more colonial ly than world oriented. And it

is true that as the 19th century wore on, more and more denominational

societies entered the field, and some of the voluntary societies turned

into church boards. Nevertheless, the fact remains that the 19th

century was preeminently a century of voluntary, independent mission

societies proceeding out of existing divisions to carry the gospel to

the ends of the earth.
.

,

^ It is not out of unity that world missions have been born.
A

They are conceived, more often than not, in controversy and disunity.
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Isn't that the way it has always been? Was it not at the precise

moment when the apostolic church discovered its world mission that it

almost lost its vaunted unity. What happened when St. Paul's mission to

the Gentiles broke Christianity out of its Jewish boundaries into a

world mission? He split the church: culture-bound Judaizers against a

mission that transcends culture. He .test split the Apostles. Unity

does not seen, to be the happy bed-fello* of mission that our slogan

might imply: Christ Calls the Church to Mission and to Unity.

Finally, it is almost a deathblow to our fondest hopes for

mission and unity to observe that many of the churches with the most

urgent sense of mission and the least desire for union are among the

fastest growing churches in the world. What are we asking for, when we

call the church to(mission and unity... suicide?

It is the splintering sects that are growing and expanding

both here and abroad, while the uniting mainline churches are slipping

faster and faster downhill. Here are some dispiriting statistics. In

the twenty years between 1960 and 1979 six of our more familiar

ecumenical denominations lost a combined total of three and a half

million members. They were the Episcopal Church, the Lutheran Church o

America, the United Presbyterians, the Disciples of Christ and the

United Methodists (Christianity Today, Sept. 18, ‘81, p. 16). More

recent figures from Princeton's Gallup Poll organization confirm the

trend, and compare mainline decline with some astonishing gains by what

it describes as more independent, "evangelical" churches. The poll

studied membership losses and gains in the thirteen years from 1970 to

1983:
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by contrast

United Presbyterian

Episcopal

United Ch. of Christ

United Methodist

Assemblies of God

7th Day Adventist

Church of the Nazarene

Southern Baptist

down

U£
ii

1983 members

i 23% to 3,122,000

15% ) 2,794,000

13% i ,701 ,000

11% (' 70- ' 82) 9,405,000

85% to 1 ,154,000

34% (

1 73- ' 83) 623,000

22% ('73- '83) 1,879,000

22% 14,185,000ii



(Religion in America : 1 935-1985 ; and Emerging Trends VI, 7

)

The picture doesn't get any better when we turn from church

membership to compare missionary personnel in the mainline churches with

the number of missionaries sent out by churches less concerned with

organized unity. Perhaps the sharpest criticism raised against a;

lop-sided emphasis on unity is the demonstrable fact that whereas one of

the strongest arguments in favor of the formation of the World Council

of Churches forty years ago was that the mission of the church demands

the unity of the church for effective mission, in actual practice, the

unity for mission achieved in the WCC has been followed by a shocking
V.

decline in the missionary outreach of the churches which are its

members. It is in churches and societies which are outside the

structures of the WCC that personal missionary involvement has

surprisingly intensified and enlarged.

The outstanding symbol of the missionary unity of the

ecumenical movement was the merger, in 1962, of the missionary line of

the ecumenical movement, the International Missionary Council, into the

unity line, the World Council of Churches as the latter's Commission on

World Mission and Evangelism. On paper this seems eminently reasonable

and organizationally tidy. After all, ecumenics and mission belong

together.

But in practice, for reasons that are not altogether clear,

imperceptibly at first and then with gathering momentum enthusiasm for

missions and evangelism began to leak out of the ecumenical movement

and the WCC moved instead in the direction of inter-church relations and

political concerns. These are important -matters (relations and

politics) in their own right. But we must ask, why has the result been

such an ominous decline in the overseas missions of the ecumenical

denominations?

Some attribute the attrition of missionary personnel to a

spreading lack of interest in missions. Wrong. In actual fact

Christian enthusiasm for world mission seems to be at a new high, even

in Presbyterian circles. For the first time last year Presbyterians

outnumbered Baptists among the 17,000 college students attending the

triennial Urbana Missionary Conference on the University of Illinois



campus. And instead of decreasing, the number of overseas missionaries

sent from North America across the world continues to leap upward. In

the five years from 1975 to 1979 the number increased 27%, from 35,000

to 44,450 (numbers rounded). If short-termers, including those serving

less than twelve months, are factored in on a year of service per

person basis, the growth is a phenomenal 50°/ ich is about J0%

every year. In other words, the North American missionary force is

growing at the rate of 6.8% a year, and that is almost three times the

rate of growth of the population of the United States. (Mission Handbook

of North American Protestant Ministries Overseas (12th ed., 1980; see

also Christianity Today , Mar. 27, '81, p. 60).

dramatic explosion in contemporary North American missionary personnel

overseas can be credited to the mainline churches as denominations or

church agencies. The increase is almost entirely channeled outside the

establishment. For example, match the stunning percentage decrease in

overseas career missionaries in some familiar ecumenical denominations,

against the increase in two leading independent denominations. The

figures are for the 8 years 1972 to 1979:

Board of World Ministries wrote in his foreword to the 1980 Missions

Handbook, comparing 1970 to 1980:

"1. The traditional missionary sending system is stronger than

ever.

"2. The foreign missionary force is at an all-time high and still

growing.

"3. [But] the center of gravity of Protestant missionary-sending

is shifting constantly away from the 'ecumenical' agencies

toward conservative and fundamentalist ones... In 1960 the

latter took the lead over NCC-related mission boards, and

that trend has now persisted for twenty years."

That much is good news. The bad news is that none of this

Episcopal, down

United Presbyterian

-79% But.. Southern Bapt. up +88%

-72% Assemblies of God +49%

Lutheran Church in America -70%

United Church of Christ -66%

United Methodist -46% ( Ibid . 9/18/81, p. 16)

As David Stowe, executive of the United Church of Christ's



I can remember the first indications of that trend appearing

even earlier. At the end of World War II when the first much-heralded

shipload of foreign missionaries, over 300 of them, sailed for the

orient after the years of war-enforced exile from their mission fields,

my brother Charles was on the ship with his family sailing for India.

He told me of the embarrassment of the churches in Hawaii at the welcome

they had planned to speed the missionaries on their way. All the

arrangements had been carefully made by the Honolulu Council of

Churches. Episcopalians would take care of Episcopalian missionaries

during their one-day stopover in the islands. Presbyterians would take

care of Presbyterians ; Methodists of Methodist missionaries,

Congregational ists of Congregational ists , and so on. So the ship docked

and the good church people gathered under signs proclaiming themselves

as Presbyterian, Methodists, etc. so that the missionaries would

recognize their hosts. But the best laid plans of mice and men gang aft

agley. The denominational missionaries trooped decorously to their

signs all right, but behind them, milling uncertainly about in great

numbers were the hosts of the unwashed--the Adventists, the

Pentecostal ists, the sects--advancing to their mission in far greater

numbers and zeal, if not with greater unity and judgment, as we like to

think.

The Honolulu Council of Churches, and the whole conciliar

church movement, is still trying to recover from that shock, and its

aftermath quakes. For forty years mainline missions as a visible,

vigorous presence have been retreating into the shadows. It

raises questions we must face sooner or later. "^ls the villain in all

this the rise of the ecumenical movement? Has emphasis on unity

shouldered aside evangelism and mission?^/ls this the "new day" in

missions for which we have longed, or, /for most of our denominations, is

"dark night" of our modern missionary movement?

I think I have been gloomy long enough. I am going to answer

those pessimistic questions in the negative. No, the villain is not the

ecumenical movement. No, unity does not make mission obsolete. And,

no, this is not our "dark night"/ There is light beyond and above

shadows. What the church needs in its present situation is not more



discouragement but a touch of hope and a quickening of faith and a

renewed commitment to its mandate for mission. In the dark night, if

that is what this is, we need something of the tough optimism of an

Adoniram Judson who, after prisons and death marches and the loss of his

dear wife, could declare in what seemed a time without hope and without

a future, that by God's grace even the darkest night turns into day* and

that "the future is as bright as the promises of God".

So now let me turn from the problems to some signs of hope.

Three signs of hope. First, even the most zealous advocates of mission

are discovering that Christian mission needs Christian unity. Second,

even the most ardent proponents of church union are discovering that

church unions are not ends in themselves but demand the larger purposes

of a world Christian mission. And third, neither its unity nor its

mission belong to the church, they are the gift and mandate of God.

Look first with me at the mis&4QB- Ls discovery of the need for

unity . Suppose we grant that one-sided, inward-looking preoccupation

with the unity of the church has brought a lamentable retreat from its

missionary mandate. Is the only alternative a one-sided stress on

missions that will further tear apart the already grievously divided

Body of Christ? Must mission always mean an end to unity?

Quite the opposite. Yes, zeal for missions has too often led

to controversy and division, but the other side of the coin is that in

modern times it was precisely in the practice of their mission that the

divided churches of Protestantism first discovered the practical

urqrjecies of their need for Christian unity.

I used William Carey as an example of mission proceeding from

division, not unity. But he is also an example of a call to unity that

came from mission. True, he had left England separated from the

Anglican communion and convinced that each denomination should work

separately in its foreign fields to avoid discord and confusion. But

twelve years work in India taught him that Particular Baptists working

alone, however zealous they might be for mission, would never by

themselves make much of an impression on a massively unbelieving world.

So in 1805 he called for a world missionary conference "of all

denominations" to meet in South Africa to discuss the challenge of a

world mission common to them all. Carey was ahead of his time not only



in mission, but also in recognizing the need for unity. Unfortunately,

neither his own Particular Baptists nor the Anglicans from whom he had

separated, were interested in his impossible dream.

One of the earliest examples of how mission not only needs

unity but can actually produce it, is described by Daniel Fleming

(Devolution in Missions Administration , 1916, pp. 50 ff). In the coastal

city of Amoy, China, more than a hundred years ago, in the 1850s, an

English Presbyterian mission and an American Dutch Reformed mission had

each been successful in planting a number of city congregations. The

time had corne, they began to think, to form the churches into

presbyteries. Normally the English would have formed a presbytery

reporting back to the General Assembly in England, and the American

Dutch would organize a classis under the jurisdiction of their General

Synod back in New Jersey.

But the two groups had been working together in such happy

harmony that the Chinese Christians scarcely realized that their

missionaries actually belonged to different churches at home. Wisely,

the missionaries decided to ask their respective home churches for

permission to form one single presbytery out of the two groups. Why

divide the Chinese church by imported foreign disunities? The English

agreed but the Dutch in America were more stubborn. "Form your classis

(presbytery) they decreed, "but keep it under our own General Synod".

That might have been the end of that first, tentative gesture

toward Christian unity in China had not the Dutch missionaries been as

stubborn as their home Synod. What would happen, their spokesman, Dr.

Talmage asked, if we insist that a Chinese presbytery must be subject to

the higher decisions of an American General Synod? You say that this

would insure justice and direction and help in case difficult problems

arise in the Chinese presbytery? But how will you deal with a complaint

from a Chinese Christian who hasn't the money for a trip to New York,

and who doesn't speak English? You would ask me to interpret for him?

But his complaint might be against me, the missionary. And besides, he

wrote, how much do you know in New Jersey about the kinds of puzzling

problems that our presbytery here in China, in a completely different

setting and culture, is likely to face. No, he concluded, don't impose

a yoke like this on the little church which God is gathering. . in that



far off land. Let the Chinese presbytery be independent and united.

And if you won't, then our answer must be that we can no longer serve

you here. Bring us, your missionaries, home and replace us with ones

who will do what you want to do but which to us seems wrong. (Fleming,

pp. 52-54). I am happy to say that finally, in 1864 the General Synod

in America surrendered and gave the little presbytery its independence

and its unity^__

There is an inner imperative in the thrust of mission that

demands unity. It is more than ecclesiastical pragmatism, it is an

evangelist ic imperative.. The first Indian bishop of the Anglican

church in India was Azariah of Dornakal . In 1935 he requested an

interview with Dr. Ambedkar, leader of India's millions of untouchables,

the hari jan . He had heard that Ambedkar was leading them out of

Hinduism. "Hinduism is not a religion; it is a disease," Ambedkar had

declared in angry protest at its treatment of the outcastes. The

Anglican bishop gently observed that it would not be enough for them to

give up their Hinduism. They must have something else or they will be

empty. "Would you consider bringing them into the Christian faith,

where they will be welcome," he said. Dr. Ambedkar thought for a moment

and replied, "I am well aware of all that the Christian church has done

for the outcastes... But we Harijans are one community all over India,

and our strength is in our unity. Can you in the Christian church offer

us any unity comparable to that?" And the bishop was silent.

A „ The quest for, visible Christian unity is, not a mere option ..inj

miss i on -egantjoT
T
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the first time^that disunity in the churches of South India was a

sin, an almost unforgiveable sin, for it was turning countless of

millions away from Jesus Christ. More than anything alse, the

experience of that one interview transformed Azariah the evangelist into

a tireless crusader for the union negotiations that finally produced the

Church of South India. It was a veritable ecumenical miracle, uniting

for the first time in history Anglicans, Presbyterians,

Congregational ists and Methodists in one church. Not the least

miraculous element in that miracle was that it produced a Presbyterian

bishop, a missionary bishop, Lesslie Newbigin.



The same Bishop Newbigin has described the necessity for

Christian unity in theological, not simply evangelistic terms. The

church must be united because that is the will of God, he insists. If

you object. What's wrong with different branches of one church?, he

replies, "They are not different branches; they are broken parts of a

body, the Body of Christ, and while they are broken He remains

crucified." This growing recognition among Christians in every

theological camp that the church's mission demands some form of visible

unity is the first great ground of hope for a "new day", in our day.

v*Y\

A second reason for hope is the recognition among enthusiasts

for unity that mission is as integral to the nature of the church as

unity. Not without reason has our reunited Presbyterian Church in its

new Book of Order added "mission" to the traditional marks of the church

which Reformed theology has always recognized: the faithful preaching

and hearing of the gospel, the administration of the sacraments as

instituted by Christ, and, as Calvin often added, church discipline .

Now we have added another, the church's mission.

This is a timely recognition of the fact that though

one-sided, outward-looking preoccupation with the mission of the church

has time and again grievously broken its visible unity in Christ, the

only alternative is not an abdication of witness and service to the

world while we bind up our own wounds.

The quest for church union dees need not weaken our already

declining outreach to the world beyond the church. Quite the opposite,

T^t-4s-a-Tways-a -danger^ as the first General Secretary of the World

Council of Churches, W.A. Visser't Hooft clearly recognized. Anxious

lest in its newly recovered zeal for unity the church should lose its

taste for mission, he reminded his fellow ecmenicists that "if the

church is not a missionary church, if evangelism is not one of its vital

functions, it shares responsibility for the confusion and antagonisms in

the world". ("The Gathering of the Scattered Churches of God", in E.

Jurji, The Ecumenical Era in Church and Society , N.Y.: Macmillan, 1959,

p. 30). In other words, ecumenics without mission not only will fail to

unite the church, it will further divide the world.
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To pursue the point further, it wasn't the drive for church

union that gave the World Council a world-wide church to unite. It was

mission. This is what William Temple noted so forcibly in his historic

enthronement address as Archbishop of Canterbury. In 1942, just as the

I

first signs of slippage began to occur in mainline, ecumenical missions,

! and as plans were quickening for the organization of the World Council

of Churches, the archbishop pointed not to efforts for church union but

to the fruits of the Christian world mission as the ground of hope for

worldwide Christian unity. His familiar words are worth quoting again:

"The world", said William Temple, "is learning its helplessness

apart from God, though not yet is it on any great scale turning to

Him for direction or for strength. .. rather is it towards more

intense and fiercer competition, conflict and war between larger

and ever larger concentrations of power...

"But there is another side to the picture. As though in preparation

for such a time as this, God has been building up a Christian

fellowship which now extends into almost every nation, and binds

citizens of them all together in true unity and nutual love. No

human agency has planned this. It is the result of the great

missionary enterprise of the last hundred and fifty years. Neither

the missionaries nor those who sent them out were aiming at the

creation of a world-wide fellowship interpenetrating the nations

bridging the gulfs between them, and supplying the promise of a

check to their rivalries. The aim for nearly the whole period was

to preach the gospel to as many individuals as could be reached so

that those who were won to discipleship should be put in the way of

eternal salvation. Almost incidentally the great world-fellowship

has arisen, it is the great new fact of our era.. Yes, here is

one great ground of hope for the coming days--this world-wide

Christian fellowhip, this ecumenical movement..." (The Church Looks

Forward , pp. 1-3).

Temple may have overestimated the unity of the younger

churches. It was neither a united church, nor the search for unity that

produced them, and for the most part they are even more fragmented than

the older churches of the west. But the archbishop was absolutely right



in declaring that their very existence is "one great ground of hope for

the coming days.."

I am not at all sure that we of the so-called older churches

quite yet grasp the history-bending significance of the “younger"

churches of the third world. We either romantically overstate it, and

say that now that there is a church in every land, it is the business of

that church to evangelize its own people and the day of the western

missionary is over. Or we grossly underestimate it, and go serenely on

on our missionary was as if these great new churches do not exist. For

example, how many here in America know which is the largest of the

Protestant churches in the third world (not that bigness makes it the

best)? If you guessed the Korean Presbyterian Church because you know

my bias in favor of anything Korean, you are wrong. No Korean

Presbyterian denomination is in the top ten precisely because missionary

minded Korean Presbyterianism neglected the pursuit of unity and lies

fragmented and thereby diminished.

The largest Protestant denominations in the third world are:

1. The Church of Christ , Za i re . 4,700,000 adh.; 1,519,000 adults.

(not a good model for Christian unity, because govt, enforced)

2. The Assemblies of God , Brazil . 4,000,000 adh.; 2,750,000 adults.

(a striking example of the growth of the non-ecumenical sects)

3. The Philippine Independent Church . 3,500,000 adh.; 1,900,000).

(a unique example of the power of mainline Christians to

attract the sects. Ihis "Aglipay" church started out as

Unitarian in theology but cultic in ecclesiology , now it

is related to the Anglican communion.

4 . The Church of Christ o£ Earth through the Prophet Simon Kimbangu .

3,500,000 adherents; 2,000,000 adults. Don't underestimate the

power of the sects; nor the ability of the mainline to attract.

This strangely named cultic movement is now in the WCC)

5. The Anglican Church of Nigeria . 3,500,000 adh.; 2,000,000 adults.

At last a 100% mainline mission church!

But the significance of these new churches lies not so much in

their numbers, nor even in their unity or lack of it--whether they are

ecumenical or sectarian. Actually, most of the larger churches, apart
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from these largest five are the result of mainline missions. There may

not be as many western missionaries now from the major denominations

precisely because these ecumenical denominations were so successful in

planting churches. So like St. Paul, their missionaries give way to the

leadership of the younger church.

But that is something of a misreading of the global picture.

The hope lies jnare in the fact that these churches are now our new

partners in mission, not as' is sometimes too glibly stated, that they

have replaced us in mission. Missions has at last become a two-way

process, as is dramatically demonstrated by the^f&Gt that the Korean

churches in America are now the fastest, growing segment of American

Presbyterianism. > About ten yearT ago it was estimated that the

third-world churches had some 3,000 missionaries deployed out across the

world. Today's update lists 20,000.

There is a chart in the new World Christian Encyclopedia,

edited by David Barrett (1982) that lists the percentage of Christians

in the world by their colour (p. 3). In 30 AD only 5% were white; 95%

were "tan". In 1900 the percentages were almost completely reversed.

81% were white and only 5% "tan" with new colors added, brown, black and
s

yellow. Sometime in 1982, for the first time in more than 1200 years, t

the dominant color of the Christian church was no longer white, but l

darker than white. In fact the fastest declining color in the Christian
,

church is white, and the fastest rising color is black, with yellov^ and !

/y -

brown not far behind. \

Think for a moment what this means for the world Christian

mission in our time:

First, it means that the old power base (spiritually and

materially) of Christians is eroding. From the time of the Reformation

down to our own time Christianity was exactly what the third-world

sometimes still calls it, a "white man's religion". But it is the

"white man's religion" no longer.

Second, this means that the base for missions may well shift to the

peoples who are turning faster to find Jesus Christ as Lord and

Saviour--to the third world— if Christians are going to carry out the

Biblical mandate to reach the whole world with a clear, effective

presentation of the love and claims of Christ.



And third, in any planning, therefore, that concerns the future of

the Christian church and its mission, it is absolutely imperative that

the churches of the third world be taken not only into consideration but

into missionary partnership. And this makes for a whole new day in

missions.

We hear much about two-way missions lately as the sign of the

new day. Two-way mission is good but not good enough as the model for

the new day. The picture I get of two-way missions is of two missions

passing each other like trains on parallel tracks but going in opposite

directions, with the sound of their passing t he only communication

between them. We need something more and something better than two-way

missions. That is good, but it is not enough. It is Koreans or

Africans or Latin Americans coming here, and North Americans going

there, and the two sides never quite getting together in mission. What

is missing is unity in mission and mission in unity, and we are back in

the deadly game of polarizing mission and unity once more.

Even when we make token placements of third-world personnel in

our church structures, and they politely do the same with our dwindling

reserve of career missionaries who can speak their language, that is not

unity and mission. Too often it becomes a captivated form of unity in

the structure but not a unity in mission that reaches beyond the

ecclesiastical structures of the church into the wide world of the

unbelieving and the undisci pled and the unchurched

' What form the partnership will take is not the subject of this 1

paper. Perhaps it will take on the interdenominational, international

task-force shape of the United Mission to Nepal. Perhaps it will look

more like a Protestant equivalent of Roman Catholic missionary orders,

working with but not subject to diocesan bishops. It will not be

interchurch aid or interdenominational relations. It will be a

partnership, a partnership in mission. AmMf-s^mandate- a n4~it -power

comes not from the ^rtner^rchertu^fr^ ^

.

But the greatest ground of our nope is^saJup^-tJii€: the ;

mandate an^the power for the new day will come not from the partner

churchesT but from Jesus Christ. For the old slogan is still true.

Christ does call to mission and to unity. He made that very clear to

his disciples in his last days with them. In his great prayer, spoken on
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on the way to Gethsemane and the cross, spoken in an agony of

earnestness, he sends them out to mission, "As thou didst send me into

the world, so I have sent them". This is the Johannine form of the

Great Commission. And he prays for the sake of that mission, "That

they may all be one; even as thou, Father, art in me, and I in thee.. so

that the world may believe.." (John 17: 18,20).

When I have been most discouraged, I have remembered that

prayer. If the Father hears our prayers, how much more the prayer of

his Only Son. And I know there is always hope.



THE ECUMENICAL MOVEMENT , 1968

This summer's meeting of the Fourth Assembly of the World Council
of Churches in Uppsala, Sweden, has a roused new interest in the cdntinuing progress
of the ecumenical movement, but has also raised some interesting questions about
its future# In this hour we shall have time for only a very brief survey, so
I suggest that we look first at some of the significant signs of progress in the
movement, and, secondly, that we then consider some of the questions that concerned
Christians are asking today about the nature and purpose of the ecumenical movement.

I# The Progress of the Movement.

1. Its Growth . 1968 is the twentieth anniversary year of the World
Council of Churches. Twenty years is a veiy short time compared to the 2000 years
of history claimed by the worlds s largest ecumenical Christian body, the Roman

Catholic Church. Yet in twenty short years the World Council of Churches has al-

ready successfully challenged its older rival's claim to b e the only world-wide

representative of the Christian faith. Today Protestantism is as global as Roman

Catholicism, and has irffe worldwide structure centered in Geneva, as Catholicism has

at Rome.

In 1948, at the first Assembly of the World Council of Churches, delegates

gathered from W? mnrfariuni churches, representing a membership of <^o .

Mow, twenty years later W.C.C. membership has climbed to &&0 churches, representing

500,000,000 Christians. This is a figure which is now beginning to approach the

500,000,000 mark claimed by the Roman Catholics.

2. Its Wide Representation . More important than mere numbers, is the

increasingly broad representation of the World Council of Churches. The Uppsala

Assembly has been called "the most widely representative meeting of Christian

Churches in over 900 years". Geographically, theologically and denomin&tionally

it has become the most broadly inclusive organization of Christian churches in

the world.

The key-note speech at Uppsala was given by a Christian from Asia, Dr.

D. T. Niles, the president of the Methodist Church in Ceylon. On the platform was

a Lutheran king, Gustav the Sixth of Sweden, and a Presbyterian president, Kenneth

Kaunda, the head of the Republic of Zambia in Africa. The richly robed procession

into the cathedral was led by two Archbishops, one an Anglican, and the other Greek

Orthodox.

Of the 750 voting delegates, 260 were from Africa, Asia and Latin America.

No longer is the World Council of Churches a Western Christian orgaization. Nor is

it any longer exclusively Protestant. The largest single bloc of voting delegates

was the 140-man representation from the Eastern Orthodox churches. Even the iron

curtain countries of the communist world were represented. There were 35 delegates

from Russia. All in all, eighty different countries were represented, and except

in the more isolated countries, the W.C.C. -related churches are the m^j or voices

of the Christian faith outside the fold of Roman Catholicism.

5. Minority Ecumenical Movements . But partly as a result of the

success of the World Council of Churches, other ecumenical organizations have

sprung up among some of the minority churches in Protestantism. It is interesting

to compare the World Council of Churches with these. The two most important
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The World Council of Churches is by far the largest Protestant ecumenical
organization* At the national level in various countries it is represented by
National Christian Councils, and in Asia has a regional organization, the East
^sia Christian Council (EACC). A second smaller movement is organizaed at the
world level as the World Evangelical Fellowship (WEF), and at the national level
as the National Association of Evangelicals (NAE). The third and smallest operates
internationally as the International Council of Christian Churches (ICCC), and at
the national level in the USA calls itsexf the American Council of Christian
Churches.

Something of the relative size of these three movements can be seen from
the following statistical chart:

Name USA Membership World Membership

W.C.C.
W.E.F. (NAE)
I *c .c «c

.

45,000,000
1,750,000
250,000

aoo,ooo,ooo
2,500,00u

?

But more important than numbers and statistics is the attitude and purpose
of these three groups.

The WorJd Council of Churches is "a fellowship of churches which accept
Jesus Christ as God and Saviour" . Membership in the WCC is open to any church
which acknowledges the deity of Jesus Christ. Like John Calvin, the WCC is concerned
with Jhe peace and unity of the Church which is the Body of Christ. It believes that
when ^rotestants who believe in Jesus Christ as God and Saviour stop to fight each
other#about less important things they are helping the devil more than they help the
Church, and make it much harder for non-Christians to believe in Christ.

The World Evangelical Fellowship (locally the N.A.E. ) is a conservative
counterpart of the W.C.C. Its major concern is the purity of the faith. Whereas
the W.C.C. tries to bring whole denominations more closely together in Christ, the
W.E.F. stresses individual relationships and concentrates more on bringing Christians
together in a theologically conservative fellowship. Its purpose is not to split
churches and fight against the W.C.C. Many Christians beiong both to the W.E.F.
and the W.C.C., and there is no good reason for those who support the W.E.F. and
those who support the World Council to fight each other. Like the W.C.C., the
W.E.F. now has its headquarters in Switzerland, and it is almost as old as the
W.C.C.—that is, sixteen years. Its new president is an Indian, the Rev. I. Ben
Wati, a Baptists, and its General Secretary is also a Baptist, the Rev. Dennis E.
Clark, from Canada.

The International Council of Christian Churches (ICCC) is a very different
kind of ecumenical movement. Whereas the W.C.C. and the W.E.F. may differ in
emphasis and strategy, at least they both are positively ecumenical. But the
ICCC is a completely negative ecumenical movement. It claims that its purpose is
to unite all true Christians together, but wherever it goes it only pulls Christians
farther apart and divides them. It spreads hate, not love. Its leader, the Rev.
Carl McIntyre was originally a Northern Presbyterian, but split off from them to
help found the Orthodox Presbyterian Church; then he split from the Orthodox
Presbyterian Church to found the Bible Presbyterian Church; then he split still a
third time and divided the Bible Presbyterian Church in two. Out of all the world*

s

50,000,000 Presbyterians he can find not more than two or three thousand who still
stay with Ins tiny denomination in America. The tragedy of the ICCC is thst it

Sreat champion of orthodoxy, but wherever it goes it weakens the really

that
6

^e ^actually

^

the - churches
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II. Critical Areas of Development in the Ecumenical Movement ,

In many ways this twentieth anniversary of the founding of the World

Council of Churches marks a critical turning point in its history. The first period

of enthusiasm in its txvorn&xg birth is past, and it^ must make some important deci-

sions about its nature and purpose. Time will permit only a brief discussion of

four important areas of decision. What will be its relations with these four major

segments of Christendoms 1. The Roman Catholic Church; 2. The Eastern Orthodox

Churches; 3. Liberal Protestantism; and 4. Conservative Protestantism?

1, Relations with Roman Catholicism. When the W. C.C. was organized in

1948 many considered it to be an anti-Catholic, Protestant answer to tne intolerant

power of world-wide Roman Catholicism, which in many areas of the world was persecufc

ting Protestants. At the same ti^e, and more positively, it was hoped that ecumeni-

city could become for Protestants what Catholicism meant to the Roman Church—that
is, a universal, non-Roman focus of unity and Christian cooperation.

Then, in 1959 flapiB Pope John XXIII startled the Christian world with a

call to the Roman Church for its 21st Ecumenical Council, the first since Vatican

I in 1869-70. Vatican II met in Rome from 1962 to 196b and has completely revolu-

tionized Roman Catholic—Protestant relations. On the Roman side, Protestants are

no longer called " condemned heretics” and heathen, but "separated brethren." Vatican

II declared that non-Catholics "who believe in Christ and have been properly baptized
are brought into a certain, though imperfect communion with the Catholic Church",

and that "they therefore have a right to be honored by the title of Christian, and

are properly regarded as brothers in the Lord by the sons of the Catholic Church"

(Vatican II Documents , p. 34b)

Protestants, for their part, have suddenly discovered far wider areas
of agreement with Rome than would have been thought possible ten years ago. This

is particularly true of evangelical Christians who have found that apart from the

Catholic doctrine of the church, they are in many ways closer doctrinally to k Oman
Catholics than to liberal Protestants.

One result of this thaw in the cold war between Catholics and non-Catholics,
has been a tremendous increase in contacts between Geneva and Rome, between the

World Council of Churches and the Vatican. There were Protestant observers at the
Vatican II 8bx£bxkrk Council. At the Uppsala meeting of the W.C.C there were even
more Catholic observers—fifteen of them, accredited not only as observers b ut as

non-voting delegates .^ This kind of collaboration has raised the fear anong some
Protestants that the Catholic Church is about to join and dominate the World Council.
There have even been suggestions made at Uppsala that the next meeting of the W.C.C.
should be a General Council for all Christendom, including Roman Cathclics.

Such fears, I fefel, are premature. Theoretically and spiritually, ebhere

is no reason why the Roman Catholic Church should not be admitted to the World

Council of Churches, but only if it would be willing to accept the terms of s uch
membership. This would mean that it would have to abandon its claim to supremacy
over ail the other churches. For in the W.C.C. all churches meet as equals. They
acknowledge no Pope or Patriarch as Head. Jesus Christ is the only Head of the
Church, say the churches in the W.C.C. Rome is not yet ready to make that confession
and is therefore not yet ready for membership in the World Council of Churches.

2. Relations with Eastern Orthodoxy . Criticisms of the W.C.C. which
center about its relations with the Orthodox Churches are far more valid than those
pertaining to its relations with Rome, for the Orthodox Churches—all fourteen of
them—are actual members of the World Council.

Wel C<>v\£ A U-i it, ilw /ve/g/vGV-*s ? 1 f-C- x
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Curiously, criticisms of this relationship come from two opposite
directions. Liberals have strongly criticized Orthodox membership in the WCC
because it has made that body theologically and socially more conservative.
The Orthodox Churches accept both the Nicene and Chalcedonian Creeds which are
too conservative for liberals. But at the same time, conservatives criticize
Orthodox membership in the W. C.C. for bringing Orthodox mysticism into the
Council, and for opening the W.C. C. to possible communist infiltration through
the strong Russian Orthodox Church delegation.

There is an element of truth in both criticisms. Eastern Orthodox
strength in the Council has destroyed the hegemony of liberal Western theologians
who had controlled the W. C.C. That body is now a much more representative,
balanced organization of the world's churches. It can no longer be captured by
any one, single ecclesiastical viewpoint. This means it is no longer tradition-
ally liberal in theology. But it also means that it is no longer as anti-
communist as it may have been before the Russian Orthodox Church joined it,
for that church is still to some extent communist controlled. The W. C.C.,
therefore, is neither pro- communist nor anti- communist. It is an inclusive
Christian body representing all churches, whether inside or outside the iron
curtain, which confess Jesus Christ as Lord and Saviour.

3. Relations with Liberal Protestantism . One of the most common
criticisms heard in Korea against the Wcrld Council of Churches is that it is
theologically liberal. If that was ever true, it is not true now, and it
is not alone the influence of the Orthodox Churches which has changed the
picture.

The only official theology which the WCC has is its Basis of Membership,
md this creedal basis is the tfery opposite of liberal. It is orthodox, evangeli-
cal, Christ-centered, trinitarian and Biblical. Moreover, the historical develop-
ment of this creedal Basis seems to indicate that the WCC is steadily growing
more hnd more conservative rather than liberal theologically.

In 1948 when the WCC was founded at Amsterdam it adopted a very minimal
creedal sta’^ejjient as its basis of membership. Member churches were required **

to "aceep-T Jesus Christ as God and Saviour". For a number of years the WCC
refused to^isten to evangelical theologians who asked for a more explicit
statement. At last, in i960 the voice of the evangelical wing of the ecumenical
movement was heard and four important changes were made in the original Basis.

(1) The word 'confess' was substituted for 'accept' as being more decisive.

(2) jtfce definite and exclusive article 'the' replaced the vague 'our' before
'Lord Jesus Christ. (3) The authority of the Bible was recognized as the 'basis
of the Basis' by the addition of the phrase 'according to the Scriptures". And

(4) the Trinitarian character of the Basis was clarified by the introduction of
the formula 'the one God, Father, Son and Holy Spirit". The new creed is a

defeat for the liberals. It reads: "The World Council of Churches is a fellow-
ship of Churches which confess the Lord Jesus Christ as God and Saviour, according
to the Scriptures, and therefore seek to fulfill their common calling to the glory
of the one God, Father, Son and Holy Spirit."

4. Relationship with Conservative Protestantism. It would be
foolish to try to claim that the W. C.C. is now completely conservative and
evangelical in its theological position, however. It is a very widely
representative Council of many different kinds of churches, some liberal and
some conservative. But began oc the trend seems to be in the direction of a

W,C,C - iS aCtiV6ly SeeklnS m°re conservative
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some conservative. The very important Central Committee of the W.C.C. is com-

posed of one hundred members. Iheir denominational affiliation gives some clue

to the diverse theological pattern of the organization. There are 75 Protestants
and 17 Orthodox churchmen on the Committee. Of the 75 Protestants, 16 are

Lutheran, 15 are Presbyterian, 12 Anglican, 11 Methodist, 10 from United
Churches, 5 Baptists, 4 Congregational, and one or two others. Ihe General
Secretary, as you all know, is a United Presbyterian.

But though the theological and denominational pattern is very broad
and diverse, the trend seems to be in the direction of a more conservative
position. The W. C. C. is actively seeking more conservative churches for member-
ship. At the Third Assembly in New Delhi in 19&1 the first two Pentecostal
churches to join the W. C.C. were welcomed into the body. One of the leaders
in urging more dialogue between the W.C.C. and condifvatives has been Dr. John
Coventry Smith, the General Secretary of my own Board of Foreign Missions
(COEMAR), and this emphasis was further reenforced just last week when he was
elected one of the six new Presidents of the World IGuncil of Churches.

I believe there is a bright future for the W.C.C. which is perhaps
symbolized by a curious fact concerning the meetings at Uppsala. ThBBe is
hardly any darkness there at all. Sweden, as you know, is the “land of the
midnight sun". Dr. Smith wrote me that it is still bright as day at 10 p.m.

,

and the sun is shining brightly again at 2s 30 in the morning. So it is with
the W.C.C. There are still shadows and questions about its nature and purpose.
But the light is steadily increasing. Let us pray that it will stand f^irm
on its evangelical Basis, and that strong, committed evangelical churches

will be found willing to take a more active share in its leadership, for

our Lord and Saviour Jesus Christ.

— Samuel Hugh Moffett
Seoul, Korea
Aug. 1, 1968
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People are born. Disciples are born again, (said Jesus^-and called

and sent. But churches are neither born nor called nor sent. They have

to be organized. And blessed are the organizers.

iWjWOJL b/tyfe&tffs 4 C*wv* — •

Like those first pioneers in Korea. Those^men and women wororaet vw s .> ^ L

1

the caricatures of 19th century missions we have too often made them out

KA/vVtvJ Ivol - k 4 A C^WVSf,
. 'I ,

to be—simple-minded , outdated, evangelists. They were

evangelist s* y*ss. That is why they were out there. But they were also

organizers. Dr. Allen organized a hospital, the first in Korea.

-

Underwood Ugaa-with a school, and then, as some began to
/
be-liwe, he

npww/
organized the first Protestant congregation; my father^tne first

y*a4*A/AT<J ^

seminary and the first presbytery.
* Q*Jj

It was the organizing, not Just) the evangelizing, that produced

what we now honor this centennial year as the churches of the

Presbyterian communion in Korea. They say that there are five million

Presbyterians, young and old, in Korea today. That is more

Presbyterians after oaiy 100 years than we report in the United States

after over 350 years (though -L-maet --gtoifc-that their methods of counting

are somewhat different from ours).

One reason for the growth was fervent evangelism, but another was

(7) VT a ftua* ilAj *• cLL

the way those pioneers organized. It took them only 23 years to give

the Korean church its independence—from the landing of the first

resident Protestant missionary in September 1884 to the organizing of

the first presbytery in September 1907. As soon as the number of Korean

ministers and elders outnumbered the missionaries, and could therefore

outvote them, the missionaries turned the church over to the Koreans,



self-gov erning^, self-supporting and self-propagating—no longer

dependent on a foreign mission, and no longer an appendage of a western

church.

Popular wisdom decrees that when this happens the mission should be
A

dissolved. A familiar metaphor is that when the building (the church)

is finished, the scaffolding (the mission) comes down. But there is a

flaw in that image. When is the church finished? Is the organizing of

an independent church the end of^Christian mission? Neither those

pioneer missionaries, nor their new Korean partners accepted so fatal a

division of church and mission, ^ ^
-YVLCU~

Let me take you back to that first Korean presbytery in 1907. When

the first seven graduates of the new seminary were about to come before

presbytery they were awed at the thought of becoming the first Korean

ordained ministers, and paused for prayer. Then talking among

themselves, they said, "Ministers are not enough. A real church has to

have missionaries." And they turned to look at one of their number, a

man named Lee. "One of us has to be a missionary," they said. "And you

stoned the first missionary you ever saw." They were right. He was the

man who had led the mob that had stoned my father in the streets sixteen

years before. Now a committed Christian he was about to become one of

the church’s first Korean ministers. "You are going to be our first

missionary," they said, and with that decided the seven men walked in to

presbytery, and the presbytery moderator, who happened to be the man

whom Lee had stoned, laid his hands in ordination upon the man who had

stoned him. Then they sent him off as their missionary to a strange

island off the southern coast, and there he, too, was stoned—the first



Korean missionary. But ever since, the growth and government of the

church has been in capable Korean hands.
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ORGANIZING THE KOREAN CHURCH

People are born. Disciples are born again. But churches

have to be organized. And blessed are the organizers. I've spoken

here at Nassau abbout Korean church history, and Korean church
growth, and Korean spirituality. This morning I want to talk about

another facet of Korean Christianity: organization. It might not

seem to be a very spiritual subject, but you may be surprised.

I'll begin with the missionary pioneers in Korea. Not

that organization was their supreme passion. Far from it. They
were all evangelists, even the medical doctors. That's why they

were out there, to evangelize. But when evangelism brought them

converts, they knew they would have to form a church; the found

they had to organize. And organization, as Paul reminds us, is no

less a gift of the Spirit than evangelism. Remember? "There are

varieties of gifts but the same Spirit, and varieties of

administration but the same Lord. . . .gifts of healing. . .the working

of miracles, prophecy..., tongues ..." (I Cor. 12:5 ff.)

The first Protestant missionary in Korea, Dr. Allen
organized a hospital, not a church. It was the first hospital in

all Korea. Churches were not yet allowed in that closed land.

Open evangelism was not allowed either, so Underwood the

Presbyterian and Appenzeller the Methodist organized school.

Through the hospital and theourhg the schools some began to believe
and ask for baptism. So Underwood organized the first Protestant
congregation and baptized the first Korean in Korea. That wasn't

as easy as it sounds. He had to warn the man that if he really
wanted to be baptized, he might be executed. The memory of the

great persecution of Catholics were very recent.

Then in 1901, my father, who reached Korea in 1890,

organized a seminary, and drew up a constitution for the formation
of a Korean Presbyterian church, independent of the American or

Canadian or Australian General Assemblies which had sent out the

missionaries- -so that there could be just one, united Korean
Presbyterian Church- -not four different denominations, two American
Presbyterian churches, northern and southern, and an Australian
Presb. Church, and a Canadian Presb. church. My father was called
the "architect of the Presbayterian Church of Korea", and was

elected the moderator of the first Korean presbytery. And the

presbytery proceeded to ordain the first Korean ministers. That was

in 1907.

There's quite a story there. When the seven men in the

first graduating class of the seminary were gathered to be brought
in before the presbytery for ordination, they were talking among
themselves. They were awed and nervous. Some said, exccitedly,
"We will be the only Korean ministers in the whole country. What
a heavy responsibility! And one said, "But ministers are not

enough. Look at those foreign missionaries. A real church has
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more than ministers. A real church should have missionaries." And
they looked at each other, and said, "We have to have a missionary.
One of us should be a missionary." And then they looked at a

rather rough looking man named Lee, or Yi, who was one of the

class. "Didn't you stone the first missionary you ever saw?" And
they were right. Yi Keui-P'oong was the leader of a mob that had

stoned my father in the street on one of the first occasions when
he went up into the forbidden north to open up north Korea for its

first residential missionary work. And Yi Keui=P'oong Korea to the

gospel, but he said, "Yes, I stoned Mr. Moffett the first time I

saw him. I led the mob. But I've been forig
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