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louug men ot Virginia! Your fathers have ofteu lead the way
in high enterprize; and have set an example, which others
did not disdain to follow. .Let their noble spirit now stir

within you, and rouse you to zeal in this good cause. \Ve
are at present behind many others in this work of Christian
charity; but could we succeed in communicating to you our
feelings, we should at once pass by all our coevals, and cx-

.
hibit an example which would he cited for enkindling the lan-

guid zeal of others; an example of the youth of a whole state

devoted to the cause of a true and high and holy benevolence.

Come! let us gladden the hearts of our parents, who will, we
know, rejoice over us, while thus in our humble sphere endea-

vouring to do good; come, let us pursue a course, which will cause
the aged patriot, while with all a patriot’s solicitude he looks
forward to the rising generation as the hope of the country,
to feel the assurance that her interests will he committed to

those who have learned to care for the public good, to promote
public morals, and practice private virtue; come, let us* learn

to good and communicate, knowing that with such sacri-

fices God is well pleased.”

Signed, by order of the Society,

MICAfI BALDWIN, President.
John N. Gordon,
Nathan I’ox-t.ak

-V,

|KD, J
Secretaries.



A STATEMENT, &c.

"When an Association of men solicit the patron-

age of an enlightened public, it is expected

that the design of this solicitation, as well a9 the

object for which they arc associated, should be dis-

tinctly stated. In both these respects wc feel wil-

ling to give all the satisfaction in our power.

On the first day of March* A. D. lSti-, a num-

ber of young men, members of the
r

l hcological

Seminary of the Presbyterian Church of the United

States, met for the purpose of forming an associa-

tion, the object of which, as stated in the preamble

of the constitution then adopted, we shall give in

their own words.

«« Desirous of obtaining important information rc-

« specting domestic and foreign missions, with a

« view of ascertaining our personal duty as to cuga-

6t ging in them ;
desirous also of being made ac-

« quainted with the state of religion in our own

« and other countries, wc agree to form ourselves

« into an association, for the above purposes, to be

66 known by the name of the Society of Inquiry lie-

«< specting Missions, and the General State of Religion.”

From that time till the present, the Society has

uniformly convened, and held its regular stated

meetings, during tliQ sessions of the Seminary, on the

first day of every month, except when it interferes

with the Sabbath ;
in that case, it is postponed till
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tl.a succeeding Monday. The officers of the Society
are, a president, vice-president, secretary to re-
coid the minutes of each meeting, corresponding sc-
cretaiy to answer ordinary communications to the
Society, a treasurer, librarian, and a standing com-

\

UU tee of thrcc> to superintend the affairs of the So-
jj

cicty.

f _ „
Thc excreises of the Society are conducted in the

/
.

foIluw,n
S’ order After the meeting is opened with

prayer, by the presiding officer, each member is
called upon in turn, to communicate any recent intel-

/ ligence lie may have received concerning the state
of religion either at home or abroad. This is also

I the time in which the Society attend to any miscel-

\ lancous business. The regular business of each
\ meeting is, first, to attend to a report read by one

foi\
°f thC members on a subject assigned at the last

to
A stated meeti,1S- Each member performs this duty in

‘ u,rn » ^ ^eir names stand on the roll. The sub-
jects usually assigned, are condensed histories of
the rise, progress, and present state of some foreign
mission, or abstracts of works on the same subjects.
These reports, after receiving the corrections and
approbation of the Society, are deposited in the li-

brary.

1 lie Society then proceeds to the discussion of
some subject connected with missions, which was al-

so assigned at the preceding meeting. The stated
business being ended, it is then concluded with
prayer. Our design in these exercises, has been in
part mentioned.

It is first, to store our minds with knowledge on

V.

b

missionary subjects—To ascertain the situation of

Heathen nations, and the prospects of success in

spreading the Gospel among them ;
as well as the

want of the destitute parts of our own country.

And second ly, our grand design is, that by thus

ascertaining the wants of our fellow men, and dis-

coursing upon them with* each other, the spirit of

missionaries may be enkindled, and cherished

amongst us. That thus each may assist to fan in

the bosom of his fellow, that flame which burnt with

such fervent zeal in the breasts of the apostles, and

early Christians : a flame which the blood of a host

of martyrs could not quench. The spirit which wc

endeavour to excite, and to cherish in our little as-

sociation, is the same which led a Luther, a Calvin,

a Knox, and a Cranmer, to bid defiance to the

church of Rome, when at the height of its power,

and enabled the last to seal his testimony with his

blood. It is the same spirit, which in more modern

times, animated a Swartz, and a Vandcrkemp, and

now warms the hearts of Carey, Morrison, Newel,

and their worthy associates. And it is a spirit

which we trust will continue to glow with increas-

ing and inextinguishable ardour, until none need

say to his brother, “know thou the Lord.” The

cause of missions is one, in which lukewarmness

finds no place. It is the cause of our race, the

cause of millions perishing for lack of knowledge,

the cause of human happiness, the cause of God.

With these objects in view we appear before a

Christian public. Wc disclaim all sectarian, and >

party principles and prejudices. The spirit which

A 2



we seek to cherish, is Catholic as the spirit of mis-

sions itself. Our object in this appeal is to solicit

funds, and books on missionary subjects, the manu-
script journals of missionaries, &c. to increase the

library of our infant Society. We make the appeal

to all our brethren in Christ, without regard to sect,

or name
; and to our reverend fathers in the minis-

try in particular. We know that their prayer on
our behalf, and on behalf of all whose prospects are

similar to ours, is that we may be faithful, and ac-

complished ministers of the New Testament. The
surest way to obtain these qualifications by the

grace of God, and the assistance of his holy spirit,

is, in connection with our Theological studies, to

make ourselves acquainted with the religious and
moral state of the world. Being thus furnished, we
will be better qualified to decide on the important
question, what is duty, as it concerns ourselves, and
where our exertions may be made with most advan-
tage. Whether abroad, as foreign missionaries, as
travelling missionaries in our own country, or as set-

tled pastors of congregations ? In either case, to have
considerable information on these subjects, must en-
large the sphere of our usefulness in the church, and
may, under the blessing of God, give a tone of dis-

interestedness and zeal to our labours through life.

But our means of obtaining this knowledge, are com-
paratively very limited. Our library is small, and
from the nature of the collection it contains, affords
few materials, either for reading, or reports on the
subject of missions. From the Christian public, we
hope to receive the means of increasing our library,

and consequently affording a larger field for im-

provement.*

Whilst we look with tender solicitude to the fu-

ture prosperity and usefulness of our beloved society,

we would not pass in silence, mercies and favours

already received. Truly we can say “ thus far the

Lord hath helped us,” and hath granted prosperity,

both to our association and the institution of which

we arc members, beyond what even the most san-

guine dared to hope. When this society was first

formed, the whole number of students in the Theo-

logical Seminary was twenty-one.—Twenty of these

became, and continued members of this society,

while their connection with the seminary lasted.

* That the public may not mistake our meaning-, we add, as

has been already hinted, that we wish to collect all the infor-

mation on missionary subjects, which we can procure. Be-

sides the means of purchasing books, the Society freely soli-

cits donations from individuals, and other societies disposed to

favour its interests. Any thing which may tend to throw

light on the religious and moral state of the world, will be

thankfully received, and deposited in the library, with the

name, and residence of the donor. Connected with the sub-

ject of missions, we regard history, both ancient and mo-

dern, voyages, travels, & c. with maps, charts, and statistical

views of different countries. Histories of missions, foreign

and domestic, and journals of missionaries, in pi'int or man-

uscript, either in our own, or foreign languages. The
lives of persons distinguished for their piety, or exertions

in the cause of truth. Authentic narratives of the exertions

made at different times, to christianize and civilize the

original inhabitants of our country. The first establishment

of Christian churches in the different parts of our land, with

the names of the first pastors in these churches. Reports of

missionary, bible, and tract societies, and all other institu-

tions which have for their object the spread of evangelical

truth.
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Since tliat period, our number lias rapidly increased ;

and from the fruits which have already appeared,

we are justified in forming high hopes of future be-

nefit from our association. Two classes, one con-

sisting of eleven, the other of fifteen members, have

passed through the prescribed course of study in this

semirtary. Two of these are now under the direc-

tion of the board of foreign missions, waiting to be

transported to the field of their future labours

among the heathen. Nine others have been, or

are now employed on domestic missions for a longer

or shorter period of time, in the destitute parts of

our own country. The remainder are settled as

pastors of congregations, or labouring in the vine-

yard as their master directs. In our communica-

tions with them, from time to time, all acknowledge

the important benefit they derived from this society,

and exhort us in the most affectionate manner, to

watch over its interests.

Our present number is forty-eight, all members

of the Theological Seminary of the Presbyterian

Church, though individually attached to different de-

nominations of professing Christians. We fondly

hope that the spirit of missions lias not departed with

our brethren, who have entered on the work. Many
of us look forward to the time as not far distant,

when we shall be made the honoured instruments of

carrying the Gospel to those, who arc now stran-

gers to its cheering sound.

To those generous individuals who have favoured

us with contributions, in money or books, we return

our thanks. However small in their own estima-

tions their donations may have been, they arc im-

V-

portant to us, not only as additions to our previous

little stock, but also as marks of their Christian love.

To the board of missions of the General Assem-

bly of the Presbyterian Church, we present our ac-

knowledgments for the use so generously granted us,

of the manuscript journals of their missionaries, the

field of whose labours has been in different parts of

our own country.

We acknowledge with gratitude, the notice and

favour of that venerable institution, the London

Missionary Society. By sending us copies of all

their annual reports, at a time when our respective

countries were at war with each other, they gave us

a pledge of their good will. Their gift was dear to

us, as it afforded a pleasing evidence of the noble and

benign spirit of our holy religion ; which overlooks

the rancour of political animosities, and embraces

even political enemies, as spiritual brethren. It is

an evidence, that the spirit of Christ differs much

from the spirit of the world, and that when its bles-

sed influence shall be felt, and obeyed by all, will

cause men to live together in unity and peace, having

no other desires than to promote the interests of

their common Lord.

Fellow Christians, though our means of acquiring

knowledge on the interesting subjects our society

contemplate, fall far short of our desires, still we can

learn enough over which to weep, and to pray. If

we cast our eyes over the four quarters of the world,

what a deplorable moral waste do we every where

behold. Africa with her millions of benighted inha-

bitants, still builds altars to Devils, still offers the

sacrifice of cruelty and unclcanncss, to gods who can



neither hear, nor see, nor save. The light of the

Gospel which sliines in the country of the Hottentots,

appears only like a faint taper amidst this lamenta-

ble night of moral darkness. In the elevation of the

degraded Hottentot to the rank and character of a

man, we see what the faithful preaching of the Gos-

pel can effect. By the blessing of God, it is calcu-

lated to enlighten, to civilize, and sanctify wherever

it is sent. But the rest of Africa stands the monu-

ment of the Christian’s shame, for the little that has

been done to dispel the thick darkness in which it is

enveloped. The hundreds of millions of Asia are

still encircled with the hideous mantle of idolatry

aud superstition. Still does the deluded Mahomedavr

dream of a paradise of sensual bliss. Still -does the

bewildered Hindoo offer human victims to the sup^

posed spirit of the Ganges, or pour out his blood be-

neath the car of Juggernaut. The distant Islands,

peopled by myriads of human beings, have not yet

learned the praises of our God.—The native inhabi-

tants of our own country are still involved in all the

horrors of heathenism. Still does the Indian on our

frontier offer sacrifices to the god of war, and invoke

the ghosts of his fathers. Still docs he expect an

eternal abode in the bosom of some delightful forest,

where neither the arts nor the vices of the white

man shall ever extend, to disturb his tranquility and

repose. There he hopes to meet his brave and be-

loved ancestors, and join with them in those pursuit;*

which are here most congenial to his savage disposi-

tion. The condition of these wretched beings calls

for our pity, as men ; it demands more ; it requires

our exertions as Christians, on their behalf. Vice,

li

.disease, and the sword, have reduced their once nu-

merous and formidable tribes, to their present mise-

rable remains. They arc permitted to see the bles-

sings which Christianity, and civilization confer on

others, without being permitted to partake of their

enjoyments. They have long had reason to say, no

one careth for our souls. Although they live in the

borders of a land blessed with the religion of Jesus,

yet they are left to wander and grope in the mazes

of ignorance and superstition. Few, and feeble have

been the endeavours to guide them to the holy hill

of Zion, and point them to the “ Lamb of God, who
taketh away the sins of the w'orld.” The spirit of

genuine love to them, and unwearied exertion on

Iheir bekalf, appears to have taken its flight from

our churches, with the spirit of the apostolic Brainard.

Our own country, though highly favoured in respect

to civil and religious privileges, is in many parts

destitute of the ordinances, and means of grace.

Many congregations in the Atlantic states, are des-

titute of pastors
;
and the rapid increase of popula-

tion, affords materials for the formation of many more

if learned and zealous ministers were sent amongst

them. The whole of that immense country, stretch-

ing from the shores of the north-western lakes, to

the mouth of the Mississippi, including five states,

and four territories, with a population of three mil-

lions, and increasing beyond a parallel, does not on

a liberal estimate contain more than one qualified

clergyman for ten thousand inhabitants. Society in

that country is acquiring regularity and polish ; but

there are few to lead, in forming and organizing

societies for the worship of God. “ The fields’’ in

1826.



that quarter, <( are white for the harvest,” but the

labourers are few, very few.

Permit us then, in concluding, to solicit your pa-

tronage, not only to our association, the object of

which we have stated, but also to the seminary of

which we are members ; one grand design of which,

according to its constitution, is to train up missiona-

ries to the heathen, and to such as are destitute of

the stated preaching of the Gospel. The work of

evangelizing the world is one in which angels would

gladly participate. Is it possible then, that they

who are under higher and more sacred obligations

than those exalted beings ; who are purchased with

the blood of the Son of God, can feel indifferent in re-

gard to this matter ? It cannot be. All who love the

Lord Jesus Christ pray constantly and fervently,

that the knowledge of him may be universal. “ But
“ how shall they believe in him, of whom they have

“ not heard ? and how shall they hear without a

fi preacher ?”

The preaching of the Gospel is the means insti-

tuted by the great head of the church, for ushering in

that glorious day, so long the subject of prophecy

and prayer, “ when the wilderness, and the soli-

tary place shall be glad for them ; and the desert

shall rejoice and blossom as the rose.”

On behalf of the Society,

WILLIAM MACFARLANE,
SYMMES C. HENRY,

Committee .

N. B. All communications to be addressed to The

Society ofInquiry Respecting Missions, Princeton, Mic-

Jersey.

No. 1 5*j

31ISSIONARY INTELLIGENCE.
[FOR MONTHLY CONCERT, OCTOBER, 1830.1

CHINA.

Our last number contained a notice of the arrival ot

Messrs. Bridgman and Abeel, at Canton. More recent

communications have been received from them, together

with a letter from the Rev. Dr. Morrison and a.very in-

teresting one from a native convert, translated by !>r. ivi.,

" h

My dear Sir—Your note of October 14, 1829,1 receiv-

ed by the Rev. Mr. Bridgman, and immediately endea-

vored to do what was necessary; i. e. I 9et himonto

learn the Chinese language without delay, affording him

such assistance and advice as were in my power.

He studies daily at the same table with m> self, ’ nder a

veteran Chinese literary graduate, who predicts that il .

B. will soon learn the Chinese language.

I introduced a teacher to him who Knows somethin

the Christian revelation ;
and this evening I 'ntroduced to

him and to Mr. Abeel, the Chinese convert Leangafa,

who read the tenth chapter of Luke m ^hmese ltm-

aua„e and crave the sense of verse 2d. Alter which he

prayed fervently and fluently for your missionary to this

' TcanMfa has written a few lines in his own manner.

to yourself, which Mr. Bridgman will enclose.

The native Christian says, that “among those who

ardently love the Savior, difference of country makes

„o distinction.” This is the principle on which I act

and therefore, the missionary from New England is^s

much the obiect of my respect and regard, as if he came

from Old England. Whatever divine Providence may

enable me to do for your missionaries, will be done, both

as a duty and a pleasure. Farewell. Yours affectionately,

in the bestbonds.
Mobrisom.

Letter from Leangafa, translated by Dr. Mornson.

The BOsoel of truth 'is the gracious proclamation of the
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Witherspoon Review
John Witherspoon on Church and State

by James Hastings Nichols

When John Witherspoon arrived in America from Scotland (1768) to preside over the college now known as
Princeton University, excitement was already mounting Over the issues which would, in less than a decade, ignite the
Revolution. In the American churches it was no longer a day for a revivalist like Whitefield or a philosophical theologian like

Edwards, but a time for men of affairs. Such a man was Witherspoon, aggressive, hard-headed, clear-minded, judicious, and
courageous. Unlike his fellow college presidents of Yale and Harvard he actively engaged in politics, and Princeton became a

chief center of agitation for the colonial cause. Witherspoon was elected, despite his earlier opposition to such activities for

clergymen, to the colonial legislature and was from there sent as a delegate to the Continental Congress. There, as is well
known, he was the only clerical signer of the Declaration of Independence. Reelected five times, he labored in the Congress
through the War as one of its more influential and useful members. Among the more than one hundred congressional

committees on which he served, two, the Board of War and the Committee on Secret Correspondence (Foreign Affairs),

were of cardinal importance.

The British and the Tories thought Witherspoon a notable force against them When the British troops captured the

Reverend John Rosborough, they bayoneted him on the spot under the impression that they were disposing of the President

of the College of New Jersey. A Tory satirist devoted to the President some familiar lines:

Meanwhile unhappy Jersey mourns her thrall

Ordained by the vilest of the vile to fall;

To fall by Witherspoon! . . .

I'd rather be a dog than Witherspoon. 1

Probably no other American clergyman of any denomination was more conspicuous or influential in the 1770's and the

1780's in public affairs, and this was in a day when the pulpit was still the chief molder of public opinion.

In the lectures given to his students at Princeton, Witherspoon showed himself in all essentials an exponent of John
Locke's views on government and toleration. "Society," taught Witherspoon, "I would define to be an association or compact
of any number of persons, to deliver up or abridge some part of their natural rights, in order to have the strength of the united

body, to protect the remaining, and to bestow others." Society thus always presupposes an express or implied contract or

agreement. From this ".
. . results this principle, that men are originally and by nature equal, and consequently free." The

right of revolution is another consequence of the social contract. The right "that everyone should judge for himself in matters

of religion” belongs to man by nature and is inalienable. 2

This system of natural rights presupposes a more general theory of the law of nature, and of the principles of equity and
order accessible to the natural reason and conscience of men. For this John Witherspoon was indebted to John Calvin.

Specifically, Calvin had spoken of the natural law, which was "to give increased emphasis to conscience and to reduce the

medieval emphasis on reason . . . Within the mundane Society, natural law is not secondary but controlling — and this is

because it is not earthly but divine in origin, engraved by God on all men's hearts." 3

In connection with this, it is important to note Witherspoon's contribution to the formulation of policy for the American
Presbyterian Church on church and state The organizational structure of the old colonial Synod of New York and
Philadelphia had proved increasingly ineffective and unsatisfactory and, after the War, steps were taken to reorganize. The
result was the General Assembly and the new Form of Government. In this reorganization Witherspoon was probably not so

active or significant as John Rogers of New York. But apparently Witherspoon did draft the preface which laid down the

general principles. Among these are brief but important definitions as to the relations of church and state.

Article 1 of the preface states the theological basis for religious liberty and continues:

Therefor: they consider the rights of prjvate judgement,

in all matters that respect religion, as

universal and inalienable;

they do not even wish to see any religious

constitution aided by the civil power,

farther than may be necessary for protection

and security, and, at the Same time, be

equal and common to all others.

From John Witherspon on Church and State," by James (tastings Nichols; reprinted from Calvinism and the Political Order (Essays Prepared for the
Woodrow Wilson Lectureship of the National Presbyterian Center, Washington, D C ), George L. Hunt, Editor and John T. McNeill, Consulting Editor.

Copyright c MCMLXV W.L Jenkins Reprinted and used by permission of The Westminster Press, Philadelphia, Pennsylvania.
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Witherspoon
This article has remained ever since the official position

of American Presbyterianism as regards the relation of

church and state. It will serve as text for the remainder of

these remarks.

The formulation is two-fold: (i) the assertion of a

universal inalienable right of private judgement in

religion; and (ii) the repudiation of special aid to

churches by the civil power. The resemblance is striking

to the two clauses of the First Amendment, drafted half a

decade later by Witherspoon's student, James Madison.

Under the First Amendment the Congress is enjoined

from making any law respecting an establishment of

religion, or abridging its free exercise. In making this

comparison, there is no intention of arguing that the

preface to the Presbyterian Form of Government was the

main source for the First Amendment; rather it is simply

to note Witherspoon's influence on both.

It is important to realize that the term "separation of

church and state" has not been employed. One reason is

that it is not to be found in the Federal Constitution, the

First Amendment, or the preface to the Presbyterian

Form of Government. It is a fairly satisfactory way of

referring to clauses repudiating special state aid or an

establishment of religion, but this is only half of the

relevant provisions, and, as will be argued, the less

important half. Even in this case a careful analysis

should proceed from the language of the Constitution

rather than from a popular, but unofficial, summary
term There is some danger of starting from the abstract

term "separation," which is not in the Constitution, and

deducing conclusions therefrom as to what the Consti-

tution intends.

But before discussing the meaning of the First

Amendment, we should make some further observa-

tions about the parallel Presbyterian formula There, it

seems clear, the separationist clause about no special aid

is less fundamental and important than the clause

asserting religious freedom. The theological rationale,

"God alone is Lord of the conscience," argues directly to

religious liberty, and only indirectly and instrumentally

to separation That the second is shown by the use of the

adverb "even": "they do not even wish to see any

religious constitution aided by the civil power."

A further argument is to be drawn from the fact that

Review
the American Presbyterian Church had been officially

committed to religious liberty for half a century before
the drafting of the Form of Government. It had not,

however, been similarly formally committed to separa-

tion. In a memorable act of 1 729 the colonial church had
adopted as its own the Westminster Confession of Faith,

together with a declaratory statement which radically

revised the Confession in matters of church and state. As
is well known, the Confession had originally been
devised for the established church of the three king-

doms of England, Scotland and Ireland. For them it

provided that "the Civil magistrate . . hath authority,

and it is his duty, to take order . . that all blasphemies
and heresies be suppressed; all corruptions and abuses
in worship and discipline prevented or reformed, and all

the ordinances of God duly settled, administered and
observed.”4 In the same sense the Larger Catechism
defined "tolerating a false religion" as a sin against the

Second Commandment. Such was classical British Pres-

byterianism of the mid-seventeenth century.

When the colonial Presbyterians came to adopt the

Confession, however, they rejected this whole theo-

cratic view of church and state. Unanimously the Synod
declared in 1729 that they did not adopt the Westmin-
ster Confession in such a sense as to acknowledge in the

civil magistrate a controlling power over synods, or

"power to persecute any for their religion." Since the

Confession had asserted both powers explicitly and in

terms, this explanation constituted radical surgery. A
small body in both Scotland and America refused to

modify the original intent of the Westminster Confes-
sion in this way and began a separate existence as the

Church of the Covenanters. Colonial Prebyterianism,

on the other hand, from its first official action in these

matters, declared for the independence of the church
from the state and for the religious liberty of all

individuals. The Form of Government of 1786 simply

continued the position of the Adopting Act, elaborating

and expanding it

When we turn from religious liberty to the repudia-

tion of special state aid, we enter a more complicated

area. That section of Puritanism which championed
religious liberty in the seventeenth century had divided

into a right and left wing as regards the relation of the

church to the state, a division which was important in

Witherspoon's day and also in ours.

The left wing held for a rigid separation of church
and state, based on a theological compartmentalization

of the spheres of creation (or nature) and or redemption
(or grace) The state belonged to the sphere of nature

and was to be shaped only by natural law with no regard

for Scripture or church. There could be no such thing as

a "Christian state." There should be no religious tests for

the franchise and no ecclesiastical intervention in politi-

cal matters. The state, on the other hand, must respect

the sphere of the church and redemption as outside its

Volume I, Number 1 Fall 1984



Witherspoon Review
jurisdiction. Such was the scheme of Roger Williams in
Rhode Island, and of John Lilburne and John Goodwin
in old England. This became the main stream of Baptist
thought in England and the colonies and has remained
so ever since.

A different but equally important pattern of thought
had emerged at the Westminster Assembly, especially in
the manifesto of the Congregational minority there. It was
actually put into effect in the 1650's by Cromwell, but was
then of course rejected at the restoration of the Stuarts and
the old episcopal establishment. Like the separationists^
this scheme fervently supported religious liberty. Crom-
well s regime gave greater scope to religious liberty than
any other major European state previously had done. But
this tradition refused to give up the notion of the bearing of
Christian revelation on political life. Cromwell conceived
his government to be generically Christian, but without
giving state aid to any ecclesiastic constitution preferenti-
ally As he administered the parish system, benefices were
held by ministers of Congregational, Presbyterian, Baptist
and Episcopal persuasions indifferently. To this extent it

was a multiple establishment, based on the novel concep-
tion of a number of equal and independent denominations
cooperating to shape a Christian nation. The state repre-
sented all collectively and equally on the basis of what was
called the common light of Christianity."

The state constitutions of Massachusetts, Connecticut,
New Hampshire, and Maryland represented substantially
this position in the 1780's. Public provision could be made
for school teachers and religious ministrations of whatever
denomination the several towns might wish, and in some
cases at least, dissenting minorities were exempt from
taxation Nearly half of the states of the new republic
maintained multiple establishments of this general type
and the Congress provided something of the same sort for
the Northwest Territory out of which five mid-Western
states have since been erected.

In Virginia, on the other hand, where the Anglican
establishment had been less generous to dissenters than
the Congregationalists of New England, it was rather the
radical separationist view which triumphed under the
leadership of Madison and Jefferson. And this Virginia
struggle was the immediate background of the drafting of
the First Amendment.

WTtere do the American Presbyterians fit into this
picture? Although they rejected state support for church
ministrations, their general outlook seems still to have
been that of the Cromwellian "common light of Christ-
ianity If we are to take Witherspoon's lectures on moral
philosophy as a commentary on his preface to the Form of
Government, the repudiation of special state aid does not
imply a strict separationism of the Roger Williams or
Baptist type. Whereas it is one of the most important duties
of the civil magistrate to protect the rights of conscience, he
is also, in Witherspoon's view, duty bound to punish

profanity and impiety. He should encourage piety by his
own example, attending to public and private worship,
avoiding swearing and blasphemy. 3

In Witherspoon's
mind, the state was still called to give aid to Christianity in
general in these ways. It was not expected to be neutral as
between the religious and the irreligious. And, in his
discussion of the system of state aid for public worship
suiting the great body of citizens with full liberty for
dissenters, Witherspoon's devotion to the mechanism of
separation is vastly less intense than his commitment to
religious liberty. The main point is to secure freedom and
non-preferential treatment for all religious bodies and
views. Separation was valued, not as an end in itself, but as
a means to the end of religious liberty.

There are some interesting indications that even in
constitutional law there may exist a relation between the
two assertions of the First Amendment analogous to that
which we have noted in eighteenth-century Presbyterian
thought. The two notions of religious freedom and separa-
tion are not perhaps in law on the same level, any more
than in political ethics. Nor are they two sides of the same
coin. 6 Even in law, some distinguished jurists contend, I

separation is subordinate to religious freedom.
The trouble with the 'separation' concept," argues

Professor Katz, 7
"is that on debatable questions the

analysis of this concept has little light to throw ... In
determining the limits of constitutional separation, it is the
concept of religious freedom which provides the criter-
ion. The principle of church-state separation is an instru-
mental principle. Separation ordinarily promotes religious
freedom; it is defensible so long as it does so, and only so
long . The basic American principle of church-state
relations is not separation but religious liberty."

1 VV Sargent, Loyalist Poetry of the Revolution (Philadelphia, 1857) I, 9-12
2. Lectures on Moral Philosophy, ed. Collins (Princeton University Press

1912) pp. 70, 71, 111
1

3 J T McNeill, Natural Law in the Teaching of the Reformers," Joumalof
Religion, XXVI (1946), pp. 168, 182

4 Chap. 23, iii

5 Lectures on Moral Philosophy (ed. Collins), pp. 111-113.
6 As Mr Pfeiffer has argued. Religion in America, ed. by J Cogley (New

York: Meridian Books, 1958), p 60.

7. Op. cit, 96 f, 115.
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the effect of revivals
on World Missionary Movements
and Evangelization

by Manny Hooper

Introduction

I hroughout history, great revivals

and awakenings have swept
throughout the world. Particularly notice-

able have been the seven great evangelical

awakenings : 1727 John Wesley, 1792
William Carey, 1830 Charles Finney, 1858
D.L. Moody, 1882 John R. Mott, 1904
Evan Roberts and 1949 Billy Graham.

The awakenings of 1830 and 1882 could
be described as the resurgences of the 1792
and 1858 awakenings respectively; while
between the two major world wars of
1914-1918 and 1939-1945, a combination of
both awakening and decline occurred.

These awakenings had a tremendous
impact world-wide, and of particular

interest was the influence on the world
missionary movement. This seemed to

show God’s key purpose for the outpour-
ing of His Holy Spirit in both the revival of
believers, the awakening of non-believers

and the concern for others outside His
kingdom, world-wide. As believers were
revived, they displayed a deep burden for

the lost both at home and abroad.

In this treatise, the objective is not to

give an account of every revival in detail

relating to its effects on the mission fields,

but rather a global overview of the out-

burst of the missionary movement and its

cause, under the mighty surge of the Holy
Spirit.

It is true that the Church was born

through the Holy Spirit and that its growth

has been furthered by Him, both internal,

expansion, extension and bridge-building

growths — to reach unreached cultural

groups. We shall thus observe the Spirit’s

work in the missionary endeavor as was

particularly profound in these seven major
evangelical awakenings.

This was not the work of man, but

exclusively under the architecture of the

Master Designer—Holy Spirit, weaving His

Divine Tapestry— the Church world-wide.

1. Missionary pioneering after the first

evangelical awakening of 1727

The great awakening of 1727 was re-

markably influenced by the Moravian
revival of Germany. Count Nicholaus
Zinzendorf was tremendously instru-

mental, and the revival gained momentum
in Britain under John Wesley and George
Whitfield. The revival affected the

American Colonies with great awakenings
under the preaching of Jonathan Edwards
and George Whitfield in 1740.

The missionary concern in North
America was chiefly for the American
Indians and blacks. One of the most
distinguished missionaries at this time was
David Brainerd, a magnificent young man
of prayer with a deep passion for souls. He
wrote in his diary, “I cafed not where or

how I lived, or what hardships I went
through so that I could but gain souls for

Christ.” To that end he lived, dying at the

young age of 29.

The Danish-Halle Mission, pioneered

work in India under the notable Lutheran,

Frederick Schwartz in 1750. Another
Moravian missionary, George Schmidt, a

convert of the 1724 Moravian revival,

witnessed a great revival in Herrnhut in

1727. Two other Moravian missionaries,

Christian David and Hans Egede, the

latter from Norway, pioneered a great

work among the Eskimos of Greenland. In

1738, a great revival broke out and in the

years that followed, hundreds of Eskimos
were won to Christ.

The next evangelical awakening of 1792

was to see a major thrust in modern Pro-

testant missions not only among the

Moravians, but especially the rest of

Protestant missionary' endeavor.

2. The Birth of Major Protestant Mis-

sions Under the Second Evangelical

Awakening of 1792

The major surge of Protestant missions

began in 1792 during the Great Evangelical

Awakening of 1792, under the influence of
William Carey. He was involved in prayer

meetings for revival and became greatly

burdened for the lack of missionary con-
cern to other lands by majority of Pro-
testant churches, and captured a vision for

the Great Commission.

This world-wide awakening began in

Yorkshire, England in 1791. It was begun
by the prayer movements across North
America and Britain, sparked by Scottish

Ministers’ plea for revival. Jonathan
Edward’s booklet, with an unusually long

title — A Humble Attempt to Promote
Explicit Agreement and Visible Union of
God’s People in Extraordinary Prayer for
the Revival of Religion and The Advance-
ment of Christ’s Kingdom, was instru-

mental in raising the concerts of prayer

with “The Advancement of Christ’s King-
dom” fulfilled.

In 1793, William Carey sailed for India,

and was instrumental in the founding of
the Baptist Missionary Society. He later

became known as the “father of modern
missions”.

The awakening affected the European
Continent causing the founding, of mis-

sionary and Bible Societies. This was
prevalent in Norway, Denmark and
Sweden. After the 1789 Napoleonic war,

Switzerland, France, the Netherlands and
Germany were also affected resulting in

substantial home and foreign mission

agencies.'

The Wesleyans, the major body among
the Methodists, established themselves in

Ceylon in 1814; among the Bantu of South
Africa in 1816, and in Madras in 1819.

Other missionary societies established

work in Ceylon about this time — The
American Board of Commissioners for

Foreign Missions (founded in 1810) in

1815, the Church Missionary Society in

1817, and the Baptist Missionary Society in

1812. The British Baptists also undertook

a great work among the people of Orissa in

4 World Evangelization
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1821.

The great significant and historical

prayer meeting — “The Haystack Prayer

Meeting,” took place, about this time at

Williams College in 1 806. at which 5

students promised God to go anywhere He
would send them. Following this, Adoni-

ram Judson went to Burma in 1813; and

became the first American missionary to

leave American shores for the foreign

field. In the same year, the American

Board which sent Judson to Burma also

sent missionaries to India. In that decade,

Robert Morrison the great pioneer mis-

sionary, arrived in Canton, China to do a

great work from 1807. The following year,

the young distinguished missionary. Henry

Martyn 'arrived in India to begin his

outstanding work including bible transla-

tion. Another notable missionary by the

name of Joseph Carel Kam. arrived in

Indonesia in 1 S 1 5 and was instrumental in

one of the most remarkable awakenings

ever to cake place on Indonesian soil.

While the surge in missionary activity

was gaining momentum, a phenomenal

revival and awakening was taking place in

the South Seas under the great missionary

John Williams. Hundreds found Christ

and reached out to the surrounding

natives. In Hawaii, Hiram Bingham was

instrumental in a great awakening later

among the Hawaiians who became an

indigenous missionary movement with the

formation of the Hawaiian Mission after

being given self-government by the Ameri-

can Board of Commissioners for Foreign

Missions in IS63.

3. The Resurgence of 1830 and the Issue of

Further Pioneer Missionaries

The Great Awakening of 1792 extended

the missionary movement world-wide.

Thus pioneers encountered folk-people

movements largely undoctrinated, and
caused awakenings among instructed com-
munities and revivals of believers in the

Islands of the Seas, in South India and

South Africa.

However, in other parts of the world,

the hallmark of missionary enterprise was

pioneer work. The revivals of the 1830’s

and onward till 1858 injected the zeal and

the commitment needed by the pioneer

missionaries for their undertakings. The

Spirit of God truly prepared His servants

for the task He had for them. In North

America, Charles G. Finney, was partici-

pating in local revivals and awakenings.

Great revivals resumed after 1815 in Great

Britain, Switzerland, France, the Nether-

lands and Germany.

In the 1830’s while revival occurred in

England under the American evangelist,

James Caughey, William Booth was con-

verted and later founded the Salvation

Army. In Scotland, William Chalmers

Burns saw an awakening in 1839 and

became a great missionary~to China, and

had a tremendous influence on Hudson
Taylor.

Issuing from such great revivals in

Great Britain and Europe were outstand-

ing pioneers like David Livingstone who in

1841 ventured singlehandedly into the

interior of Africa, trailblazing heroically

amidst the intense heat, disease, wild

animals, unsympampathetic natives, and

countless other untold sufferings. He was

not alone in this class, the great missionary

veteran to India, Alexander Duff, a con-

vert of the 1792 revival, began his mission-

ary career in 1830 and became a great

missionary promoter inspiring hundreds

to the mission field. His great missionary

appeal to the young people at the Pres-

byterian Missionary Conference in Scot-

land, during which he fainted and yet

struggled to his feet to challenge them to

go, will never be forgotten. Very vividly

does Oswald J. Smith, himself a mission-

ary promoter of the twentieth century,

capture the suspense of that moment in

his stirring book, “The Challenge of

Missions’’.

The 1830s to 1858 saw a magnificent

demonstration of courage and determi-

nation of outstanding missionary en-
deavor to bring the gospel to the
unreached in the wake of the modern
missionary move-ment.

4. Inland Penetration of the Missionary

Movement After the 1858 Awakening
It is worth noting that it was around

about this period of world-wide evangeli-

cal awakening that the second era of world

missions began. Missionary Societies be-

gan emphasizing the need to reach into the

interiors of unreached lands. Hudson
Taylor raised the needs of the vast un-

touched provinces of China in 1865, with

the formation of the China Inland Mis-

sion, and by 1866, its forces had increased

by 25%.

The key figure in this world-wide awak-
ening was D.L. Moody, although the

awakening was preceded by the “concerts

of prayer” movements in Canada, and later

swept across the United States. The revival

swept Jamaica through the Moravians in

1859.

In England that year, the phenomenal
revival led William and Catherine Booth to

establish the Salvation Army. Later, James

Gilmour, convert of the revival, became a

pioneer missionary to Mongolia, pioneer-

ing right up through the interior highlands.

Another convert of the 1859 Welsh revival,

Timothy Richards became the best known
of the American Baptist Missionary

Society’s missionaries to China.

The American Board, and the Church

Missionary Society, who also pioneered in

Iran, both expanded their work in China,

and so did the Southern Baptists. Involved

in these ventures were the American

Episcopalian Church, and the American

and British Presbyterians. The former two

and also the Reformed Church of

America, also pioneered work in Japan in

1860.

In the same year, revival broke out in

India. When the Norwegian revival spread

in 1866, its missionary society sent out

missionaries to the Malagasy. Folk move-

ments were prevalent in Indonesia, while in

the South Seas, phenomenal revivals and

people movements were spontaneous and

instrumental.

In 1860, the impact of the revival was

felt in the Polynesian kingdoms of Hawaii

and Tonga and in Tahiti. The following

year, the Rhenish Missionary Society

entered Sumatra and saw great revival and

evangelism among the Bataks. In the same

year, James Stewart ventured into Africa,

following George Grenfall who entered

Africa in the previous year. Two years later

the Hawaiian Evangelical Association

ventured into Micronesia.

January — February 1988 5
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°Unt Hern
?on in 1886 withUL. Moody spurred on a new student

force in world missions.
In a generation J0.000 of the cream

of graduates from North America
Europe, Australia, New Zealand and
South Africa, went into Home and
oreign missions. Fifty percent of the

entire missionary force at that time were
student volunteers, so great was their
influence, perhaps the most remarkable
student missionary force in history

The famous Cambridge Seven, with
• 5fudd

* sailed to China in 1885 after
turning the British Universities upside
own for Christ. The revivals spread all

°Ve
L
r Ihe American Universities and

Robert Wilder was instrumental in a
large student mobilization for missions.

New missionary societies sprang up
to send the large force of student
volunteers overseas. In 1887, the
Christian and Missionary Alliance was
founded. In 1893, the Sudan Interior
Mission came into being, followed two
years later by the African Inland
Mission. Jonathan Goforth who was
influenced to go to China saw the great
revivals in China. Wilfred Grenfell,
converted under the revival of D.L.

Moody and the Cambridge Seven in
England, became a great missionary to
Labrador in 1892.

in 1896, D.L. Moody went to Mexico
and saw a great revival. Another great
single missionary,Amy Carmichael, wentm 1896 to Tinnevelly,

in India, and later
gave accounts of the great revivals and
awakenmgs that occurred in India in
1904 and 1905. The missionary veteran
Thomas V. French also pioneered work
among the Muslims of Oman and the

U °rld. and was greatly activated bv thes str- 1
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United Arab Emirates, after his work in
India. In 1897, Robert Jaffray of the
Christian and Missionary Alliance left
or China to do a memorable work The
rev.vals broke out in Congo, Africa,, in
Korea, Australia, Nicaragua and in East
and Southern Africa. Lord Radstock
convert of the 1859 revival in England
also had a great ministry among the
Russian aristocracy.

Thus world-wide, the Holy Spirit was
mightily at work, soon to be followed by
the most extensive awakening of all time,
the sixth major evangelical awakening -

1904 to 1905.

6. The World-Wide Missionary Impact
of the 1904 Awakening

The 1904-1905 awakening extensively
and profoundly affected the world mis-
sionary movement. Dr. J. Edwin Orr
caUed , t ,

“ a blaze of evening glory at
the end of the nineteenth century.” The
revival affected the Anglican, the
baptist. Congregational, Disciples
Lutheran, Methodist, Presbyterian,’
Reformed, Episcopal and still ocher
evangelical churches in North America,
Europe, Australia, and South Africa’
together with their daughter churches
and missionary causes in Asia, Africa,
Latin America and the Islands of the
Seas.

Five million folk were won to Christ
in the two years of greatest impact of the
revival. The source of the revival was in
the prayer meetings scattered ail over the

E‘ermty 77,^ Hem^ fey ^
Richardson.

The revival brought a great surge into
the missionary cause. In 1913, a young
man of 25, one of the student volun-
teers, gave away his wealth and went to
Lgypt, on his way to China as a
missionary. Only a few months after his
arrival, he died of cerebral meningitis.
He was William Borden, a graduate of
Yale University and Princeton Theolo-
gical Seminary. The story of his life and
early death became a rallying cry, and
hundreds went to the field because of it
These were the words found inscribed in
his Btbie : “No Reserves, No Retreats
and No Regrets.”

In 1910, C.T. Studd ventured into
Africa after his service in both China
and India. He was in his fifties, and
pioneered the Congo, with his famous
slogan, “If Jesus Christ be God, and
died for me, then no sacrifice can be too
great for me to make for Him.” His
strategy was, “Forward ever. Backward
never!” What courage and determina-
tion! From this the Heart of Africa
Mission was born, which later became
World Evangelization Crusade.

In 1907, Jonathan Goforth witnessed
the awakening in Korea, * which also
spread throughout the country. Stanley
Jones, the renowned Methodist mis-
sionary to India arrived in 1907 to begin
his remarkable career from the Asbury
College revival of 1905.

Wyciiffe Bible Translators was

tt'orW C



Association (IFMA) was founded.
Meanwhile, the two world wars were
over the horizon to affect the awaken-
ings.

Charles Finney

founded in 1935 with Cameron Town-
d entering Guatemala in 1917 and the

third stage of missions dawned with the
emphasis on “Unreached,” “Hidden" or

ronuer” people groups. Donald
~~~~ McGavran returned to India in 1923 as

a missionary and became a foremost
mission strategist in the “Unreached"
peoples cause— peoples with no viable
e'angeiizing church movement. In 1912
the great 'apostle to the Muslims’’
Samuel Zwemer, entered China and was
highly influential in leading the way for
an outreach to the Muslim world.

The Student Volunteer Movement
had its great conference in Des Moines
Iowa, in 1920, with hundreds goine to
the field. In other countries, revivals
''vePt through the churches. Such were
the jrases in Korea, in 1903, 1905, and
190/, with phenomenal revivals; indi-
genization of Chinese churches in 1905;
movements in Indonesia in 1903-
Madagascar and the Philippines,’
1905-1915: among the Karens and Shans
of Burma in 1905 and propagation
across the South Seas.

In 1910, a World Missionary Con-
ference was held in Edinburgh as the
first closure conference in history -
with representatives from all mission
societies and organizations present.
There they recognized the surge of
missions in Africa, Latin America,
India, China and across the mission
fields of the world. Then in 1917, the
Interdenominational Foreign Mission

nuary - February 1988

7. The Missionary Ventures Between the
Wars After Awakenings and Decline

ioiI
h
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W°rld WarS of 1914-1918 and
1939-1945, greatly affected the Student
Volunteer Movement. Their emphasis
dropped from missions to social concern
in the crisis of the wars, so that by 1940
they were no longer influential in the
missionary cause. Sadly, in 1969 they
voted themselves out of existence as
though they wrote these words on their
front door : “Gone out of business,
didn t know what our business was "

Likewise, the YMCA lost their mis-
sionary drive, social action was gaining
ground as the order of the day in the
light of millions of injuries, death and
poverty brought about by the onslaught
of the wars. There was no equilibrium
and balance with commitment to evan-
gelism.

Whilst the Western Sending countries
were facing problems with the “social
gospel, ’ great revivals were taking place
in the Baltic States of Latvia, Estonia
Riga, etc., Oswald J. Smith and James
A. Stewart being visitors during these
interesting occurrences. People walked
for hundreds of miles ancf’many days to
attend these meetings, and mighty out-
pourings were taking place.

From the end of World War I to the
Depression of the twenties, 1917-1929
great awakenings occurred in the Soviet
Union. However, for the first time in the
history of world missions, a decline in
great awakenings took place in the
Sending countries whilst such awaken-
ings thrived in the receiving countries of
Asia, Africa and Latin America in the
1920’s and 1930’s.

In the 1920’s indigenous movements
and missions-related efforts brought
about a great awakening in the Con^o
Nigeria, Ghana, Ivory Coast, and other
parts of West Africa experienced similar
awakenings. In the I930’s the East
African revivals began in Rwanda,
Burundi, Uganda, Kenya and Tangan-
yika. These were also taking place in
China, Mexico and Latin America

Meanwhile in the United States, the
International Missionary Council was
founded at Lake Mohonk, in 1921, and
they held a World Missionary Confer-
ence in Jerusalem in 1928. In the same
year, John R. Mott pushed for the study
of the mass movements taking place in
India. Three years earlier, Eric Liddel

mam concentration being on China and
India. Shortly after their arrival inChina m 1931-32, John and Betty Stam
were martyred by the Communists, inthe uprising during which many mis-
sionaries fled the country. However, the

death of
.

thls missionary couple
in their mid-twenties stirred up anew missions force into the field. In

1930, the renowned single missionary,
adys Aylward arrived in China

accomplishing a tremendous ministry.
In 1936, following the revivals

Fn't w
St

l
dents at Wheaton and

Columbia Bible Colleges founded the
Student Foreign Missions Fellowship at
BenLippen, North Carolina and was
J°m

^,
later WI 'h Inter-Varsity. During-ldWar U ’ deVen million Americans

udied missions on location. 1942 and
i
9
t

S*w the formation of the New
Tribes Mission and the Mission Aviation
Fellowship, respectively. The latter sent
ate Saint to pioneer jungle tribes in

Ecuador in 1948. In the I940's the
Presbyterian missionary, James Dixon
witnessed a localized, awakening in
northern Formosa (Taiwan). Great peo-
ple movements took place among the
mountain people Mrs. Lillian Dixon,
his wife, later gave an account of this
phenomenal movement. In 1946 the,ICVF and SFMF held their

’

first
triennial pre-‘URBANA‘ Student Mis-
sionary Convention in Toronto. Mean-
while, the spiritual famine brought
about by the wars was preparing the way
for the last major world-wide awakening
at the end of the 1940 decade.

8- The Momentum of the Missionary
Movement after the Awakening of 1949

The momentum of the missionary
endeavor was uplifted by the last major
world awakening of 1949. Youth for
Christ became prominent. Billy
Graham, along with J. Edwin Orr and
Henrietta C. Mears, saw a localized
revival at Forest Home. Billy Graham's
deeper experience led to the remarkable
Los Angeles crusade in the summer of
1949, which became the gateway to an
extensive ministry world-wide.

Present at the revival was Bill Bright,
who founded Campus crusade in 1951;
Ralph Winter, who founded the U.S.
Center for World Mission in 1976 and
Richard Halverson, who became chap-
lain of the U.S. Senate.



Manny Hooper with Dr. and Mrs. Edwin Orr in December 1986 in California,

World Vision was founded in 1950 b\
Pierce, and the Navigators was

•ounded by Dawson Trotman in 1932.
ransWo rid Radio came into being in

19^4. Two years later, the five mis-
sionaries, including Jim Elliot, were
martyred by Auca Indians in Ecuador,
n 1953, Helen Roseavere began a work

in the Congo, amongst others. One of
the most astonishing movements ever
took place from 1961 onwards among
the Dani tribe of Irian Java. John
Dekker of the Regions Beyond Mis-
sionary Union, pioneered work there,

arriving in 1960. It was perhaps the
greatest embrace of the gospel by a

whole tribe ever witnessed.

Meanwhile, other great awakenings
were taking place world-wide. The
Scottish Hebrides saw an unusual
revival under the ministry of Duncan
Campbell in 1950, in Cuba, “a mighty
wave of revival;” also in Haiti,

Dominican Republic, Puerto Rico, and
Jamaica. Evangelist Luis Palau had
successful campaigns in Argentina and
other parts of Latin America.

Argentina saw an awakening under

Tommy Hicks in 1957; also Brazil in

1952 under J. Edwin Orr; Africa and the

South, North Korea and later the South,

Taiwan, Vietnam, Thailand, Cambodia,
India, Nagaland — with indigenous

church movements, Madagascar, Indo-

nesia and the. South Seas. In the 1 970’s

Bruce Olson found himself among the

wild Mile.tone Indians of Colombia,
and saw amidst much suffering a great

people movement. He was only 19 years

of age when he ventured into this

pioneering task.

In 1976, revival occurred in Nagaland
which continued to 1982 with 75^0 of

the population converted. Asbury

College also experienced a remarkable

revival which touched 40 American
campuses and convinced many students

to dedicate their lives to mission work.

Significant world missions con-

gresses took place about this time: In

1966. the IFMA/EFMA Conference on

World Mission at Wheaton, and the

Berlin World Congress on Evangelism

by the Billy Graham Evangelistic Asso-

ciation and Christianity Today; in 1971,

Congress on the Church’s Worldwide

Mission; in 1973, the founding of the

Association of Church Mission Com-
mittees and the Asian Missions Asso-

ciation; in 1974, at Lausanne, Switzer-

land, the International Congress on

World Evangelization, was organized by

Billy Graham Evangelistic Association

(BGEA).

U.S.A.

. . . “A church

for every

people by the

year 2,000”

was initiated

... in 1979,

to inspire a

closure

strategy.

In 1976, Ralph Winter founded the

U.S. Center for World Mission, with

special emphasis on Research, Training,

and Mobilization for “UNREACHED
PEOPLE” groups: In 1980, Melbourne

Conference on World Mission and

Evangelism; Pattaya, Thailand, Con-

gress on World Evangelization; Edin-

burgh, World Congress on Frontier

Missions; and also, the International

Student on Frontier Missions.

In 1983, the BGEA sponsored the

International Conference of Itinerant

Evangelists, in Amsterdam, with 3,000

evangelists, and followed through with

an even larger meeting of over 8,000

evangelists in 1986. Conferences to

follow are: “Singapore ’87,” “Leadership
’88” in Washington D.C. and “Vision
’89” under the banner of Lausanne

Committee for World Evangelization.

In 1983, “Concerts of Prayer" for revival

and missions was initiated by David

Bryant, which is now adopted in many
parts of the United States and Canada.

The watchword, “A Church for every

People by the year 2.000” was initiated

by McGravan, Winter, Bliss and Gill in

1979, to inspire a closure strategy.

Ralph Winter estimates at the U.S.

Center, every one of the 17,000 UN-
REACHED PEOPLE groups can have a

viable church witness by the year 2000.

Such has been the zeal with which the

task is desired to be completed. Great

awakenings, however are needed again

for God to do a mighty work and give

the motivation to maintain the momen-
tum of the world missionary movement.

(continued on page 18 )
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TALK! TALK! TALK!

The Effect of
Revivals On World

Missionary
Movements and
Evangelization
(continued from page 8)

Conclusion

It is now clear that revivals are in-

dispensable in the cause of the mis-
sionary movement. Great revivals and
awakening have impacted the world
through news of the occurrences, mis-
sionaries from the revivals, or sponta-
neous movements of the Spirit of God
through people movements.

We must pray and yearn for more of
such outpourings of the Spirit of God to

speed the Evangelization of the world
and the return of Christ. Only then can
the Senders — the home church, the

Mobilization force — together with

church mission committees, and the

field missionaries work together effec-

tively in the world’s missionary cause.

Great movements of the Spirit have
always displayed God’s concern for the

missionary cause world-wide.

Final Comment
Now what must we do? We need to

unite in concerts of prayer the world
over pleading for a Great Awakening.
Research and education on unreached
peoples has its place in God’s master

plan, however, we need to pray for the

Holy Spirit to burden us regarding those

who have yet to be reached with the

gospel. Yet, just going to the unreached

is not enough. The Lord of revival must
also awaken the peoples!

The Unreached Peoples of the world

need an awakening as much as Chris-

tians need a revival! Let's pray again that

He might do it again!

Manny Hooper is Founder and
Director ofResearch Centerfor Revival.

Producer and Host of “Focus on Revival

and Mission" radio program. Researcher

on Revivals at Fuller Theological

Seminary School of World Mission.

By Paul McKaughan

I have heard the allegation that all we
do in Lausanne is talk. However,

verbal exchange — face-to-face, sitting

down and talking — is the basic building

block for all human communication.
Our brethren from Africa have a saying,

“Nothing ever happens until two people
sit down and talk.” Talking is a prelude

to action, be it a discussion of options,

or a command.
There are vast varieties and types of

talk. There is negotiation talk, reconci-

liation talk, problem-solving talk. But,

perhaps the most life-changing can be

visionary talk.

Some time ago,*I had the privilege of

sitting down with ten people, men and
women, from a variety of backgrounds
representing a broad spectrum of spe-

cialized ministries. We sat and talked

about program process for Vision ’89,

the LCWE congress which will be held

in Singapore on July 11-20, 1989.

The talk wasn’t idle sharing, disin-

terested or uninformed. Rather, it was
focused and highlighted purposeful in-

teraction between experienced Godly
leaders who were not concerned for their

positions, organizations, or personal

power. For two days they centered on
one thing and one thing alone — world

evangelization and how an event such as

Vison ’89 could be used by the Holy
Spirit to enable evangelical leadership

around the globe to catch a vision for

our world, our task, and the tremendous
resources God has put at our disposal

and how vision can be turned into

action.

They discussed how the themes of

Scripture and the dimensions of our
world, outlined by our Program Steering

Committee, could be turned into an

exciting programmatic whole that could

move people from uninformed commit-
ment at the beginning of our congress to

informed, motivated and cooperative

action by the end of the event. We
discussed how we could build a process

that would be life-changing for the

church and truly world-shaking in the

apostolic sense as evangelicals from
every Christian tradition under the

discipline of Scripture saw the task of

world evangelizationn, not through the

pessimistic prism of difficulty, but

rather through the visionary eye of faith.

They formulated proposals to give skills

in critical areas necessary for world

evangelization. A process that would
draw the body together in evangelistic

cooperation on a local, regional and
worldwide scale.

These leaders talked and agonized
over the small half of the world, those

under the age of 20 who represent more
than half of the world’s population.

They talked about the young, not only in

terms of a vast number of unreached

people, but also in terms of a

tremendous vital resource for world

evangelization which must be liberated

and enabled. We surfaced new tools that

must be applied at every level. This

application would make it possible for

the visionary talk flowing from the

congress to travel along informational

channels unparalleled in human history.

The message of grace, the truth of

Christ the Word, could then flow with

power to every tribe, tongue and nation.

Can talk change the world? Can the

talk of ten people impact the course of

world evangelization? I believe it can as

gifted men and women utilize tools

given them by the Holy Spirit. Vision is

communicated by words, talk. As The
Word touches every aspect of our

program themes and processes, we can

say that the proclamation of Christ's

Lordship will bring hope to our world.

(The writer is LCWE
Associate International Director

and Director of Ministries.)
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REVIVALS AND EVANGELICAL AWAKENINGS AT PRINCETON

Princeton University has experienced revivals and awakenings which affected missions

world wide. It was founded in 1746, as a product of the First Great Awakening, by the New Side

Presbyterians as the College of New Jersey.
1 From the late eighteenth untill the early twentieth

century, it experienced a series of evangelical awakenings and revivals which resulted in a

worldwide missionary outreach, including the Student Volunteer Movement (SVM).2

New Jersey experienced the first waves of the First Great Awakening through the ministry

of Theodore Frelynhuysen, the young Dutch Reformed minister in the Rariton Valley.
3

Infact

Freylinhuysen's son was commissioned to return to Holland for the purpose of raising funds for

the establishment of Rutgers (Queen's College) University.
4

Jonathan Edwards, the New England figure behind the First Great Awakening became the

first president of Princeton on September 29, 1757, but died in March 1758. He had a brief

influence on Princeton, following his emergence from the revivals of 1735-1744 in Northampton

and the rest of New England.
5

The First Great Awakening began in New Jersey, through the ministry of Frelinhuysen,

before emerging in New England under Jonathan Edwards, although Edwards' grandfather,

Solomon Stoddard, a graduate of Harvard experienced earlier revivals in Northampton in 1679,

1683, 1696, 1712 and 1718.
6

In 1736, a revival began in New Haven, and Aaron Burr, a graduate student at Yale was

converted, who later became president of Princeton and was instrumental in propounding

evangelical theology at Princeton.
7 The first professor at Princeton Theological Seminary,

Archibald Alexander, D.D., was distinguished in Calvinistic orthodoxy, but became a

o

vital catalyst in the evangelical fervor of the revivals at Princeton.

In 1790, "extensive religious awakening" occurred at Princeton. Between 1812 and 1817,

successive revivals occurred at Princeton, beginning on July 29 1812, which climaxed as a

"general religious awakening" and was attributed to "divine influence" in 1815.
9 During the

repeated revivals of Samuel Morris, 1786-87; under George Whitefield in 1789 at Cambuslang;



Rockbridge and Lexington in 1789-90; Shelboume in 1801, the awakenings impacted

surrounding regions.
10 Princeton maintained the position of its foundations of the "New Side"

Presbyterians, advocates of the revivals.
1

1

Princeton Theological Seminary was founded under the evangelical influence of its first

professor of theology, Archibald Alexander, D.D., an advocate of the Princeton revivals.
12

His

spiritual and intellectual influence persisted at the Seminary, stemming from his presidency of

Hamden-Sydney College, another Presbyterian college in Virginia( 1789- 1801).
13

It was there,

at Hamden-Sydney College, that the Second Great Awakening began early in 1787 with the prayer

movement of five unconverted but concerned students, with the support of President Smith.

After the American revolution, spiritual declension occurred on all the college campuses from

Harvard, Yale and Princeton to William's College.
15 For example, only two students professed

religion at Princeton, untill the Second Great Awakening altered that. ^ In all the awakenings that

swept these campuses, not one incident of extravagance was reported. Between 1807 and 1827,

seventeen theological schools resulted from the awakenings. Among them, Princeton Theological

18
Seminary, 18 12; Yale Divinity School, 1822; and Union Theological Seminary in 1824.

During the Fifth Great Awakening of 1858 (8 Great Awakenings have occurred in modem

history: 1727-50; 1792-1820s; 1830-42; 1858-70s; 1882-1890s; 1904-1907; Between the Wars;

1949-52; in addition to the revivals of 1970-73)
19

, every college in America experienced

awakenings including Princeton.
20 There were 272 students at Nassau Hall when the awakening

2i
reached Princeton, and 102 professed conversion, 50 dedicated their lives to ministry. Princeton

reported the reorganization of Philadelphian Society, a move of great significance in the future

22
developments among college students worldwide.

In the ninteenth century, Charles Hodge( 1797- 1878), a graduate of Princeton and a professor

there for more than half a century, espoused evangelical theology after the tradition of Edwards,

rather than Charles Finney.
23 This paralleled that of the founders of Princeton, who varied from

George Whitefield, to offer Jonathan Edwards' view of evangelical theology and ministry under

the Spirit, and did not offset intellectualism by enthusiasm, and was maintained by Machen at

24
Princeton in the 1920s.



MISSIONARY IMPACT OF THE AWAKENINGS

Robert Wilder, a graduate of Princeton, whose father was a missionary to India, founded a

movement for missions at Princeton, with formulations which later became that of the Student

Volunteer Movement for Foreign Missions, under the leadership of John R. Mott of Cornell.
1

Wilder's father was among the early pioneer missionary groups from Williams' College, where

the famous "Haystack Prayer Meeting" occurred in 1806, when five students prayed for revival

,

which eventually culminated in the emergence of the first American missionary organization-- The

American Board of Commissioners for Foreign Missions.

Robert Wilder, recapitulated: — "It was that year (1884) that five Princeton College men drew

up and signed the declaration which in the year 1886 became the official declaration of the North

American Student Volunteer Movement." He commented further on the movement's spread in

Europe, following the pattern of the Cambridge Seven: "Thus simultaneously on both sides of the

Adantic the Spirit of God kindled missionary fires."
4

In 1886 American students invited D. L. Moody to motivate them at Mount Hermon,

following his stirrings at Cambridge University in England. Robert Wilder petitioned Moody to

emphasize missions and this led to the "Mount Hermon Hundred." 5 These became the first

volunteers of the SVM, which included three students from Princeton
6

The following year, 1887, Robert Wilder and John Forman, a Princeton classmate, toured the

universities and enlisted around two thousand volunteers for missionary service, and three

thousand in the following academic year, 1888-89.
7 McCosh of Princeton asked: "Has any such

o

offering of living men and women been presented in our age?" Seelye of Amherst replied that

the proportions of the movement exceeded anything of modem times.
9

D. L. Moody conducted evangelistic meetings which issued in measures of revivals at both

Princeton and Yale during which conversions and commitments to missions were made.
10

Finally, in a generation, between 1886-1940 over thirty thousand students from America, Canada,

Britain, Australia, New Zealand, South Africa, and other parts of Europe, joined the Student



Volunteer Movement for Foreign Missions and sailed for the mission field.
11

The missionary movement which resulted from the revivals of the 1880s, and 1900s,

affected Princeton, and other College Campuses. 12 An example of such resulting dedication was

that of the Student Volunteer, William Borden, graduate of Yale University and Princeton

Theological Seminary, whose untimely death in Egypt, on his way to China, led to further stirrings

for missions among students.
13

Another significant development was the impact of the Great Awakening of 1830-1842 on

Princeton. Theodore Ledyard Cuyler, a senior at Princeton during the reveberations of the

Awakening at Princeton, was influenced to pastor a church in New York City. One of the members

of his congregation, Jeremiah Landphier, started prayer meetings in September 1858, at a Dutch

Reformed Church on Fulton Street which resulted in the third phase of the 1858 Awakening. 14

It is interesting to note the extent of the student missionary endeavors and their relation to the

Great Awakening of 1858. The 1858 Awakening led to the formation of the

Young Men Christian Association (Y. M. C .A.), whose general secretary was Luther Wishard.

An assistant of Wishard was a student evangelist, T. Woodrow Wilson of Princeton's Y. M.C.A.,

later president of Princeton, and subsequently the President of the United States.
15

Princeton Seminary's Library was dedicated to one of its foremost missionary advocates for

the Student Volunteer Movement and the Presbyterian Mission Board, Robert E. Speer.
16

What was true of Princeton was not an exception, it was true of Yale, Harvard, Cornell, and

other the early eastern and mid-western colleges, which fomented missions through the

evangelical awakenings and revivals of the eighteenth, nineteenth and early twentieth centuries.
17

The God of true awakenings, revivals and missions is the same today and He can do it again!
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^ Within months after the

Seminary was founded in 1812,

the students organized a Society

for Missionary Inquiry, writing

letters around the world inquir-

ing about religious and physical

needs. The students not only

responded to the replies with

prayer, they also began to recruit

volunteers for service abroad.

The first missionary to go from

Princeton Seminary was Henry

WbodwarT, Class of 1818, who

saUecTto~Ceylon (now Sri

Lanka) and served there until

his death in 1834.

A History of Exch^nqe
(1812-1950)

J

by William Harris

Woodward was soon fol-

lowed by other Princetonians

going to Asia. In lj$38John

Mitchel l, Class of 1 830, went as

a missionary to China, which

began a procession that included

173 Princeton Seminary alumni

by 1 9$07Among thesewere
~

Walter M. Lowrie, Class of

1841, who, with his wife, served

in China until 1847 when they

were thrown overboard by river

pirates, becoming Princeton’s

first martyrs. John L. Nevius,

Class of 1853, served in China

until his death in 1893. A bril-

liant thinker, he devised a sys-

tem of missionary policy called

the three-self plan—self-govern-

ment, self-support, and self-

propagation—for the local

church. His plan was used in

China, but had a more signifi-

cant impact on the rapid growth

of the Korean church, with

whom Nevius spent a year con-

sulting. He was also deeply

impressed with the phenome-

non of demon-possession, which

he observed about him in

China, and wrote a balanced,

careful study of the subject after

years of firsthand investigation.

Henry Luce Ill’s grandfather,

Henry Winters Luce, Class of

1 896, was an educational mis-

sionary in China from 1897

until 1927, and was a leading

developer and vice president of

Peking University, China’s

Harvard.

Remembering

Connections through War and Peace

"Mozambique GirIChild" is a

sculpture commissioned by Lance
Woodruff of a young Makonde
refugee. The photograph of the

sculpture, and the young refugee,

have been "companions on the
way" in his work with refugees in

Thailand.

by Lance Woodruff

Artist Marc Chagall, a Jen lived his art

as a witness to God's imperative that each

one ofus is called to wholeness. He said

that, like God, the artist finds chaos and

brings cosmos.

Princeton Theological Seminary, like

Chagall, is an artist, lovingly piecing

together diversities and seeming incon-

gruities to make shining windows, as at

Pheims Cathedral drawing the faithful from

here...and from there... and then sending

them out into the boiling chaos to nudge

this troubled world closer to cosmos. / know.

I've benefited from PTS's cosmos-making.

14 • inSpire
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Almost three-fifths ofthe world's population.

Asia’s role in the world, to understate it, is extensive. Though set far away on a small

campus in central New Jersey, Princeton Seminary has benefited from Asia's

influence. Throughout its history Princeton has both served and been enriched by

Asia—whether sending missionaries eastward, welcoming visiting professors, or

training Asian church leaders.

The following articles focus on East Asia—though Princeton's contacts have ranged

from Israel to India to China to Korea to Japan to Indonesia. They tell stories of what

can happen when boundaries are crossed, when the edges of North America and

Asia meet.

Follow a timeline that recounts the history of Princeton's relationship with Asia. Hear

an American journalist who lives in Thailand recount how his lifelong passion for

peacemaking has led him to cross paths with PTS alums around the world. Listen to

the story of Bokko Tsuchiyama—a young man who came to Princeton from Japan to

escape fighting in World War II and recently returned to express his gratitude. Read

Richard F. Young, PTS professor of the history of religions who was for twenty-two

years a resident of Asia, reflect on the benefits of being where different religions and

cultures meet and on how Princeton has been involved.

The following ten pages are a chance to celebrate the valuable relationship between

Princeton Seminary and the church in Asia.

The largest continent in the world.

Birthplace ofJudaism, Christianity, Islam,

inSpire *13
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^ Western medical service and

a hospital were introduced in

Siam (now Thailand) through

the mission begun by Princeton

alumni Stephen Mattoon, Class

of 1846, and his friend Stephen

Bush, Class of 1848. Their lead-

ership extended beyond evange-

lism, education, and medicine.

In 1 870 the regent of Siam

remarked, “While it took British

and French guns to relate China

to the West, Siam was peacefully

introduced through the efforts

of Presbyterian missionaries.”

Twenty-nine other Princeton

alumni followed them to

Thailand through 1950.

—0 Shortly after Japan opened

its doors to the West, Princeton

Seminary graduate Edward R.

Miller, Class of 1870, arrived

and remained there until a few

months prior to his death in

1915; he taught in a theological

college. He was soon followed

by ten other Princeton alumni,

and by 1950, sixty-nine

Princeton alumni had gone to

Japan.

"w The Presbyterian church was

begun in Korea in 1 886 with

the triple emphasis on evange-

lism, education, and medical

work. The mission grew rapidly,

despite severe government oppo-

sition, and was reinforced by a

Princeton alumnus, William B.

Hunt, Class of 1897, who went

out to Korea within months of

his graduation. In 1892, Samuel

A. Moffett, father of PTS pro-

fessor Samuel H. Moffett, went

to the north of Korea where the

church enjoyed rapid success.

There are today in Korea more

Presbyterians than in any other

nation in the world, including

the United States. Several

Presbyterian churches in Seoul

have more than 50,000 mem-

bers. One of them, the

Youngnak (Eternal Life)

Presbyterian Church, has a con-

gregation of more than 75,000.

It was founded by Princeton

alumnus Kyung Chik Han,

Class of 1929, and he served as

its pastor until 1972. He was

followed there by David Kim,

Class of 1954. In all, sixty-five

alumni of the Seminary through

1950 have served in Korea.

While I never myself studied at

Princeton Seminary, it has influenced my life

in ways too many to count through the

friendship and inspiration ol alumni/ae

whose paths have crossed mine across the

United States and around the world. I grew

up a Presbyterian in Salem, Ohio, in the

1940s and ’50s, where the Rev. Mr. A. Laten

Carter was pastor of the Presbyterian church.

He became something of a father to me after

my own father’s death when I was eleven,

and was the first minister who encouraged

me to question my faith and to risk search-

ing and learning. I moved to Haddonfield,

New Jersey, in 1959 to finish high school.

There the pastor of the First Presbyterian

Church, Thomas Lindsay, introduced me to

Hugo Muller (PTS Class of 1943) and

Henry Bucher (PTS Class of 1962 and my

senior high youth group advisor while he

studied at Princeton).

Missionaries whose lives took them to

Iran, Ghana, China, Lebanon, they filled my

heart and mind with Africa and Asia. Largely

because of those two men, and in the con-

text of world events, I gave up my childhood

“plan” to study at the Colorado School of

Mines. 1959 was my year of decision. Fidel

Castro had entered Havana, the Dalai Lama

PTS professor emeritus

Samuel H. Moffett in Korea.

struggled across the Himalayas, and

an African world affairs conference

combined to convince me that my

“calling” was as a journalist.

Henry Bucher was my first

“PTS mentor” during this crucial

time. Born on Hainan to missionar-

ies, he grew up in Japanese concen-

tration camps, coming to

Haddonfield by way of the

American University of Beirut and Gabon.

He witnessed deeply to peace as “shalom"

and “salaam.” While I was in high school, he

took me to Princeton Seminary, to the East

Harlem Parish, and to the Church Center

for the United Nations in New York. In talk-

ing with him, I realized that I was destined

to go “into all the world.”

First stop: Macalester College in

Minnesota, a Presbyterian college recom-

mended by Bucher, Lindsay, and Muller.

There another Princeton Seminary alum,

Yahya Armajani (PTS Class of 1933 and the

product of the Bucher family’s mission in

Iran), was my faculty adviser. He had fol-

lowed his study at the Seminary with a

Ph.D. in Islamic history at Princeton

University. “Armi” taught me that Muslims,

Jews, and Christians were all “people of the

Book.”

He also taught me about a compassion

that knows no bounds of race, nation, or

faith. He told a story of driving near his

childhood home of Meshad in northeast Iran

and coming upon a terrible auto accident. A

man, clearly dying, was laid out on the road.

Though himself a Christian, Armi gave him

Zoroastrian last rites and blessed him on his

journey.

Armi was also Macalester’s soccer coach,

guiding mainly African and Asian players,

including now-secretary general of the

United Nations Kofi Annan, who was a stu-

dent. He taught the young men to play with

dignity and grace in all seasons, win or lose.

Armis grandnephew Jon Armajani followed

his uncle to PTS (Class of 1991) and today

inSpire *15

photo:

PTS

Archives



summer/fall 2001

^ The traffic between Asia and

Princeton did not flow one-way

only. Within fifteen years of the

arrival of the Reverend E. R.

Miller in Japan in 1870, our

first student from the Far East,

Naomi Tamura ofTokyo,

enrolled at the Seminary. He

was followed by 131 Japanese

students who came to the

Seminary through 1950. One of

the most distinguished of these

was Toyohiko Kagawa, Class of

1915. He was born a Japanese

aristocrat and was converted to

Christ by a street preacher; on

his return to Japan, Kagawa

enjoyed an extraordinary min-

istry as evangelist, labor union

organizer, poet, and pacifist.

^ Japan has the distinction of

sending the first women stu-

dents from the Far East. Keiko

Obara and Yoshiko Yamamuro

came to Princeton in 1950,

where they studied Christian

education. Obara became a pas-

tor after her return to Japan,

and Yamamuro-Watari became

the editor of one of the largest

women’s magazines in Japan.

The two women translated and

published a collection of PTS

president John Mackays ser-

mons and conference talks. Also

at Princeton Seminary at the

same time was Sachi

Shimomura, who with her fami-

ly had come to Princeton from

California. After one year as a

student at the Seminary, she

became a librarian, becoming

PTS’s first Japanese American

employee. There she met a

Japanese doctoral student, Yasuo

(Carl) Furuya, who had come to

the Seminary in the fall of 1952.

They were later married and

have worked together for almost

fifty years at the International

1959 was my year of deci-

sion. Fidel Castro had entered

Havana, the Dalai Lama strug-

gled across the Himalayas,

and an African world affairs

conference combined to con-

vince me that my "calling"

was as a journalist.

both are ordained

Presbyterian ministers who

did their doctoral work in

Islamic studies and taught at

liberal arts colleges. (Jon is

on the faculty of St. Mary’s

College in Maryland.)

Another PTS alum, Tom
Hilton (Class of 1960) was

assistant pastor of the House

of Hope Presbyterian

Church in St. Paul, which I attended while

at Macalester, and was the advisor to my col-

lege fellowship group.

Henry Bucher’s letters to me while I was

at Macalester, first from Princeton and then

from his internship abroad in Ghana, led me

to Africa. Meeting Jawaharial Nehru at the

United

Nations and

S.K. Pal, an

Indian jour-

nalist who

was part of

Macalester’s

World Press

Institute, led

me to

research

South

Asians living

in East

Africa. I

traveled to

Africa,

where I

“met” Asia, lived with Hindus and Muslims,

and became involved with the African

Woodruff with his wife, Corina.

Toyohiko Kagawa with PTS

president J. Ross Stevenson

(left) and PTS professor

Charles Erdman in Miller

Chapel in 1933.

National Congress, the Mozambique

Liberation Front, and Rhodesian indepen-

dence movements. My first international

byline reported the Zanzibar elections in July

1963 for Central African Parade in Salisbury,

Rhodesia (today Zimbabwe). Ironically, I

had been asked to write a story for

Presbyterian Life [the then-denominational

magazine of the Presbyterian Church], but

could not find a story with a Presbyterian

angle in the African places I visited.

After graduation, I had hoped to teach at

Makerere University in Uganda, but like

many other Americans, I found myself in

Vietnam. But there was a Princeton differ-

ence. I re-met Henry Bucher at a Vietnam

“teach-in” at the University ofToronto. He

worked for the National Student Christian

Federation at the time and asked if I would

be interested in working for the churches in

Vietnam. I was hired as the first National

Council of Churches/Church World Service

full-time media person overseas and shipped

out for Saigon in 1966.

Although I did not meet him until twen-

ty years later in Berkeley, in Vietnam I

learned ofThich Nhat Hanh, a Vietnamese

Buddhist monk who founded and directed

the Buddhist School for Youth Social Service
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Christian University in Tokyo.

(Furuya was the Seminary’s

1998-1999 John A. Mackay

Professor of World Christianity.)

W Our first student from

Korea was Syngman Rhee (not

related to the recent moderator

of the PCUSA), who came here

in 1908 as a student both at the

Seminary and at Princeton

University. He eventually earned

a Ph.D. in political science from

the university and became in

1948 the first president of the

Republic of Korea. By 1950,

seventy-three Koreans had fol-

lowed him to Princeton.

^ In 1909 our first student

from China, Zung-Ziang Kway,

came to Princeton, and he was

followed by eighty-seven other

Chinese students through 1950.

'—Q Exchanges between Asia and

Princeton have enriched the

Seminary immeasurably—and

continue to do so today. I

William Harris is Princeton

Seminary’s librarian for archives

and special collections.

in Saigon. Nhat Hanh (that is his formal,

religious name; he was known at PTS by his

given name, Mr. Bao) attended Princeton

Seminary in 1961-62. In 1967 Martin

Luther King Jr. nominated Nhat Hanh for

the Nobel Peace Prize, and Bucher informed

the PTS alumni/ae office of Mr.

Bao’s “who-ness”!

Bucher said this in a recent

conversation we had: “Mr. Bao

and I had many conversations

about Asia and about the war in

Vietnam through its many stages.

We often watched the evening

news together. Hainan Island

[where Bucher was born] was

always in the upper-right-hand

corner of the map they showed.

Mr. Bao said in one of those con-

versations: 'The capitalists are sav-

ing us from the communists and

the communists are saving us from

the capitalists. But who will save

us from our saviors?’”

When I met Thich Nhat

Hanh in Berkeley, he spoke of many things:

Nirvana, the kingdom of God, the blue sky,

the interconnectedness of flowers and

garbage, love and anger, hope as an avoid-

ance of dealing with the present, and the

importance of taking refuge in the present

moment. “When we hope lor the future, we

destroy life in the present moment,” he said

in an address to students.

“We don’t want to accept

Without garbage we could not have flowers.

If the flower is on the way to the garbage,

the garbage is on the way to the flower. And

we cherish the garbage as much as the

flower. Every

time we see a

flower we are not

too attached to it;

it is on the way

to the garbage.”

Nhat Hanh

likened human

love to the flower

cycle and drew

gentle laughter

from his audience

of Buddhists (yet

themselves mid-

dle-class

Americans and

immersed in the

Jewish, Catholic,

and Protestant

religious and cultural heritage of this

nation). We have one earth and one commu-

nity, he said. Our anger must change to

compassion and understanding. If we take

good care of our present moments, we will

take good care of our future.

Thich Nhat Hanh

If we take good

care of our present

moments, we

take good care of

our future.

things as they

are. We want

to have something better, something

right.. .but only in the present moment can

we repair mistakes and build for the future

in a mindful way. Nothing in life is wasted.
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Another PTS alum who became a friend

at Macalester was Sam Baez (PTS Class of

1960). Though our politics were different,

he counseled me through such collegiate

problems as a

first love. He

was a wonder-

ful athlete and

could have

been a great

coach for me

in tennis and

golf had I only

played. He

became a Navy

chaplain and

served in

Vietnam in the

Mekong Delta,

came home to

pastor several

churches, and

in retirement

coaches at the

U S Coast
Paulos Mar Gregorios

Guard Academy in New London,

Connecticut. He arranged for my trip to

Princeton last July and kindly made it possi-

ble for me to meet and talk with Dr. Sam
Moffett.

Moffett had known a fellow missionary

and another of my PTS mentors, Archie

Crouch (Class of 1933), a missionary in

China. We had lunch together that day after

seeing Archie’s name inscribed on a plaque in

the entrance to the Administration Building.

Since my divorce in the late 70s, Archie had

not spoken to me. Sam and I talked about

Archie and then I went back to New York

where I planned to attend a requiem mass

for the aunt of one of the Episcopal

Franciscans with whom I was staying. That

night I dreamed that I called Archie across

the river in Englewood, New Jersey, and he

told me to come on over that afternoon.

When I awoke, I had Archie on my mind. I

looked in the back pages of an issue of

inSpire I had received and saw that Archie

had died on my birthday the year before,

September 10. I asked that the requiem be

also for Archie, and the brothers and I gave

thanks for his life and our long-ago friend-

ship.

Archie had also been part of my entrance

to Asia. He worked with the Border Service

Department, the first and only indigenous

organization of the Chinese Church, as its

only non-Chinese staff member. He worked

with ethnic minorities in southwestern

China in the 1940s. He was the Border

Services English-language secretary, a

Western missionary serving under Chinese

leadership. He told me

that early in World

War II he accompa-

nied caravans of food

and medical supplies

to refugees from the

war. I remember that

Archie had admired

my photography in

Presbyterian Life and

offered me a job as a

Presbyterian/ecumeni-

cal writer-at-large in

Africa, the Middle

t East, and Asia, but my

|
then-wife disagreed

® and we were repatriat-

% ed to her native coun-
—I

o try, Thailand.
o£
a

I traveled to Africa, where

l"met"Asia, lived with

Hindus and Muslims, and

became involved with the

African National Congress,

the Mozambique

Liberation Front, and

Rhodesian independence

movements.

Then there was Paul Verghese, PTS Class

of 1954, known more formally as Paulos

Mar Gregorios. He was principal of the

Orthodox Theological Seminary in Kottya,

Kerala, India; the metropolitan of Delhi of

the Indian Orthodox Church; and president

of the World Council of Churches (WCC). I

met him at the Thai Red Cross Center in

1968 during an East Asian Christian

Conference assembly near Bangkok (where

later that year Thomas Merton died in an

accident) and really got to know him at the

WCC “Salvation Today?” conference in

1972.

Verghese began his journey to Princeton

Seminary as a bank clerk in India who
helped some foreigners push-start their

stalled car. His gesture earned him an invita-

tion to study in the U.S. and eventually led

to his role as secretary and tutor to the fami-

ly of the late emperor Haile Selassie of

Ethiopia. Because of his striking appearance,

sometimes soft, sometimes fiery (in my
mind’s eye a Jeremiah, a Rasputin, or Santa

Claus!), he attracted me as a photo subject.

He was a theologian, a scientist, an author,

and, not unimportantly, a stern critic of

Americas intervention in Vietnam. He was

also an articulate religious ambassador to

Moscow and other places where Americans

had a limited welcome.

But he got on well with Americans.

Frank Hull, a friend and American clergy-

man in Thailand, studied under Mar

Gregorios in Ghana, Senegal, and

Amsterdam in a Presbyterian seminar on

ecumenical mission. “Everyone was

American except Paul,” Hull recalled. “His

quiet Indian Orthodox ways and dress made

him unique and fascinating to us young

Americans.”

Mar Gregorios died in 1996, but his

legacy continues. In 1997 the Dalai Lama

received the Paulos Mar Gregorios Award for

his work in interfaith dialogue. Instituted to

honor Mar Gregorios by the Sophia Society,

which he founded, the award honors indi-

viduals who contribute to peace, justice, and

wisdom, ideals for which Mar Gregorios

lived and worked.
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A STATEMENT, &c.

"W1IEN an Association of men solicit the patron-

age of an enlightened public, it is expected

that the design of this solicitation, as well a9 the

object for which they arc associated, should be dis-

tinctly stated. In both these respects we feel wil-

ling to give all the satisfaction in our power.

On the first day of March, A. D. lSti<, a num-

ber of young men, members of the
r

l heological

Seminary of the Presbyterian Church of the United

States, met for the purpose of forming an associa-

tion, the object of which, as stated in the preamble

of the constitution then adopted, we shall give in

their own words.

«« Desirous of obtaining important information re-

ft spccting domestic and foreign missions, with a

« view of ascertaining our personal duty as to cuga-

« ging in them ;
desirous also of being made ac-

« quainted with the state of religion in our own

« and other countries, we agree to form ourselves

« into an association, for the above purposes, to be

“ known by the name of the Society of Inquiry lie-

a specting Missions, and the General State of Religion.

From that time till the present, the Society has

uniformly convened, and held its regular stated

meetings, during the sessions of the Seminary, on the

first day of every month, except when it interferes

with the Sabbath ;
in that case, it is postponed till
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for\

to fe

llio succeeding Monday. The officers of the Society
are, a president, vice-president, secretary to re-
cord the minutes of each meeting, corresponding se-
cretary to answer ordinary communications to the
Society, a treasurer, librarian, and a standing com-
mittee of three, to superintend the affairs of the So-
ciety.

The exercises of the Society are conducted in the
following order:—After the meeting is opened with
prayer, by the presiding officer, each member is

t ailed upon in turn, to communicate any recent intel-

ligence lie may have received concerning the state

of religion either at home or abroad. This is also

the time in which the Society attend to any miscel-

laneous business. The regular business of each
meeting is, first, to attend to a report read by one
ot the members on a subject assigned at the last

stated meeting. Each member performs this duty in

turn, as their names stand on the roll. The sub-

jects usually assigned, are condensed histories of

the rise, progress, and present state of some foreign

mission, or abstracts of works on the same subjects.

These reports, after receiving the corrections and

approbation of the Society, are deposited in the li-

brary.

The Society then proceeds to the discussion of

some subject connected with missions, which w as al-

so assigned at the preceding meeting. The stated

business being ended, it is then concluded with

prayer. Our design in these exercises, has been in

part mentioned.

It is first, to store our minds with knowledge on

c

missionary subjects—To ascertain the situation ol

Heathen nations, and the prospects of success in

spreading the Gospel among them ;
as well as the

want of the destitute parts of our ow n country.

And secondly, our grand design is, that by thus

ascertaining the wants of our fellow men, and dis-

coursing upon them with eatli other, the spirit ol

missionaries may be enkindled, and cherished

amongst us. That thus each may assist to fan in

the bosom of his fellow, that flame which burnt with

such fervent zeal in the breasts of the apostles, and

early Christians : a flame which the blood of a host

of martyrs could not quench. The spirit which we

endeavour to excite, and to cherish in our little as-

sociation, is the same which led a Luther, a Calvin,

a Knox, and a Cranmer, to bid defiance to the

church of Rome, when at the height of its power,

and enabled the last to seal liis testimony with his

blood. It is the same spirit, which in more modern

times, animated a Swartz, and a Vanderkemp, and

now warms the hearts of Carey, Morrison, Newel,

and their worthy associates. And it is a spirit

which we trust will continue to glow with increas-

ing and inextinguishable ardour, until none need

say to his brother, “know thou the Lord.” The

cause of missions is one, in which lukewarmness

finds no place. It is the cause of our race, the

cause of millions perishing for lack ot knowledge,

the cause of human happiness, the cause of God.

With these objects in view we appear before a

Christian public. Wc disclaim all sectarian, and ^
party principles and prejudices. The spirit which
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we seek to cherish, is Catholic as the spirit of* mis-

sions itself. Our object in this appeal is to solicit

funds, and books on missionary subjects, the manu-

script journals of missionaries, &c. to increase the

library of our infant Society. We make the appeal

to all our brethren in Christ, without regard to sect,

or name ; and to our reverend fathers in the minis-

try in particular. We know that their prayer on

our behalf, and on behalf of all whose prospects are

similar to ours, i9 that wc may be faithful, and ac-

complished ministers of the New Testament. The

surest way to obtain these qualifications by the

grace of God, and the assistance of his holy spirit,

is, in connection with our Theological studies, to

make ourselves acquainted with the religious and

moral state of the world. Being thus furnished, we

will be better qualified to decide on the important

question, what is duty, as it concerns ourselves, and

where our exertions may be made with most advan-

tage. Whether abroad, a9 foreign missionaries, as

4 travelling missionaries in our own country, or as set-

tled pastors of congregations ? In either case, to have

considerable information on these subjects, must en-

large the sphere of our usefulness in the church, and

may, under the blessing of God, give a tone of dis-

interestedness and zeal to our labours through life.

But our means of obtaining this knowledge, are com-

paratively very limited. Our library is small, and

from the nature of the collection it contains, affords

few materials, cither for reading, or reports on the

subject of missions. From the Christian public, we

hope to receive the means of increasing our library.

7

and consequently affording a larger field for im-

provement.*

Whilst we look with tender solicitude to the fu-

ture prosperity and usefulness of our beloved society,

we would not pass in silence, mercies and favours

already received. Truly we can say “ thus far the

Lord hath helped us,” and hath granted prosperity,

both to our association and the institution of which

we are members, beyond what even the most san-

guine dared to hope. When this society was first

formed, the whole number of students in the Theo-

logical Seminary was twenty-one.—Twenty of these

became, and continued members of this society,

while their connection with the seminary lasted.

• That the public may not mistake our meaning, we add, as

has been already hinted, that wc wish to collect all the infor-

mation on missionary subjects, which we can procure. Be-

sides the means of purchasing books, the Society freely soli-

cits donations from individuals, and other societies disposed to

favour its interests. Any thing which may tend to throw

light on the religious and moral state of the world, will be

thankfully received, and deposited in the library, with the

name, and residence of the donor. Connected with the sub-

ject of missions, we regard history, both ancient and mo-

dern, voyages, travels, 8cc. with maps, charts, and statistical

views of different countries. Histories of missions, foreign

and domestic, and journals of missionaries, in print or man-

uscript, either in our own, or foreign languages. 1 lie

lives of persons distinguished for their piety, or exertions

in the cause of truth. Authentic narratives of the exertions

made at different times, to christianize and civilize the

original inhabitants of our country. The first establishment

of Christian churches in the different parts of our land, with

the names of the first pastors in these churches. Reports of

missionary, bible, and tract societies, and all other institu-

tions which have for their object the spread of evangelical

truth.



Since that period, our number has rapidly increased

;

and from the fruits which have already appeared,

w c are justified in forming high hopes of future be-

nefit from our association. Two classes, one con-

sisting of eleven, the other of fifteen members, have

passed through the prescribed course of study in this

seminary. Two of these are now under the direc-

tion of the board of foreign missions, waiting to be

transported to the field of their future labours

among the heathen. Nine others have been, or

are now employed on domestic missions for a longer

or shorter period of time, in the destitute parts of

our own country. The remainder are settled as

pastors of congregations, or labouring in the vine-

yard as their master directs. In our communica-

tions with them, from time to time, all acknowledge

the important benefit they derived from this society,

and exhort us in the most affectionate manner, to

watch over its interests.

Our present number is forty-eight, all members

of the Theological Seminary of the Presbyterian

Church, though individually attached to different de-

nominations of professing Christians. We fondly

hope that the spirit of missions has not departed with

our brethren, who have entered on the work. Many

of us look forward to the time as not far distant,

when we shall be made the honoured instruments of

carrying the Gospel to those, who are now stran-

gers to its cheering sound.

To those generous individuals who have favoured

us with contributions, in money or books, we return

our thanks. However small in their own estima-

tions their donations may have been, they arc im-

9

portant to us, not only as additions to our previous

little stock, but also as marks of their Christian love.

To the board of missions of the General Assem-

bly of the Presbyterian Church, we present our ac-

knowledgments for the use so generously granted us,

of the manuscript journals of their missionaries, the

field of whose labours has been in different parts of

our own country.

We acknowledge with gratitude, the notice and

favour of that venerable institution, the London

Missionary Society. By sending us copies of all

their annual reports, at a time when our respective

countries were at wrar with each other, they gave us

a pledge of their good will. Their gift was dear to

us, as it afforded a pleasing evidence of the noble and

benign spirit of our holy religion ; which overlooks

the rancour of political animosities, and embraces

even political enemies, as spiritual brethren. It is

an evidence, that the spirit of Christ differs much
from the spirit of the world, and that when its bles-

sed influence shall be felt, and obeyed by all, will

cause men to live together in unity and peace, having

no other desires than to promote the interests of

their common Lord.

Fellow Christians, though our means of acquiring

knowledge on the interesting subjects our society

contemplate, fall far short of our desires, still W'e can

learn enough over which to weep, and to pray. If

we cast our eyes over the four quarters of the world,

what a deplorable moral w aste do we every where

behold. Jijrica with her millions of benighted inha-

bitants, still builds altars to Devils, still offers the

sacrifice of cruelty and unclcanncss, to gods who can
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neither hear, nor see, nor save. The light of the

Gospel which sliines in the country of the Hottentots

,

appears only like a faint taper amidst this lamenta-

ble night of moral darkness. In the elevation of the

degraded Hottentot to the rank and character of a

man, we see what the faithful preaching of the Gos-

pel can effect. By the blessing of God, it is calcu-

lated to enlighten, to civilize, and sanctify wherever

it is sent. But the rest of Africa stands the monu-

ment of the Christian’s shame, for the little that has

been done to dispel the thick darkness in which it is

enveloped. The hundreds of millions of Asia are

still encircled with the hideous mantle of idolatry

and superstition. Still does the deluded Mahomedan%

dream of a paradise of sensual bliss. Still aloes the

bewildered Hindoo offer human victims to the sup-

posed spirit of the Ganges, or pour out his blood be-

neath the car of Juggernaut. The distant Islands,

peopled by myriad*of human beings, have not yet

learned the praises of our God.—The native inhabi-

tants of our own country are still involved in all the

horrors of heathenism. Still does the Indian on our

frontier offer sacrifices to the god of war, and invoke

the ghosts of his fathers. Still does he expect an

eternal abode in the bosom of some delightful forest,

where neither the arts nor the vices of the white

man shall ever extend, to disturb Ids tranquility and

repose. There 1ub hopes to meet his brave and be-

loved ancestors, and join with them in those pursuit?

which are here most congenial to his savage disposi-

tion. The condition of these wretched beings calls

for our pity, as men ;
it demands more ;

it requires

our exertions as Christians, on their behalf. Vice,

V.

11

ifisease, and the sword, have reduced their once nu-

merous and formidable tribes, to their present mise-

rable remains. They are permitted to see the bles-

sings which Christianity, and civilization confer ou

others, without being permitted to partake of their

enjoyments. They have long had reason to say, no

one careth for our souls. Although they live in the

borders of a land blessed with the religion of Jesus,

yet they are left to wander and grope in the mazes

of ignorance and superstition. Few, and feeble have

been the endeavours to guide them to the holy hill

of Zion, and point them to the “ Lamb of God, who

taketh away the sins of the world.” The spirit of

genuine love to them, and unwearied exertion on

their bekalf, appears to have taken its flight from

our churches, with the spirit ofthe apostolic Brainard.

Our own country, though highly favoured in respect

to civil and religious priv ileges, is in many parts

destitute of the ordinances, and means of grace.

Many congregations in the Atlantic states, are des-

titute of pastors
;
and the rapid increase of popula-

tion, affords materials for the formation of many more

if learned and zealous ministers were sent amongst

them. The whole of that immense country, stretch-

ing from the shores of the north-western lakes, to

the mouth of the Mississippi, including five states,

and four territories, with a population of three mil-

lions, and increasing beyond a parallel, does not on

a liberal estimate contain more than one qualified

.clergyman for ten thousand inhabitants. Society in

that country is acquiring regularity and polish ; but

there are few to lead, in forming and organizing

societies for the worship of God. 6( The fields” in

/
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tliat quarter, “ are white for the harvest,” but tlie

labourers are few, very few.

Permit us then, in concluding, to solicit your pa-

tronage, not only to our association, the object of

which we have stated, but also to the seminary of

• which we are members ; one grand design of which,

according to its constitution, is to train up missiona-

ries to the heathen, and to such as are destitute of

the stated preaching of the Gospel. The work of

evangelizing the world is one in which angels would

• gladly participate. Is it possible then* that they

who are under higher and more sacred obligations

than those exalted beings ^ who are purchased with

the blood of the Son of God, can feel indifferent in re-

gard to this matter ? It canuot be- All who love the

Lord Jesus Christ pray constantly and fervently,

that the knowledge of him may be universal. “ But

i “ how shall they believe in him, of whom they have

“ not heard ? and how shall they hear without a

)\ ** preacher?”

The preaching of the Gospel is the means insti-

^ tuted by the great head of the church, for ushering in

that glorious day, so long the subject of prophecy

and prayer, “ when the wilderness, and the soli-

tary place shall be glad for them ; and the desert

shall rejoice and blossom as the rose.”

On behalf of the Society,

WILLIAM MACFARLANE,
,

SYMMES Cu HENRY,
Committee. *

N. B. All communications to be addressed to The

Society ofInquiry Respecting Missions, Princeton , JSnv-

Jersey.

No. \y\

MISSIONARY INTELLIGENCE.
[FOR MONTHLY CONCERT, OCTOBER, 1830-1
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Most High God to be made known to all nations under

heaven
;

to cause all men to know the import of this gra-

cious proclamation for the obedience of faith, that they

may avoid the everlasting misery of the soul.

Hence, without any distinctions of nations, all who
ardently love and reverence the Saviour, ought to delight

to assist in disseminating among all nations the truths of

the Gospel. They who have the talent of wisdom or

knowledge, should assist it by their wisdom and know-

ledge
;
they who have genius or great abilities, should

assist it with their genius and abilities
;
they who have

money, should assist it with their money.
At present in China there is an abundant population,

but the preachers of the Gospel are few. And those who
may desire to hear the Gsopel, should they delight to as-

certain its import, have not many to instruct and guide

them. If a teacher be in that place, he cannot be in this

place also. Therefore, let all in your honored nation,

who have warm hearts, and delight to assist the Gospel ot

the Savior, send a few more shepherds to China to pro-

mulgate the Gospel, in order to deliver the Chinese from

their bewildered ways, and pluck their souls from ever-

lasting suffering. Thus, in the first place, they who do

so will be yielding obedience to the command of our

Lord ; iu the next place, they will be fulfilling the duty of

loving their neighbor as themselves
;
and, in the third

place, relying on the merits of the Savior, in the life to

come, their own souls shall have a place in the temple of

heaven, and eternally en joy inexhaustihle blessings. Is

there no beauty or excellence in this ?

To the venerable teacher of righteousness, Mr. Evarts.

Tenth year of the reign of Taoukwing, 3d moon, 2d
day .

Extracts from Mr. Bridg'inan’a communications.

Mr. B. commences his letter, dated April 16th, with

grateful acknowledgments of his obligations to Dr. Mor-
rison.

Dr. M. has done us great kindness, and afforded us

every assistance in his power. Besides what I have

received on the score of personal instruction, he has

given me an order on his booksellers in England for a

t
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PTS Missions: Yesterday and Today
Yesterday:

Tradition is

rich and storied

By Scott Sunquist

At the center of Princeton's tradition is

more than just reformed theology, there is a

double helix of mission passion linked to

reformed theology. Though the seminary did

not separate from the “College of New
Jersey” until 1812, one of the earliest presi-

dents ofthe college, Jonathan Edwards was a

pastor-missionary to American Indians in

the wilds of western Massachusettes before

moving to Princeton. Edwards also published

the famous diary ofDavid Brainard, who had

given his life to the Indians in the frontiers of

New Jersey.

By the beginning of the ninteenth century it

was becoming clear to many Presbyterian

leaders that a separate institution needed to

be set up for the training of pastors. The

motives for setting up a separate Presbyterian

seminary were varied, but one of the primary

concerns of the General Assembly in 1811

was, ‘to found a nursery for missionaries to

the heathen and to such as are destitute of the

stated preaching of the gospel: in which

youth may receive that appropriate training

... for missionary work.” As the first (and

only) professor in 1 8 1 2, Archibald Alexander,

sat down with his entering class of three

students, missions was a central concern.

In fact many of the early founders and

professors were concerned that Princeton

take the lead in training “young men” for

home and foreign missions. The two other

leaders in the founding of the seminary,

Ashbel Green and Samuel Miller, were

equally as concerned about missions. Charles

Hodge, after hearing missionary William

Ward who visited the seminary in 1821,

Continued on page 4

Today: Missions’ definition has broadened

The entire class of 1907 committed itself to overseas missions following a series of lectures in

that year.

By Steve Weber

In the Spring of 1919 William Miller

graduated from Princeton Theological

Seminary with his eyes and heart set on

sharing the good news of Jesus Christ with

the Islamic world. That summer he boarded a

ship for Persia (Iran) and for the next 44

years he served as a missionary of the

Presbyterian Church there.

Miller, in one of his many books concerned

with Christian mission to Muslims, writes of

the day Sameul M. Zwemer came to the

campus to deliver a series of lectures about

his work among Muslims in Arabia. The

lectures stirred Miller’s heart enough to

convince him that God must want him to go to

the Muslim world.

Miller recently wrote about Zwemer’s

visit to Princeton, “The fire in Dr. Zwemer’s

soul kindled a blaze in other hearts, and a

number of us who listened to his appeal heard

in it God’s call to us to go to the Muslim world

with the Good News of Christ.”

Now, in his nineties. Miller himself lectures

occasionally with the hope that God will call

Christians to the Muslim mission field. But,

nearly 68 years after Miller left PTS for a

foreign mission assignment, the question

Continued on page 5
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Editorial

The Day the Russians Came
I met a Russian the other day. It wasn’t easy meeting him. I had to ask three

times to find out his name was “Nikandr,” and even then I wasn’t so sure.

I met him after the Russian Orthodox Church delegation, of which he was a

part, had fielded questions in one of Dr. Samuel Moffett’s classes. Earlier in

the morning the same Soviet group had transformed itself into a choral

ensemble and in like manner transformed the spirits of those gathered for

morning chapel. Like a David Weaden postlude, when he lets loose and pulls

out all the stops, the Russian contingent of seminary professors, church

administrators, monks, and theological students filled Miller Chapel with a

deep, rich liturgical harmony which needed no interpretation— it was from

Russia (to God) with love.

Nikandr had slid off to the side of the gathering after Dr. Moffett’s class. I

saw him and thought it might be interesting to meet him and to gain some
understanding about his perspective of Christianity. I was curious. But then I

thought, “Maybe he wants to be by himselfnow ... He probably doesn’t want
to answer any more questions about how he copes with his government or what
he things about American Christianity. After visiting 20 other American
theological schools this fall he probably doesn’t really care to be engaged in

discussion with one more American seminary student.”

I think I would have walked away if our eyes had not met With this mutual

recognition there was nothing else to do but advance to meet this man, this

Russian man, this Christian Russian man.

We made small talk with big effort. But talk wasn’t so important. It was
simply comforting to smile with him about seminary life East and West It was a

moment of assurance to stand with a person of seemingly another world,

another culture, another political belief system and to hear him explain the

meaning of a small emblem of a white dove which was sewn to the lapel of his

suit coat.

It wasn't so much what he said, but it was his warm smile and the glow of his

eyes as he explained with his hands the descent of the Holy Spirit at the time of

Jesus’ baptism that touched my heart and assured me ofGod’s universal gift of
life and love.

As the leader of the Russian Orthodox group, archpriest Vladimir Sorokin,

was making his departing remarks to his hosts he summed up my experience
with Nikandr. He said, “Ecumenism in practice is the best way of learning.”

Christian and ecclesiastical unity is not a simple matter. Geographic
distance and cultural diversity have a way of keeping the Church universal

separated. But even when the distance is bridged and two parts ofthe Christian

body are brought together there is often still a wedge ofdisunity driven between
the two. It is the sad truth, but people, Christians and non-Christians alike,

tend to gravitate toward those who are most like themselves.

But in so doing, one of the best methods of learning is lost, according to

archpriest Sorokin. How better to learn about ourselves than to look at

ourselves through the eyes of those outside of us? How better to learn about
Christianity as the world faith it is than by discovering how other cultures

celebrate and live out their commitment to Jesus Christ?

One need not lament the fact that Nikandr and his Russian Orthodox friends
have moved on. This learning opportunity presents itself to us here everyday
through the 55 international students who have come from their respective
nations, churches and families to study at Princeton. In the classroom, in the
cafeteria, in the library, Christians from around the world gather, as if a
continuous, small ecumenical conference were taking place.

To avoid taking part in this ongoing conference is to miss out on a crucial
part of a theological education and a clearer picture of worldwide Christianity,
not to mention the smiles. _ Steve Weber

Letter to the Editor
This is both a comment and a“ thank you.”

"Thank you” to our seminary family for the

graciousness with which this fifty-year-old

Roman Catholic grandmother and M.Div.

candidate has been received in the pastthree-

and-a-half years. I have not experienced one

moment of unloving attention from anyone.

As one of those “laity who want a theo-

logical education but don’t want to be ministers”

Dr. Gillespie alluded to in last month’s issue,

I have not only found that this has not been a

barrier in my relations with you, but also that

I have been able to“ translate” all my courses

into “lay” pastoral ministry.

In my denomination, this is a new endeavor,

and you have all contributed to my prepara-

tion. Thank you: Joan Henderson.

Church — from page 6

manner in which the Church celebrates the

eucharist, then those lips can be formed by

the presence of Christ so that the groans of

anguish becomes a prayer, a petition, a

lament: the poetry of the Cross.

It is the vision of the Church to make the

poetic lifestyle a perpetual historic reality.

As the Church lives poetically as a fused

body oftrans-temporal members communing
with participants in the historic present it

makes Christ a contemporary with those

outside of the Church. It makes the ministry

of Galilee the ministry of Princeton. It offers

the reality of Christ healing the lepers,

perpetuated and experienced by the collective

memory and members of the Church, as a

poetic moment for others to participate in

who have not yet entered into this collective

mind set. As we exist in these transformed

moments we are able to offer to others the

power, the miracle, of entering into the

eternally transforming moment of Christ’s

poetic presence. In this way the groans of the

world can find a voice, can discover the focus

of the penetrating poetry of the Cross, as we
live the eternal truth of these words in the

historic present.
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Trustees, student group plan for further S.A.dialogue
By Steve Weber

Round one of the 1986-87 discussions
between the student ad hoc committee on
South Africa and the seminary’s board of
trustees was more a time of constructive

dialogue than it was a time of destructive,

argumentative point-making, according to

Bill DeLong, co-chair of the student

committee.

The ad hoc committee met with the trustee’s

newly-formed Student Affairs committee
October 3 1 to discuss the three page student

proposal, “A Call to Investment.” The pro-

posal called for the trustees to take five steps

of action in order to display its solidarity with

the people of South Africa who are suffering

from Apartheid.

‘I would characterize it (the meeting) as

an information gathering, sharing meeting,”

DeLong said. “It was not really polemical.

We're not trying to grind them down in an

argument, but we’re trying to open it up for

dialogue.”

The dialogue will continue when the ad

hoc committee meets again with the trustees

sometime before the Christmas break. This

time the students will be meeting with the

trustee’s Finance and Investments committee.

“The response was hopeful,” DeLong
commented. “We are definitely in dialogue.

Jeff (Wampler, chair of the trustee’s student

affairs committee) suggested we meet with

the finance committee. Within the ranks of

the trustees we have moved from the student

affairs committee to the investment committee.

We are hoping for a motion to be passed

through the finance committee to the ethics

committee.”

The students, DeLong, Emily Duncan,

Brian Paulson and Sarah Turner, met the six-

member student affairs committee which

includes seminary president Thomas Gillespie

and Dean Conrad Massa. Gillespie said the

meeting was “just the opening round of

discussion. Everybody recognizes this as an

important issue but everybody is not agreed

about what to do. Just because the students get

to talk to the trustees does not mean they (the

trustees) are going to do what the students

want”

At the October meeting the students and

the trustees essentially moved point by point

through the five recommendations made in

the student proposal. The five recommenda-

tions made in the student proposal. The five

recommendations are: remove present corp-

orate investment; invest new funds into

Church-related educational endeavors in

South Africa; expand existing opportunities

for South Africans to study at PTS; exchange

faculty with South African seminaries; an-

nounce publicly to the Church, to the United

States government and to the people of South

Africa the above action.

“The real thrust of the committee and the

document are the first and the fifth ( recom-

mendations),” DeLong said. “The important

thing is to show that we are in solidarity

through the gospel with the oppressed of

South Africa. As the leading Reformed theo-

logical institution in the world we need to

speak up, but we can’t speak up until we

divest. We are hypocrites until we speak

up— the first ahd fifth (recommendations)

are crucial.”

In regard to the first recommendation that

the seminary remove its present corporate

investments, the trustees stated that the

seminary holds no stocks in companies which

have been blacklisted by the General

Assembly of the Presbyterian Church (USA).

At present, the seminary holds stock in only

one firm doing business in South Africa,

Schlumberger, a French company doing off-

shore oil work in South Africa. The trustees

and students also discussed the effectiveness

of divestment in helping the victims of

Apartheid.

“Dr. Gillespie had a nice point (in the

meeting)," DeLong admitted. “The selling

off of all these companies are often to other
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Bill DeLong

companies who could care less.” Still, the

student group believes divestment is the most

effective way to symbolize solidarity with the

oppressed people of South Africa, even if it is

only one stock holding.

The fifth recommendation calls for the

seminary to make a public statement about

the steps it has taken on behalf of the people

of South Africa.

“For the trustees to do (this) would violate

everything they have practiced over the

years,’ Gillespie stated. “It has been a long

standing practice not to comment on socio-

political issues. It is not their arena to do that.

They have always encouraged the faculty

and the students to do this though."

While the October meeting clearly exposed

the two groups' divergent views on divest-

ment, it was done in a positive manner.

DeLong said the student committee was

careful to respect the trustees’ fudiciary

responsibilities to the seminary. “None of us

want them to neglect their responsibilities.

We want responsible investors,” he said.

“And we don't want them to see us as left-

wing, radical students, but as M.Div. students

attempting to follow the gospel.”

Weir speaks out on U.S. policies in Middle East

By Elisa C. Diller

Last June, shortly before he was elected

Moderator of the General Assembly of the

Presbyterian Church in the USA the Reverend

Benjamin M. Weir gave the commencement

address at Princeton Theological Seminary.

Following the commencement address Weir

held a press conference which focused on the

foreign policy in the Middle East.

The Rev. Benjamin Weir, a Presbyterian

Missionary and fraternal worker in Lebanon

for over 32 years, was kidnapped in May
1984 by a Shiite Moslem group and held

captive for 1 6 months until he was released in

September 1985.

During the press conference Weir stated,

“We need a more evenhanded policy in the

Middle East.” He expressed his frustration

that he had no opportunity to have any

extended discussion on Middle East issues in

his meetings with the president and vice-

president ofthe U.S., although he was able to

speak to interested members of Congress.

Weir addressed the issue of US policy

toward Israel: “I feel our government has

been so massively committed to Israel that

this has led to great frustration on the part of

moderate Arab states.” He noted that there

had been a “ loss ofconfidence” on the part of

these more moderate Arab states concerning

US policy in the Middle East, especially

after the U.S. bombing of Libya last April.

He emphasized that the matter of Pales-

Continued on page 7
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Yesterday — from page 1

remarked, “I never felt the importance and

grandeur of missionary labors as I did last

evening. I could not help looking around on

the congregation and asking myself, ‘What

are these people living for?’ ” Hodge’s son,

A.A. Hodge, was so influenced by his father s

passion that he sailed to India, only to return

three years later due to illness. A. A. Hodge

continued teaching the tight reformed theol-

ogy of his father, but with even more mission

conviction. The first seminary in the world to

hire someone even part-time to teach “mis-

sions” was Princeton. In 1 836 John Brecken-

ridge was hired to teach Pastoral Theology,

half of which was missions and apologetics

for the faith.

It would be misleading to assume that the

interest in missions was primarily a faculty

concern. In fact, the interest in missions at

Princeton, as with the founding of the first

mission societies in Europe and North

America, was student led. The first student

organization at PTS was the “Society of

Inquiry Respecting Missions and the General

State of Religion." The Society was founded

in 1814 and 20 of the 21 students were

members. Throughout most of the century

the society sponsored monthly meetings,

brought in missionaries to speak, organized

Sunday schools, raised money to support

fellow students who became missionaries,

cared for the poor in Trenton, and spent a

sizable amount of time in prayer.

It is hard to estimate the impact of all this

missions energy among students at Princeton.

For example, in 1832 the Society wrote to a

missionary in South Africa askingtheir “Ten

Dr. John A. Mackay

categories" of questions. Rev. John Philip

responded with a 3 1 page document which

was soon published with a preface by Presi-

dent Alexander. The published letter gives us

a rare glimpse into the well-reasoned group

the “Society” must have been. As Alexander

mentioned in his “Advertisement:” . . in

my opinion, no part of the exercises in the

Theological Seminary has been attended

with more manifest good effect than those

which appertain to the proceedings of this

Society.”

And the influence was such to produce

pastors with missionary hearts as well as

missionaries with pastoral hearts. Around
the middle of the century a New Jersey

student accepted a call to a church in Beaver

Dam, Wisconsin. When the Civil War broke

out Rev. Thomas Scott Johnson left his

parish to serve as chaplain to a “colored

troop” in Missouri. Rev. Johnson’s two

daughters picked up their father’s mantle

after the war and helped to set up a school for

freed black women in Mississippi. The school,

Mary Holmes College is still supported by

the Presbyterian church today. My great-

great grandfather picked up his mission in-

terest while at Princeton and passed it on to

his daughters. There are multitudes of stories

like this, and all of them are rooted in a

mission-minded and mission-active commun-
ity at PTS.

During the 19th century Princeton pro-

duced many students who travelled to the

frontiers ofAmerica or to the opposite side of

the globe. John Nevius whose “Nevius

Method" was so influential in the surprising

church growth of Korea, was a missionary to

China. John Forman, one of the first secre-

taries for the Student Volunteer Movement
toured American campuses recruiting students

for foreign missions before entering as a

student Over 2,000 students took “the

pledge” on that tour. Samuel A. Moffett,

pioneer missionary to Korea, not only became
commited to missions while at Princeton, but

returned to rekindle the fire in 1907.

Continued on page 7

Ecumenics and Missions chair sits empty . . . still

By Steve Weber
It has been over three years since a

committee was first called together to begin a

search to fill the Henry Winters Luce chair of

Ecumenics and Missions. After several set-

backs the committee is essentially back in the

starting gate in its efforts to recommend a

successor to Dr. Samuel H. Moffett, who
retired from the chair last spring.

“We’re back at the beginning right now,”

Dr. Patrick Miller, chair of the search com-
mittee and professor of Old Testament

theology, said. “We are hard at work and we
are looking at several names but we are not

closing in on someone. We have no immediate

names to present to the faculty now.”

The committee did present some names to

the Princeton Seminary faculty during the

1985-86 school year and the faculty did

invite a “ world-reknowned missiologist" to

accept the position, according to Dr. Daniel

Migliore, professor of systematic theology

and the chair of the search committee last

year. But for personal reasons the position

was not accepted, forcing the committee back
to the drawing board.

Moffett accepted an invitation to be a
guest professor in ecumenics and missions

for the 1 986-87 school year while the search

continues.

The committee, which consists of Miller,

Dr. Karlfried Froehlich, professor of ec-

clesiastical history, Dr. Charles Ryerson,
associate professor of the history of religions.

Dr. James Lapsley, professor of pastoral

theology and academic dean, and Scott
Sunquist, Ph.D. candidate in ecumenics,
mission and the history of religions, hopes
the chair will be filled by the beginning of the
next academic year. “It’s feasible," Miller
said, “but it’s not going to be easy. It takes a
certain amount of time.”

The committee’s central criteria in the
search process is to find someone who is

qualified in both ecumenics and missions.

“This is not an easy kind of position to fill,”

Miller said. “You tend to find people come

down heavy on one side or the other. We
don't want to lose the strong missions

emphasis that has been there in Sam Moffett

We want to continue that.”

The committee is also looking for a person

with direct experience in a mission area and

in the work of the Church, not someone who

has only a knowledge ofmissions work. Also,

the committee wants this person to be able

“to give a theological interpretation of the

Church and its quest for unity, and be able to

convey and transmit a kind of vision of the

Church,” Miller explained. The person is

also expected to be a scholar and a teacher in

this field.

"Whoever comes we hope would be able

to bring a sense of global character and

assume a strong commitment in the life and

work of the Church,” Miller said.
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begs: Is Princeton still concerned that its

graduates travel around the globe, criss-

crossing cultures, religions and adverse politi-

cal systems for the sake ofthe gospel? Is there

at Princeton still a sense of urgency to take

the gospel to all the nations of the world, or

was this urgency fulfilled by the “Evangeliza-

tion-of-the-World-in-this-Generation"

generation?

“The whole climate has changed,” states

Dr. Charles West, professor of Christian

Ethics and chair of the ecumenics, mission

and history of religions program at PTS.
“The perspective from which we look at

missions has changed. It used to be the

primary motivation was to get people over-

seas to tell other people about the gospel.”

West, a former missionary to China and
Germany, says the situation has changed due

to what can be understood as the completion

of the task which those ofMiller s generation

undertook. Churches have been established

in most nations of the world and it is time for

the Western missionary to put away the pith

helmet and step back into a supporting role.

West understands the role of the missionry

today as one who shares resources with the

Church worldwide.

“I count every overseas nation as part of

the missionary emphasis,” he says. ‘‘The

problem is not answered by sending a lot of

Americans but by asking what is going on

over there and asking how can we help that

process.

“There’s always going to be a place for the

kind of overseas missionary who will learn

the culture and the language, bring resources

and an ecumenical dimension,” West says.

“But they don’t have to be very many.”

The missionary today must operate on a

deeper and more subtle basis, West says.

The era of foreign missionaries crossing

cultures to win a heathen world to Christ is

over for the most part, except in some non-

Christian cultures, according to West.

Some have understood this stance on

missions in a negative light, longing for a

return to the golden age of missions, the age

of intense evangelism and new church develop-

ment. However, missions, as West and many
others at Princeton define it, has come to

have a broader, deeper meaning than it did in

William Miller s era.

Missions thought at Princeton today can

be witnessed by the presence of international

students who will return to their native

countries and churches to be teachers and

pastors. The cross-cultural missions program

which sends students overseas to witness the

church worldwide also serves as an example

of the broader scope ofmissions at Princeton

today. From Amnesty International meetings

to the annual stewardship drive to the sem-

inary community’s concern for the world

hunger situation to the presence of overseas

scholars lecturing in PTS classrooms, one

can gain an understanding of what missions

is at Princeton today.

Is this then Princeton’s view of world

missions today? Yes and no. For some the

urgency ofPrinceton past to prepare students

for overseas service is gone. For others, there

is still a great deal of urgency for Christians

to cross oceans and borders with the gospel.

Dr. Samuel H. Moffett, guest professor of

ecumenics and missions, says of the thought

that international missions is in less demand
today since many third-world churches are

growing up to take care of themselves,

“ Stephen Neill (missions historian) says that

is the ‘snake pit of ecclesiastical nationalism,'

where everyone takes care of their own
bailiwick. If we don’t take care of our own,

how will they take care oftheir own? Different
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parts of the church need each other. There is

so much still to be done.”

Moffett, the Henry Winters Luce professor

of ecumenics and missions, emeritus and
former missionary to China and Korea, says

he doesn’t expect whole classes of students to

volunteer for overseas missions but he does

expect everyone to graduate with a concern

and commitment to missions. “The typical

M.Div. graduate, wherever he or she ends up
in ministry must keep the whole world in

mind. You have to watch for introspection.

The temptation is to shut the world out and

take care of your own problems. Having a

global consciousness is the foundation of

missions,” he says.

A global consciousness of mission includes

supporting those churches already established

around the globe, as Princeton does through

its educating of international students. But, a

global consciousness, according to Moffett,

also includes the task of taking the gospel to

non-Christians. “There are still huge tasks to

do,” he says. “There are still great numbers

of non-Christians and extreme levels of

poverty. It’s a full gospel we take but the

basic need is spiritual. In my lexicon of

priorities the eternal takes priority over the

temporal, but if we are so obsessed with the

eternal we are not interested in the temporal,

we won’t get very far with the eternal.”

Dr. Charles Ryerson, associate professor

of the history of religions and former mis-

sionary to India, teaches from the perspective

that “to know one religion is to know none.”

Through the study of world religions, today’s

theological student can be better prepared for

the global world at his or her doorstep.

“I truly believe a person in central New
Jersey comes face to face with the world . . .

there may be a Pakistani family down the

street. You don’t have to go overseas to have

a cross-cultural experience,” Ryerson says.

“Overseas missions and domestic (ministry)

is not so different as they used to be,

everyone is a missionary. If (students) head

to the parish ministry with an awareness of

the world, that is a good thing. I’m not

satisfied with the ecumenical awareness of

students when they graduate. We need to be

more aware of Christians in other parts of the

world.”

Ryerson does not believe the world is still

calling for great numbers ofpeople to commit

themselves to the “complicated” task of over-

seas missions. He says that it is important to

identify those who have not heard the gospel

but the burden of reaching these people

should not fall on White Americans only.

“It is a world Church. Domination by the

West can do more harm than good. What the

world is calling for is a smaller number of

Continued on page 7
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Church urged toward a poetic lifestyle

By Mike Hays

What is a poet? An unhappy man who in

his heart harbors a deep anguish, but

whose lips are so fashioned that the

moans and cries which pass over them

are transformed into ravishing music.

— Soren Kierkegaard

We know that the whole creation has

been groaning as in thepains ofchildbirth

right up to the present time. Not only so,

but we ourselves, who have thefirstfruits

ofthe Spirit, groan inwardly as we wait

eagerly for our adoption as sons, the

redemption of our bodies.

— Paul

Eloi, Eloi, lama sabachthani?

—Jesus

We sit inside a cinema as participants in a

well crafted work of art. Suddenly we emerge

into a romantic moment. The sun, the breeze,

the touch, the look fuses our hopes with a

memory. A remembrance of an embrace, a

suspended moment in time. But is it our

memory? Have we experienced such a

moment? A victim staggers triumphant before

a sunrise and then dies. Our lungs tingle with

one last harsh breath. We live and relive that

moment. But whose sensation is it? Whose
death? Upon what living memory are we
parasites?

The sudden fury of Spring consumes my
being and awakens in me a certain euphoria

that eclipses the mundane style ofmy present

existence. I am swept into an eternal moment
that alters my perspective of the reality in

which I pretend to reside. But what is the

nature of that reality if certain climactic

explosions can eclipse it with a joy or sorrow

that makes the previous life a faint memory of

apparent insignificance?

These moments, these bursts of feelings

that catapult us to precarious heights of

euphoria or plunge us into caustic whirlpools

of despair, are poetic moments. They are

instances when the eternal becomes present

and the historic loses its temporality as the

spirit introduces the body to spatialless

existence. The otherness of the eternal is

fused with the secrets of the self and there is

an insight into the moment. They are the

moments of existence, if strung together,

which comprise the poetic lifestyle.

That I can refer to these moments with

cliche or trite phrases regarding certain

common feelings points to a shared metaphor,

a communal memory from which we experi-

ence certain universal realities. The cliches

developed because they aptly described a

common experience of the collective mind.

Yet they are moments, expressions of sensa-

tions, that we, as individuals desensitized by

the fragmentation of dynamic eternity into

static compartments of past, present and

future, may have never personally experi-

enced. And yet a work of art can cause us to

experience a moment, a reality, that is not

our own, that we recognize and welcome as

both a memory and a hope come alive in the

present. It is this collectivity which is the

source of the poetic lifestyle.

To live poetically is to celebrate the

moment. Ordinary existence endures the

moment, looks to the future for pleasure, for

the cessation of pain, or towards the inevit-

ability of death. But the poetic life celebrates

the moment by investing in the present to

eternalize it, to deposit it into the reservoir of

the collective memory by experiencing it

fully. This experience does not recall the past

with distant fondness of edenic remembrances.

It causes the garden to blossom in the

present. It offers the fruit of yesterdays not

merely as sustenance for the aged, but as

wine for the young. Neither does it escape the

present situation by transporting the self into

a new heaven. Rather, it brings the Hope of

tomorrow into union with today. Death is

both experienced and defeated in this contin-

uous moment, by allowing the individual to

share in the reality of those who have existed

in and beyond that solitary historic occurrence.

It is not a false triumphalism, nor a pseudo-

pietistic facade raised against the harsh

realities of life. The poetic lifestyle is a

divestment from the debt of death by investing

the moment, either joyous or sorrowful, with

a presence that eternalizes it, that makes it a

moment in which the eternal presence ofGod
can fuse with our centered presence in time.

It is here where we meet God that we live

poetically. It is not that we transcend the

moment, rather the moment is transformed.

The moment is no longer sacrificed to the idol

of death, but celebrated as an instance of the

eternal.

Therefore, since we are surrounded by
such a great cloud of witnesses. .

.

Hebrews 12:1

The perpetuity of the Christian memory
results from the investment of individuals

who take isolated moments and in those

moments seek God. They refuse the contrived

barriers oftime and space and instead seek to

be contemporaries with Christ. When we
enter into those poetic moments, those

moments which are composites of other’s

experiences, we not only experience Christ

in contemporaneity with us, we also experi-

ence the Church, past, present and future, as

a concurrent reality.

It is here, as we engage in the poetic

lifestyle, that we participate in the vision of

the Church. The depths of Christ's despair

on the cross, which is the canto for the

believer, is the content of that vision. The
meter of those poetic verses can be heard in

every anguished voice that screams out in

pain, either physical, mental or spiritual. If

that voice can enter into a duet with Christ, if

it can celebrate the moment, in the same

Continued on page 2

month. The group of theological students and professors addressed the seminary community in the
main lounge.
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dedicated people to enter into missions,” he
says.

Dr. Dan Thomas, vice-president for

alumni/ae affairs, says that in recent history,

there hasn t been an M.Div. graduate who
has gone directly into overseas service through
the Presbyterian Church (USA). But some
graduates have served in churches in the
states for a few years before gaining an
appointment to the mission field. Currently
832 PTS alumni/ae, or about eight percent,
are living beyond the borders of the United
States, slightly more than the number living

in California

PTS president Dr. Thomas Gillespie calls

the state of overseas missions in the Presby-
terian Church (USA) a “tragedy. The problem
with missions in the church is the denomina-
tion has by and large lost its nerve on
missions. It keeps calling home missionaries

instead of sending new ones out,” he says.

Princeton has always been committed to

missions, Gillespie says. The difference be-

tween today and the day of Samuel Miller, he

believes, is that the church was more com-
mited to missions then.

Gillespie is convinced that the task of

world evangelization is not over. “I under-

stand a part of that,” he says in reference to

the belief that national Christians should

complete the task in their own nations. “But
there are parts of the world where no one has

ever gone with the gospel and parts (in their

own countries) where locals won’t go.”

What Gillespie sees happening now in

world missions is the disappearance of the

Presbyterian missionary and the continuing

presence of the fundamentalist missionary.

“The Presbyterian missionary has always

acted as a leavening agent among missionaries,

but they are not there any more. People like

Jimmy Swaggert and Jim Baker, they’re

going to continue to send people and we’re

sitting on our hands.

“The basic issue is Christology. When

Christology goes, everything goes," Gillespie

believes. “When we’re not convinced Jesus

Christ makes a difference to life, we don’t

have anything to give. If people are willing to

settle for less than a full Christological

vision, they can do that. But they can also

have a view which informs and empowers
their ministry.”

Moffett agrees: “Once we accept that each

religion is good enough in itself, we lose the

universal urgency which has always been a

part of Christianity.”

Princeton Seminary has since its beginning

been deeply concerned with the mission of

the Church worldwide. As that commitment
has evolved and progressed through the years

Yesterday — from page 4

The first “Princeton Seminary Bulletin”

records that the academic year ending 1907
was a “Missionary Year” on campus. By this

time the YMCA was the center of mission

interest among students. There was a sizable

YMCA missionary library, various prayer

and work meetings, speakers, and the con-

tinual correspondence. During that year for

several months Rev. Chohachiro Kajiwara,

professor of theology in North Japan College,

and Rev. Samuel Moffett D.D. of Pyeng
Yang, Korea stayed as guests of the seminary.

The impact of these two men must have been
remarkable, for the entire class commited
itself to missions. Not all eventually sailed,

but all were equally trained in the reformed

tradition, and the missionary tradition.

In the 20th century the focus on mission

has taken two forms. First, there has been
continued instruction and fervor for students

to go overseas and to the frontier and cities.

But increasingly the seminary has been in-

volved in training young church leaders now
coming from the churches that were planted

in the 19th century. In 1984 there were 814
PTS alumnae who were serving outside of

Weir speaks out — from page 3

tinian self-determination was particularly

polarizing. “This issue is more than the U.S.

and Russia,” stated Weir.

The moderator of the General Assembly
also expressed concern about the strong

pressure on Congress to support perceived

Israeli national interests at the expense of
other policy options in the Middle East.

“There are a variety of opinions (on issues)

within Israel which are not given to the

American public,” Weir said. The influence

of this “well-organized Israeli lobby” has

"prevented an impartial view on matters on
the Middle East.”

When asked why his captors chose to

release him as opposed to any of the other

hostages Weir replied, "There was a live

network of concern for me, especially in the

Presbyterian Church. My captors were aware

this network was in place and knew that this

would create tension.”

Weir commented on the ongoing tension in

Christian-Jewish relations. “I think we need

to look at Christian-Jewish relations and

Christian-Moslem relations in the same light

There are a variety of issues taking place in

all three faiths. For Christians, taking part in

this ecumenical dialogue means trying to

understand, appreciate, and honor other faiths

without giving up what is essential to one’s

from the golden age of missions of last

century and early part of this century to the
broad social and ecumenical efforts of today,
there is no question among those concerned
with Princeton’s involvement in world mis-
sions that this evolution has been essential to

meet the needs of the Church and the world.

However, there is still a deep vein of

concern that this new era of global conscious-

ness not be rooted soley in ecumenical and
social awareness. For there is still a concern
at Princeton that the definition of missions

include what has always been the urgent task

of evangelism and new church development
among those of the world who have not heard
the good news of Christ.

the United States. Of these, 272 were in Asia
and the Pacific, 97 in Africa, 54 in Latin

America and 26 in the Caribbean (some have

included the 698 in California). Every year a

large percentage of the ThM and PhD candi-

dates come from overseas.

Teaching in the field of mission during this

century was J. Ross Stevenson, Samuel
Zwemer, John A. Mackay, J. Christy Wilson,

Richard Shaull and Samuel H. Moffett. Of
these, it was John Mackay, president and

first professor ofEcumenics who most shaped

the mission emphasis as we know it today.

Again, Mackay was fundamentally a re-

formed theologian, but with an ecumenical

spirit. For 22 years Mackay taught a required

first year course in ecumenics. This course

provided a foundation for generations . of

students, placing the passion for mission in

the broader theology of the Church Universal.

This is a rich tradition which we have

inherited. Whether the influence be from the

students or the faculty, Princeton constantly

strives to be what Mackay has termed, “Not
the church of the balcony, but the church of

the road.”

own faith.

“One of the great tragedies of recent

history in the Middle East is that two or three

times we have had very serious offerings for

negotiation (on the Palestinian issue),” Weir

said. "We need to talk, however, on the basis

of mutual respect. We must recognize Israel,

but the Palestinians must also be recognized.

We have a long way to go in a complicated

situation. As Presbyterians, we have a great

responsibility to familiarize ourselves with

the outline of the issue.”
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A Time to Rejoice . .
.
yes, even now

By Peter Strong

It was 2:30 in the morning. All around me
it was quiet. Friends and neighbors were fast

asleep. The silence was deafening. There I

sat, alone at my desk, in the midst of yet

another all night vigil, attempting to get a

paper done by 9:00 a.m. As usual, the paper

was taking longer than I expected. The

harder I worked, the quicker the time went

by. At 6:30 a.m., I realized that I was not

going to be able to finish this assignment on

time and that I would have to turn it in late.

Needless to say, I felt defeated. All day

long I walked around in a daze. I was tired

and frustrated. I was not a very happy

person.

I know that I am not alone in my feelings of

discouragement. The pressures and demands

of life at Princeton are not easy. Maybe your

frustrations and disappointments are not

school related. Your finances are low. Or
non-existent. With Christmas approaching,

you face the prospect of not being able to buy

gifts for friends and loved ones. That hurts.

Or you might be experiencing difficulties

in relationships. Your marriage is not working

out. Petty issues have turned into major

arguments. The joy of the honeymoon is a

distant memory.

For many of us, these are hard times. We
are weary and depressed. We feel like we are

fighting a losing battle. So far, this Christmas

season has been anything but festive.

Problems and frustrations are a part of life.

Every day, we are confronted with various

trials and tribulations. The Good News of

the Gospel doesn't seem to apply to our

situation. How can we be joyful when our

lives are falling apart?

I know ofone person who really had it bad.

He was thrown into prison on several occa-

sions. Five times he was whipped with

lashes, three times he was beaten with rods.

Once he was stoned, three times he was

shipwrecked. He spent a night and a day in

the open sea. He constantly had to be on the

move. Danger was always close by. He often

had to go without sleep or food. Many times

he suffered cold and nakedness. In addition

to all this, he had to face the daily pressures

of looking after the needs of others. (II Cor.

1 1:23-28)

The apostle Paul was no stranger to prob-

lems. He certainly had his share of hardships.

I would think that this would have made him

a cold and bitter person, but just the opposite

was true. In Phil. 4:4, he writes, “Rejoice in

the Lord always. I will say it again: Rejoice!”

How could Paul say this? Come on, Paul,

get real. Don’t you know how tough life is?

Well, I guess you do, but I mean, rejoice

always?

Paul had learned the secret of living with

difficulties. He rejoiced in the midst of them.

He knew that the key to living the joyful life

was found in how one responds to problems.

It is not easy to be joyful always. Late

papers and empty wallets have a way of

taking the fun out of life. Sometimes we like

being grumpy and miserable. Yet, Paul tells

us to rejoice always.

For most of us, beingjoyful does not come
naturally. How then, does a person get this

joy? Real joy can only be known and experi-

enced when a person is in a right relationship

i

with God. It is a gift of the Hoty Spirit that can
only be obtained through prayer.

How do we maintain this joy? There are

several practical things you can do. The first

is to take your eyes off of yourself and look to

those around you. You are not the only one
with problems. In what ways can you be a

friend to someone near you? Through acts of

kindness, we find healing for our souls.

Seek to be an encourager of others. Learn

to see and say something positive to everyone

you meet. We all need strokes. A timely

word can do wonders for a person who is

feeling down.

Through the empowerment of the Holy

Spirit, take control of your life. Don't let

someone or something ruin your day. Rejoice

in the Lord always! Especially when things

are not going your way.

At this time ofthe year we have much to be

thankful for. We have much cause for cele-

bration. Almost 2,000 years ago, God took

on the flesh of a human being and lived for a

while among us. Through the life, death, and

resurrection of Jesus, we have been redeemed.

We are now able to enter into the joy of

God's presence.

To rejoice is to return to the source of our

joy. It is grounded in our faith in God. It is

secured by the indwelling presence of the

Holy Spirit. As we prepare for Christmas, let

us give our problems and worries over to God
and receive from God the life transforming

gift of joy in Christ. It is a gift freely given;

may we all freely receive it

Have a joyful and blessed Christmas!

The Road to Bethlehem
No snow did cover the earthen road,

nor asphalt lanes and yellow lines.

Husband and wife traveled alone

on donkey's back in ancient times.

No bus tours from modem cities

raced on by to find the King.

No ;war markers to stop and pity,

nor radios with carols to sing.

In the cold of evening dark

shone a star, not huge flood lights.

No restrooms in government parks,

no hotels to spend the night.

Out in deserts without road signs

mother carrying child to bare.

No community hospitals to find,

no taxis with running fares.

Desert storms pitted no windshields,

no restaurants to stop and eat

Every stumble the mother did feel,

no air conditioning to relieve the heat.

On they rode throughout the day

into His town of birth they came.

Come from census and taxes to pay,

but found no resting place to lay.

So they traveled farther on

out of town they were led.

What they found was not a bam,

but a manger, more than a shed?

Down she slid from the donkey’s side,

animals hushed and then they saw,

where the King would spend the first yule tide,

just outside went the shepherd’s dog.

While manger’s animals guarded the gate

of this most humble abode,

outside glorious kings did wait

carrying gifts of wealth untold.

But the King that just was bom
did not come to wear velvet robes,

he has wrapped in swaddling clothes,

modeling the fashion of his home.

The kings did not know what presents

would honor so great a child.

Gold, myrrh and frankincense

laid before the humble and mild.

Glorious sang the choir of ages,

beautiful thought the kings so wise.

Child bom to dumbfound the sages,

a distant light gleamed from his eyes.

In lowly animals abode

was bom a King to free humans from sin.

Far beyond their asphalt roads

Christ was bom in Bethlehem.

—Mike Hays
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In an essay by Charles Turner in his book Chosen Vessels we read:

"bpring 1914, Princeton Seminary: Two young men are walking toward Miller
Chapel. The taller- the red-haired one- is Stanley Soltau, who will be graduating
soon. His companion is Arch Campbell, his future brother-in-law, a junior. They
are late for the Tuesday night meeting, but their pace is unhurried as they round the
stately privet hedge near the entrance. The days are noticeably longer now, and its

as though the lingering sunlight has beguiled them into thinking they have plenty
of time...Neither student has missed a Tuesday night meeting since the beginning of
the academic year, and Stanley is wondering what harm it would do if they were to
sit this one out.

Before they reach the steps, he slows to a halt. He turns to the other and says,

'What say. Arch, let's skip the meeting tonight and go to my room and talk.'

"It's all right by me,' Arch replies.

Stanley gives the matter a second thought. He knows that he should set a

good example for the younger student. Besides, it would be a shame to mar their
record at this point. He says, 'Perhaps we ought to go on, after all, but let's sit in the
back row so we can skip out if we like.'

The Tuesday night meetings are, as the Princeton Seminary Bulletin states,

'for devotion and for instruction in general lines of Christian activity.' These
assemblies are in addition to the regular evening prayers, which every student is

expected to attend. Because this is the first Tuesday in the month, the program will

be under the direction of professors rather than students, and there will be a speaker
on missions and a "concert of prayer" for missions around the world.

Although Stanley's interest on this occasion is less than stalwart, he is not
indifferent to the subject of missions...For most of his life he has believed that God
will give him., [this] vocation. Indeed, it is for this kind of endeavor that he has

been preparing himself during these years at seminary. A mission field is out there

waiting for him- of that he feels certain. But which mission field?....

The meeting has begun. The crowd is thicker than usual. With everyone
standing for the hymn, it is difficult to tell exactly where the empty seats are. The
back row is full, they discover, and so is the next row. By the time they find two
seats near the aisle, they are deep in the tide of male voices and closer to the front

than they are to the doors. Professor B.B. Warfield, who is to introduce the speaker,

sends a nod, almost a smile, to absolve their tardiness.

Stanley realizes that he and Arch are speared to the pew. There will be no
vanishing act tonight.

What he does not realize- not at first - is that the perspectives of his life are

lined up and he now has moved into a position where, captive, he will see his past

and his future come together with precision, to a focus that will define each more
distinctly than ever before.

The speaker is Dr. George Shannon McCune.
The mission of concern is Korea, where Dr. McCune is headmaster of a
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Christian academy.

At least two listeners /te&zand one of them is Stanley Soltau.
He was to look back on that evening as an example of man's footsteps and

determinations being swallowed up in the mystery of God's sovereignty, for it was
then and there that 'the land of the morning calm' reached out and claimed him "1

(Because of this it turns out, the church in Korea would never be exactly the same.)

This scenario was repeated on this campus in a myriad ways hundreds and
hundreds of times during the first century and a quarter of the seminary's history.
According to Professor Mark Noll, their numbers far exceeded those of any other
institution of the 19th century. In fact, one out of eight graduates from the
Seminary went off to the mission field. Some of those who received the call became
the instruments that God used to convert entire peoples and even nations, while
others were used in more humble ways. Some were seemingly unsuccessful, at least
by objective standards of measure, and some became household names, at home
and abroad. Many died, sometimes violently and often under less than comfortable
circumstances, thousands of miles from their place of origin. But they all ventured
out, often with miraculous courage, to spread the gospel of Jesus Christ as they
understood it, to the pagan world .2

This was not accidental. Princeton Seminary was founded with a clear
missionary vision. Archibald Alexander, the founder of the Seminary, had always
held overseas missions in the highest regard. In a sermon before Lexington
Presbytery in April 1791 - fully two decades before the founding of the American
Commissioners for Foreign Missions and the so-called "Modem missionary
movement" - nineteen-year-old Alexander had defined the essence of the Christian
faith in terms that necessitated overseas missions: true believers, he said, "earnestly
desire the whole world to come to the knowledge of [God], and it is their habitual
determination to do what in them lies to bring mankind to a saving acquaintance
with him."3 Elsewhere Alexander stated, "We regard the missionary cause as the
greatest beneath the sun "

This sentiment is reflected in our school's founding document. In the 1811
"Plan of the Seminary," the General Assembly's constitution for the school, we read:

"[The Seminary] is to found a nursery for missionaries to the heathen, and to such
as are destitute of the stated preaching of the gospel; in which youth may receive
that appropriate training which may lay a foundation for their ultimately becoming
1 Chiles Turner, Chosen Yes?ate[£r\nfirb or, Ml: Servant pub., 1985), pp. 159-161.

2 T h e b est acc o unt of the early years of Princ et on's involvem ent in missi ons is Davi d B . CaJ h o un's "The
Last Command: Princeton TheologicaJ Seminary and Missions (181 2-1 862)"(Ph.D. diss., Princeton
Theological Seminary, 1983).

3 Lefferts A. Loetscher, Facing/he BlightenmentandPietism.

• .Atetitbatd>Alexanderandthefounding c/
Pmcetm TFectfQgktafSem$nar)>'Wt%\\>w\.

f Conn.: Greenwood Press, 1983), p.46; cited in David B.

CaJhoun, Ptincetm Seminar,y: Yet. Faithandieatrmg(Carlisle, PAand Edinburgh, UK: Banner of Truth,

1994), p. 139. Calhoun's work, incidentally, ia one of the finest institutional histories written in recent
years. Its sequel is eagerly expected by the late Spring of this year.
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eminently qualified for missionary work/'

This soon proved to be more than window dressing. In 1816 the faculty was
already reporting evidence of widespread zeal for missions 4 This was fostered by

frequent special visits by furloughed missionaries. In 1821 William Ward, the

English reformed Baptist missionary and colleague of William Carey in Serampore,

India came to campus. Following his address, a young instructor in his first year of

teaching, a 24 year old named Charles Hodge, wrote to his brother that though the

speaker had, in his words, 'Tittle of the graces of elocution/' he had "a heart alive to

the importance of his cause." Hodge continued, "I never felt the importance and

grandeur of missionary labors as I did last evening. I could not help looking around

the congregation and asking myself, 'What are these people living for?' Granting

that each should attain his most elevated object, what would it all amount to? Then
looking at these men in India, giving the Bible to so many millions, which I know
can never be in vain, I see them opening a perennial fountain, which, when they

are dead for ages, will still afford eternal life to millions."^

The Princeton missionary spirit was further bolstered by the regular ''concerts

of prayer." Beginning in 1827 there was a gathering in the Oratory on the first

Monday evening of each month. There was prayer offered. Scripture reading,

singing of a hymn and then a missionary address given by a student, professor, or

guest. After this a collection was taken up for the support of missionaries .6

Another vehicle was a secret society of Princeton Seminary students ,

founded in 1820 as the "Brotherhood," "for the purposes of prayer and conference

on the subject of missions." The condition of membership was {QU0TE}"an

expressed determination on the part of an applicant for admission of his purpose to

devote himself, should his life be spared, to labor in the foreign field." Often over

the years Dr. Alexander met with this group in his study at his home to help them

develop strategies for encouraging missionary recruitment and support. They sent

funds and books to missionaries, wrote letters of encouragement to them, prayed

zealously for them, tutored each other in languages, urged fellow classmates to

consider the possibility of missionary service, secured outside speakers, and, when

their education at Princeton was complete, each of them went off to the field

themselves.

A third early missionary institution on campus, complementing the first two,

was the Society of Enquiry, founded in April 1, 1814 by 20 of the 21 students enrolled

at Princeton at the time. For almost fifty years this group met the first day of each

month to pray for, hear reports from, and read about missionaries. In their first

meeting, for example, two students formally debated the question, "In attempting to

conversion of the Western Indians, ought civilization to precede

Christianization?"7 They soon established elaborate networks of correspondence

with student groups on other campuses, with missionary agencies, and with

4 SeeCaJhoun, Pfinceion Semmar); p. 140

5 AA Hodge, l^eo/Chafes Scribners, 1881), p. 82; cited in CaJhoun, Ptinceion

Seminar); P- HO.

0 CaJhoun, Piirvetm Seminar); p. 141.

7 Calhoun, fimceton Seminar); pp . 144-45.
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mission workers themselves.

One of the Society of Enquiry’s first activities was to establish a library. By
1836 this student group had gathered a 1,162 volume collection ofbooks relating to

missions and had established a reading room. They even maintained a small

‘‘'museum" in the ground floor hallway of Alexander Hall, consisting of a single

display cabinet filled with various pagan cultural artifacts from around the work .8

All this activity appears to have been heartily encouraged by the faculty. In

fact, Princeton had the distinction ofbeing the very first Seminary in the world to

hire someone to be a Professor of Missions. Dr. John Breckinridge, who earlier had

served as Chaplain to the United States Congress, was hired in 1836 to teach

missions and apologetics.

The explosive missionary impulse at Princeton was, perhaps, greater here

than at any other school in America. As a result, Princeton sent out pastors with

missionary hearts, as well as missionaries with pastoral hearts.9 I'm going to briefly

touch on just a very few of these in the next ten minutes or so.

One of the most interesting of the early missionaries to come out of Princeton

Seminary was not a regularly enrolled student, but an African-American woman
named Betsy Stockton. Bom a slave, she was freed by Ashbel Green, President of

Princeton College and the founding Trustee President of the Seminary. Recognizing

her remarkable talents, intellectual curiosity, and deep Christian devotion, Green

encouraged Betsy to gain tutoring from the Seminary faculty and before long she

was learning Greek, Hebrew, and Francis Turretini's brand of reformed theology.

After a time she felt a calling to missionary work overseas. Princeton faculty

members engaged in some aggressive arm-twisting of the Presbyterian Board of

Missions and soon were able to secure Betsy an assignment to the Sandwich Islands.

She thus became the first black woman and the first single woman to be sent out by

the Presbyterian church as a missionary. After years of successful service she

returned to Princeton to co-found the Witherspoon Presbyterian Church and a

school for black children. 10

Sheldon Jackson, PTS class of 1858, became, among other thing?, the Apostle

to the Eskimos. He founded schools, including the college in Alaska now named for

him, and over 100 Presbyterian churches, arranged for the construction of roads and

medical facilities, and led dozens of Eskimos to Christ. Jackson is even responsible

for introducing reindeer into Alaska, borrowing a ship and personally securing a

herd of 16 from Siberia. Eventually he made 33 such trips and brought 1200

reindeer. Within a few years there were half a million in the state, 70% native

owned. 11

A fellow 1858 classmate of Jackson's was Ashbel Green Simonton. Simonton

became the first Presbyterian missionary to Brazil. He planted several

8 See Calhoun, Princeton Seminary, p. 145ff

.

9 S e e " PT S Missi onari es : Y est erday," Stem L ehen( PT S st u d ent p u blicaJti on), vol . I V, n o . 2 (D ec em b er

1986), p. 1,4, 7.

10 see unpublished essay by Eileen Moffett, on file PTS Archives. /y p A!\
1 1 S e e H ermann N . M ors e, ^Sheld on Jacks on : C hrist's F o ol sn d SeWiTTF oily/ in Sons ofthe Prophets,

ed. byHughT. Kerr (Princeton, NJ: Princeton University Press, 1962), pp. 82-99.
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congregations, founded the national Presbyterian denomination, started a

theological newspaper and a Presbyterian seminary, and translated the Westminster
standards and into Portuguese. This he did in less than eight years, dying of yellow
fever at the age of 34.12

(2 PARAGRAPHS ABOUT MARTYRS FROM PLAQUES: ARMENIA,
WALTER LOWRIE DROWNED BY PIRATES ETC.)

Robert Speer, for whom our library is named, was recruited to head up the
Northern Presbyterians' mission efforts before he even graduated from Princeton
Seminary. He dropped out at the age of 24 in 1891 to be Chair of the Board of
Foreign Missions, a position he labored at his entire life. 13

William McElwee Miller made a commitment to reach out to the Muslim
world in 1918 after hearing a moving appeal from Samuel Zwemer in Miller Chapel
and he stuck with this calling for more than sixty years. He returned to Miller
Chapel just a few years ago to preach on the topic at the age of 101

!

John A. Mackay, President of our Seminary from 1937 to 1959, had previously
been a missionary to Latin America and President of the Protestant seminary in

Lima Peru for almost 20 years. For 22 years Mackay taught a required first year
course in ecumenics and missions to first year students at Princeton. There he
exhorted students to be a part of, as he phrased it, "the church of the road, rather

than the church of the balcony."

More recently, from 1982-1986, Princeton had as its Professor of Missions Dr.

Samuel Moffett, perhaps the greatest missionary statesman of his generation. His
zeal for and knowledge of missions matches that of any of the "Old Princetonians."

OK, so what has happened to us then? In my graduating class here there was
only one person intent on missioning. Sadly, in one sense, I don't think that this

should be that surprising; the mainline church and its institutions have largely

backed away from missions for yeans now. Some have contended that the goals of

the golden age of missions have been fulfilled. The local national churches which
have been established no longer need or desire large groups of Westerners. The
American church's task, such persons tell us, ought to be sharing resources rather

than personnel. Thus, for example, the PCUSA's national agency now fields less

than 500 long term missionaries overseas. Yet the PCA, though only one-eighth the

membership of the PCUSA but of a more evangelical missions philosophy,

currently maintains a significantly greater missionary contingent than that .

M

Who
is right here? Has the traditional missionary task been completed?

In an interview with a Princeton Seminary publication a few years ago. Dr.

Samuel Moffett termed certain current objections to missions as "'the snake pit of

ecclesiastical nationalism,' where everyone takes care of their own," rather than

12 See M. Richard Sitthaull/Ashbel Green Simon* on: A Calvinist in Brazil/ in Sons of the Prophets, pp.

100- 122 .

13 See Bradley Lon gfi eld, Press, 1991).

14 SeeG.A. Assembly Minutes of PCUSA and PCA.
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reaching out to the hurting and lost, With problems rife in our own denomination,
"the temptation is to shut the world out and take care of your own problems." But
different parts of the church still need each other, and the American church should
not shirk its responsibilities.

These needs are both spiritual and socioeconomic. Generally they are
interconnected and require a holistic understanding of the gospel of Jesus Christ that
entails both Word and deed. This entails contending for the unique truth of Holy
Scripture and also modeling the healing powers of the Gospel through ministering
to the medical, economic, and educational plights of the world. Dr. Moffett explains
that in our contemporary situation there continues to be, "... great numbers of non-
Christians and [there are also] extreme levels of poverty. It's a full gospel we take
but the basic need is spiritual. In my lexicon of priorities the eternal takes priority
over the temporal, but if we are so obsessed with the eternal we are not interested in
the temporal, we won't get very far with the eternal ."15

President Gillespie in the same article voices his basic agreement. He states

his conviction that the task of world evangelization is not over. He says, [quote]

"there are parts of the world where no one has ever gone with the gospel and parts

where locals won't go." Dr. Gillespie here blames the problem on a faulty view of
the fundamentals of the Christian faith. He says, "The basic issue is Christology.
When Christology goes, everything goes. When we are not convinced Jesus Christ

makes a difference to life, we don't have anything to give." Dr. Moffett agrees,

"Once we accept that each religion is good enough in itself, we lose the universal
urgency which has always been a part of Christianity." 16

Undoubtedly the Old Princetonians would regard President Gillespie and Dr.

Moffett as precisely correct on this matter. I agree that the mainline church needs to

g^ts its theology right in order to regain the proper global consciousness which is the
foundation of missions. Princeton Seminary as one of the flagship institutions of

the mainline church has a responsibility to lead the way in this area. And if we are

to really do attempt to be faithful in this regard there is no better place for us to look
for models, I believe, than at our predecessors at Princeton. So in closing I'd implore
you: Remember Sheldon Jackson, and (MARTYR's NAME), and John Mackay, and
Betsy Stockton. But don't follow them. Follow their Lord. Follow Jesus Christ.

15 Steve Web er/'PTS Missions: Today," ol.IV.no. 2, Dec. 1986, p. 5 .

16 Weber, p. 7.
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Preface

Preface of 1979

Princeton University is a school which has an exciting Christian history. Founded
as a result of the Great Awakening, it has educated many notable men of God
amidst numerous campus revivals. Princeton students have had great impact on
American Christianity, for they have been responsible for starting the American
Bible Society, American Tract Society, Intercollegiate YMCA, Student Volun-

teers Movement, and many other Christian works.

While attending the Institute of Campus Ministry this past August, I became
fascinated by Dave Gable’s History of Campus Ministry presentation. It struck

me that it would be interesting to do a mini - Campus Aflame on Princeton’s

Christian history, about which I had heard so much, but knew so little. Summed
up, my goals are twofold: 1. To trace Princeton’s religious history, with special

emphasis on the moves of God among the student body. 2. To learn from the

successes and failures of the past, and to apply some of these lessons to current

campus ministry.

More than anything I have done in my 5 1/2 years on campus, this paper

has inspired me, and has helped shape my vision for Princeton. It stresses

witness and discipleship most out of the 4 aspects of the Chi Alpha philosophy

of campus ministry (worship, fellowship, discipleship, and witness). Based on

past experience, I have tried to discover the most profitable strategy for reaching

the campus with the gospel, and for discipling the Princeton student.

This paper is divided into two sections. The first traces Princeton’s religious

history, both on the administrative level and on the student level (these two

streams may run parallel, diverge, converge, or be identical, depending on the

era). On the administrative level, I have mentioned secular events as they have

had a bearing on religion on campus (Wertenbaker’s book gives more detail

on these events up until 1896). On the student level, I have emphasized the

many remarkable moves of God, known more commonly as ‘revivals’, for it is

these which have had the greatest impact on student’s lives. Also, it is such

a sovereign move of God among students which we pray for and work toward

today, and thus it deserves special attention and analysis.

l



Due to the brevity of this work (considering the material available on the

subject, not its length), I have only been able to survey this religious history.

My approach is very interpretative, since the goal of this paper is to learn

from the past, rather than to merely recount it. In the second section, I have

analyzed some of Princeton’s religious trends as I see them, and have put forth

a series of recommendations for an evangelistic and discipling strategy which

might succeed in the environment of Princeton, based on past experience.

In the course of this study, I have found it necessary to delve into more fields

than I had bargained for, including recent church history and educational trends,

as well as the expected history of campus ministry and history of Princeton Uni-

versity. For more background on these areas or to examine my interpretations,

one may consult the bibliography. Since this paper is practical rather than

research-oriented, and to save time and space, I have taken the liberty of ref-

erencing by placing the author and page in parentheses with the quote, rather

than through extensive footnotes.

Note

This essay was originally written by Kenneth P. Jasko ‘78 as a research paper for

a seminary class the year after his graduation from Princeton University. Over
the years since the paper was written, it has been circulated among Christians

on campus, serving as a source of vision and a call to prayer.

In putting together the present edition a few very minor changes were made,
limited to correction of typographic errors, maintaining consistent format and
simplifying section headings.

u
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I. Religious History

1746-1979

Tennent’s Log College

Princeton University has its spiritual roots in the Log College, founded in 1726

by William Tennent, pastor of the Presbyterian church in Neshaminy, Pennsyl-

vania. The Log College was little more than a small log house, which George

Whitefield described as resembling “the school of the old prophets, for their

habitations were mean” (Orr, p. 12). It was here that Tennent educated a small

group of men for the ministry.

Since Tennent was a prominent ‘New Light’ preacher in the Great Awaken-

ing, his school became a training ground for New Light ministers, who insisted

that one needed a conversion experience for salvation. ‘Old Side’ ministers, who

opposed the Great Awakening and held that mere assent to a doctrinal state-

ment was adequate for salvation, soon attacked the Log College on the grounds

that its educational facilities were inadequate. As the Great Awakening spread

and the demand for New Light ministers increased sharply, the attacks of the

Old Side on the Log College intensified.

Through the preaching of Edwards, Whitefield, and countless other New

Light clergy, the Great Awakening swept across the country, multiplying the

ranks of the New Lights at the expense of the Old Side, who opposed the

tactics, theology, and results of the Great Awakening. In reaction to this trend,

in 1738 the dominant Old Side majority of the Synod of Philadelphia voted

to admit Log College graduates to the Presbyterian ministry only after they

had been examined by a committee of Old Siders. In defiance of this order, the

burgeoning New Lights withdrew from the Synod in 1741 to form the Presbytery

of New Brunswick which agreed to admit Log College men to its ranks. Rapidly

the Old Side-New Light division split the entire Presbyterian church (as well

as the other denominations of the time), forcing ministers to take sides on the

issue. Disenchanted New Lights soon formed other Presbyteries, and two of

these joined the New Brunswick Presbytery to form the Synod of New York.
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College of New Jersey &: the Great Awakening

With the demand for New Light ministers exploding as the result of the Great

Awakening and frontier expansion, the Synod was faced with a new problem,

where to educate their ministers. Tennent’s Log College was far too small for

the task, and Tennent was becoming elderly anyway. Harvard and Yale had

fallen into the hands of the Old Side, whose antagonism toward the New Lights

was clearly illustrated by the expulsion of godly David Brainerd from Yale. The

only other college of the day, William and Mary, was located in distant Virginia.

Clearly, a new college in the Middle Colonies where New Light doctrines would

be taught was needed.

A group of seven prominent New Light clergy and laymen (six of whom

were alumni of backslidden Yale, the seventh being from Harvard) set about

to obtain a charter for the proposed college. In 1745 they were blocked on a

pretense by the Governor of New Jersey, who feared that it would offend the

powerful Church of England hierarchy. The project looked hopelessly thwarted,

but to everyone’s surprise, the Governor died suddenly during the following

year (Jonathan Edwards, as well as many other New Lights, saw this turn of

events as providential). The new interim Governor coincidentally had strong

friendships with a number of prestigious New Lights who were financial backers

of the proposed college. Due to their influence and in spite of strong Anglican

protest, in 1746 the Governor granted a charter to the College of New Jersey (as

it was known until 1896). Due to strong Anglican attack upon the validity of

the charter, the trustees moved to consolidate their position by obtaining a new

charter in 1748, and by adding new members to the Board of Trustees to broaden

their base of support. The position of the College was greatly strengthened by

including backers of the Log College among these, which had just been dissolved

upon William Tennent’s death, as well as the Governor of New Jersey.

The goals of the founders are clearly stated in the Charter of 1748: “Though

our great intention was to erect a seminary for educating ministers of the Gospel,

yetwe hope it will be ameans of raising up men that will be usefull in other

learned professions-omaments of the State as well as the Church” (Wertenbaker,

p. 19). Although the College was founded expressly for the purpose of training

up New Light PresbyteriarTcTergyr the Charter was broadened to include laymen

oTother denominations to gamerThe support of the Anglican-dominated politi-

cal machinery of Colonial America. Thus, while the founders possessed a strong

commitment to New Light Calvinism, the college was designed to be a place

of religious liberty, free from denominational restraint. As the Charter of 1748

states (p. 2), “men of every religious denomination may have free and equal

liberty and advantages of education in the said college, any different sentiments

of religion notwithstanding ...”

Although the College was necessarily non-denominational in its admission

of students in order to gain at least minimal acceptance among the Anglican

clergy, its real control was vested in the Board of Trustees, who had definite

2



\ religious interests. Until 1900, nearly all of the Trustees were devout evangelical

\ Calvinists, with Presbyterian clergy dominating the Board. The Trustees elected

' their successors, as well as the President and faculty, and in this way they

perpetuated their interests. While Princeton was free of specific denominational

control, it was really controlled by a group of churchmen, and as long as the

Trustees were strong Christians, Princeton remained a Christian school.

God’s Blessings Amidst Trials 1746—1768

The College grew both in size and influence throughout its first twenty-two

years. Its first five Presidents (Jonathan Dickinson, Aaron Burr Sr., Jonathan

Edwards, Samuel Davies, and Samuel Finley) were prominent New Light revival-

ists of great scholarly achievements. Unfortunately, however, all five Presidents

died in office after short terms, leaving the infant college without stable leader-

ship in its early years (exactly why God allowed the great Jonathan Edwards

only two months in office before his death is a mystery to the writer). Com-

pounded with this administrative turmoil was the financial difficulty of such a

large new venture. Nevertheless, the College grew, moving to Princeton in 1756

upon the completion of Nassau Hall, which is still used by the University today.

The education offered by the College in those days was excellent both in

academic content and Christian orientation. The College was known as a center

of intellectual pursuit, for the men of that era saw their research as a way

of glorifying and learning more about God. The religious requirements were

rigorous; students attended public prayer sessions twice a day (often gathering

as early as 5 AM!), went to two church services on Sunday, and every course had

more or less of a religious element. Princeton-educated ministers were in great

demand throughout the country, and were especially influential in founding

churches on the expanding frontier. Of 338 graduates during this period, 158

entered the ministry, and most of these were Presbyterian and Congregational

(McLachlan, p. xxi).

In this godly and yet progressive atmosphere, the student body was visited by

frequent revivals of religion, when, as Wertenbaker says (p. 76), “few even among

the frivolous escaped the general awakening.” During these times sermons would

be frequently given by the President or visiting clergymen in the Prayer Hall

(today the Faculty Room of Nassau Hall), prayer meetings would take place in

small groups, and earnest religious discussions would ensue in the dining hall.

Notable revivals took place in 1757, at the end of Burr’s term, which a later

President (Maclean, vol. 1, p. 155) saw as “the Lord permitting him to see that

the blessing of the Almighty had attended his labors for the promotion of piety

and learning in happy union;” and in 1762, when by the end of the year, one

half of the students were deemed to be “hopefully pious” (Maclean, p. 273)
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John Witherspoon, Patriot and President 1768-1794

Upon the death of Samuel Finley in 1766, the College was faced with a new

dilemma, that of choosing a new President. The New Lights and the 1 es

had recently been reconciled within the Presbyterian church, and t e 1 es

were clamoring for greater representation at the College of New Jersey. or

the College to choose a President who was identified with either faction would

alienate the other side. Furthermore, the Governor of New Jersey and the

Anglican hierarchy were pressuring the school to expand their base of contro to

include other denominations. Eventually the Trustees settled this problem y

inviting John Witherspoon, an eminent Scottish clergyman and educator who

was not involved in tEe American controversy, to become President.

Witherspoon’s impact upon the young college was tremendous, for his term

as President was longer than all five of his predecessors combined. He strength-

ened Princeton’s academic and financial footing on all fronts, in spite of the

chaos and destruction of the Revolutionary War, which passed through Prince-

ton. During his tenure the college became the most cosmopolitan of its day, and

it drew an especially large number of students from the South.

A shift in the College’s educational emphasis took place during Wither-

spoon’s administration. As may be recalled Princeton was founded both to

train up men for the ministry, and to prepare them for public life. While the

first five Presidents emphasized ministerial education, Witherspoon attracted

future lawyers, doctors and businessmen to the College in large numbers. This

was due to a number of factors, including the general secular tendencies of the

day and the death of the New Light-Old Side controversy which had led to

Princeton’s founding. Another critical element was Witherspoon’s extensive

political involvement in the Revolutionary War (he was a signer of the Decla-

ration of Independence). Through his travels on the behalf of independence,

Witherspoon became aquainted with many prominent men, and thereby spread

the College’s reputation among the wealthy as a school of progressive education.

These men began sending their sons to Princeton, and partly to accommodate

them and partially to follow the educational trends of the day, Witherspoon

shifted the emphasis from classics, metaphysics, and divinity to math, chem-

istry, astronomy, and physics. The combination of all these factors led to a

decrease in the percentage of students entering the ministry from Princeton in

this period (114 out of 478, Stohlman, p. 122).

In 1770 and 1772, revivals again broke out among the student body. Many

students were converted, and Maclean comments (p. 390) that this revival gave

the church many excellent ministers, elders, and citizens, “who got impressions

of religion which they carried through the remainder of their life.” Witherspoon

looked favorably upon these revivals, and yet was cautious to guard students

against any excesses.
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Revolt, Reaction, and Revival 1794-1829

Religion in American colleges went through what was perhaps its all-time nadir

in the 1790’s. As the ideals of French liberalism spread through the United

States, infidelity, immorality, and lawlessness ran rampant in the colleges. Most

colleges of this era were faced with disciplinary problems that make the turbulent

1960’s look tame by comparison.

At Princeton during this period, riots and wholesale suspensions were not

uncommon, and in the 1840’s the President was even shot at. The number

of Christian students dropped drastically, with ope class in the 1790’s having

only two professors’ of religion . Neither President Samuel Stanhope Smith,

a progressive liberal-minded minister, nor President Ashbel Green, considered

today as a reactionary conservative, were able to control the lawlessness of the

students, and both were forced to resign. Academic standards dropped, funds

were lost, the number of students enrolled plummeted, and at one point the

college almost closed in despair. An 1802 fire burnt down the main building of

the College, Nassau Hall, and when students were blamed for setting it (the real

cause is uncertain), this created a reactionary mood among the TVustees, which

only made matters worse.

As a result of these difficulties, the College lost the moral support of the

church. Because of the reigning infidelity and the proliferation of the sons of

wealthy merchants and planters, many Presbyterians felt that Princeton was no

longer the place to send young divinity students. At the same time, the demand

for ministers was becoming more pressing with the expanding frontier. To fill

this need, 17 seminaries were established in the the period 1807-1827.

These factors led to the establishment of Princeton Theological Seminary

in 1812. Unlike most other seminaries of its day, it had no affiliation with its

nearby college, for its founders feared that the College’s lawless atmosphere

might poison its students. Indeed, in spite of the logical location of Princeton

for a seminary, it was only after much maneuvering and many concessions that

the College Trustees managed to persuade the seminary founders to settle in

Princeton. This made for an interesting relationship in the years ahead, for with

the image of the college so low, the Seminary overshadowed the College until the

Civil War, and also siphoned off funds that might have otherwise reached the

College. In addition, many Seminary professors sat on the Board of Trustees,

and they thereby exercised an indirect form of control over the College.

God’s grace abounded all the more dramatically amidst the prevailing law-

lessness of this period. A wave of college revivals occurred between 1800 and

1815, with 1/2 to 1/3 of students converted at Yale, Dartmouth, Amherst, and

Princeton (Orr, p. 25). Oftentimes one revival would set off a chain of others,

since students were in close communication with Christians at other schools,

and word of revival at another school would stimulate them to more prayer and

evangelism.

Princeton’s remarkable revival of 1815 had great impact, and thus deserves
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our close attention. The President at the time, Ashbel^n, was

and pious man, for all of his administo^ ,s goa ™
fejt

the College that its pious founders intended” (Wertenbaker, p i )>

that this could only be accomplished by making the College e sea

k
of religious revivals that would transform the worldly and the views

pious youths, some of whom would go forth to preach the gospel (

P
'

Orcell’s prayers and work were rewarded in 1815, and a detailed account of

this event can be found in “A Report to the Trustees of the College of Ne

Jersey, relative to a Revival of Religion among the students of said College 1

the winter and spring of the year 1815” (Jones, p. 618ff). reen expains

there were no unusual signs of revival in the beginning of the year other than a

relatively solemn attitude since commencement. Around the middle of January

“the divine influence seemed to descend like the silent dew of eaven, an a

became impressed with the importance of spiritual things.” Every room sud-

denly became a place of devotion, with convicted students seeking the counsel

of the formerly despised divinity students, as well as professors and seminari-

ans Green relates that “for a time it seemed as if the whole of our charge was

pressing into the kingdom of God, so that at length the inquiry in regard to

them was not who was engaged about religion, but who was not

This happy state of affairs lasted for about 2 months after which there was

a change of atmosphere. Green remarks that by this time many of the students

had become confirmed in their piety, others were still prayerful, some were not

as prayerful as they once were and still others were losing the impressions of

religion that they had gained. Yet the impact of this revival can be seen by the

percentage of students (nearly half) who were converted in it. Before it there

were a mere 12 professors out of a student body of 105. After the revival over

40 other students became the “subjects of renewing grace” with 12-15 more

probable and the rest of the students remaining very open to religion.

Green considered this revival one of the most important events of his life and

ministry, for many who were converted became influential clergymen and public

figures The revival also had a salutary effect on discipline at the College with

almost no problems following in its wake for nearly two years. Unfortunately,

the students who were affected by the revival graduated in a few years, and riots

and other disorders broke out again.

It is profitable to take note of the causes of this revival, as Green saw them.

Most important was intense exposure of students to Scripture which had been

made the subject of regular course study two years earlier. Not only did students

have to study the Bible in class, they also attended two services daily, and had

to memorize and be prepared to recite_5 chapters^ the Bible weekly. It is

small wonder that this saturation with Scripture, as Green said, “rendered their

minds solemn and tender beyond what they themselves were aware of at the

time .
(and gave) them a deep reverence for the truths of divine revelation

...” (Jones, p. 620).
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Other factors which Green credited were the improvement of the circum-
stances of worship, as students could no longer worship with townspeople after

the local Presbyterian church burnt down, and the messages could therefore be
aimed directly towards the needs of students; and improved discipline, which
Green thinks preserved the youth by preventing the hardening of their hearts by
gross vice. Also crucial was the fact that the few pious students at the College

had become alarmed at the vice around them, and had been praying earnestly

for revival for over a year. When these pious students sensed the new openness
of their friends, they began to witness to them with surprisingly good results,

and this encouraged them to witness more. Once it became clear that a revival

was in the making, these students banded together regularly in prayer.

This revival, like most revivals, was non-sectarian in character. Many non-

Presbyterians were apprehensive about it at first, but this potential stumbling

block was put to rest by Green when he declared that he was not interested

in proselytizing toJPresbyterianism, and that the doctrines which were being

propounded were common to all brands of Protestant Christianity

Not only did this revival have great impact on the lives which were changed
through it, but it also produced a number of lasting institutions. This was the

era of the founding of voluntary societies in college, and the most important

of these at Princeton was the Nassau Hall Bible Society. This was formed to

distribute Bibles to the destitute, and in 1827 the Society undertook the ambi-

tious task of distributing a Bible to every destitute family in New Jersey. Thirty

College and seminary students devoted their entire fall vacations to distributing

Bibles (Maclean, p. 356, vol. 2). Members of this society helped organize the

famous American Bible Society, of which the Nassau Hall Bible Society became

an affiliate.

The Nassau Hall Tract Society was also formed in the wake of the 1815

revival, and this was the forerunner of the American Tract Society. Revival

converts started the Princeton Sabbath-School Society, and the Nassau Hall

Education Society was formed in 1821 “to aid indigent youth of talent and of

good moral character in obtaining a liberal education” (Maclean, vol. 2, pp.

197).

Most importantly, in 1825 Chi Phi was “started to promote the circulation

of correct opinions on Religion, Morals, Education, etc., excluding Sectarian

Theology and partisan Politics ’’(One Hundred Years, 1825-1925
, p 7). Chi

Phi became the Philadelphian Society in the following year, a group of great

future importance. Since the Philadelphian Society was founded in the wake of

the 1806 Williams College Haystack Prayer Meeting, which was the start of the

modern American missionary movement, the Society emphasized missions from

its inception. Thirty of its members entered the foreign mission field in the first

30 years of its existence, no small number in the early years of mission work.
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Stability and Growth 1829-1868

Th„ period w„ marked b, bom the ed—d and •**»^
of the 1820’s. An alumn. association tvas formed m 826

h ^ lowing the

contribute substantial sums of money towards the C
g (including

College to recover and expand. Buddings were added to the campus

the first Chapel in 1847), the quality of instruction was ratsed d

h

students enrolled once again increased (m spite of the loss of boutnem

““iSoisStS«o„ ,.,ll dad a e.rong Chris.to emph-i, a. thi, •«

Board of Trustees. Interestingly, it was at this time that the r gt

debate first broke out in a major way. Princeton protean ‘"J^cal
showing that the Bible did not conflict with recent geological and

discoveries. In 1861 a chair of applied science was endowed to defend C

ity “and the doctrines of revealed truth in general from t e assa

(Wertenbaker, p. 272) and it later became known as the Chair of Harm y

SC

’X mt^mo^on underwent a gradual recovery from the ath,

,f Jrlv 1 800’s During the 1830’s and 1840’s, there was stiU a general indif-

ferenc^and neglect 0̂ ^. things, as Prudent Carnahan lamented (Maclean

vol. 2, p. 339). This mood paralleled that of the country as a whole, for economic

nrosDeritv dulled religious interests.

Beginning in the 1840’s, religious interest began once again to increase,anc

the stftus and impact of the studenbrun Philadelphian Society waxed in suc-

ZaLTZZ A series of religious revivals soon hit the campus. In the winter

of Sill, a number of students made professions of faith “‘d daily prayer

meetings commenced. Orr reports (p. 53) that the nationwide ™«£of 18SW

reached Princeton, and 102 of 272 students professed faith m Christ, with 50

TZe dedicating their lives to the ministry. This nationwide move of God

was characterized by large city prayer meetings, and it seems that the revival

spilled over into Princeton and the College from nearby Philadelphia. Agam.m

the early 1860’s there seems to have been another revival (L , P- )

“ally marked by a spirit of prayer, and which also touched the local

churchi Regrettably, no other information could be found on these revivals

A well-documented revival of great impact also took place at Princeton in

1849-50 After a severe disciplinary disturbance, pious students became alarmed

and began to get together for prayer before going to sleep. This was m Novem-

ber Zd in February deep conviction of sin suddenly came upon a few partic-

ularly rebellious students, who subsequently publicly professed faith in Christ

The impact of their public profession and changed conduct was great. See-

ing this the President instituted daily services in addition to the morning and

evening prayers, and the basics of the gospel were forcefully presented at these

services The services were followed by student-led entry meetings, with prayer

8



meetings of 20-30 students in the dorms.

As Dr. James Alexander said, “The whole college may be said to be tem-

porarily seeking God” (Hinsdale, p. 64). Christians went door to door to urge

other students the instant obligation of repentance and faith, and scarcely a

young man could be found in the institution who did not invite or expect re-

ligious conversation. The daily meetings were curtailed seven weeks after the

revival had commenced because of quarterly exams, and around this time the

revival ceased. Out of 250 students, 40 had professed faith in Christ with about

13 more, “more or less anxious respecting the salvation of their souls” (Maclean,

vol. 2, p. 329). It is of note that revival took place in the local Presbyterian

church at the same time, following a day of prayer and fasting, leading to over

100 townspeople’s conversions.

The Mystifying McCosh and the Golden Years of Student

Christianity 1868—1895

Led by the eminent Rev. James McCosh during this period, the College entered

a period of tremendous academic growth in every area. Yet McCosh ’s leadership

as a Christian minister was somewhat enigmatic. On the one hand, he was a

well-known evangelist in Scotland before coming to Princeton, applauded the

1875 Princeton revival, and Christianity flourished under his administration as

never before on campus. On the other hand, he embraced Darwinism, and

set in motion the trends that secularized Princeton soon after his retirement.

Inculcating a sense of Christian morality was no longer the chief aim of the

College, for its goal was to keep up at all costs with educational advances in

other schools. The College depended increasingly on alumni to fund its rapid

expansion, and this led to a gradual shift of power from the religious Trustees

to the alumni, who demanded a greater voice and modernization as they gave

more money to the school.

During McCosh’s tenure, the Philadelphian Society blossomed. Members of

it reached out past Princeton and had a nationwide and later a world-wide effect

on college student movements. The remarkable story of Wilder, Wishard, the

Intercollegiate YMCA, and the Student Volunteers Movement will be surveyed

here, but this topic is one which has to be examined in more depth to understand

its enormous impact.

Although it had existed since 1825, the Philadelphian Society was revived

and reorganized after the 1858 revival. It was totally student-led, and its goals

under the 1874 constitution were to “promote the piety of its members, the cause

of missions, and the interests of religion” (Shedd, 1934, p. 128). The Society

met once a week on Saturday evening for prayer and singing, and “to dispose

of whatever business comes up, such as receiving monthly reports of the state

of religion in our own and other Colleges” (Shedd, 1934, p. 128). The Society

also held a monthly meeting to promote missions, the importance of which will

be seen later. It sponsored general religious and social work in the surrounding
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X

area, which mainly consisted of forming Sunday schools in local villages^ All o

this was in addition to the many required religrous services at the C"
.

A student named Luther Wishard transferred to Princeton in 1875

because he had heard of President McCosh’s evangelistic activity in the 1859

Awakening in Northern Ireland. Wishard quickly involved himself in the S

ciety, and seems to have become a leader almost instantly. At this tune, th

evangelistic activities of the Society were at a low ebb. Yet revival was sprea g

throughout the country, and when Wishard and other students heard g

Moody in Philadelphia, whose ministry was sparkmg revivals across New y,

they wanted him to come and speak at Princeton. After telling e1 re£' ’

McCosh invited Moody, and Moody agreed to visit Pnnceton on the Day ot

Prayer for Students in January, 1876. Expectancy of imminent revival prevailed

among students. ... , . woc
Shortly before Moody was to visit Princeton, his son became ill, an

forced to cancel his speaking engagement. Christian students were overwhelmed

with disappointment, but soon realized that they were dependent upon the Holy

Spirit and not man for any revival at Princeton. Quickened by this conviction,

student leaders began to gather to plan and pray for the Day of Prayer. This

group grew from 3 to over 50 students by the time that the Day actually came

(Shedd, 1934, p. 131).
. u , , ,

. .

The students had decided that the Day of Prayer might be best spent in

prayer and in making personal religious appeals to unconverted fellow students.

This group of praying and planning students had grown so large and zealous that

when the Day came, their efforts met with great success. Following this event

the Rev William Taylor was invited to campus to hold a series of meetings, and

was soon joined by D.L. Moody The revival caught fire, and before it was over

Wore than 80 students had been converted (almost 1/3 of the student body),

With 150 students becoming members of local evangelical churches. Prof. John

Duffield called the awakening the most remarkable that ever occurred in the

history of the institution (Shedd, 1934, p. 133). An interesting sidelight is that

Wishard worked with a “modest, serious-looking fellow from Virginia, named

Tommy Wilson” (Orr, p. 84) in the Philadelphian Society; this Woodrow Wilson

was later to become President of the University and of the United States

Unlike previous revivals, this one was to have an impact which was to extend

far beyond Princeton. Perhaps this was because outsiders had helped spark the

revival. In any case, Princeton students reached out beyond the small world

of the campus, and many delegations of them visited local churches and other

campuses to tell about what had happened, and their visits frequently sparked

Even more importantly, Luther Wishard was elected President of the Philadel-

phian Society in 1876 due to the leadership he had shown in the 1875 revival.

Wishard felt a need to broaden the association of the Society beyond its narrow

age group and geographical confines. His father was extensively involved with

the YMCA, which was a very different organization than today, for it primarily
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emphasized evangelism and secondarily social activities. Wishard shared his

burden for outreach with an influential lay YMCA leader whose sons attended

Princeton. The leader, a Mr. Dodge
,
suggested that Wishard and Princeton

take the lead in inviting delegates from other colleges to the upcoming YMCA
convention in Louisville, Ky. to consider the possibility of extending the work

of the YMCA into other colleges.

Wishard had never considered this idea, yet it caught his imagination, and

excited the students with which he shared it. He saw the wisdom of cooperating

with other campuses through a permanent union, for he felt that association

with a larger organization could provide the college with valuable non-student

contacts. Wishard gradually developed a vision of Princeton taking the lead

in starting an intercollegiate union of Student Christian Associations. This

burden was shared with students, faculty, and the ministers associated with

the Philadelphian Society, and they confirmed his vision, some even telling him

that he was called by God to start this movement. After much prayer and

consultation, Wishard and a committee of Philadelphian Society members sent

out a letter to 200 colleges suggesting that delegates from each school meet at the

Louisville Convention to consider the initiation of an intercollegiate Christian

union.

It was an idea whose time had come. Wishard received an encouraging re-

sponse, and delegates from 21 colleges met in June, 1877 at the convention.

This was a time when intercollegiate activity in the form of fraternities, soci-

eties, and athletics was spreading, and all were eager for an intercollegiate Chris-

tian organization. The delegates reached a consensus that the YMCA was the

best wineikm under which they could accomplish their purpose, rather than by

forming a totally independent movement. Gathering separately from the main

convention, the representatives agreed to form the Intercollegiate YMCA, an

they appointed Wishard as its first full-time Secretary. Already, some campus

Christian groups had affiliated with the YMCA, others were cooperating with

it (like the Philadelphian Society), some colleges wished to start student-led

groups, and there was a plethora of unaffiliated student fellowships

Thus the first American intercollegiate campus ministry was born out of the

burden and vision of a single Princeton student. The Intercollegiate YMCA s

emphases, as defined by Wishard, were diligent study of the Word of God,

prayer, personal work (i.e., evangelism), and efficient organization That he

YMCA was ordained by God can be seen by its immediate success By 1

it had spread to almost a hundred campuses, with over 5000 students as mem-

bers The YMCA claimed 10,000 members on 181 campuses by 1885 (out ol a

total student population of under 100,000). Of these 10,000, 2 190 were head-

ing for full-time ministry, 182 for missions, and over 1700

verted during the previous year, largely due to the efforts of the YMCA (Shedd,

1934 p 167). A major part of Wishard’s job was to stimulate mterassociation

correspondance and visitation, especially during times of revival, and this led

to almost continual growth and revival among the YMCA s. In short, God
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blessing rested upon the labors of Wishard and the Intercollegiate YMCA m a

phenomenaljay.redo
Unded upon p rinCeton. A deceased young alumnus named

Hamilton Murray left the College $20,000 in his will to brnlda brnl^
gj^

Philadelphian Society to meet in. When Murray Ha ^ . of

Princeton started another trend, that of providing ui
g and in

a campus ministry. In 1881 a beautiful new Chape. was

1900 Murray Hall was expanded to become Hurray-Dodge Ha
FoUowing

was no longer large enough to contain the Philadelphian Society Following

the example of Yale and other schools, the Society soon appoi ®

sLretarv to oversee its work. This secretary, the forerunner of the modern

campus minister, was invariably a recent graduate who had been active m

Society’s activities while an undergraduate.

The Philadelphian Society itself was marked by continual growUn In 18

it became officially affiliated with the Intercollegiate YMCA. In^5
'
H y

returned to the school and had very profitable ministry. In 1887 Hemy Hrum

mond Moody’s brilliant traveling companion, visited Princeton,

major’ goals of his ministry was the forming of ‘holiday mission

of 5 or 6 students who spent their holiday vacations m the commimity domg

evangelism and other religious work. Drummond had great impact upon th

student body, and his visit resulted in the sending forth of numerous Pnnceton

delegations to colleges, prep schools, and communities.

Incredible as the story of the YMCA was, in 1883 yet another world-wide

movement started at Princeton, that of the Student Volunteers. It all began

with three Princeton students, including one Robert Wilder 86, who visited a

gathering ofthe Inter-Semmary Missionary Alliance. They returned, as Wilder

relates (p 9) “inspired with the desire to accomplish two things: First, to

pray »d work fork revival in our college, and secondly, to stir up missionary

interest ” Daily noon prayer groups were formed, and afterwards the students

ffid ptsonal work with those for whom they had prayed. Soon here were a

number of conversions, and before long a revival broke out among the students^

This revival became a general awakening with the invitation of ai DrGrtn

[who spoke at the Missionary Alliance meeting) by President McCosh at the

^ CnLurrertly! some of these same students banded together in 1883 to form

the Pnnceton Foreign Missionary Society to reach their second goal. The object

of this group (Wilder, p. 7) was the cultivation of a missionary spirit among

the students of the College, the information of its members m all subjects of

missionary interest, and especially the leading of men to consecrate themselves

to foreign mission work The Society met in Wilder’s home in Pnnceton, and

was frequently addressed by Wilder’s father, a retired missionary to India, who

impressed on them their duty “to evangelize the world in their generation^ The

senfor Wilder seems to have been a very inspiring speaker, as Robert Wilder

relates (p 10)
“ ‘The question,’ he would say, ‘is not why should you go, but,
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if you are a true servant of Christ, why should you not go where the need is

greater than in the homeland.’ ”

The Mission Society grew in number, and soon came to include Seminary

students as well as College students. In the autumn of 1885 and the spring

of 1886 Wilder and his sister began to pray together daily for “a widespread

missionary movement in the colleges and universities of America” (Wilder, p.

12). They prayed that ultimately one thousand college volunteers might be

secured for foreign missions, an unbelievable number. However, this remained

localized at Princeton, although in 1883 similar missions societies to the one

at Princeton had simultaneously been formed among students in Cambridge,

Norway, Sweden, and Denmark. Members of the Princeton Foreign Missionary

Society took the pledge, “We, the undersigned, declare ourselves willing and

desirous, God permitting, to go to the unevangelized portions of the world.”

After conferring with Luther Wishard, D.L. Moody agreed to give a month of

his ministry to a conference of college students and YMCA general secretaries at

Mt. Hermon, Massachusetts in July, 1886. While Wishard was visiting his alma

mater to recruit delegates for this conference, his eye fell upon Wilder. Possessed

of a burden for foreign missions himself, Wishard urged Wilder to attend the

conference to quicken missionary enthusiasm among the delegates. Since he was

a senior, Wilder hesitated at first, for Moody had requested that the conference

be restricted to underclassmen so that they could take the benefits back to their

colleges. At Wishard’s insistence, Wilder eventually did decide to attend. As

he talked with his sister about the conference, Wilder suddenly realized that it

might be the answer to his prayers for an intercollegiate missionary movement.

The student response to Moody’s now-historic Mount Hermon conference

was strong, and 251 students from 90 colleges gathered there. Under Wilder’s

leadership, a group of 19 students who had dedicated their lives to foreign

mission service (most of whom were Princeton students) met to discuss the

missionary opportunity presented by Mt. Hermon (Shedd, 1934, p. 259). This

group covenanted together to meet daily to discuss missions and to pray that

God might lead as many as one hundred of their fellow delegates to dedicate

their lives to foreign missions.

Gradually the foreign missions topic became the theme of the conference,

as the pledged delegates spread their enthusiasm, and the Spirit of God moved

upon hearts. As Shedd (1934, p. 261) relates, “A Pentecostal experience of

consecration and spiritual renewal fell upon scores of the conference delegates,

having as its most prominent outward expression a spontaneous convergence

of prayer and discussion upon the subject of foreign missions.” Before the

conference had closed, exactly one hundred delegates had signed the Princeton

pledge of “being willing and desirous...,” as they had prayed at the beginning

Dramatically, the one-hundredth student volunteer walked into the missionary

meeting on the final day of the conference during the closing prayer, and pledged

his life to missions.
.

The excited students were zealous to take their vision of foreign mission
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work to other colleges. It was agreed that four of them should make a tour of
the colleges in the following year to spread the vision of the Student Volunteers
Movement (as it came to be known). However, for one reason or another, all

except Wilder withdrew, and he wavered since his father was very sick and
not expected to live much longer. Sensing his son’s hesitancy, the elder Wilder
called him into his study one day and said (Wilder, p. 18), “Son, let the dead
bury their dead. Go thou and preach the kingdom.” Wilder went, taking with
him John Forman ^84, one of the original band of Princeton volunteers, and a
son of missionary parents. The response to their national speaking tour was
overwhelming; during the academic year 1886-7, they visited 162 educational
institutions, and over 2,100 student volunteers pledged themselves to foreign
missions.

The impact of the Student Volunteers Movement can hardly be realized.
Dedicated to the motto “the evangelization of the world in our generation,”
it enlisted over 13,000 students who later became missionaries, well above and
beyond the 1000 students Wilder 'and his sister had once prayed for (Wilder,
p. 63). President McCosh wondered with awe (Wilder, p. 22), “Has any such
offering of living men and women been presented in our age? Or in any age or
in any country since the day of Pentecost?”

Carrying on in the mission tradition established at the 1806 Williams College
Haystack Prayer Meeting, it furnished the church with many students who were
the cream of their generation, and who founded great missionary works. Its
enthusiasm and dedication caught the eye of the established churches, leading to
the establishment of numerous mission programs. Finally, the student volunteers
gave large sums of money to the cause of foreign missions, and inspired others
to give liberally to that cause. As Wilder relates (p. 28), “Many used the high-
wayman’s motto, ‘Your money or your life,’ saying, ‘We have given our lives;
will you give the money necessary to support us on the mission field?’

”

The Student Volunteer Movement burgeoned so quickly that it was feared
that it might disintegrate if it was not properly overseen. In 1888 it became an
arm of the Intercollegiate YMCA, and Robert Wilder was logically appointed
as the first Secretary of the Student VoluHti^M^Sient for Foreign Missions
He was followed in the office by Robert Speer, a brilliant Princeton graduate
who became a prominent Christian spokesman of the period.

As Senior Secretary of the Intercollegiate YMCA, Wishard caught Wilder’s
burden for foreign missions. In 1886 he began traveling abroad to plant YMCAs
in foreign colleges. This led to the formation of the World Student Christian
Federation by Wishard, of which the American Intercollegiate YMCA was a
part. In this way, the YMCA became an international campus ministry nine
years after its inception. Significantly, wherever Wishard organized a foreign
YMCA, he also set up a Student Volunteers group as a subgroup of it thus
spreading a missionary burden to the students of many foreign countries.’
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Creeping Secularism and Secularization 1896-1920

This period was marked by the culmination of the secularizing trends which had
been at work for many years, and which had been encouraged by McCosh on
the administrative level. In 1896 the College of New Jersey became Princeton

University, with Woodrow Wilson (then a professor, and Princeton’s President

in 1902) giving the keynote address on ‘Princeton in the Nation’s Service.’ This

emphasis reflected the fact that Princeton had now come full circle, and was

oriented toward training up men to be ‘ornaments of the state,’ to the neglect

of the church.

While Woodrow Wilson himself was both educationally progressive and pi-

ous, his acceptance of the Presidency in 1902 marked the first time that a

non-minister had been President. This opened the door for future non-religious

lay Presidents. Due mainly to Wilson’s efforts, the campus, faculty, student

body and curriculum increased in both size and quality at this time, and fund-

ing was needed for this expansion. As the University came to depend more

and more heavily on her alumni for funding, they demanded a greater voice

in her affairs. Alumni clamored for representation on the Board of Trustees,

and as their influence grew, that of the Calvinistic churchmen correspondingly

declined.

As the faculty rapidly expanded, a dramatic shift in its constituency took

place, a sign of the times. Gone were the old guard, the paternalistic Calvinists

who saw science as a means of glorifying God. The new faculty tended to be

more specialized and less interested in religion. Religious diversity among the

faculty increased, as Wilson was the first President to appoint non- Protestants

to the faculty.

If one is looking for a single incident which marks Princeton’s break with

its past Christian commitment, Wertenbaker (p. 375) sees an 1897 incident as

the final blow. Ironically this came during the administration of President Pat-

ton, a minister and former Princeton Seminary professor who once pledged the

adherence of the school to its past religious ideals. A controversy developed

in 1897 within the Presbyterian church over the fact that a number of faculty

members were among the signers for a petition for a liquor license for the Nas-

sau Inn. In response to threatened church discipline of these faculty, Patton

vowed (Wertenbaker, p. 375) that “I will do what in me lies to keep the hand

of ecclesiasticism from resting on Princeton University.” Wertenbaker continues

(p. 375y^Thes^vords, which were greeted by cheers (from the alumni club

of New York), marked the end of one epoch of Princeton history and the be-

ginning of another, by announcing to the world that the college of Dickinson

and Edwards and Witherspoon had yielded to the secularizing influences of the

day.” This event was capped by a 1906 Resolution titled “Princeton Declared a

Non-Sectarian Institution,” under which there could be no denominational test

applied in the choice of faculty, trustees, or students.

In spite of these events, student Christianity marched onward. The Philadel-

/
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phian Society continued to be strong, and many of its students entere t e

ministry and foreign missions It supported 9 full-time secretaries (7 of w om

were recent graduates), helped open a YMCA in Peking, did extensive socia
,

evangelistic, and educational work in the vicinity of Peking, and established

the Princeton Summer Camp, where undergraduates could do social work with

inner city children over the summer ( 100 Years, pp. 13-14).

Another event of future importance was the establishment of the Univer-

sity pastor’ movement during this era. As state universities mushroomed and

once religious schools (such as Princeton) became increasingly secular, many

denominations became concerned about the welfare of their students in these

schools, and started chaplaincies. At Princeton, the Presbyterian, Episcopal,

and Catholic churches all showed interest in their students, whether through

the assignment of a University pastor, or through expanded local church in-

volvement.

University Assumption of Religious Responsibility 1920 s

It was during the 1920’s that the attitude of the University administration

towards Christianity changed from what one author (Cunmggim, p. 76) calls a

“benevolent hands-off policy” to paternalistic responsibility. This was a shift of

great impact, and is worth examining closely.

The 1920’s were a bad time for Christianity in general, for the prevalent

prosperity, materialism, and moral carelessness made many spiritually indiffer-

ent. The ravages of World War I caused many Christians to question whether

their religion was relevant to the issues of life, and disillusionment ensued for

many of them. The War caused the YMCA to turn inward and stress social

work over evangelism, the main factor leading to its eventual demise on the

college campus. Many potential student volunteers wondered if their goal of

world evangelization was too idealistic, and the infiltration of universalism into

the parent YMCA led to its demise also. Finally, the fundamentalist-modernist

controversy had caused many to feel that Christianity was outdated, and that

it could not offer solutions to the problems of the day. This hostility against

Christianity was reflected at Princeton by the tearing down and burial of the

statue of the ‘Christian Student’ in the late 1920’s, for many students felt that

this ideal had passed into history (the statue was made to mark the birthplace

of the world Christian Student Federation).

It was in this changing and hostile atmosphere that the Philadelphian Society

functioned in the 1920’s. Their program was still extensive and strong, although

one can discern a greater emphasis on social work and less on evangelism than

in previous years. The Society strove to serve the University community, giv-

ing out a student handbook and sponsoring a reception for entering freshmen.

Upperclasssmen led 50 religious discussion groups for freshmen every year, and

staff and faculty led Bible study groups for upperclassmen. The Society held

mass meetings in March with prominent Christian ministers and businessmen,
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and these reached a large segment of the student body. Students were actively

involved in social work in the area, raised money on campus for charity, and
went out and spoke as deputation teams in local churches, clubs, and colleges.

The controversial Prank Buchman visited Princeton in 1910 and 1920, and
his philosophy of ministry found receptive minds in the leaders of the Philadel-

phian Society (among them the famous future minister Sam Shoemaker). Buch-
man, it may be recalled, was the founder of the Oxford Movement (so named
because of his ministry at Oxford University). The Oxford Movement became
known as Moral Rearmament after World War II. It emphasized confession of

sins, personal guidance by the inner light, absolute honesty, truth, purity, love,

and self-surrender. The movement was evangelistic in its methods, and yet was

decidedly unsound in its total neglect of the atoning blood of Christ as the basis

for salvation and forgiveness. Its gospel consisted of righting wrongs, confession,

and surrendering one’s will to God, and thus, it was really more of a moral than

religious movement. However, for all its flaws, this movement did have a pow-

erful impact on the lives of many strong orthodox Christians who were involved

in it.

As the result of the infiltration of the controversial ‘Buchmanism’ into the

Philadelphian Society, rumors about it spread like wildfire. President Hibben

(a minister) had prohibited Buchman from prosecuting his work on the campus,

but Buchman, on a visit to town, had walked on campus to meet some students

at the invitation of the General Secretary of the Society. Rumors of lurid con-

fessions in meetings abounded, and many individuals who were not religious felt

that they were being proselytized by the Society. The campus newspaper blew

the whole issue out of proportion, and it soon became a scandal.

At the request of students, Hibben appointed a committee to study the ac-

tivities and scope of the Philadelphian Society in 1926 (the University had some-

thing of a lever on the Society, since they financed much of its budget). They

essentially found that there was no basis to the rumors, except for Buchman ’s

visit to campus, which the General Secretary admitted was a mistake. The

Society was commended for giving Princeton a reputation for efficient Christian

endeavor. The only suggestions the committee made for change was that the

Society tone down its evangelism and try to appeal more to the entire student

body (as

j

dways, evangelism_offended the non-Christian populace), and bring

in older men to advise the Society. In spite of the fact that the report exoner-

ated the Society, the scandal caused it to lose both moral and financial support

among students and alumni. A year after the report had come out, the secre-

taries resigned en masse
,
feeling that the atmosphere for their work had been

poisoned, and the great Philadelphian Society came to an end after 102 years

of ministry.

This affair caused the University to take greater responsibility for oversight of

religious activities on campus. Undoubtedly this awareness was accentuated by

the hosting of a national conference at Princeton in 1928 on the topic ‘Religion

in the Colleges.’ This conference discussed the burning religious issues of the
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day, such as mandatory chapel, religion courses in the curriculum, and student

religious involvement.

At the proposal of President Hibben, an enormous Chapel (today the third

largest University Chapel in the world) was built in 1928, as a renewed pledge

to the past and promise to the future. Alumni quickly endowed a position of

the Dean of the Chapel in the same year, and thus it was only natural for the

University to centralize religious activities in this new wineskin. Many of the

students who had been involved with the Philadelphian Society now became

involved with the University Chapel, and religious activity on campus centered

around it for the next forty years.

In a 1935 address, President Dodds officially recognized that “religion should

have a place at Princeton, both as the way of life fostered on the campus and in

the curriculum offered by the University” (Cuninggim, p. 77). A study commit-

tee saw the religious needs of the student body as three pronged; worship, ser-

vice, and intellectual exposure. They then set about to meet these needs through

official programs. The first need for worship was fulfilled by the Chapel require-

ment and the other voluntary devotional activities surrounding the Chapel.

Secondly, an outlet for practical Christian social work was met by the Student

Christian Association, which was formed to carry on this aspect of the Philadel-

phian Society’s work. Thirdly, in response to the religious ignorance of the day,

the University saw itself as responsible for developing in students a fuller un-

derstanding of religion and its significance (Cuninggim, p. 76). In 1935 the

University began to give courses in religion, which subsequently developed into

a full-fledged department. These first two electives, titled Religious Thought in

the Gospels and The Development of Rehgious Thought of the Hebrews, were

quite popular among students.

In Loco Parentis 1928—1964

This period was a time of great growth and progressive secularization in the Uni-

versity. Buildings, students, and faculty were added under the administrations

of three presidents, the last two of whom were laymen with strong Christian

backgrounds. The faculty became increasingly specialized and humanistic in

their outlook, until by 1964 religious faculty were numbered in the minority. No
longer was the model student the ‘Christian student’ but the ‘scholar-athlete.’ «

As hoped for by the University, religious life on campus became largely cen-

tered in the Chapel and its activities. Gone were the days of great revivals,

Princeton men who rose to prominence as Christians, and world-changing stu-

dent movements. Most of the religious debate of this period centered around the

mandatory Chapel requirement (until 1882, the Chapel requirement had been

two services daily, and it gradually decreased to one-half of the Sundays for

upperclassmen in 1935). During this time, a Congregationalism Episcopalian,

and Presbyterian minister held the position of Dean of the Chapel.

Two opposing tendencies battled during this period. While each Dean of
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the Chapel (and especially the present dean, Ernest Gordon) tried to focus all

religious activity in the Chapel, the proliferation of denominational groups with

their own programs frustrated the Deans in their efforts to make the Chapel the

center of Christian community and witness. By 1947 Methodists, Presbyterians,

Catholics, Quakers, Episcopalians, and Christian Scientists were represented by

campus ministries. Relations among the chaplains and with the Dean and the

University were often strained. Significantly, in 1952 Dean of the Chapel Aldrich

formed the Chapel Fellowship, whose 700 student members helped organize and

plan the many activities of the Chapel. As the Dean hoped, this group became

the largest and the official student Christian ministry for the next twenty years.

An unusual incident, known as the ‘Father Halton affair’, transpired in

the middle 1950’s. Father Halton, the Roman Catholic chaplain, founded the

Aquinas Institute jn_l 952, and dedicated it to the “rebirth of Christian culture

in University thought and life” (Elderkin, vol. 1, p. 1). A Dominican priest with

a degree from Oxford, Halton saw his mission as that of rescuing Princeton from

secularism and Communism. In rapid succession he attacked members of the

faculty, the administration, and the Department of Religion for their humanism

and ‘Communist affiliations’ through his weekly sermons, and by taking out

full-page ads in the campus newspaper. After three years of this crusading, the

University severed official relationships with him, forcing him to leave Prince-

ton. This caused an even bigger controversy than any of the various charges he

had made. The entire incident must have caused the administration to regard

future chaplains and religious groups with cautious suspicion.

The Takover of Pluralism 1964-Present

It is during this period that the University, under the guise of pluralism, has

finally become totally secular in its philosophy. Previously, all of Princeton’s

Presidents and most of its Trustees and administrators had strong Christian

backgrounds. This tradition was broken in 1972 by the appointment of William

Bowen, an atheist, to the presidency. Bowen felt so strongly about religion that,

while being considered for this position, he made a special point of informing

the Trustees that if he were to become President he would not attend Sunday

morning Chapel, as it had been the tradition for the President to do.

Along with the President there has come a change in the philosophy and

character of the University administrators and Deans. Most top administrators

are not religious even in the nominal sense. Many of the Deans see their jobs only

as stepping-stones to another career, not as a life-long commitment to Princeton

and its traditions, as it was in days of yore. No longer is morality or religious

commitment crucial under their system of secular humanism. As analyzed in

the magazine article “Princeton Loses its Faith, but Gains the Whole World,

the University is now seen as a morally neutral place, where all ideologies are

equal, there are no absolutes, and religion is one among many ideologies. Uni-

versity administrators often justify their lack of a governing moral framework
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by pointing out that the University’s original charter was nonsectarian, but this

was not because its founders did not care about Christian commitment, u

because they presupposed it. Thus, under the guise of pluralism, Christianity

has been dethroned, and relegated to equality with other systems of philosop y.

One of the most significant changes in this period is the religious and cul-

tural shift of the composition of the student body. Until 1964, Princeton was

known as a breeding ground for white, upper-class, Anglo-Saxon Protestants.

Since 1964, the University has gone coeducational and has embarked on a po -

icy of recruiting for diversity, although it still does educate many of the sons

and daughters of the wealthy. Translated into religious terms, this means that

Princeton was 90% Protestant in 1928, 50% in 1966, and only 35% in 1977.

Other religious affiliations represented in l§7Tmclude Roman Catholic (25%),

Jewish (20%), none (20%), and ‘other’ (5%). This pluralism expresses itself in

the diversity of the chaplaincies (Baptist, Catholic, Orthodox, Jewish, Lutheran,

Methodist, Presbyterian, Episcopalian, Unitarian, and Christian Science), and

in the general lack of support for the Sunday morning Chapel service, which is

essentially Presbyterian in style and format.

Thus, the recent fifteen years have seen dramatic educational changes com-

pressed into a short time span. Religiously, this period opened in 1964 with

the abolition of the disliked mandatory Chapel requirement. This had both a

positive and negative effect. On the one hand, it encouraged religious initiative

on the part of students, for only those who were truly interested in religion now

take part in it. On the other hand, the Chapel requirement drew University at-

tention to its responsibility for the moral character of the student body. When

this was abolished, the University increasingly refused to set up regulations

which might affect or restrict the moral (or immoral) behavior of students.

Since the abolition of the Chapel requirement, the importance of the official

religion which the Chapel represents has taken a sharp downturn. This is in spite

of an excellent program of speakers, including Billy Graham, Martin Luther

King, Tom Skinner, Malcolm Muggeridge, Fulton Sheen, and the Archbishop

of Canterbury, among others. Nonetheless, the Chapel Fellowship today is but

a shadow of its former self. In addition, the social services of the defunct

Philadelphian Society, which were subsequently organized through the Chapel,

have now been divided up among non-religious organizations. The Campus Fund

Drive for Charity is now run by an independent board. The Student Christian

Association, set up to oversee all this work of the Philadelphian Society after

it disbanded, was replaced in 1964 by the Student ‘Volunteers Council,’ which

carries on its social work under a non-religious banner.

The influence of the position of Dean of the Chapel has also declined in

recent years. The present Dean, Ernest Gordon, has fallen out of favor with

the University administration for publicly opposing what he sees as its religion,

secular humanism. As a result, he is no longer invited to speak to freshmen or

to area alumni associations as he once was, and was barely consulted in the 1979

defining of the future role of the Chapel. The Dean’s authority has also been
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undermined from within by constant bickering of the denominational chaplains

among themselves and against the Dean and the official Chapel structure.

It is only in the last fifteen years that the most objectionable secular trends

of the University have culminated. Such groups as the Gay Alliance of Princeton

(GAP), the Pub, and the Sexuality Education, Counseling, and Health Center

(SECH) are the worst focal points of open vice. Among the faculty, a minority

of its members seem to have any religious faith whatsoever, as the shift to-

wards specialization and secularization seems to have nearly reached its limit.

The Religion Department, which originally taught courses in biblical studies,

now approaches religion from a historical, social, and comparative angle. This

places Christianity on the same level as other philosophies and religions. One

course, The New Testament and Christian Origins (Religion 251) has destroyed

the faith of countless hundreds through its critical approach. Finally, cults

have multiplied on campus, although they attract a relatively small number of

students.

One encouraging sign amidst these trends is the public emergence of what

might be termed ‘the dissenting opinion’ (this is undoubtedly also a byproduct

of the pluralism and activism of the 60’s). No longer are official University

reports the only viewpoint heard. The Dean of the Chapel has recently come

out in strong opposition to the humanistic trend of the administration, thus in-

curring much official wrath. Many conservative alumni have grouped together

to form an organization known as Concerned Alumni of Princeton (CAP). This

group publishes the quarterly magazine Prospect
,
which although it is somewhat

reactionary, is strongly Christian and presents another viewpoint by which to

judge events. The C.S. Lewis Society (about which more will be mentioned)

was formed by students to present the Christian intellectual alternative to the

University’s prevalent secular humanism. Many other signs of dissent and inde-

pendence from the administration are evident within the University today.

The Evangelical Upsurge of the 1970’s

When the enemy shall come in like a flood, the spirit of the Lord

shall raise up a standard against him. Isaiah 59:19 KJV

In opposition to the secularism and rebellion of the 1960’s, God has raised up

a strong grass-roots evangelical movement on campus in the 1970’s. As such, it

is part of a much larger evangelical upsurge in churches and on campuses across

the nation. It has led to a shift in the center of religious gravity away from the

Chapel and denominational groups to the evangelical ministries. Since 1964 the

Chapel’s influence has clearly declined (and shows signs of declining further).

The institutional chaplaincies are generally less influential and more liberal than

they were a decade ago (due to lack of students and money, two of the oldest

chaplaincies, the Methodist and Presbyterian, merged in the early 1970’s).
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Evangelical groups, on the other hand, have multiplied and grown dramat-

ically involving about 200 students today. More importantly, due to their zeal

and activity, a majority of the visible Christian students are evangelical. This

may be due to the fact that the evangelical groups seem to have a different style

of ministry than the denominational chaplains, for they strongly emphasize stu-

dent initiative and involvement, instead of simple attendance. By definition,

evangelical ministries tend to reach past their boundaries to the unsaved as

well as reaching across denominational boundaries. On the other hand, e-

nominational groups, also by definition, are narrowly defined and their ministry

is restricted by the number of students who enter with their given denomina-

tional affiliation. Since the percentage of students with strong denominational

affiliations has declined recently, so has the impact of their corresponding de-

nominational chaplaincies.

The evangelical upsurge may be traced to the so-called Dial Lodge Fellowship

in 1970-71. This group met at an eating club, which is similar to a fraternity

in some ways, but it is coed and members do not live there. It was led by a

number of Princeton Seminary students and grew until there were as many as

125 students present at meetings. The Dial Lodge group also helped to open a

coffeehouse on campus, and many students came to Christ through this ministry.

Due to rapid student turnover, the Dial Lodge Bible study ended after a

few years, but its participants rejuvenated existing groups and started others.

Alpha-Omega Christian Fellowship was one direct result of the Dial Lodge Fel-

lowship. Around 1971, the first charismatics began entering the University, and

these became acquainted at Dial Lodge. After that fellowship folded, a few of

these students began meeting together in their rooms in the school year 1973-74.

This group (which became known as the Foulke Hall Fellowship in the fall of

1974 when they moved) was never very large, but was marked from the begin-

ning by what can only be described as an unusual anointing from God. Students

gathered daily for two hours for prayer and fellowship on an informal basis, and

miracles and strong moves of God were common.

It is significant to note that Alpha-Omega Christian Fellowship (as the

Foulke Hall Fellowship was renamed) has been characterized by a spirit of prayer

for revival from its inception. A remarkable burden for revival at the University

descended on students while they were in prayer one day during reading period

in the spring of 1974, and this burden has continued down to the present day.

Although the style and size of Alpha-Omega has changed somewhat since 1974

with the growing charismatic renewal and with the calling of Ken Jasko ‘78 into

campus ministry, this desire to reach the lost souls of Princeton and to bring

the University back to its Christian roots through a move of God has not been

lost (nor has it yet been fulfilled). It is laudatory to note that within the past

two years, Alpha-Omega has acted as something of a catalyst for revival and

renewal; many of its students are also involved in other ministries, and have

brought excitement and life to them. Its frequent prayer meetings for Princeton

have also been the focal point of united prayer, faith, and hope for revival at

22



the University.

Other Dial Lodge students filtered into Christian groups such as the Prince-

ton Evangelical Fellowship (PEF) and the Chapel Fellowship. Between these

students and the recent evangelical freshmen influx, these groups grew consid-

erably. PEF, an independent fundamentalist fellowship which started in the

1930’s, has doubled in number to around 80 participants in the past five years,

andnow has three full-time staff members, plus their wives. The Chapel Fel-

lowship grew and became overtly evangelical with the influx of the Dial Lodge

students around 1972. However, it has recently declined in its size and quality,

and faces an uncertain existence with the departure of the present Dean of the

Chapel (who oversees it) in 1980. A small and secretive Navigators ministry

started around four years ago, and does excellent discipling work. Also, the

Roman Catholic Aquinas Institute has shown much life in the past few years,
)

largely due to the influence of the charismatic renewal.

Another encouraging development is the increase of evangelical institutions

in town which are supportive of college students. While 5 years ago there were

only two evangelical churches which attracted students, today there are four

churches, three of which make special provision to minister to students’ special

needs, and two of which are within walking distance. Also, in late 1975 a

Christian bookstore, The Lamplighter, opened up across from the University,

and this has been very helpful in supplying students with Christian literature.

The Lamplighter bookstore reflects a very recent rise in Christian apologet-

ics and in the making of an intellectual defense of Christianity. In the fall of

1975 a group of undergraduates from various fellowships joined together to form

the C S Lewis Society, in response to the “isolation of spiritual from academic

life at Princeton University” (Coll, p. 30). They felt the need to “challenge the

secular-oriented presuppositions which presently guide and dominate almost all

aspects of campus intellectual life” (Coll, p. 30). Through concerts, seminars,

and lectures by prominent evangelicals such as Eldridge Cleaver, Charles Col-

son, Harold Hughes, John Warwick Montgomery, and many others, they have

sought to bring the message of the gospel to the University community in an

intellectually respectable form.

It seems as if the Holy Spirit were guiding evangelicals to reassert themselves

in the three University-defined religious areas of worship, intellect, and service.

Evangelical groups have multiplied to fulfill the devotional needs of students

and the C.S. Lewis Society has arisen to help answer the intellectual questions^

Evangelical students have also recently shown increased involvement in practical

service, such as the social work of the Student Volunteers Council (original y

part of the Philadelphian Society social work program), and some are presently

doing evangelistic work in local high schools. While this is by no means a major

trend, it does represent a sigificant change.

A final encouraging trend is the increased cooperation of evangelicals.
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II. Analysis of Trends &
Recommendations

Projected Trends

First of all, it is important to examine the University’s attitude towards religion

in general and Christianity in particular on campus. The trend is towards

viewing religion as a part, although not an essential one, of the University’s

educational purpose. To quote from the 1979 Trustee’s report on the role of the

Chapel (which was published during the writing of this paper), “The University

seeks to encourage the growth of the whole person. Even those who are not

religious seem to agree that the University should attempt to provide for the

religious needs of students.” Thus the University feels some responsibility in

providing for the religious needs of the students, which is admirable.

However, the 1979 report shifts University responsibility (as represented by

the Dean of the Chapel) from providing for religious activities to the actual

oversight of them. To quote from the report, “we recommend that the Dean of

the Chapel be encouraged to assume oversight for the activities of all officially

recognized religious bodies on the campus, and that this be done without in

any way prejudicing the autonomy of the different religious organizations.” In

part, this is undoubtedly a response to the new acknowledged pluralism of the

University. At present, the Dean of the Chapel is strongly identified with one

worshiping community in his role as the leader of the Sunday morning Chapel

congregation. The Trustees questioned whether or not this practice seemed to

imply official preferences for this worship style (essentially Presbyterian), and

have suggested that perhaps a separate minister should lead this congregation.

Were the Dean to be divested of this responsibility, he would have more time and

an easier job of focusing more on general oversight and less on overtly Chapel

activities (or so the argument goes).

However, there is a second largely unstated reason behind this shift to more

of a ‘Dean of Religious Affairs’ job description. It is an axiom of political science

that power tries to extend itself. It is also well known that the University

administration has recently become very upset with Dean Gordon’s criticism
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of its humanistic philosophy, that it has disapprove
evangelicai) and that

sponsored by campus groups (especially those which
themselves and

the denominational chaplains have constant y ic ere
has been

with the Dean of the Chapel. In all these^ the

powerless to effect change without the help of the Dean
^ changed

Dean is retiring, the administration sees that these: situation^^can bei ch

by redefining the Dean's role to have more power, and by ge g

favorable to its philosophy in this position.
The ultimate goal

Obviously, .ho possibility. 11bis b.pt««.ng“"J, on

of evangelicals is to upset the worl sy
prevent anything from

represents this world system, and its goa seems to bet
at

upsetting the proverbial apple cart at all costs.
,

f years

cross-purposes. The selection of the fourth Dean of the Chapel n y y

;“«3, taking place, and be - b,

„v,“r„ religious groups remain, to be~ The 1979 Tru,t«.' report r«om-
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but this is not further defined. Previous Deans have tned and faded in them ef

forts to quell the Chaplains’ bickering among themselves and against the Dean.

There is no reason to be sure that the new Dean will succeed where others have

Med, especially since religious groups are used to a degree of freedom, uni

hC

interesting^to trace the attitudes of the administration and students to-

wards evangelical Christianity over time. The administration s approach shows

progressive liberalization. The administration was once among the leaders of

American revivalism (1746), prayed for revival (1815, Green), worked with stu

dents to help it come to fruition (McCosh), was benevolent towards it (early

i900’s), was concerned about it (late 1920’s), and today is opposed philosoph-

n ’

lt -rhe student attitude is cyclical, with some student generations

very' religious (1750’s, 1875), and others relatively atheistic (1®05
’^

Since today there is a strong evangelical movement among the student body,

this raises ^he possibility of a potential clash with the present administration

(especially as evangelicals grow stronger). Oddly enough, this means that today

£ historical tables are reversed. Once, the pious administration fomented re-

vival among a hostile student body (1815), while today many religious students

work for revival, in spite of the opposition of the administration.

Another potential conflict lies between the denominational groups and the

26



evangelical groups. Already, the denominational chaplains have given each of the

evangelical groups considerable flak on their style of operation, and especially on

their evangelism. If present trends continue (and there is no reason to think that

they should not), evangelical groups will continue to experience strong numerical

growth, while the chaplaincies will experience a more gradual decline. It is to

be expected that this will only accentuate their differences. Oddly enough,

what may one day develop will be a dichotomy between the ‘official’ chaplains

with their declining numbers of involved students, and the evangelical student-

oriented groups, with their increasing number of zealous and active students.

Recommendations for Evangelism

To a large degree, the history of revival is at the core of church history. Revival

here is defined as a general spiritual awakening, consisting of renewal within the

church and the salvation of many outside the church. Due to the sin inherent in

each one of us, and to man’s innate tendency to try to institutionalize religion,

it seems that periodic revivals are necessary for the restoration and purification

of true religion.

Not only are revivals necessary from time to time in the church, but the

impact of a brief period of God’s sovereign work is usually enormous and lasting.

As Dennis Kinlow, President of Asbury College, has said, “Give me one divine

moment when God acts, and I say that moment is far superior to all the human

efforts of man throughout the centuries” (Coleman, forward). This impact can

be clearly seen at Princeton, where the great revival of 1815 (which lasted but

two months) spawned the American Bible Society, American Tract Society, and

the Philadelphian Society. The last of these, in turn, led to the formation of

a dynamic national (and later international) campus ministry (the first of its

kind), which in turn led to a great national missionary movement. Revivals set

off chains of events; in this case, if Ashbel Green had not prayed for revival, the

American missionary movement might have evangelized millions fewer than it

has.

Princeton University was founded as a result of the greatest revival that

has ever swept this country, and has produced many great men of God. The

motto of Princeton is still “Under God’s power she flourishes” (the translation

of Dei sub numine viget). The question today is, could another revival come to

Princeton University of the proportions that once swept the campus?

For an answer to this question, I have turned to Charles Finney, an expert

on and affecter of numerous revivals. In his great book, Revivals of Religion,

he lists seven prerequisites for, and harbingers of, revival. The first of these is

signs of God’s providence, the conspiring of events leading up to a revival. Other

prerequisites are the increasing wickedness of the unsaved, a spirit of prayer for

revival, confession of sins, the attention of a minister being directed to revival,

willingness to sacrifice for it, and the human willingness for it to come to pass

in any manner that God chooses to accomplish it.
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expect to have him cast out of the land and the world without it! This statement

is attested by the fact that the 1815, 1849, and 1875 revivals were all preceded

and bathed with much fervent prayer.

It is certainly true that only God can lay a burden of that intensity on

someone’s heart. At the same time, each one of us has a responsibility to pray

fervently and students should be encouraged to give top priority to prayer.

Prayer meetings should be frequent, for as Finney says (p. 35) common prayer

promotes the unity and love of Christians, extends the spirit of prayer further

and moves God. Daily prayer meetings should (and will) be instituted even if

only a handful of Christians can join together. The author knows of a number of

campus ministries which have been revolutionized by this change alone. Early on

,n its ministry InterVarsity found that “the history of our student movement has

demonstrated’ that a prayerless chapter is a fruitless diapter” (Woods, C. Stacey,

p 99). This conviction was held so strongly that “a charter of membership in
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the national movement was not granted where students were not willing to meet

daily for prayer” (Woods, p. 97).

Balancing the daily prayer meeting should be the special prayer meeting.

Alpha-Omega’s all-night prayer meetings (closing with communal breakfast)

have proven very effective in the past, and should be scheduled every month,

if possible. The idea of special days of prayer for the unsaved, followed up by

evangelism among them, was used successfully by the YMCA, and is an excellent

idea. Setting up a prayer chain on the campus would also be good. Bill Bright

started his ministry at UCLA by setting up a 24-hour prayer chain that God

would do a unique thing on the campus, and indeed He did, birthing Campus

Crusade for Christ from UCLA. In short, united prayer should be encouraged

in every way possible, and this must be supported by individual private prayer.

Attention should be given to confession of sin in these meetings, for lack of

confession blocks powerful intercession. The leader of these public meetings

should always be open to the leading of the Lord, for many prayer meetings

have turned into the start of revivals when the Holy Spirit took the group in an

unexpected direction

One interesting observation is that revival becomes inevitable when students

get fed up with their surroundings enough to start praying fervently. As may

be recalled, the 1815 revival started when the President became alarmed by

the moral state of the student body, the 1849 revival can be traced to prayer

resulting from a serious disciplinary incident months earlier, and the well-known

1970 Asbury college revival was preceded by prayer over serious disorders among

the faculty and administration of the school. In this way, persecution and

blatant vice can be great blessings if only they cause students to get disgusted

enough to turn to God and ask Him to change the state of affairs. Especially

at Princeton, most students are quite provincial in their outlook, and they

naturally become inured to the various sinful abominations which routinely take

place around them. Care should be taken to educate students to the needs of

the campus and the larger world in the hope it may spur them to prayer about

these things.

Disseminating the Word

To paraphrase Finney, God is moved by prayer, and men are moved by the truth

of the Word. Today’s non-Christian student is no different from the unsaved

student of a century ago, except that he is generally ignorant of God’s Word

and of the basics of the Gospel message. Orr (p. 215) attributes the dear i

of revivals in secularized schools such as Princeton to this one factor, for he

notes that when revivals do occur, there is either prior knowledge of the Word,

or the Word is preached in great power. If God does move, and there is little

knowledge of the Word, Orr notes, it usually takes the form of a folk movement,

with no conviction of sin and few lasting results. _

Clearly, this deficiency must be remedied. The seed of the Word mus irs
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be sown in students’ minds if we hope to see fruit born in them. For example,

the 1815 revival was preceded by two years of saturation with Scripture. For

all its drawbacks, the mandatory Chapel requirement did expose students to

the gospel message and although many of them resisted it at the time, in some

students the seed took root and bore fruit in later years.

Today, the gospel must be presented in any form which will cause a student

to take it in. This means that the apologetic approach of the C.S. Lewis Society

should be used to cause students to start thinking whenever possible. Non-

Christians should be invited to fellowships and churches frequently. Another

way to implant seeds would be to print and distribute massive numbers of

broadsides with personal student testimonies or some other form of the gospel

message.

In disseminating the gospel, three aspects of the message should be zealously

guarded. First of all, the basics (man’s depravity, salvation through faith, jus-

tification, repentance, the urgency of immediate response, and sanctification)

should be emphasized. Simplicity has always been the most successful evange-

listic approach, and is all the more important in a place like Princeton where

most people are biblically illiterate. Secondly, the integrity and inspiration of

the Scriptures must be upheld, for if people doubt the Bible’s authority, they

will have little interest in measuring their lives by its standards. As brought out

in the book One Divine Moment (Coleman, p. 100), theological positions which

discredit the authority of the Scriptures never produce revival. Thirdly, any

doctrinal position even hinting at universalism must be dealt with immediately,

for it will inevitably kill productive evangelism (the infiltration of this doctrinal

heresy was one of the factors which caused the demise of the Student Volunteers

Movement).

Public preaching of the gospel is also an effective mode of communication,

and more emphasis should be put upon it. Presently, because they are a mi-

nority, Christians have a tendency to cloister themselves together for worship.

It would certainly be very effective to hold a regular fellowship meeting outside

once in a while. Also, evangelistic ‘tree-stump’ preaching by students would un-

doubtedly catch attention, and reach many students who would not be reached

otherwise, if done in the proper spirit. Such preaching must be prophetic in the

truest sense; that is, it should boldly confront the spirit and the errors of our

age.

Also, more opportunity for public testimony should be given to new Chris-

tians, as well as older Christians. At the present time, baptism services are a

good vehicle for this type of profession, and non-Christians should be invited

when at all possible. Public professions could also be effective if mixed in with

tree-stump preaching. In the 1849 revival, public profession of faith by a few

popular students caused other students to seriously examine their own beliefs,

and this led to revival.

Finally, the thought of getting some well-known evangelist to speak at public

meetings should be entertained, for often this has sparked revival, such as when
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D.L. Moody visited Princeton in 1875. However, the evangelist would have to

be well-known, and presented in such a way that non-Christians would not be

afraid to come to see him, for most students are very busy, fearful of anything

evangelistic, and hear all kinds of famous speakers frequently. Even David

Wilkerson, a well-known evangelist who visited Princeton in 1976, had little

impact because few students had ever heard of him, and fewer were willing to

be evangelized. Thus, such an evangelist would have to be chosen carefully, for

few Christians short of Billy Graham seem to be able to interest the resistant

unsaved Princetonian.

Above all, any such mass evangelism should be preceded and supported by

a massive prayer program. Mass evangelism has been tried before, but has met

with little success because of the many natural factors opposing it at Prince-

ton. However, none of these efforts have ever been backed up by strong prayer

support, and they might succeed if they were.

Improving Communication and Broadening the Base of Support

It is my conviction after making this study that most campus ministries could

benefit immeasurably by broadening their bases of support, and improving their

communications with other Christians on all levels. By this I mean that there

are individuals who are interested in the progress of God’s work on any given

campus and at Princeton in particular. Some of these people are even within

the University community, and could aid the growth of the ministry greatly with

their talents and input.

First of all, it is important to open up lines of communication with all

the local evangelical churches, and to keep in subsequent contact with therm

Often local churches have excellent ministries passing through them, which could

broaden the students’ experience. Various townspeople in these churches are

very interested in the campus ministry even if they have no affiliation with the

University, and they might even like to get involved with the ministry in one

way or another. Also, local churches may be experiencing revival themselves,

and if the campus is in touch with the church, it may spark off revival on the

campus (as took place in some of the revivals of the 1800 ’s).

Revivals on college campuses rarely happer in isolation, for they are always

part of God’s larger move and work. In every past revival at Princeton, the spark

of revival has jumped from one campus to another. Intercampus communication

was one of the reasons for the formation of the Intercollegiate YMCA, and these

contacts led to the rapid sweep of revivals from one campus to another in the

1800’s. Today, however, we work in a relative vacuum at Princeton, for we

are not even aware of the existence of other ministries in similar schools, much

less in touch with them (unfortunately, Chi Alpha has not reached into many

private colleges, in particular Ivy League schools). I strongly recommend that

we establish contact with other campus ministries in schools similar to our own

and try to maintain letter communication with them. The interchange of good
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ideas which would come about could be most helpful, and it would undoubtedly

be stimulating for student leaders to visit other campuses to see how their

ministries work. In the event of a revival on any similar or nearby school it

would also be an excellent idea to invite a deputation of students from that

school to come to Princeton to speak and inspire our students.

Students today, as always, want to have a sense of belonging to something

larger than themselves. In this area, our affiliation with Chi Alpha is valuable,

for it allows students to meet people from other colleges through retreats such as

SALT. Such events help the student to see that the world, and even the college

world, is much larger than his own campus.

Christian faculty, staff, administrators, and alumni are also members of the

University community and a valuable resource. In spite of the fact that there are

only a handful of Christian faculty members, our ministry is not even in touch

with most of them. They should be contacted personally, and an effort should

be made to inform them about the ministry. This relationship can be mutually
beneficial, for it helps students to know older Christians whom they can respect

intellectually; many faculty members feel isolated in their Christian beliefs and
could benefit from student fellowship and moral support. Finally, Christian

alumni are an invaluable resource, both because they are spread throughout the

country and have innumerable contacts, and because they are in a position to

financially help the ministry. Most Princeton alumni are also vitally interested

in the college and its affairs, so every effort should be made to contact them
personally, or at least place them on the mailing list.

Our ministry should also attempt to improve communication with other
evangelical groups on campus (as well as with other ministries).

Their communication is only informal, and events sponsored by
various groups often overlap due to lack of coordination. By way of contrast, all

the denominational chaplaincies are officially recognized, and most are members
of the United Campus Ministries.

Thus the chaplains are in contact with one another, and can address issues

with a united voice. The influence of the evangelical groups, however, is scat-

tered. AJthough this set-up may have been tolerable in the past, it may be
a costly luxury if anti-evangelical feeling continues to rise among the admin-
istration and denominational chaplaincies. Evangelical ministries should band
together for their own protection, and I intend to try to form some sort of
working arrangement at the very least.

Finally, I feel that it is important to keep Alpha-Omega as broad-based as
possible. Historically, the most successful campus ministries have been nonsec-
tarian and interdenominational, such as the YMCA. It is valuable for students
to learn about different Christian traditions from one another within a single
fellowship. Alpha-Omega is in a unique position at Princeton to reach a broad
base of students, for today there are charismatic students in all Christian de-
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nominations. No other campus ministry at Princeton is as interdenominational,
and this should be guarded, while at the same time faithfully teaching the truth.

Alpha-Omega can extend its base and minister to the entire Christian stu-
dent community by making its activities more available to all students In the
area of intercessory prayer Alpha-Omega has traditionally been very strong, and
it would build unity, interpersonal relations, and God’s Kingdom on campus if

it consciously tried lo involve other students in its successful prayer program.

Reaching the Non-Student with the Gospel

Princeton University today has about 6,000 students, and roughly 4,000 faculty,

staff, and other employees. It is my belief that the evangelism of most campus
ministries is far too narrow in its scope, for it generally aims at students to the

total neglect of faculty and staff. A concerted effort should be made to reach
the 4,000 non-Christian, non-students with the gospel. As Finney said, men
such as faculty members should be more open to the gospel, since they have a
better intellectual capacity to receive it, and are more in the habit of yielding

to the force of reason. To quote Finney (pp. 241-242), “as soon as the gospel

gets a fair hold of their minds, it breaks them right down, and melts them down
at the feet of Christ.”

If non-students could be reached with the gospel this would also lend greater

stability to the ministry. One of the occupational difficulties of campus ministry

is the fact of rapid student turnover. Even if the entire student body were to

be saved, they would all graduate in four years! In the revival of 1815, rapid

student turnover negated many of the effects of the revival within a short period.

However, if only a few faculty members, for example, were converted, this would
amount to more permanent change within the University structure itself, as well

as providing more stability for the ministry.

The best way to reach faculty and staff is probably via Christian students;

at a University students are like blood corpuscles in the body, for they contact

almost every part of the community. One way to evangelize faculty and staff

would be to design a series of gospel leaflets specifically written for them, and
then drop them in every mailbox (this would not even take much time). This

might be followed by a YMCA-style day of prayer and personal evangelism by

students, for every faculty member has contact with at least one evangelical

student. If students could simply overcome their fear of witnessing to faculty

members, much fruit would undoubtedly result. In many ways, faculty members
are a very captive audience, for at Princeton they are very available and willing

to talk with students, and they pride themselves in being open to new ideas.

The University today has become so large that it necessarily is subdivided

into many departments and offices, most of which have little contact with each

other. Clearly, some sort of wineskin must be adapted to cope with this corn-

partmentalization. Probably the best method for developing a Christian com-

munity within this context would be through the formation of small Bible study
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and prayer cells within each department. In addition to providing support for

Christians, these cells could be very successful in evangelism, for non-Christian

staff would probably be quite open to attending Bible studies in their own work

environment.

Those who most obviously hold the reins of power at Princeton are the

President and the Trustees. The President is extremely important in setting

the tone of the University, so much so that many of the eras mentioned in this

paper are defined by the tenure of the President. Both the Trustees and the

President should therefore be a top priority of prayer.

Recommendations for Discipling

Student-Initiated Activity

In examining the history of Christianity at Princeton, one cannot help but be

struck by the initiative which students have taken in the past. Certainly Prince-

ton is the sort of school which attracts students who are destined to become

leaders, and these natural tendencies should be encouraged. It is interesting to

notice that student Christianity has flourished best during those times (such

as the latter part of the 19th century and in the present evangelical upsurge)

when students were the ones initiating the activities. By comparison, few things

of interest happened among students between 1928 and 1964, the period when

student Christianity was institutionalized in the Chapel. As Shedd suggests

(1934, p. 90), “the student volunteer idea is one which seems to be indigenous

to the college world.”

Student leadership is one of the reasons for the resurgence of the evangelical

groups, for in these groups students have a vital role to play, and do something

more than just attend services. Thus a philosophy of campus ministry close

to InterVarsity’s model of student leadership is probably optimal at Princeton.

Most likely, the most important thing a campus minister can do is to impart

vision and faith to these students, to challenge them to do great things for God,

and to “equip them for the work of the ministry” (Eph. 4:12). Another Luther

Wishard or Robert Wilder may respond to this ch allege with untold results. It

is critical to always remember that the staff worker is helpless without students;

if anything is ever to happen on campus, it is the students who must start

praying, witnessing, and taking leadership responsibility.

Foreign Missions

This is an area of great personal interest and burden to the author. Foreign

missions seems to be an area where God is leading American Christians in a

greater way, and undoubtedly this emphasis will increase after the Christmas

1979 InterVarsity Urbana Conference. It is important to realize that foreign

missions are intertwined with campus revival. As Orr says (p. 71), “It is utterly
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impossible to divorce the story of student awakening from the cause of missions

in countries overseas. From the beginning, one of the most immediate and

dramatic effects of college revivals has been the recruitment of personnel for the

work of Christ abroad.”

Unfortunately, foreign mission work receives little emphasis in most campus

ministries, including Chi Alpha. Since missions are such a worthy cause, it is

important to expose students to this area so that those who called to it have a

chance to develop a burden, as they consider their life-long careers. Here again,

the greatest service that can be done for a student is to challenge him to do

great things for God. The natural idealism and unsullied faith of the student

rises to such a challenge, as Wishard and the Student Volunteers responded

to the challenge to evangelize the world in their generation (and nearly did

so). Today, there is a reason for mission work much more compelling than the

pervasive optimism of the late 1800’s, that of the imminent return of Christ,

and this fact should be continually emphasized.

Confronting a False Trichotomy

The University of today has pigeonholed Christianity into neat little compart-

ments which leave Christ out of most of the Christian’s daily life. The 1935

University report divided religious needs into worship, social service, and intel-

lectual study. Unfortunately, many students specialize in one or at most two of

these areas, leaving their Christian walk lopsided.

The modern campus ministry must act to fill these gaps. Most fellowships

at Princeton fill the students’ devotional needs, but fall far short in the other

two areas. Students should be encouraged to do social work in a Christian

context, although this should never be viewed as a substitute for evangelism.

At Princeton, the intellectual apologetic angle can be filled by the periodic lec-

tures of the C.S. Lewis Society. The Princeton student has a strong intellectual

drive for knowledge, and much of PEF’s success is probably the result of their

strong emphasis on teaching Bible truth. The time may come in the near future

when Christian fellowships set up a sort of underground college, which offers

University-style courses (a group of townspeople formed the John Witherspoon

Institute in 1978 for just this purpose, to offer Christian courses).

Other Recommendations

Another idea whose value is often overlooked is that of the retreat and the

vacation Christian conference. In the past, many of these events have had life-

changing impact on their participants (such as the Mount Hermon Conference).

Such retreats and conferences are invaluable in that they remove the student

from his normal pressurized environment and allow him to focus on the things

of God, while exposing him to the ideas and thoughts of other Christians. Such

a combination can be dynamic, and SALTs and other such events should be
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