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REPORT
OF THE

Committee of synod
ON miNXSTERIAXi SUPPORT.

The Committee are fully aware that the sub-

ject on which they are called to report, while

it is sanctioned by Revelation, reason, and com-

mon sense, is nevertheless extremely unpalata-

ble and unpopular with the mass of the commu-

nity within the bounds of the Synod.

Some of the members of your committee have

heard from the pulpit, warm and pathetick re-

monstrances against the practice of providing

for ministerial support—warning the people td

take heed of those ministers, who refuse to be-

come pastors, unless a competent support is pro-

vided by the Congregation. Such ministers

charged with more solicitude about the fleece
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han about the flock—Wolves in Sheep's cloth-

ing, &c. In short, such language, such spirit, such

zeal and such apparent holy earnestness, against

salaries as were calculated to produce on the

minds of plain confiding hearers, the impression

that Jesus Christ, so far from providing and

teaching, that the workman was worthy ofhis meat

or that the labourer icas worthy of his hire—
must absolutely abhor such preachers as received

their Aire, and in the judgment day must say

unto such, depart ye cursed, &c.

The Committee, with the approbation of the

Synod, take the liberty to shew in as brief a

manlier as the subject will admit, that in both

the Old and New Testaments, God has, by his

laws, enjoined it upon his people to provide suffi-

ciently for the support of the ministers of his

sanctuary—and that, so far from placing his veto

on providing for them, he absolutelj has followed

with a curse those who were delinquents.

The Committee are of opinion that when they

have made manifest the duty of Christians on

this subject, that nothing more is necessary to

engage the attention and enlist the energetick

action of all who receive the Holy Scriptures as
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their guide. It may not however be unnecessa-

ry, in the close of this Report, to shew that it

is contrary to reason and common sense, to ex-

pect that Ministers who attend faithfully to their

appropriate work should be left to provide a sup-

port for themselves and their families.

The Committee have only one farther remark

to make before they proceed, viz. to request

those who may read or hear this report, to guard

themselves against the surmize, that the Com-

mittee and Synod, so far as the Ministers are

concerned, are interested persons. Truth is im-

portant, whether it comes from an interested or

disinterested source. Ministers and people are

equally interested in knowing the Truth. Ye
shall know the Truth and the Truth shall make

you free, is the dictate of Kim who spake as

never man spake.

In the Old Testament is contained all the

regulations, statutes and ordinances, which God

established for the well being of his own Church

among the Jews and the well being of the whole

nation. In these statutes the tribe of Levi was

appointed wholly for the service of the Taberna-

cle. Hence in the division of the land of Ca-
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Haan among the twelve tribes, the tribe of Levi

had no inheritance
;
the Lord was to be their

inheritance. All the possession that was given

them was forty eight cities with their suburbs.

Six of these were to be cities of refuge. The

provision which God made for their support was

the tythe or tenth of the corn, fruit and cattle

which the 12 tribes raised* besides some other

perquisites attending the sacrifices. That Tribe

according to the divine Regulation were to de-

vote their time to the business of the Church

;

this was their appropriate work. To engage in

agriculture, pastoral, or mechanical pursuits, such

as any of the other twelve Tribes might law-

fully engage in, was utterly unappropriate to the

Tribe of Levi. Hence in the division of the

Land they had no part, but simply a glebe, not

sufficient for pasturage, farms, vineyards, nor or-

chards. Their work was important as resulting

* Num. viii. 20, 21. And the Lord spake unto Aaron, Thou shalt

have no inheritance in their land, neither shalt thou have any part

among them. I am thy part and tnine inheritance, among the child-

ren of Israel. And behold I have given the children of Levi all the

lenth in Israel for an inheritance, for their service which they serve,

even the service of the Tabernacle of the Congregation. 23. But

the Levites shall do the service of the Tabernacle of the Congrega-

tion &c. It shall be a statute forever throughout your generation

that among the Children of Israel thev have no inheritance. Num.
iii. 6, 10.
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in the prosperity of the whole nation when faith-

fully and diligently attended to. Their respon-

sibility was great. Their idleness, unfaithful-

ness, or ignorance, was accompanied with sore

private, personal or national calamities. God's

Word, and not man's imagination or philosophy,

however plausible, was to be the pure stream

which should flow from their lips. God's Ordi-

nances, and not the commandment of men, were

those, the observance of which, they were faith-

fully to maintain.

Although by God's Ordinance the tenth of the

corn, of the cattle, of the wine and of the oil

was the legitimate right of that Tribe,* they

were neither set up to lord it over God's heri-

tage, nor were they thus amply provided for, to

be idle drones, nor to act as mere sinecures

among God's people.

Probably God foresaw that, as he had provi-

ded for that tribe, more in quantity, (being the

tenth of the aggregate of twelve parts, leaving

only nine parts of the whole to the twelve tribes)

and the best in quality (being the first fruits, and

firstlings of the flocks) the jealousy of the other

*Dcut. x. 35, 39. xviii. L 8.

B
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tribes would rise against the Levites, and thus

abandon them to themselves, and to provide like

others, their own support. Hence the repeated

charges even in an individual capacity, *Take

heed to thyself that thou forsake not the Levite as

long as thou livest upon the earth.

After the Babylonian captivity and the re-

turn of the Jews to their own land, Nehemiah

their leader under divine direction, so far from

neglecting the above ordinances of God, on a

certain day appointed as a fast, joined himself

with 82 others, the representatives of the nation,

in a solemn covenant and pledged themselves

voluntarily, that they would not forsake the

house of their God, but would bring, as it is

written in the Law "the first fruits of our ground

" and the first fruits of all fruit trees, year by

" year,unto the house of the Lord. Also the first

" born of our sons and of our cattle, and the

<c
firstlings of our herds, and of our flocks, and

" the first fruits of our dough and of our offer-

"ings, and the fruit of all manner of trees, of

(C wine and of oil, unto the Priests^ to the cham-

* Deut. xii. 12, 19. xiv. 27,'29. Gal. vi. 6.
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hers of the house of our God, and the tithes

" of our ground unto the Levites, that the same
" Levites might have the tithes in all the cities

u of our tillage."*

Twenty four years afterwards according to

T. Scott, this statute and ordinance, although

still in force, was so much neglected by the Jews
that God through his messenger Malachi charged

them with going away from his ordinances and

not keeping them, and thus committing robbery

against himself, a delinquency and crime of

which they appeared as unconscious, as many
good people in our own day feel generally on the

same subject. They ask wherein have we rob-

bed thee ? God answers "In tithes and in of-

ferings." Because the Jews had been negligent

on this subject, independently of their unconsci-

ousness of it, God declares the nation to be cur-

sed. Mai. iii. 9. "Ye are cursed with a curse,

for ye have robbed me even this whole nation."

But that the curse may be removed, the remedy

is provided in the next verse, viz. "Bring ye

all the tithes into the store house, that there may
be meat in mine house."

*Neh. x.35,37.
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From the days of Malachi to the coining of

Christ, whatever statutes and ordinances the

Jews neglected, whatever weightier matters of

the Law, such as Judgment, Merry and Faith,

they omitted, it is probable that this ordinance

of God was scrupulously attended to. In the

time of our Saviour they were so particular on

this subject that they gave tithes of mint, annise,

cummin, rue and all manner of herbs, while they

passed over Judgment and the love of God.*

It is remarkable that Christ so far from condemn-

ing them for tithing says, These things ottgJit ye

to have done, while he plainly tells them that the

others, viz. judgment, mercy, faith, and the love

of God ought not to be omitted, but attended to

as principal things;

Thus it appears that under the Old Testament

dispensation from the time of Moses, and indeed

from the time of Abraham, who gave tithes to

Melchezedeck, priest of the most high God, down

to the New Testament time, it continued to be

an ordinance of God that his Priests or Minis-

ters should be amply supported, and not left to

provide support for themselves and their families.

* Mat. xxiii. 2ft. Luke, xi. 42.
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Your attention is now called

II. To what is to be learned from the New

Testament on the same subject : and here liberty

is taken to remark in the outset, that while the

principles of the Old Testament statutes on this

subject, are as we conceive, and will attempt

"briefly to show, sanctioned in the New Testa-

ment, yet we find in it no statutory law set-

ting forth clearly the amount of support specifi-

cally provided for the ministry. The New Tes-

tament taken in connection- with the Old, incul-

cates this duty as clearly as it does any other

duty.

The Apostle Paul in his first letter to the

Corinthian church on this subject, tells them ex-

pressly,
t: Even so hath the Lord ordained that

they which preach the Gospel should live of the

Gospel." Even so, or in like manner. Here the

Apostle evidently compares the support of chris-

tian ministers to the support provided under some

other dispensation. And to what dispensation

does he refer ? In the former part of the same

chapter he remarks, "Say I these things as a

man?' What things I That he and Barnabas-

bad a right to as competent a support for them-
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selves (and if they chose to have families, for

them too.) as any other ministers. "Say I these

things," or do I speak of ministerial support "as

a man, or saith not the Law the same also ?"

—

What Law does Paul refer to ? let himself an-

swer in the next verse. For it is written in the

Law of Moses, thou shalt not muzzle the Ox
that treadeth out the corn, and then asks the

question, addressed, not to the prejudices of the

Corinthians, but to their plain common sense,

viz : Doth God take care for oxen ? That is, if

God has so much care for beasts of labor, that he

will not leave their support unprovided for by

Law, do you really suppose, or is it the dictate

of common sense, that God has so little care or

concern for his own ministers, and that their la-

bour or avocation is so unimportant, that he would

not enact any law providing for their support?

After thus showing that the idea of a precari-

ous support for ministers was an outrage on com-

mon sense, the Apostle goes on farther to show,

that it was no less a violation of common prac-

tice, within their own knowledge. ''Do ye not

know" says he, " that they which minister about

holy things live of the things of the temple?
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And they wbictt wait at the altar, are partakers

with the altar." It was then, and after he had

made the above prefatory remarks, with some

more to the same point, that he proclaimed the

law of Jesus Christ on this subject, viz. "Even

so hath the Lord ordained, that they which preach

the Gospel should live of the Gospel."

That ministers attending to their appropriate

work are not by the Christian Law expected to

provide for themselves, except necessity, which

circumscribed by no law of God or man, com-

pels them is evident, not only from what is al-

ready quoted, but from the plain remarks of Jesus

Christ, which may be found in the tenth chapter

of Matthew, where he sends out his twelve Apos-

tles to preach. After charging them to exercise

the miraculous power with which he endowed

them, freely and without receiving any compen-

sation for it, he delivers them from the fear of

suffering among the Jews, for the want of money

to bear their own expense ; because the Jews

knew God's law on this subject. They knew

that the workman was worthy of his meat.

He therefore gives them a special charge to pro-

vide neither Gold, nor silver nor brass in your
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[-/arses, nor scrip (or a leather bag to carry

provisions in,) for your journey, neither two coats,

neither shoes, nor yet staves (or defensive weap-

ons.) In a word they were to provide nothing.

Christ intended evidently that they should not

go a warfare at their own expenses, but at the

expense of those among whom *hey laboured

;

for the workman was worthy of his support.

Again we find in the Gospel of Luke x. when

Christ sent out seventy disciples, without confi-

ning their labours and travels to the people of

the Jews, as he did the first twelve ministers—he

gave nearly the same instructions. He told

them that the Labourer (not the lazy loung-

er) but Labourer is worthy of his hire—not a

gratuity or charitable contribution, but his hire, a

thing to which he has a light by the law of God,

and not a mere matter of charity. He told them

that into whatever place they entered and the

people received them (according to God's law or

terms, of course) there they were to remain eat-

ing and drinking such things as were set before

them ;
implying evidently when the people pro-

vided plentifully according to their circumstan-

ces, tho' plainly, they were not to leave that
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people because they did not provide splendidly.

But where any people did not receive them (and

certainly they could not be said to receive them

according to God's law when they paid them only

a mere pittance, and even that, not as a matter

to which they had a right, but as a mere charity)

then they were to leave that city or people, and

shake oft* the dust of their feet as a testimony

against them.

We have thus, Dear Brethren, endeavored to

show as promised, briefly, from the Scriptures of

the Old and New Testaments, the law of God in

relation to Ministerial support. We have not

forgotten, while on the subject, the injunction of

heaven. Add thou not unto the word of God,

lest he reprove thee and thou be found a liar.

Nor were we forgetful that whosoever diminish-

eth from his word, shall have his part taken out

of the Book of life and out of the holy city &c.

He that hath ears to hear, let him hear.

III. We have intimated at the commencement

that towards the close we might shew that it is in*

consistent with reason and common sense that

ministers, who attend or are willing to attend to

c
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their appropriate work, should be left to provide

for themselves and families.

Preaching one or two discourses statedly every

Sabbath, is but a part of the duties of a minis-

ter. He should frequently visit and confer with

all the members of his charge, and especially at-

tend to the lambs of his flock. He should visit

the sick, the sorrowful, the broken hearted and

forsaken. In cases of strife he should labour to

restore peace, and settle all difficulties that may
mar the comfort of his people or any of them.

He ought faithfully, and as far as in him lies, to

attend to the regular Judicatories of the Church.

At meetings or associations for advancing chari-

table and religious purposes, he should, by his

presence, be an example to others. Besides these,

his calls are many from men of the world, who
place confidence in him, which, when for lawful

purposes, he ought not to decline. Besides all

this, and other calls innumerable, which break in

on his time and increase his labour, he must not

neglect to give attendance to reading, to exhor-

tation, to doctrine. In a time like this, when the

art of printing gives facility to the introduction

and circulation of Books and Pamphlets, he should
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particularly read, that he may be enabled to guard

his people against any intellectual poison which

may be offered to their taste. Besides watching

his own spirit, and labouring to keep it in subjec-

tion to the laws of Christ, he must be careful to

govern his own children and household well. He

must be given to hospitality, apt to teach. To
qualify himself to perform all these duties, and

many others, faithfully and in a manner that will

evidence a workman that need not be ashamed,

to do this he must economize time, and labour

much ; for it is not by miracle but by prayerful

industry that he can expect such intellectual fur-

niture as will enable him on all occasions to bring

forth from his treasure things new and old.

In view of all this, is it consistent with the

dictates of common sense, to suppose, that he has

time, like other men to provide for himself and

his family? or to discharge the duty of a Bishop

who is bound, not only by the laws of Christ, but

by the reasonable expectation of all his acquain-

tance, to be " given to hospitality"?

Is it reasonable to expect him to attend to his

appropriate duties to any very great degree, un-

less relieved from worldly cares and avocations ?
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it is a law of .Christ, that t£he that provideth

not for his own, but especially for those of his own

household, hath denied the faith and is worse than

an infidel,'' not merely as bad, but worse than an

infidel. A minister's family must be provided for,

either by the people among whom he labours, or

by himself. If by himself, then every man who

has a family and provides for them food, raiment

and the means of education, knows that he has

but little time to spare for the benefit of others.

A minister, from the very nature of his office, is de-

voted to serve others. It is, then, plainly incon-

sistent with reason to expect that he can devote

himself to the duties of his office, if he must use

his time to provide for himself and his family,

which he must do, or beioorse than an infidel.

Again, every reflecting man knows or must

have observed that whatever the religious officers

of a nation are, such will be the nation, whether

Jew or Gentile, whether Christian or Mahome-

dan—whether Catholic or Protestant. A nation

without religion, without any expectation of fu-

ture rewards, or fears of future punishment, would

be a nation whose every cup of consolation would

he filled with wormwood and gall, whose nation-
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nt prospects would be shrouded in darkness,

whose political movements would be anarchy and

confusion, and whose individual woes would be a

fit emblem of the sufferings of the damned.

He must have observed also how gloriously

the sunshine of prosperity has covered those na-

tions, whose ministry has taught Christianity in

its purity; while on the other hand, progressing

clouds and thickening darkness have invariably

been the consequence, when and where the mass

of the ministry have poisoned the sincere milk of

the word with either the plausible and tempting

commixture of human philosophy, or with the

spawn of ministerial ignorance or weakness.

When Jeroboam commenced the course which

eventuated in the downfall and entire dispersion

of the ten tribes, his first step was to appoint to

the priesthood, the lowest of the people. In con-

sequence therefore of the ignorance, weakness,

and consequent want of respectability in the

priesthood, the religion of the most High fell into

disrepute, and soon was almost overthrown by

the cunning, pompous Priests of Baal.

Hence *may be inferred that ministers ought

always to be men of the first order of intellect,
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and not the refuse of the bar and of the mortar;

—Men whose " lips should keep knowledge*' as

well as whose hearts should be filled with the

love of God. Prudent, wise, discreet, and digni-

fied men, who would never tax the forbearance

of any of their people with their weakness, im-

prudence, or indiscretion. Not men who, though

learned in books, and shewing a tact for mental

or metaphysical science, would tax the patience

and polite forbearance of many of the people of

their charge, witli their flagrant destitution of

common sense. Not men who would be greedy

of filthy lucre, and one of whose great aims would

be to be called of men, Rabbi, but humble, bold

dignified men, who would be cheerful without

levity, and serious without melancholy.

In view of the importance of the ministry for

the prosperity of a nation and of a community,

and in view of the character fit to fill the sacred

office, is it reasonable, is it wise, is it advan-

tageous to society, to withhold from ministers

the liberal competency which the law of God

requires.

What prudent, discreet, and reflecting young

man, however pious, in view of the present limit-



( 23 )

ed extent to which provision is made for minis-

ters, but would be tempted to abandon the

thoughts of entering on the ministry, until he

had provided a competency by some other em-

ployment? and thus the Church be deprived of

his services. He knows that if he enters into

the sacred office, the door is shut against his

entering on any secular lucrative btsiness, such as

farming, merchandising, pleading law7
,
teaching

school, presidency or professorship in a college,

or even the practice of medicine, :mless he can

reconcile it to himself to stem a toirent of inuen-

dos, surmises, reproaches, and hare speeches, not

of the world only, but even of his own brethren,

wlio may providentially be by some other means

above want.

Our community generally are well informed

on what ministers ought and ouglr. not to do.—

Is it reasonable then that they should be driven

by necessity to engage in any pursuit, that will

hinder their usefulness, impair ther reputation^

or prevent their applying themselves successfully

to their appropriate work?

It ought not to be overlooked, lhat however

other men may falsify their written or verbal
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promises to pay debts which they have contract-

ed, it is utterly intolerable, and justly too, in the

eyes of the community, when a minister fails

punctually to meet his engagements, engagements

Which were mape in the confidence that his peo-

ple would be punctual in paying him the amount

which they promised him. But alas, he is often

the last to obtain his dues, and withal he dare

not, on pain of closing the door to usefulness,

urge punctuality on the part of his people.

Taking now into consideration all that has

been said, it is presumed that the churches with-

in the bounds of the Synod, will bestir them-

selves and endeavour hereafter to bring the

Tithes into the store house, that there may be*

meat in God's house. The people will not be

poorer but richer by doing so. The Synod dare

not endorse thif fact, if he who sits on the circle

of the heavens,:had not said and now says : Mai.

iii. 10. " Provejme now herewith, saith the Lord

of Hosts, if I Mill not open you the windows of

heaven, and pofir you out a blessing that there

shall not be room enough to receive it.' Here is

Jehovah's endorsement for a positive blessing, and

in the next verse, the manner in which he will do
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it.
v

' I will rebuke the devourer for your sakes,

and lie shall not destroy the fruits of your ground

:

neither shall your vine cast her fruit before the

time in the field, saith the Lord of Hosts. And

all nations shall call you blessed; for ye shall

be a delightsome land, saith the Lord of Hosts."

Having thus set before you your duty with

the reasonableness of discharging it, you may

perhaps be disposed to enquire whether the Sy-

nod means that every person is bound to con-

tribute the tenth of all he makes to the ministry,

and thus heap on them fortunes? We answer

no. The new Testament, as we have already

said, does not specify the per centage to be paid.

It seems to us to require only a competency.

—

This competency we conceive you are l>ound to

give, if it should even amount to the IVthe of all

your income. And while we seriously and affec-

tionately, press home on you your duty, we are

far from urging or even desiring you to heap

riches on your ministers There is much dif-

ference between a competent support and a for-

tune. The former is all that we require. If

any of us should be extravagant, aiming at a

style of living above our people, we unhesitating-
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ly say, that you are not bound to meet that ex-

travagance. We expect to live as our people

live. To live below this, and we would sink in

your own esteem. To be less hospitable than

our people is not becoming our character. To

be hospitable we must have wherewith to pro-

vide. To rise above them in our furniture, our

dress, or our ornaments, or in any part of our liv-

ing, we do not expect. If in any thing above

them, it should be in our libraries, and other

means of obtaining knowledge. Without books

we cannot be given to reading, consequently, you

are losers by the leanness of our discourses and

instructions, and books we cannot buy unless we

have wherewith. We expect to love and

live together with our people on an equality, that

will enable us, being freed from worldly cares

and avocations, to perform our labors among

them with joy, and not with grief.

Here we might close, but we are aware that,

not from the professed enemies of religion alone,

but, from many of those who profess to be true

Apostles of Christ—the position is held, that be-

cause Christ has said to his Apostles, " freely

ye have received, freely give," therefore it is in-
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consistent with the ministerial character, to re-

ceive wages for their labors.

Paul received wages for his ministerial labors.

He says : ii Cor. xi. 8. " I robbed other churches,

taking wages of them to do you service." It is

a wrong application of any part of scripture to

use it for the purpose of nullifying any law of

Christ. He, in the passage relied on, refers to

the power of performing miracles, and not to

preaching. They were to receive no compensa-

tion for healing the sick, raising the dead, &c.

—

The passage evidently means, do not make mer-

chandise, or try to make wealth by your powers

of healing, they were not given you as a money

making business, to which some like Judas might

be tempted.
u Freely ye have received these

powers, freely give." The objection or theory

we have stated above, is not a new one. It is as

old as the time Paul wrote his second letter to

the Corinthian Church. He was charged with

being a hireling, because he received wages for

his ministry, and perhaps because he urged the

Corinthians to " give freely" and liberally, know-

ing that
u he that soweth sparingly, shall reap

also sparingly." This charge was brought by



( 28 )

teachers, who crept into the Corinthian Church

unawares. To put Paul down, they gloried in

preaching gratuitously. Let us see what Paul

says, respecting such, and oh ! may it touch the

hearts of all such Apostles in our day. In the

same chapter 13 — 15. "For such are false

Apostles, deceitful workers, transforming them-

selves into the Apostles of Christ. And no mar-

vel, for Satan himself is transformed into an

angel of light. Therefore it is no great thing, if

his ministers also, be transformed as the minis-

ters of righteousness, whose end shall he accord-

ing to their works.''

Another objection to a liberal and competent

support for the ministry k, that in those countries

where it has been otherwise, it has been gross-

ly abused, and ministers have become idle drones

and mere sinecures. To this it may be answer-

ed, that to argue from the abuse of a law, the

disuse of it, is certainly neither wise nor logical.

The Jews, on that ground might have nullified the

law in relation to the tribe of Levi, for who ever

more grossly abused any law, than Hophni and

Phineas the sons of Eli, did that law? IfGod should

act on that principle, he would withhold from us



( 29 )

meat, drink and raiment, for who has not witness-

ed the abuse* of these bounties, by gluttony,

drunkenness and extravagance. God's laws are

good, and the occasional abuses of them, are no

reason why we should depart from them, or un-

dertake to nullify them. Whenever, or where-

ever it has been done, a much greater calamity

has followed. In the days of Malachi, as already

stated, the whole Jewish nation was cursed with

a curse, because they robbed God. It was rob-

bery of God himself, and not of the Levites.

—

The Priests were guilty of much abuse, as

appears from the ii. ch. They were partial in

the Law. They " departed out of the way," they

" caused many to stumble at the Law," they
' :

corrupted the covenant of Levi," &c. On ac-

count of this abuse, the Jews " departed from

God's ordinance," but the abuse was no sufficient

apology for the disuse.

If ministers in England and Scotland, and

many in the United States, abuse any bountiful

support provided for them, the people who will

take occasion, from that, to depart from God's-

ordinance, would do well to consider the conse-
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quence to the Jews, when they, on account of

abuse, departed from God's ordinances.

We dwell no farther on objections, but simply

recommend, in conclusion, to all our Churches,

what Moses and Joshua recommended to the

people under their charge, " See that thou for-

sake not the Levite as long as thou livest upon

the earth."

JAMES SMYLIE,

Chairman.

The above report was unanimously adopted,

and ordered to be published.

PETER DONAN,
Moderator,
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UNDER THEIR CARE,

B
PASTORAL LETTER ON FASHIONABLE AMUSEMENTS,

Dearly Beloved Brethren :

As overseers, charged with

the government and instruction of a portion of

the flock of Christ, we naturally and properly feel

a deep interest in your spiritual welfare. We
aim to edify the body of Christ, in our labors of

love, in your behalf ; and as it is our prayer that

you may daily grow in grace, and in divine

knowledge, so it is our joy that you be found

walking in the peace and order of the Gospel.
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111 discharging the solemn obligations of our

office, we have deemed it expedient to address

to you a word of pastoral exhortation, with the

view of warning you against some of the dangers

to which you are exposed, and of urging and

encouraging you to walk circumspectly, and to

avoid a sinful conformity to the world.

You are aware, dear brethren, that you are

surrounded on the one hand by strong and subtle

temptations and on the other by a captious and

•gainsaying world ; if you yield to the one, you

may expect detection and upbraiding from the

other. And thus the cause of the Redeemer is

injured, the. influence of religion weakened, and

the Saviour wounded in -the* liouse of Vis friends.

The particular temptation against which we

would solemnly warn you at this time, is that

which is presented by what have been termed

Fashionable Amusements. We allude to such

amusements as are improper for the professed

disciples and followers of the meek and lowly,

and harmless Saviour of the world. Before

specifying any of the amusements to which we

allude, it may be well to state the great princi-
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pies of christian conduct, on which the prohibition

is founded.

I. In the first place, we will suppose for the

sake of argument, that, abstractly considered,

there is nothing sinful in any particular amuse-

ment or diversion, and that you, individually, will

not he injured by participating in it. Yet you

are to remember that " no man liveth to himself."

Whatsoever you do, you are to do ail to the glo-

ry of God. If you have heen effectually called

of God's spirit, to bear the Christian name and

character, you are one of a consecrated brother-

hood, organized, continued, and set apart for a

specific service. You are no longer your own,

but having been bought with a price, you are

Christ's, wholly Christ's—for time and eternity.

You have talents committed to you for improve-

ment, and you have a work to perform, from the

obligations of which there is no exemption. You

have set your hand to the plough, and you are

not to look back. You have bound yourselves by

the most solemn of ail oaths, the sacrament, to

live not to yourselves—nor after the flesh, but to

Christ. Your work, then, is to promote the glory

of God. Although these obligations rest upon
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all men, and for ' which they are held accounta-

ble to God, yet you as professors of religion, have

recognized and voluntarily assumed them. Your

own avowed principles bind you to the work, and

consistency, as well as self-respect requires its

faithful performance at your hands.

We ask, then, is it consistent with your pro-

fession and with your obligations as a Christian,

to waste your time and energies in idle amuse-

ments, merely for the purpose of selfish gratifica-

tion? Can you conscientiously ask the divine

blessing upon what you are about to do, as you

are entering upon them 3 Can you believe that

He who redeemed you by his blood, and whose

eye rests upon you always, would advise or con-

sent to the indulgence, if an answer to the ques-

tion were audibly given by him ? Could you feel

satisfied that you were acting agreeably to his

will ; and securing thereby his favor and counte-

nance !

Put these questions, dear brethren, to your own

consciences, and before the heart searching God,

let an honest answer be given.

II. Again. As fashionable amusements can

not be abstracted from those circumstances which
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render indulgence in them injurious, it is both un-

fair and useless to consider their abstract charac-

ter. Granting that they may be harmless in

themselves, and that the evil lies in the- circum-

stances under which such amusements are in-

dulged, yet as the circumstances alluded to, al-

ways attend the indulgence, the argument against

indulgence is as strong as if the evil belonged

essentially to the amusement itself. We are

speaking of amusements as we find them, and

not as stript of injurious circumstances. Possible

cases may do for speculation, but we have to do

with serious and stubborn facts.

The principal circumstance which renders

fashionable amusements injurious, is that they are

social. We come in contact with others. The

imitative principle is called into action. The in-

fluence of mind on mind is in operation. When

a church member participates with men of

the world in such amusements, the latter are

countenanced and encouraged. They feel and

appreciate less than before, the influence of

Christian character. Weak Christians are made

to stumble. Religion loses ground. Scoffers
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find occasion for gainsaying. Christianity is less

respected, and less confided in.

If you abstract these amusements from the

social circumstance alluded to, you destroy their

attractiveness. What is the theatre, the card

table, or the ball room without it? Whoever

visits the theatre, where there are no others be-

side himself? Whoever sits at the card table

alone ? As to a ball, the supposition would be a

contradiction of terms. How then can the ob-

jection to fashionable amusements be obviated by

alledging that abstractly considered, they are

harmless 1

Another circumstance which invariably attends

fashionable amusements, and which renders them

injurious, is that proneness to evil which belongs

to the human heart.

As Christians you profess to believe in the

depravity of the human heart. This depravity

makes us liable to receive injury from what

might not injure perfectly holy beings.

None of the fashionable amusements are free

from appeals to the human passions. These are

apt to be unduly excited, misdirected, and im-

properly indulged.
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it, nor have the bigotry and superstition of the

church kept the world so much aloof from her

members as they once did. Religion has become

more fashionable and less repulsive in its appear-

ance. Men of distinction, wealth, refinement,

education and talent, are found in greater num-

bers, professing it, and the church and the world,

from these and similar causes, seem to have ap-

proached nearer to each other. The consequence

is that professors of religion are constantly allur-

ed and tempted by the fashions, pleasures, and

amusements of the world, especially if they have

been previously brought up in, or accustomed to

them. It requires great watchfulness and firm-

ness to resist the solicitations of pleasure, lest

the refinements and elegancies of polite life blind

us to the dangers of its amusements.

When an amusement becomes fashionable and

popular, and is patronized by many genteel and

even moral people, the danger is apt to be con-

cealed, and the temptation to indulge is thereby

strengthened.

IV. The last great principle of Christian con-

duct we shall name, is that laid down in Rom,
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14: 23. " And he that doubteth is damned if he

eat, because he eateth not of faith ; for whatso-

ever is not of faith is sin " The meaning of this is,

that if you do a thing of the lawfulness of which

you are not convinced, you are condemned as

doing that wiiich is sinful. When you doubt the

propriety of an action, you can not ask God's

blessing upon the performance of it. You can

not do the act w7ith a clear conscience. On the

contrary, your conscience will and must condemn

you. You are reckless of consequences. You

despise the authority of God, and show no regard

for his law or will. You are not deterred by the

fear of doing wrong and offending God. You do

not knmv, and you do not seem to care, whether

the act be lawful or sinful. It affords pleasure,

and this is your rule of action. For the sake of

this momentary gratification, you are willing to-

run the risk of displeasing the Saviour of your

souls. Now apply this principle to fashionable

amusements. Are you quite sure that you are

doing right in attending them 1 Have you no

doubt of their lawfulness and propriety ? Are

you certain that you will neither be injured, nor

injure others by your participation in them 1 Do
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you think you could safely meet death in such

employment '?

You are aware that the great body of the wise

and good in every age, and of every denomina-

tion of Christians, believe such amusements to be

injurious in their tendency. And is not this cir-

cumstance sufficient of itself to create in your

mind a doubt as to their propriety 1 Those of

you who are fond of, and devoted to such amuse*

ments, no doubt labor to persuade yourselves of

their propriety, but you find it a difficult task
r

and one which is seldom accomplished. Con-

science will reply to all the arguments by which

you seek to convince your judgment, and will not

yield the point. Your fondness for such amuse-

ments is doubtless the practical argument by

which you are persuaded to indulge in them
;
but

this very fondness makes you a partial judge in

the matter, and should of itself suggest a doubt

as to the soundness of your opinions on the sub-

ject.

It seems to be hardly possible that you can be

free of doubt on this subject. Your own con-

science must reprove and condemn you more or

less, whenever you engage in such amusements.
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And if this be the case you are guilty before God

of a sinful conformity to the world, and of a wil-

ful violation of your vows of consecration and de-

votedness to bis cause. If you persist in the

practice, you must be regarded as recreant to the

cause you have espoused, and faithless to the

trust reposed in you.

We have now stated some of the great prin-

ciples of Christian conduct on which the prohibi-

tion of fashionable amusements is founded. You

perceive that they apply to Christians, even on

the supposition that such amusements are harm-

less in themselves, which indeed is the most that

many claim for them, but which we are not pre-

pared to admit to any great extent. If there be

an evil in such amusements, it is of no material

consequence, as to the principles now laid down,

whether that evil be intrinsic or circumstantial,

or found to exist merely in the tendencies of such

amusements. If the evil attends them in any

form, they come within the application of those

principles.

1. The first principle named is that as you

have been bought with a price, and consecrated

to the service of God, you are not vour own, but
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This circumstance renders it improbable that

even a Christian can participate in such amuse-

ments, without serious detriment to his spiritual

interests. No one should confidently say that

he can indulge without being injured. This is

great presumption. Such self-confidence is often

rebuked by a temporary withdrawal of the di-

vine support, and the consequent fall of the boas-

ter. And with what confidence can we expect

or rely upon the divine support, when we un-

necessarily go into danger ? If, for selfish grati-

fication, we run into temptation, with what face

can we pray, " lead us not into temptation 7 '? If

you were proof against the wiles of the Devil,

and wholly sanctified in heart, you might escape

unhurt. But with so much remaining corrup-

tion, we should not play with the serpent

nor voluntarily place ourselves within the reach

of danger. There are temptations enough in

the path of duty, without seeking to encounter

those in the path of pleasure and worldly amuse-

ment.

III. Another great principle of Christian

conduct to which we shall allude, arises from our
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nature as social beings, and from our situation as

members of society or of the community.

It is this—that we must not only avoid doing

evil, but endeavour to do good to our fellow be-

ings. God sees fit to employ us as instruments

of good to others. He sanctifies the social prin-

ciple, and avails himself of it as a means of good

to his intelligent creatures.

For this purpose Christians are continued here

often long after their conversion. They have

something more to do besides securing their own

salvation. They must be used in saving others.

If you are a true Christian—this is the delightful

work to which you are devoted in some form or

other. To accomplisb this more effectually, you

are organized into a sacred community, distinct

from the world, and required to profess and call

yourselves Christians, that others may recognize

and know you as such. You are the salt of the

earth. Your influence is to be felt in preserving

the moral and religious character of those with

whom you associate. You are the light of the

world. A light not concealed, but attracting

notice. You are to enlighten others, by precept

and example. You are to be guides and helpers
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to others. You must let your light shine that

others seeing your good works, may glorify your

father in heaven.

You are not at liberty, then, to ac.t irrespective-

ly of the good of others. You are to deny your-

self, if indulgence tends to the injury of others

You cannot ask captiously " am I my brother's

keeper''? On the contrary you are bound to act

upon the principle now under consideration, and

which was thus stated by the Apostle Paul.

—

" But when ye sin so against the brethren, and

wound their weak conscience, ye sin against

Christ. Wherefore, if meat make my brother to

offend, I will eat no flesh while the world stand-

eth, lest I make my brother to offend." I Cro. 8: 12.

13. You are bound to deny yourselves, for the

sake of others. You are to love your neighbours

as yourselves. This love will lead you to con-

sult their interests, and will deter you from a

gratification of selfish desires, at their expense.

You will forego pleasure, if its enjoyment will in-

jure others.

If, then, your participation in fashionable

amusements tends to injure others, this Chris-

tian principle requires you to forego them. We
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suppose that this application of the principle is as

sound and unobjectionable, as the principle it-

self*.

That your participation will injure others, will

hardly admit of a doubt. You weaken the hands

of the Church. You mar the influence of relig-

ion. You encourage conformity to the world.

—

You patronize levity, gaity and thoughtlessness.

You countenance that which tends to wipe away

serious impressions, and drown convictions of sin.

You expose yourself to the charge of inconsis-

tency and hypocricy, even from wicked men, and

religion to contempt. You greatly wound the

serious and devout of Christ's fold. You cause

the weak in faith and the doubting to stumble.

Even Christians will find that such amusements

tend to destroy their relish for devotional exerci-

ses, and indeed for all the pleasures of religion.

Doubtless many cases of spiritual barrenness and

backsliding might be (raced to indulgence in such

amusements. And if such be the effects upon

Christains, we may fairly conclude that impres-

sions, tastes, and habits, hostile to religion are en-

gendered in the bosoms of others, by such di-

versions.
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This is a principle which requires us to deny

ourselves, if we would be the disciples of Christ.

If attendance upon such amusements be a grati-

fication to you, yet if others are injured by them,

and if the injury be increased by your example,

as the disciples of Christ, you are bound to deny

yourselves that gratification. If it be a cross to

you to forego them, it is a cross which you must

bear. Even though such amusements be lawful

to you, yet they are not expedient. I Cor. 6: 12.

We may remark, in this connexion, that it is

hardly possible to conceive how a devout and se.

rious Christian could derive gratification from

amusements so destructive to devotional feelings,

so unsuited to the Christian character and profes-

sion, and so injurious to the spiritual interests of

others. If they enjoy that peace of God which

passeth understanding, and have tasted of the

joys of the Holy Ghost, it would seem that such

amusements would be insipid, and incapable of

yielding pleasure; silica the pleasures of religion

are so much purer and higher than those of sense.

But as some professors plead for such pleasures,

and appear to enjoy such amusements, the prin-

ciple now stated requires them to practice self

F
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denial for the benefit of others, and for (he cause

of religion.

. From the conduct of some in the Christian

church, we are constrained to indulge the painful

apprehension, that they are strangers to the duty

and to the benefits of self-denial. Anxious to re-

tain the Christian name and profession, and at

the same time determined to enjoy the pleasures

of the world and of sense, they are endeavouring

to ascertain how near they may approach to sin,

without committing it ; how much of the world

they may enjoy without forfeiting the Divine fa-

vour, how much of worldliness may consist with

spirituality, and how nearly they may conform

to the world without violating the Divine prohi-

bition.

The present relative state of the church and

the world, presents many temptations to the

Christian, and requires an increased watchfulness

and self-denial. Religion, by its pervading influ-

ence, and by the spread of light and knowledge

among all classes, has secured the respect of the

moral and upright portion of the world. Open

persecution is laid aside. The violent opposition

of the world has not driven Christians so far from
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bound by the most solemn obligations to live, not

unto yourselves, but unto Christ and to do all

things to the glory of God.

2. The second is, that as Christians, you are

bound to abstain from such actions and conduct

as produce evil, even though that evil be not in-

trinsic, but merely circumstantial, and existing

only in the tendencies of such actions or conduct.

3. The third is, that as members of a social

compact which God has instituted as a means of

good to your fellow beings, you are bound so to

act in the presence of others that your example

may be beneficial to them, and tend to produce

those benign and salutary results which God de-

signs to secure by the social system. u If meat

make my brother to offend, I will eat no flesh

while the world standeth, lest I make my brother

to offend."

5. The last great principle named, is, that we

must abstain from any course of conduct which

is of doubtful propriety, lest we wound our con-

sciences and offend God.

Now it is vain to assert that these principles

apply only to the abuses of fashionable amuse-

ments. Who shall decide what is legitimate, and
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what is an abuse) What one would regard as

an abuse, another might value as the chief attrac-

tion. And there can be no doubt of the fact that

what some would term abuses, are to the mass

of those devoted to amusements, their principal

charms. Who then shall be umpire in a ques-

tion so difficult to decide ^ Let us first see fash-

ionable amusements abstracted from their abuses,

and it wrill then be time enough to decide upon

their moral character and tendency. We must

treat of amusements as they arc : and we must

judge of the future by the past. When those

who participate in public and fashionable amuse-

ments, such as theatres, balls, and games of

chance, become entirely free from sinful propen-

sities and become perfectly holy, then we may ex-

pect to see either such amusements entirely ban-

ished, or so chastened and reformed as to be harm-

less in their effects. We seem to forget that the

difficulty is not wholly in the amusement, but also

in our own corrupt and sinful nature. We have

before asserted that it is impossible to separate

fashionable amusements from those circumstances

wmich render them injurious in their tendency.

Hence the only safe and consistent course for a
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Christian to pursue is to abandon them altogether,

and thus to keep himself unspotted from the world.

One of the abuses sometimes alledged against

fashionable amusements is that they are often in-

dulged in to an excess. Either that they are too

frequent or too protracted. But here a similar

difficulty presents itself. Who shall fix the stan-

dard of moderation, or the limit of indulgence ?

Every man supposes himself both able and enti-

tled to judge for himself. And when there is a

difference who shall decide ? Where there is so

much doubt and uncertainty, the safest course for

the Christian is to abstain altogether. He will

then be sure he is in the right path, and need not

apprehend the upbraidings either of his conscience

or his God.

After this statement of Christian principles,

and their application to fashionable amusements,

it will not be necessary to enter upon an extend-

ed examination of the evil tendencies of each par-

ticular amusement. But it may not be amiss to

point out distinctly some of those to which we
particularly allude.

We do not wish to be understood as proscrib-

ing all amusement. This would defeat our pre-
G
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seat object, by "magnifying-- innocent re ci -cations,

and things indifferent, into serious evils. Tlie^e

are amusements, not only harmless, but beneficial

both to the body and the mind. And it would be

as tedious to name them, as it would be to name

all that are of an opposite character.

1. We wish then, in the first place, to be un-

derstood as alluding to the theatre, under all the

modifications to which it has ever been subjected.

We consider it a great evil to the community and

to the nation at large. It is perhaps the most

fruitful source of corruption to the morals of the

people. It has been proscribed by the wise and

good of every age and nation, whether heathen,

infidel, or Christian. And that the moral and

patriotic of this day should be numbered among

its patrons, is both painful and surprising, and we

would rather believe that they are not fully con-

vinced of its ruinous tendency, than that the love

of pleasure and the desire for self-gratification

were paramount to the love of good morals and

religion. But that the professed disciples of Jesus

Christ, should patronize and delight in such an

amusement, can not be believed, if we give them

credit for intelligence and sincere piety. There



( W )

is scarcely a patron of the theatre who does not

know and believe in his heart, that it is inconsis-

tent for professors of religion to he seen there.

When a man can bring himself to part with his

reputation as a Christian, for the pleasures of the

theatre, we must suppose that he can not value

that reputation very highly. When a man can

deliberately bring a reproach upon religion, for

the sake of a temporary gratification, we can not

suppose that the. cause of the Redeemer lies very

near his heart.

It seems now to be generally admitted that if

the theatre were reformed of its most objectiona-

ble features, it would become so insipid and un-

attractive, as scarcely to survive the purification.

Tiie majority of those w7ho now support it wTould

abandon it. The experiment has been tried again

and again, and the result proves the impractica-

bility of any reformation worth naming. It was

stated not long since in the public papers, that the

manager of a theatre in Boston, attempted a re-

formation, by excluding improper characters, and

correcting other evils ; and it was stated as the

result that if the manager had the building free of

rent, the receipts would fall considerably short of
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meeting the other expenses ; and that in a few

weeks the attempt at reformation was abandoned

The only alternative left to us, then, is. to pat-

ronize the theatre as it is, with all its abuses, or

abandon it altogether. And can a Christian pro-

fessor hesitate for a moment which alternative to

choose? Those who undertake to defend the

theatre, must defend it as it is, and as it ever has

been, otherwise he is contending with straws. To

defend an ideal and perfect drama is one thing.

To defend that which now exists, is quite another.

You are in no danger from the one, for it does not

exist. By the other you are exposed to tempta-

tions and evils, both numerous and fatal.

2. The next fashionable amusement which we

would particularly name, is that of balls. We
would not pretend to assert that the evil tendency

of this amusement, is to be compared with that of

the theatre. But still we do believe that its ten-

dency is adverse to vital piety, and promotive of

thoughtlessness and irreligion. It is an amuse-

ment which cherishes vanity, pride and envy. It

fills the youthful bosom with emotions inconsis-

tent with true Christian feelings. It clefcroys de-

votional frames of mind, chills the ardor of pious



( S3 )

zeal, and rolls back upon the heart the warm cur-

rent of holy love to God and man. It unfits the

mind for the duties of religion, and fosters the gid-

dy and frivoBns propensities of our nature.

What would you and the world think, if the

ministers of our church should hold a grand hall,

or were in the habit of participating in such

amusements with their parishoners ? Would it

not be a grotesque and forbidding scene 1 Does

not the very suggestion carry with it to your

minds, the inconsistency and hurtfulness of such

a practice % Or suppose the members of the

church, including the elders, and those most dis-

tinguished for piety and devotion to the cause of

Christ, should give themselves up to such an

amusement, would it increase your respect for

their character, and your confidence in their pie-

ty % Nay, would it not rather destroy both *? And
if it be harmless for one or more professors of re-

ligion to participate in such amusements, why
may it not be so for ministers and elders, and all

church members to do as supposed above % Are
the obligations of religion less binding on some
than on other church members 1 Shall that be

considered innocent in one, which would be high-

ly improper in others? Certainly not. That
such are the evil effects of this amusement upon

the mind and heart, will be testified to by the

consciences of most of those professors of religion
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who participate in them : arid hv the' confessions

of hundreds, who. after having been led astray by

the fascinations of the dance, were brought back

by the spirit of God to repentanceiaiid newness

of life.

Is it, then, proper and becoming in Christians

to favor and indulge in such an amusement, when
their own souls, and the souls of others, by their

example, are so seriously injured by it ? Can

you reconcile the practice with Christian expedi-

ency, and with the great principles of Christian

conduct wTe have already stated] Beware of

tampering wTith the spirit of the Gospel, and with

your obligations as Christian professors. Beware

lest you grieve the spirit of God by disregarding

its admonitions, and by rushing heedlessly into

temptation. Beware lest you become stumbling

blocks in the wray of others, and by indulging for-

bidden pleasures, you plant your dying pillow

with the thorns of remorse.

3. The only remaining amusement we shall

mention in this category of specimens, is that of

card-playing and games of chance. Without deny-

ing that some games are harmless compared with

others, wre may state that all are indulged in at

the expense of precious time, and all tend to be-

get habits of idleness and a passion for gaming.

Some games by having been more abused and

prostituted to purposes of gain than others, have
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become more odious to the feelings of the moral

and the upright. Of this we may mention card-

playing as an instance. And this very fact should

deter men from the practice, and lead them to de-

spise and abandon an amusement, around which

are thrown so many painful and disgusting asso-

ciations. Christian feeling has long since pro-

scribed this amusement, and this Christian feel-

ing is neither to be despised nor wounded by those

who call themselves Christians. There is but

one sentiment on this subject among the truly pi-

ous, and it has become the moral sense of the

Christian church. To offend this is to offend the

church.

All games of chance are so many inconsiderate

and irreverent appeals to Divine Providence. If

we may not take the name of God in vain, neither

may we trifle with and make sport of His Provi-

dence.

All gaming, even if it be for mere amusement,

tends more or less to the practice of gambling.

If you regard yourselves as in no danger of such

a result, you may be mistaken, and you may be

overtaken with the gambling mania, before you

are aware of it. But if you escape, where is your

security that your children and servants, encour-

aged by your example, may not pass the bounda-

ry between mere amusement and gambling ? How-

many pay dearly at last for their temporary
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amusement ] If your grey hairs are brought

down in sorrow to the grave, by the profligacy of

a son, who caught from you the knowledge and

love of gaming, how keen and intolerable will be

your self-reproach 1 How many hopeful youths

are lost to virtue and to society by beginning to

play for mere amusement % How many firesides,

that otherwise would have presented the delight-

ful scene of domestic bliss, are now marked with

desolation and woe 7 Is it Christian—is it be-

nevolent to encourage, by your example, a prac-

tice, which sows the seeds of discord and sadness

in the family circle, and betrays the youth of

our land into the paths of vice, infamy and ulti-

mate ruin ?

Then forbear—the sighs ofmany aching bosoms

cry, forbear—the lamentations of many care-worn

and heart-broken fathers, cry forbear—the flow-

ing tears of many widows and orphans, cry for-

bear—the cause of our country and God criesfbr-

bear.

Brethren, the grace of our Lord Jesus Christ

be with your spirit. Amen.

Now unto him that is able to keep you from

falling, and to present you faultless before the pre-

sence of his glory with exceeding joy, to the only

wise God our Saviour, be glory and majesty, do-

minion and power, both now7 and ever. Amen.

PETER DONAN, Moderator.


