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PREFACE.

Taasr moment when an author dots the last period to his
manuscript, and then rises up from the study-chair to shake
its many and bulky pages together is almost as exciting an
occasion as when he takes a quire or so of foolscap and sits
down to write the first line of it. Many and mingled feelings
pervade his mind, and hope and fear vie with one another
and alternately overcome one another, until at length the
author finds some slight relief for his feelings and a kind of
excuse for his book, by writing a preface, in which he states
briefly the nature and character of the work, and begs the
pardon of the reader for his presumption in undertaking it.

A winter in Kashmir must be experienced to be realised.
The air is most invigorating, and the quiet is sublime, Even
an ordinarily busy missionary enjoys much leisure through
such a season in this beautiful country.

I have now spent two long quiet winters here, and this
¢ Dictionary of Kashmfri Proverbs and Sayings” is the
result of many hours of labour, study, and auxiety, during
these leisurable months. As a missionary, on arriving in the
Valley, I at once devoted my attention to the study of the
language ; and believing that Proverbs taught ¢the real
people’s speech,” discovered *the genius, wit and spirit of a
nation,” and embodied its * current and practical philosophy,”

593894



1v PREFACE.

I quickly began to make a collection of them.* This book,
I believe, contains nearly all the Proverbs and Proverbial
sayings now extant among the Kashmiri people. They have
been gathered from various sources. Sometimes the great
and learned Pandit instinctively uttered a proverb in my
hearing; sometimes I got the barber to tell me a thing
or two, as he polled my head ; and sometimes the poor coolie
said something worth knowing, as carrying my load he
tramped along before me. A few learned Muhammadan
and Hindd friends also, have very materially helped me in
this collection and its arrangement; and here I again heartily
acknowledge their kind and ready service.

Actum est. 1t is done ; and now the manuseript has to
be sent to the publishers, and notices have to be posted to the
different papers and journals interested to advertise the work
as ““in the press.” What will the little world say, into whose
hands it may chance to arrive ? How will the philologist, the
ethnologist, the antiquarian, the student of folklore, and the
general reader regard this which has ‘cost some considerable
time and study. Dear reader, in order that your criticism
may not be so hard as it might, perhaps, otherwise be, please
permit me to remind you that Kashmir proper is but a small
country, a little vale surrounded by snow-capped mountain
ranges, about eighty-four miles long from north-west to
south-east, and from twenty to twenty-five miles in width,
with an area of about 1,850 square miles ; that the Kashmirf

* “The genius, wit and spirit of a nation are discovered in its
proverbs.” — Bacon.

“ Proverbs embody the current and practical philosophy of an age
or nation.”— Fleming.

« Proverbs teach the real people’s speech, and open up the hitherto
sealed book of the native mind.”’—John Beames.
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language is virtually minus a Dictionary and Grammar, and
that  besides one or two very unimportant works* written in
the Persian characier, all true Kashm{ri books are printed in a
kind of mongrel-Devandgari character called Shdrad4, which
only a very small proportion of the population can properly
read ; that the Kashmiri language itself is very difficult, and
is spoken differently by different persons—the Hindds and
Muhammadans, especially, speaking distinct dialects; that
information from books of travel, &c., like Vigne’s, Hiigel’s,
Knight’s, Drew’s, Bellew’s and others, is very crude, scanty,
and contradictory, concerning the manners and customs of the
Kashmir{ ; and that this individual is not naturally so com-
municative as might be expected from his cheery look and
humorous disposition.

Horace says somewhere “ Nonum prematur in annum ;’
and perhaps it would have been better to have kept by me
what I have written, for nine years before publishing it. But
other work demands much of my leisure time,—the prepara-
tion of a Kashmiri Dictionary, of which these proverbs, and
the words that contain them, form but a stepping-stone, and
the translations of the ¢ Psalms of David’’ and “ Proverbs of
Solomon,” which have been deferred only because of the non-
appearance as yet of the revised edition of the Old Testament
However, [ trust the reader will accept my various excuses
and forgive any error, whether in the romanizing, or the style,
or the information, as the case may be.

The Proverbs and Sayings have all been translated as liter-
ally as possible ; and with a fairly-trained ear I have honestly
tried hard to render correctly in the Roman character what

* A short interesting account of the origin of this character is
given in Dr. Klmslie’s Kashmirf Vocabulary, p. 149.
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I heard ; but the different dialects made this very confusing
work ; and there were some sounds which could not possibly
be written like Roman-Urdd, except with the following addi-
tional vowels : —

An o as the German 4, but short.

An o as the German &, but long and drawling.
These two vowels, I believe, exist in Hungarian,

An v as the German i,

An % as the German i, but long and drawling.

In addition to these there is a sound which is something
like a very short ¢, to which I have given the name of khiydl;
zer ; it is frequently the sign of the instrumental case as Ain,
a dog, hini by a dog, &c. This sound, I believe, is to be
found in Russian, and is iz that language written asj. In
the Roman character this sound will be  represented by the
simple letter 4, and in order that this i may always appear, I
have always written the final ke (kd,e mukhtafi). With the
exception of this i or Lhiydli zer, I have, however, avoided
introducing any diacritical points. The following js the
Roman-Kashmir{ alphabet with the powers of the letters :—
A apronouncedase in women. | D d pronounced as & in bad—

A 3 » e in art. the point of the
Ai ai ai in aisle. tongue is struck
Auaun ay in our. back on the palate,
Bb , b in but. E e » e in there.
Chech , ch in church | B & ’ e in pet.
Dd4d , dindew,the |F f ,, f in find, the
point of the tongue English f is only
is pressed on the sounded, and then

upper fore-teeth. very badly, in the
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middle or at the
end of &« word. If
it occurs at the

commencement of |

a word it is most
distinctly and inva-
rinbly turned into
phk.
G g pronounced as g in go.
The Arabic letter kgain gh,
with its peculiar guttural sound
is seldom heard in pure Kash-
mfrf,
H h pronounced as % in Aouse.
I i is a kind of half
I hear that
there is something
analogous to this
to befound in Rus-
sian and is written
as j.

f pronounced as ¢ in police.

j ” J in just.

k 5, k in keckle.

» ¢k in the Scotch
and Irish lock, or
the final c% of the
German schack and
buck.

L 1 pronounced as ! in lane,

s

kh

vu

M m pronounced as m in man.
N n » n in noon
N a » 2 in the

French words sans, bon.
O o pronounced as o in no.

Pp » p in paint,
Ph ph » similar to
pk in phlegm,

The Kashmirfs
turn the Persian
O fe into phe,
e.g., phakir and
phatah for fakfr
and fath, except
perhaps  when
this letter, or
rather  sound,
comesinthe mid-
dle, and at the
end of a word.

R rpronounced as » in ran.
A Scotchman’s # is perhaps not
met with in pure Kashmfr.
The euphonic r is very com-
mon, e.g., bonth and bronth,
byor and bror, &. The Mu-
hammadans generally omit the
r in these and similar words.
S 8 pronounced as s in sin.

Sh sh ,» 8k in shine.
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T t pronounced as ¢ in take, | Ts ts pronounced as ¢s in gets.
the point of the | U u » o in top.
tongue is press- | U 4 » u in rule.
ed on the upper %IV } YW, both having
fore-teeth. a power be-

T t » tin tub, the tween the
point of the English o
tongue is press- and w.
ed back onthe |y y ’ y in year.
palate. 7 z ” 2z in zeal.

Nore.—Bh, chh, gh, kh, ph, th, th and tsh are respec-
tively the aspirates of ch, g, k, p, t and t, and ts, and are pro-
nounced as one letter.

With regard to the ‘“point’ of the different proverbs and
sayings, I have been through them all, as here written, with
a little council of learned Muhammadan and Hindd Kashmir{
friends, and not allowed one to pass, until I got their full and
undivided sanction to my explanation of it. The notes and
facetiee, &c., are such as cropped-up in the course of writing,
and have been jotted down in the hope that they will be
interesting to some readers.

And lastly, but by no means of the last imporfance, I trust
that if any reader is pleased with this book, and thinks fit, he
will kindly recommend it to others, as the whole profits of
the work are to be devoted to the sorely-strained funds of the
¢ Medical Mission Hospital,” Kashmir,

J. HINTON KNOWLES.

Kasamir, February Tth, 1885.



KASHMIRI PROVERBS.

A

Ab tik toth bab tik toth.
I love myself and I love my father.

The reply of a very covetous man to a friend, when that friend

said that he would give him only one out of the two things which
he coveted.

A grasping disposition.
Abak tali shrék.
A knife in the water.
A traitor in the camp.
Ab is the word generally used by Muhammedans in the valley.
The Hinds invariably say pénf or ponf.
Abas andar krand.
A hig basket in the water.

A man, who ez oficio is a person of some position and influence,
is like a krand in the water. So long as he retains his employment,
he retains his authority, but as soon as he is dismissed, he loses
that authority and honour. The basket as long as it floats in the
stream is filled with water, but immediately you take it out of the

stream it is emptied.

Achh kéni jdn tak wat kdni nak.

Better that the eye be blind than that the way be blind.
He that goes a-borrowing goes a-sorrowing.

Achh watskah tah gdshah ratshah.

May your eyes be opened but see nothing.
A Kashmiri curse.

Achhin ungujeh thukanih.

To strike the eyes with the ﬁngerm
To tease, to bother.

1
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Achhuv andarak riyik surmah kadit.
He’ll take the (very) antimony out of your eyes (and you’ll
not know it).

A sharp fellow, Beware !.. .
Surmah i8 black sulphuret of antimony, used for pencilling the eyes.

' Adal tah wadal zandnak chhai pashich zadal tshai.

A coutrary woman is like bad grass on the roof.
Grass not fitted for thatching does not set well, but lets the rain
through the roof. Cf. Prov. xxvii. 15,

Adi dadi yétshih tak adi dadi rétshih.
Half (the people) are burnt with wishing and half are burnt

with scandal.
The struggle for popularity and place.

"Adi Ldr tah adi Dir. \

Half at Lar and half at Dér.
A man of large and scattered property ; but who cannot get at it
or obtain anything from it.

Adin khash tah adin ash,
To half (the people) wretchedness and to half happmess.

Admi bastan andar chhuh sir. - * . v T
A secret is (concealed) under the skin of man. "o
Man is a make-up of mystery.

Adui umr tak badut balii,
Half-life and great misfortune (be to you).
A Kashmirf carse.

Adyav khéyih chinik adyav khéyih taki.

Half (the people) ate from the large dishes and half from the
small dishes.
A badly-arranged dinner.

Agah bod paharas naukar bod waharas.
The master is great in three hours, the servant is great in
a year.
Some people earn as much in three hours as others do in twelve
months.

Agah karén nethar tak parzun nak mdndn.
The master gets married, but the seryant does not agree to it.
A contrary servant.
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Agar Khdn siyov gagar wiyi, talik no mijis kum-yiji.
_Agar Khin entered into a rat’s hole, and there he did not
get, even, a bran-cake. .
In extremis. N
Once Agar Kh Khin was reduced to such distress that he was glad to
take shelter in a little broken-down hut and sleep there.

Agar Khdnun husti lustt tah lustu; lusti nak tah khitstu.
Should Agar Khin’s elephant live, it lives; and if it does
not live, then never mind.

Some people are so little respected, that it does not much matter
whether they live or die.

Agar Khén was one of the old Pathén governors of Kashmir. In
his time affairs arrived at a crisis. The army had rebelled, and the
treasury was 6mpty. To support his family and servants he
parted with his jewels and other treasures, and yet all through this
time of the direst distress he was keeping a favourite elephant. -
When he could no longer feed the pet beast, he let it go to wander
whither it pleased. .

Agar tser karik jald yiyih, agar jald Imrzh tsir yiyih.

If he delays he will come quickly, but if he hastens he will
come slowly.
More haste, worse speed.

Ahalamari ratak-khari.
The quarrelsome people of Ahalamar.

Ahalamar i8 one of the chief divisions of the city of Srinagar. In
olden days it was the regular thing on every Friday for the young
people of one division to chn,llenge in fight the young pcople of
mnother division. A certain place and hour would be arranged, and
the youths armed with sticks and slings, &c., would assemble on
their respective sides. At a signal from their leaders they would
join combat, and generally there were several broken limbs and
gometimes deaths, resulting from these fights. His Highness the
late Maharijah Gulib Singh put an end to these dlso'raceful
proceedings.

The youngsters of Ahalamar were very pugnacious, and especially
80 respecting the people of Suth, a neighbouring division. Pel haps
this was because they generally “ got as good as they gave” At any
rate these two divisions had many ﬁu'hts with onc another. The
Ahalamar youth would march in a crowd shouting :—

Suthén zachih tah kuthén ndr
Ahalamariav gand ik ldr.
“ Bagged clothes to the people of Suth, and may their bundles
catch fire.
The people of Ahalamar gave chase to them.”
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Then the crowd from Suth would meet them shouting :—
Ahalamar€ ratah-kharé ;
Léjan chhik nah batah phalf ;
Chandan chhik nah hirah nalf.
¢ The quarrelsome people of Ahalamar
They have not & rice-grain in their pots.
They have not a cowrie in their pockets.”

One is reminded of the English custom of ¢ beating the bounds *’
on Holy Thursday, when the parish school children, accompanied by
the clergyman and parish officers, used to walk through their parish
from end to end. The boys had willow wands with which they
struck the lines of boundary, (and sometimes the boys of the
adjoining parish).

““ A8 hak tsah katsh 4k 0’
“ Az khdnai Mumah Tdk.” -
“ Nah tsak nin nah tsah pdk. ’
“ Birav binshin bald-i-ték.” ,
O cabbage, whence came ye !” v -
“ From the house of Mumah Tak.” \ G- "t
““You are neither salted nor cooked. ) ne
“ Heugh! go and sit on the window,” -

Hdk sometimes called Hik-wék, or (as in Persian) 8ig, a cabbage
or any edible vegetable.

Va:;never the hék is badly cooked the above lines are sure to be

uoted. .

4 Mumah Tdk was a great greengrooer in Srinagar city.

Aib panun mdshok.
A man loves his own fault.
# Oh, wad some power the giftie gie us
To see oursels as others see us. ”

Aibo péyiyo gaibuch baldt, mandachhik patah chhai khijdlat.
O sin, let Heaven’s misfortune fall upon you—to you is shame
upon shame.
“Be sare your sin will find you out.”

" Ak ai tak untham kyah ? Yimah ai tah khylwaham kyah ?
If you have come, what have you brought? If I come, what
will you give me to eat ?
A merocenary individual.

Ak 2dn¢h. béyik pdnah, 6éyih talabdnah, béyik koriadilk
gdnah.

.
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First ithey seized) my dish, then myself, then (I had) to pay ', Q

the witnesses, and then (they abused me, calling me) the
eater of my daughter’s hire, and the keeper of a brothel.
A poor prisoner in the hands of the policeman.

\

Ak bard,e Khudi tah biyih hastis Rhasit. o 1, St

A man begs and then gets up on an elephant,
“ To mount an elephant” is an expression for becoming proud or
angry.

Ak budih tah methik, bydk budih tah téthih. . .
One man js old gnd sweet, another old and bitter. |/, /. .
Ak chhiwyov masah byik hikah rasak.
One man is intoxicated with the juice of the grape, another
with the juice of vegetables.
Pride dwells in every one, be he rich or poor.
“Kashmir is the only part of India where wine is made from the

juice of the grape, a fact to be attributed rather to its acescent
quality than to any scarcity of the fruit.”’

Ak gav jini ybr, bylk gav nini ydr.

One is a thorough friend, another is a “ loafer.”
Ndns ydr, a bread friend.
Persian —Ydr-i-jin o ydr-i-ndn.

Ak gub nerih, ak khir kuchih, pétsik gdsah, wafii nak kénh.
One sheep in a meadow, oue kharwar (of grain) in the house,

and the bulrush (these three) do not last.

The sheep and the kharwér are but *as a drop in the ocean,” soon
swallowed up, and the bulrush quickly rots.

Khir or Kharwdr, is a dry measure, containing lbs, 192. The
literal meaning of the word is an ass-load. Khar is the Kashmirf
word for an ass (like tho Persian).

Ak khojas suét batah khyun, beyd sinis kun athah nyun ?
‘When a person is dining with a great man, will he stretch
out his hand towards the dish (to help himself) ?
Give him a yard, and he’ll take an ell.

Ak kot tak béyik kitis garawani.

First there’s the gallows, then there’s the trouble of making
the gallows.
A difficult and losing game.

e
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Ak 1Bwin grattas bylk léwin grattowdli sunzik chinih.
One licks the mill-stone, the other licks the miller"s dish.,
As fast as one earns, the other spends. o~

N )\

Ak nyuv Yaman tah bylk kkyav braman,/~ l.(.‘\
Death took one and the other was seduced from his own

country to another country in hope of gain.
A man of large family, but not one child left to him, all scattered.
Yama is the HindG god and judge of the dead.

Ak rifiz tah béyih gimah rifiz.
A Shr'a and also a village Shi’a.

There are Shi’as and Shi’as. .

The village Shi’as are much more superstitions and bigoted than
the city Shi’as. Altogether there are about six thousand Shfi'as in the
valley. They are found chiefly at Zadibal, a few miles to the north
of Srinagar,and at Hasansbid near to the city lake, where their prin-
cipal mosque is.

Great bitterness of feeling exists between the Siinfs and the Shi’as,
the rival sects of Muhammedanism, which occasionally manifests
itself in open fights ending in loss of life and great destruction of
property. In 1874 the Maharéjah’s troops were obliged to be called
out to quell the rioters, During the Pathin rule in the valley the
Shi'as were forbidden to celebrate the Muharram. About the time
whenthe country was annexed to the Durrdnf empire (1753-1819 A.n.),
the Shi’as determined to enact this sacred feast; and acordingly
compelled a 8(inf boy to eat salt ; then tantalized him with water;
and just as he was about to drink it they shot him to death with
arrows, 8o, that he might perish like Husain, who was killed by Yazid
near Kifa, in the desert, of thirst. When *Abdn’lld Khén, who had
just conquered this country, heard of this, he was much enraged and
immediately gave the order for the collecting of all the Shf’as in
Srinagar, that their noses might be pierced, and one line of string
run through the whole of them, and that, thus fastencd together,
they might be conducted through the principal thoroughfares of
the city. Nothing daunted, however, they very soon again tried to
celebrate their sacred festival, and notably in the time of the Sikh
governor Bamé Singh ( 1830 A.n.) There was a great Sanf living in
Kashmir in the fifteenth century, whose name was Mugaddam Sihib,
He had a large number of followers, amongst whom was Shams-ud-din,
a Persian Shi’a, who managed to conceal his religious views and to
ingratiate himself into his master’s favour, though all the time he
was really proselytising. He thus made many converts to the Shi'a
faith, and in consequence is much respected by the Shi’as, for these
people have a principle of religious compromise called takia,
whereby the Shi’a thinks that he is perfectly justified in lying and
deceiving to save himself from religious persecution. It appears
that during tbe year or so of Bamé Singh’s governorship in Kashmir,



7

the Shi’as when celebrating the Muharram purposely spat in the
direction of the Muqaddam Séhib’s tomb, and this so enraged the '
Sinis that they fell upon them then and there and slew fifteen of

them, besides doing much damage to their property. BSince then :°

Persian traders have kept at a distance from Kashmir.

Ak takh ok gav kah.
One and one are eleven.
Two heads are better than one.

Ak wondn wagivi bydk pilaniwin chhus péts.

One weaves the mat and another holds out to him the reed.
The mat-maker could work much better alone. Henece the above

is quoted when unnecessary help is received.

Ak wukur béyik trakur.

First, you are unfortunate ; secondly, you are proud.
Pride without reason.

Ak zilik backhih tal bikit toh, tah byik zdlik tumul.

One will sit by the fire-place and burn chaff, while another
will burn rice.
Economy and extravagance.

Ak zaninah chhai daulat, bydk zallat,
One woman is wealth to you, another is ruination.

Ak zandnak chhai hat lanjih bint, byik chhai bar tal himi
hisk.

One woman is (like) a hundred-branch plane-tree to you,
another is like a bitch at the door.

The bénf or chinir (Platanus Orientalis) of Kashmiris one of the
finest and most shade-giving trees. It was introduced by the Mu-
hammadans from the West, and under the fostering attention of
royalty this splendid tree with its palmate leaves and spreading
branches, has reached the greatest age and attention in Kaghmir.

Akké gomut yireh tah wirih mangdn tang.
A man is confused and asks for pears from the willow tree.

Akhé khut hastis biyikhi khastan dusik.

One manrode upon an elephant, another mounted the wall
High and low; rich and poor.
Panjébi.—Hik pi-nne, te diyd ghore ghinne.

Akhd lasin sdsas maras.

Let one man live for the sake of a thousand houses.
God spare the public benefactor.

N
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Akki latik khasik nak guris, béyik latik pakik nak piyddah.
At one time he will ride on a horse, at another time he will
go on foot.
Deruit edificat mitat quadrdta rotundis.

Alkhki waktah prénak-kuj tah béyik waktak prirak-dyal.

At iqe time the onion-plant, and at another time the onion-
skin.
Good and bad times.

Aki sund dazih 4b tak béyik sund dazih nak til.

One.]man can burn water, where another cannot even burn
oil,
A matter of luck.

Akt sund dydrak chandak béyik sund katd.

One man’s pocketful of money (is no more than) another
man’s word.

AV tsat sum tah sds gav Fulih.

One man cut the bridge, and a thousand people fell into the
river.
Punishment visited upon many because of the iniquity of one.

This is a saying derived from a true Btory (so a native friend says).
A very long time ago a large crowd of people were travelling toge-
ther ;—perhaps they were going on a visit to some popular shrine.
In the midst of the crowd there was a very wicked man who did not
seem to be able to think, or say, or do, anything except that which
was evil. On seeing a swift and deep stream in front, this wicked
man ran on ahead and crossed the ordinary plank bridge built over
it; and no sooner had he himself crossed over, than with his big
hatchet he hacked and hewed away at the supporting beam of the
bridge, until it broke into two pieces and the whole structure fell
down, and was soon carried away by the angry waters. Now what
were the people to do?—go they must to this place, concerning
which they had been making preparations many-a-long-day before.
At length two or three of the bolder spirits among them determined to
wade the stream ; and the others encouraged by their example resolved
to venture also. They all started together, but, alas! when they
reached the middle of the water the swiftness and depth proving
too much for them they all lost heart, gave themselves to be carried
away by the waters, and were drowned.

Aki tsond dunyd tak béyik aki imdn; dunyd tak imdin chhik
nak donawat athik yiuwdn.

One man sought the world and another sought for faith ; the
world and faith both do not come into the same hand.
““Ye oannot serve God and mammon.
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Akis chhék dazén dér tah byik chhus wushandwin athah.
One man’s beard is on fire, and another man warms his
hands by it.
To be glad at another’s misfortune,
Panjébi.~Kisi kd ghar jale, kof tdpe.

Akis gom zah ; méthar gim shéthar ; kiwas gdyam kulal.
One became two ; friends became enemies; the crow became
a dove.

An old man’s answer to a friend, who had sent to enquire how he
was. The meaning is that a staff was now “part and parcel ” of him ;
that his teeth had deserted him ; and that his raven-black hair had
turned grey

AFklah chhint garé chini tak gard mydns,

Aklah, the carpenter’s wife, sometimes yours, and sometimes
mine, .
A stupid, garrulous, unfaithful woman.

Akut abur takh Még zan ; kunwi phikah tak drig zan.

A single cloud, and it is as the month of January ; a single
fast, and it is as though a famine.
Au jour le jour. .

Al Kashmir murdah-pasand.

The Kashmiri people are fond of the dead.
To “ never speak evil of the dead” is a prominent good feature in
the Kashmiri’s character.

Alayadik buddn tak malagadik wotalan; Wétha hukhan;
hénar grazan ; télik, hd mdlik, dst windur rij, .
The great man will sink ; the base man will rise; the river

will dry up ; the sewer will roar (by reason of the much

water) ; then, O Father, will be the monkey rule (i.e., a

time of utter irreligion and great oppression). '

A saying of Shekh Nér-ud-din, who wasa very famous Muhammedan
saint in Kashmir about six hundred years ago. His shrine is at Tsrér,
a village about fifteen miles from Srinagar; and every October there
is a great melé there in his honour.

Wétha is the Jhelum river in its course through Kashmir. Hindd
priests call it Vetasta.-

Alah kulis tulah kul.

A mulberry tree from a pumpkin plant.
A mouatain from a mole-hill,
2
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Alah ruwuns wingan Eaduni.
To sow pumpkins, and reap egg-plants.

To begin a thing and not finish it.

Wingdn is known in Hindustin by the name of brinjél ( sola-
num melongena), the egg-plant. The Kashmiris dry it, and eat it
during the winter.

- Alan chhuh phal tah nindan chhuh dinik.
There is fruit to the plough, and rice for the raking.
Thrift brings its own reward.

Albailas nak chhas akl tah nah maut.
Neither understanding nor death to a fat man.
¢ Fat paunches have lean pates. "—Shaks.

Ali ingun sambdle ; fakir auye damdle.
O Alj, prepare your garden ; the fakir has come to dance.

Quoted as a warning to prepare for any person’s coming.

“Fakir has come to dance.” Fakirs stamp upon the ground,
gesticulate, and in other ways annoy people, if their demands for
largesse are not quickly complied with.

Ali ditsiv tlik gyav zuwav kurus lyav tah lyay.

Alf oiled her head with ghi, and the lice licked and licked
it all up.
Money in the hands of & worthless person.

Alik drds tah tilik logum tsél.
_In the moment of birth my head was squeezed.
Man commences his troublous career as soon as he is born.

Alikinini dindah hawar ; ok nak atsan garah, tah byik nak
nerin barah.
One-eyed *Ali’s yoke of oxen,—one will not enter the house,
and the other will not come out of it,
A poor man with a refractory family.
Most people in the valley will remember one-eyed ’Alf and his two
troublesome bullocks.

Alond tsindun.
Seeking to get at a thing which is hanging out of reach.

Clavam Herciule extorquére.

Amal gav gulih mal.
Employment is like dirt upon the wrist.

Employment is uncertain ; like dirt upon the wrist, it quiokly
comes and goes.
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Amdnatas khiydnat.
To embezzle a deposit (is a tremendous sin).

The height of dishonour.

Amanuk tot,
Aman’s pony,

A bad, lazy fellow who requires a lot of urging before he will do
anything,

Aman is a small Kashmiri village. A man once purchased a pony
from this place, and was setting forth on his way home, when the
beast suddenly stopped. and nearly threw the rider over his head.
Any little ditch or such like place caused the pony to thus stop.
Eventually the purchaser got off the animal, and asked a passer-by
to mount it. The other man being a good horseman was not afraid
to hit the pony; and so for the rest of the journey, and ever after-
words, the pony went splendidly.

Amas suit har yaiih khdmas suét garah karun.
To quarrel with the common people is like keeping house
with a stupid, untaught person (which is misery).

Ami phukah chhuh dazdn tsoig tah ami phukak chhub
gatshin pats.

‘With this blow of the breath the lamp is lit, and with this
blow it is extinguished.
¢ QOut of the same mouth proceedeth blessing and cursing.”

Amf ydrabalan ckhik kitiyth nati phutardvamati !
How many water-pots this ghdt has broken !
A gource of much evil.
Amin gogalan til zan pherun.
Like mixing oil with raw turnips.

Treasured wrath.

The oil will not settle, but runs all over and about the turnips.
In this way anger spreads over the breast of an unforgiving man.
Amin natin mdl.

A desire for raw flesh (is it?)

Cited to a man who is impatient for his food, &o.

Amis dudas sust dabadab.

To wrestle with uncooked milk,
To strive with the weak.

Amis panas darah dar.

To pull raw thread.
To fight, or bully, a weak fellow.
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An mana, ker fana; rachhun chhui bod gunah.

Bring a maund, and spend it. It is a great sin to store.
Jogis sometimes quote these words,

An Wéth, dis dém, adah budin gdmi gdm,

Bring the Jhelum, drink it, and then let the whole village be
drowned.
An unprincipled man who has no care for others, as long . he

can accomplish his own selfish ends.

Anawune, zenawune.

Ranih hinde madano.

Thakamute, losamute.

Mdjik hinde gubaro.

At the time of earning and brmgmg,

A wife’s friend you are;

But when you’re tired and weary,

A mother’s son you are.

Anchdr-nut akis khut tah Jbeyis hut.
A plckle-pot —one man’s (pickle) turned out splendidly,
another man’s (pickle) went bad.

The same concern, &c., may turn out well for one, but adverse for
another man,

Andah kanih manzbdyg,
Being outside or on the edge, to sit in the midst.

The monkey, who would fain use the cat's paw to pull the
chestnuts out of the fire.

Andarah dazin plnah tak nébarah dazdn lok.
Inside he himself burns, and outside the people burn.

The genteel poor man. Poverty and cold are burning him within,
whilst outside, owing to his wearing nice clean clothes, the people
burn with envy, supposing that he has money.

Andarah gom wirik Rund dudur tah nébarak rodum tiserik
hund rang.

Within me is the rottenness of the willow, but without
continues the colour of the apricot.

Andarah tshunikas thukah tak nébarak dupun * Gumah
ém.”’

Inside somebody spat upon him. Outside he said, “It is
perspiration.”

Salvd dignstate.
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Andari, andari, wot Tsandari gom.
Secretly, secretly, he reached the village of Tsandar.
“In truth, he is in great distress.”

Andarim dddi no mashinam marit
Nébarim shidi kyah barah wiini buk ?
1 shall never forget the pains of my heart, even after death.
Shall I wish then for outside happiness ?
Refusing to be comforted.

Andarim nak tuts tah nébarim nah pats.
No strength within, and no respect without.

Anétis ai yiyih ladanah tah mantis wdtis.
If the cover be filled then it holds one pound and a half,
Think before you leap.

Anhaharin armdn tah haharimuti paskemdn.

The bachelor wishes (to get married), the married man
regrets (that he got married).
Marry in haste, and repent at leisure.

Ani chhur lam tal tah kinsik dyuthus nak,

A blind man sat down behind 2 pile of stones, and thought
that nobody had seen him. ‘
The ostrich hides his head in the sand, &c.

Ani sunz kulai Khuddyas hawdlah.
A blind man’s wife is in God’s keeping.

Anigatih guls dlawuni.
To show affection in the darkness.
Kind to the unthankful.

Anim suf, wavum sui, lajum sut, pinasuf,
I brought the nettle, I sowed the nettle, and then the nettle
stung me.

Ingratitude.

In olden times there was a famous fakir in Kashmir, who punished
himself in the following way. He uprooted a nettle, and fixi
gome mud upon the palm of his hand, planted the nettle therein.
All the day and all the night for geveral years he held out his hand
with the palm uppermost, and the nettle in it. The plant grew and
was strong and by reason of this, thousands of Hindds used to visit
the fakir, and give him alms.

The fakir had a disciple, who eventually became very jealous of
the honour which his master received ; and one day in a fit of anger,
he hit the nettle, earth and all, out of his master's hand, The fakir
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then spoke the above saying concerning both the nettle and his

disciple, whom he had brought up and nourished from his infancy.
The sting-nettleis & plant sacred to Shiv4, who is said to have

first planted it. Hindds pluck the leaves, and throw them over the

god’s favourite symbol, the lingdm.

Anin manz kdni sundar. )

An one-eyed woman is beautiful among blind women.

Anis hdwdn sirt wat be-aklas nak kank.
All men show the blind man "the way ; nobody can show
the man without understanding.

Anis musht héwuni, nak chhéh gunah, nah sawlb. _
To show the thumb to a blind man is neither a sin nora virtue.
Advice is lost on some people.
¢ To show the thumb” is & vulgar act amongst children and stupid
people in Kagshmir,

Anis rat tak doh héhui.
Night and day are the same to the blind man.

Anit natsandwun: !
(Enough) to make a cover dance!
A great trouble or surprise.

Ankér tak mdl, nakir tak kasam.
Confess and property, refuse and oath.

One man charges another man with a debt. The other man
denies. Then the matter is carried into court, where the judge and
people sometimes cite the above proverb, which means ‘“ Confess and
pay, or refuse and swear to it.”

Antan tah hdwanai.
Bring it to me and I’ll show it to you.

An angry retort when a man expresses surprise that his friend has
not seen, or heard of, a certain person or thing.

Apirih sanduk ; yapdrik sandik ; duhtli khiwas yad bandik.
On that side a box ; on this side a box ; and a gun to the
stomach of him, who breaks the fast (of Ramazén).

Apdrik tirum gidik han, yapbrih hurmas ras, sil kurum
Makkah Madinas.

From the other bank of the river I brought a small fish,
and here I made soup, and then invited all Mecca and
Medina.
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Aptrimay mun ddnik yapdrimin gaysh athan hath,
A man on that side pressed the grain, but to a man on this

side a gall became.
One does the scath, another has the harm.

Apik hund gyav,
A foolish woman’s ghi.
A foppish person.
Apih is a term applied only to a woman, whose one care is dress,

kashmm people, both wealthy and others, rub their hair with
fresh ghi. Scented oil is never used.

Apuzis god kyak ?
A lie has no beginning.
Ari di sdrt tak ur gav nak kanh.

All people came (i.e., were born) in good health, but not one
became (i.e., continued) healthy.

Arimi kadih nah miyj tak phakiran diras kisht.
The gardener had not dug out the radish, when the fakir held
the alms-bowls in front of him.

Aris pdnas drakah.
A leech to a healthy body.
Suffering for others.

Asan ai tah lasah kitah pdthi ?
If I laugh not how can I live ?
Ride 81 sapis.
Asas gatshik phulas dsuni, adah gayik phulai wuchhuni,
One’s mouth must blossom before he goes to see the flower-
" blossoms,
~ The different pleasure-gardens around the Dal Lake are constantly
and largely visited by the natives, and especially, when the plum-
trees and roses and lilacs are in full bloom. They take their dinner
with them, and spend the greater part of the day on the excursion.
The expression ‘‘ one’s mouth must blossom’ refers to eating and
drinking.
The natives have also got a proverb in Persian with the same
meaning,—db ¢ Dal dtash numdyad chin na bishad tabbdikh.

Asas kutdh tsbiyo Ghi widdh drdiyo.
When food had entered your mouth, blessing came forth

therefrom.
The guest flatters and blesses his host.
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Asas mazah tah yod dazah-dazah.
A taste in the mouth and a burning in the stomach.
Just enough to whet the appetite.

Asawai tak gindawai koryav, kkyun chyun chhuh yik.
Let us laugh and play girls. This (thumb) is eating and
drinking.

Some people are very mild in speech and witty in manner, but they
are not very liberal in their dinner arrangements, or in the matter
of largesse.

¢ This thwmb” refers to the vulgar Kashmiri custom of holding up
the thumb as an answer in the negative, when asked if there is
anything in the house.”

Asknav gav pishndv.

An acquaintance (or kinsman) is like a dung and refuse boat,
(i.e., a nuisance).
“Save me from my friends.”

Ashrif gav sui yas ashrafik dsan. )
The man with the gold is the gentleman.
Another version of this proverb cited by those, who are of another
way of thinking, is:—
Ashrdf gav sut yas ashrafi dsih,
He, who is geatle, is a gentleman.

Asménah pyav tah zaminih logus dab.
He fell from heaven to earth and is wounded.
High towers fall to the ground with greater crash,

Asménak watsh balai tah khana i gharib kujdst ?

Misfortune descends from heaven, and where is the poor man’s
house,
From hand to mouth.

Asun chhuh héchhindwin nak dsun chhuh mandachhdwin.
To be (wealthy) teaches, not to be (wealthy) makes ashamed.

Asun chhuh Lharas khasun.
It is a shame to laugh (immoderately).

¢ And the laugh that spoke the vacant mind.”’—Goldsmith.

Kharae khasun, lit., to mount an ags, which, according to the
natives, is infra dig.
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Até Mukammad Ehinin gadik begiri.
Impress for the work of Atd Muhammad Khén’s (fort).

The present fort of Hari Parbat was built by At4 Muhammad
Khan about sixty years ago. On Fridays, until the work was com-
pleted, every citizen, whether rich or poor, young or old, was forced to
take up one stone to the top of the hill.

Oppression.

Atk gai sheth ga.

Yim piissh pdth gai.

Eight gone, sixty gone.

These five besides gone {what are they ?),
‘What is a little more trouble to a man already overwhelmed with it?
Persian—.Abe ki as sar guzasht chi yak neza o chi hazdr nesa.

Atk shibik zi kit Libih ?
Will the soul desire this beautiful thing ? No.
“It is nanght, it is naught, saith the buyer.”’—Prov. xx. 14.

Athachan pintshan ungajan andar kis lukut; mukr chhik
melin kisi.

The little finger is the smallest of the five fingers of the hand ;
and yet the signet-ring is worn upon the little finger.
The humble shall be exalted.

Athah chhak balik tak kathah chhuk balik nak.
A wound in the hand is well, but to be wounded by (unkind)
words is not well.

Athak ckhul tah métrut tsul,
As soon as the hands were washed friendship ran away.

" After a native dinner an ewer of water is brought round, in which
the gnests wash their hands.

Athak ditam brosthak yitam.
Give me your hand and come in front of me.
To lend & hand.

Athan waryan puch nad shethan waryan puk sr¥h.
For eight dyears the river ran, and for sixty years (after the
waters had disappeared) the ground remained damp.

Men die but their deeds live.
Panjibi—.Admé nahin rahindd, par ddmé dé al réh jaind{ ha.

Athi binas khyun toh athi binas chharun.
To eat out of a vessel and then defile it.
To receive a man’s hospitality and then slander him,
3
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Atyuv bulah-bat-
An image made from flour.

A weak man.
Bulah-bat are the little images, horses, &c., which children play with.

A sugar toy.
Aud Ehiki aud phikt.
Half dust, half blowing.
A fool and his money are soon parted.

Audur tah mudur.

Wet and sweet.
Spoken concerning bézir food.

Aut gatshih nerun yi talimih tsakajih y& psthimik,

The flour must come out either by the lower or by the upper
stone.
By hook or by crook.

Av ai tah yeruv, gav ai tak gisuv,

If it has come then it is like wool, but if it has gone then it
is as grass,
Indifference.

Av tah jiv chhus baribar.

Coming and going are alike to him.
A happy-go-lucky individual.

“ dwah,” layih plitsih tak “ Nak” layih lachh.

“Yes” is worth Rs, 50 and “ No’’ is worth a lakh.

No of some people is more esteemed than the Yes of others.—
‘“ Oraculo Manual,” Balthasar Gracian. :

Ayas wate tah gayas tik wate ;
Sémanz suthe losum dok ;
Wuchhum chandas tah hir nak athe.
Niwah tiras kyak dimak buh ?
I came by a way (i.e,, I was born) and I also went by a way
(i.e., Idied).
When I was in the middle of the way (i.e., when my spirit
was between the two worlds) the day failed.
I looked in my pocket, but not a cowrie came to hand.
What shall I give for crossing the ferry ?
A saying of Lal D&d, who was a very holy HindG woman.
The Kashmiri HindG belief is that daring the sixth month after
death the spirit of the deceased has to cross the waters of the
Vaitaraiii ; but it is impossible to get to the other side of the river
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except by special means, as the waters are so deep and stormy and the
opposing powers, preta, yamadut, matsya, and kirma are so strong.
Accordingly about this time the bereaved relations call the family
Brahman, who repeats to them the portions appointed to be read on
this occasion. Among other things the departed spirit is represented
ag standing on the brink of the river and erying * Where is my father ?
‘Where is my mother ? Where are my relations and my friends? Is
there no one to help me over this river. 2’ This is sometimes recited
with much feeling, and great are the lamentations of the bereaved,
who now with sobs and tears present a little boat and paddle,
made of gold, or silver, or copper, according to their position, to the
Brihman ; and in the boat they place ghi, milk, butter, and rice. The
boat is for the conveyance of the spirit across Vaitaraini, and the
provisions are for the appeagsement of the contrary powers preta,
matsya,and others, who will try to turn back the boat, but who on
having these, ghf and rice, &c., thrown to them, will at once depart
their own way. .

The Hindds believe that if this ceremony is performed in a right
manner, a boat will be at once present upon the waters, close to that
portion of the bank of the river, where the spirit is waiting and
praying for it, and that the spirit getting into it will be safely
conveyed to the opposite side. The gift-boat, however, is taken
home by the Bréhman, and generally turned into money as soon as
possible. ‘

At the moment of death amongst other things a paisi is placed
within the mouth of the corpse, wherewith to pay the ferry.

The belief here expressed is common in one shape or another to
all nations and peoples, but especially to all Indo-European
nations. In Grecian mythology it was the river Styx, Acheron, or
Cocytus; and Charon rowed the shades across in his little boat.
A small piece of money, too, was placed in the mouth of the dead,
to pay the fare to the Stygian ferryman. In Scandinavia bodies
were buried in ships and boats under the belief that the dead crossed
the waters in them. Coleman, p. 319, mentions that among the
Garrows of Bengal also,  the dead are kept for four days; burnt
on a pile of wood in a dingy or small boat, placed on the top of a
pile,” &c. In the old French romance of Lancelot du Lac the demoi-
selle d’ Escalot orders that after death, her body richly dressed
should be placed in a ship, and that the ship should be let go to find
its own way before the wind and waves. In Grimm’s Deutsche
Mythologie, 3te Ausgabe, 791, a story is told concerning some monks
crossing the Rhine at Spires. In former times the Rhine, the
political boundary of Germany, was also regarded as the boundary
between the mpper and lower world; and “to go tothe Rhine’
and ‘‘to die” were mutually equivalent expressions:—*A drowsy
boatman is roused up one stormy night by a monk, who put some
money into his hand, and asked to be, ferried over the river. At
first six monks get into the boat, but no sooner is it started than a
great company press in, to the great inconvenience of the boatman.
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With much difficulty the river is crossed ; and the passengers having
disembarked, the boat is immediately carried back by a strong wind
to the place whence it started. More passengers are waiting there,
and they, too, embark directly the boat touches the bank; and as
they enter the foremost of the strange company puts the fare into
the ferryman’s hands with his icy-cold fingers. Some readers may
not know that the Germans in olden times thoroughly believed that
our own little island was the island of souls, and that to this day
remnants of this belief are still to be found among them.” For
more particulars concerning traditions about the dead, their world,
and the way to it, &c., cf. Kelly’s most interesting book on ‘* Curiosi-
ties of Indo-European Traditions,” Ch. IV.

Ayih winis gayih k'ndris.
She came to the baniys’s but arrived at the baker’s.

To miss the mark.

This saying has its origin in a story well-known in Kashmir. Lal
Did, whose name has been mentioned before, used to peregrinate in
an almest nude condition, and was constantly saying that “ He only
v;as :.”man, who feared God, and there were very few such men
about.

One day Shih Hamadén, after whom the famous mosque in
Srinagar is called, met her, and she at once ran away. This was a
strange thing for Lal D&d, to do; but it wassoon explained. ‘I have
Been a man,” she said, to the astonished baniy4, into whose shop
she had fled for refuge. The baniy4, however, turned her out.
Then Lal D&d rushed to the baker’s house and jumped into the oven,
which at that time was fully heated for baking the bread. When the
baker saw this he fell down in a swoon thinking that, for certain, the
king would hear of this and punish him. However, there was no
need of fear, as Lal D& presently appeared from the mounth of the
oven clad in clothes of gold, and hastened after 8h4h Hamadén. Cf.
Note 748, Part XX of “ Panjsb Notes and Queries.”

The Kashmirf Muhammedan will tell as many and long stories
concerning this Shaih Hamad4n, er Saiyid *Ali as the Kagshmirt Pandit
will tell about Lal Dé&d—how that when Timar Lung slew all the
saiyids in his country, he accused that monarch of impiety and
said that he would not stay in his country, but by virtue of his
holiness would transport himself through the air to Kashmfr; and
how that he alighted in the very spot, where now the famous mosque
stands in the midst of Srinagar, and within a few days after his
arrival here eonverted so many Hinddés to Islém that two-and-a-half
F\&l’wﬁm of Yonis or Brihmanieal threads were delivered up to

im.

Sh4h Hamadén's mosque is one of the most beautiful as well as
one of the most famous in the Valley. Over and beside the entrance
and upon the wall of the fizst of the five divisions of the building axe
these three Persian inscriptions :—




21

Ai dil agarat matlad © faiz e di johan ast.
Rav bar dar i shahanshah ¢ Shdh e Hamaddin ast.
Makrin ¢ ijdbat ast ss dare aust du’d rd.
?Arsh ast dar ash balki as®’ ’arsh nishdn ast.
* - - -

Har faiz ki dar sdbikay e har-dv jahdn ast.
Dar pairaus e hasrat ¢+ Shah ¢ Hamaddn ast.
Shdh ¢ Hamaddn anké Shahanshah e jahdn ast
Ai Khdk bardn déda ki dar raid o gumdn ast.
- * * . »
n Hamadén Homaddén¢ dihad.
Ma’rifat e sirr i nihding dihad.
Ya’ne agar bishidat §n drzd ;
Az dar + Shih e Hamaddnt byjo.
Az gav begih wuini wulah pagih.
To-day is not the time. Now (is not the time). Come
to-morrow.
Ad Grecas Kalendas,
Az nah tah, adah kar.
Not to day,—when then?

To-morrow is no day.
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B

Bibak Adamas =i zah gabar, aki rat iwereni béyih rat kabr.

Father Adam had two sons. One was burnt and the other
was buried (i.e., one became a Hindd and the other became
a Muhammedan).

Bibak, budatham tak khidmatah kartam.
O father, become old and serve me.
The old parents are very often the slaves of the family.

Bibah matyov tah déd tik mateyih.
The father has became mad and the mother also has become
mad.

A kingdom or city in a wretched plight.

During a certain king’s reigu the gods determined that the people
should become mad from drinking the ordinary water. Now the
king’s wazir being versed in astrology discovered this matter and at
once told the king of it privately. O, king,” said he, ‘after one
month all your subjects will lose their reason from drinking the
water of the country.” ‘ What shall we do?”’ said the king, ‘‘that
we two, at all events, may be saved.” *Procure water at once,”
replied the wazfr, *and store it up in skins.”’ The king did so, and
the result was that at the time appointed, when all the people were
raving mad, he and the wazir were perfectly sane. It happened,
however, that the whole country being quite beyond governing, the
people were murdering one another and doing the most strange
acts. At length some determined to slay the king and his wazir,
and eo in order to save themselves these two also drank of the
diseased water and became mad. Then it was that the father and
mother were mad, and the above saying was first spoken.

Persian—Ab-i-diwdnage. .

Babahk nethar zik hamin siat.

O father, let me be married thi moment.
Impatience.

Bibam Riskin kati.
Bébam Rishi’s child (i.e., disciple).

A stupid fellow.

This good saint’s followers were most ignorant and stupid people.
People gave alms to them only for the sake of their saint and leader.

Bdbam Rishi died about the year 1474 A. . His shrine, and a
convent attached to it, lie on the road from Béramula to Gulmarg,
and are amongst the richest, as well as the most frequented, places of
pilgrimage in the valley.
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The Rishis must not be confounded with the Rishis, a sect of
Muhammedan peasants, nor with the seven Rishis (also Rikhis), or
ancient Hind sages, Vashishta and others. They are Muhammedans,
and did not marry or eat meat, or show themselves to men as Rishis;
but used to wander about the jungles, and by the highways, and live
on whatsoever they might find. Now, however, customs have
changed with the times, and the trne Muhammedan tells yon with
sorrowful countenance, that there is not one real Rishi in the country,
and has not been since Akbar’s days, when large land and house
property were given to these people, and they became spoiled and
got worse and worse, until now they are so degenerated as to some-
times marry and eat flesh and amass money, and do other things
equally, and even more, contrary to the spirit and pattern of their
predecessors in olden days. Abud’l Fazl in his book remarks that in
Akbar’s time ‘ the most respectable people of Kashmir were the
Rishis, who though they did not suffer themselves to be fettered with
traditions, were doubtless worshippers of God. They did not revile
any sect, or ask anything of any one. They planted the roads with
fruit trees to furnish the traveller with refreshment,” &c. The
Muhammedans believe that it was in response to these holy Rishis’
intercessions that Akbar was thrice defeated by the Chak kings,
when he attempted to take the country. Aeccording totheir account,
also, a fakir called Khwija Uwys was the founder of this sect; and
he lived during Muhammed’s life time at Kuran, a little village
of Yemen in Arabia; and that the Prophet would never march
to this place because a savour of holiness went up thence on account
of this holy fakir's residing there with his mother.

There were about two thousand Rishis in Kashmir during Akbar’s
time. Now-a-days there are perhaps five thousand, but they are not
revered by the more educated and respectable Muhammedans in
the valley. Cf. Col. Yule's “Travels of Marco Polo,” Vol. L, p. 179,

Bachhih dsih animak kiisak machhih lirunas !
If there should be a little rice-water on the edge of the fire-

place how many flies will congregate to it !
Ubi mel, ibi apes.

Backih dod chhuh lachih dod.
A child’s pain is a hundred thousand pains.

Badas sir béwun chhuh b&bik andar saruf rackhun.
" A wicked man may as well place a snake in his bosom as tell
out his secrets; (he dare not do it).

Badis chhai badui nazar.
High looks to a great man (but not to a mannikin).
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Badis khor tal marun jin tah likis nah shindas p¥th.
It is better to die under the foot of a great man, than upon

the shoulder of a man of small degree.
Better to be an earl’s slave than to go partner with a small shop-
keeper.

Bigik bog tak ninih fok.

(After receiving his) share in the distribution of the dinner
(he asked for) a dish for his grandmother.
A greedy, unsatisfied, fellow.

Bahklol, jandah, tak kashkil.
Bahlol, a ragged habit, and an alms-bowl,

A very poor man.

Bahlol was a genuine fakir. According to my informant, he was a
brother of Ali Mardén Khfn, governor of Kashmir under Shéh Jahén,
aboat 1650 A.p., but he did not care for the pomp and show of
palace life, and so laid aside the court dress for the jandah and
kashkdl.

This voluntary fakir Jife of one so high in learning and position
was not pleasing to the governor, or to his ministers and attendants ;
and various devices were resorted to for getting Bahlol to accept
some distinguished office in the service of the State. At last they
succeeded, and Bahlol was appointed Deputy-Inspector. All
things went happily for a while, until one day it happened that in
the course of his office Bahlol had to ascertain whether the bankers’,
baniyag’, and others’ weights were correct or not ; and while fulfilling
this duty he discovered so much distress and fraud and trickery, &c.,
that he determined to know no more of it, went back quickly to
his house, and doffed the grand dress of a Deputy-Inspector for
the jandah kashk(l and the fakir life again. :

“ Bajih mashidik hindyav thamav, yut kithav pith witiwah?”
« Pananih sézarah.”’

“ How did the pillars of the great mosque get here !”

By their own straightness.”

The way to accomplish a difficult work.

The roof of the cloister surrounding the open square in the centre
of the great mosque in Srinagar is supported by wooden pillars, each
formed of a single deod4r tree about thirty feet high, and resting
upon a plain stone base. There are three rows upon the north,
south and west sides, but only two on the east side.

Bajih mashidik tsalyd kunj nerit ? i
« Will the corner of the great mosque tumble out ?”

The whole country or concern is not going to ruin, simply becaunse
¢80 and-So” has died. There are plenty as good and clever as he to
prosecute the work.
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Bakhtas bud chhih khidmatgir.
Understanding is butler to success.

Bilak kerih wilanai.
Dishonour to-a beloved daughter
A terrible wrong.

Baldt dir tah khair kabdl.
May misfortune be far from you and prosperity nigh.
A Kashmirf blessing.

Bili wuchhithai z2dli winkak didi dithmak kundalus.
O woman, you have plaited your hair very nicely, but I see
you always a kundal.
Fine clothes do not make the lady. .
Kundal is the inner earthenware part of a kingar, the Kashmir
portable fire-place. The outer part is gemerally of, very pretty
basket-work, which conceals the kundal’s faults.

Binah hatas dizik thinak hat tak dsah hatas kyah dizih ?
A hundred covers for a hundred vessels, but what shall be
given (to stop) a hundred mouths.

Binas andar nar tak dinas andar har.

Arm in the pot (for serving out food) and wood under the
oven (for cooking it).
Panjibi.—Hun tin tuhddd ghto bich ramba has.

Band bandas mangih, dgak bedir tak naukar shungih.

For one acquaintance, or relation, to ask from another, is like
a master awake, whilst his servant sleeps (i.e., the one is
as much a matter of shame as the other).

Band kus ? Zik chandak.
‘Who is (your) friend ?- (Your) pocket.

Bdngis chkéh bing dapun.
It is the work of the béngih to cry the bing.

Another version is :—

Bingis chhud bing dapuni matih kik nah nek anini ?
Is the bangih to call the béng, or to bring the people (to
prayer) ?
Every man to his own work.
Bdng is the Muhammedan call to prayers.
4
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Bipdrick kit chhai sudarak kiiz pov hish, yit tsunakas tyit
kadahas.

A tradesman’s shop is like an earthenware vessel, as much
as is put into it, so much is got out of it.
Tradesmen are frequently bankers, also, in Kashmir.

Bar dit achh tovranik.
To shut the door and put on a terrifying look.
A coward. .

Bar dit khar natsin.
The ass shuts the door and dances.

A man very spirited and full of words in his own house, but out-
side he does nothing. .

This is also a Kashmirf riddle, of which the answer is, a mill-stone.

Bastah tshunit ndl khakardyih mandachhun.
To wear sheep’s skin and be ashamed of its rustling.
Don’t be ashamed of your real position.

Bastih sin dahér.

Three sers with the skin. (The swindler had weighed the
skin in as well).
A swindle.

Batak badyos chénik tah garah zinai nak wath.
I am the better because of your dinner, but I do not know
the way to your house.
Hopes unfulfilled.
In hope of receiving something from you I have contracted a debt
here and there, but now I perceive that I hoped in vain; so hence-
forth I shall not know the way to your house (i.e., will not see you).

‘ Batah, batah,”’ tak piyidak patah.
Having no food and a peon after you (because of some debt).
Great distress.

Batah dag chhai Kértikin sirak dag.
Earning one’s living is (as hard to bear) as the pain of hoar-
frost in the month of October.
Natives suffer terribly in their feet from walking out early on a
frosty October morning.
Batah gajih rukun.
As garlic upon the hearth of a Pandit (so your presence is to
me).
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Hindds of the valley will not touch garlic (or onions). These are
eaten only by the Muhammedans. Hindis say that their ancestors
would not eat them because of their aphrodisiac effects, which they
did not wish to experience, as they had devoted themselves to

religion.

Batak gardan.
To behead another with hospitality.
To heap coals of fire on an enemy’s head.

Batah gav gratiah.
The Hind is a mill,
Mubammedans quote this jestingly of their HindG neighbours.

Batah lElis chhik péthah kanik wuchdn.

Men look into the rice-pot from the top part (to judge
whether the food is cooked properly or not).
Men are judged by their speech.

Batak lukkarik hir tah prinak kujih shrék.
A head from the portion of rice, and a knife from the onion

plant.

There was a very holy man, who prayed unto God for justice.
He had too high an opinion of himself to ask for grace also. ‘Only
give me my deserts,” he said, “and I shall fare all right.”’

This good man once dined with a friend, and according to custom
placed the remainder of his dinner within his tsidar, or wrap.
On the way home it happened that the rice and vegetables were
changed into a human head and a knife, both of which were saturat-
ed with blood, that dropped upon the road as he walked along. A
policeman noticed this, and at once enquired what was in the
tsddar. The holy man without any hesitation opened out his wrap,
and, lo ! there was a human head and a knife.

Of course the poor man was immediately marched off to the
prison-house. On the next day the court was assembled and the
prisoner brought forth. The excitement was intense.

The case was tried, and the whole evidence was against the man.
The judge considered much and long, but at last, finding no way by
which he could possibly acquit the prisoner, he was about to pro-
nounce the sentence of death upon him, when there came from
heaven 'izhe sound of a voice saying, * The man is not guilty, let him

0 free.
& Ever afterwards this good man asked for grace also, when he
prayed.
Batah miskin, nah dunyd tak nah din.

The poor Hindy has neither the world nor religion.
The Muhammedans quote this saying.
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Batah mod shenkih,
The Pandit died from hesitation.

Once upon a time & Pandit and a Muhammedan were travelling
together. In the middle of the way ran a swift stream which they
had to wade. The Muhammedan crossed at once without the slight-
est hesitation ; but the Pandit cried out : ‘* Stop, stop, let me first
look at my Nechi-puter to see whether it is an auspicions time for
me to cross or not’”” He consulted the kalendar and discovered that
it was not agood time. However, ashe had to travel a long distance,
and the day was already far spent, he dared to step into the waters;
and commenced to wade. But when he had reached the middle of
the stream his heart failed him, and his legs began to tremble, so that
he fell; was carried away, and dashed about by the fierce waters,and -
died.

Batak nak tak batds chhit nak tak atlis.

No food in the house, yet he wishes for sugar; not even a
ragged cloth to his back, yet he wishes for satin.
A poor man with great desires.

Batak péwik tal chhéh aibah khér gaib. ‘

Beneath half-a-pound of rice a khér (Ibs. 192)_ of sin is
concealed.
Riches cover a multitude of sins.

Batas batah kéwéh batah.
One Pandit with another Pandit is like a mountain-crow.

If one crow caws the whole flock caws. If one Pandit is in diffi-
culty, all the Pandits take up the case, &c.

Batas bod dok tak phikak ;

Musalminas bod dok tah shrikah ;
Rifizas bod doh tah bdkah.

On his big day the Hindd fasts ;

On his big day the Muhammedan feasts ;
On his big day the Shi’a weeps.

Batas tséd Musalminas yad, tak rifizas hud.
To the Hindd endurance, to the Musalmén (i.e, the Stinf)
stomach, and to the Shi’a weeping.

An allusion to the Hind@’s much fasting, to the Snf’s eating
capacity, and to the profound lamentation of the Shi'a during the
days of the Muharram, when he commemorates the death of ’Alj,
Hasan and Husain.
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Batav andarak otk kyah, sik takar ?

Howarih andarah toth kyah, zih hahar ?

Among dishes which is the favourite ? Tahar.

In the wife’s house who is the favourite ! Brother-in-law.
Tahar—a kind of boiled rioe coloured with turmeric.

Bétsan {26 tah putalén pisd.
For the family distress, but for the idols an offering.
Charity begins at home,

¢¢ Bdyik mydnih kalandaras ;

Yih nerik tik nerik khalah andarai.”

‘¢ My brother monk, what will come, will come from the
harvest > (i.e., will be the result of honest toil).
The gods.give everything for labour.

Bizigaras chhéh bizigaras.
A deceiver deceives himself.

Be-akl nak kanh tah garah patah kah kak.

“ Not one ignorant man ? ** —Why there are eleven in every
house (i.e., the world is full of such people).
Oc¢ monde est plein de fous,

Bébik andar phénsi tak athas két tasbih.

The noose (of the executioner’s rope) under the arm, and the
rosary in the hand.
Hindustdné.—Hdth men tasbéh, aur baghal men phdns.

gechcin tah guris khasit !

egging and riding upon a horse !

Ag proud beggar. &P

Bechanas binak kimuni.

The beggar’s pot (in which he collected food) is broken.
The last straw gone.

Be-kaydhas sharm dir.
. To the shameless shame is distant.

Be-kir chhuk bémdr,
The unemployed, or idle man, is sick,

Be-kér chhuk wakili har darbir.
An unemployed man visits every darbér.
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Be-kdras chhik trah kér.
To the idle man there are three works (viz,, sleeping, quar-
relling, and eating ).

Bemah hakarav chhuh sak mormut.
Two brothers-in.law killed a lion (between them).

Union is strength.

The tale is, that a sister’s husband and a wife’s brother, who are
naturally the greatest enemies to one another, were walking along
together one day, when a lion chanced to cross their path. They did
not run away, but each stood his ground firmly, and backed-up the
other, and the result was that by their united efforts the lion was

Be-mdlas ailak.
Cardamoms for the man, who is not hungry.

« Bemdro ds kyut chhuf 7 * Nak tsuk tah nak mudur’’
0, sick person, how is your mouth?” ¢ Neither bitter nor
sweet, ”

The answer is equivalent to our English reply, “O, thank you, I'm
middling.” _
Be-murawat maknyuv chhui zan ; phakiri ba-tamak rahsan,
An unmanly fellow is a woman, and a courteous fakir is &

robber.

Be-sunmb chhuk dapdn ¢ Meh sunmb nak kath. '
The unequal man says “I have not an equal’’; (but the
really great man thinks himself less than the least).

Béyih sund amdnat chhuf khérawdnuk nirak tungul hyuh.
Another’s belongings in your charge is like a live coal from
the blacksmith’s shop.

Béyih sund dod chkui be-mdine ;
Yas akhis banik tas suf zdne.
Another’s pain is without meaning.
Only he, who suffers it, knows what it is like,
“ It is impossible for any man to form a right judgment of his
neighbour’s suffering.” —Addison.

Bichis parutsuk,  Wandas kunah chhuk nébar nerdn ?
Dtlkz{aztgk, “ Rétah kdlik kyah FLurum hdsil? Haradu linat
18, .,,
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Somebody said to the scorpion, “ Why do you not come out
in the winter 7’ He replied, “What did I get in the spring-
time ?” Both times alike are a curse to me.

Either miserable oneself or making others miserable.
The scorpion lives under the ground during the winter and spends

& miserable time of it, according to the natives; and when he does

come forth from his temporary grave, it is only to give trouble to
others. ’

A translation from the Gulistdn :—Qaj-dum rd guftand ki * Qhird ba
samistdn 7’ “ Birom na médy¢ guft; ba tdpistinam chi hurmat ast ?”

Bihéh péthai rikéh tréwin.

Sitting down in one’s chair at home and throwing out a flame,
Every cock crows loudest on his own dunghill.

Bihéhwani tsarth.
A sitting sparrow.
On probation.
The sparrow must keep a good look-out, or some boy with &
caterpault, or perhaps a cat, will notice it and kill it.
Bihit wani poni tolyd ?
Will the grocer sit and weigh water ?
Nothing better to do?

Bikh mangdn tak put rangén.
Asking for alms and dyeing his coat.

A helpless man’s wish,

Bir Balan puruts Akbaras, * Jangah wizih kyah sildh ?
Dupanas *“ Yih brouthah peyih.”

Bir Bal asked Akbar, “ What weapons they should fight
with, when the time for fighting arrived " He replied,
“ Whatever you find at hand.”

Bir Balanih korik puruts Akbar pddshihan, * Kyah
mahnyuv chhud parasin?”’ Dupanas, *‘ Dind chhué dud
diwdn ?7”

Akbar, the king, asked Bir Bal's daughter, ¢ Can a man
give birth to a child?” She replied, *“ Can an ox give
milk 7

A Boland for an Oliver.

Bir Bal was Akbar’s great minister. The Muhammedan ministers
hated him and tried to get rid of him. Bfr Bal was often punished
on account of what they said. One day a Muhammedan minister
said to Akbar: ‘“ Will your Majesty please get some bullock’s milk
from Bir Bal.” Akbar promised that he would give the order, and
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on the following morning there was the paper signed and sealed by
the king, spread out before Bir Bal, ordering him to procure some
bullock’s milk within fifteen days, or else die. Bir Bal was over-
whelmed with fear and astonishment. The minister’s daughter seeing
her father in this wretched state at once devised a scheme. She
went off straight to the butcher’s shop, and there soaked her tsidar,
or wrap, in some blood lying about, and then went and washed it in
the part of the river opposite the king's palace. Akbar noticing
this, enquired the reason of the blood. She replied: ‘ No, I have
not murdered any one; but yesterday Bir Bal was delivered of &
child in the house.”” Akbar said: “ Oan a man bear a child” ? The
girl answered : ¢ Can a bullock give milk P

Bir Bal was exalted to still greater honor and power on account of
this shrewdness of his danghter.

Readers will probably be disgusted at the ridiculousness of this
story, but at Basle g0 late as the fifteenth century great excitement
was caused by the announcement that a cock had laid an egg. I
may be pardoned, perhaps, for quoting the following from ¢ Cham-
bers’s Book of Days” :—

‘ At Basle, in 1474, a cock was tried for having laid an egg. For
the prosecution it was proved that cocks’ eggs were of inestimable
value for mixing in certain magical preparations; that a sorcerer
would rather possess a cock’s egg than be master of the philosopher’s
stone ; and that in Pagan lands Satan employed witches to hatch
such eggs, from which proceeded animals most injurious to all of
the Christian faith and race. The advocate for the defence admitted
the facts of the case, but asked what evil animals had been proved
against his client, what injury to man or beast had it effected ?
Besides, the laying of the egg was an involuntary act, and as such,
not punishable by law. If the crime of sorcery were imputed, the
cock was innocent ; for there was no instance on record of Satan
having made a compact with the brute creation. In reply, the
Public Prosecutor alleged that, though the devil did not make com-
pact with brutes, he sometimes entered into them ; and though the
swine possessed by devils, as mentioned in Scripture, were involan-
tary agents, yet they nevertheless were punished by being caused
to run down a steep place into the sea, and so perished in the
waters. The pleadings in this case, even as recorded by Hammer-
lein, are voluminous; we only give the meagre outlines of the prin-
cipal pleas ; suffice it to say, the cock was condemned to death, not
a8 a cock, but as a sorcerer or devil in the form of a cock, and was
with its egg burned at the stake, with all the due form and solem-
nity of a judicial punishment.”

Bir Balun kat.
Bir Bal’s ram.

One day in reply to some ministers who were slandering Bir Bal,
Akbar said: “ Never mind, if Bir Bal is a Hindd, he is a wise and
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clever man, and worthy of the confidence, which I have in him
8hall I prove to you his wisdom and shrewdness? Call all the
minigters.” Akbar then gave to each minister a ram. and ordered
them to feed each his ram for the space of two months. and to take
care that at the end of that period, they should not be heavier or
lighter than they were then at that moment. He also caused the
name of each minister and the weight of his ram to be written
down.

Bir Bal took his ram and fed it in the usnal way, but constantly
kept a dog near it. The consequence was that the poor ram from
very fear did not become any fatter or thinner, but was altogether
tn stdtu quo at the end of the allotted time. Some of the other
ministers gave their rams grass in the morning, and not at night ;
and some fed their rams one day and not the next day ; and in various
other ways they tried to keep them in the same condition ; but at the
end of the two months, when all the ministers and their rams were
again assembled before Akbar, only Bir Bal’s ram was found to be the
right weight. ““Did I not tell you,” said the kiug, * that he was wiser
and better than youn all ? »

“Bir Bal’s ram.” These words are quoted, when any person coun-
teracts whatever good he may have done, by performing some evil
work, e.g., a Kashmir{ would cite these words against a man who
was especially liberal to a servant one day, and flogged him severely
in a fit of temper on the following day. )

Bithis gisak diy/r.

Money for cutting grass to an idle man.
Wages to a servant, who has very little work.

Bod ai isih audui totik chhuh bodui.

If a great man becomes half (i.e, comes down in the world)
still he is great. ’

Fortina nén mitat génus.

Bod badik jigir kadih ; aup badik tah tup kodih.

If a man of good family becomes great, he will give pensions
in land (to the people) ; but if an ignoble man becomes
great, he will take out the very hairs of their heads.

Bod kumar kurhak ? zik modyav.

“ Who made you a great man?’ < Death” (i.e., Relations
died and left you their position and money).

Persian.— Kas na mdinad dar sard mosh gardad kat- Khudd.

Bod myund gatshik khyun tak bad kath gatshik nak
karani. .

You must eat a big mouthful, but you mustn’t do much
work, (Oh, no!)

8poken sarcastically to a lazy dependant.
5
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Boti gav kni binih gayik thani.
Brother is (hard like) a stone, and sister is (soft as) butter.

Bor chhuh jakannamuk por.
A burden is one of hell’s storeys.

This saying is rather against the idea that the coolie thinks his
load a trifle. :

Bozit zur tak dishit un.
Be as the deaf man hearing and the blind man seeing.

A little paternal advice to a child—‘ Be as if you had heard and
seen notbhing.”

Bragas dapyuk, “ Tuith chkhai haj.” Dupanack, “ Nah tak
- kyak chhum syud 7’
They said to the heron, “ Your bill is crooked.” He replied,
“Am I not all crooked ?”’
Bhojpuri.—* Hansud ne tin terk kihe?” ¢« Ato apnd gaun se.”

Briri hindi gyav khénak chhum nak lagan tyit, yit briri
hindi lut gilahwanah.

I am not so angry at the cat eating the ghi, as I am at her
shaking her tail.

‘“’Twas not the loss that I minded so much as the man’s radeness
and impenitence.”

Persian.—Zi roghan khurdan e gurba na nélam, 21 dum jumbidanash
dshufta hdlam.

Briri hund kal kyuh, athik nak yiwin kinsik.
Like the secundine of a cat, no one can get it.

A man here, there, and everywhere—no finding him.

Hindds think that whoever succeeds in obtaining the after-birth of
a cat will become exceedingly rich and prosperous. Only three or four
persons in the whole city have been known to get it, and they all are
very wealthy. As soon as this precious treasure is obtained it is put
into a jar well covered over and kept.in the house. Blessed are the
people in whose dwelling it is placed.

Briri zin.
The cat’s moon.

* Buch excitement, as that I could not sleep or do anything.”
Natives say that cats are fond of the moon, and get more and more
excited as she increases. They remain out all the night and disturb
the whole neighbourhood with their shrieks and depredations.

The London Review says : —The Egyptians worshipped the cat as
a symbol of the moon, not only because it-is more active after
sunset, but from the dilation and contraction of its orb, symbolical
of the waxing and waning of the night-goddess.
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Briris nak “ bishtah, > tah hinis nahk *‘ durak-;"' tyut chhuk
nek !

He has not even a “bishtah” for the cat, nor a * durah” for
the dog—so good is he!
He would not hurt a worm.
Bishtah is a sound for driving away cats.
Durah is a sound for driving away dogs.

Bririsai pakah yéhan saran rozakan nak pachhin.
If the cat grew wings, the water-fowl could not live in the
lakes.
A cunning tyrarnical fellow checked from doing much harm by
sickness or poverty, &c.
Persian.—Gurba e mishin agar par ddshte, tukhm 1 gunjishk az
jahdn barddshte.

Brimjik chhintih Walur pizun !

Sweeping away the waters of the Walur Lake with the
branches of the Brimij !
Prendre la lune avec les dents.

Bror mdirun,
To beat the cat.

Pour encourager les autres.

Tirhuti.— Dh{ mdrin putoh le taras.

A father on the occasion of his son's marriage gave him a little
special advice. “ You are going to be married, my son; and you will
wish that your wife should be quiet and submissive to you in all
matters. Follow the advice, which I now give you. Procure a cat,
and one night after your marriage so arrange that the animal shall
be in the sleeping room at the time, when you and 'your wife retire
to rest. You will go to the room as usual, and on entering it you
will pretend to be very much surprised a.nd annoyed that the cat,
should be found there, and you will draw your sword at once and
slay it. Your wife, of course, will be terribly frightened, and from
the sight of the slain cat, and a hint from you that she will fare
likewise if she is not very careful over herself, you may depend
upon it that she will be the proper, dutiful wife that she should be.”

Bror wuchkit gatshih “ bishtah ” khasun.
When he sees a cat, he must cry “bishtah.”
“Why don’t you say this before the mun’s fuce? What is the
good of threatening hlm, when he is absent ?”’
Buchih phuharik tah nindarik pathur.
Burnt bread for the hungry and the bare ground for sleep.
Appetite is the best sauce and tiredness the best bed.
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Buchis kimi miz haldl.

1t is lawful for 2 hungry man to eat the flesh of a dog.
Necessitas non habet légem.

Budah ashak mohari mushak.

An old man’s love is worth a guinea a pinch.
Mushak, a pinch (of snuff or tobacco, &c.)

Budak kiwah jugah jugak.

Dancing an old crow (on the hand).
Fussing about anything unworthy.

Budan tah lokatén hunz khidmat grishik nak karuni.
Do not enter the service of the old or the young (hecause
the old will soon die, and the young do not remember).

Budun tah wadun ; budun tah mashun ; budun tak nasﬁu"
To become old and to cry; to become old and forget ;
become old and decay.
“ Yet istheir strength labour and sorrow.” —Ps. xe. 10.

Buhogunas chhih bahk guan.
The Buhogun has twelve ettributes.

Buhogun or Bhogrn is a small brazen vessel, with a wide mouth.
In it the tea is made, rice is cooked, gh{ is prepared, &c.

Bujik buthis kanahwijih.
Earrings upon the face of an old woman.
“ An old lady with a hat on!”
Bujih gabik chhéh litsun khanzan bastan nin 9irin,
The old ewe takes salt out of the skin of a weak sheep.

It is the custom to carry salt, flour, &c., about in skins. Salt is
constantly given to animals.

Bujih gayih tsil tas iv hit.
An old woman tumbled down, and she got excused.
A person full of excusges.

Bugjih labyav kwjih tal tsuit ; adah gayih phut hit.

An old woman found an apple under the tree, and after-
wards she (always) went (to that tree) with a basket
Give once, and they always expect ; and very often expect more.

Bujih nyik bar tami nytv mashidih hund.
An old woman’s door was taken away; so she went and
took the door of the mosque.
1t is a habit of the Kashmiii tradesman to make up for his lossea
by plundering other customers.
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Bujik tak brdrik tsuweyik har toh wanakin hdpatan
tsiyih ldr.

An old woman and a cat fought with one another, and fear
came upon the bears of the wood.

Punishment visited upon the wrong persons.

There was & poor old helpless woman, who used to beg for her
food by day and cook it at night. Half of this food she wounld eat
in the morning and the other half in the evening. After a while a
cat got to know of this arrangement snd came and ate the meal
for her. This old woman was very good and patient, and so she
continued for many days without saying or doing anything to the
thief. But one night she could not endure the cat’s impudence, and
g0 laid hold of it. She argued with herself as to whether she should
kill it or not. *“If I slay it,” she said, “it will be a sin; but if I
retain it alive, it will be to my heavy loss.” Accordingly she deter-
mined to only punish it. She procured some cotton-wool and some
oil, and soaking the one in the other tied it on to the cat’s tail, and
then set it on fire. Away rushed the cat across the yard—up the
gide of the window—and upon the roof, where its flaming tail ignited
the thatch, and set the whole house on fire. The flames spread to
the other houses, until after a short time the whole village was in
one mighty blaze. The news spread far and wide, and the governor of
the city sent the soldiers; but they only increased the damage by
shouting and in other ways exciting the people, go that they ran about-
wildly, not knowing what they were doing ; and many received very
gerious burns.

The governor, who now had reached the village, seeing these poor
sufferers, at the advice of the doctor, ordered the soldiers to march
at once for the jungle and kill as many bears as they could, and
bring their fat to him; for the doctor had said, that if for the
space of two days bear’'s grease were applied to the burns, they
would perfectly heal. The soldiers were rather afraid to venture
their lives in this work, and not a few of them ran away, when they
saw the bears. The score or 0 who kept their ground were slain ;
and one poor fellow, whilst dying, spoke the above words, which
have long since passed into a proverb.

Eventually many bears were slain. Hence the bears as well as
the poor soldiers were killed, and all because of the quarrel between
the old woman and the cat.

Bul:chih haldl tak hir harim.
Bundle lawtul, but cowrie prohibited,
Straining at a gnat, but swallowing a camel.

Bulhiri gayih nisir-i-khina.
hare gay kb

The fire-place is the ulcer of the house (i.e, cats up the
expenses, and sometimes burns the whole place down).
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Bukhdri, a fire-place in shape like our English stove, built of dried ‘

mud, and used only by the few wealthier classes for wa.rmmg the
honae, but never for cooking purposes. Wood only is burnt in the
bukhéri

Bumasinui zdnik satuti sunz dig.

The worm will know the pecking of the lapwing.

Bun kun wuchhit tsun kun nazar.

(Apparently) looking below, but (really) seeing in every
direction.
A shrewd, careful master.

Buth wuchhit bog tak tsakiy wuchhit tsingij.

- The face sees the dinner and the backside sees the tsingij.
Suum cuique tribusto.
Tsingij is a round piece of matting for squatting upon.

Buzi buzi gidah khéwin dsminas sust.

He cooks his fish by the sun and eats.
A man so full of himself, that he listens to nobody.

Buzun bror kdmuni, kahan garan kuni thov, buzun bror
kimuni.

A cat for roasting is obtained with difficalty; only one frying-
pan for eleven houses; a cat for roasting is obtained with
difficulty.

Hard times.

These words are said to have been first spoken in the time of
’Azim Khén, one of the old Pathin conquerors, whose reign of terror
and oppression will long be remembered in the valley. The Hindds
are especially bitter against his memory, as he used to fine them so
much a head, and 8o much extra for the tiki, the religious mark,
which they wear on their forehcads.
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C

-Chil kam yi yits lekin tats.
It Joes not matter whether the tea is less or more, but it
must be hot,

Two kinds of tea, and two ways of preparing it, are met with in
the valley. There is the Surati chd¢, something like our English
tea, which is imported from the Panjib and Ladik; and the Sabz
chdt, the celebrated brick tea, which reaches Kashmir vid Ladak. The
first way of preparation is called the Mughal method, Mugul chif.
Here is the receipt :— For every tola or rupee’s weight of tea in the
pot put five cups of cold water, boil for half-an-hour, then add
more cold water together with sugar and condiments, and allow teo
boil for another half-an-hour. Then add milk, stir well, and serve
round hot to the guests ad libitum. The second modus preparands
is called Shiré chi¢, of which this isthe recipe :— Place the required
quantity in the tea-pot together with a little soda and cold water
and boil for half-an-hour. Then add milk, salt, and butter, and
allow to boil for another half-an-hour, when it is ready for drink-
ing. The salt used in the infusion of tea is called phul. It is found
in the Nubra valley in Ladik, and contains the carbonate and sulphate
of soda, and a little of the chloride of sodium.

Chakih-lhor chkuh miris-dir, :
An old servant is an heir (¢.e., you must make some provision
for his old age).

Chini barindah kany chhar nah séz.
Your doorstep is not straight.

Something wrong with the wife.

There were two friends, one of whom was wise and the other
foolish. Upon a certain day, as they were strolling along the same
path together, the wise man remarked to his less acute companion
that his * doorstep was not straight.” The stupid friend replied in a
somewhat aggrieved tone, ¢ Why, my doorstep is as straight as yours.
I paid five rupees for it. Yoursis a common stone. Why do you
boast over me that ‘ your doorstep is not straight ?’” The wise man
noticing that his friend was a little disconcerted offered to waive the
argument, until they both should ascertain for themselves the truth
of his statement. After some few days the wise friend took the other
friend to his dwelling ; and no sooner had he arrived there then with
a voice of authority he ordered his wife to, bring down a melon from
the upper storey of the house, and to get some milk as well. This
done he further commanded her to throw some ashes into the milk,
The good wife without any questioning either by speech or look at
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once obeyed. The sage then gaid to his friend, “I wonder if your
wife will do what my wife has done, as readily and unquestioningly #’
The foolish friend answered, ‘ Come and see.”

The two friends then went together to the house of the foolish
man, who on arrival, like the other man, ordered his wife to go to
the top of the dwelling and bring down a melon and to bring some
milk also ; and to sprinkle some ashes over the milk. But he issued
his order in a doubting, trembling manner, as was also manifest in
his countenance. He evidently had not been accastomed to rule in
his home ; his wife had rather waved the sceptre of authority.
Consequently at this time, as on many other occasions, which
were well-known to the dwellers, in the neighbourhood,
sbe most decidedly refused. ‘“Why, I cannot; I will not,”
she said. “Go and bring it down,” roared the husband. At last
the woman was frightened into obedience But there were further
remonstrations before the milk appeared. “I do not know why
you are giving me all this trouble,” she cried, “ why don't you
go yourself P’ The foolish man now tried entreaties, and at length
all the things were brought. Some more time was wasted before
the woman, weeping very bitterly, threw the ashes into the milk,
her only consolation being the thought that her husband had
become mad.

The trial being now coacluded the two friends put on their shoes
and walked out of the house, When they got outside, the wise friend
said to the other, “ Was I not correct when I told you that your
doorstep was not straight ? ”’ .

Chinis dahinas gullb.
May roses be to your mouth.
A nice reply to any nice remark made by another.

Chinis hikas chhuh nek pik dinuk hijat.
There is no need to cook your cabbage.

“Now, don’t talk nonsense. 1 am certain you can not, and will
not, do what you say P’

Chayih tah liyik gatshih augun dsun,
A flame is necessary for cooking (both) tea and Indian corn.
Tea here stands for the great man and Indian corn for the man of
small degree. Flame here means money, which all classes need
according to their rank.
The Kashmirfs say “ Turuni chdif tah i€ chhéh nah khénas ldik,”
s.e., Tea and roasted Indian corn are not worth eating cold.

Chhalanak mal chhud atsdn kih nak nerdn ?
Does dirt come or go by washing?
Does knowledge come from studying or not, &c. ?
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Chhinxh thel ckivh sah Sasti’ razia.
The sound of the carpenter does nat remain seeret.
Trozt wilow.

CMisnak thekas chiui ras taiy r.
Soup is ready at the sound of the carpenter.

Honomrel men get well treated wherever they o

A g3 carperzer is mach flatzered and pampered by the paopie
in whose empioy he is working —of course with a special roasaw

Chhinas tak bizigaras tak shaksaw-.ras chhai audw wrir,
A carpenter, tumbler, and horse-breaker (these three) ouly
live out half their days.

Chlvinas yélik piwin pinas péth yikilik kanik l.gn wostal-
hikah nal.

When the carpenter has to do anything for himself, he uses
a cabbage-stalk instead of a large beam (i e, he does work
at the smallest expense possible?f

Chhiv yit batah tak div yit kathah.

When it boils dinner is ready, and when apportunity offers
speak and act.
A word or work in season. .

Chhéli chhEli zun zilun.
He washes the wood before he burns it (heenuse it wmay he
unclean).
A particularly scrupulous conscicnce,
6
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Chhént mut chhéh wazdn.
Empty vessels sound.
Hindusténi.—Adhjal gagaré chhalkat jde.

Chhétin pdtsin mbrin gatai Gwdsh Shodah patai ldrin chhus.
Gwish Shodah runs after the man who walks (in a pompous
fashion) throwing his clothes from side to side.

Tt is related that a certain man borrowed five rupees from Gwish
and went and bought clothes with the money. No sooner were the
clothes made, and the man was walking with great display in the
béizdr, then Gwésh came running after him asking him to pay his
debts,

Shodah is a lazy, smoking, drunken fellow.

Chon mungah trak son sun ak.

Your twelve pounds of mung is only one of my meals. (My
expenses—my family, are so great).
Your gift was but as a drop in the ocean.
Munyg is & vetch or kind of kidney bean.

Chunkaras chisikar tak piitskinik naukar.
Servant to a man of humble situation and servant to a small-
eyed man.

Amongst other cases quoted, when one servant passes on to
another and lower servant the master’s order to him. The lower
servants in an establishment are *“ fagged out of heir lives” some~
times.
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Dab chkud bab?
Is falling-down a father?
Why should I trouble about that fellow ?
- Dab lug tak rabik péth, dil lug tak kilik péth !
Tumbled into the mud, the heart set upon water-weeds!
A man “smitten” by an ugly, ill-shaped woman.
Dachh ai khezik tah dpaimin, kackh ai khézih lah zyur.
If a man will eat grapes, then let him eat 4paimdn kind ; and if
he will eat grass then let him eat zyur.
Apaiman.—There are at least six varieties of grape growing in
Kashmir, among which 4paimén is said to be the best.
Zyur is a kind of caraway-seed.
Dachh kamawt khéyt zih paradév, méh hé dup pananéo.
‘Who ate your grapes? Strangers. O! I thought your
. relations (would have had some of them).
He that neglects his own is worse than an infidel.

Dachhun athah chhuk chhalin khowaris, tak khowur athah
chhuh chhalin dachhinis.
The right lrand washes the left, and the left hand washes the
right.
“ fgf the plowman did not plow,
The poet eould not write.”

Dah bits kaks 2dts.
Ten wives but eleven dispositiens.

“ As many taetes as heads andas different.”—*‘ Oraculo Manual.”
Balthasar Gracian.

Dak ckandas ; dak wandas; dak shindas.
Ten in the pocket; ten in the heart ; ten in the pillow.
No finding out what the man’s opinions really are.

Dak gaz hyur kyah tah dak gaz bun kyah ?
‘What is the difference whether it is ten yards up or ten yards
down ?
A regular ninny-noddy.
Once upon a time a man fell into a well. As Iuck would have it
there was another man passing by that very moment with some rope
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in his hand. Of course he threw one end of the rope to the man,
who had fallen into the well, and told him to fasten it round his
loins, which the man did ; and so was pulled up and saved.

On another occasion this man, who had saved the other from
drowning, was passing by a high tree, when somebody shouted to
him from the topmost branches, that he was fixed up there and could
not possibly descend ; whereupon, having the same coil of rope hang-
ing upon his arm, he said, “ Don’t fear, wait a moment. Here—
catch hold of the rope,” and he threw one end of the rope up to the
man. The man caught it, and no sooner had he done 8o, than he
wasg jerked most violently from the branch and pulled to the ground,
dozens of yards below. Of course he died instantaneously ; and when
the passers-by gathered round the corpse and enquired whether the
man, who had done this deed, was mad or a murderer, he replied :
“1 have pulled a man up out of a well and now I have pulled a man
down from a tree. What is the difference whether it is ten yards
up or ten yards down as long as you save the man.”

Dak thurungi dit tak pathkunuz.
Ten dancings-round and yet behind.

Vain struggling against misfortune.

There is & children’s game in Kaghmir called Tsihul. One boy holds
a piece of rope in his hand, and the other end of the rope is fastened
by a stake into the ground. The other boys go around him and beat
him, when they can, with sticks. Should this boy touch one of the
other boys without letting go the rope, that other boy has to catch
hold of the rope and take his chance. And so the play continues.

Dahan dak manuti gatshan nak takh kunis manut poshik nah.
Ten manuts are not required for ten men, but one manut is

not sufficient for a single man.

One or two more in a big family does not make any difference in
the expenses.

Manaet is a weight equal to three pounds.

Dakan thewin sa: tah akis nak tsunin was.
He gives promise to ten, but does not give food to one.

Dahki wahari Dashahir.
Dashahdr after ten vears.

Long enough about it.

Dashahdr or Dasahrd or Das hord, is the tenth of Jaith shukl pakeh,
which is the anniversary of Gangi’s birthday. On this day, also,
Rima marched against Révana, for which reason it is, also, called
Vijai Dasami.

H. H. the Mahiréjah of Kashmir, like other Hind(i rijahs, cele-
brates this day with great pomp and rejoicing. Three immense
cardboard figures stuffed with gunpowder are made to represent
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Rivana, Kumbhakarna and Mfgunid, and these are placed at the
proper time in the centre of a large open space without the vity.
To represent Réma, Bita and Lakshman, three little boys are splen-
didly dressed and carried in & beautiful palanquin to the same
place. Crowds of people gather there, and His Highness sends all
the troops with the guns, &c. It is a most exciting occasion. Excite-
ment is at the fullest pitch, when at a given signal one of the
little boys, who is supposed to be Réma, steps forth from the pa-
lanquin, attended by the two other little boys, and fires a small
arrow at the big figure representing Rivana, while the other boys
discharge their arrows against the other two figures. Of course
at this moment the three monsters, Rivana, Kumbhakarna, and
Migunid explode with a trémendous noise ; and then the guns rattle
and the cannon roar, and the people shout until they are hoarse, and
eventually retire. Cf. the Rimayana for an account of Réma and
his adventures.

Dai ai diyik tah barak nydsai; Dai nai diyih tah krikak
sisah tsatit kyah ?

If God intends to give, He will give at the door ; but if God
will not give, then what is the good of going a thousand
kos {i.e, about 2,000 English miles) for it,

Four men, ambitious to become rich, determined to leave Kashmir
for some other country, where they could obtain greater wealth
than it was possible for them to amass in ‘‘ the Happy Valley.”
They arranged a certain day and started altogether, taking with them
four thousand rupees for the purpose of trading. Each of the
little company had an equal share in this sum of money, and they
all set forth full of hope that they would prosper and become
exceedingly rich.

On the way it came to pass that God, according to His mighty
power and wisdom, caused a full-grown golden tree to spring up
suddenly, and to bring forth at once rich clusters of gold. Seeing
this magnificent tree, the four travellers were so sarprised that they
hardly knew what to say or to do. However, they soon changed
their minds about travelling into a foreign country, and resolved to
return back to their homes, carrying with them the tree of gold.
They were reminded of their own Kashmiri proverb, “ Dai ai diyih
tah barah nydsai; Dat nai diyih tak kruhah sdsah tsatit kyah P’ which
being interpreted is, “ If God intends to give, He will give at the
door ; but if God will not give, then what is the good of going two
thousand miles for it P’ and therefore they said to one another “we
have happed upon this golden tree and must take it home with us
and be glad for ever.”

In this proposition they all agreed ; but how conld they so arrange
it? The tree was high and large; it must be felled and cut up into
bundles, which they could carry. Accordingly it was determined
that two of the party should go to the nearest village and procure
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axes and saws, while the other two would remain to guard the
precious treasure.

Presently the two selected started for the tools. The otlier two,
who were left to watch the tree, then began to take counsel together
ag to how they might kill their partners. “ We will mix poison with
their bread,” said one, “and then when they eat thereof they will
die, and we each shall have a double share of the treasure.” And
they did so.

However, the other two, who were going for the tools, had also
plotted together by the way as to how they might get rid of the two
partners left behind by the tree. “ We will slay them with one stroke
of the axe,” said one, ‘“‘and thus shall we each have a double share
in the treasure.” )

In the course of a few hours they returned from the village with
the saws and axes; and immediately, on arriving at the tree, they
slew both of their partners; each slew one with a single blow from
the axe. They then commenced te hew down the tree, and this
done they soon cut up the branches and fastened them into bundles
for carrying away; and then thoroughly wearied with excitement
and their great exertions they laid down to eat and to sleep. Alas!
they ate of the poisomed bread, and slept a sleep, the fatal sleep,
from which they never woke again.

A short time afterwards some other travellers passing by that
way found the four corpses. lying stretched out stiff and cold
beneath the golden tree. ©f. “The Orientalist,” Vol. I., Pts.
II. and VIL, pp. 47, 165, where incidents in the Arabic account
of the Virgin Mary and Jesus, and in the Vedabbha JFitaka of the
Buddhist Tripitakas, are described, which bear a striking resem-
blance to this story.

Daman bastih dito dil, damanas yitak damn khdr.

Skistaras sun gatshi hisil ; wuni chhai sul tak tsindun yir.

Sudaras no labi sihil, neh lat sum tah nak tat tir.

Par kar paidah parwiz tul ; wuni chhai sul tah tséndun ydr.

Gdfilo hék tah kadam tul hushydr roz triv piyddil.

Trdwak nai tak chhuk jihil ; wuni chhai sul tah tsindun yir.

Give the heart to the bellows, like as the blacksmith gives
breath to the bellows,

And your iron will become gold. Now it is early morning,
seek out your friend (i.e., God).

The sea has not a shore, neither is there a bridge over it, nor
any other means of crossing.

Make to yourself wings and fly. Now it is early morning,
seek out your friend.

O negligent man, put on power, be on the alert, take care,
and leave off wickedness.
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If you will not then you are a fool. Now while it is early

morning seek out your friend.

A few lines from Lal D& constantly quoted by the Kashmiri.

Piyddil—the work of a chapréssi, a bad lot, as he generaly makes
his money by oppression, lying, and cheating. )
Damas sust chhut namaskir, N T
“Good day ” te the rich or honourable man, ~ * « ‘aie q,.if(c. )

Dambik ai zén kore tak daurih ai bowan hachai.

If from the womb a daughter should be born, and if from the
fields but an indifferent harvest should be gathered (still he
is happy. For a little is better than nothing). .

Dami dithum nad pakawunt, dami dithum sum nak tah tdr.

Dami dithum thar phollawunt, dami dyuthum gul nah tak
khdr. '

Dami dithum pintshan Pdidawan Ranz mdj dami dithum
krajt mds.

One moment 1 saw a little stream flowing, another mowent -
I saw neither a bridge, nor any other means of crossing.
At one time I saw a bush blooming, at another time I saw

neither a flower nor a thorn.
At one moment I saw the mother of the five Pdndavas, at

another moment I saw a potter’s wife’s aunt.

¢ Nothing in this world can last.” .

Quotations from Lal D&Q’s sayings, the whole of which will
probably soon be in print.

The history of the Pindavas, and how their mether was reduced
by misfortune to profess herself a potter’s wife’s aunt, are fully
explained in the Mahibhirata.

Dén diwin tak prut harin,
The generous person gives and the miser is sorrowful.

Dind dushman chhut niddn metharah sandih khutah jin,
A wise enemy is better than an unwise friend.

Persian.— Dushman ¢ dind ki pay e jin buwad bihktar az dn dost ki
ndddn buwad.

The story is, that there was a prince, who had two ministers, one ¢
- a friend and the other an enemy. The friend happened to be most
weak and stupid, while the enemy was a very cate and wise fellow.
One day his friend thought within himself “ I will kill the prince
and become a great king.” Accordingly he ordered some men to
dig a ditch and to cover over the top of it with grass. They did so.
Then the stupid minister one day asked the king to go for & walk

-
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with him; and passing by the way of the ditch he pushed him into
it, and orderéd the attendants to cover him over with earth. But
the other minister was at hand, and the king saw him, and cried unto
him, “ O minister, let me not die. The country will be ruined.”
The wise minister knowing that such would be the case, revoked the
order of the other minister,and had the king pulled out. On the
following day the stupid friend was executed, and the wise enemy
was promoted to very great honour. (This story is evidently taken
from the Makhzan i Asrar, a Persian work).

Dinah-miran kari jinak-mir barbid.
The big fire-place destroyed the great man.

There was a Pandit of the name of Nand R4m, and belonging to the
Tiké sect. He was indebted to the Path4n, £z4d Khén’s goverment
to the extent of five l4khs of rupees. The goverment wanted this
money, but Nand Rém could not pay it, and so soldiers were stationed
around his house, and the order was given for his eyes to be taken
out. When the man arrived to execute this cruel order, Nand R4m
begged that he would wait, and said, * There is money under the
big fire-place. Now Nand R4m’s custom had been to feed two hundred
people every day—the poor, the sick and the distressed, who
thronged his house.

The soldiers according to directions well searched beneath the
fire-place, but found nothing. They told the matter to Azid Khén,
who sent for Nand R4m and enquired what he meant. He answered
‘“ My big fire-place has: ruined me. In it has been absorbed all my
wealth.” Azid Khén then repeated the order for his eyes to be
taken out. (Azad Khén, 1783, A.p., is the tyrant of whom it was
8aid that he killed men as though they were birds.)

Danak sumbrun chhui kani der sirun; danah sumbrun chhui
rézah sund mdl ;

Danah dit darmas ¢ chhuf lirun Sihib girun din kiko rit.

Gathering money is like gathering a heap of stones, gathering
money is as the king’s property ; (i.e., is appropriated by
the state after death).

Giving money in alms, you keep it. Remember God day
and night.

~ ¢ There is that scattereth and yet increaseth; and there is that

wjtlzxguldeth more than is meet, but it tendeth to poverty.”—Prov.

X1. '

Dandak khokhur hammdm gaje ; dand trivit lubar paje.

O toothless man (your mouth is like) a hammém’s fire-place ;
go and put your teeth at the bottom of a cow-dung basket.

HindG adults sometimes, but nearly always the children, when a
tooth has been extracted, place it at the bottom of a basket of
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cow-dung, or else throw it into a rat-hole, saying, ¢ Gagari bd gagaro
chon dand méh tah myon dand tséh, which means :—
“ Rat, O brother Rat, you take my tooth and give me yours.”
Muhammedans keep their teeth in a little box, which is buried
with them when they die.

¢ Diindd phuskin kihe, zih chhuk zih madhd chhum,”
¢ Chhor kiko zih chhui, zih darkd chhum.”
O bull, why are you bellowing?”> “I am proud.”

O bull, why have you diarrhcea 7’ “I am afraid.”
A coward.

Dindas chhkit héng gobin ?
Are the horns too heavy for the bullock ? (No)-

No matter how large the family the father would not willingly
part with one of his children.

Dindas lov tah watshis géd.

_ A good handful of grass for the bullock, but six handfuls for

the calf.
Injustice.
Dindan khéjik patuj, panuni khéyan manduj.
The ox who ate the matting ate his rump (i.e., he got
whacked for it).
Consequence of evil deeds.

Dandin muygv tak dupuk  Asén chhuh.”

A man with projecting incisors was about to die, and the
people said * He is laughing.”

Déndih sust wdydn dokalik.

Déndih rust wiydn ritalik.

The owner of an ox ploughs in the day.

The man who hasn’t an ox ploughs at night (i.e., he plans
things in his bed, but forgets them with the morning light).

Dangt suk.
A tiger in the stable.
A tyrant in his house.

Dapahas ai lbas gatshun gatshik khushkas.
Dapahas ai khushkas gatshun gatshih dbas.
If 1 tell him to go to the water he will go to the land.
If I tell him to go to the land he will go to the water.
A good-natured follow, but who invariably misunderstands any-
thing and executes it accordingly.
7
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Dapayai ki, kil nak pari rahat-i-jdn chhahamai kdigrs.
O kéngrf, what shall I call thee, a celestial virgin or a fairy!
You are the balm of my life.

Persian.—A{ kdngr, ai kdngré, qurbdiné tu hir o paré, harchand
wasfat mékunam kas wasaf azdn bild tard. Tu az part ndzuk tarf o
az barg i gul ra’nd tarf. Haqqd ajd’ib dil baré.

Dir yélik dudareh yir gatshik pdnas, mitsiwis binas smitsik
tal jdt. ,

When the body (lit. wood) becomes old (lit. dry and rotten)
the spirit (lit. friend) goes his own way, The place of this
earthen pot is under the earth.

Daram Désini kotri.
Daram D4s’s chamber.

A small room.
Daram Dds was & very celebrated character among Kashmirf

Jogfs. He lived in Srinagar near to the entrance of the Lake, and
died in 1877 A. ». He built several small houses, the biggest of which
was sufficient for only two persons.

Darbdr garik ai til melik tak kalam gatshik dérun.
If from the master’s house some oil be given, then one must
hold up the skirt, wherein to take it.

Although the present may be & mean present, and of as much
benefit to the recipient as oil in a cloth, which all runs out and is
spoilt, yet it is"the duty of the servant to take it humbly.and readily.
Kashmir{ beggars receive alms in this way.

Dard chhéh gard.
Love is as dust (i.e., must show itself),

Daryawik malkh ganzrani,
To count the waves of the river.

An impossible task.

Persian.—Mauj ¢ daryd shusmardan.

’Ali Mard4n Khén (cir. 1650 A. D) was a governor under the
Emperor of Kashmir 8hdh Jahén. He had two especial servants, one
a Muhammedan and the other a HindG. The Muhammedan worked
all the day, but the Pandit, who worked only for one hour, received
more salary than the Muhammedan. The latter petitioned the
king, that he would at least give him an equal salary. The king
promised that he would do so if the Muhammedan would go and
count the waves of the river and tell him how many they were. The
Muhammedan went away at once, but soon found that he could not
oblige the king, On his return, when the king asked him how many
waves there were, he replied, “I have forgotten,” Then the king
ordered the Pandit to go and count the waves. The Pandiv con-



51

sented on the condition that the king would allow him two thonsand
rupees and one hundred soldiers for this purpose. The king gdve
‘him what he asked for, and away went the Pandit to his task. At
every turn or passage of the river he placed four soldiers and a t:oll
house, and ordered them to take four rupees from each boat which
_ went up or down. The excuse to the boatmen, when they demurred,
was that they had hindered the Pandit in counting the waves of
the river, and therefore they were thus fined. In this way he
obtained a 1ikh of rupees, and then went to the king. In reply
to the king’s question how many waves there were, the Pandit
threw down the bags of rupees at the ruler’s feet,saying ¢ One likh,
your Majesty.”

This Pandit was promoted to a very high post, whilst the Muham-
medan was debased. -

The natives say that *Ali Mard4n Khén introduced custom-houses
inte Kashmir at this Pandit’s advice.

Dishtam, dishtam chkuh nah bakir ; diram, déram chhuh
bakdr,

What I had, what I had, is not wanted; but what I have,
what I have, is necessary,

Quoted to the man who is constantly speaking of his great rela-
tions, or previous wealthier state.

Dastdr chhikh gandin izzatah Fkhitirah wushnerak Khitirah

" nah.

Men bind on their turbans for honour’s sake, mnot for
warmth.

Dastirah badalak chhas kalas péth raz.

In place of a turban rope is on his head.
A disreputable person.

Dastiran chhuh nak mul, darbiran chhuh.

No worth is attached to turbans, but to professions.
Not what a man seems, but what he is.

Dastiras dab tah nilas trit chhuh mdlis tak mijih péth
maranih wizih jin.
To dash one’s turban upon the ground, and to tear one’s cloak
into dl;wo pieces at the time of a father’s or mother’s death is
ood. '

'%his is principally a Hindd custom. They remain thus with
uncovered head and torn cloak for ten days after their parent’s
death; and if they are rich they then give the turban and cloak
away, but if they are poor they keep them.
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Daulat jama karuni chhai zallat. Hdir hin alr nah Tdisik
kana,
Amassing riches is destruction. A piebald dog is not faithful

to any one-.

The Kashmiri calls many things hdr hin, but especially these
three, viz., the world, health, and money. :

A certain wealthy merchant, famed for his goodness and alms-
giving, died, and his immense wealth was distributed among all his
sons, exoept the eldest, who did not get a cowrie of it. There
wag great lamentation in the city, and especially among the poor
and sick people when they heard of this good man’s death. What
were they to do? To whom should they go now? ¢ Perhaps,” said
some, “ the sons will continue their deceased father’s liberality, that
their name may live and be great in the land.” So crowds of the
poor and distressed wended their way to the sons’ houses. The
sons, however, who had come into their father’s property were not
good men, but selfish and hard-hearted ; and so when they saw the
crowds of beggars entering their compound, they at once gave orders
that they should be turned out and told not to come again, but to go
to the eldest son’s quarters, as he was more interested in their cases
than they were. Therefore they went to the house of the eldest son,
who, following the example of his father, did what he could for the
relief of their necessities.

Now it happened that one day some holy men visited this eldest
son and asked for alms. They came at a bad time, when he had
only two loaves within the vessel. However, he told them to wait,
while he took these two loaves and sold them in the bizir. The few
paisés, which he received for them, he gave to the holy men. When
he gave the money to them, they knowing that it was the price of
the two loaves, enquired why he, the son of such a wealthy and good
man, was in such reduced circumstances. He told them that his
brothers had appropriated all the money, and that he did not care
sufficiently for it to go to law concerning his portion. The holy
men were very pleased, and much desired to compensate this un-
earthly-minded son. Accordingly they told him to prepare one of
the rooms in his house and sleep in it ; and it would come to pass that
one night & woman, Daulat by name, would enter his house; and
when he heard the sound of her footsteps ascending the stairs he
was to open the door of his room, let her come in, and then chain
the door ; and on her asking to be let out again, he was to say to her:
“ Daulat jama karuni chhas zallat. Hdr hin sdir nah kdnsih hans,”
which means, “I have not got any money. I think it a sin to
amass wealth ; and so you will not be faithful to me.” * Baut,”
continued the holy men, ‘“she will promise never to go away ;
and then you can open the door.” Saying this, they blessed him
and left.

According to the instructions of his saintly visitors, the eldest son
thoroughly cleaned one of his rooms and arraunged it as if for a
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wedding-chamber, and at night laid down in it to rest. e had not
been asleep for more than two hours, when he was awakened by a
creaking on the stairs. It was the woman coming up. So he opened
the door to let her enter. No sooner had he opened the door then a
little flame came floating along in the air until it settled upon his
forehead, but he did not feel the heat of the flame, nor did it
leave any mark behind. In a minute or two he returned to the
room, but not seeing the woman who talked with him (for she had
been turned into the little lame) he laid down again upon his bed
and slept.

On rising in the morning he heard that the king had ordered his
troops to march to a distant country against another king who had
unlawfully seized some certain lands and villages; and the king
paid the soldiers their wages beforehand in gold mohurs. The
soldiers, however, did not like this arrangement, they were afraid
that they would lose them either through thieves, or in some other
manner; and so they returned them to the king with the request
that he would send them to the late rich merchant’s sons and get
them exchanged for paper money, which they might cash at the
merchants in the country whither they were going. The king
complied with their request and sent the gold mohurs to the late
merchant’s sons, but they replied that they were not able to falfil
the king’s wishes, as they had no transactions with the merchants
of that country ; and, moreover, they were not known by them, and
80 their letters would not be respected.

In the midst of this difficulty the eldest son of the late merchant
came to the king, and said that he would arrange for the payment of
the troops if his Majesty would trust him. The king said, * Yes,
you are a good man ; I will send you the money.”

When the eldest son got the money he put it into a big earthen
vessel, and in the midst of the gold he put a letter for one of the
merchants of that country whither the soldiers were going, asking
him please to distribute the money amongst them according to the
orders of the king. He then closed up the mouth of the vessel with
a piece of ordinary oil-skin, and gave it to one of the soldiers, telling
him to give it to a certain merchant on arrival at the journey’s end ; -
1 should be so thankful,” he said, ‘if you would please take this
jar of pickles. My friend will be so glad to get them.” The soldier
readily promised to take the greatest care of the jar, indeed many
offered to take it, so grateful were they one and all for this man’s
convenient arrangement concerning the money. On arriving in that
country the pot was handed over to the merchant named, who at
once opened it and read the letter. The next day the gold mohurs
were paid to the troops, who were astonished at the shrewdness of
the late merchant’s eldest son. Readily they each one set apart
some of the money as a present for their benefactor, while the king
made him his private secretary and banker. Eventually he became
a8 wealthy ai'd as great as his lato father; and in the time of his
greatnoss he did not forget the sick and the poor.
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Dayih sund plwur, yémi yétik dwur.

Wheresoever, whosoever has taken possession, that is the
place of the Deity.
A man’s house and lands are sacred ; no person can take them

from him.
Da,{ the Deity, destiny (Sanskrit).

Dawddiras korak ziyih ; muddaidiras biguni dyzh.

An only daughter was born to the plaintiff; she came in
marriage to the defendant.
Quoted when an unlikely event happens.

Dazak-wunik nirak gajih ai dizén dirit tatih tik yijith nah
put phirit.

If he is cast into the burning fire-place, he will not return
thence (before fulfilling his work).
A good, sharp servant.

Dazanas dod.
There is pain from a burn.
To lose anything is not pleasant.

Dazikmatshih wilinjik zulahbuk.
Clawing the burnt liver.
Unguis tn ulcere.

Dédi kawak ditsthas nidinas ?
Tawah khutah dizikam wizah-ginas.
Aniham dagah dagah khémahak pinas ;
Dulagani dimakah manz maidinas.
O mother, why did you marry me to a foolish man ?
. Better that you had given me to a prostitute’s cook.
He would have brought me scraps of dinner in his wrap and
I would have eaten them ;
And I would have lolled the whole day upon the grass.

Dedi talai charas dazin.
At the king’s porch charas burns.

Cheeky without shame, and before his master !

Charas is the exudation of the flowers of hemp collected with the
dew and prepared for use as an intoxicating drug.

Deg chhékh teg. 0
The pot is a sword (i.e., makes ravage with one’s income).
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DERY ki binkd mink chakhnd pet Ehdli.
The Delhi swell has got a jolly face, but his stomach is
empty.

A Delhi Pandit determined to pay Kashmir a visit. When he
reached Vernig he engaged a man as cook, with whom he had the
following conversation :—

Pandit.—* Cook.”

Cook.~—* Yes.”

Pandit.—* Bring about three-quarters of a pound of flour from
the market, and make thirty-three loaves. Ten guests will
be present at dinner this evening. So that there will then
be two loaves for each guest, and something for each to take
home with him, if he should wish to do so.”

Cook.—~*“1T do not understand you.”

Pandit.—‘ Never mind. Do as I tell you. The first day, when
we entertain strangers, we do 80.”

The cook brought a vessel full of a water and placed it in front of

the Pandit.

Pandit.—‘ Where is the food P”’

Cook.—*“ It is the custom in this country not to give any food to
the stranger on the first day—only a vessel-full of water.”

Pandit.—* No! I am sure you must be mistaken.

Cook.—* I also think that it cannot be the custom in your country
to feed ten men with three-quarters of a pound of flour.”

(The Pandit in a rage. Ewit. Cook.)

Déminen kong.
Saffron with sheep’s paunch.

Not worth the candle.

Saffron is used as a condiment, and is eaten only with the best
meat.

Dewas tak drathayrkas dizih til tak takar, ddmi senzik bad-
nazarih nak kénk.

Oil and rice can be given to (appease the anger of) the ghosts
and demons, but nothing can save us from the evil-eye of

man.

Cf. “ Méh chham,” &c-
Drgimik diwai Nidigimih pénjih léwai, .
The great mel4 is at Digdm, but the washing of the mound is

at Nadigim.

Digém is a village near to Shupiyon. There is 8 great mel4 there
in the month of July; and people, whose little children have died,

during the year, go to the place and offer clothes and food in the
names of their deceased children.
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On the same day there are festivals also at Mangdm and Trigim,
which are a great distance from one another, and both of them very
far from Digim. It is written that “ He who visits each of these
places in one day, shall ascend to eternal bliss.”” One man did so,
riding upon a swift horse, and afterwards man, horse, and every-
thing went up into the clouds out of sight. Another man by the
name of Krishna Sarif also succeeded in visiting these three
villages in one day; but for some reason or other he was not
taken up.

Digik phntshuv tak dugih Rir.
A small paiss for a peck and a cowrie for a blow,
The over-liberal person. :

Dik thap tak nik dastir.
Seize him and take his pagri.
A respectable vagrant, who lives by * sponging’’ on others.

Dik né tah manati dab Lhét ?
You will not give? (of course you will) ; but it will be after
much wrangling and quarrelling.
Threatening * distress for rent.”
Manati dabd, lit., a strike of a stone, but here it means going to law,
or giving a man a good thrashing.

Dik nd tak paizir khét?

You will give I know, but yeu will eat your shoes (first),
“Putting on the screw’’ to get a debt.
“ Eating shoes”’ is an expression for being beaten with a shoe.

Dil ba dil gav dinak ; yut wuchham, tyut wuchhai.

Your heart and mine are like a looking-glass ; as you see me,
so I shall appear to you.
Be friendly and I will be frieudly, and vice versd.

Dilah nak tak kilah di di.
Not willingly but with a little shoving and pushing,

Dilas pkulai gatshik dsuni, gulich phulas kyah yiyik bakdr ?
There must be blossoming of the heart, and then the flower-
blossom will not be needed. Cf. « Asas gatsi,” &e.

Dilikis bigas dir kar gisil.

Adak déwah phuli yémburzal big
Marit manganai umrik hanz hisil.
Maut chhui patak palah tahsil-dir.
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Keep away dirt from the garden of your heart,
Then perhaps the Narcissus garden will blossom,
After death you will be asked for the results of your life.
Death is after you like a tahsflddr,
A saying of Lal Déd’s.

Diduk khur-khurak méh, Mdlih, késtam, manake kotar mare,
Narik losam lukah hanzai larik ladin.
Yélih pdnah mydnuv kadit ninanai panane gare.
Patak patak nert lukah sisé narik dlawdn.
T'rdvit yinanai manz maidinas sduwit dachhane lare.
Make far from me proudness of heart, O Father,—from the
pigeon-hole of my heart,
My arm is wearied from making people’s houses (i.e., from
helping others, giving alms, &c).
‘When, O my body, you are turned out from your house.
Afterwards, afterwards, a thousand people will come waving
their hands,
They will come and set you in a field, laying you to sleep on
Zour right side.
verse of Lal D¥d’s constantly quoted in part, or in ¢foto, in time
of trouble.
HindtGs burn the bodies laying them upon the right side, with
their head towards the south, because the gods and good spirits
live in that direction, and Yama, the angel of death, also resides there.

Dinawdlut diyih ; dinal kyah diyik ?
The generous person will give (whether he can spare or not) ;
the prostitute (although ¢ flush with coin’”) will not give.

Disk dinas tah Skédi Ganai nak.
All the people except Shddi Ganai (her husband) will live
with her.
A faithless wife, or a fruit tree, of which others pluck the fruit,
while the real owner gets nothing.
Shddi Ganas was a butcher’s wife, and & very wicked woman.
Ditut nd, zth zangah phutrit ?
Has it not been given to me? Yes, but after breaking my legs.
Once upon & time there was a man who was carried away by the
thought that God was “ The Giver,” and that somehow or other He
would give food to those who sat all day in the house meditating
upon Him. This man sdt in his house for three days without food.
He became so thin that he could scarcely walk. He then went up
to the roof of his house and sat there, thinking that, probably, God
8
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meant him to live upon air, In a short time he became faint
::l‘ldl senseless, and rolled off the roof on to the ground, and broke

8 legs.

The people heard of this and brought him sherbet and cooked
meat. The man soon revived, and said the above words, which
have passed into a proverb.

Cited when & man has obtained his living or any position with
great difficulty.

Dizik berik yétik pherih.

Dizd yirih yétik gatshih tirih ?

One should plant the tree at the edge of the field, where it
will spring up.

Shall it be planted in the place where the fir-tree grows,

where it would be checked and die ?
To lend money without interest.

Dobi sund garak nanik iz dok.
The washerman’s house will be known on the great feast-day.
The washerman’s family wear the clothes which are sent to them
to be washed ; but on the day of the feast everybody takes all their
clothes, and so the poor washerman and his family are left almost
naked. (This is not true of every washerman).
Persian.—Khdna ¢ gdzur ba ros ¢ *¢d ma’lum shawad.

Dobi sund hin, nak garuk tah nak gdthuk.
The washerman’s dog is not of the house or of the ghat.
Expectations unfulfilled. ~
The washerman’s dog fares very badly as & rule. He is always
following his master to and fro from the house to the ghft in hope
of getting. some scraps, but it is very seldom that anything is
thrown to the poor animal.
Hindustéini.— Dhob{ kd kuttd na ghar ké na ghdt kd.
Dod gdtul. :
A philosopher and a half.

A wiseacre.

Dod nah tak dag nai kawah yiyam ushye ?
I have neitber pain nor smart, why should I ery ?
Let every man bear his own burden.

Dog dit tik birav ; dog hat tih bdrav.

Strike a man and he complains (before the magistrate), and
strike him a hundred times and ke complains (and no
greater punishment ensues to the striker).

A variant of this both in words and meaning is:—




59

Dog dit tik bérav ; dog hét tih bdrav.
Whether he stnkes another, or whether he himself is struck,
it’s all the same—he grumbles,

Dok chhuh diwdn tshoh ; doh chhuk khydbwin gok.
(One) day gives rest, (another) day causes to eat manure.
It is not always sunshine.

Dokolik Lhotsin tak rdtalih mandachhin.
Fearing by day and being ashamed at night.
An altogether wretohed and bad character.

Don bitsan hunz har gayik wakrdts hund rad.

Strife between husband and wife is like the monsoon rains.

- Although Kashmir is out of the tropics it is visited by penodlca.l
rains, which finish about the last week in July.

Don kulai batak wiwah.
The wife of two persons, because of food.
¢The bitter cry.”” Anything for bread.

Don saléh tran wikweld,

Agreement with two people, lamentation with three.

Two are company, three are not.

A Pir once sent his horse to a certain village, that it might
graze upon the beautiful grass there. He particularly told the
gservant to lead the animal and not to ride it. When the
gervant had gone some distance the Pir sent another servant to
look after the first servant, and, especially, to see that he was
not riding it. He went and found the man leading the horse,
but being both of them tired, and the horse also tired, they
;ested awhile, and then set forth again, both of them riding the

orse.

The Pir was still suspicious about the horse, thinking that the
two servants would perhaps agree together, and both of them
mount him at the same time. So he sent a third servant to look
after them. The third servant came and found them both astride
the horse. ‘I will tell the Pir,”” he said, ¢‘I will explain the whole
matter to him.” “Don’t, don’t,”’ they rephed ‘“but you come also
and ride, and we shall have a jolly time.”” The man consented. They
all rode the horse at one time, and arrived at their destination.
But the next morning the animal died, and great was the distress of
the three servants!!

Don ungajan okkuh nerdn s,
One snaps with two fingers (not with one).
It takes two to make a quarrel.
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Doni kulis kijih-wat.
A pestle to the walnut-tree.
A sharp fellow in their midst, of whom they are afraid.

Dosti kkutah chhéh risti jin.
Truth is better than friendship.

Dostas sézmani tak dushmanas wukarmani.
A straight open countenance to your friend ; a downcast look
to your enemy.
Most frequently cited by the mother, when her son wishes her
‘ good-bye ” before going to his day’s work.

Doyik athak chéh tsar wazin,
Clapping is with both hands.
It takes two to make a quarrel.
Hindusténi.—Ek hdth se tdlf nahén bajis.

Drdg tsalik tak ddg tsalik nah.
The famine will disappear, but the stains will not disappear.

During one of the terrible famines that have now and again visited
Kashmir, a brother was nearly dead from want of food, when he sud-
denly remembered a long-forgotten sister, and determined to go to
her and see whether she could help him. On his arrival his sister
happened to be making bread ; but she was too sharp for him. She
had seen his coming, and guessing the reason of his long-deferred
vigit, took up the burning hot bread and hid it under her arm. Her
bosom was very much scorched by this, and she retained the marks
of the burn up to the time of her death.

Kashmir has suffered very much in morals from famines. Driven
to extremities the people seem to have lost all sense of self-respect.
A little knowledge of the people and their langnage quickly con-
vinces one too forcibly of the truth of the above words.

Drigas st chhai goyd kik Migas nirak phih.
Employment in time of famine is like the warmth of a fire in
the month of January.

Drdlak hunar chhai bydkhui.
An agent’s profession is another matter,

There’s nothing that he is not up to.

Merchants keep such men by them. At the time of bargaining
they come in as if unawares and try to make a bargain for the
sihib, or intending buyer, out of pure good-heartedness. The Drél
gets a commission on the sale. He is a good-for-nothing, unprincipled
fellow. There are two or three kind of Drél 1ak. Those who lend
out money at interest, those who hire out their daughters for evil,
and the merchants’ agents.
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Driti nitah.
Like a sickle to cut meat with.
A stupid workman.

Di-zang khasin tsi-zangis,
A two-legged mounting a four-legged.
A man of inferior rank promoted, and * lording it >’ over others.

Dudas kandi tsérani.
Picking thorns or bones out of the milk.
An overscrupulous Brahman.

Dul chhut dazdn.

The end of (your) garment is burning (with envy).
" Extreme envy and jealousy.

Dum-dumak tak Jumakh Bat.
Jumah Bat and his drum.

A very poor man. -

Jumah Bat was a town.crier for some time. He was a man of
good family, and had seen better days.—Vide * Godah drdv,” §e.

Dumatas runz.
(Like) a marble against a dumat..

Advice to a fool. ’

These dumats are very big conical stones (lingéms), and according
to the Pandits as old as the Péndavas. They are supposed to be
the petnﬁed bodies of wicked men, whom some good people in olden
times cursed, because they were troubled by them, and so they
became stones.

Gulistén of Sa’df.—~Tarbiyat nd akl rd chun girdgin bar gumbad
ast.
Dumb tah tsap kinsih mah dap.
¢ Stomach and bowels. Don’t tell anyone.”

When a father forbears to beat his ohild, and another person
blames him for his leniency, he thus replies.

« Diimbd, Jajir ” ¢ Taiydr, Stbo.”
“0 dumb Hukka.” ¢ Ready, S4hib*
A sharp, willing servant.

Dimbak shurinai khulkarbdti hdwin.
Showing a thing (mask, &c.,) to frighten the Diémb’s children.
‘“ Don’t suppose that you're frightening me.”
The Dimbs are a plucky lot of fellows. They carry the letters at
night throngh the jungle and over desolate hill and plain.
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Dunyd chhuk nah aki danjik rozdn, péntsk dok sokk tak phitsh
doh dokh.

The world does not continue in the same state ; but there are
five days of happiness and five days of sorrow.

Dunyd tak dydr.
The world and wealth (go together),

Duragi hans Duragi lir ; yits mij tits kir.
Durag’s stick (according to her height) ; and as mother, so
daughter.

Dirik, dirth chhuh manats methin ; nakhak, nakhak chhuh
kand tethan.

From a distance black pepper is sweet ; near at hand sugar is
‘bitter.

Distance lends enchantment to the view. Familiarity breeds
contempt.

Duskmanak sandik lagih nak kanih tsanjik ; dostah sandik lagik
poshik tsanjik,
The slap of the hand from an enemy will not hurt, but the
angry touch, even with a flower, from a friend, will wound.
A king sentenced a man to death by stoning. The order was that
every man in the city should throw a stone at the prisoner. A friend
of the man heard of the stern order, and said within himself, “ What
shall Ido? How can I throw a stone upon my friend? I must
not, and can not, hurt my dear and kind friend.” Accordingly he
plucked a flower, and determined to throw that when the time came,
and to throw it so skilfully that the people would think that he had
thrown a stone. He went to the place of execution and flung the
flower at his friend, who then spoke the above proverb.

Dyarahwol chhuh nak bod ; batakwol chhuk bod
Not the rich man, but the man who gives dinners, is great.

Dyutmut Khairdt kyutnam phirit, shukrani mdjik tsul tup
nirit !

What was given to me was taken away again, Shukr’s mother
lost a hair or two (that is all)!
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G

Gabar chhil lubar zik gai guris nishik tak ani ?
Are children like manure, which people go and buy from the
milkman ?
Children are not so easily obtained, that they can be 50 easily
spared.
Gabik buthik rimah-kin.
A sheep in appearance, but a wolf at heart.
A wolf in sheep’s clothing.

Gabik tih wutsh lat.
A sheep also can lift his tail.
The smallest worm will turn being trodden upon.

Gid chhéh darydvas andar treshik bipal marin.
The fish dies from thirst in the river.
Every opportunity, yet he did not succeed.

Gid y&élik chhék khéwdn handrer, tak adakh chhéh lagdn buth-
When the fish feels the icy-cold it leaps upon the bank.
Affliction is a hard, but a good, teacher.

Gddah tasbik tah thukah tahdrat.

(To carry) rosary (in one’s hand) for loaves (and fishes) is as
if to (perform) tahérat (with one’s) spittle.
Tahdrat is the Muhammedan’s ablutions before prayers.

Gddak tolit pirsang.

Sceing whether the scales were correct, after the fish had
been weighed.
Without premeditation.

Gidav héchkik wutah tak hinzuv héchhih zdl.
The fishes learnt to jump and the boatmen learnt to use the
net.

An agylum for the maniac—a prison for the blackguard—a net
for the fish.

Gagar-mirani gang.
The hole of Sir Rat.

‘ He has well feathered his nest for some t1me3’

The rat is always laying up stores. A Pandit dug out the hole of
arat the other day and found pieces of cloth, iron, little piles of rice,
apples, &c., enough for several months’ provisions.
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Gagarih hanz khétsarik 8.
The mouse’s khétsarih 18).

Khétsarih 1 is a saacepan in which spiced rice is cooked. The
mouse is very fond of this rice, and as it does not remain very long
when the mice are by, so money does not continue long in the hands
of & man in debt.

Gagur chhuh kardin briris mit.
The rat nonplusses the cat.

Cited when anyone or anything small has escaped the oppression
of a greater, and also caused him a little trouble.

Gagur tstv hakirik banik. Hét kyah tsiv zik khét driv ?

A rat entered a stock of wood. What did he take with him
going in, and what did he eat coming out? Nothing.
In stdtu quo.

Gagur wétsih nah pananik wij, patah hét mdj !

The rat himself cannot get into his nest properly, and yet
he takes his mother after him !
Ha;rdly enough for one, and yet two or three people are to share

init!

Gajik sir kudum, pajik str lodum tak trowum gayim treh
kdmih.

Lilak wuzanowum, dudahan chowum tak sowum, gayim sheh
kdmik.

I took out the ashes from the fire-place, I put them into a
basket ,and/then threw them away. I have done three works,

I woke up the baby and gave him a little milk, and then I

put him to sleep again. I have done six works.
Ag bugy as a hen with one chicken,

Gam chhuh khém ; shakr chhuk minindi bahar.
The village is kachcha (i.e., not the place to get anything) ;
the city is like a river (there everything goes on swimmingly).

Gimas garak karyd wid ?
Shall one house give answer to the whole village ?
¢ What can I say? You are all against me.”

Gimuk suh tah shakruk hin chhuk baribar.
A village tiger and a city dog are equal.

A stupid man from the city is equal to the great man of the
village.
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Céni budin tak yindar katin.
‘When the prostitute becomes old she spins the wheel,

Génth kawah sinik piz sund skikir ?
How can the kite know the prey of the hawk ?

Gdnth I;yah gdnih bachah dod tah hdnth kyak zdnik putrah
dod

Does the kite know anything of the pain of his prey? Does
the barren woman consider the child’s pain ?

4 Cited by the beggar as he turns away unhelped from the rich man’s

00r,

Gdinth nak kunik tak géntah aul ?

No kite anywhere, but the kite’s nest ready.
Building a stable before the horse is purchased.

Ganz tsul gimak tah gans phakah nishik mukale.

The tanner has run away from the village and the people are
relieved of the tanner’s smell.
Rid of the offending party.

Gar gundah.

The fat man of the house.
A lazy master of a house.

Gar manz Gangd.
Ganges in the house.
Hindusténf.— Akl i kismat apne ghar baithe k4 daulat pdenge
Ydr ghar d jdegd to dhundhne kyun jdenge.
Gurt Nénak to Angad.

Gar na bishad bebih andar ndrak phéh, jin i shirin mibardiyad
khwik ma khwih.
If there is not the warmth of fire in one’s bosom, the precious

life will certainly come out.
“ Warmth of fire in one’s bosom” refers to the kéngar.

Gar péth zdmuthur bar péth hin.
A son-in-law who lives always in his father-in-law’s house, is
like a dog at the door.

Hindés are so very fond of their children, male or female, that
they cannot bear the idea of a separation, and so the sons-in-law are
invited to come #nd dwell under the same roof. Nearly every
wealthy family has its quantum of sons-in-law, who generally spend
their time in eating, drinking, smoking and sleeping at the expense
of their fathers.in-law. In this way they contract the most demo-

9
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ralizing habits, and are a scorn and reproach to all right-minded
people. Such are called Gar Zémuthur. In Bengal they are called
Ghar Jamé’{.—Vide “ Hindus as they are,” p. 73, {. n.

Garah gav tsakak-ndv, dakahk dakah pekandv,
The house is like a manure-boat, (only) by constant shoving
and pushing (does) it makes progress.

Tsakah-ndv is a large barge generally stuffed full of vegetable
manure gathered from the Dal lake. These boats are so loaded that
only an inch or so appears above water; consequently a little stop-
page might cause it to sink, They are towed and pushed along to
their destination, and are at once unloaded on their arrival.

Garah kur anih tak kinik, garah rov minmanih.
A blind woman and a one-eyed woman tried to keep house
together, but they disagreed and brought the place to ruin.

Disagreement means ruination.

Garak wandat garah sisé garah nerahah nak zakh.

O home, Ioffer you a thousand houses, and I will never go out
from you.
No place like home.

Garazmand chhuk dewinah.
A selfish man is mad (so grasping is he, and so incessant in
his solicitations).

Gari nun tl.
Salt and oil in the house. }

Cited against a man, who makes money on purchases for his
father, but does not take up any special work for himself.

Gdri gojik. .
(Like) the kernel of a water-chestnut (singh4rah).

A Kashmir{ curse, meaning “ May your eyes start out of your
head through trouble and sorrow.” Also when a person is not sharp
at finding any thing, another person will sometimes eay, “ You, géri
gojfh, can’t you see it P

Gari warth dagin.
Pounding spices in the house.

A coward. L.
“ Pounding spices in the house” here means living indoors and

afraid to stir out.

Garibas tsiye tsir tah mandinén tim kurhas jashnah.

A thief entered the house of a poor man, and they feasted
themselves until mid-day.
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It is of no use for a poor man to complain. The police only vex
him more, until he is obliged to bribe them to keep quiet.
Again these words are often quoted when more than the invited
. people are present at the wedding-feast. Hearing the sound of
music pasgers-by go in, are lost in the company, and eat, drink,
and steal to their hearts’ content till mid-day.

Garik chhukah, kik nah yazmanak kandih ?
Are rzou in your own house, or in your disciple’s house?
Brihmans and other holy men do not eat much in their own
houses, but save the money. When they visit their disciples’ houses,
th(e,y eat their fill.
ited to a child who is going beyond bounds at the dinner.

Garik diyin tah zdmin mak atsin. .

Better to give something from the house than to become
surety for anyone.
“ He that is surety for a stranger shall smart for it.”—Prov. xi. 15.

.
Garih gatah tak mashidik tsong.
Darkness in the home, but a light in the mosque.
~ Miserable and miserly at home, but pleasant enough and liberal
abroad, A frequent answer to the Mullahs, when they become im-
portunate in their demands for contributions towards the sapport of
the mosques.

Garih manz chhuk garyil ; dam ganimat ast.
The bell-striker at the hour ; breath is as spoil.

A man, Az6n Khén by name, became mad from much reading, and
went about the city shouting these words. He was of very good
family, but turned a fakir. All his money, excepting a small portion
which was given to his wife and children, was distributed amongst
the poor. The wife married again, and the children were taught a
trade, and are now earning a respectable livelihood.

Garik nah bazin tah naubat wazin !
No oil in the house and the band plays?

A man who is obliged to stint his stomach in order to cover his
back or feed his horse, or pay his extra servants. A hard struggle
to keep up appearances. -

Garih tih kik parih tik hik nd-haklkah ztah gari drik.
Vegetables in my own house and vegetables in another’s house.
O life, you should not have come forth from your house.

Vegetables here means trouble. Cited when one has trouble in. .
:he ixlouae and goes to another person’s house and there gets more
rouble.
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Garih yélik isalih, tai Shik sapanik riet ; adakh hé milik
chhui Tizi Bat kin.,

When a man escapes from the house, and the king is happy,
then, O Father, is Tazi Bat’s arrow.

After adversity comes prosperity.

A man overtaken by misfortune ran away from his house. To
support himself he hunted with his bow and arrow. The king of the
country had promised that the man who could shoot an arrow

- through his ring at agiven distance should receive a robe of honour
and other rewards. The ring was hanged up in a certain place and
a man always stationed by it to see fair play and report to the king.
The poor man was shooting birds one day near to the place where
this ring was suspended, when by the will of God the arrow was
whirled by the wind straight through the ring. The man in charge
immediately sent word to the Court, and the poor hunter was
rewarded, and able henceforth to lay down his bow and arrow and
live in ease. )

Gidtah kin tah shitah him tak puji kin, yim tréf hini chhih
hiki.

The landing-place dog, the river-bed dog, and the butcher’s
dog, these three dogs are alike (a wretched lot).

Gatsh Prunts tatik chhai zdlah.
Go to Piinch and there get ague.

I wish you were at Jericho. |

Pdmch is about five marches from Srinagar in a north-west direc-
tion. It is a compact town and has a good bazér. R4jé Moti Singh
resides there, and holds a considerable tract of country in fief under
his cousin, the present Mahdrdjah of Kashmir and JammGn.

Giv diyih nak tah wutsh chéyih nah.

The cow will not give (milk) and the calf will not drink it,
Step-mother and step-children, who generally hate one another.
Also cited concerning an old servant and his master. Both have

got to dislike one another, but each does not like to give the other

“notice to leave.”

Giwik chhuh wonamut hatik kini ditam tak latith kini dimai.

The cow said, “ Give to me by the throat (i.e., feed me) and
1 will give to you by the tail” (i.e., I will supply you with
milk, ghi, and butter).

Feed a servant or an animal well and they will serve you well.

Gér chhut dmut.
You have got very earnest (about this work).
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There was a lazy woman, who never cared to spin or to do any
work. Her husband spoke to her about her laziness. She replied,
“Ah! let me alone now. The time is coming, when I ghall be 8o
fond of work, that I shall get through any quantity in no time.”

One day they were going to Tulamula, and as they were starting,
the wife said to her husband, “I should like to do some work. Get
me a spinning wheel.”” The husband said the above words, but he
could not at that time obtain & wheel.

Géwahak tak gyav khyom bririk.
I would sing but the cat has eaten my ghf. .
Circumstances are so that a person is afraid to speak or to act for
himself.
Hindustén{.—Kahun, md mar jde;
Na kahun, bip bell{ khde.

Gil tih chhéh dinye kdichhin,
Gil also wants some rice.
Envy.
G4l is a Muhammedan woman’s name,

Gov mér bozan siri tah dindah mér nah bozin kaink.

Strike a cow and everyone will exclaim, (*‘ what a shame to
strike the cow which supplies you with milk!’); but
strike an ox and nobody will say a word, )

The cow here represents the great man and the ox the poor man.

Gov zdv wutsh sut méh gutsh.
The cow bore a calf, which I should have (and will have).

Where there’s & will there’s a way.

Grist sund halhur hyuh.
Like a farmer’s young untrained ox.
A useless fellow.

Grustu agar auliyé bdshad liik-i-biriyd nest.
If the ploughman becomes a “lord,”” yet he is not then even
fit to gt upon the matting.
A Persian proverb with only the first word altered. Persians say
Dikkdn agar, & c.

Grusti zih husti.
The husbandman is like an elephant (i.e., a strohg, big
clumsy fellow).



70

Gudak drdy Jum Bat dum dumak hét ; patak driyas Roshan
bénik poshih mdlah hét.

First came out Jum Bat, bringing a drum; afterwards came
out Roshan, his sister, bearing a garland of flowers.

From horses to asses.

Jum Bat was formerly a well-to-do officer in H. H. the Mahérfjah’s
Court. He became very poor and was obliged to do the mean work
of a town-crier. His sister, too, equally humbled herself by going
about the city selling garlands of flowers. '

Gudah lorik-han tak patah korih-han.

Pirst (he asks for) your walking-stick and then (he wants)
your pet daughter,

. ]‘Iiindusténi.—Ungu pakarte pahunchd pakarnd. Boté deke bakrd -

ENnad.

Gudanich kulai chhai hii tai 2t ;

Duyim kulai chhai garih garih drii ;

Tréyim kulai tsalin sumak tak kadal ;

Tsirimik badal lagik nak kank.

A first wife is as jasmine and income ;

The second wife swears hourly by your name ;

The third wife cuts bridges, great and small ;

The fourth wife—there is no one like her for all manner of
wickedness ; she is a hopeless character.

¢ S8wears hourly by your name” means she makes great profes-
sion of love for you. Kashmiris frequently swear by the person or
thing they most love.

% Cuts bridges” is said of mischievous and extravagant wives, who
altogether hinder their husbands from crossing over to the other
side, where prosperity and peace are to be had. The reader will
please remember that Kashmir is a valley full of rivers and streams.

Gudanich kulai chhai rani matsui ;

Duyim kulai chhai totih kentshak ;

Tréyim kulai chhai tilik makatsui ;

The first wife goes mad over her husband ;

The second wife—there’s something good in her;
The third wife is as an axe to the head. .

Gudanulk; sodé gatshik nak riwarun.
One must not lose the first offer (lit., trade).

Kashmir{ traders, like those of some European countries, are very
superstitions about refusing the offer of the day’s first customer,
They will frequently rather lose than allow him to.depart without
purchasing something.
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Guk grattak-bal.
Manure by the mill-house.

- Cited against a man who after promotion is reduced to his former
rank.

Guh zdnik tah bilchih.

The dung will know and the spade (but I am not the person
to have to do with, or to know anything about, such a
mean affair as that).

Guhali gupan nin khéwin, garih gupan min léwin,

Jungle cattle eat salt while the home cattle lick the wall,
Charity should begin at home.

Gur badih son, dinah khkéyih chon.

Our horse will grow big and will eat your grain.

Cited when a wife'’s relations keep her rather a long time; also
when a friend borrows a horse or anything, and is not particular
as to when he returns it.

Gur chhuh nah kh&win péts ; yélik chhas buchik lagin, telik
chhuh khéwin mits.

The horse does not eat the bulrush, but at the time of hunger
he will eat earth.

Gir dapiyd, kikh myon dud chhuh tsok ?

‘Will the milkman say that his milk is sour?
Hindustdn{.—Apnf chdichh ko khaitd kot nahin kahid.

Gur garih tah nakhisas mul paritsin.
Leaving the horse in the house and going to ask the nakhis
its price.
Wishing to sell the goods without first showing them.
Nakhds is the officer appointed over the sale of all horses in the
valley. No person can sell a horse without first arranging the price
with this officer and paying him one 4n4 in the rupee.

Gur jin sum jin, yil jin, chil jin, kadam nai.

The horse is a good one ; the hoofs are strong, the mane is
nice, the whole appearance is beautiful ; du¢ the step is
bad.

A man with one glaring fault.
Qir kawah zinih kur hakarit ?
How will the milkman know how to marry his daughter?

(¢.e., outside his own class of people).
¢ Like blood, like goods, and like ages,
Make the happiest marriages.”
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Gur kyah pakihéh sird chhuh pakin.
The horse does not walk, but the secret walks.

People generaly take a man for what he seems to be, and not for
what he is. It is not the real man they see walking but his dis-
guise, his secret.

“ For man is practised in disguise,
He cheats the most discerning eyes.”
Gay’s Fables.

Gur zaninah, tah shamsher, yim irénawai chhibk be-waft.
A horse, a wife, and a sword, these three are unfaithful.
Persian.—Asp o zam o shamsher wafidar na bdshad.

Giiras gdv bali toshdn batas gdv khét roshin.

The cow-herd’s cow, whether she gets a good meal or not, is
a comfort to him ; but the Pandit’s cow eats and is angry.
What is the good of keeping a beast for mere show ?

Guri chhuk dupamut ‘¢ Khasawunis khdrat, wasawunis
wdltam.”

The horse said “I will help yon to mount the ascent, but
you lead me down the hill.”

Giri garih chhud wutsh rdwdn ?
Does any harm happen to the calf in the milkman’s house ?
A servant of a good master; a son of a good and clever father.

Giri garih watshi kur bihik wahari din.
The calf lowed after twelve years in the milkman’s house,

A little child sometimes speaks after a long silence. After many
years of barrenness sometimes a woman gives birth to a child.

Giri wokawah chhud wutsh mardn ?
Does the calf die by reason of the milkman’s curse ?
A child’s reply to a parent’s hard threats and words.

Gurik Lhasit tik béthehod tah gurih wasit tikh béthchod,
‘Whether on horseback or on foot he is a scamp.

Do what you will somebody will speak evil of you. You cannot
please everyone.

The Kashmiris have a story similar to our school-book story of
the ¢ Old man and his donkey.”

A very wicked Kashmirf owned a pony. One day he was riding
upon the animal, while his daughter was walking on in front. The
passers-by on seeing this cried out, “ What a shame ! What a lazy,
cruel man!’ The man felt a little ashamed of his thoughtlessness,
and calling his danghter took her up with him on the pony. Thus
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they proceeded for some distance, when other people met them and
exclaimed, “ Rather a big load for a small pony”; whereupon the
man and his daughter both got off and led the pony along by &
string for the rest of the journey. )

Gurih sawdri tak khirachik atak-gat.
To the mare riding, to the foal trouble.

Going to work & man calls after his mate to come along as well.
The latter replies as above, “ What is the good ? I should only be
like the foal running after its mother.”

Atah-gat corresponds to the Hindusténf 4nd-jind. Here it means
i&ronble, because people run about hither and thither in time of

igtress. .

Atah-gat is also the name of that money which the Hindi father
places in the hand of his married daughter when she goes on & visit
to her husband’s family. The “ going and coming” pay. . :

Gurin ldgik nde tah khar gai padar dirit.
The horses got shod, and the donkeys put out their hoofs

(for shoeing).
Seek not what is beyond your position.

Gurin nah poshin, léz pkalin chob.

He can’t manage the horses, and so he beats their manure.
Too weak to trouble the * big guns,” and therefore he oppresses

the poor,

Gurmut pinsak tak runmut myund.

Money made up (into gold, silver, and copper ornaments) is
like a cooked mouthful (i.e., they are ready for sale in case
of need, and until then they are useful ornaments),

Gursas mdl tah tsud kit patah kani. ‘
Wishing to drink the butter-milk, but hiding the vessel
behind him.
To eat little when dining out, and to refuse more, yet all the while
longing to eat a big dinner.
Gyav khéwdin tak gardanik kun athah ligin.
Eating gh{ and then feeling his neck (to see if he was getting
fat, the fool,—as if results would happen so quickly as that)!

10
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H

Hi mitih, Hé miji !

O father, O mother!

_ Among other occasions used on the following :—A man wants a

loan, and the person whom he asks for this loan, replies: “ I would

lend it you willingly, but ‘ Hd malih, Hé mdji,’ when shall I get

it again !

Habbah shih toii télih nak tah wuni.

O Habbah Shdh, tumour wdld, then, not now, was the time
(for removing it) !

Opportunity passed.

Habbah Shih had a big ugly tumour on his forehead which might
easily have been removed at one time, but he allowed the opportunity
to go by,

Hachivis guris zachuv zin.

Tas kus khasikh ? Mahi-Din.

A saddle of rags for a wooden horse. Who will mount him ?
Mahidin,

Let a fool have to do with foolish things.

Mahidén was a great student. Report says that he was well-up in
all languages and religions; at all events, he became mad and his

name a proverb, His son now wanders about the city in a mad
condition, and everybody does him honour.

Hijik Bdbak machimah, khénah tsariyd ?

O H4ji Bédba, give me some dinner? Is it any trouble for
you to eat ?
This is replied sometimes, when any person wants a special favoar

from another person ; or when a servant applies for increased wages,
&e.

Machdmah is & company dish consisting of rice, vegetables, raisins,
colouring matter, and sugar.
Hikah tstras galik chapdt.
A cabbage to a thief is as a slap on the cheek.

Little punishment for a small theft.

Hakimas tah hdkimas nishik rachhtam Khuddyo.
O God, deliver me from the doctor and the ruler.
Both Muhammedans and Hindas are frequently heard praying

th;s prayer as they squat by the ghét in the morning, wa.shmg them-
selves,
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Halkk nah pithik tak indm !
I’ve not got my rights, and yet he gives me a reward !

When Kashmirf people give a little more than they intended, or
think right, for any artiole, they are apt to tell the shopkeeper that
the overplus is largesse. The seller would then reply as above.

Hil gatshuni chhéh pdl gatshuni.
To form habits is to make pain (e.g., 2 habit of drinking,
smoking, gambling, and extravagant dining, &c.)

Haldlas hisdb tak harimas asdb.
. A rewaid for things legal and punishment for things illegal,

Hélav galan nd tahk dinés diéh karit ?
The locusts will certainly decrease, but (meanwhile) they are
destroying the rice.

Man dies but his influence remains.

Small numbers of locusts visit Kashmfr almost every year. Some-
times a great army of them invades the valley and does terrible
injury to the crops.

Muhammedans eat the locust. They dry them in the sun, then
grind them into powder, and afterwards make cakes of them. They
are regarded as a great delicacy.

Bistédn of 84’df.—Na dar koh sabz{ na dar bigh shakh ;

Malakh bustin khurd o mardum malakh.

Halén binan wukars thin ; hikén hiki samakhin.
Dented covers for dented saucepans; and like men for like
men.

Hamméim karih rizak tak téwis garid ;

Bukhdrs karik garib tah tdwis rdzak.

A wealthy man can build a bath-room and a poor man can
make it hot ;

A poor man can build a fire-place and a rich man can burn it.

The whole world is one great family, each member of which, be he
ever go lowly, isindispensable for the help and comfort of the other.

Hamsiyah wandiyav, garo. .
O house, I will make an offering to you of my neighbour.

To try and pass one’s misfortune on to the head of another.

In time of sickness and trouble people are accustomed to make
offerings unto the house. Sometimes a ram is slain, and the priests
are assembled and fed, and special worship is paid to the gods.
Instead of offering anything at his own expense the man in the
proverb wished to offer something belonging to his neighbour.
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Hand truk mand ranih, kackal truk karik nak kénk.
A person with a little tact will cook a maund (i.e., will do
something), but a dull, ignorant person will do nothing.

Hangah nak tah rangah nah sangah zichk hashye.

Dod nah tak dag nak. Kowah yiyém aushye ?

I am independent of you, O long-legged mother-in-law.
There is no pain or agony to me. ‘Why should I weep ?

No love is lost between mothers-in-law and their children-in-law.

Hénth gayik baras gént dit.
The barren woman fastened her door and went,
No heir to look after the property.

Hintih sdybv gubar shituli pajik dbrydo ds.

A barren woman bore a son, and the small-pox swallowed
him up.

" A ma.npwho suffers much pain rather than give up a work, but

after all dies in the midst of carrying it out.

Hénzas gubeyih lulik, ditshan ddrit kulik.

1t became a weight upon the boatman’s bosom, and so he threw
it into the river.
Cited when & man of some family marries his son to a daughter of

+ lower birth, or does anything else equally ignoble, because he cannot
afford to do the right thing.

" Hénzas yélik chhuh darydvas andar whv yiwin, puth namak
chhuh bronth namah karén tah bronth namah chhuh puth
namah Lardn.

‘When a storm arises on the river the boatman rushes from
the fore-part to the hinder-part of the boat, and from the
hinder-part to the fore-part. :

A man in trouble knows not what to do.

Hapi-hdyun.
Scareity (lit., an outery is raised).
While these words are being written there iz Hapi hdywn in the

city of Srinagar concerning rice. For some reason or other rice is
soarce and dear.

Hipat ashud hyuh gomut suh chiz ndydb.
Like the bear’s ashud that thing has become scarce,

It is said that when the bear gets this grass, he devours it most
greedily, and becomes unconscious for six months afterwards.
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Hipat ybraa.
‘A bear’s friendship.

A stapid friend.
- A bear formed friendship with a man who was passing through
his jungle. For some time he brought his friend large quantities of
honey. One day the man fell asleep after eating the honey. While
asleep & bee attracted by the sweetness alighted upon his mouth.
The friendly bear seeing this thought that he would save the man
from the pain of a sting, and so he went and fetched a great piece of
rock and aimed it with all his might at the place where the bee was.
The stone frightened away the bee, but killed the man! Cf. “Folk-
tales from the Upper Punjéb,” by the Rev. C. Swynnerton, Journal
Asiatic Society, Bengal, Vol. LII., Part I., 1883 ; also the story of the
calf who got its head into the pot in * Notes on spme Sinhalese
Proverbs and stories in the Atfta-Vékya-Dipaniya,’’ by A. M.
Senéndyaka ; also the story given in “ Dasent’s Norwegian Folklore,”
where a goody is discovered by a friend beating her husband’s head
with a mallet in order to make a hole for the head in a shirt, which
had been previously thrown over it ; also the Makasa Jataka, where
a son broke his father’s bald head to kill a mosquito, which had
gettled upon it. .

Hépatas ai aut dsikek tah suk karihek nd tsuchih ?
If the bear bad flour would he not make bread ?
Cited against a poor man with extravagant ideas.
The bear may be sometimes seen smacking his paws together a8
natives do when they are making chapitis.
Har kar, har kar, har wizik sur kar.
Fight by all means, but at the time of fighting be careful.

Hir khéwdn gus tah kdr mbri méri.

The starling eats dung and then shakes his head in a pleased
sort of way.
A shameless man.

Har rangah musibat chhui ak diwinagi,
Every kind of misfortune is a madness.
Hirah tsir. '

A cowrie thief,
A mean fellow, a stint.

Hardmuk mdl harimachih watih ; nah khéyik pinas tah nak
néyth athih.

Ill-gotten wealth goes in the way of wickedness ; the getter
neither eats it himself, nor takes it with_ him,
Pergian.—Mdl © hardm bud bajd e hardm raft.



78

Hardah gurus mélras, sontah gurus shétras.
Autumn butter-milk for the friend, and spring butter-milk for
the enemy.
The autumn grass is much better than the spring grass ; conse-
quently the milk is better in the autumn.
Harafas gawlh tah méndis sharik.
A witness against (my) words but a sharer in (my) mouthfnl.
The man who is always ‘“loafing” about like the mahalladdr or
spies, appointed over every village and district in Kashmir.
Hirih ai wunth kunun dsik tah kir nii dsik tah kérizis kyah ?
If an elephant is to be sold for a cowrie, and there is not a

cowrie, what can be done ?
Nothing can be done without money.

Hirik ani blzarah kanit tsék chhui syud bozanak yiwdn.
You think him a righteous man, but he would sell you for a
cowrie in the market.

Hérih gov niv kyah ?
‘What is the name to a Hir? Hdr, of course.

‘‘ What’s a table? A table, you stupid !”

Hdr is a black and white cow. People give a special name to
every cow except this one.

Harihk, harth samih kok.
Gradually from chippings a mountain is made.
Many a little makes a muckle.
Hdrik nah jdi ; ndbad phalis shéi !
No place for a cowrie, but place for sweetmeats !
‘“ The doctor orders this and that, but how can I afford it P’

Hérih sodd tak blzaras khalbali.
He has only a cowrie to spend, but he rushes about and
makes a stir all over the bdzér.

Hirik tak totas wanun,
(May as well) speak to a starling (or a parrot).

An inattentive person.

Hiéri tang tak sulaknai ; mukurs tsont tak aulit.
If the pear cost only a cowrie it should not be peeled ; but if
the apple cost a muhur it should be peeled.
Natives of Kashmir, from H. H. the Mahardjah down to the hum-
blest subject, seldom ever skin a pear, but always skin an apple
Apple-skin, they say, is not eagily digested.
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Harkat kor tah barkat kari,
Be up and doing and God will bless you.
Persian.—Himmat © marddn madad i Khudd.

Haramukhuk Gosini.
The jogi of Haramukh.

Haramukh is a mountain 16,905 feet high, to the north of Kashmfr.

A person with a bad memory. -

There was & Jog{ who tried to mount Haramukh. Every day for
twelve years he climbed to a certain height, and every night for the
same space of time he descended as far as he had ascended. How
it came to pass he could not tell. Perhaps he was a sonnambulist.
At any rate every morning he found himself reposing quietly in the
very spot, whence he had started on the previous morning.

One day, the last day of these twelve years, a shepherd.was seen
by this Jogi coming down from the mountain. The Jogi asked him
whether he had reached the summit and what he had seen there.
The shepherd replied that he had reached the top of the mountain,
and had seen a sweeper with his wife, and they were milking a
bitch with a human head, and they had asked him to drink that
‘milk, which he had refused to do, because he thought that it
wag unholy; and then they threw some tikd upon his face, which,
perhaps, was there now The Jogi knew that that the supposed
sweeper and his wife were none other than the god and goddess
Shiva and Péirvati, and so he went close up to the shepherd’s face
and licked off the tikd. He was then caught up into the clouds
much to the astonishment of the poor shepherd.

The reason the shepherd was able to climb the mountain and the
Jogi unable, was, that the shepherd went up heedlessly and totally
ignorant of the great deities who resided on the summit. (“An
ignorant man fears nothing.”’)

A boy with & dull memory works hard all the evening, and the
next morning, when he comes to appear before the schoolmaster, he
finds that he knows nothing, and is like the Jogi, as he was, and
where he was, before.

Hiruch gugaj tak Laruch gunas chhih bardbar.
A June turnip and a Lér serpent are equal.

A native would not eat a turnip in the month of June on any
account.

Gunas (or af’a)is a short, thick, round-headed serpent, whose bite
is generally fatal. Some say it has a black back and yellow belly ;
others that it is ash colour. It is met with principally in the
district of Lar. The native method of treating snake bites is amus-
ing. ‘“When a person is stung on the arm or leg, a ligature is
applied between the heart and the wound, which is besmeared with
foam. The patient has ’arak and conserve of roses given him to eat,
while musie is played to cheer him up.”

Ldr is a parganah of the Kamréz district.
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Hasah Matin wasamat.
Hasah the madman’s wealth,
A spendthrift’s money.

Hash tih bad tak nosh tik bad 18j duz tah wilih kus ?

The mother-in-law is great, the daughter-in-law is also great ;
the pot is burnt, who will take it off the fire ?
Somebody must do the work.

Hask gayih tak noshik kur drim. .
Grandmother (on husband’s side) died and the daughter-in-
law got peace.

These old dames have great authority over the entire honsehold.—
Vide “ Hindfs as they are,” Chap I., pp. 8, 4.

Hastt dareyi nak wivah tak bujik kad kapas,
The elephants couldn’t stand because of the wind, but the
old woman went out and gathered the cotton from the plant.

A poor, insignificant man can often accomplish what kings and
others in authority have utterly failed to do.

Hasti yad gdsak gyad.
A handful of grass for an elephant’s stomach.
A mere drop in a bucket.

Hastis yad phat tak bangik delik with !
The elephant’s stomach burst open and they mended it with
hemp-skin !

Hatah dedi rukana man déi, tah kheni sum nak ok buj ! >N
¢ 0, mother, two and half maunds of onions will be given to
you;” and she has not got a plant to eat!
Promise of help, but no means of fulfilling it.

Hatah juwah puntshié méh tik hstah manz.
Hie, sir, here’s a puiitshd. Take me into your company.

A man who forces himself upon people who do not particularly
care for him, :

Puntght is the twentieth part of an 4né4, a small coin, not in use
now, but to be obtained in the béz4r.
Hatah mir hakim.
The doctor killed a hundred men.

A doctor of some experience.
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Hatik gav ik matih gav.
A promise is a charge to keep.

Workmen who have promised to do some work, and on that
promise have received some rupees in advance, often repeat these
words as they walk away from the person’s house.

Hatis khash tah hangani mithi.
Kisses for the chin and an axe for the throat.
A traitor.

Hiziras bog ndziras chob,

A share of the dinner to each of those present, but a beating.
for the cook,
Sic vos non vobis.

Heh pantsk, dik paitsh baribar,

To take five or give five—all the same to him,
Poco curante.

Héllah karo, Hdjo, pallak, chhut dir,

Be encouraged, O pilgrim, though your destination is far off.
Encouraging a man in a difficalt work.

Hémdyat dsin tak hiwuni mak peyin kdnsih,
Patronize and be patronized, but do not tell any one, lest

there should be harm (to the person patronized).
Keep your own counsel.

Hémi kémi.

Like an insect to the pod (so is sin to a man).
8in brings its own punishment with it. )

Hénah ds tah msh nah rvik.

Involved in difficulty, or taken prisoner, but for no fault of
mine,
The guiltless punished for the guilty.

Heng ds nah tah watsharui chhéh !
She has not got horns yet, she is only a calf!

Cited concerning a woman who bears her first child late in life,
A beardless man. An elderly person without a grey hair.

Herat dyih wanduni kak nah tah nak kaih.
‘When Herat came eleven days of winter, or nothing, re-
mained.
Herat (Shiva-rdtri) is a Hindt festival held on the fourteenth
of the dark fortnight in the mouth Phigun (Fcb.—March).
11
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Herih wutshas anigatih, but chhulum baritik natih yét garas
yii watth. :

I came down stairs in the dark and washed my face in a
waterpot filled with water. This must be done in this
house.

If you go to Rome you must do as Rome does.

Hisib hirih tah bakhshish harwdrih.

To take account of every cowrie, but to give away money by
the maund (80 lbs).

Careful but generous.

Honav ratshui id.

A festival without dogs,
Pleasure without difficulty.

Hond marin kik nak kat, Lalih nalawat tsalih nak zah.

‘Whether they killed a big sheep or a small one, it was all
the same, Lal always had the nalawat in her plate.

Hardly treated.
Lal D&d was very badly treated by her mother-in-law. One of

the ways in which this woman delighted to tease her was by sending
8 stone called nalawat in her dinner. Cf. ¢ Panjab Notes and Queries,””

No 20. Note 743.

Honik chon buth nah_tah chinis khiwandah sund ik nd ?
You have not a face like a bitch? Then your husband has
(.e., all the lot of you are bad).
Honih kkéyih jéts sin, bint bhéyih panak sdn.
He will eat a bitch, fur and all; and he will eat a chinir
tree with the leaves.
Querenda pecunia primum, virtus post nummos,
Honin nétin tak monin tachin.
Fleecing dogs and scratching walls.
Ploughing the seashore.
Hor Fiv.
A black and white crow.
A marked man.
Hud gav kunut myund.
Just a morsel without vegetables left.
Natives are accustomed to eat their dinner in the following
manner. First they tako a mouthful of rico, and then a little vege-
table, and so on regularly, until the meal is over. Should thero

happen to be a little rice left, but no vegetable, &e., left to eat with
it, that little rice is not eaten.
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Hud is dry and poor food ; without vogetables, &c.
Cited concerning one who is experiencing a little tronble in his
old age. All the previous time he has beon very prosperous.

Hulm-i-hikin o hakim chhuh marg-i-mafijit.
The ruler’s and the doctor’s orders are (like) sudden death
(i.e., they both must be obeyed quickly).

Hul gandit batich natsin. :
Tightening her girdle the duck dances.

Cited against a woman, who wishing to quarrel, goes and unites in
a “row’’ going on close by. Kashmiri women have terrible tongues
and most shrill voices. At the time of quarrelling they screech,
shout, and dance to any extent.

Hul gandit har karin.
To tighten one’s girdle and fight.

He means business.

Hul kyah karih sédis ?
‘What shall a crooked man do to a straight man ?
The strength of a good character.

Hin dsin tak kins mak dsin.
May you be a dog, but not a younger son.

Younger sons are generally the father’s butt, the mother’s scorn,
and the brother’s fag.

Persian.— Sag bdsh khird ma bdsh.

Hiin kus nétih tah kir kus mangit néyih ?
Who will fleece a dog and who will take and marry a girl
A good marriage is not such an easy matter.

Hiin nak tah kutsurui,
Not a dog but a pup only.
A childish-looking or childish-mannered person.

Hiini himi har kardn tah shilah sinzih tungih wigith kuni.
Dogs fight among themselves, but at the time of the jackal’s
cry they are united.
Enemies are united against one common foe.

Hini luj ai thawizén kandilas andar, tatih tih nerih hini
lutun

If a dog’s tail be set in a kandil, there even it will remain a
dog’s tail,
Place does not alter race,
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Kandil (Kandfl, Arabic,) is the painted wooden or silver box about
1} ft. long and § ft. in circumference in which the heron’s feathers
are fixed, and from which they depend. As many as three hundred
feathers are sometimes worn, and as much as one rupee has been
given for a feather. Rich people keep them hanging from the ceil-
ings of their rooms from fear of the cat. Poor people can only
afford to hire them for weddings, &c.? There are three or four
heronries in Kaghmir,

Hint mdzas wital wazak.
The sweeper is the cook for dog’s flesh.

A wicked, dirty man for bad, dirty deeds.

The Wdtul has been called the gipsy of Kaghmir, and indeed these
people have all the manner and appearance of gipsies. They live
separate from others, and by reason of their indiscriminate use of
food are despised by all others, both Muhammedans and Hindis. It
is & moot point whether the gipsies are not the descendants of Kash-
miris, who were obliged to leave the valley at one time and another
on account of persecutions and famines.

Hiini neyih bastah khalari.

The dog took away the piece of leather (while the men were
quarrelling over it).
The dog represents the lawyer.

Hint sund hyuh sabir, achk pir, baldi dir, buthis nir,
May you have patience like a dog, and may your eye keep
undimmed. Let misfortune remain at a distance from you,
and let cheerfulness be always upon your face.
A Kashmir{'s blessing.
One may often see both Hind and Muhammedan women spread-
ing forth their hands in a supplicating manner and offering this
prayer as they squat by the river-side in the early morning.

Hiint wordn tah kirawdnak pakdn,
The dogs bark but the caravan goes on.
A dog may as well bark at the moon.

Himt-wushkak yir nak wawin tir bowdn.

Tares spring up where we do not sow them.
Hini-wushkah literally is dog-barley.

Huntk mashidik hund jinn.
The ogre of the deserted mosque.
A wretched, selfish fellow.
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Himis athih aut méndanfwun,
To knead flour by a dog’s paw.
Ne sutor ultra crepidam.
Shirin o Khusran.—Ki az blizéna najjdrt na dyad.

Hiinis chob dinak nerih gasui yot.
You only get manure from hitting a dog.
What is the good of & policeman beating a poor man? He will
not get a bribe.
Hyiinis mukhtahdr.
A string of pearls to a dog.
Casting pearls before swine.
Hiinis pyav “ Sibirah ” ndv, sui, hi mdlih, eénik yas wuthit
bo,
The name “Patient’’ has been given to the dog, but he
knows, O father, whom he has come to bite.
A generally good man, who now and again breaks out into a fit of
passion, &c.
Hurih hén wurih kyah tah dinas?
‘What! will he throw a handful of grass into the fire-place ?
Like a handful of grass in a fireplace is a little money in a big
concern—soon swallowed up.
Hurdus tak burdus!

A beating and smiting !
Such a hullabaloo !

Husih wun tah musih dyih patsh.
A woman said something and she believed it.
Credulity.
- Hyut kami tak dyut kams,
‘Who took and who gave ? (God).
“The Lord gave and the Lord hath taken away.”—Job i. 21.
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I. J.

Jakimil tamok.

Tobacco from Jahdm (i.e., splendid tobacco).
Jahdm tobacco is said to be the finest in the valley.

Jahkin ehhuh ashlkun mazhar.
The world is a theatre of love.

Jambat gayik karémat.
A company of men is as good as a miracle (i.e., difficult

;lnatt)ers are easily accomplished by their mutual and united
elp).

Jin kus chhuh ?  Panun pdn.
‘Who is good ? I myself.

Suum cuique pulerum.

Jinah, ditak dastdr pdnak roz tah wudah nun.
Beloved, give me your turban and you remain bareheaded.
Oited when a man asks for something which is indispensable to
you.
Jandanut ckhéh zuwak dsin.
Lice is in the beggar’s ragged cloak.
A quick reply given to the importunate mendicant.
Lice here stands for money. Hence *“ You've got as much money
a8 there are lice and dirt sticking to your garment.”

Jandas piri, yath karizik wandas réhat.
Blessed be the ragged garment, which keeps me warm during
the winter.
The poor man’s retort when twitted concerning the antiquity of
his garment.

Jangas manz chhai thil tik tak gils tik.

You get purse and bullet, too, from fighting ; (therefore think
over the matter before you enter the lists against an adver-
sary.

A 2;3.1)1 had an ass which he used for carrying loads by day, and
was leaving out in the field at night to pick up what grass the poor
animal could find there. The ass rebelled against such treatment,
and one night ran away to the king’s stable, and was there fed most
liberally along with the royal horses. He became very fat and
strong and was very happy ; but, alas ! a war commenced, and when
the enemy had arrived near to the king’s capital, all the royal
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horses, and the solitary ass, were turned out and sent forward to the
fight. There the ass saw one horse after another shot down, and be-
coming afraid he escaped back again to his former master. “ Here
is the gfili as well as the thil,” said he, as he galloped back. ¢ Better
to have little and sure.”

“Jat pat” zih Khudit rat.
¢ Quickly”’ you must lay hold upon God.

There is but a step between you and death, or some terrible mis-
fortune, or some great event. You must act at once. Then throw
yourself upon God to prosper you.

Nec Deus intersit, nisi dignus vindice nodus.,

Jiyik chhuko =ik shiyik chhuko.
You are safe in your own place.
Landed and house property are sure investments.

Jawdnas nah rozgir ; lukutis mdj marani ; tak budis dshani
marani. Yim trénawar kithah chhéh sakht musibat,

A young man without work ; a mother dying and leaving a
baby ; the wife of on old man dying. These three are
terrible misfortunes.

‘Id glk wasit sun kyak ranav ? Watik karav maslahat katth
karav din ?

Yéndaras bihit gitak panun hiwai, thusih pan kkirai ajik
dusih tin.

Dakarih pintsh gaz pat pdwah néwai; hiwai garak karun
kého gav.

Sulih wulik gov pdntsk zak tih nov chiwar ; umrik thdwas
gursah tamannd.

Katih péth watih.péth binah phutariws ; kdwai garakh karun
kého gav.

Sémit khét chél pingah thok thiwai ; hiwar garak karun keho
gav.

L&) pashpiwai mij mashrdwai ; kiwai garah karun kého gav.

Going to ’Id gah what shall we cook ? Let us take counsel on
the road, where we shall make the fire-place.

Sitting at my wheel I will show you my wisdom. I.will
stretch the bad cotton to half the height of the wall.

I will get a five-yard thdn for you out of six pounds of wool ;
I’ll show you the maunner of my house.

I will never get the milk at early morning from five cows;
but 1 will keep you all your life waiting for milk.
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At a word upon the road I will break the pot; I’ll show
ou the manner of my house.
I will eat and drink with my friends, but keep the millet-seed
and straw for you. I’ll show you the manner of my house.
T will give you the strainings of the pot ; and you will forget
our mother. I’ll show you the manner of my house.

A lazy, ill-tempered woman.

The author of these words is unknown, but everybody knows them
and quotes them, in whole or in part, and sometimes in song, against
that woman, through whose bad temper, indiscretion, or extrava-
gance, the husband has been brought to ruin.

'Id gdh, ’Id., Arab., (the place of sacrifice), is a beautiful park-like
plain lying just outside the right of Srinagar. At its northern end
there is a fine old wooden mosque overshadowed by some lofty
ohinr trees. The mosque is called the *Ali Masjid, and was built
in the time of Sult4n Husain Bddshdh by Khwéja Hasti, Sonar, about
1471 A. D. No Muhammedan observes the fast of the Ramazin
with greater strictness than the Kashmird.

Thdn is & piece of cloth. A five-yard thdn would be an extremely
small one ; and six pounds of wool, if properly spun, &c., should
make a full thén of ten yards or more.

Illat galik tak ddat galik nak.
The ill may go, but the habit will stick.

Ilm be-amal goyd kik an sindis athas mashal.
Knowledge unused is like a torch in the hand of & blind man.
Persian—’Ilm ¢ be ’amal zambdr i be-'asal.

Ilmas gatshik amal dsuni,
Knowledge should be brought into use.

Insin chhuhk poshik khutah dwel tak kanih khutak dur.
Man is more fragile than a flower, and yet harder than a

stone,
A man’s own pain or trouble affects him, but not he tears and
pain of another.

Insinah sund kimat chhui satowuh-shat rupayih.
The price of a man is Rs. 2,700.

Two men get angry with one another and fight. The above saying
is generally quoted by the man who is getting the worst of the
scrimmage, and wishes to end it.

Two reasons have been told me why this sum especially has been
sct as the price of a man. One reason is, that in the days of the
Mughals Rupees 2,700 was the fine imposed upon every murderer in
lieu of his lifc. Another reason is, that Akbar, like other equally
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great and envied monarchs, was accustomed to sleep in secret places.
Sometimes he would disguise himself.as a faqir, or as a shopkeeper
and sleep by the roadside or in a shop. One night he wandered a
little farther than usual and found himself in a foreign and uncul-
tivated country. Strange to say, his favorite minister, Bir Bal, had also
strayed to the same place. They met, and while they were engaged
in conversation, an one-eyed man came up to them, and said to the
king, “You have taken out my eye, which I think to be worth the
sum of Rupees 1,200. Give me this money, or restore to me my
other eye.”” Akbar was nonplussed by the man’s sudden appearance
and audacious request; but Bir Bal was equal to the occasion, and
replied, * Yes, it is quite true. We have your eye; and if you will
come to-morrow morning, we will return it to you.” The man
agreed and left. Bir Bal immediately sent off to the butchers for’
some sheep’s eyes. After some time they arrived, and he had them
put each one separately into a little wooden box by itself. In the
morning the man came again ; and when he arrived he was informed
that the king had several eyes by him, and that it was impossible
to tell which particular one belonged to this man. Would he kindly
allow ‘his other eye to be taken out, 8o that it might be weighed
and measured; in that way they would be able ‘to tell which of
the number of eyes belonged to him.

The man was blinded for life, and henceforth gave no more trouble
to the king. (So much did the poor man value his sight, that he
estimated each eye at Rupees 1,200, and the whole rest of the body
at Rupees 300 only.)

Insdnas gatshih dsuni khoe.
Poshas gatshik dsuni boe.
Politeness is required in man,

Scent is required in a flower,
“ As charity covers a multitude of sins before God, so does
politeness before men.” — Greville.

Insinas tah insinas chhéh tits tafiwat,

Yits khuddiyas tak bandas chhéh.

Between man and man there is as great difference as there is
between God and a-slave.
There are no two persons alike.

Jumah Mashidik handin nimiz athah. .
The Juma Masjid people have given up praying.

While people from the country come in crowds to the great
mosque of the city, the people living cloge to the mosque sit in
their shops all through the Friday hoping for trade; and they are
not disappointed.

Nimds athah, lit., prayers from the hand—out of hand—gone.

12
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Inzat chhuk pananis dsas andar.
Honour is inside your mouth.
Take heed to your words.

Izzatich hir tak be-izzatich khir chhéh bardbar.
A cowrie obtained honourably and a kharwir obtained dis-
honourably are equal in value.



91

K

Kakak rét sanz bish.
Like an eleven month’s man,

A man who stints himself now, that he may be rich hereafter.

A man hearing that rice was cheap and good, bought as much as
he thought would be sufficient for the next year, and stored it away
in his honse. Kashmiris are constantly storing something or other,
so that their houses generally resemble a small godown. Well, it
happened, that this man had not correctly reckoned, and that there
was only enough for eleven months in store. What was he to do ?
He had spent all his money, and to borrow he was ashamed.
Accordingly he determined to fast for one month, and stupid man
like he was, he thought that it would be much better to have the
fast now instead of having to look forward to it all through the
eleven months. He had not faith in God to supply his wants here-
after. The consequence was that the man and wife and all the family
died just before the fast was over, and left eleven months’ rice in
the house!

Kahan garan kuni td@v ; himmat rdv tah wanav kas ?

Only one frying-pan for eleven houses ; courage gone ; and to
whom shall we speak ? ‘
Time of great distress.

Kahkan gdv rivmuts.
Eleven men have lost & cow between them,
A great loss, but many to share it.
Kakan gayih kunt want, tim gayth rani anini.
Eleven men came to the same unfortunate state; they each

went and fetched a wife for themselves.
Cited when several male members in a household are unfortunate.

Kahan kah watah.
Eleven roads to eleven men.
Tot homines, tot sententie.

Kakan kunut shaitin.
One wicked fellow for eleven men.
Hindustdni.— Ek machhlf sdre tildb ko ganda kart hasi.

Kahan mali puturan kunui srinak-pat.
One loin cloth to eleven fathers and sons.
Climax of distress.
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Kahan thawin sii akis nah tshanin wit.
He promises eleven people but does not throw food to one.
Great promises but little deeds.

Kajih hanzah korih sat.

Kaj and her seven daughters.

There was a poor deaf woman who had seven daunghters, whom
shesupported with the greatest difficulty. At last God seeing her
struggle gave her seven handfuls of food seeretly every day. After
a time the mother thought that if she left one daughter to go her
own way, she might save one handful of food, or, at all evens, have
a little more to give to the others. But God only gave her six
handfuls then. After a while she sent another daughter away and
then another, but &till God continued giving one bandful less for
each girl dismissed, until at last not one daughter and not & scrap
of food were left to the woman.

Kikun hiput.
Father’s bear.

Nothing really to be afraid of.

Kashmir{ parents are accustomed to frighten their children into
ggod behaviour by saying ‘ There is a bear coming. Quiet, quiet,”

Kal ai karak tah aji marak; kal nai karek takh marak
nah zah.

If you worry, it will bring you to the grave; but if you do
not worry, you will never die.
’ Tis not from work, but from worry, that half the people die.

Kalam-zan, shamsher-zan, kuste-zan chhih be-aklas nish
bardbar.

A quill-driver, swordsman, and brothel-keeper, are (each one)
no more than an ignorant man.

Kalas péth gari phutarit khéni.
Breaking a water-nu¢ upon one’s head and eating it.

Earning with difficulty.

There was a very godly Hindf, & Rishi, living in Kashmfr. Upon
a certain day one of his disciples came crying unto him and saying,
that his mother had died. The Rishi enquired the age of the woman,
and ﬁnd'ing that she was very old, he told the man not to weep;
because it was time that his mother should die. The disciple,
however, did not agree with this, and begged the Rishi to allow her
to live a few years more. The Rishi told him to crush some water-
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nuts (Traba bispinosa) upon his mother’s head ; and it should come
to pass that she would revive, and live as many years as there
were broken water-nuts.

Now the bereaved son did not like the idea of breaking hard nuts
upon his deceased mother’s head ; still it was the order of the Rishi,
and so he did so. Eleven nuts were broken and for eleven years
longer the mother lived. - '

Kali sanz bol-bdsh zdnih kali sund mol mdj.
Only a dumb man’s parents understand a dumb person’s
speech.
A little child’s prattle is comprehensible only to the parents; and
& man’s speech is understood by his countrymen only.

Kalas tik raz, nalas tih raz. )
A rope for the head and a rope for the legs.
A strict watch over any body or anything.

Kaldyih bisini thulas kardn treh sini.

A tin finger-ring turns an egg into three dishes of meat and
vegetables,
A great show, but little under it.

Kalis mundis Khuddt rdzi.
God is pleased with the dumb, simple man.

 Rali nun zih nunui ?” * Kali, syun zih syunus ?”
¢“ 0 dumb man, salted?’ Yes, salted.”” “O dumb man,
unsalted 7 ““ Yes, unsalted.”

A story of a nervons young Englishman comes just now to mind,
which exactly illustrates this saying. He was breakfasting out;
and at the breakfast-table the hostess remarked, “I'm afraid your
roll is not nice, Mr——.” ‘‘ Oh, yes, thank you,” he replied, *it is
splendid.” In a little while eggs were placed upon the table, and
Mr. took one, which turned out to be bad. The host, who was
sitting close by Mr.——, noticed this, and begged him to let the
servant take it away and give him another ; whereupon Mr, — said
‘“Oh ! please don’t, I like bad eggs.”

Kam gatshih khyun tak gam gatshik nak khyun.
Better to eat a little than to eat grief.
“ Any price rather than you should be angry,” says the shop-
keeper to the customer.
Kimadewan chhus athak dolamut.
Kémadev has smoothed that man’s face with his hands.
Cited on seeing any beautiful man or woman.
Kdmadev is the Hinda Cupid or Eros, the god of Love, thought to
be one of the most pleasing creations of Hind4 fiction.
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Kamas chhuk Lamil tak tsaris chhuh zawal.
Perfection is to the less and destruction to the more.

A man somewhat spare in speech, expenses, &c., will become
great ; but a man extravagant in words and expenses, &c., will come
to ruin.

Kaminas Lhidmat chhsh zaminas chob.
To serve a mean man is like beating the earth (i.e, it is a
profitless work),

Kanah-dol chhui Botant soddhas bardbar.
A man who turns away his ear (from scandal, &c.), is like
the Botan or Laddk trade (i.e., receives great profit).

A brisk trade is carried on between Kagshmir and Laddk. I have
heard that about lbs. 128,000 of kil-phamb (pashm) or shawl-wool
are imported annually into the valley by the butahwéni or Laddk
merchants. For the preparation, &c., of this wool, cf. Drew’s Book
on Kashmir and Jamma.

Kanak kapas kaduni.
To bring cotton from the ear.

Impossible. Some people attempt to do things in an impossible
way.

Cited also against that servant who hears everything pro or con
about his master, and then goes and retails his information to his
master.

Kanas chhas nak batak laddn.

I do not load my ear with food (i.e., I am not such a fool
as to try to put the food into my ear instead of into my
mouth. I know what I'm about).

Kashmirfs say that a drunkard, who was very much under the
influence of drink at the time, tried to fecd himself by stuffing
rice into his ears ; hence the saying.

Kandas tah mujik kunui sdd.
The same taste to sugar-candy and a radish,
Good or evil, noble or mean, all the same to him.

Kank nah kom Kulah-gom.
(Going to) Kulagom without work.

A man going an errand calls a friend, whom he meets on the way,
to come along with him. 1f that friend does not wish to accompany
him, he will probably reply as above.

a'lI;he workmen of Kulagom are said o be the cleverest in the
valley.



95

Kant lagiyd nir zih zanis yiyik dr ?

Will the stone burn, that the acquaintance should have
mercy ?
* Save me from my friends.”

Kan: tah nunah phul gav darydvas. Kanih dup “ Buh gujis.”’
Nunun dupus  Yusui gul sui gul.”

A stone and a piece of salt fell into the river. The stone
said © I melted. ” The salt said « That which melted,
melted.”

We should never complain as long as there are others worse off
than ourselves. .

Kdnih achh surmah tah lanjih zangih paijimah.
Antimony for the blind eye and trousers for the lame leg.
“ Madame Rachel will rectify it.”

Kdnik achh wuzih kyak nindarih ?
‘What will rouse the blind eye from sleep ?
What cannot be cured must be endured.

Kdnik, fiali, tak athas két.
0, one-eyed man, work.” “It is at hand.”
A one-eyed man is always ready for mischief,
Panjibi.— Kdnd, terha, badfiald.
(Also) Kdnd, kachrd’ hoch—gardand : zeh tinon kamzdt !
Jablag bas apnd chale, to kot na puchhe bdt.

Kanik garah barun jin tak winguj garah nah.
Better to fill your house with stones than to have a stranger
in it.

Kinth gurih kak mirah-Lhur.
Eleven grooms for a one-eyed mare.
. A very strict watch over a very wicked person.
Cited also sometimes when there are a large number of people
appointed to a small work, which one man could easily perform.
““One-eyed ” is an expression generally introduced to show the
wicked disposition of the person or beast. Vide supra.

Kinik korik karyok rin tah shangun kyut gos Lut kdmuni.
The one-eyed girl was married ; hut she had not a room for
slecping in.
An imperfect arrangement.
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Kanih nakhah kani tak méh nakhak nak kanh.
One stone lies close to another, but there is nobody near to me.
Sikandar-ndma.—Birahna man o gurba rd postin.

Kanik patah ckhéipun,
Sling after the stone.
To gend another messenger to get news of the first, &c.

Kdnis chhud buthis péth * Kdnid” dapin ?
Is it wise to say O one-eyed man” in his presence ?

Kanjar kuttah.
The brothel-keeper’s dog.

Quoted against the person who bears much humbug and pain at
the hands of another, because he eventually hopes to get some profit
out of him.

There was once & dog, who day-by-day visited a certain house of
ill-fame in the city. Every time the dog went, the harlots used to
beat it, but nothing discouraged the dog went again and again.
One day his brother dogs got to hear of this, and enquired why he
thus went time after time to a place, where he generally got beaten.
“I do not go there for what I get to eat,” replied the dog, * but
because sometimes, when the chief harlot is angry with the other
harlots, she says, turning to me, ‘ This dog shall be your husband.
That is the reason of my enduring all this abuse.”

Kanjar kuttah.—Kanjar is Hindustdni; the Kashmiri ordinary
word is gén. Kuttah of course has been Kashmirised from the
Hindustanf kutté.

Kér-i-Khudd 2dnih Khudd,
God knows his own work.

Kir gai karit tah phishal gav z6t.
The work is all over, and an unlucky child is born.

The deed is done. No alternalive now.

Several times are mentioned in the Nechih-puter as unlucky
moments for a child to be born in. One time, Mul, is especially un-
propitious. A child born at that time is sometimes separated from
its parents, that it may not bring harm upon their house; at all
events, it is an object of much care and expense to its father and
mother, until its fate, perhaps, changes.

Kartm nanakwor.
Barefooted Karim.
Give a dog a bad name and you may as well hang him.
Kar{m one day was seen walking without shoes on. The people
called him “ Barefooted Karfm,” and although always afterwards
- he wore nice shoes, yot the pcople continued calling him so up to the
time of his death.
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Kashirih kakai garah:
Only eleven houses in Kashmir:

Dark days. . .

The reader may have noticed the frequent occurrence of the
number eleven, and especially in the last few pages. “ Like an

eleven months’ man” ; “Only one frying-pan for eleven houses™;
“ Eleven men have lost a cow between them” ; ¢ Eleven men arrived
at the same unfortunate state”; ‘One wicked fellow for eleven
men’’; “One loin-cloth for eleven fathers and sons”; *Eleven
grooms for a one-eyed mare”; and “ Only eleven houses in Kash-
mir,”"&c., &c. As far as one can ascertain from the limited meaus
of information at hand, this number i§ quite peculiar to the country.
Captain Temple, in his most valuable and interesting * Survey of
the Incidents in Modern Indian Folktales’ (one of the appendices of
¢ Wide-awake Stories”) does not mention this number. The numbers
1,28 4,5, 6,7, 8 9, 12, 13, 14, 18, 24, and larger numbers are
quoted a8 occurring in several tales, but never the number eleven.
This is somewhat remarkable, and the only reasons suggested for the
frequency of this number in * Happy Valley” folklore are the fol-
lowing stories :—Nearly 800 years ago a faqir named Bulbul Shih
came vid Tibet to Kashmir. When he had been here a little
while he succeeded in turning Rentan Shéh, the son of Raki, then
king of the Valley, from Hinduism to-the faith of Isldm, and
then Rentan Shéh killed all the Hindiis except eleven families.

A variant of this story, leading to the same result, is that Zainu’l-
4dbadin had a most hot-headed son called Sultdn H&ji, or Sultdn
Hyder. One day as this youth was going down the river Jhelum,
when the boat reached ’Ali Kadal (the fifth bridge), he shot an
arrow at a water-pot, which a little Panditdni girl was carrying on
her head on the bank close by. The pot was broken to pieces, but
the water was not 8pilt owing to its having been instantly turned
into ice, which remained perfectly still tpon the girl’s head. The
little Panditdni went home crying to her father, a Rishi, who was
so much enraged with the young prince’s conduct, that then and
there he cursed him, saying, “May his hand be paralysed.”” It
happened according to the Rishi’s word. From that moment the
prince was unable to move hig right hand.

When Zainu’l4badin hedrd what hdd come to pass he was much
grieved, and at once went to his son’s house to enquire further of the
matter. Said the prince, “I fired an arrow and broke a little
Panditdnf’s water-pot, and soon afterwards I felt that my right arm
was utterly powerless.” The king then snmmoned his ministers
and bade them enquire where the little girl’s parents lived, and
when after some time they had discovered the abode, he himself
went to beg the Rishi’s pardon, and to beseech him to invoke the
gods that they might restore the hand of the prince. The Rishi
heard the king’s request and prayed, and then turning to Zainu’l-
4badin gaid, “The prayer will be answered, if you will take one

13
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of my daughter’s grass shoes and burn it, and then rub the ashes
thereof over the prince’s hand.” The king thanked the Rishi for his
kindness, went away with a glad heart, and did as he had been
directed ; and no sooner, was the prince’s hand rubbed with the ashes
of the burnt shoe, then its former use and strength returned. There
wasg great joy in the court that day.

When the king daw this, he perceived that these Hindfis were a
very holy people ; for none but the good and righteous could thus
afflict and recover again by their curses and prayers. Accordingly,
he at once began to think of a plan for rendering them unholy.
Persian teachers were introduced into the valley, and the Hindas
were ordered to learn that language ; and they were also commanded
to eat yesterday’s fodd and pickles under penalty of the king’s great
displeasure. A band of officers called Tsrdli were appointed to see
that this latter order was carried out. Tsrdl is the ancient name
for the functionary called Mahalladér, for which see note to “ Khauf
kahund chhuf, &c. ; cf. also note to ““ Mol gab t8rol,” &c.

At length through threatenings and bribes all but eleven families
complied with the king’s order. (Another story says that all but
eleven families refused to obey, and so were killed or obliged to flee
the country.) In condequence of this the Hindfis became unholy ;
therefore their prayers and curses were of no avail, and they remain
80 to this day, eating yesterday’s food and studying Persian.

However, the gods could not lightly pass over this matter, and
therefore a Jogf went to the king and predicted that he would soon
be ill, which prediction was fulfilled.

On a certain day the king became very sick and the next day he
was worse, and 80 he continued until all hope of his recovery had
guite gone. While in this state thé Jogf with his disciple was
walking about outside the palace, and telling every one that he
could divine; and thét by virtue of his art he was quite certain that
there was no other remedy for the king but the following :—

““ The Jogf must take out his own soul from his body and place it
within the lifeless body of the king.” Presently Zainu'libadin
died, snd the Jog! with his attendant wds admitted within the
palace and conducted to the corpse. In a minute or two the Jogf
and his disciple were léft alone in the death chamber. Turning to
the latter the Jogf said “ I am about to take out my spirit, and put
it within this corpse. Take care of my body after death,and put
it in some secret place.” It was so done; and when the king’s
wazirs and servants came into the room afterwards they beheld
Zainu’l4badin sitting up in his bed well and strong. Great were
the rejoicings of the people and great the gratitude of the king,
who lived for many, many, years after this.

These accounts are most perplexing. Rentan Sh4h, the son of
Raki, has perhaps been mistaken for Ratan Sh4h, the successor of
R4j4 Ven or Ven4 of Ventipiir, concerning whom the people say that
s famous faqgir named Bulbul Shih flew over from Baghdfd in a
ziight and converted him axnd all his subjects to the Muhammedan
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£aith on the following morning. But again this Rentan may hava
been Runjun, son of the king of Tibet, who invaded Kashmir in the
time of Sana Deva, 1315 A. p., assumed the rule of the country,
and became a Muhammedan under the name of Shams-ud-din (the
sun of the faith).

A story just crops up, in which Réj4 Ven is called Ratan Shéh!

Then in the second story Zainu’ldbadin has certainly been credit«
ed with the evil deeds of his father, Sikandar Batshikan, of whom
it is related, that he did put to death all Hindds who refused to
embrace Isldm. (Cf. latter part of story attached to “ Mattanuk
batah,” &c) Zainu’ldbadin is generally represented as a good and
merciful king. “ Tawérikh-i Birhal” says; “ He wag good and kind ta
every one, whether Musalmén or Hindfi, and he brought back again
to the Valley the Brdhmans, who had been compelled to leave it
during the oppressive reign of Sikandar.”

A few notes from a Persian work by the late Diwén Kirpé Rém,
and entitled “ Gulzdr-i-Kashmfr,” are still more confusing. Runjun,
gon of the king of Tibet, is now Sult4n Rattanjeo, an imbecile
prince of Tibet, who as a mere child wag bronght into this country
and so knew nothing of his father’s religion, and was therefore
easily converted to Isldim by Bulbul Shih. Sultdn Shams-ud-din
was the third ruler of Kashmir after Sultin Rattanjeo. It was
during Sikandar’s successor’s, Sultén ’Ali Shih’s, reign (1418—1424
A.D.) that those Hindids who refused to embrace Isldm were obliged
to leave the country, and while on their way out of the country
many of them were seized and burnt alive.

Whatever the truth may be, it will be seen that the Kashmirf
Hindas, especially, have reason to remember the number eleven.
(Ct. also Drew, ¢ Jammu and Kaghmir,” p. 69.)

Kathik khutsh watik pakawani.
A bribe for a word and bakhshish for just going (to call a
friend, &c.) )

A man keen upon bribes and gifts.

Kathik sust chhuh whlin hdnthi dud.
By a word to cause milk to flow from the breasts of a barren
woman.

The power of a word in geason.

Kathih suét wasih wéh tah kathih sudt wasth sréh.
A word stirs up anger or love.

Katik, Bé, ék? Kut, Bd, gatshak ? Kyah chhui ndy ?

Sirinith ds. Sirahom gatshah. Sas chhum bastik. Salik
chhum niv.

Whence have you come, Brother? Whither are you going,
Braother ? %Vhat is your name ?
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I have come from Sirin. ‘I shall go to Sirahom. T have some
pulse in my wallet. My name is Salih.
A take-off upon the conventionalities of theday. Notice play upon
the letter L~ sfn.

Kdtsur dapin bdtsan guts nak dinah dyu n,

Kon dapdn son guts nah kanh tik yun.

Khosah dapin gosah guts nah kinsih gatshun,

The brown-haired man (or woman) says, “ Why should I give
food to my family ?”

The one-eyed persan says, ‘“We do not want to see any
one.”

The khosah says, ¢ Why shquld any person be angry ?”
Kashmirfs say an ordinary brown-haired person is invariably

stingy and selfish; a ane-eyed person is generally disrespected, cf.

¢ Kdnth fiald,” &c. ; and the khosah is a man with the little

goat-like beard who has got a name for affahility,—cf. *“ Khosak

khén.”

Kdwah, kdwak, kdwah, hat,

A crow, (another) crow, (a third) crow, a hundred crows.
A lie increases as it goes.
Of. “ The Three Black Crows —Byron.

Kiwah yanikwol.
A crow’s wedding company.

A bad wedding arrangement ; everything upside down.

These words are the first line of a little verse sung, or rather
shrieked forth, by littla children, who gather together in different
parts of the city at evening time to play, and watch the crows
eome home to roost. I have seen thousands upon thousands
of crows, a procession, at least, half-a-mile in length, returning
past my house; and a tremendous noise they make during the
five minutes or so they are passing. This is the song the little
ghildren shout :—

Kdwah yanihwol.
Murddun mol.
Diham nai ras han.
Kadai mulak aul.
Of which the translation is:—
O company of crows.
Keen after your own interest.
If you don’t give me a little wine.
I will pull out your nest by the roots.
Tha crow, on account of its bold and gelfish character, is called in
Kashmir “ The father of Matlah.



3

Kiwtn gojik tshar. - STt
A big basket of kernels for crows (soon gone).
Cited to a man who gobbles up his food quickly.

Kiwan hichhiv kakki sund pakun. Pananui pakun mutus.
A crow learnt to walk like a cuckoo; and forgot his own
walk,
Si ka.ndar-néma—Kuldq_he tage kabak rd gosh kard.
Tage khweshtan rd fardmosh kard.

Kdwas nish ndtih-han,
A small piece of meat in a crow’s claws.
A bad debt.

Kdawi bur bdv zik tshétiwonsi trdo.

The crow has cawed ; throw away the tshetiwon (i.e., the
water in which Hindés wash their hands after a meal);
and be off to your work.

One of the divisions of the city of Srinagar is so far removed from
the Sher Garf (or Sher Gadf,) where all the state apartments and
government offices are situated, that the government servants, who
reside there have to rise and eat their breakfasts early, so as to arrive
at their posts in the Sher Garf at the right time.

Kiwuj yutdn kilik kilih khéyam, tutin mashinam nak sitam
chin.

As long as the burner of the dead will not poke me (i.e., to
arrange my body so that it may burn quickly and proper-
ly), so long shall I not forget your tyranny.

Fiyur nir tah parud yir, yim donowai chhii nak wafidir.
A pine-wood fire and a strange-countryman friend, these two
are not lasting,

Kizis tah ldntshas myului kyah ?
What has the kézi to do with an eunuch ?

The judge is not for the good but for the evil.

There are many eunuchs in the valley and they are all Muham-
medans. Nearly all of them live in T4shawén, Sr{nagar; and are
employed in marriages to make amusement, or at funerals to join
in the lamentations.

Kéhkik chhub din kdnin péth, tréh man ranin tak sheh man
thelin. .
Kehkih’s fire-place is in the top storey; she cooks three

maunds and boasts six maunds.
A lying braggart.
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K5k hah Fak ditam tak lant tali nitam.
Don’t give me anything but let me have your ear.

A patronising look from those in authority is worth a large sam .

Kenkahlachih chhuk pswin, ddyih garih ydd.
A lizard remembers a matter one hour afterwards.

Natives believe that this animal treaswres up enmity against a
man and bites him afterwards, when he can do so safely.

Keift_sah chon tak kentsah myon, sui gav wisah-pon.
A little for you and a little for me, this is friendship.
A friend is one not merely in word, but also in deed.

Kentsan dittham gulilah yétsui ;

Kentsan zontham nak dinas wir ;

Kentsan tshunitham nili brahma-hatsui.

Bagawinah chinih gats namaskdr.

To some you gave many poppies (i.e., sons) ;

And some you haltered (with a daughter) for murdering a
Bréhman (in some former existence). )

O Bhagawant, (the Deity, the Most High,) I adore your
greatness,

Kentsan dyuttham aurai dlav, kentsav racheyih nilah Wélh,

Kentsan ackh lajih mas chit tilav, kénk goi winan philav
dit.

Some Thou (O God) called from Thy heaven ;5 some held the
Jhelum in their bosom.

Some have drunk wine and lift their eyes upwards; some
have gone and closed their shops.
Whom God will, God blesses.

Kentsan dyuttham yut kiho tut, kentsan yut nak tah tué
kyah ?

God has given to some (blessing) here and there (i.e., in
both worlds), and He has given to some nothing either
here or there.

Kentsan rani chhai shikij bini, nerav nébar shuhul karav.

Kentsan rani chhai bar péth hint, nérav nébar tah zang
khéyiwo.

Kentsan rani chhai adal tah wadal ; kentsan rani chhai
zadal tshat.
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Some have wives like a shady chindr, let us go under it and
cool ourselves. \

Some have wives like the bitch at the door, let us go and get
our legs bitten.

Some have wives always in confusion, and some have wives
like bad thatch upon the roof.
Lal D&d’s sayings. .

Kétak kalit tak bizar josh.
False coin and b4zdr noise.

The consequence of going into the bizdr. It is better to have
things made at home. Then one may be sure of no deception.

Khairak nak bog tah sharah.
No share in the good, but in the evil.
A real friend. .

Khairas tijil tah nyiyas titil.
Quick to do good, but slow to quarrel.
Good advice.

Khairuk gom tasalli chénik sharah nishih racknam Khuddi.

I bave got the comfort of having done good ; God will bless
me from your wickedness.

Khaish-i-zan péth kani, bhaish-i-mard sar-gardin.

A woman’s relations are honoured, but a man’s relations are
despised.

Khdm tama huchhimatsih kolih.

An avaricious man goes to a dried-up stream (. e, gets no
profit).
Avarice is always poor, but poor by his own fault.

Khim tama tak apazyor,

An avaricious man is a liar.

Khdn badd khin badd, manabdg chhss kum tsut add !
A big tray, a big tray, and in the middle of it half a loaf of
chaff!

Osbent;,tion.
Khanabalah Khidani Yir.
From Khanbal to Khddan Y4r (i.e., as far as one can go in

a boat in Kashmir).
Dan to Beersheba. Land’s End to John O’Groat’s.
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Khinamilén nah koj tak parzanan mimuz. .
No breakfast for the son, but a luncheon for the meaner
domestics.

Khandawdv bor.

A shawl-weaver’s load, (i.e., a little light load).
~Shawl-weavers are in general a sickly class. If they get five

traks instead of six traks of paddy, the proper measure now-a-days

for one rupee, they will not notice they have short weight; on the

contrary, they will think that they have seven traks. (A trak is 4

gers.) :

Khandawdvy hémiyat.
Defending a shawl-weaver. .

R4j4 K4k, who died about eighteen years ago, was over the shawl
trade in Kashmir. If any person in those days took upon himself
to order or harm a shawl-weaver, he was immediately summoned
before R4j4 K4k and severely punished. Consequently these weakly,
ill-paid people then enjoyed such immunity from petty tyranny, as
they do not experience now.

My servant (I am sorry to say) is constantly striking and com-
manding others * as good as himself.” He thinks that being the
servant of the sdhib he is infinitely superior to ordinary folk,
and has a licence to do so. Frequently he receives the above reply;
“ Who are you, a shawl-weaver, to do such an act ?”

Khar bud tsalinas tak véd bud laginai

May bad knowledge (lit. an ass’s understanding) flee from
you and good knowledge (lit. that derived from a study
of the Vedas) stick to you.
A Kashmirf Pandit’'s prayer before teaching his child, or before

sending him to the Brdhman to be taught.

Khar khénatr khar-khiv,

(Called an) ass-eater before he has eaten the ass.
Undeserved blame ; a false charge.

“ Khar kirdyih. Ashndi kyah ?”
“ Worked like an ass. What is friendship 7’ )
Work is work, whether done for a relation or friend, or not; and

the labourer is worthy of his hire. Don’t be afraid to ask for the
money.

Khar pitis guri pit lonahwani.
Asking a colt as a gift after buying a young ass.

It is the custom in Kashmir to give “a trifle in” with the pur-
chase. This is called dastéri.
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Kharas gor yij
A big sugar-biscuit for the donkey.
Instruction is wasted upon the stupid man.

Kharas kharkharah,
A comb for the donkey.

Honour given to one not worthy of it. ~

Kharas khasit tah buth path kun karit.
Mounting the ass with his face towards the tail.
A brazen-faced fellow. '

The whole saying is—

Kharas khasit tak buth path kun karit ;
Kilahchan manjanak kharahan phirit !

He mounted the ass with his face towards the tail ;
And at night he asked the ass from them !

During the rule of the Pathdns, debtors were sometimes punished
by being made to sit upon an ass in this way and driven through
the bizar. A certain Pandit was once thus treated, and was such
a shameless man as to ask the government for the ass, when his
ride was over.

Kharis rdj dayanui garin.
A wicked man’s reign is of one hour’s duration.

Khatt dit tah chhéh dapin, zih sinén chhik bar wathi.
Giving a bill of divorcement, and the woman saying, * The
door is open to me.”
Some hope of re-instalment. -

Khauf kakund ckhui ? zik pananis mahalladirak sund.
Whom do you fear? My Mahalladar.

A mahalladdr is an officer in charge of a division of the city. His
principle duty seems to be to spy over the people in his district.
He is always fee’d by the peopls, and generally hated by them,
which is no very great matter for surprise.

KR8, khé, gomut ghis mautich chhas nah khabar.
Eating, eating, he has become lustful, and there is no care of
death to him.

Khéh givi gdsak dharmakih pdsah.
O cow, eat some grass for the sake of dharma.
Come let us be friends again.
Dharma is a Sanskrit word, and means the duties of the masses
of the Hinda people. Sometimes these are called Abhi-dharma.
14
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Should the family cow be sick, the owner will often stroke her
neck and face,'saying the above words. Great is the love of all
Hindfs, and especially of the Kashmirf Hind&, for the cow. It is
‘gratitude that prompts this affection, and has lead the Hindés to i
regard the cow as sacred—gratitude to the beast for sustaining them
duringtheir wandering southwards over barren mountaingsand throungh
treeless deserts. If it had not been for the cow’s milk then, pro-
bably hundreds upon hundreds of them would have perished; and
‘80 in gratitude to the cow, which furnished them with sustenance
‘and carried their burdens, the HindGs magnified her into a god,
and worship and honour her accordingly.

Khémas khir tak horas nah hir.
I will eat his kharwér and not pay him a cowrie.
A bad debtor.

Khénah khéwdn tak mdshikwit.
Eating dinner, but as if he did not want it.
A very nice, prim, proud fellow.

Khénak khéwdn tak wénah tsdri tsdrs.

Eating his dinner, as though he were picking the wénah plant.
Wénah is a plant like mint in shape of leaf and flavour. It is a

favourite of Shiva’s, in whose worship it is much used.

Khénah khush kil tah kimik dilgir.
Happy enough at your dinner, but sorrowful when at work.
“If any would not work neither should he eat.”—II. Thess. iii. 10.

Khénak manzah wukus.

Separate from eating. .
A quarrel in the house ; father and son will net eat together.

Khénah myith tak horanak tyuth.

Sweet to the taste but bitter to pay for.
Fly the pleasure that bites to-morrow.

Khétah, mallah, kentshéh. A’dau 61 lah.

Ditah, mallah, kentshéh. Na'uzu b7 lUak.

O mullah, eat something. (Ans.) Let me fly to God.
O mullah, give something. (Ans.) God defend us.

Khéomut pdnsah wipas dyun chhuk dandas bardbar.

To give back a paisa that has been eaten, is equal to losing
it.
An “eaten paisf” means a spent paisi. ,
Persian.—Zar dddan bardbar jén didan.
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Kheti mdlik susti.

The field must be always under the eye of the master (i..,
needs constant looking after.)
Mind your shop and your shop will mind you.

Khéwin pdnas tak thekin jahinas.

He eats to himself, and then makes a boast (of his grand

dinner) to the world.
A gelfish braggart.

Khsyiheh Tsrilis horiheh nak mdlis.

He would eat a Tsrol’s money, but would not pay (even)
his father. :
A man who will make money any way, but will not pay any one,

even, his own father.
For Tsrol, cf. note ¢ Kashiri kahasi garah.”

Khidmat karizih nak Batak ginas hati wahari dapss ner
plnas.

Never serve a vile Pandit, for after a hundred years (service),
he will tell you to go away.

Khizmat chhéh azamat.
Service is greatness.

Khojah byuth win tak dégilav sén.
The Khojah sat in his shop among the pots.

Carpenter with tools, but no work, &o.

Shopkeepers make a great display of pots, although sometimes
there is nothing in them. A very poor Khojah is here supposed, all
of whose pots are empty.

Khojah chhuh khushi kardn kik néchuv chhum gdtul ; nschuv
chhus pimah diwdn kik molui chhum be-akl.

The Khojah is happy in the thought that his son is wise ; the
son 18 reproaching his father for his foolishness.

Gulistdn, chap. VI.—Khwdja shddf kundn ki farzandam dqil ast o
pisar ta'na zandn ki padaram fartit ast,

Khojah chhuh pathut tah tdo wot bronth,

The Khojah is behind, but news of him has come on before.
News beforehand. : .

Khojah Hiji Bindiyas sust mujih bdjwat. '

To go shares in a radish with Khojah H4ji Béndi.

Little people cannot afford to speculate, though-there may be
every chance of making a lot of money quickly.
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Khojah Hdji Bindi was a great man in Srfnagar. One day he
saw his son playing with the greengrocer’s son, and noticing that
the other boy had a nice shawl on, he went off straight to the
greengrocer and said, ‘Look here. I see that your business is
thriving, and so would like to do something in ‘your line’ for
myself. Will you go partners with me ? Will you give me rupees
1,000, and allow me to spend the money in radishes? I also ‘will
give rupees 1,000, and we will share the profits half and half
alike.—You know how these vegetables pay for growing.” The
greengrocer agreed and paid the money. Radishes were purchased
to the extent of rupees 2,000 and planted. When the month of
February came round, the two partners determined to take up their
radishes, but, alas! they were every one a failure. The poor
greengrocer was ruined, whilst the wealthy Khojah simply lost a
little money.

Khojak Momuni thul, kah heni tah bak kanani.
Khojah Mom’s egg ; buy at the rate of eleven and sell at the
rate of twelve.

A non-paying concern.

Khojah Mom once brought up eleven melons with him from
Béramula direction, to sell in Srinagar. On reaching the custom-
house he was obliged to give twelve melons as a tax for his eleven
melons. He gave the eleven melons and then went and sold his
blanket to purchase another melon to give the toll-taker. Things
were carried on in a very loose way in Kashmir in those days.
Khojah Mom then went and sat down by a cemetery and would not
allow the people to bury their dead without first giving him some
money. In the course of a few days the king’s son died and a
great company, including the king, went to bury him. When the
crowd reached the burial-ground, the Khojah went forward and said,
¢ I cannot allow you to bury the body.” The king enquired, ‘‘ Who
are you to speak thus P” The Khojah answered, “‘ I am the queen’s
brother-in-law,” ‘“ Buh chhus Rdnf hund hahar.”’ When the king
heard that, he begged the Khojah to permit the burial of the body,
and gave him a large present in money. On the king’s return to
his palace he told his wife about the relation whom he had met
in the cemetery, and she replied, ‘‘ O king, how stupid you are !
Did you not know that men only have hahars—not women ?”

A wealthy man, the Khojah now began trading again, and used to
buy eggs at the rate of eleven and sell them at the rate of twelve.
Cf. ““story of the villager who, going to sell his eight brinjals in a
village where there were nine headmen, returns minus vegetables
and basket, because he had to conciliate the headmen with a brinjal
gp!i]ehtf, and the ninth with the basket,” given in ‘' Notes on some

inhalese Proverbs and Stories in the Atita-Vékya-Dipaniya,” b
A. M. Senéndyaka. : ya-Dipaniy 7
Hahar is Kashmirf for the Hindust4ni sil4.
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Khojah, nun il kahs ?
Khojah, what’s your salt and oil ?
Cited by people when asked to do something beyond their power.
A Khojah through change in the prices of things lost all that he
possessed. For some time, however, until his case was thoroughly
known, the people came as usual to enquire the prices of his goods.
The poor old man would sit at the back of his shop and cry,
‘ Humph ! What’s your salt and oil ?”’

““ Khojah st gimah han niyikawah’’> *° Asi trov pinai.”
O Khojah, you were turned out of your little village,”
“(Oh, no,) I left it of my own accord.”
Salvd dignitate.

Khojah tih mod tah tsds tik baleysh.
The Khojah died and got relief from his cough.
Death puts an end to all troubles.

Khojah, tsak tik yik nak, tak buk tik samakhai nak zak.

O Khojah, you will not come to me, and I shall never see you
again.
Lamentation over & corpse.

Khojak wagavi héyih mukiminah, tak Khojah wagavi kanih
tah mukiminah.

If the Khojah buys a mat, it is a fee, and if the Khojah sells
a mat, it is a fee,
Khojahs are very sharp in striking a bargain.

Khojah, wuthd tshun tah sudah kamih.
O Khojah, take a leap. 'What’s the good !
Look before you leap.

 Khojah, wulash.” * Suh tulén pinak pathrah.’

O Khojah, (give me) the remains of your dinner. (Another
man replies, What is the good of asking him?) He him-
self even picks up (a piece, if it falls upon) the ground.

A stingy person.

Khokhar Mirun bror.
Khokhar Mir’s cat.

Too lazy to do it himself.

It is said concerning this cat that it would scratch the ground
immediately on seeing a mouse, as if to inform its master that
there was a mouse about, if he liked to try and cutch it.



110

Khoran nah kinsh tak Pishi ndv.
No shoes for her feet, and yet her name is Pish.
Ktnsh—a kind of shoe having high iron heels, and the uppers
lessening towardsthe heels, worn only by the very respectable class.
Pish is a grand name.

Khoran nah khrdo tah Padmini niv.
Not a patten even for her foot, yet called Padmén.

Padmdn is a Hind female name of great honour. The Pad-
mani or Padnrini (Sanskrit) are the most excellent of the four
grades into which womankind is divided by the HindGs. Abu’l
Fazl thus describes her:—‘‘ Padmini, an incomparable beauty,
with a good disposition; she is tall and well proportioned, has a
melodious tone of voice, talks little, her breath resembles a rose, she
is chaste and obedient to her husband,” &c. The name Pi4mpir
(chief town of the WihG parganah, Kashmir,) is supposed to be
derived from padma, a lotus, and pér, city, hence, ‘‘ the city of the
lotus” or “the place of beauty,” from the beauty of its inhabitants ;
which must have very much degenerated of late years.

Khosah khén.
Khosah’s dinner,

‘When a lot of men are hired for one work, so that the work may
be quickly accomplished, people say ‘‘ Khosah khén * style.

A certain king made a great feast for all his subjects, and com-
manded them all to appear on a certain day, except the one-eyed
people and those whohad not beards (i.e., big beards, the Khosah folk).
Everybody obeyed, and each had placed before him a great tray of
food of about six sers in weight. The order was that each man was
to finish his trayful on pain of punishment. This was a difficult
wmatter. A Khosah, however, who had made up for his deficiency
by an addition of a little goat’s hair, was equal to the occasion.
He suggested that they should all gather in small companies around
the trays and eat their contents one after another. In this way
the royal order was fulfilled. :

A variant of this story is as follows :—

A great man had married his daughter, and as is customary on
such an occasion, he made an immense feast. He invited one
hundred people, but ordered that only men who had beards should
attend. However, a Khosah, sticking goat’s hair upon his chin and
face, determined to go.

Now the bride’s father, being very anxious that his wish should be
carried out, himself stood at the entrance door and tried the
beards of the guests as they passed in. The Khosah feared the
examination ; so when the time came for him to have his beard
pulled, he begged that that appendage might be left alone, as nearly
one hundred people had passed in and were found to be thorough:
bearded men. The host, supposing him to be some great man
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—perhaps the father of the bridegroom—allowed him to go by
without a trial. :

"Twenty large dishes of food were provided for the guests, and as
a good dinner such as this, was not to be obtained every day, the
Khosah suggested that they should finish the dishes; and the only
way to finish them, was for them all to stick at one dish until they
had got through it, and then go on to the next, and so forth, until
the whole twenty dishes were completed. The plan saucceeded.

The Rev. A. W. Burman, in a most interesting article contributed
to the ‘Church Missionary Intelligencer” for October, 1883, and
entitled ‘‘ Notes on the Sioux Indians,” thus writes :—

““ During their sacred feasts a curious law is enforced. FEach
person 18 compelled to -eat whatever may be set before him, no matter
how great a portion he may receive, or else pay some one of the com-
pany to do so for him. Not a scrap of food must remain uneaten
when the company bremks up. As no invitation to such a meeting
can be refused, and there may be occasionally, two or three in a
night, at each of which a bountiful help will be served, this must
prove a somewhat formidable rule.”

Khotan wits pulan tah konshik badat chhés ati.
Khotan had arrived to grass shoes, but a little shoe was in
her walk and manner.

A person considerably reduced pecuniarily, but who still con~
tinues the same high manner and extravagant way of living.
Khudd chhuh thulas zi diwdn.

God makes the egg to live.

Have faith in Ged.

Khuddi ehhuh diwdn tshali y4 bali, nak tah zaminih tali.
God gives without our knowing or working, or else from out
of the ground.
Khuddyik sund pdwur, yams yétik dwur,
God dwells, where he has taken possession.
Khudiyih sunz khar tak ndwidah sund phash.
God’s scab, and the barber’s rubbing.
To trouble s man, whom God has terribly afflicted.
Kashmiris suffer very much from a disease called scald-head
(favus). :
Khuntis péth khunt,
Misfortune after misfortune. .
Khur av bsih bilkull sif totih dsanas hat phépharah.
If a scabby head be perfectly clean, still there remains a
‘hundred pimples upon it.
A great man who bears traces of his previous mean estate.
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Khuri tik zigun tak wilah-wdshik tik,
A fishing-net, a lying-in-wait, and a net spread for the
bird.

Per fas et nefas.

Khri, Shéir, tah Mandak Pal ; manzbig chhus Ludawis nér.
Khrd, Shir, and Mandak Pal; in the middle of them Ludu
is burnt by fire.

Shekh Nfr-ud-din cursed the village of Ludu, because the inhabi-
tants were once rather uncivil to him. In consequence of his curse,
every year some houses in this village are destroyed by fire.

The natives, both Muhammedans and Hinds, are terribly afraid
of the curses of their saints and religious leaders. Only a few
months since I witnessed the burning-down of a house at Pémptr,
which had been cursed the previous evening by a Jogi, because the
owner would not give him some wood for a fire. The Jogi was
present at the time, and from his manner and a few hints which I
picked up on the occasion, I am almost convinced that the Jog{ waa
the incendiary.

Khyun dyun puliv teh athah chhalun grumit.
Giving puldv to eat and cow’s urine to wash the hands in.
To nullify the good done by abuse of word or look.

Khyun“gatskik teuthui yuth béyis khush yiyik.
Dinner must be eaten in a manner pleasing to the other.

Kibras chhuh ndsh.
Destruction to pride.
Pride goes before destruction.

Kijih péth kdjiwat ; welinjih péth wukhul.

A pestle upon a peg, and a mortar upon a clothes-line (will not
hold, but will tumble).
A man appointed to a work for which he is in every way unfit-

fied. A weak man thrust into temptation. Prendre la lune avec les
ents.

“ Kisar liridyi dalis dul den.”

“The barley stained the hem of the garment. Clean it.”’
Shiva Kik was a Pandit of very high family and great learning.

In course of time he was appointed overseer of the village of

Watrus in the Kotahdr district. His duty was to collect H. H.

the Mah&rdjah’s share of the grain in that village. Once when the

harvest was over and the grain all gathered in he invited the
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villagers to come to him to the granary, where he would give
them each one his share of the produceof the season. When the distri-
bution was over, and while he was returning to his house, somebody
noticed that his clothes had been stained by the dirty grain and
told him to shake it off (“Kisar ldiridyf dalis dul den””). On this
remark the thonght struck the Pandit, what an unprofitable business
this was, and thence his mind took flight into loftier regions.
¢ Behold,” said he, as though to himself, * Behold, O heart, the state
of affairs. Here am I, who all this day have been giving away,
returning, as I came, empty-handed, nay, worse than empty-handed,
for my garments have become stained. Listen, O heart, thus will it be
with you. When you die you cannot take any thing with you. Empty-
handed you arrived and empty-handed you will return; moreover,
you will repent your birth, because in this life there is naught but
sorrow and pain.”” Therewith he tore his clothes from off his back,
and went to live in the jungle near his village, there to give
himself up entirely to a religious life. Attracted by his devotions the
goddess Um4 (Pérvat{) appeared unto him in a dream, and said how
pleased she was with him, and promised that he should know more
and more of things divine ; and as a guarantee for these words
three springs arose in that place, by the which if any person in
sickness or trouble offered the sacrifice of Homa (a kind of burnt-
offering, the casting of ghf, &c., into the sacred fire as an offering to
the gods), he, or she, would be immediately rid of these things.

On awaking from his sleep, Shiva Kdk saw the three springs, and
while engaged in worship close by them, behold ! several apsaris
(beautiful female dancers from the Court of Indra), came and sang
to him and played some heavenly music.

It was some time after this that a famine arose in the country;
and great was the distress of the people. There was no rain; and
harvest-time came, but there was no grain to gather in. Thousands
upon thousands of the poorer classes perished, and the corpses of
horses and cows and sheep and goats were to be seen stretched out
in every direction. The ruler of the country was very much grieved,
and thought of several plans for the relief of the people, but what
could he do against the great monster ‘Famine!” One night,
however, he sent for his minister, and asked him with much
expectation what he would advise, and whether there was not a
religious mendicant, to whom they could apply. *‘ Yes,” replied the
minister, ‘ there is one called Shiva K4k, who resides in the jungle,
a good and holy man, and in favour with the gods.”’ On hearing
this the ruler went to Shiva Kék and worshipped before him.
*“ Wherefore came ye hither ?’ said the fagir. ‘' For this reason,”
answered the ruler,  that my country is dying from lack of rain.
O pray ye that rain may descend and water the ground.” Where-
upon the faqir bade him to make a burnt-offering (Homa) unto the
gods, and promised him that then it would rain. The ruler did so,
and the rains came and replenished the parched lands, so that they
yielded food again, and the people lived.

15
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There are other tales concerning this man—one especially good,
wherein the king is said to have sent to seize this Shivd Kik,
becauge he was so very holy, and got his prayers answered so
quickly; but as soon as the king’s messengers drew near, lions and
bears came forth from the hills to devour them, &c., &c.

Kok kotwal tah yir subadir.
Mountain the police-officer, and pine-tree the district-officer.
No government. Everybody does as he likes.

Kolik kijiwat khasih nah hukh.
The pestle will not come forth dry from the river.
A poor fellow, who has a case in the Court.

Kolik khutah kol tarani.
One river is colder than the other.
Out of the frying-pan into the fire.

Kolih tshunun chhuh (sdn tak khirun mushkil.

It is easy to throw anything into the river, but difficult to take
it out again,
Easier to fight than to conciliate ; easier to give than to take.

Kom gayih hini, *“ durak’ kurus zih gayih.

Work has become a dog, and “durah” has frightened it
away.
A workman afraid to undertake a certain work.
Durah is a word spoken sharply to frighten dogs away.

Korén hande tilie gorén grumit kimani gav.

The daughters’ stars were so unlucky that the milkmen got
only a little, even, of the cow’s urine.
A daughter, born under an unlucky star, so hard to get married.
Hindds have a custom of washing their daughters’ hair with milk

and cow’s urine two days before the marriage.

Korih kund batak gav dorik hund gés.
The daughter’s. dinner is as dirt in the streets,
It is thought most despicable to depend upon one’s daughter’s
husband for a living.
Korik l5kh gayik torih dab.
To have one’s daughter abused is like receiving a blow from
an adze.
Krilasui chhuh khund bdnak dsin.
To the potter a broken vessel.
The washerman with a dirty shirt on; the cobbler, &c.
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Krim ehhid phm zih tsak yiyih ?
Is krim a reproach that one should become angry, when
another calls him by it.

Krdm, a nickname. A name which has been added to the
original name by reason of the man’s special calling, or because of
some peculiar circumstance which has occuired to him. For
instance :—There was a very respectable citizen of Srinagar, by
name Jifar Mir, who had a beautiful pear tree growing in his
court-yard. One day during a heavy wind this tree fell down, and
in its fall wounded Jé4far Mir's grandfather, who unfortunately
happened to be sitting under it at the time. Henceforth tang,

'which is the Kashmfr{ for a pear, was added to his ordinary name
by the common folk ; and even to the present day the third genera-
tion are thus named.

Tot4 R4m, who now has the supervision of H. H. the Mah4r4jah's
mules, is never called Tot4 Ram, but Tot4 Khachchar.

Biini Witul is thus invariably called, because he happens to be the
clerk of accounts to the watul or sweeper class.

Sahaz Chhén, 4.e., Sahaz the carpenter is so called from the reason
that one of his predecessors for a short time helped a carpenter in
his book-keeping.

Darfm Kéndur is the name of the Pandit, who accompanies the
baker’s coolie on his rounds with the bread-basket every morning.
Kéndur is the Kashmiri for baker.

T4lib Kalah is a well-known character in Srinagar. Kalah means
a head, and this word was added to the family name by the
common folk, when Télib’s father, who was a Naqqgédsh, or painter,
tumbled from off the ladder, upon which he was standing and
decorating the roof of the Shilimir Bigh pleasure-house, and very
severely bruised his head.

H4jf Muhammad S4diq came to this country from Bombay six
years ago, or more, He brought a parrot with him; that was
sufficiont. From the moment that this was known everybody called
him Totd H4jf.

Nearly every person I have met with has a krdm, with which
the majority are not at all pleased. I can only account for the
extreme frequency of these nicknarmes from the fact, that there are
s0 many people of one and the same name, and a difference some-
times must be made.

Kranjilik, kranjilik, poni sirun.
To take up water in a basket.
To draw water in a sieve.

Krayik khutah ckhuk insdf.
Justice is better than worship.
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Kruhun batah tak chhut Dum tah wazul Musalmdn.
A black Pandit, a white Dum, and a red Musulmén (are
wicked, deceitful, characters).

Kruhun ubur gar gar kare ; chhut ubur dare nak zah,

Susmdr mdr kare ; wid kare nak zah.

The black cloud will only thunder, the white cloud will never
stop raining.

The malicious man will fight, but without giving an answer
(i. e., he will not smite openly, not just at once, he will
not retaliate at the time, but will wait until he gets a quiet
opportunity).

Persian.— Az abr ¢ safed bitars o az ddam i narm.
Az abr-i-styih matars o az ddam ¢ garm.

Kub-kul kus ? Mutih hund tulah kul.
Which is the crooked tree ! Mut’s mulberry-tree.

Who is the fag? The badly-paid, hard-worked junior servant.
Gopdl Mut had a garden, in which was a stumpy and crooked mul-
berry tree. All the boys and girls of the neighbourhood were wont
to come and annoy Gopdl very much by chmbmg his tree. It
would sometimes be filled with children, singing and shouting, and
making a great noise. In short this tree was a source of nmisance
to Gopal and everybody around. The regular reply to the ques-
tion, ‘‘ Where shall we play to-day ?” was at *“ Gopdl Mut’s mulberry-
tree.” Every little boy or girl could climb it, it was so small; and
nearly every child in the neighbourhood did.

The above saying is frequently cited by the under-servant in any
establishment, who is constantly imposed upon by the other servants.
They are so small in years and inferior in position, that everybody
feels a perfect right to send them there, or command them here, or
to tell them to do this, that, or the other thing.

Kubis lat dawdh.
A kick is as medicine to the crooked old man.
*Tis false mercy to try and patch up an old, decrepid man.

Kuchéh-hdnz kanz hyuh.
Like a kuchéh—boatman’s mortar.

A fat man. .
Kuchéh-hdns, a class of boatmen who pound rice at 8o much the

kharwir for the great folk in the city. They keep boats to carry
about the rice in.
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“ Kudaris nishih doh kéthah kudut ?” « Yii dupnam tik tie
kurum,”

“ How do you manage to spend your days with this pas-
sionate man?” ¢ Whatever he says to me I do.”
Anything for peace and quietness.

Kukaran mukhtah chhakun.
To scatter pearls for the fowls.
Casting pearls before swine.

Kukaras kunut zang.

But one leg to the fowl,

A certain master-in-trade gave a fowl to one of his apprentices
to kill for him. The young fellow killed it and cooked it ; but being
exceedingly hungry he was tempted to break off one of its legs and
eat it. When the fowl was placed before the master, he enquired
the reason of there being only one leg. The apprentice replied
that the bird must have been born so. The master became very
angry and went about the room beating the young man and saying,

“‘Where is the leg ? Where is the leg ?”

One day, when there was a great storm and the wind blew fierce
and cold, a cock belonging to the master was observed to be stand-
ing on one leg only. The apprentice was delighted to see this, and
went at once and called his master : * Sir, sir, there’s another fowl
of yours with only one leg.”” The master went outside, picked up a
little stone, threw it at the cock, and cried ¢ hish-h-h-h,” and the
cock at once put down the other leg. “There, you fool,” said he to
the apprentice. “Ah,” replied the young man, ‘‘ you didn’t throw
a stone at that other fowl.”

The Kashm{rf Pandit who told me this tale does not know a word
of English and extremely little Hindustdni. I particularly asked
him where he had heard it. He said that he didn’t know, but that
he had heard it when he was a little boy, about thirty years ago.

Kukér dapdn * Méh kyah rdh !
Batak thulan dyuttum phdh.”’
The hen says what a wrong I have dgne!
I have given heat to ducks’ eggs.
An ungrateful protégé.

Kukér kariheh nd mdn tah pitén kyah karih ?
Of course the hen would have self-respect (if she could); but
what would the chickens do?

A good and respectable man overwhelmed with a large family,
or rather degraded by it, i.e., he has to seek some inferjor situation
for the boys, because he cannot afford to teach them a profession,
&c., or else he has to steal, and lie, and take bribes.
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Kuksr tackhin tak piti hchhin.
The hen scratches and the chickens learn.
As the old cock crows the young ones learn.

Kuksrih hinzik latih chhikh nah piti mardn,
Chickens do not die from the hen’s kick.
Spare the rod and spoil the child.

Kukérih hinde batak thulo tsak kawah zdnak < titi ti 7’

O duck’s egg, hatched by a fowl, when will you know
‘tit] t17”
Don’t interfere in matters unknown to you.
Tité tf is the call to fowls at feeding-time.

Kukur ai khéyi khdr, otih sapadih nah khir.
If a fowl eats a kharwir, it does not appear (in the bird be-
coming bigger).

If & man of low birth becomes rich, he does not become great.

Kukur ai thawizén muktah deras manz tatih tih héyih tachhun.
If the fowl should deposit a pearl in a heap, there even will
it be scratching.
The man who, for his purse, or his stomach, will do any meanness.

Kukur gatsihah bah trak ?
Could a fowl become 12 traks in weight ?
Can such a man ever become great ? No.

Kukur yak kas haif du kas.
A fowl is enough for one man, but for two it is nothing.

Kulah péthai zulm dafd.
From the very beginning oppression is overcome.

God is the beginning of the world ; the king is the beginning of
the kingdom ; the husband is the beginning of the house—if any-
thing goes wrong, these and nobody else can right it.

Kulis khasit gudah rab.
To climb a tree and spread mud over the trunk.

To promoto a man and afterwards degrade him.

It is & favouritc amusement among the villagers to climb a tree
and then get the trunk plastcred with mud. This causes them to
como down with a run, and not unfrequently they are hurt by the
sudden shock.
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Kuni hat chhéh nahk gajih tih dazdn.
A single stick upon the hearth does not burn.
A man is no good alone.

Kunih gabih muths 13).
A vessel of muth for the one ewe.
A spoilt only child.
Muth is a species of leguminous plant.

Kunih gabih shdl.
The jackal (attacks) a single ewe.
An only child will die.

Kunui Gt phentane ; akut phash tah rentane !

Just enough to go round once and yet he fastensit like a grand
pagri ; only just one stroke (in the water would clean it),
but he wants soap-nut for it !

A poor man with great ideas and expensive wishes.

EKunui tang pup jdn, phut bharit khdm nai ; garah andarich
sun jdn, gdmah andarich 2dm nai ; wuparah sunz ek jdn,
pitursh sunz pdminat.

A single ripe pear is better than a whole basketful of unripe
pears ; a second wife in the house is better than a zim in
the village ; a stranger’s abuse is better than a cousin’s

curse,
Zdm is a daughter’s husband’s sister.

Kiir badanas tah tser papanas chhuk nah kinh tik lagdn.
In a girl’s growing and in an apricot’s ripening there is no
delay.
Kashmirfs say that girls grow faster than boys. The growth of
the latter is hindered very much by anxieties, &c.

Kir chhéh dsanas chhenrdwdn tah nah dsanas manda-
chhd@wdn.

A daughter lessens the wealth of the rich man, and is a cause
of shame to the poor man (i.e., it costs a lot of money to
get her married into a suitable family).

Kiir chhéh khir.
A daughter is as a heel (3.e., a great hindrance).
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. Kir dizik nah Ishibare.

Tatih kitr buchhih mare,

Siriyih khasés nawih gare.

Do not give your daughter to a man from Ishibari;
Because there she will die from hunger.

There the sun rises after nine garis.

Gari is a space of time equal to our twenty-four minutes. The
mountains hide the sun from the village until a late hour.

There i8 a very famous spring in Ishibar, called Gupta Gangd,
after Guptanatsari, a rikhi, a very holy Hindd. He was so holy
that he frequently visited Gang4, and Gangd was so pleased with
the trouble which he underwent to see her frequently, that she one
day said to him, “ You suffer much to see me ; now I willgo and visit
your village.” Guptanatsari asked when she would come and where
he should meet her. She-replied, ‘“ Throw your cup into me and get
to your house. Wherever you see this cup again I shall be there.”
The man threw his cup into the water and went his way. On
reaching his village the following day he saw his cup floating about:
in a little spring, wherein he at once bathed.

There is a great festival in honour of this spring every April.
H. H. the Mahirdjah has just issued an order for six temples
to be built in Ishibari for the priests, &c., in connection with this
spring.

Kir gayih lorih rus piyddah,
A daughter is like a runner without his stick.

These piyddahs or chobd4rs give their orders showing their sticks,
and then the demands, &c., are paid. The chobddr is of little
authority without his stick.

Kur, kur, kardn pananik garih tah thul trdwdn lukah
handih garik.

Crying “‘kur kur” in your own house, but laying eggs in
the house of another.
Kur kur is the chuckling of a hen.

Kuri, ditsmak giri gdman, tdri khanjih losai kanjih tsdpdn,
O girl, I gave you to singhiri villages, but your jaws are

tired with chewing the shells.

Apparently a good marriage, but it turned out to be a most unfor-
tunate one.

Singhdrd villages.—Villages wherein those people live who gather
this water-chestnut. The Singh4r4 is found in the lakes of Kashmir.
It ripens in the month of October, when it is gathered by the people

a
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in enormous quantities. (Cf. “The Abode of Snow,” p. 377.)
These people are called géri-hidnz. The nuts are sometimes fried
with butter, and eaten with salt and pepper ; but generally they are
crushed into a flour or meal, of which cakes are made. These cakes
are eaten with ghi and salt, &o. To the gérf-hdnz these water-chest-
nuts serve as a substitute for rice.

Kuti kukur,
The room fowl.
An eaves-dropper.

Kutsamut hin hyuh rud darydvas manz bud pdnah khut buth
tah barin lik,

Like a wet dog if he remained in the middle of the river he
got drowned ; and if he climbed the bank he wetted the
people.

A man who is doing no good for himself or for others.

Kutsuri kkyos budah hini sandih hasah.
The pup bit the man at the old dog’s incitation.

A great, respectable, man never beats a refractory sorvant, but
always gets another servant to do it for him.

Has, an exclamation for stirring up a dog to fight.

¢ Rutut gatshak, giliye ?”> ** Berih, berih, khudh.”’
« Kihai karinih, giliye ?” ¢ Thulan dinih phdh,”
« Kdtiydh chhii, giliye ?’  « Kah kih nah bah.”
<« Akhdh ditai, giliye 7 ¢ Putrah mdz kanh.”
 Kihat gok, giliye 7’ Khuddi luduk rdh.”
¢ 'Where are you going, O water-fowl 7’
« Along the path to the field.”
* What are you going for, O water-fowl?”
¢ (Going for)—to sit on my eggs.”
“How many are they, O water-fowl
« Eleven, or twelve (they may be).”
“ Give one to me, O water-fowl.”
‘ By my son’s life, I have none.”
“¢ What’s become of them, water-fowl ?”’
¢ God has destroyed them.”
Distress.
A woman bereft of her children—any person at all miserable—is
often heard chanting these lines in a most melancholy tone,

16 »
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EKyah gav Harik Tsandar Rbzanth rane !

Lutdsh thawun péth kane ;

Topih mudus bozagune.

Sonah tink chhah héwdn sdlahwune.

‘What has happened to Hari Chandar, the Réjé’s mfe! )
She has placed Lutésh (her son) upon a stone ;

And he has died from the bite of a snake.

And the “k4wij ldk ” are taking golden paisés for the burn-
ing,

Chanted in a most melancholy tone by the Hind{s in time of great
trouble.

Most Brihmans can tell folio upon folios of stories concern-
ing this Harischandra, who was once ruler over the whole world;
and then by way of alms parted with his wife and child and king-
dom. It was after his separation from his wife, that the‘poor
woman, now obliged to go into the jungle and cut her own wood,
once laid her child npon a big stone, while she clomb a tree to cut
off some of its branches, that a snake came forth from the grass
and bit the boy, so that he died. Bhevya was the wife’s name, and
the child’s name was Lutésh or Rohitdswa. Great was the grief of
the woman, who somehow got back to her first husband Harischan-
dra and told him what had occurred. Harischandra became over-
whelmed with sorrow, and caring no lohger to live, he at once went
and sold himself for “ sonah tank, ¢, e., the golden paisfs wherewith
mmy the * kdwij 1k (or burners of the dead) to burn his son’s

Y
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Labah kolanih kanadarih.
The tassel on the roof of Labah Kol’s house.

This man built & house so high, that a man on the roof of it counld
not hear any one in the court below, let that man shout as loudly
a8 he was able. It is & Kashmiri custom to affix wooden tassels to
each corner of the roof by way of ornamentation.

Cited when & man does not hear or accept.

Ldl shindsut 2dnih ldlach kadr.
A ruby-dealer will know the worth of a ruby.
A bon chat, bon rat.

Ldlan mulah mul.
Price upon price (i.e., a great price) for rubies (but not for
this article).
u It is to the interest of the buyer to depreciate the goods in ques-
10D.

Ldntsh buddn tah pulahart phirdn.
The eunuch gets old and weaves grass shoes.
Hard times for the old people who have not been able to save for

their old age.
Grass shoes, or rather sandals, are worn by the poorer classesin

Ldntshah garih sutuk.
Sutuk in the house of an eunuch,

An extreme improbability.

The sixth day after a HindG child’s birth birch-wood is burnt in
the house, and a lighted piece of it is passed around the head of the
child and of all the persons present. This is the work of the mid-
' wife, and the custom is called sutuk in Kashmirf. After this puri-
ficatory act the mother is allowed to leave the room for a short time,
&c. OCf. Sanskrit word ‘‘ sGtak.,”

Lantshas mdl hatih tah ndl,
An eunuch’s property consists in his (jewelled) throat and
(embroidered) garment.
These eunuchs, who are all Muhammedans, are hired to sing at
weddings or weep at funerals. They get a lot of money sometimes,
but generally spend it all in jewels and embroidery work. They
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are very particular about the work around the * nil,” literally, the
border of the garment, called the *‘ kurtah,” round the neck and
down the breast. Most extravagant work is lavished upon this part
of their apparel.

Ldph gatsinam mdph !
God forgive my boasting !

Often cited by the Kashmiri, when he has promised to do any
work. He is afraid lest God should become angry at his pride and
check him.

Ldr khéwdn pdnas tah ddkar trdwdn boyis.
He himself eats the cucumber, and belches in the face of the

other man.
An extremely selfish man.

Lar lorit tah kut.
To pull down a house for a room.
Cited when a thing costs more than it is worth.

Ldri kini Léhur.

To go to Léhor by way of Lar.
A roundabout way, on journey, or in work,
Ldr is on the Ladék road.

* There is a tale in Kashmir about a man who was once asked
where his nose was. He did not reply by at once putting his finger
on that organ and saying * Here it is;” but he pulled up the right
sleeve of his long cloak, and passing his right hand around his head,
eventually and with great difficutly, touched his nose with it.

Laren bdts tah bitsan batah.
A family is needed for the house and food is needed for the
family.
-An empty, desolate house, or a poverty-stricken family, or & man
without knowledge, &c.

Latah liwan,
(Like a) spade for the feet to kick (and shove).
A butt for the master’s anger, &c.

Laiih kanih latshul.
A besom instead of a tail.
Turning good into bad.

Latiye wéthranih matiye di.
O woman, you have come in a poor wretched state,

Natives are great swells when they visit their relatives, This is
quoted when any person docs not atteud to this custom.



125

Ldv bud gayih sdv.
A young intellect is rich,
Ldv—a boy between the age of twelve years,~free from care,
and able to devote himself entirely to study.
Lazan mazdkh pazan.
Unworthy people deserve to be played jokes upon.

Léj tah ekur chheh kuni ; manzbdg 2dldn pétsih tul pdn,
A 18j and tekur are the same (i.e., both are made from earth,
both are employed in the same work, both are heated in the
same furnace, &c.), and the grass burns itself in the midst.
hBe ﬁgmful not to separate friends, lest in so doing thou destroy
thyself.

%éj and Tékur are two earthenware vessels used in cooking ; one
is a little bigger than the other.

L&j tih tsir, gag tih tsir.

The pot a thief, the fireplace, also, a thief.

All of them thieves together.

Léjih milawan.

A sharer in the pot.
Close friendship.

Lékh chhoh nah rék zch dalis ldrih.

Abuse is not bird-lime that it will stain the hem of the
garment.

Lélis pharun chhuh phak.
To steal a pot is like a smell (certain to be detected).

Lochih hanih bud han.
A great matter from a little matter.
An angry word sometimes causes murder.

Log nah tah jog dv put phirit.

Couldn’t do the work—the lazy stupid fellow; and so he
returned.
A man begins a work and is not able to finish it.

Lokachdr chhuh b8bih ndr.
Childhood is without care.

BEbih mdr, lit., fire in the bosom. Kashmiris whilst squatting on
the ground in the winter time place their kéngars under their long
cloak next their skin. Give a Kashmirf a kdngar and he is perfectly
happy. Hence the words ‘‘ b&bih ndr” come to mean without care.
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Lokachdr chhui andahkdr,
Childhood is darkness (i.e., the time for sowing wild oats),

Lokachdr chhui mokahjdr.
Childhood is freedom.

Lokah hund katit néthanun pdn ;

Lokah handih rachhit néputrah pin.

Spinning for others, and one’s own back bare ;
Nourishing other people’s children, and oneself childless.

Lokah hundih khdndarah mithar dradani.
To make one’s friends happy at the people’s wedding feast.
Dé aliéno corio lgberdlis. .

Lokah hunzi mdje putrah dag péyiya.
O, mother of the people, the pains of travail will come upon

thee,
Cited to a lazy fellow, who eats the bread of another’s labours.

Lokah sunz har chhéh lokas diwat.
The wrangling of the people is the people’s pleasure,

Not a few quarrels in Kashmir are excited purely and simply for
the sake of a tamdsh4. .

Lokan kits wdnts gdv, méh kits shdnti gdv,

For the people a cow with milk, but for me a cow that does
not give milk.
“ Everybody seems prosperous and happy except me.”

Lonchik lamun.
To pull the garment.

Agking a man to “ pay up.”

Shopkeepers, and. especially, hawkers, frequently lay hold of a
man’s “ phdran ’ until he pays for the goods just purchased. A mis-
sion servant brought me a ¢ te4dar’ or wrap the other day, saying that
he had seized it as the owner had not paid for & book bought from
our city book-shop.

Lorih kulanis dastdr gandun.
To bind a turban on the top of a small stick,
To give work to a man who is unfitted for it.
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Lorih mimit put,
Measuring patti with a stick.

A guspicious arrangement, because a properly marked yard mea-
sure is the proper thing.

Patit is a course woollen cloth manufactured in Kashmfr. The
oloth is washed like blankets are washed in Scotland, by trampling
them under feet.

Lorih pitki saruf pilwun.
To extend a snake towards a man by means of a stlck.
Any mean false trick played by a friend.

Lotémanah sund thap,
The seal of Lotdman.

A man careless of his accounts.

Lotdman was a Kashmfrf banker of great fame and respectability,
but most careless concerning his books. He would put his seal to
any paper presented to him. The consequence was that he suddenly
found himself bankrupt, and ended his days most sorrowfully

" Litk nai dsih tah bud katih gatshih paidah ?

If there were no (young) people, whence would the old peo-
ple be born ?
“ Young and old, this and t’other,
Cannot do without each other.”

Lisamatis ldyun.

To beat a tired man,

A sick man ordered to work, or a tired man agked to go a fresh
journey.

Liitas tah husas bdjbat.
A partnership with plunder and uproar.
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Machh kyaoh adnih pdmpuri gat ?

'Will the fly understand the revolutions of the moth (around
the light) ?
A place for every man and every man in his place.

Médav Bilawani shont han.
Midav Bilav’s little piece of ginger.

A sprat to catch a mackerel.

M4dav Bilav was accustomed to squat down beside any man he
might see cooking his food ; and to give the man a little piece of
ginger, expecting & good share of the meal in return.

Még auwt drdg wuthui, Kdngri.

Phégun auwi zdgun tsoi, Kdngri.

Tsithar auwi muthar piyoi, Kdngri.

Wahék auwt rahék kati, Kdngri.

Zet auwi bret gayak, Kingri.

Har auwi ldr laji, Kdngri.

Shrdwun auwi ydwun sirui, Kingri.

Bédarpét auwi widar peyt, Kdngri,

Ashid auwi Lisid stzmai, Kéngri.

Kdartik auwi ndrah-tik lazmai, Kdngrt,

Manjhor auwi konjih lajai, Kdngri.

Poh auwi toh ludmai, Kdngri,

January came and there was a famine for you, O Kéngrf.*
February came and a plot was laid against you, O Kéngrf,
March came and you were put to a mean use, O Ké.ngr%..
April came and where will you abide now, O Kéngri.

May came and you were thought a senseless thing, O Kéngr{.
June came and you were pursued, O Kéngri.

July came and your {outh was numbered, O Kéngrf.
August came and sickness fell to you, O Kéngri.
September came and I sent a messenger for you, O Kéngri.
October came and I placed a bit of fire in you, O Kéngri.
November came and you were a matter of anxiety, O Kéngrf.
December came and beurnt, even chaff in you, O Kéngri.
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The Kdngré or Kdngar, as it is generally called, is the Kashmfrf
portable fire-place. It generally consists of two parts, the inner
earthenware vessel called kundal (somewhat like the charcoal-burner
of Italy), wherein the fire is placed, and its encagsement of wicker
work, sometimes very pretty, being tastefully ornamented with
rings and brilliantly coloured; a little wooden or silver spoon
(tsdlan) tied to the handle (kdnjih) completes this oriental brazier,
which may be purchased in any Kashmir{ bizar for the sum of one
4n4 and upwards according to the make and size. Should the
kéngar consist merely of an earthenware vessel a little ornamented,
it is then called a manan. These are principally used, I believe, in
the Leh and Ladék direction.

The best kdngars are said to be made in Zainager, a big village in
the Kamrédz district. IslAmébad, Shihdbdd and Soplr are also
noted for good kdngars, which are very often called after the places
where they are made, e. g., I6limébidi Kéngar or Terdri Kingar, &o.
An ordinary peasant’s kéngar, very rudely made, is called Gristi
Kiéngar, from grust, which in Kagshmfr{ means a husbandman, while
a finely-worked, highly coloured kdngar used by the wealthier class
is called Khojah kédngar from the Persian XKhijah, which means a
master, a gentleman, or man of some distinction.

Kéngars are also to be met with in the bizirs of those cities and
villages, whither oppression and famine have driven the Kashmiri.
I have heard of them at Badraw&h, Kashtawdr, Rdm-Nagar, Bisauli,
Nirpbr, Kdngrd, Amritsar, Ludidnd and other places ; but the kéngars
manufactured outside * the Happy Valley” always seem to be of a
very inferior pattern and quality, and to be used by a very limited
class indeed outside the Kashmir{ emigrants.

The Kashmfri is very fond of his kdngar, and wherever he goes
whenever youn see him, whether asleep or awake, at work or at play,
gitting down or walking, he has this little fire-place held in one hand
underneath his loose, long, night gown-like garment called phéran,
and in immediate contact with his stomach and thighs, As will
be expected this very close familiarity generally proves very dan-
gerous; a person is tripped up by a stone in the way and tumbles
upon his red-hot kingar fire, or a child rolls in her sleep and upsets
the fire-place, and burns herself, the bedding, house, and everything.
There are really very few of the wealthier, middle, or lower classcs
who some time or another have not been more or less burnt from
accidents with the kingar.

However, the kingar continues more popular than ever, and not a
few songs and sayings in its honour are extant in the valley. Thero
is no doubt that this portable brazier keeps off many a disease from
the poor Kashmiri, when so terribly exposed as he is somctimes to
the bitter winds, freezing rains, and biting hail ;—for King Winter
now and again makes Kashmfr the centre of his dominions and
rules supreme there.

17
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A gtory is told of a native doctor, who once visited the valley to
see what his skill could do for the poor people there during the
severe winter season. On reaching Baramula, the place where visi-
tors change the horse, kahir and coolie for the boats, on their way
into Kashmir, he noticed a boatman with only & loin-cloth on, squat-
ting in his boat in the cold wind, and eating some cold food. The
doctor thought that the man was mad and would certainly soon die.
But the boatman had a kdngar between his knees, and when the
doctor on a closer observation saw this, he at once determined to
return whence he came, saying, ‘“The Kashmiri people have got
their own antidote for their winter cold. There is no necessity for
me to go there.”

It has been suggested that the Kashmiris learnt the use of the
kéngar from the Italians in the retinue of the Mughal Emperors,
who often visited the valley, but no reliable particulars have as yet
been ascertained. I have enquired from high and low, rich and poor,
but no one can tell me anything, fact or fiction, as to who originated,
and whence originated, this popular and necessary article. (Other
particulars, concerning the derivation of the word Kdngar and Kéngrf,
&c., &c., may be found in my article published in the August num-
ber of the Indian Antiguary.)

Mdgi shin kunun,
Selling snow in the month of January.
An unseasonable work.

Mahdrinik mdjik patak kanih pitur boi.
Behind the bride 18 her cousin (on father’s side).

Take care. There’s an enemy present.

It is a wedding custom among Pandits, when the bride is taken to
the house of the bridegroom, to place her in a lower room, while the
bridegroom is in the upper room of the house. After a little time
the sacred fire is kindled in the upper room before the bridegroom,
and appointed portions from the holy books are repeated. Mean-
while the bride is brought to the upper room by her mother’s brother.
Arrived in the room he sits hehind her and is her ‘‘ best man,” as it
were ; he sees that she is thoroughly concealed, gives to her the
appointed meats and drinks at the stated times, and leads her around
the sacred fire.

Great friendship exists between this uncle and the bride, but
intense enmity between her and her father’s brothers’ sons. These
two are constantly quarrelling concerning property and position, &c.

Makdrinik nah gukush tah wigi phirih mulush.

At the time of the wedding the bride had not a straw, but ten
days afterwards, when she returned to her husband’s house
her face was covered with jewellery.
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Mukush is a preparation of gold and silver leaves, &c., which are
plastered over the bride’s face (ten days after the wedding, when she
returns to her husband’s house) making it look mach like a model in
tarnished silver. This is a Muhammedan custom.

Mahdrinih nah wdnkahpan tak wigi phirih linkaran.

At the time of marriage the bride had not even her hair
laited, but ten days afterwards, when she returns to her
usband’s house, she wears a l4nkaran.

Ldnkaran (Persian, Halyat ; Sanskrit, Alankdira,) a jewel or woman's
metallic ornament. ’

Ten days after the wedding the bride returns to her husband’s
house splendidly dressed, richly jewelled, and with abundance of

furniture and provisions, &o.

Mai tih ati tah mai-khdnah tih ate.
Wine is here and wine-shop is also here,
Every thing at hand.

Mdj kardn “ kiri, kirs?’ ; kir kardn  rénih, rénih.”’
The mother cries, *“ daughter, daughter ** ; the daughter cries,
‘“ husband, husband.”

Mdj karin « shurih, shurih” ; shur mah karin “ mdj, mdj.”
Let the mother say “ child, child” ; but let not the child say
¢ mother, mother.”
"An orphan,

Mqj tah kir, tsakar tah lir,

A mother and daughter are like the handle and stick of a
spinning-wheel, (necessary to one another ;—and work to-
gether).

“ Mdj, tsah thawum kdngar phukit, buh yimai wustas dok
thukit.”

“ O mother, blow the kingar and get it for me ; and I will

. come after my work with the teacher.”

“Light the kéngar for me, I will be back again presently,” refer-
ring to the short time one is able to work during the dark winter
months. Workmen come, just lay a few bricks, &c., and go again.

Wustah, a teacher, here mcans a master blacksmith, or bricklayer,
or carpenter.
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“ Mdj wuhawan chhum nah kanh.” “ Watih péth béh tah dah
zani wuhawanai.”’

“Mother, nobody curses me.” Sit by the way-side (my son),
and ten men will curse thee.”
They who live in public must expect to * rongh it.”

Mdji badeyih thdji tih badeyih.

‘When the mother becomes great, the pot, also, becomes great.
The expenses of a family.

Mdjih kar dandah-tuj tak shuri khyav gdsah khur.

The mother used a tooth-pick only, but the child ate a bundle
of grass.
A mother’s utter unselfishness.

Mdjih khutah kurui bad.

The daughter is bigger than her mother.
Caso greater than the original quarrel. Wages above the work.

Mdéjih lék, bénih lek, korih lék ; tah kolayih nah lék.
Abuse my mother, my sister, my daughter ; but do not abuse
my wife. )

A Pathin saying. Pathéns are especially particular concerning
their wives.

Mdjih nak lachakah tah sitdras gildph.
The mother hasn’t a lachakah, but the guitar has its wrapper.

Cited against the man who has hardly means sufficient to keep
body and soul together, and yet buys books and other dispensable
articles.

Lachakah is the piece of woollen cloth that hangs down on the
neck from the back of the head of a Muhammedan woman.
Majnunas parutshuk zih kheldfat kahanz chhéh, Dupnak,

¢ Latlih hinz.”

It was asked of Majnun ¢ Whom do you like?”” He replied,

“ Laili.”

Anybody or anything a man is especially fond of, is called that
man’s “Lail{.” ’

Lailé Majnun—a famous Persian love story translated into Kash-
mfirf by & poet called Muhammad Gé&mf.

Mdkir tah kdkir garin tah pharin, léfih nah bazin tshurud

wih ! .

A garrulous, sharp, unconscientious and malicious woman,
no oil in the pot,—only pride !

A woman who flatters herself that she is as good as her rich
neighbour.
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Mokkah mélih magar nakhah mélih nah.
Mecca shall be found but not your neighbour.
Neighbours are constantly going to law about ground, &e.

M4l fitnak yd auldd fitnah.
Either trouble about one’s money or trouble about one’s
children. ‘
If a man has money then he has not children; and if he has chil-
dren then he has not money, because the children have swallowed
it all up; in either case, however, man has trouble in this world.

Mdl mast tah hdl mast sandih khutah chhui nangak mast
be-parwd. '

A naked man has less care than a man of wealth or a man
of position.
Much coin, much care ; little goods, little care.

Méli-muft tak dil-i-be-rakm.
Property by gift and a heart without mercy.

Mdl wuckhit zagdt.
Seeing (your) property give alms.

Give according to your ability.

Zagdt (Arabic, Zakdt,) a portion of & Muhammedan’s property
given in charity according to the rules laid down in the Qurén, cf.
¢ Hughes’ Notes on Muhammedanism,” pp. 125-126.

The Kashmirishave a story concerning one Lakshman Dar, an officer
of the Kashmir government. He was one day eating puldv when
a jester was present to whom he gave a little portion. The jester
disgusted with the meagre meal, and in order to make those
present laugh, stuck a grain of rice upon a needle, and laying it out-
side his platter said, * Héni mit” 1. e., the dog’s portion. On noticing
this done in such a ludicrous fashion all the people laughed, includ-
ing Lakshman Dar also. “ Why are you such a fool ?*’ they asked 3
whereupon the jester replied, “ According to Lakshman Dar’s gift
1 have given (Mdl wuchhit sagdt).

Huni mit, lit., the dog’s handful. HindGs before touching their
food take out two or three handfuls, as the case may be, and lay it on
one side for the dogs to eat. The real idea of the custom, however,
is an offering to Vishnf.

Mdlas chhuk mol.
Price according to property.
Good article, good price.
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Mdli Wetsdr-ndgak tah Bahwano, yas nah pejyik dinas
péwino tas kyah ehkuh pdnas réwano !

O fathers Vétsir-nag and Bawan, what a sight! He who cannot
afford to have a fire in his house, yet adorns himself for
the festival,

HindGs address their sacred places as fathers, because through
them they think they obtain all blessings. Vétsdr-ndg is a sacred
~ spring about three miles from Srinagar towards the north on the

Gangabal road.

Bawan also is a sacred spring—the most sacred in the whole valley.
Near to the village called after this spring are the famous ruins of
Mértand or Mattan

Great religious fairs are held at both of these places at certain
goagons of the year, and it is the custom of the HindG people to
appear at them dressed in their best and gayest clothes.

Mdlis vdj tah muhidj, bdyis rdy muhidj; ranis rdj tah sher
tdj.

If my father has the rule then I want something, and’if my
brother rules I shall be in need ; but if my husband rules
then (I have got my heart’s desire), I wear the crown.

Mallak dyuthum amalak kardn, hdkas dapdn kackh ;

Gdmuch Lhéwdn aldi baldi, musdfiras dapdn mashidik chhui
yachh.

T saw a mullah performing his duty, and calling a cabbage

Eating the sacrifice of the village, and saying to the traveller,

““ There is & hyzeuna in the mosque.”

A selfish, hypocritical mullah.

Aldf bald¢ is the sacrifice offered to ward off, or abate, any pes-
tilence, &o., in a place.

Mallah (Mullah) is & Muhammedan well-instructed in the Qurén,
and generally a teacher or schoolmaster.

Mallak goi palak péti poni dalit.

O mullah, (ny words to you are like) water which trickles
down off the rock. .
In at one ear and out at the other.

Mallak har gayik palak kar,
A mullab’s fight is like a fight with stones (so bitter and
unrelenting is it).
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Mallas tuk chhih mashdih tém.
A mullah’s “beat ” is to the mosque,
¢ Matlab *’ carries us hither and thither.

Mdm thawih izzat tak gim tih thawik izzat.
If an uncle honours (2 man) the village will a.lso honour

im).
A smile from those in anthority is worth much.

Mdmah-kikarah marano ddr nah tah bar no.
O Mémah-hihur you are worthy of death, there is neither
shutter nor door.

You exaggerated,—you deceived me.

Mémah-hihur is the husband or wife’s mother’s brother.

A young woman was asked by her affianced husband’s mother’s
brother to come and see her future home, which he described as
very grand and ‘beautiful. When the girl arrived at the place she
found a very humble abode without even a shutter or a door.

Mdn y& mak mdn buk chhusai zorah mézmdn.
‘Whether you consent or not, I will be your guest.

Mananik yiyih nak panani tak hahaddnas réh.
A manan does not get sufficient for itself, how (then can it
obtain,) flame for the hahadén ?
Manan i8 a kéngri without the wicker work.
Hahaddn is a big cone-shaped fire-place with holes in the top,
through which they stir-up and blow the fire, &c.

Mandachhahan ldntsh tim khéwdn natsi, natst.

The eunuchs ought to be ashamed of themselves, yet they
dance and eat.
A shameless person.

Mandachhanas tannah-nannah.

Rejoicing in his shame.

Tannah-nannah, supposed to represent the sound of the Kashmitf
cithdrd, “Tom, tom, tom, tamnah nddir ; tannan, tannan tannch
nannah,” the instrument is supposed to say.

Mangawun ai tahwizen langah-wani andar tatih tik karih
mangamang.
If a beggar be placed in the midst of a grove of pear trees,
there, even, he will beg.
“ Habits are soon assumed ; but when we strive
To strip them ’tis being flayed alive.”
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A Kashmir{ friend tells me a story of a beggar, whose son became
a great man. However, his father still continued to beg. At last
one day his son put the old man into a room and locked the door.
At the regular times the servant carried food to him ; but it was too
much for the old man, who had been accustomed for so many years
to stint himself, so he only ate a little of the dinner, and tied up the
remainder in his clothes, crying “ Y4 Khud4,” ¢ Thank God,” as
he had been accustomed to do on receipt of alms,
Mangun tak mdjit pakun tak parisui,
Asking, even, from one’s mother, and walking, even, one step,
are hard.

Mangun tak marun,
To ask (a favour) is to die (i.e, you put yourself under an
obligation—you lose your independence).

Mantinih 1gjih pdnai.
Six pounds weight of anything to a three pound pot.

A man in adequate to circumstances.

Manut tah phambah dyong tah hdyuk bardbar.
A threei pounds weight and a ball of cotton and the scales are
equal,

Aqsha.rp fellow without any principle, who will, and can, say or
do anything to accomplish his object.

Manz atsun chhuh kanz atsun.
To go between (i.e., to act as a surety) is to put your head
into a mortar.

A certain man borrowed some money, and persuaded a friend to
become surety for him. The mean man as soon as he had obtained
the money spent it and ran away from the country. The poor
surety was punished by having to keep a mortar upon his head for
& certain time. * Manz atsum, chhuh kamz atsun,” cried he, as the
people going by laughed and jested at him.

Manz gdm jéshnah husih rin garih.
Dancing and feasting in the village, whilst Husih Run (who
has paid the expenses of the tamésh4) is indoors.

Cited when the very person who ought to be present, is not
present. -

Manz gant manzanis ; kalak sarddras ; lal gunehgdras tah
bechdras.

The middle portion (of the fish) for the middle-class man ;
the head for the host ; and the tail for the sinner and the
helpless.
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Mdnz thav tulit dud math athan. Shekh chhuh hdkim.
Kathan chhéh hats.

Rub milk over the hands and take off the colour. The
Shekh is ruler. There is fear of accusation from one’s words.

Oppression.

Shekh fmdm-ud-dén hated the Hinds. Onme day, a day fixed for
the celebration of a very grand Hind6 wedding, he sent an order
that no wedding was to take place.  The people heart-sore and
weary said the above words. This Imém-ud-dfn also forbad the
HindGs to wear the tikd.

Mdnz is the Lawsonia inermis, the Indian Hinnd, with which the
people stain the nails of their hands and feet.

Mar péthui gilldr ; Gr khéni chhit tsuki ndr ; lir khéni
chhii shajdr ; zdras gindun khabarddr ; kir zéni chhai
tabarddr ; néchuv zun chhut syud dastdr.

One should build upon the bank of Mér ; eating 4r is bitter
like fire ; eating cucumbers is cooling ; beware of gambling ;
the birth of a girl is like a wood-cutter to you ; but the
birth of a son is as a straight turban,

Mdr isa canal which flows through the northern portion of Srinagar.
It resembles the old canals in Venice. It is crossed by several ancient
stone bridges and is fringed in many places with trees and festooned
with vines.

Ar, Ali-i-Bokhdra, Prunus domestica.

Kidr 38ni chhai tabarddr—Like as the woodcutter “brings down”
the trees and cuts them up, so & daughter is a continual strain upon
the father’s purse.

Syud dastdr is an expression signifying prosperity.

Marahah tah garik chhum nak kanh.
I would die, but there is nobody in the house with me.

“ Whosover is delighted with solitude is either a wild beast or a
god.—Bacon.

Mdrakan gatshan dsuni dydrah der tak ydrak der tak batak
der.
For quarrelling, a heap of money, plenty of friends, and abun-
dance of food are required.
Money—to bribe and pay court fees, &c.
Friends—to swear falsely and back you up.
Food—to nourish and strengthen in these troublous times.

18
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Maranas nah mokal tak mast kdsanas nah fursat tah hdrik
nah 2.

No time for dying and no leisure for shaving (he is so busy),
and yet he has not one cowrie’s income.
Lots of work and small pay.

Mdras mdrik, tdras tdrih, ydras khydwik tsunt tak tang.

He will smite the man, who has to be smitten, will help the
man who has to cross the river, and will feed the friend
with apples and pears.

A man au fait at most things.
This is also & Kashmiri riddle, of which the answer is a stick.

Maras tsong zdlun goyd kik saras pamposk phulun,
To light a lamp in the house is like the flowering of the
lotus on the lake.
A son is the lamp of the family. y
Hindb saying.—Kul ko dépak putr hai ; mukh ko dépak pan ;
Ghar ko dépak istri; dhar ko dépak pran.

Maratsak wdngan khdr ai khéyih tds kadik nak tyut chhuk
sun tah sangin !

If he eats one kharwir of red pepper he will not smack his
lips ; so deep and philosophical is he !
An unexcitable disposition ; semper idem.

Maraz galih wedah-wén ddat katih galih ?

The disease will go by the doctor’s shop, but the habit will
never go,
Habit is second nature.

Mardz-o-Kamrdz ; shakr chhuhb Yamrdz.
Mariz and Kamréz; the city is Yamr4z.

Yamrds is the city, where everything finds its way.

“ 0, everything in London.”

These are the three great divisions of the valley. Mardz is the
whole 8. E. end. Kamréz is the N.and W. end and the water-shed
of the Jhelum as far as its junction with the Krishna Ganga.
Yamréz is the city of Srinagar, &c.

Mas pyav mas bdnik, yés pyav sui zdnik.

Wine has fallen into the wine-vessel ; that vessel knows (its
strength, smell, &c.) into which it has fallen.
Experience is the best teacher.




139

Mas wunchik péth nindar.
Sleep upon a wine-cask. :
A man of property. In the lap of luxury.

May phutarit bobus !
Breaking a mat for a bobus. :

Spoiling a good thing in order to make an inferior article. Mat
is & large earthenware vessel. Bobus is a small earthenware vessel
about the size of a slop basin.

The saying originated many years ago in this way. One daya
child was playing fireworks with bobuses. He got some gunpowder
and put alittle into each bobus, and then ignited them. At one
time he could not find a bobus, and 8o he broke up a mat and made
something like bobuses out of the shreds. His father was very much
shocked and said, * What breaking up a mat for a bobus !”

Matanas mashk.
Practising madness,
An unseasonable or impossible study.

Mdtas tah kabri chhuh hisdb.
There is an account between the corpse and the grave.

Matén hund dup chhui baldyan thup.
A madman’s speech is a check to misfortune.

A madman’s word, and a good man’s word, are thought to be of
equal value, because mad men are supposed by the common folk to
be very good. 'Though they sin, the people say they do not sin ; for
they know not sin, but are like the beasts of the field.

Matis chhéh batani wir.
A madman is only anxious about his dinner.

Matlab chhuk tsatdn put-lab.
Matlab cuts the back wall of the house,
Any thing to accomplish his parpose.

Mattanuk batak tak Pattanul Dumb,
The Mattan Pandit and the Pattan Dumb.

There was a Dumb from the village of Pattan, who had to take a
letter of the Kardfr’s to the city. (Kérdér is the Hindt overseer of
a village, a government official, whose business it is to see that
H. H. the Mah4rdjah gets his proper share of the grain.) The letter
was delivered to the man at evening time, and he rose early the next,
morning to go to the city. It was so dark when he got up that he
could not see what he was about, and so he put on the first garment
that came to hand, thinking it to be his own. By the time the day
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dawned he had proceeded far on his jourmey, and the more sorrow
for him that he had walked so fast and had so many miles to re-
turn, for he found that he had clothed himself with his brother’s
wife’s long cloak instéad of his own. He determined to run back as
quickly as possible, because, said he, ‘I have sinned in that I have
done this thing, and I must rectify it by all means within my
power.” Sohewent backto his house, quickly, changed his cloak, and
started off the second time, and when he reached Srfnagar, he car-
ried the letter to its destination, and then went to 8¥d, Lal D&d’s
teacher, and told him what sin he had unwittingly been guilty of ;
and asked him what he must do to atone forit. S& ordered him
to visit a certain Brahman who resided at Mattan, and explain mat-
ters to him.

Now this Bréhman was a very bad character, and was at that
time living with his brother’s wife. When he heard what the Dumb
had related to him, he fell into & paroxysm of grief, and kept on
saying, “ What asinner Iam! Here is this poor fellow in such a
terrible state simply because he once put on his sister-in-law’s cloak,
whilst I, who am living day after day with my sister-in-law, do not
have the slightest qualms of conscience.” The Brdhman asked the
Dumb wherefore he had come to him, and who had sent him. The
Duamb replied that 881 had told him to come. Then they both, the
Brédhman and the Dumb, visited S&1 and asked his counsel. The
Dumb was quickly dismissed with the order to perform some very
small penance. The Bréhman was detained alone with 8& for
many hours. 8&d told him that the only atonement he could make
for his enormous crime was to offer himself as a burnt-offering to
the god. The Brdhman accepted the advice, ordered the pile of
wood to be prepared, and was burnt. ’

It is written that if any man gives himself up to be burnt upon
the pyre he shall ask anything that his heart may wish for at the
time of burning, and it shall be granted him. Accordingly this
Bréhman was enquired of as to what he liked, He answered, “ 1
want you to give me some milk and some flesh.” Wheén 8&d heard
his reply, he became exceedingly sorrowful, and said to the people
who crowded around the burning man : * O people, this man will be-
come a Muhammedan king, who will destroy all our idols and cast
all our shrines down to the ground.” This prophecy was fulfilled.

Sikandar, surnamed Butshikan, or Image breaker, was the sixth
Muhammedan king of Kashmir and reigned in 1396 a.n. He
destroyed allthe Hindé templesand broke their idols into pieces ; and
when there remained not another temple for this monster to destroy,
he determined to go to Amaranith and break up the sacred emblem of
Shiva, which is there in a cave. On arriving at Ganesha Bal on the
way, he struck a blow at Ganesha (the son of Shiva by a daughter of
Himé4laya). There is a fragment of a rock here, which lies in the
torrent of the L&dur, and has been worn by the angry waters into
what the imaginative mind of the Hindd discovers to bear & striking
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likeness to the head of an elephant, the representation of Ganesha;
(—a trunk and a pair of eyes have been painted on by u native
artist), and broke his knee. Blood flowed forth in such abundance
from the wound that the whole stream was coloured by it. Seeing
thig Sikandar became very much frightened and left off his sacrile-
gious works, and returned home.

Maitan, a celebrated spring of water in the village of Mattan or
Bawan, near to which are the magnificent ruins of the temple of
Miértand or the sun.

Pattam is a little village in the Béngil pargana.

Matyav aneyih noshd, suk tik mateyih.
The mad men brought a daughter-in-law, and she also became
mad.

Evil communications corrnpt good morals,

Mdydrdmuni nosh. )
Miyérdém’s daughter-in-law.

A contrary person. :

Mdydrdm’s daughter was celebrated for her contrariness. She
always did the opposite to what she was told. Tell her to bring
water, and she would bring earth, &c. Oune day a friend advised
her father-in-law to order the girl to do the very opposite of what
he wanted. Accordingly the man one morning asked her to jump
into the fire. She went and drowned herself in the river, and there
was an end of her; and the father-in-law lived happily ever after-
wards, ’ .

M¢h chham gdmuts grattas tal phusi.
My hat is under the mill-stone.

A work to be done—no alternative.

Phust is the cap of a Yach or Yech, the classical Yakshas. Some
say that this cap is made from the skin of some animal—perhaps, the
jackal; while others declare that it is perfectly white—and that is
all one can know about it. This cap possesses wonderful powers.
It is a mist-cap (nebelkappe) by which the wearer becomes invisible
(cf. Schwartz’ “ Der Ursprung der Mythologie dargelegt an grie-
chischer and deutscher sage,” p. 247) ; and the person, who should
be 80 lucky as to obtain one, can compel the rightful owner to do
his bidding—to bring gold without stint, to furnish the rarest
delicacies, and to remove the greatest difficulties.

The ¥Yach or Yech, however, remains the humble servant of the
possessor of his hat only so long as that precious article is kept safely
either under a mill-stone, or under & vessel containing sadurkinz
(4. e., rice water kept in a ghard for several months until quite sour,
and then cooked with salt and spices; and drunk, especially, during
the hot season). From underneath these two things a Yach cannot
remove his cap, though he could carry great rocks and with a brush
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of hishand clear away great streams, that his master might pass
over without danger.

This cap has come into the possession of several people, who
apparently have not failed to profit by it. These fortunate folk, if
they are Hindas, have become distinguished into a separate com-
munity, and bear the title of Yach, as Kawal Yach, Gana or Ganesha
Yach, 8okha Yach, Damiidar Yach, &c.

Much might be written, if needed here, concerning the ancient and
modern idea of the Yach, his origin and general character, and
many stories might be told concerning the seizing of this man or
creature, whatever he may be. It is my idea to get these published
in a separate book or pamphlet. Captain Temple has a few intereste
ing notes on the Yach in the “Indian Antiquary,” Vol XI., Pt.
cxxxvi. p. 260.

Mehar-i-érdbt chhuh kakr-i Khudd.
A farmer’s love is like God’s anger.
Persian.—Ydr ¢ dih td kdr + dih.

Méhnatas chhéh maziri.
‘Wages for labour.

Métras gabar 2di, dushmanas zangih Gi.

Sons are born to a friend, and they go to their (father’s)
enemy and bless him.
General reply of an enemy to a friend, who wishes to be reconciled.

“ Métro shéthar mudui,” « Métras tih chhuh marun.”

“ O friend, your enemy is dead.” 4ns.—The friend also will
die.”
Death is every man’s debt.

Mewagari, munjigars, béyik bdghwdn.

Yim trishawai chhik Kaum-i-Marwdn.

The fruiterer, confectioner and gardener, these three area
Qaum-i-Marwén.(i.e.,a dirtily clothed, wandering sort ofa class.

Kaum-i-marwin.—Marwén was the ninth caliph of the house of
Abbas. Some Kashmirfs say ** h4l-i-hairdn” instead of these words.

Miri miri phats.

From horses to asses.

B The above is not the translation but only the meaning of the
saying. Mér{ mir{ phats is a favourite game in Kashmir both
amongst children and adults. Two holes are made in the ground, one
about half-a-foot deep and half-a-foot in circumference called mir,
and another close beside it, about two inches deep and two inches
round, called phats. The players two, three, or six, a8 the case may



143

be, range themselves in order at about a distance of two yards from
these holes, and one after another try to fling a walnut into the big
hole. If the first player succeeds he is called mfr, until some other
player, also, gets in, when this other player is called mir, and so on
until the last mir player. If however a player fails to get his walnut
in, he is called phats. When all have tried, the last mfr, who is the
greatest man, collects all the walnuts from the other players, and
holding them in both his hands together over the mir{ hole he lets
them fall. As many as fall into the miri hole is his; but those, which
chance to fall outside are gathered by the second mir and dropped
by him in the same manner. Should it happen that after all the
mir players have tried, there are still one or two walnuts left, which
have not fallen into the mirf{ hole, then the phats player, if there is
one, takes them, and holding them in the same fashion, but above
the phats hole, tries his luck. And so the game continues.

Mirzak Razdhun gddak drak.
Mirza Razi’s necklace of fish.

A shameless man.

This man was a government debtor, and not being able to pay his
debt, he was ordered by the king to parade the streets, wearing
a necklace of fish. He did so, and after he had gone the round and
reached his home, he took off the necklace, cooked the fish, and
ate them.

Miskin Shéhun dstdn, brangdh thid tak sharafd nah kink.
Miskin Shéh’s zidrat has a lofty tower, but there is no
honour attached to it.
A wealthy, but an ignorant, low-birth man. A well-dressed fool.
Z4drat is a zla.ce to which a pilgrimage is made.
Miskin Shéh’s zfdrat is a beautiful building in the Surah-teng
division of the Khinyér district of Srinagar.

Mits ai tulak sun gatshunai.
If you pick up earth may it become gold to you.
A Kashmiri’s blessing.

Mit pund tak zit wmr.
A pleasant sneeze and long life (to you).

A Kashmir{ blessing.

By a pleasant sneeze is meant a single easy sneeze, that does not
give pain to the throat, or to the nose, or eyes. If such a sneeze
happens when about any of the seven special works mentioned below,
and quoted from the Sanskrit work Virdhiya, then it is a really good
omen ; some say that good fortune will meet you, and others that
people must be speaking well of you (as foolish people in England
do when their ears burn in a peculiar manner). The Vérdhiya says—
(i.) sneezing is a good omen if it comes at the time of taking medicine,



144

Remember this for you will not need to take another dose ; (ii.) sneez-
ing is a good omen if it comes at the time of setting out upon a horse;
(iii.) sneezing is & good omen if it comes at the time of argument.
To him who sneezes, or hears another person sneeze, it means
success; (iv.) sneezing is & good omen at the time of retiring to
rest ; (v.) sneezing is a good omen at the time of eating; (vi.) sneez-
ing is a good omen at the time of reading ; (vii.) sneezing is a good
omen at the time of seed-sowing. Great shall the harvest be.

Except on these seven occasions it would be very unwise for a
Hinda to do any other work, if he himself should sneeze, or hear
anybody else do so.

However, above and beyond these, at all times, even on the seven
occasions quoted above, the sneeze of (a) an unmarried girl ; (b) of
a widow ; (c) of a barren wife ; (d) of a shoemaker’s wife ; (¢) and of
a woman sick from cholera, is an extremely bad omen. Let not a
HindG commence any work, when he hears such, but git down and
reconsider what he is about to do or say.’ Cf. “Punjib Notes and
Queries,” Vol. I., notes 776, 949.

Mits at tulazik badih banih.
If you will get earth, then get it from a big mound.

If you must work then get the service of a great man.

Mol ai krdji karih suk tik gayih mdje,
If the father marries a potter-woman she is the mother.
A second wife.

Mol gav tsrol tak mdj gayik aul.
Father is a tsrol and mother is a nest.

Tsrol is & Muhammedan sect, who have the choice of three em-
loyments. They can become jailors, or bootmakers, or beggars.
f they select the latter they visit everybody’s house, and generally

get something. Muhammedans outside their sect do not eat with
them. They are said to be most unkind to their children. There
are about two hundred families of the Tsrol sect in Kashmir. Cf.
note to *“ Kashirih hahat garah’ for their origin.

Mol gutshum worah, moj gatshum sak, khémahas trak tak
kom karahas nah ok, tas lagihéh Lhunt, suk dapiham
ungajih karun muthur, buh ldyahas mak.

O father, I want another father: O mother, I want my own
mother. (In the old days) I used to eat (with them) about
twelve pounds of food at one time, and did not even once
work.

O may he be wounded, and say to me pour water over my
toe ; and then I will slay him with an axe.

A step-parent.
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Mol maj gav kdzi, akie rdzi tah akis bdzt,
Parents are like judges, they are satisfied with one child and
displeased with another. .
Kdzé (Qizf) was a Muhammedan judge in all cases of law,
whether religious, moral, civil, or criminal. The office is now virtually
extinct under the British Government.

Mol pdnir, nechuy Murdd Beg.
Father—a water-carrier, and son—Murid Beg.

An upstart.. )

Murdd Beg was the head of the chobddrs in Guldb Singh’s time.
These people carried a staff, and besides the ordinary work of a
chaprési, they executed the state punishments, such as serving a sum-
mons, flogging, &o.

Panjibi.—Bdip na mdre titaré phtur gol-andds.

Mondih nishik rant mdngaz.
Asking a husband from a widow.
Drawing blood from a stone.

Mongah mat khét chét tah kakkav,

To eat a big pot of mong ; to drink ; and then to run away.
An ungrateful servant. Untimely death of a cow or horse.
Mong.—Phaseolus Maz or Radiatus ; a vetch or kind of kidney

bean. :

Kakkav is a species of partridge, bat here it means to fly or run

away ; to disappear.

Mordah mdlas chhuh khord-u-bord.

A dead man’s estate is eaten and taken away (:. e., the de-
ceased’s descendants quarrel over it and eventually carry
the matter into court),

Mordak tik chhuk pdnsas ds dérén.
The dead even opens his mouth to get the paisés.

The exceeding love of money.

HindGs place some paisis within the mouth of the corpse just
after death. Cf. Note to “ Adyas wate,” &o.

Mordas chhuh marit martabah hurdn.

After death the man receives greater honour.
De mortuis nil nisi bonum.

Mordas chhik waddn bikit, batas chhik wadin wudanik.
People weep for the dead sitting down, but they weep for the
bread standing up.
Loss of bread is greater than the loss of one’s friends.
19
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““ Morun ai tak mirun kyah?”’ < Rat chon ai tak wo! dini
kyah 7"

o It you squeeze me why do you kill me?’ ¢ If you have
drunk the blood, why do you leap ?”

A dialogue between a flea and a man.
To worry a man before giving the final punishment.

Midamatis sharbat chhukas markam pyos.

Sherbet at the time of death is as ointment upon a wound.
Opportune help is sometimes spoken of ‘“as sherbet to a dying

man.”’

Mudas lorih katak tak trukis kuni kateh.
A hundred stripes for a fool, but a word to a sharp man.
Persian.—Agar dklf yak ishdra bas ast.

Midis nibad sid kyah ?
What is the good of giving sugar to the dead ?
Panjadbi—Jtte na pichhe, mue dhar dhar pite.

Mudur dain tsukih nak tak tsuk dain mudarik nak.
A sweet pomegranate will not becume bltter, and a bitter
pomegranate will not become sweet.
A man is according to his disposition.
Mugul diskit gatshik Phirsi khasunt.
On seeing a Mughal one should speak Persian.
One should be au fait in all society.
Mujih péthah muliwéni.
From the radish radish leaves,
“Can the fig-tree bear berries or & vine figs P”

Mulan drot tah patran sag.

A sickle for the roots, but watering the leaves,
Quoted when a son is treated better than the father.

Muli hét kulih tshanun.

After buying a thing to throw it into the river.
Expenditure without profit.

Mulk-i beginas andar chhuh maknyuv sag-i-diwdna.

A man in a foreign country is like a mad dog.

Munanin hinén shaposh tah méh nah kalaposh tik.

Muna’s dogs have got a big quilt, but I have not even
a skull-cap.
Not a shirt to his back.
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Munik, munih Phiti kunih nai kénh.
Pounding pounding, O Phétf, but nothing anywhere.

Working like a horse and spending like an ass—nothing for the
rainy day.

Miinis nak liwun kinis nah nast chhuh thawdn.
He will not let the whitewash remain on the wall or the nose
upon the dog {so cantankerous is he).

Murddi, hill. Gintih nui thul. Wdd kar. Bdd peyiyi.
O Muridf, hil. The kite has taken the egg. Give an answer.
Let syphilis attack you.
A Kashmirf curse.
h;;(’ll‘}n,e kite has taken the egg,” means “Death has taken your
child.
H4l is the sound made for driving away kites.

Miisah Khdanun kastur.
Misa Khén’s nightingale.

An obstinate fellow.

This was a celebrated bird, which would sing when its master did
not wish it to sing, and vice versd.

Musalmén marik drdgi. Batah marik Mdgi.
Musalmén will perish from starvation, the Pandit will perish
from cold. ’

It is imperative upon the religious Pandit to bathe in the month
of January, and not a few die from so doing. The ordinary Musal-
mén is not accustomed to fast, and so in famine time is not able to
bear the limited living so well as the Pandit can.

Mdg corresponds to our month of Janunary.

Mut tsul put-ddrik kulai hét atah bdrik.

The madman escaped by the back window taking his wife
upon his back,
A man who forsakes his fatherland, &c.

AMydnih kdnz pisho tak wugrah dulyo, tak nunak tulyo.

My drop of vinegar, pot of unstrained rice, and pinch of salt.
That is best which is according to one’s lot and temperament.
Kdnz is rice-water kept till sour, and then used with fish, &c., as

vinegar,

Pish, lit., a flea, but here means little, an atom, a drop, &ec.

Wugrah is unstrained rice. The poorer classes do not strain their
rice, as tho doing so would considerably lessen the quantity.

Dul is a large earthenware vessel, big enough to bathe in.
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Myon dsit chon gav, mangun hyut tok ashud gav.
It was mine and became yours, and when I began to ask for
it, it was (as if) collyrium to me (%. e., something to be
" much desired).
To give away a thing and very much want it back again.

Myon kdjiwat panun wachh.

(Would that you would take) my pestle (and beat) your own
breast with it.
A Kashmirf curse.

Myith gdmas tah krith pananis pinas.
. Sweet to the village, but rough to one’s ownself.

Charity begins at home. A gentleman should show himself such
in his own house.
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N

Niéddn ai sdnik ¢ik ndddn chhus, adah chhuh nak néddn.
If the ignorant man knows that he is ignorant, then he is not
ignorant.

Ndddnas nasikat karuni goyd kik panzén nun dyun.
Giving advice to a stupid man is like giving salt to a squirrel.
(Cut bono ?)

Nadarén mdl tah dambuk hit.
Wish of nadur, but pretence of dumb.

‘¢ A little, very little more, if you please *’; and all the time he
wants a plateful.

Nadur is a vegetable growing in the city lake, (the stalk of the
Lotus-Nilumbium). It is eaten by all natives during the winter,
because of its heating qualities, but it is especially eaten by Hindés
on the anniversary of a relative’s death, when neither fish, nor flesh,
nor turnips, &c., are allowed for food, and on other great days also.

Dumb is thin, small nadur.

Nade ndm samjhog chhui insdnak sunz zindagi,

A mel4 by the river (all alive with excitement one minute and
quiet the next) is like a man’s life.
“ What is your life 7 It is even a vapour.”

Nadharani nat.
Nadhar’s fright.

Any special fear.

Nadhar is a cormorant (?)

Né-fakm gav sui, yas nd-fakmas suét kom gatshik.
He is an unintelligent man, whose business is with an unin-

telligent man,
A man is known by the company which he keeps.

Nafas chhuk san ddwdn tak tsirah karandwdn.
Lust causes a man to break into a house and rob.
A glutton will steal.
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Nafas-parwaras nishik yiyik nah hunar parwari ; be-Runaras
nishih yiyik nah sarwari.

From a sensualist will not come a fondness for art ; and from
an unskilful man will not come leadership.

Nafsui myon chhut hustui, ami hasti munganam garik garik
bul ;

Lachhih manzah sdsah manzah akhdh lustut nak tak hétinam
sdri tal,

My soul is like that of an elephant and that elephant asked

" me every hour for food ;

Out of a 14kh and out of a thousand but one is saved ; if it
hadn’t been so, the elephant had crushed all under his
feet,

One’s craving lusts.
A saying of Lal D&d's.

Ndgah gddah, wuchhanik kaldl tak Rhénik kardm.

The fish in the (sacred) spring is lawful te look at, but unlaw-
ful to eat.
Touch not ; taste not; handle not.

Nagrahk nirit Pdndrénthan.
Going out from the city and living at Pindrénthan,

A merchant’s country-house.
Pindrénthan is a pretty little village about three miles from Sri-

nagar.

Nah chhas wutsant tak nah dazam, bikit chhas labih, kanih
kand khéni.
There is no scorching or burning to him ; he just sits aside

and eats a little.
“ What does he care? He has not had to pay for it.”

Nak gatshém mdnchh tak nah gatshém top.
I do not want honey, nor do I want the sting.
¢ Every thing that fair doth show,
When proof is made proves not so.”

Nah Lhair tak nak barkat.
Neither well-wishes nor blessing.

A man who earns much money, but spends it in such a way as
that nobody is especially benefited by it—not even his family.
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Nak tran manz nah truwdhan mang.
Neither in three nor in thirteen,
A partnership by no means.

Nalak Rizun palav.
Nala Ré4j4’s piece of cloth.

The climax of distress.

Nala R4jé began his reign well. He was just and holy, and
everybody respected him., But it chanced that one day, while he
was out eating the air, he saw two or three men gambling, and
noticing that they each one seemed to be most excited over the
game, he thought that it must be a very interesting means of amuse-
ment and determined to learn it. Accordingly, when he got back
to his palace he called his wife and began to gamble with her.
He grew more and more interested in gambling, until at last under
one or another form it was his hourly amusement. He was wont to
lay very high stakes—sometimes a palace, sometimes an army, and
sometimes a ldkh of rupees. R4jés and other great men came from
distant countries to play with him; and as he was more often un-
successful than successful, he soon lost all his country and his
fortune, and escaped into a foreign land. He was wandering with
his wife in a jungle in the strange land one day, when nothing
remained to them both but one large wrap, which they cut into two
pieces and made two wraps of. The R4j4 told the Ranf, Damy&nt{
by name, to walk about the jungle in one direction and see what she
could obtain ; and he would go in another direction. A peasant who
happened to be in the jungle met the Rénf and gave her three dried
fish. She took them to her husband with great delight, and he told
her to go and wash them in the river. As she was washing them
behold ! amrit, the water of life, came forth from her thumb and
touching the fish made them alive again, and they escaped in the river.
She went and told her husband, who did not believe her, but
thought that she had eaten the fish. The poor woman was very
much hurt at her husband’s want of confidence in her, and was in
much fear lest he should forsake her—Ileave her alone in that desolate
jungle. So she arranged the bedding (which consisted only of the
divided wrap) in such a way as that the R4j4 could not possibly
arise from his bed in the night without disturbing her. He was
enveloped in one side of the wrap, upon the other side of which she
was lying. The R4j4 however defeated her plans by cutting his
piece of the wrap; and ran away. On the road a snake bit him and
his whole countenance turned quite black and was so changed that
nobody would have recognised in him the Nala R4j4. However he'
survived and went and took service in another R4j4’s establishment.

The Rani finding in the morning that her husband had abandoned
her, resolved to go unto her father’s house. Her parents were
terribly sbocked and grieved to find their daughter in such a state.
They comforted her,-arrayed her again in fitting garments, and




152

promised her, that if her husband did not appear by a certain date
they would arrange for another marriage. News was sent toall the
Rijis to appear at a certain date, because one of them would be
chosen as the future husband of the beautiful girl. .

Among the many other R4jds which were present on the appointed
day was the Rija in whose service the Nala R4j4 was employed.
Nala R4j4 also went with him ; and when he had opportunity on the
way, he related to his master all that had happened to him,—his
gambling propensities, his ruination, his life in the jungle and his
abandonment of his wife there. When the R4jé heard this he was
dumbfounded with astonishment, and fell at his feet, “ My brother,”
gaid he, ¢ why did you not tell me all this before P > And he gave unto
him his own mantle and sword, and appointed unto him a full number
of servants. Thus they reached the Rénf’s parent’s palace. The
other Rij4 introduced Nala Rij4 and recounted all that he had heard.

Great was the rejoicing in the palace that day and many days
afterwards ; —for the lost husband and son had been found. How
glad was Nala R4ja ! How happy was Rénf Damy¥nti! Gifts were
lavished upon them ; they again lived in a grand house ; had servants
and horses, and every luxury ; and were happy ever afterwards.

This story was told me by an ignorant Pandit, and varies from
the original story, for which vide Mahfbhirata, Parab. III.

Nalam, Lkalam, yé halam.
Denial, the pen, or begging. .

The way the Pandits make & living.

Muhammedans cite this concerning their Pandit brethren. The
say that they lie, they write reports, petitions, &c., or they beg.

Ndlz gom tah ndl wulnam.
He annoyed me and leaped upon me like a serpent.
A troublesome, worrying person. .

Ndli nak zat tah mdli ndv.

Not a rag over the body and her name MAli.
Mdli, a female name, from mdl, meaning wealth, property.
Panjibf.—Akhan te anhdn te ndon Nain Sukh.

Nam at wuthih tak mdzas dag.
Mdz ai wuthih tah namas dag.
If the nail rise there is pain to the flesh.
If the flesh rise there is pain to the nail.

Love me, love my dog.

Naman mits kaman kits ?
Why is there dirt in the nails?

“ You’ve got no family. Why do you go scraping in the dirs for
money ? To what purpose are you soiling your hands ?”’
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Nameddnam chhut rdhat-i-janam.
Ignorance is the peace of life.
Know not anything about anyome, or anything, and you shall
preserve your peace.
Namridun hyuh dam diwdn.
He boasts like Nimrod.

King Nimrod was a great oppressor, and became so proud and
independent as to say there was no God ; and if there was, he dared
him to do his worst. At last there came a voice from heaven bid--
ding him to repent ; but Nimrod thought scorn concerning it. Then
God sent a mosquito which entered Nimrod’s nose and penetrated
to the brain, causing him constant agony. Every time the pain
came, the king used to send for his servant to beat him a hundred

blows upon the left temple with a shoe. Eventually he was so worn
by the pain that he died.

Nanawor pakun jdn kunsh nak tang.
- Better to go barefooted than to wear shoes too narrow.

Nandapini hdnzinén ldwak lug dydran.

Kahar ripéyan kanikai dembah-hékak ndv.

Sarmak sdz tshdnddn jumkak grdyih mdrdn.

Bizitav dydran kyah khuchar tsdv.

Tenks ripéyih neran kalam chhik ddran.

Toskdn garah zan rdsh hét di.

Saudd ninik wizih afsos ldrdn.

Biwitay dydran kyah khuchar tsdv

Pdnsas nin gatshdn thulan tdran.

Khuddyih win n tshuntah tendi khdo.

Niin dit adhan tdratsik léran.

Bizitay dydran kyah khuchar tsdv.

The money of the boatwomen of Nandapir became rusted.

They sold one boat-load of vegetables for eleven ripfs.

They seek for collyrium to wash their eyes with, and shake
their earrings (with pride).

Hear what alloy entered into their money.

‘When they go out to change a répi they hold out their
skirts for the paisis ;

And on returning to their houses they rejoice as if they had
brought a kingdom.

The buyer gets vexed at the time of buying.

Hear whagl alloy has entered in their :ﬁpis.

*

20
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One paisd's worth of salt is only eufficient for three eggs.
O God paralyse the fingers of the baniy4s.
When they give the salt they take half of it back in their
scales.
Hear what alloy has entered into their ripis.
Gafaré, a poet living in Kdwad4ra, composed the above for the
benefit of the vegetable-boatwomen and the baniyés; and sometimes
the whole, sometimes portions of it are constantly quoted.

Nangas nindar prangas péth, sdvis nindar pdvis péth.
The poor man sleeps upon a hed (without a care), but the
rich man sleeps upon the stairs (for fear of thieves).

Néni, bungriwdni Rav auwi, achh mydnik dishit pachh mid
wdni. Kan mydni dishit wan tsul wdni. Ndni bungri-
wdni hai auwi.

O grandmother, the bangle-man came, and after seeing my
eyes he died in fifteen days, When he saw my ears, too,
he ran away into the jungle. O grandmother, the bangle-

man came. |
Little children sing these words sitting upon the door-step.

" They are also cited when any man is filled with envy against
another. He sees that man’s prosperity, runs away in a rage, and

dies from grief.

Nani nant kardn gayik mdlunus gilawdn torak dyik ohhitih
nurui hardm tas khoran puluhurui.

8he went in grand style to her father’s house, and returned
thence shaking the cuffs of her garment though she had
not a grass shoe to her feet,
A stupid, trifling woman.

Nanis dub kyah chhalih 7
Phékakladas kyak zalih ?
What shall the washerman wash for the naked man?
‘What shall the fasting-man vomit ?
Breeks from a Highlandman.

Nanis tar tsdyih tah drdyih ;

Khanis tar walanak dyih.

Coldness to the naked man,—as it comes, so it goes
But colduess sticks to the rich well-dressed man.
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Nanis wurun chhuh sudur pirun.
To “set up” a naked man with clothes is like trying to fill
the ocean,
Reply to a poor debtor, or great spendthrift, to whom Rs. 100
would be a mere trifle.
Nanis wurun here means to “set & man up” in a business, to
stock his shop, and marry his danghter, &c.

Nar zinth tah nadur sinih badal.
Reed in the place of firewood, and the stalk of the lotus
instead of meat.

A stupid arrangement.

Nadur is the stalk of the Lotus (Nilumbium), which grows abun-
dantly in the Kashmir lakes, and is eaten largely by the inhabitants
of the valley. Hindds cut up the stalk into small pieces, cook it
with oil and spices, and eat it along with fish, &c.

Narak drdv sun hyuh.
Like gold come forth from the fire.
The better for his sickness, trials, &c.

Ndrah wizik kyir khanun !
Digging a well at the time of fire !
Panjdbf.— 4g lagiin khih khataund !

Naras ndbad tah tularik mdnchh, tah halam halis rdnthas
dachh.
Sugar-candy from a reed ; and honey from the bee ; and grapes

from a very crooked vine.
God brings good out of bad.

Nast tsathai tah babarik tukhd.
Cutting your nose is like catting the top of a babar (it only
grows the stronger).

Cited to a shameless person.
Babar (Persian, R{hdn), the sweet basil.

Ndtak ganzarst tak ras minit.
Counting the pieces of flesh and measuring the soup.
No chance for a thief under such a man as that.

Natich dimai nak tresh, hatyuk wandai rat.

1 will not give you water from the water-pot to quench your
thirst therewith, but I will give you my throat’s blood.
Great words but little deeds.
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Natsahak tah dngun chhum tsut.

Wanakhah tah wan chhum durih.

I would dance, but the yard is small.

I wouldl speak, but the jungle is distant.
Fear on account of circamstances.

Natsin tih pdnai tah wdydn tih pdnai.
He himself dances to his own playing.
A fool who laughs at his own remarks.

Nawih handi ginddn pumbaerih dashan ; pardnik hand<
pashdn pashan tal.

The children of the new wife are playing with the fringe of
their father’s shawl, while the children of the old wife are
crying under the roof.

Nayih andar pas.
A fence on the plateau. (Cui usui?)
An unnecessary work and expense.

Niz karizih babas tak mdjih mdz wetsés nah khalik ;

Nz karizd kdkas tah kdkanih chapdt ldyas galih ?

We should ask our parents for anything we may want ;
because their body'will not contain them, they will be so
happy to give ; :

‘We should not ask our elder brother, or his wife, for anything,
as they may give us a slap upon the cheek.

Nébarah nundbon tah andarah tshutsah kon.

Outside he is beautifully and splendidly dressed, but inside he
is an empty walnut,

Hypocrisy.

Nébarimis mahynivis gatshik dsun ¥di tak padur teh ydl
tak chdl, ddr tak kir.

To the man with employment the turban (must be right),
the feet (proper), the hair (behind the ear), the character
(good), the beard (trimmed), and the neck (clean), (Ze.,
he must mind his P’s and Q’s, or else he will be turned out
of his employment).

Néchivi hand wdnganas sumb, yad chhas dnganas sumb,
A boy about the size of an egg-plant has a stomach about the

size of a courtyard.
Wangun is the Solanum melongena, called Brinjal in the plains.
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Nekan chhuh Khuddi khush.

God is pleased with good people.

Nekan ldr tah badan phulun.

The good are troubled and the bad blossom.

“The ungodly, who prosper in the world; they increase in richea.
Verily, I have cleansed my heart in vain.”’—Psalm lxxiii, 12, 18.
Neko, nek kar tak bad labik pdnai.

0, good man, do good ; the wicked will receive his deserts.

Nelndm chhuk gatshdn yétskdli tak badndm chkuh gatshdn
Jald.

A good name comes after a while, but a bad name is soon
obtained. ‘

Nekndm chhéh bekh daulat.
A good name is the root of wealth.

Némdz chhek fars tah lut chhuh karz.
Prayer is a duty and plunder is a debt.
A Pathin saying.
Némdzi sunz unguj.
The finger of the prayer. _

“ Because sentence against an evil work is not executed speedily,
therefore the heart of the sons of men is fully set in them to do
evil.”—Eccl. viii. 11.

A Pathin of high family while saying his prayers in the Juma
Masjid here was very much annoyed by another man poking him
from behind. He gave him one rapi to desist. The man left off
annoying this worshipper, but was encouraged by the present to
prosecute his wickedness upon some other worshipper. The other
man, however, was not of such a quiet disposition as the Pathén,
for he at once rose up, drew his sword and struck off the troubler’s
head with one stroke.

Niyatus mijub diyih tas Khuddi.

God will give a man according to his wish.
¢ Delight thyself also in the Lord; and he shall give thee the

desires of thine heart.”—Ps. xxxvii. 4.

Nosh gayih réti zan ds yéti.

The daughter-in-law went for a month (to her father’s house)
and it was as if she had not been away at all (time passed
50 quickly because they were so much happier during her
absence).

. Daughter-in-laws are a continual stumbling-block to the other
inhabitants of the house.
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Nosk layih nak kdr tak khor pith mdritos hund !
‘A daughter-in-law is not worth a cowrie ; and kill a ram for her
over the feet ! )

Daughter-in-laws are altogether despised until they are grown
up—they may develop into ugly and uncouth women, or they may
die, or their afflanced husband may die, &c.

A certain daughter-in-law was sick and likely to die, and therefore
her mother-in-law was advised to sacrifice a sheep for her. The
woman replied in the words of the above saying, the plain meaning
of which is *“ Let her die. What does it matter ? My son is not bound

to her.”.
¢ Quer the feet”’ refers to the custom of slaying the animal near ta
the olosed feet of the person for whom it is sacrificed.

Nosh likas, kir likas, nd-hakk likas mengah dag.
Daughter-in-law to some, a daughter to others, but as far as
the unconnected man is concerned she is only a headache.

At a native marriage there is much feasting, music and dancing.
A general hubbub prevails. The parents and relatives of course
enjoy themselves; but the other guests and friende, especially those
who have come out of pure friendship to help and congratulate, have
8 hard time of it ; to them the wedding is as one continued headache.

Noski, lajoi  mdlinih mdlinih,” mdlin chdni hat, dit,

Adah lajoi “dthih dthik’’ bastas phatit bit.

O daughter-in-law you are always boasting of “my father’s
house.” Look here, we have seen your father’s hoase.

You said, too, that you would receive some flour (from your
father’s house) ; but the skins must have burst (and the
men who are bringing it) must be sitting down (on the way).
Kashmirfs carry their flour, rice, and other grain, tied up in a

sheep’s or goat's skin.

Noshik dup hashik kun “ Wastai bun.> Phirit dupnas *“ Zan
chhaham sun I’

The daunghter-in-law said to her mother-in-law * Come down.”

(The mother-in-law) answered, * As if you were my rival with
my husband !”

Nov golik gdv pydyih-hal khéyd kik nah wutsh triwik ?
The cow is about to be delivered of her first calf ; we do not
know whether she will die, or give birth to a calf.
General reply to the too-inquisitive dispositions which beset a
house at the time of a woman in travail.
Hal khyun, to eat the after-birth, 1.e., to die.
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Nov natsai tak pardnt diwai,
New dancing and an old fair.

When any man is seized on some charge, the kotwél comes, siphis
come, and a crowd gathers as if to an old-established fair; and the
people almost dance with excitement.

Nov nut kyuh.
Like a new water-pot.
A man fresh and strong, *‘spick and span.”

Nin ndbad tah til pkalilah tak win tsandun tahbatah mukh-
tah.

Salt as rare as sugar, oil as scarce as ointment, wood as if
sandal, and dinner (i. e., food) like eating pearls (so expen-
sive).

Hard times.

Nun nizén nak bazzdzak-wén tah buchh nizén nah wdzah-wdn,

Take not the naked man to the cloth-shop, or the hungry
man to the cook-shop.
Another version is :-— .

Buchh gatskik nak nyun wdzah-wdn tak nun gatshih nak nyun
dubi-wdn.

The hungry man must not be taken to the cook-shop, and
the naked man must not be taken to the washerman's
house.

Niin, til 2ydt, athak myon myis.
More salt and oil, and my hand is sweet.

Give me the money, and I willtransact the business ; give me the
tools, and I will do the work.

Ninan min,
‘Wool is obtained by giving salt (to the sheep).

Money is not wasted on some people and things.

Nunik nénik hund tsinih-Gshndy.
A supposed grandmother’s charcoal-relations or acquaintances.

A cousin of the fifth or sixth remove.

Oharcoal-acquaintances. People from the villages often pay a visit
to the city during the winter season bringing with them charcoal for
sale. They sell their load, put up for a night in some person’s house,
and are off again the following morning.

Nirak achhén tsirah toli.

A heavy look about the bright eyes.
Grief.
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Nirah buthis chhuh gatshdn sirah buth yatimas.

The bright face becomes ash-colour, when the child is left an
orphan.
God protect the fatherless.

Nirah mydnih tir tsaldn,

(At the look of) my bright face fever runs away,
Alweys carry a pleasing countenance.

Nut tah hammdm.
" Just a water-pot and a bath.
Hardly a stick in the house.

Nyuk chhuh dsdn truk.
A lean man is clever.
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P

Padis tal tungul.
Fire under the sole of the foot.

“Ah! when you get a red hot coal under your foot, you will
know what fire is.”

Pddshéh sindis déwdn-khdnas.

Til o chérdg dazdn chhus.

Sdrt gatshdn pdnas, pdnas ;

Kunui zand rozdn ohhus.

In the palace of the monarch.

Oil and lamps are burning (burning).
All are to their own place going ;
Only one (man) is remaining.

This is metaphorical language. The monarch is God, the palace
is the world, and the people are the inhabitants thereof; the oil
and lamps are the sun and moon, which are constantly coming and
going : the people are also temporary—gradusally they die off, until .
at last only one, and that God, will be left.

This is also a Kashmirf riddle, of which the answer is the Sun

and Moon.

Pddshdhas pdsbdni.
To the king the work of a watchman is difficult.

A man who has come down in the world, and is not equal to his
reduced circumstances.

Pahar gav, wakar gav ; dok gav, kok gav ;

Pachk gav, wachh gav ; rét gav, khét gav ;

A watch (z.e,, a space of three hours) gone is as if a year had
passed ;

One day gone is as if a mountain had become ;

Fifteen days passed by is as if (the debt) had been forgotten ;'

And a month elapsed (without payment) is as if the money
had been eaten (z.e., irretrievably lost).

Pakanak pdz ; gandanak gosdni ; khénak bulbul.
Like a hawk in his walk, a jogf in clothing, and a bulbul in
eating.
Some people want servants manufactured to order.
21
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Pakharporik hakhar.
The oxen of Pakharpdr.

Like a tantony pig.

Saiyid Muhammad ’Ali, a very holy man, came all the way from
Baghdad to Kashmir to be Shekh Nar-ud-udin’s disciple. He took
up his abode in Pakharplr, about fifteen miles from the city of Sri-
nagar. He was one of the Shekh’s favourite followers. After a
time he became so0 enraptured with the country that he begged to
be permitted to remain there altogether. Nr-ud-din consented to
this, and to save him expense and trouble, he miraculously brought
all his house, ground and family, from Baghd4d to Kashmir in a
moment of time. There was no doubt about this in olden times;
becanse there was the man’s wife and children standing before him ;
and there is no hesitation in believing this in the present day, for
you can examine for yourself the different style of building of the
house, the different nature of the soil, the different trees and plants,

c.

This Saiyid Muhammad ’Alf, in oconsequence of this especial
favour, became a very celebrated character. He was accustomed to
speak and to act strangely, but all the people accounted him holier
on account of these eccentricities. One of his orders was, that if
any man was in trouble and wished to be relieved of it, he must set
free an ox These oxen thus set free were to wander whither they
liked, and do whatsover they wished, and nobody dared to lift up a
stick against them, or to complain. In olden days several of these
oxen wandered about, and were a great nuisance ; but now they have
been reclaimed and put to the plough. Saiyid Muhammad ’Alf was
buried in Pakharptr, and many visit his grave during the year.

Pdlhui chhuh pdk.
Only the Pure One is pure (¢. e., God).

Panah sdn khdyik bini tak jits sin khdyih hini.
He will eat the chinir tree—Ileaves and all, and he will eat the
dog with the skin.

A regular cannibal, not satisfied with enough.

Panah tali dity tek denjih tali pan.

Below the thread the ball or knot, and below the knot the
thread. .
A man, who sees that he is, but will not confess that he is, in the

wrong. :

Panane kaohih chhéh bahah trachik.

One’s own harvest (no matter how small) is as twelve traks.
The produce of one’s own labour is sweet.

Trak is a grain measure containing nine and a half English
pounds.
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Pananév chkuk nak paigambar ménmut.
A prophet is not accepted by his own people.
“ A prophet is not without honour save in his own country and
house.” —Matt. xiii. 57, ’
Panani kukér nas bad dsik tak likah hundih garik kyleik
trdvik thul ?
If your hen is not a bad one, then why does she goand lay
er eggs in other people’s houses?
Ungrateful offspring.
Panani nam chkik pananik thar kashin.
Scratching one’s back with one’s own nails.
Satisfying yourself with your own money, own house, &c-:
Bistan of ga.’di.—Ba Juz ndkhun o juz sarangusht-i-man,
Na Ehdrad kase dar jahdn pusht-i-man..
Panani pdm diwdn béyis.
Giving your reproach to another.
Some Kashmirfs say pén instead of pdm, and then it is :—
Giving yourself to another.
Making out everyone as bad as yourselfs

Pananik athah rdwarun tak béyik sund ratshrun chhuh
bardbar. ‘

To lose anything by one’s own hand, and to receive anything
at the hand of another, is equal.
To receive a benefit is to sell one’s Liberty.

Pananih bachhih ai animah dsik kitsah machkik gatshan
paidah !

If there should be any rice-water upon your fire-place, how
many flies will be born there!
Money attracts friends.

.Pa,nam'h bananah tah likah handik wananak.

Because I am, what I am, people say this of me.

Pananik garuk hik-wik chhui béyik sandis puldwas bardbar.
Vegetables from my own garden are equal to puliv from
another man’s (house).
Puldv is a dish of meat and rice cooked together with spices.

Pananih thajih ai batah dsih kityih méjih gabar gatshan
paidah !

If there is any food in the pot how many mothers and
children will be born! .
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Pananui pon chhuh panis phitawdn.
Breaking the log with the log’s own wooden wedge.
Another version is :—

Ponui phbtawdn chhuk zinis.
A (little) wedge (from the tree) splits the wood.

Set a thief to catch a thief.

A big tree in the jungle was ordered to be cut down, and already
four men had gone to the blacksmith’s shop to purchase an axe for
the work. One man, who admired the tree, heard these men speak-
ing together and forming their plans ; and went at once and told the
tree. The tree replied, ‘‘ Thanks, O friend, for the information,
but do not be afraid. Four men and an axe will not do much
damage to me.” The next day the man came again and said, * More
news, O tree! To-morrow these men are coming to destroy you.”
The tree again tried to assure the man that four little men and a
pound or 8o of iron could not do any material damage to a big tree
like he was. The man‘went, but returned again the next day saying,
¢ 0 tree, be not elated by false hopes. These men have laid a clever
and certain plan for your destruction. Listen, One man will first
olimb you; and cut off one of your thin top-branches. Out of this
branch he will make a handle for the axe, and a wedge. Then he
will prepare a hole in your trunk and insert the wedge, upon which
they will strike and strike until your great wide trunk is completely
severed.” ¢ Alas! alas!” said the tree, “by this means they will
bring me down ; I am certain to die.”

Pananui zdgdn kulphas tak tdris ;

Panarut kustdm san hét drdv.

One’s own relation lies in wait for lock and bolt ;
1t is a relation who goes out with the stolen goods.

Pdnas khétan magar dinas pevtan.
Let him eat, but let him keep his fire.
Selfish fellow, we do not want anything from him !

Pdnas nishih pansah chhui gul tai mul,

Béyis nishik pdnsah chhui hil tai heck.

Your own money is flowers and wine, but another’s money is
but weed—nothing.

Pdndak-Chhuk, nashan sukh tah korin dukh.
O Pénda-chhuk, let there be peace to your daughters-in-law,
but trouble to your daughters.

Shekh Ntir-ud-din’s curse upon this village, which is about three
miles from Srinagar in the Islémibdd direction.
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Pdnih rust dinih khasiyd zih ndnik rust shur khasih.
‘Will the rice rise without water, that the child should grow
without a grandmother ?

A grandmother’s influence in a house is very often greater in every
way than that of the mother of the family.

Pdnsah ai thawizén murdas péth suk tik gatshik thud wuthit,
If a paisd be placed upon a dead man he will rise up.

Money will bring people back from the dead.

Hindas place a paisf inside the mouth of the corpse, wherewith it
may be able to pay the ferry, &c., cf. note ¢ Ayas wate,” &c.

Pdrnsak gav pdrud tak mikrdz, yat péth thawizen tat tsatih.
Money is as quicksilver and scissors, lay it upon what you
will, it will cut it (i.e., do its work).

Pénsak niskih chhuh pdnsah phatdn.
Paisés burst out of paisds, -
Money makes money.

Panun ai mdrih shikilis trawik ; parud ai mérih tak mirithui
gatshik,

If my own (relations or friends) smite me, he will leave me in
a shady place (i.e., he will bury me); but if a stranger
smites me he will kill me and go.

A friend’s a friend for aye that.

Panun ai mdrik, totik kunik jéyik tirik.

If my own smite me, yet in some place he will help me.
Ad supra. )

Panun khéwdn pinzi tak béyik sund kardn dalwinzd.

Eating a good dinner in his own house, yet interfering in the
matters of other people (i.e., disputing for them, scandal-
ising them, &c.)

Mind your own dinner and mind yoar own business.

Panun muhim chhuh héwin pinai wat.

Each misfortune will show its own way.

Panun paizdr babah sunz pombar.
One’s own shoe and father’s shawl.

Hardly earned, dearly loved.

A boy purchased a pair of shoes with his own earnings, and one
day as he was walking along in these new shoes they became very
dusty. The boy was much grieved and sat down by the way side
and cleaned them with his beauntiful pashmina shawl, which his
father had given him.
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Panun wadandwik parud asandwih.
He made his friends to weep, but his enemies to laugh,

Panzih hund pid.
A monkey’s young one i.e., (a chip of the old block).

A variant of this with quite a different meaning is :—

Panzih hund pit, yusui loth chhus dsin ; tas chhéh zorah
wachhas tal ratdn, sui chhuk mardn.
The young of a monkey, whois dear to her; she presses it
hard against her breast, so that the young one dies.
A favourite child or servant, is often spoilt by an exaggerated
affection and regard.
Natives say that monkeys love their young ones so much, that in the
excitement of their affection they sometimes press them so hard
against their breasts, that they get stifled and die.

Panzis dapyd pune zih mandul chhui wazul.
‘Will a monkey tell a monkey that his buttocks are red ?
The crock calling the kettle black.

Pardn pardn par gayik khdli, khar gayik kitdbah biri hét.
He reads and reads until his strength is gone, and he has
become like a donkey carrying a load of books.
¢ Much learning doth make thee mad.”—Acts xxvi. 24.

Paraspurik wdzah pdnai randn tah pinai pananin athan
thokakh trdwdn !

The cook from Paraspir cooks the food himself, and he him-
self spits into his own hands (as if disgusted with it)!
Disgusted with one’s own work. i
Many cooks reside in Parasplir, a village in the Lir t¢hsil. It

is a custom with the majority of cooks to first sit down and eat their
own dinner (by way of tasting perhaps?) before serving up the
different dishes to the guests. Should they not like the food, they
will spit into the palms of their hands and in other ways express
their sorrow. Many show their grief under different circumstances
in this valgar manner.

Parini tsar.

. Porous like a sieve.
More holy than righteous.

Parmdntsanak rust kur chhai burzak rust lar,
A daughter without parméitsan is like a house without pro-
per roofing. ’
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Parmdntsun. At time of marriage Hindés give to their daughters
a long piece of cloth called zdj, to wear upon the crown of their
heads, and thence extend to the small of the back. Some for certain
reasons delay giving this till some years after; but this delay means
increased trouble and expense.

Burzah is the liber of a species of birch, used in roofing houses,
and also as paper for rolling up goods in, Native writing-paper, too,
is made from it.

. Pashah péthak shin trdwun. )
To throw snow off from the roof (generally done quickly and
carelessly ; hence any work done hastily and carelessly.)

Pashminasut chhéh narmi,
Only pashmina has softness.
Only good people are gentle. .
Pashmina is a fine kind of woollen cloth manufactured in Kashmfr.
The finest goat’s wool employed in its manufacture is brought from
Tarfén, in the Yirkand territory. This is called Tdrfini phamb; all
other qualities are called Kashméré phamb; though these as well as
the former are found only on the animals wha live on the wind-swept
steppes of Central Asia.

“ Patah” guftam wési.

O friend, I said « Afterwards.”
Opportunity mis-spent.
Wés a female friend, a flirt.

Patim gar chhéh bukuri dar.
The last hour is a hard time (i.e., the last hour of a woman’s
travail, or of life, or of any work, &c.)

Piz panjaras andar band.
A hawk shut up in a cage.
A olever man without work.

Phiguni mujen swidui kyah ?
‘What taste have radishes in the month of February?

What profit from an old wife or servant ?

People gather the radishes in the autumn, and bury them under
the ground for use in the winter. By the month of February they
begin to rot and are unfit for food.

Phakir tsiyov dngan tak honik watshov dod.

A fagir came into the court-yard, and the dog was pained.
An old servant displeased with a new servant, to whom out of

~ charity the master has given a little work.
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Phal kului chhuk namit.

The fruit-tree is bending,
The more knowledge there is in & man, the humbler he becomes.
Persian—Nihad shdkh & pur mewa sar bar samién.

Phalis kyul tak helis khér diyanai Khudd.
May God bless your every seed to a sheaf, and your every sheaf

to a kharwiér,
A Kashmiri blessing.

Pharih han Ehdwin bad tah myou han kardn lut.

A small dried fish ate a big fish, and (the cat) gave a gentle
mew,
A man with a big appetite, but little voice.

Pharik hanz buziyik mdj lukav dupus « Gédai chhuh buzdn.”
A fisherman, roasted his mother, and the people said within

themselves. ‘ He is roasting fish.”’

One-half the world does not know what a struggle the other half
endures to live.

““ Roasting one’s mother” here means selling her jewels and clothes
for food. Cf. note “ Yas nah watsh nar,” §ec.

Pharik-hdnz chhud gurt khasin ?
Is the fisherman ridiog a horse ?

Every thing will not be as we wish.

There are many kind of boatmen in Kashmir named according to
their boats, or their special work. The Pharih-hinz are those who
catoh the little fish to be found in the Wular lake during the
winter season, and cook and dry them for sale in the bizir. Cf. note
‘* Yas nah watsh nar,” &c.

Pharih tsiras chhuh ddrth kund lor.
A bone stuck in the beard of the man who stole a dried fish.

A thief carries marks of detection along with him.

One day a great robbery was committed in the house of a certain
person of the city, and report of the matter reached the ears of the
ruler. The ruler was very much enraged, when he heard the
account of such a dastard robbery. It appears that the robbers had
first dined with their host and then robbed his house. Amongst
other dishes provided for the dinner was a dish of broiled fish.

The ruler declared that he would have the man discovered and
punished. He sent for the deputy-inspector of police, and ordered
him to show the thief or die. The deputy-inspector trembled when
he heard this command, but he did not despair. He was a bold and
clever man. “ Give me one hundred soldiers,” he said, “and I

* will find the man.” .
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The rcquest was granted.

One day the deputy-inspector gave a great feast, and invited all
the people of the city to come and make merry. A very large
crowd was assembled. At a given moment he ordered the soldiers
to silence the people and to seize the man, who should rub his beard
after he, the deputy-inspector, had spoken to the company. There
was perfect silence when the host, standing in a convenient
position, that he might be seen by all, shouted with a loud voice,
“There is a bone in the beard of that man who stole the fish.”
The thief happened to be present, and hearing these words, as if by
instinet put up his hand to his beard and rubbed it. The movement
was at once noticed by the appointed watchers, and the man was at
once seized and taken before the deputy-inspector. The man’s guilt
was proved beyond all dispute, and he was very severely punished.
Krishna, the deputy-inspector, was promoted to much honour.

Phatah Matin batah.
Mad Fatah’s dinners,

This man was a great spendthrift. Quoted at an extravagant
dinner, &o.

Phati Bat tah yaktanai,
Phati Bat and alone.
¢ Me and myself only.”

Phati Pharhung.
A caricatured Englishman.

A stupid Kashmiri.

Kashmirfs at their private feasts are fond of painting pictures of
English people on long slips of paper and pasting these upon a long
thin basket. Sometimes they put on English clothes and mimic
tho Séhib’s incorrect pronunciation of Hindustdni; words and curt
saldm, &o.

Phélas khéyih dyal.
The skin will eat the pimple.

An avaricious man.

Phiramatsih putsah préni kalas péth chhas zuwah adamani.
A slut may have a clean chidar over her head, but her head
is full of dirt.
Puts.—A long pieco of cotton cloth thrown over the head and
allowed to hang down the back. It is the ordinary veil worn by the
Kasghmiri fomales,

Phirit phéran.
Turning the garment.
Telling a lie; appearing different to what youn really are.
22
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Phul phut tah ddwé kyah.
The joint is broken, what claim is there?
The dead wife’s neglected mother.

Pilis nah tah tsuki gds.
He couldn’t reach the fruit, and therefore he said it was bitter.
The fox and the grapes.

Pir nak bod, yakin bod.
The pir is not great, faith is great.

One day Akbar asked Birbal, which was the ter, the pir or
faith. Birbal replied ‘ Faith is the greater.” The emperor ssid,
“ You are wrong. The pfr is the greater of the two.” Birbal was
silent.

On leaving the emperor, Birbal went and buried an ass’s head in
a certain place, and ordered that a mosque should be built over it.

Sowme years after this event, Akbar wag exceedingly troubled by
his enemies, and took counsel with his wazfr ag to what he should
do. Birbal advised him to go and pray for forty days in a certain
mosque, and promised, that if he would there offer up prayers with a
pure heart, God would certainly hear him and give him the victory
over his enemies. The emperor obeyed and vanquished his enemies.

One afternoon, when Birbal was alone with Akbar, he referred to
their conversation some years ago, and asked the emperor whether
he remembered it. The emperor replied ¢ Yes’; and that he was of
the same opinion still. Then Bfrbal asked Akbar to accompany
him to the mosque, where he had spent forty days in prayer, and see
for himself what there was under its foundations. The building was
razed to the ground, the foundations were dug up, and there, to the
great astonishment of the one and the great amusement of the other,
was discovered the skeleton of the ass’s head. Akbar remarked :
““ You were right, Birbal. Faith is greater than the pfr.”

Akbar supposed that the mosque had been erected over the bones of
some Muhammedan saint, and with faith in this he prayed. Of.
‘“ Tale of Holy Donkeys,” “ Leisure Hour,” January, 1875.

Pir, ustdd. ‘
To call a saint a teacher (is a great insult).

Pirak khutah chhuk be-piruf jin.

A man who follows no saint (i.e., who does not make any
profession of religion) is better off than the man who has
a saint, (but does not attend to his teaching).

« Pirak, wantam masalld,” dupanas < Aki gom tasalld.”
O pir, tell me an illastration.” He said to him, “ From
once saying there is comfort to me.”
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A pir visited a certain village, and was asked by the people there
to give them a religious word. He said to them *“ Do not steal”;
whereupon they smote him so that he ran away. A long time after
he again went to this village, and again the villagers asked him to
say something. He replied * No, no; I am quite happy from having
spoken once.”

Once is enough of this person or that thing.

Pirav méryov ddnd, méh kyah rdvyov zih buh wanahah
kdnsih.

The pirs killed an ox, what have I lost that I should tell
- anyone.
No business of mine.

Pish kari gundh wagawis chob, wucktav likav tamdshd !
The flea sinned, but the matting got the beating. Behold, O
people, the sight !

Pitari nai dsan tak hini tih wuran nd ?
If there were no cousins, would not the dogs bark ? Yes.

The best of men have their enemies. R

Cousins are constantly grumbling and fighting over the family
property ; 8o constant and bitter are these quarrels, that the word
pitur, a cousin, has come to mean an enemy.

Pitur ai dizén kalak kin dines zangav suét phutardwih
rupeyih bdnak.

If a cousin be cast head-first into the fire, he will break a
rupee’s worth of pots with his legs (kicking about).
No love is lost between cousins.

Pitur ai dizén péni tatih tik tsatih yéns.
If a cousin is asked to brush the warp with péni, (even then
he will harm you), he will cut the warp,

Pén.—Natives rub the warp with a hand-brush socaked in rice
water, to make the warp stronger.

Piyik nah shrapdn tah dmin gogalan ds ddrin,
Cannot digest rice-water, yet he opens his mouth for uncooked

turnips,
A conceited, ignorant fool.

Pok Gwas tshoh tshok déwdn. Mdg chhum mol tak karém kyah?

Phigani pheraknam sheyih-trak phih. Tsithar hahar kare
kyah ?

Wakik kkasav Gathore watsh dup watshare,
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The month of December has come making gladness.
January ia my father—what will he do to me? InFebruary
thirty-six times heat will return to me. What will my
brother-in- law March do? Said the male calf to the
female calf, “We will climb the hill in the month of
April ?”

December in “ the Happy Valley” is a splendid month, if there is
no snow. January, is called a father, because it is such a hard, strict
month. In February the weather begins to get warmer. March
is called a brother-in-law, because with its cold winds and rains it is
constantly bothering the people. April is a nice month for the
cattle, as the snow begins to melt off from the hills and the green
grass appears. Towards the end of this month the gupan-gir, or
cow-herd, collects large herds of cattle belonging to other people, and
drives them away to the mountains to graze.

Pokali nydl.
The shepherd’s sign.

At the time of the ¢rops people hand over their cattle to
shepherds, who take them away in large numbers to the mountains
for pasturage. Each beast has the special mark of its owner, (cf. note
to Pohol chhuh, &c.), and should it happen that a wild beast devoar
it, the skin is, if possible, obtained and handed back to the owner
a8 a proof that the animal has been slain. Cited when a man loses
by lending a friend any thing, or by depositing anything in his care.
Nothing but the remnants of the deposit are handed back with great
BOITOW.

Pohol chhuk dapdn lokan, “ Ak khév sahan bydk khév
shilan.”

The shepherd says to the people (who gave him these sheep
to tend upon the mountain), ‘‘One was devoured by a
lion, and the other by a jackal.”

At the time of the crops people hand over cattle to a shepherd,
who takes them far away to pasture upon the mountains. Sometimes
& thousand or more animals are in the charge of one family, and
each one of these are specially marked with a cut on the leg, ora slit
in the ear or tail, &c., so that they may at once be recognised by
their differont owners. The city people say that these hirelings
generally happen to have two sons, the one called “ Lion” and the
other called * Jackal,” who have very large appotites, and eat the
sheep ; so that when the shepherd says that a lion and a jackal ate
them, he is not altogether (according to the popular native idea)
telling a lie. :
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Poshah-matin aish.
The pleasure of a flower-fancier.

An easy time of it.

Many natives visit the difforent gardens around Srinagar,
especially on Fridays, and with lute or guitar play, sing, and
loll away the livelong day.

Poshdkan chhuk wunamut “ Tah kartam skdh karat.”

The garments said, *Take care of me and I will make you
a king.” )
Tdh ka%tam is literally “ Fold me up.”

Préndn jakdnas tak wunin pdnas.

He finds fault with the world and forgets that he himself is
in the wrong.

Preydguch bini nak thaddn nak lokin nak baddn.
The chinir of Preyig neither becomes taller, nor shorter, nor
bigger.

A poor sickly child, who does not graw or become fat.

This chinfr tree is in the middle of a little island just big enough
to pitch your tent on, in the midst of the Jhelam river by the village
of Shadipar. The Hindis have consocrated the place, and a Brehman
is to be seen twice every day paddling himself along in a little
boat to the spot, to worship and to make his offerings.

Pujis purutshuk adijih konak packai az dupnak, “Panun dm
nah kanh.”’

The people asked the butcher why his bones were not sold
to-day. He replied, because none of my relations have been
to me (to buy meat).

Puk ai dsik tak tokut jan.

- If it is cooked, then a little even is good (i.e., worth having).
If he is clever, &o., then learn something from him; a little good,

even, is not to be despised.

Punz ai pdyik shethik gazah totih chhuh punzui.

If a monkey fall sixty yards below, still he is a monkey.
Change of position does not change the man.

Purmut chhuh gurmut,
A well-read man is like a nicely cut stone.

Piishuk tih nai tsuluk tik nd ?
If you have not got the victory, why do you not escape ?
If you cannot stand your ground, then give it up.
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Put chhukak thani.

Butter from the last turn (or last beat) of the stick.

A man fishing all day catches his first and only fish just as he is
going away. A man, who has been struggling to find out, or do
something all day, discovers, or does it just as he is about to give it
up in despair.

Put mandit ; tut khasit ; eandnah prasit ; kut parit ; hénda-
wénd tsatit ; tak insdn phutit.

Pattd must be pressed in the washing-tub; a pony must be
ridden on; a woman must be in travail; a son (must
know the hardships of) learning; a water-melon must be
cut (before its sale) ; and a man must be broken (i.e.,
humbled).

All things must be more or less tried by the rod of affliction, and
are generally the better for having passed under it.

Héndawénd tsatit.—The purchaser makes the baniyd cut the
water-melon before he pays for it, as it may not be red and ripe.
One cannot tell what it is from the outside.

Pit, sopit, tak kopit
A son like his father; a‘son greater than his father; and a

son less than his father.
The Kashmiris say that there are three kinds of sons.

Put put chhéh pddshikas gaibat.
Slander behind the king.
Abuse always follows the high and great.
Piltrak buchhih hin kockhik.
Hungering after a son she folds a dog to her bosom.

Putrak didik muri mdngat.
She holds out her skirt begging for a son,
It is quite & commonplace event for a barren woman to go to &
person with a large family and beg for a son.
¢ Putrah, khar tsul.” ¢ Babak, pinak ratun tak khasit is.”
¢ O son, the ass has run away.” O father, catch him and
ride him back.
A variant ig:—
Babah. Khar tsul, khar tsul, '
Gobrahk. Khas walak, khas walak.
Father. “ The ass has got away; the ass has got away.”

Son. “ Go and ride him back; go and ride him back.”
A rude, disobedient child.



175

Puz wanun echhuk achk kaduni.
A man may as well take out his eyes as tell the truth.

Puz wananah pan zan natan ; apuz wananak lagan ras.
Tell the truth and you'll tremble like a leaf ; tell a lie, and
you ’ll get relief and pleasure.

Pyav nak pyav ; 2ih Yaman khyav.
In the act of falling the angel of death ate him.
A quick death.
Yama or Yam.—* To great King Yama homage pay,
Who was the first of men that died,
That crossed the mighty gulf and spied
For mortals out the heavenward way.”
Muir. O. 8, T, v.3827.
Pydwal zév,
An inventive tongue,

An imaginative, lying tongue.
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R

Rdchhis dokah tak tsiras garak.
All day the watchman has to watch, but just twenty minutes
is enough for the thief to steal.
Cf. Sir Kenneth’s brief absence from the Mount of St. George,
during which the standard of England was stolen.—* The Talisman.”

Ch. xiii.
Gar is really twenty-four minutes. A collection of terms used in

Kashmir for indicating the different spaces and divisions of time
may be interesting to some readers :—

Brunz. — a second, (lit.,, just a flip of the finger).
Tsyoh = 12 or 18 brunz.
Gar = 60 tsyuhs.
Pahar = 7‘!‘ gars.
Doh = 4 pahars.
Doh.rdt = 8 pahars (i.e., our full day of 24 hours).
Haftah = 7 full days.
‘'Pachh = 2 haftahs. ~
Rt = 2 pachhs (i. e, our lunar month).
Warih = 24 pachhs (i.e, our year of 12 lunar
months).
Ad rét (or nisf shab) = Midnight.
Patim pahar = 8 o’clock A. M.
Kukar bing = Cockcrowing.

Gazal (Muhammedans)
Brahma Muhtrta(Educated } = Just before daybreak.

Hindfis)
Nyuk, nyuk, géi:? )(Unedu-
cated Kashmirfs. .
Sunat (Muhammedans) ;_ Daybreak-
Prabhét (Educated Hindés)
Subh = Sunrise.
Ad koj = about 2} hrs. after sunrise.
Koj = about 4} hrs. after sunrise.
Khandawév Koj = about 11 o’clock A. M.
DG pabhar -
Mandéni (especially Hin- { _ .
déis). PRy Madhyan- ( — Midday.
dena
Pishin (Poshf in tho Panjéb) = about 2 o’clock P. M.
8¢h ar = about 3 o’clock P. M.

pah
ﬁl::l‘;zz (adigggi?:)m)daDS) }: about 3-30, o’clock . M. (At this
time during the long days the
schoolmaster shuts his school for
half-an-hour or 8o, that his pupils
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may have time to go and eat &
little food. If you asked a lad
on coming from the school at
such a time where he was going,
he would invariably reply. To
Mimuz or Nimugz, t.e, to hi
afternoon meal.)

Digar (Digar in thé Panjdb) = about 4 o’clock p.M. (This is
sometimes distinguished as bod
digar and lukut digar, referring
respectively to a little time
before and after the period.)

Ad digar * = Sunset.

Shidm = Evening.

Khuphtan = Night. Bedtime, about 9-80

. o’clock P. M.
Sometimes the Sanskrit word veld is added thus:—
¢ Ad rituk veld’ *“ Kukar béingih handih velé ”; but this is more
a Panjdbi than a Kashmiri form of expression.—Vide Note 714, Vol I,
‘‘ Panjidb Notes and Queries” ;also Note 1011, Vol. IIL.

Rangari whnuk khum akis khut tah béyis hut,
The dyer’s vessel was a success to one and a failure to
another.

The dyers have great earthen pots in which they prepare many
gallonsof dye at a time—sometimes they prepare as much as will last
for gix months. When the dye is ready for standing a cover is
placed upon it and it is left perfectly still for twenty days. During
these days should the weather be too hot or too cold the colour will
not })roperly settle, and so much of the half-year’s work will be
spoilt.

Rangars wursah.
A dyer's story (therefore not to be believed).

Rangur. Dyers in the valley are generally Muhammedans. They
have an ancient custom of agreeing beforehand amongst themselves
that if the dye does not mix properly with the water, and after a
time give forth a bad smell, (because it must corrupt before it is fit
for use) they will go out and tell as many, and as great, lies as they
can, until the dye-water does begin to stink. Some of the lying
stories which they invent are very clever and interesting, and are
believed in by not a few of the over-credalous people of Srinagar. I
speak experimentally, having myself been the subject of one of these’
dyer’s stories,

Ras laginam tak das tsalinam.

May I get ease and be free from laziness.

A Kashmiri prayer frequently ejaculated at the commencement of
any work,

23
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Rasak rust batah gav thasah rust chhin.
Rice without soup is like a carpenter without sound.

Rdsti bagair gatshih sirisui kadd rachhun.
Besides (having) righteousness we must put a limit upon
everything, (z. e., have moderation).

Rat mydni kdngar tak wuckh mydni tuk !
Take my kangar and see my paces!
A man with a proud walk.

Rat wandai tak puj-winuk.
I will offer to you the blood of the butcher’s shop.

 Kind at the expense of another.

Rét witin Gangahbal tak pagak nak yirakbal.
At night he arrives (in his thoughts and plans) at Gangébal,
bixt on the morrow he does not even get to the landing
ace.
Aplways planning and never doing.
Gangabal is a stream tributary to the Sindh river; & holy lake
near the top of Mount Harfmuk.

Rdtas waninas Lail ; pagah dupnas ‘ Suk kyah wdtiheh
Majninas>?
In the night the story of Lail was told to him, and on the
morrow he said, “ What relation will she be to Majnun ?”
A dullard.
Lail or Laild is the name of a lady frequently alluded to in the
Kast, The loves of Lail4 and Majnin are celebrated in a fine Persian
poem by Nizémi.

Rétuk wédah sor nai riid * Wulai gésah grakane.”
Last night’s promise was not kept, ‘ Come, O grass-cutter.”
Promises are like pie-crust, made to be broken.

Rawah zat thawak katih ?
A ragged rawah, where shall I spread it ?

A poor braggart.
Rawah is a covering made from the fur of some animal, generally
black, and imported from the Panjéb.

Raz daz tak wuthini chhés ati.

The rope is burnt (coal-black), but the twist is there (plain
enough). .
A man deposed or injured, but still harbouring bad thoaghts.
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Razt gas tah soli mdr.
A yard of rope and a stick—strike.

Striot and swift justioe.

There is a tale concerning Avantivarman, altas Wainadat alizs
R4j4 Vien, one of the ancient kings of Kashmir, in which a piece of
rope and a smal stick are represented as fulfilling the duties of
detective, police-officer, chaprisi, &c. If any man or beast or bird
had done wrong, the stick and the rope would at once hasten to thems,
the stick would beat the offender, and the rope would bind him and
bring him, her, or it, before the king for justice. Cf. * Indian Fairy
Tales,” the story of ‘ The R4jé’s Son and the Princess Lab4m,”
p-156. “Here the R4ji’s son found four faqirs, whose teacher and
master had died, and had left four things,—a bed, which ‘carried,.
whoever sat on it, whithersoever he wished to go; a bag, that gave
its owner as much water as he wanted, no matter how far he might
be from a tank ; and a stick and a rope, to which its owner had only
to say, if any one came to make war on him, ¢ Stick, beat as many
men and soldiers as are here,” and the stick would beat them and
the rope would tie them up.” Of. also “ Folk-tales of Bengal,” the
story of * the boy whom seven mothers suckled,” p. 121. ¢ The boy
took down the cage from the ceiling, as well as the club and rope.
Having well secured the bird, he addressed the club and rope
thus :—“O, stout club! O, strong rope! Take me at once to the
other side.” In the twinkling of an eye the boy was put on that
side of the ocean. Similar quotations also might be made from.
“ Wide-awake Stories,” p. 294, “0Old Deoccan Days,” pp. 174-175,
¢ Fairy Tales from Brentano,” pp. 146-154. Cf. also Wolf, Beitriige
zar Deutschen Mythologie, 1., p. 12. “ A lad sets out on a journey,
having in his possession three wonderful things,—a buck-goat that
spits gold, a hen that lays golden eggs, and a table that covers
itself, without anybody’s help, with the choicest food. A rascally
innkeeper steals these treasures from the lad, and puts worthless.
trash in their place; but a stick that jumps out of a bag in which
it is usually concealed, goes to work of its own accord upon the
innkeeper’s back, and with sach effect that the lad gets his own:
again. The stick then returns of itself to its owner’s hand.”

Mr. Walter K. Kelly, in his most interesting book, ¢ Curiosities:
of Indo-European Tradition and Folk-lore,” commenting upon this
last quotation, writes :—‘‘ The table in this story is the all-nourish-
ing cloud. The buck-goat is another emblem of the clouds,
and the gold it spits is the golden light of the sun that streams
through the fleecy coverings of the sky. The hen’s golden egg is
the sun itself. The demon of darkness has stolen these things;
the cloud gives no rain, but hangs dusky in the sky, veiling the
light of the sun. Then the lightning spear of the ancient storm-
god Odin leaps out from the bag that concealed it, the robber falls,
the rain patters down, the sun shines once more.” ‘‘ This spear of
Odin,” the learned writer goes on to say, “isan equivalent of the-
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asvattha rod of the Atharva-veda incantation, and both are “wish-
rods” especially adapted for bringing victory to their possessor.
They bave also another comic counterpart in a sort of wish-rod,
which gerves for administering & drubbing at & distance. With
such a hazel implement, cut and prepared wish the proper for-
malities, one has only to lay an old garment on a molehill or on
a threshold, name the person intended, and whack away. That
person will feel every blow as sorely as though he were actually
under the stick, and if the old garment is beaten into holes so
will it be with the skin of the absent sufferer.” ¢ Popular tradition
is tough !”
Reh razik.
A flame to a rope.

A red flag to & bull.

Rétakdlih gutshum potsh tak wandas gutshum lockk.
In summer I need a cotton phéran and in winter I need a
woollen phéran.

Everything in season.

Phéram is the chief garment of the Kashmrf, both male and female,
and in shape not unlike a big nightgown with sleeves ‘‘ a mile long.”
Sometimes the colour of these garments is red and other times blue.
When made from wool they are called lochh, and when made from
cotton, potsh. ¢ Probably’” the phfran comes from the word
pairfihan, the Persian for “garment.”

Reyih chhuh shabnamai tifdn.
The dew is like a flood to the ant.
Panjibl.—Kéré nun tuthd darid.

Rish gayov pardesh déwah neriam Rishik ndv tatik kuthios
tamik nishih., Nd-hakkak, Rishe, gari drik.

A Rishi went to another country, to try and get his name
famous there as a Rishi, but he got less celebrated than
before (in his own country). O Rishi, you left your home
without a cause.

An emigre.
Rish (Rishi and Rikhi) is a HindG sage.or saint.

Rogan o sdfardn az Phmpir. Sbg ac Létapir brinj ac
Nipiir ; Barrak a5 Nandapir. Puftu o miki az Sopir ; |
Moig az Krilapir. Arad az Khdmpir. Skiraz Skddipir.
Angur az Répir.

Pampyr (the place) for ghf and saffron. Letapdr for vege-
tables. Nipur for rice. Nandapir for lamb. Sopér for

— ————
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pattu and fish. Krilapir for dil. Khémpir for flour.
Shadipir for milk. And grapes from Répir.

Ropeyik hatas kingar band.
A: kéngar as a pledge for Rs. 100.
A kéngar is worth a mere trifle.

Rovmut gur chhuh shethah mohur.
A lost horse is valued at 60 sovereigns.

Ruchhmakho luchh tak tsutmakho kachh.

I trained you (at very great expense), a l4kh of rupees ; but
I turned you off at a trifle.
Losing & good servant on account of some trifle.

Riid péthut chhih rab wuthdn,
Mud comes from a fall of rain.
Punishment follows sin.

Ridd peyihe, kapsd bowike,
Wurah mdjik karihah, korah potsah.
If it rains and cotton grows,

I will make for my stepmother a ‘ bran new ’’ phéran.

A conditional promise, as “ When my ship comes home.” .

A certain man was in debt and went to & friend for the loan of
some money wherewith to pay it. He urged his request in the
following words :—‘“O, my friend, please lend me the money. For
God’s sake help me to satisfy this impatient creditor. Deliver me
from this great trouble. After a little while I shall be able to repay
you with interest. The spring has come and the grass will grow
over my land, and the people will send their flocks and herds to
graze thereon, and then the wool of the sheep will catch itself in the
brambles and thorn bushes, and I will go and collect the wool, and
will spin it ; and when it is ready I will give it to the weaver, and
he will make a blanket out of it, which I will sell, and buy a mare
with the price thereof ; and when the mare has foaled, I will sell the
foal for more than one hundred rupees—if a man offers me only one
hundred rupees I will not accept it ; and then I shall be able, and
shall be glad, to pay you.” The friend laughed aloud on the con«
clusion of this harangue. ‘ Why do you langh ?”’ said the debtor,
“do you not think that it will be as I say ?”

Rihan pir chkik khush-hdl,
The pirs are glad when people die (or over the dead).

Cited when any one speaks evil of the dead, or takes pleasure in
another’s misfortune. There are two ways of understanding the
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saying with respect to the pfrs,—either that they reallyare pleased
because of the largesse and feast which generally accompany a
funeral, or that they pray for the dead as though they loved them.
The one way of interpreting it is a8 general as the other.

Riit maniveén nah zah kinik gatshanas kit pinai karih dhi
pl.

Do not pander to a sulky angry person ; and in a little while
his sides will become weary, and he will come and beg for
forgiveness.

Rutnun aas.
Ratun’s dil.

A stupid, extravagant servant.

Gagar Wol, a collector, had a very stupid servant called Ratun.
One day when the master was visiting a certain village with his
servant he told the chief farmer of the village to be so kind as to
give some d4l, a kind of pulse, to his servant for hisdinner. The far-
mer, anxious like all other people, to ingratiate himself in the favour
of the collector, gave the servant one kharwér, or 192 pounds, of d4l.

Ratun went and cooked the whole of this,—~a mightly feast, some
thirty or more big earthen pots full of steaming dél!

As soon as Gagar Wol returned to his quarters he was terribly
surprised to find that his servant had been so stupid as to cook the
whole kharwar of dél.

Ryno, ryno ! khdtir ehhui, bénik chhai réntas rani chhai his.
O husband, husband! Your idea is that a sister is a giant-
ess and a wife is as jasmine,
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Sabiir chhui sunah sund tir.
Patience is as a dish of gold.

T4r is the dish out of which the Panditén{s eat; a big round deep
brazen dish.

Sifah Khutah séf kyah? Dikah.

Ziyulih khutah zdyul kyah ?  Baldi.

What is cleaner than the clean ? ‘The forehead.
What is finer than the fine? Misfortune.

The guestions were Akbar’s and the answers Bir Bal’s. Undoubt-
edly there is reference in the first question and answer to the’
Hindd notion that every child’s destiny is inscribed upon the fore-
head at the time of its birth. Some say that Brahma writes this
inscription, the Kashmiri Pandit says that Vishnu (or Hari) does.
Cf. note to ¢ Yath ntrah butihsut.”

Whatever is written upon the forehead “by the finger of destiny *
is clean—clear—fixed ; and misfortune is & hard (fine) narrow way.

Safar chhuh kdfir.
The way is like an infidel.
A hard, unpleasant journey.

Sahal chizas péth jahal.
Angry over a little matter,

Sahib chhuh bakhshanhdr,
God is a giver,

Séhib chhuh kanih talikis kémis tah krulas rézik wdtandwdn.
God provides food for the worm and insect under the stone.

Jehovah-jireh.,

Solomon was once sitting by the riverside when he saw an ant
creeping along by the edge of the water with a grain of rice in its
mouth. While the little creature was toiling along a crocodile came
forth from the river and swallowed the ant, grain and all, and then
took a dive into the water. In an hour’s time the crocodile re«
appeared and vomited the ant ; and the king noticed that there wag
not a grain of rice in the insect’s mouth. “I wonder what the rea-
son of this is,”’ said he aloud to himself. The ant heard these words
and replied, “God has planted a stone in this river, and in a hole
in that stone lives a little blind worm. So God ordered me to get
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a grain of rice every day and take it to that worm ; and gave me for
8 help this crocodile to carry me down to the hole of that worm, as
I could not reach there by my own means.

Séhibsddah-i-zamin hikah latén lamdn.
The son of the Lord of the Age is pulling up vegetables.
A great man busying himself in little matters.

Sakhai diyih bér bér tah dakhail diyih yak bir,
The generous man will give many times, but the miser will
give once only.

Samandaras manz yirak gatshit kuts mulan thapah karuni.
Floating in the sea to catch at the roots of the kuts plant.

Catching at a straw.

Kuts. Indigofera heterantha. The twigs are used in making
baskets.

By the sea is here meant the Wular Lake, the largest lake in
Kashmir. The natives say that Kashyépa, the drainer of the valley,
brought a specimen of everything here, that could be found on the
face of the earth: yea, he brought the sea also. The holy Shéstras,
too, declare that everything is to be met with in Kashmir, lions and
all manner of beasts, all manner of birds and fraits and flowers, &c.,
&e., and that men must believe this though they may never see, or
hear of, them !

The Wular Lake is almost oval in shape, and i at its greatest 12
miles long from north to south, 10 miles wide from east to west, and
16 feet deep; (the average depth is ‘just 12 feet). The boatmen
always approach this magnificent piece of water with fear and trem-
bling, and once started, hasten over it as.though it were a grave ready
every moment to swallow them up. They have many tales, ancient
and modern, true and fictitious, which they will tell with great
enthusiasm if the visitor desires. -

Sandijih diwdn adli tah héndawénd tsalan nirit.
Taking up some mustard-seed in the hand, and a water-melon

escapes.
A great loss to a careful man.

Sang-i-Phdras.
The Philosopher’s stone,

The daughter of one of the principal citizens of Srinagar went to
the river to drink. Instead of drinking with her hands, as is the
custom, she bent down her face into the water and drank like &
dog. While she was drinking a young snake, almost invisible,
entered her mouth. (The people say that snakes lay eggs and that in

each egg there are thousands of pieces of the finest. cotton-like mat--
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ter, which eventually develope into snakes.) For many years this
girl nourished this snake in her stomach. She had no pain, she did
not even feel any thing that ought not to be inside. In course of
time she was married ; and a sorry marriage for the husband it
turned out to be :—for while they were both sleeping in their bed,
at the dead of night, a snake came out from the mouth of the wife
and bit her husband, so that he died in dreadful pain soon after-
wards.

The poor woman’s grief in the morning, when she discovered the
cold corpse of her beloved husband, was beyond all description ; she
tore her hair and clothes, she beat her breasts, and shrieked aloud.
The people came and enquired what was the matter, and when they -
heard, they all charged her with having poisoned the man. This
report was carried all over the city, even to the great Mughal gover-
nor, Alf Mard4n Khdn. When he heard of it, he sent for the girl,
and kept her with him. He enquired of her the truth of the matter,
and the girl replied in tears that she did not kmow anything con-
cerning it, and that she was asleep at the time. The governor told
her to go to her room, and when she had closed her eyes in sleep, he
went and sat by her to watch. He waited and waited until at last
he saw a snake appear from her mouth, and put out its fangs with a
most menacing look. ’Alf Mardén Khdn went away as quickly as
possible and informed his attendants what he had seen, and ordered
them to tell this girl to make some bread on the morrow. The big
oven was to be heated, and when the girl had finished making the
loaf, and was putting it into the oven somebody standing by was to
take her up and fling her headlong into the oven. This was done,
and when they opened the oven some hours afterwards to see what
had become of the girl, they found only a stone about half-a-pound
in weight, which was carried to the governor and kept very care-
fully by him. It appeared that this was the famous alchemist’s
stone, and that by its means ’Ali Mardin Khén was able to trans-
mute copper and brass and all other metals into gold. His person,
his servants, his horses, his rooms glittered with gold. (’Alf Mard4n
Khin was the most magnificent of the Mughal governors. The
expenses of each of his trips into Kashmir are said to have exceeded
a lakh of ripis.)

When ’Ali Mardén Khén was about to die he called his four sons
unto him, and giving the precious stone to the eldest of them, he told
him to throw it into the river (Indus).

The eldest son refused to obey this strange order; soit was handed
to the second, and then to the third, but all most resolutely refused
to throw away so precious a stone ; at length the fourth and young-
est son threw it with all his might into the water opposite Atak
(Attock) ; and where the stone pitched a great blazing flame arose
from the midst of the river, as of ignited gold.

’Al{ Mard4n Khén ordered the stone to be thrown into the river
because he feared lest it should pass into the hands of another, and
they become as wealthy as he.

24
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The Kashmir{s say that the stone is there in the river to the
present day. Ranjit Singh tried hard to obtain it. He had the
water stopped & hundred yards above and below the place where
the stone had pitched, the place was drained, and a most rigid
search made, but nothing was discovered. (This is only one.out of
many stories extant in the valley concerning the origin of the
" Philosopher’s stone.—Capt. Temple has a variant of the above story
with some excellent notes concerning the Lamid in ‘the Indian
Antiquary, ” Vol XI., Part cxxxv., pp. 230.)

Sangal-dipuch padmdn.
Sangal-Dip’s beautiful woman.

Humph ! you might be a grand woman !

It is related that one day Shiva and Pirvat{ were sitting together,
when the latter rose up suddenly and ran away. Shiva followed her as
fast as he could, but was not able tocatchher. At last thoroughly
exhausted he lay down in a certain place, Sangal-Dip by name, and
went to sleep ; and it happened that there in that place a madan-pit
became. Shiva woke up in & great rage, and turning to the pit he
said, “If you should ever see a beautiful woman like a lotus you
must follow her.” He then departed.

The inhabitants of Sangal-Dip are constantly going to other coun-
tries, and seizing their beautiful women, are taking them to their
own country, where they teach them to ride the most beautiful and
swift horses. When they are able to ride well, these beautiful
women are taken close to the pit and obliged to say, * O Kémadeva,
O K4madeva, I am Padmén’ (i.e., a beantiful woman and like a
lotus. Cf. note * Khoran mnah khrdv.”’) On hearing this Kémadeva
comes forth and runs after her with all the swiftness with
which he can run; and should it happen that he overtakes her, she
will immediately be killed. After killing the woman K4madeva
returns to the pit, and it generally happens that madan (procreating
principle) escapes from him into the pits, which precede his own
special abode, and which have been dug for this purpose.

Dip. (Saunskrit.—Dvipa) Hind@ philosophers say that the terrestrial
globe contains seven dfps or islands, encompassed by seven seas. the
whole land and water measuring 7,957,752 yojanas. The Sangal Dip
(Simhald) is in the north direction. (Cf. Dvfpa. Monier Williams, Dict.} -

Kdmadeva is generally regarded asthe god of sexual love, like Eros
of the Greeks and Cupid of the Latins. He is worshipped at the
time of marriage ; and bappiness in the married state, and offspring
are sought from him. (Cf. Kennedy, “ Hindtt Myth,” &c.)

Sant gai tim, yim mulrah suét trdmas baniwan sun.
They are faqirs, who by means of water transmute copper
into gold.
Not every man is a monk who wears a cowl.
In the Chinir Bégh, Srinagar, there is a temple in memory of a
deceased faqir, who was able to perform this wonder. He, also, taughs



187

a Pandit, who is now a very old man living in Srinagar, too old to do
anything—even to make gold !

Muthar = Sanskrit mdétra, and Persian pesh-db.

Santoshih biydlih buwih inanduk phal.
A harvest of peace is produced from a seed of contentment.

This proverb is credited to a holy and clever Pandit called Nand

Rém, who lived at Biwan, a sacred HindG village in Kashmir. This
man wrote many rather clever verses in praise of Krishna. He
seems to have been terribly dunned by the officials of BSwan, if one
may judge from the following lines :—

Nand Rim aus zaminddr,

Hirit diydr tas stras nah ldr

Wiangujwdrich tsajis nah gingal.

Santoshih biydlik bowih dnanduk phal.

Nand Rém was a husbandman.

And he paid his debts ; but there was always somebody after him
(for money.)

He never knew what it was to live freely in his own house, but
was continually obliged to lodge in the house of another.

{Never mind), from the seed of contentment & harvest of peace will
be reaped.

‘The piece of poetry from which the above proverb is taken is the
following :—

Dharmah blmikdyih wavizih karmuk phal.

Santoshsh biydlih bowsh dnanduk phal.

Doysh prinah ddndah-jéri dén tah rdt wdi ;

Kumbake kurah gorah timanuf ldf;

Hélah kar bihit yut nah rozih ak rél.

Santoshih biydlik bowih dnanduk phal.

Lolachih yatahpurih datah phutrdv,

Wairuk sréh yut nah rozés tal.

Santoshih biydlih bowih dnanduk phal.

You shounld sow the seeds of destiny in the soil of Dharma (i.e.,
virtue, religion, duty, law, moral and religious truth wcordlng
to the Vedas and the law).

From the seed of contentment a harvest of peace will be reaped.

Plough with the two oxen of the two breaths day and night,

Strike them hard with the whip of extreme meditation ;

Endeavour so that not a sppt of ground will remain unplonghed.

From the seed of contentment a harvest of peace is reaped.

Break the clods with the staff of love,

That the damp of envy may not remain beneath :

From the seed of contentment a harvest of peace is reaped.

Sar chéyih sarddr, tawah patah bdlah-ydr, tawah patah sub-
ahddr.

First the master of the feast will drink, after that the dear
friend, and then the officer of rank.
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Affection goes before rank.
Cooks on tasting the dishes previous to sending them to the
master are accustomed to quote these words.

Sard dinthum, saré dinthum, sarav khutah bud tel phul
wdtis nah aud,

I saw a tank, I saw a tank,—it was larger than other tanks,
but it would not contain a half of the sesame flower. (Sesa-
mum orienlale.)

A big, fat man, but no brains.
This is also a riddle, and the answer is, & nipple, an udder.

Sarafah sunsah sat zewah.
A snake has seven tongues.

A man who speaks whichever way fancy or company-wind blows.

Hinddstini.—Sdmp ke sdt zubdn.

Some devtds or gods ascended to heaven to get some amrit (water
of life), and when they descended to earth again they put it into an
earthenware vessel, which they placed on the top of a tree. The
Rikshasas, huge giants, or rather ogres, wished to possess them-
selves of this amrit. 8o one took upon himself the form of a crow,
and flew, and perched upon the top of that tree and jerked off that
earthenware vessel. On seeing this Vésak Nig (Vésuki or Bisak
Nég), a king of the snakes, with all his host came and drank up the
amrit, and while they were drinking it, the rékshasa from the top of
the tree cursed them. ‘ Have I not taken all this trouble to obtain
this water of life, and now you have consumed it. Henceforth let
there be to you seven tongues.”

Saras sarposh.
A basket-cover for a pond.
Much need but little cash.

Sari péthi saildb.
One’s head even deluged.

Head and ears in trouble.

Sarrdf gantardn diyir tah atrif rdwardin doh.
The banker covnts the money and the spendthrift wastes the
day.

Saruf chhuh pakén hul hul, wéj tal walit syud.
The snake goes crookedly, yet it arrives straight within its
hole. .

A man who is of a different disposition out-of-doors and among
strangers to what he is in his own house.
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Sas chhuk nah zah sikhas khasdn.
D4l never rises to the spit.
A low man will never be promoted.
Sas (or ddl), a kind of kidney bean (Phaseolus Mawz or Radiatus).

Sas myut batas, muth myut katas, nindar mit drélid katas.
D4l is sweet to the Pandit, muth is sweet to the sheep, and
sleep is sweet to the son of misfortune.
Ddl is the Paspalum frumentaceum.
Muth is a species of leguminous plant.

Sédsas sun pitdras bhéganik til chirdgas !
A thousand ripfs worth of gold in the pitér, and a mite’s
worth of oil in the lamp !

A man with little money, but who uses it to a good purpose is of
more worth to the world than the wealthy but miserly man; also
the man with little knowledge, who uses it, is of more profit to the
world, than the extraordinarily clever man, who_reserves his know-
ledge for himself.

Sat buthi chhis chandas andar.
Seven faces are in his pocket.
Mr. Smooth-Tongue ; every thing to every man.

Satuti sanz hédar yat.
The hoopoo’s big basketful of mushrooms.

Slow but sure. Many a mickle makes a muckle.

Yat is a big long basket which the Kashmirf coolie fastens on his
back, and trots away as happily as possible over hill and dale with
a maund or so of goods in it. The story is that a hoopoo once
gathered as many mushrooms as would fill a yat, and as he would
have to gather them singly, the amassing of such a large number
must have cost him much time and labour. Hence the saying.

It is also said that this hoopoo when he reached home after his
* labours one day asked his wife to cook some of the mushrooms. Of
course the mushrooms were considerably diminished in size and
weight from the cooking, but the hoopoo suspected that his wife had
either eaten, or concealed, some of them ; and 8o in the heat of pas-
sion he then and there killed her and threw the corpse out of the nest,

Séh Las be-pir andar mulk-i-Kashmir.
Wali Had o Hari Bahddur o Sukha Pir.
Three persons are without religion in the country of Kashmir— -
Wali Had, Har{ Bah4dur, and Sukhé Pir.

These three persons are now living in Kashmfr, and are & great
trouble to the quieter class of people. Walf Had is a Muhammedan,
the other two are Pandits. Had means hard, resolute, and this
name has been added to Walf, because if this man is refused any



190

thing he will sit by the house for days and make great lamentation,
until he obtains his request. The title of Bahddur was given to
Har{ under amusing circumstances (according to the people’s story).
They say that His late Highness the Mahé4rdjah Gulib Singh was
once very ill, and the Brdhmans being consulted, they advised that a
man should be found who would leap & few times upon the king’s
stomach and make him well. Great search was made, but nobody
was found to come forward and do this strange act. At last Harf
presented himself and jumped several times upon His Highness,
who was immediately relieved of his pain. The title of Bah4dur
was accordingly given to the fak{r by the common folk, and a large
present of money by the Mah4rdjah. Sukhd P¢ris a very big, stout
and powerful man, and blessed with & monstrous appetite. Strange
stories are told of the enormous qoantity of food which this man
now and then disposes of. Sometimes those who can afford it invite
this él:i;n to their houses, and have him fed before them as a kind of
tam: 5

Sé&kih shdthas hii no wavizéh ; watas dizih nah tsumrivi rinsi;
gydnich kath kas mudas wanizéh—zan rdvarut kum-ydjén til,

Sow not jasmine upon the sand; fire not a leathern marble
against the rock ; speak not words of divine wisdom to a
fool—because, if you do, it will be like wasting oil over
bran-cakes.
Another version is :—

Sékih shdthas phal no wavizsh ; rdvarizih nah kum-ydjén ¢l ;

Mudas ganydnach kath no wanizéh, kharas gor dinak rdwi
doh.

Sow not seeds on the river-bed (or the sand) ; waste not oil
over bran-cakes ; .

Tell not matters of religion to the ignorant ; and if you give
sugar to an ass, you will lose the day (i, e., you will lose
your labour),

Sekih til tah wéthranih séban.
Oil to the sand and soap to the wéthran.

Labour lost.

Wéthran is a sack made of grass and generally used by the poor
Kashm(ri cultivator.

Sétsanih pbwih atsun hasti baranih nerun.

Entering by the eye of a needle and coming out by the
elephant’s stable-door.
“ Humble enough at first, but now so proud !
A “risen” man.
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S&zih ungajik chhuh nah gyav khasdn.
Ghf{ is not to be taken up with a straight finger.
Blows bring sense.

Shdbash butah malikah !
Well-done, simple fellow !

Praise a stupid person and you can get anything from him.

Butah lit. Ladéki, who in former times suffered much in bargain-
ing with the Kashmirf on account of his ignorance of the language
and dulness of intellect.

“Shddi moj! warud kyuth?’ ‘ Bechanah khutah sethah
rut”’
“ O mother Shédi! how do you like your second husband ?”
It is much better than begging.”
Once marry for love, twice marry for money.

Shdh byuth Wushkarih, yas yih khush karik suh tih karih.
The king settled in Wushkur, and whatsoever & man pleased
that he did.
The king must reside in the midst of his people.
When the cat is away the mice do play.
Wushkur is a village in the Kamrdz.

Shaitinah sundi kan zart.
Satan’s deaf ears,

Kashmiris are very fond of sounding their own praises. Before,
however, giving utterance to a word they sometimes pray that Satan’s
ears may be closed, in order that he may not hear them, and, becom-
ing offended, curse them.

Shakar ai chhut mits gatshanai ;
Mits ai chhai shakar gatshanai.
If it is sugar then may it become earth to you ;
If it is earth then may it become sugar to you.

Cited against the man who lies just to escape giving, or on some
other trifling account.

Hindtst4nl—Allah kare shakar howe.
Allah kare mitt€ howe.

A fakfr was wandering by the riverside one afternoon, when he
saw a barge approaching. He enquired, as he was wont to do. what
was in the barge. The man replied “Only earth.” The fakir sus-
pecting that the man had hed unto him, prayed that God would
grant this man’s answer to be correct. God heard the prayer, and
the whole cargo of sugar was changed into earth. Soon after this
another barge came along. ‘ What cargo have you ?”’ said the
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fakir. ‘Earth,” answered the man. This reply was true, and the

fakir prayed again that if it were true, that God would turn it all

into sugar. This prayer also wasgranted. (C£. “ Indian Fairy Tales,”

pp- 96, 97, 272, 273.)

Shakar mékriz.

Scissors of sugar (but none the less sharp and cutting for all
that).

Shal gav kulik zik dlam gav kulih.
A jackal got into the river, and it was as though the whole

world had got in.
Panjfbi—Ap moe jag parlo.

Shkdl gub tak hdkah-tsar bardbar.
A jackal, ewe, and string of vegetables are equal.

Justice.

This saying dates back to the days of Noshirwén, a king of Persia
in whose reign Muhammed was born (A. p. 578). Noshirwén is the
Persian for just, and the king called by this name is said to have
been so just that perfect peace reigned in the land both among men
and beasts. Noshfrwén kept a jackal, a ewe, and a string of
vegetables in one and the same place; but the jackal did not harm
the ewe, and the ewe did not touch the vegetables;—to such an
extent did peace reign !

The jackal, ewe, and string of vegetables may also be taken figura-
tively as representing different grades of people, every one of whom
the just king esteemed equally worthy of attention and protection.

Shdl tsalit bathén chob.
The jackal escapes and the man smites the ground.
Crying over spilt milk.

Shdlah sunz tung.
The howling of a jackal,

Lupus pilum mutat, non mentem.

A jackal in the course of its nightly peregrinations visited the
house of a certain dyer and tumbled into the blue dye-pot, and its
fur became as blue as blue can be. In this ridiculous state it went
away, but was afraid to return to its companions. Eventually it
took up its abode on the top of a very high rock. In the course of
time the news spread that a new beast was to be found in a certain
place every night at such a time. The bear, the tiger, the lion, all
were informed of this new animal, and a big council was held in
which it was decided to invite the stranger and to make him their
king and head. The blue jackal came and was duly crowned by the
lion; but at evening-time when all the other jackals began as usual
to scream and to howl, this blue jackal, also, instinctively screamed
and howled. Now the mystery was discovered. This king was only
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a painted jackal ! When the lion and bear and tiger heard this
they went at once and killed the blue jackal. (This story slightly
changed is in the Paica-tantra.) :

Shdlih térak hdwuni,
To show stars to a (sharp) woman, (in order totry and frighten
her). '

She knows well enough what you are up to, you will have to try
some other plan.

Shdlin byol chhuh hihi.

Shol seed is like shol.
Like father like son. ’
Shol is millet-seed (Penmisetum italicum).

Shdmak gatah tah rot arafah.
The evening darkness is the vigil of the night’s festival.
Quoted when any one pushes on work into the late hours of

the night in order that little or none may be left to be done on the
mMorrow.

Shamah tsutur tah mandini behwdl.

Sharp (enough) at evening, but lazy and sleepy at nooun.
Quoted against wives and unemployed sons, &c.

Shamdsut tal chhéh gatah.
There is a darkness under the candle.

A good king, but bad ministers ; a good master, but bad servants.
Hindi.— Chirdgh ke tale andherd.

Shardkuts hanz deg chhéh khemuts honev.

The dogs ate up the partnership saucepan.
Two partners quarrel and go to law, and lose everything.
Persian.—Du morg jang kunand fa'ida-i-térgar.

Sharahas sharmis kyah ! -
What, is there shame in ¢ The Law!”
Right as the Bible.

Shayih dstan tah likanut toshtan.
Live thou and do good to others.

This is a line from one of the verses composed by the clever wife
of the celebrated Munshi Bahwén{ Dds, who lived in the time of
Akbar. He was a Kashmiri, a great poet, and some of his works
remain in the Persian language; but there is no trace of his house
or family. ’

25
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For some reagon Bahwin{ D4s separated from his first wife and
married another. This second wife became very devoted to him,
and one day in a fit of jealousy she composed the following lines :—

Tanahdai vésie sunah chham asdn.

Yanah ydri travanam karné kath.

Sheyah dstan tah lukanut toshtan.

Totih chham dilasuf sat. ‘
Chhamah lidan akih latih yiyih nd !
Wandahsuf hatikud rat.

‘When my husband does not speak to me ;
Then, O friend, the other wife laughs at me.
O let him live and do good to others !

And there will be comfort to my mind.

If he would but come to me once.

1 would offer unto him the sacrifice of my throat’s blood !

Wés is a woman’s female friend. (HindGsténi—sahelf.)

Sun, a rival wife. (Polygamy is not very common among Kash-
mirf Hindis).

Shéh tah tréh tah nav tah kah.
Six and three and nine and eleven.
¢ Black crows have been thrown up, Three, Two and One ;
And here I find all comes at last to none ”’ !
““ The Three Black Crows.”’—Byrom.

Shelkhak baki kilah sakih, pagdh nakin.
The Shekh’s custom is “ Yes” to-day, and “No” to-

mMorrow. .

A fickle person.

Shekh Imdm-ud-dén was the last of the ten Sikh governors, who
tyrannised over the valley for about twenty-seven years (1819 to
1846 A. 0.) BReport represents him to have been a very fickle
monarch, and tells the following anecdote concerning him :—

Oune day the Shekh appointed a Pandit to some office and soon
after his appointment the Pandit appeared in the palace-yard ri
upon a horse with his face towards the beast’s tail. The Shekh
happened to be there with his retinue, and seeing this Iladicrous
character laughed loudly. Great was his surprise to find that the
man was the very Pandit, to whom he had just given an appoint-
ment. “Why are you making such a fool of yourself?”’ said he.
“1 am riding thus,” replied the Pandit, “in order that I may see
quickly who is to be appointed in my place ! ”

Afterwards Shekh Imém-ud-din did not change his servants so
frequently.

Shekhah royih Shaitdn,
A Shekh in appearance, but a devil in truth,
Appearances are not always to be trusted.
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Shenkaruni makuz, nah phaldn tah nak galdn.
Shenkar’s axe, neither wears away, nor melts.

Cited concerning a hale and hearty, old wicked person.

Shenkar (Sanskrit, Shan-kara) was a very famous Hind fakir of
the grand style.—His dress was of pashmina, (a very fine silky cloth),
and he always rode upon a handsome horse. He lived at Chhatsah-
Bal, where there®is a small temple erected to his memory. He died
about two years ago, at the age of sixty.

Shenkar used every day to climb the Takht.i-Sulaimén (a big hill
overlooking Srinagar), to perform his devotions in the ancient
temple there. Another name for this hill is Shenkar#tsirt, an ancient
HindG philosopher, after whom this Shenkar was called. (Cf.
Sankardcirya. -Monier William’s Dicty.)

Shenkar’s popularity was chiefly derived from his celebrated
charmed axe. It was so, that whenever he heard that any one was
in trouble or sickness, he would visit them, and after saying a few
words, would wave the axe above and around the distressed person’s
head and body, and should he be indisposed, or the weather be
inclement, he used to send the axe with especial directions how to
manage it. Report says that large numbers were thus healed and
comforted. The axe was a very strong and handsome one.

Shenkar’s family are still living in Srinagar, and are very much
respected. R4m Chand seems to be the principal member of this
family now alive. He isa very clever munshf, and in receipt of about
RBs. 200 per mensem. Every year, on the anniversary of Shenkar’s
death, his two hundred special followers, all of whom belong to the
dar class, visit B4m Chand and make special presents to him in
recognition of their intense respect for his father and their saint.

Sheth gav zih breth gav.
Sixty years become, stupid become.
Once a man, twice a child.

Shethah wuhur kdv tak shitah wuhur kdwah-pit.

Sixty years a crow and eight years a young crow (i.e,, in
the matter of wisdom and experience).

Foolish father, wise son.

The Kashmiris tell a story of an old female crow, who was once
giving advice to her young onee. She warned them especially to
beware of man. He did not care for their forwardness, nor was he
charmed by their ¢ caw-caw ’’; but on the contrary, he would certain-
. ly kill them, if he had the chance. ‘ Now, listen,” said the old
crow. ‘When you see a man bending his body down to the ground,
and putting forth a hand, take heed; because the man is about to
pick up a stone wherewith to strike and maim you.” ‘Very well,
very well,” said the young crows, and there was a general ¢ caw-caw’”
of approval. But one of the young ones, who was sharper than
the rest, did not quite agree. * Suppose,”’ enquired he, ¢ that the man
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has already a stone under his arm, what shall we do in that case ?”
Cf. “ Folktales from the Upper Panj4b.” Rev. C. Swynnerton, J.
R. A. 8.,1884.

Sheyav pirav khutah chhuh be-pirui jdn, .
Better to follow no saint than (to try) to follow six saints.
A man cannot serve many masters.

Sheyth manih nah shdbdsh, wupasas nah laz. .
No praise if one cooks six maunds of food, and no shame if
there is nothing cooked
A too lenient, indifferent, father or master. If the child, or the
servant does well, ho has no praise for him ; and if the child or the
servant neglects or spoils his work, he has not a word of blame for

Shikas*ah ndv Shdd !
Broken-hearted yet called Gladness!

Shin dishit yik gagur karih ti chhuk rupeyih dishit kardn.
‘What the rat will do when it sees the snow, that you are
doing when you see ripis.

The Kashmfri says that rats can tell from the quantity and cha-
racter of the snow upon the mountains whether the winter will be
& very severe one or not. Should it augur badly, then each rat will
gather for himself as much as six sers of rice-grain.

Shinah péto ! blyih yito !
Fall, O snow! Come, O brother!

Yearning for the absent one’s return.

A bird called Shinah-pfpin was going away much to the sorrow of
his brother-Shfnah-pfpin, who asked him with tears in his eyes,
when he intended to come back again. * When the snow falls I shall
be here again,” he replied. Time passed, the snow fell heavily, but
no Shinah-pipin came back.

Shinah shart.
A snow concern (or arrangement).

No practical jokes, pleage. This is not Shfnah shart (or * April
fool’s day.”)

The Kashmiris are very glad to see the snow; and they have a&
custom which allows them to play jokes upon one another with
impunity on that day, when the snow first falls. Sometimes they
will take a piece of the new snow and wrapping it up in paper give
it to & friend as if tobacco, or snuff, &c.
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Should this friend take and open it, then he is very much langhed
at, and has to pay a forfeit. Amongst the educated it is customary
to write the following Persian couplet upon paper, and give it to
their friend as if it were an important letter or parwéna, &c.

Barf i naw aftid sad mubdrak bdd,

An chi shart ast z4d biyad ddd ?

The new snow has fallen, a hundred congra.tula.twns to you.

‘What is the agreement— ( but a trifle ! )— 80 you must pay up
quickly.

Should the friend read only one word of this, he is caught and has
to pay a trifling forfeit.

A Pandit has just remarked that the animals, too, are rejoiced
to see the snow, but especially the dogs. On being asked “ Why ?”
he said, ‘“ Because all the dogs look upon the snow falling as their
maternal uncle coming from Heaven to visit them.” On further
enquiry as to where he heard this, he replied that. ‘ All children
in Kashmir were so taught. He did not know any reason for thus
thinking.”

Shir-i-mddar chhui.

A mother’s milk to you.
A proper arrangement, &c.

Shirahpirih pirah yeniwol dv.
The wedding-company of saints from Shirapur has come,

The arrival of any great man.

Shéraptr is a little village about two miles from Isléméb4d, and
abounds in Muhammedan saints, who marry their daughters in grand
style. Horses and music, and sometimes as many as & hundred
singers, attend the wedding-company.

Shistarah suéti chhuh shistar phatdn.
Iron is cut by iron.

Set a thief to catch a thief.

Persian.—Ki dhan ba dhan towdn kard narn.

Shiyas shiyé tah Miyas Miyd.
Shias with Shias and Miyés with Miyés.
Caste with caste ; like with like.

Shiyd—Mtyd, (Shi’a. and Miy4n) the one is a Muhammedan and the
other a Hind& sect.

Shodah sanz kalah hir, yutdn dazuk,
Tutdn karuk nah pdnahwdni kat.
Until the head of the Shodah is burnt,
They will not speak to one another.
Five friends chanced to meet, and all having leisure they decided
to go to the bidzir and purchase a hir, and have a great feast in the



198

house of one of the party, each of whom subscribed four 4nés. The
hir was bought, but while they were returning to the house it was
remembered that there was not any butter. On this one of the five
proposed, by way of having some fun, that the first of them, who
should break the silence by speaking, should go for the butter.
Now it was no light matter to have to retrace one’s steps back to
the butter-shop, as the way was long and the day was very hot. So
they all five kept strict silence. Pots were cleaned, the fire was
prepared and the hir laid thereon; now and then somebody cough-
ed and another groaned, and one even was so filled with a sense
of the ridiculous as to laugh aloud, but never a tongue uttered a
word, although the fire was fast going out, and the hir was getting
burnt, owing to there being no fat or butter wherewith to grease the

t.
poThus matters proceeded until at last a policeman passed by, and
attracted by the smell of cooking, he looked in at the window and
saw these five men perfectly silent and sitting around a burnt hir.
Not knowing the arrangement he supposed that either these people
were mad, or else they must be thieves ; and so he enquired how
they came there ? and how did they obtain the hir? Not a word
was uttered in reply. “ Why are you squatting around the burnt
hir in that stupid fashion ?* shouted the policeman. Still no reply.
Then the policeman full of rage that these wretched men should have
thus mocked at his authority took them all off straight to the Police
Inspector’s office. On arrival the Inspector asked them the reason
of their strange behaviour, but he also got no reply. This rather
tried the patience and temper of this man of authority, who was
generally feared and flattered and bribed. He ordered omne of the
five Shodahs to be immediately flogged. The poor Shodah bore it
bravely and never a sound he uttered ; but when the lashes fell thick
and fast, and whipped the already whipped and wounded places, so
that the blood appeared, he could endure no longer, and 8o shouted,
¢“Qh, oh, why do you beat me? Enough, enough. Oh, is it not
enough that the hir has been spoilt ?”’ His four associates now
cried out, “ Go to the bizir and fetch the butter. Go.”

The Police Inspector was still more surprised and annoyed when he
heard of this further contempt of the court. and ordered a thorough
investigation of the whole matter. Everything was now, of course,
fully and clearly explained, and great was the amusement of every
body, not excepting the Police Inspector. Cf. ¢ Story of the Twenty-
five Idiots” in “The Orientalist,”” Vol. I., p. 136.

H¢r is the head of any animal used for food.

Shokh tah punahsund.
Happiness and more (children) to you.

A Kashmirf blessing.

‘When the piece of flaming birch-wood is being passed around the
head of the child and company present, the midwife repeats the
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above words. Cf. custom “ sutuk’’ in note to Ldntshah garsh sutuk.”
There is a division of opinion regarding the meaning of these words,
even among the Lighest class of Brahmans. The balance of favour
seems to be for the above rendering, deriving Shokh from the Persian
and punahsund from the Sanskrit gq: “again,” and sund from 3,
“ may these be.”

Shrdkih tah mdzas chhud wid?
What answer will the meat give to the knife ?
The tyrant will not receive any reply.

Shukr, zdt-i-pdkah, nah dyam yad nak lugum phékah.
Thanks, O holy one, neither was my stomach filled, nor had
I to fast.
“ Give me mneither poverty mnor riches; feed me with food con-
venient for me.”—Prov. xxx. 8.

Shungit bdng dapuni.
To cry the bing when asleep.
A lazy, dilatory, fellow.
- Bdng is the Muhammedan call to prayers.

Shupi kinik wachhas zari ndl.
A golden nél over a fan-like bony breast.

A gaundily-dressed ngly person.

Shup is a flat basket used for winnowing grain.

Ndl is the border of the garment called the kurtah, round the
neck and down the breast.

Shur gav bror ; wulah wulah kurus tak yiyik.
A child is a cat, tell it to come and it will come,
A child cries and runs for food.

Shur nyuv pdzan tak shistar khyav gagaran.
The hawk took the child and the rat ate the iron.

Tit for tat.

Persian.— Kt mosh dhan khorad kodak barad bdz.

A man about to start on a journey entrusted several maunds of
iron to the care of a merchant-friend. After several years he returne
ed and sent to this friend for the iron. The merchant, in whose
charge it was, being a rogue had sold the iron ; and now sent to say
- how sorry he was that the iron had been eaten by rats. This reply
somewhat astonished the other merchant, he could not understand
how the iron could possibly have been broken and masticated by rats.
However, he did not argue the matter in words, but went straight
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off to the place where the lying-merchant’s child was playing, and
decoyed the little fellow away to & very secret place. The merchant
on discovering the loss of his child, became almost frantic with grief.
He went tearing his hair and shrieking everywhere, ¢ My child, where
is my child ?” The other merchant seeing him in such distress
enquired what was the matter, and was told that the little boy has
either strayed or been stolen. ‘¢ Alas,” said he, “ I observed a great
hawk hovering over the head of your boy. The bird must have
flown away with him.” ¢ You mock me in my sorrow,” said the
bereaved merchant. “How could a hawk carry off my boy ?” ¢ As
easily as rats could devour iron,” said the other merchant.

The result was the exchange of the lost boy for the lost iron.

This proverb and story is evidently translated from a Persian
work, ‘ Chihil qissa,” (. e, Forty stories,) but it is very well
known among the common folk of Kashmir.

Shuri chhur kuthis—Shur mdronah kih nah kuth tsaton ?
The infant wetted the lap. What shall be done? Shall the
infant be killed ? or shall the knee be cut off. ?
Parents in doubt as to whether they shall, or shall not, help a
profligate son out of his difficulties.

Shishas tih pushi.
Not enough even for a lung.
A small income.

Stkah nilu tah bdndah begdri.
Like a Sikh obliging one to buy what they have to sell, and
compelling the musician to play without hire.
Oppression,
A Muhammedan saying. The Muhammedans tell dreadful tales
of the oppression which they suffered during the rule of the Sikhs
in Kashmir.

Sikh tih bajd tah kabdb tikh bajd.
If the spit is right then the meat is right.
Sikandar-Néma.—Miydn-j¢ chindn kun barde sawdb.
. K1 ham stkh bar jé buwad ham kabdb.

Sinas tdmat shinas gdi, ; sudd kyak zdniov toe kariov.

‘We got breast deep in the snow; whatever inducement was
there to get married on such a day as this (li¢., what taste
did you feel that you made a feast).’

A very clever Hind Persian scholar was once invited to a wed-
ding feast in & certain village during winter-time. It happened
that much snow fell just about the time of the wedding, and those
guests wholived at a distance experienced much difficulty in attend-
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ing. On arrival this HindG was heard thus to remonstrate with the
parents of the wedding-party.

Notice the play upon the names of the four Persian letters sin,
ghin, s4d, and toe.

S¢na, (Persian) breast.

8hén, (Kashmirf) snow.

Sudd, (Kashmiri) taste, flavour, &c.
Toe, (Persian) feast, festival, &c.

Str gav sirdan ; ad sir gav guzrdn ; pdv ckhsh pdwdn.
One ser is enough ; half a ser a man can live upon; but a
quarter of a ser prostrates a man.

Sirah sdn pirah mahdydzah do.
The wedding-company of saints came along secretly.

A great man travelling in & humble way. The very respectable
people have their marriage processions at night. Only the poor and
uneducated classes have large demonstration-processions by day.

Sint muhimah sutsal tah rani mahimah khandahwio.
If there is ot a plate of meat and rice there is a mallow, and

if a husband is wanting, one can get a shawl-weaver.
Anything is better than nothing.

Shawl-weavers (Muhammedans) are to be found in abundance all
over the valley. They are a sickly, immoral, ill-paid race.

Siryas kyuk nak prakish kune;
Gangih hyuk nak tirt kank ;
Byis hyuk nak blndav kune ;
Ranik hyuk nah sukh kaih ;

Achhin hyuh nah prakdsh kune ;
Kuthén hyuk nak tirt kank ;
Chandas hyuh nahk bdndav kun
Khanik hyuk nak sukk Lank ;

Mayas hyuh nak prakdsh kune ;
Layih kyuk nak tirt kanh ;
Dayas hyuh nak bindav kune ;
Bayas hyuk nak sukh kank ;

26
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S¢éd Biyt was one day sitting down with his famous female
dis::liple, Lal Déd, when the following questions crop-
ed-up :— ‘
“Whil::h was the greatest of all lights 7’ ‘ Which was the
most famous of all pilgrimages > ¢ Which was the best of
all relations ” “ Which was the best of all manner of
.ease 1"’ Lal was the first to reply :—
¢ There is no light like that of the sun;
* There is no pilgrimage like Gangs ;
“ There is no relation like a brother ;
¢ There is no ease like that of a wife,”
But Sid did not quite agree. « No,” said he—
¢ There is no light like that of the eyes ;
¢ There i8 no pilgrimage like that of the knees ;
* There is no relation like one’s pocket ;
‘ There is no ease like that of the mendicant’s cloak.”
Then Lal Dé&d, determining not to be outwitted by her
master, again replied :—
“ There is no light like that of the knowledge of God ;
“ There is no pilgrimage like that of an ardent love;
“ There is no relation to be compared with the Deity ;
“¢ There is no ease like that got from the fear of God.”
I have seen something like a part of the above lines in Rev. C.
Swynnerton’s “ Adventures of R&jé Raséld,” but not having the
book at hand I cannot say in what connection they ocour there.
Gangd or Gangabal is one of the great Hinda places of pilgrimage.
Hither go all those Pandits, who have had relations die during the
year, carrying some small bones, which they had picked from the
ashes at the time of the burning of the dead bodies. These bones are
thrown into the sacred waters of Gangabal with money and sweet-
meats. The pilgrimage takes place about the 8th day of the Hinda
month Bidarp¥ (August 20th cir.) Of. ¢ Vigne’s Travels in Kash-
mér,” &c., Vol. IL., pp. 151, 152
So zan bozik ishdrah susti.
Ko gan bozih damdlih suéti.
A hint and a good man hears.
Threatening and fuss before a bad man hears.
Gulistén.—Anchi ddnd kunad kunad ndddén.
Lek ba’d az kabul + ruswd,f.
Sonawdri sdban. .
The soap of Sonawér (i.e., the washing of the people of
Sonawir).
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Something wrong in the arrangement.

Sonawdr is a little village close to the Takht-i-Sulaimén, Srinagar.
The inhabitants have got a name for wearing either a clean pagrf
and dirty garment, or else a clean garment and dirty pagrf

Sont chhuh tshali tak harud ehhuh bali.
Spring is a matter of inclination, but the Autumn is whether
he will or not.

. H. H. the Mahirijah gives a certain amount of seed to each:
zamindér about seed-time, the sowing of this seed depends very
much upon the will of the zamfndér. But when the seed has been
sown, the harvest ripens and the crops are ready to be gathered, then,
nolens volens, the zamindfr must cut it and give the usual State
allowance.

Sopiir-i-mdzarat.
An invitation from a Sopdr man. _

Nearly all the Sopfr people are most inhospitable. Ananta-nig
(i.e., Islémibid) and Pémpfr folk have got & name in the valley for
hospitality.

Sorak rag melik tak worah rag melik nak.
There may be a vein of affection in a pig, but not in a step-
child.

About fourteen years ago Hinds were permitted to keep swine,
Since then the city has been entirely cleared of them by the order
of the present Mahfréjah. His Highness' late father, the Mahérajah:
Guléb Singh, is.said to have introduced swine into the valley.

Sorak sanzik wudik morak sund tdj.
A peacock’s crest upon a pig’s crown.
A place for every man and every man in his places

Sorut chhuhb dir tah marun chhuk nazdik.
All things are far-off, but death is nigh.
In the midst of life we are in death.

Sorut chhuhk muli, kath chheh mufl.
All things are at a price, but conversation is graifs

Srandah srandah tsuwidn har ; yutdn nah ak chhuh mardn,
tutdn chhih nak path rozin.

A buffalo quarrels with another buffalo; until one of them
dies the fight is not over.

When Greek meets Greek then comes the tug of war.
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Srug, sift, tok pandhdir,
Cheap, nice, and broad.
Hot, sweet, and strong.

Srugui chhuh drug tak drugut okhuh srug.
Cheap is dear and dear is cheap,

It is better to pay & little more and have a really good article than
to bay an extraordinarily cheap (?) article, and presently discover
that it is not worth having.

Subkuckh chilam chhai til chardgas ;

Subhuch ohilam ohhai bigas hii;

Subhuch chilam ohhai ndrah phih Mdgas ;

Subkuch chilam chhai drigas zii.

The morning pipe is like oil to the lamp ;

The morning pipe is as jessamine in the garden ;

The morning pipe is as the heat of a fire in January ;
The morning pipe is as employment in the time of famine.

Chilam is that part of the hukkah which holds the tobaoco and the
charcoal-ball.

Subkuk batah av ndkirak pyos doh neris pandi ;
Pheran ai ndkdrah gos wakri neris pandi ;

Zandnah ai nikirak peyas umr neris pindi.

If the breakfast is bad then all the day will go wrong ;
If the dress is bad then all the year will go wrong ;

If the wife is bad then all the life-time will go wrong.

Suohhuk garwol tah mihk-i-ramazdnik nemdzi,
A householder (only) in time of abundance, and prayers only
during the month of Ramazin,

An unreliable charaocter.

Ramazdn is the name of the ninth Muhammedan month, daring
which every orthodox follower of that religion abstains from eating,
drinking, &c., between the morning dawn and the appearance of
the stars at night. On the 27th day of this month the Qurén began
to descend from heaven, and every prayer offered up on that night
(called lailatu’-l-qadr) will be answered. Also prayers offered up
on the 19th, 21st and 23rd days of Ramazén are thought to avail
mauch.

Suddmun kum bus.
Sudim’s handful of chaff.

A ripf to a poor man is as much as one thousand rdpis to a
rich man.
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Suddm was a great friend of Krishna. He at one time was in
such great distress, that only a handful of chaff was left to him,
which he purposed to eat and then die. However he thought the
better of this and went to the R4j4 instead with the handful of
chaff. R4j4 Krishna was so touched with the man’s poverty and
simplicity, that he himself ate the chaff and gave the Brdhman
Suddm whatsoever his heart wished for.

Suk tih dohd Nasaro.
That day also passed, O Nasar.
Come good, come evil, there is an end.
A quotation from a list of conversation between Shekh Nfir-ud-din
~ and his favourite disciple Nasar. Conversation between these twa
saints often took the form of poetry according as they were inspired.
Here is the piece of poetry :—
Maiddn wiwas tsakuj nani ; suh tih dohd Nasaro.
Tun wugarah tah séni pani; suh tih dohd Nasaro.
Nishi rant tah wurani khans ; suh tih dohd Nasaro.
Wurah batah tah gidah gani ; suh tih dokd Nasaro.

When the back was bare upon the bleak plains; that day also
passed, O Nasar.

When we had wet rice and dry vegetables only to eat; that day
too, has gone, O Nasar.

When the wife was near one and warm clothing covered the bed ;
that day, too, went by, O Nasar.

When boiled rice and sliced fish were provided for us; that day
also passed, O Nasar.

There is something similar to this in Persian, but who is the
author of it, or where it is to be found, is not known ;—
Munam ki kabib mekhorad : :
Meguzrad.
* War bdda ¢ néb mekhorad ;
Meguzrad.
Daryozah ba kashkol ¢ gadd$ ndn rd,
Tar kardah ba &b mekhorad ;
Meguzrad,
The wealthy man eats roasted flesh :
Passing away.
Bhould he drink pure wine ;
Passing away.
The beggar eats the alms-bread,
After having soaked it in water ;
Passing away.

These lines were probably known in the days of Akbar, for when
that monarch asked his favourite minister Bir-Bal to do something
for him, which would be a source of happiness to him intime of ad-
versity as well in the time of prosperity, Bir-Bal replied by sending
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to the emperor a few days afterwards a beautiful ringstone upon
which he had caused to be engraved in Persian character the word
‘“ Meguzrad” ; he also sent a nice letter with it advising the king to
look upon the ring whenever he was tempted to be over-elated by
prosperity, or over-depressed by misfortune.
Another Persian saying from another unknown source is frequent-

ly quoted by the Persian-speaking Kashmfrf :—

Shab e samur guzashto ;

Shabd e tanur guzasht.

That night, when we had far to cover us, has gone;

That night, when we had the fire to warm us, has gone.

Sukkas des.
A stick to peace (or striking his peace).

A man, who really has nothing to complain of—he has health and'
wealth and friends, but he says that he is never well, not rich, and
that every body is against him.

Sumis sum nidmat tak be-sum kiyGmat.
Like with like is blessing, but unlike is confusion,
Birds of a feather flock together ;
Birds of a different feather tear one another.
Shirin-o-Khusran.—EKunad ham-jins bé ham-jins parwds
Kabttar bd kabtatar biz bd bds.

Sun chhuh plnai kakwackih péth milum sapundn kkut chhud
yd khur.
Gold is known upon the stone, whether it is alloyed or pure..
A man is known by his work and walk and conversation.
Kahwat is a touchstone. (Persian.—Mihakk-i-zarrin.);
Gulistén.— Mihakk dinad 2ar chést.
Gadd dénad mwmsik kist.

Sunak mhz shrik, nak war thawanas tak nak wir trdwanas:
A golden knife is neither fit to keep, nor to throw away.

Sunas gayam sartal kanas chhas nak batah ladin.
To me gold has become as brass. I do not load my ear with:
food (¢. e., and Iam not such a fool as not to know it). Cf.

 Kanas chhas,” §ec.
My position is altered and I know it.

Sunas mul kanas tal.
The worth of the gold is in the ear.
Possession .is everything.
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Sundari tsak pari mai trdv hukai ; is2h kdli sori chikak
chév.
O pretty woman, don’t step so haughtily, you will lose your
Xouthful pride in time.
silly, conceited, young woman. :
This is evidently a line from one of the Kashmiri songs, but it
cannot be traced as yet.

Sunur nai sunah tsir karih tah kdts gatshés.
If the goldsmith did. not steal the gold he would get kéts

(i. e., a subtle disease, hectic fever).

The suspicion with which the goldsmith is looked upon is not
peculiar to the people of Kashmir. )

Of. Kalila o Damna ; the story of the Brihman Thephasavémi in
Herr Adolf Bastian’s German collection of Siamese tales; * The
Orientalist,” Oeylon, Vol I, p.180; the Rev. C. SBwynnerton’s
appendix of folk-tales of the Panjéb to his book on R4j4 Rasélt ; and
. the Tamil story told in p. 184, Vol. I. of “ The Orientialist.” Bat
in “ The Book of Were-wolves,” by 8. Baring-Gould, it is stated on
the authority of a gentleman who resided in Abyssinia for ten years,
and published an account of his experiences afterwards, ‘that in
Abyssinia the gold and silversmiths are highly regarded, but the
iron-workers are looked upon with contempt as an inferior grade
of beings. Their kinsmen even ascribe to them the power of trans-
forming themselves into hymnas, or other savage beasts. All
convulsions and hysterical disorders are attributed to the effect of
their evil eye.”

Str malit tsirak jamdat.
Rubbing ashes over his body (like a saint) and yet belong-
ing to a company of thieves.

Sirah banih wuth nah kiv.
The crow did not rise from the dust-heap (although stones
were thrown at it).
A man taken into court, but bribes were paid and so the matter
was kept secret.
Sirak phalik baldt ditr.
From a speck of dust misfortune flies.
A word, and the thing is done.

Suranai gatshih wdyini, gali gatshanas nah Lhasuni.
The lute should be played, but the checks need not be blown
out.

When a man does a good work there is no necessity to send some-
one with a trumpet to advertise it.
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Suti dugah bah trak. .
Slowly, slowly, twelve traks (i.e., 114 pounds) will be
pounded.
Rome was not built in a day.

‘¢ Sutsal kams rani 2" Amfi chdnik prinik’
“Mithut chhéh gdmuts.” < Mydnik khalani suéti.’
“ Who cooked the mallow ?”> “That old woman of yours.”
“Ah! it is very nice.” *“Yes—I stirred it.”
Anvxious to avoid the blame, but to get the praise.

Sutsalik manzah gusktGbah nerun.
Soup comes forth from the mallow.
“ Despise not the day of small things.”
Gushtdbah is a rich soup composed of mince-meat, &c.

Sutsan dapdn panakdéwik < 8dri chkik gamuti aki ndwih.”

The needle says to the piece of thread “ We are all in the
same boat >’ (i.e., where you go I go, for we are fastened
together). :

All the people appear to know this saying, but noone could tell me
its origin. It is very strange to meet with such a peculiar expres-
sion in this country, and to find that it has the same meaning which
it has in England, viz., Both treated alike ; both placed in the same
conditions. The reference in England is, as is well-known, to the
boat lannched when & ship is a-wreck.

Suwun tak géwun tagik prat kinsik, magar suwun chhuh
suwunut tah géwun, chhuh géwanuf.
Everybody can sew and sing, but let him sing who can sing

(properly), and him sew who can sew (nicely).

Suyih suét mandul chhalun.

To wash the back with a nettle.

_ The harm of keeping bad company.
Syud stdah chhuk shéhzddah.

A plain, simple man is a prince.
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T

Tibah Tisal nak mandachhdn nak chhuk mdindachhanah
diwin,
Tébah T'4sal is not ashamed nor does he put any one to shame.

A shameless person.

Tdbah Tdsal was a Pandit, who, contrary to all rule and custom,
hired himself out for weddings and other entertainments. He was a
good singer and jester, and used to accompany his songs with a-clap-
ping of hands. He struck them together in such a peculiar way that
it is said the sound could be heard one mile off (f) He would visit
all sects and sexes, and would sit by the hour in all society, never
feeling any qualms of conscience, or noticing any wickedness in others.

Tébah was surnamed Tésal from the word tds, whioch means
clapping of hands.

Tal tali taliv khandn pldshéh garas lit kardn, .
Apparently digging a very deep well ; but, really, robbing the
king’s house.

A traitor.

A Gosé,in once visited a king and said that he had a matter for
him. “ Would his Majesty listen to it, and give his servant ome
hundred répis for it?’ The king consented ; and this proverb
was told him, which he was to repeat aloud every night three times
in succession before going to sleep. Now it happened that this
king, like most other kings, had his enemies—and enemies, too, in
his own household. One of his ministers hated him intensely, and
was ready to do and bear anything, so that he might bring about
the king’s death. Amongst other plans he had a subterranean pas-
sage made from his house to the king’s, and one night, when the
work was almost completed and but a foot more remained to be
dug, he himself went along this passage, which communicated
directly with the king’s bed-chamber, with the intention, if possible,
of removing the little earth that remained, and getting close enough
to murder the king in his bed. On such a dreadful errand, and in
such a dark dangerous place, we cannot imagine this wicked minister’s
feelings when he heard the king with a loud and distinpt voice say,
three times in succession, the words which the Gosf,in had taught
him. “I am discovered, * said he, and hastened back.

This saying has also been turned into a riddle, of which the
answer is a rat.

27
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Talak, dadi talak pats pétak daz tdl ; Yi Blr SGkibo ridd wdl.
Below the sole of the foot is burnt, above the crown of the
head is burnt; O Great God, let it rain.

A favourite prayer for rain.
Yd Bdr S8dhibo.—Great God. (Bdr, participle of bdrfdan.)

Talah, talak palak bak shet.
Down, down, twelve hundred rocks down.
A Stoic-—hard, deep, and mysterious.

Tdlawas dak lurik tak jangah wizek nak ak tik.
(Usually) ten sticks in the roof, but not even one there‘in
time of fighting.
Abundance of servants, rpis, &c., but not one at hand when
especially wanted.

Tamir chhuk kir-i-amir.
Building is the work of nobles.
The wealthy build houses and poor men buy them.

Taniras nakhak kundal.
A little earthen pot beside the oven.
A little man in the company of the great.
Kundal is the inner earthenware part of the kingri.

Tas chhuh nak gdtul waztr,
He has not got a wise minister (i.e., a good wife to advise and
help him).

A certain king was one day sitting with his wife in the verandah
of the palace, when-a poor miserable-looking and almost nude pea-
sant passed by, carrying a big load of wood for sale in the city.
“ My dear,” said the king to his wife, “ how sad it iS to see a man in
that wretched condition, and in this cold weather too. What a sor-
rowful existence he must eke out from the pittance which he receives
from his wood every day!” ‘ He has not got a wise minister,” re-
plied the queen. The king did not understand this remark; he
thought that, perhaps, it was meant as a sort of side-hint for himself ;
hence it would have been a reflection upon his own chosen ministers,
and 80 upon the arrangement of his country. He brooded over these
words, until he became in a furious rage, and going to his wife
ordered her to prepare to leave the palace at once and be that poor
wood-geller’s servant. The queen obeyed, though with a sorrowful
heart. However, she did not despair, but determined that through
her wise counsel and management this poor man should prosper and
become great, and then she had a conviction that by some means or
other she would again be united to the king her husband, and that
both would detive profit from, and be happier for, this temporary
separation.
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On arriving at the wood-seller's hut she made her saléms, and
explained the reason of her visit. ‘‘I have come to serve you,” she
said, “ but let me sometimes advise youn, and you will be the better
for my counsel.”” The wood-cutter was so surprised at the humble
demeanour of the queen, that he fell upon his knees and stammered
out something to this effect : * That although the king had given her
to him to be his servant, yet he felt himself to be her slave, and
that whatever she commanded, that he would try to perform.”

The days passed pleasantly enough ; now and again, not suddenly
but as if quite naturally, little changes were made in the house;
this room was regularly cleaned and things began to be arranged in
their right places; and one day when the wood-seller’s wife was
sitting idle, she advised her in a kindly manner to spin; another
time she prevailed upon the man to eat his dinner in the city instead
of coming home to eat it, because oftentimes, when by evening he
had not sold all his load of wood, he had been tempted to take little
or nothing for it, in order that he might be rid of his load and get
home to his longed-for dinner; and again on another occasion she
was able to say something aboutv saving a quarter of his earnings.
In these and other different ways the presence of the queen-servant
worked quite a revolution in the house. The man became rich and
was much respected, and the woman his wife was his true
help-meet.

Many years had elapsed since the queen had been separated from
the king, yet she had not forgotten him or decreased in affection for
him. She was always planning, in order to bring about her return
to her husband. One day she heard that he, attended by several
of the courtiers, would go to shoot in a certain jungle, so she went
and told the wood-cutter her master (now a man of property), to
take a small vessel of water and some bread with him, and follow
the king’s company into the jungle, and when the chase was over,
at which time the king would very likely be hot and thirsty, he was
to goforward humbly and present his bread and little vessel of water
for the king’s acceptance. No doubt the king would receive of the
offering, and would make some present in return. Should he ask
what he would have, he was to say—* I have wealth in abundance.
I do not wish for any more money. I only desire that the king will
grant me an interview in the palace.” The man agreed to carry
out the queen’s wishes. He went to the jungle and finding oppor-
tunity he respectfully presented the little water and bread, which
he then happened to have, to the hungry and thirsty king. The
king gladly received the gift, and asked what he could do for the
man. “Ask what you will,”” he said, “and I will grant it you.”
The man answered, “I want not anything from your Majesty, but
that you will grant me a few private interviews within the palace.”’
The king was surprised at this strange request, but nevertheless
promised that it should be so.

Great was the rejoicing when the queen heard of this, the begin-
ning of her triumph, as she thought.
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Frequently did this man visit the king privately, and the king
appeared to welcome his visits. When the nobles and courtiers saw
this they were very jealous, and afraid lest this * risen ” wood-catter
should impeach them; and so they got to know this man more
intimately and began to give him handsome gifts by way of a bribe
to cheek his tongue concerning themselves.

The wood-cutter had now become the king’s great companion, and
having amassed still more wealth, the queen thought that it woald
not be inconsistent, if he made a great feast and invited the king
and many of the nobles to grace it by their presence. The king
readily accepted the invitation. The dinner was served on a most
magnificent scale, and everybody seemed pleased. Before the
company retired the queen went up unperceived to the king, and
told him that his host was the poor wood-cutter of former years,
and that she was his “ wise minister.”

A reconciliation was then and there effected between the king
and his wife. They retired to the palace together, and ever after-
wards lived together most happily.

Tasbik chdni ckham gunasd hisho, murid dishit kardn kham,
Shék chinih khéyitham hisham kisko, tsuh ai pir tak rahsan

kam. .

Your rosary is like a poisonous snake to me ; when you see a
disciple you twirl it.

You ate six full dishes of rice, O if you are a saint, who is a
robber ?

Shekh Nér-ud-din, a very famons saint in Kashmfir, during the end
of the eighth century was accustomed to wander about teaching and
preaching as he went. At night he would frequently sleep in a
mosque. One evening he arrived at the mosque of another very
holy man, concerning whom it was said that the angels often came
to converse with him during the hours of darkness. This report
obtained credence everywhere, and to such an extent in the village
itself that the people subscribed together and brought him every day
six full dishes of food to feed the angels with. The truth, however,
was that he himself ate the food.

Now when this saint saw that Ntr-ud-din intended to lodge there
that night, he was afraid that something of his wicked ways wounld
be discovered ; and so Nir-ud-din was advised to depart becanse of
a great monster which sometimes came and troubled the place.
Ntr-ud-din, however, declined to go, saying * that he was not afraid
if God watched over him.” The evening wore away until at last
Nor-ud-din laid down to sleep. The other pir was by, and when he
thought that his unwelcome visitor was fast asleep he began to take
out the six dishes of food, which had been brought to him that day,
gngd to eat them. He ate them all, and then lay down as if one

ead.
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At early morning he arose, took out his rosary, and began to
mumble. But Nar-ud-din had seen all that had transpired during
the night, and telling the man so, said also to him the words of this
saying and left.

Talisui katas wasik muslah.
The skin will come off from the warm sheep.

Now is the time.

Butchers flay the sheep quickly aftem killing it ; becanse if the
flesh were left to get cold, the skin would not then come off withvut
great difficulty.

Tavit wovmut.
Like roasted-corn sown.
Good words and deeds are wasted upon some people.

Téz-Bat-i-kén.
Taz-Bat’s arrow.

A wind-fall. .

Once upon a time a king placed a ring upon a wall and sent forth
a proclamation that whosoever could shoot an arrow from a certain
distance, straight through the ring. should receive two thousand
rfipis as a reward. The best and bravest archers in the kingdom
tried, but none succeeded. At length a man called Té4z-Bat, a poor
ignorant fellow, was one afternoon passing by that way and firing
his arrows in all directions in a most reckless fashion, he came to
the place where the ring was hanging, and more from a playful
feeling than from any thought of accomplishing the difficult feat,
he let go an arrow, which to his great astonishment passed clean
through the ring.

T4z-Bat was at once taken to the king, who praised him and gave
him the promised reward. Cf. “ Garih yélih,” &c.

Bat is commonly met with both in Hindd and Mubammedan
names. (T4z-Bat in the saying was a Muhammedan.) Very pro-
bably it is derived from Batah, which means a HindG. Whenever a
Muhammedan has this name it would seem to prove that his
ancestors where Hindiis, who were converted per vim to the faith of
Muhammed during the supremacy of the Mughals in * the Happy
Valley.”

Telah andrai chhuk til nerin.
From the sesame-plant oil is expressed.
Fruit according to the tree, and wages from labour, &ec.
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Télih hd-mdlih dsan ktydmatik Lkeran yélik tsunti papan tseran
suét.

When apples ripen the same time as apricots ripen, then, O
father, will come the day of resurrection (.., the resurrec-
tion will happen at a most unlikely time, when men look not
for it).

Télik tosh, yélik nosh garah witi.

‘When your daughter-in-law reaches home then be glad (and
not before, as you may rejoice to no purpose).

Don’t count your chickens before they’re hatched.

Télikik, Zai Ddrak béyik yikiak dok térah.
O Zai Déra of former times, come again and stay a few days.
Mourning over the weaknesses of old age.
Zat Ddra was a very strong man, who lived to a very great
age. He used to say in his declining years, “O Zai Dira of former
times,” &c.

Tdre nah situr tah merd nah katah-wani.
You have not got your cotton and I have not the price of my
spinning ; (we are quits).

Quoted to those who are lax in paying for the making up of any
article, e. g., a man gives some cloth to a tailor to make up into a
coat, and promises that he will pay him eight 4nis for making. In
a day or two the man goes and asks the tailor for his coat, but
declines to pay the promised money just then. As a general rule
the tailor, who has been forced to doso from a past bitter experience,
replies, ““ No, no, you don’t get your cloth, and I don’t get the price
of my labour; we are quits.”

Teshal gaikhai peshemdn, mydniv ackhiv deshemdn.
O proud woman, you will regret it, my eyes see it.
Cited when from pride any gift or work is refused.

Peshemdn (for Pashemén) is always thus pronounced by the
female, and very uneducated male, population of Kashmfr,

Tétis ldras zan tsutanas kalah.
He was beheaded like the bitter end of a cucumber.

A speedy punishment.

The Pathin rulers were famed for their quick justice (very often
injustice). No sooner was the order given ‘ Behead the man,” or
“Take out his eyes,”” or “ Cut off his nose,” than the executioner
left and did the cruel deed.

Tham hale tak ham nak hale.

The pillar may move but I shall not move.
A fixed, determinate character.
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Tharik posh ckhik nah warik gatshan,
All the buds upon a bush do not blossom.
Every child in a family does not thrive.

Thukak néchuv mukaddam.

A stammering sputtering son as the headman of an office or
of a village.
A man not fitted for his position.

Timak gorih gayih dud kanit.
The milkmaids have sold their milk and gone.

After noon it is almost impossible to get milk in Kashmir, as it
is generally all sold by that time.

Persian.—.An kada bishkast o dn siké no. mdnd.

Titshii tsuwat har yul matinai khar ; tak luk wuchhanai
tamdshih.

I will have such a row with you, that it will be as if the asses
had gone mad ; and the people will come out to see the
sight.

If I do quarrel with you, I will quarrel.

Tot marit tah kot taiydr.

The dear one dies and the gallows are ready.

Better to die. for the world is as a gallows set up, constantly
troubling and destroying.

Vigne and others of his day speak of having seen bodies
“gwinging” from the bridges, &c., as they passed up the river
through Srinagar. Now-a-days, however, capital punishment is not
permitted in the valley as it would be contrary to the HindG law.
(It is very seldom that one hears of a murder in Kashmfr.)

Trak zih sak; tsataji zih pataji ; sheth zih breth.

A man of thirty years of age is like a lion ; a man forty years
old is like a torn, worn, mat; and a man sixty years of
age is a fool.

Shirfn o Khusrau:—

Nashiite *umr bashad td ba si sdl
Chihil dmad faro rezad par o bdl

Pas az panjih na bishad tandwrusti
Basar kundi{ pazirad pdif sustt

Chu shast dmad nishast amad ba dewdr
Chu haftid dmad aftid dlat az kdir

Ba hashtid o nawad chun dar rastdé
Busd sakhti ki az gtti kashidi

Waz anji gar ba sad manvil rasdiné
Buwad marge ba sirat zindagdind.
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Balthasar Gracian, in his ¢ Oraculo Manual,” has a similar saying :
““ Reason makes its appearance after seven years, and every seven
years the disposition alters. At twenty years of age one is a pea-
cock; at thirty years of age, a lion; at forty years of age, a camel ;
at fifty years of age, a snake; at sixty years of age, a dog; at seventy
years of age, an ape; and at eighty years of age, nothing.”

‘“ Three things makea prodigy, and are the highest gift of Heaven’s
liberality-—a fruitful intellect, a profound judgment, and a pleasant
and elevated taste. At twenty years of age the will rules; at thirty
years of age the intellect rules; and at forty years of age the judg-
ment rules.”

Trakas wukhu! pdrsang.
A mortar as an equipoise for one trak (4isers).
An incorrect weight. .

Trdmahwén bdnan chhuh tsul dmut,

The copper vessels have got their bottoms burnt.
Only the wealthier classes use copper vessels; hence the mean-
ing is, that trouble visits the great also sometimes.

Tran chizan chhéh nak yets kdl tin kdimi rozdn, ’ilm be-bahs,
mil be-tijirat, tak mulls be-siyisat.

Three things have no long continuance; knowledge without
argument (exercise) ; wealth without commerce; and a
country without law and management

Cf. Gulistdn Ch. viii.—Se chiz ast ki bild se chéz néme mdnad, *tlm
be bahs, mdl be tijirat mulk be siydsat.

Trdwamuts thuk ningalani.
To swallow one’s spittle.
Taking back a divorced wife, or dismissed servant.

Treh hat nak bahai puntshi. =
Three paisds not twelve mites.

Six, not half-a-dozen.

Three paisés are equal to twelve mites, but there wasonce a very
stupid fellow who would not sce this. Hence the above saying is
sometimes quoted on receiving any stupid answer.

Trukis kathd mudas lorih hald.
To the sharp a single word ; to the dull a hundred stripes.

Trushis gard fushis.
A spirited person angry for an hour.
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Tsak dap * beni,” buh dapak * blyik;” panani kath chhék
" pananih Jayik.
You say “sister,’” I will say “brother.” Each one’s matter
i8 in its own place.
‘We are both guilty. The only thing for us both to do, is not to
go and peach one on the other, but to smother our feclings and
keep quiet about it.

Tsak tak buk tak Litah kdk.
You and I and Mr. Plunder.

A seoret between two people; let both of them take care not to
inform against each other !

Kék is a term implying intense respect for the person thus
addressed, and is common both to the Muhammedans and HindGs.
A son will thus address his father ‘“ Hatah, sah, Kik.” The younger
members of the family will thus address their eldest brother,
“ Walah, sah, Anand Kdk.” And any very respected person outside
the family may thus sometimes be addressed,  Boziv, sah, Nardyan
Kdk.” Notice that only the father is called simply Kék.

Kék is also the name of a Hindft sect in Kashmir.

Tsalanas tak.
Running instead of fleeing.
Trying to overcome a difficulty in a *‘ half-and-half ’ sort of way.
Tsalawunén bontk tah ldrawunén path.
In front of the runners-away, but the last of the pursuers.
A coward.
Tsam tak nam wuthit. rukhsat.
After wearing one’s skin and nails away in hard work to be
dismissed (without pay)!
A tyrannical master.
Tsar ckhéh aki phalih bdpat hairdn.
A sparrow is in distress about one grain.
A poor man’s need, just a mite will relieve.
Tsarén zuwan tuphm kyah ?
Tsaris gamas gamui kyak ?
What is a little more irritation to a woman whose head is full
of lice ?
What is grief to a person already overwhelmed with it ?
This proverb is sometimes also thus interpreted : —
When thero are many lice where is the sting ?
When there is much grief where is the grief? (e. g., A famine,
a war, or any other general calamity.)
Sikandar-Nima.—Ki marge ba ambuh rd jashan khund.
28

)
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Tsarik chhuh kandi-tharik péthui rdhat,
There is rest for the sparrow upon the thorn-bush.
Each man finds rest in his own proper state and station.

Tsarih hund winthui kyah chhuh ?
What is inside the paunch of a sparrow ?

Nohelp from a helpless man, and no mercy from a merciless
fellow. ’

Tsarih kashanah chhuh rat yiwin,
Blood comes from much scratching.

From much teasing, a quarrel ; from much work, exhaustion ; from
much reading, madness, &o.

Tsaris gitas chhuk tsur khur.
The wiser the man, the greater the blame (if he errs).

Tsatit héndawand tsakit sodd.
Cutting a water-melon, and tasting the things (before

purchase).
Advice on going to the bézir.

Tsackamatsik dnyajih nunak phét.
A pinch of salt to a cut finger.
A gharp word, a mean trick.

Tsei hiskih gabik chhid nyir khasin !
What a ewe like you climbing up to the meadow !
An expression of contempt for another person’s powers.

Tsentah Dewahnih wadiwik.
Tsentah Dev’s congratulations.

Tsentah Dev was a very poor man with a very large family.
Children were born so quickly that it seemed as if the people were
always coming to congratulate him on the introduction of another
member into his already numerous family. He got very angry and
unhappy about affairs ; but still his family so increased that now his
numerous household and constant congratulations have passed into
a proverb.

Tshalas tal chhui hust tik band.
The elephant also is caught in the trap.

A great many things that are left undone as being impossible
might easily be accomplished if people would only think a little.




L]

219

Tshénimuts yéni kish.
Like broken warp.

A weak, useless fellow.

Tshkotui chhuh mut.

A little is good (i.e., a little dinner, pride, money &c.)
Tshucke tshuche kdnine, zyuthuf wakarum hdk ;
Yuthui ausum karamah lon tithui pyem grik.

I spread out my fine vegetables under the roof ;

And as was my lot so the buyer fell to me.
A bad day’s business.

T'shun paijimak khas larih péth, tshun kinsh tah kar thas,
thas.
Put on trowsers, climb the house, put on the kiiish and tap
on the ground as you go.
A boasting fop.
Ktnsh is a kind of shoe worn by women in Kashmir, having high
iron heels, and the uppers lessening towards the heels.

Tshupih chhur tyut phdidah yut sinis pdkah sust.

As mach profit from silence as there is profit to the dinner
from cooking.

Tshupah chhai wupak-kdr.

Silence is profitable.

Tshupah chhéh rupak sunsz.

Silence is silvern.

Tshuput gupun guddmi khdv ;

Ddndai zinik, yas pihun tsiv.

The silent heifer eats the tether ;

That ox will know who has to bear the yoke.
Experience teaches.

Tshur atkak chhuk nak atsin dsas tik.
An empty hand does not even enter the mouth,

Be liberal and generous wherever you go, and into whosoever’s
house you enter ; if there is nothing in your hand you do not think
of putting it to your mouth as though to eat, &ec.

Tskurui phar tah gontshan war.
Empty boasting and twirling of moustaches.

You may take his price from the worth of his clothes.

Three Kashmirfs on account of their poverty went to Délhi, to see
what they could do for themselves there. They do not, however,
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seem to have bettered themselves very much, for after some years

when they had paid all their bills, and the expenses of a return

journey to their own country, they found that they all three
together were only worth one gold ring, a gold tooth, and a gold-
worked turban tail.

One day in the course of their perambulations they stopped out-
side a butcher’s shop in the village of Drugjan with the intention
of buying something. The man with the ring pointed with his
jewelled finger to a piece of goat’s flesh, and asked the price, ¢ Yéta
bakha kétd kdwe ?’ “ What is the price of this goat’s flesh > The
man_with the gold tooth, lifting his upper lip in speaking, said,
“ Das takke, das takke.” Two 4nds, two &nfis. The man with the
grand turban, shaking his head, said, ¢ Pdwe, piwe” s. e., “ You'll
get it, yow'll get it.”” All this time the butcher was silent; but now
seeing that théy had finished, he quoted the gbove proverb, *“ Empty
boasting and twirling the moustaches.”

The language of these three men is supposed to be bad Panjib{,
Tshut ai khémah kami lubakh ?

If I eat the remnants of the dinner, with what desire shall I
eat it ? '

Supposing I do this thing, what profit will it be to me?

Tsithur ai dushik waharas poshik, wakrdt ai dushih tah
pahkaras poshih nah.

Should it rain in March-April, then there will be quite
enough for a year, but if during August it rains, then it
will not be enough for a watch (ze., a space of three hours).

Tsrirah Bréswdr.

Tsrér Thursday.

Any great gathering is so called.

Tsriris a village about one march from Srinagar. It is the
burial-place of Shekh Nar-ud-din, and hundreds flock there on
Thursday afternoons, so as to be present at the Friday’s prayers
and sermon. .

Tsuchik-warik andarah neryd anz ?

'Will a goose come out from the bread ?

Not enough for you and me and everybody else.

T'sunih machih kuluf tah kunih machih binak kut.

A lock for the charcoal-pot and a store-room for the pot.
Tnnecessary carefulness.

Tsing chhuh tsintis wuchhit rang ratin.

An apple gets colour from seeing an apple.

Iron sharpeneth iron ; so a man sharpeneth the countenance of his
friend.—Prov. xxvii. 17.
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Tsir chhuk be-nir.

Thieves are without light (i, e., they love darkness because
their deeds are evil, they are without understanding in their
heart, or light of expression in their eyes).

Tsir chhéh phak. v
Theft is like a bad smell (certain to be detected).

Tsir gayik nangah hangah-takh-mangak.
The theft became known by chance (i. e., somehow or other
it was made manifest).

Tsur gav zih khur gav.
Too much is despised.

Tsir mak kar tak tsrilis mak khots.
Don’t steal and don’t fear the mahalladér,

¢ Rulers are not a terror to good works.”

Tsrol is the ancient name of mahalladdr, the watchman or spy
appointed over every village in the valley.

Tsitr tswanzéh khird u raft o man shudam ambdrdir. ,
Fifty-four thieves ate and went, and I became the man in
charge..

A man is appointed over a work rather * against the grain,” and
loses by it.

A saying of Shiva Kék’s concerning whom & story is given. Cf.
¢ Kisar lirfdys,” &ec.

Tsirak kapras dénguv gas.

A walking-stick is the yard-measure for stolen cloth (..,
a thief cannot expect to get the full price for his stolen
goods ; sometimes he loses a part of it; sometimes he has
to bribe to keep the matter quiet ; and generally he has to
dispose of the things quiclgy from danger of discovery,
taking whatever receivers may offer him),

Tsirah kukur.
A stolen cock.
A forbidden work.

Tsiran niyih zandnah, thagan khyav mukhtahdr.

Thieves took away the wife, and sharpers ate the necklace.
Thag, a class of thieves and sharpers who prowl about the city

by day and by night, and are especially on the qui vive on Fridays,

the day when crowds of country people come into Srinagar for

trading, and worship in the different mosques.
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Tsiiras nai mir dsik, san kéthah pdth shrapés.
If the thief is not sharp, how will he digest his theft.

Tsiiras phut khor tak piras mbrok murid.
The thief broke his foot and the pir's disciple was killed (for
it).

The innocent punished and the guilty acquitted.

Once upon a time when unjust rule, tyranny, and all manner of
wickedness reigned in the valley, a thief clambered up the high wall
of a house with the intention of stealing whatever he could lay his
hands upon. Now it chanced that the wall, being old, and perhaps
loosened a little, also, by heavy and continuous rain, had become very
weak, and so tumbled down breaking the thief’s foot in its fall. The
thief was very much annoyed at this interruption of his purpose, and
at once limped along to the house of the Deputy-Inspector of
Police, and took out a summons against the owner of the tumbled-
down wall. The man accordingly appeared in court and pleaded his
entire ignorance of the fragile nature of the wall, saying, that he
had not built it, and that the bricklayer should be summoned. Ac-
cordingly the bricklayer was brought into the court and ordered to
show reason why he had built the wall in such a way as that it had
fallen down with a very slight knock. He, too, pleaded “ Not
guilty,” saying that there were many coolies there at the time, and
that they prepared and gave him the plastering. If any one, surely
these coolies ought to be summoned. Accordingly the coolies, who
had prepared the mud for plastering, were sent for ; and duly pre-
sented themselves at court. They also said that they had not dome
any wrong, but that perhaps the fault lay with the water-carrier,
who might have poured too much water over the earth, so that the
plastering became thin. Undoubtedly the water-carrier was the
man to be punished. And so the water-carrier was summoned. Poor
man! The downcast, hopeless, expression of his countenance as he
entered the court betokened his case. ‘ Why did you pour such a
profusion of water, >’ said the Deputy-Inspector, ‘“as that the mud
for the plastering of the wall was thin and feeble ?”” “I acknow-
ledge my fault,” said the water-carrier, “and am very sorry. The
reason of it all was, that when I was pouring the water out of the
skin upon the earth, it happened that a pretty woman passed by and
I took a look at her, and was so enraptured with the sight, that I
forgot for the moment what I was doing. I do trust that you will
have mercy upon me and forgive me, because it was not my fault,
that that beautiful woman just then went by.” The beantiful
woman was then sought out and brought into the court,—and truly
she was very beautiful, but her good looks failed to impress the
hard hearted Deputy-Inspector, who charged her with passing by
that way at the time of the erection of the wall, and finding tlfnt
she had nothing to say in defence, ordered her to be hanged with
the greatest possible speed. Dumbfounded with fear and
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astonishment the woman suffered herself to be led along to the
place of execution without saying a word. Thither the Deputy-
Inspector and many others (for the matter was quickly blazed
abroad over the city) were already assembled. On seeing the man
who had issued the dread and unjust order for her death the
woman begged to be allowed to ask one favour before the deed was
done, “ Look,” saidshe, “at that large heavy beam (the gallows),
and look at me so thin and feeble. The two are not compatible.
Better that you seek for one fatter and stronger than I am; and let
me go free.” The Deputy-Inspector touched with the humour of
the request, and not really caring so long as somebody was executed
by way of a tam4sh4, granted it. Search was at once made for a
strong, corpulent, person.

* * * * *

In those days there was a very famous pfr in Kashmir, who used
to reside in the jungle with no other companion than a faithful,
loving, disciple. Now this disciple frequently had occasion to visit

" the city for the purpose of purchasing little articles, which he him-
self and his master required. One day this disciple returned to
his jungle-home with the alarming news that there was bebuj in
the city, .e., bad government had commenced, and that every one
and everything were in a state of rampant confusion. On hearing
this the pir advised his disciple not to go again to the city until
order and rule were re-established there; otherwise he would cer-
tainly get into trouble. The disciple, however, made light of this
counsel ; and on the very next opportunity went to the city. Sorry
time for him! He found the place and neighbourhood in the
greatest state of anarchy, and had not proceeded far along the noisy,
crowded, bézir, when he, being a fine, strong, stout, young fellow,
was accosted by the Deputy-Inspector’s messengers and informed
of his fate. A short time after this he was a corpse ; a victim to his
own rash curiosity.

Very, very sad was the pir when he heard of his disciple’s death.
« A thief broke his foot and my faithful follower got killed for it,”
he cried. *‘ Henceforth alone and friendless I shall have to wander
in the woods and desert places.”” First, however, he determined to
go to the Deputy-Inspector and avenge his disciple’s unjust death.
Immediately on reaching the city he commenced to distribute alms
and pretended to be most happy. On the way he metthe Deputy-
Inspector and told him who he was. The Deputy-Inspector was
astonished to find him so glad and joyful, and asked the reason of
it. ¢ My disciple,” replied the pir, “has reached heaven more
quickly through this oruel execution; why should I not be happy and
glad 7’ Hearing this the miserable Deputy-Inspector said within
himself, “I, also, will be executed, that I, too, may arrive at bliss
quickly. This certainly is the better way.” And so he executed
himself, and there was an erd of the matter.
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Tsiiras tak tsrdlis bdjwat.

A partnership between the thief and the watchman,
“ Can two walk together except they be agreed.”—Amos iii. 3.
Tsrol. For their origin, vide note * Kashérih kahai garah.”

Tsut gayih kolih tah rik-i-padar.
The bread has tumbled into the river and ‘“for the father’s
sake.” )
A man does not give anything to God willingly, but if he loses
any money, &c.; he professes not to mind—‘May God bless it to
my deceased father,” says he.

Tsutal shakras tréh pal pdv. -
In the sodomitish city three pals to a pav.
A badly-managed city.
Pdv, a weight of half-a-pound, in which are five pals.

Tsyap laj tak tiras, pontak gayik tak gristis.

The sheep got a wound and the farmer got a piece of wool.
To harm another person by stealing that which is of the greatest

‘importance to him, but of not the slightest use to the thief.

Tuhas dug dini tak plni mendun.
To pound chaff and churn water.

To plough the seashore.

The Kashmirf has a very ingenious way of making butter. When
the milk is ready for churning, it is placed into a big vessel, in the
cover of which there is a hole. In this hole a stick is placed. The
part of the stick which is inside the vessel is thick, and the part
outside the cover is thin; to this thin part a piece of string is
attached, and the ends of it the man or the woman holds in their
hands, and putting one foot upon the cover to steady it, twirls aboat
the stick with the string, first pulling one end and then the other
until the butter is prepared.

1 believe a slightly different custom prevails in India.

Tul khéni konin suét.
To eat mulberries with dogs.
To degrade oneself.

Tul palav wuth tsalav.
Gird up the clothes, rise, and away.
A wandering life.
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Tumalah siras yélik shikmas andar batak sharpi kat wépi nd ?
When the ser of rice is digested in the stomach does the mat-
ter remain ?
Scandal at the dinner is blazed abroad as soon as the meal isover.

Turah ba kadr-i-’ilm.
The length of the tail of a man’s turban according to his

knowledge. .

A very wise and learned man called Shekh Challf visited Kashmir,
greatly desiring to know to what extent the people had been
educated, and whether they were a clever and thriving class. The
Kashmirfs got wind of this visit and gathered a council to consider
how they might entrap this inquisitive foreigmer in his speech.
The result of their deliberations was, that they sent a most
tneducated man named Malah Dupiyfz to meet the learned Shekh
at Béramuls, a town at the north-west end of the valley.

Malah Dupiydz went in very grand style; he was beautifully
attired and looked of a most serious and meditative disposition,
whilst to complete the deception, a man walked behind him with &
" plate upon which was rolled in a coil the end of his turban.

The Shekh was much surprised at meeting so learned a Kashmir{
a8 this man appeared to be.. In the course of conversation he
asked him why he wore such a long tail to his turban. The
Kashmfri replied, as he had parrot-like learnt, ‘ Turah ba kadr-i-’ilm.”
Then the following dialogue in Persian and another unknown tongue
passed between them :—

Buawdl-i-Shekh. Kabk chist ?

Suwdl-i-Malah. Mabk chist ?

Jawdb-i-Shekh. Kabk dar kohsdr sang-rezah mekhorad.

Jawdb-i-Malah. Mabk dar mohsdr mongrezah memorad.

Question, S8hekh. What is the meaning of ¢ kabk ?”’

Question, Malah. What is the meaning of * mabk 7’

Answer, Shekh. “XKabk” is the name of an animal which eats

gravel upon the hillside.

Answer, Malah. (Cannot be translated, as it is a language made

up for the occasion, in order to non-plus the Shekh.)

Mabk also was a word coined for the moment and means nothing.
In this way Malah Dupiy4z thoroughly frightened away the Bhekh,
so that he did not venture any further into the country.

Kashmir{s are very fond of carrying on these conversations in
imaginary tongues. No entertainment is complete without them.
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U

Unglas péth bungalah.
A bungalow upon an inch of ground.
A good bargain ; a cheap concern.

Un ddnd réwarih sisas dindas wat.
One blind ox will lead a thousand oxen astray.
One fool makes many.
Gulistén, Ch. IL.—Na mebins ki gdwe dar *alafsdr
Biydldyad hama gdwdn ¢ dih rd.
Un kyah zinik prun batah ?
Will a blind mar know white rice ?

A fool knows nothing.
There are fourteen varieties of rice grown in the valley.

Un khutsik nah anigatih,

Kani phatik nah védrik zah,

Hiinis adij rotih nah hatih.

Niki karit rdwih nah zah.

A blind man will not fear the darkness ;

A stone will never be broken by the ice; !
A bone will not stick in a dog’s throat ; \
A good deed will never be lost.

Ur mak gatsh tak yuri wulah.
Don’t go there but come here.
Do not interfere in & quarrel or any wickedness.
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W

Wablthas Kalimak nak dar kunik tak nak déwdr,

The Kalima in time of plague is neither a door anywhere
nor a wall (i.e,, is no protection ; you should have repeated
it before).

Pray betimes.

Kalimah is the Muhammedan confession of faith. Ld ildha illa
Udh, wa Mukammad RasGlwlléh. There is no Deity but God, and
Muhammad is the Apostle of God.

Waguvi dandarik péthui gos pénjik ehhamb.
The edge of the mat became as a precipice ta him.

A man who becomes a bad character from a very little matter ; or
who dies from a very little sickness ; or who is in despair because of
a very little discouragement. .
Wakathor kdlah gupan tah pagek sor.

O Wabhathor, last night a cow, and to-morrow a pig.

A fickle disposition.

Wahathor, a village in the Y&ch pargana.

Shekh Nir-ud-din once cursed this village, becamse one day he
went there expecting to be hospitahly treated as in former times,
and the people would not at all entertain him.

Wiajih sdn athah péth thawun.
To put the jewelled hand upon another’s shoulder.

Words from the wealthy man fail to comfort the poor man. Why
does he not back them up with a present of money ?

Waktas nak wétsdn mdckhik tah waokias nah wétsdn kuchhik.
Sometimes it is contained within the hand and at other times
it cannot be held within the bosom.

The fickle world.

Persian—Ksi dyén e jahdn gdhe chénén gihe chéndn bdshad.
Walktuks kir gav takhtuk pidshdh.

Work done at the proper time is like a king’s throne.

Wanah wailit wéthi, wakras rackhit, wilanih wizih, dab.

After having tended a tree for a year to cut it down and take
it to the river ; and at the time of taking it down to throw
it with foree upon the ground.

After showing & man much kindness, and considerably helping
him, ¢to turn the back upon him.
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Wanahk wilit Wéthik tshunizik Sirun wazum dizih nak zah ;
mandini gar khénik gatshzik Mungah- Hum silas gatsh-
eth nahk zah.

Better to bring it from the jungle and throw it into the river
than to lend anythin% to the people of Sirun, (for they
never pay back); and better to eat the flesh of the sacrifice
than to accept the invitation of the people of Mungah-Hum,
(for they are very bad hosts).

Sirun is a village in the Dachhanpor pargana. Vessels of stones
are hewn there. Sometimes this place is called Siram Khira Hum.
Mungah Hum, a village in the Chhirét pargana.

Wanénut aut tah ranin nak kink.
For a long time saying only, but not cooking anything.
Actions speak louder than words.

Wananwilik tséh nas chhai abl tah bozanwilih tsék tik
chhai ni ?

O talker, if you have not got understanding, you have, O
hearer; haven’t you?
Never listen to idle tales and scandal.

Wandas chhuk jandan phih.
In the winter-time there is warmth from an old patched-up
garment.
Sikandar Ndma—DMaiyafkan kawal garchi’dr dyidat, ks hangdmsi
sarind ba kdir dyidat.
« Wingujo garah ko didii.”” * Wagévi kan pilanyum.”
O Winguj, here the house is on fire.” ¢ Give me my little
iece of matting.”
tvery man for himself, and especially in time of trouble.
Biistén, Ob, I—Shébe dud i khalk dtashe bar farokht
Shéngdam ki Baghddd nime bisokht.
Yéke shukr guft andar dn khdk o diud.
K3 dukdn ¢ niird gazande nabdd.
Wani chhéh bawdni.
The sound is as a goddess (= to our *“ Amen”),

Wini chav sharib tah suk gav sharmandah ;

Tilawdn: chav kinz tak tas lug mad.

A shopkeeper took a little wine and was ashamed of himself;

The oil-expresser drank some rice-water, and he became
intoxicated with pride,
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A respectable man is ashamed of a very small fanlt, while the
man of low dogree is made proud by a very small matter.

Woni, shopkeeper, one who sells sugar, rice, oil, &e.. He thinks
himself immeasurably above the tilawoni in position, and would not
intermarry with his people on any account.

Wani, wani kani pat,
Speaking, speaking behind the ear.

Forgetfulness. Inattention.
Wani, wani tsandun.
Jungles upon jungles of sandalwood.

A life of supreme ease ; peace and plenty everywhere.

Tsandun. Natives say that there is a jungle of a kind of sandal-
wood in Wamé Divi in the Katahér pargana. Large quantities are
imported from the Panjib.

Wanichén ydren Khudiyah sund sag.
The water of God for the pines of the wood.

God will provide.

The pine is very common on the Himilayas. The most wide-
spread species is the Pinus longifolia.

Wanis chhik grak wédi.

The customer is known to the shopkeeper,

Wntis dunis khézih kénk tak tshotsis kyah khézih ?

A man can get something out of a wont walnut, but what
can he eat from a tshots.

As good as nothing.

There are four kinds of walnuts :—(i) Wont, a walnut with a hard
shell, from which the kernel is separated with great difficulty. (ii)
Burazul, a walnut with a thin shell, and the kernel is easily separated.
(iii) Khokhur or Tshotsah-kon, which is without a kernel. (iv) Tsi-
shdkal, Tréhshdkal or Suskokul is a walnut having eight divisions, and
very rare. Whenever one is obtained it is readily purchased by the
Higdﬁs, who never eat it, but keep it as a dainty morsel for the
gods.

Winyo dégalis nai chhui tah zévik tik chhui nd ?
O shopkeeper, if you have nothing in your pots, you have

a tongue, haven’t you?

If one’s dinner is meagre, his speech need not be so.
Warah-mulik Tulak-mul.

From Béramula to Tulamul (about twenty-four miles
distange).

A good walk or ride.

Warah-mul is the correct name for the town commonly called
Béramula, where visitors change horses and cooliss for the boats on
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their way into the Happy Valley.” The lower class Kashmiris, and
perhaps residents of Panjabi extraction, have changed the w (wév)
into b (be), a8 also in the case of other words, e.g., Wernig is chan

by them into Bern&g, Achhiwal into Achhibal, and Wijbidr4 into
Bijbibar4, &c.

Mul or Mulah is a common ending to Kashmiri names of places.
Besides Warah-mul and Tulah-maul, there are Drugahmul, Kuchihmul
and others. Mul means root, foundation, creation, &c., Hence the
creation of Warah or Wardh, the root of the mulberry tree, and so
on. Warah-mul, the creation of Wérah or Wardh or Waréha, the hog
or third incarnation of Vishnu. 8o called, because in ancient times.
the place is said to have been terribly troubled by a Rékshasa called
Hiranék, who had fortified himself against all attacks of man or beast
by asking the deity to protect him against these. He had, however,
forgotten to include the name of the boar amongst the others which
he had enumerated as wishing to be protected against ; and so when
the people of Warah-mul cried unto their gods in great distress their
petition was heard, and Vishnu, assuming the form of a boar, came
down and slew the Rékshasa. Cf. Sanskrit Hiranydksha, Monier
Williams’ Dijcty.

Tulah-mul, the root of the mulberry-tree. It is supposed to have
been a lake at first, and having connection with the great Anchar
Lake, about four miles distant from Srinagar. Three hundred and
sixty Négs (or snake gods) are said to have resided there, and in
their midst the goddess R4gni4 ; but no one ever saw them, except
a Pandit, Krishna Kir by name. He was one of the goddess’ de-
votees, and he worshipped her so regularly and earnestly that the
goddess deigned to manifest herself to him. 8he appeared unto him
in a dream, and told him to go to the Anchir Lake, because there she
would show herself to him. The Pandit enquired how he should find
her N4g, whereupon she told him to go there in a boat, and on his
arrival she would under the form of a serpent lead him to the place.
All happened as the goddess had said. The Pandit was guided to a
spot where a mulberry tree had grown ; and the place was quite dry.
There and then Krishna K4r worshipped Ré4gni4, and afterwards left
and told all the people of the wondrous vision and gracious words
which he had seen and heard. Cf. Sanskrit Rdjné, Monier Williams’
Dicty.

Warah mulik wdv.
The wind of Biramula.

Jénbdz 84hib, a Muhammedan religious mendicant, lived at
Béramula in olden days, when the place was noted for its great
heat. At one time for a whole week the sun shone upon the town
with such increasing vigour that the people were being struck down
with fever in large numbers. Then it was that Jinbdz prayed, and
the air was at once changed, and a good wind sprung up, which has
continued to blow around Biramula ever since. Jénbidz Sahib’s
tomb is to be seen in the town, and is much venerated and visited.
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Warhajik mundare par nai dsie,
Noshi nai dsie hash tah zdm,
Mukaddamas patah nat phukaddam dsie,
Gimas tulike shimas tim.
If there were not an axe for the crooked log,
If there were not a mother-in-law and sister-in-law for the
daughter-in-law,
If there were not a phukaddam after the mukaddam,
Then he (or she or it) would trouble the village until the
evening,
No rule—no peace, and no country.
PMy,‘kbaddam, the headman of a village, called lambardér in the
anjéb,
Pllmkaddam, an officer under the authority of the mukaddam.
Wari chhuh trek kat tak sheth doh.
A year is 360 days.
Lay by for the morrow.

Wérini nishih shur thawun khatit.

To hide the child from the midwife.
Perfectly useless to try to keep the secret.
Wom :—Ddf se pet nahtn chhuptd.

Wiarini prasun héchhindwin.

Teaching the midwife how to deliver a child,

Teaching one’s grandmother how to suck eggs.
Teaching a shopkeeper his tables, &c.

Wast chhik dubi sandik tukah talah sif gatshin.
The clothes become clean beneath the washerman’s stick.
“ There is & great want in those people who have not suffered.”

McCheyne.
Watah wélai tak jorak juddi.

May you miss the way and be separated from one another.
A Kashmiri ourse.

Wital Batwirah.
A sweeper’s Saturday (i.e., no time—I shall never get it).

There are several classes of watul or mihtar log. Some who make
winnowing fans and are called shupi-witul, some who do regular
mihtar’s work and are generally called duwanwol : and others who
make boots and shoes and are called simply watul. Like people of
other crafts the bootmaker invariably wants something in advance,
and promises the boots on the following Saturday, which promise is
renewed for two or three Saturdays, until the order is fulfilled.
Hence the proverb.
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Wital Braswdrah.
The sweepers’ Thursday.
Vide supra.

Witalan tir.
The sweeper’s sheep.
Money or property in the hands of a man of low degree.

Watan hund miz latan tak latan hund méz watan.
The flesh of the road to the sole of the foot and the flesh of
the soles of the feet to the road.
A man who earns his living with great difficulty.
Some work so hard, and walk so far, that the skin comes off from
their hands and feet, and the dust of the ground comes in its stead,
and cannot be washed off again. ) .

Watih wati chhuk b pak dn.
The water flows its straight regular course.
No humbug about that man or that arrangement.

Watshen wakrakwud,

A birthday to calves! (there is no need to commemorate
their natal day).
Cited when an unworthy man has been honoured; &c.

Watshis gyad tah dindas lov ;
Insif rov tah wanav kas ?
Kahan garan kuni tov,
Hémmat rdv tak wanav kas ?
Six wisps of grass to the calf and only one to the ox ;
Justice lost and to whom shall we speak ?
Only one frying-pan between eleven houses.
Courage goue and to whom shall we speak ?
The reign of injustice.
Cf. note to * Kashfrih kahai garah.”

Wav, b4, wav, zik lon, bd, lon.
Sow, brother sow, that you may reap, brother, reap,

Wiy kas zih yés patah Gv ?
‘Who has such trouble that he should lag behind ?

Wiv wuchhit gatshik ndv trdwuni. .
Look at the wind before you loose the boat,
Consider before you act.
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Wiwas niwak sail.
To take out the boat when a strong wind is blowing,
An unsuitable time for any work.

Welingih péth wulhul,
A mortar upon the clothes-line.

Impossible.

Natives tie lines of string right across their rooms and hang
clothes, vegetables, &o., upon it.

Weshdmitrun surug.
‘Weéshdmitar’s heaven.

To die on the completion of any great object. .

Weéshdmitar was a rikhis, or arch-saint, among the Hind6is. He
made a heaven for himself, and when he had finished it and had
just set foot on the doorstep to enter therein, he died.

Wth poshik nah athak chhalanas.

The river-water will not be enough for washing his hands.
A wasteful, extravagant, man.
Weéth is the Jhelum river in its ocourse through Kashmir.

Wéth tshenid zih panun tshenih ?

Will the dividing of the river be as if any of your own
relations were going to be hurt ?
Your own is your own, another’s is another’s.

Wethi kati chhak grazan zik égarah ?
O W¢th, whence are you roaring? From the spring.

‘The spring of a woman’s happiness is her husband’s love, the
spring of a man’s prosperity is a friend’s help, the spring of a nation’s
distress is the ruler’s mismanagement.

. Wéthih ndbad phul.
Some sugar-candy for the river.
A little gift lost in the vastness of the receiver’s need.

Wetsir-Nigai marutsah nibad.
(Eating) the sugar and pepper at Witsar-Nég.

To break one’s journey for rest and food, or to eat at home the
food which was prepared for the journey.

Gangabal is a stream tributary to the Sindh river. Hither go those
Pandits bearing the ashes of dead relations who died during the
previous year, which they throw into the sacred stream with great
reverence. Cf. note *‘ 8iryas hyuhnah,” §c. When going to this place;
while ascending the Barut mountain they sometimes fall sick either

30
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from the effects of the rarified atmosphere, or else from overtired-
ness ; and so the pilgrims are advised to take some sugar and pepper
with them and eat these as medicines, if they should feel ill.
These sugar and pepper are not on any account to be eaten at
Wetstr-Nig. On one occasion a little boy about six years old, not
having been well instructed in the manners of the pilgrimage, began
to eat some of his sugar-candy at W&tsir Nig, a march or so too
early.

Woni budihk tak parménah thurih.
The shopkeeper will grow old and throw about the scales.

A useless, old servant.

Woni chhui poni kisarik tali.

Hirih hastis héwdn muli.

The shopkeeper is like water below rice-chaff.

He buys an elephant for a cowrie ;—(sharp, cunning fellow !}

Woni gav sut yus pénis bozik hisib.

He is a shopkeeper, who understands (even) the worth (of a
drop) of water, (so that he does not waste a trifle of any-
thing).

Woni gav sui yus machk tsahih.
A shopkeeper 18 he who will lick up a fly (i.e., will not waste

a scrap).

A shopkeeper married his daughter in very grand style. During
the ceremony he placed some very valuable pearls upon her veil.
Everywhere his name became distinguished because of this splendid
wedding.

Some days after the wedding was concluded two merchants came
to him bringing some honey for sale. He bought it, and while he
was storing it away in his shop he noticed a fly in one of the pots,
which he extricated, licked the honey off from it, and then threw
away. His daughter chanced to see him do this dirty trick and
despised him for it. “ Fatber,” said she, “how could you be so
vulgar after having spent so much money over my wedding and
appeared so grand!” The girl was so upset by this act of her
father’s that she got ill, and only became well again when it was
proved to her that this extreme care, which her father manifested,
had alone enabled him to spend such an enormous sam of money
over the wedding.

Wuchhit un tak bbzit zur.
Seeing, yet blind, and hearing, yet deaf,
See all and hear all, but say nothing.
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Wuchhto kyak pyav husnas wév ; rintasih kuruk Shih Ml néo.
Look, what a misfortune has happened to beauty; people
have given the ugly woman the name of Shih M4l.
Shdh Mdl is the name of a great and beautiful woman.

Wudah-Piruk be-garaz.
The independent, lazy people of Wudapir.

Wudapdr is a village in the Utar pargana. The people areas they
are proverbially represented. No person, if they can help it, will
take a servant from the village.

Wufawane ratanih.
Catching (birds or) things as they fly.
¢‘ Credulous fools .”—S8haks.

“ Wuitd khasun kuthd zik wasun?”’ < Har-di ldnat.”
QO camel, how do you going up and coming down hills ?”
¢¢Oh, both are a curse.”

There is & touch of the curse about everything down here.

Wuith budyov tak muthar karun héchhun nak.

The camel has become aged and has not learned how to help
himself.
Old age is second childhood.

Persian.—Shutur pér shud shdshédan na amokht,

Wuitah natsun tak khar Ghang chhéh mashhir.
A camel’s dancing and an ass’s braying are well-known.

A work out of time and out of place.

A camel and an ass were grazing in the same meadow together, when
suddenly the ass brayed very loud. ¢ Be quiet,” said the camel, * you
will disturb the whole neighbourhood and the people will come out,
and catch us and bind us, and we shall henceforth have to
burdens. Be not 8o foolish, I pray you.” But the ass did not desist;
on the contrary he brayed the londer, and the consequence was that
some men hearing the noise came forth and caught both the animals.
The camel was filled with rage, but kept his counsel, determining to-
revenge himself upon the ass at the earliest opportunity.

One day both the camel and the ass were walking together carry-
ing loads, when they arrived at & bridge, upon which the camel began
to dance with all his power.

“ Bteady, steady,” cried the ass, *“you will break the bridge and
we both shall be precipitated into the deep river.” But the camel did
not hear ; on the contrary he seemed to dance more clumsily and with
greater vigour, until presently the beams of the bridge snapped into
two pieces and they both fell into the water and were killed. Cf.
Journal, Asiatic Society, Bengal, Vol. LII., Part I, p. 90, the Rev. C.
Swynnerton’s tale of ¢ The Four Associates.”
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Wunuk tim thuktam suzahirih sun chhum ;

Ajik hirih kanahwdj driyi no.

Wunuk tam thuktam mdlin kronui ;

Az nai diin tshutsah-konui drot.

Up to this day you boast about the gold in your purse ;

But never so much as an earring of half-a-cowrie’s worth
has appeared.

Up to this day you boast about your father’s house and people ;

But to the present day not an empty walnut even has come
out of it.
Empty boasting.

Wupar makalluk gav kukar tsir.
A man from another district is a thiever of fowls.

Srinagar is divided into several mahallas. People of one mahalla
dislike very much to have anything to do with the people of another
mahalla. The people of the one will not receive the people of the
other ; the children of the one will beat and abuse the children from
the other ; and the very dogs also will not recognise one anotherin a
friendly way. It is a constant occurrence to lose fowls, &c., as a

natural consequence of this estrangement.

Wupasladas chkuh kin patai.
A dog following after a fasting man.
One trouble after another.

Wurah-gabar chhik sorak khyul,

Wurah-madlis torik dab zangih.

Wurah-mdlis khorah rut.

Step-sons are like a herd of swine.

A stroke with the chisel upon the feet of the step-father.
A chain for the feet of the step-father.

Wurun wuchhit gatskik khor waharun.

A man should stretch out his feet after looking at the bed-
clothes.
Marathi.—Hdtrun pdhun pdya pasardve.

¢ Wushini béni, yuharin wulah,” ‘¢ turuni béni uharin gatsh.”
“ O warm (s.e., rich) sister, come here. O cold sister, go there.”

Cupboard love.
In Kashmir a wealthy man is called a warm man, ak garm
mahynuv ; arich tomb (place of pilgrimage,) is called ak garm 26drat.
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Wushneras khal khish ; turneras mal mish.
To a warm (i.e., a wealthy) man, his heart’s desire; but to a
cold man (i.e.,, poverty), filth and repulsion.
Khal khish, lit., slaughter of beasts.
Mish is a general word said with a drawl for urging cattle
along, &c.

“Wuth nush kut khas.” ** Ayas kyah karanih ?”
“Rise, O daughter-in-law, and get up to your room.”

‘“ What else have I come for ?”

One’s duty.

People are married very early in the country of Kashmir, if their
parents can afford it. The custom of HindGs at the first marriage
is to make the bride and bridegroom sleep together in the husband’s
house for one day only. After which they are separated until the
bride attains the age of puberty. Among Muhammedans the couple’
sleep together for a whole week, and then are separated. In the
saying above the bride is supposed to have reached her mother-in-law’s
dwelling, and immediately on arrival she is told to go to her room.
“For this very purpose I have come,” says the girl.

“ Wuth nikah kdm kar.” *‘ Nikahk chhus tak hékah nah.”’

“ Wuth nikah batah kheh.” Dul myon katih chhuh 7

“ Get up, youngster, and work.” ¢I am weak and cannot.”

“ Get up, youngster, and eat something.” ¢ Whereis my
big pot 7

Wauthiv kothév bikiv kothev khdyiv shikir mdz.

Wuthiv nai bikiv nai tak khéyrv panun miz,

Get up knees and sit down knegs and eat the flesh of the
prey ;

If you wont get up and sit down then eat your own flesh,
Work is health and life.

Wutik wulah, madano.
Come, O friend, and be tempted ; (not I, I know better).

Wutini baldyih tut. |
Another gets his punishment.
The wrong man.

Wuvur matyé zik wunah tsir karih béyik ?

Is the weaver so mad that he will again steal wool ?
A burnt child dreads the fire.
Panjébi.—A4g dd jalid titine te dardd hai.
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Wuvuri sundi dydran dah sds,
A weaver’s wealth is ten dnds.

A stupid man with a little money who wishes to be thought a great
personage.

There was a poor wretched weaver who had only ten énis, which
he hid in the dust under his feet. He put five 4nés under one foot
and five 4nés under the other foot, and while he was weaving he
used to work his feet up and down (as if at a treadmill) and say
¢ Is phallth pdnch, us phallih pdnch,” which translated is “ Five in
this place and five in that place.”” News of this got wind, and one
day the poor weaver lost all his ten 4nfs. He then continued to say.
¢ Is phallih toh, us phallik toh.”” of which the interpretation is, ¢ On
this side chaff and on that side chaff.”—It appears that the thief
had put some chaff in the place of the money stolen.

Wuzalik kanih tsup kadun.
To bite on the red side (of an apple, &c.)
A gaint share in the partnership.

“ Wuzamui, nats nats tai ai panziai.”
O monkey, dance upon loan.”

A debtor’s reply to a hard creditor.

Some of the natives earn their living by training monkeys to
dance and do other tricks. They take them about, as they do in
England, to the people’s houses, and some of the people give them
money, while others promise to give on the morrow.

“ Wuzamyo kutié guk ?° < Horér rdwaranih.”
O debt, whither gone 7’ ¢ To increase the debt.”
Keep out of the clutches of the money-lender.
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Y

Y4 pir nah tah dir.
Either altogether, or else be at a distance.
The whole hog or none.

Y4 tai kaj nak tah laj © Huri” wanane.
At first she was dumb, but afterwards she began to say
*“Huri,”

Time will make mention.
Huri is a sound for driving away cows.

Y tsalun nak tah tsilun.
Either flee or else suffer.

Yé zurav nak tah burav.
Either suffer or else go. (Vide supra.)
‘ Go, you rascal, or I will smite you.”

Yad chhani tdh chhit nant.
The stomach empty but the dress displayed to view.
8tinting the stomach to support the back.

Yad chhuh nak wuckhin kank tak tantk chhuk wuchhin parat
kank.

No one sees the stomach but everybody sees the body.
An argument for dress.

Yad dag chhsh bod dag.
The stomach pain is a great pain.
“In the sweat of thy face shalt thou eat bread.”

Yad tsharui tak gontsan diwdn tdo.
An empty stomach, yet twirling his moustache.
The would-be gentleman.

Yadal chhui be-imdn.,
A fat man has no religion.
“ Jeshurun waxed fat and kicked.”

Ydjik ai phuchhik tak kichik chhés ati.
If the biscuit is broken, the pieces are here.
Here are the items of the account, we will add up the total again.
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Yak tan tak di kas.
One body and two persons.
A married couple.

Yakar chhdnuni kukar packik-baran.
Yakar, the carpenter’s fowl-house.

An unfinished work.

Fowl-houses, garden-walls, &c., in Kashmir are frequently made
of a loose rough kind of wooden railing called pachah-baran.

Yakar, a carpenter, is said to have built a fowl-house for some
person, which tumbled down directly one of the fowls flew upon it.

Yalur mdrit athan phak.

Lay hold of (lit,, kill) the yakur plant and your hand will
smell,
You cannot touch pitch without being defiled.

Yamak, yitam tak nitam.
O angel of death, come and take me.

Quoted in a most piteous tone when any person begs to be let off
any difficult or unpleasant work.

Yapirik bil bakar tak apdrik bl lokar.

On this side of the hill (he promised to give me) a goat, but
(when he had reached) the other side (by my help, he
gave me) the stick, ¢.e,, he beat me. ‘

Yir kyah layih zik tsarik bachih. ,

‘What is the worth of a friend that you will not give him the
young Sparrow.
A request refused.

Yir gai batak-mar.
Friends are rice-stores.

“ Make to yourselves friends.”

A king had three sons, to each of whom when they were grown
up he gave a 1akh of rapfs to profit with as they each thonght right.
One of them tried trade and became exceedingly rich, another went
and founded many caravanserais for pilgrims and travellers; and
the third travelled everywhere lavishing gifts upon the people and
entertaining them in large numbers, and in grand style. In course
of time they all met together again and recounted their several
experiences. When the king had heard these he praised the first two
sons ; but was angry with, and despised, the youngest.



241

The king’s country was in a state of great confusion; an enemy
with a very strong force behind him had appeared against it. What
was the king to do? He was weak and friendless. He called his
wise ministers, but they could not help him out of his difficulties.
At length he sought the advice of his sons. The first son advised
yielding in the most honourable way possible ; the second son said
that he could not help his father ; but the third—who had been sent
for, it was true, but without any expectation of real help or wise
counsel from him—he said, “ O king, my father, command me to go *
against this enemy and I will overcome him.” The king consented.
‘“Go and do better with your men when you get them, than youn did
with your money when you had it.”” The youngest son went forth
with a glad and hopeful heart calling together his friends on the way.
The paople remembered his generosity and amiability and answered
readily to his call, until at last he had with him a very large force of
most enthusiastic followers, by whose help he thoroughly routed the
enemy, so that they returhed no more to trouble the land.

The king had a different opinion of his youngest son after this.
Instead of despising him he esteemed him the most worthy of all
his sons, and appointed him to the greatest honour.

Ydr zigin tshalas tamdiki chilim chat tak tsalas.
The friend lies in wait to deceive; after smoking the pipe he

will run away.
A heartless servant or friend, &o.

Yiras moj muyik tak lukah sdsih, ybr mid tak kunih nak kank.

If a friend’s mother dies a thousand people remain (because
the friend is alive), but if the friend is dead, then there is
nobody left.

“ All the wealth of the world could not buy you a friend, nor pay
you for the loss of one.”

Yas gov hund dud tak gurus khézih tasund pétshur tih gatshik
tsdlun. .
One must take the cow’s kick as well as her milk and butter.
We cannot afford to quarrel with a good servant or good horse, &c.
Yas korih nethar soh kir lubaran !
A danghter about to be married gathering dung!
A person who is everywhere and doing everything except in the
right place and doing the right thing.
Yas lug “karah karah” suk karih ;
Yas lug ““ marah marah” suh marih.
He who says “ I will do, I will do,” he will do;
He who cries ‘‘ I shall die, I shall die,”” he will die.
Where there’s a will there’s a way.
81
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Yus mahnyvis Boyik sund bad yiyik tas gatshik panun
kdmuni.

He who wishes evil te another man, will suffer his own loss.
Harm hatch, harm catch.

Yas nak waish nar tas gayi garasut andar phar,
He whose arm is net raised (in labour), te him a dried fish
has become in the house.

Industry begets wealth.

Phar.—During the winter months the fishermen go out with their
boats in companies of ten or twelve after these little fish, which they
catch in a cast-net. Half-a-dozen boats will spread themselves
across the river sideways and beat the water with their paddles, to
frighten the fish into the half-a-dozen nets, which have been thrown
for them by the other boats a little way ahead. In this way some-
times a mile of the river is scoured in an evening, and maunds upon
maunds of fish are frequently caught by one company. When it
begins to get dark the fishermen fasten their boats to the bank and
collect all their fish together into one place. Then they spread a
layer of leaves or grass, and over this a layer of fish and a sprinkling
of salt, then another layer of leaves or grass and so on, until a great
mound is raised. Everything ready they now light big fires on all
four sides of this mound to dry the fish, and sit by and watch, until
the fires go out. On the following morning the fish are taken out
and strung upon sticks ready for sale. Only the poorer classes
purchase them, as they are not very savoury or wholesome.

Yas wandas hammdm tah rétakkdlih ghv, sui hd-mdlik
dunyahas dv.

That man has come into the world, O father, who has got a
warm bath for the winter and a cow for the summer.

Blessed is the man who has everything in its season.
A saying of Shekh Nfr-ud-din.

Yas wat riwih tas hdwan dak ;
Yas kath réwik tas hiwik nak kaih.
Him, who loses his way ten men will direct ;
But he who loses a word,—who will direct him ?
“ Each sacred accent bears eternal weight,
And each irrevocable word is fate.”’—Pope.

Yas watsh nar tami khéyih lukah hanz lar,
He wht; raised his arm (i.e,, in labour) ate the house of the
eople.
Indn};try begets wealth.
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Fas yus gatshih suh tas gatshik muharé dst.

Let that man who wants anything give a gold-mohur (asa
bribe) for it.
Money commands even the gods.

Yat bawak-saras dyai kahti !

Kank nai dyuthum kansih sustt.

How many people came to this lake-like worldT

Bat I have not seen anyone (going away) with anyone (z.e.,

we die separately and alone).
This world is called lake, or sea like, because it is so-difficalt to
cross over it with safety—Vide note “ Samandaras mans,” &c.

Yat nam atsih, tat skistar kyak ligun.
Where a finger-nail will enter (will do.it), there is nonecessity
for iron.
When one can accomplish the matter easily, what is the good of
creating & noise. When it can be done very economically, what
profit is there in spending much money over it, &c.

Yath gamas nak gatshun dsih, tamik gémuk ndwuf hyun kyak
chhuk ?

Is it necessary to ask the man of that village whether you
have to go, or not ?
Useless speech.

Yath nirak butisut mai di niruye..
Dur nai latiye rozih samsir.
Wuchhtai Pindawan kund dik duruye ;
Tim krdlah garanui chhapane tsit !
Timanuz kyah aus lyukhmut Hariye.
Dur nai latiye rozikh samsis.
Don’t hide your light face in your sleeve, dear.
The world will not always remain.
See how firm were the bodies of the Péndus ;
Yet they had to hide themselves in a potter’s house !
According as Hari had written in their lot.
My dear, the world will not always remain,
‘ Nothing in this world can last.”
The above is the poetry of a very holy fakir woman (neither Mu-
hammedan nor Hindd) named Habbah Khotan, who used to live
&t a village called Pindachhuk, where there is & wooden mosque,
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which she erected from the savings of her spinning-wheel earnings.
The people say that she was accustomed to cross the river upon a
lion, which beast God gave her as a special present.

Pindus. Yudhishthira, and four other princes, sons of Péndu, a
sovereign of ancient Delhf. For a full account of these demigods
and of their great enemies the Kurus, cf. any classical Dictionary
of India. Here I will only explain the above lines. Yudhishthira,
the eldest son, was installed as heir-apparent, and soon became
renowned for his ‘justice, calm passionless composure; chivalrous
honour and cold heroism.” The people wished Yudhishthira to be
crowned king at once, but the Kurus tried hard to prevent it. First
of all the P4ndus and their mother were sent to a house built of
combustible materials, with the intention of burning the whole family
in it. The P4ndus, however, were informed of this, trick and escaped
to a potter’s house in another city, &o., &c.

Hars or Har{ is a name of Vishnu. Kashmirf Hindis believe that
he inscribes npon the foreheads of human beings their several desti-
nies. The following is & quotation from the Hitopadesa (with
Johnson’s translation) :—

g @ et aeardesnd
TR SAfast e |
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‘ Binee even the moon sporting in the sky, destroying sin, possess-
ing ten hundred beams, marching in the midst of the stars; from
the influence of destiny is swallowed by the dragon:—who then is
able to avoid what is written on his forehead by the finger of destiny.”
OL. * 8dfah khutah,” §&c.

Yath tilawdn sachkik, yih phydr tik.
Let this drop also fall upon.the oilman’s dirty clothes, (what

difference will it make 7)

A little more trouble to a man already overwhelmed with it.
Some oilmen have been known to wear the same long smocklike gar-
ment for the space of three years without once having it washed or
changed all that time. The quantity of grease which collects within
a few months, even, is almost incredible.

Yath tumbis tik hugddas.
This piece of wool also for dried fish.

“On the verge of bankruptoy—what can matter a shilling or so
more.”
Persian.—fn lakad ham ba gor i Hitam i Tas.
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Yatsan gagardyan rid nak, tsarén kathan sid nah. .
There is not rain from much thundering, and there is not
profit from much speaking.

¢ Yatsarih, raneyik khétsarih métah.’ « Wulo Lintarah.”’
‘ Bok dai lugus walak-bart.” Tséh dai mutsui ** tak ati khéh.”
O zealous woman, you have cooked a handful of curry.”
““ Come, O cock sparrow.”
“] am fastened, O woman, in a net.”” It is left over for
you; eat it there,”
Misfortune.

Yelan jel tak mawdsan khalat.
A prison for the royal and obedient, and a robe of honour
for the rebellious.

Khalat (Khilat in Arabic) is generally a robe of honour with which
princes confer dignity on subjects, and visitors of distinction. Some-
times a sword or a dagger, or a rare jewel, or some other valuable, is
given together with a turban and shawl.

Yslik ausum lukachdr télih ausum nak mukajir.
When I was a child then I had not any leisure.
Time hangs heavily upon an old man.

Yélik dal darwizah wut gatshin, télih chkuh nak kinsik kund
bogdn.

When the flood-gates of the lake open, then they do not
listen to any one.

The word of the ruler—no alternative.

Dal darwdzah, lit., the door of the lake. The Dal is a large lake
close to the city of Srinagar. When the river is low the gates,
called ““ Dal darwdzah,” remain open; but when the river rises to a
certain height, they close of themselves, thus preventing inundation
of the land around the lake,

Yélik diwdn Khudd télik katas ntn zan ;

Yelik niwdn Khudé télih katas min zan.

‘When God gives then it is as salt for the sheep ;
When God takes then it is as wool from the sheep.

(3. e., when God gives, he gives to profit—the gift is as salt, which
preserves and fattens the beast ; and when God takes, he takes baut
His own—what He himself has given, i. €., as wool from the sheep,
whieh fattened from the salt, which God gave it).
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Yelik ptran hisib mangan, kutah piran nat atsih zangan.
When the pirs’ accounts will be taken, counterfeit pirs will
tremble.

A wicked steward, a dishonest servant.
Gaulistdn of 84’df, Chap. I.—Harki khydnat warsad dastash dar

hisdd bilarzad.

Yelik sun télih nah kan, yélik kan télih nak sun.

When there is gold (for the earring), then there is not an ear;
and when there is the ear, then there is not the gold.
A wife and expense, or no wife and save; a son and expense, &c.

Yelik tsah dsak pldshdh tslih dsah buh wazir,
When you become king then I will be minister.
“T’ll be up with you.”

Yelik yih shibik tlik tik kar.
‘When it is proper then do it,
A time for everything.

Yémi daulat jamd kar, ydniyaes tsir ydrdwis saminik tal, nak
khkyon pdnas nah nyun athik nah ditun béyis.

He who gathered together riches, either a thief will take
them from him, or they will be lost under the ground ; the
gatherer neither partakes of them himself, nor does he
take them with him, nor does he give them to another.

Yémi dits noshik sui dapdn * Garah bigaryov.”
He who commits incest with his daughter-in-law says : ¢ The

house has become bad.”
Every bad man suspects every other person of being bad likewise.

Yemi dits wani tas sui want, ysmi tsat wani tas sut wani.

He who plants a grove of trees, may God do so to him; and
he who cuts the grove may God do so to him.
“ Whose end shall be accordingto their works.”

Yemi herih khatsos tami herik ai wasahak, yemt lapak ai
lasahak tak 1jih wasakak nak zak.

I came up by this ladder and if I get down again by it and
am free of this misfortune I will never steal from the pot
again.

Pogor people’s children are constantly pilfering from the pot.

One day a little child was seen in the very act, and was caught at the
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top of the ladder, which generally runs up outside a Kashmiri hut,
and by which she sought to escape, perhaps, over the roof. While
her mother was beating her on the top round of the ladder, she
shrieked out these words, which have passed into a proverb, and are
now constantly cited by other and bigger children, when they are
discovered doing anything forbidden.

Yeémz hov tami nyov ; yéme khut tams rut.

He who made the thing manifest caused it to be taken away,
and he who concealed the matter, held it,
Keep your own counsel.

Yémi hyut suk hut.
He who took grief (into his heart) rotted away.

Yémsi khani gang tas gayih tati andar panuni zang.
He who dug a pit for others has got his own legs into it.
Persian.—Chdh kan rdé chdh dar pesh kardah i khesh dyad
pesh.

Yém: kur dr suk gav khwir.
He who does shame comes to shame.

Yémt kur gungul tami kur krdv.

Lukah hanzik ldganaiyih péth mo bar chiv.

He who began the harvest reaped the end of it.
Do not be covetous over other people’s fields.

Yém: kur lawak hat suh tik tutuf ;
Yémi 2ol lawah hat suh tik tutui.
He who made a hundred bundles of grass, to him so much;
He who burnt a hundred bundles of grass, to him so much.
A master who does not praise the good servant and reprove the
bad, but serves all the servants alike.
People gather the long lank water grass which grows by the river-
side in the Autumn, tie it up into bundles, and sell them during the
Winter at the rate of sixty bundles for an 4né,

Yémi lukah hanzan mickan tak tukran péth nazar thav suhb
gav hairin,

He who keeps his eyes upon the pieces of rice and bread of
other people is in a wretched state.
A loafing, wandering, fellow.
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Yeémi Sdhiban ds ditus suk diyas ni khos tik khyun kyut ?
Whom God has given a mouth, to him will not He, the same
Ghod, give a little pot for his dinner ?
Bustén of S&’d{—Yake tifal danddn bardwurda bud,
Pidar sar ba fikrash faro burdah bud.

Mukhor gam bard e mam ai be khirad—
Har dnkas ki danddn dihad ndn dihad.

Yeémi shili chhih wuchkmati yiti kahtydh rid !
This jackal has seen plenty of rain like this !

An old experienced man.

Yémi wuchh naris tak dalis suh gav khwir ;
Yémi tshun akis khoras pulahur, béyis paizir.
Suk chhuk barkhurddr.
He who paid attention to the sleeve and border (of his gar-
ment) was ruined ;
He who wore a grass shoe on one foot and a leather shoe on
the other, he was prosperous.
The man who wishes to succeed must not mind a little dirt some-
times.

Yémis ¢ Nannawirik’’ ndv driv tas tsalih nak zak.
If a man has got nicknamed ¢ Bare-footed,” the name will
never leave him.

In olden times there lived in Kashmfr a very great man named
Khwéjah Karim Din. He once visited the ’Id gdh in time of snow.
On arriving at the common he noticed the nice level ground and
said to his attendant “ Take off my shoes. I wish to run on the
grass for a few minutes with naked feet.” His servant obeyed, and
Karfm Din ran about for a long time to his heart’s content.

From that hour the people called him Karfm Nannawor., Of
course he was very angry at this, and tried every means in his power
to check it ; but all to no purpose. To the very hour of his death,
and since, whenever his name has been mentioned, people have
spoken of him as Karfm Nénnawor (i.e., bare-footed Karim).

Yémukut dir tak tamukui pun.
‘Whence the timber, thence the wedge,
Set a thief to catch a thief.

Yénan wénak tak wanan ki ; suk kami chhiwai hipaii.
Weénah upon the river-bank and jasmine in the wood; and
who plucked the jasmine? The bear.

Good things in the hands of the bad.

Wénah is a non-edible plant with a smell like mint.
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Yeéni nak kunih, wonun nak kunik tah kats gas yerav ?
Warp not to be found anywhere, woof (also) not (to be found)
anywhere, and how many yards shall we sort ?
An order but not all the requisites for fulfilling it.

Yéti béhé Nige Arzun tati béhi Blgi Parzun? .
Will Bég Parzun (a poor, ignorant, fellow) sit in the same
place with Nég Arzun (the great)?
People should know their rank.

Yéti pahalis khyul tati sakas guph.
Where the shepherd’s flock there the leopard’s lair.

‘Where riches there thief, where glass there stone, where a man
of high position there envious, covetous persons.

Yétih ai dsik mengun suhb tih héyih tséngun.
If there were a little boy here he also would be amused.
Cited to a forward, impertinent, little fellow.
Mengun, lit., sheep and goats’ ordure, which being small, a little
boy has been likened to it and called after it.

Yeétih 4b tatih dp.
Where there is water, there is a god.

Hindust4n{.—Jahdn ib wahdin dp.

Rivers and springs as sources of fertility and purification, were at
an early date invested with a sacred character by the Hindids, who
are thoroughly in their glory, living in this land of Kashmir, a land
of rivers and fountains and lakes, &c. The Muhammedans are
constantly twitting their Hind@ neighbours concerning the number
of their water-gods.

Yétik kon tatih nak hijat myon.
Where there is a one-eyed man there is no necessity for my
presence.
The natives declare that the Devil said this.
Hindust&n{—Kdnd terhd bad-fiald.
Persian.— Yak chashm gul, digar na bilkull.
Panjdb{—Kdnd kdchrd hoch-gardand : yeh tinoh kamadt !
Jablag bas apnd chale, to ko na puchhe bdt.

Yétik nak balawir tatii wugarah tir ?
‘Where that great man is not able, there will that poor, weak
fellow be able, to do anything?
Wugarah t4r, lit., a handful of cooked-rice, but heres means a poor,
weak man.
32
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Yitih Rijé Bhoj tatih Gangd Tili.
Where R4jé Bhoj there Gangé Tilf.

Money is oftentimes the only patent of nobility besides lofty
pretensions. Rij4 Bhoj was the celebrated sovereign of Ujjain, the
great patron of learned men, and to whose era the nine gems or
poets are often ascribed; the  Singhédsan battisi” describes his
virtues. But Gang4 Tilf was an oil-merchant whose only claim to sit
in the great R4j4’s presence was his great wealth and a little kind-
ness once shown by him to Ré4j& Bhoj’s predecessor, R4j4 Vikraméaditya-
Yeétih tip tatik shuhul.

Where sunshine there shade.

“ There is compensation in this world even.”
Yéts gav zik méts gaw.

More than enough is as dirt (no use to a man).

Yétsan zandnan poni kdmuni, takh tsarén mardan batak
kdmuni.
Many women, little water ; and many men, little rice.
1t is the custom both among the Muhammedans and the Hindfis
for the women to fetch the water from the river. If there should be
more then one woman in the household, there will probably be
frequent quarrelling as to who shall perform this duty, and sometimes
both having refused to go for the water, the members of the household
will “ run short ”’ of this necessary commodity. On the other hand,
if there should happen to be more than one husband or man in the
house, there will probably be constant wrangling amongst them as
to who shall pay the baniyé’s bill.

“ Yi bandah yatshin ti no sor. Hi wulo bila-ydro lo.”

“What the servant wishes cannot be had. Come, O my
young friend.”
Man proposes but God disposes.

Yt wuth hatik ti khut matih.

What has gone down the throat has ascended as a charge to
keep.
A prI;mise is & charge to keep.

Yzk chhuh bick yut rachhikan, tut diyik tuph.

This is a scorpion, as many as cherish it, so many will it sting.
An ungrateful, malicious person.

Yik -chhuh khusk-khowir tak ulatah. Dapakas, < Daryévas
gatsh,” tak gatshik hénaras.

He is aleft-handed, contrary fellow. Say to him, ‘ Go to the
river,” and he will go to the drain,



251

Yik chhuh huni—wushkah tah minshi gik hyuk, nah lagin
léwanas tah nah gilanas.

He is like dog-barley and buffalo-dung, which are of no use
for plastering or burning.
A worthless fellow.

Yih gdmas tikh mdmunis wutshis. v

‘What (happens) to the village also (happens) to the uncle’s
calf.
Famine, &c., bad for all ; every one suffers more or less.

Yih gav likkit tih gav hukhit.
What is written is dried up (no smudging it out).

“ What ¢s written.”” One’s fate.

¢ Dried wp.” An allusion to the native custom of smudging out an
error. A Pandit has been sitting by me for the last eighteen months,
writing for an hour or so nearly every day. He always used to rub
his forefinger over any mistake he had made; and it was with the
greatest difficulty that I got him to use a penknife. Of course, if
the writing had dried there was no danbing the error out, it either
remained, or else another sheet of paper was used.

. Yih hakimas dizih tik konak dizik bémdras?
‘Why cannot that be given to the ordinary sick person,
which is given to the doctor ?

Native doctors are sometimes very strict over their patients cen-
cerning their diet. A youth is now squatting on the floor by my
side, who has just recovered from a long and sharp attack of fever.
‘‘ For a whole fortnight,”” he says, ‘‘the doctor wounld not allow me to
have any thing but rice water and a little hand (Cichorium intybus).
But these doctors are not always so particular as to their own diet
when they themselves are ill.”

Yih hdnzans purnih péth wuchhih tih wuchhih siwéni tsarnih
Kini.
Whatever the boat-woman sees in the open that the siw&ni

sees through a crack or little hole.
Sdwéns is a parda-nishén woman, . e., one who remains behind the
cartain and is not seen of men.

Yik kikanih tih blyinih tik,
What is the eldest son’s that also is the youngest son’s.
Show no favouritism in the family.
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Yih khésik bukris tik khésik nah pydwali gov.
What a man eats from rudeness and gruffness that he would
not eat from a cow with young.

Muhammedans do not drink the milk of a recently-delivered cow
until the fourth day after the birth. HindGs wait till the eleventh
day, when the Brihman comes and the owner of the cow worships
and makes presents. If the calf should be born on a Friday, then
both Mohammedans and HindGs have special arrangements according
to their different religions.

Yik mallah wanih tik gatshik karun ;
Yik mallak karih tik gatshih nak karun.
What the Mullé says you must do;
‘What the Mulld does you must not do.
“ Do what I say but not as I do,” says the parson.

Yik nahk bdnas lérik tih l6rid pdnas ?

‘What will not stick to the pot, will not stick to the body.
Thin rice or weak soup, &c.

Yik pron guyun karik tik karik nak nov gdsah ?

What old manure-grass can do that new grass can not do.
Wisdom and experience are on the side of age.

¢ Yih rasas suét wasih tik gav haldl> piran aki chhuh
wunamut.
« What came out with the soup is lawful, ” a pir said.

Pharisaism.

A certain stranger’s goat wandered inside the door of & pir’s house.
When the pfr saw it he said to his wife : “ Look here, there’s that
goat trespassed into our place again. What shall I do? Bring the
‘Book of the Law’ and I will see what is right to be done.” After
gome little searching he discovered that it was necessary to stand
at his door and cry for three times, *“ Who has lost & goat ?

Acoordingly the pir went to the door and cried with a very little
voice. “Has any one lost any thing?” This he did three times,
and then went back into his house and told his wife to kill the goat
at once, as he had shouted three times. He also told her to cook the
meat in a separate vessel and separate place, in order that the ordi-
nary ocooking vessels and places might not be, perchance, defiled.

‘When the meat was cooked and ready for serving-up, he ordered his
wife to tip the pot a little and let out some of the cooked soup, but to
be very careful lest her hand should touch it; for, said he, ‘‘ there is
no sin in drinking the broth, but we must not eat, or even touch, the
flesh.”” However, whilethe woman was tilting the pot, her hand shook
and some meat escaped with the broth. ¢ Never mind, never mind,’”’
said the pir, with ill-disguised pleasure, “ what has come ont with the
soup is also legal.”
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Yik shahruch siwéeni kheyik tik khéyih gimuck gdv,
The rich city woman and the village cow fare the same.

The rustic fills his stomach but the city-man feeds his back.
8dwéns is a parda-nishin woman, as all the wives of the wealthier
classes are in Kashmir.

Yih tsch chhui wundas tik chhuk mik ckandas.
‘What is in your heart is in my pocket.
I have your secret. Beware!”
Yik zéwih zéwik karizik tik konahk karizih sangi sangi ?
‘What you can do with your tongue you can do with your legs
(can’t you? then do not be afraid, but go and do it).

Yikundui rat yimanwt mat.
Rub their blood upon their bodies.

A man gives a present ; but it costs the receiver as much as he
gets.

Yim gai aukhas dus dini.
These things are disturbers of peace,
Riches and honor to an unthankfal, unsatisfied man.

Yimah hd-mdlik chhai wuzmalah tak tratai gatahkir tak
gagréyik path kun.

O father, there are lightnings and thick thunderbolts ; and
mists and thunder are behind.
No end of trouble ahead.

Yiman gabar timan nak batak, yiman batah timan nah gabar.
No food to those who have children, no children to those
who have food.

Yimawut mdri vmdm tak timawui kur samakh.
They who killed the imidm lament his death,
To do a man an injury and afterwards be sorry for it.
Samah—a song of lamentation. An allusion to the mourning of
the Shf’as for the two sons of ’Alf, Hasan and Hosain.
Imdm is & Muhammedan priest.

Yindar chhas katdn; tsandar dishit batah tok; nindar
chkam nah yiwin ; sindar gayam pinas.

I spin the wheel and when the moon shines forth I eat my
dinner ; sleep does not come to me, and my flesh is dried
up within me.
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A favourite song in time of trouble.

Munsh{ Bawéni D4s excommunicated his first wife a mensd et
thoro on account of some fault of hers. S8he used to sit at her wheel
every day in an adjoining house singing this song, and one day her
husband on hearing it sent for her and took her into his house again.

Yirawant ndv ; chirawani dali.
A boat afloat (before the wind) ; a wrung garment,
A Kashmiri curse * May you be like,” &c.

Yitui tadngi titud gdsh.
As many lamps so much light.
The more, the merrier.
Tsong—is a little earthen lamp called dip4 in Hinddstén.

Yiwawani daulat péwawin shin ;
Tsalawani daulat, galawin shin.
Wealth comes like the falling snow (i. e., slowly).
Wealth goes like the melting snow (z. e, quickly).
Persian.— Kurdza, kurdsa biydiyad nukhust
Rubdyad azo chtinks gardad durust.

Yizmanbdi ddrik kini wuchhiai,
Pinak chhék buckh tai kas kyak dik ?
O mother of the wedding-party, look out of the window.
You yourself appear hungry, to whom will you give ?
A meagre, wedding-feast, or dinner.

Yupis shup dakhah.

Like trying to keep back the water-floods with a fan,
Large expenses and small income.
Shup is a small fan used for cleaning grain.

Yiri kun rék tiri kun tékar.
Where the flame there the pot.
Money commands everything.
This is only the last line of a verse of poetry concerning the rich
man :—
Asanwdlis chhéh dsanach téh;
Watih péth myulus kentshdih khéh ;
Tsingij tshuninas yatitd béh ;
Y4ri kun tékar tiéri kun réh.
A wealthy man has the pride of wealth ;
" If any one meets him on the way it is eat something (O friend).
Then the mat is spread and he is asked to * sit down.”
Where the pot is there the flame will be also.
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Yus akhih khsyik tak chéyih tak kdinsik diyih, suk chhuh jin
tasandik, khutah, yus anih tah jamd karih.

He who eats and drinks and gives to another is better than
he who brings and puts together.

Yus dandav nishih gav suh gav bandav nishik.
What went from the teeth went also from the body.
The value of good teeth.

Yus gav Lds suk zak nah dv.

Av ai tas nak zah wav.

He who went to Lhassa (Tibet) never returned.

If he did come back then he was a rich man for ever.

Yus gelik paras, tas gatshik garas.
He who slanders a stranger, will be slandered in his own
house.

Yus khiyik harah han tak tarah han, tas chhuf sust sust
zarah han ;

Yus khéyih hikah han tah wugarah han suk chhui dugarak
han hyuh.

He who eats cream and spices and other rich things, will
always have sickness.

He who eats unstrained rice and vegetables is like a Dugra.
Dugra—** A mixed race, (descended from a Rajptt father and

low-caste mother) of reputation in the Panjib. The reigning family

of Kashmir is of this tribe Its members speak of themselves as

Réjphts. The Dugra areland-holders and cultivators.”—** Bherring’s
Hindd Tribes and Castes. ”

Yus mazah phalis sut mazah gurnas.

What flavour there is to the grape there will be to the whole
cluster.
A sample.

Yus nak dinas péwih suh konak réwik pinas ?

He who cannot (afford even) to light a fire, why will he not
adorn himself ?
“ He has got all he is worth upon his back.”

Yus nak gabak phatik suk dapié ‘‘Babak.” .
Will that boy say “Father”” who did not burst the womb
(i.e., who was not born to me)?
An adopted child.
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Yus pherih suh krerih,

Yus ajih sub gajih.

He who turns (from his promise let him fall) into a well,

He who (fulfils only) half his promise (let him fall) into a
furnace.
Striking hands with his creditor the debtor will quote these words.

Yus phul suk phul gunchai.
What bloomed, bloomed when it was in the bud.
The child is father of the man.

Yus yas zinik sui tas minih.
He will obey him whom he knows.
“ One of themselves” would have more influence.

Yus yuth karih suk tyuth surih,

Yus yuth wavih suh tyuth lonih,

As he does, so will he receive ;

As he sows, so will he reap.
Hindustini—Jasisd doge waisd pdoge.

Yisuf Jiah! wutsh rat.
0, Yisuf J4! take hold of the calf.

A dependent character.

A sharp fellow would fix the calf under one arm and milk the
cow, but YtGsuf wanted another man to hold it. Cows in India
always have their calves by them when they are being milked.

Ytsuf J4 is a Muhammedan Hindustfni name. Y#sufis from the
Arabic for Joseph, and Ji% is by way of respect and means lord !
master ! sir !

Yusui khyik ser sui sapunik ser.
He who eats a ser (.e., Ibs. 2 English) will be satisfied.

Ser is the Kashmiri and Hindusténi word for a weight=2 lbs
English; it is also the Persian word for satisfied.

Yusul ruchhum tasi nish rachhiam Khuddyo.
O God, preserve me from him whom I cherished.
An ungratefal protege, offspring, &c.

Yusui ruchhum yiman athan, sut yuvdn netharak kathan.
He whom I brought up with these hands is coming to me
with words of marriage.
Money and position frequently shake hands.
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Yut guris yiyik ratanak wag tyut pakikbardibar.
The horse will go according as he s held by the bridle,

Yut kur tami mik tyut karas buk tik.
As he did to me so will I do to him.
Lewx talionts.

Yut wirik tak dik tyil chhus ydwun.
As much as you cut the willow so much will it grow strong.

Yut wustdd titi tsdt dsan.
As (is) the teacher so will the scholars be.

Yutini nak kakim ak zah mér karik tutin sapanik nah hakim,
Until the physician has killed one or two he is not a physician,

Yutin nak ranj tulih tutin labik nak ganj.

Until a man takes trouble he does not get treasure.
Persian.—T4 ranj na kashs ganj na ydbs.
No pains, no gains.

Yutin puz pazih tutdn dlam dazik.

Until the truth appears the world will burn (with anger).
Let them fight it out.

Yutin tshut pilan karth tutdn eyith yod barik.

While the short man is reaching up to a place, the tall man
fills his stomach.
To which the short man replied :—

Yutin zydth jéi tshindih tutin tshut nindar karih.

While the tall man is seeking for a place wherein to repose,
the short man sleeps.

Yutui zuwak tyutui suwak-

As I earn so will 1 sow.
Dress according to position,

33
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Zabdn chhiéh shamsher.
The tongde is a sword.
Tongue is a sharp sword.” —Psalm Ivii. 4.

Zachan pachah phur.
To turn and mend old clothes.
Making an old coat look new.

Zigun tah zuwun, tshindun tak melin,
Expect and live, seek and find.

Zah thazak tah gidah dazah.
Two persons high (-minded) and the fishes burnt.
Somebody in the house must bend, or the work will not be done:

Zainak Kadalah péthak thuk gayih ho !
The spittle has gone from Zaina Kadal !

A man came from India to see Kashmir and enquire about the
inhabitants. In the course of his ramblings he went and stood o
the fourth bridge and Bpat into the river; and thén looked at the
spot where his spittle had fallen, and said, ‘“ Where has it gone P
Where has it gone?” The passers-by asked the meaning of this.
He did not reply, but continued saying, * Where hagit gone ? ”’ More
people crowded around, until at last a vast assembly had gathered,
and there was great danger lest the bridge should break. Then he
told them that his spittle had gone, and the crowd scattered ; and
the man from India went back to his own countrymen and told
them what stupid people those Kashmiris were.:

Zaina Kadal, the fourth of the seven bridges spanning that pars
of the river Jhelum, which flows through Srinagar, and forming the
principal means of inter-communication between the two sides of
the city, is the principal thoroughfare in Srinagar. It issaid that
whatever news there may be it will certainly be known some time
or other during the day on Zaina Kadal. There isa stery illustra-
tive of this:—

Az&d Khén (1763 a. D) was a most tyrannical ruler. Even in
his own palace he was a very hard master. One of his wives was
about to be delivered of a child ; just before her confinement he went
to her lying-in room and said, ¢ If it is a boy that be born, I will give
you many presents ; but if it shauld be a girl, I will slay both you
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and the child.” A girl was born, and as soon as the king heard of
it he slew his wife and threw the infant into the fire-place.
Uneasy as to what report might be spread concerning this dastard
act, he sent his servant to Zaina Kadal to see whether the people
had got wind of it, and if possible the report was to be traced and
the originators seized. The servant went and in a little while four
or five persens were seized, and the report traced back to one man.
This man was carried before the king, who asked him how he had
obtained the news. The man replied, “] saw in a dream Sh&h
Hamaddn (cf. note to ¢ Ayas wate,' &c.), or one like unto him,
coming to me and saying that such was the case in the king’s house.
Accordingly I told the people, whom I met, of my strange vision, and
on Zaina Kadal therp was quite a little company of strangers to
whom I related my strange experience.” ¢ True,” said the king,
¢ Zaina Kadal’'s news is correct concerning the ruler also.”” Then
going at once to the hridge he had all the houses, which Zain@]-
&badin had ereated on either side of it, destroyed, lest they should
prove dangerous treasuries of scandal.

Even now authorities are afraid of the bridge, and the police have
epecial orders to prevent gny gatherings there (?)

Zdlth surinam tah kénih sdrinam,
1t goes off from my fingers, bat rolls on in to the ball.

The father loses but the son gains ; it remaing in the family. Sung
by the women dozens of times in succession very often, as they sit
at the spinning-wheel.

Zdm ai dsih gém tatih péthak ladih pam.

If the sister-in-law should be in a village, thence even she
will send reproaches,
Few enemies go so far as that they out-distance their enmity.
Zdim is the wife’s husband’s sister. She is generally a greaf

stumbling-block to the wife's happiness.

Zimatur ai hangas manz rachhzén totih mandahchhdwés
rangas manz,

If a son-in-law be brought up in the best way, and with the
greatest attention possible, still he will put you to shame
in the assembly (4. e., he will not respect or love you).
Hangas manz, lit. in, the centre of the head or turban, the plage

of security and honoar. )

Zdmatur gav pmatur.
A son-in-law is a giver of reproach and curses.

Zawin chhai dusi dusi sun,
Land is like beaten gold.
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Zén chhéh jahdn,
Acquaintance is the world.

Zién nah tak pachhdn nah, tak “ Khilah ji salim!”

Nor known, nor recognised, and “Good morning, uncle.”
Said of a stranger claiming friendship or relationship.
Marwari,—Jdn na pahkchdn, “ Khild bart saldm !’

Zinas nak kaum nah krém nak nim,

I will not know your sect or class or name.
Refusal to inter-marry,

Zandnah chhéh prasanik wizik taubah kardn, prasit chhéh
béyihk witdn tutui.

A woman in the hour of travail repents, but when she is
delivered of the child she again arrives at the same state
(of lying, &c.)

Zandnah gayi khoran kund pulakor ak trov tah bydk tshun.

A wife is like the grass shoe on one’s feet—one is left and
another is put on (i.e, a wife easily got rid of, if she
should prove disagreeable).

Zaninih akis parutshuk rétsar chhuyih. Dupanak < Kénh nah.
Shurts dm kut>’

It was asked of a woman “ Are you well?” She replied,

““No, not at all. The child can just walk.”

A mother’s anxieties are increased by her child being able to toddle
about and get into mischief. :

Zandnih hund asun okhui mardas manzimyor.
A woman’s laugh is a go-between herself and the man.
Monzimyor, Match-makers, called Ghatucks or Ghatkis down in

Bengal. As a rule these people are utterly without principle, vide
“ Hind6s as they are,” by Bose, Ch. v, :

Zandnih hund ydwun gandun tah chhdwun; Wethik hund
yéwun wubaldwun ; wirik hund yiwun fak ddwun; mardak
sund ylwun dan,

A woman’s beauty is her dress and jewels ; the river derives
beauty from its waves ; the willow gets beauty from lop-
ping ; and a man’s beauty is his wealth.

Weth, the river Jhelum in its conrse through Kashmfr, Iindfi
priests call it Vodast4.
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Witr, the white willow. If abig tree, the top branches are lopped
every year; if a small tree then it is lopped after three years.
During the winter the leaves of this tree are stored up as fodder
for oxen and sheep and goats.

Zangah ridi un tah zéwik ridi nyuv.
The runner brought it, but the gabbler took it away.
The talker often gets the praise due to the worker.

Zangih yiwdn tsund tak nar dirin, narik yiwdn tsund tah
zang dirdn,

If the hand gets hurt we putout a leg, and if the leg
gets hurt we put forth a hand.
An alternative 18 generally at hand in time of trouble.

Zinit tak minit karun.
He knew (his work), attended to it, and did it. A
A good, honest workman.

Zart bitz bakik wahart zikh Badshih mud.
The deaf man heard twelve years afterwards that Badshéh was
dead.
A man with no news.
Badshdh, great king, a name given to Zainu’l-4badin, the eighth
and greatest of the Muhammedan rulers of Kashmir.

Zart sunz suranas,
The sound of a flute to a deaf man.
An incomprehensible tale or remark.

Zdris wunult, “ Moj, kd, mui.” Dupanak,  Yapdri an-
ton.”

Some person said to the gambler, “ Oh! your | mother has
died.”” He replied, “ Bring her by this way.”
The gambler was so engrossed in the game that he could not

leave it, even to bury his mother’s body.

Zat jilawih wazah guris tah wmékmdnah shuris Rahmdinah
ndv,
A piece of ragged cloth as a bridle is dignity to a horse, and
Rahmana is a name for a poor boy.
The would-be gent]eman
Méhmdn, first meaning is & guest, hence the poor orphan, who
is always somebody’s guest, has come to be so called, and thus the
word frequently means any poor person.
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Rahmdn is one of the greatest names that can be given to a
Muhammedan. It means compassionate,and is the first in the list of
the ninety-nine names of God.

Zénun gatshik kharak sandi pith tak khyun gatskik narak
sandi pdth.
One must work like an ass, but eat his dinner like a man.

Zethén narén mod.
Honour is given to long sleeves. :

¢ And ye have respect to him that weareth the gay clothing.”

One day Shekh Nir-ud-din went to a wedding feast with nothing
but his ragged faqir dress on, and the consequence was that the people
would not receive him. He returned quickly to his abode, and
changed his ragged garment for some new and costly clothes, and
went again to the feast. This time he was received with great
honour. He first quoted the above proverb at the dinner,

Zév chhém kardn lukh lukh ; luk chhim tshandn thuk thuk.
My tongues does talk, talk ; the people do splt, spit upon me,

A man of many words is desplsed

Zswut chhéh mérdn tah zéwus chhéh tdrdn,
The tongue kills and the tongue saves.
Zii chheh hii.
Pay for work done is like jasmine.

Sweet are the fruits of labour.

Zindak nah sir nah sds tak marit atlds.
Alive—neither dust nor ashes, but dead—satin.
Undutiful offspring.
Hindusténi.—Jite na plichhe mue dhar dhar pite.

Zorah, zorah nashih z4, tah wdrah, warah nashih kok.
From “zorah zorah” life wears out, but from** wirah wérah"
the mountain wears away.

Zorah zorah, ‘“Go on, work man,” said to a man workingin a
casual, listless fashion.

Widrah, wdrah. “ Carefully, not so fast,” said to a man working in
a quick, reckless way.

Zis gav tsdngi réh, tilah han gatshias dsuni.

Life is like the flame of a lamp ; it needs a little oil naw and
again. .
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Zis ur tak jakin ur.

The spirit healthy and the world healthy.
Health is evorything.

Zui zéwih tak ryunz ldyih tah adak phwih shikir.
Zuf will be born and will shoot and will receive his prey.
Building castles in the air.
Zulih gayt zik kulik gayt.
He became drowsy and it fell into the river.
Carelesness is ruination.
A faqir was sitting by the fire-place cooking his dinner as the
boat was being towed along. Owing to the great heat he became
very drowsy, and so bending his head, he began to sleep. Suddenly

the boat struck the bank and the plate of rice and meat tumbled off
the fire into the river,

Zuwal boguni zachal dii; yih kusak mydni dgah-bdi?
Lousey mistress, ragged nurse ; which is my mistress ?
General reply of a female servant, when blamed by her mistress

because of her dirty appearance.
Zuwalih hund gatshik khyun tak zéwalik hund nah.

It is better to eat with a dirty.headed woman than with a
garrulous woman,

Finis.
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