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PRETFACE

—_—

CrNTURIES before biography became a business, before the
peccadilloes of Royal mistresses and forgotten courtesans
obtained a “market value,” the writing of the Master’s
life by some cherished disciple was both an act of love
and piety in the Far East. The very footprints of the
famous dead became luminous, and their shadows shone
in dark caves that once withheld them from the world.
Memory looking back viewed them through a golden
haze ; they were merged at last in ancient sunlight; they
were shafts of Glod rayed in the tangled forests of time.
In this spirit, then, the man of compassionate feeling
(such is the rendering of the Sanscrit Shama), the Shaman
Hwui-li, took up his tablets and wrote the life of Hiuen-
Tsiang. The Master had already written his immortal
Si-yu-ki or Record of Western Countries, yet the sixteen
years of that wonderful quest in far-off India, of cities
seen and shrines visited, of strange peoples and stranger
customs, cannot be crowded into one brief record. And
50 we watch the patient disciple waiting on those intervals
of leisure when the task of translation from Sanscrit into
Chinese is laid aside, when the long routine of a Buddhist
day is ended, waiting for the impressions of a wandering
soul in the birthland of its faith. The Life is supplement
to the Record. What is obscure or half told in the one
is made clear in the other.

Hwui-li begins in the true Chinese manner with a
grand pedigree of his hero, tracing his descent from the
Emperor Hwang Ti, the mythical Heavenly Emperor.

v
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This zeal for following the remotest ancestors over the
borders of history into the regions of fable may be largely
ascribed to a very human desire to connect the stream of
life with its divine source. We are chiefly concerned to
know that he came of a family which had already given
notable men to the State, and was launched “in the
troublous whirl of birth and death ” but a little distance
from the town of Kou-Shih, in the province of Honan, in
the year 600 A.D. Here and there biography leaves us a
glimpse of his outward appearance as boy and man. We
are told that “at his opening life he was rosy as the
evening vapours and round as the rising moon. As a
boy he was sweet as the odour of cinnamon or the vanilla
tree.” A soberer style does justice to his prime, and again
he comes before us, “a tall handsome man with beauti-
ful eyes and a good complexion. He had a serious but
benevolent expression and a sedate, rather stately manner.”
The call of the West came early to Hiuen-Tsiang. From
a child he had easily outstripped his fellows in the pur-
suit of knowledge, and with the passing of the years he
stepped beyond the narrow limits of Chinese Buddhism
and found the deserts of Turkestan between him and the
land of his dreams. Imperfect translations from the
Sanscrit, the limited intelligence of the Chinese priest-
hood, the sense of vast truths dimly perceived obscurely
set forth, the leaven of his first Confucian training—all
contributed to the making of a Buddhist pilgrim. The
period of his departure, 629 A.D., was an eventful one for
China. T’ai-Tsung, the most powerful figure of the
brilliant T’ang dynasty, sat on the throne of his father
Kaotsu, the founder of the line. The nomad Tartars, so
long the terror of former dynasties, succumbed to his
military genius, and Kashgaria was made a province of the
Empire. Already the kingdom of Tibet was tottering to its
fall, and Corea was to know the devastation of war within
her boundaries. Ch’ang-an was now the capital, a city of
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floating pavilions and secluded gardens, destined to become
the centre of a literary movement that would leave its
mark for all time. But the days were not yet when the
terraces of Teng-hiang-ting would see the butterflies
alight on the flower-crowned locks of Yang-kuei-fei, or
the green vistas re-echo to the voices of poet and emperor
joined in praise of her. Only two wandering monks
emerge furtively through the outer gates of the city’s
triple walls, and one of them looks back for a glimpse of
Ch’ang-an, the last for sixteen eventful years of exile.

Others had crossed the frontier before him, notably
Fa-hian and Sung Yun, others in due course would come
and go, leaving to posterity their impressions of a
changing world, but this man stands alone, a prince of
pilgrims, a very Bayard of Buddhist enthusiasm, fearless
and without reproach. As we read on through the pages
of Hwui-li the fascination of the Master of the Law
becomes clear to us, not suddenly, but with the long,
arduous miles that mark the way to India and the
journey home.

Take the Master’s tattered robes, let the winds of Gobi
whistle through your sleeve and cut you to the bone,
mount his rusty red nag and set your face to the West.
In the night you will see “firelights as many as stars”
raised by the demons and goblins; travelling at dawn
you will behold ¢sgoldiers clad in fur and felt and the
appearance of camels and horsemen and the glittering of
standards and lances; fresh forms and figures changing
into a thousand shapes, sometimes at an immense distance,
then close at hand, then vanished into the void.” The
time comes when even the old red steed avails not, the
Great Ice Mountains loom in front of you, and you crawl
like an ant and cling like a fly to the roof of the world.
Then on the topmost summit, still far away from the
promised land, you realise two things—the littleness of
human life, the greatness of one indomitable soul.
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But the superman is also very human, With the vast
bulk of his encyclopadic knowledge he falls on the pre-
tentious monk Mokshagupta, he flattens him and treads a
stately if heavy measure on his prostrate body. And
withal clear-sighted and intolerant of shams, he is still a
child of his age and religion. With childish curiosity he
tempts a bone to foretell the future, and with childish
delight obtains the answer he most desires. In the town
of Hiddha is Buddha’s skull bone, one foot long, two
inches round. “If anyone wishes to know the indications
of his guilt or his religious merit he mixes some powdered
incense into a paste, which he spreads upon a piece of
silken stuff, and then presses it on the top of the bone:
according to the resulting indications the good fortune
or ill fortune of the man is determined.” Hiuen obtains
the impression of a Boédhi and is overjoyed, for, as the
guardian Brahman of the bone explains, “it is a sure sign
of your having a portion of true wisdom (Bédhi).” At
another time he plays a kind of religious quoits by flinging
garlands of flowers on the sacred image of Buddha, which,
being caught on its hands and arms, show that his desires
will be fulfilled. In simple faith he tells Hwui-li how
Buddha once cleaned his teeth and flung the fragments
of the wood with which he performed the act on the
ground ; how they took root forthwith, and how a tree
seventy feet high was the consequence. And Hiuen saw
that tree, therefore the story must be true.

But it is not with the pardonable superstitions of a
human soul of long ago that we need concern ourselves.
The immense latent reserve, the calm strength to persist,
is the appeal. It comesto us with no note of triumph for
the thing accomplished or the obstacle removed, but rather
underlies some simple statement of fact and is summed
up in these few trite words: “We advanced guided by
observing the bones left on the way.” The little inci-
dents of life and death are as nothing to one who looks
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on all men as ghosts haunted by reality. And so the
Master of the Law resigns himself to the prospect of a
violent end at the hands of the river pirates of the
Ganges, to the miraculous interposition of a timely storm,
with the same serenity with which he meets the long
procession streaming out of Nélanda in his honour, with
its two hundred priests and some thousand lay patrons
who surround him to his entry, recounting his praises,
and carrying standards, umbrellas, flowers, and perfumes.

Yet there are moments of sheer delight when scenes
of physical beauty are fair enough to draw even a
Buddhist monk from his philosophic calm, when even
Hiuen-Tsiang must have become lyrical in the presence
of his recording disciple. Who would not be the guest
of the abbot of Néilanda monastery with its six wings,
each built by a king, all enclosed in the privacy of
solid brick? “One gate opens into the great college,
from which are separated eight other halls, standing in
the middle (of the monastery). The richly adorned towers,
and the fairy-like turrets, like pointed hilltops, are con-
gregated together. The observatories seem to be lost
in the mists (of the morning), and the upper rooms tower
above the clouds.

“ From the windows one may see how the winds and
the clouds produce new forms, and above the soaring
eaves the conjunctions of the sun and moon may be
observed.

« And then we may add how the deep, translucent ponds
bear on their surface the blue lotus intermingled with the
Kanaka flower, of deep red colour, and at intervals the
Amra groves spread over all, their shade. ‘

«“All the outside courts, in which are the priests’
chambers, are of four stages. The stages have dragon-
projections and coloured eaves, the pearl-red pillars,
carved and ornamented, the richly adorned balustrades,
and the roofs covered with tiles that reflect the light in
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a thousand shades, these things add to the beauty of the
scene.”

Here ten thousand priests sought refuge from the
world of passing phenomena and the lure of the senses.

Wherever our pilgrim goes he finds traces of a worship
far older than Buddhism. He does not tell us so in so
many words, yet underneath the many allusions to B6dhi-
trees and Nagas we may discover the traces of that
primitive tree and serpent worship that still exists in
remote corners of India, as, for instance, among the Naga
tribes of Manipur who worship the python they have
killed. In Hiuen’s time every lake and fountain had
its Naga-réja or serpent-king. Buddha himself, as we
learn from both the Si-yu-%i and the Life, spent much
time converting or subduing these ancient gods. There
were Nagas both good and evil. When Buddha first
sought enlightenment he sat for seven days in a state of
contemplation by the waters of a little woodland lake.
Then this good Naga “kept guard over Tathigata; with
his folds seven times round the body of the Buddha, he
caused many heads to appear, which overshadowed him
as a parasol ; therefore to the east of this lake is the
dwelling of the Naga.” In connection with this legend
it is interesting to remember that Vishnu is commonly
represented as reposing in contemplation on the seven-
headed snake. Even after the passing of the Buddha the
Nagas held their local sway, and King Asoka is foiled in
his attempt to destroy the Naga’s stlpa, for, “ having seen
the character of the place, he was filled with fear and
said, ¢ All these appliances for worship are unlike any-
thing seen by men.” The Naga said, ‘If it be so, would
that the king would not attempt to destroy the stdpa /’
The king, seeing that he could not measure his power
with that of the Naga, did not attempt to open the stiépa
(to take out the relics).” In many instances we find the
serpent gods not merely in full possession of their ancient
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haunts, but actually posing as the allies and champions of
the new faith and its founder. In the Si-yu-ki we are
told that ““ by the side of a pool where Tathigata washed
his garments is a great square stone on which are yet to
be seen the trace-marks of his robe. . . . The faithful
and pure frequently come to make their offerings here;
but when the heretics and men of evil mind speak lightly
of or insult the stone, the dragon-king (Naga-rija)
inhabiting the pool causes the winds to rise and rain
to fall.”

The connection between Buddhism and tree-worship is
even closer still. The figure of the Master is for ever
reclining under the Bodhi-tree beneath whose shade he
dreamed that he had ‘“the earth for his bed, the Hima-
layas for his pillow, while his left arm reached to the
Eastern Ocean, his right to the Western Ocean, and his
feet to the great South Sea.” This Bo6dhi-tree is the
Ficus Religiosa or peepul tree, and is also known as
Rarasvit or the tree of wisdom and knowledge. The
leaves are heart-shaped, slender and pointed, and con-
stantly quivering. In the Si-yw-k¢ it is stated of a
certain Bodhi-tree that although the leaves wither not
either in winter or summer, but remain shining and
glistening throughout the year, yet “at every succes-
sive Nirvdna-day (of the Buddhas) the leaves wither and
fall, and then in a moment revive as before.” The
Buddha sat for seven days contemplating this tree; ““he
did not remove his gaze from it during this period,
desiring thereby to indicate his grateful feelings towards
the tree by so looking at it with fixed eyes.” Hiuen-
Tsiang himself and his companions contributed to the
universal adoration of the tree, for, as that impeccable
Buddhist the Shaman Hwui-li rather baldly states,
“they paid worship to the Bodhi-tree.”

How did Buddhism come to be connected in any way
with tree and serpent worship? The answer is, through
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its connection with Brahmanism. As Buddhism was
Brahmanism reformed, so Brahmanism in its turn was
the progressive stage of tree and serpent worship. Siva
the destroyer is also Ndg Bhushan, ¢“he who wears snakes
as his ornaments.” Among the lower classes in many
districts the worship of the serpent frequently supplants
or is indistinguishable from the worship of Siva. In
the Panma Purdna, the Bodhi-tree is the tree aspect
of Vishnu, the Indian fig-tree of Pudra, and the Palasa
tree of Brahma. Again, Vishnu is also Hari the Preserver
—Hari who sleeps upon a coiled serpent canopied by its
many heads. The Laws of Manu lay down the worship
to be offered both to the water-gods (Nagas) and the
tree spirits :—¢ Having thus, with fixed attention, offered
clarified butter in all quarters . . . let him offer his
gifts to animated creatures, saying, I salute the Maruts
or Winds, let him throw dressed rice near the door,
saying, I salute the water-gods in water; and on his
pestle and mortar, saying, I salute the gods of large
trees.”

The tree and the serpent coiled at its roots are the
two essential symbols of primitive religion, whether the
tree is the peepul and the serpent a Naga-rija, or the
serpent be the Tiamat of the Babylonians and the tree
the date-palm. There are the serpent-guarded fruits
of the Hesperides ; there is the serpent beneath the tree
of knowledge in the garden, or rather grove, of Eden;
there is Yggdrasill, the sacred ash tree of Norse myth-
ology, with Nidh6gg the great serpent winding round its
roots. The first mysteries of religion were celebrated in
groves, as those of Asher and Baal and the groves of the
early Romans.

Serpent-worship has universally been the symbol-
worship of the human desire for life, the consequent
reproduction of the species, and hence the immortality
of the race. To-day the barren women of Bengal pay
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reverence to the person of the Naga mendicant. But
the worship of trees takes its rise from the emotions of
primeeval man, inspired in the forest. Fear and awe
and the passions all dwelt in its shade. The first god
of man emerging from the animal is Pan, and his the
woodnote that, calling through the sacred grove, causes
the new-found conscience to start and the guilty to
hide their shame.

But in pointing out the survivals of ancient faith so
naively testified to by Hiuen-Tsiang, I have intended no
disparagement to the gentle, compassionate Master of the
Eastern World. Buddha could not have planted any tree
that the jungles of India would not have swiftly strangled
in one tropic night. He sought for Brahmanism, that
giant of the grove, the light and air for which it pined, he
cleared the creepers that would have closed it in, he cut
away the dead and dying branch and gave the tree of
ancient faith its chance of attainment. And if he left
the old wise Nagas to their woodland lakes, or paid silent
recognition to the spirit of the Bo6dhi-tree, who shall
blame him? Man the primitive, with his fresh mind
brought to bear upon the mysteries around him, with all
senses alert to catch the rhythmic pulses of life and view
the silent growth that soared beyond him, with his ima-
gination unfettered and his garb of convention as yet
unsewn, was nearer to the great dawn than all the book-
bound philosophers that followed him.

But Hiuen-Tsiang or Yiian Chwang, for such is the
latest rendering of his name in the modern Pekinese, was
born into a world that beheld the tree of Buddhism slowly
dying from the top. He bore witness, if unconsciously, to
a time of transition and a noble faith in decay, and the
swift, silent growth of jungle mythology around the
crumbling temples of Buddha. His record of these six-
teen years of travel is a priceless one, for through it we
are able to reconstruct the world and ways of Buddhist
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India of the centuries that have passed. Yet far more
priceless still is that record, read between the lines, of a
human soul dauntless in disaster, unmoved in the hour of
triumph, counting the perils of the bone-strewn plain and
the unconquered hills as nothing to the ideal that lay
before him, the life-work, the call of the Holy Himalayas
and the long toil of his closing years. It is difficult to
over-estimate his services to Buddhist literature. He re-
turned to his own country with no less than 657 volumes
of the sacred books, seventy-four of which he translated
into Chinese, while 150 relics of the Buddha, borne by
twenty horses, formed the spoil reverently gathered from
the many lands we call India.

And so we leave him to his rest upon Mount Sumeru,
where once his venturous soul alighted in the dreams of
youth, with the serpents coiled beneath its base, with its
geven circling hills of gold and the seven seas between,
and the great salt ocean encompassing them all. There,
as Mr. Watters has finely said, “he waits with Maitreya
until in the fulness of time the latter comes into this
world. With him Yuan-chuang hoped to come back to
a new life here and to do again the Buddha’s work for
the good of others.” Till then we leave him to the long
interval of bliss transcending all planes of human ecstasy.

% Around his dreams the dead leaves fall ;
Calm as the starred chrysanthemum
He notes the season glories come,
And reads the books that never pall.”

L. CRANMER-BYNG.
May 16th, 1911,
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HISTORY

OF THE

EARLY LIFE OF HIUEN-TSTANG.

——ee

INTRODUCTION.

1. THE present volume is intended to supplement the
“History of the Travels of Hiuen-Tsiang” (Si-yu-kz),
already published by Messrs. Triibner in two volumes,
and entitled “ Buddhist Records of the Western World.”

The original from which the translation is made is
styled “History of the Master of the Law of the three
Pitakas of the ¢ Great Loving-Kindness’ Temple.” It was
written, probably in five chapters, in the first instance
by Hwui-li, one of Hiuen-Tsiang’s disciples, and afterwards
enlarged and completed in ten chapters by Yen-thsong,
another of his followers.! Yen-thsong was selected by
the disciples of Hwui-li to re-arrange and correct the
leaves which their master had written and hidden in a
cave. He added an introduction and five supplementary
chapters, The five chapters added by Yen-thsong are
probably those which follow the account of Hiuen-Tsiang’s
return from India, and relate to his work of translation in
China, I have not thought it necessary to reproduce

1 Julien, Preface to the Life of Hiouen-Tsiang, p. Ixxix,
xix
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this part of the original; my object has been simply to
complete the “Records” already published relating to
India.

2. It will be found that Hwui-li’s history often explaing
or elucidates the travels of Hiuen-Tsiang. Yen-thsong
evidently consulted other texts or authorities. This is
especially the case in reference to the history of the
Temple of Nilanda, in the third chapter of the book, com-
pared with the ninth book of the “ Records.”?

3. I may also notice the interesting statement found in
the fourth book, referring to King Sadvaha (So-to-po-%o),
and the rock temple he excavated for Nigirjuna.?

Négirjuna is now believed to have flourished as late as
100 years after Kanishka? e, towards the end of the
second century AD. This would also be the date of
Sadvaha. Who this king was is not certain. He is said
to have reigned over Shing-tu, which may simply mean
India. He was surnamed Shi-yen-to-kia (Sindhuka ?).
He probably had resided on the Indus, and by conquest
had got possession of the Southern Kosala. Was he a
Pallava ? and was Alamana, where Niglrjuna knew him,

thie same as Aramane on the Coromandel Coast, between

Chola and Kalinga 24

Be that as it may, we know that

Négarjuna was so closely acquainted with the king that

1 With respect to Tathagata-Réja,
e.g., the phrase used in the original
does not mean “ his son,” but *‘his
direct descendant,” and this goes far
to reconcile this account with that
found in the Si-yu-ki.

Again, with reference to the remark
of Hwui-li found on page 112 infra,
that the Nalanda monastery was
founded 700 years before the time
of Hiuen-Tsiang, this, as I have ob-
served (in the note), clears up the date
of Sakraditya, who is described as a
former king of the country, living
after the Nirvidna of Buddha; the
expression ‘“not long after,” found in
the Si-yu-ki, must be accepted loosely.
The foundation of the convent would
be about 8o B.0,

2 I think it is abundantly clear
from the evidence of Chinese tradi-
tions that the Patriarch Nagarjuna
and the Bhikshu NAgasena (who dis-
puted with Menander) are distinct
persons. The first (as I have shown
in some papers written for the In-
dian Antiquary) was an innovator,
and more or léss given to magical
practices ; the latter was a learned
Bhikshu enumssed in metaphysical
studles

8 So says Taou-Siin in his history
of the Sakya family.

4 For some remarks on bhis pomt
mde Indian Antiquary, May 1888,

p. 126, ¢. 1. Cf. also Schlefners
Taranatha, P. 303
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he sent him a friendly letter exhorting him to morality of
life and religious conduct. The king in return prepared
the cave-dwelling for him of which we have the history in
the tenth book of the “Records.” This cave-dwelling was
hewn in a mountain called Po-lo-mo-lo-ki-li, i.e, Bhra-
marigiri, the mountain of the Black bee (Durgh).t

Dr. Burgess has identified this mountain with the cele-
brated Sri Sailas, bordering on the river Kistna, called by
Schiefner (Cri-Parvata. Doubtless it is the same as that
described by Fa-hian in the 35th chapter of his travels.
He calls it the Po-lo-yue Temple, which he explains as
“the Pigeon” (Pdrdvat) monastery. But a more probable
restoration of the Chinese symbols would be the Parvaii,
or the Parvata, monastery. The symbol yue in Chinese
Buddhist translations is equivalent to va (or vat).2

‘We may therefére assume that the Po-lo-yue monastery
of Fa-hian was the Durgh monastery of Hiuen-Tsiang,
otherwise called Sri-parvata. This supposition is con-
firmed by the actual history of the place; for Hiuen-
Tsiang tells us that after the Buddhists had established
themselves in the monastery, the Brahmans by a stratagem
took possession of it. Doubtless, when in possession, they
would give it a distinctive name acceptable to themselves ;
hence the terms Bhramard or Bhramarimba,

4. With respect to Fa-hian’s restoration of Po-lo-yue to

1 M. Julien restores these symbols
to Baramoulagiri, and accepts the in-
terpretation given by Hiuen-Tsiang,
viz., ‘‘the black peak.” Before 1
had been able to consult any parallel
record I.was satisfied that this re-
storation was wrong, and in a paper
read before the Royal Asiatic Society,
J. R. A. 8., vol. xv. part 3, I ven-
tured to assert that the Chinese char-
acter “fung,” ‘“‘a peak,” was a mis-
take for “funo ? “‘agbee,”” and that the
name of the hill was Bhra,ma,rﬁ,giri,
i.e., the hill of the ¢ Black-bee” or of
Durga. I was gratified some months
afterwards to find in Taou-Siin a com-
plete confirmation of my opinion, as
he in his account of this district

speaks of the Black-bee Moun’mm,
usm« the symbol ‘“‘fung,” ““a bee,”
for ““‘fung,” “a peak.”

2 Thus in Fa-hian’s account of the
five-yearly religiousassembly(Paficha-~
vassa-parishad), the Chinese symbols
are pan-cha-yue-sse (hwut), where yue
evidently corresponds to va. Again,
throughout Taou-Siin’s work on the
hlstmy of the Sakyas, the symbols
for Chakkavat are cha-ka-yue, where
again yue is equivalent to vaf. And
80 again, when Taou-Siin describes the
inhabitants of Vaisali in the time of
Buddha, he always calls them yue-
chi, i.e., Vajjis or Vatis (the symbol
chi is used for ¢4, as in Kiu-chi for
Koti).
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Pardvata, “a pigeon,” there need be no difficulty. It may
have been called the “ Pigeon monastery ” in pre-Brahman
times. The highest storey was probably decorated with
pigeon-emblems,! or, like the top beams of the gateways
at Sanchi, adorned with the trisul emblem. This emblem,
in all probability, originally denoted the three rays of the
rising sun.? These three rays, by the addition of a simple
stroke at the base, were converted into a representation of a
descending pigeon or dove. This would be sufficient to
account for the name the Pigeon monastery. But there
is no need to press this matter; for whether the symbol
yue be equal to va or vat, in this particular case, there
can be no doubt as to its true restoration.

5. This remark leads me to allude briefly to the people
named Yue-chi or Yue-t¢ in Chinese Buddhist litera-
ture. There is frequent mention made of the Yue-chi
in Chinese books previous to the Turushka invasion of
North-West India by the predecessors of Kanishka. The
inhabitants of Vaisli are, eg., in Buddha’s lifetime, called
Yue-che®

These people we know were Vajjis or Vafis;* they are
represented as a proud and arrogant race, and remarkable
for personal display and the equipment of their chariots.?
I should argue then that as the Amardi are called
Mardi, and the Aparni are called Parni, so the Vatis were
the same as the Avatis. But in the Scythic portion of
the Behistun inscription we have distinet mention of the
Afartis or Avartis as the people who inhabited the high
lands bordering on Media and the south shores of the
Caspian. Were the Vajjis or Vatis, then, a people allied to

1 T cannot suppose that he meant 3 Viz.,, in many passages in the
to say that the different storeys were works of Sung-yui and Taou-Siin.
constructed in the shape of the animals 4 The symbol chi is convertible
denoted, but that they were decorated with #i (as before noticed).
by emblems of these animals. 5 I have called attention to the

2 Cf. the figure of Mithra in Dr. equipment, &c., of the Liéchavis in
Bruce’s Itinerarium Septentrionale, vol. xix., Sacred Books of the East, p.

and also *“ Abstract of Four Lectures,” 257, n. 2.
p. 159.
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these Medes or Scyths, who at an early date had invaded
India? The question at any rate is worth considera-
tion.! ‘

6. Arising from this is a still more interesting inquiry,
although perhaps more speculative, touching the origin
of the name “Liééhavis,” given to the inhabitants of
Vaigali. Mr. Hodgson speaks of these people as Scyths ;2
and if we remember that the Vajjians, otherwise Liééhavis,
were a foreign people, and throughout their history re-
garded as unbelievers, having chaityas consecrated to
Yakshas, &c., it will not be unreasonable to derive their
name from the Scythic race known as Kawis or Kabis,
by whose aid Feridun was placed on the throne of Persia.8
These Kavis or Kabis were unbelievers,* and their black-
smith’s flag’ which was adopted by the Persians as their
national banner, was finally taken and perhaps destroyed by
the Arabs. Is the flag (Plate xxviii. fig. 1, Tree and Serpent
Worship) this flag of the Kavis? There is another scene
in which a similar flag may be observed (surmounted, as
the former, by a trisul), I mean in Plate xxxviii, If this
Plate represents the siege of Ku$inagara by the Vajjis,
to recover a portion of the relics of Buddha, then the
procession on the left, in which the relic-casket is carried
off in triumph, accompanied by the flag, is probably in-
tended to represent the Vajjians proceeding to Vaiéali for
the purpose of enshrining the relics, as already noticed
and represented in Plate xxviii.

7. But again, the followers of the Turushka invaders
under Kanishka and his predecessors were deeply im-
bued with Zoroastrian conceptions, as is evident from their
coing,® and these too were Yue-chi or Vatis. They must
have derived their Zoroastrian proclivities from residence

1 In confirmation, I would again 3 Cf. Sir H. Rawlinson, J. R. A. 8.,
refer to the testimony of the sculp- xv. p. 258.
tures at Sanchi; vide my short and 4 ““Blind heretics ;" wide Zenda-
uncorrected paper, J. R. A. 8., Jan- vesta by Darmesteter and Mills, pass.
uary 1882, 5 Derefsh-i-Kavani.

2 Collected KEssays, Triibner’s edi- 6 Vide paper by M. Aurel Stein,
tion, p. 17. Ind. Antiq., April 1888,
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among, or connection with, people professing this religion ;
and so again we argue that these Yue-chi or Kushans?!
were a Northern people from the borders of the Caspian.
The entire argument appears to be confirmed by the fact
that Hiuen-Tsiang? places a district called Vati in this
very neighbourhood, where also dwelt the Mardi, a term
equivalent to Afarti or Avati, as already shown by
Norris.

8. This leads me to observe, lastly, that the plates in
“Tree and Serpent Worship,” in which Négas and their
female attendants are represented as worshipping the vari-
ous thrones or seats on which was supposed to reside the
spiritual presence of Buddha, do in fact denote the effect
of the preaching of the Master on these emigrant Medes
or Afartis. The Medes, as is well known, were called
Mars, ., Snakes; and in the Vendidad, Ajis Dahdka,
“the biting snake,” is the personification of Media. When,
therefore, Buddha converted the people of Vaiéali and the
Mallas of Kuéinagara (who were Kushans)? the success
of his teaching was denoted in these sculptures by repre-
senting the NAgas (remarkable for their beauty, as were
the Medes) in the act of paying worship before him, as
he was supposed to be spiritually present on the seats
or thrones in places he had occupied during his career
in the world.

It will be sufficient for my purpose if these remarks
lead to a consideration of the point as to the probability
of an early migration (or, perhaps, deportation) of a nor-
thern people allied to the Medes into India, who made
Vaidll their capital.

9. There is an interesting point to be noticed respect-
ing the council of Patna under A&dka. On page 102 of

1 The Kushans are constantly men- called in Chinese Lik-sse, i.e., Strong-
tioned by Ferdusi as the aboriginal lords. But does the symbol lih cor-
race of Media. J.R. A.S., xv.p.205; respond with the Accadian Uik or lig,
vide p. 46, infra, n. 5. a lion? In this case we should gather

2 Records, vol. i. p. 35. that the Liééhavis were lik+ Kavis,
8 It is curious that the Aallas are i.e., powerful, or lion, Kavis.



INTRODUCTION.

XXv

the translation following, it will be observed that A&bka
is said to have convened 1000 priests in the Kukkut-
drama, 7.e., the “Garden of the cock.” By comparing this
passage with Dipavarhsa, vii. 57, 58, 59, it will be plain
that this convent is the same as the Asokarama, and that
the allusion in my text is to the third council at Patna.,
But it appears from the corresponding account in the
Si-yu-kil that the members of this council were all
Sthaviras or Theras, and therefore that it did not include
any members of the other schools. We may hence
understand why this council takes such a leading place
in the records of the Ceylonese Buddhist Church, but is
almost entirely ignored in the Northern books.

II. I come now to notice very briefly the records left
us by I-tsing respecting other pilgrims after Hiuen-Tsiang,
who, leaving China or neighbouring places, visited. sacred
spots in India consecrated by association with Buddha’s
presence or connected with his history.

1. It will be remembered that Hiuen-Tsiang returned to
China after his sojourn in India in the year 645 A.D., and
that he died in the year 664 A.D. It was just after this
event, viz.,, in the year 671 or 672, that I-tsing, then a
mere stripling, resolved, with thirty-seven other disciples
of Buddha, to visit the Western world to pay reverence
to the sacred vestiges of their religion. Taking ship at
Canton, he found himself deserted by his companions, and
so proceeded alone by what is known as the southern
sea-route to India. This route, as we shall notice here-
after, was by way of Condore?2 to Sribhoja (Palembang, in

1 Records, dc., vol. ii. p. 96.%

as interpreting this language at Sri-
2 It is curious to find that the in-

bhoja. We learn too from other

habitants of the Condore Islands at
this time were of the Negro type, with
thick woolly hair, and that their lan-
guage was used in all the neighbouring
districts. I-tsing speaks of himself

sources that these Condore negroes
were largely used as servants or slaves
at Canton and Southern China about
this time,

* The expression chief-priests, on the page referred to, is equal to Sthaviras.
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Sumatra), and thence to Queddh; then to Nagapatam and
Ceylon, or by way of Arakan and the coast of Burmah to
Tamralipti (Zatte)), where stood a famous temple called
Vardha (the wild boar), in which most of the pilgrims
stopped awhile to study Sanskrit. It was in this temple
that I-tsing translated the “friendly letter” which Nagar-
Jjuna had composed and sent to his patron King Sadvaha.
He dwelt here for three years.

After visiting more than thirty countries, I-tsing re-
turned to Sribhoja, from which place, having accidentally
missed his passage in a homeward-bound ship, he sent one
of his treatises, viz., his “History of the Southern Sea
Religious (Law) Practices,” in four chapters, to China (¢he
inmer land), and himself remained for some time longer at
Sribhoja.  Finally, he returned to Honan towards the close
of the seventh century A.D. (viz., 693694 A.D.), bringing
with him nearly 400 distinet volumes of original copies of
the Sfitras and the Vinaya and Abhidharma Scriptures.
He translated during the years 700-703 A.D. twenty
volumes, and afterwards in 705 A.D. four other works.
Altogether, between the years 700-712 A.D. he translated
(with others) fifty-six distinet works in 250 chapters. Of
these, the Kau-fi-kao-sang-chuen (in two parts) is an
account of fifty-six priests or Buddhist converts who
visited India and the neighbourhood from China and
bordering districts during the latter half of the seventh
century AD. A part of these pilgrims proceeded by
the southern sea-route, and a part across the deserts and
mountains by the northern route to India. With re-
spect to the former, I will call attention to the incident
recorded on p. 188 of the present work, from which we
gather that this route was known and used at any rate
as early as Hiuen-Tsiang’s time. And it would appear
that Bhégkaravarman, the king of K&marfipa, and pro-
bably former kings of that kingdom, had this sea-route
to China under their special protection. In fact, so early
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as the time of Fa-hian it appears to have been well
established, as he returned from Ceylon to China by sea.
We learn from I-tsing’s account that in his time there was
a flourishing mercantile and religious establishment on
the coast of Sumatra, probably on the site of the present
Palembang (as before suggested), where the merchants
were accustomed to find shelter and ship their spices for
Canton. I have alluded to this point in the Journal
of the Royal Asiatic Society, October 1881, and also in
Triibner’s Record ; there is no need therefore to repeat the
arguments in this place. But I will place down here a
brief resumé of I-tsing’s notices concerning some of these
pilgrims, in the order of his book, referred to above.

KAU-FA-KAOQ-SANG-CHUEN.
(Vanj. Oat. 1491.)

II1. The author in the preface having alluded to the
journeys of Fa-hian and Hiuen-Tsiang, who proceeded to
the western countries to procure books and pay reverence
to the sacred relics, passes on to notice the hardships and
dangers of the route, and the difficulty of finding shelter
or entertainment in the different countries visited by their
successors, pilgrims to the same spots, and Zka¢ in con-
sequence of there being no temples (monasteries) set apart
for Chinese priests. He then goes on to enumerate the
names of the pilgrims referred to in his memoirs.

1. The Shaman Hiuen-Chiu, master of the law, a native
of Sin-chang, in Ta-chau. His Indian name was Prakd-
somati. At a very early age he became a disciple of
Buddha, and when arrived at manhood, he purposed in
his mind to set out to worship the sacred traces of his
religion, Accordingly, in the course of the Chéng-Kwan
period (627-650 A.D.), taking up his residence in the capital,
he first applied himself to the acquisition of the Sanskrit
(Fan)language. Then, staff in hand, travelling westward,
he got beyond Kin-fu, and passing across the desert of
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drifting sands, he arrived by way of the Iron Gates,!
over the Snowy Peak, through Tukhira and Tibet into
North India, and finally reached the Jilandhar country,
having narrowly escaped death at the hands of robbers.
He remained in Jilandhar four years. The king of the
Mung 2 country caused him to be detained, and gave him
all necessary entertainment. Having gained proficiency
in Sanskrit literature, after a little delay, he gradually
went southward and reached the Mahabddhi (convent).
There he remained four years. After this he went on to
N4landa, where he remained three years. After this he
followed the Ganges’ northern course, and received the reli-
gious offerings of the king of the country. He remained
here in the Sin-che and other temples, then, after three
years, he returned to Loyang by way of Nepal and Tibet,
after a journey of some 10,000 /z.

Hiuen-Chiu after this, in the year 664 A.D., returned to
Kagmir, where he found an aged Brahman called Loka-
yata, with whom he returned to Loyang. And now
being pressed to set out again, he passed by way of the
piled-up rocks (asmakidta) along the steep and cragg
road that leads across rope-bridges into Tibet. Having
escaped with his life from a band of robbers, he arrived
at the borders of North India. Here he met with the
Chinese envoy,® who accompanied him and Lokayata to
the Marithd country in Western India. Here he met the
Mung king, and, in obedience to his instruction, remained
there for four years. Proceeding to South India, he
purposed to return to Tangut, taking with him various
sorts of medicines. He reached the Vajrasina, and
passed on to Nélanda, where I-tsing met him. And now,
having fulfilled the purpose of his life, he found the way
through Nepal blocked by Tibetan hordes, and the road

1 Vide Buddhist Records, &e., p. 36, have succeeded the last Siladitya?
n. II9. Vide Records, p. 176 n., and p. 242.

2 There is much mention of the 3 This is probably the envoy who
Mung king in I-tsing; is he the was sent from China, and arrived in
same as the Bald-rai who seems to India after the death of Siladitya.



INTRODUCTION. xxix

through Kapiéa in the hands of the Arabs. Then he
returned to the Grihdrakfita peak and the Bamboo garden,
but could find no solution of his doubts; so retiring to
the Amrivat country in Mid-India, he died there, aged
sixty odd years!

2. Taou-ha, a doctor of the law, of the district of Lih-
Shing, the department Tsa'i-chau. He was called by
the Sanskrit name Srideva. He went by the northern
route through Tibet towards India, visited the Mah4-
bodhi, and paid respect to the sacred traces, and during
some years dwelt in the N&landa monastery and in the
Kuéi country. The Mung king of Amrivat paid him
great respect, Whilst in the Néalanda monastery he
studied books of the Great Vehicle; whilst in the Chu-po-
pun-na (Ddvavdna) temple (the temple of the cremation)
he studied the Vinaya pitaka, and practised himself in
the Sabdavidyd, a synopsis of which he drew up in the
square and grass characters, Whilst in the Mahé&bodhi
temple he engraved one tablet in Chinese, giving an
account of things new and old in China. He also wrote
(copied ?) some four hundred chapters of sfitras and §is-
tras whilst at Nélanda. I-tsing, although in the west,
did not see him, but whilst dwelling in the AmrAvat
country, he sickened and died, aged fifty years.

3. Sse-pin, a doctor of the law, a man of Ts’ai-chau,
well versed in the Sanskrit forms of magic incantation.
He accompanied Hiuen-chiu from North India to Western
India. Arrived at Amarakova (%), he dwelt in the Royal
Temple, where he met with Zaou-H%; they remained here
for one year together, when Sse-pin sickened and died,
aged thirty-five years.

4. Aryovarman, a man of Sin-lo (Corea), left Chang’an
A.D. 638. He set out with a view to recover the true
teaching and to adore the sacred relics. He dwelt in the

1 With respect to the other priests the Amdaravati country vide Records,

named by I-tsing, we can only here ii. 209, n. 70,
give an abstract of his notices. For
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Nélanda Temple, copying out many Sfitras. He had left the
eastern borders of Corea, and now bathed in the Dragon
pool of Nélanda. Here he died, aged seventy odd years.

5. Hwui-nich, a Corean, set out for India 638 A.p,
arrived at the Nalanda Temple, and there studied the
sacred books and reverenced the holy traces. I-tsing
found some writing he had left in the temple, where also
he had left his Sanskrit MSS. The priests said he died the
same year, about sixty years of age.

6. Hiuen-Ta’i, a doctor of the law, a Corean, called
by the Sanskrit name of Sarvajiianadeva. In the year
Yung-hwet (650 A.D.) he went by the Tibetan road through
Nepal to Mid-India; he there worshipped the relics at the
Bodhi Tree. Afterwards going to the Tukhéira country,
he met Taou-hi, with whom he returned to the Ta-hsio
Temple (Mahdbddhi). Afterwards he returned to China,
and was not heard of again.

7. Hiuen-hau, a doctor of the law, a Corean, went with
Hiuen-chiu, in the middle of the Chéng-kwan period, to
India, and reaching the Ta-hsio Temple, he died there.

8. Two priests of Corea, names unknown, started from
Chang’an by the southern sea-route and came to Sribhoja.
They died in the country of Po-lu-sse, to the westward
(the western portion of Sumatra).

9. Buddhadharma, a man of To-ho-shi-li (Tushara or
Turkhdra), of great size and strength. He became a priest,
and being of a gentle disposition, he wandered through the
nine provinces of China, and was everywhere received.
Afterwards he went to the west to worship the sacred
traces. I-tsing saw him at Nilanda; afterwards he went
to the north when about fifty years old.

10. Taou-fanyg, a doctor of the law, of Ping-chaun, went by
way of the Sandy Desert and the Z'sth rock to Nepal, and
afterwards came to the Ta-hsio Temple, where he remained
several years ; he then returned to Nepal, where he still is.

11. Taou-sing, a doctor of the law, of Ping-chau, called
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in Sanskrit Chandradeva, in the last year of the Chéng-
kwan period (649 A.D.) went by the Tu-fan (Z%betan)
road to Mid-India; he arrived at the Bodhi Temple, where
he worshipped the chaityas; afterwards he went to Nalanda.
After that, going twelve stages to the eastward, he came
to the King's Temple, where they study only the Little
Vehicle. He remained here many years, learning the
books of the Tripitaka according to the Hinayhna. Re-
turning to China through Nepal, he died. )

12. Shang-tih, a contemplative priest, of Ping-chau. He
longed for the joys of the Western Paradise, and, with the
view of being born there, he devoted himself to a life of
purity and religion (reciting the mame of Buddha). He
vowed to write out the whole of the Prajiia-Suiira, occupy-
ing 10,000 chapters. Desiring to worship the sacred ves-
tiges, and so by this to secure for himself the greater
merit, with a view to a birth in that heaven, he travelled
through the nine provinces (of China), desiring wherever
he went to labour in the conversion of men and to write
the sacred books. Coming to the coast, he embarked in a
ship for Kalinga!l Thence he proceeded by sea to the
Malaya country, and thence wishing to go to Mid-India, he
embarked in a merchant-ship for that purpose. Being
taken in a storm, the ship began to founder, and the
sailors and merchants were all struggling with one another
to get aboard a little boat that was near. The captain
of the ship being a believer, and anxious to save the
priest, called out to him with a loud voice to come aboard
the boat, but Shang-tih replied, “I will not come; save
the other people.” And so he remained silently absorbed,
as if a brief term of life were agreeable to one possessed
of the heart of Bodhi. Having refused all help, he clasped
his hands in adoration, and looking towards the west, he
repeated the sacred name of Amita, and when the ship
went down these were his last words. He was about fifty

1 The coast of Annam,
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years of age. He had a follower unknown to me, who
also perished with his master, also calling on the name of
Amita Buddha.

13. Matistmha, a man of the capital, his common name
being Wong-po. This man accompanied the priest Sse-pin,
and arriving at the Middle Land, dwelt in the Sin-ché
Temple. Finding his progress little in the Sanskrit
language, he returned homewards by way of Nepal, and
died on the way there, st. 40.

14. Yuan-hwui, a doctor of the law, according to report
offspring of the commander-in-chief Ngan. Leaving North
India, he dwelt in Kaémir, and took charge of the royal
elephants. The king of this country delichted day by
day in going to the different temples, the Dragon-Lake
Mountain Temple, the Kung Yang Temple. This is where
the 500 Rahats received charity. Here also the venerable
Madyantika, the disciple of Ananda, converted the Dragon
King. Having remained here some years, he went south-
wards and came to the great Bodhi Temple, where he
worshipped the B6dhi Tree, beheld the Lake of “ Mu-chin ”
(Muchhalinda), ascended the Vulture Peak, &c. After
this he went back to Nepal and died there.

15. Again, there was a man who accompanied the envoy
by the northern route to the Baktra country, and lodged
in the Néva-vihdra in Balkh. In this establishment the
principles of the Little Vehicle were taught. Having
become a priest, he took the name of Chittavarma. Having
received the precepts, he declined to eat the three pure
things, on which the master of the convent said, “Tathé-
gata, our Great Master, permitted five things (as food) ; why
do you object to them ?” TIle answered, “ All the books
of the Great Vehicle forbid them ; this is what I formerly
practised ; I cannot now bring myself to change.” The
superior answered, “I have established a practice here in
agreement with the three sacred collections, and you follow
your own interpretation, which is contrary to mine. I
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cannot permit this difference of opinion ; I cease to be your
master.”  Chittavarma was thus reluctantly obliged to
yield. Then having learned a little Sanskrit, he returned
by the northern route. I know no more about him.

16. Again, there were two men who lived in Nepal ; they
were the children of the wet-nurse of the Duke-Prince of
Tibet (Tufan). They both were ordained, but one went
back to lay life. They lived in the Temple of the
Heavenly Kings. They spoke Sanskrit well and under-
stood Sanskrit books.

17. Lung, a doctor of the law ; I know not whence he
came. In the Chéng Kwan period (627-650 A.D.) he went
by the northern route to North India, wishing to visit the
sacred spots., In Mid-India he got a Sanskrit copy of the
Fa-hwa (Lotus of the Good Law), and having gone to
Gandhéra, he died there.

18. Ming-Yuen, a man of Yih-chau, a doctor of the
law, whose Sanskrit name was Chinta-deva, He em-
barked in a ship of Cochin-China, and came to the Kalinga
country, and thence to Ceylon.

19. I-long, a priest of Yih-chau, well versed in the
Vinaye Pitaka, and in the interpretation of the Yoya, set
forth from Chang’an with a priest, Chi-ngan, of his own
province, and an eminent man called I-hiuen, and after
travelling through the southern provinces came to Niau-
Lui, and there embarked on board a merchant-ship.
Having arrived at Langkia (Kamalanka ?), Chi-ngan died.
I-long, with his other companion, went on to Ceylon,
where they worshipped the Tooth, and having obtained
various books, returned through Western India. It is not
known where he is now residing. He has not been heard
of in Mid-India.

20, I-tsing next refers to a priest of Yih-chau named
Huining. Heleft China by sea for the south in the year 665
A.D., and passed three years in the country called Ho-ling.!

1 Kalinga. ¢
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21. The next notice is of the life of a priest called
Wan-kt of Kiau-chaun, who spent ten years in the Southern
Sea, and was very learned in the language of Kun-lun
(Condore), and partly acquainted with Sanskrit. He
afterwards retired to a lay life and resided at Shi-lo-fo-shi
(Sribhbja).

22. Another priest called Mocha-Deva, a Cochin-Chinese,
went to India by the southern sea-route, and having
visited all the countries of that part, arrived at the
Mahabodhi Temple, where he adored the sacred relics, and
died @t. 24.

23. Kuwei-chung (the disciple of Ming-yuen, No. 18),
another priest of Cochin-China, went by the Southern
Sea with his master, Ming-yuen, to Ceylon ; afterwards in
company with him proceeded to the Bodhi Tree, and after-
wards to Rijagriha, and being taken sick in the Bamboo
garden (Veluvana), he died there, aged thirty years.

24. Hwui Yen, a doctor of the law, of Kwai-chau, was
a pupil of Hing-Kung; he went to Simnhala, and remained
there. Whether he is dead or alive I know not.

25. Sin-chiu, a doctor of the law, his country not
known. His Sanskrit name Charita-varma. Taking the
northern route, he arrived in the Western country, and
after the customary reverence, he lived in the Sin-ché
Temple. In an upper room of this temple he constructed
a sick chamber, and left it for ever for the use of sick
brothers. He himself died here. Some days before his
death, in the middle of the night, he suddenly exclaimed,
“There is Bodhisattva, with outstretched hand, beckoning
me to his lovely abode ;” and then, closing his hands, with
a long sigh he expired, eet. thirty-five.

26. Chi Hing, a doctor of the law, of Ngai-Chau, his
Sanskrit name Prajfia-Deva, went to the Western region,
and afterwards dwelt in the Sin-che Temple, north of the
river Ganges, and died there, aged about fifty years.

27. We next read of a priest of the Mahdyana school
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called Tang, or “the lamp” (dipa), who went with his
parents when young to the land of Duvdrapatt (Sandoway
in Burmah), and there became a priest. He returned with
the Chinese envoy to the capital. Afterwards he went by
the southern sea-route to Ceylon, where he worshipped
the Tooth ; and then proceeding through South India and
crossing into Eastern India, arriving at Tamralipti: being
attacked by robbers at the mouth of the river, he barely
escaped with his life; he resided at Tamralipti for twelve
years, having perfected himself in Sanskrit; he then pro-
ceeded to Nélanda and Buddha Gay, then to Vaigali and
the Kuéi country, and finally died at Kufinagara, in the
Pari-Nirvina Temple,

28. Sanghavarma, a man of Samarkand, when young
crossed the Sandy Desert and came to China. Afterwards,
in company with the envoy, he came to the Great Bodhi
Temple and the - Vajrisana, where he burnt lamps in
worship for seven days and seven nights continuously.
Moreover, in the Bodhi Hall, under the Tree of Agoka, he
carved a figure of Buddha and of Kwan-tseu-tsar Bodhi-
sattva. He then returned to China. Afterwards, being
sent to Kwai-chau (Cochin-China), there was great scarcity
of food there, He daily distributed food, and was so
affected by the sorrows of the fatherless and bereaved
orphans, that he was moved to tears as he visited them.
He was on this account named the weeping Bodhisattva.
He died shortly afterwards from infection caught there,
which soon terminated fatally, st. about sixty.

29. Two priests of Kao-chang went to Mid-India, and
died on the voyage. Their Chinese books are at Sribhoja.

30. Wan-yun, a doctor of the law, of Loyang, travelling
through the southern parts of China, came to Cochin-China,
thence went by ship to Kalifiga, where he died.

31. I-hwui, a man of Loyang, of eminent ability, set out
for India to recover some copies of Sanskrit (Fan) books.
He died at. 30. '
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32. Three priests set out by the northern route for
Udyana, and also for the place of Buddha’s skull-bone.
They are said to have died there.

33. Hwui Lun, a Corean, otherwise called Prajfiavarma,
came by sea from his own country to Fuchau, and pro-
ceeded thence to Chang’an. Following after the priest
Hiven-chiu (No. 1, p. xiii), he reached the West, and
during ten years dwelt in the Amrdvat country and in
the Sin-ché Temple (north of the Ganges). Passing through
the eastern frontiers, and thence proceeding northward,
he came to the Tu-ho-lo (Z'ukhdra) Temple. This temple
was originally built by the Tukhara people for their own
priests. The establishment is called Gandhdrasanda. To
the west is the Kapi§a Temple. The priests of this estab-
lishment study the Little Vehicle. Priests from the north
also dwell here. The temple is called Gunacharita.

Two stages to the east of the Mahdbhédi! is a temple
called Kiu-lu-kia.2 1t was built long ago by a king of the
Kiu-lu-ka country, a southern kingdom (Kurukshetra ?).
Although poor, this establishment is strict in its teach-
ing. Recently, a king called Sun-Army (Adityasena),
built by the side of the old temple another, which is
now newly finished. Priests from the south occupy this
temple.

About forty stages east of this, following the course of
the Ganges, is the Deer Temple, and not far from this is a
ruined establishment, with only its foundations remaining,
called the Z¢hina (or China) Temple. Tradition says that
formerly a Mahér4ja called Srigupta built this temple for
the use of Chinese priests. He was prompted to do so by
the arrival of about twenty priests of that country who
had travelled from Sz’chuen to the Mah4bhddi Temple to
pay their worship. Being impressed by their pious de-

1 It is doubtful whether the Mah4- 2 This may be restored to Kuruka,
bhodi named here does not refer and may possibly refer to the Kuru

to the T'w-ho-lo Temple mentioned country.
above.
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meanour, he gave them the land and the revenues of about
twenty villages as an endowment. This occurred some
500 years ago. The land has now reverted to the king of
Fastern India, whose name is Devavarma, but he is said
to be willing to give back the temple-land and the endow-
ment in case any priests come from China. The Malii-
bhodi Temple, near the Diamond Throne (i.e., at Gayd),
was built by a king of Ceylon for the use of priests of that
country. The Néalanda Temple, which is seven stages
north-east of the MahAbhddi, was built by an old king,
Sri-Sakraditya, for a Bhikshu of North India called Rdja-
Bhdja. After beginning it he was much obstructed, but
his descendants finished it, and made it the most magni-
ficent establishment in Jambudvipa. This building of
Nélanda stands four-square, like a city precinct. The
gates (porches) have overlapping eaves covered by tiles.
The buildings (gafes f) are of three storeys, each storey
about twelve feet in height. _

Outside the western gate of the great hall of the
temple is a large stipa and various chiityas, each erected
over different sacred vestiges, and adorned with every kind
of precious substance.

The superior is a very old man; the Karmaddna or
Vihdraswdms or Vikdrapdla is the chief officer after the
superior, and to him the utmost deference is paid.

This is the only temple in which, by imperial order, a
water-clock is kept to determine the right time. The
night is divided into three watches, during the first and
last of which there are religious services; in the middle
watch, as the priests may desire, they can watch or repose.
The method in which this clock determines the time is
fully described in the “ Ki-kwet-ch'uen.”

The temple is called Sri Ndlanda Vihdra, after the
name of the Naga called Nanda.

The great temple opens to the west, Going about twenty
paces from the gate, there is a stfipa about 100 feet high,
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This is where the Lord of the World (Lokandtha) kept
Wass (the season of the rains) for three months; the Sans-
krit name is Malagandhakoti. Northwards fifty paces is
a great stipa, even higher than the other; this was built
by Baldditya—very much reverenced—in it is a figure of
Buddha turning the wheel of the law. South-west is a
little chditya about ten feet high. This commemorates the
place where the Brahman, with the bird in his hand, asked
questions; the Chinese expression Su-i¢ fau-to means just
the same as this.

To the west of the Mdlagandha Hall is the tooth-brush
tree of Buddha. ' .

On a raised space is the ground where Buddha walked.
It is about two cubits wide, fourteen or fifteen long, and
two high. There are lotus flowers carved out of the
stone, a foot high, fourteen or fifteen in number, to denote
his steps. ; . , -

Going from the temple south to Rdjagriha is thirty .
The Vulture Peak and the Bambu Garden are close to this
city. Going S.W. to the Mahabddhi is seven stages (yo-
janas), To Vaisdlt is twenty-five stages north. To the
Deer Park twenty or so stages west. East to Tamralipti
is sixty or seventy stages. This is the place for embarking
for China from Fastern India and close to the sea. There
are about 3500 priests in the temple at Ndlanda, which is
supported by revenues derived from land (villages) given
by a succession of kings to the monastery.

34. Taou-lin, a priest of King-chau (in Hupeh), whose
Sanskrit name was Silaprabha, embarked in a foreign
ship, and passing the copper-pillars, stretched away to
Lanka (Kamalanka); after passing along the Kalinga
coast he came to the country of the naked men. He then
proceeded to Tamralipti, where he passed three years learn-
ing the Sanskrit language. After visiting the Vajrisana
and worshipping the Bo6dhi Tree, he passed to Ndlanda,
where he studied the Kosha, and after a year or two went
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to the Vulture Peak, near Rajagriha, and finally proceeded
to South India.

35. Tan-Kwong, a priest of the same district in China,
went to India by the southern sea-route, and having
arrived at A-li-ki-lo (Arakan ?), he was reported to have
found much favour with the king of that country, and to
have got a temple built and books and images; in the
end, as was supposed, he died there,

36. Huwui-ming, another priest from the same district,
set out to go to India by the southern sea-route, but the
ship being baffled by contrary winds, put in at Tung-chu
(copper pillars), erected by Ma-yuen, and after stoppm(r
at Shang-king, returned to China.

37. Hiuen-ta, a priest of Kung-chow and the district of
Kiang Ning, was a man of high family. He appears to
have accompanied an envoy in a Persian ship to the
southern seas. Having arrived at Fo-shai (Sribhdja), he
remained there six months studying the Sabdavidyd ; th
king was highly courteous, and on the occasion of his
sending a present to the country of Mo-lo-yu (Malaya),
Huuen-ta, proceeded there,-and remained two months, He
then went on to Quédah, and then at the end of winter
went in the royal ship towards Eastern India. Going
north from Qué&dah, after ten days or so they came to the
country of the naked men. For two or three /s along the
eastern shore there were nothing but cocoa-nut trees and
forests of betel-vines. The people, when they saw the
ship, came alongside in little boats with the greatest
clamour; there were upwards of one hundred such boats
filled with cocoa-nuts and plantains; they had also
baskets, &ec., made of rattan; they desired to exchange
these things for whatever we had that they fancied, but
they liked nothing so much as bits of iron. A piece of
this metal two fingers’ length in size would buy as many as
five or ten cocoa-nuts. The men here are all naked, the
women wear a girdle of leaves; the sailors in joke offered
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them clothes, but they made signs that they did not want
any such articles. This country, according to report, is
south-west of Sz’-ch’uan. The country produces no iron
and very little gold and silver; the people live on cocoa-
nuts and some esculent roots, but have very little rice or
cereals, Iron is very valuable; they call it Lu-a. The
men are not quite black, of middling height, they use
poisoned arrows, one of which is fatal. Going for half
a - month in a north-west direction, we come to Tamralipti,
which is the southern district of East India. This place
is some sixty stages or more from Nilanda and the Bodhi
Tree. Meeting the priest called “Lamp of the Great
Vehicle” (Mahdyona dipe) in this place, they remained
together there one year, learning Sanskrit and practising
themselves in the Sabda-édstra. They then went on with
some hundred or so merchantmen towards Central India.
When about ten days’ journey from the Mahdb6dhi, in a
narrow pass, the road being bad and slippery, Heiuen-to
was left behind and attacked by robbers, who stripped
him and left him half dead. At sundown some villagers
rescued him and gave him a garment. Going on north, he
came to Nilanda, and after visiting all the sacred spots in
the neighbourhood, he remained at Nilanda ten years, and
then going back to Tamralipti, he returned to Quédal,
and with all his books and translations, amounting in all
to 500,000 §lokas, enough to fill a thousand volumes, he
remained at Sribhdja.

38. Shen-hing, a priest of Sin-Chow, also went to
Sribhoja, where he died.

39. The priest Ling-wan, having gone through Annam,
came to India, and erected under the Bodhi Tree a figure
of Mditreya Bodhisattva one cubit in height, and of ex-
quisite character.

40. Seng-cht, a priest and companion of the former,
went to India by the southern sea-route, and arrived
at Samotata. The king of that country, named Rijabhata
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(or patu), a Uplsaka, greatly reverenced the three objects
of worship, and devoted himself to his religious duties.

41. A vpriest, Chi-sz, is mentioned, who went to the south
and resided at Shang-king, near Cochin-China. He then
went south to Sribhéja, and afterwards proceeded to India.

42. A priest, Wou Hing (Prajiiadeve), in company with
the last,left Hainan with an easterly wind ; after a month
he arrived at Sribhdja. He then went in the royal ship
for fifteen days to Malaya, in another fifteen days to
Quédah, then waiting till the end of winter, going west
for thirty days he arrived at Naga-vadana (Nagapatam ?),
whence after two days’ sea-voyage he came to Sirnhapura
(Ceylon). He there worshipped the sacred tooth, and then
going N.E. for a month, arrived at the country of 0-li-%i-lo.
This is the eastern limit of East India. It is a part of
Jambudvipa. After this he proceeded to the Mahabddhi
Temple. Having rested here, he returned to Nilanda and
studied the Yoga, Kosha, and other works. Moved with
a desire to find copies of the Vinaya, he repaired to the
Tiladaka Temple. In the end he died at Néilanda.

43. Fa-shin also started by the southern route, and after
passing Shang-king (Saigon), Ku-long, Kaling, and Quédah,
he died.

Putting together these notices, we may conclude that
the sea-route between China and India in the early years
of the 7Tang dynasty was by way of Java, Sumatra, the
Straits of Malacca, the coast of Burma and Arakan, to
Tamralipti, or else by the more adventurous way of Ceylon
from Quddadh. It seems that the Condore Islands were a
centre of trade, and that the language of the natives of
these islands was used generally through the Southern
Seas; at least I-ising speaks of himself as interpreting
the language at Sribhéja (vide p. xv. n.).

We have one or two points of some certainty in the
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itinerary of these pilgrims. For instance, in the S¢-yu-%i,
Hiuen-Tsiang (Records, ii. 200) says that to the N.E. of
Samotate is the country called Srikshetra, to the S.E. of
this is Kamalangkae, to the east of this is Ddrapati (read
Dvérapati). This country has been identified by Captain
St. John (Pheniz, May 1872) with old Tung-oo and
Sandoway in Burma, lat. 18° 20" N.long. 94° 20" E.; it is,
in fact the “door land” between Burma and Siam ; this
latter being called Champa or Lin-I. Hiuen-Tsiang re-
marks that to the S'W. of Zin-7, or Siam, is the country
of the Yavanas, or, as they are called in his text, the
Yen-mo-na. We do not read of this country in I-ising ;
it may perhaps represent Cambodia.

1V. Another work of some importance written by I-tsing
is the following :—

 NAN-HAE-KI-KWEI-NIU-FA-CH UEN.
(Nanj. Cat, 1492.)

This work, in four chapters, was compiled by I-tsing,
and forwarded to China “by one returning to the inner
land,” to be arranged and published. It relates to matters
connected with the religious customs of India and some
other districts (Southern Sea islands) visited by I-tsing, or
gathered from others who had visited these places during
the time of his absence on foreign travel.

Passing by the introduction, which refers to the origin
of the world and its orderly arrangement, I-tsing (or
his editor) next alludes to the number of the Buddhist
schools (Vikdyas), and the various countries in which they
flourished. The chief schools of independent origin—but
depending on distinet tradition—he names, are these :—

1. The Aryamahfsanghiti, divided into seven branches.

2. The Aryasthaviras, divided into three branches, the
Tripitake more or less like the former. "
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3. Aryamflasarvastavidins, divided into four branches,
the Tripitaka more or less like the former.

4. The Aryasammatiyas, divided into four branches.
The Tripitaka differs in its number of stanzas from the
former, and the school has other divergences.

These schools, with their sub-branches, compose the
eighteen sects into which Buddhism was divided at an
early date (the century following the Nirvana).

In the country of Magadha, he observes, each of the four
schools is in a flourishing condition. In the Maritha coun-
try and in Sindh the Sammatiya school is chiefly followed.
In the north the SarvAstavddins and Mahéisanghikas are
met with; in the southern borders the Mahésthaviras are
principally found. The others are little known. On the
eastern outskirting countries the four schools are inter-

mingled. [From Nélanda, five hundred stages east, is the
frontier land referred to. For these countries vide Records,
il. 200.]

In Ceylon the Sthavira school alone flourishes; the
Mahésafighikas are expelled.

‘With respect to the ten countries known as the Southern
Sea islands,! the Mllasarvistavidins and the Sammatiyas
are principally found; the other two schools at the pre-
sent time are seldom met with. The teaching of the
Little Vehicle is principally affected ; in Mo-lo-yau, how-
ever, the Great Vehicle is studied also. Some of these
islands may be perhaps 100 /¢ in circuit, others several
hundred %, and some 100 stages round. It is difficult to
calculate distances on the great ocean, but the best skilled
merchantmen know that they first arrive at Kiu-lun
(called by the Cochin-China ambassadors Kwan-lun).2

1 Reckoning from the west, the
names of the islands are, Po-(u-sse,
Mo-lo-yau (the same as Shi-li-fo-yau),
Mo-ho-siu, Ho-ling, Tan-Tan, Pwan-
pw'an, Po-li, Kiu-lun, Fo-shi-po-lo,
Ho-shen. Mo-kia-man, and other
little islands not catalogued.

2 The people of this country alone
have woolly hair and black skins.
With this exception, the people of
all the other countries are like those
of China,—Ch. Ed.
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In Champa (otherwise called Zin-I), the Sammatiya
school is chiefly found, with a few Sarvastavidins. A
month’s voyage south-west is Annam. Formerly the people
sacrificed to Heaven, but afterwards the law of Buddha
flourished ; now a wicked king has destroyed the priests,
and all the heretics live mixed together. This is the
southern point of Jambudvipa.

Speaking generally, the Great Vehicle prevails in the
north, the teaching of the Little Vehicle in the south. In
some parts of China the Great Vehicle is in favour, but
with these exceptions the Great and Little Vehicle are
intermingled without distinction. In both cases the rules
of moral conduct and the four truths are taught, but in the
Great Vehicle they worship the Bodhisattvas, but not in
the teaching of the Little Vehicle.

With respect to the Great Vehicle, there are only two
branches, viz., (1) the Chung-kwan (Mddyamikas 2); (2) the
Yoga system. The Madyamikas regard all outward phe-
nomena as empty and substantially unreal. The Yogas
regard outward things as nothing, inward things as every-
thing. Things are just what they appear to cognition.
And so with respect to the sacred doctrine, it is true to one
and false to another; there is no positive certainty for all.
The great aim is to reach that shore! and to stem the tide
of life.

After some further remarks, I-tsing proceeds to say that
his records are framed on the teaching of the Mflasarva-
stavidin school, divided into three branches :—1. The Dhar-
magfiptas; 2. the Mahisdsakas; 3. the Késyapiyas.

In Udyé4na, Karashar, and Khotan there is a mixture of
doctrine.

‘We will now pass on to give the headings of the chap-
ters in the work under notice :-=

1 That shore, i.e., the other side of the stream of transmigration.
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THE NAMES OF THE FORTY CHAPTERS OF THE
NAN-HAE-KI-KWEI-NIU. '

1. The evil of disregarding the observation of the
season of rest (Vass).
2. Right decorum in the presence of the honoured one
(tmages or paintings of the honoured one or ones). ‘
3. The diminutive seats to be used whilst eating or
reposing. ,
4. On the necessary cleansing of food vessels and per-
sonal preparation.
. On cleansing after meals.
On the two sorts of water-pitchers.
On the early inspection with regard to insects.
. On the early tooth-cleansing wood (brusk).
. Rules on undertaking religious fasts.
10. On special requirements as to raiment and food.
11. As to the different kinds of vestments.
12. On special rules as to female clothing,
13. Rules as to sacred (pure) enclosures.
14. The resting-time of the community (the five grades).
15. The period called Pravirana (relaxation after
Vass).
16. On the mode of eating food (with chop-sticks).
17. On proper rules as to the seasons or hours of
religious worship,
18. On articles of private property.
19. Rules and regulations for ordination.
20. The proper occasions for ablutions.
21. On seats used, and personal accommodation whilst
seated. ‘
22, On rules concerning apartments for sleeping and
resting.
23. On the advantage of proper exercise to health.
24. Worship not mutually dependent.
25. On the way of personal behaviour to a teacher.

O
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26. On the way of conduct towards strangers (prlests)

27. On symptoms of bodily illness.

28. On medical rules,

29. On exceptional medical treatment (for offensive
ailments).

30. On turning to the right in worship.

3I. On rules of decorum in cleansing the sacred objects
of worship.

32. On chanting in worship.

33. On reverence to sacred objects.

34. On rules for learning in the West.

35. On the propriety of long hair.

36. On disposing of the property of a deceased monk.

37. On property allowed to the fraternity.

38. On cremation.

39. On charges brought by low or depraved men.

40. The unselfish character of the old worthies.

So far the headings of the chapters of this most im-
portant but obscure work. It is to be hoped that the
promised translation by a Japanese scholar may soon
appear; the contents of the various chapters, as I have
summarised them for my own reference, show me that the
book, when clearly translated, will shed an unexpected
light on many dark passages of Indian history.

The entire number of books translated by I-Tsing, as
we have before remarked, amounted to fifty-six, I need
allude to none of these on the present occasion, except to
say that their names may be found in Mr. Nanjio’s Cata-
logue of the Buddhist Tripitaka (Appendix II., p. 4471).
With respect, however, to the small tract numbered 1441
in the Catalogue, I may add that I am now printing the
original text, which I hope to publish shortly with an
English translation and notes.

In commending the present rather laborious work to the
notice of the public, I must regret its many defects, and at
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the same time apologise both to the Publishers and my
Readers for the long delay in completing the task I under-
took. Responsibilities which have increased with increas-
ing years, and flagging energies, the result of long sickness,
must be my excuse.

But I may not conclude without sincerely thanking
those who have supported me in my labours, and especi-
ally his Lordship the Secretary of State for India and his
Grace the Duke of Northumberland, from both of whom I
have received material assistance.

GREENS NORTON RECTORY.






HISTORY

OF THE

EARLY LIFE OF HIUEN-TSTANG

AND OF
HIS TRAVELS IN THE WESTERN WORLD.

———

BOOK 1.

Begins with the birth (of Hiuen-Tsiang) in Kow-shi, and ends
with the account of his arrival at Kau-Chang.

THE infant name of the Master of the Law ! was Hiuen-
Tsiang ; his ordinary family name was Chin: he was a
native of Chin-Liu. He descended from Chang-Kong,
who during the Han dynasty was lord of Tai-K’iu. His
great-grandfather, whose name was Kin, was prefect of
Shang-Tang, under the after-Wei dynasty. His grand-
father Kong, by his distinguished scholarship, obtained
employment in the public service. During the Tsi
dynasty he was appointed president of the Imperial
College,? having, as endowment, the revenues of the town
of Chow-nan: he thus founded the fortunes of his
descendants: he also was born in the district of Kow-
shi. His father Hwui was distinguished for his superior

1 This title, which corresponds to the Chinese Fu-sse, will be applied to

Hiuen-Tsiang throughout the present work.
2 Old University at Peking.

A



2 THE LIFE OF HIUEN-TSIANG. [BooK 1.

abilities, the elegance of his manners and his moderation.
At an early age he (i.e., the father of Hiuen-Tsiang) began
to recite the Sacred Books ;! in figure he was eight feet * in
height, with finely lined eyebrows, and bright eyes. He
wore his dress large, and his girdle was full, loving to be
recognised as a scholar. Born in those times, and a man
of a remote district, he was simple in his manners and
contented—and sought neither honour nor preferment.

Anticipating the decay and fall of the Sui dynasty, he
buried himself in the study of his books. Many offers of
provincial and district offices were pressed on him, which
he persistently refused; he declined all magisterial duties
on the plea of ill-health; so he remained in retirement,
much to the admiration of his acquaintances.

He had four sons, of whom the Master of the Law
was the fourth. Even when a child he (.., the Master of
the Law) was grave as a prince, and of exceptional ability.
When he was eight years old his father sitting near his
table was reading aloud the Hiau classic (on filial prety),
and coming to the passage when Tsang-tseu rose (before
his master), suddenly the boy arranged his dress and got
up. His father asking him why he did so, he replied:
“Tsang-tseu hearing the command of his master, rose up
from his seat; surely then Hiuen-Tsiang dare not sit
at ease whilst listening to the loving instruction (of %is
Sather).” His father was much pleased by this reply,
and perceived that his child would become a distinguished
person. Then calling together the members of his family,
he narrated the incident to them, on which they con-
gratulated him, and said: “ There is here promise of high
nobility.,” Even at this early age his wisdom was of such
a remarkable kind.

From this age he took to reading the Sacred Books,!
and was charmed with the writings of the ancient sages

1 That is, the Classics and other to about 9} inches. Vide Julien’s
religious treatises. . Translation, p. 468, 1. 31.
2 The foot here referred to is equal
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A book without elegance and propriety he would not
look at; he would have no intercourse with those whose
ways were opposed to the teaching of the holy and wise.
He did not mix with those of his own age, nor spend his
time at the market-gates. Although cymbals and drums,
accompanied by singing, resounded through the public
streets, and the girls and boys congregated in crowds to
assist in the games, singing and shouting the while, he
would not quit his home. Moreover, when he was still
young he applied himself with diligence to the duties of
piety and gentleness at home.

His second brother Chang-tsi had previously become
a disciple of Buddha, and dwelt in the convent of Tsing-
tu at Loyang (the Eastern capital). Observing that the
Master of the Law was deeply given to the study of
religious doctrine, he therefore took him to his convent
(seat of sacred wisdom) and taught him the method and
practice of the Sacred Books (of Buddhism).

At this time there was an unexpected Royal mandate
for the election at Loyang of fourteen priests, to be
supported free of charge. There were several hundred
applicants. The Master of the Law, owing to his youth,
could not be a candidate, but he took his stand close by
the Hall gate. At this time the high-commissioner,
Ch’ing-Shen-Kwo, having an aptitude for recognising
talent in those whom he met, observing Hiuen-Tsiang,
addressed him and said: “ My friend, who are you?”
Replying he said: “I am so-and-so.” Again he asked:
“Do you wish to be elected?” He replied, “Yes!
certainly ; but not being sufficiently advanced in years,
I am excluded.” Again he asked: “ And what is your
motive in becoming a disciple?” He replied: “My
only thought in taking this step is to spread abroad the
light of the Religion! of Tathégata, which we possess.”
Shen-Kwo was- deeply gratified with the sentiment, and

1 Transmitted Law.
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as the outward appearance of the youth was prepossess-
ing, he selected him and took him to the officers and
said : “To repeat one’s instruction is easy, but true self-
possession and nerve are not so common; if you elect
this youth, he will without doubt become an eminent
member of the religion of Sakya. Only I fear that
neither I (Kwo) nor your Excellences will live to see
the day when the soaring clouds shall distil the sweet
dew (of Buddha’s doctrine). But nevertheless, the illus-
trious character of this honourable youth will not be
eclipsed, as I regard the matter.”

And so the words of the noble Ch’ing prevailed.

Having been admitted as a recluse, he dwelt with his
brother.

At this time there was in the convent a Master of the
Law, called King, who recited and preached upon the
Sttra of the Nirvana. Hiuen-Tsiang having got the book,
studied it with such zeal that he could neither sleep
nor eat. Moreover he studied under the direction of
Yen, doctor of the law, the Sdstra of the Great Vehicle
(Mahdydna Sdstra); and thus every day his love for
such studies increased. By hearing a book only once,
he understood it thoroughly, and after a second reading
he needed no further instructions, but remembered it
throughout. All the assembly of priests were astonished,
and when at their direction he mounted the pulpit, he
expounded with precision and clearness the deep prin-
ciples of Religion to the bottom. The Masters and hon-
ourable body of priests listened with attention; he thus
laid the foundation of his renown. At this time he was
thirteen years old.

After this the Sui dynasty lost the Empire, and the
whole kingdom was in confusion. The capital became
a rendezvous for robbers, and the Ho and ZLo' a resort of
wild beasts. The magistrates were destroyed and the

1 QOr, the district between the rivers Ho and Lo,



BOOK 1.] REMOVES TO SHING-TU. 8

body of priests either perished or took to flight. The
streets were filled with bleached bones, and the burnt
ruins of buildings. Since the rebellion of Wang-tong,
and dreadful riots of Liu-shih, when massacre and ruin
prevailed everywhere, no such calamity had happened
to the Empire. The Master of the Law, although he
was young, yet understood thoroughly the nature of these
vicissitudes; and so he affectionately addressed his
brother and said: “Though this were our native city, yet
how could we, during the present state of things, avoid
death? Now I understand that the Prince of Tang has
repulsed the people of Tsin-Yang, and established himself
at Chang’an. The empire relies on him, as on father and
mother ; let my brother go there with me!”

The brother agreeing with this advice, they went both
together.

It was now the first year of Wu-Téh.! At this time
the country was without regular government, and all the
troops were under arms. The books of Confucius, and
the sacred pages of Buddha were forgotten, every one was
occupied with the arts of war. There were therefore no
further religious conferences in the capital, and the
Master of the Law was greatly afflicted thereat.

Yang-ti, the emperor,? in the first year of his reign
had founded four Religious Houses in the Eastern capital,
and had invited renowned priests of the empire to dwell
therein. Those who were summoned were men of very
superior merit, and so it followed that crowds of eminent
religious teachers (aiders of religion) resorted to these
establishments, of whom King-tu and Sai-tsin were the
chief. In the last year of his reign, the country being
in confusion, the necessaries of life began to fail: in
consequence many people travelled into the territory of

1 A.D. 618, 2 The second Emperor of the Sui dynasty, A.D. 605-617.
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Min and Shub,! and amongst the rest the body of the
priests (in question).

And now the Master of the Law addressed his brother
and said : “There is no religious business being attended
to, and we cannot be idle, let us pass into the country
of Shuh (Sz'chiien) and pursue our studies.”

His brother having consented, they traversed together
the valley of Tseu-wu and entered Han-chiien, and there
they met the two Doctors Kong and King, the principal
priests of their convent. At the sight of these persons
they were moved to tears with joy, and they abode with
them a month and some days, receiving instruction ; after
this they went on together to the town of Shing-tu. As
there were many priests assembled in this town they
founded there a religious place of assembly.? Thus they
listened once more to Sai-tsin explaining the Shi-lun
(Mahdydna Samparigrahe Sdstra) and the Pi-tan (Abki-
dharma Sdstra), whilst the Master Chin expounded the
works of Kia-yen (Xdtydyana). Studying thus with-
out loss of a moment, and with great earnestness, after
two or three years, they had thoroughly mastered the
teaching of the different schools.

At this time the Empire was visited with famine and
riot; in Shuh alone there was abundance and peace;
priests from every quarter therefore flocked there, and
hundreds of men ever assembled under the pulpit of the
Preaching Hall. The Master of the Law by his profound
wisdom and eminent talent in discussion, surpassed them
all; so that throughout Wu and Shuh and Khing and
Tsuh there was no one but had heard of him, and
desired to witness his skill, as those of old respected the
names of Li and Kwoh.?

The Master of the Law for the sake of being with his
brother took up his abode in the Hung-hwui Temple of

! North-West and South-West China.
2 Or, they established Religious meetings. 3 Vide Mayers, 379 and 304.
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Shing-tu ; he too (.., his brother) was remarkable for his
saintly appearance, and was of a noble and commanding
presence like that of his father. He loved both the
esoteric and exoteric doctrine! He was accustomed to
preach on the Nirvana Stitra and the Séstra called Shi-ta-
shing,® and the Abhidharma (Sdstra): he was versed also
in literature and history, but he excelled principally in the
study of Lau (tsew) and Chwang® The people of Shuh
so much loved him that the Governor of the Province,
Tsan-Kung, gave him particular marks of his high respect.
‘When he undertook to write or speak on a subject his
manner was so dignified and his discourse so free from em-
barrassment, that he was in no way inferior to his brother.
As to the latter, he was grave and dignified, living
apart from the crowd, and avoiding worldly concerns.
He traversed the eight expanses (heavens?), and pene-
trated the hidden secrets of nature. DPossessed of a
noble ambition he desired to investigate thoroughly the
meaning of the teaching of the Holy ones, and to restore
the lost doctrine and to re-establish the people. He was
prepared to face wind and weather, and his mind, even
if he stood by chance in the presence of the Emperor,
would only gather strength and firmness: certainly in
these respects he surpassed his brother. But both of
them were distinguished by their singular talents and a
certain sweetness of manner; they were renowned among
their associates and of mnoble character; so that the
brothers of Zu-Shan could not add to their fame.

When the Master of the Law had completed his
twentieth year, that is, in the fifth year of the period
Wu-téh, he was fully ordained in Shing-tu. During the
Rain-retreat he studied the Vinaya according to the
Rule of the five divisions and seven sections;* after

1 4.e., Buddhism and other litera- the Vinayaof the Makisdsaka School,

ture. and to the seven sections of *“ Moral
2 Named before. Science” referred to by Mr. Alwis,
3 Mayers, 92. Lecture IL., p. 19, as reprinted by the

4 This is obscure. It may refer to .Pali-Text Society,
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mastering this at one time, he then turned his attention
to the Stitras and Sastras, and having investigated these
he once more thought of going to the Capital, to inquire
from the most celebrated masters concerning some diffi-
culties he had met with (in Ais studies). However, being
restrained from effecting his purpose by his brother’s in-
fluence, he secretly embarked with some merchants, and
passing down the river through the three gorges' he
arrived at Hang-chow, where he retired into the temple
called Tien-hwang. The clergy and laity of that place
had for a long time known of him by report, and now
they came together and prayed him to explain the Sacred
Books. The Master of the Law on their account preached
on the Shi-lun, and the Abhidharma. From the summer
to the winter, he went through each of these three
times.

At this time the King of Han-yang, by his highly
virtuous character and his affectionate kindness, held his
country in constraint and obedience. Hearing of the
arrival of the Master of the Law, he was exceedingly
rejoiced, and went in person to salute him. On the day
when he stated the theme of the religious discussion,
the king and his officers and a great number of lay and
religious people came together to see him and hear him.
And now they pressed forward in vast bodies to raise
a discussion.” The Master of the Law answered them
in turn and gave them the desired explanations. They
soon confessed themselves to be surpassed in argument—
whilst the more learned were grieved to think that they
were not able to gain the victory.

The king then spoke of him in admiration without
bounds: and offered him abundant presents, which he
declined to accept. After the conferences he proceeded
again northwards, seeking the most renowned priests.
Arriving at Siang-chow, he began to place his difficulties

1 Vide Mayers, No. 873,
2 Vide Julien, in loc.
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before Hiu, a Master of the Law, and ask for explana-
tions of his doubts.

From this he came to Chiu-chow, and there he visited
Shin, a Master of the Law, and studied the Shing-shih-
lun (Satyasiddha-vydkarana-$dstra).  After this he
entered Chang’an and took up his abode in the Ta-hich'?
Temple. There he studied with Yok, a Master of the
Law, the Kiu-she (Kdsha) Sastra.  After one reading he
was perfected, and he retained the whole treatise in his
memory. Neither young nor old could surpass him.
Even in the most extremely difficult passages, beyond the
comprehension of all the others, he alone could penetrate
the meaning of these mysteries, and discover the sense.

At this time there were at Chang’an two great
teachers, Shang and Pin ; they had thoroughly explained
the Two Vehicles, and investigated the Three Systems:
they were the leaders of the religious people in the
Capital. Both clergy and laity resorted to them; the
entire district resounded with their praises, and their
reputation spread beyond the sea; moreover their disciples
were as numerous as the clouds. Although they had
mastered all the Stitras, they loved to discourse princi-
pally on the Shi-ta-lun. The Master of the Law had
already distinguished himself in the land of Wu and
Shuh; from the time he arrived at Chang’an, he per-
sistently inquired of these teachers, and in a moment
perceived the meaning of the deepest truths that they
could explain. They were filled with admiration and
overwhelmed him with praise. “ Master,” they said,
“you can be well styled in the religion of Sakya, a
courier who traverses a thousand /% in a day.’ You are
called to make the sun of wisdom shine again; lLut
as for us, worn out by age, we fear that we shall not
see the day!”

From this time the disciples all looked up to him
with reverence, and his renown filled the capital.

1 The Chinese form of Mahdbddhi.
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The Master of the Law having visited the celebrated
Masters all round, devoured their words and examined
their principles; and so he found that each followed im-
plicitly the teaching of his own school; but on verifying
their doctrine he saw that the holy books differed much,
so that he knew not which to follow. He then resolved
to travel to the Western world in order to ask about
doubtful passages. He also took the treatise called
Shi-tsih-ti-lun' to explain his various doubts; this treatise
is now called Yu-kia-sse-ti-lun.2 “Moreover,” he said,
“Fa-hien and Chi-yen, the first men of their age, were
both able to search after the Law for the guidance and
profit of the people; should I not aim to preserve their
noble example (traces) so that their blameless character
may not be lost to posterity ? The duty of a great
Teacher should be to follow in their steps.” i

On this he agreed to go in company with others and
present a petition; but there was an imperial rescript
forbidding (the project of going abroad). On this the
others gave up the plan; the Master of the Law alone
did not abandon his purpose, and resolved to travel alone.
Again, hearing of the obstructions and daugers of the
Western road, he considered with himself and resolved
that as he had been able to bear and overcome so many
calamities common to men, he could not withdraw from
his present purpose. Then he entered a sacred building
and made known his undertaking, and requested permis-
sion to carry it out, humbly praying ® (vowing and begging)
all the Holy Ones by their mysterious influences to cause
his journey and his return to be without damage.

At the birth of the Master of the Law his mother
had dreamt that she saw him going to the West clothed
in a white robe—on which she said: “ You are my son,

1 Saptadada bhdmi Sdstra. is said that Buddhists do not pray.

2 Yégdchdrya bhdmi Sdstra. The Chinese, however, admits of no

3 Much comment has been made on other rendering than that in the text,
the use of the word “praying” in which denotes both ‘“aspiration” and
connection with these translations. It ‘‘supplication.”
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where then are you 'going ?2” 1In reply he said, “I am
going to seek for the Law.” This was the first indication,
then, of his foreign travels.

In the third year and the eighth month of the period
Chéng Kwan (630 A.D.), he was prepared to make a start.
Desiring some happy omen, he dreamt at night that he
saw in the middle of the great sea the Mount Sumeru, per-
fected with the four precious substances—its appearance
supremely bright and majestic. e thought he purposed
to scale the Mount, but the boisterous waves arose aloft
and swelled mightily. Moreover, there was neither ship
nor raft ; nevertheless, he had no shadow of fear, but with
fixed purpose he entered (the waves). Suddenly he saw a
lotus of stone burst as it were exultingly from the deep ;*
trying to put his foot on it, it retired; whilst he paused
to behold it, it followed his feet and then disappeared ;—
in a moment he found himself at the foot of the Mount,
but he could not climb its craggy and scarped sides: as
he tried to leap upwards with all his strength, there
arose in a moment a mighty whirlwind which raised him
aloft to the 'summit of the Mount. Looking around him
on the four sides from the top he beheld nought but an
uninterrupted horizon; ravished with joy he awoke.

On this he forthwith started on his journey. He was
then twenty-six years of age. At this time there was a Tsin-
Chow priest called Hiau-Ta who lived in the capital and
studied the Nirvina Stitra. His study being finished he
was réturning to his home—they both went together
therefore so far as Tsin-Chow. Having stopped there
one night, he met with an associate from Lan-Chow ;
going on with him he came to Lan-Chow and stopped
there one night. -+ Here he met with some mounted men
who were returning to Liang-Chow, after escorting an
officer. Going with them, he came to that place, and

1 This passage is very obscure.
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stopped there a month and some days. The priests and
laymen invited him to explain the Nirvana Sttra and
the Shi-lun, and the Pan-jo-king! The Master of the
Law accordingly opened out the meaning of these works,
Now Liang-Chow is the place of rendezvous for people
dwelling to the West of the River: moreover merchants
belonging to the borders of Si-Fan (7%bet) and countries
to the left of the T’sung-Ling Mountains, all come and go
to this place without hindrance.

On the day of opening the Religious Conference, these
men all came together to the place and offered jewels
and precious things, as they bowed down and uttered the
praises of the Master. And on' their return to their
several countries they londly applauded the Master of the
Law to their Rulers, saying that he was about to go west-
wards to seek the Law in the country of the Brahmans,

In consequence of this throughout the kingdoms of
the West all persons were prepared with joyful heart to
entertain him on his arrival, with magnificence.

The day of the Conference being ended, they offered
him in charity abundant gifts, gold and silver money,
and white horses without number. The Master of the
Law, accepting one half, caused the lamps of the different
convents to be lit, and as for the rest of the money he
distributed it among the various religious establishments.
At this time the administration of the country was
newly arranged, and the frontiers did not extend far.
There were severe restrictions placed on the people, who
were forbidden to go abroad into foreign parts. Just
then the governor of Liang-Chow was called Li-ta-liang.
Obedient to the Royal mandate he strictly adhered to the
rules of prohibition. And now there came a man who
addressed Liang thus:—There is a priest here from
Chang’an who is intending to go to the western regions—
I do not know his plans.” Liang, full of anxiety, called

1 For the Sanscrit equivalents of these and other titles, vide Index to the
Records of the Western World. :
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the Master of the Law to his presence and asked him
the object of his arrival. The Master replied, “I wish
to go to the West to seek for the Law.” Liang hearing
this, urged him to return to the capital.

There was then at Liang-chow a Master of the Law
called Hwui-wei, the most renowned of all priests of the
region West of the River, for his spiritual perception and
vast abilities: He greatly admired the profound reason-
ing of the Master of the Law, and hearing of his intention
to go in gearch of thé Law, he was very greatly rejoiced.
Secretly sending two of his disciples, one called Hwui-lin,
the other Taou-ching, he bade them conduct the Master
in secret towards the West.

From this time he dare not be seen in public—during
the daytime he hid himself, at night he went on.

In process of time he came to Kwa-chow ; the governor
To-Kiu having heard of his coming was greatly pleased,
and provided him with all necessary provisions in plenty.

The Master of the Law inquiring as to the Western
roads, he was told in reply that north from this point
fifty Zi or more there was the river Hu-lu! the lower
part of which is wide, the upper course narrow. Its
stream is very impetuous and suddenly becomes deep, so
that no boat can pass over it. On the upper part is fixed
the Yuh-mén barrier, so that one must pass by this;
thus it is the key to the Western frontiers. North-west
beyond the barrier there are five signal towers in which
officers, charged to watch, dwell—they are one hundred
It apart. In the space between them there is neither
water nor herb. Beyond the five towers stretches the
desert called Mo-Kia-Yen, on the frontiers of the king-
dom of I-gu.

On hearing these particulars he was filled with anxiety
and distress. His horse was dead, and he did not
know what steps to take; he remained there a month

1 Records, i, p. 17, n. 3L
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or so, sad and silent. Before his departure there came
certain spies from Liang-chow, who said: “There is
a priest called Hiuen-Tsiang who is purposing to enter
on the Si-Fan territory. All the governors of provinces
and districts are ordered to detain him.” The Governor
of the Province, Li-chang, was a man of a religious turn
(a man of religion and faith), and he suspected in his
heart that the Master of the Law was (the person named) ;
accordingly he secretly brought the mandate and showing
it to Hiuen-Tsiang he said: “Is not the Master the
person here named ?” The Master of the Law hesitated
and made no reply ; on which Chang said: “ The Master
ought to speak the truth, and your disciple will make
some plan for you to escape.” The Master of the Law
then replied truthfully. Chang, hearing it, was filled
with admiration and surprise: and then he said, “ Since
the Master is indeed capable of such a project, I will for
his sake destroy the document;” and forthwith he tore
it up before him. ¢ And now, Sir,” he said, “ you must
depart in all haste.”

From this time his anxieties and fears greatly in-
creased. Of the two novices who accompanied him, one,
called Taou-ching, returned at once to Tun-hwang; the
other, called Hwui-Lin, alone remained, but because the
Master knew that he had not strength for so distant a
journey he let him also return. He now procured a
horse by exchange; his only sorrow was that he had no
guide to accompany him. On this he proceeded to the
temple where he was staying, and bowing before the
image of Maitréya he fervently prayed that he would
find him a guide who would lead him past the barrier.

That night there was a foreign priest in the temple
who had a dream. His name was Dharma, and in his
dream he saw the Master sitting on a lotus flower and
going towards the West. Dharma was lost in surprise,
and on the morrow he told his dream to the Master of
the Law, whose heart was rejoiced thereat, taking it as
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a sign of his being able to go. He answered Dharma,
however, thus: “Dreams are vain and deceptive: what
need is there to examine into this matter ?” Again he
entered the Sacred precinct and worshipped in prayer.

And now suddenly a foreign person came into the
temple to worship Buddha, after doing which he saluted
the Master of the Law by turning round him three
times. The Master then asked him his family and
personal name, on which he said, “ My family name is Shi,
my personal name is Pan-to (Bandha ?).” The foreigner
then asked to be allowed to take on him the five Rules,;!
and having done so he was greatly rejoiced, and asked
periission to come back ; after a little while he returned
with cakes and fruit. The Master of the Law observing
his intelligence and strong build, and also his respectful
manner, accordingly spoke to him about his purpose to
go westwards. The foreigner readily acquiesced, and
said he would conduct the Master beyond the five signal
towers. The Master of the Law was filled with joy, and
gave him some clothes and other property to exchange
for a horse, and appointed a time of meeting.

On the morrow at sundown he proceeded towards the
bush, where shortly afterwards the foreigner with an old
greybeard, likewise a foreign person, riding on a lean
horse of a red colour, came to meet him. The Master of
the Law was not easy in his mind; on which the young
foreigner said: “This venerable greybeard is intimately
acquainted with the Western roads, and has gone to and
come back from I-gu more than thirty times: I have
therefore brought him to go with you, hoping it may give
you assurance.” Then the senior man said: “The
‘Western roads are difficult and bad; sand-streams stretch
far and wide; evil sprites and hot winds, when they
come, cannot be avoided: numbers of men travelling
together, although so many, are misled and lost; how
much rather you, sir; going alone! how can you accom-

1 That is, of a lay disciple,
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plish such a journey ? I pray you, weigh the thing with
yourself well, and do not trifle with your life.”

The Master replied: “This poor priest (i.e., Hiuen~
Tsiang) aims to reach the Western world to search after
the great Law—if he does not in the end reach the land
of the Brahmans—there is no return to the Eastward, it
matters not if he dies in the mid-route.”

The foreign greybeard then said: “If, sir, you will
go you must ride this horse of mine: he has gone to and
fro to I-gu some fifteen times. He is strong and knows
the road ; your horse, sir, is a small one and not suitable
for the journey.”

The Master of the Law then recalled to himself the
following circumstance: when he was at Chang’an
forming his purpose of visiting the Western world, one
day there was a diviner named Ho-wang-ta, who by
reciting spells and prognosticating, could tell a great deal
about the matters in which one was engaged. The
Master of the Law requested him to prognosticate about
his journey. Z@said, “Sir! you may go; the appearance
of your person as you go is that of one riding an old red
horse, thin and skinny ; the saddle is varnished, and in
front it is bound with iron.”

Now having observed that the horse which the old
foreigner was riding was lean and of a red colour, and
that the varnished saddle was bound with iron, agreeing
with the words of the diviner, he made up his mind that
this was the fulfilment of the augury, and accordingly
he exchanged his horse. The old greybeard was much
rejoiced thereat, and making his respectful obeisance, they
separated.

And now having packed his baggage, he went on
through the night with the young foreigner. In the
third watch they came to the river, and saw the guard-
house called the Yuh-Mén a good way off. At ten /s
from the barrier the upper stream is not more than.ten
feet wide; on each side there is a scrub composed of the
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Wu-tung tree; the foreigner,‘cutting down some wood,
made a bridge and spread over it branches, filling it up
with sand. Thus they led over the horses and went on.

The Master of the Law having crossed the river was
filled with joy. Being fatigued, he dismounted and sought
some repose. The foreign guide also, separated about
fifty paces or so from the Master, spread his mat on the
ground and so they both slept. After a while the guide
took his knife in his hand, and rising up, approached
towards the Master of the Law; when about ten paces
off, he turned round. Not knowing what his intention
was, and being in doubt about the matter, the Master
rose from his mat and repeated some Scripture, and called
on Kwan-yin Bodhisattva. The foreigner having seen
this went back, and slept.

At the first dawn of day the Master called to him
and bade him fetch water. Having washed and taken
some little food, he purposed to go onwards. The guide
said: “Your disciple is leading you forward on a way
full of danger and very remote ; there is no water or grass;
only beyond the fifth tower® there is water. It will be
necessary to go there at night-time and get the water
and pass on. But if at any one place we are perceived,
we are dead men! Is it not better to return and be
at rest ?” The Master of the Law having positively
refused to return, they both went forward? (Now
the guide), with his knife drawn and his bow strung,
begged the Master to go on in front; but the Master
of the Law would not consent to the proposal. The
foreigner going by himself, after a few /¢ stopped and
said: “ Your disciple can go no further—he has great
family concerns to attend to, and he is not willing to
transgress the laws of his country.” The Master of the
Law, knowing his purpose, let him go back.

1 So Julien translates it ; but I think the meaning is, that water could
only be found in the neighbourhood (under) the five watch towers.
2 The expression denotes that the guide kept looking up and down.

B



18 THE LIFE OF HIUEN-TSIANG. [BOOK 1.

The young foreigner replied: “It is impossible for
the Master to carry out his plan: how can you avoid
being seized and brought back 2”

The Master of the Law answered: “Though they
cause my body to be cut up as small as the very dust,
I will never return; and I here take an oath to this.”

So the matter rested; he gave the young man his
horse ! as a mark of his obligation to him, and so they
parted.

And now, alone and deserted, he traversed the sandy
waste ; his only means of observing the way being the
heaps of bones and the horse-dung, and so on; thus
slowly and cautiously advancing, he suddenly saw a body
of troops, amounting to several hundreds, covering the
sandy plain; sometimes they advanced and sometimes
they halted. The soldiers were clad in fur and felt.
And now the appearance of camels and horses, and the
glittering of standards and lances met his view; then
suddenly fresh forms and figures changing into a thousand
shapes appeared, sometimes at an immense distance and
then close at hand, and then they dissolved into nothing.

The Master of the Law when he first beheld the sight
thought they were robbers, but when he saw them come
near and vanish, he knew that they were the halluci-
nations of demons? Again, he heard in the void sounds
of voices crying out: “Do not fear! do not fear!”3
On this he composed himself, and having pushed on
eighty /¢ or so, he saw the first watch-tower. Fearing
lest the lookouts should see him, he concealed himself
in a hollow of sand until night; then going on west
of the tower, he saw the water; and going down, he
drank and washed his hands. Then as he was filling
his water-vessel with water an arrow whistled past

1 That is, probably, the horse on nessed in these deserts, would suggest
which the young man rode, see p. 15. the counection of the Chinese symbols
2 For a similar account, vide Raw- Mo-kia with the word Maga. [Mo-
linson, Ancient Monarchies, iii. 49. kia-yen, however, is the Chinese form
8 The account of the illusions wit- of the (Takla) Makén desert.]
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him and just grazed his knee, and in a moment another
arrow. Knowing then that he was discovered, he cried
with a loud voice: “I am a priest come from the
capital* do not shoot me!” Then he led his horse
towards the tower, whilst the men on guard opening the
gate, came out; after looking at him they saw that
he was indeed a priest, and so they entered in together
to see the commander of the guard-house, whose name
was Wang-siang. Wang, having ordered the fire to be
well lit up for the purpose of inspecting the Master,
said : “This is no priest of our country of Ho-si,' he is
indeed one from the capital:” then he asked him about
his object in travelling.

The Master of the Law replied : “ Captain! have you
not heard men of Liang-chow talk about a priest named
Hiuen-Tsiang, who was about to proceed to the country
of the Brahmans to seek for the Law ?” He answered :
“T have heard that Hiuen-Tsiang has returned already
to the East. Why have you come here?” The Master
of the Law then took him to his horse, and showed him
various places on which were written his name and
familiar title. On this the other was convinced. He
then said: “Sir, the western road is dangerous and
long, you cannot succeed in your plan. But I have no
fault to find with you. I myself am a man of Tun-
hwang and I will conduct you there. There is a
Master of the Law there called Chang-kiau, he reveres
men of virtue {sages) and honours the priesthood: he
will be rejoiced to see you: I ask your consent to this.”

The Master of the Law replied: My birthplace is
Lo-yang; from a child I have been zealous for religion;
in both capitals all those engaged in the study of the
Law, in Wu and Shuh the most eminent priests without
exception, have come to me for instruction; for their
sakes I have explained and discussed and preached on
religion; and I may boldly say that I am the leading

1 That is, of Tangut,
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authority of the time. If I wished for further renown
and encouragement, should I seek a patron at Tun-
hwang ? But being afflicted because I found the sacred
books of the religion of Buddha were not always in
agreement, and were imperfect, forgetful of my own
comfort and disregarding all dangers, I have sworn to go
to the West to seek for the Law bequeathed to the
world. But you, my patron, instead of rousing me to
effort in my undertaking, would exhort me rather to turn
back and give it up. How then can you profess to have
in common with myself a distaste for the follies of life,
and wish with me to plant the seed, leading to Nirvana ?
But if you must needs detain me here—let me be
punished with death! Hiuen-Tsiang will never return
one step to the Kast, nor give up his first intention !”

Siang, hearing these words, filled with emotion, said :
“I am indeed fortunate in having met with you! How
can I but rejoice? But now, sir, you are fatigued and
worn ; take some sleep before the day dawns. I will
then myself conduct you, and show you the proper route.”
He then spread out a mat for him to rest upon.

‘When the morning came, the Master of the Law
having taken some food, Siang sent a man to fill his
water-vessel, and providing him with some cakes made of
flour, he himself conducted him for ten Iz or so, and then
he said :—*“From this point, sir, the road goes straight
on to the fourth watch-tower; the man there is a good-
hearted person; moreover, he is a near relation of mine.
His family name is Wang, his private name is Pi-lung.
When you come to see him you can say that I have sent
you to him.” Then, with tearful salutations, they parted.

Having gone on till night he came to the fourth
watch-tower, and fearing lest he should be detained (¢e
danger of detention), he purposed to get some water
quietly, and to go on. Coming to the water, and scarcely
there, there came an arrow flying towards him ; turning
round he called out as before, and went forward to the
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tower. Then the men coming down, he entered the
building. The officer of the tower having spoken to him,
he answered :—*“I purpose going to India, and my way
is in this direction. Wang-siang, the officer of the first
tower, has commissioned me to meet you” Hearing
this he was much pleased, and detained him for the
night ; moreover, he gave hiin a great leather bottle for
water, and fodder for his horse. Then conducting him
by his side he said:—*“You had better not, sir, go
towards the fifth tower, for the men there are rude and
violent, and some mishap may befall you. About 100
U7 from this is the Ye-ma spring, where you can replenish
your supply of water.”

Having gone on from this he forthwith entered on the
Mo-kia-Yen desert, which is about 800 /7 in extent.
The old name for it is Sha-ho! There are no birds
overhead, and no beasts below; there is neither- water
nor herb to be found. On occasions, according to the
sun’s shadow, he would, with the utmost devotion, in-
voke the name of Kwan-shai-yin Bodhisattva, and also
(recite) the Pan-jo-sin Sttra (Prajia-pdramita-hridaye
Sitra).

At first when the Master of the Law was dwelling in
Shuh he saw a diseased man whose body was covered
with ulcers, his garments tattered and filthy. Pitying
the man he took him to his convent, and gave him
clothing and food; the sick man, moved by a feeling of
deep gratitude, gave to the Master of the Law this little
Stitra-book, and on this account he was in the habit of
reciting it continually. Arriving at the Sha-Zo as he
passed through it, he encountered all sorts of demon
shapes and strange goblins, which seemed to surround
him behind and before. Although he invoked the name
of Kwan-Yin, he could not drive them all away; but

1 That is, the Sandy desert (Sand-river).
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when he recited this Stitra,! at the sound of the words
they all disappeared in a moment. Whenever he was in
danger, it was to this alone that he trusted for his safety
and deliverance.

After going a hundred Iz or so, he lost his way, and
searching for the fountain called Ye-ma he could not
find it, to get water from. Then when he was going
to drink from the pipe of his water-vessel, because of
its weight it slipped from his hands, and the water was
wasted ; thus, a supply enough for 1000 ¥ was lost in
a moment.” Then again, because of the winding char-
acter of the road, he did not know which way to follow
it. At length, purposing to return eastward to the
fourth watch-tower, after going ten [, he thought thus
within himself, “I made a vow at the first that if I did
not succeed in reaching India I would never return a
step to the East; what then am I now doing here? It
is better to die in the attempt to go to the West, than to
live by returning to the Fast.” Then turning his bridle
he invoked Kwan-Yin, and proceeded in a north-west
direction.

At this time (as he looked) in the four directions, the
view was boundless; there were no traces either of man
or horse, and in the night the demons and goblins raised
fire-lights as many as the stars; in the day-time the
driving wind blew the sand before it as in the season of
rain. But notwithstanding all this his heart was un-
affected by fear; but he suffered from want of water, and
was so parched with thirst that he could no longer go
forward. Thus for four nights and five days not a drop
of water had he to wet his throat or mouth ; his stomach
was racked with a burning heat, and he was well-nigh
thoroughly exhausted. And now not being able to
advance he lay down to rest on the sands, invoking

1 This Sttra is regarded by the although he professed to despise
Chinese as a Mantra, or charm, to Buddhism, used to repeat it from

the present day. One of my native memory.
teachers (when I was in China), 2 Yih-chiu = in a trice.



800K 1.] ADVANCES TOWARDS I-GU. 23
Kwan-Yin without intermission, although worn out with
sufferings. And as he addressed the Bddhisattva, he
said :—“ Hiuen-Tsiang in adventuring this journey does
not seek for riches or worldly profit, he desires not to
acquire fame, but only for the sake of the highest reli-
gious truth does his heart long to find the true Law. I
know that the Bodhisattva lovingly regards all living
creatures to deliver them from misery! Will not mine,
bitter as they are, come to his knowledge!”

Thus he spake, (praying) with earnest heart and with-
out cessation the while, till the middle of the fifth night,
when suddenly a cool wind fanned (foucked) his body,
cold and refreshing as a bath of icy water. His eyes
forthwith recovered their power of sight and his horse
had strength to get up. His body being thus refreshed,
he lay still and fell asleep for a little while. Whilst he
slept thus he had a dream, and in his sleep he thought
he saw a mighty spiritual being, several chang® in height,
holding in his hand a halberd used for signalling, who
spake thus  “Why are you still sleeping and not pressing
on with all your might?”

The Master of the Law, rousing himself from slumber,
pushed on for ten /i, when his horse suddenly started
off another way and could not be brought back or turned.
Having gone some /4 in the new direction, he saw all at
once several acres of green grass; getting off his horse,
he let him graze; when leaving the grass, purposing to
resume his journey, about ten paces off he came to a pool
of water, sweet, and bright as a mirror; dismounting
again, he drank without stint, and so his body and vital
powers were restored once more, and both man and horse
obtained refreshment and ease. Now we may conclude
that this water and grass were not natural supplies, but
undoubtedly were produced through the loving pity of
Bodhisattva, and it is a proof of his guileless character
and spiritual power.*

1 A chang is = 141 English inches.
2 This passage is apparently parenthetical, and is not translated by Julien.
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Having bivouacked near the grass and fountain of
water for a day, on the day following he filled his water-
vessel and cut some grass, and proceeded onward.  After
two days more they got out of the desert and arrived at
I-gu. The myriads of dangers and difficulties through
which he passed cannot be recounted in detail. Having
arrived at I-gu, he stopped in a temple where there were
three Chinese priests; one was an old man whose vest-
ment was without any girdle, and whose feet were bare.
Coming forth, he embraced the Master of the Law, with
many cries and piteous exclamations which he could not
restrain ; but at length he said, “How could I have
hoped at this time, ever to have seen again a man of my
own country ?” The Master of the Law likewise, as he
saw him, was moved to tears.

The foreign priests outside, and the foreign kings
also, came to pay their respects to him (ie. Hiuen-
Tsiang). The king invited him to his own house and
provided him with abundance of entertainment.

At this time the king of Kau-chang, Khio-wen-t’ai, had
previously sent some messengers to I-gu, and on this day
as they were about to return they met the Master of the
Law. Accordingly when they had got back they told
the king (of his arrival). The king hearing it, immedi-
ately sent messengers to order the king of I-gu to send the
Master of the Law to him. Moreover the king selected
several tens of superior horses and sent his officers and
chief ministers to escort him to his presence. After the
usual delay of ten days, the king’s messengers came and
explained the king’s plan, and then they earnestly besought
him to comply with the arrangement. The Master of
the Law had purposed in his mind to take (¢the road
leading) past the Mausoleum (Feou-tu, Stlipa) of the
Khan, but now, notwithstanding his respectful refusal of
the king of Kau-chang’s request, he could not escape
from it—and so was obliged to go.  Crossing the southern
desert, after six days they came to the borders of Kau-
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chang, to the town of Pih-li. And now, the sun just
set, the Master of the Law wished to stop in this town,
but the magistrates and the messengers said, “The royal
city is near—we beg you to advance—there are several
relays of horses in front.” The Master of the Law left
his old red horse which he had ridden hitherto behind,
to be sent on afterwards, and then in the middle of the
night they reached the royal city. The officer of the guard
at the gate having informed the king, he commanded the
gate to be opened.

When the Master of the Law entered the city, the
king, surrounded by his attendants in front and rear,
bearing lighted torches, came forth in person to meet
him. The Master of the Law having entered the inner
hall, took his seat beneath a precious canopy in a pavilion
of two stages. After salutation the king said in a most
agreeable manner, “ From the time that I knew of your
honour’s name, my happiness has prevented me from
sleeping or eating ; after calculating the distance of the
road, I was sure you would arrive to-night, and therefore
my wife and children with myself have taken no sleep,
but reading the Sacred Books, have awaited your arrival
with respect.”

A moment after, the queen, with several tens of
servant-women, came in to pay her respects.

And now as the day-dawn came on, he said: “ After a
fatiguing journey I have a wish to sleep.” The king
hereupon retired to his palace and left several eunuchs
to wait on him during the night.

Then in the morning before the Master of the Law
had arisen, the king in person, with the queen also, and
her followers, waiting below, came to the door to salute
him: after which the king said: “Your disciple (i.e.
the king) cannot but think how wonderful it is that you
by yourself alone should have been able to surmount
the difficulties and dangers of the road in coming hither.”
And in saying these words he could not refrain from
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tears and exclamations of wander. After this he ordered
food to be provided according to the rules of religion.
Moreover, by the side of the palace there was an oratory
to which the king himself conducted the Master of the
Law and installed him there. Moreover, he commissioned
certain eunuchs to wait on him and guard him.

In this convent there was a certain Master of the Law
called Tiin who formerly studied at Chang’an and was well
versed in the details of religion. The king, who highly
esteemed him, commissioned him to go visit the Master
of the Law. After a short interview he left, on which
the king again ordered a Master of the Law called
Kwo-tong-wang, about eighty years of age, to take up
his residence with the Master of the Law, with a view to
persuade him to remain where he was and not to go to
the Western regions. The Master of the Law was un-
willing to assent, and after ten days’ delay he wished to
be allowed to go on his way. The king said: “I have
already commissioned the Master Tong to confer with
you and request you to remain here. What, sir, is
your intention ?”

The Master replied, “ To request me to remain here is
surely an act of goodness on the part of the king, but
truly my heart cannot consent.”

The king replied: “When I travelled in the great
country (ie. China) with my teacher during the Sui
emperors’ time, I visited in succession the Eastern and
Western capitals, and the country between Yen-tai and
Fen-tsin and I saw many renowned priests, but my
heart felt no affection for them: but from the time I
heard the name of the Master of the Law my body and
soul have been filled with joy, my hands have played
and my feet have danced. Let me persuade you, sir, to
remain with me here. I will provide for your wants to
the end of my life, and I will undertake that all the
people of my realm shall become your disciples, if, as I
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hope, you on your part will instruct them. The priests
and their*followers, although not numerous, still amount
to several thousands. I will cause them to take the
Sacred book 1n hand (which you select) and to attend
with the rest to your instructions. I pray you accede
to my desire and earnest request, and do not think of
going on your journey to the West.”

The Master, in declining the invitation, said : “ How can
I, a poor and solitary priest, sufficiently acknowledge the
king’s generosity. But I undertook this journey not
with a view to receive religious offerings. Grieved at
the imperfect knowledge of religion in my native land,
and the poorness and defective condition of the Sacred
Texts, and being myself agitated by doubts as to the
truth, I determined to go and find out the truth for
myself. Hence at the risk of my life T have set out for
the West, to inquire after interpretations not yet known,
My purpose is that the sweet dew of the expanded law®
shall not only water Kapila, but that the mysterious words
may also spread through the regions of the East. The
thought of finding my way through the mountains and
my earnest desire to seek a friend of illustrious ability,
this has, day by day, strengthened my purpose ; why then
would you cause me to stop midway! I pray your
majesty to change your mind, and do not overpower me
with an excessive friendship.”

The king replied, “I am moved by an overpowering
affection towards you ; and the Master of the Law must
stop here and receive my religious offerings. The Ts’ung
Ling Mountains may fall down, but my purpose cannot
change. Be assured of my sincerity and do not doubt
my real affection.”

The Master of the Law answered: “ What need is
there of so many words to prove the deep regard the
1 Fang-teng; anexpression (omitted to the ‘‘breadth and width” (squarezxic-

by Julien) commonly used for the equally) of this class of book.
Vaipulya class of Stitras. It points the Sc. Vipula.

=
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king has for me? But Hiuen-Tsiang has come to the
West for the sake of the Law, and as he has not yet
obtained his object he cannot halt in the middle of his
enterprise. =~ Wherefore I respectfully request to be
excused, and that your majesty would put yourself in my
place. Moreover, your august majesty in days gone by
has prepared an excellent field of merit, and so has
become a ruler of men. Not only are you the preserver
and sustainer of your subjects, but you are also the
protector of the doctrine of Buddha. It is only reason-
able therefore that you should support and disseminate
(the principles of religion). How then is it that you
are now opposing that end ? ”

The king replied: “Never would I venture to place
obstacles in the way of the diffusion of Religion ; but
because my realm has no teacher and guide, I would
therefore detain the Master of the Law, in order that he
may convert the ignorant and foolish.”

But the Master of the Law continued to excuse him-
self and would not consent (fo remain).

Then the king, colouring with anger and stretching
out his hand beyond the sleeve, said, in loud words and a
menacing manner: “I have a different way of deciding
this question, sir! If, sir, you still think you can go
when you like, I will detain you here by force and send
you bhack to your own country. I commend you to
think over this; it will be better for you to obey.”

The Master answered : “ Hiuen-Tsiang has come here
for the sake of the great Law, indeed! and now I have
met with one who opposes me—but you have only power
over my body, your majesty cannot touch my will or my
spirit.”

And now he could speak no more on account of his
frequent sighs, but the king remained unmoved ; still he
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caused an additional supply of necessary provisions, and
each day he pressed on him food provided from the
king’s own store.

The Master of the Law, seeing that he would be
detained by force in opposition to his original design,
declared with an oath that he would eat nothing, in order
to affect the king’s heart. So he sat in a grave posture,
and during three days he neither ate nor drank; on the
fourth day the king seeing that the Master was becoming
fainter and fainter, overcome with shame and sorrow, he
bowed down to the ground before him and said: “ The
Master of the Law has free permission to go to the West !
I pray you take a slight morning meal !”

The Master of the Law still fearing his insincerity,
required him to repeat his words with his hand pointing
to the sun. The king answered: “If it needs be so, let
us both go into the presence of Buddha, and bind our-
selves mutually together !” Accordingly they went both
together into the sacred precinct and paid adoration to
Buddha, With them was the royal mother, and the
Empress Chang. So regarding the Master of the Law as
a brother, he gave him free permission to go and seek for
the Law. “But,” he added, “ when you return I request
you to stop in this kingdom for three years to receive
my offerings; and if in future ages you arrive at the
condition of a Buddha, grant that I, like Prasénajita
or Bimbaséira rdjas, may be permitted to protect and
patronise you!”

Then he invited him to remain one month and to
expound the Stitra called Jin-wang-pan-jo,! in order that
during the interval the king might prepare travelling
garments for the Master. The Master giving his full
consent, the empress was greatly rejoiced and desired
to be connected with the Master in close relationship
during successive ages.

1 Of. Nangio's Catalogue, No. 17.
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Then the Master consented to eat: (from this we can
se¢) the firmness of his will and determination.

And now on a day following the king prepared a large
pavilion for the purpose of beginning the religious con-
ferences ; the pavilion could seat three hundred persons
or so; the empress sat on the right of the king; the
masters and chief nobles, all took different seats, to
attend the preaching. '

Every day at the time of preaching, the king himself
conducted the Master, preceding him with a brazier con-
taining incense. When ascending the pulpit the king,
humbly bowing, placed his foot-stool and begged him to
mount and be seated. Day by day this was done.
After the sermon he begged the Master of the Law to
arrange for four Srimaneras to wait upon him and to
make thirty priests’ vestments; and considering that the
western regions are very cold, he had various articles of
clothing made suitable for such a climate, such as face-
coverings, gloves, leather boots, and so on, Moreover he
gave him a hundred gold ounces, and three myriads of
silver pieces, with five hundred rolls of satin and taffeta,
enough for the outward and home journey of the Master
during twenty years. He gave him also thirty horses
and twenty-four servants (hand-helps). Moreover he
commissioned Hun-Sin, one of the imperial censors
belonging to his court, to conduct him to the Khan
Yeh-hu! Again he composed twenty-four official docu-~
ments to be presented at Kiu-chi and twenty-four different
countries; each letter had a large roll of satin, accom~
panying it as a credential. Lastly, he loaded two con-
veyances with five hundred pieces of satin and taffeta,
and fruit of luscious taste, as a present for the Khan
Yeh-hu, Accompanying this present was a letter to the
following purport : “The Master of the Law, a friend

1 Julien has Che-hu, and probably this is not so much a personal name,
he is right. It appears to me that as a titular rank,
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of your humble servant, desires to search for the Law in
the country of the Brahmans: I beseech the Khan to be
kind to him, as he has ever been kind to me, his humble
servant.” He requested also that he would require the
rulers of the different countries of the West to conduct
the” Master through their territories and provide relays
of horses.

The Master of the Law, seeing that the king sent the
novices, and these letters, and the silks and satins, &ec.,
with him, was overpowered by a sense of his extraordinary
liberality, and made the following grateful oration to
him, saying :—

“ Hiuen-Tsiang has heard that whoever would traverse
the deep expanse of ocean or river must use boat and
oar—s0 those who would rescue (gquide) the body of
living creatures engulphed (in dignorance), must avail
themselves of the holy words (of Buddha). Now for
this cause Tathigata, exercising his great love as of one
towards an only son, was born on this much-polluted
earth, reflecting in himself the wisdom of the three
enlightenments (vidyds), and, as the sun, illuminating the
darkness. The cloud of his love hovered over the summit
of the heavens of the universe; and the rain of the law
watered the borders of the three thousand worlds (the
Chiliocosm).  After procuring advantage and quiet, he
quitted the world for the state of true peace—and his
bequeathed doctrine has spread Eastwards for six hundred
years past. His illustrious doctrine stretched through
the country of Hu and Lo, and has shone as a radiant
star in Tsin and Liang.

“In agreement with the mysterious character of this
doctrine the world has progressed in its higher destiny ;
only distant people coming to interpret the doctrine (the
sounds of his doctrine) are not in agreement. The time
of the Holy One is remote from us: and so the sense of
his doctrine is differently expounded : but as the taste of
the fruit of different trees of the same kind is the same,
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so the principles of the schools as they now exist are not
different. The contentions of the North and South have
indeed for many hundred years agitated our land with
doubts, and no able master has been found able to dispel
them.

“ Hiuen-Tsiang owing to his former deserts was privi-
leged at an early date to adopt the religious life, and
till he had completed about twenty years, received instruc-
tion from his masters. The famous sages and eminent
friends were all carefully consulted and questioned by
him. The principles of the Great and Little Vehicle were
each briefly investigated by him.

* His hand never ceased to examine the different Sacred
Books, but notwithstanding all his pains he was never
free from doubts, until, wearied with his perplexities, he
longed to wend his way to the monastery of the Jétavana,
and to bend his steps to the Vulture Peak, that he might
there pay his adoration and be satisfied as to his diffi-
culties. But at the same time he knew that the heavens
could not be measured with an inch-tube, nor the ocean
be sounded by a cock’s feather. ’

“But he could not give up the purpose which humbly
inspired him with resolution, and so making preparation
he set out on his way, and through much painful travel
arrived at I-gu.

“I respectfully desire that your majesty, possessed of
the harmonising influences of heaven and earth, and
inspired by the soothing power of the two principles,
may exercise your authority with advantage to all your
subjects. Your renown stretches to the East as far as
China, to the West the hundred tribes of uncivilised
people, the lands of Leou-lan and of the Yue-ti, the
districts of Kiu-sse and Long-wang, all acknowledge
your profound virtues, and are obliged to you for your
condescending qualities, and in addition, your respect

1 That is, as it would seem, the two principles that pervade Nature ; the
yang and yin,
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for learned men and your love for erudition, exhibit
themselves in your loving attention to their advantage.

“ Having learned of my arrival, your majesty has been
graciously pleased to order me escorts, and provisions for
my entertainment. Since I came your goodness has
continually increased and you have allowed me to dis-
course publicly on religious subjects. You have moreover
condescended to allow me the title of ¢ brother,” and have
entrusted me with letters of recommendation to the
Princes of twenty and more kingdoms of the West;
you have invited them to show me consideration and
kindness, and ordered them to provide me with necessary
escort and provisions in proceeding from one district to
another. Excited by pity for the wants of a poor pil-
grim who is finding his way to Western countries, and on
account of the rigours of the climate which will affect him
on his journey, you have ordered four novices to accompany
him, and you have provided for his use religious vest-
ments, padded caps, boots, and other articles of clothing.

“ Lastly, you have added gifts of silks and taffetas, and
a large quantity of money, gold and silver, to provide
for his wants during twenty years in coming and going.
I am overpowered by a sense of my obligation, and know
not how to return sufficient thanks. The waters of the
united Rivers® do not equal in amount your royal gifts;
the Tsuw'ng-ling mountains are small and light compared
with the abundance of your benefits,

“What anxious fear can T now have in facing the passage
of the ice-bound glaciers 2 %—no anxiety will afflict me
lest I should be too late to pay my reverence at the spots
where stand “the heavenly ladder” (at Kapatha), and
“the tree of wisdom” (at Géyd). By acceding to my
wishes you have placed me under this obligation, and
to your kind offices all is due.

“ After questioning the different masters and receiving

1 Julien gives ‘‘the Yellow River;” tu.” But the text has ling &', re-

which may be right. ferring probably to the Muzart
2 Julien translates “‘of the Hiuen- Pass.

(o}
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from their mouths the explanation of the true doctrine,
I shall return to my own country and there translate
the books I have obtained. Thus shall be spread abroad
a knowledge of unknown doctrines; I shall unravel the
tangle of error and destroy the misleading influences
of false teaching; I shall repair the deficiencies of the
bequeathed doctrine of Buddha, and fix the aim of the
mysterious teaching (of the schools).

“ Perchance by these meritorious works I may in some
degree repay your large beneficence—but considering
the greatness of the task before me (the distance of the
road), I can delay no further; to-morrow I must take
leave of your majesty, and this causes me much pain.

“ I can only, in consideration of your majesty’s goodness,
offer the tribute of my sincere gratitude.”

The king, in reply, said: “You have, respected Master,
allowed me to regard you as-a brother, and therefore you
bave the right to share with. me the wealth of my king-
dom. Why then offer me so many thanks?”

On the day of his departure the king, with the
religious community and the great ministers and people,
escorted him to without the city on his way to the West;
then the king and the people embraced him with tears,
and their cries and groans resounded on every side.

After this the king ordered the queen and the rest to
return home, but he and his suite, with the chief of the
religious community, accompanied the pilgrim for several
scores of z. .

The princes and chiefs of the other kingdoms did so
likewise, paying him the utmost respect.

After this he journeyed westward, and after passing
through the towns of Wu-pwan and Zo-fsin, he entered
the country of O-ki-ni (Yenki).!

1 Probably equivalent to Yanght, up the Pilgrim’s route as detailed in
a8 in Yanghi-Hissar. 'We here take the Si-yu-ki,
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BOOK 1I1.

Commencing with O-ki-ni, and ending with Kie-jo-kio-she
(Kanawj).

FroM this, going westward, he came to the kingdom of
O-ki-ni ;! here is the fountain of A-fu? the Master. The
fountain is situated to the south of the road on a sandy
hillock. The hillock is several chang in height, and the
water comes from the hill half way up.

The tradition says: There was formerly a band of
merchantmen, several hundred in number, who found
their supply of water exhausted on their mid-journey.
Arriving at this point exhausted and worn out, they
knew not what to do. At this time there was a priest
in their company, who had brought no provisions for the
journey, but relied on the alms of the rest for his sup-
port. The others considering the case, said: * This
priest serves Buddha: on this account we, as a company,
give him our offerings. Although he has travelled ten
thousand /4, he has had no provision of his own—and
now, whilst we are full of anxiety, he is unmoved by
any care: we ought to ask him about it.”

The priest, in reply to their question, said: “ You, sirs,
who are anxious to get a supply of water, ought each
one of you to adore Buddha, and receive the three Refuges
and take on you the five moral obligations. Then T will,
for. your sakes, ascend yonder hill and cause a supply of
water to proceed from it.”

The entire company, having arrived at such a con-

1 Cf. Records of the Western World, 2 Possibly connected with the Se.
vol., i, p. 17 ss. Ap or Adpsu.
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dition of distress, agreed to his order, and received
the rules of moral obligation; after which the priest
instructed them thus: “After I have gone up the hill
you must cry out ¢ A-fu-sse! cause water to flow down
for our use! enough to sustain us.”” With these words
he left them. After a little while the company called
out and requested, as he had instructed them. In a
moment the water began to descend in supplie§ sufficient
for their necessity.

The whole congregation were filled with joy and
gratitude ; but as the Master did not return they went
in a body up the hill to see what had happened, and
found that he was dead (become extinct). And now
having wept and lamented, they burnt his body according
to the rules of the Western world; on the place where
they found him they collected stones and made a tower,
which still exists. Moreover, the water has not ceased
to flow, but, according to the number of the travellers
who pass by this place, it flows down for their use, in
ssmall or large supply. If there is no one there, the
fountain dries up (s a mere secretion).

The Master of the Law, with the rest, passed the night
near the fountain. At sunrise he went on and crossed
the “ Silver Mountain.” This mountain is very high and
extensive. It is from this place that the silver is dug
which supplies the Western countries with their silver
currency.

On the west of the mountain he encountered a band
of robbers; after giving them what they demanded, they
departed.

After a little they came to the place of the site of the
royal city, and passed the night by the side of a stream.
At this time some foreign merchants in their company,
to the number of several tens, coveting an early sale of
their merchandise, privately went forward in the middle
of the night. Scarcely had they gone ten /7 when they
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met a band of robbers who murdered every one of them.
And so, when the Master of the Law and the others came
to the place, they found their dead bodies there, but
all their riches gone; they passed on, deeply affected
with the sight, and shortly afterwards they saw the royal
city before them.

The king of O-ki-ni (with his ministers) coming forth
to meet (the Master of the Law), conducted him, and
invited him to enter (the Palace) as his guest. This
country formerly was subjected to attacks from brigands
belonging to Kau-chang, and as there was still ill feeling
(between the two countries, the king) was not willing to
provide an escort.!

The Master of the Law, stopping one night, went for-
wards and crossed a great river. To the west he traversed
a level valley, and after going several hundred /4 he arrived
at the borders of the kingdom of K’iu-chi [ formerly written
Kuwi-tzu, but incorrectly]. As he approached the capital,
the king, accompanied by his ministers and a celebrated
priest called Mo-cha-kiu-to (Mokshagupta, ox Mokshakita).
came forth to meet him'; other priests, to the number of
several thousands, had remained at the eastern gate of
the city, outside which they had erected a wide floating
pavilion (pointed like a tent), and having brought the
images (of Buddha) in procession, with sounds of musie,
had placed them there.

The Master of the Law having arrived, the priests
rising to meet him, addressed him in affectionate language,
and then each one retwrned to his seat. They then
caused a priest to offer to the Master of the Law a
bouquet of flowers freshly gathered. The Master of the
Law having accepted it, advanced before the image of
Buddha, scattering the flowers and offering worship.
After this Mokshagupta took his seat beside him. The
two being seated, the priests again formed a procession

1 As Julien remarks, we must remember that Hiuen-Tsiang was accom-
panied by an escort from Kau-chang.
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with flowers (in their hands), after which they offered
grape juice as they passed. Having thus accepted flowers
and grape juice in the first temple, he next received the
same in the other temples, and thus going the round, the
day began to decline, and the priests and their attendants
gradually dispersed. ‘

There were several decades of men belonging to Kau-
chang who had become monks in K’iu-chi; they dwelt
apart in one particular temple; this temple was to the
south-east of the city. As the Master of the Law came
from their native country, they were the first to invite
him to stop the night with them. Because he accepted
this invitation the king and the priests returned each to
his own abode. The next day the king invited him to
pass over to his palace to receive every kind of religious
offerings and the three pure aliments.! The Master of the
Law would not accept them, at which the king was very
vexed ; the Master of the Law replied, “This is the
license granted by the ‘gradual’ system of the Law;
but the Great Vehicle in which Hiuen-Tsiang has been
instructed, does not admit of it. I will accept the other
reserved food.”

Having finished his repast, he proceeded in a mnorth-
west direction from the city to the temple called ’O-she
li-ni ? where the priest Mokshagupta resided. Gupta by
his rare ability and intelligence had acquired the respect
of all the different schools of religion. He had travelled
in India for twenty years and more, learning (¢he Sacred
Books). Although he had gone through all the Sttras,
yet he excelled in the knowledge of the Shing-ming
(Sdbdavidyd Sitra). The king and the people of the
kingdom were all affected by the utmost respect for him,
and had named him Tuh-po (without equal). When he
saw the Master of the Law come to his abode, he received

1 For the ‘‘three pure aliments,” and the *‘gradual system,” vide Jul.
ll-:’;%de Records, &ec., vol. i., p. 22n.
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him with the politeness due to a guest, not knowing as
yet his advanced acquaintance with religion.

Addressing the Master of the Law, he said: “In this
land we have the Tsa-sin,! the Kiu-she,? the Pi-sha,® and
other Sftras; you can gain sufficient knowledge by
studying these here, without troubling yourself to voyage
to the West, encountering all sorts of dangers.”

The Master of the Law replied: “ And have you here
the Yoga-Sastra or not 2”

He answered : “ What need ask about such an heretical
book as that? The true disciple of Buddha does not
study such a work!” ' :

The Master of the Law was at first filled with reve-
rence for the person (of Mokshaguptax), but hearing: this
reply he regarded him as dirt, and answering, said: “In
our country too we have long had the Vibh&shd and
Kosha; but I have been sorry to observe their logic
superficial and their language weak: they do not speak
of the highest perfection.* On this account I have come
so far as this, desiring to be instructed in the Yoga
Sastra belonging to the Great Vehicle. And the Yoga,
what is it but the revelation of Maitréya, the B6dhisattva
next to become Buddha (lit., the last persomal Bodhi-
saitva), and to call such a book heretical, how is it you
are not afraid of the bottomless pit ?”

The other replied: “ You have not yet understood the
Vibhésh4 and the other Stitras, how can you say they do
not contain the deep principles of religion ?2”

The Master replied: “Do you, sir, at present under-
stand them ?” He answered, “I have a complete know=
ledge of them.” '

The Master then cited the beginning of the Kosha,
and asked him to continue. TForthwith he began to
blunder, and as he came at last to a dead stop, he

1 Samyuktabhidarma, 4 The “ highest perfection” incul-
2 The Kosha. cated by the Yoga system of Bud-
8 The Vibh4sha. dhism, is, union with the supreme

object of worship,
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changed colour, and said with perturbation: “You may
question me on some other portion of the work.”

Then he referred to another passage, but neither could
he recite this, but said: “The Sdstra has no such passage
as the one you name.” Now at this time the king’s
uncle, called Chi-Yueh, had become a monk and was
well acquainted with Sttras and Séstras; he was on
this occasion seated by the side (of Huuen-Tsiang).
Forthwith, he testified (fo the correctness of the quota-
tion), in these words: “This passage is really taken
from the Sdstra ;” and then, taking the original, he read
it out.

Mokshagupta on this was exceedingly abashed and
said: “I am getting old and forgetful.”

He was questioned also regarding thé other Sttras,
but could give no correct explanation.

And now, as the snow-passes of Mount Ling were not
yet open, the Master could not advance, but was obliged
to remain, for sixty days or so, detained by this circum-
stance. On going out to observe the condition of the
roads, if they happened to meet together and speak (z.e.
the Master and Mokshagupta), he did not sit down, but
spoke either standing, or as if anxious to pass on. And
in a private way he addressed the people and said: “This
monk of China is not an easy man to discuss with; if
he goes to India the younger class of disciples will be
unwilling to present themselves (i.e. jfor discussion or
CXAMINALION).

So much was the Master feared by him and admired.

The day of his departure having come, the king gave
him servants and camels and horses, and attended by
monks and laymen belonging to the capital, he accom-
panied him for a good distance.

Going west from this two days’ journey, he encountered
about 2000 Turkish (Twh-Kiuch) robbers on horseback;
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they were in the act of dividing among themselves the
booty they had got from a caravan, and when they could
not agree they began to fight among themselves and so
were dispersed.

Then going forward 600 ¢ they crossed a small desert
and arrived at the kingdom of Poh-luh-kia® [ formerly called
Kih-meh], and stopped there one night. Then proceeding
north-west and going 300 /4, they crossed a desert and
came to the Ling? Mountain, which forms the northern
angle of the T’sung Ling range. This mountain is steep
and dangerous, and reaches to the clouds (heaven).
Fromi the creation the perpetual snow which has collected
here in piles, has been changed into glaciers which melt
neither in winter nor summer; the hard-frozen and cold
sheets of water rise mingling with the clouds; looking
at them the eye is blinded with the glare, so that it
cannot long gaze at them. The icy peaks fall down
sometimes and lie athwart the road, some of them a
hundred feet high, and others several tens of feet wide.
On this account the extreme difficulty of climbing over
the first, and the danger of crossing the others. More-
over the wind, and the snow driven in confused masses,
make it difficult to escape an icy coldness of body though
wrapped in heavy folds of fur-bound garments. When
desirous of food or sleep there is no dry place to be found
for a halt; the only way is to hang the pot for cooking,
and to spread the mat on the ice for sleeping.

After seven days they began to get out of the moun-
tain ; twelve or fourteen of the company were starved
and frozen to death, whilst the number of the oxen and
horses that perished was still greater.

After leaving the mountains they arrived at the lake
called Tsing® The circuit of this lake is 1400 or 1500
/i, longer from east to west, narrower from north to
south. Looking at the watery expanse, the wind sud-

1 BalukA.—Records, de., i. 24. 2 Op. cit. i, 25 7.
3 Vide ““Records,” p. 25, n. 8o,
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denly arising swells the waves to a height of several
chang. v

Following the borders of the sea for about 500 /4 in a
north-west direction, the Master came to the city of Su-
yeh.! Here he encountered the Khan of the Turks called
Yeh-hu, who was then engaged on a hunting expedition.
The horses of these barbarous people are very fine; the
Khan’s person was covered with a robe of green satin,
and his hair was loose, only it was bound round with a
silken band some ten feet in length, which was twisted
round his head and fell down behind. He was sur-
rounded by about 200 officers, who were all clothed in
brocade stuff, with their hair braided. On the right and
left he was attended by independent troops all clothed
in furs and fine spun hair garments; they carried lances
and bows and standards, and were mounted on  camels
and horses. The eye could not estimate their numbers.

When they saw each other, the Khan, full of joy, said :
“Stay here for a while; after two or three days I will
come back.” He then directed one of his chief officers,
Ta-mo-chi, to conduct him towards a large tent and' to
arrange things for his comfort. After three days in this
residence the Khan returned, and taking the Master of
the Law by the hand he conducted him within.

The tent of the Khan is a large pavilion adorned with
golden flower ornaments which blind the eye with their
glitter. All the officers (7o kwan) had spread out in
front long mats, in two rows, on which they sat; they
were clad in shining garments of embroidere