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PREFACE.

In the following pages I have cndeavoured to furnish the
Oriental Student with a correct cdition of the most celebrated
drama of India’s greatest dramatist. Strange to say, no edition
of the text of the “ Sakuntalé” has ever before been published in
England. Yet no composition of Kélidésa displays more the rich-
ness of his poetical genius, the exuberance of his imagination, the
warmth and play of his fancy, his profound knowledge of the
human heart, his delicate appreciation of its most refined and tender
emotions, his familiarity with the workings and counterworkings of
its conflicting feelings,—in short, more entitles him to rank as * the
Shakespeare of India.” Nor, in comparing him with our own
great Dramatist, should we fail to remark the command of language
cxhibited by the present play. In this respect the singular flexi-
bility and copiousness of Sanskrit may have even given him the
advantage. On the Continent, the * Sakuntalé” has been studied
and admired, not only by oriental echolars who possess a correct
edition of the text, but by the general public, who cnjoy the
advantage of good translations; insomuch that Goethe, Schlegel,
and Humboldt have all expresscd their admiration of this master-
piece of the Hindd Poct. Goethe’s four beautiful lines, which
appeared in 1792, are—

“ Willst du dio Bliithe des frithen, dio Friichte des spiiteren Jahres,
Willst du was reizt und entziickt, willst du was siittigt und nilrt,
Willst du den Himmel, die Erde, mit einem Namen begreifen :

Nenn’ ich Sakontala, Dich, und so ist Alles gesagt.””*

® Thus translated for me by Professor Eastwick :—

“ Wouldst thou the young year’s blossoms and the fruits of its decline,
And all by which the soul is charmod, enraptured, foasted, fod,
Wouldst thou the earth aud heaven itselfl in ono solo namo comnbine P
1 namo theoc, O Sakuntala! and all at onoo is said.”

Augustus William von Schlegel, in his first Jecluro on Dramatic Lileruturo






FREFACE. vii

cditions (now out of print), published under the authority of the
Committec of Public Instruction, and printed at the Education press.

So far as I can collect, the actual extent of our knowledge
of the Hindd Theatre—whether acquired through English trans-
lations, or the printed editions of foreign countries—may be thus
stated. Seventy years have elapsed since Sir W. Jones discovered
that there existed in India a number of Nétakas, or Sanskrit
dramas, many of them of great antiquity ; some abounding in poetry
of such undoubted merit, and in pictures of Hindd life and manners
so charming and faithful, as to render them prizes of the greatest
value to all classes of literary men. Eager to apply the means thus
gained of filling what was before an empty niche in the Temple of
Sanskrit Literature, Sir W, -Iones addressed himself at once to
translate into English the  Sakuntals,” which he was told was
the most popular among the natives. Unfortunately the Pandits
omitted to inform him that the multiplication of manuscripts of this
play, consequent upon its popularity, had led to a curious and
perplexing result,—not, however, unexampled, as has since been
proved by the two-fold version of the ‘ Réméyana,”—namely,
that the various manuscripts scparated themselves into two groups
or classes : the one class embracing all those in Devanégari writing,
which, without perfect uniformity, had still a community of character ;
the other, all those in BengAli.

German scholars distinguish these two classes of manuscripts
by the names “ Devanégari recension” and * Bengéli recension,”
which terms may conveniently be adopted. The Devanégari
recension is the older and purer: the Bengéli, however, must
have existed at least 400 years, since it is followed by the
“ SAhitya-darpana,” one MS. of which bears the date 1504 of our
era. The MSS. of the Devanédgarf class are chiefly found in the
Upper Provinces of India, where the great demand has produced
copyists without scholarship, who have faithfully transcribed what
they did not understand, and, therefore, would not designedly alter.
On the other hand, the copyists in Bengal have been Pandits, whose
cacoéthes for emending, amplifying, and interpolating, has led to the
most mischievous results. The bold and nervous phraseology of
Kélidésa has been cither emasculated or weakened, his delicate
expressions of refined love clothed in a mcretricious dress, and his






PREFACE. ix

English translation, in prosc and verse, of the Dcvandgari recension
of this drama. .

Of the “ Vikramorvasi,” the twin play of the *Sakuntals,”
two editions have appeared on the Continent; one at Bonn, by
Lenz, and a more perfect one at St. Petersburg, by Bollensen:
an edition of this play was also brought out in Calcutta, which
is now out of print. Translations by Hoefer and Hirzel have
been published in Germany. The ¢ Mailavikdgnimitra,” also
attributed to K4lidésa, has been edited at Bonn, by Tullberg,
but the notes and translation which were promised, have not yet
appeared. The * Mrichchhakati,” supposed to be the oldest
Sanskrit play extant, has been well edited in Germany by Stenzler,
and in Calcutta. From the Education-press of Calcutta have also
issued editions of the ‘ Mélati-médhava,” ¢ Uttara-réma-charitra,”
“ Mudré-rékshasa,” and “ Ratndvali,” all of which, as well as
the * Vikramorvasf,” have been translated into English prose and
verse by Professor Wilson. The poetical merit of these transla-
tions must always secure for them a high degrec of favour; and
the Essay prefixed to them affords copious and valuable informa-
tion on the Dramatic System of the Hindis. It should be men-
tioned that a literal English prosc translation of the  Vikramorvasi”
by Mr. Cowell, has recently issued from the prcss of Mr. Austin,
of Hertford. The allegorical philosophical drama ‘Prabodha-
chandrodaya” has been edited both in Calcutta and in Germany,
and the “ Mahé-nétaka,” or “ Hanuman-nétaka,” (a dramatic history
of Réma-chandra, attributed to the monkey chief Hanumén) in
Calcutta. Part of the * Dhirta-samégama” will be found in Pro-
fessor Lassen’s “ Sanskrit Anthology.” Professor Wilson, in the
appendix to his “ HindG Theatre,” has given interesting abstracts
of some unedited plays. Beyond this, as far as I can recollect,
nothing very important has been effected either in England or
abroad in relation to the Indian Drama.

I am bound to acknowledge that I have made free use of Dr.
Boehtlingk’s edition of the text of the Sakuntalé  in preparing the
following pages for the press. The merit of his work can hardly
be overrated; but I may, without presumption, say that I have
discovered many better readings, corrected some errois, and intro-
duced much original matter in the shape of annotations. In point

)






PREFACE. xi

ful. Dr. Boehtlingk considers the virdms a mark of punctuation,
and does not approve of its use except at the end of a
sentence. He holds that the tirdma and the single perpendicular
line generally used for punctuation originally only differed in one
respect—that the former denoted a pause after a consonant, the latter,
after a vowel. He thercfore dispenses with the virdma almost
entirely. Doubtless this system may be advantageously carried out
in India, where it has always commended itself to the Pandits,
as tending to reduce the labour of writing, but I have constantly
observed that the Hindd practice of joining cvery word operated
on by the rules of combination is perplexing even to the readicst
European apprchension. 'L'he student has already sufficient obstacles
to surmount in the Devanfigari character, and in the rules of
Sandhi. Why should an unnecessary difficulty be superadded?
and why should not Sanskrit avail itsclf of the improvements in
punctuation which are now universally employed to facilitate the
act of reading? By creating needless hindrances, colour is given
to the prevalent exaggeration respecting the difficulty of this
language. The Latin scholar, if acquainted with the laws of
cuphony, would not be cmbarrassed by the sentence Uby ad
Diane cenersr itav at sinistram (euphonically changed from
Ubi ad Diane veneris ito ad sinistram): but he would, I
think, be unnccesarily hindered if this permuted sentence were
linked together according to the Indian system followed by Dr.
Boehtlingk— Ubyaddian® veneriritavatsinistram. Nor can I under-
stand why the mere spaces left between the words in the first
case should be deemed inconsistent with cuphony. If these spaces
arc only to be effected in Sanskrit by cxtending the legitimate
functions of the virdma, the invention of other marks of punctuation,
and the facilities afforded by modern typography, ought to leave
us free to do so. In other languages, where the rules of com-
bination prevail partially, no such union of words cuphonically
affectcd is deemed nccessary. Thus, in English, we do not write
*aneagle’ because the cuphonic n is affixed to a; nor ¢ theagle’ because,
in poetry, the final e of the has to be rejected. The only cascs in
which I have not ventured to scparate distinct words opcrated on
by Sandhi, are when two vowels blend into one, and when final
«and ¢ arc changed into their corresponding scmi-vowcls o and y.
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ginning of the third Act are supported throughout by my own and
the Taylor MS., and partially by that of the Mackenzie collection.

The following are the threc Indian Scholiasts :—

1. Kétavema, whose commentary, from the Mackenzie col-
lection at the East-India House, is the only one in the Deva-
négari character. Hc was the son of Kata Bhépa, minister of
Vasanta (who was himself the author of a dramatic work called
“ Vasanta-réjiya ), King of Kuméra-giri, a place on the frontiers
of the Nizam’s dominions. He must have lived after the commence-
ment of the sixtecnth century, as he quotes Halfyudha, the author
of the  Kavi-rhhasya” [see Westergaard’s preface to the  Radices
Linguee Sanskrite ). This commentary is very corrupt; but where
it is intelligible, is of great utility in throwing light on the more
difficult passages of this play.

2. Sankara, whose commentary, from Professor Wilson’s collec-
tion in the Bodleian Library, is on the Bengéli recension, and
written in the Bengéli character. In many places it agrees with
the readings of the Devanégari recension, or at least notices them.

3. Chandra-sekhara, whose commentary, belonging to the East-
India House, is also on the DBengili r;cension, and seldom does
much more than repeat the words of Sankara. If this Chandra-
sckhara is the same person as the father of Viswa-nétha, the author
of the * Séhitya-darpana,” he probably lived sometime in the
fiftcenth century.

I have never failed to consult the three commentaries before
deciding on the reading of my text, and have made their inter-
pretations the basis of the literal translation I have given of the
metrical part of the play. 3

All that is known of Kaélidésa, the author of the * Sakuntald,”
may be stated in a few words. He lived in Ujjayinf or Oujein,
the capital of King Vikraméditya, who flourished 56 years B.C.,
and whose rcign is the starting-point of the Hindd Era called
Samvat. He was one of the nine celebrated gems of that monarch’s
court, the splendour of which is a favourite theme with Hindd
writers in all languages. 'The other works attributed to him are
the “Vikramorvasi,” and “ MAlavikdgnimitra,” before noticed ; the
“ Mcgha-dita,” or Cloud-messenger, a short but beautiful poem,
which has been cdited by Professor Johnson in England and






CORRECTIONS AND ADDITIONS.

Page 12, line 1, for A< read G

Page 21, line 3 of the first note, after ‘ distanced,’ add : ‘ in good qualitics,
[in beauties).’

Page 31, line 8 from bottom, for ‘ opposition ’ read ‘ apposition.’

Page 41, line 2, for WA, rosd AW

Page 55, line 6 from top, carry back the\ ono letter, from W to ¥

Page 89, line 4 from top, the e of Sakuntald-darians has dropped in part
of the impression.

Page 91, linc 14 from bottom, for ‘venerablo hermit,’ resd ‘venerable
parent.’ .

Pago 113, note 2. With reference to this note, compare in Vikram., Act 1,
Chitralekhd-dwitiydm priya-sakhim Urvaiim grikitwd visdkhd-sahita soa bha-
gavdn soma wupasthitah sa rdjarshik. ’

Pago 115, line 7 from top of tho note, for anatsiulita read atilulsta.

Page 126, line 12 from bottom; after Raghu-vanka, vi., 83, add: ‘ This is
confirmed by Bhatti-Kévys, iv., 17, where tho epithet dwirada-ndsorth is
applied to a female.

Page 179, line 18 from top, for ‘ Guhhyakas,’ read ‘ Guhyakas.’

Page 253, line 2 from top, in a part of the impression the last syllable of
yams-sadanam has dropped. :

Pago 249, note 1, add : Comparc Vikram., Act 2, angnli-swedena me lnp-
yante 'kshardni.

Page 249, transpose the lines of the metre.
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! *(That visible form) which (was) the first creation of tho Creator [s. e. »
water]; (that) which bears the oblation offered-according-to-scriptural-rule
($.e., fire]; and (that) which (is) the offerer [s.., the officiating priest who
offerstho oblation]; (those) two (visible forms) which define the time [+..,
the Sun and Moon which cause day and night]; (that) which perpetually
pervades all space, having [conveying] the quality (sound) perceptible by the
ear [4.c., wther]; (that) which they call the birth-place [womb, proximate
cause] of all created-things [f.e., the earth]; (that) by which living beings
are furnished with breath [f.e., the mr] ; endowed with [manifested in, known
by] these cight visible forms, may fta [the supreme Lord] prescrve you!’
The play begins and cnds with a prayer to Siva: sco the last noto in this
book. After every relative pronoun some case of pratyahlnd tanuh must be
supplied. Srishtsr ddyd : sce Manu i., 8—10, aps evas sasarjs ddaw, ‘ (thp
creator) first created the waters”  Vidhi-hutam, i.e., ceda-cidhdnena agnaw
L:lu'ytam Ch. Hotri, i.e., dikshita-mayt tanuh : K. yajamdna-ripd tanuh: Ch.

‘ tho Brihman who is qualified by initiation to oﬁ'cr tho oblation.” Kdlam
vidhattah = samayam kurutah: Ch., = srijatah: 8. Hence tho Bun is called
diodkara, ‘ maker of the day ;’ and the moon, niédkara, ‘ maker of the night.’
’Sruh', cte. : the Hindis reckon five clements, viz., water, fire, ccther, carth, and
air. /Ether [dkdia] is held to be the vehicle of sound, or of that quality
which is the objoct of perception to tho car: sco Many, i., 75, Akdissys
sabdam gunam viduh. Vydpys sthitd, i.c., ‘ keeps pervading.’ Compare vy-
dpya sthitam rodast: Vikram. Sthd is joined with an indecl. part. to express
continuity of action. Fiswam = prapancham: K. Sarva-bhita-prakritih :
80 rcads Kétavema followed by my own M8., and supported by Manu, ix., 37,
Iyam bhimir bhitdndm saiwatt yomsr uchyate, ‘ this carth is called the pri-

Verse 1. The metre is SnaopnarL (varioly of Praxgimi), in which there are twenty-
one syllables to the half-line ; each half-line being alike.
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grahanadi-yogyam nata-varga-sthdnam: K. = bhishana-sthdnam rangdd va-
Aib-stham: Ch., 8. In a Hindd theatrs, a curtain [apatt pata yacanikd]
suspended across tho stage, answered all the purposes of scenes. Behind it
there was the space or room called nepathya, where the decorations were kept,
and whero tho actors attired themselves and remained in readiness before
cntering tho stago; whither also they withdrew on leaving it. When an
actor was to come on hurriedly, the stage-direction is patdkshepena or apatt-
kshopena, ‘ with a hurried toss of the curtain.’ When he was to say some-
thing whilst hidden from the audience in this space behind the curtain, the
direction is nepathys ‘ (a voice) in the postscenium.’ As to nepathya-vidhdnam
[ = prasddhana-kriyd : é], it may be translated, ‘the act of decoration,’
‘ making the toilet, or perhaps, ‘tho arrangements of the tiring-roo
Nepathye yad vidhiyats tan nepathya-vidhdnam. Kétavema has naspathys.
Nopathyam vidhd = nepathyam rach or nopathyam kri: Compare Ratn.,p.2.1.16.

! The interrogative pronoun and s¢ show that the ‘directa oratio’ is here
substituted for the ‘obliqua.’ ¢ may be omitted, but is gencrally the sign of
the dircct form. In the ‘obliqua oratio,’ which the Hindiis more rarely use,
the relative pronouns and particles would be used without sts, thus, dindpayatu
90 nsyogo anwshthiyatdm.

* ‘For the most part (composed of) learned [educated] men.” Tho audienco
consisted chiefly of good judges, cognoscents. [abhirips = vidwas, pandita :
K., Ch.] 8o rdshiram sidra-bhiyishtham: Manu, viii., 22.

* ‘ With the new drama called “‘Token- Suknntal' " or “‘ Ring-(recogniscd)
Sakuntali.” ’ Abhijndna-sakuntald is an anomalous Tatpurusha compound
[Lagh.-kaum., 994]; not one in which tho terms are inverted, but one in
which thero is wttara-pada-lopa or madhyama-pada-lopa,  elision of the second
member.’ On tho authority of Chandra-éckhara, tho sccond member to bo
supplicd is smritd, ‘rccognized;’ and abhijndna is ‘ the token of recognition—
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oven who aro very woll instructed has no confidence in itsclf.’ Dalavad =
sushthu: Ch. ' ’ '

! Equal to éravanendriya-tarpandt: K. Somo M8S. insert sangitdt karantyam.

* Lit., ‘ having placed over,’ ‘ having made the prominent subject.’” Hence,
adhikritya = krite, ‘ about,’ ‘concerning,’ ‘ with reference to:’ Pin., iv,,
3, 87.- 8o, in the noxt sentence: ‘ Assuredly let a song be sung concerning:
this very summer season, (80) suited to enjoyment, that has not long set in.’
Aatomx,seol’én viii., 1, 43.

* ‘Por now (are) the dayg, on—whxch-them-nm-gmteful-batlnngs-m—ﬂm-
water (and) on- which- sylvan ~breezes-are - - fragrant - from - contact-with-the-
trumpet-flower : (now are tho days) on-which-sleep-is-easily-induced-in-very-
shady-spots (and) which-aro-delightful-at-their-close.’ Prachhdya, otc.;
prakrishta-chhdyd yatra tat ctlulm prachhdyam tasmin sulabhd nidrd yoshu ts
tathoktdh: K. : sce p. 36, note 2 of this book. A short vowel is the sub-
stitute for the crudoe of a fem. noun, when compounded with such prepositions
as pra, als, etc. ; thus pragrive from grivd; atimdla from mdld. Bee Lagh.-
kaum., 1003. Parindms = oirdms = sdyankdla, ‘ tho ovemng ’ K.

¢ ‘Loving [amomns] fair-ones mako ear-rings of the Sirisha-blossoms that-

Verse 3. Anvk or GArnk. See Verse 3.
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' In the Hindi drama overy piece commences with a prologue, which is
preceded by the Néndi, invoking the favour of some deity. Bharata says,
Sitradhdrah pathen nindim madhyamam [ prathamam : Ch.) swaram daritah,
‘ the Bitradhéra may recite tho Nandf in a tono neither high nor low.” The
stago-manager was generally a Brihman, and therefore qualified to recito the
Nand( in his own person. He did so, however, as a Brihman, and not in his
charactor of S8atradhéra, or manager, which he did not assume till he had con-
cluded the Nind{. Ndndyante sitradhdrah is therefore equivalent to ndndim
pathitwd sitradhdro vadati. So Chandra-sekhara, Ndndi, stadante sistradhdro
vadats, ndndim pathstwd anyad vadats styarthah. Hence, the word praviiya,
‘ ontering,’ is not required ; tho reciter of the Nind{ remaining on the stago
in the character of manager. [ 12 nayena ndndyants siitradhdra-praveio "pdatah :
Ch.] If, however, the manager happened not to be a Brihman, he scems to
have had no right to the title Sutradhira, nor to have been qualified to recite
the Nandf, but in that case some Brihman pronounced the blessing, and the
Sthépaka then entered as Butradbara. Such, at least, seems to be the meaning of
Bharata's aphorism [ranga-piijdm vidkdya ddau siiradhdre vinirgats sthdpakah
praviset paichdt shiradhdra-gundkritih] though all the extant plays mako the
Batradhdra first recito the benediction, and then carry on the dialogue. The
8ah.-darp., p. 137, has the following : Jddnim pirca-rangasya samyak-prayo-
gdbAdoedd eka eva sitradhdrah sarvam proyojayals sts vyavahdrah sa sthdpakah.
The blessing is usually followed by some mention of the author of the picce,
an appeal to the favour of the audience, and a short dialogue between the
manager and one of the actors [ pdripdriwika]. In the present play, the actress
sings a song for the amusement of tho audicnce; and in every case, tho con-
clusion of the preludo prepares them for the entrance of one of the dramatis-per-
sone. Hence, the manager exclaims, ‘I was forcibly carried away by the ravish-
ing melody of thy song, like king Dushyanta here by the very fleet antelope.’

Vorse 5. SLoxa or ANusryuss, consisting of four half-lines of eight syllablos.

o=l == -—~
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The first four syllables and the last of each half-lino may be cither lb:; or short.
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' ‘“There he is now, gracefully by the bending of his neck casting a glance
ever and anon at the chariot which pursues him, by (the contraction of) the
hinder half (of his body) repeatedly drawing himself into the fore (part of
his) body through fear of the descent of the arrow ; strewing the road with
grass half-chewed which drops from his mouth kept open from exhaustion.
Beo! by reason of his lofty boundings he goes chiefly in the air, and little on
the ground.’ Pravishiah pirva-kdyam is equivalent to pravishta-phrva-kdyah,
Uit., * entering the fore part of his body,’ a Bahuorihs compound analogous to
datia-drishish and kirma-vartmd. In regard to the darbha or kusa grass, sce
the note to verse 15.

* ‘(With surprize.] How now! the deer has become visible with diffi-
culty [4¢., with effort] to me pursuing (him).’ .

3 Utkhdtins, lit., ‘ full of tremches, excavations, or hollows;’ ¢.e., ‘hilly,”
‘undulating.’ The deer when running in the hollow would be visible with
difficulty.

¢ ‘Scparated by a longer intorval’ or ‘distance.’ :

* The expressions nsripyas and ndlaystwd, which occur so frequently in the
stage-directions, are undoubtedly synonymous. They may both be translated
by ‘acting,’ ‘gesticulating,’ ‘exhibiting by gesticulation.’ The properties
and paraphernalia of the Hindii stage were as limited as the scenery; and
though seats, thrones, weapons, and cars were ?erta.inly introduced, yet much

Verse 7. Smacpranf. (8e¢e Verse 1.)

———— — N —— ' Nt Nt ot N N l — At s — Nt ——
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loast rosistanco to the wind. This interpretation is confirmed by tho reading
of tho Bonghli MSS., chywia-karna-bhangs, ‘having tho flaccid part of tho
ear lowered;’ but if the sense niichala be insisted on, translate— having the
cars immovably crect.’

' “Truly, the horses are [or appear as if] outstripping the horses of the )
Sun, and the horses of Indra,’ s.e., the speed of the chariot seems like that
of the Wind and the Sun; for Indra, as god of the firmament presides over
the forty-nine marués or winds. Such scems to be the sense of the passage.
Harsito is taken by the commentators to be the genitive case of Aars?, ‘ tho sun,’
and Aoris as the acc. case plural of Aars, ‘a horso.’ But the cha after Aarin
indicates that both Aarsto and harin are acc. cases after afitys. The inter-
pretation I have given rests on the authority of the Rig-veda, where we
find Asrt in the dual, and Asrayah and AaridAsA in the plural [I. 16, 1;
101, 10; 16, 4; 62, 8] for ‘the horscs of Indra;’ and Aarstah in tho plural
for ‘tho seven horses of Sirya or the Sun’ [I. 50, 8; 115, 4]. In the
Nirukta [i. 15] the different vehicles of the gods are given, and among
them Aart Indrasya, Aaritah ddstyasys. Hence Indra is called Asari-Aayas or
Aari-vdhana [Vikramorvasf, Act 8], or in the Rig-veds, Aari-yojama; and
the Sun is called Asridatws. One of the names of the Bun is sapidiwa
‘having seven horses’ The Benghlf MSS. read katham atityc Aarsnam
Aerayo, etc., but the Aersto Aarinicha is supported by all the Devandgarf MSS.,
and by a parallol passage in tho boginning of the Vikramorvasf, anens
ratha-vegena vainaleyam aps dsddayeyom. ,

* ‘That which in my sight (appeared) minute suddenly attains magnitude;

Verse 9. Q::m\nuf (a variety of the ArrasnTi) containing seventeen syllables to the
balf-line, cach hall-line being alike.
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done something : thus, wéumros adrds, ‘himself with four othets.’
[ Thucydides, I. xlvi.] The Tpirow sjusrdAavroy ‘ two talents and o half,’
and #B88ouov HuirdAavroy ‘ six talents and a half’ of Herodotus [I. 16, 50]
afford a further illustration of this idiom. N

! ‘Not indeed, not indeed must this arrow (of thine) be allowed to
doscend upon this tender body of the deer, like fire upon a heap of
flowers. Where, forsooth, on the one hand [cAa], is the very frail existence
of fawns? and where, on the other, are thy sharp-falling adamantine shafts
t.0., Where is the suitabilily or congruity between the one and the other?
‘What has one got to do with the other? How great a contrast or difference
is thero between the one and the other! Let not your shafts waste their
strength upon an object so frail aud tender, but let them be directed
towards a mark more fitted to prove their adamantine qualities. This
repetition of kwae to express great contrast or unsuitability between two
things is very remarkable. It is used by Kdlidésa again at the ond of
the second Act of this play, kwas vaeyam, otc.; also in the fifth verso
of the Megha-dita, thus,— Where is a cloud which is a collection of
vapour, fire, water, and wind? and where the meaning of messages to be
received by intelligent mortals? .6., Why deliver a message intended for
intelligent human beings to a cloud? What possible connection can there
be between objects whose nature is so different?—A very good example of
this use of kws also ocours in the second line of the Raghu-vania,
‘ Where is the race sprung from the sun ? and where my scanty powers of
mind? (In attempting the history of this race) I am foolishly about to croes
tho trackless ocean in a small boat.’ This idiom is imitated in Telugu [sco
Morris’ Selections, Story 39]: ‘ Where is the lake Ménasa? and where art
thou?’ ¢.e., What hast thou to do with the lake Méanasa? What connection

Verse 10. MAvrinf or MAninS (a varioty of Ari-Saxxanf or Aﬂ-éuxu.() oontaining
fiftoen syllables to the half-line, each hall-line being alike.
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rishtra and Pindu. The quarrels of the hundred soms of Dhritarishtra
with their cousins tho five sons of Pindu (all of them being thus descended
from Kuru and Puru) form the subject of the Mah&bhéirata, the great
poem said to have been written by the father of Pindu and recited to his
great-great-grandson Janamejaya. These two separate lines were, however,
occasionally intermixed by marriage, and a cross oocurs at the very
beginning, by the marriage of 1li, danghter of Vaivaswata, with Budha.
Parafu-rima, as a Brihman, belonged to neither dynasty, but was connected
with the Solar on his mother’s side : he is said to have destroyed the wholo
Kshatriya race (see the noto to verse 22).

' A chakravarti, an universal emperor, a monarch reigning over a
chakra, or country reaching from sea to sea. According to the Vishnu-
Purina, a chakravortt is one in whose hand the chakra, or discus of Vishnu,
is delineated. There have been twelve of these emperors, commencing
with Bharata, the son of Dushyanta. ' '

* This is the usual exclamation which serves to ratify any auspicious
prayer or prophecy uttered by a Brihman. JBrdAmana-vachss may be
supplied; ‘tho word of a Brihman is accepted.” Soe tho same phrase in
the Vikramorvasf, Act 2.

? Compare Raghu-vansa, xiv., 70; i. 49.

¢ “If it be not (the cause of) the neglect of any other duty,’ or ‘if it does
not interfere with the discharge of any other duty.’

>~—-

Verse 13. Sroxa or Axvusuatusn. (See Verse 5.)
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! The sense of dbhogs which is required here, has not been fixed in the
dictionary. The commentators explain it by vistdra, ‘ extension,’ ‘ breadth,’
‘amplitude.’ One of them [Kﬁfavema] gives an additional synonym,
periphrnatd, ‘ fulness,’ ‘completion,” ‘ satiety.” Bankars, in explaining the
word parindAa in the sense of ‘ circumference,’ gives dbAcga as & synonym.
Abhoga oocurs in the Mégha-dita [verse 90] in the compound ganddbhoga
which is explained by kapola-mandalam, ‘the orb or circumference of the
cheek;’ and by ganda-sthalam, ‘the region or neighbourhood of the
cheek’. In Wilson's Dictionary standdhoga occurs, and is said to mean
‘a man with & round or full breast” In Sankara’s Commentary this
very compound is used for ‘fulness or roundmess of breast’ Doubtless,
the first meaning of dbhoga is ‘enjoyment,’ or (adAikerans) ‘the place or
seat of enjoyment;’ themce it passes into the semse ‘fulness;’ thence
into ‘roundness,’ circumference; and thence into ¢ circuit,’ ‘surrounding
district,’ ‘region,’ etc. Henos, it is clear that ddAcgs must here mean ‘the
land stretching out in the neighbourhood of the sacred grove,’ ‘the distriot,
grounds, or region surrounding it,’ ‘the domain or demeeme.’ Translate,
‘Even without being told, it may be known indeed that this is tho circuit
[domain] of tho sacred grove;' or ‘that here (begins) the expanse [area]
of the sacred grove; or ‘that those are the grounds of the sacred
grove.’

* ‘For here are the (grains of) wild-rice beneath the trees, fallen from the
mouths [openings] of the hollow-trunks [kotara] filled with parrots; in other
places the polished stones (used) for bruising the fruit of the Jwgudi are
plainly obeerved; the fawns too with undeviating step [.s., not starting
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in the wind; the tint of (those trees which are) bright with fresh-sprouts is
diversified [partially obscured] by the rising of the amoke of the clarified
butter (burnt in oblations); and in front, these young fawns, free from timidity,
leisurely graze on the lawn of the garden, where the stalks of darbAis-grass
have been mown.’ The Commentators explain bhinms, by anyathd-bhita,
‘altered,’ ‘made different;’ but it may also mean ‘broken,’ ‘interrupted,’
‘ partially obscured.” 4rodk = agratas ‘in front,’ ‘near.’ Darbhas is another
name for kuéa or sacrificial grass /(Pos cynosuroides). This was the sacred
plant or holy grass among the Hindis, as was verbena among the Romans. In
preparing the ground for a sacrifice it was necessary to strew it with the
bladee of this grass. The officiating Brahmans were purified by sitting on
it, and by rubbing it between their hands. Its sanctifying qualities wero
vory various, see Manu, ii., 43, 75, 182; iii., 208, 223, 255, 256 ; iv., 86;
v., 115; xi., 149; and Vishnu Purina, p. 106. Tho leaves of this grass are
very long, with tapering points of which the extreme acuteness is proverbial
among the Hindis; whence the expression kuidgra-buddhsé [Raghu-vanfa,
v., 4] ‘a person whoso intcllects are as sharp as the point of & kusa-leaf.’
8ir W. Jones quotos o passago from the Atharva-voda, in which this grass is
addressed as a god. ‘Thee, O Darbha! the learned proclaim a divinity, not
. subject to ago or death; thee they call the armour of Indra, the preserver of
regions, the destroyer of enemies,” etc. vol. v., p. 79. According to the
Commentators this verse and the last afford an example of the anumdndlan-
kdra, or figure called ‘ Inference.’

' Compare Manu, viii., 2.

* Literally, ‘let the horscs be made wot-backod,’ +.e., let them be watered
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' ‘If this (beautiful) figure of people living in & hermitage is rarely met
with [or difficult to be found] in the inner apartments of palaces [+.c., in
harams], then indeed the shrubs of the garden are distanced [left behind,
surpassed] by the (wild) shrubs of the forest.” Sir W. Jones tranalates, ‘ the
garden-flowers must make room for the blossoms of the forest, which
excel them in colour and fragrance.’” The Suddhdnts is the amtahpwra or
‘inner suite of apartments, appropriated to women ;' called also the avarodhs
_or ‘private quarter, shut out from the rest of the house and strictly
guarded. aram is the equivalent Arabic word.
* ‘Occupied in the manner described.’ An elegant Bahuvrfhi compound.
3 Mdlikd or mallikd is a kind of double jasmine with large flowers, some-
times called ‘Arabian jasmine’ (Jasminum samdac); from its delicious
perfume, and abundant nectar, much frequented by bees. Seec Raghu-
vana, xvi., 47.
¢ Alsodla, ‘ the basin for water round the root of a tree.’ [Raghu-vanbe,
i., 51.] Bee also Vikramorvasf, end of Act 2 [taror mildlavdlam.]

Verse 17. Aavi or GAruk. (See Verse3.)
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captivates without art or ornament,’ ‘naturally beautiful” For an account
of the different orders of Rishis or sages, see the word ‘saint’ in the
English and BSanskrit Dictionary. The amt tree is a kind of acacia /acacis
suma), the wood of which is very hard, and supposed by the Hindis to
contain fire, [Samé abhyantara-lina-pdvakd, Raghu-vansa, iii., 9. See also
Many, viii., 247.] The Hindds employ it to kindle their sacred fire by
rubbing two dried pieces together. The legend is that Puriravas generatod
primeval firo, by rubbing togother two branches of the Sam{ and Aswattha
troe. [Wilson's HindG Theatre, p. 190.]

! ‘This blooming [or youthful] body of hers, by (reason of) the bark dress
fastened with delicate knots upon her shoulder (and) covering the orbs of
her two breasts, does not exhibit (the fulness of) its own charms, like a
flower enveloped by a calyx of brown leaves.’” The first meaning of pusA,

Verse 19. Mirnef or MAwanf (varioty of Ari-Saxxant) Soe Verse 10.
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favourite a subject of allusion and comparison with the Hindd poets, as the
rose with the Porsian. It is often figuratively used to express beauty, as
‘ lotus-face,’ or the ‘lotus of the face,’ ‘lotus-hands,’ ‘lotus-feet’ [Git. Gov.
passim]. It is also used by women as an ornament [Act 3. of this play], and
as a oooling remedy [Ratnévali, Act 2.] The Saivala (Vallisneria) is an
aquatio plant which spreads itself over ponds, and interweaves itself with
the lotus. The interlacing of its stalks is compared in the Sringkra-tilaka
(verse i.) to braided hair (dhammslla). Bee Bir W. Jones’ Works, vol. iv.,
p- 113. The spots on the moon were thought to resemble those on an
antelope, and hence one of the moon’s names, Aarsna-kalanks ‘ deer-spotted.’

The following verse, which is found in the Bengili MS8S. immediately
after verse 20, and has been adopted by the Calcutta edition, is omitted in
all the Devanigarf MSS., and in the commentaries of Sankara and Kktavema.
It is probably spurious, as it repeats the same sentiment with much harsh-
nees and some obscurity of expression :—

sfenafy Taregr 3= sTwed
n anfy Tfauy ewa_ wargutfa )
freioraT: Srsfeivee
o ta wwfown: sy W )
‘The bark-dress though rough, is beautiful on this fawn-cyed one. It
does not in one’s mind cause the slightest impairment of her beauty [or, of
my liking for her]; just as its own rough tissue of stalks on the lotus-bed

whose lotuses have expanded, so as slightly to release the neck-of-the-flower’
[.e., the pedicle, or that part of the stalk immediately under the flower].

' ‘This Kebara-tree, with its ﬂng'eu of young shoots set in motion by the
wind bids me hasten as it were (towards it). 1 will just go and pay my
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also Milat{-midh., p. 68, L. 2, Megha-dita, verse 97, Milavikdgn., p. 5, 1. 9.

' ‘Hence most truly art thou (named) Priyamvads, ’ (s.¢., Kindly-speaking).
The name is made up of two words—priyam, ‘ what is agreeable,’ and vada,
‘ one who speaks.” . Chézy compares the Greek penldBoryyos.

* ‘Though agrecablo (still it is) the truth (that) Priyamvadé says to
Hakuntals. Truly her under lip has the colour of a young bud, her two
arms rescmble flexible stalks.  Attractive youth like the blossom pervades
her limbs.” Sannaddham = sarvato vydpakam. Schol.

3 ‘Here is the young Maliké [a kind of double jasmine, sce page 21,
note 3] named by you the Light of the Grove, the self-elected wife of the
Sahakfra.’ The Bahakira is a fragrant sort of Mango-trece. Its union with
other plants scems a favourite idea with Kélidésa; for in the Raghu-vansa
allusion is made to its marriage with the Phalinf or Priyangu [viii., 60].
It is said to be a great favourite with the bees [Raghu-vansa, vi., 69]. In
the Ratndvalf, p. 11, 1. 7, it has the cpithet mandaldyamdna, ° forming a
circle.! Swayamrara-vadhic ‘a wife by self-election.” The Swayamvara or
‘ selection for one's self,’ (swayam ‘ by onc’s sclf,’ vara ‘ choico’) was a form
of marriage in which a princess made a freo public choice of a husband from
a number of assemblod suitors. In viry early times, the princesses of India
seem to have enjoyed this singular privilego. It is not mentioned amongst
the forms of marriage in Manu, iii., 21, etc.; but the provision which is

Verse 31. Anv£ or Gitnk. (See Verse 8.) | | | |
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[Kuméra-sam. v. 60]). Upabhoga-kshama is found in the prologue of this play
in connection with grishma-samaya [poge 5, note 1], and in the 3rd. Act of
the Vikramorvas{ with avakdis. The first meaning of kshama is ‘patient,’
‘enduring’ In this compound, and many others, it is equivalont to yogya,
'ﬁt,’ 'onpablo,’ ‘suitable;’ so drishtsi-kshama, 'capable of being soen,’ ‘ visible.’
' Api ndma, ‘would that’ In this sense it occurs also in the 3rd. Act of
the Vikramorvasf, aps ndma Puriraod bhaveyam, ‘would that I were Puriravas!
* ‘Can this (lady) possibly be sprung from a wife dissimilar in class (to
+ that) of the father of the family.” 4ps ndma is here equivalent to ‘ may be,’
‘can it possibly be,’ ‘I wonder whether,’ oxpressive of some doubt [svam
sembhdoyate. Schol.] Kshetra = kalatra, ‘a wife;’ asavarns — asamdna-jdtiya -
‘of a different (and inferior) tribe or caste’ A Brihman might marry a
Kshatriys, 1.c., a woman of the military or kingly class next below him
[Manv, iii., 13), and the female offspring of such a marriage would beloug
to the mixed class called mbrddhddhishikia or wmbrddAdvasikta ‘ hoad-
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at some period or other, struggles, arising out of mutual jealousy of each
others’ encroachments, took place between the military and sacerdotal classes;
and that the former did in the end succumb to the superior power and
intelligence of the priests. The example of Viswamitra proves that it was
possible for a Kshatriya, by the practice of religious austerities, to raise
himself to tho rank of a Brihman. There arc also other anomalics of caste
to be found; for the Vishnu-Purina makes mention of a number of men,
half-warriors, half-priests, Kshatriyas by birth, and Brihmans by profcssion,
called ’Angimmor descendants of Angiras, who were said to have sprung from
Nabhéga [Vish. Pur., p. 359. Mahdbh. Selections, p.23.] Kings, however,
were never chosen from the Brihmanical class, but were properly Kshatriyas
[Maanu, vii., 2]; though there was no posjtive law against their belonging
to the two inferior classes of VaiSyas and Siidras, or even to the thrce mixed
classes [sankaras] formed by intermarriage with the others,viz., Mirddhabhi-
shiktas, Mihishyas and Karanas [Manu, x., 6]. One dynasty of kings of the
line of Nanda were actually Stdras, and kept the Kshatriyas in subjection
[Vishnu Puréna, p. 467.] In fact, the king was but a high officer appointed
to train the army, instruct in military exercises, administer justice, and
exocute the laws. These onerous duties were sufficient to deter the Brihmans
from desiring a rank or privileges which were inconsistent with their love
of dignified repose. Aryam = samaryddam, ‘correct,’ ‘upright’ [Schol.]
Pramdnam, ‘that by which any thing is measured ;' hence, ‘a criterion or
standard of truth,’ ‘a suro guide,’ ‘an authority’ [ pramdkdranam, ‘a cause
of true knowledge,” Schol.]) In this scuse it is usually found in the singular
number, neater gender, though in opposition to a masculine or feminine noun,
or even to a noun in the plural number, as here. Thus, also Peddh pramdnam
‘the Vodas aro an authority.’ Sce also Hitopadcéa, lines 169, and 1465. Pra-
oritts, ‘ continuous flow ;" hence, ‘ a course of action,’ ‘ tendency,’ ‘inclination.’

! ‘Nevertheless [however the suggestions of my heart are to bo relied upon)
I will accurately ascertain about her.’ Upalapsys = jndays, ‘I will inform
myself.’ 8chol.

* See note 3, page 321.
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fruition), thou indeed art in the full enjoyment (of thy desire). In other
words, ‘ Whilst I am kept in suspense by the nccessity of ascortaining
whether she be a Brihman{ woman or a KshatriyAi woman, thou art in the
act of enjoying her charms.’ Pyddhunwatydh genitive case of tho pres. part.
fom. agrocing with asydh understood. Dkt with oi and d ‘to shako about.’
The 5th conjugation rojects the nasal in this participle, Panini, vii,, 1, 80.
Rati-sarva-swam = rati-nidhdnam, ‘ entirely made up, or constituted, of delight,’
‘ whose whole essence is delight.’ So khadga-sarva-swah, ‘ one whose whole pro-
perty consists of a sword.’ Adhara, ‘the lower lip,’ in contradistinction to
oshtha,. the upper lip." Adharam pivass, ‘ thou art drinking (the moisture of)
the lower, lip.” Compare adharam pdtum pravrittd [Vikramorvasf, Act 4],
and adhara-madhu (the mectar of the lip) pivants. [Bhartri-Hari, i., 26.]
Hata is here oquivalent to mano-Aata, ‘ disappointed,’ or rather ‘kept in
anxious suspense.’ Kritt = kritdrtha or krita-kritya ‘one who has gained
the objoct of his desire, and is in full enjoyment of it.’

! Litorally, ‘ill-trained ;' hence ‘ill-behaved,’ ‘ill-mannered.’

* “Who are we to rescuc you?’ s.e., Who aro we that we should bo able
to rescuc you? What power havo we to rescue you? [drayoh ko 'dhikdra,
énnknm.} In & passago further on in this Act, where the prenoun ks is
similarly used (kd twam visrashtavyasya, etc.) it is explained by Katavema
to mean na prabhu, avaia, ‘ not having the power.” All the Devankgarf MSS.
read parittddum [Bans. paritrdium], but tho Bengdlf read parsttdme [Sans.

) 4
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occurs in the beginning of the 4th. and 5th. Acts of the Vikramorvasi.
Cf. also Milavik., 55, 19; 56, 4.

! I trust your devotion prospers,’ ‘does your devotion prosper? ‘is all
well with your acts of devotion?’ This was the regular formula of
salutation on meeting a Brihman. According to Manu, tho word kuialam
should be then used, which implies an inquiry respecting the well-being
of his acts of penance, at all times liable to be obstructed by ovil spirits
and demons. Manuy, ii., 127. See also Rimiyans, I, lii., 4.

* “Now (indeed it does prosper) by the reception of a distinguished guest.’
Theo rites of hospitality were cnforcod amongst the Hindis by very stringent
regulations. The observance of them ranked as one of the five great
sacraments (mahd-yayndh) ,under the title of nri-yana or manushya-yana
‘ the man-sacrament.’ Brahmé, Prajépati, Indra, Fire, the Vasus and the
8un were supposcd to be prosent in the person of a gucst, and to partako of
the food that was given to him [Vishnu Puréns, p. 306]. No wonder
then that reverence of him was said to be conducive to wealth, to fame, to
life, and to & heavenly reward. [Manu, iii., 106.] On the other hand, no
punishment was thought too sovere for one who violated these rites. If a
guest departed disappointed from any house, his sins were to be transferred
to the householder, and all the merits of the houscholder were to be trans-
ferred to him. [Vishnu Purina, p. 305. Hitopadesa, line 361.] Some of the
things which wero to be offcred to a gucst by oven tho poorest man were
food, potherbs, water for the feet, and if he could do no more, ground on
which to lie. [Manu, iii., 101. Vishnu Purina, 308.]

3 Tho argha or arghys was a rospectful offering to Brihmans of rice,
Dirbd-grass, flowers, fruit, etc., with water in a small boat-shaped vessel.
Cf. Ramiyans, I. xx., 9, 10. Sce also Wilson's note to Megha-dita, verse 4.
Upahara = dnlya prayachchha, ‘ having fetched, present.’

¢ ‘This (which wo havo brought with us for watering our plants) will
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ndmno vrikshasya talo nirmitd yd vedikd. Sonkara. Sir W. Jonos [vol. v,
p- 102] obeerves that this trco, when full-grown, is very large; when young,
light and elegant. Muhdrts is properly an Indian hour of forty-cight
minutes or two dandas, but is used for any short space of time.

' Atma-gatam and swa-gatam (ht., ‘gone to one's solf’) are used in
theatrical language like the English ‘aside’ to denote that tho words which
follow are supposcd to be spoken privately, as if to the speaker’s self, and not
in the hoaring of any one but the audionce. [Ananys-prakdsam : Schol.]
Gata, ‘ gone,’ at tho end of a compound is used loosely to express relation-
ship and connexion without any necessary implication of motion. It may
mean simply ‘in connexion with,’ ‘in relation to;’ or, as here, ‘ with ex-
clusive referenco to,’ ‘addrossed oxclusively to.’

* ‘“How now! can it really be that, having looked upon this man, I am
become susceptible of [li¢., accessible to] an cmotion inconsistent with a
grove devoted to penance?’ Fikdra is any alteration or transition
from the natural and quicscent stato of the soul; hence any emotion,
whether of joy, grief, anger, ctc. Kim is used kutsdydm, ‘disdainfully,’
and is oquivalent to katham eva jdtam, ‘How can it have happened;’
8chol.

3 Jandntikam, ‘aside to a porson standing ncar’ This is a theatrical
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!  With its people regretful by soparation’ 1.¢, by your absence.

* ‘On what account has your person even though very dolicite [unac-
customed to hardships] been brought to the point of (undergoing) the fatigue
of visiting this grove of penance?’

* ‘O my heart! be not uncasy, this Anasiiyh is giving utteranco to all thy
thoughts,’ s.c., is making inquiry about all thoso points about which thou art
anxious (such as, who this stranger is, whence he has come; etc. Schol.)

¢ ‘Or how shall I mako concealment of myself?’ +.e., How shall I hide
my real character? how shall. I dissemble? Apahdra is eqmvalent to
vanchanam, ‘deception,’ [Kétav.] or rather to niknava or sangopanam, ‘con-

cealment,’ 'dmnmulatxon This is a veory unusual sense of the word, but
all the Devanigari M8S. agree in reading apahdre. The Bengdll have
porihdra, which is also explained by samgopanam. Tho oldest Bonghl{ MS.
(1060, E. I. Houso] omits tho words from katham vd to karoms.

* ‘O lady!’ voo. case of dhavati. According o Manu, a Bréhman is to
be accosted with the respectful pronoun Jkavat, and to any woman not
related by blood, the address bJhavats or subhage bhagini is to be
used [ii,, 128, 129].

¢ ‘I, that very person who was appointed by his majesty, the descendant
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honour to his guest by offering him the best of his substance and property.
Bee page 33, note 5. There is here evidently a double-entendre. Sankara
explains sarva-swam by phala-milddikam, ‘fruits,.roots, and other necessaries
of life.’ Fruits and roots were the chief food of anchorites and constituted
their whole substance and worldly treasure. With an offering of theso they
were commanded to honour every onc who camo to their hermitage. [R4mé-
yena, I, lii, 16, and lxi, 4. Manu, vi, 7.] The allusion, however,
evidently is to Sakuntald, who might bo regarded as the holy father's
most valuable possession and treasure. ‘

! ‘Qot off with you! having formed some (idea) in your heart, you are
speaking.’ IIrsdaye or manass lm is not an unusual idiom for ‘to turn or
cogitate in the mind,’ [Bee RiméAyana, II., 64, 8.] Apetam is tho 2nd. pers.
du. imp. of ¢, ‘to go,’ with apa.

' -gatam, ‘ relating to your friend.” [ Sakuntald-vishayakam : Schol.]
This use of gats is noticeable, see the note to d¢ma-gata, p. 37, note 1. Only
one Devandgarf MS. reads bhavalyau; but this is supported by the oldest
Bengdlf, which also adds kimaps.

* ‘His reverence Kasyapa [see note 1, p. 22] lives in tho constant practice-
of-austoritics.” Brahman is properly the SBupremo B8pirit or Being from
which all created things are supposed to emanate and into which they are
sbeorbed. The dictionary gives three other senses—1. The practice of auste-
rities ; 2. Tho Vedas; 3. Holy knowledge. The first is the one here required.
Sankara explains it by tapas, i.e., the practico of bodily mortification and
penance: Kétavema by rahmacharyam, ‘ the practice of continence.’

g






43 " AGEY ST N 8]

wagYT | 6 O fivefig ued  wanw | wfegwry

WAYET | & A Brawwr: wAR wEre | Sfegar:
TOCEIgUT N Aargemdr ¥ fagr)
TOCEImR fre_aramTsar s e )

T | SfogarR wfrd & A | WY B
Ly i

WHEET | GUTE T | MEAAR g e ag TU-

WAYET | T W | AR g e e -
RYY 973 Anfy syaTey B srraeN AN Ruwr gra
WS mfy sdwrre A araR QAT et
W1 AT rwafimad |
g Rt Prawfawsred |

chandra appeared on the field and became the pupil of Viswémitra. At any
rate the Rishi must have boen very old. Indeed, in the Riméyana he is
stated to have mortified himself for two thousand years before he attained
the rank of a Rishi; for many years more before his cohabitation with
Menak4, which led to the birth of éakuntalﬁ; and for many thousand years
more before ho bocamo o Brihman. It was not till after this period that
he became the preceptor of Rima-chandra, but no chronological inconsistency
is too great for Hindi mythology.

! ‘Know him to be the father of our friend; but father Kanwa is the
(reputed) father of her, through the fostering of her body, etc., when deserted.
Prabhava = janma-Ketu, ‘ the opcrative cause of being,’ s.e., a father. Schol.

* ‘The story of Viéwhmitra, as told in tho Réméyana, is briefly this. On
his accession to the throne in the room of his father Gadhi, in the course of
a tour through his dominions, ho visited the hermitage of tho Muni
Vakishtha one of the ten Brahmidikas or Prajapatis, sons of Brahmé.
There the cow-of-plenty excited his cupidity. He offered the Muni untold
treasures in exchange for tho cow, but boing refused, prepared to take it by
force. A long war ensucd between the King and tho Muni (symbolical of
tho strugglos between tho Kshatriya and Brihmanical classcs) which cnded
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intoxicating beauty [form] of that (nymph).’ The commentators considor
oasantoddra to be a compound of vasanta and uddra ; but oddra is a legitimato
Prikrit contraction for avatdra, although avaddra would be equally corrcct.
Compare odansayants for avatansayants [p. 5, noto 3], Aods for Aavads or
dAavats, jeds for jayadi or jayati, eto. Lassen’s Instit. Prik., p. 176.
Avatdra is derived from avalr, ‘to descend,’ and applics especially to the
descent of a god from heaven. There can be nothing inappropriate in
connocting it with Pasanta, ‘ tho Spring,’ often personified as a doity. Seo
o passage in the 2nd. Act of the Vikramorvaéf, Pekkhadu dhavam vasantd-
vaddrasiidam assa ahirdmatténam pamadavanassa, ‘let your homour observo
the delightfulness of this pleasure-garden manifested by the descent of
Spring.” Unmddaystrikam [Kétavema] is for unmddaystrs, the neuter of the
causal noun of agency, ‘that which causes to go mad or be intoxicatod’
(adAairya-janakam, ‘ causing unsteadiness,’ Schol.]

! ‘ What (happenod) afterwards is quite understood’ [or guessed by me.]
According to Pénini (v. 3. 27) tho affix ¢d¢, in words like parastdt, adhastdt,
may stand for the nominative case, as well as for the ablative and locative.
Hence parastdt is oquivalent to para-orittantah, ‘the rest of thestory,” ‘ tho
subscquent particulars.’

3 ‘Exactly s0,’ ‘how can it be otherwise » Athakim is a particlo of assont.

3 ‘It is fitting (that she should be the daughter of an Apearas). How
otherwiso could there be the birth of this beautiful-form amongst mortal
females? the tremulously-radiant flash does not rise from the surface of the
earth (but descends from the skies).” 4psarah-sambhavatiwam is the nomina-
tivo case to wpapadyate, Schol. According to Kitavems, predhd-taralam

Verse 26. SLoxa or Anvsujusu. See Vorses5,6,11.
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! ‘Sakuntalk threatens [reproves] her friend with her finger,’ +.6., makes a
threatening or chiding gesture, as if she were angry with her friend for
leading Dushyanta to pursue his interrogatories, and wero ashamed at the
revelation of the particulars of her history. fAtmano oridd-janaka-swa-
orsitdntodghdtanam. -Kitavema.) According to Sankara, this is an example
of the coquettish gesture called lalstam, i.c., though she was really eager to
hear all that her lover had to say, yet by her outward gestures she appearod
to.be the reverse. Priyajana-kathd-susrishur aps vahis tad-anyathd. Sankara.

* ‘It has boeen rightly judged by your ladyship; from an eagerncss to
hear (all the particulars of) her good history, there is still something (that
remains) to be asked by us.’ .

* ‘Enough of deliberating; surely persons (who lead the life) of hermits
may be questioned unreservedly’ [freely]. 4niyantrandnuyoga is equivalent
to ensyama-praina, ‘one to whom a question may be put without any restraint
or ceremony.’ Katavema. 4lam, in the sense of prohibiting or forbidding,
is more usually found with the instrum. case of the noun, but, liko kAalw, it
may somctimes be used in this senso with the indeclinable participles in twd
and ya, thus alam dattwd, ‘cnough of giving,’ or “having given, it is enough;’ -
#0 khals pitwd, ‘having drunk, hold” Wilkins' Grammar, rule 737. The
Bengill MSS. read ‘alam vichdritena.'

¢ ‘I wish to ascertain (respecting) your friend—Is this monastic vow (so)

Verse 37. VasantatiLaxX (a variety of éAKKAlf). See Verse 8.
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charanasya swa-ohhanda-karantyatwam siohitam, ‘by the word ‘even’ it is
indicated that the duties of religion are gencrally to be performed as a
voluntary act’ Kétavema. Amara-Sinha explains sankalps by mdnasam
kerma, ‘s mental act or resolution.’ The rule of Vararuchi (i., 22) by
which the Sanskrit gurs becomes garus in Prékrit, only applies to the
adjective.

' ‘This prayer is not difficult of realization,’ f.e., A suitable husband,
about whom there is this wish, is not difficult to be obtained ; prdrthand-
sabdena tad-vishayo varo lakshyate : Kétavema. According to this, it would
appear that the word prdrthand refers to the prayer supposed to have been
made by Kanwa, that he might find a suitable husband for his foster-child. '

* ‘0 (my) heart! become hopeful [possessed of desire]; now the.certainty
(of what was a matter) of doubt has come to pass. That which thon sus-
pectedst (to be) fire, the same (is) a gem capable of being touched.” Sandeha-
wirnays, ‘arriving at positive certainty on a doubtful point.’ This was the
doubt mentioned before, at page 30, line 1, with note 2. The word anfah-
kerana [line 5], is there used for Aridays. Yad [ Sakuntald-ripam vastu]
agnim tarkayasi, ‘ The thing, [viz., Sakuntald] which thou imaginedst fire :’
Sankara. The power of a Brihman, especially if exhibited in anger, is com-
pared to fire [Verse 41 of this play. Bhatti, i., 23. Mahébh., I., 3010.]
There may be somo allusion to this here, or it may simply mean that,
supposing Sakuntalé to have been a Brihman{ woman, she would have been
as inapproachable to a Kshatriya as a flame of fire.  Sparis-kshamam =

samparka-yogyam [sse pago 28, note 1, at end].

Verse 88. Anv4 or GAruk. (Ses Verse$.)
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by decorum; although not (really) moving from my place, as if having gone,
I havo turned back again,’ s.e., ‘I feel just as if I had gone and turned back.
My foelings and my gestures correspond : I had a desire to follow her, and
seemed to mysclf to do so; but as I felt checked by decorum, so I did not
move from my place.’ Vinayena = kula-maryddayd : [Sankara] and saubtl-
yena: [Kitav.], ‘by family honour,’ ‘by honourable, gentlemanly feeling.’
Virsta-prasara = niruddha-gamana.

' ‘With a frown.” The bhrk-bhanga, or ‘bending of the brow,’ was one
of the acts of feminine coquetry called eu-kumdra, ‘very delicate.’ Under
this hoad aro included all coquottish glances of tho eyo: Sankara. See page
382, note 4, and Megha-diita, .verse 73.

* ‘Thou owest me two watcrings of troes,’ or according to Sir W. Jones,
‘You owe me the labour, according to our agreement, of watering two moro
shrubs’ The commentaries have mahyam for me. DM+ in the causal, in

the sense of ‘to owe,’ requires a dative of the person.
* ‘For her arms have the shoulders drooping, and the lower part [fore-

Vorse 30. SARDULAVIKRS, iTA (varioly of ATipHpiTi). See Verse 14
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selves,’ “This is the king.’ Kétavema]. All the Dovanigari MBS, read ndma-
mudrdkshardns. Mudrd is here, not a ‘ seal-ring,” but ‘the seal or engraved
stono on the ring;’ ndma-mudrd, lit.,, ‘ name-seal,’ is a scal with a name
cngraved on it, a signot-scal. 8o in the Mélavikégnimitra, [p. 5, 1. 9, and

48, 4.] ndga-mudrd-sandtham anguliyakam, and sarpa-mudrakam anguliyakam,
‘a ring posscesed of o enake-seal,’ or ‘snake-stono scal.” Anwodchys = patitwa,

‘having read,’ " having docyphered.’ Vach and anwwach in the causal have

generally this sense in dramatic composition.

! ‘Enough of considering me to bo different (from what I am); this (ring)
is a present (received) from the king: therefore understand me to bo the
king’s officer.’ Alam anyathd samdhdvya = alam anyathd sambhdoanayd, [see
pege 47, note 3] ‘Do not imagine me to be the king himself; I am only
tho king’s ecrvant, and this is his ring, which he has givon me to serve as

my credentials.’ Pratigrako yam, i.o., sdam anguriyakam mays dattam: San- -

kara. The verb pratigrah signifies especially ‘ to receive a gift,’ and requirce
& genitive case: thus, Rdjnah [or nripasya] na pratigrikatydt, ‘ Let him not
receive any gift from the king.’ Manu iv., 84. Pratigrahs is ‘that which
is received’ [ pratigrihyate]; hence, any gift. ' '

* All the MBS. have either ndruhads or ndlukads for the Banskrit ndriets,
but the above is correct according to Lassen’s Instit., Prik., p. 193, 10.

3  Who are you (in respect) of what is to be allowed to go and what it is
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! * For the dust, raised by the hoofs of the horses, like a swarm of locusts
shining in the fading glow of sun-set, falls on the trees of the hermitage,
having bark-garments, moist with water, suspended (to dry) on the branches.’
For valkaleshu see page 17, note 2. Aruna is the glow either of sun-rise or
sun-set, more usually the former. Parinatdruna. as explained by Kitavema,
is tho ovoning [sdyantana] rodnoss of tho sun, in contradistinotion to the
arwnodaya or dawn. Salabha-samiha = patanga-nivaha, ‘ an assemblage of
grasshoppers.’

* ‘An elephant, terrified at the sight of the (king’s) chariot, entors the
sacred grove, scaring the herd of deer, a corporcal interruption, as it were, of
our penance ; having a (kind of) tether, caused by the clinging of tho hodge
of creepers dragged along, by his feot; having one of his tusks fixed in tho
trunk of a troo, struck back with a violent blow." Such is the reading of
all the Devanidgarf M8S. The Benghli have tivrdghdtdd abhimukha-taru-
skandha-bhagnaika-danta, ‘with a violent blow having broken one tusk

wflvw

Verse 33. Pusuririonf, containing twenty-five syllables to the line, each line being
alike, the first and third half-lines ending at the twelfth syllable.

—

Verse 33. ManpAxnAnT (variety of Arvasnti). See Verse 15.
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proverb as an argument for a second visit from Dushyanta, said that they
were ashamed to do 8o, as the hospitality they had shown to their guest had
been asambhdvita, ‘ inadequate.” Translate—' We are ashamed to represent
inadequate hospitality to a guest as a reason for seeing (him) again.’

! ‘Nay, not eo; I have recoived all the honours (of a guest) by the mere

esight of your ladyships.” Puraskrita = satkrita, ‘ hospitably entertained.’

* ‘ By the point of a young kuia (leaf).’ Stchs, ‘a needle,’ is here used
for the loug tapering point of the leaf of the kufa grass. The needle-like
sharpness of the blades of this grass has been already noticed, page 18, note 1.

% A species of Jhint{ or Barleria, with purple flowers and covered with
sharp prickles.

¢ ‘Protendedly delaying,’ s.e., Making somo pretext for lingering.

* ‘I am bocome indifforont about returning to tho city. Moanwhilo
having joined my followers, I will make (them) encamp at no groat distance
from the penance-grove.” Manda, in composition, has the scnse of ‘little.’
The verb ni-vié, ‘to enter,’ ‘ take up a station,’ is often used in reference to
the encampment of an army. Manu, vii.,, 188. Raghu-vansa, v., 42.

¢ ‘From oocupymg myself about Sakuntal£ ! éakuntald-yoohn-prnar-
tandt: K. Sakuntald- viosdha-cheshtstatwds : 8.
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! The word Pidishaks means ‘a witty, merry, facetious person;’ ‘a good-
natured jolly fellow.’ In dramatic language it is the title given to the
jocose companion and confidential friend of the ndyakas, or hero of the piece.
This character acts the same part towards the king or prince who is the
hero, that her female companions and confidantes do towards the heroine of
the play. He is his constant attendant, and, by a curious regulation, is to
be a Brihman, that is to say, of a caste higher than that of the king himself;
and yet his business is to excite mirth by being ridiculous in person, age,
and attire. Sankara says that he is to bo grey-haired /palitah/, hump-backed
(kubjah), lame (khanjuh), and with ugly features (ovibritdnamah); that the
chiof part of all that he says is to be humorous and nonscnsical ; and that
‘he is to be allowed access to the female apartments (amntah-pura-charah; see
Wilson’s Dramatic System, page xliii). In fact, he is a species of buffoon.
His attempts at wit, which are never very successful, and his allusions to
the pleasures of the table, of which he is a confessed votary, are absurdly
contrasted with the sententious solemnity of the despairing hero, crossed in
tho prosecution of his love-suit. The shrewdness of the heroine’s confidantes
never scems to fail them under the most trying circumstances; but the
clumsy interference of the Vidishaka in the intrigues of his friend, only
surves to augment his difficulties, and oocasions many an awkward dilemma.
As he is the universal butt, and is allowed in return full liberty of speech,
he fills a character which is very necessary for the enlivenment of the other-
wise dull monotony of a HindG drama. He is called by Sankars the upea-
ndyaka of the piece, or the ndyakasya upandyakah, a kind of sub-hero, or
assistant to the hero: ses pago 46, note 3. Kétavema says, ‘Tho Vidéshaka
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of meat roasted on spits, is eaten.” Katu, 'pungent,’ ‘ill-sconted.’ éﬁlya-
mdnsa, ‘ roast meat,” ‘ meat cooked on a spit.’ Bhtysshtha ; see page 3, note 1.
. a" “Even in the night it cannot be slept peacefully (by me) having (my)
joints strained by running along side of (his) horse.” Such is the reading of
all tho Dovanfigar{ MSS. The Bengilf have turags-gadnam cha saddena, * by
the noiso of horses and clcphants.’ Anu is cither ‘after’ or ‘ by the side of.’
Kand or kads, ‘to break, tear, scparate,’ is not 8o common as khand; but the
latter would be too strong a word in this passage. The genitive mama, ‘of
me,’ must be supplied after saystavyam. The instrum. case is more usual
* . after the fut. pass. part., but not more correct.
* ‘Then at the very oarliost dawn, by the sons of slaves hunting the birds,
1 am awakened by the din of taking the forest.’ ~Mahati-pratyishe, lit., ‘ at
great dawn.' Coraparc mahd-rdérs, ‘ mid-night,’ and the French ‘de grand
matin.’ Ddsydh-putraih stands for ddsi-putrash, and is to be regarded as ono
compound. Sankara quotes a noto of Panini [vi. 3. 22.] to the cffect that
the genitive case in this compound is used dkrozs in abusing and reviling.
8o also in orishalydh-putraih for orishall-putraih.  Vana-grahana denotos
‘ surrounding and taking posscssion of a wood for the purpose of hunting the
animals it contains [mriga-grahandrtham: K.]' Those who do so aro
called, further on in this Act, vana-grdhinah, which Kétavema explains by
vandoarodhakdh, ‘those who inclose a wood and obstruct the points of ogroes.’
? ‘Even by all this my trouble does not come to an end; (for) afterwards
upon the (old) boil, (another small) boil is produced.’ Jyatd = etdvatd, ‘by
this much,’ ‘by so much.’ Nishkrdmati = 3dmyats, ‘coases.’ Pitakd
visphotaka, ‘u pustule,’ ‘ n small boil,’ ‘a pimple.’ This was probably a pro-
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in Prikrit; it occurs again in the 5th Act. Kiddchdra-parskammam [Sens-
krit, kritdohdra-parikarmdnam]. This is the reading of one of the oldost
MBS. [East-India House, 1060}, and of Chandra-éekhara. Kitavema reads
pratikarmdnom ; but parikarma and praiikarma have the same sense, vis.,
‘ docoration after purification of the body,’ ‘rubbing it with perfumes after
bathing.’ Most of the Devanégari M8S. have parikkamam for parikramam,
‘ circumambulation.’  Yavani, properly a Muhammadan woman, a native of
Yavons or Arabia, but applied also to a native of Greece. Wilson, in his
translation of the Vikramorvasf, where the same word oocurs [Act 5, page
. 261], remarks that Tartarian or Bactrian women may be intended. How-
ever this may be, it is plain that the business of these attondants was to act
as the bearers of the king’s bow and arrows. At the end of Act 6. a Yavan(
enters again ; édrmga-Aastd, ‘ carrying a horn-bow.’ Chézy quotes tho fol-
lowing gloes; Yavani yuddha-kdle rdjmo 'stram daddts, ‘The Yavan{ in the
time of war gives weapons to the king.’ Kéitavema says, Yavant iestra-
dhdrint, ‘ The Yavan( is the weapon-bearer.’ _4nga-bhanga, properly ‘palsy
or paralysis of the limbs." Kétavema observes that the Vidishaka here acts
the VishkambAa, which he defines as an 4dhama-pravesaka or inferior intro-
ductory scene, coming botween the acts (ankayor-madhya-vartt), and per-
formed by inferior actors /nicha-pdira-prayoystah). Its object is to connect or
bind together the story of the drama and the sub-divisions of the plot /katAd-
sanghatiandriham), by ooncisely alluding to what has happened in the
intervals of the acts, or what is likely to happen at the end (bAitdndm
bAdoindm aps sankshopena sichandt). :
' ‘ Leaning on a staff.’ Danda-kdshtha = yashts, ‘a stick, a staff of wood.’

* ‘Granted my beloved is not easy to gain, still my heart encourages

Verse 35. AnvA or GATuA. (See Verse 8.)
B [ S | L E Ty iy
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tender glance was given [Ji., it was looked tenderly]; and whercas by the
woight of (her) hips she moved [/¢., it was moved by her] slowly, as if from
dallianco; and whercas by (ler) detained in these (words) ‘ Do not go,’ [ace
page 51, lino 2], that friend was addressed with disdain; all that certainly
had reference to me. Ah!(how)a lover discovers (whatis) his own! Vikshitam
is here the pass. past part., and snigdham an adverb: 8. Avaruddhayd, or,
according to same MS8S., uparuddhayd = krita-gamana-bddhayd or krita-gats-
vydghdtayd. Mat-pardyanam = mad-vishayakam, ‘relating to me.! ko hero
denotes wondor. [dicharye: K.] Swatdm = dtmiyatdm or swaklyatdm, i.c.,
mat-kritam sarvam sdam, ‘ All that was done on my account.’ ‘Although her
gestures appeared to be unfavourable, yct it was casy to refor thom to mysclf.’
[d¢ma-vishayatsodropa st mantaoyam : K.]

' “8till in tho same position,’ 1.0., lcaning on his stick, as if anga-bhanga-
vikala, ' crippled by a paralysis of the limbs.’ Ses page 63, line 2.

* My hands are not capable of oxtension [/¢., do not go forward), there-
fore by words merely are you wished victory [/¢., are you made to be
victorious],’ s.e., ‘ I cannot greet you with the usual anjals or salutation made
by joining the hands and applying them to the forehead; you must therefore
be contentod with the salutation Jayatu! or Vijayt dhava!’ This is the reading
of tho oldest M8S. [East-India House, 1060 ; Bodlcian, 233]. The Calcutta
edition, without the support of any MS. in my posscssion, adds ‘jayatu, jayatu
dhacdn, ‘Let your majesty be victorious.’ This is sufficiently implied in
Jdpyase, which I cannot ngree in deriving from jap, ‘to repcat or mutter,’
but rather from the causal of i, ‘ to conquer.’ If referred to jap the meaning
could only be ‘you are caused to mutter,” which does not suit the context ;
whereas the sense of jdpyase, as the 2nd per. sing. pres. pass. of the causal of
J%, is quite suitable, and is, moreover, agrceable to the interpretation of
Kitavema [vfjayt dhava], and to that of the Calcutta edition [jaydrio 'ss].
Lasscn considers jdpyase to be the proper Sanskrit cquivalent for the Prikrit
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spocies of water-lily. He also mentions a reading kunsa, ‘an arbour,’ instead
of kudja. Possibly this is the reading to which the kuja of the Devanigarf
MB8S. is to be roferred, as, according to Vararuchi (L. 33), khujia is the
Prikrit equivalent for kubja. There is doubtless a double-entondre in the
word, but the first allusion is to the Kubja plant. In order to apprehend the
full foroe of the Vidishaka’s pleasantry in comparing himself to an upright
recd, accidentally transformod into a crookod plant, it must be remembered
that his natural form was that of a lame, hump-backed man [ses pago 59,
note 1.]

! ‘By you, having thus relinquished the affairs of your kingdom, it is to
be lived as a forester [/s?., it is to be become with the manner of life of a
forester], in a wild unfrequented region like this. Since (then) I truly am
becomo no (longer) master of my own limbs, whoso joints are shaken about
by daily chases after wild beasts, therefore I will beg you as a favour to let
mo go just for ono day to rest myself.’ Amdnusha-sanchdrs, lit., ‘ untrodden
by man:’ Taylor MS. Sendhi-bandha or sandhi-bandhana, properly ‘the
ligament or tendon which binds the joints together.’ Pra-sad in the causal
étm., is ‘ to beg a favour [ prasdda] from any ome.’

* Viklava, according to Kétavema = vikvals, pardmgmukha, ‘averse to,’
‘furning from,’ ‘ disinclinod.’ Bome rcad mirutsuka,  indifferent.’
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' “Is it in cating sweetmeats (that you roquire my assistance)?’ The
Caloutta edition and my own Bombay Devanagarf MS. read khanjide, which
might equally stand for the Sanskrit kAddskdydm, but the above is the reading
of the oldest M8S. K Addikdydm is given on the authority of Chandra-éckhara
and the Bodleian M8. (233). According to Vartika, I. on Panini, I1I., 3.
108., kAddikd is an admissible form.

* Lit., ‘The opportunity is taken,’ s.., ‘Now is a good opportunity:
now is tho time: I am all attention: [avadhdnam krstam: Ch.] I have
nothing else to do but to listen.’ Amara gives as one of the meanings of
kshana ; niroydpdra-sthits or vydpdrdntara-rahita-sthits, ‘ the state of having no
other ocoupation,’ 1.0., ‘leisure, opportunity.’ The above is tho reading of the
oldest M8. and of Kétavema. Sankara has grikitah pranayah, and tho Deva-
négarfl MBS, sugrihita ayam janah.

* Sankara quotes an aphorism of Bharata, as follows: ‘An universal
monarch is to bo addressod by his attendants with tho title of Bhatls
[ Bhartd].! Boehtlingk comparcs Sihitya-darpana, page 178. Kitavema
remarks that the inferior altendants only ought to use this titlo; the others,
swcdmiin or deva.






T N KAEY s 0 oy

Y 1
N SYY § A9 @R | TRAETIE WY | Afafa R
3
TIOT | ATWTE: BAY ST serqraanfaT Arsam |
L ' L]
Jurafa: | wwrfee 0 wR ) RgTafaaaiy wa | WY aran
° 4
wfimy frwzfas wpafda o wand 1 vevgy v 1
WA gt | w3
TuTATA{Y wega frefaere frv swamvEy:
s ¥ ¥ uit oy vua: frafa ol v
. > . ‘o
forai wree agfa wmaE g Raag: ga: 1w
produced by oydydma, ‘athletic and manly exercise of the muscles of the
body.! Alakshya = na vibhdoya, ‘imperceptible.” Compare in the beginning
of Act 6, kshino 'pi ndlakshyats, and Act 7, avatirno 'ps na lakshyate: also
Hitopadosa, line 2631, kdyah kshiyamdno na lakshyats. Prdna-sdram, ‘ whose
whole essence or substance consists of life and spirit.’ Compare vajra-sdra,
page 13, line 4.  Bidharts, see pago 23, note 1. )

! ‘The forest has its beasts of prey tracked, why then is it staid ’ i.e., Why
do you delay >’ The first clause follows the reading of tho Devankgarf MSS. ;
the second is adopted from tho oldest MS. (East-India House, 1060), sup-
ported by Katavema. Kimsti, Cf. Hitopadesa, line 2618 ; Gfta Gov., ix., 7.
Grikits = jndta, ‘found out,’ ‘discovered.’ Tho Benghll MSS. insert pra-
chdra-stichita, ‘ indicated by their tracks,’ after ‘grihits.’

' Mdthaoya is the name of the Vidishaka. In the Benghlf MS8S., it is
written MddAavya. X

% ‘Be firm in your opposition,’ ‘ Persevere in throwing obstacles in his way.”

¢ Pralap = yadod tadvd bhdsh, ‘to talk nonscnse,’ ‘to talk idly.’ Vaidheya
= mirkha, ‘a fool,” ‘blockhead.’

* ‘Tho body (of the hunter) having tho waist [belly, abdomen] attenuatod
by the removal of fat becomes light (and) fit for exertion; moreover the
spirit of living creatures is observed (to be) affected with various emotions,

through fear and anger; and that is the glory of the archers when the arrows
fall true on the moving mark. Falsely indecd do they call hunting a vice;

Verse 30. S’h.odl.»\vma.ﬁm-»\ (variety of ATipngim). Ses Verses 14, 30, 36,
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‘bears seize the human nose.’ The Bengilf read irigdla-mriga-lolupasya,
‘eager after a jackal or deer.’ Richohhassa is the Prikrit for rikshasya, in
accordance with Vararuchi, II1., 30.

' ‘Let the buffalocs agitate-by-their-plunges the water of tho tanks,
ropoatedly struck with their horns: lot the herd of decr, forming groups
undor the shado, busy themsclves in rumination; lot tho bruising of the
Musth grass bo made in (undisturbed) confidence by the lines [herds] of boars
in the pool; and let this my bow, having-the-fastening-of-its-string-loose,
got ropose.’ Gdhantdm = lolayantu, ‘Let them agitate, stir:’ K.: hence
luldpa is one of the names for a buffalo. Gdh is properly, ‘to plunge into,’
or ‘ plunge about in.’ Nipdns = dhdva, ‘o rescrvoir ncar a well [upakipd):
Amara. Romantham = adhara-chalanam, ‘ The moving of the lower lip:' K.
and dhuktasya punar dkrishya or udgirya charvanam, ‘The chowing of what
has been eaten after drawing or vomiting it up again:’ 8. and Ch.: ie.,
‘chewing the cud.' Abhyasyatu = paunahpunyena karotu, ‘ Porform again
and again:’ Ch. Zatsbhir = yithaih, ‘ By herds.’ The Bengilf rcad rardha-
patdhir, ‘ By the chiofs of the boars.” There is no difficulty in tatsbhir ;
many herds of animals form lines in moving from one place to another, or in
grazing. Mustd, a sort of fragrant grass [ Cyperus rotundus] of which swine
are fond, and are hence called mustida. Kshats = viddranam, 'tcnring, up-
rooting :’ K.: and lunthanam, ‘rolling:’ §. The grass would probably be
bruised by their trampling and rolling on it, as well as by their eating it.
4§i¢hﬂ¢-jyd-bandlw = avaropita-guna. Sankara and Chandra-sekhara obscrvo
that tho above verse furnishes an example of the figuro called Jd¢s or Swabdhd-
vokti, i.c., ‘ Description of living objects by circumstances or acts suited to
their character.’ They also animadvert on the somewhat unusual change of
construction from the nominative to the instrumental in the third line, and
its resumption in the fourth.

Verse 40. §Annﬁm\vl:u(pm\ (varioty of ATipngiti). See Verses 14, 30, 36, 39.

L
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written. The following parallel sentiment is from Bhartri-Hari, II., 30:
Yad achetano’'ps pddaih sprishtah prajwalati savitur atikdntah, tat teaswt
purushah para-krita-wikritam katham sahate, ‘Sinco even the lifeless (stone)
beloved of the sun, when touched by its rays, burns; how then can the man
of spirit put up with an injury inflicted by another?’ 4bhidAava = tiraskdra,
‘insult:’ K. The sun's rays, disturbing the natural state of the stone, are
compared to tho hunter’s disturbing the hermitage and provoking its inha-
bitants. Pamants: this is the reading of all the Devanigarf MSS. and of
Kétavema. The Bengéll read sparsdnuktld aps stirya-kdntds, te hyanya-tejo-
SAdAaodd dahanti, ‘ Although the sun-crystals bo grateful to the.touch, yet,
from thoe influence of other heat, they burn.’

! This is inserted on the authority of Kitavema, and one MS. [East-India
House, 2696.] The Bengdlf read, dkho utsdha-hstuka nishkrama.

* ‘ Your arguments for exertion (in the chase) have fallen (to the ground)’,
s.s., All that you have alleged in praiso of hunting, with the view of rousing
tho king’s ardour, has been in vain.

. ? Bome rcad dhavanto; but the feminino dhavatyo (which is supported by
Kitavema) secms more correct, as the female attendants, called Yavanf, are
intended. Ses page 62, note 3, in middle.

¢ * Fulfil your office (of a door-kecper),’ i.¢., dwdra-stho bhava, ‘ Stand at
the door:’ Ch.

* ‘(The place) has now been mado clear of flies by your Majesty,’ r.e., We
arc now lcft alone, and no onc can interrupt us. Nirmakshikam = nirjanam,
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Kétavema. Laldma = alankdra. Adhskritya, sec poge 5, note 1. Cf.
Malavik., page 49, line 11: Mudrdm adhikritya bravims: also, Raghu-vansa,
xi. 62; Kuméra-sam., iv. 38.

' ‘I will not give him pn opportunity (of speaking about her).” Se may
stand for either asya or asydh ; Katavema here interprets it by the former.
Avasaram = vdg-avasaram. 1 will not hold a conversation with him respect-
ing Sakuntali : 8.

* ‘If she bo a hermit's daughter, she is not (fit) to be wooed (by you);
what (good) then (will you get) by her seen?’ This reading is adopted from
tho Benghlf MSS.

3 ‘The heart of the descendants of Puru does not engage in (the pursuit of)
a forbiddon object:* Ses page 30, note 2. The Benghl{ M8S., and two of the
Dovanigari [East-India House, 2696, and my own] insert the following
curious verso before the above sentence: AMfiurkha, Nirdkrita-nimeshddhsr
nelra-pankiibhir unmukhah Nevdm indu-kaldm lokah kena bhdvena pabyats,
‘0 fool! with what idea do people look at a new digit of tho moon, turning
up their faces with a row of eyes freo from winking.’

¢ ‘ (Although tho reputod) offspring of the sage, she is really sprung from
a celestial nymph, (and was) found (by him when) deserted by her; like a
severed flower of the Nava-mallikd [ses page 21, note 3] fallen on the Sun-

Vorse 43. Anv£ or GArnA. (See Vorso 2.)
R S | T e e
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' ‘Was she endowed with the properties of life by the Creator after
delineating her [placing her] in a pioture; or was she rather formed by the
mind by a concentration [assemblage, selection] of lovely forms. She appears
to mo liko a matchloss [the last] croation of the lovalicst of women [or liko
another creation of the goddoss of beauty], when I recollect [recollecting]
the omnipotence of the Creator, and her (graceful) person:’ s.6., When I
call to mind the divine power of Brahmé, I cannot help regarding her as
some faunltless picture which he has painted and endowed with breath and
life; when I reflect on her sylph-like figure, I am inclined to think she must
have boen formed in his mind by an ideal selection of the most beautiful
forms. Or, it may simply mean,—Whatever was the method of her creation,
whether she was formed by the hand, by first painting a beautiful figure
and then breathing into it the principle of life; or by the mind, by collecting
into one ideal model a combination of various exquisite forms; it is clear that
when I refloct on the omnipotence of the Creator, and upon her lovelincess,
I must regard her as an uncqualled beauty (or, as another creation of the
goddess Lakshmf). Stri-ratna is explained by Sankara and Chandra-6ckhara
to mean Lakshmf; but it may be better to refer it to the antepura-siri-ratna

_mentioned before, as apard = aplrvd, ‘matchless,’ ‘peerless,’ ‘ without a
fellow;" ma vidyate pard: K. and 8. Chitre = dlekhye. Niveiya = vinyasya,
‘having placed, fixed, committed.’ Porskalpits = sampddita, or sampanna,
‘endowed with,’ ‘provided with:’ K. Yoga, at the end of a compound, is
usod somowhat vaguely ; satlwa-yogs may mean ‘a combination of the various
propertics of being and life.! Kétavema observes that, ‘as an objoct is lovely,
80 is it capable of being represcnted in a picture,’ and refers to the verse in
the 6th Act, beginning Yadyat sddhu na chitre sydt. This, he says, is tanta-
mount to asserting that the figure of Sakuntals was faultless. Rupochchaya

Verne 43. VAsaANTATILAKAL (a varioty of éuuunf). See Verscs 8, 27, 31.
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Andviddham = asamutkirnam, ‘unperforated:’ K. Cf. Roghu-vanfa, i.,
4, where he speaks of manau vajra-samutkirne siirasya gatsh, ‘ the entrance
of a thread into a gem perforatod by the adamant.’ The Benghl{i MSS. read
andmukiam = aparihitam, dkardd dnita mdtram, ‘not yet put on, only just
drawn from the mine:’ 8. Phalam punydndm, i.e., ‘the fruit of many
virtuous acts in various former births come to its maturity’ (paerinati-
bhitam) : 8. Akhanda = samplrna, ‘unimpaired,’ ‘entire.’ The con-
soqucnces of good deeds l;orfonned in former births is sometimes mixed with
evil; but, in this comparison, it is said to be unalloyed: hence the form of
Sakuntali is called anagham, ‘ faultloss,’ .e., pratyavdya-hetu-rahitam: K. Iha,
ie., asmin rupa-vishaye, ‘ with reference to this form:' X. Samupasthdsyats
= samprdpeyati, ‘ will attain,’ ‘arrive at.’ This verso affords an example
of the figure called ‘ Ripaka,’ i.e., A description of one object under tho form
of another, animate or inanimate, which it is poetically supposed to resemble.
There are various modifications of this figure.

' ‘Therefore let your highness quickly rescue her, lest she fall into the
hands of some devout-rustic, whose head is greasy with the oil of Ingudf.’
Bee page 18, note 1. Md = yathd na: K.

* ‘Towards your honour what kind of fecling (was displayed) by her
eyos? Atha is used in asking a question: 8. Dhavantam antarena =
bhavan-nimittam : Ch.: = bhavan-madhye : 8. Thosamo expression occursg
the third Act of the Vikramorvas{, where the interpretation given is, &
vantam uddsiya, i.c., ‘ towards or with regard to you.! _Anfarena is similarly
used in the M4lavikfgn. page 5, line 3. It governs an accusative case, by
Pénini II., 3, 4. Drishti-rdga = chakshuh-prits, ‘ the love of the eyes :' K.
The above is the reading of all the Devanfgarf{ MSS., supported by K. and
8. ; but the Benghlf read chitta-rdga.

- .
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any (real) oocasion, saying, ‘ (My) foot is hurt by a blado of kusa-grass’ [p. 57,
L 2]; and remained with her face turned back (towards me), whilst (pre-
tending to be employed in) releasing her bark-dress, although not (really)
entangled in the branches of the shrubs.’ Darbhdnkurena : see page 57, note
2: pcgels note 1. J¢s: see page 52, line 6. Alcdndc akasmdt: K = ansmst-
tam: 8: = anavasaram : Ch. One sense of kdnda is oocauon, ‘ opportunity.’
Viorstia-vadand, i.o., mad-avalokandya, for a look at mo:’ 8. This verse affords
an example of the ‘Sam#dhi alankéra :’ 8.

! ‘Therefore be provided with a stock of provender: I sce that you have
made tho penance-grove a pleasurc-grove [ pleasure-garden].’ Grshita-pdtheya,
‘one who has provided himself with provender or the necessarics for a
journey.’ According to Katavema it is hero cquivalent to sanmaddho,
‘ oquipped,’ ‘ propared,’ i.c., for rambling in tho precinots of the hermitago
in quost of Sakuntals. Tho Vidishaka is characteristically anxious about
the provisions.

* According to Manu (vii., 131-133) a king might take a sixth part of
liquids, flowors, roots, fruit, grass, otc.; but, oven though dying with want,
he was not to receive any tax from a Brihman loarned in the Vodus.

oo
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! The present for the future is not uncommon. Compare page 12, line 1.

* ‘Oh! the confidence (inspired by the sight) of his person, majestio
though (it be)! But this is quite natural in this king (who) is very little
inferior to o Rishi’ Diptimat = tgaswim, ‘splendid,’ hence ‘majestio.’
Piiwasanlyata, ‘the state of being confided in.’ Upapanna, ‘fit,’ ‘proper,’
‘ agreeable to reason.” Cf. Vikramorvasf, Act 2, upapannam viieshanam asya
odyoh. Rishi-kalpe, ‘resembling a Rishi, but with a degree of inferiority ;'
such is the force of Xalps in composition. Dushyanta was a Réjarshi, and
therefore one degroe below a Rishi : Bee page 43, note 2, in the middle; and
page 38, note 3. The Devanagarf reading is rishsbhyo ndtsbhinne rdjans, but
tho Bengilf is hero proferable.

* ‘ Bocause, by him also (in the manner of a Rishi) a residence has been
entered upon in (this) hermitage open to the enjoyment of every one: (and
because) he also day by day accumulates the-merit-of-penance through the
act of protecting (his subjects). Of him also having-his-passions-in-sub-
jection, the (same) sacred title of Muni [or Rishi], but (with this difference

Verso 48. ManpAxmANTA, varioly of Arvasuyi. See Verso 185, 33.
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! ‘This is not wonderful, that ho whoso arm is as long as the bar of a city
(gate), should alone govern the entire earth, having the ocean as its dark [green]
boundary [i.e., as far as the very ocean]. The gods, rooted in their enmity
with the demons, in their battles expect victory through [in] his strung bow
and the thunderbolt of Indra’ Parighs = argala, ‘the bar or bolt which
fastons a gate.” In a city-gato it was both massive and long (stydna dirgha:
Ch.) and therefore an object of comparison highly significant of muscular
strength. It should be borne in mind that length and vigour of arm were
prime requisites in the ancient hero, whose fame depended on the ease with
which he managed his bow. Hence the appositeness of such epithets as
mahd-bdhu and prdnsu-bdhu, ‘long-armed.’ Bhunakts = pdlayats: Ch. Bhuj,
applied to a king in tho scnse of ruling and protecting the earth, is common.
Cf. kritsndm prithivim bhunkte. Manu, vii., 148. Raghu., viii, 7; iii, 4.
Asansants = schehhants,  wish for, ‘hope for:' in this senso d-éane is con-
jugated in the &tm. Samitishu surdh, etc.: this is the Bengdli reading; the
Devanhgarf have sura-yuvatayo baddha-vasrd, etc. Dastyasr, See the last note.
Adhgye; seco page 8, note 4. The loo. c. has somotimea the force of the
instrumontal.  Pauru-hita = Aindra, ‘bolonging to Indra: Purs-hitas,
‘much-worshipped’ is one of Indra’s thousand namecs. This verse is an
example of the figure called ‘ Dipaka’ or ‘illustration :’ 8. : itsuso s to throw
light, as it were, upon an idea by some apposite illustration.

® The root ji, ‘to conquer,’ with vs is rightly conjugated in the &tm.
socording to Péanini, I., 3, 19, but this rulo is not always observed.

* ‘ Your highness is known to the inhabitants of the hormitage (to be)

Verse 40. ManpAxnANTA, (variety of Arvasuri). See Verses 15, 38, 48.
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all the Devanigarf and somo of tho DBenghll MS8S. The old Benghlf
[Bodleian 234] has salrena, and some begin tho verse with upakdrins sar-
veshdm, ‘ the helper of all’ Yukta-répam: Cf. page 15, line 1. Apannd-
bhaye-satreshu = dpad-gatdndm bhaya-trine: 8. Dikshitdh = krita-pra-
tishéhdA, ‘ consecrated.’

! Api may be used praine ‘in asking o question’: Cf. page 35, line 1.

3 ‘At first it was overflowing ; (but) now, by the account of the Rakshasas,
not even a drop is left:” this is the reading of the Devanhgarf MS8S., sup-
ported by K. PariodAa is either ‘an inundation,’ or ‘a channel for carrying
off an excess of water:’ the Bengall have aparibddham, ‘ unchecked.’ Vrst-
tdntena = wdma-grahanens, ‘by tho mention.’

3 ‘I ghall indoed then bo protectod [am protected] by thy discus’ : so reads
tho oldest MS., supported by 8. and Ch.; the Devanagarf have esa rakkAa-
¢ddo rakkhidomhi, ‘I am protected from the Rékshasa’ The chakra is tho
discus or circular missile weapon of Vishnu, and often employed by him
against tho demons, as he is their great enemy; whence his titlos ‘ Daityhri,’
‘ Asura-fatru’ : tho attribution of this weapon to Dushyanta by the Vidishaka
is probably meant as a humourous complimont.
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but Ch. substitutes pdlana, and interprets the phrase by purs-deha-pushti-
prada 8. gives the same interpyetation, but reads paryupdeana for pdlana:

‘ Pinda, deha-mdtre it Modint,’ ‘ According to Medin{ pinda has the scnso
of body’: 8. and Ch.: and this senso is given by Wilson. Putra refors to
tho king in his relation to the queen-mother. The Devanigari reading of
this passage [ preoritta-pdrana upavdsa, ‘a fast which has come to an end.’]
is not very satisfactory. Upavdss = vrats, ‘a religious ceremonial acoom-
panied with fasting, but not necessarily a fast’: K. and Ch. observe that one
namo for this ccremonial was pufra-rdje, and that it consisted in offering
various prosents to the young king of sweetmeats, clothes, etc., just as might
bo done in the present day on tho occasion of a birth-day. Dirghdywshd:
Sec page 8, nole 2. Vayam is used by the same rulo that the plural devindm
is employed above. Sambhdvaystavyd : Bee page 25, note 1, at end.

! ‘In this direction the business of the hermits, in the other the command
of a venerable hermit (calls me). Both are not to be neglected. How, in
such a case, can an arrangement bo effected?’ Dwayam api, ‘both the one
and the other:’ aps is often affixed to dwas in this senso: Sco Amara., II.,
1, 5; Malavik., pago 16, line 22: In Hitop., line 2048, dwayam without
api has the sense of ‘ both.’

* ‘Stand in the middle, like Tridanku.’ The story of this monarch is told
at length in tho Riméyana, I., LVIL. to LX. [soc also pago 42, noto 1, of this
book]. He is there describod as a just and pious princo of tho solar race,
who aspired to celebrate a great sacrifice, hoping thercby to ascend to heaven
in his mortal body. He first requested the sage Vasishtha to officiate for
him; but, being refused, ho then applied to tho sage’s hundred sons, by
whom he was cursed and degraded to the condition of a Chindila. In this
pitiablo state ho had recourso to Viswamitra, who undertook to conduct the
sacrifice, and invited all the gods to be present; they, however, rcfuscd to
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your honour, having returned from hence and having announced that my
mind is intent on [zealous for] the business of the hormits, have the goodness
to discharge the offico of a son towards her Majesty.’ Putra m pratigrihitah,
i.c., twam poshita-putro bhavasi, ‘ You arc an adopted son: * §.: Somo have
putratwam for pulra-krityam.

' ‘How is this possible in your honour ?’ Bhavats, locative case of bAavat.
SambAdvyate may moan, ° is fitting,’ ‘is consistent.’

% ‘I will go, as it should be gono by the younger brother of a king.’

3 Yuva-rdjs, ‘tho young princo, who was tho hoir-apparent and
generally associated with the reigning monarch in the throne.

¢ Vatu, ‘a youth,’ ‘alad:’ here it is equivalont to ‘fellow,’ ‘ chap.’

¢ Prdrthand = abhddchstam, ‘ desire,’ pummt 1 e., Salcuntdd-vu&aydm
sandhdna-ripa-kathdm, ‘ the story of my pursuit of Sakuntald :* §.

¢ ‘On account of my venoration for the Rishis,’ Uit., ‘ from the venerablo-
nces of tho Rishis.’
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! “The pupil of tho sacrificing-(brhhman) bearing kusa-grass.’ ¥ajamdna is
for yajoam, ‘a sacrificer:’ See Raghu-v., xviii., 11 : In Telugu it has acquirced
the senso of ‘ master ' Compare fatah praviiato Bharata-sishyas: Vikram.,
Act 8. Dr. B. reads yajamdnah 3ishyah on the authority of only one M8. The
translation must then be ‘a pupil occupicd about a sacrifice.’” The pupil, or
roligious student, certainly, did not officiato himsclf. ét'ahya, in fact, donotos
o Brahmachérf, or young brahman in that state of pupilage through which
overy brihman had to pass, living in the house of some superior brihman,
who was his preceptor; and who, in return for instruction given, required
his assistance in various menial offices, in collecting the materials for sacrifice,
and in asking alms. ‘Let the student carry water-pots, flowers, cow-dung,
frosh carth and ku%a-grass, as much as may bo uscful to his preceptor; let
him bring wood for tho oblation to fire; let him go begging through tho
wholo district,’ ote. Manu, ii., 176 o seg.  Kuadn : sco page 18, noto 1.

* ‘Since on his highness having merely ontered tho hermitage, our rites
have become frco from molestation.” So read the oldest MSS. supported
by K. Tho others pravishia evdiramam tatrabhavats, otc. The student need
hardly bo reminded that pravishla-mdire, cte. is in tho loc. caso absolute.

* ‘What mention of fitting the arrow (to tho bow)? for by the mero
sound of the bow-string from afar, as if by the roar of the bow, he dispels
the obstacles.’ K4 kathd, ‘ what account ?’ +.s., What nccsssity for fitting tho
arrow ? the expulsion of the demons who impedo our rites is effected by the
mere twanging of the bow, without the usoc of the arrow, [3are-sandhdnam

Verso 63. Soxa or Anvusnyusu. See Vorses 5, 6, 11, 13, 26, 47, 50, B1.
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' ‘Sakuntals is. excessively indisposed, from injury inflicted by the heat
[from a stroke of the sun]; is it for the cooling of her body that you say
(they are brought)?® Langhandt = dghdtat: K.: = abhibhavdt: 8.: = pari-
bhavdt: Ch. The root langh, the first sense of which is ‘to leap over,’ often
signifies ‘to inflict some injury, hurt, or insult.’ Nir-vap, ‘to extinguish a
fire,’ ‘to put out a light” Nirvdpana, ‘a refrigerant remedy:' Wilson.

% ‘Let her bo nursed with care; for she is the (very) breath of his
reverence (Kanwa), the head of (our) society. I also will just deliver
into the hands of Gautam{ for her the soothing water consecrated in the
sacrifice.’ Upachar, ‘to ‘wait upon a sick person,’ ‘administer remedies,’
eto. Ushchhwasitam = prdndh, ‘breath ;' = jlvanam, ‘life,’ i.e., as precious
as his own life: Compare Lam. iv., 20, ‘The breath of our nostrils, the
anointed of the Lord, was taken,’ etc.; also Kuméra-s., vii., 4. Vastdnskas =
vitdnakhya-ydga-sambandhs, ‘ bolonging to the sacrifice called vitdna,” ‘ sacred,’
‘holy.’ Vitdna is also ‘ the sacrificial hearth on which the sacred fire was
kept Tho édnéyudakam may have been a kind of holy water, like the ‘eau
bénite’ of the Roman Catholics. Gautami, the name of the sister of Kauwa: K.

* The Vishkambha or Vishkambhaka, according to the Bahitya-darpana
(p. 146), and Kétavema's commentary on the opening speech of the 2nd. Act
of this play, is an introductory monologue or dialogue, so called from its con-
cisely compressing [root skambh with vi] into a short space an account of those
subordinate parts of the plot, which are not enacted before the audience, but
aro to bo taken for granted as having happened before the Act, or as about to
happen after it; and a knowledge of which is essential to the comprehending
of the action of the remainder of the play: [ Viitla-vartishyamdndndm
Rathdnidndm widarsakah, sankshiptdrthastu vishkambhah: See also page 62,
note 3 at end.] In the case of a monologue, it may bo suspected that these
terms may be identified with the speaker, but when moro than one actor is
concerned, the dircction at the end [nishkrdntaw, cishkambhakah] would seem
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other. According to tho rule thus propounded by the S&hit.-darp., tho
prosent monologue is & Suddha-Vishkambha. In the Bengall MSS. it is
termed & Pravefaka. Dr. Boehtlingk justly remarks that the modern epithet
Buddha should be omitted in the text.

! ‘I know the efficacy of penance: it is (also) known to me that that maiden
is subjoct to another [is in a state of tutelage]. But as water does not turn
back from the valley, (neither) does my heart from that (Sakuntalf).’ The
Devanégarf MSS., unsupportod by the commentators, substitute the following
for the second line of the above verse, dlam asms tato hridayam tathdps nedam
nivartayitum, ‘ Neovertheless, I am not able to turn back this heart from that
(damsel).’ Jdne etc., s.6., I know that if I attempt to carry her off by force

.or by stcalth, tho power acquired by penance is such, that the Rishi wﬂl
cffect my destruction by a curse, etc. [3dpddind ndiam vidhdsyats: 8. ]
Nimndd, i.e., desdt, ‘from low land:’ see Hitop., 1. 2651.

* ‘0 divine flower-armed (god), by thee and by the moon, who (seem) to be
worthy of confidence, the whole company of lovors is deceived. Why so? of
thee, (there is said to bo) the property of having flowers for arrows, of the
moon the property of having cold beams; both theso (properties) aro observed
to be untrue in such as me; (for) the moon emits firo with rays charged
with cold; thou also makest (thy) flower-arrows hard as adamant.’ The
Hindé Cupid or Komadova, ‘god of love,’ is the son of Vishnu or Krishna
by Lakshmf, who is then called Maya or Rukminf. He is armed with a bow

Verss 54 Anrf or GArnA. (See Verse 2.)
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Verse 55. MAuinf or MAnin{ (varioty of Aﬂ-s..uuun(.) See Vorses 10, 10, 20. 38.
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! ‘YVerily, o’en now the fire of Siva's wrath burns in thee like the sub-
marine fire in the ocean : otherwise how couldst thou, O agitator of the soul ! -
with nothing left but ashes, be so scorching towards such as me?’ The story
of the incineration of Kimadeva by a beam of fire darted from the central
eye of Biva is thus told in the Réméyana (I., xxv., 10). *‘Kandarpa, whom
tho wiso call Kéma (Cupid), had formorly a body. e once approached
Siva, the husband of Um4 (Parvat(), soon after his marriage, that ho might
influence him with love for his wife. Siva happened then to bo practising
austerities, and intent on & vow of chastity. He therefore cursed the god
of love in a terrible voice, and at the same time a flash from his terrific oyo
caused all the limbe of his body to shrivel into ashes. Thus Cupid was mado
incorporcal [whence, as some say, is his power over the minds of men] by
the anger of the great god, and from that time has been called 4nanga, ‘ the
bodiless one.’ ”” _4wurva, ‘submarine fire,’ called badaca or bddava, and per-
sonified as the son of the saint Urva. The fable is told in the Hari-vansa
(ch. xIv.), and is noticed in Troyer's Réja-taranginf (iii., 170). The Rishi
Urva, who had gained great power by his austerities, was pressed by the
gods and others to beget children that he might perpetuate his race. He
consented, but warned them that his offspring would consume the world.
Accordingly, he created from his thigh a devouring fire, which as soon as it
was produced, demanded nourishment, and would have destroyed the whole
earth, had not Brahmé appeared and assigned the ocean as its habitation, and
the waves as its food. The spot where it entered the sea was called Badavd-
mukhs, ‘ the mare’'s mouth.’ Doubtless the story was invented to suit the
phenomenon of some marine jwdld-mukhs or volcano, which probably exhaled
through the water bitumenous inflammable gas, and which, perhaps in the
form of a horse’s mouth, was at times visible above the sea. Langlois, con-
jeoturally, places the position of it on the coast north of Malabar.

Verse 56. Uraskrt or AxuvAnaxf (variety of Tmisnrusn), each half-line being
cither Inpra-vasnf or Urenpra-vasni, the former only differing from the latter in the
longth of the first syllable. See Verse 41.
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! ‘Where, indeed, at the conclusion of the rite being permittod (to depart)
by those who were present at the sacrifice,’ eto. Sadasys, ‘any assistant or
by-stander at a sacrifice.’ The Bengil{ have nirasta-vighnass-tapaswibhir, ‘ by
the hermits whose obstacles have been removed.’

* ‘Bakuntals along with her female fricnds is passing [4¢., causing to go]
this intensely hot time of tho day probably on the banks of the Malinf,
possessed of inclosures of croepers.’ Valaya, properly an ‘inclosure or
hedge:’ see p. 65, note 2 in middle; here it may mean a bower, or
arbour affording shade.

% ‘I conjecturo that the very delicato ono has not long since passed by
this avenue of young trees, bocause the cavitics of tho flowor-stalks whose
flowers have been plucked off by her, do not yet closo up, and these
fragments of tender-shoots are seen (still) unctuous with milky-juice.” Viths =
pankts.  Sammilants = sankuchants, ‘contract.’  Dandhana = prasava-
dandhans = orints, ‘a flower-stalk :’ 8. Dandhana-koshds = vrintabhyan-
tardns : 8: = mn&z—yarbhdm Ch. Ami, ‘these,’ i.c, puro-vartinah,

‘lying in front of us.’ Kiialaya-chheddh = pallara-khanddh. Kshira-enig-
dhds = dugdha-chikkandh. When a stalk has been some time broken off,
it contracts and the milk dries up. ‘The duty of gathering flowers and
cutting stalks for sacrificial purposes would be entrusted by the hermits to
Sakuntali : hence it would bo inferred that she had passed that way. This

Verso 69. AnvA or GArua. (See Verse 2.)
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steps is secn, raisod in front, deprossed behind through the weight of (her
hips.” Aoagddhd = nimnd. Pdndu-sikate (= dhavala bdluke) is o Bahu-
vrihi compound agroeing with dwdre. The weight of the hips of a
boantiful female is a favourito subject of allusion. Compare Paichdn-natd
guru-nitambatayd asydh pada-panktih: Vikram., Act 4: and Sroni-bhdrdd
slasa-gsmand : Megh., verse 81. Hence one of the names of a lovely
woman is nitambini, ‘having large and handsome hips and loins.’ Chésy
compares the epithot ‘ Callipyge’ applied to a celcbrated statue of Venus.

! ‘Through the branchos.’ The Calcutta edition has vstapdwiarito, ‘ con-
cealed by tho branches.’

* ‘The highest object of my cyo-sight,’  the full bliss of my eyes :’ [metrd-
manda : K. nayana-nirvrits, chakshuh-sukha: é] Nirvdna or apavarga, is pro-
perly ‘final beatitude, consisting in emancipation from further transmigration.’

* ‘Yonder the best-beloved object of my wishes, reclining on a stone-scat
strewed with flowers, is attended by her two friends’  Afanoratha-
priyatamd: ‘most dear by desire;’ not by actual possession or by any other
" method: K. :9dd-pat_§am = pdshdnd-khandam: see p. 76, note 1. Anwds
‘to sit near’ (anw, ds.) _

¢ “Are in the act of fanning her’ ¥} with upa, ‘to fan. Hence
vysjens, ‘ a fan.'

* ‘Is this wind from the (fan) of lotus-leaves agrecablo to thee?’ see p.
89, note 1; p. 24, note 2, in middle. SBome of the Devanagari read swhaadi
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by the oldest MBS. and by K. The Devanégari have ksmaps ramaniyam,
‘ somewhat pleasing.’ Ednam : sco p- 54, note 3. Pb-acarayoh, literally,
of the two prevalences:’ prassra — prasanga, 'attachment,’ ‘ connection :’
8: but the simple meaning is ‘spreading,’  provalence.’
' * Wo arc not indeod intimatoly conversant with mattors relating to loves
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! ‘For, indeed her faco has its cheeks cxcossively emaciated, her bosom
has its breasts destitute of firmness, hor waist is more slender, her shoulders
aro quito drooping, her complexion is pale; she being tormented. by love
appears both deplorable and (yet) lovely, like a Madhav{-creeper touched
by the wind, the soorcher of (its) leaves.! Kshdma-kshdma-kapola = atikriia-
gonda: 8. The repetition of kshdma may imply ‘becoming gradually every
day more and more emaciated;’ as Priyamvadé had said anudivasam parihlyass
angaih. Kdthinya-mukia: the Benghl{ have yukfs, but the loss of firmness
in the broasts would rather be a sign of debility. Prakdma: 8. interprots
this by atyartham, ‘ cxcessively.” So the commentator on Git.-Gov., iv., 17;
vii., 40, explains nikdmam by afisayens. Similarly kdmam has the senso of
wiachitam, ‘ certainly.’ May the meaning not be ‘stoop of their own accord,’
ie., ‘languidly,’ ‘listlessly,’ from their being allowed to fall without any
effort being made to raise them? Soshanena = Goshakenas, i.e., By the wind
that drios up tho leaves and causes thom to fall : [patra-pdtaka-vdyund] K., 8.
Mddhavt, a large and beautiful creeper bearing white fragrant flowers,
[Geertnera racemosa] to which constant allusion is made in the plays: sce
page 113, noto 2.
3 ‘To whom else shall I relate it (if not to you, my two friends?)’ Yads
kathaniyam tadd bhavatibhydm : 8.
* ‘Our importunity is on this very acoount. Grief shared with affec-

Verse 63. SinoGLA-viknipiTa (variety of ATipuriri). See Verses 14, 80, 36, 39, 40,
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of my sight.” A not uncommon idea: Compare yasya notrayok pathi sthitd
twam : Vikramorvasf, Act 1.

! ‘Love, indeed, the cause of my fover, has himself become the cooler of
it: as, on the passing off of the heat, a day dark with clouds (which was
at first hot, bocomes afterwards the cooler) of living creaturcs.” Smara,
ono of tho names of the god of love, ‘The ideal one’[page 101, noto 1]
dorived from smrs, ‘to recollect.” Nirvdpayitd, lit., ‘tho oxtinguisher’ =
sukha-Rotuh, ‘ tho causo of pleasure’ 8. According to Katavoma fapdtyaye
= grishmdnte, ‘at tho cnd of the hot season:’ Ho and Sankara observe
that a cloudy day at the end of the hot scason and at the approach of
the rains, is very sultry, until by the rising of clouds it brings coolness
in place of tho heat which itself had causod: and quote a parallel
paseage from the Ratnévali [p. 64] Zapats prdorishi nitardm abhyarna-
jaldgemo divasah, ‘In tho rainy season when tho rain is ncar at hand
tho day is cspocially hot’ 8omo of tho Dovanfigar{ road arddha-sydma,
‘half-obecured,” which is not supported by any of tho commentators, nor
by tho oldest MSS.

Verso 65. AnvA or Giruk. (Ses Verse3.)
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Pauravas [p. 14, note 3], theroforc her lovo is it to be approved;’ or it is
proper that her lovo should moot with our approval. Yukfam is horo usod
like sakyam: p. 104, note 2. Baddha-bhdvd : compare in the beginning of
Aot 3 of Vikramorvasf, Yasmsn baddha-bhdvd 'ss twam.

‘Where should a great river end its course excepting at the ocean?
‘What (tree) excepting the Bahakira [Mango] can support the Atimukta
[M&dhavi creeper] with (its) new sprouts?’ _Ava-¢rt (properly ‘ to descend,’ or
‘alight’) is here applied to the disomboguing of a river into the ocean. ¥athd
mehd-nads samudram pravisals, tathd ripavats twam Dushyante evdnurakid : 8.
The Bahakéra is described p. 27, note 3. The Atimukta is the same as the
Midhavf or vernal crecper, called also Vasant{ and Pundraks, and noticed
before : p. 109, note 1. ‘The boauty and fragrance of the flower of this
creeper givo them a title to all the praises which K4lidis and Jayadeva bestow
on them. It isa gigantic and luxuriant climber; but when it meots with
nothing to grasp, it assumes the form of a sturdy tree, the highest branches
of which display, however, in the air, their natural flexibility and inclination
to climb :* 8ir W. Jones, vol. v., p. 124. )

: ‘Why need we wonder at this, since the constellation Viskkhé courts
[goes after] the young-moon?’ i.e., If the constellation Viskkhé [or the
sixteenth lunar asterism, which is somctimes written in the dual Viskhe, as
oontaining two stars] is eager for an union with the Moon, why need wo

Q
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' ‘For this golden bracelet, having its jewels sullied by tho tears
(rendered) scorching from' internal fover night after night flowing from the
outer-corner-of-my-eye which rests on my arm, slipping slipping down [s.e.,
as it constantly alips down] from the wrist, without pressing on [catching on,
hitching on] the scars (that are caused) by the friction of the bow-string,
is repeatedly pushed back by me.’ ﬁpdnga = netra-prdnta. Pravarttdhih =
skhaladbhih. Anatidulita = atisakia, ‘ closoly adhering :’ K : = ndbAilupta:
B. and Ch. Tho samo word occurs at the end of this act, whore allusion is
mado to the flowery couch of Sakuntals, éarira-lulitd, ‘ which her body had
presscd:’ One sense of the root /ul is certainly to ‘ adhere,’ ‘stick,’ ‘ cleavo:’
The Devandgarf all have anabhilulita with the same meaning, unsupported by
K. and the other scholiasts, and the oldest Bengil{f MSS. Through
emaciation and disuse of the bow (Cf. p. 70, 1. 7, with p. 68, 1. 1) the
callositios on tho forc-arm usually caused by tho bow-string, were not
sufficiently prominent to provent the bracclet from slipping down from the
wrist to the elbow, when the arm was raised to support tho head. This is a
favourito idea with Kalidasa to express the attenuation caused by love.
Compare Mcgha-dita, verse 2: JKanaka-valaya-bhrania-rikia-prakoshihah,

Verse 66. Haninf (variety of ATvasnuTi) containing soventeen syliables to the half-
line, cach half-line being alike.

.
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! ‘Theroforo just think of some pretty composition in verso, accompanied
by an allusion to yourself.’ Upanydsa-pirvam, lit., ‘preceded [headed] by
an allusion.’ Lalita-pada-bandhanam : Compare lalitdrtha-bandham : Vikra-
morvasf, Act 2.

% ‘That very one, O timid one, from whom thou apprchendest a refusal,
stands pining for an union with thee. The lover may or may not win
Fortune, (but) how, being beloved (by her), should he be difficult-to-be-won
by Fortuno? Srt = Lakshmi, ‘ the goddess of besuty and fortune,’ hero
identified with Sakuntalé or with tho object of the lover's hopos and
aspirstions. The commentators do not throw light on this passage. The
meaning scems to bo, ‘Thero is always a doubt whother the suitor will gain
favour with Fortune, or with the beautiful maiden who may be the object
of his love, but when it is certain that he is beloved by her, how can shs
have any difficulty in gaining Aim ? for there surely will be no doubt of his
being willing to accept her favours, however uncertain may be her encourage-
ment of his advances.” Tho verse which follows this in the Bengalf MSS. is
omitted in all the Devandgarf, and is most probably spurious.

Verse 67. VANSASTHAVILA (variety of Jacarf.) See Verses 18, 83, 33.






119 KLiviks A W

ngwer | var | f9fagr "y Afgwr | v w9 afefkr-
gt | ver | fefrar war Rfaar | 7 a9 sfufer-
fe 3w @ywgrgurfu )
i gorg STy |
fugadT | vafg N TTYIAR vfrRiuw vy fofes-
firdar | WM G RTgge afedie w@y fafe
way (Y |
e ¥ |
TFWET ) 9NN wufgar i war | gue  afe ey
WFWET | TUTN SUTAT 1 4T | FYAR XA ayared
wifw
n3fa

¥ | wakgw |
% R E: |

chstona, and the Calcutta edition pulakdnchstona, meaning the same. Horri-
pilation, or the erection of the hair of the body (pulaka, roma-kantaka,
romdnchana) is considered by the Hindis to be an indication of exquisite
delight or pleasurable emotion. The Dictionary does not give this sense to
kantaka, but it is so used in Vikramorvakf, Act 1., mama angam es-roma-
kantakam ankuritam.

! ‘But the writing-materials indeed are not at hand.’ Most of the MSS.
have Au for Banskrit kAalu. Lassen (Instit. Prik., p. 192) shows that kkAu
is tho proper form after a short vowel.

* ‘Engrave tho lotters [make engraving of the letters] with your nails on
this lotus-leaf smooth as a parrot’s breast’ Sukodara: In Vikramorvasf,
Act IV, the colour of a scarf is compared to the same thing [éukodara-
tydmam standniukam] and in Mahébh. ii, 1035, tho colour of horses
(ukodara-samdn haydn]. The Prékrit is answorable for nikshipta-varnam
kurw. This is the reading of all the Devanigarf; the Bengili have pada-
cAhoda-bAakiyd nakhasyr dlskhyatdm. .
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preceding verse, according to Sankara and Chandra-gekhara, afford an
examplo of the figure Uttarottaram.

' ‘ Welcome to the speedy (fulfilment of thy) desire!’ or ‘ Welcome to the
object of thy desire which does not delay (its appearance).” The Benghli
insert samthita-phalasya or chintita-phalasya.

* ‘“Thy limbs, which closely press the couch of flowers, (and are)
fragrant by the crushing of the quickly-faded lotus - fibres, being
grievously inflamed, do not deserve (to perform) obeisance;’ i.e., ‘are
excused the usual salutation.’ ‘In consideration of the state of your bodily
frame, you are privileged to keep your recumbent posture even before me.’
Upachdram, i.e., mat-krito vinayddi-ripam. San-dans, 1it., ‘To press the teeth
closely together;’ hence sandashts, ‘coming in close contact with.) Cf.
Raghu-v., xvi., 65, Sandashta-vastreshu nitambeshu ‘ On (their) hips to which
garmonts were closely fltted.” Our English word ‘bite’ has the same accep-
tation. Asu-kldnta, otc. The Bengilf have dsu-vimardita-mrindla-valaydns or.
din-vivernita ( = mldni-bhicta: Ch.) etc. ‘Having bracelets of lotus-fibres
that have quickly faded (from the heat of her limbs).” Compare p. 106, noto2.

* Compare page 76, 1. 2. Anugrihndtu, ‘let him favour,’ is the reading
of Kitavema. The stone-seat served also for the couch of Sokuntald : §.-

Verse 71. Anvk or GhTuA  See Verso 3.
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! ‘No other than this.’ i.e., Nothing short of this; this is oxactly my duty.

3 ‘Therefore (know that) this our dear fricnd has been reduced to this
altered condition by the divinity Love on thy account.’ Uddsiya ‘aiming
at,’ ‘regarding:’ see p. 102, note 1. Avasthdntaram, lit., ‘another state;’
i.e., an alteration from the natural and healthy state. /iropitd = prdpitd : 8.

? Compare, in the Vikramorvm;{, Act 2, Sddhdrano 'yam ubhayoh pranayah.

* ‘What (can you mean) by detaining the Réjarshi, who is pining (by
reason of) separation from his royal-consorts _{ntah-pura, ‘the innor part
of the palace,’ ‘ the female apartments,’ here put for the occupants.

* ‘0 thou that art near my heart, if this heart of mino which is devoted
to no other, thou judgest to be otherwise, (then) O lovely-eyed one, being

Vorso 72. Druta-ViLamsira (variely of JAGatf). See Verse 45.
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! Literally, ‘Let us causo it to join (its mother)’ ‘lot us lead it fo its

mother :* Mdtrd saka sts anushanga : 8. Some word like paiya, ‘Seco!’ may
be supplied before yathd in the sentence preceding.

* ‘Does not this person, thy humble-servant, [thy adorcr] remain near
thoe?’ 4.e., Am not I hero to wait upon thee, in placo of thy fricnds?’ Tho
Bengilf ndd sakhi-bhitmau. zirddhayitd = parichdrakah, ‘an attendant,’ ‘a
servant ’ : é., but it is also ‘tho worshipper of a deity,’ and therofore
implies adoration as well as service. Thero is designedly a double-entendre.

* ‘Shall I sct in motion moist breezes by (means of) cool lotus-leaf-fans

Vorso 74. Vasantariuaxd (varioly of Saxxanf). See Verses 8, 27, 31, 43, 46, 61.
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! ‘“Having left the couch of flowers (and) the covering of thy bosom
formed of lotus lcaves, how wilt thou go in the heat, with thy limbe (too)
delicate for hardships Paribddha-pelava = duhkhdsahishnu, ‘incapable of
bearing hardship.’ The Bengil{ have komals for pelava.

* ‘Even though inflamed by Love, I have not the power (of disposing) of
myself.’ i.e. yena twam-manoratha-plranam kriyats, ‘so that your wishes
may be fulfilled :’ 8.

* ‘ Having seen it, his reverence tho head-of-your-society who knows-the-
law will not take (it as a).fault in you,’ f.e., will not attribute blame to you
in this matter.” Drishéwd te is supported by the concurrent authority of
the Taylor, Mackenzie, and Colebrooke M8S. I have not ventured to follow
Dr. Boehtlingk in reading Dishtyd te. My own Bombay MS. omits the words
entirely, but a blank space indicates that somothing is left out. Fidita-
dhermd : soc Pan. V. 4, 124. Dharma at the end of a Bahuvrfhi compound
becomes dkarman. Cf. Yuedm kshatriya-dharmdnau : Hitop., 1. 2473.

¢ ‘Many daughters of Réajarshis [p. 43, notes 1 and 2] are heard to have
been married by the marriage (called) Gandharva, and (even) they have

’ Verse 75. Any£ or GATui. (See Verse 2.)

_—— |~ m oo | oo | o= | =~ | —

Verse 76. Stoxa or AnusuTusn. See Vorses b, 6, 11, 18, 26, 47, 50, 51, 63, 73
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' ‘[ Behind the soenes.] O femalo-chakravika, bid farewell to thy mate:
the night is at hand [arrived].’ Chakravdka-vadhukd [Panini, VII., 4, 18]
t.0., the Chakravaki or female of the Ruddy goose, commonly called the
Brahmanf duck (Anas Casarca). Tho male and female of these birds keep
together during the day (whence one of their names, dwandwa-chara, ‘ going
in peirs’) and are, like turtle-doves, patterns of constancy and connubial
affection ; but the legend is that thoy are doomed to pass the might apart
(whenco tho name rdéri-vislesha-gdmin) in consequence of a curse pronounced
upon them by some saint whom they had offended. Accordingly, as soon as
night commences, thoy take up their station on opposite banks of a river,
and call to each other in piteous cries. The name rathdngs or ratha-pdda,
* chariot-footed,’ sometimes given to thom, indicates some peculiar formation
of the feet. Constant allusion is mado to their habits: thus in the Vikram.,
Aot 4, Sahacharim dire matwd viraushs samutsukah. Cf. also Meghadita,
verse 82, and Raghu-vanaia, viii., 55.

* ‘To ascertain the state of my bodily health.’ Prikrit has no dative, but
gives the force of that case to the genitive.

* ‘Concealed by the branches:’ sce pago 105, note 1.

¢ ‘With a veesel in her hand.’ One MS. has udaks-pdira-hastd, ‘ with a
vessel of water in her hand.’ :
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itself, thou didst not abandon (thy) anxiety. How (great) now (will be) the
anguish of thee regretful (and) dispirited! [After advancing a step, standing
ot} agasn, aloud] O bower of creepers, remover of my suffering, I bid thee
adieu, (hoping) to occupy (thee) again [to have emjoyment of thoe again].’
Prathamam ova, etc.: see page 121, line 2. SukAopanate: compare yad
wpenatom duhkham sukham tat: Vikram., end of Act 3. Vighatsta, ‘broken,’
distracted with grief.” Paridhoassa: see page 129, noto 2. Parsbhogdya:
Compare paribhukia : page 132, line 1.

! “Alas! tho fulfilment of dosired objects has hindrances [thero are
many obstacles in the way of the accomplishment of onc’s wishes]; for by me
the face of the lovely-eye-lashed-eyed (maiden), having its upper and lower
Lip repeatedly protected by (her) fingers, beautiful in stammering out the
syllables of denial, turning (away from me) towards the shoulder, was with
some difficulty raised but not kissed.” dmguli-samorita = angulibhydm pihita :
8. Adharoshtha : see p. 32, note 5, in middle. Pratishedhdkshara, i.c., na
mamddharam chumbaniyam [unnamaniyam] ‘ my lip must not be kissed :’ 8.Ch.
Alsm alam md sti prabhritsbhsh, ‘ by such expressions as ‘enough,’ ‘enough,’
‘don’t K. Some of the Devanigar{ MSS. read pratishedhdntara. Akshara is
‘a syllable,’ as well as ‘a lotter :* soe ekdkshara in Wilson’s Dictionary. Ania-
vivarts = ttryalc-krdam, turned on onc sido :’ Ch. It may, howevecr, also mean

‘revolving on the shoulders’ [andayor vivarts). Sankara mentions another
reading, anga-vivarts = kroda-ghirnamdnam. Dakshmaldkshi = chdru-bahu-
pakshma-yukiam, or pracaxta-pa&doma-yultam akshi yasydh, ‘ who has cyes with
besutiful oye-lashes:’ 8 and Ch.: f.e., ‘ Whoso cye-lashes are brown like the
leaf of a lotus:’ Ch. The Hindi women used collyrium to darken the

Verse 78. AuprAcucHUANDASIKA. See Verse 77.






133 N AT SE "y

T W Tyt WeH wTuTT:
TngTUERTEE R RAETAT 8. 8
TOAT | WYA_WGA_Arewr(d 0 xfa frowrm: o

N ZTART SN

' ‘[In the air.] The evening sacrificial rite being commenced, the
shadows of the Rikshasas, brown as evening clouds, scattered around the altar
which bears the consecrated fire, are flitting about in great numbers, producing
consternation.’ Akdie: see p. 96, note 3. Savana-karmani = Aoma-kar-
mans. Sampravritte = upakrdnte. Prakirndh is the reading of tho oldest
MSS.: Sankara reads vistimdh: tho Devanigarl, prayastdh, ‘striving,’
‘ using effort.’ IHutdianavatim = dhitdgnim. Bhayam ddadhdndh = trdsam
wipddayantyah. Piistdiandndm = ydkshasdndm. The Rékshasas [see p.
39, note 6] were so called from their appetite for raw flesh [ pisita].

Verse 80, Vasanta-miLaxf (variety of §A:nﬂ). See Verses 8, 37, 31, 48, 46,
64, 74.
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! ‘Buch distinguished characters as these do not become enemies to virtue
[do not treat virtuous women with contumely]. But I know not now
what reply the father will make when he has heard this intelligence.’
ARriti properly ‘ form,’ ‘ figuro.” Kintu is insertod by the Mackenzie MS.,
supported by K. Pratipatsyate = abhidhdeyati : 8. : = prativakti: K
Westergaard gives ‘respondere’ as one sense of prafspad. Compare fach
chhrutwd tatheti pratyapadyata: Rémiy., I., 10, 15. ‘ What he will do,’
or ‘ whether he will ratify it,” would be an equally correct translation.

* ‘ “The maiden is to be given to a worthy (h\mband) " such was the
ﬁnt purpose-of-his-heart.” Sankalps — manoratha : B.: : properly ‘a reoolve,

‘ mental determination :’ seo p. 48, line 4, with noto 1 at end.
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! ‘Woe! thou that art disrespectful to a guest ! that (man) of whom (thou
art) thinking to-the-exclusion-of-overy-other-object-from-thy-mind, (so that)
thou perceivest not me, rich in penance, to have approached, shall not recall
thee to his memory, even being reminded ; as a drunken-man (does not recall)
the talk [speech] previously made (by himself).” A¢ithi-paridAdvins: see
p- 35, note 2 : tho Bengilf have Latlmm atithim paribhavass. Vatn = vibAd-
veyass : 8 DBodhito = smdritah : S KHittam, i.c., dimanaiva : S Kathdm
kri is equivalent to the root kath, ‘to speak,’ ‘tell,’ ‘say;’ and kathdm
kritdm to kathitdm, ‘ what is spoken,’ ‘said.’

3 ‘A very unpleasant thing has occurred. Sakuntals, in her absence of
mind, has committed an offence against some person deserving of respect.
[Zooking om in front.] Not, indeed, against some (mere ordinary) person :

Verse 81. VANSASTHAVILA (variety of Jacarf.) See Verses 18, 33, £3,67.
T
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prepare a propitiatory offering and water.’ The Benghlf have paisiwd,
‘baving fallen’ for pranamya. Arghyodakam : see p. 35, notes 3 and 4.

' ‘She acts the gathering up of the flowers.” Uthchays has the same
sensc as samuchehaya, ‘ oollecting togethor in a heap :* see p. 79, lino 3.

* ‘Whose friendly-persuasion will this crooked-tempered (person) accept ?
however, ho wus somowhat softenod [ho was made a little mcrolful] Pra-
lﬂh-ukn, one whose disposition is crooked or harsh,’ ‘ill-tempered,’

cross-grained.’

* ‘Even this (somewhat) was much for him : say on.’

¢ ‘Considering (it is) tho first-time, this onc offence of the daughter, who
is unawaro of the potency of penance, is to bo pardoned by your reverence.’
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I have not ventured to do so, without the authority of the Devanégarf or K.
Taemsn : B. has tasmdt.

* “Our dear friend, her face resting on her loft hand, (is motionless) as if
in a picture :’ see p. 6, note 1. ' '

* ‘Let this circumstance remain in the mouth of us two only. Our dear
friend being of a delicate nature must be spared [preserved],’ s.s., She must

not be told about this imprecation, lest her feelings be so hurt, that her deli-
cate oconstitution bo injurcd.  Prittdntah, i.c., idpa-vrittdntah : 8.
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forth by the moon.’ Oshadht is explained in Manu, i. 46, as phala-pdidntd,
‘a plant which dies after the ripening of its fruit.” 4sfa is the name for the
mountain in the West, behind which, in Hind’ poetry, the sun and moon
are always supposed to set, as Udaya is the name of that over which they
are supposed ‘to rise. Arka is & namo of the god Birya, ‘the Sun.’ Ho is
represented in Hindi mythology, as seated in a chariot drawn by seven
green horses, or by one horse with seven heads [whence his name Saptdéwa],
and before him is a lovely youth without legs, who acts as his charioteer,
and who is called Aruna, or the Dawn personified. Aruns is the son of
Kakyapa and Vinati, and elder brother of Garuda. His imperfoct form may
be allusive to his gradual or partial appearance, his legs being supposed to be
lost, cither in the darkncss of the doparting night, or in the blaze of the
ooming day. The sentiment expressed in this verse is paralleled by the
spoech of the Chéndéla in the Mrichchhakati [p. 321, L. 4], thus translated
by Prof. Wilson, ‘In heaven itself the sun and moon are not free from change
(vipattim labhets] : how should we poor weak mortals hope to escape it in
this lower world? One man rises but to fall, another falls to rise again,’ etc.

' ‘The moon having disappeared, even the lotus no longer gladdens my
sight, its beauty being now only a matter of remembrance. The sorrows
produced by the absence of a lover are beyond measure hard to be supported
by a tender-girl.’ Somo species of the lotus-plant (especially the white
esculent kind) open their petals during the night and close thom during the
day, whenoe the Moon is often called the Friend, Lover, or Lord of the
lotuses [Kumuda-bdndhava, kumudini-ndysks, Kumudeia]. Abald-janasya:
The Benghlf have adald-janena. The genitive is equally admissible. Com-
pare #riyo durdpah, which is the Bengalf reading for srsyd-durdpah at p. 117,
L 183, and swabkdoas tasya duratskramah : Hitop. 1. 1945.

Verse 88. Vasanta-riLaxk (variety of SAKEARS). See Verses 8, %7, 31, 43, 46, 84,
74, 80, 83.
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‘It is not unknown to this person [myself], however withdrawn (she
may be) from worldly concerns, that an indignity has been wrought towards
Sakuntald by that king.’ Evam ndma is tho reading of the Mackenzie MS.,
supported by K. Na etat na viditam is given on the authority of K.
Imassa is inserted from the old MS. [E. I. H., 1060]: Sankara has amushya
Janasys. The othor Dovanigari MBS. read yadyaps ndma vishaya-pardn-
mukhasydps janasya elan na vidilam tathdpi (ena, etc. The margin of tho
Bengilf MS., as well as that of Chézy, has a note referring vishaya-pardn-
mulkhasya janasya to Kanwa ; but a comparison of other passages shews that
by ayam janas, the person spealnng is commonly intended. Andryam, i e,
Sakuntald- -vismarana-ripam, * eonmtmg of the forgetting of Sakuntal :
and Ch.

* ‘The time for (making) the burnt-offering :’ see page 148, note 3.

* ‘Although wide-awake, what shall I do? My hands and feet do not
move-freely in their own usual occupations. Let Love now be possesscd of
his wish [enjoy his triumph], by whom our innocent-minded friend has been
made to place confidence in that perﬁdxous man.’ Uechiteshu karaniyeshs,
Such as ‘gathermg flowers, etc. : ' 8. Sa-kdmo = Imtdrtlai, one who has
attained his end:’ S. Compare bhavatu pancha-rdnah kritt: Vikram., Act 2.

v
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be persuaded,’ ‘ convincod,’ as in Réméy. ii., 12, 61, satim twdm vyavasydms.
Pdraydmi is either the causal form of pri meaning ‘to accomplish,’ ‘fulfil,’
and thence ‘to be able,’ or is a nominal from pdrs, ‘the other side,’ ‘the
end.’ Iitham-gats, i.e., cvamprdpts karmans.

! ‘Hasten to celebrate [complete] the festivities at tho departure of
Sakuntals.’ Prasthdna-kautakam = praydna-mangalam, ‘ fostivo solemnitios
which take place at the departure of a momber of the family.’

* ‘To inquire (whether sho had had) a comfortable sleep.” Puchchhidum
for prashtum, so roads my own Bombay MS., supported by a parallel passage
in Milavikdgn., 44, 7, suham puchchhidum dgatd. Tho other Devanigarf
bave suha-saida-puchchhic for sukha-saysta-prachchhikd, which is given as
another reading in the Milavikignimitra. Dr. Bochtlingk remarks that
the agent may be usod with the sensc of a fut. part. active and refors to
Pénini., iii., 3, 10.
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Brihmans when they married and became houscholders, unlvss they mtented
giving up their sacerdotal office, kindled with two pieces of the hard Sam(
Aruni, or Khadira wood, or with a piece of the Snm( and Aswattha wood
[see page 23, note 2], o sacred fire [homdgns, grihydgns, hutdgns] which
thoy deposited in a cavity or hcarth called Kunda or Vitina, in some
hallowed part of the housc; or, liko the Persians, in somo sacred building
proper for the purposc [talled agnydgdrs, Manu, iv., 58, homa-idld, agni-

griha], and which they carefully kept lighted throughout their lives, using
1t first' for their nuptial ceremony [Manu, ii., 231; iii., 171; 8ir W. Jones,
. vol. iii., 127], aud for the reguln.r morning and evening oblations to Agni
(Aoma, Rotra), perforincd by dropping clarified butter, oto. into the flame,
witli ‘priyers and " invoeations “[Manu, xi;; 41; iii,, 81, 84, 85. Boc also p.
133, noté 1 of this book] for the petformance of solomn sacrifices [Manu,
ii., 143]; for the Sraddha or obsequies to departed parents aud ancestors
[Manu, iii., 212, ef seg. "Bee also page 112, note 1 of this book]; and finally,
for the funeral pile.- iThe perpetual maintenance of this sacrod fire was
called agwi-hotra, agnyddidna, agni:rdkshana; ond the consecration of it,
agnyddheya [Manu, ii., 143]; and tho Brihman or householder who main-
‘tained it, agni-hotrin, dhitdgni, agnydhita, sdgnika. At Benares even to this
day, according to Sir W. Jonocs, many agni-holras are continually blazing.
Sometimes the householder did not himself attend to the sacred fire, but
engagod an officiating pricst [ritwij, yajamdna, agnidhra: sce p. 95, note 1;
p. 96, note 2). The Brihman who did not maintain a firo was called
andAstdgni [Manu, xi.,, 38]. According to Manu, iii., 212 (with commentary)
there were three periods when he was necessarily without it, viz., just
before his investiture, beforc his marringe after the completion of his
stadentship, and at the death of his wife; but the usual daily oblation was
then to be placed in the hand of a holy Brihman, who is said to be one
- form of firp [see p. 74, note 3; p. 49, note 2]. Bacred firo is sometimes
considered to be of three kinds [tretd, ‘the triad of fires’]: 1. Gérhapatys,
nuptial or household; 2. Ahavam'ya, sacrificial, taken from the preceding,
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devotee,’ also denotes a person in a pitiable stato, a poor wretch. Nirersta

= susthsta-chstid : 8.

' ‘Therefore in this cocoa-nut box, suspended on a bough of the Mango,
a Keoéara-garland, capable of (keeping fresh for) the intervening period, was
with this very.object deposited by me. Therefore make it rest on (thy)
hand [take it down with thy hand).’ "Ndrikera or ndrikela, ‘the cocoa-nut,’
‘ the fruit of the cocoa-nut troo.”  Chita or Amra, the Mango-treo [Mangi-
fera Indica). Kdldntars-kshama = virala-kdla-sthdyini: 8. Keiara-mdlikd, ‘o
wreath made of the flowers of the Bakula:’ see p. 25, note 1. This was
probably a mangala-pushpa-mayt sraj, or garland made of auspicious flowers,
to be suspended round the neck of Sakuntali, such as that described in
Raghu-vanfa, vi., 84. BSaunkara and the Bengdlf read kesara-gunddh or kesara-
chérndh, and Sankara observes that the fragrant dust of this plant is much
used by women in making unguents [udrartandns].

* ‘Whilst I alse will compound auspicious unguents composed of Mriga-
rochand, holy earth, (and) Dirbé sprouts.’ AMriga-rochand is said to be either
tho oconcrete bile of a deer or an exudation from his head, used as a
medicine, a yellow dye or a perfume: see Wilson, under Gorockand. The
latter word is the reading of the Bengdli MB8S. T'irths-mrittikd is carth
brought from ¢irékas or holy bathing-places: seo p. 16, note 2. Diérbd,
‘ bent-grass’ [Agrostis Lincaris, Panicum Dactylon], a kind of sacred grass,
not quite so sacred as darbha, but possessing many virtues, and used for
the argha : see p. 35, note 3. Sir W. Jones says of it, ‘ Its flowers in their
porfoct state, are among the loveliest objects in the vegetable world, and
appear, through a lens, like minute rubics and emeralds. It is the sweetest
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' ‘There stands Sakuntal4 at earliest sunrise, with her locks combed-and-
washed, in the act of being congratulated by the holy-women, (having) conse-
crated wild-rice in their hands, (and) invoking-blessings-with-their-offerings.’
Sikhd-mdrjitd, lit., ‘ having her top-knot combed and cleansed,’ a compound
similar to é#rah-endfs, ‘ having the head bathed.” The Benghli MSS. have
krite-majjand.  Swasti-vdchanikdbhih is hero an epithet of the women who
make the swasti-vdchanam, i.e. (according to K.) ‘a gift of flowers, swoet-
meoats [prahelaka), fruit, or any eatables presented with good wishes and
prayers for tho blessing of some deity.’ It is especially the blessing which
is coupled with the gift. In the present case tho hallowed rice which they
held in their hands, might have constituted the offering which accompanied
the swasti-vdchanam. In tho Vikramorvad{ the Vidishaka is propitiated by a
swasti-vdchanam (or -nakam), consisting of a modaka-sardea, ‘ dish of swoet-
meats.’ Birthday-gifts, wedding-presents, Christmas-boxes, etc., with their
accompanying compliments, are the swasts-vdchanaka of our day. Tho words
vdyens and vdyanakta seem to have a similar signification, though without
any necessary implication of good-wishes. Nlvdra, ‘ wild-rice,” Manu, vi.,.16.

* ‘My child, take the title of “‘ Great Queen” indicative of the high

X
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! ‘(Thy) person worthy of (tho costliest) ornaments is disfigured by doco-
rations easily procured in a hermitage,’ t.e., Thy beauty which deserves to be
set off by golden ornaments, eto., is impaired by such decorations as sprouts
of Dirbh-grass, otc.: 8. Viprakdryste: K. has ovikdryasts, the Bongéll
espralabhyate and vipratdryate.
* ‘Was it a mental creation? ¢.s., Were these ornaments created by the
power of his mind? Kéatav. has srishtéh for ssddhsh. Compare p. 79,note 1.
% ‘ Bring hither flowers for S8akuntalé from the trecs of the forest.’
¢ ‘By a certain treo a fino-linen-robe white-as-the-moon indicativo-of-

Verse 85. 6&;061.A-v:xnhpm (variety of Aribugiri). See Verses 14, 30,36, 30 *
40, 63 ,79.
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the favour of the sylvan deities.’

! ‘Returned [come up] from bathing.” Ukiré is ‘to come out of the water,’
‘to come to land.’ So jaldd uttirya: Mahbh. 3, 211.

' ‘“We [these porsons] aro unused to ornaments. By our acquaintance
with the art of painting wo will make tho arrangement of the ornaments on
thy limbs.’ _Anudahutta for anupabhukta is tho roading of my own MS. and
the Mackenzio, supported by K. Chitra-karma, eto., ‘ by our knowledge of
painting,’ .., We will decorate thoe in tho manner we have seen in paintings,
[ Chstra-likhane yathdbharana-prayogo drishto 'sti tenaiva prakdrena: 8.]

3 ‘ “This very day will Sakuntala depart,” at such (a thought), my

Verse 80. SAnpGLA-vixaipiTa (variety of Aripugiti). See Vorses uao,ao,'ao, 40, .
63, 79, 86.
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pieces : one covered the breast and shoulders, the other was a long robe
enveloping the person. Avasita-mandana = wishpanna-prasddhand.

! ‘ Here close-at-hand-stands thy spiritual-father as if (already) embracing
thee [about to embrace thee], with an eye overflowing with joy. Perform
now the customary-salutation.’ Ananda, eto. : tho Benghlf have dnanda-
sdshpa-pariwdhind : Compare page 89, line 5. Achdra, ¢ good-manners,’
‘ the usual complimentary grecting.’ Padibagjassa for pratipadyaswa is the
reading of my own MB. and the Mackenzio: Compare p. 135, line 4. The
very samo expression occurs in the 2nd. Act of the Vikramorvasf.

* ‘ Daughter, bo thou highly honoured of thy husband, as was Sarmishthé
of Yayiti. Do thou also obtain a son, a sovereign monarch, as she (obtained)
Puru’ Barmishthé, according to K., was the daughter of Vrisha-parvan,
king of the Asuras or demons, and wife of Yayéti, son of Nahusha, one of
the princos of the Lunar raco, and ancestor of Dushyanta: soo p. 14, note 2.
The S4hitya-darpana (p. 190) adduces this verse as an examplo of diiredda,
‘ benediction,’ but reads (as also do the Benghli) palyur for bAartur, and
puiram for sutam. According to Amara-Sinha (viii.,, 3), & samrds is a
a sovereign prince, who has performed a Rdjastya sacrifice, and exercises
despotic sway over others.

* ‘This is actually a boon (conforred), not a (mere) benediction.” ‘San-

Verse 87. Stoxa or Anuvsuyusn. Ses Verses 8, 6, 11, 13, 96, 47, 50, 51, 63, 73,76, 84
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sikias or maniras, each stanza of which is called a rich or rik, addressed
chiofly to tho gods of the oloments, Fire, Air, otc., and ascribod to
different holy authors, styled Rishis. Asya orittasya vedoktditredda-sadys-
iatwam agni-prayukiatwdds boddhavyam, ‘It is to bo understood that there is
a similarity between the metre of this verse and that of the benodictions
uttered in the Vodas addressed to fire, etc. :’ K. It is cortain that the verse
iteelf doos not occur in the Rig-veda, but tho metre [sco p. 160] resembles that
which commonly prevails thero. Doubtless Kélidisa intended it as an imitation
of the sacred style of poetry. Thbat it is addressed to Agni constitutes another
pointof resemblance. Vastdnds: see p. 148, note3; p. 97, note 2. Klripta-dhish-
nydA = rachitddhishthdndh. Prdnta-sanstirna-darbhdh, i.e., pdriweshu chatas-
rishu dikshy sankirnd darbhd yeshdm. At a sacrifice, the fires, severally termed
Mya, Mdnjaltya, Gdrhapatya, and Agnidhriya, were lighted at the
four cardinal points, east, west, north, and south, and kusa-grass [see p. 18,
note 1] was scattered round each fire. See Wilson's translation of the Rig-
veds, p. 3, note 1; and compare Rig-veda, vii., 13, ‘Thou, four-cyed
Agni, blazest as the protector of the worshippers,’ eto. Pdlayanty =
rakshanty is the reading of all the Bengdlf MBSS. supported by
Kitavems, éankam, and Chandra-6ekhara, but the Devanigar{ MSS. all
have pdoayantu.

' Bankara quotes o verse of Bharata, Devdichs, munayaschaiva, linginah,
sddhandicha [sddhakdischa: Ch.] ye, bhagavannsts te vdohydh sarvash stri-pun-
napunsakath, ‘ Both Gods, and also Munis, Lingis, and 84dhanas (? sddAavas,
‘saints:’ see Vishnu-Pur., p. 300) are to be addressed as ‘ Bhagavan,’ by all
women, men and eunuchs.’

* Compare in the 2nd. Act of the Vikramorvasf, bhavds premeds-vapa-
mdrgam ddesayatu.
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8Arita [ = pika] lit, ‘nourished by a stranger’ The Indian Cuckoo is
supposed to leave her eggs in the nest of the crow to be hatched. This
bird must have resembled tho nightingale rather than the bird known as the
ocuckoo in Europs. Ono of its names was Vasanta-ddts, ‘messenget of
spring.’ Its song had none of the monotony which characterises the note
of the cuckoo, but was as sweet [madhwrs: Ritu-s.] and varied as that of
the nightingale with us. ‘The beauty of cuckoos is their mong:* Hitop.,
1.839. ‘On a journey [ydtrdydm] the note of a cuckoo is indicative of
good-fortune [#udAa-suchakah]. The answer of tho trees was effected by the
song of the cuckoo [ pikd-racehdiva sampannam]. Next the answer of the
sylvan deities is given (By a voice in the air) :’ 8.

' ‘May her path be plcasantly-diversified [pleasant at intervals] by lakes
(that are) verdant with-lotus-beds, (may it have) the heat of the sun’s rays
moderated by shady trees, (may) its dust be soft with the [as the] pollen
from the lotuses and (may it be cheered by) gentle favourable breezes and
(be altogether) prosperous.” [Ramydntarah = wmanohara-madhyah : B.: =
manojna-madhyah: Ch., ‘having its middle space delightful,’ ‘pleasant
throughout the intervening distance,” an epithet of panthdh. Chhdyd-dru-
maih = chhdyd-pradhdnair-vyvkshaih, ‘trees chiefly abounding in shade:’ K.:
= chhdyd-lakshita-drumaih, ‘ trees characterised by shade:’ Ch. ' It is a com-
pound similar to 3dks-pdrthiva and adAijndna-3akuntald : see p. 3, note 2.
CAAdyd-taruh, ‘a large tree, onc that gives shade,’ is found in Wilson.
Compare Hitop., line 1717. ‘That is called a chhdyd-tars, shadc-tree,’
whose under-part [¢alam] excessively cool shade [atyanta-iitala-chhdyd) docs
not quit cither in the forcnoon or afternoon:’ 8. and Ch. Niyamita =
opanits. Kuistaya = satapatra, ‘a lotus.’ Sdnta = sdnta-vega, manda : K.
= pdtachcharddi-iunya, * froe from robbers, etc.:’ §. and Ch. The compound
may thercfore be translated ‘free from molestation and having favourable

Verse 01. Vasanrta-tinaxk (variely of é»\xuud). See Verres 8, 37, 31, 43, iﬂ, 63,
74, 80, 83, R3.






165 B Viky A Wy

ITfrwryEeT fawr afcgweger /YT |

SxRrAniTTeT 7 efarwadnT wg |

TrefRwrguwt aufn g fAw e ek w

WOAITEYNT FUFA W 7T WA 0 LR

AGMET | WAT 0 At | wrafefs swmfafy T

WFHET | AT I ATA | WATHNAT Fasgrogt arag
WTHAWTG | '
wrRw R |

' “Tho deer let full tho mouthfuls of darbha-grass, the peacocks ceuso
(their) duncing, tho ‘creepers as they cast [in casting] their pale leaves,
appear to shed tears [as it were shed tears].’ Udgalita: so read all the
Devanégarf and K.; the root gal, ‘Lo drop,’ is not given in the dictionaries
in conjunction with the preposition u¢, but as one scnse of this root is ‘ to
swallow’ [whence gals, ‘the throat’], udgalita may possibly be equivalent to
wdgirna, ‘cjected from the throat or mouth,” which is the reading of the
Bengili MSS. Mrigdh: all the Devanagarf read milo for mrigyah, and in
the next line assini for adrins, apparently in violation of the metre. Dr.
Boehtlingk has suggested mid and anst, the latter is a legitimate acc. pl. from
ansx, tho masculine Irikrit equivalent of the ncuter aéru: sce Vararuchi,
iv., 16. Parityakia-nartand : Tho dancing of the Indian peacock, especially
at the approach of rain, in which it is said to take ospecial delight, is
frequently alluded to in Hindu poetry. Compare Megh., verscs 46 and 78;
Ritu-sanhéra, ii.,, 6. Bhartri-h,, i., 43. Osaria for apasrita : compare
p- 6, L. 9, and Lassen’s Instit. Prik., p. 363. Raghu-vania, xiv., 69, con-
tains a sentiment precisely parallel to the above, Nrilyam maytrdh kusumdns
orikshd darbhdn updttdn vijahur harinyah, cte.

* ‘Father, I will just bid farewoll to (my) tendril-sister, the Light of the
Grove,’ s.0., to the Nava-Malikd, or young jasmine- creeper, mentioned in
page 27, line 9, with note 3.

Verse 93. AnrvA or GArni. See Verse 2.
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note 2. Gatd = prdpid: K.: sce p. 162, note 1 at end. Saniritavati =
sangatavati: K. My own MB. has sanskritavatt , and the Colebrooke sam-
mitacatl.  Vita-chintah = tyakta-vardnusandhdnah, ‘ ceased from scarching
after a husband:’ 8. Pratipadyaswa: see p. 135, note 1.

' “This (creeper) is (committed by me) as a pledge [deposit] into the
hand of you two.’ Nikshepa = sthdpya: B. Yathd sthdpyo rakshyate
tatheyam. 3

* Ayam janah, i.e., asmad-ripah: 8. Ch. ‘Into whose hands are we
committed (by thee) ’

* ‘ Pi-hri in the sense of ‘to shed,’ is not noticed by Wilson or Westorgaard.

¢ ‘Enough of weeping! [see p. 47, note 3] Surely Sakuntali should be
cheered [rendered firm, supported] by you indeed ?’ s.s., You are the very
persons who should rather support and corffort your friend. Sthiri-kertacyd
= tapovana-viraha-kheda-rahitd vidheyd : 8.

* ' When this doe [female deer] grazing in the neighbourhood of the hut,
slow by (the weight of) her young, has bappily brought forth; them you -
will send some one to announce [as an announcer of ] the agreeable news to me.’
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titious or adopted son:’ 8. Ch. Kitavema oxplains this compound by
referring to Phnini, ii., 1, 59, so that putra-krita, ‘made into a son’ [i.e.,
aputra, ‘ not really a son’] is like éreni-krita, ‘ made into a line,” and péga-
krits, ‘ made into a heap.’

' ‘ Why dost thou follow mo, an abandoner of (my) companions ? Thou
indeed wast reared (by me) without (thy) mother [when deprived of thy
mother] shortly after she had brought thee forth.’ Saka-vdsa, lit., ‘ one who
lives with another.” Tho Bengilf have achsra-prasttoparatayd = prasavdrya-
vahita-kdla-mritayd, ‘ that died directly after bringing thee forth.’

* ‘ By-a-vigorous-effort [by firmness] make the tears cease to hang [cling]
in (thy) upturned-eyelashed eyes, obstructing (their) free-action [impeding
our business]. In this path (of life) in which the undulations of ground
[the depressed and elevated portions of ground] are not discernible, thy
footsteps must certainly be unoven.’ Utpakshmanor : sec page 131, noto 1
in middle. Uparuddha-orittim = pratiruddhe-vydpdram, ‘impeding tho
functions or proper action of the organs of vision :' Ch. UparuddAd antaritd
orittsr vydpdro yena: K. 1In p. 157, 1. 15, vritts is applied to the course of a
tear; but if so translated here, the other epithet, viratdnubandham, would be

Verse 95. VasanTa-TiLaxA (variety of émuu\n(). See Verses 8, 37, 81,43, 46, 64, 74,
90, 83, 83, 91, 93, 04,






M N uyf s Lo

TERT WAL WG IR W gE W w-
T WO WIAT ATl WIS | goaTa e o
fafw
AN
wagar | 9 | |/ U wwmiy
wgar | 9y | AT vd we |
warfy figw fAwr . Tl FEredess )
Tl Grlw far wwafa ot Rargddact )
AW ARG WA GerE 0 L4
TR ATEg A WA areEfnedn

' ‘¥riend, seo! tho poor female-Chakravika not perceiving her dear
mate hid by the lotus-leaves, calls to (him) thus: ‘‘ Hard (is the lot) I
suffer:” ’ 8co page 129, note 1, and compare in Vikram., Act IV., Sarae
nalint-patrendps twam dorsta-vigrahdm nanu sahacharim dire matwd viraushs
samuteukah, ‘ Thou indoed [i.e., the male chakravika] art sorrowfully crying
to thy mate thinking her to be far away, although her body is only concealed
from thee by a lotus-leaf.’ A few lines before this passage, the cry is com-
pared to the sound ka ka. Whether this may have anything to do with the
somewhat harsh phrase dukkaram karems, herc employed as the cry of the
bird, necd not be discussed. All the Devanagar{ concur in this reading.
Katavema, howevor, has dushkaram khalu aham tarkaydms. Tho rootl kré
sometimes has the scnse of tark,  think,’ ‘imagine’ [Cf. pago 41, note 1].
indeed, there are few semscs which this root ‘of all work’ may not have,
when conjoined with nouns; and dushkaram kri is not more harsh than sokam
kri, ‘ to make or suffer sorrow.’ Sankara has dushiaram ayam chakravdkah
kerots. Instead of pia threo of the MSS. havo &s for api. ‘This verse.
indicates that Sakuntals foresoos sho is about to oxperienco similar sorrow,
in having to endure separation from Dushyanta in consequence of the curse’
(adpa-torohita- Dushyantam alapsyamdnd]: K.

* ‘Speak not so. Evon sho [the femalo chakravika], without her

Verse 06. AnvA or GAruf. See Verse 2.
—_—— | vv= || o= | o= = | ==~ | —
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84mdnya-pratipatti-pirvakam = sddhdrana-gaurava-purahsaram, ‘ preceded by
oqual respect.’” Yddriiena gauravena apard vadhlr dlokyate tddriiena syam,
eto.: B. Pratipatti is cither ‘ the act of preferring to rank,” or ‘tho respeot
paid to rank.’ Pérva or phrvaka at tho cnd of a compound often simply
denotes the manner in which anything is done, translateable by ‘with® or
‘after.” Compare page 117, note 1. Ddreshu: ddra-sabda pun-lingah kalatra-
vdohako witya-bahu-vachandntah, ‘the word ddra, meaning a wifc, is of the
masculine gender, and always has a plural termination :’ 8. Ddrdh, there-
fore may bo either wives or wife. .dlahparam, etc., ‘Here he tells the
reason why he does not demand higher rank or greater honour for Bakuntalé
8. In the first line, my own MS. rcad asmdn sddhu’ samikshya sanyama-
pordn. All marriages in the East are arranged by the relatives of the parties.

! ‘ Acquainted ’with worldly affairs,’ ‘ know the ways of the world’ [= loke-
vysvahdrayndh: 8.] i

* “Thore is no subject out of the reach [agocharah: 8.] of the intelligent.’
[Wise men are conversant with all subjects.]

* ‘Pay respectful attention to (thy) superiors. Act the part of a dear
friend towards (thy) fellow-wives [rival wives]. Even though wronged [treated
harshly] by thy husband, do not ont of anger show [go to] a refractory-
spirit. Be ever courteous towards (thy) attendants; not puffed up [arrogant]

Verse 98. 8AnpGra-viknipIta (variety of Ariprgiti). See Verses 14, 30, 36, 39, 60, -
63, 79, 85, 86, 89, 97.
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noto 4. JIme aps: Dual terminations do not coalesce with following vowels :
Lagh.-kaum., No. 68; Pénini, I., i. ii.

! ‘How now, removed from my fostor-fathor's side, liko a tendril of the
sandal-troe uprooted from tho slopes of Malaya, shall I support life in a
strange place?’ Chandana [gavralov), the Sirium myrtifolium, ‘s large
kind of myrtle with pointed leaves,’ the wood of which affords many
highly estcemed perfumes, unguents, oto., and is celobrated for its delicious
soent. It is found chicfly on tho slopes [tata, upatyakd : Ragh., iv., 46, 48]
of the Malaya mountains, which are thence called chandandchals, the tree
being sometimes called Malaya-ja, ‘ Malaya-born.’ Frequent allusion is made
to this tree being infested by snakes : see Ragh., iv., 48; Hitop., line 1582.
Tors, of which the Sanskrit equivalent is probably tafs, is the reading of
all the Devanigari MSS. It is synonymous with wfsanga, ‘tho slope of a
hill,’ so that Malayasya utsangdt oxactly answers to (dlasya-ankdt [anka =
wisanga : Amara-kosha, iv., 1, 4.] D and r are certainly interchangeable
in Sanakrit and Prékrit, and tho substitution of d for ¢ is usual. Z, how-
ever, is the more common substitute, and, I confess that my first idea was
that Malaya-tara was for Mayala-tala = Malayasya upatyakd : Ragh., iv., 46.

* ‘Stationed in the honourablo post of wifo to a nobly-born husband; (and)

Verse 99. Haninf (variely of Atvasum). See Verse 66.
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' ‘The sun has ascended to another division (of the sky)." The Mackenzie
MB. has yugdntam adhsridhah ; the Calcutta edition diram adhiridhah; Chézy
gagendntaram adhirtdhah. Aocording to Chandra-Sckhara, yuga is by some
considered cquivalent to prahars,’a division of the day, comprising ono-
cighth of the sun's diurnal rovolution, or three hours;’ by others, {o Assta-
chatushiayam, ' & space of four cubits.’ Dr. Boehtlingk considers yugdntara to
be the second half of the arc described by the sun in the heavens, and
translates, ‘The Sun has already entered the afternoon-quarter of the
heavens.’ .

* ‘Having become for a long time the fellow-wifo of the Earth bounded
by the four cardinal-points, having settled-in-marrisge thy matchless-
warrior son Daushyanti; in-company-with tily husband, who shall have (first)
transferred the cares of governmont'[the burthen of family-carcs] to him,
thou shalt again set foot in this tranquil hermitage.’ CAatur-anta-maht
socm to bo cquivalont to chatur-dig-anta-mahi, i.c., ‘ tho earth as far as tho
four quarters,’ ‘tho entire carth.’ Tho Bengil{ have a parallel phrase sa-
dig-anta-mahi. Kitavoma oxplains it by chatwdrah antdh yasydA sd. Com-
pare p. 124, 1. 7. Daushyants is a regular, though not very common form of
patronymic, derived from Dushyanta, as Dékahi, ‘a descendant of Daksha,’
from Daksha; Aindri from Indrs, eto. See Laghu-kaum., No. 1072. A4pra-

Verss 100, VasanTA-TiLARL (variety of Saxxanf), See Verses 8, 97, 81, 43, 46, G4, .
74, 80, 83, 83, 91, 83, 94, 96.

24
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' ‘How, my child, will the gricf of me, looking at the oblation of rice-
grains formerly offerod by thce, germinating at tho door of the cottage,
over bo assuagel [ever go to assuagement]?  CRarits, so reads the
Colebrooke MS.; the others have rachita-pirvam = purd-vikitam: 8.
Charits is supported by charu, ‘an oblation of rice’ The Baki, or grihe-
bali is a particular kind of offering, identical with the dhiéts-yasna, i.e., a
sacrifice for all creatures, but especially in honour of those demigods and
spiritual beings callod greha-devatdh, ‘housohold doities,’ which are supposed
to hover round and protoct houscholds [Manu, iii., 80], or to whom some
particular part of the houso is sacrod. This offering was made by throwing
up into the air [Manu, iii,, 90] in somo part of the house generally at the
door [Manu, iii., 88] the remains of the morning and evening meal of rice
or grain; uttering at the same time a mantra or prayer to some of the
inferior deities, according to the place in which it was made [Many, iii, 87,
etc.], whother to Indra with his followers tho Maruts, or to Kuvera with his
followers the Guhhyakas, Kinnaras, Yakshas, etc., or {o the spirits of trees,
waters, otc. [Manu, iii., 88, 89]. According to Colebrooke it might be
presented with the following Paurinik prayer, ‘May gods, men, cattle,
birds, demigods, benevolent gonii, serpents, demons, departed spirits, blood-
thirsty savages, troes,-and all who desiroc food given by me—may reptiles,
insects, flics, and all hungry beings or spirits concerned in this rite, obtain
contentment from this food left them by me!” It was sometimes offered by the
women of the house, who might assist in any sacrifice, provided they abstained
from repeating the manérds [Manu, iii., 1217, and as tho offering was intended
for all creatures, oven the animals were supposed to have their share in it.
[Manu, iii., 92] In point of fact the crows, dogs, insects, elc. in the
neighbourhood of tho house were tho real consumers of it [whence dals-
pushia, bali-bhuj, griha-bali-bhyj, as names of a crow, crane, sparrow, eto. :
compare Hitop., 1. 1076] and such of tho grains as cscaped boing dovoured
by them would bo likely to germinato about the throshold. This dali formed
one of the five great sacrifices or religious rites, sometimes called sacraments,

Verse 101. Anv£ or GATuk. (See Verse3.)
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! ‘The course of affection views it thus’ The Benghlf have snoka-
erittsr, and one [E.I. H. 1050] ovam zansini for evam darsini. Yasmin
vishaye sncho dhavats tad-asdnnidhydt etddrisa ova kramo dhavats : 8.

% Hanta: here an exclamation of joy [Aarshe : é]

* ‘ My nataral serenity of mind,’ ‘my natural good epirits’ A load of
anxiety is taken off my mind.

¢ ‘Verily a girl is another's property. Having to-day sent her to her
husband, this my conscience has became quite clear, as if (after) restoring
o deposit.’ Kamyd-ripo'rthah, oto., ‘tho property consisting of a girl belongs
to another: 8. Ch. Parigrahituh = parinetuh. Hence parigraha, ‘s wife ’
seo p. 124, 1. 6. The ceremonies of marriage are described by Colebrooke
in the Asiatic Researches, vol. vii., p. 288-311, thus:—The bridegroom goes
in proccesion to the house of the bride’s father. The bride is given to him
by her father, and their hands, on which turmeric has becn previously
rubbod, aro bound togothor with kufa-grass. The bridogroom noxt makos
oblations to the sacred household fire, and the bridegroom drope rice into
it. Tho bridegroom solemnly takes her hand in marriage [whenoe he is
called pdni-grahitd, and marriage pdni-grahana), and loads her round the
sacred fire [whence he is called parinetd]. Tho bride steps seven times,

Verso 103. Inpravasnd (variety of Tmisutusu) containing eleven syllables to the
half-line, each half-line being alike.
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either as male [Riga,] or female [Réginf.] According to 8. and Ch., the
varnas intended here are of four kinds, the first two corresponding with the
division of the BAdvas, or ‘affections.’ Gitishu chatwdra varnd bhavants yad
dhe Bharatah; Sthdys tathaiva Sanchdr tathd Rohdvarohinau. Varndi
chatwdra ovaits kathitds sarva-gitishu.

' O Bee, how (can it be) that thou, eagerly-longing for fresh honey, after
having so kissed the mango-blossom, shouldst (now) be forgetful of it, being
altogether aatmﬁed with (thy) dwelling in the lotus!’ Chéts-manjors =
dmra-kalikd : B. Compare in Vikram., Act 2, Iahad-baddha-rtydt-kandgm-
kapiid chito navd manjart. Kamala-vasats = kamaldvasthets : 8. The fond-
nees of the bee (which in Sanskrit is masculine) for the lotus is so great
that he will remain for a long time in the interior of the flower. Compare
Na pankajam tad yad alina-shatpadam, ‘ That is not a lotus which has no beo
clinging to it :’ Bhat-Kévya, ii., 19; also Gunjad-dwirepho 'yam ambuja-sthah,
‘the murmuring bee remaining in the lotus:’ Ritu-s., vi., 16; and Idam
runaddhs mdm padmam antah-kwansta-shatpadam: Vikram., Act 4. Jladbu-
kara: soo p. 32, note 1. Viemrsto: sco p. 162, note 1. In Pr&knt, two
forms mar and swmar are used for smrs: the first becomes misr after a
preposition [as in vimAao for vismayah : Varar., iii., 32], but vimaerido would
be equally correct according to Varar., iii., 56. Kétavema obeerves that
under the figure of 8 bee, Hansapadik4 covertly reproves the king for
having forgotlen her. Sankara and Chandra-6ekhara call this verse & Prach-

Verse 103. APARAvAKTRA. See Verse 90.
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locks called kdka-pakshdh were left on each side. The two ceremonies of
tonsure are included by Manu among tho twelve sanskdras or rites which
every Brihman had to undergo. Tho first, or chidd-karana took place
from one to three years old, generally after tecthing [Manu, ii., 35]; the
second or final tonsure keidnta in the sixteenth year from conception [ii. 65].
Moksha has here a double sense—1. ‘ Liberation of the body from danger;’ 2
‘ Liberation of the soul from further transmigration :' seo note 3 in this page.
The last was the great object of sages and devotees in their bodily mortifi-
cations, but was often obstructed by the seductive artifices of Indra’s
nymphs : see p. 44, note 1.

! ‘In the courtly (fashionable) style.’ Pravinasys rityd: K. Ndgarika
here means more than ‘polite.’ It implies ‘insincerity,’ as when a man
shews oxaggerated attention to his first mistress, while he is courting some
one else.

. 3 8ee page 62, line 6, with note 3.

* ‘When a being (in other respects) happy becomes conscious-of-an
ardent-longing on seeing charming objects and hearing sweet sounds, then
in all probability, without being aware of it, he remembers with his mind
the friendships of former births, firmly-rooted in his heart’ Ramydns, i.e.,
oastons: 8. Kétavema has ripdni for ramydns and sthitdns for sthirdns.

~ Verse 104. VAsANTA-TILAKA (variety of Baxxanf). See Verses 8, 87, 31, 43, 46, 04,
74, 80, 83, 83, 91, 93, 94, 96, 100.
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sankhye : Chésy. Khtavema observes that dahu is here treated as a numeral,
titha boing a kind of ordinal affix. Seo Carey and Forster's Grammar, and
Wilson’s Dictionary. The latter translates dahutitha by *‘ manieth.”

! ‘But (why should I hesitate ?) this office of supporting the world docs
not (admit of) repose.’ Athavd : see p. 30, note 1. Loka-tantra; root tantr
or tatri, ‘ to support or maintain a family :’ see further on, note 1, p. 188.

* ‘Because the Sun having but once (and once) only yoked his steeds travels
onwards; night and day the wind (also travels); Sesha has the burden of
tho earth always resting (on his head). This also is the duty of him whose
subsistence is on the sixth part (of the produce of the soil).’ Kulas: see
p. 54, noto 2. Bhdnuh, ‘the Sun:’ sce p. 142, note 3. ‘ In other chariots
the horses are yoked agam after an interval of rest, but the horses of the Sun
are allowed no repose : ' 8. Strya mmblmtah san praydts : 8. Gandhe-
vehah, lit., ‘the scent-bearer’ = vdyuh : 8. Seha = Anants, ' a mytho-
logical serpent, the personification of cternity [amantatd] and king of the
Négas or snakes who inhabit the lowermost of the seven Pétalas or infernal
regions. His body formed the couch of Vishnu, reposing on the waters of
Chaos, whilst his thousand heads were the god's canopy. He is also said to
uphold the world on one of his heads. He has become incarnate at vanous
times, especially in the god Balarima, the elder brother of Krishna. Ahita:
800 p. 150, note 1.  Shashthdnia-vritter : seo p. 83, note 2.

Verse 106. INpravasni (variety of Tmisuyusu). See Verse 103.
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! ‘ The attainment of the obJeot (of their ambition) is followed by pain.’
Charstdrthatd = rdjya-prdptih, ‘the attainment of the thronme:' 8. Duh-
khottard = khoda-samvalitd, ‘ encompassed with trouble :’ 8.

* 'The- attainment - of - the - objoct - of - ambition satisfies anxious longing
merely : the very busincss of guarding what has been obtained, harasses.
Royalty [the offico of king] like a parasol, the handle of which is held in the
hand, is not for the removal of great fatiguo without leading to fatigue.’
Astsukyam — utkanthd, ‘longing,’ ‘ eager desire :’ such as kadd rdjd bhavish-
ydmityddi, ‘ when shall I become king? oto.;’ tam eva duhkha-ddyint pra-
tish¢thd avasddayats, ‘ that (desire) certainly the harassing attainment-of-the-
highest-rank allays:’ Ch. Sankara reads pratishthdm, and places it in
.opposition to autsukya-mdéram, making rdjyam the nominative case to avasd-
dayats. The Bengill MS. [E.I.H. 1060] gives pratishtAdm in the margin,
and this reading is certainly supported by the parallel passage (sddayamti
pratishthdm, oto.) in the beginning of Act 3 of the Vikramorvasf. Chandra
Sekhara also notices this reading, but adopts the one in the toxt and censures -
tho interpretation of Sankara. PyatishtAd may, without doubt, have the
sense I have given, which agrecs with the prdrthstdrthddhigamah and chars-
tdrthatd of thoe precoding lincs. A!-srama may either refer to the trouble
which the king has undergone in arriving at the object of his ambition, or to
the troubles of his subjects which it is his office to remove. In the latter
case ma chs iramdya will mean ‘without leading to personal trouble or

Vorse 108. VAsaNTA-TILAKA (variety of SAxxARf). See Verses 8, 87, 31, 43, 46, 64,
74, 80, 83, 83, 01, 03, 04, 05, 100, 104, 106,
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is to hold a private consultation with his ministers, and instruct his officers ;
8. He is to attend upon the Puroksts or family priest, for the performance
of religious ceremonies. S8ec Wilson's Hindi Theatre, vol. i., p. 209.

' ‘Indifferent to thine own ease, thou endurest toil every day for the
sake of (thy) people. But thy regular-business is of this very kind. For the
tree suffers intense heat with its head (while) it allays by (its) shade the
heat of thoso secking (its) shelter.” _dtAavd: sco p. 30, note 1.  Pretisr:
some of the Bengélf, supported by K. and §., have srishésr.

* ‘ Having assumod the maco [sceptre] thou restrainest thoso who advance
on the wrong road [set out on bad courses]; thou composest differences;
thou art adequato to the protection (of thy people). Let kinsmen make
their appearance forsooth in affluent circumstances [when there is abundant
property] but in thee the whole duty of & kinsman is comprehended
towards thy subjects.” Atts-danda = grikita-danda. Danda, ‘s magistrato's
staff,’ taken as a symbol of punishment, and justice. It is sometimes ‘the
soeptre of a king’ Hence danda-dhars, dandin, ' Staff-bearer,’ etc., are
names for Yama, the god of justice and lord of punishment. Fimdrga :
some havo kumdrga, ‘bad ways.' Kalpase = sampadyase: K. Manu fur-
nishos several examplos of klrip in the sense of ‘ to be sufficient,’ ‘ to be fit :’
ii., 161; ii., 266; vi., 20. Also Raghu-v., viii., 40. AfanusAu vidAaveshu
= wlsaveshu, ‘at times of festivity. Kukshimbharibhis taih kim proyo-
Jomam, ‘ What is the use of these parasitical gluttons as relations?” : K. The
Calcutta edition and 8. have samoibhaktdh for samiu mdma. The meaning
may certainly be ‘Let kinsmen make their appearance [s.¢., start up they will

Verses 100 and 110. MArinf or MAninf (variety of Ani-Saxxant) Ses Verses 10,
19, 90, 38, 55.
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' ‘“To pay homage to.’ Sabhdj is one of the few dissyllabic roots.

* ‘Granted that this king eminent-in-virtues [of high parts] swerves not
from rectitude; (and that) none of the classes, (not) even the lowcst, addicts
itself to evil courses; neverthelees with my mind perpetually familiarized
to seclusion I regard this thronged (palaco) as a house enveloped in flames.’
Kdmam occurs frequently in this scnse: compare p. 24, note1; p. 106,
note 2. Abhsnna-sthitih = avihata-maryddah : K. = sa-maryddah : 8. Asau:
00 reads the Mackenzie MS. and the Bengdl(; the othors have ako. FVarnd-
ndm, i.e., drdhmanddindm. Apakrishio 'ps, i.e., The classcs or castcs were
originally four in number:—1. DBrihmans or priests; 2. Kshatriyas or
soldiers; 3. Vaikyas or merchants and husbandmen; 4. S8ddras or slaves:
se0 page 84, note 2. Apatha, ‘a wrong road,’ ‘a bad road; a common
metaphor like amdrga, unmdrga, vimdrga, to express wicked courses. Jdam
Jandkirnam, i.c., idam puro-varts mripdnganam, ‘this royal court before mo
eyes :’ 8. Jjandkirnam may perhaps be used, as in line 2, Act 2. of
Vikramorva#f, for a substantive meaning ‘a crowdod thoroughfare.’ Huls-
vaha-paritam = lagndgnim : 8.

Vorse 113. §|annlul (variely of Arvasuri) See Verses 9, 24, 44, 63.
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and intercsts have nothing to do with his conduct.” ‘This favour and pro-
tection is only what might be expected from his benevolent nature.’ It is
possible that by vayam madhyasthdh may be meant,‘we are indifferent
persons,’ ‘ wo have no suit to urge nor petition to present.’

! ‘Because troes become bent down by the growing-weight of fruif; clouds
hang down the more (when charged) with fresh rain; good men are not
made arrogant by abundant riches : this is the very nature of the benefactors
of others” Kutas: sco p. 54, note 2. DBhirs: generally found in com-
position, but not always : see Mahabh., xii., 1410. Most of the Bengilf MSS.
have dira. This verso occurs in Bhartri-hari [ii., 62, edit. Bohlen], where
wdgamaih is adopted for dgamash, and another reading BAdms for dhdrs is
noticed. Oriental poets are fond of adducing trees and clouds as examples of
disinterested liberality. ‘The tree does not remove its shade from him who
cuts it down :* Hitop., 1. 363. -

* ‘The Rishis appear to have serene complexions. (Henoce) I conclude
they have some business which may inspire oconfidence.’ Prasanna-
mukhah-varndh : s0 read two of the Devanagar{ MB8S. supported by a
similar compound in MAlavikégn., p. 55, 1. 20. Tho Colebrooko has mandans
and my own pankad for vannd.

3 ‘“Who is this veilod-one, the loveliness of whoso person is mot fully

Verso 114. VANSASTHAVILA (varioty of Jacatf) See Verses 18, 13, 33, 67, 8L
Verso115. Anvk or GArui. See Verse 3.
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! 8ce page 35, note 1, and compare page 89, note 1.

* “Whence (can thero be) obstruction to the religious rites of tho good,
thou being (their) defender? How should darkness appear, the Sun
omitting light [whon the Sun shines]? Zapati, loc. cuso of the present part.,
here uscd absolutely.  Gharmdniau = sirye: 8. The Dictionary gives
gharma-rasms.

3 ‘My title of Rijé has indced significancy.’ The Rishis had, in the
- preceding verse, compared the king to the Sun, and rdjan is derived from
rdf, ‘to shine.’ Itis, however, probable that the play is on the words
rdjan and rakshitrs. Compare Manu, vii., 3. Rakshdrtham asya sarvasya
rdjdmam asrijat prabhub, ‘'The Supreme Being created a king for the pro-
tection of this universe.’ Dr. Boehtlingk remarks that in theso cases it
little signifies whether the derivation be true or false. In Mahdbh., xii.,
1033, rdjan is derived from the root rany, " to conciliate.’

¢ ‘Ins his reverenco Kasyapa prosperous for the welfaro of the world ¥’
Kusall: seo p. 35, noto 1. Bhagavdl, otc: When the lotter I is proceded by
¢, d, or n dental, it requires the assimilation of the letters to itself, and in
the case of dental m, the mark called Chandra-vindu is written over, to
show that the I substituted for it has a nasal sound: Laghu-kaum., No. 79.

* ‘Baints [/i¢., men cndowed with or capable of perfection: Vish. Pur.,
p- 45] have prosperity in their power. He with inquiries about your safety
says this to your highness.” It will be readily remarked that the character of

Verse 116. Sroxa or Anvusutunu. See Verses 5, 6, 11, 13, 36, 47, 50, 51, 83, 73, 76,
R4, 87.
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! ‘Her elder-relatives were not reforred to by her; nor by you was any
kinsman asked ; (the affair) having been transacted quite privately [Jit., one
with the other, f.0., in a private téte-d-téte], what has each ono to say to
the other ?’ Guru-jana : soe p. 173, note 3 in middle. The Devanigarf MSS.
have smde for smind. The latter, which is the reading of the oldest Bengilf,
I have retained on account of the metre. There is no reason why in
Prékrit smina should not be used for the fem. instrum., since smassim is
sdmissible for the fem. loc.: see p. 36, 1. 2. Ekatkam = anyonyom,
‘mutually ’ 8., Ch. Bhannadu is the reading of some of the Benghlf MSS.
followed by the Calcutta edition; I have written dAannadu for dAandds, on
account of the metre, and on the authority of Lassen’s Inst. Prak., p. 277.
The Devanigarf have ksm bhandmi; which reading violates the metre and
makes the construction of the sentence very obscure. They also read ekkam
ekkassa. [Eka may bo for eka-janah, applicable to either gender. The com-
mentary of Chandra-sekhara is in favour of the above interpretation.

2! Truly, the import of this speech [that which is proposed by this speech]
is (like) fire” The Mackenzie MS. insert eso after kkAu.

% ‘ Buch-persons-as-your-majesty are certainly full well soquainted with

Verse 118. Anvk or GArui. (See Verse$.)
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okhents = vardhants: 8. = oydpnuoanti: K. Cf. Ragh., xii, 57; vi., 9;
x., 80. The root mérohh has generally the opposite sense, to ‘lose strength,’
‘ grow weaker,’ ‘ faint away.’ It is applied to the thickeniug of darkness,
in the Vikramorvaé{, Act 3, tamasdm niés mirchhatdm.

! ‘I am especially aimed-at-by-this censure,’ f.e., I am the especial object
of this censorious remark about ‘ persons intoxicated with power.’ .
* ‘ Not settling-in-my-mind [not deciding or determining] whether this form

of unblemished beauty thus presented (to me) [brought near to me] may or
may not have been formerly married [by me] ; verily I am neither able to enjoy
nor to abandon (it), like a bee at the break of day, the jasmine-blossom filled
with dew.” Aklishia-kdnts = anavadya-saundaryam : K. Parigrihitam: sco
p- 181, note 4. _Avyavasyan [ = ansichinwan] so reals Kétavema; I have
ventured to follow him, although nearly all the Devanigari MSS. have
oyavasyan. . Compare p. 146, 1. 8, note 3, and p. 161, 1. 6. If vyavasyan is
retained, it must be translated ‘ deliberating,’ ‘ striving to discover.’

Verse 190. MAirinf or MAninf (variety of Aﬂ-gAllAlf.) See Verses 10, 19, 20,
38, 88, 109, 110.
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of carnal connoxion. JMushtam: the Taylor MS. has tshiam, and the Ben-
ghlf dushiom. It must be borne in mind that Sakuntald was married to
Dushyanta according to the Gandharve form [p. 127, note 4] during the
absence of her foster-father: sce pp. 134, 135 with notes. Pratigrahayatd:
the causal may sometimes give the sonse of ‘ allowing,’ or ‘ permitting,’ as in
ndieyats, ‘he suffers to perish.’ Pdiérikrito, a very noticeable phrase, is a

Chwi compound, formed from pdiram, a neuter noun meaning ‘a receptacle,’
applied to exprees any deserving or worthy person : see Manu, iv., 227.

' Ktavema, Sankara, and the old Bengili MS. interpret sanke by
sochanlya, ‘to be sorrowed for;’ but Chandra-sekhara has iodAaniys, and is
followed by Chézy and the Calcutta edition. The meaning will then bo
‘1 myself am now to be cleared [justified] by myself’ All the MSS.,
except ono, insert me.

* ‘Now that my marriago is called-in-quostion, this is not the (proper)
form-of-address :' sce p. 196, noto 3. All the MSS. agree in reading samudd-
dro for samuddchdro; otherwise it might be suspected that samuddAdro was
the correct word, to which samuddehdro must be here equivalent.

3 ‘It is not becoming in thee, having awhile since in the hermitage so
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' “In all probability tho ring slipped from (the finger of) thee as thou
wert offering homage to the water at Rachf’s holy-pool, within Sakrévatara.’
Sakra is a name of Indra, and Sakravatira some sacred place of pilgrimage
where he desconded upon earth. Sachf is his wife, to whom there was
probably a tirtha, or holy bathing-place [sce p. 16, note 2], conscorated at
this plaoe, where Sakuntala had performed her ablutions.

% ‘This is that which is said [thus is proved the truth of the proverb]
“ Woman-kind is ready-witted.” ’  Strainam = astri-jdtsh, ‘ the femalo sex :’
K. The Bengilf have tdam tat pratyutpanna-matstwam strindm : compare
Hitop., 1. 2320, wherc pratyulpanna-matsh is the name given to the ready-
witted fish. See also Hitop., line 2338, ‘The food of women is said to
be two-fold, their wit four-fold, their cunning six-fold, and their passion
eight-fold.’

3 ‘ Here, however, sovereignty has been shown by destiny.’ A similar
sentiment occurs further on in this play, and at the beginning of the 4th.
Aot of the Vikramorvasf, dAavitavyatd atra dalavati, ‘ Hero destiny has shown
its power.’

¢ Dr. Boehtlingk considers that érofavyam is here taken as a substantive,
and construcs, ‘ The moment-for-hearing (what clse you have to say) has now
arrived :’ compare page 111, line 7. As the passive participlo is often
used substantively the translation may be ‘ What took place is now to
be heard.’
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187], and interprets it by dranyaksu. Somo read drannao which secms to
be an error for aremmado mom. pl. fem. The fominine is admissible on
the principle of the superiority of the human species over animals.

' ‘By such false honied words as these are voluptuaries allured by
(women) repenting of their own deeds.” The Taylor and my own MS. have
wirvartinindm. The Mackenzie has yoshitdm madhurd-girbhih for anritamaya-
vdnmadhubdhih.

* According to Pénini, ii., 2, 38, ¢dpasa-vriddAd is a legitimate compound,
although vriddha-tdpasi would be more usual.

3‘The untaught cunning is observed of fomales (even) in-those-that-are-
not-of-the-human-race [s.c., even in animals]; how much more (of those)
who are endowed with reason [f.6., of women]. The female cuckoos, as-is-
well-known [kAalu] allow their own offspring to be roared by other birds,
before soaring in the sky.” Amdnushishu; i.o., mdnusha-jdti-vyatirikidew tir-
yag-jdtishu: K. Pratibodhavatyah = jndninyah = chastanya-bAdsah : 8. The
most obvious sense of this word, if the context would allow it, would be,
‘those women who have received instruction.’ Para-8Arstdh: see p. 163,
note 3.

Verse 183. Vasanta-TiLAxA (variely of SAxxARf). See Verses 8, 87, 81, 43, 46, 04,
74, 80, 83, 83, 91, 93, 94, 95, 100, 104, 105, 108, :
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! Literally, ‘a wilful, self-willed woman,’ ‘one who acts on the impulse
of the moment.’ It may have this sense here, but Sankara interprets it by
ganikd, ‘ a wanton, unchaste woman.’

% ‘Thus a sclf-committed hasty-action, when not counteracted leads-to-
keen-remorse [burns].’ Most of the Devanégarf MSS. have parikatam for
apratshatam ; the Mackenzie has pratihatam ; the oldest Benghlf apratihatam.
Chdpalam is ‘ any action proceeding from thoughtlessness or over-precipitation.’
Dahats : the Hinds connect a burning or smarting sensation with the idea of
remorse of conscience: comparo tho equivalent cxpressions manas-tdpa,
peichdt-tdpa, anutdpa, etc.

3 ‘Therefore an union, especially (when) in private, ought to be formed
with-great-circumspection [after having made proper inquiry or experiment,
f.0., after investigating each other’s character and circumstances]. Thus (is
it thni.) between those who know mnot (each other’s) hearts, friendship
becomes cnmity.’ Partkshya : tho Bengili have samikshys.  Sangatam
rakah = rahass sangamah: K.

¢ ‘Do you reproach us with accumulated accusations [faults]? Most of
the Devanigarf MSS. have sanyuts-doshdksharena kshinutha. The above is

Verse 135. Sroxa or ANusnTusn. See Verses 5, 6, 11, 13, 90, 47, 50, 51. 53, 78,
76, 84, 87.
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! ‘She is, then, your wife: either abandon her or take her: for the
authority over wives is admitted to be unlimited [reaching everywhere, un-
bounded].’ Kdntd: the Bengdlf M8S. have patni. Sarvato-mukhé = sarca-
karana-samarthd, ‘ omnipotent,’ ‘able to do everything ' Ch. = sarva-prakd-
rons, ‘ of every kind:’ 8. The literal meaning of the word is ‘looking or
facing in cvery direction.’

* ‘0 naughty ono, dost thou affect indepondence [art thou determined to
have thy own way]?  Puro-bhdgini = dushte: K. = doshaska-darisns =
doshaska-drik : 8., Ch. The first sonse of puro-bhdgin is ‘one who takes tho
first sharo or more than his proper share,’ ¢.e., ‘a forward, grasping character.’
In this sense it occurs at the end of 3rd. Act of Vikram., md mdm pwro-

Verse 137. Svoxa or ANusutusu. See Verses 5, 6, 11, 13, 98, 47, 50, 51, 53, 73, 76
84, 87, 125.
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' Anya-sangdt, i.e., anyasydh kdntdydh sangdt, ‘ on account of union with
another wife." As to vismrsfa: sce p. 162, note 1 at end.

? Guru-ldghava is properly a kind of abetract noun formed from the
Dwandwa guru-laghu, the vriddhi taking place in the second member of the
compound instead of the first. The sensc will then be, ‘I ask your reverence
as to the greater and the less [+.6. the heavier and the lighter] sin.’ This is
addreesed to the Brihman who acts as the Purchita or family priest, whose
duty it would be to advise tho king as to which was tho greater or less
sinful course. This sense of guru-ldghava is supported by two other pas-
sages : Mahabh., xii., 1273 ; and Epiaode of Yajn., 6. The more obvious
sense of the compound would be, ‘the alleviation [solution] of a grave
matter.’

' ‘In a doubt as to whether I may be infatuated or she may speak
falsely, shall I become a repudiator of my wife, or defiled by contact with
another’s wife? Aho: sco p- 47, note 1 at end.

¢ ‘A son who has the mark of the chakra or discus in his hand’ When
tho linos of the right hand formed themselves into a circle, this was the
mark of a fature hero and emperor.  Chakra-vartsn is generally explained to

mean, ‘an emperor whose dominion extends to the horizon [cAakra] or from
sea to sea.’

Verse iao. Sroxa or Anusutunn. Ses Vorses 8, 6, 11, 13, 96, 47, 50, 51 &3, 73,76,
84, 87, 135, 127.
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Examples of this participle are numerous in Bhatti, as in ii., 11, Latdnu-
pdlam kusumdns agrihndt, :ilopaociam dsta, §&o.

! ‘A single flash-of-light in female shape having smatched her up near
Apeam tirtha went off (with her).’ Stri-:athnam, i.e., striyd sva dhritir
yasya: 8. Titha: seo page 16, note 2. Ardt = antiks = nikate: K., 8.
Jyotsr = tgas. Jagdma: the Bengili and the Mackenzie M8S. have ¢sro-
A4t, ‘ disappeared,’ ‘ vanished.’

* ‘Granted, I remembor not the repudiated Muni’s daughter (to be my)
wife; nevertheless (my) heart being powerfully agitated forces me as it wero
to believe (her)’ JKdmam — atyartham: K. Kdmam lcdmdnmm 8.
Compare p. 24, 1. 1; p. 54, note 3. Pralydyayats, i.e., tatparigrahe: 8.

Verse 131. SArinf (variety of Tmisutusn), consisting of eleven syllables to the half-
line, each balf-line being alike.

Vorse 133. AnrX or GAruA. (8ee Verse 3.)
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! ‘ The setting of which is engraven with his name.” Mans-bandhana which
usually signifies ‘ the wrist,’ is here the place of the setting [technically, the
oollet, ,\0 U‘-?:’ nigin ddn] of the jewel which formed the mudrd or seal of the
ring, mentioned p. 52, note 3. Mans kAachyate yasmin st mani-dandhana :
K. The name might have been engraven on the stone itself, or on the gold
in which it was set. U2kri is used in tho sense of ‘ excavating,’ in Mahibh.,
i, 6813 ; and samutkirna with the meaning ‘ perforated,’ in Ragh., i., 4.

* ‘With a gesticulation of fear” The ks added to nd¢ita may possibly
signify a poar, sorry, or ludicrous gesture. It is often pleonastic, but in the
plays it will aomef.ilixeh be found affixed to the passive participle, to which it
gives the sense of a verbal noun. Thus udbhrdnlaks and apavdritaka [Mrich.,
P I‘II] for udbhrdnts and apavdrana.

‘Your honour.’ - BAdva = mdnya: §., ‘ venerable,’ ‘respectable’ [see
Wilson], to which méira may be added: see p. 6, note 2.

¢ ‘ Was it forsooth a présent given by the king (to thee) imagining (thee
to be) an ‘illustrious Brihman? . Prafigraka [see p. 52, 1. 3 with note] is
especially ‘a donation to a Brahman at suitable periods.’ Krstwd: see p.
171, note 1 in middle; and compare MAilavikign., 23, 9, para-kdryem &¢§
lﬂhﬂd Also Mrich., 147, 5.

* Bakrdoatdra: see page 105, line 2, note 1.
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Nishddas (must subsist) by catching fish, &. Any occupation which
involved the sin of slaughtering animals (excepting in the cuse of sacrificing
to the god éiva) was considered dospicable. Butchers and leather-sellers
waro as great, or oven greator, objoots of scorn.

! *That occupation in which one was born, as-the-saying-is (k+la), though
in-bad-repute, verily must not be abandoned. The same sacrificing-Bréhman,
who is savage in the act of slaughtering animals, may be (of a disposition)
tender with compassion.’ Sahajam = kula-kramdnugatam, ‘inherited from
onc’s forefathers.” Manu.is very peremptory in restricting special occupations
to the different castes, especially to tho mixed and lowest castes, formed by
intormarriage with the others. ‘A man of tho lowest class, who, through
ocovetousnces, lives by the acts of the highest, let the king strip of all his
wealth and banish. His own office, though badly performed, is preferable to
that of another, though well performed; for he who lives by the duties of
another class, immediately falls from his own:' x., 96, 97. Hence we find
the employments of fishing, slaughtering animals for food, leather-selling,
basket-making, burning the dead, &c. &c., assigned to men born in certain
impure castes, and confined perpetually to their descendants. To the higher
and purer castes a greater variety of employment was allowed. Sankara
observes that the Brahman is called SAat-ksrmd, from the precept of Manu
(i., 88), which enjoins upon him six occupations, vis., reading, teaching,
sacrificing, assisting others to sacrifice, giving, and receiving. Under certain
circumstances ho was allowed by Manu to cngage oven in trade, and other
employments. The sacrifice of animals was enjoined only on the priests of
the god Siva. The Brihman, in the worship of this god, might have to kill

Verse 1838. VairiLiva, containing twenty-one syllablea to the line, each whole line
being alike, the first and third half-lincs ending at the tenth syllable. See Verse 53.
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! ‘(But) the finding [sccing, showing] of tho ring by him must be (more
closely) inquired into.” Vimarshtavyam = jijndsitaoyam : B. The root mri
with o has usually the sense of ‘to consider of,’ ‘investigate ;' but if the

root be mryj, the sense would be ‘must be pardoned,’ ‘ overlooked.’ Kita-
vema has vimdrshlavyam, from mry.

* ‘Cut-purse,’ lit., ‘ knot-breaker’ or ‘knot-cutter.’ The Hindts generally
carry their money tied up in a knot in one end of a cloth, which is bound
round the waist.
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muham, i.e., stsor [not sssuno) mukham, and translated ‘or thou wilt see the
face of (thy) child (once more).’ He has supported this interpretation by a
reference to two other passages, one in the 7th. Act of this play [ pxéra-
mukha-darsanena], another in Mrich., 803, 4. Doubtless pulra-mukiam
drié is a common phrase, but the whole point of this passage seems to me to
lie in the ludicrous substitution of sunah for puirasya.

' Yamas-sadana, ‘the abode of Yama,’ .., the infernal city, Yama-pur,
whither the Hindis believe a departed soul immediately repairs, and receives
a just sentence from Yama, the Hindd Pluto or Minos. The name Yama,
i.e,, Restrainer or Punisher [from yam, ‘to restrain’]is given to him as
judge of departed spirits and god of punishment.

* This is said ironically, in reference to p. 218, line 14, note 5.

* Properly ‘a favour,” here ‘a present,’ ‘a gift.’

¢ *This (fellow) forsooth (may well say he) has been favoured, who, after
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obeerves that it is also the name for a kind of fish called in German scAear.
Had tho word been matsyika or mdtsyska, ‘a fisherman,’ there would have
been no difficulty. May it not mean ‘a fish-woman,’ and the phrase be
translated, ‘this lord of a fish-woman,” ‘this husband of a fish-woman
Kitavema and the Bengili have matsya-satror, ‘ enemy of fishes.’

1 ‘Let the half of this be the price of your flower (for binding about my
head).’ The fishorman is again ironical. The allusion of course is to the
flower mentioned at p. 222, note 1. There is probably a double-entendre in
sumanah, which may signify ‘ good-will,’ as well as ‘flower.’

* ‘Our first friendship requires to be attested over (some) wine,’ ¢.., Wo
must pledge ourselves over our cups or in drinking each other’s health.
~ Kddambart, ‘ an intoxicating liquor distilled from tho Kadamba flower.’ Sdk-
shékam : compare Milavikég., page 63, line 7; Raghu-vanfa, xi., 48, and
Hitopadoaa, line 842.

20
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aud p. 168, note 1 at end. Compare in Mélavikég., 88, 12, sariram asi me,
‘ thou art my body.’

! Rithtsava, lit., ‘the festival of the season,’ f.6., the Pasantotsava, or
* great vernal fostival,’ in celebration of the return of spring, and said to be
in honour of the god Krishna, Originally his son Kimadeva, the god of
Love, must have been the object of worship in this festival. It is identified
. with the Holi or Dol4-yatra, the Saturnalia, or rather, Carnival of the
Hindis, when people of all conditions take liberties with each other,
ospocially by scattoring rod powder and colourcd wator on tho clothes of
persons passing in the street, as described in Ratnavali, pp. 6, 6, 7, whero
syringes and waterpipes are usod by the crowd. Flowers, and especially the
opening blossoms of the Mango, would naturally be much used for decoration
at this festival, and as offerings to the god of Love. It was formerly held
on the full moon of the month Chaitra, or about the beginning of April,
but now on the full moon of Phélguna, or about the beginning of March.
The other great Hindi festival, held in the autumn, about October, is called
Durgotsava or Durgd-piyd, being in honour of the goddess Durga.

* Pranidhdna, ‘ profound meditation,” or that mental faculty by which
divine beings were supposed to be able to ascertain future events. The verb
pronidhd is primarily ‘ to fix in;’ honco ‘to fix the mind on,’ ‘ be intent on.’
Compare in Vikram. [interlude before the 4th. Act] mayd prenidhdna-sthitayd
atydhitam upalabdham.
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of the whole world." Rsfu is evidently here the scason par excsllence, the
season of all others. Prasddaydms, lit., ‘T ask tho_e to be favourable,’ ‘1
eatreat thee to be propitious.’

' Bandhona, i.e., prasava-Bandhana, ‘ the foot-stalk of the flower:’ see p.
108, 1. 8, note 3.

* ‘Having joined the hands together,’ or ‘having placed them one over
another.” Kapota is properly ‘a dove or pigeon;’ but Kitavema informs us
that it is also the name for a mode of joining the hands. Probably the
hands and fingers were brought into a position bearing some fancied resem-
blance to a pigeon. Sankara and Chandra-Sekhara quote the following verse
which seems to intimate that this position was significant of humble entreaty,
respectful representation, or fear; Sarva-pdriwa-samdileshdt kapotah sarva-
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I’Mmdga is ‘a rule or standard of action,’ and pramdsi-krs, ‘ to receive as a
rule,’ ‘ to admit as authority :’ compare p. 188, 1. 5.

! ‘The bud of the mangoes, though long since protruded, does not form
[gather] its own pollen [dust]. The kuruvaka, although ready-to-flower
[completely studded with buds] remains stationary in its budding state.
The noto [voice] falters in the throats of the male-cuckoos, though the cold-
dews are passed. I suspect even Smara, being daunted, arrests [replaces]
tho shaft half-drawn from (his) quiver.’ Badhndés: seo p. 28, note 1 in
middle; and compare tshad-baddha-rajah-kandgra-kapiid chits navd mangart :
Vikram., Act 2. Sannaddham = pushpitum udyatam : 8. = oikdsonmukham :
K.: Compare p. 27, 1. 5, note 2. StAstam: compare p. 1, 1. 2. Kurwvaka is
either the crimson amaranth, or a purple species of Barleria. er ‘W. Jones
makes no mention of it. Zai-korakdvasthayd = l:aw:d-daayd S ., i.6., na
vikdsitam : Ch Skhalitam = gadgaditam: K. Smra, properly the dewy
season,” or ‘season of hoar-frost.’” The Hindis divide the year into six
seasons of two months each, viz.—1. Spring, Vasanta, beginning about the
middle of March, or according to some, February; 2. Summer, Grishma; 3.
Rains, Varshéh; 4. Autumn, Sarad; 5. Winter, Homanta; 6. Dows, Sisira.
Punskokila: sce p. 162, note 3. Sanharats: compare p. 14, 1. 1. It is clear
that san-hes and prats-san-hrs may have the sense of ‘replace,” in reference to
a quiver, as in Mahdbh., 3, 772, we have sanharasws punar odnam. Seo also
Ragh,, iii., 64. Smara: see p. 208, note 2.

* ‘(But) fow days (have elapsed) to us sent to the feet of his majesty

Verse 136. SAnp6ra-vixa{prra (variety of ATipnpiri). See Verses 14, 30, 36, 39, 50,
63, 79, 85, 86, 89, 97, 98, 111.
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family or privato matters,’ ‘ family scandal.’ It is so used in Vikramorvasf,
Act 2, etat kaulinam vijrimbhato.

! This must come from a Sanskrit crude form rdshirs or from rdshiren,
neither of which are given in the Dictionary.

* ‘ He abhors (everything) ploasurable. He is not as formerly respectfully-
waited-on every day by (his) courtiers [counsellors, ministers]. He spends
his nights, without even closing his eyes, in tossing [rolling] about on the
edge of his couch. When, out of politeness, he addresses the usual-civil
speeches to the women of the palace, then he blunders in (their) names and
becomes for a long while disconcerted [abashed] with shame." Ramyam, i.e.,
erak-chandana-vanitdds, ‘ garlands, sandal, women, etc.:’ K.; in fact, ‘tho
pleasures of sense.’ Prakrstsbhih = sachivaih: Ch. = sishiash : 8. Udhitdm
= arhdm = tatkdla-yogydm: K.: see p. 145, 1. 8. _Antahpurebhyo: sece
p. 123, note 4. Gotreshu = ndmasu: 8., Ch. = ndmadheyeshu : K. Skhalitah
= viparyastah: K., i.e., ‘ by mistake he utters the name of Sakuntals:’ K.,
8. To indicate a lover’s absence of mind or rather the one engrossing object
of his thoughts, Hindé pocts arc fond of making him fall into the trap of
calling others by the name of his mistress. Compare Kuméra-eam., iv., 8.
See also Ragh., xix., 14—2Ndma vallabha-janasya te mayd prdipya dhdgyam
opi tasya kdnkshyate it tam gotra-viskhalitam tchur amgandh, ‘The women
thus addressed him making mistakes in their names [calling them by the
name of his beloved], Since I have received the name of thy beloved I desiro

Verse 137. SArpOra-viznfprra (variety of ATipnaim). See Verse 136.
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single golden bracelet fastenod [placed] on the left fore-arm ; with lips blood-
loss from sighing; with eyes very red from sleeplessness (caused) by thought
(upon éakuntal&); through the excellence of his own (inherent) lustre,
though he be attenuated he is not observed (to be 80), like 8 magnificent gem
(whose surface is) ground away by the polishing-stone.’ Pratyddishta-
otissha-mandana-vidhir = nirdkrita-visishidlankdra-vidhdnah : 8. Compare
Megh., verse 92, and prasddhana-vidheh prasddhana-viseshah: Vikram., Act 2.
Prakoshtha [see page 51, note 3] = kirpara-mans-bandhana-madhyabrdga :
K. Compare page 115, note 1. DBibhrat = dadhat: in the pres. part. of
verbs of the 3rd. conj., the nom. case is identical with the crude. Apa-
rakia is equivalent to nirakta, rakis-hina, ‘bloodless,’ ‘pale.’ The effect of
long and deep sighs would be to draw the blood away from the lips. Com-
pare Megh., verses 83, 89. Chintd-jdgarana, i.e., Sakuntald-vishayimyd ohén-
tayd: B. Gundt = wikarshdt: K. Samskdra = idna: K. = prastare-
visesha: Wilson gives the sense ‘ polishing;’ compare Hitopadesa, line 15.
Sdnollikhitah = sdnodghrishtah : K. Ndlakshyate: see page 70, note 3 at end.

' ‘ Previously this paralysed [blighted] heart slumbered even whilst-it-was
being-roused-from-sleep by my fawn-eyed beloved. Now it is broad-awake
to the anguuh of remorse Anuioys-dukthdya = pthtdpd—Mya
Samprats, i.e., tad-virahs: 8. Vibuddham = jdgritam : 8.

Versa'139. AnvA or GArnA. (See Verse 3.)
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fortunes are continually on the watch for an opening or vulnerable point by
which to assail us; thoy scize the first opportunity that offers for attacking
us; they quickly succeed each other before wo have time to stand on our
guard. This inust have been a common proverb, somothing like our ‘ Mis-
fortunes never come alone.’ Tho king observes that ‘ this which is a saying
commonly current among men is quito consistent and true [avyabhicAdrs] in
his own case,’ and he then proceeds to explain why [kutas : see p. 54, note 2]
in the subsequent verse. Randhra = chhidra: K. Upanipdtino = samdpa-
tonts: K. _Anorthdh = dpadah: K. Yad uchyate, i.c., lokena: K. avyabhs-
chdri = aviparydss [i.c., ndnyathd bhavats]: K. = avakyam-bhdes or yathds-
tham: 8. Dr. Boehtlingk translates, ‘ The unfortunate fall into a hole
(grave],” which scems to me only supportable by a reading randhropari-
pdtino 'narthd, noticed by Kétavema, although not adopted by him. Com-
pare Bhartri-hari, ii., 86. Prdyo gachchhats yatra bAdgya-rahitas tatrawa
ydnty dpadah.

1 *No sooner is this my soul freed from the darkness that obstructed the
remembrance of my love for the sage’s daughter, than a mango-blossom-
shaft, O my friend, is fixed on (his) bow by the Heart-born (god) now-about-
to-shoot-at-me.” The oocurrenco of chs in each clause denotes immediate
connexion or succession, expressed in English by ‘so soon as,’ ‘immediately
on,’ ‘ scarcely—when,’ etc. : compare Kuméra-sam., iii., 58. Manasi-ja, ‘ born
in tho mind or heart,’ a name of the Hind Cupid: see page 101, note 1.
Praharishyat, ‘ about to strike,’ part. of the 2d. fature. Chile-éara: see p.
99, note 2 in middle. The verse which follows this in the Bengilf and
Mackenzie MSS. is probebly spurious.

* 1 have adopled vdnam from the oldest Bengili MSS. Sankara and

Verse 140. Druta-ViLamsita (variety of JAGaTf). Ses Verses 45, 73, 198.
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' ‘With the agreeableness of its flowery offerings,’ ‘ with its charming
flowery gifts.” Upahdra, or according to the Scholiasts upachdra = kusumddi-
vistdra: 8. Flowers were used as complimentary presents or offerings,
especially to the god of Love.

* 8a bhavdn is in all the M8S. except my own, which omits ss. Sa may
bo used to emphasize other pronouns, and s dAsvdn is therefore equivalent to
sl tu, i.e., ‘ your honour, that same person to whom alone I mentioned the
circumstances.’

? Bee page 94, line 2. As to bhitdrtAa : see pago 4, line 3.

¢ ‘ Whose brains [intellect] is like a lump of clay,’ ‘ whose understanding
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bedimmed with gushing tears; that (it is whxc.h) torments me like an en-
venomod shaft.’ ltah, i.c., mattah, ‘ by me: ' 8. Pyavasitd = yatnam krita-
vati: 8. Muhus tishtha, ete. : sec p. 212,1. 6. Guru-same, i.c., alanghydduatayd

' “Alas! such is (the force of) avorsion to onc’s own action,’ or ‘ such is
the force of seclf-reproach for wrong committed by one's self.’ Paratd may
mean either ‘ addiction to,” or ‘ alienation from.’ It scems here to have the
latter sense. Some of the Bengili MSS. have a-kajja-paradd. Swa-kdrya,
i.e., ‘ relating to Sakuntalé * §. Compare p. 207, 1. 1.

* “Who elsc could presume [would have the power] to-lay-a-finger-on
[touch, bear off] the idol of (her) husband?’ Kah anya: compare p. 208,
1. 4. Pati-devatd, ‘the goddess of her husband,’ or as we should say, ‘a
wife idolized by her husband.” This I take to be the sense of this expression,
which is found in all the Devanigarf MSS. The Bengli have pats-vratdm,
‘a wife devoted to her husband.’ Pari-mdrshtum [so read all the Devanigari]
must come from pari-mrij, to which Westergaard gives but.vne meaning,
- abstergerc.’ Doubtless, it may bo used like pari-mris, ‘to lay hands on,’
‘lay hold of :’ ¢f. p. 202, note 4. One MS. [E.I.H. 1060] has pard-marshtum.

% Janma-pratishthd = janma-sthdnam, ‘ place of birth ' = md¢d, ‘mother :’
Schol., Chézy. Janma-pratishthd = janani: 8. Dushyanta speaks of Sakun-
tald to the Vidishaka as, ‘thy friend.’ So the Yaksha speaks of his wife
to the Cloud, in Megha-diita, verses 87, 93.

21
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I havo adopted eva and prapdiah [in place of els and prapdtdh] from the
Mackenzie, the former supported by Kitavema. Mdyd, i.c., sndraydldds-
kriyd : 8 Bhrama: one so affected imagines that to be present which doece
not really exist [asad aps sdkshdt-karots: 8, Chg Punyam, i.e., swakiyam
sukritam : K. Tdcat phalam eva, i.c., darsana-phalam eva: X. darsans-mdtre-
phalam : Ch., ‘fruitful so far only as the sight of Sakuntalé:’ K. Klishtam
[ef- p- 201, 1. 7]: the best explanation of this idea will be found in p. 80,
L. 6, with note 2, and in note 2 in this page. .Adsannsvriffyas: compare
Raghu-v., viii., 48, para-lokam. asanniorittaye gatdss, ‘thou art gone to tho
other world never o return.’ Sankara thus explains the second half of the
verse: ‘ As a man after ascending the peak of a mountain falls headlong, so
my hopes after ascending to the sight of Sakuntal4 are precipitated.” As to
tata, seo p. 175, note 1. Amara [ii., 3, 4] gives alals as a synonym of
prapdta and bhrigu, each of these words signifying ‘a precipice,” but there is
no reason why atata should not bo usod as an epithot of prapdta, to denote a
very precipitous declivity. The Benghli MSS. read Kiriptam nu tdvat
Phalam eva punyaih asanniorittau tad [asanniorityaited] ativa manye mano-
rathdndm atata-prapdiam.

! ‘Is not the very ring a proof that there may be an unexpocted meeting
with that which must necessarily come ?’ Nanu is often = the Latin nonse.

* “Verily, O ring, tho-merit-of-thy-good-works like mine is judged [proved]

Verso 143. Pusnritiens, in which cach whole linc is alike. See Verses 33, 37.
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! * Count [spell] hercon [f.e., on this ring] one by oncp ach dny. the letters of
my name until thou rcachest the cud.  So soon, O loved one, (as thou hast spelt
the whole name) a messenger will come into thy presence who-will-conduct
theo to the entranco of my privale-apartments.’” Ndmdksharam : compare p.
52,1.2. Gachchhasi : so reads the Taylor MS. and my own, supported by the
Calcutta edition; the others, gachchhats. Netd: the noun of agency has
sometimes the scnso of a futuro participle, and may govern the case of tho
verb. 8o vaktd vdkyam, ‘onc who is about to speak a speech:’ Draup., 32.
Indeed the nom. case of this form of noun is never distinguishable from the
3d. pers. of tho lst. fut.

* ‘Verily (this) charming period (of expoctation) was by Destiny made
(to pass away) without-the-appointment-being-kept,’ or ‘ Destiny caused that
the delightful appointment-of-a-period (for the reunion of these lovers)
should fail of boing kept.” Visamvad is ‘to fail in keeping a promise or
agreoment.” Cf. phale visamvadats : Vikram., Act 2.

3 The Vidishaka designedly uscs the dialect of the fisherman: soo page
220, ling 1 and 3; _bage 216, note 2.

¢ Compare page 205, line 2-4, note 1.

Vorso 144, Vasanta-TiLaxA (varioty of Saxxanf). See Verses 8, 37, 31, 43, 40, 64,
74, 80, 83, 83, 01, 93, 04, 05, 100, 104, 105, 108, 123, 134.
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! ‘The imitation of nature is charming by (reason of) the sweet position
[disposition, arrangement, posture, attitude, of the figure or figures]. My
sight stumbles as it were amidst the depressions and prominences;’ s.s., The
relief or appearance of projection and depression in the picture is so well
managed that my eye is deceived, and seems to follow the inequalities of
surface.

* ‘Whatever is not well (executod) in the picture [whatever falls short of
perfect beauty], all that is wrongly (pourtrayed). Nevertheless her love-
liness is in somo measurc possessed by the drawing,’ s.s., Tho artist has to
some extent made a likeness though very inferior to the original. RekAd =
lekhana, ‘a sketch,’ ‘delineation:’ K. The Benghli have lkAayd. The
Dictionary gives chilra-lekAd only.

Verse 146. Sroxa or Anusutusu. Ses Verses 5, 6, 11, 13, 96, 47, 50, 51, B3, 7‘.76'
84, 87, 125, 137, 130. .
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' ‘Here is a sign of my passion : the soiled impression of (my) perspiring
fingers is observed on the edges of the picture, and a tear here [this tear]
fallen from (my) cheek is perceptible from the obliteration [effacement, dis-
appearance, cessation] of the colour. However offensive to our notions of
good taste, it is certain that in Hind erotic poetry, perspiration is considered
to be one of the signs of passionate love. Varnikd [ = varna] is the reading
of Kétavema, supported by most of the Bengil{ M88., which have varnakd.
The other Devanagarf have varftkd, which may posaibly, like varts, mean
‘ collyrium,’ ‘pigment.’  Uchchhwdsa, lit., ‘breathing-time;’ hence, ‘ces-
sation.” Kapola-patstam might be rendered ‘fallen on the cheek,’ [f.e., of
the portrait] as well as ‘from my cheek.’

* Literally, ‘ pleasure-ground,’ s.c., landscape ; ‘ lisw de la sodne:’ Chézy.

Verso 147. Anvk or GAruk. See Verso 8.
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[flamingoes] resting on a sandbank; (and) on both sides of it the sacred
hills-contiguous to Himélaya [Gaurf’s father,] with-some-deer-reclining (on
thom); and I wish under a tree, on-whose-boughs-some-bark-garments-are-
suspended, to form a doe rubbing (her) left eye on the horn of a black
antelope.” Ilansa, ‘a kind of wild-goose of a white colour, with golden
wings ; ot;mothing between a swan and a flamingo.’ It serves the god
Brahmé as a vehicle, and hence the Aamsa-ndda or ‘cry’ of this bird has a
sacred character, just as the cry of the swan, with the Greeks: the voice of
a beautiful woman is even compared to it: Bhatti-kavya, v. 18. Mdlini:
compare p. 103, 1. 4; p. 15, 1. 6. PdddA = pratyanta-parvatdh : 8 = par-
yania - pmatdh K. Gaur!-guroh = Ilimdlayasya : 8. Iimdla, the god
of the great snowy. rangc was the father of the goddess Gaur( tho wife of
Stva, whence she is called Pérvat!, Himavatsutd, Himajé, eto. Sdkhd—ete. :
compare p. 17, note 2 at end ; p. 23, note 1.

' ‘ With multitudes of long-bearded monks.’ Lamba, lit., ‘hanging down;’
kurchoha = imasru: 8. The Mackenzio roads lamba-kuchohhdnam padi- .
kamma kuvvdnena tdbasanim niarena.

* Chézy considers that abhipretam must here be taken in the sense of
¢ going before all others,’ * having the preference,’ i.¢., the favourite ornament.
There scoms to me no reason why this word should not retain its regular
meaning, and tho passage bo translated, ‘there is another of Sakuntalé’s
ornaments intended (to be drawn) on this picture (but) forgotten by me.’
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'  Wherefore dost thou undergo the fatigue of hovering round about?
Thero [eshd] resting-on-a-flower the-devotedly-aitached female-bee, although
being thirsty, waits for thee; nor indeed without thee will she sip (its)
nectar.” Paripatana, ‘flying round about,’ the first sense of pat is ‘ to fly.’

* ‘ For-onco-now this (beo) is warned-off [kept off ] quite in a courteous
manner.” The meaning is somowhat obecure, but there scems to be a
satirical allusion to the king’s polite addrees to the bee, followed as it is by
a threat.

* “This race (of animals), howeyer (it may be) driven off, is perverse.’
The Benghli MS8S8. and Kétavema bave pralishiddAa-vdmd. Vdmd in its
first sense means ‘ left,’ ‘not right;’ hence anything ‘turned from the right,’
‘reverse,’ ‘ perverse,’ ‘ refractory.’

¢ “If, O boo, thou touchost the bimba-lip of (my) beloved charming as tho
uninjured blossom of a young tree, that very (lip which has boen) tenderly

Verse 161. AnvA or GAruk. See Verse 2.
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Vorso 153. Vananta-Tinax4 (varioty of S8axxanf). Sece Verses 8, 37, 81, 43, 46, G4, 74,
An, 82, 83, 91, 93, 94, 05, 100, 104, 105, 108, 133, 124, 144, 148,






255 N TET SE: 0 | R4y

TATGYA_ THAA: U TT AWAT W2 |
- qfirTRewT @O & gl fediwar s g 0
¢« 0 xfa e et
AR | gRTETRTN Wg=Y qoy Aoews |
AR | RN wrd Ty R
TIAT | 399 | &9 @9 Ny @ wpmata

worarCTa faehiae aer: @ eREm: |
YA W RN T ReTara w0 e

' ‘My belovod is once more transformed into a picture by theo reviving
the recollection of me enjoying the bliss of beholding her just-as-if (she
were) present before my eyes, having my (whole) soul wrapped-up-in-her.’
Tan-mayena — :S'akuntald-nmym: 'S., lit.,  with a heart made of éakuntau,'
§.s., wholly absorbed by her. As to vsharati in tho line following this verse :
800 p. 167, noto 3.

* ‘This demeanour of (one in a state of) scparation, opposing first one thing
and then another, is singular [unexampled, without a precedent].’ Pirvd-
para-virodhi may mean ° setting itself against everything from first to last,’
or ‘from first to last untoward.’ Lovers, when separated from each other,
were supposed to find comfort and amusement in various trifling employ-
ments expressive of their passion [see Megha-dita, verse 86]; but here was
the case of one whom nothing could divert.

! ‘(The hope of) meeting her in sleep is rendered vain through (my)
wakefulness. Moreover the (blinding) tears (that fill my eyes) will not
I;armit me to bohold her even represented-in-a—picwrg.’ As to vdshpa, see
p- 167, note 3 in middle. Khilibhita = durlabha: 8. In Hindi poetry
dreams and pictures are the regular standing artifices of lovers for tricking
thomsclves into fictitious unions with their mistresses; just as sleeplessness
and toars are the regular standing impediments to such devices. Compare

Verse 153. AnvA or GAruA. (See Verse 3.)
e em— | —m— e~~~ == | ~ | == |-
Verse 163. Sroxa or AnusuTuss. See Versos 5, 6, 11, 12, 96, 47, 50, b1, 53, 73, 76,
84, 87, 125, 127, 146.
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reason why it should not stand with the sense ‘carried away,’ ‘borne off.’
Kitavema has ssrvdsits, ‘oxpelled.” Some of the Bengill, nshnavida for
nihnuta, ‘ concealed.’ Sankara has nérgato.

! ‘Rendered insolent by my great attention to her.’

* ‘ From the bane of the inner apartments.’ Kdla-k4ta: At the churning
of the occan, after the deluge, by the gods and demons, for the recovery or pr@
duction of fourteen sacred things, a deadly poison called kdla-kéta or Hala-
hala was gencrated, so virulent that it would have destroyed the world, had
not the god Biva swallowed it. Its only effect was to loave a black mark on
his throat, whence his name nila-kantha. Kétavema has kalahddo for kalahdt,
* strife,’ and éankara, katdt, ‘ snare.’

* ‘Call mo in tho palace (named) Megha-pratichchhands.’ Sabda may
form either a nominal or a verb of the 10th class: compare p. 162, note 2.

¢ ‘ Although his heart [affoction] is transferred to another.’ Compare in
Vikram., Act 3, ‘ Anya-sankrdnta-premdno ndgerd adhikam dakshind bAavanti.

2L
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founded by Ikshwiku, the first of tho monarchs of the solar dynasty [aee'p.
14, note 2]. It was situatod on the river S8arayu in the North of India, and
is now called Oude. Sreshthin, ‘ the head of a guild or corporation practising
tho samo trade.” Punsavana, ' tho rite performed on the quickening of the
footus,’ is the second of the twelve purificatory ceremonies enjoined by Manu
on the threc superior classes [ii., 27, otc.] It comes next in order to the
garbhddhdna or ‘ ccremony on concoption ;' compare p. 198, 1. 7, noto 3.
' Garbha = garbha-sthah puirah, ‘ tho child in the womb:’ K.
% Beo tho translation of this verso, page 191, note 2 at end.
? ‘Liko grateful-rain at the right season.’ Praorishiam = prahrishta-
varshanam : Schol., Chézy. Some of the Bengili MSS. have pavittAam for

pravishtam.
¢ “The goods of familics who are bereft of support through the failure of

Verso 166. Suoxa or Anvusuyusu, See Verso 164
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in hor womb.” According to the Hindd notion, a child is a reproduction of
ono’s solf. Atmaiva painyd jdyate: K. Kula-pratishihd : see p. 124, note 1.
Kalpishyamdnd : see p. 191, note 2 in middle. Vasundhard: compare p.
184, note 3. '

' “Woe is me! the ancestors of Dushyanta are brought to a critical
situation; bocause—Thinking to themselves, Who, alas! after this (man), in
our family, will offer (us) the oblations préparcd-according to scriptural-
precept? in all probability,’ ctc.: sce page 112, note 1. Peinda-bhdjah =
pitorah : Q., Uit., ‘ partakers of oblations to the dead,’ .., the manes of
deceased ancestors for whom the Sraddha was performed. Kutah: seo p-
54, noto 2. Amdt, i.e., Dushyantdt: 8. Dhautdiru-iesha: compare the
analogous oonipounds twag-asthi-iesha, ‘ having nothing left but ekin and
bone ;" mdma-iesha, ‘having nothing surviving but a name.’ The Benghll
MSS. read dhautderu-sekam. Tho duty of performing the Sréddha devolved
on the eldest son or on the nearest surviving relative. If no one survived to
celebrate this rite, tho manes of deceased progenitors sank from their
celestinl abode to the lower regions. Compare Ragh. 1., 66, 67.

Veorso 167. Varanta-tiLaxf (varioty of énxxnd). See Verses 8, 27, 81, 43, 46, 64, 74,
80, 88, 83, 91, 03, 04, 06, 100, 104, 105, 108, 133, 134, 144, 148, 153.
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! Bee pago 217, note 2: i.c., Udbhramanena dkdiam pratyudgamens: K.
* Abrahmanyam, (‘Holp ! to the rescue!’) acoording to Amara 1., vii., 14, is
abadhyoktay, i.e., implies an aaaertion that the thing in question is not to be
killed. ABadhyo 'ham styarthah: 8., ‘ the meaning is that, as a Brihman, my
person is sacred and inviolable.” Compare in the Uttara-Rima-charitra, p. 30 :

‘ Then by a Brihman, having placed his dead son at the royal gate, a cry of
“ Abrahmanya’ was sct up, accompanied by a smiting on the breast.’

% 80 rcads my own MS. One Devanigarl has prafydgatah, tho others
simply karnam dattwd. The Benghll pratydgata-chetanah.

¢ ‘ Fallen into danger,’ ‘placed in jeopardy.’ As to gala, see p. 37, note 1.

* Atta-gandha = dtta-garva, ‘ humblod,’ having the pride taken down,’
‘insulted.” Compare in the Mahibh., rdjyam dtta-lakshms, ‘a kingdom
stripped of its wealth.” The Mackenzio has dréa-kantha, ‘ throttled.’

¢ ‘ By some demon of invisible form, having seized [overpowered] him, ho
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' A Bahuvrfhi compound agrecing with mdm. Some MS8S. have prat-
yavanala. ,

3 As to Yavant and édmya-hactd, seo page 62, note 3.

' Hastdvdpa = jydghdta-vdrana: K. = anguli-trdna, ‘a guard to protoct
the hand or fore-arm from the bow-string,’ ‘ an arm-guard,’ ‘a finger-guard ;’
from Aasta, ‘o hand,’ or ‘the lower arm,’ and dvdpa, ‘ a band’ or ‘bracelet :’
comparo p. 115, note 1. The Bengili have Asstdvdra.

¢ * Hore, thirsting for (thy) frosh throat-blood, will I slay theo struggling,
as a tiger (slays) a beast. Lot Dushyanta now, who grasps his bow to remove
the foar of tho oppressed, be thy refuge [protector].’ Arttdndm, otc. :
ocompare page 14, line 2. Atta-dhanwd : compare pagoe 230, line 2.

Verse 169. Pranamsuiyf (varioly of Atisacarf), containing thirteon syllables to the
hall-line, each balf-line being alike.
T R . i
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khyéna, vii., 88, Prdjnas tu jalpatdim punsdm srutwd vdohah subhdéubAdh,
Gunavad vdkyam ddatte, hansah kshiram sodmbhasah. Bhartri-hari [II. 16]
has the following sentiment—' Brahmé [whoso vehicle is the flamingo] when
very angry with this bird, can destroy his nest among the lotuses, but
cannot deprive him of that celebrated and inestimable faculty which he
possesses, of scparating milk from water.” The reference is probably to the
milky juice of the water-lily, which would be its natural food, and to which
allusion is often made by the Hindi poets. As to rakshats, see p. 85, note 1.

! Mdtali is the charioteer of Indra. In the pictures which represent this
god mounted on his other vehicle, an elephant (callod Airdvata), Métali is
scen seated before him on the withers of the animal, acting as its driver.
In the plays, however, [see page 11, noto 1] Indra is generally borne in a
chariot drawn by two horses [called Harf or Harayah], which were guided
by Métali. °

* ‘The demons are made by Indra thy mark: let this bow (of thine) be
drawn against them. Not on a friendly-person are dreadful arrows directed
[fall] by the good, [but rather] eyes soft-with-(looks of)-favour.” AsurdA,
etc. : see pago 86, note 1; page 87, note 1.

* “Ho by whom I was being slaughtored like a sacrificial victim, is

Verso 161. VANSASTHAVILA (variety of Jaaarf.) See Vorsos 18, £, 33, 67, 81, 114,
117, 119, 145, 150.
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unattainable excepting tht:ough a hundred aéwa-medhas, or ‘ horso-sacrifices :'
sco pago 86, note 1. Sapta-saptih, ‘ drawn by soven steods:’ see page 11,
noto 1. Chandrah: tho appositenoss of this comparison depends on the
fact that Dushyanta’s pedigreo was traceable to tho moon: sce page 14, note
2; page 113, note 2.

! Compare dtta-danda: p. 191, 1. 4, and déta-dhanwd : p. 265, 1. 14.

* ‘Firo blazes up when the fuel is stirred; the snake when irritated ex-
pands its hood; ‘verily a man generally regains his own high-spiritedness
[gmtness,ooumge] through being roused-to-action [shaken, excited].’ PAa-
nam kuruto, ht. ‘ makes & hood ;’ phana, the expanded hood of the cobra.’
Kahobhdt : Kétnvemn has kopd¢. My own MB. and the Mackenzie have janiwh
for As janah. Most of the Benghll MSS. read tsjaswt samkshobhdé prdyah
pratipadyats tgah. :

3 Indra, as the HindG Jove, is lord of the atmosphere and winds: seo
pege 86, note 1.

‘1%%3m@amudeMﬂhahumeﬁHhm[hhmﬂ
is tho namo of tho minister : compare p. 236, 1. 7.

Vorso 163. Anvi or GAtuk. See Verse 3.
cme—m e | m— | =] —m— | ~m=— =~ | —-
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' * Although I have oxccuted (his) commission, after-such-a-distinguished
roocption (on tho part) of Indra, I consider mysolf as unworthy (of so
much honour).” Satkriyd-viseshdd: compare p. 40, 1. 11; p. 134, 1. 18.
The ablative may imply ‘in consequence of,’ ‘after.’ Anupaywktam, i.c.,
tddrsk-satkriydyd ayogyam : Schol., Chézy. Samarthaye = aagachchhdms.

* Compare page 8, line 3, note 2.

* ‘Your highness makes light of the prior benefit (conferred by you) on
Indra, (compared) with thoe (subscquent) mark-of-distinction (conferred by
him on you). He too (Indra) takcs no account of the distinguished honours
(bestowed) on your highncss, being-filled-with-admiration at your heroic-
achievment.” Prathamopakritam, i.o., rdkshasa-jaya-ripam plrvopakdram: K.
Pratipattyd = sambhdivanayd. Avaddna = paurusham, ‘a doed of heroism:’
K. The Colebrooke MS. has foshilo instead of vismsto. Satkriyd-gundn —
sambhdcand-viseshdn: K.  Guna appears to be used at the end of a com-
pound with tho scnso of visesha: compare lino 2 of verse 168. The
following is the Bengdlf reading : Upakritya hares tathd bhavodn laghu satkdram

acvekshya manyale : Ganayaly avaddna-sammstdm bhavatah so'ps na sathkriydm
smdm.

Verso 166. VarriLivya. See Verses 53, 133.
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' ‘The heaven of Indra, friend of tho gods, has been made freo from the
plaguo of tho Dinavas by two (means): now by thy flat-jointed arrows:
and formerly by. the claws of tho Man-lion.” Sura-sakAa: see p. 86, noto 1.
Tridiva = Swarga: cach of the superior Hind\ gods has a heaven, para-
dise, or clysium of his own. That of Brahm4 is called Brahma-loka, situated
on the summit of Mount Moru; that of Vishnu, Vaikuntha, on the
Him4layas; that of éivg and Kuvera, Kailésa, also on the HimAlayas;
that of Indra, Swarga or Nandana. Tho latter, though properly on one of
the points of Mount Meru, below Brahmé'’s paradise, is sometimes identified
with the sphere of the sky or heaven in general. Uddhrita, otc., Ut.,
‘having the thorns of Dénavas extracted.’ Kamtaks, ‘a thorn,’ is often
used for a pestilent or noxious person or thing. Ddnava: see p. 268, note
3. Nala-parvabhsh = nimna-parvabhih ; Natdni anunnatldns parvdins yesham :
K. Compare nata-ndsikah, ‘flat-nosed.” Also in Rimdy., I. i., 64, iarend-
nata-parvand [bidheda sapta-tdldn] which should be resolved into sarens-
dnata-parvand, not anats, otc. Purusha-keiarin = nara-sinka, ‘the man-
lion,’ s.e., Vishnu; for in this monstrous shape of a creature half-man, half-
lion, which was his fourth avatér or incarnation, Vishnu delivered the throe
worlds, or earth, Pitila, and heaven, from the tyranny of an insolent demon
called Hironya-kasipu, who had usurped the sovereignty of Indra: see
Vishnu-Puréna, p. 126.

* ‘Verily, when servants [delegates] sucoeod in mighty enterpriscs, under-
stand thou that (thore has been) peculiar ocondescension [distinguished

Verse 167. Drura-ViLamsira (variety of Jagarf). See Vorses 45, 73, 188, 140.

Verso 108. VAsANTA-TILAKA (varioty of Saxxanf). See Verses 8, 37, 81, 43, 45, 04, 74,
90, 83, 63, 91, 93, 94, 96, 100, 104, 106, 108, 133, 134, 144, 148, 153, 157.

3 n
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yielding overything [sce p. 272, note 1], produced the vestments or tapestry
on which they might be supposed to design the adventures of Dushyanta.
Giti-kshamam = gdna-yogyam is the reading of Khtavema and the Benghl(;
most of the Devanigar{ MSS. havo gis-kshamam : compare p. 28, noto 1 at
ond. Artha-bandham = padam, ‘a vorso,’ ‘word.’ _Artho badhyate anena sts
artha-bandhak padem: K. Compare in Act 2 of Vikram.: Zulydnurdga-
piiunam lalitdrtha-bandham patre nivesstam uddharanam priydydh, etc.

' ‘In which course [path, orbit] of the (seven) winds are we now moving?’
Tho Hiudis divide tho heavens into seven Mérgas or Pathas, s.c., paths,
courses, orbits (like the stories of the Mussalmin creed) assigning a par-
ticular vdyu or wind to each. Compare Vishnu-Puréna, p. 212 [Wilson].
The first of these seven vdyu-mdrgas or vdyu-pathas is identical with the
bAuvar-loka, or atmospherio region, extending from the dhér-loka, or ter-
restrial region [comprising the earth, and the adho-loks, called Patila)
upwards to the sun. The wind assigned to this Mérga is called dvaka, and
its officc is to bear along the atmosphere, clouds, meteors, lightning, etc.
The other six make up the swar-loka or heavenly region with which Swarga
is often identified [compare p. 273, noto 1] in the following order :—Tho 2d.
Marga is that of the sun, and its wind, called pravaka or pravdhs causos the
sun to revolve; 3d. that of the moon, its wind samvaks or samedha impels
the moon; 4th. that of the nakshatra, or lunar oconstellations, its wind,
udcaha, causcs the revolution of those asterisms; 5th. that of the graka, or
plancts, its wind esvdha bears along tho seven plancts; 6th. that of tho
saptarshi, or seven stars of the Great Bear, its wind parivaka bears along
these luminaries, as well as the swar-gangd, or heavenly Ganges [saptarshs-
chakram swar-gangdm shashthah parsvahas tathd : not as Dr. Boehtlingk suggests
saptarshi-chakram swarga-gah, etc.] : it appears from the next verso that this
was the Marga in which Indra’s car was at the momont moving; 7th. that
of dhrura, or the polar-star, tho pivet or axis of the whole planetary system,
to which, according to the Vishnu-Purina [pp. 230, 240, Wilson], ‘all the
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avatér] he appeared before the giant, and begged, as a boon, as much land
as he could paco in three steps. This was granted, and the god immediatoly
expanded himself till he filled the world, deprived Bali at tho first step, of
earth;‘ at the second, of heaven; but, in consideration of somo merit, left
Patéla still undor his rule. Another account makes him comprehend earth
in his first stop, the region of tho air in his socond, and heaven in his
third. Henco ¢ri-vikrama, iri-pdda, as names of Vishnu. The Bengilf MSS.
have in place of lasya dwitlya, etc.; tasya vyapeta-rajasah pravahasya vdyor
mdrgo dwitiya-hari-vikrama-pita eshah.

! ‘Honce, indoed, do-I-fool-a-delightful-repose in all my senses [organs]
external and internal,’ it., ‘ Honce my inner soul along with my external
organs fecls (a pleasurable) rcpose.” Compare in Vikram. end of Act 1V,
twad-darianena prasanno me savdhydntardtmd, i.e., ‘body and soul,’ ‘my
external and internal being,’ ‘my outer and inner man’ And again,
Urvait-gdtra-sparidd sva niroritam me sa-hridayam sariram. The organs of
sense [indriya] according to the SBankhya system are divided into two classes,
external, vdhyendriya; and internal, antarindriys. The external are of two
kinds: the fivo ‘ organs of perception,’ jndmendriya, viz., the ear, eye, skin,
tongue, and nose; and the five ‘organs of action,’ karmendriya, viz., the
throat, hand, foot, organ of excretion, and that of generation. Tho internal
organs are threo, viz., manas, ‘the mind,’ or organ of thought; bduddhs,
‘the reason,’ or organ of apprehcnsion ; akankdra, ‘ individuality,’ or * self-
consciousness.’ Chitla, ‘ the heart,’ or organ of focling is sometimes added.
Amara [I., 4, 17] divides the sndriya into two grand classes—1. karmon-
driydni; and 2. buddhindriydni or dhindriydni, ‘intollectual organs;’ the
latter comprises tho jndnendriydns with manas : this scems to be the popular -
division. Compare Vikram., Actiii., Bhacitavyatdnuoidhayins buddhindriydws.

* “Wo have descended to the path of the clouds,’ s.e., to the atmospheric
region betwcen tho sun and the earth, the Mérga of the clouds and of the
Avaha wind : sco p- 275, noto 1. The chariot must, therefore, have traversod
with the speed of lightning, the four intervoning Mirgas of tho planets, lunar
constellations, moon, and sun. If the Bonghl{ reading, pravahasya, bo adopted
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[emergent] mountains. The trees, from the elevation [coming-into-view,
rising, appearing] of (their) trunks, lose their state of being enveloped [con-
oealed, wrapped] in their foliage. Tho rivers whose-watcrs-were-lost-in-
narrowness, become visible [acquire manifestation] from the expansion (of
their waters). Behold! the earth is being brought up to my side [near me],
as if by some one flinging it upwards.’ In the same way to a voyager in a
balloon at a very great height, the surface of tho earth would seem flat, the
trees would be compressed within their foliage like mushrooms, and the
rivors shrivel into threads or tiny rivulets; but, on descending, the mountains
would appear to stand out, and the earth to recede from them, the
trees would exhibit their elevation, and- the rivers their breadth of water.
Unmajjatdm = udgachchhatdm: K. Avarohats = adho-gachchhats: K. Par-
ndbhyantara, etc.: The Colebroke MS. and my own have parna-swdntara; the
Taylor, parneshwantara; the Mackenzie, parna-prastara ; Kétavema, parndn-
tara-vilinam. Skandhodaydt = kroddoirbhdedt: K. Santdnat = jala-vistdrds:
K.: the other Devanigari have santdnais. TanubAdva, eto., ZTanubAdvena
shkshmatwena adrishtam salidam ydadm: K. Vyaktim bhajants, i.c., vyaktd
bhavants : K.
.~V ‘What mountain yonder is seen, bathing itself in the eastern and
western ocean, pouring down a golden stream liko a bar [bank, gato] of
cvening clouds?’ Parigha ocours in p. 86, 1. 5, with the senso of ‘ the bar
of a gate,’ but it may also denoto tho gate itself. Sdmumds, lit., ‘ posscssed
of table-land,’ ‘a mountain having extensive level ground on its summit.’

* Hoema-kits, ‘ golden-peaked,” a sacred range of mountains lying among
the Himélaya chain, and apparently identical with, or immediately adjacent
to Kailisa, the paradisc of Kuvera, the god of woalth, as it is here described
as tho mountain of the Kimpurushas, or servants of Kuvera. They are a
dwarfish kind of monster, with the body of a man and the head of a horse,
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' ‘A noble resolve,’ ‘a prime idea,’ ‘a first-rato conoception:’ compare p.
204, 1. 8. Prathamah kalpah = mukhyah pakshah: K.

? ‘The circumferencos of tho chariot-wheels cause no sound, and no dust
is soon rising-in-advance (of us); tho chariot of thee reining-in (thy steeds),
although it bas descended (to the earth), is not observed (to have done so)
by-reason-of-its-not-louching the surface of the ground.” Upodha-sadddh =
prdpta-dhwanayah: K. Compare upodha-rdga: Vikram., Aot 2. Pravaria-
mdnam may mean rising in front of us:’ compare p. 10, 1. 3. Nirundhatah =
nigrihnatah: K. Na lakshyats: see p. 70, note 3 at end. In the First
Act of Vikramorvaéf, when the car of Puriiravas touches the ground, the
direction is rathdvatdra-kehobham ndtayanti, ‘acting the concussion (caused)
by tho descent of the chariot’ Such, Matali remarks, is the difference

between the car of Indra and that of mortal heroes.
* ‘Where stands yon sage, towards [facing] the sun’s orb, immovable as

Verse 174. VANSASTHAVILA (varioty of Jacarf.) See Verses 18, 23, 38, 67, 81, 114, 117
119, 145, 1560, 161.

Verse 176. BAmpGra-vixnfpiya (variety of Aripnyiri). See Verses 14, 30, 86, 39, 50
03, 79, 85, 86, 89, 97, 98, 111, 137, 138, 140. 179,

20
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rotreat, which the Scholiast thence imagines to have boen located in part of
Swarga. Mandsra, however, may stand for the ‘ coral tree,’ and ‘swallow-wort.’

! Amrita, ‘ the beverage of immortality,’ ‘the nectar’ of tho Hindi gods,
supposed to be a liquid substance distilled by the moon, who is thence called
amrita-sth, ‘ nectar-producer,’ amritddhdrah, ‘ nectar-repository.’

3 Avatarishyats, it Goshah : 8.: i.e., Supply avatarishyati.

3 ‘(The place) to which other sages aspire by (their) penances, (where
there is) habitual [suitable, adequate] support of life by air in a grovoe in-
which-the-kalpa-tree-is-found ; (where there is) the performance of religious
ablutions in water, brown with the dust of the golden lotus; (where there
is) meditation (whilo seated) on jowelled slabs of marble, (and) restraint (of
the passions) in the prosence of celestial nymphs; in (such a place as) this
theso (sages) are performing penanco.’ Prdndndm orstish = jioanam : K. The
Hindis imagine that supporting lifo upon air is a proof of the highest degroe
of spirituality to which a man can attain. Sai-kalpa-orikshe = vidyamdna-
kalpa-drume: K.: = vidyamdna-kalpa-tarau: 8., Ch. Tho Colebroko MS.
has sankalpa-vrikshe : this use of saf is noticeable. 8d-tala, ‘the surface

Vorse 176. é&un(’:u-vunform (varioty of ATipugiti). See Verses 14, 30, 36, 39, 50,
63, 79, 85, 85, 86. 89, 97, 98, 111, 137, 138, 140, 178, 175.
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8ir W. Joncs obscrves that ‘tho vegetable world scarco exhibits a richor
sight than an Asoka-tree in full bloom. It is about as high as an ordinary
cherry-tree.” The flowers are very large, and ‘beautifully diversificd with
tints of orango-scarlet, of pale ycllow, and of bright orango, which form a
varicty of shadcs according to tho ago of tho blossom.’

' ‘Opportuno timo’ is one of the mcanings given for anfars. As to gurace,
compare p. 173, note 3 in middle. KaSyapa was tho reputed father of Indra.

* ‘I go-to-do (what I proposed),” ‘I will-do (as I said):' compare page
212, line 6, and page 16, line 8.

3 ‘T expoct not to (obtain my) desire; why, O arm, throbbost thou (thus)
vainly ? For happiness formerly scornod turns to misery.” Kétavema obecrves
that manorathdya is hero cqﬁivalent to manoratham prdptum, and rofors to
Péanini's Sitra ii., 3, 14. Bo phalebhyo ydts — phaldns dhartum ydts. As to
the throbbing of the arm, and nimstéam sichayitwd [= takunam niripya : K.]
seo p. 20, notes 1 and 2. éreyo = subham, i.o., éabuntald-r{cpam, ‘ consist-
ing of Sakuntalé ? K. I poarivartate: Katavoma has esparivartate and
sat parsvartate.

¢ “Act not so wildly [do not commit such a wild, wilful act, be not so
wild in your behaviour]. What! has he gone alrcady to his own nature 2’
Compare Ragh., iii., 42. Prakrits, ‘the stato or character which is natural
to one:’ compare p. 72, note 2. Gatah: sce p. 162, note 1 at end.

Verso 177. Sroxa or Anvusutusn. See Vorses 5, 6, 11, 18, 96, 47, 50, b1, 53, 73,
76, 84, 87, 125, 127, 146, 154, 155, 160, 164,
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' ‘It must certainly be my childlessness that causes me to yoarn (towards
this child).” Patsals or vdtsalya is, properly, the yearning affection of a cow
for its calf, or a parent for its offspring.

¥ Langhayats = dkramati: K. Compare page 97, note 1.

? Kétavema quotes a passage from the Vasanta-rij{ya to show that different
movements of the lips, such as biting the lip, pouting the under-lip, eto.,
woro significant of various cmotions. The gloss is corrupt, but it appoars
that adhara-dariana = adhara-prasdrana is [anddars] a gesture of contempt.
Comparc Psalm xxii., 7: ‘All they that sce mo laugh me to scorn; they
shoot out the lip,’ etc.

¢ ‘This child appears to me (to possees) the germ [rudiment] of mighty
energy (spirit, courage]. He stands like fire in a state of scintillation [in a

Verse 179. Svoxa or Anusurusn. See Verses 5, 6, 11, 18, 96, 47, 50, 51, 53, 78, 76, 84,
87, 125, 197, 146, 154, 155, 160, 164, 177, 178.
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and i, 92, 4, and i., 113, 4, cte. It is possiblo that the feminine noun ushd
may form its vowel cases from ushas, as jard from jaras; nom. jard, jarasau,
Jarasah ; instr., jorasd, jarddhydm, sardbhsh, etc.: soo Professor Wilson's
Grammar, rule 129. Thoe following is the corrupt gloes of Sankara : ko
pratyushasi klivam pshapraswdntu [ ? pihpraswdntu: Ch.] yoshatits koshah.
Kétavema explains navoshasd as a Bahuvrihi, ‘by tho early-dawned onc:’
Navam usho yasydh sd navoshd prdtaksandhyd tayd dhinnam vikasitam. As to
paonkajam : sce p. 212, noto 3.

! This pleonastic word, according to Lassen [Instit. Prak., p. 118] is.
derived from tho Sanskrit krits, and is oquivalent to pertistens ad, ‘in tho

' cottage bolonging to me,’ ete. Some of the MS8S. omit the word.

* ‘T have a great fancy for this unmanageable (child).’ Dwrlalits, i.c.,
dwrlabham ipsitam yasya [8.], ‘ difficult to be coaxed or pleased,” ‘ wayward,’
‘naughty.’ Kéitavema reads dwrlasi¢dya and interprets by dhiridya, ‘roguish,’
‘ mischievous.' The causal sense of the root lal is ‘to coax,’ though dwr-lilita
might then be expected. The primitive idea is certainly that of ‘sporting,’
‘toying,’ ‘ taking pleasure,’ as in tho root las. 8o in Vikramorvasf, Act II.,
the king complains that his eye-sight has become durlalitam, i.e., ‘ difficult

2r
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any mdnya, honorablo person: Bhadra-mukhets mdnyasydmantrane yathokiam
saumya bhadra-mukhotyovam mdnyo rdjnah suto vd.

! ‘Release the young lion being tormented in childish play by this (boy)
the-grasp-of-whose-hand-is-difficult to unloose.’ Some MSS. have masindam
or masndaam for mrigendram : the Mackenzie, misndam.

* ‘How is it that by thee, whose behaviour is opposed to (the peaceful
character of) a hermitage, (thy) father's humanity [forbearance], that-
dolights-in-the-protection-of-the-animals is thus outraged ; like the sandal-
trece by the young of the black serpent Airama-viruddha : ocompare p.
37, L. 9. Sanyamah = iamah: K., ‘a vow to forbear hurting animals.’
Kim sti = ksmartham: K.: st¢ is frequontly thus joined with kém : compare
p.- 71, L 1. Janmanas = janmano hetoh: K. Bo prabhava = janma-hetu:
p. 83, lino 2, note 1; otherwise I should translate ‘from thy birth.” The
Bengalt MSS. have janmadas and sanyami agroeing with it. Sukho: the
Mackenzie and Kitavoma have guno [= dharmah: K.] Chandanam : as to
the sandal, sco p. 175, noto 1. This cclebratod tree seoms to have paid
dearly for the fragrance of its wood: ‘tho root is infestod by scrpents;
the blossoms by boes; the branches by monkeys; the summits by bears. In

Verse 182. Rartuooouati (varioty of Trisutusn) containing eleven syllables to the
hall-line, cach half-line being alike.
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' Upaldlayan, ‘ fondling :’ see p. 289, note 2.  Pyapadsiah, ‘ family :* sco
page 204, note 2.

* ‘This (custom of retiring to a hermitage) is the last family-observance of
tho descendants of Puru. (They) who first of all for the sake of protecting
the earth choose a residence in palaces abounding-in-all-the-pleasures-of-
scnse, to them [of thém] the roots of trecs where the one religious vow of
ascotics [f.e., control of the passions, mortification] is rigidly maintained,
bocome a dwelling-place.” Rasddhskeshu: the Benghli MBS. have sudid-
siteshu, ‘ white with stucco or chunam.” Usants [3d pers. pl. pres. of vai]
= ichchhants: 8. = odnohhants: K. Taru-mbldni: so Manu enjoins that
the hermit is to be vijitendriyo dhardiayo vriksha-mila-nikstanah, ‘his passions
kept in subjection, sleeping on the bare ground, dwelling at the roots of
troes:’ vi., 26. It scems to have becn a constant practice in ancient India
for kings when thoy had rcigned sufficiontly long, to rotire from tho charge
of government and betake themsclves to penitentinl exerciscs. They first
associated the Yuva-rija or heir-apparent with themsclves, and then left him
in quict possession of tho throne.

3 ‘But this (sacred) place is mot (accessible) to mortals by their own
means [condition].’ Vishayah = pradeish: Bchol., Chésy. The Mackensie
MS8. has katham for na.

Verso 184. AurAcHCHHANDASIKA. See Verscs 77, 78.
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vema in rejocting agfwkd, as, according to Amara [I., 1, 7, 11] and S&hit.-
darp. [p. 179 ot ond], this word, in theatrical languago, is applied only to
& vedyd or harlot.

! ‘Perhaps the mention of a mere name, like the mirage-of-the-desert, is
destined to (cause) me bitter-disappointment.’ Mriga-trishnikd : sce p. 250,
note 1 at ond. Ndma-mdira-prastdvo may mean ‘the oocasion of a mere
name,” but the verb pra-sts has tho sense of ‘mentioning,’ ‘declaring.’
Kalpats, ' is sufficiont,’ or simply ‘bcoomes a causo of :’ compare p. 181, 1. 5,
p. 260, L. 12.

* A peacock, whether living or in the form of a toy, seems to have been a
favourite play-thing. 8o the boy in the fifth Act of the Vikramorvaes(: yah
suptavdn madanks tam me jdta-kaldpam preshaya sskAinam. For drys the
Bonghlf havo antiks. Antikd = bhagint jysshihd = dhders: 8.

3 ‘The amulet,’ ‘the talisman,’ lit., the guardian casket, the magical
casket. Ono scnse, however, of karandaka is ‘a kind of plant,’ or *herb
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' ‘Even this contradiction convinces me.' Pratydyayats, ‘ causcs me to
belicve,’ ‘ me inducit ad credendum :* compare page 215, line 13.

* Compare Mcgh., verse 90 [sdrayants eka-venim karema), and verse 98
(abald-veni-mokshotsukdns]. Tho Hindd women collect their hair into a
single long braid, as a sign of mourning, when their husbands are dead, or
absent for a long period.

3 ‘Even at the time of metamorphose,’ i.e., even on an occasion when it
ought to have changed its form. As to prakrits, ‘ the natural form or state,’
as opposed to vikdra, compare p. 72, line 2. Awushadhs: see p. 296, note 1.

¢ ‘I had no hopo in my own destiny,’ ‘ I had no trust in my fortuncs.’

2aq
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' ‘Furnished with a lucky talisman,’ ‘ protected by an auspicious amulet.’
As to drya-putra in tho preceding line, see p. 196, note 3.

% ‘Tho feminine ambd makes its vocative amda, by special rule.

3 ‘ By-the-kindness-of-fortune, O lovely-faced-one, thou standest (once
aguin) bofore me, the darkness of whoso delusion is dispelled by rocollection.
At the cnd of the eclipsc, Rohin{ has been (again) brought to an union with
tho moon.” Dishtyd is generally an exclamation cquivalent to ‘ Hail ' * good
luck !’ corresponding to Shakspero’s ‘Now fair befall thee!” I havo pre-
ferred to regard it hero as an adverbial instrum. case, ‘by the kindness of
destiny,’ ‘fortunately,’” ‘happily.’ Upardga: the following is the Hindu

Verso 186. Anvk or GAtuk. See Verso 3.
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amorgst them the old MS. [Bodlcian, 233], supported by Sankara and
Chandra-sckhara, read asanskirdl loldlakam sdam mukham, ‘ this countenance,
having its curls hanging looscly from want of dressing.’ Oshtha-puta, ‘ tho
covering of the lip;’ so akshi-puta, ‘ the skin covering the eye,” ‘ the eye-lid.’
Tho student is reminded that in a compound, oshfAs optionally causes the
clision of a preceding a.  The Mackenzie MS. has pdtaloshtham mukham priye.

' Sankara quotes tho following from Bharata: Kdkudhih pranipdiais cha
bhdgya-nindddibhis tathd, evam krite cha narindm purusho 'ti-priyo bhavet.

* *O fair onc! let the unpleasant-feeling [unpleasantness] of (my) repudia-
tion (of thee) depart from thy heart. Somehow-or-other at that time the infa-
tuation of my mind was strong. For such, for the most part, is the behaviour
of thosc ovor- whom - (the quality of) - darkness- has - the - mastery, on happy
(auspicious)-occasions. A blind man shakes off cven the garland thrown on
his head, suspecting it to be [with the suspicion of its being] a snake.’ Fyali-
kam = apriyam, K. = vipriyam, Ch. _Apastu: somo of the Bengilf MSS. havo
upaitu, which is unintelligible. Aimaps, i.e., ansrvackantya-ripam yathd sydt,
‘in a mauner not to be explained :* 8. 7Zadd = pratyddeia-kdle, ‘ at the time
of repudiation.’ Prabala-tamasdm, pradalam ajndnam yesham te tathokidh :
K. According to the Hindi philosophy there were three qualities or pro-
perties incident to the state of humanity, viz.: 1. Saltwa, ‘ excellenco’ or

Vorso 188.  Maminf (varicty of Arvasuyi). See Vorso 06, 00.
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veldydm. Paribddhamdna = pldayan : 8. ikuﬁla: compare dtdmra, p. 228,
1. 5, and p. 298, note 2. Vigatdnusayo = apagata-paichdt-tdpo. For vdshpam
in the fourth line, some of the Benghlf have kdnts, unsupported by any of
the Devanigarf MSS. The ropotition of vdshpa sccms at first unnecessary,
but not if it be borne in mind that ¢dshpa is, appropriately, tho moisture in
the eye, and tdshpa-vindu, tho tear-drop whon it has left the eye: sco p.
169, note 2 in middle. .

! A noun formed from the causal verb oxplained in p. 297, note 1.

* ‘Theroforo let the creeper reccivo again (its) flower, as a pledgo [mark,
token] of its inscparable-union with the (spring) season,’ i.e., ‘ Receive thou back
this ring, as the beautiful twining plant reccives again its blossom, in token
of its rcunion with the spring.’ Zena As, with the scnse of ‘ therefore,’ occurs
very frequently in dramatic composition: compare p. 81, 1. 2, p. 83, 1. 2,
and p. 85, 1. 1. Ritu: see p. 228, note 1 at end. Samacdya, ‘inseparable
or intimato counexion.! Tho Bengall MSS. havo ritu-samdgamdianss, and
Sunkara rilu-sangama-sichakam.

* Dishtyd, sce p. 299, note 3. As to pulra-mukha, otc., soc p. 222, noto 2.
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! ‘His dignity may be inforred from his form,” li¢., ‘his form has its
dignity inferrible.’

* ‘With an eyo that betrays [betokens] affection for (thee as for) a son.’
Pisuna: comparo p. 278, lino 5.

3 ‘This is that pair [Aditi and Kasyapa), the offspring of Daksha and
Marfchi, ono remove from the Creator [Brahma], which (said pair) sages call
the causo [origin, author, maker].of the solar-light subsisting in twclve
forms [having a twelve-fold subsistence], which (pair) begot tho ruler of the
threo worlds, the lord of the (Gods who are the) sharers of (every) sacrifice,
(and) in which (pair) Niriyana (or Vishnu), he (who was) oven superior to
the Self-oxistent [Brahma], chose [made] tho site for (his) birth.! Dwd-
datadhd : there are twelve Adityas or forms of tho sun, which represent him
in tho several months, or, as some say, attend upon his car: sce p. 280, noto
1. They are the children of Aditi and KaSyapa, and the gods Vishnu and
Indra aro reckoned among them. The other ten, according to the Vishnu-
purina [p. 234], are Dhitri, Aryamat, Mitra, Varuna, Vivaswat, Pishan,
Parjanya, Anfu, Bhaga, and Twashtri; but tho namos of the A’dityna vary
in the other Purinas. Tgjasah, i.c., shrydimakasya, 'consisting of the sun:’
K.: = siryasya: 8.: = ddityasya: Schol. Chézy. BAuvana-trayasya, i.c.,
swarga-marlya-pdtdlasya: 8. [see p. 314, note 3].  Yajna-bAdgeiwaram may
simply mean ‘the lord of a share of (every) sacrifice;’ it seems, however,

Verse 191. §Aro6ra-vixniprra (variety of ATtiougiti). See Versos 14, 30, 36, 39, 50,
63, 79, 86, 80. 89, 97, 08, 111, 137, 138, 149, 173, 175, 17G.
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' ‘(Thy) husband (being) liko Indra, thy son resembling Jayanta [Indra’s
son], no other blessing (would be) suitable to thee: mayst thou be liko Pau-
lom{ !’ 'sce p. 272, note 2 at end. Asto.AHwndda soe p. 304, note 1.
* As to the titlo Prajapati, sco p. 280, note 1.
3 *All hail! the virtuous Sakuntal, (her) noble offspring, your highness
(Dushyanta)! Pioty [faith], Fortune [wealth], Action: this trio is here
combined.’ Dishlyd : seo p. 299, note 3. Sad, i.e., ubkaya-kula-ymm
pannam. Sraddlad being feminine, of course represents Saknntalﬁ Vittam,
being neuter, her offspring [apatyam], viz., Sarva-damana or Bharata; and
Vidhs, being masculine, Dushyanta. Vidhs, according to Chandra-sckbara,
is veda-bodhitdcharanam, ‘ putting in practico the preoepts of tho Vedas;’ it
may, perhaps, imply powor as exhibited in action. A parallel passago occurs
in Ragh., ii., 16: Babhau sd tena sraddheva sdkshdd vidhimopapannd, which
Stenzler renders ‘She appeared [shone forth] like Faith visibly manifested,
accompanied by action [works].’

Verso 192. 8roxa or Anusutunu. See Verses 5,6, 11, 18, 26, 47, GO, E2, 53, 73, 70,
84, 87, 125, 127, 146, 153, 185, 160, 1G4, 173, 177, 178, 179, 187.

Verse 193. S’M)IA or ANxusutusn. See precoding vorse.
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' Rasyachit kdlasya, i.c., kasminichit kdle: Ch.

? Called Kasyapa as being of tho raco of Kasyapa: sce p. 22, note 1.

3 * As if one wero to say, ‘‘(that) is not an clophant,” its form being beforo
onc’s eyes, and doubt were to arise (in one's mind) on its walking past, but
conviction were to tako place after seeing its footsteps; of such a kind has
been the chango of my mind,’ f.e.,, My mind has passed through similar
transitions. Thus, as Kitavema obeerves, when Dushyanta first saw S8akun-
tala, ho repudiated her [sco p, 199, 1. 7, and p. 200, L. 9]; when she passed
out of his presence, he began to relent and doubt [sce the last verse of Act
V., p. 215); and, when he saw the ring, he was convinced she was his wife.
Neti : sco p. 140, note 2 in middle. Samaksha-ripe, i.e., samaksha-vidyamdna-
rupe: Ch. Paddns = pada-chikndns: Ch. Vikdrah = swardpdnyathd-bhdoah :
8. May not sansayah govern both lincs? thus : ‘ As if there wero a doubt that
that is not an elophant, while he is marching along, his form obvious to tho cye.’

¢ The Mackenzio MS. and my own have aparddha; tho others, apachdra.

* ‘ After [in consequenco of ] her descent to Apsaras-tirtha:’ seo p. 271,
note 1, and p. 215, . 2. According to Sankara, Apsaras-tirtha = sachi-

Verse 196, Uraskrt or Axurdnaxi (varioly of Trisutusn). Ses Verses 41, 107,
121, 126, 142, 150, 158, 166, 169, 183.
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' “Thou wast repulsed in consequonco of the curse, (thy) husband being
harsh (cruel] through the obstruction of (his) memory ; (but now) indeed, on
(the hcart of) him freed from darkness, thy influcnco-is-suprome. (Even as)
an image has no effect on the surface of a mirror whose brightness is tarnished
with dirt, but on a clean-one casily makes improssion [gains admission].’
Smriti-rodha, the Mackenzie has smriti-dosha. Apeta-tamasi: compare p.
301, noto 2. Prabhuti: Katavema refors to verse 73, p. 124. CAhdyd =
prativimbam. Marchhats = vydpmots: K. = sphurals : 8.: sce P- 200, noto 4.
Malopahata-praside = maldpagala-prasannate : 8. = mdlinyena nashtd pra-
sannatd : K. Sulabhdvakdsd = sukhena labhyah pravesah yasydh = prdpta-
vasthitih: 8. [compare p. 46, line 2.] Sankara obeerves that darpana-tale
answers to bhartars; malopahala to emriti-rodha; ohhdyd to predhuid; and,
we may add, suddhe to apeta-tamass.

? That is, asydm éakuntaldydm, kuloddhdraka-putrolpddakatwena, ‘in this
Sakuntald, becauso she has given birth to a son, the upholder of my family 2’
X.: compare p. 260, line 11, and p. 124, lino 6.

3 Tena prakdrena kuloddhdrakatwena bhavishyantam: K. Chakravartinam
= adrva-bhaumam, ‘a monarch of the whole: earth:’ K.: see p. 15, lines 1
and 2, note 1.

¢ ‘Previously (as) an-invincible-warrior, having crossed the occan in a

Verse 196. VAsANTA-TiLAKA (variety of Saxxanf). Ses Vorsce 8, 27, 31, 43, 40, G4,
74, 80, 832, 83, 91, 13, 94, 05, 100, 104, 106, 108, 133, 134, 144, 148, 153, 157, 168, 170, 181, 180.
Verse 197, Sixunaniyf (variety of Arvasuys). See Vorsos, 0, 24, 44, 63, 118, 141.
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' ‘Let Kanwa also be made acquainted with all the circumstances,’ etc.
Sankaora has jndta-vistarah ; the Bengdll MSS., vijndtdrthah.

* Here, and in tho inscrtion of me in tho next line, I have followed the
Mackenzic MS. and my own, as I have never hesitated to do, when
supported by Kétavema.

* ‘ Notwithstanding, ho must be questioned by us about (this) joyous-ovent.
Ho! there!’ S'a':hyd:pdm madhye ka atra tishthats sti orthah, ‘ Which among
my pupils is in waiting herc? such is the meaning of kah, etc.’: 8. Com-
pare p. 69, 1. 8; p. 263, 1. 8.

¢ Here I have followed the Colebrooke M8. The others have sdpatys-ddra-
sahitah ; the Bengili, sdpalya-ddrah.

2s






315 N WRAT SE: N Ny

vadat wwfafeare arfda:
wTEm Hieret agat |

quoted by the Commentators. He seems to have superintended the ex-
hibition of tho drama called Lakshm{-swayamvara [composed by Saraswati:
sce p. 27, note 3 at cnd] in Indra’s heavon. Seo Vikram., Act 3, and middle
of Act 2, Munind Bharatena yah prayogo bhavatishu ashta-rasdisrayo nibaddhah,
etc. It was not unusual to close the plays by quoting one of Bharata's
verses : comparo the conclusion of the Ratnévali. The Scholiast supposes that
there is hore an intentional ambiguity as to whether this verse is spoken in
the name of tho young prince or of the sage.

' * Let tho king oxort himself for the welfaro of his subjocts. Lot Saraswat{ be
honoured among (those who are) mighty in the scriptures [lovers of literature].
Moreover, may the purple-god [éiva] who-is-self-existent, (and) whose-Energy-
is-every-where-diffused, put an end to my future birth [deliver my soul from
passing into onother stato of being].’ Pravartatdm = prayatatdm. Soraswati
[= Bhdrati: K.] is tho wife of tho god Brahmé. She is the goddess of speech
and cloquence, patroness of the arts and sciences, and inventress of the
Sanskrit language. Saraswati signifies ‘flowing,’ and is also applied to a
river. éruti-malmtdm, etc. : somo have sruli-mahatt mahlyasdm : K. sruta-
mahatdm. According to tho latter, iruéas = idstra, maketdm = ireshthdndm.
1 sce no reason why makatdm should not be the gen. c. plur. of the present
part. regularly formed from mak, ‘to honour.’ Sruti-mahatdm might then
mean ‘lovers of literature.’ Mahlyatdm = pijyatdm : K. Nila-lohitdh,
‘blue and red,’ s.e., according to Kétavema, vdma-BAdge nileh, dakshina-
bhdge lohitah, ‘ on the left side blue, on the right side red.’ BSiva is usually
represented as borne on a bull, his colour, as well as that of the animal he
rides, being white, to denote the purity of Justice over which he presides.
In his destroying capacity, he is characterised by the quality amas [see page
301, note 2] and named Rudra, Kila, etc., when his colour is said to be
purple or black. ‘In the beginning of the Kalpa, as Brahmé purposed to
create a son, a youth of purple complexion [blue and red, sila loksta)
appeared, crying and running about [r«, drs, whence Rudra]:’ Vish.-Pur.,
p. 58. Some refer this name to the colour of his throat: see p. 257, note 2.
Parigata-iaktsh ; prdptih sakish Pdroats yena sa tathoktah. Hence, Sakti —
Pdrvatl, Siva's wife. Tho wives of tho deities were supposed to personify
their cnergy or active power. jm-b“, although properly a name of
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