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THE OWL SACRED PACK OF THE FOX INDIANS 

By Truman MiIcHELson 

INTRODUCTION 

LFRED KIYANA wrote the text containing the information 
appurtenant to the owl sacred pack (which was purchased from 

him by me in the spring of 1914 for Dr. Boas; it is now in the Berlin 
Museum fiir Vélkerkunde) in the current syllabary. I subsequently 
restored this according to the phonetics of Edward Davenport, with 
the exception of the songs, which are given as pronounced by Alfred 
Kiyana. The translation is based on an English version by Horace 
Poweshiek, corrected and supplemented by a grammatical analysis of 
the text by myself. The meanings of the songs, however, are given 
as explained by Alfred Kiyana. 

That the pack is genuine is certain by what I know of the contents 
of other Fox packs. That the information given in connection with it 
is authentic is shown by the fact that the myths and folk tales which 
I have obtained from Alfred Kiyana (such as those of Wi'sa‘ki“", 
the Apaiya‘ci ag*'*, Wapa‘sai%*, the one whose father was the Sun, 
the Origin of the Months, the Bear and the Wife, the Youth who 
fasted too long and became a fish, Feather, Pitci‘ca‘4‘, Fox and 

Wolf) have checked up exceedingly well with corresponding ones 
obtained from other informants; as has the ethnological information 

(on gentile organization, the tribal dual division, marital and mortu- 
ary customs and observances, and ceremonial organization) obtained 
from him. Moreover, the kind of information given in the present 
text is much the same as that given by other informants regarding 
other packs. Lastly, Edward Davenport vouches for its authenticity. 

The translation of the text has been made as literal as possible 
without violence to English idiomatic usage, as my plan has been to 
make this volume serviceable not only to ethnological but also to 
linguistic students. No interlinear translation has been added, as 
three specimens of Fox interlinear texts have been published; and 
owing to the genius of Algonquian languages interlinears are typo- 
eraphically awkward. However, the list of stems occurring in the 
text is practically exhaustive; so that the serious student should 
have no difficulty in working out the Indian text. 

1This task was materially lightened by the intelligent assistance rendered by both Edward Davenport 

and Harry Lincoln. 9 
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IT may add that the works of Watkins and Lacombe on Cree, Cuoq 
on Algonkin, and Baraga on Chippewa have more than once been of 
great service to me in working out both the translation and the list 
of stems, as have also the works of Jones on Fox. 

The punctuation of the Indian text and the English translation 
has been made to correspond as closely as possible. The only essen- 
tial point to note is that it has not always been feasible to make the 
commas correspond. 

The paragraphing (which is the same in both) has been done largely 
with a view to English usage. However, it has often been possible 
to take advantage of the well-known feature of Algonquian lan- 
guages that identity and difference in third persons are kept apart 
by means of grammatical devices. 

The text, as stated above, was written out by Alfred Kiyana in the 
current syllabary, on which see Jones in the Boas Anniversary Vol- 
ume, pages 88-93. It was subsequently dictated a couple of times 
by Edward Davenport, and thus phonetically restored by me. The 
second dictation was in order to correct spelling-pronunciations, as 
the Fox are not accustomed to read letters or other documents writ- 
ten in the current syllabary aloud. When they first attempt it they 
are very apt to read the syllables with conventionalized values, thus 
la, le, li, lo as pa, pe, pi, pd, irrespective of the fact that these values 
are likely to be-wrong in any given instance, for da, etc., may equally 
well represent p4, pd, pi, pu, as well as other alternatives. I had 
previously trained Edward Davenport to read nearly correctly; and 
with the second dictation blemishes arising in this manner have, I 
think, been practically eliminated. - A few visual errors have been 
corrected by me. ; : 

There is another source of error which may occur in restoring a text 
dictated from a manuscript written in the current syllabary, and one 
difficult to control, namely, owing to the deficient phonetic character 
of the syllabary homographs may occur; that is, a word in the sylla- 
bary may be capable of two distinct phonetic restorations both equally 
justifiable but with entirely different meanings; and the wrong word 
may be dictated. An example is a ya ga te ki, which may be equally 
well aiya’‘kwatig*" ‘‘as far as. light goes,” or aiyd’gwatég*** “in a 
pile.” Fortunately homographs are not very frequent. It may be 
noted that a second dictation will not always remove blemishes of 
this nature; the word cited above was twice dictated with the wrong 
value. A grammatical analysis and the context are the only safe 
correctives to eliminate defects of this character. 

If I have spent much space in pointing out errors which are liable 
to occur in recording texts dictated from manuscripts written in the 
current syllabary, it is because they have hitherto been ignored. At 
the same time I am firmly convinced that more idiomatic texts and 
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in better literary style may be obtained by using this method than 
by dictation without a manuscript. 

For general information on the Fox Indians see Michelson, Journal 
of the Washington Academy of Sciences, 9, 483-494; 521- 528; 
593-596. 

ETHNOLOGICAL IMPORTANCE. OF .THIS TEXT 

On a former occasion (Journal of the Washington Academy of 
Sciences, 6, 209) I laid emphasis on the value of ritualistic origin 

myths for strictly ethnological purposes. For it is patent that in 
bulk we have reflections of what actually takes place to-day, or did 
until very recently. Moreover, the former owner of the owl sacred 
pack is now dead, and the pack itself is in the Museum fiir Voélker- 
kunde at Berlin. The present text therefore contains all the infor- 
mation available on this pack. Incidentally we obtain a ena deal 
of data on Fox ethnology. 

The text starts out with a general description of how a gens fes- 
tival is conducted; and it will be noticed that my contention that 
the tribal dual division into Ki‘cko‘ag™* and To'kanag*'' is cere- 
monial as well as for purely athletic purposes is sustained. Other 
information given is that after the words 6’.nd’%tc** (on which see 
William Jones, Fox Texts, 337, footnote 1) are pronounced conver- 
sation ceases. If a baby cries the mother will take the child home, 
and divest herself of her finery. The account of the winter cere- 
mony is given more succinctly (p. 19). The suitable foods are men- 
tioned; and the manner of disposing of the bones is referred to: 
the winter ceremony they are to be burned; when a dance is ane 
in combination with the gens festival Grhich will only be in sum- 
mer) they are thrown far. away at the foot of an oak tree on the 
north side, where no sunlight will strike them. 

The use of the sacred pack in warfare is duly explained (p. 19 and fol- 
lowing); a brief description of the ceremony preceding a war party 
is given. Next we are told the various songs—the dancing, the 
eating, and the medicinal ones. Further directions (p. 27) now fol- 
low regarding the ceremonies appurtenant to this sacred pack; and 
‘the foods to be eaten are again touched on. Still further instruc- 
tions on how the ceremony is to be conducted follow (p. 27). The 
wailing songs are then given. Some brief information regarding the 
disposal of the dead succeeds. 

The properties of the medicine contained in the pack are next 
described (p. 29). General medical procedure follows in turn. 

Procedure on the warpath is now given; and the marvelous powers 
of the medicine in the pack in causing death, and the effect of the 
sound of the flute on the enemy are duly recorded. Instructions 
are given as to ceremonies if hard-pressed by the enemy or if the 
enemy is about to escape: wide rivers can be made narrow by the 
mystic power of the contents of the pack. 
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The life of the one blessed (‘‘taken pity on” is a closer rendition 

of the Indian original) is obviously a reflection of what is expected 
of a man who introduces ceremonials. An account of his meeting 
the owl, together with his own niece, is given (p. 37), and we are 
told the blessings which the owl bestows: he ‘will be able to 
cross deep and wide rivers without obstruction and be able to heal 
the wounded. Then elaborate instructions and injunctions follow. 
The one blessed will have knowledge of the future. Further instruc- 
tions succeed. 

The sacred pack is ‘‘found,”’ and a gens festival is held. The effi- 
cacy of the pack is shown by the blind being made to see, the ,crip- 
pled to walk, etc. The afflicted are led around in a circle four (a 
ceremonial number) times, and thus made well. The people are 
told that the one blessed and his niece do not alone own the pack 
but that all of his gens also own it. A long exhortation now fol- 
lows (pp. 53-56). 

The power of Black-Rainbow is shown upon his capture by the 
Sioux (p. 61). On his return he makes the Sioux come by beating 

his drum. All are killed save a woman who is spared and sent 
home to tell the story of what happened to the Sioux. (For a sim- 
ilar custom among eastern Algonkins see Speck, International Jour- 
nal of American Linguistics, 1, 208, footnote 1.) A curse of death 

is pronounced upon her in case she disobeys the mandate. Further 
exploits of Black-Rainbow are now narrated. A captured Sioux 
man is sent home with injunctions as above. The gift of foresight is 
shown by Black-Rainbow in foretellng his own end. The turning 
to stone of Black-Rainbow and his niece follows. This last episode, 
it may be added, occurs in other sacred narratives of this nature. 

In conclusion it may be stated that more information is given in 
the present text regarding a Fox sacred pack than has hitherto been 
published on any Fox pack or packs. 

FOX PHONETICS 

I have discussed the phonetic elements of Fox in the International 
Journal of American Linguistics, i, 54, and the Journal of the Wash- 
ington Academy of Sciences, 9, 521-525. 

The following is a tabular view of the phonetic elements as I con- 
ceive them: 

Vowels and Duphthongs 
Full-sounding: : 

aj: Ay Ue a helo at 
i O Qian ase 

al au 
Voiceless and aspirated (terminal only): 

At et it ut 
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Consonants 

Stops. Spirants. | Affricatives.} Nasals. | Semi-vowels, 

Ce GniMlee meee... oS - paste 8 eet € c = = pO 

POLST oh a ee ere kak gah a) e= = a yy 

ISTE OU SS es | ete te ‘te Ite | — ae 

Menmtglescaecc ANSE Oe t tid Sing — no — 

ap ee eee iy open eS = mm wW 

Following the recommendations of the committee of the American 
Anthropological Association (see p. 1 of Phonetic Transcription of 
Indian Languages, Smithsonian Miscellaneous Collections, vol. 66, 
No. 6), I have employed the symbols and general scheme of Dr. 
Jones save where, in my judgment, they are inadequate. 

Owing to the fact that the Fox language has “‘sentence-phonetics,”’ 
and that the number of words I could record at a time depended 
on the length of the words, the resulting text, of course, contained 
mixed phonetics. It has on the whole seemed best to normalize 
the sentence-phonetics so as to give a truer picture of the language. 
In this normalization I have substituted full-sounding vowels for 
the voiceless aspirated ones before initial consonants, save where 
the sense indicates a pause; before initial vowels and ai- the preced- 
ing terminal vowels are eliminated. In this way complicated sym- 
bols such as -m™', -g™v4* have for the most part been eliminated in 
favor of -mA, -gwaA respectively. Of course this normalization has 
not been rigidly adhered to, for the Foxes themselves are not entirely 
consistent in it, being guided to some extent by the tempo. Final 

vowels are aspirated before initial sibilants. On the other hand, 
it was not possible to normalize the sentence and word accent; so 
that this text is “mixed” to this extent. I have followed the dicta- 
tor in this respect. The point is practically confined to trisyllabic 
and quadrisyllabic words. When words are given by themselves out- 
side of a sentence ordinarily the penult is accented. Jones’s Fox 
Texts are unaccented. 

Another point may be properly brought up here, namely, the 
treatment of final 7 of one morphological unit before another such 
unit beginning with a vowel or diphthong. The elision of this varies 
among different speakers, and is also dependent on the tempo. I 
have followed the usage of the dictator in this respect. The glottal 
stop is merely rhetorical. 

In conclusion it may be noted that Edward Davenport does not 
pronounce aspirations before initial vowels and ai, save rhetorically. 
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INDIAN TEXT 

Mi‘ca/mi ma/ni_ ai‘ci‘so/miga‘k": witego’wimi’‘cam i‘ci'sd’miga- 
tS, 

Kigi’/nugini ni’miwag i’ kwaiwagi na‘ka’¢tci ne’niwag"*. Negu- 
tiwA’‘siyawe nyawe/nwi ni/miwag*. Niga’niwagi ne’‘s’', negu’t 

5 i kwawa, ni’‘ewi ne’niwag**. Pe’pigwia'ckw aiya'co'ka’megu anwa- 
wii’ ‘tamog ini’gi ne/niwag™*. O/’n i’‘kwiwa me‘te’gumi cita’ *tapagw 
a‘nima’‘cka‘agt*, A‘a‘ckimend’*kami"‘inig &‘nimiwa*te'. I’n a‘ca/- 
wiwa'tel. 

O’ni me‘sa’ ‘kwa‘ a‘ki‘ci’gini*tcina’ ‘ina ‘ii’/ni na ‘ka’“te a‘nimi e’tiwa- 
10 *tci*, O’n 6’wana‘kwa‘ a‘nima‘cka’/‘wawa‘te'’. O’ni neguti’megu' 

sI’pwagana piti’g a‘ne’mane*tc!’, O/ni ma’na wite’gowaiy ina’/‘megu 
a‘tane kwi’‘cimette. Iniga’* a&‘a%tciwa‘ci‘e*te — 4‘me’‘ckune*te™. 
Inina’‘megu me’‘teno'i wa’ ‘ci‘e“tei nipe’nigini, 4’gwi nd’ta. Inina’- 
‘megu ma‘a’gi na‘ka’4tci me‘ci'ké’‘a ma‘kwa’’ké‘an inina’“megu 

15 a'wia’ ‘crete. 
Iniga’‘i kegime’‘s 4‘ata’mawa‘tc". Ma‘a’n a’wawattci me‘cku- 

‘pwa’ganani me‘sdtéiwe’megu—m0'tci’megu A’peno’ ata’maé ap’, 
i‘kwiwa’gii'i, kegime’'s', ci’‘cke’‘si'ag*'’, i'ckwa’‘si‘agi, ne/niwag™ , 
u‘ckina’wii‘agi, kwiye’‘sé‘ag*. Nice’nwi kiciponinimi’wattcin i/n 

20 a‘wiipi‘ata’mia‘e’tiwatte’. Inigi’‘i a‘wa’‘cie“te ini’gi me‘ci'ki’‘a 
ma‘kwa’‘kai‘an™*. Wi’tegowa mene’‘ta wa’'ci et**. . 

O’ni ki‘ci‘atama’wa*tcini kegime‘simego’n 4‘wi'se’niwa*tc!’. Wa- 
piguna’n a‘mi’*tciwa%tci mene’‘t**. Nyaé’wimime'ca’nigin ana’ga- 
nan 4‘atd’‘puwa‘te a‘a‘sipd/‘puwa‘te’. Inini’megu mene‘t A’‘peni- 

25 “tei mittei’ wa4tcini wapi’gunan™', a’gwi kuta’g*". O/ni ki‘ciwi'seni’- 
wa‘tcin 6’n Anemo‘a’‘ a‘siga‘ama’tiwa‘tc’. Inigd/‘ip a‘nainegutd- 
‘po’ ‘iwate™; a’gwi ni‘cd‘pu’wa"tcin™. Neguti’megu‘u ta‘swikigi’- 
nowa*tc!’, Peniwa’‘i, pe‘cege’‘siwa‘i, m6‘sd’‘i, ma‘kwa’‘i, pa‘kiwa’1, 
me'ci'se’wa‘i, Ane’mo‘a‘i, wApi’gunan i/nipi ta’ ‘swaiyag™. 

30 O/ni wi'cku’panig*": me‘siwiya‘a’ni, a‘té‘imina’ni, kegya‘ta‘a’ni fo) ? ) ? 
AY t . - = . . ie — ee. . . 

meni’ ‘ci‘ci—i’/ni ta’‘swi wi ckupano’ inig*"’. 

O’nimimi ‘ci’ ‘itciginiganimami’ ‘ci ag. Negu’ti To’‘kana negu’ti 
Ki’‘cko“*. =Niga’nimami’‘ci‘agi pa‘cito‘agig’a’“megu, a’gw 4 cki’- 
giagki*, Jnigigi’‘megu kanakana’witcig**. Mene’‘ta To’‘kan 

35 ad‘wapikanaka’nawi‘tc'’, negute’nwi pone’gani‘te’. O/’ni ni‘cd’- 
14 



THE OWL SACRED PACK 

ENGLISH TRANSLATION 

The way this sacred pack is called: it is called an owl sacred pack. 

At gens festivals women and men dance. In one day they dance 
four times. There are three leaders, one woman and two men. 

Those men alternately blow the flute. And the woman has an oak 
leaf fastened in her hair. In early spring is when they dance. That 
is what they do. 

And when the corn ears are mature they dance together again. 
Then they fasten corn tassels in their hair. Then one cornstalk 
is fixed upright inside (the lodge). And this owl skin is placed with 
his head toward it. And then it is repainted red. The only time 
when it is painted is in the harvest time, not before or after. Then 
indeed these are likewise painted, to wit, the snapping turtle and 
tortoise. 

All smoke at the time. This catlinite pipe is what each and every 
one uses—even a child, or a woman is given a smoke—all, maidens, 
little girls, men, youths, boys. After they have ceased dancing for 
the second time is when they begin to be given a smoke together. 
Then, moreover, is when these, the snapping turtle and _ tortoise, 

are painted. The owl is the first to be painted. 
Now after all have smoked, they dine. Pumpkins are what they 

eat first. They use four large bowls and always eat in groups. These 
pumpkins are what is always eaten first, no other thing. Then 
after they have eaten, they serve dogs to each other. At that time, 
it is said, they always eat singly (i. e., each out of one bowl); two do 
not eat together. As many as are celebrating the gens festival 
(have) an individual (bowl). Turkeys, deer, moose, bears, partridges, 
prairie chickens, dogs, pumpkins are said to be the total number of 
things (permitted to be eaten). 

Now as to the sweet things (to be eaten): maple-sugar cakes, 

strawberries, hazelnuts, maple syrup—such is the number of sweet 

things. 
Now as to the ceremonial attendants who are the head ceremonial 

attendants. One is a To'kan™‘, one a Kicko™’. The head cere- 
monial attendants are indeed old men, not young men. Those, 
indeed, are those who will make the speeches. First the To’kan™*’ 
begins to speak at length, it is after they have ceased dancing for 

15 
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nameg 6/ni Ki’‘cko‘ a wipetu’/nimu'te’. O/ni ne‘sd/namegi pdne’- 
ganitte’, 6’/ni na‘ka’megu’ Td’*kan™*. O’ni nydiwd’namegi podne’- 
ganite, o’ni Ki’‘cko* a‘nato’ta'swa%tci manetowA’ni menwime to- 
‘siineni’wiwen™'. 

5 Manigi/‘megu A‘cipyaé*tcike*tci’nittcini ki’‘ce‘’sdn 4 ki’ ‘cimegu- 
wapina’giwa*tci kigéi’nutcig**. Kiatawimegune’ki’nittcin 4 ki ci- 
kigi’nowa‘tc’’. A’gwina'i nd’mage kigino’wa*tcini’ sa‘s&’‘kwa- 
wag’, Wi'ne’‘kini‘tci ki’‘ce‘son™’. 

Aegwigi’‘i kigi’nutcigi na‘inowi’wa"tcin™. Ki'pene’‘megu ki ci- 
10 menwapi’wa‘tcini™, ini’megu naka’ni ki'ce’gw a& ima’piwatte™. 

Agu’wiyii‘a nod’ta wi’ ‘nowi*tc'. Ki'pene’‘megu n0’t é’ nowi"te inime‘- 
gupi a’‘penu’te au’wigitte’. Ku%tci” ina’‘ipi a”‘siwagi ne’séi’ma- 
wanl wi'keginowi’wa*tcin™. Wi'sa'ka’ama’wawa‘te i’nini witegd’- 
waiyan™’. Me‘tend’‘megupi ka'te’si’ itcigi me‘ce’na* anemi alyapa- 

15 mipiti’gatcigi ki'ci/megu‘uwapite’patcig™*. O’ni a‘ckigi’**. Ki- 
‘pene’“meeu nwiwi’watcin a‘penowa*tci’megu. Sa‘sa*kwiwa’gipi 
Wi alyapamipiti’giwa‘te a°cki’gi'agi kiginutci’gima™. 

O’ni wi'ku/metcigi me‘tend’/‘megu wipikanakanawi’ni"tcini mié- 
mi’‘ci‘a’ a ponino’wiwa'tc". 

20 <Agwigi’ip ai/yaine’ka ta’/‘cikakanoneti’wa%tcin™. Ini’megu ‘0’ 
note,” ine*temi’megu 4 po’nika’nawitte u’wiyé*’. Tepikicki- 
megu m6'tci’megu'u ata’matcig a tcagi’megupa‘kwi kamé’nowa‘te™. 
A‘pwawi'uwiya‘ata‘ci'a’tama‘te — a‘pi'tetunéi’mowe*te". Kegime- 
‘siimegu ma‘kwa’4te a&'a’pia’piwattcl’. Me'tend’“megu apeno’‘i- 

25 ‘agi teatcawi’‘ipi ta‘cimai/yowag 4'tanetund’/mowe%te'’. Inipa’pe- 
‘ana wini‘tea’/ne'sit a/‘nowitc’. Inigé‘ipi’megu 4’‘penu“te a uwi’- 
giwatte’’. Lya‘pyd’ya*tein a‘peni’nawi"te umi‘cate’siwe’n a‘kete- 
nag, [/nip a‘ca’wiwa%te™. ; 

Ni‘cenwigi’‘1 4°mamatota’mowa*tci na‘ka’ni pena’we ma’ni mi’- 
30 ‘cam™*. O/’ni pepd’/nigin a‘kigi/nowa"te'’, ci’‘ck &‘nagamowa*te" ; 

aguwi’yi' ani nimi’nittcin™; a’gw aiyo’wattcmi nimiwinaga’md- 
nan™; a’owina’‘*k atama’wa‘tcin™ ; agw api amo’ wa‘tcini mA’ni mi’- 
‘cami: ca’‘ck a’‘towag*". Na’‘ka pe’pigwickw a’gw anwarwa ta- 
mo’wa*tcin™. Ca‘cki’megu ini’megu i ciwipina’giwagl ci ci’/gwa- 

35 nani ca’‘ck anwéwi'sa’‘towag™; 0’n &'pwawi Anwéwa’ ‘wawa‘teci 
 tiwé'l’ganan™®. Na‘ka/‘tei me‘tend’‘megu_ ki’ginuta kinaka’na- 

wit**. O/ni ki‘ciwi'seni’wa*tcin 6’ni me‘cemegd’/na* 4‘ci’ti‘at a'wa- 
pikanaka’nawi‘te. I/n a‘cawiwa’te™. 

I“ kwiwagi' cé’‘cki na‘ku’giwag*".. Me'cewina‘tca’ megu a'ci’ta- 
40 ‘ata’megu i’na  nia‘kuga’t**. I’‘kwaiwag a’gwigdé'ma’ma‘ka‘tci 

Ee | 
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the first time. Then the second time, the Kicko™*’ begins to speak. 
Then after they have ceased dancing for the third time, again the 
To kan™*. And after they have ceased dancing for the fourth 
time, then the Kick6™" prays to the manitou for a healthy life. 

This, indeed, is the time, namely, at sunrise, when those cele- 

brating the gens festival have indeed begun singing. Nearly at 
sunset verily is when they have completed the gens festival. They 
do not hold gens festivals for a short period, as this is against their 
religion. (It should last until) the sun shall set. 

Those celebrating the gens festival are not to go out at all. If 
they have seated themselves comfortably, there is where they are 
to sit all day. Nor is any one supposed to go out, prematurely. 
If, nevertheless, he does go out prematurely, then indeed, so it is 
said, he shall go at once to where he dwells. They have tobacco 
there to take out with them. ‘Then they will burn it as an offering 
to that owl. It is said that only the old, those who have indeed be- 
come white headed, may continue to enter back (again). Now as 
for the young people. If they go out, they go home. It is said that 
it is against their religion for them to enter back again, that is, the 
young people who are celebrating the gens festival. 

As for those invited, when the ceremonial attendants had merely 
started to talk at length, they ceased going out. 

Nor, it is said, did they then keep on talking to each other. Assoon 
as 0’ ndtci*”’? was pronounced, then, indeed, every one ceased talk- 
ing. Straightway, even those who were smoking would all remove 
their pipes from their mouths.'_ No onesmoked there during a speech. 
All sat very quietly. Only it is said that sometimes babies cried there 
during a speech. Then it was customary for the parent to go out. 
Then indeed she would go to where they lived. When she had arrived 
she would take off her finery where she (first) took it. This, it is said, 
is the way they did. 

Twice during an entire summer they worshiped this sacred pack. 
And when they celebrated a gens festival in winter, they merely sang, 
no one danced; nor did they use dancing songs; nor did they smoke; 
nor did they untie this sacred pack: they merely had it (there). 
Moreover, they did not blow the flute. It was merely that exactly 
as they began to sing they merely rattled the gourds; at the time 
they did not beat the drum. Moreover, it was only the one giving 
the gens festival that made a speech. And after they had eaten any 
one that desired began to make a speech. This is what they did. 

The women merely hum (the songs). Any one that feels inclined, 
hums. Not only the women celebrating the gens festival, but also 

1 A free rendition. 

147567°—21—-2 
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kigdé/nutcigi wiku’metcig i’‘kwiwag ini’gi ni‘ku’gatcig**. Ini- 
gigi’ i“kwiiwagi kiginutcig &’gw Ina’ awi’wa%tcin d'‘pe’pdnig 
i‘kigi’nowe‘tci: m6'cagi’megu ne’niwag i’na‘ 4'ta‘cinaga’mutcig*"’. 

Me'tend’‘megu kwiye’‘sé‘ag i/na’ &’pitcigi piti’g**". 
O’ni wApi’gunani mene’‘t a‘pwawi’mi‘tcigi; ca‘cki’megu_ ki’- 

ginug ini’megu me’‘tend1. mi’‘tcigi mena’*ckun6dn &'ki’ginug**.. 

O’ni pe’‘ckipaé® a‘w4'sikinigumié’‘cameg™'; &‘anemipata’‘ka‘ameg 
“n*, Ki’ginugi mami‘ci’* 4‘anemipa ta’‘ka‘ag**, Cewia’na ki ci’- 
megukigdé’nugin™, i/nin 4'a‘ka’‘sameg pata‘ka‘e’’ganan™, Na- 
‘ka/%te a/“kanan &‘anemi‘a’‘Ka‘sap a‘pepo’wiki’ginue™*. Nimi‘e’ti- 
gin 0’/n A” kanan 4 pwawi'a'ka‘sameg*'; a‘te‘tcima’* &‘mawipagi- 
tamegi me‘tegu’micigi tciga’‘kwe wiittcike’‘siyag uta’‘kwe wa- 
dtcipwawiki ce’‘sowig™. I’n a‘ca’wiwa"tc™. 

= 4 

O’ni ma’ni pe’pigwi'ckw 4‘natupaA’niwa%tci ni’ganita mamatya’- to) 

megu a‘ Anemi' Anwiwi tagimi’"meegu; ke’“tcinigwe ki’‘ce‘sdn i’n 4- re) Oy? foo) ; 

‘anwi’wa tag™*; o’ni nawa kwia’nigin 4 anwé’ wa tag™’; 6’ni ki‘ci’- 
meeune'ki’ni*teini ki’‘ce'son & anwa’wii'tag’. Inigi’/“megu 4'pd’- 
niwa‘tc’. O/’ni miga’tiwate maniftca’” anwaé’wa'tagi  pe’pi- 
wi'ckw i’ni wine ciwi’ awa‘tci wittci ckwe’‘wawa‘'. Tcatcawi’ ‘i 8 2 

= : € oe es op fe se 5 ° oto owt as e 

a’gwi ka'ckanwiwagate’nigin™’. “I’nip a cige’nigini ke‘tename’gup 
ane’mi‘ap'. Agwigdé’*ma’ma‘ka‘tci wipana’‘tcanig™’. O/’n uwi’- 
yi‘ani ta‘ci‘a’kwanite ku’‘semete mani‘tca’’ kiwawi’ta pya’te 
pe’pigwé'ckw miami'ta’‘Ipi anwi’waé'tag 6’n i’na kigd’‘megu i’- 
‘cawi's*’. Me‘cega’‘ipi po’‘kuna‘s ume’ ‘té‘an™; kagd/‘megu i‘cinen- 
ya’pe'si's*’. 

O’ni me’‘ci'ki’/*a ma‘kwa"‘ki‘ani ta‘tapd/‘cime*te a‘ko’wip u‘tei- 
‘ci/menii'a wi’/tego"™. 
Me'cku‘pwaga’na ne’‘sapis*’. Mawa‘tci’megu kaé‘kya’ta neni’w 

In amiwi"tcinefsa’pimat“*, a’gw a’‘ckigi'a neni/waA mamaA‘ka*tci’- 
megu kia kya’ta neni’w amiwi‘tcine'sa’pimat*. Cewii’na neni’wa 
ne‘ki’‘megu dnite’nigwini nitu’pa‘a™, i/nine’ki amipwawinegu’- 
ta‘ifi' atte’. Aiyiiniwe’‘megu awi‘awi’sA me‘tend’“megu miwi’‘sa- 
2i¢ceittem™: i/nine'ki ami’nowite. O’ni. ma’ni na’gamoni 
nawa kwia’/nigin ami aiyo%tc*: 

Wina wi+na’ witegowipani-+; 
Me'tosi/neni'a-+ - 

Witegowipani+; wind wi’na.! 

Ne‘ki’megu ini’teni"tci naitu’pa‘a'l wina mani’megu pa’‘citd° 
iyo’‘aiyO’*te Ini’megu é‘cineguti’/nAgamon™’.  ‘‘Ne‘sa’piwina’ga- 
mon™',” i'ci‘sd’migaAtwi mA’ni nA’gAmon". 

1In songs the plus sign (+) means that the vowel is protracted beyond normal length: 6 indicates a 

very open long e. This sound does not occur in ordinary spoken Fox. 
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those women who are invited, are the ones who hum. Now as for 
those women who celebrate the gens festival, they are not present 
when a gens festival is given in winter: men are the only ones who 
sing there. 

Boys indeed are the only ones who are seated within. 
Pumpkins are not the first things to be eaten inside; it is merely 

a kind of meat eaten only at a gens festival. And a hickory stick 
is sharpened at the point; and from time to time it (is used to do) 
the forking. At a gens festival a ceremonial attendant from time to 
time does the forking. But after the gens festival is indeed finished, 
these forks are burned. Moreover, the bones are constantly burned at 
a winter gens festival. At dancing occasions, then the bones are not 
burned; they are taken a far distance and thrown away at the foot of 
an oak tree on the north side where no sunlight will strike. This is 
what they do. 
Now when they go on the warpath, the leader constantly blows 

this flute early in the morning; before sunrise is when he blows it; 
and at noon he blows it; and after sunset. Then they camp. If they 
are at war with each other, and if he really blows this flute, then they 
will overpower their foes. Sometimes, it is said, this flute will not 
sound. Then, it is said, if this is the case, it is very certain, it is 
said, that they are overpowered. (The flute) is in nowise ruined 
(though they think it is), And then if any one is angered and is to 
be feared, should (the leader) come actually with his flute, if he 
blows it there, then indeed something will befall (the man). Very 
likely, they say, he might break his bow, (or) he would get nervous 
in some way like this. 
And then the snapping turtle and tortoise are placed side by side 

(lengthwise), and this owl should be laid directly in the rear (of them). 

The catlinite pipe should remain at home. An extremely old man 
is the one who should contrive to be there with it, not a young man, 
but an old man is the one who should contrive to be withit. But as 
long as those on the warpath are away, so long shall the man contrive 
not to go anywhere. He should remain steadily on the spot unless 
indeed he goes out for toilet purposes: for so long is he permitted to 
go out. And then he should manage to use this song every noon: 

It is he, it is he, who has the spirit of an owl; 
A person 

Who has the spirit of an ow]; it is he, it is he.! 

As long indeed as those on the warpath are away, this old man keeps 
on using this one song. This song is called “Stay-alone song.”’ 

1 The man sings how he was blessed, referring to the owl. The man is talking about himself. He has 

the spirit ofan owl by his blessing. 
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O’ni natupani’tA ma’ni mi’‘cami nd’tag™*. Na‘ina‘i nagwa%tei 
ma’n a’yo‘tcl’. Wawata‘samigapa’wa nia‘sapi’nittcin™. Wi'na 
ni/‘sapita’ sogena’wapi me‘cku‘pwa’ganan™. O/ni natupani’ta 
ma’n &‘notagi mi’‘cam™*. Ma’ni® 4 ci’nagattc’; inigé’megu 
a’ ‘naigwatte! : 

‘Ayayani’+ ‘iyayani/+ 
Meno 'tani’ 
‘Ayayani’. “a’yayani’ ‘ayayani’. 

Cr 

Ini‘megu 4/‘nagwattc'’. Witai’megu*tci ta’‘sw ana’ ku‘a’ma- 
10 gute". 

Manemegupa’pe‘e mai’yOwagi me tosiine’niwag  inigi’’megu 
i‘pe’/noni*te a mawimiga’tini*te’. T/nipi wa*tcimai’/yowa%te™’: 
fine’tapi &’gwif aiyapAmipya’ni*tcm™’, anetaga ipi’pya’tcimya- 
‘ke‘si’niwa’ A‘mya‘ke’‘sonittc’. Ma’n a’‘k aya’‘a‘pe‘te utene’ti- 

15 wa%tci nend’tiwag*'. Iniwé*tci a’‘pend*tci niwoti’ wa*tcini miga’- 
tiwa‘tc’’. Ma’n aki & wawutane’tiwa‘te Inimegu'ca’‘ck*. 

O’ni ma‘a’ni kig’/nowinaga’monan"™': 

Tepe'kwy notamani’, 

Tepe'kwi’ notamani’, 

20 © Na‘aigaiyo notamani’+. 

Wa'kwiye, 

Wita’/monani+, wita/monani-+, 

Wa-+soni, wa-+sont. 

Na‘ega’/+ kutowi-+no- , 

25 Ku’‘‘*ku'ku't’wa, ku‘ku‘ku'u’wa, 

Na‘ega’/+ kutowi-+ no. 

Na‘ega’+ kutowé+no. 

Wapi'sata+, wipi'sata+, 

Wina manetowa’-+ , 
30 Wapi'sita+, wipi'sata, 

Wapi'sata, wapi'sata. 

Nya’wi ma‘a’n &’‘aiyogi naga’monan™, Anwé’wa'wapi tawa’ ‘1 
gan™*, Cici’gwanani nai mene’'t anwé’wa tap’. Pe’pigwa'ckwi 
nyaiwe’n™i': mene’ta wa’tapag ici anwé’wa tap’, 6’ni wa%tcina’- 

35 wa kwiig*", 6’ni wa%tcipagi’ cimug™, 6’ni wa%tcike’‘siyag**. In 
i‘ci/nyawen™*. O’n a‘kd’‘kwa nyawe/nw. 4‘nawa‘tcipa’eametei, 
ta’m™', ta’m™", ta’m™*, ta’m™*. O/ni pe’‘k 4 wapwa’wa ‘ute. 
Inigi’* &'waipina’giwa*tci pe’*ki niga’mutcig*. 

_ Oni ki‘cina’giwatci ny’’wi naga’monan A‘ki‘cai’yowa%te™, Un 
40 {nana iga’pawa‘tci wini’mitcigi, niga’nitcigi, negu’t 1/“kwawa, ni’- 

‘ewi ne/niwag*'’. O/’ni mani’megu niga/negata neni’wa anwa’/wi- 
‘taga ma’ni pe’pigwé ck”. Ki'ci‘anwaw4 '‘tagin I’nié 4‘kata’‘amegi 
na’gamon™. Manigi’’ &/‘ci‘seg*’. Ini nimi‘eti’wina’gamon™’, 
A‘nimi‘wa’‘ameg &’yogi na’gamon™*. 

1The sacred pack is ‘‘ what I carry on my back.’’ “ Late at night” is the real meaning of ‘‘at night.” 

2 The inner significance of the song is that all on the warpath come back alive, with none killed. The 

word wa-+s0ni is not used today; it isa shortened word used in fighting. The word wa‘kwi’ye (for 

waA‘kwi’ in songs) is likewise obsolete. ¥ 
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And the one on the warpath is the one who carries this sacred pack 
on his back. When he departs he uses this (song). He stands beck- 
oning the one who stays alone. The one who stays alone has the 
catlinite pipe in his hand. And the one on the warpath is the one 
that will have this sacred pack on his back. This is the way he will 
sing; and then he departs: 

Where I am going, where I am going, 
5 

Where I am going, where I am going, where I am going. 

Then indeed he departs. He is accompanied by as many as he is 

assisted in singing. 
Many people frequently cry when the others start off to war. This, 

it is said, is the reason why they cry: some do not come back, some 
come crippled when they are wounded. ‘This land is what the Indians 
are always fighting over. This is why they always fight against each 
other when they see each other. For possession of this land is the 
only cause. 
Now these are the gens festival songs: 

What I carry on my back at night, 

What I carry on my back at night, 

What I carry carefully on my back.? 

In the sky, 

I tell you, I tell you, 

They are bright, they are bright.? 

Try to hoot slowly, 

Ku“ku'ku't’wa, ku‘ku‘ku‘t’wa, 

Try to hoot slowly, 

Try to hoot slowly.* 

The one who started to fly away, the one who started to fly away, 

It is he, the manitou, 
The one who started to fly away, the one who started to fly away, 

¢ The one who started to fly away, the one who started to fly away.* 

They use these four songs. The drum is beaten. Yet the gourds 
are first rattled. The flute is blown four times: first it is blown toward 
the east, then toward the south, then toward the west, then toward 

the north. So it is four times. Then they stop to beat the drum first 
four times, tum, tum, tum, tum. Then is when it is begun to be 
beaten vigorously. Then, too, the singers begin singing loudly. 

After they sing, after they use the four songs, then those who are 

going to dance make firm their foothold (1. e., arrange themselves in 
a line), that is, the leaders, one woman and two men. Then the 
leader, a man, blows this flute. After he has blown it, then a song 
is started. This is how it is. It is a dancing song. The song is 
used when there is dancing. 

3 The hidden meaning is: ‘‘sing slowly,’”’ but the song also refers to the owl. 

4The esoteric meaning of the song is: “‘ After the owl blessed the man, then the former flew away.” 
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Ketuketund’/+, ketuketund’+, ketuketuno, 

Witegowa-+, 

Ketuketuno’, ketuketuno’. 

Wawipe'ce'sa+, 

Wiwiipe'ce‘sa- , 

Wawipe'‘ce'sa+; 
Yo+, nenegwi/kanegi’-+ ; 

Wawiipe‘ce‘sa-+ , 

Wawipe'ce'sa+. 

Ane'kwiinemani witegd‘uwici nina, 
Ane‘kwiinemani witego‘uwi’ci nina, 

Ane‘kwiinemani witegd'uwi’‘ci nina. 

‘Anemiyiwi, ‘anemimyawiwiwi, 

Wina -yo’+ me‘ci’gena‘kwe; 

‘Anemimyawiwi nina+, ‘anemimyiiwi, 

‘Anemimyiwiwi nina+. 

Nina+ ké+ku‘tci‘ene, nina+ ké+ku‘tci‘ene; 

Wina+ winaiyo’ ma‘tkwa‘ké; 

Winaiy0’ me‘ci'ké+; 

Nina+ kegu%tci‘é-+ne, nina+ kegu‘tci'é-+ne. 

Ki'ce‘ségi+ ninaiy6+, 

Ki'‘ce'sdgi+ ninaiyo+, 

Nina-+; 

Nema-+nematapino-+, 

Nema-nematapino-+;3 

Ki'ce'sogi+ ninaiyo+, 

Ki'ce'sogi+ ninaiyo+. 

kutwa ci’g™*". 
O’ni wi'seniwinaga’monan™': 

Kiwi‘‘senita+ , 

Kiwi‘‘senita+: 

Yowl/na+ manetowa-+; 

Kiwi‘‘senita+, 

Kiwi‘‘senita. 

A-+‘kwikumata-++ wina+: 

A+'kwikumata+‘wina+: 

Yo manetowa wi’‘senitwa‘i/-+ 

A+'kumata+; 
A+‘kwikumata-+. 

Wiwipi-ne‘ke'tonani+, , 

Wiwipine'ke'tonani-+ ; 

Wina yo+ mani wi’seni ni-+naé, 

YO mani wi'seni ni+na; 

‘Waiwipi-+ne‘ke'tonant, 

Wawiipine'ke'tiinani-+wina. 

' 1'Phe owl is asked to hoot to show that Black-Rainbow has been blessed by him. 

p) 

[BULL. 72 

nimiwi’‘segini 

2 The esoteric meaning of the song is that if the one blessed is hard pressed by his enemies and uses 

this song, the ow] will flap his ears, cause wind, and save him. 

3 The inner signification of the songis: The man is on the warpath; in whatever direction he turns 
the owl’s head, he will triumph over his foes in that direction. 

4 They sing this after a war party to show allcome back without being killed. 

5 Supposed to be said by Black-Rainbow. He means that he is going to test what results he will get 
from his blessing. 
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Hoot, hoot, hoot, 

Owl, 

Hoot, hoot. 

He would flap his ears, } 
He would flap his ears, 
He would flap his ears; 

Yo, in my wing; 

He would flap his ears, 
He would flap his ears.? 

The way I turn the owl’s head, 

The way I turn the owl’s head, 

The way I turn the owl’s head.? 

A continuous way, a continuous way, 
Y6, it is he, the snapping turtle; 

I am a continuous way, a continuous way, 

Iam a continuous way.* 

I shall test you, I shall test you; 

It is he, it is he, tortoise; 

It is he, snapping turtle; 

I shall test you, I shall test you.® 

Here J am in the sun, 
Here I am in the sun; 
Am I, Z 

Sit very upright, 
Sit very upright; 
Here I am in the sun, 

Here J am in the sun.® 

That is the number of songs used when they dance; there are six 
dancing (songs). _ 

And the eating songs (are): 
He that goes about eating, 
He that goes about eating; 
He is a manitou; 

He that goes about eating, 
He that goes about eating.” 

The one who has a sharp beak, it is he: 

The one who has a sharp beak, it is he; 
The manitou who eats; 

The one who has a sharp beak; 
The one who has a sharp beak.§ 

Tam waving my hand at you, 
Tam waving my hand at you; 
I who am eating this, 
I who am eating this; 
T am waving my hand at you, 
Tam waving my hand at you.® 

6This refers to the warriors who have been successful in killing their enemies. They are told to sit 
upright to be prominent persons. Sometimes the warriors are outside (‘‘ in thesun’’), because it is 

smoky within. But they have to come inside. 
’Thisrefers to the owl. This is after the ceremonial attendants have served everything to the people. 

The owl gets the benefit of the feast. 

8This is after thefood has been served. The owl is told to go ahead and eat. 
The phrase rendered by ‘‘I am waving my hand at you” is also capable of meaning ‘I am losing 

hearing of you.’”’ The former is the senseintended. One of the ceremonial attendants is also to eat 

after he has served the people, He gets up and waves his hand four times, praying to the owl. The 
people eat after he has done this, 
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Wi'seniwinaga’monan™. (Oa’‘cki’ cici’gwanan Anwawii’‘sa- 
‘opi’. A’gw anwiwi/‘u%teini tiwa’‘igan™’. Na’‘k a’ew anwiwi- 
‘ta’megini pe’pigwi ck”. Ca‘cki/megu‘u ki’ginuta nawa‘te 4/“tci- 
mowa, &'mama’toma‘tci wite’gowan aiyowa’‘meeu api’ni*tcini mi’- 
‘camegi ke'tcima’netowani manié a’‘ki kicitd’ni*tcini teagi- 
kago’‘i ki'ci'to’nittein™*. = Ki'ci‘a4tci’mu*tein™*, 6’ni, ‘“Wi'senigu’ !”’ 
i/‘ina"tei wi'wi'seni’ni*tci. A‘wipinagiwatte. Ne’‘sw id‘ai’y6- 
wattci nagA/monan"™*. Ini’megu i’‘ci ne’‘s™". 

O’ni nata’windninaga’moénan™: 

Kakanwi+ pe‘ckuna/wi'l niyawi-+, 

Kakanwi-+ pe'ckuni/wi'l niyawi; . 

‘Uttce'u"teepe’*kiwiwi niyawi- ; 
Kakanwi+ pe‘ckuna’wi'i niyawi+. 

‘Anenamani+ mani+ nema‘cki'ki+mi-+; 

Ini+ ‘i'cigenwi-+; 

‘Anenadmani+ mani+ nema‘cki'cki+mi-+; 
Ini+ ‘I'cligenwi+; 

‘Anenamani+nié mani nema‘cki‘ki+mi-+; 

Ini+ cigenwi+. , 

‘Waé!ni+na+ yo+, ‘wa! ni+na yo+ ‘6/+; 

Sa‘sagd+ tcepikani-+ ;- 
Sa‘sago+ teepi’kani+; 

‘Waé! nina+ yo, was! nina+ yo+ ‘6+. 

Kiwikiwi+‘cinané+ , 

Kiwikiwi+'‘cinané+ , 

Pe‘ckuni’++-wiki+ yo mani ni+yawi, 

Kiwikiwi-+‘cimané+, 

Kiwikiwi-+‘cinané+. 

‘Anem0’moya--n1, 

‘Anem0o’moya-+ni; 

Kiwité’+gowagi ‘we’taiyo’+ we’niyane ‘utaiyowe/nwawis; 
‘Anem0o’moya-+ni, 

‘Anem0o/moya-+ni. ; 

Natawind/ninagaA’monan i'n &'cinya’nAneg*, 
i to) 

e = . -_ -e 

O’ni me‘cku'pwa’ganina’gamon™;: 

‘Inaiyo ‘iné+‘ka, 

‘Inaiyo ‘iné’+‘ka wi-+-na/’é, 
eT Se et OED. at? tL = o/b Inaiyo ‘ané’-+'ka wi-na/é; 

Y0’/-+ma/netowa/ yo’-+-ma/’netowa’; 
3 : Wi-+ nas; 

‘Inaiy6 ‘iné’+"ka, 

‘Inaiyo ‘iné’+‘e'ka wi/-+-na/é. 

1The man who has the sacred pack is singing about the medicine init. This isa war medicine. 

2The phrase “‘ The way I hold’’is the sense intended by the Indian word written in the current syl- 

labary. But it should be noticed that, the current syllabary being at times ambiguous, the word could 

mean ‘‘ You recognize.’’ When this is sung any member of a war party who is wounded or has a broken 
leg may be cured by using this weed. 

8°W a‘ is an exclamation used when any oneis shot ordead. This is what a man says for taking his 

friends on the warpath. It is his fault if they are shot or killed. He prays to the roots to cure them. 
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(These are) the eating songs. Only the gourds are rattled. The 
drum is not beaten. Nor is the flute blown. The one who gives the 
gens festival speaks first, praying to the owl who is in this sacred 
pack and the Great Manitou who made this earth, who made every- 
thing. After speaking then he says to those who are to eat, ‘‘Eat!”’ 
Then: they began singing. They use three songs. It is just three. 

s 

Now the medicine songs: 

I am the long flower myself, 

I am the long flower myself; 

My body has many roots; 

IT am the long flower myself.! 

The way I hold this weed of mine; 

That is how it is; 

The way I hold this weed of mine; 
That is how it is; 

The way I hold this weed of mine; 
That is how it is.” 

‘Waél I, yo+, wa! I, y6+'0’+; 

- The roots are sticking out; 

The roots are sticking out; 

‘Waé!l I, yo, was! yo+'6+.3 

If you are lying sick, 

If you are lying sick, 

I am this flower, 

Ii you are lying sick, 

If you are lying sick.* 

I am going along weeping, 

I am going along weeping; 

I have the spirit of owls, their spirit; 

I am going along weeping, 

I am going along weeping.°® 

The medincine songs are thus five. 
Now the catlinite pipe song(s): 

Here is the one who speaks of you, 

Here is the one who speaks of you, 

Here is the one who speaks of you; 

It is the manitou, it is the manitou; 

It is he; 

Here is the one who speaks of you, 

Here is the one who speaks of you.® 

4 The man who owns the sacred pack is speaking to the wounded, and is going to cure them with the 
medicine. 

5 Many have been killed and-wounded. The man goes about weeping, telling that he was blessed by 

the owl, and is to cure them by the medicine. 

6 The inner meaning of the song is: The manitou is going to smoke, and all the people will smoke. 
All should smoke who can. 
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Wi-+'‘ima/netowigi+ , 
Wi-+'‘ima/netowigi-+; 

Ni+y6+ nana+kwiwineya+, 

Yo+ nanakwiwineya, 

5 Wii+ ma/netowigi’+, 
Wi‘‘i+ ma/netowigl, 

Wi“i+ ma/netowigi. 

Ki’‘ci‘ai’y6gin i’nif, a'me’sotawata’mawattci ta’’swi _ piti’g 

i‘a’piwatte’. Agwigé’'l' cici’gwanan Anwiwi sa’ togin™’: me ta- 
10 ‘kwi’megu naga’mowag™. A’ewi wi’na kigé’nutcig atama’wa_ 

dtein™*, O’ni kicatama’/wa‘tcin 4 wapimi’teiwa4tci wi ckupano’- 
‘Inigi, me’‘siwéya'ani, men&’'ci'ci, kegyaé’‘ta‘a’ni, A téimima’n™’. 
O’n &‘nagamowa‘tci’meeu naé'ka’4tci kigé’nutcig™: 

Wi+ maneto+wiwi niya+wi, 

15 Wi+ maneté+wiwi niya+wi, 
Wi+ maneto+wiwi niya+wi, 

Wi-+ manet6+wiwi niya+wi. 

Wi+ mawiwipé- tonogi, 

Yo+ maneto‘agi; 

20 ©. Wi + mawiwaipé + tonég7, 
Yo-+ maneto‘agi; 

Nanagwi-+ wa‘kwiye+ tanetunogi, 
YO maneto‘agi; 

Wi+ mawiwapé-+ tonégi, 

25 Yo maneto‘agi. 

Ca‘ca‘kwin6d-+, ca'ca'kwin6d+, ca‘ca'kwind+, ca‘ca‘kwind+6-+, 

Maniyu'd+ aya‘kwi po'kwagi+ mani manetowl; 

Ca‘ca'‘kwin6d+, ca‘ca'kwind+n6+'o. 

Kiwi-+'senipani+ netawii+pemagi,. 
30 <Ayayani+ ni+na, 

Maneto+e1 4‘no‘si+, 

Manetogi+ “ano'si-+ , 
Kiwi'senipanigi+ netawi-+pemagi. 

A‘anwa’wi'utte: tawai’‘igana ma‘a’n &‘alydgi nydi’wi naga’md- 
35 nani wickupanod"‘inig &'mi/*tciwattc’. Wi'ku’metcig 4 yawi cigi’- 

‘megu wi‘tci'soti’wa‘tcin a‘ciwi pu’tiwa‘te', a’gwi kutaga’‘l wi- 
‘puma’wa‘tcin™; nene‘tawi/megu i‘ciwi'pu’tiwag 4 ci/sowa%te™. 
Mene'ta’megu pa'ki’metcigi ma‘kwi’‘sutcig**, 6’ni me‘cemegd’na‘ 
inigi’megu; cé’‘cki pa&‘kimetcigi méne’‘ta méa‘kwi’sutcig*. Me- 

40 cewina‘tca’‘megu i‘ kwiwagi’gi® Apeno‘agi’gi‘i wise’niwagi pwa’- 
wikiga’nutcig*". 

O’ni miyowi’‘segini naga’modnan™': 
‘Ice’go'i+ kemaiyo‘a/pena-+, 
Me'to‘sineni'a kemaiyd+a/pena; ~ 

45 Wina yo+, wina yé+; 
Me‘to‘sineni'a kemaiyo'a’pena wina; 
I‘cego'’ kemaiyo'apena. 

1 This song is used after the people have smoked; and then the owl is given a chance to smoke. Then 
the pipe is put away. 

2 Black-Rainbow shows that he has been blessed. 
8 This song refers to all the fowls that have sharp beaks and claws. Many men have been left dead 

on the battle field, and are eaten by these fowls. They are reporting this to the owl, because he is the 
cause of it, and they are praying to the owl to help the dead. 
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It has the nature of a manitou, 

It has the nature of a manitou; 

In between the ears, 

In between the ears; 

It has the nature of a manitou, 

It has the nature of a manitou, 

It has the nature of a manitou.! 

After (these songs) are used, then everyone, as many as are seated 
inside, smoke. The gourds are not rattled; they merely sing. Those 
celebrating the gens festival do not smoke. And after they have 
smoked, they begin eating sweet (foods), maple-sugar cakes, maple 
syrup, hazelnuts, strawberries. And then those giving the feast 

sing. . 
My body has the nature of a manitou, 

My body has the nature of a manitou, 

My body has the nature of a manitou, 

My body has the nature of a manitou.? 

They begin to move their mouths, 

YO, the manitous; 

They begin to move their mouths, 

YO, the manitous; 

In the middle of the sky, they move their mouths up and down, 
YO, the manitous; j 
They begin to move their mouths, 

Yo, the manitous.* 

You soul, you soul, you soul, you soul, 
Are half the nature of a manitou; 

You soul, you soul.* 

We shall eat, my people, 

Where I go, 

As I go as a manitou, 

As I go as a manitou; 
We shall eat, my people.® 

The drum is beaten when these four songs are used and when they 
eat the sweet_(foods). Those invited eat according to their gentes; 
different gentes are not to eat together; the gentes of each kind eat 
together. And people belonging to the Bear gens are invited first, 
then (those) of any other (gens); only those belonging to the Bear 
gens are invited first. Any women and children eat who do not 
belong to the gens giving the feast. 
Now the wailing songs: 

Just for fun we make them cry, 

We make the people cry; 
To be sure it is; 

The people we make cry; 

Just for fun we make them cry.® 

4The song shows that the soul is a spirit, and could be seen in person if it willed it. 

©The inner meaning of the song is that when the people go to war, they can always find game and 

things to eat, because Black-Rainbow was blessed. 

6 The metrical structure of this song is not altogether clear. All the songs called “‘ wailing-songs’’ are 

used by children when they fast. The meaning of this song is that a large number of the enemy has 
been killed. : 
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Wina, wina+, 
Witego+wi’pani me'to'sineni‘; 

Wina, wina-+, 

Witegowi’pani me'to'sineni‘a; 

Wina, wina. 

Tcagi maiyowagi’ manetowAgi’+ 

Kiwetamani, kiwetamani; 

Tca+gi maiyowagi’ manetowAgi’+. 

Wa‘kwi+ maiyomaiyowini, 

Wa'kwiyé+ wina, 
A+'kwa+ 'kamigakini; 

Maiyowi i+ni wa'kwiye ‘i‘iyé-+naé. 

In a‘cinyiwegi miiydwi’‘segini naga’/monan™*. O/’n a/gw 
Anwiwi’/‘u"teini tiwa/‘igan™'; cai/‘cki’ ci'ci’gwanan Anwiiwi’’sa- 
‘top. O’n u’wiyé’ &‘ne’po'i¢te Sninini nyi’w a’/‘aiyog**, Na‘ka- 
nitepe kwe nyiwe’nwi naga’mowag*'. Ma/‘anigi’“megu nya’w 
a‘ta‘ci'alyo alyO’wa%tcini miiyOdwi'se’/nigini nagaA’monan™’. Me- 
‘tote a‘mawi/mawa‘tei néipo‘'i’ni*teim™: ini wate ai’yowa*te™. 
Ca’cki' ci'ci’/gwanan anwiw4'sa’‘towag**. Agwigi’ u’wiya‘a 
no/ta winepa%tc’. Na‘kanitepe’‘kwe na’‘ka* agu’wiyé'a* cegi’- 
‘cigin™'", Ta‘swi’megu i’na‘ d'awiwa*tei piti’ge tcita’piwag**. O/ni 
wAba/nigin dgwi/megu wine’pawattc!’. Mama‘ka*tci’megu na‘ka’- 
‘tei pe‘kuté/nigin i’/n é‘ne’pawattc’’. Kigdnutcig i’n a‘ca’wiwa*tei 
nipo'i’wattcin™’. Na‘katte agu’wiyé'aA kenwé’‘ci kanakana’- 
wittcin™'’. A‘cimegumenwi’genig i/n a‘cika’naka’nawi"tci kinaka’- 
nawitA nomagi'wi’‘megu. O’n i‘kwiwag a’gwi na‘kuwa’wa- 
dtcin™*, Ca‘cki’megu‘u i’nai® a’pi a’ piwagi kigé’nutcig™. 

O’n d‘wi'se/nini*tci ma‘ani’megu miiydwi'se’nigin Ayowa*tcin™. 
Ini’megu i/‘cinyéwi naga’modnan dyo’wattein™. 

O’nina na’po'it a‘a‘soya*kwi’‘cime"tci kigi’nutcigi wa/‘te uta’- 
piwatte u/te a‘tane’*kwi‘cig*'*, O/ni waba/nigin a‘mi'ca/“tci‘e%te®. 
Ini wi'mawipi’ta‘u%tc’. Mama‘ka*tci’megu  ki'cinawa‘kwi’nigin 
i/n d'mawipi'ta‘utte!’. A’gwi nd’ta mama‘ka‘tci’megu dnagwi'l’ni- 
gin i/nié a'ki‘cipi’ta‘uttc!’. O/ni pita’watcigi nyi’wogun A‘pe- 
miwa’*tcea‘ettc'’. A‘pend*tci’megu dnagwii’nigin & wi'se’niwa"tc!- 
O’ni nyiwogunagate/nigin i/n a‘kanaka’nawi‘te’. Nia‘anagetu. 
nimu’t a‘kaka’ndtagi wi'mi’teiwatte!. T’ni. 

O’ni nata’windn™. A‘mi‘ketci/iwa‘tci ma’ni kié‘ka’netaga 
mi’‘cam™*, Ma‘co’me*tcin ami ke’4tci‘attc, a po‘ kwikana’‘soni- 

40 “tei, me‘cena’‘megu a ta‘ci’nigwini mandnite’gii, pe'ki’megu pa- 
‘ta'sd/niste1 1, po kwikandé’‘sonite,—wina’megu kegime’‘’s 6’ni mi- 
‘kettei’‘iwag*®,  Ina’mi‘ta‘ a‘te'tcimi’1 ke‘ka’‘iga*tci wi uwigi’- 
‘eme‘tc!’. Me'ce’megu‘u na’‘ina’ ona’mi'ta’l ki‘cimaiwa‘tciwe’ne- 

1 The song refers to the owl. The children pray to the owl to obtain a blessing. 

2 The children use this song to obtain a blessing. 

3 Tt was impossible to get the inner meaning of this song. 
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It is he, it is he, 
The person with the spirit of an owl; 

It is he, it is he, 

The person with the spirit of an owl; 
It is he, it is he.! 

All the manitous are weeping, 
Because I go around weeping, because I go around weeping, 

All the manitous are weeping.? 

The sky will weep, 

The sky, 

At the end of the earth; 

The sky will weep.* 

The wailing songs are thus four. And the drum is not beaten; 
only the rattles are shaken. And when any one dies those four 
(songs) are used. They sing four times during the entire night. 
These four wailing songs are used there again and again. (It is) the 
same as wailing over one who has died: that is why they use (the songs). 
They only rattle the gourds. And no one is to go to sleep prematurely 
(i. e., before the ceremony is completed). Moreover, during the entire 
night no one lies down. As many as are there inside are seated. 
And they are not to sleep the next day. Surely the following night 
is when they sleep again. That is what those celebrating the gens 
festival do when (a member of their gens) dies. And no one speaks 
at great length. The speaker speaks for a little while on such things 
as are pleasant. Nor do the women hum. ‘Those celebrating the 
gens festival merely sit there. 

And when (the others) eat, they use these wailing (songs). They 
use precisely (these) four songs. 
And the one who is dead is laid slantingly with his head toward 

where those celebrating the gens festival are seated. And the next 
day he is clad in finery. Then he is taken to be buried. It must 
be in the afternoon when he is taken to be buried. It must not be 
late in the evening when he has been buried. And those who bury 
him are given meals for four days. It is always in the evenings when 
they eat. On the fourth day (some one) then makes a speech. 
One that is accustomed to speaking speaks to what they are to eat. 
That is all. 
Now as to the medicine. One who knows this sacred pack prac- 

tices doctoring. He doctors one that is shot, who has a broken bone, 
or what not, even if he has many wounds, even those who are se- 
verely wounded, if they have broken bones—yet he doctors them all. 
He would select a place far away for a wickiup to be made for them. 
And at the time when any one had been taken there, he would go 

4 Ordinarily poles are fastened on either side of the corpse, and the whole is leaned upright at the back of 

the wickiup toward where the singers are seated. The next day the body is clad in finery. 

5 As if it had life in it. 
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met ite’pia%te!’. Ca‘cki’megu uta'‘si’yani's*’; me‘tcina’me'ckii's*’. 
Mawiwa’pama‘tci ke‘tena’megu  papd'ku’soni‘'s**. —‘Pe‘ki’megu 
ki'saki'site’‘soni'sA ke’‘ten™*. Ona/mi'ta‘i  ki‘citcagiw4’pamat 
ona’ mi‘ta‘i wita’panig ina'saAmi’gapa‘tei na’gamute': 

5  Kiwikiwi+‘cinané+; 

Kiwikiwi+'‘cinané-+ , 

Pe‘ckuni’+wiki+ y6+mani ni+yawi, 

Kiwikiwi-+ ‘cinané-+ , 

Kiwikiwi-+‘cinané-+. 

10 [’nipi a’mi aiyd’*tci mene‘ta’megu na’gamodn™*. Ne’ndtiwi- 
ne'simawA’nipi kegine*tcéi’gapasa wata’panig 1 cime'cki’netcé- 
dtc, Inigd’‘megu i‘ci/negut &/‘aiyd%tei na’gamon™ 

O’n ini’g A'kwama’tagigi wi'pwawimai’yOme"te 4‘i/‘cime"te’. 
Ke'‘ki/nawa*tci wi maiyo’wa wi'nepd’‘igwin™’, 4”‘ine*te”. Ane’tapi 

15 kiki'ki’megu‘u mai’yomap". Ke'tena’’megup ini’gi nata’‘sogunaga- 
to'i/nigin 4nepd’‘iwattc’. O’ni pwawimaiyo’metcigi ke'tena’‘me- 
gu i’ menwime'to'siineni’wiwa‘tc. Agwigé’‘ipi kigo’“megu‘u i'ci- 
ki’watteini ki cina’si’wa*tcin". A‘ka‘cki/megu ‘ane’k6"tci’genig 
uto'kane’mwawan 4 tagwi’genig™. 

20 ’nip 4’‘cawi‘tci mani® &’ydt aiyd’‘i® a’/‘tanigi mi’‘cameg*’. 
Pepigwi'cku’gi s0’gi'tig i’nié 4’‘tawutc’. Tagawigi’megu 4‘a’- 
‘tawuttcl’. Cewaé’na me‘tend’‘megu wape‘ckyigi’ni*tci’ A’‘sai‘a’ 4- 
‘agwa’pinettc'’, Negutenwigi’“megu 4'a/‘tawu'tc!’. O’ni* ca‘cki’- 
megu- A‘pené‘te a ta’swiwépa’nigin i’nan 4'ki’gdnuttci’. A‘pe- 

25 naé‘tci’megu’ cewé’na me tend’ megu penawa’''*. Cwa'ci’g & ta“ sogu- 
nagAte’nigin & tceagi’megund’‘sé'a%te’’. Cewii’n inii/megu kiga’nu- 
dtci, Ini‘i’/megu mi‘ke"tci’‘a*tci'i wi'seni/ni*tci’ a’gwi ku’taga™, 
in1'i’meg*"*, Cewa’n ini’meegu i cindne’gutenwi wi se’niwa‘tci mi ke- 
4tei’ettcig™®,  Ca'cki’megu ki’gdéndni mi’4tciwa*tci me’‘tend™. 

30 A’gwi kuta’gi wi%tca’/‘owettci mi“tei’wa%tcin™: Ini’megu me’‘tend'i 
ki’/gindni mami“tciwa'te’. O/’nii/na mi‘ke’*tci‘ata nata’windnina- 
gamonani’megu A’‘peniétte a’yo%tcin™. Winagi’*megu ne’‘ci’ka, 
o’/ni néna’‘e’siga’ni"tcin ini’megu & cini ci’ ‘iwa‘tc’. Ki'cina’ga*tcin 
d‘awatapo’wana‘te i’niyé’ a kwamatami’ni*tcii, mi ke*tci’‘atte™, 

35 &'atcimu"tcigé‘ipi’megu ne’‘ki wi'pemimi'ke"tci‘a*tc'’. Agwiga’- 
‘ikenwé’‘ci md’‘te A‘ki'sate’‘sonittci’. Ini’megu’ cwa‘ciga’megu 
ta’‘sogun™’. 

O’ni ki'cina‘sé/‘a*tcin a‘ata’ma‘a%tci’, Ma‘a’nini me‘cku'pwa- 
ga‘a’n 4'a’wawattc a‘ckiné’‘sa*tcig*. In a‘pi‘tcimi’‘ckawag i’ni 

40 nata’windn™. Cewi’n agwikanaégwa no’ta ne’pi wi menowa*tci 
ne’"ki pemi'a'kwamata’mowatte’. Na’ka winé'sé’wa‘tcini katawi 
ai‘wi cawike'cipe’‘siwa‘tc'’. Cewi’n a ne‘ckime*tci’megu wi ke‘ci- 
pe’nowa‘tc’’. Uwiyii’‘api a‘ke'ci’penutte ini’megu'u a‘ne’pdi*te*. 
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there. He would only wear his breechcloth; (otherwise) he would 
be naked. When he went over to see, sure enough there would be 
one whose bones were broken. Truly there would be some who 
were badly shot. And after he might have seen them all, he might 
stand facing the east and sing: 

If you are lying sick,! 
If you are lying sick, 

I am a flower, 

If you are lying sick, 

Ti you are lying sick. 

{tis said that he would use that song first. It is said that he would 
stand holding Indian-tobacco in his hand, and holding out his hand 
opened toward the east. He used just that one song. 
And those who were iil were told not to ery. When one cried it 

was a sign that he would die, he was told. Some, it is said, never- 
theless were made to cry. It is said that it was a fact that several 
days (later) they died. And those who were not made to ery truly 
lived in health. It is said that nothing was the matter with them 
after they were cured. Their bones were able to lengthen out and 
grow together. 

That, it is said, is what happened to one who used this (medicine) 
which is here in the sacred pack. (The medicine) tied on to the 

flute was used. Very little was used on him. But only white hides 
were used as bandages. (The patient) was given only one (treat- 
ment). And then he only gave always a gens festival every day. 
But turkeys always were the only (things offered). In eight days 
he healed all. Those were the ones who gave the gens festivals. 
Those whom he doctored were the ones who ate, no others. “But 
those who were doctored ate also once apiece. They ate only at the 
gens festival. They did not eat at any other meal that was cooked: 
it was only at the gens festival that they all ate. The one that 
doctored them always used medicine-songs. It was indeed he alone, 
and the one who attended to the cooking: and so they were just two. 
After he sang he carried the food to the sick mentioned before, those 
whom he doctored, and related, it is said, how long he would con- 

tinue to doctor them. Yet it was not long even when they were 
wounded. It was just the same (length of time): eight days. - 

And after he had cured them he gave them a smoke. Those just 
cured used this catlinite pipe. The medicine was powerful to that 
extent. But they were not allowed to drink water at all as long as 
they continued sick. Moreover, when they were nearly on the point 
of being cured they itched terribly. But they were forbidden to 
scratch themselves. It is said when any one scratched himself, he 
died at once. It is said he acted as if he were shot. And if he drank 

1 The fourth medicine song, p. 25. 
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Me'td%tcipime’eu'u pe’mwap a‘pi’‘teawi™*". Ne’pina’*ka ma’nu‘tcin 
ini’‘megu &’‘cawitte’. I/nipi wattci'sa‘sa’ kwiwe'tci wi me’na‘e*tci 
ne’p'. Me‘tend’‘megu ki'ci' atamawa‘tein I/ni‘ 4 a” cAme‘tci nata’- 
winon™. Ma/’ni pi'si*tcdpikagato’‘inig*’: ane’ki’megu 4'a’‘came- 
dtc’, Jnip a‘pa’‘kiwa‘tc’. Me‘cena’‘megu'u 4 wipime’nome’- 

nowa‘tci ne’p'. Ca’‘ckipi mya‘ku”siwag uga’kwanwawa’niyowe 
po'kuté/nigigi na‘ka’*tci po’ kwiga’kwana‘utcig*". = Na‘ka’*tei . 
po'kwine'ka‘utcig, a’gwipi kégo” iciki’wattcin™. Ane’tapi me’- 
‘tend'l wagige’niwan utd’ kane’mwawan™. Anetagé’‘ipi pe kwiga’- 
niwag**; cick agwigi’‘pe’ki tagawi’megu'u & pe kwiga’nawatte' . 

O’n a&‘natu’panig 4’‘cawig a mi’gatig™’. Ma’ni ma‘ckimu’- 
ti‘egi® sd’gi'tig i’n amikicka’tameg*’; seswa’tameg a’ cati”; 
na‘ka/*tci me‘ti’’ Ini’megu Ami'se’‘swAme“tc’; 6’n une’ ‘*kinaw 
umaiya’wineg u’tcina’e’’. MOd’‘tci’ sise’nawut u’wiyé'a nepe'sa’- 
megu. Taga’wigi'l ka‘kike’nawute nepesa’megu. Ka‘kikiname- 
‘ckinawute’gi‘'i miamye'tci’megu ne’po'i's*. O’ni mia/na‘toge 
migatiwi‘ai’y6weni, me‘cena’‘megu tcagi' seswa’tani*’. Pe'kwi- 

ki a‘to’g a‘se’nipapagatciga’n™", Ind’mi'ta’ Anemi awatenA’mawu- 
dtei kutaga’gi wi'ai/yowa'te’’. O/’ni pema’mowat uwi"tci'ckwe'i’- 
nawaAgi, mAnina’mi‘ta‘’i pepigwa'cku’gi so’gi tig Ane‘ki’1 tagwa’- 
tameg 6’ni mani’megu'u ma‘ckimu’té egi’ s6’gi tig ane’ki’. Ina’- 
mi'‘ta‘i ki‘ci'ca' cagwa’tameg Anwiwa’‘tameg**. Ona’mi'ta‘i teagi’- 
megu'u nenyipe’‘siwa"tci ta‘swi/megu ka‘cke‘ta’mowa*te™. nig 
Anawi’‘towa's uwitci' ckwe'i/nawag. -Ona’mi'ta'l pe’‘ki me‘cena/- 
‘megu keginé’‘s anemiki'cki’gwa‘cu‘te i’nig uwi'tci'ckwe'l/nawa- 
Sak 

O’ni m6‘ki‘ta’giwat ami’‘cawig**. Ma’ni mi’‘cam api ckwi'sa’- 
tonéi*a maniwa’t uwi‘tci'ckwe'i’nawag™. ‘‘Magwé’’e ni tcagi- 
‘e’gdpen™*,’”’ i‘ci’/ta‘age, ma‘agina’mi'ta’ ata’‘pene*tci me’‘ci kaa 
ma‘kwa'ki’“*. O’ni negu’t i“kwiwa negu’ti neni’w u'ckinawa’™". 
Ma‘anina’mi‘ta‘i me‘ci’ka' ani’ so’gena*tci’. Me'tcina’me‘cka's*’: 
ci‘cki’megu‘u uta‘si’yani's*. I/‘kwiwa na’’ka’ ca‘cke'si a’megu, 
ini’megu ami’‘cawi'te’. Me'tcina’me'cki's*’: céi'cki’megu taga’ wis 
ukoti’‘a‘i's**, tagawima’‘megu. Ina/mita‘ ini’gi ni‘cdgapa’wi'e"te™. 
Neni’wa me‘ckwa'‘ku’neni*’ 6’n ikwiwa ma‘katéwa’‘kunete™. 
I’tep i/‘awattci’. Mia‘a’‘if anemi‘sdge’nawa'sa nii/neguti. O/ni 
ma‘a’g akwa’tenig 4’‘to“tcigi witamawa‘tci’megu; aLya'pi teina’- 
‘ip Anemiwitegd’mowa's*’ Ki‘pene/‘megu a‘ciya’monit ini’megu 
A‘ciyamoni’‘sapi. O’ni wapipa’‘onite ki’‘pene nanand*tcime’gupi 
pigipa’‘oni's**. Winwawaga’‘inig awi’tapi nana’‘c a‘kwima’“‘tei- 
wa'sA pimine‘ka’watcig**; awitagi”ipi ka‘ckipemd’gowa's*’. A‘ta- 
‘cimegu‘a kwima*tci’/ni*tcini kiwagwa’‘soni's*. I’nip ami‘ca’wiwa- 
dt¢ i’n ica’ wiwet®. 

1 Seems redundant. 

2 This is the real meaning, but it is not a literal translation. 
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water the same befell him. That, it is said, was why it was against 
their religion for him to be given water to drink. Only after they 
had smoked were they given medicine to eat. This had small roots: 
they were given a very little to eat. Then, itis said, they separated. 
Then at any time they began drinking water. Only, it is said, they 
whose shinbones or whose bones had been broken * limped when they 
walked. And as for those whose hands were broken, it is said that 

nothing was the matter with them. Only it is said that the bones 
of some were crooked. And it is said that some had lumps on the 
joints; they only had small lumps on the joints, not large ones. 
Now as to what happens on the warpath or when fighting. This 

(medicine) which is tied to the bag is cut off; it is spat with a shower 
on the arrowhead; likewise the bow is spat upon; and the right hand. 
If any one were even grazed (by the arrow) he would die. And if 
he were scratched a little he would die. If he were scratched on the 
skin he would surely die. And if there were plenty of war imple- 
ments, all would be spat upon without exception. If there were a 
war club or stone hammer, others would continue to be handed them 

to use. Now if the enemies fled, a little of this which is tied to the 

flute was to be chewed together with a little of this which is tied to 
the bag. After this was chewed (the flute) was blown. Then as 

many as heard it would all become excited. Those enemies would 
be unable to move. The heads of those enemies would continue to 
be cut off while they were still alive. 

And this is what happened if they [the enemy] made a sudden 
assault. This sacred pack would be suddenly untied if the enemies 
were numerous. If it were thought, ‘‘ Perhaps we shall all be killed,” 
these would be taken out, the snapping turtle and the tortoise. And 
(there would be) one woman and one man, a youth. (The latter) 
would hold this snapping turtle in his hand. He would be naked: 
he would only have his breechcloth. And the woman, indeed a 

virgin, did the same. She would be naked: she would only have a 
little skirt, a very little one. They would be made to stand as a pair. 
The man would be painted red and the woman black. They started 
off. They would take these (the snapping turtle and the tortoise) 
along in their hands, each taking one. Those who had weapons 
accompanied them; itis said they would hoot as owls once in a 
while as they went along. If, however, (the enemy) should retreat 
in their flight, they would run themselves to death,? it is said. And 
if they were to begin to run, it is said they would run aimlessly till 
tired out. They, the ones pursuing them, would never become 
exhausted inthe chase; nor, it is said, could they be shot. The 
place where the others became exhausted in the chase was where they 
were laid. That, it is said, is what would happen to them if that 
were done. 

147567°—21——3 
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O’/ni na‘katci maga’ tiigege’ si’pow ini’megu ami'ca’wig" : negu- 

ti’megu‘’ cii‘cke'si”‘a'a negu’t u'ckinawa’*; Ona’mi'ta’1 tciiwi’ ‘ewi 

wape‘cka/‘kune*te i/kwiwa neni’**’. O’ni ma‘a’‘l nomawa*tci, 

neni’wa me‘ci’‘ka‘ani, i ‘kwaiwa ma‘kwa/‘ké‘an™. O’ni nenotawi’- 

ne‘si’/mawani me'sotiiwe’/“mega me'to'sine’niwagi’ sogeniwa’‘sap". 

Inigiwina’megu Ami‘aneminiga’nitcig™’. Me’cemego’na’i wa"tei- 
megu'u pagaiya'cowi’gwi'ig amitca’kwitemya’‘inig"”. Awi’tapi 
nana’‘c i“kwiw utci’gwaneg A‘komi’‘s*’. O/’ni mawa’‘tca'kowi 

ma‘a’ni’ so/‘genata witegd’waiyani wapa’’cowi‘tc’. Me’’ckwa ku- 
no‘sapi neni’™*. Ki‘cimegutcagawa’netinite mawa“tca’ kowi’megu 

a/‘cowis**. Ki‘ci’megu 4’ ‘cowite naiya’p 4'a'kwite’myanig™. Oni- 
pimega’mi'‘ta‘i ki’ginug**. Cewa’napi me‘sdtiwi’megu wise’- 
niwa's aiyane’ki’. O’n a‘kana’nipi tcapdgi'sa’tona*’. Kiciki- 
gi/nowat ma’mi'ta’ attca’/‘megu &’/miwa‘te &'menwa kiwi’nigwani 
mawipo/niwatte". Inigi‘wi’na’ ci‘cki’/megu 4 'ta‘ci’ agwatya‘co’- 
wiwAtci poniwa’‘sapi’. Tcigepyigi’megu uwi’giwa‘s’. O/’n u’wi- 
yi'a pend’“tci mawi’ponite kago’“megu i’‘cawi's*’, 0’ me‘cegi” 
A‘penewe/ne'ka‘s‘*. Un ami’‘cawi'te™. Sa‘sa' kwiwa’gipi pend’- 

dtei wi'pd/niwa*tei wa%tci*tca’“megu Agwalya co’wiwa‘tc™. A‘nawa- 

Itcipo’/niwatte®. O’ni ki‘cikigino’we'tcin i’nipi me‘td’“te i‘pa'ka- 

‘ku’ ‘ckawa‘te'’: Iniga’‘ipine’niwag A‘tca’’megu 4'ci’ cawa“tci me- 
‘ce’na'i; ki‘cikigino’we*tcini na‘ka’‘te i kwawag i’nipi me‘ce’na'i* 

a‘wipimane’‘siwatte". 

O’ni kateminawe'si’t 4/‘cawittc’. “Ma‘kataéwi'a’nagwiawa,” 1 ci- 
‘s0’wapi. O/’n u'ce’mi'a’n™" “ Pe'cege’‘siwiu’wiwina,”’ 1'ci'soniwa’- 
nip. Ni‘ci’wattcin a ketemimawe’'siwa‘tc’. A’ katawigié’“megu- 

teiwa‘pi tei’giwa"te u'ce’mi an™’. Awa‘sima” &‘a‘pi’‘tcigitci kwi'- 

ye'si’ i'ckwi'si’* a’tena™. 
Mene’t Aa'wapima‘ka’tiwitci kwi'ye'si’**. Ume'cd’me'san 

ane , dt nit Na ‘kwi/nici ee AS idt ei C “7 2 i‘peme/negute’’. Nawa‘kwa‘nigin a&'wi’‘seni‘tc™. Cewia’/napi pe- p sg Pie 
po/nigin Agwinana’ ‘ci’ ci’ ‘ckigwi’‘e“tcini na kanipepo’n"*".  A‘pena- 
dtci/megu, “Ma‘kataéwi’nu no‘ci’i,” &’‘ine*tc™, “sanagatwi’ku'l me- 
‘to‘sineni’wiwen™, [ni wi/%tci ‘ma‘katawi’n®™,’ i’‘nenan™. Wa- 

nimo'tei md‘ci/‘toyaAne wi Anemiwi‘tcime'to'sineni’giyan™. Me- 
te a e ki y 2! =d “3 e ery 2 - k ae ft it ‘Wa’ =; * 

ce’megu'u ki a’nemiwi*tcime to sé’nenige kenwa’c’. a’/na Iniya 
ti’pwigwini neme’‘cdme'sa,’ kii’citii'e pete’g a'cinene kinemi’- 
vAnin™, Aowigdi’‘nina ma’ni wi ta cia pe‘tciwi"tcime'to saineni’- y SWis 

Sau c * e oo st ma : =e. ae 

menanin™. Me‘cena’‘megu negute’nw 4’‘wapagi ni’‘a’cen™. 
Agwigi ayi’gi mani’nina‘i wi A‘ce’noyani wiine’nanin™. Mani’- 
megu no‘ci’/‘i me’‘tend’ A‘ci'a'ci‘menani ma‘katé’wiwen™. Ini me’- 
e —¢t oe & i=! _- / - _- nit ”)? ae fe d e -/ e i k —f 

tendo 4 cimenwatota’monan™ ,”’ a’ igu°tec ume come sAni KwI'ye- 
‘oH 4“, 
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And also if there were a wide river the same would happen: (there 
would be) one virgin and one youth; they would both, the woman 
and the man, be painted white. And they carried these on their 
backs, the man carrying the snapping turtle, the woman the tortoise. 
And it is said that all the people would hold Indian tobacco in their 
hands. Now these (the woman and the man) would be in the lead. 
Wherever they just waded would be shallow. ~ It is said that the 
woman would never be in water above her knee. And the one who 
held this owl skin began to cross the farthest in the rear. It is said 
that the man would be painted red. After all had gradually gone 
he would cross farthest in the rear. After he had crossed immediately 
(the river) became its natural depth again.!. And then it is said that 

there would be a gens festival. But, it is said, every one would eat 
a little. And the bones would be thrown into the water. After 
they had held the gens festival they might move to wherever there 
was pleasant land and camp. Now it is said that they would camp 
only where they had crossed out of the water. They would live on the 
edge of the water. And if any one should start to camp far away, 
something would happen. to him, (or) he might get some disease. 
That is what would happen to him. It was against their religion for 
them to camp far away from where they had crossed and (came) 
out of the water. They stopped to camp. And after the gens fes- 
tival was held it is said it was just as if they had been dismissed. 
Then, it is said, the men went hunting any place; after the gens 
festival was held then also, it is said, the women began to cut wood 
anywhere. 
Now as to what happened to the one blessed. It is said that 

‘‘Black-Rainbow” was his name. And his niece (sister’s daughter) 
was named ‘‘ Deer-Horn,” so it is said. They were both blessed to- 
gether. He and his niece were nearly of the same age. The boy 
was somewhat older, and the girl less. 

First the boy began to fast. He was taken care of by his grand- 
father. At noon he ate. But, it is said, throughout the entire 
winter he was never allowed to go with his face unblackened. Always 
was he told, ‘‘Blacken your face, my grandchild, life is hard. That 

is why I say to you, ‘blacken your face.’ You might even have a 
vision as to how you will continue to live with the people. For you 
will continue to live long with the people. ‘I declare, that grand- 
father of mine must have spoken the truth,’ you will think, when you 
think backward of me. For I shall not live forever with you here. 
Some day I shall disappear. Moreover, I shall not now tell you when 
I shall disappear. This, my grandchild, is only why I thus teach 
you about fasting. That is only why I speak kindly to you,” the boy 
was told by his grandfather. 

1 So the enemy could not cross. Free rendering. 
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s 

O/nina kwi’ye'si’ a'wapimaima‘ka’tiwittc’. Kabo’tw a’neno’- 
‘tawattel wite’gowa'’. Kato’ni*tcin a‘neno’tawa*tci’megu'u ana- > 

dtci’moni%tc’. 
Ickwii’'sa na‘ka’¢te ini’‘megu 4'1’‘cawi*tc!: a'neno’ tawa"tci’me- 

5 gu wite’gowa”™. ; 

O’ni kabd’tw a‘'ana/gwinig 4‘ke’toni*tci wite’gowan™, “Aiyo’’- 
pyanu, no‘ci”‘i, kwiye’'s*, atanwa’taman™,” &”igutte. 

Ina’ga na‘ka’*te i'ckwa’‘sa‘’, ‘“Aiyo/pyanu, no'ci’i, i ckwa”se,” 
a/‘igu“tei teiiwina’ megu’u. 

10 A‘na‘se‘ta’wawa‘tci teéwina’‘megu'u Iya’ 4 “pyawatte aa’ wini- 
dte 7/nini wite’gowan™, A‘wi'cipe’nawa%tcigi’1 ki/‘cagu*te a'ma- 
‘katawiwatteiyu’gi‘". A‘a‘ckimegu‘umen6'kami'‘inigi na’‘ina’ &'a- 
‘came’gowattc'’. O/nipi a‘kimi’‘senyé‘te a'inine’tiwa*tci wawa- 
dtci’megu'™. 

15 Ki‘ciwi'se’niwattci’, ‘ Na‘i’, nd‘ci‘semeti’g**, I’ni wi alya*tcimo- 
‘e/’nagowe mi’ ‘cam 4’tatag. Ki‘aci'td’pwa na‘ina’‘megu ma’nA A‘ 
a‘u'ckinawé’‘igwini ke’‘ci‘sé*,”’ a’‘ine‘tci Pe’’cege’siwu'wiwin™’. 
“Ki'ke'kind‘su/‘megu'u. ‘Wa’na i/ni a ki’‘cigittei,’ kri’cita®. 
‘Kabo’tw i/niyituge wi a‘ci’‘toyag*’,’ Ini wilcitaé’ayan imigé’- 

20 ‘megu wi'a‘ci’‘toyag*”*",” &’‘ine‘tci Pe'cege’siwu’wiwm™*. Wi- 
nagi’‘ina Ma‘katéwi'a’nagwawa, ‘“ Ki'ke’kaénetaku‘tci’megu'u na’- 
‘ina‘i ki‘ci’giyan®*,” anette. ‘Wa’na i’ni a kici’giyan™,’ i‘ci- 
ta/‘ayan™', ini’megu‘u wi kici’giyani ke’‘ten™*,” &’‘mettc™. “Ki 
‘ki'ci' topwagi’‘megu mi/‘cam™'. Ki'witamawapwa‘‘tca'l pime- 

25 ne’naewigk*, ‘Ma’ni wi'l'ca’wiyage,’ ki/‘inap™. Agwiga’‘i wi'ne- 
‘ckime’nagwin™. ‘Ci! Kakatani/iyo, kiigopwa’megu‘'u. Na- 
‘ka/4te /nugi ni’na a‘a‘cAme/nagow a%tci/moyigw agwimegu‘u 
wi ne'ckime’nagwin™’,”’ 41’gowa*te i’nini wite’gowan™’. 

O’ni ki‘ci'aiya*tcimo‘'e’gowattci® ‘“Na‘i’, nd‘ci'se’metig*’, nana- 
30 gwa’gona'i,” a'i/gowa*tci’. A‘pe’nowa%te’. ‘ Nanadgatci’megu‘u 

pyitei‘aiyiigwe ki'ane’mi‘ap™',”’ a'i’gowa*tci. Ini’megu 4‘i‘ca’- 
wiwattc'’. Nanaga*tci’/megu‘'u pya‘tei’awatte a anemi’‘awa*tc™. 

lya'‘pyaya*tci kwi’ye'si’ 4‘a/“tcimuttc’, ‘ Witegd’wa ma/’n 
a‘ei/te!. A‘i/4tel: Mi/‘cami ki‘a’‘ci‘topwa na‘ina’‘megu 4‘ki'cigt’- 

35 wandn™', nete’gkw4’, A’wa‘im dyi’g i’na‘i tana*tci’mo‘api Pe- 
‘cege'siwu/wiwina,” a'i/¢tci. A'ke'tciwApa’megu%te ume‘cd’me- 
‘san™", Nanaga‘tci’megu 4 ma’*tcimutte &’cawitte a ine‘tawa‘tci’- 
ei'i na ka’4te a‘neno’‘tawa‘tci wite’gowa i. Ki'ci’megutcaga’“tei- 
mu‘tc!’, ume’‘cd'an &kano’neguttc: ‘ Pend’¢tei yo wi/nanig a’wi- 

40 wagi ke’‘cemi‘4‘,” &’‘ine*te™. “Ci! Tanittca’‘nika neme’‘c™, 
ina‘tea né’‘wina tana*tci’mo‘ap™. Agwigi’* ima‘pa‘wai’ yanin™', 
Pe'ki’megu‘u nekakandne’gdpen™*. Me'cegi’‘nik**, nina’megu‘u 
newawawandneta’petug**. A‘sa’mi'wi’nag*™',” a’‘imatte ume- 

‘co’me'san™.  Na‘l’,_ no‘ci’‘i,_ manetowa’ku‘i kenene‘kiineme’- 
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Then that boy began fasting. Soon he understood the owls. He 
understood what they said when they hooted. 

And the same happened to the girl: she understood the owls. 

And soon in the evening when an owl was hooting, he was told, 
‘Come here, my grandchild, boy, where I am hooting.”’ 

Likewise yon girl was told at the same time, ‘‘Come here, my grand- 
child, girl.” 

They set out toward the sound and arrived at the same time where 
that owl was. They were extremely hungry, for they were fasting. 
It was in the early spring; then it was that they were fed. And, it is 
said, when they ate secretly they thought of each other because (the 
grandparent did not know it). 

After they had eaten, they were told, ‘‘Well, my grandchildren, 
now I am going to tell you about what is called a sacred pack. You 
shall make one wherever this your uncle (mother’s brother) shall be 
a young man,” Deer-Horn was told. ‘‘You will keep track (of the 
time). ‘I declare, he has grown up,’ you will think. When you 
shall think, ‘We shall probably make it soon,’ then indeed you are to 
make it,’’ Deer-Horn was told. As for that Black-Rainbow, ‘‘ You 

will indeed know when you are mature,” he was told. ‘‘When you 
think, ‘Well! I have grown up,’ then you will surely be grown up,” 
he was told. ‘‘You will (both) make the sacred pack. Verily you 

will tell those who take care of you. ‘We are to do this,’ you shall 
tell them. They will not forbid. you. ‘Well! Very good,’ you will 
be told. Moreover if you relate that I fed you to-day, indeed you will 
not be scolded,” they were told by the owl. 
And after they had been given the discourse, ‘‘ Well, you may each 

depart, my grandchildren,” they were told. They went home. And 
they were told, ‘‘You will continue (back) on the way you came.” 

They did precisely that. They continued (back) on the way they 
came. 

When the boy arrived yonder he related, ‘‘ This is what an owl told 
me. He said: ‘You (pl.) are to make a sacred pack whenever you 

(smg.) shall be grown up,’ he told-me. She, Deer-Horn, was there 
and was told at the same time,”’ he said. His grandfather looked in- 
tently at him. Then he narrated exactly what had happened to him, 
how he heard and understood owls. After he had related all, his 
grandfather addressed him: ‘‘ Your niece (and her people) live far 
away,” he was told. ‘I declare! Grandfather, she was there and was 
told at the same time. I was not dreaming. We were spoken to a 
great deal. May be, egad, I completely have forgotten ,it. But 
truly it is not so,” he said to his grandfather. ‘‘ Well, my grandchild, 
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gdtugk; wate i/n i‘ca’wiyan™. Keketeminawe'sipetu’g**’,” a’- 
‘inate O‘ci/‘semani pa‘cito’™’. 

O’ni na‘ka’te i‘ckwa'sé’* 4‘a’4tceimute™, ‘ Mi’‘camipi ni a‘ci’- 
‘topen™*. A‘ckattcima’* i'n a’‘cig*"; ai‘ci/yametei wi’na witego™™’. 

5 Ma’katéwa’nagwiw jdyi’g i’na‘l tana*tci’mo‘ap',” 41'¢tc". A’ke- 
‘tciwa’pame"te. ‘ Pend*teima”’ inig a’wiwagi ke’‘ci'si‘*’,” 4”“ine- 
dtcit, ‘ A’gwi aiyo’'1 waté’w A‘ci*te uwigi’wattem™’,” 4’ ine“te’. 
“ A‘samiwa’na® iIna‘né’‘wina  ta‘cipe’'seci™*,” 4 1°tci’megu. 
“Tna‘na‘wi'na tana*tci’mo‘ap",” a‘i/‘ciwatte. A‘pd/nimete a‘ke- 

10 ‘kye'tenime‘tawu*tci’megu'u. Kabo’tw 4*po’nime*tc™. 
O/nipi peki’/megu 4‘wi'cigima‘kataé’wine‘tci tcawi’c™". Kabo’tw 

A‘cka’*te &'ta‘ta’gwipo’niwa%te’. O/’ni pa‘ci’to' a 4 a’4tcimutte": 
‘“NinaiyO’we ma’na‘A no’‘ci'sema ma’n 4na*tcimu%te’ negute’n”’, 
‘mi‘ca/mipi ni‘a‘ei’‘t"', i’waiyore,”’ 4'1/4tci. Inipi’megu‘u 4‘ki- 

15 ‘cime’kwina’wima*‘te i’ni‘i watane'si’/ni‘tci i’nini Pe'cege’stwuwi- 
winan™’, ‘ Ninanaiyowe’né i ma’na‘ss iIna’“megu‘'u ta‘cini cwa’- 

- dtcimow u'ci’‘séi'an &'ta’‘ci'a%tcimo'e’gowa‘tcl wite’gGwan™. Ne- 
tanwi'tawapenagi’ a‘cki‘tca’’; kabd’twe*tca/‘megu'u neke‘kye’- 
‘tenamine’ta’wapen™*.” A‘tca’“megu &'manetowdi’neme’tec™. 

20 Pek ini’g a'ma‘kwate'siwa*tciga’‘*. I/naiyo® i‘kwaw a’gwipi . 
wawane'cka’i*tein a‘ckiki’‘cigi*te'’. Ina na’‘*ka neni’w 4‘pwa- 
wimegu ukigd’ ‘1 ciwawa’ne'cka‘i4te™. 

O’nipi me‘cena’ ne’gutenw a‘cegi‘cegi‘cig a‘te’‘te 4‘ma‘kata- 
wi'tcigi’1 kabdtwe’megu'u 4a‘nene‘ki’ti'a4tce’, “ Cinaépe’‘aiyowe 

25 na/‘cawalye ma’ni® &’‘cimittei wi'tego™**: ‘ki‘ci’giyani mi’‘cami 
kia‘ci’‘t".’ Netegwana’pe‘eyo’we. Inigé/‘man 4‘ki‘ci’giyan™’,”’ 
aici’ ta a%te™. 

I’niya na‘ka’*tei’ ca’‘cke'si'a kabdtwe’megu aya‘ci‘a‘ci'to*tei 
ma‘cki‘muté a‘nene‘ké’nema‘tc u‘ci’‘séi'an™. “ Ya’ nape‘e ne- 

30 ‘ci'si‘aiyd’we neni’‘cwiketeminawe’‘sipen™',” &i'ci’taa*te®.  “ Ini- 
na ki'meguwina ki‘ci’gitug*,” a‘ci’ta a4te", “mod’'tei ninani ma‘’n 
in a'ki'ci'ca‘cke'si‘iyan™,” a‘ci’ta‘a%te®. O’nip d/san 4'a*tci’/mo- 
‘atte’, “ Ano®’‘se pe’na neci'sé’ a awittci nia,” a’ matte’. 
“Au’,” anette’. I’tep a'a’*tc™. 

35 Ilya pyaya%tei ke'tenattci”i! a ki'ci’ginitte™. A‘wapa’tiwa‘tei 
teiwina’“megu‘u. ‘Ya Iniwa’/megu'u pe’’k a ki’‘cigittci ne‘ci- 
‘sa’ wi'ei’tiatte i“kwa™’, O’nipi’ sagitte a‘ta‘cikakandne’- 
tiwatte’. “Na‘if I’niyap ad inena’gw i’niya keme'cOme’‘senana wi’- 
tegowa na‘ina/‘megu. ‘A‘ki‘ci’gigwan™’,’ kete’gwalyowe. Ini*tca’- 

40 ‘man a‘ki'ci’giyan™',” a”‘ina*te u‘ce’mian™. “ Inugi*tca’‘mi wi- 
‘natawi’nemagwe keme‘come’senan™‘,” a‘i/tiwa%te’. A‘na’gwa- 
wate. U'ce’mian 4 wita’meguttc™. 

A‘te'teima’‘i ki‘ci’/pyawa%te 4‘naé’wawa‘tci ne’niwan 4 me tci- 
name’‘ckadnittc’. ‘Au’! 4 i’gowa%te™’. “Au’!’ 4 1nawatte’. 

45 “Pya’ou!”’ a'i’gowatte’. A‘witd’mawatte™. 
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a manitou has probably thought of you; that is why that has happened 
to you. You are probably blessed,”’ the old man said to his grandchild. 
And likewise the girl related: “It is said that we will make a sacred 

pack. Later on is when it will be; that is what the owl told us. 
Black-Rainbow was also there and was told it at the same time,” 
she said. She was looked at attentively. ‘‘ Your uncle [mother’s 
brother] (and his people) live truly far off,’’ she was told. ‘‘They do 
not live near here,’ she was told. ‘Truly he listened there,” she 
said. ‘He was there and was told about it at the same time,’’ she 
said. They ceased bothering her as they were convinced by her. 
Soon she was bothered no longer. 

Then it is said that they were both made to fast earnestly. Later 
on soon they camped together. Then the old man related: ‘This 
grandchild of mine a while ago once related, ‘it is said that I am to 
make a sacred pack,’ he said a while ago,’ he said. Then, it is said, 
he thereby made those, whose daughter Deer-Horn was, mindful (of 
what she had said). “This (daughter) of ours a while ago related of 

the two what she and her uncle had been told there by the owl. At 
first verily we did not believe her; but soon indeed we were convinced 
of what she said.”’ And they were surely thought to be manitous. 
They were very quiet. That woman, it is said, was not bad when 

she first grew up. Likewise that man was in no way bad. 
Now, it is said, once as he was lying down somewhere afar off while 

fasting, he thought, ‘‘ Well, this is what the owl said to me a long 
time ago: ‘When you are grown up, you are to make a sacred_ pack.’ 
He told me long ago. Now indeed is when I am grown up,” he 
thought. 

Likewise that virgin as she was still making a bag soon thought of 
her uncle. ‘‘ Well, we two, I and my uncle, were blessed long ago,”’ 
she thought. ‘Now indeed he must be grown up,” she thought; 
“even I have now become a young woman,” she thought. Then, it 
is said, she said to her father, “ Father, let me go where my uncle is,” 
she said tohim. ‘Allright,’ she was told. She went thither. 
When she arrived there, lo! he surely was full-grown. They looked 

at each other at the same time. ‘Oh, indeed, my uncle is now very 
much grown up,”’ the woman thought. Then, it is said, they talked 
to each other outside. ‘‘ Well, eventually, what that grandfather of 
ours, the owl, said to us (has come to pass). ‘Whenever he shall be 

grown up,’ he said to you in the past. Now indeed I am grown up,” 
he said to his niece. ‘To-day indeed we shall expect our grand- 
father,’ they said to each other. They departed> He was accom- 
panied by his niece. , ~ 

After they came to a lonely spot they saw a man who was naked. 
“Hello!”’ they were told. ‘Hello!”’ they said to him. ‘Come!’’ 
they were told. They accompanied him. 



40 BUREAU OF AMERICAN ETHNOLOGY [Buun. 72 

Me‘cena’‘ina‘i_ pyd’yawa‘te a‘attci’monittc’: “Ke’nemapi wi- 
‘nena’wiyigwe,”’ a i’/gowa%tc’. ‘Ninaiyo’we witamd’nagowe mi’- 
‘cam™', ‘Ki‘a‘ci't6’pw*’,’ ni’naiyOwe ke’tenep™’. Kenemapi*tca’‘i 
winena’wiyig'’". ‘Wi’tegowa,’ neteci’te ka's",” 4 i’gowa*tc™. 

5 “Manigi’” a‘ci’giyan™',” &1’gowa*tei. Ke'tena’megu'u wite’gowan 
i‘né’wawa‘te™. : 

O’nip i/n™, ‘No‘ci'semeti’ge keketemindne’p™. A’gwi kigo’" 
i‘cimyane’tegin &‘inineme’nago™’. A‘ci’megu'ume’nwigeg i’n 4 ind- 
neme’nago™.  A‘anemi‘dimiga‘ki’megu'u  keme'‘to‘sineni’wiwen- 

10 waw in dnemi‘dmiki'to’nagov’. Na‘ka’“te aiya‘pi’tcinai wi- 
‘anemitipi ka/noyiig*"": Ini’megu'u dnemi ciketemind/nago"’. Ce- 
wi’na ka’ta, nd‘ci'se’metig*’, aci’ta nene'kinetamawi’yigigu 
kittcime'to‘sine’niwawa kicitépiagwini kigd’*. T/ni ni’na‘ 
cick a‘cime’nago’’. O ninagi’‘megu‘u niya’wi ki'‘a‘ci'tci’giwa- 

15 pwA, ni/naku‘tci -keketemi’ndnep™’, agu’wiyé a. Cewii’na ni’n 
a’ewine'ci’*k**. Mana’*ka nina aé’netaga keme'to siineniwi’ wenwaw 
Ini*tca’‘i ma’ni wate‘citaé‘a’ganit“*. Manittca’” a‘ine’nagor’. Ke- 
keteminone’pw a‘ine/nago’’. I’na_ ni’ganit a ketemi/nonag*™, 
Cewi’n a‘pené*tci’megu'u kinene’kinemi’pwagi'®. Ka’ta pagi- 

20 ‘tine’mikig™*. Ninaku” dyi’gi nete‘cité’agan aiyo’1 neta’‘t a ind- 
neme’nagove’. Ma’ni mana‘k &‘citaé‘é’yanin itepi’megu ne’t**. Lya’- 
‘megu ne’py &’‘yaryan™. MOo’'tci sipo’wi pe’mapyag iya’“megu 
pya’‘ka‘*: awitagaé’*kigo’ icipe’ta‘sag’ 1ca’wi'ka*'; mo’'tei ki’- 
‘ckyag dyaiyanimegu'u ia'ka*’. Awi'ta® i/ni kigd’“megu ici u- 

25 tamie’gwi ka’. O’ni ma’ni kinwa’wa‘ sipo’wi pe’mapyag utami- 
‘eowi’ ‘kiigo™’: natona agiigo‘amegu'u mame'ci’‘k &'tca‘kwitemya’- 
‘igwin™*; 6’ me‘cegdé’’ anagiwe’n' a‘cit0’kégo’ 4'co oya’g*”. 
Awi’ta® ini/megu’u ici kegenipya’kiigo‘a: Ini/megu‘u amita‘cipe- 
ta‘sage’'siyagkve’! Inittea’’ negu’ti ketemind’nago". Kenwi’te- 

30 myage’ sipo’wi magika’miyage kia'co'kapwa’meguu ma’kwa’‘tc™. 
“O/ni na‘ka“tei mya”‘ke‘sut u’wyi‘a ki‘na‘sé‘apwa’meeu'u. 

A’gwi wi'pwawini'si’“agwini, cewi’na me tend’ megu mamatome- 
nag’: pwaiwigdi imato’menagw 4’g*"’, Me'tend’’megu'u méima- 
tome’nagwin™: i/nini wii'ca’wiyég*”. Ki'na‘siéapwagii’ megu. 

35 U'wiya'a mod’‘tei po’‘kwanig uto’“kanemi ki tagwiki'tawapwa’- 
megu'u,” 4/‘ine*te. ‘Cewi’na ma‘kwa‘tci’megu ki'me'to'sine’ni- 
wip™. Ki'ta’pimegu‘u‘anemiwawi‘tcdé’nogip™*. Cewa’na ma’ni™: 
ki‘aiya"tci*tcimapwa’megu wi Anemiwawigi‘tcipeme’nagi wi Anemi- 
pepeme’nagig*; na‘kattci wi anemikakiginowa*tcimegu'u, kii'cima 

40 pw*'; A’ ‘pend*tei wi wicigi’/megunenekéneta’mowa*tci,k1i/‘cimap™*.- 
“Naga’monani ki’ginoni, ki'ke'ka’netapwa ku’¢te i’ni ki’ginon 

‘cite’ katég". Wi'anemi*tca‘itipwi'tonagw i’nA wi Aneminene- 
‘kiineta’gu'‘sit aiyo/‘u%tci mi’‘cameg**. O’ wi'pwawigaé itaipwii’ ‘to- 
nigw Sgwi wi'Aneminene‘kinetagu’‘si*tcin™. Anemi’/megu‘unene- 

1 An unusual word. 
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After they had arrived somewhere, he related: ‘‘I do not suppose 
you recognize me,’’ they were told. ‘I instructed you in the past 
about the sacred pack. ‘You are to make it,’ I told you in the past. 
I do not suppose you recognize me. ‘Owl’ is what I am called,” they 
were told. ‘This is how I am,” they were told. To be sure, they 
saw an owl. 
_ Then (he said to them) :‘‘My grandchildren, I bless you. There is 
nothing evil in the way I have thought of you. I have thought of 
you indeed in a good way. So long as your life shall endure, so long 
shall I make it go for you. And from time to time you will continue 
to gladden (the people) by what you do: such is the blessing I shall 
continue to bestow upon you. But, my grandchildren, do not expect 
anything in return from your fellow-people whom you have pleased. 
That is the only (thing) I tell you. And you will use my body, for I 
bless you, not any one. But itis not I alone. The one yonder who 
has power over your lives, is he who really plans this. This is what 
I tell you. I bless you as I tell you. He who is leading one blesses 
you. But you will always think of me. Do not throw me out of 
your thoughts. Verily I too have put my thought in here (the sacred 
pack) when I blessed you. When I think (of going) yonder, I go 
thither. I arrive at where I am going. Even if there were a river 
flowing by, I would come there; nothing would go wrong with me; 
even if there were a cliff where I was going I should go there. I 
should not be hindered at all. And you here, you would be hindered 
if there a river flowed by; you might seek a shallow spot, or you 
might make a boat! if you crossed. You would not then come 
quickly: something would go wrong with you there.’ That is one way 
I bless you. If a river is deep and wide; you will easily wade across. 

“And again, if any one is wounded, you will heal him. . You will 
not fail to heal him, but only if he prays to you: if he does not pray 
to you, (you will) not (heal him). (You will heal) only the one who 

prays to you: that is what you willdo. You will heal them. Even 
if any one’s bone is broken, you will heal it together for him,” they 
were told. ‘‘ But you will live quietly. You will have plenty of time 
to share it with (others). But (there is) this: you will instruct those 

who will take care of (the sacred pack) in the future, that each may 
take extremely good care of it; and you will accordingly tell them 
that they continue to hold gens festivals with solemnity; and you 
will accordingly tell them that they always think seriously of it. 

‘““As to the gens festival songs, you will know what is called a gens 
festival. The one that will truly continue to believe you is the one 
that will continue to be blessed by the sacred pack here. And the one 
who shall not believe you will not continue to be blessed in the future. 
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ka/netag i/nina wi’na wi'nene'kine’megwit*. Agwiga’'i wi'na- 
‘a'kwama’tagin™. Na’‘ka migati ena’gwe ki*tci ckwe’‘wawa' ina’- 
‘megu‘u wi'pwawime’‘cogut**. O’n ma’n ane’ta ki'wapa‘sineme’- 
guwa™*, Inittea’‘i md‘tci’megu‘u pa‘se‘cé’nawute wi nepwa’megu. 

5 Inigé’‘i wi'utci ‘i’ ‘cawitte'l pwawimegu upa cipe’se’tonag*”**. 
“O’ni pe’pigwi'ckwi me‘sdtéwi/megu ma’netdwa wi'ka/‘cke- 

‘tamwaA dnwiwa'ta’/maégwin™. Ta‘senwi’megu'u anwiwa‘ta’mi- 
gwini wi ka’‘cke'tamwa, ku‘tci’’ a’gwi peno’“tc a‘kutagwa‘kin™, A- 
‘cewi’na mO‘tci’meg‘u A‘pemeg awi’ta wi ka’‘cke‘tam™*. Cewi'na 

10 me’ten6‘'i nimi‘ti’we'tcin i’ni wika’‘cke‘tag*’. Ma’ni wina tea’- 
gikigin6d’‘iyigw i/ni wina‘ a’gwi wineno’tagm™. Ma’na wi’na 
kuta’ga ma/netow dniwe’niwita wi ka cke'tamwa’megu'u A’‘peni- 
dtci, Inittca’* Ini’megu‘u me’‘tend’ &‘cimandte’nigini ki’gdndn i’ni 
wi'ka’‘cke'tag*. Iniyu’mani me’‘tend'i pe’ pigwa ‘ckwi wi wi cigwii- 

15 wi/‘tamaigwe. me’‘tend‘i nimi‘tcig’é’yagwin™. O’n a‘ce’megu‘u 

tea’ gikigind’‘iyaig*’*’, i’n &’gwi wi wi cigwiwié ta‘maigwin™. Kena- 
4tci’/megu ki anwiwi'ta’pwa ka/‘sipi kigino i’yégwin™’. 

“O’ inittea’ ‘i wi Anemi‘na’‘ina"tci’mo‘igwe wi Anemiwi“tci‘sd/mi- 
gwigk*, Ka’ta kigo’i ma’ni ta’‘swi a ine’nagdwe wi kyata’ma- 

20 wigw ininemi’yigég*"*. Me'sdtéwi’ku'i nina’n 4 pene’megu'u ke- 
tenineme/nepen™*. Agu’wiyii’ aAteniwinema’ge*tcin™'; a‘ pene’me- 
gu'u. ‘Tanina'! menwime'to'sineni’wiwate no‘ci'seme’nanagi,’ ke- 
tenineme’nepen™*. Ini*tea’* i‘ci‘a‘pe’ne indnetiya’gwe, ni‘mi‘ca- 
tine’mopen™*. I’n 4‘cagawa’nenage wi i‘ca’wiydg*”", a‘pene’megu‘u 

25 Wi inine’tiyig*”’’. Wi’na ki'cimama*tci’ enagwa pe'ki’megu‘u_ke- 
ke‘teinene' kineme’guwa™*. Me'td*tci’megu'u i’na ketuwiyawi’p™™’. 
Ki‘cimama*tci’‘enagwa kenene’kineme’guwi™. Ma’ni wii/*tei ne- 
ne‘kiineme’nag*”", uné’mowen inimegd’n uniéi’moweni keniéimd’- 
wenwa"', Jnittca’’ a‘ta‘ciki'satéa/netag a‘undmowi’‘endgwe wina’- 

30 megu‘u ke’‘tcinaw unéi’mowen"’. 
“Tnittea’ ‘i wiite aiyattcima*tci me’‘sdtawi manetowa‘i wi kete- 

mi/nonag’, a‘i/*cimatte. ‘Kegime’‘si ki‘6‘ci‘sée‘mipen™’,’ i’n &/‘ina- 
date’, ‘OCewé’na winwa’wa wi ki‘cikenamati’‘sowagi ne‘si’mawan™". 
Pe'kittca/*megu'u ki‘nene’kinetama’wapen™*. Agwigi’‘iyi’gi wi- 

35 ‘kemdte’maewini, kuttci’‘1 ki'maneto’wipen™’. Cewa’n agwi kina’na 
wi A‘ci agwin A/‘sima’“*. Winwa’wa ko‘ci'semena’nagi me'tend” 
itamé‘e/nagwin™ , i’/ni wi utci' ata’maiyag*”’. O/ pwawigii/‘uwiyd'a 
ketemi/nawat®, 4gwinana’‘ci wi ata’ma‘tcin A‘si’mawan™',’ ine’me- 
dtem™, ‘T/na kina’na ta’‘swi manetowite'ka’ ‘soyagwe wi sanagi’ne- 

40 mag*™4*, A’ewi wi'a/‘sagwin™. MO‘tci ni’n a’gwi wi a‘cku’nagini, 
ku’/*tei ni’na neki’‘ci'a™*. Cewii’n a’ewi wi pa‘ci a‘ckunamati’‘so- 
yan". Inittea’‘i wi*te wi'cigime’nagdwe wi ketemi’nawigw ane- 
mime'to'sé’/neni™*. Ni/naku'i ketemina’wagwini — ki'ta’piip™*.’ 
Netego’penaku*tei na’‘ina‘’i ma’ni ki'cinana‘ame'ki'se’tonagw a’*ki 

45 wi kiyu'séno’tamag*”", 
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The one that continues to think of it is the one that will be thought of. 
He will not become sick. Moreover, if your foes fight with you, he is 
the one who will not be shot. And some will think you funny. 
Such a one will truly die even if he is hit on the ear. This is why 
that will happen to him, because he did not listen to you. 

“And all the manitous will hear the flute when you blow it. As 
many times as you blow it, he will hear it, though its sound does not 
go very far. But even the one who is above will hear it. But he 
will only hear it when a dance is given. If, now, you hold a small 

_ gens festival he will not hear it. But these other manitous,' those 
who have been mentioned, will hear it always. Truly that (manitou 

who is above) will only hear it when there is a large gens festival. 
And you are only to blow this flute loudly when you give dances, 
only then. Now when you hold small gens festivals, you are not to 
blow it loudly then. You are to blow it softly when a few of you 
celebrate a gens festival. 

“You shall truly continue to tell that to those who will be of your 
gens in the future (i. e., generation after generation). Do not think 
of concealing from them anything that I tell you. We all think of 
you alike. We think less of no one; (we think of you all) alike. 
‘Would that our grandchildren lived good lives,’ we think of 
you. Therefore if you thus think the same of each other, we 
shall be glad. That is what we desire you to do, namely, to think 
the same of each other. He who made you move, thinks a great 
deal of you. It isthe same as if you had his body. He who made 
you move, thinks a great deal of you. This is why he thinks of you, 
your breath is the same as his breath. When he attached his mind 
to it, he breathed his own breath into you. 

“That truly is why he told all the manitous to bless you, thus he 
told them. ‘We shall all have (you) for (our) grandchildren,’ he 

said to them. ‘But they themselves shall raise tobacco for them- 
selves. Truly we shall think highly (of receiving) it from them. 
Likewise we shall not steal it from them, for we are to be manitous. 

But we shall not make tobacco. Only when they, our grandchildren, 
offer us a smoke, shall we smoke. And if any one does not bestow a 
blessing on them, he shall never smoke tobacco,’ they were told. 

‘That (tobacco) shall be something which as many of us as are called 
manitous shall think difficult (to obtain). We shall not own it. 

Even I shall not save it, though I made it. But Ishall not even save 
it for myself. That truly is why I firmly tell you to bless the future 
people. And when you bless them you will please me.’ For we 
were told this at the time when he had placed this earth for you to 
roam about. : 

1 Grammatically singular, but the meaning is plural. 
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“Tnittea’‘i wié*tci’kinana nene‘kineme’nago’’. Na‘ina’‘megu'u 
nene‘kiineme’nago"’, a ki'cipydino’tawig**. ‘Ini’megu‘u i’‘cawin™’,’ 
iiags, ‘Ketemimawi’megu, 4” ‘i'cig™. ‘Inittea/‘nina wittei 
kina’gwi ketemind/nagove’. ‘Aiyo'maigwia’‘e® &’miwawu*tei kama’- 

5S ‘iyan™',” ai'cité/ayan™. I/niwé*tci kandne’nagdwe me'‘ce’na’™. 
‘Inugi*tea’‘In a'mine’nagdwe niya’wi wi A‘semi'enagowegé’ ‘nina 
keme'‘to‘siineni’wenwa™',’ i‘iniéneme’nago”’’. Wate i'cité”“ayan™’: 
‘neta’ pi‘ awattca® a’‘pemeg dpi’ta ni’ganit aiyo’ ‘1 a‘ki’gi ma’nié a’*ki 
ki‘cito’ta ma’neto™’.’ 

10) “Nina*tea’‘naé'‘i ki'taépi'i/pwa pwawiponinene ‘kine’tamagw 4 ine’- 
nagov. Mamiatci’megu'u ki‘aiyigwa’mitipw a‘ine’nagove’. Ini- 
ku'l’ me'td*tci’megu‘u me‘to'séi’neniwa wi &’“tcicinwa maA‘ni> &‘ine’- 
nagov’. Me'sdtiwittea’'1 ki‘cike’kine’tamigwe ke’‘tena na/‘ikeg 
ami'amino’tonagw iniku‘'i’ nii‘ci’ti‘. Ina‘iyuga’megu‘u ni’/na 

15 ke’‘teiniwi ki'ta‘cipe’‘sepe’‘setdnep™™. Ka’tagi‘i piwaine’mu ‘kig™. 
A’ckigi’/ta wita’mawigwe md‘tci’megu ta‘ciwapa‘cikand/nendewe, 
ma ‘kwa*tci’meeu'u witamawa’‘kioe™™*. Ka’tagi‘i wine ckikana’- 
wiyigw icité’akigt. ‘Ci, ma‘kwa‘tciiwe’niku‘tc’,’ kinene‘ka’- 
neta”. 

20 “Ki'ci‘api'a’magwini kemi’‘camwawi,  ki‘ci‘api‘ckwagwato’- 
nagwini kemami'‘ci e’mwawag*", inipe’’ki wi wigi’‘siyag*”**. Kena- 
d4tcimeg6’/ni wikanone’tiyé'g*v’. Ka’ta nene kinetagigu wine- 
‘ckikandnetiya’g*¥".  A‘ta‘swagwapiwigwa’niku’ a‘ kigd/noyigk"*’, 
ini/megu'u a‘ciutdtime’tiyigk’’, o’n i“ kwaiwagi wi ute‘kwima’- 

25 gomig*kve’, Ka’ta%tca® uwluwiwe’tikag*™: kinwa’wa ki‘tepa’ne- 
tip™*’,” 4‘1/gowa4te i’nini ne’niwan™’. 

“O/ni ma’na wi'mine’nagow a’‘pwagan™’. Ni‘ce’nwi ki‘a’- 
tamapwa na ka’ni pena’”*. Kegime'si’megu‘u ma’ni wi u%tci'A- 
ta/maiyigwe, wi'pwawi' a‘peniiwene’‘kaiyig*”’". I’ni wi‘u%tei‘ata’- 

30 maiyig'”e, U’wiya‘a kiwike’ge‘ckagi wi ponike’ge‘ckag*. I[/nana 
wi i’‘cigi*tci me‘cku’‘pwagan™’. Ki‘cittea’‘ikigai’nugini wi'menwi- 
pema’te‘siwa me‘to‘sdi’/neni™4*. Agu’wiya‘a  wi'u%tci‘ina‘i'anemi- 
mya’ ‘cipemate’‘si*tcin™’. A‘peniiwe’‘megu‘u wi Anemimenwipema’- 
te'sI™’. U’wiyai'a kiwimya’‘cipema’te‘sit a’tamat*, iniku’‘megu 

35 wi menwipemia’te'si*tc™. 

“O’n i/n wii'‘cikeg ana*tcimo‘e’nagow". I/ni pe’‘ki wi'aiyigwa’- 
miyigwe wi wigi*tcinene'kine’tamig*”. A’gwi wi’n a’ce nina 
i‘cime/nago"’. Ini’megu 4‘ine’nagowe wiii’‘cikeg**. Agwigii’ “diyo’- 
‘nina‘i kiya*tei’‘i wi'ketemind’/nagdw indneme’nagov. Mana‘ka’- 

40 megu ma’n A’‘k & po’ni'a‘ki’wigwin™ , ini wi a‘kwiwene’gwiydgwe, 
wi ciginene kine’tamiégwe, A‘pené*tci/megu'u kigikigi’noyig®”’. 

“O’ na‘katei kitci'ckwe’‘waw ite’p i‘dno’tawigwe, agwiya’‘i 
wi u“tcikaneti’yigwin™. Ta‘swi’megu‘u witime’nagwigi wimen- 
wipyaé’wagi kinwa/wama‘ &‘pi'tcind’‘siyag*ve*, Oni’na‘ina‘i ki‘ci‘a- 
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“That is why I myself bless you. At the very time I blessed you, 
he had already come to me. ‘Do that very thing,’ I was told. ‘Pity 
them,’ I was told. That verily is why it was a good thing for me to 
pity you. ‘Maybe that I shall manage to get my smoking here that 
way, I thought. That is why I spoke to you. ‘To-day I truly give 
you my body that I may help you in your life,’ is what I think of you. 
(That is) why I thought it: ‘I shall please that one who is above, 
the leading one here on earth, the manitou who created this earth.’ 

“You will truly please me if you do not cease thinking of what I 
tell you. You will surely try to obey what Isay to you. The people 
will as if lean upon this which I tell you. Verily after all of you 
really know it to be a fact, then they will hear us, so I shall truly 
think. I myself will be close by there to listen to you. And do not 
think little of it. When you tell the young (people), even if they poke 
fun at you, you shall tell them quietly. Do not think of speaking 
harshly. You will think, ‘of course quietness is the only way.’ 

“After you have untied your sacred pack, after your ceremonial 
attendants have unpacked and laid it down for you, then you must 
be very careful. You will speak softly to each other. Do not 
think of speaking harshly to each other. As many of you as sit 
together when you celebrate a gens festival, just so many shall be 
as brothers to each other, and the women shall be your sisters. 
Do not marry each other: (but) you shall love each other,” they 
were told by that man. 

‘‘And J shall give you this pipe. You shall smoke it twice during 
the entire summer. This is why you all should smoke, that you be 
not afflicted with disease. That is why you should smoke. If any 
one goes about with it in him, he will cease having it in him. That 
shall be the power of the catlinite pipe. Verily, after gens festivals 
the people will be in good health. No one shall go away continuing 
to be in bad health. He will continue in good health like (the 
others). If any goes about in bad health, if he smokes, he will 
straightway have good health. 

‘‘Now what I tell you will come to pass. So you must zealously 
endeavor to carefully think of it. Lam not speaking to you for fun. 
Exactly what I say to you shall come to pass. Nor shall I bless you 
here for a little while when I think of you. Until this earth ceases to 
be ansearth, is as far as it will take care of you, if you always think 
seriously of it, and if you keep on holding gens festivals. 

‘‘And, moreover, if you go toward your enemy to attack them, 
you will not leave each other there. As many as accompany you 
will come (back) happily while we are living. At the time when you 
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‘ceno’wiigwiini kenemapi’na‘i wi Anemi‘cigii‘ninapeme’nigin™. O' 
ci'ckimeguyitu’gini wi aAnemipemepemeniweniwa’ iyan™. Kin- 
wa’wA winAmanine’’ki wi’‘Aneminié‘si’wigwini ki anemi’megu'u- 
witawit A’monepwa cini’/nagu‘tei senaree Agwikana’gwa 

5 wi pwawa*tcimo e’n Agore! 
“ Aowigd’‘i wi wawandneta’ meen niga’ni wi Anemi’‘cikeg**, 

Kinwawama’‘megu ké’‘sipi wi/nan ananeme’nago’’. Ki'ka’- 
megu me'to'sine’niwagi paimuwi’gitcig &’gwi wi wawanidne’- 
migwin u’wiyé'A nitawine'se’nagwin™. Kike kinemapwa’megu 

10 me‘td*tci’megu  a’gwi wi ka‘ki’’su’tcm™’. Mo'tci’megu ke'ka’ne- 
migwe wi'‘ne‘sa*tci ki'ka’nwawa. Ina‘tca’ a’wiyigwe wi'ke- 
‘eowiwA’megu. Agu’wiyai‘a  wika‘ckikima‘cko’nagwini _ ki‘tei- 
‘ckwe/‘wawag"". O’n i’n i‘cike‘kaneme’nagwe nanato’‘tonagwe 
me‘to'si’/neniwa ki'a*tcimo apwa’megu, ‘ma’ni wittci ke'ka’ne- 

15 mag**, aiyd‘i nemi’‘camegi,’ ki/‘inap™*. Ka’ta kya’‘su‘kag*™. 
Ki'a*tcimupwa’megu'u,” 4 i’gowattec™. 

“O’ni kigino’yigwini wi'utenamigw a’‘ckutiw aiyd’‘megu‘u 
nemate’'sié‘eg*".  Aiyo’“meguu wiute’naAmagwe neki’meeu‘u 
iinemime'to‘sineniwi’gwi ig. Anemime'to’sine’niwag  aiyd’‘me- 

20 gu‘'u wi'utena’mowa'tc’. Ini’megu‘u wii’‘cikeg*“. Ninamego/ni 
neto’‘ckutim™. O/’ni kutage’gi ta’°ci a ckute’kawat agwita- 
ta’oi wiwiga’negini ki’gindn™. Me'to’¢tcimegu'u wi to’te'ta”. 
Mo’‘tci wimami’ci’‘itcigi, ‘niwigite’'s*’, i'cita’“awat*, a/gkw. 
Neguta‘ku’‘megu'u—s- wi ta’ci'a’’ckani™’.  Inigi’“megu'u wi ici’- 

25 genigi wi Anemime'to‘séneni’wa‘kyani’wigwin™. O’ aiyd’*ka‘ ute’- 
natigi netd‘cku’timeg i/nini wi’wene’k a’‘ckuta™’. I/ni kago’* 
a‘pene’megu‘u wi api tcind ke’tiig. Mo’'tei mamicia pwawi- 
wigi’te‘sag a’gwi Wi wigitetawi’megu'u. Ma’ma‘ka*tci wi me’- 
nuta™*. 

30) “O’ni ma’ni na‘ka’“tci wii'ci'se’téyagwe ma’ni mi‘ca’mi kiga’- 
nugin™’, A‘pend‘tci’megu'u wa’/tapagi kiicigwi’‘cimapwa wite- 
gowAS, Ma’ni na’‘k i'ca’wiyigwe, tepe’’ki kigi’noyaig*”", 6’ni wi- 
Itcipagi’‘cimug] wiicigwii’ cimég*”. Ma’ni pe’pigwia'ckwi wita- 
pagi‘meeu'u _—iki‘inanagetun’’/‘setop’. Ini/megu‘u _ wi'i‘ca’wi- 

35 yagkr’. Wii ci aiya’*tci‘tcimagwe wi Anemime to‘sineniwit*'; ki- 
‘wi'cigimapwa’megu'u. I’/ni wi pwawiki’wani"te™. 
“Taswi winad’tamigwe mi’‘cami_ kike'kanetapwa’megu'u. 

‘Wa’na ma’ni ma’n &/‘cikeg*,’ kii‘ci’ti‘ap™’. A’gwi wi wawa- 
nineta’méigwin™. Mod‘tci’megu‘u nata’windni ni’tamagwe ki ke- 

40 ‘kinetapwa’meeu'u a‘cikegiga’® a sageg**. Ni’natyo a’ewi wi'ke- 
kye'kime’nago"". ‘Mani’nini nata’windn™’,’ &’gwi wiine’n&£eo". 
Cewaé’na na‘ina’‘megu'u 4 naitamo’wigwani, ‘wi’na ma’ni; mA’D 
lcinata’winoni,’ kii‘ci’ti'’,” &i1’gowattc’. “ Na‘ka’*tei naga’mo- 
nan a’gwi, ‘ma’ni wii'cina’giyigwe,’ i’gwi wiine’nago’’. Kike- 

45 ‘kinetapwa’megu'u wi Anemi 1 cina’giiyagwe, wi nanagetund’moya- 
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have disappeared (i. e., are dead), I do not know if I shall continue 
to be taken care of. Perhaps I shall only continue to be taken ¢are 
of. Yet as long as you continue to live, I shall continue to give in- 
structions to you, for I pity you. I shall not in any way fail to tell you. 

‘‘And you will not fail to know in advance what is to happen. It 
is only you of whom I think. You will not fail to know if any one of 
the people who live round about desires to kill you. You will know him 
just as if he were not hidden. You will even know when he is going 
to kill your friends. If you are there, he (your friend) will escape. 

None of your foes will be able to catch you secretly. Andif the people 
know this about you and ask you about it, you will tell them ‘this 
is how I found about him, from my sacred pack here,’ you will tell 
them. Do not keep it secret. You shall inform them,” they were 
told. 

‘“‘And when you celebrate gens festivals, you shall get fire from 
my flint knife here. You shall get it from here as long as there shall 
continue to be mortals. The future generations shall get it from this. 
That is what will happen. The fire is mine. And if they obtain 
fire from another, probably the (food at the) gens festival will not 
taste well. It will be as if raw. Even if those who will serve as 
ceremonial attendants think, ‘I shall cook it carefully,’ (they will) 
not. It will be raw insome places. That is what will happen as long 
as the earth and mortals shall last. And if itis gotten out of my fire 
here, that fire will be good. Then everything will be very soft and 
even. Even if the ceremonial attendant does not attend to it care- 
fully, no matter, it will be cooked properly. Surely it will be fine. 

‘‘And this, moreover, is how you should place the sacred pack in 
gens festivals. Always face the owl toward the east. And if you 
do this, if you hold a gens festival at night, you are to face it toward the 
west. You will customarily place this flute (lengthwise) with one 
end toward the east. That is precisely what you are to do. You 
will thus inform the people that will live in the future; you will tell 
them seriously. Then they will not be lost. 

‘‘As many of you as shall see this sacred pack will know about it. 
‘Well, this is how it works,’ you will think. You will not fail to know 
about it. You will even know the workings of the medicine when 
you see it growing. I shall not instruct you about it. I will not 
say to you, ‘this is the kind of medicine.’ But whenever you see it, 
you will think, ‘well, this is it; this medicine is.the kind,’”’ they 

were told. ‘‘And as to the songs, I shall not tell you ‘you are to sing 
this way.’ You will know how you are to sing them in the future, 
and (you will know) what to say in speeches. - You will know what 
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ewe na‘ka‘*tel’. Kike'kinetapwa’megu‘'u wi anemi‘imanagetuni’- 
moyiigwe, wi anemike‘ka‘‘wagigi pi‘ta’wi mane’towag*. Agwiyo- 
ni’na wine'ci ki’/wimamatomi’yagwin™. Apiwagi’megu‘u wi an- 
emitagwimamiato’migwigi mane’towag*. Pe‘cigwiku‘tca’‘megu‘u 
wi nene kane’miyéig*"*',”” 41’ gowa‘tci. 

Ki'cetunia’moni*te a'péniné/wawad*te @‘api‘api/nit™. Ca/‘ck 
anata’mowa‘tei mi/‘cam™*. I’na‘ a‘me'ta’ kwi’megu‘u pe‘kwagwa’- 
tinig". “Inittea’i,” a‘i’yowattci’. O/nipi wi'ckwa/‘ckw ana’gi- 
‘kug a’ wawapi towattc. Me'tend’‘megu pe’pigwa ckw 4'a’cenonigi; 

10 ini/megu me’‘tend’ 4 a‘ce’nonig*. O’nip u'ce’mian 4 a%tcimo’- 
‘eguttcl’, “Na‘l’, ne‘ci’‘se, wawu'sa’‘l I’yo i’na'l wi’ ‘a‘taw I’ni pe’- 
pigwick™. Ki/nama‘’ kia‘ci’‘t i’ni pepigwa‘cku’wigwiani,kinama’- 
‘megu ki‘a‘ci’‘t™. Ki'kekinetagé’*megu'u wiicito’wandni_ ki’- 
n=,” 4‘i/negutte u‘ce’mi' an". ‘‘O’ ini/megu ke‘ten™‘, ne‘ce’m™*"; 

15 a'me‘kwinawaé’miyan™. Agwi’ku‘ ute’‘tci nepwa'kai’yanini ne‘ce’- 
m™*, Keta’piitca’* 4‘me‘kwinawii’miyan™. Wi‘cigi’megu‘u, ne- 

-‘ee’mi, nene‘ké’netan &cimeno’wagwin™. Ka’t*’, ‘meter i’yuni’/na 

neteneni’wi’, ka’ta‘ i'cité’/’ a kan™. Kinaku’‘na‘ne‘ce’mi kenene'ki’- 
nemegwa keme‘cd’enina; wi’%tci kete’mino'k",” &’ina*te u‘ce’- 

20 miani Ma‘katéwi'a’/nagwi™’. ‘ Kikano'ci’megu pe’ tca’wiyane, 
ne‘ce’m™',”” ‘Au’, cina’* ne‘ci’s®. Ki’na ke’neniw oni ni’nA 
iikwa’wiyan™. Nina nite kwiwagi wiwitama’wagigi, 6/ni 
ki’/na ki‘tcine’niwagi wi witama’watcie™’,” a”igu%te u'ce’mi an™ , 
“ Ci’ ke’‘tena, ne‘ce’m™', ini’megu 1'ca’wi kani,” 4 1’%te™. 

25 O’nip 4a‘pe’nowa%tc. A‘awa’towa%tci mi’‘cim™". A‘ko’wit 
d‘ane’me'ka‘te u'ckinawi’“*, &'niganittci’ ci’/‘cke'si'“*. O/nip 
A‘ci“teipya’yawatte', “Na‘l’, nece’m™', aiyo’‘i® u’4tci ne ci’na- 
gwant,” a” inatte’, “wittei'sd’magwigi wi ci’ ‘ciwag™. Ki'kigd’— 
nopen™*,”’ 4’ inatte™. 

30 =Anagwa'tci cicke'si aactcimutc’. Uke'te'si’mwawan 4‘a- 
dtci’/mo‘a%teci wi ano'ka”*kyaénitte’. Nyaé’wogun a ke'ka’ igd*tei 
pa cto*: 

Oni’/na mica’‘mi’ sd’/genaga Ma‘kataéwa’nagwiw ini/megu ne’‘k 
ainenyd’ma‘su‘te a‘te’‘te®. Agwigi’‘ip uwi’yé' ani niwo’gu%tcin™ 

Or 

35 O/’ni“kwiwa Pe'cege'siwu’wiwin™’, ‘“Na‘l’, mami‘ci‘eti’ge, ma’- 
ni wi’giyapi no‘kame'ki’setog*",” matte umami ci e’mwawa". 
A‘nd‘kame'ki‘se’tawu%te uwi’gewa*. O/’nipina Ma‘kataéwa’na- 
gwiwa kabotwe’megu é pemiwa’pu sitte®. ; 
Kwiyena’megu 4 teagiki cipota” kwawu‘tci wi kigé’nowatte’, a- 

40 ‘pemipi’tigatci wi’tegow a ketuttci nana’gutig™. Me’to’siine’ni- 
WAgi me‘sdtiwi/megu'u a ka‘cke‘ta’wawa‘te i/nini wite’gowan™. 
O/nip a'wipinana‘a’gwatogi mi‘ci/m™. A‘tca’“megu pe’'ki a'wa- 
pata’/mowa*te i’nigi kiteminawe’'sitcig™’. 

1 An extremely difficult passage. 

2 The tree grows near the Cedar River; something like the cottonwood. 
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you shall say in future speeches, and you will know the manitous 
whom you shall select... You are not to worship me alone here. 
There are manitous to whom you should also pray. So think earnestly 
of me,’’ they were told. 

After he had spoken they ceased seeing him where he had been 
sitting. They only saw the sacred pack. It was in a pile without 
anything else. ‘There it is,’’ they said between themselves. Then, 
it is said, they wrapped it up with bark.? Only the flute was not 
there; that alone was not there. ‘Then it is said (the man) was told 

by his niece, ‘‘Well, my uncle, the flute is not supposed to be there. 
You are to make that which is to be a flute, you are to make it. 
You will know how you are to make it,” he was told by his niece. 
“Oh, that is certainly so, my niece; you have reminded me. I am 
truly not very intelligent, my niece. You verily please me by remind- 
ing me. My niece, keep firmly in mind what he told us. Do not 
think, ‘I~guess ’m not a man.’ Verily our grandfather thought 
of you, my niece; that is why he pitied you,” Black-Rainbow said to 
his niece. ‘‘ You will speak to me, my niece, when I make a mistake.” 
‘All right, my uncle. You are a man and I am a woman. My 
fellow-women are the ones for me to tell, and your fellow-men are 
the ones for you to tell,” he was told by his niece. ‘I declare, my 
niece, that is exactly what you should do,” le said. 

Then they went home. They took the sacred pack along. The 
young man continued on the way in the rear, and the virgin was in 
the lead. Then, it is said, when they came close, he said to her, 

‘Well, my niece, from here on proceed alone. The members of our 
gens are to hunt. We shall celebrate a gens festival,” he said to her. 

Then the maiden departed and told her story. She told their old 
man that they should hunt for game. The old man set the time for 
four days. 

And Black-Rainbow, the one who held the sacred pack in his hands, 
remained standing far off in the same spot. And it is said that he 
was seen by no one. 

And the woman, Deer-Horn, said to their ceremonial attendants, 

“Well, ceremonial attendants, put fresh earth in this wickiup.”’? 
And their dwelling was strewn with fresh earth. Then it is said, 
Black-Rainbow suddenly started to walk. 

Precisely when everything already was put in the kettles to be 
cooked so they might celebrate a gens festival, the owl entered and 
hooted in the space between the fires. All the people heard the owl. 
Then they began to lay the sacred pack in its proper place. The ones 
blessed looked at it intently. 

° Refers only to the fireplace, and where the sacred pack was to be put. 

147567°—21——4 
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O’nipi ki‘ca/gwatog**: ‘Na‘i’, mami’‘c",” 4’“ime*tci mami’‘crita 
niga’ni, ‘“ wi'kwago'd’tamani wisa‘ka Ama’wiwagi me’‘to’sine’ni- 
wagi ma‘a’ni keme‘cdme‘se’nanan™. Mene'ta*tca’*megu'u ketogi- 
ma’menana wi'niga’ni'sa‘ka‘a’mawi™*’,” 4” mete’. “Ini wiina- 
dtci’mo'attcl’,” a’ ‘imette: “Au’,” a1 Stet | A peminowies 
A‘kwiigo"dtagki®, “A am’ gist’, “Ki‘sa‘ka amawape’napi 
keme‘come’‘senana kitemi/nagat“*. Cewaé’napi ketogima’menana 
mawA‘tci’mene'taA winigani'sa‘ka‘a’mowawa  ki‘cime’’tenap’,” 
ai/tei kwigd’‘otag™". 

O’/ni me‘to‘sine’niwag a'mamawi'sa‘ka‘amawawattc’. A‘nato- 
tama’wawa‘tci pemate’siwen™. ‘“Neme‘cd’me'se, kenwii‘ci’- 
megu'u wime'to'sineni’wiyan iné’nemin™’,” i’nip 4 i’nawatte™. 
O’n ane’t4‘; “Nai’, neme’‘c"’, wi wata'si’wiyan iné’nemin™’,” i’nip 
a‘inawatte’. O’ni pa‘ci’to‘é‘ a ka’naka’nawi"tci na‘ina megu wiipi- 
‘sa‘ka‘ama’wometc’. Me'to’%te a kanota’mowatteci si’ ka’ amawa’- 
nittci®, Kegime'sigi’/“megu me'to'sine’niwag 4'sa‘ka’Ama’wa- 
wattc’. Apeno‘i‘agi’gi’ a‘sa‘ka‘amo’tene"tc. | Neguti’megu‘u 
wi'giyap ayata‘’sd’giwatte a icipiti’gawa%te in 4 ta’ci a’ckiki- 
gi/nowe'te’.  A‘ta‘’swikamige’‘siwa‘tcimegu‘u  4'‘tcagipiti’ giwa"te 
ini wi’giyap'. Me’tend’meguu a&kwama’tagig Anawi’totcigi 
pwawipiti’gatcigs*. Ca’*ckip a awa’tawutte une'sima’wawan". 
O/nip a‘kowi ki‘citcagipiti’gini*tci me'to'sii’neniwa’ é’‘nane‘tec™. 
Ane’t A‘pyd*tci'a’‘sone‘tc; a’net a pya%tciwi’‘kwane‘te™. O’ni 
na‘ka/“tei mya‘ci’gwatcig™; 6’ni pe ki’megu kagyapi’gwatcig™’. 

O’nip i/na neni’wa wina’megu 4‘ wipika’naka’nawittc™: “Ke- 
‘kye ki’nawa‘tci ke’‘tena ketemina’wigwini ma’neto™’. Ma‘a’gi 
keniwape’naA pwawimenwipema’te'siwen &’'totcig™. Ke'kinemi- 
ewinittcea’‘ma’netowA ma a’gi wi tcaigi’megu umenwipema ’te'si- 
wags, “Ma‘a’g a’net ini’megu & katawinepowaé’nemag*”; na’’ka 
ma‘a’ei keke"kinemapena’megu 4 ponime’nwapiwa%tc’. Inugittea’- 
‘aiyO' u'tci =no’wiwate wimenwime to sineni’wiwag™,” 4 1’4tci | 
Ma‘katéwa’nagwa™’. 

O’n i kwiwa Pe'‘cege‘siwi‘u’wiwin™'; “Na‘i’, in 4‘ki’‘cind’tawigw 
ina/“tcimu*tei ne‘ci'si’*“". Ca'cki’megu ma’ni mi’‘cam & pine’moya- 
ok’ Aowinina’na wi'ni'si‘a’ge‘tein™. Ma/’ni wi nii‘sé'e’gwiwa"tci 
mi/‘cim™. Agwina'ka’*tei kigo’i wi'natawinetamawa’ge"tcini 
wanimo‘tei ni’‘siwate. A‘ceku*tci’megu'u a‘ ketemagiti’“awa*tei 
wii cimenwime'to'sineni’wiwa‘te" ; ini*tea’1 wa*tciku’‘te A‘semi’- 
‘agetci wi'i'cimenwime to‘sineni’wiwa*te". Ini*tea‘/i®1'ci’genig uwi’- 
yawawi ka’ta kwinata’wi'cinawa'i’yagig™. Ca’cki ma’ni mi’- 
‘cami mimaAtotamo’/wettcin aiyo/‘megu'u wi'a/wiwagi tipe'siwa’t*, 
‘ma’ni wii/“tcimenwime ‘to'siineni’ wiyani ’, i‘cité’“awate’. Ini’megu‘u 
ea icke 
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_ Then, it is said, after it was laid in its place, the one who was the 
head ceremonial attendant was told: ‘‘Well, ceremonial attendant, 
you are to cry out at the top of your voice that the people are to make 
an offering to this, our grandfather. Verily our chief will first make 
‘an offering to him,” he was told. ‘‘You are to tell him that,” he 
was told. ‘Allright,’ he said. Then he started to go out. He cried 
out at the top of his voice. ‘‘A a’¥"!’ he said. ‘‘It is said that 
we shall make offerings to our grandfather who bestows blessings. 
But, it is said, our chief will especially first make an offering to him 
after it is unpacked,” said the one who cried out at the top of his voice. 

Then the people went to make offerings to him. They asked for life. 
‘‘My grandfather, bless me that I may live long,” it is said they said 
to him. And it is said that some said to him, ‘‘Bless me that I may 
be a warrior.’’ And an old man spoke when the offerings began to 
be made (to the owl). It was just as if he was speaking for those who 
made the offerings. All the people made the offerings. And the 
little babies were made to give offerings. (First) those of one 
wickiup entered where the gens festival was first held. As many 
households as there were all entered that wickiup. Only the sick | 
who were unable to move were those who did not enter. Their 
tobacco was merely fetched. And it is said that after all the people 
had entered in the rear (the rest) were fetched. Some were sup- 

ported as -they came; some were bundled as they came. Moreover, 
there were some who had bad eyesight; and some who were completely 
blind. 

Then, it is said; that man himself began to make a speech. ‘‘By 
this sign the manitou must surely have blessed me. We see these 
(people) who do not enjoy good health. The manitou must have 
blessed me so that all these will become well. We know that some 
of these are nearly dead; and we know that these have ceased having 
good eyesight. Verily when they go out from here to-day, they will 
enjoy good health,”’ said Black-Rainbow. 

Then the woman Deer-Horn (said): ‘‘You have now heard what 

my uncle has related. We depend upon this sacred pack solely. We 
shall not heal them by ourselves. This sacred pack will heal them. 
Moreover, if they become well we do not desire anything from them. 
For (we help them) when they feel wretched so that they may thus 
live in health; that is why we help them, so that they thus live in 
health. Verily if that turns out so, do not try to trouble their body. 
Only when this sacred pack is worshiped they are to be here if they 
are satisfied, and if they feel, ‘this (sacred pack) is why I enjoy good 
health,’ That is the only thing.” 
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O’nipi ki'cetu’nimu%te", ‘ A‘pene*tca’megu'u né”“nyawenwi ki- 
‘tetepi’wenapw aiyo’i ma’n a'ko’tinigi wi’giyap’. Nyawe’nwi 
ki‘citetepi’wenagwin i’ni wiwitegd’mowattc’,” ai/*te’. “ Iniga’- 
‘megu‘u wi pagi’‘senag*"°*'; ini/megu wi no’wiwa*te"’,”” 41/4tc. 

5 O’ni mene’'ta kagyapi’gwatcig a‘ pemitetepi’wene‘tci, ne tawi’- 
megu‘umenwa’pitcig*. O/’nipi nyiwe’nwi ki citetepi’wene*tei 
cecime'si/meeu'u a’ witegd’/mowa"te’. Ma’n a cipemimo’wiwa*te 

5D too} 5 

i‘ki'cigutcimenwa’piwatte’. Na ka’*tei papa ckini’gwatcigi ni- 

yapi/megu #i'ci’kenig u'ckicigo’wawan". .O’nipi mya ci’gwatcigi 
10 ca’‘ckini’/megu a‘ca’wiwatc": &menwapiwa‘tci’megu'u. O/’ni nak 

iniyigA wikwa’netcig &’net anawi to“tcigi’megu'u 4 wipitetepi’- 
wenette'’. A‘tcipanagi’“tea na'pe’natcig ini’megu 4 ica’ wiwa'tc®. 

Nyawe’nwi_ ki‘citetepi’wene‘tc 4‘ witego’mowa‘tc. _ Inigii’‘ipi’- 
megu'u a‘niseni’‘sene*tc. A‘papamino’wiwa‘tc™. O/ni'  ca/‘ck 

15 i/niyig 4‘sd’ne“tcig a'wipitetepi’wenetc!. Ini’megu‘u 4'Ica’wi- 
wa‘tcl’: kegime'si/megu'u 4 na”‘sé‘ettc. Ki'cina’‘siiwa*tci kegime’‘s 
apa ‘kimettci’. Ne’niwagi wi wawaga a’mowa‘tc’. Kegime’si’- 
megu'u 4 wawaga‘a’mowattc. O’ni naga’monan 4 pene’megu'u 
nyiwe’nwi wi’te atawa’‘atégi, na ka’“tei wa’¢tci nimi’wattcini 

20 wawawaga‘a’mowa"te’. — 

Ini’g a‘wipiki’ginug™. A‘tcai’“megu & wépina’giwa%te i’niyéiga 
ki‘cini‘saé’/‘etcig**. Kegime'si’megu'u i/na’ 4'a’wiwa*tei pi’tig*’. 
Ke‘tena/megu'u 4 manetowiineta’mowa‘tci me‘to'sine’niwag i’ni 
mi’‘cam™', O’nip ini’gi ke‘tena’megu'u a kwinatawi cina’ wi ete". 

25 Ininigi’’ a‘kekinemegow&‘tci’meguu ai cité”awattci Ma‘kata- 
wi'ana’gwiwan™. O’ni na‘ka’*tci Pe‘cege‘'siwi'uwi’winan yigi’- 
megu'u a'ke'kineme’gowate a‘cité/awattc’. Iniga/‘ip a ata’mi- 
‘edtei me‘cku' pwa’ganan ini’g*", 

Ke’gime'si_ ki'ci'ata’mi‘e‘tc’, “Nai’, ponitaé a’gu,” 4’ ‘ime%te™. 

30 “ Agwi’ku' ini wil'cité'a’yagwin™’,” anette". “ Mani’ku'l tapi’- 
““toydgwe nemica’menan alyo’ i? 4 api‘tamiég*""; na’‘k ini’megu‘u 
tiitipie’ewiyig'’’. Nima’n a’gwi nésie’nagin™. Manitca’ 
ni'si‘e’ewiyiigwe nanagutiigi ma’ni® 4’ tigi mi’’cim 4'pi tcimane- 
towimiga kigé*; 1’ni wa’4tci na” saéyag*”’: me'ce’na’ agwi nipa’n™*. 

35 Ka’tattca’ ’ni‘cité’ ‘ai kag a'cita’‘aiyag*”. Ninanaku*teinié’i wi/na 
ma’netow &' kwinatawindénemi’yame‘tci wi u‘tcimenwime to'sdne- 
niwi’wagin™. Ini*tea/‘mani wi/*tei né’tamagwe ma’ni mi’‘cam™". 
Agwit a‘ce’megu'u nita’magwin™. Wina’megu'u ke’‘tciniw aiyo” 
Api’wA ma’na wi'tegowa katemimawi’yamet*’. Agwigé’1 negu’- 

40 taiyAg ininemiya’me*tcini manwalyagi’megu. Netenineme’eunana 
wiica’wiyage, wii‘ciil'cime'sinemi’namegi me'to'sé’neniwa, wii- 

1See Jones, Fox Texts, 377; Ojibwa Texts, 1, 315, 
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Then, it is said, when she finished her talk (she said), ‘‘You are to 

take them around in a circle four times,' each alike, in the center of 
this wickiup here. After you have led them around in a circle four 
times then they are to hoot as owls,’’ she said. ‘‘Then indeed you are 
to dismiss them; at that precise moment they are to go out,’’ she 
said. 

Then first those who were blind were taken around in a circle, and in 

a body, all those who could not see well. Then, it is said, after they 
were led around in a circle four times, all hooted like owls. At the 

time they started to go out they had most excellent eyesight. More- 
over, eventually the eyes of those whose eyes were broken became 
as they had been. And, it is said, the same happened to those who 
had poor eyesight; they had good eyesight. And, moreover, those 
(spoken of) in the past who were carried in blankets who were unable 
to move began to be led around in a circle. The same happened to 
those who had various diseases. After they were led around in a 
circle four times they hooted like owls. Then, it is said, they were 
dismissed. They walked out. Then only those (mentioned) in 
the past who were supported began to-be led around in a circle, 
The same happened to them: all were made well. After they were 
healed all were dismissed. The men were permitted to whoop. All 
whooped. And that is why the songs are repeated alike four times, 
and why they whoop when they dance. 

Then, it is said, they began to hold a gens festival. Those who 
had been made ‘well began to sing. All were there, inside (the 
wickiup). The people surely thought that the sacred pack (possessed) 
manitou (power). And, it is said, they were troubled in their hearts. 

And Black-Rainbow knew how they felt. And, moreover, Deer- 
Horn also knew how they felt. Then, it is said, they were given the 
catlinite pipe to smoke. 

After all had been made to smoke, they were told, ‘‘Come, 
cease to (be agitated in your) thoughts. You are not to feel thus,”’ 
they were told. ‘‘Truly you will please our sacred pack here by 
occupying (the space) here;? and you will be gladdened by it. We 
did not make you well. Verily this made you well, the mystic power 
which is in this sacred pack in the space between the fires; that is why 
you are well; it was not we. Verily do not think as you have been 
thinking. For the manitou himself thought of us in a troubled 
manner so that we might live healthy lives. That is why we saw 
this sacred pack. We do not simply see it. He, this owl who took 
pity on us, is here in person. He did not think of one party of us 
(but) many. He planned what we were to do that the people might 
derive benefit from it, and that we might thus please them. To-day 

2 That is, within the building where the gens festival is held. 
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‘citiipitapiage*te”. Tnugiyu’ ma’n é‘menwime'to'siineni’wiyagwe 

mime'ci'ka/megu‘u tcinawimia i yigwigi’ cepawi’'t Vcité atu’gi'ig™’; 

awitagi’’ u’wiya'a kigd” i'cimyand’neta’s*’; mame'ci ka’megu'u 

tiipe'situ’gil'ig*". Inittca/‘mana keme'cOme’'senan 4 itamawi’ya- 

me‘tei win a‘ckikand‘ci’yamette, a me'tci’megu ukano ci’ ya- 
me‘te’. A’gwi mo'ci'a’ge‘tcin™’. Pe'ki’megu‘u neme'teiwitama’- 
eunin™, Na‘ka’te agwi mani ki'ci'to’yagini mi’’cam™": mana- 
megd/nana keme‘cdme’‘senénaA mana’megu'u. Agwi nina’na ne- 
‘sa’gettcin™, Me’‘tend'i pe’pigwi'ckwi wi a'citoyan™",” &1/4te". 
“Tn a‘ca’wiyage, nika’/netig®". Keme'come'sena’na‘tca’ kiina- 

d/mapena wite’gowag'. T’n a‘citcinawimag*"’. A‘pene’megu'u 
keme‘come'se’nanag™’,”” a i/4te. “Ina neki’megu'u anemi‘a‘ki- 
wi/nigwini ki anemika‘cka‘cke‘tawapen™’,” &”ma*tci me'to'sine’- 
niwa?. 

“Ka‘cke'tawigwi/nittca'i kisa‘ka‘a’mawapwa  wite’gowag*". 
Ka’ta’. ci/‘cki wi'wapa‘se/‘tawigw indnemi’yigig'"’. Inigiku’- 
‘megu'u keme‘cdme'se’nanag™. A’gwi ma’nA ne’guta‘ u%tci’gi- 
dtcini kepend‘siwa’menana, ini’megu'u wa''se kate’. Ta’nittea’% 
wil citi’ ‘aiyag*”"? Keme'tié’nemapwa ma a’gi sinaga'‘pe’natcig™*. 
Me'cena’/‘megu'u ni’‘siwag*'’. Menwime to’sineni’wiwag*. Ma- 
mii“teigi’ma’ ke'cki'cegu/nanani ketaiyd’pen a’ ‘niwagw & menwime- 
‘to‘sineni’wiwa‘tc’.”’ I’nip &/"ima4tci me to'sine’niwa‘™’. 

O’ni kigénd’ni*tei’ 4a%tci’mo'atte!: “Na‘i’, ma’ni® mu’g &‘umi- 
‘ca/miyagkve’, A’owi nina’na ne‘ci”k umicaimi’yagin™’. Kegime- 
‘si’/megu'u ketumi’ camipwa nai” kinwawa ketepa’netap™’. ‘Ni/*ki- 
gin®™',’ a‘i'cité’ayagwe, me‘ce’megu'u ki'wapiki’ginup™*. Agwi- 
gi/‘ninaina neci’’k umi cimemeta’magin™ A‘pene’megu‘u nete- 

nine’mapena nina/nA me'to'séi’neni™’. Agu’wiyé awa‘si’mii‘ 
ininema’ge‘tcin™; a’pene’megu‘u.  Ini*tea‘na’*kinwaw Ami‘inii’- 
nemig*"*, Ta’‘swi wi‘tci'sd’tiyagw 4 pene’ wii citd’‘aéyag*ve‘ 
I’ni ami‘cimenwa’wiyAgw @ pene’/meguu iné’nemagwe me to‘'si’- 
ment | 

“Q’/ni ma’ni mi’‘cimi ki‘ anemimegu‘u'alyane kiwipeme’nipen™’. 
Agu’wiyii'a wi'ta‘ci'a‘pe“tcine‘cipemepeme’nagin™. A ‘pena*tei’- 
megu‘u ki'peme’napena na‘ka’*tci naga’modnan™.  Ini/megu‘u 
wi i'ca’wiyAag*’e’. Ki'wi'cigimeguke'ki’n6 supwa, ki ku‘tci’meguni ‘i- 
‘/ninitapiwe’topena mana‘k 4 a’kwa’ka’miga’k™. Mani’megu‘u 
wi Anemi‘ina ind*tcimo‘igwe wi Aanemime to'sineni’witcig™*. Ki- 
‘anemimegu‘uwi cigi‘aiya‘tcimo’‘etip™*. Nina’naiyO ma’ni neki- 
‘ciketemina’gwipen™*. Nina’na*tca'i nekici'topena me'td’*tc™. 

“Cewii’na nina’n a/gwi wi'ta‘cikagikagigineniwi’yagin™. Ni‘ne- 
pepena‘megu'u. Ma’ma‘kattci teagigiimd'tci’megu'u kinepd’‘ipe- 
on™, Agu’wiyi'a wi'ta‘cikagigdiwime to'sineni’wi"tcin aiyo’* mani 
ta’‘swi me to'sineni’wiyag*”*. Me'sdtaéwi/megu'u ta’ ‘switcitcipini’- 
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you who live in health here and your relatives probably surely think 
well of it; and no one would feel badly over it; surely they probably 

- are pleased. This verily is what this grandfather of ours told us 
when he first spoke to us, when he actually spoke to us. We did 
not (merely) have a vision of him. He actually told us most openly. 
We did not make this sacred pack: it was this same grandfather of 
ours. We ourselves did not kill him. Only I was to make the flute,” 
he said. 

‘That is what we did, my friends. We shall be related to owls 
as our grandfather. That is how we shall be related to them. 
(They will be) our grandfathers to all alike,” he said. ‘‘As long as 
the world lasts we shall continue to hear them,” he said to the people. 

‘‘Whenever you hear them you are to make an offering to the 
owls. Do not think of merely hearing them in jest. They are truly 
our grandfathers. This holy skin of ours did not come from simply 
any place, it came from the same place. What would you think? 
You have openly known these (people) to be afflicted with terrible 
diseases. And still they become well. They enjoy good health. 
Certainly we used our eyes when we saw them (regain) good health.”’ 
That, it is said, is what he told the people. 
And he rélated to those giving the gens festival: ‘‘Well, to-day 

we have a sacred pack. We (she and I) do not possess the sacred 

pack alone. You all possess the sacred pack and own it.. If you 
think, ‘I shall celebrate a gens festival,’ you may celebrate a gens 
festival. We (she and I) do not own the sacred pack alone. We 
think of the people alike. We do not think of any one more (than 
another); (we think of you) alike. That is the way you should 
think of them. As many of us as are of the same gens are to think 
alike. In that we should contrive to be well, that is, if we think of 
the people alike. 

‘‘And we shall continue to take care of this pack one after another. 
No one is to take care of it there alone all the time. We shall (all) 

always take care of it and likewise the songs. That is what we 
shall do. You shall firmly remember them, for we are to take them 
to the end of the world. You are to continue to tell this to the future 

generations of the people. You shall continue to tell- each other 
seriously. This has given us a blessing. It is the same as if we 
made it. 

‘‘But we shall not live here forever. We shall die. In fact we 
shall all die. No one of us who exist as mortals here, shall exist as a 
mortal forever. As many of us as blink have death, all of us who 

‘ 
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ewiiyagwe kekege'sipe’na ne’poweni, kegime’sima’’megu'u tA’swi- 
me‘to'sineni’wite kane’tiyage”™. ‘A’owi ni/nA mata me ce’megu; 
ni'ta‘cime' tome‘to'sé/neni™*,’i‘citd ate’ ga‘ u’wiyé' a, mama ka*tciku-’ 

‘megu'u ne’poiv’. Mama‘ka*tciku’“megu'u wi pyé’notamwa ne’- 
powen™. A‘cemeguwi’nini kekwaiya‘ci’megu‘uki ci seta’gunana 
wi/nA ma’/netowa wi ita'i’/teyage”™. 

“Wi'na ki'cimama‘tci’enagw 4‘a‘sami’ydituge tea kwa' kunam0’- 
nago'A keme‘to'sineniwi’wenenain™’. I/niydtug a‘me‘sdtéiwi/tca’i 
pa‘kima’te’ uwi’‘tcimanetowa'l wikiketemind/nagwettea®. — Ini- 
dtea/1 wittcime’nagdwegii’ ‘nin a wi kwaiya*tcime’nagdwe ma‘ni, 
Wi wi cigi’megu unene kineta’migwe ma’ni kemicai’menan™. Ku- 
dtei/* &’ewi nana’‘ci wi'me'tcikandne’gwittcin u’wiyii'aA wawusa’l 
mo’‘tei tatapi'to’t’. A’gwi, ‘6 kinaku‘wi’na ketia’tépii,’ agwi 
wii/gu"tcini ma&‘a’ni keme'cOme'se’nanan™. Kinanagi’meguu 
ma’na® a ciketemi’/ndnagw dnemi’megu‘uil ciwawi"tci sd’tiyag*”™ ; 
i/nié a'ciwi ci’ginene kiine’menag*v’". Agwiku’“te uwi’yaé‘ani pi'ta’w 
ketemina’wa‘tcin™': ne'ci ka’megu‘u kinan 4 ci’ ‘soyagwe keketemi- 
na’gunin™’. Agwi kiigd” i’‘cinana‘kaw inineme’nagwin™' ; a‘cime- 
gumenwi’genig i’‘ni® Aneminéne’menag*’*. Agwininana ne‘ci’k 
inié ininemiya’me*tcin™'; kegime’'s & ciwi?tci s0’tiyagw i’n anine’- 
menag**e*, Inittca’’ wiciginene’ki’neme‘ku keme‘cdme’‘senan™ ; 
Ini wa’*te ne’nago". 
“Nak 6 naga’monani Wi wi cigi’megu unene kinetamig*”’. Uwi- 

yi'a’gi'l wiciginene kié’netage wiwicigi tOwa’megu'u u’wiya™’. 
Me'to’*tei winaku’“megu ka’’sipi tipwa tawigwa’n™: wi ta’ pi tow 
u’wiya™'; agwigéi’ uwi’ya' ani wi tipi’a%tcin™. Wi anemimegu- 
‘unana’gamo™'; dyi’gi wi Aneminaé’natamwa ma/’ni A’‘k & anemi- 
ku kwikapata’ninigo. Meno'ka’minig 4 anemi a‘ckipagame‘ki’‘se- 
nig"; na‘ka’“te d‘anemipe’pdnigi wi Aneminé’nitam™*, I/ni 
wi ciginene‘kiinetamu’g**. I/ni wi/@te ine’nago". 

“Na ka%tei mani’/megu'u wi wata'siwie’ewiydgt”’. Na‘ka%te 
a/owi wi Anemikyatama’tiyég*”’. Méaméa‘tcigi’megu‘u ki anemipe- 
‘ei’gwi'a"tcimo’etip™’. O’n u’wiya‘a kigd’ ‘if ici wi’ ‘kyatag i‘ci’ta- 
‘ate wina’megu'u u’wiyawi winina’witd™*; winepd iwa‘tca’; 
a’ewi kenwii’‘ci wi meto‘sineni’wittein™. I/ni me’‘tend’ 4 cimya’- 
neteg*,, J/ni. Inittca’* wi'pe‘seta/’wiyaég*"*; ini wi wipina’ga- 
yagkre:.? ay matte. 

A‘wipinaga’mowa‘te’. Ki‘ci’megu‘unaga’mowa"tci na‘ka’“te 
a‘wipiwita’mawaéttc: ‘Na‘i’, ma’ni® i’ni wiatotamd’nagow 4- 
naga’moyag*’’, Ma’nit &naga’moyagwe ma’netowa keneno'ta’- 
gunin™’. Ke'tenaga’‘megu‘u keneno‘ta/gunana ma’/neto™’. A’owi 
pwawineno to’nagwini ma’neto™’. Me'to*tci’megu‘u piti’g a u- 
wigi’watcini keta‘cina’/gipena manetowa’g*. Inigi”i wa/tei 
naga’/moyagwe, wi ka‘cke’“tonagwe manetowa’g*. Wi ke'kineme- 

45 nagw a kigé’noyag*ve’, O/’ni na‘ka’tci ki'wicigowipwa’megu u 
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call each other mortals. If any one thinks, ‘No, not I; I shall always 

exist as a mortal,’ he surely dies. He surely comes to death. For 
he, the manitou, has fixed that which will happen to each one of us. 

‘‘He who made us move probably shortened our life too much. 
So he probably permitted all his fellow-manitous to bless us. That 
is why I tell you this, and already have told you, that you think 
seriously of this our sacred pack. Yet it will never actually speak 
to any one even if he pleases it. He will not be told by this grand- 
father of ours, ‘you please me.’ It is us and future generations of - 
all the members of our gens whom he thus blesses; that is how seri- 
ously he thinks of us. For he does not bless any one else: he blesses 
our gens alone. He does not think of us in any way that is evil; it 
is in a good way that he will continue to think of us. It is not us 
alone whom he thinks of; he thinks of all of us who are of the same 

gens. So think seriously of our grandfather; that is why I tell you. 

“And you must think seriously of the songs. And if any one 
thinks seriously of them, he will strengthen his own body. It is the 
same regarding whoever believes in me: he will make himself happy; 
he will not make any (other person) happy. He will continue to sing; 
also he will continue to see this earth as the seasons shall change. 
In the spring it will continue to be green; and he will continue to 
see the future winter. So think seriously over (this). That is why I 
tell you." 

‘““Moreover, this will make you warriors. Moreover, you are not 
to hide it from each other. You will surely tell each other in an 
upright fashion. And if any one thinks of keeping it secret in any 
way he will weaken his own body; he will die; he will not live long. 
That is the only evil init. That is all. Now you are to listen to me; 
now we are to begin to sing,” he said to them. 

' Then they began singing. After they had sung he likewise began 
telling them: ‘‘ Well, now I shall tell you about this which we sing. 
As we sing the manitou hears us. The manitou really hears us. 
The manitou will not fail to hear us. It is just as if we were singing 
within the manitous’ dwellings. That is why we sing, namely, so 
the manitous will hear us. They will know when we celebrate a gens 
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naga’/moyagwe. Me'cena’‘megu i'pi’‘tciyigwe kina’gamup™’. Ma- 
ni wi’*te i’/n ine’nago”. 

“A’owi mi‘ca‘tcinagi’yagwin™’. Me'td’¢tci kemai’yopen a na- 
tota’‘soyagwe me'to'sineni’wiwen™.  A‘peniwe‘tca’’megu  ki- 

5 ‘ketemagitaé'a’p™. Ka’ta wa’wotami kigd’ i‘citaakagh". Ca- 
‘cki‘megu'u ma‘kwa’'tci kii‘ci’ti'ipwa pemiwidpinagié’yigwin™. 
Ma’na nak adnwiwa"igata pe'ki’megu wi'wi'cigipa’gamaiw a/- 
‘pend‘tei tiwa'i/ganan™, Wiwicigina’gamuttc’.  Ka’ta nene- 
‘kinemi’yagiig i/kwawagi wa’wotam™. Agwiku‘te upité‘agani’- 

10 wigini ma’ni nepoi’yagwin™. Ketemagitaé a’wa tcinawiémia’‘tya- 
ewA pindpame’nagwin™. Ini*tca’’ wé%tcime’nagowe, ‘ma‘kwa/- 
dtc,’ J‘ine’nagove’. Me'td’4tci winwa’wa manetowa’gi wi ketemi- 
no'to/nag*ve’, Wa‘tcimi/nenagwe ma A’ni naga’monani wi nene ki- 
nawii/mAgwe manetowa’g, Agwigi’‘i wiupina’wimag*"*; wi- 

15 ‘ketemagiine’menagwe; wi ketemino’/nagwe%tca’ ini wia*tci’ma ani 
mina’‘soyagwe naga’monan™ kina/n™*. Ini*tca/‘megu‘ui citépwa’- 
‘tawig*; d‘inenagowe’megu 'u 1’ cawig™". 

“A‘peni“tci’megu kiwi ciginagipwa’megu'u. Na‘ka’¢tei’ ci ci’- 
gwanaAni ki'wici/genap™. Kiwiciga'kipwa’megu'u. Ka’ta pwa- 

20 wiwi cige’nagigu’ —ci'ci’gwanan™. — Ininiku/“megu'wina —ma/ne- 
towa tca’gi- pemipe'se’tagin a'pi twiiwi'se’nigwani ci ci’/gwanan™ . 
Awita/megu‘'u u’wiyé'A wawaninemeni’’a ka'cawena’mugwana’® 
cil’‘cigwan™, Miame‘ci'ka’megu'u awi’/ta neno'tagwa’tenis wu ci’- 
“cigwan™, Inittca’ wi*tcime’nagowe, ‘wicige’namugu” ci ci’gwa- 

25 nan™'” d‘ine/nagowe, ‘kana’‘i® a‘pi'tcinadgd’yagwin™.’ I/n i‘ca’- 
wiyigwe ki'tipi'i’pwa, na‘ka/“tci pwawi’megu'unegu’ta ‘ina’ pi 
yag'”*, aiyiiniwe’megu'u tana’piyégwe, na ka’tci pwawi’megu- 
‘umata’piyigw 4‘ pi tcikigé’noyagwe, i’n amica’wiyég*”’. Natawa- 
netamati’‘soyagwe kenwi’‘ci me‘to'sineni’wiwen™, i’ni wii ca’wi- 

30 yagkve’. 
“Kutter‘i kenwa‘cimi/‘megu ki‘ anemi‘a“tci'a¢tcimo’‘enep™’. 

Kenwi‘cimii‘megu'u ni anemime'to’sa’/neni™. A’gwi nd’/magiwe 
wi me'to'sineniwi’yanin™. Manittca’“megu'u a pe’ne wi Anemi- 
‘ina ina“tcimo'e’/nagowe ne ki’/meguu wi Anemime'to’sineniwi’ wa- 

35 nin™. Mani’megu‘u wi anemi uta‘tcimd’niyan™ ; agwi kuta’gi wi- 
‘inatcimo'e’nago’": mani’megu'u na/naga“te". 

“O/nit i‘ kwaiwagi wiwita’mawagi wi'tcl’sOma'i’yagwigi, mA’ni 
negu’t a‘ci/‘soyag*”". Manittea’’i wii'cita”ayaig*”’. ‘Me“tei wa’- 
‘nina neteneni’wi wi ta‘ciwigi“tcipe'’se’‘ciyan™,’ ka’ta® i citi’ a- 

40 ‘kag’. Ki'wigi*tci’megu'ukeki’/nd'supwa na‘kinwa’wA nagamo- 
naniga’ i, Ki'wigé*tci’/megu‘upe’'setap™’. Na'ka’*tci, ‘me*tei wa- 
ni/na nete’neniwi wiumi'came’taman™’, ka’ta® 1cité’a kag. 
Kinwawaku'ni’‘mani’megu‘u 4 inine’menagwe ma’na keme cOme’- 
‘senan™*. A’ewi wi’n™, ‘i kwiwagi"tca’1 ma‘a’gi wit0d’tawag™,’ 

45 a’gw i‘citd’“a%tcin®. Ini/megu'u a‘nene'kiinemenagwe na’*kinwaw 
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festival. And you are to sing loudly when you sing. You shall sing 
as loud as you can. ‘This is why I tell you. 
“We are not singing sportive songs. It is as if we are weeping, 

asking for life. You are to think sadly all the time. Do not think 
of anything unnecessarily during that time. You are only to think 
quietly when you start smging. And as for this fellow, the drummer, 
he is to beat the drum vigorously. He is to sing loudly. Do not 
think of women unnecessarily (during this time). For there is no 
happy feeling when we die. Our relative feels sadly who sees us no 
more. That is why I said ‘quiet’ when I told you. It is just as if 
they, the manitous, will bless us for it. That we should be mindful 
of the manitous is why they gave us these songs. We shall not make 
them happy; that they have compassion on us; that they bless us 
is why we are given these songs. Therefore you shall believe me; 
do as I tell you. 

“You are always to sing loudly. And you are to hold the gourds 
(rattles) firmly in your hands. You will rattle them loudly. Do 
not fail to hold the gourds firmly in your hands. The manitou 
himself listens to all of them and hears how thé gourds sound. He 
would not fail to know any one who held the gourd loosely. Prob- 
ably his gourd would not be heard. That is why I tell you, ‘hold 
the gourds firmly in your hands while we sing.’ If you do that you 
will please me, and if you do not look around aimlessly, if you look 
at one spot, and if you do not move your seat while we are celebrating 
a gens festival, if you contrive to do that. If you desire long life for 
yourselves, that is what you are to do. , 

“‘Of course for a long time I shall contmue to instruct you. I 
shall continue to live for a long time. I shall’ not live for a little 
while. I shall continue to tell you this all alike as long as I shall 
continue to live. I shall continue to tell this; I shall not tell you 
another way: this will be always the one way. 

_ “Now I will instruct the women of our gens, this one gens of ours. 
This truly is how you will think. Do not think, ‘I am not a man, 
so that I should listen carefully.’ You are to remember the songs 
carefully. You are to listen carefully. And do not think, ‘if I were 
actually a man I would have (share in) the sacred pack.’ This our 

grandfather thinks of you exactly:as he thinks of us. He does not 
think, ‘I shall not care for these women.’ In whatever way he 
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i'indnemiyame*tci’megu u, I’n i‘indne’menag***’. Inugittea”® i kwi- 
tigke’, kiina”kugip™. Ki'wicigiga”megu na’‘kugip’’. Ka’ta 
nene'ki/netagiigu wimine'citaé/‘ayig'*”". Kiu’tenipwaku’‘megu 
ni’ kinwawa me‘to‘sineni’wiwen i’n ica’wiyigw 4 ine’nagor". Ma- 

5 ‘agioa’‘i ne/niwagi ki anwa“tcinawimapwa’megu u i/ni* 1 ca’ wiyii- 
ewe, na‘kugiya’g*ve’. Inittea“i ki'icawip™’. I/niku*tei kina’n 
ii‘me‘to'sineniwi’ ‘iyAgwe sinaginetam0’‘IyaAgwe me to sineni’wi- 
wen,” 4/inatte i“ kwiwa™. | 

“Tnittea’ “i witcime’nagowe, ‘ka’tA mine‘citéi’agani nene'kii’- 
10 netagiigk"’.’ I/ni wa’4te i’n me’nagov’. Ki’pen u’wiyé'a miine- 

‘citi dite, wina’megu me td’‘tci wia‘tcine’kama’tisOw upemiate’- 
‘siwen!*, Aguwi/yi ani wia‘tcine kamagu‘tcin™. A‘cegi’‘megu'u 
ki‘i‘cité‘ana’wa'‘sipwA wimine'cité’‘iydigwe, metdo’“te dsa’naga ‘ki 
me'‘to‘sinenl’wiwen™. I/ni wWi'u‘tei i/ni i‘cita’‘ayag*"e'. Pwawi’- 

15 megu'unana’ge'sit I’nina wi cigime'to'sine’ni™. I’n a/‘cikeg*". 
“Na‘ka/4tei ma‘ kwa"tci/megu'u wi A’pi a’plyig*”*; wi pwiwi me- 

eu'uta‘ci a*tcipanagi’“te ina‘ima*tcimo'e’tiyag'”’. Ca'ckimegu‘u’- 
maA‘kwa‘tei wi'ta‘cinene'kinetam0’‘iyigwe kemi‘ci’menan™*. Ini’- 
megu’ cick i/n ami cité”aiyiigwe ci’’cki neki pemikigino’ya- 

20 gwin™. Ma’ni wi’n a%tcipa’nagi*tci tae ino’waydigw i’ni wi’n 

a/owi wimenwitodta’migwini ki’yawa™. Maniku"tci’man 4’‘ci- 
keg*", 

‘“Pemate’‘siweni ninaiyO’ mani nina’megu ka’‘sipi netagawata’- 
miti's"’. Ini’/megu 4‘ca’wiyag*’’. Mo’‘tci manii’toyagwe na’ta- 

25 magw aiyagwati’e™, awi’ta tipinemo’’kago’a wi poni ata pe’na- 
magwe wii‘tcinowa’t0'ig a‘ata‘pe’nameg*".  I’ni ami i‘ca’/wiyagkve", 
Ini*tea’‘i wa/“tci’ sanaga'kuna’monagwe wi u%tciki’gime'to sineni- 
wi’ ‘iyagt¥e’, ‘Wigi‘sig™,’ ini ni’naA wé*tcime’nago”. “Tani’nal 
kenwi'‘cimi’’ Aneminiwo/tiwate wi"tci'so’magig',’ &‘inineme’na- 

30 gov. Ini wia*tcimamé*tcigi’megu'u witamd’/nagor’. Ini*tea’® 
i‘cawig a‘ine’nago”. 

“Na‘ka/‘tei ma‘a’g i/ni wiwita’mawagi ni’mitcig**. Ma’ni 
wii'ca’wiwa'te. Wigi*tcini’miwa‘tci’megu'u me'ce’megu'u &'pi’- 
‘teiwa"tci wi'ke'tcini’miwa‘tc®. Ini/megu'u wi utena’mowa"tci pe- 

35 mate’‘siwen™. Na‘ka’‘te i/kwaéwagi me cena’*megu'u wi Anemi- 
na‘ kuna‘ ku’giwagi me‘cemego’na’ a cité’atcig*’. “Nina‘ku’¥*,’ 
i‘ci'ti‘ite winakuga™. Inimeguné/kinwa’w ami‘cita’‘aiyag*™™. 
Nene kanetagiigo'a’megu'u’ cé’‘cki keme'to'siineniwi’wenwa™. A- 
‘ti’ wiku*tei wi'anemi‘cititapi‘e’gwiyigwe ma’ni mi’‘cam™*.” I/n 

40 &‘ina’“tcipi me‘to‘sine’niwa™. 
O’n a‘ca‘i/‘cawittci kitemina’we'sita Ma‘katiwi'a’nagwiawa, u'ce’- 

miaAni Pe‘cege‘siwuwi’winan™. Negute’nwi ma’ne® 4 me’'ce- 
ne‘tci nend’tiwag. O’n a‘tagwime’'cene*te™. ~U‘cemi'ani’gii‘ 
a‘me‘ce/neme*te’. O/’nip a‘wipi‘a‘ka’‘some*te uwika’nwawa™. 
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thinks of us he thinks of you. Verily, women, to-day you are to 
hum (the songs). You are to hum loudly. Do not think of being 

bashful. You will derive life from it if you do what I tell. You 
will make these men willing if you do that, that is, if you hum. 
Verily you are to do that. For life is what we who. are mortals think 
hard,” he said to the women. 

“That is why I tell you, ‘do not think bashful thoughts.’ That 
is why I tell you. If, however, any one is bashful, it will be as if she 
shortens her own life. It is not shortened by any one (else). It 
will just come into your hearts to be bashful, because life is as if 
dificult. That is why you will think thus. The one who is not 
nervous has a strong life. That is how it is. 

‘““And you are to remain seated quietly; you are not to- tell all 
sorts of stories to each other. You are to only think quietly of our 
sacred pack there. That is all ycu are to think of during our gens 
festival. If now you tell all sorts of things there you will not do 
good to your body. This is how it is. 

“T desire life for myself alone. That indeed is what we all do. 
Even if we had much of it and saw it, if it were in a large pile, we 
would not be satisfied-in our minds so that we would cease taking it 
if it were easy to take. That is what we would do. That is why he 
made it difficult for us to live perfectly strong. That is why I tell 
you, ‘be careful.’ ‘Would that the fellow members of my gens 
might continue to see each other for a long time,’ is what I think of 
you. That is why I tell you truthfully. So do that which I say to 
you. 

‘And now I shall instruct those who dance. This is what they 
are to do. They are to dance carefully (but) violently while they 
dance. They will obtain life from that. And any women who so 
desire shall continue to hum (the songs while dancing). If she 
thinks, ‘I shall hum,’ let her'hum. You shall think just the same. 
You shall think solely of your life. For there is a time when th’s 
sacred pack will make you happy always.’ That is, it is said, what 
he told the people. 

Now as to what happened to the one that was blessed, Black- 
Rainbow, and his niece Deer-Horn. Once many of the Indians were 
captured. And he was captured with them. His niece, too, was 

captured, And it is said that their friends began to be burned. All 
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Kegime'si’megu'u_ ii'a’ka’’somettc’. Kageya’’megu 4’ anemi ane- 
‘ki‘ini‘te’’. Kabd’tw a teage’‘some*tc®. O’ni winwa’w u'ce’mi- 
"ani ne‘cik**. A‘attci’mo'atte”’, “I/niyapi wi'wipa’kayani ki’- 
yawi,” dinate, ‘“a'a‘tigi’megu'u kemicai’menan™, 11ma’’ckai- 
yan™',” a/inatte’. “Au’,” aigutte. A‘sagine’gwina"te a‘wii’- 
‘pa katte’. 

Ca’‘ck A’‘ci‘ag a’‘ckutéiw a'nita’mowatte 4 anema’‘ckanig 
i/niyine® i/‘kwiwan™. O’ni win d'mawi’nanette a'sd’gi‘ettc®. Ke- 
na*tci’‘megu a‘pemeg i‘i‘ci’wenate a‘ta‘ci’‘kagu“tci'™. A‘mand- 
‘kawuttcigé’‘i’ cewi’n a’pwawi’megu'uka'cki'sd’gi ettc". A’peme- 
gi’megu'u ki‘ci’pyina*te", a pegi'ke’ckanig é’a’wiwa‘tc’’. A’ kwapa’- 
‘ckawa‘te A/‘cai‘ag**, Kiagyata’megu a'tca’gi attci®. Me'tend’- 
‘megu‘u’ ci’‘catcig a a’‘ckwi'e%tci, na‘ka’4te a’te teimi’” aya” itcig 
i‘kwiwag 4‘a’/ckwi'ettc’. Winagai wa’nato’ka Ma’katiiwi'a’nag- 
wiw d‘pemiwi’pu'si*te’. Aiyapami’pydya‘tc: wa*tci"te a atte- 
mute a'tdta’wome'te uwi ka/nwawa™. 

O’nip &‘natwiwi'i’gawa*tc’. Mane’megu’u &/‘pyawatte A’‘ca- 
‘soki", Kegime'si/megu'u A‘me’‘cene*tc'’. Ini/megu‘u 4 ‘tota’wa- 
watte'’. Winwa’wapin 4‘mai’yowa‘tc. Kigé’nawagi kegime'si’- 
megu'u a‘mai’yowa'tc". 

O’ni negu’t i/“kwaw A‘pe’no‘e‘tc’. “Nagwanu’,” 4’‘inete™. 
“Kiattcimu ma‘a’g anwaiwigi a’getcig™,” a’‘mette’. ‘ Kinawi’na 
ki‘metemo‘é'i’megu‘u nano’4tce",” a inettc™, “aiya‘pi’‘tcina%tea 1 
ki‘ane’ma*tcim™. Na‘ka’4te a kwamata’manini_ ki’a%tcim™, 
Ini/megu'u wind’‘séiyan™. Ki'ciattci actcimo’yanini ki wa‘tea‘a- 
waga’pe'e ki’‘kanag**, ina’pe’e wi wapi a%tci’mo'attc’. Ki'penegi’- 
‘ini pwawii'ca’wiyane kinepd‘i/megu. Ini“tca’* i‘ca’wiyan 4‘i/ne- 
nani ki‘nand“tci’/megu‘u'cegwimete’mo‘é‘i,” i/n d‘ine’“teip i/“kwa™. 
A‘ca/‘i‘ kwiwa pi’no‘et Ini’megu ke’‘ten 41’cawittc™. 

O’ni na‘ka*tci negute’nwi Ma‘katiwi'a’nagwiw 4’‘ci'ca%te a‘ne- 
‘si%tci pe‘cege’siwan™. A‘wina’ni‘a%te a‘md‘ki’‘tagu%te A’‘ca‘a’ 
i‘ma’ninitte a‘ kepu/‘ckawu‘tc". A‘wipe’neti*tc. Kabotwe’megu 
i‘ku’‘seguitc’, Manegii/“megu'u 4/‘ne‘sa*te. A‘aiya‘ai/yapami- 
pyita’*ckanig uta‘cditieman™’, Kigeya'me’gup & wapa’monitte™. 
Ki'ciwapa’moni*te 4‘ pemine’‘kawa‘*tc", i°anema’ta‘wattc. Neguti- 
megd’/na’ a'a/‘ckwi'a%tc'’. Itepi’megu &‘i'ci’wena%te a ‘uwigiwa*te™. 
A‘awatota’maeute upe'cege’'siman™, Lya’i py’’yawa*te a‘na’- 
toma‘te a‘ca‘atowa’ni*tcini Ma‘kataéwa’nagwi™. O/nip a‘wapi'a’- 
dtcimutte A‘ca’’ a tota’gowa4te Inmi Ma‘kataéwi ana’gwawan™, 
A‘ma’/naiwatei ne’niwagi pa'se’‘catcigk’, Nanaga‘tci’megu‘u 4’‘ca- 
witte & a%tci’megutte™. . 

Ki‘citcaga*tci’monitte 4a%tei’mo ate uwi’‘tcine’niwa?: “Nai, 
A‘ce ino’wiituge wi pwawl ininemiyigwe wa*tci’megu'u aiyO’“mana 
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were burned. After a little while there were but few left. Soon all 
were burned. Then he and his niece were the only ones (left). Then 

he spoke to her, ‘‘ Eventually I shall throw your body,” he said to her, 
‘‘you will fall where our sacred pack is,” he said to her. ‘‘All right,” 
he was told. He seized her by the arm and threw her. 

The Sioux saw only fire going out of that woman. And they went 
to attack him and he was bound. Slowly he led those toward the 
sky by whom he was tied there. Although he was attacked by many 
yet they could not tie him. After he had brought them up in the 

' sky, the (spot) where they were, broke to pieces. The Sioux scattered 
downward. He killed nearly all. Only the hunters were saved, and 
the women who were gone far off were saved. He himself, Black- 
Rainbow, unconcernedly started to walk off. He arrived back 
whence he came and related how their friends had been treated. 

Then, it is said, he made (the Sioux) come by beating his drum. 
Many Sioux came. All were captured. They treated them in 
exactly the same manner (as they had been treated). It is said that 
they themselves (the Sioux) wept. All the prisoners of war wept. 
And one woman was sent home. ‘‘Depart,’’ she was told. ‘‘Tell 

(your people) of these (prisoners) whom we made cry,” she was told. 
‘“You will live to be an old woman,” she was told, ‘‘you will continue 

to tell this story often during that time. And if you become sick, 
you are to tell the story. Straightway you will become well. After 
you tell the storyryou will cook for your friends, and you will then 
begin to tell them the story. If, however, you do not do this, you 
will indeed die. If you do as I tell you you will live to be a very, 
very old woman,” is what the woman was told, it is said. The Sioux 
woman who was sent home did precisely that. 

Then, again at one time Black-Rainbow went hunting and killed a 
deer. As he was flaying it, many Sioux rushed on him and sur- 
rounded him. He began to fight them. Soon he was feared. He 
killed many. His arrows always flew back to him. Finally (the 
Sioux) began to flee. After they started to flee, he went in pursuit 
of them, striking them down in his course. He spared just one. He 
led him toward where (Black-Rainbow’s people) lived. He made 
him carry his deer. When they arrived there, Black-Rainbow called 
for one who spoke Sioux. Then, it is said, the Sioux began telling 
how they were treated by Black-Rainbow. There were many men 
listening. The story of exactly what he had done was told. 

After (the Sioux) had told the entire story, he himself related to 

his fellow men: ‘‘ Well, that you may not think I am merely talking 
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pyéna’gi, wi’na wittci 4’4tcimutte 4 t6’tawagi wi’nA, wi’“te &’to- 
tags, J’ni ke‘tena’megu‘u a‘ca’wiyan™’. Mana‘tea’‘i ka’ta 
kigd’1 totawi’yigig™.© Ni‘pe’no‘awa wia’%tcimu%tei wi pwawi- 
tand’/neme‘tci wipyawa*%tci wawu%tci’wattcin™. I’ni ma’na‘a 
wi‘tcipe’no ag".  Wipendwa%tea’i ki'ciki’‘puttcit". Na‘ka’4tei 
ninawa’pwaawa,” 4 i/4tc®.  ‘“Mémenwina’megu'u ki a%tci- 
‘attci’m™.  T’/ni i‘ca’wiy ane ki‘na’‘uwiwi minwanematcigi’megu'u. 
Ki anemiuwi’. Cewa’na kiku‘ci’megu‘u. M36'tci’megu nié’wo- 
nan i/ni winepd’‘iyan™’,” 4’‘ine‘te A‘ca’‘“’. ‘Ini’megu wi'i'ca’- 
wiyan™. Ki'mawa‘tcimawagi/meguu  ki’*kanag**, Na‘katci 
wawu‘ter’watcini niéine’‘sagigi ki kiwi’megu‘u pi’tige wi kiwi ‘a*tei’- 
moyan & toto’nago"’. Kepine'cii’pwayu’gii,” 4’ “ina*te A’‘ca an™. 

O’ni na’‘ina‘i wi'ne’po'itte aA%tcimuttci’megu'u ina Ma‘kata- 
wi a’nagwa™’. Agwigdiipi wiakwa’matag a'menwimegu‘ume- 
‘to'siineni’wé ite’, -a'a’¢tcimutte. Méametteinaé’’ a‘kiwigi’‘megu- 
‘upiti’gawa%tei wittci'sd/matci® a uwigi’ni*tcin™™. Onipa’pe’e, 
“Maninina‘i winagane’nagowe, Ina’‘megu‘u wi'pe/noyan™’,” i'i- 
na*tcipa’pe’’. O/’nipi ne’nu‘sd’ a'mawind/‘wawa‘tei ku'pittcine’- 
nu'sd, Tnipi wina Ma‘katiwi'a/nagwawa mawa“tca kowi/megu'u 
a ane ane’me'ka*tc’. Me'sdtiiwegi’’*megu'u a4 tepa’negutci me ‘to- 
‘sine’niwa‘*. O/nipi mane’megu 4‘Anemiwité’megu‘tci u‘ckina- 
wii'a’. Kiatawi’megu'u pya’watte a'pd’nini"tei me 'to‘sine’niwa™. 
“Nai’, nd‘ci semeti’g**, ni nawa‘tci agwapi me cena’ ‘megu‘u pago’- 
‘eu'siigt"”. “ Ki'pya‘tci*tca'na’tomipwa na/‘ina'‘i ki‘ciwa’/“tea‘ug*",” 
a7 inacte, of Aa 2 ie ieeter 

O’nipi ki‘ciwa*tca’‘owe'te!, “Na‘i’, natome’‘ku keme‘cd’me- 
‘swawa,” &’‘ine“tci kwiye’‘si‘ag™*. I’tep a‘i‘pa’‘owattc. Tya’’ 
A ci‘tcipyé’yawatte a minawapa’mawatte’, a a‘seni’wini"tci*tcr’ *! 
mi‘cim a‘kegdmyi’pinittc’. A‘a*tci/mowatte": “ A‘seniwigwi/ni- 
neme'cdme’‘senan™*,” aI/yowa‘te". A‘anwiwéina’wiwatci me‘to- 
‘sine’niwag & wi ckwa’wiga'ki ma’yotcig™. 

U'ce’mi'an a‘mawiketdmyii’negu%te i/ni mi/‘cim™. O/n i’/n 
&actei’mo'a*tei me'to'sine’niwa*. Wittci'sd’ma%tei’ a wa’%tea- 
‘atte’. A‘ke’‘ka‘wa‘tei wi'witci'td’ni‘tcin i’/ni mi/‘cam a‘awatota’— 
minitie’’. ‘ Kinene'ka’netapw & ina ina’tcimo’‘enagwe ne‘ci'sa’‘a,”’ 
i‘inatte’’,  ‘Tni’megu‘u i‘cawi/‘kégo’ —_ ‘ina ‘ina“tcimo’‘enagwe 
necisi’/“*, Ka’ta® anwa'tawiyigigt. Kekiciku“tcimanike- 
‘ké/netapw 4 cimanetowi’miga'ki ma’ni mi’‘cam™*. Ka’ta® anw4’- 
‘tagigt™, Tapwimigatwi’ku'i,” 4/‘ima*te.  “Tnimegunaé’‘nima 
wina’gwaiyan™; ne‘cisé’’ 4 api api’¢tci wi‘aiyan™,’’ 4’ ‘ina*tci 
wittci'so/ma*tei*. 

A‘anwigi/‘megukena‘a’mawu'te a‘nagwa*tci’megu'u. O/nip itep 
a/a%te ana‘sama’pinitte anana’ ‘cig. A‘mawa’pame‘tei ku'ku- 
‘sen ina a’ a‘tagk’, A‘ke'tci'sa‘ka‘ama’/wawa*tci me’‘to‘sine’ni- 
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is why I brought this man here, and why he tells the story of how I 
treated him, and why I let him tell it. I surely did that. Do not do 
anything to this man. I shall send him home to tell the story so 
that they (the slain) shall not be expected to come back from where 

they came. That is why I send this man home. Verily he is to go 
home after his belly is filled. And I shall send food with him,” he 
said. ‘‘ You will often tell the story. If you do that you will be able 
to marry those you love. You will continue to marry. But you 
shallfear me. If [even see you, you will then die,” the Sioux was 
told. ‘‘That is what you are to do. You will call your friends 
together and tell them. And you are to go around entering (the 
tents) from which those whom I killed came, telling how I treated 
you (pl.). You (pl.) attacked me first,’ he said to the Sioux. 

Then Black-Rainbow told when he would die. He said that he 
would not be sick, as he had lived a good life. And he went 
around entering the dwellings of the fellow members of his gens for 
the last time. Then he would say to them, ‘‘This is the time when 

‘I shall leave you, when I shall go.” Then, it is said, they went to see 
a herd of buffaloes. And, it is said, Black-Rainbow was walking in 
(their) rear. He was loved by all the people. And, it is said, he was 
accompanied by many young men. When the others had nearly 
come, the people camped. ‘‘Now, my grandchildren, I shall stop to 
rest here, and you are to goon. You will come to summon me when 
the cooking is done,” he said to them. ‘“‘All right,” he was told. 

Then, it is said, when the cooking was done, some small boys were 
told, ‘‘Well, summon your grandfather.”’ They ran thither. When 
they came near and examined him, lo! he had turned to stone, sitting 
down with the sacred pack on his back. They reported: ‘‘Our 
grandfather must have turned to stone,” thus they said among them- 
selves. The people made a great stir and noise by crying and weeping. 

His niece went and took the sacred pack from off his back. Then 
she instructed the people. She cooked for the fellow members of her 
gens. She named the person who was to live with the sacred pack 
when he took it away. ‘‘You are to think of what my uncle has told 
you from time to time,” she said to them. ‘You should do exactly 
as my uncle has instructed you from time to time. Do not disbelieve 
him. You have already thoroughly learned that this sacred pack 
has the power of a manitou. Do not disbelieve it. Verily it is 
true,’ she said to them. ‘‘Now I shall depart; I shall go where my 
uncle is sitting,” she said to the fellow members of her gens. 

She disregarded their forbiddance and departed. Then, it is said, 
she went there and lay down in front of where (her uncle) was. When 

they went to see her, a granite stone was there. The people made 

147567°—21——5 
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wag". Wa’banig 4'a‘ce’nonig i/nin a ‘senyén™. A‘ki’wawa‘tci 
ninu'so’*katcig*. Aiya’pami pyaé’yawa‘te a'mama‘kata’wiwattci' 
ca’‘cki witci'sd’matcig***. 

A‘wapimenwipemena’mowa‘teci ma’ni mi’‘cam™, N AgAmona- 
5 ni’gé’ Ininimeg6’nin i’ni kegime’‘s 4‘iné*tci’megwa‘ki ma’ni_ mi’- 
cam™. 

I’n a‘kwi’‘tei mi’‘cim ate'sdkagan 4‘ina‘ina’*tcimu%tci ndsa‘ 
Anawowat*". 
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a great offering to them. The next day the stones were gone. The 

buffalo hunters returned. When they arrived back (from where 

they came) they were fasting, that is, only those of their gens. 

They began to take good care of this pack and the songs. Those 

songs are all exactly as has been narrated, and this sacred pack (also). 

Thus ends the story of the sacred pack as my uncle (father’s 

brother) Anawat often tells it. 



SOME LINGUISTIC NOTES ON THE TEXT 

The Fox text in the present volume is of considerable linguistic 
importance, as it differs in both content and form from any previ- 
ously published Fox text. It is owing to these characteristics that 
we have a different vocabulary and that certain novel grammatical 
formations occur which are not discussed in the Fox sketch in the 
Handbook of American Indian Languages, Bulletin 40, B. A. E. 
The reader should thoroughly familiarize himself with Fox phonetic 
shifts before attempting to study the text, for with a knowledge of 
them much that is obscure will at once become transparent. It may 
be observed that such initial contractions as G- for @4- and a@%i- 
are quite common (e. g., @‘tégi 52.33 for d’‘a‘tégi). If the beginner 

keeps this in mind he will be greatly facilitated in consulting the list 
of stems. 

The following grammatical notes are given as an aid to the com- 
prehension of the Indian text. The paragraphs referred to are those 
of the grammatical sketch of Fox cited above. 

§8. At 34.15 -y- is used as glide between the stems agwa- ‘‘out 
of the water” and @‘cowv- ‘‘to cross,” the final @ of agwa- of course 
being changed to ai. It is also used as a glide at 32.38 between the 
stems 4‘cd- ‘‘backward”’ and -a- ‘‘to flee.” 

§10. Such contractions as me'tend’*megu‘u (40.32, 40.33) for 

me'tend wmegu'u and aiyo'‘megu‘u (46.18, 46.20) for aiyd“imegu‘u are 
common; uncontracted forms also occur. 

§12. The w of me'‘to'stineniw- (me'to‘sdénent’¥4* “people’’) is lost 
before the instrumental particle -m- in a verbal compound at 34.38. 
See a close parallel in I. J. A. L. i, 50 (footnote 4). 

§28. The effect of the formative element -tug** (§14 end) on the 

pronominal affixes is not touched on. In the text only a couple of 
difficult cases arise, namely, tdpe‘situ’gd‘ig** ‘‘they are probably 
pleased”’ (54.4) and kenene‘kdneme’gotug™', ‘‘he has probably thought 

of you”’ (38.1). 

§29. Both &- and wi‘- are used in the same verbal compound at 
56.10. Previously (P. A. E. S.ix, 124) I pointed out the same thing 
in Kickapoo. 

§30. Certain forms in the text occur which contradict the table 

of pronominal terminations, namely, witamawa’*kdg*“* ‘‘you should 
tell them (an.),”’ [at 44.17; potential mode], awita®... . act kegeni- 

1 For such changes as aw to both & and 6 (due to the influence of adjacent sounds), i toe by vowel 

assimilation, etc., see p. 72. 
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pya' kago'a ‘“‘you would not come quickly,” awi’ta tipdnemo’- 
‘kago A ‘‘we should not be satisfied in our (incl.) minds’’ [potential 
subjunctives: see §35.6; at 40.28 and 60.25 respectively], ka’ta.... 
iniinemi' yadgdig*™ ‘do not think of them (an.),” uw?’yawawi ka’ta 
kwinata’wi‘cinawa'v’ ydgdg*** “do not try to trouble their body” 
[prohibitives; at 54.16 and 50.40, respectively]. 

§33. A wholly anomalous intransitive inanimate plural in - gigi 
occurs at 32.7. The table contains a number of false forms which, 

however, are unimportant for this text. Other anomalous forms 
are mdyowt''segint at 28.13 and mdydwi'se’nigin at 28.28. At 18.3 
a participial is found that begins with &- which is proper to the 
conjunctive, not participial mode. 

§34. Amaw- appears as -amawo- before -me*%tc, the third per- 
son animate of the conjunctive of the independent passive with ob- 
viatives as subjects, on which see I. J. A. L. 1, 56: wépi‘sa*ka‘ama’- 

womettc® ‘‘when the offering began to be made to him,’ 50.15. 
See also 62.16. 

-amd- occurs before the reflexive suffix -ti‘so-: see 58.29, 42.42. 

That this is an ancient formation is shown by the evidence of 
Algonkin, Ojibwa, and Montagnais: see Cuoq, Grammaire de la 
langue Algonquine, §225; Baraga, Dictionary of the Otchipwe 
Language under wabandamadis (nin); Lemoine, Grammaire Montag- 
naise, 53 bottom. 

-Amo 1-, an anomalous formation though paralleled by -am@hi- at 
Jones, Fox Texts 374.11, is to be found at 60.7. 

§41. There are‘a number of passive formations that occur in the 
text which have not been previously treated. 

(a) Corresponding to -me*%tc’’ of the conjunctive of the inde- 
pendent passive with obviatives as subjects, we have -met® in the 

subjunctive: ku’‘semete ‘‘if he were feared,”’ 18.22 [with full-sounding 

terminal vowel]. 

(b) An independent passive in -d'so- is found: mind’‘soyagwe 
‘‘we (ncl.) are given,’ 58.16. A similar formation is found in 
Shawnee. The posterior part certainly resembles the suffix -‘so- of 
the middle voice. 

(c) A passive composed of the ordinary passive sign -gu- and imme- 
diately followed by a copula -‘si- for the animate, -at- for the 
inanimate occurs: wit aneminene kdneta'gu'sit ‘‘he is the one who 
will continue to be blessed,” 40.48; dgwi wit aneminene kinetaigu’‘si- 
dtein™* ‘‘he will not continue to be blessed,” 42.1; awi’ta neno‘ta- 

gwa’tenr's ‘it would not be heard,” 5823. Evidently the Kick- 
apoo passive mentioned by me in Jones’ Kickapoo Tales, 196, be- 
longs here. Cree, Montagnais, Ojibwa, and Algonkin have a similar 
formation. It may be added that the ¢ of -at- disappears as usual 
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before -‘ki of the conjunctive: @ina@%tci’megwa‘ki ‘‘as they (inan.) 
have been narrated,”’ 66.5. 

(d) An anomalous third person singular animate of the future 
tense conjunctive mode, independent passive, is to be found in 
wri cia cime sinemi’namegi ‘‘that he will thus be benefited,” 52.41. 
It was impossible to obtain a full series by questions based on this. 
Certainly -inamegi is related in some way to -amegi, the third per- 
son inanimate singular, conjunctive mode of the indefinite passive. 

(e) A novel interrogative mode of the indefinite passive is wi- 
‘anemia cigé nina peme’nigdn™ ‘‘whether I shall continue to be taken 
care of,” 46.1. It was possible to obtain a fragmentary series based 
on -igin™*, . 

(f) The third person of a potential subjunctive of the indefinite 
passive is found a few times. The characteristic ending seems to be 
-né‘4*, but I do not fully understand the formation. See 32.17, 
32.35, 34.13, 58.22. The same forms occur in some of my unpublished 
texts obtained years ago, but they are extremely isolated. 

(g) A novel indefinite passive -dweniwi- occurs a couple of 
times: dndwe’niwita ‘“‘the one mentioned,” 42.13; wtanemipeme- 

pemendiweniwa’ ‘iyan™ [with -wdé'7- rhetorically for -wi-] ‘‘T shall con- 
tinue to be taken care of,’’ 46.2. The same formation occurs in an 
unpublished text of mine: a‘*kawdpawent’wwa%te ‘‘they (an.) were 
watched.” 

(h) Examples of participials of the imdefinite passive are to be 
found at 26.35, 26.38. They bear the same relation to the conjunc- 
tive mode of the indefinite passive as the ordinary participial to the 
ordinary conjunctive. 

§44. The independent pronoun of the first person singular, nina, 
in combination with -megoni (see below) means ‘‘my very own”: 
see 46.20. ‘ 

(a) A new demonstrative pronoun, @’wa‘im(a), is found at 36.35. 
With this pronoun a person’s name must be given. ‘‘So-and-so’’ 
is an approximate translation. 

(b) Another novel demonstrative, 7/nén4 ‘‘the very one” (animate 
smgular) occurs at 42.2, 44.31, etc. 

(c) The combination ininimegd’nin(i) ‘‘the very same”’ (inan. pl.) 
is met at 66.5. Observe both members of the compound are inflected. 
The animate plural, inigimegonigi, does not chance to occur in the 
text. With the posterior member of the compound compare nina- 
megoni: see above. 

(d) An isolated word windnig(@), at 36.39, “‘her (his) people” 

evidently in some way belongs to the demonstratives as shown by the 
animate plural ending -igi, not nominal -agi. Itis a contraction of 
wina and %nigi. 
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We now come to a few points where reference to the grammatical 
sketch is impracticable. 

I have treated loose verbal composition in the International Jour- 
nal of American Linguistics, i, 50; hence it is quite sufficient to 
merely cite a few examples occurring in the text. See 38.22, 46.3, 
50.27, 50.28, 54.33, 58.26, 58.35, 64.42. A peculiar free nominal com- 
ponnd is kv Eee teeta sini, 44.32, a locative inanimate plural, 
‘‘when gens festivals are finished,’’ with the inclusion of the particle 
-4%cq‘", The type of compound Somes in 1 the International Journal, 
1, 52, occurs at 50.29. 

feces verbal forms with inanimate subject or subjects are not 
treated in the sketch save for the participial and possessed noun of 
the third person (§§33,34). I regret to report that the table for the 

participial is very faulty in this respect as it is in others, nor is the 
treatment of the possessed inanimate noun entirely right. The 
Indian text in this volume shows that intransitive verbal forms 
with inanimate subject or subjects and animate object or objects, 
-gui- immediately follows the instrumental particle and the ordi- 
nary animate intransitive verbal pronouns affixed, thus, w?‘nene- 

‘*kdne’megwit4* (42.2) ‘‘the one of whom it will think,” wi‘nd‘sé‘e’- 

gwiwa%ci (50.35) ‘“‘it will heal them,” wit'wéta‘sdwi‘e’qwiydg*’ 
(56.31) ‘‘it will make you warriors.” 

There is a peculiar construction with -we%ci for the conjunctive, 
-wete for the subjunctive which is to be found in the text, e. g., 
a kigd’/nowe%tc™ (18.3) ‘‘when a gens festival is given,” et teen - 
mowetc* (16.23) *‘whileaspeech was given,” wié%tca’‘owet%ter (80.31) 

‘“‘when a meal was cooked,” wé4%tci‘sa‘sa’/‘kwawettcr (32.2) ‘why it 
was against their religion,” i‘ca’wiwet“ (382.43) “‘if it were done.” 

Obviously the w is an instrumental particle and the terminations 
are the same as those for the third person animate, conjunctive and 
subjunctive of the indefinite passive. 

The use of the formative element -i- which occurs a number of 
times in the Indian text is quite baffling. The most I could get from 
informants by direct questions was that in at least some cases it made 
the word ‘‘sound sadder.’’ Examples may be found at 28.15, 40.27, 
46.27. 

An anomalous form d'sa‘ka‘amétene’%tc* ‘they were given it to 
burn as an offering,” is to be found at 50.17. Additional forms secured 
by interrogation failed to elucidate the medial -te-. 



LIST OF STEMS 

The following is a practically exhaustive list of all verbal stems 
which occur in the preceding text. As a matter of course I have 
included what must be regarded as verbal stems from the Fox point 
of view, whether or not they are from the English standpoint. <A 
few nominal stems are included for convenience. The reader should 
be familiar with Fox phonetic shifts’ before attempting to use this 
list, for a stem is ordinarily only given in its original form, so far as 
this can be determined. It should be borne in mind that in some 
cases the material contained in the text is not sufficient to determine 
a given stem with absolute certainty.” In such cases I have relied on 

1 For convenience I give succinctly (not in detail) the most important phonetic shifts which are not 

in the grammatical sketch of Fox contained in the Handbook of American Indian Languages (Bull. 40, 

B. A. E.): i becomes e if the preceding syllable of a different morphological unit contains e; it becomes 

e if the following syllable of a different morphological unit contains <i; it becomes e if the preceding or 

following syllable of a different morphological unit contains w; it becomes e when immediately followed 

by the instrumental particles -n- ‘‘by the hand,” -‘ckaw- -‘ck- ‘‘by the foot,”’ -‘ew- -‘c- ‘‘ with something 

sharp,”’ -‘sw- -‘s- “by heat,’’ even when they are conventional in meaning, as well as by the copula 

-‘si-; i becomes 7 when accented if followed by y or w as well as on the penult when followed by w; it 

becomes 7 before the instrumental particle -‘kaw- -‘k-; it probably becomes e before the instrumental par- 

ticle -‘taw- -‘t-; the combination -iwd-, where the @ is not in the same unit as thei becomes -owdi-; the 

combination -wi- between consonants becomes -w- (-6- also ?) under the conditions whereby 7 normally 

becomes ¢; 0 becomes u before -pw- and -gw-; 0 becomes 6 before -w4; in the combinaticn of stems -d @- 

becomes -dyd-; similarly -G A- becomes -d-; under the same conditions -6 4- becomes -d-; it is not cer- 

tain whether under like conditions -d e- becomes -G- or -e-; under what conditions i apparently becomes 
a is not known; -wa4- between consonants becomes 6 for the most part; -y4- between consonants 

becomes -yd-; the combination -ew7- becomes -7‘-; -w- after consonants seems to be lost if u imme- 

diately follows; the combination -aw- becomes -d- before n, y, w, dtc, ¢ (in final syllables), -@- before 

g and ¢ (normally), terminally -u‘; m becomes -‘c- before i which is a new morphological unit; under like 

conditions ¢ and s become 4c and ‘c respectively; the combination of ny when not in the same unit 

seems to become 7. 

2Tt should be borne in mind that every transitive, middle, and passive Fox verb (witha few ex- 

ceptions) requires an instrumental particle, whether these have retained their original meanings or 

have become purely conventional in use. As these are inadequately treated in the above-mentioned 

sketch, I give here the principal ones; the meanings are given when the particles have not become 
conventional. The arrangement in columns as presented here is novel. 

With logical animate object With logical inanimate object. — 

m with the mouth t 

m t 

= Ww if 

‘w 2 

‘pw with the teeth “pu (?) 

n with the hand n 

n t 

‘ew with something sharp re 

‘sw by heat [Ss 
‘ckaw with the foot ‘ck 

‘ckaw ‘ek 

naw n 

taw t 

‘taw t 

‘kaw ‘k 

gaw bd 
‘s “t 
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my general knowledge of Fox, some grammatical notes on the text! 
obtained from Edward Davenport and Harry Lincoln, the evidence 
contained in Jones’ Fox Texts, and the published Cree, Ojibwa, and 
Algonkin material. As a result the number of uncertain stems has 
been reduced to a minimum.” In every case a few references are given 
to the text by page and line to further facilitate its study. 

Stems which can not occur in initial positions are given with a 
hyphen before and after them. The list shows how much more 
numerous the stems which occur in initial positions are than those 
which can not. It also shows that copulas are far more frequent 
than is indicated in the Handbook of American Indian Languages, 
Bull. 40, B. A. E. It should be constantly kept in mind that these 
copulas can not be used indifferently with any given verbal stem, 
but, on the contrary, are restricted in use; so that their actual usage 
must be learned by rote. 

It has been a matter of some difficulty to assign the eee 
given the stems on account of their weak, almost colorless, meanings 
by themselves. It is only when stems are combined with each other 
or with instrumental particles, and according to the context of the 
sentence in which they occur, that very definite senses can be assigned 
to whole combinations. The beginner may be cautioned that a 
few homonyms occur. Stems occurring solely in the songs are not 
included. 

The following alphabetic order has been adopted: a, a, A, 4, 4, e, 1, 

I, 0, 0, U, al, - ve = =) 5 k, = g, oe RG; ‘C, tc, ‘te, “te, t, ‘ty d, 

s, ‘s,1,", p, ‘p, b,'m,™, w, *. For a tabular view of the phonetic 

elements of Fox as I conceived them, see pages 12 and 13. 
awa- fetch, carry.’ 30.34, 32.18, 48.25, 50.21, 62.37, 64.34. 

awi- be, dwell (not the copula, nor auxiliary). 18.2, 18.32, 36.10, 36.39, 38.6, 38.33, 

42.10, 46.11, 50.41, 52.22, 62.11 
a- use (-w- inst. with an. obj.; -t- inst. with inan. obj.). 14.16, 30.39 
A-,4- go. 20.9, 32.36, 36.31 (twice), 36.32 (twice), 38.33, 38.45, 40.9, 40.21, 40.24, 

44.42 

-a- be (inanimate copula). 34.7, 34.11, 40.26, 40.35 

-H- flee. 32.19, 32.38, 32.39, 62.35 
-a‘ka- throw. 58.19, 62.3, 62.6 

a‘kowi- rear. 34.8, 34.10, 64.19 

-a‘ku- meaning? 32.35 (twice), 34.3, 34.9, 56.7, 60.27 
a’‘kw- weapon, arm.* 32.37 

a’ kwama- be sick (in Fox a transitive verb). 30.34, 30.41, 50.20, 64.14 
a‘kwi- beangry. 18.22 
a‘kwi- error for a‘kwi-? 34.11 
-Agi- meaning? (used with ketemi-) 50.37, 58.5, 58.10. (Used in Cree, Algonkin, 

Ojibwa with correspondents to ketemi-; Kickapoo also.) 
-Aagd- be related to.® 44.25, 54.11 

- 1See footnote, p. 9. 
2 Where the stems do not agree with those given by me previously, the latter are to be superseded, 

3 Jones Awa-. 
4 A few nominal stems are included in this list for convenience. 

6 Evidently -igd-is related to wag6- as -pa-is to wapa-. 
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Sewa- pile. 32.42, 44.20, 44.23, 48.7, 48.42, 50.1, 60.25, 64.23 
a‘ci- teach. 34.40 
a‘cowi- cross. 34.7, 34.9, 34.11 (twice), 34.16, 40.27, 40.30 (reduced in the last two 

cases). 

a‘cka-, a‘cki- fall. 62.4, 62.7, 62.34 

a‘tci- anew, change, move. 14.12, 44.12, 60.11, 60.12 

attci- tell of. 24.6, 30.35, 36.27, 36.35, 38.3, 38.13, 38.32, 40.1, 48.10, 48.30, 48.31, 

54.23, 60.17, 62.3, 62.15, 62.22, 64.1, 64.15 

A‘tcipanagi'tci- all sorts of ways. 52.12, 60.20 
-Ate- live. 44.35, 44.36, 60.11 

atawa‘d- repeat. 52.19 

ato- relate, speak. 34.41, 56.39, 64.1 

atowa-, dtowi- speak an alien language. 62.38 
a‘so- support. 50.23, 52.15 

Anawi- inability. 32.24, 50.20, 52.11 

anagi- accustomed to. 28.36, 46.34, 46.45, 48.1 

ane‘kiwi- in succession. 54.33 

ane‘kd- lengthen. 30.18 

anwi- disbelieve (with -‘taw- -‘t- instr.). 38.18, 64.37, 64.38 

anemi- overpower. 18.21 
anwi- fail, be unable. 64.42 

-Aniwi-' meaning? last, endure? 46.25 

-apa- see? (derived from wapa; Cree and Ojibwasimilarly). 58.11, 64.28 

-Apa- dawn, derived from wapa-; same ultimately as -Apa- see. 20.34, 46.31, 46.34 

api- untie. 16.32, 32.27, 44.20 (twice). 
-api- see, look at (-Api- after w). 50.30, 52.6, 52.8, 52.10, 58.26 

-apowa- food. 30.34 
-Apyi- extend; with pemi- flow (of water). 49.25 
a‘pa‘wa-, a‘pa‘wi- dream. 36.41 
a‘pe- forever (with -t-, -“tci-).3 20.14, 34.37, 54.34 

a‘pena-, A‘peni- be diseased. 44.30, 52.12, 54.19 

a’pene- alike. 42.24, 58.33 

a‘pi- extent, duration (with -‘t-, -‘tci-).* 16.23, 30.39, 44.44, 46.27, 58.1, 58.21, 58.25, 
58.28, 60.33 

~Ame‘ki- earth.6 42.45, 48.36, 48.37, 56.28 

1 The text in the current syllabary and the text restored phonetically by dictation support the form; 

but from Jones’s Fox Texts at 378.6it would appear that at 46.25 -awinigwénni‘, not -Aniwigwiinsi', should 
beread. The stem then would be -Awi-. 

2 -Apa- after w. ‘ 

3 As I have shown on another occasion, the so-called “intervocalics’”’ are anillusion. What we really 
have are post-verbal extensions. At the present time it is not known under what conditions these are 

used. These ‘‘extensions’”’ run in sets: -t- -4tci-, -‘t- -‘tci-, -n- -‘ci-. Strictly speaking, it is probable 

that the ‘“‘extensions’’ should be given as -t-, -‘t-, -n-, for t ‘t n respectively become 4tc ‘te ‘ce before i which 

is a new morphological element, and -t- -‘t- -n- are used, and not -4tci- -‘tci- ‘ci-, before e in positions where 

i would be converted into e (for example, if the following syllable of a different morphological unit contains 

4), as wellas in cases where iwii becomes owi, and also where an i is lost before -wiwi-. That is to say, 

the -i- is also a morphologicalelement. Insofar as -e-is used to prevent consonantic clusters foreign to the 

Fox language, a certain amount of doubt is thrown on the above reasoning. Theoretically alist of Fox 

verbal stems should show what verbalstems can be combined (for synthesis of stems does not universally 
hold true), and in the case of copulas the sets which go together, what pair of ‘“extensions’’ go with any 

given stem and how they are used, what instrumental particles go with any stem (in some cases several), 

andin what position the stems occur. But an enormous mass of text-material would be needed to show 

this. So far as the writer knows Sauk, Fox, Kickapoo, Cree, and Ojibwa agree entirely as regards these 

points. Hence it may be presumed that at least all Centra] Algonquian languages do. 

4In texts dictated by Harry Lincoln recorded as A‘pi-; the evidence of Cree favors A‘pi- as being the 

original Fox form. (Note A‘pi- at 34.27.) 

5 In another text the same author has used -Ame‘kwi- consistently. 
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Ami- contrive. 18.34, 30.10, 32.13, 32.27, 32.42, 44.4, 44.14, 54.29, 58.28, 60.37 
ami- move. 34.14 

@wa‘si- more. 34.27 
Awi- own(?) 18.22 
A- be (placed), happen (with inanimate auxiliary -'té-). 30.20, 48.11, 60.38, 62.4, 

64.44 

A- Own, possess ! (-‘s- inst. for an. obj.;-‘taw- inst. forinan. obj.) 16.12, 16.33, 30.21 
(twice), 30.23, 32.37, 42.41, 50.27 

-A- eat. 32.20 

A‘ka- burn. 18.9, 18.10, 18.11, 60.44 
-A‘kami- land (substantival). 54.37 
A‘kwi- tired, exhausted. 32.40, 32.42 

A‘kwi- asfaras. 54.37, 66.7 

-A‘kwi- course (of sun). 18.16, 28.32, 34.30 

Agawa- desire, want (with -n- -t- inst. part.). 60.23 

Agwa- outof the water. 34.15, 34.19 

Agwapi- bandage. 30.23 
A‘ca- feed. 32.3, 32.4, 36.13, 36.27 

A‘ci- backward. 32.38, 32.39 

A‘ceno- disappear, be absent. 34.38, 46.1, 48.9, 66.1 
A‘ci- make. 38.28, 40.27, 48.12 

-a‘cka- downward, probably same as a‘cki-, a‘cka- fall. 62.12 
A‘cki- raw. 46.24 
a‘cki- first. 14.7, 16.17, 36.12, 38.21, 44.16, 54.5 
A‘ckipagi- green. 56.28 
A‘ckwi- save. 42.41, 42.42, 62.13, 62.14, 62.36 
-aAt- be (an inanimate auxiliary). 32.37 
ata‘p- pickup. 32.29, 60.25, 60.26 
-Ata- whip. 62.35 

atama-, Atami- smoke. 14.16, 14.17, 14.20, 16.22, 16.23, 16.32, 26.10, 30.38, 44.29, 
44,30, 44.34, 52.27 © 

-Ati- width. 34.1 
Atenawi- less. 34.28, 42.22 

At6- exact meaning? 14.24 
A‘sami- toomuch. 36.43, 38.7, 56.7 
A‘semi- help. 44.6, 50.38 
A‘sipd- group. 14.24 
A‘so- support (error for &‘s0-?). 28.30 

-An- inan. copula. 46.22 
Anaigwi- evening. 28.33, 28.35, 36.6 

ane'ki'i- little. 32.20, 62.2 
anemi- continue. 18.8, 18.10, 18.15, 32.18, 32.25, 32.36, 32.38, 34.6, 40.9, 42.44, 

46.19 (twice), 48.26, 56.26, 56.27 (twice), 56.28, 56.29, 62.1, 62.7, 62.35, 64.20, 64.21 
ano‘ka-, ano‘ki- order, send.? 48.31 

Anwa- willing; with post-verbal -t-, -“tci-. 60.5 

Anwawi- sound (transitive) (a fossilized compound). 14.6, 16.33, 18.15, 18.17, 18.23, 
20.32, 20.33, 20.34, 20.41, 20.42, 24.1, 24.2, 26.8, 26.34, 28.14 (twice), 28.19 

Api- sit, stay, be (not copula). 16.24, 18.28, 18.29, 28.27, 28.31, 44.8, 48.3, 52.31, 
52.39, 64.43 

A‘pi- upon; with -ine-(q. v.) depend upon, puttrustin. 50.34 
Ami- beset, placed. 20.2, 30.4, 64.43 

1 Probably same in origin as A- be (placed). 

2 In texts dictated by Harry Lincoln, and'ka-. The literal translation is ‘that he should give orders,’” 

but the idiomatic meaning is “that he should give orders for them to hunt for game.” 
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-igi- hide (nominal). 30.22 
-ine- think (with -m--t-instr.). 42.21, 42.25, 42.26, 42.28, 44.15, 44.41, 46.13, 50.12, 

54.3, 54.16, 54.29, 54.31, 56.16, 56.19 
-ini- copula? 46.24 

-ino- meaning (?) probably notatrue stem. 40.37 

-e- inan. copula going with -et-. 46.26 
-e- copula used in iterative numerals; goes with -en- (e.g. inavaieetae 

24.34, 28.13 

-e‘ka-, -e‘ki- make tracks.! 64.20 

-egi-, -ega- dance. 14.35, 20.41 

-et- an inanimate copula. 40.8, 56.36 
-en- copula used in iteratives of numerals. 20.34, 42.8 

i- say,name(-n- -t- instr.) 34.32, 34.33, 34.39, 34.41, 36.17, 36.30, 36.35, 36.36, 
36.43,38.4 (twice), 38.14, 38.39, 44.3 (twice), 48.14, 56.22, 58.2 

i- thither. 32.36, 40.24, 44.42, 64.27 
-i- copula, auxiliary. 14.34, 16.37, 30.1, 32.32, 32.34, 44.5 (?), 54.25 

-iga-, -igi- an auxiliary.? 48.31, 58.7 

i‘cawi- do, happen. 18.24, 32.11, 32.27, 32.42, 32.43, 34.17, 38.1, 40.28, 44.2, 
46.32, 48.24, 54.10, 58.17, 58.29, 60.5, 60.6, 60.26, 60.31, 62.29, 64.2. 

i‘ci- toward. 20.34, 30.11, 46.31, 62.9 
I‘ci- thus. 14.1 (twice), 16.34, 18.40, 20.36, 24.7, 26.37 (twice), 28.25 (twice), 

28.29, 30.28, 32.8, 32.29, 36.22, 40.8, 40.24, 42.24, 44.7, 44.14, 44.24, 44.38, 46.13, 

48.17, 50.42, 52.24, 52.25, 52.35, 54.3, 54.30, 54.31, 60.39 
-iti- feel (mentally). 32.29, 36.23, 44.5, 44.7, 44.18, 46.23, 48.18, 52.35, 56.3, 

58.5, 58.10, 58.39, 58.45 
ite- happen to. 56.6 

i‘so- name. 14.1 (twice), 18.40, 34.25 (twice), 56.17, 58.38 
in- thus, goes withi‘ci-. 36.41, 38.19, 42.21, 42.22, 42.24 (twice), 46.45, 48.1, 50. AD; 

52.40, 54.10, 54.28, 54.29 (twice), 54.31, 56.19, 56.20 

in- dirscaen ia goes with i‘ci- (same meaning). 30.4, 46.34 

init- beabsent. 18.31, 18.38 

inowi- tell, say, boast (in origin a compound of in- thus and -wi- sound; see p. 72). 

60.20, 62.43 
igi- dwell. 16.12, 38.7, 46.7, 62.36 
-igwa-, -igwi- eye (substantival). 50.24 (twice), 52.9 

iw- marry (strictly only the nominal stem iw- wife). 44.25, 64. g 

-O'i- suffix or stem? meaning? rhetorical device? 14.31, 26. 12, 26.35, 30.16, 32.4 
-0- carry on the back (cf. no-). 64.29, 64.32 

u- whence (with -t-, -‘te-). 18.12 (twice), 18.26, 20.14, 20.16, 20.34 (twice), 20.35 
(twice), 28.30 (twice), 44.4, 46.25, 46.31, 46.32, 46.33, 48.27, 54.17, 58.13, 58.24, 60.3, 
60.27, 64.11 . 

-u- meaning? used with kep- (similarly in Cree and Algonkin). 62.32 

utami- hinder (from u- and -ami-?). 40.25 (twice) 

-u‘si- walk. 32.6, 48.38, 62.15 

upi- glad. 58.9, 58.14 
aiyapami- back. 62.15, 62.33, 66.2 
aiyigwami- endeavor, do one’s best. 44.11, 44.37 
alyo- use. (Does not employ an instrumental particle). 18.34, 20.32, 20.39, 22.28, 

26.34, 30.12, 30.32 
~g-, -d- auxiliary. 16.38, 16.40, 32.29, 36.23, 44.7, 44.18, 46.23, 48.18, 50.42, 56.3, 

58.5, 58.6, 58.39, 60.19, 60.36, 60.37 
ka‘ki‘ki- scratch. 32.15 (twice) 

*fonce”’). 

1 Apparently connected with -gi-, -gii-; but there are phonetic difficulties. 

2 Formerly given as -‘k@-, -‘ka-; e‘cka., -e‘ki- probably correct. 
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kagigi- forever. 54.41, 54.43 
kata- start (of songs). 20.42 

ka‘cki- discover; with -‘taw- inst. hear. 32.23, 48.41, 54.13 
-ka- leave.’ 44.43 
ka‘cki- ability. 30.18, 62.10 

katawi- nearly. 16.6, 30.41, 34.26, 50.29, 64.22 

kanaw-, kano- speak (-n- -t- instr.). 14.35, 16.37, 36.42, 50.14, 50.15, 50.25 

-kani- bone ? (substantival). 28.39, 28.41, 32.10 (twice) 

-kami- expanse, latitude. 40.30 
-kamigi- household. 50.19 

-ke- an inanimate copula (goes with -ken-). 44.13, 44.36, 46.6, 46.40, 52.9, 60.22 
ke‘ka- select (probably modification of ke‘ki-). 28.42, 48.2, 48.31 
ke'ki- know. 28.38, 46.13, 52.25, 52.27, 54.36, 58.40 
ke‘kya-, ke*kyi- very old. 18.28, 18.30 

ke‘kye‘tenami- certainly, convincingly.*? 38.10, 38.19 

kegeni- quickly. 40.28 

kegi- be with, have. 30.11, 44.30 (twice), 56.1, 64.29 

kegyip- blind. 50.24 

ke‘cawi- loose. 58.22 
ke‘cipi- itch. 30.42, 30.43 

ke‘tci- intensity (really ke- with post-verbal -‘t-, -‘tci-). 36.36, 38.6, 64.44 
ket- take off, lift off. 16.27, 64.32 

ketemi- wretched, piteous; with instrumental particle -naw- take pity on, bless. 

34.24, 34.26, 40.18 (twice), 42.44, 44.3, 44.4, 48.19, 48.43, 50.7, 50.26, 50.37, 52.39, 
58.15, 60.41 

keto- hoot. 36.2, 36.6, 48.40 

ke‘t- old (a derived meaning; see ke'tci-). 16.14, 48.30 
ke'si- cold. 18.12, 20.35 

kena- forbid, hinder. 64.42 

kena- slowly, softly (with -t-, -‘tci-). 42.17, 44.21, 62.9 

kenwi- long. 40.29 

kepi- inclose, surround. 62.32 
-ki- grow? same as-gi-? 40.35 
ki- ail. 30.18, 32.8 
kigino- give agens festival. 16.30, 16.36, 18.9, 30.24, 44.23, 56.45 

kigi- strong (of animals and human beings only). 60.27 
ki‘cagu- as much as possible (with -t-, -‘tci-). 36.11, 52.8 
ki‘ci- completion. 14.9, 16.5, 16.6, 20.42, 28.34, 36.22 (twice), 36.38, 38.21, 38.25, 

38.32, 38.40, 38.43, 50.33 

ki‘cki- cut. 32.12, 32.25 

ki‘sa- wound. 30.3, 30.36 

ki‘sa- attach. 42.30 

kini- sharpen. 18.7 
ki‘pu- be filled (with food). 64.5 

kimi- secretly. 36.13 

kiwani- be lost. 46.36 
kiwi- return. 66.1 
kiwi- goaround. 18.22, 32.42, 44.30, 64.11, 64.15 
k6- center? (true stem?). 52.2 

ku- fear (with -‘s- -‘t- instrumental particle). 18.22, 62.33, 64.8 

‘1-‘ka-in texts dictated by Harry Lincoln. 
2 Exact phonetics uncertain; perhaps -gAnd-; another text favors -kani-. 

3 Evidently derived from ke‘ten»4‘ surely, truly. 
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ku‘ki- change. 56.28 
ku'tci- try, ought. 54.36 
kya- hide, keep secret. 46.15, 56.32, 56.33 

kwago'6- cry at the top of one’s voice. 50.2, 50.6 
kwapi- scatter. 62.11 

kwinatawi- sorrowful. 50.40, 52.24, 52.36 

kwaiya- already (with -‘ci-). 56.5, 56.10 

-‘ka-, -‘kii- do, perform; nouns lose a part of their noun-forming elements before this. 
34.18, 40.11(?), 40:30, 44.29, 46.21 

-‘kama-, -‘kaAmi- smoke (of tobacco). 16.22, 44.4 

-‘ke‘cka- in pieces(?). 62.11 

—kyi- an auxiliary. 48.31 
-‘kwi- head (substantival). 14.12, 28.31 

-ga-, -gii- animate auxiliary. 34.35, 50.18 (twice), 60.2 (twice), 60.36 
-gapa- stand. 20.2, 20.40, 30.4, 30.11, 32.34 

-gA- an inanimate copula; goes with -gat- 54.37, 60.13, 64.31 
-ga‘kwani- leg, shin bone. 32.7 
-gat- inan. copula; see -ga-. 18.20, 30.16, 30.26, 32.4 

-ge- inan. copula; goes with -gen-. 18.20, 30.18, 30.19, 32.9, 34.1, 40.8, 50.39 

-gi- mature, grow. 14.9, 34.27 (twice), 36.18, 36.22, 36.34, 38.21, 38.31, 38.35, 38.36, 
54.17 

-guna- day (derived from -guni- by vocalic harmony). 28.36, 30.26 
-guni- day (see -guna-). 28.34, 30.37, 48.31 : 
-gumii- projection from a base, point, nose (idiomatically). 18.7 
-gWA- an auxiliary, used in inan. indef. passive; goes with -gwat-. 66.5 
-gwat- auxiliary, used in indef. passive inanimate. 58.23 
-gwi- face (nominal). 34.31, 46.31, 46.33 

-(y)a‘kwi slanting.’ 28.30 
ya- go. 16.27, 40.22, 40.24, 62.15 
ya- meaning? 50.18 
yawi'ci- one after the other (?). 26.35 

yi- still? (temporal); collateral form of yi‘ci-? 20.14 

ya‘ci- still (temporal). 38.28 
-‘ca-, -‘ci- ear. 38.8, 42.5, 58.39, 62.40 

cagwa- chew. 32.22 

ci‘cki- not put on (idiomatically refers to not putting charcoal on the face). 34.31 
cegi- lie down. 28.20, 38.23 
cegwi- very (?) (obsolete). 62.28 
ci‘ca-, ci'ci- hunt. 34.21, 48.28, 62.13, 62.30 

-‘ci- place (transitive), lie (see -‘cin-). 14.12, 18.26, 28.30, 28.31, 46.31, 46.33, 64.43 
-‘cin- lie; almost as if animate copula; animate subject only. 44.12 
-cki- sort, kind. 30.22, 34.2 

-‘ckwi- meaning? used in combination with api-; similarly Cree, Ojibwa, and Algon- 
kin. 32.27, 44.20 

tcapégi- motion into water. 34.13 
tcagi- all. 34.10, 48.39, 50.19, 62.2, 62.12 
tea‘kwi- short. 34.7, 40.26, 56.7 

teagi- small, little. 42.12, 42.17 

teiw- both (cf. tciwi‘cwi both). 34.27 
teigi- edge. 34.16 

Ts the y merely a glide? 
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tcit- on? (used only with api- sit). 28.21 
tcinawi- be related to. 54.11, 58.10 

teipi- move (of eyes). 54.4 

-ltei- belly. 64.5 
-Itcipika- root. 32.44 

-t- an inanimate copula (-et-?). 42.14 

ta‘tapd- lengthwise. 18.26 
tagwi- together. 30.19, 32.20, 38.12, 40.35 
ta‘ci- there, then.! 18.22, 38.16, 46.21, 50.18 

ta‘swi- asmanyas. 30.24, 30.37, 44.23 

tan- then, there; goes with ta‘ci-. 14.12, 16.25, 28.31, 36.7, 36.41, 38.5, 38.9, 58.27, 

64.4 

tan- activity, engage in (idiomatically sometimes ‘‘fight”). 20.16 

-ti- inanimate copula; used also in indefinite passive or middle.? 32.7, 36.16, 40.42, 

46.26. 46.27, 46.29, 48.40, 52.2, 52.33 

tipi- please, satisfy. 40.11, 40.13, 40.37, 48.16, 50.41, 54.37, 56.13 (twice) 

tapwi- true; with -‘taw- instrumental, believe. 34.36, 40.42, 40.44, 56.25, 58.17 

-te‘ka- call, name.* 40.4, 40.42, 56.2 

tetepi- circle. 52.5, 52.11, 52.13, 52.15 

tep- own, be master of (with -iine-). 54.25 
tepa- be fond of, love. 44.25, 64.20 

-tepa-, -tepi- head (of body). 16.15 
-temi- depth. 34.7, 34.11, 40.26, 40.30 

tote- improperly cooked (raw, or burned). 46.22 

t6- treat (with -taw- -t- instrumental). 60.21, 62.16, 62.39, 64.1, 64.3, 64.12 

-tuni- mouth, point, speak. 16.1, 16.23, 23.25, 28.37, 46.34, 48.1, 48.6 

-‘ti- an inanimate auxiliary. 30.20, 30.21, 46.22, 48.11, 60.39, 62.4, 64.44 

sa‘kwi- against custom, rules, religion (always reduplicated sa‘sa-). 16.7, 16.16, 32.2, 

34.18 
sagi- forth, exposed to view, grow (idiomatically), outside (idiomatic). 18.33, 46.40 

-‘sa- sudden. 32.27 
-‘sA- meaning? 16.35, 28.14, 28.19 
sA‘ka- burn (as an offering). 50.6, 50.8, 50.10, 50.15 (twice), 50.17, 64.44 

sagi- seize. 62.5 
sanagi- difficult. 34.32, 54.19, 60.13, 60.27 

-‘se- collateral form of -‘sen-, inan. copula, place; sometimes, with -n- instrumental, 

has an animate object. 20.43, 28.13, 28.28, 46.30, 46.34, 56.28, 58.21 

se‘swA- spiton. 32.12, 32.13, 32.17 

siga- pour, serve (probably derived from sigi-). 14.26 

si's- graze (barely touch). 32.14 

-‘se'ka-, -‘se‘ki- motion. 54.18 

-‘senyi- eat (seems in some way related to wi'seni-). 36.13 

-‘si- be (animate copula). 16.27, 20.14, 60.15 

-‘siga-, -‘sigi- cook.* 30.33 
sogi- bind, tie, hold. 20.3, 30.21, 32.36, 62.10 
na‘i- know how, practice. 16.8, 28.36, 44.13?, 64.7 

nawattci- stop to. 20.36, 24.3, 34.20 © 
na’ wa‘pwa- provision for travel. 64.6 

1 Another stem ta‘ci- in some way is connected with ta‘swi- number, as many as. 

2 When used in the passive is preceded by -a-; this -ata- corresponds to animate -a‘so- (p. 69); -tii- in the 

middle corresponds to animate -so-. 

3 The exact form of this stem is not easy to determine; the form given is quite provisional. Similar 

difficulties occur in cognate Algonquian languages. 
4 Converts preceding i toe, and wi to u; nemenu'‘sigu", I cook well. 
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-nawii- thereby. 38.15, 48.15, 48.16, 50.40, 52.24, 60.13 

na- fetch. 50.22 
na‘kani- entire (of time). 16.9, 16.29, 28.16 

na‘ku- hum.! 16.39, 16.40, 28.26, 60.2, 60.6, 60.36 (three times), 60.37 

-nagi- sing. 16.6, 16.34, 20.4, 24.7 
nagwa-, nagwi- depart. 20.5, 20.9, 38.41, 48.30, 64.40, 64.42 ~ 

nata‘swi- several. 30.15 
na‘s- toward. 30.4, 36.10, 64.43 

nawi- middle. 18.16, 28.32, 34.30 

na- attack. 62.8 

na‘ku- assist in singing. 20.9 
naga- sing. 16.30, 26.13, 56.38, 56.40 

naga- leave. 64.17 
nataw- desire. 46.9, 50.36, 58.28 

nato- ask, seek. 16.3, 46.13, 50.10, 58.3, 4, 62.7, 8, 64.26 
natupani- war(verb). 18.14, 20.1, 32.11 

nana‘i- ready, comfortably. 20.40, 30.33, 40.16, 42.45, 48.42 

nana‘kawi- evil. 56.18 

nanagi- nervous. 60.15 

nanagu- space between the firesofawickiup. 48.40, 52.33 

-name‘cki- skin. 30.1, 32.16, 32.31, 32.33, 38.44 

ni- see (with -w- -t- instrumental). 46.37, 46.39, 46.42, 48.7, 60.24, 62.7 

-ni- meaning? same as ni-? combined with nato- means seek (with * instrumental). 
40.26 . 

ni‘sa-, na‘si- becured. 30.26, 30.39, 50.35 (twice), 52.16 

ne- kill (with -‘s- inst.). 46.9, 54.8, 62.30, 62.33 

ne- recognize (with -naw- -n- instrumental). 40.2, 40.4 
-ne- pursue, drive (with -‘kaw- -‘k- instr.). 32.41, 60.11, 60.12, 62.35 

-ne‘kii- hand (substantival). 32.8 

ne‘ki- set(ofsun). 16.8, 18.17 

-negwii- arm (substantival). 62.5 

ne‘ci- alone (see ne‘s- alone). 48.3, 48.27, 54.34 

ne‘ciwi- dangerous; in transitive verb, endanger, overpower. 18.19 

ne‘cki- scold (with -m- instr.), hate (with -naw- -n- instr.); forbid is a derived mean- 
ing. 30.42, 36.26, 36.28, 44.17, 44.23 

-ne“tci- hand (palm and fingersonly). 30.11 

ne‘s- alone (see ne‘ci-). 18.28, 18.29, 18.30, 18.39, 20.3 

nene‘ki- mindful. 38.24, 38.29, 56,16, 58.45 

neno- understand, hear (with -‘taw -‘t -inst). 36.1, 36.2, 36.4, 42.12, 56.42, 58.23 
nenyipi- nervous. 18.25 
nep (6)- die. 28.15, 28.18, 30.16, 50.29, 54.42 
nepa-, nepdi- sleep. 28.20, 28.22, 28.23 
nepwa'ka- be intelligent. 48.15 

nema- stand. 48.34 
nigani- infront, head. 14.32, 20.40, 34.6, 48.26, 50.4 

ni‘s- dismiss. 52.14 

ninawi- weaken. 56.34 

nima- fasten inthe hair. 14.7, 14.10 

nimi- dance. 14.7, 14.9, 20.40 

-no- termination, destination (?); with -taw- -t- instr. 44.2, 44.42, 56.4 

-nowa- get(?). 60.26 

nowi- goout. 16.9, 16.26, 18.33, 52.7 

1 For reasons unknown to me, na‘ku-, with “change”’ as if from nA‘ku-, occurs. 
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no- hear (with -taw- -t- instr.). 44.14, 50.33 

no- carry on the back (with -m--t- instr.) 20.1, 20.4, 34.3 

no‘k- soft, fresh (idiomatically). 46.27, 48.36, 48.37 

-pa‘o- run. 32.39, 64.27 

pa‘ka‘ku- “dismiss. 34.21 
pa‘ta- injure, wound. 28.41 

pami- indefinite motion. 52.14 

-pa- sort, kind (inan.). See-pan-. 14.30 

pA‘ki- dismiss, permit. 52.17, 56.9 
pa‘ki- separate (probably same as pa‘ki- dismiss). 32.5 

pa‘kwi- remove. 16.22 

pag- arrive at termination (?). 34.7 

paga- strike. 20.36, 58.7 

pagi- fall down; with -‘ci-, go down (of sun). 20.35 
pagi- throw. 40.19, 52.4 
pago'ci- ahead. 64.24 
pa‘ci-. even (not even will I save, etc.). 42.6, 42.42 
pa‘cki- break, part. 52.8. 
pa‘ta‘ka- spear (verbal). 18.7, 18.8, 18.9 

pa‘s- swift contact. 42.5 
pan- lose, miss. 58.11 
-pan- sort, kind (inanimate) (see -pa-). 14.31, 26.11, 26.35 

pana- ruin, spoil; with the extensions -t-, -‘tci-. 18.21 

pe‘ki- especially, very (same as the adverb). 26.38, 26.39 
peku- night. 28.23 
pe‘kwi- thick, ‘“‘bunched” (Slang sense). 32.9, 32.10, 48.7 

pegi- break. 62.11 

pe‘cigwi- upright (literal and metaphorical). 48.4, 56.33 

pe‘tci- accidentally, inadvertently (really pe-; note pe‘t- also is found). 48.20 
peta‘sagi- go wrong with. 40.23, 40.29 
pe's- listen. 38.8, 44.15, 58.39, 62.40 
peninawi- take off (clothing). 16.27 
peno- gohome. 16.12, 16.16, 20.11, 36.30, 48.25, 62.29, 64.5 

pep6- be winter. 18.2, 18.10, 56.29 
pem- take care of. 34.30, 36.24, 46.2, 54.34, 66.4 

pemi- along, begin, during. 30.41, 46.8, 52.5, 52.7, 60.11, 62.35 
pemw- shoot. 32.1, 32.41 

-pi- sit; really api- if the combination -a a- becomes -A-. 44.23, 64.23 
pigii- exhausted, tired out. 32.40 
pita- bury; with ‘w instrumental. 28.32, 28.33, 28.34 (twice) 
piti- enter. 16.15, 50.18, 64.16 
pisi- small, tiny, fine. 32.4 
pine‘ci- attack, ‘‘start something” (slang sense). 64.12 
po'kwi- break. 18.24, 28.41, 32.7 

pota‘kwa- place in a kettle (to’cook). 48.39 

poni- cease, stop. 38.9, 38.10, 50.30 

poni- camp. 18.18, 34.15 

piwi- light, little (metaphorically). 44.15 

pya-, pyé- motion hitherward, come. 16.27, 20.12 (twice), 36.33, 38.43, 38.45, 40.22, 

40.23, 40.28, 64.1 
-pyi- quality, condition, water (idiomatically). 34.16 

1 Possibly pemi- with n instrumental. 

147567°—21 6 
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pwawi- fail, not; only rarely a pure verbal stem; usually used as a mere modal nega- 
tive: (SeeWle J. Awa. sio4 wero Se20) 

ma- (shortened form of mawi-) go. used only when the following stem begins with w. 
64.43 (unless the combination mawépa is for mawi-apa-) 

mawi- go.! 18.11, 18.32, 62.8, 64.18, 64.32 
mawi- wailover. 28.18 : 
ma- move, chase, pursue; with -t-, -‘tci-. 32.40, 32.42, 42.26, 56.7 

mato- worship, pray to. 16.29, 24.4, 40.32 
mini- many. 20.10, 32.16, 42.14, 60.24, 60.42, 62.32, 62.33, 62.40, 64.21 
manwi- many (evidently related to mani). 52.40, 62.9 

mawa- gather; with post-verbal extensions -t-, -‘tci-. 28.44, 64.10 

ma‘kataéwi- black; fast (idiomatically). 34.32, 36.12, 38.11, 38.24, 66.2 
mA‘kwa- quiet; with -t-, -‘tci- 16.24, 38.20, 44.18 

magi- big. 34.1, 40.30 

miine‘ci- be ashamed. 690.3, 60.9, 60.11, 60.13 

mane'‘si- cut wood. 34.23 

me‘kwi- remember, recollect. 38.15, 48.15, 48.16 

me‘c- capture. 60.42, 60.43 

me‘ci- large. 14.23 

me‘cki- open (of hands only); spread out (of objects). 30.11 

me‘cku- red. 14.12, 32.35 

me‘cw- shoot. 28.39, 42.4 

me- bare, plain, open; with post-verbal -‘t-, -‘tci-. 30.1, 32.31, 32.33, 38.43, 48.7, 

50.8, 54.5, 54.6, 54.19 
me‘s- derive benefit from. 52.41 
me‘sotiwi- all. 26.8, 56.8 

mena- drink; in some way related to meno-. 32.2 

meno- drink. 32.1, 32.5 

meno‘kami- spring (season). 14.7, 36.12, 56.28 

menwi- pleasant, good. 30.17, 34.14, 46.29, 52.10, 54.1, 60.21, 64.14 

-migA- an inanimate copula; goes with -migat-. 14.1, 40.9 
-migAt- aninanimate copula. 14.2, 18.40, 64.39 

mi- give. 44.6, 58.13, 58.16 

mi‘ke‘tci- doctor. 28.38, 28.39, 30.29, 30.31, 30.34 

miga- fight. 18.18, 20.12, 32.11, 42.3 
mi‘ca- proud, glad, fine; with -t-, -‘tci-. 16.27, 28.31, 42.24. 58.3 

mi‘ckawi- power (mystic). 30.39 

mi‘tci- ‘eat (with inan. object; or intrans.). 14.23, 14.25, 26.11, 26.35, 30.29, 30.30 
minawi- attentive. 64.28 
mo‘ki- rush on, come out of suddenly. 32.27, 62.31 

mo‘ci havea vision of. 34.34 
maiyo- weep, cry. 28.13,? 30.14, 30.15, 30.16, 58.3, 62.19, 62.20 

mya- evil; with -n-, -‘ci- (used with copulas -'si-, -et-). 40.8, 44.33, 44.34, 50.24, 

52.9, 54.3, 56.35 
mya‘ki- crippled. 20.14 (twice), 32.6, 40.31 

-myi- back (substantival). 64.29, 64.32 

waga- whoop. 52.17, 52.18 
wat- beckon. 20.2 

wa'si- daylight. 14.4 

wa‘tca- cook for, prepare a meal for. 28.35, 30.30, 62.25, 64.24, 64.26 
wane'cka- bad,immoral. 38.21, 38.22 

1 Jones’s mawi-. 

2 Participial with “change.” 
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wani- lose, fail. 36.43, 46.6, 58.22 

WApi- wrap. 48.9 

wagi- crooked. 32.9 
wi'‘si- cone(?). 18.7 

wapa- look at (with -m- -t- instr.). 38.35, 48.43, 64.43 (unless -Apa-; the case can 

not be settled with absolute certainty) 

wapa‘ci- funny (see wipa‘s-). 44.16 

wipa‘s- funny (see wapa‘ci-). 42.4, 54.16 
wapi- white. 16.15, 34.2 
-wi- sound. 36.7, 56.45 

wi'ci- paint. 14.12, 14.15, 14.20, 14.21 

wi'tci- easy (really wii- with -t-, -‘tci-). 60.26 

wipi- begin. 14.20, 14.35, 16.1, 16.38, 24.7, 26.11, 32.5, 36.1, 48.42, 50.25, 56.38, 
60.44, 62.3, 62.6, 62.32, 62.34, 62.35, 62.38 

-wiwii- sound ! (cf. -wii-) (with -‘w- -'t- instr.). 20.37, 42.16, 58.21, 64.31 

wiiwen- (used with copulas -‘si-, -et-) beautiful, fine. 46.26 

we- lead, carry. 52.12, 52.13, 52.15, 54.37, 62.36 

-wi- an inanimate copula (rarely animate, but only apparently). 34.14, 54.13, 
58.10, 64.28, 64.29 

wi- with (with post-verbal -t-, -‘tci-). 18.29, 18.30, 26.36, 38.42, 38.45, 64.21 64.34 
wi- tell. 46.4, 54.6, 56.39 
wikwi- bundle, wrap in blankets. 50.23, 52.11 

wigi- excellent, good (of taste). 46.22 
wigi- careful; with -t-, -“tci-. 44.21, 58.39, 58.40, 58.41 

wicawi- terribly. 30.42 
wicapeni- be hungry. 36.11 

wicigi- strongly, firmly. 38.11, 42.15, 42.43, 56.18, 58.19 (twice), 58.20 
wick- meaning? hubbub? idiomatically always followed by -wiiwi-. 64.31 

wicku- sweet. 14.30, 14.31, 26.11, 26.35 

wi'seni- eat, dine. 14.22, 28.28, 28.35, 34.30 
winani- flay. 62.31 
wi'pu- eat with (strictly wi- with -‘pu- by the teeth). 26.36, 26.37 (twice) 

1A preceding i of a different morphological unit disappears before -wiwi-. 



SCAND AP WHY HE 

EXPLANATION OF PLATE 2 

. The owl. 

. The pipe. 

. The snapping turtle. 

. The tortoise. 

. The flute. 
Earth. 

. Stone tongue. 

. The stone (used) when fire is made. 

. Those shot are cleaned where they were hit. 

. Those celebrating the gens festival. 

. The speaker. 
. The drummer. 

. A singer. 

. Those celebrating the gens festival. 

. Old women. 

. Women. 

. Dancers. 

. A man. 

. A woman. 

. A man. 

. The sacred pack. 

. Fire. 

. Dancers. 

[Appurtenance ?] 



BUREAU OF AMERICAN ETHNOLOGY BULLETIN 72 PLATE 2 

DIAGRAM SHOWING PERFORMANCE OF DANCE. DRAWN BY ALFRED KIYANA 

The upper portion represents the contents of the Owl Sacred Pack. The lower portion is a diagram 

showing how the summer gens festival appurtenant to the Owl Sacred Pack is conducted ina bark 

house. 



BULLETIN 72 PLATE 3 BUREAU OF AMERICAN ETHNOLOGY 

a. THE OWL SACRED PACK WITH THE OUTER WRAPPING OFF 

b. FIBER BAG IN WHICH THE OWL SACRED PACK WAS KEPT 

WRAPPINGS OF THE OWL SACRED PACK 



BUREAU OF AMERICAN ETHNOLOGY BULLETIN 72 PLATE 4 

CONTENTS OF THE OWL SACRED PACK 
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