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THE CHRISTIANS OF KOREA

!• The Forbidden Land:

Westerners called it the Hermit Kingdom, this spiny, S-shaped

peninsula that thrusts south into the Pacific between Russian Siberia

and Chinese Manchuria. Isolated and withdrawn, Korea folded her

mountains about her and tried to shut out the rest of the world. At one

point, it is said, Koreans even burned strips all along their coasts in

an effort to discourage passing explorers from stopping on what they

hoped would seem barren and uninhabited shore.

But one of the ironies of the history of our own times is that

into this seclusive land there have poured more soldiers from more

different countries than the Hermit Kingdom ever knew existed.

Slouch-hatted Australians, Colombians and Greeks, Frenchmen, Turks,

Canadians, Filipinos, Americans, even the brave soldiers of the King of

Thailand, all pushed in to fight a dirty little war in a strange little

country. Suddenly the whole world knew about Korea.

As United Nations soldiers drifted back home with stories of

the dust and rust and death of Heartbreak Ridge or Porkchop Hill, many

wondered why the Koreans had ever felt it necessary to try to keep the

rest of the world out. All that most of those soldiers wanted was to

leave Korea and go home. As far as the army was concerned, Korea was

the end of the line.

But for others, particularly for those who knew the country

back before the tanks and bombers chewed it up, Korea will always be one

of the most beautiful little countries in the world. She has been



called the Switzerland of Asia. Her own people, who love Korea very

much, call her "the Queen of ten thousand peaks and ten thousand islands

and ten thousand waterfalls." Korean Christians used to say, with a

twinkle in their eyes, that when God created the world in six days he

must have spent the first five days creating the Diamond Mountains, and

then dashed off the rest of the world on the sixth day. Nor was this

jest too hard to believe. Anyone who has seen the Diamond Mountains

will not soon forget them, with their gray and yellow granite peaks

scraping the blue sky. Below the peaks lies the green of the pine

forests, and in and among the pines nestle the gray-tiled monastery

roofs, their fish bells tinkling in the breeze, and back behind the

monasteries rush the clear mountain brooks. Yes, Korea is still

beautiful.

Just over 60 million people are tucked away in the bursting

cities, quiet valleys and mountain villages of the rugged peninsula

which now contains both North and South Korea in an area 525 miles long

and averaging 150 miles wide. Though the entire peninsula is only

slightly larger than Indiana, she has almost 11 times its population

and, in total number of people North and South, would rank between West

Germany and Italy as the 13th largest country in the world.

South Korea alone ranks as the world’s 21st largest nation.

Its population density, at 404 per square kilometer, is the third

highest in the world after Bangladesh and the Republic of China. Some 40

10
million of Korea’s people live in South Korea, and more thafr million

in the north, behind the Bamboo Curtain. But bear in mind that the

division between north and south is imposed from without and is no more

natural than to take present South Korea and cut it down the middle.



east and west. The Koreans did not divide their country. They had been

united for a thousand years. When one sees today what the rest of the

world has done to this beautiful little country, dividing and despoiling

it from the Yalu to the sea, it is hard to blame the rulers of the

Hermit Kingdom for trying to resist foreign intrusion.

They were proud of their land, those ancient kings. Korea is

old - older than Japan, older than the countries of Europe, older than

all the young nations of the West. What is 1984 on Western calendars is

the year 4316 in Korea.

Tradition stretches Korean history back to 2333 B.C. , but

fixed dates are shadowy until the time of the Three Kingdoms (57 B.C. to

A.D. 668). These three warring kingdoms were Koguryo, Paekche, and

Silla, and the greatest of these was Silla, whose capital, Kyungju, was

for a time the fourth largest city in the world.

From the fall of Silla to the twentieth century, for a

thousand years, Korea was ruled by two great dynasties of kings. The

Koryu kings (935-1392) worshiped the Buddha, encouraged learning and

culture, and gave the world some of the loveliest pottery ever made.

The Western name of the country, Korea, is taken from the name of this

dynasty. The Yi dynasty (1392-1910) established Confucianism, drove the

Buddhists into the hills, and fought off Manchu and Japanese invaders

for five hundred years, indelibly marking the national spirit with a

fierce and patriotic love of freedom.

"What is Korea’s greatest accomplishment?" someone once asked

Dr. George Paik, who was then president of Yonsei University. The

Christian educator smiled and said after a moment’s thought, "Why,



perhaps it is simply that after four thousand years we are still

Koreans .

"

More than a century before Gutenberg, Koreans were printing

books with moveable type. They repelled Japanese invasions with armored

battleships long before the battle of the Monotor and the Merrimac.

They measured and recorded rainfall two centuries before the West began

to do so. They heated their homes with radiant heating. Koreans built

astronomical observatories of solid stone as early as the seventh

century; their great bronze bells, 1,200 years old, are in size and

artistic perfection probably the most beautiful ever cast; their clear,

gray-green celadon pottery was the envy of all Asia; and by the

eighteenth century the Korean court was so aesthetically sophisticated

that it employed more than eight hundred musicians playing silver flutes

and xylophones of jade.

But the twentieth century has not been kind to Korea. In 1905

she lost her independence to the Japanese, and when she regained it in

1945 only half of the proud little peninsula was set free. In the other

half, the northern half. Communist power fell hard across the land from

the Yellow Sea to the Diamond Mountains along the 38th parallel.

And yet it was precisely in these years of disaster and

testing that Korea produced the greatest of its heritage of treasures,

more precious than silver flutes, or celadon, or xylophones of jade.

Out of these hard years arose the extraordinary Christians of Korea.
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II. Korea's Indomitable Christians:

Some time before the Korean armistice, an American stood near

the Front watching refugees trickle in from the Communist terror in the

north. He was shaking his head. 1
* I cannot understand these Koreans,

he said.

He pointed to a little group of escapees he was trying to

help. They had lost everything they owned in the world, except for a

bundle or two snatched up as they ran. They had made their precarious

way past the Communist lines, out into the even greater danger of the

mine fields between the lines. Many, of course, never made it across,

but among those who came through was the shivering, ragged little

cluster that the American was watching. He shook his head again. "I

can’t understand them. The first thing they do as they break into

freedom is to squat in little circles cn the hard ground. Look at them.

They're organizing themselves into a church!”

There are more than twenty-three thousand Protestant churches

in South Korea
*

* The capital city of Seoul, alone, is said to have

over churches. One hundred years ago when the first Protestant

missionaries landed in Korea they walked for miles through valley after

valley in which the name of Christ had never been heard. Today the

visitor driving along Korea's highways is rarely out of sight of a

Christian church.

Korea is one of two countries in Asia where the largest active

religious grouping is Christianity. In the Philippines the predominant

faith is Roman Catholic; in Korea, it is Protestant Christianity. But,

don’t mis-understand . Korea is not a Christian country. Far from it.

Out of every one hundred Koreans passing on the street, from



Lord. If you walk
seventy-five to seventy-seven will not know Christ as

through the streets of Seoul perhaps thirty out of every one hundred

people you pass will be Christians; but if you walk through the rur.l

mountainous areas and along the seacoasts of Kangwon provin

northeast, between ninety-seven and ninety-eight out of e y

hundred people you meet will have no effective knowledge of Christ.

The Christian population of the country is not even.

high in the large urban centers but much lower m rural areas. The

over-all Christian population of the rural areas of South Korea may be

less than 5%. Almost one-third of the Koreans today will tell you they

have no faith whatsoever. But that is an evasion. In the count

unadmitted superstition still dominates, unorganized but powerful. The

cities are still a religious vacuum, although there are more Christians

in the big cities than in the countryside. Seoul is about jC, Christi

and Taegu, Pusan and Kwangju are somewhere between 10 and 15%. Even so,

the cities are still an unconverted mix of crumbling and disjointed

world views. Korea’s cities, in spite of the many churches, are still

only beach-heads for Christ. "Are you a Christian?" a visitor asked

former President Chung-Hee Park, leader of the 1961 military coup

d'etat. "No," answered President Park. "My father and mother were

Buddhist, but 1 am nothing." A similar answer would be given by many

Koreans today.

In 1984 Koreans who claim membership in some organized

religious body comprise 47.3 % of the population. That is up from 28%

making such a claim in 1959. Still, most Koreans like former President

Park, are nothing.



But where Koreans have organized themselves religiously,

though claims and counter-claims vary widely, the followers of Jesus

Christ are in the forefront in power and influence and probably in

numbers as well.

All in all, the best estimate seems to be that Koreans are

perhaps 6% Confucianists , 10% Buddhist, and about 23.5% Christian.

Confucianism is an upper-class elite semi-religion and difficult to

measure in terms of committed followers. Buddhism does not require

2exclusive commitment either and has no organizational members. A

respected Buddhist priest recently commented that rather than the

thirteen million followers which government statistics report, the

actual number of believers would be closer to four million. Most

claiming allegiance to the Buddha are Shamanists under the skin.

Shamanism is a loose collection of beliefs, superstitions and fears

which dominate to a greater or lesser degree the vast majority of

Koreans

.

Protestants probably comprise about 20% of South Korea’s

population in 1984 and Roman Catholics about 3.5%. If that seems

somewhat less than massive, compare it with other Asian countries.

Thailand is only about 1.1%, Malaysia 5.4% and India 3%. In other-

words, where 1 in 90 in Thailand is Christian and i in 59 in Japan, 1 in

33 in India and 1 in 9 in Indonesia, in Korea almost 1 in every 4 is a

Christian.

But more important, Christian influence and leadership in the

country is all out of proportion to the Church’s statistical share of

the population. The first president of the Republic, Dr. Syngman Rhee

was a Christian, and so also was his political opponent, the man who



succeeded him as head of government in the Second Republic, Dr. John

Chang. Rhee was a staunch Methodist; Chang a Roman Catholic. The

i *
interim president, between the two, was a Methodist. In 1962 the

presidency of the Republic was still held by a Christian. The position

had been reduced in power by revolutions and coups, but a devout and

ascetic Presbyterian elder. Dr. Po—Sun Yoon, maintained the dignity and

integrity of the high office. Dae-Jung Kim, the man who ran against

President Chung-Hee Park and almost defeated him in the Spring of 1971

was a Roman Catholic Christian.

Slice into any circle of Korean society and you find

Christians: the composer of the Korean national anthem, seven out of

eight women members of the National Assembly, cabinet ministers, poets,

editors, housewives, doctors, entertainers and shop-keepers. There are

Christians everywhere.

Land at Kimpo airport and across the river you can see the

transmitting towers of H.L.K.Y. , the Christian broadcasting station and

popular radio network that is operated by Korea's National Christian

Council. Drive from there into Seoul and your taxi driver is quite

likely to be a Christian. On your way into the city you will pass the

gate of Severance Hospital, the first legally-permitted Christian

institution in the country, This hospital has been ministering in

Christ's name to Korea's sick and disabled since a grateful King gave to

the first resident Protestant missionary some property in Seoul to start

a hospital.

"Islands of mercy in a sea of suffering," a Korean cabinet

minister called the Christian hospitals. He was paying a tribute to

Christian missions at a government ceremony in 1959 honoring the



seventy-fifth anniversary of Protestant missions in Korea. The

influence of the Christian faith," he said, "has penetrated every phase

of Korean life and culture.

"In the field of social health and welfare, from the very

beginning, Christian missionaries demonstrated to our people in

practical and visible ways the love of Jesus Christ for all men and

women, rich and poor, high and low alike, with no distinction. Their

hospitals were islands of mercy in a sea of suffering...

"In the field of education, it was such Christian schools as

Yonsei, Ewha, and Soongsil that pioneered in bringing modern educational

methods and standards to revitalize the ancient heritage of learning of

which we Koreans are still proud. It may be said that it was the

Christian church that first opened wide the gates of academic learning

to Korea’s women." He then went on to say, "It is no accident that one

of the most distinguished members of a Korean delegation to the United

Nations is a woman and a Protestant Christian, president of the largest

women’s university in the world.."

The "distinguished member of the Korean delegation to the

United Nations," to whom the cabinet minister referred, was Pr. Helen

Kim, a woman not to be passed over lightly in any history of Korea and a

good introduction to the kind of people these unconquerable Christians

of Korea are.

Helen Kim, at the time these remarks were made, was a

sixty-three year old bundle of energy. She helped to found the Korean

Young Women's Christian Association; had been a vice-president of the

International Missionary Council; published a newspaper; held four

doctorates; and had been a director of some thirty-seven different



social and political organizations. But all this was peripheral. Helen

Kim’s whole life was Ewha Women’s University, the school whxch Me

missionaries founded in 1886 as the first girls' school in all Korea.

Helen was one of seven children. She attended Ewha from

primary school through college, then went to America for further

education. At Ohio Wesleyan she became the first Korean woman ever to

make Phi Beta KaPP a. Her Ph.D. in education was earned from Columbia

University. In 1939 she became the first Korean president of

College

.

When the Communist invasion struck from the north, in 1950,

PVha was still recovering from its brave struggle with Japanese

militarists during World War II. "They tried to seize the only pavilion

of Korean women," said Dr. Kim, who had fought step by step against

their attempt to control her school. When Japan was finally defeated,

Dr. Kim promptly raised the college to university status and began to

expand the campus. But then came the Communists ,
and suddenly Dr. Kim

was a refugee on a refugee campus in Pusan, and Korea's "only pavilion

of women" was nothing but a motley cluster of tents and shacks in a sea

of mud. Nothing, however, was able to break Helen Kim’s stubborn

determination to keep her Christian school alive.

Late in 1961 Dr. Kim retired after forty-four years of service

to her alma mater. Under this diminutive but indomitable president, the

little Methodist school, struggling against the ingrained Korean

suspicion of education for women, rocketed from a student body of 380 to

more than eight thousand and became, probably, the largest women's

university in the world. Hundreds have been won to Christ on its

campus. Every year from five hundred to seven hundred girls open their



minds and hearts to Christ as Savior at the annual campus evangelistic

services

.

On February 10, 1970 the Christian and educational world was

saddened by the news of the sudden death of Dr. Helen Kim from a

cerebral hemorrhage in Seoul. More than 5000 people attended the

funeral services. On behalf of President Park, Premier Chung Il—Hyung

bestowed on the great teacher the Order of Diplomatic Service Merit,

First Class. In her will, Helen Kim had emphasized that one does not

die though the heart stops. "Sing no sad songs for me," she said. Eut

songs of joy and praise." They were that all right. Her "Ewha

daughters" of the university chorus sang Verdi* s "March of Victory ,

Haydn* s "The Heavens are Telling" and Handel’s "Hallelujah Chorus** to

the accompaniment of the National Symphony orchestra. All this for a

Christian woman who said when she retired as president of Ewha, ''1 have

bee.n very busy and very happy here, perhaps too busy. I feel in my

heart that T want more time to tell others about Jesus Christ. Now I

want to give my place in the school to someone else and spend the

remaining years of my life as an evangelist, speaking for Christ in the

village churches."

Here is one of the secrets of the strength of the Korean

church: whatever their other callings may be, Korea* s Christians are

unashamed evangelists and witnesses for Christ. Helen Kim, delegate to

the United Nations, university president, citizen of the world, finds

her greatest joy at last in preaching to her people in country churches.

But just as the Korean church’s educators are evangelists, so

also are her evangelists often educators. Take Dr. Kyung-Chik Han, for

example, who is as famous in Korea as Helen Kim.



Mild-mannered and frail, hollowed by a long forgotten battle

with tuberculosis, Dr. Han is not the kind of man who stands out m a

crowd, but once you know him you never forget him. He is pastor

emeritus of Seoul’s great Presbyterian Church of Eternal Joy (Yong Nak)

,

where in 1960 six thousand people flocked to hear him preach every

Sunday and in 1980 an average of twenty-three thousand came to worship

each Sunday. Dr. Han preaches more infrequently now butjstill shares ^
the pulpit about once a month with his successor. Dr. Cho-Choon PahkTj

His ministry is a unique blend of contrasts. He preaches so

that the weariest of country grandmothers can understand him, but crowds

of Seoul’s long-haired students hang on his every word. He gives the

impression of being almost other-worldly, but he was one of the first to

plunge into the political reorganization of Korea after independence in

1945. He is still at heart a country pastor, but he ministers to

thousands in the largest and most sophisticated city in all Korea, and

he has served as president of the country’s oldest Christian college.

Life really began, for Kyung-Chik Han back in a tiny,

thatch-roofed village of thirty-five houses in northern Korea when his

second cousin, a Confucian scholar, became the first Christian in the

village. Soon a little church was organized, and a primary school was

started. Since his cousin was the school teacher, Han’s parents entered

him in the first grade at the age of seven. Ever since, church and

school, side by side, ministering each in its own way for Christ, have

been the consuming passions of Kyung-Chik Han’s life.

High school under one of Korea’s great Christian patriots,

Man-Shik Cho, a leader of independence struggles against Japan, marked

Han forever as a proud, free, and independent Korean; and Union



Christian College (now Soongsil University) brought him into an intimate

and loyal relationship with missionaries. It was a good combination.

He has never been afraid to disagree with missionaries, but be hao nevei

ceased to love and admire them.

To further prepare himself, Han went to America where he

studied at the College of Emporia (Kansas) and Princeton Theological

Seminary (New Jersey), earning his way by washing dishes. His alma

mater. Union Christian College, called him back to Korea to its chair of

Bible, but pupils of Man-Shik Cho were suspect in Japanese-occupied

Korea, and the authorities blocked his appointment. So Han went instead

to the far north, to a pastorate on the Yalu River. But again the

Japanese interfered. Police ousted him from his pulpit, and he retired

to the country, farming with his own hands the land of a combined old

folks home and orphanage, of which he became the director.

When victory in the Pacific brought liberation to Korea in

1945 ,
joy was quickly quenched by the discovery that the northern hcxl-

of the country had been relinquished to the Prussians. Dismayed but

still hopeful, northern Koreans moved quickly to try to establish

patterns for a free and democratic Korea before the Russian hand fell

too heavily on the region.

In Sinuiju , where about one-fourth of the city’s inhabitants

were Christian, Han joined with another pastor and organized the

Christian Social Democratic party to work for the freedom and social

reconstruction of the country. At first the membership was all

Christian, but realizing that this was too narrow a foundation for

political stability, the leaders dropped the word "Christian" from the

name and invited all to join for an independent and united Korea.



But the Communists had other plans. Squads of hoodlums were

rushed to the area to break up meetings of the Christian political

party. A leading elder was beaten to death, and the homes of the

party’s executive committee were attacked and damaged. Five thousand

students, many of them Christians, rose up in Sinuiju to protest

Communist suppression of the freedom party. They were fired upon in the

streets. But by the grace of God, Kyung-Chik Han managed to escape

before the demonstrations. Slipping away to the border, he hiked the

last fifty miles across the line into the American zone by night,

reaching Seoul in October, 1945.

"A good many young people followed me down to Seoul," says Dr.

Han. "We didn’t know what was happening or what was ahead of us.

Everybody was lonesome, and naturally we got together for prayer

meetings." Soon they were meeting for regular worship in an abandoned

Japanese Tenrikyo shrine. By spring the congregation numbered five

hundred and had spilled out of the shrine into eight big army tents.

By 1948 the congregation had so outgrown its tents and Quonset

huts that it began to pray for a permanent sanctuary. Spurred on by a

twenty thousand dollar restoration and reconstruction gift from the

Presbyterian Board of Foreign Missions, these incredible Christian

refugees, so recently penniless and homeless, raised a hundred thousand

dollars of their own, and began to build a stone cathedral. Women and

children cleared the ground, swarming over it like basket-carrying ants.

The men carried the stone from the quarry themselves, and the church

rose and was finished.

But that was in 1950. Three weeks after the dedication

service the Communists struck from the north, and the refugees were



Seoul hid Dr. Han from the
refugees once more. For days Christians in

Communists. Five hundred pastors and Christian leaders were kill »

Dr. Han escaped and made his way^ south, where he was joine y many

members of his congregation.

In Pusan, once again, Dr. Han and his refugee church members

prayed and worked for a sanctuary in which they might worship God, and,

once again, they built it out of stone. It became the largest Christian

congregation in Pusan, and they called it, remembering their church

Seoul, the Church of Eternal Joy.

When devastated Seoul was liberated once more, the Pusan

congregation joyfully prepared for the three hundred mile journey back

from their refugee homes in Pusan to the temporary homes they had

established in Seoul. But what vrould become of the church they had

built in Pusan?

"It is not right," they said, "to leave this house of God

empty." So families in the congregation covenanted together that they

would not return to Seoul until each had found and won for Christ

replacements for themselves in the Pusan church!

To thousands of refugees who made their ragged way to freedom,

Pastor Han 1 s Church of Eternal Joy was more than a church. It was a

haven of refuge, a feeding station, a job placement agency. It was an

orphanage and a school.

Dr. Han is now "Pastor Emeritus" and the Rev. Cho-Joon Pahk
^ g

rr^
Senior Pastor January 3, 197 3.

once- a mont4u There are 20 ordained ministers on the

staff, 56 elders, 68 ordained deacons, 580 parish visitors and 20

evangelists . There are 35 home missions workers supported by the church



who are active in new church development ministries all over Korea.

Since 1945 Yong Nak Church has started almost 200 new churches which

have now become self-supporting.

The church T
s outreach knows no national boundaries. There are

6 foreign missionary families supported by this one congregation in

Guam, Indonesia, Pakistan, India and the Philippines. They plan to send

two more families soon. And there is a Yong Nak church in Los Angeles

which is either the largest or second largest church for Korean

residents among the 350 Korean churches of Southern California.

What a record for a church which began as a handful oi

refugees only 36 years ago who had lost everything they owned in the

world

!

To the casus] observer, like the American at the armistice

line, such zeal and determination are inexplicable. "I cannot

understand these Koreans" he says. Far more inexplicable to the

Christian observer is how these same zealous and determined Korean

Christians have allowed themselves to become so tragically divided in

the years since the war. Where else in the world, for example, is there

a Jesus Presbyterian Church and a Christ Presbyterian Church, and

neither in fellowship with the other? Is Jesus Christ divided?

The divisions in the Korean church cut deep. There is, of

course, the sharp line that separates Pvome from the rest of Christendom.

The Roman Catholic Church in Korea is smaller than the Protestant but

was growing at the rate of about 8% a year between 1955 and 1980.

Protestant growth during the same period was approximately 7% a year.

At present there are a little more than five times as many Protestants

as Catholics: about 8,000,000 Protestants and 1,500,000 Catholics.



The familiar separation of Protestants into denominational

families is an additional division within the Korean church. ihe

following table shows the major denominations with the number of their

adherents. Full church membership is considerably smaller.



Presbyterians (32 groups) 4,302,950

Methodists (4 groups) 885,650

Korean Evangelical and Holiness (3 groups) 463,900

Pentecostal (7 groups) 491,100

Baptists (4 groups) 315,650

Salvation Army 90,700

Seventh Day Adventists (2 groups) 68,380

Episcopal (Anglican) 47,200

Nazarene 77,100

Churches of Christ (2 groups) 43,340

Lutheran 3,100

Orthodox 925

Chinese Church 380

Quaker 20

Denominational separations are not in themselves crippling

divisions. But the list points to a disturbing feature of Korean

Christianity. Church growth and Christian unity do not easily correlat

in Korea. All three of the largest denominational groups except the

Catholics have suffered from schisms and most are still sadly fractured

Presbyterians again are typical. Up until 1950 there was only one

Presbyterian Church of Korea. Today they are divided into four major

General Assemblies and a score of smaller splinters. All the major

Presbyterian divisions occurred in the 1950’s, those emotionally and



socially shattering years during and after the Korean War. More

recently, in the 1970’s, the country’s second largest Protestant

confessional group, the Methodists, seemed for a time to be repeating

the same tragic pattern of division. But they have achieved a

satisfying reunion. There is still one very small separate Methodist

group, but it has never had any historic connection to the parent body.

More disturbing than these intra-confessional schisms is the

fact that the kind of country-wide cooperation symbolized since 1°19 by

the Korean National Christian Council now enlists the support of only a

minority of Korea's Protestant Christians. It has only six member

denominations. 54% of Korean Protestants refuse to belong to the

National Christian Council. It has been drained of wider local support

partly because of heavy dependence on funding from Ecumenical agencies

outside the country. 86% of its budget now comes from such foreign

sources as the American NCC, the World Council of Churches and from

German Church funding. This has made it highly responsive to an agenda

defined not in Korea but in the West and represents something of a new

paternalism.

But it would be an error to discount the role which the Korean

NCC continues to play in the Protestant community. It may be weak in

support from its member churches in Korea, and it may speak for a

smaller segment of the Church than it once did, but it is a nationally

effective focus, particularly on the social concerns of the Gospel.

The NCC is also associated with an important network of Korean

Christian service organizations, such as the Korean Christian Literature

Society with its wide-ranging publications programs, and the Korean

Audio-Visual Commission which promotes improved methods and technologies



Another such associated institution is theof communicating the Gospel.

Christian Broadcasting System (CBS), with its parent radio station HLKY,

a Christian landmark. It is one of the two or three top radio stations

in the country and reaches the whole peninsula (including parts of North

Korea) through a series of satellite stations in large population

centers.

A new focus of Christian cooperation in the country is the

"Council of Nineteen Denominations", founded in 1976, which represents a

broader theological and ecclesiastical spectrum. It includes Methodists

and R.O.K. Presbyterians, Lutherans, Baptists, Churches of Christ,

Salvation Army and Assemblies of God. The representatives are usually

past moderators or general secretaries, who, however, do not officially

represent their denominational structures. If the NCC hangs on the

skirts of foreign ecumenical agencies, some believe the council of 19

denominations is encouraged by a national government which is still

smarting and embarrassed by adverse international publicity over human

rights violations under the Park and Chun regimes. The KNCC ,
however

serious its shortcomings, has tried to stand for the dignity of the

individual and for the responsibility of Government in matters of

freedom and justice. Did it err and lean too far toward priorities and

economic temptations from outside? Perhaps the Council of Nineteen

Denominations is more indigenous and representative of internal

Christian opinion and concerns. But will it perhaps accommodate too

easily to cultural, political and economic pressures and realities from

within Korea? Perhaps because of this danger, in 1981 a separate

committee of the 19 denominations was formed, primarily to speak

officially for the churches to the government, as when it protested a



government-proposal to limit each denomination to one theological

seminary.

Judgments will be left to history and ultimately to God.

Quite likely both councils will remain open to change. And probably the

Holy Spirit is working through them both.

No matter how natural schism may be for Korea, it is not

natural in the Church of Jesus Christ. At Taegu, as the General

Assembly of the Presbyterian Church in Korea began to divide back in

1959, tempers rose, voices were lifted, and at one point elders and

ministers came to blows in the aisles. A policeman was brought in from

the street to restore order, and as he came forward he wept.

''Brothers", he cried, "I am only a policeman, but I am also a Christian,

and I know that such things ought not to be. You are bringing shame to

the name of Jesus Christ."

Disunity in the church, however, should not be allowed to

blind the eyes of the observer to Korean Christianity’s continuing,

almost incredible vitality. They are divided, these Korean Christians,

but still unconquerable. All during the decade of division, and in

spite of all its tragic schisms, the church has continued to grow. In

1945, at the end of World War II, the Protestant community numbered less

than half a million persons; by 1961 it was approaching a million and a

half. It doubled in number between 1950 and 1960. By 1970 the number

of Protestant Christians had reached two million one hundred

ninety-seven thousand, again, almost doubling in number. By 1980 the

number of Korean Protestant Christians had reached five million two

hundred ninety-four thousand adherents, more than doubling in that

decade

.
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Korean theological schools are crowded with more

/ft <•'1

.sfcsden-trs- than are/ to be found in all other countries of Asia, Africa and

Latin America combined. Churches are crowded. The largest single

congregation has an average Sunday attendance of substantially over

100,000 people. Baptized membership at a Korean church is often

considerably smaller than the attendance.

evangelistic zeal of the Korean Christians. There have been

congregations in Korea where new believ- * s were not admitted to

membership until they had proved their faith by winning at least one

other person to Christ. Evangelism is not left to the professionals.

Every Christian is expected to be an evangelist. But what, in turn, is

the secret of this evangelistic, witnessing enthusiasm?

four-thirty in the morning in summer, five-thirty in winter, groups of

Christians will make their way to church to pray.

Wednesday evenings in our own church back home in Oakland."

The pastor looked puzzled. "Wednesday evening?" he said. "T

thought you meant prayer meeting. We have eight hundred at our

Wednesday evening service!"

Some say the secret of this outflowing vitality is the

Some say it is the fervency in prayer. Before dawn, at

"How many come out to prayer meeting in your church?" a

visitor asked a Korean pastor.

About a hundred," he said.

"Oh," said the visitor, unimpressed, "we get that many out on

Prayer meeting to the Korean Christian is the pre-dawn circle

of prayer, and it is indubitably a part of the secret of the church T

s

strength, for it is a witness, in its way, to the presence of the Holy



Spirit in the lives of the believers. There is a pentecostal ferment in

all of Korea’s churches, whether Methodist or Presbyterian or Baptist,

that instead of weakening them has enriched their traditional

disciplines with a glowing spiritual fervor.

But prayer to Korean Christians is not confined to the church.

The Christian family takes time to pray together. Church visitors pray

in the homes of both members and non-members whom they visit regularly.

There are neighborhood prayer meetings, prayers at public and private

meetings, businessmen’s prayer breakfasts, a weekly prayer meeting of

Christian members of the National Assembly, prayers in hundreds of

Christian schools. But perhaps the prayer life of Korea’s Christians

can be observed at its greatest intensity by visiting one of an almost

limitless number of prayer retreat centers which have sprung up all over

the country. These take many forms and the only common factor is

prayer, itself. One such center near the demilitarized zone features

dozens of caves dug into the ground for individuals who may sometimes

punctuate long fasting prayer with shouting and singing. It is their

solution to a military warning, "Do not disturb!"

Some say that the secret of the vitality of the Korean church

is its devotion to the Word of God. Even years ago. Dr. A.J. Brown

observed, "If there are any other Christians in the world who are more

familiar with the Scriptures than the Korean Christians, I have not had

the pleasure of meeting them."

Others say that the secret is the church’s spirit of

self-support and self-reliance, a tradition that was instilled in it

from its early missionary beginnings. "We do not want to be rice



Christians," Korean converts said. Stewardship had become an ingrained

part of their Christian faith.

A story is told of a family of refugees making their painful

way back tc their home village after the Communist invasions. The home

was gone, the church destroyed. But five bags of rice were still left

under the courtyard where the family had buried them before fleeing

south. It was all they had left, but the little Methodist family

carefully set aside three of the precious bags of rice as a thank

offering for their deliverance, giving them for the rebuilding of the

church.

While some suggest evangelistic zeal or fervency in prayer,

others stress devotion to the Word of God, or earnest stewardship as

answers to the persistent question: Why is the church in Korea, in spite

of all its weaknesses, still so strong? The strength of the church

really can only be understood, however, in terms of the steadfast faith

of individual Christians - Christians such as Major Noh.

Yong-Soo Noh was a major in the Korean Salvation Army. When

the Communists swept through Kaesong in 1950 they took him prisoner and

beat him and finally brought him out to give him one last chance for

life. "Give up your faith in Christ," they said, "and we will set you

free."

Major Noh drew himself up - like the officer he was in an army

the Communists will never understand. With a Bible in one hand and

hymnbook in the other, he answered "You can shoot me, I know, but alive

or dead, I am still Jesus Christ's man."



Korea's Christians can differ, and they can die,

dead they are Jesus Christ's men and Jesus Christ's women,

as they are his, they are unconquerable.

but alive or

And insofar



III. Christian Beginnings:

As long as there have been Korean Christians, there have been

Koreans ready to die for their faith. When the Japanese Napoleon,

Hideyoshi, invaded Korea in 1592 - ravaging it so completely that "not

even earthworms could live" - he was accompanied by a general, Yukinaga

Konishi, who was a Roman Catholic convert. As a present for his daugh-

ter-in-law, Konishi sent two Korean prisoners back to Japan to serve in

her household. One of them was "the son of the Secretary to the King of

Corai," according to Father Luis Frois, a sixteenth century Portuguese

missionary to Japan. "But the good lady," Father Frois wrote, "was

moved by pity at seeing such young and noble boys reduced to a servile

condition. .. she gave them to the Church, sending the Secretary’s son to

the Seminary. ..."

Exiles and prisoners, and many of them soon to be martyrs -

these were the first Korean Christians. In 1596 Father Frois reported

three hundred converts from among the prisoners from "Corai" who were

being held in Nagasaki. By 1608 Koreans had been ordained to the

priesthood in Japan, and the Jesuits were planning to use them to carry

the gospel back to their Korean homeland. But all plans to enter Korea

from Japan died on the crosses of the martyrs in the bloody persecutions

that began in 1614 (and continued intermittently until the dawn of the

twentieth century).

The only Christian priest to enter Korea in that early period,

and probably the first ever to set foot on its shores, was a Jesuit

chaplain, Greg6rio de C&spedes. He was sent over from Japan at the

request of General Konishi to care for the Catholic soldiers in his

army. Father de C^spedes landed in Korea in 1594, but he was a chaplain



to the Japanese, not a missionary to Korea, and as far as is known he

never spoke to any Koreans in his short two months in the land.

Almost two hundred years passed before the Christian faith at

last reached Koreans in their homeland, and then it came irom China, not

from Japan. As early as 1631 a member of the annual Korean embassy to

Peking carried back with him to Seoul a copy of a book by a Jesuit

missionary stationed in Peking, Matthew Ricci’s True Doctrine of_ hhe^

Lord of Heaven . But for almost a century and a half, Roman Catholic

books brought into the country were ignored. Beginning about 1777,

however, a group of Korean scholars re-discovered the books, studied

them, and even began to try to practice their teachings. In 1783 they

commissioned a traveler to Peking to ask the Jesuits there for clearer

information about the startling new faith. The man so commissioned,

Sung-Heun Lee, did all they asked and more. He not only met a priest;

he was converted and baptized. He returned in the spring of 1784,

bringing books and crosses and the faith back with him. Baptized as

Peter (Pierre) Lee, he was the first Korean Christian in his homeland.

THE CATHOLIC CENTURY

The next hundred years, from 1784 to 1884, have been called

"The century of Roman Catholic missions." It was a hundred years of

heroism and faith, of persecutions and martyrdoms. It began with the

first convert, but ominously, it also began with the first government

edict against Christianity. Korea was still the Hermit Kingdom and

wanted no penetration of foreign thought.



More than four hundred Korean Christians were publicly mar-

tyred for their faith in the first ten years of this Catholic century,

and still no missionary had been able to penetrate the forbidden land.

The first to do so was James Chu, a Chinese priest who entered in 1794.

He hid from the authorities for months but finally gave himself up to

protect his fellow believers. He was put to death in 1801.

The first Western missionary to penetrate the Hermit Kingdom

was Father Pierre Maubant , who crawled through the sewers into the

border city of Euiju in December, 1835. Four years later he was dead,

beheaded on the sands of the Han River, along with two other European

priests who had joined him. In the last great persecution of 1866, more

than two thousand Korean Catholics gave their lives for Christ.

At the end of the first one hundred years of Roman Catholic

missions in Korea, though there were said to be some 17,500 believers

still alive, they had been so scattered and frightened and driven

underground that Protestant missionaries coming into the country at that

time found almost no trace of them. The Roman Catholic Church in Korea,

as such, had virtually ceased to exist.

But the Catholic faith survived. Not even its severest

opponents could stamp it out. The most feared persecutor of the church

in that century of martyrdom was the regent, the antiforeign, anti-Christ-

ian Tai Won Kun. It was at the orders of this man of blood that the

church had been almost annihilated in 1866. But when he died some

thirty years later, the faith, so far from being dead, had moved into

his own home. His wife had become a Christian, baptized secretly at

night by Bishop Mutel, who twice crept into the persecutor's palace,

once to baptize her and once to give her Holy Communion. The year they



buried the Tai Won Kun, 1898, there were forty thousand Roman Catholics

in Korea.

EARLY PROTESTANT EFFORT

The earliest, intermittent Protestant attempts to enter Korea

were based on the belief that the most effective witness in that hermet-

ically sealed land would be the witness of the Word of God, the Bible.

The first Protestant visitors, therefore, gave themselves to Scripture

distribution, an aspect of missionary witness that Roman Catholic

missionaries did not stress.

In 1832, three years before the first European Catholic

missionary crossed the Korean border, a Protestant missionary, a German

named Carl Gutzlaff, sailed along the west coast for forty days or more,

trying to witness to the Koreans he met and distributing religious

tracts and Chinese Bibles that his friend Robert Morrison, the first

Protestant missionary to China, had given him. He managed with some

difficulty to get the Lord’s Prayer translated into Korean, but it was

not received with any great joy. The captain of Gutzlaff ’s ship report-

ed that the Koreans repeatedly drew their forefingers across their

throats to emphasize the great danger that the presence of foreigners

meant to them all.

The year of terror for Korea's Catholics was also the year of

Korea’s first Protestant martyr. The Rev. Robert J. Thomas had spent

two-and one-half months in 1865 on Korea's west coast, studying Korean

and distributing Bibles. He returned safely by Chinese junk to China.

But when he went back to Korea the next year, his ship - the American



vessel "General Sherman" - was burned by fear-stricken Koreans in the

river near Pyongyang, and Thomas was killed in the very act of offering

a Bible to the man who beheaded him.

In the years that followed other attempts were made by Protes-

tant missionaries to bring the Word of God to Korea, but none was more

successful than the effort made by a pair of Scottish missionaries in

Manchuria, John Ross and John McIntyre, who have been called the "Wy-

cliffes of Korea." These two men, though neither one set foot in Korea

until years later, baptized the first Korean Protestant converts in

Manchuria in 1876, and made the first Korean translation of the New

Testament during the years, 1882-1887.

Among the four Koreans baptized in 1876 was a man named

Sang-Yoon Suh, who with his fellow converts began a work of partnership

in pioneering with the missionaries that has been a mark of the Korean

church ever since. Korean Christians, it has been observed, have always

been one jump ahead of the missionaries. Like their Roman Catholic

brethren before them, Suh and his colleagues made their way back into

Korea and began winning their own converts before any missionary was

able to take up permanent work in their forbidden land.

The first resident Protestant missionary to Korea was the

physician, Horace N. Allen. A red-headed six-footer, he had transferred

from the Presbyterian mission in China and landed, seasick and weary, at

Inchon on September 20, 1884. Undiscouraged by his first impressions of

the country ("a motley place of slab shanties, mud huts, shacks, and

fresh earth"), he pressed on to Seoul where he was received gladly by

the United States Minister and was promptly appointed physician to the

His appointment secured his safety, since there
American legation.



was still no "toleration of religion" clause in Korea's foreign treat-

ies, and the ancient edict against missionaries was still binding.

Christianity was an outlawed religion.

But unknown to Allen, there were already Protestants in Seoul.

About that time, Sang-Yoon Suh, one of the converts from Manchuria,

reached the capital. He had come across the Yalu in 1883, but had

stopped at his home on the west coast before proceeding to Seoul to

distribute Christian literature. There he discovered that American

missionaries had just arrived, but he did not reveal himself to them.

Instead, with characteristic Korean loyalty to an old teacher, Suh wrote

John Ross, asking the Scot to come down and baptize the more than a

hundred believers who had been won by the Korean evangelists. Mr. Ross,

however, was unable to go, since open missionary work by foreigners was

still out of the question.

But less than three months later, the gates of the Hermit

Kingdom were dramatically opened to the gospel. A plot against the

conservatives in the Korean court exploded into violence on the night of

December 4, 1884. Scores of the King's councilors were murdered. The

Queen's nephew. Prince Yong-Ik Min, lay dying in a pool of blood, seven

sword cuts on his head and body. Over the objections of fourteen palace

physicians, who were about to pour black pitch into the patient's

wounds, the foreign doctor, Horace Allen, was summoned, and raced across

town with an escort of fifty soldiers. For three months he fought to

save the prince's life. Failure meant the end of his work in Korea, but

the prince recovered. A grateful king promptly appointed Allen as

physician to the royal court and allowed him to open a hospital in

Seoul, sponsored by the government "in co-operation with a benevolent



society in America." Indirect and cautious though the phrasing of the

decree was, it was the first official approval by the Korean government

of missionary work in Korea.

Five days before the new hospital opened its doors, the first

ordained Protestant missionaries landed at Inchon. It was on Easter

morning, April 5, 1885, that the Rev. Horace Grant Underwood, a Presby-

terian, and the Rev. and Mrs. Henry G. Appenzeller, Methodists, arrived

together in Korea. Mr. Appenzeller wrote, "We came here on Easter. May

He who on that day burst asunder the bars of death, break the bonds that

bind the people, and bring them to the light and liberty of God's

children.

"

Appenzeller’ s prayer was soon answered, and much of the

initiative in breaking the bonds of which he wrote so movingly came from

the Koreans themselves.

The first convert in Seoul, for example, stole a Bible to get

converted, as Dr. Allen often jestingly said. To put it more accurate-

ly, he borrowed it against the strong advice of the missionary. It was

at the height of the 1884 palace revolt that Tohsa Noh, Allen’s second

language teacher, borrowed portions of his Chinese New Testament.

"You’ll have your head cut off if they find you reading that book,"

Allen told him. But the man persisted, and later he came to talk to Mr.

Underwood concerning his reading and to borrow more Christian litera-

ture. When he finally asked Mr. Underwood to baptize him, the mission-

ary told him bluntly, "You are going contrary to the law of your coun-

try. If you take this step there will be no turning back." But again

Noh persisted, and on July 11, 1886, the persistent Mr. Noh became the

first Korean Protestant ever baptized in his own country.



Meanwhile, just one year after his prayer in the harbor at

Inchon, Henry Appenzeller had given an Easter baptism to the first

Methodist convert in Korea, a Japanese. In the summer of 1887 he

baptized two Korean students at Pai Chai academy, which he had recently

started, and a few months later he baptized the first Korean woman ever

to become a Protestant. By the fall of 1888 the Methodist mission was

prepared to license two Koreans as the first local preachers in the

Hermit Kingdom.

To the Korean Christians belongs the credit for establishing

and organizing the first Protestant church. Presbyterian and Methodist

missionaries had been holding church services together in Seoul since

June, 1885, but no church was organized for fear of offending the

government. What a surprise then it must have been when, toward the

close of 1886, a Korean from a remote coastal village made his way to

the Underwood home and asked the missionary to come and baptize believ-

ers there. No missionary had ever visited the village, but for months a

little group had been meeting together for worship. In all Korea the

missionaries had only one baptized convert. Whence, then, came this

already gathered congregation of Christians? What was behind this

"mysteriously sudden growth" of the Korean church?

The unexpected visitor was Sang-Yoon Suh. He had been reluc-

tant to come to the American missionaries, but now, unwilling to wait

any longer for John Ross to come from Manchuria, he wanted his converts

in Sorai baptized. Could the missionary come at once? Mr. Underwood,

no more easily than Ross, could travel into the forbidden interior on

such short notice. But Sang-Yoon Suh did not despair. The next spring

he appeared again, this time bringing the converts with him! They were



received with great pleasure. The whole mission was convened to examine

them, and three men were found ready for baptism. Before the service

the men were solemnly warned of the risks involved. MWe are ready,

they replied, "to stand by our faith to the death." So with a Method-

ist, Homer Hulbert, guarding the door for fear of discovery, Mr. Under-

wood gave Presbyterian baptism to the Sorai believers. In the fall he

visited Sorai and baptized seven more.

This obscure little hamlet has been rightly called ' the cradle

of Protestant Christianity in Korea," by Dr. L. George Paik. Its tiny

church, first in the peninsula, gave a distinctive stamp to the amazing

growth of the Protestant church that followed. Started by the Korean

Christians themselves, it was self-supporting from the beginning.

Moreover, it called the missions to a policy of rural itineration that

became foundational in the rise of the Korean church.

The organization of the first city churches was more formal.

By providential circumstance John Ross arrived in Seoul just in time to

accompany Mr. Underwood through the unlighted alleys of the capital to a

small room where they helped organize the city's first Presbyterian

church, now the Sae-moon-an Church. A few weeks later, on October 9,

1887, Mr. Appenzeller held the first Methodist "public service for

Koreans" in the Bethel Chapel, which has now become the great Chung Dong

Methodist Church.

It was no easy thing to become a Christian in those days. For

the men, the great obstacle was Korea’s Confucian tradition of ancestor

worship. For a son to become a Christian was to betray his father and

to rob the dead of the filial reverences that were their due. No

greater sin could be imagined in a land whose whole social fabric was



shaped by Confucian patterns. Male converts were insulted and stoned,

and often disinherited by their families, for joining the outlawed

foreign sect. And over all, of course, hung the shadows of the great

Christian massacres in the not too distant past. Even as late as 1901,

five or six hundred Catholics were killed on Cheju Island.

Women, too, were beaten and sometimes killed for believing.

To believe was to admit another loyalty than to the husband, and this

was contrary to Confucian teaching. Korea 1
s social customs, as well,

made faith difficult for the women. At this time it was not proper for

a woman's face to be seen by any man except her husband. In the church

women were hidden from the men by a partitioning curtain. But how,

then, could a woman be baptized? This is the way the Methodist mission-

ary, Dr. W.B. Scranton, solved the problem for the first woman baptized

as a Protestant in North Korea, Mrs. Samtok Chun, wife of the royal

councilor. She describes the strangeness of her baptism as follows:

"Dr. Scranton asked me if I did not wish to be baptized. I

replied that I should like to... but that since the customs of our

country did not allow a man to see a woman face to face, I didn’t see

how such a ceremony could be performed. ...He replied, "That being the

case, let us do it this way. Put up a curtain in the middle of a room,

make a hole in the curtain large enough for you to put your head partly

through and we will have the Baptism service right there.* I arranged

the room as he requested and then received baptism, with all due rever-

ence, through the aperture."

The first five years of Protestant effort in Korea, up to

1890, were almost entirely restricted to the port cities of Seoul,

Inchon, and Pusan, which, with two other ports, had been opened by



treaty for foreign residence. Isolated groups of Christians in the

interior, as at Sorai and Euiju, were visited at considerable risk and

only at long intervals by the early missionaries. In the 1890's,

however, the Protestant church moved inland, and new mission groups

arrived to share in the expansion.

The first center of this inland expansion was Pyongyang, the

ancient northern capital founded in the days of David and Solomon, whose

reputation for wickedness earned it the name of "the Sodom of Korea."

After a number of earlier exploratory trips, the Rev. S.A. Moffett moved

into Pyongyang in 1893, becoming the first resident Protestant mission-

ary in the forbidden interior. He was stoned in the streets but stayed

at his post, and early the next year he baptized seven men, the founda-

tion of a work that was for a time to become the largest Presbyterian

mission station in the world.

At the same time the Methodists realized that their charac-

teristic circuit system of organization was ideally suited for the

penetration of the interior, and they opened up inland circuits in

Pyongyang and Chunju. In 1894 Methodist believers built the first

Korean Protestant chapel in the land at Inchon. Characteristically, the

Koreans had raised the entire cost themselves - thirty dollars! The

chapel was a twelve by twenty foot building with straw thatched roof,

mud walls, and mud floors.

It was also in this decade that other missionary agencies

joined the Presbyterians and Methodists in Korea. As early as 1885

Anglicans of the Church Missionary Society in China sent two independent

Chinese evangelists to work in Pusan. For five years they labored there

but had no converts. They withdrew when the Church of England formally



established a mission to Korea with the consecration of the Rev. C.J.

Corf e as "first Missionary Bishop of Corea." Bishop Corfe reached Korea

in 1890 accompanied by a young Episcopal doctor, E.B. Landis. The

Anglicans voluntarily took upon themselves the "seal of Apostolic

poverty." They received no salaries and held all things in common,

"living a common life on a small common fund." They refrained from any

direct evangelism for six years, preparing themselves by a quiet study

of the language and habits of the people. On Christmas Eve, 1896, the

days of preparation at last over, they baptized their first Koreans,

enrolled their first catechumens, and the next day held the first Korean

service from the Book of Common Prayer.

In October, 1889, the Presbyterian Church of Victoria, Aus-

tralia, opened a mission to Korea. Within six months its pioneer

missionary, the gifted J. Henry Davies, was dead of smallpox and pneumo-

nia, but his dying so aroused the churches of Australia that the result

was new commitment to the cause of Christ in Korea.

Southern Presbyterians (Presbyterian Church in the United

States) entered Korea in force in 1892 with seven missionaries. The

first to reach Korea was Miss Linnie Davis who reached Seoul on October

18, 1892. Arriving late, she found the city gates already closed.

There was nothing else to do but pull her up by ropes over the top of

the forty-foot stone wall. Southern Presbyterians took as their field

of operation the unreached provinces of the far southwest.

Independent Baptist work in Korea was begun in late 1889 by a

Canadian, Malcolm C. Fenwick. He was a tireless evangelist, patterning

his work after the example of the China Inland Mission but emphasizing

the witness of Korean Christians rather than foreign missionaries. He



was joined for a time (1894-1900) by American Baptist missionaries from

Dr. A.J. Gordon's Clarendon Street Baptist Church in Boston. The work

of these early Baptists has now been inherited by the Southern Baptist

mission in Korea.

Southern Methodists were brought into Korea by the entreaties

of a young Korean aristocrat, Chi-Ho Yoon, scion of a noble family, who

had been converted while a student in Shanghai in 1887. Later he

studied in America at Vanderbilt University (Tennessee) and Emory

University (Georgia). After graduation, longing for the conversion of

his country and eager to stir up the American church to more intensive

work there, he gave several hundred dollars to his college president to

be used, he said, "when the Southern Methodists are ready to open a

mission in Korea." They responded in 1896. Baron Chi-Ho Yoon, it

should be noted, was the uncle of a venerated president of the Republic

of Korea, Dr. Po-Sun Yoon.

"Canada and Korea were linked together by William J. Mackenzie,

commented later missionaries when describing the work of the first

Canadian Presbyterian pioneer. It was in 1893 that Mackenzie threw in

his lot with the Christians at Sorai, living with them in their tiny

village. At his suggestion they began to build the first Presbyterian

church in Korea, for the congregation had grown too large for the little

Christian homes in which they had been meeting. One week after the

chapel was completed, June, 1895, Mackenzie was dead of a fever, but not

before he had enthusiastically celebrated the anniversary of his arrival

in Korea by raising a flag "emblazoned with St. George's Cross" over the

place of worship. This was the beginning of the tradition that Protest-

ant churches in Korea should be marked by the sign of the cross.



In 1898 the Canadian Presbyterian Church opened a mission to Korea -

Mackenzie had come to the field independently - and pioneers like Dr.

Robert G. Grierson began work in the northeast. In 1925 church union

brought about 70 per cent of Canada’s Presbyterians into the United

Church of Canada and with them came the Korean mission. Canadian

missionaries are now stationed in Seoul, Osan, Kwangju and Wonju.

The Seventh-day Adventists began work in Korea in 1903. In

1907 the Oriental Missionary Society entered the peninsula for evangel-

istic efforts that have resulted in the growth of Korea’s third largest

Protestant denomination, the Korea Evangelical Church. The Salvation

Army opened its Korean operations in 1908.

Co-operation

These were the first Protestant groups to enter Korea and they

are, in the main, the major denominations now at work. There are,

however, a number of less well known bodies, most of which entered the

country at the end of World War II. One of the fastest-growing of these

is the Assemblies of God, which now has in Seoul the largest single

congregation of Christians in the world. It claims a membership in one

church of 300,000, and is at least the fourth largest Protestant de-

nomination in the country. All told, there are some fifty-six Protes-

tant missions and societies. It is this profusion of Protestant agen-

cies, added to the present sad splintering of denominations, that

obscures the emphatically co-operative nature of Protestant beginnings

in the country.



There were four different Presbyterian bodies who began

separate work in Korea (Northern and Southern Presbyterian U.S.A.

,

Australian Presbyterian and Presbyterian Church of Canada) . These four

agreed at once to forget their divisions at home and join in forming

only one Presbyterian church in Korea. For this purpose, as early as

1889, Presbyterian missionaries established an organ of inter-mission

co-operation that came to be called the Presbyterian Council. Likewise

the two Methodist missions (Northern and Southern) early agreed to unite

in educational and literary work.

By 1892 enthusiasm for co-operation leaped over confessional

boundaries and brought Methodists and Presbyterians into an agreement to

divide the Korean peninsula into non-competitive geographical spheres of

influence. As finally hammered out some fifteen years later, this

remarkable comity agreement saw about four thousand Methodists become

Presbyterians overnight as rural areas were denominationally

re—districted , and about the same number of Presbyterians similarly

awoke to discover that they had suddenly become Methodists.

In schools and hospitals, as well, Protestant co-operation

vaulted over denominational barriers. Describing an experiment in union

educational work in Pyongyang in 1905, Dr. W.M. Baird wrote, "The need

was so great that we [i.e. Presbyterians and Methodists] did not wait

for a well developed scheme or constitution for the control of the

school before commencing. We simply commenced to co-operate by co-oper-

ating.... It is better to work shoulder to shoulder than in disunion and

weakness and moral defeat." The result of this pioneer ecumenical

spirit was the foundation of Union Christian College (Soongsil



University), whose first two graduates three years later, were the first

in Korea to receive college diplomas.

Soon, an even wider union brought Anglican, Methodist, and

Presbyterian physicians into Severance Union Medical College and Hospi-

tal in Seoul. And though it was not founded until the middle of the

next decade, Korea’s most ambitious union project. Chosen Christian

University (now Yonsei) should be mentioned. Ultimately it brought

Koreans, Americans, Canadians, Britishers, and Australians into co-oper-

ation, with Methodists, Presbyterians, Anglicans, the United Church of

Canada, and even the United Church of Christ in the Philippines sharing

in the project in one way or another. Its founder and first president,

fittingly enough, was the pioneer who thirty years earlier had penetrat-

ed the Hermit Kingdom, Horace G. Underwood.

In literary and translation work, too, the missionaries pooled

their talents and resources irrespective of denominational ties. As

early as 1889 they had organized the Korean Religious Tract Society (now

the Christian Literature Society) to publish a wide range of interdenom-

inational literature. The twentieth century began with their greatest

literary achievement, the completion of the Korean translation of the

New Testament only sixteen years after the arrival of the first mission-

ary. A few years later a Union Hymn Book was published, so in scripture

and in song the denominations were united.

The high point of the tide to union was the year 1905-06. A

summer Bible Conference for all missionaries had been held for the first

time, taking their minds off their surface differences and focusing them

on the deep truths of the Book that brings Christians close to Christ



and to each other, the Word of God. A committee meeting of Methodists

and Presbyterians was called to discuss union efforts in evangelism and

theological education. Swept along by the spirit of harmony and good

will that prevailed among the members, the group unanimously accepted a

motion by the Southern Presbyterian pioneer. Dr. W.D. Reynolds, declar-

ing that"... the time is ripe for the establishment of one Korean Nation-

al Church, to be called the Church of Christ in Korea."

The enthusiasm thus generated brought the six major missions

then at work in Korea (Northern and Southern Methodist , Australian and

Canadian Presbyterian) into a General Council of Evangelical Missions in

Korea that took as its aim "co-operation in Christian work and eventual-

ly the organization of one Evangelical Church in Korea." A mass meeting

of delegates, representing 196 missionaries or about 95 per cent of the

total Protestant force in Korea at that time, unanimously ratified the

Council 1
s ambitious aim at the second annual meeting the next year. It

was the high watermark of union effort in Korea.

From that time on, however, interest in organic union of the

churches waned and was replaced by intensive denominational expansion,

tempered by friendly co-operation. Church union, it was argued, cannot

be dictated by missions from abroad but must be the free choice of the

national and independent Korean churches that they were about to estab-

lish. Disappointment over the fading of a magnificent dream gave way to

heady excitement over the unprecedentedly rapid rise of great Korean

churches

.



here have been

III. Christian Beginnings:

As long as there have been Korean Christians, t

Koreans ready to die for their faith. When the Japanese Napoleon,

Hideyoshi, invaded Korea in 1592 - ravaging it so completely that "not

even earthworms could live" - he was represented by a general, Yukinaga

Konishi, who was a Roman Catholic convert. As a present for his daugh-

ter, Konishi sent two Korean prisoners back to Japan to serve in her

household. One of them was "the son of the Secretary to the King of

Corai," according to Father Luis Frois, a sixteenth century Portuguese

missionary to Japan. "But the good lady," Father Frois wrote, "was

moved by pity at seeing such young and noble boys reduced to a servile

condition. .. she gave them to the Church, sending the Secretary’s son to

the Seminary...."

Exiles and prisoners, and many of them soon to be martyrs -

these were the first Korean Christians. In 1596 Father Frois reported

three hundred converts from among the prisoners from "Corai" who were

being held in Nagasaki. By 1608 Koreans had been ordained to the

priesthood in Japan, and the Jesuits were planning to use them to carry

the gospel back to their Korean homeland. But all plans to enter Korea

from Japan died on the crosses of the martyrs in the bloody persecutions

that began in 1614 (and continued intermittently until the dawn of the

twentieth century).

The only Christian priest to enter Korea in that early period,

and probably the first ever to set foot on its shores, was a Jesuit

chaplain, Gregirio de C^spedes. He was sent over from Japan at the

request of General Konishi to care for the Catholic soldiers in his

army. Father de C&spedes landed in Korea in 1593, but he was a chaplain
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to the Japanese, not a missionary to Korea, and as far as is known he

never spoke to any Koreans in his short two months in the land.

Almost two hundred years passed before the Christian faith at

last reached Koreans in their homeland, and then it came from China, not

from Japan. As early as 1631 a member of the annual Korean embassy to

Peking carried back with him to Seoul a copy of a book by a Jesuit

missionary stationed in Peking, Matthew Ricci's True Doctrine of the

Lord of Heaven . But for almost a century and a half, Roman Catholic

books brought into the country were ignored. Beginning about 1777,

however, a group of Korean scholars re-discovered the books, studied

them, and even began to try to practice their teachings. In 1783 they

commissioned a traveler to Peking to ask the Jesuits there for clearer

information about the startling new faith. The man so commissioned,

Sung-Heun Lee, did all they asked and more. He not only met a priest;

he was converted and baptized. He returned in the spring of 1784,

bringing books and crosses and the faith back with him. Baptized as

Peter (Pierre) Lee, he was the first Korean Christian in his homeland.

THE CATHOLIC CENTURY

The next hundred years, from 1784 to 1884, have been called

"The century of Roman Catholic missions." It was a hundred years of

heroism and faith, of persecutions and martyrdoms. It began with the

first convert, but ominously, it also began with the first government

edict against Christianity. Korea was still the Hermit Kingdom and

wanted no penetration of foreign thought.
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More than four hundred Korean Christians were publicly mar-

tyred for their faith in the first ten years of this Catholic century,

and still no missionary had been able to penetrate the forbidden land.

The first to do so was James Chu, a Chinese priest who entered in 1794.

He hid from the authorities for months but finally gave himself up to

protect his fellow believers. He was put to death in 1801.

The first Western missionary to penetrate the Hermit Kingdom

was Father Pierre Maubant , who crawled through the sewers into the

border city of Euiju in December, 1835. Four years later he was dead,

beheaded on the sands of the Han River, along with two other European

priests who had joined him. In the last great persecution of 1866, more

than two thousand Korean Catholics gave their lives for Christ.

At the end of the first one hundred years of Roman Catholic

missions in Korea, though there were said to be some 17,500 believers

still alive, they had been so scattered and frightened and driven

underground that Protestant missionaries coming into the country at that

time found almost no trace of them. The Roman Catholic Church in Korea,

as such, had virtually ceased to exist.

But the Catholic faith survived. Not even its severest

opponents could stamp it out. The most feared persecutor of the church

in that century of martyrdom was the regent, the antiforeign, an-

ti-Christian Tai Won Kun. It was at the orders of this man of blood

that the church had been almost annihilated in 1866. But when he died

some thirty years later, the faith, so far from being dead, had moved

into his own home. His wife had become a Christian, baptized secretly

at night by Bishop Mutel, who twice crept into the persecutor's palace,

once to baptize her and once to give her Holy Communion. The year they
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buried the Tai'Won 'Kuif, rg?8, there were forty thousand Roman Catholics

in Korea.

EARLY PROTESTANT EFFORT

The earliest, intermittent Protestant attempts to enter Korea

were based on the belief that the most effective witness m that hermet-

ically sealed land would be the witness of the Word of God, the Bible.

The first Protestant visitors, therefore, gave themselves to Scripture

distribution, an aspect of missionary witness that Roman Catholic

missionaries did not stress.

In 1832, three years before the first European Catholic

missionary crossed the Korean border, a Protestant missionary, a German

named Carl Gutzlaff, sailed along the west coast for forty days or more,

trying to witness to the Koreans he met and distributing religious

tracts and Chinese Bibles that his friend Robert Morrison, the first

Protestant missionary to China, had given him. He managed with some

difficulty to get the Lord’s Prayer translated into Korean, but it was

not received with any great joy. The captain of Gutzlaff’ s ship report-

ed that the Koreans repeatedly drew their forefingers across their

throats to emphasize the great danger that the presence of foreigners

meant to them all.

The year of terror for Korea’s Catholics was also the year of

Korea’s first Protestant martyr. The Rev. Robert J. Thomas had spent

two-and one-half months in 1865 on Korea’s west coast, studying Korean

and distributing Bibles. He returned safely by Chinese junk to China.

But when he went back to Korea the next year, his ship - the American



vessel “"General
-
Sherman" - was burned by fear-stricken Koreans in the

river near Pyongyang, and Thomas was killed in the very act of offering

a Bible to the man who beheaded him.

In the years that followed other attempts were made by Frotes-

tant missionaries to bring the Word of God to Korea, but none was more

successful than the effort made by a pair of Scottish missionaries in

Manchuria, John Ross and John McIntyre, who have been called the "Wy-

cliffes o'f1 Korea." These two men, though neither one set toot in Korea

until years later, baptized the first Korean Protestant converts in

Manchuria in 1876, and made the first Korean translation of the New

Testament during the years, 1882-1887.

Among the four Koreans baptized in 1876 was a man named

Sang-Yoon Suh , who with his fellow converts began a work of partnership

in pioneering with the missionaries that has been a mark of the Korean

church ever since. Korean Christians, it has been observed, have always

been one jump ahead of the missionaries. Like their Roman Catholic

brethren before them, Suh and his colleagues made their way back into

Korea and began winning their own converts before any missionary was

able to take up permanent work in their forbidden land.

The first resident Protestant missionary to Korea was the

physician, Horace N. Allen. A red-headed six-footer, he had transferred

from the Presbyterian mission in China and landed, seasick and weary, at

Inchon on September 20, 1884. Undiscouraged by his first impressions of

the country ("a motley place of slab shanties, mud huts, shacks, and

fresh earth"), he pressed on to Seoul where he was received gladly by

the United States Minister and was promptly appointed physician to the

American legation. His appointment secured his safety, since there was



still no "toleration of religion" clause in Korea's foreign treaties,

and the ancient edict against missionaries was still binding.

Christianity was an outlawed religion.

But unknown tc Allen, there were already Protestants in Seoul.

About that time, Sang-Yoon Suh, one of the converts from Manchuria,

reached the capital. He had ccme across the Yalu in 1883, but had

stopped at his home on the west coast before proceeding to Seoul to

distribute Christian literature. There he discovered that American

missionaries had just arrived, but he did not reveal himself to them.

Instead, with characteristic Korean loyalty to an old teacher, Suh wrote

John Ross, asking the Scot to come down and baptize the more than a

hundred believers who had been won by the Korean evangelists. Mr. Ross,

however, was unable to go, since open missionary work by foreigners was

still out of the question.

But less than three months later, the gates of the Hermit

Kingdom were dramatically opened to the gospel. A plot against the

conservatives in the Korean court exploded into violence on the night of

December 4, 1884. Scores of the King's councilors were murdered. The

Queen's nephew, Prince Yong-Ik Min, lay dying in a pool of blood, seven

sword cuts on his head and body. Over the objections of fourteen palace

physicians, who were about to pour black pitch into the patient's

wounds, the foreign doctor, Horace Allen, was summoned, and raced across

town with an escort of fifty soldiers. For three months he fought to

save the prince’s life. Failure meant the end of his work in Korea, but

the prince recovered. A grateful king promptly appointed Allen as

physician to the royal court and allowed him to open a hospital in

Seoul, sponsored by the government "in co-operation with a benevolent



society in America.” Indirect and cautious though the phrasing of the

decree was, it was the first official approval by the Korean government

of missionary work in Korea.

Five days before the new hospital opened its doors, the first

ordained Protestant missionaries landed at Inchon. It was on Easter

morning, April 5, 1885, that the Rev. Horace Grant Undewood, a Presby-

terian, and the Rev. and Mrs. Henry G. Appenzeller ,
Methodists, arrived

together in Korea. Mr. Appenzeller wrote, ”We came here on Easter. May

He who on that day burst asunder the bars of death, break the bonds that

bind the people, and bring them to the light and liberty of God’s

children .

"

Appenzeller ' s prayer was soon answered, and much of the

initiative in breaking the bonds of which he wrote so movingly came from

the Koreans themselves.

The first convert in Seoul, for example, stole a Bible to get

converted, as Dr. Allen often jestingly said. To put it more accurate-

ly, he borrowed it against the strong advice of the missionary. It was

at the height of the 1884 palace revolt that Tohsa Noh, Allen’s second

language teacher, borrowed portions of his Chinese New Testament.

"You’ll have your head cut off if they find you reading that book,

Allen told him. But the man persisted, and later he came to talk to Mr.

Underwood concerning his reading and to borrow more Christian litera-

ture. 1/hen he finally asked Mr. Underwood to baptize him, the mission-

ary told him bluntly, "You are going contrary to the law of your coun-

try. If you take this step there will be no turning back. But again

Noh persisted, and on July 11, 1886, the persistent Mr. Noh became the

first Korean Protestant ever baptized in his own country.



Meanwhile, just one year after his prayer in the harbor at

Inchon, Henry Appenzeller had given an Easter baptism to the first

Methodist convert in Korea, a Japanese. In the summer of 1887 he

baptized two Korean students at Pai Chai academy, which he had recently

started, and a few months later he baptized the first Korean woman ever

to become a Protestant. By the fall of 1888 the Methodist mission was

prepared to license two Koreans as the first local preachers in the

Permit Kingdom.

To the Korean Christians belongs the credit for establishing

and organizing the first Protestant church. Presbyterian and Methodist

missionaries had been holding church services together in Seoul since

June, 1885, but no church was organized for fear of offending the

government. What a surprise then it must have been when, toward the

close of 1886, a Korean from a remote coastal village made his way to

the Underwood home and asked the missionary to come and baptize believ-

ers there. No missionary had ever visited the village, but for months a

little group had been meeting together for worship. In all Korea the

missionaries had only one baptized convert. Whence, then, came this

already gathered congregation of Christians? What was behind this

"mysteriously sudden growth" of the Korean church?

The unexpected visitor was Sang-Yocn Suh. He had been reluc-

tant to come to the American missionaries, but now, unwilling to wait

any longer for John Ross to come from Manchuria, he wanted his converts

in Sorai baptized. Could the missionary come at once? Mr. Underwood,

no more easily than Ross, could travel into the forbidden interior on

such short notice. But Sang-Yoon Suh did not despair. The next spring

he appeared again, this time bringing the converts with him! They were



received with great pleasure. The whole mission was convened to examine

them, and three men were found ready for baptism. Before the service

the men were solemnly warned of the risks involved. f,We are ready,

they replied, "to stand by our faith to the death." So with a Method-

ist, Homer Hulbert, guarding the door for fear of discovery, Mr. Under-

wood gave Presbyterian baptism to the Sorai believers. In the fall he

visited Sorai and baptized seven more.

This obscure little hamlet has been rightly called "the cradle

of Protestant Christianity in Korea," by Dr. L. George Paik. Its tiny

church, first in the peninsula, gave a distinctive stamp to the amazing

growth of the Protestant church that followed. Started by the Korean

Christians themselves, it was self-supporting from the beginning.

Moreover, it called the missions to a policy of rural itineration that

became foundational in the rise of the Korean church.

The organization of the first city churches was more formal.

By providential circumstance John Ross arrived in Seoul just in time to

accompany Mr. Underwood through the unlighted alleys of the capital to a

small room where they helped organize the city's first Presbyterian

church, now the Sae-moon-an Church. A few weeks later, on October 9,

1887, Mr. Appenzeller held the first Methodist "public service for

Koreans" in the Bethel Chapel, which has now become the great Chung Dong

Methodist Church.

It was no easy thing to become a Christian in those days. For

the men, the great obstacle was Korea's Confucian tradition of ancestor

worship. For a son to become a Christian was to betray his father and

to rob the dead of the filial reverences that were their due. No

greater sin could be imagined in a land whose whole social fabric was



Male converts were insulted and stoned,shaped by Confucian patterns,

and often disinherited by their families, for joining the outlawed

foreign sect. And over all, of course, hung the shadows of the great

Christian massacres in the not too distant past. Even as late as 1901,

five or six hundred Catholics were killed on Cheju Island.

Women, too, were beaten and sometimes killed for believing.

To believe was to admit another loyalty than to the husband, and this

was contrary to Confucian teaching. Korea’s social customs, as well,

made faith difficult for the women. At this time it was not proper for

a woman's face to be seen by any man except her husband. In the church

women were hidden from the men by a partitioning curtain. But how,

then, could a woman be baptized? This is the way the Methodist mission-

ary, Dr. W.B. Scranton, solved the problem for the first woman baptized

as a Protestant in North Korea, Mrs. Samtok Chun, wife of the royal

councilor. She describes the strangeness of her baptism as follows:

"Dr. Scranton asked me if I did not wish to be baptized. I

replied that I should like to... but that since the customs of our

country did not allow a man to see a woman face to face, I didn t see

how such a ceremony could be performed. ...He replied, ’That being the

case, let us do it this way. Put up a curtain in the middle of a room,

make a hole in the curtain large enough for you to put your head partly

through and we will have the Baptism service right there.’ I arranged

the room as he requested and then received baptism, with all due rever-

ence, through the aperture."

The first five years of Protestant effort in Korea, up to

1890, were almost entirely restricted to the port cities of Seoul,

Inchon, and Pusan, which, with two other ports, had been opened by



treaty for foreign residence. Isolated groups of Christians in the

interior, as at Sorai and Euiju, were visited at considerable risk and

only at long intervals by the early missionaries. In the 1890’s,

however, the Protestant church moved inland, and new mission groups

arrived to share in the expansion.

The first center of this inland expansion was Pyongyang, the

ancient northern capital founded in the days of David and Solomon, whose

reputation for wickedness earned it the name of ’’the Sodom of Korea."

After a number of earlier exploratory trips, the Rev. S.A. Moffett- moved

into Pyongyang in 1893, becoming the first resident Protestant mission-

ary in the forbidden interior. He was stoned in the streets but stayed

at his post, and early the next year he baptized sever, men, the founda-

tion of a work that was for a time to become the largest Presbyterian

mission station in the world.

At the same time the Methodists realized that their charac-

teristic circuit system of organization was ideally suited for the

penetration of the interior, and they opened up inland circuits in

Pyongyang and Chunju. In 1894 Methodist believers built the first

Korean Protestant chapel in the land at Inchon. Characteristically, the

Koreans had raised the entire cost themselves - thirty dollars! The

chapel was a twelve by twenty foot building with straw thatched roof,

mud walls, and mud floors.

It was also in this decade that other missionary agencies

joined the Presbyterians and Methodists in Korea. As early as 1885

Anglicans of the Church Missionary Society in China sent two independent

Chinese evangelists to work in Pusan. For five years they labored there

but had no converts. They withdrew when the Church of England formally



established a mission to Korea with the consecration of the Rev. C.J.

Corf e as "first Missionary Bishop of Corea." Bishop Corfe reached Korea

in 1890 accompanied by a young Episcopal doctor, E.B. Landis. The

Anglicans voluntarily took upon themselves the "seal of Apostolic

poverty." They received no salaries and held all things in common,

"living a common life on a small common fund." They refrained from any

direct evangelism for six years, preparing themselves by a quiet study

of the language and habits of the people. On Christmas Eve, 1896, the

days of preparation at last over, they baptized their first Koreans,

enrolled their first catechumens, and the next day held the first Korean

service from the Book of Common Prayer.

In October, 1889, the Presbyterian Church of Victoria, Aus-

tralia, opened a mission to Korea. Within six months its pioneer

missionary, the gifted J. Henry Davies, was dead of smallpox and pneumo-

nia, but his dying so aroused the churches of Australia that the result

was new commitment to the cause of Christ in Korea.

Southern Presbyterians*(Presbyterian Church in the United

States) entered Korea in force in 1892 with seven missionaries. The

first to reach Korea was Miss Linnie Davis who reached Seoul on October

18, 1892. Arriving late, she found the city gates already closed.

There was nothing else to do but pull her up by ropes over the top of

the forty-foot stone wall. Southern Presbyterians took as their field

of operation the unreached provinces of the far southwest.

Independent Baptist work in Korea was begun in late 1889 by a

Canadian, Malcolm C. Fenwick. He was a tireless evangelist, patterning

his work^after the example of the China Inland Mission but emphasizing

the witness of Korean Christians rather than foreign missionaries. He



was joined for a time (1894-1900) by American Baptist missionaries from

Dr. A.J. Gordon's Clarendon Street Baptist Church in Boston. The work

of these early Baptists has now been inherited by the Southern Baptist

mission in Korea.

Southern Methodists were brought into Korea by the entreaties

of a young Korean aristocrat, Chi-Ho Yoon, scion of a noble family, who

had been converted while a student in Shanghai in 1887. Later he

studied in America at Vanderbilt University (Tennessee) and Emory

University (Georgia). After graduation, longing for the conversion of

his country and eager to stir up the American church to more intensive

work there, he ga.ve several hundred dollars to his college president to

be used, he said, "when the Southern Methodists are ready to open a

mission in Korea." They responded in 1896. Baron Chi-Ho Yoon, it

should be noted, was the uncle of a venerated president of the Republic

of Korea, Dr. Po-Sun Yoon.

"Canada and Korea were linked together by William J.

Mackenzie," commented later missionaries when describing the work of the

first Canadian Presbyterian pioneer. It was in 1893 that Mackenzie

threw in his lot with the Christians at Sorai, living with them in their

tiny village. At his suggestion they began to build the first Presbyte-

rian church in Korea, for the congregation had grown too large for the

little Christian homes in which they had been meeting. One week after

the chapel was completed, June, 1895, Mackenzie was dead of a fever, but

not before he had enthusiastically celebrated the anniversary of his

arrival in Korea by raising a flag "emblazoned with St. George's Cross"

over the place of worship. This was the beginning of the tradition that

Protestant churches in Korea should be marked by the sign of the cross.



In 1898 the Canadian Presbyterian Church opened a mission to Korea -

Mackenzie had come to the field independently - and pioneers like Dr.

Robert C-. Grierson began work in the northeast. In 1925 church union

brought about 70 per cent of Canada's Presbyterians into the United

Church of Canada and with them came the Korean mission. Canadian

missionaries are now stationed in Seoul, Osan , Kwangju and Wonju.

The Seventh-day Adventists began work in Korea in 1903. In

1907 the Oriental Missionary Society entered the peninsula for evangel-

istic efforts that have resulted in the growth of Korea's third largest

Protestant denomination, the Korea Evangelical Church. The Salvation

Amy opened its Korean operations in 1908.

Co-operation

These were the first Protestant groups to enter Korea and they

are, in the main, the major denominations now at work. There are,

however, a number of less well known bodies, most of which entered the

country at the end of World War II. One of the fastest-growing of these

is the Assemblies of God, which now has in Seoul the largest single

congregation of Christians in the world. It claims a membership in one

church of 300,000, and is at least the fourth largest Protestant de-

nomination in the country. All told, there are some fifty-six Protes-

tant missions and societies. It is this profusion of Protestant agen-

cies, added to the present sad splintering of denominations, that

obscures the emphatically co-operative nature of Protestant beginnings

in the country.



There were four different Presbyterian bodies who began

separate work in Korea (Northern and Southern Presbyterian U.S.A.,

Australian Presbyterian and Presbyterian Church of Canada) . These four

agreed at once to forget their divisions at home and join in forming

only one Presbyterian church in Korea. For this purpose, as early as

1889, Presbyterian missionaries established an organ of inter-mission

co-operation that came to be called the Presbyterian Council. Likewise

the two Methodist missions (Northern and Southern) early agreed to unite

in educational and literary work.

By 1892 enthusiasm for co-operation leaped over confessional

boundaries and brought Methodists and Presbyterians into an agreement to

divide the Korean peninsula into non-competitive geographical spheres of

influence. As finally hammered out some fifteen years later, this

remarkable comity agreement saw about four thousand Methodists become

Presbyterians overnight as rural areas were denominationally

re-districted, and about the same number of Presbyterians similariy

awoke to discover that they had suddenly become Methodists.

In schools and hospitals, as well, Protestant co-operation

vaulted over denominational barriers. Describing an experiment in union

educational work in Pyongyang in 1905, Dr. W.M. Baird wrote, "The need

was so great that we [i.e. Presbyterians and Methodists] did not wait

for a well developed scheme or constitution for the control of the

school before commencing. We simply commenced to co-operate by co-oper-

ating.... It is better to work shoulder to shoulder than in disunion and

weakness and moral defeat." The result of this pioneer ecumenical

spirit was the foundation of Union Christian College (Soongsil College,



which has become Soongjun University) , whose first two graduates three

years later, were the first in Korea to receive college diplomas.

Soon, an even wider union brought Anglican, Methodist, and

Presbyterian physicians into Severance Union Medical College and Hospi-

tal in Seoul. And though it was not founded until the middle of the

next decade, Korea’s most ambitious union project, Chosen Christian

University (now Yonsei) should be mentioned. Ultimately it brought

Koreans, Americans, Canadians, Britishers, and Australians into co-oper-

ation, with Methodists, Presbyterians, Anglicans, the United Church of

Canada, and even the United Church of Christ in the Philippines sharing

in the project in one way or another. Its founder and first president,

fittingly enough, was the pioneer who thirty years earlier had penetrat-

ed the Hermit Kingdom, Horace G. Underwood.

In literary and translation work, too, the missionaries poded

their talents and resources irrespective of denominational ties. As

early as 1889 they had organized the Korean Religious Tract Society (now

the Christian Literature Society) to publish a wide range of interdenom-

inational literature. The twentieth century began with their greatest

literary achievement, the completion of the Korean translation of the

New Testament only sixteen years after the arrival of the first mission-

ary. A few years later a Union Hymn Book was published, so in scripture

and in song the denominations were united.

The high point of the tide to union was the year 1905-06. A

summer Bible Conference for all missionaries had been held for the first

time, taking their minds off their surface differences and focusing them

on the deep truths of the Book that brings Christians close to Christ



and to each other, the Word of God. A committee meeting of Methodists

and Presbyterians was called to discuss union efforts in evangelism and

theological education. Swept along by the spirit of harmony and good

will that prevailed among the members, the group unanimously accepted a

motion by the Southern Presbyterian pioneer, Dr. W.D. Reynolds, declar-

ing that”... the time is ripe for the establishment of one Korean Nation-

al Church, to be called the Church of Christ in Korea."

The enthusiasm thus generated brought the six major missions

then at work in Korea (Northern and Southern Methodist, Australian and

Canadian Presbyterian) into a General Council of Evangelical Missions in

Korea that took as its aim "co-operation in Christian work and eventual-

ly the organization of one Evangelical Church in Korea." A mass meeting

of delegates, representing 196 missionaries or about 95 per cent of the

total Protestant force in Korea at that time, unanimously ratified the

Council’s ambitious aim at the second annual meeting the next year. It

was the high watermark of union effort in Korea.

From that time on, however, interest in organic union of the

churches waned and was replaced by intensive denominational expansion,

tempered by friendly co-operation. Church union, it was argued, cannot

be dictated by missions from abroad but must be the free choice of the

national and independent Korean churches that they were about to estab-

lish. Disappointment over the fading of a magnificent dream gave way to

heady excitement over the unprecedentedly rapid rise of great Korean

churches.
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A What can account for the white-hot, almost volcanic upheavals
/

that shook the church in the first decade of the twentieth century?

It was a-«spiritual revival, explosive and spectacular, sweep-

ing through the peninsula from 1903 to 190/, that touched off the

massive ingathering of the church and permanently stamped its character

with revivalist ic fervor. A British lord, writing later in the London

Times, compared the "extraordinary manifestations of power in Korea

with the revivals of John Wesley.

The revival began quietly enough in a week of prayer and Bible

study for missionaries in Wonsan, led by a Methodist physician from

Canada, R. A. bardie. In the course of his Bible studies. Dr. Hardie

felt compelled by the Spirit to go before his fellow missionaries and

later before a Korean congregation to confess "with shame and confu-

sion," as he reported to his mission, "my own pride, hardness of heart

and lack of faith...."

From Wonsan revivalism spread and reached its climax at a

great evening meeting in Pyongyang, in 1907. Of this meeting, Dr. W.N.

Blair, one of the leaders, wrote:

"Then began a meeting the like of which I had never seen

before, nor wish to see again unless in Cod’s sight it is absolutely

necessary. Every sin a human being can commit was publicly confessed

that night ... guilty souls standing in the white light of that judgment,

saw themselves as God saw them. We may have our theories of the advis-

ability or undesirability of public confession of sin. I have had mine,

but I know now that when the Spirit of Cod falls on guilty souls, there

will be confession, and no power on earth can stop it."



Equally vivid was the description of a Korean minister, who

said

:

"It was a great sign and wonder....! saw some struggling to

get up, then falling back in agony. Others again bounded to their feet

to rid their souls of some long-covered sin. It seemed unwise that such

confessions be made.... But there was no help for it. We were under a

mysterious and awful power, helpless - missionaries as well as Koreans.

The revival spread, the church grew. in five short years,

beginning in Wonsan in 1903, the membership of the churches in Korea

increased fourfold. Mo better argument had ever been made for the

Christian faith than the cleansing transformation that the revival

effected in the lives of the believers.

Christians went from house to house confessing their trans-

gressions to those whom they had wronged. Missionaries and Korean

Christians, convicted together of their shortcomings, had never known a

closer fellowship. The revival was the spiritual seal on the founding

charter of the Korean church. As Koreans said afterwards to the

missionaries, "Some of you go back to John Calvin, and some of you to

John Wesley, but we can go back no further than 1907 when we first

really knew the Lord Jesus Christ."

Korean Organization of the Church

Another factor in continuing and consolidating the growth of

the church was its timely and effective organization for self-govern-

ment. Multitudes were pouring into the church warmed by revival fires.

Lest their emotions cool and they drift away, they had to be quickly



challenged to growth and responsibility* Fortunately and wisely,

leadership in the church passed from missionaries to Korean Christians

just in time to face the converts with the challenge they needed. It

was in time, too, to keep one door open for the free exercise of

leadership, since Korea’s loss, of independence deprived her people of

all other forms of self-government.

The first Koreans ordained to the Protestant ministry (as

deacons) were two Methodists, Chang-Sik Kim and Pum-Keui Kim, who were

thus authorized to baptize and perform marriages, but not to administer

communion. Methodist organization of an independent Korean church

followed considerably later, although a Korea Conference (Methodist,

North) was founded in 1908, and another (Methodist, South) in 1918. It

was not until 1930 that the two united to form an autonomous Korean

Methodist Church - "genuinely Christian, truly Methodist, and really

Korean.

"

It is with the founding of the Presbyterian Church in Korea in

1907 that the age of independent self-government in the Korean church

really begins. Up to that time all the highest church courts in the

land had been organizations of the foreign missions - a Methodist

Mission Conference, for example, or the Fresbyterian Council, which was

composed of all ordained Presbyterian missionaries in Korea and operated

as an unofficial presbytery of somewhat dubious legal standing, ecclesi-

astically .

But at noon on September 17, 1907, the rap of the moderator's

gavel announced the establishment of the first presbytery of the Korean

Presbyterian Church, independent and self-governing. Membership was

composed of forty Korean Christians and thirty-six foreign missionaries,



representing Australian, Canadian, and American Presbyterian churches.

By 1927 there were still thirty-six missionaries, but 172 Korean

members

.

The Presbytery ordained seven men to the full ministry of the

word and the sacraments, among them the brother of the Sorai pioneer,

Sang-Yoon Suh. As the first ministers of the Korean church, all seven

were urgently needed for Korea, but Impelled by higher loyalties and

firm in the conviction that a church is not a church without a mission,

the infant church scrupulously set aside one of the seven as a foreign

missionary - to the island of Cheju. His commissioning was dramatic.

The man chosen for the mission, Ki~Foong Lee, was one who years earlier

had joined the mob in savagely stoning a foreign missionary in the

streets of Pyongyang. Now that same missionary. Dr. S.A. Moffett, just

elected by the Korean presbytery as its first moderator, proudly

commissioned the newly ordained minister. "Sixteen years ago he stoned

me on the streets of Pyongyang," said Dr. Moffett, "and now he goes as

the first missionary of the church in Korea.

When the Presbyterian Church in Korea organized its first

General Assembly in 1912, it elected as moderator, Horace G. Underwood

,

whom it revered as founder of the church. Once again, as at the

formation of the first presbytery, the Korean church felt that a forward

step in church organization at home must be accompanied by a forward

step in world outreach. The church had already sent missionaries to

Cheju Island (1907), Japan (1908), and Siberia (1909), but in each case

the mission had been to Koreans resident there. The first General

Assembly, therefore, regarded its proceedings as incomplete until it had

undertaken a genuinely "foreign' 1 mission by commissioning three Koreans



as its first missionaries to the Chinese in China. An important element

in this Korean missionary program war. the acceptance by the church of

full financial responsibility for the missions. Their offering was not

limited to the giving of life; it encompassed also the support of that

life.

Self-government , thus, was no end in itself. Self-government

was for witness, and this became a significant part of the forward surge

of the church.

Christians gave not only of their tithes to evangelism, they

tithed their time and they gave themselves. They found it the most

natural thing in the world to speak to others about their new faith and

about Jesus Christ. As one put it, "What else is there worthwhile

talking about, anyway?" Sometimes the missionaries winced as new

converts witnessed with more zeal than wisdom, but even then the witness

was more often than not overruled for good. In one northern city, an

observer reported, four old women were deeply impressed by a sermon

about the palsied man who was carried to Jesus by four friends. They

too bad a friend, an old lady who not only refused to come to church

herself but kept her daughters from becoming believers. The next Sunday

they went to her house, picked her up and "carried her by main force to

the church, which was crowded to the door. Nothing daunted, they passed

her on over the heads of the people, right up to the front. Gradually,

as she listened to the story of Jesus, her indignation melted into

interest, and finally she became a believer."

It soon became obvious that the testimony of the Korean

converts was far more effective as an evangelistic agency than the

preaching of the missionaries. Mr. M.C. Fenwick, the independent



baptist missionary, trained a whole corps of Korean evangelists after

the humiliating discovery that however hard he preached, "testifying in

teais to the love of God in Chris t ... people simply laughed at me and

said that was all well enough for me, a Westerner, but they were

Coreans." One day he asked a Korean believer to testify and was

astounded at the rosuJ t . "T saw how his testimony gripped the people as

mine had never done .... These Corean sinners listened that day to Mr. Kim

because he, too, was a Corean...."

So strong was the tide of Korean evangelism that an American

rr.poiter in Korea wrote that the missionaries no longer needed to give

time to evangelism themselves, so busy were they "trying to keep up with

the procession of native-inade conveits into the church. Every Christian

becomes an evangelist."

Still a third factor in the rise of the church was its sturdy

self-reliance in financial matters. The church was not only

self-propagating and self-governing, it was self-supporting. In fact,

one widely-held theory of missionary strategy was based on the

proposition that the church could not actually be self-governing until

it was self-supporting. "It is as futile in Asia as it is everywhere

else to imagine that real independence is compatible with financial

dependence," wrote one mission board executive.

By 1908 , out of 188 Presbyterian churches in Korea, 186 were

entirely self-supporting, and it was not long before the Korean

Christians were contributing more to the upbuilding of their church than

they were receiving in missionary gifts from abroad. In the first

twenty-five years of its work in Korea ( 1884 - 1909 ), the Presbyterian

Board of Foreign Missions, as could be expected, spent five times as



*4

much in Korea as the infant Korean Presbyterian Church was able to

contribute. In the next twenty-five years, however, Korean Christians

matched the board dollar for dollar so that when, in 1934, the Korea

Mission celebrated fifty years of service in Korea, board expenditures

and Korean contributions over the years were almost equal.

V



IV. A Nation On The Tain To Cod:

Dr. John R. Mott Returned from a trip to the Far East in 1907

declaring that "If the present work on the part of the co-operating

missions in Korea is adequately sustained and enlarged in the immediate

future, Korea will be the first nation in the non-Christian world to

become a Christian nation."

Such soaring optimism contrasted sharply with a harsh judgment

circulating among Korean university students in 1960: "Buddhism died

with the fall of the Koryu dynasty in the fourteenth century; Confucian-

ism died with the fall of the Yi dayanty in 1910; and now Christianity

is dying with the fall of Syngman Rhee."

Both Mott and the Korean students were wrong. Korea still is

not a Christian nation; and Christianity in Korea did not die with the

resignation of a Christian president.

But Dr. Mott's optimism was solidly based on a record inflow

of believers that carried the Protestant church in Korea from a handful

of scattered believers in 1885 to a total community of some fifty

thousand adherents by 1905, and to more than two hundred thousand by

1909, the twenty-fifth anniversary of the opening of Protestant work in

Korea. It was a record unmatched in the Christian world of that time,

except perhaps in Uganda. By 1935-36, after fifty years of Protestant

work, total church membership had grown to 374,583, to which could be

added some 300,000 others, making a Christian community of 674,000. In

1960 the total was still soaring and stood at about 1,300,000 Protestant

adherents. By 1980 the number of Protestants had grown to an astounding

5,294,000. And in 1984, as Protestant Christians in Korea celebrate



their centenary, their numbers have reached approximately 8,000,000.

Add to that total the Roman Catholic believers in Korea, who are cele-

brating their bicentenary this year, and the number of Korean Christians

stands very close to 9,400,000. Between 1905 and 1960 the Protestant

church grew ten times as fast as the population. The number of Koreans

increased by about 250 per cent, but the number of Protestants increased

by 2,600 per cent, doubling in the five years between 1905 and 1910,

increasing sixfold in the next thirty years, and doubling again in the

twenty-five years between 1935 and 1960. In the almost twenty-five

years between 1960 and 1984 the Protestant constituency of Korea has

grown by an astonishing 600 percent again, while the population of the

country grew by only ? percent.

The pattern of this growth in the church has been complex.

Wait for Hugh Linton's response before completing this sec-

tion. It extends from the middle of page 50 to 2/3 of way down on page

51.

Some observers find in the troubled state of the nation an

explanation for the phenomenal growth of the Korean church. A five-hun-

dred-year-old dynasty was crumbling to its close. Korea's freedom hung

on the balance of power between its three mighty neighbors - Japan,



China, and Russia. When Japan defeated China in 189 j and Russia ten

years later, the pear blossom throne was doomed. A weeping king accept

ed Japan* s protectorate in 1905 and was forced from his throne in 1910.

Korea had become a Japanese colony.

As centuries before when an empire fell and eyes were lifted

up to look for a City of Cod, so now in Korea, people troubled by their

times looked for more eternal things. Some came to the church for

refuge. Some came because the church was associated with progressive

Western thought. There was in many minds a growing conviction that the

hated power of Japan lay not in herself, but in her rapid Westerniza-

tion. "Why take this power secondhand from Japan when perhaps we can

pet it firsthand from the Westerners already among us, the mission-

aries?" Others came because the old religions had obviously failed all

institutions of national life and left unfilled the vacuum in the human

heart. The new message hold out hope. Besides, Christianity did not

deny much that people had found of value in the old beliefs. Like

Confucianism, it taught righteousness and revered learning; like Bud-

dhism, it sought purity and promised a future life; like the shamanists,

Christians believed in the world of the spirit, in answered prayer and

in miracles.

The Great Revival

All these explanations are true, but sociological factors

alone can never adequately account for the rooting of the Church of

Jesus Christ in Korean soil. Even during the first nineteen years of

Protestant effort up and down the peninsula there were undeniable

theological as well as missiological factors at work.



IV. A Nation On The Run To God:

Dr. John R. Mott Returned from a trip to the Far East in 1907

declaring that "If the present work on the part of the co-operating

missions in Korea is adequately sustained and enlarged in the immediate

future, Korea will be the first nation in the non-Christian world to

become a Christian nation."

Such soaring optimism contrasted sharply with a harsh judgment

circulating among Korean university students in 1960: "Buddhism died

with the fall of the Koryu dynasty in the fourteenth century; Confucian-

ism died with the fall of the Yi dayanty in 1910; and now Christianity

is dying with the fall of Syngman Rhee."

Both Mott and the Korean students were wrong. Korea still is

not a Christian nation; and Christianity in Korea did not die with the

resignation of a Christian president.

But Dr. Mott’s optimism was solidly based on a record inflow

of believers that carried the Protestant church in Korea from a handful

of scattered believers in 1885 to a total community of some fifty

thousand adherents by 1905, and to more than two hundred thousand by

1909, the twenty-fifth anniversary of the opening of Protestant work in

Korea. It was a record unmatched in the Christian world of that time,

except perhaps in Uganda. By 1935-36, after fifty years of Protestant

work, total church membership had grown to 374,583, to which could be

added some 300,000 others, making a Christian community of 674,000. In

1960 the total was still soaring and stood at about 1,300,000 Protestant

adherents. By 1980 the number of Protestants had grown to an astounding

5,294,000. And in 1984, as Protestant Christians in Korea celebrate



their centenary, their numbers have reached approximately 8,000,000.

Add to that total the Roman Catholic believers in Korea, who are cele-

brating their bicentenary this year, and the number of Korean Christians

stands very close to 9,400,000. Between 1905 and 1960 the Protestant

church grew ten times as fast as the population. The number of Koreans

increased by about 250 per cent , but the number of Protestants increased

by 2,600 per cent, doubling in the five years between 1905 and 1910,

increasing sixfold in the next thirty years, and doubling again in the

twenty-five years between 1935 and 1960. In the almost twenty-five

years between 1960 and 1984 the Protestant constituency of Korea has

grown by an astonishing 600 percent again, while the population of the

country grew by only ? percent.

The pattern of this growth in the church has been complex.

Wait for Hugh Linton 1
s response before completing this sec-

tion. It extends from the middle of page 50 to 2/3 of way down on page

51.

Some observers find in the troubled state of the nation an

explanation for the phenomenal growth of the Korean church. A five-hun-

dred-year-old dynasty was crumbling to its close. Korea’s freedom hung

on the balance of power between its three mighty neighbors - Japan,



China, and Russia. When Japan defeated China in 1895 and Russia ten

years later, the pear blossom throne was doomed. A weeping king accept-

ed Japan’s protectorate in 1905 and was forced from his throne in 1910.

Korea had become a Japanese colony.

As centuries before when an empire fell and eyes were lifted

up to look for a City of God, so now in Korea, people troubled by their

times looked for more eternal things. Some came to the church for

refuge. Some came because the church was associated with progressive

Western thought. There was in many minds a growing conviction that the

hated power of Japan lay not in herself, but in her rapid Westerniza-

tion. "Why take this power secondhand from Japan when perhaps we can

get it firsthand from the Westerners already among us, the mission-

aries?" Others came because the old religions had obviously failed all

institutions of national life and left unfilled the vacuum in the human

heart. The new message held out hope. Besides, Christianity did not

deny much that people had found of value in the old beliefs. Like

Confucianism, it taught righteousness and revered learning; like Bud-

dhism, it sought purity and promised a future life; like the shamanists,

Christians believed in the world of the spirit, in answered prayer and

in miracles.

The Great Revival

All these explanations are true, but sociological factors

alone can never adequately account for the rooting of the Church of

Jesus Christ in Korean soil. Even during the first nineteen years of

Protestant effort up and down the peninsula there were undeniable

theological as well as missiological factors at work.



What can account for the white-hot, almost volcanic upheavals

that shook the church in the first decade of the twentieth century?

It was a spiritual revival, explosive and spectacular, sweep-

ing through the peninsula from 1903 to 1907, that touched off the

massive ingathering of the church and permanently stamped its character

with revivalistic fervor. A British lord, writing later in the London

Times , compared the "extraordinary manifestations of power in Korea"

with the revivals of John Wesley.

The revival began quietly enough in a week of prayer and Bible

study for missionaries in Wonsan, led by a Methodist physician from

Canada, R.A. Hardie. In the course of his Bible studies. Dr. Hardie

felt compelled by the Spirit to go before his fellow missionaries and

later before a Korean congregation to confess "with shame and confu-

sion," as he reported to his mission, "my own pride, hardness of heart

and lack of faith...."

From Wonsan revivalism spread and reached its climax at a

great evening meeting in Pyongyang, in 1907. Of this meeting. Dr. W.N.

Blair, one of the leaders, wrote:

"Then began a meeting the like of which I had never seen

before, nor wish to see again unless in God’s sight it is absolutely

necessary. Every sin a human being can commit was publicly confessed

that night. . .guilty souls standing in the white light of that judgment,

saw themselves as God saw them. We may have our theories of the advis-

ability or undesirability of public confession of sin. I have had mine,

but I know now that when the Spirit of God falls on guilty souls, there

will be confession, and no power on earth can stop it."



said

:

Equally vivid was the description of a Korean minister, who

"It was a great sign and wonder.... I saw some struggling to

get up, then falling back in agony. Others again bounded to their feet

to rid their souls of some long-covered sin. It seemed unwise that such

confessions be made But there was no help for it. We were under a

mysterious and awful power, helpless - missionaries as well as Koreans.

"

The revival spread, the church grew. In five short years,

beginning in Wonsan in 1903, the membership of the churches m Korea

increased fourfold. No better argument had ever been made for the

Christian faith than the cleansing transformation that the revival

effected in the lives of the believers.

Christians went from house to house confessing their trans-

gressions to those whom they had wronged. Missionaries and Korean

Christians, convicted together of their shortcomings, had never known a

closer fellowship. The revival was the spiritual seal on the founding

charter of the Korean church. As Koreans said afterwards to the

missionaries, "Some of you go back to John Calvin, and some of you to

John Wesley, but we can go back no further than 1907 when we first

really knew the Lord Jesus Christ."

Korean Organization of the Church

Another factor in continuing and consolidating the growth of

the church was its timely and effective organization for self-govern-

ment. Multitudes were pouring into the church warmed by revival fires

Lest their emotions cool and they drift away, they had to be quickly



challenged to growth and responsibility. Fortunately and wisely,

leadership in the church passed from missionaries to Korean Christians

just in time to face the converts with the challenge they needed. It

was in time, too, to keep one door open for the free exercise of

leadership, since Korea 1
s loss of independence deprived her people of

all other forms of self-government.

The first Koreans ordained to the Protestant ministry (as

deacons) were two Methodists, Chang-Sik Kim and Pum-Keui Kim, who were

thus authorized to baptize and perform marriages, but not to administer

communion. Methodist organization of an independent Korean church

followed considerably later, although a Korea Conference (Methodist,

North) was founded in 1908, and another (Methodist, South) in 1918. It

was not until 1930 that the two united to form an autonomous Korean

Methodist Church - ’’genuinely Christian, truly Methodist, and really

Korean.

”

It is with the founding of the Presbyterian Church in Korea in

1907 that the age of independent self-government in the Korean church

really begins. Up to that time all the highest church courts in the

land had been organizations of the foreign missions - a Methodist

Mission Conference, for example, or the Presbyterian Council, which was

composed of all ordained Presbyterian missionaries in Korea and operated

as an unofficial presbytery of somewhat dubious legal standing, ecclesi-

astically.

But at noon on September 17, 1907, the rap of the moderator's

gavel announced the establishment of the first presbytery of the Korean

Presbyterian Church, independent and self-governing. Membership was

composed of forty Korean Christians and thirty-six foreign missionaries.



representing Australian, Canadian, and American Presbyterian churches.

By 1927 there were still thirty-six missionaries, but 172 Korean

members

.

The Presbytery ordained seven men to the full ministry of the

word and the sacraments, among them the brother of the Sorai pioneer,

Sang-Yoon Suh. As the first ministers of the Korean church, all seven

were urgently needed for Korea, but impelled by higher loyalties and

firm in the conviction that a church is not a church without a mission,

the infant church scrupulously set aside one of the seven as a foreign

missionary - to the island of Cheju. His commissioning was dramatic.

The man chosen for the mission, Ki-Poong Lee, was one who years earlier

had joined the mob in savagely stoning a foreign missionary in the

streets of Pyongyang. Now that same missionary. Dr. S.A. Moffett, just

elected by the Korean presbytery as its first moderator, proudly

commissioned the newly ordained minister. "Sixteen years ago he stoned

me on the streets of Pyongyang," said Dr. Moffett, "and now he goes as

the first missionary of the church in Korea.”

When the Presbyterian Church in Korea organized its first

General Assembly in 1912, it elected as moderator, Horace G. Underwood,

whom it revered as founder of the church. Once again, as at the

formation of the first presbytery, the Korean church felt that a forward

step in church organization at home must be accompanied by a forward

step in world outreach. The church had already sent missionaries to

Cheju Island (1907), Japan (1908), and Siberia (1909), but in each case

the mission had been to Koreans resident there. The first General

Assembly, therefore, regarded its proceedings as incomplete until it had

undertaken a genuinely "foreign” mission by commissioning three Koreans



as its first missionaries to the Chinese in China. An important element

in this Korean missionary program was the acceptance by the church of

full financial responsibility for the missions. Their offering was not

limited to the giving of life; it encompassed also the support of that

life.

Self-government, thus, was no end in itself. Self-government

was for witness, and this became a significant part of the forward surge

of the church.

Christians gave not only of their tithes to evangelism, they

tithed their time and they gave themselves. They found it the most

natural thing in the world to speak to others about their new faith and

about Jesus Christ. As one put it, "What else is there worthwhile

talking about, anyway?" Sometimes the missionaries winced as new

converts witnessed with more zeal than wisdom, but even then the witness

was more often than not overruled for good. In one northern city, an

observer reported, four old women were deeply impressed by a sermon

about the palsied man who was carried to Jesus by four friends. They

too had a friend, an old lady who not only refused to come to church

herself but kept her daughters from becoming believers. The next Sunday

they went to her house, picked her up and "carried her by main force to

the church, which was crowded to the door. Nothing daunted, they passed

her on over the heads of the people, right up to the front. Gradually,

as she listened to the story of Jesus, her indignation melted into

interest, and finally she became a believer."

It soon became obvious that the testimony of the Korean

converts was far more effective as an evangelistic agency than the

preaching of the missionaries. Mr. M.C. Fenwick, the independent



Baptist missionary, trained a whole corps of Korean evangelists after

the humiliating discovery that however hard he preached, "testifying in

tears to the love of God in Christ .. .people simply laughed at me and

said that was all well enough for me, a Westerner, but they were

Coreans." One day he asked a Korean believer to testify and was

astounded at the result. "I saw how his testimony gripped the people as

mine had never done .... These Corean sinners listened that day to Mr. Kim

because he, too, was a Corean...."

So strong was the tide of Korean evangelism that an American

reporter in Korea wrote that the missionaries no longer needed to give

time to evangelism themselves, so busy were they "trying to keep up with

the procession of native-made converts into the church. Every Christian

becomes an evangelist."

Still a third factor in the rise of the church was its sturdy

self-reliance in financial matters. The church was not only

self-propagating and self-governing, it was self-supporting. In fact,

one widely-held theory of missionary strategy was based on the

proposition that the church could not actually be self-governing until

it was self-supporting. "It is as futile in Asia as it is everywhere

else to imagine that real independence is compatible with financial

dependence," wrote one mission board executive.

By 1908, out of 188 Presbyterian churches in Korea, 186 were

entirely self-supporting, and it was not long before the Korean

Christians were contributing more to the upbuilding of their church than

they were receiving in missionary gifts from abroad. In the first

twenty-five years of its work in Korea (1884-1909), the Presbyterian

Board of Foreign Missions, as could be expected, spent five times as



much in Korea as the infant Korean Presbyterian Church was able to

contribute. In the next twenty-five years, however, Korean Christians

matched the board dollar for dollar so that when, in 1934, the Korea

Mission celebrated fifty years of service in Korea, board expenditures

and Korean contributions over the years were almost equal.
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’he)ic HRISTIANS OF KOREA

chop Hill, many wondered why the Koreans had ever felt it

necessary to try to keep the rest of the world out. All that

most of those soldiers wanted was to leave Korea and go

home. As far as the army was concerned, Korea was the end

of the line.

But for others, particularly for those who knew the coun-

try back before the tanks and bombers chewed it up, Korea

will always be one of the most beautiful little countries in

the world. She has been called the Switzerland of Asia. Her

own people, who love Korea very much, call her the queen

of ten thousand peaks and ten thousand islands and ten thou-

sand waterfalls." Korean Christians used to say, with a twinkle

in their eyes, that when God created the world in six days he

must have spent the first five days creating the Diamond

Mountains, and then dashed off the rest of the world on the

sixth day. Nor was this jest too hard to believe. Anyone who

has seen the Diamond Mountains will not soon forget them,

with their gray and yellow granite peaks scraping the blue sky.

Below the peaks lies the green of the pine forests, and in and

among the pines nestle the gray-tiled monastery roofs, their

fish bells tinkling in the breeze, and back behind the monas-

teries rush the clear mountain brooks. Yes, Korea is still

beautiful. , ^

More than ^million people are tucked away in the valleys

and between the mountains of the rugged peninsula, an area

525 miles long and averaging 150 miles \yid^ Though Korea
,

is only about the size of Minnesota, site lias times its

population and, in number of people, rank$ as the thir-

teenth largest country in the world. (||-T 1
zr

Some 1% million of Korea's people live in South Korea,
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and more than million in the north, behind the Bamboo

Curtain. But bear in mind that the division between north

and south is imposed from without and is no more natural

than to take present South Korea and cut it down the middle,

east and west. The Koreans did not divide their country.

They had been united for a thousand years. When one sees

today what the rest of the world has done to this beautiful

little country, dividing and despoiling it from the Yalu to the

sea, it is hard to blame the rulers of the Hermit Kingdom

for trying to resist foreign intrusion.

They were very proud of their land, those ancient kings.

Korea is old—older than Japan, older than the countries of

Europe, older than all the young nations of the West. What

is u^ on Western calendars is the year Korea.

Tradition stretches Korean history bacK to 2333 b.c., but

fixed dates are shadowy until the time of the Three Kingdoms

(57 b.c. to a.d. 668). These three warring kingdoms were

Koguryo, Paekche, and Silla, and the greatest of these was

Silla, whose capital, Kyungju, was for a time the fourth

largest city in the world.

From the fall of Silla to the twentieth century, for a thou-

sand years, Korea was ruled by two great dynasties of kings.

oThe Koryu kings (935-1392) worshiped the Buddha, en-

couraged learning and culture, and gave the world^some of

the loveliest pottery ever made. The Westem name of the

country, Korea, is taken from the name of this dynasty. The

Yi dynasty (1392-1910) established Confucianism, drove

the Buddhists into the hills, and fought off Manchu and

Japanese invaders for five hundred years, indelibly marking

the national spirit with a fierce and patriotic love of freedom.

L 3
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“What is Korea’s greatest accomplishment?” someone once

asked Dr. George Paik, who was then president of Yonsei

University. The Christian educator smiled and said after a

moment’s thought, “Why, perhaps it is simply that after

four thousand years we are still Koreans.

More than a century befpje Gutenberg, Koreans were

' printing books with moveable^type. They repelled Japanese

invasions with armored battleships long before the battle of

the Monitor and the Merrimac. They measured and recorded

rainfall two centuries before the West began to do so. They

heated their homes with radiant heating. Koreans built astro-

nomical observatories of solid stone as early as the seventh

century; their great bronze bells, 1,200 years old, are in size

and artistic perfection probably the most beautiful ever cast;

their clear, gray-green celadon pottery was the envy of all

Asia; and by the eighteenth century the Korean court was so

aesthetically sophisticated that it employed more than eight

hundred musicians, playing silver flutes and xylophones of

jade.

But the twentieth century has not been kind to Korea.

In 1905 she lost her independence to the Japanese, and

when she regained it in 1945 only half of the proud little

peninsula was set free. In the other half, the northern half,

Communist power fell hard across the land from the Yellow

Sea to the Diamond Mountains along the 38th parallel.

And yet it was precisely in these years of disaster and test-

ing that Korea produced the greatest of its hentage of

treasures, more precious than silver flutes, or celadon, or

xylophones of jade. Out of these hard years arose the uncon-

querable Christians of Korea.
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iSome time before the Korean armistice, an

American stood near the Front watching refugees trickle in
|

from the Communist terror in the north. He was shaking
|

his head. “I cannot understand these Koreans,” he said.

He pointed to a little group of escapees he was trying to \

help. They had lost everything they owned in the world,
|

except for a bundle or two snatched up as they ran. They had j

made their precarious way past the Communist lines, out into9

the even greater danger of the mine fields between the lines.*

^

Many, of course, never made it across, but among those who

came through was the shivering, ragged little cluster that I

the American was watching. He shook his head again. 1 %

can’t understand them. The first thing they do as they break

J

into freedom is to squat in little circles on the hard ground.^

Look at them. They’re organizing themselves into a church 1
’•

There are more than w* thousand Protestant churches in

Free Korea. The capital city of Seoul, alone, is said to have

fci^mi^churches. Seventy-five years ago when the first

*5
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Protestant missionaries landed in Korea they walked for miles

through valley after valley in which the name of Christ had

never been heard. Today the visitor driving along Korea's

highways is rarely out of sight of a Christian church.

Korea is one of two countries in Asia where the largest

religious grouping is Christianity. In the Philippines the pre-

dominant faith is Roman Catholic; in Korea, it is Protestant

Christianity. But, don't misunderstand. Korea is not a Chris-

tian country. Far from it. Out of every one hundred Koreans

passing on the street, ninety-three will not know Christ as

Lord. Most Koreans will tell you they have no faith whatso-

ever. In the country unadmitted superstition still dominates,

unorganized but powerful. The cities are a religious vacuum.
“Are you a Christian?" a visitor asked General Chung Hee
Park, leader of the 1961 military coup d’6tat. “No," answered

General Park. “My father and mother were Buddhist, but I

am nothing."

Korea’s ministry of education reported in 1959 that the

country’s eight major religions (Buddhism, Christianity, Con-
fucianism, Chundokyo, to name the four largest) numbered
about 6,500,000 followers, or 28 per cent of the population.

Twenty-two additional small sects have only another 107,000
followers. Most Koreans, like General Park, are nothing.

But where Koreans have organized themselves religiously,

though claims and counterclaims vary widely, the followers of

Jesus Christ are in the forefront not only in power and in-

fluence but also apparently in numbers as well. Some figures

still show a lead for the Buddhists, but this is a carry-over

from the past and is no longer true. Recent polls and surveys,

though fragmentary, seem to indicate an even higher margin

16
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of Christians than the churches themselves claim. A census

of Korean army draftees, for example, reports the percentage

of Christians at 18 per cent, twice as high as the percentage

of Buddhists. Again, a spot survey of radio owners in the

Seoul area reported 38 per cent Christian, 13 per cent Bud-
dhist,

3 per cent Confucianist, and 2 per cent Chundokyo,
while 44 per cent claimed no religious affiliation.

All in all, the best estimate seems to be that Koreans are

perhaps 4 per cent Confucianist,
5 per cent Buddhist, and

almost 7 per cent Christian. Protestants probably comprise
about 4.3 per cent of the population, and if that seems some-
what less than massive, compare it with other Asian coun-
tries. China, Japan, and Burma, for example, are all less than

.5 per cent Christian; India is just barely 1 per cent; Formosa
1.6 per cent, and Indonesia 4 per cent. In other words, where
1 in 600 in China is Christian and 1 in 200 in Japan; in

Korea, 1 in every 14 is a Christian.

But more important, Christian influence and leadership in

the country is all out of proportion to the church's statistical

share of the population. The first president of the Republic,
Dr. Syngman Rhee, was a Christian, and so also was his

political opponent, the man who succeeded him as head of

government in the Second Republic, Dr. John Chang. Rhee
was a staunch Methodist; Chang a Roman Catholic. The
interim president, between the two, was a Methodist. In 1962
the presidency of the Republic was still held by a Christian.

The position had been reduced in power by revolutions and
coups, but a devout and ascetic Presbyterian elder, Dr. Po-

Sun Yoon, maintained the dignity and integrity of the high

office.

*7
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Slice into any circle of Korean society and you find Chris-

tians: the composer of the Korean national anthem, the head

of the farmers' union, the minister of education, the chief of

staff of the R.O.K. army, the director of the national rail-

roads, poets, editors, housewives, doctors, and shoe-shine

boys. There are Christians everywhere.

Land at Kimpo airport and across the river you can see

the transmitting towers of HLKY, the Christian broadcasting

station and popular radio network that is operated by Korea's

National Christian Council. Enter Seoul by train, and your
porter and taxi driver are as likely as not Christians, and
across the street from the station the first buildings you see

are those of Severance Hospital, a union institution that has

been ministering in Christ’s name to Korea’s sick and dis-

abled since the very beginning of Protestant missions.

“Islands of mercy in a sea of suffering,
1" a Korean cabinet

minister called the Christian hospitals. He was paying a

tribute to Christian missions at a government ceremony in

1959 honoring the seventy-fifth anniversary of Protestant mis-

sions in Korea.

“The influence of the Christian faith," he said, “has pene-

trated every phase of Korean life and culture.

“In the field of social health and welfare, from the very

beginning, Christian missionaries demonstrated to our people

in practical and visible ways the love of Jesus Christ for all

men and women, rich and poor, high and low alike, with no
distinction. Their hospitals were islands of mercy in a sea of

suffering. . . .

“In the field of education, it was such Christian schools as

Yonsei, Ewha, and Soongsil that pioneered in bringing mod-

18
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ern educational methods and standards to revitalize the an-

cient heritage of learning of which we Koreans are still

proud. It may be said that it was the Christian church that

first opened wide the gates of academic learning to Korea’s

women, and it is no accident that today one of the most dis-

tinguished members of the Korean delegation to the United

Nations is a woman and a Protestant Christian, president of

the largest women’s university in the world. . .
.”

The “distinguished member of the Korean delegation to

the United Nations," to whom the cabinet minister referred,

is Dr. Helen Kim, a woman not to be passed over lightly and

a good introduction to the kind of people these unconquer-

able Christians of Korea are.

Helen Kim is a sixty-three year old bundle of energy. She

helped to found the Korean Young Women’s Christian As-

sociation; has been a vice-president of the International Mis-

sionary Council; published a newspaper; holds four doctor-

ates; and has been a director of some thirty-seven different

social and political organizations. But all this is peripheral.

Helen Kim’s whole life has been Ewha Women’s Univer-

sity, the school which Methodist missionaries founded in

1886 as the first girls’ school in all Korea.

Helen was one of seven children. She attended Ewha from

primary school through college, then went to America for

further education. At Ohio Wesleyan she became the first

Korean woman ever to make Phi Beta Kappa. Her Ph.D. in

education was earned from Columbia University. In 1939 she

became the first Korean president of Ewha College.
1

When the Communist invasion struck from the north, in

1950, Ewha was still recovering from its brave struggle with

*9



THE CHRISTIANS OF KOREA
and the Jesuits were planning to use them to carry the gospel
back to their Korean homeland. But all plans to enter Korea
from Japan died on the crosses of the martyrs in the bloody
persecutions that began in 1614 (and continued intermit-
tently until the dawn of the twentieth century).

The only Christian priest to enter Korea in that early
period, and probably the first ever to set foot on its shores
was a Jesuit chaplain, Gregdrio de Cespedes. He was sent
over from Japan at the request of General Konishi to care
for the Catholic soldiers in his army. Father de Cdspedes
landed m Korea m 159^, but he was a chaplain to the Japa-
nese, not a missionary to Korea, and as far as is known he
never spoke to any Koreans in his short two months in the
land.

Almost two hundred years passed before the Christian
aith at last reached Koreans in their homeland, and then it
came from China, not from Japan. As early as 1631 a merri-
er of the annual Korean embassy to Peking carried back

with him to Seoul a copy of a book by a Jesuit missionary
stationed in Peking, Matthew Ricci’s True Doctrine of the
Loid of Heaven. But for almost a century and a half, Roman
Catholic books brought into the country were ignored. Be-
ginning about 1777, however, a group of Korean scholars re-
discovered the books, studied them, and even began to try
to practice their teachings. In 1783 they commissioned a trav-
eler to Peking to ask the Jesuits there for clearer information
about the startling new faith. Tire man so commissioned,
Sung-Heun Lee, did all they asked and more. He not only
met a priest; he was converted and baptized. He returned in
the spring of 1784, bringing books and crosses and the faith
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CHRISTIAN BEGINNINGS
back with him. Baptized as Peter (Pierre) Lee, he was the
first Korean Christian in his homeland.

The Catholic Century

The next hundred years, from 1784 to 1884, have been
called The century of Roman Catholic missions.” It was a
hundred years of heroism and faith, of persecutions and
martyrdoms. It began with the first convert, but ominously,
it also began with the first government edict against Chris-
tianity. Korea was still the Hermit Kingdom and wanted no
penetration of foreign thought.

More than four hundred Korean Christian were publicly
martyred for their faith in the first ten years of this Catholic
century, and still no missionary had been able to penetrate
the forbidden land. The first to do so was James Chu, a
Chinese priest who entered in 1794. He hid from the authori-
ties for months but finally gave himself up to protect his fel-

low believers. He was put to death in 1801.

The first Western missionary to penetrate the Hermit
Kingdom was Father Pierre Maubant, who crawled through
the sewers into the border city of Euiju in December, 1835.
Four years later he was dead, beheaded on the sands of the
Han River, along with two other European priests who had
joined him. In the last great persecution of 1866, more than
two thousand, Korean Catholics gave their lives for Christ.

At the end of the first one hundred years of Roman Catho-
lic missions in Korea, though there were said to be some
17> 5°° believers still alive, they had been so scattered and
frightened and driven underground that Protestant mission-
aries coming into the country at that time found almost no
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trace of them. The Roman Catholic Church in Korea, as

such, had virtually ceased to exist.

But the Catholic faith survived. Not even its severest

opponents could stamp it out. The most feared persecutor of

the church in that century of martyrdom was the regent, the

antiforeign, anti-Christian Tai Won Kun. It was at the orders

of this man of blood that the church had been almost anni-

hilated in 1866. But when he died some thirty years later, the

faith, so far from being dead, had moved into his own home.

His wife had become a Christian, baptized secretly at night

by Bishop Mutel, who twice crept into the persecutor’s pal-

ace, once to baptize her and once to give her Holy Commun-
ion. The year they buried the Tai Won Kun, 1898, there

were forty thousand Roman Catholics in Korea.®

Early Protestant Effort

The earliest, intermittent Protestant attempts to enter

Korea were based on the belief that the most effective witness

in that hermetically sealed land would be the witness of the

Word of God, the Bible. The first Protestant visitors, there-

fore, gave themselves to Scripture distribution, an aspect of

missionary witness that Roman Catholic missionaries did not

stress.

In 1832, three years before the first European Catholic

missionary crossed the Korean border, a Protestant mission-

ary, a German named Carl Gutzlaff, sailed along the west

coast for forty days or more, trying to witness to the Koreans

he met and distributing religious tracts and Chinese Bibles

that his friend Robert Morrison, the first Protestant mission-

ary to China, had given him. He managed with some diffi-
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culty to get the Lord’s Prayer translated into Korean, but it

was not received with any great joy. The captain of Gutzlaff's

ship reported that the Koreans repeatedly drew their fore-

fingers across their throats to emphasize the great danger that

the presence of foreigners meant to them all. ®
The year of terror for Korea’s Catholics was also the year

of Korea’s first Protestant martyr. The Rev. Robert
J.

Thomas had spent two-and one-half months in 1865 on

Korea’s west coast, studying Korean and distributing Bibles.

He returned safely by Chinese junk to China. But when he

went back to Korea the next year, his ship—the American

vessel “General Sherman”—was burned by fear-stricken

Koreans in the river near Pyongyang, and Thomas was killed

in the very act of offering a Bible to the man who beheaded

him. ®
In the years that followed other attempts were made by

Protestant missionaries to bring the Word of God to Korea,

but none was more successful than the effort made by a pair

of Scottish missionaries in Manchuria, John Ross and John

McIntyre, who have been called the ‘Wycliffes of Korea.”

These two men, though neither one set foot in Korea until

years later, baptizedthe first Korean Protestant converts in

Manchuria in i876r?nd made the first Korean translation of

the New Testament during the years, 1882-1887.

Among the four Koreans baptized in 1876 was a man

named Sang-Yoon Suh, who with his fellow converts began

a work of partnership in pioneering with the missionaries that

has been a mark of the Korean church ever since. Korean

Christians, it has been observed, have always been one jump

ahead of the missionaries. Like their Roman Catholic breth-
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THE CHRISTIANS OF KOREA

ren before them, Suh and his colleagues made their way back

into Korea and began winning their own converts before any

missionary was able to take up permanent work in their for-

bidden land.

The first resident Protestant missionary to
N
Korea was the

physician, Horace N. Allen. A red-headed six-footer, he had

transferred from the Presbyterian mission in China and

landed, seasick and weary, at Inchon on September 20, 1884.

Undiscouraged by his first impressions of the country (“a

motley place of slab shanties, mud huts, shacks, and fresh

earth"), he pressed on to Seoul where he was received gladly

by the United States Minister and was promptly appointed

physician to the American legation? His appointment secured

his safety, since there was still no “toleration of religion"

clause in Korea's foreign treaties, and the ancient edict

against missionaries was still binding. Christianity was an

outlawed religion.

But unknown to Allen, there were already Protestants in

Seoul. About that time, Sang-Yoon Suh, one of the converts

from Manchuria, reached the capital. He had come across the

Yalu in 1883, but had stopped at his home on the west coast

before proceeding to Seoul to distribute Christian literature.

There he discovered that American missionaries had just ar-

rived, but he did not reveal himself to them. Instead, with

characteristic Korean loyalty to an old teacher, Suh wrote

John Ross, asking the Scot to come down and baptize the

more than a hundred believers who had been won by the

Korean evangelists. Mr. Ross, however, was unable to go,

since open missionary work by foreigners was still out of the

question. ^
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But less than three months later, the gates of the Hermit

Kingdom were dramatically opened to the gospel. A ploti

against the conservatives in the Korean court exploded into

violence on the night of Dec. 4, 1884. Scores of the King s

councilors were murdered. The Queen s nephew, Prince

Yong-Ik Min, lay dying in a pool of blood, seven sword cuts

on his head and body. Over the objections of fourteen palace

physicians, who were about to pour black pitch into the pa-

tient’s wounds, the foreign doctor, Horace Allen, was sum-

moned, and raced across town with an escort of fifty soldiers.

For three months he fought to save the prince’s life. Failure

meant the end of his work in Korea, but the prince recovered.

A grateful king promptly appointed Allen as physician to the

royal court and allowed him to open a hospital in Seoul,

sponsored by the government “in co-operation with a benevo-

lent society in America." Indirect and cautious though the

phrasing of the decree was, it was the first official approval

by the Korean government of missionary work in Korea.

Five days before the new hospital opened its doors, the

first ordained Protestant missionaries landed at Inchon. It

was on Easter morning, April 5, 1885, that the Rev. Horace

Grant Underwood, a Presbyterian, and the Rev. and Mrs.

Henry G. Appenzeller, Methodists, arrived together in Korea.

Mr. Appenzeller wrote, “We came here on Easter. May He

who on that day burst asunder the bars of death, break the

bonds that bind the peopteand bring them to the light and

liberty of God’s children,",®

Appenzeller’s prayer was soon answered, and much of the

initiative in breaking the bonds of which he wrote so mov-

ingly came from the Koreans themselves.
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THE CHRISTIANS OF KOREA

I

The first convert in Seoul, for example, stole a Bible to get

converted, as Dr. Allen often jestingly saiaTTo put it more

accurately, he borrowed it against the strong advice of the

missionary. It was at the height of the 1884 palace revolt that

Tohsa Noh, Allen’s second language teacher, borrowed por-

tions of his Chinese New Testament. “You’ll have your head

cut off if they find you reading that book,” Allen told him.

But the man persisted, and later he came to talk to Mr.

Underwood concerning his reading and to borrow more

Christian literature. When he finally asked Mr. Underwood

to baptize him, the missionary told him bluntly, “You are

!

going contrary to the law of your country. If you take this

step there will be no turning back.” But again Noh persisted,

and on July 11, 1886, the persistent Mr. Noh became the

first Korean Protestant ever baptized in his own country.®

Meanwhile, just one year after his prayer in the harbor at

Inchon, Henry Appenzeller had given an Easter baptism to

the first Methodist convert in Korea, a Japanese. In the sum-

mer of 1887 he baptized two Korean students at Pai Chai

academy, which he had recently started, and a few months

later he baptized the first Korean woman ever to become a

Protestant. By the fall of 1888 the Methodist mission was

prepared to license two Koreans as the first local preachers in

the Hermit Kingdom.

To the Korean Christians belongs the credit for establish-

ing and organizing the first Protestant church. Presbyterian

and Methodist missionaries had been holding church services

together in Seoul since June, 1885, but no church was organ-

ized for fear of offending the government. What a surprise

then it must have been when, toward the close of 1886, a

CHRISTIAN BEGINNINGS

Korean from a remote coastal village made his way to the

Underwood home and asked the missionary to come and
,

baptize believers there. No missionary had ever visited the

village, but for months a little group had been meeting to-

gether for worship. In all Korea the missionaries had only one

baptized convert. Whence, then, came this already gathered

congregation of Christians? What was behind this “mysteri-
‘

ously sudden growth’^of the Korean church?

The unexpected visitor was Sang-Yoon Suh. He had been

reluctant to come to the American missionaries, but now,

unwilling to wait any longer for John Ross to come from

Manchuria, he wanted his converts in Sorai baptized. Could

the missionary come at once? Mr. Underwood, no more than

Ross, could travel into the forbidden interior on such short

notice. But Sang-Yoon Suh did not despair. The next spring

he appeared again, this time bringing the converts with him!

They were received with great pleasure. The whole mission

was convened to examine them, and three men were found

ready for baptism. Before the service the men were solemnly

warned of the risks involved. “We are ready,” they replied,

“to stand by our faith to the death.” So with a Methodist,

Homer Hulbert, guarding the door for fear of discovery, Mr.

Underwood gave Presbyterian baptism to the Sorai believers.

In the fall he visited Sorai and baptized seven more.

This obscure little hamlet has been rightly called; “the

cradje of Protestant Christianity in Korea,” by Dr. George L.

PaikTits tiny church, first in the peninsula, gave a distinctive

stamp to the amazing growth of the Protestant church that

followed. Started by the Korean Christians themselves, it was

self-supporting from the beginning. Moreover, it called the
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missions to a policy of rural itineration that became founda-

tional in the rise of the Korean church.

The organization of the first city churches was more for-

mal. By providential circumstance John Ross arrived in Seoul

just in time to accompany Mr. Underwood through the un-

lighted alleys of the capital to a small room where they helped

organize the city’s first Presbyterian church, now the Sai-

moonan Church. A few weeks later, on October 9, 1887, Mr.

Appenzeller held the first Methodist “public service for Ko-

reans" in the Bethel Chapel, which has now become the

great Chung Dong Methodist Church.

It was no easy thing to become a Christian in those days.

For the men, the great obstacle was Korea’s Confucian tradi-

tion of ancestor worship. For a son to become a Christian

was to betray his father and to rob the dead of the filial rev-

erences that were their due. No greater sin could be imagined

in a land whose whole social fabric was shaped by Confucian

patterns. Male converts were insulted and stoned, and often

disinherited by their families, for joining the outlawed foreign

sect. And over all, of course, hung the shadows of the great

Christian massacres in the not too distant past. Even as late

as 1901, five or six hundred Catholics were killed on Cheju
Island.

Women, too, were beaten and sometimes killed for believ-

ing. To believe was to admit another loyalty than to the hus-

band, and this was contrary to Confucian teaching. Korea’s

social customs, as well, made faith difficult for the women. At
this time it was not proper for a woman’s face to be seen by
any man except her husband. In the church women were
hidden from the men by a partitioning curtain. But how.
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then, could a woman be baptized? This is the way the Meth-

odist missionary, Dr. W. B. Scranton, solved the problem for

the first woman baptized as a Protestant in North Korea,

Mrs. Samtok Chun, wife of the royal councilor. She de-

scribes the strangeness of her baptism as follows:

“Dr. Scranton asked me if I did not wish to be baptized.

I replied that I should like to . . . but that since the customs

of our country did not allow a man to see a woman face to

face, I didn’t see how such a ceremony could be performed.

... He replied, ‘That being the case, let us do it this way.

Put up a curtain in the middle of a room, make a hole in the

curtain large enough for you to put your head partly through

and we will have the Baptism service right there.’ I arranged

the room as he requested and then received baptism, with

all due reverence, through the aperture." (5D

The first five years of Protestant effort in Korea, up to

1890, were almost entirely restricted to the port cities of

Seoul, Inchon, and Pusan, which, with two other ports, had

been opened by treaty for foreign residence. Isolated groups

of Christians in the interior, as at Sorai and Euiju, were vis-

ited at considerable risk and only at long intervals by the early

missionaries. In the 1890s, however, the Protestant church

(

moved inland, and new mission groups arrived to share in the

expansion.

The first center of this inland expansion was Pyongyang,

the ancient northern capital founded in the days of David

and Solomon, whose reputation for wickedness earned it the

name of “the Sodom of Korea." After a number of earlier

exploratory trips, the Rev. S. A. Moffett moved into Pyong-

yang in 1893, becoming the first resident Protestant mission-
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THE CHRISTIANS OF KOREA

ary in the forbidden interior. He was stoned in the streets but
stayed at his post, and early the next year he baptized seven

men, the foundation of a work that was for a time to become
the largest Presbyterian mission station in the world.®
At the same time the Methodists realized that their charac-

teristic circuit system of organization was ideally suited for

the penetration of the interior, and they opened up inland

circuits in Pyongyang and Chunju. In 1894 Methodist be-

lievers built the first Korean Protestant chapel in the land at

Inchon. Characteristically, the Koreans had raised the entire

cost themselves—thirty dollars! The chapel was a twelve by
twenty foot building with straw thatched roof, mud walls,

and mud floors.

It was also in this decade that other missionary agencies

joined the Presbyterians and Methodists in Korea. As early

as 1885 Anglicans of the Church Missionary Society in China
sent two independent Chinese evangelists to work in Pusan.
For five years they labored there but had no converts. They
withdrew when the Church of England formally established

a mission to Korea with the consecration of the Rev. C.
J.

Corfe as “first Missionary Bishop of Corea." Bishop Corfe
reached Korea in 1890 accompanied by a young Episcopal
doctor, E. B. Landis. The Anglicans voluntarily took upon
themselves the “seal of Apostolic poverty." They received no
salaries and held all things in common, “living a common life

on a small common fund." They refrained from any direct

evangelism for six years, preparing themselves by a quiet
study of the language and habits of the people. On Christmas
Eve, 1896, the days of preparation at last over, they baptized
their first Koreans, enrolled their first catechumens, and the

I
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next day held the first Korean service from the Book of

Common Prayer.^
, i

In October, 1889, the Presbyterian Church of Victoria,

Australia, opened a mission to Korea. Within six months its

pioneer missionary, the gifted
J.

Henry Davies, was dead of

smallpox and pneumonia, but his dying so aroused the

churches of Australia that the result was new commitment to

the cause of Christ in Korea.

Southern Presbyterians (Presbyterian Church in the United

States) entered Korea in force in 1892 with seven mission-

aries. The first to reach Korea was Miss Linnie Davis who
reached Seoul on October 18, 1892. Arriving late, she found
the city gates already closed. There was nothing else to do
but pull her up by ropes over the top of the forty-foot stone

wall. Southern Presbyterians took as their field of operation

the unreached provinces of the far southwest.

Independent Baptist work in Korea was begun in late 1889
by a Canadian, Malcolm C. Fenwick. He was a tireless evan-

gelist, patterning his work after the example of the China

Inland Mission but emphasizing the witness of Korean Chris-

tians rather than foreign missionaries. He was joined for a

time (1894-1900) by American Baptist missionaries from Dr.

A.
J. Gordon’s Clarendon Street Baptist Church in BostonS^

The work of these early Baptists has now been inherited by
the Southern Baptist mission in Korea.

Southern Methodists were brought into Korea by the

entreaties of a young Korean aristocrat, Chi-Ho Yoon, scion

of a noble family, who had been converted while a student

in Shanghai in 1887. Later he studied in America at Vander-

bilt University (Tennessee) and Emory University (Georgia).
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THE CHRISTIANS OF KOREA

After graduation, longing for the conversion of his country

and eager to stir up the American church to more intensive

work there, he gave several hundred dollars to his college

president to be used, he said, “when the Southern Methodists

are i&dy to open a mission in Korea." They responded in

i896rBaron Chi-Ho Yoon, it should be noted, was the uncle

of a venerated president of the Republic of Korea, Dr. Po-Sun

Yoon.

“Canada and Korea were linked together by William
J.

Mackenzie," commented later missionaries when describing

the work of the first Canadian Presbyterian pioneer. It was

in 1893 that Mackenzie threw in his lot with the Christians

at Sorai, living with them in their tiny village. At his sug-

gestion they began to build the first Presbyterian church in

Korea, for the congregation had grown too large for the little

Christian homes in which they had been meeting. One week

after the chapel was completed, June, 1895, Mackenzie was

dead of a fever, but not before he had enthusiastically cele-

brated the anniversary of his arrival in Korea by raising a

flag “emblazoned with St. George's Cross" over the place of

worship. This was the beginning of the tradition that Prot-

estant churches in Korea should be marked by the sign of

the cross. In 1898 the Canadian Presbyterian Church opened

a mission to Korea—Mackenzie had come to the field inde-

pendently—and pioneers like Dr. Robert G. Grierson began

work in the northeast. In 1925 church union brought about

70 per cent of Canada's Presbyterians into the United^-

Church of Canada and with them came the Korean mission.^

Canadian missionaries are now stationed in Seoul, Iri, Pusan,

and Wonju.
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The Seventh-day Adventists began work in Korea in 1903.

In 1907 the Oriental Missionary Society entered the penin-'

sula for evangelistic efforts that have resulted in the growth

of Korea's third largest Protestant denomination, the Holi-

'

ness Church. The Salvation Army opened its Korean opera-

tions in 1908.

Co-operation

These were the first Protestant groups to enter Korea and

they are, in the main, the major denominations now at work.

There are, however, a number of less well known groups in

Korea, most of which entered the country at the end of

World War II. All told, there are some forty-two Protestant

missions and societies. It is this profusion of Protestant agen-

cies, added to the present sad splintering of denominations,

that obscures the emphatically ecumenical nature of Protes-

tant beginnings in the country.

The four different Presbyterian bodies, for example, (now

United Presbyterian, Presbyterian U.S., Australian Presby-

terian, and United Church of Canada) agreed at once to

forget their divisions at home and join in forming only one

Presbyterian church in Korea. For this purpose, as early as

1889, Presbyterian missionaries established an organ of inter-

mission co-operation that came to be called the Presbyterian

Council. Likewise the two Methodist missions (Northern

and Southern) early agreed to unite in educational and lit-

erary work.

By 1892 enthusiasm for co-operation overleaped confession-

al boundaries and brought Methodists and Presbyterians into

an agreement to divide the Korean peninsula into non-com-
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petitive geographical spheres of influence. As finally ham-

mered out some fifteen years later, this remarkable comity

agreement saw about four thousand Methodists become Pres-

byterians overnight as rural areas were denominationally re-

districted, and about the same number of Presbyterians sim-

ilarly awoketo discover that they had suddenly become

Methodists®^

In schools and hospitals, as well, Protestant co-operation

vaulted over denominational barriers. Describing an experi-

ment in union educational work in Pyongyang in 1905, Dr.

W. M. Baird wrote, “The need was so great that we [i.e.

Presbyterians and Methodists] did not wait for a well de-

veloped scheme or constitution for the control of the school

before commencing. We simply commenced to co-operate by

co-operating. ... It is better to work shoulder to shoulder

than in disunion and weakness and moral defeat.” The re-

sult of this pioneer ecumenical spirit was the foundation of

Union Christian College ^(Soongsil University), whose first

two graduates, three yeajs. later, were the first in Korea to

receive college diplomas.
1^

Soon, an even wider union brought Anglican, Methodist,

and Presbyterian physicians into Severance Union Medical

College and Hospital in Seoul. And though it was not found-

ed until the middle of the next decade, Korea's most am-

bitious union project, Chosen Christian University (now
Yonsei) should be mentioned. Ultimately it brought Koreans,

Americans, Canadians, Britishers, and Australians into co-

operation, with Methodists, Presbyterians, Anglicans, the

United Church of Canada, and even the United Church of

Christ in the Philippines sharing in the project in one way
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CHRISTIAN BEGINNINGS

or another. Its founder and first president, fittingly enough,

was the pioneer who thirty years earlier had first penetrated

the Hermit Kingdom, Horace G. Underwood.

In literary and translation work, too, the missionaries

pooled their talents and resources irrespective of denomina-

tional ties. As early as 1889: they had organized the Korean

Religious Tract Society (now the Christian Literature So-

ciety) to publish a wide range of interdenominational litera-

ture. The twentieth century began with their greatest literary

achievement, the completion of the Korean translation of

the New Testament only sixteen years after the arrival of the

first missionary. A few years later a Union Hymn Book was

published, sorin scripture and in song the denominations

were united . '—

'

The high point of the tide to union was the year 1905-06.

A summer Bible Conference for all missionaries had been

held for the first time, taking their minds off their surface

differences and focusing them on the deep truths of the Book

that brings Christians close to Christ and to each other, the

Word of God. A committee meeting of Methodists and Pres-

byterians was called to discuss union efforts in evangelism

and theological education. Swept along by the spirit of har-

mony and good will that prevailed among the members, the

group unanimously accepted a motion by the Southern Pres-

byterian pioneer, Dr. W. D. Reynolds, declaring that . .

the time is ripe for the establishment of one Korean National

Church, to be called the Church of Christ in Korea.”

The enthusiasm thus generated brought the six major mis-

sions then at work in Korea (Northern and Southern Presby-

terian, Northern and Southern Methodist, Australian and
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Canadian Presbyterian) into a General Council of Evangeli-

cal Missions in Korea that took as its aim “co-operation in

Christian work and eventually the organization of one Evan-

gelical Church in Korea.” A mass meeting of delegates, repre-

senting 196 missionaries or about 95 per cent of the total

Protestant force in Korea at that time, unanimously ratified

the Council’s ambitious aim at the second annual meeting 1

the next year. It was the high watermark of union effort in

Korea.

From that time on, however, interest in organic union of

the churches waned and was replaced by intensive de-

nominational expansion, tempered by friendly co-operation.

Church union, it was argued, cannot be dictated by missions

from abroad but must be the free choice of the national and

pendent Korean churches that they were about to estab-

)isappointment over the fading of a magnificent dream

gave way to heady excitement over the unprecedentedly rapid

rise of great Korean churches.
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Dr. JOHN R. MOTT RETURNED FROM A TRIP TO THE

Far East in 1907 declaring that “If the present work on the

part of the co-operating missions in Korea is adequately sus-

tained and enlarged in the immediate future, Korea will be

the first nation in the non-Christian world to become a

Christian nation.”©
Such soaring optimism contrasts sharply with a harsh judg-

ment circulating among Korean university students in i960:

“Buddhism died with the fall of the Koryu dynasty in the

fourteenth century; Confucianism died with the fall of the

Yi dynasty in 1910; and now Christianity is dying with the

fall of Syngman Rhee.”

Both Mott and the Korean students were wrong. Korea

still is not a Christian nation; and Christianity in Korea did

not die with the resignation of a Christian president.

But Dr. Mott’s optimism was solidly based on a record in-

flow of believers that carried the Protestant church in Korea

from a handful of scattered believers in 1885 to a total com-
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munity of some fifty thousand adherents by 1905, and to

more than two hundred thousand by 1909, the twenty-fifth

anniversary of the opening of Protestant work in KorearTt

was a record unmatched in the Christian world of that time,

save perhaps in Uganda. By 1935-36, after fifty years of Prot-^

estant work, total church membership had grown to 374,583,^“

to which could be added some 300,000 others, making a

Christian community of 674,000. Today the total is still soar-

ing and stands at about 1,300,000 Protestant adherents. Be-

tween 1905 and i960 the Protestant church grew ten times

as fast as the population. The number of Koreans increased

by about 250 per cent, but the number of Protestants in-

creased by 2,600 per cent, doubling in the five years between

1905 and 1910, increasing sixfold in the next thirty years, and

doubling again in the twenty-five years between 1935 and

i960.

The pattern of this growth in the church has been com-

plex. Geographically it followed Korea's traditional culture

flow from the northwest to the central and southern regions,

with the latest, and sometimes the highest flowering in the

conservative valleys of the southeast. This was true of the

spread of Buddhism, first, and later of Confucianism. It now
seems to be true of Christianity. After twenty years of Prot-

estant work, for example, the northwest, though containing

only one-fourth of the Protestant missionaries in Korea, re-

ported about half of the baptism^adherents, and church

contributions of the whole countryrToday organized Chris-

tianity is nonexistent in North Korea, and how permanently

the Communist occupation will cripple the church there only

the future will tell. Meanwhile, as in the ancient culture pat-
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tern, the areas of most rapid indigenous (as opposed to refu-

gee) growth seem to be in the southeast.

Chronologically, Korean church growth divides into eight

periods of advance and recession. For the first twenty years

of missionary work there was a steady rise in membership

(1884-1904). Then came a meteoric rise, “the great ingather-

ing," and for a while Kojg^seemed, as someone said,

' "VC *

nation on the run to God*^/
i905-i9io). But suddenly the

pace slackened and the church entered a decade of decline

(1911-1919). Two short periods characterized the twenties:

a revival of growth (1920-24) and another recession (1925-

28). Then, once again, the church entered a period of spec-

tacular progress (1929-1937) that carried it up to the Far

Eastern beginnings of World War II. From that time on,

Korean statistics become even more chaotic, but the general

outline of continuing waves of advance and recession remain

fairly clear: a wartime recession (1937-1945) and another ad-

vance (1945-1960). To update Dr. A. W. Wasson’s thirty-

year-old description of church growth in Korea-The tide has

been at the flood four times and thrice it has ebbed since the

turn of the century.

Some observers find in the troubled state of the nation an

explanation for the phenomenal growth of the Korean

church. A five-hundred-year-old dynasty was crumbling to its

close. Korea's freedom hung on the balance of power be-

tween its three mighty neighbors—Japan, China, and Russia.

When Japan defeated China in 1895 and Russia ten years

later, the pear blossom throne was doomed. A weeping king

accepted Japan’s protectorate in 1905 and was forced from

his throne in 1910. Korea had become a Japanese colony.
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THE CHRISTIANS OF KOREA

As centuries before when an empire fell and men lifted up

their eyes to look for a City of God, so now in Korea, men

troubled by their times looked for more eternal things. Some

came to the church for refuge. Some came because the

church was Western. “Japan’s power lies not in herself/'

they said, in effect, “but in her rapid westernization. Why
take this power secondhand from Japan when perhaps we

can get it firsthand from the Westerners already among us,

the missionaries?” Others came because the old religions had

obviously failed the nation, and the new religion might mean

hope. Besides, Christianity did not deny much that people

had loved in the old beliefs. Like Confucianism, it taught

righteousness and revered learning; like Buddhism, it sought

purity and promised a future life; like the shamanists, Chris-

tians believed in answered prayer and miracles.

The Great Revival

All these explanations are true, but they can never quite

account for the white-hot, almost volcanic upheavals that

shook the church in the first decade of the twentieth century.

It was a spiritual revival, explosive and spectacular, sweep-

ing through the peninsula from 1903 to 1907, that touched

off the massive ingathering of the church and permanently

stamped its character with revivalistic fervor. A British lord,

writing later in the London Times, compared the “extra-

ordinary manifestations of power in Korea” with the revivals

of John Wesley .(1$
The revival began quietly enough in a week of prayer and

Bible study for missionaries in Wonsan, led by a Methodist

physician from Canada, R. A. Hardie. In the course of his

3T . LaJ Ulil-ta**! (zosc*iy,e . 'TL. fteU.
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Bible studies, D7. Hardie felt compelled by the Spirit to go

before his fellow missionaries and later before a Korean con-

gregation to confess “with shame and confusion,” as he re-

ported to his mission, “my own pride, hardness of heart and

lack of faith. . .

.”®

From Wonsan revivalism spread and reached its climax at

a great evening meeting in Pyongyang, in 1907. Of this meet-

ing, Dr. W. N. Blair, one of the leaders, wrote:^
“Then began a meeting the like of which I had never seen

before, nor wish to see again unless in God’s sight it is abso-

lutely necessary. Every sin a human being can commit was '

publicly confessed that night . . .
guilty souls standing in the

white light of that judgment, saw themselves as God saw

them. We may have our theories of the advisability or unde- .5

sirability of public confession of sin. I have had mine, but

I know now that when the Spirit of God falls on guilty

souls, there will be confession, and no power on earth can

stop it.”

Equally wivid was the description of a Korean minister,

who said:*®

“It was a great sign and wonder. ... I saw some struggling

to get up, then falling back in agony. Others again bounded

to their feet to rid their souls of some long-covered sin. It

seemed unwise that such confessions be made. . . . But there

was no help for it. We were under a mysterious and awful

power, helpless—missionaries as well as Koreans.”

The revival spread, the church grew. In five short years, |

beginning in Wonsan in 1903, the 'membership of the

churches in Korea increased fourfold. No better argument

had ever been made for the Christian faith than the cleansing
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transformation that the revival wrought in the lives of the

believers.

Christians went from house to house confessing their sins

to those whom they had wronged. Missionaries and Korean

Christians, convicted together of their shortcomings, had
never known a closer fellowship. The revival was the spir-

itual seal on the founding charter of the Korean church. As
Koreans said afterwards to the missionaries, “Some of you
go back to John Calvin, and some of you to John Wesley,

but we can go back no further tljan 1907 when we first

really knew the Lord Jesus Christ.”®^

Korean Organization of the Church

Another factor in continuing and consolidating the growth
of the church was its timely and effective organization for

self-government. Multitudes were pouring into the church

warmed by revival fires. Lest their emotions cool and they

drift away, they had to be quickly challenged to growth and
responsibility. Fortunately and wisely, leadership in the

church passed from missionaries to Korean Christians just

in time to face the converts with the challenge they needed.

It was in time, too, to keep one door open for the free exer-

cise of leadership, since Korea’s loss of independence deprived

her people of all other forms of self-government.

The first Koreans ordained to the Protestant ministry (as

deacons ) were two Methodists, Chang-Sik Kim and Pum-
Keui Kim, who were thus authorized to baptize and perform
marriages, but not to administer communion. Methodist or-

ganization of an independent Korean church followed con-

siderably later, although a Korea Conference (Methodist,
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North) was founded in 1908, and another (Methodist,

South) in 1918. It was not until 1930 that the two united

to form an autonomous Korean Methodist Church—genu-
inely Christian, truly Methodist, and really Korean.’®'

It is with the founding of the Presbyterian Church in

Korea in 1907 that the age of independent self-government

in the Korean church really begins. Up to that time all the

highest church courts in the land had been organizations of

.

the foreign missions—a Methodist Mission Conference, for

example, or the Presbyterian Council, which was composed
of all ordained Presbyterian missionaries in Korea and oper-

ated as an unofficial presbytery of somewhat dubious legal

standing, ecclesiastically.

But at noon on September 17, 1907, the rap of the mod-
erator’s gavel announced the establishment of the first pres-

bytery of the Korean Presbyterian Church, independent and

self-governing. Membership was composed of forty Korean

Christians and thirty-six foreign missionaries, representing

Australian, Canadian, and American Presbyterian churches.'

By 1927 there were still thirty-six missionaries, but 172 Korean

members.

The presbytery ordained seven men to the full ministry of

the word and the sacraments, among them the brother of the

Sorai pioneer, Sang-Yoon Suh. As the first ministers of the

Korean church, all seven were urgently needed for Korea, but

impelled by higher loyalties and firm in the conviction that a

church is not a church without a mission, the infant church

scrupulously set aside one of the seven as a foreign mission-

ary—to the island of Cheju. His commissioning was dramatic.

The man chosen for the mission, (Poong/Ki Lee, was one
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who years earlier had joined the mob in savagely stoning a

foreign missionary in the streets of Pyongyang. Now that

same missionary, Dr. S. A. Moffett, just elected by the Korean

presbytery as its first moderator, proudly commissioned the

newly ordained minister. “Sixteen years ago he stoned me on

the streets of Pyongyang," said Dr. Moffett, “and nflw he

goes as the first missionary of the church in Korea."®'

When the Presbyterian Church in Korea organized its first

General Assembly in 1912, it elected as moderator, Horace

G. Underwood, whom it revered as founder of the church.

Once again, as at the formation of the first presbytery, the

Korean church felt that a forward step in church organization

at home must be accompanied by a forward step in world out-

reach. The church had already sent missionaries to Cheju

Island (1907), Japan (1908), and Siberia (1909), but in each

case the mission had been to Koreans resident there. The first

General Assembly, therefore, regarded its proceedings as in-

complete until it had undertaken a genuinely “foreign" mis-

sion by commissioning three Koreans as its first missionaries

to the Chinese in China. An important element in this

Korean missionary program was the acceptance by the church

of full financial responsibility for the missions. Their offering

was not limited to the giving of life; it encompassed also the

support of that life.

Self-government, thus, was no end in itself. Self-govern-

ment was for witness, and this became a significant part of the

forward surge of the church.

Christians gave not only of their tithes to evangelism, they

tithed their time and they gave themselves. They found it the

most natural thing in the world to speak to others about
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their new faith and about Jesus Christ. As one put it, “What

else is there worthwhile talking about, anyway?" Sometimes

the missionaries winced as new converts witnessed with more

zeal than wisdom, but even then the witness was more often

than not overruled for good. In one northern city, an observer

reported, four old women were deeply impressed by a sermon

about the palsied man who was carried to Jesus by four

friends. They too had a friend, an old lady who not only re-

fused to come to church herself but kept her daughters from

becoming believers. The next Sunday they went to her house,

picked her up and “carried her by main force to the church,

which was crowded to the door. Nothing daunted, they

passed her on over the heads of the people, right up to the

front. Gradually, as she listened to the story of Jesus, her

indignation melted into interest, and finally she became a be-

liever.”©1

It soon became obvious that the testimony of the Korean

converts was far more effective as an evangelistic agency than

the preaching of the missionaries. Mr. M. C. Fenwick, the

independent Baptist missionary, trained a whole corps of

Korean evangelists after the humiliating discovery that how-

ever hard he preached, “testifying in tears to the love of God

in Christ . . .
people simply laughed at me and said that was

all well enough for me, a Westerner, but they were Coreans."

One day he asked a Korean believer to testify and was as-

tounded at the result. “I saw how his testimony gripped the

people as mine had never done. . . . These Corean sinners

listened that day to Mr. Kim because he, too, was a Co-

rean. . .

."®
So strong was the tide of Korean evangelism that an Ameri-
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can reporter in Korea wrote that the missionaries no longer

needed to give time to evangelism themselves, so busy were

they “trying to keep up with the procession of native-made

converts mto the church. Every Christian becomes an evan-

gelist."

Still a third factor in the rise of the church was its sturdy

self-reliance in financial matters. The church was not only

self-propagating and self-governing, it was self-supporting.

In fact, one widely held theory of missionary strategy was

based on the proposition that the church could not actually

be self-governing until it was self-supporting. “It is as futile

in Asia as it is everywhere else to imagine that real inde-

pendence is compatible with financial dependence," wrote

one mission board executive.^

By 1908, out of 188 Presbyterian churches in Korea, 186

were entirely self-supportingTand it was not long before the

Korean Christians were contributing more to the upbuilding

of their church than they were receiving in missionary gifts

from abroad. In the first twenty-five years of its work in Korea

(1884-1909), the Presbyterian Board of Foreign Missions, as

could be expected, spent five times as much in Korea as the

infant Korean Presbyterian Church was able to contribute.

In the next twenty-five years, however, Korean Christians

matched the board dollar for dollar so that when, in 1934, the

Korea Mission celebrated fifty years of service in Korea, board

expenditures and Korean contributions over the years were

almost equals^

Now, in nearly all the churches of Korea, the stewardship

of Korean Christians far outstrips even the generous giving of

their American friends. Methodist figures for i960 show that

£ w.T.nu, (%
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of the 996 organized churches, 826 were fully self-supporting,

and the other 170 were on only a half-subsidy. Korean Meth-

odists themselves were contributing 95 per cent of the salaries

of the pastors and Bible women. Such figures take on added

impact when it is remembered that Korea’s economy is pre-

dominantly rural, that the average farm is about four acres,

and the average ner capita annual income is about eighty

dollars. Yet Korean Methodists give to their church an

amount equal to seven dollars for every man, woman, and

child in the church.'^"'

The Nevius Plan

Three of the factors cited above as contributing to the

spectacular growth of the church in Korea—self-propagation,

self-government, and self-support—are the three familiar pil-

lars of a policy of missionary work that is often called the

Nevius Plan, though as so summarized it did not originate

with Nevius.

John L. Nevius was a missionary to China who paid a most

significant visit to Korea at a time, 1890, when its mission-

aries were still feeling their way toward an over-all strategy

for the evangelization of Korea. Nevius had become disillu-

sioned with what he called the “old way" of carrying on mis-

sions—using foreign funds to hire national workers to build

up the church. He proposed instead a “new way" that mini-

mized as far as possible the use of paid national workers and

advocated that the national ^church be independent and

self-reliant from the beginnin^He took the three familiar

principles of self-propagation, self-government, and self-sup-

port and fashioned them into a uniquely disciplined pattern
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THE CHRISTIANS OF KOREA

of missionary strategy which, as practiced rather widely in

Korea, emphasized five major principles

:

1. Bible study. The Bible was made the basis of all Chris-

tian work and was taught systematically in winter and summer

Bible classes. It was religious education for all the people.

2. Self-propagation. Every Christian was expected to teach

the faith to others, not as a professional evangelist but while

carrying on his normal occupation.

3. Self-government. Groups of believers selected from among

themselves their own unpaid “leaders"; these groups were organ-

ized into circuits served by paid “helpers,” preferably but not

necessarily supported by the groups themselves.

4. Self-support. Each group was expected to build its own

church and call and support its own pastor. Until they were thus

self-supporting, they met in Christian homes and shared the

services of a circuit evangelist.

5. Missionary itineration. The missionary was to itinerate

widely, with a Korean “helper,” but avoided accepting pastorates

of Korean churches.

The Nevius Plan has been widely praised and widely criti-

cized. Criticism centers principally around the contention

that the plan radically over-emphasizes self-support and

makes money the mark of a church’s maturity. On the other

hand, Roland Allen, writing in World Dominion, compared

the Nevius method unfavorably with “St. Paul’s methods,”

chiding the Plan for not being radical enough. Self-govern-

ment from the beginning, Allen insisted, is as important as

self-support.'^'

To such thoughtful objections, defenders of the Plan as

practiced in Korea would probably reply: first, emphasis on

self-support is only one of several equally important aspects

A NATION ON THE RUN TO GOD

of a total missionary strategy; second, while money is never

the mark of the maturity of a church, it is often the cause of

its downfall, and in the long run, to over-subsidize a younger

church may prove to be a more tragic mistake than to under-

supply it with foreign funds.

At any rate, whatever its merits and demerits may have

been, the Nevius Plan was uniquely successful in Korea.

There is no disputing the fact that the Korean church grew

most rapidly in precisely those areas of the peninsula where

the Nevius Plan was practiced most faithfully. Not a few

have pointed out that the present period of schism in the

church is also the period of easier access to foreign funds and

discontinuance of the Nevius method.

New Relationships

The Nevius Plan, however, can no longer be considered the

operative principle of mission or church policies in Korea.

War first made it obsolete, and after the war new patterns of

church relations arose to challenge its continuing validity.

For thiry-nine months, from 1950 to 1953, marching and

counter-marching armies raked the peninsula from end to

end. The church was razed and stripped and its people left

hungry and homeless. The overwhelming relief and recon-

struction needs of Korea after the war made at least a tempo-

rary suspension of the principle of self-support inevitable.

How could a congregation that had scraped and saved for

years to build a church, only to see it burned before their

eyes by the Communists, be denied help from abroad in

building again?

At the same time a significant change in the world-wide
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Not all was growth and progress in the

Korean church during the years of its rising. There were times

when the Rising Sun of Japan seemed to eclipse the Risen

Christ. There were times when waves of bugle blowing Com-

munists threatened to add all of South Korea’s twenty million

people to the eight hundred million already behind the Cur-

tain. And there were times when the Korean church’s own

worst enemy was itself.

Japanese Persecution

'They are propagating Christianity in Korea, but pay no

attention to the interests of Japan, the sovereign of Korea,”

exclaimed an angry Japanese spokesman, Mr. Midoru Komat-

su. "While engaged in Christian propaganda work, the Amer-

ican Missionaries run schools and diffuse foreign political

and social ideas among the half-civilized people. The prin-

ciple of liberty is recklessly advocated among them. ... As a

result some Korean converts to Christianity are so senseless
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as to have recourse to radical action. . . . Under the mask of ,

Christianity . .

.
[they] have created the present disturbances.”^

Komatsu’s words were typical of an attitude on the part of

Korea’s Japanese conquerors that proved to be the first power-

ful check on the progress of the Korean church.

Japan had moved swiftly after her victory over China in

1895 to consolidate her hold on Korea. Only Russia contested

her claims, but Russia was brushed aside in the Russo-

Japanese War of 1904-05. In 1910 the five hundred-year-old

Yi dynasty bowed to the inevitable and four thousand years

of freedom came to an end. The annexation was a humiliat-

ing blow to a proud and sensitive people. Dr. James S. Gale

tells of a young man, suspected of dangerous independent

sentiments, who was arrested by Japanese police. "I am in

prison,” he wrote to his father. "Be patient, my son,” the

father answered, "we are all in prison.”'-*''

Japan’s militant colonizers were distrustful of the church

from the start, and not without reason. Nationalist senti-

ments boiled in Christian circles, though missionaries coun-

seled moderation and sought to avoid involvement in political 1

problems. Harassments of the church became increasingly

frequent. A Japanese pastor, after a trip to Korea, protested

the injustices he noted. "A company of Japanese soldiers,” he

wrote, "burnt down a Christian church from a mere fit of

passion. On another occasion a party of soldiers entered a

church during a prayer meeting and demanded lodging.

When asked to wait till the end of the service, they drove out

the congregation at theend of bayonets, and occupied the

church for the night.”@
World attention, however, was not aroused to the situation
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THE CHRISTIANS OF KOREA

until the notorious Conspiracy Case of 1912. A hundred and

twenty-three Koreans were suddenly arrested and charged

with a fantastic plot to assassinate the Japanese governor-

general, Count Terauchi, as he passed through Pyongyang.

Ninety-eight of the arrested men were Christians, among

them the most prominent Korean Christian in the country

at the time, Baron Tchi-Ho Yoon. It was at Yoon’s invitation,

it will be remembered, that Southern Methodists first entered

Korea. At the time of his arrest he was vice-president of the

Korean Y.M.C.A. and principal of a Methodist academy in

Kaesong.

Some of the charges brought against the accused were ridic-

ulous. Chin-Hyong Kiel, son of Korea’s best-known evange-

list, the Rev. Sun-Chu Kiel of Pyongyang, and brother of Dr.

Greenfield Kiel, the present general secretary of the Korean

National Christian Council, was charged with singing a dan-

gerously inflammatory anti-Japanese song at a secret meeting.

The “secret meeting” was a party, and the song was
<rWay

Down Upon the Swanee River.” Two missionaries, the Rev.

George S. McCune and Dr. S. A. Moffett, though not ar-

rested, were publicly accused of stirring up students to attack

and of packing guns for the plotters in orange crates, yet Dr.

Moffett was not even in the country at the time of the alleged

crime. Excruciating torture was used to wring confessions

from the prisoners. C. H. Kiel never recovered from the treat-

ment he received. Finally, though all of the men publicly re-

pudiated their forced confessions in open court, sjg^were

found guilty and imprisoned, among them Baron Yoon. The

lesson was not lost on Korea’s non-Christians. It was no

longer quite so popular to become a Christian.
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More subtle pressures were also brought to bear against the

church; the government began to strangle it with red tape.

Medical regulations in 1913 made it increasingly difficult for

missionary physicians to obtain licenses to practice in Korea.

New regulations in 1915 brought all religions under bureau-

cratic controls, and voluminous reports were demanded on

the teachings, methods of propagation, and qualifications of

ministers and preachers. Censorship was rigid. Most serious

of all, Christian schools were presented with a ten-year dead-

line to meet new requirements forbidding the teaching of re-

ligion as a curricular subjecrrTo anxious Christians it seemed

that the Bible, central in the whole structure of the church’s

school system, was about to be forced out of the schools.

Moreover, as enforced secularization began to deprive the

Christian schools of their distinctive religious values, they

were challenged and eclipsed in academic prestige by the rise

of the government educational system. In 1910 Korea had

more students in Christian schools than in public schools,

but by 1918 the number of students in government schools

had outstripped the students in Christian schools three to

one.*^

But “when a people saturated in the Bible comes into

touch with tyranny,” wrote a visiting British correspondent

in Korea, “either one of two thjngs happens, the people are

exterminated or tyranny ceases.’ in Korea in 1919 it appeared

to most observers that the people were courting extermina-

tion. They arose in a massive nonviolent demonstration for

freedom to which Japanese militarists responded with a bru-

tality that shocked the world. Korea’s Christians had insisted

on non-violence as the price of their participation in the
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THE CHRISTIANS OF KOREA

movement, so on March 1, as the people rose against their

oppressors, they marched under instructions that read:

‘Whatever you do, do not insult the Japanese; do not throw

stones; do not hit with your fists, for these are the acts of

barbarians.”

It was naive; it was hopeless; it was Christian; and since

fifteen of the thirty-three signers of the Declaration of Inde-

pendence were Christians, the church was particularly vul-

nerable to retaliation. Nearly every Christian pastor in Seoul

was jailed. Police with drawn swords rushed the nonviolent

demonstrators. When Christian nurses from Severance Hos-

pital hurried out to bind up the wounds of the injured, they

were arrested too. Soldiers stopped passers-by and asked, “Are

you Christian?” If they answered “Yes,” they were beaten. If

they answered “No,” they ,were released. In rural areas, the

brutality was unspeakable.'1^
If Japan’s militarists, who had strangled Christian growth

in Korea by ten years of pressure, now hoped that they could

finish it off with a show of terror, they dangerously miscal-

culated both their own strength and the resilient courage of

Korea’s Christians. The year 1919 did not wipe out the

church; it ushered it into a new period of growth.

Part of the reason for this change was that the demonstra-

tions purged Korea’s soul of ten years of shame and recov-

ered for the nation its self-respect. Japan’s brutal persecution

of Christians for their share in the independence movement,

far from discrediting them, had precisely the opposite effect.

It spotlighted them as heroes and martyrs for the whole

country. To be a Christian was to be a patriot again.

Outraged world opinion brought an abrupt halt to Japan’s

Z i* f.fl. Sf. g. ff.
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suppression of the independence movement. “No neutrality

for brutality,” said the missionaries, openly appealing for

outside support for the oppressed Koreans. The Federation of

Churches in Japan sent the secretary of the mission board of

the Japanese Methodist Church to appraise the situation. His

report was a stinging rebuke to his own country. In brief, he

accused Japan of crippling Koreans educationally; systemati-

cally forcing Korean farmers off the land; military tyranny;

and cultural annihilation of all things Korean. In conclusion

he called for a campaign to raise money anwng Japanese

Christians for the Koreans and their churchesS^

As a result of world pressures the Japanese government in-

stituted a new and gentler Korea policy, and Christians leaped

to take advantage of it within the church. Evangelistic cam-

paigns were vigorously promoted, notably the Methodist

Centenary, celebrating one hundred years of American Meth-

odist missions. Its leader was the Rev. J.
S. Ryang, who later

became the first Korean Methodist bishop. Christian schools

won a reprieve and pressed forward. In i92 3 >
tw° y®818 before

the deadline that would have forced the Bible out of the

curriculum, an agreement was negotiated, permitting private

schools that succeeded in meeting high government educa-

tional standards to be “designated” as the equivalent of gov-

ernment recognized schools but retaining the right to teach

religion.

New difficulties, however, soon beset the church, and the

years from 1925 to 1929 saw another decline in growth. The

most obvious factor causing the decline seemed to be an

economic depression, world-wide in its effects, but aggravated

in Korea by Japan’s colonial policies. Energetic and resource-
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ful, the Japanese undeniably improved Korea spectacularly,

but they impoverished the Koreans. Eight out of every ten

Koreans, according to the census of 1928, depended upon

farming for a living, but paddy field by paddy field, Korea’s

emerald green rice lands were slipping into the hands of the

Japanese. And taxes levied againstJhe hard pressed Koreans

increased threefold in nine years.

The effect of the depression upon a self-supporting church

was to starve it of fulltime paid leadership. A 1927 study of

church giving in Korea concluded that the church was pay-

ing only half enough toward an adequate income for its

church workersr^The principle of self-support, said critics

of the Nevius Plan, had arbitrarily frozen the church at too

low a level of development, intellectually and culturally. It

simply didn’t have the resources to train and retain qualified

leadership.

The problems of economic depression soon faded before a

far more serious threat, a revival of Japanese militarism. In

the early 1930’s Japanese nationalists lifted their eyes to the

Chinese mainland and began to dream of continental con-

quest. But to conquer a continent, as Japan knew and as

others sometimes forget, the nation needed more than an

army; it needed a faith. And unfortunately, even a false faith

will do, as the Communists have discovered. This false faith

the militarists had ready-made for them in Shinto, which is

popularly known as the worship of the Japanese Emperor as

the divine descendant of Amaterasu, the sun-goddess. To

bind the whole Empire into a fighting, fanatic force for

world conquest, Japan proceeded to try to force this faith on

all her people—even the Koreans. Shinto shrines began to
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appear in every town. Government schools were ordered out

en masse to Shinto ceremonies.

Private schools at first were exempted from these cere-

monies, but in 'the fall of 1935 the missionary principals of

two Christian schools in Pyongyang were invited to a confer-

ence of educational leaders. As the conference opened, re-

ports Dr. Allen D. Clark in his History of the Korean Church,

which gives the best summary of the Shrine Question, the

governor rose and said, “Before we take up the agenda we
will all go by car to the new Shinto Shrine and worship.”

The missionaries objected. “Your honor,” said Dr. George S.

McCune, president of Union Christian College (Soongsil),

“[we] must ask you to excuse us ... it is impossible for us,

as Christians, to take part in such ceremonies.” McCune was

angrily ordered home and given sixty days to reconsider or

lose his permit to teach.

Seriously disturbed, the missionaries then called a meeting

of the pastors in the city and asked for advice. All but one

of the pastors urged them to stand by their convictions. “We
know that the worship of deified spirits at the shrines is con-

trary to God’s commandments,” said the pastors’ spokesman.

“We also know that terrible pressure will be put on the

Korean church, which many of us will not be able to with-

stand. Therefore we ask you missionaries today, while we are

able to speak, ^/protect the faith of the church, no matter

what happens.’
yiThen, sewing the garments of faith around

them, the pastors went out to face the future, and in that

future not all retained the faith.

Pressures mounted from reasoned pleadings to savage vio-

lence. Dr. McCune was driven from the country in six
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months. An attempt to reach a compromise understanding

between church and government failed. It had been hoped

that a distinction might be made between two different types

of Shinto ceremonies: specifically religious ceremonies, on

the one hand, and national patriotic observances, on the

other. But such a distinction was not readily maintained.

Pressure fell first on the schools. Some Christian schools

closed rather than compromise. Others stayed open, fearing

that if they closed they would only be driving their students

into government schools beyond all help from Christian ad-

I visers. Then pressure fell on the churches. Police came to one

I presbytery and said, ‘‘You already worship three Gods, Father,

Son, and Holy Ghost. All we ask you to do is add a fourth,

the Emperor. Why balk at such a little thing?''

Japanese church leaders urged the Koreans to accept a

f workable compromise. “Treat the ceremonies as only patri-

V otic, like saluting the flag," they urged. “Let that ease your

consciences. But don't insist on a government denial of their

religious nature." To some this seemed a reasonable solution

p
of the problem.

The matter reached its climax at the 1938 meeting of the

Presbyterian General Assembly. All four hundred delegates,

missionaries as well as Koreans, were called to local police

stations before being allowed to leave for the Assembly.

Police bluntly told them that the Assembly must pass an

t
action approving Shrine worship. No debate and no negative

votes would be permitted. When some delegates thereupon

determined to absent themselves from the meeting, they were

sent up under police escort. The Assembly finally approved

the shrine resolution, without allowing debate or a negative
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vote. This action gave the police a tool with which to destroy

all resistance throughout the church.'^

After Pearl Harbor, when all missionaries had been forced

from the country, an ardent Shintoist and rabid militarist

was made govenj^r general of Korea. In 1943 abruptly

suppressed three Korean denominations—the Holiness

Church (established by the Oriental Missionary Society),

the Seventh-day Adventists, and Fenwick's East Asia Chris-

tian Church (Baptist)—because of their emphasis on the

Second Coming. The return of Christ implied, he believed,

an end to the Japanese Empire. Pastors were arrested and
tortured for failure to attend Shinto ceremonies. The num-
ber of Christians who suffered imprisonment for their faith is

estimated at about three thousand, of whom some fifty paid

the price of martyrdom. Uncounted numbers “abandoned
the visible church in order to maintain the highest standards

of the invisible church," escaping to mountain villages, or

worshiping only in private?^

About a month before the end of the war the final blow
was delivered. All denominational distinctions were ordered

abolished, and all the churches were squeezed into one
tightly controlled organization, the united “Korean Chris-

tian Church of Japanese Christianity." Christians were

K shocked when a Shinto priest led a procession of Christian

pastoreto the Han River for the opening ceremony of purifi-

cationrlt was a bizarre and frightening spectacle, explaining,

perhaps, some of the passion of later church controversies

over collaboration and throwing light on Korean Christian-

ity's present resistance to proposals for church union.

A few days after this forced union large numbers of church
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leaders were arrested, including even some of those who had

co-operated with the government. On the day of the Japa-

nese surrender, they were released. Only later was it discov-

ered that their execution had been ordered for August 1

The surrender was August 15. Japan’s early capitulation after

the HiroshimaJ?ombing saved more than Amencan an

Japanese lives.^
.

.

But contrary to all their expectations, liberation, so deliri-

ously greeted by Korean Christians, only exposed them to

deadlier peril. Communists in the north, and schisms in t e

south confronted the church with unexpected danger.

Communist Pressures

Only for a few short months were Christians in the north

able to rejoice in freedom, but in those months they pro-

ceeded to reorganize their churches. Presbyterians formed a

temporary northern General Assembly, pending reunion with

the churches of the south from whom they had been cut off

by the arbitrary division of the country at the 38th parallel.

A country-wide Freedom Memorial Evangelistic campaign

was launched. The Presbyterian Theological Seminary in

Pyongyang, closed in protest against Shrine worship, was re-

opened, and when Dr. W. N. Blair, the only missionary

allowed briefly back into Communist North Korea, v|jted

it in April, 1947, he found 164 students in attendance^

But communism is a more constrictive totalitarianism than

Japanese militarism ever had been. There were three stages

of the Communists’ attack on religion as an organized force.

First, in 1946, they broke Christian attempts to organize

politically for freedom. The Rev. Kyung-Chik Han s Social
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Democratic party was smashed in the far north, at Sinuiju.

In Pyongyang the Rev. Hwa-Sik Kim’s Christian Liberal

party was likewise brutally suppressed, and Mr. K^l with

forty of his colleagues died in prison or disappearedS-^

Next the Communists tried to enslave the church. They

organized a puppet Christian League to bully the church

into support of the Communist regime, and when Christians

responded by boycotting the League, the Communists made

membership in the League mandatory for all church officers.

But by 1950, though the Methodist and Presbyterian semi-

naries had been forcibly combined into one “Christian Semi-

nary,” the League had proved itself so much a failure that

the Communists despaired of ever winning control of the

church and moved instead to wipe it out. This was the third

and final stage of their religious policy: extermination.

Church buildings were confiscated and leaders were impris-

oned and, as the Korean war progressed, wherever Commu-

nist control was threatened by allied advances, the retreating

Communists invariably massacred the Christians to prevent

their liberation. How many perished in this way is not known,

even estimates of the number of Protestant ministers mur-

dered by the Communists vary, but there were probably over

four hundred who were killed.

At the end of 1950, as the United Nations troops fought

across the 38th parallel and made their victorious way to the

icy Yalu, the Communists lost control of North Korea.

Many thought that after five years of Communist persecution

there would be no North Korean church left, for a modem

dictatorship can wipe out all organized resistance in such a

length of time. But as the Communist capital fell, a high
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ranking American general was flown in from Tokyo. He

entered Pyongyang on a Sunday and found the streets choked

with Koreans. “A welcoming demonstration?" he asked an

aide. “No," replied the officer. “They tell me those are

Christians going to church."

But the Curtain fell again. Chinese troops moved across

the Yalu in December, 1950, and the U.N. forces, caught

by surprise, regrouped, retreated, and their retreat came peri-

lously close to being a rout. Millions of North Koreans chose

to flee south with the retreating U.N. troops rather than stay

to live once more under the Communists. Five years had for-

ever destroyed any illusions they might have had about a

better life under the leadership of the Party. And so they

fled, with or without their belongings. Among them were as

many of North Korea’s Christians as were able to move.

As the Red armies approached one town on the east coast,

Korean Christians besieged a missionary turned chaplain,

Harold Voelkel. “Our lives and our children’s lives are in

your hands. Take us with you/’ they said in simple trust. But

what could the chaplain do? It was all the army could do to

evacuate its own. It had no time for refugees. At the last

moment, however, an overworked Chief of Staff granted per-

mission for three thousand Koreans to be given army trans-

portation out of the encircled city of Hamhung, and the

chaplain raced through the dark streets of the falling city to

gather them in.

In one little Holiness church the congregation had gath-

ered to meet death together. All hope of escape gone, they

had decided to come together and pray on their knees m

God’s house as they waited for the Communists to return.
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“Lord, send us a Moses to deliver us out of bondage," the

leader prayed as the people wept. At that moment the chap-

lain’s Korean aide opened the door, took in the situation at a

glance, and with a Korean’s love of the dramatic, pointed to

Harold Voelkel and shouted, “Moses has come!" And the

congregation went with him, and crossed the sea in safety,

and were free. Four and a half million refugees fled into

South Korea in those few months—all things lost, but free-

dom gained.

There are not many Christians left in North Korea now.

All who could, escaped. “Do you ever see Christians going to

church back there across the line?" a defector was asked.

This was in i960, and such defections were and are rare. But

occasionally a man, like this reporter, manages to slip across

at the armistice headquarters in Panmunjom. The defector

thought for a moment before answering the question, “No.

There are some churches still standing," he said, “but they

are used by the Communists now. I don’t know of any Sun-

day services." “Don’t you even hear any church bells ring on

Sunday?" he was asked. “No," he replied, “they don’t ring

any more."

The church bells are silent, and the churches are empty,

but it is not true to say that there are no Christians there.

A Swiss member of the neutral nations truce team tells of an

evening when the team was invited to a party given by Com-

munists in Kaesong, which is across the 38th parallel. As the

United Nations representatives drove through the streets of

the Communist city, there suddenly floated out from an open

window the sound of a voice singing. The Korean words were

unknown to the Swiss member but he recognized the hymn-
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“Jesus Loves Me." Someone wanted the truce team to know

that there are Christians still in North Korea.

Division in the South

While Christians in the Communist north, silent and

scattered but still surviving, were proving once again the old

truth that “religion is like a nail; the harder you hit it the

deeper you drive it in," Christians in the south were discov-

ering that freedom and power and prosperity can sometimes

pose greater problems for the church than persecution.

Statistically the church was flowering. Congregations over-

flowed the churches, and the churches overflowed the towns

—tent churches, wooden churches, mud churches, churches

made of flattened beer cans, churches made of brick, and

even cathedral-like churches of polished stone. But not always

was everything well within the church. The trouble with

Seoul," more than one Korean has said in recent years, is

that it has too many automoblies, too many tea houses, and

too many churches." They are not bitter so much as dis-

appointed, these non-Christian Koreans when they talk about

the church. For years, although they had never joined the

church, most of them had respected it and appreciated its

brave part in the long Korean fight for liberty. They even

turned to it for leadership. When the Republic of Korea

chose its first president and first national assembly in 1948,

the president, and most of his cabinet, and 25 per cent of the

assembly were Christian—and that in a country not yet 7

per cent Christian. But now with freedom won, and the

whole nation looking to the church for guidance into free-

dom, the church began to fall apart.
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