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;H E N dodrines of pure

revelation are oppo*^

fed, it is the duty of

all who believe them,

to appear in their de^

fenfe ; and this is really engaging

in a noble caufe : It is ftanding up
for the honour of the great God^
againft thofe v^ho fet their imperfect

reafon, and proud conceits, above

infinite wifdom : To ftrive for the

faith once delivered to the faints, is

moft necefFary, when it meets w-ith

the Gontradidion of finners. As
A 2 error



iv The Preface.
error never raged with greater vio-

lence than it does in our unhappy
times, and as lukewarmnefs never

difcover'd it felf more, than in the

prefent day of darknefs, it never

could be more expedient than now,

to plead for the glorious gofpel of

the bleffed God. The fufficience

of the light of nature isWarmly
contended for, by fuch as do not

profefs to rejeft revelation ; and

moft of the dodrines of fcripture

have been given up, one after ano-

ther, by fome who yet declare that

the Bible is their religion. It is

therefore now time, if ever, for

thofe who fee no realbn to renounce

the old Proteftant dodrines, the

glory of the Reformation, to bear

their teftimony againft the errors of

the day, and to ftand up for the

great truths, which have been hand-

ed to them by their fathers, and

which they embrace, not merely

becaufe they have received them
from
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from the worthies who have gone

before them, but becaufe, after ltri6t

and impartial examination^ they

find, that thefe, and no other, are

the doftrines reveai'd in fcripture.

Near two years lince, fome Gen-

tlemen, who, it is to be hoped,

have a true zeal, and a hearty con-

cern, for the intereft of Chrift,

judged it proper to ftrt upa Lefture%
for one winter and fpring feafon,

that a courfe of Sermons might be

preach'd, in defenfe of feveral truths^

which they reckoned to be of the la ft

importance, and which are, in our

time, violently oppofed. Nine Mi-

nifters, who w^ere chofe for this

work, cheerfully undertook it.

When this courfe was finifh'd, it

was the unanimous defire of the

Gentlemen, that they would print

* This Le^^ure was begun at the Meeting in

Lime-flreet, where the Reverend Mr. Bragge ftated-

ly preaches, on November 12, 1730. and was con-

tinued weekly till April 8, 17 31.

their



vi The Preface.
their Sermons ; with which requeft

they have complied, hoping to do
fome fervice, if it is only by efta-

blilhing wavering minds in the great

doctrines which are now matter of

conteft.

Thefe Difcourfes we now fubmit

to the candid perufal of ferious and

judicious perfons. We have not en-

ter'd upon the direft proof of the

truth of our holy religion, becaufe

it was not our defign to engage

with proper Deifts, but with erro-

neous profeflbrs of Chriftianity.

The great doftrines of the bleffed

Trinity, and of the Perfon of Chiift,

we have not meddled with ; feeing^

feveral of us have treated largely

upon them before, and our labours

are in many hands. Some thoughts

which we had not time to deliver

from the pulpit, we have taken the

liberty to add. The bodily indif-

pofitions of fome of our number,

which ended in death, as to one,

who
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who was a real credit to the caufe,

have occafioned a much greater de-

lay in publifliing this work, than
was appehended, when it was firft

put to the prefs, which is near a

year fince*

We can each of us fay, as to our
felves, that we have advanced no-

thing but what we believe to be
true, and agreeable to fcripture.

Ifany, with meeknefs, gravity, and
impartiality, Ihall think fit to obje£t

againft what we have laid down,
we hope, we (hall be enabled, by
the Holy Spirit, to plead for the
things of God ; being defirous of
nothing more than to eftablifh the
truth, as it is in Jefus : But if any
fhould purfue us with rancour and
reviling, with banter and grimace,
we ftial] pafs by fuch treatment with
pity and filence : Or, fhould they,
who ihall be difpofed to animadvert
upon what we have delivered, in

the following Sermons, charge upon
us
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us the fentiments of particular per-

fons, we Ihall leave thofe concern'd

to vindicate their own tenets.

We recommend the whole of

what we have done to the bleffing

of that good Mafter^ for whofe
glory we plead, and whofe battles

we light : And we would humbly
hope that our great God and Saviour

JefusChrift, the word of whofe pa-

tience we defire to keep, and in de-

fenfe of which we now appear, will

make our endeavours to be of real

fervice,^to eftablilh pious perfons in

the belief of the dodrines in difpute^

and to furnifli them with fome wea-

pons, to repel the attacks of gain-

fayers.

June 15,

1732.
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Itke (f^^a^4m^

LordJhalllC

againfi him.

come tn

100 of the

a ftandard

T is a glorious truth, which
refledts light on the whole
gofpel, and adds luftre to all

theworks ofGod; that what-

ever God doth, or fufFers to

be done, be it in the church,

or in the world, is for the manifeftation

of his own glory. To this great end, that his

glory may ftiine forth the brighter, his works

of nature are made to fubferve his deligns

of love and grace ; the firft Adam, at the

head of this lower creation, was but the

figure of him that was to come. Dark and

difmal as the veil is, fin hath fpread over

all nations, and great as the confufion

is, which it hath hurl'd quite round the

B 2 globe.



The Spirit^s Standard lifted up

globe, all in the end will be fo over-rul'd,

as to be an eternal illuftration of the glory

of God, as it fhines forth in the face of

Jefus Chrift. The fcattering caufed by fin

would not have been fuffer'd, but to make
way for the gathering together of the

whole eleftion of the Father's grace, in a

far more glorious Head. Of which you

read % '' That in the difpenfation of ful-

nefs of times, he might gather together in

one all things in Chrift, both which are in

heaven, and which are on earth, even in

him." Full as hell is of darknefs, the

glory of God's vindictive juftice (hines

brightly therein 5 and full as the enemies

are of wrath, be they men, or devils, all

their wrath ihall be made to praife God.

I fhall not confider thefe words in their

connexion , fo to do, would take up too

much of your time : but, in fpeaking to

them, I fhall obferve the following me-

thod.

I. Who the enemy is the text fpeaks of,

fhall be my firft enquiry.

II. Why the enemy is at any time fuf-

fer'd to come in like a flood, fhall be

my next.

III. I fhall let you fee how remarkably

the Spirit of the Lord hath all along

lifted up a ftandard againft them,

* Eph. i. |o,

IV.
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IV. I fhall produce the ftandard which
we, who are fet for the defence of
the gofpel, fhould, as enabled by the
Spirit, be now lifting up.

V. Who the prefent enemy is, which
threatens to come in like a flood,

fhall be my laft enquiry: And fo
I fhall acquaint you with the defign
of this Lecflure; and conclude with
the joint rcquefl of your Leftu-
rers.

I. I fhall begin with the firfl of thefe;
which is to tell you, who the enemy is,

my text fpeaks of.

The truly gracious, of any denomination,
are not to be numbered among the enemy.
Thefe may differ among themfelves, and
labour under miftakes about lefs matters;
but being one Spirit with the Lord, they
are enabled, whereunto they hav^e attained,

to walk by the fame rule. Being taught
of God, they are brought to acknowledge
every good thing in Chrifl, that is to be
found in one another -, according to that
golden rule, which regulates the commu-
nion of faints \ « That the communica-
tion of thy faith may become eiFed:uaI,
by the acknowledging of every good thing,
which is in you in Chrifl Jefus." Wa^

^ Phil. 6.

B 3 this
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this rule of Chriftian fellowfliip more ob-
ferv'd, we fhould differ without falling

out. The unity of the Spirit would be
preferv'd, at another rate than it is> in the

bond of peace ; neither would the people
of God kindle fire on earth, or call for fire

from heaven to devour one another. Nei-
ther babes, nor men, nor fathers in Chrift,

are the enemies my text fpeaks of; but
the feed of the ferpent are ; who, in num-
berlefs inftances, have difcover'd, and arc

ftill difcovering their bitter enmity againft

the feed of the woman. The people of
God, whofe New Teftament name is that

of the faints, and faithful in Chrift Jefus,

have all along had their enemies. Righ-
teous Abel had a cruel enemy, bloody Cain.

Thus the patriarch Jacob had a fierce ene-

my, profane Efau. Jacob, to be fure,

took a wrong ftep to obtain the blefling j

who was fuffer'd thus to come at it, that

it might appear he deferved it no more
than did profane Efau ; who difcover'd the

plague and enmity of his heart, by refol-

ving on the death of his brother. Thus
Ifrael, under the Old Teftament, had ma-
ny and fierce enemies ; there was Pharaoh,

king of Egypt, with his cruel counfellors j

there was Goliah of Gath, with his Phili-

ftines; there was Senhacherib, king of Affy-

ria, with his railing Rabfhakey ; there was

Nebuchadnezzar, king of Babylon, with
many
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many more. Their own idolatrous kings

were fome of Ifrael's worft enemies ; who
were fo ourrageoufly wicked, as not only
to lay afide the worfhip of the true God,
but to place their idols in his temple : the
calves at Dan and Bethel were very provo-
king 5 but idols in the temple it felf were
more fo.

The top inftance of the enmity which
lives and reigns in the feed of the ferpent,

is the treatment which Chrift and his apo-
files met with, in the fulnefs of time, a-

mong the Jews, and wherewith his gofpel

and witneffes are ftill treated. One would
have thought, that, confidering who Chrift
was, ana on what kind errand he came,
he fliould have had no enemy, efpecially

among his own : the prophefies relating

to the fufferings of the Meffiah, were as

unlikely to have had their accomplilhment,
as that of the kings of Europe, their con-
fenting to give away their power to the
beaft : but accomplifh'd they were, which
is a wonderful proof of the truth of the
Chriftian religion. Never had any more
enemies, nor fiercer, than Chrift had.
They who waited for the confolation of
Ifrael, were his friends ; but how few
were they ? The reft, from them that fate

in the gate, to them that deferved the
flocks, were his enemies: he was the fong
of drunkards, as well as the envy of the

B 4 San-
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Sanhedrim. His brethren did not believe

in him, which was a plain proof he was

no cheat -, for had he been fo, to be fure

his brethren would have been let into the

fecret, and his near kinsfolks went forth

to take him ; he paffed for an enemy to

Caefar among the rulers, and for a mad-
man among his relations.

Thus his apoftles, during the courfe of

their miniftry, had their enemies ; few

died a natural, but mpft a violent death ;

fealing the teftimony they bore to the

truth, as it is in Jefus, with their blood.

How was perfecuting Saul perfecuted,

when he came to be a Chriftian ? Hell

foon turn'd the tables upon him, and was

in an uproar againft him. Thus the pri-

mitive faints had their enemies, both at

Rome and at Jerufalem, and every where

elfe. Where-ever the feed of the woman
had any footing, the feed of the ferpent

fent out a flood of perfecution to deftroy

them. Witnefs the ten bloody perfecutions

under Rome Pagan 5 which have been

out-done by Rome Anti-chriflian : the

dragon filTd himfelf with the blood of the

faints 5 but the fcarlet whore hath often

made her felf drunk therewith. In the

maifacre at Paris, flie drank the blood of

an hundred thoufand Proteftants ; and of

three hundred thoufand in that of Ireland

;

and of a million in that great perfecution

of
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of the Waldenfes, and of the Albigenfes.

How did (he begin to glut her felf with

Englifh blood, during the fhort reign of

bloody queen Mary ? Our civil rites, as

Englifhmen, have all along had their ene-

mies : how forward were many, during

the reigns of king Charles and of king

James, to have introduced flavery, as well

as popery ? And are there not ftill among
usfome who would be glad was the prince

abfolute, and the clergy independent ?

Hath the reformation no enemies among
us ? Are all dead and gone who hate to be

reformed ? Hath the Revolution no ene-

mies? The Proteftant fucceffion in the

royal houfe of Hanover no enemies ? It

was to be wiih'd they had none -, but ene-

mies,^to be fure, they have ; though, blef-

fed be God, their numbers leflen, as light

encreafeth.

Thus the dodrines of the gofpel have

all along had, and Itill have, their enemies.

The dod:rine of the Refurredtion had fo ;

of which number were Hymeneus and
Philetus, who faid it was paft already''.

And fo had the dodrine of Chrift*s true

and proper divinity, of his incarnation, of

his fatisfaclion, of his imputed righteouf-

nefs, and of his efficacious grace. Thus
much may fuffice, by way of anfwer to

the firft enquiry.

^ I Tim. i 20.

2 II.
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II. My next enquiry is this ; why is the

enemy fufFer*d, at any time, thus to come in

like a flood ? Towhich I anfwer, in fix things.

I. It is for the manifeflation of his

glory, who works all things after the

counfel of his own will, thus to fuiffer

it 'y who can and will bring glory to him-
felf, even praife, which is the top of
glory, out of all the inftances and attacks

of the enemies wrath \ " The wrath of
man fhall praife thee;" which holds as

true of the wrath of devils. Had not

Chrift, the feed of the woman, been an
over-match for Satan, one abundantly able

to bruife his head, the old ferpent had not

been fuffer'd to enter paradife, nor to tempt
our firfl parents, and leaft of all to prevail:

but fuper-creation grace would have inter-

pofed s for to be fure, that grace, whence
is our recovery by Chrift the fecond Adam,
could have prevented our fall in the firft.

Was not the King of faints able to caft the

man of fin, as a millftone, into the fea of
God's judicial wrath, to rife up no more
for ever, Anti-chrift had not been fuffer'd

to fhew himfelf, and much lefs to wear a

triple crown at Rome. The doing of

which will out-fhine IfraeFs deliverance

out of Egypt, and Pharaoh's being drown-

ed in the red fea ; by this Chrift will get

^ Pfal. Ixxvi. lo.

unto
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1

unto himfelf a glorious name of pralfe,

and be eternally exalted; whofe glory, as

Man and Mediator, will be but the greater,

in God's falvation, for all the oppofition it

meets with from the enemy. It is with
Chrift, the Sun of righteoufnefs, as it is

with the natural fun ; we may darken our
houfes, and fhut out the light, but can-

not darken the fun : fhould all eyes be
put out, the fun would remain as full of
light as ever ; the feeing eye adds nothing

to the fhining fun, that is the fame whether
the horizon be full of clouds, or without
them : its light and heat are but the more
manifefted and recommended, by our win-
ter feafons, and long nights.

2. It is alfo for the trial and exercife of
all his people's graces that this is fuffer'd.

As the caih of the nation (hould not be
lock'd up, nor hoarded, but traded with;
fo the graces of the Spirit are talents of
fuch worth and ufefulnefs, that God will

not have them hid in napkins. Untry'd
faith is uncertain faith, which holds true

of the reft of our graces. Had not Abra-
ham's faith been try'd, he had not been
caird, in the word of God, the father of
the faithful, an higher title than his being
the father of many nations, or Adam's be-
ing the father of all mankind. The trials

and temptations of the people ofGod can-

not be fet in a fweeter light than they are,

by
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by the apoftle Peter % " Wherein ye greatly

rejoice, though now for a feafon, if need
be, ye are in heavinefs, through manifold
temptations. That the trial of your faith

being much more precious than of gold

that perifheth, though it be tried with fire,

might be found unto praife, and honour,

and glory, at the appearing of JefusChrift."

Faith alone, becaufe of its ufefulnefs, is

here mentioned ; but all other graces are,

doubtlefs, included. How fhall the fol-

lowers of the Lamb be brought off more
than conquerors in the end, if they meet

with no enemies in the way ? Faith*s vidto-

ries fuppofe a field of battle; aflefli lufting

againft the Spirit, a tempting world, and

a raging devil. Mean and contemptible, as

the followers of the Lamb are, in the eye

of the world, they will out-fhine all its

Caefars in the day of Chrift's appearance.

Thanks be to God, who giveth us the

vicflory, will be their tribute of praife

above in glory ; for none in heaven facri-

fice to their own net, nor burn incenfe to

their own drag; but fhout grace, grace,

and will do fo for ever.

3. It is to roufe and awaken the wife

virgins that this is fufFer'd ; who, in flum-

bering and fleeping with the foolifh, a<ft

below their charader, as they are God*s

witneffes, and God's remembrancers 3 who

are
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are to buy the truth, as it is in Jefus, at

any rate, but to part with it for no price :

they are ahb to give the moft high no reft,

until he fo eftablifh Jerufalem, as to make
it the praile of the whole earth. Now a

fleepy, drowfy, lukewarm, indifferent frame

ill becomes perfons who are placed by God
in fo high a poft, on whofe diligence and

watchfulnefs fo much depends.

4. This is fuffer'd, that the followers of

the Lamb may take unto themfelves the

whole armour of God. No piece of which
can well be fpared ; neither the girdle of

truth, than which nothing is more dread-

ed by the father of lyes ; nor the breaft-

plate of righteoufnefs, that is, of Chrift's

imputed furetyfhip righteoufnefs, which
defends and fcreens the heart from the

thunders of the law, as a broken covenant,

and from the lafhes of confcience for the

breach thereof: neither can the faint's (hoe

be any more mifs'd, than the faint's breaft-

plate ; for the gofpel of peace, received

in the love of it, promotes practical god-
linefs, more than all the thunders of Si-

nai. And as for the fhield of faith, we all

need to be farther taught how to manage
it : it is among our graces like the fun
among the planets ; neither can we, who
are as brands pluck'd out of the burnino-,

be without the helmet of falvation, or lay

afide the fword of the Spirit, which is the

Word
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Word of God; becaufe we wreftle not with

flefh and blood, but with principalities and
powers, and with fpiritual wickedneffes in

high places y with the rulers of the dark-

nefs of this world, who fit at the helm at

Rome, at Conftantinople, in the Eaft and
Weft-Indies.

5. This is fuffer'd to put thofe who arc

one fpirit with the Lord, upon looking up
for a frefh anointing. Your having had
him as the former rain, in your regenera-

tion, fhould encourage you to afk, and to

expedl him, as the latter rain, to the end
of life: who, as certainly as he hath laid

the firft, will bring forth the top-ftone

with fhouting, not the Arminian fhout of

free will, but that of free grace unto it.

To war as well as to worfhip in the Spirit,

is what all the followers of the Lamb are

called to : Satan is fure of vid:ory when-^
ever you go forth againft him in your own
fpirits; a look unto Chrift, your Head,
for a frefli anointing is of the utmoft con-

fequence,when we are called forth to battle.

6. I may add, this is fuffer'd, to baifle

and confound the enemy, who have miffed

the mark, as oft as they have bent their

bow, and fhot their arrows. Thus they

miffed it, in putting Pharaoh upon de-

ftroying the males in Ifrael, as foon as

born ; for then was Mofes, Ifrael's deli-

verer, born, who had not been took up by

z Phi-
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PharaoVs daughter, and educated in all

the learning of the Egyptians, had not his

parents been forced to expofe him. Ne-
ver was Satan more defirous to accomplifli

any thing than the death of Chrift ; who,
by dying, deftroyed him that hath the

power of death, who is the devil : where
the enemy hoped to have triumphed over

him, he fpoiled them ; whofe crofs proved
their overthrow, and his refurreftion their

entire defeat. Thus in the pit which they

dug for Chrift, were their own feet taken.

III. I ihall now give you fome memora-
ble inftances of the enemies coming in like

a flood ', and let you fee how vidlorioufly

the Spirit of the Lord hath, all along,

lifted up a ftandard againft him.

I. How like a flood did the gates of hell

come in upon all mankind, when the old
ferpent had artfully drawn our firft parents
into fin? Then, if ever, was there joy in

hell ; but hell's joy was but like a flafh of
lightning ; for in the evening of that dark
and gloomy day, did the glorious light of
the gofpel firft break forth. That the old
ferpent was by when the threatning was
pronounced, is very manifeft, he being
the firft that was fentenced : to whom the
firft promife, Jf it was underftood by him,
muft have been like a clap of thunder, be-
fore which he fell 5 who, as he had gain'd

his
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his point, fo he was to receive his death's

"wound, by theinflrumentality of a woman;
for it was her feed, and not the man's,

that was to bruife his head. The ftandard

of the firft promife virtually contained in

it all after-promifes .; for the incarnation,

death, and refurredtion of Chrift, are all

three plainly hinted at, and foretold there-

by; his incarnation, in his being called the

feed of the woman, who was to be born of

a virgin 3 his death and fufferings, by
which his heel is mofl aptly and elegantly

faid to be bruifed ; his refurred:ion and
vidory, by which he effedlually bruis'd

the ferpent's head.

2. How like a flood did the enemy come
in, firft in oppreffing, and then in purfuing

Ifrael ? That Ifrael's name might be ex-

tinguilhed, Ifrael's males were ordered to

be drowned, as foon as born ; and though
God had, by an high hand of power, de-

livered his people out of Egypt, Pharaoh

refolv'd to purfue, with a profped: of over-

taking and dividing the fpoil : but how
awful, as well as remarkable, was the ftan-

dard which the Spirit of the Lord lifted

up againft Pharaoh, and his hoft, by drown-

ing them in the red fea ? who were firft in-

fatuated, and fo deftroy'd.

3. How like a flood did the Aflyrians

comeinagainftjudah? Their defenced cities

were taken, and Jerufalem befieged by an

army
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army of an hundred and fourfcore and five

thbufand men, all full of rage aiid rancour

againft Ifrael, if any judgment tnay bef

form'd of them by Rabfhakeh's railing let-

ter. But good Hezekiahj inflead of re-

turning railing for railing, gave himfelf to

prayer ; in anfwer to which, the Spirit of
the Lord lifted up fuch a ft^ndard, as ef-

fed:ually brought about Ifraers deliverance j

for the angel of the Lord went forth, and
fmote, in one night, an hiindred and four-

fcore and five thoufand of the AfTyrians.

4. How like a flood did the eiierny cbrhe

in, in the reign of king Ahafuerus ? when
wicked Haman refolv'd, by way of re-

venge, on the deftrudlion of all the Jews j

not only they in Shufhan were to be kilKd^

both young and old, little children and
women, in one day; but they from India

to Ethiopia, even all that were to be found
refiding in any part of the king's domi-
nions, who reigned over an hundred and
feven and twenty provinces. But how re-

markable was the ftandard which the Spi-

rit lifted up againft him ? Wicked Haman
was hang'd on the gallows he had prepared
for Mordecai ; and the Jews every where
were viftorious over their blood-thirfty

enemies, of whom they flew feventy five

thoufand.

5. How like a flood did the enemy
come in, in that hour of darknefs,ofwhich
Vol. I. G Ghrift
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Chrift fpeaks ^, ** But this is your houf>^

and the power of darknefs ?'' In it the

enemy got Chrifl betrayed, denied, and
crucified, and to make all lure, requefted

Pilate that the grave might be fecured 5

accordingly they fet a watch^ and fealed

the ftone. But how glorious was the ftan-

dard which the Spirit lifted up in the

early refurredion of Chrift ^ ?
*^ Behold

there was a great earthquake j for the an-

gel of the Lord defcended from heaven,,

and came and rolled back the ftone from
the door, and fat upon it 5 his countenance

v/as like lightning, and his raimenE

white as fnow ; and for fear of him the

keepers did Ihake, and became as dead

men."
6. In the ten bloody perfecutions raifed

by Rome Pagan, Satan came in like a

flood, hoping to crufti the church in its

infancy 5 but fuch and fo glorious was the

ftandard which the Spirit, in thofe early

days, lifted up againft him^ that the blood

of the martyrs became the feed of the

church. As in Egypt, the more the Ifrae-

iites were oppreffed, the more they mul-
tiplied ; fo the primitive Chriftians pro-

pagated the gofpel, by their fufferings for

it s the patience they acted, and their

praying for their perfecutors^ overcamo

^ l^ke xxiJt. f ji-
s Mattr xxviii. 2, 5, 4.

many
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many of them 5 and the fealing their tefti-

mony with their blood made their tefti-

mony but the more regarded.

7. How like a flood did the enemy come
in, in the rife and progrefs of Antichrift,

who is drav/n and defcribed to the life in

the prophecies of the New Teftament ?

Hardly a circumftance of any confequence
is there omitted, from the word myftery,

"ivrit on his forehead, to his making mer-
chandize of the fouls of men* But how
glorious and fuccefsful was the ftandard

which the Spirit lifted up in the Reforma-
tion ? though the man of fin was theri

in his height of power, faying, in his

heart, he fliould never be moved ; the
iirfl reformers were in Chriii's hand an
over-match for him, by whofe miniftry he
received fuch a wound, as will never be
healed. ;

8. To conclude this head. A little be-
fore Satan^s binding, and immediately af-

ter his being loofed, he is to come in like a
flood. A little before his binding, he is

to come in like a flood in latter day dark-
nefs ; of which you have a very humbling
account \ « This know, that in the laft

days perilous times (hall come ; for men
fliall be lovers of their own felves, cove-^

tous^ boaflers, proud, biafphemers, dif-

^ 2 Tiro. iii. I, df'c,

C a atedient,
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obedient to parents, unthankful, unholy,^

without natural afFedlion, truce-breakers,

falfe accufers, incontinent, fierce, defpifers

of thofe that ai^ goad, traitors, heady,

high nninded, lovers of pleafures more
than lovers of God, having a form of god-

linefs, but denying the power thereof;'*

and likewife in getting the witnefles flain,

who are the faints and faithful in Chrifl

Jefus ; fuch as bear their teftimony againfl:

error to the truth, as it is in Jefus, who
are to prophefy in fackcloth, during the

long reign of Antichrift -, towards the elo£e

of which, the beaft out of the bottomlefs

pit is to make war with them, and to over-

come and kill them ; and the dead bodies

are to lie in the ftreet of the great city,

which fpiritually is called Sodom and

Egypt, where alio our Lord was crucified :

which great ftreet feems to me to be Eu*
rope, which is the moft trading, populous,

and improv'd part af the fifftAdam's world;,

which is the great city that is defervedly

called Sodom and Egypt, into which
Chrift was born, and in which he was
crucified. But how glorious is the ftan-

dard which the Spirit, in thofe laft dayrj,

will raife up againft the enemy 5 of which
you read ', " After three days and an half,

xbe Spirit of life from God entered into

' Slev^ xi. 1 1.

^hems



and difplay^d againjl Error] a I

them; and they flood upon their feet, and

great fear fell upon them that faw them j

and the fame hour there was a great earth-^

quake, and the tenth part of the city fell."

Rome's downfall feems to be the imme-
diate confequence of their refurrecftion ;

which is followed by latter day glory ^,

" And the feventh angel founded, and there

were great voices in heaven, faying, the

kingdoms of this world are become the

kingdoms of our Lord, and of his Chrifl:/*

After Satan is loofcd, he will be fuffer'd

to come in like a flood ; which will be his

kfl effort, and, of confequence, his fiercefl

and boldeft onfec; of which you read ^,

" When the thoufand years are expired,

Satan fliall be loofed out of his prifon,

and fliall go out to deceive the nations,

which are in the four quarters of the earth,

(where America, which is the fourth quar-

ter of the earth, is plainly pointed at)

Gog and Magog, to gather then> together

to battle 5 the number of whom is as the

fand of the fea : and they went up on the

breadth of the earth, and compafTed the

camp of the faints about, and the beloved

city ; and firse came down from God out of

heaven, and devoured them." By which
fire, it's highly probable, the firfl Adam's
world will be burnt up j qf which the

J Rev. xi. 1 5. \ Chap, xx. 7> ^c»

C 3 ^poftlc^
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apoftle Peter fpeaks"'^ for, in the clofe of this

chapter, you have an account ofjudgment^
and of the perdition of ungodly men; and,

at the beginning of the following chapter,

of a new heaven, and of a new earth.

IV. I {hall next obferve v/hat the ftan-

dard is, which v/e, who preach the gofpel,

fho'dld now be lifting up.

I. Negatively. Not the ftandard of a

Plato, nor of a Seneca, w^hich is that of

carnal reafon, fupported by philofophy^

and varniflVd over with a fhew of mo-
rality ; which can no more fupply the place

of the gofpel, than the dim light and fliine

of the moon and ftars can fupply the place^

pr make up for the want of the light and

warm beams of the fun. Though the

niind of man was originally the candle of

the Lord, it is blown out by lin into a

ftinking fnuif : witnefs the flench of ido-

latry and fuperilition the world hath for

fo many ages pall been filled with. Nei-

ther is the ftandard, we fhould lift up,

that of Antichrift 3 which is fire and fa-

got, with all the inftruments of cruelty,

which a raging devil could invent, or a

bloody inquifition make ufc of ^ who, in

making converts, prove themfeivcs to be

none of Chrill's difciples, who came not

^ 1 Pa, iii. 7i
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to deflroy mens lives, but to fave them.

Rome's cruelties are thereverfe of Chrift's

bowels. Neither is the ftandard we are to

lift up, that of Mahomet, whofe weapons
were carnal, and not fpiritual ; fuch as

flattery, and the force of arms, polygamy,
and a carnal paradife 3 who, inftead of
foretelling fufferings, promifed viftory 3

and, inftead of working miracles, was full

of debaucheries. Neither is the ftandard

we are to lift up, that of the Jews; which
is that of fables, and romantick traditions,

of which their Talmud, and other wri-

tings, are full; who, though they have
the Old Teftament entire, and the free ufe

thereof, yet it is to them as a fealed book,
the veil of their hearts not being taken
away. This they kept for us, as we do
the New Teftament for them. In a word,
the ftandard we are to lift up, is not that

ofany party, in oppofition to Chrift, whofe
written word is the touch-ftone of all we
preach, and of all we print. To this one
and only ftandard of truth, and warrant of
the reformation, we are ready to bring all

our fermons, confcffions, catechifms, and
bodies of divinity : by this we endeavour
both to preach and to pray, to walk and to ^

worfhip,

2. Having thus returned a negative, I
ftiall return a pofitive anfwer to this great

enquiry s what is the ftandard which fuch

C 4 ^.^ .
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a§ preach the gpfpel fliould lift up. Tp
which I anfwer ; the fame, for fubftance,

which Mofes and all the prophets lifted up,

under the Old Teftament ; which was
Chriftj in type or figure, and which the

apoftles and evangelifls lifted up, under

the New, which was Chriil without a

Yeil : Chrift, as he is God's ftlvation, or

the truth, as it is in Jefus, is the ftandard

we Ihould be }ifting up. This, like the

canopy of heaven, i^ of a vafl extent, and
would employ the mind of a Solomon, to

the years of a Methufalem, in the ftudy

thereof; as it hath done, for a longer fpace

cftime, the minds of angels ; and yet we
are tpld, for their comfort and encourage-

rnentj who are babes in Chrift, that who-
fpever believeth that Jefus is the Chrift, is

bor|i of God ". Now where this new birth

is, there will be a following on to know
the Lord 3 to which end fuch a hookas
the bible is put into every believer's hand,

and the Spirit promifed, to teach us the

right ufe thereof Nov/ in lifting up this,

ftandard, againft the impenitent and unbelie-

ving world;, we Ihould preach, as the apo-

file Paul did, repentance towards God,

and faith in the Lord Jefus Chri.(l °, ** Te~
fiifying both to the Jews, and alfa to the,

precksj repentance t9\Yard God^ and faith

X John V, I, ^ Ads 3SX. ai«

'' "') \
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toward the Lord Jefus Chrift/- It is not

fufficient for us, who preach the gofpel,

to teach the duty of repentance, unlefswe
tell our hearers where, and from whom
the grace of repentance is to be had, that

Chrifl is exalted a Prince and a Saviour, to

give repentance unto Ifrael, and remiffion

of fins p.

In lifting up this flandard againfi the

Arians and Socinians, we fhould enlarge on
the true and proper divinity of Chrift

;

and let our hearers know, that there is not
that name in fcripture, by which the li-

ving and true God is known and diftin-

guifhed from dumb idols, but is given to

the Lord Jefus Chrift ; neither is there

that divine perfeftion mentioned in fcrip-

ture, by which the living and true God is

diftinguiflied from lifelefs idols, but is

afcribed to the Lord Jefus Chrift. Nei-
ther is there any adt of divine worfliip

ilientioned or commanded, in fcripture, to

be paid to the living and true God, and
forbid to be given to idols, but is com-
manded to be given to the Lord Jefus
Chrift. Neither are there any works, ei-

ther of nature or of grace, be it creation
work, or that of prefervation, or the dif-

pofals of providence, or redemption work,
te it the renovation of the foul, or the

? Ac> V. 51;

refur-'
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refurrefl:ion of the body, or the judging of

the world, or the making of all things

new y but they are afcribed, in fcripture,,

to the Lord Jefus Chrift ; which is full and
abundant proof, that, according to his di-

vine nature, he is one in effence with the

Father ; not a mere creature, though the

firft of all creatures, but the moft high

God, manifeiled in the flefh. To fay^

chat in the Bible fuch things as thefe are

afcribed unto a mere creature, would be to

place that book of God below the Alcoran*

We fhould alfo, in lifting up this glo-

rious ftandard againft the Pelagians and

Arminians, enlarge on the love and grace,

on the fatisfadtion and righteoufnefs of

Chrift ; and let our hearers know, how
able he is to fave, to the utmoft of God's

mercy, and of the fmner's mifery, all that

come to God by him ; in making elect:

finners firft a wife, and a willing, and fo

a pardoned, juftifipd, reconciled, adopted,

fandiified, and, at laft, a glorified people.

We fhould alfo, in lifting up this ftan-

dard, enlarge on the incarnation of Chrifl,

and on thofe royalties which belong to

him, as he is God's eflential Word made
flefh 5 of which royalties you have a

fhort, but a moft incomparable account gi-

ven by Paul to the Coloffians % that Chrift

} Coli. 15, SPc,

is
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IS there fpoke of, as incarnate, is evident,

becanfe, thus confidered, he hath blood 3

of which you read % " In whom we
have redemption through his blood, the

forgivenefs of fins." Then follows, '' Who
is the image of the invifible God, the

firft-born of every creature -, for by him
were all things created that are in heaven,

and that are in earth, vifible and invifible,

whether they are thrones, or dominions,

or principalities, or powers ; all things

were created by him, and for him; and he
is before all things, and by him all things

confift." As more of God is to be feen m
one man, efpecially in the firft Adam, than

in all the beafts of the field, or birds of the

air ; fo more of the glory of God is to be

feen in the face or perfon of Jefus Chrift,

than in the whole world of angels, as well

as of men ; or in never fo many worlds of

mere creatures, never fo varied or diverfi-

fied. Mathematicians can eafily tell how
many ways the letters of the alphabet may
be difpofed, or how many millions of words
may be made out of four and twenty let-

ters ', but who can fay how many worlds

may, by the power of God, be formed out

of fo much matter as this earth, and the

vifible heavens contain? But let their pofiible

numbers be what they will^, it may be faid,

^ Col. i. 14.

1 for
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for the glory of pur Emmanuel, that his

face would out-fhine them all 5 for God
manifefted in the flefh, muft be, and is,

the top xnanifeftation God ever did, or will

make of himfelf, either to men or to an-

gels. Accordingly we are told ^, that " out

of Zion the perfedlion of beauty God hath

fliined j" fo ftiined, as to out-fhine all other

difcoveries; juft as the natural fun out-

fhines the moon and all the ftars ; and

in the gift of Chrift to be Head of the

c^hurch, and Saviour of the body, he hath

abounded towards us in all wifdom and

prudence ^ ; " Wherein he hath abounded

towards us, in all wifdom and prudence ;"

a like place with this ", " In whom, or

wherein, are hid all the tre^fures of wifdom
and knpwledge." There feems to me to

be a like difference between God manifeft-

ed in the flefh, and all , other manifefla-

tions, which there is between the print of

a man's foot, and his perfonal prefence.

How little of the man is to be known by

the print of his foot, if compared with

what may be known by perfonal converfe ?

One in whom dwells all the fulnefs of the

Godhead bodily^ muft vaflly out-fhine all

the inhabitants of heaven, how glorious

foevcr they may be. Thus is our Emma-
nuel the brightnefs of the Father's glory,

^ Pfal 1. 3. I
Eph. i. 5. J^

Col. ii. 5.

and
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and the exprefs image of his Perfon, as he
is God-man Mediator ; for thus confider'd

the apoftle fpeaks of him ^. For the pur-

ging of our fins there mentioned, was
made by the fhedding of his blood, who,
as ifiearnate, had blood to fhed ; blood, fo

his own as no other blood was or could be.

By his Word to be made flefh, God made
the worlds ; by him, as incarnate, he up-
holds and governs them: thus confider'd

he is an Head of confirmation to eled: an-

gels, and an Head of redemption to the

eleft among the children of men. The
royalties belonging to Chrift, as he is

the Word made flefh, fhould no more be
paffed over in filence by us, in lifting up
this ftandard, than the temple at Jerufalem
fhould be left out in the hiflory or map of
that city. We may fafely fay it, that had
not our Emmanuel, thus conlider'd, been
laid in the purpofes of God, as the foun-
dation of the whole creation, this world
would have been like an houfe built upon
the fand ; in which fenfe he may well be
called, and is the firfl-born of every
creature.

V. I fhall now give you fome account
of the defign of this Ledture ; which is

truly great, and fuch as becomes us Pro-

teflant
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teftant Diflenters to engage In j for it is no
other than iii Chrift's name, and under the

influences of his Spirit, to lift up a ftandard

againft error.

There are great evils, which not barely

threaten, but are aftually coming in like a

flood upon us.

I. There is the horrible evil of Atheifm
introduced by a number of Free-thinkers,

whom the Word of God calls fools "" ; who
out-fin the devil, in going about to per-

fwade themfelves, and others, that there is

no God. Of thefe I am credibly informed

there are feveral clubs in this great city;

and yet it is no lefs certain, that there muft
be an eternal, unoriginated Being, than it

Is that there is any Being at all ; for as cer-

tainly as fomething now is, fomething hath

always been^ vdiich eternal unoriginated

Being is God, It is alfo as certain, that

the feveral fpecies, or kinds of beafts, of

birds, offiflies, and of infefe, as well as

the children of men^^ could not at firft come
into this world, as they now do; the firft

man, for inftance, could have no father,

but muft, by fome fuperior pov/er, be im-
mediately form'd, and brought forth, not

in a ftate of helplefs infancy, but able to

help himfelf. Thus the firft of beafts

muft not- need the dug ; nor the firft of

; Pfa], xiv. u
hith
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birds be from an egg, or need the neft, or
the wing : as lumps of paint never fo well
mix'd, though they may be faid virtually
to contain all the pictures which the ableft
hand can draw with them, yet without a
Ikilful hand can cxprefs nothing ; fo dull
iinaaive matter cannot form it felf into
the meaneft plant , nor infedt without a
fuperior power j which fuperior Beings
who formed all things, is God.

2. Another defolating evil, like to the
former, is that of Deifm, introduced by a
fet of men, who, taking no notice of the
damage done by fm, affert the fufficiency
of natural religion, to make men happy in
both worlds, and fo pour the utniioft con-
tempt on all divine and fupernatural re-
velation, how well fbever it is attefted^

tho' by a cloud of witnefles, many of
whom feal'd their teftimony with their
blood, by a great number of miracles
wrought in the prefence of inquifitive, as
well as of implacable enemies ; and by a
fet of moft remarkable propheiies, which
have all along had their accomplifhment^
and are ftill accomplifliing. The light
of nature, when at beft is but like the
ihine of the moon, if compared with the
fun-fliine of the gofpel, and, fmce the
fall, is like the moon in an eclipfe : now
if the moon, at full, be not able, much
left is ir^ when in aa eclipfe, able either

to
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to make or to rule the day. Deifm, about
an hundred years ago, was, in a manner,*

confined to France and Italy; but of late

it hath pafled the Alps, and croffed the

feas, and fpreads like a mighty contagion
far and near here in England.

3. Another defolating evil, which not
only threatens, but is come in like a flood

upon lis, is that of error in the things of
God; particularly in the doftrines of the

gofpel, from that of the Arian, to that of
the Galatian error ; or from thofe who de-

ny the true and proper divinity of Chrift,

to fuch as fay he is not the end of the law
for righteoufnefs, to every one that be-*

lievesj which is no new nor unforetold

enemy ^ for the apoftle, fo many years

ago, hath told us, that there muft be here-

fies, that they who are approved may be
made manifefl. But, blelfed be God, tho*

the foundations may be attacked and under-

mined, they cannot be removed ; for if

they could, what fhould the righteous

do?
4. Another defolating evil, which threa-

tens to carry all before it, is that of pro-

fanenefs. This is fupported by fuch as re-

gard not the fabbath; but cry down all

publick worfhip ; make a jeft of clofet and

of family prayer ; banter and burlefque

fcripture, and pour the utmoft contempt

on a Handing miniftry ; though it has been

hitherto^
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hitherto, and will to the end of time, be
fupported by Chrift, who faid, " Lo, I

am with you alway, unto the end of the

world."

5. Another defolating evil, is that of
immorality. This is nearly allied to, but

not the fame with the former, and is pro-

pagated and fpread, not barely by private

converfation, but in print, by fuch as deny

that there is any real intrinfick difference

between moral good, and moral evil j who
fay, to tell a lye, is> in the nature of the

thing, as commendable as to fpeak the

truth; and to be a thief, as to be an honeft

man. But they may as foon perfwade us,

that there is no real difference between
light and darknefs, pain and pleafure, life

and death : the mind in man is under a
like neceflity to own, that a dutiful fon>

or fubjeft, excels one that hath murdered

his father, or fhot his prince, as the palate

is to give the preference to wholefome
pleafant food, before (linking carrion ; or,

as the eye is, to prefer a pleafant agree-
able profped:, before a dark cave, or a
dreadful precipice. It is not more evident
to the mathematician, that the three an-
gles of every triangle are equal to two
right, than it is to all mankind, that juflice

and mercy excel tyranny and oppreflion,

6. Another defolating evil, which threa-

tens to overiiow like a flood, is that of li-

yoL. L D bertinifm.
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bertinifni, or turning the grace of God int(^

wantonnefs. It is not unlikely but Cain
might prefume, upon the grace of the firft

promife, in his murder of Abel -, to be fure

thofe libertines did on that of the gofpel,

ofwhom Jude fpeaks ^
; and thus do multi-

tudes in our dark day^ for though a work
of grace cannot be abufed, all the dodtrines

of grace may. The outward court is full

of libertines, who are not under the law to

Chrift ; of v/hom the apoftle fpeaks "^^

" For many walk, of whom I have told

you often, and now tell you, even weep-
ing, that they are the enemies of the crofs

of Chrifl ; whofe end is deftruftion, whofe
God is their belly, and whofe glory is in

their fhame, who mind earthly things."

Thefe are the evils of our times ; fome
of which we, who preach this Ledture^

Ihall, in Chrift^s name, and under the in-

fluences of his Spirit, lift up thellandardof

the Word againft, even the truth, as it is

in Jefus ; who, as God manifelled in the

flefh, was a full, unanfwerabie, viliblejy

and moft fatisfying proof of the Being of
a God ; of the truth of the OldTeflamenr^
and confequently a matcnlefs recommen-
dation of the Chriflian religion, as it is

contained in the New. Nothing could be

expefted from the Word made flefh j and

y Jude, i«y, 4. ^ Phil. hi. 18, 19.

2 m



and difphyd againfi Error. 5c

in that fiefh fuftaining the charafter of a

Redeemer, that was not to be met with in

the birth, life, death, refurredtionj and
afcenfion of Chrift : his divinity, fonfhip,

and mediation^ were wrote in charadlers

full of greatnefs and glory upon all thefe ;

fo wrote, as to put angels to fchool again s

thofe vaft proficients in the book of nature^

are reprefented as learning of the churchy

the manifold wifdom of God, as it fhines

forth in the face of our Emmanuel, the

Lord Jefus Chrift ^

The defign of this Lefture therefore is

not to oppofe any other orthodox Lefture,

iior to put a flight upon any of Our bre-

thren in the miniftry 3 but to bear an ex-

traordinary united teftimony againft grow-
ing infidelity, and fpreading errors.

Now we your Ledlurers^ though we
neither exped: nor defire the encourage-

ment of the purfe^ want your prayers;

that in a fpirit of meeknefs, and not of

wrath and bitternefs, we may inftrufl: thofe

who ihall oppofe themfelves, and defend^

with a right gofpel Spirit^ the great truths

thereof; for between true Chriftian zeal

and rage, there is a like difference, which
there is between the warm beams of the

funj and the defolating flames of ^Etna,

I Eph. iii. 16.

D ^ Brethren,
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Brethren, pray for us, that we may nei-

ther ftudy, nor preach, nor pray in our

own fpirits, but do all in Chrift's Spirit 5

the promife of whom, as he is Chrift's

glorifier, is, in a way of eminency, the

promife of the Father under the New Te-
ftament ; as the promife of the Meffiah

was his promife under the Old.

For your encouragement who fhall at-

tend, as well as for ours who are to preach,

take the following fcripture, and with it I

will conclude ^
j " The floods have lifted

up, O Lord 5 the floods have lifted up their

voice, the floods lift up their waves:*'

Underfland it of ungodly men, in all ages

and places j efpecially of fuch as perfecute

the faints and faithful in Chrill: Jefus,

though, for want of power, it be only

with the lip and pen; " TheLord on high

is mightier than the noife of many waters 5

yea, than the mighty waves of the fe^/'

TWO
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SERMON I.

T Cor. xi. 14-

The natural man receives not

the things of the Spirit of
God, for they are foolijhnefs

to him ; neither can he know
them, hecaufe they are fpiri^

tually difcerned.

>0D created man upright, but
he foon fell, and ftripp'd him-
feif of the robes of innocence
and integrity, with which he
was clad, as he came pure
out of his Maker's hands.

It lay entirely in the difpoiing will of God,
whether he would fave man at all after

D 4 hi^
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his revolt 5 and feeing he thought fit to

refcue part of Adam's pofterity from the

ruin which the fall brought upon them,

he certainly had a right to pitch upon
what method he thought fitteft, to bring

about their recovery. Whether God could

have accornplifh'd the falvatipn of men as

well any other way, as in the method he
has took of chooling them in Chrift, enter-

ing into a covenant with him, as the Sure^

ty, and with all the elecft in him as his

feed ; and, in the fulnefs of time, fending

him in the flefli, that he might fuffer death,

to purchafe the redemption of fuch as he

had given him, is a queftion too high for

us to determine, and therefore is vain and

unprofitable. It is infolently intruding in-

to things not feen, for us to take upon us

to determine abfolutely what a God of in-

finite wifdom and power may do, or might

have done. However, this we muft tena-

cioufly adhere to, that it is inconfiftent

with the nature of God, for him to injure

any of his perfedions, to fave fuch as de-

ferve not his favour ; we are not to doubt

but that God will glorify one attribute as

well as another, in refcuing ruin'd crimi-

nals : fo that, though we fuppofe him ever

fo unlimited in his fovereignty, or ever fo

rich in his mercy, we muft ftill aver, that

he never would, in order to fhew his fove-

reignty, or make known his inercyj fuffet'
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his juftice to remain unfatisfied, and confe-

quently not glorified, or his holinefs and

truth to be tarnifh'd ; but he is as much
concerned to glorify his juftice, and to

fhew forth his holinefs and truth, as he

can be to manifeft his fovereignty, or to

magnify his mercy. God therefore fhew'd

the greatnefs of his wifdom in contriving

the method of man's falvation, that it

might be by Chrift's fatisfying for fin : in

this way all his perfedlions are fet in the

moft amiable light, juftice is glorified to

the utmoft, and has vindicated its rights,

in that a fatisfadlion of infinite value has

been yielded by an almighty Redeemer

;

holinefs fparkles w^ith the brighteft luftre,

feeing he, v^ho is purity it felf, has ihew'd

his hatred of fin to be fo great, that

he fpared not his ov^n Son, when he only

knew fin by imputation 5 the truth of
him, who is invariable in faithfulnefs, is

fully eftablifhed, in that he has exa£ted

the punifliment threatened j goodnefs ap-

pears in its full beauty, as a Reedemer is

provided for fuch as have deftroy'd them-
felves, and the greateft blefTings are be-

ftow'd freely upon the unworthy ; mercy
is difplay'd to the utmoft, becaufe provi-

sion is made for bringing finners to partake

of the happinefs they had forfeited ; wif-

dom and power are greatly magnified,

fince a way is laid out and finifli'd, in

which •
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which juftice and holinefs might not be

injured, and yet grace and mercy migh^

be eminently exalted.

This is the method of man's falvationj

which the fcriptures teach ; and as it is the

only way of thinking which men can fall

intOj in order to glorify all God's per-

fections, it muft be concluded to be the

moft rational fcheme in the world. The
defign of God was to glorify his own per-

fedtions, to exalt Chrift, to ftain the pride

of man's glory, and to fhew the neceffity

of holinefs ; therefore, as the holy fcrip-

ture declares and reveals this wonderful

plan, it is no marvel that it fhould be ri-

diculed, as a huddle of fooli{h opinions, by

the vain and proud pretenders to reafon,

who make what furpafles their Ihallow

capacities the fubjefl: of their fcorn, and

treat with contempt all that is above their

condenfed apprehenfions. As the defign

of revelation is to thwart the pride of fallen

man, it is no wonder that infolent crea-

tures, who would be independent on God,,

and who imagine that they are wife enough

to find out their duty, and able enough to

purfue their own happinefs, fhould rife up
v/ith rancour and malice, againll what

crolTes their corrupt reaibn, and has a ten-

dency to throw down the lofty bulwarks of

their vain imaginations. The contempt

which is call on revelation is not new j
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for the great apoftle Paul, after he had

told us that he fpoke or declared the things

that are freely given us of God, not in the

words which man's wifdom teaches, but

which the Holy Spirit teaches, comparing

fpiritual things with fpiritual, has prefent-

ly fubjoined thefe words ; " The natural

man receives not the things of the Spirit

of God, for they are foolifhnefs to him;

neither can he know them, becaufe they

are fpiritually difcerned/' By the ' natural

man, is not to be underftood one wallow-

ing in luft, and funk in the mire of fen-

fuality, but the man of bare reafon ; he

who will ufe no other helps, than what he

can procure by mere rational attainments,

fuch a man, though poffefs'd of a good

fhare of natural light, yet if he is without a

fpiritual difcerning, or without wifdom
afforded him from above, brands the do-

ctrines and myfteries of pure revelation

with folly, becaufe he cannot fully com-

prehend thems not confidering that the

* The word, in the original^ is 4'jp//;c©- o ei/^f«>9r(Sr,

homo animatus ; the word -^vX'X''^ ^^ derived from 4^X"»
not in the fenfe wherein it is taken for the foul in general,

but for the foul with its attainments; Thus Dionylius of

Halicarnaflus, fpoke of the 4^^*^ °^ Lyfias the oracor,

meaning what we fhould call in Englifti the genius of Lyfias.

(Jiot T y^.<pnv 'f Auo-i« ^'^kTh dvrm TiQs/otcw, x] b'cTef Ire

TOf fwTfcfft) TclvTtii CKV^fflv ctj/w. Jud. dc Lyfia, cap. xi»

yol. jfl. p. 135. Ed. Ox. p. 85. Ed. Franc.

myfteries
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myfteries of reafon, fuch as the being and
perfeftions of God, can no more be fully

' comprehended by him, than thofe of reve-

lation. If wc confider man as renewed,

and as fuch having his mind enlightened,

it muft be ow^n'd, that the myfteries of
reafon and pure revelation have fuch great

depths in them, that they are not to be
plumb'd by the line, even of a fandlified

underftanding : nay, it may be juftly faid,

that the perfections of God are not to be
fully grafp'd by any created mind. It is

no wonder then, that fuch as are left to

bare reafon in a corrupt ftate, fhould, as

brute beafts, contemn the facred verities,

which are not fuited to their depraved

guft.

The fcrlptures have never been treated

with more irreverence than they have been

of late j but yet the enemies of revelation

choofe rather to attack them by fap and
ftratagem, than in an open and honourable

way. Our modern Deifts are fhy of fay-

ing, in their publick writings, that the

Chriftian religion is forgery, and the

founder of it an impoftor j but they choofe

to magnify the perfection of reafon, and

to fet up what they call natural religion,

as a complete body of dodlrine ; they can

talk, with a grave fneer, ofthe holy fcrlp-

tures, of the religion of our Saviour, and

will pretend they efteem it 5 but, at the

fame
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fame time, they plead, that natural reli-

gion is perfed, and needs no addition to

be made to it, only they allow it may be
explained : hence they draw this confe-
quence, that the gofpel is as old as the law
of nature, and neither can nor ought to be
any other than a republication of it. Their
fly drift herein is to bring people to con-
clude, that fince natural religion is perfedl,

if revelation contains any thing more than
reafon could of it felf have found out, it

muft be difcarded as impofture : now eve-
ry one muft grant, that the fcriptures of
the Old and New Teftament really contain
a great number of fads and doctrines,

which bare reafon could never have found
out ; if then reafon is a perfed: rule, reve-
lation, which contains more than this could
find out, muft be given up as fraud and
forgery 5 for nothing can be added to what
is perfecS. This is the fubftance of all the
folemn banter and grave grimace, with
which the world has of late been enter-
tained

', fo that it cannot be amifs to en-
quire, whether reafon in men is really fa
perfedt, as the pretended mafters of it give
out y and whether natural religion is fo
complete, as is affirmed.

It muft be own d, that the labour of the
Deifts in alfaulting the Chriftian fcheme,
has been made very eafy, and their work
has been, in a great meafurc, done for

tjiem»
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them, by many treacherous profeflbrs bf
the religion of Jefus. Many betrayers of
the caufe of revelation^ have forged wea-
pons for the enemies of it, in preventing

them the pains of attacking particular

doftrines. Men w^ho would lofe all pa-

tience, if we queftion'd their owning the

fufficiency of fcripture, and who have very

much in their mouths a noify out-cry,

that the bible, the bible, is the religion of

Proteftants, have brought the charge of

nonfenfe and contradiction againft the great

Proteftant docftrines of the ever-blefled

Trinity in Unity, abfolute eledlion, origi-

nal lin, the neceffity of an infinite fatif-

faction, the fulnefs and particularity of
redemption, juftification by the imputed
righteoufnefs of Chrift, the inability of
man to convert himfelf, the efficacy of
divine grace, the perfeverance of the faints,

the refurre(5lion of the fame numerical bo-^

dy, and the eternity of hell torments : all

thefe dodrines have beee mifreprefented,

exploded, derided, and burlefqued by fuch

as profefs themfelves Chriftians, nay, by

fuch as would appear zealous to promote

practical religion : fo that the Deifts have

had little to do, but toftand ftill and fmile,

whilfl others were doing their work for

them, perhaps without knowing it 5 tho'

it is to be fear*d, that fome of thefe would

not keep out of their tents^ if they could

retail
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retain their preferments, falaries, or fub-
fcriptions. Ic would be well, if all who
have gone into this way, who are alarm'd
at the growth ofDeifm,would confider what
they have been doing. Many have been
immoderately pleafed v/ith being applaud-
ed, by the adverfaries of revelation, for
being rational divines, and men of free
thought i but though the enemies of Chri-
ftianity compliment them, to induce them
to go on to do their work for them, yet it is

known to many that they fecretly contemn
them. The more thinking Deifls know,
that the dodtrines which thefe difputers ar-
raign, as unfcriptural and irrational, are
the things which are really contained ia
fcripture, which, for that reafon, they
chiefly negleft 5 and they look upon thefe
removers of the ancient land-marks, how-
ever they may flatter them, either to be
fools or cheats. The oppofers of the an-
cient faith are very forward to afcribe the
growth of infidelity to mens being led to
pay a regard to what they call irrational
dodrines; but the cafe really is, a denial
of revelation has always followed upon
attempts made to fubvert the old Prote-
ftant dodrines, and as thefe have fucceeded
with giddy unfettled perfons, in propor-
tion have the ravages of Deifm been ex-
tended.

Another

47
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Another thing which has greatly contri-

buted to weaken the caufe of Chriftianity^

has been the zeal of fome to recommend
fyftems of morality, under the whimfical

title of natural religion. There is no que-
ftion to be made, but that fome perfons,

who engaged this way, had no defign to

weaken the regard men fhould have to re-

vealed religion, but by thefe means the pe-
culiar doftrines of Chriftianity have been
jumbled out. It has been faid, that du-

ring the times of our civil commotions,
there was little preached up but faith in

Chrift, and that the dutiesof morality were
little infilled on : it is certain, that fome
ignorant enthufiaftick preachers Infilled

then much on eternal union with Chrift^

and that fin could do a believer no harm,
but all wife and thoughtful men abhor'd

fuch immoral conceits ; however, the

charge was laid againft all who maintained

the doctrine of graces and accordingly

when a Hate alteration enfued, as it is na-

tural for men who take a partial view
of things, when they endeavour to avoid

one extreme, to run into the other, neg-

ledling the middle way, all llrove to Ihew

themfelves as oppofite to thofe who wenc

before, as might be. Therefore the Chri-

flian dodrines, if not oppofed, were whol-

ly neglected, and little was infilled upon

but moral duties, under the pdd title of

natural
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natural religion : then books could be
wrote on the Chriftian plan, calFd the

whole duty of man, without ftating the

dodlrine of faith in Chrift, the prime duty

of a Chriftian. It muft be obferved, that

at the fame time that natural religion was
talk*d of, to the negledt of the doftrines of

revelation, a deluge of Atheifm, irreligion

and immorality flow'd in upon thofe of the

national eflablifliment ; and whether fmce

we of the feparation have heard fo much
noife about it, there has not been a declen-

fion as to juftice and common honefty, a

contempt of the fabbath, and a negledt of
public worfhip, is what every one is able

to judge of, who has look'd a little into the

world.

I. I {hall enquire what we ought to uri-

derftand by natural religion, or in what
fenfe the light of nature is to be taken.

Since fo many fine things have been faid

of natural religion, it may be well worth
while to conlider what the thing is, which
is drefs*d up in fuch fair colours, and
which yet every one is fo much at a lofs to

find out. In one fenfe it may be taken for

the light with which Adam and Eve, our

firft parents, were blefs'd, whilft they

were clad with innocence. If it is takea

in this fenfe, it muft be granted, that rea-

fon was much more perfect than now it is.

Vol. I, E Our



50 Of the Infufficience of

Our great progenitor, and our generat

mother, as long as they ranged the fra-

grant bowers of paradife, and ftray'd a-

bout the pleafant mazes of that wilder-

nefs of fweets, in which the kind hand
of their Creator had placed them, were ve-*

ry happy creatures: Their underftandings

were clear and ftrong, their judgment was
unbiafs'd, and no diforderly paffions raged

in their unruffled breafts 5 they were created

in the image of God, and the likenefs of
their mighty Maker fhone forth in wif-

dom, truth, and fevcre and pure fanftity;

their obedience to the law of their God
was not forced, neither was it from fear

;

but they fulfilled the command of him
who placed them In happinefs with delight

and alacrity : they knew all that was ne-

cefTary for them to be acquainted with,

and they yielded univerfal obedience to the

various commands of the heavenly Poten-

tate, who created them out of the dull.

Though it is to be allowed that rea-

fon was much more complete and per^

fed:, in our firft parents, before the fall,

than it is in us their miferable pofle-

rity, fince we have been plunged in-

to ruin and mifery by their apoftacy;

yet it is not to be granted that the

light of nature was every way a complete

and perfedl rule, even in the ftate of inno-

cence and integrity. Though man was
free
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Free from finful imperfedions, yet he was
not an abfolutely perfect being, for no
creature is fuch ; and as he was not abfo-

lutely perfedt, fo his natural light was not
an abfolutely complete rule to go by. If

it had been foj he would not have needed
any diredions, as to what he was to do, but
would, without any fupernatural afliftance,

have known his duty in evefy part and cir-

cumliance of it : But this was far from
being the cafe ; he needed to be ^ inftrud:-

ed by God, as to his circumftances of life,

and as to fome parts of his duty. It was
by fupernatural light, or by revelation

from God, that he came to know that he
had dominion over all the creatures in the
lower world, it was by divine direaioii

that he was to take fruits and herbs for

his food, it was by a command from above
that he was to refrain from eating the

tree of knowledge of good and evil, upon
pain of death, and it was by inftrudtion

from his Creator that he performed infti-

tuted worfhip, or kept the feventh day as

a day of facred reft. Thefe revelations

would never have been made to our firffc

fataer, whilft he continued peacefully to

enjoy the fpicy groves of paradife, if natu-
ral light had been to him a per fed: rule.

If he had not needed fupernatural lights

I ggn. i. 29. ii. i^, Jr»

E ^ God
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God would not have afforded it, for the

all-wife Creator does nothing in vain/

whatever foolifhmen may thinks therefore

as he had light by revelation, it is plain

he needed it ; and if fo, reafon was not
every way a perfedl rule. If any urge, in

anlwer to this, that the account Mofes
gives of the primitive ftatc of man, is an
allegory, they are to be pitied for their pro-

fanenefs and pride ; and they are not to be
envied for not having reverence for fcrip-

ture, and humility fufficient to make them
fubmit their wifdom to revelation, and to

induce them^ when they are gravePd with
an unfurmountable difficulty, frankly to

own it.

However, if we were to fuppofe reafon

in man, in a ftate of innocence, to be a

perfedt rule, of what avail is all this to us?

who may find, by fad experience, that it

is not with us as it was with man when he
repofed himfelf in the peaceful {hades of

Eden, and roved aiout the verdurous walks

of paradife. Our underftandings are now
darkened, fo that we are often at a lofs

about the nature of our duty , and when
we cannot fay we are entirely ignorant of

our duty, and are, in judgment, convin-

ced that we ought to comply with it, how
are our underftandings blinded, and our
judgments corrupted by our unruly paffions,

and our irregular appetites ? If reafon was
our
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our only rule, we fhould bribe It to filence,

by the pleafure of following our own incli-

nations, and then we {hould be fway'd by
unruly lufts, without the leaft opportunity

of knowing that the things in which we
delight, if purfued throughout, would en-

tail endlefs difquietments upon us.

The common notion perfons now feem
to have of natural religion, is, that it is a

body of principles and duties, which men
gather from reafon and fcripture, receiving

into their fyftems whatfoever they like in

revelation, and leaving out all fuch do-

ftrines as they do not approve of. That
there is one God, and that he is invefted

with infinite perfections, is the voice of
reafon and revelation, this therefore muft
needs be put down as the prime dodtrine of
natural religion ; that this one God rules

and guides the univerfe, by his wife pro-

vidence, is what reafon and obfervation

may affure us of; this therefore is not left

out of the fyftems of the religion ofnature >

that the foul is immortal, and that there is

a final ftate of happinefs and mifery, is

what few are hardy enough to deny; that

men, as creatures, are obliged to worfhip
and ferve the God to whom they owe their

being ; and that, as creatures fated for

fociety, they are obliged to confult the

good and happinefs of others, is what all

haye npt the front to call in queflion.

E 3 Theft
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Thefe principles, which have met with
the general affent of mankind, are the

great principles of reafon and fcripture

:

Any one who will not omit any of thefe, if

he will take the pains to fee what drefs

could be made up for them, out of the

writings of mere Pagans, will foon be con-^

vinced, that they muft wear no other than

a mean and contemptible garb, fuch as

would not fet them off, or recommend
them to the high efteem of men : they

might be compared to a pidlure not co«

loured, where the lines may be drawn with

art and regularity, but have not a ftriking

force upon the eye : but if thefe principles

of reafon are fet off with the ftrong, lively,

and glowing colours, in which they are

painted in the fcriptures, they command
admiration. What account can be ga-

ther'd from the writings of Pagans, of the

being and perfecflions of God ? Though
they own'd one Supreme, yet they intro-

duced a rabble of inferior gods, and fo

woriliipp'd creatures befides the Creator,

how low and lame were their notions of

the fpiritual nature, and the immortality

of the foul ? And what mean figments

did they take up with about a future ftate ?

How uncertain were they about God's go-

verning the world ? And though they had

among them fome who were great profi-

cients in feveral fecial duties^ what can

a we'
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we gather from them of love to God, re-

fignation to his wife difpofal, as to the
concerns of life, felf-denial, and univerfal

charity and benevolence ? Thefe are duties

which are agreeable to right reafon ; but
let any one fay where they are well ftated,

by fuch as were entire flrangers to revela-

tion. Therefore, in our day, natural re-

ligion is deck'd in plumes borrowed from
fcripture, and then is fet up in oppofition

to it, as a perfe<5t rule, and as fuch not
needing the afTiftance of a revelation. This
is fcandaloufly bafe and unfair. For in-

ftance : no one mere rational writer ever
gave a tolerable account of a future ftate^

and none of the delineators of the religion

of nature, fince the promulgation of Chri-
ilianity, ever did it, without leaving the
plaineft traces of his having aid from fcrip-

ture ; and yet thefe {ketches, which are

drawn by the help of fcripture, mufl be
palm'd upon the world, as the doc5lrines of
mere reafon unaffifted by the light of reve-

lation. Thus fcripture is pillaged, in or*

der to its being reprefented as a needlefs

ufelefs thing j for if a man can be fo filly,

as to be brought to think, that thofe points

which artful men pick out from fcripture,

which has nothing inconfiftent with rea-

fon, though it contains much above mere
human reafon, are things to be known
without the help of it, they will eafily give

E 4 it
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it up as unneceffary -, and the more, be-

caufe it reveals matters too high for their

low underftanding, and fo thwarts their

pride. It is not fair then to call that natu-

ral religion, the defefls of which are fup-

plied by truths taken from the oracles of

God ', neither is it juft to recommend it as

a perfedl fciicme, when it cannot be put
in any tolerable drefs, without the necef-

fary help of that very thing ; to make
which feem unnecefFary, fo much pains are

taken to deck it. All this muft be under-

flood of natural religion, when it is let off

in the beft manner -, but it muft be ov/n'd,

that fome of its recommenders are fo infa-

tuated, as not to borrow that help they

might, in order to make it agreeable, and

are fo ignorant, as to ihew its great imper-

fedion, by making it refemble Atheifm.

We are told, that the diftindlion of right

and wrong, virtue and vice, is entirely in-

dependent on the will of God, and that it

arifes from the nature of things, by which
fenfelefs jargon may be meant fate, chance,

the animating foul of the world, or any

other unmeaning thing, or hard word, with-

out an idea annex'd to it. It is pretended, that

men are not made by God for himfelf, and

that he has no motive, on his own account,

to give them laws, or to punifh the breach

ofthem, and that confequently they are not

accountable to him 5 but that fuch fully

a^fwe^
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anfwer the end of their creation, as con-
tribute all they can to their own and others

happinefs. This is to fuppofe, that God
has power to create rational creatures, and
it is a favour that this is aliow'd, but thathe
has no authority to prefcribe them laws,

feeing the rules ofjuftice rife from the na-

ture of things, and he is confined to aft by
them, as much as thofe he has created

;

that he has no juftice to glorify when he is

provoked, but is obliged to be kind to all

his creatures, whether they obey him, or

rebel againft him ; in fliort, that he is an
indolent being, fuch as was the god of the

Epicureans j that man is independent on
him who created him, and preserves him,
and that he is to be his own judge, whe-
ther he anfwers the end of his creation,

by promoting his own happinefs, and that

of others. Thus the irrational fluff, which
was hifs'd off theflage, withjufl contempt,

when it was introduced by Epicurus, is

afrefh brought on, to fhew the fufficience

of human reafon, in our enlightened age
of fearch and enquiry. It would be doing
too much honour to fuch monflrous abfur-

dity, to go about gravely to confute them;
^nd it would be labour and time as illfpent,

as it would be to argue with a man that

ftifHy denies that two and three make five,

or to wrangle with one who will have ic^

that it is as light at midnight as at noon.

The
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The affurance with which fuch irrational

fancies are vented, does not prove that

their aflerters have more brains, or brighter

parts than others, but only that they have
harder foreheads and thicker fkulls than

the generality of men. Thefe bold cham-
pions of infidelity deny that man's reafon is

impaired by the fall, but they give the

fulleft demonftration that it is greatly

funk, even almoft to a degree of brutality,

in themfelves, and by this afford us, tho'

ftupidly, and againft their wills, a fenfible

proof of the fall of man, which they ban-

ter and infipidly ridicule. Were not the

rational faculties greatly decayed, no per-

fons could ever dream of a God of infinite

power, wifdom, and goodnefs, having no

motive, on his own account, to give his

creatures laws, or to punifh the breach of

them, and that men are not accountable to

him that made them. It is not worth
while to talk with creatures who have fo

much laid afide the ufe of reafon, it is

throwing pearls to fwine : we can only re-

fer the decifion to the hour, which a few
years will introduce, and then thefe rebels

againft heaven will find whether they are

accountable to their Maker or not.

All that has been faid of late, by way of

panegyric upon reafon, and the light of

nature, is founded on a mere fallacy.

The adverfaries of revelation do not fpeak

of
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of reafon, as it is in this or the other manj,

as it may be lefs clear in one than another,

but they fpeak of reafon in the abftra<9:,

and in that fenfe it may be allowed to be of
a very large extent. No one will be fo

filly as to fay, that reafon, in the abftradt

idea of it, is infufficient and imperfedl, for

nothing is to be regarded which is contrary

to reafon. The queftion is not then, whe-
ther reafon abftracftedly confider'd is impcr-

fed:, for that would be queftion ing whe-
ther truth is truth, or whether right reafon

is right reafon ; which would be only trifling,

and fpending words to no purpofe. True
reafon is right, and what is right, cannot,

as fuch, be faid to be imperfeft : however,

this poor and mean quibble is all that the

pleaders for the fufficience of reafon have
to talk upon. It would be ridiculous for

any one to fay, that the light of the fun i&

jiot fufficient to enable a man to keep his

path, but it fignifies very little, when a
man is involved in the fhade of the evening,

to tell him he muft not queftion that the

fun's light is fufficient for him to fee by.

The queftion really is, whether reafon, as

it is now in men, whether the light of na-
ture, as it is in men in their prefent ftate,

which none can venture to fay, in fadt, is

not a ftate of degeneracy, is a fufficient

rule to inform men what they ought to

believe and receive, to fliew them how
they

59
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they may find out what is true and right,

and to diredt them in the more private

walks of life, as well as when they appear

on the public ftage of the world, where
they may have the advantage of feeing the

examples of others ; it is, whether natural

religion, of it felf, difcovers all that a man
is to believe concerning God, all the me-
thods neceffary for him to take, in order

to be reconciled to him, and regain his fa-

vour, and all that is required of man in

his private, relative, and focial character.

When we enquire whether reafon is now
a fufficient rule, the only fenfe in which
we can take the light of nature, or natural

religion, is, for the remains of natural

light in men of fuperior reafon, who have

been left entirely without the help of reve-

lation of any kind ; and if it is tried care-

fully, or view'd in this light, it will appear

to be very imperfed: and deficient. It is

eafy to tell us, that reafon is reafon, truth

is truth, and virtue is virtue 5 but what are

we the wifer by being told fuch fine things,

ifwe find our felves and others deficient in

reafon, puzzled about truth, and apt to

take vice for virtue ? No one will fay

cruelty is good, but how many think that

perfecution, an enormous vice, is lawful,

becaufe it is defign'd for good ends, to

{ct men right, and to keep them from

leading others wrong ? It is eafy for mer^

2 to
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to pick things out of fcripture, and to

prove them agreeable to reafon, fince there

is nothing in the oracles of God, but what
is confonant to the higheft reafon ^ by this

means a very beautiful fyftem of morality

maybe put together; but can this be a de-

lineation of the religion of nature. The
only way to judge of the fufficience, on
the one hand, and of the defefts on the

other, of the light of nature, is to examine

whether it brightly fhlned, or was greatly

fhaded, in fuch as had nothing elfe to illu-

minate them, and who yet had as clear in-

telleduals, as great knowledge of the

world, as any now, and who, in learning

and politenefs, exceeded many of our new
luminaries, or rather comets, who, in-

ftead of increafmg our light, hurry the

world, and fpread error and irreligion. If

it is thus tried, the light of nature will

not be found to refemblc the fun, when,
crowned with furpafling glory, it illumi-

nates the e irth, but rather to be like it,

when, in dim eclipfe, it fheds gloom and
twilight over fome parts of the v/orld, and
fo puzzles and perplexes fuch as are not

acquainted with the natural caufes of its

being darkened, and throws them into a

Hate of doubt and uncertainty.

II. I fliall lliew that reafon is not a perfedl

rule in matters of religion, and fhail anfwer

fome
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fome fleas that are offered ia behalf of the
monftrous and extravagant fuppofitioni

that it is a fiifficient guide in facred

matters.

I would not be thought to have refped

only or principally to profefs'd Deifls, but

chiefly to regard thofe treacherous advo-

cates for Chriftianity, who, under pretence

of writing in its vindication, bafely and

vilely betray the noblefl of caufes to avow-

ed Infidels. It is only to have the good

word of the enemies of revelation, who
happen, through the degeneracy of our

unhappy times, to gain a great vogue,

that thefe bafe, ignoble, and ungenerous

fouls prove falfe to the interefl: ofhim whom
they call their mafter, and traiteroufly give

it up to his open enemies. That they give

up the caufe of Chriftianity to the adver-

faries of revelation, is moft certain ; for

if reafon is of it felf a fufficient rule, any

addition to what is of it felf fufficient, is

impertinent and needlefsj this is evident

to the duUeft capacity ; and all that can

be faid in favour of revelation, by fuch as

make this conceffion, is only ihewing, that

they can contradidt themfelves ; for if rea-

fon is of it felf fufficient, in matters of re-

ligion, what need can there be of the

Chriftian revelation? Was there any ne-

ceffity to make known any thing new, and

to require it to be believed, when what was
known
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known before was fufficient without it ?

This is granting to the Deifts, that though

there may be fome good things in Chri-

ftianity, yet there was no abfolute neceffity

for it, which is what they defire to have

yielded to them, and then it is eafy for

them to fhew the abfurdity of addin g any

thing to what was good enough of it felf,

without any fuch addition. It is very well

known, that the Deifts are not wanting to

make ufe of this extravagant conceflion

;

and any one, who confults their writings,

may eafily fee that they, in reality, fay

very little, but what is put into their

mouths, by fuch as would appear to ftand

up in the defence of revelation againft

them, but either through ignorance, or

treachery, betray the caufe to them : whe*.

ther it is through folly or knavery that

this is done, it is certain, they who are

guilty of doing it, have much to anfwer

for, feeing they have done a great deal

more hurt to the intereft of Chrift, than

all the avowed enemies of it, of themfelves,

ever did or could do.

It is a very poor way of arguing, for

any "" to tell us, " Tliat the true preference

of

^ See the Plea for Human Reafon, p. 47, 48. This is

faid, how truly I know noc, to be wrote by Mr. Jackfon,

the noted Arian, the amanuenfis to Dr.Clark, in the memo-
rable difpute with Dr. Waterland, about the fupreme divi-

nity of our blelled Lord, which is called, by the ignorant

blafpheroef.
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of Chrlflianity is, (not that reafon, in any
ftate of men, is infufficient of it felf to

virtue and happinefs, but) that Chriftianity

is a clearer and more powerful guide, ha-

ving improved the light of reafon by the

fupernatural evidence and declaration of

God's will, and final intention of faving

linners, by the free pardon of them for the

fake and merits of the death of Chrift,

which mere reafon was not able to difcover

or determine, and which plain declaration

of the means of man's redemption is a

more powerful motive and obligation to

universal obedience, than reafon could ever

with certainty propofe." This is a mere
heap of confufion and inconfiftency. It is

very likely there is a juggle, in ufing that

odd expreflion, " Reafon in any ftate of
men^*' but if it means any thing, it muft

have refped: to reafon in man's prefent

corrupt ftate : Now if reafon, of it felf, is

a fufiicient guide to virtue and happinefs,

can man need any thing more fufiicient

than a fufiicient guide, can he need to be

guided to any thing better than to virtue

bhfphemer who wrote this Plea, a wretched Anti-chriflian

Hypothefis. IfMr. Jackfon is the author of the Plea, We
may judge what was the defigti of Dr. Clarke and him, in

advancing Arianifin, viz. to open the way for Deifm. Se*

veral things have been wrote on both fides, on the cjuefiion

I am upon, fince thefe Sermons were preachM, which was

in November, 17 30. but I have chofe co lee them appear as

they were firft corapofed,

and
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and happinefs -, certainly no. If fo, then

there is no neceffity for a clearer and more
powerful guide, or for its being improved

by the fupernatural declaration of God's

will, relating to things which it could not

difcover, or for more powerful motives to

obedience, than it could evei vvith cer-

tainty propofe. On the other hand, if

there was heed of the Chriftian revelation

to be a more fure light, and a more power-
ful guide than reafon ; if there was room
for the defeats of the light of nature to be
fuppiied, by the declaring the wonderful
plan of the falvation of finner^, on the ac-

count of the merits of the death 6f Chrift,

which was a liiyftery that was oiit of thb

ken of bare reafon ; and if thefe was caufe

to make ufe of a nibre powerful motive
to univerfal obedience to the will df their

great Creator, than natural religion Could

ever with certainty propofe; if thcfe

things are true, as they certainly are, and
are allowed to be by the advocates forj

reafon, it will inevitably and invincibly

follow, that reafon in men, in their pre-

fent (late, is not a fiifficient rule to guide
them to virtue and happinefs ; and it may
juftly be aflerted, that the pleaders for its

fufflciency are flupid en6ugh to contradict

thetiifelveSj iii faying, in the fame breath,

that it is fufficient, and yet that there is

iieedfor its being ftill made more fufficient.

YoL. I, F It
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It IS very odd, in the pleaders ^ for the

fufRcIence of reafon to fay, 'that " Reafon
(if men would have attended to it) v^ould

always have given them fufficient hopes

and fecurity of their acceptance with God,
upon their repentance, and fincere beft

endeavours to do what was right and good^

and agreeable to reafon." If by reafon is

meant reafon in the abftrad:, what is faid

is entirely impertinent ; for then by reafor^

we muft underftand whatever is truth, and

the whole of what is truth muft be own'd
to be fufficient, to inftruft men^ if we
fuppofe it made known to them. If rea-

fon is taken for what fhare of light men,

in their prefent flate, polfefs, it inevi-

tably follows, from what the advocates for

its fufficience allow, that it is really in-

fufficient ; for how can that which is in

man, be his fufficient guide, if he has a

propenfity not to attend to it, but has fuch

a mixture of darknefs with his light, that

he is at a lofs what to think is beft for him ?

Mens not attending to the didlates of right

reafon, but embracing things as truths,

which are inconliftent with it^ and contra-

ry to it, ffiews that the light of nature, as

it is now in them, is far from being a fuf-

ficient guide to them in matters of re-

ligiQn,

f Ibid. p»48.

It
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It is not agreeable to truth to fay, that

the reafon of any finite being is perfed or
fufficient, in an abfolute fenfe ; but if this

could be allowed, it does not alter the cafe

as to us, who are the defcendents of apo-
ftate Adam: our nature, as we are fallen

linful creatures, is corrupt, and confe-
quently our reafon is no fure light to guide
us, becaufe there is in our underiiandings
much darknefs, mingled with a little light..

We need not defire a more plain proof of
the imperfediion of reafon, in our corrupt
flate, than what we may gather from the
confideration of the errors men have run
into, who have fet up their reafon in op-
pofition to the myfteries of nature and re-

velation. Many who have done this, have
fully come up to what the apoflle Paul
faid of the Gentiles % " ProfefTing them-
felves to be wife, they became fools."

When their pride has been fo great, that
they would not be content with owning
the great myfteries of natural religion,

without explaining the manner how they
are, and when their iniblence has rofe fo
high, as that they have fet up their reafon
in oppofition to the myfteries of revelation,
they have fliew'd what fliort-fighted crea-
tures they are, in vending opinions as moft
rational, which are entirely inconfiftent

^ Rom. i. 11,

F % wii^:
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with right reafon. Some have not been

able to bring themfelves to own, that the

diftindtion of right and wrong is dependent

on the will of God, they therefore have
laid down this nonfenlical paradox, that

there are moral fitnefles in the reafon and
nature of things, which muft be conceived

as prior to the will of God 5 and hence it

is argued, that God is as much bound, by
the rules of juflice, as any of his creatures^

That there is an effential difference between
right and wrong, is moft certain ; for if

Xve conceive of God, as an infinitely good,

juft, and perfe(fl being, all which is agree-

able to his will, muft be right, and all

which is contrary to him muft be wrong :

but it is perfeft nonfenfe and felf-cofttra-

didtion to conceive of any thing prior, in

order of nature, to the firft caufe i it is

moft locking to imagine, that the inde-

pendent being ftiould be circumfcribed by
moral fitnefles -, and it is monftrdus to af-

firm, that the fovereign Law-giver, be-

caufe he can do nothing inconfiftent with
his own perfedlions, is bound by the laws

he gives, as the rule of his rational crea-

tures adting. Moral fitnefles rifing ftom
the nature of things, are only the old Pa-

gan notion of fate revived j andfuch as are

fond of this unintelligible jargon, make
very large advances towards the worft fort

of Atheifm. It is a didate of right reafon^^

whieb^
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whiqh^ in pl)is cafe, is abundantly confirm-

ed by revela,tipn, that there is one only

fupreme, livings and true God, who is

the fole Creator of all things: the fcrip-

ture confirms the voice of natural light,

that there is but one God, but it moft
clearly reveals, that, in the Unity of this

Godhead, there are three divine Perfons,

of the fame fubftance and perfeftions, the

Father, the Son, and the Holy Spirit :

how thefe can be three Perfons, and yet

can be one God, is a thing that is not re-

vealed, and confequently not neceflary for

us to know 3 it is above the grafp of our

narrow corrupt reafon ; and, in all proba-

bility, as it relates to the fubftance of the

infinite God, it furpaifes the underftanding

of the moft perfect creacurei?, for that is

only finite. Againft this great and adora-

ble myftery, the proud pretenders to reafon

rife with rage and rancour : they charge it

with nonfenfe and contradi(9:ion; but what
have thefe matters in buffoonery, as well

as proficients in blafphemy, offered to us

in the room of the true fcripture dodtrine

of a Trinity in Unity ? In reality, nothing

which will ftand the teft of good fenfe, or

is agreeable to right reafon. Such as have
fuppofed the Son and the Spirit to be diffe-

rent names, or to be two faculties, attri-

butes, properties, or powers of the Father,

have run into a fcheme, \vrhich, if it was
F 3 true.
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true, the fcriptures might be faid not to.

be wrote with good fenfej feeing it would
be ftrange, in narrations of fads, and in

the courfe of reafoning and debate, to fpeak

of the Son and Spirit in the ftrongeft lan-

guage of perionality that can be invented,

if they were only peifonalized by bold me-
taphors, high allegories, or ftrong figures

of fpeech. But the abettors of this fcheme
are not thofe whom I principally have re-

gard to J I chiefly refpedl the patrons of the

Arian herefy, who make the Son and the

Spirit two creatures. Thefe fons of dark-

nefs contradi(5l, in the moft daring man-
ner, the fundamental dodrine of natural

and revealed religion, that there is but one

infinitely bleffed God; for they fuppofe

two creatures to be true and proper Gods,

or to have all thecharaders of divinity, ex-

cept fupremacy, independence, and necef-

fary exiftence, and fo endeavour to graft

upon Chriftianity the Heathenifh jargon,

which it was defign'd to miilitate againft,

that though there is but one fupreme God,

there may be fubordinate divinities : They
moft irrationally allow, that creatures may
be employed with the fupreme God, iu

creating the world, or in bringing all things

befides themfelves into being out of no-

thing, and fo run into the greateft of ab-

furdities, in fuppofing created creators

:

They likewife loUow the Gentiles, who
were

vj-
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were vain iii their imaginations, andwhofe
foolifh hearts were fo darkened, as to wor-
fhip the creature befides the Creator, who
is God blefled for ever ; for though they

degrade the Son and Spirit into the rank of
dependent beings, yet they offer up to

them fubordinate worfhip. It is certain,

from reafon and fcripture, that man could

never create himfelf, but that he is the

produdt of the fupreme being, who by his

providence fuftains him, and by his boun-

ty fupplies his wants, and confequently

that he is obliged to live to the glory of

the Author of his being, and is accounta-

ble to him for the actions of his life : in

this there is nothing but what is agreeable

to the higheft reafon, yet fuch is the infa-

tuation of the afferters of the fufficience of
the light of nature, that they rgeft this

rational dodrine, and pretend, that God
did not make man for himfelf, is not con-

cerned about his breaking his laws, and

that he is not accountable to the moH
high ; fo that the living God muft be fup-

pofed to be an indolent being, not mind-
ing what thofe who are the produft of his

hands do, in contempt of his authority.

If thefe things are duely confider'd, it is as

infolent as it is erroneous, in the patrons of

reafon, to ftand up for the fufficience of it in

matters of religion. However it may be in

others, it is apparent, that it is greatly de-

F 4 bafed
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bafed in thefe muddy creatures, who will

nor make ufeof the common helps that are

thrown in their way, to guard them againft

the moft grofs abfurdities. They come
under the judgment which Mofes, by com-
miffion from God, threatened ihould come
upon Ifrael, in cafe of difobedience, when
he faid f, '' The Lord fhall ftrike thee

with madnefs, and blindnefs, and aftonffti-

ment of heart; and thou fhalt grope at

noon day, as the blind gropes in darknefs,

and ihalt not profper in thy ways." Tho*
reafon improved by revelation proclaims,

that the fupreme God is our Judge and

Law-giver, that there is but one living

God, who is our Creator, and who is to

be worfhipp*d by us, and that in him we
live, move, and have our being, and to

him muft give an account of our adlions

;

yet they fliut their eyes againft what light

they might have, in their ftate of frailty

and imperf^^ion, and go about to palm
ypon the ignorant, fuch irrational fluffs

as this, that there is a caufe prior to the

firft caufe, that the independent fovereiga

is himfelf dependent, that creatures may
be fubordinate deities, dependent creators,

f Deut. xxviii. 28, 29.

8 i am not concern'd whether all thefe paradoxes have

been Aarced by any one advocate for the fi'ftcience of rea-

fon, it is enough, if each has been maintain'd by any of

the antifcriptuxal fa^icn, %vho yet call thcmfeives Ch^i-

ilians.

to
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to be worfliipp'd with inferior divine wor-

ihip y that he who fits at the head of the

empire of providence, has brought into

being rational creatures, which he made
not for himfelf, and which are not account-

able to him. Let the pleaders for the

fufficience of reafon of it felf, without re-

velation, to be a guide in religion, blufh,

when they fhew it to be fo infufficient in

themfelves, in bolting out fuch glaring

abfurditiesi and let them no longer aiTume

to themfelves the title of men of reafon,

when reafon is funk fo low in them.

When we think on the irrational things

they amufe themfelves with, we cannot

but fee how God is fecretly pleading his

own caufe, even by their folly; they re-

ceive not the truth in the love of it, and

he in judgment gives them over to ftrong

delulions, fo that they are fond of the moft

fenfeiefs figments, which appear in the

garb of novelty: When they, through

pride, cry up their own reafon, to the dif«

paragement of fcripture, they are left to

dote upon irrational vanities, which are a

difgrace to that very reafon, which they

labour, by undue methods, to advance to

a height to which it can never juftly be

raifed.

The treacherous betrayers of revelation,

who Hand up for the fufficience of natural

religion, would not appear to renounce
the
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the Chriftian dodlrine, which they really

give up into the hands of the Deifts, its

implacable enemies, and therefore they

pretend to give full and direft proof of the

fufficience of human reafon in matters of
religion, from fcripture it felf. Had there

been iuch proof, it muft have been own'd
to have been ftrange, for then fcripture

would have declared it felf not to have

been abfolutely neceffary for the ufes of

men -, but the cafe is far from being what
thefe unaccurate blunderers would give

out. They appear only to have cafl their

eyes on fome pafTages of facred writ, and

to have laid hold of them, as in found,

feeming to countenance their caufe, but

not to have confider'd the texts they bring

in connexion with the context. In their

manner of quoting fcripture, they imitate

exadly the father of lies, who, when he

tempted the God of truth manifefted in the

flefh, cited fcripture only to curtail it, and

to wreft it from its genuine fenfe, Their

arguings are fo mean, that a perfon almoft

needs pardon who goes about to anfwer

them ; however, let us fee what they have

to fay to keep their wretched caufe in

countenance, and to fence off conviftion

from themfelves.

It is infolently faid \ that the dodrine

of the fufficience of human reafon is the

^ Plea for Human Reafon, p. 4?, 50.

dodrine
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doftrlne of the apoftle Peter, who faid

thus \ with refpeft to Cornelius, " Of a

truth I perceive that God is no refpefter of

perfons ; but, in every nation, he that

fears him, and works righteoufnefs, is ac-

cepted of him." From hence this ftrange

inference is drawn, that it appears, that,

in every Heathen nation, they who fol-

lowed the light of their natural reafon and

confcience, fear'd God ; whence it fol-

lows, that in the judgment of the apoftle,

every Heathen, by the light of natural

reafon, had a fufficient guide to lead him
to the religious fear of God. Now nothing

can be more contrary to the apoftle's fenfe

than this : He did not fpeak of Heathens,

who were left to the bare light of nature,

being able, by the help of that, to fear

God; but he own'd his conviction, that

falvation by Chrift was not to be confined

to the Jewifh nation, but v/as to be made
known to the Gentile world. Cornelius

was one of good report among the Jews,
or one who was profelyte to the Jewifh
religion, but was not circumcifed, being

one of thofe who were called profelytes of
the gate, and fo he had the fcriptures of
the Old Teftament to inftrud: him, and
was not left to the bare light of nature.

Befides, when he, under fome doubt,

' Aclsx. 34, 5 J,

pray'd
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pray'dfor illumination, he was dircfted, by

an angel appearing to him to apply himfelf

to the apoftle Peter for inftrudlion, which

is a certain evidence, that his natural light

was not afufficient guide: in all probabi-

lity the thing he defired to be informed in,

was the truth of the Meffiahfliip of Jefus

of Nazareth ; becaufe, when Peter came
to inftrudt him ^^ he declared Chrift's fu-

preme Deity, or that he is Lord of all

;

he aflerted the truth of his refurredlion, pf

which he had been an eye-witnefs, having

eat, drank, and freely converfed with his

rifen Mafter, and he ihew'd him, that this

Jefus who died, rofe, and revived, was

ordain*d to be Judge of the quick and dead.

Thefe were things which the light of na-

'ture never taught, yet they were matters

in which the great apoftle thought it was

neccffary to inftrudt Cornelius and his

friends. A man mull then have a very

odd turn of head, who can bring himfelf

to fancy, that Peter judg'd the light of

nature was fufficient to guide thofe whom
he inftrufted in things above it, into the

religious fear of God. Had the cafe been

iOy Cornelius would not have needed to

have been direfted by an angel to fend for

Peter, in order to fliew him what it was

that God would have him to do.

^ Ads X, 36, 4r, 41;

We
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We arc told \ that feeing the apoftle

Paul " has declared, that glory, honour,

iand peace, would be to every one that

works good, to the Jew firft, andaMb to the
Gentile, it follows, that the law of reafon,
by which they were to be finally judged,

was k fufficient guide in matters of religion

and falvatibn, tb thofe who knew not the

gofpel : but it Is amazing, that fuch ma-
tters of reafon could not fee, that the apo-
file here fpoke of fuch Jews and Gentiles

as had received the Chriftian faith ; for

he intimated as plainly as words could do
it, that the perfons he had mention'd, Jews
as well as Gentiles, were to be judged, as

to their fincerity, or the fecrets of their

hearts, according to the " gofpel which
he had preached. Whether it was from
the ftupidity of thefe perverfe difputers,

that they could not fee this, or whether it

Was through their knavery, that they
would not fee it, is not eafy to be deter-

mined; they may choofe which they pleafe.

The apoflle had not refpedt to fuch as knew
hot the gofpel, but to fuch as had received
it, and made a profeflion of it j and it is

mere igtioirance to take him as owning the
light of nature to be a fufficient guide, as

Well as gfeat conceit, to put off fuch blun-
dering fluff for argument.

] Plea,8cc. p. 50, 51* ™ iU)m, ii. 10, "Ibid, v, i^

It
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It is further ° pleaded, that the fame
apoftle p Paul has ifaid, " He that comes
to God muft believe that he is, and that he
is the rewarder of fuch as diligently feek

him/' Ffom hence a conclufion is drawn^
that if reafon, of the law of nature^ has

the fanftion of rewards and punifhments
annexed to it, it muft follow that it is a

fufficient guide in matters of religion.

Thefe deceivers, when they urged this

text, took care to fupprefs the words im-
mediately preceding thofe they have al-

ledged, " Without faith it is impoffible to

pleafe God;" in which it is moft certain,

the apoftle meant faith in God, as recon-

ciled in and through Chrift, and faith in

Chrift as a Mediator, which is a thing not

known by the light of nature. Without
faith in Chrift, it is not poflible for any to

be acceptable to God ; for whoever comes
to him, fo as to meet with a kind reception,

muft believe that he is a juft and a holy

God, and as fuch can Only reward his

fallen creatures, who diligently feek himy

in and through a Mediator, on the account

of his merit, and not on the account of

any fancied defert in them 5 feeing they

are fo far from laying him tinder any obli-

gation by what their hands can find to do,

that they would not be able to anfwer for

^® Plea, p. 51, 52,.
P Heb. xi. 6,

the
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the fins that cleave to their beft perfor-

mances, if he was to deal with them as an
abfolute God.
To take notice but of one thing more,'

the fufficience of reafon to be man's
guide, is "^ urged, from the wife king Solo-

mon's " declaring, that God made man
upright: but this truly great matter of
reafon knew better, for he declared it to

be the refult of his long and diligent fearch

after wifdom, that reafon is not a fufficicnt

guide, by reafon of man's apoftacy ffom
God, by which it is corrupted : his words
are ; " This only have I found, that God
made man upright, but they have fought
out many inventions." The latter part of
the Words the antifcriptural tribe have
fupprefs'd, as if they could not quote fcrip-

ture in a way different from the author of
evil. God made man upright, his under-
ftanding was without fmful defefts, but in

his primaeval ftate his reafon was not a
fufficient rule, for he needed inftrudlion

from God; the cafe of his pofterity is

tvorfe, their reafon is depraved and cor-

rupted ; they not only are ignorant of
many things, but they are prone to fol-

low errors, to run into dangerous miftakes,

and to pleafe themfelves with many idle

inventions ; among which this is not the

^ Plea, See f J,
^^ Ecclefj vii. 29.

leaft
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leaft pernicious, that finful creatures fhould

have the impudence to affert, that reafoii,

or the light of nature, in their prefent

ftate, is a Tufficient guide to them in reli-

gious matters*

The Application.

Seeing pride is at the bottom of all the

oppofition, whiph is made to the revela-

tion afforded us by God, and feeing it is this

makes vaiin and conceitedmen cryup reafon

as a perfefl: rule, to the difparagement of
revelation^ it cannot be an unfeafohable ad-

monition to profefled Chriftians, nay, to

all who pretend to be fearching after truth,

to be careful how they give way to a proud

conceit of theif own underftandings. The
high thought^ which creatures have enter-

tained of their own intellectual abilities,

have been the fouree and fpring of all the

apoftacy and rebellion againft the moft

High, which we have been acquainted

with. Whatever was the particular fin,

which occafion'd the thrulling of Satan,

and all the legions of the heavenly hofls,

which banded under his enfigns againft the

Higheft, it is pretty certain that it took its

rife from pride. This we may eafily ga-

ther from a paiTage o{ the a^pcftte Paul,

wherein he prefcribes it as a ftanding rule,

that a bifliop, or paftor of a gofpel-church,

mtrft
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muft not be a rov'ce. which is net fo

much meant of one young in ye-'-s, as of
One who had newl;^ taken up a profeffioa

of the Chriitian fa.'th, and w^s but raw iii

the knowledge of t'le dodtrines of revela-

tion ; the reafon ' why a paftor ought not
to be a novice is, " Left being lifted up, or
blown up, with pride, he ihould fall into

the condemnation of the devil." If pride

was the caufe of the devil's condemnation,
it muft be twifted wiih his lirft fin. It

was a proud imagination, that they could
make their condition better, than that ia

which the wiiaom of a beneficent Creator
had placed them, v/hich drew a great

number of the potentiates of hea/en to r'.e

in rebellious arms agaiuft the God from
whom they received their being ; and ic

Was a vain defire of being higher than they
Were made by the fovcreign Lord of na«

ture, that engaged thoufands of angels ia

impious league againft their King, for

which they were caft out of heaveu, and
are doom'd to fpend eternal ages in woe
and pain 5 they are now faffer'd to range
about the world, but ftill they are, as ic

were, in chains ^ but, at the laft and che

great day, they will receive fulnefs of tor-

ment, and, being fhut up in hell, they

I I Tim. iiu l^.

Vol. L G will
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will groan for ever under the weight of

almighty vengeance, which will glorify

it felf in punifhing them for their pride

and rebellion. It was alfo pride which
was the fource of the woe we feel, by rea-

fon of the fall of our firft parents. It does

not appear, from the fcripture account of

the firft apoftacy of man, that the devil

could plant any temptation on our proge-

nitors, till he had blown them up to a

proud conceit, that they could make their

condition happier than it was, by tranf-

greffing the law of their Creator. When
the tempter " attacked our general mother,

as he endeavour'd to work her up to an

imagination, that it was through envy that

God debar'd her hufband and her from

eating the fruit of the tree of knowledge,

left they fhould be like him in knowledge,

he laboured to raife pride in her, by aflu-

ring her, that if fhe once tafted of the

fruit which fhe fear'd to touch, fhe fhould

tow'r to divinity, or be like God in know-
ledge. What he urged was this ; " God
knows that in the day you eat of it, then

your eyes fhall be open'd, and you fhall be

as Gods, knowing good and evil.'* It was

this fly fuggeftion that made the firft of

y Women look with eager longing eyes oa

Z ^en. iii. $5.

the
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the goodly fruit, which hung on the for-

bidden tree ; and it was a perfuafion that

fhe fliould rife in knowledge, which in-

duced her, in an evil hour, to reach forth
her rafh hand, to pluck and eat what
plunged her into ruin. And it is very
likely, by urging the arguments which the
devil had ufed to induce her to undo her
felf, that fhe prevailed on our common fa-

ther to follow her example, out of a vain
conceit of having a part with her in her
imagined happinefs, and fo to complete the
firfl tranfgreffion. It mud be own'd, that

our firfl: parents did gain knowledge by
eating the forbiddenfruit, butit was know-
ledge they had better have been without ;

it was an experimental knowledge of what
was evil. They foon found their eyes

open'd y but what was this to difcover ?

It was to ihew them, that their minds
were darkened, that innocence, which, as a
veil had fhaded them from knowing ill, was
gone, that they had lofl the image of their

mighty Maker, which before fhone in

them, in wifdom and fevere and pure
fanftity, that they were fl:ripp'd of their

jufl confidence, primitive integrity, origi-

nal righteoufnefs, and native honour, and
that they were left naked to guilty fhame.

This was the unhappy profped: which pre-

fented it felf to them, when they firfl

G 2 opened
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open'd their eyes to behold evil ; and this

knowledge may be faid to be dearly bought,

by thelofs of pleafures and joys, which were
fufficient to fatiate their craving defires,

and would, if they had continued in ho-

nour, have lafted for ever.

Thus we find from fcripture, that pride

and felf-fufficience have been the caufes of

all the evils, which have infefted the in-

telledlual world ; of the apoftacy of many
thoufands of the princes of light, and of

the defeftion of our firft parents, by which
fin and woe have been entail'd on us their

unhappy pofterity : And when we fee fuch

direful effefts following pride, if we regard

our true intereft, we fhall ftand at a di-

llance from a fin that is fo affronting to

God. When men cry up the fufficience

of reafon; when they refufe to aflTent to the

myfteries of revelation, becaufe they can-

not comprehend the manner of them; and
when they will not be content without be-

ing wife above what is written ; they only

follow the example of the angels that

iinn*d, and of the firft man, who, when he
was in honour, continued not, but made
himfelf and his pofterity more miferable

than the brutes that perifti : They fliew

they are under the influence of that impure
apoftate ipirit, who feduced their firft pa-

rents to break the covenant with their God,
and
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and that they are the true defcendents of
the unhappy pair, who loft their primae-

val glory, out of a foolifh defire of being

independent on God, and knowing more
than he thought fit to reveal. Confider-

ing thefe things, let not us be lifted up with
pride, on the account of our rational at-

tainments, but let us be humbled from a

fenfe of the imperfedlion of our reafon,

and let a knk of this imperfedlion put us

upon thinking on our fall and apoftacy

from God : let us be thankful that we are

not left to the dim light of nature, but
that we have a more fure diredlory, in the

written law of God, than could be ob-
tained by us, if we were left to the gui*

dance of our own reafon : let us prize and
value the fcriptures, which give us an ac-

count of our falvation by Chrift j let us

fearch into them, and, with reverence,

receive the myfteries which are reveal'd in

them, which may be above our full com-
prehenfion ; but let us never attempt to

be wife above what is written, by affedt-

ing to know the mode of thofe myfteries

which is not reveal'd 5 and let us, at all

times, be much in prayer to the Holy
Spirit, that he would give us light into

thoie great things of God, which the na-

tural man receives not, but accounts

foolifhnefs, and which the man of mere
G 3 rational
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rational attainments will never know, be-=

caufe they are fpiritually difcetned.

Now to the Father, the Son, and the

Holy Spirit, three divine Perfons,

but the one King eternal, immortal,

invifible, and the only wife God, be

honour and gloryafcribed, henceforth*

and for evermore. Amen,

S E R-
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Rom. i. 2 2-

VrofeJIing themfehes to he wife^

they hecame fools.

F we take for true the fcrip-

ture account of the fall of

our firft parents, we fhall

find, that the defire of know-
ing more than God had re-

vealed, was the fpring of

that apoftacy from the author of blefled-

nefs, the fad effedls of which defedlion we
now feel, and (hall feel, as long as we con-

tinue our journey through this tirefome

wildernefs ; where we meet with very lit-

tle that is truely comfortable, but are for-

ced, after climbing up rocks of perils, to

G 4 defcend
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defcend and ftray through vales of tears.

Had our common parents been content

with their happy lot, fin and its concomi-

tant death had never entered the v^orld j

we fhould have had no trouble to grieve

us, nor afiiid:ions to harrafs and diflrefs us,

but we fhould have fpentour eafy hours in

bleffing and praying the beneficent Creator,

and our time would have pleafantly glided

^way in the fervice of the mighty Poten-

tate, that gave us our being ; who would
have made every thing about us have tend-

ed to our comfort. When man was clad

in honour, and was a happy creature, he

was not content with his defirable {lation^

but afpired after an independence on his

Maker ; he was ambitious to be as God,
knowing good and evil ; he vainly thought,

by gratifying his own will, to tower to

divinity, and, by tranfgrefling the law of

his fupreme Lord, to be like him in know-
ledge : but alas ! he was greatly miflaken -,

he lofl the knowledge of what is good,

and, to his cofl, found that he had acqui-

red the experimental knowledge of what
was evil. As we partake of the curfe

which he entaiFd upon us, fo the temper
which prevailed in him, when he firft ima-
gined that it was out of envy, lefl he fl:iould

become his equal, that God had debar'd

him the fruit of one tree, has the predo-

minance in all his mifeiable poftenty, if
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they are left to themfelves, and are given

up to the guidance of their imperfeft rea-

fon. Pride lo much poffelTes the heart of

men, in their degenerate ftate, that tho*

they can never bring themfelves to believe

that they are ftronger than God, and able

to caft him from his throne, yet they evi-

dence that they grieve to fee his glory,

and earncflly defire to be independent on
him. Were not the difputers of this world
fway'd by obdurate pride, and were not

their hearts filTd with envy, hatred, and
rancour againft God, then would they ever

fuggeft, that they are not accountable to

that fupreme being who created them, who
preferves them from outward harms and
dangers, and whofe goodnefs keeps them
every moment from death and deftrudtion ?

What deteftible arrogance is it for the

contemptible repcils of the earth, to fay^

that he who formed out of nothing, has

not any thing to do with thofe on whom
he has beftow'd an exiftence ? Yet to fuch

a height is daring infidelity come, that rea--

fon mull be fet up as a perfedt rule, tho*"

men are granted to be more fway'd by
thiir paffions than by reafon, and the di-

ftindlions of right and wrong are given out

to be independent of the will of God, and
to be founded on we know not what na-

ture ot things.

What
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What has been of late advanced in fa-

vour of reafon, amounts to no more than
this, reafon ought to be a perfedl rule,

therefore it is a perfed: rule, and a perfedt

rule needs no addition ^ therefore all

which God has reveard, which reafon

could not have found out, is impertinent

and needlefs. If this matter is brought to

a fair trial, the religion of nature mufl
not be coniider'd as men have pieced it up,

by the help of fcripture, but in the ftate in

which it has been among able thinking and
polifh'd men, who had no other helps than

fuch as reafon furnifh'd them with, and
had no correspondence with fuch as had
their reafon enlarged, by the help of the

oracles of God. And if it is thus weiglVd,

which is weighing it in the balance of

truth and juftice, it will be found wanting.

They who have made the greateft im-
provements in natural religion, were quite

confounded as to many points, which mull
be own'd to be of the utmoft confequence,

and the laft concern to men in their depra-

ved ftate.

If we were fairly to examine the matter

of fad, or confider how fufficient or infuf-

ficient the light of nature has appeared to

be, we fhould confine our felves ftrid;ly,

to fuch as we have the firmeft evidence

to conclude, were left without any afTi-

ftance gain'd by intercourfe v^ith thofe

who
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who had the benefit of revelation, or even

by commerce v^ith them that had oppor-

tunity to borrow a little light from them.

1/ we were to take the ftandard of the light

^f nature from fuch nations as the Chinefe,

apd the inhabitants of Japan, though we
niuft allow them to be as well bred people,

as nice and curious in the manual arts, and

as completely fkill'd in trade, as any of

the poliflVd nations of the weft, yet we
Aould find they have run into the moft

grofs and irrational errors about the wor-

fhip of God ', and though fome good mo-
ral precepts have been delivered by Xanfu,

or Confucius, yet many vile notions, as

to practical duties are received among
them. We know not what intercourfe

there might be formerly between them and

the eaftern nations, that lay nearer to the

places which were the feats of true know-
ledge ; fo that it cannot be faid, that what
good things they receive, they found out

without help. The eafieft way to judge,

whether reafon, in the prefent ftate of
mankind, is a fufHcient rule, in matters

of religion, is to examine how far it is a
good guide to the inhabitants of North
America, who had no commerce with any
other nations, before the Europeans fet-

tled there, and had no helps farther than

what nature dictated. If reafon is viewed

as it exerts it felf in them^ who yet are a

quick.
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quick, and not a ftupid fort of people, it

will appear to be far from being a iliffi-

cient guide.

When we confent to try the merits of

the caufe, by the writings of fuch Pagans

as lived in Greece and at Rome, bel^^re

Chrift, it is allowing more than the plea-

ders for the fufficience of reafon can de-

mand of us. After Cyrus, king of Perlk^

had conquered Croefus, king of Lydia, and

made Afia the lefs a province of his great

dominions, there was rr ore intercourfe be>¥

tween the eaftern nations and the Creeks,

than was before. We have only two Pa-

gan writers before this period, Homer and

Hefiod, who embraced the fyftem of theo-

logy invented by Orpheus ; and as he had

borrowed fome things from the Egyptians,

which they had from the Ifraelites, fo, in

the writings of thefe two Poets, there are

fome traces of eaftern knowledge. After

Cyrus's time, the Greeks knew more of

the eaftern affairs than before, and fome of

their moft eminent philofophers, and moft

ancient writers, travel'd into Syria and

Egypt ; fo that it is no wonder if we find

fome things in them, confonant to what we
meet with in the fcriptures of the Old

Teftament. Jofeph, in his apology for the

Jewiih religion, Juftin, Tatian, Theophi-

lus, Tertullian, Minutius Felix, and Ori-

gen, in their defences of Chriftianity,

charged
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charged the Pagans with borrowing their

beft notions from the Old Teftament, and
arraigned them of ingratitude, for not

owning from whence they had affiftance j

the fame matter was more diftindlly pur-

fued by the learned Clement of Alexandria,

by Ladlantius, and the great Eufebius :

but none among the Ancients have han-

dled this point with more judgment, than

that rational and polite divine, Theodorit;

he has left us an admirable treatife% where-

in he, with a great deal of ftrength of ar-

gument, with an agreeable variety of

learning, and, in moft elegant and nervofe

didtion, has proved, that the moft celebra-

ted philofophers among the Greeks had
borrow'd their moft elevated fpeculations

concerning the true God from the ^ Jews.

The Romans had all their philofophy from

the Greeks, fo that they only have copied

out fuch as were but copies themfelves. It

is therefore making farther conceffions

than we are obliged to do, for us to take

the ancient Greek and Roman writers for

the ftandard by which we judge of the in-

fufficience of reafon.

* His Therapeuticks in twelve books, in the fourth vo-

lume of his works.
^ This matter has, fince my engaging in this fubjcft; been

well Itated by my worthy and learned friend, Dr. Water-

land, in his charge to the clergy of Midjlefex, p. lo, &c.

However,
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However, if we find, that, notwithftand-

ing the helps the ancient Pagans had, na-

tural religion was far from being a fuffi-

cient guide, in facred matters, our caufe

will not lofe, but gain, by thus trying

reafon. I fliall wave confidering what im-
provements were made by fuch writers as

Seneca, Epidetus, Arian, the emperor An-
tonius, or the later Plutonifts, becaufe

they lived after Chriftianity was fpread

over the world ; and, as the modern deli-

neators of natural religion have fince done,

took from thence what they liked. I {hall

confine my felf principally, though not

wholly, to what Socrates's fcholars have

preferved from him, and to the writings

of Plato. It muft be own d, thefe two

men had far better notions, as to fome

things, than any of the other Heathens

;

but yet they, and all other Pagans, had

very dark and obfcure conceptions about

the unity andworfhip of God, the creation

of the world, the corruption of mankind,

the way to be reconciled to an offended

God, the nature of virtue, and a future

flate. Thefe are points which are of the

utmofl concern to all perfons, at all times;

as to thefe, the wifefl among the Gentiles

were puzzled and perplexed, which would

not have been the cafe, if natural religion

had been a fufficient guide. That they

were aftually at a lofs about thefe momen-
^ ' ~ tous
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tous things, will clearly appear, if we take

an impartial furvey.

I. The light of nature convinces men
that there is one fupreme Being, who
brought all other beings into exiftence,

and that he is to be worihipp'd -, but when
men have been left to bare reafon, without
fupernatural aids, they have had very ob-
fcure notions of this one fupreme God, and
have run into things really inconliftent

with the belief of the one fupreme, though
at the fame time they were forced to own
there was fuch an one.

It is certain, from the light of nature,

that there is a God, poflefs'd of infinite

perfecftions. The works of creation pro-
claim their great original : If we look to

the fun, that fountain of light and heat,

we muft own, that it was one of infinite

power, who prepared a tabernacle for it,

that its influences might be convey'd to the
heavenly bodies which move round it ^ if

we confider the planets, which, with re-

gular motions, revolve about it, we can-
not but confefs the wifdom of him who
made them, who nicely adjufted their di-

ftances, that they might not difturb one
another in their motions, and who enables

them to perform their feveral revolutions

:

It was an almighty arm that firft flung

forth thofe great bodies, which have been"
kept
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kept from following the propenfity of gra-

vity, to fall to their center, by the pro-

jeftile force imprefs'd upon them by an all-

powerful hand. If we take a furvcy of the
earth, on which we tread, we fee in it

fuch footfteps of fkill, power, and contri-

vance, that we cannot but fay the hand
which made it is divine ; it muft be one of

fkill, who has enrich'd it with the beau-

tiful and ufeful variety of land and fea,

plains and rivers, hills and vales, trees and

flowers, corn and fruit, fliady groves and
chryftal fprings, painted meadows and pur-

ling ftreams : Every part of the inanimate

creation, which raiies pleafure in our ima-

gination, may prove the being of God to

us ; whether it be the beautiful and. va-

riegated profufion of flowers that adorns

the delightful gardens, the gay enamel that

paints the agreeable meadows, or the carious

drapery that vefts the fhady groves. If we
confider the tribes of brute creatures, they

manifeftto us the greatnefs of their .Vlaker:

If we regard our felves, we cannot but fay

we are fearfully and wonderfully made ;

therefore when we ruminate on the exqui-

fite art, and confummate workmanfhip,

which is laid out in the formation of our

bodies, and on the nobler part of us, that

thinking, intelligent fubftance, that diftin-

guifhes from bru tes, we cannot but conclude

that we have a Creator of infinite power.

When
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When we think on the works of nature,

with any exadtnels, we cannot but con-

clude, that there is a fupreme Potentate,

who "^ made and upholds the heavens, the

earth, the feas, and all things therein,

who gives to all life and breath, in whom
we live, move, and have our being, and
who has not left himfelf without wit-

nefs to the confciences of any, feeing, by
his bounty, he faftains the fons of men,
and fills their hearts with food and gladnefs-

This has been the belief of all refined na-

tions ; and it has not been proved '', that

any people have been yet difcover'd, who
^ are fo over-run with ignorance and barba-
' rifm, as to have no notion of a power
above them. David has, indeed, ^ told us^^

that " The fool has faid in his heart there

is no God^" but this may be underftoodof

his fecret wifliing that there wasno God, and
being ready fometimes to flatter himfelfwith
the hopes that things are as he wifhes : Or

^ Ads xiv. 15, 17. and xvii. 25, 28.
^ The Atheifts have boafted of their having found cue a

people who have no notion of a fuperior power, the Hocten-
tors about the Cape of Good Hope. We need not much
grudge them the honour of having their opinions patronized,

by thofe, who are, as far as we know, the molt beaftly

and laiy of the human race ; but, however, they are not fo

far brutified, as to have no belief of ai.y thing above them ;

as any one may find, who confuits M. Kolben's account of
the Cape of Good Hope, lately tranflated into Engliih, tho'-

in a very fooiiih manner.

! Pfal. xiv. I.

H r-ather.
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rather, this fool of nature may be reckdn'd

a perfon who has denied his reafon fo far,

as to bring himfelf to believe, that he was
not made by God for himfelf, and that he
has no motive, on his own account, to

give him laws, and to punifh the breach

of them, and that confequently he is not

accountable to him.

We have a very pregnant and melan-

cholic proof of the imperfeftion of the

light of nature, fmce the fall, in the un-

worthy reprefentationsfomeof theHeathen
world gave of God, and the hideous and

blemifhing fictions they invented concern-

ing him. Though they knew him in pare

from his works, they glorified him not as

God, but grew vain in their imaginations,

and introduced a rabble of inferior deities,

whom they reprefented as not free from
vicious paffions, and they afted fo much
beneath the dignity of human nature, as

to bow down before ftones and logs. They
worfhip'd the creature, befides the Creator,

that is, with fubordinate worfliip, and fo

invented the irrational fcheme of fubordi-

nate gods, and inferior worfhip, which
has been fo much applauded for refined

reafon^ by many of their foolifli difciples,

who call themfelves Chriftians. The pi-

(fture of the ancient Heathens is moft admi-

rably drawn by the apoftle Paul, that great

demoliiher of Paganifm^ in the fallow-

ing
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tng ^ words: " What may be knowri of
God is manifefl in them, for God has
fhew'd it them ; for the invifible things of
him, from the creation of the worlds are
clearly feen, being underftood by the things

which are made, even his eternal power
and Godhead, fo that they are without
excufe, becaufe when they knew God^
they glorified him not as God, neither

were they thankful, but became vain in

their imaginations, and their foolifh heart

was darkened, profefling themfelves to be
wife, they became fools, and changed the

glory of the incorruptible God into an
image made like to corruptible man, and
to birds, and four-footed beafts, and creep-

ing things. They changed the truth of
God into a lye, and worfhip'd and ferved

the creature befides the Creatorj who is

God blefled for ever/* What can £hew
more the infufficience of the light of na-

ture, to be a rule to men in matters of re-

ligion, than this, that fuch as were con-
vinced from the works of God that there

v/as a fupreme God, of eternal power,
fhould venture to wor{hip with him, and
befides him, idols, and that not only images
of men, the nobleft creatures of the lower
world, but befides thefe, logs ofwood, and
blocks of marble cut into the fliapes of the

H z moft
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moft contemptible creatures, fuch as fer*

pents, nay, of monfters, fuch as are only

the creatures of fancy, and have no exi-

ftence in nature. And this was done not

only by the rude vulgar, but by the po-

liteft men among the Pagans.

It muft be own d> that fome of the Pa-

gans have fpoke admirably well ^ concern-

' ing the fupreme God, and have defcribed

him in a worthier manner, than many who
might have ufed the advantage of a better

Vvyhz, who fuppofe that we are to have

no farther notion of God, than of one

invcfted with dominion ; this fhews, that

though the light of nature, by which men
have a notion o£ God, is much eclipfed^

by the darknefs introduced by the fall, yet

it is not quite extinguifhed. But though

the Pagans have faid a great many good

things about the fupreme, yet they never

had any notion how affronting it was to

the univerfal and the fole Potentate, to

have any part of his glory given to others.

We have many noble paffages remaining,

both of the poets and philofophers, which
fhew, that the knowledge of a God of

2 I might have given here teftimonies from the Ancient?,

efpecially from the poets, wherein they have fpoke exceeding

well of the fupreme God ; but I have formerly colledcd ma-

By of the moil remarkable palFages, and thrown them into

the margin of my Treatife of faith, p. 12—17. thither

therefore 1 ihail beg leave to refer the reader.

jnfinite
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infinite perfedlions, was not quite oblitera-

ted, which it v/ouid be endlefs to produce j

but we do not find that this rational light,

which, on fome accounts, fhined in them
with great clearnefs, was fijfficient to keep
them from running into moft grofs abfurdi-

ties. We may be contented, on this head, and
on others, to take a view of the fentiments

of Socrates, who has been ftiled a martyr
for the unity of God ; and has been, by a
late ^ writer, whofe pretended religion was
only the bible, very profanely, fet in the

fame rank with Job. This man, it muft
be own'd, was a judicious obferver of mens
adlions; and, as he lludied human nature

^ The late Dr. Samuel Clarke, whofe mean and low words
are thefe following :

'' There have been in almoft every
age, in the Heathen world, fome wife, and brave, and good
men, who have made it their bufinefs to ftudy and pradife

the duties of natural religion themfelves, and fo teach and
exhort others to do the like. An eminent inftance whereof,
in the eaftern nations, the fcripture affords us in the hiftory

of Job.—Among the Greeks, Socrates feems to be an extra-

ordinary example of this kind." Evidences of Natural and
Reveai'd Religion, Prop, VI. It will appear, that there wa$
no room for this betrayer of revelation to deprefs Job fo far,

as to make him an inihnce of the fame kind with Socrates, if

we confider that the Heathen philofophcr died as a fool died,
ufing this mean expreffion ; " Crico, we are indebted a
cock to Aefculapius; offer it, and do not forget." Whereas
the fcripture-hero had light to make the following noble de-
claration ,

" If I had beheld the fun when it fhined, and
the moon walking in brightnefs, and my heart had been
fecretiy enticed, or my mouth had kiffed my hand, this had
been an iniquity to have been punifhed by the magiftrate,

for I fhould have deny'd the God that is above." Job xxxi.
i6, 17^ 2.5.

H 3 exaflily.
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exaftly, fo he did not fet hinifelf to frame
fchemes in private, which was the ruin
ofmoft of the other old philofophers : In
this he took as good a method, as could
be expecEted from one in his circumftances,
and did not run into fuch great abfurdities,

as moft other Heathens. In a converfation
with an Atheift, he ' argued for the being

of

* The noble debate, as Xenophon has preferved it, is

very well worth producing.

Ak^co
i5 xf^Ztov a '73-o7* cLvni impact -rkJi ^ j^ajfio'Ais S^ia-

TO, ovoyac^a. qju^<L 'iiTi fj'Jp tchwj z-ttcov 'Troimc-i Oy.\)t^v

'iyayi lAdiht^ct Ti^raJjixcLKH-) cttt i5 (^t^v^.y.Co) yiiVAhiTC-

KTiS'luji am Tf^yfffS'ict "^o^oKxkcty hm 3 dvS'f.avlo'^Qn.cL

Qi dTiffAJ^QJ^oi IfSc'jKa, a.q^vci T2 k^ d){,'iv^ct^ d^ioScuJiJid.'

^oT^^i «^^, t) ol ^ua. iij.'p^vci T5 Kj a/z^yct; Uohv r>) Aiep

ol ^ua^ el 'TJrk^ yi f.iyi rvy^n tiv), cIkKa vsra ypco^^K tcmto.

yiyiP'^Ttu, Tcov 3 ciTiyjj.'JL(lco? lyjoi^cov ora 'iviitci o^, >ij t

'i^yct iLeJ.vei<; ; Tl§i'^ei /xV t-a 4t' co(piKeiA ytfyo/jy^A yvcoun?

%t) i§yci. Ovil^V (f'OKei (TOl £j^?X«f '7301C0V dv^^CO'TT^i, I'T

|/a< /j^C o-^"* o^dv id o^^d ^ wTct j (o^* d)tii&iv rd aKn^d ;

p<r^^v yi ^VseJ [.vi plvii w^diTid-na-aV} t< olv riiMv o^i^©-

SV; rU J"^ cty cuht](Tif Yiv yhvKicou, jy J^eifjAcoi'^ h^ '7rdvTCt>y

^^ J^id i'oiyLctjQ' v^icdi's ei fJii) yhcoTTct rircov yvco^cov Iv(h^-

ydo^))'3 'TTth 375470/^3 a J^oK,5?t (?o/^>^ Tocfg 'm.^volcLi 'i'^yov

^v^Zjcu, c{', othlv fj^ fwrli ^f'ii^cd rt tthi, dvA7ri]dvi/vJ^

^ 3 Tjy v'/rp-c^ cvyicheii^ I eo^ J^* dv {.LH^i ct!'i[^oi (i.\:t7^^eo^
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of a God, from the wifdom and fkill which
are to be feen in the works of nature, efpe-

cially in the formation of man^s body

;

and, when he came to clofer reafoning

with him, he ufed this warm manner

:

" Have you any degree of knowledge ?

Po you think there is no fuperior know-
ledge elfewhere ? Can you think that the

great and innumerable wonders of your

frame were put into fuch a beautiful order,

merely by blind chance?" When the infidel

objeiled, that he could not fee the author

of

Ov iJLo, r At', I^H, dhK' «T&> yz (r;co7ra/xVft> ^^tivu hiKB

ilA(pv<Tcu fj)p ifeoTO, ^ TiKVOToi'tctii i/xiptjiTeu q r y^vet/^a/f

If«7ct ^ litlfipeiVy Toh d T^^eia-i yJifiTov fjW 'Tso^av Tti {mi/,

VYIIJ-Affi TtvG- ^eoA eivau ^^Kdj^Af^^i* '2,0 Q <T(UJT0V (p^vi-

T5 y.tK^V fJLi^Q- iv T<y (TfOlxa^l^ 'SrOAAM? kV«?> '^X^^> ,,^

Tcdv l;cctra ^jlikSv /t/Sf
©- KA^av7t to aay-A (TiuiMf^oroi «roi*

V^V *5 iJI-mV A(^ iS'AlM "OVTA di JUtVX«^ "^^i cToX-Wf (TIWA^'

^A<TAi ; ^ TctcTg \i^yji,yi^vi^ ^9 -srAM^i^ ^T,^^^'
'^^ ^?^J

C-wiio^ TtVAioi Ol&i (^Wct/la^ '^X^^'i '^^^ ^'\ '^"?"* ^'^ ,^
ef« T»V Kvei^^i coojyi^ r Iv^dS'i ytvo/u^eov^ t»? S'viiLi^i^yi^,

OvH yC) r idjjTk ffv yi 4^X^' ofctf, u ik <ruiJ.ct\©- Kvei<t

Wiv iiri kaIa yi rPiTo i^i^i (rot kkyeiv, on iH yvui^y}^

dhhi 7vyy\ ^ayIa '5r^>7^^- Kca Ae^rocTM/^^, tf to/,

H 4 '^?'^J
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of nature, the philofopher anfwer'd, that

the objector could not fee his own foul^

which animated and governed his body j

fo that he might as well fay that it was
merely by chance, and not by defign, that

he pel form'd all rational, as well as animal
fundions. This difputer was not able to

maintain that there was no God, but only

. would have infmuated, that God had not

made man for himfelf, or delign'd him to

be accountable to him ; he did not defpife

a God, but he thought he was too glorious

a

*?rMtiV, TocTiiTq) iaaKKov t///«t4o{/ cmjto. Ey li^/, £(?"> ort

wjrm* i'TTeij' in o'lei (p^vri^eiVy ol 'zf^Ztov fj^ y'^^^ ^ t<^ccv

^otti cTujuctcSi^, )^ TO. vTti^^iv iJ.a,KKov •3-sa^, x^ virlov kclm-

^ AhKoti IfTilo/f 'ZS^hS'Ai IJ'CUKAV, 0/ TO TOPd^'g^ UOVOV TStiU"

^vyj\ nr^KTct p)p Qi7:v^ T Tci y.iyi?-A }^ kcLkki^a ffiwTA^
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a Being to need his worfliip : He had a
good anfwer to this, that the greater and
more glorious the Being was, which
deigned to take care of him, the more he
ought to honour him. When he reply'd,

that he did not think that God took care

of human affairs, he was well confuted,

by what might be feen of God*s care,

concerning man, in ordering the members
of his body in fuch a manner, as fhew'd

him to be more the favourite of providence,

than any of the brute creatures, in giving

him an upright pofture, and the ufe of

moieiv, el //H J^iwctro'i viactv ; id) eCvS^eoTrai h^ATTctlco/j^a^ r
^etv\cL x^QVov JcTfeTOT* a.v ed^i^ i «x' o^£i on nl Tffohv-

<rov

Ttd-i^' }y [j.n TO (Tov AcV oy-l^ct S'ujja^ cm -tsroAAa g-ct<^ia,

y)jc-/{' /t/j) IkavVjj eiVOA cLy.ct 'zircivTet c^//t2A*<9^. Hi/ fjh^roty— T ©gcyj/ 'TTH^.v ^ct[j.Cdvi)i d-i^c/^Tdfeoy, eirt croi d-i^rKTuffi

^z^ T a'J^tiAcyf duB^uTroif o-vixCahdjetv, yva>7v\ to Qetov^OTt

Ic&X^ '^^t^vcfj^ lOj (iV* "Trcivjeov cm[M\&l^ cwj^^. Xenophon
Memorabl. Socrat. Lib. I. c. 4. p. 5 9 66. Ed. Londin.

pper. Vol, IV. p.45—->o, Edic. Oxon,

fpeech;
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fpeech ; and, above this, by what might
be obferved of the divine kindnefs, in gi-

ving man a rational foul, of a noble na-

ture, capable of difcerning the works of
providence, and the divine proceedings, as

to worldly matters, and fitted to condudt
the body, as to the common affairs of
life 5 that man may guard againft hunger,

thirft, heat, cold, and ficknefs, that he
may acquire knowledge, and keep in me-
mory what he has attained -, when it was
objedled, that it was not likely that God
fliould fee and know all things, it was well

replied in thefe words : " Your foul, whilfl:

in the body, governs it at its will, there-?

fore it may be concluded, that the wifdom
which refides in the univerfe, governs all

things at pleafure, your eye can take in

the compafs of fome furlongs ; and cannot

the eye of God view all things at once ?

Your mind can think on the ftate of affairs,

in different parts of the world, and cannot

the wifdom of God take care of all things?

If you will wait for divine diredlion to

guide you, into things which carry an
obfcure face, you will know, that the

Deity is fo great, as to be able to fee and

hear all things, to be prefent every where,

and to take the care of all things." Reafon

dictated to this man more than it does to

fome of our modern pleaders for its per-

fedion, yet in him it was wofuUy defi-

I
' ^ cient^
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cient ; for he joined ^ in the worfhip of
falfe gods, and pleaded for omens, divina-

tions by facrifices, and birds ; and, when
he came to die, for his having a little bet-

ter notion of the divine being than his con-

temporaries, he ^ difhonourablyfinilh*d his

courfe with defiring his friends to fulfil a

vow for him, which was to offer a cock
to the feigned power of health.

Some of the wifer Pagans own'd, that

God was the Creator of all things , and
where-ever they had their light, whether
by tradition, or converfation in the eaft,

fome of them allowed, that the world ""was

form'd out of a confufed chaos, but they
were frank to confefs, that they knew not
which of the gods it was, that condefcend-

ed to take the trouble to raife the beautiful

hJ). Xenophon Memorabil. Socrat, Lib. I. cap. r. p. 18.

Edit. Londin. Oper. Vol. IV. p. i, 1. Edit. Oxon.

T^vova, dwet el'7roJ^o]i }y fAi) diJLih{)(7dL\i, PJatQnis Phaedo,

cap, 49. p. 186. Ed. Cant, Vol. I. p. 118. Ed. Sceph. p. 87.

£d, Franf.

^ Ante mare & terras & quod tegit omnia coelurn,

Unus erat toto naturae vulcus in orbe,

Quem dixere phaos, rudis indigeftaque moles.

Ovid. Metam. Lib, 1. v. ^.

Sic ubi difpofftam, quifquis fuit ille Deorum,
Congeiiem fecuit^ fe(Saii]<}ue in membra redcgit.

Ibid. V. 52;

fabric
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fabric of the world, out of a rude indigeft-

ed heap, and to bring order out of confu-

lion. This was only the notion of fome;

for others held, with a noted " mo-
dern, that the world was God -, others,

with ° one of our country, imagined that

all things were by fatal neceffity, and that,

by the nature of things, every thing is

which is ; others fancied, that the world

was co-eternal with God, a neceffary ema-
nation from him, or that matter was from

eternity 5 others framed a notion of God,

as a happy lazy indolent being, who was

not concerned in the creation, or govern-

ment of the world, but enjoy'd himfelf in

fupine eafe, they fuppofed, that the world

was framed by the cafual hitting or jum-
bling of atoms, and that men had nothing

to do, but to confult their own eafe, to

which fome added, how to be inoffenfive

to others. It may be eafily guefs'd, from
this fhort fketch, that none of the abfurd

opinions, which the later times have been

pefter'd with, are the growth of the

more recent ages, but that they have been

advanced and baffled long before this -, and

we need not queftion, but they may be

often introduced afrefli, and as often hifs'd

ojfF the ftage, before the end of the world,

" Spinoza the atheiflical Jew. 2 Hobbes of Malmf:

bury.

It
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It might be a help to fome giddy perfons

to know, that there is nothing in error

which is really new; if they could be
brought to believe this, they would not

receive every abfurdity, that carries a new
face.

The providence of God was acknow-
ledged by many, nay, by moft of the Hea-
thens, but they knew little of God's defigns

in afflidting a virtuous man, and fuffering

a vicious perfon to profper; therefore

fome, being puzzled how to account for

thefe things, framed a notion of two con-

trary p principles, one good, and another

evil, to the later they afcribed the troubles

of the virtuous ; thefe two principles were
fuppofed to ad: in continual oppofition one
to another, and fo to occafion all the con-

fufion which is in the world : This irra-

tional notion is inconfiftent with the own-
ing one infinitely fupreme being, yet it

met with a reception among fome who
were much civilized, and the remains of it

are to be found among fome ruder nations

at this day.

If matters were always thus, it is a

monftrous infult on common fenfe for

P This notion was adopted by no lefs a perfon than Zer-

du(ht, or Zoroafter, who, by the help of the prophetical

writings, reformed, in fome degree, the ancient Perfian re^

ligion. Vide Hyde de Relig, Vet. Perf. c. 9.

our
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our ^ modern betrayers of the Chriftian

caufe, into the hands of infidels, to tell

us, that by the religion of nature men
know what God is, and how he is to be
worfhip'd. That God is to be worfhip'd^

is the diftate of reafon, and it has fo flri-

king a force upon the generality of men,
that they will invent the moft monftrous
forms of worfhip, rather than not worfhip
at all. A blockifh idolater will have a log

to crouch to, rather than be without a

God, and fome have been ready to facrifice

their fellow creatures, nay, their children,

to avoid being reckoned defpifers of their

falfe deities. They muft be ftupid to an
amazing degree, and muft only fcribble

for ideots, who can imagine, that any will

believe them, who have examined the

world, when they fay, natural religion

teaches men how to worfhip God. If we
look into all the Pagan nations, we fhall

find, that a convid;ion of the neceffity of

worlhiping what they reckoned to be di-

vine, and an entire ignorance how God is

to be worfhip'd, was the caufe of all

thofe abfurd, ridiculous, cruel, and fan-

guinary ways of worlliip, which they fell

^ See the Defence of the Anfwer to Dr. Warerland's Re-

marks on Clark's Expofition of the Catechifm, (aid to be

wrote bySykes, p. 96.

into,
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ihto, and fo fhew'd that they were without

excufe, in that when they knew God^
from his workSj they glorified him not as

God.

li. If men confult their own hearts,

they muft needs find in themfelves too

ftrong a bias towards what is evil, and fo

muft conclude, from experience, that man
is in a ftate of corruption; feeing it cannot

be thought, that he came at firft out of
his Maker's hands, with principles of re-

bellion infufed into him, by the power
that beftow'd on him his being. Though,
by the light of nature, men have been
convinced of their corruption, yet fuch as

were left to it alone, had only confufed no-

tions about it, and fo knew not how to re-

concile the purity of God to the corrup-

tion of man. The Pagans, no doubt, had
fome traditionary hints about the apoftacy

of the angels, and the primitive pure ftate

of man, which gave birth to the fables of
the giants war againft heaven, and the

golden age -, but their notions were fo con-
fufed, that every one reckoned himfelf at

liberty to cloath them with what drefs he
pleafed. Their fancy, that the golden age

was ended, by the God that then ruled,

as fupreme, being driven from the reins of
empire by his Son, ftiews how poor a light

that of nature alone is. That we may not ^

feem
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feem to charge thofe things as a defeft in

natural religion, which may be called

dreams of the poets, let us examine the

fentiments of Plato, the wifeft and moft
penetrating philofopher among the Hea-
thens, on this head :

"^ He has told us, that

in

^ Ton -^ c'j(Jt»V 'ts^cotov 'f ^vii\\](Tzcoi '^q')(iv ImiiiK'A-

fjSiJ©- o\y]<; Qioi ^ ug vvv nctTet t6t»? tojjtov Tiiro \!m

Kixp^tTdLV J'cuy.Ol'if eWTCLfKYI? €^<; 'Z^CLvlct iKCl^Q- iKCtTOl^

cov oii opTo? hz^ a>7i «t' Ayexov luS iiS'h, ovn etKhnhcov

iS'aoS'cu. noA«uoj T5 ax. srwr, i'<^i ^a<Tii to tso.^.ifclv' aKKa
6* oVct -^ TO/co/tH? ^^ }Ca.TA}CO(7fJiYI(rieOi ZTTO^Ct^ [JLvdA a.¥

ei\) ^iyent'. To cT' kv r^ dvd-fco'Trcou ^z^d-iv ewToiActTn -Zefe^

i5j«3 cT/ct rb loiQVc^z H^tiitu.* 050? hifJ^ ewr^f, dJjTo? cm-
s-c^-^T* KA^ai'Tri^ vvu Avd-geo^oi^ ^eoov %v inesv ^eioTzeSV^

oIkka yivn (p<w\oT5^. ojj^ voy.iv^ai' vzfJiov]©- o iKeiva,

^o\i]eia/ Ts HK, ?)(JAVy bcTe Klwei? ywcuKcov iy ^aiS'icov*

la y'ri<; y^ aviCioxdcov^o 'zira.v^i?, nS'iv^ (XiuvM/^Spot r ts-^^zv*

A?^Ka Tct {J^ TOlcWTA A'TTViV ^Av]a* KA^TT^i T£ d(p^OV\ig HX""
"^tI S'^vcov ;tj 'SroAAnV vKn? AA?.i)?, J% \^ yico^y'idii Zvo-

^j^a?, AAA* cjjtoij.at;]^ clva.cfiS'iicni^ -^ yvi' yv[/.i'ol q k^ d"

S'^coiroi, '3-yA'.':'-A?fT2? 7a 'TToKKa \vIijlov7o, TJ> y) r 6o(^cov

dUJTo]? a,Kv'7T0V kyJiK^^ro' 1/.A\cika^ o dfl'di ei'/J>y AVA(pvo-

/ufffiii Ik yii^ 'tt'ca^, A(p\rov:^v. ExeiJ^j) ^dvi^v rircov

y^PQl/Q- cTlhaco-hu—'TOTZ 'T^'u^AVTO^O }ivC^Vi]Tn^ 0^ ^«-

^aKicov c'ic^.iiB- rt^VxV©"} efV T ajji-ii 'Ts-i&ix.oTrh ATri^n'

QTn^vi/iA- UAfTic '^f ol xj^ T-6^ TciTni^ cuyd^XoTi<;, Tr^^ut-

yW(d J^Acuovi S-50/, ypop]ii »J'>? TO yiyvo/j^ov A<pii^ au ta

g-vijlCaKKuv, A^yj\<; tI }y TsAe^ri]^' '^vctvTia/^ of^w o(;im)-

-3"«V (TeKTiJ.oV "ZtTQkwj ov kojjTW 'zs-oi^i'y aAAlJl/ ciju (p^o(^'V ^cocotf

'ZrctVTOlCOV A'Tr^i^yAO-AJo. MiTA J TCWTA ^^i^d-Ov]'^ l)CA-
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in the primitive ftate, God govern'd the

whole world immediately himfelf, and not

as it is now, by inferior deities ; that das-

mons, or inferior fpirits, as ihepherds, had
the care of the living creatures, which they

ranged in due order 3 that there was then

no ravaging or violence, war, or commo-
tion in the earth -, that God was the com-
mon guardian of men, and took care of
their fuftenance 5 that there was no need
of civil fociety in thofe happy days ^ that

men fprung out of the earth as trees; that

the fields yielded fruit without tillage

;

and that the air was (o temperate, that

there was no need of cloaths: He has then
acquainted us, that, after a time, the fu-

preme God laid afide the reins of his em-
pire, and retired, and with hint all the in-

ferior deities, who govern'd under him 5

that upon this the world was convulfed,

and loft its beauty, and right and wrong
were confounded ; that thefe things will

grow worfe, till he who firft govern'd the

world, fhall reduce it to a better ftate,

/WW y^biixA^eiiy "^ Tei^yjii S'/a.W^eiii «V r '^ eivofyMoryi'

tQr ^Ttri^i/ Gvra. totov /^u/ij ^cl\tv i(^z:^^@- dJjT^ T 'jrnJ^et'-

h'leov yiy/Q/j^@-y ta pgyktuvto. y^ hv-d-'ivret iv i^ it-j.^' ojh-

itTrxvTeoi' ii^-ATVJ.. Plato in Policico, Vol. II. p. 271, 2,72,,

%7l' Edic. Sceph. p. 5 37, 5^8. Ed. Francf,

Vol, L I
^ Thi$
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This low and contemptible ftufF is the

utmoft we can get, frOm fuch as were left

to the light of nature, who yet had the

help of eaftern tradition. The fame ^ wri-
ter, in order to give an account of the

origin of moral evil, has told us, that fome
of the inferior divinities, who fly after the

chariot of the fupreme, taking up with

aei T«To d^autlTtu 'uoieiv^ cuei ctbActbw ei) orecv q cLd'wja.Tn"

(TATo. am(j''Ti^cu, iJ.Y) 'tS'yiy k^ nut awjTVx^icL ^^mA^^tly
^Ti'd-ji? TS )Cj }ia,}ua,<; ^K\]^ei(TA '/Sct^ujj-d-f, ^ac^xw^eiact j)

^liCs\>pvmvii }i) am r yh •^io-yiy totz vhy^Q- raurm ^«

dhhd r f^ 'uKei^a, /^a'^ «V yovh dvS"^^ yivMctfj^^ (pi-

*joKniiu n TtvU oiKovoutz^, ii yjnixctTig-nu' nTd^rnVi «V
^/AoTova yv^JLVctariK^y il -zkA crcy//ct7©" i'^(J''V rtvd l(ro/iSfJii

',

wii^'Trliiv ixctvjfx.li' (iiov, « Tiva, tzK^^ikov ^J«^* iKTAV Tom-
TiKov iCS'oiJ.fii yicoy.iretKo^, » J^nuia^iy.U* cyS'oh <ro<pi?'t'

CIV %i fj^p div S'lKcucoi S'idyi;! di^^fov©" (xoi^^ iXiTAhAfX"

Cdvei' oi J^' AU ciS'iKOJ^, ^eie^v(B-' ei? ^A^ y^ to ojjtq o^iV
hicet » 4'^yJ} iKA^y}, « KA^tx.vei-nJJ- \t^v [J-vomv (« y^ 'rjif^^

•TW ^^ T0(7aT« P(,d<^Vif) 'srAjV n 7^ (ptho^o(p{)(rAV7©' dS'ohw^i

1A ^CuS^i^SYKTAVrQ- (X^ (pihQ(TOpAi' CWTJJ. Q Ttl-T'A 'TTiei'oS'a

T» y^iKiiibl, Iav t\eov7VJ. re/V ^(pi^'iii r 'fiiov totoj', ^'tv

'7r%feo'd-ei(^cu, Tti.%iKiQ70d erei ATrk^xovnfr al 'j dhhcUy

%7AV r 'TT^eoTQV ^tov TiK<i/T\](760(Tti Kehiciyg Itu^^ov' Kti^ettTAt

0» cu fj^v ei<; TA\a3^y7ii S'mcucoTmi.AlK^^acu^ S'lmv kx,"

Teivao-iv' ou J^' bV -tS a^^'j'S' tiva tottov -vW '^ S'liDH W'iOi^&i-

/g ;)(,/A/or« dfJLfpoTi^OA d(prAVdl^iVcfJ. 0,711 K\n^CO(JiV TS >y CUfc-

ctv q\i efeuTi^a ^r<^j cJf«f72w ov dv iJsAJi Ix.j6Vh" gf-S-ct ^

'SToTg clV'3^f«y:T©- [/jw -Tffdhiv «V av^^cottov. Plato in Phaedro,

Vol. UI. p« i'l^j 249* £d« Sceph. p. lazj, Ed.Francf.

fenfuai
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fcnfual enjoyments, inftead of contempla-

ting truth, lofe their wings, grow fluggifli,

and fall down to earth, in order to animate

fome human body^ thofe who are leaft:

depraved, animate the bodies of philofo-

phers, and thofe moft depraved, the bodies

of tyrants and opprefTors; that after ten

thoufand years, the worft fouls are refto-

red, and recover their wings. Any one

may perceive how unworthy thefe poor

and mean fiftions are of reafon, when the

leaft improved by the help of fcripture,

yet thefe dreams, fhocking as they are*

were the amufement of men of the cleaneft

heads in the Pagan world. They (hew,

however, that they were convinced that

the prefent ftate of men^ was a ftate of

corruption, and that it was not fo with

him in his firft ftate, from which he fell,

but they knew not how. It is from fcrip-

ture alone that we gain the knowledge

that God made man upright, and entered

into a covenant with him, to preferve him

in happinefs, in cafe of conftant and per-

petual obedience, but he, being left to the

freedom of his own will, and defiring

to be equal to, and independent on his

kind and bountiful Creator, broke the law

of his God, and, with the lofs of all that

was good, gain d the experience of all

evil, expofed himfelf to death, and pro-

cured t© himfelf the defert of everlafting
"

I a
" miiery.
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mifery. If men are left without this know-*

ledge, they are puzzled and confounded,
when they compare themfelves with God :

If they believe that God is pure and holy,

they may be apt to queftion, whether fuch
impure beings, as they are, have their be-
ing immediately from God ; if they are fa-

tisfied that they came from God, and yet

fee in themfelves fo much ill, they may be
ready to fuppofe, with the grofs of the an-

cient Heathens, that the nature of God is

not pure ; in fhort, the more they enquire,

the more they will be loft and bewildered

in the fruitlefs fearch.

III. If men are once convinced that they

are in a ftate of corruption, and obnoxious

to the anger of God, the light of nature

may make them fenfible, that they ought
to ufe all means and methods to be reftored

to his favour. Accordingly all who had
no other religion than that of nature,

fhew'd, that they would have rejoiced in

any way, that might have been fufficient

to reconcile them to the fupreme being,

whofe anger they fear'd, and whofe favour

they defired. Could men think that their

worldly fubftance, or the giving up what
is deareft to them, would reftore them to

happinefs, we may imagine them ready

enough to facrifice all : accordingly, in all

nations, we find perfons have not ftuck at

endea-
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endeavouring to appeafe God, by thoufands

of oxen, and ten thoufands of rams, they

have, as it were, pour'd forth oil and
wine in rivers, that, if poffible, their tranf-

greffions might be carried away. A defire

of appeafing God gave rife to fome moft
deteftible fuperftitions ; in order to avert

his anger, they ftuck not to offer their ene-

mies as facrifices ; nay, many have yielded

themfelves up to the ftroke of death, that

they might give their flejli for their tranf-

greffion : They could willingly give a firft

born, an only child, all the fruit of their

bodies, for the fm of their fouls 5 and
they could, without forrow, fee their

infants burnt alive, in hopes of appeafing

an angry fuperior power. This fhews how
imperfed: reafon is in men, that they fliould

think fuch things might render them plea-

fing to God, as fhould make them hateful

to all who have any bowels of com-
paffion.

It has been furmifed by fome, that the
Pagans had an obfcure notion of God's ap-
pearing in the world to reftore it, becaufe
feveral nations have reprefented their fu-

preme God as having a Son, who, under
various names, is reprefented as a deliverer

of men. This might take its rife from
fome remains of tradition 3 but it does not
Ifem that much can be made of this, for

the gods and heroes, the fons of the fupreme,

I 3 who
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who were called deliverers, were repre-?^

fented to have done their work, in paft

ages, which was only to kill monfters,

and to dethrone tyrants. Here are no evi-

dent traces of the way of falvation, by the

Son ofGod. Asthis is the glory of thefcrip-

ture fcheme, fo it is revelation alone which
could inform us of it. It is therefore ex-

tremely furprizing, that * any, who pro-

fefs themfelves Chriftians, can venture to

fay, that natural religion will fhew how
men, being placed in the circumftances

they are, full of paflion, full of infirmities,

and furrounded with variety of tempta-

tions of all forts, may be reconciled to,

and accepted by God. This is odd lan-

guage to come out of the mouths of any

who call themfelves Chriftians. Was the

cafe fo, it might well be faid any divine

revelation would be needlefs ; but, alas, it

is only infulting common fenfe to tell us

fo. It is only revelation can make known
to us the way of our recovery from ruin

;

without this, endlefs doubts would infeft

our minds, and terrors would fill our

thoughts. We may a little amufe our

felves with the notion of God's being a

God of infinite mercy, and benevolence^

or, as fome take the infolent freedom to

* See the Defence of the Anfwer to Dr. Waterlandj

fpeak
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Ipeak of their Maker, that he Is a good-

natured Being : but this will yield lit-

tle comfort to a guilty mind ; for as

his juftice is provoked, right reafon,

if we attend to it, will convince us,

that mufl. be fatisfied, in a way worthy
of a God of infinite perfection, before

goodnefs is extended to us. The juftice of

God is as dear to him as his mercy 5 and

can we think he will injure it, or make it

claih with his mercy, merely to fave fuch

as have render'd themfelves obnoxious to

his difpleafure, and unworthy of his fa-

vour ? Scripture has declared to us, that

God has effedled the falvation of men, by
fending his Son in our nature, that, by the

obedience of his life and death, he might
attone for our fins, and procure for us a
right and title to the favour of our Judge.

In this method, he has caufed all his per-

fections to adl in harmony; his juftice is

fatisfied, by the death of the furety of

men 5 his holinefs is fhew'd in his hating

fin, fo as not to remit it, without punifh-

ment ; his truth is eftablifh'd, in that his

threatning is fulfilled -, and, at the fame
time, his mercy, love, and goodnefs, ap-

pear in the faireft colours, in that apoftatc

man is reftored to greater happinefs than

was loft by the fall. Thefe were things

unknown to fuch as enjoy'd no more than

%\i^ bare light of nature, who could be in

I 4 no
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no other than a defponding ftate, as to

pardon of fin, and the favour of God.
Their condition muft be unhappy, becaufe

they were convinced of their need of par-

don, but knew not where to apply in order

to obain it.

Some have thought, that the Pagans

were not entirely without a notion of a Sa-

viour coming into the world, to inftrud;

mankind about their duty, from a remark-

able paffage in one of Plato's dialogues

:

He has " introduced Socrates warning one

againft falling in with the grofs abfurdities,

which fome run into in their prayers.

To which he added s
" It is neceffary to

wait till fome one teaches how to behavQ

©ur felves towards God, and towards men/'
On his being thus alk'd, " When will this

time come, and who will be this teacher?

It will be very delightful to fee fuch an

'srfji 05Kf Kj. qseoti elv^fM7r\ii J^iecK&i^ett. A, U'oTi iv ^ar

iiJ^i^a yj d!u yioi J'oaZ IS'eiv qfirov r av^^wTTov rU 'i?'iv»

2. 'OuTo^5r/J'j fj/iKei ^zd 0"a* ecAhct J^ok^ [jLoi — CTd

Tvyx^oLvei rorm/KcfSjT jjJ^m 'nr^^Kpi^e-iv J'l* Zv y.iK?\eii

yvdai^ H^V yjtitov hS'l x^ ko'^Kou' vvv^ yd -In, dv fxoi J^o-

dhxh Ti' <yV kyco '7ret^^(7KdjcL<7^ifJi (j.iTS'h ctv (^diyeiv <t^^

cI-tt' lyMvd 'T^^gaTa.TJe/jSpeoUy o^i^ 'TTol^k^h o a.v^^co'rr©-* tiyz

lj.ihKotij.1 ^i}C\icov yivk^' 2. Akhoi /uS^ KO.Keiv©' ^oJ^y.tL-

tV-o oaLu nnti (7a 'ir^^vyAcLV
'^X^' ^^^^° ^" Alcibiade i''^,

cap. II. p. 255, 256. Ed. Cane.'' Vol. II. p. 150, I'yi. Ed,
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one, whoever he is." He anfwer'd; *« Ic

is he that takes care of you, but the mift

ought to be removed from your mind,
which now overfpreads it, and thofe means
afforded which are neceffary for your
knowing good and evil, of which you do
not now feem capable/' To this the re-

ply was ; " Let him remove the mift if

he pleafes, and do any other thing ; I am
prepared to negleft nothing commanded
by him, whoever he is, provided I may
grow better :" The rejoinder was, " He
takes care of you in a wonderful manner/'
This has been produced with great pomp,
as if it was a decifive proof, that the Hea-
thens, by bare natural light, found out
how good men were to be reconciled to

God. It is certain that the author of "^ this

paffage traveled into the eaft ; where, it is

very probable, he picked up this notion,

which he refers to in many other paflages

of his works, by faying pofitive determina-
tions of fome matters muft be left, till

^ That Plato traverd into Egypt, at leaft, if not into

other parts of the eait, is certain : feveral writers. Pagan as

well as Chriilian, have afTerted it ; as Cicero De Fin.

Lib. v. c. 19. p. 396. c. 29. p. 419. Ed. Davis. Valerius

Max. Lib. VIIL cap. 7. Quintilian. Lib. I. c. 12. p. 124.
Ed. Burman. Clemens Alex, Protrepc. cap. 6. p. 60. Ed,
Oxon. Diogenes Laertius, Vit. Plat. Lib. lit. §6, p. 168.
Ed. Wetfierm. Philoftratus Vit. Apollon. Lib ]. c, 2. p. 54.
td. Lipf. Ladandus Indit. Lib. IV. c. z, p. 350, 351,
Ed. Galilei.'

fom.e
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fome one comes and inftrufts us '^. The
utmoft that can be made of this is, the

ignorance of mankind was fo great, that

this man was fatisfied of the need there

was for fome inftruftor to come into the

world, to teach men their duty -, but it

does not appear, that he had a diftinft

knowledge of the perfon who was to do it,

or of the method he was to take, in order

to accomplifh man's happinefs. The in-

formation xiien have of the way of falvation

by the Son of God, is not what is to be

obtained from the light of nature 5 we
could never have known that God would

be reconciled to us, if he had not fo told

us ; much lefs could we have thought on

the method which one of infinite wifdom

would take, in order to accomplifh fo ar-^

duous a work, and to bring about fo flu-

pendous a defign, if it had not been un-

folded to us, in the fcriptures of truth.

^ Some have thought that Plato drew the defcription of

his jiiO: man;, (Lib. II, De Republic.) from what is faid of

the Mefllah, in the Pfalms and Ifaiah ; becaufe he has repre-

Icnsed him as one who is to be expofed to want, and to live

in poverty and difgrace, and as one who, though mod
llridly good, is to be look'd upon as wicked, and efpecially

from his declaring, that he was to be fcourged, tortured,

bound, buffeted, and, at laft, hang'd, as fome render the

word, or, in the genera], put to the mod cruel death, in

the following paii'age : 'O-JTcy J'jctnei/^©- o J'tKOuQ' (J.n^t-

'TTcivrd. KAKc^ 'TscL^icv, cLVA^jvJh.d^'^iiO'irrf.', Vid. Plato

de Republic. Lib. 11. Vol. I. p/94, 96. Ed. Cantab. VoL IL

p. 361, 56i. Ed. Steph. p. 595, 594, Edit, Francf.

A V e
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IV. The light of nature convinces men
of the neceffity they are under to perform

many focial and relative duties, but it ne-

ver afforded a diftindt or confident fcheme

of practical religion.

It muft be own'd, that a great many ex-

cellent things have been faid in commen-

dation of virtue, by the Pagans : Some of

them, as, in particular, the Stoicks, pro-

fefs'd themfelves the greateft admirers of

it, and have afforded us fome fublime mo-

rality, efpecially the later Stoicks, Seneca,

Epicftetus, Arrian, and the emperor Anto-

nine,w^ho lived after Chriftianity had over-

fpread the world, and who, it is more

than probable, borrowed their beft ftrokes

from thence: Yet thefe afcribed more

than was fit to nature, or to the will of

man, when they made virtue to lie in his

power y and they attributed too much to

virtue, when they affirmed it to be the

fole good, and made happinefs to lie en-

tirely in it. More than this, they run in-

to moft profane rant; they made a vir-

tuous man, on fome accounts, fuperior to

God himfelf. One of the beft heads a-

mong them, Seneca, has >' told us, " That

y Sapiens tarn aequo animo omnia apud alios vider, con-

temnitque, quam Jupiter, 8c hoc fe magis fiifpicit, quod Ju-

picer uti illis non poceft, fapiens non vuk. Seneca Epift. 73.

Q. chc
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the wife man looks upon, and contemns
the enjoyments with which other men
pleafe themfelves, with as calm a mind as

the fupreme God ; but regards himfelf

more than God on this account ; God can-

not make ufe of them, but the wife man
will not/' Nay, he has "" ventured to fay;

" There is one thing in which the wife

man exceeds God, becaufe God is wife by
the kindnefs of nature, and not by his own
attainment.'* Nothing can be more extra-

vagant than fuch bold aflertions ; they are,

indeed, worthy of a fed, who £hew*d that

they could go as far in nonfenfe as in blaf-

phemy; when, on other occafions, they

affirm'd, that pain was no evil. It is a

conceit unworthy of wife men, for any to

fay, as the Stoicks did in effeft, that a man
is as happy when his joints are diftorted by
a rack, as when he is lying on a bed of
down ', or that he is polTefs'd of as much
temporal bleffednefs, when he is torment-

ed by the ftone or gout, as when he enjoys

bodily health, accompanied with eafe of

mind. This is fenfelefs unnatural ftufF,

and Ihews how poorly men judge of virtue

and happinefs, when they are left to the

bare light of nature.

' Eft aliquid quo fapiens antecedat Deum, ille naturae

beneficio, non fuo fapiens eft. Seneca Epift. 5 1"

It
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It might have been thought, if men
would have confulted their own experience,

and would have look'd into their own
hearts, that they might have been fatisfied,

that virtue was out of their own power.

It muft be granted, that fome, who ftudied

mankind with exaftnefs, had a right con-

ception as to this, and fhew'd they had a

larger fhare of natural light, than the mo-
dern advocates for reafon. Socrates, in

one of his difputations, had fhew'd, that

virtue came not by nature, or by teaching,

and was afked how it was then that men
became good: He anfwer*d, in this re-

rnarkable ^ manner, " I do not think this

can eafily be made evident 5 but I am apt

to conjedlure it is a divine gift, and that

men become good, as men become pro-

phets y thefe are not fo by nature, or arc,

but by divine infpiration. Good men de-

clare, to thofe who are members of the

fame civil fociety with themfelves, things

^ OifjLou fji^ HK a.v paS'Ico^ ojjto S';]Ko)^7]VcUy Toirdleo (j^

/*i -'^biov t\ iJidhiTct it) il y^i'riiJ.cty it) y'^yf^y^ "^^^ etya^r^i

wV-Tsj ot d-eioi T (jLavrieov ^ ^^»(;y.o\'oyoi' ^roi yd «Tg <pu(Tei

ToiZroi yiyvoynu^ aVg Ti^vyi, aA^' k'TTi'Tr/oicL at r Qi^v
yiyvQ/j^ot Tot^roi elo'iv' fcT«y 3 x] d!u<^fii 01 dyet'^ot ^iy^(Tt

TOji'; '^OKKTIV iKiiS-OTi Tat ATotiKTo/J.yjA K^ Tct [AkKovTO.

X^\]a^.aS'Ql, '^^QlH.iV KT2 hj^cLKToV u) »7S 9wVe< Ctf
-*

T«3 aKKa d-eidi i^olfA 'TTct^yiyvi^ iC\eofj^oi^, Socrates

apud Aefchinem, Dial. I. cap. 1 3. p. z6, i8. Ed. Horrei.

p. 20, 21. Ed. Cler. & Int. op. Placon. Vol, III. p. 379- ^^*

Sceph. p. 1314. Ed. Franc.

which
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which are to be, by divine infpirations

more clearly than fuch as deliver oracles.

It feems to me that virtue is neither taughtj,

nor comes by nature, but is a divine gift

to fuch as poffefs it/* The fame conclu-

fion was made, after a long difpute, by

Plato \ in Socrates*s name, in the follow-

ing words : " Virtue is neither by nature,

nor by teaching ; but it comes by divine

diftribution, to thofe who have it, with-

out the help of human fearch and induftry/*

Thefe fagacious obfervers of human nature

were convinced, that goodnefs came nei-

ther by nature nor by inftrudlion, without

a fupernatural aid, but they had only fome

faint glimmerings of light as to this matter;

they had no clear conceptions about it, and

they only propofe it as a matter of con-

jecture, or, at moft, as a problem. There

is hardly to be found in the Heathen wri-

ters any thing more noble, aijd more agree-

ble to truth than this notion; yet fome of

thofe who mighc have improved it, if na*

t t In his dialogue callM Meno, where the following words

are laid down, as the fum of the whole matter, which had

been canvafs'd,
^ ^

yiyvoij^ii, dv^v^, ol^ av 'Trct^^.yiyviTtu, Vol.11, p. 99-

Ed. Steph. p. 4175 4^^- E.d. Francf.

The fame thing is often inculcated by Plato, in other

parts of his works. See likewife the fevenreenth diflertatioii

of Maximus Tyrius, which is on this fubje^t. P. 176, &c.

Ed. Davif.

turai
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tural light had been a good guide, took

care to flight it. Hence we have this ab-

furd rant in " Cicero: " No one ever rec-

koned himfelf indebted to God for virtue,

and juflly ; for we are on good grounds

commended for virtue, and glory in ir>

which could net be, if it was a gift of

God, and we had it not from our felves.

Who ever gave thanks to the gods on ac-

count of his being a good man ? " It muft
be granted, that it thwarts the pride of
fallen men to acknowledge themfelves in-

debted to God, for a power to do good

;

therefore it is no wonder that the gene-

rality of them have no notion of this

matter.

The temperance, moderation, and con*

tempt ofriches, offome Heathens, are things

for which theyhavebeen immoderately cried

up by thofe who would call themfelves

Chriftians ; it muft be owned, many of the
Pagans fhewed a lefs felfifh fpirit, than
fome modern dignified infidels, who, like

hungry wolves, greedily gape after the

^ Virtutem nemo unquam acceptam Deo retulit, nimirura
refte; propter virtutem enim jure laudamur, Scin vircute rtde
gloriamur

; quod non contingeret fi id donum a Dec, non i
nobis haberemus,—^Num quis, quod bonus vir eQec, gra-
tias Diis egic unquam ? Cicero De Nat, Deor. Lib. III. c. 36.

p. 335. Hd. Davif. See Jikewife a foolifh harangue of
Plutarch againft Plato's notion, in the fecond Volume of his

works, abfurdly called his Morals, p. 439, of the Francforc
and Paris Editions,

fatteft
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fatteft benefices in a Chriftian church, the

doftrine of which they deride. Not to

take from any their due praife, it muft yet

be confefs'd, that fuch as were moft emi-
nent in fome of the before-mentioned vir-

tues, gave way to great vices. Thus as

to Socrates and Plato ; what the apoftle

Paul '^ has faid of the Heathens in general,

held true of them, that God gave fuch

up to uncleannefs, through the lufls of

their hearts, to diflionour their own bodies

between themfelves, who changed the

truth of God into a lye, and worihiped

and ferved the creature more than the

Creator, who is God bleffed for ever."

There have apologies been made for the

perfons mentioned, that they were not

guilty of unnatural wickednefs, or the love

of boys, but had a fort of fublime exalted

affedion for a beautiful body,whiGh was the

feat of a refined mind : But any one who
has obferved in what an odious lufcious

way they always fpoke, wh^n they were

upon this head, muft have lefs fenfe

than charity, if he can bring himfelf to be-

lieve that nothing of worfe than brutilTi

luft was involved in what they talked of,

in a rapturous manner, under the name of

love. Plato, befides, in his imaginary

common-wealth, allowed the community

^ Rom, i. Z4, 2$.

9 9i
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of wives, though he has exprefs'd himfelf

fo ambiguouflyj that this has been que-
flioned.

There was, on occafion, much of a

publiek fpirit, and a love to their coun-
try fhewed by many of the Pagans ; but
this was all ay'd by an immoderate degree
of pride, vain-glory, and obftinacy. The
moft admired patriots made themfelves

their end, in all which they did for their

country's fervice 5 and their whole aim was
to have the empty applaufe of being heroes

after their death. Their fullennefs of fpi-

rit appeared, in their fo often murdering
themfelves, and the imperfeftion of their

natural light was fhewed in their commit-
ting the greateft of all fins, under the no-
tion of prad:iling exalted virtue. It is fur-

prizing, that fo many foolilh encomiums
have been made, by fuch as fhould know
better, on fome Heathens, for things which
fhould render them the icorn of all wife

men. Thus, for inftance, how many times
has Cato been fet forth, as an inftance of
greatnefs of foul, in that he would not
out-live the liberty of his country, when
the truth is, he had too little a foul, and
too envious a temper, to fee Caefar, a per-

fon againfi whom he had a rooted, preju-

dice, have it in his power, as he had it in

his nature, to forgive what he had done
Vol. 1, K againft
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againft him. Thus likewife Brutus has

been cry'd up, as an inftance of exalted

virtue, only becaufe he, like a vile aflaffin,

murder'd the man with whom he cultiva-

ted a feeming friendfhip, and who had
loaded him with favours, and afterwards,

meanly and ignominioufly, ftabb*d himfelf

with the fame dagger with which he mur-
dered his friend, as foon as he found there

was a likelihood that fome others would
make a greater figure in the world than

himfelf. It is eafy to call darknefs light

;

but, when the matter is coolly weighed, it

will be found, that fome who have been

moft cry'd up among the Heathens, aded
the part of mad men and defperadoes, fa-

ther than of heroes and patriots.

It is the fcripture only which gives us a

right notion of true morality and exalted

virtue. It is from thence only that we are

clearly and diftinftly informed, that it is

not fufficient for us to do what is ftiate-

rially good, unlefs we adt out of a princi-

ple of love to that God to whom we are

indebted for all the bleffings we enjoy, un-

lefs we make his will our rule, and unlefs,

in all our civil, moral, and religious adtions,

we aim at the advancement of his glory,

in whom we live, move, and have our

being. It is in the lively oracles that we
are taught, that we muft not aft from a

felfifli
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felfifh fpirit, that we muft not make our
will and our humour the guide of our
adlions, and that we muft not make vain-
glory our end. It is from thence we learn,
that we muft repent of what we have done
amifs, be filled with holy forrow for our
evil actions, watch our hearts as well as
our lives, and keep a guard upon our
thoughts as well as upon our adlions. It
is only from the facred volumes that we
are inftruded to refign our felves to the
will of God, to pracftife felf-denial, to
mortify the lufts of the mind, as well as
thelufts of the flelli, to be patient under
afflidlions, not through ftoutnefs or fullen-
nefs, but out of expeftation that all our
troubles will turn to our good, and wil-
lingly to take up our crofs, and follow
Chrift our Mafter, through much tribula-
tion. Thefe fublime virtues are not taught
in nature's fchool, and were never pracftifed
by any who were left to bare natural light.
We have fure inftrudlion as to thefe heads
given us in the fcripture, which is the
Word of

^
the everliving God ; and by that

we are informed, that it is not in our
power, who are fallen creatures, to render
our felves good and virtuous, but that we
are enabled, by God, to will and to do ac-
cording to his good pleafure, and are, by
his grace, affifted to choofe what is for our

K 2 profit,
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profit, and to do what is well pleafing iri

his fight. It is by fupernatural light that

we are enabled to conclude, that we are

not our own, being called of God, and
redeemed by Chrift, that we fhould £hew
forth the praifes of him that calls us to

honour, glory, and immortality, and of
him who refeues us from wrath and con-

demnation, by his own blood, that when
we have done all, we are unprofitable fer-

vants, having done no more than our duty,

and that we are indebted for the power td

do what we really perform, to the aids of

theblefl'ed Spirit, who makes us meet to fee

and enjoy God, in the happy realms of reft

ik^hich are above,

V. It is agreeable to the light of nature

to allow the immortality of the foul, and

a future ftate of happinefs and mifery, but

fuch as have had no better light, have ever

been uncertain, as to the after-exiftence of

the fpirits they carried about with them,

and took up with abfurd notions about a

future world.

Some of the refined Heathens, nay fome
who might have known better, if they had

not, through a conceit of the fufiicience

of their reafon, fcorned Chriftianity, have

ov/ned, that the foul was mortal. Of this

herd was the demure Stoick, the emperor
Marc
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TVferc Antonine, whofe fenfelefs jargoa

is ^ as follows : " If fouls remain for ever,

how has the air contained them from eter-

nity ? Souls, when they are tranflated into

the air, after continuing there a while, are

changed, poured out, and united with, and

received into the fpermatick principle of

things, and fo give roora for other fouls.'*

Some had better apprehenfio'ns, as to the

foul's noble nature, than this poor bigot

;

and as they looked on its immortality to be

a thing probable, they have faid fome ex-

cellent things on this fubjedt -, but yet if

their fentiments are nicely examined, it

does not appear that they were got entire-

ly above uncertainty, and it will not be

found that they were willing to trull to

their own arguments. Hence Socrates i$

made, by Plato, to conclude his defence

of himfelf in this ^mean manner :
" Novv"

it is time for me to go hence, to meet my
4eath, and for you to depart, with a pro-

fpecl pf enjoying life, which of us will

'^o^v Toui '^^7vvoiKi(^o[jLivca? T^etfiyjiaiv* M. Anton.

Lib. IV. c. II. p. 5 3j 54. Ed. Oxon.

IxdL, iS'nhQV 'UAVTi n^KYiv n -ni &i(o. Plaio in Apol. Socratis,

cap. 13. p. 47, Edic, Cane. Vol. I. p. 41, Ed. Steph, p. $7.

^d, Francf.

K 3 kva
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have the advantage, is unknown to any

one, except it is to God/* Indeed, fome
have ventured ^ to fay, that this expreffion

fhew^'d the great humility of him who ut-

ter'd it, but not his doubt about the hap-

pinefs of good men, in a future ftate, but
furely they imagine we muft not ufe our
fenfes ; for iince it is faid, none knows
whether it will be better with fuch as go
out of the world, than with fuch as ftay

behind, it cannot be otherwife than that

he who fpoke this muft be ignorant, which
is more than being in doubt about the

matter. If the feveral Pagan writers, who
fpeak about the foul's immortality, are

carefully confider'd, it will appear, that

as they ufe poor arguments to prove the

probability of this point, fo they fpeak

doubtfully about it i and no wonder, iince

they were ftrangers to the gofpel, by which
life and immortality is brought to light.

The confcience of all men is under an

impreffion, that they muft give an account

of themfelves to God, and muft be either

happy or miferable, in a future ftate, ac-

cording as they are abfolv'd, or condemned

by him. Many of the Heathens were per-

fuaded of the foul's immortality from
thinking on its noble nature ; but they did

not care to be politive, neither were they

s Plea for Human Realbn, p. 16,

willing
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willing entirely to truft their own ar-

guments. As the refult of this imperfefl:

affent, to the foul's immortality, almoft

all nations have entertained a notion of

a ftate of happinefs and mifery after death,

but the ideas the Heathens took up with of

it, were extreamly low. Some thought

that the foul pafs'd, by way of tranfmigra-

tion, either into the body of another man,
if virtuous, or to animate beafts, if other-

wife; than which nothing can be more
ridiculous : The beft account that they

gave of a ftate of mifery was, that it was
confinement in a dark prifon, where guilty

men were inclofed with rocks, bound in

chains, and lafh'd by furies, with whips

of ferpents ; and they reprefented the ftate

of happinefs, as a place where juft men
enjoy'd reft, in treading pleafant fields, and

repofing themfelves in fragrant bowers,

and they made them to wear away their

hours with innocent, though unprofitable,

amufements ; but they had no conceptions

of their being happy in the prefence of

God, or enjoying communion with him.

We may from reafon render extremely pro-

bable, if not demonftrate, the immortality

of the foul ; but the light of nature affords

us very little help, as to the knowledge of

a future ftate. It is the fcripture that in-

forms us, that the wicked ftiall go into

everlafting puniihment, where confcience

JC 4 will
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will always torment them ; and that the

righteous fhall go into life eternal, where

they will not be employed in low and mean
fervices, but will be for ever taken up in

the delightful work of praifing their God,
without any fin to difturb them, and with-

out any grief to rack them : There they

will enjoy eafe and reft, but will not be

unaftive -, there they will have the delight-

ful fociety of angels and archangels ; and
there they will behold the face of their

Redeemer in righteoufnefs, and will have

this affurance to add to thepleafure of their

ftarc, that their happinefs will never CGafe,

and theirjoys will never end

The Application.

When we, who enjoy the light of reve-

lation, refledl on the imperfedt notions,

which the moft refined among the Pagans
had of the moft momentous points; fuch

as the Unity of God, the corruption of

man, the way to be reconciled to an of-

fended Creator, the nature of virtue, and
a future ftatc, things in which all mankind
is equally concerned, we ftiould reckon it •

a great privilege that we are not left to

the dim light of nature, but have a more
lure guide afforded us than bare reafon, in

religious matters. When we look into the

writings of ihe ancient Greeks and Romans,
we
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we find that they have left us as complete
models of hiftory, as beautiful pieces of
poetry, and as fine fpecimens of oratory,

as any which have been compofed by Mo-
derns, who yet enjoy the advantage of ha-
ving them to copy after : nay, it may be
faid \ that, as to works of genius, the

writers of a later date have very feldom
equaled, and never have exceeded the An-
cients, only in things compofed in a facred

ftrain, they have vaftly out-done them in

true fublimity. The reafon of remarking
this is, that none may go away with a
conceit, that the Ancients had lefs fenfe

and reafon than the Moderns. In things

which depend merely on intelleftual abi-

lities, they (hew'd themfelves fuch great

mafters, that it is juftly reputed the greatefl:

perfeftion, in a piece wrote now, to come
any ways up to them. However, thcfe

^ I do not know any modern hifiory that can compare
with thofe wrote by Thucydides, Dionyfius, Salluft, and
Livy. As to the higher fort of poetry, we have fome pieces

in the Didafcalic kind, wrote by Fracaftorius, Vida, Ange-
lius Bargeus, Palearius, D. Heinfnis, which exceed much
any thing left of the Ancients, except Virgil's Georgics : In
the Epic kind, we have nothing comparable to Homer and
Virgil, which is without a mixture of the Chriftian religion ;

by the help of this, Vida, in his Chriilias,Mr.Spenfer and Mr,
Phineas Fletcher, in their allegorical writings, and, above all,

Mr. Milton, in his Paradife Loft, have exceeded all the Pagan
writers in true fublimity. In the more raifed parts oforatory,
Demofthenes and Cicero have never been equal'd by any
Moderns, except by the Chriltian preachers, whofe plainneis

has fomething in it more grand than all their flourifhes.

great
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great mafters of reafon, thefe wonderful

proficients in polite attainnaents, run into

the moft childifh abfurdities, when they

meddled with the important matters of re-

ligion, which yet are of univerfal concern.

As this {hews how unfit reafon, as it is now
in men, is to be a guide in facred matters,

fo we (hould take occafion, from hence,

to be very thankful, that we enjoy the light

of the gofpel.

When a celeflial herald was fent to pro-

claim to fome fhepherds, near Bethlehem,

the birth of the Lord of life, he called the

meffage which he was to deliver, gltd ti-

dings of great joy, when he thus ' fpoke

to them; " Fear not, I bring you glad

tidings of great joy, which fhall be to all

people ; for to you is born, this day, in

the city of David, a Saviour, which is

Chrift the Lord." As the harmlefs fliep-

herds were tending their fleecy care, they

were frighted at the fudden fight of an an-

o-el coming in a glorious majeflick form

;

but the meflenger of peace took care to

inform them, that he came not as an execu-

tioner of divine vengeance, that therefore

they fliould not be difcouraged, fince he

was to proclaim in their ears the beft

^ news that ever mortals heard, which glad

tidings were, that a Saviour was actually

' Lukeii. loj ii»

born
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born into the world. Thefe tidings oc-

cafioned great joy in the inhabitants of hea-

ven ;
^' for " fuddenly there was with the

angel a multitude of the heavenly hoft

praifing God, and faying, Glory to God
in the higheft, and on earth peace, and
good will to men.'* The gofpel was call'd

glad tidings of great joy, eminently, as it

made known the adtual birth of the Sa-

viour of the world to the fhepherds ; and,

indeed, the divine revelation, in the gof-

pel, of the whole method of man's falva-

tion, makes it a meffage of joy and peace,

to all who have a value for their own in-

tereft. It is from the fcriptures of truth

that we are informed, that the divine Per-

fons confulted about our welfare, and laid

the plan of our happinefs before the hea--

vens were ftretch'd over the empty place,

and the earth was hung upon nothing.

God the Father chofe to falvation a num-
ber of the pofterity of man, and enter'd

into a covenant with God the Son, as the

Head of the elecS, and with all the eleft in

him, as his feed. The oracles of truth de-

clare to us, that, according to the cove-

nant of grace, the Son of God appear'd as

the Saviour of man, who had deftroy'd

himfelf, and, that he might accomplifh

the great work he had undertook, affumed

^ Luke V. I J, i^,

the
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the human nature into union with his di-.

vine Perfon, lived a life of ignominy and

difgrace, and died a fhameful and a pain^.

ful death on the crofs : They affiire us, in

the moft pofitive manner, that he who
was born a child, who appeared as a mean
man, and who died as a malefadlor, wag

no lefs than the mighty God, one invefted

with infinite power; who confequently

was able to bear the divine wrath, to offer

up to infinite juftice a proper fatisfadlion,

and to make way for mercy to be glorified,

without any other divine perfeftion being

injured: The gofpel reveals the perfect:

righteoufnefs of this great Saviour, as

the righteoufnefs which, being imputed

to the guilty, can juflify them before God,

or give them a right to forgivenefs of fins^

to the favour of the fupreme Potentate,

whom they have provoked, and to ever-

lafting happinefs : It is in this that the

Holy Spirit is promifed, to quicken, re-

new, and fandlify thofe for whom Chrifl

died j to enable them to follow holinefs,

or to pradtife virtue, out of love to God,

and with an aim to advance his glory > to

ftrengthen them, and fupport them, that

they may grow in grace, and perfevere in

true godlinefs; to comfort them by work-

ing in them peace, joy, and hope -, and %q

bring them, at laft, to the landof upright-

nefs : In fine, it is the fcriprure which de-

clares
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clares to us, that the departing fpirits of

fuch as truft in Chrift, are conveyed into

the prefence of God, to partake of the

moft fubftantial joys, and that their bodies

fhall be raifed in glory, when Chrift, who
is their life, and the God of their falvation,

fhall appear. Thefe glorious things we,

who have the fcriptures, know from thence,

and feeing, through the tender mercies of

our God, this gofpel light has vifited us,

we ought to abound in thankfulnefs, and

fhould rightly improve the knowledge

with which we are blefs'd. i^nd as wc
fhould be fenfible of our own mercies, fo

We fhould greatly pity fuch muddy fouls,

as are enamoured with the darknefs of Pa-

ganifm, andchoofe obfcurity rather than

light, becaufe their pride is great, their

apprehenfions are condenfed, and their

deeds are evil.

When we receieve the fcripture account

of the Father, the Son, and the Spirit,

concerning themfelves in our falvation,

we may with rapture cry out, " O the

depth of the love of thefe divine Perfons,

which, in the full extent of it, paffes

knowledge." But can we be enough af-

fefted with a fenfe of it ? Alas ! no -, not

as long as we fojourn in thefe curtains of

diftance : We cannot iing their praifes in

fo exalted and fo rapturous a ftrain, as we
ought; how do Hofannahs languifli on

our
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our tongues ? And how does our devotion

die ? This will be our cafe, as long as we
have abode in a country of feparation, and

are ftrangers in a ftrange land. We can-

not then but be wifliing that the hour

may come, and the day may haften, when
we fliall put off the rags of our mortality,

and be cloathed with the white attire of

innocence, and fhall take up our abode

in the amiable tabernacles, which are

fpread on the mountains of fpices. There,

there, and no where elfe, in the company
of angels and archangels, and of all who
have wafli'd their robes in the blood of

the Lanab, and have trod the path to

glory before us, we fhall ftrike the firings

of the heavenly lyres with fkilful hands,

and fhall raife our voices to a due pitch,

to found forth, to all eternity, the high

praifes of the Father, who chofe us to

falvation; of the Son, who redeemed us

from wrath ; and of the Spirit, who made

us meet for, and conduced us to the

peaceful provinces of joy and refl.

To the three divine Perfons, the Fa-

ther, the Son, and the Holy Spirit,

the one living and true God, whom
we adore, be fupreme honour and

glory, now, henceforth, and for ever-

more. Amen,

z THE
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SERMON L

2 Thess. ii. 13.

We are hound to give thanh

always to God for yoUy bre^

thren, beloved of the Lord^

hecaufe God hath^ from the

beginnings chofe you tofalva-

tion, through fanclification of

the Spirit^ and belief of the

truth.

•S pride was the great fin, and

proved the fad fall of our fir ft

parents, fo it is the prevailing

vice and damning evil of

their pofterity : They, ia

afFedling to be as God, know-
good and evil, ruin'd themfelves; and

in following their pernicious example,

L bring

ing

we.
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bring fwlft deftrudtion upon our felves;

" Vain man would be wife, though he is

born as the wild affes colt," a poor un-
thinking ignorant creature. We either

afpire after the knowledge of what God
has not revealed, and pretend to dive into

the fecrets of his counfel, or we rejedt and
quarrel at what he has declared, becaufe

it fets us low, and advances the riches of

divine grace and wifdom, and afcribes all

glory to God, and will not allow us to

boaft of any thing of our own. From
hence it is, that men fpeak evil of the

things they know not, and fwell into an

oppolition to thofe truths that they cannot

fathom, and which tend to lower their

exalted pride. What was faid of the man
of fin, in particular, is too juftly applica-

ble to all men by nature : " He oppofes

and exalts himfelf above all that is called

God, or that is worfhipped ; fo that he, as

God, fits in the temple of God, fhewing

himfelf that he is God ^''

The grand controverfy, between corrupt

nature, and the almighty God, is not

whether any or all of the human race fhall

be faved ; but v/ho Ihall have the glory of

falvation afcribed to him, God or the crea-

ture. The pride of man prompts him to

fay, the glory of falvation is due to me^

; 1 Theff, ii. 4,

for
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for I fave my felf ; but the great Jehovah
juftly challenges the glory of falvation to

himfelf, and fays, I will have all the glo-

ry thereof, for it is by my fovereign and
efficacious grace that men are faved. Thus
pride is the unhappy parent of unbelief,

and a principal caufe of the enmity there

is in the carnal mind againft God ; yea,

this is at the bottom of all the rude oppo-
fition made to thofe dodtrines of fcripture,

which illuftrate and advance the almighty

power and free grace of God in the falva-

tion of finners.

Whence is it that the dodlrines of fpe-

cial eleftion, of efficacious grace in rege-

neration and converfion, ofjuftification by
the imputed righteoufnefs of Chrift, and
of the infallible perfeverance of the faints,

though fo clearly revealed, and ftrongly

proved in the Word of God j are, notwith-

llandine, fo generally denied, oppofcd,

and ridiculed ? but becaufe they give all

the glory of falvation to God, and will not

allow man fo much as to boaft a little.

This I apprehend to be the main reafon

of the furious affaults that, in all ages,

have been made againft thefe glorious

truths 5 but '^ let God be true, and every

man aliar '';" " To God belongeth mercy,

but to us fhame and confufion of face ''.'"

t Rom. iii, 4, * Dan. ix, 7, 8, 9.'

L 2 'JO
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" O the depth of the riches, both of the

wifdom and knowledge of God ! How un-

fearchable are his judgments, and his ways
pail finding out ! Who has known the

mind of the Lord, or who has been his

counfellor ? Or who has firft given to him,

and it fhall be recompenfed to him again ?

for of him, and through him, and to him,

are all things: Towhom be glory for ever.

Amen V'

The words of our text give us an ac-

count of the ground of the difference be-

tween the believing Theffalonians, and

thofe reprobates that the apoftle is fpeaking

of, in the context :
" They, fays he,

fliall be damned, but you fliall be faved ;

they believed not the truth, but had plea-

fure in unrighteoufnefs; you have believed,

and are fandiified 5 they received not the

love of the truth, that they might be faved,

you have been efFedlually called, through

the gofpel, to the obtaining the glory of
our Lord Jefus Chrift/' A wide and awful

difference ! But whence arifes this difcrimi-

nation ? What is the caufe and reafon of

it ? How comes it about that thefe TheiTa-

ionians lliall be faved, and the others fhall

not be faved ? That thefe receive the truth

in the love of it, and the others do not thus

receive it ? The apoflle tells us, that it is

^ Rom. xi. 35, ^4, 35, 96.

2 the
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the diftinguifhing grace ofGod In election;

they had the gofpel preached to them, as

well as thefe ThefTalonians, but they refu-

fed it, and chofe darknefs rather than this

light 5 thefe received it with pleafure, and

walked with comfort in the light of it

;

and the reafon is, becaufe God had, from

the beginning, chofe them to falvation

;

" We are bound to give thanks always to

God for you, brethren, beloved of the

Lord, becaufe God has, from the begin-

ning, chofe you to falvation, thro' fandi-

fication of the Spirit, and belief of the

truth-'*

Some % by the word Beginning here,

underftand beginning of the apoftles preach-

ing the gofpel to thefe ThefTalonians, and

would have the words to be read thus, Be-

caufe God has, from the beginning (of our

preaching to you, fhewed that he had)

chofe you to falvation, through fan6lihca«

tion of the Spirit, which gives the earneft

of it, and makes us meet for it, and belief

of the truth, which promifes it. I am
glad to j&nd fuch a paraphrafe as this upon

the text, given by one who was a known
oppofer of our dodtrine j for though his

fenfe of the words, " From the beginning,"

is certainly wrong, as I may fnew here-

after; yet the expofition in general is fa

: Whishy.

L 2 far
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far from being repugnant to the dodlrine

of particular eledion, that it abundantly

confirms it.

Another ^ commentator gives this as his

fenfe of the text 5 We are bound to give

thanks to God alway for you, brethren,

beloved of the Lord, becaufe he has, from
the beginning, chofe you to falvation,

through fanftification of the Spirit, and

belief of the truth; that is, fays he, " be-

caufe he has been fo favourable to you
above others, as to appoint the gofpel to

be preached to you, and you to be called

to the faith of Chrift fo early, and to be
taken out of that wicked generation by the

preaching of the gofpel, and that grace

which is annexed to it, and by your recei-

ving the truth." But this interpretation of

the words is fo very low and jejune in it

felf, and fo contrary to the plain meaning
of the text, that the common reader may
eafily difcern the weaknefs and falfenefs of
it i I fliall therefore give what I apprehend
to be a juft paraphrafe upon the words

:

*' We are bound to give thanks to God for

you, brethren, beloved of the Lord, be-

caufe God has, from the beginning, or

from eternity, chofe you to falvation, e-

ven eternal life, through fanftification of
the Spirit, and belief of the truth, as

the
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the neceflary means, whereby you are to

enjoy this falvation."

In the words we may obferve thefe fe-

veral parts.

1. TheaiFedlionatecompellation; " Bre-

thren, beloved of the Lord/' Brethren, a

title denoting nearnefs of relation, and
carrying in it ftrong affedtion. Beloved,

not only of us apoftles, but of the Lord.

BlelTed are they who are beloved of the

Lord 'y therefore perfons are drawn to God
in time, becaufe he loved them from ever-

lafting ^ ; we love him, becaufe he firft

loved us ^
J he redeemed and pardons us,

becaufe he loved us '\

2. We have the apoftle's acknowledg-
ment of praife due to God on the account

of thefe Theflalonians; '* We are bound,
or we ought, to give thanks always to

God for you.'* We do give thanks, and
we look upon our felves as obliged to do
fo. We give thanks to God on your be-

half, and that not occafionally, or for a

time only, but inceflantly, always. This
fhews the high opinion the apoftle had of
the bleffing beflowed on thefe perfons,

and was a teftimony of the great refped: he
had for them.

3. We have the ground and caufe of

the apoftle's acknowledgment of praife due

* Jer.xxxi. 3. ^ i John iv. 19. » R,ev, i, $.

L 4 to
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to God for thefe Theffalonians ; and that

is, their election of God, " becaufe God
hathchofe you to falvation." This is an
evidence that they were beloved of the

Lord, and this is the foundation of praife

to God for them.

Here we may obferve : The ad:, chofen,
" hath chofen," or eledled. It is fuch a

choice as difcriminates them from others,

and it is a choice that will fecure the end.

The Agent, God ;
" God hath chofe."

God who made you, God whom you had
rejedled and affronted, God who has power
and authority to choofe whom he pleafes,

he hath chofen ; and the objed: or perfons

chofen, you Theffalonians, once unbelie-^

ving and unholy, but now faithful and

fandtified. God has chofe you, who
might juftly have rejeAed you ; he has

chofe you, when he refufed others -, he
chofe you before you chofe him. This
appears,

4. From the antiquity of the choice,

" from the beginning j" not from the be-

ginning of your effeftual calling, nor of

our preaching to you, nor of the gofpel,

nor of time, but from eternity y for tho'

the phrafe, from the beginning, feems to

have refped; to time, yet by it eternity is

generally to be underftood, in the facred

writings ; as where God is called the
^' ancient of days/' xo fignify his eter-

nity ',
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nky ^
; and where wifdom, fpeaking In

the perfon of Chrift, fays, " I was fet up
from everlafting, from the beginning, or

ever the earth was' •/' And that this muft
be the fenfe of the words, in our text, is

evident, from that place where God is faid

to choofe us in Chrift, " before the foun-

dation of the v/orld '^.

5. We have the end of the choice, or

the bleffing that they were chofen to, even
falvation : Not to external privileges, not
to the enjoyment of the gofpel, not to the

means of falvation only, but to falvation it

felf 5 complete and final falvation, even to

eternal life. This was what God had cho-
fen them to ; and this was to be the con-
fequence of their faith and fanclification.

That this muft be the meaning of falva-

tion here, is indifputable 5 not only from
the following words in the text, which
tell us, that they were chofe to falvation,
*« thro'fanSification of the Spirit, and belief

of the truth," but alfo from the fubfequent
verfe; " Whereunto he called you, by
our gofpel, to the obtaining the glory of
our Lord Jefus Chrift^" i. e. to which fan-

dtification and faith he called you, by
the preaching of our gofpel to you, that

you might by thefe obtain the glory of
Chrift, which is your falvation. Here is

^ Pan. vii. 9. ^ Trov. viii. 23, •" Eph. i. 4.

falva-
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falvation mentioned, not only diftind: from

fanctification and faith, but from the gof-

pel, the means of falvation ; and therefore

by it muft be meant eternal falvation, con-

fifting in our obtaining the glory of Chrift,

or " beholding his glory "/*

6. We have the means in the ufe of

which they were to enjoy the falvation, to

which they were chofe to 5 and they are

fanftification and faith : " He hath chofe

you to falvation, through fanftification of

the Spirit, and belief of the truth/' God
did not choofe them to falvation, without

holinefs and faith 5 he did not, by one

decree, choofe them to falvation, and, by

an after-acSt, determine the means ; he did

not choofe them to falvation, becaufe they

were holy and faithful j he did not choofe

them to a pofTible or probable falvation,

that is, provided they performed the con-

ditions of falvation, and did believe and

were holy, which he left entirely to their

own choice ; but he chofe them, by one

determinate decree, to a certain falvation,

which they Ihould infallibly obtain, thro'

faith and fandlification j and thefe two,

even fancSification and faith, the apoftle

here joins together, to let us fee chat they

are infeparable, and to affure us, that they

ihall both be found in all thofe whom God
will fave.

" John xvii. 24'

From
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From the words thus divided and ex-

plained, we may obferve,

(i.) That there are a certain number of

fallen Adam's race, whom God has chofe

to falvation. The Theflalonians in the

text were, as eledl, plainly diftinguifked

from thofe of whom the apoftle had been

fpeaking, in the foregoing context ; not

as chofen to the external means of falvation,

for, in this fenfe, the others were chofe as

well as them, but as chofe to eternal life.

Eleftion cannot properly be univerfal j the

very nature of the aft fuppofes a refufal

of fome. There being fome eledl, cer-

tainly infers fome non-eled: : " There is

a remnant, fays the apoftle °, according to

the eledlion of grace j" and a remnant can

never be all.

(2.) When God choofes perfons to an
end, he alfo determines the means to that

end. The fame decree, that defigns any
perfons to falvation, afcertains the means
for the obtaining of that falvation : And
thefe are declared to be faith and holinefs ;

for " he who believes not, fhall not fee

life 5 but the wrath of God abides on
him p s" " and without holinefs no man
fhall fee the Lord '^Z' God has chofen

you to falvation, through fandtification of

the Spirit, and belief of the truth. God

• Rom, xu $. * Johniii, 36. ? Heb. xii. 14-

has
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has chofe you to falvation, and therefore

he has fandified your fpirits, or rather has

given you his Spirit, to fancflify you, and

make you to believe the truth of his gofpel.

Faith and holinefs are not the caufes of
election, but are the neceflary means by
which the eled; enjoy that falvacion, to

which God choofes them, and may pro-

perly be faid to be a part of the falvation

decreed, if there Is any juflice in the diftin-

d;ion of falvation into initial and final.

If faith and holinefs were the caufes of

eleftion, then it would not be of grace,

according to the apoftle Paul's way of rea-

foning j
" If by grace, then it is no more

of works, otherwife grace is no more grace j

but if it be of works, then it is no more
grace, otherwife work is no more work,

but the eleftion is of grace ^" If faith

and holinefs were the caufes of eledtion,

God could not be faid to choofe us that we
might be holy; for holinefs cannot in the

fame refpedl be both caufe and end : We
cannot be chofe to it and for it both, but

God chofe men that they might be holy ^/'

If faith and holinefs were the caufes of

eleftion, then God could not be faid to

choofe us firft, but we rather to choofe

him firft ^ whereas our Saviour tells his

difciples, " Ye have not chofe me, but I

I Rqih, xi. 5, 6. f
JE^phef. ?. 4,

have
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have chofe you, and ordain'd you, that

you fhcjld go and bring forth fruit ^"

If faith and holinefs were the caufes of
eleftion, then there would be no room for

that objedlion of the non-eled: ; " Why
does he yet find fault ? for who has refilled

his will " ? Not would the anfwer the

apoftle gives to the objedlion be pertinent

;

" Nay, but, O man, who art thou that

replieft againftGod ? Shall the thing form'd
fay to him that form'd it, Why haft thou
made me thus? Hath not the potter power
over the clay, of the fame lump to make
one vefl!el to honour, and another to dif-

honour ? What if God, willing to {hew
his wrath, and to make his power known,
endured, with much long-fufFering, the

veffels of wrath fitted to deftrudiion ; and
that he might make known the riches of
his glory, on the velTels of mercy, which
he hath before prepared to glory ? Even
us whom he has called not of the Jews
only, but alfo of the Gentiles ^ :' " So
then it is not of him that will?, nor of him
that runs, but of God that fhews mercy '^.

(3.) Eledlion is an eternal purpofe of
God to fave. The Socinians and Remon-
ftrants alTert it to b:". only a temporal ad:,

and fo confound election with effedual

^ John XV. 16, " Rom. ix. 19. ^ Chap. ix.

ao, i r, ai, a 5, ^4. '^ Chap. ix. i6

.

calling ;
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calling; whereas the fcriptures fpeak of
them as diftindt things, afferting our voca-

tion to be a temporary ad, and our ele-

ction to be an eternal purpofe of God

:

Thus when our Saviour fays, " Many are

called, but few are chofen ^ ;" and when
the apoftle Paul fays, ** Whom he prede-

ftinated, them he alfo called," and fpeaks

of perfons as " called according to the

purpofe of God ^ -y' here is a plain dl-

flindlion between being called, and being

chofen and predeftinated : So when the

apoftle, in the text and context, talks of

being " chofen in the beginning to falva-

tion, and of being called by the gofpel
;"

and, in another place, of God's " purpofe

and grace, which was given us in Chrift

Jefus, before the world began ^ ; he plain-

ly declares to us, that, though our voca-

tion is temporary, our eleftion is an eternal

aft of God. This is demonftrable from
the pre-ordination of Chrift to be a facri-

fice y
" Who verily was fore-ordained be-

fore the foundation of the world, but was

manifeft in thefe laft times for believers **;"

and who was " a Lamb flain from the

foundation of the world \ I might add to

thefe that text, where Chrift's people are

faid to " inherit a kingdom prepared for

y Matt. XX. 16. * Rom. viii. 30, a 8. ^ 1 Tim. i. 9»

^ 1 Pec, i. iC>^ Z Rev. xiii. ».

them.
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them, from the foundation of the world V
All which fcriptures do abundantly prove

to us, that eleftion is an eternal purpofe of
God to fave, and fo to be diftinguifhed

from our adlual falvation, both in whole,

and in part,

(4.) To be chofe of God to falvatlon, is

matter of great thankfulnefs. This is a

greater bleffing than to be chofe as Ifrael

of old was to Canaan, a land-flowing with
milk and honey; or as David, to be chofe

a king 5 or as Jeremiah, to be a prophet

;

or as John, to be a fore-runner of Chrift;

or as Paul, to be an apoftle of Chrift. It

is a greater bleffing than to be chofe uni-

verfal monarch of the world : This is the

very fountain and foundation of all blefTed-

nefs.

Before I enter upon what I particularly

defign, from thefe words ofthe text, I would
beg leave to lay down a few premifes,

which may ferve to diredl us in judging
of and cenfuring the doftrine of eledion.

As,

I. The do£lrine of an eleftion is fo fully

and clearly revealed in the w^ord of God,
that Chriftians of all perfwaiions profefs to

believe it, though they differ widely in

their fcntiments about the nature and ex-

tent of it 5 wherefore the doftrine ought

- Matt, x?Y. 54*

^ z not



1 60 Of Tartkuhr EleSim.

not to be condemned in the grofs, and it be^

trays great weaknefs and egregious folly to

take offence at the very word.

2. There is no doftrlne, though never

fo plainly laid down in the facredfcriptures,

butwhat fubtil and felfifli men have form'd

fome objedlions againfl.

3. We ought not to deny or be ftag-

o-er'd in our minds about a dodtrine we
have received, becaufe of fome objedlions

raifed againft it, which, it may be, we
cannot, at prefent, anfwer -, for, if fo, there

js no dodlrine but what we fhould be

tempted to deny, at one time or other.

4. In order to a fettled beliefof any con-

U'overted dodrine of faith, we ought care-

fully to weigh and confider the feveral ar-

guments and objedlions for and againft it,

and to be determined on that fide of the

queftion where the chief ftrength lies,

5. In our enquiries after reveal'd truths,

we fliould have an immediate dependance

on the divine Spirit, to enlighten our

minds, and to lead us into the knowledge

of faving doftrines; otherwife we can ne-

ver be fincere enquirers after truth.

6. Perfons {l:iOuld not cenfure a dodlrine

as damnable, unlef^ they re ^ble to prove

that it is falfe, and then the Deiief of it is

ha7.ardo'Js to falvation. This I. particu-

larly mention, becaufe many perfons have

been very iaviih in throwing ihe black epi-^

thets
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thets of unmerciful, deftruftive, and dam-
nable, upon this dodlrine of fpecial deter-

minate eledtion.

Having laid down thefe rules, by way
of premife^ I proceed now to the main
thing I intend, from the words of our

text, and that is, according to the province

affign'd me, in this Ledlure, to open and
vindicate the great and important doftrine

of fpecial election. And the method which
I propofe, through divine affiftance, to

purfue in this affair, will be this

:

I. I fhall ftate the cafe in hand, and ex-

plain what I take to be meant by
this dodlrine.

II. I fhall produce pofitive proof to con-

firm it.

III. I fhall confider the arguments and

objed:ions brought againfl it. And I

fhall make fome application.

It cannot be expeded that I fhould dif^

cufs this dodlrine in all its parts and pro-

perties, in the narrow compafs to which
I am confined : I fhall therefore chiefly ap-

ply my felf to what I take to be the maiix

controverfy of the prefent day, as to the

article of eledlion ; and that is, whether

there is fuch a thing as a^ perfonal abfolute

eledlion to falvation, in contradiflindtion

to a general national eledion to church

Vol. L M privi^
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privileges, or to the means of falvation,

and to a conditional indeterminate election

to falvation.

I. I am to explain the doftrine. And
here I would give the various fenfes of the

word Eledion, efpecially in the book of

God ; and then lay down the different opi-

nions of perfons about the docSrine.

I. As to the different acceptations of

the word. Sometimes it has refpect to

excellency ; and thus it is refcr'd both to

perfons and things ; to perfons, fuch as

have any uncommon or peculiar excellence,

are faid to be chofe, or choice perfons;

and that whether it refers to fuperior fta-

ture, and external appearance, as in the

cafe of Saul, who was called a choice

young man, becaufe, from his fhoulders

and upwards, he was higher than any of

the people ^ ; or to any excellency of art,

as the fcvcn hundred left-handed men are

called chcfen men, becaufe every one could

fling ftones to an hair's breadth, and not

mifs ^
s or to uncommon courage and

might, as where it is faid ^ Abijah fet the

battle in array, with an army of valiant

men of war, even four hundred thoufand

ehofen men : Jeroboam alfo fet the battle

in array againft him, with eight hundred

* I Sam. ix. 2. ^ Judges %x,i6. « i Chron. xiii. 5.

3 thou-
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thoufand chofen men, being mighty meii

of valour. Thus the word is applied to

perfons ; we find it alfo applied to things

that are excellent : Thus we read of

"chofen chariots^," and " ofchoice fheep'/'

Whatever is excellent, is faid to be eled:

or chofe, in the ftyle of the Hebrews, be-

caufe when perfons choofe, they generally

pick out the beft, and moil valuable from
among the reft. Sometimes the word
Elediion fignifies a choofmg to a particular

office and employ, whether civil or fa-

cred : Thus Saul is faid to be " chofen^'*

to be a king; and Judas is faid to be " cho-

fen ^
'' to the apoftlefhip. Sometimes ic

fignifies a choofing to external privileges,

and this not of private and fingle perfons,

but of whole bodies and communities.

Thus the people of Ifrael are faid to be an
" eledt and chofen people," in many places

of the Old Teftament, becaufe God had
diftinguifhed them from all other nations,

by conferring peculiar bleffings upon
them. Sometimes it may refer to thofe

who, under the gofpel, have been profe-

lyted to the Chriftian faith, and enjoy the

means of falvation ; whence the converted

Jews are faid to be a " chofen genera-

tion "* '/* but mote ufually by this term is

^ Exod. xiv. 7,
^ Neh. v. i ^. ^ i Sam. x. 24.

i John y'h 70i ^ t Pet. ii, 9«

M a meant
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liieant an eIed:ion to eternal life and falva:-

tion. And here fometimes we find the

word fpoke objeftively, for the perfons

chofe «' the election hath obtained " y* i. e.

the eleft, or perfons elected. Sometimes
it is taken formally for the aft of God in

choofing, which is called the " election of
grace %" and the " purpofe of God ac-

cording to election p.

2. I proceed now to ftate the different

opinions of perfons, as to the doftrine of
eledlion.

(i.) Some by eleftion underfland no
more than a general national eleclion, an

election to the external means of falvation.

As the Jews were faid to be an eledt peo-

ple, becaufe they had the flatutes and ordi-

nances of God; and England may be
called an eled: nation, as being favoured

with the enjoyment of the gofpel, while

other nations have not the means of grace.

But, though we allow that there is an
eleftion, thus general and external, yet

this cannot be all that is meant by eleftion,

becaufe we often meet with a particular and
perfonal eleftion, and an election to ialva-

tion, in the facred fcriptures.

(2.) Some, by eleftion, fuppofe no more
to be intended, than a conditional decree,

or purpofe of God, to fave all that believe

" Rom, xi. 7. ^ Chap, xi. 5, P Chap. ix. Ii.

m
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inChrift, repent of their fins, and yield

finccre obedience to him. But we ought
to diftinguilli between a promife and a

purpofe, a declaration and a determination.

God does, indeed, by his revealed will,

de.clare, th^t all who believe and repent,

fhall be faved ; but we are no where told

that he has decreed to fave men upon thefe

precarious conditions. God cannot pro-

perly be faid to decree men to falvation,

provided they believe and repent, or to de-

cree to fave thofe who believe and repent.

Becaufe,

[i.] Faith and repentance are not the

conditions of God's decreeing falvation to

any, but the qualifications of the perfons,

whom God has abfolutely decreed to fave.

God has not decreed to fave men upon the

conditions of faith and repentance, but he
has determined to give faith and repen-

tance to all whom he has decreed to fave ;

and accordingly he has declared thefe to

be necefl^ary qualifications in all faved

ones.

[2 ] If God decreed men to falvation up.-

on thefe conditions, eleftion would not be

of graces for if any work performed, or

to be performed by us, is the caufe of

God's choofing us, God cannot be faid to

v^hoofe us freely; nor can it be an afl: of

gi-ace, according to the apoftle Paul's

M 3 way
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way of arguing % which we obferved be-

fore.

[3.] Elcftion, according to the fcripture

notion of it, is effecftual to falvation. God
will give faith and eternal life to all his

chofen ; wherefore it cannot be a mere
conditional decree, to fave thofe that believe

and repent, without fecuring the faith and
repentance of any : But more of this here-

after.

[4.] If God was to decree falvation to

men upon the uncertain conditions of faith

and repentance, the will of God muft, in

a moit important affair, depend on the

v/ill of man ^ nor could God abfolutely

determine the falvation of any one foul,

till he was to fee how the will of man
would turn ; nay, not till his perfeverance

Xo the end, and that will not be till death.

[5.] According to this notion, no one

maybefaved; for if God has only deter-

mined to fave thofe who believe and re-

pent, and not decreed to give faith and

repentance to any, it may fo happen, that

not one perfon fhall eventually be faved,

notwithflanding this decree of God -, for,

if it is left to every man's free will, to be-

lieve and repent, whatever boafts we m.ay

inake pf ii'S power, we have from hence

nci
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no pofitive affurance that any one fhall be-

lieve and repent.

(3.) Some, by eledtion, underftand^ no

more than a temporary reparation, calling,

and converfion ; but this is the efFed: of

elecftion, and not eleftion it felf. We are

called " according to God's purpofe, and

whom he predeftinated, them he alfo

called \ Now predeftination and the pur-

pofe of God muft be very different from

calling, which proceeds from it, unlefs

the caufe and the eifed are the fame thing.

Eledlion is frequently fpoke of as an afl;

of God, in eternity, and therefore it can-

not be a mere temporary aft : The evi-

dence of our election is in time, the decree

it felf is from eternity.

(4.) Some, by eleftion, underftand the

eternal purpofe of God to fave certain and

particular perfons. Now, under this ge-

neral notion of ic, we lliall find the fenti-

ments of men to be very different : Some

tell us, that it is for faith and good works

forefeen ; but if we are chofe to faith and

good works, we cannot be chofe tor

them. God does not forefee that men will

believe and be holy, and from hence choofe

them to falvation; but he forefees that

men will believe and be holy, becaufe he

has chofe them to falvation, through faith

M 4 ^nd
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and holinefs. God cannot be faid to fore-

fee that any will believe and be holy, to

whom he has not determined to give thefe

faving principles ; and he has determined

to give them only to thofe whom he has

chofe to falvation. Some affert, that God,
in elefting certain perfons to falvation, had
no regard to the fall ; that election refped:s

men only as creatures of his making, and
not as creatures that had fallen from him

;

but though the fovereignty of God may
herein feem to have a wonderful difplay,

yet I cannot think that his other divine

perfecflions are glorified by this opinion.

Some allow of a particular election, but

deny any fuch thing as a non-eledlion or

preterition ; they grant, that a certain

number fliall infallibly be faved, but, at

the fame time, affirm, that all may be fa-

ved if they will. This is an opinion that

is abfurd in its very nature, as well as it is

evidently contrary to the word of God.

Some tell us, that they believe both an

election and a reprobation; but farther

fuppofe, that there is a middle fort of per-

fons, who are neither eledl nor reprobate,

and who may yet be faved : But this is a

BOtion of which we have no footfteps in

the Word of God, and which is altogether

indefenfible.

Thus have I given you the various kn--

timents of perfons about the dodlrine of

election ^
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eledlion; if I may be permitted now to

give my fenfe of it, it is this : It is the

eternal and immutable purpofe and defign

of God to fave a* determinate number of

fall'n Adam*s children, by Jefus Chrift.

It is not a national eled:ion, or an eleftion

to church privileges only : It is not a de-

termination to fave thofe who believe, and

which leaves it uncertain whether any will

believe. It is not a temporary call of

men to falvation ; but, as I have obferved,

an everlafting and invariable purpofe and

defign of God, to fave certain particular

perfons of Adam's falFn race. God fore-

faw, in his eternal fore-knowledge, the

whole poflerity of Adam loft and undone,

and he determines, in his fovereign good-

will, to raife to his mercy a trophy of ho-

nour, by erecting to himfelf a glorious

church, out of the rubbifti of this apo-

ftacy; and that his purpofe, according to

eleftion, might ftand, without any injury

offered to his other perfe(^ions, he enter'd

into a covenant with Chrift, as the ft^cond

Adam, and Head of this chofen people,

according to which covenant Jefus Chrift

was to fulfil the law, fuffer, and die, in

the room and ftead of this chofen people,

and thereby purchafe for them, and fecure

to them faith, fancflification, and eternal

life ', fo that all the eled: of God (hall in-

fallibly be favecj. When God chofe a peo-

ple
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pie to falvation, he laid his fcheme in fuch

infinite wifdom, that not one of his chofen

people Ihould mifs of the end.

IL I am now to prove, that there is fuch

an eleftion, or that God has immutably

defign'd the falvation of a certain number

of fallen Adam's children. This is a do-

ctrine that is too generally denied and ex-

ploded, in the prefent day. Perfons make

a jeft of particular perfonal election, and,

in the room of it, fet up a general national

one : But whatever infuks and contempt

are thrown upon this truth, I hope, by di-

vine affiftance, to make it appear, that it is

an article founded on the facred icriptures,

^
. and a doftrine according to godlinefs.

t-fhxtMj/^^%^ I. We may argue the truth of the do-

flirine from the divine perfections. What-

ever do(Strines are deduced from fcripture,

and are agreeable to the divine perfections,

muft be true ; and that this is fo, I will

endeavour to prove, by the following me-

thod of reafoning.

( I.) It muft be granted, that there is

one ever living and true God, who is pof-

fefs'dofall poffible perfection. To deny

that there is a God, is to break in upon

the firft principle of reafon ; to fuppofe an

imperfect; God, is a contradiction to com-

mon fenfe, and contrary to all the ideas

we have of Deity, both from natural and
reveal'd
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reveard religion. If there is a God, he

muft be a being of abfolute perfeftion.

(2.) It muft be allowed, that whatever

perfection or excellency is to be found in

any creature, the fame muft be effential to

the moft high God, and that in the moft
eminent and tranfcendent degree. If every

creature derives its being from God, as its

firft caufe, then no creature can poffibly

be pofTefTed of any excellency, but what
muft, in the higheft and moft abfolute

fenfe, belong to God. Since therefore

God made all things, he muft be before

and above all things -, before them in

exiftence, and above them in perfedlion:
" He that planted the ear, ftiall he not
hear ? He that formed the eye, fhall he
not fee ? He that teacheth man knowledge,
ftiall not he know ^ ?

(3.) No one can deny that it is an excel-

lency in any creature to be wife and power-
ful ; wife to lay a fcheme of what he in-

tends to do, and powerful to perform and
accomplifti what he deligns. For a ra-

tional being to fet about a work, without
firft forming a model in his mind of what
he intends to purfue, is to difcover a defetfl

ofwifdom, and not to be able to accom-. / ~f ^^j
plifti the plan he hath laid down, bewrays ^ /

^ want of power.

f Pfal. xciy. 5, 19,

Thefe
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Thefe premifes being granted, which

cannot, I apprehend, be reafonably denied,

it muft follow, from hence, that whatever

the great God does, as the effed: of power,

he defign'd to do it 5 and whatever he de-

fign'd to do, he does. Thefe are pro-

pofitions felf-evident, which ought not to

be difputed ; for to fuppofe God to per-

form any work which he did not firft de-

fign to perform, is to charge him with a

degree of folly, and with afting below an

intelligent agent ; to fuppofe him to defign

to do a thing, which he does not effedV, is

to tax him with impotence. If it is an

inftance of the wifdom and power of man,

firft to defign a work, and then to perfedl

it, the great God, who is infifiite in both

thefe perfeftions, muft defign what hp

effedts, and effedl what he has de-

ligned.

Either God adtually faves all men, or

he does not ; if he does, he muft have de-

fignedit ; if he does not, it is plain he never

defigned it. To affert that God defigned to

fave all men, and yet that, in fad:, he only

faves fome, is, in effedl, to affirm, either

that he changes his purpofe, as to a great

many, or that he wants power to execute

his intentions towards them j the very fup-

pofition of either of which is falfe and

blafphemous : For reafon muft tell us,

that it is impoffible, for ^n infinitely wife

God.
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God, to change his mind, or to alter his

purpofe ; and that it is equally impoffible,

that a being of almighty power fhould not
be able to bring his purpofes to efFedt. To
this decilion of reafon, the facred fcrip-

tures bear their teftimony, in the plaineft

and ftrongeft aflertions ^ when it is faid,

that " God is not a man that he fhould
lye; neither the fon of man, that he fhould
repent : Has he faid, and fhall he not do
it ? or has he fpoke, and fhall he not make
it good ' ?" God may feem to repent, or
to do thofe things in his providence, which
would argue repentance in man; butwhat-
ever contrariety there may be in his provi-
dences, there can be no alteration in his

purpofes ; therefore Job, under the diffe-

rent difpenfations of God towards him,
readily acknowledged this of him ; " He
is of one mind, and who can turn him ?

and what his foul defires, even that he
does ; for he performs the thing that is ap-
pointed for me "." With how much ma-
jefly does the great Jehovah deliver himfelf
in thefe words ; " I am God, and there
is none elfe ; I am God and there is none
like me, declaring the end from the be-
ginning, and from ancient times the things
that are not yet done, faying. My counfel
fhall fland, and I will do all my pleafure ^^Z'

.* Numb, xxiii. i^. « Job xxiii. 1 5, 14, ^' Ifa.xin, 9, 10.

I To



1 74 0/ Tarticular Melton.

To this the church bears witnefs, whetl

{be fays, " Our God is in the heavens

;

lie hath done whatfoever he pleafed ''."

So Solomon tells us^ that there *^ are

many devices in a man's heart j neverthe-

lefs the counfel of the Lord that fhall

ftand y'* God works without controul or

refiftance ; he does " according to his will

in the army of heaven, and among the in-

habitants of the earth ; and none can flay

his hand, or fay to him, what doeft thou ^ ?'*

" In whom alfo (fays the apoftle, fpeaking

of himfelf, and the believing Ephefians)

we have obtained an inheritance, being

predeftinated according to the purpofe of

him, who works all things after the

counfel of his own will ^ Thus our do-

ctrine ftands firm upon the infinite wifdom
and almighty power of God. All that

God defign'd to fave, he faves ; but he

actually faves fome only, therefore he de-

fign'd only to fave fome of fallen Adam's
children i for, if we confider God as in-

finite in wifdom, and of almighty power^

there cannot be a more rational way of ar-

\y(r guing than from his afe to his defigns.

I might further argue the doctrine from

the foreknowledge of God. God fore-

knows from eternity whatfoever fhall come

"^ Pfal. cxv. 3. y Prov. xix. lu ^ Dan* iv. 3Jd

* Eph, i. II,

to



OfTarticular Ele8ion. 175
to pafs in time,and particularlyhe foreknows

all that will be faved. Now either alln:ien

will be faved, or not ; if they will not, in

fadt, all be faved, then God does not fore-

know that all will be faved, but he only

foreknows the falvation of thofe who fhall

eventually be faved ; and therefore he fore-

knows their falvation, becaufe he defign'd

to fave them. If God did, from eternity,

foreknow that only fome of the fallen race

ofAdam would be faved, then he, from
eternity, defigned to fave fome of them
only : But God did, from eternity, fore-

know that fome only would be faved, be-

caufe, in fad:, all will not be faved*

Nor can this be any impeachment of the

juftice or mercy of God, becaufe he had
beenjuft had he determined to deftroy all

Adam's finful offspring ; and it is the effedt

of infinite mercy if he faves any of them.
Should it be faid, that God defign'd the

falvation of all men upon certain condi-

tions; to this it may be reply'd, either

God did defign that thefe conditions ihould

be performed by all, or he did not -, if he
did, then all would be faved ; and that all

will be faved, thofe who oppofe our do-

ftrine do not pretend to affirm 5 if he did

not, then it muft carry in it a high re-

flection on the wifdom of God, to fuppofe

him to defign an end, upon precarious

conditions, or to decree the falvation of
all
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all men, upon the performance of cOndi-*

tions, which he mull foreknow many of
them would not perform, becaufe it is evi-

dent, in fad:, that many do not perform
them.

To conclude this head of argument : If

it cannot be proved that all men will

aftually be faved, it is weak in us, and
it fuppofes a manifeft defedl in God, to

affirm that he deiign'd the falvation of all

men upon certain conditions ; and efpe-

cially it is the more fo, becaufe, notwith-

ilanding this univerfal conditional decree,

it is uncertain whether any one will be

faved 5 for by the fame reafon that we
cannot affirm the aftual falvation of all

men, from this decree, we cannot afcertain

the certain falvation of one man. That
decree which makes the falvation of all

men only poffible, does not affure the fal-

vation of one man, but renders the falva-

tion of each individual perfon a bare poffi-

bility.

-2.1 come now to examine what proof

we have of this doftrine in the Word of

God.
I fhall not attempt to produce any argu-

ments which might be collected from the

facred writings, by comparing feveral

fcriptures together, but Ihall vindicate

thofe particular texts which 1 apprehend to

confirm the doftrine under confideration

;

and
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and thefe, for the fake of variety and me-

thod, I fhall digeft into this order. I ihall,

firft, produce thofe that prove a perfonal

election, in contradiftindlion from a national

onei then I {hall offer fuch as affert an

eleftiort to falvation, in oppofition to thofe

v^ho affirm that election refers only to the

means of falvation, or to church privileges^

and afterwards I fhall mention thofa thac

affure the certain falvation of achofefi peo-

ple, to refute the notion of an univerfal

conditional election.

(i.) I would produce fome of thofe

fcriptures that prove a perfonal eledtionj^

in contradiflincftion to a national onc«

That the eleftion mentioned in the holy

fcriptures has a frequent refpeft to gene-

ral bodies, or communities^ I will readily

allow ; but to affirm that it is only of fuch,

is a bold and groundlefs affertion. It is

very evident, that our Saviour fpeaks of a

particular, and not general 5 a perfonal,

and not national eledion; when he fays,

" Many are called, but few are^chofenV
This, fay fome, is only apVoverbialfpeech^

but if it was, the proverb mufl carry fome
meaning in it : Thefe words, fays one "^^

refer to the Jews, of whom, though many
were called by Chrifl and his apoflles td

^ Mate. xxii. 14. *^ Dr. Whitby, in his Difcourfs

of Ele<aion.

Vox. h N faith
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faith in him, y.et few of them did or would
accept of him as their Saviour, or embrace
the faith of Chrift ; but though thefe

w^ords have a prime reference to the Jews,
yet it will not follow tPiat the dodlrine con-
tained in them is not of more large and ge-

neral extent, and may refer to thofe who,
in all after-ages, are under the gofpel call.

Admitting that by the chofen is meant
thofe who believe, which, however, is a-

gainft the grammatical fenfe of the words,

it is a ftrong proof of their eleftion, their

faith being the evidence thereof. Faith is

of the eled: of God, and therefore few
believe, becaufe few are eledled, according

to that of our Saviour 5
" You believe

not, becaufe you are not of my fheep '^Z'

The fenfe of the place I take to be this

;

Many are called, but few are chofen, i. e.

many are called, externally by the gofpel,

to outward privileges, but few are eter-

nally chofe to falvation, or appear to be

choie to falvation, becaufe few believe in

Chrill : But, let the meaning of the place

be what it will, it is very evident, that

the few who are faid to be chofe, muft be

underftood of particular perfons, and not

of nations or focieties.

When it is faid, " For the ele<fts fake

thefe days fhall be fhorten'd, and, if it were

? John X, i6t

poffible^
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poffible, they fhould deceive the very e-

led: ; and he fhall fend his angels, and

they fhall gather together his elecft from

the four winds, from one end of heaven

to the other \'' Thefe paffages fpeak of

particular perfons, and not of nations ; as

the redeemed are faid to be out of *' every

kindred, and tongue, and people, and na-

tion ^3" when it is faid, " If it be poffible,

they fhall deceive the eled;;" by the eledt

fome would have to be underftood the per-

fevering Chriflians ^ : But this is a very

abfurd interpretation of the wordj be-

caufe, in the nature of things, thefe can-

not be deceived -, whereas our Saviour

founds the impoflibility of their being de-

€eived upon the immutable decree of God^
fecuring them as his eled: from being de-

ceived by falfe chrifls, and falfe prophets^

If it is faid by the eledl here are to be

meant the faithful or believers, this will

not at all enervate the argument 3 for men
are believers becaufe they are eledled, and
not elected becaufe they are believers ; and
becaule they are elected, therefore they

fhall not be finally deceived.

When the apollle fays, " Whom he did

foreknow, he alfo did predeftinate to be
conformed to the image of his Son ^ -/*

^ Matt. xxiv. zij 14, ?i. ^ Rev. v. 9. ^ Whicby's

Difcoiufe, ? Rom. viii. zgi

N a this
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this place cannot be underftood of nations^

but of particular perfons. So in that fa-

mous controverted chapter '\ though we
allow, that the eledlion of the Jews, as a

nation, is to be confider'das a part of the

eledtion there fpoke of; yet it is beyond

all doubt that a perfonal eleftion is alfo in-

tended. This is evident, not only from

the inftances of Jacob and Efau, but of

Pharaoh, and the many declarations, ob-

jed:ions and anfwers, thrown about in that

fame chapter ^.

* The ** remnant according to the eledlion

f^of grace," of which the apoftle fpeaks ^,

muli be meant of particular perfons, and

informs us ofan election out of an election j

*' All are not Ifrael that are of Ifrael/'

fays the apoftle "'
: All Ifrael were a cho-

fen people, as a body and nation -, but the

apoftle fpeaks of a remnant ehofe out of

this ele(!l body, and this muft refer to in-

dividuals. This is further confirmed, from

the former part of the chapter ;
" Hath

God (fays the apoftle) caft away his peo-

ple ? God forbid "." q. d. He ha& not done

fo, far be it from him to do fo, ^* for I

^ Rom. ix.

^ For further faciifadion, I refer the reader to Mr. Ridg->

ley's incomparable Body of Divinity, p. 224, &c. to Dr.

Edwards's Veritas Redux, p. 139, ike. compared with Dr.

Whicby's Difcourfe, p. 45, 46.
^ Rom. xi. 5. "_' Chap, ix, 6. ^ Chap, xi. i.

1 alfo
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1

alfo am an Ifraelite ;** and if he had caft

pfFall Ifrael, he had caft me off: '' God
hath not caft away his people which he

foreknew °" though God has rejecfled the

Jews, as an eled: body ; yet he has not caft

away his people, thofe whom he fore-

knew, and chofe to be his peculiar people

among this body. God had always a cho-

fen people among Ifrael, a people whom
he defigned to fave with an *^ everlafting

falvation p," and them he never rejedted

:

In Elias's time he had a chofen number
among Ifrael, and, fays the apoftle, " even

at this prefent time there is a remnant, ac--^

cording to the election of grace "^.'^

When the apoftle fays, " I endure all

things for the ele(ft*s fake %" it muft be

underftood of particular perfons, and not

of general bodies ; becaufe it is added,
^' that they alfo, together with him, may
obtain the falvation, which is in Chrift

Jefus, with eternal glory,*' viz. the falvation

which is to be had in Chrift, or which is

laid up in Chrift, their Head, for them,

to eternal glory -, to the eternal glory of

God, who had chofe them to this falva-

tion, and laid it up in Chrift for them;
or to their eternal glory, when they ob-

tain this falvation. A learned authoi tells

<> Rom. xi. 1. P Ifai. xlv. 17- "^ Rom. xi. 4, J.

^ Tim. ii, 10, ^ Whitby's Difcourfe.

N 3 us,
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us, that fcr the eledls fake, is no more
than for the fake of Chriftians, who are a

ehofen generation : But if, by Chriftians,

he means no more than nominal ones, the

context refutes this interpretation: If, by
Chriftians, he intends real believers, fuch

who fhall obtain falvation, thcfe are pro-

perly the ele<fl of God ; who therefore

fhall believe and obtain falvation, becaufe

they are eleft.

Thus have I mentioned feveral places of

fcripture wherein a perfonal election is to

be underftood, in contradiftincflion to a

national one, or an eledlion of communi-
ties. I might farther produce thofe texts

which fpeak of an election to the internal

means of falvation ; fuch as faith, fanftifi-

cation, and holinefs; which, as they prove

that election is not for faith and good
works forefeen, do alfo demonftrate a par-

ticular and perfonal election : As, for in-

ftance, where it is faid, that thofe who
love God, are " called according to his

purpofe ','' even that purpofe which he

purpofed in himfelf before all ages : And
when it is faid, " Whom he foreknew, he

predeftinated to be conformed to the image

of his Sun " i" not merely in a way of fuf-

fering, but of fandity and holinefs, as

both the preceding and following context

^ Roin, viii, 2,80
J^

Ver. 25),

plainly
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plainly proves ; fo God is faid to choofe

us, inChrift, before the fouiidauon of die

world, that we fliould be " holy and with-

out blame before him in love "^ :" And the

apoftle, in another place, fays, " We are

God's workmanfliip, created in Chrift Je-

fus to good works, which God hath be-

fore ordained, that we fliould walk in

them^." Paul calls himfelf an apoftle of

Jefus Chrift, according to the " faith of

God's elect ^ j" where, by faith, we are

not to underftand the dodlrine of faith,

which all who enjoy the gofpel have, but

that faith which is peculiar to the eled:

;

fo we read of perfons who are " eledt to

obedience V Now, in all thefe places,

eledlion muft be underftood as fpecial s for

faith and holinefs are not of nations, but

of particular perfons properly.

Before I leave this head, it will not be

amifs for me to obferve, that the fcrip-

tures not only fpeak frequently of a parti-

cular perfonal elecflion, in contradiftindion

to a general eledtion of nations or commu-
nities ; but they often fpeak of an eledtioa

of perfons, as determinate and certain, in

oppofition to an indeterminate and uncer-

tain number; as when our Saviour bids

his difciples rejoice, becaufe their " names

^ Eph. i. 4, « Chap. ii. 10. ^ Tic. i. U

N 4 are
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are written in heaven ^ ;" not as difciples

chofe to an office, but as Chriftians chofe

to falvation : So Chrift is faid to " call his

iheep by name \" and " to know his

fheep^;" and he fays, '' Other fheep I

have, which are not of this fold ; them alfo

I muft bring, and they (hall hear my
voice ^ ;" and in another place, " Father,

3 will that they alfo whom thou haft given

me, be with me where I am, that they

may behold my glory ^" We read alfo of

the general affembly and church of the firft

born, whofe " names are written, or en-

folled, in heaven ^ ;" and, in many places

of the Revelation, we are told of perfons

whofe names are, and are " not written

in the Lamb's book of life ^'* to fhew that

th^ number of the eled: and reprobate is

determinate. Thus much may ferve to

prove a perfonal election.

(z-) I fl^all now produce fqme of thofe

fcriptures which aflert an election to falva-

ppnj in oppoiition to thofe who tell us

that ele^ion refers only to the external

ipeans of falvation.

I don't remember that when falvation is

mentioned, in fcripture, unlefs it has fome
pther wprds accompanying it, which de-

^ Lake x. 20, ^ John x. 3. '^ Ver. 14. ^ Yen
3}6,

' ^ John xvii. 14. ^ Hjb. xii. a 5. f Rev»

^i.<o jti^i. i^. xvii. &. xxio 2,7. " '•

irermip^
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tcrmine it- meaning to be fo, it does ever

denote only the external means of falvation;

except it be in two paflages, where " fal-

vation is faid to be of the Jews ^ ;** and,

by the fall of the Jews, '^ falvation is faid

to come to the Gentiles \" However, that

there is an eleftion to falvation, diftindl

from an eledion to outward means and

privileges, may be argued,

[i.] From thofe forecited places which
fpeakofeledtiontofaith, and fandtification,

and good works, and obedience, and a con-

formity to the image of Chrift; for if fal-

vation, even eternal life, is, in the fcripturc

declaration, annexed to, and conneft-

ed with faith and holinefs, then when
perfons are faid to be chofen to thefe, it

muft be prefumed that they are chofen to

falvation by thefe.

[2.] This may alfo be proved from thofe

fcriptures which make mention of a king-

dom, and a glory " prepared, for certain

perfons, from the foundation of the world."

As where our Saviour anfwers the mother
of Zebedee's children, who requefted of
him, that he would grant that her two
fons might fit, the one on his right hand,

and the other on his left, in his kingdoni;

faying, " To fit on my right hand, and
on my left, is not mine to gives but it

^ John iv. 1%, * Rom. xi. ix.
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fhall be given to them for whom it is pre-

pared ofmy Father ^/' q.d. It is not mine
to give, that is, to every one, but to thofe

only, or except lo thofe ', for whom it is

prepared of my Father; namely, byan eter-

nal appointment and predeftination : Thus
the kingdom is faid to be " prepared from
the foundation of the world ""." If there-

fore there is a kingdom and glory prepared

for fome perfons, from the foundation of

the world, God muft be fuppofed to choofe

or defign fome perfons, from the founda-

tion of the world, to pofTefs and enjoy this

kingdom and glory ; and this is, no doubt,

what John intends, when he fays, that

thofe who are with God, are " chofen "/'

[3.] No man can fairly deny that an

eled:ion to falvation is intended by our Sa-

viour, when he fays to his difciples ; " I

fpeak not of you all, I know whom I have

chofen ""Z* In another place he fays, " Have
not I chofe you twelve, and one of you

hath a devil ? In one place Chrift fays, he

had chofe them twelve y in the other, he

plainly fhews, that he had not ^hofe

them all, but alTerts, I knowwhom I have

chofe. No one will have the front to

affirm, that our Saviour, in thefe declara-

tions, contradifts himfelf, and therefore

^ Matt; XX. a 3.
^ ^K\k" ol?, ™ Matt. xxv. 34,

^l
Rev, xviip 14. f John %m, 18.

chere
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there muft be a fenfe, in which both the

propofitions are true ; therefore the ufual

diftinftion I take to be juft, when Chrift

fays he had chofe them twelve, it muft

refer to external privileges, to difciple-

fhip; and when he fays, of the fame twelve,

I fpeak not of you all, I know whom I

have chofe, his choofing here muft refer

to falvation, even to eternal life. Judas

was chofe to the honour of difciplefliip,

but he was not chofe to falvation, becaufe

he betray'd his Lord, and went to his place

without repentance. If we were to fup-

pofe our Saviour to paraphrafe on his own
words, he would give the fenfe of them
in language to his purpofe: " Though
one of you, my diiciples, is a devil, a

traitor, and (hall fall away to deftrudion,

yet I have chofe the reft of you to eternal

life, which you fhall infallibly obtain."

[4.] This may be further argued, from
what the apoftle fays to the ThefTalonians,

about their eleftion ;
" Knowing, bre-

thren, beloved, your eledtion of God p."

In which words, by their election, nothing

lefs can be intended, than an elcdion to

falvation, as is apparent, both from the

foregoing and following context^ *' Re-
membring without ceafing your work of

faith;, and labour of love, and patience of

P
I Theli: i. 4,

hope,
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hope, in our Lord Jefus Chrift, in the

light of God, and our Father^:" " For
our gofpel came not to you in word only,

but in power, and in the Holy Ghoft, and
in much aflurance ; and ye became fol-

lowers of us, and of the Lord, having re-

ceived the word in much afflidtion, with
joy of the Holy Ghoft ; fo that ye were
enfamples to all that believe in Macedonia
and Achaia "/* Now when the apoftle

brings in thefe evidences, as the foundation

of his knowing their eleftion of God, he

cannot hereby intend their eleftion to the

enjoyment of the gofpel only, for this he

knew without thefe evidences ; he muft

therefore mean their eledlion to eternal

life, which he knew by their faith, love,

patience, holinefs, and by the power of the

gofpel upon their hearts ; for *^ our gofpel

came not to you in word only, but alfo in

power/* Had it come in word only, it

would have been a fufficient proof of their

eleftion to the enjoyment of it ; but when
it is faid to come with power, this is an

evidence of a further eledtiqn, even to fal-

vation.

[5.] We might alfo argue an eledlion of

particular perfons to falvation, from that

exhortation of Peter to the believing ftran-

gerss '' Wherefore the rather, brethren^

^ iThefT. i. 3. [ Yex. '^,6,7.

give
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give diligence to make your calling and

eledlion fure V* Here, by calling and

election, the apoftle cannot mean their

calling and eledtion to thegofpel, for of this

they were fure before 5 nor would their aflu-

rance of this prevent their fall, nor procure

that an entrance fhould be minifter'd to

them abundantly, into the everlafling king-

dom of our Lord and Saviour Jefus Chrift,

which he tells them their making their

calling and eleftion fure would do '. It

may be faid, if, by eleftion, be meant the

eternal purpofe of God to fave them, why
does he exhort them to make their eledtioa

fure, when it was fure already ? for the
" purpofe of God, according to eledtion,

fhall ftand." To this it may be replied:

It was fure, indeed, in the immutable de-

cree of God, but it might not be fure to

them ; they might not have an affurance in

their own fouls of their eledlion ; and there-

fore the apoftle, in order to their eftablifh-

ment and comfort,advifes them to make their

calling and election fure to themfelves, or to

make their eledtion certain by their vocation.

[6.] We have fcriptures which pofitive-

ly affert an election to falvation. And, be-

fides our text, which holds forth this truth,

in dired: terms, we read of the veflels of
mercy, which God hath " before pre-

^ z Pec. ij 10. ! Ver. lo, ii.

pared
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pared to glory "i" before prepared, even

in his eternal purpofe ; for if they had
prepared themfelves, by their faith, for

glory, they would improperly be called

veffels of mercy; nor would this prepa-

ring of themfelves be at all agreeable to

the meaning of the text, which exprefsly

fays, that God had before prepared them
to glory. Again, we are faid to be pre-

deftinated to an inheritance ; in whom we
have obtained an inheritance, or a right to

an inheritance, " being predeflinated there-

to, according to the purpofe of him, who
works all things after the counfel of his

own will "^y Now what is the iriheri*

tance that the apoftle fays they were pre-

deflinated to ? No other than the inheri-

tance among the faints in light; the " in-

heritance incorruptible, undefiled, and that

fades not away, which is referved in hea-

ven for them "" ;" the inheritance of tha

children of God, and of which the Holy
Spirit is the earneft. Now this inheri-

tance, to which they were predeflinated,

they are faid to obtain, becaufe they were
" fealed with the Holy Spirit of promife,

which is the earnefl of our inheritance,

until the redemption of the purchafed

poflefTion y." Again, the apoflle tells the

" Rom. ix. 23. "^ Eph, i. 11. .'^ I Tet, i. ^,

' ThelTa^
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Theffalonians, that God had not « ap-
pointed them to wrath, but to obtain fal-

vation by our Lord Jefus Chrift "= ; which
appointment is no other than God's eleftion

of them to obtain falvation, according to

the explication of it in our text, where it

is faid, of thefe fame Theffalonians, that

God had, " from the beginning, chofe
them to falvation." Befides thefe feveral

texts, we read ofmany that were " ordained
to eternal life ^'' This, I know, is a text

very much controverted -, but, as I have
not room to enter into the litigations upoa
it, I will take it for granted that the tran-

flation is juft, and refer thofe who defire

further fatisfadion to compare the criti-

cifms and explications of others ^
Thus have I laid before you thofe fcrip-

tures which prove a particular election to
falvation, in refutation of their opinion,
who tell us, that ele(aion is only of na-
tions and focieties, and not of particular

perfons, and only to the enjoyment of the
gofpel, church privileges, and the exter-
nal means of falvation, and not to falvation

Jtfelf.

"" I ThefJ. V. 9. ^ Aas xiii. 48.
^ Whitby's Difcourfes, p. 57, 58, 59,60. Edwards's Ve*

ricas Redux, p. ()5, 66, 67. Ridgley's Body of Divinity-,

p. 2,18, Z19, 130, >5i. where a vile mifreprefentatioa of
Df. Whicby*s is repl/d to.

To
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To fum up this argument : Whereas it

is fuggefted % that it is not eafy to imagine
how the apoftle Paul (hould know who
were elefted to falvation in any church,
without a fpecial revelation j nay, that he
did not know this, becaufe he fpeaks of
fome who would fall away, and cautions

all againft it. To this I would beg leave

to reply, by obferving, that it is very evi-

dent that the apoftle did fpeak of par-

ticular perfons, as eledt to falvation,

which certainly he would not have done,

had he not known them to be fuch -, that

we are not able to prove that he did not

certainly know whom God had chofe to

falvation ; that he had a fpirit of difcern-

ing, and why might he not know the eledl

from this fpirit ? That God did give him
a fpecial revelation, as to this matter, is

not eafy to difprove ; that he had many
peculiar marks given him of their eledlion,

from whence he knew it -, that though he

fometimes wrote to the churches, as pro-

feffing focietiesof Chriftians, yet, at other

times, we find him addreffing himfelf to

them as perfons elefted to falvation ; that

he might write to the churches in general,

as eledt, though fome few of them, by

falling away, (hould appear to be other-

mik. Though we were to allow thai

f Whicby*8 Difcourfes, p. 47*
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fome, in the churches, to whom the apo-

ftle wrote, did fall away, yet it will be

hard to prove that they were of the

number that he ftiled clcd: to falvation ;

feeing, after his time, many might be

added to the churches, who might prove

reprobates. But, however, the cautions

and exhortations that the apoftle gave to

the churches, are no way inconfiilent with

his knowing them to be eled: to falvation;

for though, as eleft, they could not mifs

of falvation, yet they were to obtain it in

the ufe of means, fuch as cautions and di-

red:ions, which made thefe highly necef-

fary ; nay, had the apoftle known any par-

ticular church to be non eled:, he would
never have caution'd and advis'd it at all.

Vol, h O S E R-
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SERMON II.

2 Thess. ii. 13,

IVe are hound to give thanks

always to God for you^ bre^

thren, beloved of the Lord^

becaufe God hath^ from the

beginning, chofe youtofaha-

tion, through fanHtfication of

the Spirit^ and belief of the

truth.

N order to treat ofthe doftrine
of particular eledlion, from
this text, I propofed to ex-

plain it, and I gave the va-

rious fenfes of the word
*' Eledtion,'' efpecially in the

book of God, and laid dow^n the different

ppinions ofperfons concerning it. My fecond

O z head



7

196 OfTarticular FlaHion.

head was to prove that God has immutably
defignedthefalvation of a certain number of
Adam's children; the truth of this do::trine

I argued from the divine perfedions, and,

then came to examine what proof we have

of this dodrine from the Word of God :

I produced fuch texts as prove a perfonal

eledion, in contradiilindion to a national

one, and then offered fuch as aflert an ele-

dion to falvation, in oppofition to thofe

who affirm, that eledion refers only to the

means of falvation, or to church privileges;

there is another thing I propofed un-

der this head, and to that I {hall pro-

ceed.

(3.) I am now to prove the certain fal-

vation of a chofen people, or that all thofe

whom God eleded to falvation iliall be

faved, and to refute the notion of a condi-

tional mutable eledion.

God did not determine to fave all men,
uponuncertain conditions, nor has he alter'd

his purpofe as to any that he determined to

fave; but all thofe whom he eleded, with
a defign to fave them, Ihall believe, be
holy, and obtain eternal life. We may as

v/ell fuppofe, that any ofGod's eled fhould

be without the neceliary means of falva-

tion, as imagine that any of them {hould

mifs of it at lafl : If any of God's chofen

Ihould fall Hiort of eternal life, there would
\>c no diifercnce between them and the re-^

probate
^
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probate; efpecially, if, as fome affirm, the
reprobate may be faved, as well as the
cled: fall away : But this is to confound
both reafon and fcripture. The eledl fhall

s

be faved ; this I mighi prove, from the ;

wifdom and power of God : For if God |

has defigned to fave any perfons, then they ^

muft be faved; otherwifeCod muil repent,

and change his mind concerning them, or
be overpower'd by fome fuperior agency of

[

theirs; to fuppofe either of which, is not
'

only to degrade, but deny the divine
perfeftions. This might be proved from
the decrees in general. If the decrees of
God, in general, are abfolute and irnmuta-
ble, then this of elecftion muft be fo ; but
the former propofition we have before con-
iirm'd, and the latter is an undeniable con-
clufion from it : If eleftion is an abfolute

purpofe of God to faVe any, independent
of any conditions to be performed by them,
which may render this purpofe eifedtual

to their falvation, then it muft be un-
changeable; and if it is an unchangeable
purpofe of God to fave^ then all thofe

whom he thus purpofed to fave^ muft ne-
eefiarily and infallibly be faved ; nothing
can hinder, prevent, or difannul their fal-

vation. This may alfo be argued from the
interceffion and declaration of Chrift; who
thus fa id, whilft on earth, " Father, I

will, that they alfo whom thou haft given

O 3 me.



I ^S 0/ Tarticidar Election.

me, be with me where I am, that they

may behold my glory which thou haft gi-

ven me ^" " I give my fheep eternal life,

and they fiiall never perifh; neither fhali

any pluck them out of my hand ^y Now
both thefe places refer not only to Chrift's

difciples, that then were, in particular,

but to all the eleft of God, to all who fhall

afterwards believe through their word.

This may alfo be proved, from what our

Saviour (aid of the eleft, that it *^ is im-
poffible they fhould be deceived %'' i. e. fo

far deceived and carried away, by falfe

chrifts, as to mifcarry of falvation. This
might alfo be ftrongly argued, from that

paffage of the apoftle, where, having fpoke

of the wicked apoftacy of fome, he faid,

*' Neverthelefs the foundation ofGod ftands

fure, having this feal, the Lord knoweth
them that are his'^/' This truth ftands

with unlhaken firmnefs on that text, where
God, who cannot lye, is faid *' to pro-

mife eternal life to his eled:, before the

world began V Thofe places alfo would
yield no fmall proof in the cafe, where it

is faid, that Chrift's " people iliall be
Willing, in the day of his power ^ 5" and

that *' all that the Father gave to him^ ftiall

* John xvii. 24. ^ Chap x. 28. '^ Matt. xxiy.

2-4. * zTinuii. 19. ! TuJ, I, 2. ^ Pfal.

come
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come to him 5:'* For that by Chrift's

people, and thofe who were given to him,
the eledl, and not a6lual believers, mufl
be intended, is plain, becaufe they are

called Chrift's people, and are faid to be
given to him, before they are willing, and
before they come to him ; but they ihall

be willing, and they fhall come to him.
If to what has been offered were added all

thofe texts of fcripture, where mention is

made of the names of the eledt being writ-
ten in heaven, and in the book of life ;

they would help abundantly to confirm
the truth under confideration, viz. that all

the eled: fhall be faved. But Ipafs thefeby,
though they might have been more large-

ly infifted on, to good advantage ; and I

proceed to take notice of thofe texts, where
both the means and end are exprefsly
attached to, and connected with the de-
cree.

[i.] I would mention fome fcriptures

where the means are connected with the
decree. And here I would only offer

three ; each of which afTures us, that there
is an indiffoluble conjundtion between the
means of falvation, and election to falva-
tion by thofe means. While Paul was
preaching at Antioch, fome contradidted
and blafphemed -, others received his word

8 John vi. 37.

O 4 with
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with gladnefs. Now the reafon of this, as

affign'd by thehiftorian, is the eleftion of

God; *' As many as wxre ordained to eter-

nal life, believed ^ ;" whereby we are told,

that all thofe who then believed, were or-

dained of God to eternal life 3 and there-

fore they believed, becaufe they were fo

ordained. Some, indeed, for the word

Ordained, would have Difpofed to be fet

down 3 but 1 fee no reafon to vary from

our tranflation, becaufe the original word
generally conveys to us the fame idea that

wx have by the word Ordained, viz. fome

purpofe of another concerning us, and not

any inward difpofition of our own^ or if

we tranflate it difpofed, it will not follow

that it was a difpofition of their own, but

they were difpofed, i. e. by the decree and

providence of God, or fet apart for eter-

nal life, and fo God gave them faith, as

the neceffary means of their falvation. I

cannot take the word to intend any inter-

nal difpofition of our own, becaufe, what-

ever inclinations men may have to happi-

nefs abfi:ra(ftly confidered, I cannot fee how
perfons, who are reprefented, in fcripture,

as " enmity againft God '\" and as laying

to the Almighty, " Depart from us, we
defire not the knowledge of thy ways ^%"

can be fuppofed of themfelves to have any

'^ Aits rM'i, 48. ' Rom, vlij, 7. ^ J b xxi. 14.

inward
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inward inclination to eternal life, as it

confifts in the enjoyment of God, and can

no otherwife be obtained, than by faith and

holinefs. Befides, if this was the fenfe of

the word, then either their faith, which
followed this their difpofition, was of their

own effefting, or of the operation of God

;

if it was of their own effefting, then in

vain do the fcriptures tell us, that " faith

is the gift of God V' ^^^ the " fruit of

the Spirit "" ;" if it was of the operation of
God, that is, if it was given of God to

them to believe, then this was either the

confequence of his ordination, or the refult

of their difpofition j if the former, this

militates againft the fenfe of the word, as

before given from fome ; if the latter,

then the operations of God muft depend on
our previous difpoiitions, and God would
be obliged to give faith to all who find in

themfelves a difpofition to eternal life, and
fo he would be defpoil'd of the freenefs of
his gifts. In fine, 1 don't apprehend how
the word can denote a prefent difpofition,

becaufe, if fo, it might equally be faid of
all that heard the apoftle, as well as of thefe

that believed, for all men are difpofed to

happinefs -, and then the original word
fhould have been in the preient, whereas
it is in the preterperfedt tenfe, and figni-

i Eph. ii. «, '» Gal. v. 22.

lies
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fies fomething done before, and not a pre-

fent difpofition.

Another fcripture to our purpofe is this ;
\

" BlejGTed be the God and Father of our ']

Lord Jefus Chrift, who hath bleffed us i

with all fpiritual bleffings, in heavenly )

places, in Chrift ; according as he has /

chofe us in him, before the foundation of /

the world, that we fhould be holy, and \

without blame before him, in love V \

God chofe them that they might be holy, i

and, that his purpofe might not be fruftra- \

ted, he bleffed them with all fpiritual

bleffings, even thofe bleffings which were

neceffary to make them holy, and with-

out blame before him in love. A little

after, the apoftle, fpeaking of him-
felf, and the believing Ephelians, fays,

"We are God's workmanfliip, created in

Chrift Jefus to good works, which God
has before ordained, that we fhould walk
in them °. From thefe words it is evident,

that their new creation or regeneration was

the refult of a divine decree ; they were

created to good works, becaufe God had

before ordained them to walk in them.

Thus we fee how the means of falvation

are connected with, and confined to eleftion.

[2.] I would now take notice of thofe

fcriptures chat fpeak of the eleft's obtaining

« Eph. i. 3, 4, J Chap. if. 10.

both
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both the end and the means. And the

firft I would mention, is that where the

apoftle gives us the golden and indiflbluble

chain of grace y
" Moreover, whom he

did predeftinate, them he alfo called ; and
whom he called, them he alfo juftified

;

and whom he juftified, them he alfo glo-

rified p." Let us take thefe words which
way we will, read them backwards or for-

wards, they tell us, that election and fal-

vation, both initial and final, are undivi-

ded, and infeparably united together.

Should we afk. Who are they that are

predeftinated ? The text tells us, thofe,

and only thofe, who are eflfeaually called,

juftified, and glorified. Should it be fur-

ther afked. Who are they that are glori-

fied ? The anfwer muft be, Thofe who are
juftified and called : And who are thofe ?

Thofewhom God did predeftinate. " More-
over, whom he did predeftinate." Add
to this what the apoftle fays of Ifrael

;

" Ifrael hath not obtained that which he
feeketh for ; but the election hath obtained

it, and the reft were blinded ^" What
was it that Ifrael fought after ? Nothing
lefs than righteoufnefs and life, juftifi-

cation and falvation. Now though Ifrael

as a body or nation, did not obtain this

which he fought after, yet the eleftion, or

P Rom. vii'', jp. ^ Chap, xi. 7.

the

ao^
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the eledled, among Ifrael did. I wotild

only farther mention that of the apoftle j'

" Who hath faved us, and called us with
^n holy calling;" and this " not according

to our works, but according to his own
purpofe and grace, which was given us in

Chrift Jefus before the world began '/'

If this text fiands in need of any explica-

tion, you have it in thefe words; ^' After

that the kindnefs and love of God our Sa-

viour toward man appeared; not by works
ofrighteoufnefsj which we have done, but

according to his mercy he faved us, by the

wafhing of regeneration, and renewing of

the Holy Ghoft ; which he fhed on us

abundantly, through Jefus Chrift our Sa-

viour ; that, being juftified by his grace,

we fliould be made heirs according to the

hope of eternal life ^.

Thus have I endeavoured, in the plain-

eft, fulleft, and briefeft way I could, to

vindicate and maintain the immutable pur-

pofe of God to fave a determinate number
of fallen Adam's pofterity. The argu-

ments from the divine perfecftions will ap-

pear, I hope, to be founded upon the

higheft reafbn ; and the fcriptures, ranged

in their order, are, I think, pertinent and

ftrong J each one defenfible in its reference

to the particular topick it is brought un-

^' i Tim. i. 9. ^ Tit. iii. 4, 5, 6, 7.

der^^
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der, and, all taken together, contain an

invincible argument to prove the do6lrine

of abfolute particular eledlion. I have en-

deavour'd to avoid, as much as I could,

the repeating of the fame text over again

;

but, according to the different turn of the

argument, it was fometimes unavoidable.

I could produce many authorities to con-

firm this dod:rine, but I choofe to have it

reft on fcripture, and not on human tefti-

monies -, though it were to be wifhed that

many of thofe who have ex animo, and

in open court, fubfcribed to the feventeenth

Article * of the Church of England, did

pay a more decent and becoming regard

to the dodtrine evidently contained in it,

and not deny, mifreprefent, ridicule, and
revile it, as they do.

III. I am now to confider the arguments
and objedlions brought againft the doftrine

* Of Predeftination and Ekdion.
*' Predeilination to life is the everlafting purpofc of God,

whereby, before the foundations of the worli were laid, he
hath conltaiitly decreed, by his counfel fecret to us, co deli

vcr, from curie and damnation, thofe whom he harh chofe

in Chrift out of mankind, to bring them, by Chri/I, fo ever-

lafiing falvation : Wherefore they which be endued wirh fo

excellent a benefit of God, be called according to God'i,

purpofe by his Spirit working in due feafbn, thty, through

grace, obey the calling, they be judificd freely, they be

made fons ofGod by adoption, they be made like the- image

of his only begotten Son Jefus Chrift, they walk religioufly

in good works, and, at lengrh, by God's mercy, they at-

tain to everialiing felicity.''

of
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of particular eleiflion, as it has been ftated

and proved.

Having, as I hope, fo abundantly con-
firm'd the truth of the doftrine, there is

lefs need for me to take up much room in

anfwering the objeftions brought againft it.

When a truth is once v^ell eftablifhed, the

objections brought againft it are the lefs to

be regarded ; but where the pofitive proof
is w'eak, objections become ftrong argu-

ments. Therefore, though what has al-

ready been offered may be thought fufficient

to drive all cavils before it ; yet, to pre-

vent any flaggerings in our minds, and to

eftabl'fh pur faith more firmly in this great

artiCiC, it cannot be amifs for me to lay

down, and to canvas particularly, fome of

the objections that are brought by our op-

ponents againft it. And here I might take

notice of thofe objections that are brought

againft our doCtrine, which are founded
upon the univerfality of Chrift's death,

the nature and fufRciency of free will to

falvation, and the fuppofed defeCtibility of
the faints. But as the opinions from which
fuch objections are drawn, are themfelves

falfe and unfound, which it is the province

of fome of my brethren to prove, I fhall

not attempt to interfere with thofe who
are to come after me, but fhall leave the

objections to fall to the ground, as they

neceflarily will, when the doCtrines of par-

ticular
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ticular redemption, of efficacious and in-

vincible grace, and of the infallible perfe-

verance of the faints are eftabliihed in their

order. I might alfo take notice of the

objection made againft our dodtrine, that

it has a tendency to drive perfons into

defpair; but as the fame objeftion will

come with equal force againft the doclrine

taught by our opponents, I fliall not fpend

time particularly to refute it; but whether
an opinion that does not fecure the falva-

tion of one fingle perfon, nay, v/hich makes
the falvation of each man barely poffible,

as depending on the feeble and fickle will

of man, has not a greater tendency to drive

perfons into defpair, than a dodrine that

afcertains the falvation of millions, upon
the immutable decree of God, the impar-
tial reafoner will eafily determine. The
main objedions that are brought againft

our dodlrine, and which I (hall apply my
felf to anfwer, are, fuch as are form'd
from the general love and good will of
God to mankind ; from the general com-
mands, exhortations, wiihes, and expo-
ftulations of God with men; from its ma-
king ordinances ufelefs ; and the pretences,

that it weakens mens regards to good works,
and encourages licentioufnefs; that it has a
natural tendency to prevent endeavours
after falvation ; and that it is contrary to

the juftice and mercy of God.
I I, Ic
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I. It is objedled to the dofl'-'ne of abfo-r

lute and particular eleftion, that it mili-

tates againft the general love and g -od will

of God to mankind, fo frequently expreis'd

in the facred fcriptures ;
'* God fo loved

the world, that he gave his only beeotten

Son, that whofoever believeth in him,

fliould not perifli, but have everlafting

life "." " God will have all men to be

faved, and to come to the knowledge of

the truth "^.^ Now how can it, will fome

fav> confift with thefe general declarations

of the love and good will of God to men,

j
to affert, that he has chofe only fome of

' this world, and thefe all to falvation ? To
this objed'ion I would thus reply: If, in

fadt, God has chofe fome only of mankind

to falvation, as has been proved, it is weak

and vain to objeft, that this is contrary to

his general declarations of love and good

will to men ; for we are fure, as the fcrip-

tures are uniform, that there muft be a

harmony and confiftency becv/een the do-

drine and thefe declarations, though we,

it may be, are not able fully to difcern it.

It is beyond all contradidion, that the

terms «,World" and " All," are frequent-

ly, in fcripture, taken in a limited fenfe,

and cannot admit of an univerfal meaning;

and, whenever they are connefted with

" John iii, 1 6. ^ I Tim. ii, 4.

J
falva^
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falvation, they are always, I think, taken

in a reftrained fenfe." The term Worlds
in the forecited place, cannot be taken in

an univerfal fenfe, becaufe God did not fo

love the angels ; nor did he fo love every

individual man and woman, as to give his

only begotten Son for them : If God fpa-

red not his own Son, but delivered him up
for all mankind, how comes it about that

\he does not freely beftbw falvation on all

mankind ? for the apoftle Paul fays, " He
that fpared not his own Son, but delivered

him up for us all, how {hall he not with
him alfo freely give us all things ""

;'' where-

by he plainly declared, that God will cer-

tainly beftow all faving bleffings on thofe

for whom he gave his Son : So when God
fays, he will have all men to be faved, and

to come to the knowledge of the truth, the

term " All" cannot be taken in an univer-

fal latitude, becaufe all men are not adlual-

ly faved ; and many do not come to that

knov/ledge of the truth, whereby they may
be faved, being deftitute of the gofpel, the

liie^ins of falvation. If God will have all

men to be faved, how comes it about that

all are not faved, fince God does whatever

he will ? To fay that God wills all men
univerfally to come to the knowledge of

the truth, and be faved, when he does not

* RocJ. viii. $2,

Vol. I. P fend
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fend the means of knowledge and falvation

to millions, is to fuppofe that God wills

an impoffibility : " I am, fays Chrift, the

way, and the truth, and the life 5 no man
cometh to the Father but by mc ^ :*'

^' Neither is there falvation in any other ;

for there is none other name under heaven

given among men, whei'eby we muft be

favedV' befides JefusChrift. If the terms
<' World" and " All," are to be taken in

an univerfal meaning, then God would be

faid to love all the world, fo as to give his

Son for them, and, at the fame time, not

fo to love them, as to give them falvation

by him, which to me appears abfurd 5 nay^

according to this, God would love and will

the falvation of unbelievers, as well as be-

lievers, which would be to love and hate

the fame perfons, and to will both their

damnation and falvation at the fame time.

When therefore it is faid, that God fo

loved the world, &c. by the term World
we muft either underftand the human race,

in oppofition to the fallen angels, whom
God did not fo love as to give his Son for

them, or the Gentile world, in contradi-

ftinftion from the Jews 3 in which fenfe,

the evangelift John frequently makes ufe of

the term, both in his gofpel and epiftles

;

or by it we may underftand the world of

y John xiv. 6» * Ads iv, 11.

the
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the eleft, who ihall believe in him, and

be faved by him. And thus the phrafe,
" Whofoever believes in him," may be
conlidered asexegeticalofthe means where-
by thofe whom God loved, and for whom
he gave his Son, {hall have everlafting life,

even by faith in Chrift. When it is faid,
^

God will have all men to be faved, we
mufl: either underfland the term " Will,*'

not of his decreeing, but approving will,

fignifying how agreeable the converfion

and falvation of finners is to him, and that

he is well pleafed with all that are faved ;

or if we underfland it of the effedlive will

and purpofe of God, by all men, we muft
either mean men of all nations, people, and
languages, who are faid to be " redeemed
to God by Chrift's blood ^ ;'' or men of all

relations, ranks, and conditions, which is"^

the plain meaning that the context leads

to J orotherwife we are neceflarily drove
into this fcandalous abfurdity, that God is

difappointed of his will, as to the falvation

of a great many ; for nothing is more cer-

tain than this, that all men, in fad, are

not faved.

2. I come now to confider the objedion
againft parricular eledion, which is takea
Irom the general commands, exhortations,

wifhes, and expoftulacions gf God. It

f Rev. V, 9,

P z mav
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may be faid, if God has defigned to fave

fome only, and has determined not to give

his grace to many, whereby they may be-

lieve, repent, and be obedient, hovsr comes
it about that he fhould, in his Word, com-
mand all men to believe, repent, and be
obedient to his laws, with promifes of life

to them who conform, and threatnings of

death to thofe who continue difobedient

;

that he fhould exhort all men to repent

and turn to him, to come to him, to be-

lieve, and to be converted; that he fhould

wifh as he does ; " O that there were fuch

a heart in them, that they would fear me,
and keep all my commandments always!

O that my people had hearkened to me,
and Ifrael had walked in my ways !" That
he fhould expoflulate, as he does ;

" Why
will ye die, O houfe of Ifrael ? O Jerufa-

lem, wilt thou not be made clean ? When
fhall it once be? How long fhall thy vain

thoughts lodge within thee ? O Jerufalem,

Jerufalem, how often would I have ga-
thered thy children together, as a hen ga-

thereth her chickens under her wings, but
ye would not: Ye will not come to me
that you may have life V We have the

fame language in almoft innumerable other

^ t John iii. 13. Afts xvii. 30. John iii. 3(5. A6ts iii. 19*
Ezek. xviii. 30. Ifai. Iv. begin. Deur, v. 29. Pfal. Ixxxi. 1 3.

Ezek. xxxiii. 11. Jer. xiii. 27. Chap, iv. 14. Mact. xxiii. 37,

John V. 40.

places
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places of fcripture. Now to what end

may it be faid, are all thefe commands,
exhortations, wifhes, expoftulations ? Is

not this for God to delude his creatures ?

Is it not inconfiftentwith the divine fince-

rity ? For God to make thefe general and

folemn declarations, and, at the fame time,

to determine, from eternity, that many of

thofe to whom thefe declarations are made,

fhall not believe, repent, be obedient, and

be faved.

To this objedion, which I have endea- j^JoMsi^P^
vour'd to itt in the cleareft and ftrongeft

light, that the objedtors themfelves can

delire, I would reply in general : That
thefe, and fuch-like paffages of fcripture, do

not at all tell us whatGod defigns to do for us,

and with us, but only informs us what is our

duty, what God requires of his reafonable

creatures, what is agreeable to his reveal'd

wilh that faith, repentance, and obedience,

are things which he approves of, and is

delighted with; that falvation is confe-

quent upon, and conneded with faith and

holinefs, and that the effedl and confe-

quence of unbelief, impenitence, and dif-

obedience, will be everlafting deftrudtion.

But, to be more particular,

(i.) As to the general commands and

exhortations, I would reply : That many
of the commands of fcripture refer only

tQ external afts of reformation, which rea-

P 3
fonable
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fonable creatures may perform, even tho'

God denies them that grace, which is ne-

ceffary to falvation. Mens being non-eieft

does not prevent their ad:ing as men, and

performing many external duties, which
God requires, beiides many commands are

direfted to thofe to whom God had alrea-

dy given his grace ; and, in many places

of fcripture, the promifes and threatnings

refer only to temporal rewards and punifh-

ments ; but we will allow that God does

command all men to believe, repent, and

be obedient to him. It muft alfo, on the

other hand, be granted, that no man has

power in himfelf favingly to believe, re-

pent, and obey ; for if thefe things are of

our own operation, they could not be

called the gifts of God, nor would God be

faid to work in us to will and to do of his

own good pleafure, nor fl:iould we have

the feveral promifes in the fcriptures, that

God will renew and convert us ; nor need

we to pray to God for his grace, that we
may believe and be converted; nor are we
obliged to render thanks to God, that we
believe and are obedient -, nor have we any
jufl reafon to afcribe the glory of our faith

and repentance to God. No one will pre-

fume to affert that all men do believe, re^

pent, and are obedient, notwithftanding

the general commands and exhortations of

God, backed with the promifes of life and

threat--.
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threatnings of death. If therefore God
does defign that all thofe to whom his

commands and exhortations are made
known, fhould comply with them, how
comes it about that fo many, in fadt, do
not do it ? Should it be faid, this is owing
to the perverfe will of man 5 to this we
would reply, that the perverfenefs of will

is the fame in the eleft, as in the repro*'

bate ; and if the perverfenefs of man's will

could hinder the purpofe of God from ta-

king effed, then none of God's eleft might
believe and be faved, but all the eleft lliall

believe, repent, be holy, and be faved, as

we have before proved. But farther, this

is to fuppofe that God has made a creature

that he cannot manage and govern, and
that his determinations and defigns are to

be fubjedied to the will of man ; fo that

if man will, they {hall be accomplifhed ;

but if man oppofes them, almighty power it

felf cannot bring them to effect. Where-
fore, upon the whole, it is very plain and
evident, that the general commands and
exhortations to believe and repent, do not

oppofe the dodlrine of particular election,

or the purpofe of God to give faith, &c.
to fome only j nor can we from them form
an argument, or draw a juft conclufion,

that God does defign that all men univer-

fally fhould believe and repent, becaufe, in

fadt, all do not. But though God does not

P 4 deter-
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determine to give faving grace to all thofe

to whom his commands and exhortations

are made known, yet are they not, as fome
may fuggeft, vain and ufelefs, which will

appear from the following confiderations.

God's commands do not tell us what
God will do for us, but they inform us

what we ought to do for him. As they

are not the meafure of our power, fo nei-

ther are they the rule of God's decrees ;

for if fo, God's commands would not be a

diredory to us, to fhew us what we ought

to do 5 but they would rather be a law to

x
God himfelf, telling him what he muft

j do : He could not be faid to command us,

but rather to command himfelf. God is

not obliged to beftow his faving grace on

any, or to reftore to any man the power of

obeying his precepts, which he once had
but loll : Herein he adts according to his

ownfovereign will, and communicates his

faving grace to whom he pleafes ; and

thefe are only his eleft, or thofe towhom
from eternity he deligned to give it. God,
in giving his grace, and making his eledl

obedient to his calls and commands, does

generally make ufe of the promifes and
threatnings of his word, as fuited to work
upon their hopes and fears. Though God
determines to make fome only obedient to

his commands, and to leave others in their

natural enmity and rebellion j
yet it i^

highly
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highly proper and convenient that even

the wicked fhould know their duty, that

their mouths may be flopped, and that

they may have no reafon to complain that

God did not inform them what it was he
required of them. When God commands
all men to believe and repent, &c. it is in

order to convince men of their weaknefs

and inability, to excite his chofen people

to pray to him for his grace and Spirit,

and to lead them to Chrift, who alone can
give them faith and repentance, and
throughly furnifh them for every good
work. No man can prove, and therefore

no man ought to aflert that he is a non-
eled: perfon, and ihall not be faved, or

that God has determined not to give him
grace to be obedient to his commands , to

prevent therefore any fuch rafh and de-

fpairing affertion?, the command is pro-

mifcuous to all men to believe, and we are

told he that believes Ihall be faved. God,
in commanding men, does not confider

them under the, diftindlive charafters of
eled: or reprobate ; he does not declare

what his fecret will towards them is, but
conliders them as his reafonable creatures,

bound in duty to be obedient to him.
Though God has, in his eternal decrees,

made a manifeft difference between fome
and others, yet in his commands he has

made no diftinftion.

Thus
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Thus much may ferve in anfwer to the

objedlion againft our dodlrine, taken from
the general commands and exhortations of

God to believe, repent, and be obedient,

v/ith the promifes and threatnings annexed

thereunto.

(2.) I come now to conjGder the objedtion

drawn from the wifhes and expoftulations

of God, as before laid down. To which I

would reply, that many of thofe things

which God expoftulates with men about,

are what they had in their power to do, or

avoid, as when he refers to external adts of

reformation, and to temporary judgments.

God's expoftulations are generally with his

own people, and do not refer to all men
univerfally. God cannot, properly fpeak-

ing, be faid to wilh any thing, becaufe

this would argue great weaknefs and im-

perfecftion in him. To fuppofe God to

wifh any thing to be done, which it was

in his own power to eifed:, is to charge

him with egregious folly. When God
therefore, fpeaking after the manner of

men, is faid, any where in his Word, to

wifh that men would convert themfelves,

turn to him, and be obedient, we muft

confider fuch modes of fpeaking as only

pathetick fpeeches, deligned to convince

God's eledl of the evil of their ways^ and

to prefs on them the obfervance of their

duty to him« It is to fhew them their

wicked-
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wickednefs and ingratitude, the juftice and
equity of God's expectations and demands,

and to excite them, by the moft moving
expreffions, to repentance and reformation.

God makes ufe of expoftulations and
wifhes, as well as exhortations and com-*

mands, as the means whereby he will con^

vey his faving grace to the hearts of all his

chofen ones. If by the wifhes of God we
are to underftand his purpofes and defigns,

that all men believe and repent, and be
obedient, whence' is it, that he who has

the hearts of all men in his hands, " and
turns them as the rivers of water, whither-

foever he will %" does not actually make
all men obedient, and that there are fucK
vaft numbers which are unbelieving and
impenitent ?

If it is faid, that it is for God to delude

men, arid to aft inconfiftently withiincerity,

to exhort and command all men to repent,

and to expoftulate, as he does, with them
about their impenisence and difobedience,

when he has from eternity determined to

deny his grace to a great many, without
which they cannot believe, repent, or yield

obedience to him ; to this I would reply,

that it is very evident that thefe things arc

faft, viz. that God does thus command,
and has thus determined.

? Prov, xxi. I.
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It muft be own'd to be a very difficult

thing to reconcile general declarations, and

particular determinations to one another.

It is vile for poor fliort-fighted creatures,

becaufe they can't account for all God's

words and v^orks, to charge him w'nh. a

want of fmcerity, and with a defign to

mock and delude his creatures : But, if

there is any thing in the fuggeftion, it

will be as flrong an objeftion againft the

foreknowledge of God, as his decrees.

Our opponents allow that God forefees the

final impenitence, and obftinate difobe-

dience of millions, and yet, at the fame

time, he enjoins that the gofpel and the

means of falvation be publiflied to thern, as

if they were all to be faved. Now why
does God exhort and expoflulate with thofe

who were foreknown to be refufers and de-

fpifers of them? According to their way of

charging others, is this to ad: fincerely ?

Is it not rather feigning and diffembling ?

So that this objedion, if it has any weight

in it, carries the matter farther than the

objedors will care to allow, and recoils,

with a ilrong force, upon their own afler-

tions.

3. It is objeded againft our doftrine,

that it makes ordinances vain and ufelefs

;

for if God has abfolutely, from eternity,

determined the falvation of a particular

number of mankind only, to what purpofe

are
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are ordinances inftituted ? The eledl may
be faved without them, and the reprobate

can't be fav'd by them. To this I reply,

(i.) Ordinances are not eflential to falva-

tion : If they were, then all who attend

them would be faved, and fuch as had not
the opportunity of fo doing, would infal-

libly be loft ; but no one will alTert that a
bare attendance on ordinances will infure

falvatiom; and we dare not affirm that all

who have not the opportunity of attending

ordinances will be damned. Faith in Je-
fus Chrift is eflential to falvation, becaufe
the fcriptures tell us, that " he who be-
lieves fhall be faved ; but he who believes

not, {hall be damned '^ :" But the fcriptures

have no where, as I remember, afferted,

that he who attends ordinances {hall be
faved ; but he who does not attend them,
fhall be condemned. Ordinances are the
ufual means of falvation, but not eifential

to it. God has obliged us, in a way of
duty, to attend them, and has, for our
encouragement, promifcd to own them for
good to his people -, but he has not obliged
himfelf by them, or confined the commu-
nications of his grace to them. This is

evident from various inftances of conver-
fion, where ordinances have not been made
wfe of of.

^ Mark ?vi. i(5.

(2.) Be-
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(2.) Becaufe the gofpel is preached to

all men where its found has reached j it

wHl not from hence follow, that all may
or will be converted by it. In the apo-
ftle's time, fome believ'd it, and fome
gain-fay'd and blafphem'd. Juft fo it is

in our day, many are called, but few ap-

pear to be chofe, becaufe few believe s the

gofpel is proclaimed to all, not that all,

but that fome may be faved.

(3.) The gofpel is preach'd to all, be-

caufe fome of all ranks and characters are

to be brought home to Chrill by it ; and
becaufe miniflers are to hope well, and to

fhew their charity to all. All that we
preach to may be cled:, for any thing we
know to the contrary ; however, in every

congregation, where the faithful Word is

preach'd, there are fome who belong to the

eleftion of grace j and though the fame
overtures are made to all, who hear the

gofpel, yet none will believe and be

faved but the eleft, whom God makes
willing in the day of his power.

(4.) The preaching of the gofpel is pro^

mifcuous to all, becaufe miniflers can't

diftinguifh between the eledl and repro-

bate : God does not fee fit to tell preachers

what number he has chofe to falvation, of

thofe they minifter to, and what number
he has refufed ; nor has he fet any particu-

lar mark upon the perfons of the one de-

nomination
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nomination or the other ; wherefore they
are commanded and obliged to declare the
way of falvation by Jefus Chrift, to all

who come under their miniftrations«

(5.) Ordinances, properly fpeaking, were
primarily and chiefly defigned for the eled:
only, as the ufiial and ordinary means,
whereby the purpofe of God, in their fal-

vation, fhall be accomplifh'd. God could
fave his eledl without the ufe of ordi-
nances, but he has been pleafed to appoint
them, as the common means of conveying
his faving grace into their hearts, in order
to their enjoying that everlafting life,

which he, from eternity defigned them to.

Therefore he dired:ed his apoftles to go
and preach in fome places, and not in others,
becaufe he had a chofen people in thofe
places, to which he fent them "

-, and the
Lord, by their miniftry, added to the
church fuch as fliould be faved, or fuch as
he had determined 10 fave ^.

(6.) If God, by the general difpenfation
of the means of grace, defigned to fave all

that come under them, how comes it to
pafs that all who attend them are not fa-
yed ? God can as eafily fave all, as fome,
if he has fo defigned 3 for who has refifled

his will ? If it is given to perfons, under

^,
^ Lukei. 17* Adlsxv. I4. Chap, xviii, 0, 10. ^ Aft*

lu 47.

ordi-
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ordinances, to believe, God cart as eafily

give faith to all as to fome : If faith is of
our own operation, then the purpofe of
God is limited to, and determined by tha

will of man.

(7.) In adminiflring ordinances, efpe-

cially in the preaching of the gofpel, mini-

fters are not to regard perfons as eledt or

reprobate, but as finners or faints. It is

true, did they not hope, that among the

unconverted there might be a chofen peo-

ple, who fhould be called in due time, they

would have no encouragement to preach

to finners, but would feparate the faints,

and preach only to them. In our mini-

ftry, we cannot be faid to preach to per-

fons under the unknown charadler of eledt

or reprobate 5 no, we preach the gofpel to

all without diftinftion 5 we tell finners of

their loft and miferable ftate, by reafon of
fin, fet Chrift before them, as the only

Saviour of finners, exhort them to fly to

him for help, to repent of their fins, and

to yield obedience to the divine precepts,

not knowing who will believe, or gainfay,

or what the fuccefs of our labour will be

;

and, while we are thus preaching to all, God
lays hold of the heart of one and another,

calls them by his efficacious grace, makes
them penitent and obedient, and as many
^s are ordain'd to eternal life believe.

2 (8.) Though
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(8.) Though the reprobate cannot be
faved by the preaching of the gofpel, un-
lefs we fuppofe that God reverfes his de-
crees towards them^ yet it is neceflary that

it fhould be preached to them, and on fe-

veral accounts, viz. that they may know
their duty, what it is that God requires

of them, that they may, under the mi-
niftry of the Word, be reftrain'd from
Ibme grofs enormous vices, have their

manners fomewhat cultivated, and fo be
made ufeful to fociety, lefs injurious to

the pious> and prevent a feverer punifh-

ment. In fine, it is neceflary that the

gofpel fhould be preached even to the re-

probate, that their mouths may be flopped,

and they may be left without excufe ;
" If

I had not come, fays Chrifl of the Jews,
and fpoken to them, they had not had fin ;

but now they have no cloke (or excufe)

for their fin s." The primary defign or

God, in fending his gofpel and ordinances

to any people, is, that the eled: thereby

may be brought home to himfelf, and
his purpofe in their falvation be accom-
plifh'd ; that the reprobate are hereby lefc

without excufe, is a fecondary and more
remote confideration.

Thuswe fee that the promifcuous preach-

ing of the gofpel to all, does not infer that

8 John XV* 2a,

Vol. I. Q^ all
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all will or maybe faved -, but that It is thd

ufual means, whereby the chofen people
of God are converted, edify'd, and com-
forted, and neceflary to the reprobate, eveo
though they can't be faved by it : But if

the general preaching of the gofpel is fup-

pofed, after all^ to carry any argument in

it againft the dod:rine of fpecial eledllon,-

it ftands with equal force as an argument
againft the divine foreknowledge.

4. I come now to confider the objeftion

againft our dodtrine, that it weakens mens
regards to good works, and tends to encou-

rage licentioufnefs. To which I would
beg leave to reply : Though fome, wha
pretend to believe the dodtrine of determi-

nate eledlidn, are unmindful of their duty^

and immoral in their eonverfation, it will

not, from hence, follow, that the doftrine

it felf gives countenance to any fuch mif-

conduiS. If God had, indeed, chofe men
to falvation, without regard had to good
works^ as a part of it, there would be fome^

ground for the objection ; but when good
works are a very conftituent part of that

falvation which God has deiigned the elc6t

to, and when they are the principal ground

and evidence from v/hence perfons can ot

may conclude that they are eledted ^ fee-

ing no man has any right to believe that he

is eledled of God to falvation, till he is

brought to hate fin, and delightfully to

per-
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perform good works ; whea thefe things

are fo, I cannot conceive how this dodlrine •*

can be an enemy to good works, or why
perfons (hould deem it fo. Thofe perfons

• who are fo bold and foolifh as to fay, if

we are eledted, we fhall be faved, though
we live as we lift, do not only re^fon quite

contrary to the defign of the decree, but
give very plain and ftrong proof that they
have no lot nor portion in this matter.

^ ^^ r.

No doftrine in the world has a greater '|
^^^"^^^ ^

tendency to difcourage fin, and promote \

good works, than this of particular ele- /

€t.on 5 for if our eledtion to falvation is /
of the free grace, goodnefs, and love of'
God, what can be a greater argument to

repentance than fuch goodnefs ? What can
incice us more to obedience than fuch love?
What can more eitedlually teach us to live

foberly, righteoufly, and godly, than fuch
grace ? Befides, when good works are, e-
ven by the purpofe of God, atHxed, as the
very means whereby the eled are to attain
their final falvation, and fo are made ne-
cefifary to, and infeparable from it, what
can be a more powerful motive to the per-
formance of them than this confideration ?

Further, the purpofe of God, concerning
the falvation or deftrudion of any, cannot
annul the relation tnat we ftand in to God,
as his creatures, nor our obligation to per-
form good works : That I am a creature

CL? of



2^8 OfTarticular Ele8ion.

of God, and ought, as fuch to be obedient
•• to him, I know; but I cannot, it may be,

know whether I am eledl, or reprobate

;

wherefore what is to me a fecret, {hould

never be a bar or difcouragement to the

performance of thofe things, which I am
bound to do, upon the moft manifeft evi-

dence. Befides, though good works are

not the caufe of God's choofing any to fal-

vation, yet they are abfolutely neceffary

and ufeful^ and that^ not only as an evi-

dence of our eledion, but to teftify our

love to God; to promote the glory of

God in the world, to convince gainfayers,

to be an example to others, and that we
may be more fitted for communion with

God here, and the enjoyment of him in

glory hereafter. In fine, that ourdodrine

is no encourager of fin, or enemy to holi-

nefs and good works, is evident, through

grace, in fome good meafure, by the lives

and converfations of thofe who profefs to

believe it. It muft be granted, as a me-
lancholy truth, that there are too many
of orthodox heads, who have fad unfound

hearts, and lead very wicked lives ; but if

practical religion fliines forth with greater

luftre among any party of Chriftians more
than among others, it is, generally fpeak-

ing, I i'cij, generally fpeaking, moft con-

fpicuous among the avowers of the Calvi-

niilick Dodrines. I do not fay this to fix

a
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a charge of wickednefs upon others, far be

it from me to be guilty of fo much malice

and uncharitablenefs ; nor do I affirm this

out of a vain oftentation, for who is it that

makes men to differ ? But when a dodlrine

is charged, as encouraging licentioufnefs,

if the profefTors of it appear to be no more
wicked than others, nay, to pradife and
maintain good works as much, ifnot more,

than thofe who would fix fuch an unjuft

confequence upon their dodlrine, the ob-

jed:ion is fo far from weakening, that it

has a tendency to eftablifh and confirm our

faith, in the doclrine, as according to god-

linefs. -f-

5. It is objedted, to the dod:rine of par-

ticular eledlion, that it has a tendency to

prevent endeavours after falvation, and to

encourage indolence and prefumption. If

God has, from eternity, chofe a determi-

nate number ofperfons to falvation, and if

thefe, and no others, fhall infallibly ob-

tain it, then does not fuch a doctrine dif-

courage endeavours, and lead on to floth

and prefumption? For if I am not ele(3:ed,

may a perfon fay, to what purpofe are all

my endeavours for falvation ? I can never

attain to it by them -, and, if I am eledted,

why fhould I ftrive and labour, when my
falvation is made fure, by the imm^utable

decree of God ? To this I would reply :

That the ^bufe of a dodrine^ by fome

0,^3 weak
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weak or wicked perfons, can never prove

a doftrine to be falfe ; there is no truth

but what is liable to be abufed. It is ab-

furd and irrational, in its own nature, for

any perfons to argue at this rate, becaufe

this is to draw certain conclufionsfrom un-
certain premifes. Though God has chofq

fome, and refufed others, yet he has not

told us who are the particular perfons»

The certainty of the end, upon the decree

of God, is no hindrance or difcouragement

to the ufe of fuitable means, in order ta

attain the end, becaufe God has, by his

decree, connedled the means and the end

together ; and we are faid to be chofe to,

falvation, through fanftification of the

Spirit, and belief of the truth. Our Sa-

viour knew very well what was the pre-

fix'd term of his life on earth ; yet he
fludioufly avoided dangers, and efcaped

the hands of the Jews more than once,

God had revealed it to Paul, that none of

the paflengers, who were in the fliip with
him, fhould be loft 5 yet he exhorted the

feamen to be aftive, and would fuffer none
of them to go out of the fhip,when they at-

tempted to have faved themfelves in theboac

The apoftle Peter exhorts believers to
*^ give diligence to make their calling and

eleftion fure^," though he knew their

^ a ret, h 10.
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cleftion and falvation was fure, by the de-

cree of God: And our Saviour bids all his

followers " to ftrive to enter in at the

ftrait gate," at the fame time that he tells

them, " many fhall ftrive to enter in, and

fhall not be able \" Moreover, the apo^

file Paul informs us, that ^' they who run

in a race run all, but one only receives

the prize ^/' No one can win who does

not run; all will not win who do run;

yet all run. We fee then, from hence,

that the certainty of the falvation of fome,

ought to be no hindrance to the endeavours

of all to attain it.

Suppofe I could affure you of this af-

fembly, that God had determined the cer-

tain falvation of one in three, or five, or

more or lefs of you ; would not this be a

greater encouragement to you all to be

found in the ufe of means, than to be told,

that God had decreed the poffible falvation

of you all, but has not fecured the falva-

tion of any one of you ? For who will

ftrive fo much after that, the attainment

whereof is merely pofTible to every one,

as for that which is certain to fome, who
ftrive for it ? Nay, who will ufe endea-

vours at all, that confiders his inequality

to the work, and that it is next to an im-

poffibiiity that he ihould obtain what he isi

^ Luke xiii. 2.4.
^ i Cor. ix. h-
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to take pains for ? But, on the contrary,

if the falvation but of a few is certain,

this will be an encouragement to "all to

feek after it, becaufe each one will be

ready to argue, who knows but I may be

one of thofe happy ones, whofe falvation

God has infallibly determined ? Thofe
who oppofe our dodlrine, are free to allow

that all men eventually will not be faved

:

Now whether their dodlrine does not as

much difcourage endeavours as ours, is no

difficult thing to determine j for what
more encouragement is given to all to

ftrive, from this declaration, that all will

not eventually be faved, than from this,

that God does not defign the falvation of

all men? Ourdoftrine cannot encourage

indolence and prefumption, becaufe the

means are conneded with the end by the

purpofe of God; becaufe no man has a
right to conclude himfelf an eleft perfon,

till he is called and converted, and becaufe

prefumption, in an allowed courfe of fin,

is abfolutely inconfiftent with a ftate of
grace, and a flrong argument that a perfon

is not an eleft of God, whatever his pre-

tences may be.

6. It is objeded to our doftrine, that it

is contrary to the juftice of God, that it

narrows his goodnefs, and limits his mer-
cy : In fliort, that it is unjuft, unkind^

and unmerciful in God, to decree the cer-

tain
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tain falvation of fome few, and to leave

the reft to pcrifti everlaftingly. How is it,

fay our opponents, confiftent with the no-

tions that we have of God, as a juft, gra-

cious, and merciful Being, that he fhouid,

from eternity, determine to give his grace

to fome few, whereby they fhall infallibly

be faved 5 and to deny it to a great ma-
ny, from whence they muft inevitably pe-

rifh, when all mankind are equally the

objedls of hisjuftice, goodnefs, and mercy?
To this we might anfwer, as the apoftle

does ;
" Nay but, O man, who art thou

that replieft againft God ? Shall the thing

formed, fay to him that formed it, why]haft

thou made me thus ^f^" ** Shall not thejudge
of the whole world do right*"?'' God fays,

*^ Jacob have I loved, but Efau have I

hated. What fhall we fay then ? Is there

unrighteoufnefs with God ? God forbid

:

For he fays to Mofes, I will have mercy ,

on whom I will have mercy, and I will

have compaflion on whom I will have
^ompaffion ; fo then it is not of him that

willeth, nor of him that runneth, but of
God that fheweth mercy "." " Is God un-
righteous who taketh vengeance ? God
forbid ° ?" It is an eafy thing to charge a

fcripture truth with being inconfiftent

' Rom. ix. 20, "* Gen. xviii. z 5. » Rom, ix.

JIj H> M) i^« ? Rom. iii. 5, 6,

with
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with the perfeftions of God j but it is im-«

poffible to prove the allegation. It is a

wicked thing to charge God with being

unjuft, unkind, or unmerciful, for doing

what he will with his own ; nor can the

objedion be made good againft our do-

d:rine, that it argues injuftice, unkindnefs,

and unmercifulnefs in God : The fcrip-

tures give no encouragement for any fuch

charges. It is reprefqnted as no deroga-

tion to the grace of God, that he called,

Abraham alone, leaving great numbers to

perifh 5 that he faved only Noah and his

family, when all the reft of the world

were drowned ; that Lot and his houfe

were preferved, and all Sodom and Go-
morrah left to be confumed : Mofes never

fpeaks of it as a leflening or difparagement

to the goodnefs of God 5 that he chofe

Ifrael alone for his peculiar people, who
were the feweft of the nations -, nor do I

find that our opponents charge God with a

want of juftice, goodnefs, or mercy, that

he fends the gofpel to fame nations, when
the far greater part of the world are left

in darknefs and ignorance 5 fo that we
ought to be very tender, in charging the

proceedings of divine fovereignty with be-

ing oppofite to all or any of God's moral

perfections. But farther : If it could be
proved, that God owed all men faving grace,

it muft be owned to be an unjuft thing in

him
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him to deny it to any ; but God is not

obliged to give any man faving grace.

The number of the eledt is not fo few as

fome would reprefent it to be ; they' are
«* ten thoufand times ten thoufand, and

thoufands of thoufands p." The reprobate,

ftrickly fpeaking, are not condemned for

not doing that which it was impoflible for

them to do, becaufe God had refufed to

give them his faving grace; but for not

doing what was in their power, and which
they themfelves made impoflible to be

done, by a long courfe of indulged wicked-

nefs. We have as much reafon to charge

God with injuftice, cruelty, and unmerci-

fulnefs, in condemning and deftroying all

the fallen angels, as in determining to leave

fome of fallen mankind to perifh : And
will any attempt to fay it is unjuft in God
to determine to fave only fome of man-
kind, when he would have been juft if he
had deilroyed them all ? Or fhall we pre-

fume to affirm that God is unmerciful, be-

caufe he has mercy on whom he will have
mercy ?

The fame objedlion will lie againfl the

divine perfections, from God's not even-

tually faving all, as from his determina-

tion not to fave all ^ for he could fave eve-

ry man if he would; and yet our opponents
will not attempt to affirm, that all men

f Dan. vii, lo, compared wiih Rev, v. ii,

are
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are faved in the event. God could have

created all men perfect, as well as the firft

man -, he could have preferved Adam and

all his feed in innocence -, or, after man
had fallen, and made himfelf vile and mi-

ferable, God could change the hearts of

all men, and convert and fave them all, if

he fo pleafed. Why then do our oppo^

nents charge our doctrine with unmerci-

fulnefs, when the fame charge equally

lies againft their own opinion ?

To proceed a little farther, as to the

fuppofed unmercifulnefs of our doftrine.

For my own part, I confefs, that one great

reafon why I believe and efpoufe the do-

d:rine of fpecial determinate eleftion, is, be-

caufe of the mercy of it. I hope I am not

miftaken ; for, to me, our doftrine appears

moll to illuftrate the mercy of God, and to

be moft friendly to mankind; nay, there is,

in my opinion, no friendlliip nor mercy in

any other dodtrine but this. To make this

good, be pleafed to obferve, that all, in

fadt, are not eventually faved 5 that no

more fliall be faved than what are faved ;

and that all who are faved, are eledt to

falvation. Our opponents never attempted

to affirm that all men are actually faved ;

BO one will pretend to aflert that more
fliall be faved than what are faved; all

that are faved, we fay, are eledted to fal-

vation. Where is the unmercifulnefs of

this
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this doftrine ? We do not narrow or con-

fine falvation, but make it, in fad:, as ex-

tenfive in its fubjefts, as thofe who oppofe

themfelves to us. The difference between

them and us, is not about the number who
are faved ; we both agree in that ; but

what we differ about is^ the manner of

their obtaining falvation. We fay, they

are faved by virtue of the eledting love of

God; they fay, they are faved becaufe they

rightly improve their own free will. We
affirm them to be faved in fuch a way, as

afcribes all the glory to God ; the way of

falvation which they hold is fuch^ as leaves

great room for man to glory. Thus far

our dodlrine appears to be as merciful as

theirs. Bur farther.

Our opponents fcheme makes the falva-

tion of each man but barely poffible j our

dodtrine makes the falvation of millions of

men abfolutely certain ; fo that hence ours

appears to be more merciful than theirs

:

For I would afk any unprejudiced perfon,

whether a dodlrine that fecures the falva-

tion of fome, whether one in ten, or nine

in ten, God only knows, does not better

deferve the epithets of friendly and merci-

ful, than a notion that puts the falvation

ofevery one upon a bare poffibility, whence
it may happen that, even according to

their tenets, no one may be faved at lad?

Let none call what I am going to fay cant,

or
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or a declamatory harangue, to captivate

the paffions. Suppofe God was to fum-i

mons all mankind before him, and to de-

mand a choice of them which of the two
fchemes they would give into ; would they

not prefer that which infallibly fecures

the falvation of a chofen number, to that

which puts the falvation of each one upon
a dangerous uncertainty t From what has

been faid, it appears that our doftrine is

more merciful than that of our opponents.

I fhall venture to go one ftep higher^

and that is, to prove that the dodrine of
our opponents is an unmerciful dodtrincj

becaufe it is fo far from afcertaining the

falvation of any, that it renders the falva-

tion of each man a moral impoffibility.

The opinion of thofe who differ from us,

as to the doctrine of eleftion, fo far as it

relates to falvation, I take to be this i

That it is a conditional choice, upon our

perfeverance in a life of holinefs, i. e. if I

may give you the fenfe more fully, in other

words, it is God's choofing peribns to fal-

vation, upon the conditions of faith, re-

pentance, and perfeverance in holinefSo

Upon this, now let me obferve> that they

will not allow that God has determined to

give to any man this fairh, repentance^

and perfeverance j nay, abfoiutely deny

that God has ord..ined one fingie perfon to

faith, repentance, and perfeverance to the

ends
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fend ; lb that the performance of thefe

conditions depends entirely upon the will

of man. But, if this is the cafe, the que-

ftion, which was once put to our Lord,

may very properly be afked here. Who
then can be faved ? For,

(i.) If the fcriptures have reprefented

men as, by nature, in a ftate of death, to

every good work reprobate ; not fufficient

of themfelves to fpeak a good word, or

think a good thought, as not able to do
any thing without Chrift, and by many
fuch the like declarations ; then how is it

poffible that they fliould, by their own
innate power, ever perform thefe weighty

andextenfive conditions?

(2.) If faith, repentance, and perfeve-

rance in holinefs, are the gifts of God,
and God has not defigned or determined

to give them to any one fmgle perfon -, is it

not impofiible that any one fliould believe,

repent, and perfevere ? God does not give

good gifts at random, or by accident, with-

out determining both the quality of the

gift, and the number of the objedls 3 but
*' every good and every perfed: gift is from
above, and comes down from the Father

of lights, with whom is no variablenefs,

neither fhadow of turning '^!' It imme-
diately follows, " Of his own will begat

he
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he us with the word of truth ^'* God is

of one mind, and who can turn him ? His
purpofes, like his nature, are invariable,

and, becaufe they are fo, his gifts are

without repentance, and he quickens and
faves whom he will. What are God's act-

ings but the accomplifhment of his pur-
pofes ? Purpofes are adions decreed, a-

ftions are purpofes executed. As the pro-

mifes of God are the revelation of his pur-

pofes of good will, fo the adtings of God
upon his creatures are the execution of
his purpofes, and the fulfilment of his pro-

miles. Well now, if faith, repentance,

and perfeverance in holinefs, are the gifts

of God, and he has not purpofed to give

them to any, then he has not promifed to

give them to any^ andwherethere is neither

purpofe in God, nor promife from him,

there can be no faving gifts; and if fo,

how is it pofiible that any man can be

faved ?

(3.) If Adam, in innocence, who was
created perfed, and with a plenitude of

povv^er, to do what God required ; if, I

fay, he did not fulfil the law of nature,

how is it pcffible that we, who are fallen

imperfed: creatures, ihould obey the law

that we are under? A pcricd r e

muft be much more able rf: ^
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left obedience, than an imperfedt creature

is to yield imperfedt ; becaufe, when the

nature is once vitiated, it is more difficult

to perform one good aftion, than it is for

a perfeft nature to yield perfeft obedienceo

Should any fay this is begging thcquefiion,

to affert that we are imperfedt creatures^

we have as much power for obedience, as

Adam ever had. Suppofing it, but not

granting it, then,

(4.) If Adam did not perform the con-
dition of his covenant^ which was to re-

frain only from eating of the forbidden

fruit ; but, upon a temptation of the fer-

pent, did, contrary to his allegiance to

God, and the high obligations he was un-
der to comply with the divine command,
eat of the fruit of the tree, of which God
had faid, " In the day thou eattft thereof,

thou {halt furely die ^ ;" If he could not

fufpend a lingle ad:, even tho' he, it is not

improbable, knew this was to be the teft of
his obedience, and chat his own and the

fate of his pofterity depended upon it ; I

fay, if he, in thefe circumftances, without
fupernatural aids, could not refrain a An-
gle adt y how is it poffible for us, who are

furrounded with innumerable temptations,

to perform the conditions of our covenant,
to believe, repent, and perfevere in holi-

f Gen. ii. 17.

Vol. I. R "
nefg.
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nefs, which require the exertion of mil-

lions of pofi rive acSs? To fufpend acfting,

is much eafier than to put forth an adt;

but what comparifon is there between
a perfeft man's refraining one adl, and an
imperfed: man's putting forth innumera-
ble adts ? When Adam then could not do
the former, will any one now prefume to

fay he is able to do the latter ? So that,

upon the whole, the dodtrine of an univer-

fal conditional election appears to be un-
merciful, while the mercy of God fhines

with a bright luilre in the doctrine of ab-

folute particular eled:ion.

Thus I have finiih'd what I delign doftri-

nally from the words. Let the arguments
and objedtions be taken together, compa-
red, and weighed, and I doubt not but the

ballance will be found to be in favour of
our dodrine ; and it will appear evident,

that God has decreed, before all worlds,

the certain falvationof a determinate num-
ber of mankind, and left the reft to them-
felves. I have defignedly ftudied great

plainnefs of fpeech, as beft fuited to the

folemnity and importance of the fubjedl,

that I might the more readily be under-

ftood of all, and that your faith might not

ftand in the wifdom of man, but in the

power of God. I have endeavoured to fee

the whole matter in the cleareft and moft
obvious light I could, to digeft my proofs

in
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in a natural order, and to reprefent the

objections in the faireft and ftrongeft man-
ner. I hope no one will have reafon to fay

that I have been combating a man of ftrav^

of my own making, or fighting v/ith my
Own ihadow ; and, fhould it appear that

I have given an invidious, harfh, or falfe

turn, to any argument or objedtion of our

opponents, I fhould be heartily forry for

it, and moft readily acknowledge my fault.

The Application.

I. If there is fuch a dodlrine as particu-

lar election in fcripture, then it ought to

be preached. Some abfolutely deny the

doftrine -, others think it improper to be
taught, becaufe, they apprehend, that many
perfons may draw ill confequences frorri it.

But fince Chrift and his apoftles preached

it, and lince the adverfaries are fo unwea-
ried in their endeavours to oppofe and con-

demn it, it muft well become us, who be-

lieve it, to affert and vindicate it, to the

beft of our power ; for if this docSrine is

not to be preached, becaufe fome do or

may abufe it, for the fame reafon all the

ipecial truths of the gofpel muft be laid

aiide, as ufelefs or hurtful -, and fo a Chri-

ftian muft ftarve, for fear a profane finner

Ihould grow wanton in a plenty of provi-

fion. Who are they, generally fpeaking,

R a that
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that revile and abufc thk dodlrine, but the

unthinking, giddy, and profane part of

the world, who, when they boaft of a

power to fave themfelves, make ufe of it

only to their own deftrud:ion, and, when
they affert good works to be the only way
to heaven, are very backward to perform
any ? Befides this, that there are no real

difadvantages that can arife from the pru-

dent preaching of this dodtrine ; there are

feveral pofitive advantages that attend the

preaching of it. For inftance : The gofpel

cannot be preached entire without it ; it is

the foundation of all thofe great and pre-

cious promifes that are contained in the

bible 5 the dodlrine of the fatisfadion of

Chrift would be little better than a nullity

without it > it tends to difplay the divine

fovereignty^ and to give us a lively repre-

fentation of the love and grace of God to

finfulmen : It is a great comfort and fupport

to Chriftians, in a time of common de-

feftion and temptation -, it is an efFeftual

antidote againft the fwelling pride of man;
and is, as 1 have before obferved, one of

the moft powerful arguments to holinefs

and good works.

2. Is there an eledlion of particular per-

fons to falvation ? then we ought to en-

quire whether we are of the happy num-
ber. How many God has chofen who can

tell I But was the number never fo few,

every
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every one fliould be putting the queftion,

Lord, is it I ? Who knows but I may be

a chofen veflel, and the lot may fall upon
me ? However, I will, by the grace of

God, be found in the way of means ; I

will wait at the pool j I will do the beft I

can to promote my own falvation. We
can lofe nothing by endeavouring; nay,

when God inclines and enables us to put

forth endeavours after falvation, we have

good ground to hope that he has a delign

to fave us.

3. Is it through faith and holinefs that

God choofes perfons to falvation, then let

us not feparatc the means from the end,

or ever think of getting to heaven without

faith and holinefs. Let every one be per-

fwaded to mind his duty, being fully

alTured that duty and privileges, the means
and end, are infeparably connedled toge-

ther by the decree of God.

4. Let thofe be very thankful to God,
who have ground to hope that they arc

chofe of him to falvation. Praife is come-
ly for fuch as you ; confider the greatnefs

and freenefs of the bleffing ; to be chofe

to an eternal crown of glory s to be chofe

out of a corrupt mafs s to be chofe when
fo many learned, rich, and honourable are

rejefted ; to be chofe before you had done
any good, and without regard to forefeen

merit ; How great is the mercy! How
R

3
rich
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rich rhe grace ! Let your fouls continually

magnify the Lord, and let your hearts re-

joice in the God of your falvation : This
will be the glorious employment of an
eternity in heaven, and it ought to be the
delightful pra<a:ice of all the faints on earth,

5. Let believers give diligence to make
their calling and eleftion fure. You begin
at the wrong end when you put the que-
ftion thus 3 Am I eleded ? The queftioi^

jiliould be. Am I called ? You are to make
your eledtion fure by your vocation : If you
are called, you muflbe elefted; for *^ whom
God predellinated, them he alfo called '!'

He calls them, not only externally and
|Timi(i:eiially by his word -, for, in this re-

fpedl, many are called, though few are

fhofen; but internally and efficacioufly,

by his Spirit, making them to liften, and
be obedient to his call Have you then
ever been made to fee your loft and mife^
rable fiate by reafon of fin ? Have you been
deeply andinwardlyaffefted at your wretch-
ed condition ? Have you been enabled to

receive and reft upon Jefus Chrift, as your
only Saviour ? Is Chrift, in all his offices,

precious to you ? Do you prize the ordi-

nances of God, and communion with hirri

therein ? Is it your delire to recommend

ll^^ grace of God, and adorn the gofpel of

^ Rom, viii, 30,

I Chrift^
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Chrift, by a vertuous and holy converfa-

tion ? You may then conclude that you are

called and eledled, and you have a right

to take the comfort of it. Be diligent then

in this neceffary work of examination

;

converfe much with the facred oracles of

God ; look narrowly into your own hearts,

and pray earneftly to God for the fealing

of his Spirit ; and if the Spirit of God, by
attefting to your vocation, witneffes with

yourfpiritsthatyou are children ofGod, you
may be aflured that you were predeftinated

to this adoption ; and if a man is a child,

then an heir, an heir of God, and a joint-

heir with Jefus Chrift : Give diligence then

to make your calling and eledlion fure; for

ifyou do thefe things, you fhall never fall;

for fo an entrance ihall be miniftred to you,

abundantly, into the everlafting kingdom
of our Lord and Saviour Jefus Chrift;

To whom, with the eternal Father,

and Holy Spirit, be glory and majefty,

dominion and power, both now and

for ever. Amen.

R4 THE
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SERMON L

Rom, v. ip,

^—By one man^s dijohedience

many were made /inners.

IH E part allotted me in thefc
^ exercifes, is to endeavour to

open and vindicate the do-
ctrine of original fin, a do--

ftrine of very great impor-
tance, and wherein we are

all highly concerned: It is one of the fun-

damental truths of our Chriftian profef-

fion: It lies (fays the excellent Dr. Owen
')

in the very foundation of all wherein we
have to do with God, with refped: to our

Preface to his Treatife of Indwelling Sin.

plea-
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pleafing him here, or obtaining the enjoy-

ment of him hereafter. It has a very great

influence upon the important truths con-

cerning the perfon of Chrift, his mediation,

thefruitsand effefts of it, and all the benefits

we are made partakers of thereby. With-
out a fuppofition of this, none of them can

be truly known, or favingly believed : Ac-
cordingly it is a doftrinc that the church

of God was in full pofleffion of, and was
generally held and acknowledged for the

four firft centuries, till Pelagius, and his

followers denied and difputed againft it ^

But, notwithftanding this was an undoubt-

ed article of primitive Chriftianity, not^

withftanding the great importance of it,

and the great concernment we all have in

it, it is a do6lrine that is greatly oppofed,
^ and treated with contempt, and profane

banter and ridicule, by many in the age in

which we live. And as it cannot therefore

be deemed unfeafonable, fo it is highly

becoming thofe who have the real in-

terefts of religion at heart, and a juft zeal

for the pure and uncorrupted dodtrines

of the gofpel, to ftand up in the de-

fence of it : Nor can any juftly be offended

at it, fo long as we make ufe of no unwar-

^ Qiiis ante prodigiofum difcipulum ejus (Pelagii) Casle-

ftium, rcatu Adas omne genus humanum ne^avit aftridum ?

Vincentius adveifus Haer, Co 34.

I
rantable
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rantable methods^ but only endeavour, in
pleading for what we apprehend to be the
faith once delivered to the faints, to fpeak
the truth in love.

This, therefore, I fhall now attempt:
And as original fin confifts of two parts,

that which is imputed to us, and that which
is inherent in us, and it is neceffary we
fhould be acquainted with both, that we
may look after that twofold righteoufnefs
we have in Chrift, his righteoufnefs im-
puted to us, in juftification, and an inhe- I

rent work of righteoufnefs wrought in us,
in fanftification, I fhall confider each of
thefe a little diftindtly.

The former of thefe is a matter ofpure
revelation, and therefore we muft regulate
all our conceptions about it by, and look
for the confirmation of it only in, thefcrip-
tures. It was very agreeable to reafon to
fuppofe, that the great and holy God made
man pure and upright, and placed him
under a wife and equitable law for his
conduct ; but whence fm took its rife, and
what v^as the origin of all that moral evil
that is in the world, and that long train of
miferies that attend it, was a queftion too
puzzling for mere natural light to refolve.

This we are wholly indebted to the fcrip-
tures for j and it is, I think, very clearly
exprefs'd in the words of my text.

The
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The apoflle having fully proved the

dodlrine of juftlfication by faith, proceeds^

in this excellent chapter, in the explica-

tion, illuftration, and application of that

truth. He fliews us the precious benefits

and privileges that flow from juftification :

He acquaints us with the ground and foun-

dation of it, the death of Chrift ; and that

he might affed: his own heart and ours

with that unfpeakable love of God, which
provided a Saviourj and fent his only be-

gotten Son into the world, for that pur-

pofe, he confiders the characfler and cir-*

cumftances of the perfons, for whom he

appeared in the likenefs of fmful flefli, and

laid down his life : They were not friends,

and fuch as were able to oblige him ; but

God herein commended his love, that when

we were finners, ungodly, enemies, and

without ftrength, either to help our felveSj^

or be ferviceable to him, Chrift died for

US ". He illuft rates it alfo from the conii-

deration of the precious fruits of his death ^

And then further, to fliew our obligations

to him, he runs a parallel between the

communication of fin and death by the firft,

and of righteoufnefs and life by the fecond

Adam. This not only ilkiftrates the grea^

truth he is difcourfing of, but tends very

much to the commending the love of God,

'^ Ver. 6, 7, 8. ^ Ver. 9? lOy 1 1.

I and
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and the comforting the hearts of true be-

Kevers, in (hewrng a correfpondence be-

tween our fall and our recovery, and not

only a like, but a greater power in the fe-

cond Adam to make us happy, than there

was in the firft to make us miierable. He
compares them together as two publick

heads and reprefentatives of men, and co-

pioufly enlarges upon and explains the pa-

rallel % and comprifes the Aim and fub-

ftance of the whole in the verfe which is

my text, " As by one man's difobedience

manyweremade finners, fo by the obedience

of One fhall many be made righteous/*

Our prefent concernment lies in the for-

mer claufe, which acquaints us how man-
kind came to be involved in fin and mifery

;

I fay, mankind; for that by " Many*'

here, we are to underftand all Adam's po-

fterity, that defcendfrom him, by ordinary

generation, is univerfally acknowledged

:

But it does by no means follows from thence,

that the many in the latter claufe are of an

equal extent and latitude ; for the defign

of the apoftle here, is not to treat of the

extent of Chrift's benefit, but to fhew the

manner of their conveyance to thofe who
are happily admitted to fhare in them,

whatever their numbers be ; that Chrift

communicates grace and righteoufnefs to

c Ver, 12—11.

all
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all whom he reprefents, i. e. the eleft, as

Adam transferred fin and death on thofe

whom he reprefented, which are all men

:

So that the great truth contained in the text,

which I am to cdnfider and improve, is this;

" By one man's d'ifobedience all man-
kind are made finners/'

In fpeaking to which propofition, I

fliall, by divine affiftance, obferve the fol-

lowing method.

1 I fhall enquire what the one man's

difobedience here intended is.

II. I fhall (hew in what itnk all man-
kind are faid to be made finners, by
that one man's difobedience.

III. I fhall confider the ground of this

difpenfation.

IV. I fhall endeavour to vindicate th^

juflice and equity of ic.

L Let us enquire what the one man's dif-

obedience here intended is.

There is no doubt, but by the " one

man,'* is meant the firfl man Adam, the

father of us all : And it is, I think, plain,

from the fcope and didtion of the apoftle,

in the context, that by this one man's dif-

obedience, is meant the firfl fin only, that

firft ad; of difobedience, in eating the for-

bidden



Ofthe Imputation ofhdi^xns Sin. 257
bidden fruit, by which man firft caft ofF

the allegiance that was due to his Creator.

It is the iin of that one man, as he was a

common perfon, the federal head and re-

prefentative of mankind, and while he
continued fuch ; but he ceafing to befuch,

upon his breach of the covenant, hence it

is only that firft fin, and not the fins he
afterwards committed, by which the many
are faid to be made finners. The y\ -ttu^--

xGhy the difobedience, here is the fame with
the Y\ dfji^^lloLy the fin; that is, the firft

fin, which, entering into the world, ren-
dered not only Adam himfelf, but all man-
kind liable and obnoxious to death ^. It is

the fame likewife with the -ri ttzio^i^Ioo^^

the offence^ or the fall, as the firft fin of
Adam is generally called, by which many
are dead, by which death has obtained do-^

minion over us, and by which judgment
is come upon all men to condemnation ^
The word is all along ufed in the fingular

number, implying, fays a judicious v/riter^,

that judgment does not come upon all mea
to condemnation for all the fins that Adam
committed, but for that one offence which
Was the firft inftance of fin in this lower
world. And as this feems plain, from the
fcope and reafoning of the apoftle, fa faroei

^ Ver. 12. s V$r. 15, i^, i8. ^ Mr. Ridgleys
dodrinfe of original Iin.

You h S think
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think it is exprefsly aflerted by him; for

what we read, " By the offence of one/'
may be read^ " By one offence," ^i ivog

*;7Z2^7i-7a!^<jxT@c', judgment came upon all

men to condemnation ', and fo our margin
reads it. And there is a various ledlion

in one place ^ for while moft copies read,

toe t5 ivci; TTzt^Trloi1^-71y
" By one man's

offence, death reigned by one;" which our
tranflators follow in the text, there are

fome that read roo \\\ Tntp^nvloi^^n^ by one
offence, which Beza follows, and our tran-

flation in the margin. Now the difobe-

dience, in my text, being the fame with
that one offence, or fall, mentioned before,

it muft be meant of that firft adt of difobe-*

dience, by which Adam fell from his ori-

ginal ftate of righteoufnefs and happinefs.

II. I fliall enquire in what fenfe all

mankind are faid to be made iinners by
that one man's difobedience -, and this, I

humbly conceive, is by imputation. I

grant, that we may be faid to be made
finners by the firft man, as we derive from
him natures univerfally corrupted and de-

praved ; of whichj God willing, I Ihall

fpeak afterwards : But I cannot help think-

ing, that the proper and dire(fl intendment
of the apoftle here is, that we are made

^^ Ver. 1 8.

finners
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ifinners by the imputation of the gui\t of
the firft fin to us.

This, I am very fenfible, is denied by
many. The Pelagians and Socinians agree
in faying, that Adam's fin was merely per-
fonal ; that by it, indeed, as being the firft

fin, it is faid, that fin entered into the
world, but that his poflerity were not
concerned in it; nor are they liable to any
punifhment for it. And with thefe do
fully agree, not only our modern Infidels,

one of whom profefiTes^ that original fin
was ever adifiicult pill with him to fwallow,
his reafon fl:opping it in his throat, and
not having faith enough to wafli it down ^

;

but many that would be accounted good
Chrifliians, and fl:anch churchmen: «' What
am I concerned, fays one \ in Adam's fin,^

which had never my will, or confent, more
than in the fin of Mahomet, or Julius
Casfar ; nay, (horrefco referens) than in
the fins of Beelzebub and Lucifer." They
allow, indeed, we may be faid to be made
finners by Adam, by imitation ; as Jero-
boam is faid, by way of example, to have
caufed Ifrael to fin : But as we can no
more, in this fenfe, be faid to be made
finners, by the difobedience of the firfl

man, than we can by the difobedience of

k
Blount's Oracles of Reafon, p. lo. ^ Glanyilof the

Pra-exiftenceofSouU, c. 2.

S z our
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our immediate parents, or of any other

perfon; fo this cannot, by any confiderate

mind, be imagined to anfwer the flrong

expreflions made ufe of in our context.

We are there told, that by one man fin

enter'd into the world, and death by fin,

and therefore death hath pafi^ed upon all

men, becaufe all finned in him : Death

reigned by one, by this one man's offence,

and that over thofe who were incapable of

imitating him ; and, by this one offence,

judgment is come upon all men to con-

demnation. Thefe expreffions are very

ftrong, and do more than intimate, that

death was not only the coiifequence of

Adam's fin, with refped: to himfelf, but is

""

a mifery and punifhment entaiPd upon all

his pofterity, for that firfi: fm of his \
This is fo manifeft, that our more fober

and thoughtful Arminians fee a neceffity

of abandoning the foregoing pretence, of

our being made finners only by imitation.

They plead, that we are faid to have finned

in Adam, and to be made finners by his

difobedience ; not, indeed, by the impu-
tation of his fin and difobedience to us,

but only by becoming obnoxious to that

death, which was the puniiliment of his

In me all

Voittrity liands curs'iJ ! Fair pa:riniony,

That I muit leave yc, fons
'

Milton.

fin.
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fin. Thus a late annotator ", of no fmalt

fame, fays : '' This is the only fenfe in

which we are faid, by the difobedience of

the firft man, to be made iinners, namely,

by being fubjed to the death, and temporal

calamities and miferies, which came upon
all mankind for Adam's fin ; fo that we
finned in him, and, by his difobedience,

become finners, by a metonymy of the

effedl, by fuffering the punifhment which
God had threaten'd to him for it." Here-

in he follows Grotius, and produces feve-

ral fcripture teftimonies to prove, that the.

Hebrew word ^NDn fignifies both fin and
punifliment; which pains might well have
been fpared, becaufe as no body denies it,

fo it is nothing to the purpofe. This, we
are told, is the interpretation given of thefe

paflTages by the Greek expoficors, Chryfo-
ftom, Theodoret, OEcumenius, and Theo-
phyladl, and it is generally adopted by the

gentlemen on the other fide of the que-
flion. But befides, that it is difficult to

conceive how we fhould become liable to

the punifhment, and how it is reconcile-

able with the jufl:ice and righteoufnefs of
God to inflift that punifhment upon us, if

we were no way chargeable with the guilt

of that fin, fince punifhment always fup-

pofes guilt : I fay, befides this, fuch an

" Whicby in Rom. v. i:,

S
^

inter-
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interpretation feems to refleft abfurdity up-

on the apoflle and his reafoning; in the

twelfth verfe, death is faid to have paffed

upon all, becaufe all finned in Adams;
which is allowed, by the annotator, to be

parallel with my text. Now there the apo-

ftle plainly gives a reafon why the fentence

of death paffed upon all men ; and if this

be the only meaning of our being faid to

fin in Adam, ic makes him guilty of the

abfurdity of proving idem per idem : The
fenfe, according to this interpretation, muft

be ; death has pafs'd upon all men, becauf©

all men are fubjedfc to death ; or death has

paffed upon all men, becaufe death paffes

upon all men. An abfurdity which fo great

a reafoner as the apoftle Paul, abftrad:ing

the confideration of his being infpired^

could never have been guilty of.

There is therefore certainly fomething
more than this intended in the expreflion,

and that is, that we are made finners by
having that one man's difobedience impu-
ted to us. Not that we aftually and per-

fonally committed that aft of difobedience j

that is impoffible, fince we did not then
exift : And the very notion of imputation
clears us from the ridiculous charge of
fuch an abfurdity 5 for the judicial ac-

counting that to us, which is not inherent

an US3 and was not perfonally done by us,

is v^hat is meant by imputation 5 and that

2 we
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we are thus made finners by Adam's difobe-

dience, appears both from the fignification

of the word here made ufe of, and from
the fcope of the apoftle in this context.

When we are faid to be made fmners, the

word KcLTigci^(5TLv, properly fignifies the

making us fuch by a judicial afl:. We are

confticuted linners, i. e. in the divine oe-

conomy and adminiftration accounted as

criminals. That ad: of difobcdience is rec-

koned to and charged upon us, and we are

dealt with a^ if we had aftually fmned.

This fignification the word will very well

bear ; and that it is the meaning of it here,

feems very plain to me, from this whole

difcourfe of the apoflle. We are fo made
finners, as to be made liable to death, the

punifhment of fin : This has paflfed upoa
all men, becaufe all are reckoned to have

finned in Adam °. It hath reigned, from
Adam fucceflively, in all the various gene-

rations of the world, and that even over

them who had not finned, after the fimi-

litude of Adam's tranfgreflion, or infants

who die, before they come under the guilt

of any adtual fin : How could they be

made liable to death, the punifliment of

fin, if they had not been judged or rec-

° "Hua^tov non tam (ignificat peccandi aftum, quam

reatum ex peccato Adami accep:um, uc re^e Jac. Akingius

obfervavir, ita iit peccatum illis imputaretur, v. 13- &
omnes peccatores cenferentur {^d^ct^TcdKlt KctTi^A^ndAvy

v. i^. Jacobi J^Ifiicr. obfervationcs facrce in loc.

S 4 kori^
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koned to have finned ? Does not fuch a
fuppofition refledl upon the juftice of God,
in punifliing men for an ad: they were no
way concerned in ? Nay, does it not im-
ply a contradidion, fince punifhment al-

ways fuppofes guilt ? Whether God, by
his fovereign power, might not have in-

flided death on an innocent creature, I do
not difpute -, but that an innocent creature

Ihould be guilty of death, feems, tome, a

contradidion j for death being the wages
of fin, to be guilty of death, is fome way
or other to have finned. We could not

fin in our own perfons before we exiflied -,

and therefore if, by the firft man's difobe-

dience, we are made guilty of death, it

mufl: be by the imputation of the guilt of
that fin to us. This alfo feems plain, from
the verfe immediately preceding my text,

where, by the one man's offence, judg-

ment is faid to have come upon all men to

condemnation. Judgment is not in the

original -, but it is not material, whether
we fuppiy fin according to fome, or judg-

ment according to others 5 for, which
ever of them is meant, it is exprefsly laid

to be G15 K9^'^^t/'f<9^y ^^ condemnation
;"

" Which word, fays a learned writer p,

cannot, with any manner of confifi:ency, be

taken in any other than a forenfick fenfe,

P Mr, Ridgley on Original Sine

and
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and perhaps it is never ufed in any other

fenfe, in the New Teftament." Now we
are thus brought under condemnation bj^

the offence of one, even Adam ; and for one

perfon to be condemned for the offence of
another, mufl neceffarily argue the impu-
tation of that offence to him, otherwife

the condemnation would not be jufl. If

therefore all mankind are liable to judg-

ment, or condemnation, by this one of-

fence, although not adually committed

by them, it mufl neceffarily be placed to

their account, i. e. imputed to them.

This further appears from the manifefl;

fcope of the apoflle in this context, which
is to illuflrate the dodlrine of juflification,

of which he had treated before, and to re-

prefent the way in which we are made
partakers of the righteoufnefs of Chrifl.

This is the profeffed defign of the compa-
rifon he here makes between Adam and
Chrifl: It is as if he hadfaid; as Adam
tr^nfmits fin and death to all his natural

poflerity, fo Chrifl conveys righteoufnefs,

and juflification of life to all his fpirituai

feed. This he illuftrates in the preceding

verfes, and gives us the fum of the whole
in my text, that as by one man's difobc-

dience many were made finners, fo by the

O.bedience ofOne are many made righceous.

The way of conveyance in both is the

fame. Now how are we made righteous

by
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by the obedience of Chrift, but by the itn^

pucation of that obedience to us ? And if

fo, when we are faid to be made finners

by the difobedienoe of the firft man, the

antitheiis requires that it fhould be meant
of our being made finners, by the imputa-
tion of his difobedience to us. This is (o

neceffary a confequcnce from the apoftle^s

reafoning, that the deniers of the imputa-

tion of Adam's fin, of courfe deny the

do(5lrine of juftification by imputed righ-

teoufnefs : And, perhaps, it is from the

pride of men, in refufing to fubmit to the

righteoufnefs of Chrift, and going about

to eftabliih a righteoufnefs of their own,
that they have fet themfelves fo much to

oppofe the imputation of Adam's fin.

This, in particular, feems to have been

the cafe of Socinus, who confeffes, that

this difcourfe of the apoftle gives great

countenance to the dodlrine of juftification

by the imputation of the righteoufnefs of

Chrift ^. But not reliftiing that, he fets

himfelf, with all his cunning and artifice,

to oppofe the imputation of the fin of

Adam to his natural pofterity, being very

Icnfible, that if that is admitted, the im-

putation of the righteoufnefs of Chrift to

bis fpiritual feed will unavoidable follow,

from the reafoning oi the apoftle in

^ Socinus dc Servator* P?ir, 4. cap, 6*

this
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this context. But it is time to pro-

ceed :

III. I (hall confider the ground of this

difpenfation ; and this is, that Adam, in

his firft adl of difobedience, was not only

the natural root, but the federal head of

all his pofterity. I take it for granted that

thofe words, containing God's prohibi-

tion, " Of every tree of the garden thou

mayeft freely eat, but of the tree of the

knowledge of good and evil thou (halt not

eat ; for in the day thou eateft there-

of thou (halt furely die %" are to be con-

fidered not only as expreffive of a law,

ftridtly fpeaking, or a mere declaration of

the will of God, as a Sovereign, but as

containing in them a covenant tranfadtion

between God and Adam : It is not, indeed,

ililed there a covenant ; but it is ufually

called fo by divines, and it really was fo j

for in the threatning of death annex'd, in

cafe of difobedience, there was included a

promife, in cafe of obedience, of the con-

tinuance of his then happy circumftances,

and his confirmation therein, if not of a

fuperadded happinefs : This was propofed

to Adam, and he agreed and confented to

it, which is the formal nature of a cove-

nant. The fum was this -, that if he per-

I Gen. ii. i6, 17*

fevered
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fevered in his innocency, the grace and

ftrength he had fhould be continued to

him, and he fhould live and be happy

;

but if he difobey'd God, he fhould lofe the

advantages he was then pofTeiTed of, and

be fubjeft to death and mifery, both

in this and in another flate. This, I

think, is fufHciently proved, by a reverend

and learned writer \ whofe praife is in the

churches ; fo that I need not enlarge up-

on it. Now, in this covenant, i\dam was
confidered not as a private, but a publick

perfon, fuflaining the perfons of all man-
kind : He was conflituted the head and re-

prefentative of all his poflerity, and we
were in him, not only feminaliy, but fe-

derally alfo : We were in him as our na-

tural root and common parent, from whom
we defcend by natural generation : We
Vv^ere in his loins, and a part of him, when
he fell, and, upon this account, his dif-

obedience may be reckoned ours ; as Levi,

not born till many years after, is faid to

have paid tithes to Melchifedeck, becaufe

he w^as in the loins of Abraham ^ But the

principal ground of the imputation of his

iin to us is, that we were in him as our

federal head and reprefentative. If this

can be proved, the dodtrine we are con-

^ Mr. Ridgley of Original Sin. See alfo Bifhop Bull's

S«rm. Vol. HI. Difc. 5. f J^tb. vii. 9y ^o»

•z firming
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firming will be eftablifhed upon a firm and
unfliaken foundation. And we need, I *

think, look no further for the proof of it

than our context : For why is the emphafis

all along laid upon this one man, as him,
by whom, and this one man's fin, as that +•

by which we are made finners, and fubjed: )

to death and condemnation ? Why were
we not made finners by Eve, who was firfl

in the tranfgreflion, and was a root of pro-

pagation as well as Adam ? Why not by
the fins he committed after his fall, when
he ftill continued to be the natural root of

mankind, and we were all fliill feminally

in him ? Nay, why not by the fins of our

intermediate parents ? It is very difficult,

if not impoflible, to aflign any other rea-

fon for this, but becaufe Adam was confi-

dered as our publick covenant, head and
reprefentative, and that he himfelf ceafed

to be fo, upon his breach of the covenant

by his firfl: aft of difobedience. And this

feems the diredl intendment of the apoftle ",

where he calls Adam the figure or type of

him that was to come : Some by him that

was to come, underflrand mankind, and
give us this as the fenfe, that all are, by
Adam's difobedience, fubjed: to death,

even infants that never finned, after the

fimilitude of Adam's tranfgreffion, becaufe,

when he committed that adt, he was the

" Ver, i^,

type
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type of all men that were to come, and
were to fucceed him, and they were all

reprefented in his perfon ; and fo it is an
exprefs aflertion of the truth we are plead-

ing for. But it will unavoidably follow,

from the common interpretation, if by
him that was to come, we do, as I think

we ought to, underftand Chrift : For in

what was Adam a type of Chrift ? Not as

he was a man certainly confifting of foul

and body, fince, in that refped;, all who
lived before Chrift might as juftly be called

types of him as Adam j but it was in fome
peculiar circumftance in which he was di-

ftinguifhed from all others, and that is, he
was the federal head and reprefentative of

his pofterity. It was in this regard, that

in the covenant tranfaftions between God
and him, and in the confequent event of
thofe tranfaftions, he was a publick per-

fon : So Chrift the anti-type certainly was:

He is the Head of the new covenant, and

adledas a publick Perfon and the Reprefen-

tative of all that the Father had given him

:

He dealt with God for them, as their

Head and Reprefentative, died for them>

rofe for them, enter'd within the veil for

them, and did all that he did for them j

and in this regard was Adam his type

:

God dealt with him, and he acted as the

federal head and reprefentative of his po-

fterity j fo that what he did in that ftation,

and
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and under that character, we may be fald

to have done in him -, and what was done
to him, may be faid to have been done to

us in him. And this appears from the

fubfequent reafoning of the apoftle, where
he confiders the influence of thefe two
heads, what is conveyed by them, and the

manner of conveying it to thofe that are

refpedlively in them^ that as Adanij the

type and head of the firft covenant, con-
veys fin and death to all that were in him
naturally, fo Chrift, the Antitype and the

Head of the new covenant, conveys righ-

teoufnefs and life to all that are in him
fpiritually j fo that we need not look any
farther than to this difcourfe of the apo-
ftle, to prove that Adam was the federal

head and reprefentative of all hispofterity.

But this, fays a right reverend expoiitor '"',

who reprefents it as an harfh and inconcei-

vable opinion, is onlya fingle proof ; and,

when we have not a variety of places, pro-
ving any point in which one gives light to

another, we cannot be fo fure of the mean-
ing of any one place, as to raife a theory,

or found a dodlrine upon it. To which I

anfwer -, that if this was the cafe, and we
had no other proof, this is not a juft ex-

ception, becaufe a fingle proof, if it is

^ Blfhop Burnet*s Expofition of the^ ninth Arucls of the

Church of England,

valid.
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valid, is and ought to be efteemed a fuffi-

cient proof. But this really is not the

cafe^ for we have other fcriptures that give

light to, and tend to confirm this truth ^

and particularly where the apoftle "" com-
pares Adam and Chrifl together, under the

notions of the firft and fecond man, and
the firft and laft Adam. In what refpedt

is Chrift called the fecond man ? It cannot

be meant in order of time and number,

for fo Cain, and not Chrift, was the fe-

cond man : It muft therefore be in fome
refpefl, in which there were but two
men, in which there was one, and but one,

before him ; and it is very difficult to con-

ceive in what refpeft this could be, unlefs

as he was a publick Perfon, and Head of

all his fpiritual feed : And if Chrift was a

fecond publick Perfon, there muft have

been a firft publick perfon, and that muft
be Adam, fince no man, if not Adam, was

ever the publick head of all mankind:
Thus he is alfo called the laft Adam, be-

eaufe typified by the firft, and bearing

fome refemblance to him. But in what
does this refemblance confift, if not in this,

that as Adam was a publick perfon, and

head of the firft covenant, and as fuch con-
veyed fin and death to his natural pofterity^

fo Chrift is a publick Perfon, and Head of

^
T. Con XT. 45.

til©
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the new covenant, and the meritorious as

well as eiFedtive principle of the refur-

redlion, by which his fpiritual feed fliall

have a full and compleat deliverance from
all the efFed:s of Adam's fin ? ' for as in
Adam all die, fo in Chrift fhall all be made
alive ^ From all which it appears, that

Adam was not only the natural root, but
the federal head and reprefentative of his

natural pofterity : And this is the ground
and reafon of the imputation of the guile

of the firft fm to us, or of our being made
finners by his difobedience.

IV. It remains, that I endeavour to vin-
dicate the juftice and equity of this difpen-
fation. And here there is a mighty out-
cry raifed, as if we reprefented God deal-

ing with mankind in a way that would be
accounted very unjuft and fevere, in all

methods of human government. A certain

writer % who thinks himfelf qualified to

be an advocate for reafon, as a fufficienc

guide in matters of religion, and infolently

prefumes to dired: his Maker what was fit,

or unfit, for him to do, has boldly pro-
nounced fuch a conflitution of things to
be wrong, that mankind is not only un«
kindly, but harfhly and unequally deal^

y Ver. 22.
^ Chubb's Difcourfe concerning Reafcti, with regard to

Religion and divin? Revelation.

Vol. I, T with,



Q 74. Ofthe Imputatton of Adam^i" Sm
with, and infinuates that we have not faif

play for our lives, for our fouls. But
where lies the injuflice and inequality of

this conftitution of things ? Is it that one
fhould be |5unifhed for the fin of another ?

This is far from being unjuft in all

cafes. The great God himfelf, who
can do no wrong, but is righteous in

all his ways, and holy in all his works,

has threatened, in the fecond command*
ment, to vifit the iniquities of fathers up-

on their children ; and we have many in-

ftances of it recorded in fcripture. Nor
did the Pagans think this inconfiftent with

the divine perfedions, as might be proved,

by various teftimonies, both from their

philofophers and poets ^. Nor is it rec-

koned unjuft in human governments, as in

the cafe of forfeitures by high treafon.

If it is objeftedj that it is delivered as a

ftanding rule of divine juftice, that none

fhould be punifhed but for his own fins ^

It is anfwer'd, that fuppofing this fliould

be granted to be the ftanding rule of divine

juftice, in ordinary cafes, (for that it does

not hold univerfally, appears from what
has but now been delivered) yet it does

not come up to the cafe before us, becaufe

no man is now the federal head and repre-

* Quicquid delirant Reges, pk^uatur Achivi. Hor.

Eplft. i. it 9.

^ lizck. xviii. 20,

^ fentative
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feritative of his poflerity, as Adam was.

That rule holds good only in punifhmencs

inflifted for another man's crime, on thofe

who have no marlnel* of concern in it.

But that is not the prefent cafe, fince it

has been proved, that by Adam's offence

we are all made iinners, and that upon
this ground, that we v«^ere all conlidered

in him, and as finning in him, as our

head and reprefentative.

But it will be faid, that this ground is,

indeed, the ground and foundation of the

charge of injuftice and inequality in this

procedure ; for where is the juftice of

Adam's being confider'd as our reprefenta^

tive, and of our being concluded by what
he did, when we never chofe him, nor had
he our confent to be our reprefentative ?

To this it is anfwer'd, that to make Adani
Our publick reprefentative, there was no

neceffity that fuch a relation fhould be

confer'd upon him, by our explicit con-

fent '^: It is fufficient that it was done by
the righteous appointment of God, who
had a fovereign authority to conftitute

Adam the head of all mankind. God
chofe him, and there is the higheft rea-

fon we fhould acquiefce in the choice, if

we confider, that God made as good a
choice, as men could pofiibly have made

^ See Mr. R. Taylor's Sermon ©f the Imputation of Adam's

Slh, p. 86, 87,

T 2 f»r
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for themfelves. Adam was not only the
firft man, and common father of mankind,
and therefore entitled to that privilege

and honour, by the law of nature, as we
find the firft heads of tribes frequently ap-

pearing as publick perfons, inftead of the

reft., but he was as perfed: as ever any af-

ter could have been : He had a perfection

of ftrength to fulfil the conditions of the

covenant, and, being the common father

of all, had not only the law of nature,

but that of love and eonfcience, which pa-

rents generally have to their childrens

good, as much as to their own, to oblige

and engage him to be faithful.

But, admitting him to be ever fo well

qualified for this truft, it may be faid, we
never confented to his tranfadting for us,

and therefore it is hard we fliould be con-

cluded by what he did. But is there any
thing peculiar in this regard to this firft

covenant tranfadlion with Adam? Have
we not frequent inftances of it in after co-

venant tranfadlions ? When God entered

into covenant with Abraham and his feed,

and appointed circumcifion to be the feal

of it, were not the feed obliged by it,

although incapable of giving an actual

confent to it ? How elfe could every child

that was uncircumcifed be faid to break

that covenant ? So in that covenant agree-

ment betweenGod and the people of Ifraelj,

it
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it is faid, " Neither with you only do

I make this covenant, and this oath, but

with him that ftandeth here with us this

day before the Lord our God, and alfo

with him that is not wich us here this

day '^ y that is, fays Biftiop Kidder % with

your pofterity ; not only with thofe that

are now in being, but are abfent, but with

thofe that are afterwards to proceed from
you, and are not yet born, and therefore

are not capable of confenting to this agree-

ment : And fo it is with covenants and

contracts made between man and man, at

this day. How often do men oblige their

children and heirs, even thofe that are un-

born, to keep the conditions of thofe con-

tracts ? And do any complain of the inju-

ftice of this procedure ? That our firft fa-

ther therefore fhould tranfadt for us, with-

out our confent, is fo far from being un-

juft and unequal, that it is jullified by the

common fentiments and praftice of man-
kind.

If therefore there is any injuftice, it

muft be in the matter of the covenant he
was placed under : But this cannot be,

fmce God therein required nothing of him,

but what he was obliged to, by the law of

his creation, as well as what he was able

jto perform. The moft perfeft and exact

t I^eut, xxJ^. 14, x^ ^ Comme,it, in locum.

T 2 obe-
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obedience was due from man to God, the

author of his being, by the law of nature^

and the tranfgreffion of this law of nature

deferved wrath, and punilhment was due
to it from the juftice of God. In requi-

ring fuch an obedience therefore, and that

under the penalty of death, there could be

no injuftice. But then if it is cotifidered,

that God likewife promifed to reward this

obedience, that was due by the law of his

creation, not only with the continuance of

his' prefent happy circumftances, but a

fuperadded felicity, which man could have

no claim to, but fi'om the free promife

of God, it is fo far from being an inftance

of feverity, that it is an inftance of infinite

grace and condefcending goodnefs in God,

This, feme will fay, is true, with refped

to Adam himfelf 3 but if Adam is confi-

dered in all this as a publick perfon and

reprefentative, it is equally true with re-

fped: to us, fince, if he had ftood, we
had as certainly received the benefit, a?, by

his fall, we are involved in his guilt and

ruin. Would it have been juft with God
to have judged us innocent in innocent

Adam ? And is it unjuft in God to judge

us guilty inguihyAdam? I ihall take leave

here to produce the fentiments of t\yo very

great men. The one an eminent divine ^;

^ Dr. Goodwir, Vol. Ill, p, 18,

;
^* It
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« It is an equal rule, fays he, that by the

fame law, by virtue of which one may
come to receive good freely, he fliould,

upon the fame terms, receive the contrary

evil defervedly, upon offending. As Job
faid, Shall we receive good from God and
not evil ? fo may we fay here, Should we
have received the happy fruits of Adam's
obedience if he had flood ? And fliould

we not receive the contrary if he fell,

through the guilt of his fin. If God had
made the law only to have received evil

upon his offending, who could have found

fault ? much lefs when he put him into

an eflatc, which would have proved fo

happy for us^ if he had not offended ?"

And he goes on to vindicate the juftice of

God, in conflituting Adam our federal

head and reprefentative by the following

limilitudc ^ : " Suppofe, fays he, a king

ihould raife up a man, out of nothing, to

a great and noble condition, which he alfo

gave him, not for his own perfon only,

but for his feed for ever -, might he not

make this covenant with him, that if he

turned traitor, he fhould forfeit all for

himfelf, and his poflerity likewife be made
flaves ? And would not this law juftly

take hold of them, though they were not

then born ? Yes, God will juflify his pro-

s Ibidem.

I T ^ feedings
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ceedings by this courfe in the world, gene-

rally in all kingdoms ; which fhews, that

it is the law of nature, and that there is a

jufticein it; for the law makes the blood of
a nobleman, guilty of treafon, tainted till re-

ftored/' The other is an eminent lawyer ^,

who was well fkill'd in the nature of laws and

penalties, and the reafons of them: " God
made man righteous at firft, fays he, and

gave him a righteous law ; and, inafmuch

as man owed an infinite fubjedlion to the

Author of his being, he owed an exad: obe-

dience to this law of his Maker : Yet God
was pleafed to give him this law, not only

as the rule of his obedience, but as •a co-

venant of life and death, wherein the firft

man made a ftipulation for himfelf and

his pofterity: And this was juft ; for he

had in himfelf the race of all mankind.

All fucceeding generations are but pieces

of Adam, who had not, nor could have,

their being but from him, and fo it was
but reafonable and juft for him to contract

for all his pofterity: And as it was juft,

in refped: of the perfon contradling, lb it

was iii refpect of the manner of the con-

tract. The law, which was his covenant,

was a juft and righteous law, a law fuita-

ble to the endov/ments and power of his

^' Lord Chief Juluee Hale*5 Meditation upon the Lord's

p.i-ayer.

xiature»
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nature. Again, the bleffednefs, which by
his obedience, he was to hold, was not of
his own creating or obtaining : It was the

free gift of God, and it is but reafonable

that the Lord of this gift might give it in

what manner he pleafed: And it could not
be unjuft, that the Lord, who gave him
this bleffednefs, {hould give it him under
what conditions he pleafed ; but he gave
it him under moil reafonable and juft con-
ditions, viz. an obedience to a moft juft

and reafonable law, which fuited with the
ability and perfedlion of his nature. And
therefore when,upon the breach ofcovenant
by man, he withdrew that bleffednefs from
him and his pofterity, he did no more^than
what was moft juft for him to do. And
thus we ftand guilty of that fin, which our
firft father committed, and are deprived
of that bleffednefs and life, which our firft

father had, and the privation of that blef-

fednefs and immortality is death." Thus
admirably does that very great man clear
the juftice of God in this affair, and lets U3
fee that it is exadly conformable to the
laws of reafon and equity. I will only
add,^ that if this courfe yet feems fevere,

let it be confidered, that God has been
pleafed, out of his abundant goodnefs, to
eftablifh the fame rule and method for our
falvation and recovery. My text tells us,

that ". as by one man's difobedience many
were
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were made finners, fo by the obedience of
one fliall many be made righteous." God
has ordained Chrift in our nature to be a
fecond Adam: He is all along, in this

difcourfe, confidered by the apoflle as a

publick perfon, and federal head and re-

prefentative, as the firft Adam was : He
fuftains the perfons of all that were given

to him by the father ; and God is gra-

cioufly pleafed to reckon what was done

by him as done by them, as he looks Upon
what was done by Adam as done by us ;

and life and righteoufnefs are convey'd
from the one to all true believers his fpiri-

tual feed, as fin and death are conveyed

from the other, to all his natural pofterity.

So that here is no jufV ground of complaint,

lince there is a fufficient compenfation

made by Chrift for what we loft in Adam,
and the mighty benefit redounds to us, in

the fame way too, that Adam's fin does j

for as this is imputed to us to condemna-
tion, fo is the righteoufnefs of Chrift to

juftification of life.

The Application.

From the whole we may obferve, that

the dodtrine of the imputation of Adam's

fin is no novel doftrine, but a part of pri-

mitive Chriftianity. It was, indeed, ac-

knowledged by the Jews, as the learned

Bux-
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Buxtorf * has proved, by feveral teflimo-

nies but of their writers, and as Bifhop

Burnet, in his Expofition of the ninth Ar-

ticle, allows there is good reafon to be-

lieve, although he reckons it one of the

odd things found amongft the Cabbalifts.

But it is plain, from this difcourfe of the

apoftle, that it was an article of primitive

Chriftianity : And that it was the fentimenc

of the primitive church, may be proved, not

only by citations ^ from particular fathers,

but the concurrent teftimony of an African

Synod, hield in the year 254, and in which
were prefent threefcore and fix Bifliops. A
queftion was propofed to them concern-

ing the time of the baptifm of infants.

Whether it might be done before the eighth

day after their birth, according to the law
of circumcifion ? The Synod decreed that

it might, and, amongft their reafons, they

» DiiTert. de Ling. Hebr. Confiif.

^ I {hall only give a remarkable teftimony of Chryfbftom:

nctTiKejiQyi* The reafon of cheapoftle*s faying fb ofcen [by

One] is, chat when a Jew lliall ask, How the world fhould

be faved by the well-doing of One (the righccoufnefs of

Chrift ? ) Thou mighteft be able to fay to him. How fhould

the world be condemned by one Adam's (inning. By which

words (fays Dr. Hammond, on Pfal. li. 5.) it appears that

this dodrine of the whole world's being under condemna-
tion for the fin of Adam, was fuch as he thought no Jew
would doubt of, for elfe it could be no fit means to filenco

his objedion againft the redemption of the world by Chrift.

have
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have thefe words to our purpofe ^
: " An

infant is not to be prohibited from this

grace, who, being but juft born, is guilty

of no fin, but of original, which he con-

tracted from Adam, who ought the more
readily to be received to the remiflion of

fins, becaufe not his own but another's fins

are remitted to him/' And this, to be fure,

is the good old Proteftant dodlrine, which,

at the Reformation, was refcued from that

darknefs and corruption, under which it

lay obfcured in the times of Popery. And
this, many think, is what the Church of

England means when, in her ninth Article,

fhe aflTerts original fin to deferve God's

wrath and damnation. Let us therefore

endeavour to confirm our faith in, and

hold fafl: this doftrine, and not fuffer our

felves to be moved from it, by the flight

and cunning craftinefs of any who lie in

wait to deceive. Let us learn, from hence,

to be deeply humbled before God, for that

firft aft of difobedience, which has invol-

ved us all in guilt and ruin. Since we are

all by that ad made finners, we muft all

^ Prohiberi noii debet infanr, qui recens natus nihil pec-

cavit, ni(i quod (c'cundum Adam carnalicer natus contagiutn

mortis antiqux prima narivicate contraxit. Qui ad remifTio-

nem peccatorum accipiendam hoc ipfe facilius accedic, quod

jiii lemiicuntur r>on propria fed aliena peccata. Enquiry

into the Conititution, &c^ of the Primitive Church, &c.

E'art II. p. <2.

necef--
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neceffarily be children of wrath by nature

;

and therefore let us not dare to murmur
and repine againfl God, but acknowledge

the righteoufnefs of that fentence, which

has pafled upon us, and juftify God under

all the evils and affliftions we are expofed

to, or exercifed with. Abftrafting the

confideration of the corruption of our na-

tures, and our manifold aftual tranfgref-

fions, there is enough in that firft fin, and

our concernment in it, to vindicate the

equity of the divine proceedings, in the

greateft afflictive evils that befal us here :

Herebyall the world isjuftly become guilty

before God, and that is reafon fufficient

why every mouth fhould be flopped. Let

this then fill our fouls with an holy admi-

ration of and thankfulnefs for the wifdom
and grace of God, in providing a fecond

Adam, by whofe obedience we may be

made righteous, as by Adam's difobedience

we were made finners. And as what has

been faid fhews us our need of Chrift, fo

it fhould make us fervent in praying to

God, for the blefl^ed Spirit, to reveal Chrift

to us, and work in us that faith, by which

we may be united to him, that, being

found in him, we may not only be ac-

quitted from the guile of the firfl man's

difobedience, but may be brought, through

the abundance of his grace, and the gift

of
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of rigbteoiiihefs, ta reign in llfb, by one
Jcfus Chrift our Lordi

To ^vhom be glory and doniinion, for
ever and ever. Amen,

S E R-



SERMON II.

Psalm li. 5.

Behold I wasjhaped in iniquitjy

and in fin my mother con^

ceived me.

H E knowledge of our fall in

Adam, and the dreadful con-

fequences of it, and of our
recovery by Chrift, are the

two great hinges, whereon
the whole ftrufture of the

Chriftian religion moves, and which go
linked together, as it were, hand in hand.

As the former cannot be thoroughly un-

derftood without taking a furvey of the

latter, fo the latter cannot be laid hold on
without
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without a found knowledge of the former \
It is therefore of very great importance
and concern to us, both to be eftablifhed

in the belief of the doftrine, and to ac-

quaint our felves with the nature of origi-

nal fin : And as the province affigned me
is to be affifting herein, I propofed to con-
lider the two parts of original fin, that

which is imputed to us, and that which is

inherent in us, a little diftindily. The
former of thefe was the fubjeft of my pre-

ceding difcourfe, where I endeavoured to

prove, that the firfl: man's difobedience is

imputed to us, and to vindicate the juftice

and equity of it. And I am now to confi-

der the other part of original fin, namely,

the corruption of nature which is derived

to us from him. And, that I may render

the words that have been read fubfervient

to this purpofe, I fhall, through divine

affiftance, enquire into the true meaning
of them y and then endeavour to open and

vindicate the great truth contained in

them.

This is one ofDavid's penitential Pfalms,

and the occafion of it was his fin with

Bathfheba, as we may fee in the tirle,

« To the chief Mufician, A Pfalm of Da^
yid," when Nathan the prophet came unto

bim^ after he had gone in to Bathfheba.

^ See Bochm of Original Sin.

The
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The ftory we have at large recorded in

his hiftory ^ It was a very heinous and

complicated wickednefs, of which he had

been guilty, adultery and murder, and

yet he is fuppofed to have continued in it,

for a confiderable time, without any ex-

preffionsof remorfe, or forrowfor it, till

God fent Nathan to convince him of, and

reprove him for It: But his confcience

being, by this means, awakened, he be-

came truely humbled, and, as a teftimony

of his unfeigned repentance and forfow

for what he had done, compofed this peni-

tential hymn, wherein he is very earneft

in praying to God for pardon and mercy,

and juftifies God, and takes fliame to him-

felf, by a free and open confeffion of his

fin. He not only penitently acknowledged

the particular crime he had committed,

with the aggravations of it, and thereby

juftifies God in the fentence paft upon

him ^ : But he follows the ftreams up^ to

the fpring head, and laments his original

fin, and natural corruption, in the words

of my text ; " Behold, I was fhaped in

iniquity, and in fin my mother conceived

me " It is as if he had faid, '' This is

not the only fin, which I have reafon to

acknowledge and bewail before thee ; for

this filthy ftream leads me to a corrupt

fountain : This heinous crime, although

^ 1 Sam.xi. li. *" Vex. $, 4- ,

Vol. L U drawn
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drawn out by external temptation, was^,

indeed, the proper fruit of my own
vile nature, which, without the re-

ftraints of thy providence or grace, will

incline and difpofe me to commit thefe

and ten thoufand other fins, as occafions

offer themfelves : Not that I mention this

in excufe of what I have done ; no, this

innate pronenefs to evil ought, and, if I

had duly confidered it, would have made
me more watchful againft the temptation,

and more diligent tofupprefs thofe bad in-

clinations, which I knew to be fo natural^

that I brought them into the world with

me ^. I confefs it therefore as an aggrava-

tion ofmy fin and folly, in dallying with
the temptation, and venturing amongft
the fparks with fuch tinder in my heart,

and defire to humble my felf before thee

for it, and implore thy pardon and mercy."

So that it is his natural corruption, which
is commonly called original fin, becaufe

it is as ancient as our original, and becaufe

it is the original of all our actual tranf-

greflions, that he here confeiTes and be-

wails. This is excepted againft by fome :

The learned Grotius thinks there is an hy-

perbole in the words, and gives us this as

the fenfe : Non nunc tantum, not now
only, but I have often finned, a pueritia

mea^ from my childhood ; as if he only

f Biiliop Patrick's Paraphrafe,

took
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took oceafion, from this great crime, to

confefs his other former adlual tranfgref-

lions. But the expreffions are too ftrong

to admit this glofs, nor fhould we relin-

quifh the literal fQnfc of words in fcrip-

ture, and have recourfe to figures, with-

out a plain neceffity, whereas none can be

pretended here, unlefs it be to ferve aa
hypothefis. The Pelagians and Socinians

endeavour to evade the force of this

text, and the argument contained in it,

for the proof of the corruption of na-

ture, by pretending that David here only

confefTed his parents finfulnefs, in beget-

ting and conceiving him, and not his

own natural finfulnefs, as begotten and con-
ceived : But this is a very forced interpreta-

tion J for the word % which we render,
" I was {haped," and which refpecfts not
his parents aft in begetting, but, if we
carry it fo far, his formation in the womb,
wherein they, as well as himfelf, were
pafltive, and not adtors, will not bear this

meaning. This {qxiCq is alfo inconfifi:enC

with his defign, which is not to accufe

others, but to confefs his own fin, and im-
plore pardon and mercy for it

;' and what
an odd plea would this put into the mouth
of fuch a penitent ? Although I did not
derive fin from my parents, yet they

U 2 ^ ' finned
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finned in begetting me, therefore pardon

my fin. Befides all this, there is, in truth,

no foundation for this interpretation in the

nature of things. The fcriptures give us

no hint of any fin of this kind that David's

parents were chargeable with. On the

other hand, we find him mentioning the

piety of his mother, that fhe was God's

handmaid, and pleading his relation to her

as fuch ^. It is therefore his own fin, and

not the fin of his parents that he here con-

fefl^es, and it is the fin of his nature, and

that which was derived to him by natural

generation 5 " I was fhaped in iniquity,

and conceived in fin," i. e. from my birth,

from my formation in the womb, when
my nature was firft convey'd to me, and I

was conftituted a man : As foon as my foul

and body were united in the womb (for in

that latitude we may underftand thefe

phrafes of his being fhaped and conceived)

I was a fmner, having not only the guilt

ofAdam's firft fin imputed to me, but ha-

ving from him a defiled, polluted, cor-

rupted nature derived to me. And thus

the general current of interpreters, both

jewifti and Chriftian, both ancient and

"modern, underftand and expound it :

And this being the true meaning of the

words, 1 might obferve from them feveral

^ Pfal. Ixxxvi, xC, cxvi. 16.

things
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things ufeful for ii)ftru(Sion; as, that the

corruption of our nature is a fin, that it is

the corrupt fountain from whence all adtual

tranfgreffions flow, that in the confeflion

of our adtual fins, we fhould be led by
thefe ftreams to acknowledge and bewail

this corrupt fountain of them, and the like.

What I fliall at prefent attempt, is

only to illuftrate and vindicate this gene-

ral truth s that all mankind, defcending

from Adam, by ordinary generation, are

born in fin, and original corruption.

I fay defcending from Adam by ordinary

generation, to except our bleflTed Saviour,

who was born by a fupernatural and mira-

culous conception. But he being except-

ed, what David here acknowledges con-

cerning himfelf is true of all mankind
befides.

I. I fhall briefly fhew what we mean by
this original corruption.

II. I fhall prove that we are all tainted

with it, and that from our birth and
formation.

III. I fhall enquire whence it is that we
are fo, and what is the reafon and
caufe of it.

I. I am briefly to {hew what we mean
by this original corruption s and, in gene-

U 3 ral.
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ral, it is a univerfal depravation of every

part in man fince the fall. The fcripture

aflures us, that God made man upright %
and after his own image ^ There was an
habitual conformity of all his natural

powers to the whole will of God : His un-
derflanding faw divine things clearly and
truly, without error or miftake : His will

complied readily and univerfal ly with the

will of God, without reludance or refi-

ftance : His affeftions were all orderly

:

He had no unruly appetites orpaffions, nor

was there anyvanityor ungovernablenefsin

his thoughts : All the inferior powers were
fubjecft to the didlates and diredion of the

fuperior, without any mutiny or rebellion.

Thus was man made upright, after the

image of God, in knowledge, righteouf-

nefs, and true holinefs. But this upright^

nefs and integrity is now loft, the whole
foul and body corrupted, and the whole
harmony of man dilTolved. The image of

God is razed out or obliterated, and the

image of the devil himfelf engraved upon
the foul, all men, and all in man, being

quite out of order. The foul is corrupted

with all its faculties ; the mind with
darknefs and ignorance \ being fubjeft to

the fenfitive part, and iirongly prejudiced

* EcdcfftVli, Z9* ** Gen, i, z6, ij, I Eph,

againft
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againft the things of God ^

; the con-
icience with ftupidity and infenfiblenefs ^

;

the will with ftubbornnefs and rebellion "^

;

the afFeftions are become carnal, and
placed either upon unlawful obje<3;s, or
upon lawful in an unlawful manner or de-^

gree " ; the thoughts and imaginations are

full of pride, and vanity, and diforder ° :

And as for the body, that is become a

clog, inftead of being ferviceable to the

foul, and all its members and fenfes inftru-

ments of unrighteoufnefs to fin p : It is, I

fay, in general, a univerfal depravation of
every part in man fince the fall ; and more
particularly it confifts in a privation of all

good, in an enmity to God and the things

of God, and in a propenfity to all evil.

It confifts in a privation of all that is good:
By the firft adl of fin there was a lofs of
original purity and righteoufnefs ; the

image of God, wherein man was created,

was defaced, and blotted out, and, where-
ever this corruption is predominant, there

is a total abfence of all that is holy and
good. The apoftle is very exprefs to this

purpofe ; " I know that in me, that is,

in my fleih, (or in my nature, as corrupt-

ed, which is frequently fignified by the

term flefli in fcripture) there dwelleth no

^ I Cor. iV. 24. ^ Tit. i. 15. "* Rom. viii. /•

!? Col. iii. z* ° Gen. vi. 5. P Rom. vi. 19.

U 4 good
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good thing ^ '" no grace, no holinefs, no-

thing that is truly and fpiritually good.

We may as foon expedl to find good corn

growing upon a rock, or on the fand by

the fea-fide, as expeft any good from cor-

rupt nature as fuch. The new nature

cannot commit fin, but the flefh, the old

corrupt nature, can do nothing but fin, for

it ferves and is entirely under the condudt

and government of the law of fin *"

3 nor is

there a bare abfence of what is good, but

an enmity againfl: it : In fallen man there is

not only a weaknefs and impotence to what
is good, whence we are faid to be without

fl:rength, and not fufficient of our felves to

do a good adtion, to fpeak a good word,

or fo much as to think a good thought,

but there is befides an averfenefs to, and

enmity agalnfi: it. We are therefore faid

to be enemies in our minds, nay, to be en-

mity in the abfl:rad: ; " The carnal mind
(the mind as overfpread with natural cor-

ruption) is enmity againfl: God V It is

an enmity that is deeply rooted : The
mind, the will, and all the pow^ers of the

foul are pofTefled by it. The beft of the

fleih, even the wifdom of the fiefh, (ppyvn--

14^ urt^yhcy is enmity againfl: God 5 and it

extends it felf to all of God, his nature,

his properties, his image, his will, his Uw,

^ RoDJ, vii, J 8, I Ver. %%*> J_ Chap, viii 7»

his
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his gofpel 2 There is in it a perfeft contra-

riety to the nature, and it does always crofs

and refift the will of God ; £0 that it is

not and cannot be fubjedt to his laws. This

is the unhappy, the wretched temper of

thy foul, O finner, of every foul by nature,

until it is renewed by grace : It is full of

hatred and enmity againft him who is the

Author of our being, and the Fountain of

our happinefs, and herein it evidences it

f^lf fo to be, that it is not fubjedt to his

law, neither, indeed, can be. Farther, it

cpnlifts in a propenfity to all that is evil

;

jiot that there is an equal propenfity in all

to every fin, for fome are more inclined to

fome fins, and fome to others '
; but there

is a propenfity, more or lefs, in every one

to all fin : All fin whatever is wrapt up in

this natural corruption, as one expreflfes

it \ and adlual fins are but the unfoldings

of ic, they all proceeding from this cor-

rupt i-oot and fountain "". It is for this

reafon, as fome conceive, that the Septua-

gint render fin and iniquity in the text in

the plural number y, becaufe there is a

plurality of fins in our natural corruption.

It is all fin, virtually, becaufe it difpofes

and inclines to all -, and confequently if

* Unicuique dedit vitium natura create. Prop. I. xviii. 17.

^ Mr. Clarkfon of Original Sin. ? Matt. sv. zg-

there
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there is any particular fin we have not

fallen into, it is not for want of corrupt

principles and difpofitions in our nature,

but it is owing to the reftraints of the pro-

vidence or grace of God, without which
we fhould break out into as great abomi-
nations, as were ever committed by the

vileft of the fons of men. This being what
we mean by original corruption,

11. I fhall prove that we are all tainted

with it, and that from our very birth and
formation. That this corruption is gene-

ral, and has overfpread our whole race,

the hiftory and experience of all ages teach

us but too evidently. The immediate fon

of the firft tranfgrelTor proceeded to fuch

a degree of envy and malice, that he mur-
der'd his own brother, more righteous

than himfelf : And from thence impiety

fpread and prevailed in the old world, till

divine patience, no longer able to bear,

gave way to juftice, which brought in the

deluge, and fwept mankind, one family

only excepted, from off the face of the

earth. But, notw^ithflanding fo vaft andi

fo aftonifhing a defolation, this corruption

ibon ihew'd it felf again, in the new world,

and that in a religious family too : They
had ktn a wonderful train of mercies^

leading them through a fea of judgments^

but nothing of that was able to extirpate

an
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an evil fo deeply rooted in human nature

:

And fin ftill grew with the increafe of
mankind, till it brought down the fiery

vengeance of the Almighty on Sodom,
and the neighbouring cities. Notwith-
ftandingthofe fignal and fearful judgments,

that in all ages have purfued fin, we find

the hearts of men fet in them to do evil

:

This difeafe is epidemical. Every man
feels in himfelfa natural antipathy to good,

and pronenefs to evil, and cannot but ob-

ferve the effedts of it in others. Even the

wifer Pagans '', who wanted the light of
divine revelation, were fenfible, and com-
plained, although they were ignorant of
the true caufe and fpring of it, and there-

fore prefcribed various ways and methods
for the purifying of fouls, and raifing them
tx> that purity and perfed:ion to which
they fuppofed they were defigned.

It is certain, that, in fcripture, this ge-
neral corruption is often mentioned; *' God
made man upright, but he fought out ma-
ny inventions ^ :'' *' The heart is deceitful

above all things, and defperately wicked^"
It tells us, that " the imaginations ofmens
thoughts are only evil continually '/' And
left we fhould think this defcription only

•Dociles imitandis

Turpibus ac pravis omnes fumus. Juv. Sat. xiv. 40.

I pcclef. vii, 2Q. ^ Jer. xvii. 9.
*^ Gtn. vi. ^,

belonged
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belonged to the antediluvian finners, who
had filled the earth with violence, the
Lord repeats it again after the flood, " The
imagination of man's heart is evil from
his youth \" It informs us that there is

no man that lives and fins not ; that there

is none good, no, not one ; that in us,

that is, in our flefh, there dwells no good
thing, and that they who are in the flefh

cannot pleafe God; where, by flefli, is

meant the natural ftate of mankind, ac-

cording to thofe words of our Saviour

;

« That which is born of the flefh is flefh V*
This, fome think, is particularly meant
by the fin of the world, which Chrifl, the

Lamb of God, came to take away, it ha-

ving overfpread the whole world; but to

be fure it is what is intended by the fin

that dwells in us, by the law in our mem-
bers, which wars againfl the law of our

minds, by the flefh that lufl^s ap;ainfl the

Spirit, and by the old man which is cor-

rupt according to the deceitful lufls.

Thefe, with many other places of fcrip-

ture, to the fame purpofe, when they are

joined to the univerfal experience of all

mankind, are fufficient to fettle this point,

that, in fad:, this corruption is derived to

our whole race, and the contagion isfpread

overall. And, indeed, if it was not thiis,

* O^n, viii. £t» ^ John iVi. 6.

what
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what need had there been of a Saviour,

and what neceffity of regeneration ? When
we are told, that Chrift is made to us wif-
dom and righteoufnefs, and fandlification

and redemption *, may we not juftly infer,

that we have no wifdom, no righteoufnefs,

no fandification of our own, and that we
are not in a capacity to redeem our felves

from the flavery of fin ? And when our
Saviour fays, " Except a man is born a-
gain, he cannot fee the kingdom of God s-"

and adds this as the reafon of it, that
" what is born of the flefh is flefh, and
what is born of the Spirit is ipirit ;" as ic

fhews the abfolute neceffity of our being
born again, fo it is an undeniable proof of
original corruption; for unlefs we were
corrupted in our firft, there would be no
need of a fecond, a new birth.

But this is not all, for we are not only
all inftded with this fin, but my text in-
forms us, that we are tainted with it from
our very birth and formation ; " I was
fhaped in iniquity, and conceived in fin V
I was a finner as foon as I was a creature,
as foon as I was formed, not only from
my birth, and being brought forth, as

^ I Cor. i. 30. S John iii. 3, 6.

^ Omnes homines fub peccato nafcimur quorum ipfe ortus
in vicio eft, dicence David, ecce in iaiquicace, &c, St. Am«
Wof, de Panic, Lib. I. c, n.

the
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the firft word ' is rendered in other places ^

j

but from my being warmed, as the other

word ^ lignifies, and is rendered in the

margin, as foon as I was enlivened in the

womb, and my foul was united to my
body. This corruption is not contracted

only by imitation, nor does it become ha-

bitual by cuftom, or repetition of acSs, but

it is rooted in the foul, and diiFufed through

it, as foon as the foul is united to the body,

and it difcovers it felf as foon as it is capa-

ble either of imitation or adting. God
himfelfteftifies not only that the imagina-

tion ofman's heart is evil from his youth™,

but that every imagination of the thoughts

of his heart, the firft that arifes in him is

evil, only evil, and continually evil ".

Thus we are told, that man is born not

only a vain empty creature, that has no-

thing in him, but a foolifh, ftupid, wilful,

ungovernable creature, a wild afs's colt,

as averfe to all that is good and holy, as he
is ignorant ofall fpiritual things ^ To the

fame purpofe the Pfalmift informs us, that

the wicked are eftranged from the womb ;

they go aftray as foon as they are born,

fpeaking lies p. They brought with them
into the world natures eftranged from

^ ^^7 ;^ ^ J°^ XV, 7. & xxxix. I. Prov. viii,

24, 25. * ^ WPni '» Gen. viii. zu " Chap.

5^. Ss ^«^ ]ob'ix/ ii. fPfallviii. S.

God,
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God, alienated from the divine life and all

goodnefs, and no wonder then theygoaftray

from God and their duty as foon as they are

capable of adling. The fooliihnefs bound
up in their hearts prefently appears, with
the firft operations of reafon, and they

fpeak lyes as foon as they are able to fpeak

at all. And thus what the prophet up-
braids Ifrael with, is applicable to particu-

lar perfons; " They were called tranf-

greffors from the womb ^'' The words are

fpoke of them politically confider'd; they

were prone to idolatry from their firft for-

mation into a people, and brought with
them out of Egypt a ftrange addi(flednefs

to that fin; but they hold true of every

one of us. We may all be called tranf-

greffors from the womb, being born chil-

dren of difobedience ' ; yea, not only from
the time of our coming out of the womb,
but of our being formed in it ^. When we
firft have the nature ofmen communicated
to us, then we may be called tranfgreiTors

;

that which conveys our nature, and con-
ftitutes us men, conveying fin, and confti-

tuting us finners. And this may be in part

the meaning of the apoftle, when he tells

^ ifai. xlviii. i8.
* Vitiis nemo fine nafcitur; optimus ille

Qui minimis urgetur— •Hor. Sat. I. iii. 63.
^ Antequam nafcimur, maculamurt Ambrof. Apol. Dav.

cap, II,

2 US
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us that we are by nature children of wrath **

•' We (fays he, we Jews as well as you
Gentiles, which terms then comprehended
all mankind) are children ofwrath," and this

notbycuftom and imitation, but by nature;
and one man is as muchfo by nature as ano-
ther. We are not only really and truly fo,

which thofe who deny original corruption

pretend is all that is meant by fvao^^ by
nature, but we are born fo. As foon as

we began to exift, we were children of
wrath, and liable to the difpleafure of the
moft High, having not only the guilt of
the firft fin righteoufly imputed to us, but

being naturally inclined to what is finful

and vicious, and polluted and defiled with

it, even from our birth. So plentiful an

evidence does the fcripture give of this

truth, that all mankind are tainted with

original corruption, and that from their

very birth and formation. But,

III. I fhall enquire whence this is, and

what is the reafon and caufe of it. The ge-

neral anfwer to this enquiry is, that Adam,

having, by his rebellion, loft his primitive

reditude, and contrafted a univerfal cor-

ruption, it is from him derived to all his

natural pofterity. That this was really the

cafe with Adam himfelf, I might take for

5 Eph. ih I.

^ granted,
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granted, as generally acknowledged, was
it not for a bold ftroke of a certain writer,

in favour of infidelity " ; who, pleading

for reafon, as a fufficient guide in matters

of religion, afferts, that Adam's difcerning

faculty was fo far from being weakened
and impaired, that it is reprefented as be-

ing rather improved by his tranfgrefiion

;

and thisbecaufe it is faid, " The eyes of

them both were opened, and they knew
that they were naked 5 and the Lord God
faid, Behold the man is become as one of

us, to know good and evil "^Z* But that

this is not meant of any advances in true

knowledge, is agreed by the general cur-

rent of interpreters. Their eyes were
opened, or their confeicnces were awaken-

ed and convinced, and they knew that

they were naked, or ftript, deprived of all

the honours and joys of their innocent

ilate, and exoofed to all the miferies that

might juftly be expedled from an angry

God. Or if by their being naked is meant
their being without cloaths, as indeed

feems by their making themfelves cover-

ings, their knowing this muft intend^ not

that they were ignorant of it before, but

that they found themfelves under a necef-

" Chubb's Difcourfe concerning Reafon, wich regard to?

|l«ljgion and divine Revelation, i^, 8^.

** Gen. iii. 7, ii.

Vot, L X %
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jQty ofbeing cloathed, which they did not dif-

cover till now, as a learned man "" explains it^.

who makes it an evidence and efFeft of the

corruption of their natures -, and it is plain,

from the facred hiflory, that it was fuch a

knowledge of their nakednefs, as fill'd them
with {hame and fearful apprehenfions of

the anger of Godj. " I was afraid, faid

the man, becaufe I was naked, and I hid

my felf ^ s" and hereby they came to know
experimentally the good they had loft, and

the evil they had done and fubjedted them-

felves to. They found fuch an alteration

in themfelvesj they faw fuch uncomely
motions and diforders in their bodies, and

felt fuch diforder in their fpirits, a law in

their members warring againft the law of

their minds, as they had never been con-

fcious of before, and fuch as filled them with
Ihame and fear ; and confequently thiswas

a proof that their natures were corrupted

and depraved. This being certain, and

we being in him, both as our natural and

moral principle, we, by propagation from

him, derive a corrupted depraved nature,

full of impotency, rebellion and dif-

order, and this as foon as we become the

children of Adam, as foon as our fouls are

united to our bodies, for it is this union

^ Dro Thomas Burnet's DemonftraUon of true Religion,

yd. II. p. 5^5 5 3«

y GcA. iii. 20,

which



Of Original Corruption. 307
which conftitutes us the children of Adam.
In him the fountain was poifoned, and all

the llreams partake of the infeftion.

Hence it is faid, that " Adam begat a Son,

in his own likenefs, after his image ""!*

Adam was made in the image of God, but
having, by his fin, loft the divine imager
he begat a fon, not in that, but in his own
likenefs, finful, and defiled like himfelf;

not only a man like himfelf, confifting of
foul and body, but a finner like himfelf, guil*

ty and obnoxious, degenerate and corrupt

:

He propagated, and conveyed to his de-
icendants that guilt and corruption he had
himfelf contradled *\ This Job was not
unacquainted with, as appears from that

queftion of his ^ ^' What is man that he
fliould be clean, and he which is born of
a woman that hefhould be righteous ?" Or
if any fuppofe that uncleannefs is here
chargedupon man comparatively only, and
with refped: to the tranfcendent purity of
God, which is a very different thing from
the uncleannefs derived from the falL.9
there is another paffage that will not ad-

^ Gen.v. g.

^ Ic h remarkable that the text doth not here fpeak o£
Abel, who died without ifllie ; nor of Cain, all whofe pro-
geny was drowned in the flood ; but of Seth, by whom all

mankind hath hitherto been continued in the world : which
Ihews that none are exempted from it, Polhil's Speculum^
Theologioe in Chrifto, p. 217, ai8.

^ Job xv. 14.

X 2 mic
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mit of this conftruftion % where, having

reprefented the miferable condition ofman,
" Man that is born of a woman is of few
days, and full of trouble," &c. He ex-

poftulates the cafe with God, " Doll thou
open thine eyes upon fuch an one, and
bringeft thou me into judgment with thee ?

Who can bring a clean thing out of an
unclean?" q. d. Wik thou be extream to

mark all my errors ? Is purity tobe expe<fl-

ed in a man born of a woman, who is, by
the very conftitution of his birth, unclean ?

This is an evidence, fays an ingenious au-

thor ^y that this ancient writer wasfenfible

of the evil confequences of the fall, upon
the whole race of man, and that we are

all corrupt by defcent and inheritance.

All this is, I think, plain from fcripture i

And this being certain if we can't account

for the modus or manner of conveying ori-

ginal corruption, this fhould by no means

weaken our belief of the thing it fel£

How it is conveyed, is one of the moft

difficult queftions in the whole fcheme of

divinity : But no man has reafon to deny

matter of fadl, merely becaufe he cannot

conceive how it is. It is very difficult to

account for the manner of the foetus, or

^ Job xiv. I, &c,
^ Bilhop Sherlock, in his Differtation of the fenfe of the

Anti;;nts before Chrilt, upon the Circumftances and Confe-

quences of the Fall, p. i54f

child
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child in the vvomb*s receiving impreffions,

from the imagination of its mother, or for

the nurfe's conveying with her milk the

taint of her particular inclinations and hu-
mours, difpofitions and manners, but will

any be fo unreafonable as to deny that

this often happens ? There is an infinity of
things in the world of nature which are

obvious to our fenfes, that we can no more
account for the modus of, than we can of
this. Having therefore proved the thing

it felf, we need not be over felicitous

about, nor over nice in enquiring into the

manner of it. Thus much is certain, that

it is the univerfal and unchangeable law
of nature, that every thing produces its

like, not only in regard of the fame na-
ture, that is propagated from onq indivi-

dual to another, without a change of the

fpecies, but in refpeft of the qualities with
which that nature is eminently affecled.

This is vifible in the feveral kinds of crea-

tures in the world : They all preferve the

nature of the principle from whence they
are derived, and retain the vein of their

original, and the quality of their ex-

tradion ' s
'^ Whatfoever is born of the

flefh

^—Patrum in natos abeunt cum feaiine mores. Ovid,

Do we not every d^y fee a great refemblance between
children and their parents, not only in the lineaments of
their face, the motions iind geftures of their body, but in

'
' " ^X 5 the
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flefh is flelh." It may be faid, True,
Adam being defiled, all emanations from
him muft partake of that viciated ftate to

which he had brought himfelf. But the

great difficulty is hov/ the fouls of his po-

fterity, which are created immediately by
God, come to be defiled : If they were as

well as their bodies by traduction or gene-

ration from their parents, it might be lefs

difficult to account for it -, for which rea-

fon Tertullian, and divers of the Weftern
fathers, fell in with that notion : But it

is now generally exploded, and it is moft

agreeable, both to fcripture and reafon, to

aflert them to be immediately created by
God. But how then come they to be de-

filed ? To be fure, God does not infpire or

infufe any impurity into them : This would
make God the author of fin, a thought fo

impious and fo difhonourable to God, that

a pious mind cannot but rejeft it with the

utmoft abhorrence and deteftation. This
therefore cannot be admitted : But does it

follow from thence that they are created

morally pure ? Where is the inconvenience

:

the moft fignal and reigning qualities of their minds ? The
pride and frowardnefs, humility and meeknefs, covetoufnefs

-and ambition ; and even the nicer particularities of mens
|

very humours, arc oftentimes feen in thofe children who loft
j

their parents before they were capable of imitation j and

therefore were derived down from them by an nnfeen means
as their original corruption. Pr. DeUune's Sermon of Ori-

SLialSin^ p. Jio
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Is there any thing inconfiftent with the di-

vine perfettionSj to fuppofe them to re-

ceive neither purity nor impurity from him,

but only their naked effence, and the na-

tural powers and properties flowing there-

from ? As a holy God, he cannot infufe

into them any impurity 3 but, as ajuft and

righteous God, he may with-hold, and

create them void of that original redlitude,

holinefs and righteoufnefs, which was the

happinefs and glory of Adam, in his pri-

mitive ilate, but which by his fin he loft.

Nor is there any injuftice in it, fince Adam
was confidered as our covenant, as well as

natural head and reprefentative, and con-

fequently forfeited this for us, as well as

for himfelf. A reverend brother, on this

argument, fays, " God might create a

foul guilty, without any impeachment of
his perfections, or giving the leaft ground
to fuppofe him the author of fin ; for this

is a punifhment due to us, for the fin of
our firft parents. I can alfo conceive,

fays he, how God can create a foul impo-
tent to what is good, without any im-
peachment of his perfecflions, if we confi-

der the privilege now denied, as having

been once given, and then forfeited V
But then the queftion ftill recurs, Hov/
comes it then to be defiled ? Some think in

5 Mr. Ridgley's Do^rine of Original Sin, p. 50.

X 4 is
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is the neceflary confequence of its being

created guilty, and deprived of original

rctftitude ; for whatlpever wants original

reditude, fay they, naturally inclines to

that which is evil. But, this want of ori-

ginal righte.oufnefs being fuppofed, the

generality of dii/incs reckon it refults from

I the union of the foul with the body. They
fay, original fin does not follov/ either part

fingly 3 it comes in neither by the foul

alone, nor by the body alone, apart from

the foul, but upon the union and conjun-

dion of thefe. It is the union of thefe

two which conftitutes a child of Adam,
and as fuch only we are capable of being

infeded with his fin K But here it is ob-

jecfled. How can this be, fince the body,

being matter, cannot a<5l upon a fpirit ?

But this, as one obfervcs ^\ is gratis diclum,

more eafily faid than proved : Cannot

the body ad: upon or influence the foul?

How then com.es it to pafs that fo many
fouls become foolifh, forgetful and injudi-

cious, by their union with ill-difpqfed bo-

dies ? Nothing is more fenfihly plain and

evident, than that there is a reciprocal

communication betwixt the foul and body,

and that the body does as really, though

we know not how^ affed: the foul with

^ Mr. FlaversTreacife of the Soul of Man, Fcl, i, p. 504.
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its difpofitions, as the foul influences it

with life and motion '. There are there-

fore thefe things to be confider'd here,

that the foul is created guilty, and, as the

puniihment of the firft fin, deftitute of ori-

ginal righteoufnefs, and having thereby

loft its guard and ftrength to refift, it is

eafily overcome by that corrupt and dif-

order'd matter, to w^hich it is united.

But does not this feem an unjuft cruelty,

to condemn fouls, not impure, to fuch a

union to a defiled body as fhould certainly

corrupt them ? To v^hich it is anfwer'd ^,

That God has fettled it as a law in the

creation, that a foul fhould inform a body
according to the texture of it, and either

conquer it, or be mafter'd by it, according

as it fhould be differently made > and that

when all things were duly prepared for the

propagation of the fpecies of mankind, a

foul fhould be always ready to enter into,

and animate thofe firft threads and begin-

nings of life. Thefe laws being laid down,
Adam, by corrupting his own frame, cor-

rupted the frame of his whole pofterity,

by the general courfe of things, and the

great law of his creation -, fo that the fuf-

fering this to run through all the race, is

jio more (only different in degrees and ex-

* See Turret. Loc. de Peccato, p. 709. ^ See Bifhop
gurnet's Expoficion, Art. IX. p. iii.

J.
"

"

tent)
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tent) than the fufFering the folly or mad-
nefs of a man to infedl his pofterity. In

thefe things God adls as the Creator and
Governor of the world, by general rules,

and thefe muft not be altered by the fins

and diforders of men, but they are rather

to have their courfe, that fo fin may be its

own puniihment. And thus have I endea-

voured to open and vindicate this general

truth, that all mankind, defcending from
Adam by ordinary generation, are born in

fin and original corruption.

The Application.

I. From what has been faid, the do-

<5lrine of original fin and corruption ap-

pears to be no new dod:rine. It was not

invented by St. Augufl;ine -, no, it is much
older than he, even as ancient as the fall^

and has been acknowledged and lamented

by the wifeft and befi: of men in all ages.

It is a dodtrfhe attefl:ed not only by fcrip-

ture, but univerfal experience j and there-

fore let us not be alhamed to profefs it,

nor fliy of owning it. Let us hold fafl: the

belief of it, and not fuffer our felves to be

moved from it, by the fophifl:ry and ca-

vils, and cunning arts of crafty feducers,

or by any objections that may be raifed

againft it, from the difficulties attending

the modus of its conveyance. Nothing
more
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more offends carnal reafon, and it is there-

fore no wonder that it meets with the

moft virulent oppofition from the ad-

mirers and adorers of that idol. What ?

though we cannot folve all the difficulties

attending it, muft we not therefore believe

the thing it felf, when it is fo fully alTerted

in fcripture, and when we both feel it in

our felves, and fee the effe<5ls of it in

others ^ ? Certainly we ought. And when
we confider it not only as true, but as a

dodrine of very great importance, and
wherein we are all greatly concerned ; the

more it is oppofed, the more fhould we
endeavour to confirm our belief of it, and
to appear in its defence.

2. Let us not only hold faft the belief,

but endeavour and pray that we may be

fuitably affed:ed with this truth : We may,
from what has been faid, take an affe(5ling

view of our flate and condition by nature :

^ Such objeiflions fpring out of equal ignorance and pride,

and borrow all their force from no wifer or modefter a fup-

pofition than that of man's omnifcience : Yet, as wild and
extravagant a principle as it is, the extent of it reaches very-

far ; and ic ftrves the depraved fons of Adam againft all the

doftrines which they are not willing fhould be tnie. It is

the fole bahs on which infidelicy is buik, and a moft proper

foundation indeed for fuch a fuperftrucftLire. Thus thefe men,
before they are aware, confirm the truth in queftion, by fo

unreafonably oppofing it; by this means difcovering them-

felves to be very apparent monuments of the ruins of human
nature. Dr. Delaune's Sermon of Original Sin, before Sir

llichard Hoare, Lord Mayor, p. 21.

And
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And as it is ufeful for us all, even thofe

that are by grace delivered from it, to be

looking back to it, fo it is neceffary for

them that are under it to be fully acquaint-

ed v^ith it : It is, at once, a ftate full of
guilt, and a ftate full of corruption and
defilement : We are all of us guilty before

God, having the guilt of the firft fm righ-

teoufly imputed to us, and this renders us

obnoxious to the divine difpleafure ; and

we are all polluted and unclean, having

corrupted and defiled natures derived to us.

A fpiritual leprofy has overfpread all our

powers and faculties, and this renders us

loathfome to God, and puts us in a ftate

of feparation from him. What a fearful

change has fin made in us ! The foul, that

was made in the image of God, is ftript

of its native righteoufnefs and holinefs,

and inverted with contrary qualities :

^' There is as great a difference, fays one ",

between the corruption of the foul in its

degenerate ftate, and its primitive purity^

as between the loathfomenefs of a dead

carcafe, and the beauty of a living body/*

Sad change indeed ! and to be lamented

with tears of confufion ; How ftiould

this humble us before God, and hide

pride for ever from our eyes ? How

*" Dr. Bates's Harmony of Divine Attributes, Chap. 3.

fliould
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fltould it fill us with felf-loathing and
felf- abhorrence, aflfed: our fouls with
fliame and forrow, and caufe us to re-

pent in duft and afhes ? efpecially when
we repent of and confefs our actual

tranfgreffions, we fhould, in the firft

place, confefs and bewail this corrupt

fountain of them : So does David in my
text. This Pfalm is recorded as a publick

teftimony to the church, and the world,

of his repentance of a great fin ; and, we
fee, he does, in a particular manner, be-

wail and acknowledge this. And fo did

the church in Ifaiah's prophecy " : When
they humbled themfelves, they not only

acknowledged that their righteoufnefs was
as a menftruous filthy rag, but they chiefly

complained of the uncleannefs of their

perfons, and that with refpeft to their na-

tures ;
" We are all as an unclean thing.*'

I am fenfible fome have made it a queftion.

Whether we ought to repent of and be
humbled for our original fin ? But as the

pradlice of the church, and the penitent

Pfalmift, in my text, fhews they made no
queftion of it, fo we might evince, from
many confiderations, that this is a juft

ground of our repentance and humiliation.

I will only mention one, and that is, that

this is not only a fin in it felf, but thofruit-

^ Ifai. Ixiv, 6.

J ful
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ful parent of all other fins : That it is a

mifery, all grant, who acknowledge the

thing it felf ; but that it is alfo properly a

fin, appears, I think, fufficiently from the

apoftle John's definition, who makes the

formality of fin to confift in its oppofition

to the law ^ Sin is a tranfgreflion of the

law : Whatever is contrary to the law of
God, and forbid in it, is a fin; but the

corruption of our nature is forbid in the

law, and contrary to what God requires

therein : God requires truth in the inward

part p ; but original corruption is the

want, or rather the reverfe of this. We
are commanded to be holy, and that not

only in our adions, but in our natures,

for we are commanded to be holy as God
- is holy 3 and fo the want of holinefs,;

which is the privative part of this fin, is

forbid: We are, moreover, commanded
to love the Lord our God, with all our

heart, and fo the heart's inclfnation to hate

God, which is thepofitive part of this fin,

is forbid : In a word, there is in it a non-

conform iiy to the whole law of God, and.,

a nonconformity to is a tranfgreflion of

the whole law '^, If therefore the apoftle's.

definition is jufl:, the corruption of our

nature is a fin ; and accordingly it is fre-i

o
f John iii. 4.

P Pfal. li. 6, '^ See Mr.

Clrkfon s Difcourfe of Rcpeiitanee,

i
quently |
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quently called fo in fcripture, and acknow-
ledged and confeffed as fuch, by the faints,

both in the Old and New Teftament : So
it is by David in our text ; and fo it is by
the apoftle Paul, who bewail'd and aggra-
vated it exceedingly '. He not only com-
plains of it, as a mifery, but he confefles

and bewails it as a fin ; and, left we fhould
think it a fmall peccadillo, a fin of aa
ordinary fize, he calls it a fin exceedinglyj,

hyperbolically, finful. Againft this it is

frequently objefted : It is not a fin, be-
eaufe it is not voluntary : But fhould we
admit this rule, that whatever is not vo-
luntary is not a fin, to be juft, which will
not hold true univerfally, and without li-

mitation, even when applied to aftual fins;

yet natural corruption is voluntary in fome
refpeds : It is voluntary in its principle

and caufe : As it was voluntarily contracted
by Adam, fo he therein being our federal

head and reprefentative, his will was the
will of us all : But this is not all, for this

corruption is inherent in the will, as its

fubjed. If Adam had derived a bodily
difeafe only to his pofterity, it might have
been an involuntary evil, becaufe the
difeafes af the body may be foreign to the
foul : But when the corruption invades the
internal faculties, it is denominated from

f Rom. vii»

the
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the fubjedl wherein it is feated. What ?

though it does not proceed originally from'

any adt of the will in us, yet the confent

of the will accompanies it, or rather it is

it felf the natural byafs or inclination of
the will to evil, and therefore to fay that

it is altogether involuntary, is no lefs than
a contradidtion. However, it is, to be

fure, voluntary in us, with rdfpedt to an
after-confent, and in the effefts of it :

Who amongft us can fay. We never con-

fented to our natural corruption, were ne-

ver well pleafed with it, never cherilTied

it by occafions of fin, never ftrengthen'd it

by adls of fin, and never refiflrpd the means
whereby it fhould be mortified and fub-

dued ? All which are evidences of an aftual

confent. Now if it is a fin, we ought to

repent of, and be humbled for it, for

that we ought to be thus affedled to

and by every fin, no one will deny.

And this would further appear, if I

could fhew that this is not only a fin

in it felf, but the fruitful parent of

all other fins : Bur, having hinted at

this before, I mufl not enlarge upon it

now.

3. What has been faid difcovers to- us

our need and neceffity of Chrift. We have

not only the guilt of the firil fin imputed^

but we have natures univerfally defiled de-

rived to usj and as we cannot expiate our

guilty
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gljilt, fo neither can we, of our felveSi re-

new and cleanfe our natures. This fhews

us our need of Ghrill, as he is itiade-ef

God to the believer, both righteoufnefs

and fanftification : We need him as made
of God righteoufnefs, to cover our guilt,

and as made of God fandtification to renev^

and cleanfe our natures : His blood is the

blood ofatonement, and it is the blood offan-

diification, and we need it in both regards;

and our neceffity, in thefe refpefts, is

indifpenfible. If we come not to him
for pardon and cleanfmg, for righteoufnefs

and fandlification, that guilt and poUutioa

we brought with us into the v/orld will

prove our ruin. How flight thoughts fo-

ever fome may entertain of it^ even this

expofes us to the wrath and curfe of God.
As God hates fin, where-ever he fees it,

fp he has denounced a curfe againft it, and
confequently being fhapen in iniquity and
conceived in fin, this curfe belongs to us,

and we are children of wrath by nature s

And there is no way to be delivered from
itj but by Chrift, by the blood and righte^

oufnefs, the Spirit and grace of Chrift. If

therefore we defire to be freed from it,

let us pray for the gift of the divine Spi-

rit, to fhew us our difeafe, to difcover to

us our remedy, and to unite us to Chrift,

by a living and lively faith^ that we may
_ VqLs L Y be
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be found in him, waflied in his blood,

cloathed with his righteoufnefs, and re-

newed by his Spirit arid grace, that as in

Adam we all died, died with refpeft to the

guilt, and died with refpeft to the power
of fin, fo in Chrift we may, in both re-

fpefts, be made alive.

4. If any of us are, by the blood and
righteoufnefs of Chrift, freed from the

guilt of original fin, and have the corrup-

tion of our natures, in any meafure, cu-

red, by the waftiing of regeneration, and

the renewing of the Holy Ghoft, let us

always maintain in our minds a lively

fenfe of our obligations, how much we
are indebted to the love of the Father,

and to the grace of the Son and Holy
Spirit, and be for ever thankful for the

fame. Let us, in the remembrance of it,

and of the wretched circumftances of guilt

and pollution, from which we are by grace

delivered, walk humbly with and before

the Lord all our days. And as, by the

corruption of our nature, we have fo ftrong

a byafs to fin, let us not only watch and

pray continually, that we fall not into,

and that we fall not in and by temptation

;

but be diligent, in the ufe of all appointed

means, with a dependance upon the grace

of the Spirit, to mortify the deeds of the

{jody, to ftop up this corrupt fountain of
a<^ual
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adlual tranfgreffions, and to wafte fin in its

root and principle.

Now to God the Father, Son, and
Holy Ghoft, three Perfons, but one
God, be all glory and honour, hence-^

forth, and for evermore. Amen.
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SERMON I.

Tit. ii. 14.

Jefus Chrijt gave himjelf for

us^ that he might redeem m
from all iniquity j and purify

to himfelf a peculiar people^

zealom ofgood works.

l^i^^^^HIS chapter begins with
Paul's inftruftions to Titus,

to fpeak the things which
become found dodtrine, or

to prefs on feveral ranks of
perfons fuch duties, as would

adorn the doftrine of God their Saviour,

which doftrine is next fpcclfied in feveral

important branches of it ; fuch as the

4od;rine of falvation by grace, and of the

Y 4 cele-r.
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celeftial glory, called the bleffed hope, the

docftrine of Chrift's Deity, and fecond glo-

rious coming to judgment, and the do-

ctrine of our redemption by the death of
Chrift, with the end and defign of it ^

This lafl: mentioned is the fubjedl which
falls to my (hare in this Lediure ; which I

fhall the more chearfully inlift upon, be-

caufe I find it to be one of thofe important

points, with refpeft to which the apoftk

gave Titus a charge to fpeak, and exhort,

and rebuke, with all authority ^^ as if he
had faid, Do thou declare thefe dodlrines,

and exhort the hearers to receive them,

and rebuke with all authority, or power-
fully convince and reprove gainfayers, in

fuch a manner, as none may defpife thee.

The dodtrine of our redemption by
Chrift, I take to be fully contained in

the words of my text, " Chrift gave
himfelf for us, that he might redeem us

from all iniquity, and purify to himfelf a

peculiar people, zealous of good works.

Before I come to difcourfe direftly

on this dodrine, I flaall premife two
things.

I. I {hall confider the extent of Chrift's

redemption, or the perfons to whom it

belongs, as reprefented in my text.

^^ » Vet. 1 1, 1 5, 14, ?» Ver. 1 5;
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2. I fhall fhew the weight and impor-

tance of this doiSrine.

I. I am to confider the extent of this

rede«i|)tion, or the perfons to whom it be-

longs, as reprefented in my text.

To ftate this right, we are to obierve^

that the queftion is not whether there is

an infinite merit and worth in Chrift*s re-

deeming blood : This both parties rea-

dily allow. Nor is it a matter in debate

whether many, or only a few perfons are

redeemed by Chrift, feeing they are faid,

in fcripture % to be a great multitude,

that no man could number, of all na^
tions, and kindreds, and people, and
tongues. But the true ftate of the queftion

is this: Whether, according to the will of
the Father, and the intention of the Son,

Chrift died to reconcile and fave all men,
or a feled; chofen number only ; the latter

is what we affirm, and our opponents
deny.

Let us now fee how this matter is repre-

fented in my text, and which fentiment is

approved and confirmed thereby. Chrift

gavehimfelf to redeem us, or, by an ex-

piatory facrifice, to deliver us from fm and
ipiifery, and make us eternally happy. He
ixdeemed us from the curfe, being made a

5 Rev. V. 9.

2 cmk
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curfe for us ^
: He redeemed thofe that

were under the law, that they might re-

ceive the adoption of fons ^ The perfons

redeemed are more generally fpecified by
the word " Us;'' which is a word often

ufed, in fcripture, to fignify the eledl and
believers ; as where it is faid, *^ God has

not appointed us to wrath, but to obtain

falvation through Jefus Chrift, who died

for us, that we might live together with

him ^" The redeemed people are alfo re-

prefented, in my text, as thofe who, in

due time, are redeemed from all iniquity,

or from the guilt and power, and the very

being of all fin -, and alfo as purify'd to

Chrift, or really fanclified, and made ho-

ly, changed into his image, and fitted for

fellowfhip and communion with himfelf.

The redeemed are faid to be a peculiar peo-

ple ; they are Chrift's jewels, his treafure

difl:inguilhed from others in his intention,

purchafe, efteem and care ; they are a cho-

fen generation, and therefore a peculiar or

purchafed people ^ -, they are the travel of

Chrift'sfoul, the dear offspring of his blood,

whom he loved, and therefore gave him-

felf for them. The redeemed are alfo re-

prefented as perfons zealous of good works,^

works of faith and love, and of repentance

^ Gal. iii. 13. ^ Chap. iv^0, f * TheiT. v*

9, 10. « I Pec. ii. 9.

2 ^^^
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and new obedience ; fuch works as have a

divine life for the principle of them, a di-

vine direftion for their rule, even the re-

vealed will of God, and a divine attain-

ment for the end, that is the glory of God.
To be zealous of thcfe good works, is to

love them fervently, to perform them di-

ligently, and to promote them with indu-

ftry and vigour.

According to this account of the re-

deemed people, let us fee whether we arc

to believe that Chrift gave himfelf to re-

deem all men, or a feled: and peculiar num-
ber only. In my text, Chrift is faid to give

himfelf for us ^, in our room, and ftead,

to fatisfy offended juftice for all thofe

whofe iniquities were laid upon him, and
for whom he died. Now did Chrift ftand

in the ftead of all men ? Did he fatisfy di-

vine juftice for the fins of millions, who
yet fufFer the vengeance of eternal fire, for

the fame fins themfelves ? Or did Chrift

make fatisfadlion for a peculiar number
only,who fhall never come into condemna-
tion, but enjoy eternal life, as the pur-
chafe and fruit of his death ?

When it is faid that Chrift gave himfelf,

that he might redeem to himfelf a peculiar

people, can the meaning be, that he died

to render the falvation of all men polUble?

Or
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Or IS it not rather meant, that he died to ren-

der the falvation of a feled: number certain

and perfect ? Can we fuppofe that Chrift

died to render the falvation of all men
poffible, when multitudes were adlually in

hellj and fo beyond any poffibility of fal-

vation, at the very time when Chrift fuf-

fer'd ? The reply made to this will be con-

fider'd and confuted hereafter. Does not

the fcripture fpeak of the effefts and fruits

of Chrift's death, not as mere poffibilities,

but as things real and certain ? He fhall

fee his feed, the travel of his foul '\ Does
not Chrift fay, that he laid down his life

for his fheep, that they fhould never pe-

rifh, but he would give them eternal

life ^ ?

If Chrift died to purchafe to himfelf

fuch as ftiould be a purified people, zea-

lous of good works, then furely he did not

give himfelf to redeem all men, thofe who
are never purify'd, as well as thofe that

are; if he gave himfelf for a peculiar peo-

ple, then not for all people; if for thofe

who, in time, are made zealous of good
works, then furely not for thofe who live

and die enemies to good works, and zea-

lous againft them.

If Chrift gave himfelf for a peculiar

people, whom he valued as his jewels and.

^ ifai. liji. iCj IV * John X. 28.

trea-
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treafure, and who ftiall be his when he

makes up his jewels, then he did not give

himfelf for all men ; for all men are not

his jewels and treafure, or peculiar peo-

ple ^
; feeing that in the day when he

makes up his jewels, there fhall be a ma-
nifeft difference between his jewels and

others, between the righteous and the wic-

ked, thofe that fear God, and thofe that

fear him not.

If thefe things are calmly and carefully

conlider'd, one would think that any im-

partial and underftanding perfon may be

able to determine whether Chrift, in gi-

ving himfelf, did intend to redeem all

men, or a chofen and peculiar number
only : If the latter is the true fenfe of the

text, as it appears to me, we might reft

here, and feek no farther evidence ; for

the fcriptures do not contradidl themfelves,

the Spitit of truth cannot err or deceive

us.

But it may here be objected, that the

redemption by Chrift is as extenfive as the

grace of the Father -, but the grace of the

Father appeared to all men "", therefore

the redemption of the Son extends to all

men. Here we fhall readily allow, that

Chrift redeemed all men, in as extenfive a

fenfe, as the grace of God is faid to have

I Maliu. i5. ^ Tit.ii. ii.

appeared
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appeared to all men : For multitudes iti

the world, before the writing this cpiftle,

at that time, and fince, neither had, nor
even now have, any difcovery of this grace
to them. The " all men" then to whom
it appeared, muft mean only fome of all

forts, and fo makes nothing for the do-
dirine of univerfal grace, or univerfal re-

demption. In the context, the apoftle

had been fpeaking of the duties of aged
men and women, of young men and young
women, and of fervants to their mailers

;

to which he excited them, by the conlide-

ration of that grace which has appeared

to all men, or to perfons of all ranks and
ftations, and obliges them to adorn the

docftrine of God their Saviour : But what
argument can be drawn from thence for

univerfal redemption ?

It may be faid, the feveral parts of the

text have been urged in favour of particu-

lar redemption; and it muft be own'd,

that as to the event and efFeft, the redemp-

tion is not, cannot be univerfal, feeing all

are not faved from fin, and purified ; yet

the purpofe, defign, and intention of

Chrift in giving himfelf, might extend to

all men, though all men are not actually

faved. To which I reply, that my text

declares the purpofe, defign, and intention

of Chrift in giving himfelf, even to redeem

from all initjuity, and purify to himfelf a

pecu-^
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peculiar people : Can this mean all men ?

Did Chrift intend, in laying down his life,

to landtify and fave all men ? If fo, then
Chrift is fruftrated and difappointed of his

end : How then does the pleafure of the

Lord profper in his hands ? How does he
fee his feed, the travel of his foul ? or how
does he give eternal life to as many as the

Father gave him ? If Chrift's intention in

giving himfelf was to redeem and fave all

men, and only fome men are faved, how
could it be faid, he fhall be fatisfied " ?

Could Chrift be fktisfied to have his inten-

tion difappointed, and his promife fail,

when he faid, " If I be lifted up, I will

draw all men to me "" ?" Or what fatif-

fadlion could he take in feeing the fcrip-

ture broke, which fays, " He fliall not
fail nor be difcouraged ^ ?'* or in feeing

the will of the Father, that he fhould lofe

nothing of all that were given him, fru-

ftrated and made void ? Where does the

fcripturc fpeak of Chrift's death, and the

ends of it in terms of uncertainty, or re-

prefent him as coming fhortof his aim and
intention, in dying for finners? This does

not appear to me to be a fcripture do-
iftrine, but an invention of men, framed
to fupport an hypothecs, which they are

" Ifai. liii. II. « John xii. 5 a. p Ifau

fond
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fond of: But till fome fcripture evidence

is brought to iupport it, we may juftly re-

jedtit. But I proceed to the next thing
propofed.

2. 1 fhall fhew the weight and impor-
tance of this dodtrine, relating to the ex-
tent of Chrift's redemption.

It muft be obvious, to every diligent

enquirer into thefe things, how prone men
generally are to run into extremes, in this,

as well as in other things. Some look up-
on all enquiries of this nature as vain and
ufelefs y and others are fo much taken up
with them, as to negledt other weighty
doftrines, or duties of the Chriftian reli-

gion. The conduft of each fort is blame-
able and carefully to be avoided. With
what view and defign Chrift laid down his

precious life, is, whatever fome think, a

point of very great moment, with regard

to the fenfe of many fcriptures, the glory

of Chrift, and of the divine perfections,

the encouragement of faith, and the com-
fort and eftablifhment of believers, as may
more fully appear hereafter. A clear de-

cifion of the controverfy upon this head,

muft be allowed to be of very great fer-

vice towards the removal of the heavy im-
putations with which the contending par-

ties load each others fcheme, and to al-

lay our heats, and remove our divifions,

that we might ftand faft in one fpirit^

ftri-
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firiving together for the faith of the

gofpel, againft the common enemy, who
is fapping and fubverting the very founda-

tions of it.

A late writer "^ has had tlie confidence

to tell the world, in print, that the train-

ing up his apollles was the work, or the

main work that God had given Chrift to

do 5 and that it was his principal defign,

in giving up himfelf a facrifice., that he

might enable them by his death, and what
would follow it, his refurreilion, afcen-

fion, and the fending of the Holy Ghoft,

to preach with fuccefs, and fpread his

kingdom in the world: " What words
(fays our author) can well raife our idea

of the office of the apoftles higher, than

that Jefus lived and died, to prepare them
for the due difcharge of that truit ? " We
may add, what words can fink our idea of

Chrift's office lower, or cover the defign

of his death with more difgrace ? If

Chrift's principal dclign in giving up him-
felf a facrifice, was to prepare the apoftles

for the due difcharge of their v/ork, we
need not trouble our felves about the gene-

ral or fpecial ends of his death, whether

he gave himfelf to redeem all men, or

ipme only ; nor much concern our felves

^ The Lord Barrington, in his Mifcellanea Sacra, Vol. IL

p. 75, 77-

Vol. I. Z with
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with what the apoftle meant, by Chrift's

giving himfelf to redeem from all iniquity,

and purify to himfelf a peculiar people,

zealous of good works ; feeing, according

to our author, this was not Chrift's prin-

cipal end and intention, in dying, to iave

men ; but to fetup theapoftles above him-
felf, and obtain a kingdom by their means.

It is very ftrange that the apoille fho.ild

forget all this dignity, to which Chrift,

by his death, had advanced him, and not

fay one word of it, in the account which
he gives us of the end and defign of Chrift*s

death. Farther, to what purpofe are we
told that Chriil gave himfelf for u?, to re-

concile and bring us to God, that he pur-

chafed the church with his own blood,

and obtain'd eternal redemption for us,

and wafh'd us from our fins in his own
blood ? How little reafon had the church

to adore und praife him for this, if the

chief bufinefs of his life and death was to

procure apoftles, to preach the gofpel, and

advance his kingdom in the world ^.

' porafmuch then as things are come to

this pafs among us, and the intention and

defign of Chrift's death is not only mifta-

kenby fome, as to the numbers of the re-

deemed, but, which is infinitely worfe,

feeing it is fo openly and impioufly per-

verted and denied by others, it is high time

to make a ftridt enquiry into this matter,
'""^ ' ands
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and, if poffible, to find out and eftablifh

the true end and defign of Chrift's death,

according to the fcripture account there-

of: And efpecially, feeing the facred wri-

tings fpeak fo much of it, and lay fuch a

ftrefs upon it, with regard to the glory of

God, and the falvation of men. And it

ought to be confidered, whether the ren-

dering the end of Chrift's death fo preca-

rious to all, and the allowing, as fome
muft do, the difappointment of his inten-

tion therein to fo many, has not tempted

many to run the defperate length of deny-

ing all its atoning virtue and falutary ef-

fed:s. If this is found to be true, of what
importance muft it be to underftand and

hold faft the true defign and intention of
Chrift, in giving himfelf to redeem fin-

ners ? More, I think, need not be added,

as to the importance of the point in hand;

I fhall therefore throw what I have to fay

upon it under two heads.

I. I fhall endeavour to eftablilh and con-

firm the dodtrine of particular re-

demption in feveral diftindl propofi-

tions, and {hall make plain dedu(3:ions

from them.

IL I fhall anfwer the principal argu-

ments, and vindicate the chief paf-

fages of fcripture produced in oppofi-

tion thereto.

Z 2 L
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the fame pcrfons, though he does not take

up time to fay, we thus judge, that all

died to fin in Chrift, and all, at the fame
time, live in him by faith, and, from that

very moment, are bound to live to Chrift

in newnefs of life. It was taken for grant-

ed, by the apoftle, that men could not be

dead to fin, but, at the fame time, they

muft live in Chrift; " for without him
we can do nothing ^

^ and therefore, with-

out explaining all this, he defcribes the

fame perfons, who were, in one fenfe, dead,

to be, in another fenfe, alive, and bound
to ufe that life, in obeying and glorifying

Chrift : The word " henceforth" favours

this fenfe ;
" Then were all dead, that

henceforth they who live, Ihould not live

to themfelves, but to Chrift/* What kind

of reafoning would it be to fay, that Chrift

died for all that were dead in fins, that

henceforth among all that were dead in

fins, thofe who live, fliould not live to

themfelves : But to fay all were dead to

fin, by the death of Chrift, that hence-

forth, or from that very time, they fhould

not live to themfelves, but to Chrift, who
died for them, and rofe again, is good and
ftrong reafoning, and of a gofpel ftrain.

I think, the argument runs clear and
ftrong, if we apprehend the apoftle thus

^ John XV, 5.

fpeak-
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fpeaking : " In perfuading men to fly

from the wrath to come, and receive

Chrift, we feel th^conflraining influences

of his love, in dying for his people^ and
engaging them dll to die to fin, and live

to himfelf" If this is the genuine fenfe

of the text, as I take it to be, the force of

the objeftion is taken ofi^ at once ; and, I

hope, more need not be faid in anfwer to

it.

3.) The all for whom Chrifl: is faid to

die ", are thofe very perfons for whof^
juflification he rofe again. I aflc then,

did Chrift rife again for the juftification

of all men ? If not, then all mankind are

not meant by the all for whom Chrift

died.

4.) The all for whom Chrift died, are

new creatures '^, their fins are not im-
puted to them, and they are adtually re-

conciled to God ""y and they are made the

righteoufnefs of God in Chrift ^ : But this

is not the cafe of all men in the world, but

of all the eled:, all believers 3 and hence
it follows, that the all for whom Chrift

died, are not all men, that ever were, are,

or fliall be, and confequently that from
this text it cannot be proved that Chrift

died for all mankind.

" Rom. iv. 25. ^ Ver. 17, '^ V^er. 19,

yVer. 21,

[5.] Ano-_
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fil that will, and has affured us, that all

that the Father gives him fhall come to

him, and that he would caft out none of
them, but raife up every believer at the

laft day ^. So exaftly do the Father's

eleftion and the Son's redemption agree,

with refpedt to the perfons chofe and re-

deemed.

This alfo plainly appears, from thofe

fcripture paffages; " According as he
hath chofe us in him j in whom we have

redemption thro' his blood ^ :" They are

evidently the fame perfons who are firft

faid to be chofe, and then to be redeemed
by the blood of Chrift 5 fo exadtly com-
menfurate is the latter to the former.

And we may obferve, that there is not,

here or elfewhere, the leaft intimation

that Chrift's redemption either exceeds or

falls fhort of the Father's eledlion, in one
fingle inftance, or individual perfon. All

who were chofe are redeemed, and all who
are redeemed in time were chofe from
eternity.

The fame truth is fignified in that fcrip-

ture, " That Jefus (hould die for that na-

tion, and not for that nation only, but

alfo that he fhould gather together in one

the children of God that were fcatter'd

abroad ^i" even the elect people, difpers'd

y Ver. 37, 40.
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throughout the world. Thefe Chrift was

to draw to himfelf, by the virtue of his

death, according to his own words ; " I>

if I am lifted up (crucified) will draw all

men to me ^ -,'' all thofe who are the fons

of God by election, or, to ufe the apoftle's

phrafe, who are predeflinated to the adop-

tion of children ^

The truth of the propofition that the

Father's eledtion and the Son's redemption

are of the fame extent, or that Chrift died

for all chofen, and thofe only who were

given to him by the Father, I think, is

fully proved by the fcriptures alledged :

The plain deduction and inference from
which is, that Chrift did not give himfelf

to redeem all men, but a feleft number
only.

2. Chrift's redemption is abfolute, cer-

tain, and perfedl.

By its being abfolute and certain, I mean
that Chrift's redemption did not depend

upon any previous defert in man ; nor is

the efficacy of it fufpended upon the free

will of man, fo as it fliould be in his power

to make it effectual, or ineffecftual, as he

pleafes. This redemption is faid to be per-

fed, with refpeft to the end or effedt of it,

that is, the perfect happinefs of all the

^ John xii. Si. *^ Eph. i. 5.

Z 4 re-



344 0/ particular Redemption.

redeemed, who are freed from all fin, and
all the penal confequences of it.

We have been often told, that Chrifl

died conditionally for all men, but abfo-

lutely for no man; that he procured re-

conciliation and remiffion of fins for all

men, and yet it might have fo happen'd,

as that not one perfon iliould have cnjoy'd

either pardon or peace with God, feeing,

as fome fay, Chrift left it to men-, to em-
brace or refufe the atonement, as ihey

pleafed : But Chrifl: himfelf afferts, that

all that the Father gave him fhall come to

him ^. How low and mean a notion of

redemption is it to fay, that Chrifl: made
only a conditional purchafe, and left it in

the power of man to render iteffeftual, by
believing, or to make it null and void

by unbelief, as he would ? How much
this opinion tends to exalt the power and
pride of the finner, and to depreciate the

love and redemption of Chrifl:, one would
think, muft be evident to every intelligent

perfon at the fir ft view. That without

faith no man can enjoy eternal redemption,

is certain ; but that Chrift has left it to

men to make void the ends of his death,

and the intention of his redeeming love, as

they pleafe, is contrary to fcripture, and

^ John vi. 57,

all
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all good fenfe. Faith is not of a man's
felf, it is the gift of God *^

-, but it is alfo

the purchafeof Chrift's blood, and is cer-

tainly wrought in the hearts of the re-

deemed by the Holy Spirit, on the account

of the Father's eleftion and Chrift's re-

demption ^
J therefore it is ftiled the faith

of God's eledl, obtained through the righ-

teoufnefs of God our Saviour «. Hence
Chrift faid, that his Iheep fhall hear his

voice ^ : Chrift fpoke not doubtfully, but
v/ith certainty and refolution 5 he did not
fay, they (hall hear my voice, if they will;

if not, 1 fubmit my will and my work to

their will and pleafure. As Chrift died for

men, without afking their previous con-

fent, fo he makes them willing in the day
of his power \ and renders his redemption
certainly effedlual to all thofe perfons, and
for all thofe ends, for which he gave him-
felf. When it is faid, that " Chrift is

enter'd into heaven for us, having ob-

tained eternal redemption for us, by his

blood ^ ;" can any thing lefs be meant,
than that Chrift, having made a perfed:

and abfolute purchafe of falvation, by his

death, afcended to heaven, to appear in

the prefence of God for the redeemed, and
to fecure their adtual and eternal enjoy-

^ Eph. ii. 8.
*

Tic, i. I. « z Pet. i. r.

^ John X. 1^. ? Pfal. ex- 3. ^ Heb. ix. 24, iz.

ment
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ment of that faivation ? If it be faid, that

Chrift obtained redemption for all fuch as

will have it, it muft be granted, but then

none will have it, but fuch as God makes
willing, as he certainly does all his eledl,

and none elfe.

The fcriptures fpeak of the intention

and effed: of Chrift's death, in the moft ab-

folute and certain terms ;
" When enemies

we were reconciled to God, by the death

of his Son, and fhall much more be faved

by his life K'' " He died for us, that we
fhould live together with him "" :" God
hath appointed us to obtain faivation by

Jefus Chrift "," or actually to enjoy it.

What obftacles lay in the way, Chrift un-

dertook to remove; whatever is neceffary

to fit the redeemed for glory, he will fee

accompliflied, and never leave his flieep,

for whom be laid down his life % nor part

with them out of his hand, but will bring

them all fafe to heaven : He has given us

his word for ir, that they fl:iall never pe-

rifli, but he Vvill give them eternal life.

Chrift gave himfelf for us to redeem u^

from all iniquity, ablblutely, not condi-

tionally, if we would ; but he gave him-

felf with refolution to carry the work
through, and make it effedual : This,

^ ^om. V. lo. ""
I ThefT. v. lo. " Ver. 9.

? John x.'iS.
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I think, is plainly the fenfe of my
text.

I cannot forbear digreffing fo far, as to

obferve what a glorious redemption this is,

worthy of him that contrived it, and of
him that procured it, and infinitely fupe-

rior to that conditional redemption, which
fubjefts the will and merits of Chrill to the

caprice and humour of finners, and repre-

fents him as a well meaning, but weak Re-
deemer, who intended to fave all men,
but could not accomplifh his defign, by
reafon of mens not doing their part. Ac-
cording to our opponents, Chrift^s pur-
chafe refpeded his Father rather than

men ; it, as they fay, procured God a

right and power to fave men on what con-

ditions he pleafed; fo that when it is

faid, that God was reconciled, it is only

meant that he was reconcilable, and Chrift

did not procure falvation, but only a faU
vability; he was but a titular Saviour, a
Saviour without falvation, and a Redeemer
without redemption : Chrift is only the

remote caufe, but man the immediate
caufe ; Chrift the potential, but man the

ad:ual caufe of his own redemption : Is

this honourable to Chrift ?

If Chrift died conditionally for all men,
to fave them, provided they would be-

lieve and repent, the queftion is. Whether
he procured thefe conditions, repentance

and



54? QA T^yti^^i^^ Redemptimo

a«d faith, for all men, if not, how fhall

they come by them ? If he did, why do

not all receive them ? feeing Chrift is ex-

alted to be a Prince and a Saviour, to give

repentance and remiffion of fins. If he

does not give them, is it either for want of

power, or for want of will ? How can he

want power, who is God over all, blefled

for ever, and, as Mediator, has all power

in heaven and earth committed to him ?

And if it proceeds from a want of will in

Chrift, that they do not receive them,

how then did he intentionally redeem all

men, if he with-holds the conditions upon
which it is fufpended ? If it is faid, it was

not agreed between the Father and the

Son that thefe conditions ihould be be-

ftowed on all men, then it was becaufe it

was not the intention of the Father and

the Son, that they {hould receive them,

and fo be faved : And if it is fo, then nei-

ther Father nor Son really intended that

all men fliould be redeemed and faved ;:

for who has refifted their will ? Whatever

they intended to dolliall be done. The mat-

ter is not left at uncertainties ; Chrift's re-

demption is abfolute, certain, and perfeA:

And hence it follows, that Chrift did not

die to redeem ail men, feeing all men do

not enjoy an abfolute, certain, and per-

fedl redemption,

^. ChrilTs
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3. Chrift^s furetyfhip and fufferings are

of the fame extent : Chrifl: died to redeem

all, and only thofe whofe debt he, as their

furety, undertook to pay.

Chrift is exprefsly faid to be the Surety

of a better teftament, or covenant p : But

the queftion is, whether Chrift is only a

Surety on God's part to us, as fome affirm,

or a Surety on our part to God, as others

affert ? When God faid facrifice and offer-

ing he would not ; or when he declared,

that he would not accept the legal facri-

fices, as an atonement for the fins of men,

then Chrift faid, " Lo, I come, to do

thy will, O God ^ ,"
i. e. I put my felf in

the place of thy chofen people, and, ac-

cording to thy will, I will fuffer in their

ftead, be a facrifice for their fins, pay

their debt, and redeem them from death :

For this end, " God laid upon him the

iniquity of us all ; the chaftifement of our

peace was upon him, and by his ftripes we
are healed '/* What other reafon can be

given why our fins fliould be laid and

punifti'd upon Chrift ? or, why we fliould

be healed by his ftripes, but his furetyfliip,

or ftanding in our place, room, and ftead,

and fo fuffering the juft for the unjuft, or

giving his life a ranfome for many? On
this account, we find God the Father refti--

P Heb. vii. 22. "^ Pial. xl. 8.
''

Ifai.iiii. 6,

pulating
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pulating to Chrift that he iTiould fee his

feed, the travel of his foul, and Ihould be
fatisfied ^. There then was an exadl agree-

ment beCweenChrift*s paymentand purchafe,

between the price he paid, and the perfons

he redeemed ; he paid the full debt of all,

for whom he was Surety, and he fecures

the eternal redemption of every one, for

whom he made the payment. We could

neither pay the debt which we had con-

tradled, nor purchafe the inheritance which
we had forfeited, nor claim the promifes

which are yea and amen, only in Chrift ' :

It is therefore by means of his death, in

our room and ftead, that we receive the

promife of the eternal inheritance ".

The grand queftion here is, For whom
was Chrift Surety, whofe debt did he pay,

whofe freedom, did he procure ? Let the

event declare this; for certainly Chrift did

not die in vain, or purchafe deliverance,

and yet lofe the price he paid, or any part

of the purchafe he made ; for that would

be contrary to all the rules of juftice and

righteoufnefs. Who then are they that are

delivered from the wrath to come, and

ihall inherit everlafting life ? Is this the

lot of all men, or of fome only ? If of

•fome only, as matter of fa£t proves, then

Chrift was not the Surety of all men; he

^ Vet. II. * i Cor. i. lo, " Hcb. ix. i$.

did
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1

did not die to redeem all men, but fome

only. If Chrift had been Surety of the co-

venant for all men, and had purchafed

grace and falvation for all men, then all

men fhould certainly enjoy them ''
; for

God could not break his covenant, nor

fufFer his faithfulnefs to fail.

If it is faid, that Chrift died to procure

and eftablifh a covenant of grace with all

mankind, and that every man is born un-

der this covenant, and that the works of

nature reveal this covenant to all men, and

call all men into it: I anfwer, that the

fcriptures no where fpeak of fuch an uni-

verfal covenant of grace, procured by

Chrift, or made with men. If there was

fuch a covenant fubfifting, furely it fliould

have been revealed and made known to all

men; but multitudes of perfons, yea nations,

never had the knowledge of this covenant.

God, at firft, made a diftindlion between

the feed of the woman, and the feed of the

ferpent, which has been kept up ever

fince ''. The covenant w^as eftabliihed with

Abel, and Cain was rejected : Abel being

flain, Seth was raifed up, as the feed of the

covenant; after him, Noah and his family

were taken into covenant with God, and

the old world rejected anddeftroy'd: After

that, God eftablifhed his covenant with

^ Pfal, Ixxxix. 33, 34.
^ Gen. Hi. 15.

Abra-
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Abraham, Ifaac, and Jacob, whilft Ifmael

and Efau were excluded. And the Jews
were God's covenant people ; but the reft

of the nations were fuffer'd to walk in their

own ways. And, to this day, there are

great numbers, not only of perfons, but of
nations, who never heard of Chrift, or the

covenant of grace, and are they yet in or

under this covenant? " How fh all they

believe in him, of whom they have not

heard ^' ?'* The works of nature, indeed,

teach men many things concerning God,
as a Creator, but not as a Redeemer : They
difcover his being, power, wifdom, good-

jiefs, and providence ^ but not his faving

grace and good pleafure in Chrift, nor

Chrift's merit, interceffion, or government;

nor can they inftrud: men in the nature of

the covenant eftabliflied upon thofe better

promifes, in the hands of a Mediator % or

difcover to them the perpetuity of thofe

promifes, which are yea and amen in

Chrift Jefus, or that eternal life comprifed

in the covenant, but given only in and

through the Son of God. Thefe things

were hid from ages and generations, who
cannot therefore be fuppofed, by the works

ot nature, to be called into the covenant

of grace. Moreover, if all men are brought

under a covenant of grace, how could thp

''' Rem. X, 14. ^ Heb. viii. 6.

apoftle



Of Particular Redemption. 355
apoftlefpeakoffomeftill under thelaw,and

under the curfe % children of wrath, and

ftrangers to the covenants of promife, with-

out Chrift, without hope, and without

God in the world '\ efpecially if Chrift

was the furety of fuch an univerfal cove-

nant ?

If Chrift is the furety of a covenant,

which, though it include : an innumerable

company, yet not all men, then he is not

the furety of all men, and confequently

did not die to redeem all men; for on
what grounds can it be faid that he died

for any more, or others, than thofe for

whom he is furety ? How could he be re-

quired to die, and fatisfy divine juftice for

any men, otherwife than as he had volun-
tarily put himfelf in their room, and had
undertaken to fatisfy the demands of the

law and juftice of God on their behalf?

If Chrift was the furety of an univerfal

covenant, then he paid the debts of all

men, made fatisfadlion for the fins of all

men, otherwife he would not have fulfilled

his truft, nor have been faithful either to

God or man. Arid if he did fatisfy for

the fins of all men, then, in juftice, all

men muft be exempted from fuffering for

them, and fo hell is difpeopled at once,

or elfe a double fatisfadlion would be re-

^ Gal. iii. lo, ^ Eph. ii, 5, 11.

Vol. I. A a quired
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quired for the fame fins, which is as con^
trary to God's juftice, as to have none at

all. Upon the whole, feeing multitudes

fuffer the vengeance of eternal fire, for

their own fins, 'tis evident, that Chrifl

was not the furety of an univerfal covenant
of grace, was not the furety of all men:
and hence the conclufion clearly and
ftrongly foliov/s, that he did not give him-
felf to redeem all men.

4. Chrift's oblation and interceflion

relate to the fame perfons.

"'He bore the fins of many, and made
interceflion for the tranfgreflTors ". For
what tranfgreflbrs ? for thofe whofe fins he

bore. To offer for the fins of the peo°

pie, and to pray for them, were the

two main parts of the prieftly office un-

der the law, and of Chrifl:'s priefl:ly of-

fice, as 'tis reprefented under the gofpel*

" ^ It is Chrift that died, who alfo makes

interceflion for us "
: And again, " ^ We

have an advocate with the Father, Jefus

Chrifl: the righteous, who alfo is the pro-

pitiation for our fins ". The one anfwers

the other : The interceflion is founded up-

on the propitiation. There is no reafon to

think that Chrifl: died for thofe for whom
he would not interceed, or that he inters

^ Ifa. liii, IS. ^ Rom. viii. 54. f i John ii. j, a.

ceded
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ceddd for any for whom he did not die j

the fcriptures apply both to the fame per-

fons, or fpeak of them as done both for

the fame perfons. There are fome for

whom we are not to pray ^
; and can we

think that Chrift pray'd for them him-
felf? What is Chrift's interceffion, but a
prefenting to the Father that facrifice

which he had offered for the fms of men,
with a defire that they may enjoy the blef-

fings purchafed thereby. Chrift has told

us, ^ " That he did not pray for the world'',

therefore he did not die for the worlds
as the word is taken, for all men ; for if he
had oifer'd the Sacrifice for all, it would
bear a plea for all ; and we cannot con-^

ceive that Chrift fhould refufe to interceed

for any, whom he loved fo well as to

bleed and die for them. If it is faid, that

Chrift forefaw the unworthinefs of the

wicked world, and therefore refolved not

to pray for them, it may be alfo faid, that

he forefaw the unworthinefs of the wicked
world, and therefore would not die for

them ', for what reafon can be given why
that wickednefs and unworthinefs, which
is fuppofed to hinder Chrift's praying for

them, ftiould not alfo hinder his dying for

them.

^ I John v,i6. * John xvii<, 9.

A a i But
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But it may be faid, Chrift prayed for

thofe that crucified him : He prayed for

Jerufalem, and therefore doth not limit

his interceffion to the eleft. I anfwer, that

thofe for whom Chrift prayed on the crofs,

were afterwards converted, and fo ap-

peared to be of the number of God's cho-

{^n J and it cannot thence be proved, that

he prayed for the forgivenefs of all men :

if he did or does, one of thefe two ab-

furdities will follow, either that the Fa-
ther does not ^ always hear Chrift, or that

all men fliall be forgiven ; both which ar^

contrary to fcripture. As to Jerufalem,

Chrift's words relating thereto, are not

properly a prayer, but rather an aft of hu-

man compaffion towards the miferable.

^ 'Tis not to be thought that Chrift would
pray for what he knew could not be grant-

ed 5 and he exprefly fay, ^ " That the

things of their peace were now hid from
their eyes '\ Befides, it might be their civil,

not their eternal peace, which is fpoke

of; and then no argument can thence be

drawn for Chrift's praying for the eter-

^ John xi. 42.
* Or as fome think, Chrift refers to his prophetic office m

thofe words, " O that thou hadft known ac leaft in this thy

day, the things that belong to thy peace, and how often

would I have gathered thee '*, i;2Z. The tendency of my
liiiniftry was to ihew the way of life and peace, but ye re-

fiTcd inftrudion. Collai, Pifcah (Um Vovjlioy p. 2,, 94.
^^ Luke ix. 4i.
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nal falvation of any befides thofe given hi"^

of the Father.

If then it holds true, that Chrift inter-

ceeds only for thofe given him out of the
world, and if he interceeds for all for
whom he died, then he did not die for all

men, feeing all men were not given to
him by the Father ; and he docs not in-
terceed for all men, not for the world, but
for a peculiar number given him out of
the world : A part given him out of the
world, cannot mean the whole world ;

neither can the words of Chrift, ^ " I pray
not for the world ", be reftrained to the
apoftles, becaufe in the fame prayer he
fay, " Neither pray I for thefe alone,
but for them alfo who fhall believe on me[
through their word ". Chrift's prayer then
extends to all fuch, as in time believe,
and to none elfe : And therefore fo does
his death, feeing, as has been proved,
his oblation and iaterceffion relate to the
fame perfons.

5. Chrift did not die to procure the re-
miffion of their fms, whofe fms he knew
before-hand were irremiffible ; for that
would have been, fo far, to have died in «

vain. It would not have been to have
done his Father's will, but to have afted in
direa oppolition to it, in purchafing re-

.^John xvii, p, 20.

^^
3; million
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miffion for thofe whofe fins can never be

forgiven. "' '* The blafphemy againft the

Holy Ghoft {hall never be forgiven to

jnen ". This Chrift declared with his own
mouth ; and did he, after fuch a declara-

tion, die to procure the pardon of their

fins, who can never be forgiven ? Far be
it from us, to impute fuch a weaknefs and
abfurdity to the only wife God our Savi-

our. Does Chrift forbid us to pray for the

pardon of that fin ", and yet did he flied

his blood to procure the pardon of thofe

that were guilty of it ? And if he did not

die for them, then he did not die for all

men.
It will, I fuppofe, be generally allow'd,

that the fins of thofe adlually in hell, are

irremiffible, for ° " there the fire is never

quenched, and the worm dieth not *' s and

out of that place there is no redemption.

At the very tim^ when Chrift fuffered,

there v/ere multitudes in that place of tor-

inent ; and how abfurd is it to fuppofe,

that Chrift paid the price of redemption

for millions, who, at that very inftant^

were fuffering the vengeance of eternal fire

for their own fins ? If it is faid, is it not

as abfurd for Chrift to pay the price of

their redemption, who were aftually in

heaven at the time ofpayment, and foftood

'"Matto xii, 31. n
I John v. j6. ° Majk ix. 4h 44»

in
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in no need of it ? To this we may reply,

that thofe who were in heaven when Chrifl

died, were admitted on the credit of that

purchafe, which he had undertook to

make for them : but Ghrift could not die

for the damned, upon any fuppofition of
their deliverance and falvation ; or by
virtue of any engagement, on his part, to

deliver them. But it may be urged, that

Chrifl was to pay the price of the day
and means of grace, and a polTibility of
their falvation ; and this was as much
due to God for thofe in hell, as for any
out of it : To this I anfwer diilind:-

lys That it no where appears in fcrip-

tjure, that Chrifl flood engaged to pur-
chafe a day, and means of grace, and pof-

fibility of falvation for all men ; and if io^

the reafon of his fuffering for thofe in hell

ceafeth. Befides, it is plain, that many
of the damned did never enjoy a day and
means of grace ; for ^ " God negleded
and overlooked them, and fuffered them
to walk in their own ways '\ They lived

without God in the world. The gofpei

was hid from them, and by all their na-

tural or acquired wifdom, ^ they knew not

God : what price could Chrifl have to pay
for fuch ? was he to pay for what they

never had ? In fhort, Chrifl could not en^

5 Afts xvii. 30. ^ I Cor. i. £i,

A a 4 g.igc
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gage to procure a pofiibility of falvatlon

for fiich as could not poffibly be faved^

as Cain and Judas, and fach as committed
the fin againft the Holy Ghofl : and there-

fore he could not die to render falvation

poffible to all men.
The dedudlion from the whole is, that

Chrift did not intend, by his death, to

reconcile and fave all men, or to render

the falvation of all men poffible ; feeing

he well knew, that the falvation of fome
men was, when he died, impoffible ; and
that they never had enjoyed a day or means
of grace or falvation, nor had he under-

taken to purchafe ii for them.

6. Thofe for whom Chrift died, are

exempted from condemnation, and fhall

at laft be prefented to God with exceeding

joy.

The apoftle Paul puts this queftionj
r cc Who is he that condemneth, it is Chrift

that died ?
" This is fpoke indefinitely, and

belongs to all for whom Chrift died ; for

the apoftle puts no guard or limitation

upon it. Through Chrift*s blood ^ '' there

is redemption, the forgivenefs of fins ac-

cording to the riches of God's grace '\

But if multitudes, for whom Chrift's blood

was fhed, never enjoy that forgivenefs,

then 'tis not according to the riches of

^ Rem. viii, 34, ^ fphef, i. 7,

z grace.
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grace, nor indeed according to the ftricft

rules of juftice. If any, and efpecially if

tfee greater part of thofe, for whom Chrill

died, are, nocvvithftanding, eternally con-

demned, how weak muft the apoftle's rea-

foning be, and how groundlefs and vain

his challenge ? ^ " Who is he that con-

demneth, it is Chrift that died ". On the

other hand, if Chrift's death exempts all

men from condemnation, for whom he
died, then his reafoning is juft and ftrong

:

but then it will thence follow, that he did

not die for all men, feeing fo many are

eternally condemned.
Chrift fliall fee the travel of his foul,

and fhall be fatisfied, and fhall hereafter

prefent the redeemed to the Father, with
exceeding joy j faying, " '* Behold I and

the children which God hath given me ".

Now if Chrift gave himfelf for all, and
only a remnant are faved, what fatisfadi-

on, what joy, can he have, in prefenting

them to his Father ? Inftead of faying,
'' Here am I, and the children whom thou
haft given me, the whole world redeemed
by my blood ''

-, may we not rather ap-

prehend him faying, *^ Behold, here is a

handful, a fmall part of thofe whom I

died to redeem ; the reft are loft, though
it v/as, O Father, thy will and my in-

^ Rom. yiii. 34. " Heb. ii, 1 3.

tention
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tention to fave them all, yet their will

prevailed againft thine and mine, and

my blood was fhed for the greater num-
ber in vain '*. Could this be agreeable to

Chrift ? would this be his feeing the tra-

vel of his foul, and being fatisfied ? what
joy could attend the prefenting a fmall

part of the redeemed to the Father ? But
if all for whom Chrift died fafely ar-

rive in glory, then Chrift may be a-

bundantly fatisfied, and joy may run

through the whole celeftial court. It

will be a joy to the Father who chofe

them, to the Son who redeemed them,

to the Hoiy Spirit who fitted them for

heaven, to the holy angels who mini-

ftred to them, and to the faved themfelves,

that they are all there ; not one loft or

miffing : and this, according to the fcrip-

tures, will be the real event, and true ftate

of the cafe.

The plain deducftion or inference from
thefe premifes, is this ; that Chrift did not

intend, by his death, to redeem all men ;

for then he could not with fo much joy

prefcnt to the Father only a part of them,

as the travel of his foul, or purchafe of
his blood.

The reft of the propofitions to be laid

down and confirmed, I muft refer to my
next difcourfe 5 and I Ihall now conclude

v^ath this one fhort refledion upon the

whole •
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whole : That the dodtrine which tends

moft to debafe man and exalt Chrift, to

take away boafting from us, and to fet

forth the glory of God, that is the true

doftrine of Chrift's redemption : for to

this end is he made redemption to us,

"" " That he that glories^ may glory in

the Lord.

363

^ I Cor. i, 3 1.

S ER-





SERMON II.

Tit. ii. 14.

Jejus ChriB gave hmjelf for
us, that he might redeem m
from all iniquity, and pirify

to himfelf a peculiar people,

zealous ofgood works*

)«^&]@»^^^ HE gofpel dodrine of our
redemption by Chrift, tends
much to the glory of God,
and the happinefs of man

;

it is the admiration of an-
gels, and the envy of devils.

Satan, provok'd to the laft degree, to fee

men delivered out of his kingdom of dark-
nefs and mifery, has left no means unat-

tcmpted, to render that redemption inef-

fediual.
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fedual, as to the application of it ; the

purchafe of which he could not prevent

:

for this end he has raifed up fome to deny
the deity of the Redeemer, and to place

him in the rank of meer creatures, that fo

they might make void his merit and fatis-

faftion^ and fo at one blov^ deftroy all real

redemption by Chrift, pluck the crown
from his head, and lay our hopes of hap-

piriefs expiring with the merit and honour
of the Saviour. Others, who do not deny
Chrift*s meric and fatisfadtion, preclude

themfelves from the benefit thereof, by
fetting up a depraved and falfe medium of
application inftead of the true one : and

here Satan has put men upon running in-

to two dangerous extremes ; fome place

faith in a perfwafion of the love of Chrift,

and of their intereft in redemption by him:
others reft in that faith, which only re-

ceives Chrift as the true Meffiah, of the

Saviour that was to come into the world

:

and thus the devils believe and yet tremble

at the thoughts of their future doom.

There is a third fort, with whom is my
prefent concern, who, in extending Chrift's

redemption to all men, reprefent it as pre-

carious and uncertain to all, and certainly

ineffeftual to the greater part of man-
kind, feeing fuch multitudes fall fhort of

perfonal redemption and falvation. I

might mention a fourth fort, who from

I the
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the doftrine of univerfal redemption,

draw a confident, though groundlefs con-

clufion, that they (hall be faved, what-

ever their faith or praftice be^ forgetting

or denying my text, which afferts, that

Chrift gave himfelf to redeem from all

iniquity, and purity to himfelf a peculiar

people, zealous of good works -, and that

therefore fuch as allow themfelves in evil

works, indulge iniquity, and are not pu-

rified, have no claim to redemption by
Chrift. By what has been faid it appears,

how Satan has been endeavouring to fub-

vert our redemption, by his attempts up-
on the author of it, Chrift, the inftru-

ment of its application, faith, and by mif-

leading us, as to the objedls or extent of
it. It concerns us therefore to be fober

and vigilant, left our great adverfary pre-

vails againft us, in any of the forementi-

oned methods, to be injurious to the Re-
deemer and to our own fouls.

To eftablifti, what I take to be, the

true dodlrine of redemption, That Chrift

gave himfelf to redeem and fave a chofen

and peculiar number only, feveral ar-

guments were formerly oftered^ it was
proved, that eleftion and redemption are

of the fame extent, or do relate to the

fame individual perfons ; and that there-

foi'e^ feeing all are not chofe, all are not

redeemed ; Chrift*s redemption is abfolute

and
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and certain ; he cannot fail nor mifs of the

end and deiign of his death ; and there-

fore the end and deiign of it was not to re-

deem and fave all men, feeing all men are

not redeemed and fav'd. Chrift's fureti-

fhip and fufferings are of the fame extent -,

the former being the ground of the latter ;

but Chnll is not the furety of all men,
and therefore he did not fjffer sad die for

all men. The oblation and interceffion of
Chrifl relate to the fame perfons, feeing

then he does not interceed for all men, he
did not die for all men : Nor is it to be
fuppofed that Chrift died to procure the

remiffion of their fins, whofe fins were ir-

remifiible ; fuch as the fins of the damned,
and the fin againft the Holy Ghofl; ^ there-

fore he did not die for all men -, he did

not die to procure remiflion for thofeaftu-

ally in hell at the time of his death, or of
thofe on earth, concerning whom his own
lips had declared that they ftiould never

be forgiven, neither in this world, nor in

the world to come. I further argued,

that the redeemed are exempted from con-

demnation, and fliali be prefented to God
with exceeding joy ; but all men are not

exempted from condemnation ; nor fliall

all men be prefented to God with exceed-

ing joy : therefore Chrift did not give him-

felf to redeem all men, but a feleft and

chofen number only. Thefe things were
more
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more largely Infifted on in my preceding
difcourfe, under fix diftind: propofitions :

I now proceed to a fevench.

7. There is a ftridt and inviokble
connexion between Chrift's fufferings and
his faving benefits. All thofe for whom
Chrift died, fhall be faved by his death

;

every perfoh fhall enjoy eternal redempti-
on, for whom Chrift obtained it.

As God gives, fo Chrift purchafed grace
and glory, for all the redeemed ; therefore,
^ " if when we were enemies, we were re-

conciled to God, by the death of his Son 5

much more being reconciled, we fhall be
faved by his life". Chrift will perfed: his

work ; and the fame perfons who were re-

conciled by his death, fhall be brought to

eternal falvation by his life. His intercef-

iion in heaven fecures the eternal falvation

of all thofe for whom he gave himfelf an
atoneing facrifice, to reconcile them to

God. The purchafe and application of re-^

demption are of the fame extent.

Our opponents, diredtly contrary to the

cited fcripture, teach, that multitudes of
thofe who were reconciled to God by
Chrift*s death, yet fhall not, or will not be
faved by his life. What then becomes o£
the apoftle*s argument for the certainty of
mens falvation, drawn from Chrift's dy-

ing for them, if many for whom be died
^ Rom, V. 10.

Vol. I. B b may^
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may, and muft come fhort of falvation 5

if when Chrift had reconciled them by his

death, they fliall not certainly be faved by
his life ?

*' If when we were enemies, we
were reconciled to God, by the death of
his Son, much more (fays the apoflle)

much lefs (fay our opponents) fhall we
be faved by his life. If Chrift paid the

price of redemption when we were ene-

mies, and atoned God, much more, God
being atoned, and a fufficient price of our
redemption being paid, fliall our eternal

falvation be fecured by Chrift's life in hea-

ven, where he appears, in the prefence of
God for us, and pleads the merits of his

death for their falvation, whom he recon-

ciled to God thereby. He is too wife, and
too kind to thofe who were the travel of
his foul, to lofe any of them. Hence he
feid,

^ " Father, 1 will (I claim it as my
due) that thofe whom thou haft given me
may be with me where I am ; that they

may behold my gl >.y."

Would any wife m.an pay down a valu-*

able confideration for that which he had
no affurance he fhould enjoy, or rather,

v/hich he knew beforehand he ftiould ne-

ver enjoy. But fo it feems Chrift, the wii^

dom of the Father, muft be fuppofed to

do, rather than infringe upon free-will,

and man's fovereign power in his own fal-

^ John xvii. 24,

I vation.
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Nation. However, according to the fcrip-

tures, Chrift did not die in vain ; there is

a certain connexion between reconciliation

and falvation : Chrift's chaflifemeilt, and

their peace for whom he fuffer^d ; his

ftripes, and their healing for whom he wa5

wounded, are infeparably join'd together.

^' The challifement of our peace was up-

on him, and by his ftripes we are healed ^'\

faid the prophet : Buc according to our

opponents, our peace and healing do not

certainly follow Chrift's chaftifement and

ftripes. Now whether God or man is to

be believed, let every one who is impartial

judge. It is farther written, ^« By his

knowledge ihall my righteous fervanc ju-

ftify many, for he iliall bear their iniqui-

ties^ '\ Such arejuftified by Chrift, whofe
iniquities he bore ; that is, fuffer'd and fa-

tisfied for in his death: To this agree thofe

Words of the apoftle, " He was delivered

for our offences, and raifed again for our

juftification ^ ". What a ftrid: connexion

is there all along, between Chrift's fuffer-

ings, and his faving benefits ? and how are

the fame perfons pointed out, as enjoying

the falutary effedls of Chrift^s death, for

whom he fuffered it ?

The apoftle argues, that " he who fpa-

red not his own Son, but gave him up for

m all,' Ihali with him freely give us all

^ Jfa, liii, 5, '^ Ver. 1 1. ^ Rom. iv. 15.

Bh z things".
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things " ^
: That is, all fuch for whom

Chrift died, fhall enjoy all the faving be-
nefits and fruits of his death, fuch as ef-

fectual calling, juftification, and eternal

glory before mentioned. God having gi-

ven up his Son to die for us, will with
him give us freely the means of grace,

grace it felf, and the heavenly glory ^.

For that love to our perfons which in-

clined God to give his own Son, the Son
of himfelf, of his own nature, will alfo

difpofe him to give all inferior bleffings,

for a double reafon j partly becaufe this

Son was too great and precious a gift to

be loft or given for nothing, to be given

to fuch fufferings as he endur'd, and yet

lofe millions of fouls redeemed by his

blood 5 and alfo becaufe juftice required,

that when the Son had paid the price of re-

demption, he iTiould enjoy the purchafe, or

things purchas'd, even thofefor whom God
gave him up : And in order thereto, God
will give them all things neceffary to their

falvation ^ The argument from the cited

fcripture lies thus y If God, having given up
his Son to die for us, will with him freely

give us grace and glory, then there is an in-

leparable connexion between Chrift's fuffer-

ings,

^Rom. viii. 31. ^ Ver. 30*

^ One of the ancients upon thefe words thus exprefletk

hiaifelf. He excepts nothing who is the author of all ; arc

thou afra^ of thy judge ? confidqr who he is, namely,

Chrifta
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ings, and his faving benefits -, but God free-

ly, and without any condition gave us Chrift,

and with him ail things, therefore there

is an infeparable connexion between Chrift's

fufferingo, and his faving benefits, between
his being given up for us, and the giving

of all things (grace and glory purchafed
by Chrifl ) to all thofe for whom he died.

All the parts of the argument Chrift

himfelf has given us in one difcourfe, lea-

ving it to us to put them together. Chrift

firft defcribed the perfons for whom he
died, in thefe words, *' I lay down my life

for the fheep ' '\ He next declared the

certain effedt of his laying down his life

for them ;
" they hear his voice and fol-

low him^' "
: And then he draws the con-

clufion, " I give to them eternal life,

and they fhall never perifh '\ Thofe for

whom Chrift laid down his life, in time
hear his voice, and follov/ him, and fliall

enjoy eternal life, as the fruit and pur-
chaic of his death for them. And thus
from Chrift's own words, the truth of our
propofition appears -, that there is an in-

violable connexion, between Chrift's fuf-

Chrift, to whom the Father has commicced all judgment :

Can he damn thee, who redeemed thee by his death, for

whom he offcr'd himfelf, and whofe life he knows to l)e

the reward of his death ? will he not fay, what profit is

there in my blood, if I condemn him whom I have died

Jo fave ? Ambrof, lib. i. de Jacob & vita beaca. cap. 6.
* John X, 15. ^ Ver. zj,

B b 3 ferings
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ferings and his faving benefits, and that

all thofe for whom Chrifl died, fhall cer-

tainly be faved.

This truth may be confirmed by other

fcripture teflimonies : As for inflance,

from what is faid of Chrift, That " he

died for us, that whether we wake or fleep

we flioiild live together with him^ ". This
w^as Chriil's intention and defign, that all

thofe for whom he died fhould live with

him in glory : Either then Chrift muft

be difappointed, or elfe they muft for ever

live with him for whom he died. Chrift

gave his fiefti for the life of the world ""^

and he 2:iveth life to the lame world ".

The purchafe, and the application of fal-

vation are fpoke of, with the fame cer-

tainty, and in the fame extent : There is

not the leait intimation, that he purchafed

ialvation for all, but applies it only to

fome i the fame world for whom he died^

to that w^orld he gives life ; but he does

not give life to all men -, therefore by the

world, Chrift did not mean all men, but

all thofe throughout the world, who be^

lieve on hipi, for whom he gave his flefli,

10 pureha ie c H c i r 1 i fe

.

We are affured, that ^' God was in Chrift

reconciling the world unto himfelf, not

imputing their trefpaifes to them ; for he

'

I ThuT. V. iQ. ^%Tohn 6. 51. '' Vcr. 35.

has



Of Tarticular Redemption. 573
has made him to be fin for us, who knew
no fin, that we might be made the righ-

teoufnefs of God in him "" ". Here we may
obferve, that thoie whom God reconciles

to himfelf, are thofe to whom he does not

impute their trefpalSes ; thofe to whom
God does not impute their trefpaffes, are

thofe for whom Chrift w^as made fm \ thofe

for wiiom Chrift was made fin, are thofe

who are made the righteoafnefs of God
in him : Therefore, the non-imputation

of fin, and the imputation of righteouf-

nefs, belong to all, and only thofe for

whom Chrift was made fin, and whom
God was in him reconciling to himfelf.

We are told, that Chrift, by his own
blood, entered in once into the holy place,

having obtained eternal redemption for us^^

that his blood purges our confciences

from dead works ; and that by means of

his death, they which are called receive

the promife of an eternal inheritance. If

Chrift's death obtain'd eternal redemption,

if it purges the confcience, and fecures

the eternal inheritance, then there is a

ftridl connexion between Chrift's fufferings

and his faving benefits ; but the former is

true, and therefore fo is the latter. Chrift's

death is not as a medicine laid up in a box-,

for fuch as may happen to make ufe of ir^

^ i Cor. V. 19, i I. P Heb. ix. Ii, 14, 1$.

B b 4 h'Kit
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but it is effectually und certainly apply'd

to all for whom it was prepared : " By
his ftripes we are healed "^

''
-,

'' all that the

Father hath given me ihall come ' ", faith

Chrift. If he obtained eternal redemp-
tion for uSj then all thofe for whom he
obtained it, doandfliall enjoy that redemp-
tion ; otherwif:; it is fo far from being

eternal redemption, that it is as no re-

demption at all.

If it be faid, that Chrift obtained eter-

nal redemption for all, conditionally, but

not abfolutely,- the queftion is, whether
Chrift purchafed this condition for them or

not ; if he did, then they muft certainly en-

joy it : Ifhe did not purchafe thiscondition,

how did he obtain eternal redemption for

them ? Or how ftiall they come by this

.condition, as for inftance, faith, feeing

that is not of a man's felf ^ ? nor is this

way of enjoying this redemption, or the

redemption it felf, fo much as revealed,

and made known to multitudes of men ;

and how ftiall they believe in him of whom
they have not heard ^ ? Remiffion of fins

is fo great a part of redemption, that it

is put for the whole of it, when it is faid,

^^ In whom we have redemption, through

his blood, phe forgivenefs of fins " '\ The

•5 Ifa. liii.
* John vi. 7.

' Ephefl ii.

latter.
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ktter, forgivenefs of fins through Chrift's

blood, is here raeanr, by our being re-

deemed by his blood. If then we have the

forgivenefs of fins included in, or flowing

from redemption by Chrifl:'s blood, then

all thofe who were redeemed by his

blood, have alfo forgivenefs of fins, and

confequently either all are pardoned, or all

were not redeemed, feeing redemption ne-

ceflTarily includes forgivenefs, or there is

an inviolable connexion between them

;

which is the affertion I am proving. If

this is difallowed, how Ihall we fecure the

honour of God's wifdom, the fincerity of

his love, or maintain the value of Chrifl:'s

death, or God's equity and rightcoufnefs ?

Was Chrift's blood ftied for all men, and

yet are only fome faved ? Could Chrift die

at uncertainty, whether he fhould have a

feed or no, or how great or fmall it fhould

be, or whether the divine love (hould en-

joy all, or half, or a fourth part of its ob-

jects, as it muft be, if it depends on the

free and uncertain will of man, whether

the redeemed fhall be aftually faved, or

not ? God fent forth his Son, made under

the law, to redeem them that were under

the law, that we might receive the adop-

tion of fons : This, in the purchafe of it,

we received in Chrifl:'s death, and there-

fore we are faid to be fons before conver-

fion 5 " Becaufe you are fons, God has

fent
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fent forth the Spirit into your hearts, cry-

ing, Abba, Father ^." The application

anlwers the purchafe, and actually follows
upon it. Chrift redeemed thofe for whom
he died from bondage, and procured for

them the glorious privilege of being

the fons of God ; and being thus made
fons, as to the price paid for it, the Fa-
ther grants the thing purchafed, and be-

llows the Spirit of adoption on the redeem-

ed people. Now do all enjoy this Spirit of

adoption ? Can all men cry, Abba, Father,

or go to God with a filial frame, under the

gracious influence of the Holy Spirit ? If

not, as is moft true, then Chrift did not

die for all men, to redeem them from the

curfe, and make them fons, feeing there is

fuch an infeparable union between redemp-

tion and adoption.

Becaufe this argument is fo conclufive

and decifive, let us enter a little deeper in-

to it, and more firmly eftablifh it, by

filewing the grounds and reafons of this

llricl connexion between Chrift's fufferings,

and his faving benefits.

( I.) Chrift's death had in it the nature of

•a price of redemption. We are told, in

fcripture, that we are bought with a price'';

and what that price was, we elfev^here

read, when mention is made of the church

^ Gal. iv. 4, 5, 6. '^ I Cor. vi. 20.

of
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of God, which he purchafed with his own
blood y ; and when it is declared that we
were not redeemed with corruptible

things, as filver and gold, but with the

precious blood of Chrift ^. It is the blood

ofChrifl:, which in this bufinefs has that

life, which lilver and gold has in the re-

deeming of captives ; as one "" has ob-
ferved. It is called, in fcripture, clv7i\:j^

r^cv, a price of redemption for the deli-

very of another. Now if Chrift paid a

price of redemption for all, then, accord-

ing to the rules ofjuftice, all muft be de-
livered, otherwife Chrift had not his due :

^

If then all are not delivered, Chrift did

not pay this price of redemption for all

men, feeing all for whom he paid the

price do and muft enjoy the thing purcha-
fed. He who is righteous in all his v/ays^

cannot be unrighteous to his own Son, in

with-holding what he had bought with his

precious blood.

(2.) That love which caufed God to give

his Son, and which caufed Chrift to give

himfelf to redeem finners, cannot lofe or

be deprived of vaft numbers of perfons,

on whom it had fixed, and for whom ir

gave a ranfome, and therefore all the re-

deemed muft be faved ; and if all were
redeemed, then all muft be faved, for

y A(flsxx. 28. ^ iPc^C. i. I?, 19. 3 j^^.

Owen againil BiddlCj p. 464.

God
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God will not lofe the objeds of his

Ipve.

But it may be objefted, the confequence
drawn from the divine love doth not fol-

low, feeing God and Chrift loved all men,
and intended their falvation only condi-

tionally, provided they would believe, but

left that to themfelves, as being in their

own power : I anfwer ; then God and
Chrift left it in the power of their enemies,

whether they fhould have any objedls of

their love or not ; for as many never do
or will believe, fo the reft might not have

done it, and then both Father and Son had
loved in vain, and Chrift had died in vain;

and, according to the objeftors, God is

brought down to a mean dependance upon
his creatures, unworthy of his fovereign

power and grace, and God's fatisfadlion

and honour are put into the power, or

fubjedled to the pleafure of fooliih and dif-

obedient men ^ But if God had fuch a

love to all men, why did he not keep their

falvation in his own hands, and fecure it

to them all ? Could not the fame love

which gave Chrift for all, have fecured

the happinefs of all men, if indeed it did

give him for all, and would ad: like it

felf, or according to this large extent of

ics objeds ? But, moreover, w^here does

^ Titus iii, 3.

the
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the fcripture reprefent the love of God as

conditional ? Is it not faid to be free, and
from everlafting, and the fpring of all the

good that is wrought in or done to men ?

They are " faved and called, not accord-

ing to their own works, as previous con-
ditions, but according to God*s purpofe
and grace given them in Chrift Jefus, be-

fore the world began';'* which is very-

contrary to that conditional love, men-
tioned in the objedlion.

(3.) The Father's love to Chrift renders

it neceffary that all fuch fhould enjoy fal-

vation, for whom Chrift, by his death,

procured it. Would not a kind father,

among men, certainly give to his child

what he had lawfully and fully purchafed ?

and fliall not the great God give to his Son
all the travel of his foul, all the purchafe

of his blood ? Did Chrift fo love multitudes

as to fatisfy the juftice of God for their

fins, and obtain eternal glory for them?
and fliall his Father, who loves his Son,

and gives all things into his hands "^^ per-

mit his lofs of a great part of the tra-

vel of his foul, and the purchafe of
his blood, as it adually comes to pafs, if

Chrift loved and died for all men, and yet

fo great a number of them perifli ? How
can this be confiftent with the Father's

f iTim. i, 9.
^ Johniii. 35.

love
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love to Chrift, any more than it is witfi

Chrift's love towards thbfe for whom he
died ? Such a failure and lofs feems to ar-

gue a great defect in the love of God to

his Son, as well as a want of it to men,
and carries in it an appearance of feeble-

nefs, dependance, and changeablenefs, no
ways becoming the perfecftions of the

great God, particularly his fovereignty^

power, and infinite love, fo much cele-

brated in fcripture, and admired by the

faints in all ages.

Upon the aforefaid grounds, with others

that might have been mentioned, it ap-

pears, that there is a ftridt connexion be-

tween Chrift's fufferings, and his faving

benefits ^ or that it is reafonable to believe

that all thofe who were reconciled to God^
by the death of his Son, fhall certainly be

faved by his life. And from this propofi-

tion, thus eftablifhed, the inference is ve-

ry plain and ftrong, that Chrift did not

lufi:er and die to redeem all men, but a pe-

culiar number only, who fliall certainly be

faved.

8. Chrift died only for them for whom
he purchafed all the means neceffary to

their enjoyment of falvation; particularly

faith and repentance, and the Holy Spirit,

the Author of each of them.

Some may wonder to hear of the pur-

chafe of the Spirit^ who is a free Spiritj^^

and
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and works all things according to his own
will ; and it may be thought that he is

not therefore to be bought any more than
Chrift was. But whatever fome may
think, the miffion, and the work of the
Holy Spirit are, in fcripture, fpoke of, as

the fruit and effeds of Chrift's death ; as

when he faid, '' Neverthelefs, I tell you
the truth, if I go not away the Comforter
will not come ; but if I depart, I will fend

him to you, and, when he is come, he
will reprove the world of fin, of righte-

oufnefs and judgment ^ By going away
and departing, Chrift meant his death,

with what followed it : This death was
neceffary to the coming of the Spirit, to

convince and convert finners, and to com-
fort believers. The cafe flood thus : AH
men, by nature, were under the law, and
under the curfe, in a ftate of fin and mi-
fery, by reafon of fin ; the firft covenant
had in it no promife, either of repentance
or pardon, or of the Holy Spirit, to work
the one, or apply the other, being made
with a perfedl man, who needed none of
them 3 and fallen man could not receive

thefe fruits of divine love, but by virtue

of the new covenant, which was to be
confirmed by the blood of Chrift, which
blood alfo purchafed all the faving blef-

f John xvi, 7, $j

fings
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jGngs of it, fatisfied juftice, removed the

curfe, and procured eternal life for the re-

deemed, and all that was previoufly ne-

ceffary to the enjoyment of it. The
church was purchafed by the blood of

Chrift, and is made a church by the Holy
Spirit ^

'y who, according to the order and

method of falvation, is engaged to renew

and fit for heaven all, and only thofe^

whom Chrill, by his blood, redeemed from
mifery, and entitled to glory. Accordingly

we read, that Chrift redeemed them that

were under the law, by being made under

the law for them, or by enduring its curfe

and penalty, in his death, which alfo pro-

cured the adoption of children for us, and

the Holy Spirit to work a filial difpofition

in us. God fent his Son to redeem us,

and, by virtue of that redemption, his Spi-

rit, to renew us ^, We receive the pro-

mife of the Spirit through faith "
: The

miniftration of the Spirit belonged not to

the law, but to the gofpel, which is called

faith. Chrift, by his accurfed death, re-

deemed his people from the curfe, and

procured the promifed Spirit, the atten-

dant of the gofpel difpenfation '\ On this

account, the apoftle afks, " Received you

the Spirit by the works of the law, or by

^ Ads XX. a8. « Gal. i^. 6. ^ Chap. iii. 14.

f the
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the hearing of faith ^." It is by virtue of
the gofpel covenant, ratified by the blood

of Chrift, that the promife of the Spirit,

or the promifed Spirit, is received. " If

(as one ^ obferves) the blood of Chrift had
not been fhed on the crofs, the Spirit had
not been pour'd out from heaven 3 the

effufion of the one, was the caule of the

effufion of the other/' And as we obtain

the Spirit, fo we obtain faith through

Chrift, for his fake, or on the account of

his purchafe of it. Faith is obtained thro'

the righteoufnefs of God our Saviour "^ ; it

is on the behalf, or for the fake of Chrift,

that it is given to men to believe "
: This

gift was procured by the blood of Chrift,

who therefore is called the author and the

finifher of our faith °. If Chrift is the

author of our faith, he muft be the pur-

chafer of it, for he gives nothing to us but

what, by his merits, he purchafed for us.

Chrift, by his death, having procured all

fpiritual bleffings for his people, and re-

pentance, among the reft, is exalted to

give it y he is a Saviour to give repentance

and remiffion of fins p : Thefe both flow

from him as a Saviour, and therefore as a

^ Gal. iii. 2. ^ Dr. Bates's Works, p. 215,
^ 1 Per. i. I. . " Philip, i. zp. ** Heb. xii. n
See Dr. Owen upon the place. p A^s y. 3 1.

Vol. I, Cc fuf^
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fuflferer, as one that purehafed them by

his precious blood, and we are fandlified-

through the offering of the body of Jefus '^.

It is, on all hands, agreed, that without

faith and repentance men cannot be faved :

But whence do thefe flow, andhowdo they

come by them r Either men have a natural

power to repent and believe^ or elfe faith and

repentance are, as the fcriptures fpeak, the

purchafe and the gifts of Chrift 3 if they

are the purchafe and gifts of Chrift, then

Chrift, by his death, did not purchafe fal-

vation conditionally if men of themfelves^,

or by their own power, would repent

and believe. He purehafed falvation abfo-

lutely and perfectly, and all the neceflary

means of it, fo as men fhall repent and

fhall believe ; and if this is true, then

the conditional falvation, which, fome af-

fert, is a mere fallacy ; and the redemption

of all men by the death of Chrift is not

true, feeing all men do not receive from
Chrift the gifts of faith and repentance, as

they fhould do, if he had purehafed them
for all men.

Our opponents % indeed, deny that

Chrift, by his death, procured faith and

repentance, in maintenance of which opi-

nion they alledge the following reafons,

*! Heb. X. ii» ! Pr. Whitby oji the Five Points,

p. no,

(i.) They
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( I.) They urge, that Chrift wanted nei-

ther power nor will to work them in the

hearts of men ; to which I anfwer, that it

might as well have been faid, that Chrift

did not obtain eternal redemption for us,

feeing he wanted neither power nor will

to redeem us. The power and will of

Chrift, in this matter, are to be confi-

der'd as ading according to the oeco-

nomy ^, and the method of falvation

agreed upon between the divine Per-

fons. Chrift fays, that he could do no-

thing of himfelf % that is, befide, or

beyond, or contrary to the will of the Fa-

her, now it evidently was the will of the Fa-

ther, that in bringing many fons to glory,

the Captain of our falvation ftiould be made
perfed: through fufferings, and that by the

effuiion of his blood, he fhould obtain for

us eternal redemption, and therefore all

things included in it.

(2.) It is alledged, that to make Chrift

procure both the promife and the condi-

tion, by the fame ad: and paffion, is to

turn the conditional covenant into one that

is abfolute 5 I anfwer, if that turn makes
it conformable to God's covenant, it is fo

much the better. God fays, '' This is the

^ Thou haft given him power over all lieih, that he fhould

give ecernai lite co as many as thou halt givea him,

John xvii. z.

^ Chap. V. 30.

C c 2 cove-



388 OfTurticular Redemption.

covenant that I will make> I will put my
laws into their mind, and write them in

their hearts, and I will be to them a God,
and they fhall be to me a people : All fhall

know me, from the leaft to the greateft ;

for I will be merciful to their unrighteouf-

nefs, and their fins and iniquities will I re-

member no more "." Let our opponents
tell us, where we fhall, in this account,

find the condition of the covenant, on
man's part. Suppofing fome things are re-

quired, in order to the enjoyment of other

things, where is the abfurdity for Chrifl

to render the promifed blefling certain,

and to fecure what is called the condition

of enjoying it ? " Without holinefs no
man fliall fee the Lord "^ ;" and bleffed are

the pure in heart for they fhall fee God ''/'

Did Chrifl then change the nature of the

covenant, by giving himfelf to redeem his

people from all iniquity, and to purify

them unto himfelf ?

(3.) It is faid, that Chrift's facrifice was
not intended to procure any other benefit,

but the removal of guilt. I wonder then

how Paul could fay, that by means of
Chrift's death, they who are called receive

the promife of eternal inheritance ^ ; is that

no more than the removal of guilt ? How
did Chrift's blood purchafe the church ?

" Heb. viii. 10, la. ^ Chap. xii. 14. ^ Matt.

V, 8, y Heb. ix. 15.

did
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did it only pay their old debt, and turn

them loofe to get to heaven, as well as

they could of themfelves ?

(4.) It is faid, that Chrift's purchafe of

faith and repentance is repugnant to the

nature of thefe graces. It might as well

have been faid, that Chrift's purchafe of

forgivenefs is repugnant to the nature of

forgivenefs. If Chrift has purchafed the

forementioned graces, then God is obliged

to confer them, fays the objector ; and

where is the harm of that ? Has not God
obliged himfelf to give Chrift a feed, and

that he fliall fee the travel of his foul, and

fhall be fatisfied that he will divide him a

portion with the great, and that he fhall

^divide the fpoil with the ftrong ^ ?

How weak are thefe objections againft

our pofition? That Chrift purchafed grace,

as well as eternal life, by his death.

Wherein is it contrary to the nature of

faith or repentance, that Chrift fhould

purchafe them, feeing faith is not of a

man's felf% and repentance is the gift of

Chrift ^ ? Why may he not purchafe

them, as well as give them ? Is there any

thing in them too great or too fmall for

Chrift to purchafe ? But fo dark and fenfe-

lefs an objection, as the laft above men-

^ Ifai. liii. II, 12. ^ Ephef. ii. 8. ^ Afts

V. 51.

G c 3
tioned.
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tioned, deferves no further notice, nor 111-

deed that regard which has been had to it.

The objecfLions of our opponents being

thus fairly anfwer'd, ourpropofition Hands
iirm and true, that Chrift purchafed all

the neceflary means of faivation, for all

thofe for whom he died , from whence
this conclufion may be drawn, that Chrift

did not die for all men, feeing he did not

purchafe the neceiTary means of falvation

for all men.

9. The attainment of the end and deiign

pf Chrift's redemption, is highly pleafing,

both to Chrift and to his Father.

The prophet Ifaiahreprefents God fay-

ing, '' Behold my eled:, in whom my foul

delights '
;" and, by a voice from heaven,

when Chrift was entered upon his work,

he faid, " This is my beloved Son, in

whom I am well pieafed "^ ; '' and when
Chrift adually oifer'd up himfelf a facri-

fice to God, it is faid to be of a fweet

fmelling favour ^ God was fo well pieafed

with Chrift's performance, that he raifed

him from the dead ^, received his human
nature into heaven ^, crowned it with glo-

ry and honour ^, and placed him at his

own right hand \ and gave him a name

^ Ifai. xlii. I. ^ Matr. iii. 17. ^ Eph. v. 2.

f Heb. xiii. 2c, ^ I Tiin. lil 16, ^ Heb. ii. 9.

Chap. x?i, 2c

tb^-t
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that is above every name ^^ appointed him
a kingdom \ and made him Lord and

Judge of all "*
3 fent the Spirit to glorify

him in the v/orld % required all the an-

gels of God to w^orihip him % and all

men to honour the. Son, even as himfelf p.

All which things fhew howfatisfacftory and
pleafing Chrift's work of redemption was
to God the Father. But this fatisfadion

could not arife from Chrift's fufferings ab-

folutely confider'd ; for he, who does not

willingly grieve the children of men "^j

could not take pleafure in the fufferings of
his own Son, purely on the account of the
fufferings themfelves, but it was with a

view to the end, and the fruit of them,
that they were fo pleafing to him. And
this naturally leads us to enquire what was
the end and defign of Chrifl's giving him-
felf, in which God took fuch fatisfadtion

:

What could it be lefs than doing the Fa-
ther's will, and finifhing his work, his re-

deeming and faving all given him by the

Father, and lofing none of them ; in a
word, his glorifying the Father, and his

bringing the many fons to glory ' ? Chrift

alfo is reprefented as fet up from everlaft-

ing, having his delights with the fons

^ Philip, ii. 9. ^ Luke xxli. 19, " Ads ii. 56.
« Chap. X. 41. ® John xvi. 14. P Ciap, v» s?o
^ Lanj. iii, 33, ^ John vi. 39,

C c 4 of
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of men ^ ; we perceive the love of God,
in that he laid dov^n his life for us ' ; he
delighted to do this v^ill of God ", and re-

joiced in the profpedt of having a body
prepared for him, in which he fhould fuf-

fer, and fatisfy for the fins of men, and
by dying redeem them from eternal death

:

This was the travel of his foul, which he
was to fee, and withwhichhe was fatisfied"^;

This was the joy fet before him, for which
he endured the crofs ""

: The glory he
fhould bring to God, and the happinefs

which he fhould procure andfecure to men.

Now if Chrift redeemed men fo im-

perfedly, and fo uncertainly, as that

though he died for all men, yet all men
might have died eternally notwithftand-

ing, and the moft of them adtually do fo,

what becomes of the Father's glory and

man's happinefs, of God's love to finners,

and Chrift's ftrong affedion to them ? How
could the Father be pleafed in fuch a loofe

and uncertain purchafe, and in fo fmall a

part of mankind, when he gave his Son to

redeem all men ? Could it be pleafing to

him, that when he defigned the redemp-

tion of all men, fuch a multitude fhould

be loft, and the falvation of thofe who
obtain it Ihould be left fo precarious, de-

^ Prov. viii. 31. * i John iii. 16. " Pfal, xl. 8*

Z IfaLliii. II, ! Heb. xii. 2,

pending
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pending more on the will of man, than

upon the love and care of the Father, or

the redemption of the Son ? With what

pleafure could the all-wife God look upon

fuch a kind of redemption as this ? Or
what fatisfadlion could Chrift take in feeing

the end and defign of his death fo greatly

difappointed, if he really intended to fave

all men by his death, and only a remnant

are faved ? Or how could he be fatisfied ?

not certainly to intend the falvation of any

of thofe, whom he and his Father fo dear-

ly loved, and for whom he fuffer'd fuch a

bitter death. Could Chrift be fo profufe

of his blood, and was his conflid with

God's wrath and vengeance fuch a light

matter, as that he could, with fatisfadion,

throw away the one, and endure the other,

without fecuring the falvation of fo much
as one foul, inftead of redeeming all

men ?

Upon the whole ; feeing both Father

and Son are fo well pleafed in Chrift's work
of redemption, and the fruit and end of

it, we may conclude that Chrift did not

die to redeem all men conditionally and

uncertainly, but that he died for a pecu-

liar number, who ftiall certainly be pre-

fented to God, with exceeding glory and

joy ^y both on the part of God and

y Jude, ver, 14.

Chrift,
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Chrift, and the redeemed peculiar peor

pie.

lo. The redeemed are reprefented, in

fcripture, under diftind: difcriminating

charadlers, or as a feled; peculiar people.

Thus they are fpoke of in my text, and
a multitude of other places j where they

are called Chrift's people % his body % his

iheep *", the church '^^^ the children of
God ^ Ciirift, when he faid that he laid

down his life for his fheep, included in

that expreflion the eled: Gentiles, thofe

other fheep % which he fays he muft bring,

implying, that all the chofen fhall, by
him, be brought to God ; and he told

fome of the Jews, that they did not be-

lieve, becaufe they were not of his fheep *,

implying, that all his fheep, for whom he

laid down his life, are brought to believe

in him. How could Chrift be faid to be

the Redeemer of his people, of his body,

of the church, in diflinftion from others,

if he is the Redeemer of the whole world,

of all men ? The church cannot mean the

world, his people cannot mean all peo-

ple; thofe redeemed from among men^, can-

not mean all men, thofefrom among whom
they were redeemed 3 nor can thofe re-

* Matt. i. II. ^ Eph. v. zl, ^ John x. i6.

*^ Eph, V. 25, "^ John xi, 51, f Chap, x. l6,

I Ver, a 6. ? Rev. xiv. 4.

deemed
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deemed out of every people and nation \
fignify all people, and all nations, or all

men.
Upon this head, our opponents obferve,

that though Chrift is faid to die for his

fheep, his people, and the like, yet it is not
faid " that he died for them only," and
none befides ; but it is faid that he died

for the world, the whole world, or all

men. To which I reply, that though the

reftridtive term, " only," is not exprefled,

yet it is neceffarily implied, and under-
Ilood, in the fcriptures, where Chrift is

faid to die for his people, his fheep, and
for his people ; for if all men were intend-

ed by thefe expreffions, what need is there

of any terms of peculiarity ? If all men are

redeemed, then there is not a feled: num-
ber redeemed ; for to redeem a feledt num-
ber out of all men, and to redeem all men,
are contradictory one to the other ; fo

that the exclufive word, " only," is im-
plied in thofe fcriptures, where Chrift is

faid to die for his fheep, and his people.

It is faid, there is one God, and one Me-
diator, but the word '' only "

is not add-
ed ; fhall we then fay, that there are more
gods than one, and more mediators than
one, between God and man ? When a le-

gacy is bequeathed to one man, is it given

^ Rev. T. >,

to
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to others, becaufe the word '' only " is

not added? Ifwhenitis fliid, that Chrift

loved his church, and gave hhnfelf for it^,

all men are included, becaufe the v/ord
" only" is not added, then when men are

commanded to love their wives, a^ Chrift

loved the church, they are allowed to extend
their conjugal affedion to all women, befides

theii- wives, becaufe it is not faid, " Love
your wives only^*' this may fuffice to re-

move the objection, and eftablifh the pro-
pofition, that the redeemed are reprefented

under difcriminating reftridlive terms s and
from hence the dedud:ion is plain, that the

redeemed are a peculiar people, and not

all men.

1 1. The neceffary means of falvatlon are

afforded to all thofe for whom Chrift died,

to render their falvation pofTible.

To deny this propofition, is to affirm

that Chrift died to render that poffible,

which, in the nature of the thing, is im-
poflible. It is eternal life to know the

only true God, and Jefus Chrift ^
: On the

other hand, not to know them is eternal

death. If Chrift, by his death, rendered

the falvation of all men poffible, on the

conditions of faith and repentance, it is

but reafonable to fuppofe that they all fhall

enjoy the neceffary means of that faith and

^ Ephef. V, 25. '^ John Kvii. i,

repen-
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repentance, otherwife Chrlft purchafed a
poffibility of falvation, on an impoffible

condition, or without the neceflary condi-

tions of that poffibility, or the neceffary

means of attaining thofe neceffary con-
ditions.

The difpute, at prefent, is not whether
any man can be Taved by Chrift, without
faith in him, but whether any man can
believQ in Chrift, who never knows Chrift,

nor has heard of him ;
" How ihall they

believe in him of whom they have not
heard K" The apoftle's argument lies

thus : They who do not hear the word,
cannot believe ; they cannot hear the
word, to whom it is not preached ; they
cannot preach it whomGod doth not fend,

therefore they cannot be faved, to whom
God does not fenJ the preaching of the
word. Thus the apoicle proved the ne-
ceffity of the means of grace^ in order to

faith, and of faith in order to falvation.

If then Chrift died equally for all men,
why is he not equally revealed to all men?
If the greatnefs of mens fins did not hin-
der him from giving himfelf a ranfom
for all men, why {hould it prevent his re-

vealing himfelf to all men ? If infinite

love moved Chrift to die for all men, why
did not the fame love engage him to make

J Rom. X. 14^ 15,

him-;
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himfelf known to all men ? efpecially fee-

ing without this knowledge they could have

no faith in him, or falvation by him. Is

it credible that Chrift fhould fhed his pre-

cious blood to redeem all men, and yet

never difcover this gracious defign to them,

to win their hearts, and engage them to

believe in him, and adhere to him, to the

faving of their fouls ? Did Chrift die to

render the falvation of all men poffible,

and then deftroy that poffibility, by with-

holding fromthoufands the neceflary means

of that faith, without which they could

not be faved ? Would this be a£ting like

the only wife God our Saviour ?

But it may be faid, that the reafon of

God's with -holding the means of grace

from fome, may be their obflinacy and un-

worthinefs ; the abufe of the light they

had, and a forefight that they would abufe

clearer light, if they had it. To this I an-

fwer, all men are naturally obftinate and

unworthy; and if God deals with men ac-

cording to their obftinacy and unworthi-

nefs, not only fome men, but even all men
fliould be excluded from the means of

grace. If it is faid, there are degrees of

unworthinefs, and fome are better difpofed

than others, to improve the means, which

may be a reafon why they are granted to

fome, and with-held from others : To
this it may be replied, that Chrift has told
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us, that Tyre and Sydon, and the land of

Sodom "", would have made a better ufe of

his preaching than the towns of Galilee

had done, yet the former never enjoyed

this light, but the latter did ; which
plainly fhews, that the means of grace are

not always granted to thofe whom God
forefaw would make a good ufe of them,

nor are with-held from fuch as it was fore-

feen would make a bad ufe of them. It is

beft therefore to reft in that reafon of this

procedure affigned by Chrift, God's fove-

reign will and pleafure ,
" Thou haft hid

thefe things from the wife and prudent^

and haft revealed them to babes ; even fo.

Father, becaufe it feemed good in thy

fight "."

The general and univerfal terms ufed,

concerning the preaching the gofpel to every-

creature, and to all the world °, and to the

ends of the earth p, are not to be under-
ftood in the utmoft extent ; for fo it is evi-

dent they never were, nor can be fulfilled ;

feeing multitudes are dead, who never

heard any thing of Chrift or the gofpel '^y

or fo much as any part of God's, revealed

will ;
'^ As for his judgments, they have

not known them '' :" For how long a time

"* Matt. xi. II, 22, z^, " Ver. 25, 26. ° Mark
xvi. 15. P Rom. X. 18, ^ Coloff. i. 45.

5 Pfal. cxlvii. 20.

I did
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did God fufFer the nations to walk in their

own ways, and wink'd at the times of their

ignorance ? nay, in the days of gofpel

light, fome places were exprefsly excluded

from the preaching of the word : Paul

and his companions were forbid, by the

Holy Ghoft, to preach the word in Afia ^

;

and when they attempted to go into Bi-

thynia, the Spirit fuffer'd them not : So

that the commiffion to teach all nations,

and preach the word to every creature,

muft be explained in a general fenfe, and

not according to the utmoft extent of the

words, including ftridtly every individual

perfon. Not only the Jews, but the other

nations were to have the light fliine upon
them, where-ever God pleafed to fend his

meffengers : But how many are there, at

this day, who know nothing of Chrift, and

the way of falvation by him ? and is it

credible that God fhould give his Son to be

a ranfom for all, and not give him to be a

light to all men ? Did Chrift die to put

all men into a falvable condition, as it is

called, and then, as if he repented, leave

the greateft part deftitute of the ne-

ceffary means of faith and falvation ?

Our opponents are in the utmoft diftrefs

upon this head, and know not how to re-

concile an univerfal ranfom, with a re-

^ Afls xvi. 6, 7.

o ftrain'd
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ftrain'd and partial revelation of Chrift to

men \ How is it confident with the di-

vine wifdom for Chrift to die to render the

falvation of all men poffible, and yet leave

many of them deftitute of thofe means,

without which it is not poffible, according

to the fcriptures, that they fhould be fa-

ved ? " Where there is no vifion, the peo-

ple perifli " ;" " they are loft to whom the

gofpel is hid "^ 5" " fuch as have not the

Son have not life '^ ; " " without faith

it is impoffible to pleafe God ^ j" " he
that believeth not fhall not fee life, but
the wrath of God abides upon him "^

;"

and how fhall men believe in him, of
whom they have not heard ^ ? " So then

without faith there is no falvation ; with-

out hearing of Chrift there can be no faith

in him, or falvation by him ; and by with-

holding the revelation of Chrift from vaft

numbers, God renders their falvation im-
poffible, which it is faid Chrift, by his

death, had render'd poffible : And thus the

purchafe of the Son is made void, by the

providence of the Father, according to the

Icrheme of our opponents. But God for-

bid it fliould be fo, in reality ! For what
kind of wifdom or prudence could there

* Vide Limb. Theol. Lib. IV. cap. 4. p. 5 it.
" Prov;

xxix. iS. ^ i Cor. IV. 3. ^ I John V. 12<,

y Heb. xi. 6, * John iii. 36, ^ Rom. x. 14.

Vol, Io D d be^
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be, either in the Father, or the Son, for

Chriil: to fhed his precious blood, to re-

deem myriads, to whom, after all, they

did not think fit to give any notice of it,

or any means of enjoying the redemption
obtained for them ? Or how is it confiftent

with the juflice or goodnefs of God, for

him to with-hold the knowledge of the

way of falvation from multitudes, for

whom Chrift purchafed a poffibility of fal-

vation ? Had not men better quit their

notion of univerfal redemption, than be

fo injurious to the wifdom, juftice, and
goodnefs of God, as, according to their

doftrine, they muft unavoidably be ? The
difficulty is not removed by faying, that

thofe who never enjoy the revelation of

Chrift, are fhut out from it, by their neg-

ligence and difobedience, feeing Chrift is

found of them who fought him not, and

is made manifeft to them that afked not

after him ; and all the day long ftretches

out his hand to a difobedient and gainfay-

ing people^: There muft then be fome

other reafon of God's leaving fo many de-

ftitute of the revelation of Chrift ; for this,

no good reafon can be given, upon a fup^

polition that Chrift redeemed all men :

But if it is allowed that he redeemed only

a idQ& number, good reafons may be

affigned
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affigned why the gofpel is fenc to Ibaic

places, and not to others ; and why it

continues longer in one place, than in ano-

ther, becaufe Chrift has rnucli people

there "^
-, and in many places it never comes^

becaufe the eled, the redeemedj- obtain,

but the reft are blinded '^.

Upon the whole, our poiition holds

true, that the neceflary means of falvatioii

are afforded to all thofe for whom Chrift

died, to render their falvation poffible; and

hence the concluiion follows, that Chrift

did not die to render the falvation of all

men poffible, feeing all men have not the

neceffary means of falvation.

12. The intention and defign of Chrift's

redemption, is agreeable to fcripture and
reafon, and ftands clear of all abfurdities

and inconfiftencies.

To deny this propofition, would be to

caft the moft injurious refled:ions on the

Redeemer, and his work, diredtly contrary

to God the Father ; who, on the account
of Chrift's becoming obedient to the death
of the crofs, has highly exalted him,
and has given him a name above every

name.

Chrift's intention in giving himfelf,-

was, according to the fcriptures, to re-

^ Ads xviii. 10. ^ Rom. x'^ 7.

D d 2 deera
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deem men from all iniquity, and purify

to himfelf a peculiar people ; and it ap-

pears to be reafonable, that his intention

fhould be accompliflied, and that he lliould

not {hed his precious blood in vain, or be

difappointed of his end, with refpedt to

the greateft part of thofe for whom he

died. But thus it muft be, if he died to

render the falvation of all men poffible, on
condition they believe in him, and yet

leaves fo great a part of them under an

impoffibility of performing that condition,

or enjoying the falvation, by not revealing

or making himfelf know^n to them^ as

was obferved before.

The fcriptures no where fpeak of a

conditional, uncertain redemption of mert,

depending on the will of the fallen crea-

ture, as to all its falutary effeds. It is

contrary to reafon for Chrift to leave fal-

vation depending upon the will of man,
which had ruined him in his beft eftate,

and was not at all likely to fave him in

his worft. How could Chrift exped; that

the intention of his death fhould be ac-

compliflied in fuch a way ? Will the

fallen creature take more care to fecure

the good effedts of his death, than the

Sufferer and Saviour himfelf did ? How
inconfiftent and abfurd muft it be for

Chrift to exercife the greateft love to-

wards,
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wards, and inflift the greateft wrath up-

on the fame perfons, at the fame time ?

As it muft be, if he, in infinite love, died

to redeem all men ; and yet multitudes

in hell were fuffering his vengeance, at

the fame time that he loved them, and

gave himfelf for them. Does it not

found very harfn and fliocking to fay,

that the faved are no more beholden

to the Redeemer, than the damned ?

And yet this is true, if Chrift loved and

died equally for all men. How contrary,

both to fcripture and reafon, is it to

charge God with taking a double fatif-

fadion for the fame fins, one fromChrift,

and another from the damned them-

felves ? Which yet is facl, if Chrifl died

for all men, and fatisfied the juflice of

God for all men. Could Chrifl, in infi-

nite love, die for all men, without any

fixed intention and refolution, to fave any

one man ? Could Chrifl come to do the

will of God, and yet fubjedl all to the

will of men, and leave it to them whe-
ther the Father (hould have the pleafure,

and Chrifl the fatisfadlion, in redemption,

foretold and promifed ^
^ whether the Fa-

ther ihould enjoy one object of his love,

or Chrifl the travel of his foul, in one

^ Ifai. liii. 10, I r.

D d 3
fingle
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fingle inflance or not ? And yet fo it wa?^

according to their fcheme, who fay, that

Chrift died to purchafe falvation condi-

tionally for all men, but abfolutely and

certainly for no man, leaving it to men,
either to make it efFecftual, by believing,

or of no effe6l by their unbelief. Hov^
fhall men be convinced, that Chrift cru-

cified is the wifdom of God to falva-

tion, if not fo much as one foul had

its falvation certainly fecured, by Chrift's

fufrerings, and that too when, as it is faid,

he died to fave all men ?

Hovs^ contrary this notion of redemption

is to Chrifl's intention, to fcripture and

reafon, and with how many difficulties

and inconfifcencies it is attended, may, in

part, appear by what goes before, wherein

I have not, to my knowledge, ilrain'd or

mifreprefented any thing. But, on the

other hand, ifGod loved, and Chrift died

for a feled: number only, and eifedlually

fecured to them grace and glory -, this

is agreeable to fcripture and reafon, ad-

vances the glory of the divine perfedlions,

and provides moft for the comfort and

happinefs of man, as I hope to make ap-

pear, in anfwer to our opponents allega-

tions to the contrary, when I come to that

part of my work.

Upon
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Upon the whole, let the propofitions

which have been advanced, explained, and

confirm'd by fcripture, with the plain

dedudlions from them, be ferioufly and
impartially confider'd, and then let all

judge whether Chrift intended to redeem

all men, or fome only, when he gave him-
felf for us, to redeem us from all iniquity,

and to purify to himfelf a peculiar peo-

ple, zealous of good works.

407
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SERMON III.

Tit. ii. 14.

Jefus ChriH gave himjelf for

us^ that he might redeem m
from all iniquity^ and purify

to himfelf a peculiar people

^

zealous ofgood works.

).^S§is^^^% H E death of Chrift being the

fountain of our life, there is

nothing more neceflary, plea-

fant, or ufeful to the Chri-
ftian, than a right apprehen-
fion and remembrance of it

:

And therefore there is no dodlrine of the

Chriftian religion that has been more op-

pofed and depraved than this 3 fome deny-



ij.IO Of Tarticular Redemption.

ing that Chrift, ftridtly fpeaking, died for

any man, and others as confidently affirm-

ing, that he died for all men, with an in-

tention to redeem and fave all men

;

whereas my text reprefents him as dying

for a peculiar people. Several arguments,

eftablifhing this truth, have been infifted

on, in fome former difcourfes on this

text ', I now proceed to the fecond thing I

propofed.

II. I (hall anfwer the principal argu-

ments, and vindicate the chief paflages of

fcripture, produced in oppoiition to the

truth which I have been defending.

I. Our opponents endeavour to prove,

from the general and univerfal fcripture

terms, that Chrifl did not die to redeem a

feleft number only, but all men. And
here they produce many texts, wherein it

is faid, that Chrift died for the world,

the whole world, for all men, and every

man, and the like : And it muft be own'd,

thatthefe words found well on their fidej

and if they take them feparately from the

texts, and context, where they are ufed,

and juft in what fenfe they pleafe, they

may ferve to make a flourifh with, and

may be a fufficient proof of the point, to

fuch as look only to the furface, but not

to the bottom of things, who more regard

the found, than the fenfe of the words, as

I ufed
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ufed in the refpeclive places : But fuch as

underftand an argument, muft know, that

no certain conclufion can be drawn from

doubtful premifes ; nor can the general or

univerfal terms prove univerfal redemption,

till it is firft proved that thefe terms are

ufed in an univerfal fenfe, in the texts al-

ledged : We deny that they are fo ufed,

and I hope to make it appear, that a re-

ftridlion and limitation is anncTt'd to them,

in the texts, or contexts, where they are

ufed, with reference to our redemption by

Chrift.

Before we examine particular palTages,

let it be obferved, that they ought all to be

taken in fuch a fenfe, as agrees with the

exprefs end and defign of Chrift's death,

and never in a fenfe contradidory thereto.

Now the intention and defign of Chrift, in

dying for men, is plainly expreffed in the

following fcriptures ;
" That he might

fandtify and cleanfe it, (the chuixh) that

he might prefent it to himfelf a glorious

church ^ ','' " that he might purify to him-
felf a peculiar people ^

;'' " that he might

deliver us from this prefent evil world' 3"

" that we might receive the adoption of

fons ^ j'* " that we might be made the righ-

teoufnefs ofGod in him ^ s"
'' that he might

^ Eph. V. 25. ^ Titus ii. 14. <= Gal.

Chap. iv. 4, 5'. f z Cor. v. 21.

bring
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bring us to God V It could not be the

intention and defign of Chrift to extend

redemption to fuch as are never purified,

nor delivered from this evil w^orld, nor re-

ceive the adoption of fons, nor are made
the righteoufnefs of Gpd in him, nor are

ever brought to God ; for that w^ould be
either to have his intention difappointed,

or to have intentions thwarting and con-

tradiding one another : To fuppofe either

of which, would be highly injurious to

Chrift : From hence it follows, that the

largeft expreffions ufed in fcripture, with
relation to the extent of Chrift 's death, can-

not be meant of all and every man, feeing

Chrift did not intend to fanftify every

man, and bring every man to God ; for if

he had, he would certainly have done it
\

for he cannot fail in his work, nor be dif-

appointed of his end.

(i.) A great noife is made about thofe

fcriptures which fpeak of Chrift's dying

for the world, or the whole world. Ac-
cordingly a late celebrated writer s, laying

great ftrefs upon the words, '' the world,''

and '^ the whole world," tells us, that the

word " world" is ufed almoft an hundred

limes in St. John's writings, and that the

fenfe which the v^^ord bears thereiuj^ muft
be efteemed> in reafon, the proper import

^ I Pet. iij. 1 8. s Dr. Whitby on the Five Points,

p. iz8.

of
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of the word. But how if the word Is ufed

in great variety of fenfes by St. John ? How
fhall we ever the more know the proper

import of it, unlefs we find fomething in

the text, or context, to determine the

meaning of the word, in that particular

place. If the word is ufed almoft a hun-

dred times in St. John's writings, yet I can

find no more than nine places, in all his

writings, in which the word " world" is

applied to our redemption or falvation by

Chrift ; and of thefe nine, there is not one

text in which the word "world'' can be

proved to fignify every perfon that has

been, now is, or hereafter {hall be, in this

world ; which yet is abfolutely neceflary,

in order to prove, by fuch a text, that

Chrift gave himfelf to redeem all men, and

every man. If then it can be proved, from

any one verfe in St. John's writings, or

from any other text in fcripture, that the

words " world," or " whole world," muft

neceffarily, when applied to the work of

our redemption, fignify every individual

man, let our opponents enjoy their con-

clufion, that Chrift died to redeem every

man: But if this cannot be done, as I am
confident it cannot, why ftiould they, from
general and doubtful terms, draw an uni-

verfal and certain concluiion ?

I do not deny that the word " world
"

is, by St. John, ufed in its utmoft extent,

I and
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and includes in it not Only all created per^

fons, but alfo all created things ; as in that

paffage, " The world was made by him ^
:"

But then it does not there relate to Chrifl's

.work of redemption, but to his work of

creation, and fo can be no proof that

Chrift died to redeem all men. There are

a great many places in St. John's writings,

and in the other parts of the New Tefta-

ment, in which the word " world" is evi-

dently ufed, in a reftridtive, limited fenfe.

It is faid of Chrift, that " the world knew
him not ' :

" By the world here, as Chry-

foftom obferves ^, is meant the multitude

of finners, addifted to worldly things:

For the friends of God^ thofe venerable

men, knew Chrift, even before his incar-

nation : The patriarch Abraham, as Chrift

teftifies, forefaw his coming : David, in

Spirit, called him Lord: Mofes fpoke of

him, and all the prophets from Samuel.

I may add, when he came in the flefti,

fome believed in him, and his difciples be-

held his glory, and yet the world knew
him not ^ : By world here every individual

per.fon cannot be meant, feeing there were

many that did know Chrift : But why may
not thefe words, ''The world knew him
not," as certainly prove, that no one man

^ John u 10* ' Chap. i. lOi ^ In Joani i.

Horn. 7. ^ John i. 12, 14.

m
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in the world knew Chrift, as thofe words,
" Behold the Lamb of God, which takes

away the fin of the v/orld "'," fignify, that

Chrift died for all men ; efpecially confi-

fidering, that the fin of multitudes of men
is never taken away from them; the world
then, from whom fin is taken, cannot
mean all mankind ; for by taking away of
fin, is meant the taking it wholly away,
as Chryfoftom " obferves upon the place.

When it is proved, that fin is thus taken

from all men, we will allow that Chrift

died to redeem all men.
Chrift faid, *' I pray not for the world,

but for thofe whom thou haft given me
out of the world ; they are not of the
world, as I am not of the world "/' If
there is a world, which Chrift does not pray
for, and yet a number is given him out of
that world, for whom he prays, then the

word " world " cannot mean all men,
both thofe he did pray for, and thofe for

whom he did not pray, thofe who are not
of the world, and thofe that are. If then
we muft judge of the import of the word
" world," fay St. John's writings; and if in

thofe writings it is fo often ufed in a re-

ftriftive fenl'e, and never means all men,
when applied to redemption, then no cer-

"* John i. iy. " Horn, in loc, « John xvii^

tain.
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tain, no apparent argument can be drawn
from his ufe of the word, for the redemp-
tion of all men, or which proves that

Chrift gave himfelf to redeem and fave all

men.
Chrill declared, that he would give his

fleili for the life of the world p, and that he

gives life to the world ^
: Seeing then Chrift

does not give life to all men, the world,

to which he giveth life, does not mean all

men ; therefore no good argument can be

drawn from this text for univerfal re-

demption.

Chrift himfelf has told us, that " God
fo loved the world, that he gave his only

begotten Son, that whofoever believeth on

him, Ihould not perifh, but have everlaft-

ing life ; for God fent not his Son into the

world to condemn the world, but that the

world, through him, might be faved

:

He that believes not is condemned already:

He that believes on the Son, has everlaft-

ing life, and he that believes not the Son,

Ihall not fee life, but the wrath of God
abides upon him'.*' Thofe words, *' That
whofoever believeth on him fbould not

periih, but have everlailing life," explain

and limit God's love and intention, in gi-

ving his Son to fave the world, and like-

P John vi. $1, ^ Ver, 33. ^ Chap. ifl. 16,

17, 18, 36.

wife
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Wife fervCj as a key, to let us into the

meaning of the word " world," and of all

that is here fpoke of it ; that God, out

of infinite love, gave his only begotten

Son to redeem and favc all men, all the

world over, who, in time, believe on him j

but fuch as never believe on him, they are

condemned already^ they fhall not fee life,

but the wrath of God abides upon them

:

And hence it follows, that they are no

part of that world which God loved,

which he fent his Son to fave, and confc-

quently that world does not, cannot in-

clude in it every individual perfon, that

ever has been, now is, or hereafter fhall

be in the world ; for fo taken, it muft in-

clude thofe who are condemned already,

thofe who fhall not fee life, thofe who

have the v/rath of God abiding upon them.

This would be to charge God with pur-

fuing two contrary ends and defigns, at

the fame time, his condemning many,

whom yet he fent his Son not to condemn,

but to fave, and his intention of giving life

to many, concerning whom he has decla-

red, that they fhall not fee life, and his

loving many, upon whom his wrath al-

ways abides, who, by nature, were chil-

dren of wrath, and were never deliver'd

from that wrath. This would be to make

God adt as abfurdly as thefe men argue:

Not only in the verfes cited, but in thofe

Vol. I. Ee that
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that go befoi'e, Chrift took care to ex-

' plain the Father's interttion, in fending the

Son to redeem and fave men, when he
faid; " As Mofes lifted up the ferpent iti

the wildernefsj even fo muft the Son of
man be lifted op, that whofoever believes

in him fliould not perifli, but have evef-

lafting life V Here is not one word of
God's love to every man, or of his inten^

tionj that his Son fhoukl redeem and fave

every man.
All that our opponents have to plead

here^ is contained in one fingle word, and
that of a very doubtful and different figni-

fication, even the word *' world;" which^

in the jfirft chapter of John % is evidently

meant of but a part of mankind, and, for

the reafons given, is fo to be taken in the

verfes under prefent confideration. If our

opponents deny this, and affirm, that the

word " world" is, and muft be, here meant

of every man, it is incumbent on them to

prove their affertion, and confute our rea-*

fOns to the contrary ; otherwife our affer-

tion, that it means only fome men, not ail

men, is as good a proof of our doftrine of

particular redemption, as their bare affer-^

tion that the word " world" means all

men, can be that Chrift: died to re^

aecrn all men. But we will be fo gene-

' ,|(;>hft iii. 14, 15, * Chap, i. 10.

rous^
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ious, as to give up the caufe to them,
if they can fairly, not from this chapter
only, but from any other fcripture, make
it appear that the word " world," applied

to our redemption and falvation by Chrift^

does, and muft, evidently mean all man-
kind, without exception. And if they can-

not, how vain are all their flouriilies, and
how impotent is all their declamation up-
on this word ? Till this is done, they ought
not to give themfelves, or others, fo much
trouble about an ambiguous Word, which
is ufed in fo many different fenfes in fcrip-

ture.

It may be faid, if the word '^ world
'*

cannot be proved to fignify all men, in

any place relating to redemption^ yet in all

fuch places it includes the wicked and un-
godly, as well as the good, und therefore it

is equivalent to an univerfal ; for if Ghrift

died for the evil and for the good, he died

for all men, feeing the whole fpecies, or

kind, is comprehended in this fubdivifion.

To this I anfwer in general, God juftifies

the ungodly, and he juftifies the godly

;

and therefore, according to this way of
arguing, he juftifies all men, which is both
faife and abfurd to fuppofe : Btt, to b^
more particular, it is not true, that the

word '' world," in all thofe places relating

to redemption, includes the finally wicked
and ungodly. .*

E e 2 It
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It is, indeed j boldly afferted % that thc^

word " world" never fignifies the eledt

only, in oppoiition to the wicked of the

world, but Hill the wicked of the worlds

in oppofition to the faithful Ghriftians. We
do not deny that Chrift died for the un-
godly, that when we were enemies, we
were reconciled to God, by the death of

his Son ; nor can it be denied that Chrift

died for his fheep, for his church, for be-

lievers ; but ihen we are to know that the

ungodly man, and the enemy, for whom
Ghrift died, is the fame with the good
man, the reconciled, the fheep, the belie-

ver : Thefe different or contrary denomi-

nations point out not two different forts of

men, thofe who are faved, and thofe that

perilli, but tVv^o different ftates of the fame

perfons, what they are by nature, and

what they are by grace; what they were

before converfion, enemies, wicked, and

ungodly, and what they are at and after

converfion, reconciled, believers, faithful,

the church, and Chrifl's fheep.

There are feveral places, relating to our

redemption by Chrifl, where the word
" world" is to be underftood of the eled:,

or believers only : As " God fent his

Son into the world, that, through him,

" Dr. Whitby on the extent of Chrifl*s redemption, p. 1 5 3,

154.

the
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ihe world might be faved "" ;*' but only be-
lievers are faved through Chrifl; believers

therefore are that w^orld which Chrift was
fent to fave : " Chrift gives life to the
world "^ ;" but Chrift gives life only to be-
lievers, and therefore believers only are
that world, to which Chrift gives life.

" God was in Chrift, reconciling the world
to himfelf, not imputing their trefpalfes

to them ^ :" But the world, to whom God
does not impute their trefpafles, are only
believers, therefore only believers are meant
by that world, v/hich God was in Chrift
reconciling to himfelf. This laft cited

text does not barely exhibit to us the form
of dodlrine, which the minifters of recon-
ciliation were to preach, but the matter of
fad: already done 5 God had been atoned,
by the facrifice offered by his Son, for that

world, to whom he does not impute their

trefpafles, but who are made the righteouf-

nefs ofGod in him : Hence it is faid, " he
was," not " he will be," reconciling the
world to himfelf." And the apoftle firft

aflerts, that the reconciliation was made
by Chrift, and then tells us, that the mi-
niftry of this reconciliation was comqiitted
to him and his brethren.

"^ John iij. 17^ y Chap, vi. 35..
« 2 Cpr.

Ee 3 Augu-
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Auguftine, in his difpute with the Do-
natiils, explains the laft cited fcriprure, as

we have done ^
:

^' They (the Donatifts)

will not confent (fays he) that the church
can be iignified by the word ^' world," con-

trary to the words of the apoftle, " God
was in Chrift, reconciling the world to

hinifelf ;" and contrary to the words of our

Lord himfelf, who faith, " The Sou of

man came net to judge the w^orld, but

that the world might be faved by hini;"

for the world could neither be reconciled

to God, nor faved by him, unlefs by the

word *' w^orld" the church be underftood,

which only being reconciled to God, ihall

be faved by him."

The apoflle tells the Coloffians, that the

gcfpel was come into all the world, and

brought forth fruit ^
: What can here be

meant by all the world, but believers ?

For in others the gofpel does not bring

forth fruit, as it did in the Coloflians.

Other places might be produced, in which
die word '* world" is to be underftood of

^ Nolentes (Doniftx') couicntirc mundi nomine eecleii^m

polk fignilican, concia verba apoUoli qui dixie, " Dtus erac

in Chrilto niundum leconcilians fibi ;'* & contrd ipfius verba

Dcmini qui dixit, " Non vtni:: Filius horainis, uc mundum
judicct, led uc falvetur mundus per ipfum:" Neque enim

rcconciliari Deo ik falvari per ipfum mundus potelt ; r.ifi

mundi nomine intelligatur tcclcfia, qucE fbla per eum Deo
rcccnciiiara falvatur. Auguli contra Donadfla?, Tern. VII.

p, 405. £dir. Frob. J ji^r
"f

^ Co'.cli; u 6,

the
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the eleft or believers only, but I cannot

find one place in which the word " world,'*

when uled with relation to redemption,

fignifies thole that periili, and much leis

iuch only. In anfwer to the objedion, lee

it be obferv'd farther, that fuppoling the

word " world" always meant the wicked

^nd ungodly, yet it cannot be proved that

it means all the wicked, and all the un-

godly, thofe who perifh, as well as thofe

who are faved, and confequently this

mighty word " world '* affords no folid

argument for univerfal redemption. It is

very remarkable, that though God is faid

to love the world, yet it is no where faid,

in fcripture, that he loves all men ; and

though Chriil: is faid to give his flefh for

the life of the world, yet ic is no where

faid that he gave his fleih for the life of all

men, or of all mankind.

If the word '' world" will not make out

the point, our opponents think that uni-

verfal redemption is fully proved by thofe

words; " He is the propitiation for our

fins, and not for ours only, but for the fins

of the whole world '." It is not faid ne

is the propitiation for our fins, and for

the fins of every man, or of all rnaakiai

befides, that would have made the projf

clear and decifive. But, before i cjm^^

^ I John i. 2.

E e 4 to
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to the particular anfwer to this allegation,

let it be obferved in general, that thofe

words in the text, " the whole world,"

are evidently ufed in a limited reftridtivc

fenfe : As the antithefis fhews, " and not

for ours only, but for the lins of the

whole world 3" fo that there is a whole
world befides thofe meant by the apoftle,

when he fays, " He is the propitiation

for our fins,'' his own, and thofe to whom
he wrote. Our opponents therefore ftum-

ble at the threfhold, and produce a text,

which, at firft fight, {hews, that thofe

big founding words, " the whole world,"

do not, even in that place, fignify all and

every man in the world, but a part of it,

diftinguifhed from the reft, as has been al-

ready noted.

It is faid ^, that the words, " the whole

world," never, in fcripture, fignify the

eled: only, in oppofition to the wicked,

in the whole world : To which I reply,

that the words, " all the world," which

are equivalent to " the whole world," are

evidently ufed concerning the eleft. The
gofpel was come into all the world, and

brought forth fruit '
: All the world in

whom the gofpel brought forth fruit, muft

here mean the eledt, believers ^ for in others

^ See Dr. Whitby on i John iu z* ^ ColofT,

it
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it did not bring forth fruit. The apoftle

John faid, " Wc are of God, and the

whole world lieth in wickednefs ^ :
'* The

whole world here evidently fignifies the

worfe and wicked part of the world ; and
when it is faid, " He is the propitiation

for the fins of the whole world," why may
not the words denote the better part of
the world, the elecfl, the church of God ?

We have as good a right, and greater rea-

fon, to affirm it, than others have to deny
it.

[i.] The word *^ propitiation'* feems
to limit the expreffion to believers : " God
has fet forth his Son to be a propitiation,

through faith in his blood." The word
" propitiation," in fcripture, never extends

to any but believers, or refers to any others;

fo vain is the attempt, to apply it to all

mankind, and thereby prove univerfal re-

demption.

[2.] The perfons for whom Chrift is faid

to be a propitiation, are thofe for whom
he is an Advocate, or IntercelTors but he
is not an Interceflbr for all men, and there-

fore he was not a propitiation for the fins,

of all men, and confequently the apoftle

could not mean every individual man,
when he faid, that Chrift was a propitia-

tion for the fins of the whole world.

f I John V. i§.

There
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There is an infeparable connexion between

the propitiation and the interceffion :

^< We have an Advocate with the Father,

Jefus Chrift the righteous, who alfo is the

propitiation for our fins, yea, for the fins

of the whole world ;" for the fins of all

for whom he is an Advocate with the Fa-

ther i for his interceflion is founded upon
his facrifice ; he fuJfFered and fatisfied for

thofe for whom he interceeds, and there-

fore his interceflion is effeftual, or preva-

lent with God. This feems to be the fum
and fcope of the apoftle's reafoning; and it

very clearly points out whom he intends

by the whole world, for whofe fins Chrift

is faid to be a propitiation.

[3,] The fcope of the apoftle is to com-

fort weak believers, under an over-bearing

fenfe of their finful infirmities. The ar-

gument he ufes is, Chrift's pleading in

heaven the virtue of that atoning facri-

fice, which he had ofFer'd on earth, not

only for their particular fins, but for the

fins of all his people throughout the world:

And a facrifice of fuch virtue and extent,

he intimates, would bear a fufficient plea

for the remiffion of their fins. According

to our docftrine, the apoftle's reafoning is

juft, and the confolation ftrong ; But what

,
• comfort can it be to a poor dejected Chri-

ftian, opprefiTed with his guilty fears, to

tell him, that Chrift loved and died for

all
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all men alike; for Cain and Judas, as well

as for any others 5 that there was a poffi-

bility of pardon and life procured for all,

if they would believe and repent ; this

they mnft do of themfelves, and when they

have done it, they may fall from their faith

into eternal perdition ; and that this uni-

verfal propitiation has neither purchafed

grace for unbelievers, nor perfeverance for

true believers, but left it to themfelves, to

believe and repent, and mortify fin, and

fecure eternal life by their own power ? Is

this the doftrine of the gofpel ? Is this

ftrong confolation ? May not the poor di-

flrefTed foul fay, Miferable comforters are

you all ? But God has, by two immutable

things, in which it is impoffible for him

to lye, given ftrong, and much better con-

folation to the heirs of promife, who have

fled for refuge toChrift, and have laid hold

on the hope fet before them ^.

[4.] The words, " the whole world,"

are in fcripture generally, if not always,

ufed in a reftric^ive ftnk, A decree v/as

made, that the whole v/orld ihould be

taxed, which whole world was no more

than the whole Roman empire ". The
devil is faid to deceive the whole world ',

and yet it was impoffible that he fliould

deceive the eled: : Chrift faid to the church

s Hcb. vi. iS. ^ Luke ii. I, ' Rev. xii. 9.

in
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in Philadelphia, " I will keep thee from

the hour of temptation, which (hall come
upon the whole world ^." The apo-

ftle Paul faid to the believers at Rome,
" Your faith is fpoke of throughout the

whole world V' ^nd yet a great part of the

woxld were dead before they believed.

If then the whole world generally fig-

nifies but part of mankind, we demand a

reafon why it muft mean every man, in the

text under conlideration.

[5.] The apoflle John was a minifter of

the circumciiion : At firft he preached

only to the Jews ; they would allow the

Gentiles, whom they called the world, no

part with them in the great falvation ; and

it appears to have been a diftinftion rnuch

in life, at firft, between Jew and Gentile ;

the former were called God's people; the

latter the world. Hence the falling of the

Jews is faid to be the riches of the world^^

or the Gentiles ^ Accordingly St. John
might, by the world, fignify the Gentiles,

and teach us, that all believers, among all

nations, and not only among the Jews,

had the benefit and com£b.rt of Chrift*s fa-

crifice and interceffion.

[6.] It being agreed between us, that

the. apoftle's fcope and defign is to comfort

believers, dejedled with a fenfe of their

^ Rev. iii. 10. : Rom, !., 8. "" Cha^. xK 12.
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fins, the queftion is, which tends moft to

comfort them, the afferting that Chrift

procured a poflible or conditional recon-

ciliation for all men, or a certain and eter-

nal redemption for a feledl and chofen

number ? To bring this debate to a fhort

ifTue ', when our opponents have fpent their

whole ftrength in afferting, and, as they

think, proving, that Chrift was the pro-

pitiation for the fins of all mankind, with-

out exception, yet, at laft, they are forced

to own, that none but final believers fhall

obtain eternal life ; and we conftantly af-

firm, with the fcripture, that all who be-

lieve in Chrift fhall be faved : Wherein,
then, is their dod:rine more comfortable

than ours, or indeed fo much ? The com-
fort belongs only to believers, and to all

fuch, whether Chrift died to redeem all

men, or fome only : But thofe who hold

the latter fay, not only that fuch may,
but that they fhall believe. All that the

Father has given Chrift, fhall come, and
fuch as come, fhall not be rejedled, or fall

from their faith and happinefs " ; for

Chrift's fheep hear his voice, and follow

him, and he gives them eternal life, and
they fhall never perifh ^ On thefe ac-

counts, and on others, that might have
been added, we maintain, that there was

" John vi. 57. ° John x, z3,

no



4.30 0/ Tarticular Redemption.

no need to affert, that Chrift is the propi-

tiation for the finS of every man^ condi-

tionally, in order to believers comfort,

feeing without that affercion their comfort

is more effectually and fufficiently provi-

ded for : Andj from all tht forementioned

reafons put together, we conclude, that

God's chofen throughout the world, are

the perfons forwhofe fins Chrift was a pro-

pitiation. Upon the whole, the fcripture,

when it fpeaks of the world of the re-

deemed, reprefents them by univerfal termsj

but yet fo as to mean the eleCt only.

Which Profper ^ elegantly expreifes : "In
the eledt and foreknown, and from all ge-^

nerality fever'd, a certain, fpecial univer-

fality is fuppofed ; fo as the whole world

is freed out of the whole world, and all

men feem to be redeemed from amdng
all men." " Now alfo Chrift was fubjec^

to the Father, yet not for all, but for be-

lievers in him only, for whom he offer'd

himfelf to the Father, as tha imnlaculace

Lamb, that he might prefent us to his Fa-

ther, freed from all fin j" as Cyril of

Alexandria "^ expreffes it. This was the

leniG

P In eleOis & praefcitis, & ab omni generalitacedifcrctis^

Ipecialis qusedam cenferur univerficas, uc de toto snuncio to-

tus mundus liberatus Sc de omnibus hominibus omnes ho-

mines videantur redempti. Profp. de Vocac. Gene. Lib. i.

cap, 3. vel in alia edicione, cap. 9.

^ Subjedus nunc quoq; Chrillus Pacri eft, non tamen pro

omnibus, fed pro folis credentibus in eum, pro qui bus G-iprim

taiiqLu'^m
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fenfe of leading men in the church of God,
after this point had been more attentively

looked into and examined. Concerning

which, fome of the Ancients had exprefled

themfelves with lefs care, before it came
to be the fubjedl of more clofe debate.

(2.) Our opponents infift much on feve-

ral other general or univerfal terms ufed in

fcripture, which, as they think, prove

uni\Aerfal redemption, or that Chrift gave

himfelf to redeem all, and every indivi-

dual man. Here they urge the words
" all," '' all men," " every man," with

as much vehemence, and to as little pur-^

pofe, as they had pleaded the words
" world," and " whole world," in favour

of their opinion. That they may not

think themfelves negied:ed, I (hall cite the

principal texts produced, with fome fhort

remarks upon them.

Before I enter upon the particular in-

ftances, let it be obferved, that the word
" all," in many places, fome ' fay near

five hundred, is ufed with limitation, afid

does not fignify every individual perfon,

or thing. Thus it is faid, that Chrift

healed all that were fick ^, not all men who

tanquam immaculatum Agnum Patri obrulic ut ab omni pec-

cato liberatos Patri offerrec. Cyr. Alex. Tojno fccundo.

Lib. 10. Thefauri, cap. 8.
'' Dr. Owen of Redemption, p, 228, ^ Macs,

viii. 16.

lived
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lived and died before he came in the flefh^

or who lived at that time, but all that

came or v^ere brought to him. So Paul

faid, that he pleafed all men, in all things ' 5

whereas he knew but a part of the world,

and pleafed but fome of thofe he did knoWj
and ofthem but few, if any, in all things.

He alfo faid, " All things are lawful to

me " •" What a horrid afTertion would this

be, ftrialy taken ? God promifed to pour

out his Spirit on all flefh "^^ not on every

individual perfon, but upon fome of all

forts, ages, and degrees. Prayers are to

be made for all men, but not for the dead

and damned "", or thofe that have finned

to death ^. So, with relation to the re-

furreclion, it is faid, " In Chrift all fhall

be made alive ^ j" but not ftridtly every

man, for a great number fhall not die^

and therefore cannot rife again ^ It fhews

a ftrong biafs to an opinion for our adver-

faries to bring this text to prove univerfal

redemption, which, when they have tor-

tured it all they can, will never fo much
as prove an univerfal refurreftion. The
fame may be faid as to other texts they

produce; however, let their allegations

from fcripture have a fair hearing.

* X Cor. X. 3 3.
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[i.] Our Lord JefusChrift laid ; «I, ifl

am lifted up from the earth, will draw all

men to me V Now, fay fome, he who,

by his death, draws all men to him, un-

doubtedly died for all men. But this text

is ill chofe as a witnefs ibr univerfal re-

demption, feeing Chrift could not mean
all men, and every man, by the all that

he would draw to him ; for he told the

unbelieving Jews that they would not come
tohim ^5 and at the very time when Chrift

fpoke thefe words, there were multitudes

in the prifon of hell, who could never be

drawn to him in any fenfe. A noted wri-

ter ^, on the other fide, interprets the cited

text of Chrift's engaging many, through-

out all the parts of the world, to believe

in him : But how is that a proof of uni-

verfal redemption ? Chryfoftome "^ by
«« all," underftands the Gentiles, and by
Chrift's drawing, underflands his bringing

men to believe. Now if it can be proved

that Chrift brings all men to believe on
him, we (hall readily allow, that he died,

or was lifted up, to redeem all men.

[2.] It is faid, by the apoftle Paul, that

" God has concluded them all in unbelief,

that he might have mercy on alH:'' By

^ John xii. 32. * Chap, v. 40. ^ See Dr«,

Whicby on John X-i. 3'- * Vide Chryfait. m loc,

^ Rom, xi. 32.

Vol. I. Ff "all,"
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" all," Jews and Gentiles are here meant

;

not as to a ftridl univerfality, for fo taken,

God has not mercy, faving mercy on all,

but upon fome of them only. There is

feverity exercifed towards the unbelieving

Jews ^ 5 and the apoftle's higheft aim was
to fave fome of them *", which makes it

very plain, that not all the Jews, much
lefs all men, ftriftly taken, are meant by
the " all," which the fcripture fays God
would have mercy upon.

[3.] Our opponents urge that fcripture,

" As by the offence of one, judgment came
upon all men to condemnation -, fo by the

righteoufnefs of one, the free gift came
upon all men to juftification of life \'* It

is obferved^, that the apoftle is comparing

the condemnation, which was procured by

the fin of Adam, with the free gift of ju-

ftification, procured by the fecond Adam,

as to the extent of perfons concerned in

both." Be it fo ; Adam brought con-

demnation and death upon all his feed, fo

Chrifl: brought juftification and eternal life

upon all his feed : All men, in the ordina-

ry courfe of generation, are the feed of the

firft Adam ; but all men, fo taken, are

not the feed of the fecond Adam ; for the

redeemed are a peculiar people, felecfted

g e Rem. xi. i^- '' ^^^' H' ' ?^^^ ^' *^'

k Dr. Whitby on the Five Points, p. Ii7«

o^

"'

out
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out of every kindred, and tqngue, and peo-

ple, and nation ^ : And yet they may be

faid to be all men, in a federal fenfe, or all

men given him by the Father, or all who,
in time, believe on him. Thus the apoftle

himfelf ftates the comparifon, in thefe

words ; " As in Adam all die, fo in Chrift

fliall all be made alive : But everv man in

his own order ; Chrift the firft fruits, af-

terwards they that are Chrift's at his co-

ming '"/' It appears, from hence, that

death, by the firft Adam, and life by the

fecond Adam, follow union with either of

them ; all in the firft. Adam finned, and

die in and with him ; all in Chrift, the fe-

cond Adam, who are faid to be his, in

diftindiion from others who are not his,

fliall be made alive, ftiall rife, and live

with him for ever. There is, then, an
" all," which is reftrain'd to them that are

Chrift's ; but fuch a diftindtion, or limi-

tation, had been not only impertinent,

but falfe, if all men were in him, or if ju-

ilification of life was procured for, and
offered to all men by Chrift, as our adver-

faries explain it ". In a few words, we
readily allow, that Chrift died to redeem:

all thofe men upon whom the free gifc

comes to juftification of life, in the fame

^ Rev. V. 9. ^
I Cor. XV' 2:, 25. " See

Dr. Whitby ubi fup,

F f 2 fenfe,
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fenfe, as by Adam's offence judgmeni: came
upon all men to condemnation; that is,

if all men are actually juftiiied by Chrift,

and have the fentence of eternal life to pafs

upon them, then we mull: allow that

Chrifl died to redeem and fave all men

;

and till that be proved, the fcripture in

debate between us will be of little fervice

to the caufe of univerfal redemption. To
fay that the fame " all

*' that died, and
were condemned, in and with the lirft

Adam, are juftiiied, and live in and with

the fecond Adam, is to beg the queftion,

and to leave the devils no company in

hell.

[4.] Another text pleaded in favour of

univerfal redemption, is this ;
'' If one

died for all, then were all dead ; and that

he died for all, that they which live, fhould

not henceforth live to themfelves, but to

him that died for them, and rofe again ^^

Our opponents ^ argue, from this text,

that thofe words, " All were dead," muft

certainly be taken in their greateft latitude,

wherefore the words preceding, " Chrift

died for all," from which they are an in-

ference, ought alfo to be taken in the fame

extent. Nov/, to clear the fenfe of the

text, let us confider,

«> 2 Cor. V. 14, 15, ^ See Dr. Whitby on the Five

Points, p. 1 1 9.

2 I.) The



OfTarticular Redemption. 437
I.) The apoftle's fcope and defign is to

ihew how we are conftrained and obliged

to live to Chrift, and not to our felves, and
therefore every paffage is to be inter-

preted fo as may beft agree with his de-

fign. Now if we underftand thefe words,
**' All were dead," of a being dead in fin,

w^hat argument do they afford for our li-

ving to Chrift ? All were dead in fin, there-

fore we are bound to live to Chrift ; where
is the force of the reafoning ? But if we
interpret the words not of a being dead in

fin, but of our being dead to fin, as it is

elfewhere "^ explained, then the reafoning

is ftrong, but the argument for univerfal

redemption is loft j for all men are not
dead to fin; and if thofe who are, or fliall

be fo dead, are the all for whom Chrift
died, then by that " all," all mankind
cannot be intended. Even fome " of the
other fide themfelves, by the all that were
dead, underftand not all who were dead in
fin, but all who are dead to fin, by virtue
of Chrift 's death : " All ought to die,"

namely, to fin. The fenfe is the fame
with that in the beginning of the fixth

^ Our old man is crucified with him, that the body of da
mighc be deftroy'd, that henceforth we Ihould not ferve (in,

Rom. vi, 6. who his own felf bore our fins in his owa
body upon the tree, that we be^ng dead to Iin, fhould live
unto lighteoufnefs, i Pet. ii. 24.

^ Grotius & Vorftius. Vide Poli Synop. Crit, in loc.

F f
3 chapter
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chapter of the epiftle to the Romans, tho*

more briefly exprefled. According to the

the apoftle underftands all Chriftians,

in whom the efficacy of the death of Chrift

exerts it fclf 5 fo far as they, by the exam-
ple of Chrift, are dead to fin and the flefli,

fays another, upon thofe words, " Then
all were dead."

2.) The extent of the all who were
dead, is to be taken from the all Chrift

died for. The apoftle affirms fo many to

be dead as Chrift died for, not that Chrift

died for fo many as were dead. If one

died for all, for all whom he loved, and

for whom he rofe again, then all thofe

perfons were dead, they died with Chrift ;

the old man was crucified with him ; they,

Ijy Chrift's crofs, became dead to fin, that

they might no longer live therein : But is

this theeffedl of the death of Chrift upon
ail men, or upon fome only ? Let this de-

termine who the all men are, for whom
Chrift died.

It may be objected, that there feems to

be a manifeft diftindlion between the all

whom Chrift died for, and who were dead,

and thofe who, by virtue of Chrift^s death,

live ; whereas if being dead to fin was the

thing intended, then if it is not the fame
thing, yet it would belong to all the fame
perfons, and at the fame time, to be dead,

and to live 3 for the death of fin^ and the

life
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Hfe of grace, are of the fame date, or

commence at the fame time, and extend
to all the fame perfons : The words in the

text lie thus ; " And that he died for all,

that henceforth they that live,'* implying,

that all thofe do not live for whom Chriit

died, but that fuch of them as do live, are

bound to live to Chrift, and not to them-
felves. I muft fay, that the obje6lion is

fet in a ftrong light, and, at firft fight, (

carries in it fomething very plaufible and
engaging -, but yet I hope to make it ap-

pear not to be the fenfe of the text. The
apoftle here, as he often does elfewhere ^,

and as we commonly do, ufes an eliptical

fort of fpeech, as appears from that paf-

fage, " And that he died for all/' To
make which clear and full, we muft add
thofe words, " We thus judge, that he
died for all, that henceforth they that

live fhould not live to themfelves ;" where
is underftood that the " all " who were
dead to fin, by the crofs of Chrift, at the

fame time, received a principle of fpiri-

tual life, which was to be improved in li-

ving to Chrift ; fo that by all that were
dead, and thofe that live, the apoftle means

^ what the law could not do in that ic was weak thro*

ourfiefh, God fending his own Son in the likenefs o{ finful

flefti (he did) that the righceoufnefs, &c. Rom. viii. 3.

So Chap. V. 18. As by the orfenceof one (wefupply, judg-

ment came) upon all men to condemnation,

F f 4 the
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the fame perfons, though he does not take

up time to fay, we thus judge, that all

died to fin in Chrift, and all, at the fame
time, live in him by faith, and, from that

very moment, are bound to live to Chrift

in newnefs of life. It was taken for grant-

ed, by the apollle, that men could not be

dead to fin, but, at the fame time, they

muft live in Chrift; " for without him
we can do nothing '

^ and therefore, with-

out explaining all this, he defcribes the

fame perfons, who were, in one fenfe, dead,

to be, in another fenfe, alive, and bound
to ufe that life, in obeying and glorifying

Chrift : The word " henceforth" favours

this fenfe y
" Then were all dead, that

henceforth they who live, Ihould not live

to themfelves, but to Chrift." What kind

of reafoning would it be to fay, that Chrift

died for all that were dead in fins, that

henceforth among all that were dead in

fins, thofe who live, fliould not live to

themfelves : But to fay all were dead to

fin, by the death of Chrift, that hence-

forth, or from that very time, they ihould

not live to themfelves, but to Chrift, who
died for them, and rofe again, is good and
ftrong reafoning, and of a gofpel ftrain.

I think, the argument runs clear and
ftrong, if we apprehend the apoftle thus

* John XV. 5.

fpea|c-



Of particular Redemption. 44. j

fpeaking : " In perfuading men to fly

from the wrath to come, and receive

Chrift, we feel th^conflraining influences

of his love, in dying for his people^ and

engaging them i\\ to die to fin, and live

to himfelf" If this is the genuine fenfe

of the text, as I take it to be, the force of

the objedtion is taken off at once ; and, I

hope, more need not be faid in anfwer to

it.

3.) The all for whom Chrifl: is faid to

die ", are thofe very perfons for whofp

jufl:ification he rofe again. I aflc then,

did Chrifl rife again for the jufl:ification

of all men ? If not, then all mankind are

not meant by the all for whom Chrift

died.

4.) The all for whom Chrift died, are

new creatures "^^ their fins are not im-
puted to them, and rhey are aftually re-

conciled to God ''j and they are made the

righteoufnefs of God in Chrift ^ : But this

is not the cafe of all men in the world, but

of all the eled:, all believers 5 and hence

it follows, that the all for whom Chrift

died, are not all men, that ever were, are,

or fhall be, and confequently that from
this text it cannot be proved that Chrift

died for all mankind.

" Rom. iv. 25. ^ Ver. 17, ^ Ver. 19,

[5.] Ano-
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[5.] Another text alledged in favour of

univerfal redemption, is this which fol-

lows ;
" Who will have all men to be

faved, and come to the knowledge of the

truth ; who gave himfelf a ranfom for all,

to be teftified in due time ^." Our oppo-
nents think the cited words to be a clear

declaration of the intention both of the

Father and the Son, relating to man's re-

demption y of the Father it is faid, that he

would have all men to be faved -, and con^

cerning the Son, that he gave himfelf a

ranfom for all ; and hence they conclude,

that Chrift died for all and every man.
In vindication of this fcripture, and in an-

fwer to the argument drawn from it, let

it be obferved,

I. That the whole force of the argument

depends upon the fenfe of the word *^ all,'*

which, in the very context, is ufed in a li-

mited and retrained fenfe, and can never

be proved to be ufed in its largeft fenfe, in

the text under confideration. A little be-

fore it is faid, that fupplications and prayers

are to be made for all men, for kings, and

for all in authority ' ; now are we here,

by " all men," to underftand every man ?

Are Chriftians to pray for the dead, as

well as the living -, for the damned in hell,

or the glorified in heaven ; for thofe un-

- I Tim. ii. 43 6, ^ Ver, i.

born
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born and unknown. In the fame place it

is faid, that thanks are to be made to God
for all men ; what, for Judas, Cain, and
Anti-chrift, and all who are fuffering the

vengeance of eternal fire ? If all men to be
pray'd for, and for whom thanks are to be
given, mean only fome men of all ranks

and nations, efpecially thofe who have it

in their power to do more good or harm
than others, as publick magiftrates, and
the like ; then by the " all men," whom
God would have to be faved, and forwhom
Chriil is a ranfom, may be meant only

fome men, fome of all forts, ranks, and
conditions, which are to be pray'd for,

feeing God has now enlarged the pale of
the church, the Gentiles flowing into it.

The will of God that men (hould come to

the knowledge of the truth, and that they
fhould be faved, is equally extenfive ; for

they are joined together, without any the

leaft diftinftion, or fign of difference be-

tween them. " God will have all men to

be faved, and come to the knowledge of
the truth :

" All then to whom God does
not grant the means of coming to the

knowledge of the truth, are excluded from
the all, whom God will have to be faved,

and for whom Chrift gave himfelf a ran-

fom.

2.) The will of God here muft mean
either God's lignification of what he re-

quires
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quires men to do, or a declaration of what
he himfelf will certainly do. Where-ever
God's word comes, he requires all men to

repent ; but the event fhews that he does

not give repentance to all men, or work it

in them ^ He commanded Pharaoh to let

Ifrael go, and yet foretold that he would
harden Pharaoh's heart, fo as he fhould not

hearken ""

; where there is a very plain di-

ftindlion between God's fecret and his re-

vealed will, between what he calls man to

do, and what he will do himfelf. The
fame appears in the cafe of Abraham's of-

fering up hisfon Ifaac, and in many others.

When, in the text under coniideration, it

is faid, that God will have all men to be

faved, the meaning may be, that he re-

quires all men, to whom he fends

his word, to feek falvation. Some ^ ob-

ferve, that it is not faid that God will

fave all men, as expreffing the certainty of

what he will do, but he will have all men
to be faved, as exprefling the duty of all

men to feek falvation. If by the will of

^ As I live, fauh the Lord CoJ, I have no pleafure in the

death of the wickeJ, but thactKe wicked CLirn from his way
and live, Ezcic. xxxiii. ii. Ic doth not hence follow, that

CTod would have all men, even the wicked faved, but only

that he takes pleafure in the converiion and falvation of the

wicked, as the hii claufe explains it ; but that the wicked

turn fio;n his way and live.

*" Exod. vii. ij Sj 4. ^ Vide Bifterf. contra Crell.

p. 75.

God
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God is meant in the text the good pleafure

of his will, or the good pleafure which he
hath purpofed in himfelf% then all man-
kind cannot be meant, by the all whom
God will have to be faved, and come to'

the knowledge of the truth 5 feeing God
works all things according to the counfel

of his own will ^
-, but God does not a(5lual-

ly fave all men ; yet his counfel fhall

fland ^, and he will do all his pleafure, in

the hofts of heaven, and among the inha-

bitants of the earth ^ ; who has relifted his

will, or who can do it ' ? Now this h
the will of God, that of all whom he gave
to Chrifl:, he fhould lofe nothing, but
fhould raife it up at the laft day ^. If

then it was the will of God that all man-
kind {hould be faved, al! mankind would
aftually be faved ; and if all are not

aftually faved from fin and wrath, then

the text in debate cannot mean that God
will have every individual perfon to be fa-

ved, and confequently that Chrift's giving

himfelf a ranfom for all, cannot mean all

mankind, but the all given him by the

Father ; for, as he faid, he came down,

from heaven to do the will of him that

fent him

* Eph. i. 5, 9.
f Ver. ir. s Ifai. xlvi. 10.

^ Dan, iv. 35. ^ Rom. ix. 19. '^ John vi. 59.
^ John vi. 385 ^9.

It
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It may be faid, G od willed the falvation

of all men conditionally, or if they will be

faved. To this I anfwer ; for God to will

the falvation of all men, if they will, is

not to will it at all, for all men might
have rejected it. Nothing can be affirmed

certainly of fuch a will of God, as depends

upon the uncertain will of the creature.

If all men will be faved, then God wills

the falvation of all men ; if no man will

be faved, then God wills the falvation of
no man : He has no will of his own who
muft be determined by the will of ano-

ther, and that other is not determined by
his will. This notion reprefents God as

faying, I will that every individual perfon

fhould be faved j neverthelefs, not as I

will, but as they will. Is not this to make
the will of God mutable and uncertain ?

And, on this fuppofition, what becomes
of the immutability of his counfel •"

j or

how does he work all things according to

the counfel of his own will " ? Is not this

evidently to dethrone God, and fet up man
in his room ?

3.) The will of God, that all men
Ihould be faved, is commenfurate to his

will, that all men fhould come to the

knowledge of the truth ; but it is not his

will that all men (hould come to the know-

"* Heb. vi. 17- " Ephef. i. 11.

ledge
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ledge of the truth j for to fome he does
not give a capacity to know it, as ideots %
mad men : And to others ^ he does not
give, yea, he adually with-holds, the means
of coming to the knowledge of the truth "^

;

and fome he gives over to ftrong delufions,

to believe a lye, that they may be damned ";

therefore he does not will that all men
fhould come to the knowledge of the
truth, or that all mankind {hould be faved.

It gives us a very ill reprefentation of
God to fay, that he willed the falvation

of all men if they will, when he well knew
that n^ultitudes never would choofe or de-

deflre falvation from fin and wrath, and
that he never would make them willing,

by his own gracious power; for this is tri-

fling with men, in a matter of the higheft

importance, and a pretending that love to-

wards them, vv^hich had no reality in it,

and could be no more than a delufive fhew
^nd appearance of it. From what has
been faid, I think, it may clearly appear,

that the fcripture which has been fo largely

confider'd, does not prove that Chrift died

to redeem and fave all men.

[6.] It is urged, that Chrift tafted death

for every man ^
; and our opponents make a

mighty flourifh with this text, and would

« Pfal. cxlvii. 19, io. P Ads xvi. (5, 7. "^ Chap,
atvii. 3©, I i Their, ii, 11, 14. f Heb. ii. 9.

have
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have us believe that it concludes clearly

and ftrongly on their fide. In anfwer to

this, let it be confider'd, that the word
*' man **

is not in the Greek text, though
if it had, it would have given little or no
ftrength to their argument ; for, in rea-

fon, it muft have been explained agreeably

to the context, Chrift tailed death for all

mtn ", or every man, who is one of the

many fons to be brought to glory, and
of whofe falvation he is the Captain ;

Every man that is his brother, and is

fandtified by him *^
; every man who is

one of the children whom God had given

him *
; every man who, by his death,

is delivered from eternal death ^ j every

man that is reconciled by his death.

But this is not the lot of all men in the

world s and therefore when it is faid, that

Chrift tafted death for every man, the

apoftle does not mean that he died to re-

deem and fave all mankind.
It may be faid, tho* the words " world,"

" whole world,'' and '* all," may admit
of a reftridtion, and not always fignify all

mankind, yet the words " every man,"
feem fo very full and exprefs, that there

is no room to evade the force of this tefti-

mony for univerfal redemption. To which

" Heb. ii. 10, "^ Ver, ir; "^ Vt . 15.

y Ver. 17.
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I reply, that thefe very words, '^ every

man," are elfewhere ufed in a reftridive

and limited fenfe, and therefore may be

fo in the cited fcripture. The apoftle fays,^

" Warning every man, and teaching eve-

ry man ""
:
" *' The manifeftation of the

Spirit is given to every man, to profit

w^ith ^ : " Nay, Chrift faid, " Go preach
the gofpel to every creature^:" Not to

birds or beafts, or every man that has

been, then was, or fhould be, upon the

face of the earth, but generally and with-
out ditlincffcion, as to nation or rank, to

as many as they could, where-ever they
came. No argument, therefore, can be
drawn, for the certain meaning of the
words, " every man," as fignifying every
man that ever was, now is, or hereafter

fhall be, feeing they are fo often taken ia

a limited fenfe, and, according to the con-
text, are fo to be underftood, in the fcrip-

ture alledged.

[7.] Another text produced in favour
of univerfal redemption, is the following;^
" He is the Saviour of all men, efpecially

of thofe who believe '." According to

our opponents, Chrift is the Saviour of all

men, as to impetration or purchafe, and
the Saviour of believers, as to their aftual

^ Colof i. 28. 3 I Cor. xii. 7, ^ Mark xvi. 15.
''-

I Tim. i\\ 10.

Vo L. I G g paf-
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poffeffion and enjoyment of falvation. But

here are feveral things to be proved before

this text will eftabliih the do6lrine of uni-

verfal redemption, which, I believe, will

never be done.

I.) Itfhouldbe demonflrated, that the

Saviour here fpoke of is Jefus Chrift

:

There is not a fyllable in the text to cauf^

us to think fo. The Saviour here fpoke

of is faid to be the living God, a title not

appropriated to Chrift, though he is not

excluded from it, but is, on other occa-

fions, fo called ; and it may be ufed of God
indefinitely, who is the Hope of Ifrael,

and the Saviour thereof in times of

trouble ^

2.) It iliould be proved, that the falva-

tion here fignified is fpiritual and eternal

falvation ; whereas^ to an impartial judge,

it muft rather appear to be meant of a

temporal and providential falvation : The
context, I think, carries it evidently this

way, if we read the words in their

connexion^ " Therefore we both labour

and fuffer reproach, becaufe we trufl in

the living God, who is the Saviour of all

men, efpecially of thofe that believe i"

or we truft in the living God for fupport

and prefervation, in the labours, and un-

der the reproaches, which our preaching

^ Jer. XIV, S.

J the
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1

the gofpel occafions ; lad we have this

truft in God, becaufe he is the Preferver

of all men, and efpecialiy of his own
people ; for godlinefs has the promife of
this life, and alfo of that to come, and
therefore he will preferve us here, fo far

as he fees fit : And it is to be remembered,

that Paul had a particular intimation of

this, when he firft received his commiflioii

from Chrift, who faid, *^ I will appear to

thee, delivering thee from the people and
the Gentiles, to whom now I fend thee ''/*

Now what relation has this to univerfal re-

demption? I have often wonder'd, how meii

of ingenuity and learning could lay fuch a
ftrefs upon this text, which is nothing to their

purpofe, even allowing, though I will only

fuppofe, the opinion of fome of the an-

cient writers to be true, that the word
Saviour means Preferver, as it refers

to all men, and eternal falvation, as it re-

fers to believers ; for even in that way
it makes nothing for univerfal redemp-
tion. It is faid, that Chryfoftomj OEcu-
menius, Primafius, and Ambroe ^, came
into this lafl interpretation, fo did Thomas
Aquinas, and others ; but I muft freely

own, that the former explanation of the

text feems more folid, pertinent, and evi-

dently juft and true.

* A(^s xxvi. 17. ^ Vide Turret. Inftitur, p. z^ $ot.

G g 2 3.) Be-
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3.) Before this text can cftablifh uni-

verfal redemption, it muft be proved, that

there is an adual univerfal falvation ; for

the text does not fay that God may be, by
virtue of certain remote conditions and
poffibilities, the Saviour of all men, but,

in that fenfe in which he is the Saviour of
all men, he adlually is fo at prefent. Now
if it can be proved, that all mankind are

aftually faved from fin, death and hell,

the difpute is at an end at once ; and with
wbatjoy ihall we come over to the tents of
our opponents ?

4.) I cannot fee how they will be able

to draw a poffible conditional falvation out

of thofe words, " efpecially of thofe that

believes" and as to the other part of the

verfe, there is nothing that looks like it.

Upon the whole I conclude, that the text

yields no fupport to the dodrine of univer-

fal redemption. Our opponents have other

arguments, from reafon, to offer, and fome
objedlions againft our dodtrine to make

;

the confideration of which will be the fub-

jefl: of my next and laft difcourfe.

S E R-



SERMON IV.

Tit. ii. 14.

Jejus ChriH gave himjelf for

us^ that he might redeem m
jrom all iniquity^ and purify

to himfelf a peculiar people^

zealots ofgood works^

;AVING, in fome former dif-

courfes, offer'd feveral argu-

ments in defence of the do-

ctrine of particular ele(flion,

in my laft on this fubjeft I

made an entrance upon the

confideration of the arguments produced

by our opponents, in favour of the notion

of Chrift's dying for all men ; and I went

through the objection againft our dodtrine,

G g 3 which
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which is built on the general terms ufed in

fcripture 5 fuch as the world, the whole
world, all men, and every man. I fhall

now examine Ibme other objed:ions, which
are made to our opinion. Therefore,

2. I fliall proceed to another fet of ob~

jeftions, which are brought againft the

dodrine of particular redemption, and

which the enemies of it have always in

their mouths, and make a great noife v/ith.

They pretend, that the opinion of Chrift's

dying for a certain determinate number, is

inconfillent with the general calls which
are given in fcripture, to all men, to be-

lieve and repent, that it detrads from the

goodnefs and grace of God, and from the

merit of Chrift; that it reprefents God as

partial or unjuft to his creatures, and that

it takes away all comfort from poor (in-

ners. Thefe things found plaufibly -, but

if the objections are feverally and diftindly

examined, they will appear to be of no

weight.

(i.) The patrons of univerfU redemp-

tion often tell us, that all men are, in

fcripture, called to repent and believe,

therefore Chrift died to fave and redeem

all men. It is pleaded, that ' John the

Baptift came to bear witnefs to Chrift,

that all men through him might believe j

^ John i. 7.

that
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that ^ the apoflles were to go into all the

world, and preach the gofpel to every

creature ; and every individual that would
believe, and be baptized, was to be faved ;

that '^ the Holy Spirit v/as to come and

convince the world of lin, becaufe they

believed not in Chrift; and that ^ the apo-

flle Paul, in his fpeech to the Athenians,

declared that God commanded all men
every where to repent.

Thefe allegations may be thought to

have a great deal in them, by fuch as are

taken with the bare found of words, with-

out confidering their m.eaning ; but it is

a fufficient anfwer if we fay, that feeing

multitudes in the world have not enjoy'd

the fcriptures, nor the preaching of the

gofpel, it is evident that all men, ftriclly

and abfolutely fpeaking, have not been

called to believe and repent. All the men
to whom the miniftry of John the Baptifl

extended, were far from being all men in

the worlds for there were multitudes dead

before he was born, multitudes in his time

who never heard him, and multitudes

fince who never knew any thing of his

witnefs or teftimony ; therefore all the

men that might or fhould be influenced by
his miniflry to believe, could not be meant

^' Mark xvi. 15, 16. ^ John xvi. 8. ^ Ad^
xvii. 30.

G g 4 of
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of all the individual men in the world.

The apoll:les going into all the world, and
preaching the gol'pel to every creature,

niufl not be interpreted of all the indivi-

duals of mankind, in their day, much lefs

of all the fons and daughters of Adam -,

for then they neither did nor could fulfil

their commifiion : And the next branch of

the cited fcripture, " He that believes fliall

be faved," is rather an epitome of the gof-

pel, which they were to preach, where-
ever they came, than a command to all

men to believe : Befides, we may under-

iland the words, as declaring the certain

connexion between faith and falvation,

which makes nothing againft the dod:rine

of particular redemption. Chrift faid, that

the Holy Ghort; fhould, when he came,

reprove the world of fin, becaufe they be-

lieved not on him -, but the world he was
fo to convince cannot be underllood of all

men, or every individual man, feeing mil-

lions were dead long before that time.

The apoftle declared, that *' God now
commands all men everywhere to repent^'-

but the wcrds iiTiply that he did not al-

ways do it ;
" The times of ignorance God

winked at:" But now, by diffufing the

light of his word among the Heathen
world, he more generally called men off

from their idolatries, to the knowledge and

worlhip of the true God. Every indivi-

dual
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dual man in the world cannot therefore

be comprehended in the apoille's expref-

iions. If we fuppofe all men, ftridlly

fpeaking, were called to believe, we muft

enquire what it is that they are called to

believe : To fay it is that Chrift died for

them, is to take for granted the thing in

queftion, whether he died for all men :

To believe that Chrift is the true and only

Saviour, and to receive him, and depend

upon him for falvation, as revealed in the

gofpel, is that faith which men are called

to by the preaching of the gofpel, and

which has the promife of eternal life an-

nexed to it ; but this does not neceifarily

fuppofe that Chrift died for all men.

There is a fufiicient ground to preach

the gofpel to all, and for any perfon who
hears it to hearken to the call of the gofpel,

feeing there are many that fhall be faved.

It would not be thought unreafonable to

urge all huft)andm.en to plough and fow
their lands, or all merchants to fend their

cffe(^ts abroad, becaufe all of the one fort

fhall not have good crops, nor will all of

the other fort have good returns : It is fufii-

cient to put them upon adion, that fome,

nay, many, have. Minifters are compared
to fowers % and they, as well as hufband-

men, are ^in the morning to fow their feed,

^ IV^atc, xii'. ?. ^ Ecckf. xi. 6.

1 and
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and In the evening not to with-hold theiF

hand, not knowing whether fliall profper,

this or that. There are three things which
lay a fufficient foundation for minifters to

call all their hearers to believe, and for

any of them to hearken to the call : Oxie

thing is, Chrift's ability ^ to fave, to the

uttermoil, all who come to God by him:
Another thing is, God's command \ ti.at

men believe in Chrift ; this is the work of

God \ that which he requires, and that

which he is pleafed with : Befides thefe,

there is the gracious declaration and affu-

rancej " That whofoever believes fhall

not perifh ; and that Chrift will in no wife

caft out him that comes to him ^/' Upon
thefe grounds, the apoftles prefTed men to

believe in Chrift ', and preached to them
forgivenefs of fins, through faith in his

blood ; for fo God has fet him forth to be

a Propitiation "".

The gofpel declares Chrift's ability to

fave all that come to him, that all fhall be

feved who do believe in him, that it is the

command of God that men believe, and

that fuch as do not muft perifli. Here is

warrant enough for minifters to preach

Chrift to all, and encourage all their hearers

e Heb. vii. 2$. ^ i John iii. 2$. / Joliii vi. 29.

•^ John iii. 16. John vi. 57. ^ Kdis xiii. 58. "^ Rom.

lii. 15.

to
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to believe on him. If they could truly tell

men that Chrift died for all men, yet

they could not tell them that any more
fhould be faved, than adlually believe ;

and it is certain that all who believe fhall

be faved. It is not my knowledge that

Chrift died for me, that is the ground of

my believing in him, but the command of

God requiring it, and the declaration, that

whofoever does fo, Ihall have eternal life.

Upon this, I have not only a liberty and en-

couragement to believe, when the gofpel is

preached to me, but it is my duty fo to do.

In the Olympic games ", there were many
run, though but one received the prize ;

but in the cafe before us, not barely one,

but all who believe fhall be faved ; and
therefore when the man put the queftion

to Chrift, whether there are few that are

faved ? he bid ° him ftrive to enter in at

the ftrait gate, becaufe many would feek

to enter in, and not be able.

The gofpel is the power of God to fal-

vation to every one that believes ; and fee-

ing no man, who enjoys the gofpel, can
know that he is excluded, but by final im-
penitence and unbelief, all men to whom
the gofpel is preached, have the fame out-

ward call, and encouragements to believe,

as all the faved have had. It was not per-

" I Cor, ix. 24; 5 Luke xiii. Zj, 24.

fonakly
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fonally made known to them before hand,

that God had chofe, or that Chrift died

for them in particular ; but the general

declarations and promifes of the gofpel

were fet before them ; Chrift*s ability and
willingnefsto fave loll finners, were repre-

fented to them ; and the Holy Spirit ena-

bling them to believe thefe things, and to

embrace Chrift, as he is declared in the

gofpel, the promife of the Redeemer, the

falvation, became theirs : And any perfon

now treading in the fteps of their faith,

fhall be a fellow-heir with them of the

fame happinefs.

If thefe things be duly confider'd, it will

appear, that there is fufficient ground to

call all men to believe, and for every

hearer of the gofpel to feek faith, without

the perfon's knowing before-hand that

Chrift died for him in particular. Nor
can I fee how the knowledge of that, if it

could be had, by an unbeliever, would
help him; feeing thofe who fay Chrift died

for all, yet allow, that many, even of

thofe to whom he is preached, periih ;

yea, many who have truly believed. And
it is granted on all hands, that without

true faith and repentance, there is no fal-

vation. They who affirm that Chrift died

for all men, generally fay, that he did not

procure them faith, nor undertake that

they fhould certainly exert their own natu-

ral
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ral power to believe, which they are fup-

pofed to have : Wherein then are they
better than others, or fo well as thofe who
are waiting at the pool fide, till the Spirit

moves upon the waters of the fan(fluary ?

which he will do, and make it not only
poffible, but certain, that fome, yea, ma-
ny, fhall be faved -, and every one is to

wait and hope, upon thefe reafons and
grounds, that he flands as fair for falvation

as others ; and ihould be fenfible, that

whether Chrifl died for all, or only fome,

yet it is certain, that without faith he can-

not be faved -, that it is folly and wicked-
nefs to make his mifery certain, becaufe

his happinefs is to him at prefent uncer-
tain ; and, upon the whole, that it is good
for a man both to hope, and quietly to

wait, for the falvation of the Lord.

I might further anfwer to the objedion,

that the calling all who hear the gofpel to

believe, is the way to manifeft the wicked-
nefs of men, and make it appear, that

their deftrud:ion is of themfelves, if they

negledt or refufe this falvation ; feeing

whether Chrifl died for all, or for fome
only, yet they can no otherwife know that

they have no part in it : Seeing it is very
plain, and what all, who underftand and
preach the gofpel, muft, and do tell the

people, that whofoever believes fliall not
perifh, but have everlafting life.

If
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If it fhould be faid, if all men who hear

the gofpel are bound to believe that they

fhall or may be faved by Chrift^ then mul-
titudes are bound to believe a lye, if Chrift

did not die for all men, feeing then all

men cannot be faved by Ghrift. To this

I would anfwer, that to believe that all

men, who have faith in Chrift, fhall be

faved, is no lye, but a plain certain truth ;

and it is as evidently falfe, that any man is

bound to believe that he (hall or can be faved

without faith in Chrift : Therefore, tho'

Chrift died for fome only, no man who^
under the gofpel, is called to believe, is

required to believe a lye ; for all who do
believe on Chrift fhall be faved. Befides^

the firft thing which a man under the gof-

pel is called to believe, is not that he fliall

be faved by Chrift, but that there is falva-

tion in no other ; and that if he truly re-

ceives Chrift by faith, he fhall be faved,

but not otherwife.

(2.) It is pretended that the dodlrine of

particular redemption detracts from the

goodnefs and grace of God, and the merits

of Chrift, and therefore it cannot be true.

To this I anfwer, that the goodnefs and

grace of God, and the merits of Chrift,

are more magnified and advantaged by the

doftrine of particular redemption, than by

the dodtrine of univerfal redemption.

II
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It does not honour the divine goodnefs

and grace for God to leave all men open,

not only to a poflibility, but even a grear

probability of perirtiing, notwithftanding

all that he has done to fave them ; and yet

fo it is, according to them who fay, he
gave Chrift to die for all men, but only

to render their falvation poffible. That
love and goodnefs v^hich fecures falvation

to fome, though a fmaller number, mufl
be greater than that love and goodnefs,

which provides only a remote poflibility

for all. It feems to fhew a great coldnefs

and indifference, to leave it a fecond time

to the mutable will of man, to fecure his

falvation, when man's will, in its beft con-
dition, had ruined Adam, and all his po-
fterity. Might it not well have been
thought, that if infinite love and goodnefs

was fhew'd to all men, as it gave Chrifh to

die for them, fo it fhould give the Holy
Spirit to apply falvation to them, to make
them willing to embrace it, and fix their

adherence to it ?

The fcriptures p fet forth the kindnefs

and love of God in the wafhing of regene-

ration, and the renewing of the Holy
Ghoft. The apoftle faid, " God, who is

rich in mercy, for the great love where-
with he loved us, has quicken'd us toge-

P Tic. ili. 4, 5.

ther
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ther with Chrift ^'' But how does this

great love and mercy towards man appear,

in giving Chrift for all men, only to make
it poflible that they may be faved, and then

leave the far greater part of them for ever

ignorant of the way of falvation, and mul-
titudes who do know it, yea, all of them,

to perifh in their fins, if they do not of

their own free wills, without any prevent-

ing grace, procured by Chrift, or fecured

to them by the Father, make fure of this

falvation ? Is this the way to exalt the

grace of God, and the merits of Chrift ^

not to procure a certainty, but only a re-

mote poffibility of falvation for men ?

If Chrift died for all men, and yet

leaves many of them, to aggravate their

guilt, in rejedting fuch a Saviour, when
it was known to God, before he gave

Chrift for them, what they would do,-

furely it would have been more favour to

them, not to have given Chrift to die for

them, than after that, to leave them to

fink the deeper into mifery, under the

guilt of denying the Lord, who bought

them, as fome affirm. It muft furely tor-

ment the poor creatures abundantly the

more, to think that when Chrift had open'd

a door of falvation for them, no kind hand

would be fo merciful as to lay hold on them
and draw them in.

^ Eph. ii. 4, 5,'
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Is it not an unworthy reprefentation of

the God of love to fay, that though he

feem'd to love all men, fo as to fend Chrill

to die for them, yet he loved them fo little,

as to leave them all to perifh, if they

w^ould, notw^ithflanding ? I may here ar-

gue as the apolile did in a lower cafe,

when he faid, " Whofo has this world's

goods, and fees his brother have need, and

fhuts up his bowels of compaffion from

him , how dwells the love of God in

him ' ?
'* In like manner I may fay, if

God fhewed fuch infinite goodnefs and love

to all men, in giving Chrift to die for

them, how was it, that when he faw their

iieed of his Spirit and grace, and the means

of grace, he fhould fhut up his bowels of

compaffion from them , leave them to

themfeives, and never fo much as fend the

Gofpel to thoufands of them ?

In a few words, it does not appear to

difcover more, or fo much grace and good-

nefs in God, to take a diftant and remote

ftep towards the falvation of all, in giving

Chrift to make it poffible, as in giving

Chrift, grace and glory certainly to fome,

yea to a number, that no man can num-
ber, and to fay, that Chrift died for all

men, not to purchafe grace and glory for

them, but only to render their falvation

* I John iii. 7.

to L.I. Hli pof-
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poflible, is to depreciate, not exalt the

merits of Chrifl ; for this is to fay, that he
fo merited falvation , as that falvation

is fecured to no man; for what is only

poflible may never be. And if Chrift by
his death procured a poffibility of falva-

tion, he only removed the infuperable ob-

ftruftion, that fo man might become his

own faviour, which is to exalt the good-

nefs and power of the creature, and not

the merit and grace of Chrifl. On the

other hand, that grace muft be infinite

which gave Chrifl to procure, and fecure

eternal life, for a vaft multitude of poor

perifhing fmners. And that merit muft

be infinite, which not only paid their vaft

debt to juftice, but alfo purchafed for them
an inconceivable and eternal weight of

glory.

Thus, I think, it appears, that the do-

ctrine of particular redemption does not

detraft from the goodnefs and grace of

God, or the merits of Chrift, but that the

charge falls juftly and very heavy upon
the contrary opinion.

(3 ) It is confidently objedled, that it

repiefehts God as partial, if not unjuft,

towards his creatures, if when they were

all in the fame condition, he provided a re-

medy, a redeemer and laviour for fome, and
rot for others 5 and the fame may be faid of

Ciiulh for why fhould not all in a like

con-
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condition be alike dealt withal ? I anfvver,

That if God may make no difference be-

tween his creatures, in the fame condition,

then he muft either provide a favioiir for

all finful creatures, or for none ; and then

why was there no faviour provided for de-

vils as well --iy for men ? Are they not

God's creatures, yea creatures of a more
noble kind than man ? Are they not finful

and miferable creatures, who needed a fa-

viour as well as man ? Why then are they

pafTed by ? Why did not Chrifi: take their

nature, and die for them, as well as for

mankind ? And if there was no blame or

partiality in redeeming men, and not de-
vils, why fhould it be thought a reflection

Upon God, to fend his Son to redeem foms
men and not others ? Where many have a

juft and equal claim to any benefit, there

the giving it to one, and with-holding it:

from others of them, is unjuft and diiho-

nourable ; but when none of them have
any juft claim to it, but all have deferved

the contrary, there the cafe is far other-

wife. Where many have deferved punifli-

ment, and fome are exempted from it;

witfeyout any fatisfaflion to the law, whilft

others are made to faffer the law, there

lies a charge of unjuft partiality ; but this

ig not the cafe before us ; though God
exempts that particular number from con-
demnation, for whom Chrift died, yet it i$

H h 2 up«
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upon fatisfaiflion made by their furety and
faviour, and in punifliing the reft he does

them no wrong, for he inflicfls upon them
notliing but what is the proper defert, and
the due wages of fin.

God in his word has vindicated this right

of fovereignty to himfelf, to beftow his

favours upon whom he will 3 as in this

paflage, " Who art thou, O man ! that re-

plieft againft. God ? Has not the potter

power over the clay, of the fame lump to

make one vcfTel to honour and another to

difhonour ^ ?
" The objection of partiality

proceeds from the pride and envy of man,

as Chrift informed us, when he faid ;
" Is

it not lawful for me to do what I will with

mine own ? Is thine eye evil becaufe I am
good ^ ?

" We fee in the daily diftributions

of providence a great inequality; fome are

rich, others poor, fome healthy, others

very fickly ; fome born deform'd, others

well fhap'd ; fome wonderfully preferv'd,

others expofed to many perils -, fome have

the clear light of the Gofpel, and millions

know nothing of Chrift -, and, fliall not

God be juft, becaufe he is thus partial ?

(4.) It is objefted, that the doftrine of

particular Redemption takes away all com-
fort from poor finners, therefore it is not

true. To this I anfwer, that the word of

^ Rom. ix. 10,11, ^ Mate, xx. 15.

God
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God affords no comfort to iinners, whilft

they remain in impenitency and unbelief
** There is no peace, faith the Lord, to the

wicked": He that believeth not fhall not

fee life, but the wrath of God abides up-

on him"": Except you repent you fhall all

likewife perifh *." Suppofing Chrifl did die

for all men, yet that can yield no comfort

to a man that lies under the wrath and

curfe of God.
Thofe who fay, that Chrifl died for all /

men, do not fay, that all men fhall be fa-

ved, or that it is fo much as probable that

they fhould. They do not fuppofe, that

Chrifl is engaged, by any fpecial love, or

covenant, to fave any man, who enjoys

the gofpel, any more than thofe who ne-

ver enjoy it, or thofe who are in hell.

Nor do they pretend to fay, that all, or

the greater part of fuch as enjoy the go-

fpel, will believe and be faved; and if they

do not, what comfort can it afford men to

think, that Chrifl died for all men, when
if it is fo, that will but aggravate their con-

demnation and mifery, as rejeders of

Chrifl and his falvation ?

All who believe and repent have the

greatefl grounds of joy and comfort, tho'

Chrifl died to redeem and fave fome men on-

ly-. This is flrong confolation for all the heirs

" Ifa. xlviii, il* ^ John iii. l<^, ^ Luk« xiii, 50.

H h 3 of
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of promife, who have fled for refuge, to

lay hold on Chrijft the hope fet before

them. Bur, what comfort can that do-

drine afford, which leaves all men at

uncertainties, whether ever they fhall be
faved, though Chrift died for them, and they

believe in him ? Becaufe by his death, as

the friends of it fay, he eftabliflied no cer-

tainty of tlieir perfeverance and falvation^

ratified no abfolute promifes^ did not pro-

cure them perfevering grace, or that gui-

dance of the Holy Spirit, which fliall end
in eternal life.

How is the covenant ordered in all things

and fure ? What confolation can he draw
from it, who, though he may plead the

gracious promifes of it to day, may be e3c^

eluded from all intereft in them to mor-
row, and have no promife to plead for his

recovery, nor any reafpn to hope, that

that blood, which he fays was fhed for

him, fliall do any thing elfe, but plead

againll him, as one trampling it underfoot ?

Whereas upon the foot of particular re-

demption there is room to expedt, that

where the gofpel comes, fome, it may
be many, will be brought home to Chrifl

by it ; for all that the Father hath given

him fliall come, and if they fall they fliall

rife again: The promifes are fealed and

fure; effedual grace and eternal glory are

purchafcd for them ; Chrifl loves their

per-
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perfons, and will not permit any of them
to perifh ; he pleads his death for rhem,

undertakes to protedl and guide them by

his Spirit, till he has brought them fafe to

glory : Though they fee no worthinefs in

themfelves, yet they may plead his fpecial

love to them, and his giving himfelf for

them, not only to make their falvation

poffible but certain, and thus he has given

them everlafting confolation , and good

hope through grace.

If we tell a man in diftrefs and anguifli

of fpirir, for his reigning impenitency and

unbelief, that Chrift died for him, feeing

he died for all men, and therefore he may
be of good comfort, how eafily may he re-

ply, be it fo, that Chrift died for all men,

and fo for me, yet I may perifli as well as

Cain and Judas : If Chrift made my falva-

tion poffible by his death, yet I may
make my damnation certain by my unbe-

lief. What will it profit me, that Chrift

died for me, if my own treacherous, un-

believing heart iliuts me out from falvati-

on ? I do not perceive, that he purehafed

either grace or glory for me ; but I am left

to my own free will, which I find fee againft

divine things, and bent upon what is evil:

I have no abfolute promifes to pleads no
aflurance that Chriit procured the Holy
Spirit to help fuch as I am, or that Chriit

loved any man living better thaa thou-

H h 4 faads^
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fands, whom he left to perifh in their fins;

of what advantage then is it to tell me^
that Chrifl: died for me and all men ? If

Chrifl had been a propitiation for my un-
belief, as well as my other fins, I might
have entertain'd fome hope, that I lliould

have been delivered from it ; but now tho'

Chrifl died for all men I may perilh in my
unbelief, as inevitably as if he had died for

no man.
This I take to be a juft reprefentation of

the cafe y and furely it is not hard to infer

from what has been faid, that the doctrine

of Chrift's dying- for fome men, to fecure

to them grace and glory, affords more fo-

lid comfort than the pretence that he died

alike for all, to render their falvation bare-

ly poflible, but purchafed for them by his

death neither grace nor glory, but left

them to fhift for themfelves, to get faith

and preferve it, if they could, or elfe to

perifh, as millions have done before them.

The Application.

1. If Chrifl has render'd the falvation of

his people certain, he mufl needs be a

mighty and powerful Redeemer. The
fcripture has afTured us, that God laid

help upon one who is mighty ^ 5 and the

y Pfalm Ixxxix, ip.

inoft
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moft High is introduced fpeaking thus,
"" " behold my fervant, whom I uphold -,

he fhall not fail, nor be difcouraged." It

v/ould be unbecoming the wifdom and
faithfulnefs of God, to give the chara(3:er

of a Saviour to an infufficient perfon.

Redemption is the glory of all his works,

but it would have been the difgrace of
them, if he had appointed a perfon to re-

deem us, who was unable to do it, and
who had fail'd in the performance ; for

then the chofen feed had been loft, the de-

fign of his love had been difappointed,

the fun of righteoufnefs had kt in an e-

everlaft-ing cloud of darknefs, and the

wifdom and truth of God had fuffer'd an
eclipfe. Seeing then God has chofe Chrift

to fave men, and has propofed him as a
fufficient Redeemer, we may conclude, he
is fuch an one ; for the infinitely wife and
good God would never have made choice

of one, who was not equal to an under-

taking, upon which his hononr, and man's
bappinefs fo much depended.

We cannot doubt of Chrift's ability to

fave, if we confider his perfon and qua-
lifications. In his perfon he is God-man,
God manifefted in the fleih ; all the per-

feftions of God, and all the capacities of
man meet in him. Hence he was capable

* Ifa. xlii. I, 4.

of



^74 0/ TarticuUr Redemption.

of obedience and fufFerings as man, and of

bearing the weight of vengeance, as his

divine power fupported the human nature.

As man he could be humbled, crucify 'd^,

and buried ; as God he could raife himfelf

from the dead, fill all things, convert the

eledl, confound the wicked, triumph over

Satan, and bring many fons to glory. The
church is taught to place her confidence

in this, that her Saviour is God , not a

made God, but the Lord Jehovah : hence

fhe could fay, ^ " I will truft and not be

afraid, for the Lord Jehovah is become my
ftrength, and my fong." If the eternal

God cannot be a refuge, and if his ever-

lafting arms cannot uphold us, who Ihall ?

where is falvation to be had, if not in him
in whom dwells all the fulnefs of the God-
head bodily, and who has all power in

heaven and earth ? When Chrift's human
nature was formed in the womb of the

Virgin, the power of the higheft over-

Ihadowed her, not only fo as to produce

that nature in an extraordinary manner,

but alfo, fo as that the Son was for ever

clofely united with it, from the firft mo-
ment wherein the humanity did exift.

Viewing the Redeemer in this light, we
jnay well conclude that he is mighty to

fave. It is therefore very good advice

^ Ifa. xii. 2.

I which
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which is given us, to truft in the Lord for

ever ; ^for in the Lord Jehovah there is

everlafting ftrength. We may fay of our

Saviour, as Job once faid, ^ " I know that

thou canft do every thing :
" he can do e-

very thing confident with the glory of God,
and the counfels of his will.

Chrift fulfilled the law, fufferedits curfe,

proved his divine miffion by miracles^

and manifefted his Deity in his refurrefti-

on : he made an end of fin, and brought

in an everlafting righteoufnefs, enlighten-

ed many dark minds, bowed many ftub-

born wills, fan(5lify'd many impure minds,

gave them firft grace, and then glory.

Chrift even when he was fuffering inweak-
nefs, feem'd to yeild to the malice of his

enemies, and was dying under his Father's

vengeance -, yet to make it evident, that

he was able to fave, put forth an adl of
his almighty power , upon the heart of

one who was dying with him, and firft

made him willing in the day of his power,
and then carried him up to his celeftial

palace. '^ " This day, faid he to the con-

verted thief, flialt thou be with me in pa-

radice/' The confideration of the time,

place, and circumftances of this conver-

sion, tends much to illuftrate Chrift's fa-

ying power. Satan was now gaping upon

^* Ifa, xxvi. 4. ^ Job xlii. 2, ^ Luke xxiii. 4$.

the
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the prey, jufl ready to devour the poor

tjiief, who was dying in all his guilt and

wickednefs : one Evangelift tells us, ''''that

they that were crucified withChrift reviled

him y
" tho' another fays, ^ " that one of

the malefactors railed on him, but the other

rebuked him." Thefe two accounts may
be thus reconciled : When the malefadlors

were firft nailed to the crofs, they both of

them fpit out the venom of their wicked

hearts againft Chrift, but in a little time,

one of them begun to relent : he felt a

divine power from the dying Jefus coming

upon him, which opened his eyes, chan-

ged his heart, caufed him to rebuke his

fellow-fufFerer, to pray to his dying Savi-

our, and to believe and own his fovereignty

and kingdom 5 and that when both the Sa-

viour and the faved were in the agonies of

death : this was a wonderful inftance and

evidence of Chrift's faving power. Whilfl

Chrift was in this world, the winds and

the feas obey'd him ; his enemies fell at

his feet, and licked the duft when he plea-

fed ; the devils fled before him ; many be-

lieved in him, to the faving of their fouls

:

all which makes it very plain and evident

that Chrift was mighty to fave, a fuffigient

Saviour.

*^ Mark xv. 52. ^ Luke xxiii. 39, 40;

Chrift
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Chrift invites all the weary and heavy

laden to come to him for reft ; which
fhews his ability to fave all fuch as come
to God by him. Was there any guilt

which a redeemed foul could contrad:,

any power of (in in fuch an one, which
Chrift could not expiate and fubdue, his

invitation would be all delufion. It is

neceifarily imply*d, and fuppofed in the

invitation, that Chrift is able to fave every

foul that is enabled to comply with it.

Chrift's ability to fave is abundantly de-

clared in the fcriptures ; ^ " is my hand,

fays Chrift, fhortened at all, that it can-

not redeem ; or have I no power to deli-

ver ?
'* ^" who will contend with me, let

us ftand together/' There is no oppo-
fing the Redeemer, ' " he takes away the

captives of the mighty, and the prey of
the terrible, for the Saviour is the mighty
one of Jacob; " ^ " Satan the prince of
this world is ipoiled, judged, and caft out:*'

^ " The hand-writing that was againft us,

which was contrary to us, is taken away,
Chrift has nail'd it to his crofs : he re-

deemed his people from the curfe of the
la V, being made a curfe for them :

"' " he
jas aboliflied death, and fwallowed it up
in vidtory, and brought life and immor-

^

e Ifa. 1. 4. ^ Ver. 8, 9. » Ifa. xlix. 24, 15. ^ QqU,
ii. 1$. John xvi. 11. John xii. 51. ^Coiof. ii. 14. Gal.
iii. 15. ""i Tim. i. lo,

tality
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tality to light :
'' " " he is the life, the

eternal life, his people reign in life by
him :" hence "* death and hell are faid to

be cafl into the lake of fire. Chrift faves all

the redeemed from death and mifery. The
fcriptures declarej p that there is falvation in

no other: '^ " he is God's falvation to the end

of the earth: '* which fhews Chrift to be a

powerfiil Redeemer indeed. The promifes

are all yea and amen in Chrift Jefus ; they

are all confirmed by him ; the promifed

grace and glory are purchas'd, and fhall be

apply'd by him 5 and therefore he is a

mighty Saviour. It is eafy to cite a great

number of particular promifes, relating to

the feveral parts of our falvation, but I

fliall content my felf with one or two,

wherein the Holy Ghoft has fum*d up all

the reft j
"" " this is the promife that he

hath promifed us, even eternal life ; this

is the record that God has given us, eterr-

nal life ; and this is in his Son.'* But in

vain were fuch comprehenfive promifes

made, if Chrift was not able to fulfill and

make them good. God has promifeci

that ^ " Ifrael il:iall be faved in the Lord,

with an everlafting falvation. " Chrift

then is not only able to repulfe the enemy
once for a little time, but to fecure his

** I Cor. XV. 54, p. Rev. xx. 14. p Afts iv. 12. '^ Ifa,

jlix. 6. f I Joha ii. 25. Ver. if. ^Ifa» xlv. 17*

redeemed
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redeemed for ever ; fo ^ as the enemy {hall

no more exad: upon him, or pluck them
out of his hand.

Chrift'sfufficience for the work ofredemp-
tion, appears from the dignity to which he

is raifed in the celeftial world. There is a

prevailing interceffor with God : fome
might be apt to think thisto be an argument
of weaknefs, but in fcripture it is produced

as a proof of Chrift's ability to fave :

" " wherefore he is able alfo to fave thtrm to

the uttermoftj that come to G' -d by him, fee-

ing he ever lives in heaven, to make inter-

ceffion for them." Chrift's interceffion fnews

him to be an able Saviour j for the Father

would never have admitted him to plead

his merits in heaven, if he had not paid

a full price of redemption on earth : his

plea is not as a fupplicant for mercy, but

he pleads law and juftice ; and therefore

fays peremptorily, "^ " Father, I witl, that

thofe whom thou haft given me, ihould

be with me, to behold my glory. " He
well knew that his facrifice would fup-

port his claim -, and his life in heaven is

a glorious evidence of his faving power

:

fo that every chriftian may, with Job, re-

joice in this, y " that his Redeemer liveth."

This fliews that he has fatisfy'djuftice, con-
quered death, and is able to fave us by his

* Pfal. Ixxxix, 22, " Heb, vii. if. '^ John xvii, io.

y Job six. ij.

life:
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life : the fame power by which he rofef

from the dead, and afcended up into glo-

ry, is fufficient to raife us up together

with him, and make us fit together with
him in the heavenly manfions, ^ which
he is gone to prepare for his people^

Chrift taught his people to build a cer-

tain expeftation of their eternal life

upon his, when he faid, ^ *' becaufe I

live, you fhall live alfo: " he who is our

advocate, perfeftly underftands every cafe^

which he undertakes to plead : he is al-

ways heard, becaufe he pleads a merit

which is always acceptable to his Father^

and he pleads for a happinefs which is in-

tirely agreeable to the Father's purpofe and

promifej they therefore cannot mifs of

falvation, who have fuch an advocate be-

fore the throne; he never interceeds in

vain ; God gives him his heart's defire,

and with-holds not the requefts of his lips;

he pray'd for Peter, that his faith might

not fail, and the effecS followed ; he was
recovered from his fad fall, and enabled to

ftrengthen his brethren : thus the life of

Jefus is made manifeft in our mortal bo-

dies ; we are as dying, and yet behold we
live, becaufe Chrift ever lives in heaven,^

to make interceffion for us, and fo is able

to fave us to the utterrnoft from all fin and

* John xiv. 2, * Ibid. ver. 19.

mifery,^
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mifery, and that for ever. ^In the Goipel-
glafs, we may fee Jefus crowned with
glory and honour ; which is a convincing
evidence, that he has procured eternal fal-

vation for us. It is not once to be thought
that God would have given fuch honours
to an imperfecSt infufEcient Saviour y to

what purpofe fliould God have fet him
over the works of his hands, who was not
able to govern and over-rule them all to

his Own ends ? or why fhould the redeem-
ed *" afcribe to him glory and honour, as

redeeming them to God by his blood ; if

he had failed in that work, and had not
procured for them a crown of glory that

fades not away ? why was the gofpel pro-

claimed, and the converting or comfort-
ing Spirit fent down from heaven ? why
were all the angels of God required to

worlhip the Saviour, and minifier to the

heirs of falvation, if the Saviour was im-
potent, and the falvation of the redeemed
either imperfed or uncertain ? if Chrift

failed in the purchafe, why ^ was he ex-

alted to give repentance and remiffion

of fins 5 for furely, he that is able to do
this, muii be able to iave to the utter-

moft.

In the great day, Chrift will raife * up
all given him by the Father, without letting

^ Heb. ii. 9. « Rev. v. 9. ^ A^ v» ? ^^ * M^i vi, 3^.

Vol. I, I i 5iny
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any be loft or wanting 5 faying to hisFather^

**here am I, and the children whom thou

haft given me ; a glorious church, having

neither fpot nor Wrinkle, nor any fuch

thing *":" this will be done with^exceeding

joy, both on the part of the Father, who
chofe them, the Son who redeemed theni^

the Holy Spirit who fanftify'd them^ mi-

nifters who efpoufed them to Ghrift, and on
the part of the redeemed, who enjoy this

glorious falvation. Chrift*s ability to fave^

will appear in the cleareft light in that

day^ when ^ ^' he fhall come to be glorified

in the faints^ and admired in all them that

believe. " If we believe the fcripture ac-

count of thefe things, there will be no
room to queftian Chrift's power to fave.

Even fuch as make light of it now, the

laft day will reveal it, '^when ^ Ghrift ihall

appear the feeond time, without fin, unto

falvation j
'*

all fin being expelled out of

the redeemed, and all forrows removed
from them, their bodies being the glori-

ous manfions of mofe glorious fouls, all

the faints being joyn'd to Chrift, that in-

finitely more glorious head, good angels a-

doring the Saviour, and admiring the fal-

vation, and evil angels and men lying un-

der the feet of his vengeance, filled with

fliame, horror, and eternal confufion,

^Jude vern i^. s ^ TheC l lo, ^ Hcb. ix, zS,

Now
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No# we fee through a glafs but darkly,

but then the Saviour will appear in all

the glory of his faving power.

2. Such as are redeemed, may with ad-

miration think on an all-fufficient redeem-

er, being appointed to undertake their

caiife ; for herein regard was had tO

man's impotency and mifery. God had

try'd the ftrength of man, when Adam
was in the ftate of innocency the head of

mankind, and the truftee of their felicity,

he foon fell, and ruin'd himfelf and his

pofterity : therefore it was not fit to in-

truft our happinefs in fuch a hand again,

much lefs in the hand of a fmful creature.

God faw it needful to appoint his own
fon, to be our Saviour ; he w^U knew his

wifdom, power, faithfulnefs, and immu-

tability, his love to his glory, and to the

happinefs of man : he laid him as a fure

foundation, a try'd corner-ftone, able to

bear the weight of the whole building.

No lefs perfon could either fatisfy for fm,

or turn a foul from it, raife a body from

the grave, or condudl a foul to glory : no

man can redeem his brother, or give to

God a ranfom for his foul, nor was it in

the power of the chofen feed to deliver

themfelves from the tyranny of Satan, or

the miferies of the prefent ftate. Such a

Saviour as Chrift was therefore neceflary

for us -0 God fuited the remedy to the dif-

I i 2 eafe;
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eafe ; the ftrength of the Saviour to the

weaknefs and mifery of the linner : fuch

an high Prieft became us, was fit and
fuitable for us; impotent and miferable fin-

ners flood in need of a ftrong and merciful

Saviour.

God would have his chofen not bare-

ly redeemed from hell, and brought to

heaven, but he would have it done in fuch

a way, as fhould be moft to his own and

his Son's honour. The apoftle ' fpeaks of

falvation in Chrift, with eternal glory ;

not barely falvation, but a glorious falva-

tion : a falvation which fhall be to the ho-

nour of him that contrived it, of him that

purchased it, of him that apply'd it, and

of them who enjoy it. Concerning our

Saviour, it is faid, ^ " his glory is great

in thy falvation, honour and majefty haft

thou laid upon him. " When Chrift was
going to fujffer, he therefore put up fuch

a prayer as this 5
^ " Father, the hour is

come, glorify thy Son, that thy Son alfo

may glorify thee. '* God provided a migh-
ty Saviour, who was able to retrieve the

honour which the firft Adam had loft ; he
came fliort of the glory of God, but Chrift

in all things aded to his own and his Fa-
ther's glory, both before he died, and fince.

He was uftier'd into the world with the

'2Tim. ii. fo, ^' Pfal. xxi. 5. ^ John xvu. x.

a fongs
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fongs of angels, refounding, *" *^ glory to
God in the higheft -, and he went out of
the world into a ftate of heavenly glory,
where Father and Son are continually
praifed for this wonderful falvation j for
which reafon, among others, heaven may
be fpoken of as a ftate of eternal glory.

God refolved in faving men, to de-
ftroy fin, and to vanquifli Satan. This
was a work too great to have been ac-
complifhed by any other than one who is

almighty. It required the wifdom and the
power of a God to make an end of fin,

and deftroy Satan ; to turn him out of
his throne, and to caft his infection out
of the foul. Satan was ftrongly fortify'd,

deeply ^ntrench'd in the heart of man

;

he was a vigilant and fubtle ruler, and
not eafily expell'd ; he baffled Adam in
his ftate of integrity, and gained the throne
when he had no friends in the foul before-^

hand ^ how then fliould a fallen creature

be able to turn him out, when a holy
creature could not keep him out ? how
could human power deftroy fin, when it

could not prevent its entrance into the

heart, and its infecfting our whole nature.

It was neceflary therefore, that this work
fhould be undertaken by one who was in-

finite in wifdom and- power, and fo able

"•Luke ii. 14,
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to accomplifh it. Chrift therefore comes
forth, walking in the greatnefs of his

ilrengthj mighty to fave.

God exercifed his infinite love to his

chofen, by committing the care of their

falvation to Chrift : he well knew all the

defigns of his love were fecured by this*

The kindnefs of God appeared in this, that

the Slviour whom he appointed, was no
weak one, but able to fave to the utter-

moft : his power, grace, wifdom, and me-
rit were all infinite, and therefore poor
timorous Chriftians may fafely commit
their fouls to him, in a way of reliance

w^ithout being afraid. In his love, and
in his pity God fayed his people, and car-^

ried them all the days of old ; and thus he
deals with them, at all times, and in the

prefent time. We have a wonderful in-

ftance of God's love to his chofen, in his

giving his only begotten Son for them.
.Salvation is not ftraiten'd in him ; the

divine love dilates it felf in unmeafurable
dimenfions, in raifing up for us fuch a,

horn of falvation as Chrift is : the mighty
God is the prince of peace. A chriftian

can be in no diftrefs, which the mighty
Saviour is not able to free him from. E-
very believer may fay, in the higheft fchfe,

as Hezekiah did in a lower cafe, " " I had
great bitternefs, but thou haft, in love to

" Ifa. xxsviii, 17^
.
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my foUl, delivered it from the pit of cor-

ruption, for thou haft caft all my fins be-
hind thy back." In Chrift the mighty
Saviour, all the kind intentions of divine

love are accomplifhed, and therefore ° God
from the beginning chofe us in Chrift, that

we fliould be without blame before him,

m love.

3. How great is the folly and mifery
of all thofe, who feek to any other but
Chrift to fave them. All the herd of ido-

laters p fly to a refuge of lyes, and pray
to a God that cannot fave them. In what
confufion will they be, who have neglect-

ed the mighty Saviour and his great fal-

vation, when God ihall fay to them

,

^ " where are your Gods which you have
made you ? let them arife, if they can
fave you, in the time of your trouble.

'*

Some fay to the works of their own hands,

that they are their Gods ; and no wonder
if when they have exalted a created thing
into a God, they degrade God the Saviour
into a creature : they fee no need of an
infinite fund of power or rnerit in a Sa-
viour, who are fo full in themfelves ; but
to all the rout of pagan, romifh, and arian

idolaters, thofe words of God may be ap-
ply'd, ^ " behold all you that kindle a fire,

that compafs your felves about wi!;h fparks,

f Eph. i. 4, I Ifsu xlv. 20. ^ Jer. ii. i8, ^ Ifa. 1. 1 r.

I i 4. walJk
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walk in the light of your fire, and in the

fparks that you have kindled ; this fhall

you have at my hand, you fhall lie dowrn

in forrow. They w^ho flight the mighty

Saviour, fpoke of in the former part of

the chapter, and fet up Gods and Savi-

ours of their own, will meet with eternal

forrow and anguifh in the end, when they

lie down in the grave, and make their

bed in hell. How will it rend their

hearts with a thoufand agonies, when they

fhall be forced to fay, ^ ".the haryefl is pafl,

the fummer is ended, and we are not fa-

ved ;
" the reafon of which is premifed

;

** they have provoked me to anger with

their graven images, with flrange vani-

ties." Is not this the cafe of fuch as fet

up a Saviour, who is neither God nor a

creature, as well as of thofe who worfhip

images, or truft to their own good works

to fave them.

4. How acceptable fhould the gofpel

be, both to them that preach it, and to

them that hear it ? every minifler who
loves the glory of God, and the hap-

pinefs of men, may be very glad that he

has fuch a melTage to bring to the people

as the angel had, when he faid, ^ " fear

not, for behold I bring you good tidings

of great joy, which fhall be to all people;

for to you is born this day a Saviour^

*"Jer. viii. 19, ao, ^ Luke ii. 103 11.

which.
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which is Chrift the Lord ;
*' A mighty Sa-

viour, an ali-fufficient Saviour, who is able

to deliver all who come to God by him,

from fin and fatan, death and hell. How
beautiful fliould the feet of thofe be that

publiih falvation, and fay to Zion, " " thy

God reigneth." We have lived to fee

the meffage and the meflengers treated

with contempt. What Paul fays ""
, is

a faithful faying, and worthy of all

acceptation, fome think is not worth

their hearing. A Saviour who purfues the

defigns of diftinguiihing unchangeable

love, and effedtually faves all the redeem-

ed, is defpifed and rejedied, but without

reafon, and at the peril of fuch as do it

;

for the defpifers muft wonder and perifti ;

but the voice of rejoicing and falvation is

in the tabernacles of the righteous, be-

caufe the right-hand of the Lord doth va-

liantly : when minifters are clothed with

falvation, the famts fhould fhout aloud for

joy.

5o Has Chrift rendered certain the fal-

vation of his people, what pleafure and
delight may they take in him ? What-
ever troubles they have in the world,

Chrift fays to them, ^ " be of good
cheer, I have overcome the world." Have
we ftrong enemies to fight againft us ? we
have a ftronger Saviour to fight for us 5

^ Ifa. lii. 7. 1 1 Tim. y, X5.' ^ John j;vi. 3},"

Satan
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Satan and the world are conquered ene-

mies, ^ and the weakeft believer fhall come
off more than a conqueror, through him
that loved him. Doth our heinous guilt

cry ftrongly againft us for condemnation ?

the Chrlftian fhould comfort himfelf in

this, that the blood of Chrift cries louder

in the ears of God for pardon and for-

givenefs. A believer has abundant reafon

to rejoice in God his Saviour, not only

becaufe there is no other, but alfo be-

caufe there is nothing w^anting in him.

In him there is v^ifdom for the weak,

righteoufnefs for the foul that is aOiam'd

of its own nakednefs, fandification for the

polluted, and redemption for thofe who.

are waiting for the glorious liberty of the

children of God, With what delight then

may the believer fit under the fhadow,

and how fweet may the fruit of this migh-
ty Saviour be unto him ?

With what joy might we draw water

out of the wells of falvation, what com-
fort might we receive from the mighty

Saviour, could we but live upon him by

faith ? v^hen the roaring lion utters his

voice, when the world rages, when with^

in are fears, and without are fightings,

yet what reft and peace might we have

in Chrift, could we but know ^ whom we
have believed, and be perfwaded that he

* Roin. yi\l ^J,
* i Tim. i. 12,
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is able to keep what we have committed

to his truft, againft the great day ? Chrift

wants no power or will to fecure the fouls

and the falvation of fuch as by faith com-

mit themfelves to him : he is ^ the con*"

folation of Ifrael, and the Holy Spirit is

the comforter of the faithful : he takes

of the things of Chrift, and comforts the

chriftian with them.

When the poor chriftian is ready to fink

under the burden of the body of fin, he

may take comfort in tl\at deliverance from

it, which he (ha\\ fhortly receive from the

hand of Chrift : when the weak believer

is difmay'd with fears, left: the enemies of

his falvation fliould overcome and ruin

him 5 this may quiet him, that all the

powers of darknefs fhall never be able ' to

pluck one lamb out of Chrift's bofom, nor

the moft feeble fheep out of his almighty

hand.

When fear and horror {hall feize all the

chriftlefs world, at Chrift's fecond coming,

the faithful fhall lift up their heads with

Joy, becaufe their mighty redeemer then

comes to compleat their falvation. In the

mean time, the chriftian may take com-

fort in this, that though there are many
changes and difappointments in the world,

yet Chrift is ever the fame ; and may fay,

bleffed be God, for blefling me with all

t-Lukeii. 25. f John x, z8,

z Spiritual
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fpiritual bleflings in Chrift, that in him
the heirs of promife might have ftrong

confolation. All things in this world will

{hortly fail us, or we muft leave them ;

but here is the comfort to the chriftian,

that his redeemer lives ^ though the hea-«

vens and earth fhall perilTi, yet Chrift is

the fame ; the fame in power, merit, wif-

dom, grace, and glory j and thefe fhall

have no end, no change. We have no

reafon to call in queftion the compaffions

of Chrift's heart, or the power of his

hands : that is a moft comfortable pro-

mife concerning Chrift, which is in Mi-
cah's prophecy j

^" he ftiall ftand and

feed in the ftrength of the Lord, in the

majefty of the name of the Lord his God :

and they {hall abide ^ for now {hall he be

great to the ends of the earth." In Chri{i

there is infinite everlafting ftrength to o-

vercome all his peoples enemies, to re-

move all their difficulties, and to. fupply

all their wants ; the redeemed people

therefore {hall abide^ the gates of hell

fhall not prevail againft them ; for their

Saviour is great, and {hall be fo to the

ends of the earth ; he {hall have a grow-

ing and a lafting kingdom.

Let us then, when dejeftions and fears

prevail, fix our thoughts upon fuch fcripr

^ Micah V. 4.

tures.
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tures, as fet forth the power and grace of

Chrift 'y of which this is one :
'' " the

Lord thy God in the midft of thee is

mighty, he will fave, he will rejoice over

thee with joy, he will reft in his

love. " If there be no lovelinefs in us, yet

he will take fatisfadtion in fhewing love

to us, in faving his poor diftrefled people:

his love is not confined within fuch nar-

row limits as ours, nor does he want wif-

dom or power to enable him to do what-

ever his love inclines him to do for our

good.

6. What reafon have believers to caft

all their care upon Ghrift^ depending up-

on his ability to fave them ? Every true

chriftian may iay, if Chrift's blood is

not fufficient to cleanfe away my guilt, or

his wifdom and power great enough
to chafe away mine enemies, or his love

ftrong enough to do both for me, then

I am content to perifti j but I know
he can, and he will keep what I have

committed to his truft : I have reafon to

truft him ; our fathers did it, and they

were delivered : I am diredled to caft my
burden upon him> and he has promifed

to fuftain me : truft you in the Lord for

ever, fays the prophet ^, and he gave a

good reafon for it j for in the Lord Je-

hovah there is everlafting ftrength.

* Zeph. iii. 17. ^ Ifa, xxvi. 4,

In
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In our paflage through this world, to

the heavenly Canaan, the church is re-

prefented » as going up, leaning upon her

beloved. Here is our reft, here is our

fafety 5 our ftrength confifts in our de-

pendance upon the ftrong and mighty Sa-

viour J we are ftrong in the Lord, and in

the power of his might. Let us then make
this ufe of Chrift's ftrength, ability to

fave, even to truft in him, refigning our

felves to him, and depending upon him

;

to do in us, with us, and for us whatever

may be for his glory and our falvation.

Paul in his conflift fled to Chrift, and

found prefent help : he faid to him, ^" my
grace is fufficient for thee, my ftrength is

made perfed: in weaknefs. " The lefs

ftrength the chriftian has, the more Chrift

will exert his power.

7. How inexcufable will unbelievers be

another day ! Chrift is a moft fuitable en-

gaging objeft of faith : what is there in

him to create a diftruft ? what is there not

in him that may encourage a dependance ?

He has all the qualifications neceffary to

enable him to fave his friends, and deftroy

their enemies, there's no want of wifdom,
grace, merit, or poWer in him -, he is

moft inviolably faithful in his engage-

ments, and in all his declarations. There

^ Cant, viii* 5.
^'2 Cor, xii. 9*

IS,
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Is, therefore, good reafon to believe the

fcripture actx)unt of him, to reft and rely

by faith upon him ; and they who refufe

to do it, where the gofpel comes, will

aggravate their condemnation thereby. It

is true, they could not believe of them-
felves, but it is as true, that they of them-
felves put forth pofitive afl:s of diftruft

of Chrift, think him to be falfe, and
reckon falvation a fidtion.

8. How dear and precious (hould Chrift

be to all chriftians ? he has done great

things for us, he is doing great things for

us, and he will yet do greater things for

us. How fhould we endeavour to exalt

him, to magnify him, both in life and
death. The mighty Saviour can never be
too highly efteem'd^ or too highly ex-

tolled by us. God has faid, he fhall be
exalted, and be very high : let us then

grow in our efteem of him, he is fairer

than the fons of men. The Saviour and
his falvation will appear glorious, when all

the glory of the world will be turn'd into

darknefs and horror ; and when Chrift

appears, the faints fhall appear with him
in glory : this thought ftiould raife our

affediions, and inflame our love to Chrift.

Every redeemed foul ftiould fay, " my foul

magnifies the Lord, and my fpirit re-

joices in God my Saviour: he is my Lord,

and I will exalt him -, he is the chiefeft

of



^c^S OfTarticuUr Rcdemptm.

of ten thoufand, and altogether lovely."

he fulfills the Father's decrees, glorifies

all the divine perfections, deftroys all God's

implacable enemies, and brings all the

chofen feed to glory ; not one Ihall be

wanting, nor the leaft fpot or imper-

fedtion fhall be found in any of them.

Hovv glorious is Chrift in this appearance

;

the objedl of the Father's love, and there-

fore he deferves ours. Let us love the

Lord then, let him be very dear to our

fouls, v^^ho is thus glorious in his apparel^

walking in the greatnefs of his ftrength,

mighty to fave.

9. We may. learn what a glorious church

the great Saviour will have, when all the

faints are gather'd together in one. The
general afTembly, and church of the firft-

born will make no mean appearance in

the great day. If three thoufand were

added to the church in one day, and mul-
titudes foon after, what a vaft congrega-

tion will all the faved make, when they

meet together at Chrill's right-hand ? It

will then be feen, that he did not labour

in vain, and die for nought : the redeemed
will appear to be a number^ that no man
can number, out of all times, kindreds,

and nations ; which will be a full evi-

dence, that our Redeemer has not left the

falvation of his people uncertain*

10. What
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10. What reafon have all the redeemed

to admire and honour the fovereign fa-

ving grace of God and Chrift ? Peter faid

thus to the Chriftians to whom he wrote,

' " you are a chofen nation, a peculiar peor-

ple, that you (hould (hew forth his praife,

who hath' called you out of darknefs into

his marvellous light." A chriftian may

fay ; how is it, Lord, that thou {houldeft

love and redeem me, give thy felf for me,

and then reveal thy felf to me, pour out

thy blood upon the crofs, and pour out

thy Spirit into the heart of fuch a worth-

lefs worm as I ? Lord, why did not I as

well as others, receive the juft wages of

my fins ? why did my Saviour pay my
debt, when fo many others, fallen angels

and men, muft be paying theirs for ever?

O glorious, fovereign, diftinguiftiing grace!

not to me, not to me, but to thy name

be all the glory : peculiar love calls for

fpecial thankfulnefs. I thank thee, O Fa-

ther, Lord of heaven and earth, that

whilft this falvation is hid from others, it

is revealed to me ; and that I have been

enabled to receive the atonement, and to

joy in thee through Jefus Chrift my Lord.

This is a thank-offering which becomes

all the redeemed, but it will be done in-

finitely better, when the faints come to

* I Pet, ii. 9.

Vol. I. Kk fing
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fing the fong of the Lamb in the new Je-=

rufalem, according to this model of it ;

^ " fhou art worthy, for thou waft flain,

and haft redeemed us to God by thy blood,

pur of every kindred, tongue, people, and

nation.-' Thofe who ftand with Chrift

upon ^ mount Sion, having his Father's

nam.e written on their foreheads, who are

redeemed from the earth, fliould often fmg

that fong, which none but they can learn,

who are the redeemed from among men,

and are the firft fruits to God, and to the

Lamb. But not only good words and good

r" affeftions are to be given to their God and

\ Saviour -, but the redeemed peculiar peo-

ple, ought to be zealous of good works.

Thofe who are bought with fuch an in-

valuable price, as Chrift's blood, ought to

glorify him in their bodies and fpirits:

his love, as well as his authority and rightj

fhould conftrain us, not to live to our

felves, but to him that died for us, and

rofe again.

II. What encouragement is there for

us to wait for falvation by Chrift, to

lie at his foot, and hope in his mercy ?

The faved are a numberlefs number, iin-

ners of all ages, fizes, and circumftances

:

The Saviour, fet forth in the gofpel, is a-

ble to fave, to the uttermoft, all who com©

^ Rev. V. 9. ^ Rev. xiv. ven ig and ^.

to
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to God by him. Thofe who are left to their

own wills perifh; God works a work which
they in no wife believe ; they will not
come to Chrift, that they may have lifej

but thofe committed to the care of Chrift

ihall come : he makes them willing in the
day of his power, by his word and Spirit,

and the paftoral rod of his ftrength. It is

good then to wait at wifdom's gates ; for

fuch as find Chrift, find life. There is

encouragement to hope for mercy, if we
wait for it, in the way which Chrift has
prefcribed : He has faid, " Seek and you
fhall find j fearch the fcriptures, they te-

ftify of me ; come to me all you that are

weary, and I will give you reft/' The
Pfalmift ufes an argument which is grown
much ftronger fince his time -, " Our fa-^

thers trufted in thee, and they were deli-

vered •".'* We may fay not only the pa- -^
triarchs and prophets, but the appftles, the
primitive church, and multitudes down
to this prefent time, have trufted in Chrift,

and have been faved by him i therefore it

is good for us to wait and hope for the fal-

vation of the Lord, It is our bufinefs to

prove our election and redemption by
our effedlual calling. If we believe, we
(hall be faved ; if wc never do, then there

is no falvation for us. It is a great cncou-

f Pfalm xxii. 4,

K z ragemene
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ragement that there is a Saviour, infinite

in grace and merit, who will give the wa-
ter of life freely, to every one that thirfts;

and we have as fair an opportunity as

thoufands before us, who ventured their

fouls on Chrift, and were kindly received

by him.

12. Let us not fink under the greateft

difcouragements which we meet with in

the courfe of providence. Valuable and

ufeful inftrumcnts are taken away, or laid

afide ; faithful and able minifters die, but

Chrift lives ftill ; and blefled be the rock

of our falvation. Chrift is mighty to fave,

and with him is the refidue of the Spirit

:

It is he that made thofe who are gone

what they were, and he can give the fame

Spirit and gifts to others, or work the

fame efitdls, by lefs able and likely means.

We (hould then cry to the Lord God of

Elijah, to pour out more of his Spirit on
his minifters and people, that falvation

work may be carried on, not by human
might and power, but by the Spirit of the

Lord. Chrift has promifed to be with hismi-

nifters and people to the end of theworld, if

they teach and do what he has command-
ed " : Let us then, in his own way, de-

pend upon his promife, and wait for his

bleffing, who walks in the greatnefs of

« Mattt xxviii, so,

his
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his ftrength, and is mighty to fave ; who
gave himfelf for us, that he might redeem

us from all iniquity, and purify us to him-

felf a peculiar people, zealous of good

works.

Now to him that is able to keep us from

falling, and to prefent us faultlefs be-

fore the prefence of his glory, to our

exceeding joy 5 to the only wife God,

our Saviour Jefus Chrift, be glory and

majefty, dominion and power, both

now and for ever. Amen.
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ADVERTISEMENT
T O T H E

READER
WITH RELATION TO

MnHuRRioN's foui: Sermons,

H E two firft of the Sermons

of the lace learned and excel-

lent Mr. HuRRioN, were

preached at the fame Ledlurcj

in which thofe of others,

which precede them in this

Volume, were delivered. As he had not

time to go through this fubjcft, he de-

fign'd, before that exercife was clofed,

to have preached two more, but Was hin-

der'd
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der'd by illnefs. When this work came
to be printed, he was defired to add the

Sermons he purpofed to have preached.

Being a little revived, he tranfcribed the

two firft Sermons, towards the end of laft

November : After that, he grew much
worfe than he had been ; but his defire to

finifh this fubjed:, carried him beyond what
his ftrength might have been thought to

have admitted. He purpofed to infer t in

the remaining Difcourfes fome materials

which he had by him: with great difficulty

he tranfcribed the third Difcourfe ; which
he fent me, with a letter, dated the four-

teenth of December, which was as fol-

lows: " I havejuft finifhed, andnowfend
you, my third Sermon : I (hall go on with

the fourth, as faft as I can; if poffible, I

would finifh it next week, but, I fear, I

ihall not be able, I have been fo much
worfe, fince I wrote to you laft. I would
defire you to take care of my poor copy,

and ufe freedom in correcting what mi-

ftakes I may have been guilty of. It is no

wonder to find fuch in my performances,

at any time, and efpecially now, fo ill am
i, and fo often taken off from my work by
great pains. Pray for me, that I may have

gr^ce fufficient for__me j and that whether

I live or die, I may be the Lord's, and to

the praife of his glorious grace.'* When I

came tQ look over the Difcourfe, I was
amazed,
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amazed, that when unwieldinefs of body
increafed fo much upon him, and when he
was under fuch a faint diftemper as the
dropfy, he fhould have vigour of mind to

draw up fuch a performance ; which, for

vivacity and clofenefs of thought, ftrength

of argument, and clearnefs of ftyle, is not

in the lead inferior to any of his other

works. It was very little above a fortnight

after that he refted from his labours ; for,

on the thirty firft day of the above men-
tioned month, he fweetly flept in Jefus

:

So that it may be faid, that he compofed
the Sermon while he ftruggled with death,

and that it contains fome of the laft thoughts

of an eminent faint, who, a few days after

it was finifhed, began to afcribe, in the

upper world, falvation, and power, and

glory, to the Redeemer, the certain effica-

cy of whofe death he fo well defended.

To him may be applied the following

verfes ^ of Mr. Waller.

Wreftling with death, thefe lines he could indite 5

No other theme could give his foul delight.

The foul's dark cottage, batter*d and decay'd.

Lets in new light, thro' chinks that time has made

;

Stronger by weaknefs, wifer men become,

As they draw near to their eternal home :

Leaving the old, both worlds at once they view,

Who ftand upon the threfhold of the new.

* Pag. 505, 317. of Fcnton's Edition.

He
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Me had begun to tranfcrlbe his fourth

Sermon -, but illnefs increafing, he was foon

forced to give over. He propoled, in the

beginning of it, to confider the allegations

of tl;ie friends of univerfal redemption, from
a fct of fcriptures, which fpeak of Chrift's

dying for thofe that perifh ; but he only

fet down the following paragraphs, which
were, I believe, the laft lines that came
from his pen.

" Our opponents fhrewdly argue, that

if Chrift died for them that perifh, and for

them that do not perifh, then he died for
.

all : But this is illogical and fallacious; for

Chrifl might die for fome that perifh, and

for all who are favedj and yet not die for

all men. From a particular to an univer-

fal, the argument will not hold, by the

rules of reafon : If the premifes are not

univerfal, the conclufion cannot juflly be

fo ; but let us attend to the particular

fcriptures.

The apoflle Paul fays, " Through thy

knowledge, fhall thy weak brother perifh,

for whom Chrifl died \'' Our blefTed ' Sa-

viour affirmed, that his fheep hear his voice,

and follow him, and that he gives them
eternal life, and they fhall never perifh,

neither fhall any one pluck them out of

^ I Cor, viii. II. ' John x. i8.

Vol. I. L 1 his
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his hand : If this is true, (and who will

dare to be guilty of fuch blafphemy, as to

fay it is not?) then either by the weak
•^^ brother," in the former text, mull be

meant not one of Chrift's real fheep, or

elfe his perifhing cannot be underftood of

eternal damnation : Both the context, and

the fcripture forms of fpeech elfewhere,

feem to favour this laft fenfe ; and there-

fore the ^ apoftle explained this caufing

him to perifh, by defiling and wounding
his weak confcience, and making him of-

fend.

I was.unwilling this work fliould be im-

. perfeft, therefore, as I knew what papers

he intended to tranfcribe, I have added his

anfwers to fome objeclions, which he had

not meddled with before: He gave me
fome direftions, about this, feveral months
ago, when he did not think he fhould be

able to do any thing himfelf. I have not

made any alterations, as indeed there was
no need to make any, only I have ranged

the heads in fuch a method, as may anfwer

the preceding part. I am not certain whe-
ther he would have added fo large an ap-

plication, but as it is not foreign to the

fubjea, and is very well worth perufal, I

have given it as I found it. Had thefa

t -.
^ I Ccro viiio 7a i2o

papers
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papers received the author's lafl: hand, it Is

not to be queftion'd, but that he would
have made many ufeful additions to them

;

but, taking thernin the condition in which
they are, there is no manner of need to

make any excufe for publifhing them.
The worthy perfon, who is now enter'd

into his Mailer'sjoy, ufed to call this head
of divinity, which relates to the extent of
Chrift's redemption, one of his favourite

fubjedtso He had well ftudied it, and he
took pleafure to be upon it. When he
was brought very low, and had the fen-

tence of death within himfelf, he begun
the latter part of his undertaking with
thefe remarkable words :

*^ The death

of Chrifl: being the fountain of our life,

there is nothing more heceflkry, plea-

fant, or ufeful to the Chriflian, than a

right apprehenfton and remembrance of
it." The delight which he took in the

ifubjea, carried hini above his great pain

and weaknefs. This was one of the

great dodtrines which he had preached, in

the firm belief of which he died, and in

which he found more fweetnefs, in his laft

ficknefs, than he had ever done. I con-
fefs, I have had a great deal of pleafure in

perufing and revifing thefe difcourfes for

the prefs ; and I heaftily wifh, that they

may be, by the divine bleffing, made ufe-

ful
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ful and beneficial to fuch as may read

them, and may be of fervice to guard

Chriftians againft the abfurd notion of

tiniverfal redemption, the evident tendency

of which is to reprefent Chrift as dying in

vain.

March i. A. Taylor.
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