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PREFACE

THIS volume is intended as a modest attempt

to translate into the language of modern

thought some of the leading doctrines or ideas of

traditional Christianity. The task is one which

many have of late years taken in hand both in

Germany and in England, and there is probably

little in these pages which is not derived from, or

at least suggested by, the thoughts of others. The

book may perhaps be found to differ from some of

the more familiar English works of the same type

by a franker admission of the necessity for theo-

logical reconstruction, while I have endeavoured to

avoid the opposite mistake of supposing that

Religion is possible for reflecting minds without

a Theology, or that " liberal " Theology means vague

and indefinite Theology.

The title (chosen only for want of a better) is

intended to suggest two things—that all Theology

is the result of a development, and that the de-

velopment of religious thought is not finished yet.

Theology arises out of the attempt to set the facts

of the moral and religious consciousness in their
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due relation to the facts of science and of history.

It is the attempt to build up a theory of the universe

from the religious point of view. Christian Theology

is the result of thought or reflection upon the life

and teaching of Jesus Christ, or what at any given

time that life and that teaching were understood to

be. Theology is not necessarily valueless or super-

fluous because it is the result of development

:

Christian doctrine is not necessarily untrue or

without value because it is not explicitly contained

in the actual teaching of Christ, or of those earliest

Theologians whose writings are contained in the

New Testament Canon. It is of the highest im-

portance that we should understand and make the

most of the rich inheritance of Christian thought

which the Church has handed down to us. At the

same time it is equally important that we should

recognize that some things have been believed by
Christians—possibly by the whole Church of some

particular period—which are no longer believable

by us. At times the necessity for giving up some

element of traditional dogma arises from the change

which has taken place in our view of the facts of

Christian history : at other times the modern

Christian may accept the same view of the facts,

but may find it impossible to be satisfied with some

explanation of the facts which sufficed to " vindicate

the ways of God to man " for past generations.

Thus we can no longer accept the theory of " verbal

"
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or of " plenary " inspiration, because we have dis-

covered that the facts about the Bible are not as

they were supposed to be when the theory was

constructed ; on the other hand, those who believe

equally with St. Anselm or with Luther that Jesus

Christ died, and died " for " men, can no longer accept

without reservation their explanations as to why

there was this necessity for Christ's death, because

men's ideas of what is intrinsically just and reason-

able are different from what they were in the days

of St. Anselm or of Luther. It is necessary, then,

to admit that here and there there must be some

"giving up" of accepted doctrines, that at some

points the ever active process of doctrinal develop-

ment has got on to wrong lines, and must make

a new departure. But in such cases we shall find

that we are very often simply going back to some

earlier stage in the development of doctrine, though

generally the old doctrine will be held with a

difference. The view of inspiration, for instance,

to which modern Theologians are coming round is

far more like that of the early Fathers than it is

like the view of seventeenth-century Protestantism.

But still it is not the same : it is impossible that

a critical age should think exactly like an uncritical

one. And in the great majority of cases there need

be no " giving up." The defects of the development

may be corrected not by going back, but by going

on—by a new and larger interpretation of the old
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formulae. The development has simply to be carried

further. A doctrine may sometimes strike the

modern mind as narrow or one-sided or inadequate

because in its ancient form it suggests ideas or

theories or views of the universe which have been

transcended, but which do not really affect its

essential truth. Indeed, the new Interpretation will

often discover a fuller and higher meaning into the

old words than the traditional interpretation. Many

theories of Inspiration, for instance, become erroneous

only when what is asserted of the Bible or of the

primitive Church is denied of other books or of the

Church in modern times. It Is Impossible that men's

theological Ideas should not be continually affected

by the changes which Philosophy and Science and

historical criticism have produced In their ideas about

other things. The process of reconstruction through

which Theology Is now visibly passing, even in the

hands of those to whom the Idea of theological

innovation is least welcome, involves no greater

revolution than has already occurred more than

once in the Church's progressive attempt to under-

stand and to formulate the relation of the "faith

once delivered to the saints " to the continuous

self-revelation of God to the human spirit.

For some readers I might perhaps illustrate what

I mean by comparing the traditional dogmatic

systems to the great masterpieces of ancient

Philosophy. It is still possible for a student of
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Philosophy to be a very faithful Platonist or

Aristotelian, but it is impossible for any man

acquainted with the methods and results of modern

Science and historical criticism really to believe in

all points as Plato or Aristotle believed. The most

enthusiastic disciple must needs reject much of their

Astronomy, their Cosmology, and their Physiology,

and this difference between their way of looking

at the universe and ours will necessarily affect the

interpretation that is given to nearly every part of

their strictly philosophical systems. And yet this

difference may not diminish, it may even emphasize,

the value of the essential elements in those Philo-

sophies. For the modern Platonist is not less

idealist than Plato, but more idealist, because he

has got rid of certain ideas about a residual and

unintelligible element in things which stood in the

way of the full development of Plato's own system.

In the same way may we not appropriate to our-

selves many essential ideas of Athanasius or Thomas

Aquinas without seeking to disguise the fact that we

can never think about God or about Christ exactly

as men thought in the fourth century or the

thirteenth? Because the Christian thought of the

future must be different in many ways from the

thought of the past, it need not be less Christian.

The Christian thought of the future should be more

Christian than the thought of the past, just because

we are getting to understand better than past
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generations the essential and eternal value of that

life and that teaching on which all Christian doctrine

is a commentary. That the Christianity of the

future, while it finds ever fresh meanings in the

teaching of its Founder, will never really go beyond

what in germ and in essence is to be found in the

relicrious consciousness of Christ, I have endeavoured

to show in the Sermons on " the Historic Christ " and

" the Unique Son."

It need hardly be said that it is only In the most

fragmentary and imperfect way that that restate-

ment or reinterpretation of Christian doctrine which

is so much needed by the Church of our day could

be attempted in such a work as the present, even by

a Theologian better qualified for the task than the

present writer can pretend to be. But even in the

most inadequate of such attempts it is hardly

possible—at least for a University preacher who

happens to be a teacher of Philosophy—to avoid

touching upon some of the difficulties which current

Philosophies offer, or are supposed to offer, to

Christian belief It is my strong conviction that

a Theology which is to satisfy thoughtful men in

these days must rest upon a basis of thorough-going

Metaphysic ; and therefore I do not apologise for

occasionally becoming a little metaphysical. At the

same time I hope that even the more metaphysical

of these discourses (chiefly the first and the last)

may not be unintelligible to readers little versed in
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technical Philosophy; while I must ask philosophical

readers (if such I should have) to bear in mind that

these are bond fide sermons, that they were not

originally intended to form a series, and that it is

impossible, even in a University pulpit, to deal with

the philosophical aspects of theological questions

in a way which will satisfy philosophical experts.

Even the more purely theological topics can of

course be treated only in a very inadequate way.

I have throughout endeavoured to keep in view the

practical objects of which the preacher should never

lose sight, and some of the sermons deal with wholly

practical questions. The most that I can hope for

is to help a few minds puzzled by the intellectual

difficulties of our time to a more rational Christian

faith.

The sermons were preached at different times in

the course of the last ten years. I have, of course,

printed nothing which I do not now believe, but

I have not thought it necessary to consider how far

in point of emphasis or of expression some of the

earlier sermons would be different, were I now to

rewrite them. I believe that, taken together, the

sermons represent a consistent point of view, but

I should be sorry to think that I had learned

nothing in ten years.

Most of the sermons were preached as University

Sermons at Oxford, either on the nomination of the

Vice-Chancellor or as Select Preacher in 1 895-1 897.
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One of them is a Cambridge University Sermon

;

two were preached at Aberdeen, and two in Balliol

Chapel when I was for a short time Chaplain of that

College. One sermon has previously been printed

in the Expositor, one in the Durham University

Journal, and others in the Oxford Magazine.

I have to thank several friends for their kind help

in the revision of the proof-sheets, especially the

Rev. Archibald Robertson, D.D., Principal of King's

College, London.

H. RASHDALL

New College, April iZth, 1898.
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SPIRITUAL THEISM

Preached before the University of Oxford^

at St. Mary's^ 1896.

" God is a Spirit : and they that worship him must worship him in

spirit and in truth."

—

John iv. 24.

" r^ OD is a Spirit." We must turn for a moment
vJT to the context of these words if we are to

appreciate their full depth of meaning and the

originality of the teaching which they convey.

The words occur, you will remember, in the con-

versation with the woman of Samaria ; they are part

of our Lord's reply to her question as to whether

Jerusalem or Gerizim was the true place in which to

worship God. The enquiry betrays what we may
call the essence of Paganism. Amid the infinite

variety of types assumed by polytheistic deities,

this one feature is, I suppose, absolutely universal.

The gods of Polytheism were essentially local deities.

Their power was limited to such and such a spring,

such and such a surrounding territory, such and such

a nation, such and such an element or province of

nature. The gods of the hills were not the same as

the gods of the valleys. Originally, indeed, the

B
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deity could only be approached at such and such

an arbitrarily selected spot. The earliest symbols of

deity were not statues, not representations of a god

in human form, but simply stones or pillars at which

the god was supposed to come into an almost physical

contact with his worshippers.*

At first it is difficult to say how far the god was

distinguished from the signs of his local presence.

No doubt the crudest Theology ascribed some sort

of spiritual being to the deity which inhabited the

spring or the river, but still it was also true in a

sense that the spring or the river was the god. As
men's conception of their deities widened, the con-

nexion between the god and the place of his special

manifestation became less intimate. A slow process

of what from the scientific point of view may be

called evolution, but which may no less truly from

the religious point of view be called Revelation, had

gradually conducted the Jewish Nation to the belief

that their national Deity, Jehovah, was the one and

only God of all the earth. But even Monotheism

by no means necessarily destroyed the belief in a

special relation of God to a particular people and

the land which it inhabited. To the Samaritan

woman, as to her average Jewish contemporary,

Jehovah was undoubtedly the only God ; but He
was a God who could be worshipped, if not indeed

exclusively, yet with fullest and completest accept-

ance, only in Jerusalem or in Gerizim. That state of

mind represented what we may call the last expiring

* Cf. Robertson Smith, Religion of the Semites, p. 84 sq. et

passim.
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stage of old-world Religion. In transcending this con-

ception our Lord proclaimed the doom of Paganism.
" The hour cometh and now is when the true wor-

shippers shall worship Him in spirit and in truth,"

no matter whether in Jerusalem or elsewhere. It

may be doubted whether up to that moment in the

world's history this fundamental principle of Theism

had ever been thus fully enunciated in complete

freedom from all Jewish limitations. The teaching

of Christ completes the long evolution of religious

thought. It is well to emphasise this one particular

aspect of Christ's work ; this one fact that Jesus

Christ was, so far as we know, the first teacher who
taught Theism in complete freedom from Jewish

limitations—that by itself is enough to place Him
in an absolutely unique position in the history of re-

ligious thought. Strongly and rightly as we may feel

that this fact does not exhaust the eternally unique

significance of Jesus Christ for us, it is important

that we should realize that He has this claim to our

allegiance. Everyone who can sincerely join with Him
in saying, " God is a Spirit, the only one, and He can

be worshipped with equal acceptance everywhere if

He be worshipped in a spiritual manner," proclaims

himself by that confession to be in a very real sense

a Christian. His Christianity— I am speaking, of

course, of Christianity now simply from the point

of view of theological opinion—his Christianity is

no doubt imperfect ; but he is not without a very

good reason for calling himself a Christian. He does

worship God, as Christ was the first to teach men
to worship Him. Assuredly no other of the great
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historical religions can claim the allegiance of such

a worshipper. For Mohammedanism, however

grievously in other ways it has fallen back from

the Christian standard, both of conduct and of

creed, is in this matter not an independent religion,

but an offshoot from the parent Judeo-Christian

stock. So far, at least, the spiritual Monotheist is

necessarily Christian ; some meaning, at least, he

must be able to ascribe to the unique position which

Christian Theology has assigned to the Son of Man.

But it may be said : Granted that Judaism was

the first great avowedly monotheistic Religion, and

that Judaism culminates in Christianity, has not this

truth of the Unity and Spirituality of God been more

or less the underlying basis, at least of all Eastern

religious thought ? Are the gods of the Vedas any-

thing more than so many manifestations of the One

Spirit ? And have not philosophers and philosophic

poets, born in the bosom of Paganism both before

and after Christ, reached, whether by philosophic

argument or by spiritual intuition, the same precious

truth? Were not the sages of Brahminism in an

esoteric way—were not more explicitly Socrates,

Plato, perhaps Sophocles, Monotheists at heart ?

Certainly we have no theological interest in atten-

uating the Theism to which all the greatest spirits of

the world's history have, at least, approximated. If

not before, yet very soon after Christ, Philosophy

did, quite independently, teach a doctrine about God

closely parallel to the teaching of our Lord. There

is much truth and instructiveness (so far as it goes)

in the point of view from which Christianity appears
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as the popular force which converted the esoteric

teaching of the philosophers into a religion for the

many ; * and when we say Christianity in such a

connexion we mean the historic personality of Christ.

" Though truths in manhood darkly join,

Deep-seated in our mystic frame,

We yield all blessing to the name
Of Him that made them current coin."

There would be nothing in that point of view

which should diminish our sense of the uniqueness

of Christ's position in the world's history, or even of

the uniqueness of His nature. Yet after all, one can

hardly recognise more than an approximation to the

Christian doctrine of God in the teaching of any

previous or even any later independent non-Christian

thinker. The esoteric Monotheism of the East, and

the speculative Theism of the Philosophers, are no

doubt free from the local limitations of the ethnic

religions : their conception of God is adequate enough

in point of universality; but then it is usually more

or less defective on the side of Personality. " God is a

Spirit." It is more than doubtful whether even Plato,

or any of the later philosophers who were unaffected

by an indirect Christian influence, would have fully

appreciated all that those simple words meant in the

mouth of Jesus or of the simplest of His followers.

From the point of the genuine Theist, the humblest

Christian who had learned the true meaning of this

teaching of the Master from St. John or St. Paul,

even the least in that kingdom of God which Jesus

had set up, saw more clearly into the heart of things

* See Mark Pattison's University Sermons.
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than the greatest of Greek or Roman " Praeparatores

EvangeHi."

" God is a Spirit," if interpreted in the language of

modern philosophy, amounts to this :
'' God is a

Person." I want to try this afternoon briefly to

emphasise this doctrine, and just to remind you of

what is involved in it. Proof of it, in any sense in

which proof can be offered, would involve too elabo-

rate a philosophical argument for such an occasion

as this. But perhaps a mere glance at some of

the doctrines which it opposes may be the best

way of bringing out at once its meaning and its

reasonableness.

There is a whole school of modern Philosophy

which, while using the name of God, repudiates the

idea of personality. And some of the Theologians

have, as it seems to me, prepared the way for those

who desire to evacuate the name of God of all

religious or ethical significance by insisting too un-

guardedly on the doctrine of God's infinity. What
exactly was meant by infinity in the language of

orthodox Theology I will not now enquire ; but

there certainly is a sense in which this doctrine of

the infinity of God leads straight to conclusions from

which every Christian thinker must recoil. That

which is infinite, at least in one sense of the term,

must exclude nothing. If there is anything which

God is not, that by itself constitutes a limit. If

God is to be strictly infinite, there can be nothing

which He is not. I will not ask in what sense we

can speak of the world as being not God. From

the idealistic point of view the world may no doubt
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be regarded as the thought of God ; and the thought

of God is not outside Him. To say, therefore, that

the world is not outside God is a statement which

may be made without destroying His personahty.

But when we come to human souls the case is differ-

ent. Certainly souls are not God. To say that they

are part of God is to my mind a statement which is

utterly and entirely without meaning, unless it is

intended to imply that God is nothing but a collec-

tive name for the sum of individual minds. I know
that I am not anybody else. We must not be led

into the intricate and tangled controversy as to the

nature of self-hood. But this much will, I think,

commend itself to all minds except those constitu-

tionally incapable of grasping the idea of personality

—that the being "I" is inconsistent with being a mere

part of anything whatever. There may be degrees

of unity in consciousness. In certain diseased con-

ditions the unity of self-consciousness may be indeed

wholly broken up into two or more consciousnesses.

But it is of the essence of self-hood to be a unity

which excludes the idea of existing as a mere part of

another thing or of another self What I feel or

think cannot actually be, though it may be like,

what any other spirit feels or thinks. No other

spirit, then, can be part of God. God is not you

or I, or all of us together. That the soul is derived

from God, made in the image of God, that it depends

for its very being from moment to moment upon God,

that the divine nature is m^ore or less expressed in it,

that it is capable of intimate union with God—all

this Christian Theology has always asserted. If any-
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one likes to say that the soul is an emanation from

God, that God is infused in a limited mode into the

human organism, or reproduces Himself in the human
soul, I do not know that there is any great objection

to such language, if physical metaphors like these

seem to anyone to make the matter clearer than the

simple, orthodox statement that souls were created

by God. But if God is not to be made a merely

collective name, we are bound to hold that there is

something which God is not. Some people will,

perhaps, contend that this line of thought points to

a pre-existent and uncreated origin of souls. Such

an idea seems to me infinitely preferable to the pan-

theistic confusion between God and man ; but for my
own part I see no insuperable difficulties—except the

difficulties which attend all attempts to think the

relation between time and eternity—to the ordinary

orthodox view that God limited Himself by the

creation of souls. That seems to be quite as in-

telligible as the metaphors of emanation or infusion.

But the point which I want to insist on now is simply

this. If we admit that God is not any of the souls

which owe their being to Him, then in the strict and
philosophical sense of the word He is not infinite.

Mr. Schiller, the author of the Riddles of the Sphinx,

though few probably will be able to accept his system
as a whole, deserves, to my mind, immense gratitude

from all Christian Theologians for the logic and the

boldness with which he has ventured to maintain the

finitude of God. It is a question whether those who
wish to preserve the idea of personality in God and
man would not do well to follow his example. Once
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admit the infinity of God in what is, perhaps, the

most ordinary philosophic sense of the word, and it

follows that God can possess no personal conscious-

ness ; for it is of the essence of personality to dis-

tinguish oneself from other persons when once those

other persons are in existence.

And what after all is rational consciousness with-

out personality ? Certainly there may be a con-

sciousness below personality. We have reason to

believe that the consciousness of the animals is of

this nature, though even in the lowest animal con-

sciousness there is something which excludes the

idea of being included as part of a whole in another

consciousness. To say that the most evanescent

sensation of an amoeba (if the amceba really possesses

consciousness) is part of the consciousness of some

other being is, as far as I can see, an absolutely

unmeaning assertion. Another being might have a

sensation like that of an amceba ; in a sense he might

even know all that the amoeba feels and what it feels,

though for us at least there is no way of knowing

what others feel except through having ourselves felt

something like it. But the fullest knowledge of what

the amceba feels would not make its feeling pass over

into the consciousness of the being that knew it.

The feeling of the amoeba must for ever"^ possess

* Here the Philosopher may object that whatever is real must be

eternal or (as some would say) out of time. Kant's doctrine of the

subjectivity of time is largely responsible for the tendency, firstly

to deny reality to anything but the All, and then practically to

resolve the All into a system of timeless relations. The best cure for

the error of identifying the real with the timeless is to be found in

Lotze's Chapter on Time in the Metaphysics. (Book II. chap, iii.)
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a being of its own. If you like to say that this

amounts to attributing a measure of personality to

whatever has consciousness, I do not much care if

it does. While it would be inconvenient to apply

the term personality to any degree of unity in con-

sciousness lower than that which is attained by the

human soul, personality assuredly admits of degrees.

Just as there may be degrees of personality below

the human, just as there undoubtedly are degrees of

personality in the human consciousness—Socrates

was certainly more of a person than primitive man
—so there may be degrees of personality much

higher than the human. The difficulties of those

who, while fully believing in the existence of a

divine Mind, hesitate to attribute personality to Him,

seem to me to arise from the assumption that per-

sonality implies not merely limitation but the precise

limitations which we find in the human soul, whose

knowledge comes to it piece by piece, advances to

truth through error, and is at the highest but a

partial knowledge of one small fragment of the

universe. If you like to speak of a consciousness

which is above personality there is no objection to

doing so, provided (i) you make it quite clear that

you do mean an actual consciousness not less distinct

from other centres of consciousness than our own,

and (2) that you do not, in getting rid of the term

"person," get rid of the idea of will, which is an

essential element in the highest idea of consciousness

as we know it. To represent the divine consciousness

as reason without will is to abstract from conscious-

ness, as known to us, precisely the highest element
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in it, and then to hypostatise this perfectly unmean-

ing abstraction. Every act of thought as we know
it impHes an exercise of will as much as of reason.

In the words of Mr. Bosanquet, " Whenever we are

awake we are judging ; whenever we are awake we
are willing."* The will-less reason of some Hegelians

is as unmeaning a phrase as an unconscious will of

Schopenhauer.

There have been undoubtedly Philosophers who
give a rather uncertain sound on this question of

God's personality without meaning to deny Him a

distinct self-consciousness. But with some of their

followers and disciples the case is different. In the

midst of the ambiguous phrases in which some
writers of this School have enveloped their thought

on this all - important subject, we may be really

thankful to Mr. Bosanquet for having told us in

plain language what he means. "While it appears

to me," he tells us, " that nothing is gained for the

interpretation of the world by the assumption of a

divine intelligence underlying it, it also appears that

beyond the abandonment of an otiose hypothesis

nothing is determined in the interpretation of the

world by surrendering this assumption." t He goes

on to explain that while the world must undoubtedly

be regarded as a machine, it is after all not at all

a bad sort of machine. It is desirable for ethical

purposes to assume that the machine is a good one,

and therefore it is rational to make the assumption.

* The Essentials of Logic, p. 40,

t The Pertnanent Meaning of the Argument f'om Design, in Pro-

ceedings of the Aristotelian Society (1892), p. 44.
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How it is possible still to contend that the world is

rational, when Reason had nothing to do with the

making or the guiding of it ; how one can still be an

Idealist when one has given up believing in a Mind
for which and in which the world existed when
human souls were not ; how laws of nature (for that

is all that Mr. Bosanquet really means by God) can

without absolute materialism be supposed to exist

in a material universe, or how (if they are not proper-

ties of a self-subsistent matter) they can exist in and
for themselves ; how again it is possible to take an

optimistic view of a purely mechanical universe

—

these are problems which I will merely just com-
mend to the attention of anyone who may have
more or less entered upon that line of thought with-

out fully appreciating its inherent tendencies. That
Idealism, as understood by him, means pure Natur-

alism Mr. Bosanquet would be the first to admit;
whether such Idealism is really Idealism any longer

I must not now enquire.

But there is another way of looking at the matter

which it will be instructive to notice. It is possible

to deny personality to God without admitting the

purely mechanical character of the universe. I must
not attempt to reproduce the brilliant, however
unsatisfying, argument by which another very dis-

tinguished Oxford Philosopher^ attempts to show that

neither matter as we know it, nor spirit as we know
it, can be regarded as possessing in the fullest sense

of the word reality. Knowledge, as we have it, he
argues, implies a distinction between subject and

* Mr. F. H. Bradley, in Appearance and Reality. Ed. i. 1893.
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object which cannot belong to the ultimate nature

of things. All distinctions between subject and

predicate, between self and not self, between mind
and matter, between God and the world, are (we are

told) overcome and transcended in the Absolute.

Nothing is real except the whole. There is nothing

very original or novel in Spinozism or Averroism

such as this, though there is much that is original in

the method by which it is reached. But this attempt

to swallow up mind and matter in a reality which is

neither, is scarcely ever really consistent. The human
mind is very loath to commit intellectual suicide. It

really has no choice but to conceive of the ultimate

principle of things in terms of matter, or to conceive

of it in terms of mind. And the distinguished

writer to whom I am alluding, in spite of himself, is

constantly betraying the fact that he really does

think of the Absolute in terms of Mind. Unlike

many so-called Idealists, unlike some who use far

more spiritualistic, even more orthodox -sounding

language, we possess in him a real and determined

foe to Materialism. His own personal prejudice

against everything that ordinary people under-

stand by Religion, his avowed and savage hatred

of Christianity, cannot destroy, though it may
disguise, the value of the essential service which he

has thus rendered to the Christian Faith. Once
he even forgets himself so far as to attribute

a character to the Absolute—a very unamiable

character, it is true. The Absolute, it appears,

possesses a sense of humour, and the existence of

error in mankind is actually justified on the ground
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of the immense diversion which the spectacle of our

blunders and absurdities may possibly afford to this

same Absolute. Christians may indeed demur to a

Philosopher attributing to his philosophic Divinity

the truculent ferocity of a Moloch ; but assuredly

they cannot complain that this newest substitute for

the God of Christendom is not a deity of a sufficiently

anthropomorphic type.*

But now let me go on to notice what is the practical

consequence of these metaphysical speculations as to

the nature of God. To show you what is the conse-

quence in a clear-sighted man of denying the Christian

doctrine of God may perhaps be the best way of

indicating its practical religious import.

" Most of those who insist on what they call ' the

personality of God,' " says the writer whom I have

just quoted, "are intellectually dishonest. They

* Lest I should be suspected of misrepresenting Mr. Bradley, I give

the passage in full :

—

"I confess that I shrink from using metaphors, since they never can

suit wholly. The writer tenders them unsuspiciously as a possible help

in a common difficulty. And so he subjects himself, perhaps, to the

captious ill-will or sheer negligence of his reader. Still to those who
will take it for what it is, I will offer a fiction. Suppose a collection

of beings whose souls in the night walk about without their bodies,

and so make new relations. On their return in the morning we may
imagine that the possessors feel the benefit of this divorce ; and we may
therefore call it truth. But, if the wrong soul with its experience came
back to the wrong body, that might typify error. On the other hand,

perhaps the ruler of this collection of beings may perceive very well the

nature of the collision. And it may even be that he provokes it. For
how instructive and how amusing to observe in each case the conflict of

sensation With imported and foreign experience. Perhaps no truth

after all could be half so rich and half so true as the result of this wild

discord—to one who sees from the centre." {lb. p, 194.)
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desire one conclusion, and, to reach it, they argue for

another. But the second, if proved, is quite different,

and serves their purpose only because they obscure

it and confound it with the first. And it is by their

practical purpose that the result may here be judged.

This Deity, which they want, is of course finite, a

person much like themselves, with thoughts and

feelings limited and mutable in the process of time.

They desire a person in the sense of a self, amongst

and over against other selves, moved by personal

relations and feelings towards these others—feelings

and relations which are altered by the conduct of the

others."*

Now a great part of this account may be ac-

cepted without scruple. Our author has nothing to

say against it except that it is of course absurd, and

that it is beneath him to discuss the matter with

anyone who can hold it—with such a man for instance

as Lotze, we may suppose. But it may be well to

point out the ingenious way in which our great

malleus theologorum has contrived to mix up a

perfectly sound and reasonable doctrine which all

Christians hold with one which they would in-

dignantly repudiate.

In the first place we may protest altogether

against the attempt to get rid of Theism by merely

throwing in our teeth the difficulties created by the

relation of Time to Eternity. In a sense no doubt

God must be conceived of as above, if not out of

time : so much Theologians have generally taught,

* Appearance and Reality, p. 532.
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though (if they are wise) they go on to admit that to

the idea of timeless or (better) of super-temporal

existence we can attach no definite meaning. It

is safest to content ourselves with saying that God's

relation to the time-process cannot be the same as

our relation to it. In any case, the difficulties pre-

sented by the relation of a timeless God to a series

of events in time are no greater on our view of

God's nature than are the relations of the Absolute

to finite realities, or parts or aspects of Reality, upon

our critic's view of the nature of the Absolute.

Secondly, a word as to the mutability of God. 1

see no reason why a Theist should not cordially

accept the position, "The Deity is finite (in our

author's sense), a self, amongst and over against

other selves." And that relation of other selves to

God can only be envisaged after the analogy of the

relation between two human selves. It must be

represented so, or we must do without any idea

whatever of a spiritual relation between God and

the ultimate principle of things, which not even our

critic is willing to do, for he is very anxious to be

reconciled with his Absolute. If we are to represent

God as occupying any spiritual relation towards man,

we cannot help representing this attitude towards us

as dependent upon the varying thoughts, feelings, and

actions of our souls. And these thoughts, feelings,

and actions are admittedly in time. But, to say

nothing of modern Theologians, the old Hebrew

Prophets, to whom we so largely owe this precious

doctrine of the personality of God, were quite aware

that such language must not be understood to imply
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real changes of purpose in God. " I am the Lord, I

change not." All the successive events of the world's

history must be regarded as so many expressions of

a single Will or Purpose or Character, a character

which in the New Testament is represented to us as

a consistent and changeless Love.*

The wrath of God against sin is as changeless as

His Love, of which indeed it is but one side or aspect.

To represent God as " moved by personal relations

and feelings towards other selves— feelings and rela-

tions which are altered by the conduct of the others
"

may be a very inadequate representation of the real

nature of God ; but at least we feel sure that it

expresses more of the truth than any attempt to

get at the nature of God by eliminating from our

conception of Him all that involves relation to other

selves. We think of God best by likening Him to

what is highest within our knowledge. To deprive

God of personality, to deprive Him of relation to

others, is to deprive Him both of knowledge and of

love. For the clearness with which he has demon-

strated the inevitable tendency of a line of thought,

which has often attracted even Christian minds, we
cannot be too grateful to the distinguished thinker

whom I have ventured to criticise.

And perhaps we ought to be thankful also if these'

unfriendly criticisms should lead us to ask more

* When we attempt to represent to ourselves this Will, we necessarily

conceive of Him as a Being persisting throughout a succession of

changing states, states which vary as our attitude towards Him varies.

That representation no doubt falls short of the reality—how far, in

what way, we do not know. That perhaps we could only know by

getting out of our own relation to time and into God's.

C
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seriously than we are apt to do whether the idea of

worship sometimes avowed by Christians does not at

times lay itself open to such caricatures as that which

I have quoted to you.

In the words of our text the truth about God is

made the basis of a truth about worship. Because

God is a Spirit, those who worship Him must worship

Him in spirit and in truth. Our worship must be

worthy of our conception of God's nature. Our

worship must not be such worship as is implied by

the idea that a prayer would be effectual in Jerusalem

which would have been offered in vain at Gerizim

—

valid if offered in this form, by this official, in this

church, invalid if offered otherwise. Worship must

consist in the effort of the human spirit to identify

itself with the Divine—not in mystical, self-destroy-

ing unity, but in the direction of its desires, its

aspirations, its will. Formal worship, public or

private, can be only a means to bringing about this

conformity of the will, and therefore of the life, to

God's Will. Simple as this principle is, admitted as

it is in form by Theologians of every school, it is

often forgotten, as it seems to me, in the common
objections to prayer and worship, and not sufficiently

remembered in the common apologies for them. In

worship we are not seeking to effect a change in the

Will of God. In that sense indeed we do repel the

charge that we treat God as mutable. We seek to

change only our disposition towards Him, and to

bring our souls into a state of conformity with His

Will. Upon the state of our souls and our wills

depends the character of our lives, and the course
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of events in the world outside us. Prayer, there-

fore, must be effectual. It is matter of experience

that such deliberate efforts, on the part of individuals

and of societies, do powerfully assist in bringing the

will in conformity with the All-perfect Will. It is

one great organ or channel or occasion, if we cannot

venture to say that it is the only occasion, of God's

self-revelation to the individual soul. Worship, there-

fore, is necessary. Its form may change, but some

form of it is an eternal demand of the human soul.

And once again the worship of a God who is a

Spirit must be in truth. Our worship must conform

to our best intellectual conceptions about God and

His Will. We have reason to believe, for instance

(though I for one cannot recognise any necessity of

thought for believing), that God works by general

laws.* We ought not, therefore, to seek—it is better,

* This does not exclude the possibility of abnormal or even unique

events, due to abnormal or even unique results of law, known or

unknown. The truth is, we know too little of the relations of mind

and organism to draw a sharp line between the natural and the super-

natural in this sphere. Recorded instances of abnormal control by

mind over the processes of physical nature must be accepted or rejected

in accordance with the evidence, but the evidence required to establish

them is less or greater according to the degree of their departure from

the known analogies of nature. I believe that those commonly called

miracles, which are of most religious importance—the general fact that

Christ cured disease by spiritual influence and the Resurrection Vision

—

are precisely those for which well-established analogies are strongest.

Given an exceptional personality, there is no reason against the belief

that His power over nature may have been exceptional also ; but

such a power need not necessarily ''violate the laws of nature" if

the ordinary facts of volitional activity do not violate them. The

treatment of the miraculous element in the Christian history with

which I feel most in sympathy is that of Mr. Frederick Myers'

most suggestive criticism on Renan in his Modern Essays.
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as far as we can, to avoid language which impHes

that we seek—to change that course of nature in the

physical universe, or even to ask God to work

miracles in the moral universe. If we were a little

bolder in proclaiming distinctly what worship is

not, we should, perhaps, find men more willing to

appreciate what it really is, and to make the sacrifice

of time and ease and inclination which is demanded

by this great task— the training of our wills in

association with our brethren for the doing of God's

Will in the inner and the outer life.



II.

THE HOLY TRINITY

Preached in Balliol College Chapel^ Trinity Sutiday^ 1894.

" He shall take of mine, and shall shew it unto you."

John xvi. 15.

"T^HE Holy Ghost is the love wherewith the

A Father loves the Son and the Son the

Father." * Such is the teaching of St. Augustine,

* The Holy Spirit is shown to be " quo genitus a genitante diligatur

genitoremque suum diligat."

—

De Trin., vi. 5. (Cf. De Fide et

symbolo, 19, 20, and De Civ. Dei, xi., c. 26, where the parallel between

the Divine Trinity and the human mind is insisted on :
" Nam et sumus

et nos esse novimus et id esse et nosse diligimus.") St. Augustine is,

no doubt, anxious to show that in God "dilectio" is a "substantia,"

because in God there is no distinction between substance and accident.

This is, of course, a realistic technicality to which it is difficult for

the modern mind to attach much meaning, though, no doubt, parallels

might be found in modern metaphysicians. To understand the

scholastic doctrine of the Trinity it is further necessary to remember
that the love of the Father for the Son is really the love of God
for the objects of His own thought, i.e., for His creatures. *' Verbum
igitur in mente conceptum est reprcesentativum omnis ejus quod actu

intelligitur. Unde in nobis sunt diversa verba, secundum diversa qute

intelligimus. Sed quia Deus uno actu et se et omnia intelligit, unicum
Verbum ejus est expressivum non solum Patris, sed etiam creaturarum."

{Sicnuna TheoL, Pt. I. Q. xxxiv. Art. 3.) V^hen, therefore, some modern
Divines talk about an intercourse or society subsisting between the

Father and the Son, meaning by the Son a conscious being, distinct alike

from God, the world, and the "assumptus homo," Jesus Christ, they are

21
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and the doctrine is repeated by the great schoolmen

in a more general form :
" The love by which we love

using language which an orthodox scholastic Theologian would probably

have pronounced to be sheer Tritheism. It is true that the Scholastics

speak of a "relatio" between the Persons of the Holy Trinity {i.e., a

relation between the Power of God, the Wisdom of God, and His Love

or Will), but they do not forget that " relatio in Deo sit idem quod sua

essentia." Anyone who thinks that the doctrine here maintained is

Sabellianism should read Pt. I. Q. xxviii. of the Summa. Stripped of

technicalities, the Catholic doctrine differs from Sabellianism inasmuch

as it asserts (i.) that these different activities are essential to God's nature,

not appearances or modes which can be put on or off, and (ii.) that the

Incarnation implies an indwelling of the Sapientia Dei in a human soul,

but not that Christ was simply God (the whole Trinity) in a human
body—carrying with it (as the Patripassians held) the consequence that

the Father died upon the cross. All the difficulties of the doctrine of

the Trinity have arisen from thinking of that relation between God and

the pre-existing Logos as if it were of exactly the same kind as the

relation between God and the Incarnate Son. Of course (if we like to

eliminate the element of time) we may think of God as having an

eternal relation to the man Jesus Christ even before his actual birth,

and the idea of the pre-existence of Christ (not merely the Logos) in

the form in which it appears in the New Testament seems to have

arisen out of the strong conviction that the coming of the Messiah was
part of the eternal counsel of God—the central event of the world-plan

as it existed in the mind of God. For an admirable discussion of this

question see Beyschlag, New Test. Theology (E. T., 1895), I- P*

249 j^., n. p. 79 j-<7.

The doctrine of the Trinity, thus understood, is not a mere
scholastic subtlety. It asserts just the essence of Christian Theism,

z.<?., that God is not mere Power or mere Thought or mere Love, but

the three combined. It is not surprising to find a learned and candid

Unitarian Divine acknowledging that "there were certain elements in

Christian experience which, when taken up and interpreted by Greek
philosophy, necessarily resulted in this doctrine ; and though we may
believe that the form and the terminology of the doctrine were derived

from a foreign source, w^e may nevertheless admit the reality of

fundamental Christian facts which imparted to it all its religious

vitality." (Drummond, Via^ Veritas, Vita, p. 203.) In the passage

which follows Dr. Drummond seems to state the heart of the

Trinitarian doctrine, though I do not, of course, mean to assent to
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God and our neighbour is the Holy Ghost," * they

say. These dicta are, I think, by themselves enough

to show you that when the Fathers or the Schoolmen

spoke of a Trinity of Persons in the Unity of the

Godhead, they used the word " Person " in a sense

very different from its usual modern acceptation. It

would be meaningless to call the love of one being

for another a person in our modern sense of the

word. Thomas Aquinas explains the terms "Persona"

by " Proprietas "
: he speaks indifferently of " tres

Personae " or " tres proprietates." By " proprietates
"

we may, perhaps, understand three distinct and

essential properties or powers or activities or modes
of existence.

But I will not lead you any further into the mazes

of the Scholastic Theology. I only want just to

point out what I do think requires at the present day

to be stated in the plainest and most unmistakable

language, that those who framed what are still the

accepted orthodox formulae on this great subject did

not mean by Person what nine-tenths of those who
have to-day repeated the Athanasian Creed naturally

enough suppose it to mean. I am afraid that most

people—at least in their orthodox moments, when
they are trying to realize to themselves the doctrine of

the Holy Trinity—think of the three Persons as three

distinct beings, three consciousnesses, three minds,

everything in his book. Catholic doctrine does not become Unitarianism

because it is implicitly or explicitly held by some who call themselves

Unitarians.

* Petrus Lombardus, Sentciitiae, Lib. I., i., Dist. XVII. So

St. Thomas Aquinas, Summa TheoLy Pt. I., Q. xxxvii.
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three wills. Nothing less than that could be implied

if by Person were meant anything like what is meant

by it in ordinary discourse. I trust I have said

enough to show that, whatever be the exact shade

of meaning which this highly technical expression

bore to those who first introduced it, it certainly did

not mean that. And when this admission is made,

it further becomes evident that if the doctrine of the

Holy Trinity is to have any real meaning or import-

ance to us at the present day, it is much in need

of a little translation into the language and thought

of the present day.

Technicalities apart, the essence of the doctrine of

the Holy Trinity is surely this—that God reveals

Himself, that it is His nature eternally to reveal

Himself. His revelation of Himself did not begin

with the coming of Christ. Creation is itself in a

sense a revelation of God, an embodiment of His

thought. " All things were made," says St. John,

"through or by means of the Word or Reason of

God." In a much higher sense God was revealed

in the growing intellect and conscience of mankind

:

" In Him was life, and the life was the light of men."

In all the long course of moral and intellectual

development which preceded the coming of Christ

the eternal Word of God was communicating or

revealing God to man, most clearly and fully no

doubt (in the moral and spiritual sphere) to the

later Jewish prophets, but (as the greatest of the

Christian Fathers always recognised) not by any

means to them alone. Yet all previous revelations

of God were but broken and imperfect revelations.
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The Revelation had been made, as the author of

the Epistle to the Hebrews puts it, TroXvjUiepwg kol

TToXuT/DoVft)?— "in divers portions and in divers

manners"— till in the end of these days God spake

to man by His Son.* In the life and teaching and

character of Christ the mind, the will, the character

of God was revealed as it had never been revealed

before. And in one sense that revelation was final.

But it wanted to be brought home to the minds

and consciences of man ; it wanted to be continually

applied to the changing needs and aspirations of

each successive age. And, when we say that we

believe in the Holy Spirit, we say that we believe

that God is still revealing Himself; that God is

still in contact with the human spirit ; that God

is still making Himself known in the great move-

ments of action and of thought, of history and of

literature, and in the secret depths of individual souls.

There will always, no doubt, to the Christian con-

sciousness be an essential difference between the

revelations which preceded and those which follow

the coming of Christ. For the Christian conscious-

ness all that can be revealed to man now, in the

strictly moral and religious sphere, can be only a

development—a bringing out of what is latent in

the teaching and character of Christ. It is but a

taking of Christ's, and a showing unto us. Every

improvement that has taken place, whether in the

acknowledged moral standard or in the operative

ideal of successive ages, seems to us so plainly

written in the teaching of Christ, that each age

* Hebrews i. i.
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marvels how men can ever have called themselves

Christians and yet not have seen it there. The

Revelation made in Christ is inexhaustible; but there

were many things which the world to which Christ

came could not hear or see in it then. It is only

the continued working of God's Spirit in the souls

of men that could bring to men's remembrance all

that the historic Christ implicity had said. The

Christian Revelation was final, just because it con-

tained in itself the germ of all future development

;

just because it possessed, and still possesses, the

capacity of taking up into itself, and transforming

and harmonising, all that is permanent and essential

in other revelations.

God is Power, and God is Wisdom, and God is

Will—that is the recognised scholastic explanation

of the doctrine of the Holy Trinity. Or, since the

Will of God is always a loving Will, the Schoolmen

tell us the Holy Spirit may indifferently be spoken

of as Will or as Love ; from the union of Power and

Wisdom in God's nature there proceeds a loving Will.

God is Power and Wisdom and Love. God is

revealed fully and perfectly in Christ. God is reveal-

ing Himself ever more and more perfectly in the

souls of men. That is the sum and substance of

the doctrine of the Holy Trinity as defined by

the most unimpeachable exponents of orthodox

Theology. And if there are other parts of the

technical formulae on this subject which we find

strange, or arbitrary, or unintelligible, let us solace

ourselves with the avowal of the really great Old

Catholic Theologian, Dr. Dollinger :

—
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"Few people here" (he says in reply to the

question whether he attached the same extreme

importance which some people do in England to

the Athanasian Creed)—" few people here would

insist on rigid agreement with formulas in a matter

of such inscrutable mystery as the Trinity. In

some particulars it is impossible to know the

meanincf of the terms used. The most subtle

philosopher and the most profound Theologian

cannot explain the difference between ' generation
'

and ' procession ' in the ' generation of the Son

'

and the ' procession of the Spirit' "
*

The doctrine of the Holy Trinity is not an un-

practical doctrine without meaning or importance

for us at the present day. It brings before us in

close connexion the two great aspects of the divine

self-revelation. It is, as it seems to me, of almost

equal practical importance that we should try to

appreciate and appropriate to ourselves all that God

once said to the world by His Son, and that we

should not close our ears to what the Spirit is saying

to the Churches in our own day. It is of almost

equal importance for the illumination of our own

souls and the guidance of our own lives, that we

should seek to realize and to keep ever present to

our minds a true and living image of the historic

* "Recollections of Dr. Dollinger," by Alfred Plummer, D.D.,

va. Expositor, Ser. iv., vol. i. (1890), pp. 425, 426. By Aquinas, Siimma

TheoL, Pt. I., Q. xxvii., the *' generatio " of the Word is actually spoken

of as a "processio," and in the Sentences of Peter the Lombard

(Lib. I., Dist. xiii.) there is a section showing "quod non potest

distingui a nobis inter generationem Filii et processionem Spiritus

Sa,ncti."
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Son of God, and that we should recognise as a

revelation of the Spirit of God all that is true and

noble in the thoughts and ideas and spiritual achieve-

ments of other ages, and not least of our own.

The fact is, it is impossible to understand what

that great historic revelation of God in Christ means

to us, except in the light of the continuous revelation

of the Spirit. The historic revelation can never

mean to us exactly what it meant to any former age

;

no two ages in the past have ever interpreted it

exactly alike. There is a danger lest it should cease

to mean anything at all to us, unless we do con-

stantly seek to reinterpret it to ourselves in the light

of present-day knowledge and experience. And is

it superfluous to remind ourselves that to do this

demands, on our part, a little effort and a little

trouble? It does require an effort to understand

what Christianity means to us at the present day.

It demands effort of other kinds—effort in prayer

and effort in life : the effort to will and to do the

truth that we possess. But, all-important as the

moral effort is, to understand Christianity demands

also intellectual effort. It does require a good deal

of effort, I know, side by side with studies which

may seem to have very little relation to such

matters, to undertake however little reading of a

theological or religious kind. And yet if we take

a sufficiently large and liberal view of what is meant

by Theology, Theology ought not merely to be

looked upon as a merely professional study, as a

specialism with which a well-educated Christian

man can afford to be wholly unacquainted. By
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Theology we mean the intellectual appreciation of

relieious truth in its relation to other branches of

knowledge. Knowledge progresses ; and Theology

must progress with it, or become a mere fossil

Science. Theology must be progressive, both in

the world at large and in each individual mind.

No two ages at different levels of intellectual de-

velopment can ever think exactly alike about

Religion. Nor can the religious ideas of the man

be exactly those of the child. Now in this place

our knowledge, our ideas on all other subjects are,

or ought to be, growing and expanding. Can we

reasonably expect that our Religion should retain

the place it ought to have in our thoughts and in

our lives if we do nothing to add to our faith

knowledge? Sooner or later we must come to

outlive the Theology of the nursery. Are we doing

anything to fill its place?

" Duly, daily, needs provision be

For keeping the soul's prowess possible,

Building new barriers as the old decay,

Saving us from evasion of life's proof,

Putting the question ever * Does God love,

And will ye hold that truth against the world.' "-^

For those who have little leisure for such studies,

and who have no intention of becoming Theologians,

it is not always, of course, the more technical kind of

theological writing that will be found most stimulat-

ing ; though one may perhaps be allowed to regret

that a knowledge of the elementary facts about New

* Browning, A Death in the Desert.
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Testament criticism, as much knowledge (say) as an

average classical student thinks it necessary to pos-

sess about the Homeric question, should not be more

common than it is even among highly cultivated

men. I believe that a little such knowledge is a very

real help even to the spiritual comprehension of the

New Testament. But even for the fruitful under-

standing of the New Testament some of us have

found such a book as Ecce Homo, or some more

modern work on the life and teaching of Christ, of

more help than many commentaries. And some of

the best Theology of the day must be sought for in

books which would not usually be called Theology

at all. The living and moving ideas of those who

have most powerfully and fruitfully influenced the

religious thought of our own time, or at least of the

generation just gone by—the ideas of men like

Maurice and Kingsley, of Frederick Robertson and

Arnold—may be gathered from their Biographies

almost better than from their writings.

There is Theology in Kingsley's novels and New-

man's poetry, as well as in their sermons. It is no

vague or emasculate Theology, again, that has found

expression in the poetry of Tennyson and of Brown-

ing. But if our belief in the Holy Spirit is to be a

really vital belief, if it is to correspond with the facts

of history and the experience of life, we must recog-

nise that the Spirit of God has spoken much in these

latter days through voices which are not professedly

Christian at all. Those who believe that Jesus Christ

is in a unique sense the Son of God—the brightness

of his Father's glory and the express image of his
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Person—must no doubt regard the ideal embodied in

him as the norm or criterion by which to test all

other theories of conduct, all ideals of life, all schemes

of social regeneration. By that canon we shall try

the Spirits, whether they be of God. But prophets

cannot be divided into true and false so easily as we

are apt to imagine was the case in days gone by. We
cannot help recognising that God has had something

to say to this generation, as to other generations, by

the mouth of people whose thoughts and whose

characters were not wholly conformed to the mind of

Christ. To many Carlyle has no doubt proved a true

prophet of God, in spite of his essentially pagan

hero-worship and his loveless temper. Everyone

recognises the high Christian teaching in the novels

of George Eliot, if we may occasionally feel in her

writings the void background of Materialism. Again,

at the present day we often see the social side, at

least, of Christian Ethics both preached and practised

by men whose religious views we may detest, and

whose social schemes we may distrust, with an

earnestness and a self-denial which have often been

lacking within the pale of formal Christianity. It

is by strange methods and strange voices that the

Christian Church has sometimes been led to the

understanding of her own creed. The Spirit bloweth

where it listeth. The Spirit of God moves not only

upon the sails of the Church's ship, but also upon

the chaotic waters of human life around. The Spirit

takes of Christ's and shows it unto men by other

organs than by that of his Church. It is the Church's

mission ultimately to absorb into herself and to make
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her own all that the Spirit shall teach by whatever

organ He may speak.

And what is the Church's mission collectively is

really in its measure the task of each one of us as

a member of that Church. Each one of us has to

build up for the illuminating of his own individual

soul, and then to live out, what is really a Theology.

A man's Theology is his theory of the universe.

And our ideal of life ought surely to rest upon a

theory of some kind—vague and dim and inarticulate

as it must needs be for many in these days. The

man without a Theology is in danger of becoming

a man without an ideal.



III.

LIMITATIONS OF KNOWLEDGE IN

CHRIST.=^

Pf'cached before the University of Cajnbridge,

December ^-^rd, 1889.

" Have this mind in you, which was also in Christ Jesus : who, being

in the form of God, counted it not a prize to be on an equality with

God, but emptied himself, taking the form of a servant, being

made in the likeness of men."—Philippians ii. 5, 6. (R.V.)

IN these verses an aspect of our Lord's Incarnation

is brought before us, which it is, if I mistake not,

of especial importance to insist upon at the present

day. It is a well-recognised fact that in the early

Church as many heresies arose from an unwillingness

* Since this Sermon was written the question has been brought into

prominence by Canon Gore in Ltix Mundi (1889), in his Bampton

Lectures, The Incarnation of the Son of Ct?^ (1891) ; and in the learned

Dissertations on subjects connected ivith the Incarnation (1895). The

Bishop of Manchester has also dealt with the subject in the Teaching

of Christ (1891)—a little book which contains more of the best results

of modern theological thought and investigation in a smaller compass

than any book with which I am acquainted. Had these works already

appeared, I might have spoken less apologetically, though (as will be

seen from the Sermon) I hold that in certain directions the theory of

limitation in our Lord's knowledge must be carried further than Canon

Gore would admit.

D 33



34 LIMITATIONS OF

to admit the reality of our Lord's human nature as

from unwillingness to admit the reality of his God-

head. At the present day Christians rightly regard

the Divinity of Christ as the very core and centre

of the Christian Faith ; and the jealousy with which

we habitually guard this fundamental doctrine, the

suspicion with which we view any uncertainty of

utterance or laxity of statement thereupon, the

knowledge that it is just at this point that the great

gulf is fixed between those who regard Christianity

as a divine revelation adapted to the wants of all

nations and of all time, and those who look upon

it as merely one of the many forms in which the

religious idea has from time to time historically em-

bodied itself—all these causes have combined to

make us somewhat afraid of insisting upon the com-

plementary truth of the real humanity. Even in

those parts of the New Testament Canon whose

Christology is least explicit, Jesus is habitually

spoken of in a way quite inconsistent with a belief,

on the part of the writers, that he was a mere man.

But, side by side with the passages which accord

to Christ an exceptional nature and position, we
meet with expressions and modes of speech which

many a modern preacher would hesitate to use with-

out qualification or explanation. A modern preacher

or writer who should speak of our Lord (as he spoke

of Himself) as one among the prophets, or who
should employ some nineteenth century equivalent for

St. Peter's phrase, "Jesus, a man approved of God,"

without balancing his statement by some higher

theological formula, would be in some danger
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of losing his reputation for orthodoxy. Still more

apparent is this caution or timidity about emphasising

the human side of our Lord's nature when we

examine the inferences which are drawn by popular

Theology from the fact of our Lord's Divinity and

the explanations which are given in orthodox com-

mentaries of those passages of the Gospels or the

Epistles in which limitations to our Lord's power

or knowledge seemed to be hinted at. At the present

day we no longer, indeed, find that difficulty in

admitting the reality of our Lord's sufferijigs which

lay at the root of Gnosticism and so many early

forms of heresy. The reality of our Lord's human

body and of all those mental affections or passions

which spring most directly from the conditions of the

bodily organism—the reality of pain, of sorrow,

of human affection, of loneliness, of bodily weakness

and weariness in Jesus Christ—the reality of all

these attributes of his human nature has been

branded into the popular religious consciousness by

their intimate connexion with the doctrine of the

Atonement On the emotional side our Lord's

humanity is accepted without difficulty and without

scruple. But in the current ideas about the intellectual

part of our Lord's nature does not the notion of a

human brain, a growing and expanding human in-

telligence, a human reason, tend very much to drop

out of sight? Is there not, in short, a good deal

of latent Apollinarianism in orthodox popular teach-

ing upon this matter ?

The proper corrective of such a one-sided view of

our blessed Lord's nature seems to me to be to insist
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upon the Pauline doctrine of the /ceVwo-f?"^ or self-

emptying of the Son, which is brought before us in

these verses. " He emptied Himself." Of what did

he empty Himself? The only clue which we have

to St. Paul's thought on this matter is contained in

the immediately preceding words, "Who, being in

the form of God, thought it not a thing to be clutched

at to be equal with God, but emptied Himself"

It is, indeed, difficult to say whether as a matter of

pure exegesis we should hold that when the ixop(^i]

of the slave was assumed, the fxopc^r] of God was

temporarily laid aside, put (so to speak) into abey-

ance. But at all events we may fairly represent the

thought of the passage by saying that when the

Eternal Wisdom, the Eternal Thought, the Eternal

Word of God was united with a human soul,

some at least of the divine attributes—though not

lost—ceased to be manifested in the man Christ

Jesus. Of what attributes of Godhead then was the

Incarnate Word divested ? Certainly of the divine

Omnipresence. That surely is implied in the very

idea of Incarnation. The ubiquity of our Lord's

Human Body or Human Nature has never (I believe)

been entertained except as a support for the Lutheran

doctrine of Consubstantiation. Hardly less certainly

* I do not mean to identify myself with any of the later technical

theories usually known as "kenotic." Many of them seem either to

imply an actual demission (so to speak) of Godhead which is unintelli-

gible, or to imply that the Second Person of the Holy Trinity, prior to

and independently of the Incarnation, is to be regarded as possessing

knowledge and reason of His own distinct from that of the Father, a

doctrine which is happily as unorthodox as it is irrational. (See above,

Sermon ii.

)
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did the Incarnate Word empty Himself of the Divme

Omnipotence. Omnipotence is not compatible with

the form of a slave. I suppose that this will on

reflection be admitted by everyone. Limitation

surely is essential to the very idea of humanity.

It is scarcely possible to assign any real meaning

to the humanity of our Lord Jesus Christ if we do

not recognise that by acceptance of our human

nature the divine power and nature were defined,

conditioned, limited. The miracles recorded in the

Gospels do not prove Omnipotence, though they do

prove the possession of more than the normal control

of the human will over the processes of physical

nature.

We must remember, moreover, that the miracles

which are usually regarded as the most striking

manifestations of Divine Power are more often

ascribed directly to the Father than to the will of

the Incarnate Son. "Him God raised up" appears

to have been the earliest and most usual form of the

apostolic proclamation.

Weiss, indeed, assumes as a universal principle

that our Lord only worked miracles when he

felt within Him that it was the Father's will to

work them.* This seems to me much more than we

can possibly know. But certainly Christ's works of

healing would to some minds lose much of their

naturalness—they would constitute a far less touch-

ing manifestation of tender, human affection than

they do now, if we were forced to believe that in that

human soul which felt sympathy with the sufferer,

* Life of Christ (E. T.), p. I95-
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and felt the power to relieve his pain, there was also

all the while the consciousness of capacity to bring

to an end by one word of power all the sufferings of

all humanity. Undoubtedly we are here touching

upon the fringe of that one great insoluble enigma

—

the mystery of pain, the mystery of evil. But it is

just because it does so much to facilitate the belief

that the universe has its origin in, and is governed

by an unseen Love, that the Godhead of Christ is so

unspeakably precious to us ; and I confess that the

Love which the Incarnation proclaims to us would

become to me less real a thing if I did not believe

that in the assumption of our humanity there was

a real self-emptying—not a continued voluntary non-

exercise, but a real surrender—of divine power in (to

use the technical language of Theology) the " man
assumed."

" He emptied himself," then, of Omnipotence.

Must we not also say of Omniscience? Here we
confront one of the great qucestiones vexatce of

orthodox Theology. The great Greek Fathers, with

their philosophical education, for the most part

recognise the existence of ignorance in the human
soul of Christ. Augustine and some other Latin

Fathers unfortunately took the other side, and to

save our Lord's omniscience practically impeached

His veracity. In spite of the text, " Of that day and

that hour knoweth no man, neither the Son nor the

Father," they maintained that even as man He really

did know, but thought it inexpedient to tell, the

date of the Judgment. The question was still more
explicitly discussed in the medieval Schools, especially
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in that golden age of medieval thought, the twelfth

century. Although the authorities which have domi-

nated the after course of dogmatic thought in both

the Roman and the Anglican Churches have mostly

decided that the Incarnate Son, even in his human
consciousness, enjoyed the perfection of divine know-

ledge, it has generally been considered a perfectly

orthodox opinion to maintain the contrary. But it

is obvious that the difficulty was one which could

not be felt in medieval times as it is felt to-day. In

the Middle Ages the question was in the main one

of mere speculative curiosity. That the Galilean

carpenter, Jesus of Nazareth, should have possessed

a mind stored with the answers to the questions of

Physics and Metaphysics which were debated by the

medieval doctors—this was, indeed, a supposition

which postulated an enormous miracle : but miracle

as such was no difficulty to the medieval mind, and

the supposition was one which, in the then state of

human knowledge, hardly involved any intrinsic con-

tradiction or impossibility. When the Bible and the

Sentences, Boethius and Aristotle, the Canon Law
and the Civil Law, Hippocrates and Galen made up

between them nearly all the ultimate sources of the

secular knowledge that the human mind was thought

capable of attaining, the ovifie scibile could hardly be

said to lie beyond the reach of conceivable attainment

for an extraordinarily gifted individual.* At least

* Albert the Great explicitly defends the Omniscience of the Mother

of Christ by proving in detail that she must have known the Triviiim

and Quadriviiitn, the Science of Medicine, the Civil and Canon Law,

the Bible and Sentences. {Opera, Lugduni, 1651, T. xx. p. 80.)
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the difficulty was fairly met by adopting the distinction

between implicit and explicit knowledge, and ascribing

to the Incarnate Son at least an implicit Omniscience.

But, now that all the books which can be read

in the longest of human lives are but a thousandth

or a millionth part of the books in which acquired

knowledge is stored—now that the idea of finality in

philosophical, or political, or scientific conceptions

has been supplanted by the idea of indefinite pro-

gress—now that this enormously augmented mass of

accumulated knowledge is felt to represent but a few

pebbles picked up on the shores of an ocean of Truth,

infinite and unexplored— in presence of this expanded
view of the all which there is to know, the difficulty

which the medieval thinker disposed of by a "dis-

tinctio" and a " convenienter " weighs with far more
terrific force upon minds that would fain reconcile

enlarged conceptions of the universe with the accep-

tance of an historical Christianity.

So long as we confine ourselves to the region of

scientific knowledge there will, I imagine, be little

difficulty in admitting that the knowledge possessed

by the man Christ Jesus was limited. It is when we
come to the region of religious knowledge, or (more
properly speaking) to the points of contact between

religious questions and questions of Science or His-

tory or literary criticism that the difficulty becomes
most serious. I know that I am here approach-

ing the region of impenetrable mystery. Mystery
undoubtedly must be admitted to be inherent in any
conception of a divine-human nature. Most of us,

I imagine, would wish that some even of those ques-
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tions of Christology, upon which the early Councils

undertook to decide with legal rather than philo-

sophical precision, had been allowed to remain open

questions, however entirely we may feel that, if the

questions must be raised and must be decided, the

Catholic answer to them is the most logical one.

Still more often repellent to the natural instinct

alike of reverence and of good sense are some of

the later scholastic definitions about the Holy

Trinity and the Incarnation, however great their

superiority in intellectual strength to the treatment

which such questions receive in many of the books

which do duty for treatises of dogmatic Theology

among ourselves. An attitude of reverent agnostic-

ism upon such questions is the attitude which will

often commend itself to our minds as at once the

safest and the most rational. But there seem to be

very pressing reasons why this particular question

of the knowledge of Jesus Christ should be raised,

and why the kenotic view (as I believe it is called)

of our Lord's Incarnation should be not merely

admitted, but insisted upon and emphasised.

The difficulties that are felt about the evidence for

miracles the moment the question is abstracted from

the unique personality of Christ, the changes which

have taken place in the views of all intelligent men

about the inspiration of Scripture, and the applica-

tion of the comparative method to the study of

Religions, have all tended to give a greatly in-

creased prominence to the words of our Lord Him-

self. The wisest of modern Apologists no longer

attempt to prove our Lord's Divinity primarily by
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His miraculous credentials. The tendency is rather

to begin with an investigation of the character with

which the Gospel-narrative presents us. The origin-

ality and the perfection of the character are regarded

as evidence for the sincerity of the words. And then

the words are examined with a view to showing that

they could not with sincerity have been used by any

mere man—by anyone who was not conscious of a

more than human authority, of being in some

absolutely unique and solitary union with the

Almighty Father.

The evidence of Christ's consciousness is rightly

coming among thoughtful Theologians to be looked

upon as the unassailable rock upon which the belief

in the divineness of the Person must ultimately

repose. And this view is happily beginning, though

only beginning, to find general expression in the

more popular kinds of religious literature. But some-

times we find this mode of argument pushed to un-

wise lengths. It is rightly admitted, for instance, that

the importance and authority of the Old Testament

for us depend on its intimate connexion with the

New. Our Lord testified to the inspiration of the

Old Testament prophets. He regarded Himself as

fulfilling the Messianic predictions. It is scarcely

possible, therefore, to believe in the reality even of

Christ's divine Mission, still less in His Divine

Nature, and at the same time to regard the Messi-

anic idea in the Old Testament as a mere fancy

inspired by the irrepressible national vanity of a

conquered people. So far there is nothing to be said

against the argument. But when we are asked to
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accept the historical truth of the miraculous story

of Jonah because (according to one of the Synop-

tists) it is alluded to by our Lord ; when we are

required to believe in the Davidic authorship of a

particular psalm because our Lord treats it as the

work of the poet-king ; when we are called upon to

believe in the Jewish theory of individual guardian-

angels and in the Jewish view of diabolical possession

because such a belief is implied in some of our Lord's

sayings (even if we are not peremptorily required to

rely on the historical character and infallibility of the

Old Testament en bloc because it is quoted by our

Lord as in some sense authoritative)—the enquirer

may well pause and say, "If that is the conclusion

to which your principle tends, I must reconsider the

whole argument," A man who has no real doubt or

difficulty about these Old Testament matters may be

quite satisfied when you tell him, " You must believe

these things as a corollary of our Lord's Divinity."

But it is otherwise with the man who has known
what doubt is. " For my part," such a man will

probably reply, " I regard the later date of this or

that psalm, the unhistorical character of this or that

Old Testament narrative, the contradiction between

this or that verse in the first chapter of Genesis and

modern Science, the non-messianic import of this or

that prophecy, as too certainly ascertained to be set

aside by any mere a priori reasoning such as yours.

If you insist that such consequences are involved in

the acceptance of Christ's Divinity, I must retrace my
steps and reconsider the premises of an argument

which lands me in what I can only consider a reductio

ad absurdmn!'
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The difficulty which I am dealing with is one

which I believe is felt to be a very real one by

cultivated and philosophical minds. It is not a

difficulty that is likely to be much felt by the artisan-

sceptic or even by the mere man of science ; their

difficulties are generally of a much cruder and more

elementary order. The case I am contemplating is

that of a man of earnest mind and good religious

training, who has read and thought too much about

religious matters to suppose that Christianity has

been exploded by Geology, or by the growth of that

modern humanity which is shocked at the massacre

of the Canaanites and the cruelties practised by

David, the man after God's own heart. He has

mastered, in fact, the progressive view of Revelation,

and acquiesced in some more or less liberal concep-

tion of biblical inspiration. But while recognising

that the conceptions of evolution, of progress, of

gradual development, have to be applied to the

history of Revelation, as much as to geological

and secular History, he has hitherto regarded Christ

as the culmination of all this stream of progressive

revelation ; he has regarded him as the divinely-

ordained fulfiller, and not merely as the natural

product of all that has gone before ; as a new

creation, a new beginning, the introducer of a new

order of things—not as a mere link In the chain of

evolution. He has come to admit the possibility of

a non-genuine book having crept into the Canon ; he

admits the possibility of minor historical mistakes

in the Evangelists, he recognises traces of human
limitation, of Jewish narrowness, of exegetical mis-
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conception in the writings of the Apostles. But
Christ he regards as towering above them all in

absolutely solitary majesty. Before His feet alone

he can still throw himself in unreserved submission

and adoration. The perfectness of His character,

the authority of His utterances, the Revelation of

the Father which shines forth in every word and

every act, still seem to him neither dulled nor

dimmed by all the Science and the Criticism and

the Philosophy that have tarnished the lustre of so

much that once shone with absolutely flawless

brilliancy for his childhood's adoring gaze. But
now, when our supposed enquirer has reached this

stage in his mental history, at last the question is

suggested to him, " Can Jesus really be made a

solitary exception to the otherwise universal law of

development ? " All other moral and spiritual

teaching is more or less conditioned by the environ-

ment in which the teacher moves. It is, in a

measure, the product of the spiritual influences that

have acted upon him ; however imperishable its

value, it is primarily adapted only to the needs of

the age to which it has been addressed. Succeeding

ages invariably bring with them new needs, new
problems, new social conditions to which the teach-

ing of the past is never directly applicable. Can it

be that the teaching of Jesus of Nazareth forms a

solitary exception to the law which dooms the

greatest spiritual inheritances of humanity to be

absorbed, superseded, transcended by the spiritual

productions of succeeding ages ?
" And then,

perhaps, under the influence of this a priori
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abhorrence of the breach of continuity in human

history, which has done so much to aUenate

rehgious-minded philosophers from Cathohc Christ-

ianity, the enquirer betakes himself to a more close

and questioning study of the Master's recorded

words. The student who approaches the Gospel

records in this spirit is sure to find much that will at

first sisfht tend to confirm his doubts. He finds that

the language, the framework, the intellectual atmos-

phere, if I may so say, of Christ's teaching is more

completely Jewish than he had at first sight

supposed; at every turn the imagery, for instance,

of the discourses in St. John is found to be more

directly inspired by the prophetic utterances than he

had noticed on a superficial reading. Our Lord's

whole teaching is more closely bound up than he

had supposed with the Messianic idea, and when he

comes to examine the genesis of the Messianic idea

he finds that its origin and growth, every step in its

development, and every change of form which it

underwent, can be in a sense explained and

accounted for as the natural outgrowth of the ex-

ternal circumstances or the spiritual conditions of

successive ages. And then, perhaps, he acquires

some knowledge of the literature of that period

intervening between the close of the Old and the

formation of the New Testament Canon, which has

been of late so admirably dealt with in the interests

of Faith by an Hulsean lecturer in this pulpit* That

literature reveals to him the fact there was more in

common than he had imagined between the float-

* Professor StaiNTON, TheJewish ariil the Christian Messiah^ i8S6.
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ing Messianic ideas of the time and the language

which our Lord uses of Himself and His kingdom

—

as evidenced, for instance, by the imagery which He
employed in speaking of His Second Advent. He is

struck, perhaps, by some of the parallelisms between

portions of our Lord's teaching and rabbinical say-

ings preserved in the Talmud. And then, in the

lidit of this altered view of the relation of our Lord's

teaching to the general current of Jewish thought,

he comes upon distinct recognitions by the Master

Himself of the Jewish beliefs about the Old Testa-

ment, about Angels, about the personal Tempter.

Something like this has probably been the intellectual

history of those for w^hom faith in the Divine Sonship

of Christ has surrendered to the supposed exigencies

of historical criticism. Something like this—as I

find since this sermon was written—was the case

with the hero of the philosophical novel which has

proved the literary sensation of the present year. *

In my own mind let me say at once that none of

these things are in the least inconsistent with a full

acceptance of all essential Catholic teaching about the

true Divinity of Jesus Christ. But there are probably

many of those whose faith has broken down beneath

the weight of difficulties such as we have been con-

sidering, to whom in the whole course of their religious

training and theological reading this kenotic aspect

of the Incarnation has not once been suggested.

They have everywhere found it assumed, by believers

and by unbelievers alike, that if Christ was very God

of very God every utterance of his—at least if its

* Robert Elsmere, by Mrs. HUMPHRY Ward.
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subject-matter has any connexion, however remote,

with rehgion—must necessarily be accepted as liter-

ally, historically, and in the fullest sense infallible.

It seems to me, therefore, very important that we

should insist clearly and strongly that a limitation

of knowledge is implied in the very idea of Incarna-

tion. Upon reflection I suppose everyone will admit

that it would have been impossible that Jesus, as

he wandered in solitary communion with his heavenly

Father over the hillsides of Galilee, as he stood teach-

ing those poor simple fishermen on the border of the

Lake, as he drank to the full the cup of human agony

in the Garden of Gethsemane, should have all the

time had his brain full of the scientific truths which

ages of patient labour have revealed to a wondering

world. To suppose that would be to make of our

Lord a non-natural man, so unlike the men that we

know of, as to destroy the whole purpose and mean-

ing of the Incarnation. Such knowledge as this

would have been no qualification, it would have been

a positive hindrance to Him in the performance of

the Father's work—in the fulfilment of the temporal

mission—the oiKovoixia for which He was sent into the

world. And if no reflecting Christian supposes that

this anticipation of the whole march of scientific

enquiry, this violent interruption of the laws of

intellectual progress was necessary to our Lord's true

Divinity, why should we be bound to postulate any

such anticipation of the course of historical enquiry

and literary research because some of their problems

are accidentally connected with facts in the spiritual

development of humanity? If our Lord Jesus Christ
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can without prejudice to His Divine Sonship be sup-

posed to have been ignorant, and to have shown His

ignorance of certain scientific facts, why should he not

equally be supposed to have known only what an

ordinary Jew of his day knew about the authorship

of Old Testament Books, and about those facts of

the unseen world which have no essential connection

with the spiritual and moral life of man ? At the

same time, while we frankly and fully admit that

Jesus Christ was not merely a man but a Jew whose

intellectual conceptions were conditioned by the

circumstances of his time, it is important to observe

how extremely few are the cases in which we have

any need to remember it. Just think for one moment
how full of Jewish limitation and Jewish peculiarities

is the thought of St. Paul and St. John, and then

compare it with the handful of passages in which our

Lord's teaching appears incidentally— without the

smallest loss of its intrinsic value— to be expressed

in terms of some Jewish belief which offers difficulties

to the modern thinker. Our Lord's language is neces-

sarily Judaic; all language is essentially human; every

language bears upon its structure the impress or the

mental conditions of the nation that spoke it. And
between the ideas which our Lord's language implies

and ours the difference is, from the spiritual point of

view, little more than a difference of language. There

is hardly, to my mind, a more convincing proof that

Jesus Christ was more than a mere prophet than the

universality of his thoughts, the absence of limitation,

the universal applicability of his moral and spiritual

teaching. No doubt it is well that we should shrink
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from prying into the mysteries of that divine-human

nature ; we shall never be able to picture to ourselves

exactly what the consciousness of Jesus was like.

But in so far as we can venture reverently to con-

jecture how spiritual perfection and spiritual infalli-

bility were compatible with intellectual limitation, we

may perhaps suppose that the pure spirituality of our

Lord's character and thought and teaching carried

with it an exemption from all limitations which could

have the smallest effect on the spiritual value of what

he taught. The limitations which we notice in the

greatest of ordinary human teachers consist just in

this—in mistaking the merely local and temporary for

the universal and eternal, in mistaking the accidental

for the essential, in confusing some vital spiritual

truth with some external form, or some intellectual

formula, in which it has clothed itself From limita-

tion of this kind the Christ was freed by the unique

spiritual insight which the indwelling Word com-

municated to the human soul. His vision of spiritual

truth was so unclouded that He could not take for

spiritual something which was not really spiritual at

all.

But there are other questions of what we call

Theology which cannot be solved by any conceivable

keenness of spiritual insight. I hope it will not be

thought a paradox if I say that it was no part of our

Lord's mission on earth to teach Theology. He
came to teach Religion. I am not one of those who

think that you can have Religion without God, or even

Religion without Theology. But we must remember

that Theology is a Science—a Science whose function
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it is to set the eternal truths of ReHgion in their

proper relation to all other truths. The religious

revelation, the revelation of God made by Christ,

was, we believe, final and complete, though it is only

(as He Himself ever taught) by the continuous

revelation through the Holy Spirit that the one

absolute revelation of God in Christ can be applied

to the needs and problems of successive ages. But

the scientific revelation—the revelation of Nature—it

was not God's purpose to make through Christ ; and.

a correct critical and scientific Theology was not

possible when that ever-progressing and ever-expand-

ing revelation of Nature had hardly begun. Such

questions as the mode and process of Creation, the

mode of God's government of the world through

laws of nature and laws of mind, the chronology of

his gradual self-revelation to the world—and especially

to the Jewish people in the past— all these are

scientific questions whose bearing upon eternal

spiritual truth is but accidental. We may, indeed,

see the workings of divine Providence, or, perhaps, it

is better to say of the absolute spirituality of our

Lord's nature, in the seldomness with which such

questions are touched upon, however incidentally, in

the Gospel discourses—in the complete concentration

of the Master's thought upon the essential, the

religious, the eternal. But for our Lord to have

been supernaturally prevented from sharing and

occasionally showing that He shared, scientific,

historical, perhaps I may even say philosophical

ideas, which have been superseded by the progress

of scientific enquiry and biblical criticism

—

that
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would have been to destroy the reahty of His

human nature altogether. It would have made of

Him a Gnostic emanation, and not a divine man.

I do not urge that we should vainly speculate upon

the exact line of demarcation between the sphere of

the natural, in which the man Christ Jesus was

fallible, and the sphere of the spiritual, in which He
on whom the Spirit was outpoured without measure

was infallible. I do not ask that we should attempt

to define scholastically the precise mode of the co-

existence of the divine and human natures in the

Incarnate Logos, I only ask for a reverent acceptance

of facts. About what is not revealed to us let us

confess our ignorance, or allow each man to speculate

as he pleases ; but where we do plainly find that our

Lord was allowed to be ignorant of things which we
know, let us neither shut our ears to the revelation of

Science, nor seek to explain away the collision

between that revelation and the incidental state-

ments on non-spiritual matters of Him in whom God
has revealed to us his very Self The whole difficulty

would disappear if we would frankly accept St. Luke's

statement that our Lord "increased in wisdom."

Increase in wisdom was only possible to one who
was ignorant of some things. The medieval teachers

who thought it " inconvenient " to deny the omni-

science of our Lord, even tanquam homo, had to

explain away the statement of the Evangelist, and

seem practically to make the infant Jesus in the

cradle at Bethlehem as fully possessed of all human
knowledge as the Jesus who spake as never man yet

spake.
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I can imagine that some may feel a sort of doubt

as to what, after all these deductions or abate-

ments (as they may think them), is really left of the

precious doctrine which I have been trying to defend

by stripping it of adventitious accretions. That

difficulty cannot be dealt with fully at the end of

a sermon. But I should like to lay before you the

words in which the position of those who maintained

the limitation of Christ's human knowledge was stated

by one of their most fair and thoughtful opponents in

the twelfth century. To do so will perhaps be the

best way of convincing you that the view which I

advocate is no desperate device of a baffled nineteenth

century apologist, but a view which was held in what

are somewhat questionably called the ages of Faith,

by divines of unquestioned Catholic Orthodoxy.

This is the way their position is stated by Robert

de Melun, Bishop of Hereford in the latter half of the

twelfth century :
" As all power is said to have been

given unto Christ the man, because he had a perfect

and sufficient power of redeeming and reconciling and

judging the world, so also in Christ the man are said

to be hidden all the treasures of the wisdom and of

the knowledge of God, because he had perfect and

sufficient knowledge for the administration of the

aforesaid power. For it was necessary that he should

have wisdom and knowledge of these things for the

doing of which the manhood was assumed. But he

assumed not the manhood in order that he might

create or rule heaven and earth by human wisdom,

but that he might conquer the devil and deliver man
from his power. And since the man assumed had
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perfect and sufficient knowledge for the accomplish-

ment of this, the Apostle says that in Christ the man

all the treasures of God's wisdom and knowledge are

hid, and not because the man assumed had as much

wisdom and knowledge as the Word that assumed

Him."*

Does not the exegesis of this nameless scholastic

contain a useful caution for us—a wholesome doctrine

and needful for these times? Do we not want to

emphasise more, to bring into more prominence the

practical, the spiritual, and the personal side of the

great Catholic Doctrines about Christ—that Christ

was a sinless Man ; that his character was perfect

;

that that character represents to us the character of

God perfectly, fully, finally ; that God is speaking to

us through Christ; that we may accept Christ's

assurance of forgiveness as God's assurance ; that

God would have us be like Christ, that we can

implicitly believe all that Christ tells us about God's

Fatherly love of us, about His holiness, about the

eternal life that is promised to those who follow

Christ ? It is not commonly with Christological

teaching such as this that difficulties are found by

the mass of reverent and intelligent enquirers. And

yet, surely, it is to these comparatively simple truths

rather than to the more wonder-moving and more

metaphysical presentations of Christ's Divinity that

the doctrine owes its power over heart and conscience,

its influence over life and character. There are, of

course, Agnostics who cannot believe that God is

* The treatise is printed in Bulceus : Historia Universitatis

Parisiensis, T. II., pp. 600, 601.
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revealed in Christ, because they do not beheve that

God is. There are those whom some highly specula-

tive Philosophy, or the adoption of some highly

destructive critical opinions, forbid to assert even

this much about Christ. But these are not the

majority. To the majority of Theists it is not state-

ments such as I have just made that seem incredible

or unintelligible, whatever embarrassments they may
feel about their evidence. Their difficulties are firstly

with the technical Trinitarian and Christological

formulae, with which they are generally associated
;

secondly, with the mistaken interpretations which

have been given to these doctrines and the mistaken

inferences which have been drawn from them. At

least, it is here that the difficulties commonly begin

that end by reducing Christ for so many devout and

reverent minds to at best a prophet, more or less

inspired, more or less deluded.

Are we then to suppress, to attenuate, and whittle

down the full Catholic doctrine of the Divinity of

Christ, because there are many who find difficulties

in our formulae, though they are capable of sharing

the heart of our belief? I do not say so. But I do

say that we should in all our teaching put the simpler

presentations—the moral, the spiritual, the personal

aspects of Christ's Divinity—foremost. Let us show

people how Christ is a real revelation of God to tis,

and how He may be so to others. Then let us

endeavour to demonstrate that the great Symbols

of the undivided Church are a true and natural,

though perhaps not the only possible, expression of

these truths whose present meaning and significance
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have been already felt, that the head-truths of the

Catholic Faith supply a natural basis, a reasonable

formulation of the heart-truths of the Christian

consciousness.

Then—at least with students or cultivated persons

—we may go on to show that even the subtleties of

the Athanasian Creed and the definitions of Theolo-

gians have a real and important meaning, though

they are expressed in terms of an obsolete Philosophy,

in a language which is not ours.

Thus perhaps those innumerable minds on which

the hold of this great central truth of Christianity

has been more or less weakened by difficulties such

as we have been discussing, may come to recognise

that the difficulties arose out of simple misunder-

standing. It was not the Divinity of Christ, but the

mistaken inferences that unintelligent Theologians

and still more unintelligent commentators have

drawn from it, that created the difficulty. One of

the greatest of these hindrances and difficulties in

the way of belief would be gone if the Pauline

doctrine of the Kevwcri^, on which I have been dwelling

to-day, were more often insisted upon— particularly

in its application to the question of the knowledge
of Christ in matters which have no real bearing upon
His work as the Revealer of the Father—as the

brightness of His glory and the express image of

His person.

If this were more generally admitted by the

Theologians who can speak with authority, I am sure

that it would be a great help and a great relief to

many essentially Christian minds. I am probably
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speaking to a few who could do something in this

direction. To them I commend it as a subject of

reverent study. If I shall seem to many to have

spoken too crudely or even rashly, I can assure them

I do not under-estimate the difficulties of the subject

;

but my sense of its difficulty is less strong than my
conviction that if Theologians would be a little bolder

in their words, their voices would reach ears which

are now deaf to their appeals, and that for many

souls from whom the face of God is now obscured

by the mists of intellectual difficulty, the Sun of

Righteousness would once again arise with healing

in his wings.



IV.

THE HISTORICAL VALUE OF
THE GOSPELS

Preached before the University of Oxford^ at St. Marys, 1895.

" Even as they delivered them unto us, which from the beginning were

eye-witnesses and ministers of the word."

—

Luke i. 2.

I
PROPOSE this afternoon to make a few sugges-

tions upon the great question of the historical

value of our primary sources for the life and teaching

of Christ. To the trained Theologian the idea of

attacking such a subject within the limits of a sermon,

or even of many sermons, might, I am well aware,

present itself almost in the light of an impertinence,

even on the part of a preacher who possessed any

qualifications for delivering an ex cathedra judgment

upon it. But we are not, and we cannot all be theo-

logical experts, and yet we have all got in some

rough and ready way or other to face this question

for ourselves if we want to attain to anything

approaching intellectual clearness as to the basis

of our Christian faith. For put as high as you

like the place of intuition or emotion in the forma-

tion of Christian belief, there must, after all, be a

certain basis of documentary or traditional evidence

for intuition or emotion to work upon. Few will,

58
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at the present day, go the length of professing to

discern by immediate devotional instinct the inspi-

ration even of single books of the Old or New-

Testament, in any sense of inspiration which guaran-

tees historical credibility ; while for those who rely

upon authority it is at least necessary to go to the

pages of the New Testament to find the credentials

of the authority upon which they are prepared to

repose. We may perhaps look forward to the time

when in their main outlines the purely critical ques-

tions involved shall be settled for us by the kind of

authority to which sensible men are in the habit of

deferring in other departments of knowledge, when

it will as little be necessary for the average educated

man to examine for himself the historical character

of the Christian documents as it is necessary for him

personally to investigate the evidence for the rotun-

dity of the earth, or to be able fully and adequately

to refute the Baconian authorship of Shakespeare.

But such a consensus, though some approximation

to it is not perhaps quite so distant as the uninformed

sceptic is apt to imagine, has not arrived yet. The

educated man who washes to be able to form upon

this matter the same sort of rough judgment that he

endeavours to form upon any other large historical

or critical questions which interest him outside his

ow^n special department of study must still examine

such questions for himself, at least to the extent

which is necessary to enable him to appreciate the

value of the authorities which may challenge his

adherence.

How then is such a person, without the training or
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the leisure to become even an amateur Theologian, to

arrive at any opinion upon a question so intricate and
so controverted as the origin and mutual relations of

the first three Gospels? If it were really necessary

for the purpose which I have in view to adopt even

a provisional Synoptic theory, the question would
hardly be a fit subject for the pulpit, even in the

hands of one who had mastered it. But fortunately

for those of us who feel vitally interested in such

matters without being experts in New Testament

criticism, it is, I think, possible to arrive at some
rough and ready answer to the question which I

have proposed without committing ourselves to any
detailed solution of the great Synoptic problem.

In the first place it is well just to remind ourselves

of the fact that the earliest documentary evidence of

the Christian story in the earliest ages lies outside the

pages of the Gospel records. From the four practi-

cally undisputed Epistles of St. Paul, written some
twenty years after the Crucifixion, w^e gather that

both he and the earlier Apostles of the Circumcision

were then preaching a creed w^hich centred in the

life and alleged resurrection of an historical person

named Jesus of Nazareth. Few of the actual sayings

of the Master are quoted, but in these Epistles we
find ourselves in the presence of a very distinctive

moral ideal which, in so far as it differed from the

Judaism of the Christian era, purports to owe its

existence to the life and teaching of this historical

person. The criticism of certain wild Dutchmen *

and one not very learned Englishman t which pro-

* See e.g. Verisimilia^ by Piersen and Naber, 1886.

t The author of The Four Gospels as Historical Records, 1895.
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nounces all allusions to Christ's life in these Epistles

to be later insertions really cannot claim serious

refutation. This testimony fairly weighed would, by
itself, be sufficient to disprove some of the extremer

theories which almost dispense with the personality

of an historical Founder in accountinsf for the sfenesis

of the Christian Religion—theories which are now
no longer maintained by specialists, but which still

seem to exercise some influence upon cultivated

persons who have no particular acquaintance with

the matter in hand. More testimony of the same
kind may be derived from Pauline Epistles of almost

equally indisputable genuineness, from the strongly

authenticated first Epistle of St. Peter, and from the

Apocalypse of St. John, which, though its authorship

is not undisputed, is usually placed as early as

68 A.D. by precisely those critics whose theories in

other directions have been most destructive. In such

writings we have at least evidence enough to compel

us to refer the existence of Christianity to the appear-

ance upon the scene of history of a commanding
Personality, and not to the slow evolution of a school

or a movement, a mythopceic tendency or an im-

ported Philosophy. But these books undoubtedly

give us little information about the actual teaching

and character of the historical Person whom they

presuppose ; and, as I wish on the present occasion

to concentrate your attention primarily upon the ques-

tion of character and teaching, I must pass on to

the Gospel narrative, and for to-day to the Synoptic

narrative. When we turn to the Synoptists, it will

at least become evident on the face of it that we
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are in presence of a Personality whose life and

words answer to and explain the fragments of direct

teaching and biography contained in the earlier

Christian literature, while they breathe a spirit in

full harmony with and yet transcending the ideal

—the new type of ethical tone and religious temper

—exhibited by those indisputable early Christian

writings. The prima facie aspect, if I may so say,

of the Gospels is such as to convince us that we
have to do with historical documents, though we
must resort to criticism to determine their exact

historical value.

The turning-point of New Testament criticism is

the authorship of the Acts of the Apostles. If it

were alleged that the Acts is a compilation of such

a kind that it is impossible to argue from the author-

ship of one part to the authorship of another, we
should indeed find ourselves confronted with one of

those complicated critical problems on which we
could arrive at an opinion only by elaborate personal

investigation or by a consensus of experts. Fortu-

nately this is not the case. The literary unity of the

Acts of the Apostles and of the third Gospel, which

clearly purports to be by the same author, is admitted

by the ablest and most conspicuous at least of the

critics who have argued for their second century

date. Of course, in the Acts, as still more obviously

in the Gospel, the writer is reproducing pre-existing

materials, and unquestionably they are often repro-

duced with such fidelity as materially to colour the

style of the composition. But it is not denied by

writers like Baur and Zeller that we are entitled to
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treat the whole of these two books as, in a Hterary

sense, the work of whoever wrote the journeys of St.

Paul. In describing parts of these journeys (as

everyone knows) the writer uses the first person.

Now a careless or inartistic compiler might of course

reproduce passages of a traveller's journal without

seeing that the use of the first person was no longer

applicable. But as these " we-passages " are per-

vaded by the same strongly-marked literary style

which characterises the whole book, it is not possible

to contend that these passages are extracts from the

journal of the Physician Luke or other actual com-

panion of St. Paul, introduced in good faith and

without alteration by a later writer ; nor will anyone

allege that the author of the Acts was a clumsy and

inartistic compiler like some of the inferior medieval

chroniclers who are no doubt quite capable of using

the first person in a borrowed passage without any

intimation that it no longer means the author of

the whole book. If, therefore, the "we" of Luke's

journal is retained, it is retained, not by accident, but

designedly, with a view to give the whole book the

appearance of having been written by this companion

of St. Paul. So much is admitted by writers of the

Tubingen School. According to them, the object

of this literary fraud was to represent St. Peter and

St. Paul as having been from the first on terms of

theological agreement and friendly co-operation,

instead of being the rival authors of two bitterly

opposed ecclesiastical factions. I must forbear here

even to glance at the slowly accumulating evidence

which has compelled the few surviving representa-
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tives of the great Tubingen School (whose services

to historical criticism I have no wish to depreciate)

gradually to qualify and narrow down their grand

and comprehensive theory of Church history to very

modest dimensions. And every modification of the

Tubingen theory as a whole is so much deducted

from the weight of the arguments against a first-

century origin for the Acts of the Apostles. I

cannot go into these arguments now. I can only

invite anyone who has never considered the subject

to put to himself the question whether the Acts of

the Apostles strikes him as a very ingenious historical

fiction, dexterously interwoven with a genuine journal

of St. Luke and a few fragments of genuine tradition,

or whether it is on the face of it the bond fide com-

position of a genuine historian—an historian who

may have been, if you like, at times rhetorical,

uncritical, or credulous, but an historian who had

personally witnessed such scenes as he professes to

have witnessed, and who, in matters lying beyond

his personal knowledge, made an honest, if some-

times a free—perhaps even an imaginative—use of

the best materials which he could collect. I venture

to say that this is a question on which most men will

be able to arrive at a fairly decided working judg-

ment after a few hours' study, and I feel no doubt

as to the answer which the vast majority of unbiassed

minds will give to it. This afternoon I can only

point out briefly how much we are warranted in

inferring from this single datum that the Acts was

the work of a travelling companion of St. Paul.

If that was the case, it cannot well have been
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written much later than 85 A.D., and the third

Gospel must have been written before that In

the present state of criticism it will hardly be

questioned that the second Gospel represents a

very decidedly earlier stage in the development of

the common source or sources than the third. As
to the first Gospel in its present form we are indeed

warranted in inferring nothing. We must, therefore,

so far as our present argument is concerned, put aside

so much of the first Gospel as is peculiar to itself.

We can only say that in so far as the first Gospel

agrees with the second or third, the origin of their

common source is thrown back in all probability to

a period very much earlier than this ; while in the

parts common to the first and third Evangelists we

may perhaps venture to add (though here, of course,

we are on more disputable ground) that the first

Gospel is probably, as a rule, more faithful than the

third to the common original or originals. I must

not, however, stray into these debatable matters. I

only want just to suggest, by the way, that the diffi-

culty of dating the first Gospel in its present form

does not necessarily throw any discredit upon its

fuller representation of discourses given more sum-

marily by St. Luke, whatever may be thought of the

narratives which find no parallel at all in any other

Gospel*

What, then, is the historical value of such testimony

as this? In the first place it seems necessary to

emphasise the fact that none of our narratives come

* Personally, I should not easily be persuaded that the group of parables

which includes the Prodigal Son was the work of disciples or tradition.

F
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from eye-witnesses. I put aside for the moment the

fourth Gospel, though I do not do so from any

personal doubt as to its substantially Johannine

authorship. In the three Synoptists we are presented

with three narratives, which (so far as our present

arguments are concerned) are not known to proceed

from eye-witnesses. I do not wish to cast any dis-

credit upon the ancient and probable tradition that

the second Gospel represents, with more or less

fidelity, a compilation by St. Mark from the teach-

ing of Peter, or upon the tradition that a work by

St. Matthew is in some way or other embodied in

our present first Gospel. But to some of us it will

appear that discrepancies between the first Gospel

and the fourth would allow us to claim an actual

apostolic authorship for the present first Gospel

only on condition of denying that of the fourth. In

short, in the present state of criticism the Matthean

authorship of the first Gospel in its present form will

scarcely be asserted, and is certainly incapable of

proof

We are, then, presented with three narratives, none

of which can be assumed to be by eye-witnesses, one

at least of which can with confidence be ascribed to

a person intimately associated with eye-witnesses, all

of which (with the possible exception of portions of

St. Matthew) must have been in existence in about

85 A.D., and the common basis of which must have

been in existence at least twenty or thirty years

earlier. What is the historical value of such data

for a biography ?

What would be the value of a number of modern
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biographies, coincident in the main but differing in

detail, which, with a similar uncertainty as to their

actual authorship, could be traced back to a period

of some fifty years after the death of their subject?

The answer must obviously be that the value of such

records would depend very largely indeed upon the

character of their contents. On the one hand, we
could not say, with regard to such biographies, that

any single incident or saying in them is certainly

and necessarily true just because it is there.

Putting aside the hypothesis of wilful fraud and

dishonesty, we cannot deny that a biography ap-

pearing under these circumstances might possibly

contain this or that unhistorical saying or incident.

If we had to do with an actual friend and associate

of the hero—say, one of Napoleon's most trusted

staff—we should, of course, be obliged, if we admitted

his honesty, to accept his authority as final for such

parts of his life as he actually witnessed, and for the

general character of such expressions of opinion as

he actually heard. As to details, memory might,

of course, fail, but he could not have innocently

invented a battle or attributed to his master great

political designs at which he had never hinted. It

is otherwise when the author, however careful and

diligent in his enquiries, is not an eye or ear-witness,

and does not tell us in detail the nature of his

authorities. We cannot in such cases regard his

statements as final. We may on adequate grounds

reject one incident and doubt another without throw-

ing discredit upon his general trustworthiness. On
the other hand, it is clear that such an origin as we
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have supposed is perfectly consistent with a very high

degree of historical certainty. Everything turns upon

the internal consistency, the tone and manner of the

narrative, its simple or rhetorical character, the

presence or absence of a manifest bias or purpose

or " tendency," as the phrase is.

If the narrative will stand critical examination, if

the tone of the narrative is such as to discredit the

hypothesis of fraud or dishonesty or extreme hagio-

logical credulity—if the character, the life, and the

conversation presented to us offer a distinct, coherent,

and original picture, we shall in the main accept such

a narrative with as much confidence as if it had been

written by one of Napoleon's marshals himself.

There might be blunders about dates, confusion

of one secondary personage with another, slight

exaggeration or traditional amplification even about

the events of his public career, still more about his

early life and family history; but we might quite

probably rise from the perusal of such a narrative

with a confidence, for all practical purposes absolute,

that in the main we knew the sort of man that

Napoleon was, the way he lived, and the way he

talked.

I need hardly say that a very large part of our

knowledge of some of the best-known characters

of ancient history, if not of modern, rests upon

evidence very much of this character. We criticise

freely the biographies of the Roman emperors in

Suetonius or the Augustan history, but no sensible

man doubts the nobleness^ of Trajan or the villainy

of Commodus. Reject all evidence but that of eye-
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witnesses or historians whose sources of information

are detailed, and what should we know about any

of the leading figures in ancient history, except

Cicero and one or two of his contemporaries ?

Now let us turn to the biographies of our Lord.

In one respect the comparison which I have insti-

tuted does injustice to them. The Jew was

accustomed to preserve the teaching of a Master

for many generations with substantial accuracy.

Our knowledge of this fact makes a far greater

degree of exactness in the transmission of teaching

possible and even probable a priori than could be

looked for in modern times. Still, the facts being

what they are, we cannot say that it is impossible

that this or that incident may be unhistorical, this

or that saying misrepresented or misunderstood, or

even evolved by the unconscious working of tradi-

tional development. It is possible that critical

comparison of one Synoptist with another, or a strong

sense of the intrinsic improbability of such and such

an act, or of its incongruity with the character

revealed by better attested narratives, may compel

us to doubt or to reject this or that particular

incident or saying of Christ. And we may do so

without necessarily throwing doubt or discredit

upon the rest. That is done by every historian

who criticises his authorities. Of course, if the

result of such critical examination is to reveal more

than a certain amount of inconsistency in the same

authority, or conflict between parallel authorities,

the result might be seriously to weaken our con-

fidence in their general value. But the critical
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treatment of authorities by no means necessarily

has this effect. I think it is of great importance to

insist strongly upon this simple principle. However

little we have set ourselves down to a systematic

study of the Gospel narratives, we cannot help, many

of us, as we listen for instance to the reading of the

Bible in church, suspecting this or that detail,

especially when we have observed that it represents

an amplification, and a less probable amplification, of

another Synoptist. Now, when once we have outlived

our childhood's confidence that a thing must be true

simply because it is in the Bible, such suspicions

or rejections are apt to throw a film of doubt over

our whole mental pictures of the Christ in whom
we have believed. Let us, then, realize distinctly

that critical rejection of details does not necessarily

throw doubt upon the rest. In no sphere is the "all

or nothing" argument more hopelessly irrational.

Indeed, it is a mode of treatment which no one

adopts in any ordinary historical enquiry. Yet it

has, for instance, been said that we cannot be sure

that any one recorded saying of Christ is actually

His. Such scepticism seems to be excessive, but

we might admit it without seriously weakening our

belief in the historical character of the Gospel

narrative. We might not be sure that any given

saying is genuine, but we might still be quite sure

that by far the larger part of them are so.

Let us recur once more to a modern parallel.

When a great man disappears from among us, the

air is full of anecdotes about him or sayings at-

tributed to him. Some of them, in all probability,
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are not true. But so far is the rejection of one from

throwing doubt upon the rest, that it is positively

impossible to account for the production of this or

that apocryphal story except upon the hypothesis

that many of them are true. They owe their exist-

ence to the impression created by the rest. This

or that story may be rejected for want of sufficient

evidence, or because really inconsistent with a fuller

knowledge of the man's character. In many cases,

no doubt, we may, we must, remain ignorant as to

exactly which stories are true and which are apo-

cryphal—as to the exact degree of exaggeration or

pointing which some of them may have undergone.

But a great deal of doubt as to the details is quite

consistent with a perfectly truthful general impression

as to the character, opinions, and habits of the man.

The sayings and doings revealed in an anonymous

biography written fifty years after the man's death

may reveal to us a character, a mind, a personality,

a career, whose originality, whose internal consist-

ency— I may add whose a priori improbability—is

such as to make the hypothesis of fiction or mythical

evolution, conscious or unconscious, impossible to

any sane or sober critic. If Boswell had appeared

anonymously fifty years after Dr. Johnson's death,

with all the personal authentication of its contents

eliminated, the fact would hardly have affected our

judgment as to the book's substantial historical value,

though it would doubtless allow us greater scope

for a critical treatment of details. I want reverently

to suggest that we are in very much this position

with regard to the main outlines of the life and
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the character of Him whom we believe to have

been the Son of God. On the present occasion I

must not follow out this suggestion any further.

But I must add one word of explanation. I have

purposely refrained from introducing the difficulties

arising from what is commonly called the super-

natural character of some events in the recorded life

of Christ, or of some of the claims which He is

recorded to have made for Himself. I do not do

so because I think our belief on such matters in-

different. I strongly feel that the fact that Christ

claimed to work cures is so intimately bound up

with the very woof and fibre of narrative and dis-

course alike as to place it beyond the reach of sober

criticism, however you may interpret that fact. But

it is manifest that the question of ascribing to Christ

more than the normal human control over nature, or

of ascribing to Him in any distinctive sense a divine

Sonship, cannot even be considered until we are

convinced that the character and the teaching with

which we are presented in the evangelic narratives

are substantially historical and not fictitious, and until

we are persuaded that in this character and this

teaching we are face to face with a phenomenon
unique in human history and unique in its present

spiritual significance.

And these two convictions cannot altogether be

separated. Our judgment upon the historical

character of the evangelical picture must depend

largely upon our power of appreciating the spiritual

significance of that picture. It is, as the now de-

spised Paley contended long ago, the originality of
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the character of Christ which constitutes tlie greatest

of all guarantees of its historical existence. We
have only to compare the Gospels even with other

New Testament writings to see how wide is the

spiritual and intellectual gulf which separates Christ

from the greatest of his Apostles.* None of them

were capable of inventing one of the more striking

and characteristic of the sayings of Christ ; no one of

them ever so much as attempted to write a parable, f

* Cf. the declaration of J. S. Mill {Essays on Religion, Ed. iii. 1874,

p. 253) : "The most valuable part of the effect on the character which

Christianity has produced by holding up in a Divine Person a standard

of excellence and a model for imitation is available even to the abso-

lute unbeliever, and can never more be lost to humanity. . . . What-

ever else may be taken away from us by rational criticism, Christ

is still left; a unique figure, not more unlike all his precursors than all

his followers, even those who had the direct benefit of his personal

teaching. It is of no use to say that Christ as exhibited in the Gospels

is not historical, and that we know not how much of what is admir-

able has been superadded by the tradition of his followers. The

tradition of followers suffices to insert any number of marvels, and

mav have inserted all the miracles which he is reputed to have

wrought. But who among his disciples or among their proselytes was

capable of inventing the sayings ascribed to Jesus, or of imagining the

life and character revealed in the Gospels ? Certainly not the fisher-

men of Galilee, as certainly not St. Paul, whose character and

idiosyncrasies were of a totally difterent sort ; still less the early

Christian writers, in whom nothing is more evident than that the

good which was in them was all derived, as they always professed that it

was derived, from the higher source."

Mill limits these remarks to the discourses in the Synoptists. A
deeper study of the discourses of the Fourth Gospel, which Mill treats

as "poor stuff," would have revealed beneath the mannerism and the

expansion which is due to the narrator a not less valuable deposit of

self-evidently original matter.

t "Among early uninspired Christian writers there were several

imitators of the apostolic Epistles; but only one, Ilermas, who

attempted to imitate the parables, and that with such poor success

that we need the less wonder that others did not try the experiment."

—

Salmon, Introduction to the Nexv Testament (iSSi), p. 136.
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But these are arguments which can, of course, only

appeal to people who are capable of appreciating

this spiritual differentia, if I may so call it, of Christ's

life and words. And, therefore, we must recognise

that there is after all some logical justification for

those who find in their own instinctive perceptions

a sufficient basis for their Christian belief. They be-

lieve that Christ was what He is represented to have

been simply because they cannot believe otherwise.

Its existence as a fiction or unhistorical tradition

would be more unintelligible than its existence as

fact, and they go on to infer that being what

He was He must have been the Son of God,

because they cannot believe that there can be

anything diviner than such a character and such

a life. Such an attitude is perfectly defensible,

certainly in persons who do not feel either the incli-

nation or the capacity for more detailed intellectual

investigation. They have the right to ignore ob-

jections and difficulties on matters of detail, just

as full a right as we have to enjoy and to accord

a general acceptance to any ordinary biography, while

aware that not unreasonable doubts may have been

felt about details by those who have the leisure and

inclination for critical investigation. But I do also

very earnestly wish to assert the right of those who
cannot but feel that parts of the Gospel narrative do

not stand historically upon the same basis with the

rest—who cannot but feel as they compare one Synop-

tist with another that the first Gospel has the right

version of such and such a saying and St. Luke a

wrong one, that this miracle has been exaggerated
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and that is a piece of "aftermath"—to say so freely

without being charged with destroying either for

themselves or for others a reasonable basis for their

belief in a unique revelation of God through the

historic Christ. The great question in what that

uniqueness consists, I shall hope to treat on some

future occasion.

Meanwhile let me just suggest this one thought.

I have confined myself chiefly to the record of

Christ's character and to the words in which most

conspicuously that character was manifested. That

is the basis upon which must needs be based any

further inferences as to who and what Jesus of

Nazareth actually was. I do not deny, I strongly

feel, the deep importance of many of the speculative

questions which may arise in this connexion. But do

not let us fall into the way of treating the character

of Christ as a mere evidence of divine revelation.

The character of Jesus Christ is itself surely the

great revelation of God. If we cannot find in the

character of Jesus, as it is presented to us in the

pages of the Gospels, a revelation of the highest, we
must not expect to find any historic testimony

or any metaphysical reasoning which can possibly

compel our belief in such a revelation. The character

of Christ and the conviction that that character

represents God—that is the heart of the Christian

faith ; that is what affects the life. Lay hold upon

that character, live in its light, seek to reproduce it in

your lives, and it is a matter of comparative unim-

portance

—

comparative unimportance except so far as

it affects your power of co-operation with the great
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mass, the organized Ecclesia of Christian believers

—whether or no you express that faith in the tradi-

tional terms of Christian Theology, or in the formulae

of later Philosophy, or in the homeliest language of

the most commonplace religious experience.
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Preached in Balliol College Chapel, 1894.

*
' In this was manifested the love of God towards us, because that God

sent his only begotten Son into the world, that we might live

through him."— i John iv. 9.

BISHOP LIGHTFOOT has pointed out that

the true meaning of juovoyhrjg is not so much
" only-begotten " as " the only one of his kind." *

The emphasis is entirely on the /uovoy not at all on

the yeV>7?. In the Epistle of St. Clement of Rome the

word is applied to the Phoenix, that fabulous bird

which was supposed to be the only living specimen

of its kind, and to die every 500 years, leaving an egg

which, hatched (according to one version of the story)

by the heat of its parent's funeral pyre, produced

a new bird to carry on the solitary succession. The

story—implicitly believed alike by cultivated pagan

writers and by Christian Fathers—exactly illustrates

the meaning which it originally bore in Christian

Theology. There was never more than one Phoenix

at a time : that solitary individual formed, as it were,

a kind by itself So when St. John applied the term

* On Clement of Rome, Ad. Cor. I. 25.

77
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to Jesus Christ, he meant to indicate that the

expression " Son of God " is used of Him in a sense

in which it can be applied to none other. There was

and could be but one " Son of God " in this supreme

sense. Jesus Christ was the only Son of that kind.

The force of the word was correctly appreciated by
the earlier Latin versions of the Creed, in which it is

translated by " unicus," the " only " or " unique Son "
:

it is only in later versions that we find the less

accurate " unigenitus " or " only-begotten."

The idea of the " eternal generation " of the Son is,

no doubt, one of the most puzzling and difficult of

theological technicalities. Perhaps part of the endless

perplexities which it has created may be removed by
simply going back to this its original meaning.

Originally and historically the word was used to

express this fundamental and all-important, but

surely not unintelligible Christian idea, that Jesus

Christ was the Son of God in a sense in which no
other being ever was or can be. He represents God,

he reveals God's nature in a way which no other has

done or (we believe) can do. His relation to God the

Father, His relation to Humanity, is solitary, un-

paralleled, unique ; and there are, I think, not many
critics of the Gospel who will not admit that no less

than this, as a mere matter of history, Jesus did claim

for Himself No doubt to the Jew, "Son of God"
meant primarily "the Messiah," but Messiahship

(as Jesus interpreted it) did imply this universal

claim.

At the present day many writers are trying, and to

my mind are rightly trying, to understand and to
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translate into terms of modern thought the language

of traditional theology about the Person of our Lord

Jesus Christ. But those who make such attempts are

often told both by the zealots of an uncompromising

orthodoxy, and by the enemies of all constructive

Theology, that they are really explaining away what

was meant by the original framers of the Christian

Creed. Undoubtedly there may sometimes be

grounds for such complaints. The true test, as it

seems to me, between a view of Christ's nature which

can be regarded as a legitimate development of

historical Christianity, and one which can only be

looked upon as a new and different creed, is this,

" Does it admit the Divine Sonship of Christ in some
unique, some solitary sense, or does it make Christ

merely one of many Sons of God ? " Of course, I do

not mean that there may not be important differences

between Theologians who would agree in accepting

Christ as the only-begotten Son of God in the sense

which I have defined. But assuredly these differ-

ences melt into insignificance when they are compared

with the broad gulf which separates those who are

agreed in thinking thus of Christ and those whose

theories, expressed though they may be in the

rhetoric of glowing admiration, yet end by reducing

Him to merely one among many saints or prophets or

founders of religions.

We ought, indeed, to admit—we ought most strongly

to assert, that Jesus Christ is not the only Son of God.

All men are born sons of God in one sense ; in another

all men are called to be sons of God, and may become
so by accepting and appropriating to themselves the



8o THE UNIQUE SON

relation in which they really stand to the Heavenly

Father, as it has been most completely revealed in

the unique Son, Jesus Christ. It is not merely in the

sense of being creatures of God or objects of his

love that we may in a real sense claim that all men
are sons of God. All men share the divine nature,

since all have Conscience and Reason and Will.

Thus, in a most real sense, every man reveals God to

his fellow-man. We can only think of God at all by
the analogy of man ; we can only think of Him as

Reason and Will and Goodness, however fully we
recognise that these terms are applied to God, as the

Schoolmen said, sensu eminentiori. Do not those

who pour such lofty scorn upon anthropomorphism

usually end in the mere fetishism of conceiving God
in terms of matter or of force? If we feel that to

think of God by the analogy of what is highest in

the Universe is at once more rational and more

reverent than to liken Him to what is lowest, or to

the simply unintelligible, we must admit that in a

very real sense indeed every human soul reveals

God. God is in a manner reproduced in every man

;

so far he is a son of God. And in a still higher

sense every good man in proportion to his goodness

reveals God to his fellow-men. The highest that we
know in man is the highest that we can think of

God. Even a Philosopher who objects to speaking of

God as moral admits that he possesses something

much better than morality. And what can this word
" better " mean to us but a higher degree of the good-

ness which we have learned to reverence in men ? In

Jesus Christ Humanity attained its highest moral
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development, and just because of that perfect

Humanity the conscience of mankind has recognised

in him a supreme, a unique, in a sense a final

revelation of that God who all through the

world's history had been, by slow, successive stages,

revealing Himself more and more fully to the

human spirit.

There are some people to whom the formulae of

technical Theology are so sacred, that it seems

almost a profanation to attempt to explain or even

to understand them. There are others to whom they

have come to seem so arid and repellent, that if

anyone finds a meaning there which is capable of

reaching the understanding or the heart, they will

promptly tell him that the meaning cannot really

be there. This state of mind might be curiously

illustrated by some of the comments that have been

made upon the Theology of Robert Browning. It is

hardly denied that Browning's whole being was

penetrated with this idea of Christ as the supreme

revealer, the one paramount representative of God

to man. And yet we have been told by his

biographer* that, though he uses the language of

Christian Theology, his declarations cannot of course

be understood in the sense of orthodox Christianity.

Why of course? If we tried to get to the bottom of

the old phrases in which orthodox Christianity has

become stereotyped, we should find perhaps some-

times that the burning words of a nineteenth century

poet are after all only the present-day equivalent

of the thoughts and words of a St. John in the first

* Mrs. Sutherland Orr.
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century, and of an Athanasius in the fourth. If there

be any truth in the way in which I have attempted

to explain this tremendous phrase, " the only-

begotten Son of God," the thought which they

contain is one of which Robert Browning's poetry

is simply full. No doubt in one sense no age can

think about Christ exactly as any other age has

thought. It has not been so in the past
;

it is un-

reasonable to expect that it will be so in the future.

But we do not worship a different God in manhood

because our thoughts about Him are different from

what they were in childhood. God is not less God

to us, but more God, because the thoughts about Him

have grown with our growth. And so we do indeed

want, as it has been boldly said, to reconceive the

Christ. Only let us not assume at starting that the

Christ when reconceived and represented to the

thoughts of our own age or of the next, will be

essentially a different Christ from the Christ of

Christian Theology, or that his Divinity will mean

less to us than it did to our fathers, because other

language than that of technical Theology may

sometimes come most naturally to our lips when

we try to make articulate to ourselves what we

think and feel about Jesus Christ, and because not

until we have so explained it does the traditional

Theology of itself become once more living thought

to us.

" That one face, far from vanish, rather grows,

Or decomposes but to recompose." ^

* Browning, Epilogue to Dramatis Persona:.
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I have insisted upon this idea of the uniqueness of

Christ's position for two reasons. First, on account

of its theoretical importance. There are other

questions about the Person and Ofiice of Christ

(to use the technical theological terms) which many
of you will feel to have no intimate bearing upon the

spiritual life. At all events you feel that you have

not the knowledge, nor the time necessary for acquir-

ing the knowledge, to answer them now. Some,

even among religiously-minded men, will always be

content to leave many of them to professed Theo-

logians. But this question, " Was Christ merely a

good Man and a great Teacher, or was he something

more? Is he to be to us simply one of many
teachers, to be discarded possibly sooner or later

because, however valuable in the past, the w^orld is

destined more and more to outgrow His teaching?

Is He to be merely one of many, or are His claims

upon us unique, supreme, paramount ?
"—this is a

question which I do not think you can afford to leave

wholly unanswered. To this extent the question,

" what think ye of Christ ? " is one which you must

face. To leave it on one side is virtually to nega-

tive any exceptional claim on Christ's part. It is

necessary even for mere intellectual clearness in our

view of the world's history, that we should give some

sort of answer to this question. No doubt this con-

viction that Jesus was in some supreme sense the Son

of God cannot rest on merely intellectual grounds

alone. It is only by some measure of sympathy

that we can understand or enter into the character of

another. Except by the analogy of our own ex-
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perience it is impossible even to assure ourselves of

the existence of another soul, still less to enter into

its feelings and thoughts and aims. There must be

something in us capable of responding to the appeal

which the ideal supremely realized in Christ makes
to the conscience before we can say for ourselves,

" Truly this was the Son of God !
" But there are, I

think, very many who do really respond to the moral

appeal of Christ, who do practically strive to take

the life and teaching of Christ as the one supreme

exponent to them alike of the mind of God and of

human duty, who yet find it difficult to attach a

definite meaning to the language in which the

Church has formulated its beliefs about Christ ; they

feel that there is a certain gulf between their

practical working convictions and the language

which, in worship, the Church puts into their

mouths. To such minds it may perhaps be a help

to see that, whatever else may still remain obscure

or doubtful to them, those who do in their hearts

accept Christ in this way as the supreme revealer

of the divine ideal of human life, are fully entitled

to call Him, as St. John called Him, the only-

begotten Son of God.

And then let me add one word as to the practical

importance of this doctrine. Doubtless there are

many who profess that intellectually they cannot

regard Christ as anything but a good man of com-
manding religious genius, who yet do practically in

their own personal life never think of God except as

the sort of Being whom Christ has made us feel Him
to be, and whom the world before Christ never did
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feel Him to be. There are others who cannot accept

the Christian or, perhaps, any other view of God's

nature, who yet are content practically to make the

imitation of Christ their moral ideal. Doubtless,

Christ has been and is the light of thousands of those

who do not call upon His name. But, nevertheless,

these inadequate views of Christ's nature and claims

upon us do tend in the long run to weaken—though

they need not always destroy—the supremacy of the

Christian ideals in our hearts and in our lives. The

moment we put Christ simply in a line with other

thinkers and other teachers, we assume an attitude of

criticism towards Him. And that attitude of criti-

cism is one which it is difficult to reconcile with the

attitude of loyal and unreserved acceptance and

discipleship by which the Christian faith has wrought

its great spiritual triumphs. I do not mean, of course,

by this that Christ claims any renunciation of indi-

vidual reason or conscience. To criticise is to judge
;

in this sense there must be criticism of Christ's claims

before we accept them or before we grow into con-

scious acceptance of a traditional faith. There must

be judging or criticising to know what Christ has

actually taught; there must be judging or criticis-

ing by the conscience in its very efforts to develope

and apply His teaching to our own individual circum-

stances and to the needs of our own age :
" he

that is spiritual judgeth all things." But when we

have decided to accept Christ as the supreme Re-

vealer, it is not very easy to over-estimate the

spiritual gain, the oneness of aim, the concentration

(if I may so say) of moral energy, which springs
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from the conviction that in the life and teaching and

personaHty of Jesus Christ—and not outside them

—is to be found for ourselves and for the world in

which we live the saving Gospel that it is groping

after*

I had intended to conclude with a few words on

the practical importance of making up our minds,

so far as we can, upon this great question of the

claims of Christ. But perhaps I can best suggest what

I want to bring out in another way. We have just

lost one who was at the time of his death, with

one exception, the greatest master of the English

language still left among us. Some of the press

notices of the late Professor Seeley show a strangely

inadequate recognition, as it seems to me, of his

true place both in English literature and in English

religion. The advance of criticism may have

somewhat diminished the value of Ecce Homo as

an historical study f: I do not think it has touched

its usefulness as a help to practical Christianity. To

many in our generation Ecce Homo has taught far

more than such a book as Imitatio Christi (with

all its truth and beauty) can teach to men who do

not live in a medieval monastery about the practical

application of our Lord's moral teaching to the

spiritual needs and the everyday duties of modern

life. To some of us it has come to seem almost

* "Division of value is always a diminution of value; so that the

highest ideal must be a single ideal."—WuNDT, Ethics, vol. i. (E. T.,

1897) P- 99-

t The advance has chiefly consisted in enabling us to appreciate

better Christ's relation to Jewish history and to his environment.
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like the very Gospel itself rewritten in the language

of the nineteenth century. Its declared purpose is

simply to constitute an historical inquiry into the

ethical teaching of Jesus Christ. With Theology,

strictly speaking, it does not avowedly concern itself

at all. And yet the writer who summed up the

essence of Christ's teaching in the famous phrase,

" the enthusiasm of humanity," found that he could

not give an historical account of what Christ taught

or of the reasons of His success without recognising

in the fullest and most explicit manner the claim to

a unique personal authority which is implied as much
in the Sermon on the Mount as in the Johannine

version of the Master's life. A morality which is

essentially bound up with a devotion to a Person is

already a religion. I hardly know of any book that

appeals so directly to the conscience of a man
anxious, amid all difficulties intellectual and prac-

tical, to get an answer for his own soul's sake to

the old question, " What must I do to be saved ?

"

The book is throughout intensely practical, and yet

it distinctly implies a Theology, a Theology which

may be all the more impressive to some minds

because it is more often implied than expressed.

Had its author attempted to sum up that implied

Theology in a sentence, he would perhaps have

expressed himself in some such words as these,

which I take from a like-minded writer whose

name is revered in this place :
" For most of us,"

said Arnold Toynbee, " Christ is the expression of

God, i.e., the eternal fact within us and without us.

In time of peril, of failing, and of falsehood, the one
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power that enables us to transcend weakness is the

feeling of the communion of the two eternal facts

in Christ"*

* Notes and Jottings, published at the end of The Industrial

Revoltition, p. 244.



VI.

THE HISTORIC CHRIST

Preached before the University of Oxford^ at St. Alarys,

"And Philip said, If thou believest with all Ihine heart, thou mayest.

And he answered and said, I believe that Jesus Christ is the Son of

God."

—

Acts viii. 37.

IT is well known that these words form no part of

the original text of the Acts. Our Bodleian

Codex Laudianus is the only uncial MS. which

contains them. But they possess an historical interest

assuredly not inferior to what they would have

possessed had they proceeded from the pen of St.

Luke himself For they had crept into some copies

as early as the time of Irenaeus. They form, beyond
doubt, an extract from some baptismal service-book

dating from the middle of the second century at latest,

and in all probability much earlier. Creeds were, of

course, originally baptismal professions of faith.

Here, then, we have presented to us the earliest

creed of the Catholic Church. For at least a

century after her foundation the Church required

from candidates for her membership—and even

from candidates for her ministry—no other formal

89
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profession of faith than this :
" I beHeve that Jesus

Christ is the Son of God."

Many of us find it difficult to look back upon those

early days of Christianity without wishing that the

Church had never attempted further to elaborate her

authoritative standards of faith. But, when we give

expression to such a wish, we are sometimes met by

the protest that a principle of development is of

the essence of the Christian faith ; that it was part

of Christ's plan that His work should be carried on

by His Church, and that it is unhistorical and un-

philosophical to insist that Christianity shall mean

no more to us than it meant to the simplest and least

instructed convert in the first ages of the Church.

And in recent times we find the plea for a more

elaborate, a more formulated, a more dogmatic

Christianity echoed in a quite opposite quarter. We
hear eloquent voices calling upon us to abandon the

futile attempt to get back to the historic Christ, to

reconstruct His actual teaching, and to limit our con-

ception of Christianity to belief in what He actually

taught and what He historically was and did. An
ideal, we are told, grows, and is not made. It may
originate in a sense in one mind, but that mind is

itself the product and outcome of earlier streams of

thought and feeling. And development starts again

the moment the new thought begins to take root in

other minds ; so that a generation later it becomes

utterly impossible to disentangle the actual teaching

of the Master from the teaching of his school—to see

his ideas as he himself conceived them in entire

abstraction from all that has been read into them
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or evolved out of them under the influence of other

ideas and other environments. And it is not

necessary or even desirable that we should do so.

The value of the Christian ideas about God
and about human life (we are assured) are not

affected by the question how far they have Christ's

authority. The beauty and the truth of the Christian

ideal is not dependent upon the possibility of tracing

back all its features to the historical Christ. Let us

frankly acknowledge (it is urged) that, while un-

doubtedly the germ of the long development must,

as an historical fact, be sought in the powerful impulse

given to the religious and the moral consciousness by
a man of exceptional religious genius, yet the ideal

itself is of slow and gradual formation ; that, though

elements of it are permanent, other elements are ever

changing ; each Christian age has contributed some-

thing to the ever-growing treasure of the Christian

Society ; each has inherited all the true wealth of all

the ages, while it discards the errors and the exaggera-

tions and the limitations of its predecessors. It is our

wisdom not to aim at reproducing a past which has

for ever vanished, or an ideal which is essentially

bound up with an intellectual and a social environ-

ment very different from ours, but to make the most

of our rich heritage of Christian thought and devotion

and experience, and yet to be ever ready to catch

what the Spirit has to say to the Churches of our

own day.

Now whether this plea for the recognition of

development be urged from the ultra-dogmatic or

from the idealising point of view, there can be no
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doubt that it does represent a very important truth.

This principle of development is inherent in the very

plan of Christianity. Had Christ really attempted in

detail to anticipate and to provide for the intellectual

and the moral needs of distant ages, the very attempt

would have been sufficient refutation of the claims

which His religion makes to permanence, to uni-

versality, to finality. It was in part just this capacity

for development which constituted its uniqueness.

Had "the deposit of the faith" been a hard, un-

yielding formula or collection of formulae, it would

have been like the unquickened seed which abideth

alone. It was because it had in it the germ of a

growth richer and more glorious than itself that it

has become the tree in the branches whereof the

nations of the earth have taken up their lodgment.

This was the idea of Christianity from the very first

—our Lord's own idea, unless we are to suppose the

disciple so much wiser than His Master. " It is

expedient for you that I go away ; for if I go not

away the Comforter will not come unto you." " He
shall take of mine, and shall show it unto you."

It is, therefore, quite reasonable when we are told

not to object to some formula about Christ's nature

and work because we cannot find it in the actual

words of Christ Himself or in the text of the

apostolic writers. But, if we recognise that it is

natural and reasonable that the Church of the fourth

century should see some things about Christ and his

relation to God which might not have been discovered

even by St. Paul and St. John, it is completely un-

reasonable to limit this inspiration of development to
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the first century or to the fourth. The Church of

Christ is not dead because General Councils have

ceased to sit. Even in the fourth century Councils

did but give expression and acceptance to thoughts

which had originated in the solitary studies of

individual Theologians, and in the consciousness of

the Christian society at large. The Spirit is no less

taking of Christ's and showing it to us, because

the machinery of ecclesiastical Synods no longer

commands the paramount or exclusive authority

which the Church was once disposed to accord to

it. Nor need we be alarmed if critical analysis

should pronounce

—

" The life-stream rich whereat we drink,

Commingled, as we needs must think,

With waters alien to the source."

If we admit that God's Spirit has not worked ex-

clusively within the limits of the Christian Church,

there is no reason why we should necessarily reject

either a doctrinal formula or a moral idea because it

represents a fusion of some Jewish or Christian

thought with the Philosophy of Plato or of

Aristotle.

All this may be freely admitted—nay, emphasised.

There can be no Christianity without the Church. It

is the fatal mistake of Protestantism, or rather,

perhaps, of some very modern forms of Protes-

tantism, to attempt to get rid of the idea and the

authority of the Church, instead of widening and

elevating our conception of both. But all the same,

the advocates of a dogmatic and the advocates of an

undogmatic development do seem both in different
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ways disposed to under-estimate the importance of

arriving at a true historical picture of what Jesus

Christ actually was, said, did.

It is true enough, no doubt, that the traditional

doctrines about the Person of Christ may none the

less be true—may none the less represent the

inferences which ought logically to be drawn from

the facts presented by the Gospel history—because,

as a matter of fact, they were not explicitly drawn till

a later date. But the advocates of doctrinal develop-

ment seem sometimes to forget that the value of the

development must after all, in part at least, depend

upon the conception of the historical facts which were

formed by the people who drew these inferences.

Now it can hardly be seriously denied that in

certain respects the picture which the fourth century

formed to itself of the nature of Christ's Personality

was an unhistorical picture. More and more, as the

historic environment of Christ's earthly life receded

into the background, the key was lost to much in

Christ's teaching which, with our richer historical

knowledge and our developed instinct of historical

reconstruction, we may now hope to understand.

The historic Christ more and more disappeared

from men's view, and was superseded by a meta-

physical Christ, whose humanity was, indeed,

acknowledged in word, but who lacked all the

attributes of the humanity which we know. If He was

still a man, He was a completely non-natural man.

I do not doubt that even this one-sided development

had some spiritual advantages. But, if something

was gained, assuredly much was lost. We may still
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see in the phrases of the Nicene Creed, "Of one

substance with the Father," and the like, the expres-

sion in the language of fourth-century Philosophy of

a truth of which the more characteristically modern

expression must be sought in the Theologians (not

excluding the Poet-theologians) of our own day.

But let us frankly acknowledge that such formulae

can never mean to us exactly what they meant to the

men of the fourth or the fifth century.

We may believe what they tell us about the in-

dwelling of the divine Word ; we can no longer

accept their practical denial of Christ's human
limitations. And that means that we have got to

reinterpret to ourselves the symbols of the past, as

the symbols of the past themselves were reinterpre-

tations of the simpler Creed of primitive Christianity.

And to see what the Nicene Creed is to mean to us,

we must go back to the actual consciousness of

Christ. For our belief in the divine Sonship of

Jesus must, at least, be based upon what we believe

it to have meant for Him. Every age has got to

reinterpret the creed which it has received in the

light of its own ruling ideas ; and, beyond all possi-

bility of doubt, the ruling idea of our own age is to

be found in the historical way of looking at things.

Neither Theology nor Philosophy, neither dogma nor

sentiment, must be allowed to prevent the individual

in proportion to his opportunities, and the Church at

large in proportion to her opportunities, from doing

all that in them lies—honestly, laboriously, reverently

—to find out what Christ was and said, and thought,

and did. Upon this foundation Philosophy and
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Theology may be rightly called upon to build their

superstructures of gold, silver, precious stones, wood,

hay, stubble ; Christian dogma is the result—the

necessary and indispensable result— of reflection

upon the life and teaching of Christ and on the

consciousness which they reveal. But other founda-

tion can no man with any spiritual advantage lay

than that w^hich is laid by the facts of history.

And the answer which we tender to the attempts

to substitute a Christ of dogmatic development for

the Christ of the Gospels, we must tender also to the

attempts to substitute a Christ of philosophical

theory for a Christ of flesh and blood. We are

sometimes invited to avert our gaze from the Christ

of history to a living Christ. But for us, assuredly,

an unhlstorical Christ can no longer be a living Christ.

It is true that elements In the Christian ideal may be

no less true and no less valuable because they may
not all of them have been fully developed, elaborated,

and applied in the life and teaching of the historic

Jesus. But it is forgotten that, as a simple matter

of experience, the Influence of this Christian ideal has

been based upon the conviction that it was actually

embodied in an historic life. True, the Christians of

some ages may have dwelt comparatively little upon

the actual facts of the Gospel history. Many good

Christians have known little of Christ after the flesh
;

but, in the first place, it is not proved that those

ages did not suffer grievous spiritual loss by their

neglect or their Ignorance, or that the Madonna of

medieval imagination was a satisfactory substitute

for that Christ of history which the Reformation at
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least began to restore to us. And, secondly, however

shadowy may have been the picture which some
individuals or some ages may have formed of the

Man of Sorrows, it was always believed that He had

really lived as their imaginations painted Him.
No generation has ever continued to adore or to

imitate a Christ whom it has really believed to be un-

historical. It is true, in the words of a recent article,

that " the Christs of faith are many and various,

changing their features with the changing features

of man."* Yes, but each of them represented an

honest attempt—however uninformed—to picture

Christ as He really was. And it cannot perma-

nently be otherwise for ourselves. On its theological

side, the value of Christ's life consists in the belief

that here once, in the course of history, God spake to

man face to face, as a man speaketh to his friend

—

that in the character of Jesus, as it is disclosed to us

by word and act, we see mirrored the character

of God, and that in His consciousness of intimate

union with God can find an assurance of God's

nature and God's love such as we fail to find with

equal fulness in the unassisted religious consciousness

of other men. It is not (as some would suggest) that

we are seeking after a sign—hankering after some
external guarantee, as it were, of God's existence and

His nature: certainly the revelation would be nothing

to us if it did not appeal to something in us that is

akin to itself But we feel that we see in the con-

sciousness of Christ what we cannot find in any other

* Mr. David O'Connor in the Contetnporaiy Review (September,

1896).

H
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mind, except in those that have learned it from Him.

We find Him claiming a direct communion with God,

and a direct authority, such as we do not find other

sober religious souls claiming for themselves. Half

the value—to say no more—of the Gospel picture of

Christ's religious consciousness would be gone for us

if we were compelled to read in it, not what an actual

human soul once felt and thought, but merely what

the imagination of His disciples postulated that He

must have felt. And so on the moral side the inspir-

ing, compelling, regulating force of the Christian

ideal would be gone if we were compelled to see in

the Gospel picture of Christ's life and words a mere

religious romance which owes much of its attractive-

ness (as it is sometimes hinted) to some judicious

instinct of selection and of omission on the part of

His followers. It is but a commonplace to say—and

yet in the face of such speculation it must be said

again—that of all the forces which make for righteous-

ness the influence of personality is still the strongest.

A character in a novel or a play may move us, may

interest, may even in a sense inspire us, but it cannot

be to us what the influence of the living person can

be. Attempt to make the imitation of the Tragedian's

Antigone or the Stoic's "wise man" the guiding star of

your life, and you will soon feel the difference between

the historic person, known and felt to be historic, and

the imaginary person known and recognised as un-

historical. Better, more stimulating, more helpful a

thousandfold, some struggling faulty life of warm flesh

and blood that has really grappled with temptation

and come out not wholly vanquished, with all its sins
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and all its shortcomings painted with the blackest

brush that the most remorseless of biographers has

ever wielded, than some imaginary portrait drawn by

the selective imagination of discipleship or some

frigid make-believe of modern metaphysical rhetoric !

The memory of a very ordinary father or teacher

would be more to us by far in the hour of tempta-

tion, in the real battle of life, would it not, than the

sublimest picture that hagiological imagination ever

painted, when once its fictitiousness is discovered ?

Better the Christ of Renan, with all his self-delusion,

his exaltation, his fanaticism, his sensuous imaginings,

than a Christ whom we have once suspected to be a

mythical growth or a philosophic idea. We may be

told to " go home and venerate the myth "—yes, for

others ; but for ourselves no longer when once we

have found it to be a myth. More intelligible the

Philosophers who cry out for another Christ than

those who call upon us blindly to fall down and

worship a Christ whom our Philosophy has created

or our own criticism destroyed ! Faith has been

defined, and nobly defined, as a " voluntary certainty

about things unseen "
; it is not, it cannot be, a volun-

tary ignorance of things which we might see and

know if we would but open our eyes. And therefore,

while we are grateful to the Philosophers who are

helping us to understand those two articles of the

later Creed, " I believe in the Holy Ghost, I believe

in the Holy Catholic Church," we ought to be,

perhaps, more grateful to the Theologians who are

helping us to reconstruct for ourselves that earliest

Christian Creed, " I believe that Jesus Christ is the
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Son of God "—who are helping us to see what Son-

ship meant to the first Christians, and above all to

Christ Himself. For this must be the basis, at least,

of what it means to us.

I cannot, of course, attempt to reproduce all that

may be learnt from such a book as Wendt's Teaching

of Jesus. There is probably no recent work which

has done so much to help us to understand the

historic Christ* Let me be content with suggesting

three points which will, I think, become plain to most

people who read such a book with an open mind.

(i) We can assign no real meaning to the idea of

the divine Sonship of Jesus unless we recognise that

it contains a truth about human nature in general

and its relation to God. In a sense every man is

a son of God—every man has in him something of

the Divine. In the reason and the will and the

conscience of every man there is contained a real

revelation of God, and a progressive revelation

—

growing as man's reason and will and conscience

grow, and in a still higher sense growing in propor-

tion as man responds in act to the demands which

this rational and moral nature make upon him. And
conversely this doctrine about man implies a certain

view of the nature of God. Only if we believe that

God has something in Him in common with the

nature of man—only if we believe that He is essen-

* Beyschlag's New Testament Theology (E. T. by Buchanan,

1895) deserves to be mentioned side by side with Wendt. The general

coincidence in results (amid minor differences) between the two writers

is very remarkable. Beyschlag's treatment of Christ's actual teaching,

being briefer and more attractively written than Wendt's, might be read

by some who would find Wendt somewhat technical.
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tially the Trinity of Power and Intellect and Good-

ness or Love—can we understand how he can be in

any real sense revealed in man. Only if we believe

that He is in some measure revealed in every man
can we attach any intelligible meaning to the asser-

tion that to one man His Spirit was given not by

measure.

But (2) criticism is ever making it more and more

plain that it is historically impossible, as it is

spiritually disastrous, to attempt to get rid of

Christ's claim to a unique Sonship. There is (I

think) no fact about Christ's life about which there is

so general a tendency to agreement as this—that

He did claim to be the Messiah. When St. Peter

made his great confession at Caesarea Philippi,

when the primitive Christian professed the same

faith at Baptism, this was primarily what he meant

—that Jesus was the Messiah. And in a Jew the

most elementary profession of faith in the Messiah-

ship of a crucified malefactor implied a kind of

Messiahship which far transcended the ordinary

Jewish conception of a merely national, if super-

natural, King. And still more clearly in the con-

sciousness of Jesus Himself it must be asserted that

this claim to Messianic Sonship amounted to no less

than this—a claim to a unique relationship both

towards God and towards the whole human race.

The conception may have grown and developed,

as the development of our Lord's own consciousness

threw light on His study of the prophets. Already

at the Temptation the sense of Messiahship was

there : already the Jewish conception of Messiah-
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ship had been transcended and spiritualised ; and

ever more and more distinctly the idea of the

Messianic Kingdom passed into the conception of

a great spiritual empire of universal significance,

and eventually into an ever clearer and deeper

conviction that it was somehow through His own
sufferings and death, through His continued influence

in the world and the relation of His followers to Him
in His heavenly life, that this Kingdom of God was to

be set up on earth. Of course criticism cannot pre-

vent us from regarding all this Messianic conscious-

ness of Christ as mere delusion if we are so minded
;

but it can and does (as it seems to me) leave us no

alternative between recognising in this consciousness

a unique spiritual fact of cosmic significance and

ceasing to assign to Christ the central place that he

has heretofore occupied in the world's adoration.

Christ then must be recognised as the Unique

Son—the juLovoycvtjg vTog in the true and original sense

of that term*—not only on account of His actual

place in history, but also on account of His excep-

tional consciousness of a filial relation to God and of

God's fatherly relation to Him. His knowledge of

God's nature, His sense of God's Fatherhood, His

sense of a divine mission, His perception of the

true ideal for man, His realization of that ideal in

actual life—all were such as none had ever known
before.

(3) But thirdly, w^hen this has once been admitted,

when once we have admitted the solitary majesty of

the religious and moral consciousness of Jesus,weought

* See above, p. 77.
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to go on to insist that all He claims for Himself He
claims also for the whole human race through Him.

It was the very object of His life to communicate to

others also this consciousness of God's love, this con-

sciousness of Sonship, this power of doing God's will

that He experienced in such supreme wise in the

depths of His own soul. We should feel less difficulty

perhaps than is sometimes found in those Johannine

discourses of Christ about His relation to the Father,

if we noticed sufficiently that everything, or (to be

quite safe) nearly everything—that the Johannine

Christ claims for Himself He claims for His followers

too in the measure of their actual consciousness of it

—with just this difference, that it was through Him-
self and His teaching that He felt it possible for other

men to attain in whatever measure they should attain

to that walk with God of which He was conscious.

Everywhere, with this solitary and yet momentous

difference, there is an exact parallelism between what

Jesus says of Himself and what He reveals about the

true relation of others to God, however little they

may know or realize it. " The Father loveth the Son

. . . the Father himself loveth you." " As the Father

hath life in himself, even so gave he to the Son also

to have life in himself." "Verily, verily, I say unto

you, he that believeth hath eternal life. Because

I live, ye shall live also." " He that believeth on

me, the works that I do shall he do also, and greater

works than these shall he do." " I and my Father

are one." " Whosoever shall confess that Jesus is the

Son of God, God abideth in him and he in God."

" I have overcome the world." " Whatsoever is born
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of God overcometh the world." "To as many as

received him gave he power to become the sons

of God." To make men feel the love of God as

He felt it, and do the will of God as He did it—

that is the supreme object of Christ's revelation to

the world.

And does not experience confirm this claim of

Christ—the experience of history at large, the ex-

perience of saints, whatever poor experience the

humblest beginner in the Christian life among us

may possess about such things. It were unprofit-

able to speculate how near the saints of God have

attained to what Christ attained. But this much

is certain—that the nearer they have reached, the

more fully they would have acknowledged that they

attained it through Christ and what He taught.

Many of us, no doubt, first realize to some extent

what the Christian ideal is— I mean not merely as an

external rule of life, but what the Christian character

is in its relations both to God and to man—by
seeing it embodied in some living, or at least in

some modern, follower of Christ. Many of us find

in some half-dozen modern biographies the most

bracing spiritual reading that we know. But it is

after all by revealing Christ that such men them-

selves become revealers of God to other men. The

best that they have in them came from Christ. They

have felt the consciousness of sonship because Christ

felt it first. The best that they do for others is to

lead men to Christ.

Christ then was tJie Son of God by what in actual

fact He felt Himself to be, not merely by what the
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world has come to believe about Him. But, when

once the unique character of our Lord's conscious-

ness is admitted as the germ of the Christian

development, we may quite reasonably regard the

historical circumstances of His appearance and the

historical consequences that have followed that

appearance as confirming and establishing the

position which Christian Theology assigns to Christ.

Some people seem to hesitate to recognise Christ's

claim to a solitary Sonship, and to lose the clearness

and concentration of religious feeling which results

from that recognition, not because they think that

any other man that had ever lived, or is likely to

live, can actually dispute His religious and moral

supremacy, not because they really wish to put any-

one else in His place as Lord and Master, but because

they cannot get rid of the feeling that it is to some

extent an historical accident—that it is due to the

combination of the favouring circumstances that pre-

ceded and followed His appearance that the great

spiritual revolution implied in Christianity connected

itself with the name of this particular Jewish teacher.

They seem afraid lest the recognition of Christ's

supreme position should be inconsistent with the

idea of religious evolution before Christ and after

Christ. Does not such an attitude spring at bottom

from an unwillingness to recognise in history the

will of a personal God ? If as a matter of history it

is through Christ alone that we have come to the

highest knowledge that we have of God, and the

highest conception of that ideal which He wills for

man, that can be no mere accident. To anyone who
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believes in God, such a relation of one historical

character to God and man can be no mere chance

product of evolutionary forces.

Granted, if you like, that we cannot disprove the

possibility of an unknown, undiscovered Christ in

some remote backwater of history, granted that the

Father might (had it pleased Him) have revealed Him-
self through some other life (the Schoolmen were

wont to debate such questions), surely it is enough

for us that He has not done so. An unknown revela-

tion, it is clear, would be no revelation at all. Admit,

if you like, the speculative possibility of another

Christ yet to come : surely it will be time enough to

consider such unmotived possibilities when anyone

can actually— I v/ill not say realize in detail—but

present us with some intelligible suggestion of any

higher conception of God than is implied in Christ's

revelation of God's Fatherhood, or any higher con-

ception of human life than is implied in His ideal

of Sonship to God and Brotherhood to all men.

Christ was the first to present us with that ideal

in its fulness. All subsequent realizations of it have

sprung out of His : surely that is enough for us.

Granted that Christ was made possible by a long

course of religious evolution, and that a long course

of religious evolution has been necessary to give Him
the significance which He actually possesses for the

world of to-day, and to develope in detail the ideal

which originated with Him, that is no objection to

our recognising in the historic Christ a supreme act

of God's self-communication to the world ; it is no

objection except when evolution is thought of, not as
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the work of God, but as a substitute for God. It is

very largely indeed just because it does thus empha-

sise the personality of God, that the idea of his

definite self- revelation to and by one Man at a

definite time in human history is so valuable to us.

A God who is only a tendency, or a law, or a force,

or an unconscious I know not what, which after long

and complicated unconscious strivings at last attains

to consciousness of Himself in man—such a God, we
may admit, can only be supposed to reveal Himself

in a process or a tendency, for He is only a name for

the process or the tendency itself Only, if He is

personal—a Mind, a Thinker, a Will—can He be

supposed to reveal Himself in one Person more than

another. A God who is a Person may reveal Himself

in one man—not in one man exclusively, but to and

in one man in a pre-eminent and paramount manner

at a particular moment of human history, selected

and predestined just because it was the moment
fitted for the development of the ideas which in germ

and essence were present in the consciousness of the

personal Revealer.

But, it may be asked, have you not proved too

much? If the value of our belief in Christ lies

largely in this, that it safeguards the belief in a

personal God and Father, is it not enough to believe

in such a God, whatever we think about the historical

facts of Christ's life and consciousness? Is it not

enough to believe that the Christian ideal of character

is the revelation at once of God's nature and of

man's duty, no matter how that Christian ideal his-

torically grew up? Well, it is quite true that we
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should not aim at widening the gulf between our-

selves and those who believe all that we believe about

God, even if they are unable to see in the historic

Christ any supreme incarnation of the God whom
they thus conceive. If it is impossible to make an

idol of Christ, there is a real danger lest we should

make an idol of what is called Christology. Never

let us forget that the value of our belief about

Christ lies in what it helps us to believe about

God, and to realize imperfectly in our own lives.

Loyalty to Christ, in Christ's own teaching, always

means acceptance of his teaching and fulfilment of

his commands. But it is matter of experience that

this belief about Christ as the historical Son of God
does really help us both in thought and in worship

and in life. Certainly acceptance of Christ's ideal

of life is the great thing ; but it helps us to believe

that this ideal was once proclaimed by one who felt

that He had authority to teach it, and who realized in

His life all that He taught.

It is so much easier to believe in and to be loyal

to a person than to an idea. I may perhaps best

express what I mean by means of an analogy.

It is no doubt impossible to believe in duty as the

will of God unless we first believe in duty. We
must believe in an eternal, ineffaceable, essential

difference between good and evil before we can

look upon the good as commanded by a God who
is essentially good. And yet does not conscience

become a totally different thing to those who
hear in its dictates the voice of God? Belief in

God presupposes belief in morality, and yet belief
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in morality almost necessitates—certainly it deside-

rates for its own perfection—a belief in God. Even
so it is impossible to believe in the revelation of

God thjough Christ without believing that God is

a Person
; and yet nothing can so strengthen and

cultivate that belief in God as a Person capable of

loving and of being loved—nothing can so tend to

strengthen the hold of that supreme truth upon

the heart and the will—as the conviction that He
who reveals Himself in some measure in the con-

science of every man is present pre-eminently,

uniquely, eternally, in the consciousness of the Man
whom He appointed. To believe in the Son makes
it so much easier to believe in the Father.



VII.

REVELATION BY CHARACTER

Preached before the University of Oxford, at St. Marfs,

1894.

" Our sufficiency is of God ; who also made us sufficient as ministers of

a new covenant ; not of the letter, but of the spirit : for the letter

killeth, but the spirit giveth life."—2 CoR. iii. 5, 6.

THE Christian Revelation has two aspects—

a

moral aspect and a theological aspect. There

is a revelation about God and his nature, and there

is a revelation about man and his duty. But these

two revelations cannot, of course, be looked upon as

standing side by side, in entire independence of

one another. We cannot look upon the Christian

Revelation as containing on the one hand a body of

theological propositions, and on the other hand a

body of moral precepts, which last have no connexion

with the former, except as being the commands of the

Being to whom the theological propositions relate.

That is a mistake which has often been made in the

history of Theology, but it is one which, in its cruder

forms, is little likely to be made at the present day.

It is, indeed, the essential characteristic of the

Christian Revelation that it brings God and Man
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together, or, rather, that it declares and sets forth the

eternal fact that God and Man in the divine scheme

of things were always thus united. Whatever be the

nature of God, that must necessarily be the ideal of

human life and character. What God is, that man
was eternally meant to be. In revealing the Divine

Nature, Christ was necessarily revealing human duty :

in setting forth the true ideal of human life, Christ

was necessarily revealing the eternal nature of God.

Man has never been able to form a higher ideal of

God than was supplied by his highest ideal of

humanity, though, alas ! his ideal of God has too

often fallen below his ideal of man. The pagan

religions, at certain moments and in certain aspects,

as we are constantly told even to exaggeration,

had little connexion with morality : and a great

Philosopher has recently drawn a picture of the

Absolute which seems to some of us to fall as much
below the lowest of current moralities as the morality

of Plato soared above that of the deities which were

worshipped in his time.* But for those who believe

that truth is one and not many, for those to whom
all human knowledge is not a mere "appearance," God
can as little be above morality as he can be below

it. For them a revelation of God (if such a revelation

there be) must needs be a revelation of duty ; a

revelation of goodness must needs be a revelation

of God.

That God is revealed after a unique manner in

Christ is and must always be the central truth of any

Christianity that can aspire to be regarded as in any

* Cf. above, p. 14.
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sense an absolute, a permanent, or a final religion.

But as to the method and character of that revela-

tion, as to what revelation means, it is impossible for

any but a very superficial observer to doubt that a

great change is coming over the religious thought of

our time, as much with many of those who repudiate

as with those who welcome the idea of theological

progress or development. It may help us, I think,

to clearer views on this momentous subject if we
confine ourselves for a moment to the purely ethical

side of this revelation. To many minds the very

idea of a revelation in ethics raises a host of diffi-

culties. I will not dwell upon the efforts which

have been made to show that the teaching of Christ

contained nothing new. For in truth the attempt to

pick Christianity to bits, and to show that each bit

of it taken by itself was anticipated by such and such

an ancient seer or thinker, is as great an anachronism

as that atomistic view of human nature which can

see in the human mind nothing but an aggregate of

isolated ideas or feelings or impressions or whatever

they may be called, jostling up against one another

m vacuo as it were, and in human society nothing but

a collection of isolated individuals, each of which is

what he is entirely apart from his relation to the

rest. In the fashionable cant of the day we might

say that the teaching of Christ must be looked upon
as an organic unity, not as a mere aggregate of

disconnected precepts. And, though no intelligent

Theologian will conceive that he has any interest in

denying the approximations to Christian teaching

which may be found in previous thought, whether
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Jewish, Greek, or Oriental—though no one who

believes that morality is rational will wish to mini-

mise the common element which is to be found in

all the higher ethical and religious teaching of the

world—no serious thinker, I suppose, of the present

day will care to deny that, taken as a whole,

Christianity was a new thing in the world—a new

thing not to be accounted for by any mere con-

glomerate of previous systems, or by any theory of

spontaneous evolution which leaves out of account

the personality or the originality of its Founder.

It is of more importance to consider some of those

difficulties which are based upon the very nature

of morality itself To any system of moral rules

claiming to be of universal validity, whether they are

supposed to be independent deliverances of the

moral consciousness or whether they are referred

back to some wider principle of social utility,

a whole host of objections necessarily springs up.

Moral rules, it may be said, must necessarily be

relative to time and place. A rule of action most ex-

pedient in one age must become wholly inexpedient

in another. The most far-seeing moralist cannot

anticipate the march of events and lay down the

rules of action which will be demanded by a social

system yet unborn. Were he to succeed in such an

anticipation, it would be at the cost of becoming

simply unintelligible, or worse than unintelligible, to

the men of his own and of the immediately succeed-

incf fjenerations. And then, if we confine ourselves

to one age, one country, one set of social conditions,

what, it may be asked, is the real utility of a body

I
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of rules? There are no rules which admit of no

exceptions. The attempt has often been made to

find moral rules of less width than the general

principle of promoting the general good and the

most equal distribution of it—which shall admit

of no exceptions, and the attempt has in general

conspicuously failed ; that is to say, the attempt

nearly always fails, except when we import into the

terms of our moral prohibition the absence of those

conditions which might justify the act otherwise for-

bidden. The rule against lying undoubtedly admits

of no exceptions, supposing we agree to exclude from

the category of lying all untrue statements which are

not condemned by the enlightened conscience, the

untruths of politeness or of sarcasm, the untruths

that we tell to the madman or the would-be assassin,

the untruths of the actor and of the duly authorised

detective. "Thou shalt do no murder" has no ex-

ceptions if we say that killing is no murder when

it is done in self-defence, in lawful war, or at the

behest of the civil magistrate. And, if the seventh

commandment be quoted as an instance of a pro-

hibition to which the highest morality knows of no

exception, there is still the difficulty of defining the

conditions of lawful marriage ; for there are many
points of matrimonial law upon which Christian

Churches ^of the most undeniable orthodoxy have

wavered considerably, and are not entirely agreed

even now. How then are we to get over this

difficulty inherent in any attempt to formulate the

moral law even for the men of a single age or

a single country? Are we compelled to give up
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the effort, even the tentative effort to formulate

approximations to moral rules, and to abandon

morality entirely to the momentary, uncalculating,

unreasoning caprice of each individual moment and

each individual agent ? We may, I think, help our-

selves out of the difficulty by appealing to a writer

who, though utilitarian and completely naturalistic,

has in this matter seen deeper into the heart of the

spiritual life than is common with his school. He
admits that the solution of our difficulty was first

effected by Christianity. "The clear enunciation

of one principle," says Mr. Leslie Stephen, " seems to

be characteristic of all the great moral revolutions."

And the new principle which Christianity intro-

duced, he goes on to say, " may be briefly expressed

in the phrase that morality is internal. The moral

law, we may say, has to be expressed in the form,

' be this,' not in the form, ' do this.' The possibility

of expressing any rule in this form may be regarded

as deciding whether it can or cannot have a dis-

tinctively moral character. Christianity gave pro-

minence to the doctrine that the true moral law

says 'hate not,' instead of 'kill not.' The men

of old time had forbidden adultery ; the new moral

legislator forbade lust."* So again in the case of

veracity, the external rule, " lie not," has exceptions

unless we define lying as speaking an untruth except

under such and such circumstances—circumstances

which can never be so precisely defined as to antici-

pate every possible case of moral perplexity. On
the other hand, the internal rule, "be truthful" or

* The Science of Ethics (1882), p. 155.



ii6 REVELATION BY CHARACTER

"love the truth/' has no exceptions. The only

universal rules are rules of character. The truth-

loving man—the man who would feel a pain in

telling a lie, even in obedience to the rarest and most

imperative demands of social duty—he and he alone

can be trusted never to relax the rule of veracity

except either in obedience to conventions which

really alter the meaning of current language, or at

the behest of some supreme duty of humanity or

justice. When such a man tells an untruth, he loves

not truth the less, but humanity the more. The only

eternally valid rules are rules of character ; and

beyond a certain point character cannot be pre-

scribed or defined by rules at all. Character must,

no doubt, be revealed by word or act, but the word

and act alike do but suggest the character ; they do

not exhaustively unfold or define it. Neither the

widest formula nor the most elaborate system of

moral precepts could ever by itself make a character

live before the mind's eye. A character can be

understood only as a whole ; and it has to be

understood rather by the instinct of sympathy than

by the logical understanding alone.

There is another reason why morality cannot be

reduced to a system of rules. The difficulty which

I have already noticed is fatal to any attempt to

claim for moral "intuitions," as they are called, an

unexceptionable validity so long as intuitions are

regarded as rules prescribing the details of conduct

independently of circumstance or consequence. It

cannot be rational to act without considering the

consequences : indeed, no one has ever succeeded



REVELATION BY CHARACTER 117

in distinguishing between an act and its conse-

quences. The consequences, in so far as they can

be foreseen, are part of the act ; and our moral

judgment of an act must necessarily be dependent

upon the whole series of events which are intended

by the agent. The real objection to Utilitarianism

lies, as used to be said by our great ethical teacher,*

not in its regard for consequences, so much as in the

nature of the consequences to which it has usually

limited its view. Pleasure is a good, but it is not the

good. And yet when we ask what the good is, what

is that blessed life for all mankind at which every

human action ought to aim, we can as little give

a perfectly adequate or final answer as we could

a priori lay down final and absolutely invariable

rules for special departments of human conduct.

Goodness and Knowledge and the contemplation

of Beauty and Purity and Love, these, we may

say, are elements of the supremely good life : these

are ends in themselves as well as—much more than

pleasure ; or, in popular language, we may say (if

we please) that the pleasures resulting from these

things are intrinsically higher or worthier than the

pleasures attending upon mere animal satisfac-

tion. And yet we feel that the intuitions on which

such judgments rest can never be accurately defined

or exhaustively set forth in words at all. Any

attempt to do so would undoubtedly be merely

provisional and temporary : it would necessarily be

limited by the limitations and coloured by the

idiosyncrasies of a particular time or a particular

* Prof. T. H. Green.
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school, it may be of a particular nation or a particular

class.

Take, for instance, the proposition, " Beauty is

Good." I know that the attempt to apply any but

purely artistic canons to the judgment of Art will

be violently resented in some quarters. And so long

as the judgment is purely aesthetic, I will not dispute

the justice of the protest. But the moment we pass

from the judgment " this is beautiful " to the

judgment "this beauty is good to contemplate," or

"this work of Art was right for man to create,"

we pass from the aesthetic region to the moral. And
as a matter of fact, in actual practice, aesthetic criti-

cism is seldom or never purely aesthetic. At least

where the subject-matter of the Art is human life

and character, the Artist's view of them and the

judgment which the critic pronounces upon that

view are always more or less coloured by his own
ideal. In the most realistic Art there is some

selection, and there is some suggestion ; and the

selection and the suggestion must both of them be

governed by some kind of ideal. There is, then,

a morally ennobling Art, and there is an Art that

is not ennobling. And yet how difficult, how
impossible the attempt to define in words the

difference between the two in a way that should

be valid for all time, that should enable future

generations to discriminate between the good and

the evil in artistic schools or ideals that are yet

undreamed of! And still more impossible is the

attempt to define in words the relative worth of

the different elements which together make up the



REVELATION BY CHARACTER 119

ideal life for the individual and for societies. Charity

is good, and the pursuit of knowledge is good, and

the contemplation of beauty is good ;
hatred of sin

is good, and love of the sinner is good
;
meekness

is good, and personal dignity is good. But how to

express the due and proper relation between these

various elements of our ideal? Here, even more

than in the attempt to define the rule of conduct

prescribed by particular virtues, we must recognise

the truth of the principle—" Morality is internal,"

"the letter killeth." The true ideal of human life

can never be adequately set forth in formulae, though

I believe that tentative and progressive attempts at

the scientific analysis of our ideals are of the greatest

possible value. The living character alone can fully

express them : " the spirit giveth life." The man

who loves his neighbour as he should, and who hates

sin as he should, he and he only can prescribe the

attitude which, under such and such particular cir-

cumstances, in this or that particular state of society

—

the mutual relations of the persons in question being

what they are—should be adopted towards this or

that wrong-doer. And it is the living character

alone that can adequately teach the lesson to others.

" Virtue can be taught, but in this way," as the author

of Ecce Homo has put it, "by personal influence."*

These considerations may, I trust, help us to

understand the real meaning of the term revelation

when applied to the work and the nature of Christ.

The moral ideal, and consequently the nature of

God, have been revealed to us in the only way in

* Ecce Homo, chap. ix.
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which any true and permanent revelation could

possibly be made—in a perfect human character.

There are, indeed, ways of looking at revelation

which are undoubtedly open to all the objections

that have ever been urged against the idea. All

attempts at finding a full and perfect expression of

the moral law, or even of any section of it, in a mere

series of propositions taken by themselves must

necessarily be either inadequate or false. If the

propositions are wide and general, they are in-

adequate. If they are particular and detailed, they

can never be wholly or exactly true, whether the

propositions be looked for in an infallible book, or in

the utterances of infallible councils of fallible men, or

in some infallible catena of authorities which learned

men may laboriously construct from some ill-defined

corpus of ancient writers. Even the utterances of

Christ Himself, though we do well to attribute to

them an authority which we can ascribe to no other

human words, can only be regarded as a full and

permanently valid expression of human duty when

taken in their due relation with one another—with the

circumstances of the time, and with all the words

and acts which set forth for us the essential character

of the speaker. Even of the words of Christ Him-

self, nay, of them more than of any other words, St.

Paul's saying holds good :
" The letter killeth, the

spirit giveth life." Even that new commandment in

which he summed up the law of his Kingdom would

have been nothing but a quotation from one of the

least spiritual books of the Old Testament,* apart

* Leviticus xix. i8.
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from the parables and the example which gave a new

answer to the question, "Who is my neighbour?"

The love of that neighbour again becomes a wholly

different thing according as we interpret our neigh-

bour's needs by the teaching of Christ, or by the

teaching of Epicurus and Bentham. And when we

come to the more detailed precepts, how pitiful have

been the caricatures of Christ's teaching that have

resulted from every attempt to apply them to the

circumstances of successive ages, after the fashion in

which a judge applies an Act of Parliament ! Of the

sayings of Christ, no less than of the infallible

intuitions of certain philosophers, it may surely be

said that there is hardly one of them that, under

certain circumstances, might not lead us wrong so

long as we interpret it in the spirit of the mere

lawyer or the mere casuist or the mere exegete. If

we interpret them literally, we shall become old-

fashioned Quakers or anti-social ascetics or unspiritual

ceremonialists. And if we interpret them not literally,

nothing but a grasp upon the character of Christ

as a whole, nothing but a drinking in of the spirit of

Christ Himself, can save us from explaining them

away altogether. Nothing but the spirit of Christ

can teach us when to see metaphor or paradox in His

teaching, and when to see literal command, or how

to penetrate beneath the metaphor or the paradox

of the eternal truth which it was meant to teach.*

* Cardinal Newman has contended that apart from the judgment of

the Church there is nothing to tell us that the feet-washing was not

intended to be as permanent an institution of Christianity as the

Eucharist. {Prophetical Office ofthe Chtirch, 1837, Lecture xii. p. 334.)

He is right, if only the Church be taken to mean the conscience of the

whole Christian Society.
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For no literalist is ever literalist at all points. Those

who have attempted to be most literal in Ethics have

often been most latitudinarian in all that relates to

the Church or the sacraments ; and those who are

most literal as to the Church and the sacraments

have often either been latitudinarian in their inter-

pretation of the Sermon on the Mount, or have

introduced a double standard of Ethics, one for the

secular and another for the monk, a principle which

might easily be shown to run as violently counter to

the letter of Christ's teaching as it does to its spirit.

Every utterance of Christ that has come down to us

is infinitely precious as helping us to grasp the

character which inspired it, and the character which

it consequently enjoins upon us. Every result of

criticism that can enable us, even in the minutest

details, to get behind the small conflicts of the Gospel-

narratives with more and more confidence to what we

can be sure Christ really taught and really did, has

its work to do in clearing up that historic picture of

the Master, through which alone our generation can

penetrate to the eternally valid laws of character which

He has revealed. But let us ever remember that it is

the character that is the abiding revelation both of

God and of human life— that alone supplies an

eternally valid " ethical criterion." Rules of conduct

require to be interpreted, restricted, or developed in

accordance with the changing needs of successive

ages, and the inexhaustible variety of human cir-

cumstances. Even the revelation which Christ gave

us, or rather the revelation which Christ Himself

eternally is for us, would not be complete (as he Him-
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self taught) without another revelation—the revelation

of the Spirit. Whether any new development or

proposed rule of conduct can or cannot be recognised

by the Christian conscience depends, not so much
upon the question whether or not it can be actually

extracted from the recorded words of Christ, as upon

the question whether it really flows from the principle

of that teaching, whether we can suppose that in the

present state of human society and human know-

ledge it would have been welcomed and acknowledged

by Christ, or such as Christ. That it is no easy task

to make this discrimination is undoubtedly true ; and

no mechanical system can ever make it otherwise than

difficult. " For who among men knoweth the things

of a man, save the spirit of man which is within him ?"

Only the spirit of Christ can recognise the Spirit of

Christ. Only in so far as there is in our own hearts

some measure of that Spirit which proceeds from the

Father and the Son shall we be able to recognise the

work which that Spirit is doing in the moral and

religious, the social and intellectual movements of

the society in which we dwell. The relation between

the one revelation once made in the person and

character of Jesus Christ and the ever-present

progressive revelation of the indwelling Spirit to the

individual and to the Christian Church or society

opens up too large a subject to be further pursued just

now. Suffice it for to-day to have pointed out that

it is impossible to acquiesce in any attempt to con-

dense into all-sufficient formulae, or propositions, the

teaching contained in either of these two revelations

—in the eternal message which is contained in the
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character of Jesus Christ, or in what the Spirit is

saying unto the Churches in each successive age.

The principle which we have been considering is

not, I thinlc, without a bearing upon certain questions

of present-day controversy. We are rapidly out-

living the old mistake of substituting the Bible

for Christ, and again of supposing that revelation

ends abruptly with the close of the New Testament

Canon. Everyone to whom the w^ork of God's Holy

Spirit has not become either a piece of far-off history

or a piece of far-off fable must sympathise with the

revived belief in the Christian society as the medium

of a continuous and progressive revelation to the

hearts of men, a revelation never superseding, but

always bringing out fresh depths of meaning in the

one historic life of Him to whom the Spirit was

given without measure. So long as we do not

acquiesce in too narrow a view of the limits of

this society, or too mechanical a view of the organs

through which its true mind is declared, it must

surely be admitted that the revived belief in the

Church represents an advance, both spiritual and in-

tellectual, for which we cannot be too thankful, either

to the theological teachers with whom it originated,

or to those social movements which are bringing it

home to us to-day in another form. But along with

this change has there not sometimes gone a tendency

to substitute a mechanical exaltation of the letter of

the Church's Creeds for a mechanical insistence upon

the letter of the Old and New Testaments? That

Christ is the only-begotten, the unique Son of God,

is undoubtedly a great and precious truth, and it
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is natural and right that we should in worship and

in education express this faith of ours in the lan-

guage which the authority of the ancient Church

has handed down to us. But let us remark that

taken by itself this belief would have no moral value

or significance whatever. It declares merely the fact

that God has been revealed in the historical Christ

and the society which he founded. That is a truth

of infinite moment : to keep it ever present to our

minds is, I suppose, the great use of the constant

recitation of the Creeds in worship. But at the

same time it is a truth which would be of very little

spiritual importance to anyone who knew nothing

as to what God has been revealed to be. Neither

the Apostles' Creed nor the Nicene Creed contains

the whole of the Christian Revelation. But for one

fact, we might go so far as to say that the Creeds,

taken by themselves, contain no revelation of God

at all. We cannot say that, because in those opening

words of both the ancient Creeds of Christendom,

" I believe in God the Father," we do indeed find

expressed the very heart of the Christian Revelation.

But the mere use of that one word Father, which (in

however different a sense) might be paralleled out

of pagan Theology, could convey no real informa-

tion or instruction to one who had not learned from

the records of Christ's words and works what sort of

Being they have shown God to be. Taken by them-

selves, the Creeds do not teach the supreme truth

that God is Love, though interpreted by the Gospel

records they do teach it. Even the Resurrection

would mean very little to us apart from the character
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of Him who rose, or rather perhaps we ought to say,

that beHef in the Resurrection of Christ would not

be a spiritual belief at all apart from teaching which

the Creeds do not themselves contain, as to the nature

of that future life to which the manifestation of the

risen Lord bears witness. Hence it seems to me that

to make the degree of a man's attachment to these

ancient formulae, however venerable, the one only test

of his adhesion to the Christian Faith—to make their

use in schools the sole test as to whether an education

is Christian or otherwise—shows at the best a defec-

tive sense of proportion ; and at the worst (I fear) a

total failure to comprehend the very nature of that

revelation of a divine life in man to which it is the

object of the Creeds to testify.

It may be allowed that there is some pedantry and

some sectarianism in the attempt to exclude the

Creed from the Board Schools on the ground that it

is a "denominational formula," but that cannot

justify the use of wild language about Christianity

having been banished from the schools. So long

as the teacher teaches Christ's life of love, so long

as he teaches that that life reveals to us the life

of the Eternal Father, he does teach Christianity,

he does teach the essence of the Catholic Faith.

And let us remember also that where the teacher,

whether in Board School or Church School, fails

to bring home to the children's minds what sort

of character was Christ's, and how they can become

like Him, there will be no teaching of Christianity at

all, though there be never so much recitation of

Creeds, never so accurate an acquaintance with
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historical facts or doctrinal technicalities. We can-

not teach anything whatever about God without a

doctrine, and doctrines may for many purposes

conveniently be condensed into formulae. It is,

therefore, impossible to sympathise with much of

the current talk about an undogmatic Christianity.

But to say that the formulae cannot fully exhibit the

most fundamental thing in Christianity—that is to

say, the character of God as revealed in Christ, to

say that formulas often repel where the doctrine which

they stand for would attract—is no more to cast a

reflection upon their usefulness in their proper place

than we reflect upon the value of ethical precepts by

saying that they can never be more than very in-

adequate embodiments of the Moral Ideal, or that

the highest ethical teaching can never be given by

formal instruction in Morality. God and Duty alike

can be adequately revealed in one way only—by a

character, a life, a Personality.



VIII.

THE ABELARDIAN DOCTRINE OF
THE ATONEMENT

Preached before the University of Oxford^ at St. Mary's^ 1892.

"Even as the Son of man came not to be ministered unto, but to

minister, and to give his life a ransom for many."—Matthew
XX. 28.

AMONG all the passages of the New Testament

L in which our Lord is said to have died for men,

this is the only one in which the preposition avT\ is

employed.* The usual preposition is virkp ; and,

where that is the case, I need hardly say that the

attempt to read into the text the meaning " instead

of," " as a substitute for," or the like, is wholly

gratuitous. To suffer death, vicariously as a sub-

stitute for others, would no doubt be to suffer viTkp,\

on behalf of, for the sake of others ; but that is

clearly not implied by the Greek. Christ may be

no less truly said to have suffered on our behalf in

* With the parallel, Mark x. 45. It is possible that Luke xxii. 27

may be nearer to the original form of our Lord's saying. But even if

a touch of theological reflection has been imparted to this record of

our Lord's words, the tradition is clearly a very ancient one.

t Cf. the late Prof. Evans' note on v-wlp in the Speakers' Commen-

tary^ N'.T.y vol. iii. p. 371.
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whatever way or ways his sufferings have tended to

the benefit of his brethren still on earth.

When we come to the solitary passage from which

my text is taken, the patristic idea of a satisfaction

or propitiation and the more characteristically Pro-

testant idea of a vicarious punishment, have at first

sight more to say for themselves. 'AvtI undoubtedly

does mean "instead of," "in place of." But a

moment's candid consideration of the context will

perhaps satisfy us that no theory of substitution can

really get much support from the metaphor of our

text. In the first place be it observed that even in

this passage—the very /ocus classicus for such theories

—the death of Christ is primarily set before us as an

example : his death is looked upon as the culminating

act of a self-sacrificing life. We are enjoined to

serve our fellow-men in the same way in which

Christ served us. The giving of His life is men-

tioned as the most signal instance of His ministry

to his fellow-men :
" Whosoever would be first among

you shall be your minister. Even as the Son of

Man came not to be ministered unto, but to minister,

and to give his life a ransom for many." It is clearly

most agreeable to the context to suppose that His

death is set forth as being serviceable to others in

the same sort of way as His life of teaching and

example and sympathy.

But it may be asked, "To whom is the ransom

paid?" That, however, is a question to which no

answer need be, and (as I venture to think) no

answer ought to be, given. The idea of a ransom

paid to the devil and the idea of a ransom paid to

K
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God are alike entirely foreign to the context. The

idea is not that of a debt undertaken, still less of a

punishment submitted to instead of us, but of a

ransom paid to win us back from slavery or captivity.

Christ's death was the price, the cost of that deliver-

ance ; the ransom paid is the equivalent, not of our

sins, but of us. We are not debtors, but captives,

whom Christ has emancipated at the cost of His

own life. Is the question asked, Emancipated from

what? Here, again, there is nothing in the imme-

diate context to supply an answer. But, if a cate-

gorical answer must be given, the whole tenour of

Christ's teaching requires us to say, " Emancipated

from sin "—not primarily from the punishment of

sin, nor yet from the spirit of evil, but from sin

itself Even this interpretation is perhaps pressing

the metaphor further than need be. We ought to

interpret the passage rather in the light of that

dominant idea of all the Master's teaching, the idea

of a Kingdom of Heaven. The prominent thought

is not what Christ delivered men from, but what He
bought them for. He bought them for His kingdom,

He made them subjects of His spiritual empire, at the

cost of His own death. That is the ultimate purpose

of all Christ's work, of which even the deliverance

from the slavery of sin is but a negative and a

subordinate aspect.

The history of the interpretation of this text is

indeed a melancholy example of the theological

tendency to make systems out of metaphors. The

earliest Christian v/riters cannot be said to have a
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theory of the Atonement at all *
: their language

admits for the most part of whatever interpretation

we can legitimately assign to the New Testament

expressions upon which it is based. Irenaeus is the

first to suggest with any definiteness the idea of a

ransom paid by Christ to Satan. Entirely free from

the horrible idea of an angry and revengeful Father

propitiated by a loving and merciful Son, Irenaeus

does hold that a ransom was owing to the Prince of

Evil. By sin man had become the thrall of Satan.

Satan had acquired rights over him. God wanted to

recover His lost dominion over fallen man, to win

him back to His love and His service. But "it

became God" (says Irenaeus) "to receive what He
willed by persuasion and not by force, so that

neither might justice be violated nor God's ancient

creation perish." t " Christ compensated our dis-

obedience in the matter of the tree by His obedience

on the tree." The death of Christ was brought

about by Satan's machinations ; but, since He was

innocent, Satan had no right to His life ; so that

now it became compatible with justice that man,

over whom he had just dominion, should be set

free from his sovereignty. Why Satan brought

about Christ's death, why he consented to accept

Christ's death as an equivalent for his dominion

over mankind (and indeed many other difficulties

* Harnack has emphasised the remarkable fact that the characteristic

ideas of the Epistle to the Romans—which moderns have often taken

as the whole of St. Paul—made no impression at all on the mind of

the early Church. The post-apostolic age did not understand that side

of the Apostle's teaching, so it simply let it alone.

t Adv. Hares.., v. i, 15, 21.
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which may naturally arise) Irenaeus leaves unex-

plained. The system suggested by Irenaeus is more

fully elaborated by Origen. In Origen,* and still

more clearly in later Fathers, it appears that Satan

was deliberately deceived by God. He was some-

how or other induced to believe that in bringing

about the death of Christ he would get possession

of His soul. But there he had over-reached himself

;

he found that there was one soul which could not

be held in Hades. The very device by which he

had hoped to complete his triumph became the

means of his own ruin, and the whole body of his

ancient subjects escaped his grasp.

Such, in brief outline, was the theory of the

Atonement which on the whole held possession of

Christian Theology throughout the patristic period.

In saying this, however, I ought to add that the

Atonement, at least the theoretical justification of

the Atonement, is not a prominent feature of patristic

teaching. To the Fathers, "as to the Church of all

ages," says Mr. Oxenham, "it was not the Atone-

ment but the Incarnation which was the centre of

Christian faith as of Christian life."t And in their

teaching about the Incarnation, many of them

—

especially of the Greek Fathers—do suggest much

nobler and more rational answers to the question

how Christ's life and sufferings really did make

possible a new spiritual birth for humanity at large

* In Matt. torn. xiii. 8, 9 ; xvi. 8 ; In Rom. iii. 7 ; iv. il ; Contra

Celsnm viii. 44; cf. BiGG, The Christian Platonists of Alexandria,

Oxford, 1893, Pj 210^^.

t The Catholic Doctrine of the Atonement, ed. 3, i88t, p. 166, a

work to which I must acknowledge great obligations.
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as well as for individual souls—answers by the side

of which the theory of a ransom owed to Satan

may well be deemed as superfluous, as it must to

every modern mind seem arbitrary, childish, and

immoral. But so it is. In that edifice of gold,

silver, costly stones, wood, hay, stubble, which the

Theologians of the first no less than of later ages

have built upon the one foundation, we must be con-

tent to cherish and to reverence the more precious

and permanent elements, while we abandon the more

perishable to their inevitable decay.

I will not attempt to trace this marvellous theory

through the various phases and modifications which

it underwent during the more than eight centuries of

its almost undisputed reign. By minds like Origen's

we may indeed doubt whether it was ever accepted

with the deadly literalness with which it was cer-

tainly understood by some of his followers.* I

wish to call attention rather to the work of the

great men to whom Christendom owes its emanci-

pation from this grotesque absurdity. Among all the

enormous services of Scholasticism to human pro-

gress none is greater than this ; none supplies better

evidence that in very many respects the scholastic age

was intellectually in advance of the patristic. The

* I do not feel at all sure that Origen's own language is not meant

to be more or less metaphorical. He never quite explains why the

'traditio' of Christ to Satan serves as a ransom for those who had

become his slaves. Sometimes Origen seems to be very near Abelard.

" Hoc ergo modo etiam Christus occidit inimicitiam in came sua, cum

morte suscepta exemplum dedit hominibus usque ad mortem resistere

peccatum : et ita demum resoluta inimicitia in came sua, reconciliavit

per sanguinem suum homines Deo, eos duntaxat qui inviolatum recon-

ciliationis fcedus ultra non peccando custodiunt. (In Rom. iv. 12.)
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demolition of this time-honoured theory was effected

principally by two men—one the most lovable of

medieval saints, the other the greatest of medieval

thinkers ; one the herald and precursor, the other

the actual father or creator of the Scholastic

Theology.* The attack on the received Theology

was begun by St. Anselm ; the decisive victory was

won by Abelard. Seldom, indeed, has a theological

system crumbled to pieces so rapidly, so completely,

and so irrevocably. Abelard's timid disciple, Peter

the Lombard,! is the last important writer to main-

tain this theory of a ransom paid to Satan. And
among all that crop of strange and terrible theories

of the Atonement which sprang up at and after the

Reformation, the old patristic view has (I believe)

never been revived.

Neither of these great Schoolmen were mere

destructives. They demolish the ransom theory

only to clear the ground for a worthier and more

reasonable view of God's dealings with mankind.

Anselm's theory of the Atonement is familiar to

all theological students. And at the present day

it will probably be felt that, though free from the

coarse grotesqueness of the older view, it is open

to some of the same objections as its predecessor

on the score both of Logic and of Morality. In the

Cur Deus Homo the death of Christ still remains

a debt owed, not indeed to the Evil One, but to

* Doubt had been suggested by John of Damascus. De Fid. Orth.

iii. 27 ; but cf. iii. 19.

t Sent, iii. 19. But there are traces of Abelard in his explanation ;

e.g. ,
" Mors ergo Christi nos justificat, dum per earn charitas excitatur

in cordibus nostris."'
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an abstract Justice, or rather perhaps to God
Himself. Man had sinned. By sin, by faihng to

be what God intended him to be, man had robbed

God of something which was His due. Man had

thereby incurred to God a debt so great that nothing

in the whole universe that was not God could be an

adequate compensation to Him. It would not be-

seem the honour or the justice of God that He should

forgive man's sin without demanding this satisfac-

tion. Nothing which was not God would satisfy His

claims ; and yet the debt must be paid by man.

Even the Word, who was God, could satisfy it only

by becoming m.an ; only so could He die, and by

so doing pay God something which was more

precious than that of which God had been robbed

by the sin of man, and yet something which was

not owing to Him ex debito justitics.

I will not dwell upon the obvious difficulties of

this scheme, which exercised more influence over

Wycliffe and the Reformers than over Anselm's

immediate successors. I leave it without comment,

and pass on to the very different theory which meets

us in Abelard. " To us it appears," * he says, " that

our justification and reconciliation to God in the

blood of Christ lies in this, that through the

singular favour exhibited to us in the taking of

our nature by His Son, and His perseverance even

unto death in instructing us alike by word and by

example, God bound us to Himself more fully than

before by love ; so that, kindled by so great a benefi-

cence of divine favour, true charity fears no longer

* opera, ed. Cousin, 1859, ii. p. 207.
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to endure anything for His sake. . . . Accordingly

our redemption lies in that supreme love working

in us* through the passion of Christ, which

not only liberates us from the slavery of sin, but

acquires for us the true liberty of the sons of

God ; so that henceforth we fulfil all duties rather

from love than from fear of Him who showed to

us so great favour than which none greater can be

discovered ; as He Himself testifieth, ' Greater love

hath no man than this, that a man lay down his life

for his friend.' Concerning this love, indeed, the

Lord says in another place, ' I came to send fire on

the earth, and what will I but that it be kindled ?

'

For the propagation of this true liberty, therefore,

it is that He declares Himself to have come."

Three points may be noticed in this Abelardian

view of the Atonement :

—

(i) There is no notion of vicarious punishment,

and equally little of any vicarious expiation or

satisfaction, or objectively valid sacrifice, t an idea

which is indeed free from some of the coarse

immorality of the idea of vicarious punishment,

but is in principle somewhat difficult to distinguish

from it.

(2) The atoning efficacy of Christ's work is not

limited to His death. Christ's redeeming work is

* Or possibly " excited in us " :
" Redemptio itaque nostra est ilia

summa in nobis per passionem Christi dilectio."

t Tliat Christ's life and death were in the truest and highest sense

a sacrifice is a doctrine of the highest value, and is quite consistent

with the view taken in these pages. But to develope this aspect of our

Lord's work falls beyond the scope of this sermon. I have tried to

suggest the true sense in Sermon x.
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not on the one hand confined (in Socinian fashion)

to teaching or even example, though it includes

both; His love to man reveals in a unique way

the love of the Heavenly Father, because He is

in a unique sense the Son of God. But neither,

on the other hand, is His atoning work limited to

the crucifixion. The whole life of Christ, the whole

revelation of God which is constituted by that life,

excites the love of man, moves his gratitude, shows

him what God would have him be, enables him to

be in his imperfect way what Christ alone was

perfectly, and so makes at-one-ment, restores be-

tween God and man the union which sin alone has

destroyed.

And (3) it follows from this view of the Atone-

ment that the justifying effect of Christ's work is

a real effect, not a mere legal fiction. Christ's work

really does make men better, instead of merely

supplying the ground why they should be considered

good or be excused the punishment of sin, without

being really made any better than they were before.

Justification and sanctification become (to quote

the learned Romanist Theologian whom I cited

before) " different names for the same thing, accord-

ing as it is viewed in its origin or its nature, except

that, in ordinary language, justification is used for

the initial act on the part of God in a process of

which sanctification, in its fullest sense, is the

gradually accomplished result; they stand to each

other in the spiritual life as birth in the natural life

to the gradual advance to maturity."*

* OXENIIAM, Op. Cit. pp. 227-S.
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Such was the doctrine that moved the unmeasured

wrath of Abelard's great enemy, St. Bernard. And,

be it observed, St. Bernard is as vehement against

the negative as against the positive side of Abelard's

doctrine. To the Abbot of Clairvaux the doctrine

of the Atonement stands or falls with that theory

of the ransom paid to the devil which Catholic

Christendom was (little as Bernard imagined it)

just on the point of throwing off. If so, the

saintly Archbishop of Canterbury was as great a

heretic as Abelard, though neither he nor St.

Bernard seems to have been aware of the fact.

But whatever may be thought on this point, it is

indeed strange that such a man as St. Bernard

should solemnly include in a list of Abelard's

heresies, which he prepared for the information of

the Pope, the statement, " I think, therefore, that the

purpose and cause of the Incarnation was that He

might illuminate the world by His wisdom, and

excite it to the love of Himself." Such was one

of the doctrines (so far as we can gather) which

was solemnly condemned by a Pope and a Council.

Inadequate some even of our modern Theologians

might pronounce it. But what a host of authorities

—patristic, scholastic, Anglican, Protestant—might

be produced in its favour ! From what Theologian,

since Theology began, could you not extract some

close parallel to this beautiful expression of the

whole Gospel message, unless it be some rigid

Lutheran? And even the most rigid Lutheran

cannot always remain faithful to a scheme of justi-

fication in which love plays no part, in which the
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love of God outpoured on Calvary is not allowed

to awaken any response in the human heart, lest

perchance even the admission of man's capacity

for gratitude, often the very last spark of the divine

nature to forsake the breast of the vilest criminal

—lest even this admission might be to concede too

much to human merit, and to detract from that

comfortable doctrine of the total depravity of that

human nature which God created in His own like-

ness and after His own image. Nor would the

name of St. Bernard himself be absent from the

catena of Abelard's adherents. Raising the question

whether God could have found any other means of

redeeming fallen man besides the method of the

Incarnation, he replies (against Anselm) that He
could have done so, but " He preferred to do it at

His own cost, that He might find no further occasion

for that worst and most odious sin of ingratitude in

man." *

All through the Christian ages it has been surely

the love of God revealed in Christ which really has

won the heart of man, and made the Christian

doctrine of the Atonement a real instrument of

moral improvement, however inadequate, monstrous,

even revolting sometimes has been the intellectual

embodiment which it has received either from formal

Theology or from popular sentiment. Those whose

theories have most tended to obscure the doctrine

of divine love have yet felt its power. But let it not

be supposed that on this account theological theories

are matters of no importance. Nobody, perhaps,

* Serm. xi. in Cant.
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ever felt the divine love more powerfully, or worked

more energetically in the strength of it, than Luther

;

and yet if the love of Protestant Europe seems to

have waxed in these latter days so very cold, that

there is some excuse for the contempt which it has

unfortunately become fashionable among ourselves

to speak of continental Protestantism, it is largely

owing to the paralysing influence of that formal

divorce which Luther proclaimed between religion

and morality in his theories of a faith which did

not necessarily work by love.

"The purpose and cause of the Incarnation was

this, that Christ should illumine the world by His

wisdom and kindle it to the love of Himself."* At
the present day this heresy of Abelard's would be

welcomed as the very heart and essence of Christ's

good news by Christians of almost every shade of

ecclesiastical and theological opinion. In all modern

statements of the doctrine this aspect of the Atone-

ment as a revelation of divine love occupies the

first place. We do indeed find modern Theologians

setting up side by side of this clear and intelligible

doctrine theories, on the one hand, of an objectively

valid satisfaction or expiation ; on the other, of a

mystical retrospective participation by Christians in

the sufferings of Christ. But I venture to say that

when these theories come to be analysed and thought

out, it will be found that they resolve themselves

either into that notion of vicarious punishment which

is now so heartily repudiated by nearly all Theo-

* Abelard, Opera, ii. p. 767.
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loglans,* or into what is practically the Abelardian

view. If satisfaction does not mean vicarious punish-

ment, what can it mean, except that the suffering

Christ removed the consequences of sin by making

a new life possible without punishment ? Or, if we
are told that Christ offered an acceptable sacrifice to

the Father, to what, if the idea of appeasing an

offended Deity be rejected, can the sacrifice be con-

ceived of as owing its acceptability or validity, except

to its actual effects in awakening the love of Christ

and of all good, and the hatred of all evil ? In what

other way can another's suffering, or even the man's

own suffering, be conceived of as purging away sin ?

Or if, as with Dr. Dale, the prominent idea is that

the Christian identifies himself with Christ in such

wise that he can really be said to have shared in His

expiatory sufferings,t what can this mean (in actual

sober fact) but that love towards Him who suffered

awakens a sorrow for sin which does the work of

actual punishment in the contrite heart? After all,

I cannot but feel that these modern theories of the

Atonement are not very deeply held. When the

Theologian is defending his own orthodoxy or

writing formal theological treatises, then he feels

bound, out of deference to tradition, to a system of

Biblical exegesis, or to the authority of great names,

* By none more fully and frankly (among orthodox Theologians)

than by Canon Mason, The Faith of the Gospel, chap, vi., most of

whose language I could cordially adopt, though his attempts to read

new meanings into old language are not always quite satisfying.

t The Atonement^ ed. xi., i888, p. 425 sq. This view appears

in combination with theories which seem to me attenuations of the

traditional views which Dr. Dale repudiates.
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to repeat more or less of the old language, while he

repudiates what will seem to most minds its natural

meaning and its logical consequences. But when he

leaves the cave of theological formulae and comes

down into the world to speak to the hearts and con-

sciences of men, then we find it is usually of the

character of God revealed in Christ that he speaks,

of the love of Christ for man in life and in death,

of the demand which that revelation makes for

answering love, of the example of Christ, of the

hope inspired by His Resurrection, of the assurance

which all this work of Christ brings with it of for-

giveness, renewal, and spiritual life for all mankind.

It is of these things that the preacher elects by

preference to speak, rather than of satisfaction or

expiation or mystic identification.

The hold which what I may venture to call

Abelard's view of the Atonement (though, as I have

pointed out, it is Abelard's only because he extri-

cated it from the confused and childish notions with

which it had been associated)—the hold which this

view has obtained over the Church of to-day can

hardly be traced back through any direct historical

succession to the influence of Abelard. Abelard did

indeed shatter for ever the theory of a ransom paid

to Satan : and the more refined theories of the

Atonement maintained by the later Schoolmen bear

witness to his influence. But still the Church did

not at once accept Abelard's view in its simplicity

and entirety. The Schoolmen who followed Abelard

inherited his dialectical method, and something too

of his spirit. To men like St. Bernard the Suinma
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TheologicB of St. Thomas, with its full statement of

objections and free discussion of difficulties, would

have seemed as shocking an exhibition of human
pride and intellectual self-sufficiency as the Thcologia

of Abelard. But Abelard's successors do not share

his boldness, his penetrating keenness of intellec-

tual vision, his uncompromising resolve that, while

authority shall have its due weight, neither truth nor

reason nor morality shall be sacrificed to it. Even
from the slight specimen I have given you of

Abelard's teaching you may possibly have been

struck with the modernness of his tone. Abelard, in

the twelfth century, seems to stretch out his hands

to Maurice and Kingsley and Frederick Robertson

in the nineteenth. At least, I know not where to

look for the same spirit of reverent Christian

Rationalism in the intervening ages, unless it be in

the Cambridge Platonists.*

Abelard's doctrine of Redemption is not the only

feature of his teaching that savours of the modern
spirit. The task which Abelard set before himself

is precisely the task to which the Church of our day
is imperatively called. In Abelard's day the task

was essayed—almost for the first time in the history

of the Church—of reducing Christian teaching to

the form of a systematic and coherent body of

philosophical doctrine. The human mind was just

awakening from a long slumber, and was insisting

that the traditional faith of the Church should give

* The Abelardian doctrine was, however, held by William Law.
This was the main cause of the rupture between Wesley, whom he had
profoundly influenced, and himself.
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an account of itself. The result of the effort in-

augurated by Abelard was the scholastic Theology.

The scholastic Theology in its developed form only

partially reproduced the spirit of its parent, but

still nothing betrays more unfailingly a lack of the

historical spirit and the historical temper than a

tone of undiscriminating contempt in speaking of the

scholastic Philosophy and the scholastic Theology.

It was a noble and stimulating idea surely that of a

science of the highest generalisations, a science that

should present the deposit of traditional and his-

torical faith in its due relation to all other branches

of knowledge, accepting and fusing into itself the

highest and the truest that is known from whatever

source of God, the World, and Man ! Such an ideal

is surely wanted in days when Theology is in some

danger of sinking into the mere antiquarianism, or

the mere literary criticism, which are, of course,

among the most important of its bases and its

instruments.

The new truth which now demands to be adjusted

with the old truth is not the same as the new truth

of the twelfth or the thirteenth century. Darwinism

and historical criticism are to us what the awakening

of dialectical activity was to Abelard, and the re-

discovery of a lost Aristotle to Albert the Great and

Thomas Aquinas. The restatement— let us say

frankly the reconstruction—of Christian doctrine is

the great intellectual task upon which the Church of

our day is just entering, and with which it must go

on boldly if Christianity is to retain its hold on the

intellect as well as the sentiment and the social
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activities of our time. And, depend upon it, the

Church that has lost its hold of the first will not

long retain its control of the last. In that great task

the reverent study of the past is an essential element.

As an age awakens to new spiritual needs, it often

finds that its wants have been to a great extent

anticipated, though undoubtedly the old truth can

only be rescued from oblivion by becoming some-

thing different from what it was before. No two ages

can ever see exactly alike. In this reconstruction

of Christian Theology, I am convinced that we have

something to learn from the scholastic Theologians,

and most of all perhaps from the first, the greatest,

the most modern of them all. Partly for this reason

—as an illustration of what we may learn from him

—

I have ventured to speak of Abelard's doctrine of

the Atonement, but still more because I believe it to

be as noble and as perspicuous a statement as can

even yet be found of the faith which is still the life

of Christendom.



IX.

JUSTIFICATION

Preached before the U7iiversity of Oxford^ at St. Marfs, 1895.

" Being justified freely by his grace through the redemption that is

in Jesus Christ."—Rom. iii. 24.

IT has seldom happened that larger theological

issues have turned on the interpretation of a word

than those connected with the meaning of SiKaioo).

The Greek fathers are not indeed unanimous or con-

sistent in translating it to " declare just." But they

seem to have recognised that as the obvious and

normal meaning of the word. In Latin Christendom

the word " justificare " naturally carried with it the

sense "to make just," a fact which does much to

account for the enormous development of the idea of

" grace " in Western Theology. At the Reformation

once again the differences between the Catholics and

the Reformers turned largely upon the same ques-

tion. The Reformers, inspired by their zeal for the

Pauline Theology understood in the light of Re-

naissance scholarship, held that justification meant

the " being counted or treated as righteous " by God.

Justification was to them a sentence of acquittal, pro-

nounced not in accordance with the facts of the case,

not in consequence of any actual righteousness of

man, but solely on account of the imputation to him

146
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of the merits of Christ Faith was indeed the con-

dition of this sentence of acquittal by God, but it did

not in itself constitute any moral change on the part

of the sinner, and any actual righteousness on his part

must come from a distinct and subsequent act on

the part of God, technically known as sanctification.

The Catholics, on the other hand, declined to admit

that God acquitted and treated as righteous men
who were not really righteous at all. For them justi-

fication meant the actual making righteous. The
atoning work of the Son was not the ground of an

arbitrary judicial sentence on the part of the Father,

but the means whereby God actually produced a

moral change in the heart of man, and so made it

possible for God to remit the penalties incurred by

sin. Justification thus becomes merely the beginning

of the process of which santification is the com-

pletion.

As a mere matter of exegesis, there can be little

doubt that the Reformers were in the right ; SiKaioay

in St. Paul does actually mean to hold righteous,

not to make righteous. So much must necessarily be

conceded in the interests of sound scholarship and

honest exegesis. But no considerations of scholar-

ship or of exegesis can compel us to hold that St.

Paul thought, or to follow him in thinking, that God
counts people righteous without at the same time

making them righteous. Or at least, if we insist that

the declaring of the sinner righteous precedes the

actually making righteous, we must say with Cardinal

Newman, "Justification is the voice of the Lord

designating us ;—designating us zu/iat we are not at
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the time that he designates us ; designating us what

we then begin to he!' *

While, then, we must beware of attempting to read

into St. Paul's language ideas which were foreign to

him, we may gladly recognise that the Catholic

doctrine of Justification is in certain aspects more in

harmony with the demands of Reason and of Con-

science than that of the Reformers.

There is, indeed, a sense in which we must admit

that Reason and Conscience were on the side of the

Reformers. In so far as " grace " or the power to do

right was supposed to be mechanically conveyed to

unconscious recipients by means of the sacraments,

so long as it was treated as a quasi-physical fluid

which flowed through wholly physical channels into

human wills, then we can sympathise with the

Protestant indignation against what they supposed

to be the Catholic doctrine of Justification. How
far that interpretation is a fair one I will not now

enquire. The belief in sacramental magic is happily

repudiated by those who adhere most closely to

Catholic tradition among ourselves. But apart from

this materialistic conception there is much in the

Catholic doctrine of Justification which will certainly

commend itself to those who wish to see Theology

brought into harmony with morality and with

common sense. That God should punish the

innocent instead of the guilty, that he should acquit

the guilty instead of the innocent, that he should

arbitrarily punish some and acquit others on account

of the presence or absence of a certain quality called

* Lectures on Justification^ Lect. iii. § 3.
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faith, which has in itself no connexion with any-

moral change—this is a doctrine which is certainly

not St. Paul's, and which certainly cannot be ours.

The ideas of vicarious punishment and imputed

righteousness are surely essentially and irretrievably-

immoral. Not so the doctrines of vicarious suffer-

ing and infused or transmitted righteousness We
should have to shut our eyes to all the facts of

life if we were to deny that one man is often

—

nay, normally—made righteous by the sufferings

of another, or the righteousness of another. Every
child in whom some measure of Christian character

has been implanted by the love of a Christian

mother, every social outcast in whom the desire

of higher things has been awakened by the self-

denying sympathy of a pastor or a friend, every

society which owes its moral health to the exertions

and the sacrifices of those who have gone before and
created its traditions— all these are witnesses to the

truth of the Christian doctrine of grace. Nor are

outward and visible symbols without their efficacy in

making men righteous, or (if we choose to say so) in

conferring grace. The flag that appeals to the eye,

the tune that strikes on the ear, have been known to

awaken the flagging enthusiasm of the soldier or the

citizen as effectually as the spoken word or the living

leader. The sacramental principle only becomes

unintelligible when it is limited to a mechanical

seven or a mechanical two. The name sacrament

may or may not be confined to ordinances expressly

founded by Christ Himself; but the sacramental

principle must surely be extended far beyond the
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range of stereotyped ecclesiastical ordinances.* The

sacraments are assuredly not the only material

symbols or social institutions which do actually, as

a matter of moral experience, " confer grace " or the

power to become good.

In this, as in so many other matters, it is not so

much by their assertions as by their limitations that

Theologians have sometimes sinned against the light.

And so with regard to that particular kind of grace

which has been technically styled justifying grace.

The doctrine of justification by faith in Christ only

becomes false when it is isolated, instead of being

regarded as the most stupendous instance of a great

principle attested by all human history and all human

experience— the principle that of all the forces

that make men righteous personal influence is the

strongest. Men are justified by Christ when Christ's

influence makes them better men.

In St. Paul and in technical Theologies the word

justification is, no doubt, confined to the beginning

of the Christian life. To St. Paul, writing at a time

when definite acceptance of Christ necessarily took

place at one clearly-marked and tremendous crisis

of a man's life, it was natural to draw a sharp dis-

tinction between the influence of Christ in the first

moment of acceptance and the subsequent progressive

influence which he calls sanctification. To us, who

have for the most part begun to experience some at

least of the benefits that have flowed from the life and

death of Christ in earliest childhood (whatever crisis

* The Rnman Church recognises " Sacramentalia " beyond the

Seven Sacraments strictly so called.



JUSTIFICATION 151

or crises of more deliberate acceptance of Him may-

have come later), such a distinction becomes less

natural or less absolute.

I fear that to some these technical phrases of

Theology may have been rendered so repellent

by the harshness of some of the old Theologies

which were really believed, and the half-believed

survivals of them, that even the effort to find out

their meaning may be a weariness to flesh and spirit.

But sometimes it may be that these technicalities

—

these ghosts of controversies all but extinct—whether

they meet with languid acceptance or with indignant

rejection, may really stand between the soul and

a rational acceptance of eternal Christian truth. Let

us then try to emphasise the fact that the essence

of the Pauline doctrine of justification lies in its

assertion of the supreme moral influence of the self-

sacrificing life and death of Jesus Christ, and of that

knowledge of the Father to which His recorded acts

and words bear witness. Other lives and other

characters have had some of this justifying effect on

man, but none such as His. Sometimes you will find

that people very much in earnest about the practical

following of Christ are unwilling to assent to

theoretical statements about the unique character

of his work and personality. But put the question

to them in a practical form. Ask them, " What
actual human life has ever had any eflect at all

comparable to the life of Christ in taking away the

sin of the world ? " Ask them what historic character

they can for a single moment imagine themselves, in

the conduct of their own personal life, putting in the
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position which they are willing enough in practice to

accord to Christ as a full and adequate embodiment

for them of the highest moral ideal that they can

conceive, as constituting by its inherent attractiveness

the most adequate of all motives for moral aspiration,

as supplying them with the highest idea that they

can grasp of the character of God Himself Put

the question in this practical way, and most of the

people I am contemplating will have no hesitation

in answering, " We can assign this position to Christ,

and we can assign it to none other." Or if some

of them may feel a difficulty in denying that but for

the actual course of history, or but for our imperfect

knowledge of that history, it would not be impossible

in the nature of things to suppose that there may
have lived persons since Christ's time whose characters

might, under other circumstances, conceivably have

appealed to the world as His has done, they would

at least be prepared to recognise that in actual

history the nearer any personal influence seems to

them to approach to a capacity for being made a

substitute for the influence of Christ, it has only been

in proportion as we are able to recognise in that

person's character the image which had originally

been stamped there by Christ Himself The very

attempt to place some other man on a level with

Christ will thus be found to be in reality a fresh piece

of homage to the Master. Practically, then, nearly

all that is best in the modern world does accept, with

more or less fulness and more or less intensity, the

essence of the Christian doctrine of Justification

through Christ. It would accept it more completely
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perhaps and more intensely if it could only know

and recognise that it was accepting it, and not

imagine a greater gulf than there really is between

this moral influence which is acknowledged and the

theological proposition which excites so much sus-

picion. The best way of attaining to the clearer and

stronger faith that we desire is to recognise and

make the most of, and above all to act upon, the

faith that we possess.

I do not mean to say that that peculiar influence of

Christ which Theologians had described as justifica-

tion can in its fullest extent be separated from the

conviction of the divine mission and the divine

nature of this Christ whose character appeals to us

as the highest thing in human history. Apart from

that conviction, the life and death of Christ could not

produce the assurance of the love of God that they

do bring with them when accompanied by this

conviction. What I do venture to urge is that we

should approach theological problems from this

practical, or ethical, or experimental point of view.

If we begin with asking what Christ has been to

others, what He is or may be to us, we shall perhaps

find that the best way of approaching the question

what Christ is in Himself. Or, to put the matter in

a more technical way, the acceptance of the Christian

view of the office of Christ will form the basis of any

true doctrine as to His Person. Recognise Him as in

history and in personal experience the Messiah and

Redeemer of men, and you will not find it difficult

—

if you believe in a living God at all—to recognise in

Him the unique Son and Revealer of God. To those
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who believe in a divine will governing the course of

human history, it cannot be thought a mere accident

that one man and one only is the source of and

fulfils our highest moral ideal—our ideal of God

Himself

This idea, that the Christian knowledge of God

is based not upon speculative reasoning but upon the

conviction wrought in the soul by personal experience

of the moral effects of Christ's life, is the fundamental

idea of the Theology of Ritschl. So far we may

welcome the influence which Ritschl has exerted upon

that portion of German Theology which is at once

liberal and profoundly Christian. But there are other

Ritschlian tendencies upon which we may perhaps

be allowed to look with less entire sympathy.

(i) Firstly, it may be quite true that to some who

have discovered by personal experience the full

height and length and breadth of what Christ can

be to the human soul, it becomes practically a matter

of immediate certainty that in that historic personality

God is revealed—though even in such minds there

must (one would think) be some suppressed links of

logical inference, however unanalysable. Or at least

we may say that some measure of personal apprecia-

tion of the influence of Christ's work is a condition of

any spiritually valuable conviction of His unique

position. But there is (it would seem) a tendency in

the Ritschlian School to disparage the witness of

Natural Theology or Philosophy to the existence of

God and the witness which the existence of conscience

bears even to the character of God. It is difficult to

see how any revelation could possibly reveal God to
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one who was not already at least predisposed to

believe that there is a God to be revealed ; or how,

apart from the rational conviction that the highest in

man must needs be the best representative of God's

own nature, the profoundest insight into the moral

supremacy of Christ's character, and the intensity of

his religious consciousness, could make us accept that

character and that consciousness as a revelation of

God. However much we may value Ritschl's attempt

to rest the claims of Christianity upon purely spiritual

grounds, we must not let impatience of the theoretical

difficulties of rational Theology hurry us into sub-

stituting a more intellectual Pietism for a rational

faith.

(2) And secondly—what is really very much the

same criticism from another point of view— it is

surely a mistake to isolate the influence of Christ

from the general moral experience of the world.

Granted that the difference between the influence of

Christ upon the soul and the influence of any other

character in history rises to a practical incommensur-

ability, granted that for those who have experienced

it in its highest intensity this influence of Christ has

in it something sui generis, unanalysable, incommuni-

cable, yet it is surely a mistake not to recognise that

it has something in common with those personal

influences, those other vicarious sufferings of man for

man which it so greatly transcends. If one may

judge from the recently translated and very inter-

esting work of Hermann, Communion with God, there

is a tendency in the Ritschlian School, if not in

Ritschl himself, to repeat the mistake of the
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narrowest dogmatism by disparaging all moral teach-

ing, and all moral influences before and other than

the life of Christ. We must not deny that God has

spoken to men at divers times and in divers manners

to the fathers, though we are right in asserting the

immense superiority of the light which God has

vouchsafed to us in His Son. And it is a still

more disastrous mistake to disparage what may be

called the lower levels of Christian experience—the

lower, the more obvious, the more easily intelligible

of the effects of Christ and His work upon individuals

and upon societies. Tell a man earnestly enquiring

for spiritual light amid the practical difficulties and

the theoretical perplexities of modern life, "If only

you had the spiritual intuition of a St. Francis or a

Luther, then you would see how the knowledge of

Christ will lead you to a clear vision of God which

will make you indifferent alike to ecclesiastical

dogmas and to philosophical objections. But till

you have that, you are no Christian
;
you will gain

nothing either from accepting the Church's teaching

about Christ or from your well-meant efforts to obey

what you can understand of Christ's moral teaching

and to imitate His example." Language like that,

whether it proceed from medieval mystic or from old

puritan or from enlightened Ritschlian Theologian, is

but too apt to break the bruised reed and quench the

smoking flax of humble Christian endeavour. Nor

is teaching of that kind without its dangers even for

those who can with real sincerity claim as their own
some of this higher Christian experience to which the

appeal is made. Antinomianism is the nemesis that
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awaits all religion which forgets that the acceptance

of Christ is an activity of the same rational self

which expresses itself also in the most elementary

act of duty.

Let us then set no technical or arbitrary limits to

justifying grace or to the saving efficacy which flows

from the cross of Christ. Even those who have

known little of conscious effort to follow Christ

may not be wholly strangers to His saving work

through their union with the society which Christ

has redeemed. Let no one think that he is wholly

outside the Kingdom which the Christ has founded

because he cannot honestly feel that personal faith in

Christ has been the main source of whatever good

there is in him. No man who has ever breathed a

Christian atmosphere, and tried to live up to the

highest moral ideal that a Christian society sets

before him, need think himself wholly alien to the

Christian commonwealth. The best that is in him

he owes to Christ. If he has ever allowed him-

self to be affected by the influences of a Christian

home, if he has been fired by the example of a

Christian character, if he has ever shrunk from what

Christ taught the world to regard as sin, he has

already experienced something of justifying grace.

Let him not indeed be content with submitting him-

self to these indirect Christian influences. The

Church has surely been right in recognising as

Christian, as within its own pale, the infant who

for many years to come will know nothing of Christ

but what it sees reflected in a mother's love, or the

immature Christian whose Christianity consists in
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little but reverent submission to the most positive

precepts of Christian morality, and the positive

ordinances of the Christian society. Normally and

naturally, under the conditions of modern life,

the indirect Christian influence precedes the direct.*

The Church is not a close oligarchy of perfected or

mature Christian men, but a great educational insti-

tution in which men are gradually brought ever

more and more completely and effectually and

directly within the circle of Christ's influence. The
abuse of ecclesiastical Christianity begins when the

mere formal Church membership or the punctilious

external performance of Christian ordinances is taken

as a substitute for the moral effort which they are

meant to assist.

But there is an opposite danger which is probably

in these days far more widely spread. In many
minds which are far enough from definite accept-

ance of any particular doctrine of Justification, the

popular Protestant ideas about the Atonement have

probably left behind them just this much—a dis-

position to believe that Christ's death has done some

great but vaguely-conceived thing for us which saves

us the trouble of doing anything for our own sal-

vation. Now if there be any truth in the view that

Justification may practically be treated as equivalent

to the influence of Christ, it is clear that we cannot

expect to be redeemed by a life and a death of which

we never think. Indirect Christian influences should

* There is an admirable defence of Infant Baptism on these Hnes

in Canon Curtis' Bampton Lectures, Dissent in its Relation to the

Church of England, Lect. iv.
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of course lead up to, and prepare the way for, the more
direct and personal influence of Christ. The capacity

for appropriating (so to speak) the spiritual influence

contained in the records of Christ's life varies (let us

admit it) in different persons. Still, some help and

instruction and inspiration it is possible for all of us

to obtain from thinking about Christ : and some power

there is in all of us of cultivating whatever spiritual

capacity of this kind we possess. But we are not

likely to think much about Christ unless we have

regular times for thinking about him and for direct-

ing our wills towards him. Perhaps the uses of

Christian worship would be more valued among us,

and especially the uses of frequent and regular

attendance at Holy Communion, if we thought of

these ordinances more frequently in this simple light

as so many definite opportunities for thinking about

Christ, and trying to bring His influence to bear

upon our lives.

And I will venture on one other very plain practical

suggestion. I believe that a little intellectual study

of the Gospel records—the intellectual effort to con-

struct for ourselves (not without help from modern
theological scholarship) some historical picture of

Christ's life and to get an intellectual grasp of the

central ideas of his teaching, I believe intellectual

work of this kind would have more distinctly spiritual

value than is often supposed. We cannot help being

more or less affected by the destructive influences

around us, the vague scepticism and unrest by which

we are surrounded. Intellectual as well as moral

effort is needed to counteract them. There are not
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many people of any seriousness of character who do

not feel that they could wish that they were more

influenced by Christ and His teaching than they are.

Do they ever ask themselves what they have done,

what they are doing to secure more of this influence,

to give this influence the opportunity, so to speak, of

finding its way into their soul ? Doubtless the most

important of all conditions for securing deeper

spiritual insight is the effort to live up to the light

we have. If any man will do His will, he shall know

of the doctrine. The more he does, the more he will

know. But still it is true also that faith cometh by

hearing, and hearing is a voluntary exercise of the

intellect. If it does no more, the mere occupation

of the intellect about the life and the ideas of Christ

might often draw fresh virtue out of words which

have become impotent for us through sheer unintelli-

gent, unreflecting familiarity with their sound. The

Bible can never be to us just what it was to our

fathers. It may be to us something more, but for

that to be we must understand it better.

But in all this it may be thought I have been

evading the chief point of St. Paul's teaching about

Justification. Granted that all these moral influences

flow from the work of Christ, it may be said, you

have left out all account of the most characteristic

influence of all. In all other respects no doubt we

may trace an analogy between the influence of Christ

and the moral influences that flow from the influence

of other heroic or saintly, though imperfect characters.

But what light does all this throw upon the one dis-

tinctive influence which is claimed by the New
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Testament and by all Christian Theology for the

work of Jesus Christ, the forgiveness of sins, and the

assurance of that forgiveness which the acceptance

of Christ carries with it. This is a vast subject on

which much might be said, but I must be brief.

Undoubtedly the conviction that God has spoken

to us through His Son does convey to the believer

an assurance of the forgiveness of sins. "Justifica-

tion is simply forgiveness," it has been said by the

latest Commentators on the Epistle to the Romans.*

St. Paul's teaching about Justification is really after

all the teaching of our Lord Himself in the parable

of the Prodigal Son. And by that pregnant word
more light has been thrown upon St. Paul's inmost

meaning than is to be got out of whole libraries

of dogmatic Theology. But after all even forgive-

ness is not so simple an idea. The idea of forgiveness

stands almost as much in need of explanation as

the idea of Justification. To the souls awakened

to the sense of sin, and doubting if it were possible

for such as they to obtain acceptance with God, the

idea of the crucified Son of God hanging upon the

cross for them has no doubt brought an assurance

of forgiveness to which no explanation could add

and from which no analysis could take away. But

if we are to have Theology, we must have explana-

tion. And may not the refusal to think spring from

intellectual sloth or intellectual cowardice as often

as from genuine humility? Is not the most in-

adequate attempt at explanation more reverent than

the dogmatic assertion of the unintelligible? And
* Sanday and Headlam, p. 36.

M
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here perhaps the Commentators' reference to the

Master's own teaching in the parable of the Prodigal

Son may carry us some way towards a solution of

our difficulty. It encourages us at least to appeal

to human experience and ordinary human moral

ideas in our thoughts about God's dealings with

man. When, then let us ask, does a good father or a

good ruler forgive and why? On what principles

does he decide when he ought to forgive, when to

punish ? Surely he looks to the true good of the

child or the subject with whom he has to deal. So

far as the influences of the precedent upon others

will allow him to do so, he will forgive just when and

so far as the true good of the son or the subject will

be better promoted by forgiveness than by punish-

ment. If in remitting a penalty he may be said to

count the unjust just, he only counts just that he may
make just, exactly as he only punishes that he may
make just. And it is a matter of common human

experience that there are times and circumstances

when forgiveness—the exhibition of love, especially

when the forgiveness and the proffered love involve

self-sacrifice— touches the heart and awakens the

higher nature more powerfully than any punishment

or exhibition of anger could do. Fully then may
we grant that Justification, in its strictest Pauline

sense, means the proclamation of forgiveness to the

repentant sinner. But at the same time we must

assert emphatically that Catholic Theology is not

substantially wrong when it declares that Justification

means making the sinner righteous. For only in so

far as forgiveness will make the sinner better can we
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reverently attribute forgiveness to God. Indeed the

proclamation of forgiveness can hardly be separated

from the idea of the love that inspires forgiveness.

The love that forgives can hardly be distinguished

from the love that it makes us better to know.

Forgiveness and punishment alike (though both for-

giveness and punishment are no doubt inadequate

expressions for God's righteous dealings with human
souls) must surely be regarded as flowing from the

changeless love of God which was most signally

revealed in the life and death of Christ, and which

—

just because it was revealed—cannot be considered

to have been for the first time brought into being

when the Son of God died upon the cross.



X.

THE IDEA OF SACRIFICE

Preached in the University Chapel, Aberdeen, January i6, 1898.

*'For the bodies of those beasts, whose blood is brought into the

sanctuary by the high priest for sin, are burnt without the camp.

"Wherefore Jesus also, that he might sanctify the people with his

own blood, suffered without the gate."—Hebrews xiii. 11, 12.

THERE has been much controversy of late as to

the origin of sacrifice, and (when we are deahng

with primitive society) that is much the same question

as the origin of Religion. It has been too hastily as-

sumed in some quarters that the original idea of

sacrifice was propitiation—a view which carries with

it the theory that the origin of Religion is to be

sought in selfish terror. According to this view,

sacrifice is at the best a present to avert the wrath

of a deity whose favour can be bought only by food

and drink; at the worst a sop to a cruel monster

delighting in blood for the sake of blood. But the

more careful researches of men like the late Professor

Robertson Smith * have shown that the idea of the

* The Religion of the Semites (New Edition, 1894), p. 214 seq. The

same views are developed by Dr. F. B. Jevons in his admirable

History of Religion.
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sacrifice as a present, and still more of the sacrifice as

expiation, are comparatively late after-growths upon

the original conception. The original notion of the

sacrifice was the common meal in which the members

of a clan or tribe entered into or ratified their union

with the friendly tribal deity, and also with one

another, by mixing with their own blood the blood

of the Totem-animal—of the animal from which the

tribe was supposed to be sprung, and which was in

some sense identical with or representative of the

tribal god. The rite of sacrifice is thus connected

on the one hand with the idea of the blood-covenant

by which, through the shedding and interchange of

blood, an artificial union is established between those

who are not of kindred stock by nature, and on the

other with the natural and universal symbolism of

the family meal. In a word, the primitive idea of

sacrifice was not so much propitiation or expiation as

communion.

It would of course be fanciful to credit the author

of the Epistle to the Hebrews with any anticipation

of these anthropological views about the origin of

sacrifice, but the light which modern investigations

have thrown upon the sacrificial idea will, I think,

really help us to enter into the writer's attitude to-

wards sacrifice. There is no book of the New
Testament which is so full of sacrificial language as

the Epistle to the Hebrews. Its author has con-

tributed more perhaps than even St. Paul or St.

Peter to fix and stereotype the idea of sacrifice in

connexion with the death of Christ.

And yet it would, I think, be easy to show that
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many of the theories that have grown out of his

teaching are the very opposite to what he intended.

To understand him, we must think ourselves back

into the mental atmosphere of a world in which the

idea of religion was inseparable from the idea of

sacrifice. He was labouring to persuade Jewish

Christians that for them the sacrificial system of the

old world ought to be regarded as a thing of the

past. To effect his purpose he had to put himself

at their point of view, to assume (with them) that

sacrifice was somehow essential to the wiping away
of sin. And therefore he tries by every subtlety of

interpretation known to Alexandrian Judaism to

show that the old sacrifices had been types of a true

sacrifice yet to come, the one all-sufficient sacrifice

which had been offered by Jesus the Messiah in

His death upon the cross. It is not necessary to

suppose that he analysed very precisely in what
sense sacrifice was necessary to take away sin. He
was content to acquiescence in the ordinary Jewish

point of view. His argument is largely an arguvien-

tum ad homiiieni. But, though he uses the language

of the sacrificial theory, you will find, I think, how
constantly he is trying to substitute higher and more
spiritual ideas for the crude notions of his readers

about the atoning efficacy of blood ; and very often

(to say the least of it) he does this simply by going

back to the primitive idea of communion and trying

to separate it from the later and lower idea of expia-

tion. It was not possible, he tells his readers, for the

blood of bulls and of goats to take away sin. There
at once he destroys the whole idea of expiation in its
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literal, materialistic form. The blood of Jesus would

have been equally powerless so long as it was looked

upon merely in the same light as the old sacrifice,

merely as the offering of a very precious thing to

an angry god, or as a piece of mere magic which

in some wholly non-moral and non-spiritual way was

to remove the stain of guilt. But, constantly as he

uses the language of ritual sacrifice so natural to him-

self and to his readers, that language does not ex-

press his deepest thought about the matter. For him

it was not the physical death, but the perfect obedi-

ence of Christ which gave that sacrifice its atoning

value.

" Sacrifice and offering thou wouldest not .... in

burnt offerings and sacrifice of sin thou hast no

pleasure " (so the writer quotes one of the most

anti-ritualistic utterances in the Old Testament),
•' Then said I, Lo, I come, in the volume of the

book it is written of me, that I should do Thy Will,

O my God." Obedience to the Will of God is the

only true sacrifice ! Half of the crudeness of the

old Atonement doctrines would be gone if that had

been always remembered. Although he does speak

in the symbolic language which his hearers would

appreciate of the new covenant between God and

the spiritual Israel as ratified by the blood of His

Son, he is always trying to lead their minds up from

the merely physical to the moral aspect of sacrifice.

The essence of the new covenant was not a physical

participation in blood but a union of wills. " This

is the covenant that I will make with the house of

Israel after those days, saith the Lord ;
I will put
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my laws into their mind, and write them on their

hearts ; and I will be to them a God, and they shall

be to me a people."*

We must remember too the illuminating remark of

the present Bishop of Durham,! that to the Jewish
mind blood suggested not the idea of death but the

idea of life. In the blood is the life. That, as we
have seen, is the idea which lay at the root of

primitive sacrifice. Let us only think of the death
of Christ— the crowning act in a whole life of

sacrifice—as giving new life to the world, renewing
its spiritual and moral being by a life of love such
as had never been lived before and has not been
lived since (in so far as it has been lived), without

help from the virtue that has come out of that one
life. Let us think of the death of Christ so, and
we shall have no difficulty in giving a real, spiritual,

present-day meaning to the idea of Christ's Atone-
ment. By communicating His life to us Jesus Christ

has verily and indeed taken away— is now verily and
indeed, by no juridical fiction, but as a matter of

actual human experience, taking away the sins of

the whole world.

Or if we turn to the God-ward aspect of Christ's

work, we may think of a sacrifice as that which
establishes and makes possible communion between
God and man. We shall see in that life of love the

supreme self-revelation of God to Man—the love of

God revealing itself in a human life and so awaken-

* Jer. xxxi. 33 ; Heb. viii. 8.

+ Westcott's Epistles of St. John (1883), p. 34, and Epistle to the

Hebrews (1889), p. 293.
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ing answering love in other souls and breaking down

the sin which alone keeps God and man apart. By

His life and death the Christ communicates to us

too His own sense of Sonship, enabling us too to

lead that life of Sonship which He had realized so

perfectly. This surely gives a more real and a far

higher sense to the New Testament doctrine that

God was in Christ reconciling the world to Himself

than we shall ever get at by any attenuation or

refinement of the idea that Christ's sufferings and

death were a punishment which God had sent the

innocent Jesus to endure as the substitute or repre-

sentative of guilty man.

And then observe how, immediately after the

words of my text, the writer goes on to spiritualise

and elevate the idea of worship as he had spiritualised

the idea of Atonement. The spiritual sacrifice of

the heart and the will is what the new covenant

requires in the place of ritual oblation. The Chris-

tian Church has, indeed, " an altar whereof they have

no right to eat who serve the tabernacle." The work

of Christ, commemorated in the Christian Eucharist,

is what enables us to offer more or less imperfectly

the one true sacrifice—that sacrifice of the will which

He once offered perfectly. "By him therefore let

us offer the sacrifice of praise to God continually,

that is, the fruit of our lips giving thanks to his

name." And then (as he goes on to suggest) the

sacrifice of the will in worship is but a means to

the sacrifice of the life ; communion with God must

inspire and be realized in communion with our

fellow-men. Almsgiving too—from the earliest times
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an essential element of every Eucharlstic oblation

—

almsgiving too is sacrifice. " To do good and to

distribute forget not, for with such sacrifices God is

well pleased."

All through the history of Religion you will find

a struggle between these two ideas of sacrifice—com-
munion on the one hand, expiation on the other.

We need not deny that there was a moral side to

the craving for expiation—even when it showed itself

in wild and savage and cruel rites—in so far as it

testified to that sense of sin which, as the writer of

our Epistle sees, such rites could never really take

away. But still, it is broadly true, I think, that

Religion has become higher or lower, its influence

has been moralising or lowering, just in proportion as

the idea of communion has predominated over that

of propitiation or expiation. The religions of the old

world, the most primitive cults, the crudest rituals

were a beneficent and moralising influence just so

far as they testified to a sense of communion between

members of the same tribe or family and between

the worshipper and the kindly, friendly tribal deity.

They became non-moral or immoral in proportion as

the idea of communion was supplanted or overlaid

by the idea of propitiating a cruel or hostile deity

who took pleasure in torture and in death. Here
was the motive which inspired the old abominations

of Moloch, or the hideous cult of Juju which has just

been ended by the annexation of Benin to the British

Empire. It is a comfort to be assured by Anthropo-

logists that human sacrifice does not represent a

universal primitive stage of Religion out of which
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humanity has but slowly and gradually emerged,

but is merely a comparatively late and occasional

degeneration from earlier and more healthful ideas

and practices. I need not dwell on the manifold

ways in which men's conception of God has at

certain moments in the history of Christian thought

been blackened by propitiatory theories of the Atone-

ment. The Theology of Substitution is happily

melting away before that representation of the

Atonement as a revelation of the love of God

which, though it has never been without a witness

in Christian Theology, is associated especially with

the teaching of Abelard and in modern times with

that of Frederick Denison Maurice.

So, too, the idea and the influence of the Christian

Eucharist has risen or fallen far as the idea of com-

munion has or has not predominated over that of

propitiation. There is no real antagonism between

the idea of communion and the idea of sacrifice.

Sacrifice at its highest means communion with God

and our fellow-men. We may welcome heartily and

unreservedly the modern tendency to emphasise the

sacrificial character of the Church's Eucharist, if only

we do not forget that the true sacrifice is the sacrifice

of the will. The old liturgies are full of the idea of

sacrifice, but then they assert with equal emphasis

what their modern imitators sometimes forget, the

contrast between the bloody sacrifices of the old

covenant and the unbloody spiritual sacrifice, the

reasonable sacrifice, the XoyiKt] Xarpela of the new.

And this idea that sacrifice is communion is not

without deep significance for practical morality. The
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idea of self-sacrifice does indeed represent the very-

heart of the Christian ideal of life. That a man
finds his true life, his true self, in giving up the

lower life for others—that is the very essence of

the Gospel which Christ taught to the world by

His life and by His death. But sometimes we find

exaggerations, distortions even, of this purely ethical

doctrine of self-sacrifice. Sometimes it is forgotten

that the value of the Sacrifice depends upon the

value of that for which lower goods are surrendered.

" Sacrifice alone, bare and unrelieved," says Frederick

Robertson, " is ghastly, unnatural, and dead ; but self-

sacrifice, illuminated by love, is warmth and life."

The true self-sacrifice should be always a sacrifice

of something lower for the love of something higher

or for the love of other men.

There is no noble life without service, and the

service of others always must involve some sacrifice

of self—of things otherwise good and innocent for

the sake of others. But we must not fall into the

way of talking (there are few in our day who are

tempted to such mistakes in practice) as if the ideal

life allowed no enjoyment, in moderation and due

subordination, of lower pleasures, and still less as if

there could be no place in a Christian's life for Art or

Literature or Science. Only we must not forget the

one thing which can sanctify our enjoyment— its

being shared with others. The old animal sacrifice,

Pagan or Jewish, was not as a rule a giving up of the

whole victim to the god, but rather a sharing it—with

the deity and with his other worshippers. On us who
believe that it is not some little circle of tribe or
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family that is linked to us by the tie of brother-

hood, but the whole humanity whose sonship to God
was proclaimed and made possible by Christ—on us

this burden of communicating ought to weigh more

heavily and yet more joyfully than on those who
knew only the ties of blood or of class. Those who
find most of their own joy in the joy of others come
closest to the ideal of brotherhood. But still it

would give us clearer ideas of social duty, I think,

if we bore in mind that sacrifice is essentially sharing,

not self-denial or self-mortification as such. It is not

because pleasure and enjoyment are wrong or bad

in themselves that a Christian conscience may find

scruples about some of the amusements and in-

dulgences which the world takes as a matter of

course in the rich and w^ell-to-do, but because

pleasure and enjoyment are so good, and such vast

numbers of our fellow-men get so little of them, and

they might get so much more if rich men would spend

less on big houses and smart carriages, on dinings

and yachtings, or in enabling their sons to spend a

great deal more money than is good for them in the

Army or at the Universities. It is not because culture

and intellectual life are unworthy of a Christian

man's attention that the Christian will condemn a

life of mere selfish dilettantism, and that even the

student must sanctify his intellectual life (as he must

sanctify all other enjoyments) by in some way or

other sharing it with others. It is not because a

highly cultivated class is not an invaluable element

of social well-being that we pronounce the gospel

of culture one-sided, but because others outside that
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class possess capacities for a higher Hfe which can

only be realized if those who possess culture will

share it with those who have not. One need not

be a believer in any mechanical equality or State

Socialism to ask oneself anxiously sometimes whether

we of the comfortable classes do not in some ways

and directions get much more than our share of the

good things of life. How much and in what direction

each one of us might and ought to surrender some of

these things for others, I must not now enquire.

On this matter as in others there are differences

of vocation. Let us reverence those who are called

to the higher and more exacting kinds of social

service—those whose work may be described as

missionary work, whether at home or abroad,

whether of the directly religious order or in the

numerous spheres of philanthropic and social work,

which call for heroic sacrifices, essentially unpleasant

services, great surrender of the ordinary comforts,

recreations, and interests of cultivated life. And for

all of us, in the most humdrum and conventional

spheres of labour, the resolution to serve will

certainly involve some sacrifice of pleasure and

inclination, some endurance of hardness—at some

crisis or other of our lives, probably, some more or

less agonizing conflict with selfish inclinations. Do
not think for one moment that I am trying to per-

suade myself or others that the service of Christ

is a soft and easy thing. The Christian life would

be a poor thing if it involved no sacrifice, and in all

sacrifice there is pain. But after all, it is a mistake,

and a ruinous mistake, to speak as if social service
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were essentially and necessarily unpleasant or un-

interesting or inconsistent with the high development

and enjoyable exercise of our highest capacities—as

if self-sacrifice in one direction were not usually and

normally compensated by a higher development of

self in another. The work of every profession may

be made into a branch of strenuous social service if

it is really the opportunity of social service that we

are looking out for, and not merely the pay and the

reputation and the social position. Work does not

always cease to be interesting when it ceases to be

showy. A highly-educated man might find, for

instance, in the work of local government and social

reform in his own immediate neighbourhood as much

exercise for the highest gifts of statesmanship or

administration as a Cabinet Minister or the governor

of an Indian province, if only his ambition be really

to serve his country and not to win a ribbon or to

pose as a personage in fashionable drawing-rooms.

Others might find in the teaching of the poor a

sphere for exactly the same faculties that are more

remuneratively exercised in the teaching of the well-

to-do. Medical work among the poor or the dis-

interested pursuit of Science is not surely less rich

in intellectual interest than an aristocratic practice.

Mere amusements again would not lose all their

charm if pursued sometimes in the company of the

poor who want nothing more than just to be taught

how to amuse themselves rationally : and the society

of a working-men's club would sometimes probably

be found less boring than the society which men

struggle most and squander most to enter.
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But these are mere suggestions as to the way in

which we ought to seek to apply, each for himself,

the great law of sacrifice. Applications I must

leave : all that I want to do here is just to enforce

the principle—the principle that for the Christian the

enjoyment of all good things must be sanctified by

being in some way or other shared with others. For

most of us, in practice, I think, the living out of that

principle will mean not so much any eccentric

asceticism, extreme hardship, or heroic self-renuncia-

tion, as a life of hard work, self-restraint, simplicity,

moderation in living and in enjoyment, that we may
have time and money, interest and energy left to

help others enjoy too all that is best worth enjoy-

ment in life—not so much surrender of privilege

or position as a stronger sense of social duty and

of the needs—material, intellectual, spiritual—of

those less favoured classes of our fellow-men whom
Christ taught us to call brothers.

True Sacrifice is Communion—that is the principle

that we want to apply to our Theology, to our

worship, but most of all to our practical and social

life.



XI.

THE RESURRECTION AND
IMMORTALITY

Preached before the Ufiiversify of Oxford, at St. Mary's,

May 1 6, 1897.

"But as touching the dead, that they are raised ; have ye not read

in the book of Moses, in the place concerning the Bush, how God
spake unto him, saying, I am the God of Abraham, the God of

Isaac, and the God of Jacob? He is not the God of the dead, but

of the living : ye do greatly err."

—

St. Mark xii. 26. (R.V.)

AT times I imagine that some of us have been

-^^ inclined, or would have been inclined, did

reverence allow, to suspect something irrelevant or

sophistical in these words of Christ. And yet, I

think, a very little consideration will show that they

really express, in a form adapted to Jewish ideas, the

one great argument which has made most sincere

believers in God believers in Immortality also. It

was inconceivable, our Lord teaches, that a being

who had once been deemed worthy to hold com-

munion with the Eternal should really be the mere

creature of a day, " coming up as a flower, cut down
as the grass, never continuing in one stay." If God
had ever really regarded with favour the traditional

forefathers of the Jewish race, it was impossible that

N 177
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that favour should be Hmited to the brief span of this

earthly life. A being so honoured must surely be

reserved for some higher destiny than a mere going

down into silence. If God had indeed been their

God unto death, must He not be their God even

beyond death ? Such was the line of thought—if we

should not rather say the line of feeling—which had

actually engendered in the more earnest and religious

section of the Jewish race, between the age of the

exile and the Christian era, what has been well

described as " the greatest revolution which the

human mind had ever experienced "—the revolution

by which " man had come to consider or suspect

himself to be immortal." * Such was the argument

by which our Lord now meets the objections of

the worldly, rationalistic, conservative Sadducean

hierarchy. To Him no doubt the thought presented

itself rather as a spiritual intuition than as a formal

argument : but it is in principle the same argument

which has made almost every thinker who has been

in earnest about Theism a believer in Immortality

also. The inadequacy of the present life to satisfy

the demands of the moral consciousness, the aspira-

tion of the human spirit not merely or chiefly for

happiness but for knowledge and for holiness, the

enormous contrast between the capacities with which

human nature has been endowed and the meagre

realization which can in general be given to them

within the span of this earthly life, the energy with

which Reason affirms that Justice ought to prevail in

the affairs of men when contrasted with the equally

* Ecce Homo, chap, iv.
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emphatic teaching of experience that Justice prevails

not yet—these are the commonplaces of Christian

Philosophy (amid however much more questionable

argumentation) from the anima naturaliter Christiana

of Plato down to the days of Kant and of Lotze.

Surely when we find this reasoning sanctioned—in

however different an outward dress—by Jesus Christ

Himself, we may be allowed to question the wisdom

of those who in His name have sought to disparage

all arguments for Immortality except that which is

based upon the historical evidence of His Resurrection.

Beyond all doubt the tidings that mortal eyes had

seen the Lord after that He had risen from the dead

did, when taken in connexion with the rest of the

Christian Gospel, produce an intensity of belief in

a life beyond the grave which probably could have

been developed by no other means. Beyond all

doubt that simple tradition is even now capable

of inspiring with spiritual hopes souls and lives that

would be deaf to all our reasonings from the facts

of the moral consciousness and the rationality of the

Universe. But, for those who have once learned to

look with critical eyes on the recorded narratives

of wonderful events, the historical evidence of the

Resurrection story will seldom bear all the weight

of this momentous belief. For them assuredly what

they think of the historic Resurrection will depend

largely on what they have independently come to

believe about God and Christ, about the meaning

of human life and the destiny of the human soul.

The evidence that the Apostles believed themselves

to have seen the risen Lord is, indeed, evidence which
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no sober criticism can set aside : but each of us must

inevitably interpret and explain that belief of theirs

in accordance with his own presuppositions. I do

not think that many of those who have accepted the

faith that in a real sense Jesus Christ was the Son

of God will permanently be content to look upon

the appearance of the risen Jesus as a mere illusion,

though they may demand more latitude than Theo-

logians have sometimes allowed, in their theories—or

perchance in their refusal to bind themselves by any

theory—about the exact nature of the recorded ap-

pearances of the risen Lord.

We should not then disparage the clearness and

the definiteness which is added to the Resurrection

hope by the belief in Christ's risen and eternal life

with God, symbolised and attested by the vision

of the Apostles. Nor need we reject the support

which may be given alike to the Resurrection of

Christ and to the Resurrection of all men by sifted

and well-attested evidence of more or less analogous

appearances of the dead or the dying to their friends.

But it is not wise unnecessarily to hazard so vital

a part of the Christian Faith upon a particular

answer to difficult historical, critical, or psychological

problems. The evidence for the Resurrection vision

is of a kind which can hardly appeal to those who
are not already at least predisposed to the belief in

human Immortality. Contact with critical problems

inevitably awakens doubts and difficulties : and, how-

ever conservative our own solution of those problems

may be, it is madness to tell people that unless they

can give a particular answer to these critical and
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historical questions, they have no ground for believing

in the Immortality of the Soul. It is better to say

"we believe in Immortality because we believe in

God ; and because we believe in Immortality we find

it possible to believe that the Son of God may have

appeared to His disciples after that He was risen from

the dead."

Undoubtedly the argument of our text does imply

that one great presupposition—belief in God. In the

form in which our Lord addressed it to His Sadducean

opponents it assumes of course further that Abraham

and Isaac and Jacob were special favourites of the

God of Israel. For those who share Christ's own

faith in God as the common Father, not merely

of the Jewish nation but of the whole human brother-

hood, the argument will have to be universalised.

It is not merely Abraham and Isaac and Jacob, but

the whole race of mankind—the race whose moral

capacities have been illustrated by the saints and

heroes of all time, and most of all by Him on whom
Christendom looks as something more than saint

or hero—it is that whole race of mankind that we

cannot believe to have been destined by God for

a life so poor and so meaningless as this life must

needs seem to be for the vast majority, if it be not

intended as the prelude and the education for some-

thing better. " Christ the first-fruits, afterwards they

that are Christ's."

There are indeed just a few thinkers who, looking

at the whole course of human affairs, are able to

satisfy themselves by mere empiric evidence of the

rationality of the world's history without any faith
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in Immortality. I confess I can only envy such men
their philosophic optimism. I cannot but suspect

that they sometimes forget that at most it is only

to a Reason that sees the whole that the whole

course of events can justify itself on the assumption

that for each individual soul death ends all. Clearly

there can be no good that is not enjoyed by some

conscious spirit. And, if this life taken by itself is

but a questionable good to so very many, it is

difficult to see how the sum or the series of human
lives, each of them individually unsatisfactory, can

make up collectively a panorama on which the eye

of reason can rest with any real satisfaction.

I do not mean for one moment to suggest that

pain and sorrow in themselves make life evil on the

whole. Pain and suffering may become relatively

good on account of the moral discipline which they

involve. But, if we are to look upon life as an

education, must not that education be pushed further

than we see it pushed here for the vast majority?

The spiritual results of life to the vast majority seem,

taken by themselves, to be as inadequate as its results

in the way of pleasure or enjoyment. I cannot see

how human life can be good on the whole when it is

not good for the individual souls who live it. If we
admit that life is unsatisfying and unintelligible from

the point of view of most individuals, and yet seek

to represent the whole course of nature as a beautiful

picture of rational order and rational evolution, are

we not really justifying the world's history as a sort

of dramatic entertainment got up for the benefit

of the superior people who are able to discover the
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secret of it all, who know the plot and can appreciate

the "tragic irony" of the situations and the beauti-

ful interconnexion— say, of Hellenic slavery and

Hellenic culture? If life is only good upon the

whole, it must be good only for those who see the

whole. And after all, how many of us can pretend

to derive much satisfaction from the survey of pain

and sorrow, sin and imperfection, unjust destiny and

unfulfilled aspiration which history discloses to him

who looks upon it not as a many-hued kaleidoscopic

show of impersonal laws and movements, actions and

reactions, theses and antitheses and conciliations,

but as the record of joy or sorrow, aspiration or

despair, spiritual success or spiritual failure for in-

dividual souls ?

Or if (as really seems to be hinted in some
quarters)^ all this tragi-comedy of human life is

to be justified by the pleasure or satisfaction which

it gives to a God who is personal enough to be

amused but not personal enough to love, then such

a God must be a Being who cannot with impunity be

worshipped by men who want to become humane
and good. Nor again does the history of the world

justify itself to the moral Reason merely because

some philosopher, or the deity whom he fashions

after his own image, finds in it a beautiful and

interesting illustration of his doctrine of categories.

But I must not stray further afield into the paths

of speculation. I only just want to leave with you

this thought—that belief in God and belief in Im-

mortality must in the long run stand or fall together;

* See above, p. 14.
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and that therefore, if we are not ashamed of faith in

God, we ought resolutely to resist the habit of think-

ing or speaking in a hazy or apologetic manner about
the Christian hope of Immortality, or seek a delusive

refuge from speculative difficulties by nebulous talk

about an Immortality which is not personal, as

though we could attach any meaning to the idea of

impersonal spirit. Faith languishes and dies unless,

in worship and in other ways, we sometimes give

it articulate expression.

The only people who (as it seems to me) ought
to find a difficulty in believing in Immortality are

those (and I believe they are few) who find it possible

to think that Reason has got nothing to do with the

world's making or sustaining, that history is a mere
meaningless dance of independent and yet law-bound
atoms which has as one of its incidental, accidental,

purposeless effects or concomitants—consciousness,

knowledge, virtue, sin, beauty, aspiration, conscience.

That there are reasonable people who do not draw
this great corollary from their faith in God, who do
believe in a living God or at least in some inner

reasonableness of things, who do recognise that con-

science is more than a contraction of the diaphragm
which somehow helps in the struggle for existence,

and the human spirit more than a concourse of
material atoms, which have inexplicably become
conscious of themselves—that there are such people
who yet find it easy to justify the world which we
see around us on the supposition that there is no
future after death for the individual human spirit

—

this is a fact which I can only explain to myself by
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the misrepresentations, the degradations, the cari-

catures to which the doctrine of Immortality has

sometimes been exposed. But after all, it may be

that those who let the coarseness of popular religion-

ism in some of its forms blind them to the nobler side

of the Christian hope are as unreasonable as those

who suffer themselves to be so blinded by the dirt

and dust of election campaigns as to see nothing

in politics but a struggle among knaves for the out-

witting of fools.

One of these misrepresentations is of so obvious

and gross a kind that I am almost ashamed of having

to notice it in this place. And yet one does occasion-

ally hear intelligent and otherwise not ill-informed

persons talking as if Christianity had made the hope

of heaven and the fear of hell into the sole motives

of human duty. It will hardly be pretended that

this is the teaching of Christ Himself or of the New
Testament. The love that is selfish is no love at all,

and the morality of the New Testament is summed

up in the word love. When the Master taught that

it were better for a man that a millstone were hanged

about his neck and that he were drowned in the

depth of the sea than that he should cause another

soul to sin, we cannot believe that He was thinking

wholly or chiefly of the physical pains of Hell.

When He said, " Blessed are the pure in heart," He
cannot have meant that it was as a mere arbitrary

reward or premium that to this virtue was annexed

the vision of God ; nor could men whose hunger and

thirst after righteousness was really a hungering and

thirsting after a carnal paradise find their reward
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in just being filled with that same righteousness.

Nor is this one of those distortions of the Master's

teaching which can justly be laid to the door of

Theologians as a class. Had they been inclined so

far to forget their Christianity, there was too much
of Plato in the education of the Fathers and too

much of Aristotle in the minds of the greatest

Schoolmen to let them do so. Universal selfishness,

duty for the sake of reward, life here and hereafter

for the sake of pleasure—these are the doctrines

of Christian Theology only at one or two periods

of its deepest degradation. And, thank God, what-

ever may be the sins of preachers at the present

moment, anyone who ascribes such teaching to

the Churches of to-day must have been singularly

limited or singularly unfortunate in his church-going

experiences.

On the other hand, there is, I think, no reason for

the lofty scorn which one sometimes hears expressed

for those who put forward the consequences of sin

in another life as a very powerful motive for effort

and for self-discipline. We do not put aside the

consequences of actions in this life—their conse-

quences even to ourselves—in estimating their moral

quality. We ought no doubt to look upon a single

act of drunkenness, for instance, even where it has

practically no physical ill-effects, as intrinsically un-

worthy and degrading. But to those who do not

feel this, or do not feel it as intensely as they ought,

we do not hesitate to represent the probable growth

of intemperate habits with all their consequences

—

even their physical consequences, and still more their
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debasing effects on mind and character—as additional

reasons for moderation and self-restraint. The wrong-

ness of drunkenness (jjpes after all depend /^^r/Zr upon

these tendencies. In exactly the same way we ought

to admit—nay, most emphatically to assert—that

temperance and chastity, love of truth and love

of our fellow-men, are good in themselves—good for

the life that now is, entirely apart from all thought

of the life that is to come. Assuredly a man is not

in a right moral condition who would be prepared

deliberately to abandon the struggle to be pure and

temperate, truthful and hard-working and charitable,

on account of any loss or weakening of his theological

belief. Assuredly he that does not will to do Christ's

will for its own sake can never really understand His

doctrine. But all the same we need not hesitate to

admit that goodness and sin can rarely be the same

things to the man who believes that in a few years

it will make no difference to himself or to any

of those whom his conduct may affect, whether he

has worked and fought and struggled hard and un-

remittingly or weakly and fitfully or (it may be)

not at all. Goodness and sin can with difficulty be

the same things to him as they are to the man who
sees in his own life and in the lives of those around

him a stage in the development of immortal souls.

In the hour of weakness and despondency, to the

poor and the suffering and the unfortunate and the

much tempted, it is not easy to underrate the value

of the doctrine of Immortality as a source of per-

sonal support, encouragement, and consolation. But

it may Vvell be that to many men in the full vigour of
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youth and prosperity, to whom hfe presents itself still

as a fairly long series of opportunities both of enjoy-

ment and of useful activity, to men whose ideas of

happiness are healthy and whose ambitions and

aspirations are generous and unselfish—to them it

may well be that this is not the chief value of the

Easter faith. To them it is not so much for them-

selves as for others that the idea of Immortality is

the one condition of hopefulness—that hopefulness

without which few men have the strength to lead

effective lives. A living moralist has said :
" When

a man passionately refuses to believe that the ' Wages
of Virtue' can be dust, it is often less from any

private reckoning about his own wages, than from

a disinterested aversion to a universe so funda-

mentally irrational that 'Good for the individual'

is not ultimately identified with Universal Good."

And so " we are not surprised to find Socrates

declaring with simple conviction that ' if the Rulers

of the Universe do not prefer the just man to the

unjust, it is better to die than live.' " *

Such are the noble words of one who is after all

compelled by his professed philosophy of pleasure

to look upon the future life mainly from the point

of view of reward or posthumous compensation. I

will supplement them with the words of one whose
faith in Immortality was of a more unhesitat-

ingly Christian cast. "Evidently," writes Arnold

Toynbee, " the starting-point of religion and philo-

sophy is the same. It is the faith that the end of

* Professor Henry Sidgwick, The Methods of Ethics, Ed. iii.

p. 504.
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life is righteousness, and that the world is so ordered

that righteousness is possible through human will."

" If an astronomer show that the earth within a

limited time must be destroyed, and the race with

it, where is our hope of the happiness and perfecti-

bility of the race ? We want an eternal end : and

this cannot be found in the good of the human race."

And asrain :
" Man lifts his head for one moment

above the waves, gives one wild glance around, and

perishes. But that glance, was it for nothing ? " And
from this point of view he can even say :

" We do

believe it would be irrational to try to be good if the

course of the world were not ordered for holiness and

justice.""*^

I will conclude with one more quotation which

sums up all that I have been trying to say: "The

more we think of reason as the highest thing in the

world" (writes the late Master of Balliol in 1881),

"and of man as a rational being, the more disposed

we shall be to think of human beings as immortal." t

And, we may add, all the reasons that we derive from

the consideration of human nature in general, reach

their maximum intensity when we think of human

nature as it is exhibited in Jesus Christ, the Son of

God.

* The Industrial Revohtion, p, 246.

t Life, by Campbell and Abbott, vol. ii. pp. 244, 256, 240.



XII.

THE CHRISTIAN DOCTRINE OF
PROPERTY

Assize Ser?non, pj'eached before the U?tiversity of Oxford, at

St. Marys, November 19, 1893.

"Neither said any of them that ought of the things which he possessed

was his own ; but they had all things common."

—

Acts iv. 32.

THE first impression of anybody who read these

words apart from their context would be, I

suppose, that in the first days of Christianity there

was established in the Church of Jerusalem a literal

community of goods. A closer study of these early

chapters of the Acts in their entirety must, however,

result in a very considerable modification of this

opinion. It will be observed that it is only those

who possessed accumulated property who are repre-

sented as bringing their wealth into the common
stock. Only those who possessed houses or lands

(we are told) sold them, and brought the prices

of the things which were sold, and laid them at the

Apostles' feet. And even in their case, the story

of Ananias goes to show that this surrender was not

essential to membership in the infant Church, though,

no doubt, more or less expected of well-to-do persons.

190
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There is, however, no trace of the ordinary wages or

earnings of the less wealthy being brought into a

common fund. Nor, if we turn to the system of dis-

tribution adopted, does it appear that the whole

community participated—still less that they partici-

pated equally—in the common property, except in

so far as the 'Kyairat or love-feasts may have been

held with sufficient frequency to constitute a partial

approach to the ideal of a common life. In that

daily distribution of money or food, at which Hellenist

widows were neglected, there is no reason to believe

that anyone participated except those who, like the

widows—a class whose position in ancient society

was a peculiarly hard one—were without the means

of earning their own livelihood. And there are

sufficient indications of the mode of life adopted by

those early Christians of Jerusalem to make it quite

clear that the system of charitable relief adopted

among them fell very far short either of a com-

munistic equality or of a monastic renunciation of

individual property. Mary, the mother of John

Mark, it is clear, lived in a house of her own,

sufficiently ample to accommodate a large prayer-

meeting, and she could afford to keep a maidservant.

What appears to have actually occurred was simply

this : that the richer members of the community

made large sacrifices to supply the needs of the

poorer. " He that gathered much had nothing over,

and he that gathered little had no lack." In short,

the system of charitable relief adopted by the Church

of Jerusalem differed rather in degree than in kind

from the system of organized benevolence which
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played so large a part in the activity of all Christian

Churches during the earliest and purest ages of their

existence. The impression which this spectacle of

active love made upon the world has long been one

of the commonplaces of Christian apologetics. But
it is only recently that we have begun to appreciate

the extent to which the collection and distribution

of common funds entered into the raison detre of the

Christian society, moulded its organization, and con-

stituted the functions of its ministers. The beauty

of early Christian life has never, perhaps, been more
touchingly brought home to the modern mind than

in Count Tolstoi's powerful story, Work while it is

called to-day. But in one respect that great artist

has done scant justice to the lesson which the life

of the primitive Church has still to teach us. It was
not merely (as he appears to suggest) by the wide

diffusion of an enthusiastic spirit of brotherhood, not

merely by a sort of extension to a wider society

of the instinctive communism of the home, that the

Christian Church did so much to expel from its

midst alike the material and the moral evils of ex-

treme inequalities in wealth. Without this enthusiasm

of self-sacrifice mere machinery would, of course, have

availed nought : but still we must not forget that it

was by deliberate organization, and vigorous dis-

cipline, and statesmanlike administration that the

Christian Church succeeded to so large an extent

in exorcising the twin-demons of squalid poverty

and selfish luxury. The first church-officials (after

the Apostles themselves) whom the Church acquired

were those Seven who have been quite uncritically
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described as the first Deacons, but who are quite

as likely to have been the first Presbyters ; and the

Seven were appointed exclusively for the discharge

of financial and eleemosynary duties, while in the

pastoral Epistles among the qualifications demanded,

not only of the Deacons but of the Presbyter-bishops,

those of the ruler and administrator are at least as

conspicuous as those of the teacher and preacher.

So prominent was this social aspect of the early

Church's activity that an outside observer might have

been forgiven had he mistaken the whole organization

for a great, world-wide Mutual Assurance Society,

and its ministers for nothing more than the officials

of a benefit club. The lamented Oxford scholar,* to

whom we are so much indebted for recalling to our

minds this side of the Church's early life, is some-

times indeed accused (not, I think, quite justly)

of actually making this very mistake. But while

we recollect that from the first the supreme end

of the Church's existence was a spiritual one, we

must no less emphatically recognise that those who

cry out against the Church's interference in social

questions, who want to make of the Christian Presby-

ter a mere preacher of sermons or a mere performer

of sacred rites, who protest against his busying himself

with questions of charity organization or social

justice, of sanitary improvement or the amusements

of the people, are really putting forward a theory

of the Church's functions which is belied by the

whole course of her history from the days of the

* Dr. Hatch, in his Baitipton Lectures, The Organization of the

Early Christian Churches (1S82).

O
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daily distribution at Jerusalem to the days of Mansion

House Committees and Bishop Auckland Conferences.

If anyone doubts whether the words of our text,

" they had all things common," is susceptible of the

interpretation which I have given it, I should like

to call his attention to the fact that, when Justin

Martyr wrote his first Apology, he uses almost the

very same expression as still applicable to the mode
of life adopted by Christians in his own day. What-

ever may be the case with the Jerusalem Church

of the first century, it is quite certain that nothing

like an actual renunciation of personal property ob-

tained in the Church of Samaria in the middle of the

second. There was no actual equality, no community

of goods, no monastic or economic communism.

But equally there was no selfish and ostentatious

luxury on the one hand ; no abject misery or un-

relieved want on the other. "We," he says, "who
once loved the getting of money and possessions

more than aught else, now bring even what we have

already into the common stock (ef? koivop (pepovre^),

and share it with every one in his need."^

We see, then, that in the days of Justin Martyr,

no less than in the apostolic age, it was still true,

in a sense, that Christians had all things common.
Could that be said in any sense whatever of Chris-

tians now ? And if not, why not ? That is a serious

question for us to face, and it is a question, I think,

that, as Christians, we are imperatively called upon

to answer.

Let us glance for a moment at the philosophical

* Aj>o/. i. 14.
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theories as to the basis of property. It was natural

enough that Locke, ^' absorbed with the burning

practical question how to secure person and property

against the absolutism of Stuart kings, should have

sought to invest property with a sacredness which

would place it beyond the control of even the most

lawful and beneficent of governments. The required

speculative basis for the received Whig doctrine that

a man could not be taxed without his consent was

found in the theory that by the Law of Nature—by a

self-evident principle which was prior to and inde-

pendent of the social contract in which governments

were supposed to originate—whatever a man mixed

his labour with, that was indefeasibly his own. The

doctrine was one which practically denied all rights

whatever to the landless man, who could only live

in a country by sufferance of its landlords. However

little labour the supposed first occupier of land might

choose to mingle with however much territory, not all

the kings or all the parliaments or all the assembled

manhood of the country could lawfully take from

him a single acre. If a combination of landlords

chose to grow no food upon their land, the rest of the

inhabitants must starve without protest. Were a

combination of landlords to prefer the scenery of a

wilderness to the profits of agriculture and commerce,

they could lawfully (it would seem on Lockian prin-

ciples) compel the rest of its inhabitants to quit the

country. In so doing they would not infringe upon

the natural freedom of mankind, for are not the

evicted population free to walk into the sea? To
* Treatise of Civil Government.
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develope the logical consequences of such a doctrine

is surely refutation enough. Yet it must not be

supposed that the doctrine is dead. It lives still

in the writings of not a few political philosophers,

especially in America.* And a remarkable illustration

has recently been afforded of the lengths to which

a priori views of property may yet be carried in the

great paradise of democracy, when the advocates

of the United States in the Behring Sea Arbitration

solemnly contended that the labour of letting the

seals breed upon their shores gave them an in-

defeasible right against all the world to pursue them

and capture them upon the high seas. It is true

that the chief stress was laid upon the highly specu-

lative psychology which attributed to the vagrant

animals an ani^ims revertendi^ but that contention

would hardly have served the purpose for which it

was intended without the initial assumption that any

quantity of the natural wealth of the Universe may
be for ever appropriated by whoever chooses to take

the trouble of first annexing it.

There is a much more popular doctrine abroad

as to the basis of property, w^hich after all rests upon

essentially the same precarious foundations. It is the

doctrine which seeks to base property upon the sup-

posed right of every man to the products of his

labour. It is forgotten that, as a general rule, labour

creates no wealth without being " mixed " (as Locke

puts it) with more or less of the raw material of

the earth. And it will produce less or more wealth

* See, for instance, Mr. Herbert Spencer's /z^j/zV^ and Woolsey's

Political Science.



OF PROPERTY 197

according to the opportunities which each individual

enjoys of access to the richest soil, the most

precious minerals, or the most convenient harbours.

Hence there is no possibility of estimating what the

labour of each individual has produced unless we

have already arrived at some laws for the previous

distribution of the earth and its products. And
then again, if we suppose this difficulty surmounted,

even in the rudest society agricultural work requires

some combination. Even in the rudest society the

individual workman's labour would produce nothing

unless he were secured by the assistance of the chief

or the soldier or the organized village community

against the hostile attacks of man and beast. And
in our complex industrial organization it becomes

every day more and more impossible to say how

much wealth has actually been produced by each

individual citizen. In the manufactory itself each

piece of work is the joint product of many hands

and many brains : and outside the manufactory its

output could never become available for use or for

foreign exchange without the co-operation of all kinds

of social and industrial agencies. It is becoming

more and more true every day that wealth is the pro-

duct of the whole of society, exclusive of the idlers.

That is true even of material wealth : it is still more

true if we remember that a nation's real life consists

not exclusively in the abundance of the things which

it possesses. Hence, even if we admitted the abstract

justice of the theory which seeks to find a basis for

property in the inalienable right of every man to the

labour of his hands and of his brain, the theory
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is one which turns out to be wholly incapable of

practical application.

A priori theories of property are sometimes urged

in a revolutionary, sometimes in a conservative

interest. In the latter case they labour under an

additional difficulty. Granted that it is a law of

nature that a man should have an exclusive right

to all that he can annex or all that the existing order

of society enables him to accumulate, it will hardly

be seriously alleged that it is equally a law of nature

that he should be able to transmit it to whom he

pleases. History teaches us how late a product of

civilization this unrestricted liberty of bequest, which

seems so natural to Englishmen and Americans,

really is : while on the continent of Europe no such

liberty actually exists. And if (with some violence

to history) the provisions of continental codes are set

aside as so many violations of natural right due to

the wickedness of the French Revolution, we may
remind ourselves of the provisions of the old Common
Law of England, by which, from the growth of

Feudalism till the time of Henry VIII., lands (with

certain exceptions) could not be devised by will at

all, while till a still more recent date a testator who
left wife and children was unable to deprive them
of two-thirds of his personalty. And if we turn

to the distribution of the intestate's estates, it can

hardly be a law of nature that in Sussex land should

descend to the eldest son, in one part of the county

of Kent to the youngest, and in certain other parts

of the county of Kent to all the children equally.

The only theory of property (as it seems to me)
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which will really bear examination is that which

finds its justification in the social effects of the in-

stitution. It can only be justified, in so far as

it is justified, in the same way in which anything

whatever can be justified—be it a law or an insti-

tution or an individual human action :—by the end

which it subserves. It can be justified only in so far

as it tends ultimately to bring about the largest

amount of Good on the whole (whatever we mean

by " good ") for society at large.

Property then is the creation of positive law.

Historically it originated in custom, which was the

earliest form of Law ; and at the present moment
no one of us could prove his title to what he calls

his without citing the Common or Statute Law under

which it has descended or been bequeathed to him,

or to those from whom (in exchange for whatever

services) he has received it. Property, though based

no doubt on certain very deeply-seated instincts and

tendencies of human nature, is still the creation of

law ; and what law has created law may alter, has

altered, is altering, and will alter. The very same

considerations of social expediency which justify the

right of private property as the best means hitherto

devised for stimulating the individual's energies in

productive work must dictate its limits. To the

framers of those American constitutions which de-

clared the sacredness of property to be part of the

law of nature, it seemed axiomatic that property

in slaves was as sacred an institution as property in

land, or that property in the services of others which

is the real meaning of all other capital. Yet slavery
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has been abolished by Acts of ParHament and Acts

of Congress. Every tax that is voted, every Act
which imposes, in the interest of human Hfe and
health, fresh duties upon the owners of mines or

factories or dwelling-houses, is as emphatic an asser-

tion of the State's supremacy over property as the

most high-handed confiscations of a revolutionary

government. To what extent it is or may become
expedient that this modification of private rights

should ultimately be carried is a question about

which reasonable men may hold very different

opinions : and it is a question which I do not

propose to discuss now. I merely wish to discuss

the question of right. In questions of abstract

right, theories which are not thoroughgoing are

worse than useless: in questions of social expediency

the shortest views are perhaps the best. And here

perhaps it may not be wholly out of place to

remark on the reckless short-sightedness of those

who, believing (with all sensible Socialists) that it

is only by the slow and orderly methods of legis-

lative improvement that social progress can be
achieved, still seem to lose no opportunity of

encouraging every effort to bring contempt upon
the law and its administrators, and to appeal

on every occasion to mob violence as the readiest

means of achieving their purpose. Those who
believe most in the power of the State to bring

about justice and better social conditions ought surely

to be foremost in promoting a religious obedience to

its laws, and an absolutely unflinching severity in

their execution. Every addition that is made to the
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functions of the State is an addition to the duties

of the Judge and the Magistrate, and only enhances

the importance of maintaining the authority, the

dignity, and the independence as much of the

humblest rural bench as of the highest judicial

tribunal. Those who doubt the wisdom of an un-

limited increase of State activity do so (if they are

wise) not so much on some a priori theory about

the rights of the individual, as because they doubt

whether a socialistic democracy would always possess

the intelligence to place power and leadership in the

hands of those who know, or exhibit the ruthless

severity which would be needed in a society wherein

idleness should be restrained only or chiefly by the

terrors of the criminal law.

And now let us go back to the distinctively

Christian aspect of our subject. If Christ be (as the

Church has ever taught and as we believe) the

supreme manifestation of that Reason or Wisdom of

God which speaks also in the intellect and conscience

of every human being, we might expect to find that His

teaching would be in harmony with that of natural

Reason. There are, indeed, those who think they

can dispose (for Christian consciences at all events) of

the uncomfortable demands of social reformers by

simply referring them to the Eighth Commandment.

Such persons might perhaps be puzzled to supply us

w4th an intelligible definition of stealing other than

"the taking of that which the Law declares to be

another man's." But it is better perhaps to meet such

objections by the broad principle that it was only by

transcending it that our Lord professed to fulfil the
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Mosaic Law. The eighth commandment as siLch is

no more binding upon Christian men than the fourth.

It is only in so far as it is deducible from the great

law of love to God and man that it binds the Church

of Christ to-day. There is therefore nothing in

the Christian Law to confer upon property any
greater sacredness than it can claim as a condition of

social well-being. "Jure naturae sunt omnia com-

munia omnibus : per jura regum possidentur pos-

sessiones." "By the law of nature all things are

common to all : it is through the laws of kings that

possessions are possessed." That is the doctrine of

the Canon Law about property, and it is based upon

the teaching of St. Augustine. ^

We may not, indeed, identify the eternal principle

of Christian morality with the precepts of modern
Utilitarianism or modern Philanthropism, without a

word of protest. To love one's neighbour in the

Christian sense is to love what is best and highest in

him, to promote the best and noblest life for him so

far as it is consistent with the equal claims of every

other neighbour to a share in the best and noblest

that life affords. And the Christian conception of

this best and noblest is indeed a very different one

from what logically ought (as it seems to me) to be

the ideal of consistent Hedonism, and from the ideals

which are sometimes actually presented to us in the

writings of the baser sort of secularistic socialists.

Christian love will not always promote maximum
pleasure ; Christian love, as has been finely said by

* Augustine, Tract vi. ad c. i. 25 Johannis: Decretum Gratiani,

Pt. I. Dist. viii.
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the most Christian of modern morahsts, is the love

of the ideal man in each man.* But while we

affirm decidedly that the best social polity is not

always that which promises the quickest abundance

of food and raiment, the maximum of amusement

and the minimum of work for the largest number of

human beings, let us beware of that easy Optimism

which tacitly identifies vague phrases about social

stability or social order or social progress with the

welfare and the predominance of that numerically

insignificant class to which most of us in this Church

belong. If the general diffusion of a low standard of

material comfort is not always in the long run the

best thing for the poor, the maintenance of our very

much higher standard of material comfort and luxury

may not always be really the best thing for us.

It is quite as much in the interest of the rich as of

the poor that we desire to see a less unequal distribu-

tion of the national wealth. We are told by

Aristotle in the best of all arguments against

Socialism that it destroys the possibility of two of

the greatest virtues—liberality and self-control, f It

would be interesting to enquire how many of the

virtues are made, to say the least of it, difficult for

the possessors of great wealth, so long as they

continue to live as the possessors of great wealth are

expected to live. I do not at all seek to disparage

the generous qualities that seem often to be positively

fostered by wealth when it comes attended by

hereditary responsibilities and traditions of public

* Ecce hojnOy chap, xviii.

t Pol. ii. c. 5 (p. 1263;^).
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service. But can it seriously be contended that the

education of a rich man's son in England at this day
is the best calculated to foster such virtues as

humility, thrift, industry, temperance in its widest

and highest sense, reverence for authority, respect

and consideration for all sorts and conditions of men
—in a word, a due sense of the relative importance

of himself and other people ? This is a question to

which those who are so solicitous lest the morals of

the poor should be corrupted by overmuch material

prosperity might well be invited to address them-
selves. And, lest we fall into the pharisaic self-

satisfaction which attends the condemnation of

modes of life which are not within our own power,

we may remind ourselves that many of us who enjoy

what the world calls quite small incomes may yet

find themselves practically in very much the same
position—able to take our fill of all the pleasures

and enjoyments for which we have really any mind,

without feeling the faintest breath of social re-

prehension even from that portion of society which
professes to make Christ's standard its own.

And this brings me to the point on which I chiefly

want to insist. What may or may not be done by
the State to bring about a less unequal, a juster, a

more socially expedient distribution of wealth, this is

not the time or place to enquire ; even if it were wise

to go, in such a forecast, very far beyond the next
step which is warranted by the actual results of past

experience. But what I want specially to suggest

for our consideration this morning is this—that the

same principle which justifies the existence of
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property should govern the expenditure of it by each

member of a Christian society. The existence of

property is justified only in so far as it tends to the

common good : the expenditure of property ought

to be governed by the same rule. There are un-

doubtedly many reasons (so far as I see, it will always

be so more or less) which make it socially expedient

and therefore right for the State to allow the in-

dividual to accumulate and to bequeath a much

larger share of the wealth produced by the common

toil than he could claim on any principle of abstract

justice as the reward of his own personal exertions.

But these political considerations do not require the

individual to spend upon himself and his family all

that the Law declares to be his. And as Christians

we are bound to regulate our expenditure by the law

of General Well-Being which (as I have tried to

show) is, properly interpreted, identical with the

Christian law of Love. By that it is not meant that

the individual is to disregard altogether his own

happiness even in the most material sense of the

word. My happiness is of exactly the same intrinsic

importance as that of anybody else. No man is

required to love his neighbour better than himself.

I could not, indeed, say with a philosophic Judge,

that we are so constituted that the greater part—im-

measurably the greater part—of my conduct ought

to be regulated by a regard to myself and my own

interests rather than by a regard to my neighbour

and his interests. Even were the social effects of a

general selfishness just tinged by Altruism so un-

exceptionable as this dictum seems to suggest, to
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admit such a rule of conduct without limitation or

explanation would be to ignore the great Aristotelian

doctrine that the unselfish man after all cares for the

best part of himself Still, the principle is sound in

some things and to some extent. It is best in the

general interest that we should each of us make
reasonable provision for his own health, comfort, and

happiness—in spite of the philosophical prejudice

against pleasure, I am not ashamed to say his own
pleasure—provided we remember always that the

external goods with which we seek to provide our-

selves can never be more than the conditions of any

happiness which the Christian can call his good.

Under existing circumstances (and probably under

any circumstances that we need look forward to) the

application of this principle will undoubtedly demand
very considerable inequality in the distribution of

the good things of life—even in that distribution

which each of us has to make for himself of the

material goods over which he has legal control. It

would not be for the general good that we should all

of us—there are of course exceptional sacrifices

which may always be made by those whom God has

called to them—but it would not be for the general

good that we should all of us under all circumstances

allow ourselves only such enjoyments and indulgences

as might fall to our lot under some ideal distribution

of goods. As things are now, a higher standard of

comfort is demanded for the reasonable satisfaction

of natural desires, and even for the due performance

of social duty, in some classes than in others. And
other things which hardly admit of rational justifica-
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tion in themselves are made necessary by social con-

ventions and arrangements which cannot rapidly be

changed. But, while making all allowance for these

and many other practical considerations on which I

have no time to dwell, I would venture to insist that

neither any rational nor any Christian morality can

justify any expenditure except in so far as it is in the

long run, given the existing circumstances, on the

whole best for the general well-being (including

therein the individual's own well-being) that the

wealth should be so expended.

And, after making all allowance for the necessity

of more or less conformity with more or less

irrational conventions, can it be said that the mode

of living which is usual even among public-spirited

and religiously-minded rich people really commends

itself to the enlightened conscience as socially ex-

pedient ? Or that the rich would not be better and

as happy with fewer houses, servants, yachts, and

horses? And are we not all of us tempted with

every increase of income simply to mount one step

higher on the ladder of luxury, or to make provision

for doing so, or enabling our heirs to do so, at some

future time? Are we not all apt to forget the

perfectly indisputable truth that there is only a

limited amount of wealth at any given time for the

community to divide, and that it is not possible, by

any contrivance or hocus-pocus of economic sophis-

try, to show that I can take more of it for myself

without somebody else taking less ?

It is not every one who has earned the right to

offer much in the way of practical counsel or sugges-
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tion upon this matter of personal expenditure.

Certainly I have none. And therefore I shall

confine myself to laying down a principle, and

leaving others to apply it to their own individual

circumstances. But, to prevent misunderstanding, I

will venture to add just two remarks, at the risk of

seeming to some to be making excuses for capitalistic

self-indulgence, and to others to be plunging into

an abyss of socialistic extravagance, (i) I do not

myself believe that for people situated as are most

of us any very conspicuous or eccentric departure

from the conventionalities of the society in which

we live is at present what is really wanted. It is in

that considerable margin of expenditure which social

customs do leave within our own discretion that

room should be found for the restitution to society of

some part of whatever superfluous unearned wealth

existing social arrangements may have made legally

ours. And, if we steadily make this our aim, it may

be that we shall be able in time to contribute just a

little to make unusual kinds of expenditure which

are now usual though not strictly necessary, and to

make less necessary some things which may now be

more or less plausibly considered necessary. (2) On

the other hand, we must not for one moment lay to

our souls the flattering unction that we can do our

duty in this matter without some self-denial, and

perhaps at times in some cases a little moral courage.

We are not called upon to make ourselves miserable,

or solitary, or ridiculous, or to injure our health or

capacity for work, even though some of our wants

may possibly be wants which would never be felt in
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a more healthily organized society. That would not

be sociably expedient It would clearly not be for

the general good that no one should begin to enjoy

his life till all wrongs were righted, all inequalities

removed, and all misery abated. But still some

things that we should like we must try to learn how

to do without. Neither by any legislative improve-

ment, nor by any ingenious device of economical

philanthropy, will it ever be possible to make the

poor about us a little more comfortable (as we all

profess we should like to make them) without the

rich becoming a good deal less rich (whether on com-

pulsion or by their own voluntary abstinence), and

without many of us who would never call ourselves

rich being made or making ourselves a little poorer.

The great work which lies before the Church of our

day is to revive among Christians, not what I believe

to be the completely imaginary and unhistorical

communism sometimes attributed to the infant

Church of Jerusalem, but some approach to that

relative community of goods which enabled the early

apologists all through the first age of the Church to

boast that Christians still in a real sense had all

things common.



XIII.

DIFFERENCES OF VOCATION

Preached before the University of Oxford^ at St. Mary's,

March 7, 1891.

" For the body is not one member but many."

I Cor. xii. 14.

IT is often assumed that religious differences relate

wholly to Theology, while Morality is a matter

about which all decent and well-meaning people are

substantially agreed. I believe it would be truer to

say that all the deepest religious differences which

divide men and nations into hostile camps are ulti-

mately traceable to differences of moral ideal. This

is true of the profoundest religious divisions such

as that which separates Christianity from Paganism

or Mohammedanism : and it is true also of conflicting

schools and sects and tendencies within the bosom

of Christendom itself, especially of the great line

of demarcation between Protestantism and Roman

Catholicism. No doubt the moral ideal often survives

for a time the Theology out of which it has sprung,

while in other cases the Theology outlives the moral

ideal which it created. The Christian ideal of life

210
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commands the homage of thousands among sceptical

Europeans or educated Hindoos who reject the

Christian Creed. On the other hand, if we go behind

words and formulae and get at things, the moral ideal

of an enlightened modern Dominican like Lacordairc

is as different as can well be conceived from the

moral ideal which animated the Dominican Inquisitor

of the Middle Ages. We may, indeed, thankfully

acknowledge that as regards the fundamentals of the

Christian ideal, stripped of foreign accretions and im-

purities, there is an agreement which often transcends

the formal limits of the Christian Churches. But we
should deceive ourselves, if we imagined that were

Christian Theology to disappear as an effective force

in moulding the minds of men, Christian Morality, at

least, would still remain beyond the reach of criticism.

If we have forgotten the intellectual history of the

Renaissance, there is enough in the literature of our

own age to remind us that a recrudescence of

Paganism in belief is but too likely to bring with it

a recrudescence of Paganism in morals. And if we
penetrate behind a thin veil of conventional decorum

(sometimes very thin), we shall find, I think, that the

moral ideal actually taught by many writers (even in

England) who cannot be charged with Paganism in

any grosser sense, is nevertheless fundamentally

opposed to the ideal with which Christianity is

eternally bound up.

The symbol of the Christian Faith in all ages has

been the cross, and the cross means nothing if it does

not mean self-sacrifice. No one who accepts— I will

not say the divine Nature or the divine Mission—but
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the moral leadership of Jesus Christ, can consistently

accept any moral ideal which puts anything else above

character or which estimates any quality of character

more highly than Love. I do not say that the word

*' self-sacrifice" is by itself an adequate account of the

moral ideal. I do not deny that the ideal of self-

sacrifice has sometimes been taught by the Christian

Church in a way which is at the least lamentably one-

sided, even when it has not been pushed to the point

of degrading superstition. When once self-sacrifice

is inculcated as an end in itself, when once self-

inflicted torture is regarded either as intrinsically

meritorious and well -pleasing to God, or as at least

conducive to holiness apart from the higher object for

the sake of which the sacrifice is made, it is diffi-

cult to see on what grounds we can withhold our

sympathy and our admiration from the Indian Fakir

hanging suspended from a hook driven through his

flesh, or extending an arm for a week together with-

out rest or sleep. The moral ideal which found its

highest expression in St. Simon Stylites, is, indeed,

removed but one hair's-breadth from the moral ideal

of the Fakir. But at the present time it can hardly

be necessary to show that the Stylite ideal is not the

ideal of Jesus or of his Apostles. By the best even

among the ascetics of Christendom painful austerities

are recommended only as the means to a higher life,

even though some of them may differ widely from

modern opinion and from St. Paul as to the profit-

ableness of (TcoiuLaTiKr] yvjuLvaa-La for that purpose ; and

in the genuine teaching of our Lord Himself (when

purged of the allusions to fasting introduced by later
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transcribers*), I think it will be found that self-sacrifice

is always inculcated for the sake of others. Not the

abnegation of self, but the preference for others over

self is the essence of Christian morality.

When this explanation is given, it will be seen

that there is no necessary antagonism between the

moral ideal which takes self-sacrifice as its watch-

word, and the moral ideal which is expressed by

those phrases so popular in the philosophical cant

of our day—"self-development, self-realization, self-

culture." Christian self-sacrifice only means the sacri-

fice of one part of the self to another and higher

part. Self-development may be explained to mean

only the development of the higher self—the social

self—at the expense of the lower, the self-seeking,

the individualistic self. We are all familiar with the

hackneyed attempt to Christianise the self-love, the

(piXavTca, of Aristotle. But it will hardly be ques-

tioned that this effort to bridge over the gulf between

the Christian and the Hellenic ideals really ignores

fundamental differences. We have given up the

attempt to harmonise Aristotle and Bishop Butler :

and, if we turn from the ancients to the modern

admirers of Hellenic morality, they would be the

first to repudiate with scorn the gloss which the

medieval commentators and the Oxford tutors of

three generations back used to put upon the Aris-

totelian formulae. It is of the essence of the ideal

which the apostles of self-development propound

that no part of the self shall be sacrificed. The

* In Mark ix. 29 the Kal vrjareiq. and in Matt. xvii. 21 the whole

verse, are insertions rejected by Westcott and Hort and the Revisers.
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animal elements in our nature are to have full play

no less than the spiritual, the aesthetic no less than

the moral, the self-regarding quite as much as the

social, if indeed the intrusion of society and its

claims is not resented as mere " parochialism " or

mere fanaticism. At all events, it is the tendency of

this Neo-Hellenic morality to put the intellectual

above the altruistic impulses, to make individual

culture a self-sufficing end, and to laugh to scorn all

attempts to justify or to limit such culture by the

requirements of social well-being, even when the

widest and highest extension is given to the con-

ception of social well-being. Development of the

faculties, art for art's sake, poetry without preaching,

novels without a purpose, description of life without

criticism of life, self-culture without literary activity,

passion without restraint, intensity at all costs, study

without teaching—such are some of the notes of the

school, or rather schools (for the tendency has various

phases), which I have in mind. Indeed, the only way
in which it is possible to find a definite content for

the purely formal notion of self-development is to

understand it as demanding the equal, or at all events

the perfectly harmonious development of all the

faculties and impulses of our nature. To assert

merely that some development of all parts of our

nature is desirable would be to assert what hardly

anyone will deny. The most uncompromising of

ascetics have condemned at least the more violent

and rapid methods of self-destruction. The obscu-

rantism of the Dark Ages allowed a certain develop-

ment of the intellectual faculties—at least with a
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view to the comprehension of the constructions and

syllogisms, the rhetorical tropes and figures, which

they admitted to be contained in the pages of Holy

Scripture itself. The question is how much develop-

ment is to be accorded to the animal nature, how

much to the intellectual, how much to the social?

and in case of collision which is to give way to

which? Hence the only intelligible meaning which

can be given to this ideal of self-development is to

understand it as implying an equal, all-round

development in which no one part of man's nature

shall be sacrificed to the claims of any other, still

less the claims of individual perfection to those of

social well-being. Now it may be worth while to

consider for a moment not whether this ideal supplies

a basis for either a Christian or a rational morality,

but whether it supplies a possible, a self-consistent

ideal of human life at all.

Take for instance the relation of bodily to intel-

lectual development. The "mens sana in corpore

sano " is of course a charming ideal. But there are

different kinds of bodily health. And the health

which is most favourable to intellectual activity is

certainly not the rude health of the athlete or the

fox-hunter. When a man who was once celebrated

as an oar or a cricketer becomes a Bishop or a

Judge, we commonly find the incident hailed by

certain portions of the press as a welcome indication

that athleticism is compatible with the highest intel-

lectual achievement. And of course it is true enough

that a few men do succeed in so far reconciling the

conflicting claims as to attain high success in the
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schools, in athletics, and in after life. But this does

not show that even these exceptional men have

sacrificed nothing of their intellectual development

to their athletic prowess. They have had time to

row or play cricket, to read enough for a first class,

and to get on in the world. But have they left

themselves time to think ? Moreover, the athletic

success which such men obtain is seldom the very

highest success—the success of avowed or virtual

professionals : at all events it usually closes with

their undergraduate career. Of course at this time

of day it will be quite superfluous to insist that some

active exercise is positively conducive to intellectual

work, or that with some men a moderate athleticism

is not inconsistent with very high intellectual de-

velopment. All that I want to point out is the fact

which will hardly be disputed—that as a rule the

highest development of the bodily faculties is incom-

patible with the highest intellectual development.

Body must be sacrificed to mind, or mind to body.

And so when we come to competing forms of

intellectual activity, we shall find that it is impossible

to develope one side of a man's intellectual nature

except at the expense of some other. Specialism is

(at least at the present day) the condition of doing

anything considerable in any branch of knowledge

whatever. A man may undoubtedly specialise in

more than one direction, he may even make a

speciality of the relations between two or more
branches of knowledge—but specialise in some way
he must. And specialism always means sacrifice.

Just think for a moment of the sacrifices which a
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man must make to achieve any considerable piece

of scientific or literary work. He must spend weeks,

months, years over details which do very little for

the general development of his own mental powers.

He must be content to remain ignorant of things

which other men know, not to read what everybody

about him is reading, deliberately to narrow and

restrict the range of his natural interests. It is not

merely that his time is devoted to one particular

subject, instead of being divided among several. The

concentration upon one subject involves the exercise

of certain faculties, the disuse and consequent de-

generation of others. The reasoning faculties are

developed at the expense of the imagination, or the

imagination at the expense of the Reason. Philo-

sophic subtlety is developed at the expense of

literary power, or literary power at the expense of

philosophic subtlety. Exactness is sacrificed to

picturesque presentation, or picturesque presentation

to exactness. The mind is stored with some par-

ticular class of facts or ideas, its capacity for some

particular kind of observation is quickened and

strengthened, while it contracts a proportionate in-

capacity for observing or dealing with other facts and

ideas. Charles Darwin has told us how completely

in his own case the contemplation of nature in her

" subtilior metaschematismus " extinguished his once

keen sensibility to her beauty and her poetry. We
may fully admit the desirability of guarding (so far

as possible) against the narrowing influence of highly

specialised studies : we may assert emphatically that

in most departments the man who is a mere specialist
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will not be a good specialist. But put as high as you
like the importance of correcting the narrowness of

specialism by general culture, and it will not avert

the inevitable conclusion that high excellence in any

department of intellectual effort is only attainable by
sacrifice—by more or less sacrifice of one faculty to

another, of one part of the self to another. The
attempt at an equal, proportionate, all-round develop-

ment can only end in sciolism, in mediocrity, in an

ineffectual dilettantism.

And is it otherwise with the conflict between

intellectual and practical or social claims ? One
would like to think there was none. But, if we look

the matter in the face, one can hardly deny that

what is best for a man's intellectual development is

not always best for his moral development, if for

the moment I may provisionally limit the idea of

moral development to the development of the social

activities and the social sympathies. For the sake

of clearness let us take two careers, one practical

and the other speculative, but in all other respects

as like one another as possible. Let us suppose a

man hesitating between the career of an East London
clergyman, and the career of a student and teacher

of Theology. Can there be much doubt that at the

end of ten years of really earnest parish work in

East London, sympathy for suffering, indifference to

personal comfort and luxury, active zeal for righteous-

ness and justice, personal devoutness, active hatred

of evil, the conviction of the necessity of spiritual

remedies for the disease of a sick world—can there

be any reasonable doubt (I say) that in all human
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probability these qualities will be more developed,

this side of the man's self will be more developed

than would have been the case had the same man
devoted those ten years mainly to the study of such

matters as the origin of the Synoptic Gospels, or the

evolution of Christian dogma? It is not fair indeed

to state the case as if it were wholly a question of

moral versus intellectual development : there is an

antagonism between conflicting qualities even within

the moral sphere itself The speculative life has its

virtues as well as the practical, though these virtues

may rank lower in the moral scale. To say nothing

of the laborious patience which is demanded by both

lives, it is not only in knowledge, in intellectual

insight, in subtlety, in acuteness, in breadth of view

that the practical man will, sooner or later, fall

behind the student As a rule, the necessities of

active work— especially of active religious work

—

are not favourable to love of truth (wherever truth

cannot be made immediately available for purposes

of edification or practical utility), to appreciation for

opponents, to scrupulous accuracy of statement, to

delicate discrimination between degrees of probability

and so on. Here again it is clear that one part of

the man's nature is necessarily developed at the

expense of another. "There are very few," says

Goethe, "who have a great mind, and at the same

time are disposed to action. Intellect broadens our

thought, but tends to weaken the will ; action in-

spires, but it is liable to limit our breadth of view."

One may fully and cordially admit that it is well for

the practical man to keep up his studies, and for the
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speculative man to keep up his contact with practical

life and practical human needs. Up to a certain

point knowledge increases usefulness and experience

deepens insight—but only up to a certain point.

Here also it remains true that sooner or later one

kind of development must be sacrificed to another.

Excellence is only obtainable at the price of self-

sacrifice. We have a choice of sacrifices, but that is

all. Sacrifice there must be in every noble life.

There is no such thing as abstract, all-round per-

fection. Whether it be a person or a thing, perfection

is essentially relative. That is perfect which perfectly

performs its functions. To seek for an ideal of the

individual human life without regard to the needs of

the complex society of which the individual is a

member, without reference to the function which he

is called upon to discharge in that society, is like

asking what is the perfect form or the perfect

structure of a particular feature or a particular

member in the human body, apart from its relation

to other parts with which it is in organic union.

There may be a perfect lawyer or a perfect clergy-

man : there cannot, strictly speaking, be any such

thing as a perfect man in the abstract. Indeed, if

we push the matter further, the moral ideal cannot

be quite the same for any two persons. No two

persons are exactly alike either in the circumstances

of their life or in their natural endowments : and the

moral ideal for every man—in its actual content

—

is relative to these two things, circumstance and

capacity. Every man's duty depends on his vocation :

and the vocation of no two men is exactly alike.
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The man is perfect, his true self is developed, when
he is perfect after his kind, when he perfectly fulfils

his true vocation
;
just as every leaf in the forest is

perfect after its kind, though no two are exactly alike.

The principle of self-development and the principle

of self-sacrifice are harmonised by the principle of

vocation. Apart from the principle that the develop-

ment of the individual must be subordinated to the

demands of the particular function which he is to

discharge in a society, why should we withhold our

respectful admiration from the exquisite intellectual

cultivation incidental to a successful career in the

higher branches of forgery ? By all possible avenues

of human activity self-development may be pursued
;

we can only say which direction, which kind of self-

development is the true one when we look at the

individual in his relations to the society of which

he forms a part : and, when we do look at him in

that light, it at once becomes apparent that the

principle of self-development is only the reverse, the

opposite side— as the convex to the concave— of

the great Christian law of self-sacrifice. The anti-

social self is sacrificed that the social self may be

developed.

It may possibly be thought that what I have said

as to the impossiblity of a perfect man in the abstract,

is in some way inconsistent with the position which

all Christians accord to Christ as the perfect man, the

one true and perfect model for the imitation of us

all. But Christ was not (if I may say so) a perfect man
in general. He was a man who perfectly fulfilled a

certain definite social function. The function which
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he discharged was indeed an absolutely unique one

:

his vocation was the highest of all vocations. All of

us are called to follow him, but not all are called

upon to follow him in the same way. All are called

to tread in his footsteps, but not all are called upon to

tread in them with equal closeness. The actual

vocation which Christ discharged no other man can
ever fulfil. His whole career was inspired by the

conviction of His own unique vocation as the Messiah.

He is the Head, we are the members. There can be
but one Head of the human race. No other man's
vocation can ever be the same as Christ's. Some
vocations may approximate more closely to Christ's

than others. In proportion to the measure of sacrifice

which they demand, in proportion to the moral
dignity of their service, is the approximation of
other vocations to His. The vocation of the mis-

sionary approximates more closely to Christ's than
that of the lawyer or the soldier. The work of

rescuing souls from sin, the vocation of a Wesley
or a Whitfield, of a Lowder or a Mackonochie, is

(if we consider it in the abstract) morally higher

than that of the student, the critic, or the historian,

even though the subject-matter of his work be
Theology, even though in the saintliness of his life

he may tread in the footsteps of Green, of Lightfoot,

or of Church. But vocations which in the form of

their service may be less like Christ's are none the

less necessary than the vocations which approximate
most closely to His in their spirituality, in their

austerity, in the weight of the cross which they
impose. The task of the eye is nobler than that
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of the hand ; but " the eye cannot say unto the hand,

I have no need of thee," nor again the hand to the

feet, " I have no need of you." Directly spiritual is

higher than intellectual work : some kinds of intel-

lectual work are higher than others
;
philanthropy is

higher work than the ordinary business of lucrative

trades or professions ; and among professions some

are higher than others : but all are necessary. One
vocation differs from another vocation in glory, but

all are necessary to the well-being of the body

—

Humanity—that body which, if it realized the ideal

for which it was created, would be identical with

the Body of which Christ is the Head. In one

respect only all alike are called upon to a literal

imitation of Christ. The work of all vocations

requires self-sacrifice—different in measure, different

in kind, but all alike are called upon to take up

the cross and follow Christ by the surrender of

their individual desires and inclinations to the per-

fect fulfilment of the task allotted to each in

promoting the highest well-being of Humanity. In

the perfect fulfilment of that task—never exactly

the same for any two persons—lies the only true

perfection, the only true self-development, of which

each of us is capable.

When we compare the kind of life which most of

us lead in a place like Oxford with the life involun-

tarily endured by the working classes of our own
time, or with the life voluntarily adopted by the best

parochial clergymen, it must be confessed that one is

apt to be struck by the feeling that there is an un-

reality in attempting to bring the idea of self-sacrifice
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into connection with such a life as ours. Let me
endeavour therefore to give a practical turn to the

principle which I have been laying down, by two

reflections.

(i) I have said that the true self which each of

us is called upon to develope to the utmost extent

of his capacity is the self which is most perfectly

adapted for the service of his fellow-men in the par-

ticular relation of life wherein he stands. The self

therefore which we are called upon to deny or to

renounce is the self which is unadapted to that

particular social function. All that stands in the

way of our work, the work of our vocation, that is

the first thing that we have to give up, that we are

called upon to deny ourselves remorselessly. Perfect

self-surrender to the work of our calling, the per-

formance of every demand that it makes upon us

as a religious duty, as a piece of service to our fellow-

men—that is the primary, that is the most important

kind of self-sacrifice which we are called upon to

practise. It ought not to distress us, if we are sure

that we have discerned our vocation rightly, that our

service is less onerous and therefore in a sense less

exalted service than that of some, that its demands

are less exacting, that our work is found to be pleasant

and accordant with our natural tastes and inclinations.

Every vocation imposes some unpleasant duties : let

us be content with performing them. Every vocation

offers some opportunities of usefulness—even of

spiritual usefulness. Let us make the most of them.

The self that likes its work is the self to be developed

freely, not to be denied.
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(2) But besides the work of his callinc^ or pro-

fession, everybody has clearly another life in which

he may, he must if he is to be a Christian, practise

some self-denial. The vocation of most of us in

Oxford, whether we are here for a longer or a shorter

time, the vocation of many of the ordinary secular

professions to which Oxford men go when they leave

Oxford, is a more or less easy and attractive one.

The work of such vocations, however laborious, is

generally more or less interesting. Compared with

the work of the miner or the factory hand, even the

drudgery of commonplace professions ceases to be

very burdensome. And the life of such professions

not only admits, but even demands, a good deal of

what a Christian Apostle or a working man of the

present day would call luxury. To confine ourselves

to our own life here, there is a good deal of this

luxury which we could not give up if we were willing

to make the sacrifice, without more or less making

ourselves less fitted for the work that we have to do

here. It would not, indeed, hinder, perhaps it would

aid our work as teachers and as students, if we did

literally obey the Gospel precept by taking a little

less thought than we do about what we cat and drink.

But the individual would in most cases not do his

work better, but worse, if he were to withdraw him-

self altogether from the social life, from the ordinary

hospitalities, from the ordinary amusements of the

place. The teacher and the student would become

less fit for their work : the undergraduate would lose

some of his preparation for future work. We should,

Q
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most of us, do our work, not better but worse, were

we housed like working men, were we never to allow

ourselves a holiday abroad, were we never to buy a

book which we could possibly do without. A certain

measure of comfort and luxury—in some cases a

very considerable measure— is practically (for ordi-

nary men) involved in the position in life to which

we are called. But if that is so, surely we are

specially bound to practice such self-denial as is

possible,—such self-denial as will not destroy health,

spirits, energy, contentment of mind, capacity for

work. In order that we may fulfil our vocation as

students, it is necessary that we should often turn a

deaf ear to the cry of human misery,—that we should

spend the bulk of our time on matters which may

often seem trifling enough when we look to their

immediate results, and then turn to the world with

its sorrows and its sins, which we are doing so little

directly to combat. It is right and necessary that

we should do so ; nobody will doubt that, who studies

in history the disastrous results of attempting to

confine intellectual culture to the immediately useful

or the immediately edifying—the disastrous results

of attempting to condemn intellectual life in the

interest of Morality or Religion. It is right and

necessary ; but do we do all that we can to com-

pensate for our lack of personal service by freely

giving back to others some portion of the large share

which we absorb of the wealth which the labour of

others has created for us ?

Such and such expenses and indulgences are



DIFFERENCES OF VOCATION 227

positively good and necessary, such and such others

—in themselves hard to reconcile with the claims of

our fellow-men— are practically inevitable under

existing circumstances; but do we not sometimes

unduly extend the bounds of the necessary and

inevitable? Such and such concessions must be

made to the requirements of hospitality, to social

conventionalities, to our own acquired habits, to

our own weakness, to the circumstances of our

position ; but do we not sometimes push such con-

cessions to a point which practically means that

we have adopted another ideal than that of the

Cross ?

Such are some of the questions which every recur-

ring Lent, every approaching Holy Week, ought to

bring before our minds—which we must answer for

ourselves, each of us in the depths of his own con-

science. For most of us, it is not what is ordinarily

called asceticism, either in the stern sense which it

bore when people really believed in the supreme

excellence of self-torture, or in the attenuated form

which it usually assumes in modern times, so much

as simplicity, and moderation, and respect for the

claims of others, which will form the best Lenten

discipline in our time and station. Simplicity and

moderation in pleasure and amusement of every

kind, not only in Lent, hard work (not for six

months of the year only), systematic liberality in

giving such (as it seems to me) is the true asceti-

cism for our own day. All of them are necessary

if we would (in any, however imperfect measure)
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realize the Christian ideal of self-sacrifice interpreted

by the great Pauline principle of Vocation—the

principle which calls upon us to develope the self

most perfectly adapted to the work which our ex-

ternal position and our inward capacities point out

for us, the work which the providence of God has

assigned to each of us as members of the one body

in union with Christ the Head.



XIV.

CHRIST AND CULTURE

Preached before the Uiiiversiiy of Oxford^ at St. Marfs, 1897.

"And Jesus increased in wisdom and stature."

—

Luke ii. 52.

SUCH are the words of the EvangeHst. And here

are the words of a commentator, no less a one

than the great St. Bernard :
" Semper Jesus virilcm

animum habuit, etsi semper in corpore vir non appa-

ruit.""^ "Jesus had ahvays the mind of a man, even

though he did not ahvays appear in bodily form a

man." The Saint even goes on out of the fulness of

his information to tell us that our Lord was a full-

grown man even before his birth
—

" not less," he

assures us, " in wisdom when conceived than when

born, when small than when full-grown."

The history of the evasions, the sophistries, the

dishonesties by which Theologians have attempted to

explain away such statements as those of our text in

the interests of a dogmatic theory about the Person

of our Lord Jesus Christ is one of the most curious

chapters in the history of human thought. The con-

troversy as to the limits of Christ's human knowledge

is a very old one. It occupies a prominent place

* Horn, super Missies est, ii. 10, quoted by Canon GORE, Disserta-

tions on subjects connected 'uith the Ittcarnatiou^ p. 167 (note).
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both in the later patristic age and in the age of the

Schoolmen. And in both periods there were men
of unblemished orthodoxy who declined to outrage

common sense and to distort the language of Scrip-

ture by representing Christ as a non-natural man in

whom the indwelling Logos had practically removed

all the limitations necessarily involved in a true

humanity. A very little thought is necessary to

show that if Christ really knew everything, knew
all the facts of Physical Science, of History, of

Criticism ; truths which it has taken many thousand

years to accumulate, truths of which not one-

twentieth part can be mastered by the most gifted

individual in the longest lifetime, and which taken

together must form but an infinitesimal part of the all

that there is to know—if He knew all this, without

having ever learned. He would not have been in any
true sense a man. The medieval Realist might see

in Him the union of an abstract humanity with an

abstract divinity, but such a humanity could have

had nothing in common with the humanity that we
know, with the humanity that in each one of us cries

out for someone to help it in its aspirations after the

knowledge and the love of God. To ascribe such a

knowledge to Christ is to destroy the very idea of an

Incarnation. Not many years ago the notion that

such doctrine was necessarily implied in the Church's

doctrine of the Divinity of Jesus Christ was slowly

eating away the faith of many who were crying out

for a rational belief It was possible for a popular

novelist to represent a highly-educated clergyman as

surrendering all faith in historical Christianity because
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he had come to the conckision that the book of Daniel

was not a true piece of history—a fact supposed to be

included in the general guarantee which our Lord
was represented to have given to the plenary inspira-

tion and historic infallibility of the whole Old Testa-

ment. We cannot be too grateful to the living

Theologian* whose courage and learning have made
it possible without concealment and without reproach

to adopt the view of the greatest Fathers and of the

boldest Schoolmen as to the limitations of Christ's

knowledge ; and to take in literal earnest the doctrine

of the New Testament and of the Church of England :

" Christ in the truth of our nature was made like unto

us in all things, sin only excepted."

But I do not wish to-day to dwell upon the

dogmatic aspects of our text. I want rather to draw

a practical lesson from this simple statement that

Jesus Christ had to learn, that He spent (as is implied

by the words of our text) some years in intellectual

study, and that such study was necessary to fit Him
for the unique task which lay before Him. We are

so familiar with the idea of our intellectual debt to

Greece, and our moral and religious obligations to

Judea, culminating in the supreme debt that the

world owes to our Lord Jesus Christ, that we are

perhaps apt to overlook the intellectual side of His

work. Nobody will deny the vast amount of truth

that is contained in that striking generalisation of Sir

Henry Maine's :
" Everything in the world that moves

is Greek in its origin." The more the ultimate

sources of the Philosophy, the Science, the Mathe-

* Canon Gokk.
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matics, the Medicine of the Arabs and other Oriental

peoples are explored, the more clear does it become

that in such matters the function of the Semitic

peoples was adaptation, transmission, development,

rather than origination. But sometimes an a priori

theory as to the Greek origin of the world's greatest

ideas finds expression in baseless attempts to affiliate

even religious ideas of Jewish and Christian origin

to various phases of Greek philosophic thought

:

while the same prejudice also causes Christian minds

to overlook the intellectual greatness of the Jewish

prophets and the intellectual revolution which was

effected by the appearance upon the stage of his-

tory of Him whom we reverence as the Son of

God. True it is that in the main the work of

Jesus was moral and spiritual, not intellectual. The
truths that He came to reveal were intensely practical

moral and religious truths, not truths of Philosophy,

or Science, or Criticism. It is the character of God,

His moral relation to us and our relation to Him, not

the laws of His government in the Physical Universe,

that we see reflected in the life and consciousness of

Jesus Christ. The purpose too of His work was all

primarily moral—to change men's hearts and wills,

not to instruct their intellects. His method again was
primarily moral, not intellectual. He appealed to

the conscience rather than to the speculative intellect:

He moved men by personal influence rather than

by intellectual cross-examination. And lastly He
founded a Church, whose terms of communion are

primarily moral—attachment to a Person and to an
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Ideal—not a school whose unity depends upon

intellectual agreement.

And in this contrast of method lies no doubt the

secret of His success (if we may reverently say so) as

compared with the failure of the Philosophers. But

for all this, we must not overlook the fact that the

teaching of Jesus Christ did constitute an intellectual

revolution ; and that this intellectual revolution was a

necessary part of His spiritual work. The destruction

of paganism, with all the enormous intellectual

advance which that implies, was His work, not that of

the Philosophers. It was due to Him that the world

accepted, freed from all Jewish narrowness, that

magnificent conception of the world as a universal

order—the effect of a single cause—which the Jewish

prophets had slowly built up. Do we, again, often

enough remember the earnestness which has been lent

to the pursuit of truth by the breaking down of the

gulf which in ancient thought divided speculative

thought and religious practice, ethical theory and social

organization ? For that too was the work of Christ

and His Church. A time was to come when ecclesi-

astical influences should in practice be unfavourable

to the recognition of the supreme value of truth.

But that was not till Religion had ceased to be purely

religious and had become political. And after all,

even the logomachies of the post-Constantinian

Church were in their way a homage to truth. The

ancient world knew little of persecution, just because

as a rule nobody cared enough about truth to attempt

putting it into practice. And truth begins to excite

hatred and opposition only when you begin to live it
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out. Just because Christianity was the first great

attempt—the first great ecumenical attempt at least

—to mould the whole of life, personal and social, upon

a reasoned theory, it brought with it not peace but a

sword.

And all these intellectual results of Christ's life

were not accomplished without intellectual work.

No reverent mind which acknowledges in the con-

sciousness of Christ a revelation of the Supreme, not

to be placed merely on one line with those other

revelations which have prepared the way for it or

completed its development—no such mind will insist

on building up a detailed or elaborate theory as to

the relations between our Lord's human thinking and

the Divine Wisdom or Logos which revealed itself in

Him. But this at least the facts warrant us in

saying. It was not without diligent study of the

Hebrew scriptures, not without real thiiiking that

Jesus did his unique work as Messiah, Redeemer, Son

of God. To recognise—fully and unreservedly—the

activity of the human brain in the production of

those words which have proved the spirit and the life

of the world no more diminishes from the divineness

of the revelation which they enshrine than the

recognition of the activity of a human will in the

deeds which form no less real an exhibition of that

mind and character in which God is eternally

revealed.

And now let us dwell upon the practical signifi-

cance of this fact. One of the difficulties which

we encounter in attempting to make the life of Christ

a model for our own imitation is the great difference
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between the actual occupations of Mis life and what

many of us feel are, must be, ought to be, the occu-

pations of ours. The public life of Jesus—the life with

which most of the Gospel narratives are occupied

—

consisted for the most part in teaching of a directly

practical, ethical, religious character, and in healing

the sick. We recognise easily enough the oppor-

tunity of Christ-like life in the work of the Pastor,

the Physician, the Hospital Nurse, the Missionary,

the Philanthropist. And perhaps, enlightened by

such teachers as Sir John Seeley or living writers

whom I need not name, we may not even find it

difficult to discern in the work of Charity organiza-

tion, of Sanitary Committees, and other voluntary

efforts at social reform, of Poor Law Guardians and

School Boards and County Councils, when these arc

pursued in the spirit of self-denying human brother-

hood, opportunities for lives quite as Christ-like as

those spent in the spiritual teaching of individual souls

or the personal ministration to individual bodies. It

is more difficult to see how the intellectual life can

be Christ-like. For us whose main business here-

whatever subordinate tasks we rightly take up— is to

be students, whether for a longer or shorter time, it

may not be amiss to dwell awhile upon the fact that

the life of Jesus Christ did include much intellectual

activity. Christians may then freely recognise in-

tellectual activity as an element in the Christian ideal

of human nature, though we must proclaim also that

even intellectual self-development must be made

subordinate to that service of the brethren in which

Christ taught us that the highest life of the individual
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consists. True intellectual life, like true practical life,

must, in a sense, find itself by losing itself in the life

of others.

Most emphatically must we assert against the

defenders of an anti-social ' self-realization ' that the

student and the artist are bound as much as other

men to recognise the claims upon them of their

fellow-men. Intellectual goods must be consecrated,

like other good things, by being shared with others

—

in one way or another—by teaching, by professional

work, by public service or the like. The primitive

idea of sacrifice, we may remind ourselves, is not

self-annihilation, but communion. I am referring

of course to the kind of intellectual work which

becomes the business of life, not the mere adorn-

ment and refreshment of it. In due measure it is

undoubtedly good and right to enjoy intellectual

pleasures which have no social consequences. If a

thing is good for me to give to my neighbour, it

cannot be wrong for me in due measure to enjoy it

myself It could not for instance be lawful for me
to devote my life to writing novels which it would be

a sinful waste of time for another man to read.

Intellectual culture is an essential part of that true

well-being of humanity which Christ bid His followers

to promote—more important than mere physical

satisfaction, though inferior to its highest spiritual

and moral needs. Intellectual work must be sancti-

fied and christianised, as all other work is sanctified

and christianised, by being in some way or other

turned into a branch of social service.

It is a materialistic theory of life after all which
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acknowledges the possibility of Christian service in

the work which ministers to bodily wants and denies

it in the work which supplies humanity even with

such intellectual luxuries as various rea(h'ngs, or

occasional verse, or antiquarian theories. lUit in

the sphere of intellectual work, as in other spheres

of life, we must recognise that not all services can

claim the same moral dignity. Some vocations are

higher than others. Not all men have the same

vocation. The less important tasks in the service

of mankind must be performed as well as the most

important—the pleasanter tasks as well as the more

arduous. All social service is Christian. But there are

some kinds of intellectual work in which (if in some

ways and to some men they demand less severity of

sacrifice than more active life) it ought to be specially

easy to recognise the possibility of Christ-like service.

I do not know that we sufficiently appreciate the

great service which the Mendicant Friars have ren-

dered to the Church by their consecration of the

student's life. When we think of a Friar and a

Friar's work, we naturally think first of toilsome

preaching -journeys and sick-bed ministries, of

spiritual counsel and sympathy for sick and poor.

But this was not the only side of the Friars' work.

It was mainly to the Friars that Europe owes the

absorption of Aristotle into the thought of Christen-

dom. It was the Friars who appreciated, as men

had never appreciated before, how a life of love

might be spent in diffusing knowledge—secular

knowledge no less than religious knowledge—of

which humanity had sore need. There are no
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doubt departments of knowledge in which, how-

ever fully we may be persuaded of their ultimate

social value, a too clearly conceived and conscious

utilitarian aim would be injurious to the study.

There is political guidance to be got out of the

study of History, but the historian who conducted

his researches primarily in quest of political morals

would be a bad historian. There are practical dis-

coveries to be got out of Physical Science, but it

will often be most abundant where the " fruit

"

has not been sought. But there are other branches

of knowledge in which (so long only as we resist the

temptation to make truth give way to immediate

edification) the direct consciousness of a practical

aim is eminently beneficial to the best interests of

the Science itself And it is well, I think, that we

should distinctly realize the imperativeness of the

social demand for knowledge of certain kinds.

Never in the history of the world has it been truer

that the people perish for lack of knowledge.

Never has it been more necessary that those who
possess knowledge should become, if I may so say,

missionaries of knowledge. There is indeed a

social value in all knowledge. One of the best

things we can do for other people, whether for

individuals or for classes, is to help them to love

and to enjoy the knowledge and the culture which

we enjoy ourselves, even without direct reference to

any more practical social end. But in two depart-

ments of life, especially and more directly, we are

called upon— even the most ordinary of students,

and the least intellectual of educated men are
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called upon—to listen to the cry of a people perish-

ing for lack of knowledge.

(i) Firstly, in the whole region of political, social,

and economic thought. Here there is eminently a

sphere for the discoverer. Economic [iroblems want

solving which have the directest practical bearing

upon the duties of the rich and the lives of the poor

;

and patient, self-forgetful, unassuming study of very

small questions will all tend in due time to the

solution of very big questions. And there is a still

more urgent need for the diffusion of the knowledge

that we possess. Here there is work to do for the

humblest economic student and even for people who

can hardly claim to be that. We still hear noble

lords who pose as statesmen gravely justif>'ing

racing because it gives so much employment.

Oxford is still the happiest hunting-ground of

tramps and beggars because so many educated men

do not know the harm they do in giving to them,

or what they ought to do with the money that they

waste in that and other ways. And, if we take a

wider view of things, really it is no exaggeration to

say that the issue of the great democratic social

experiment upon which inevitably, as much under

Conservative governments as under Liberal govern-

ments, we are now entering, depends mainly upon

the extent to which it shall be found possible to

diffuse among the people and their leaders sound

ideas upon great social, political, and economic

questions. If they believe the demagogue who tells

them that the " social revolution " can be accom-

plished in five years, it will not be accomplished in
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500. If they hearken rather to those who say that

something Hke SociaHsm in this country might be

possible if it were not for the Socialists,* I will not

say that the dreams of the Socialists may be accom-

plished, but there may be in store for this country

a future which shall as far exceed the glory of

materialist Utopias as the glory of Christ's King-

dom has already exceeded the glory of the military

Messiahship foretold by the prophets of Israel.

It was a dream, if you like, of Plato's when he

supposed that the idea of the Good was to be reached

chiefly by the study of Pure Mathematics, but it was

soberest reality when he pronounced that the future

well-being of humanity depended upon the possession

of knowledge by a class who would regard it not

merely as a priceless enjoyment for themselves but

as an equipment for the highest tasks in the service

of their fellow-men.

And there is another department of life in which

the people perish for lack of knowledge— I mean in

all that relates to the sphere of Religion. Here too

there is room alike for the profoundest thinker, for

the most patient of students, and for the humblest

intelligent Christian who will really make the effort

to add to his faith a little knowledge. On all sides

men's religious ideas are being shaken, changed,

transformed by the advances of historical and critical

enquiry, and by the growth of new philosophical

ideas and new ethical ideals. There is a demand for

a great reconstruction of Christian Theology, such a

reconstruction of Christian Theology in the light of

* The remark is due to Mr. Bernard Shaw,
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our improved knowledge of the Universe as Thomas
Aquinas accomplished for his own day at the great

crisis when the recovered works of Aristotle repre-

sented the world's richest intellectual inheritance.

The mere handful of men who are seriously engaged
in that great task want many helpers, and still more
they want missionaries of the knowledge which they

are building up. When we turn from the cultivated

few to the great mass—let us say even of ordinary

fairly educated people, what a chaos there is in

religious belief and no-belief! Everywhere we find

religious belief losing its hold on the minds of men
on account of the silence of the instructed clergy, the

flimsiness of the religious ideas which are taught by
the less instructed, and the vagueness and indefinite-

ness of the only substitutes which are offered in their

place by those who have parted company, or all but

parted company, with the Christian tradition.

And we go on perpetuating this chaos by the

religious teaching which is provided at home and at

school. We go on teaching children things which we

do not believe ourselves. Or we do not teach them

anything definite at all. We subtly insinuate into

the minds of children and schoolboys our own dis-

beliefs, and we do not teach them why it is that the

story of Jesus is more credible and more important

to human souls than the biographies of the

Patriarchs. It would be ungrateful not to acknow-

ledge the enormous services which great Head-

masters like Dr. Arnold and his many followers

have rendered in the matter of religious education.

Yet even in public schools the theological chaos of the

R
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master—somelimes based simply upon ignorance and

want of study where it is not based upon indiffer-

ence and neglect—too often reflects itself in the mere

repetition of an unbelieved tradition, or in insinua-

tions which simply destroy without rebuilding, or in

a frank substitution of Syrian geography and Greek

paradigms for the religious lesson which it is his

duty to give. And if we turn to the ordinary

Sunday School, it may be doubted whether there

are twenty Sunday or elementary Church Schools in

the kingdom where the altered ideas of the clergy-

man have introduced any appreciable change in the

received manner of teaching the Old Testament.

What wonder then if we are told that the secularistic

lecturer is invariably the ex-pupil of a Sunday

School? What wonder if the fanatics of secular

education fail to see that the Scripture lesson,

properly conducted, may be made the most interest-

ing, the most intellectually stimulating, the most

philosophical lesson of the whole week ? I do not

ignore or underrate the tremendous difficulty of this

task which lies before us, the task of popularising

the best Theology of our day ; still, it has got to be

faced, and everyone who will be a clergyman, a school-

master, or even a parent must do his or her part in

facing it. But be it noticed that, difficult as some of

the questions before us may be, there are some things

so plain and so easy that every man who will take

the trouble to acquire the most elementary informa-

tion, everyone who will be bold enough to give open

expression to ideas which are now scarcely matters

of dispute with instructed Theologians of any school,
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may really contribute something towards this great

end of freeing Christian belief from the unnecessary

accretions with which so many uncritical centuries

have laden it. Everyone who takes the trouble can

understand the conception of a gradual or progressive

revelation, that revelation is not confined to Judea,

that revelation is not the same as historical infalli-

bility, and so on. Yet if these simple ideas were

widely taught, half the difficulty would be gone.

For remember that here in enlightened Oxford there

are still people who do not see how they can believe

in Christianity at all if they do not believe that the

sun stood still or that Balaam's ass spoke. And
among thousands of the less instructed every idea

about God and Christ, about Duty here and

Immortality hereafter, is being sv/ept away by the

pot-house dialecticians who regard the question

" Who was Cain's wife ? " as a sufficient refutation of

the claims of Christianity.

" Freely ye have received, freely give." That must

be the maxim for every Christian student. In re-

spect of intellectual wealth as of other wealth, we

want to realize more fully than we do the responsi-

bilities of possession. And there is one class of

course upon whom there rests an especial measure

of this responsibility. Is it sufficiently realized

what exceptional opportunities the position of a

parochial clergyman gives for the diffusion of know-

ledge—especially knowledge of these two kinds, the

political and economic knowledge which is necessary

for social salvation, and the intellectual religious

knowledge which, thoucrh it is not the unum ncccs-
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sarium, is in these days to so many the all but

essential condition of their soul's health? On all

sides of us the life of souls is withering because they

do not know how to use or understand the Bible

when they have given up mechanical and impossible

theories of inspiration ; how to pray without dis-

believing in the laws of nature ; how to believe in

and worship and imitate Christ as the supreme

Revealer of God to us, though some of the tradi-

tions about Him may seem to them more or less

uncertain and some of the Church's formulae about

Him scarcely intelligible to men who are not

theological experts. Arnold Toynbee used to say

that two things were essential for the work of the

priest— sympathy and knowledge. Sympathy

—

sympathy of the particular kind which is needed

for such work—is a rarer and a diviner gift than

knowledge : it does not always go with knowledge.

Without some measure of it no doubt the work of

the parish priest cannot be done. But it is no sub-

stitute for knowledge.

It is impossible for us who live here in comfort and

enjoyment to reverence too highly the lives which

are led by our brethren in the crowded alleys of

large towns, where often the time and opportunity

or sometimes even the desire and capacity for know-

ledge are all but wanting. But is there not a danger

lest the very severity of the ideal which these men

set before themselves may frighten away from the

Church's Ministry men of whom she has much need,

men who have intellectual needs and intellectual

interests and intellectual enthusiasms ? They would
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fain sacrifice much to employ them in the service of

the Church if they were encouraged to bcHeve that

the Church wanted them : but they do not feel that

they would be really serving God or man by com-

mitting a kind of intellectual suicide. Might not

such men be more often won for the service of the

Church if it were better understood that the clergy-

man is a teacher, and that if he is to teach to any

purpose he must also be something of a student ?

I am not for one moment urging that anyone

should take holy orders who does not believe that

Christianity contains for this age as for former ages

a true revelation of God, and who does not feel a

real desire to help other people to lead Christian

lives. But the intellectual interpretation and presen-

tation of Christian truth must needs keep pace with

the changing needs and the expanding knowledge of

successive ages. An unthinking acquiescence in

every detail of traditional Theology is no qualifica-

tion for the Church's Ministry, nor is a lively sense

of some of the weaknesses of the ecclesiastical

temper a disqualification. In every age in which

Theology has been really alive, Theology has been

a growing Science : where there is life, there is

growth. And therefore the Church does want for

her service men who will love the truth, who will

diligently seek the truth, and will have the courage

to proclaim whatever truth may be revealed to them.

Such men are wanted even for the most practical

work among the poor. The possession of superior

knowledge, when the knowledge is placed at the

command of love, is one of the most effective
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recommendations to the confidence of the best

working men. The clergymen who most boldly

speak their real mind on theological and social

matters are the men whom they trust most. And

after all the upper and middle classes have souls too.

There are, to say the least, large numbers of them

who want to be helped to think and to believe

intelligently, and to act upon reasonable views of

social duty and of Christian faith. And they will

not be able to get that help unless thoughtful,

studious men (not of course necessarily men of

conspicuous or showy abilities) will sacrifice some-

thing to come and teach them—will sacrifice careers

that are more attractive from the point of view of

ambition, of profit, and of inclination for the sake

of Christ and His Church. Men are not generally

brought to Christ by argument or intellectual en-

lightenment, but they are very often most grievously

kept back from Him by the want of intellectual

light. Unless the teaching side of the priestly office

be duly recognised, as well as its yet higher functions

of sympathy and inspiration and practical service,

the Church will never claim the undivided allegiance

of her members. Their sympathies will be Christian,

but not their intellects. And if the soul is not wholly

Christian, the life will not be wholly Christian either.

"Jesus increased in wisdom." The Church must

increase in wisdom likewise, if it is to be in very

deed the body of which He is head.



XV.

THE IDEA OF THE CHURCH

Preached before the University of Oxford, at St. Mary's,

1897.

"The church of the living God, the pillar and ground of the truth."

I Tim. iii. 15.

THE theological controversies about the Church

have centred round the question whether the

true Church of Christ is visible or invisible. If the

question be put broadly and nakedly, there cannot be

much doubt or difficulty about our answer to it. If the

Church means merely a number of individual persons

predestined to everlasting salvation, living isolated,

unrecognised, and unrecognisable by one another

in the midst of a society whose organization takes

no account of this unascertainable membership

—

such a conception of the Church destroys the very

nature of a human society. A mere collection is

not a society, even where it consists of known

individuals. It destroys the essence, as Aristotle

or St. Paul might say, of a Koivoopia ;
or if we like

to express ourselves in the fashionable but somewhat

misleading cant of the hour, we might say that a

society must be an organism, and a number of

247
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human beings can hardly form an organism when

their action and interaction, their common work

and their common Hfe, is of a kind which is in-

accessible to human observation. An invisible

Church is a contradiction in terms. Equally un-

tenable is such a theory if we turn from the idea

of the society to the end which it is to serve.

V/hatever else we may doubt about the Church,

it will hardly be disputed that it is a society which

has a mission here on earth to fight against that

merely natural, unspiritual element in human society

w^hich is called in the New Testament "the world."

Is there anything that the world would rejoice at

more heartily—is there anything that w^ould serve its

purposes better than that the Church of Christ should

be as unorganized, as inconspicuous, as invisible as

possible? An invisible Church would be an impotent

Church.

But if we reject the theory of an invisible Church,

do we necessarily admit that the tremendous things

that are said of the Church, whether by our Lord

Himself or by the Apostles and early fathers, can

really be applied to the actual, visible, tangible

society which history speaks of as the Church, or

to any or all of the bodies which it speaks of as

Churches or as sects ? Is it true that admission into

this body by water is as necessary to inheritance

of the Kingdom of Heaven as the Baptism by the

Spirit? Can anyone seriously contend that any
particular Church or all the Churches together have

always taught the truth and never taught anything

but the truth, or that all the bindings and loosings of



THE IDEA OE THE CHURCH 2.19

every tumultuous Synod or worldly l^ishop have been

or will be ratified in heaven ? Surely it is scarcely

possible for any reflecting person to say 'Yes' to such

questions, and yet that is what we must do if we

are to identify the Church of Christ's promises and

of early Christian theory with any actual, visible,

organized human society.

Let us dwell on this difficulty with reference to

two of the main ideas connected with the Church

—

its duty in the matter of doctrine, and its powers of

discipline.

(i) Eirst then its function as to doctrine. The

Church, we are told, is "the pillar and ground

of the truth." Certainly it is part of St. Paul's

conception of the Church that it should be the de-

pository, the teacher, the interpreter of spiritual

truth. Certainly there are promises of Christ's

continual presence and guidance made historically

to His actual disciples, but which we can hardly be

wrong in applying in some sense to the Church of

all time. It is difficult, indeed, to see what con-

ception of the Church would not include in itself

the idea at least of teaching and preserving, if not

of interpreting and developing, the faith which'

Christ committed to His disciples. Are we then

to say that the historic Church has not erred?

Surely such an assertion could only be made out

by reducing the idea of a Church to a mere

tautology. If we say that the Church is the body

which teaches the truth, no doubt we may hold

that the Church has not erred. But then that

implies that we know from some other source what
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is the truth, and renders nugatory the attempt to

make the judgment of the Church the criterion

of truth or error. Moreover, the whole conception

of infalHbiHty, if it is appHed to the actual concrete

determinations of synods and councils, implies a

reliance upon mere majorities which seems utterly

inconsistent with any spiritual or worthy view of

the Holy Spirit's working. If we say that the

Monophysites must have been wrong because they

were outvoted, what becomes of the Western revolt

against the Eastern majority or of our own resist-

ance to the decrees of Trent?

(2) And then if we turn to that other great function

of the Church, the power of binding and loosing,

that is, the power of defining, fixing, interpreting,

applying, the moral ideal, are we to say that the

actual historic Church (define it what way you

will)—are we to say that any particular, historical,

visible society upon earth has never actually called

good evil and evil good ? Here surely (what-

ever may be the case with doctrine) we cannot

limit the voice of the Church to the decision

of ecumenical or of any other Councils, for conciliar

decisions have not, until very modern times, dealt

much with morality as distinct from doctrine. And
if we look to the actual teaching of the living,

working Church at any one time, can we say that

the Church has ever held up to the world a perfectly

pure representation, a perfectly legitimate develop-

ment of the teaching of her Founder? Does not

every reasonable historian of the Church—no matter

what his theological position—admit more or less
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emphatically that the Church of one age preached

celibacy to the disparagement of Christian marriage,

that the Church of another age or of the same

exaggerated asceticism at the expense of ordinary

morality, and monastic contemplation at the expense

of patriotic and private duty ; while those who would

have most sympathy with these tendencies would

aeree neither with what would seem to them the

worldly laxity of the Protestant Churches nor with

the casuistical laxity of post-Reformation Romanism?

Or if we turn from general moral principles to their

particular application— from the binding or loosing of

acts to the binding or loosing of persons—who will

maintain either that all excommunications have been

just, or that excommunications which are not just

are ratified in heaven ?

What are we to say then to these antinomies?

The Church must be visible or it is no Church.

And yet if it is visible, we cannot find in actual

history or actual life the Church which corresponds

to Christ's promises. Is it not clear that in all

the New Testament teaching about the Church of

Christ we are presented with an ideal— an ideal

of what Christ's Society was meant to be ; an

ideal which she is meant to realize, which to

some extent every community of Christians has

realized, but which no Church of any one time or

place— no, nor the whole Church of all times and

places, has ever actually attained? Just in so far as

the Church has answered to her ideal, so far can she

claim that the tremendous things that are spoken of

the ideal Church are true of her. Just in so far as
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she has fallen from her ideal, these things cease to

be true of her
;
just so far the Church ceases to be

the Church at all.^

Do you say that if we reduce this conception of

the Church to an ideal, we deprive it of its value?

Yes, certainly, if what you want is a mechanical and

unspiritual test of spiritual truth and spiritual life,

then the conception of the Church as an ideal does

become useless. If what Christ says of the Church

is wholly and absolutely true only of the ideal

* For a full examination of the New Testament doctrine as to the

Church see Dr. Hort's The Christian Ecclesia (1897), the result of

which seems in the main to support the view here taken. Among
earlier writers who have maintained the ideality of the Church I may
mention Myers, Catholic Thoughts on the Church of Christ and the

Church of England, and Mr. Llewelyn Davies in many published

writings. It is partially recognised by Prof. Stanton :
" I would premise

that there will be before us an ideal which is far from being anywhere

fully, and which has never been more than approximately, realized.

Yet there may be, and I beheve are, broad distinctions in the extent

to which different communities of Christians depart from it, such as

will justify the view that some are portions of the Church and others

are not." {The Place of Authority in Religious Belief, p. 195.) I could

accept the last clause if it is meant to apply to the community in M^hich

Christian love is wholly extinct, not if it is meant to apply to com-

munities which are irregular about orders and sacraments. It is inter-

esting to find John Henry Newman (as an Anglican) saying, "Anyone
who maintains that the Church is all that Christ intended her to be

has the analogy of Theism full against him." {Lectures on the Pro-

phetical Office of the Church, 1837, Lect. viii. p. 235.) He goes on
to contend that since the Church is not now one, it is not infallible

("since the one has become in one sense many, the full prophetical

idea is not now fulfilled." lb. p. 239). Those who believe that even

a united Church would not be infallible should be still more ready to

admit that the division of Christendom into many sects, episcopal or

non-episcopal, prevents any one of them claiming to be all that an ideal

Church might be. The ideal Church would be, in the language of

St. Augustine, a " Congregatio societasque hominum in qua fraterna

charitas operetur." {De fide et symb. 21.)
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Church, then you cannot use the ApostoHcal suc-

cession as an absolute criterion of the difference

between a true Church and a false, or the decisions

of conciliar naajorities as an infallible test of divine

truth, or the reception of the Holy Eucharist from

a duly authorised person as an absolute test of

present grace, or the sentence of a Borgia Pope or

a fanatical Council as the test of a man's spiritual

position in the sight of God. If this is what you

want (and I do not suppose that at the present day

any reflecting person does want so to apply his

theory of the Church), then I admit that the doctrine

of the Church's ideality is fatal to her practical value.

Anyone who would take such a view would be

capable no doubt of holding that an ideal is of no

use because it is " only " an ideal. But, if in the

moral and even in the political sphere, ideals are the

" fountain light of all our day," why should it not be

so in the ecclesiastical sphere also ? If the indi-

vidual's moral and spiritual life is made what it is

by the pursuit of an ideal which can never be fully

realized, why should the high and magnificent ideal

which Christ's vision of His kingdom sets up before

the Christian Society fail to be the very life of actual

Christian communities, though no one of them at

any given time and place nor all of them together

can be absolutely identified with that holy city, the

New Jerusalem, which the Seer of Patmos saw
" coming down from God out of heaven prepared as

a bride adorned for her husband ?
"

And now let us see how this principle—that the

Church is ideal—helps us in our attitude towards the
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many controversies which have raged and still rage

round this great question of the Church.

(i) Firstly then, there is the question of the Church's

Unity. Certainly if we have any adequate concep-

tion of the Church as the organized army of God
enlisted in a great crusade against the powers of

evil, in the great enterprise of setting up Christ's

kingdom among men, we must say that Unity

belongs to the very essence of the Church— yes,

outward, visible, organized Unity. That is the ideal,

and an ideal which, like other ideals, we should

certainly seek to make real. But when the Church

is actually divided, we have no right to say that

this body which has seceded from the Church is

a mere Schism, while that body which has been

seceded from is the true Church of Christ. Schism

—schism among persons in whom there is anything

left of the Christian character— is pro tanto injurious

to the full realization of the Church idea, alike in the

body that forsakes the communion of their fathers

and in the body that is seceded from. Sometimes

the balance of blame may be on one side, sometimes

on the other, sometimes on neither, except so far as

mere ignorance and error and misunderstanding are

objects of blame. Schism is always an evil, but

sometimes it is a duty. It is a sin only in so far

as it is wilful and unnecessary. Still, however the

schism originated, it is always right to make for

reunion, though not for reunion at all costs. Unity

is a note of the true Church, but it is not the only

note. If the Church is not infallible, there may
sometimes be evils worse than schism. And re-
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member that just as schism is a question of degree

(there may be more or less of the schismatic

character about the acts of individuals or of bodies),

so unity is a question of degree also. Ideal unity

could certainly involve what is sometimes called

corporate reunion ; but, where corporate reunion is

not possible except at a price too heavy to pay,

then the more unity the better. Under present

circumstances, while we certainly ought not to lose

sight of the ideal of organized, formal, canonical

unity, more unity may really be obtainable by in-

creased intercourse, recognition, and co-operation

among the formally divided fragments of Christ's

Church— especially upon great moral and social

questions— than by active proselytism or premature

and one-sided schemes of formal amalgam^ation.*

(2) There is the question of the Church's office in

the matter of doctrine. If we recognise the ideality

of the true Church, we can attribute authority to

the Church without attributing to her infallibility.

The authority of the Church in the matter of

doctrine means the authority of the Christian con-

sciousness. It belongs to the mission and ideal of

the Church to be the organized expression of this

* Even Newman could admit that any assembly of two or three

Christians had in it something of the true Church character: *'The

meeting of two or three private men in Christ's name is one kind of

fulfilment, and in default of higher opportunities, may be attended

with a portion of divine blessing," while the highest "measures of

truth," "amounting to a continual infallibility, were it ever intended,

might require the presence of a superhuman charity and peace " [not

merely apostolical succession, &c.], "which has never been witnessed

since the disciples ' continued steadfastly in the Apostles' doctrine and

fellowship,'" &c. (/. c. pp. 240, 241.)
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consciousness : the more fully she does so, the more

the Church becomes all that Christ meant His Church

to be. But let us remember that, though the Spirit

of God works in the Christian community, and

though in due time the work of the Holy Spirit

in the consciousness of the community finds ex-

pression in formal ecclesiastical changes, that work

begins in the heart and intellect of individual

persons. Even the Homo-ousion was the formula

of a local Church before it was adopted by the

Catholic Church at Nicsea, and it must have been

the suggestion of an individual brain before it was

received by the local Church of Palestine. And,

when it was first suggested, it is likely enough that

it was treated as the rash and heretical speculation

of an audacious and unspiritual thinker. It is by

the action of the Church, organized and formal or

unorganized and informal, that the advances of

Christian thought, the continual and progressive

revelations which the Spirit makes to the Christian

consciousness—pass from the individual soul into

an abiding possession of the Christian community.

The more the organized visible Church answers to

her ideal, the more fully she performs this function

:

it is only the authority of the Church that can

convert the ideas of private Theologians into the

faith of a Society.

And (3) all that I have said of doctrine is

equally applicable to Christian morality. We should

have truer ideas of the nature of Church authority, if

\\^e thought of it more frequently in connexion with

morality than in connexion with doctrine. There is,



THE IDEA OF THE CHURCH 257

indeed, a place for authority even in the matter of

doctrine. Clearly, if there were no place for authority

in Christian doctrine, the great mass of non-specula-

tive persons could not be Christians at all. There

could be no such thing as Christian education, and it

is clear that without Christian education Christianity

could be only a phase of individual opinion : it could

never be a Religion. And the same must be true of

every kind of religious or of irreligious belief—even

the most negative. Not to teach children that there

is a God and something which we call Duty, is for

all practical purposes to teach them that there is no

God and no such thing as Duty. Silence is a more

effective teacher of negation than denial, for denial

must at least convey a knowledge of the propositions

denied. Whether children believe or disbelieve, their

creed will be equally, in the first instance, based upon

authority. And, however high you may place the duty

of subsequent enquiry and private judgment, it is

obvious that the vast majority of men will alike on

matters of Religion and of Morality, and even of Science

or History, believe what they think is believed by the

people whom they may think are likely to know. It

is an exaggeration (with Mr. Balfour*) to treat all

belief on authority as wholly non-rational. Not only

may the choice of authority rest upon a rational

process, but the believers may have very good reasons

for the actual substance of what they believe. Only

those reasons are themselves suggested by authority.

It is due to the action of some form of social

influence—whether it be from parent or teacher, from

* In The Foundations of Belief.

S
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University Professor or from the diffused consensus of

what the man takes to be the body of reHgious people

or of sensible people—that the man knows of these

reasons, and estimates them highly, while the reasons

for any alternative belief he does not know of, or has

heard mentioned in such a way that he has never

fairly weighed their claims against those which came

to him commended by the larger weight of authority.

This is true of the beliefs of the great majority in

matters of Science and Religion, but it is still more

completely true of moral beliefs. If we were asked

to say why the average modern Englishman condemns

a host of practices in which the cultivated Greek saw

no harm, and approves conduct which he would have

regarded as weak, sentimental, and irrational, the

answer is briefly, " Because the Christian Church

—

summing up in its judgments the fruits of whole

centuries of moral thought and experience, and

especially of the unique impetus given to moral

progress by the work and teaching of Jesus the

Christ—long ago bound one set of practices and

loosed the other : and the Church of to-day, while in

some points it has amended or supplemented the

judgments of the past, still in the main, on these

fundamental matters, ratifies and confirms these past

judgments of the Church." That is the main reason

why the average man of to-day condemns suicide,

abortion, infanticide, and the like, as well as the more
recently condemned practices of slavery and religious

persecution ; and that is why he approves on the

whole in others, even when he does not practise it

himself, self-denying charity towards the weak and

the poor and the outcast.
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No doubt it will be said that the conscience of the

modern world approves or condemns these things.

Quite true. It does so with greater or less vigour and

independence— ranging from the merest external

acquiescence to the most passionate conviction. But

then this conscience of the individual is itself moulded

by the society in which he lives; if his conscience is

really Christian in its judgments, by the Christian

society in which he has moved. In some cases his

acceptance of the authoritative moral creed may be

skin-deep, as appears when he takes service under a

Chartered Company, and finding himself among a

society of ruffians throws off the yoke of Christian

civilization, and submits his private judgment to the

moral code prevalent among ruffians. At other times

the moral conviction is passionate and deep enough,

but it is not the result of an unbiassed thinking out of

the moral problems, even by a Moral Reason itself

moulded by centuries of Christianity. That is a thing

few of us ever attempt to do, and it is well that we do

not. For the task is utterly impossible. It would

be scarcely possible to discriminate fully between

the part of one's ethical judgments which is due to

reverence for authority, and the part which is due to

the independent workings of one's own Reason ; and

who would trust himself to make the attempt? In

speculative matters, though we all start from authority,

though we never wholly escape from its influence

(the influence of fashion is as plainly discernible in

Philosophy as it is in the cut of a coat or the shape

of a hat), yet we do partially escape from it, and it

should be the effort of all good education ultimately
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to enable us to form our own judgments at least up

to the point to which the individual's capacity and

information qualify him to do so. But in moral

matters, when the judgment is to such a large extent

the expression of character, then the wise man will

hesitate much more and much longer, before he sets

up his private judgment against a consensus of good

men. Of course, in pronouncing them good men he

is exercising his own moral judgment. The choice of

the authority, whenever it is not unconscious, is always

an act of private judgment. And moral education

consists very largely in emancipating the individual

from the dominion of authority accepted or imposed

by mere chance or external circumstance and en-

abling him to choose his authority on truly ethical

grounds. No doubt it is the aim of all moral

education to enable the man ultimately to form

independent ethical judgments of his own, but that

very power is acquired through a process of habitua-

tion which itself involves a continual warping and

contracting of the moral judgment. We may choose

our authority, as the painter chooses the school in

which he studies art. It is no more possible to remain

impartial in the choice between good and evil after a

long course of imitation of good men and familiarity

with good ideas than it is to remain impartial between

beauty and ugliness after an artist's long study of

great masters. And yet without that education the

man would never have learned to judge at all. The
original step that we took in submitting ourselves

—

however provisionally and with whatever reserves

—

to a moral master whom we took to be good, will
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infallibly have lessened the freedom of all future acts

of choice.

In the field of morals therefore the influence of

authority, and in particular of the authority of the

Church, is far more directly and more demonstrably

inevitable, unavoidable, and salutary than it is in

the sphere of doctrine or other intellectual matters.

It is no doubt desirable to cultivate the habit of

forming moral judgments for ourselves and of acting

upon them. But in the vast majority of cases these

independent judgments will still be visibly charged

—in their actual matter or content—with the influence

of the society in which we have lived ; and when the

individual does take one of those great forward steps

in which he condemns those things in which even his

best contemporaries have seen no harm, or hears a

new categorical imperative where they have heard it

not, in that very act he is very often showing most

conspicuously and most triumphantly the success of

the moral education which had moulded that sen-

sitive conscience of his. When the brave monk

Telemachus leapt down into the arena and pro-

claimed at the cost of his life the cessation of

gladiatorial combats in the now Christian Empire,

that was the triumph not of an individual conscience

at war with its environment, but the triumph of the

collective consciousness of the Christian Church

which spoke in him. Only because the best part

of the Christian society had already condemned the

combats, and because the very men who stoned him

were secretly conscious that the thing was wrong, did

that one man's act of individual loyalty to Christ
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and truth close that shameful chapter in the annals

of humanity.

I have been trying to show how undeniable a thing

has been this influence of the Christian Church in

the sphere of Morals. Binding and loosing is, always

has been, and always will be of the essence of the

Church's work. But all the same, it is just in the

case of morals that the Christian Church—interpret

it how you will ; any local or other section of the

Church or the whole Christian Church of any one

time put together—is most evidently not infallible.

By attending exclusively to the formulae used and

not to the meaning which is put upon them, and by

excluding from your conception of the Church the

worsted minorities, it is just possible to represent

the Church as infallible in the matter of doctrine.

Unless we arbitrarily limit our ideas of the Church's

authoritative teaching to the decisions of Councils,

and thereby evacuate that idea of all present mean-

ing, no student of ecclesiastical history can seriously

contend that the Church's practical teaching on

ethical questions has been always the same or

always right. Put as high as you like (and I should

be disposed to put very high indeed) the distinction

between all Christian ethics and all ethical teaching

that has been entirely uninfluenced by Christianity,

yet it is surely impossible to maintain that the ideal

of the ** Imitatio Christi " is the same as the ideal

say of that typical product of eighteenth-century

Anglicanism, " The Whole Duty of Man." On par-

ticular and detailed questions of Ethics, on the host

of questions connected with marriage and family
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relations, as to the lawfulness of War, as to the

Christian's attitude to the State, to the theatre, to

all manner of worldly pleasures and enjoyments, as

to the right employment of property and the right

treatment of the poor, as to the duty and the limits

of Veracity, the attitude of the Church or of the

Christian consciousness has differed frequently and

widely. Now whenever authority does not amount

to infallibility, it is clear that the admission of error

carries with it the right of rebellion. Any theory of

State authority which is now held by educated men

—

however high it places that authority and the duty

of submission to the State—admits that that authority

and that duty have limits. The very same considera-

tions which compel submission in all ordinary cases,

compel and require rebellion in the exceptional case.

The higher, the more sacred the institution of the

State, the more imperative the duty of obedience in

ordinary cases, so much the more undeniable and the

more solemn becomes the obligation of rebellion in

the exceptional case. The State, like the Church, is

a more or less imperfect embodiment of an Ideal.

In the vast majority of cases we best show our

reverence for that ideal, and help forward its realiza-

tion by submission to the actual State with all its

failings and shortcomings. The higher our ideal, the

greater should be our reverence for the poor, halting,

clumsy, corrupt, sometimes ridiculous efforts of actual

communities to embody this ideal in living, concrete

human organization.

But all the same this very reverence for the Ideal

will now and again compel the good citizen to rebel
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against the actual State, when the contrast between

the actual State and such an approximation of the

Ideal as seems practicable under given circumstances

reaches a certain intensity, though the protest may-

vary from passive resistance to armed rebellion.

Is it not time that we should apply a similar

attitude towards the Church and the Churches?

Would it not supply us with more intelligible, more
natural solutions of many practical problems? We
could reverence Unity, we could recognise the value

of Episcopacy, without proclaiming it a duty in

Spain to acquiesce in the superstitions and the

falsehoods which we think it right to denounce

and repudiate in England. We could recognise

the Church of England as the best and most satis-

factory representative for us of the true Church of

Christ in this land without denying the right of the

Church in Scotland to organize herself on a non-

episcopal basis. We can do our utmost to promote
visible Unity in England without denying that Non-
conformist bodies may still be attempts—more or

less successful—to realize the true Church idea, and
their Ministries as more or less successful attempts

to embody the true ideal of Priesthood. We can

recognise the absolute necessity of a teaching

Church— of Church doctrine, of formulae or dogma

—

without claiming finality for any actual deliverance

either of the whole Church or of any branch of it,

or denying the right of the Christian consciousness,

and therefore, in the first instance, of the individual

to be faithful to the teaching of Science, of Criticism,

of History, of enlarged and developed spiritual ex-
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perience. Finally and most important of all, it

would teach us to make more of the Christian

Church in its relation to practical morality— to

realize more alike our debt to the Church and our

obligations to her—without any surrender of the

right and duty of loyalty to the voice of conscience

within us. There can be no progress unless human

society is so organized as to mould and shape the

character and conduct of individuals, so that the

new moral conquests so to speak of the best men
are in time registered and embodied in a social law.

Equally little can there be any moral progress unless

individual men will have the courage to go beyond

the established conventional morality of their society

in their judgments and in their conduct. Ultimately

it is the moral consciousness of individuals that

creates moral progress in the society.

I have left myself little time to dwell on the

practical outcome of these principles in their bear-

ing upon the conduct of the individual life : yet

they have most important practical lessons. To

some I know that any exaltation of authority in

the sphere of practice may seem positively immoral.

The doctrine of authority may of course be abused

or exaggerated ; it is exaggerated for instance when

a writer, little enough inclined to attach import-

ance to the judgment of the Christian Church, pro-

nounces that to wish to be better than the world is

to be already on the threshold of immorality.* It

is the authority of the best men, not of the majority

or of the average man, that I have tried to extol, the

* Bradley, Ethical Studies, p. i8o.
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authority of the best men interpreting and develop-
ing the authority which their consciences have owned
in Christ. And yet after all, is not the root of the

low standard of feeling and conduct on practical

matters with which so many men are content, trace-

able precisely to this—that they trust too much to

their consciences ? Their religion consists, they will

tell you, simply in this—in not doing what their

conscience (conscience unsolicited, untrained, unen-

lightened) tells them to be wrong. That is what
they understand by doing their duty. The duty of

educating, enlightening, informing the conscience, is

one which they do not recognise at all. They come
up to their ideal more often perhaps than better men

;

it is precisely their ideal that is at fault. It never

occurs to them to compare and test their ideal by
higher ideals ; to strive and struggle after a higher

ideal ; to submit themselves to all those influences

by which men's ideals are elevated and their con-

sciences made more sensitive. They do not recognise

that to such a very large extent they are entrusted

with the making of their own consciences ; and yet

they cannot make them aright without the help of

higher influences outside themselves, and pre-

eminently the influence of Christ and His Church.

They fail to recognise that their consciences are day
by day being moulded and fashioned—enlightened

and quickened, or blunted and numbed— by the

atmosphere which they voluntarily breathe, by the

prayers that they say or leave unsaid, by the self-

examination that they practise or omit, by the com-
pany they keep, by the worship and the Communions
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which they attend or neglect, by the books which they

read, by the amusements in which they indulge, by

the use which they make or neglect to make of the

opportunities of their life. In a word, what they

neglect is the education of Conscience ; and yet it

is as absurd to expect a noble life to result even

from a tolerably faithful submission to the demands

of an uneducated conscience as it is to suppose that

we shall attain knowledge and culture by simply not

wilfully setting ourselves against the claims of truth

or of beauty when they happen to fall in our way,

without making any effort to seek for them, and to

find them.

All true education, in a sense, must be self-educa-

tion ; and yet it is equally true to say that all

education is social. Church and State alike we

ought more and more to look upon in the light of

great educational institutions, in which we must seek

to educate both ourselves and others,—as the two

great organizations of the One Human Society

whose highest end it is to realize the ideal which

Christ called the Kingdom of Heaven.*

* It is a remarkable fact that the only instance which has reached the

English press of an officer facing professional ruin and social obloquy

by refusing to fight a duel was not a Protestant or secularistic champion

of the rights of conscience, but a Roman Catholic, whose reverence for

the Church had taught him to believe in the existence of a standard

of conduct higher than the conventional practice of his class.
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PERSONALITY IN GOD AND MAN

Myrtle Lecture in the University of Aberdeen,

February 16, 1898.

EVERY student of ancient Philosophy is famihar

with the difficulty and embarrassment mani-

fested by the Greeks whenever they want to speak

about the will. The Classical Greek writers have

simply no word for expressing it, still less have they

a word which will enable them to affirm or deny the

existence of what the moderns call Freewill. The word

avre^oucria (used in this sense) is one which we owe to

those strenuous assertors of freedom, the philosophi-

cally educated Greek Fathers. And a disposition to

eliminate, to minimise, or to explain away this

element in human nature has descended to some
of the modern thinkers who owe the best that is in

them to Plato and Aristotle. They attempt to

analyse away the will into thought, or a combination

of thought and feeling, just as their opponents, the

empiricists, try to explain it away into feeling. For

the purpose which I have in view it is hardly

necessary to discuss the difficult psychological

question whether or in what sense the will is a

separate faculty, still less to enter for a single

moment upon the old controversy over Freewill

which is likely for an indefinite time, if not for ever,

268
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to distract and to fascinate every mind that is

capable of the fierce dehghts of serious thinking.

Those who, from the intellectuahst point of view,

deny that vohtion, or conation, is something distinct

from desire taken in connection with Reason, have

to admit that when we desire a thing without taking

measures to obtain it, we do not desire it in the same

sense in which we do when the desire leads to

action. This desire that results in action is just

what ordinary people call will. On the other hand,

those who identify will with feeling can hardly

decline, if pressed, to admit that there is an im-

portant distinction between feelings which inspire

action and those which do not.

There is perhaps no direction in which some of

the most recent Metaphysic shows a more decided

advance than in its more definite insistence upon

volition as one of the three inseparable functions of

the human soul. " Whenever we are awake, we are

thinking ; whenever we are awake, we are willing,"

says Mr. Bosanquet. He naturally thought it un-

necessary to add (though perhaps this undenied fact

is not always remembered in some quarters) "when-

ever we are awake, we are feeling."* No doubt it is

important to insist that these three activities imply

one another, that none of them would be intelligible

without the others. I will not ask whether in the

lowest creatures there can be such a thing as feeling

without thought; but in the adult human being, at all

events, there is no such thing as feeling without

* Mr. Bradley's Appearance and Reality is still more decided on

this point, however different the inferences which he draws as to the

ultimate nature of reality from that which I should draw myself.
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thought. We at least do not feel without knowing
that we feel. Moreover, an unrelated feeling is

something which we never experience. Our feelings

come to us before or after other feelings, and we
know that they have this relation of priority or

posteriority to one another ; we do not feel a pain

without knowing when and where we feel it, or

without being able to assign to it a more or less

definite degree. Equally impossible is the attempt

to get at a moment of consciousness which is pure

thinking. All our thoughts are inseparably bound
up with feeling, or the content of feeling. I will

not dwell upon the fact (for it does not directly

concern us here) that our thoughts, when they are

thoughts of something actual and not of mere
abstractions, are always thoughts of something which

could under certain circumstances be felt, or else

of something that could feel. But at least it is

undeniable that the act of thinking is itself accom-

panied by all manner of feelings. Nobody is capable

of such intellectual concentration as to be at any
given moment all thought. The thinking being is

always conscious of being hot or cold, conscious of a

mass of feelings— of sight, of touch, and the like

at every moment of his thought. Some of these

feelings are so inseparable from the act of thinking

that the beginner in such subjects finds it difficult to

realize that the tension of the nerves, which when
continued developes into a headache, is not really

the thought itself and does not warrant his speaking

of his mind as actually occupying a certain amount
of space inside his head.
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Still more vain is the attempt to isolate volition

from either thought or feeling. We do not will

without knowing what we will, and the imagined

object which we seek to realize could not affect us

unless it appealed to some kind of desire in us, and

desire, though it may and must be more than

feeling, is feeling. Not only have we no actual

experience of either thought or feeling or volition

in isolation from the other two, but none of them can

be made intelligible to us apart from the other two.

Each of them by itself is a mere abstraction. We
have no reason to believe that a wholly thinking

being, a wholly feeling, or a wholly willing being

is possible. Even in the creatures below us there

may, we might conjecture, be something faintly

analogous to the thinking element ; while the lowest

appetite in the lowest sentient being seems to

contain in it an element of conscious impulse

which is not a mere feeling or mere thought. There

may be beings above us in whom feeling and volition

may be something so different from what we under-

stand by the words, that we can only apply those

terms to them as mere analogies or symbols of some

higher reality, but then, if that be so with their feel-

ings and their volitions, it must be equally so with

their thoughts. To take one simple illustration of

this: attention is an act of the will, and thought

cannot exist without attention. Thought which

went on without attention would be something very

different from thought as we know it. To us thought

without will is as meaningless an abstraction as the

" unconscious will " of another school.
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But I must check myself from straying further

into these interesting problems of Psychology and
Metaphysic. I hope that I have said nothing which
will be unintelligible even to those (if there be such

persons in an academic audience north of the Tweed)
who are without an elementary knowledge or a rudi-

mentary love for Philosophy. I want to go on to

apply these truths—so simple that they are seldom
explicitly denied, though they are often ignored—to

certain questions of Theology and then to certain

very practical questions of Religion. We have seen

that it belongs to the very nature of mind to be
active. In mind as we know it volition is as essential

an element as thought or feeling. And if this is true

of mind as we know it in man, must it not be true

also of mind as we believe it to exist in God ?

I must not here attempt to reproduce the argu-

ments which lead us to think of the ultimate principle

or ground or cause of all things in terms of Mind.
I will only say that I believe the philosophical argu-

ments for Theism are but a thinking out with greater

thoroughness and explicitness of the reasons which
actually lead the religious consciousness of the plain

man up to Theism, or which satisfy his reflecting

years of the truth of a creed which he has accepted

on authority in childhood. When the plain man says,

"The world could not have made itself: there must
have been somebody to make it," he is only epitomis-

ing the Philosopher's argument that the demand of

reason for a cause can only be satisfied by a rational

will—that the only true cause is a final cause, and
that final causes can only become efficient causes
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in a conscious being who unites in himself power and

knowledge—in other words in a rational will. So

again the plain man says there must be a God
because he vaguely feels the superiority of mind

to matter, and the improbability or incredibility

of the production of the higher by the lower, of the

development of mind in a mindless Universe. When
that line of thought is worked out by a Metaphysician,

it developes into the Idealist argument that matter

is inconceivable, unintelligible, meaningless, apart

from mind. But I must not stay to follow up these

lines of thought. What I want to plead for is this

—

that, if you determine to interpret the Universe in

terms of mind, you should do it thoroughly. Mind,

as we know it, includes will and feeling as well as

thought. You have no right, therefore, to think of

God only as thought without thinking of Him also as

feeling and as willing.

From the intellectual point of view, this Aristo-

telian idea of God as pure thought is based upon the

apotheosis of an abstraction, and it is, I contend,

a conception of God which, if thoroughly realized,

would satisfy no religious or moral need of the

human soul. For you must remember that this

God of the Hegelians, or (I will say) of some

Hegelians, is not in any sense the cause of the

Universe. If that is not made quite clear by the

Master, from whose voluminous writings you could

no doubt quote passages which seem to afford some

sanction for the idea of creation, no doubt is left

about it in the writings of his disciples. Their

Deity at least does not make or cause the world

T
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to be what it is. He merely knows it to be what

it is ; he only causes the world in the sense in

which you or I may be said from the Idealist point

of view to "make nature''—that is to say in the

sense that an object cannot exist without a subject

to know it—except that he knows the whole and

we know only fragmentary portions of it.

When we think of all the pain and the sorrow, the

sin and the disappointment and the misery of life,

perhaps we may be tempted to imagine that we are

better off than such a Deity for seeing but the utter-

most part of this spectacle of pain. For we can at

least sympathise with the sorrow that we cannot cure,

while the heartless Deity of the Hegelians can only

regard it as an interesting object of intellectual

contemplation. And we can do something—each

of us can do something, and by union with our

fellow-men we can do much—to fight against all this

evil, whereas a Deity who only thinks can do nothing

at all. It is true that if we knew the whole, we
might be enabled to see all things working together

for a final goal of good. With personal immortality

that is a possible conception, but then Hegelianism

rarely admits, and hardly ever insists upon, the

idea of personal Immortality. And surely without

Immortality for man, such a Deity, if he were cap-

able of the sympathy and the love which Christianity

has taught us to attribute to God, would (if I may
say so without irreverence) spend his life in lamenta-

tion at the imperfections of the Universe to which he

finds himself annexed as by some inevitable, eternal,

unintelligible fate. For such a Universe might have
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a meaning " on the whole," but what of those whose

short Hfe ends in misery, failure, and sin? If the

Hegelian Deity were capable of sympathy, surely

he must sorrow with these. I have said he would

spend his life : but I had forgotten that the Hegelian

Deity is out of time altogether. And that reminds

me that after all, in attributing to this timeless being

even this one function of thought, I am attributing

to him more than would be done by some of his

worshippers. For, though they are clear that God is

thought, they will not always allow us to say that he

thinks. There have been eminent Philosophers of

this School—men of whom I would speak with

the profoundest respect, men to whom British

Philosophy owes an incalculable debt—who certainly

have believed in a God who is self-conscious ; but

I know also not undistinguished disciples of theirs

who believe themselves to be in substantial harmony
with the teaching of their Masters' and who yet

ridicule the idea that the Philosopher's God can have

anything in common with the God of Christianity.

For such men God may be thought, but he is not

a thinker : he may be thought, but he comes to a

consciousness of himself—he "finds himself," as the

phrase is—only in the consciousness of individual

mortal men. There must be something wrong
surely with a Philosophy when it provides a phrase-

ology which can be used equally and indiscriminately

by those who adopt absolutely contradictory answers

to the most momentous question which can possibly

divide serious thinkers into opposite camps !

But I waive this question. Even when God is

conceived of as a thinking Personality, how, I
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venture to ask, can we be the better for believing

in or worshipping a will-less and unfeeling Deity?

We cannot think of him as moral. Those Hegelians

who do think of God as morally perfect omit to tell

us what Goodness can mean in a being who does

nothing, causes nothing, wills nothing ; who sym-

pathises not and loves not. Aristotle was only

consistent when, with such a conception of the Deity,

he ridiculed the notion that God can care whether

men are good or bad, and when he urged that we
become like him most when we lose ourselves in

isolated, anti-social contemplation or study of

nature. Even Aristotle forgot himself so far as to

make pure thought capable of pleasure, and failed

to observe that when he makes nature aim at the

good he was bringing back that moral ideal which he

had proposed to banish from his interpretation of the

Universe. The word ' good ' could mean nothing to

us apart from the judgments of value upon which our

moral activity depends. It is creditable to the heart,

if not to the head, of Aristotle's Hegelian imitators

that they are seldom consistent and thorough-going

in the working out of their fundamental thesis, and

that they will persist in bringing into some kind of

ill-defined connexion with the moral life a Being

to whom they theoretically refuse the essential

conditions of a moral existence.

I have tried to set before you the two rival con-

ceptions of God with which modern Philosophy is

confronted, and I have tried to indicate some of the

logical consequences of accepting the one which is,

I fear, most in vogue among students of Philosophy
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at the present time—at least in the southern parts of

this island. But I do not want for a moment to

scare anyone away from it for fear of its practical

consequences. What I do want to insist upon is the

irrationality and inconsistency of first pretending to

interpret the Universe in terms of mind, and then

substituting for mind as we know it a one-sided

abstraction of pure thought which is unlike anything

that we know or have any reason to believe to be

possible. The whole tendency of modern specula-

tion confirms the natural tendency of the religious

consciousness to interpret the Universe in terms of

Mind. So far the Christian thinker will welcome its

results ; only let us have the courage to say that, if

we accept so much, we will not be juggled into

accepting some miserable abstraction in place of the

living God by that old bugbear of philosophical pol-

emics, the charge of anthropomorphism. Of course

our God is anthropomorphic : and so must be every

God whom the mind of man can really conceive.

When the Hegelian speaks of God as Thought he

is as anthropomorphic as we are when we insist that,

if God is Mind, he must be Will and Feeling as well

as Thought. Indeed, the Hegelian is more anthro-

pomorphic than the ordinary Theologian. For the

Hegelian, when he is in earnest about his Theism,

always seems to assume that God's thinking is

exactly the same as ours except for the fact that he

comprehends all the Universe at once : whereas the

Theologians have always insisted that such terms as

Thought and Will and Love are always applied to

God seiisu euLvicntiori. W^e apply these terms to
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him because they are the highest categories that we
have. We must use them or we must cease to think

at all. We shall not think of God more worthily or

truly by hypostatizing one side of human nature, and

banishing from our conception of God all that gives

his highest worth and lovableness to man. Far

more philosophical is the position of the orthodox

Scholasticism which declares that God is essentially

a Trinity—Power, Wisdom, and Love—Father, Son,

and Holy Ghost—three Persons or eternally distin-

guishable properties united in one indivisible Unity.

Such a God too can be intelligibly conceived of as re-

vealing himself in Man—imperfectly, progressively in

the whole history of the human race, pre-eminently

and supremely in Him who beheld the open vision of

God as His Father and taught us by character and word

and life to think of Him as being essentially Love.

This Lecture is to be devoted to some subject

connected with practical Religion. So far I have

been dealing with somewhat speculative matters, and

yet I do not think I have been unpractical. For I

do not know anything more important from the most

severely practical point of view than to keep our

conception of God high and pure. And therefore

I do not think I have been departing from the

purposes of this lecture in warning you against the

imposing rhetoric in which an essentially irreligious

and unchristian conception of God is sometimes so

skilfully disguised as to deceive the very elect. But
I go on to the more directly practical application of

my subject. In Religion as in Theology—on the sub-

jective side as on the objective—there is a danger in a
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one-sided insistence on any of these three aspects of

spiritual being, knowledge or feeling or will.

We know the danger of substituting intellectual

speculation or the mere acceptance of an intellectual

Creed for practical Religion. It was exhibited by the

early Gnostic heresies which hovered between an un-

social asceticism and a sensual antinomianism. It

has been exhibited all through the Church's history

by that paralysis of spiritual life which ensues when

the acceptance of dogma is taken to be an end in

itself instead of simply a means to a holy life. It is

exhibited in its way by the modern mode of thought

to which I have already alluded, which, in spite of

the high spiritual aims of many of its representatives,

does tend towards substituting an attitude of self-

satisfied contemplation of things in general for the

attitude of antagonism towards moral evil. Man is

apt to become like the God whom he worships.

Thinking of God as a mere contemplator of all time

and all existence must tend to substitute in ourselves

an attitude of interested and amused contemplation

of evil for the attitude of strenuous resistance to it.

There is a danger lest we should end, like such men
as Renan, in regarding human sin and human misery

as simply adding something to the piquancy of the

cultivated man's self-centred survey of an eminently

curious Universe.

And so with the one-sided effort to make the

religious life centre or terminate in feeling. When
it is supposed that salvation consists essentially in a

certain state of emotion, in comfortable experiences,

in inward peace or the like and not in a certain state
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of will, we are already on the high road to moral and

social apathy. No doubt it is in religious and social

emotion that we must seek for the springs of re-

ligious and social life. True faith, as the sober

teachers of justification by faith have always taught,

is the faith that works by love. The conversion of

the heart means conversion of the will. Nor can

there be a real love of God whom we have not

seen without a love of the brethren whom we have

seen. But, when all the stress of religious teaching

is laid upon the emotional state and the reference of

this state to the will is forgotten, the feeling that is

cultivated by such teaching is apt itself to degenerate

into a kind of feeling which is by no means always

fruitful in good works. Some of us have been

reminded of the possibility of such degradation of

true religious emotion by the picture drawn in the

life of Tennyson of the old aunt whose eyes streamed

with tears as she spoke of the goodness of God who
had eternally damned all those nearest and dearest

to her and predestined her, no better than the rest,

to everlasting salvation. It is very likely that this

particular old lady was a kindly old woman enough,

who did not in the least realize the awful meaning of

the conventional language she was using. But the

history of Religion is full of indications of the natural

tendency of such wholly individualistic religious

ideals to realize themselves in the lives of those

by whom they are absorbed. In recent times we
may perhaps find a more formidable danger in the

tendency of mere aestheticism to clothe itself in the

language of spiritual edification. The school in
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question is right when it teaches that the enjoy-

ment of beautiful things is an element of the ideal

life. But when we find a recent thinker suggesting

that the listening to instrumental music is becoming

the only rational form of worship, we cannot but

suspect a tendency to degrade moral goodness—the

right direction of the will—from the supreme place

which it ought to occupy in the scale of spiritual

values in favour of mere emotional exaltation. At

all events, in more vulgar minds there is a tendency

beneath the specious names of self-realization or cul-

ture to cast a halo of spiritual blessedness over what

is simply a refined way of amusing ourselves. Amuse-

ment has its due place in life, the noblest kinds of

amusement have a very high place indeed ; but we

shall give it more than its right place if we suppose

that we can sanctify an existence divided between con-

tinental lounging and questionable French novels by

calling it devotion to the sacred study of Art.

Lastly, there may be such a thing as a one-sided

insistence upon the importance of the will in the

religious life. Of all the three exaggerations, this is

to my mind the least dangerous. For essentially we

are in the right when we say that Religion consists in

a certain state of the will. We can only exaggerate

this doctrine when we forget the essential connexion

of the state of our wills with the ideas or ideals that

dominate our thoughts and the emotional states

which determine the character of our desires. " The

stern daughter of the voice of God," writes Lord

Tennyson, '' unclothed with the warmth of the feel-

ings, is as impotent to convert as the old Stoicism."
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There is no shallower idea, again, than to suppose

that what we believe has no effect on what we will,

or that the state of our wills has no effect on what

we believe. Our moral ideal itself is a kind of belief

—the most important of all beliefs ; and yet who will

say that the ideal does not reveal the character—the

habitual direction or bent of the man's will ? Our moral

ideal is the belief which is most closely connected

with the will : this is the belief which most of all it

rests with our wills to hold fast or to let go. But

there are many other beliefs which have a powerful

influence upon conduct, and which in greater or less

degree are connected with the state of our wills.

Creed and character act and react upon one another.

What then, you may ask, is the practical outcome

of these facts? I do not mean for one moment to

urge anyone to stifle intellectual doubt for fear of

its practical consequences ; nor do I mean to suggest

that a man is necessarily a bad man because he is

for a time or even permanently unable to accept the

Christian or the Theistic view of the Universe. It

would indeed be immoral to try to believe things

which seem to us contrary to reason or unsupported

by evidence, if only we give a sufficiently wide ex-

tension to our idea of " evidence." But a very little

study of the evidence for Theism will assure you

that in the ordinary sense of the word there can

hardly be said to be '^evidence" either for or against

Theism. The most that can be shown is that Theism

is the hypothesis about the ultimate nature of things

which fits and explains the facts better than any other.

Now if we were dealing with purely speculative or
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scientific matters, we should of course accord to our

hypothesis only just the amount of weight which was

warranted by its probability. This attitude of sus-

pended judgment becomes impossible when belief

calls for action. And even in purely scientific

matters it is just in proportion as we find any

hypothesis to give us the power of prevision or any

other kind of power over nature, just when we find

that a hypothesis will zvork, that we may most truly

be said to believe it. Practical acceptance of a

belief is no doubt consistent with speculative doubt,

but even in the scientific sphere it may be said that

our willingness to act upon an hypothesis is the

measure of our belief in its truth.

Now for certain purposes I think we ought to treat

belief in God as a working hypothesis. I do not

wish to attenuate the degree of speculative certainty

with which the existence of God is capable of being

established. To some of us there may be no specu-

lative doubt about it except what is implied by the

necessity of admitting that it involves difficulties

which we cannot altogether explain. But then there

are probably minds, especially among the unmcta-

physical, to which it will present itself rather as a

highly probable hypothesis, and what I want to

urge is, that if there seems to you a probability in

its favour, and if you find it to be the belief that

will serve as a guide to the noblest kind of life, the

belief that inspires action best, that keeps alive most

fully the sense of moral responsibility, that gives you

the highest view of the possibilities of the world in

which you are called upon to work—then you are
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absolutely entitled to believe it. Do not be afraid or

ashamed of admitting that you believe because you

choose to believe, because you find it an hypothesis

which spiritually works.

So far you will be only doing what the man of

Science does when he adopts as a working hypothesis

the theory which has given him, as far as his present

experience goes, the greatest command over nature

for the purposes both of further knowledge and of

further command over nature. But here comes a

difference. The practical acceptance of a scientific

belief for scientific purposes can hardly be said to

involve the direction of feeling and emotion into

one groove. You can use your hypothesis even at

the moment when you are most inclined to doubt its

finality, though I suspect that in practice it is the

enthusiast for the new theory rather than the sceptic

who will do most for that further investigation which

will either confirm or displace it. But this is not so

with our practical acceptance of the religious hypo-

thesis. Religious feeling does not, indeed, demand
the extinction of speculative open-mindedness ; but

it does demand the habitual dwelling upon the truth

which it accepts, the habitual exclusion of the con-

trary hypothesis from our practical working life.

For the working creed to have its practical effect

upon the mind, it must dominate not merely the

outward action but the habitual tone of thought,

the emotions, the affections, the desires. It is pre-

cisely by exciting and maintaining these emotions

that religious belief affects conduct.

Let me illustrate what I mean by two examples.
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You are trying to climb a difficult mountain. You

do not know which is the best way to the top. You

will certainly never get there if you wait till it is

proved which way will lead there. You must take

what seems to you the more probable course and

keep on persistently. You would fail if you refused

to start till the evidence for your hypothesis was

complete: you would fail still more certainly and

disastrously if you kept wandering about from one

path to another or attempting to strike some mean

course between them. You must act as if you knew

that the way you are going on was right until you

see a definite reason for retracing your steps. That

is what Bishop Butler meant by his doctrine that

probability is the guide of life ;* and your chances of

success will be all the greater in proportion to the

emotional confidence with which you dismiss from

your minds the possibility of your being wrong.

Or if the kind of emotional confidence which in such

a case you place in the truth of your hypothesis

seems to you a poor and inadequate parallel to the

confidence which Christianity invites you to repose

in Christ and the God whom He reveals, I will

suggest an analogy which may be thought more

adequate—the trust that we place in persons. To

the metaphysical thinker the very existence of

another human being besides himself is but an

hypothesis— an enormously probable hypothesis

because it so completely explains the facts. But

there are other hypotheses which will do that

;

* There is a new and a very striking restatement of this doctrine in

Professor James' admirable work, The Will to Belk-ve.
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Solipsism is an hypothesis which can never be

positively disproved. And yet surely no friendship

was ever dulled or dimmed by the thought that the

very existence of your friend was only an hypothesis.

And when you go on to examine the logical basis of

your belief in your friend's character, still more
evident is it that your estimate of him is after all

only an hypothesis for which there is a greater or less

probability. In the beginning of your friendship you
acted on a belief in his goodness, or whatever the

qualities were that attracted you to him, which went
considerably in advance of the evidence. Even in

the most reserved dealings with strangers we
have to make a certain venture of faith. The
most ordinary social intercourse would be frozen

at its very source if we did not assume something

more than was proved about the people we meet.

And when we attempt to exercise spiritual influence

on others, does not success very largely depend upon
a willingness to believe the best of people, which

not merely runs ahead of positive knowledge but

implies a voluntary putting aside of much to which

experience might seem to point?

Of course this provisional acceptance of an hypo-

thesis about others falls very far short of what I mean
to suggest as a parallel to our trust in God. And yet

when our reasons for believing in a person's good
qualities reach a certain point—a point falling very

far short of scientific demonstration (for history tells us

that men are often less good and friends less faithful

than they seem), our confidence in them and our love

of them does reach an intensity to which the most
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complete mathematical demonstration or the most

overwhelming accumulation of experiential evidence

would be capable of adding nothing. There is there-

fore nothing cold-hearted or cold-blooded in the

admission that our belief in God can only rest specu-

latively upon a certain degree of probability. There

is nothing in it which is in the least calculated to

cloud the most ardent faith or to cool the warmest

love. It was not a cynic or a sceptic who defined faith

as a voluntary certainty concerning things absent.

Before I conclude, I should like to elicit from these

brief reflections on the place of the will in our

religious life a few definite practical counsels. I

would say, then

—

(i) If you determine to accept the spiritual

interpretation of the world, be thorough with it.

Think of God as willing and feeling, as Power and

Love, and not as Thought only. Think of Him and

treat Him as a Person to whom you can pray.

(2) Regard the state of the will as the most

important thing in your religious life. To aim at the

highest that you know, that is the most important

element in Religion. That you may always secure,

whatever turn your speculative ideas may take. But

do not forget that some views as to the ultimate nature

of things supply a better support and basis for this

moral effort than others, and do not be afraid to

adopt the Creed which seems to you to supply the

most rational basis for the highest and most

sustained moral effort, because you admit that the

speculative reasons in its favour only amount to a

greater or less degree of probability.
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And (3) remember that belief can only influence

conduct when it dominates the emotions : and

remember further that emotion can be cultivated.

Friendships die and wither (at least in their earlier

stages) unless they are sustained by personal inter-

course. No enthusiasm of humanity could remain

undimmed by the life of an anchorite. And so if we
want to make the sense of God's presence a living

reality to us, if we want to make our belief in His

goodness the inspiration of our lives, if we want to

make the belief in Immortality a source of hope-

fulness and strength, then we must think on these

things. We must cultivate the sense of these things

by prayer and by worship, by the study of the best

thoughts of the best men, whether in the Bible or out

of the Bible, by frequenting (if I may so say) the

society of those among the living and the departed,

in whom we see most fully realized the ideal relation

of God to Man, and especially by constantly keeping

before our mental gaze the image of that conscious-

ness in which we believe the ideal of Sonship to

have been realized in an altogether unique and pre-

eminent way. Frequent, deliberate communion with

God as He has been revealed in Christ is the road

to the knowledge and the love which inspire a

Christian will.

PV. Brendon and Son, Printers, Plymouth.
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tioDS. Fourth and Enlarged Edition. Cr.
Bvo. 5*. net.



General Literature IX

Trevelyan (G- M). ENGLAND UNDER
THE SIUARTS. With Maps and Plans.
Fifth Edition, Dtmy %v». lox. td. net.

TrlBgS (H. Inlgfo). TOWN PLANNING :

Past, Present, and Possidlk. Illustra-

ted. Stcend Edititm. Wid* R»yai iv*.
15/. net.

Turner (Sir Alfred E). SIXTY YEARS
OF A SOLDlER'i) LIF£. Dt»ty %va.

laj. 6d. rut.

nnderhill (Evelyn). MYSTICISM, a
Study in the Nature and Development of
Man s Spiritual Consciousness. Fourth
Edition. Demy Zv0, x^s. net.

•Underwood (F. M.). UNITED ITALY.
Demy %vo. lOJ. 6^. n*t.

Urwlck (E. J.). A PHILOSOPHY OF
SOCIAL PROGRESS. Cr. Zve. 6s.

Vauehan (Herbert M.). THE NAPLES
RIVIERA. Illustrated. Second Edition.
Cr. Zvo. 6s.

FLORENCE AND HER TREASURES.
Illustrated. Fcap. Sva. Found comers.
$s. net.

Vernon (Hon. W. Warren). READINGS
ON THE INFERNO OF DANTE. With
an Introduction by the Rev. Dr. Moorb.
Two Volu'tnes. Second Edition. Cr. &vo.

1 5*. «//.

READINGS ON THE PURGATORIO
OF DANTE. With an Introduction by
the late Dkan Church. Two yolumcs.
Third Edition. Cr. ivo. 15J. net.

READINGS ON THE PARADISO OF
DANTE. With an Introduction by the
BiSHor OK RiPON. Two Volumes. Second
Edition. Cr. iv0. 15X. net.

Wade (G. W.), and Wade (J. H).
RAMBLES IN SOMERSET. Illustrated.
Cr. ivo. 6s.

Waddell (L. A.). LHASA AND ITS
MYSTERIES. With a Record of the Ex-
pedition of 1903-1904. Illustrated. Third
and Cheaper Editiofi. Medium Zvo. js. 6d.

net.

Wagner (Richard). RICHARD WAG-
NER'S MUSIC DRAMAS: Interpreta-
tion*, embodying Wagner's own explana-
tions. By Alicb Lei&hton Cleathkk
nnd Basil Crump, Fcap. %vo. ss. 6d. each.
The Ring of thb Nibslunc.

Fifth Edition.
F>«SIFAL, LOMKNGIUN, AMD THB HoLT
Gkaiu

TniSTAN AND ISOLDB.
TaNNHAUSKII and TKS MAbTEKSlNCKRt
or NuKBMttiiKa.

Waterhouse (Elizabeth). WITH THE
SIMPLE-HEARTED; UttU Homilies to
Women in Country Places. Third Edition.
Small Fott 8vo. as. net.

THE HOUSE BY THE CHERRY TREE.
A Second Series of Little Homilies to
Women in Country Places. Small Pott Sf*.
ts. net.

COMPANIONS OF THE WAY. Beinf
Selections for Morniuc and Evening R.:ad*
ing. Chosen and arranged by Elizabeth
Waterhouse. L,irge i r. %vo. 5/. net.

THOUGHTS OF A TERTIARY. SmaU
Pott %vo. vs. n4t.

Waters (W. G.). ITALIAN SCULPTORS
AND SMITHS. lUustrated. Cr. Ivo.
7J. 6d. net.

Watt (Francis). EDINBURGH AND
Ti^IE LOTHIANS. Illuftrated. Second
Edition. Cr. %vo. lox. 6a. net.

•Wedmore (Sir Frederlclc). MEMO*
RIES. Demy %vo. ys. td. n*t.

Welgall (Arthur E. P.). A GUIDE TOTHE ANTIQUITIES OF UPPER
EGYPT : From Abydos to the Sud-o
Frontier. Illustrated. Cr. 8f#. -js. td. «/•/

Welch (Catharine). THE LITTLR
DAUPHIN. Illustrated. Cr. ivo. tt.

Wells (J.). OXFORD AND OXFORD
LIKE. Third Edition. Cr. ivo. v. 6d.

A SHORT HISTORY OF ROME. EUvtntK
Edition. With 3 Maps. Cr. Ivo. ys. td.

V/ilde (Oscar). THE WORKS OF OSCAK
WILDE. In Twelve Volumes. Fcap. Iv,
5X. net each volume.

1. Lord Arthur Savile's Ckimk and
THE Portrait ok Mr. W. H. ii. Th«
Duchess of Padua. hi. Poems. iv.
Lady Windermere's Fan. v. A Womaw
OF No Importance, vi. An Ideal Hus-
band, vii. The Importance of bkino
Earnest. viii. A House of Pome-
granates. IX. Intentions, x. De Pko-
FUNDis and Prison Letters, xi. Essays.
XII. SALOMi, A Florentinb Tragedy,
and La Sainte Courtisank.

Williams (H. Noel). THE WOMEN
BONAPAKTES. The Motijer and three
Sisters of Napoleon. Illustrated, Two
Volumes. Demy ivo. 34J. net.

A ROSE OF SAVOY : Marie Ai)<i.>»Ide or
Savoy, Duchessb db Bourgogne, Mothi?*
OF Louis xv. Illusuated. Second
Edition. Demy ivo. \^s. net.

THE FASCINATING DUC DE RICHE-
LIEU: Louis Francois Akmand dw
Plessis (i6<)6-i788). Illusuated. Demyiv0.
X5*. net.

A PRINCESS OF ADVENTURE: Marie
Caroline, Duchessb db BitRry (i7g»-
1870). Uluitiated. Demy ivo. \^.ntt.
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Wood (Sir Evelynl. FROM MIDSHIP-
MAN TO FIELD-MARSHAL. Illus-

trated. Fifth Edition. Demy &va. js. dd.

net. Als» Fcap. 8t'(7. ix. net.

THK REVOLT IN HINDUSTAN (1857-59)-

Illustrated. Second Edition. Cr. Sto. is.

Wood (W. Birkbeek), and Edmonds
iCoI. J. E.). A HISTORY OF THE
CIVIL WAR IN THE UNITED
STATES (1861-5). With an Introduction

by Spenser Wilkinson. With 24 Map$
and Plans. Third Edition. Demy &ve.

IS/. 6d. net.

Wordsworth (W.). THE POEMS. With
an Introduction and Notes by Nowell
C. Smith. In Three Volumes. Demyivo.
\is. net.

Yeats (W. B.). A BOOK OF IRISH
VERSE. Third Edition. Cr. Sw. 3*- f^^-

Part II.—A Selection of Series.

Ancient Cities.

General Editor, B. C. A. WINDLE.

Cr. Sv0. 4s. 6d. rtet each volume.

With Illustratioas by E. H. New, and other Artists.

Bristol. Alfred Harvey.
Canterbury. J. C. Cox.
Chester. B. C A. Windle.
Dublin. S. A. O. Fitzpatriclc.

Edinburgh. M. G. WiUiamson.
Lincoln. E. Mansel Sympsoo,
Shrewsburv T. Auden.
Wells and GLA.STONB.Rr. T. S. Hounw.

The Antiquary's Books.

General Editor, J. CHARLES COX
Demy %vo. is. (>d. net each volume.

^Vith Numerous Illustrations.

Archeology and Falsb Antiquities.

R. Munro.
Bells of England, The. Canon J. J. Raven.

Second Edition.

Brasses of England, The. Herbert W.
Macklin. Second Edition.

Celtic Art in Pagan and Christian
Times. J. Romilly Allen. Second Edition.

Castles and Walled Towns of England,
The. a. Harvey.

Domesday Inquest, The. Adolphus Ballard.

English Church Furnitlke. J. C. Cox
and A. Harvey. Second Edition.

English Costume. From Prehistoric Times
to the End of the Eighteenth Century.
George Clinch.

English Monastic Life. Abbot Gasquet.
Fourth Edition.

English Seals. J. Harvey Bluom.
Folk-Lore as an Historical Sciince.

Sir G. L. Gomuie.
Gilds and CoMrAN!&$ or LonpoNi Thc.
George Uuvyiu.

Manor and Manorial Records, Th«
Nathaniel J. Hone. Second Edition.

MkdivEval Hospitals or England, The.
Rotha Mary Clay.

Old English Instkumknts of Music
F. W. Galpin. Second Edition.

Old English Libraries. James Hutt.

Old Service Books of the English
Church. Christopher Wordsworth, aud
Henry Littlehales. Second Edition.

Parish Like in Medi.«val England.
Abbot Gasquet. Third Edition.

Parish Registers of England, The.

J. C. Cox.
Remains or the Pkehistoric Age in

England. B. C. A. Windle. Second
Edition.

Roman Era in Br'tain, The. J. Ward.
Romano-British Buildings and E»rth-
woKKS. J. Ward.

Royal FoRjtsTS ok England, The. J. C.
Cox.

Sksinbs or British Saints. J. C Wall.
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The Arden Shakespeare.

Derny Svo. 2s. Sd. net each volume

An edition of Shakespeare in single Plays
Textual Notes, and a Commrn

All's Well That Ends Well.
Antoky and Clkopatka.
CVMBELrNE.
Comedy of Errors, Thk.
Hamlkt. Third Edition.
Julius Caksar.
"King Henry iv. Pt. i.

King Hknry v.

King Henry vi. Pt. i.

Kjng Henry vi. Pt. ii.

King Henry vi. Pt. hi.
King Lear.
•King Richard ii.

K.1N0 Richard mi.

Life and Death of King John, The.
Love's Labour's Lost.
Macbeth.

; each edited with a full Inrroductioa,

tary at the foot of the paj^c.

Measure for Mhasuhe
Mkkchant of Venice, The.
Mbi Rv WivE«; op WiNnsoR, The,
Midsummer Night's Dream, A.
Otheli^.
P1RICLES.
Romeo and Juliet.
Taming of the Shrew, The.
Tempest, The.
Timon of Athens.
Titus Andronicus.
Troilus and Crkssida.
Two Gentlemen of Vekona, I he.
Twei-fth Night.
Vknus and Aoonis.
•Winter's Tale, The.

Classics of Art.

Edited by Dr. j. II. W. LAING.
With numerous Illustrations, Wide Royal Sva.

Th« Art of the Greeks. H. B. Walters.
I ax. 6d. net.

The Art op the Romans. H. B. Walters.
15X. fUt.

Chardin. H. E. a. Furst. 12J. dd. nrt.

DONATELLO. Miud Cruttwcll. \^s. nrt.

Florentine Sculptors of the Renai<-
SANCS. Wilhelin BoJe. Translated by
Jeisie Hayncs. lax. 6d. net.

George Romnby. Arthur B. Chamberlain.
I3J. 6d. net.

Ghirlankaio. Gerald S. Davies. Second
Edition, xos. 6d.

Michelangelo. Gerald S. Daviei. m 6<i
net.

Rubens. Edward Dillon, 3y. net.

Raphael. A. P. Opp; i2i. 6d. net.

Rembrandt's Etchings. A. M. Hind
•Sir Tho.mas Lawrence. Sir WaJler

Armstrong, aix. net.

Titian. Charles Riclcetts. 15X net.

Tintoretto. Evelyn March Phillipps. isx.

net.

Turner's Sketches and Drawings. A. J.
Finbkkg. \2S. d. nrt. Secynd Edition.

VELAZlvUK^. A. de Bcracie. lox. 6*^ mi.

The " Complete " Series.

Fully Illustrated. Deniy Svo.

The Complete Billiard Player. Charles
Roberts, los. 6d. net.

The Complete Cook. Lilian Whitling.

js. 6d. net.

Thf. Complete Cricketer. Albert E.

Knight ys. &'. net. Second Editinn.

Tkr Complete Foxhuntkr. Charles Rich-

ards <n. lis. 6d net. Second Editu'n.

The Complete Golfer Hairrv Vardon.
lox 6d. net Twelfth Edition

The Complete Hockhy-Pi.ayer. Eustace
K White sx. net. Second Edition

Thi Comp' ktb Lawn Tennis Playitr.

A Wallis Myers. los. td. net. 7 hird
Edition, Revised.

The Complete Motorist. Fil<o?i Voun^.

iw. 6</. net. Kt-iv Edinon {."nt-inlh).

I iiK Complete Mountaisff.r. G. D.
Abraham. 15X. net. Second Edition.

The Complete Oarsman. R. C. Lehinann.
I ox bd. net.

The Complete Photographer. R. Child
r.aylcy. lox. 6<i net Fourth Edition.

Thh Completr Rugby Footbai.i.kr, on thk
Nkw Zealand System. D G.dUher and
W. J Stead, lox. bd net. Second Edition.

TtiK Complete Shot. G. T. Teasdaie-
l'.ii.;kell, I ax. hd net. Third Edition.

Thk Comi'lktk Swimmer. F.Sachs ys. 6d,
net.

•The ToMPLRTF Yaoht'iman. B. Hecksull-
buiiih and L. du tiuulay. i^.f. net-
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The Connoisseur's Library.

Wiih numer/ms lUuitrations, Wi<U Royal fw0. 2^j. mf each volunu.

Knclish Fuknitukk. F. S. Robinsoa.

Encusu Colourkd Books. Msirtin Hardie.

Etchings. Sir F, Wcdmore. StctndEdition.

EuKOPKAN Enamxu. Hcury H. Cuuyng-
^ hams.

Glass. Edward Dillon.

Goldsmiths' and Silvbksmiths* Work.
Nelson Dawson. Second Edition.

Illuminatkd MANrjscKii'TS. J. A. Herbert.
Second Edition.

IvoKiKS. Alfred MaskelL
Jewkllbry. H. Clifford Smith.

Edition.

MK220TINTS, Cyril Davenport.

MiNiATUKSS. Dudley Heatli.

PoRCKLAiN. Edward Dillon.

•FiNB Books. A. W. Pollard.

Seals. Walter de Gray Birch.

Wood Sculptujus. Alfred Maskell.
Edition.

Steond

Handbooks of Eng-lish Cliurch History.

Edited by J. H. BURN, Cri,-jjn 8vfi. 2s. 6d. net each vplunu.

Tm« FonNDATioNS or tkb English Cmuscch.

J. H. Maude.

The Saxon Church and thb Norman Cok-
QUBST. C. T. Cruttwell.

The MedivGval Church and the Papacy.
A. C. Jeunrngs.

The Rkformatiom Period. Henry Gee.

Thk Strugclb with Puritanism. Bruo*
Biaxland.

The Church of England in the Eicm-
TSKNTH CbNTURY. Alfred PluaUBCT.

Handbooks of Theology.

The Doctrikb of thb Incaknation. R. L.

Ottley. Ei/th Edition, Reviaed. Demy
%vo. 12S. 6d.

A History of Early Christian Doctrine.

J. F. Bethune-Baker. Demy Svo. los. td.

An Introduction to thb History of
Religion. F. B. Jcvons. Ei/tA Edition.
Demy &i>o, loi. 6d.

An Introduction to ticb History of run
Creeds. A. K. Burn. Demy ivo. xor. 6d

The Philosophy of Religion in England
AND Amkrica. Alfred Caldecott. Demy ivo.

los. 6d.

The XXXIX Articles of the Church or
England. Edited by E. C. S. Gibson.
Seventh Editi,m. Demy ivo. tas. td.

The "Home Life" Series.

Illustrated, Demy Zvo. 6s. to lOs. 6d. net.

Home Lifb iw America. Katherine G.
Busbcy. Second Editiim.

Home I.ifb in France. Miss Betham*
Edwards, Fifth Edition.

Home Life in Germany. Mrs. A. Sidgwicic.

Second Edition.

Home Life in Hollan©. D. S. Mrlcirtian.

Second Edit!<>n.

Lina Dnff Gordon^Home Life im Italy.
Second Edition.

Home Lifb in Norway. H. K. Daniels.

Home Life in Russia. Dr. A. S. Rappuport.

Homk Life in Spaim. S- L. Beusuaaui.
.Second Ediiift
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The Illustrated Pocket Library

Fcap. %vo. 3J. dd.

WITH COLOURED
Old Colc'red Books. George Fasten, it.

net.

Ths Lira AND Dkath of John Mytton,
Esq. Niairod. Fifth Edition.

Thb Lifb of a Sportsman. Nimrod.

Handlkv Cross. R. S. Surtees. Fourth
Edition.

MR. Sfongb's Sforting Tour. R. S.

Surtees. Second Edition.

JoKROCKs's Taunts and Joi.litihs. R. S.

Surtees. Third Edition.

Ask Mamma. R. S. Surtees.

Ths Analysis of thb Hunting Field.
R. S. Surtees.

The Tour of Dr. Syntax tn Search of
THB Picturesque. William Combe.

Thb Tour of Dr. Syntax in Search of
Consolation. William Combe.

Thb Third Tour of Dr. Syntax in Search
of a Wifb. William Combe.

Thb History of Johnny Quae Genus.
The Author of ' The Three Tours.'

The English Dancb of Death, from the
Designs of T. Rowlandson, with Metrical
Illustrations by the Author of ' Doctor
Syntax.' Tilo Volumes.

of Plain and Coloured Books.

net each volume.

ILLUSTRATIONS.
The Dance of Life: A Poem. The Author

of ' Dr. Syntax.'

Life in London. Pierce Etan.
'

Real Life in London. An Amateur (Pierce
Egan). Two Volumes.

The Life of an Actor. Pierce Egan.

The Vicar of Wakefield. Oliver Gold-
smith.

The Military Adventures of Johnny
Newcome. An Officer.

The National Sports of Great Britain.
With Descriptions and 50 Coloured Plates by
Henry Aiken.

The Adventures of a Post Captain.
A Naval Officer.

Gamonia. Lawrence Rawstorne.

An Acadkmy for Grown Horsemen.
Geoffrey Gambado.

Real Life in Ireland. A Real Paddy.

The Adventures of Johnny Newcome in
THE Navy. Alfred Burton.

The Old English Sqdire. John Careless.

The English Spy. Bernard Blacltmantle.
Two Volumes. ^s. net.

WITH PLAIN ILLUSTRATIONS.
The Grate : A Poem. Robert Blair.

Illustrations of the Book of J^b. In-

vented and engraved by William hlak*.

Windsor Castle. W. Harrison Ainsworth,

Thb Tower of London. W. Harrison
Ainswor^l»

Frank Fairlegh. F. E. Smedley.

Izaak Walton andThe Compleat Angler.
Charles Cotton.

The Pickwick Papers. Charles Dickens.

Leaders of Religion.

Edited by H. C. BEECHING. Wirh Portraits.

Crozvn Svo. 2s. net each volume.

Cardinal Newman. R. H. Hutton.

John Wesley. J. H. Overton.

Bishop Wilberforcb. G. W. Daniell.

Cardinal Manning. A. W. Hutton.

Charles Simeon. H. C. G. Moulc.

John Knox. F. MacCunn. Second Edition.

John Howe. R. F. Horton.

Thomas Kem. F. A. Clarke.

Deorgb Fox, thb Quaker. T. Hodgkin.
Third Edition,

}ohh Kbblb. Walter Ix>ck.

Thomas Chalmers. Mrs. Oliphant. Second
Edition.

R. L. Ottley. SecondLancelot Andrewes.
Edition.

Augustine of Canterbury. E. L. Cutts.

William Laud. W. H. Hutton. Third Ed.

John Donne. Augustus Jessop. ^

Thomas Cbanmer. A. J. Mason.

Latimer. R. M. Carlyle and A. J. Carlyle.

Bishop Butler. W. A. Spooner.
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The Library of Devotion.

With Introductions and (where necessary) Notes.

Small Pott %vOy cloth, 2s. ; leather, 2s. 6d. net each volume.

Thk Confe«;sions of St. Augustine.
Seventh Edition,

The Imitation of Christ. Sixtk Edition.

The Christian Year. Fifth Edition.

'Lyra Innockntium. Third Edition.

The Templh. Second Edition.

A Book of Devotions. Second Edition.

A Serious Call to a Devout and Holy
Life. Fourth Edition.

A Guide to Eternity.

The Inner Way. Second Edition,

C*.j THE Love of God.

The Psalms of David.

Lyra Apostolica.

The Song of Songs.

The Thoughts of Pascal. Second Edition.

A Manual of Consolation from the
Saints and Fathers.

Devotions from the Apockvpha.

The Spiritual Combat.

The Devotions of St. Anshlm.

Sin-

Bishop Wilson's Sacra Privata.

Grack Abounding to the Chihf oi

NERS.

Lyra Sacra : A Book of Sacred Verse.

Second Edition.

A Day Book
Fathers.

from the Saints and

AA Lir-n.E Book of Heavenly Wisdom.
Selection from the English Mystics.

Light, Life, and Love. A Selection from
the German Mystics.

An Introduction to the Devout Life.

The Little Flowers of the GLORiou*
Messer St. Francis and op his Friars.

Death and Immortality.

The Spiritual Guide. Second Edition.

Devotions for Every Day in the Week
and the Great Festivals.

Preces Privatab.

Horae Mysticatt : A Day Book from the
\vruings of Mystics of Many Natious.

Little Books on Art.

With many Illustrations. Demy \6mo. 2s. 6d. net each volume.

Each volume consists of about 200 pages, and contains from 30 to 40 Illustrations,

including a Frontispiece in Photogravure.

Albrrcht DOrer. L. J. Allen.

Arts of Japan, The. E. Dillon. Third
Edition.

Bookplates. E. Almack.

Botticelli. Mary L. Bonnor.

BuRNE-Jones. F. de Lisle.

Cellini. R. H. H. Cust.

Christian Symbolism. Mr<;. H. Jenner.

Christ in Art. Mrs. H. Jenner.

Claude. E. Dillon.

Constable, H. W. Tompkins. Secor.d

Edition.

CoROT. A. Pollard and E. Birnstingl.

Enamels. Mrs. N. Dawson. Second Edition.

Frederic Leighton. A. Corkran.

Georcje Romney. G. Paston.

Greek Art. H. B. Walters. Fourth Edition.

Grkuze and Boucher. E. F. Pollard.

Holbein. Mrs. G. Fortescue.

Illuminated Manuscripts. J. W. Bradley.

Jev/ellery. C. Daven^Kjrt.

John Hoppner. H. P. K.. Sl^ipton.

Sir Joshua Reynolds, j. siinc. Second
Edition.

Millet. N. Peacock.

Miniatures. C. Davenport.

Our Lady in Art. Mrs. H. Jenner.

Raphael. A. R. Dryhurst.

Rembrandt. Mrs. E. A. Sharp.

•Rodin. Muriel Ciolkonska.

Turner. F. Tyrrell-Gill.

Vandyck. M. G. Smallwood.

Velazquez. W. Wilberforcc tind A. R.

Gilbert.

Watts. R. E. D. Sketcbley. Second Edition.
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The Little Galleries.

Dfmy l6m#. ts. 6d. net each volume.

Eacl Tohme contains 20 plates in Photogravure, together with a short outline ol

the lile and work of the master to whom the book is devoted.

A LiTTut Gali.ert of Reynold*.
A LiTTL« Gallkry of Romnicy.

A LiTTLB GaLXJKKT OF HorFNER.

A Little Gallery of Millais.

A LiTTUi Gallkry of English Poets.

The Little Guides.

With many Illustrations by E. H. New and other artists, and from photographs.

Small Pott Svo, c/oth, 2s. dd. net; leather^ y. 6d. net, each volume.

The main features of these Guides are (i) a handy and charming form
; (2) illus-

trations from photographs and by well-known artists
; (3) good plans and maps

; (4)

an adequate but compact presentation of everything that is interesting in the

natural features, history, archseology, and archittcture 01 the town or district treated.

A. HarveyCaMBRIDGB and its COLLE'lES. A. H.
Thompson. Third Edition, Revised.

Channel Islands, The. E. E. Bicknell.

Engush Lakes, The. F. G. Brabant-

IsLB of Wight, The. G. Clinch.

London. G. Clinch.

Malveru Country, The. B. C A. Windle.

North Wales. A. T. Story.

Oxford and its Colleges. J. Wells.
Ninth Edition.

Shakespeare's Country. B. C. A. Windle.
F»urth Edition.

St. Paul's Cathedral. G. Clinch.

Westminster Abbey. G. fl Troutbeck-
Stctmd Edition.

Brrkshirr. F. G. Brabant

Buckinghamshire. E. S. Rosco«,

ChE-shire. W. M. Gallichan.

Cornwall. A. L. Salmon.

Derbyshire. J. C. Cox.

Devon. S. Baring-Gould. Second F.difi:

Dorset. F. R. Heath. Second Edition.

Essex. J. C. Cox.

tlAMPSHIRE. J. C Cox.

Hertfordshire. H. W. Tompkioi.

Kent. G. Clinch-

CP. CraiMw

Second Edition,

Leicestershire and Rutland,
and V. B. Ciowthcr-P.eynon.

Middlesex. J. B. Firth.

Monmouthshire. G. W. Wade and J. H.
Wade.

Norfolk. W. A. Dutt.
Revised.

Northamptonshire. W. Dry. Sec»nd Ed.
Northumbeklanij. J. E. Morris.

NoTTINGH^MSHIRB. L. Guilford.

Oxfordshire. F. G. Brabant.

Shropshire. J. E. Auden.

SoMRKSET. G. W. and J. H. Wade. Second
Edition.

Staffordshire. C. Masefield.

Suffolk. W. A. Dutt.

Surrey. J.

Sussex. P.

Wiltshire.

Yorkshire,
Morris.

Yorkshire,
Morris.

YoRKSHiRR, The West Riding. J. E.
Morris. Cloth, 3*. dd. net; leather, 41. td,
net.

C. Cox.

G. Brabant. Third Edition.

F. R. Heath.

The East Riding. J.

The North Ridino J.

Brittany. S. Baring-Gould.

Normandy. C. Scudamor*.

Rome. C G. ElUby.

SiciLT. J. H. JackAok.
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The Little Library.

With Introductions, Notes, and Photogravure Frontispieces.

Small Pott %vo. Each Volume, cloth^ is. 6d. net.

Anon. A LITTLE BOOK OF ENGLISH
* LYRICS. Second Edition.

Austen (Jane). PRIDE AND PREJU-
DICE. Two Volumes.

NORTHANGER ABBEY.

Bacon (Francis). THE ESSAYS OF
LORD BACON.

Barham (R. H.). THE INGOLDSBY
LEGENDS. Two Volumes.

Barnett (Annie). A LITTLE BOOK OF
ENGLISH PROSK

Beekford (William). THE HISTORY
OF THE CALIPH VATHEK.

Blake (William). SELECTIONS FROM
THE WORKS OF WILLIAM BLAKE.

Borrow (George). LAVENGRO. Two
Volumes.

THE ROMANY RYE.

Browning (Robert). SELECTIONS
FROM THE EARLY POEMS OF
ROBERT BROWNING.

Canning (George). SELECTIONS FROM
THE ANTI-JACOBIN : with some later

Poems by George Canning,

Cowley (Abraham). THE ESSAYS OF
ABRAHAM cOWLEY.

Crabbe (George). SELECTIONS FROM
THE POEMS OF GEORGE CRABBE.

Cralk (Mrs.). JOHN HALIFAX.
GENTLEMAN. Two Volumes.

Crashaw (Richard). THE ENGLISH
POEMS OF RICHARD CRASHAW.

Dante Alighierl. THE INFERNO OF
DANTE. Translated by H. F. Carv.

THE PURGATORIO OF DANTE. Trans-
lated by H. F. Gary.

THE PARADISO OF DANTE. Trans-
lated by H. F. Gary.

Darley (George). SELECTIONS FROM
THE POEMS OF GEORGE DARLEY.

Deane (A. C). A LITTLE BOOK OF
LIGHT VERSE.

DlelEens(Charles). CHRISTMAS BOOKS.
Tmo Volunut.

Ferrler (Susan). MARRIAGE. Two
Volumes.

THE INHERITANCE. Two Volumes.

Gaskeli (Mrs.). CRANFORD. SecondEd.

Hawthorne (Nathaniel). THE SCARLET
LETTER.

Henderson (T. P.). A LITTLE BOOK
OF SCOTTISH VERSE.

Kinglake (A. W.). EOTHEN. Second
Edition.

Lamb iCharles). ELIA, AND THE LAST
ESSAYS OF ELIA.

Locker (F.). LONDON LYRICS.

Marvell (Andrew). THE POEMS OF
ANDREW MARVELL.

Milton (John). THE MINOR POEMS OF
JOHN MILTON.

Moir CD. M.). MANSIE WAUCH.
Nichols (Bowyer). A LITTLE BOOK
OF ENGLISH SONNETS.

Smith (Horace and James). REJECTED
ADDRESSES.

A SENTIMENTALSterne (Laurence).
JOURNEY.

Tennyson (Alfred, Lord). THE EARLY
POEMS OF ALFRED, LORD TENNY-
SON.

IN MEMORIAM.
THE PRINCESS.
MAUD.

Thackeray (W. MJ. VANITY FAIR.
Three Volumes.

PKNDENNIS. Three Volumes.
HENRY ESMOND.
CHRISTMAS BOOKS.

Vaughan (Henry). THE POEMS OF
HExNRY VAUGHAN.

Waterhouse (Elizabeth). A LITTLE
BOOK OF LIFE AND DEATH.
Thirteenth Edition.

Wordsworth (W.). SELECTIONS FROM
THE POEMS OF WILLIAM WORDS-
WORTH.

Wordsworth (W.) and Coleridge (S. T.).
LYRICAL BALLADS. Stcond Editi*n,
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The Little Quarto Shakespeare.

Edited by W. J. CRAlG. With Introductions and Notes.

P9tt i6mo. hi 40 Volumes. Leather^ price is. net each volume.

Mahogany Revolving Book Case. I Ox. net.
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Miniature Library.

Demy -^zmo. Leather, is. net each volume,

A Dialogue on Youth. EdwardKUPHRANOR
FiuGcrald

Thb Lifb or Edward, Lord Herbert of
Cher BUSY. Written by himself.

or Wise Saws and Modern In-

Edward FitzGerald.
Poi.oNii.'s

;

stances.

The RuBAivAror Omar KhayyAm. Edward
FitzGerald. Fourth Edition.

The New Library of Medicine.

Edited by C. W. SALEEBY. Demy iivo.

Drugs and the Drug Habit. H. Sainsbury.

A. T. Scho-

Cark of the Body, The. F. Cavauagh.

Second Edition, js. 6d. net.

Children of the Nation, The. The Right

Hon. Sir John Gorsit. Second Edition.

71. td. n4t.

Control of a Scourge ; or, How Cancer

is Curable, The. Chas. P. Childe. ^s. bd.

n*t.

Diseases of Occupation. Sir Thomas Oliver.

IOJ-. 6</. net. Second Edition.

Drink Problem, in its Medico-Sociological

Aspects, The. Edited by T. N. Kelynack.

^s. 6d. net.

Functional Nerve Diseases.
field, yx. 6</. net.

Hygiene of Mind, The. T. S. Clouston.

Fifth Edition, ^s. 6d. ntt.

Infant Mortality. Sir Geure* N«wHuin.

7*. td. net.

Prevention of Tuberculosis (Consumf-
tion), The. Arthur NewshoLme. \oi. 6d.

rut. Second Edition.

Air and Heaith. Ronald C Macfie. ^^. (uL

net. Second Edition.

The New Library of Music.

Edited hv ERNEST NEWMAN. Illustrated. Demy Svo. 7s. td. net.

Brahms. J. A.
Edition.

Fuller-Maitlaud. Second Handkl. R. a. Streatfeild. Stcond Edition.

Hugo Wolf. Ernest Newman.

Illustrated. Fcap. Svo.

Oxford Biographies.

£cu:h volume, cloth, 2s. 6d. net ; leather, 3^. 6d. net.

Dante Alichieri.
Edition.

Paget Toynbee. Third

Girolamo Savonarola. El. L. S. Horsbargh.
Fourth Edition.

John Howard. E. C. S. Gibson.

Auf red Tennyson. A.C.Benson. Second
Edition.

Sir Wai-ter Rai eigh. I. A. Taylor.

K*.A»tius. £. F. H. Capey.

The Young Pretender. C S- Terry.

Robert Burns. T. F. Henderson.

Chatham. A. S. McDowall.

Francis of Assisi. Anna M. Stoddart.

Canning. W. Alison Phillips.

Beaconsfield. Walter Sichel.

Johann Wolfgang Goethe. H. G. Atkini.

Francois d« FtNBLOH. Vtjcount St. Cyiei.
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Three Plays.

Fcap. Svo. 2s. net.

Tub HoKEYMOON. A Comedy in Three Acts. I Milestonks. Arnold Bennett and Edward
Arnold Bennett. Second Edition.

\
Knoblauch. Second Edition.

KiSMBT. EdA'ard Knoblauch.

The States of Italy.

Edited by E. ARMSTRONG and R. LANGTON DOUGLAS.

IllustraUd. Demy %vo.

A HisTORT OF Milan under the Skor7a, I A History of Verona. A. M. Allen, vu.td.
Cecilia M. Ady. lor. f>d. net. \ net.

A History ok Perugia. W. Heywood. laj. td. tut.

The Westminster Commentaries.

General Editor, WALTER LOCK.

Deviy Sz'O.

Th« Acts of the Apostles. Edited by R.

B. Rackhara. Sixth Edition, los. 6d.

The First Epistle of Paul the Aposti e

to the Corinthians. Edited by H. L.

Goudge. Third Edition. 6x.

The Book of Exodi's Edited by A. H,
M'Neile. With a Map and 3 Plans. 10s. 6d.

The Book of Ezekibl. Edited by H. A.
Redpath. ictf. 6d.

The Bt>oK of Genesis. Edited with Intro-

duction and Notes by S. R. Driver.

Eighth Edition, xos. dd.

The Book of the Prophet Isaiah. Edited
by G. W. Wade. xos. td.

Additions andCorrectionsinthe Seventh
ANu Eighth Editions of Thb Book of
Genesis. S. R. Driver, u.

The Book of Job.
Second Edition.

Edited by E. C. S. Gibson.
6j.

The Epistle of St. James. Edited with In-
troduction and Notes by R. J. Knowling.
Second Edition. 6t.

The "Young" Series.

Illtistrated. Crown Svo.

Th« Young Botanist. W. P. Westell and
C. S. Cooper. 3^ 6d. net.

The Young CARPaNTtK. Cyril Hall. 5*.

Thb Youn« EutCTRitJAN. Harompud Hall

it-

The Young Enginkek. Hammond Hall.
Third Edition. 5J.

The Young Naturalist. W. P. Westell.

Second Edition, ts.

The Young Ornithologist. W. P. Wesieii.

5/-



General Literature 21

Methuen's Shilling Library.

Fcap. 8t'<?. I J. net.

CoNoiTioN OF England, The. G. F. G.
Masterman.

De Profi ndis. Oscar Wilde.

From Midshipman to F'ield-Marshal.
Sir Evelyn Wood, F.M., V.C.

•Ideal Hl'SBand, An. Oscar Wilde.

*JiMMY Glovkr, His Book. James M.
Glover.

•John Boyrs, King of the Wa-K.-kuyu.
John Bo)es.

Lady Windermere's Fan. Oscar Wilde.

Letters from a Self-Madh Merchant
TO HIS Son. George Horace Lorinicr.

Life of John Ruskin, The. W. G. Colling-

wood,

LiFB <>F Robert Louis Stevenson, The.
Graham Baifour.

•Life of Tennyson, The. A.. C. Ben»on.

•Little of Everything, A. E. V. Lucas.

Lord Arthur Savile's Crime. Oscar Wilde.

Lore of the Honky-Bee, The. Tickner
Edwardes.

Man and the Univkrsf. Sir Oliver Lodge.

Mary Magdalene. Maurice MaeterlincW.

Selected Poems. Oscar Wilde.

Sevastopol, and Other Stories. Leo
Tolstoy.

The Blub Bird. Maurice Maeterlinck.

Under Five Reigns. Lady Dorothy Nevill.

•Vailima Letters. Robert Louis Stevenson.

•Vicar of Mokwknstow, Thu. S. Baring-
Gould.

Books for

Crown 'ivo

Each volume coi.tains a num

•A Wanderer in Florence. E. V. Lucas.

A Wandf.rer in Paris. E. V. Lucas.

A Wanderer in Holland. Y^. V. Lucas.

A Wanderer in London. E. V. Lucas.

The Norfolk Broads. W. A. Dutt.

The New Forest. Horace G. Hutchinson.

Naples. Arthur H. Norway.

The Cities of Umhria. Edward Hutton.

The Cities of Spain. Edward Hutton.

•The Cities of Lombardy. Edward
Hutton.

Florence and Northern Tuscany, with
Genoa. Edward Hutton.

Siena and Southern Tus-Any. Edward
Huttoa.

Travellers.

(>s. each.

ber of Illustrations in Colour.

Rome. Edward Hutton.

Venice and Venetia. Edward Hutton.

The Bretons at Home. F. M. Gostling

The Land of Pardons (Brittany). Anatole
Le Braz.

A Book of the Rhine. S Baring-Gould.

The Naples Riviera. H. M. Vaughan.

Days in Cornwall. C. Lewis Hind.

Through East Anglia in a Motor Cah.

J. E. Vincent.

The Skirts of the Gkeat City. Mrs. .\.

G. Bell.

Round ABf)UT Wiltshi-e. A. G Bradley.

Scotland of To-day. T. F. Henderson and
Francis Watt.

Norway and its Fjokds. M. A. W'ylae.

Some Books on Art.

Art and Life. T. Sturge Moore.
Cr. Zvo. 1$. net.

Aims and Ideals in Art. George Clausen.
|

Illustrated. Second Eaitiov. Large Post

%vo. sf. net.

Six Lectures on Painting. George Clausen

Illustrated. Third Edition. Large Fost

%vo. 3J. iid. net.

Illustrated.
|
Illustrations of the Book of Job.

j

William Blake. Quarto. £i it. net.

Jt>HN Lucas, Poktrmt Painter, 1828-1674.
Arthur Lucas, llkijtraied. Iniferial ^to.

£2 3». net.

O.NK HUNDRKf MaSTHKIIECES OF PaINTIV^.
With an Introduction by R. C- Wiit. llii;-;-

trated. Second Edition. Demy %io. \os. bd.

net.

Francesco Guardi, 17 ta-

Simonson. IMusUatetL

£'i 'it- net.

179-^. G. A.
ItnfrriaJ ^to.

AGl'IDBTo the BRniSH PiCTt'RKS \*i THB
National Galiekv. K<lw<ird Kingsioa.
Illustrated. J'caf- 61*. 3*. Oii. met.
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SoMB Books on Akt—eantinutd.

Omb Humdrid MA'iTXRrncBS OF Scoi-rroiiB.
With an Introduction by G. F. Hill. Illuf
trated. Dtmy %vi>. lof. (>d. n^t.

A RoMNEY Folio. With an Essay by A. B.
Chamberlain. hnperial Ftlio. £,\% 15*.

net.

The Saints in Art. Margaret K. Tabor.
Illustrated. Fca^. %v«. 3J. bd. net.

Schools ok Painting. Mary Inoet. Illus-

trated. Cr. Bz/tf. 5X. net.

Thb Post Impxbssionists. C LtwU Hind.
Illustratad. R»yal %vo. 7*. td. ntt.

Celtic Akt ih Pagan and Christian Times.
J. R. Allen. Illustrated. Second Edition.
Demy 8»*. 7*. (ui. net.

"Classics or Akt." See page 13.

" The Connoisseuk's Library." Se« page 14
*• Little Books on Art." See page 16.

"Tkb Little Gallsries." See page 17.

Some Books on Italy.

History or Milan wndxr the Sfcrza.
Cecilia M. Ady. lUusUatcd. Demy ^vo.

10s. 6d. net.

A History or Vxrona. A- M. Allen.

Illustrated. Demy Zve. its. 6d. net.

A History or Perugia. William lieywood.
Illustrated. Demy %v». lax. td. net.

The Lakes or Northkkk Italy. Richard
Bagot. Illustrated. FcAp. 8»#. 5*. net.

Woman in Italy. W. Boulting. lUustrated.

Demy %V0. lojf. (>d, net.

Old Etrukia and Modern Tuscany. Mary
L. Cameron. Illustrated. Second Edition.

Cr. %vo. 6j. net.

Florknck and the Cities or Northern
Tuscany, with Genoa. Edward Huttou.
Illustrated. Second Edition. Cr. %vo. ts.

Siena and Southern Tuscany. Edward
Hutton. Illustrated, Second Edition.

Cr. ivo. 6*.

In Unknown Tuscany. Edward Hutton.
lUustaated. Seco^td Edition. Demy %vo.

IS. 6d. net.

Venice and Vknktia. Edward Hutton.
Illustrated. Cr. ivo. 6e.

Venice on Foot. H. A. Dougla*. Illustrated.

Fca/. iv*. ss. net.

Venice and Her Treasures. H. A.
Douglas. Illustrated. Fca/. %vt. ^s. net.

•The Doges or Vkmick. Mrs. Aubrey
RichardaOB. lilustxated. Demy iv*. los. da.

fui.

Florbnce ! Her History and Art to the Fall

of the Republic. F. A. Hyett. Demy Ivo.

7/. ^d. net.

Florence ahd Hex Treasures. H. M.
Vaughan. Illustrated. Fca^. %v*. 51. net.

Country Walks about Florkncb. Edward
Hutton. Illustrated. Fcap. Ivo. 5^. net.

Naples : Past and Present. A. H. Norway.
Illustrated. Third Edition. Cr. Svo. 6*.

The Naples Rivikra^ H. M. Vaughan.
Illustrated. Second Edition. Cr. ivo. ts.

Sicily: The New Winter Resort. Douglas
Sladen. Illustrated. Second Edition. Cr.
I»#. IS. not.

Sicily. F. H. Jackson. Illustrated. Sman
Pott ivo. Cloth, 2s. 6d. t.ei . leather, 3*. 6^
net.

Rome. Edward Hutton. Illuttrated. Second
Edition. Cr. %ze>. 6/.

A Roman Pilgrimag*. R. E. Roberu.
Illustrated. Demy Sf*. los. €d. net.

Rome. C G. Ellaby. Illustrated. SmjI/
Pott %vo. Cloth, %t. td. net; leather, is. bd.
net.

The Cities or Umbria. Edward Hutton.
lUustnited. Fourth Edition. Cr. iiz'o. tu.

*Tks Cities or Lombardy. Edward Hutton.
Illustrated. Cr. ivo. 6s.

The Lives or S. Francis or A68i?»i.

Brother Thomas of Celano. Cr. ivo. $*
tfet.

Lorenzo the MACNincENT. E. L. S.
Horsburgh. Illustrated. Second Edition.
Demy ivo. 13/. net.

Girolamo Savonarola. E. L. S. Horsburgh.
Illustrated. Cr. %vo. 5*. net.

St. Catherine of Siena and Her Times.
By the Author of" Mdlic MorL" Illustrated.

Second Edition. Detny &vo. "jt. td. net.

Dante and his Italy. Lonsdale Ragg.
Illustrated. Demy %vo. \7s. td. net.

Dantk Alighikri: His Life and Works.
Paget Toynbee. Illustrated. Cr. Svo. 5*.

net.

The Medici Popes. H. M. Vaugh»n. Illus-

trated. Demy Bvo. 15J. net.

Skellky and His Friends in Italy. Helen
R. Angeli. Illustrated. Demy 8vo. los. 6d.

net.

Home Lirs in Italy. Lina Duff Gordon.
Illustrated. Second Edition. Demy Zvo.
lot. 6d. net.

Skies Italian : A Little Breviary for Travellers
in Italy. Ruth S. Phelps. Fca/. gvo. iS'

not.

*A Wanderer in Florence. E. V. Lucas.
Illustrated. Cr. ivo. t/.

•United Italy. F. M. Underwood. Demy
%ve. xe^ bd. nstl
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Part III.—A Selection of Works of Fiction

Albanesl (E Maria). SUSANNAH AND
ONE OTHER. Fourth. Edition. O.

LOVE AND LOUISA. Second Edition.
Cr. Ito. 6s.

THE BROWN EYES OF MARY. Third
Edition. Cr. 8vo. 6s.

I KNOW A MAIDEN. Third Edition.
Cr. 87'o. 6s.

THE INVINCIBLE AMELIA: or, Thb
Polite Advknturess. Third Edition.
Cr. %vo. 3J. 6d.

THE GLAD HEART. Fifth Edition.
Cr. ivo. 6s.

*OLIVIA MARY. Cr. ivf. 6s.

BagOt (Richard). A ROMAN MYSTERY.
Third Edition. Cr. Bvo. 6s.

THE PASSPORT. Fourth Edition. Cr.

ANTHONY CUTHBERT. Fourth Edition.
Cr. %vo. 6s.

LOVE'S PROXY. Cr. Svo. 6s.

DONNA DIANA. Second Edition. Cr.
Hva. 6s.

CASTING OF NETS. Twe//th Edition.
Cr. tvo. 6s.

THE HOUSE OF SERRAVALLE. Third
Edition. Cr. Svo. 6s.

Bailey (H.C.). STORM AND TREASURE.
Thi?d Edition. Cr. 8vo. 6s.

THE LONELY QUEEN. Third Edition.
Cr. %v». 6s.

Baring-Gould (S.). IN THE ROAR
OF THE SKA. Eighth Edition. Cr. ivo.

6s.

MARGERY OF QUETHER. Second
Edition. Cr. Svo. 6s.

THE QUEEN OF LOVE. Fifth Edition.
Cr. %vo. 6s.

iACQUETTA. Third Edition. Cr. Bvo. 6s.

:ITTY ALONE. Fifth Edition. Cr.ivo. 6s.

NOEMI. Illustrated. Fourth Edition. Cr.

the' broom- SQUIRE. Illustrated.

Fifth Edition. Cr. %vo. 6s.

DARTMOOR IDYLLS. Cr.ivo. 6s.

GUAVAS THE TINNF.R. Illustrated.

Second Edition. Cr. Svo. 6s.

BLADYS OF THE STEWPONEY. Illus-

trated. Second Edition. Cr. %%io. 6s.

PABO THE PRIEST. Cr. %vo. 6s.

WINEFRED. Illustrated. Second Edition.

Cr. Svo. 6s.

ROYAL GEORGIE. Illustrated. Cr.Bvo.6s.
CHRIS OF ALL SORTS. Cr. Svo. 6s.

IN DEWISLAND. Second Edition. Cr.

tv0. 6s.

MRS. CURGENVEN OF CURGENVEN.
Fifth Edition. Cr. Bw*. 6s.

Barr (Robert). IN THE MIDST OF
ALARMS. Third Edition. Cr. Svo. 6s.

THE COUNTESS TEKLA. Fifth
Edition. Cr. Svo. 6s.

THE MUTABLE MANY. Third Edition.
Cr. Svo. 6s.

Begbie (Harold). THE CURIOUS AND
DIVERTING ADVENTURES OF SIR
JOHN SPARROW, Bakt. ; or, Thh
Progress of an Open Mind. Second
Edtt'on. Cr. Sv». 6s.

Belloc (H.). EMMANUEL BURDEN.
MERCHANT. Illustrated. Second Edition.
Cr. St>n. 6s.

A CHANGE IN THE CABINET. Third
Edition. Cr. St'O. 6s.

Belloc-Lowndes (Mrs.). THE CHINK
IN THE ARMOUR. Fourth Edition.
Cr. Kvo. 6s.

•MARY PECHELL. Cr. Svo. 6s.

Bennett (Arnold). CLAYH ANGER.
lent.h. Edition. Cr. Svo. 6s.

THE CARD. Sixth Edition. Cr. tvo. 6s.

HILDA LESSWAYS. Seventh Edition.
Cr. Svo. 6s.

• BURIED ALIVE. A New Edition.
Cr. Svo. 6s.

A MAN FROM THE NORTH. A New
Edition. Cr. Svo. 6s.

THE MATADOR OF THE FIVE TOWNS.
Second Edition. Cr. Svo. 6s,

Benson (E. F.). DODO : A Dktaii, of thk
Day. Sixteenth Edition. Cr. Svo. 6s.

Birmingham (George A.). SPANISH
GOLD. Sixth Edition. Cr. Svo. 6s.

THE SEARCH PARTY. Fifth Edition.
Cr. Svo. 6s.

LALAGE'S LOVERS. Third Edition. Cr.
S'.-o. 6s.

Bowen (Marjorle). I WILL MAIN-
TAIN. Snenth Edition. Cr. Svo. 6s.

DEFENDER OF THE FAITH. Fifth
Edition. Cr. Svo. 6s.

•A KNU'JIT OF SPAIN. Cr. Svo. 6s.

THE QUEST OF GLORY. Third Edi-
tion. Cr. Svo. 6s.

GOD AND THE KING. Fhurih Edition.
Cr. Svo. 6s.

Clifford (Mrs. W. K-). THE GETTING
WELL OF DOROTHY. Illustrated.

Second Edition. Cr. Svo. jx. 6d.

Conrad (Joseph). THE SECRETAGENT:
A Simple Tale. Fourth Ed. Cr. Svo. 6s.

A SET OF SIX. Fourth Edition. Cr. Svo. 6s.

UNDER WESTERN EYES. Second Ed.
Cr. Svo. 6t.



24 Methuen and Company Limited
*tony©P5 jDorolh«a.). THE LONELY
Man. CV iv0. 6*

Corelll (Marie'. A ROMANCE OF TWO
WORLDS. Thirty-first F.d. Cr.Zvo. 6j.

VENDEITA ; ur, The Stoky of onk For-
gotten. Twenty-ninth Edition. Cr. %vo.
6s.

THELMA : A Nokwkgiaw Princess.
F<yrty-iecond Edition. Cr. Bvo. 6s.

ARDATH : Thk Story of a Dead Self.
Twentieth Edition. Cr. %-r)0. 6s.

THE SOUL OF LILITH. Seventeenth
' Edition. Cr. %vo. 6s.

WORMWOOD : A Drama of Paris.
Eighteenth Edition. Cr. Svo. 6s.

bARABBAS: A Dream oc thk World's
Tragedy. Forty-sixth Edition. Cr. %vo.
6s.

THE SORROWS OF SATAN. Fifty-seventh
Edition. Cr. %vo. 6s.

THE MASTER-CHRISTIAN. Thirteenth
Edition, xjgth Thousand. Cr. Zvo. 6s.

TEMPORAL POWER: A Study m
Supkemacy. Second Edition. 150M
Thousand. Cr. 8vo. 6s.

GOD'S GOOD MAN ; A Simple Love
Story. Fifteenth Edition. 154M Thou-
sand. Cr. %vo. 6s.

HOLY ORDERS: thk Tragedy of a
Quiet Life. Second Edition. 120M
Thousand. Crown Zvo. 6s.

THE MIGHTY ATOM. Twenty-ninth
Edition. Cr. %vo. 6s.

BOY : a Sketch. Twelfth Edition. Cr. Ivo.
6s.

CAMEOS. Fourteenth Edition. Cr.Zr'o. 6s.

THE LIFE EVERLASi'ING. Fi/-th Ed.
Cr. ivo. 6s.

CPOekett (S. R.). LOCHINVAR. Illus-
trated. Third Edition. Cr. Evo. 6s.

THE STANDARD BEARER. Second
Edition. Cr. 8vo. 6s.

Croker (B. M.). THE OLD CANTON-
MEN l. Second Edition. Cr. 8vo. 6s.

JOHANNA. Second Edition. Cr.Zvo. 6s.

THE HAPPY VALLEY. Fourth Edition.
Cr. %7J0. 6s.

A NINE DAYS' WONDER. Fo7,rth
Edit 'on. Cr. Zvo. 6s.

PEGGY OF THE BARTONS. Seventh
Edition. Cr. &7/0. 6s.

ANGh-L. Fifth Edition. Cr. 8vo. 6s.

KATHERINE THl!. ARROGANT. Sixth
Edition. Cr. Sz'o. 6s.

BABES IN THE WOOD. Fourth Edition.
Cr. %v9. 6s.

Danby iFrank.). JOSEPH IN JEO-
PARDY. Third Edition. Cr. 8vo. 6s.

Doyle(SlrA. Conan). R'JUNDTHERED
LAMP. Iweiftk Edition. Cr. 8vo. 6s.

Fenn (G. Manvllle). SYD BELTON:
The Boy who would not go to Sea.
Illustrated. Second Ed. Cr. 8t/#. y. 6d.

PlndlnterlJ H.). THK GREEN GRAVES
0\f hALGuWRIE. Fijth Edition. Cr.
8r/t». 6*.

THE LADDER TO THE STARS. Second
Edition. Cr. 8vo. 61.

Findlater (Mary). A NARROW WAY.
Thtt-d Edition. Cr. Zto. 6s

OVER THE HILLS. Second Edition. Cr.
8vo. 6s.

THE ROSE OF JOY. Third Edition.
Cr. Bvo. 6s.

A BLIND BIRD'S NEST. Illustrated.
Second Edition. Cr. Bvo. 6s.

Fry (B. and C. B-). A MOTHER'S SON.
J-i/th Edition. Cr. ivo. 6s.

Harrad-en (Beatrice). IN VARYING
.Mt_K)iJS. hourtienth Edition. Cr. 87/0. 6s.

HILDA STRAr^PORO and THE REMIT-
TANCE MAN. Twelfth Ed. Cr. 8vo. 6s.

INTERPLAY. Fifth EdiHon. Cr. Bvo. 6s.

Hiehens (Robert). THE PROPHET OF
BERKELEY SQUARE. Second Edition.
Cr. 8vo. 6s.

TONGUES OF CONSCIENCE. Third
Edition. Cr. Bvo. ds.

THE WOMAN WITH THE FAN. Eighth
Edition. Cr. Bvo. 6s.

PVEWAYS. Cr.Bvo. 6s.

THE GARDEN OF ALLAH. Twenty-
first Edition. Cr. Bvo. 6s.

THE BLACK SPANIEL. Cr. Bvo. 6s.

THE CALL OF THE BLOOD. Seventh
Edition. Cr. Bvo. 6s.

BARBARY SHEEP. Second Edition. Cr.
Bvo. 3J. 6d.

THE DWELLER ON THE THRES-
HOLD. Cr. Bvo. 6s.

Hope (Anthony). THE GOD IN TH*
CAR. Eleventh Edition. Cr. Bvo. 6s.

A CHANGE OF AIR. Sixth Edition. Cr.
Bvo. 6s.

A MAN OF MARK. Seventh Ed. Cr. Bvo. 6s.

THE CHRONICLES OF COUNT AN-
TONIO. Sixth Edition. Cr. Bvo. 6s.

PHROSO. lUu.Mrated. Eighth Edition.
Cr. Bvo. 6s.

SIMON DALE. Illustrated. Eighth Edition.
Cr. Bvo. 6s.

THE KING'S MIRROR. Fifth Edition.
Cr. %vo. 6s.

QUISANTE'. Fourth Edition. Cr. Bvo. 6s.

THE DOLLY DIALOGUES. Cr. Bvo. 6s.

TALES OF TWO PEOPLE. Third Edi-
tion. Cr. Bvo. 6s.

THE GREAT MISS DRIVER. Fourth
Edition. Cr. Bi'O. 6s.

MRS. MAXON PROTESTS. Third Edi-
tion. Cr. Bvo. 6s.

Hutten (Baroness von). THE HALO.
Fifth Edition. Lr. Bvo. 6s.
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•Inner Shrine' (Author of the), THE
Wl LU O L, I V E. Tnird Edition. Cr. %V9.

6s.

Jacobs W W.). MANY CARGOES.
Thirty-second Edition. Cr. %ve. 3/. (>d.

*AIso Illustrated in colour. Demy %vo.

•js. 6d. net.

SEA URCHIN S. Sixteenth Edition. Cr.
Zvo. 3J. 6v/.

A MASTER OF CRAFT. Illustrated.

Ninth Edition. Cr. bvo. 31. 6d.

LIGHT FREIGHTS. Illustrated. £i£hik
Edition. Cr. Svo. 35. 6d.

THE SKIPPER'S WOOING. Eleventh
Edition. Cr. &7'0. 31. 6d.

AT SUNWICH PORT. Illustrated. Tenth
Edition. Cr. Sri?. 3J. 6d.

DIALSTON E LANE. Illustrated. Eighth
Edition. Cr. Svo. 3J. 6d.

ODD CRAFT. Illustrated. Fi/th Edition.
Cr. Svo. 2'- 6^-

THE LADY OF THE BARGE. Illustrated.

Ninth Edition. Cr. &vo. 3J. 6d.

SALTHAVEN. Illustrated. Third Edit. on.

Cr. hvo. js. td.

SAILORS' KNOTS. Hlustrated. Fijih
Edition. Cr. 8t^/». 3^. td.

SHORT CRUISES. Third Edition. Cr.

Svo. 3J. td.

James (Henry). THE GOLDEN BOWL.
J'ntrd Edt.ion. Cr. Svo. tt

Le Queux (William). THE HUNCH BACK
OF WESTMINSTER. 'J hird Edition.

Cr. Svo. ts.

THE CLOSED BOOK. Third Edition.

THE VALLEY OF THE SHADOW.
Illustrated. Third Edition. Cr. Svo. ts.

BEHIND THE THRONE. Third Ediiwn.
Cr. &V0. 6s.

London (Jack). WHITE FANG. Eighth
Edition. Cr. Svo. ts.

Lucas (E. V ). LISTENER'S LURE : An
(JBLIQCH Narration. Eighth Edition.

leap. Svo- 5f.

OVER BEMERTON'S: An Easy-going
Chroniclk. Atnth Edition. Fcap Svo. ^s.

MR. INGLESIDE. Eighth Edition. Fcap.

Svo. 5J.

LONDON LAVENDER. Cr. Svo. tt.

DERRICK VAUGHAN,
44/A Thousand. Cr. Svo.

Lyall (Edna).
NOVELIST.
2S.td.

Macnaughtan (S.). THE FORTUNE OF
CHKlbTINA M'NAB. Eijth Edition.

Cr. Svo. ts.

PEIER AND JANE. fourth Edition.

Cr. Svo. tt.

Malet (LucasV A COUNSEL of pfr.
FltcTlUN. ."itcona. Eiutmn. Cr.iv*. tt.

THE WAGES OF SIN. Sixteenth Editt^^.
Cr. Svo. tt.

THECARISSIMA. Fifth Ed. Cr.Svo. t».

THEGATELESS BARRIER. FiJtn Edi-
t:»n. Cr. Svo. tt.

Maxwell (W. B.^ THE RAGGED MES.
SKNGER. Third Edition. Cr. Svo. tt.

THE GUARDED FLAME. Seventh Edi-
tion. Cr. %vo. tt.

ODD LENGTHS. Second Ed. Cr. Svo. tt.

HILL RISE. Fourth Edition. Cr. Svo. ts.

THE COUNTESS OF MAYBURY: Bb-
TWEKN You AND L E'ourth Edition. Cr.
fvo. ts.

THE REST CURE. Fourth Edition. Cr.
Svo. ts.

Milne (A. A.). THE DAY'S PLAY.
Third Edition. Cr. Svo. ts.

*THE HOLIDAY ROUND. Cr. Svo. tt.

Montague (C. E.). A HIND LET
l.OOcE. 'J hird Edition. Cr.Sva. ts.

Morrison (Arthur). TALES OF MEAN
SIREETS. Serrnth Edition. Cr. Svo. ts.

A CHILD OF THE JAGO. Sixth Edition.

Cr. Svo. ts.

THE HOLE IN THE WALL. Fourth Edi-
tion. Cr. Sto. ts.

DIVERS VAxNlTIES. Cr. Svo. ts.

Ollivant (Alfred). OWD BOB, THE
GREY DOG OF KENMUIK. With a

Frontispiece. Eleventh Ed. Cr. Svo. ts.

THE TAMING OF JOHN BLUNT.
Srcond Edition. Cr. Svo. ts.

THE ROYAL ROAD. Cr. Zvo. ts.

Onions (Oliver). GOOD BOY SELDOM :

A RoMANLli OF Al>VKRTISKMENT. StCOnd
Edition. Cr. Svo. ts.

Oppenheim (E. Phillips). MASTER OF
MEN. Fifth Edition. Cr. Svo. ts.

THE MISSING DELORA. Illustrated.

Fourth Edition. Cr. Svo. ts.

Orczy (Baroness). FIRE IN STUBBLE.
J-t/th Edition. Cr. Svo. f .

Oxenham (John). A WEAVER OF
WEI.S. lUusiraioi. Fifth Ed. Cr.Svo. ts.

PROFIT AND LOSS. tourih Edition.

Cr. Svo. ts.

THE LONG ROAD. Fourth Edition. Cr.

\\\v] SONG OF HYACINTH, ano
UrnEK SroRiiib. Secofid Edition. Cr.

Svo. ts.

MY LADY OF SHADOWS. Eourtk Edi-

tion. Cr. Svo. ts.

LAURISTONS. Fourth Edition. Cr. 8i/#.

ts.

THE COIL OF CARNE. Sixth Ediiim.

Cr Svo ts.

•IHEQrKSrOFTHfc GOLDEN R().>R.

Cr. ivo. 6#.
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Purkei" (Gilbert). PIERRE AND HIS
PEOPLE. Snitnth Edition. Cr. %V0 6*.

MRS. FALCHION. Fi/tk Edition. Cr.

%v*. 6s.

THE TRANSLATION OF A SAVAGE.
Fovrtk Edition. Cr. Svo. 61.

THE TRAIL OF THE SWORD. Illus-

trated. Tenth Edition. Cr. 2,vo. 6s.

WHEN VALMOND CAME TO PONTIAC :

The Story of a Lost Napoleon. Srventh
Edition. Cr. %vo. 6s.

AN ADVENTURER OF THE NORTH.
The Last Adventures of ' Pretty Pierre.'

• Fifth Edition. Cr. %vo. 6s.

THE BATTLE OF THE STRONG: a

Romance of Two Kingdoms. Illustrated.

Seventh Edition. Cr. 8vo. 6r.

THE POMP OF THE LAVILETTES.
Third Edition. Cr. Svo. y. 6d.

NORTHERN LIGHTS. Fourth Edition.

Cr. Ivo. 6s.

Pasture (Mrs. Henry de la). THE
TYRANT. Fourth Edition. Cr. Zvo. 6s.

Pamberton (Max). THE FOOTSTEPS
OF A THRONE. Illustrated. Fourth
Edition. Cr. tvo. 6s.

I CROWN THEE KING. Illustrated. Cr.
Bvo. 6s.

LOVE THE HARVESTER: A Story or
THB Shirks. Illustrated. Third Edition.
Cr. Ivo. 3J. 6d.

THE MYSTERY OF THE GREEN
HEART. Third Edition. Cr. ivo. ts.

Perrin (Alice). THE CHARM. Fifth
Edition. Cr. 8vo. 6s.

•THE ANGLO-INDIANS. Cr. 8»*. 6s.

Phillpotts(Eden). LYING PROPHETS.
Third Edition. Cr. 8vo. 6s.

CHILDREN OF THE MIST. Sixth Edi-
tion. Cr. &V0. 6s.

THE HUMAN BOY. With a Frontispiece.

Seventh Edition. Cr. Zvo. 6s.

SONS OF THE MORNING. Second
Edition. Cr. %vo. 6s.

THE RIVER. Fourth Edition. Cr. Ivo. 6s.

THE AMERICAN PRISONER. Fourth
Edition. Cr. %vo. 6s.

KNOCK AT A VENTURE. Third Edition.
Cr. Zvo. 6s.

THE PORTREEVE. Fourth Edition, Cr.
%vo. 6s.

THE POACHER'S WIFE. Second Edition,

Cr. Ivo. 6s.

THE STRIKING HOURS. SecondEdition.
Cr. Svo. 6s.

DEMETER'S DAUGHTER. Third
Edition. Cr. Bvo. 6/.

Pickthall (Marmaduke). SAID THE
FISHERMAN. Eighth Edition. Cr. Ivo.

•Q' (A. T. Qulller Couch). THE WHITE
WOLF. Steond Edition. Cr. ivo. 6s.

THE MAYOR OF TROY. Fourth Edition.
Cr. Zvo. 6s.

MERRY-GARDEN and other Stories.
Cr. &V0. 6s

MAJOR VIGOUREUX. Third Edition.
Cr. ivo. 6s.

Ridge (W. Pett). ERB. Second Edition.
Cr. Svo. 6s.

A SON OF THE STATE. Third Edition.
Cr. Svo. V. 6d.

A BREAKER OF LAWS. Cr. Svo. 3s. 6d.

MRS. GALER'S BUSINESS. Illusuated.

Second Edition. Cr. Svo. 6s.

THE WICKHAMSES. Fourth EditUn.
Cr. Svo. 6s.

NAME OF GARLAND. Third Edition.
Cr. Svo. 6s.

SPLENDID BROTHER. Fourth Edition.
Cr. Svo. 6s.

NINE TO SIX-THIRTY. Third Edition.

Cr. Svo. 6s.

THANKS TO SANDERSON. Second
Edition. Cr. Svo. 6s.

•DEVOTED SPARKES. Cr. tvo. 6s.

Russell (W. ClarkV MASTER ROCKA-
FELLAR'S VOYAGE. Illustrated.

Fourth Edition. Cr. Svo. 35. 6d.

Sidgwick (MPS. Alfred). THE KINS-
MAN. Illustrated. Third Edition, Cr.

Svo. 6s.

THE LANTERN-BEARERS. Third
Edition. Cr. Svo. 6s.

ANTHEA'S GUEST. Fifth Edition. Cr.

ivo. 6s.

•LAMORNA. Cr. tvo. 6s.

Somepville (E. (E.) and Ross (Martin).
DAN RUSSEL THE FOX. Illustrated.

Fourth Edition. Cr. Svo. 6s.

TllUPSton (E. Temple). MIRAGE. Fourth
Edition. Cr. ivo. 6s.

Watson (H. B. Marpiott). THE HIGH
TOBY. Third Edition. Cr. Svo. 6s.

THE PRIVATEERS. Illustrated. Second
Edition. Cr. Svo. 6s.

ALISE OF ASTRA. Third Edition. Cr.

Svo. 6s.

THE BIG FISH. Second Edition. Cr.tvo.
6s.

Webling (Peggy). THE STORY OF
VIRGINIA PERFECT. Third Edition.

Cr. Svo. 6s.

THE SPIRIT OF MIRTH. Fifth Edition
Cr. Svo. 6s.

FELIX CHRISTIE. Second Edition. Cr.

tvo. 6s.

Weyman (Stanley). UNDER THE RED
ROBE. Illustrated. Twenty-third Edition.
Cr. Svo. 6s.

Whitby (BeatPico). ROSAMUNP. Sec>^
Edition. Cr. StM. 6s,
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Williamson iC. fl. and A. M.)- THE
LIGHTNING CONDUCTOR: The
Strange Adventures of a Motor Car. Illus-

trated. Seventeenth Edition. Cr, %V0.
6j. Also Cr. %vo. u. net.

THE PRINCESS PASSES : A Romance of
a Motor. Illustrated. Ninth Edition.
Cr. ivo. 6*.

LADY BETTY ACROSS THE WATER.
Eleventh Edition. Cr. Brv. 61.

SCARLET RUNNER. Illustrated. Third
Edition. Cr. %vo. ts.

SET IN SILVER. Illustrated. Fourth
Edition. Cr. %vo. 6s,

LORD LOVELAND DISCOVERS
AMERICA. Second EdiH»n. Cr.%v0. 6j.

THE GOLDEN SILENCE. Sixth Edition.
Cr. ivo. 6j.

THE GUESTS OF HERCULES. Third
Edition. Cr. %re. 6s.

•THE HEATHER MOON. Cr. Svo. 6*.

WyllardO (Dolf). THE PATHWAY OT
THE PIONEER (No.is Autres). Sixth
Edition. Cr. Svo. 6s.

THE UNOFFICIAL HONEYMOON.
Seventh Edition. Cr. ivo. 6s.

THE CAREER OF BEAUTY DARLING.
Cr. iva. 63.

Methuen's Two-Shilling Novels.

Crown ^V0. 2s. nft.

•BoTOR Chaperoh, Thb. C. N. and A. M.
Williamson.

•Call of the Blood, Thk. Robert Hichens.

Car of Dustiny and its Errand in

Spain, The. C. N. and A. M. Williamson.

Clementina. A. E. W. Mason.

Colonel Enderby's Wife. Lucas Malet.

Felix. Robert Hichens.

Gate of the Desert, The. John Oxenharn.

My Friend the CHAUFFBoa. C. N, and
A. M. Williamson.

Princkss Virginia, The.
Williamson.

C. N. and A. M.

Sir GilbertSeats of the Mighty, The,
Parker.

Skryant of the Public, A. Anthony Hope.

*Skt in Silver. C. N. and A. M. Williamson.

Severins, The. Mrs. Alfred Sidgwiclc.

Sir Richard Calmadt. Lucas Malet.

Vivien. W. B. Maxwell.

Books for Boys and Girls.

Illustrated. Crown %vo. y. 6d.

Cross and Daggrr. The Crusade of the

Children, 1212. W. Scott Durrant.

Getting Well of Dorothy, The. Mrs.
W. K. Clifford.

Girl of the People, A. L. T. Meade.

Hepsy Gipsy. L. T. Meade. 2J. 6d.

Honourable Miss, The. L. T. Meade.

Mastek Rockafkllak's Voyage. W. ClarV

Only a Guard-Room Dog. Edith E.

Cuthell.

Red Grange, The. Mrs. Molesworth.

Syd Belton : The Boy who would noi

go to Sea. G. Manville Fenn.

There was once a Prince. Mrs. M. It.

Mana.
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Methuen's Shilling Novels.

•Anna of thh F'vh Towns. Arnold Bennett.

iiARBARV She^i'. Robert Hichens.

Charm, Ths. Alice Perrin.

•Demon, Thb. C N. and A. M. Williamson.

Guarded Flamk, The- W. B. Maxwell.

^ANd. Marie Corclli.

Lady Betty Across thb Watkr. C N.

& A M. Williamson.

•Long Road, The. John Oxenham.
Mighty Atom, Ths. Marie Corelli.

Mirage. E. Temple Thurston.

Missi.NG Dklora, The. E Phillips Oppen-

heim.

I

RncvD thh Rfu l^AMP Sir A. Cv>n.\n Doyli.

Skcret VVt.>M \n. Thb. Eden f'hillports.

I

•Severins. The. Mrs. Alfred Sidgwick.

' Spanish Gold. G. A. Bir.'nin^ham.

j
T.iLES OF Mean Strekts. Arthur Morrison.

Tkb H.\lo. The B.ironcss voa Hactcn.

*1 vrant, The. Mrs. Henry de la Pasture.

Under the Red Robk. Stanley J. Weynidn.

Virginia Perfect. Peggy Webling.

Wo.MAN with thb Fan, Thb. Roberi
Hicheoi.

The Novels of Alexandre Dumas.

Meditim. %vo. Price 6d. Double Volumes, is.

Act*.

Adventures of Captain Pamphile, The.

Amaury.
KiKD OK Fate, The.

Black Tulip, The.

Black ; the Story of a Do».

Castlb of Eppstein, Twa.

Catherinb Blum.

CiciLJt.

ChAtelet, Thb.

Chkvalif.k D'Harmkntal, Thb. (Double

volume.)

Chicot thb Jester.

Chicot Redivivus.

COMTE DK MoNTGOMMERY, ThB.

CONSCIKNCtt.

Convict's Son, The.

Corsican Brothers, Thb ; and Otho the
Archer.

Crop-Eared Jacquot.

DoM Gorenflot.

Due d'Anjou, The.

Fatal Combat, The.

Fencing Master, The.

Ferna.vde.

Gabriel Lambert.

Georges.

Great Massacre. The.

Henki db Navarkh

HtLkNB OB Cmavbrny.

Horoscope, The.

Leone-Leona.

Louise de la VALniiRB. (Double volume.)

Man in the Iron Mask, The. (Double
volume.)

MaItre Adam.
Mouth of Hell, Thb.

Nanon. (Double volume.)

Olympia.

Pauline; Pascal Bruno; »nd Bontbko*.

PfeRE LA RuINE.

PoKTE Saint-Antoinb, Th«.

Prince of Thibves, Thb.

Reminiscences of Antony, The.

St. Quentin.

Robin Hood.

Samuel Gelb.

bNOWBALL AND THE SuLTANBTTA, ThE.

Sylvandire.

Taking of Calais, The.

Tales of the Supernaturau

Tales of Strangb Adventurb.

Tales of Terror.

Three Musketeers, The. (Double volume.)

Tourney op the Rub St. Antoine.

Tragedy of Nantes, The.

Twenty Years After. (Double volume.)

Wild-Duck Shooter, The.

Woi.r-LEADBB, Thb.
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Illethuen's Sixpenny Books.

Affdium Srfl.

Albanesl (E Marie). l.OVR AND
LULL'S A.

I KNOW A MAIDEN.
THE BLUNDER OF AN INNOCENT.
PET'ER A PARASITE.
•THE INVINCIBLE AMELIA.

Anstey (F.). A BAYARD OF BENGAL.

Austen (J.). PRIDE AND PREJUDICE

BagOt (.Richard). A ROMAN MYSTERY.
CASTING OF NETS.
DONNA DIANA.

Balfour (Andrew). BY STROKE OF
SWORD.

Baring-Gould (S.). FURZE BLOOM.
CHEAP JACK ZITA.
KITTY ALONE.
URITH.
THE BROOM SQUIRE.
IN THE ROAR OF THE SEA.

NOEML
A BOOK OF FAIRY TALES. Illustrated.

LITTLE TU'PENNY.
WINEFRED.
THE FROBISHERS.
T HE QUEEN OF LOVE.
ARMINELL.
BLADYS OF THE STEWPONEY.
CHRIS OF ALL SORTS.

Barr (Robert). JENNIE BAXTER.
IN THE MIDST OF ALAR.MS.

THE COUNTESS TEKLA.
THE MUTABLE MANY.

Benson (E. F.). DODO.
THE VINTAGE.

Bronte (Charlotte). SHIRLEY.

L.). THE HEART

Corbett (Julian^ A
GREAT UA IKKS

P.U.SINES.S IN

OFBrownell (C.

JAFAN.

Burton (J. Bloundelle). ACROSS THE
SALT bEAS.

Caflfyn (Mrs.). ANNE MAULEVERER.

Capes (Bernard). THE GREAT SKENE
xMYSTERV.

Clifford (Mrs. W. K.).

SUMMER.
MRS. KEITH'S CRIME.

A FLASH OF

Croker (Mrs B. M ). ANGEL.
A STATE .<ELRKr.

PEGGY OF THE BARTONS.
JOHANNA.

Dante (AllgrhlerU
CO.MEDY cCa.-y).

THE DIVINE

Conan). ROUND THEDoyle (Sir A.
RED LAMP.

Durcan iSara Jeannette). THOSE
DELIGHT hUL AMERICANS.

Eliot (George). THE MU.L ON THE
FLObs.

Findlater (Jane H). THE GREEN
GRAVES Ol- ijALGOWRH-,.

Gallon (Tom). RICKERBY'S FOLLY.

Gaskell vMrs.). CRANFORD.
.MAKV HARTON.
NORLH AND SOUTH.

Gerard (.Doroihea). HOLY MATRI-
MO NY.

THE CONQUEST OF LONDON.
MADE OF MONEY.

Glsslng(G.). THE TOWN TRAVELLER.
IHE CROWN OF LIFE.

Glanvllle (Ernest).
TREASURE.

THE KLOOF BRIDE.

THE INCA'S

Gleig Xharles\ BUNTER'S CRUISE.

GRIMM'SGrimm (The Brothers).
FAIRY TALKS.

Hope (Anthony). A MAN OF MARK.
A CHANGE OF AIR.
THE CHRONICLES OF COUNT
ANTONIO.

PHROSO.
THE DOLLY DIALOGUES.

DEAD MEN TELLHornung (E. W.
NO TALES.

Hyne(C.J.C). PRINCE RUPERT THE
BUCCANEER.

Ingraham (J. H.). THE THRONE OF
DAVID.
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Le Queux (WJ. THE HUNCHBACK
OF WESTMINSTER.

THE CROOKED WAY.
THE VALLEY OF THE SHADOW.

Levett-Yeats (S. K.).
WAY.

ORRAIN.

THE TRAITOR'S

Linton (E. LjTin).
TORY OF JOSHUA DAVIDSON.

THE TRUE HIS-
DAVIDSON.

Lyall (Edna). DERRICK VAUGHAN.

Malet (Lucas). THE CARISSIMA.
A COUNSEL OF PERFECTION.

Mann (Mrs. M. K.). MRS. PETER
HOWARD.

A LOST ESTATE.
THE CEDAR STAR.
THE PATTEN EXPERIMENT.
A WINTER'S TALE.

Marchmont fA. W.). MISER HOAD-
LEY'S SECRET.

A MOMENT'S ERROR.

PETER SIMPLE.Marryat (Captain).

JACOB FAITHFUL.

March (Richard). A METAMORPHOSIS.
THE TWICKENHAM PEERAGE.
THE GODDESS.
THE JOSS.

Mason (A. E. W.). CLEMENTINA.

Mathers (Helen). HONEY.
GRIFF OF GRIFFITHSCOURT
SAM'S SWEETHEART.
THE FERRYMAN.

Meade (Mrs. L. T.). DRIFT.

Miller (Esther). LIVING LIES.

MJtford (Bertram). THE SIGN OF THE
SPIDER.

Montr6sor (F. F.). THE ALIEN.

Morrison (Arthur). THE HOLE IN
THE WALL.

Nesbit (E.). THE RED HOUSE.

Norrls (W. E.). HIS GRACE.
GILES INGILBY.
THE CREDIT OF THE COUNTY.
LORD LEONARD THE LUCKLESS.
MATTHEW AUSTEN.
CLARISSA FURIOSA.

Cllphant (Mrs.). THE LADY'S WALK
SIR ROBERT'S FORTUNE.

MASTER OF MEN.

THE POMP OF

THE PRODIGALS.
THE TWO MARYS
Oppenhelm (E. P.).

Parker (Sir Gilbert)

THE LAVILETTES.
WHEN VALMOND CAME TO PONTIAC.
THE TRAIL OF THE SWORD.

Pemberton (Max). THE FOOTSTEPS
OF A THRONE.

I CROWN THEE KING.

Phlllpotts (Eden). THE HUMAN BOY.
CHILDREN OF THE MIST.
THE POACHER'S WIFE.
THE RIVER.
•Q* (A. T. Qulller Couch). THE
WHITE WOLF.

Ridge (W. Pett). A SON OF THE STATE.
LOST PROPERTY.
GEORGE and THE GENERAL.
A BREAKER OF LAWS.
ERB.

Russell (W. Clark). ABANDONED.
A MARRIAGE AT SEA.
MY DANISH SWEETHEART.
HIS ISLAND PRINCESS.

Sergeant (Adeline). THE MASTER OF
BEECHWUOD.

BALBARA'S MONEY.
THE YELLOW DIAMOND.
THE LOVE THAT OVERCAME.
Sidgwlek (Mrs. Alfred). THE KINS-
MAN.

Surtees (R. S.). HANDLEY CROSS.
MR. SPONGE'S SPORTING TOUR.
ASK MAMMA.
V^Talford (Mrs. L. B.). MR. SMITH.
COUSINS.
THE BABY'S GRANDMOTHER.
TROUBLESOME DAUGHTERS.
Wallace (General Lew). BEN-HUR.
THE FAIR GOD.

Watson (H. B. Marriott). THE ADVEN-
TURERS.

CAPTAIN FORTUNE.
Weekes (A. B.). PRISONERS OF WAR.

Wells (H. G.). THE SEA LADY.

Whitby (Beatrice). THE RESULT OF
AN AXIDENT.

White (Percy). A PASSIONATE PIL-
GRIM.

WllllJtmson (Mrs C. N.). PAPA.
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