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PREFACE.

To give an easy and Scriptural view of the doc-

trine of justification through an imputed right-

eousness, which I take to be the principal cha-

racteristic of the true doctrine of the grace of

God, the peculiar excellence and glory of the

gospel,—and to contribute my weak endeavours

for directing both saints and sinners to make a

proper improvement of it, was my design in

publishing the few reflections on that important

subject that are contained in the following Dis-

course.

Those who impugn and endeavour to subvert

this fundamental article of the Christian faith,

—as too many, particularly some modern Armi-

nians, do in our day,—attempt to rob our

blessed Redeemer of the brightest diadem in his

mediatorial crown, and to obliterate the memory
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of that glorious name by which it was foretold,

long before his incarnation, that he should be

called, especially under the New Testament

economy, " Jehovah our Righteousness,"

Jer. xxiii. 6. They also do the greatest injury

to the church and people of God, by doing what

they can to sap the very foundation of their

faith, hope, and comfort, and deprive them of

that which is the sole ground of their confidence

before God, and of all their pleas in prayer.

But their sacrilegious attempts have hitherto

proved unsuccessful, and ever shall.

Luther, that renowned champion for the truth

of the gospel, did, on a certain occasion, express

himself in the following manner, " I, Martin

Luther, an unworthy preacher of the gospel,

and servant of our Lord Jesus Christ, assert

and firmly believe, that this article of justification

by faith, without the works of the law, is what

neither Caesar, Turk, nor Tartar, nor the Pope,

with all his cardinals, bishops, priests, monks or

nuns, &c, nay, nor all the devils, shall ever be

able to overthrow/''"" What the pope, cardinals,

* Melchior Adam, in vita Lutheri.



Romish priests, and their auxiliaries, terrestrial

or infernal, could never accomplish, I am confi-

dent none of our modern critics, sophists, or

seducers, shall ever be able to effect.

Great is this truth, and will prevail. Where

-

ever the gospel shall be purely preached, to the

end of time, this will make a part, a distinguish-

ed part of it. The Redeemer's name, as the

Lord our righteousness, will ever be remem-

bered," acknowledged, and gloried in by be-

lievers on earth; and through eternity it will be

celebrated in the songs of the redeemed in hea-

ven. The ancient prophecy, Jer. xxiii. 6, has

only a partial accomplishment in the church

militant below; it will have its principal, its full

and most glorious accomplishment in the church

triumphant above.

That the lig>\t of the gospel, in these latter

ages, may shine with such a refulgent splendour

as will dispel all the mists of error, heresy, and

sophistical reasonings against the truth; that the

purity of gospel doctrine, which too many who

bear the name of Protestants have long endea-

* Psalm xlv. 17.
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voured to obscure and pervert, may be restored

in all the churches; that, wherever it is preached,

it may be accompanied with the demonstration,

efficacy, and energy of the Holy Spirit, and thus

be the rod of the Redeemer s strength for sub-

jecting a people to himself; and that by it be-

lievers may be built up in their most holy faith,

is the earnest desire and prayer of,

An unworthy Servant

of Jesus Christ,

D. TV.

London, July 31, 1775.



DISCOURSE.

Thkir righteousness is ok me, saith thk Lord.
Isaiah liv. 17.

This chapter contains many gracious and en-

couraging promises made to the church and

people of God, which, though they might be

primarily designed for the comfort of the Jewish

captives in Babylon, and partly fulfilled in what

God did for them after their return to their own
land, seem to have had a special respect to the

Gospel-church that was to be erected among the

Gentiles after the coming of the Messiah. Ac-

cordingly, they are so interpreted by the apostle

Paul in his epistle to the Galatians.*

In the beginning of the chapter, we have a

glorious prophecy of the erection and enlarge-

ment of Christ's kingdom among the Gentiles in

the last days. It is foretold that " more should

be the children of the desolate, than the child-

ren of the married wife;" that believers, the

* Gal. iv. 26. 27.



genuine children of the church, should be more

numerous among the Gentiles,—the little sister

that had long been barren and without any

breasts,—than ever they were among the Jews,

whom God had for many ages owned a special

and conjugal relation to, verse 1. It is further

intimated, that after the coming of the Messiah

the church should be so wonderfully enlarged

by the accession of Gentile sinners to her com-

munion, and so highly favoured by God, that

her numerous offspring, her prosperous condition,

and the manifold blessings bestowed upon her,

would be more than sufficient to wipe off the

reproach she had lain under before, when she

was " as a woman forsaken and grieved in spi-

rit/' and like a wife ofyouth that is refused, or

abandoned by her husband. And, to correct a

mistake she was very ready to fall into during

her affliction, it is also intimated to her, that,

however God had seemed to desert her, cast her

off, and drop all gracious correspondence with

her for a time, the relation between him and her

still subsisted; that he still owned her as his

spouse, and had the same favour and affection

for her as before, ver. 2— 6.

In the subsequent part of the chapter, we have

some great and precious promises, designed for

the encouragement of the church, and particu-

lar believers, in every period, especially when



they are in a deserted, distressed, and disconso-

late condition ; exposed to manifold dangers, and

to the assaults of strong and powerful enemies.

Here we hare,

1. A promise of God's gracious return to them,

after a dark and melancholy night of desertion,

ver. 7, 8.

2. A promise of the continuance of his favour

and loving-kindness towards them, notwith-

standing all their failings and infirmities, un-

worthiness and sinfulness, ver. 9, 10. " This is

as the waters of Noah unto me : for as I have

sworn that the waters of Noah should no more

go over the earth; so have I sworn, that I

would not be wroth with thee, nor rebuke thee.

For the mountains shall depart, and the hills be

removed, but my kindness shall not depart from

thee, neither shall the covenant of my peace be

removed, saith the Lord, that hath mercy on

thee." The promise of God made to his people,

would have afforded them sufficient security for

their deliverance from wrath and all the effects

of his vindictive anger, notwithstanding their

many sinful infirmities, and the remainders of

sin in their souls; but in condescension to their

weakness, and for the further confirmation of

their faith, he has added to it his oath. Thus,

" by two immutable things, in which it is im-



possible for God to lie, they may have strong

consolation, who have fled for refuge to lay hold

upon the hope set before them;""" or, who, by

believing the promise of pardon and salvation

through Christ, addressed to sinners in the gos-

pel, have obtained an interest in his justifying

righteousness.

God assures his people, that though their love

to him was liable to many changes and sad de-

cays, he would never take his love from them;

that though they might not at all times be pri-

vileged with the manifestation of it, or sensible

tokens of it, it would still be the same in itself,

the same under the most afflictive and trying

dispensations they might meet with; and that

however they might deal treacherously and

break covenant with him, he never would re-

tract his promise, or break covenant with them.

He intimates to them, that as he set his love

upon them without regard to any merit or wor-

thiness in them, he would in the same manner

execute all the designs of his love upon them,

or do all for tnem in a way of sovereign mercy.

3. We have the promise of a glorious deliver-

ance from all their troubles and afflictions, sor-

rows and discouragements, ver. 11, 12. " Oh

thou afflicted, tossed with tempests, and not

* Heb.vi. J 8.



comforted; behold, I will lay thy stones with fair

colours/' &c. This promise is sometimes in part

fulfilled to believers in this world, when, after

they have been exercised with many and griev-

ous afflictions, harassed with violent temptations,

and plunged into horrible depths of discourage-

ment and despondency, God works a gracious

deliverance for them, and restores them to a

state of peace, tranquillity, prosperity, and joy;

but it will be fully accomplished to them in the

other world, when all tears shall be wiped away

from their eyes, and a final period put to all their

sorrows.

4. We have a promise of Divine teaching and

instruction, ver. 13, " And all thy children shall

be taught of the Lord." This is something more

than a promise of external teaching by word and

ordinances, sermons and sacraments, namely, a

promise of internal and supernatural teaching.

As the people of God, wThile they are in this

world, are like diseased persons in an hospital,

and need still to be under the care of the Great

Physician; they are also like young children at

school, beginning to learn, and therefore need

still to receive new instructions from the Great

Prophet. God not only teaches his people in a

saving manner at first conversion, but gives them
new lessons and instructions from time to time

during their state of minority in this world ; and



they are most likely to grow in spiritual know-

ledge who are most sensible of their own igno-

ranee, and most frequent in their applications

to Him whom God hath appointed to be the

teacher, as well as the steward of his family;

who, like Mary, sit at his feet and hear his

words; and whose daily prayer, the prayer of

each for himself, is, " That which I see not,

teach thou me."'" " Teach me thy statutes.

Make me to understand the way of thy pre-

cepts/'t

5. God promises to bless his people—those

that are born in Zion, with peace; " Great shall

be the peace of thy children." Peace is the pri-

vilege of all true believers. " Being justified by

faith, they have peace with God, through our

Lord Jesus Christ/' They seldom have peace

with the world, or in it; we mean outward

peace; but they are blessed with an inward and

spiritual peace. "When faith is in lively exercise,

they have such a sweet peace within as no out-

ward troubles can deprive them of, or even dis-

turb. This is a peace that no man, no tribula-

tion or persecution, can take from them. Hence

the people of God have often enjoyed the great-

est degree of it when they were exposed to the

most grievous sufferings for the name of Christ.

* Job xxxiv. 32. f Psalm cxix. 12, 27.



It is a great, an abundant peace; for it is

peace with God, peace with conscience, and

peace with all the creatures of God; such as

the beasts of the earth, and the stones of the

field, which the godly are said to be in league

with.* It is a peace which comprehends all

good, and is an earnest of everlasting happiness

and glory.

6. Another promise here made to the people

ofGod is, the promise of a happy establishment;

namely, in the possession of all those gracious

privileges which he has been pleased to confer

upon them;—"in righteousness shalt thou be

established/' &c. ver. 14. When God delivers

his church, he must also establish her; establish

her in that happy state he has brought her into,

and in the enjoyment of her spiritual privileges;

otherwise she would soon be reduced to as bad

a condition as before. When God brought David

out of " the horrible pit, and miry clay," and set

his "feet upon a rock," he also "established

his goings."t When he brings his people into a

state of reconciliation, and favour with himself,

he establishes them in it. He makes them to

stand in that grace.% They are so established

in it by the immutability of his love, covenant,

and promises, that they can never lose their in-

* Job v. 23. + Psalm xl. 2.

} Rom. v. 2; xiv. 4.
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terest in his favour, or in any of those precious

privileges that they become entitled to by their

iustification, and adoption into his family; and

far less can they ever again become obnoxious

to his wrath, or fall under the condemnation

and curse of a broken law. The righteousness

of Christ imputed to them is not only a perfect

righteousness, to procure their acceptance with

God; but it is also an everlasting righteousness,

and therefore effectually secures their continu-

ance in a state of justification. It is by the

righteousness of Christ imputed to them that

their acceptance with God, and all their spiritual

privileges, are secured; and it is in the practice

of righteousness, or by walking with God in a

course of holy obedience, that a sense of the

Divine favour, and their spiritual comforts, are

preserved, according to what our Lord says,

John xiv. 21,—" He that hath my command-

ments, and keepeth them, he it is that loveth

me : and he that loveth me shall be loved of my
Father, and I will love him, and will manifest

myself to him." Thus in righteousness are they

established.

7- God further promises to deliver his people

from all those fears and terrors that they were

subject to before, during his absence and the

hiding of his face, and while he saw meet to try

them with afflictions of various kinds;—" Thou



shalt be far from oppression, for thou shalt not

fear ; and from terror, for it shall not come near

thee/' When God had withdrawn from them,

and they lost all comfortable views of his love,

every thing was apt to intimidate them, and put

them into a fright. But it is intimated, that

after his gracious return to them nothing should

make them afraid ; but that a holy composure,

confidence, and joy in God, should take place of

all those melancholy apprehensions that formerly

disquieted their minds.

Deserted believers too often, like the wicked,

" fear where no fear is,"* where there is no cause

of fear. When God hides his face from them,

they are apt to look upon all the troubles, afflic-

tions, and temptations they are tried with, as

indications of his anger and displeasure against

them. Then every thing burdens and oppresses

them, and fills their mind with fear. But when

he returns to their souls in mercy, and lifts up

on them the light of his countenance, they are

putfarfrom oppression ; from such oppression

as was occasioned by their own melancholy and

unbelieving fears. Now, being assured of God's

love to their souls, or at least enabled firmly to

rely upon his gracious promises^they trust that

" all things shall work together for their good ;"

* Psalm liii. 5.
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and therefore, instead of sinking under their

afflictions, as they did before, they can make
them the matter of their song, saying, yvith

David, li Thou who hast shewed me great and

sore troubles, shalt quicken me again; and shalt

bring me up again from the depths of the earth.

Thou shalt increase my greatness, and comfort

me on every side;*" and with the blessed apos-

tle,
' ; Our light affliction, which is but for a

moment, worketh for us a far more exceeding

and eternal weight of glory."*

8, God here comforts his people with a promise

of protection amidst the greatest dangers, and

of victory over all their enemies, ver. 15, 16, 1J.
k

* Behold, they shall surely gather together, but

not by me : whosoever shall gather together

against thee, shall fall for thy sake. No weapon

that is formed against thee shall prosper/' &c.

That they might know how safe, how happy they

were under the Divine protection, and be assured

of complete victory over all those that sought to

do them hurt, God asserts his absolute power over

all their enemies, ver. 16. The adversaries of

the church are here compared to " the smith

that bloweth the coals in the fire," and frame tli

instruments of war and mischief, and to the

warier who destroys ; and God having created

* Psalm lxxi. 20, 21. - 2 Cor. iv. 17.
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both, can easily limit them, and overrule all

their designs and operations, so that they shall

not be able to effect what they intend, or do any

thing but what he is pleased to permit ; and he

will never permit them to hurt, and far less to

destroy, his people ; or, in other words, he will

never suffer them to frustrate his own purposes

and promises.

The conclusion drawn from thence, for the

comfort of the church, is just and very native,

" No weapon that is formed against thee shall

prosper," ver. 17» All who form or use any

weapons against the church, being wholly under

the power of her God and King, who has under-

taken to protect her, and frustrate all the malig-

nant designs of her enemies against her, it is

impossible that any of them should prosper. But

though the enemies of God's people cannot pre-

vail, so far as to destroy their souls, or even

hurt their bodies without his permission, per-

haps they may give a lasting and deadly wound
to their character by their false ' accusations,

lying reproaches and calumnies. No, saith the

Lord, " Every tongue that shall rise against

thee in judgment, thou shalt condemn." " The
tongues, as well as the hands ofall thine enemies,

are under my control, and wholly subject to

my power ; therefore they shall not be able to

hurt thee by the former, more than by the latter.



1*2

You shall in due time be fully cleared from all

false aspersions thrown upon you, and have oc-

casion to triumph over all your accusers and

enemies."

The promises already mentioned are what

believers have a common interest in. The

blessings promised are their heritage; and a

goodly heritage they are ; for they comprehend

all happiness. Hence it is said, " This is the

heritage of the servants of the Lord." A man
may make free with his own inheritance, by

claiming and using whatever it contains, as his

own. Thus believers are warranted to apply

and improve, claim the benefit, and take the

comfort of all the promises formerly mentioned.

" This is the heritage of the servants of the

Lord ;" and if it is, they are certainly a blessed

people. It is as if God had said, " After what

has been declared concerning the great privileges

and blessings secured to my people by the pro-

mises which I have made them, let all judge

wThether they are not a happy people, notwith-

standing the troubles and afflictions that they

meet with in the world ; and whether, notwith-

standing their mean, low, and despicable condi-

tion at present, I have cause to be ashamed to

own a special relation to them, or they to be

ashamed of the sufferings they are exposed to in

my service."
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Should any ask, Why is all this good, why

are all these blessings promised to a number of

sinful and guilty creatures, who are in them-

selves as unworthy as any other; yea, so un-

worthy as to deserve nothing but death and

wrath, hell and damnation ?—We have a satis-

fying answer to the question in the words of our

text, " Their righteousness is of me, saith the

Lord." This is as if he had said, " I have un-

dertaken to do all these great and glorious

things for them, and to bestow all these precious

blessings upon them, not on account of any

merit or worthiness in them, but for the sake of

a righteousness that I have graciously provided

for them, and freely made over to them. Not

only is their salvation and all their happiness of

me, but that righteousness which entitles them

to it is also of me; it is my free gift to them:

Their righteousness is of me, saith the Lord."

By the righteousness of God's servants here,

some understand the righteousness of their cha-

racter which God undertook to vindicate, or the

righteousness of their cause which he undertook

to plead against all their enemies, so as to make
their innocence and integrity to appear, after all

the lying accusations brought against them, and

spiteful reproaches cast upon them by their ad-

versaries. But, without offering any violence

to the text, by their righteousness, which is here

B
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said to be of the Lord, we may understand that

righteousness by which they are justified in the

sight of God; that righteousness which is the

meritorious cause of all the precious blessings

and privileges mentioned in this chapter as their

heritage, and effectually secured to them by the

promise of God; that righteousness which in

other places of Scripture is called, " the right-

eousness of God," and " the righteousness of

faith ;" and is said to be "upon all them that

believe/' or imputed to them for their justifica-

tion. Not only will the text bear this interpre-

tation, it being as agreeable to the grammatical

construction of the words, and scope of the place,

as any other; but, as it affords us a plain and

easy view of the passage, we cannot help think-

ing that it exhibits the true sense of the words;

and that the Spirit of God intended, by speaking

in this manner, to remind his people that the

righteousness by which they are justified, and

obtain a kind of legal claim to all the blessings

promised in the new covenant, is not a right-

eousness wrought out by themselves, or inherent

in them, but a righteousness which God has in

sovereign mercy provided for them, and which

they receive of him as a free gift, and become

possessed of by faith.

Thus the words of our text may be considered

as asserting that important and glorious truth,
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which is a fundamental article of the Christian

faith, the grand characteristic of the true doc-

trine of the grace of God, the very substance

and marrow of the gospel, and that which makes

it indeed to be " good tidings of great joy to all

people:" namely, That sinners are justified, ab-

solved from the condemning sentence of the

Divine law, binding them over to eternal death

for their sins, both original and actual; received

into a state of favour with God, and admitted

to the enjoyment of all spiritual blessings and

privileges ; not for their own personal merit, for

any good done by them, or inherent in them,

but on account of a righteousness which God in

infinite wisdom and love has provided for them,

which God, in the person of the Son, wrought

out for them in the human nature, and which is

brought near to them in the gospel, as a gift to

be received by faith. This doctrine is pregnant

with comfort to believers, and lays a foundation,

not for some fluctuating hopes of the Divine

favour only, but for the confidence and full as-

surance of faith in their approaches to God. The

language of faith which the believer, under the

influence of the Divine Spirit, is enabled to

speak, saying, " Surely, in the Lord have I

righteousness;"* and, " I will make mention of

* Isa. xlv. 24.
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thy righteousness, even of thine only;"* is just

the echo of the soul to the gracious declaration

in our text, " Their righteousness is of me, saith

the Lord."

In these words, which are spoken of all true

believers, more particularly we may observe,

1. The foundation of their acceptance with

God, and of all the glorious privileges that they

enjoy or are entitled to. It is a righteousness;

such a righteousness as answers all the demands

of the Divine law, a righteousness with which

God is well pleased. Man cannot be justified

before God without a righteousness; and the

righteousness on account of which he is justified

must be every way perfect; for the person in

justification being pronounced righteous in the

eye of the law, if God should justify one that is

not perfectly righteous, either in himself or by

imputation, his judgment would not be accord-

ing to truth; since the least sin, or defect in that

righteousness which is supposed to be the ground

of justification, makes one as really guilty in

the eye of the law, as if he had violated all its

precepts.

The law, which is just a declaration of the

will of the great Lawgiver and Judge, con-

demns the sinner for the least transgression of

* Psal. lxxi. 16.
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it, yea, for the least failure in that obedience

which it requires.* If, therefore, God should

justify one that is not perfectly righteous, or

whose righteousness is not commensurate to all

the demands of the law, the sentence of the

judge and the sentence of the law would be

opposite to each other, the judge absolving

whom the law condemns, and the law condemn-

ing whom the judge absolves. In this case, the

sentence passed by the one or the other would

be unjust; and the sentence of the law being

also the sentence of the Supreme Judge and

Lawgiver, God would act contrary to his own
veracity, justice, and holiness; to suppose which

would be highly impious. It is, therefore, a

righteousness every way perfect, that is the

ground of a believer's acceptance with God, that

furnishes him with an answer to all accusations

and challenges brought against him, and on

which his claim to all spiritual blessings and

privileges is founded.

2. We may observe how believers obtain, or

become possessed of this righteousnees. They

have it not of themselves. It is not a righteous-

ness wrought out by them or inherent in them,

but a righteousness which they have of God.

God, in the person of the Father, devised and

* Gal. iii. 1 0. James ii. 1 0.
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provided it; God, in the person of the Son,

wrought it out for them; for he condescended to

be " made of a woman, made under the law, to

redeem them that were under the law;" namely,

by fulfilling the law, and satisfying offended jus-

tice for them, and so bringing in an everlasting

righteousness for their justification. It is also

through the gracious operation of the Holy

Spirit, enabling them to believe the report of

the Gospel, and receive Christ exhibited and

freely offered" to them in it, that they come to

be actually possessed of this righteousness. The

* I am aware that this expression will be disliked by

some, who affirm that in the gospel no offers of grace

are made to sinners. But though it would be easy to

prove by irrefragable arguments drawn from the sacred

writings, from the nature of the gospel itself, and from

the view that every awakened and sensible sinner must

necessarily have of the matter, when he first believes

on Christ for justification and salvation, that this is a

very great mistake, we shall at present only refer the

objectors to a passage in the New Testament, John vi.

32, where our Lord, speaking of himself and the bene-

fits of redemption, declares that they were given by the

Father to those who were then hearing him, many of

whom never truly believed in him. Giveth, there, is

doubtless equivalent to offereth, and is a much stronger

expression. Should any be still so wedded to their own

opinion as not to reckon this verdict given by the lips

of truth decisive in the matter, it would be to little pur-

pose to reason with them.
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righteousness by which they are justified may be

said to be of God, because he freely gives it, and

graciously imputes it to them. It is a righteous-

ness without works, a righteousness which the

believer becomes possessed of, and is justified

by, without the least regard to any works of

obedience to the law performed by himself.

Hence, says the apostle, " David—describeth

the blessedness of the man unto whom God im-

puteth righteousness without works, saying,

Blessed are they wThose iniquities are forgiven,

and whose sins are covered/'* According to

that covenant w7hich was made with man in a

state of innocence, he wTas to be justified by his

own personal obedience to the law; but accord-

ing to the tenor of the new covenant, or grace,

he is justified in a very different way, namely,

by the obedience of another. This the apostle

teaches, when, giviDg an account of the gospel

method of justification, he says, " By the obedi-

ence of one, shall many be made righteous."t

3. Another thing observable in the words of

our text, is the interest that believers have in

that righteousness which is the ground of their

justification. It is called their righteousness.

" Their righteousness is of me, saith the Lord."

Though it is not theirs originally, or subject-

* Rom. iv. 6, 7. f Rom. v. If).



20

ivelij, it is theirs really. It is theirs by the free

gift of God, and his gracious imputation, to all

the ends and purposes of justification, as really,

as if they had wrought it out in their own per-

sons ; even as what is made over to a man by

way of free gift, upon his receiving it, becomes

as really his, as if it had been originally his own
property. "When believers receive this righte-

ousness by faith, it affords them a just and legal

claim to everlasting happiness, and to all the

blessings promised in the new covenant. It is

what they may as confidently rely upon, and

set in opposition to all the demands of law and

justice, and all the accusations of Satan and

their own consciences, founded on their perso-

nal iniquities and most criminal transgressions,

as if it consisted wholly of their own works of

obedience to the law, and sufferings undergone

in their own persons for satisfying the offended

justice of God. The great Jehovah himself

calls it theirs ; and therefore they may warran-

tably claim it, confide in it, and improve it for

all the purposes of justification, as their own.
11 Their righteousness is of me, saith the Lord.''

4. We may observe the certainty of the great

and important truth asserted in the text, name-

ly, that the righteousness of believers, or that

righteousness by which they are justified, and

on which their title to everlasting life and all
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the blessings of salvation is wholly founded, is

a righteousness which they have not of them-

selves, but of God, or by his free gift and gra-

cious imputation. This is what Jehovah him-

self declares and attests in the plainest manner,

" Their righteousness is of me, saith the Lord."

It would be great presumption for men, desti-

tute of all personal righteousness, to claim ac-

ceptance with God, or any blessing, on account

of a righteousness wrought out by another, or

through an imputed righteousness, had not God
himself declared that their righteousness is of

him, or a righteousness which he in sovereign

mercy has provided for them, and makes over

to them bj*way of free gift. But since he hath

said in a way of grace, '* Their righteousness is

of me," they may warrantably say in a way of

believing, every one for himself, " Surely in the

Lord have I righteousness."

From the words we may observe,

That the righteousness by which believers,

the spiritual Israel of God, are justified, and on

which their claim to all spiritual and saving

blessings is founded, is a righteousness which

they have not of themselves, but of God ; or,

That it is ground of comfort to believers,

conscious of much personal guilt and sinfulness,

that the righteousness by wThich they are justi-



22

fied in the sight of God, and on which their

claim to all spiritual and promised blessings is

entirely founded,, is not a righteousness wrought

out by themselves, or inherent in them, but a

righteousness which God has graciously pro-

vided for them, or which they have of him, by

his free gift and gracious imputation.

In discoursing on this subject, we shall, by

Divine assistance,

First, Show that believers are not justified

by their own righteousness, or works of obe-

dience to the law of God.

Secondly, Speak of that righteousness by

which they are justified, and on which their

claim to eternal life and all spirituaHblessings is

wholly founded.

Thirdly, Show in what respects that righte-

ousness may be said to be of God.

Fourthly, Inquire a little into the import of

the gracious declaration in the text, " Their

righteousness is of me, saith the Lord."

Lastly, Make some practical improvement of

the subject.

TheJirst thing proposed in the method, then,

was to show that believers are not justified by

their own personal righteousness or obedience

to the law of God. This is a truth clearly

taught and frequently inculcated in Scripture.
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It is a most important article of the Christian

faith, and what no sound Protestant will ven-

ture to deny or call into question. But though

multitudes profess to believe it, and have a

speculative knowledge of it, the practical belief

of it is very rare. As there are many who
" profess to know God, but in works deny

him/' so there are not a few who profess to be-

lieve this and other doctrines of the gospel,

while by their practice, and in their hearts, they

deny them. Some have much of the gospel in

their heads, who have little of it in their hearts.

Many will readily allow, that by the works of

the law no man living can be justified, who yet

secretly rely upon their own righteousness, and

make their duties, frames, attainments, and

good qualifications, the ground of their confi-

dence before God. Their hopes of acceptance

with God are founded in the good opinion they

have of themselves, or on some good that they

imagine to be in or about themselves. As long

as they can think well of themselves, they hope

God wT
ill have favourable thoughts of them, and

deal graciously with them. But when they can

perceive nothing in themselves that can any

wTay recommend them to his acceptance, their

confidence fails, and they sink in discourage-

ment and despondency. Thus it appears, that

whatever they may pretend, their hearts are still
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"wedded to the law, as a covenant of works ; and

that, like the Jews of old, they are seeking to

be justified by, or, " as it were by the works of

the law."* The people of God themselves are

too often culpable in this respect ; for there are

sad remainders of a legal disposition to be found

even with them. Hence, when they have found

any sensible assistance in the performance of

duty, are in a good frame, or can perceive any

evidences of grace and sanctification in their

souls, they can appear before God with some

confidence; but when they lose all views of their

own experiences and attainments, and can per-

ceive nothing in or about themselves but unwor-

thiness and vileness, sin, guilt, and misery, their

courage, confidence, and hope do fail them in

their approaches to God, and they are apt to

conclude that God will not accept of them, or

show them any favour. This shows the work-

ing and prevalence of a legal spirit, and too

much of a practical disbelief of the great truth

asserted in the text ; that their righteousness is

not of themselves, but of God ; that their own

righteousness, their best services and attain-

ments, cannot procure their acceptance with

God. nor their unrighteousness, multiplied trans-

gressions, and most highly aggravated guilt, ex-

* Rom. ix. 32.
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elude them from his favour ; if they are found

taking hold of that righteousness which he has

provided for them, and brings near to them in

the gospel, relying upon it, and improving it as

the sole ground of their justification before God,

and meritorious cause of all their happiness.

As this is a truth upon which the hope and

comfort of believers, conscious of many sinful

infirmities, great un worthiness, and accumulated

guilt, do wholly depend, and a firm belief of it

is necessary, in order to their approaching unto

God in the immediate and solemn acts of his

worship, with becoming confidence, we shall

offer a few things which may be of use for esta-

blishing them in the faith of it.

That believers, then, are not justified by their

own righteousness, or works of obedience, ap-

pears,

1. From the very tenor of the law, or cove-

nant of works, which requires perfect obedience

to all its commands, as the condition of life, and

consequently of justification and acceptance with

God ; and condemns the sinner for the least

breach or transgression of it. The condition of

the covenant of works, or of justification and

life according to the tenor of that covenant, is

clearly set forth by our Lord in those remarkable

words addressed to the young man in the gos-

pel, who was puffed up with a vain opinion of

c
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his own righteousness,, " If thou wilt enter into

life, keep the commandments."* They who
wTould obtain life, or be justified by their own
obedience, must keep the commandments, all the

commandments, in thought, word, and deed,

and in the most perfect manner; for he who
breaks one of them, does interpretatively break

them all. Yea, if there is any defect, even the

least failure in his obedience, he forfeits all

claim to the blessing promised, and falls under

the curse or condemning sentence of the law.

Were it possible for one to keep the law so per-

fectly as only to offend in one point, his obe-

dience wTould be no way available for his justi-

fication; but the breach of the law, or wrant of

conformity to it, in that one thing, would render

him as obnoxious to the curse, or make him as

really guilty in the eye of the law, as if he had

never obeyed any of its precepts.f

What the apostle says, holds true in this case,

" Whosoever shall keep the whole law, and yet

offend in one point, he is guilty of all;"J for the

law condemns for the least omission of duty re-

quired, or failure in obedience, as well as for the

most enormous transgressions. Hence it is evi-

dent that no man descended from Adam can be

justified by his own righteousness, or obedience

* Matt. xix. 17. + Gal. iii. 10. J James ii. 10.
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to the law; for u there is not a just man upon

earth that doeth good and sinneth not. All have

sinned/'" They who talk of a new law, milder

than the law of works that was first given to

man for the rule of his obedience, requiring

obedience to its precepts, as the condition of

justification and salvation, but making allowance

for failings and defects in obedience, and even

for less criminal transgressions of the law, do

greatly dishonour the law, and also the glorious

Lawgiver; as if the former gave some indulgence

to sin, and the latter could forgive sin without

satisfaction made to his justice, or at least such

a satisfaction as is adequate to its demands. The

demands of the law, as a covenant of works, are

invariably the same. It ever did, and ever will,

require perfect obedience to all its precepts, as

the condition of life or happiness; and with re-

spect to sinners, its demands are increased, as it

requires not only obedience to all its commands

to be performed in the most perfect manner, but

also full satisfaction to the justice of God for

the least breach or violation of it.

They who maintain that the gospel reveals a

new and more mild law, still requiring obedience,

though not insisting on perfect obedience, as the

condition of justification; and consequently that

* Eccl. vii. 20. Rom. iii. 23.
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the law of works given to man in a state of in-

nocence is wholly vacated, or set aside, betray

great ignorance both of the law and of the gospel;

both of the covenant of works, and of the cove-

nant ofgrace; or by unhappily confounding them,

obscure the doctrine of the grace of God, and
pervert the gospel of Christ. The gospel was
never designed to make void the law, or to teach

fallen men that less is required of them in order

to justification and the enjoyment of everlasting

happiness now, than formerly under the cove-

nant of works; but to show them where they

may find, and how they may become possessed

of a righteousness that answers all the demands

of the law as a covenant,—those which it makes

upon man in his fallen state, as well as those

which it made upon him in a state of primitive

integrity. The scope of it is, not to inform sin-

ners how they may work out a righteousness of

their own for their justification, by performing

obedience to any law, more or less rigorous, legal

or evangelical, but to direct them to Jesus Christ,

as " the end of the law for righteousness to every

one that believeth."*

2. The truth of this doctrine is further evi-

dent from the account given in Scripture of the

state of all men bv nature, before thev are united

* Rom. x. 4.
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to Christ and obtain an interest in his righte-

ousness. They are said to be " concluded un-

der sin—guilty before God—children of wrath,"*

and consequently heirs of hell and everlasting

damnation. Let men be ever so diligent and

exact in performing the duties which the law

requires; let them seem ever so strict, holy, and

devout; the Scripture assures us that they are

still in a state of wrath, till by faith they are

united to Christ, and have an interest in his

righteousness. None are justified, freed from

the curse of the law, and received into a state of

favour with God,, but those who are " in Christ

Jesus;" who by virtue of their union with him

have his righteousness imputed to them. Hence

the apostle intimates, that God is " the justifier

of" none but " them that believe in Jesus."t If

none are justified but those who believe in Christ,

and have his righteousness imputed to them, it

is evident that none are justified by their own
righteousness, or obedience to the law.

Should any object, that though the works done

by men in an unregenerate state, or before their

union with Christ by faith, cannot be available

for their justification, [yet] the good works done

by believers after they have been u renewed in

the spirit of their minds/' and had a principle

* Gal. iii. 22. Rom. ill. 10. Eph. ii. 3. f Rom. iii. 26.
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of holiness implanted in their souls, entitle them

to acceptance with God, and may be considered

as a cause of their justification; or, at least, of

the continuance of it, or as a condition without

which they would forfeit all claim to that privi-

lege; we answer, that the good works done by

believers after their conversion, arejruits of jus-

tifying faith, and follow justification, and there-

fore cannot be the cause or condition of it. The

believer's justification is complete, before he can

do any good works, or perform any acceptable

obedience to the law of God,* and being once

justified, the continuance of his justification is

infallibly secured; as in justification he is freed

from the guilt of all sin, so that it shall no more

be imputed to him for his condemnation, t and

obtains a sure title to everlasting life, altogether

independent on his own works of obedience to

the law; it being the gift of God to him through

Jesus Christ our Lord.J

3. That believers are not justified by their own
righteousness, or personal obedience to the law,

appears from what is declared concerning the

righteousness by which, or on account of which,

they are justified; and from the various desig-

nations that are given it in the word of God.

The righteousness by which believers are justi-

* Heb. xi. 6. Rom. v. i. f Rom. viii. 1.

% John v. 24. Rom. vi. 23.
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fled, is called a " righteousness without works,"

and a righteousness " not their own. Doubtless/'

says the apostle,—" I count all things but loss,

for the excellency of the knowledge of Christ

Jesus my Lord; for whom I have suffered the

loss of all things, and do count them but dung

that I may win Christ, and be found in him,

not having mine own righteousness, which is of

the law,"* &c. His own righteousness plainly

includes all good works done by him, all his own

endeavours, qualifications, and attainments, of

any kind. These, with every thing of a like na-

ture, he renounces and disclaims; not only as

insufficient by themselves to recommend him to

the Divine favour and acceptance, but also as

making no part of that righteousness on account

of which he hoped to be justified before God.

Again, that righteousness on account of which

believers are justified before God, is called " the

righteousness of faith,—a righteousness by faith;

—a righteousness which is by faith of Jesus

Christ upon them who believe."t Concerning

this righteousness the Spirit of God in Scripture

further intimates, that it is graciously imputed

to believers^ and consequently nothing done by

themselves, or inherent in their own persons;

that it is " a righteousness to be sought by faith,

* Phil. iii. 8, 9. t Rom. iv. 11; and iii. 22.

X Rom. iv. 6; and iii. 24.
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and not by works,"* and a righteousness which

is
<f revealed and brought near"t to sinners in

the gospel. In a word, it is called u the righte-

ousness of God."{ It is called the righteousness

of God, in opposition to the righteousness of

man,
||

or any righteousness wrought out by sin-

ful men themselves; and also to any righteous-

ness that could have been wrought out by man
in a state of innocence. Such a righteousness

would have been sufficient to secure his accept-

ance with God, and procure a title to everlasting

life, according to the tenor of the covenant of

works; but the righteousness of no mere man,

however perfect, could procure the justification

of a sinner. From what has been observed, it is

abundantly evident that believers are not justi-

fied by any righteousness of their own ; and

therefore that their justification must be wholly

owing to another cause. What that is mav be

easily learned from the words of our text;

" Their righteousness is of me, saith the Lord,"

compared with Jer. xxiii. 6. " This is his name

whereby he shall be called, The Lord our Righte-

ousness."

4. The same thing is evident from the con-

fession made by some of the most eminent saints,

* Rom. ix. 3-2. + Tsa. xlvi. 13.

% Phil. iii. 9. 2 Cor. v. 21.

Of one who is a mere man.
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both under the Old and New Testament, con-

cerning the insufficiency of their own righteous-

ness to procure their justification before God.

David speaks of himself as a criminal, justly

condemned at the bar of God's holy law and

justice; disclaims all pretensions to any personal

merit, and makes mercy his only plea. " Against

thee/' says he, " thee only have I sinned, and

done this evil in thy sight: that thou mightest

be justified when thou speakest, and be clear

when thou judgest.'* Here we have a confes-

sion of his guilt: What was his plea? Not the

good works he had done; not his prayers and

tears; not his compunction, contrition, humilia-

tion, repentance, and good resolutions; but the

mercy of God alone. " Have mercy upon me,

O God," says he, " according to thy loving-

kindness; according to the multitude of thy ten-

der mercies blot out my transgressions/'! Else-

where he acknowledges that if God should mark

iniquity, he could not stand before him, or be

justified in his sight. He knew that there were

many things in him that were a sufficient ground

of condemnation, but nothing to merit the Di-

vine favour and acceptance. His only ground of

encouragement, therefore, in his approaches to

God, was, that with him there was " forgive-

* Psalm, li. 4. f Psalm li. 1.
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ness, mercy, and plenteous redemption/'* This

he could learn from the Mosaic institutions them-

selves, particularly, from the mercy seat, and the

sacrifices which were slain by Divine appoint-

ment to make an atonement for sin; the former

of which was typical of a throne of grace, from

which God dispenses pardon and all spiritual

blessings freely to guilty sinners; as the latter

prefigured the New Testament propitiation, or

that expiatory sacrifice which the Son of God
was to offer for sin in the human nature.t This

he was assured of by the revelation God had,

many ages before, made of his name to Moses

and the Israelites in the wilderness, as " The

Lord God merciful and gracious,— forgiving ini-

quity, and transgression, and sin."J

David, in another place, sensible of his guilt

and the insufficiency of his own righteousness to

procure acceptance with God, prays that God

*Psalm cxxx. 3, 4, 7.

t That the saints under the Old Testament dispensa.

tion saw Christ by faith in the legal sacrifices, and other

typical institutions, seems evident from what is said of

Abel, Heb. xi. 4. Had not this been the case, the very

design of these figurative ordinances, which was to ex-

hibit Christ and his grace to the faith of the church un-

der that dispensation, would have been entirely frustra-

ted, and believers could have, no communion with God

in them.

£ Exod. xxxiv. 6, 7.
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would not " enter into judgment with him;"*

that he would not judge him according to the

tenor of the law as a covenant of works, or ac-

cording to his own merits; for he knew that if

God would judge him thus, he should certainly

he condemned. The church confesses that she

was all as an unclean thing, and that all her

righteousnesses were as filthy rags ;j and the apos-

tle Paul, though chief of the apostles, eminent

for faith and holiness, disclaims all confidence

in his own righteousness, and ascribes his own
justification, and that of all believers, wholly to

the righteousness of Jesus Christ. " Not having

mine own righteousness, which is of the law/'

says he, " but that which is through the faith of

Christ, the righteousness which is of God by

faith;'*J and, in another place, " Being justified

by faith, we have peace with God, through our

Lord Jesus Christ/' §

5. That believers are not justified by their

own righteousness, or obedience to the law, on

account of any good done by them, or found in

them, appears from the exercise of the saints re-

corded in Scripture. Though they sometimes

plead their own innocence, in opposition to the

false accusations brought against them by men,

and appeal to God concerning their sincerity

* Psalm cxliii. 2. f Isa. lxiv. 6.

% Phil. iii. 9. § Rom. v. 1.



36

and the uprightness of their hearts in his service;

we find them ready on all occasions to confess

themselves guilty before God, and disclaim all

confidence in their own merit. Acknowledging
that they in themselves were guilty criminals,

obnoxious to the justice and wrath of God, they

plead mercy, implore the forgiveness of sins, pray

that God would deal favourably with them, not

for their sakes, but for " his own name's sake/'

and sometimes expressly mention the righteous-

ness of the Lord, as that on which they founded

all their hopes of acceptance with God, and con-

fidence before him. Says the church, u Lord,

though our iniquities testify against us, do thou

for thy name's sake;"—says David, " I will

make mention of thy righteousness, even of

thine only/''" And as to believers whose exer-

cise is recorded in the New Testament, we find

them not only renouncing all confidence in any

personal merit, but everywhere ascribing their

redemption, justification, and salvation, wholly

to the righteousness and blood of Christ, or,

which is the same thing, to the grace and mercy

of God in him, or as manifested and flowing out

towards them through him, who is the only Me-

diator between God and man.f

* Jer. xiv. 7. Psalm lxxi. 16.

f Gal. iii. 13. Heb. ix. 12. 1 Pet. i. 18, 19. Rev. v. 9.

Rom. iii. 24; and iv. 25; and v. 1, 11,15,17,18,19,20,21.
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The apostle Paul, speaking in the name of all

true believers, sets the death of Christ, which is

put for the whole of his righteousness, in oppo-

sition to all charges and accusations brought

against them by the law and justice of God,

Satan, or their own consciences. " Who shall

lay any thing to the charge of God's elect?" says

he;—" Who is he that condemneth ? It is Christ

that died." " In the Lord," it is said, " all the

seed of Israel," that is, true believers, who are

the spiritual Israel,

—

ft shall glory." Where-

fore do they glory in him, and in him alone ?

The reason is, In him they are justified; in him

they have righteousness,—that righteousness by

which they are justified, and which is the pro-

curing cause of all blessings bestowed upon

them; " Surely, shall one say, In the Lord have

I righteousness." This they do not only say

with the mouth, but it is the genuine language

of their faith. This they say in effect, when
they rely on the righteousness of the Lord Jesus

alone for justification. Who are they that say

it? Not a few eminent saints only, favoured

with a superior degree of spiritual light and

and vi. 11; and vii. 4; and viii. 1-4, 32-34. 1 Cor.

v. 7. Gal. ii. 16; and iii. 22; and iv. 7; and v. 4. Eph
ii. 5, 6, 7. Phil, iii 9. Heb. ix. 14; and x. 4-8. 1 John

i. 7; and ii 1,2; and v. 1 1. Jude 21. Rev. i. 5. Acts

xv. 11.

D
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knowledge, but " all the seed of Israel." Weak
believers are enabled to say it, being convinced

by the Spirit of God, that the righteousness of

Christ is sufficient to procure their acceptance

with God, notwithstanding the sinful defects that

accompany their best services, their manifold

failings and short-comings in the performance of

duties, and their unworthiness in every respect.

Strong believers, those who have been most

highly favoured by the Lord, and are most

eminent for the exercise of grace, and practice

of holiness, still find reason to say it; as know-

ing that, after their highest attainments, their

own righteousness is altogether insufficient for

their justification before God; yea, that in the

matter of justification they stand upon a level

with the weakest believer, and even the most

criminal transgressor. " In the Lord shall all

the seed of Israel be justified and shall glory."

6. Believers are justified in such a way as

excludes all boasting in themselves, in their own
righteousness, holiness, qualifications, or attain-

ments, Rom. iii. 27. " Where is boasting then?

It is excluded. By what law? Of works? Nay;

but by the law of faith."' If God in justifying

his people had the least regard to any good done

by them, or found in them, as a procuring cause

of their acceptance with him, they wTould have

some reason to boast, as their justification would
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tlepend on some worthiness in themselves, dis-

tinguishing them from those that remain in a

state of condemnation. But according to the

passage just now quoted, every thing of that kind

is excluded by the law of faith, or the gospel,

which reveals the method of a sinner's accept-

ance with God. Every man is in a state of con-

demnation till he be " justified freely by the

grace of God, through the redemption that is in

Christ Jesus;" and what can a condemned cri-

minal have to boast of?

Should it be objected, that faith is a qualifica-

tion necessary in order to justification,—we an-

swer, Faith is no otherwise necessary in order to

justification, than as it is the means of interest-

ing the sinner in that righteousness which is the

only ground of his justification, or the hand of

the soul that receives " the gift of righteous-

ness."' Justification is hyfaith, that it might be

by grace. Hence justification by faith, and jus-

tification by works, are in Scripture always op-

posed to each other; while justification by faith,

and justification by grace, do ever denote the

same kind of justification.

Should it be alleged that faith is a notable

act of obedience, is accompanied with all other

gracious qualifications, and is the root or prin-

ciple of all evangelical holiness,—we grant it.

Yet it does not justify as an act of obedience to
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the law or gospel, as accompanied with repen-

tance, love to God, and other graces, or as it is

a principle of holiness, but merely as it appre-

hends, receives, and puts the soul in possession

of that righteousness which is revealed and ex-

hibited to sinners in the gospel, as the sole

ground of their justification before God. Thus

faith, though necessary in order to justification in

the sense already explained, is so far from laying

a foundation for boasting, that it wholly excludes

it, as it necessarily implies the renouncing of all

pretensions to any personal merit, and receives

the righteousness of Christ, and all the blessings

of justification and salvation purchased by it, as

a free gift made over to guilty sinners in the

gospel.

AVe might further add on this head, that the

impossibility of justification by the works of the

law, since the fall of Adam, is what the Scrip-

ture asserts in the plainest terms.* This the

apostle Paul, in his epistles, particularly in those

to the Romans and Galatians, proves by many

convincing and undeniable arguments. Having

evinced, both from Scripture and experience,

that all men, both Jews and Gentiles, had sin-

ned, yea, that all belonging to the race of Adam
are by nature in a state of sin, and wholly inca-

* Rom. iii. 9, 10, 19, 20, 23, 24; and iv. 13, 14; and

v. 12, 15-19. Gal. iii. 21,22; and iv. 21-31. Eph. ii. 8,9.
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pable of performing that obedience which the

law of God requires as the condition of life, and

consequently of justification and acceptance with

God, he draws this conclusion, that it is impos-

sible for any sprung of Adam to be justified by

the works of the law, or by their own personal

righteousness. " We know,'* says he, " that

what things soever the law saith, it saith to

them who are under the law : that every mouth

may be stopped, and all the world may become

guilty before God. Therefore, by the deeds of

the law, there shall no flesh be justified in his

sight." In his epistle to the Galatians he fre-

quently asserts the same important truth: "As
many as are of the works of the law," says he,

"are under the curse: for it is written, Cursed

is every one that continueth not in all things

which are written in the book of the law to do

them. But that no man is justified by the law

in the sight of God, it is evident: for the just

shall live by faith."*

The second thing proposed in the method was

to speak of that righteousness by which believ-

ers are justified.

Since, in order to their justification before

God, it is necessary that they have a righteous-

ness, such a righteousness as answers the de-

* Gal. iii. 10, 11.
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mands of the law, and they cannot be justified

by their own righteousness, or any thing done

by themselves in obedience to the law,—they

must be justified by the righteousness of an-

other; and that is no other than the righteous-

ness of the Lord Jesus, " the surety of the bet-

ter testament," which was wrought out for them,

and is imputed to them in the day of believing.

Hence, in the text, their righteousness is said

to be of the Lord; of him, not only as his gift,

but also as his work, or what he wrought for

them in the human nature.

That it is the righteousness of Christ alone

by which believers are justified, is evident from

many passages of Scripture, in which we are

taught, that it is by virtue of their union with

him that they are set free from the curse and

condemnation of the law; that he was made in

the likeness of sinful flesh, and for sin, or by

being made a sacrifice for sin, condemned sin

in the flesh; " that the righteousness of the law

might be fulfilled in them; that he is the end of

the law for righteousness to every one that be-

lieveth;" that he is the Lord his people's righte-

ousness; that his righteousness is upon them,

namely, for their justification; and they are

made " the righteousness of God in him/'* To

* Rom. viii. 1, 3, 4, and x. 4. Jer. xxiii. 6. Rom.

iii. 22. 2 Cor. v. 21.
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these we might add many other texts of Scrip-

ture, both in the Old and New Testament, in

which the same important truth is either ex-

pressly asserted or plainly intimated. But the

testimony of the inspired apostle, Rom. v. 18,

puts the matter beyond all debate, " As by the

offence of one, judgment came upon all men to

condemnation; even so by the righteousness of

one, the free gift came upon all men," namely,

who are justified, " unto justification of life/'

Should any put the question, u What is that

righteousness of Christ which is imputed to be-

lievers for their justification?" We answer, It

implies three things, 1. The holiness of his na-

ture ; 2. The righteousness of his life ; 3. The

satisfaction that he gave to the justice of God
for sin, by his death and sufferings. All these

are particularly taken notice of in Scripture as

having a special influence in the justification of

his people. The holiness of his nature is men-

tioned, Heb. vii. 26, and 2 Cor. v. 21, "Such an

high priest became us, who is holy, harmless,

undefiled, separate from sinners. He hath made

him to be sin for us, who knew no sin, that we

might be made the righteousness of God in him."

His obedience to the law, or the righteousness

of his life, is expressly said to be the cause of

his people's justification, Rom. v. 18, 19, and

their justification is almost everywhere in Scrip-
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death, and the shedding of his blood, being the

last and crowning act of obedience to his Fa-

ther's will, and the most remarkable and glori-

ous demonstration of his love to his people, is

often put for the whole of his righteousness.

We shall only observe here, concerning the

three things mentioned, as constitutive of that

righteousness by which believers are justified,

that as they all necessarily concur to make up a

complete righteousness for the justification of a

sinner formerly condemned at the bar of God's

holy law, so wThen any one of them is mention-

ed the rest are included.

What we farther intend on this head, is only

to mention a few of the excellent properties and

qualities of that righteousness by which believ-

ers are justified, and on which their title to

everlasting life, and all promised blessings, is

wholly founded. It is, then,

1. A perfect righteousness. The righteous-

ness of the best saints in this world falls very

far short of that perfection which the law of

God requires; for " there is not a just man up-

on earth that doeth good, and sinneth not." Be-

lievers, after their highest attainments on earth,

will still have reason to acknowledge, with Da-

vid, that if God should mark iniquity they could

not stand before him. Their obedience is some-
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times defective as to the matter of it, through

their ignorance of what the law requires; and

their mistaking sin for duty, or duty for sin, in

particular cases, which is not uncommon while

they are in this imperfect state, and " know hut

in part;'* and it is always defective as to the

principle, manner, and end of it. They love

God truly, hut their love to him is far from

being perfect. There is ordinarily a sad mix-

ture of self-love attending it. And while they

have sin and corruption remaining in them,

they cannot perform duties in such a holy and

spiritual manner, or with such singleness as the

law requires. Their best services are tainted

and polluted with sin, and therefore cannot be

available for their justification before God.

While they carry about with them a body of

death, and have corruption still inherent in

them, there is a mixture of sin in all that they

do. But the righteousness of Christ, which is

imputed to them for their justification, is with-

out the least flaw or defect. He yielded perfect

obedience to all the precepts of the law, and

was never chargeable with the least violation of

it. His life was an exact copy, or transcript of

the holy law of God, a copy in which there

were no errata^ upon which there was not the

least blot.

The perfection of Christ's righteousness af-
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fords notable ground of encouragement to be-

lievers when conscious of the many defects and

sinful imperfections accompanying all their re-

ligious performances, and acts of obedience to

the law. Though they cannot perfectly obey

the law in their own persons, it is ground of

comfort that they have done so in Christ their

Surety; so that the law has no more demands to

make upon them in order to their justification.

"Alas!" may the believer say, M I sin in all I

do; I cannot perform any duty, or obey any one

command of the law as I ought; but Christ, my
Head and Husband, has fulfilled the law for me.

His obedience, and not mine own, is the ground

of my justification; and my title to everlasting

life, and all the blessings of salvation, is wholly

founded on his righteousness. Whatever are

the defects of my obedience, if Christ's is per-

fect, and fully answers the demands of law and

justice, I am justified, I am safe, and shall be

saved; for "grace reigns through righteousness

unto eternal life, by Jesus Christ my Lord/'

The righteousness by which believers are jus-

tified, is,

2. A Divine righteousness; not only a right-

eousness that God has in infinite mercy provided

for them, but a righteousness which God, in the

person of the Son, wrought out for them, and

therefore a righteousness of infinite value. Thus
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believers have a better, a more glorious right-

eousness to boast of, as the ground of their ac-

ceptance with God, than man would have had,

though he had continued in a state of primitive

integrity, and by yielding perfect obedience to

the law of his Creator during the whole time of

his probation, had procured a title to everlasting

life and happiness, according to the tenor of the

covenant of works
; yea, a far more excellent

righteousness than the innocent angels have to

boast of. Believers, by having an interest in

the righteousness of God, and that imputed to

them for their justification, are far more highly

dignified and honoured than the angels who
never sinned. Thus there is a remarkable em-

phasis in those words which we have, Psalm

lxxxix. 16, ie In thy righteousness shall they

be exalted." In the righteousness of Christ, im-

puted to believers for their justification, they are

exalted, not only above all fears of wrath and

future condemnation, and to a state of favour

and fellowship with God, but also to a higher

degree of honour and happiness than man would

have been advanced to if he had never sinned;

yea, than the angels themselves. Though the

justification of believers through the righteous-

ness of Christ, their Surety, excludes all boasting

in themselves, it affords them a far more noble

ground of boasting than their own personal obed-
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ience to the law could have done. In themselves

they have no reason to glory; but in that Divine

righteousness, which is the matter, or the ground

of their justification, and the meritorious cause

of all their happiness, they may glory, and will

do so through eternity; " In the Lord shall all

the seed of Israel be justified, and shall glory."

That righteousness which is imputed to be-

lievers for their justification, is,

3. A justice-satisfying righteousness. The

justice of God makes high demands upon sinful

men. It demands satisfaction for every breach

of the law that they are chargeable with. Its

demands are such as nothing can satisfy but the

suffering of that punishment which sin deserves,

and the law threatened. This is what no mere

creature is able to bear. It will indeed be ex-

acted of all finally impenitent sinners; but as

they will never be able to bear it fully, so as to

satisfy offended justice, for the least sin commit-

ed by them, they must suffer eternally. The

debt of satisfaction wrhich they owe to Divine

justice they will be ever paying, but will never

be able to pay it fully, so as to obtain a dis-

charge. After suffering the most dreadful tor-

ments in hell for millions of ages, they will be

as far from giving any adequate satisfaction to

offended justice as ever. The demerit of their

transgressions will still far exceed their greatest
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sufferings; and therefore they will never be able

to procure, nor have any reason to expect the

least mitigation of their torments. But our Lord

Jesus Christ, by his death and sufferings, gave

full satisfaction to justice for the sins of his peo-

ple, and answered its demands in every point;

so that the believer who has an interest in them,

in consequence of his union with Christ by faith,

has no reason to fear the wrath of God, or con-

demnation of the law, more than ifhe had never

sinned; but may set the death of Christ in op-

position to all charges and accusations brought

against him, saying in a way of holy triumph,

with the apostle, " Who is he that condemneth?

It is Christ that died".*

Divine justice, till the Son of God undertook

to satisfy it in the room of guilty sinners, was

an insuperable bar in the way of their salvation;

but he having undertaken to answer all its de-

mands; and actually done so, that bar is removed,

and a way of access to God and glory opened

for the most criminal transgressors. Justice is

so far from being dishonoured, that it is glorifi-

ed in bestowing salvation and all spiritual bless-

ings upon perishing sinners for the sake of

Christ. The method of salvation through him,

not only secures, but advances the glory of all

* Rom. viii. 34.
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the Divine perfections, and of Divine justice and

holiness among the rest. These attributes of the

Divine nature were more gloriously displayed in

the sufferings of the Son of God, and more

highly honoured by them, than they would have

been by the unsinning obedience of all mankind,

or will be by the torments of the damned through

eternity.

That righteousness on account of which be-

lievers are justified, is,

4. A law-magnifying righteousness. By the

righteousness of Christ, which is imputed to be-

lievers for their justification, the law is not only

fulfilled, but magnified; it being a righteousness

wrought out by a Divine person. The Lord

Jesus magnified the law and made it honourable.

] . By condescending to be made under it. 2.

By perfectly obeying its precepts. 3. By satis-

fying justice for the breach of it. Many have

light thoughts of the law of God, make little

account either of its precepts or threatenings.

The former they are not afraid to violate for

gratifying their sensual lusts and corrupt appe-

tites, yea, they often do it wantonly on the most

trifling occasions; the latter they securely con-

temn. But the consideration of what our blessed

Redeemer did and suffered for securing the hon-

our of the law, which man had violated, should

for ever deter us from transgressing the least of



51

its precepts, and make us tremble at its threat-

enings. Whatever men may think of the law

of God, rather than that the violation of any one

of its precepts should go unpunished, he would

cast the whole race of mankind into the pit of

everlasting destruction, yea, sheathed the sword

of justice in the bowels, in the very heart of

his well-beloved and only begotten Son. His

thoughts of sin, as well as his thoughts of mercy,

are very different from mens thoughts. Had
men right thoughts of God and his law, they

would be more afraid of sin than of any thing

else, yea, than of death and hell itself.

That righteousness which is the sole ground of

a believer's acceptance with God, is,

5. A God-glorifying righteousness. Our Lord,

with an eye to what he had done, and wTas about

to suffer, says in his prayer to the Father, ie I

have glorified thee on the earth: I have finished

the work which thou gavest me to do."* By
his obedience to the law, and the satisfaction

he gave to justice, which constitute the justify-

ing righteousness of his people, God was more

glorified, than ever he had been dishonoured by

sin. This is good news to all true believers, who

have such a hearty concern for the honour of

God, that they cannot think of being saved in a

* John xvii. 4.
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way that would disparage, sully, or eclipse the

glory of any of his perfections. How may it

comfort them when they consider, that God is

more glorified in pardoning their sins, receiving

them into a state of favour with himself, and

bestowing salvation upon them for the sake of

Christ, his atoning sacrifice and meritorious

righteousness, than he would have been in their

everlasting damnation

!

In this method of justifying and saving sin-

ners, all the Divine perfections are glorified,

more glorified than if they had never been veiled

and dishonoured by the sin of man. God is

more glorified by the righteousness of Christ,

which is imputed to believers for their justifica-

tion, than he would have been by man's fulfill-

ing the condition of the covenant of works, by

persevering in a course of obedience to the Di-

vine law; and we may venture to affirm, that a

sinner convinced of his own guilt, and the de-

merit of his transgressions, by relying wholly

upon Jesus Christ for justification and salvation,

does more honour to God, than he could have

done by obeying all the precepts of the law of

works in the most perfect manner. Hence faith is

commended in Scripture, as what does in a pe-

culiar manner give glory to God.* It is the

* Rom. iv. 20.
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most excellent grace, as it glorifies God more

than any other grace, or act of obedience.

As God has magnified his word above all his

name,* and the Gospel which reveals his grace

and mercy through Christ to perishing sinners,

above every other part of it,t so he magnifies

faith above every other grace. Hence, though

those worthies, we read of in the 1 1 th chapter of

the epistle to the Hebrews, were endowed with

many amiable and gracious qualifications, such

as humility, self-denial, mortification to the

world, heavenly-mindedness, patience in tribu-

lation, zeal for the honour of God, &c, what

is chiefly taken notice of, and commended, is

their faith.£ Perhaps consciousness of your

own guilt makes you fear that it would be pre-

sumption for you'to rely upon Christ for pardon

and salvation. But faith, or a trusting in Christ

alone for justification and salvation, is so far

from being presumption, that it pleases and

honours God more than any other act of wor-

ship or obedience. This is plainly intimated by

him who is truth itself, when he says, " This is

* Psalm cxxxviii. 2.

f The apostle declares that though the law, which he

calls the ministration of condemnation, was awfully glori-

ous, the Gospel, which is the ministration of righteousness,

is far more glorious, 2 Cor. iii. 9, 1 0.

X Heb. xi. throughout.
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the work of God, that ye believe on him whom
he hath sent.**

The righteousness spoken of in the text as the

ground of justification before God, is,

—

6. A righteousness that is freely given to the

unworthy and the guilty. It is a righteousness

not only revealed and exhibited, but brought near,

and freely made over to sinners in the gospel.

t; I bring near my righteousness," saith the Lord

to the stout-hearted, that are far from righteous-

ness :
" It shall not be far off, and my salvation

shall not tarry."t Nothing is required of sinners

in order to their being possessed of this right-

eousness, and entitled to the whole benefit of it,

but their cordial acceptance of it. as a gift freely

offered to them in the gospel. If the believer's

claim to the benefit of this righteousness were

founded on any good works performed by him-

self, or any of his own good dispositions or qua-

lifications,— as some persons unacquainted with

the doctrine of the gospel, who speak of faith,

repentance, &c, as conditions of justification,

seem to affirm,— he would really be justified by

works ; as in this case something done by him-

self, or found in him, would be the procuring

cause, or condition, of his justification through

the righteousness of Christ ; for as the school-

* John vi. 29. f Isa. xlvi. 12, 13.
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men teach, " What is the cause of a cause, is

also the cause of the effect immediately pro-

duced by it."* But, may some say, is not faith

* Quod est causa causes est etiam causa causati:—This

maxim is liable to exceptions, but it will certainly hold

good in this case; for if it is the person's own obedience

to the law in certain instances, or something done by

himself, or inherent in him, that entitles him to the

benefit of Christ's righteousness, it is evident that his

justification must depend more upon thatthsm upon this;

or that some good done by himself, or found in him,

may with greater propriety be said to be the procuring

cause of his justification, than the righteousness of

Christ itself. Should it be objected, that faith, which is

the sinner's own act, is so necessary in order to justifi-

cation, that without it none can enjoy the benefit of

Christ's righteousness; we answer, That faith does not

entitle or give a claim to the benefit of that righteous-

ness, but only improves the claim that the person had

before to that righteousness, and the whole benefit of it,

in consequence of the revelation and exhibition of it to

sinners in the gospel, as a free gift to be received by

faith. The receiving of a gift, in the nature of the

thing, is necessary in order to a person's enjoying the

benefit of it; yet no one will say, that the person's

claim to it is founded on his receiving of it; for if it

were so, it is easy to see that he could never warranta-

bly receive or take possession of it. Just so it is in the

case above mentioned. Faith is necessary in order to

the sinner's enjoying the benefit of the Redeemer's

righteousness, but does not properly give any claim to
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the cause or condition of justification? We
answer, in a large sense it may be said to be so,

as without it no sinner can be justified ; but it

cannot in any proper sense be called the condi-

tion of justification, unless we shall say, that a

man's receiving a gift that is freely given him,

is the condition of his possessing and enjoying

the benefit of it ; or that there cannot be a free

gift, or unconditional grant of any thing.

7« Finally, The righteousness of the Lord

Jesus, by wrhich believers are justified, is an

everlasting righteousness. Man soon lost that

righteousness with which he was created, and

thus forfeited all title to the favour of God, and

every blessing. The believer's inherent right-

eousness is soon stained and spotted by sin,

wThich he daily commits; for even " a just man
falleth seven times ;"* that is, frequently, yea

many times in one day. If his title to justifica-

tion and everlasting life therefore depended upon

his own righteousness, he could not be certain

of either any one day of his life,—yea not for

one hour or moment. But the righteousness of

the Mediator, which is the ground of his justifi-

tion, and meritorious cause of all his happiness,

is an everlasting righteousness.t It is a right-

it. Justification is by faith, that it might appear to be

wholly ofgrace.—Rom. iv. 16.

* Prov. xxiv. 16. -j- Dan. ix. 24.
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eousness with which God is, and through eter-

nity will be, well pleased ; as well pleased as

when it was first wrought. It is a righteousness,

the work of which is " peace, and the effect of

it quietness and assurance for ever/'* As it is

everlasting in itself, the believer can never lose

his interest in it; and therefore, the benefit of

it is ensured to him, and will be enjoyed by

him in every period of his existence here, and

through all the ages of eternity hereafter. Hence

it is, that the believer's justification is not, like

his sanctification and inherent grace, liable to

change, but is always the same. Pie may be

more or less holy, according to the different

degrees of grace communicated to his soul, but

he cannot be more or less justified. Justifica-

tion admits of no degrees. It may be more or

less clearly manifested in the conscience, and to

the soul of a believer, but it is still the same in

itself. When he first believes on the name of

the Son of God, his justification is complete, and

will remain so for ever. So much is plainly

intimated by the apostle, when he says, " There

is now no condemnation to them that are in

Christ Jesus, who walk not after the flesh, but

after the Spirit."t

We now proceed to the third thing proposed,

* Isa. xxxii. 17. t Rom. viii. 1.
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which was, to show in what respects the right-

eousness by which believers are justified maybe
said to be of God. " Their righteousness is of

me, saith the Lord."

That righteousness by which believers are jus-

tified, and on which their claim to spiritual

blessings promised in the covenant of grace is

wholly founded, may be said to be of God,

—

1. To distinguish it from their own righteous-

ness,—a righteousness wrought out by them-

selves, in their own persons. The righteousness

of innocent Adam was of God, as it was he who
stamped his image upon the soul of man in his

first formation; and not only endowed him with

power and ability to obey the law, but created

him with a pure and holy nature, containing

the principles of all holy obedience. Yet the

righteousness by which he was to be justified,

and obtain a title to everlasting life, according

to the tenor of the covenant of works, was his

own personal righteousness, conformity, and obe-

dience to the law. But the righteousness on

account of which believers are justified, under

the covenant of grace, is so of God, as not to be

at all of themselves, either as the workers or

subjects of it, in any sense whatsoever. They are

saved, justified, and sanctified, "not by works

of righteousness which they have done." The

righteousness which is the ground of their ac-
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ceptance with God, and the meritorious cause of

their salvation, is not their own, but a righteous-

ness which they have, or become possessed of,

only byfaith.
i:c

The righteousness of believers,—that right-

eousness which is the ground of their justifica-

tion,—may be said to be of God,

—

2. Because God in infinite wisdom and love

provided it, and appointed it to be wrought out

for them. " He laid help upon One that was

mighty ;+—One well qualified in all respects for

accomplishing the work of man's redemption

—

One who was able not only to fulfil all the precepts

of the law in the most perfect manner, but also

to satisfy all the demands of justice, which no

mere creature could do. God the Father's lay-

ing help upon this Mighty One, implies his ap-

pointing him to do whatever was necessary in

order to the salvation of perishing sinners ; and

particularly, to obey the law and suffer death

for them; and thus work out a righteousness by

which they might be justified. Whatever Christ

did for the redemption of sinners, he did in

obedience to his Father's will. Hence, says he,

" Lo, I come : in the volume of the book it is

written of me ; I delight to do thy will, O my
God ;" and in another place, u I came down

* Titus iii. 5; Phil. iii. .9. + Psalm lxxxix. 19.
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from heaven, not to do mine own will, but the

will of him that sent me."* The work of re-

demption, wTith regard both to the purchase and

application of it, is called, " The pleasure of the

Lord ;"t because it was what Jehovah the Fa-

ther did choose, call, and appoint him to, or

" gave him to do/'J

3. The righteousness by which believers are

justified may be said to be of God, because not

only was the bringing of it in the result of a

Divine appointment, but it was actually wrought

out for them by God in the person of the Son ;

God " sent forth his Son made of a woman,

made under the law, to redeem them that were

under the law."§ Wherefore was he made under

the law ? Doubtless that he might fulfil it, by

obeying its precepts, and suffering its penalty.

Wherefore did he fulfil the law ? It was that

he might redeem them from the curse ofthe law,

or from its condemning power, as a covenant of

works. By his obedience and death he brought

in everlasting righteousness, w7hich being im-

puted to them for their justification, in the

day of believing, they become dead to the

law, so as to have no more to do with it ;

nothing to hope, and nothing to fear from it, as

* Psalm xl. 7, 8. John vi. 38. f Isa. liii. 10.

X John xvii. 4. § Gal. iv. 4, 5.
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a covenant, more than if they had never been

under it*

By his obeying the law, and satisfying offend-

ed justice for them as their federal Head and

Surety, he became "the end of the law for

righteousness" to them ; and his righteousness

being imputed to them when they first believe

on his name, " The righteousness of the law is

fulfilled in them ;"t or the law, as a covenant of

works, has nothing more to demand of them, nor

they any more to do with it in that respect. It

is by his obedience that they are made right-

eous. Hence he is called, the Lord their right-

eousness." Not only has he directed them how
to obtain a righteousness by which they may be

justified, but he himself is their righteousness, as

having wrought out a justifying righteousness

for them, which they become possessed of in

consequence of their union with him by faith.

J

This righteousness may be said to be of God,

4. Because it is a righteousness which in the

gospel he freely makes over to them ; and he

warrants, or allows and authorizes them, to

claim and appropriate it to themselves ; to im-

prove it as their own, and rely upon it with

confidence as the sole ground of their accept-

* Rom. vii. 4. f Rom. viii. 4.

£ Jer. xxiii. 6. Isa. xlv. 24, 25.

P
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ance with him, and the meritorious cause of all

their salvation. The great design of the gospel

is to reveal this righteousness ; therefore in it

" the righteousness of God is" said to be " re-

vealed from faith to faith.''"" It is called the

M ministration of righteousness /' and the preach-

ing of it is called the " preaching of righteous-

ness/'t It is the revelation of this righteous-

ness that first opens a door of hope to the guilty

awakened sinner, who sees himself condemned

at the bar of God's holy law and justice, and

wholly incapable of doing any thing to appease

the wrath of God,, or procure his favour.

The gospel brings " good tidings to all peo-

ple/' by revealing a righteousness which is suffi-

cient for the justification of the greatest and

most guilty sinners belonging to the fallen race

of Adam, and assuring them that they are suffi-

ciently warranted to claim the benefit of it.

We read of the " gift of righteousness/' by

receiving which believers are justified, Rom. v.

17. That it is the righteousness of Christ, which

is imputed to believers for their justification,

that is there meant, is evident from the scope

and whole process of the apostle's reasoning in

that chapter. It may be called a gift with

respect both to saints and sinners. By the for-

* Rom. i. ] 7. + 2 Cor. iii. 9. Psalm xl. 9.
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mer it is received, to the latter it is offered, as a

free gift. Believers could not receive it as a

gift, if it were not offered indefinitely to sinners

as such ; for their faith is not founded upon any

thing that distinguishes them from other sinners

who hear the gospel, but upon the promise or

word of salvation, which is addressed equally

to all who hear it. Christ himself, and all the

blessings of salvation purchased by him, are

given or freely offered to sinners in the gospel

;

therefore his righteousness must be so too.*

5. The righteousness by which believers are

justified may be said to be of God, because it is

a righteousness which he graciously imputes to

them as the ground of their justification. Hence,

says the apostle,—" David describeth the bless-

edness of the man unto whom God imputeth

righteousness without works."t By righteous-

ness without works, which God is said to impute

unto believers, it is evident we are to under-

stand the righteousness of Christ, which is ap-

prehended by faith, and imputed to believers

for their justification. This, and this only, with

respect to them, can be called a " righteousness

without works ;" and it is what the apostle in

the foregoing chapter calls " the righteousness

* Isa. xlii. 6, 7; xlix. 6. Prov. i. 20—25; and viii. 4;

andix. 4, 5. John vi. 32. Rev. iii. 18; and xxii. 17.

f Rom. iv. 6.
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of God without the law ;" and in the eleventh

verse of the same chapter, " the righteousness of

faith ;

H
because, as he had formerly intimated, it

is "by faith of Jesus Christ upon all them that

believe." It is upon them, as being imputed

to them, reckoned or placed to their account,

for all the ends and purposes of justification,

as really as if they had wrought it out in their

own persons. As Christ was made sin for them by

having their sins imputed to him. and bearing the

punishment that they deserved, they are made

righteousness in him, by having his righteous-

ness imputed to them, and enjoying the benefit

of it. Therefore, says the apostle, " He hath made

him to be sin for us, who knew no sin ; that we

might be made the righteousness of God in him."*

Thefourth thing proposed in the method, was

to show what may be imported in God's testi-

mony, or gracious declaration, concerning that

righteousness by which his people are justified,

published for their comfort and encouragement

in these remarkable words, " Their righteousness

is of me, saith the Lord."

This gracious declaration, from the mouth of

Jehovah himself, the righteous Judge, then, may
import,

1 . That he does not expect, does not require,

* 2 Cor. v. 21.
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any thing to be done by men themselves, in

order to their justification before him. He still,

indeed, requires of all mankind perfect obedi-

ence to his law. The obligation of the moral

law, as a rule of obedience with respect to man,

being founded on his necessary dependence upon

God for his being, preservation, and all things,

can never be vacated or disannulled, more than

God can cease to be God, or man cease to be a

creature wholly dependent upon him. The

law, therefore, as a rule of duty, does equally

bind all men to obedience, in all possible con-

ditions and circumstances. But no obedience

to the law, no good works or qualifications, are

required of any belonging to the guilty race of

Adam, as the condition of justification.

Some exercised soul perhaps may be ready

to say, if I could perform this and the other

duty in a right manner ; if I were so and so

holy, I might hope that God would accept of

me. What is this, but to say, in effect, that if

you had a righteousness of your own, you might

expect to be justified ; but that you cannot

hope to find acceptance with God, if that is

wanting; or in other words, that your justifying

righteousness must be ofyourself, your own in-

herently and subjectively? Is not this plainly

to contradict the testimony of God himself con-

cerning this matter, who says in the text,
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c< Their righteousness is of me ;" not of them-

selves, but of me ; a righteousness which I

have provided, and which they have of me by

free gift. What is primarily required of all the

hearers of the gospel is, not that by doing works

of righteousness, or obedience to the law, they

endeavour to recommend themselves to the Di-

vine favour and acceptance ; but that, unworthy

and guilty as they are, they believe on the name

of the Son of God for justification, deliverance

from the guilt of sin, the wrath of God, and all

salvation. M This is the work of God," says

our Lord, " that ye believe on him whom he

hath sent ;"* and what is the immediate effect

of this faith, or believing on Christ ? It is the

justification of the guilty sinner without the in-

tervention of any good works performed by

himself. Hence says the apostle Paul, " By
him all that believe are justified from all things,

from which they could not be justified by the

law of Moses."t

2. The declaration in the text implies, that

God, in receiving sinners into a state of favour

with himself, admitting them to gracious com-

munion with him, and bestowing mercies and

blessings upon them, hath still an eye to the

righteousness of his own Son, as the sole ground

* John vi. 29. f Acts xiii. 39.
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cause of all the good that they receive from him.

Thus, after he had promised to do many great and

glorious things for his people, and to bestow many
precious blessings upon them, he, as it were,

points to the meritorious cause of all, or shows

wherefore, he would thus deal graciously with

them, who in themselves were altogether unwor-

thy of his favour, in these remarkable words,

V Their righteousness is of me." " They have no

righteousness," might he say, " which can entitle

them to my favour ; but I have graciously pro-

vided a righteousness for them, a righteousness

that answers all the demands of my law and

justice. This I freely give unto them, and upon

it they may found a claim to all promised

blessings, with as much confidence as if they

were perfectly righteous in their own persons.

All the good that they receive or expect, agree-

ably to the promises I have made to them, is of

me; and that righteousness which is the pro-

curing cause of all, and gives them a just and

legal claim to all, is of me also, is my free gift

to them :
' Their righteousness is of me, saith

the Lord/ It is on account of this righteous-

ness that I will do all that I have promised to

do for them. ' Not for their sakes, but for mine

own sake will I do it ;' that my infinite grace

may be manifested, magnified, and glorified;
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and, the demands of my law and justice being

fully answered by a perfect righteousness wrought

out in their stead and imputed to them, the ho-

nour of all my glorious attributes and perfec-

tions is effectually secured." " Here mercy and

truth" do " meet together, righteousness and

peace kiss each other;" or, as the apostle speaks,
11 Grace reigns through righteousness unto eter-

nal life, by Jesus Christ our Lord."*

3. These words, "Their righteousness is of me,"

import, that it is the will of God, that believers,

in all their approaches to him, and dealings with

him, renouncing their own righteousness as alto-

gether unavailable for their justification, should

make the righteousness of the Mediator, God-
man, Emmanuel, the sole foundation of their

confidence before him. Thus David did ; for

says he, rt I will make mention of thy righteous-

ness, even of thine only."+ This Paul did ; for

he desired in all his dealings with an infinite-

ly holy and just God, to be found in Christ, not

having his own righteousness,—" but that which

is through the faith of Christ, the righteousness

which is of God by faith."J Thus the exercise

of his heart was agreeable to the doctrine which

he taught, namely, that believers, after their

highest attainments, are accepted only in the

* Rom. v. 21. t Pa. lxxi. 16. 1 Phil. iii. 0.



69

Beloved ; and that in Christ alone they have re-

demption, and, consequently, pardon of sin, and

acceptance with God, through his blood, or the

merit of his righteousness.

Some perhaps may be ready to say, If we
were so and so holy, possessed of such and such

gracious qualifications, we might hope for the

favour of God, but how shall we, who are so

guilty and vile, stand before him ? How can

we expect that he will receive us, or admit us

to any gracious communion with him ? This

method of reasoning has a show of humility,

but it indicates the working of a legal spirit,

and is the fruit of cursed pride and unbelief. It

imports a practical denial of the testimony of

God concerning his Son; " This is my beloved

Son, in whom I am well pleased;"* and of the

important and gracious declaration in the text,

their righteousness, that righteousness by which

they are justified, and on which they must build

all their hopes of pardon and acceptance with me,

is not of themselves, "but of me, saith the Lord."

4. These words import that the claim of

faith to the righteousness of Christ, as a ground

of acceptance with God, is a well-founded claim.

It is not a man, it is not an angel, but the great

Jehovah himself who says, u Their righteous-

• Matt. iii. 1 7.
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ness is of me." What he has graciously provid-

ed for sinners,, and freely gives to them, they

may warrantably claim, take the benefit and

comfort of. What he hath said before them in

a way of grace, they may warrantably say after

him in a way of believing. Has he said for the

encouragement of his people,—conscious ofmany

defects and sinful imperfections attending their

exercise in their approaches to him, and in all

their services,

—

f; Their righteousness is ofme"?

then they may boldly, each one for himself, say,

'' Surely in the Lord have I righteousness/'

Here a foundation is laid, not only for some

probable conjectures and cheering hopes, but for

the confidence and full assurance of faith. Did

the faith of the Lord's people bear a due pro-

portion to the grounds of it laid before them in

the word of God,—were the actings of it so

strong, vigorous, and steady, as exactly to cor-

respond unto the promise and testimony of God
in the gospel, it would exclude all fear and

doubting. But while they are in this imperfect

state, there will still be something lacking in

their faith, as well as in every other grace ; and

therefore we need not wonder though we find

them often almost fainting through diffidence,CD *

tormented with fear, and struggling with dis-

couragements of various kinds.

5. The encouraging declaration in the text
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imports, that though believers in approaching to

God should be humbled, they have no reason to

be intimidated, by a sense of their own guilt

and sinfulness. Though they ought ever to

think meanly of themselves, and acknowledge

with Jacob, that they are " less than the least

of all God's mercies ;" with David, that ** if

God should mark iniquity, they could not stand

before him ;" and with the church, that " they

are all as an unclean thing;"* they can never

think too highly and honourably of Christ and

his righteousness. Their sin has brought them

very low, debased them even unto hell ; but in

the righteousness of their blessed Surety and

Redeemer they are exalted,—exalted above the

fears of wrath and condemnation ; exalted to a

state of favour with God ; exalted higher than

man in a state of innocence ; higher than the

angels that never sinned. Hence is that sweet

note in the believer's song, " In thy name shall

they rejoice all the day, and in thy righteous-

ness shall they be exalted.
,7

t

6. Finally, the gracious declaration in the

text may import, that the method of justifying

sinners, through a Divine righteousness imputed

to them, is a contrivance every way worthy of

* Gen. xxxii. 10. Ps. cxxx. 3. Isa. Ixiv. 6.

f Ps. lxxxix. 16.
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God. This therefore he does as it were glory

in,
if Their righteousness is of me, saith the

Lord." " I have found an expedient/' might

he say, " for securing the honour of my violated

law and offended justice, and of all my injured

attributes and perfections, in the justification

and salvation of guilty sinners, by providing

them with a righteousness which does as fully

answer the several demands of my law and jus-

tice, as if they had wrought it out in their own
persons/'—" Sing, O heavens, and be joyful, O
earth !" Men, be astonished ! Angels, wonder

!

at the contrivance : " Their righteousness is of

me, saith the Lord.'
5

The last thing proposed was to make some

practical improvement of the subject, which we

shall do in a few inferences.

From this text and doctrine then,

1. We may be informed of the misery of all

men by nature. They are without righteous-

ness. They have no righteousness to appear in,

or bottom their confidence upon, in their ap-

proaches to God. Had not this been the case,

there would have been no need for the mission

of the Son of God into this lower world, or for

his assumption of the human nature, in order to

work out a righteousness for their justification.

They have as yet no interest in that righteous-

ness which is of God, mentioned in the text,
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who have not seen themselves to be by nature

wholly destitute of a justifying righteousness,

yea, condemned to everlasting death by the law

of God for their unrighteousness ; not only for

their manifold breaches of the law, but also for

their want of conformity to it, which is equally

damnable with the former.

The Scripture hath concluded all under sin,

under the guilt of sin and condemning sentence

of the law: and we are told, that " every one is

cursed who continueth not in all things written

in the book of the law to do them."

What is thus doctrinally revealed in Scripture,

is with convincing evidence manifested, and as

it were intimated to the conscience of the sinner

by the Spirit of God, in the day of conversion.

Thus he is made to see himself a lost creature,

" a child of wrath/' and an heir of hell. And
when, by a farther work of conviction and illu-

mination, he gets a discovery of the strength of

sin in his soul, as well as of the guilt and de-

merit of it, yea, of the total depravation of his

nature; he despairs of obtaining a deliverance

from the curse of the law and the wrath of God
by any of his own endeavours. Thus he is, as

it were, " shut up unto the faith," and sees his

absolute need of Christ, both for justification

and sanctification. The wrath of God is reveal-

ed in the law against all ungodliness and un-

G
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righteousness of men; and it must also be re-

vealed in the conscience of the sinner by the

Spirit of God, before he will believe on Christ

for righteousness. The Holy Spirit, in applying

the redemption purchased by Christ, convinces

first of sin, and then of righteousness. * The

law, by discovering the guilt and demerit of sin,

and the misery of sinners, is, as it were, our

school-master to bring us to Christ, that we may
be justified by faith.t

2. Hence we may see the great, the wonder-

ful, and amazing love of God to sinners of man-

kind. When through the glass of his own de-

cree, he saw what a wretched and deplorable

condition they would bring themselves into; saw

them lying under a sentence of death, condemn-

ed to everlasting punishment by the law, and

altogether unable to do anything for their own
relief and deliverance, he found a propitiation,

and provided a righteousness by which they

might be justified. The love of God, manifested

in the glorious contrivance of salvation, through

the righteousness and blood of Jesus, will excite

holy wonder and admiration in the hearts of all

who are supernaturally enlightened to discern

the things of the Spirit of God. God, in ap-

pointing his own Son, his only-begotten Son, to

* John xvi. 8. + Gal. iii. 24.
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work out a righteousness for the justification

of guilty sinners, by fulfilling the law, and suf-

fering death for them, has given such a discovery

of his love to them as is sufficient to strike all

who hear of it with everlasting astonishment.

This is love which never had a parallel, " love

that passeth knowledge/'* It will be the wonder

of heaven, of the redeemed from among men,

and of all the holy angels, through the never-

ending ages of eternity.

3. From this text and doctrine we may see

the difference between the covenant of works

and the covenant of grace. The covenant of

works demanded a righteousness, or perfect

obedience to the law, of man himself. Without

this he could have no claim to the blessing pro-

mised. . Life, including the continuance of God's

favour and everlasting happiness, was promised

only on condition of perfect, personal, and per-

petual obedience to the law of God; and, there-

fore, if man transgressed the law, or failed in

performing what it required, in any one instance,

he had nothing to claim or expect, but the exe-

cution of the threatening, or death in its full

latitude and utmost extent. But the covenant

of grace requires no righteousness, no obedience,

either perfect or imperfect, of man himself, in

* Eph. iii. 19.
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order to his acceptance with God. or as the con-

dition of everlasting happiness. It supposes

man to be "what he really is—destitute of all

righteousness and every good qualification; and

therefore does not require of him any thing of

that kind ; but promises every thing necessary to

his justification, sanctification, and complete

salvation, freely and unconditionally.

Some, as Arminians and Neonomians, seem

to think that the covenant of works and the

covenant of grace differ chiefly in this, that

under the former, perfect obedience was required,

but under the latter, sincere obedience, though

imperfect, is admitted as the condition of justifi-

cation. This is far from being a just or Scrip-

tural account of the matter ; for, as in the inspir-

ed writings, particularly in the New Testament,

works and grace, the " righteousness of the law*'

and the " righteousness of faith," a man's u own
righteousness" and the " righteousness of God"

are directly opposed to each other;* it is evi-

dent, that the difference between the first and

second covenant, or the covenant of works and

the covenant of grace, does not lie in this, that

the one requires of man perfect, and the other

only sincere obedience in order to justification;

but that the principal difference between them

* Rom. xi. 6; in. 20, 21; and x. 5-8. Gal. iii. 10—12.

Phil. iii. 9.
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is, that according to the tenor of the covenant

of works, man was to be justified, and obtain a

title to everlasting life by his " own personal

righteousness ;" whereas, according to the con-

stitution of the covenant of grace, he is justified,

and becomes entitled to everlasting happiness by

the " righteousness of another."*

The tenor of the covenant of works is, " The

man that doeth these things, shall live by them."

The tenor of the covenant of grace is, " I will

give you the sure mercies of David."t The for-

mer was adapted to the state of the righteous, of

one endowed with power to obey the law in a

perfect manner, and who had done nothing to

incur the displeasure of God, or forfeit his

favour; the latter was made for the guilty, the

weak, and destitute, who had not only lost all

claim to the favour of God, and become obnox-

ious to his wrath, but were altogether unable to

do any thing well-pleasing or acceptable to him.

In short, the covenant of works made no pro-

vision for the disobedient and the guilty, and

promised nothing to them; but in the covenant

of grace all suitable provision is made for such,

and none for any other; all its promises respect

them, and are addressed to them. Such unques-

tionably were the apostle Peter's hearers, whom
* Isa. xlv. 24. Rom. v. 18, 19. 2 Cor. v. 21.

+ Acts xiii. 34.
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we read of Acts ii., and he declares that the pro-

mise was unto them, and to such as they were;

" The promise is unto you, and to your children,

and to all that are afar off, even as many as the

Lord our God shall call."*

4. Hence, we may learn what is the nature,

excellence, and glory of the gospel. The great

design of it is to reveal to fallen men Christ as

a Saviour, and his righteousness as the only

ground of their acceptance with God. In the

gospel, taken strictly, there are neither precepts

nor threatenings. It requires nothing of sinners

as a condition of life, but declares what Christ,

the Surety, has done and suffered to procure it

for them. It is just the good news, or glad tid-

ings of salvation purchased for sinners by his

righteousness and blood, and freely promised to

them through him. The law requires, even of

man in his lapsed state, a perfect righteousness

as the condition of justification; as that without

which no son or daughter of Adam can find ac-

ceptance, or be received into a state of recon-

ciliation and favour with God. It is the peculiar

excellence and glory of the gospel to reveal that

righteousness; to show how sinful men, lying

under the curse and condemnatory sentence of

the law, may find it and become possessed of it,

* Acts ii. 39.



79

and so be admitted to the enjoyment of all that

happiness which by sin they lost and forfeited. It

declares that this righteousness is to be obtained,

not by working, but by believing, or by receiving

it as thefree gift of God. To reveal and exhibit

this righteousness; to show the necessity of it,

the means of obtaining an interest in it and the

happiness of those to whom it is imputed, is the

scope both of the Old and New Testament. This

the apostle plainly intimates, when he says, "The

righteousness ofGod without the law, is manifest-

ed, being witnessed by the law and the prophets;

even the righteousness of God which is by faith

of Jesus Christ unto all, and upon all them that

believe."* They who deny the doctrine of justi-

fication through imputed righteousness, and

maintain that sinners are justified by their own
obedience to the law, perfect or imperfect, or by

obeying the precepts of the gospel, as some are

pleased to speak, discover great ignorance of the

very nature and design of the gospel. They

pervert the gospel of Christ, and preach another

gospel; a gospel which, far from being good

news, or M tidings of great joy to all people,"

does not afford the least solid ground for encour-

agement to any one sinner belonging to the

human race. How can it, when it leaves men

* Rom. iii. 21, 22.
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under the curse of the law, and the wrath of

God, and consequently excluded from all gra-

cious communion with him, till by their own
wrorks of obedience, either to the law or gospel,

they have procured a title to his favour? But

for a person under the curse, and consequently

under the power of sin, to do anything well-

pleasing to God, we must acknowledge is abso-

lutely impossible ; unless we choose to contradict

the testimony of the inspired apostle, who de-

clares, that " without faith it is impossible to

please God;" yea, the testimony of our blessed

Lord himself, who affirms, that a corrupt tree

cannot bring forth goodfruit; and that without

him we can do nothing.* There is no true gos-

pel but that in which " the righteousness of

God is revealed from faith to faith,"J as the only

ground of a sinner's justification, and the pro-

curing cause of all blessings and privileges con-

sequential to it.

5. Hence we may see the folly and fatal mis-

take of those, who, like the Jews of old, seek

righteousness, or justification by, or as it were

by the works of the law. Such persons do la-

bour in vain. " Their web will never become

a garment, neither shall they be able to cover

themselves with their works.'' The flimsy

* Heb. xi. 6. Luke vi. 43. John xv. 5. f Rom. i. 17.
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garment of their own righteousness, which they

spin for themselves out of their own bowels, will

be as unavailable for securing them from the storm

of Divine vengeance, as a spider's web is for

defending a man from the rigours of the winter.

It is at best but a refuge of lies, which the hail-

storm of God's wrath will sweep away, and the

fire of his indignation utterly consume. Any
obedience to the law which the legalist performs,

is not only imperfect, and so insufficient for his

justification ; but being wholly selfish and mer-

cenary, it is no obedience at all in God's account.

It wants the very essentials of true obedience, as

it is not performed from a principle of love to

God, and with an eye to his glory, but from

principles purely selfish; yea, proceeds from un-

belief and enmity in the heart against God,

which never discover themselves more clearly,

or operate more strongly, than by despising, or

disregarding the method of salvation by grace

revealed in the gospel. Every breach of the law,

and much more a habitual contempt of the gos-

pel, which every proud self-justiciary is charge-

able with, is a fruit of the natural enmity of the

heart against God.

6. From this text and doctrine we may see

that the greatest sinner has no reason to despair.

Though he has no righteousness of his own, and

is chargeable with the guilt of so many, and so
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highly aggravated transgressions, that in his own
apprehension he is the greatest sinner out of

hell, that righteousness which is revealed in the

gospel is in every way sufficient for his justifica-

tion. " The blood of Christ cleanseth from all

sin;" and there is a sufficiency of merit in the

righteousness of Christ to procure acceptance

with God for the greatest sinner. Hence the

gospel which reveals this righteousness, and

brings it near to sinful men, is said to be c ' good

tidings of great joy to all people,'' the most guilty

and wretched among them not excepted. None
have reason to doubt of their warrant to believe

on Christ for righteousness, since he himself has

intimated, that he is exhibited in the dispensa-

tion of the gospel for this very end, that sinners

may believe in him to everlasting life. Says he,

" As Moses lifted up the serpent in the wilder-

ness, even so must the Son of man be lifted up:

that whosoever believeth in him, should not per-

ish, but have eternal life."* Elsewhere he de-

clares that no one, be he who he may, that cometh

unto him shall be rejected by him; " him that

cometh unto me," says he, " I will in no wise

cast out."t After our Lord Jesus himself has

made these, and the like gracious declarations,

for the encouragement of all sorts of sinners, it

* John iii. 14, 15. f John vi. 37.
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must be great presumption for any who bear the

character of gospel-ministers, to confine the call

and offer of the gospel to sinners so and so

qualified. This is not to " prepare the way of

the people, and gather out the stones,"—what-

ever might obstruct their access to Christ as a

Saviour, or discourage them from coming to him

for life,—as they are commanded;* but to throw

stumbling-blocks in their way. This is not to

compel sinners, the most worthless and wretch-

ed, to come in and partake of the gospel-feast,

of all the blessings of salvation, of all the riches

and fulness of Christ, according to the commis-

sion given to his servants,t but to bolt the door

against the far greater part of them, and bid

them keep their distance. But if the Master in-

vite, they may be assured of welcome, though

some of the servants, through ignorance or mis-

take, should, like the disciples of old, % think it

expedient to send them away, as unclean dogs,

unworthy of a crumb.

7. Hence we may see who will be welcome

guests at a communion table.§ None have rea-

son to expect a gracious reception from the Mas-

ter of the feast, but those that have an interest

in his justifying righteousness. This is the only

* Isa. lxii. 10. f Luke xiv. 23. % Matt. xv. 23.

§ The substance of this Discourse was delivered Oc-

tober 7, 1770, immediately before the administration

of the Lord's Supper.
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righteousness in which any sinner can appear

with acceptance before God. This is the wed-

ding garment, without which none must pre- .

sume to come to the wedding feast, or to sit

down at the table of the Lord. If any one do

so, he may expect a frown instead of a smile, a

curse instead of a blessing, a fearful repulse, if

not final rejection, instead of a welcome and

gracious reception. Such a one will eat and

drink judgment to himself. To him the cup of

blessing and salvation, which refreshes and

strengthens the souls of believers, will be no

better than a cup of poison. Christ, in the sa-

crament, as well as in the dispensation of the

gospel, is to many " a stone of stumbling and a

rock of offence."

Should any say, How shall we know if we

have a real and saving interest in the righteous-

ness of Christ, the blessed Surety; that righteous-

ness which in the text is said to be of God? We
answer, If you have a special and saving inter-

est in this righteousness, then,

1. You have seen yourselves to be by nature

wholly destitute of righteousness. You have

not only been convinced of many actual trans-

gressions and breaches of the law of God, that

you are chargeable with; but you have seen that

you were by nature in a state of sin, and under

the power of sin. You have got a view of the

depravity of your hearts, and the corruption of
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your nature, so as to be ready to acknowledge,

with David, that you were shapen in iniquity,

and conceived in sin; to say,—with the apostle,

after the commandment'came, and 'the Spirit of

God had thoroughly convinced him of sin, by

setting home the law with power upon his con-

science,—that in you, originally and naturally,

" dwells no good thing ;'' and to join in that

humble confession made by the church, " We
are all as an unclean thing/'*

2. You have not only been convinced of your

inability to obey the law, or of yourselves to do

any thing well-pleasing or acceptable to God,

but you have seen yourselves to be under its

curse, to be children of wrath, and heirs of hell.

The sentence of the law, condemning all trans-

gressors of it to everlasting death, has been par-

ticularly and powerfully intimated to your con-

sciences. Thus you have had the w sentence of

death in yourselves/' that you might not " trust

in yourselves/' The law, as a covenant, did not

only accuse and terrify you, but wounded and
slew you. Through the law, with the apostle,

you " became dead to the law." You saw that

after your most vigorous and sedulous endea-

vours to fulfil it, you had nothing to expect from
it but challenges, wounds, condemnation, and

* Psalm li. 3. Rom. vii. 18. Isa. lxiv.,6.

H
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death; and so died to it in point of hope and

confidence. You had no more any expectation

of life, of justification, and salvation, by any

obedience to the law that you could perform.

This kind of legal death is ordinarily previous

to gospel-life. Persons must become (< dead to

the law" in this manner, before they can live unto

God." Hence says the apostle, " I through the

law am dead to the law, that I might live unto

God."*

3. You have got a spiritual and supernatural

discovery of Christ and his righteousness. What
is revealed in the gospel concerning them, for

the encouragement of sinners in general, has

been revealed in your heart by the Holy Spirit.

He has clearly, powerfully, and effectually dis-

covered to you the necessity, excellency, and

suitableness of the Redeemer's righteousness;

and at the same time convinced you of the

right and warrant you had to take hold of it,

claim and improve it as your own. The call

and command of God, enjoining it as a duty

upon all who hear the gospel, to believe on the

name of his Son, warrants every sinner to do so.

But the truly awakened and convinced sinner

finds it very difficult, yea, impossible to believe

this with special application to himself, till the

* Gal. ii. 19.
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Spirit of God do show, and, as it were, demon-

strate it to him. This is not the least part of

his work when he testifies of Christ to God's

chosen ones. It is only by the Spirit of God
that they come to " know the things that are

freely given them of God."*

4. You will make the righteousness of Christ

the sole foundation of vour confidence before

God. On this you build all your hopes of ac-

ceptance with God; all your hopes of salvation.

It is a view of this righteousness alone that en-

courages and emboldens you to draw near to

God. Thus your own experience has taught

you the genuine import of those remarkable

words of the apostle, i( Having, brethren, bold-

ness to enter into the holiest by the blood of

Jesus, let us draw near with a true heart, in

full assurance of faith."+ You have been taught

in prayer to plead with God ; and this right-

eousness is the foundation of all your pleas at a

throne of grace. You dare not come to God
but by Jesus Christ, who is the way to the

Father, chiefly, as he is " the Lord our right-

eousness." What the martyr said in the fire, is

the genuine language of the believer's heart in

his approaches to God, " None but Christ, none

but Christ." It is an humble reliance upon the

* 1 Cor. ii. 12. t Heb. x. 22.
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righteousness of Christ, as the sole ground of

acceptance with God, that distinguishes the

prayer of faith from all other kinds of prayer

;

and that God always hears. To reject it would

be inconsistent with what he himself hath, in

the most solemn manner, declared and testified,

for the encouragement of sinners conscious of

their own unworthiness, saying, " This is my
beloved Son, in whom I am well pleased/'*

5. The confidence of faith with which you

are enabled at any time to approach unto God,

as on a throne of grace, will still be accompanied

with a humble sense of your own sinfulness and

vileness. When a view by faith of what Christ

has done for you, inspires you with courage and

holy boldness; the consideration of what you

have done, and are in yourselves, fills you with

holy shame. You will never be more ready to

say with Ezra, " Behold we are before thee, in

our trespasses,"t and " we cannot stand before

thee, because of this ;" than when you are en-

abled to speak the language of faith, saying,

" Surely in the Lord have we righteousness/':):

6. When you are at any time disquieted by

the accusations of conscience, and a sense of

guilt, it is just a new discovery of the righteous-

ness of Christ, and of the warrant you have to

* Matt. in. 17. t Ezra ix. 15. % Isa. xlv. 24.
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claim the benefit of it, in the light of the word

and Spirit of God, that gives you relief. It is

by a fresh application of the blood of Christ,

that all the wounds made in your conscience,

by a sense of guilt, and the remembrance of sin

are healed.

7. As you are justified through the righteous-

ness of Christ, you have also had some experience

of the sanctifying power of his Spirit. Justifi-

cation and sanctification are carefully to be dis-

tinguished, but they are never separated. That

faith by which the sinner is justified, never fails

to purify the heart, and become an abiding prin-

ciple of holy obedience in the soul. A counter-

feit faith divides Christ, but true faith receives a

whole Christ. It receives him for sanctification

as well as justification. The grace of God

teaches all who receive it in truth, to deny, not

only self-righteousness, but also " ungodliness

and worldly lusts, and to live soberly, righteous-

ly and godly in this present world/'* Unholy

persons, those who live in sin, or love it, there-

fore, have no interest in Christ or his righteous-

ness, whatever they may pretend. The practice

and the love of sin show that it still reigns in

them ; and therefore that they are not under

grace, or in a state of justification, but still

under the law, or in a state of condemnation.

* Titus ii. 11, 12.
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The guilt and dominion of sin, with respect to

mere men, always go together; and they are de-

livered from both at one and the same time.

Hence says the apostle, iC Sin shall not have do-

minion over you : for ye are not under the law,

but under grace."*

8. You will ascribe the whole of your salva-

tion to the grace of God. You see that grace

reigns in your justification, sanctification, and

the whole of your salvation ; and therefore that

humble note in the church's song will be the

principal note in yours, " Xot unto us, Lord,

not unto us, but unto thy name be the glory,

for thy mercy and for thy truth's sake." You
are willing to be eternal debtors to the free and

sovereign grace of God. It is your desire that

Christ may for ever wear the crown of your sal-

vation. You will frequently anticipate that

heavenly anthem, which will be sung through

eternity by all the redeemed from among men ;

" Worthy is the Lamb that was slain, to receive

power, and riches, and wisdom, and strength,

and honour, and glory, and blessing."t

Finally, from this text and doctrine we may
learn what is the duty of all the hearers of the

gospel. They are called to take hold of that

righteousness which God in his infinite wisdom

* Rom. vi 14. f Rev. v. 12.
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hath provided for guilty sinners, and brings near

to them in his word. This righteousness, as the

apostle testifies, is in the gospel revealed to

faith* Wherefore is it revealed to faith, but

that sinners, who are destitute of righteousness,

may by faith apprehend, receive, and rely upon it,

as the sole ground of their justification before

God ? Should any ask, To whom, or for whose

benefit is the righteousness of Christ revealed in

the gospel ? We answer, Most certainly for the

benefit of those to whom the gospel is, accor-

ding to his command, to be preached ; namely,

all sinners of mankind, every creature, in whose

hearing his servants have access to blow the

gospel-trumpet.t They all then have a suffi-

cient warrant to claim the benefit of this right-

eousness, to appropriate it to themselves, and

improve it by faith for all the ends and purposes

of justification. When they do so, they fall in

with God's design in providing it for sinners,

" revealing and bringing it near" to them in the

gospel; manifest their firm belief of " the re-

cord that God hath given of his Son, and set to

their seal that he is true." They do, as it were,

set the amen of faith to the gracious declaration

in the text, " Their righteousness is of me."

More particularly, hence we may see,

* Rom. i. 17. t Mark xvi. 15.
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1. The duty of legalists and self-justiciaries,

who have hitherto been seeking to " establish

their own righteousness/' to recommend them-

selves to God, and procure a title to his favour,

by their own duties and good works ; which is,

to forsake that unprofitable course, to renounce

all confidence in their own righteousness, in

their good works, qualifications or attainments

of any kind, and accept of a righteousness al-

ready wrought out, and brought near, as it were,

to their very hand, in the dispensation of the

gospel. Who would choose to walk in a tat-

tered garment, and clothe himself with filthy rot-

ten rags, when he has change of raiment, a rich

and splendid robe, fit to be worn at all times,

and that will never wear out, provided for him

and laid out to his hand ? Yet such a one is

the legalist, who seeks to adorn himself with

the filthy rags of his own righteousness, which

cannot cover his nakedness, or be of the least

advantage for screening him from the storm of

vindictive wrath, while the glorious robe of a

Redeemer's righteousness is exhibited for his

use, in the word of the gospel. Beware, O sin-

ner, of continuing thus to labour in vain, by
" weaving the spider's web," or seeking to clothe

yourself with that which cannot cover you, but

will only defile you and expose your nakedness

more and more. Be exhorted to receive, put on,
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and adorn your soul with that "robe of righte-

ousness," and " garment of salvation," which

is brought forth and presented to you in the gos-

pel. Hear what God says in the text, " Their

righteousness is of me," and let faith echo to the

encouraging declaration, u Surely in the Lord

have I righteousness/

2. Hence we may learn what is the duty of

awakened and convinced sinners ; it is, to hear-

ken to the voice of God, who says, in the text,

" Their righteousness is of me."—This being de-

signed for the instruction and encouragement of

sinners to whom the gospel should be preached,

as well as for the comfort of believers, it is as if

God should say to them, u However unright-

eous or guilty you are in yourselves, from me
you may have a perfect righteousness, a right-

eousness every way sufficient for your justifica-

tion. Be not afraid, only believer This right-

eousness is sufficient to cover their sins, however

multiplied, however aggravated, to hide all their

spiritual deformity and defilement. Consider,

sinners, for your encouragement, that this right-

eousness was provided by God the Father, and

wrought out by the Son, for the benefit of such

as you are; not for the innocent, but for the

guilty,—for those that are obnoxious to the jus-

tice of God, and already condemned at the bar

of his holy law ; that it is a righteousness which
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answers all the demands of law and justice; a

righteousness with which God is wr
ell pleased;

and a righteousness which is brought near and

freely offered to you in the gospel. Beware of

neglecting your own mercy. Receive the gift,

the rich, inestimable, and glorious gift, and

praise the great
)
the gracious Giver, wTho says

in the text, " Their righteousness is of me/'

^Ve thought to have addressed ourselves in a

few words to believers, who have an interest in

that glorious righteousness spoken of in the

text; but all that we shall say to such at present,

is, Bless God for your great privilege, and take

the comfort of it on this occasion, wThen you are

about to make a near and solemn approach to

God at his table. Take hold of a Redeemer's

righteousness anew, appear in it, confide., rejoice,

and glory in it. All this you are sufficiently

warranted to do by the divine, the stupendous,

the gracious declaration in the text, " Their

righteousness is of me. saith the Lord/'



POSTSCRIPT.

It may not be improper here to subjoin a short

account of what has been the avowed doctrine

of the Church of England, and the Church of

Scotland, ever since the Reformation, concern-

ing the subject treated of in the foregoing dis-

course. This deserves the more serious consi-

deration, as all who are admitted to exercise the

office of the ministry in both Churches, are, at

their entrance into the ministry, still required

solemnly to declare their adherence to it, and

become engaged to teach and maintain it, as the

doctrine of Scripture on that head.

The judgment of the Church of England con-

cerning this matter, is expressed briefly in the

following terms: "We are accounted righteous

before God, only for the merit of our Lord and

Saviour Jesus Christ, by faith, and not for our

own works or deservings. Wherefore that we

are justified by faith only, is a most wholesome
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doctrine, and full of comfort, as more largely

expressed in the Homily of Justification.'* Ar-

ticle xi.

In the Confession of Faith emitted by the

Church of Scotland, and authorized and ratified

by the Three Estates of the realm, August 17?

] 560, and established by act of Parliament in

the year 1567, as the public and avowed Con-

fession of Faith of the Church of Scotland, we
have the following words:—" The law of God,

we confess and acknowledge, most just, most

equal, most holy, and most perfect; command-

ing those things, which, being wrought in per-

fection, were able to give life, and able to bring

man to eternal felicity: But our nature is so

corrupt, so weak, and so imperfect, that we are

never able to fulfil the works of the law in per-

fection; yea, if we say we have no sin, even

after we are regenerated, we deceive ourselves,

and the verity of God is not in us. And there-

fore it behoveth us to apprehend Christ Jesus,

with his justice, [righteousness] and satisfaction;

who is the end and accomplishment of the law,

by whom wTe are set at this liberty, that the curse

and malediction of God fall not upon us, albeit

we fulfil not the same in all points. For God
the Father, beholding us in the body of his Son,

Christ Jesus, accepteth our imperfect obedience,

as it were perfect; and covers our works, which
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are defiled with many spots, with the justice

[^righteousness] of his Son.—Whosoever boast

themselves of the merits of their own works

—

boast themselves in that which is nought." Ar-

ticle xv.

In the Confession of Faith agreed upon by

the Assembly of Divines at Westminster, and

approved of by an act of the General Assembly

of the Church of Scotland, met at Edinburgh,

August 27, 1647, the same doctrine is taught

yet more clearly and fully. Their words are as

follow:—" Those whom God effectually calleth,

he also freely justifieth, not by infusing righte-

ousness into them, but by pardoning their sins,

and by accounting and accepting their persons

as righteous : not for any thing wrought in them

or done by them, but for Christ's sake alone :

not by imputing faith itself, the act of believing,

or any other evangelical obedience to them as

their righteousness; but by imputing the obedi-

ence and satisfaction of Christ unto them, they

receiving and resting on him and his righteous-

ness by faith.—Faith, thus receiving and resting

on Christ and his righteousness, is the alone

instrument of justification." Westminster Con-

fession, chapter xi.

THE END.












