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THE

PREFACE

LTHO the main prac-
tical Principles, which
, are inculcated in this

Treatife, have this Pre-
judice in their Favour, that the
have been taught and propagated by
the beft of Men in all Ages, yet
there is reafon to fear that renewed
Treatifes upon Subjeéts fo often well
manag'd, may be look’d upon as
Juperfluous ;. elpecially fince little is
offerd upon them which has not
often been well faid before. But
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The PREF ACE

befide that general Confideration,
that old Arguments may fometimes
be fet in fuch a Light by one, as
will convince thofe who were not
moved by them, even when better
exprels’d by another; fince, for e-
very Clals of Writers, there are
Clafles of Readers adapted, who
cannot relith any thing higher : Be-
fides this, I fay, the very Novelty
of a Book may procure a little At-
tention, from thofe who over-look
the Writings which the World has
long enjoy'd. And if by Curiofity, or
any other means, fome few can be
engag'd to turn their Thoughts to

thgferi)mporrant Subjects, about which

a licle Reflection will difcover the
Truth, and a thorow Confideration
of it may occafion a grcat,lncreafe
of real Happinefs; no Perfon need
be atham’d of his Labours as ufe-
lefs, which do fuch Service to any of
his Fellow-Creatures.

Ip
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17 any fhould look upon fomé
Things in this Inquiry into the Paf-
Sions, as too fubtile for common
Apprehenfion, and confequently not
neceflary for the Inftruction of Men
in Morals, which are the common
bufines of Mankind : Let them
confider, that the Difficulty on thefe
Subjeéts arifes chiefly from fome pre-
wvious Notions, equally difficule at
leaft, which have been already re-
ceivd, to the great Detriment of
many a Natural Zemper; fince ma-
ny have been dilcourag’d from all
Attempts of cultivating kind gene-
rous AffeCtions in themlelves, by a
previous Notion that there are no
{uch Affetions in Nature, and that
all Pretence to them was only Dif-
Sfimulation, Affeftation, or at beft
fome wnnatural Enthufiafm. And
farther, that to difcover Truth on
thefe Subjects, nothing more is ne-
ceflary than a licle Attention to
avhat paffes in our own Hearts,

A 3 and
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and confequently every Man may
come to Certainty in thefe Points,
without much Arc or Knowledge of
other Matters.

WuATEVER Confufion the
Schoolmen introduced into Philofo-
phy, fome of their keeneft A4d-
werfaries feem to threaten it with
a worfe kind of Confufion, by at-
tempting to take away fome of
the moft immediate fimple Percep-
tions, and to explain all Approba-
tion, Condemnation, Pleafure and
Pain, by fome intricate Relations to
the Perceptions of the External Sen-
Jés.  In like manner they have treat-
ed our Defires or Affections, mak-
ing the moft generous, kind and
difinterefted of them, to proceed from
Self- Love, by fome fubtle Trains of
Reafoning, to which honeft Hearts
are often wholly Strangers.

LET
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L e this alfo ftill be remembred
that the natural Difpofitions of Man-
kind will operate regularly in thofe
who never refleted upon them, nor
form'd juft Notions about them.
Many are really wvirtuous who can-
not explain what Virtue is:  Some

Vik

ac a moft generous difinterefted Part

in Life, who have been taught to
account for all their Actions by
Self-Love, as their fole Spring.
There have been very different and
oppofite Opinions in Opticks, con-
trary Accounts have been given of
Hearing, woluntary DMotion, Di-
gefiton, and other natural Aétions.
But the Powers themfelves in rea-
lity perform their feveral Operations
with fufficient Conftancy and Uni-
formity, in Perfons of good Health,
whatever their Opinions be about
them. = In the fame manner our

moral _A¢tions and Affections may .

be in good order, when our Opini
A 4 ons
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ons are quite wrong about them.
True Opinions however, about both,
may enable us to smprove our natu-
ral Powers, and to reétify accidental
Diforders incident unto them. And
true Speculations on thefe Subjects
muft certainly be attended with as
much ?’Ieaﬁtre as any other Parts
of Human Knowledge.

1T may perhaps feem ftrange,
that when in this Zreatifé Virtue is
fuppos’d difinterefted; yet fo much
Pains is taken, by a Comparifon of
our feveral Pleafures, to prove the
Pleafires of Virtueto be the great-
eft we are capable of, and that con~
fequently it is our trueft Intereff to
be wirtwous. - But let it be remem-
ber’d here, that tho there can be no
Motives or Arguments fuggefled
which can dire@tly raife any w/timate
Defire, fuch as that of our own
Happinefs, or publick Affeitions (as
we attempt to prove in Zreatifé IV ;)
1 yet
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yet if both are natural Difpofitions

of our Minds, and nothing can ftop
the Operation of publick Affections
buc fome felfifh Intereff, the only
way to give publick AtfeGtions their
full Force, and to make them pre-
valent in our Lives, muft be to re-
move thefe Opinions of oppofite In-
terefts, and to fhew a fuperior In-
tereft on their fide. If thefe Confi-
derations be juft and fufficiently at-
tended to, a matural Difpofition
can {carce fail to exert it felf to the
full.

I this Efay on the Paffions, the —
Proofs and Illuftrations of a mora/
Senfe, and Senfé of Honour are not
mention’d ; becaule theyare fo, inthe
Inquiry into Moral Good and Ewil,
in the firft and fifth Sefzons. Would
Men refleé upon what they feel in
themlfelves, all Proofs in fuch Mat-
ters would be needlefs,

SOME
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SoME ftrange Love of Simplicity
in the Struéture of human Nature,
or Attachment to fome favourite
Hypothefis, has engag’d many Wri-
ters to pals over a great many fmple
Perceptions, which we may find in
our felves. We have got the Num-
ber Five fixed for our external Sen-

fés, tho Seven or Zen mighe as ca-

fily be defended. We have Mulci-
tudes of Perceptions which have no
relation to any external Senfation;
if by it we mean Perceprions, oc-
cafiond by Motions or Impre(fions
made on our Bodies; fuch as the
Ideas of Number, Duration, Pro-
portion, Virtue, Vice, Pleafures of
Honour, of Congratulation 5 the
Pains of Remorfé, Shame, Sympa-
thy, and many others. It were to
be wifh’d, that thofe who are at
fuch Pains to prove a beloved Max-
im, that “ all Ideas arife from Sen-
« fation and Reflection,” had fo ex-

plain’d

2



The PREFACE.

plain’d themfelves, that none fhould
take their Meaning to be, that all
our Ideas are cither external Senfa-
tions, or reflex Afts upon exzernal

Senfasions : Orif by Reflettion they

mean an inward Power of Per--

ception, asIfancy they do, they had
as carefully examin’d into the feve-
ral kinds of internal Perceptions, as
they have done into the external
Senfations : that we might have feen
whether the-former be not as natu-
val and neceffary~as thelatter. Had
they in like manner confider’d our
Affections without a previous No-
tion, that they were all from Self-
Love, they might have felt an #/-
timate Defire of the Happinels of
others as eafily conceivable, and as
certainly implanted in the human
Breaft, tho perhaps not fo ftrong as
Self- Love.

Tuge Author hoFes this imper-
fe& Efay will be favourably re-
ceiv'd,

X1
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ceiv'd, till fome Perfon of greater
Abilities and Leifure apply himfelf
to a more ftri¢t Philofophical Inqui-
ry into the various natural Prin-
ciples or natural Difpofitions of
Mankind ; from which perhaps a more
exa@ Theory of Morals may be
form’d, than any which has yet ap-
pear'd: and hopes that this Attempt,
to thew the fair fide of the human
Temper, may be of fome little ufe
towards this great End.

THe principal Objections offer'd
by Mr. Clarke of Hull, againft the
fecond Seétion of the fecond Zrea-
t1fé, occurrd to the Author in Con-
verfation, and had appriz’d him of
the necefficy of a farther illuftration
of difinterefted Affections, in anfwer
to his Scheme of deducing them from
Self-Love, which feem’'d more in-
genious than any which the Author
of the Inquiry ever yet faw in print.
He takes better from Mr. Clarke, all

i other
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other Parts of his Treatment, than
the raifing fuch an Outcry againft
him as mjurious to Chrifiianity, for
Principles which fome of the moft
zealous Chriftians have publickly
maintain’d : He hopes Mr. Clarke
will be fatisfy’d upon this Point, as
well as about the Scheme of difn-

Xill

terefted Affections, by what is of- -

fer’din the Treatife on the Pafions,
Sect. I. and defignedly placed hete,
rather than in any diftin&t Reply,
both to avoid the difagrecable Work
of Anfowering or Remarking upon
Books, wherein it is hard to keep off
too keen and offenfive Expreffions ;
and alfo, that thofe who have had
any of the former Editions of the
Inquiry, might not be at a lofs a-
bout any I//uftrations or additional
Proofs neceflary to complete the
Scheme.

THE laft Treatile had never feen
the Light, had not fome worthy
= > Gen-
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Gentlemen miftaken fome things a-
bout the moral Senfe alledg’d to be
in Mankind : Their Objections gave
Opportunity of farther Inquiry into
the feveral Schemes of accounting for
our moral Ideas, which fome ap-
prehend to be wholly different from,
and independent on, that Senfé which

1-the Author attempts to eftablifh.

The following Papers attempt to
{hew, that all thefe Schemes muft
neceflarily prefuppole thismoral Senfe,
and be refolvd into it: Nor does
the Author endeavour to over-turn
them, or reprefent them as unnecef-
fary Superftructures upon the Foun-
dation of a moral Senfe; tho what
he has fuggefted will probably fhew
a confiderable Confufion in fome of
the Terms much ufed on thefe Sub-
je&ts.  One may eafily fee from the
great wariety of Terms, and diver-
fity of Schemes invented, that all
Men feel fomething in their own
Hearts recommending Virtue, which

yet
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yet it is difficult to explain. This
Difficulty probably arifes from our
previous Notions of a fmall Num-
ber of Senfes, fo that we are un-
willing to have recourfe in our The-
ories to any more ; and rather ftrain
out fome Explication of moral I-
deas, with relation to fome other
natural Powers of Perception uni-
verfally acknowledg’'d. The like
difficulty attends feveral other Per-
ceptions, to the Reception of which
Philofophers have not generally af-
figned their diffiné? Senfes; fuch as
natural Beauty, Harmony, the Per-
fe&ion of Poctry, Architecture, De-
Sfigning, and fuch like Affairs of Ge-
nius, Tafte, or Fancy: The Ex-
plications or Theories on thefe Sub-
je&ts are in like manner full of Con-
fufion and Metaphor.

To define Virtue by agreeable-
nefs to this moral Senfé, or defcri-
bing it to be kind Affection, may

appear

Xv
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appear perhaps too uncertain ; con-
fidering thac the Senfe of particular
Perfons is often depraved by Cuf-
tom, Habits, falfe Opinions, Com-
pany: and that fome particular
kind Paffions toward fome Perfons
are really pernicious, and attended
with very unkind Affeétions toward
others, or at leaft with a Negle&t of
their Interefts. We muft therefore
only afferc in general, that « every
“ one calls that Temper, or thofe
“ Adtions wirtuous, which are ap-
« prov’d by his own Senfe;” and
withal, that abﬁra&ing from par-
“ ticular Habits or Prejudices, every
“ one is fo conftituted as to approve
“ every particular kind Affeftion
“ toward any one, which argues no
“ apant of Affettion toward others.
“ And conftantly to approve that
“ Temper which defires, and thofe
“ Adions which tend to procure
“ the greateft Moment of Good in

“ the Power of the Agent toward
B “ the
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¢ the moft extenfive Syftem to
« which it can reach;” and con-
fequently, that the Perfection of
Virtue confifts in « having the #ni-
<« werfal calm Benevolence, the pre-
¢ valent Affection of the Mind, fo
« gs to limit and countera& not on-
¢ ly the felfyfb Payffions, but even
¢ the particular kind Affections.”

~

~

o

OuRr moral Senfée fhews this to
be the higheft Perfection of our
Nature ; what we may fee to be
the Endor Defign of fuch a Struéture,
and confequently what is requir'd of
us by the Author of our Nature :
and therefore if any one like thefe
Defcriptions better, he may call
Virtue, with many of the Antients,
“ Vita (fecundum naturam;” ox
« alting according to what we
“ may fee from the Conftitution
« of our Nature, we were in-
“ tended for by qur Creatof.”

2 Ir
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17 this Moral Semfe were once
fec in a convincing Light, thofe
vain Shadows of Objeétions againft
a virtwous Life, in which fome are
wonderfully delighted, would foon
vanifh: alledging, that whatever
we admire or honour in a moral
Species, is the effe& of Art, Edu-
cation, Cuftom, Pohcy, or fubtle
Views of Intereft ; we fhould then
acknowledge

Quid Sumus, & quidnam victur
gignimur. Perf.

“Tts true, a Power of Reafon-
ing is natural to us; and we muft
own, that all Arts and Sciences
which are well founded, and tend
to dire& our Adions, are, if not
to be called Natural, an Improve-
ment upon our Natwrc: yet if Vir-
tue be look’d ‘upon as wholly Ar-
tificial, there are I know not what
Sufpicions againft it ; as if indeed

2 1t



The PREF AcCE.

it might tend to the greater In-
teret of Javrge Bodies or Socie-
ties of Men, or to that of their
Governors ; whereas a private Per-
fon may better find his Interef,
or enjoy greater Plealures in the
Pra&ices counted wicious, elpeci-
ally if he has any Probability of
Secrecy in them. Thefe Sulpicions
muft be entirely removd, if we
have a moral Senfe and publick
Affettions, whofe Gratifications are
conftituted by Nature, our moft in-

tenfe and durable Pleafures.

[ HoprE it is a good Omen
of fomething ftill better on this
Subje& to be expected in the lear-
ned World, that Mr. Butler, in
his Sermons at the Rolls Chapel,
has done fo much Juftice to the
wife and good Order of our Na-
ture; that the Gentlemen, who
have opposd fome other Senti-
ments oF the Author of the 7u-
quiry, feem convincd of a mo-

: a2 ral
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ral Senfe. Some of them have
by a Miftake made a Compli-
ment to the Autchor, which does
not belong to him ; as if the
World were any way indebted to
him for this Difcovery. He has
too often met with the Senfus
Decors & Honefti, and with the
adrqus eyavatis, to aflume any fuch

thing ta himfelf,

SoME Letters in the London
Journals, fubfcribed Philaretus,
ave the firft Occafion to the
Fourth  Treatife 5 the Anfwers
given to them bore too vifible
Marks of the Hurry in which
they were wrote, and therefore
the Author declined to continue
the Debate that way; chufing to
fend a private Letter to Phila-
vetus, to defire a more private
Corrclpondence on the Subje&t of
our Debate, ‘I have been fince
informed, that his Death difap-
Egjnted my great Expectations ﬁ‘O?l
! Q
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fo ingenious a Correfpondent. The
Obyections propofed in the firlt Sec-
tiwon of Zreatyfe 1V, are not al-
ways thofe of Philaretus, tho I
have endeavour'd to leave no Ob-
je¢ions of his unanfwer'd ; but I
alfo interfperfed whatever Objecti-
ons occurrd to me in Converfa-
tion on thefe Subjeds. I hope I
have not ufed any Expreffions in-
confiftent with the high Regard I
have for the Memory of fo inge-
nious a Gentleman, and of fuch
Diftin&ion in the World.

THE laft Settion of the Fourth
Treatifée, was occafion’d by a pri-
vate Letter from a Perfon of the
moft real Merit, in Glaffow ; re-
prefenting to me fome Sentiments
not uncommon among good Men,
which mighe prejudice them againft
any Scheme of Morals, not whol-
ly founded upon Piety. This Point
is, I hope, fo treated, as to re-
move the Difficuley.

THE

XX1
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Ture Deference due to a Per-
fon, who has appeard fo much
in the learned World, as M. Le
Clerc, would feem to require, that
1 fhould make fome Defenfe a-
gainft, or Submiffion to, the Re-
marks he makes in his Biblo-
theque Ancienne &' Moderne. But
I cannot but conclude from his
Abftract, efpecially from that of
the Zai? Seition ofy the Inquiry, ci-
ther that I dont underftand his
French, or he my Eughb, or that
he has never read more than the
Titlesof fome of the Seffions: and
if any one of the three be the
Cafe, we are nor fit for a Con-
troverfy.

I~ the References, at bottom of
Pages, the Inquiry into Beauty is
catled Zrearife 1. Thar into the
Ideas of moral Good and Evil, is
Twveatife I1. - The Effay on the Pal-
fions, Zreatife Ul. And the Hluf-
trations on the moral Senfe, Z7ea-

tife IV THE



THE

CONTENTS.

TREATISE . L.

An Effay on the Nature and Conduct of
the Paffions.

SECT. L General Account of our feve-
[ s ral Senfes and Defires,

Selfifb or Publick. Page 1.

S E C T. IL Of the Affettions and Paffions :
The natural Laws of pure Affection: The con-
fuled Senfations of the Paffions, with their fi-
nal Caufes. 278

S E C T. L Particular Divifions of the Af-
fections and Paffions. . 58.

S E C T. IV. How far our feveral Affe&ions
and Paflions are under our Power, cither to
govern them when yaifed, or to prevent their a-
rifing : with fome general Objervations about
their Obje&s. 88.

S E CT. V. A Comparifin of the Pleafures
. and Pains of the feveral Senfes, as to Intenfenefs
and Duration. 126.

BSENCHT:



CONTENTS.

S E C T. VL Some general Conclufions con-
cerning the beft Management of our Defires.
With fome Principles neceffary to Happinefs.

Page 165.

TREATISE IL

ILLUSTRATIO NS upon the Moral Senfe.
Page 205.

S E C T. L Concerning the Charalter of Virtue,
agreable to Truth or Reafon. 213,

S E C T. IL Concerning that Charager of Vir-
tue and Vice; the Fitnefs or Unfitnefs of Ac-
tions. 245.

S E CT. III. Mr. Woolafton’s Significancy
of Truth, as the Idea of Virtue confider’d. 253.

S E C T. 1V. Shewing the Ufe of Realon con-
cerning Virtue and Vice, upon Suppofition that
we receive thefe Ideas by a Moral Senfe. 275.

S E C T. V. Shewing that Virtue may have
whatever is meant by Merit 5 and be reward-
able upon the Suppofition that it is perceived by
a Senfe, and elefted from AffeCtion or Inftinét.

288. %

S E C T. VI. How far a Regard to the Deity
is neceffary to make an Aftion virtuous. 301,

AN



A i e o

ON THE

NaturE and CoNDUCT
OF THE.

PASSIONS

SECT. L
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H E Nature of human A&ions
canoor be fufficiently under-
ftood without confidering the
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certain Objeéts or Events, in which the
Mind generally conceives - Good or Evil.
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Se&. 1.like manner, Affections, Tempers, Senti-
AN ments, or Attions, refle€ted upon in our

felves, or obferved in others, are the con-
ftant Occafions of agrecable or difagreeable
Perceptions, which we call dpprobation,
or Diflike. Thele Moral Perceptions a-
rife in us as neceflarily as any other Senfa-
tions ; nor can we alter, or ftop them, while
our previous Opinion or Apprebenfion of
the Affection, Temper, or Intention of the
Agent continues the fame ; any more than
we can make the Tafte of Wormwood
fweet, or that of Honey bitter. /

Ir we may call every Determination of
our Minds to receive Ideas independently
on our Will, and to bhave Perceptions of
Pleafire and Pain, a Sensg, we fhall
find many other Sex/es befide thofe com-
monly explained. Tho it is not eafy to
affign accurate Divifions on fuch Subjects,
yet we may reduce them to the following
Claffes, leaving it to others to arrange them
as they think convenient. A little Reflec-
tion will thew that there are fuch Nazural

the Concomitant Ideas are reputed Images of fomething Ex-
ternal. -
From all thefe we may juftly diftinguith ¢ the Pleafures
s perceived upon the previous Reception and Comparifon of
s¢ various fenfible Perceptions, with their concomitant Ideas,
4 or intelleGtual Ideas, when we find Uniformity, or Re-
¢ femblance among them.” Thefe are meant by #he Per-
cepiions of the internal Senfe,
Powers
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Powers in the human Mind, in whateverSe&. 1.
Order we place them. In the 1t Clafs are Y™
the Exzernal Senfes, univerfally known.
In the 2d, the Pleafant Perceptions ari-
- fing from regular, harmonious, uniform
Obje@s; as alfo from Grandeur and No-
velty. Thefe we may call, after Mr.
Avpisox, the Pleafures of the Imaginati-
on ; or we may call the Power of receiving
them, an Internal Senfe. Whoever diflikes
this Name may fubftitute another, 3. The
next Clafs of Perceptions we may call a
Publick Senfe, viz. ** our Determination
““ to be pleafed with the Happinefs of o-
« thers, and to be uncafy at their Miféry.”
This is found in fome degree in all Men,
and was fometimes called Koworonposim, or
Senfis Communis by fome of the Antients.
4. The fourth Clafs we may call the Mora/
Senfe, by which ¢ we perceive Virtue,
or Vice in our {elves, or others.” This is
plainly diftin& from the former Clafs of
Perceptions, fince many are ftrongly af-
fected with the Fortunes of others, who
feldom reflet wpon Firtue, or Vice in
themfelves, or others, as an Obje&t : as
we -may fiod in Narural Affection, Com-
paffion, Friendfbip, ot even general Bene-
wvolence to Mankind, . which conneét our
Happinefs or Pleafure with that.of others,
even when we are not refle@ing upon our
own Temper, nor delighted with the Per-
ception of our own Virtue. 5. The fifth
a B3 Clafs

&
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Se&. 1.Clafs is a Senfe of Honour, * which makes
LN ¥ the Approbation, or Gratitude of others,
“ for any good Actions we have done, the
¢ neceflary occafion of Pleafure ; and their
¢ Diflike, Condemnation, or Refentment
“« of Injuries done by us, the occafion of
¢¢ that unealy Senfation called Shame, even
¢ whenwe fear no further cvil from them.”

THEeRE are perhaps other Perceptions
diftinct from all thefe Claffes, fuch as {fome
Ideas < of Decency, Dignity, Suitablenefs to
* buman Naturein certain A¢ions and Cir-
¢ cumftances ; and of an Indecency, Mean-
¢ nefs, and Unworthinefs, in the contrary
¢ A&ions or Circumftances, even without

¢ any conception of Moral Good, or E--

. ¢ vil.” Thus the Pleafures of Sighs, and
Hearing, are more efteemed than thofe of
Tafte or Touch: The Purfuits of the Plea-.
fures of the Imagination, are more ap- -
proved than thofe of fimple external Sen-
fations. Plato * accounts for this diffe-
rence from a conftant Opinion of Tnnocence
in this fort of Pleafures, which would re-
duce this Perception to the Moral Senfe.
Others may imagine that the difference is
not owing to any fuch Reflection upon their
Innocence, but that there is a different fore
of Perceptions in thefe cafes, to be reckon-
ed another Clafs of Senfations.

-

# Hippias Major. ~ See alfo Treati 24 Selt. §. Are. 7-!
.x‘
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Sect. 1.

II. DesirEs arife in our Mind, from —~~~
the Frame of our Nature, upon Apprehen-f}ﬁf" ff"
fion' of Good or Evil in Obje&s, A&ions, ourDefires.
or Events, to obtain for our fe/ves or o-
thers the agrecable Semfation, when the .
Object or Eventisgood; or to prevent the
uneafy Semfation, when it is evil. Our
original Defires and Averfions may there-
fore be divided into five Claffes, anfwering
to the Clafles of our Senfes. 1. The De-
fire of fenfital Pleafire, (by which we
mean that of the external Senfes); and
Averfion to the oppofite Pains. 2. The
Defires of the Pleafures of Imagination ox
Internal Senfe *, and Averfion to what is
difagreeable to it. 3. Defires of the Plea-
fures arifing from Publick Happine(s, and
Averfion to the Pains arifing from the ;-
Jery of others. 4. Defires of Virtue, and
Averfion to Vice, according to the Notions
we have of the Tendency of A&ions to
the Publick Advantage or Detriment.
5. Defires of Honmour, and Averfior to
Shame {.

Tue third Clafs of Publick Defires
contains many very different forts of Af
feions, all thofe which tend toward the
Happinefs of others, or the removal of
Milery ; fuch as thofe of Gratitude, Com-

¥ See Treat 1.} See Treat. 2. &fF. 8 Art 3—38,

B4 paffion,
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Se&t. 1.paffior, Natural Affection, Friendfbip, or
V™ the more extenfive calm Defire of the un:-
wverfal Good of all fenfitive Natures, which
our moral Senfe approvesas the Perfection
of Virtue, even when it limits, and coun-
tera@s the narrower Atcachments of Love.

seondary N ow fince we are capable of Refleétion,,
-t S Memory, Obfervation, and Reafining a-
power.  bout the diftant Tendencies of Objects and
Adtions, and not confined to things pre-
fent, there muft arife, in confequence of
our original Defires, ** feconddary Defires
¢« of every thing imagined ufeful to gratify
«¢ any of the primary Defires, with ftrength
¢« proportioned to the feveral original De-
« fires, and the imagined Ulfefulnefs, or
¢« Neceflity, of the advantageous Object.”
Hence it is that as {oon as we come to ap-
prehend the Ule of #ealth or Power to
gratify any of our original Defires, we maft
alfo defire them. Hence arifes the ‘Oniver-
fality of thefe Defires of Wealth and Power,
fince they are the Means of gratifying all
other Defires. ** How foolifh then is the
¢¢ Inference, fome would make, from the
¢« univerfal Prevalence of thefe Defires, that
*¢ human Nature is wholly felfith, or that
¢ each ome is. only ftudious of his own
¢ Advantage; {ince Wealth or Power are
¢ as naturally fit to gratify our Publick
¢ Defires, or to ferve virtuons Purpofes,
¢ as the f¢/fifb ones 17

ol oaeien

RS

e .
“How
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Sedt, 1.
*“ How weak alfo are the Reafonings “~
¢ of fome reclufe Moralifts, who.condemn
¢ in general all Purfuits of Wealth or Power,
¢¢ as below a perfectly virtuous Character :
¢« fince Wealth and Power are the moft ef-
« fectual Means, and the moft powerful
¢ Iuftruments, even of the greateft Vir-
¢ tues, and moft  generous  A&ions ?”
The Purfuit of them is laudable, when the
Intentson is virtuous ; and the negle of
them, when honourable Opportunities of-
fer, ig really a Weaknefs. This juftifies the
Poet’s Sentiments «

Hic onus borret,

Ut parvis Animis & parvo Corpore majus :

Hic fubit & perfert : aut virtus nomen inane cft,
Aut Decus & Pretium refte petit experiens Vir.,
Hor. Epiff. 17.

“ FurTHER, the Laws or Cuffoms of
a Country, the Humour of our Company
‘“ may have made ftrange Affociations of
Ideas, fo that {fome Objeés, which of
themfelves are indifferent to any Senfe,
by reafon of fome additional grateful
Idea, may become very defirable’; or by
like Addstion of aungrateful Idez may
raife the ftrongeft: Averfion,™ Thus
many‘a Trifle, when once it'is made a
Badge'of Honour, an Evidence of fome
generous Difpofition, a Monument of fome
great Attion, may be impatiently puri}led,

rom

-
-

-
~

-

$

s

-

4
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Se@. y.from our Defire of Honour. When any
e~ Circumflance, Drefs, State, Pofture is
conftituted as a Mark of Infamy, it may
become in like manner the Obje& of A-
verfion, ‘tho in it felf moft inoffenfive to
our Senfes.. If a certain way of Living,
of receiving Company, of fhewing Cour-
zefy, is once received among thofe who
are honoured ; they who cannor bear the
Expence of this may-be made uneafy at
their Condition, tho much freer from Trou-
ble than that of higher Stations. Thus
Drefs, Retinue, Equipage, Furniture,
Bebavionr, and Diverfins are made Mat-
ters of confiderable Importance by additio-
nal Ideas*. Nor is it in vain that the
wifeft and greatelt Men regard thefe things ;
for however it may concern them to break
fuch Aflociations in their own Minds, yer,
{ince the bulk of Mankind will retain them,
they muft comply with their Sentiments
and Humours in things innocent, as they
expet the publick Efteem, which is gene-

rally neceffary to enable Men to ferve the
Publick.

ThUfesof  SHOULD any one be furprized at this
#ee A Difpofition in our Nature to aflociate any
; Ideas rogether for the future, which once
prefented themfelves jointly, confidering

what great Evils, and how much Corrup-

* See t Treats Seft. 1. Art. 7. and 2 Treat, Sefts 6- Art. 2.
J t0%
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tion of Affections is owing to it, it may Set. 1.
help to account for this Part of our Con- ‘<~
ftitation, to confider ¢ that all our Lax-

¢ guage and much of our Memory depends *

* uwpon it:” So that were there no fuch
Affociations made, we muft lofe the ufe of
Words, and a great part of our Power of
recolletting paft Events ; befide many o-

ther valuable Powers and Arts which de-

pend upon them. Let it alfo be confidered

that it is much in our power by a vigorous
Astention either to prevent thefe Affocia-

tions, or by Abfiraition to feparate Ideas

when it may be ufeful for us to do fo.-

CoNCERNING our Purfuit of Hononr,
tis to be obferv’d, that ¢ fince our Minds
‘¢ are incapable of retaining a great Diver-
* {ity of Objecls, the Novelty, or Singn-
“ farity of any Object is enough to raifge a
*¢ particular Attention to it among many
¢ of equal Merit: ” And therefore were
Virtue wniverfal among Men, yet, ’tis
probable, the Azrention of Obfervers would
be turned chiefly toward thofe who diftin-
guifhed themfelves by fome fingular Ability,
or by fome Circumftance, which, however
trifling in its own Nature, yet had fome
honourable Ideas commonly joined to it,
{uch as Magnificence, Generofity, or the
like. We fhould perhaps, when we con-
fidered fedately the common Virtues of o-

thers,
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Se&. 1.thers, equally love and efteem them * :
V™ And yet probably our Atzention would be
. generally fixed to thofe who thus were 4z-
Slinguifbed from the Multitude. Hence
our natural Love of Honour, raifesin us a
Defire of Difiinétion, either by higher De-
grees of Virtue; or, if we cannot eafily
or probably obtain it this way, we attempt
it in an eafier manner, by any Circumftance,
which, thro’ a Coufufion of Ideas, is re-
puted honourable.

Tuis Defire of Diftinition has great
Influence on the Pleafures and Pains of
Mankind, and makes them chufe things for
their very Rarity, Difficulty, or Expence ;
by a confufed Imagination that they evi-
dence Generofity, Ability, or a finer Tafte
than ordinary ; nay, often the mereft Tri-
fles are by thefe means ardently purfued.

. A Form of Drefs, a foreign Difp, a Ti-
tle, a Place, a Fewel; an ufele/s Pro-
blem, a Criticifin on an obfolete IWord, the
Origin of a Poctic Fable, the Situation of
arazed Town, may employ many an Hour
in tedious Labour :

. Sicleve, fic parvum eft, animum quedlaudis avarum
Subruit aut reficit, —————— Hor.

* See 2 Treat. Sell. 3. laft.Pasag,

Art.
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A Se&t. 1.
Are 111, Tuere is another Divifion of v~ ~v
our Defires taken from the Perfons for Whofez;j{‘f',f’;” -
Advantage we purfue or fhun any Object. puslict.
“ The Defires in which one intends or
¢« purfues what he apprehends advantagcous
¢ to himfelf, we may call SELF1sH; and
*“ thofe in which we purfue what we appre-
“ hend advantageous to others, and do
¢ not apprehend advantageousto our f2lves,
“ or do not purfuc with this view, we
*“ may call Publick or BENEVOLENT
¢ Defires.” If there be a juft Foundation
for this Divifion, it is more extenfive than
the former Divifion, fince each of the for-
mer Claffes may come under either Mem-
ber of rhis Divifion, according as we are
defiring any of the five forts of Pleafures
for our felves, or defiring them for others.
The former Divifion may therefore be con-
ceived as a Subdivifion of the latter.

-

THis Divifion has been difputed fince
Epicurus ; who with his old Followers,
and fome of late, who deteft other partsof
his Scheme, maintain, *¢ that all our De-
‘« fires are felfifb : or, that what every
¢ one intends or defigns ultimately, in ’
‘ each Adton, is the obraining Pleafure
¢ to himfélf, orthe avoiding his own pri-
“ vate Pain>*

* See Cicero de finib, lib, 1.
I It
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Sedt. 1.
v~ It requires a good deal of Subtilty to
defend this Scheme, fo feemingly oppofite
to Natural Affection, Friendlbip, Love
of a Country, or Community, which many
find very ftrong in their Breafts. The De-
fenfes and Schemes commonly offered, can
fcarce free the Suftainers of this Caufe from
manifeft Abfurdity and Affectation. But
{fome do * acknowledge a publick Senfé in
many Inftances; efpecially in nazural Af-
fection, and Compaffion; by which ¢ the
«« Obfervation of the Happinefs of .others
*¢ is made the neceffary Occafion of Plea-
< fure, and their Mifery the Occafion of
* Pain to the Obferver”. That this Sy»-
pathy with others is the Effet of the
Conftitution of our Nature, and not brought
upon our felves by any Choice, with view
to any felfifb Advantage, they muft own :
whatever Advantage there may be in Sym-
pathy with the Forzunate, none can be
alledged in Sympathy with the Diftreffed :
And every one feels that this publick Senfe
will not leave his Heart, upon a change of
the Fortunes of his Child or Friend ; nor
does it depend upon a Man’s Choice, whe-
ther he will be affeted with their For-
tunes or not. But fuppofing this publick
Senfe, they infift, * That by means of it
*« there is a Conjunition of Interefl: the

* Sce M. Clark of Hull, his Remarks on Treats 2.

¢ Hap-
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¢« Happinefs of others becomes the Means Se&. 1.
« of private Pleafure to the Obferver ; V-V
<« and for this Reafon, or with a View to

¢« this private Pleafure, he defires the Hap-

<« pinels of another.” Others deduce

our Defire of the Happinefs of others from
Self-love, in a lefs {pecious manner.

I¥ a publick Senfe be acknowledged in
Men, by which the Happinefs of one is
made to depend upon that of others, in-
dependently of his Choice, this is indeed
aftrong Evidence of the Goodnefs of the
AvurHor of our Nature. But whether this
Scheme does truly account for our Love
of others, or for generous Offices, may be
determined from the following Confidera-
tions; which being matters of znternal Con-
S[eioufnefs, every one can beft fatisfy him-
{elf by Attention, concerning their Truth
and Certainty.

L et it be premifed, that Defire is ge--
nerally uneafy, or attended with an uneafy
Senfation, which is fomething diftin¢t from
that uneafy Senfation arifing from fome
Event or Objec?, the Prevention or Re-
moval of which Senfation we are intending
when the Object is apprehended as Evil 5
as this wneafy Senfation of Defire is ob-
vioufly different from the pleafant Senfa-
tiom, expeCted from the Obje&t or Event

which
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Sec. 1. which we apprehend as Good. Then it is
v\ plain,

1. ¢« THAT no Defire of any Event is
“ excited by any view of removing the
““ uneafy Senfation attending this “Defire
“ itfelf”. Senfations which are previons
to a ‘Defire, or not connected with it,
may excite Defire of any Event, appre-
. hended neceffary to procure or continue the
Senfation if it be pleafant, or to remove it
if it be unealy : But the uneafy Senfation,
accompanying and connelted with the De-
Jfire atfelf, cannot be a Motive to that
Defire which it prefuppofes. The Sernfa-
tion accompanying Defire is generally uz-
eafy, and confequently our Defire is never
raifed with a view to obtain or continue
it ; nor is the Defire raifed with a view to
remove this unealy Senfation, for the De-
fire is raifed previoufly to it. This holds
concerning all Defire publick or private.

Tuere is alfo a pleafant Senfation of
Foy, attending the Grazification of any
Defire, befide the Senfarion received from
the Objec? it felf,which wedirectly intended.
¢ But Defire does never arife from a View
* of obtaining that Senfation of 70y, con-
¢ nected with the Succefs or Gratifica-
¢ tion of Defire ; otherwife the ftrongeft
¢ Defires might arife toward any Trifle,
“‘or'an Event in all refpeés indiﬁ'esrpnt:

« Since,

-

-
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¢ Since, if Defire arofe from this View,Se&. 1.
«¢ the ftronger the Defire were, the higher ¥ V™
*¢ would be the ‘Pleafitre of Gratification;

*« and therefore we might defire the turn.

* ing of a Straw as violently as we do

““ Wealth or Power.” This Expectation

of the ‘Pleafure of gratified Defire, would
equally excite us to defire the Mifery of
others as their Happinefs ; fince the Plea-

Sure of Gratificatzon might be obtained

from both Events alike.

2. It is certain that, ¢ thart Defire of
¢ the Happinefs of others which we ac-
“ count virtuous, is not dire(tly excited
¢ by profpe&s of any fecular Advantage,
< Wealth, Power, Pleafire of the ex-
“ ternal Senfes, Reward from the Deity,
“ or future Pleafures of Self-Approba-
“ tion.” To prove this let us confider,
¢« That no Defire of any Event can arife
¢ immediately or dire&ly from an Opinion
* in the Agent, that his baving fuch a
*« Defire will be the Means of private
*“ Good.” This Opinion would make us
wifb or defire to have that zdvantageons
Defire or Affection ; and would incline us
to uf¢ any means in our power to raife that
Affe&ion: but no AffeQtion or Defire is
raifed in us, dire@ly by our volition or de-
Siring it.  That alone which raifes in us
from Se/f-Love the Defire of any Event,
isan Opinion that tlmé Event is the Means

of
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Se. 1.of private Good. As foon as we form

YN this Opinion, a Defire of the Event im-
mediately arifes : But if baving the Defire
or Affection be imagined the Means of
private Good, and notthe Exiffence of the
Event defired, then from Self-Love we
thould only defire or wifh to have the
Defire of that Event, and fhould not de-
fire the Ewvent itlelf, fince the Event is
not conceived as the Means of Good.

For inftance, fuppofe Gop revealed
to us that he would confer Happinefs on us,
if our Country were happy ; then from Self:
Love we fhould have immediately zbe fib-
ordinate Defire of our Country’s Happi-
pefs, asthe Means of ourown. Butwere
we affured that, whether our Country were
happy or not, it fhould not affe¢t our fu-
ture Happinefs ; but that we fhould be re-
warded, provided we defired the Happi-
uefs of our Country; our Self-Love could
never make us now defire the Happinefs of
our Country, fince it is not now conceived
as the Means of our Happinefs, but is per-
fectly indifferent to it. The Means of our
Happinefs is the baving a Defire of our
Country's Happine(s ; we fhould therefore
from Self-Love only wi/b to have this De-
Sfire.

*T1s true indeed in fact, that, becaufe
Benevolence is natural to us, a little At-
tention
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tention to other Natures will raife: in usSeé. 1.
good-will towards them, whenever by any L v~
Opinions we are perfuaded that there is no
real Oppofition of Intereff. Bur had we
no AffeGtion diftin from Self-Love, no-
thing could raife our Defire of the Happi-
nefs of others, but conceiving their Hap-
pinefs as the Means of ours. An Opinion
that our having 4ind Affections would be
the Means of our private Happinefs, would
only make us defire to have thofe Affec-
tions. Now that Affe&tions do not arife
upon our wifbing to have them, or our
volition of raifingthem ; as conceiving the
Affeétions themfélves to be the Means of
private Good ; is plain from this, that if
they did thus arife, then a Bribe might
raife any Defire toward any Event, or any
Affection toward the moft improper Ob-
je&. We might be hired to love or bate
any fort of Perfons, to be angry, jealous,
or compaffionate, as we can be engaged into
external A&ions ; which we all fee to be
abfurd. Now thofe who alledg, that our
Benevolence may arife from profpe& of
Secular Advantage, Honour, Eelf-dppro-
bation, or future Rewards, muft own,
that thefe are either Mozives only to exter-
nal Aétions, or Confiderations, thewing,
that baving the “Defire of the Happinefs
of others, would be the Means of private
Good; while the Ewvent fuppofed to be de-
fired, v:iz. the Happinefs of others, is not
, C2 fuppofed
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Sect. 1.fuppofed the Means of any private Good.
“~ But the beft Defenders of this part of the

This Di-
[flinttion
defended.

Scheme of Epicurus, acknowledge that
¢« Defires are not railed by Folition

3.« Tuere arein Men Defires of the

“ Happinefs of others, when they do not
‘¢ conceive this Happinefs as the Means
“ of obtaining any fort of Happinefs to
«« themfelves.” Self-Approbation, or Re-
wards from the Deity, might be the Ends,
for obtaining which we might poffibly de-
JSire or wzll from Self-Love, to raife in our
felves kind Affections; but we could not
from Self-Love defire the Happinefs of
others, but as conceiving it the Means of
our own. Now ’tis certain that fometimes
we may have this fibordinate Defire of the
Happinefs of others, conceived as the
Means of our own; as fuppofe one had
laid a //ager upon the Happinefs of
a Perfon of fuch Veracity, that he
would own fincerely whether he were
happy or not; when Men are Partners
in Stock, and fhare in Profit or Lofs ;
when one hopes to fucceed to, or fome
way to fbare in the Profperity of another ;
orifthe DexTv hadgiven fuch Threat-
nings, as they tell us Zelamon gave his
Sons when they went to War, that he
would reward or punith one according as
others were happy or miferable: In fuch
cales one might have this fubordinate De-
4 ﬁre
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Jfire of another’s Happinefs from Self-Love. Se&. 1-
But as we are fure the D g17 v has not given YN
fuch Comminations, fo we often are con-

fcious of the Defire of the Happine(s of
others, without any fuch Conception of

it as the Means of our own; and are
fenfible that this fibordinate Defire is not

that virtuous Affetion which we approve,

The virtuous Benevolence muft be an #/-
timate Defire, which would fubfift without

view to privatc Good. Such #/timate pub-

lick Defires we often feel, without any
Subordinate Defire of the fame Event, as

the Means of private Good. The fubor-

dinate may fometimes, nay often does con-

cur with the #/timate, and then indeed

the whole Moment of thefe confpiring De-

fires may be greater than that of either
alone: But the fitbordinate alone is not that
Affection which we approve as virtuous.

Art. IV. Turs will clear our way to Benevo-
anfwer the chicf Difficalty : « May not’yei 2
* our Benevolence be at leat a Defire of ofihe Plea-
s« the Happine(s of others, as the Meaﬂ.rfwl:;ﬁﬁ the
“ of obtaining the Pleafures of the publick eng,
<« Senfe, from the Contemplation of their
“ Happinefs ?” If it were fo, itis very
unaccountable that we thould approve this
Subordinate Defire as virtuous, and yet
not approve the like Defire upon a Wager,
or other Confiderations of Intereft, Both
Defires proceed from Self- Love in the fame

C3 man-
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Sec. 1. manner : Inthe latrer cafe the Defires might

U VNbe extended to multitudes, if any one
would wager fo capricioufly ; and, by in-
creafing the Sum wagered, the Morive of
Intereft might, with many Tempers, be
made ftronger than that from the Pleafures
of the publick Senfe.

Dox’r we find that we often defire the
Happinefs of others without any fuch fel-
filh Intention ? How few have thoughtupon
this part of our Conftitution which we call
aPublick Senfe 2 Were it our only View, in
Compaffion to free our felves from the Pain
of the publick Senfé; thould the DeiTYy
propofe it to our Choice, either to oblite-
rate all Ideas of the Perfon in Diftrefs, but
to continue himin Mifery, or on the other
hand to relieve him from it ; fhould we not
upon this Scheme be perfectly indifferent,
and chufe the former as foon as the latter 2
Should the De1ty affure us that we fhould
be immediately anpibilated, fo that we
fhould be incapable of cither Pleafure or
Pain, but that it fhould depend upon our
Choice at our very Exit, whether our Chil-
dren, our Friends, orour Country fhould
be happy or miferable; fhould we not upon
this Scheme be intirely indifferent 2 Or, if
we fhould even defire the pleafant Thought
of their Happinefs, in our laft Moment,
would not this Defire be the fainteft ima-
ginable ?
= T1s
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Se&. 1.
*T'1s true, our Publick Senfe might be L NN
as acute at our Exit as ever; asa Man’s
Tafte of Meat or Drink might be as lively
the inftant before his Diflolution as in any
part of his Life. But would any Man have
as ftrong Defires of the Means of obtain-
ing thefe Pleafures, only with a View to
himfelf, when he was to perifh the next
Moment ? Isit fuppofable that any Defire
of the Means of private Pleafure can be
as ftrong when we only expec to enjoy it
a Minute, as when we expect the Conti-
nuance of it for many Years? And yet,
’tis certain, any good Man would as ftrong-
ly defire at his Exit the Happine(s of others,
asin any part of his Life. We do not there-
fore defire it as the Means of private
Pleafure.

SHouLD any alledge, that this Defire of
the Happinefs of others, after our Exit, is
from fome confufed Affociation of Ideas ;
as a Mifer, who loves no body, might de-
fire an Increafe of Wealth at his Death ; or
as any one may have an Averfion to have
his Body diffected, or made a Prey to Dogs
after Death : ler any honeft Heart try if
the deepeft Refle¢tion will break this 4fo-
ciation (if there be any) which isfuppofed
to raife the Defire. The clofelt RefleGtion
would be found rather to ftrengthen it.

Ca How
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Se&. 1. How would any Spef7ator like the Tem-

U\ per of one thus rendered inditferent to all
others at his own Exit, {o that he would
not even open his Mouth to procure Hap-
pinefs to Pofteriry ¢ Would we cfteem it
refined IWifdom, or a Perfetion of Mind,
and not rather the vileft Perverfenefs ? *Tis
plain then we feel this witimate Defire of
the Happinefs of others to be a moft #azu-
ral Inftiné?, which we alfo expe& in o-
thers, and not the Effect of any confufed
Ideas.

T HE Occafion of the imagined Difficulty
in conceiving difinterefled Defires, has
probably been attempting to define this
fimple Idea, Defire. ltis called an uneafy
Senfation in the abfence of Good. Where-
as Defire is as ditin&t from any Sen/fation,
as the /7ill is from the “Underflanding or
Senfes. This every one muft acknowledge,
who fpeaks of defiring to remove ‘Uneafi-
nefs or Pain.

W £ may perhaps find, that our Defires are
fo far from tending always toward private
Good, that they are oftner employ’d about
the State of others. Nay further, we may
have a Propenfity toward an Event, which
we neither apprehend as the Means of pri-
vate Good, or publick. Thus an Epicurean
who denies a future Statc; or, onc to

whom
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whom God revealed that he fhould be an- Se&. 1
nihilated, might at his very Exit defire a‘\wn~v
Sfuture Fame, from which he expected no
Pleafure to himfelf, nor intended any to o-

thers. Such Defires indeed no fe/fi/b Be-

g, who had the modelling of his own
Nature, would chufe to implant in itfelf.

But fince we have not this power, we muft

be content to be thus ¢ befooled into a

‘¢ publick Intereft againft our Will;” as

an ingenious Author expreffes it.

Tue Profpett of any Iuterefl may bea
Motive to us, to defire whatever we appre-
hend as the Means of obtaining it. Parti-
cularly, “if Rewards ofany kind are pro-
*¢ poled to thofe who have virtuous Affec-
¢ tions, this would raife in us the Defire
¢« of having thefe Affeitions, and would
““ incline us to ufe all means to raife them
‘“ in our felves; particularly to zzrn our
“ Attention to all thofe Qualities in the
“ De1rv, or our Fellows, which are na-
¢ turally apt to raife the virtuous Affe@i-
« ons.” Thus it is, that Intereft of any
kind may influence us indirectly to Virtue,
and Rewards parrticularly may over-ballance
all Motives to Vice.

Tu1s may letusfee, that ¢ the San&i-

« ons of Rewards and Punifbments, as
s« propofed in the Gg/fpel, are not rendered
« ufclels
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SC&.Zi

SECT. I

Of the Affections and Paffions: Zhe
natural Laws of pure Affection:
The confufed Senfations of the
Paffions, with their final Caufes.

I FTER the general account of
Senfations, we may confider other
Modzfications of our Minds, confequent
upon thefe Perceptions, whether grateful,P P
or unealy. The firft which occur to anyﬁg’:;;m;
one are ‘Defire of the grateful Perceptions, Defire and
and Averfion to the uneafy, cither for ourAvertio™
felves or others, If we would confine the
word Affeétion to thele two, which are
entirely diftin& from all Sen/ation, and di-
rectly incline the Mind to 4é#i01 or Voli-
tion of Motion, we fhould have no Debate
about the Number or Divifion of AffeéZions.
But fince, by univerfal Cuftom, this Name
is applied to other Modifications of the
Mind, fuch as Joy, Sorrow, Defpair, we
may confider what univerfal Diffinction
can be affigned between thefe Modifications,
and thefeveral Sex/ations above-mentioned;
and we fhall {carce find any other than this,
that we call ¢ the direit immediate Per-
* ception of Pleafure or Pain from the pre-
1 « fent
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Se&. 2. {ent Obje& or Event, the Senfation :”
\~~ But we denote by the Affeiizon or Paffion
zg';j;ff' fome other ‘¢ Perceptions of Pleafure or
wherein ¢ Pain, not diretly raifed by the Prefence
;’:f;’"é’e o or Operation of the Event or Object,
faton. * but by our Reflettion upon, or Appre-
*< benfion of their prefent or certainly fu-
¢« ture Exiftence; {o that we are fure that
¢ the Obje& or Event will raife the déreé?
‘ Semfations inus.” In beholding a regu-
lar Building we have the Sex/ation of Beau-
ty ; but upon our gpprebending our felves
pofiefled of it, or that we can procure this
pleafant Senfation when we pleafe, we feel
the Affeition of Foy. When a Man hasa
Fit of the Gout, he has the painful Senfa-
tion 5 when he is not at prefent pained, yert
apprehends a fudden return of it, he has
the Affeétion of Sorrow, which might in
fome fenfe alfo be called a Senfation.
Afettios . WHEN the word Pa/fion is imagined to
;','f,’:ff,,af_ denote any thing different from the Affec-
fon.  tioms, it includes, befide the Defire or

Aver (i, befide the calm Foy upon appre-
hended Pofleffion of Good, or Sor7ow from
the Lofs of it, or from impending Evil,
“ a * confufed Senfation either of Pleafure

* Whoever would fee fubtile Divifions of thofe Senfa-
tions, let him read Malebranche's Recherche de la Verite,
B.v. ¢, 3. Together with thefe Senfations there are alfo fome
ftrong Propenfizies diftin@ from any rational Defire : About
which fee Seé?. 3. Art. 2. of this Treatife,

(13 or
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¢« or Pain, occafioned orattended by fomeSe&. ».
¢ violent bodily Motions, which keeps V™I
 the Mind much employed upon the

¢ prefent Affair, to the exclufion of every

‘ thing elfe, and prolongs or ftrengthens

“ the AffeCtion fometimes to fuch a de-

*« gree, asto prevent all deliberate Reafs-

*« uing about our Conduct. ”

II. WE have little reafon to imagine, Generat
that all other Agents have fuch confufed Pdires .
Senfations accompanying their Defires asm;,,;M;ff'
we often have. Let us abftract from them, fettions or
and confider in what manner we fhould ?4/
act upon thefeveral Occafions which now
excite our Paffions, if we had none of

thefe Senfations whence our Defires become

paffionate.

Tuere is a Ditin&ion to be obferved
on this Subje@, between ¢ thecalm Defive
« of Good, and Averfion to Evil, either
¢ {elfith or publick, as it appears to our
‘“ Reafon ot Reflettion ; and the particu-
 Jar Paffions towards Objets immedi-
*« ately prefented to fome Senfe. ”  Thus
nothing can be more diftin¢t than the gexe-
ral calm Defire of private Good of any
kind, which alone would incline us to pur-
fuc whatever Objects were apprehended as
the Means of Good, and the particular
Selfilb Paffions, fach ds Ambition, Cove-
toufiefs, Hunger, Luft, Revenge, Anger,

as
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Se@. 2.as they arife upon particular Occafions.

VN In like manner, our publick Defires may be
diftinguithed into the general calm Defire
of the Happinefs of others, ot Averfion to
their Mifery upon Refle@ion ; and the
particular Affeitions or ‘Paffions of Love,
Congratulation, Compaffion , natural Af-
fection. Thele™ particular Affections are
found in many Tempers, where, thro’
want of Refletion, the general calm De-
Jires are not found: Nay, the former may
be oppofite to the latter, where they are
found in the fame Temper. We obtain
Command over the particular Paffions,
principally by ftrengthning the general De-
Jires thro’ frequent Reflection, and making
them habitual, 1o as to obtain Strength fu-
perior to the particular Paffions.

Acarn, the calm public “Defires may
be confidered as ¢ they either regard the
“ Good of particular Per fons or Societies
¢ prefented to our Senfes ; or that of fome
¢ more abftracted or general Community,
¢ fuch as a Species or Syftem.” This latter
{fort we may call aniverfal calm Benevo-
lence. Now ’tis plain, thatnot only par-
ticular kind Paffions, but even calm parti-
cular Benevolence do not always arife from,
or neceflarily prefuppofe, the univerfal
Benevolence ; both the former may be found
in Perfons of little Reflection, where the
lateer is wanting : And the former two m:la)y

e

»

-

»
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be oppofite to the other, where they meetSedt. ».
together in one Temper. So the #niver- L~ N
Jal Benevolence might be where there was
neither of the former; as in any fuperior
Nature or Angel, who had no particular
Intercourfe with any part of Mankind.

Our moral Senfé, tho it approves all par-
ticular kind Affection or Paffion, as well
as calm particular Benevolence abftractly
confidered ; yet it alfo approves the Re-
Sfiraint or Limitation of all particular Af-
feCtions or Paffions, by the calm univerfal
Benevolence. ‘To make this Defire pre-
valent above all particular Affections, is the

only fure way to obtain conftant Se/f-Ap-
Probation,

THE calm felfifb Defires would deter-
mine any Agent to purfue every Object or
Event, known either by Reafon or prior
Experience to be good to itlelf. We need
not imagine any innate Idea of Good in
general, of infinite Good, or of the greateft
Aggregate : Much lefs need we fuppofe any

- aftual Inclinarion toward any of thefe, as
the Canfe or Spring of all particular De-
fires. ’Tis enough to allow, ‘¢ that we
‘¢ are capable by enlarging, or by Abfira-

¢tion, of coming to thefe Ideas: That
we muft, by the Conftitution of our

Nature, defire any apprehended Good

which occurs a-part from any E’:.[y}i]l:
1 at

L3

'S
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Sect. 2. ¢ That of two Objeés inconfiftent with
Y ¢ each other, we fhall defire that which

e

The Nature and Condutt

« feems to contain the greateft Moment of
“ Good.” So that it cannot be pronounced
concerning any finite Good, that it fhall
neceflarily engage our Purfuit; fince the
Agent may poflibly have the Idea of a
Greater, or fgc this to be inconfiftent with
fome more valuable Objeét, or that it may
bring upon him fome prepollent Evil. The
certain Knowledge of any of thefe Things,
or probable Prefimption of them, may
ftop the Purluit of any finite Good. If
this be any fort of Liberty, it muft be al-
lowed to be in Men, even by thofe who
maintain ¢¢ the Defire or /1l to be ne-
«¢ ceffarily determined by the prepollent
““ Motive ;” fince this very Prefumption
may be a prepollent Motive, efpecially
to thofe, who by frequent Arzention make
the Idea of the greareff Good always pre-
i_én[ to themfelves on all important Occa-
ions,

TuEe fame may ecafily be applied to our
Averfion to finite Evils. '

THeERE feems to be this Degree of
Liberty about the Underftanding, that tho -
the higheft Certainty ot Demonfiration does:
neceflarily engage our Affent, yet we can
fufpend any abfolute Conclufion from pro-
bable Arguments, until we examine wﬁe.

ther
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ther this apparent Probability be not op-Scd. 3.

pofite to Demonflration, or fuperior Pros <NV
bability on the other fide.

THIs may let us fee, that tho it weré
acknowledged that « Men ar¢ neceffarily
*“ determined to purfue their own Happi=
“ hels, and to be influenced by whatever
‘¢ Motive appears to be prepollent;” yet
they might be proper Subjeéts of « Law;
fince the very Sanétions of the Law, if
they atrend to them, may fuggeft a Motive
Prepollent to allothers. In like manner,
*“ Errors may bé criminal, * where there
* are fufficient Data or Objettive Evi-
““ dence for the Truth ;” fince no Demon-
ftration can lead to Error, and we can
fufpend our Affent to probable Argurhents,
till we have examined both Sides. Yet
bttnai Penalties concerning Opinions muft
be of little confequence, fince no Penalty
can fupply the placé of Argument, or Pros
bability to cngage our Affent, however
they may as AMotives determine our E-
bection,

_Inthe calm publick Defires, in like man-
ner, where there are no oppofite Defires,
, the greater Good of another is always
- preferred to the lefs: And in the calm

* See Treat, 4. Sefk. 6, drs. 6. laft Paragraph,
: D univerfal

2
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The Nature and Condutt

Se@. 2.univerfal Benevolence, the Choice is de-

termined by the Moment of the Good,
and the Number of thofe who fhall enjoy
it

WHEN the publick Defires are oppofite
to the private, or feem to be fo, that kind
prevails which is fronger or more intenfe.

Defnitionss TIL. 'T'H E following Definitions of cer-

Natural
Good and
Ewvil,

Abfoluse,

tain Words ufed on this Subject, may fhorten
our Expreffions ; and the 4xioms {ubjoined
may fhew the manner of acting from ca/m
Defire, with Analogy to the Laws of
Motion.

1. Naturavr Good is Pleafure : Natu-
ral Ewvilis Pain.

2. NAT UR AL good Objecisare thofe which
are apt, either mediately or immediately to
give Pleafure; the former are called Advan-
tageous. Natural Evil Objeéls are fuch
as, in like manner, give Pain.

3. AssoLute Good is that which,
confidered with all its Concomitants and
Confequences, contains more Good than
what compenfates all its Evils.

4 ABsoLuTE Ewil, onthe contrary,
contains Evil which outweighs allits Good.

5. RE-
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Set. 2

5.RevLAaT1VE Good or Evil, is any LV
particular Good o Evil, which does not thus ®##*
compenfate its contrary Concomitants or
Confequences. This Diftin&tion would have
been more exadtly exprefled by the Bonum
Sempliciter , andy Secundum quid of the
Schoolmen.

Cor. RevLAT1VE Good may be Abfolute
Evil; thus often {enfual Pleafures are in
the whole pernicious: And A4folure Good
may be Relstive Evil; thus an unplea-
Sant Potion may recover Health.

Goop and Ewi/, according to the
Perfons whom they affe@, may be divided
into Univerfal, Particular and Private.

6. UN1vERSAL Good, is what tends to Usiverfal,
the H:ﬁpinefs of the whole Syflem of fen-

Sitrve Beings s and ‘Unsverfal Evilis the
contrary.

7- ParTicuLar Good is what tends rarsicutar
to the Happinels of a Part of this Syftem :
Particular Evilis the contrary.

8. PrivaTe Good or Evil is that of Privas
the Perfon acting. Each of thefe three
Members may be cither A4fc/ute ox Rela
tl‘vel

D2 Cor. 1.
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Se&. 2.

VYN (Cor. 1. PARTICULAR or private Good
may poflibly be wniverfal Evil: Anduni-
verfal Good may be particular or private
Ewvil, The Punithment of a Criminal is an
Inftance of the latter. Of the former, per-
haps, there are no real Inftances in the
whole Adminiftration of Nature : but there
are fome apparent Inftances ; fuch as the
Succefs of an unjuft War ; or the Eftape
of an wnrelenting Criminal.

Cor. 2. WHEN particular or private
Goods are entirely innocent toward others,
they are univerfal Good.

Compound,  9- COMPOUND good Objects or Events,
are fuch as contain the Powers of feveral
Goods at once. Thus, Mecat may be both
pleafant and healthful ; an Action may give
its Author at once the Pleafures of the Ap-
74! Senfé and of Homour. The fame is
cafily applicable to compound Evil.

Whixed. 10. A MmI1xED Ofjeé? is what contains
at oncc the Powers of Good and Evil :
Thus a virtuous Action may give the A-
gent the Pleafires of the Moral Senfe, and
Pains of the external Senfés. Execution of
Juftice may give the Plealures of the pube
lick Senfe, and the Pains of Compaffion to-
ward the Sufferer. '

11. THE
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Sedt. 2.

11. THE greatefl or moft perfell Good -~~~
is that whole Scrics, or Scheme of Events, o/
which contains a greater Aggregate of Hap-
pinefs in the whole, or more abfolute uni-
verfal Good, than any other pofiible
Scheme, after fubtracting all the Evils con-
nected with each of them.

12. AN Actionis good, in amoral Senfé,Moral
when it flows from benevolent Affe@ion, "
or Intention of abfolute Good to others.
Men of much Refle@ion may a@tually in-
tend wniverfal abfilute Good; but with
the common rate of Men their Virtue con-
fifts in intending and purfving particular
abfolute Good, mot inconfiftent with uni-
verfal Good.

13. AN A&ion is morally evil, eitheroral
from Intention of abfolute Evil, univerfal,E”"'
or particular, (* which is feldom the cafe
with.Men, except in fudden Paffions ;) or
from purfuit of private or particular rela-
tive Good, which they might have known
did tend to wniverfal abfolute Evil. For
even the want 6f a 1 jult Degree of Bene-
volence renders an Action evil,

* See 2 Treatife, Sett. 2. Art, 4. p. 143+
T Treatile 4. 8o 6. 4re. 4. R

D3 14 CoM-
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Se&t. 2.

™S,
Comspound.

Axioms, or

general
Laws.

779(3 Nature and Conduét

14. Compounp moral Gooduefs is
that to which different moral Species con-.
cur : Thus the fame Action may evidence
Love to our Fellows, and Gratitude to Gop.
We may in like manner underftand componnd
moral Evil. We cannot fuppofe mixed
moral Aétions }. -

15. AGENTS are denominated morally
good or evil, from their Affections and
Actions, or Attempts of Action.

1V. Ax1oms, or natural Laws of calm
Defire.

1. SELr1sH Defires purfue ultimately
only the private Good of the Agent.

2. BENEVOLENT or publick “Defires
purfue the Good of others, according to
the {everal Syflems to which we extend our
Autention, but with different Degrees of
Strength.

3. Tue Strength cither of the private
or publick Defire of any Event, is propor-
tioned to the imagined Quantity of Good,
which will arife from it to the Agent, or the
Perfon beloved. '

§ See 2 Treatife, Seit, 7. A2, 9. laft Parag,

4- MIXED
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with Defire or Averfion, proportioned
to the apprchended Exce/s of Good or
Evil.

5. EquaL Mixtures of Good and
Evil ftop all Defire or Averfion.

6. A coMPoUND good or evil Objel?,
is profecuted or fhunned with a Degree of
Defire or Averfion, proportioned to the
Sum of Good, or of Evil.

7. In computing the Quanrities of Good
or Evil, which we purfue or thun, cither for
our felves or others, when the Durations
are equal,the Moment is as the [nzer fenefs :
and when the Intenfenefs of Pleafure is the
fame, or equal, the Moment is as the Dx-
ration.

8. HeNcE the Moment of Good in any
Object, is in a compound Proportion of the
Duration and Intenfenefs.

9. THE Trouble, Pain, or Danger, in-

curred by the Agent, in acquiring or retain-
ing any Good, is to be fubtracted from the
Sum of the Good. So the Pleafires which
attend or flow from the means & prepol-
leztt Ewil, are to be fubtracted, to find the
abfolute Quantity.
2 D4 10. THE

é}. Mixep Objetts are purfued or thun- VN
ned v
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Se&t. 2.

V™~ 10. THE Ratio of the Hazard of ac-
quiring or retaining any Good muft be mul-
tiplied into the Moment of the Good; fo
allo the Hazard of avoiding any Evil is to
be multiplied into the Moment of it, to
find its comparative valye.

Cor. Hence itis, that the fmalleft cer-
tain Good may raife (tronger Defire than
the greareft Good, if the ’%)ucermiﬂly of
the lactes furpafs zbat of the former, ina
greater Ratio than that of the greater to
the lels. Thus Men content themfelves
1in all Affairs with /maller, but more pro-
bably fuccefsful Purluits, quitting thofe gf
greater Moment but lefs Probability.

11. To an immortal Nature it is indif-
ferent in what part of its Duration it enjoys
a Good limitec}) in Duration, if its Senfe be
cqually acuze in all parts of its Exiftence ;
and the Enjoyment of this Good excludes
pat the Enjoyment of other Goods, at one
time more than another. The fame ma
be applied to the Suffering of Evil, limited
in Duration.

12. Bur if the Duration of the Good be
infinite, she FEarlincfs of Commencement
increales che Moment, as fiuire added to
gnfinate, fprpafles snfinite alone.

>

13 To
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Sedt. 2.
13- T o Beings of limited certain Du- o~
ration, Axiom 12. may be applied, when
the Duration of the Good would not fur-
pafs the Exiftence of the Pofleffor, after
the Time of its Commencement.

14. To Beings of Zimited uncertain
Duration, the Earlinefs of Commencement
increafes the Moment of any Good, ac-
cording to the Hazard of the Pofefor's
Dwurarion. This may, perhaps, account for
what fome alledg to be anarural Difpofi-
tion of our Minds, even previous to any
Refletionon the Uncertainty of Life, viz.
that we are {o conftituted, asto defire more
ardently the mearer Enjoyments than the
mare diftant, tho of equal Moment in
themfelves, and as certainly to be obtained
by us.

15. THE Removal of Pain has always
the Notion of Good, and follicits us more
importunately : Its Moment is the fame
way computed by Intenfene(s and Dura-
tion, and affected by the Hazard and by
the ‘Oncertainty of our Exiftence.

Tuaxs e are the general Ways of com-
puting the Quantities of Good in any Object
or Event, whether we are purfuing our
ewn private Good from felfifh Defires, ﬁr

) the

, 3
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Sec. 2.the Good of others from publick Affections.
v~ Concerning thefe latter we may obferve,

16. Tuar our Defires toward publick
Good are, when other Circumftances are e-
qual, proportioned to the Moment of the
Goods themfelves.

17. O uR publick Defires of any Events,
are proportioned to the Number of Perfons
to whom the good Event fhall extend, when
the Moments and other Circumftances are
equal.

18. WHEN the Moments themfelves,
and Numbers of Enjoyers are equal, our
Defire is proportioned to the Szrexgth or
Nearnefs of the Ties or Attachments to
the Perfons.

19. WuEeN all other Circumftances are
equal, our Defires are proportional to
the apprehended Moral Excellence of the
Perfons.

20. IN general, the Strength of pub-
lick Defire is in a Compound Ratio of
the Quantity of the Good itfelf, and the
Number, Attachment, and Dignity of the
Perfons,

TuesE feem to be the general Laws,
according to which our Defires arife. Our
Senfes
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Senfes conftitute Obje@s, Events or Se. ,.
Adions good 5 and ‘¢ we have Power to VN
¢ reafin, refle and compare the feveral

‘¢ Goods, and to find out the proper and

¢ effeCtual Means of obtaining the greateft

¢ for our {clves or others, fo asnot to be

¢ led afide by every Appearance of re/z-

““ tive or particular Good.”

-

-

V. IF it be granted, that we have im-4ion
planted in our Nature the feveral iDej;’rerg’;ﬁ’,f’::'
above-mentioned, letus next inquire ¢ in. Afction.
¢ to what §7are we would incline to bring
¢ our felves, upon the feveral Accidents
¢« which now raife our Pa/fions ; fuppofing
* that we had the Choice of our own State
*¢ entirely, and were not, by the Frame of
 our Nature, fubjected to certain Sexnfz-

* tions, independently of our Volition.”

IF it feems too rafh to affert a Diftin-
&ion between Affeltions and Paffions, ox
that Defire may {ubfift without any #nea/r-
#ef3, fince perhaps we are never conicious
of any Defire abfolutely free from all un-
eafinefs ; *¢ let it be confidered, that the
¢ fimple Idea’ of Defire is different from
*¢ that of Pain of any kind, or from any
‘¢ Semfation whatfoever: Nor is there any
* other Argument for their Identity than
¢ this, that they occur to us at once:
¢* But this Argument isinconclufive, other-

1 ¢ wife
2
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Se&. 2.* wife it would prove Colour and Figure
U Y\ to be the fame, or Tucifion and Paimn.”

THERE is amiddle State of our Minds,
when we are not in the purfuit of any
important Gosd, nor know of any great
Indigence of thofe we love. In this State,
when any fmaller pofitive Good to our
fclves or our Friend is apprehended ro be
in our power, we may refolutely deffre and
purfue it, without any confiderable Sex/a-
tion of Pain or Uncafinefs. Some Tem-
pers {cem to have as ftrong Defires as any,
by the Conftancy and Vigor of their Pur-.
fuits, either of publick or private Good ;
and yet give fmall Evidence of any #wea/y
Senfarion. This is obfervable in fome fe-
date Men, who feem no way inferior in
Strength of Decfire to others: Nay, if we
confult our felves, and not the common
Syftems, we thall perhaps find, that « the
« nobleft Defire in our Nature, that of
 aniverfal Happinefs, is generally calm,
* and wholly free from any confufed unea-.
« {y Senfation:” except in fome warm
Tempers, who, by a lively Inzagination,and

. frequent Attention to general Ideas, raife
fomething of Paflion even toward #uiver-
Jfal Nature*. Yea, further, Defire may be:
as ftrong as pofiible toward a certainly fu-

* Sce Marcus Anrelins, in many places,

ture
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ture Event, the fixed Time of its Exiftence Se&. ,.
being alfo known, and yet we are not con- L VN
fcious of any Pain attending fuch Defires,

But tho this thould notbe granted to be Fact

with Men, yet the Difference of the Ideas

of Defire and Pain, may givefufficient ground

for abftracting them; and for our making

the Suppofition of their being feparated.

UpoN this Suppofition then, when any
Object was defired, if we found it Ziffculz
or wucertain to be obtained, but worthy of
all the Labour it would coft; we would
fer about it with Diligence, but would
never chufe to bring upon our felves any
painful Senfation accompanyingour Defire,
nor to increafe our Toil by Awxzery. What-
ever Satisfaction we had in our State before
the Profpet of this additional Good, we
thould continue to enjoy it while this Good
was in {ufpenfe; and if we found it unat-
tainable, we fhould be juft as we were be-
fore : And we fhould never chufe to bring
upon our felves thofe Fretzings which now
commonly arife from Dilappointments.
Upon Opinion of any impending Evil, we
thould defire and ufe all means to prevent
it, but thould never voluntarily bring upon
our felves the uneafy Scnfation of Fear,
which now naturally anticipates our Mifery,
and givesus a Foretafte of it, more un-
grateful {ometimes than the Suffering itfelf.
If the Evil did befal us, we fhould nfverr

chufe
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Se&. 2.chufe to increafe it, by the Senfations of
NN Sorrow or Defpair 3 we fhould confider
what was the Sum of Good remaining in
our State, after fubtrading this Evil ; and
fhould enjoy our felves as well as a Being,
who had ncver known greater Good, nor
enjoyed greater Pleafure, than the a4/6/ute
Good yet remaining with us ; or perhaps we
ihould purfue fome other attainable Good.
In the like manner, did our §7ate and the
Modifications of our Mind depend upon our
Choice, fhould we be affe¢ted upon the ap-
prehended Approach of Good or Evil, to
thofe whom we love ; we fhould have Ze-
JSires of obtaining the one for them, and
of defending them from the other, accom-
panied with no wneafy Senfations. We do
indeed find in fact, that our ftronger Defires,
whether private or publick, are accompa-
nied with wneafy Senfations; but thefe
Senfations do not feem the neceffary Re-
Sfalt of the Defire itlelf: They depend up-
on the prefent Conflitution of our Nature,
which might poffibly have been otherwife
ordered. And in fa& we find a confidera-
ble Diverfity of Tempers in this matter ;
fome fedate Tempers equally defiring eicher
publick or private Good with the more
paffionate Tempers ; but without that De-
grec of Ferment, Confufion, and- Pain,
which attend the fame Defires in the Pa/fc

Juonate.
Ac-
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Sect. 2.
AccorpinG to the prefent Conflitu- N\
tion of our Nature, we find that the AMo-
difications ot Paffions of our Mind, are
very different from thofe which we would
_chufe to bring upon our felves, vpon their
feveral Occafions. The Proipet of any
confiderable Good for our felves, or thofe
we love, raifes Defire ; and this Defire is
accompanied with uneafy confufed Senfa-
tions, which often occafion Fretfulnefs,
Anxiety, and Impatience. We find vi-
olent Motions in our Bodies; and are
often made unfit for ferious Deliberation
about the Means of obtaining the Good
defired  When it is firft obtained, we find
violent confufed Senfations of Foy, beyond
the Proportion of the Good itlelf, or its
Moment to our Happinefs. If we are
difappointed, we feel a Senfation of Sorrow
and Dejection, which is often entirely
ufelefs to our prefent State. Forefeen Evils
are antedated by painful Senfations of Fear ;
and Reflection, attended with Senfations
of Sorrow, gives a tedious Exiftence to
tranfitory Misfortunes. Our publick De-
Jires are in the fame manner accompanied
with painful Senfations. The Prefence or
Sufpence of Good or Evil 2o others, is
made the Occafion of the like confufed
Senfations. A little RefleGtion will thew,
that none of thefe Senfations depend upon
our Choice, but arife from the very Frame

of
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Se@. 2.0f our Nature, however we may regulaté
A~ or moderate them.

zhe Nece- VI, L £ T us then examine ¢ for what

Sy for
thefe Sene

fations

“ Purpofe our Nature was fo conftituted,
« that Senfations do thus neceffarily arife
“ inus.” Would not thofe firfl forts of
Senfations, by which we apprehend Good
and Evil in the Objeéts themfelves, have
been fufficient, along with our Rea/or and
pure Defires, without thofe Senfations at-
tending the very Defires themfelves, for
which they are called Paflions, or thofe
Senfations which attend our RefleGtion
upon the Prefence, Abfence, or Approach
of Good or Evil ?

Tue common Aanfwer, that < they
¢ are given to us as ufeful Incitements or
« Spurs to A&ion, by which we are
¢ roufed more effeCtually to promote our
¢« private Good, or that of the Publick, ”
is too general and undetermined. What
need is there for roufing us to Action, more
than a calm pure Defire of Good, and
Averfion to Evil would do, without thefe
confufed Senfations? Say they, *¢ we are
 averfe to Labour; we are apt to be
« hurried away by Avocations of Curio-
«« fity or Mirth ; we are often fo indolent
¢« and averfe to the vigorous Ufe of our
‘¢ Powers, that we fhould negle@ our
« true Intereft without thefe folliciting

¢« Sens
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v Senfations.” But may it not be anfwer- Se&. 3.
ed, that if Labour and vigorous Ule of\ ¥
our Powers be attended with Ureafinefs

or Pain, why fhould not this be brought

into the Account? The Purfuit of a {mall
Good by great Toil is really foolith; vi-
olent Labour may be as pernicious as any
thing elfe: Why thould we be excired to

any wneafy Labour, except for prepollent
Good ? And, when the Good is prepolient,
what need of any further Incizement than

the calm Defire of it? The fathe may be

faid of the Avocations of Curirfiiy ot
Mirth ; if their abfolute Pleafures bé
greater than that of the good from which
they divert us, why fhould we not be
diverted from it ? If not, then the resl
Momenr of the Good propofed is fufficicnt

to engage our Purluit of it, in Oppofition

to our Curiofity or Mirth.

Ir indeed our Averfion to Labour, of
our Propenfity to Mirth be accompanied
with thefc Senfations, then it was necefla-
1y that other Deffres fhould be attended
with like Senfations, that fo a Ballancé
mightbe preferved.  So if we have confufed
Senfation ftrengthning and fixing our pis-
vate Defires, the like Senfation joined to |
publick Affeétions is neceflary; left the
former Defires fhould wholly engrofs out
Minds : If weight be caft into one Scale;
as much muft be put into the other to pré-

E fefve
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Se&, 2.{erve an Eguilibrium. But the firft Que-

wA~ ftion is, ‘¢ whence arofe the Neceflity of
¢ fuch additional Incitements on cither
“ fide?”

It muft be very difficult for Beings of
fuch imperfect Knowledge as we are, to
anfwer fuch Queftions: we know very
lictle of the Conftitution of Nature, or
what may be neceffary for the Perfection
of the whole. The Author of Nature has
probably formed many active Beings, whofe
Defires arc not attended with confufed Sen-
fations, raifing them into Paffions like to
ours. There is probably an infinite Vari-
ety of Beings, of all poffible Degrees, in
which the Sum of Happinefs exceeds that
of Mifery. We know that our State is
abfolutely Good, norwithftanding a confi-
derable Mixture of Evil. The Goodnefs
of the great Author of Nature appears
even in producing the inferior Natures,
i)rovided their State in the whole be abfo-

utely Good : Since we may probably con-
clude*, that there are in the Univerfe as
many Species of fuperior Natures, as was
confiftent with the moft perfe State of
the whole. This is the Thought fo much
infifted upon by Simplicius, that the uni-

* See Simplicius on Epittetus, Cap, 34. And the Arch-
bithop of Dublin, de Origine Mali, above all others on this
Subjeét,

verfal
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verfal Caufe muflt produce muéom, as well as Sec. ».
7 welra, oy mabgare.  We Kknow mnot if this v
Globe be a fit Place for the Habitation of
Natures fupericr to ours: If not, it muft
certainly be in the whole better that it fhould

have its imperfeét Inbabitants, whofe State

is abfolutcly Good, than that it fhould be
defolate.

Avrvr then which we can expect to do
in this Matter, is only to fhew, that * thefe
¢ confufed Senfations are neceflary tofuch
Natures as we are in other 7e/peits : Par-
ticularly that Beings of fuch Degrees of
‘Onderftanding, and fuch Avenues to
Knowledge as we have, muft need thefe
 additional Forces, which we call Paf-
<t fions, befide the firft Sex/arions by which
““ Objeés are conftituted Goed or Evil,
‘¢ and the pure Defire or Averfion arifing
¢ from Opinion or Apprehenfion of Good
“ or Evil.” :

Now our Reafon, or Knowledge of the From the
Relations of external Things to our Bodies, f;fﬁ‘:ff“‘jw
is fo inconfiderable, that it is generally vnder.
fome pleafant Senfation which teaches usfienting,
what tends to their Prefervation ; and fome .7y o,
painful Senfation which thews what is per- Jations of
nicious. Nor is this Inftru¢tion fufficient ; “4zrerites
we need alfo to be dire¢ted when our Bo-
dies want fupplies of Nourifhment; to this
our Reafon could not extend : Here then i

E 2 ap-
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Sec. 2. appears the firft Neceflity of uneafy Senfas
A~ t101, preceding Defire, and continuing to
accompany it when it is raifed.

Acar1x, our Bodies could not be pre-
feryed without a Senfe of Pain, conneted
with Incifions, Bruaifés, or violent La-
bour, or whatever elfe tends to deftroy any
part of their Mechanifim ; fince our Know-
ledge does not extend fo far, as to judge
in time what would be pernicious to it:

' And yet, without a great deal of human
Labour, and many Dangers, this Earth
could not fupport the tenth Part of its In-
habitants.. Our Nature therefore required
a Senfation, accompanying its Defires of
the Means of Preférvation, capable to
farmount the Uneafinefs of Labour : this
we have in the Pains or Uneafinefs accom-
panying the Defires of Food.

IN like manner, the Propagation of A4-
nimals is a Myftery to their Reafon, but
ealy to their Inflinéf. An Offspring of
fuch Creatures as Men are, could not be
preferved without perpetual Labour and
Care; which we find could not be expected
from the more general Ties of Benevolence.
Here then again appears the Neceflity of
ftrengthning the Srooh Of matural Affec-
tion, with ftrong Senfations, or Pains of
Defire, fufficient to counter-ballance the
Pains of Labour, and the Senfations of the

SElfif
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Sfeififb Appetites; fince Parents muft oftenSec. .
check and difappoint their own Appetites, VW
to gratify thofe of their Children.

“ WneN a Neceflity of joining ftrong

*¢ Senfations to one Clafs of Defires ap-
¢¢ pears, there muft appear a like Neceffity
¢¢ of {trengthning the reft by like Senfa-
¢« tions, to keep ajuft Ballance.” We know,
far inftance, that the Pleafures of the Ima-
gination tend much to the Happinefs of
Mankind: the Defires of them therefore
muft have thelike Sen/azions aflifting them,
to prevent our indulging a nafty folitary
Luxury. The Happinels of human Life
cannot be promoted without Soczezy and
mutual Aid, even beyond a Family; our
publick Affeftions mufttherefore be ftrength.
ned as well as the private, to keep a Bal-
lance ; fo muft alfo our Defires of Virtue
and Honour. Anger, which fome have
thought an ufelefs Paffion, is really as ne-
ceffary as the reft ; fince Mens Interefts
often feem to interfere with each other;
and they are thereby led from Self-Love to
do the worft Injuries to their Fellows,
There could not therefore be a wifer Cons
trivance to reftrain Injuries, than to make
cvery mortal fome way formidable to an
unjuft Invader, by fuch a violent Paffion.
We need not have recourfe to a Prome-
theus in this matter, with the old Poets:
Ej they
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Se&t 2.they might have aferibed it to their Op»
A timus Maximus,

—~——- Infani Leonss,
Vim Stomacho appofuiffe nofiro.:

ABallance  VIL. Wr1TH this Ballance of publick Paf
;:2 f;‘ﬂi’”ﬁons againft the private, with our Paflions

toward Honour and Virtue, we find that
buman Narture may be as really amiable in
its low Sphere, as {uperior Natures endow-
cd with higher Reafon, and influenced only
by pure Defires ; provided we vigoroufly
excrcife the Powers we have in keeping
this Ballance of AffeGtions, and checking
any Paffion which grows fo violent, as ta
be inconfiftent with the publick Good. If
we have felfifh Paffions for our own Pre-
fervation, we have allo publick Paffions,
which may engage us into vigorous and la-
borious Services to Offspring, Friends ,
Communities, Countries. Compaffion will
engage us to fuccour the diftrefled, even
with our private Lofs or Danger. An Ab-
horrence of the injurious, and Love to-
ward the injured, with a Senfe of Virtue,
and Honour, can make us defpife Labour,
Expence, Wounds and Death.

T u e Senfations - of Foy or Sorrow,
upon the Succefs or Difappointment of any
Purfuit, either publick or private, bave di-
re@ly the Effe@ of Rewards or Punifb-

) wments,
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ments, to excite us to a&t with the utmoft Se&. ,.
Vigor, either for our own Advantage, or
that of others, for the future, and to punifh

paft Negligence. The Moment of every

Event is thereby increafed: as much as

the Senfations of Sor7ow add to our Mifery,

fo much thofe of oy add to our Happi-

uefs. Nay, fince we have fome confide-

rable Power over our Defires, as fhall be
explained hereafter, we may probably, by

good Conduct, obtain more frequent P/lea-

Sfures of Foy upon our Succefs, than Pains

of Sorrow upon Difappointment.

‘T1s truc indeed, that there are few Ajuf Bal
Tempers to be found, wherein thefe Sen- .
fations of the feveral Paffions are in fuch
a Ballance, asin all cafesto leave the Mind
in a proper State, for confidering the Im-
portance of every Action or Event. The
Senfations of Anger in fome Tempers are
violent above their proportion ; thofe of
Ambition, Avarice, defire of fenfial Plea-

JSure, and even of natural Affection, in
feveral Difpofitions, poflefs the Mind too
much, and make it incapable of attending
to any thing elfe, Scarce any one Temper
is always conftant and uniform in its Paf
fions. The beft State of human Nature
poflible might require a Diverfity of Paf-
fions and Inclinations, for the diﬂ{rent Oc-
cupations neceflary for the whole: Butthe
Diforder feems to be much greater than is

Eg re.
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Se. ».requifite for this End. Cuflom, Education,

VYN Habits, and Company, may often contribute
much to this Diforder, however its Origi-
nal may be afcribed to fome more univerfal
Caufe. But it is notfo great, but that hu-
man Life 1s fhll a defirable State, having a
fuperiority of Goodnefsand Happinefs. Nor,
if we appiy our felves to it, does it hinder
us from difcerning that jaft Bzllance and
Occonomy, which would conttirute the moft
happy State of each Perfon, and promote
the greateft Good in the whole.

Difpofti-  LeTt Phyficians or Anatomifts explain
i “,.i“f,”a’f‘ the feveral Motions in theFluids or Solids
?afims, of theBody, which accompany any Paffion;
or the Temperaments ot Body which either
make Men prone to any Paffion, or are
brought upon us by the long Continuance,
or frequent Returns of it. ’Tis only to
our Purpofe in general to obferve, *¢ that
¢ probably certain Morions in the Body
¢ do accompany every Paffion by a fixed
¢ Law of Nature; and alternately, zhat
< Temperament which is apt to receive ox
¢ prolong thefe Motions in the Body, does
¢ inflience our Paffions to heighten or
¢ prolong them.” Thus a certain Tempe-
rament may be brought upon the Body,
by its being frequéntly put into Motion by
the Paflions of Anger, Joy, Love, o1
Sorrow ; and the Continuance of this Tem-
pesament fhall make Men prone to the fe-
b g P el aE
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veral Paffions for the future. We find our Se@, 2
felves after along Fit of Auger or Sorrow, LN
in an uneafy State, cven when we are not
reflecting on the particular Occafion of our
Paffion. During this State, every trifle
fhall be apt to provoke or deject us. On
thecontrary, after good Succefs, after ftrong
[friendly Paffions, or aState of Mirth, fome
confiderable Injuries or Loffes, which at
other times would have affeted us very
much, fhall be overlooked, or meekly re-
ceived, or at moft but flightly refented; per-
haps becaufe our Bodies are not fit eafily
to receive thefe Mozions which are confti-
tuted the Occafion of the uneafy Senfa-
tions of Anger. This Diverfity of Tem.-
Fer every one has felt, who refle&ts on him-
elf at differeat Times. In fome Tempers
it will appear like Madnefs. Whether the
only Sear of thefe Habits, orthe Occafion
rather of thefe Difpofitions,be in the' Body ;
or whether the Sou/itfelf does not, by fre-
quent Returns of any Paffion, acquire fome
greater Difpofition to receive and retain it
again, let thofe determine, who fufficiently
underftand the Nature of ecither the one or
the ather,

SECT.
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Sect. 3.
T aVaN

S’E'CTISHT:
Particulor Divifions of the Affec-

tions and Paflions.

L T HE Nature of any Language has

confiderable Influence upon Mens
Realonings on all Subjects, making them
often take all thofe Ideas which are denoted
by the fame Word to be thefame ; and on
the other hand, to look upon different
Words as denoting different Ideas. We
fhall find that this Identity-of Names has
occafioned much confufion in Treatifes of
the Paffions; while fome have made larger,
and fome {maller Colle&ions of Names,
and have given the Explications of them as
an Account of the Paffions.

TheDivi- -~ C1cero, inthe Fourth Book of T#/-

fior of % culan  Queftions, gives from the Stoicks,
toickss 5 el

this general Divifion of the Paffions :

Firft, into Love and Hatred, according as

the Object is good or evil ; and then fubdi-

vides each, according as the Object is pre-

fént or expeiied. About Good we have

thefe two, Libido & Latitia, Defire and

Foy: About Evil we have likewife two,

Metus & Aigritudo, Fear and Sorrow,

To this general Divifion he fubjoins n:sz'mby

y/1724
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Subdsvifions of each of thefe four Paffions ; Sec. 3.
according as in the Latin Tongue they had ™\
different Names for the feveral ‘Degrees of
thefe Paffions, or for the fame Paffion em-
ployed upon different Objedts. A Writer
of Lexicons would probably get the moft
precife Meanings of the Latzz Names in

" that Book ; nor would it be ufelefs in con-
fidering the Nature of them.

T uE Schoolmen, as their Fund of Lan-
guage was much fmaller, have not fo full
Enumerations of them, going no further
than their admired A7ifforle.

II. "T1s ftrange that the thoughtful M a-
LEBRANCHE did not confider, that ¢« De-
‘< fire and Averfion are obvioufly different
*¢ from the other Modifications called Pa/:
“ foons 5 that thefe two direétly lead to
¢ Aé&ion, or the Volition of Motion,
¢ and are wholly diftin& from all fort of
‘¢ Senfation.” Whereas Joy and Sorrow
are. only a fort of Senfations; and other
Affections differ from Senfations only, by
including Defire or Averfion, or their cor-
refpondent Propenfitics : So that Defire
and Averfion are the only pure AffeCtions
in the ftriCteft Senfe.

_IF, indeed, we confine the Word Sen/a- Senfasion
tion to the ¢ immediate Perceptions of;’i’:;‘ff}}f‘"
¢ Pleafure and Pain, upon the very Pre-sina.

¢ fence
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.*¢ fence or Operation of any Obje¢t or E-

¢ vent, which are occafioned by fome

Paffion.

Divifion

by Male-
branche.

¢¢ Impreflion on our Bodies;” then we
may denote by the Word Affection, thofe
Pleafures ot Pains not thus excited, but
« refulting from fome Refleétion upon, or
« Opinion of our Pofleflion of any Ad-
“ vantage, or from a certain Profpet of
¢ furure pleafant Senfations on the one
¢¢ hand, or from alike Reflec?ion or Prof-
¢ pei? of evil or painful Senfations on the
¢« other, either to our felves or others.”

WHEN more violent confufed Senfe-
tions arife with the Affection, and are at-
tended with, or prolonged by bodily Mo-
tions, we call the whole by the Name of
Pafion, efpecially when accompanied with
fome natural Propenfities, to be hercaftes
explained.

IF this ufe of thefe Words be allowed,
the Divifion of MALEBRANCH E is very
natural. Good Obje&s excite Love ; evil
Obje@s Hatred : each of thefe is fubdivi-
ded, as the Obje& is preféent and certain,
or doubtfully expeited, ot certainly re-
moved. ‘To thefe three Circumftances cor-
refpond three Modifications of the original
AffeQions; viz. Foy, Defire and Sorrow.
Good prefent, raifes Joy of Love, or Love.
of Foy: Good in fufpenfe, the Love of
Defire; Good loft, Love of Sorrow. Evil

: prefent,
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prefent, raifes Averfion of Sorrow ; Evil Se. 3.
expected, Averfion or Hatred of Defire ; /NN
and Evil removed, Averfior of Foy. The

J9y of Love, and the Joy of Hatred, will
poffibly be found nearly the fame fort of
Senfations, tho upon different Occafions;

the fame may be faid of the Sorrow of

Love, and the Sorrow of Averfion : and

thus this Divifion will amount to the fame

with that of the Stoicks.

PERRHAPS it may be more ealy to con- D and
ceive our Affections and Paffions in this <" ™
" manner. The Apprehenfion of Good,
cither to our felves or others, as attainable,
raifes Defire : The like Apprehenfion of
Evil, or of the Lofs of Gocd, raifes 4~
verfion, or Defire of removing or prevents
ing it. Thefe two are the proper Affec-
tions, diftin@ from all Senfation: We may
call both Defires if we pleafe. The Re- Joy and
flection upon the Prefence or certain Futu- $rro#s
rity of any Good, raifes the Senfation of
Joy, which is diftin¢t from thofe immedi-
ate Senfations which arife from the Obje&
itfelf. A like Senf{ation is raifed, when we
refle@ upon the Removal or Prevention of
Evil which once threatned our felves or
others. The Reflettion upon the Prefence
of Evil, or the certain Profpec of it, or
of the Lofs of Good, is the Occafion of
the Senfation of Sorrew, diltint from

thofe
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Se@. 3.thofe immediate Senfations arifing fromthe
L™ Objects or Events themfelves.

apettions  Tuese Affe&ions, wiz. Defire, A-
may be 'ﬁ"va:/ion, Foy and Sorrow, we may, after
ﬁ,’;’,f,";{’j:f. M aLEBRANCHE, call piritualor pure
foms. ~ _Affections ; becaufe the pureft Spirit, were
it fubject to any Evil, might be capable of
them. But befide thefe Affe@ions, which
feem to arife neceffarily from a rational
Apprehenfion of Good or Evil, therc are
in our Nature violent confufed Senfations,
connected with bodily Motions, from which
our Affeétzons are denominated Paflions.

4fections W g may further obferve fomething in
aended, our Nature, determining us very frequently
figning to Ation, diftinét both from Senfazion
Propenfi- - and Defire ; if by Defire we mean a diftinct
’ Inclination to fomething apprehended as
Gocod cither publick or private, or as the

Means ofavoiding Evil : viz. a certain Pro-
penfity of Inflintt to Objects and Actions,
without any Conception of them as Good,

or as the Means of preventing Evil. Thefe
Objedts or Actions are generally, tho not
always, in effet the Means of fome Good;

but we are determined to them even without

this Conception of them. Thus, as we
obferved above ¥, the Propenfity to Fame

# St 1. near the End,
may
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may continue after one has loft all notion Se@. ;.
of Good, either publick or private, which Vv~
could be the Object of a diftinct Defire.
Our particular Affections have generally |
fome of thefe Propenfities accompanying
them ; but thefe Propenfities are fometimes
without the Affe&ions or diftin& Defires,

and have a ftronger Influence upon the Ge-
nerality of Mén, than the AffeGtions could
have alone. Thus in Anger, befide the
Intention of removing the uneafy Senfation
from the Injury received ; befide the De-
fire of obtaining a Reparation of it, and
Security for the future, which are fome
fort of Goods intended by Men when they

are calm, as well as during the Paffion,
there is in the paffionate Perfon a Propenfi-

ty to occafion Miféry to the Offender, a
Determination to Fiolence, even where
there is no Intention of any Good to be
obtained, or Evil avoided by this Violence.
And ’tis principally this Propenfity which

we denote by the Name 4#ger, tho other anger.
Decfires often accompany it/

So alfo our Prefence with the diftrefled
is generally neceflary to their relief; and
yet when we have no Hopes nor Intention
of relieving them, we fhall find a Propen-
Jity to run tofuch Spectacles of Pitys Thus
alfo, befide the calm Defire of the Happi-
nefs of a Perfon beloved, we have a ftrong
Propenfity to their Company, to the very

: ¥ Sight
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Se@. 3.Sz'gbt of them, without any Confideratioti
v~ of it as a Happinefs either to our felves
or to the Perfon beloved.. The fudden Ap-
pearance of great Danger, determines us
to fhrick out or fly, before we can
have any diftinét Defires, or any Confide-
ration that a Shriek or Flight are proper
means of Relief. Thele Propenfities, a-
long with the Senfations above-mentioned,
when they occur without rational Defire,
we may call Pgffions, and when they hap-
pen along with Defires, denominate them
Paffionate. This part of our Conftitution
is as intelligible as many others univerfally
obferved and acknowledged ; fuch as thefe,
that Danger of falling makes us ftretch out
our Arms ; noife makes us wink ; that a
Child is determined to fuck ; many other
Animals to rife up-and walk ; fome to run
_ into Water, before they can have any No-
tion of Good to be obtained, or Evil
avoided by thefe means.

Loveand 1T may perhaps be convenient to con-
Hawred.  fine Love and Hatred to our Sentiments
toward Moral Agents; Love denoting
¢ Defire of the Happinefs of another,
« generally attended with fome Appro-
“¢ bation of him as innocent at leaft,- or
¢ being of a mixed Chara&er, where Good
¢ is generally prevalent:” And Hatred
¢ denoting Difapprobation by our Sez/e,
¢ with the Abfence of Defire of their
4 1 HZP‘

-
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¢« Happinefs.”  Benevolence may denote Se&. 3.
only ¢ the Defire of another’s Happinefs ;” VN
and Malice, * the Defire of their/Mifery,”
abftractly from any Approbation or Con-
demnation by our Moral Senfe. Thisfort

of Malice is never found in our Nature,

- when we are not tranfported with Paffion.

The Propenfities of Anger and Envy have £7-

fome Re[Eemblance of it; yet Envy is not

an ultimate Defire of another’s Mifery, but

only a fubordinate Defire of it, as the
Means of advancing our felves, or fome
Perfon more beloved than the Perfon en-

vied. :

FEaAR, as far as it is'an Affection, and Fear.
not an undefigning Propenfity, is «“ a Mix-
« ture of Sorrow and Averfwn,-when we
‘« apprehend the Probability of Evil, or
‘ the Lofs of Good befalling our felves, or
¢ thofe we love:” There is more or lefs
of Sorrow, according to the apprehended
Degrees of Probability. Hope, if it be zope.
any way an Affe&ion, and not an Opinion,
is‘« a Mixture of Defire and Foy, upon
¢ the probability of obtaining Good, and
‘¢ avoiding Evil.” Both thefe Paffions may
have fome Propenfiries and Senfations at-
tending them, diftin¢t from thofe of the
other Affe@ions.

T & confufed Ufe of the Names, Love, o7/

Hatred, Foy, Sorrow, Delight, has made N,
: F fome
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Sec. 3.fome of the moft important Diftinctions of

A~ our Affe@ions and Paffions. to be over-
looked. No Modifications of Mind can
be more different from each other, than a
private Defire, and a publick ; yet both
are called Love. The Love of Money, for
Inftance, and the Love of a generous
Charaéter, or a Friend: The Love of a
fine Sear, and the Love of a Child. In
like manner, what can be more different
than the Sorrow for a Lofs befallen our
Selves, and Sorrow for the Death of a
Friend? Of this Men muft convince them-
{elves by Reflection.

TuerE is alfo a confiderable Difference
even among the £2/f/b Paflions, which bear
the fame general Name, according to the
different Sen/es which conftitute the Ob-
je&s good or evil. Thus the Defire of
Honour, and the Defire of Health, ate
certainly very different forts of Affections,
and accompanicd with different Senfations :
The Sorrow in like manner for our Lofs by
a Shipwreck, and our Sorrow for having
done a bafe Aition, or Remorfe : Sorrow
for our being fubject to the Gouz or Stoue,
and Sorrow for our being defpifed and con-
demned, or Shame : Sorrow for the Pa-
mage done by a Fire, and that Sorrow
which arifes upon an apprehended Injury
from a Partner, or any other of our Fel-
lows, which we call Auger. Where we

get
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get fome fpecial diftin& Names, we moreSect. 3.
eafily acknowledge a Difference, as it may VYV
appear in Shame and dnger ; but had we

other Names , appropriated in the fame
manner, we fhould imagine, with good
ground, as many diftin& Pafions. The

:jke Confufion is obfervable about our Sen-

es*, )

T o fay that the Sex/ation accompanying Falfe kel
all forts of Joy is pleafant, and zhar accom-f{:,ﬁ”;;“,,
panying Sorrow uneafy, will not argueNawre
that there is no farther Diverfity. Paingreifed,
have many differences among themfelves,
and fo have Pleafures, according to the dif-
ferent Senfés by which they are perceived.

To enumerate all thefe Diverfities, would
be difficult and tedious. But fome Men have
piqued themfelves fo much upon reprefen-
ting * all our Affettions as f2lfifb; as if
‘¢ each Perfon were in his whole Frame
* only a feparate Syftem from his Fellows,
¢ fo that there was nothing in his Confti-
¢« tation leading him to a publick Intereff,
¢« further than he apprehended it fubfervi-
“ ent to his own private Intereft; and this
*¢ Intereft made nothing elfe, than the gra-
< tifying our external Senfes and Imagi-
‘ mation, or obtaining the Means of it:”
that thereby the Wifdom and Goodnefs of

X Trear. 1. $efls 1. Art. 10

F 2 the
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Sect. 3.the Aurnor of our Nature is traduced, as
‘M~ if he had given us the firongeft Di/pofitions
toward what he had in his Laws prohibited;
and dire¢ted us, by the Frame of our Na-
ture, to the meanelt and moft contemptible
Parfuits ; as if whar all good Men have
reprefented as the Excellence of our Nature,
were a Force or Conffraiut put upon it by
Art or Authority. It may be ufeful to con-
fider our Aflc&ions and Paffions more par-
ticularly, as *¢ they are excited by fome-
¢ thing in our Frame different from Se/f-
¢« Love, and tend to fomething elfe than
¢ the private Pleafures of the exzernal
«« Senfes or Imagination.”_ This we may
do under the following Heads, by fhewing

r 1. How our Paffions arife from the
{__ Moral Senf, and Senfe of Honour.

2. How our Paffions tend toward the
State of others, abftractly from any Con-
fideration of their Moral Qualities.

3. How the pablick Paffions are di-
verfified by the Moral Qualities of the
Agents, when they appear to our Moral
Senfe as virtuous or vicious..

"a. How the publick Paffions are di-
verfified by the Relations of feveral Agents
to each other, when we confider at once
their Staze, asto Happinels or Mifery, l:;n_d

their
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their paftas well as prefent A7z0ns towardsSe&. 3.
cach other. N

5. How all thefe Paffions may be com-
plicated with the /2/fz/b. Under each of
thefe Heads we may find the fix Paffions of
Malebranche, ox the four of Zeno; with
many other Combinations of them.

III. ;. Tue Paffions about our own 1. 2afions
Adtions occafioned by the Moral Senfe, b o
When we form the Idea of a morally good';;,,,,,
Aétion, ot fee it reprefented in the Drama,
or read it in Epicks or Romance, we feel
a Defire arifing of doing the like. ThisZ/Palor
leads moft Tempers into an imagined Series? cﬂ,’ef,”’a
of Adventures, in which they are ftill suilding,
acting the generous and virtuous Part, like
to the Idea they have received. If we aural Soy
have executed any good Defign, we feel’ 5%
inward T7iumph of Foy : If we are difap- ,,-f,f,
pointed thro’ our own Negligence, or have
been diverted from it by fome /2//1/b View,

we fhall feel a Sorrow called Remarfe. . Remorfe

- W HE x the Idea is in like manner formed
of any morally evil Aifion, which we
might poflibly accomplifh, if we reflect up-
on the Cruelty, or pernicious Tendency of

it, there ‘arifes’ RelucZance, or Averfion : pelucance,
If we have committed fuch a Crime, upon
like Reflection we feel the Sorrow. called,
Remorfe : 1f we have refifted the Tempra-
F 3 tion,
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Sedt. 3.

A

Modefly.
Shame.

Umbition.

Pride.

The Nature and Conduét

tion, we feel a fecret Foy and Self-Appre-
bation, for which there is no fpecial Name.

W e might enumerate fix other Paffions
from the Senfe of Honour, according as
we apprehend our Adtions, or any other
Circumftances, fhall affe® the Opinions
which others form concerning us. When
any Adion or Circumftance occurs, from
which we imagine Honour. would arife, we
feel Defire; when we atrain it, 7oy ; when
we are difappointed, Sorrow. When we
firft apprehend any A&ion or Circumftance
as difponourable, we feel Averfion arifing ;
if we apprehend our felves involved in ir,
or in danger of being tempred to it, we feel
a Paffion we may call Modefty ox Shame ;
when we efcape or refift fuch Temptations,
or avoid what is difhonourable, we feel a
FJoy, for which there is no fpecial Name.

W e give the Name Ambition to a vio-
lent Defire of Honour, but generally in a
bad Senfe, when it would lead the Agent
into 7mmoral Means to gratify it. The lame
Word often denotes the Defire of Power.
Pride denotes fometimes the fame Defires
of Honour and Power, with Averfion to
their contraries ; fometimes P7ide denotes
Joy upon any apprehended Right or Claim.
to Honour; generally it is taken in a bad
Senfe, when one claims that to- which he
has no Right. ' y ‘

! MEeN



of the PASSIONS, 71

Se. 3.

Mg N may feel the Paffion of Shame form
the difhonourable Ations of others, when sz,
any part of the Difhonour falls upon #hen-
Sfélves; as when the Perfon difhonoured is
one of their Club, or Party, or Family.
The general Relation of human Nature
may produce fome uneafinefs upon the
Difhonour of another, tho this is more
owing. to our publick Senfe.

IV. 2. Tue fecond Clafs are the pub-3 ;.;‘:f""
lick Paffions about the State of others, asaifrazy.
to Happinefs or Mifery, abftractly from
their Moral Qualities. Thefe AffeCtions
or Paffions extend to' all' perceptive Na-
tures, when there is no real or imagined :
Oppofition of Intereft. We naturally de- God-will
Jfire the abfent Happinefs of others ; 7efoice compafion-
in'it when obtained, and forrow for it whenPiry.
loft. 'We have Avesfion to any impending’
Mifery'; we are forrowful when it befals
any Perlon, and 7¢joice when it is removed.

This Averfion and Sorrow we often call
Pity or Compaffion; the Joy we may call ..,
Congratulation. lavion,

S1NcE our Moral Senfe reprefents Pir-
tue as'the greateft Happine(§ to the Perfon’
poffefled of it, our publick Affe@ions will
naturally make us défire thic Virtue of others.
When' the Oppottimity” of a'great Action’
occurs to any Perfon’againft ' Whom we are

Fgq 120
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Se@. 3.n0 way prejudiced, we wifb he would at-
VN tempt it, and defire his good Succefs.  If

be fucceeds, we feel Fay; if he is difap=
pointed, or quits the Attempt, we feel
Sorrow. Upon like Opportunity of, or
Temptation to a bafe Action, we have
Auverfion to the Event: If he refifts -the
Tempration, we feel Foy; if he yields to it,
Sorrow. Qur Affeétions toward the Per-
o arife jointly with our Paflions about this
Event, according as he acquits himfelf vir-
tuoufly or bafely.

- putick - V. 3. Tue Paffions of the third Clafs:
Pafons ave our publick Affeétions, jointly with

with mo-
ral Percep-

tions.

Regret.

moral Perceptions of the Virtue or Vice
of the Agents. When Good .appears at-
tainable by a Perfon of Moral ‘Dignity,
our Defire of his Happinefs, founded upon
Efteem or Approbation, is much ftronger
than zhat fuppofed in the former Clafs. The
Misfortune of fuch a Perfon raifes {tronger
Sorrow, Pity, or Regret, and Diffarsf
faction . with - the  Adminiftration  of :the’
World, wpon a light: View. of it, with-a
Sufpicion of the 7ea! Advantage of Vir-
tuc. The Succefs of fuch a Character
raifes .all the. contrary Affe@ions -of :Foy
and Sazisfaction with Providence, and JSe-
curity -insVirtue.  When, Eyil threatens
fuch a Chayacter, we have firong Avenfion
to it,. with Lowe: toward the Perfon:His,
cicaping the Evil saifes. Foy,: Confidence in-

Pro.
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Providence, with Security in Virtue, IfSed. (F
the Evil befals him, we feel the contrary v\
Paflions, ' Sorrow, Diffatisfaition with
Providence, and Su/picion of the -Reality

of Virtue.

Hence we fee how unfic fuch Repre- 75k of
fentations arc in T7r4gedy, as make the per-,;, p,,’
fectly Virtuous miferable in the higheft de-ma.
gree. - They can only lead the Spectators
into Diflruft of Providence, Diffidence of
Virtue ; and into fuch Sentiments, as fome
Authors,who probably miftake his meaning,
tell us Brurus exprefs’d at his Death, < That
“ the Virtue he had purfued as a folid Good,
¢ proved but an empty Name.” But we
muft here remember, that, notwithftanding
all the frightful Ideas we have inculcated’
upon us of the King of Terrors, yet an
honourable Death is far from appearing to
a generous Mind," as the greateft of Evils.
The Ruin of a Free State, the Slavery of'
a generous Spirit, a Life upon fbaineful
Terms, ftill appear vaftly greater Evils;
befide many other exquifite [z;/lre]é’.r of a
more private nature, in comparifon of'which,
an honourable Death befalling a favourite”
Charater, is looked upon asa Deliverance.

Unxbpexr thisClafsare alfo'included the Pagions 1.
Paffions employed about the Fortunes ofi2srd -
Characters, apprehended as morally EvVil. 4gens:.
Such Characters "do 'raife Diflike in any

2 Obfer-
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Obferver, who has a moral Senfe: But

AN Malice, or the ultimate Defiré of their
No difnte-

vefied or - Miifery, does not neceffarily arife roward
simareMa- them.  Perhaps our Nature is not capable

lice in
Men,

‘Anger.

Irs Effeltse

of defiring the Mifery of any Being calm-
ly, farther than it may be neceffary to the
Safety of the innocent : We may find, per-
haps, that there is no Quality in any Ob-
je& which would: excite in us pure difinte-
refted Malice, or calm Defire of Mifery for
its own fake*. When we apprehend any
Perfon as injurious to ourfelves, or to any
innocent Perfon, efpecially to a Perfon
beloved, the Paffion of Auger arifes to-
ward the Agent. By Anger is generally
meant “ a Propenfity to occafion Evil to
‘¢ another, arifing, upon apprehenfion’ of
¢ an Injury done by himi:” This violent
Propenfity is attended generally, when the
Injury is not very fudden,. with Sorrow
for the Injury fuftained; or threatned, and
Defire of repelling it, and making the Au-
thor of it repent of his Attempt, or repair-
the Damage. -

Turs Paffion is attended: with  the
moft. violeat wwea(y' Senfations, and pro-
duces as great Changes in our Bodies as any
whatfoever. We are precipitantly led by
this Paffion; to apprehend the injurious as

X See Setts .5 Art. §o of this Trearife;
dig
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direélly malicicus, and defigning the Mifery Sect. 3.
of others without farther Intention. While “ ™\
the Heat of this Paffion continues, we {feem
naturally to purfue the Mifery of the inju-

rious, until they relent, and convince us of

their better Intentions, by exprefling their

Senfe of the Injury, and offering Repara-

tion of Damage, with Security againft fu-

ture Offences.

Now as it is plainly neceflary, in a
Syftem of Agents capable of injuring each
other, that every one fhould. be made for-
midable to an. Invader, by fuch a violent
Paffion, till the Invader thews his Refor-
mation.of Temper, asabove, andno longer;
fo we find it is thus ordered.in our Confti-
tution. Upon thefe Evidences: of Refor-
mation. in the Invader, our Paffion natu-
rally abates ; or if in any perverfe Temper
it does not, the Senfe of Mankind turns
againft him, and he is looked upon as cruel
and inhumane.

Ix confidering more fully the Paffions
about the Fortunes of evil Charaers; di-
ftin& from Anger, which arifes upon a
freth Injury, we may.firft confider the evil
Agents, fuch as a-fudden View fometimes
reprefents. them, - direé?ly evil and malici-
ous 5 and then make proper Abatements,
for what the worft of Men come fhort of
this compleatly evil Tempper. As Mathe-

' 1 4 : maticians
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Sect. 3. maticians fuppofe perfe@t Hardnefs in fome

~~" Bodies, and Elzfficity in others, and then
make Allowances for theimperfe&t Degrees
in natural Bodies.

Joyorms- L BE Profpect of Good to a Perfon ap-
2red. prchended as entirely malicions, raifes A-
verfion in the Obferver, or Defire of his
Dilappointment ; at leaft, when his Succefs
would confirm him in any evil Intention.
His Difappointment raifes 7oy in the E-
vent, with 77#/f in Providence, and Se-
S cursty in'Virtue, His Succefs raifes the
Hored. . contrary ~Paffions of Sorrow, Diflruft,
and Sufpicion. The Profpeit of Ewil,
befalling an evil Character, at firft, perhaps,
feems grateful to the Obferver, if he has
conceived the Paffion of Auger; but to a
fedate Temper, no Mifery is farther the
Occafion of Foy, thanas it is neceffary to
fome 'prepollent Happinefs-in the whole.
The eftaping of Evil impending over fuch
a Character, by which he is confirmed in -
Vice, is thé Occafion of Sorrdw, and Dif
triff of’ Providence and Virtue ;- and’ the
Evil befailing him taifes Foy, -and Satisfac-
tion with Providence, and Securéty in Vir-
tue. We'fee therefore, ‘that the' Swece/s of
evil Charaéters, by obraiding ‘Goed, or
avoiding Evil, is an unfic ‘Reprefentation *
in Tragedy.- - ; R

G T pap
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Sed. 3.
LeT any one reflet on this Clafs of vv\aa
Paffions, cfpecially as they arife upon Oc-
cafions which do not affect himfelf, and he
will fee how little of Self~Love there is in
them ; and yet they are frequently as vio-
Ient as any Paffions whatfoever. Wefeem
confcious of fome Dignity in thefe Paf-
fions above the felfifh ones, and therefore
never conceal them, nor are we athamed
of them. Thefe complicated Paffions the
Philofophers have confufedly mentioned,
under fome general Names, along with the
fimple felfifh Paffions.. The Poets and
Criticks have fufficiently fhown, that they
felt thefe Differences, however it did not
concern them to explain them: We may
find Inftances of them in all Dramatick Per-
formances, both Antient and Modern.

THE Abatements to be made for what pafion; a-
human Natare comes fhort of the higheft o mixed
Degrees either of Virtue or Vice, may be ’
thus conceived : When the Good in any
mixed Charaiter furpafles the Evil, the
Paffions arife as toward the Good ; where
the Evil furpaffes the Good, the Paffions
arife as toward the £v7/, only in both Cafes
with lefs Violence. And further, the Paf-
fions in both Cafes are either fopped, or
turncd the contrary way, by want of due
Proportion between the State and Cha-

raffer, Thusanimperfe@good Character,
’ in
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Se&. 3.in purfuit of a Good too great for his Vir-
& Y~tue, or to the exclufion of more worthy

Characters, inftead of raifing Defire of

Envy, sor-his Succefs, raifes Averfin; his Succefs
row, Joy. raifes Envy, or a Species of Sorrow, and

Pity.

The beft
Plots in
Tragedy.

his Difappointment Foy. An imperfectly
evil Charaer, threatned by an Evil greater
than is neceffary to make him relent and
reform, or by a great Calamity, which
has no diret tendency to reform him, in-
ftead of raifing Defire toward the Event,
raifes Averfion 3 his efcaping it raifes Foy,
and his falling under it raifes P:zy, a Spe-
ciesof Sorrow.

T uerEg is another Circumftance which
exceedingly varies our Paffions of this
Clafs, when the Agents themfelves, by
their own Condui?, procure their Mifery.
‘When an imperfect good Character, by an
evil Action, procures the higheft Mifery to
himfelf; this raifes thefe complicated Paf

fions, Pity toward the Sufferer, Sorrow

for the State, Abborrence of Vice, Awe
and Admiration of Providence, as keeping
{trict Meatures of Sanéity and Juftice.
Thefe Paflions we may all feel, in reading
the Oedipus of Sophocles, when we fee
the Diftrefs of that Prince, occafioned by
his fuperftitious Curiofity about his future
Fortunes ; his rath Violence of Temper, in
Dueclling without Provocation, and in pro-
nouncing Execrations on Perfons unknown.

We
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We feel the like Paffions from the FortunesSec. 3.
of Creon in the Autigone; or from the VYo
Fates of Pyrrbus and Orefles, in the An-
dromache of Racine; or our Diflreffed
Mother. We heartily pity thefe Charac-
ters, but without repining at Providence ;
their Mifery is the Fruit of their own
A&ions. It is with the jufteft Reafon,
that Ariffetle * prefers fuch Plots to all
others for Tragedy, fince thefe Charaéters
come neareft to thofe of the Spectators,
and confequently will have the ftrongeft
Influence on them, We age generally con-
fcious of fome good Difpofitions, mixed
with many Weaknefles : few imagine them-
felves capable of atraining the beight of
perfectly good Characters, or arriving ro
their high Degrees of Felicity ; and fewer
imagine themfelves capable of finking into
the Bafencfs of perfetly evi/Tempers, and
therefore few dread the Calamities which
befal them.

THERE is one farther Circumftance How shefe
which ftrengthens this Clafs of Paffions cx-f;’efﬁ;’z&e ;
ceedingly, that is, the grearnefs of thehigh and
Change of Fortune in the Perfon, or theomplica:
Surprize with which it comes. As this“"
gives the Perfon a more acuze Perception

either of HappinefS or Mifery, fo it

* Arifiode Poesic, Chap. 13,
ftrengthens
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Se. 3.ftrengthens our Paffions, arifing from Ob-

WY~ fervation of his State. Of this the Poets
are very fenfible, who fo often reprefent to
us the former Profperity of the Perfon, for
whom they would move our pity ; his Pro-
jeéts, his Hopes, his balf-executed De-
JSigns. One left bis Palace unfinifbed, a-
nother his betrothed Miflrefs, or young
Wife ; one promifed himfelf Glory, and a
fortunate 0/d Age ; another was heaping up
Wealth, boafted of his Knowledge, was
honoured for his fine Armour, his Aétivity,
his Augury.

AAN’ oUx ciwveiow e9lgonTe Khog s Adsvey.
—— oudt 7 & Tb) imignsar Avy e oredesy. Homer,

Sed non Augurio potuit depellere peflem:
Sed non Dardanie medicaricufpidis ictum
Invalust, ——— Virg.

THE Joy is in like manner increafed
upon the Misfortunes of evil Characters,
by reprefenting their former Profperity,
Pride and Infolence.

T His Sorrow or Joy is ftrangely diver-
fified or ‘complicated, when the Sufferers
are multiplied, by reprefenting the Perfons
attached to the principal Sufferer, and fet-
ting before us their Affeétions, Friendfbips,
tender Solicitudes, care in Education,
SJucconr in former Diffreffes s this every

one
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one will find in reading the Stories of Pal-Sedt. 3.
las, Camilta, Nifirs, and Euryalus; orin VN
general, any Battle of Homer or Virgil.

What there is in Self-Love to account for

thefe Effects, let all Mankind judge.

VI. T uk Paffions of the fourth Clafs arife4. Publick
from thefame moral Senfé and publick Affec->
Fions,apon obferving the Actions of Agentssions of 4-
fome way attached to each other, by priors”*
Ties of Nature or good Offices, or difen-
gaged by prior Injuries s when thefe Re-
lations are known, the moral Qualities of
the A@ions appear confiderably different,
and our Paffions are much diverfified by
them : there is alfo a great Complication of
different Paflions, and a fort of Contrafle, Contrafles
or aflfemblage of oppofite Paffions toward;l’;mci:;f‘
the feveral Perfons concerned. ‘The moftop pafions.
moving Peripeties, and Remembrances,
in Epwck and Dramatick Poetry, are
calculated to raife thefe complicated Paf-
fions ; and in Orazory we ftudy to do the
fame.

THus ftrong Sentiments of Grari-
fude, and vigorous Returns of good Offi-
“ces obferved, raifc in the Spe@ator the
“higheft Love and Effeern toward both the
Benefattor, and even the Perfon obliged,
with Security and Delighs in Virtue.
Ingratirude, or returning bad Offices de-
fignedly, raifes the greatelt Detc/flarion a-

G gainft
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Se&. 3.gainft the Ungrateful; and Love with Come
“~\~ paffion toward the Benefa@or, with Deyec-
tzon and Diffidence in a virtuous Courfe of
Life. —— Forgiving of Injuries, and much
more returning Good for Ewvil, appears
wonderfully great and beautiful to our mo-
ral Senfe: it raifes the ftrongeft Love to-
ward the Forgiver, Compaffion for the In-
jury received ; toward the Injurious, if 7e-
lenting, fome degree of Good-will, with
Compayfion ; if not relenting, the moft vio-
lent Abborrence and Hatred,—— Mutual
good Offices done defignedly between mo-
rally good Agents, raile Foy and Love in
the Obferver toward both, with delight in
Virtue. Mutual Injuries done by evil
Agents defignedly, raife 7oy in the Events,
along with Hazred to the Agents, with De-
teflation of Vice.—— Good Offices done
defignedly by good Agents toward Evil,
but not fo as to encourage, or enable them
to further Mifchief, raile Love toward the
good Agent 5 Difplicence, with fome Good-
will toward the evil Agent. — Good Of-
fices defignedly done mutually among evz/
Agents, if thefe Offices do not promote
their evil Intentions, diminifh our Diflike
and Hatred, and introduce fome Compaf-
JSion and Benevolence. Good Offices
from good Agents, to Benefattors unknown
to the Agent, or to their unknown Friends
or Pofterity, increafe Love toward both ;
and raife great Satisfaction and Truft in
Pro-
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Providence, with Security in Virtue, andSe&. 3.
Foy in the Event.—— Undefigned evil Re- o~
zurns in like Cafe with the former, raife Sor-
row in the Obferver upon account of the E-
vent, Pty toward both, with Sufpicion of
Providence and Virtue. —Anwundefigned Re-
turn of Ewvil to an evil Agent from a good
one, whom he had injured, raifes 7oy up-
on account of the Event,- and 77#// in Pro-
videhce. —— ‘Undefigned evil Offices nu-
tually done to each other by evil Agents,
raife 7oy in the Event, Abborrence of
Vice, and Sazisfation with Providence.—
‘Ondefigned good Offices done by good A-
gents toward the evil, by which they aré¢
further excited or impowered to do evil,
raife Pizy toward the good Agent, Indig-
nation and FEnvy toward the Evil, with
Diftruft in Providence., ‘Ondefigned
good Offices done by good to evil Agents,
by which they are not excited or enabled
to do further mifchief, raife Envy or Ix-
dignation toward the evil Agent, if the Be-
nefit be great ; if not, they fcarce raife any
new Paffion diftin& from that we had be-
fore, of Love toward the one, and Ha-
tred or Difltke toward the other.

Tuese Paffions might have been di-
verfified, according to Malebranche’s Dis
vifion, as the Object or Event was prefent,
orin fufpenfe, ox certainly removed : And
would appear in different Degrees of

by Strength,

-
o
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Sect. 3.Strength, according as the Perfons con-
U V™vcerned were more nearly attach’d to the
Obferver, by Nature, I'riendfbip, or Aec-

quaintance.

s.putlie . VIL Tue Paflions of the laft Clafs, are

?".’/ff;”‘ . bthofe in which any of the former Kinds are

Yo i, complicated with /24fi/b Pa/fions, when our
own Intereft is concerned. It is needlefs
here to repeat them over again: Only this
may be noted in general, that, as the Con-
juncion of felfifh Paffions will very much
increafe the Commotion of Mind, fo the
Oppofition of any felfifb Interefls, which
appear of great Importance, will often
conquer the publick “Defires or Averfions,
or thofe founded upon the Senfe of Virrue
or Honour ; and this is the Cale in vicious
Actions done againft Confeience.

Tuese Complications of Paffions are

" oftennot refle¢ted on by the Perfon who is

acted by them, during their Rage: But a

- judicious Obferver may find them by Re-

fleGtion upon himfelf, or by Obfervation

of others ; and the Reprefentation of them

never fails to affe@ us in the moft lively
manner.

~—— Aftuat ingens :
Tio in Corde Pudor, mixtogque Infania Luélu,
E Furiis agitatus Amor, & confera Virtus, Virg.

1 I
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Sect. 3.
IN all this tedious Enumeration, let any V™
one confider, ¢ How few of our Paflions
““ can be any way deduced from Se/f-
 Love, or defire of private Advantage:
< And how imprabable it is, that Perfons
‘ in the Heat of Altion, have any of
<« thofe fibtle Reflections, and felfifb In-
¢ tentions, which fome Philofophers in-
* vent for them: How great a part of
¢ the Commotions of our Minds arife up-
“ on the moral Senfé, and from publick
“ Affectzons toward the good of others.
¢ We fhouldfind, that without thefe Prin-
<« ciplesin our Narure, we fhould not feel
¢« the one half at leaft of our prefent
<« Pleafires or Pains ; and that our Na-
¢« ture would be almoft reduced to Indo-
< Jence,”

A N accurate Obfervation of the feveral aow cha-
ditin& Characters and Tempers of Men,’;}”""“"d
o 4 5 empers of
which are conftituted by the various De- 4,5, .
grees of their narural Sagacity, theirformed.
Kuowledge, their Interefls, their Opinious,
or Afficiations of ldeas, with the Paffions
which are prevalent in them, is a moft
. ufeful and pleafant Entertainment for thofe,
who have Opportunities of large Acquain-
tance and Obfervation. But our prefent
Purpofe leads enly to confider the l?rft ge-
neral Elements, from the various Combi-
G 3 nations
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Sed. 3. nations of which, the feveral Tempers and
A~ Charalters are formed.

The Order

Tris account of our AffeGions will,

of Naixre however, prepare the way for difcerning

partly vin
dicased.

confiderable Evidences for the Goodnefs of
the “Deity, from the Conftitution of our
Nature; and for removing the Objections
of voluptuous luxurious Men, againft the
Rules of Virtue laid down by Men of Re-
fle&tion. While no other 1decas of Plea-
Jure ot Advantage are given us, than thofe
‘which relate to the external Senfes; nor
any other Affeétions reprefented as natu-
ral, fave thofe toward private Good: it
may be difficult to perfuade many, even
of thofe who are not Enemies to Vir-
tue from Iuclination, of the Wifdom of
the Deity, in making the Bizfs of our
Nature oppofite to the Laws he would
giveus ; and making all Pleafire, the moft
natural Chara&er of Good, attend the
probibited Aétions, or the indifferent ones ;
while Obedience to the Law muft be a
conftrained Courfe of Aion, inforced
only by Penalties contrary to our za-
tural " Affections and Semfes. Nature
and Grare are by this Scheme made very
oppofite: Som€ would queftion whether
they could have the fame Author. Whereas,
if the preceding Account be juft, we fee
po fuch Inconfiftency : « Every Paffion

* or

2
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Sect. 4+
TV

S E.C T4V,

How far our feveral Affe&ions and
Paflions are under our Power,
either togovern them when raifed,
or to prevent their avifing: with
fome general Obfervations about
their Objeéts. :

Affctions T, ROM what was faid above it ap-
;f,’m':,"e{' pears, that our Paffions are not {0
pend much much in our Power, as fome feem to ima-
#7n Ofi- gine, from the Topicks ufed either to raife
" or allay them. We are fo conftituted-by
Nature, thar, as foon as we form the Idea
of certain Objets or Events, our Defire
or Averfion will arife toward them; and
confequently our AffeGtions muft very much
depend upon the Opinions we form, con-
cerning any thing which occurs to our -
Mind, its Qualitzes, Tendercies, or
Effects. Thus the Happinels of every
fenfitive Nature is defired, as foon as we
remove all Opinion or Apprebenfion of Op-
pofition of Intereft Between this Being and

- others. The Apprebenfisr of morally good
Qualities, is the neceflary Caufe of Appro-
bation, by our moral Senfe, and of ftronger
Love. The Caule of Hatred, is the Adp-

" prebenfirn
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prebenfion of the oppofite Qualities. Fear,Se&. 4.
in like manner, muft arife from Opinion of VNN
Power, and Inclination to hurt us: Piry

from the Opinion of another’s undeferved
Mifery : Shame only arifes from Appre-
benfion of Contempt from others: Foy, in,

any Event, muft arife from an Opinion of

its Goodnefs. Our f2lfifb Paffions in this,

do not differ from our publick ones.

Turs may thew us fome Inconfiftency
in Topicks of Argument, often ufed to in-
culcate Prezy and Virtue. Whatever Mo-
tives of Interelt we fuggeft, either from a
prefent or future Reward, muft be ineffec-
tual, until we have firft laboured to form
amsiable Conceptions of the Deity, and of
our Fellow Creatures. And yet in many
‘Writers, even in this Caufe, ‘¢ Mankind
“ are reprefented as abfolutely evil, or
‘ at bett as entirely felfifh ; nor are there
¢« any nobler Ideasofthe D £1 1y fuggefted.
«« Itisgrown a fafbionable Topick, to put
«« fome fly felfifb Confiruétion upon the
*¢ moft generous human Adtions ; and he.
«« pafles for the fbrendeft Writer, or Ora-
‘¢ tor, who is moft artful in thefe Infinua-
¢ tions.”

II. Tue Government of our Paffions 4petites
muft then depend much upon our Opinions : 44 4ffe
But we muft here obferve an obvious Dif-inguifed,
ference among our Defires, viz. that

; ; ¢ fome
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Sec. 4.¢¢ fome of them have a previous, painful,

or unealy Senfarion, antecedently to
« any Opinion of Good in the Obje&;
¢ nay, the Object is often chiefly efteem-
¢ ed good, only for its allaying this Pain
«« or Uneafinels; or if the ébje& gives
¢« alfo pofitive Pleafure, yet the uneafy
<« Senfarion is previous to, and indepen-
¢t dent of this Opiznior of Good in the
«« Obje&t.” Thefe Defires we may call
Appetires. ¢ Other Defires and Averfions
<« necelfarily prefuppofe an Opinion of Good
<< and Evil in their Obje&s; and the De-
¢ fires or Averfions, with their concomi-
‘< tant uncaly Senfations, are produced or
¢« occaftoned by this Opinion or Appre-
< henfign.” Of the former Kkind are
Hunger and Thirfl, and the Defires be-
tween the Sexes; to which Defires there
is an unealy Scnfation previous, even in
thofe who have little other Notion of Good
in the Objects, than allaying this Pain
or ‘Oneafinefs. There is fomething like to
this in the Defire of Society, or the Com-
pany of our fellow Creatures. Our Nature
is fo much formed for this, that altho the
Abfence of Company is not immediately
painful, yet if it be long, and the Perfon
be not employed in fomething which tends
to Sociery at laft, or which is defigned to
fithim'for Society, anuneafy Fretfulnefs,
Sullennefs, and ‘Difcontent, will grow up-
on him by degrees, which Compan)lr a-
one
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lone can remove. He fhall not perhaps be Sect ¥
fenfible always, thar it is the Abfence of w~~v
Company which occafions his Uneafinefs :

A painful Senfation diCtates nothing of it

felf; it muft be therefore fome Reflection

or Infliné?, diftin& from the Pain, which
fuggefts the Remedy. Our Benevolence

and Compaffion prefuppofe indeed fome
Knowledge of other fenfitive Beings, and

of whar is good or evil to them: But

they do not arife from any previous Opi-

nion, that ¢ the Good of others tends to

¢ the Good of the Agent” They are
Determinations of our Nature, previous

to our Choice from Intereft, which excite

us to Action, as foon as we know other
{enfitive or rational Beings, and have an
Apprehenfion of their Happinefs or Mifery.

IN other Defires the Cafe is different.
No Man is diftrefled for want of fine Smells,
barmonious Sounds, beautiful Objects ,
Wealth, Power, ot Grandeur, previoufly
to fome Opinion formed of the({: things as
good, or fome prior Senfation of their
Pleafures. In like manner, Zirtue and
Honour as neceflarily give us Pleafure, \
when they occur to us, as Vice and Con-
tempt give us Pain ; but, antecedently to
fome Experience or Opinion of this Plea-
fure, there is no previous uneafy Senfation
in their Abfence, as there is in the Abfence
of the Obje&ts of Appetire, The Neceflity

0
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Se&: 4.0f thefe Senfations previous to our Appe-
Mites, has been confidered already *. * The
Senfations accompanying or fublequent to
our other Defires, by which they are deno-
{  minated Paflions, keep them in a juft Bal-
lance with ‘our 4ppetites, as was before
obferved.

Bur this holds in general, concerning
all our Defires or Averfions, that according
to the Opinion or Apprebenfion of Good or
Evil, the Defire or Averfion is increafed or
diminithed: Every Gratification of any
Defire gives at firft Pleafure; and Difap-
pointment Pain, proportioned to the Vio-
lence of the Défire. In like manner, the
eféaping any Object of Averfion, tho it
makes no permanent Addition to our Hap-
pinefs, gives at firft a pleafant Sen/zzion,
and relieves us from Mifery, proportioned
to the Degree of Averfion or Fear. - So
when any Event, to which we had an A-
verfion, befalsus, we have at firft Mifery
proportioned to the Degree of Averfion.
So that fome Pain is fubfequent vpon all
Eruflration of Defire or Averfion, but it is
previous to thofe Defircs only, which are
called Appetites,

T

* Se&. 2. Art. 6.

111. HENCE
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Sedt. 4.
II Hexce we fec how impoffible it w~~w
is for enc to judge of the 7)e§7'ee.r of Hap-
pinefs or Mifery in others, unlefs he knows
their Opinions, their Affociations of ldeas,
and the Degrees of their Defires and A-
verfions. We fee alfo of how much Con-
fequence our Affociations of Ideas and Opi-
#nions are to our Happinefs or Mifery, and
to the Command of our Paffions.

F or tho inour Appetites there are un- 4ffciasi-
cafy Senfations, previous to any Opinion,fl’;j{);‘i;‘z
yetour very Appetites may be {trengthned ons in-
or weakned, and varioufly alter’d by Opi- e/ o

0 =13 minifh
nion , or Affociations of Ideas. Before,s, firength
their Intervention, the bodily Appetites¢/ow De-
are eafily fatisfied : Nature has put it in/7"
almoft every one’s power, fo farto grarify
them, as to fupport the Body, and remove
Pain. But when Opimion, and confifed
ddeas, or Fancy comes in, and reprefents
fome particular kinds of Gratifications, or
great Variety of them, as of great Impor-
tance; when Ideas of Dignity, Grandure,
Magnificence, Genergfity,”or any other
moral Species, are joined to the Objects of
Appetites, they may furnifh us with endlefs
‘Lalzlour, Vexation, and Mifery of every
kind.

As to the other Defires which prefup-
pole fome Opinion or  Apprelenfion Sf
' Good,
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Sect. 4.Good, previous to any Senfation of uneafi-

U YNnefs ; they muft ftill be more direttly in-
fluenced by Opinion, and Affociations of
Ideas. 'The higher the Opinzon or Appre-
benfion .of Good or Evil is, the ftronger
muft the Defire or Averfwn be; the
greater is the Pleafure of Swccefs at firlt,
and the greater the Pain of Difappoint-
ment.  Our publick Defires are influenced
in the fame manner with the private: what
we conceive as Good, we fhall defire for
thofe we love, as well as for our felves;
and that in proportion to the Degree of
Good apprehended in it : whatever we ap-
prehend as Evil in any degree to thofe we
love, to that we fhall have proportionable
Averfion. :

THE common Effe& of thefe Afocia-
tigns of Ideas is this, ¢« that they raife the
* Paffions into an extravagant Degree, be-
« yond the proportion of real Good in
¢« the Object : And commonly beget fome
¢« {ecret Opinions to juftify the Paffions,
¢« But then the Confutation of thefe falle
‘¢ Opinions is not fufficient to break the
““ Affociation, fo that the Defire or Paf-
¢ fron thall continue, even when our Un-
¢¢ derftanding has fuggefted to us, that the
¢« Objet is not good, or not proportioned
« to the Strength of the Dcfire.” Thus
we often may obferve, that Perfons, who
by reafoning have laid afide all Opinion of

Spirits



Spirits being in the dark more than in the Sed, 4.
light,are ftill uneafy to be alone in the dark*. A~
Thus the luxurions, the extravagant Lo-

ver, the Mifér, can {carce be fuppofed to

have Opinions of the feveral Objeés of

their Purfuit, proportioned to the Vehe-
mence of their Defires ; but the conftant
Indulgence of any Defire, the frequent Re-
petition of it, the diverting our Minds ;
from all other Purfuits, the Strain of (ps-

ver fation among Men of the fame Temper,

who often baunt together, the Contagion

in the very Air and Countenance of the
paffionate, beget fuch wild Afociations of
Ideas, that a {udden Conviétion of Reafon

will not ftop the Defire or Averfion, an

more than an Argument will furmount the
Loathings or Auverfions, acquired againft
certain Meats or Drinks, by Surfeits or eme-

tick Preparations.

Twue Luxurzous are often convinced,
when any Accident has revived a natural
Appetite, of the fuperior Pleafures in a
plain Dinner, with a fharp Stomach t: but

* Ac veluti pueri trepidantf¥atque omnia cacis
In tenebris metuunt, fic nos in luce timemus
Interdum nihilo qux {unt metuenda magis,

} == Leporem fectatus, equove
Laffus ab indomito, vel fi Romana fatigat
Militia affu Grcari
Cum labor extuderit faftidia
Z— Cum fale panis
Latrantem ftomachum bene lenict mmmem

Luc.

Horx.
this
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Se@. 4.this does not reform them ; they have got
s~ all the 1deas of Dignity, Grandure, Ex-
N cellence, and Enjoyment of Life joined to
their Table. Explain to a Mifer the Folly
of his Conduct, fo that he can alledg no-

thing in his Defence; yet he will go on,

Ut docuples moriatur egenti vivere fato. Juv.

He has likewife all Ideas of Good, of
Worth, and Importance in Life confounded
with his Coffers.

A Romantick Lover has in like
manner no Notion of Life without his
Miftrefs, all Virtue and Merit are fummed
up in his inviolable Fidelity. The Con-
noiffer has all 1deas of valuable Know/ledge,
Gentlemantike IWorth and Ability aflociated
with his beloved Arts. The Idea of Pro-
perty comes along with the Tafte, and
makes his Happinefs impoffible, without
Pofeffion of what he admires. A plain
Queftion might confute the Opinion, but
will not break the Afociation : < What
¢ Pleafure has the Poffeffor more than
*“ others, to whofe Eyes they are expofed
« aswell as his?”

Our publick Defires are aflelted by
confufed Ideas, in the fame manner with
our private Defires. What is apprehended

as
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as Good, thro’ an Affociation of foreign Sect. 4
Ideas, fhall be purfued for zhofe we love, as VYN
well as what is really good for them. Our
benevolent Paffions in the nearer Ties, are

as apt to be too violent as any whatfoever :

this we may often experience in the Love

of Offspring, Relations, Parties, Cabals.

The Violence of our Paffion makes us
fometimes incapable of purfuing effeGually

their Good,and finks us into an ufelefs State

of Sorrow upon their Misfortunes.  Com-
Paffior often makes the Evil greater to the
Spe&tator than to the Sufferer; and fome-

times fubjects the Happinefs of a Perfon of

great Worth, to cvery Accident befalling

one entirely void of it.

T HE Defire of Virtue, upon extenfive
impartial Schemes of publick Happinefs,
can {carce be too ftrong ; but, upon mzffaker
or partial Views of publick Good, this
Defire of Virtue may often lead Men into
very pernicious Actions. One 'may con-
ceive a fore of Extravagancy, and effemi-
nate Weaknefs even of this Defire ; as
when Men are diffatisfied with themfelves
for Difappointments in good Attempts,
which it was not'in their Power to accom-
plith; when fome heroick Tempers thew no
Regard to privaté Good ; when the Purfuit
of the lovely Form is {o paffionate, that
the Agent does not relith his pa/2 Condni?
LR TR H by‘
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Sect. 4.by agreeable Refledtion, but like the Am-
LA\ bitious,

t Nil altum reputat fi quid fupereffer agendum. Lucan,

Bur the moft pernicious Perverfions
of this Defire are ¢ fome partial Admi-
“ rations of certain moral Species, fuch as
« Fortitude, ‘Propagation of true Reli-
¢ gion, Zeal for a Party ; while other
¢ ‘%irtues are overlooked, and the ver
¢ End ro which the admired Qualities are
¢ fubfervient is forgotten. Thus fome
¢ Phantoms of Virtue are raifed, wholly
¢ oppofite to its true Nature, and to the
¢ fole End of it, zhe publick Good.”

L T T S Y Y

-

Hoxour, in like manner, has had its
foolith Affociations, and the rrue Nature of
it has been overlooked, fo that the Defire
of it has run into Enthufiafin, and perni-
cious Madnefs. Thus, < however our
¢ Defires, when our Opinions are true,
¢ and the Defire is proportioned to the
true Opinion, are all calculated for good,
¢ cither publick or private; yet falfé
¢ Opinions, and confufed Ideas, or too
© great a Violence in any of them, above
¢ a due Proportion to the reft, may

¢ turn the beft of them inta deftructive
‘ Follies.”

o &~

Tuis
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P Sea'-tl.o
L THis is probably the Cafe in thofe L v~
Affe&ions which fome fuppofe zazural, or ‘f‘[lr’;“‘;“‘
at Jeaft incident to our Natures, and yet Tempers,
abfolutely evil : Such as Rancour, or difehr they
interefled Malice, Revenge, Mifanthropy.”" ™
We indeed find our Nature determined to
difapprove an Agent apprehended as evil,
or malicious, thro’ direc¥ Intention; we
muft defire the Deftru&ion of fuch a Being,
not only from Self-Love, but from our Be-
nevolence to others. Now when we rafhly
form Opinions of Seéfs, or Nations, as
abfolutely evil ; or get aflociated Ideas of
Impiety, Cruelty, Profancnefs, recurring
upon’ every mention of them: when, by
repeated RefleGtion upon Injuries received,
we ftrengthen our Diflike into an obdurare
Awverfion, and conceive that the Injurious .
are direttly malicions ; we may be led to
act in fuch 2 manner, that Spe@ators, who
are unacquainted with our fecrez Opinions,
or confufed Apprebenfions of others, may
think we have pure difinterefied Malice in
our Nature ; a very Inffini? toward the Mi-
fery of others, when it is really only the
overgrowth of a juft narural Affection,
wpon falfe Opinions, or confufed Ideas;
even as our Appetites, upon which our na-
tural Life depends, may acquire accidental
Loathings at the moft wholefom Food.
Our Ideas and Opinions of Mankind are
often very rafhly formed, but our Affec-
H:2 tions
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Sed. 4. tions are generally fuited to our Opimions.
v~ When our Ideas and Opinions of the moral
Quulities of others are juft, our Affecions
are generally regular and good: But when
we give loofe Reins to our Imagination and
Opiuion, our AffeGtions muft follow them
into all Extravagance and Folly ; and inad-
vertent Spectators will imagine fome D:/-
pofitions in us wholly ufclefs, and abfo-
folutely and dire@tly evil. |
Now the Gratification of thefe de-
ftructive Defires, like thofe of all the reft,
gives at firft fome Pleafiire, proportioned
to their Violence ; and the Difappointment
gives proportioned Pain. But asto the
Continuance: of thefe Pleafures or Pains,

we fhall find hereafter grear Diverfity.

FromM thisview of our Defires, we may
fee « the great Varicty of Objects, Circum-
« flances, Ewvents, which muft be of Im-
¢ portance to the Happinefs of a Creature,
‘¢ furpithed with fuch a Pariety of Senfés
« of Good and Evil, with equally various
¢« Defires correfponding to them : efpeci-
¢ ally confidering the ftrange Combinations
‘¢ of Ideas, giving Importance to many Ob-
¢ je&s, in their own Nature indifferent.”

-

Ho k :
zh':wfeﬁrmz IV. W e muft in the next Place en-

Defires  quire ¢ how far thefe feveral Defires muft
muft necef- 3 s+ necefe
Sarily arife ) o
inus, : s
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¢ neceffarjly arife, or may be prevented by Sect. 4.
*“ our Conduct.” VN

T ue Pleafures and Pains of the exter- 1. That of
nal Senfes muft certainly be perceived;’;:;"ﬁ’:ffh
by every one who comes into the World ;
the onc raifing fome Degree of Defire, and
the other Averfion: the Pains of Appe-
tites arife yet more certainly than others,
and are previousto any Opinzon. But then
it is very much in our power to keep thefe
Senfations pure and unmixed with any fo-
reign Ideas: fo that the plaineft Food and
Raiment , if fufficiently nourithing and
healthful, may keep us eafy, as well as the
rarefl or moft expenfive. Nay the Body,
when accuftomed to the fimpler Sorts, is
eafieft in the Ufe of them: And we are
raifed to an higher Degree of Chearfulnefs,
by a finall Improvement in our Table, than
it is pofiible to bring a pampered Body into,
by any of the Productions of Nature, What-
ever the Body is once accuftomed to, pro-
duces no confiderable Change in it.

Tae Pleafures of the Imagination, or of be”t’;e
theinternal Senfe of Beauty, and @ereng’,g:;ﬁ,,,,
and Harmony, muft alfo be perceived by of the ma-
us. The Regularity, Proportion and Op-&m"
der in external Forms, will as neceffarily
ftrike the Mind, as any Perceptions of the
external Senfes, But then, as we have no
uncafinefls of Apperite, previous to the

H

3 Reg
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Seck. 4. Reception of thofe grateful Ideas, we are

VYN not weceffarily made miferable in their Ab-
fence ; unlefs by fome fantaftick Habit we
have raifed very violent Defires, or by a
long Purfuit of them, have made our fclves
incapable of other Enjoyments.

Ac 1N, the Senfe and Defire of Beauty
of feveral kinds is entirely abftrated from
Pofjeffion ot Property; fo that the fineft
Relifl) of this kind, and the ftrongeft fubfe-
quent Defires, if we admit no foolith
Conjunctions of Ideas, may almoft every
where be gratified with the Profpects of
WNature,and with the Contemplation of the
more cutious /Zorks of Art, which the
Proprictors generally allow to others with-
out Reftraint. But if this Senfe or Defire
of Beauty itfelf be accompanied with the
Defire of Poffeffion or Property; if we
let it be guided by Cuffom, and receive
Alffociations of foreign ldeas in our Fancy
of Drefs, Equipage, Furniture, Retinue;
if we relifh only the Modes of the Greaz,
or the Marks of Diffinétion as beantiful;
if we let fuch Defires grow ftrong, we muft
be very great indeed, before we can have
any Pleafure by this Senfe: and every
Difappointment or Change of Fortune
muft make us miferable. The like Fate
may attend the Puruit of /pecuiative Sci-
ences, Poetry, Mufick, or Painting; to
excel in thefe things is granted but ro few.

A
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A violent Defire of Diflinétion and Emi- Se. 4.
nence may bring on Vexation and Sorrow. < V™V
for the longeft Life.

T ne Pleafures and Pains of the publick 3. Thrs-
Senfe will alfo necefTarily arife in us. Men 29"
cannot live without the Soczezy of others,
and their good Offices ; they muft obferve
both the Happinefs and Miféry, the Plea-
Sutres and Pains of their Fellows: Defire
and Averfion muft arife in the Obferver.
Nay farther, as we cannot avoid more
near Attachments of Love, either from
the Inftin& between the Sexes, or that
toward Offspring, or from Obfervation of
the benevolent Tempers of others, or their
particular Virtues and good Offices, we muft
feel the Senfations of 7oy and Sorrow, from
the State of others even in the ftronger De-
grees, and have the publick Defires in a
greater Height.  All we can do to prevent
the Pains of general Benevolence, will
equally leffen the Pleafures of it. If we
reftrain our publick Affeition from grow-
ing ftrong, we abate our Pleafures from the

ood Succefs of others, as much as we

eflen our Compaffion for their Misfor-
tunes: If we confine our Defires to a fmall
Circle of Acquaintance, or to a Czbal or
Fattion, we contra our Pleafures as much
as we do our Pains. (The Diftin@tion of
Pleafures and Pains into res/ and zimagina~
7y, or rather into zeceffary and voluntary,
H 4 ~ would
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Se@. 4.would be of fome ufe, if we could correct
W the Imaginations of others, as well as our
own; but if we cannot, we are fure, who-
ever thinks himfelf miferable, is really fo ;
however he mighr poffibly, by a better
Conduct of his Imagination, have prevented
this Mifery. All we can do in this affair,
is to enjoy a great Share of the Pleafures
. of the ftronger Ties, with fewer Pains of
', them, by confining the ftronger Degrees of
Love, or our Friendthips, to Perfons of
corrected Imaginations, to whom as few
of the uncertain Objeés of Defire are ne-
ceflary to Happinels as is poffible.] Our
Friendihip with fuch Perfons may proba-
bly be to us a much greater Source of
Happinefs than of Mifery, fince the Hap-
pinefs of fuch Perfons is more probable than

the contrary.

Sixce there is nothing in our Nature
determining us to difinterefled Hatred to-
ward any Perfon ; we may be fecure againft
all the Pains of Malice, by preventing
falfe Opinions of our Fellows as abfolutely
cvil, or by guarding againft babizual An-
gers and rath Averfuns.

T ue moral 1deas do arife alfo neceffari-
ly in our Minds. We cannot avoid ob-
{erving the Affections of thofe we converfe
withy their A&ions, their Words, their
Looks betray them. We arc confcious of

our
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our own Affettions, and cannot avoidSe&. 4.
Refletion upon them fometimes : the kind v~
and generous Affections will appear amia-
ble, and all Appearance of Cruelty, Malice,
or even very iclfith Affections, will be dif-
approved, and appear odious. Our 0wz
Temper, as wellas that of others, will ap-
pear to our moral Senfe cither lovely or
deformed, and will be the Occafion either
of Pleafure or Uneafinefs. We have not
any proper Appetite toward Virtue, fo as
to be unealy, even antecedently to the Ap-
pearance of the lovely Form; but as foon
asit appears to any Perfon, as it certainly
muft very early in Life, it never fails to
raile Defire, as Vice does raife Aver/fon.
This is {fo rooted in our Nature, that no
Education, falfe Principles, depraved Ha-
bits, or even Affectation itlelf can entirely
root it out. LucrEerIus and HoBBES
fhew themfelves in innumerable Inftances
ftruck with fome moral Species ; they are
full of Expreflions of Admiration, Gra-
titude, ‘Praife, Defire of doing Good ; and
of Cenfure, Difapprobation, Averfion to
Sfome Forms of Vice.

SiNncEe then there is no avoiding thefe
Defires and Perceptions of Morality, all
we can do to fecure our felves in the pof~
{effion of Pleafures of this kind, without
Pain, confifts in ¢ a vigorous Ufe of our
¢ Reafon, to difcern what A&ions reall§

k ‘¢ ten
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Se&. 4.““ tend to the publick Good in the whole,
v~ ‘“ that we may not do zhat upon a partial
View of Good, which afterwards, upon
a fuller Examination, we fhall condemn
and abhor our felves for; and withal, to
¢ fix our Friendfbips with Perfons of like
* Difpofitions, and juft Difcernment.” Men
of partial Views of publick Good, if they
never obtain any better, may be eafy in a
very pernicious Conduct, fince the moral
Evilor Deformity does notappearto them.
But this is feldom to be hop’d for in any
partial Conduct. Thofe who are injured by
us fail nor to complain; the Spectators,
who are difengaged from our partial Actach-
ments, will often take the Freedom to ex-
prefs their Sentiments, and fet our Conduct
in a full Light: This muft very probably
occafion to us Shame and Remorfe. * It
¢« cannot thercfore be an indifferent Mat-
*“ ter, to an Agent with a moral Senfe,
* what Opinions he forms of the Tenden-
* cy of Altions; what partial Attach-
ments of Love he has toward Parries
¢ or Faétions. 1f he has true Opinions
« of the Tendencies of Aéfions ; if he
‘¢ carcfully examines the real Dignity of
* Perfons and Canfés, he may be fure
¢ thatr the Condu¢t which he now ap-
«¢ proves he fhall always approve, and have
¢ delight in Reflection upon it, however
¢¢ it be cenfured by others. But if he takes
¢« up at hazard Opinions of Aﬁions;lif

(11 ]c

~

-

.
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¢ he hasa foolith Admiration of particular Sect. 4.
““ Seéts, and as foolith Averfions and Dif- YN
¢ like to others, not according to any real

‘¢ Importance or Dignity, he fhall often

*¢ find occafion for Inconflancy and Change

‘¢ of his AffeQions, with Shame and Re-

‘“ morfé for his paft Condu, and an in-

“ ward Diflike and Self-Condemnation”

-

~

WuaT moft deeply affeéts our Happi-
nefs or Mifery, are the Difpofitions of
thofe Perfons with whom we voluntarily
contract fome nearer Intimacies of Friend-
thip : If we a& wifely in this Point, we
may {ecure to our {elves the greatcft Plea-
fures with the feweft Pains, by atraching
our felves to Perfons of real Goodnefs, good
Offices toward whom are ufeful to the
World. The Ties of Blwod are generally
very ftrong, efpecially toward Offspring ;
they need rather the Bridle than the Spur,
in all Cafes wherein the Objet is not re-
commended to a fingular Love by his good
Qualities. We may, in a confiderable mea-
fure, reftrain our natural Affeétion toward
a worthlefs Offspring, by letting our pub-
lick Affections and our moral Senfé againft
it, in frequent Contemplation of their Vices,
and of the Mifchief which may arife to
Perfons of more worth from them, if we
give them any Countenance in their Vices.

Tus



108 The Nature and Condutt

Sect. 4. '

Y\  Tue regulating our Apprehenfions of
the Aitions of others, is of very great
Importance, that we may not imagine
Mankind worfe than they really are, and
thereby bring upon our felves a Temper
full of Sufpicion, Hatred, Anger and Con-
tempt toward others; which is a conftant
State of Mifery, much worfe than all the
Evils to be feared from Credulity. 1f we
examine the true Springs of human Action,
we fhall feldom find their Motives worfe
than Se/f-Love. Men are often fubject to
Anger, and upon fudden Provocations do
Injuries to each other, and that only from
Self-Love, without Malice ; but the greateft
part of their Lives is employed in Offices
of natural Affection, Friendfbip, inno-
cent Self- Love, or Love of a Country. The
little Party-Prejudices are gencrally found-
ed upon Ignorance, or falfe Opinions, rather
apt to move Pizy than Hatred. Such
Confiderations are the beft Prefervative a-
gainft Anger, Malice, and Difcontent of
Mind with the Order of Nature. ¢ When
¢ you would make your {elf -chearful and

¢ cafy (fays the Emperor* ) confider the

¢ Virtues of your {feveral Acquaintances,
¢ the Indufiry and Diligence of one, the
¢ Modefly of another, the Geuerofity or

o s on

* Marcus Antoninus, Lib. vi. C. 48,

“«© Ll-
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¢ Liberality of a third ; and in other Per- Sed. 4.
‘ fons fome other Virtue. There is no-WY Y™
¢ thing {o delightful, asthe Refemblances -

‘¢ of the Virtues appearing in the Conduét

¢ of your Contemporarics as frequently as

¢ poffible. Such Thoughts we fhould ftill

¢ retain with us.”

-

W uEeN the moral Senfe is thus affifted
by a found Underftanding and Application,
our own A&ions may be a conftant Source
of folid Pleafure, along with the Pleafures
of Benevolence, in the higheft Degree which
our Nature will admit, and with as few of
its Pains as poffible.

A's to the Defires of Hononr, fince we How far
cannot avoid obferving or hearing of the o Snfé
Sentiments of others concerning our Con-¥ 1"
duct, we muft feel the Defire of the goodpower.
Opinions of others, and Averfion to their
Cenfires or Condemnation : {ince the one
neceflarily gives us Pleafure, and the other
Pain. Now it is impoffible to bring all
Men into the fame Opinions of particular
Actions, becaufe of their different Opinions
of publick Good, and of the Means of pro-
moting it ; and becaufe of oppofire Interefls ;
fo that it is often impofiible to befecure a-
gain(t all Cenfure or Dithonour . from fome
of our Fellows.: No one is fo much Mas
ftex of external. Things, as to-make: his
honourable Intentions fuccefsful;;andsy‘et'

v "c-
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Sed. 4
[V a'e ¥

The Defire
of Wealth
andPower.

The Nature and Condutt

Succefs is a Mark by which many judge
of the Goodnefs of Attempts. Whoever
therefore fuffers his Defire of Honour orx
Applaufé to grow violent, without Dif
tin¢tion of the Per fins to whofe Judgment
he fubmits, runs a great hazard of Mifery.
But our natural Defire of Praife, to fpeak
in the Mathematical Style, is in a com-
pounded Proportion of the Numbers of
Applauders , and their Dignity. ‘¢ He
** therefore who makes Diftsuition of Per-
* fons juftly, and a&s wifely for the pub-
‘¢ Jick Good, may fecure himielf from much
* uneafinefs upon injudicious Cenfure, and
‘“ may obtain the Approbation of thofe
¢ whofe Efteem alone is valuable, or at
¢ leaft far over-ballances the Cenfure of
¢ others.”

Tue Defire of Wealth muft be as ne-
ceffary as any other Defires of our Nature,
as foon as we apprehend the ufefulnefs of
Wealth to gratify all other Defires. While
it is defired as the Means of fomething
farther, the Defire tends to our Happidefs,
proportionably to the good Oeconomy of
the principal Defires to which it is made
fubfervient. It is in every man’s power,
by alittle Refle¢tion, to prevent the Mad-
nefs and Enthufiafm with which Wealth is
infatiably purfued, even for itfelf, with-
out any dire@ Intention of ufing it. The
Confideration of the fmall Addition ofr(e!n

made
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made by Wealth to the Hap{ginefs of theSe&. 4.
Pofleflor, may check this Defire, and pre- "\
vent that Infatiability which fometimes at-

tends it. 3

PoweRr in like manner is defired as the
Means of gratifying other original Defires
nor can the Defire be avoided by thofe
who apprehend its ufefulnefs. It is eafy to
prevent the Extravagance of this Defire,
and many of its confequent Pains, by con-
fidering ¢« the Danger of affeting it by
¢ injurious Means, fupporting it by Force,
< without confent of the Subjed, and
« employing it to private Intereft, in op-
¢ pofition to publick Good.” No Mortal
is ealy under fuch Subjection ; every Slave
to fuch a Power is an Ezemy: The Poflef-
for muft be in a continual State of Fear,
Sufpicion and Hatred,

TuERE is nothing in our Nature lead- 14 0cca-
ing us neceflarily into the fantaflick De-fimof fir-
fires;, they wholly arife thro’ our Igna-}“,fff -
rance and Negligence ; when, thro’ want of |
Thought, we fuffer foolith Affociations of |
Ideas to be made, and imagine certain |
trifling Circumftances to contain fomething |
honourable and excellent in them, from’
their being ufed by Perfons of Diffinction.
We know how the Inadvertences, Negli-
gences, Infirmities, and even Vices, cither
_ of great or ingenious Men, have been af-
2 foCted,
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Sed. 4.fected, and imitated by thofe who were
\~ incapable of imitating their Excellencies.
V [This happens often to young Gentlemen of
lentiﬁ;f) Fortunes, which fet them above

the Employments neceffary to others, when
they have not cultivated any relifh for the
Pleafures of the Imagination, fuch as 4r-
chitecture, Mufick, Painting, Poetry,
Natural Philofophy, Hiffory : When they

; have no farther Knowledge of thefe things,
than ftupidly to praife what they hear o-
thers praife : When they have neglected to
cultivate their publick Affections, are ban-
tered a long time from Marriage and Of-
fPring 5 and have neither themielves Minds

y fit for Friendfbips, nor any intimate
Acquaintance with fuch as are fit to make

| Friends of: When their moral Senfe is
weakned, or, if it be ftrong in any points,
‘thefe are fixed at random, without any 7e-
gular Scheme :\When thro’ Ignorance of

& publick Affairs, or want of Eloguence to
{peak what they know, they defpair of the
Efleem or Honour of the Wile : When their
Hearts are too gay to be entertained with
the dull Thoughts of increafing their
F7ealth,and they have not Ability enough to
hope for Power ; fuch poor empty Minds
have nothing but Trifles to purlue; any
thing becomes agreeable, which can fapply
the Void of Thought, or {!t)revent the ful-
len Difcontent which muft grow upon a
Mind confcious of no Merit, and expeéti%g

3 the
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the Comtempr of its ¥ellows ; as a Pack of Sect. 45
Dogs, an Horfe, a Fewel, an Liquipage , SN
a Pack of Cards, a Taverr ; any thing

which has got any confufed ldeas of Ho-

nowr, Dignity, Liberality, or genteel En-
Joyment of Life joined to it. Thefe fan-

taftick Defires any Man might have banith-

ed at firfl, or entircly prevented. Bur if

we have loft the Time of fubitituting bet=

ter in their ftead, we fhall only change from

one fort to another, with a perpetual Suc-

ceffion of Inconflancy and Diffasisfaétion

———— Cui fi vitiofa Libido

Fecerit Aufpicium

Tidems eadem poffunt boram durare probantes.
Hor. Ep.1;

V. Tue End of all thefe Confiderations,
is to find out the moft effeCtual way of ad-
vancing the Happinefs of Mankind ; in or-
der to which, they may perhaps appear of
confiderable Confequence, fince Happinefs
confifts in * the higheft and moft durable
¢« Gratifications of, cither all our Defiresy
“ or, if all cannot be gratify’d at once, of
¢ thofe which tend to the greateft and
¢ moft durable Pleafiires; with exemption
¢ either from all Prins and Objeéts of A-
“ wverfion, or at leaft from thofe which
¢ are the moft grievous.” The following
general Obfervations may be premifed con-
cerning their Objects.

1 1. I
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Set. 4. - P
1. “ It is plainly impoffible that an

§£ﬁfffflpf «« Man fhould Ppurfu); thePGratiﬁcations o);'
all kinds of all thefe Deyfires at once, with Prudence,
Pleafieis ¢« Diligence, and Vigor, fufficient to ob-
PP o tain the higheft Pleafures of each kind,
¢ and to avoid their oppofite Pains.” For,
not to mention the Narrownefs of the
Powers of our Minds, which makes them
incapable of a Multiplicity of Purfuits at
once ; the very Merhods of obtaining the
higheft Gratification of the feveral Senfes
and Defires, are directly inconfiftent with
each other. For example, the violent Pur-
{uic of the Pleafures of theexternal Senfes,
or Senfiality, is oppofite to the Pleafures
of the Imagination, and to the Study of
_the ingenious 47¢s, whichtend to the Or-
.nament of Life: Thefe require Labour and
Application, inconfiftent with the Po/up-
tuonfiefs of the exrernal Senfes, which by
itfelf would engrofs the whole Application
og our Minds, thro’ vain Affociations of
Ideas.

-

Aca1N: The violent Purfuits of either
of the former kinds of Pleafures, is often
dire@ly inconfiftent with publick Ajffec-
tions, and with our moral Senfe, and Senfe
of Honour. Thefe Pleafures require a quite
different Temper,"a Mind little fet upon
felfifh Pleafures, ftrongly pofleffed with
Love for others, and Concern for their

Inte-
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Interefts capable of Labour and Pain. How-Se&. 4.
ever our defire of Honour be really /24f/h, VYN
yet we know it isnever acquired by Actions
appearing felfith; but by fuch as appear
publick-pirited, with negle& of the Plea-
lures of the external Senfes and Wealth.
Selfifbuefs. is generally attended with
Shame ;* and hence we conceal even our
Defire of Hononr itfelf, and are athamed
of Praifé in our own Prefence, even when
we are doing beneficent Actions, with de-
fign to obtain it. The Purfuits of #ealth
and Power are often direCtly oppofite to
the Pleafures of all the other kinds, at leaft
for the prefent, however they may be in.
tended for the future Enjoyment of them.

2. “ THERE is no fuch Certainty inxo cer- )
¢ human Affairs, that a Man can affure 1 of
*« himfelf of the perpetual~ Poffeflion of,,f,;:;f;:. |
¢ thefe Objects which gratify any one/fur, fave
« Defire,” except that of Virtue idfelf: 2" ¢
which, fince it does not depend upon ex-
ternal Objects and Events f, bur upon our
own Affections and Condué?, we may pro-
mife to our felves that we thall always en-
joy. But then Virtue confifts in Benevo-
lence; or Defire ofthe publick Good : 74e

Happinefs of others is very uncertain, fo

* Treat. 2. Seft. §. Mrts 7.
1 Treat, 2. Set. 3. laft Paragraph,
I3 that
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Se@. 4.that our publick Defires may often be dil-
U\ appointed; and every Difappointment is
uneafy, in proportion to the Degree of De-
fire. And therefore, however the Admi-
ration and fixed Purfust of Virtue may
always fecure one ftable and conftant Plea-
fure of Selﬁzﬁfj)robation, yet this Enjoy-
ment prefuppoles a Defire of publick Good,
fubject to frequent Difappointments, which
will be attended with Uneafinefs propor-
tioned to the Degree of publick Defire, or
the Virtue upon which we refle@.  There
fecms therefore no pofiibility of fecuring to
our {elves, in our prefent State, an wmmix-
ed Happinefs independently of all other
Beings. Every Apprehenfion of Good
raifes defire, every Difappointment of De-
fire is uncafy ; every Object of Defire is
uncertain except Virtue, but the Eznjoy-
ment of Virtue fuppofes the Defire of an
uncertain Obje&, wiz.the publick Happ:-
nefs. To fecure therefore independently
of all other Beings invariable and pure Hap-
pinefs, it would be neceffary either to have
the Power of direting all Events in the
Univerfe, or to root out all Sex/fé of Evil, or
Averfionto it, while we retained our Sex/2
of Good, but without previous Defire, the
Difappointment of which could give Pain.
The 7o0ting out of all Senfes and Defires,
were it practicable, would cut off all Hap-
pinefsas well as Mifery : The removing or
ftopping a part of them, might indeed bi‘
3 : 9
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of confequence to the Happinefs of the Iz-Sect. 4.
dividual on fome occafions, however per- -~/
nicious it might be to the /7bole. But’tis
plain, we have not in our power the mo-
delling of our Senfes or Defires, to form
them for a private Intereft : They are fixed
for us by the Aurnor of our Nature,.
fubfervient to the Intereft of the Syffem ;
fo that each Individual is made, previoufly
to his own Choice, a Member of a grear
Body, and affe¢ted with the Fortunes of
the Whole, or at leaft of many Parts of
it; nor can he break himfelf off at plea-
fure. ;

Tris may thew the Vanity of fome of 7% M-
the lower rate of Philofophers of the Sto- ke o
ick Seé?, in boafting of an undifturbed Hap- aéour com-
pinefs and Serenity, independently even of‘;f;‘:;:"t"
the Deitv, as well as of their Fellow-
Creatures, wholly inconfiftent with the
Order of Nature, as well as with the Prin-
ciples of fome of their great Leaders: for
which, Men of Wit in their own Age did
not fail to ridicule them.

Tuar muft be a very fantaftick Scheme
. of Virtue, which reprefents it as a private
Sublimely felfifb Difcipline, to preferve our
{elves wholly unconcerned, not only in the
Changes of Fortune as to our /¥ealth ox
Poverty, Liberty or Slavery, Eafé or
Pgin, but even in all exzernal Events

R what-
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et 4,whatfoever, in the Fortunes of our deareft

AN Friends or Connrry, lolacing our felves that
we are eafy and undifturbed. If there be
any thing amiable in human Nature, the
Reflection upon which can give us plea-
fare, it muft be kind difinterefled Affections
towards our Fellows, or towards the whole,
andits AurdoRr and Caule. Thefe Af-
fections, when refleCted upon, muft be one
conftant Source of Pleafure in Self- Appro-
bation. But fomeofthefc very AffeCtions,
being toward an uncertain  Object, muft
occafion Pain, and dire@ly produce one
fort of Mifery to the virtuous in this Life.
*Tis true indeed, it would be a much greater
Mifery to want fuch an amiable Temper,
which alone fecures us from the bafeft and
moft deteftable State of Se/f-Condemnation
and Abborrence. But, allowing fuch a
Temper to be the neceffary Occafion of
one fort of Happinefs, even the greateft we
are capable of, yet it may alfo be the Oc-
cafion of no inconfiderable Pains in this
Life.

TuarT this affectionate Temper is true
Virtue, and not that wndifturbed Selfifh-
nefs, were it attainable, every one would .
readily own who faw them both in Practice.
Would any honeft Heart relifh fucha Speech
asthis froma Cazo or an Ewmilius Patlus?
< 1 forefee the Effe@s of this Defeat, my
« Fellgw-Creatures, my Countrymen, my

¢* honoura-
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¢ honourable Acguaintances; many a ge-Se&. 4.
< nerous gallant ‘Parriot and Friend, Fa-W YN
<« thers, Sons, and Brothers, Husbands

«“ and Wives, fhall be inflaved, tortured,

‘¢ torn from each other, or in each others

“¢ fight made fubje&t to the Pride, Ava-

¢« rice, Petulancy, or Luff of the Conque-

‘ ror. I have, for my own Pleafure, to

¢« fecure agreeable Refleitions, laboured in

¢ their Defence. I am unconcerned in

¢¢ their Misfortunes ; their bodzly Tortures,

«« or more exquifite Diftrefles of Mind

¢« for each other, are to me indifferent I

¢« am entirely abfolute, compleat in my felf;

¢ and can behold their Agonies with as

* much Eafe or Pleafure, as I did their

¢ Profperity.” This is the plain Language

of fome boafting Refiners upon Virtue,
Sentiments as difagreeable as thofe of Cz-

tiline.

a

T ue Defire of Virtue is toward an Ob-
je& wmivig iuiv, or in our power, fince all
Men have naturally kind Affeétions, which
they may increafe and ftrengthen ; but thefe
kind Affections tend toward an wwucertain
Object, which is not in our power. Suppofe
the Szoick thould alledg, ¢ Vice is the only
“ Evil, and Virtue the only Good” If
we have Benevolence to others, we muft
with them to be virtuous, and muft have
compaffion toward the vicious : thus flill
we may be fubjected to Pain or Uneafinefs,

| by
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8ed. 4.by our wery Virtue ;s unlefs we fappofe,
M~ what no Experience can confirm, that
Men may have {trong Defires, the Difap-
ointment of which will give no Uneafi-
wefs, or that Uneafinefs is no Evil. Let
the Plilofopher regulate his own Notions
as he pleafes about Happinefs or Mifery ;
whoever imagines himfelf unhappy, is fo
in reality ; and whoever has knd Affec-
tions or Virtue, muft be unealy to {ce others

really unhappy.

Burt tho a pure unmixed Happinefs is
not attainable in this Life, yee all their
Precepts are not rendered ufelefs.

Ef quoddam prodire tenus, fi nou datur ultra.

3. Thefll 3. FOR we may obferve, thirdly, that
Senfe of < the Senfe of Good can continuein its full
b oy ¢ Strength, when yet we fhall have but
ved, with-  weak Defires.” In this cafe we are ca-
o4 the  pable of enjoying all the Good in any Ob-
greater X eae
Pains of Je€t, when we obtain it, and yet cxpofed to
Defire, in no great Pain upon Difappointment. This
77 ¢ may be generally obferved, that  the #io-
¢ Jence of “Defire does not proportionably
< enliven the Senfation of Good, when it
*« is obtained ; nor does dimisiifbing the
¢« “Defire weaken the Senfation, tho it will
* diminith the Oweafinc(s of Difappoint-
 ment, or the Mifery of contrary Evils.?
Our high Expectations of Happingfs from

any
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any ‘Objed, cither thro’ the Aeutenef; of Se&. 4.
our Senfes, or from our Opnions or Affo- A~
ciations of 1deas, never fail to increafe De-
fire : But then the Violence of “Defire does
not proportionably enliven our Senfation
in the Epjoyment. During the firft con-
fufed Hurry of our Succefs, our Foy may
perhaps be increafed by the Violence of our
previous ‘Defire, were it only by allaying
the great Uneafinefs accompanying the De-
fire itfelf.  But this Joy foon vanithes, and
is often fucceeded by ‘Difﬁuﬁ and Oweafi-
nefs, when our Sexfé of the Good, which
is more fixed in Nature than our Fancy or
Opinions, reprefents the Obje&t far below
our Expecation. Now he who examines
all Opinions of Good in Objects, who pre-
vents or corrects vain Affociations of 1deas,
and thereby prevents extravagant Admi-
rations, ot enthufiaflick Defires, above
the real Moment of Good in the Objeét,
if he lofes the zranfient Raptures of the
firft Succefs, yet he enjoys all the perma-
nent Good or Happinefs which any Object
can afford ; and efcapes, in a great meafure,
both the uneafy Senfations of the more vi-
olent Defires, and the Torments of Dif-
appointment, to which Perfons of irregu-
lar Imaginations are expofed.

T u1s is the Cale of the Temperate and
the Chafle, with relation to the Appetites ;
of the Men of Moderation and Frugalityé

and
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Se. 4.and corrected Fancy, with regard to the
YN Pleafures of Imagination ; of the Humble
and the Content, as to Honour, Wealth
or Power. Such Perfons upon good Suc-
cefs, want only the firft zranfitory Ecfla-
Jies ; but have a full and lively Sen/e of all
the lafting Good in the Obje@s of their
Purfuit; and yet are in a great meafure fe-
cure againft both the Uncafinefs of violent
Defire, and the Dejection of Mind, and
abject Sorrow upon Difappointment, or

upon their being expofed to the contrary
Evils.

Fur THER, Perlons of irregular Ima-
ginations are not foon reformed, nor their
Affociations of Ideas broke by every Ex-
perience of the Smallnefs of the Good in the
admired Obje&t. They are often rather fet
upon zew Purfuits of the fame kind, or of
greater Pariety of like Objects. So their
experience of Difappointment, or of con-
trary Evils, docs not foon correct their
Imaginations about the Degrees of Good
or Evil, The Lofs of Good, or the Pref-
fure of any Calamity, will continue to tor-
ment them, thro’ their wain Notions of thele
Events, and make them infenfible of the
real Good which they might ftill enjoy in
their prefent State. Thus the Covetous
have {maller Pleafure in any given Degree
of Wealth; the Luxurious from a [plen-
did Table 3 the Ambitious from any given

Degrec
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Degree of Honour or Power, than MenSed. 4.
of more moderate Defires: And on the VYN

other hand, the Miferies of Poverty, mean
Fare, Subjeition, or Contempt, appear
much greater to them, than to the mode-
rate. Experience, while thefe confufed
Ideas remain, rather increafes the Diforder:
But if juft Refletion comes in, and tho
late, applies the proper Cure, by correct-
ing the Opinions and the Imagination,
every Experience will tend to our Ad-
vantage.

THE fame way may our publick Defires
be regulated. If we prevent confufed No-
tions of Good, we diminifh or remove
many Anxicties for our [riends as well as
our felves. Only this muft be remembred,
that weakning our publick Affettions, ne-
ceflarily weakens our Sez/2 of publick Good
founded upon them, and will deprive us of
the Pleafures of the moral Senfe, in reflect-
ing on our Virtue.

€

-

4. W E may laftly remark, ¢ That the:z;f:f”s
Expectation of any Pain, or the fre- u 1
¢« quent Confrderatzon of the Bvils whichmee with

 may befal us, or the Lofs of Good we Evil, ofien

threaten us, or raife any Conflernation
in cur Minds by their Approach, does
not diminith our 7oy upon efcaping Evil,
or our Pleafureupon the arrival of any

“ Good

X3

‘L

<

leffens o
now enjoy, before thefe Events actually ﬁgﬁr]." "
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Sect. 4.¢“ Good beyond Expectation: But this

U YN previous Expedation generally diminifhes
¢ our Fear, while the Event is in fof-
‘¢ pence, and our Sor7ow upon its arrival ;”
Since thereby the Mind examines the Na-
ture of the Event, fees how far it is necefla-
rily Evil,and what Supportsunder it arein its
power : This Confideration may break vain
Conjunctions of foreign Ideas, which oc-
cafion our greateft Fears in Life, and even
in Deathitfelf. If, indeed, a weak Mind
does not ftudy to correct the imagination,
but ftill dwells upon its poffible Calamities,
under all their borrowed Forms of Terror;
or if it induftrioufly aggravates them to it
felf, this previous Confideration may em-
bitter its whole Life, without arming it
againft the fmalleft Evil.

Tuis Folly is often occafioned by that
Delight which moft Men find in the Pizy of
others under Misfortunes ; thofe efpeci-
ally, who are continually indulged as the
Favorites of Families or Company, be-
ng long enured to the Pleafure arifing from
the perpetual Marks of Love toward them
from all their Company, and from their
tender Sympathy in Diftrefs : this often
leads them even to feign Miféry to obtain
Pity, and to raife in themfelves the moft
dejected Thoughts, either to procure Con-
folation, or the Plealure of obferving the
Sympathy of others. This peevifh or pq/t/;

7]
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Sect. 5.
A~

The Nature and Condutt

SECT. V.

A Comparifon of the Pleafures and
Pains of the feveral Semfes, as
to Intenfenefs and Duration,

I AVING confidered how far thefe
Defires muft neceffarily affe¢t us,
and when they are the Occafions of Plea-
fure or Pain ; fince by the firft general O4-
Sfervation, the Purfuits of their feveral
Pleafures, and the avoiding their feveral
Pains, may often be inconfiftent with each
other ; let us next examine, which of thefe
feveral Plealures are the moft valuable, fo as
to deferve our Purfuit, even with negle&t
of the others ; and which of thefe Pains are
moft grievous, {o as to be fhunned even by
the enduring of other Pains if neceffary.

« THEe Value of any Pleafure, and the
¢ Quantity or Moment of any Pain, is in
* a compounded Proportion of the Inzenfe-
“ wefs and Duration.” In examining the
Duration of Pleafure, we muft inclade not
only the Conftancy of the Objei?, but
even of our Fancy; for a Change in either
of thefe will put an endto it.

4 To
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Se. 5.

T o compare thefe feveral Pleafures and W‘\SJ

Pains as to their Intenfenefs, feems difficult, Zf,:]d‘ i

becaufe of the Diverfity of Tafles, or Turns comparing

of Temper given by Cuftom and Education, s “ff’;’e’;“

which make ftrange Affociations of Ideas, o 1o 1n-

and form Habits 5 from whence it happens, renfens.

that, tho all the feveral kinds of original
Senfes and Defires feem equally natural,
yet fome are led into a conftant Purfuit of
the Pleafures of one kind, asthe only En-
joyment of Life, and are indifferent about
others. Some purfue, or feem to purfue
only the Pleafures of the external Senfes,
and all other Purfuits are made fubfervient
to them : Others are chiefly fer upon the
Pleafures of fmaginationor internal Senfes ;
Social and kind Affeciions employ another
fort, who feem indifferent to- all private
Pleafure: This laft Temper has generally
joined with it an bigh moral Senfé, and
Love of Honoz:r.}\;%% may fometimes find
an high Senfe of Honour, and defire of Ap-
plaufe, where there is indeed a moral Senfe,
but a very weak one, very much perverted,
{o as to be influenced by popular Opinion,
and made fubfervient to it: In this Ghe-
ralter the Pleafures of the external Sen-
fes, or even of the Imagination, have lit-
tle room, except fo far as,they may pro-
cure Diftinftion. Now upon comparing
the feveral Pleafures, perhaps the Sentence
of the Luxurious wonld be quite oppofite
to
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Se@. 5.to that of the Virtnous. The Ambitions
v~ would differ from both.  Thofe who are
devoted to the internal Senfés or Imagina-
z7on, would differ from all the three. The
Miféer would applaud himfelf in his Wealth
above them all. Is there therefore no dif-
puring about Taftes ? Are all Perfons alike
happy, who obtain the feveral Enjoyments
for which they have a Relith? If they are,
the Difpute is at an end: A Fly or Mag-
got in its proper haunts, is as happy asa
Hero, or Parriot, or Friend, who has
newly delivered his Country or Friend,
andis furrounded with theirgrateful Prasfes.
The Fly or Maggot may think fo of itfelf;
but who will ftand to its Judgment, when
we are {ure that it has cxperienced only one
fort of Pleafure, and is a ftranger to the o-
thers? May we not in like manner find
fome Reafons of appealing from the Judg-
ment of certain Men? Or may not fome
Charaéters be found among Men, who a-
lone are capable of judging in this matter ?

Tte plee. 1L 1T is obvious that ¢ thofe alone are
Juresof 2+ capable of judging, who have experi-
e fu <« enced all the fevesal kinds of Pleafire,
perior, by *¢ and have their Sen/es acute and fully ex-
the Tefli- << ercifed in them all.” Now a high Relith
;",';"::xf,t,” for Virtue, or g ftrong moral Senfe, with
its concomitant publick Senfe and Affec-
tzons, and a Senfe of Honmenr, was never
alledged to impair our exzernal Serfes, ot

to
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to make us incapable of any pleafure of theSe&. 5.
Imagination 5 Temperance never fpoiled a V™
good Palate, whatever Luxury may have

done; a generous affe@ionate publick Spi-

1it, reﬁeé’ting on itfelf with delight, never
vitiated any Organ of external ‘Pleafire,

nor weakned their Perceptions. Now all
virtuous Men have given Virtue this Tefti-

mony, thatits Pleafures are fuperior to any

other, nay to all others jointly ; that a
friendly generous A¢7zon givesa ‘Delight
fupcrior to any other ; that other Enjoy-
ments, when compared with the Delights

of Iutegrity, Faith, Kindnefs, Genero-

Sy, and publick Spirit, are but trifles
fcarce worth any regard *.

N a v, we need not confine our Evidence By the 1>
to the Teftimony of the perfectly Virru-iimom o
vus. The vicious Man, tho no fit judge, S
were he entirely abandoned, fince he lofes
his Senfe of the Plealures of the moral
Kind, or at leaft has nor experienced them
fully, yet he generally retains {fo much of
human Nature, and of the Senfés and Af-
fections of our Kind, as fometimes to ex-
perience even moral Pleafires. Thereis
fcarce any Mortal, who is wholly infenfible
to all Species of Morality.

* Sce this Argument in Plazo de Repub, Lib, 9. And
Lord Skaftesbury's Inquiry concerning Virtues

K A
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Sect. 5.

L/V\S' A Luxurious Debauchee has never
perhaps felt the Pleafures of a wife pub-
lick-fpirited Conduct, of an entirely up-
right, gencrous, focial, and affeGionate
Life, with the Senfe of his own moral
Worth, and merited Effees and Love ;
this courfe of Life, becanfe unknown to
him, he may delpife in comparifon of his
Pleafures. Butif in any particular Affair,
a moral Species, or Point of Honour has
affeed him, he will foon defpife his fenfual
Pleafures in comparifon of the Moral. Has
he aPerfon whom he calls his Friend, whom
he loves upon whatever fantaftick Reafons,
he can quit his Debauch to ferve him, nay
can run the Hazard of /7 oynds and Death
to refcue him from Da(n}gj? If his Hononr
be concerned to refent an Affronr, will he
not quit his Pleafures, and run the hazard
of the greateft bodily Pain, to fhun the Im-
putation of Cowardice or Falfbood? He
will {corn one who tells him, that < a
* Lyar, or a Coward, may be happy e-
‘< nough, while he has all things neceffary
* to Luxury.” Tis in vain to alledge,*“ that
*« there is no difputing about T#fles :” To
every Nature there are certain Taffes af-
figned by the great A urnor of all.  To
the buman Race thereare afligned a publick
Tafle, a moral one, and a Tafte for Ho-
nour. Thefe Senfes they cannot extir-
pate, more than their external Senfes :

They
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They may pervert them, and weaken them Seét. 5.
by falfe Opinions, and foolith Affociations w~~,
of Ideas; but they cannot be happy but

by keeping them in their natural State, and . .
gratifying them. The Happinefs of an /x.

Jéét or Brure, will only make an Inféc? or

Brute happy. But a Nature with further
Powers, muft have farther Enjoyments.

Navy, let us confider the different Ages
in our own Species. We once knew the
time when an /Hobby-Horfé, aTop, a Rat+
tle, was fuflicient Pleafurc to us. We grow
up, we now relith Friendfhips, Honour,
good Offices, Marriage, Offspring, ferving
a Community or Country. 1sthere no dif-
ference in thefe Taftes? We were happy
before, are we no happier now ? If nor,
we have made a foolith Change of Fancy.
An Hobby-Horfe is more eafily procured
than an Ewmployment ; a Rattle kept in order
with lefs troublethan a Friend; a Top than
a Son. But this Change of Pancy does not
depend upon our /#7/.. +* Our Nature de-
“ termines us to certain Purfuits in our fe-
** vera] Stages; and following her DiQates,
¢ is the only way to our Happinefs. Two
*« States may both be happy, and yet the
‘ one infinitely preferable to the other:
«« Two Species may both be content, and
*¢ yert the Pleafures of the one, greater be-
“ yond all comparifon, than thofe of the
¢ other.” The virtuous Man, who bas

K 2 as
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Se@. 5.as true a Senfe of all exrernal Pleafure as

A~ any, gives the preference to moral ‘Plea-
Sures. The Judgment of the Vicious is
cither not to be regarded, becaufe of his
Ignorance on one fidc; or, if he has expe-
rience of moral Sentiments in any particu-
lar Cafes, he agrees with the / z'rmozi{.j

Experience. 11l Aca1N, we fee in fact, that in the

proves the virtuous Man, publick Affections, amoral

feme. Senfe, and Senfe of Honour, aCually over-
come all other Defires or Senfes, even in
their full Strength. Here there is the faireft
Combate, and the Succefs is on the fide
of Virtue.

TuexE isindeed an obvious Exception
againft this Ax%umcnt. « Do not we fee,
¢ in many Inftances, the external Senfes
‘¢ overcome the m072/2” But the Reply is
eafy. A conftant Purfuit of the Pleafures
of the external Senfes can never become
agreeable, without an Opinion of Irno-
cence, or the Abfence of moral Evil; fo

/" that here the moral Senfe is not engaged in
the Combat. Do not our * luxurious De-
bauchees, among their Intimates, continu-
ally defend their Pralices as imnocent 2
‘Tranfient Aéts of Injuftice may be done,
contrary to the moral Sentiments of the

* Treats 2. Sell. 4. Art. 4. laft Paragraph,
3 Agent,
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Agent, to obtain relief from fome preflingSed. g.
Evil, or upon fome violent Motion of Ap- VN
petite: and yet even in thefe cafes, Men
often argue themfelves into fome moral
Notions of their Innocence. But for a con-
tinued Courfe of Life difapproved by the
Agent, how few are the Inftances? How
avowedly miferable is that State, wherein
all Self-Approbation, all confeioufuefs of
Merit or Goodnefs is gone ? We might here
alfo alledge, what univerfal Experience con-
firms, ‘¢ that not only an Opinion of Ix-
““ mocence is a neceflary Ingredient in a
*“ Coutfe of felfifp Pleafires, fo that
‘ therc fthould be no Oppofition from the
* moral Senfe of the Agent; but that
‘ fome publick Affeitions, fome Species
* of moral Good, is the moft powerful
¢ Charm in all fenfual Enjoyments.” And
yet, on theother band, ¢ Publick Affec-
‘¢ tions, Virtue, Honour, need no Species
** of fenfual Pleafure to recommend them;
‘“ nor even an Opinion or Hope of Ex-
 emption from cxternal Pain. Thefe
¢« powerful Forms can appear amiable, and
‘¢ engage our Purfuit thro’ the rugged Paths
of Hunger, Thirfl, Cold, Labour, Ex-
« pences, Wounds and Death.”

-

.

Turus, when a Profpe& of external
Pleafure, or. of avoiding Eodily Pain, en-
gages Men into A&ions really evil, the
moral Senfe of the Agentis not really over-
3 K3 come
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Sec. 5. come by the external Senfes. The Aien
VN or Omiffion does not appear morally evil
tothe Agent. The Temptatior feems to
extenuate, or wholly excufe the Action.
Whereas when a Poiut of Honmour, or a
moral Spectes, makes any one defpife the
Pleafures or Pains of the external Senfes,
there can be no queftion made of a real
ViGory. The external Scofes reprefent
thefe Objects in the fame manner, when
they are conquered. None denies to the
Virtuous their Senfe of Pain, Toil or
Wounds. They are allowed as lively a
Senfe as others, of all external Pleafure
of every kind. The Expences of Gerero-
JSity, Humanity, Charity and Compafion
are allowed, even when yielded to Vir-
tue, to be knowa to the full. But the mo-
ral Senfe, weak as it often is, does not
yicld even to known external Pleafure,
Eafe or Advantage : but, where there is
a depraved 74fle, and a weak Underfland-
ang, private Advantage, or the avoiding of
fome external Evil, may make Actions ap-
pear sunocent, which are not; and then the
moral Senfe gives no Oppofition. All the
Conqueft on fuch Occaftons is only this,
that private external Advantage farmounts
our Averfion- to Difbononr, by making us
do A&ions which ozhers will cenfure, but
we efteem innocent. 1In thele Cafes we ge-
nerally fear only the Reproach of a Party,
of
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of whom we have conceived an unfavoura- Se&. 5.
ble Opinion *. : Ca'as

Navy farther: It was before obferved,
that < fantaftick Afociations of ldeas do
* pot really increafe the Pleafure of Ex-
“ joyment, however they increafe the pre-
¢ vious Defire. The want of fuch Affo-
¢ ciations does nor abate the external
«« Pgin, tho it diminithes the previous
¢« Fear, or takes away fome farther Fears
¢ which may attend the Pain.” So that
a Man of the moft corre& Imagination does
feel and know all the Good in external
Pleafure, and all the Evi/in Pain. ¢ When
«¢ therefore the moral Senfe, and publick
«« Affections, overcome all fenfial Plea-
« fire, or bodily Pain, they do it by their
«« own Strength, without foreign Aids.
« Virtue is never blended with bodily
< Pleafure, nor Fice with bodily Pain in
¢ our Imaginations. But when the ex-
¢« ternal Senfes feem to prevail againft the
¢« moral Senfe, or publick Affe&ions, it
«¢ is continually by 4 borrowed from the
“ moral Senfe, and publick Affeitions
¢« themfelves, or from our Senfe of Ho-
¢ nour.” The Conqueft is over a weak-
ned moral Senfe, upon partial views of
Good, not by extcrnal Pleafure alone, but

-

-

-

* Sets 4o Art, 3,

Kg by
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Se&. 5. by fome moral Species, raifed by a falfe
M~ Imaginarion.

SeET before Men in the cleareft Light
all external Pleafures, but ftrip them of
their borrowed Notions of Dignizy, Hof
pitality, Friendfbip, Generofity, Libera-
lity, Communication of Pleafure; let no
regard be had to the Opizions of others,
to Credit, to avoiding Reproach, to Com-
pany: Separate from the Purfuit of Wealth
all Thoughts of a Family, Friends, Re-
lations; Acquaintance; let Wealth be only
regarded as the Means of private Pleafure
of the exzernal Senfes, or of the Imagina-
tion, to the Pofleflor alone ; let us divide
our confufed Ideas, and confider things
barcly and apart from each other: and in
oppofition to thefe Defires, fet but the
weakeft moral Species, and fee if they can
prevail overit. On thg other hand, let us
examine as much as we pleale, a friendly,
generons, grateful, or publick-fpirited Ac-
tion ; diveft it of all external Pleafure, ftill
it will appear the more lovely ; the longer
we fix our Atrention to it, the more we
admire it. What is it which we feel in our
own Hearts, determining as it were our
Fate as to Happinefs or Mifery? What fort
of Senfations are the moft lively and delight-
ful? In what fort of Pofleflions does the
higheft Joy and Self-Satisfaction confift ?
Who hasever felt the Pleafure of a generous

friendly
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friendly Temper, of mutual Love, of com- Sect. 5.
paffionate Relief and Succour to the dif- Lrv~NJ
trefled; of having /2rved a Community, and
render’d Multitudes happy ; of a frick Ix-
zegrity, and thorow Honefly, even under ex-

ternal Difadvantages,and amidft Dangers; of
Congratulation and publickRejoycing,inthe
Wi{dom and Profperity of Perfons beloved,

fuch as Friends, Children, or intimate
Neighbours? Who would not, upon Re-
fle&tion, prefer that State of Mind, thefe
Senfations of Pleafure, to all the Enjoy-

ments of the external Senfés, and of the
Imagination without them? *

IV. T 5E truth, in 2 Queftion of this na. cxr Judz-
ture, onc might cxpect would be beft 7707 -
known by the Judgment of SpecZators, others
concerning the Purfuits of others. Letproves the
them fee one entirely employed in Solitude,”*”
with the moft exquifite Taftes, Odors,
Profpecs, Painting, Mufick ; but without
any Society, Love or Friendfbip, or any
Opportunity of doing a kind or gencrous
Aétion 5 and fee alfo a + Man employed in
protecting the Poor and Fatherlefs, recciving
the Bleffings of thofe who were ready to
perith, and making the Widow to fing for

* See this Subject fully treated, in the fecond Part of
Lord Sh.afresbury®s Inquiry concerning Virtse.

1 See the Chata&er of Fob, Ch, 31. Sce alfo Treat, 2.

Sett, 6.
Joy;
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Se&. 5. Joy ; a Father to the Needy, an Avenger

VN of Oppreflion ; who never defpifed the
Caufe of his very Slave, but confidered him
as his Fellow-Creature, formed by the fame
Hand; who never eat his Morfel alone,
without the Orphan at his Table, nor
caufed the Eyes of the Poor to fail ; who
-never fuffered the Naked to perifh, but
warmed them with the Fleece of his Sheep ;
who never took advantage of the Indigent
in Judgment, thro® Confidence in his own
Power or Intereft : Let this Character be
compared with the former; nay, add to
this latter fome confiderable Pazns of the
external Semfes, with Labour and kind
Anxiety : which of the two would a
SpeQator chufe? Which would he admire,
or count the happier, and moft fuitable to
human Nature ? Were he given to Caflle-
bnilding, or were he advifing a Son, or a
Friend, which of thefe States would he
chufe or recommend? Such a Trial would
foon difcover the Prevalence of the moral
Species above all Enjoyments of Life.

zinleHa- V. THERE are a fort of Pleafures op-
rindi % pofite to thofe of the publick Senfe, ariﬁu;
Pleafures, from the Gratification of Anger or Hatred.
To compare thefe Pleafures with thofe of
Benevolence, we muft obferve what holds
univerfally of allMankind. The Joy, and
Gaicty, and Happinefs of any Nature, of

which we have formed no previous Opi-

- nion,
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nion, either favourable or unfavourable,Sed. s,
nor obtained any other Idecas than merely V™0
that it is fenfitzve, fills us with Joy and
Delight: The apprehending the Torments

of any fuch fenfitive Nature, gives us Pain,

The Pocts know how to raife delight in us

by fuch pafforal Scenes, they feel the Power

of fuch pleafing Images : they know that

the human Heart can dwell upon fuch Con-
templations with delight ; th:t we can con-

tinue long with Pleafure, in the View of
Happinefs of any Nature whatfoever. When

we have received unfavourable Apprehen-

fions of any Nature, as ¢rue/ and favage,

we begin indeed from our very publick Af-
feGtions, to defire their Mifery as far as it

may be neceflary to the Protetion of
others.

Burt that the Mifery of another, for its
own [ake, is never grateful, we may all
find by making this Suppofition: ¢ That
* had we the moft favage Tyger, or Cro-
‘¢ codile, orfome greater Monfter of our
*¢ ownKind, a Nero, or Domitian, chained
¢ ip fome Dungeon ; that we were perfectly
*« affured they thould never have power of
*“ doing farther Injuries; that no Mortal
«¢ fhould ever know their Fate or Fortunes,
 nor be influenced by them; that the
¢ Punifbments inflited on them would
« never reftrain others by way of example,
¢ nor any Indulgence fhown be difcoverc}:}d;
: ¢ that
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Se@. 5. ¢ that the firft Heat of our Refentment

U\ ¢ were allayed by Time” — No Mor-
tal, in fuch a Cafe, would iocline to tor-
ture fuch wretched Natures, or keep them
in continual Agonies, without fome prof-
pect of Good arifing from their Sufferings.
What farther would the fierceft Rage ex-
tend to, if once the Tyrant, thus eter-
nally confined from Mifchief, began him-
felf to feel Remorfe and Anguifh for his
Crimes? Nay, did he continue without
Reflection on his paft Life, fo as neither to
betray Remorfe nor Approbation, were
Mankind well fecured againft his Temper,
who would delight to load him with #/e/z/s
Mifery ? :

I'r the Mifery of others then be not
grateful for itfelf, whence arifes the Plea-
ture of Cruelty and Revenge ? The Reafon
is plainly this: Upon apprehending Zujury
to our {elves or others, NaTuRrE wifel
determines us to ftudy Defern /e, nor only
for the prefent, but for the future. Ariger
arifes with its moft wweafy Senfations, as
every one acknowledges. The Mifery of
the Injurious allays this furious Pain. Our
Nature fcarce leads to any farther Refent-
ment, when once the Injurious feems to us
fally feized with Remorfe, {o that we fear
no farther Evils from him, or when all his
Power is gone. Thofe who continue their
Revenge further, arc prepofleflfed with

fome
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fome fzlfe Opinion of Mankind, as worfe Se&. 5.
than they really are ; and are not eafily in- L~V
clined to believe their hearty Remorfe for
Injuries, or to think themfelves fecure.
Some Point of Honour, or Fear of Re-
proach, engages Men in crucl Aés of Re-
venge : But this farther confirms, chat the
Mifery of another is only grateful as it al-
lays, or fecures us againft a furious Pain ;
and cannot be the Occafion, by itfelf, of
any Satisfaction. Who would not prefer
Abfence of Injury vo Injury revenged t Who
would not chufe an untainted Repuzation,for
Conrage gained in a juft War, in which,
without Hatred or Anger, we alted from
Love of our Country, rather than the Fame
acquired by afferting our queftioned Courage
with furious Azger in a Duel, and with conti-
nued Flatred toward the Perfon conquered ?
Who can dwell upon a Scene of Tortures,
tho practis’'d upon the vileft Wretch; or can
delight either in the Sight or Deicription of
Vengeance, prolonged beyond ali neceffity
of Self-Defenfe, ox publick Intereft 2+« The
¢ Pleafure of Revenge then is to the Plea-
‘¢ fures of Humanity and Virtue, as the {la-
¢ king the burning, and conftantly recur-
¢ ring Thirft of a Fever, to the natural En-
¢ joyments of grateful Food in Health.”

. Moral
VI. WER E we to compare, in like man- &l com
ner, the Pains of the publick and moral paredwih
Senfe, and of the Senfe of Honour, with (7 o™

other greater.
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Sed. s,other Pains of the external Senfés, or with

L\ the greateft external Loffes, we fhould find
the former by far fuperior. And yet no-
thing is more ordinary, than to find Mea,
who will allow ‘¢ the Pleafures of the
«« former Claffes fuperior to any other, and
¢ yet look upon external Pain as more
* intollerable than any.” There are two

Caufes of Reafons for this Miftake. 1. ¢ They

Mifiske. <« compare the moft acute Pains of the ex-
¢ ternal Senfes with fome fimaller Pains of
¢ the other Senfes.” Whereas, would
they compare the ftrongeft of both Kinds,
they would find the Ballance on the other
fide. How often have Parents, Husbands,
Friends, Patriots, endured the greateft &o-
dily Pains, to avoid the Pains of their
publick and moral Senfe, and Senfé of Ho-
nour ? How do they every day fuffer
Hunger, Thirft, and Toil, to prevent like
Evils to thofe they love? How often do
Men endure, for their Party or Fattion,
the greateft external Evils, not only whea
they are unavoidable, but, when by coun-
ter-acting their publick or moral Sexfé, or
Senfe of Hononr, they could extricate
themfelves? Some Crimes appear fo horrid,
fome Ad&ions fo cruel and deteftable, that
there is hardly any Man but would rather
fuffer Death, thanbe confcious of having
done them,

4
THE
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Sect. 5.
Tue fecond Caufe of Miftake in thisw\av
Matrer, is this, ¢ The avoiding moral
*« Evil by the Sufferance of exzernal Pain,
< does not diminifh the Sen/é of the Pain;
< but on the other hand, the Motive of
¢ avoiding grievous Pain, really diminifhes
¢ the moral Ewil in the A&ion done with
¢ that defign.” So that in fuch Inftances
we compare external Pain in its full
ftrength, with amoral Pain of the lighter
fort, thus alleviated by the Greatnefs of the
Temptation®. To make a juft Comparifon,
it fhould be thus: ¢« Whether would a
¢ Man chufe to be rortured to Death,
«¢ or to have, without any 7emptation ox
s« Neceflity, tortured another, or a dear
« Friend, or Child to Death?” Not whe-
ther a Man will betray his Friend or Coun-
try, for fear of Tortures, but ¢ whether
¢ it be better voluntarily, and under no
¢ fear, to betray a Friend, or our Country,
¢ than to fuffer Tortures, or the Pain of
<« the Gout or Stone equal to Tortures ?”
Upon fuch Comparifons as thefe, we fhould
find fome other Pains and Mifery fuperior
to any external Paiv. When we judge
of the State of others, we would not be
long in fufpenfe which of thefe Evils to

-

-

[

* Treat. 2. ek, 7,94 Cors 3.

chufe
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Sec. 5.chufe as the lighteft for thofe whom we
YN moft regarded.

Publick VII. WE have hitherto only compared
4ftions on the one fide the publick and moral
compared . Senfe, and the Senfe of Honour jointly,
Defireof With the external Senfés, the Pleafures of
Virtue.  Imagination, and external Advantage or
Difadvantage jointly. The reafon of
joining them thus muft be obvious, fince,
to a Mind not prepoflefled with any fa//e
Apprebenfions of things, the former three
Senfes and Defires really concur, in exciting
to the fame Courfe of Acticn; for pro-
moting the publick Good, can never be op-
pofite to private Virtue ; nor can the De-
Jire of Virtue ever lead to any thing per-
nicious to the Publick : Had Men alfo true
Opinions, Horour could only be obtained
by Virtue, or ferving the Publick.

But fince there may be fome corrupt
partial Notions of Virtue, as when Men
have inadvertently engaged themfelves into
fome Party or Faion pernicious to the
Publick, or when we miftake the Tender-
cies of A&ions, or have fome Notions of
the Dexty, § as requiring fome Actions

appre-

t Treas. 2. Sect, 6. Art. 1.
$ Such miftaken Notions of Religion, and of fome par-
ticular moral Specics, have produced thefe monftrous Deci-
fions
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apprehended pernicious ro the publick, asSed. 5.
Duties to himfelf; in fuch cafes there is V™
room to compare our publick Senfe or De-—
Seres with our moral, to fee which is pre-
valent. The Pleafures of thefe Senfes, in
fuch cafes, need not be compared ; the fol-
lowing either the one or the other will
give little Pleafure : The Pain of the coun-
teraCted Senfe will prevent all Satzsfalfion.
This State is truly depiorable, when a Per-
fon is thus diftrated berween two noble
Principles, his pablick Afetions, and Senfe
of Virtue. Butit may be inquired, which
of thefe Senfes, when countera@ed, would
occafion the greater Pain? Perhaps no-
thing can be anfivered #xsver/z/ly on either
fide.  With Men of rec/ufe contemplative
Lzves, who have dwelt much npon fome
moral Ideas, but without large exzenfrve
View of publick Good, or without en<
gaging themfelves to the full in the pub-

fions or Apothegms; Viz. « Somé AZions are nor lawfid;
<« tho tkey <sere meceffery mot enly 15 sniverfal semporal Hape
& pinefs, bur to the esernal Salvation of the whole Worldy
¢ or to aveid univerfal eternal Mifery.”
*¢ Fiar Fuffstia ¢ ruas Celum.”

Whereas the only Reafon why fome Aioas are Jooked mp-
on as aniverfally aad neceffarily Evil, is only this, < thatin
« our prefent Confliration of Narure, they cannot poflibly
« produce any goed, prepollent 10 their ez#l Cor/eauences.”
Whatever Adion would do fo,-in the <whale rf us Effecls
muft neceflarily be gnl.; “This Propofition is Lemrick.

D oMY YL ¢

Bes vt L lick
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Set. 5.lick Affections, and common Affairs of

YN Life : The Senfe of Virtue, in fome par-
tial confined View of it, would proba-
bly prevail; efpecially fince thefe partial
Species of Virtue have always fome fort of
kind Affection vo aflift them. With aéfsve
Men, who have fully exercifed their pué-
lick Affections, and have acquired as it
were an Habst this way, ’tis probable the
publick  Affections would be prevalent.
Thus we find that a&tive Men, upon any
publick Neceffity, do always break thro’
the /Jimited narrow Rules of Virtue or
Juftice, which are publickly received, even
when they have {carce any Scheme of Prin-
ciples to jultify their Conduct: Perhaps,
indeed, in fuch cafes, their moral Senfe is
brought over to the Side of their 4fzéZzons,
tho their peculative Opinions are oppofite
to both.

The Moral - VIIL 1 is of more confequence to com-

;;’r’{;f;’:’th pare the publick and moral Senfes, in oppo-

the senfe fition to the Sexfe of Honour. Here there

of Honour. may be dire¢t Oppofition, fince Honour is
conferred according to the moral Notions
of thofe who confer it, whichmay be con-
trary to thofe of the Agent, and contrary
to what he thinks conducive to the publick
Good.

To allow the Prevalence of Honour,
cannot with any Perfon of juft Reflection,
weaken
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weaken the Caufe of Virtue, fince Honour Sect. 5.
prefuppofes * a moral Senfé, both in thofe LY
who defire it, and thofe who confer it.
Bur it is ¢nough for fome //7iters, who af-
fect to be wondrous fhrewd in their Obfer-
vations on human Nature, and fond of ma-
king all the World, as well as themfelves,
a felfifb Generation, incapable of any real
Excellence or Virtne, without any natural
Difpofition toward a publick Intereff, ot
toward any moral Species ; to get but a
¢« Set of different /#ords from thofe com-
¢ monly ufed, yet including the fame 7azu-
 ralDifpofitions.} or prefuppofing them,”
however an inadvertent Reader may not
obferve it; and they are fufficiently fur-
nithed to thew, that there is no real Vir-
tue, that all is but Hypocrify, fDifful:ﬂ’,

rt, or Interefl, < To be honoured, highly
“ efteemed, wvalued, praifed, or on the
‘ contrary, to be defpifed, undervalued,
“ cenfured or condemned ; to be proud or
* afbamed, are Words without any mean-
¢ ing, if we take away a moral Senfe.”
Let this Senfe be as capricions, inconflant,
different in different Perfons asthey pleafe
to alledge, « a Senfe of Morality there muft
** be, and natural it muft be, if the De-
s fire laf Efteem, Pride ot Shame be na-
 tural.”

. X See Treat, 24 Seft, So Arts 4. § Wi

L2 To
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Sect. 5.

wf« T o make this comparifon between the
publick and moral Senfes on the one hand,
and that of Honour on theother, tis to be
obferved, that all Averfion to Ewvil is
ftronger thanDefire of pofitive Good. There
are many forts of pofitive Good, without
which any one may be ealy, and enjoy
others of a different kind : But Evil of al-
moft any kind, in a high Degree, may
make Life intolerable. The avoiding of
Ewil is always allowed amore extenuating
Circumftance in a Crime, than the Pro-
Spect sf pofitive Good : to make therefore
juft Comparifons of the Prevalence of fe-
veral Defires or Senfes, their feveral Goods
thould be oppofed to each. other, and their
Ewils to each other, and not the Plea-
fures of one compared with the Palns of
another.

Pusrick Affections, in their nearer
Ties, frequently overcome. not only the
Pleafures of Honour, but.even the Pains of
Shame. This is the moft common Event
in Life, that for fome apprechended Intereft
of Offspring, Families, Friends, Men
ihould negle& Opportunities of gaining Ho-
nour, and even incur Shame and Contempt.
In A&ions done for the Service of a Parzy,
there can be no comparifon, for Horour is
often-a Motive-on both fides. ;

Trs
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« T*‘E'.‘?‘. 5.
"T1s alfo certzin, that the Fear of\wr v~
Shame, in tome Inftances, will overcomeall
other Defires whatfoever, even natural Af-
Jettion, Loveof Pleafure, Virtve, Wealth,
and even of Life itfelf. This Fear bas ex-
cited Parents to the Murder of their Off-
{pring : has perfuaded Men to the moft dan-
gerous Enterprizes; to {quander away their
Fortunes, to counterat their Duty, and
even to throw away their Lives. The
Diftraction and Convulfion of Mind ob-
fervable in thefe Confliézs of Honour, with
Virtue and publick Affeétion, thews how
unnaturalthat State is, wherein the ftrongeft
Principles of Attion, naturally defigned to
co-operate and afiift each other, are thus
fec in Oppofition.

"T'1s perhaps impoflible to pronounce
any thing univerfally concerning the Supe-
riority of the Defire of Honour on the one
band. or that of the Defire of Virzue and
publick Good on the other. Habits or
Czftorm may perhaps determine the Victory
on cither fide., Men in high Stations, who
have long indulged the Defire of Hononr,
and have formed the moft frightful Appre-
henfions of Conzempt as the worft of Evils
or even thofe in lower Srations, who have
been long enured to value Reputation in
anv particolar, and dread Difbowonr in
that point, may have Fear of Shame fupe-

L; rior
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Se&. 5.rior to all Averfions. Men, on the con-
VYN trary, who have much indulged ¢ood Na-

Ducls no
proper lu-
Jlances.

ture, or refleCted much upon the Excellen-
cy of Virrue idelf, abftracted from Honour,
may find Affections of this kind prevalent
above the Fear of Shame.

To compare the moral Senfe with the
Senfe of Henonr, we mult find cafes where
the Agent condemns an Action with all its
prefent  Circumftances as evil, and yet
tears Infamy by omitting it, without any
unequal Motives of other kinds on either
fide: Or when one may obtain Praifé by
an Ad&ion, when yet the Omiffion of it
would appear to himfelf as confiderable a
Virtue, as the Prai/e to be expected from
the Action would reprefent the Action to
be. The common Inftances, in which fome,
who pretend deep Knowledge of buman

. Nature, trinmph much, have not thefe ne-

ceffary Circumftances. | When a Man con-
demas Duelling in his private Sentiments,
and yet practifes it, we have indeed a con-
fiderable Evidence of the Strength of this
Defire of Henour, or Auverfion to Shame,
fince it furpaffes the Fear of Death. But
here on one hand, befides the Fear of
Shame, there is the Fear of conflant In-
Sulzs, of lofing all the Advantages depend-
ing upon the Character of Courage, and
fometimes even fome Species of Virtue and
publick Good, in reftraining an infolent
' : ~ Villain;
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Villain : On the other hand is the Fear of Sed. 5.
Death. The moral Senfe is {eldom much WA\~
concerned : for however Men may condemn
wvoluntary Duelling 5 however they may
blame the Age for the Cuftom, or cenfure

the Laws as defective, yet generally, in

their prefent Cafe, Duelling appears a ne-
ceflary Piece of Self-Defence againtt op-
probrious Injuries and Affronts, for which

the Law hasprovided no Redrefs, and con-
fequently leaves Men to the natural Rights

of Self-Defence and Profecution of Inju-

ries. The Cafe feems to them the fame

with that of Thieves and Night- Robbers,

who may be put to Death by private Per-

fons, when there is no hope of overtaking

them by Law. Thefe are certainly the No-

tions of thofe who condemn Duelling, and

yet practife it.

It is foreign to our prefent Purpofe, to
detect the Fallacy of thefe Arguments, in
defence of Duels, as they are commonly
pradifedamongus; when Men from a {udden
Anger, upon {ome trifling or imaginary 4f-
fronts the defpifing of which would ap-
pear honourable in every wife Mans Eyes,
expofe themfelves, and often their deareft
Friends to Death, and hazard the Ruin of
their own Families, as well as that of their
Adverfary 5 tho the Swuccefs in fuch At-
tempts can have no tendency to juftify them

L4 againft
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Scdt. 5.againft the dithonourable Charge, or to
V™ procure any Honour from Men of worth.

Nor the
Cafe of

Lucretia,

T = e magnified Inftance of Lucretia *is
yet lefs to our purpofe. Some talk, as if
¢« {he indeed would rather have died than
¢« confented to the Crime; but the Crime
¢ did not appear fo great an Evil as the
¢ Difbonour ; to the Guilt the fubmitted to
¢ avoid the Shame.” Let us confider
this renowned Argument. Was there then
no Motive on either fide, but Fesr of
Shame, and a Senfe of Duty ? If we look
into the Story, we fhall find, that to per-
fuade her to confent, there confpired, befide
the Fear of Shame, and of Death, which
the litcle regarded, the Hope of noble Re-
venge, or rather of Fuftice on the Ravither,
and the whole Tyrant’s Family ; nay, the
Hopes of a uobler Fame by her future
Condact; the Fear of fuffering that con-
tumely by force, which fhe was tempted to
confent ro, and that in fuch a manacr as
the could have had no Redrefs. Al thefe
Confiderations concurred to make her con-
fent. On the other fide, there was only
the moral Senfé of a Crime thus extenuated
by the moft grievous Necefiity, and by
hopes of doing Fuftice to her Husband’s
Honour, and reftuing ber Couniry: Nay,

~ o

¥ Liyy, Lib. i c. 57,
could
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could the nor have at once faved her Chs-Seét. .
raffer and her Life by confenting ; when VYN
inthatvirtuous Age fhe might have expected
Secrecy in the Prince, fince boafting of fuch
Atcempts would have been dangerous to

the greatelt Man in Rome 2

It isnot eafly to find juft Room for a
Comparifon even in fictitious Cafes, be-
tween thefe two Principles. Were there
a Perfon who had no Beliefof any DE1TY,
or of any reality in Re/igzon, in a Country
where his fecular Interefl would not {fuffer
by a Character of Arheifiz; and yet he
knew that the Profeffion of zecalous Devo-
tion would tend to his Homour : If fuch a
Perfon could have any Senfe of AMoraisty,
particularly an Averfion to Di/ffimulation,
then his Profefion of Religion would evi-
dence the Supcriority of the Senfé of Ho-
nonr ; and his Difcovery of his Sentiments,
or Negle¢i of Religion, would evidence
the Ballance to be on the other fide. T pre-
fume in Eugland and Holland, we have
more Inftances of the latter than the former.
*Tis true, our Gentlemen who affe&t the
Name of Freedom, may have now their -
Hopes of Honour from their own Pariy,
as well as others.

Tre Adberence to any particular Redi-
gion by one in a ftrange Country, where it
was dithonourable, would not be allowed a

good
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Se@. 5.good Inftance of the Prevalence of a moral

AV Species ; it is a very common thing indeed,
but hcre are Inzereffs of another Life, and
Regard to a future Returnto a Country
where this Religion is in repute.

1he plea- - 1X. T HE Pleafures of the zuternal Senfes,

fures of  or of the Imagination, are allowed by all,

f:;‘;i’r’:‘;m who have any tolerable Tafte of them, as

than thofe @ much fuperior Happinefs to thofe of the

gf;}:;"”“‘ external Senfes, tho they were enjoyed
", to the full. 7

Oruner Comparifons might be made
but with lefs ufe, or certainty in any gene-
ral Conclufions, which might be drawn
from them.

Tue Plealures of /Vealth or Power,
are proportionedto the Gratifications of the
Defires or Senfes, which the Agent intends
to gratify by them: So thar, for the Rea-
fons above offered, Wealth and Power give
greater Happinefs to the Pirtuons, than
to thofc who confult only Luxury or ex-
ternal Splendor. If thefe Defires are grown
enthufraftick and babitual, without regard
to any other end than Poffeffion, they are
an endlefs Source of Vexation, without any
real Enjoyment; a perpetnal Craving,
without Nowurifbment or Digeffion; and
they may furmount all other Afle&ions,

by
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by Aids borrowed from other AffeCtionsSeét. 5.
themfelves. N~

Tue fantaflick Defires are violent, in
proportion to the Senfes from which the
affociated Ideas are borrowed. Only it is
to be obferved, that however the Defires
may be violent, yet the obtaining the Ob-
Ject defired gives little Satisfaction ; the
Poffeffon dilcovers the Vanity and Deceit,
and the Fancy is turned toward different
Objeds, in a perpetual Succeflion of incon-
ftant Purfuits.

X. TuEesE feveral kinds of Pleafure or 4 compa-
Pain are next to be compared as to their 7/ of the
Duration. Here we are not only to con-pluure
fider the Certainty of the Objects occa-as 1o Du-
fioning thefe Senfations, but the Conflancy™*™
of our Relifh or Fancy.

{'1. Tue Obje@s neceffary to remove ¥
the Pains of Appetite, and to give as
grateful exrernal Senfations as any others,
to a Perfon of a correct Imagination, may
be univerfally fecured by common Pru-
dence and Induftry. Buc then the Sex/z-
tions themfelves are thort and tranfitory ;
the Pleafitre continues no longer than the
Appetite, nor does it leave any thing be-
hind it, to fupply the Intervals of Enjoy-
ment. | When the Senfation ispaft, we are
no happicr for it, there is no pleafureR in
=
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Se@. 5. Reflection; nor are paft Senfarions any fe-

w ™ curity againft, or fupport under cither ex-
ternal Pain, or any other fort of evil in-
cident tous. If we keep thefe Senfes pure,
and unmixed with forezgn Ideas, they can-
pot furnith Employment for Life: If fo-
reign ldeas come in, the Objeéts grow
difficult and uncertain, and our Relifbh or
Fancy full of Inconflancy and Caprice.

1 2. IN like manner, the Pleafures of the
Imagination may be cnjoyed by all, and
be a fure Foundation of Pleafure, if we ab-
ftract from ‘Property, and keep our Imagi-
nation pure. Such are the Pleafures in the
Obfervation of Nazrure, and even the
Works of 4rt; which are ordinanly ex-
pofed to view. But as thefe give lefs Plea-
fure the more familiar they grow, they
cannot fufficiently employ or entertain
Mauokind, much lefs can they fecure us a-
gainft, or fupport us under the Calamities
of Life, fuch as Anger, Sorrow, Difho-
nour, Remorfe, or external Pain. If the
monfirous or trifling Tafle take place, or
the Ideas of Property, they may indeed
give fufficient Employment, but they bring
along with them lictle Pleafure, frequent
Difgufls, Anxieties, and Difappointments,
in the acquiring and retaining their Ob-
/ Je@s.”

3. THE
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Sed. 5.

3. THE publick Happinefs is indeed, as N
to external Appearance, a very uncertain
Objeé& ; nor is it often in our power to re-
medy it, by changin? the Courle of Events.
There are perpetual Changes in Mankind
from Pleafures to Pains, and often frem
Virtue to Vice. Our prblick Defires muft
therefore frequently fubject us to Sorrow ;
and the Pleafures of the publick Senfé muft
be very inconftant. ’Tis true indeed, that
a general Good-will to our kind, is the
moft conftant Inclination of the Mind,
which grows upon us by Indulgence; nor
are we ever diffatisfied with the Fancy :
the Iucertainty therefore is wholly owing
to the O4jel?s. 1f there can be any Con-
fiderations found- out to make it probable,
that in the Whole all Events tend to Hap-
pinefs, this implicit Hope indeed may make
our publick Affections the greateft and moft
conftant  Source - of - Pleafure. Frequent
Reflettion on this, is-the beft Support
under: the Sorrow arifing from particular
evils, befalling our Fellow-Creatures, In
our nearer Attachments brovght upon our
felves,. we may procure. to our icives the
greatet. Enjoymenes of this kind, with
confiderable Securizy. and Conflancy, by
chufing for our Frienss, or dearefl Favou-
rites, Perlons of juft Apprehenfions of
Things, who are fibje&ed only to the ze-

ceffary Evils of Lite, and can enjoy ;ll

: the
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Sect. 5.the certain and conftant Good. And in

A~ like manner, our Attachment to a Country
may be fixed by fomething elfe than the
Chance of our Nativity. ‘The Enjoyments
of the publick Senfe cannot indeed fecure
us againft bodily Pasns or Lofs ; but they
are often a confiderable Support under
them. Nothing can more allay Sorrow
and Dejeétion of Mind for private Misfor-
tunes, than good Nature, and Reflection
upon the Happinefs of thofe we love.

4. THE moral Senfe, if we form true
Opinions of the Tendencies of Aions,
and of the Affeétions whence they fpring,
as it is the Fountain of the moft intenfe
Pleafure, fo * it is in itlelf conflant, not
¢« fubjek to Caprice or Change. If we re-
« folutely incourage this Senfe, it grows
* 'more acute by frequent Gratification,
« never cloys, nor ever is furfeited. We
<« not only are fure never to want Oppor-
<« tumities of doing good, which are in
““ every one’s power in the higheft- De-
« gree ; * but each good Aion is Matter
«« of pleafant Reflection as long as we live.
¢« Thefe Pleafures cannot indeed wholly
« fecure us againft all kinds of Uneafine/s,
«¢ yet they never tend naturally to increafe
« them. On the contrary, their general

* Treat. 2. Seft. 3. lalt Paragraph.
2 “ Ten-
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¢« Tendency is to lcad the virtuous Agent Se. 5.
‘« into all Pleafures, in the higheft Degree v~
« in which they are confiftent with each
<« other. Our external Senfées are not
¢ weakned by Virtue, our fmaginations
‘¢ are not impaired ; the temperate Enjoy-
«« ment of all external Pleafures is the
«« higheft. A virtuous Conduct is generally
«« the moft prudent, even as to outward
« Profperity. Where Virtue cofts us
«« much, its own Pleafures are the more
¢« fublime. It directly advances the Plea-
<« fures ofthe publick Senfé, by leadingus
¢ to promote the publick Happinefs as far
« as we can; and Homour is its natural
¢« and ordinary Attendant. If it cannot
¢« remove the #neceffary Pains of Life, yet
¢¢ it is the beft Support under them Thefe
¢ moral Pleafures do fome way more nearly
« affet us than any other: They make
¢« us delight in our fé/ves, and relith our
¢ very Nature. By thefe we perceive an
‘s internal Dignity and W orth ; and feem
* to have a Pleafure like to that afcribed
“ often to the DEx1Ty, by which we en-
¢ joy our own Perfetfion, and that of e-
*_very other Being” |

It may perhaps feem too metaphyfical
to alledge on this Subjec, that other Ser-
fations are all dependent upon, or related
by the Conftitution of our Nature, to
fomething different from our flves; to a

Body
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Se&. 5. Bosdy which we do not call Se/f; but fome-

v~ thing belonging to this Se//.  That other

Perceptions of oy or Pleafure carry with

them Relations to Objeits, and Spaces

_ diftin& from this Se/f; whereas *< the

¢« Plealures of Virtue are the very Perfec-

¢ tion of this SeLF, andare immediately

‘¢ perceived as fuch, independent of exter-
¢ nal Objecls.” :

-

OvuRr Senfe of Honour may afford very
conftant Pleafures by good Occonomy : If
our moral Senfé be nor perverted ; if we
form jaft Apprehenfions of the WWorth of
others, Honour fhall be pleafant to us in
a compound Proportion of the Numbers
and 7% orth of thofe who confer it. If there-
fore we cannot ‘approve our felves to all,
fo as to abtain zwzver 2l Honour amongall
to whom we are known, yet there are flill
Men ofjuft Thought and Reflection, whofe
Ejfteem a virtuous Man may procure. Theit
Dignity will compenfate the Want of Num-
bers, and fupport us againft the Pains of
Cenfure from the Injudicious.

Tue Inconftancy of the Pleafures of
Wealth and Power is well known, and
is occafioned, cnot: perhaps by Change of
Fancy, for, thefe Defires are found to con-
tinue long enough, fince they tend toward
the univerfal:Means of gratifying all other
Defires 5 but by the Uncertainty of Objeéts

: 3 or
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or Events neceflary to gratify fuch conti- Set. 5.
nually increafing Defires as thefeare, where v~
there is not fome fixed View different from

the Wealth or ‘Power itfelf.. When indeed

they are defired only as the Means of gra-

tifying fome other well-regulated Defires,

we may foon obtain fuch a Portion -as will

fatisfy us. But if once the £#d be forgot-

ten, and Wealth or Power become grateful

for themfélves, no farther Limits are to be
expected: the Defires are infatiable, nor

is there any confiderable Happinefs in any

given Degree of cither.

XI. WerEe we to confider the Dura-The Dura

tiwon of the feveral Pains, we may find itﬁ””’ o s
7 ! vera

generally as the Duration of their' Plea<’pins con
fures. As to the cxternal Senfes, the old fidersds
Epicurean Confolation is generally juft:
¢ Where the Pain is violent it fhortens our
¢ Duration ; when it does not fhorten
“ our Duration, it is generally cither zole-
“ rable, or admits of frequent Intermif-
“ flons3” and then, when the external
Pain is once paft, no Mortal is the worfe
for having endured it. There is nothing
uneafy in the Refletion, when we have
no prefent Pain, or fear no Return of it.

-

" THE internal Senfes are not properly
Avennes of Pain... No Form is neceflarily.
the Occafion of pofitive Uncafinefs.

M THE
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Sect. 5.

U VYN Tue Pains of the moral Senfé and Senfe
of Honour, are almoft perpetual. Time,
the Refuge of other Sorrows, gives us no
Relief from thefe. All other Pleafures are
made infipid by thefe Pains, and Life itfelf
an unealy Burden. Our very Se/f; our
Nature is difagreeable to us.  "Tis true, we
do not always obferve the Vicious to be
unealy. The Deformity of Vice often does
not appear to thofe who continue in a
Courfe of it. Their A&ions are under fome
Difguife of Innocence, or even of Virtue
itfelf. When this Mask is pulled off, as it
often happens, nor can any vicious Man
prevent its happening, Vice will appear as
a Fury, whofe Afpect no Mortal can bear.
This we may fee in one Fice, which per-
haps has had fewer falfe or fantaftick Affo-
ciations of favourable Ideas than any, viz.
Cowardice, or fuch a felfith Love of Life,
and Averfion to Death, or to the very
Hazard of it, as hinders a Man from fer-
ving his Country or his Friend, orfupport-

_ing his own Reputation. How few of our
‘gay Gentlemen can bear to be reputed Cozo-
ards, or even fecretly to imagine them-
felves void of Courage ? ‘This is not tolera-
ble to any, how negligent foever they may
be about other Points of Morality. Other
Vices would appear equally odious and de-
fpicable, and bear as horrid an Afpect, were
they equally ftript of the Difwifes of

-



of the PASSIONS. 163

Virtue. A vicious Man has no orher Se-Se@&
curity againft the Appcarances of this ter-L/ VYV
rifying Form, than Ignorance or Inadver-
tence. 1f Truth break in upon him, as it
often muft, when any Adver/ity ftops his
intoxicating Pleafures, or SpeCtators ule
Lreedom with his Condu&, he is render’d
perpetually miferable, or muft fly to the
only Remedy which Reafon would fuggeft,

all poflible Reparation of Injuries, and a
new Coutde of Life, the Neceffity of which

is not fuperfeded by any Remedy fuggefted

by the CE/Jriﬁjw Revelatiin.

THE Painsofthe publick Senfeare very
lafting. The Mifery of others, either in
palt or prefent Ages, is matter of very un-
caly Reflection, and muft continue fo, if
their State appears in the whole abfGlutely
Evil. Againft this there is no Relief but
the Confideration of a *“ good governing
“ MiNp, ordering all for good in the
“ whole, with the Belief of a futare
¢« State, where the particular feeming Dif-
‘¢ orders are rectified” A firm Perfuafion
of thefe Things, with ftrong publick Af-
Jections intercfting us ftrongly in this
Whole, and confidering this //hole as one
great Syffem, in which all is wifely ordered
for good, may fecure us againft thefe Pains,
lgr _rlemoving the Opinion of any a4/fd/ute

vil.

M2 THE
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Sect. 5.
A\

The Nature and Condutt

Tue Painos arifing from foolith Afocia-

tions of moral ldeas, with the Gratifica-
tions of exrernal Senfes, or with the En-
joyment of Objects of Beautyot Grandeur,
or from the Defires of Property, the Hu-
mour of Diftinétion, may be as conftant
as the Pains of the Senfes from which
thefe Ideas are borrowed. Thus what we
gam by thefe Affociations is very little.

(13

(34

(13

¢ The Defires of Trifles are often made
very ftrong and uneafy ; the Pleafures
of Poffeffion very {mall and of thort Con-
tinuance, only till the Obje& be famili-
ar, or the Fancy change : But the Pains
0f Difappointment are often very laftin
and violent. Would we guard agam(%
thefe Affociations, every real Pleafure
in Life remains, and we may be eafy
without thefe things, which to others
occafion the greateft Pains.”

Gemmasy Marmor, Ebur, Tyrrbena Sigilla, Tabellas,
Argentum, wefles Getulo Murice tinftas,
Ef} qui non habet, eft qui nec curat habere.  Hor.

SECT.
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Some general Conclufions concerning
the beft Management of our De-
Sfires. With fome Principles ne.
ceffary to Happinefs.

E fec therefore, upon comparing

the feveral kinds of Pleafures and
Pains, both as to Iutention and Duration,
that «“ the whole Sum of Intereft lies upon
«« the Side of Virtue, Publick-[pirit, and
<« Honour. That o forfeit thefe Pleafures
¢ in whole, or in part, for any other E#-
¢« joyment , is the moft foolifh Bargain;
‘““ and on the contrary, to fecure them
¢ with the Sacrifice of all others, is the
« trueft Gain.”

165

Se&. 6
(T aVe N

THERE is one general Obfervation toConflant

be premifed, which appears of the greateft
Neceflity for the jult Management of all
our Defires; viz. that we fhould, as much
as poffible, in all Affairs of Importance to
our felves or others, prevent the Fiolence
of their confufed Senfation, and ftop their
Propenfities from breaking out into Acion,
till we bave fully examined the real Mo-
wment of the Objeé, either of our Defires

M3 or

Difcipline
neceffary.
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Se@t. 6.0r Averfions. The only way to affedt
s V~this is, ¢ a conftant Atrention of Mind,
“ an habitual Difeipline over our felves,
¢ and a fixed Refolution to ftop all Action,
¢ before a calm Examination of every
*¢ Circumftance attending ir; more parti-
< cularly, the real Palues of external Ob-
« jects, and the moral Qualities or Tem-
¢« pers of rational Agents, about whom our
< Affections may be employed.” This
Power we may obtain over our felves, by
a frequent Confideration of the great Ca/a-
mities, and pernicious Actions, to which
even the beff of our Paffions may lead us,
when we are rathly hurried into Action by
their Violence, and by the confufed Senfa-
tions, and fantaflick Affociations of ldeas
which attend them : Thus we may raife an
habitual Sufpicion and Dread of every
vivlent Paffion, which, recurring along
with them continually, may in fome mea-
furc counter-ballance their Propenfities and
confufed Senfarions. This Difcipline of
our Paffions is in general neceflary. The
unkind or deftruéiive Affeitions, our Adn-
gery Hatred, or Averfion to rational A-
gents, feem to need it moft; but there is
alfo a great Neceffity for it, even about the
tender and benign Affections, left we thould
be hurried into unzverfaland abfolute Evil,
by the Appearance of particular Good :
And confequently it muft be of the higheft
Importance to all, to ftrengthep as much
’ 2 ' . a8
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aspoffible, by frequent Meditation and Re-Set.
fletion, the calm Defires either private or @V
publick, rather than the particular Paffions,

and to make the calm univerfal Benevo-

Jence fuperior to them.

Tuart the neceffary Refignation of o- S:f{,’}‘ﬁ

ther Pleafures may be the more ealy, we i piza
muft frequently ﬁz,gge{t to our felves thefe fures
Confiderations above-mentioned. *¢ Ex-
¢ ternal Pleafires are fhort and tranfito-
‘ ry, leave no agreeable RefleiZion, and
are no manner of A4dvantage to us when
“ they are paft ; we are no better than if
*“ we had wanted them altogether.”

-

Ix like manner, ¢ paft Pains give us
‘ no unpleafant Reflec?som, nor are we the
« worfe for having endured them. If they
arc violent, our Exiftence will probably
‘¢ be fhort ; if not, they are tolerable, or
« allow long Intervals of Eafe” Let us
join to thefe a ffoical Confideration 5 * that
‘ external Pains give us a noble Oppor-
‘ tunity of moral Pleafures in Fortitude,
*“ and Submiffion to the Order of the
¢ whole, if webear them refolutely ; but
¢ if we fret under them, we do not alle- ~
viate the Suffering, but rather increafe
‘¢ itby Difeontent or Sullennefs.” When
external Pains muft be endured volunta-
tily to avoid morel Evil, we muft, as
much as poffible, prefent to our felves

M 4 ¢ the
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Sect. 6. the moral Species itfelf, with the publick
YN Good to enlue, the Honour and Appro-
“ bation to be expedted from all good
¢ Men, the DE1TY, and our own Hearts,
« if we continue firm; and’ on the con-
‘¢ trary, the Remorfe, Shame and Appre-
 henfion of future Punifbments, if we
¢ yield to this Temptation.”

Y

How neceflary it is to break off the
vain Affociations of moral Ideas, from the
Objects of external Senfés, will alfo eafily
appear. This may be done, by confidering
how trifling the Services are which are
done to our Friends or Acquaintances, by
fplendid Entertainments, at an Expence,
which, otherways employed, might have
been to them of confiderable Importance.
Men who are at eafe, and of as rregular
Imaginations as our felves, may admire
and praife our Magnificence ; but thofe
who need more durable Services, will
never think themfelves much obliged. We
cannot expect any Gratitude for what was
done only to pleafc our own Panity :
The Indigent eafily fee this, and juftly
confider upon the whole how much they
have profited.

Ir the Wealth of the Luxurious fails,
he is the Obje& of Contempr : No body
pities him nor honours him: his per/fonal
Dignity was placed by himfelf in his Z‘a«

le,
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ble, Equipage and Furniture; his Admi- Sect. 6.
rers placed it alfo in the fame: WhenrvN
thefeare gone all is loft.

——Noiz eft melius quo infumere poffis 2

Cur eget indignus quisquam te Divite? quare

Templaruunt aatiqua Detim? cur imprebe carz

Non aliquid Patric ex tanto emetiris acervo ¢

Uni nimirum tibi vefle femper erunt ves 2 /

O magnus pofthac inimicis Rifus.——  Hor. %+ 2. -

THERE is no Epjoyment of external
Pleafure, which has more impofed upon
Men of late, by fome confufed Species of
Morality, than Gallantry. The fenfible
Pleafure alone muft, by all Men who have
the leaft Reflection, be cfteemed at a very
low rate : But the Defires of this kind, as
they were by Nature intended to found the
moft conftant uninterrupted Friendfhip ,
and to introduce the moft venerable and
lovely Relations, by Marriages and Fa-
milies, arile in our Hearts, attended with
fome of the fiweeteft Affeitions, with a
difinterefted Love and Tendernefs, with a
moft gentle and obliging Deportment, with
fomething great and heroick in our Tem-
per. The Wretch who rifes no higher in
this Paffion than the mean fenfiral Gratifi-
cation, is abhorred by every one: But
thefe fublimer Senfations and Paffions do
often fo fill the Imaginations of the Zm»-
rous, that they are unawares led into the

moft
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Se&. 6. moft contemptible and cruel Conduct which

A~ can be imagined. When for fome trifling
tranfitcory Seufations, which they might
have innocently enjoyed along with the
higheft moral Pleafires in Marriage, they
expofc the very Perfon they love and ad-
mire to the decpeft Jufamy and Sorrow, to
the Contempt of the World, to perpetual
Confufion, Remorfe, and Anguifb ; or, to
what is worfe, an Infenfibility of all Ho-
nour or Shame, Virtue or Vice, Good or
Evil, to be the Scorn and Averfion of the
World; and all this coloured over with
the gay Notions of Pleafantry, Genteel-
nefs, Politenefs, Courage, high Enjoyment
of Life.

Wourp Men allow themfelves a little
Time to refle& on the whole Effect of
fuch capricious Purfuits, the Anguzfb and
Diflration of Mind which thefe Sallies
of Pleafure give to Husbands, Fatbhers,
Brothers ; would they confider how they
themfeives would refent fuch Treatment of
aWife, a Child, a Siffer ; how much deep-
er fuch Diftreffes are, than thofe trifling
Lofles or Damages, for which we think 1t
juft to bring the Authors of them to the
Gallows ; fure none but a thorow Villain
could either practife or approve the one
more than the other.

A
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Sedt. 6.
A wise Man in his Oeconomy, muft ™2
do much even in Complaifance to the Fo/
Jies of others,as well as his own Coxven:-
ency, to fopport that general good Opinion
which muft be maintained by thofe who
would be publickly ufeful. His Expences
muft be fome way fuited to his Fortune, to
avoid the Imputation of Avarice. If in-
deed what is faved in private Expences,
be employed in gexerous Offices, there is
little danger of this Charge  Such a Me-
dium may be kept as to be above Cenfire,
and yer below any Afectation of Honour
or Diftinction in thefe matters. If one
corrects hisown Imaginat ion inthefe things,
he will be in no danger of doing any thing
pernicious to pleafe others. He is flillin a
State fit to judge of the real Importance of
every thing which occurs to him, and will
gratify the falfe Reli/b of others, no far-
ther than it is confiftent with, and fubfer-
vient to fome nobler Views.
H./T o make the Plcafures of Imagina- Condsét
tion a conftant Source of Delight, as they "I
feem intended in the Frame of our Nature, pleafures
with no hazard of Pain, it is neceflary o imeei-
to keep the Senfe free from foreign Tdeas™""™
of Property, and the Defire of ‘D1ftinition,
as much as poffible. If this can be done,
we may receive Pleafurc from every W ork
of Nature or Art around us.| We enjoy -
not
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Secti6. not only the whole of Nazure, but the

«~\~ united Labours of all about us. To pre-
vent the Idea of Properzy, let us confider
¢« how little the Proprieror enjoys more
¢ than the Speéfator : Wherein is he the
¢« better or the happier?” The Poez, or
the Connoiffenr, who judges nicely of the
Perfection of the Works of Art, or the
Beautics of Nature, has generally a bigher
Tafte than the Pofleflor.  The magnificent
Palace, the grand Apartments, the Viflas,
the Fountains, the ‘Urns, the Statues, the
Grottos and Arbours, are expofed either in
their own Nature, or by the Inclination
of the Proprietor, to the Enjoyment of
others, The Pleafure of the Proprietor
depends upon the Admiration of others..
he robs himfelf of his chief Enjoyment if
he excludes Specfators : Nay, may not a
Tafte for Nature be acquired, giving greater
Delight than the Obfervation of Art?

Deterius Lybicis olet, aut nitet, Herba lapillis ?
Purior in vicis aqua tendit rumpere Plumbum,
Quam qua per pronum trepidat cum murmure yivim?
INempe inter varias nutvitur Sylva Columnas,
Landaturgue Domus, longos qua profpicit Agros.
Naturam expellas furca licet, ufque recurret. Hors

Muft an artful Grove, an Imitation of a
Wildernels, or the more confined Forms or
Ewer-greens, pleafe more than the real 7o-

reft,
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refl, with the Trees of God 2 Shall a §74-Se&. 6
tue. give ‘more Plealure than the human NV
Face Divine ? ‘

WaerEe the Humour of Diflinition is
not corre¢ted, our Equals become our Ad-
verfaries : The Grandeur of another is our
Mifery, and makes our Enjoyments in-
fipid. - There is only one way of making
this Humour tolerable, but this way is al-
moft inconfiftent with the Inclination itlelf,
viz. *“ continually to. haunt with our Infe-
“ riors, and compare our felves with them.”
But if inconftant’ Fortune, or their own
Merit do raife any of them to equal us, our
Pleafire is loft, orwe muft fink our felves
to thofe who are ftill J#ferzor, and abandon
the Society of every Perfon whofe A7t or
Merit raifes him. How poor a Thought
is this!

T ue Purfuits of the Learned have often
as much Folly 'in them as any others, when
Studies are not valued according to their
‘Ufe in Life, or the real Pleafures they
contain, but for the Difficulry and Obfiu-
r#ty, and confequently the Rarity and
Diflinétion. Nay, an abufe may be made
of the moft noble and manly Studies, even
of Morals, Politicks, and Religion itlelf,
if our Admiration and Defire terminate
upon the Knowledge itfelf, and not up(})ln

) the

A
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Sect. 6-the Pofieflion of the Difpofitions and Af-

A\~ fections inculcated in thefe Srudies. 1f
thefe Studies be only matter of Amufement
and Speculation, initead of leading us into
a conftant Difeipline over our felves, to
correct our Hearts, and to guide our A&ions,
we are pot much better employed, than if
we had been ftudying fome ufeles Rela-
tions of Nwumbers, or Calculations of
Chances.

TueRE is notindeed any part of Know-
ledge which can be called entirely u/elefs.
The moft ebfiraited Parts of blathema-
ticks, and the Knowledge of mythological
Hiftory, or antient Allegories, have their
own Pleafures not inferior to the more gay
Entertainments of Painting, Mufick, or
Architeiture ;, and it is for the Advantage
of Mankind that fome are found, who have
a Tafte for thefe Studies. The only Fault
lies, in letting any of thofe inferior Tafles
engrofs the whole Man to the Exclufion of
the nobler Putfuits of Virtwe and Huma-
nity.

ConcerNING all thefe Pleafures of the
Imagination, let us confider alfo ‘¢ how
¢ little fupport they can give Men under
¢ any of the Calamities of Life,” fuch as
the Treachery or Bafenefs of a Friend, a
Wife, a Chid, or the perplexing Intrica-

cics
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cies of our common Affairs, or the Appre- Se&. 6.
henfion of Death. S’

Re veraque Metus hominum, Curaque Jequaces
Nec metunnt [onitus Armorum, nec fera Tela;
Audatlerque inter Reges, rerumque Poteates
Verﬁmtur, nec fulgorem reveventur ab auro,

Nec clarum wefbis fplendorem purpureas

Quid dubitas quin omue fit hoc rationis egeftas ? Luc.

III. UnpeR this Head of our Internal tdeas of

Senfe, we muft obferve one nataral Effe& /v
A arife from

of it, that it leads us into Apprebenfions of the ister-
aDeiry. Grandeur, Beauty, Order, Har- »a Senfes
mony, wherever they occur, raife an Opi-
nion of a M1ND, of Defign, and 77 ifdom.
Every thing great, regular, or proportioned,
excites Feneration, either toward itfelf, if
we imagine it animated, if not animated,
toward {fome apprehended Caufe. *No De-
termination of our Mind is more zatural
than this, no Effe more #niverfal. One
has better Reafon to deny the Inclination
between the Sexes to be natural, than a
Difpofition in Mankind to Re/igion.

W e cannot open our Eyes, without
difcerning Grandeur and Beanty every
where. Whoever receives thefe Ideas, feels
an inward Peneration arife. We may fall
into a Thoufand vain Reafonings : foolifh
limited Notions of DiviniTy may be
formed, as attached to the particular P/aces

or
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Se&. 6.0t Objeéts, which dtrike us in the moft

U\ lively manner. Cuoftom, Prejudice’ of
Senfe or Education, may confirm {ome
foolifth  Opinion about the Narture or
Canfé of thefe Appearances: But wherever
afuperior M1ND, agoverning INTENTION
or DesicN is imagined, there Religion be-
gins in its moft fimple Form, and an in-
ward Devotion arifes. Our Nature is as
much determined to this, as to any other
Perception or Affe¢tion. How we manage
thefe 1deas and Affections, is indeed of the
greateft Importance to our Happinefs or
Mifery. P2

T uE Apprehenfion of anuniverfal Min'D
with Power and Knowledge, is indeed an
agreeable Obje&t of Contemplation. But
we muft form our Ideas of all intelligent
Natures, with fome Refemblance or Ana-
logy to our felves: We muft conceive fome-
thing correfpondent to our Affections inthe
Divinity, with fome moral Appreben-
JSions of the Actions and Tempers of his
Creatures. The Order - of Nature will
fuggeft many Confirmations of this. We
muft conclude fome Wor/bip acceptable, and
fome Expreflions of Gratitude as our Duty.
The Conceptions of the ‘Derrv muft be
various, according to the different Degrees
of Attention and Reafoning in the Obfer-
vers, and their own Tempers and Affecti-
ons. Imagining thedivine M 1nD as eruel,

wrathfil,
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wrathful, or capricious, muft be a perpe-Sed. 6
tual Source of Dread and Horror ; and will oy~
be apt to raife a Refemblance of Temper in

the Worfhipper, with its attendant Aifery.

A contrary Idea of the DiviniTy, as

good, and kind, delighting in univerfal Hap-
pinefs, and ordering all Events of the Uni-

verle to this End, as it is the moft delight-

ful Contemplation, fo it fills the good Mind

with a conftant Seczrity and Hope, amidft

cither publick Diforders, or private Cala-
mities.

To find out which of thefe two Repre-
fentations of the DeiTy is the true one,
we muft confult the ‘Unzverfe, the Effeét
of his Power, and the Scene of his Actions.
After what has been obferved by fo many
ingenious Authors, both Awtient and Mo-
dern, one cannot be at a lofs which Opi-
nion to chinfe. We may only on this oc-
cafion confider the Evidences of divine
Goodnefs appearing in the Structure of
our own Nature, and in the Order of our
PLa/fions and Senfes.

It was obferved above, how admirably roidec
our Affections are contrived for good in the of keGood-
whole. Many of them indeed do not pur-"4: 7
fue the private Good of the Agent ;5 nay, srame of
many of them, in various Cales, feem to o senes
tend to his detriment, by concerning him{,,. et

violently in the Fortunes of oz/ers, in their
Advers
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Sedt. 6. Adverfity, as well as their Profperity. But

U VNthey all aim at good, either private or pub-
lick : and by them each particular Agent is
made, ina great meafure, fubfervientto the
good of the whole. Mankind are thus in-
fenfibly link’d rogether, and make one great
Syftem, by an invifible Union. He who
voluntarily continues in this Union, and
delights in employing his Power for his
Kind, makes himfelf happy : He who does
not continue this Union freely, but affe@ts
to break it, makes himfelf wretched; nor
yet can he break the Bownds of Nature.
His publick Senfe, his Love of Hononr,
and the very Neceffities of his Nature, will
continue to make him depend upon his §y/°
tem, and engage him to ferve it, whether
he inclines to it or not. Thus we are for-
med with a View to a general good £2d
and may in our own Nature dilcern a unie
verfal Mind watchful for the whole.

Tre fame is obfervable in the Order of
our external Senfés. The fimple Produc-
tions of Nature, which are uleful to any
Species of Animals, are alfo grazeful to
them; and the pernicious or ufelefs Objects
are made difagreeable. Our external Senfa-
tions are no doubt often pasnfir/, when our
Bodies are in a dangerous State; when they
want {upplies of Nourifhment ; when- apy
thing external wonld be injurious to them.
But if itappears, ¢ that the general Latws

£ are
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¢ are wifely conftituted, and that it is ne-Se@. 6.
¢ ceflary to the Good of a Syftem of VN
““ fuch Agents, to be under the Influence

¢ of general Laws, upon which there is

¢ occafion for Prudence and Afivity;”

the particular Pains occafioned by a necef-

fary Law of Senfation, can be no Objec-

tion againft the Goodnefs of the Author.

-

Now that there is no room for com-
plaint, that ‘¢ our external Scnfe of Pair
¢ is made too acute,” muft appear from
the Multitudes we daily fee fo carelefs of
preferving the Blefling of Health, of which
many are fo prodigal as to lavifh it away,
and expofe themfelves to external Pains for
very trifling Reafons. Can we then re-
pine at the friendly Admonitions of Na-
ture, joined with fome Auflerity, when
we {ee that they are fcarce fufficient to re-
ftrain us from Ruin? The fame may be
faid of the Pains of other kinds. Shame
and Remor e are never to be called too fe-
vere, while fo many are not fufficiently re-
ftrained by them. Our Compeffion and
friendly Senfe of Sorrow, what are they
elfe but the Alarms and Exhortations of a
kind impartial Fazher, to engage his Chi/-
dren o relieve a diftrefled Brother ? Out
Anger itfelf is a neceflary Piece of Ma-
nagement, by which every pernicious At-
tempt is made dangerous to its Author.

Nz WourLp
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Se&t. 6.

'YW Wourp we allow room to our Inven-
tion, to conceive what fore of Mechanifin,
what Conflitutions of Senfes or AffeGtions
a malicions powerful Being might have
formed, we fhould foon fee how few Evi-
dences there are for any fuch Apprchenfion
concerning the AutHor of this World.
Our Mechanifin, as far as we have ever yet
difcovered, is wholly contrived for good.
No cruel ‘Device, no Art or Contrivance
to produce evil: No fuch Mark or Scope
feems ever to be aimed ar. How eafy had
it been to have contrived fome neceffary
Engines of Miféry without any ufe ; fome
Member of noother fervice but to be mat-
ter of Torment ;5 Senfés incapable of bear-
ing the furrounding Objects without Pain ;
Eyes pained with the Lighs; a Palate of-
fended with the Fruits of the Earth; a
Skin as tender as the Coats of the Eye,
and yet {fome more furious Pain forcing us
to bear thefe Torments? Human Soczezy
might have been made as uneafy as the
Company of Enemies, and yet a perpetual
more violent Motive of Fear might have
forcdusto bearit. Malice,Rancour, Diftrufl,
might have been our natural Temper. Our
Honour and Self-Approbation might have
depended upon Jfujuries; and the Torments
of others been made our Deligh?, which
yet we could not have enjoyed thro’ per-
petual Fear. Many fuch Contrivances we

: may
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may eafily conceive, whereby an evilSe&. 4.
Mind could have gratified his Malice by VN
our Miféry. But how unlike are they all

to the Intention or Defign of the Mecha-

nifm of this World?

Our Paffions no doubt are often mat-
ter of Uneafinefs to our felves, and fome-
times occafion Mifery to orhers, when
any one is indulged into a Degree of
Strength beyond its Proportion. But which
of them could we have wanted, without
greater Mifery in the whole? They are by
Nature ballanced againft each other, like
the Antagonift Mufcles of the Body ; either
of which feparately would have occafioned
Diftortion and irregular Motzon, yet joints
ly they form a Machine, moft accurately
{ubfervient to the Neceflitics, Convenience,
and Happinefs of a rational Syftem. We
have a Power of Reafin and Reflettion,
by which we may fee what Courfe of Ac-
tion will naturally tend to procure us
the moft valuable Gratifications of all our
Defires , and prevent any intolerable or
unneceflary Pains, or provide fome fup-
port under them. We have Wifdom fuf-
ficient to form Ideas of Rights, Laws,
Conflitutions ; fo as ro preferve large So-
cietiesin Peace and Profperity, and promote
a general Good amidtt all the privare In.
terefls. '

N3 Ir
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Se&t. 6.
(Y a'e ¥

The Con-

dutt of our

publick
Senfe and
Affections.

The Nature and Condult

Ir from the prefent Order of Nature,
in which Good appears far fuperior to Evil,
we have jult Prefumptions to conclude the
Deiry to be benevolent, itis not con-
ceivable ¢« that any Being, who defires the
*¢ Happinefs of others, fhould notdefire a
«« greater Degree of Happinefs to them
¢ rather than a lefs; and that confequent-
¢ ly the whole Series of Ewvents is the
¢ beft poffible, and contains in the whole
¢« the greateft poffible ab/6iute Good:” ef-
pecially fince we have no Prefumption of
any private Interefl, which an univerfal
Minp can have in view, in oppofition to
the greateft Good of the whole. Nor are
the particular Evils occurring to our Obfer-
vation, any juft Objeion againft the per-
fe@ Goodnefs of the univerfal PRovi-
DENCE to us, who cannot know how far
thefe Evils may be neceffarily conneéted
with the Means of the greateft poffible ab-
folute Gooed. . ’

1V. In managing our publick Senfé of
the State of others, we muft beware of one

common " Miftake , wiz. * apprehendin
¢ every Perfon to be miferable in thol%
¢ Circumftances, which we imagine would
« make our felves miferable,” We may
cafily find, that the Jower Rank of Man-
kind, whofe only Revepue is their bodily
Labour, enjoy as much Chearfulnefs, Con.
' - tentment,
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zentment, Health, Gaiety,intheir own way, Sect. 6.
as any in the higheft Station of Life. Both " ¥\
their Minds and Bodies are foon fitted to

their State. The Farmer and Labourer,

when they enjoy the bare Neceffaries of

Life, are eafy. They have often more cor-

rect Imaginations, thro’ Neceffity and
Experience, than others can acquire by
Philofoplhy. This Thought is indeed a

poor Excufe for a bale felfilh Oppreffor,

who, imagining Poverty a great Mifery,

bears hard upon thofe in a low Sration of

Life, and deprives them of their natural
Conveniences , or even of bare Necef-
Jaries. But this Confideration may fhf)-

port a compaffionate Heart, too deeply
touched with apprehended Miferies , of
which the Sufferers are themfelves infen-

fible.

T ue Pains of this Sen/e arc not eafily
removed. They are not allayed by the
Diftinction of Pains into 7ea/ and imagi-
#nary. Much lefs will it remove them, to
confider how much of human Mifery is
owing to their own Fo/ly and Vice. Folly
and Vice are themlelves the moft pityable
Evils. It is of more confequence to con-
fider, what Evidencesthere are ¢ that the
¢« Vice and Mifery in the World are {maller
‘ than we fometimes in our melancholy
 Hours imagine,” There are no doubt
many furious Starts of Paffion, in which

N4 Malice
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Se@. 6.Malice may feem to have place in our

VN Conftitution; but how feldom, and how
thort, in comparifon of Years fpent in fixed
kind Purfuits of the Good of a Family, a
Party, a Country ? How great a Part of
human Adtions flow dire¢tly from Huma-
nity and kind Affection? How many cen-
farable Actions are owing to the fame Spring,
only chargeable on Inadvertence, or an At-
tachment to too narrow a Syflem ? How
few owing to any thing worf¢ than /2/f/h
Paffions above their Proportion ?

HerEe Men arc apt to let their Imagi-
nations run out upon all the Robberies ,
Piracies, Murders, Perjuries, Frands ,
Mafacres, Affaffinations, they have ever
either heard of, or read in Hiftory ; thence
concluding all Mankind to be very wicked:
as if a Court of Fuffice were the proper
Place of making an Eftimate of the Morals
of Mankind, or an Hofpital of the Health-
Sfulnefs of aClimate. Ought they not to
confider, that the Number of honeft Ciz;-
zens and Farmers far furpafles that of all
forts of Criminals in any State ; and that
the innocent or kind A&ions of even Cri-
minals themfelves, furpafs their Crimes in
Numbers? That ’tis the Rarizy of Crimes,
in comparifon of innocent or good Actions,
which engages our Attention to them,
and makes them be recorded in Hiftory ;
while incomparably more honeft, generous,

‘ ’ domef=
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domeftick Acions are overlooked, only Sed. 6.
becaufe they are fo common ; as one great ‘v~
Danger, or one Month’s Sicknefs, {hall
become a frequently repeated Story, during

a long Life of Health and Safety.

Tue Pains of the external Senfes are
pretty frequent, but how] fhort in compa-
rifon of the long Tracts of Health, Eafe
and Pleafure ?) How rare is the Inftance of
a Life, with onc tenth {fpent in violent
Pain? How few want abfolute Neceffaries;
nay, have not fomething to fpend on
Gaiety and Ornament ¥ The Pleafures of
Beanty are expofed to all in fome meafure.
Thefe kinds of Beauty which require Pro-
perzy to the full Enjoyment of them, are
not ardently defired by many. The Good of
every kind in the Univerfe, isplainly fuperi-
or to the Evil. How few would accept of 4%-
nibilation, rather than Continuance in Life
in the middle State of Age, Health and For-
tune? Or what feparated Spirit, who had
confidered human Life,would not,rather than
perifh, take the hazard of it again, by return-
ing into a Body in the State of Infancy ?

. Who would lofe,
For fear of Pain, this intelleétnal Being,
Thefe Thoughts which wander thro” Eteruity,
To perifh vather, fwallowed up and Joft
Futhe wide Womb of uncreated Night,
Devoid of Senfe and Motion—— ?
' Milton’s Par. Ioft, Book, 2.
THESE
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Sedt. 6.

YN TaEese Thoughts plainly thew a Pre-
valence of Good in the World. But ftill
our publick Senfe finds much matter of
compaflionate Sorrow among Men. The
Many are in a tolerable good State ; but
who can be unconcerned for the diftrefled
Few ? They are few in comparifon of the
whole, and yet a great Multitude.

Waar Parent would be much concer-
ned at the Pains of breeding of Teezh, were
they fure they would be fhort, and end
well 2 Or at the Pain of a Medicine, or an
Incifion, which was neceflary for the
Cure, and would certainly accomplifh it?
Is there then no Parentin NaTUuRE, DO
Phyfician who fees what is neceffary for
the /7bole, and for the good of each Indi-
vidual in the whole of his Exiftence, as
far as is confiftent with the general Good?
Can we exped, in this our Childhood of
Exiftence, to underftand all the Contri-
vance and Art of this Parent and Phyfician
of Nature? May not fome harfh Difcipline
be neceffary to Good ?) May not many na-
tural Evils be neceffary to prevent future
moral Evils, and to correct the Tempers of
the Agents, nay tointroduce moral Good?
Is not Suffering and Diffrefs requifite, be-
fore there can be room for generous Com-

affion, Succonr, and Liberality 2 Can there
‘t))e Forgivenefs, Returns of good for evil,
‘2 un-
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unlefs there be fome moral Evil? Muft the Se. 6.
Whole want the eternally delightful Con- A~
Seioufuefs of fuch Ations and Difpofitions,
to prevent a few tranfient Senfations of
Pain, or natural Evil? May there not be
fome unfeen Neceffity for the greateft uni-
verfal Good, that * there fhould be an Or-
der of Beings no more perfect than we are,
fubje¢t to Errorand wrong Afleions fome-
times ? May not all the prefent Diforders
which attend this State of prevalent Or-
der, be redtified by the directing Provi-
dence in a future Part of our Exiftence?
This Beliefof a DE1T v, a PROVIDENCE,
and a future State, are the only fure Sup-
ports to a good Mind. Let us then acquire
and ftrengthen our Love and Concern for
this #7hole, and acquiefce in what the go-
verning M1ND, who prefides in it, is or-
dering in the wifeft manner, tho not yet
fully 'known to us, for its moft univerfal
Good.

A ruture State, firmly believed ,ﬁTf"f’”ff‘
makes the greateft Difficulties on this Sub- z;,?,',;,{g sy
ject to vanith. No particular finite Evilsfuture
can be looked upon as intolerable, which S+
lead to Good, infinite in Duration. Nor
can we complain of the Conditions of

Birth, if the prefent Evils of Life have

¥ See the Ar;hbiﬂlop of Dublin, De Origine Mali.
| cven
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Se. 6.even a probable hazard of everlafling Hap-

A~ pinefs to compenfate them ; much more if
it be placed in our power certainly to ob-
tain it. Never could the boldeft Epicurcan
bring the lighteft Appearanceof Argument
againft the ‘Poffibility of fuch a State, nor
was there ever any thing tolerable advanced
againft its Probability. We have no Re-
cords of any Nation which did not enter-
tain this Opinion. Men of Refle¢tion in
all Ages, have found at leaft probable Ar-
guments for it ; and the Vulgar have been
prone to believe it, without any other 47-
gument than theirnatural Notions of Fufiice
in the Adminiftration of the World. Pre-
fent Hope is prefent Good : and this very
Hope has enlivened human Life, and given
cale to generous Minds, under Anxicties
abour the publick Good.

Tuis Opinion was interwoven with all
Religions ; and as it in many inftances
ovcr%allanced the Motives to Vice, fo it
removed Objections againlt Providence,
The good Influence of this Opinion, how-
ever it might not juftify any Frauds, yet
probably did more good than what might
overballance many Evils flowing from even
very corrupt Religions. How agreeable
then muft it be ta every good Man, that
this Opinion, were there even no more to
be done, fhould be confirmed beyond
queftion or doubt, by a well attefted giz'-

vine.
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vine Revelation, for the perpetual Security Se@. 6.
of the virtuous, and for the conftant Support Y™
of the kind and compaffionate ? How gladly

muft every honeft Heart receive it; and
rejoice that even thofe who have neither
Leifure nor Capacity for deep Reflection,

thould be thus convinced of it?-

As to the Management of thofe Paf 77257
fions which feem oppofite to the Happine(5 unkind a1
of others, fuch as Anger, Fealoufy, En-feion
vy, Hatred; it is very neceflary o' repre< -
fent to our felves continually, the moft fz-
vourable Conceptions of others, and to force
our Minds to examine the rez/ Springs
of the refented Actions. We may almoft
univerfally find, that ¢“ no Man adls from
« pure Malice ; that the Injurious only
« intended fome Iutereft of bis ewn, with-

““ out any. wltimare Defire of our Mife-
 ry; that he is more to be pitied for his
¢« own mean fe/fifb Temper, for the want
¢ of true Goodne(s, and its attendant Hap-
« pinefs, than to be hated for his Conduct,
“ which is really more pernicious to him-
«¢ felf than to others*. Our Lenity, For-
«« givenefs, and Induigence to the Weak-
“ nefs of others, will be conftant Matter
“ of delightful Confcionfiefs, and Self

* See this Point handled with great Judgment, in Plato’s

Gorgias,
4 s Ap-
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Se. 6.¢* Approbation s and will be as probably
A ¢ effectual in moft cafes, to obrain Repa-

 ration of Wrongs, from an hearty Re-

¢ morfé, and thorow Amendment of the
¢ Temper of the Injurious, as any Me-
¢ thods of Violence.” Could we raife our
Goodnefs even to an higher Pitch, and
confider ¢¢ the Injurious as our Fellow-
« Members in this great intellectual Body,
¢ whofe Intereft and Happinefs it becomes
** us to promote, as much as we can con.
< fiftently with that of others, and not
«“ to defpife, fcorn, or cut them off, be-
«« caufe of every /Veaknefs, Deformity,
« or lighter Diforder ;” we might bring
our felves to that divine Conduc, of even
returning good for evil.

-

IN like manner, our Emulation, Fea-
loufy, or Envy, might be reftrained in a
great meafure, by a conftant Refolution
of bearing always in our Minds the * /ove-
ly Side of every CharaCter: { « The
¢« compleatly Evil are as rare as the per-
¢« fe@ly Virtuous : There is fomething
¢« amiable almoft in every one.” Could
we enure our {elves conftantly to dwell on
thefe things, we might often bear patiently
the Succefs of a Rival, nay, {fometimes
even rejoice in it, be more happy our

* Epi&et. Enchir, Cap. 63, } Plato Phaedon.
fclves,
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felves, and turn him into a real Friend. Se@. 6.
We fhould often find thofe Phantoms of /N
Vice and Corruption which torment the
Fealous, vanithing before the bright Warmth

of a thorow good Temper, refolved to

fearch for every thing lovely and good, and

averfe to think any evi/

V. IN governing our moral Senfe, andfb"‘”:‘;fa‘;f
Defires of Virtue, nothingis more necef=s.nf, and
fary than to ftudy the Nature aund Tenden-senfe of
¢y of human Actions ; and to extend oug ™"
views to the whole Species, or to all fen-
JSitive Natures, as far as they can be af-
fected by our Conduct. Our moral Senfe
thus regulated, and conftantly followed in
our Adtions, may be the moft conftant
Source of the moft [fable Pleafure. The
fame Conduct is always the moft probable
Means of obtaining the Pleafures of Ho-
aonr. 1If there be a Diftinction between
Truth and Falfbood, Truth muft be ftronger
than Falfhood : It muft be more probable
that Z7uth will generally prevail; that the
real good Tendency of our Aions, and
the Wifdom of our Intentions will be
koown ; and Mifreprefentations or partial
Views will vanith.  Our Defire of Honour
is not confined to our prefent State. The
Profpe& of future Glory is a ftrong Mo-
tive of A@ion. And thus the 7ime, in
which our Charader may have the hazard
of obtaining Juftice, has no other Linl;its

than
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Sect, 6.than thofe of the Exiffence of rational Na:

A~ tures. Whereas, partial Notions of Vir-
tue, and partial Condué?, have no othet
Foundation for Se/f- Approbation, than our
Ignorance, Error, or Inadvertence ; nor
for Honour, than the like Ignorance, Er-
ror, ot Inadvertence of others.

T uAT wemay not be engaged into any
thing contrary to the publick Good, or to
the true Schemes of Virtue, by the Defire
of falfe Homour, ot Fear of falfée Shame,
it is of great ufe to examine the rea/ Dig-
wity of thofe we converle with, andto con-
fine our Intimacies to the truly virtuous
and wife. From fuch we can expet no
Honour, but according to our fincere Pur-
fuit of the publick Good ; nor need weever
fear any Shame infuch a Courfe. But above
all, did we frequently, and in the moft
lively manner, prefent to our felves that
great, and wife, and good Minp, which
prefides over the Univerfe, fees every Ac-
zion, and knows the true Charaéter and
Difpofition of every Heart, a%)roving no-
thing but fincere Goodnefs' and Integrity ;
did we confider that the time will come,
when we fhall be as confcious of his Pre-
fence, as we are of our own Exiffence 5 as
fenfible of his ' Approbation or Condemna-
tion, as we are of the Teftimony of our
own Hearts ; when we fhall be engaged in
a Society of Spirits, ftripped of thele Pre-
: Judices
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Judices and falfe Notions which fo oftenSed. 6.
attend us in Flefli and Blood, how fhould L V™
we defpife that Honour which is from Men,

when oppofite to the trueft Honour from

Gop himfelf? )

VI. ConcerNiNGg the Defires of s Defires
Wealth and Power, befides what was fug-of Wealih
gefted above to allay their Violence, from "
confidering the fmall Addition commonly
made to t%e Happinefi of the Pofleflor, by
the greateft Degrees of them, and the V-
certainty of their Continuance ; if we have
obtained any fhare of them, let usexamine
their z7ze ‘Ofe, and what is the beft En-
Jjoyment of them.

—— o Quid afper
Ubile Nummus habet 2 Patriz cavifque propinguis
Quantum elargivi decet ? = Perfius.

WuaT moral Pleafiures, what Delights
of Humanity, what Gratitude from Perlons
obliged, what Honour, may a wife Man of
a generous Temper purchafe with them ?
How foolifh is the Conduét of heaping up
Wealth for Poflerity, when {maller Degrees
might make them equally happy ! when
great Profpects of this kind are the ftrongeft
Temptations. to them, ro indulge Slzh,
Luxury, Debauchery, Infilence, Pride,
and Contempt of their Fellow-Creaturcs é

0 an
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Sect. 6.and to banifh fome noble Difpofitions, Hu-
NN mility, Compaffion, Induftry, Hardinefs

Support a-
gainft
Death.

of Temper and Courage, the Offspring of
the fober rigid Dame Poverty. How often
does the FExample, and almoft direct In-
Struétion of Parents, lead Pofterity into
the bafeft Views of Life!

Qvi nulla exempla beati
Panperis effe putas
Cum dicis Fuveni ffultum qui donar amico,

Qui pavpertatem levat attollitque propingui,

Et fpoliare doces & circumferibere —-——

Ergo Iznem, cujus feintillas ipfe dedifti;
Flagrautem late, & vapientem cuntta videbis.

Juv. Sat. 14.

How powerfully might the Example of
a wifely generous Father, at once reach his
Offspring the true Palue of Wealth or
Power, and prevent their Neglec? of them,
or foolith throwing them away, and yert
infpire them with a generous Temper, ca-
pable of the juft ‘U of them!

DEATH is one Object of our Averfion,
which yet we cannot avoid. Itcan{carcely
be faid, that ¢ the Defire of Life is as
« ftrong as the Sum of all 2/fi/b Defires”
It may be fo with thofe who enure them-
felves to no Pleafures but thofe of the ex-
ternal Senfés. But how often do we fee

L Death
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Death endured, not only from Love of Se&.6.
Virtue, or publick Affections, in Heroes # V™
and Martyrs, but even from Love of Ho-
nour in lower Characters! Many Averfions
are ftronger than that to Death. Fear of
bodily ‘Pain, fear of Difhononr, which
are {elfith Averficns, do often furpafs our
Averfion to Death, as well as publick Af-
JSectzons to Countries or Friends. Itis of
the greateft Confequence to the Enjoyment
of Life, to know its truc Value ; to ftrip
Death of its borrowed Ideas of Terror;
to confider it barely as the Ceffazion of
both the Pains and Pleafures we now feel,
coming frequently upon us with no more
Pain than that of Swooning, with a noble
Hazard, or rather a certain Profpec of
fuperior Happinefs to every good Mind.
Death in this view muft appear an inconfi-
derable Evil, in comparifon of Vice, Self-
Abhorrence, real Difbononr, the Slave-
ry of one’s Country, the DMifery of a
Friend.

Tue tender Regards to a Family and
Offspring, are often the ftrongeft Bands to
reftrain a generous Mind from fubmitting to
Death. What fhall be the Fate of a /77fe,
a Child, a Friend, or a Brother, when
we are gone, are the frequent Subjects of
grievous Anxiety. The Fortuncs of fuch
Perfons often depend much upon us; and
when they do not, yet we are more anxious

2 abourt
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Se&. 6.about their State when we fhall be ab-
L\ fent.

Ot affidens implumibus pullis avis,
Serpentium allapfus timet

Magis relsitis, non ut adfit Auxili
Latura plus prefentibus. Hor.

Next to the Belief of agood Provi-
DENCE, nothing can fupport Men more
under fuch Anxieties, than confidering how
often the Orpban acquires a Vigor of Mind,
Sagacity and Indufiry, fuperior to thofe
who arc enfeebled by the conftant Care and
Services of others. A wife Man would
defire to be provided with Friends againft
fuch an Exigency ; Perfons of fuch Good-
nefs, as would joyfully accept the Legacy
of a Child, or indigent Friend committed
to their Protection.

Ir Death were an entire Eund of the
Perfon, fo thar no Thounght or Senfe {hould
remain, all Good muft ceale at Death, but
no Evi/ commence. The Lofs of Geod
is Evil to usnow, but will be no Evil to a
Being which has loft all Senfe of Ewvil.
Were this the Cafe, the Confolation againft
Dcath would only be this, frequently to
ook upon Life and all its Enjoyments as
granted to usonly for a fhort Term; to
employ this uncertain Time as much as we
can in the Enjoyment of the noblef! Plea-

Sures;
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Sfures; and to prevent Surprize at our Re- Sect. 6.
moval, by leying our Account for it. 'S

Bur if we exift, and think after Death,
and retain our Sez/es of Good and Evil, no
Confolation againft Death can be fuggefted
to a wicked Man; but for the wvirtnous,
there are the beft Grounds of Fgpe and
Foy. 1If the Adminiftration of the whole
be good, we may be fure ¢ that Order
*¢ and Happinefs will in the whole prevail :
¢ Nor will M:zfery be inflicted any farther
¢ than is neceflary for fome prepollent
« Good.” Now thereis no Prefumption,
that the abfolute Miféry of any wvirtuous
Perfon can be neceffary to any good End:
Such Perfons therefore are the moft likely
to'cnjoy a State of perfect Happinefs.

VIIL T o conclude : Let us confider that 775at is
common Chara@er, which when afcribed % f,j’i”l
to any Srate, Quality, Difpofition, of ien.
Aétion, engages our Favonr and Approba-
tion of it, wiz. its being watural. We
have many Sufpicions about Tempers or
Difpofitions formed by Ar¢, but are fome
way prepofiefled in favour of what is #aru-
ral: We imagine it muft be advantageous
and delightful to be in a natural State, and
to live according to Nature. * ¢ This very
¢ Prefumption in favour of what is natural,
¢ is'a plain Indication that the Order of
¢ Nature is good, and that Men are fome

O3 ¢ way
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Sec. 6.4 way convinced of it. Let us enquire
L\ ¢ then what is meant by it.”

Ir by natural we mean ‘“ that which we
¢ enjoy or do, when we firft begin to ex-
¢« ift, or to think,” it is impoffible to
konow what Stare, Temper, orsAétions,
are natural. QOur natural State in this
Senfe differs little from that of a Plant, ex-
cept in fome accidental Sen/fations of Hun-
ger, ot of Eafe, when weare well nourifhed.

SoMmE elaborate Treatifes of great Phi-
lofophers about zzuate ldeas, or Principles
practical or fpeculative, amount to no more
thanthis, ¢« That in the Beginning of our
¢ Exiftence we have no Ideas or Fudg-
“ ments 5 they might have added too, on
Sight, Tafte, Smell, Hearing, Defire,
Volition. Such Diflertations are juft as
ufeful for underftanding baman Nature, as
it would be in explaining the animal Oeco-
nomy, to prove that the Ferus is animated
before it has Teeth, Nails, Hair, or before
it can eat, drink, digeft, or breathe : Orin
a natural Hiftory of Vegetables, to prove
that Trees begin to grow before they have
Branches, Leaves, Flower, Fruit, or Seed:
And confequently that all thefe things were
adventitious, or the Effe&t of Atrt. A

Bur if we call ¢ that Srare, thofe
“ Difpofitions and Aitions, natural; to
) ¢ which
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¢ which we are inclined by fomé part- of Sect. 6.
*« our Conftitution, antecedently to any -~
« Volition of our own; or which flow

‘ fromfome Principles in our Nature, not

* brought upon us by our own Ar#, or

‘ that of others ;” then it may appear,

from what was faid above, that ‘¢ a Statc

“ of Good-will, Humanity, Compaffion,

“ mutual Aid, propagating and fupport-
 ing Offspring, Love of a Community or

« Country, ‘Devotion, or Love end Gra-

““ titude to fome governing Mind, is our

« natural State,” to which we are paturally
inclined, and do actually arrive, as univer-

fally, and with as much uniformity, as we

do to a certain Stature and Shape.

Ir by natural we underftand ¢ the
¢ highefl Perfection of the Kind,to which
¢ any Nature may be improved by culti-
¢ varing its natural Difpofitions or Pow-
¢ ers;” as few arrive at this in the Growth
of their Bodies, {o few obtain it in their
Minds. Bur we may fee what this Perfec-
tion is, to which our natural Difpofitions
tend, when we improve them to the ut-
moft, as far as they are confiftent with
each other, making the weaker or meaner
yield to the more excellent and flronger.
Our feveral Senfes and Affections, publick
and private, with our Powers of Reafir
and Reflection, thew this to be the Per-
fection of our Kind, wiz. < to know,

04 < love,
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Sect. 6. love, and reverence the great AUTHOR
<~ of all things; to form the moft exzen-
' * five Ideas of our own truc Interefts, and
¢t thofe of all other Natures, rational or
“« fenfirive; to abftain from all Iujury ;
« to purfue regularly and impartially the
“ moft univerfal abfolute Good, as far
““ as we can; to enjoy conftant Se/f- Ap-
s probation, and Honour from wife Men ;
« with 7ruft in divine PrOVIDENCE,
« Hope of everiafting Happinefs, and a
¢ full Sazisfaction and Affurance of Mind,
*¢ that the whole Series of Events is di-
¢« rected by an unerring /7ifdom, for the
«« greateft univerfal Happinefs of the
‘“ whole.”

To affert that <« Men have generally
< arrived to the Perfeltion of their Kind
¢« in this Life,” is contrary to Experience.
But on the other hand, to{uppofe ““ no Or-
¢« der at all in the Conflitutson of our Na-
¢« ture, or no prevalent Evidences of good
¢ Order,” is yet more contrary to Expe-
rience, and would lead to a Denial of
ProvipeNce in the moft important Af-
fair which can occur to our Obfervation.
We actually fee fuch Degrees of good Order,
of ficial Affettion, of Virtue and Honour,
as make the Generality of Mankind conti-
nuc ina tolerable, nay, an agreeable State.
However, in fome Tempers we fee the
Selfifb Paffions by Habits grown too ftrong ;

m
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in others we may obferve Humanity, Com-Sect. 6.

paffion, and Good-nature fometimes raifed N~/
by Habits, as we fay, to an Excefs,

" WEeRre we to ftrike a Medinm of the
feveral Paffionsand Affections, as they ap-
pear in the whole Species of Mankind, to
conclude thence what has been the narural
Ballance previoufly to any Change made
by Cuftom or Habit, which we fee cafts the
Ballance to either fide, we fhould perhaps
find the Medinum of the publick Affecions
not very far from a fufficient Connter-bal-
lance to the Medium of the Selfith; and
confequently the Owverballance on cither
fide in particular Characers, is not to be
looked upon as the original Conflitution,
“but as the accidental Effeé? of Cuftom, Ha-
bit, or Affociations of Ideas, or other pre-
ternatural Caufes : So that an univerfal -
creafing of the Strength of either, might
in the whole be of little advantage. The
raifing univerfally the Publick Affetions,
the Defires of Virtue and Honour, would
make the Hero of Cervantes, pining with
Hunger and Poverty, no rare Charalter.
Theuniverfal increafingof Se/f7/bne (s, unlefs
we had more accurate Underftandings to dif-
cern our #iceft Interefts,would fill the World
with univerfal Rapine and /7ar. The
Confequences of cither univerfally abaring,
or sucreafing the Defires between the Sexes,
the Love of Offspring, or the feveral
E Tafes
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Se&. 6. Tafles and Fanmcies in other Pleafures,

™ .would perhaps be found more pernicious to
the whole, than the prefent Contftitution.
Whatfecms moft truly wantingin ourNature,
is greater Kuowledge, Attentzon and Confi-
deration : had we a greater Perfe@ion this
way, and were evil Habits, and foolith
Affociations of Ideas prevented, our Payf-
Jions would appear in better order.

Bur while we feel in our fclves fo much
publick Affection in the various Relations
of Life, and obferve the like in others ;
while we find every one defiring indecd his
own Happinefs, but capable of difcerning,
by alitcle Attention, that not only his ex-
ternal Conveniency, or worldly Interefl,
but even the moft immediate and lively Sex-
Jations of ‘Delight, of which his Nature is
fufceprible, immediately flow from a Pub-
lick Spivit, a generous, human, compafio-
nate Temper, and a fuitable Deportment ;
while we obferve {o many Thoufands en-
joying a tolerable State of Eafe and Safety,
for each one whofe Condition is made -
tolerabley even during our prefent Corrup-
tion : How can any one look upon this
World as under the Diretion of an ev:/
Neture,. or even queftion a perfectly good
Provibexce? How clearly does the
Order of our Nature point out to us our
true Happine(s and Perfection, and lead us
to it as naturally as the feveral Powers ﬁf

2 g the
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the Earth, the Sun, and Air, bring PlantsSe&. 6.
to their Growth, and the ‘Perfecion of .~~~y
their Kinds ? We indeed are directed to it
by our Underflanding and Affections, as
it becomes rational and active Natures;
and they by mechanick Laws. We may
fee, that <« Artention to the moft aniver-
« fal Intereft of all fenfitive Natures, is
< the Perfection of each individual of Man-
““ kind : ” That they fhould thus be like
well-tuned Inflruments, affected with every
Stroke or Touch upon any one. Nay, how
much of this do we actually fee in the
World? What gewerous Sympathy, Com-
paffion, and Congratulation with each o-
ther? Does not even the flourifhing State
of the inanimate Parts of Nature, fill us
with joy ? Is. not thus our Nature admo-
nithed, exhorted and commanded to cul-
tivate wniver(al Goodnefs and Love, by a
Voice beard thro all the Earth, and Words
Sounding to the Ends of the World?

TREA-
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ILLUSTRATIONS #pon the
MORAL SENSE.

which fome are conftituted morally

Good, and others morally Evil, have
always been accounted a very important
Subject of Inquiry : And therefore, every
Attempt to free this Subject from the ufual
Caufes of Error and Difpute, the Confufion
of ambiguous Words, muftbe excufable.

TH E Differences of A&ions from

205

Ix the following Difcourfe, Happinefs Defini-

denotes pleafant Senfation of any kind, or
a continued State of fuch Senfations; and
Miféery denotes the contrary Senfations.

Sucu A&ions as tend to procure Hap-
pinefs to the Agent, are called privarely
#feful : and fuch Actions as procure Mife-
ry to the Agent, privarely burtful.

ACTIONS

ti0n5.
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A cT1o0Ns procuring Happinefs to others
may be called publickly ufeful, and the
contrary Actions publickly burtful. Some
Ad&ions may be both pablickly and pri-
vately ufeful, and others both publickly
and privately burtful.

Tuese different natural Tendencies of
Actions are univerfally acknowledged ; and
in proportion to our ReflecZion upon human
Affairs, we fhall enlarge our Knowledge of
thefe Differences.

Twoquer WHEN thefe natural Differences are

sions about known, it remains to be inquired into :

Morality. 1}, <« What Quality in any A&ion deter-
*“ mines our Flection of it rather than the
‘« contrary ? ” Or, if the Mind determines
itfelf, ¢« What Mozives or Defires excite
¢ to an Action, rather than the contrary,
‘< or rather than to the Omiffion & 2dly,
*“ What Quality determines our Approba-
< tion of one Action, rather than of the
¢ contrary A&ion?”

Tus Words EleiZion and Apprabation
feem to denote fimple Ideas known by Coz-
Sféionfuefs ; which can only be explained
by fynonymous Words, or by concomitant
or confequent Circumftances. Eleétion is
purpofing to do an Action rather than its
contrary, or than being inative, Appro-

bation



MoORAL SENSE. 207

bation of our own A&ion denotes, or is
attended with a Pleafure in the Conzempla-
tion of it, and in Reflection upon the Af-
Sfections which inclined us to it.  Appro-
bation of the A&tion of another is pleafant,
and is attended with ZLove toward the
Agent.

THEe Qualities moving to Eleclion, or
exciting to Attion, are different from thofe
moving to Approbation : We often do
Adtions which we do not approve, and ap-
prove A&tions which we omit : We often
defire that an Agent had omitted an A&ion
which we approve ; and wifb he would
doan Acion which we condemn. _Appro-
bation is employed about the Aé&ions of
others, where there is no room for our
Election.

Now in our Search into the Qualities
exciting either our Eleition or Approba-
tion, let us confider the feveral Nozzonsad-
vanced of moral Good and Evil in both
thefe Refpects ; and what Sen/es, Inftinéts,
or Affections, muft be neceflarily fuppofed

to account for our Approbation or Elec-
tion.

THERE are two Opinions on this Sub- T Eicu-
jeét entirely oppofite: The one that of[” %"
theold Epicureans, as it is beautifully ex-
plained in the firft Book of Cicero, De

Sinibus
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Jinibus 5 which is revived by Mr. Hobbes,
and followed by many better Writers :

(X3

(11

3

That all the Defires of the bumar
Mind , nay of all thinking Narures,
are reducible ro Se/f- Love, or Defire of

«« private Happinefs: That from this

'

Defirc all Actions of any Agentdo flow.”

Our Chrifizan Moralifts introduce other
forts of Happinefs to be defired, buc fill

X3

(13

3

46

.

6
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13

11

(3

€

tis the Profpect of private Happinefs,
which, with fome of them, is the fole
Motive of Election. And that, in like
manner, what determines any Agent to
approve his own Altion, isits Tendency
to bis private Happinefs in the whole,
tho it may bring prefent Pain along
with it: That the Approbation of the
Action of another, is from an Opinion
of its Tendency to the Happinefs of the
Approver, either immediately or more
remotely : That each Agent may dilco-
ver it to be the fureft way to promote
his private Happinefs, to do publickly
ufeful Aitions,yand to abftain from thofe
which are publickly hurtful: That the
negle@ing to obfcrve this, and doing
publickly burtful Aitions, does mifchicf
to the whole of Mankind, by hurting
any one part ; that every one has fome
little damage by this Action: Such an
inadvertent Perfin might poflibly be

‘¢ permicious to any one, were he in his
¢ "Neighbourhood ; and the very Exam-

Y3 Ple
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« ple of fuch Acions may extend over the
¢ "whole World, and produce fome perni-
<« cious Effects upon any Obferver. That
¢« therefore every one may look upon fuch
« A&ions as burtful to himfelf, and in
‘¢ this view does difapprove them, and hates
 the Agent. In the like manner, a pub-
““ lickly ufeful Aétion may diffufe fome
« fmall Advantage to every Obferver,
< whence he may appreve it, and love
¢ the Agent.”

Turs Scheme can never account forﬁ”f‘;"’fih
the principal Acions of human Life | : 4ppearans
Such as the Offices of Friendfbip, Grati-c
tude, natural Affeltion, Generofity, pub-
lick Spirit, Compaffion. Men are conici-
ous of no fuch Intentions or acute Reflec-
zzons in thefe Actions. Ingenious {pecula-
tive Men, in their ftraining to fupport an
Hypothefis, may contrive a thouland fub-
tle felfifb Motives, which a kind generous
Heart never dreamed of. In like manner,
this Scheme can never account for the fud-
den Approbation, andviolent Senfé of fome-
thing amiable in A&ions done in diftant
Ages and Nations, while the Appraver has
perhaps never thought of thefe diftant 7ex-
dencies to his Happinefs. Nor will it bet-
ter account for our want of Approbation

* See Treat, 3. Sefl. 14
P toward
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toward publickly ufeful Attions done cafi-
ally, or only with Intention of private
Happinefs to the Agent. And then, in
thefe Actions reputed gewerous, if the A-
gent’s Motive was only a view to his own
Pleafire, how come we to approve them
more than his ewriching bimfelf, or his
gratifying bis own Tafte with good Food ?

he whole Species may receive a like Ad-
vantage from both, and the Obferver an
equal Share.

W e R E our Approbation of ACtionsdone
in diffant Ages and Nations, occafioned
by this Thought, that fuch an A¢tion done
toward our felves would be ufeful to us,
why don’t we approve and love in like man-
ner any Man who finds a Treafure, or in-
dulges himfelf in any exquifite Sexn/ation,
fince thefe Advantages or Pleafures might
be conferred on our félves ; andtend more
to our Happine(s than any Actions in dif-
tant Ages?

THE Sanifions of Laws may make
any Agent chufe the A&ion required, un-
der the Conception of #fefué to himfelf,
and lead him into an Opinion of private
Advantage in'it, and of detriment in the
contrary Actions ; but what fhould deter-
mine any Perfon to approve the Aéfions
of others, becaufe of a Conformity £o a

aw,
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Law, if Approbation in any Perfon were
only an Opinion of private Advantage ?

Tae other Opinion is this, ““ That W& 0.
*« have not only Self-Love, but benevos Opinion
“« Jent Affections allo toward others, in ;’l";;”l ;
¢ various Degrees, making us defire theit )
‘¢ Happinefs as an #/timate End, without
‘¢ any view to private Happinefs: That .
«« we have amoral Sexnfé or Determination
¢ of our Mind, to approve every kind Afs
¢« fection either in our felves or others,
¢« and all publickly ufeful Acions which
¢ we imagined do flow from fuch Affec-
«¢ tion, without our having a view to our
<« private Happinefs, in our Approbation
¢« of thefe Actions.”

&

THaese two Opinions feem both intel-
ligible, each confiftent with itfelf. The
former {eems not to reprefent human Na-
ture as it is 3 the other {eems to do it.

Tuere have been many ways of Schomes
JSpeaking introduced, which feem to fig- £y
nify fomething different from both the from soshs
former Opinions. Such as thefe, that
* Morality of A&ions confifts in Come ~ . s
“ formity to Reafon, or Difformity from /
¢ 2¢:” That * Virtue is atting accord-

‘ ing to the abfolute Fitnefs and ‘Vnfit-
““ mefs of Things, or agrecably to the
P “ Na.
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Sedt. 1.

S E C¥ vk

Conceyning the Charalier of Virtue,
agreeablc to Truth or Reafon.

INCE Reafon is underftood to de-

note our Power of finding out true
Propofirions, Realonablenefs muft denote
the fame thing, with Conformity to true
Propofitions, or to Truth.

REAsoNABLENESS in an Action is
a very common Expreffion, but yet upon
inquiry, it will appear very confuled, whe-
ther we fuppofe it the Motive to Election,
or the Quality dctermining Approbazion.

Tuere is one fort of Conformity tacConformi.

Truth which neither determines to the one? 75

3 3 .y examingd.
or the other ; viz.that Conformity which
is between every true Propofition and its
Objeét. This fort of Conformity can never
make us chufé or approve one Action more
than its contrary, for it is found in al}
Adtions alike : Whatever azt7ibute can be
alcribed to a gewmerous kind Aition, the
contrary Attribute may as truly beafcribed
to a felfifb cruel Action: Both Propofi-
tions are equally #rxe, and the two con-
trary Actions, the Objeds of the two
: 3 Truthg
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Set. 1. Truths are equally conformable to their

A~ feveral Traths, with that fort of Coxfor-
wity which is between a Truth and its Ob.
je&. This Conformity then cannot make
a Difference among Aéions, or recommend
one more than another either to Eleélion
or Approbation, fince any Man may make
as many Truths about Villany, as about
Heroilm, by alcribing to it cintrary Az-
tributes.

For Inftance, thefe are T7uths con-
cerning the Prefervation of Property.
¢« It tends to the Happinefs of human So-
¢ ciety : It incourages Induftry: It fhall
¢« be rewarded by God” Thefe are alfo
Truths concerning Robbery. ** It difturbs
¢ Society : Itdifcourages Induftry: It fhall
¢« be punifhed by God.” The former ¢bree
Truths have the Prefervation of Property
for their O4jel?; the latter three have
Robbery. And each Clals of Truths hath
that fort of Conformity to its Obje&, which
is common to all Truths with their Objets.
The moral ‘Difference cannot therefore de-
pend upon this Conformity, whichis com-
jnon to both.

Tue Number of Truths in both cafes
may be plainly the fame; fo that a good
Adtion cannot be fuppofed to agree to more
Truths than an evil one, nor can an evil
Action be difagrecable to any T7uth or

1 Com-
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Compages of Truths made about it ; forSec. 1.
whatever Propofitions do not agree with & VN
their Obje&ts are not Truths,

1¥ Reafonablenefs, the Character of
Virtue, denote fome other fort of Confor-
mity to Truth, it were to be wifhed that
thefe Gentlemen, who make it the original
Idea of moral Good, antecedent to any
Senfe or Affections, would explain ir, and
fhew how it determines us antecedently to
a Senfe, cither to Election or Approbation.

Tuev tell us, ¢ we muft have fome
¢ Standard antecedently to all Senfé or
o« Affections, fince we judge even of our
¢ Senfes and Affe&ions themlielves, and
¢ approve or difapprove them: This
¢ Standard muft be our Reafon, Conformi-
¢« ty to which muft be the original Ideaof
¢ moral Good.”

-

But what is this Conformity of Attioss Reafons
to Reafor 2 When we ask the Reafon of an ¢/ jufi-
Aé&ion we fometimes mean, ¢ W bat Trutb{ff,?f;:,;_
“ fbews a Quality in the Aition, exciting
“ the Agent to do it 2 Thus, why does a
Luxurions Man purfue /#ealth ? The Rea-
fon is given by this Trath, < Wealth is
¢« ufeful to purchafe Pleafures.” Sometimes
for a Realon of Adtions we fhew the
Truth expreffing a Quality, engaging our
Approbation. Thus the Reafon of hazard-

P 4 ng
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Set. 1.ing Life in juft War, is, that ¢ it tends

M~ <« to preferve our honeft Countrymen, or

‘¢ evidences publick Spirit:” The Reafin

for Temperance, and againft Luxury is

given thus, ¢ Luxury evidences a felfith

¢ bafe Temper.” The former fort of

Reafons we will call excizing, and the lat-

ter yuflzfying.* Now we fhall find that all

. exciting Reafons prefuppofe Infliné?s and

Affectwons ; and the suftifying prefuppofe a
Moral Senfe.

Exditing  As to exciting Reafons, in every calm

ﬁ;;f’fz’ 4 Tational Action fome ezd is defired or in-

fections. . tended ; no end can be intended or defired
previoufly to fome one of thefe Claffes of |
Affe&tions, Self-Love, Self-Hatred, or de-
fire of private Mifery, (ifthis be poffible)
Benevolence toward others, or Malice :
All Affe&tions are included under thefe;
no ezd can be previous to them all ; there
can therefore be no exciting Reafon previ

ous to Afeltion.

WE have indeed many confufed Ha-
rangucs on this Subjed, tellingus, « We
¢ have two Principles of A&ion, Reafon,
“ and Affeition, or Paffion (i e. ftrong
« Affe@ion) : the former in common with

* Thus Grotius diftinguilhes the Reafons of Wat, into
the Fuflifice, and Suaforie, ¢

Angcls,
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« Angels, the Jatter with Brutes: NoSedt. 1.
Adtion is wife, or good, or reafonable, “/ V™™
¢ to which we are not excited by Reafiz,

¢ as diftin&t from all Affections; or, if

¢ any fuch Acions as flow from 4ffec-

¢ tions be good, tis only by chauce, or

¢ materially and not formally.”  As if
indeed Reafon, or the Knowledge of the
Relations ofthings, could excite to Action

when we propofed no Exd, or asif Ends

could be intended without Defire or Af

" feltion.

L L T Y

Bur are there not alfo exciting Reafons, Noexciting
: : Reafons for
even previous to any end, moving us to, )"
propofe one end rather than another? To £nd.
this Ariflotle long ago anfwered, ¢ that
<« there are #/timate Ends defired without
« aview to any thing elfe, and fibordinate
¢ Ends or Objects defired with a view to
¢ fomething elfe.” To fubordinate Ends
thofe Reafons os Truths excite, which fhew
them to be conducive to the #/timate FEnd,
and thew one Objec? to be more effectual
than another : thus f#bordinate Ends may
be called reafonable. But asto the wltimate:
Ends, voluppofe exciting Reafons for them,
would infer, that there is no #/timate End,
but that we defire one thing for another in
an infinite Series.

Tuus ask a Being who defires private
Happinefs, or has Self-Love? ¢ what
‘ 4 ¢ Reafon
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Sed@. 1. Realon excites him to defire Wealth”?

v~ He will give this Reafon, that « Wealth
¢ tends to procure Pleafure and Eafe”
Ask his Realon for defiring Pleafure or
Happinefs: One cannot imagine what
Propofition he could affign as his excizing
Reafon. This Propofition is indeed true,
¢« There is an Inflinc? or Defire fixed
¢ in  his Nature, determining him to
¢ purfue his Happinefs ;” but it is not
this Refle¢fion on his own Nature, or this
Propofition which excites or determines
him, but the Infliné? irfelf. This is a
Truth, ¢ Rbubarb ftrengthens the Sto-
<« mach :” Buctis not a Propofition which
ftrengthens the Stomach, but the Qualizy
in that Medicine. The Effet is not pro-
duced by Propofitions fhewing the Caufe,
bu\t by the Canfe itfclf.

"I~ like manner, what Rezfon can a be-

nevolent Being give, as exciting him to
hazard his Life in juft War? This perhaps,
¢ fuch Conduct tends to the Happinels of
¢ his Country.” Ask him, *“ why he
¢« ferves his Country ?” he will fay, ‘ His
¢« Country is a very valuable Part of Man-
« kind.” Why does he ftudy the Happi-
nefs of Mankind? If his. AffeGions be
really difinterefled, he can give no exciting
Reafons for it: The Happinefs of Mankind
in general, or of any valuable Part of it, is
an #/timate End to that Serics of Deﬁr‘e;.
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Sedt. 1.

WE may tranfiently obferve onc Mif- '~

take which many fall “into, who in their ., wir.

Philofophical Inquiries have learned to form mare £zds.
very abftrait general Ideas : They fuppofe,
becaufe they have formed fome Conception
of an snfinite Good, or greateft poffible Ag-
gregate, or Sum of Happine(s, under
which all particular Pleafures may be in-
cluded ; that there is alfo fome oze greas
ultimate End, with a view to which every
particular Objelt is defired ;5 whereas, in
truth, each particular Pleafure is defired
without farther view, as an ultimate End in
the felfifb Defires. ’Tis true, the Pro-
JSpelt of a greater inconfiftent Pleafure may
furmount or ftop this Defire; fo may the
Fear of a prepollent Evil. Bue this does
not prove, that ¢ all Men have formed
*« Ideas of infinite Good, or greatefl pof-
‘¢ fible Aggregate, or that they have any
< Inflintt or “Defire, without an Idea of
<t its Object.” Juft fo in the bencvolent Af-
fections, the Happinefs of any one Perfon
is an #/timate End, defired with no farther
view : And yet the obferving its Jncon-
Siftency with the Happinefs of another more
beloved, or with the Happinefs of many, tho
each one of them were but equally beloved,
may overcome the former Defire. Yet this
will not prove, that in each kind Attion
Men do form the abftract Conception of
all Mankind, or the Syflem of Rationals.
The
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Sect. 1.The forming fuch large Conceptions is in-

V™ deed ufeful, that fo we may gratify either
our Self-Love or kind Affetiions in the
fulleft manner, as far as our Power extends;
and may not content our felves with fmaller
Degreces either of private or publick Good,
while greater are in our power : But when
we have formed thefe Conceptions, we do
not ferve the Individual only from Love
to the Species, no more than we defire
Grapes with an Intention of the greateft
Aggregate of Happinefs, or from an Ap-
prehenfion that they make a Part of the
General fim of our Happinefs. Thefe
Conceptions only ferve to fuggelt greazer
FEnds than would occur to us without Re-
fleGtion; and by the Prepollency of one
Defire toward the greater Good, either
private or publick, to ftop the Defire to-
ward the finaller Good, when it appears
inconfiftent with the greater,

Theesm. ~ LET us examine the Truths affigned as
mon Rea- exciting to thePurfuit of publick Good,even
Jons cxa- by thole, who, tho they allow difinterefled
" dffections, and a moral Senfe, yet fuppofe
fomething reafonable in it antecedently.

They affign fuch as thefe ¢ publick Good

« is the End propofed by the Derry.”

Then what Reafor excites Men to concur

with the DexTy? Isit this, * Concurring

** with the Derty will make tha Agent

« bappy 2 This is an exciting Reafoéz iz:{

eed,
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deed, but plainly fuppofes Self-Love :Se@. s,
And ler any one affign the exciting Reafin o~
to the Defire of Happinefs. Is the Reafon
exciting to concur with the De1T ¥ this,
«« The De1tv isour Benefaitor ¥ Then
what Reafon excites to concur with Bene-
faGors ? Here we mull recur to an Inflini?.
Is it this Truth, ¢ The divine Ends are
« reafinable Ends?” Then what means
the Word [ 7eafonable 2] Does it mean,
that ¢ the Deity has Reafons eXciting
*¢ him to promote the publick Good ?” What
are thefe Reafons ? Why, perhaps ¢ we
¢ do not know them particularly, but in
«« general are fure that the DEeITY has
¢« Reafons for them.” Then the Queftion
recurs, What Reafon excites us vo zzplicit
Concurrence with the Ends of the DE1Tv?
The Reafons which excite one Nazure may
not excite another : The Tendency of an
A&ion to the Happine(s of one Agent may
excite him, but will not excite another
Agent to concur, unlefs there appears a
like Tendency to the Happinefs of that
other. They may fay, * they are fure
« the divine Ends are good.” What
means Goodnefs T Is it moral or natural
If the divine Ends be natural Good, i. e.
pleafant, or the Caufe of Pleafire, to
whom is this Pleafire ¢ If tothe DExTY,
then why do we ftudy the Happinefs or
the plcaﬁn%' of the DExtv? What Reafon
excites us? All the poffible Reafons mglft
either



222 Llluftrations upon the

Se@. p.cither prefuppofc fome Affection, if they

v~ are exciting ; or fome moral Senfe, if they
are juftifying. Is the divine End natu-
rally good tous ? This is an exciting Rea-
fon, but fuppoles Self-Love. If we fay
the divine Ends are morally Good, we are
juft where we began. What is moral Good-
nefs? Conformity to Reafon. What are
the Reafons exciting or juflifying ?

I¥ any alledg as the Reafon exciting us
to purfue publick Good, this Truth, thar
«« the Happinefs of a Syflem, a Thoufand,
« or a Million, is a greater Quantity of
« Happinefs than that of owe Perfin :
« and confequently, if Men defire Hap-
‘¢ pinefs, they muft have ftronger Defires
*« roward the greater Sum, than toward
*¢ the /5. This Reafon ftill fuppofes an
Inflinét toward Happinefs as previous to
it : And again, To whom is the Happinefs
of a Syftem a greater Happinefs? To one
Individual, or to the Syflem 2 1If to the
Individual, then his Reafon exciting his
Defire of a bappy Syfiem fuppoles Self-
Love : 1If to the Syfiem, then what Rea-
Jfor can excite to defire the greater Hap-
pinefs of a Syftem, or any Happine[s to
be in the Pofleflion of orhers? None
furely which does ‘not prefuppofe publick
Affections. Without fuch Affeétions this
Truth, ¢ that an hundred Felicities is a
*« greater Sum than one Felicity, ” will no

more
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more excite to ftudy the Happinefs of theSe@. 1.
Huundred, than this Truth, ¢ an handred L v
<« Stones are greater than one,” will ex-

cite 2 Man, who has no defire of Heaps,

to caft them together.

Tue fame may be ‘obferved concerning
that Propofition, afligned by fome as the
ultimate Reafon both exciting to, and
Jnflifying the Purfuit of publick Good,
viz. ¢ It is beft that all fhould be bappy”
Beft is moft good : Good to whom? To
the Whole, or to each Individual 2 If to
the former, when this Truth excites to
Acion, it muft prefuppole kzd Ajfeitions ;
if it is good to each Individual, it mult
fuppofe Self:Love.

Ler usonce fuppofe Affections, Inflincts the rué
or Defires previoufly implanted in our Na- Mearingof
Reafonsex-
ture: and we fhall eafily underftand the iz z,.q..
exciting Reafins for Altions, viz. < Thelerions, and
“ Traths which fhew them to be condu."/ms
o . 07250
<« cive toward fome #/timate Eud, or to-
« ward the greatefl End of that kind in
< our Power.” He allts reafonably, who
confiders the various A&ionsin his Power,
and forms r7ue Opinions of their Tenden-
cizes 3 and then chufes to do that which will
obtain the higheft Degree of £hat, to which
the Inflinéts of his Nature incline him,
with the fmalleft Degree of thofe things to
which
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Se&. 1.which the Afections in his Narure make
~ V"~V him averfe.

More particularly, the exciting Rea-
Sfons to a Nature which had only /e/f/h
Affections, are thofe Truths which fhewed
¢« what Obje& or Event would occafion
‘¢ to it the greateft Quantity of Pleafure :”
thefe would excite to the Profecution of
it. The exciting Truths about Means,
would be only thofe which pointed out
fome Means as more certainly effectual
than any other, or with lefs Pain or
Trouble vo the Agent. Publick “Ufeful-
nefs of Ends or Means, or publick Hurt-
Sfulnefs would ncither excite nor diffuade,
farther than the publick State might affet
that of the Agent.

Ir there is any Nature with publick
Affections : The Truths exciting to any
FEndin this Order, are fuch asfhew, “ that
«« any Event would promote the Happi-
< nefs of others.” That Exd is called moft
reafonable, which our Reafon difcovers to
contain a greater Quantity of publick Good,
than any other in our power.

WHEN any Event may affe& both the
Agent and others, if the Agent have both
Self-Love and publick Affections, he acts
according to thatAffection whichis frongeff,
when there is any Oppofition of Intercfts %

1
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if there be no Oppofition, he follows both. Sect. 1,
If he difcovers this Truth, that ¢¢ his con- L VN
¢« ftant purfuit of publick Good is the moft
¢ probable way of promoting his owz
 Happine(s,” then his Purfuit is truly
reafonable and conftant; thus both Af
fections are at once gratify’d, and he is
confiftent with himfelf. Without know-
ledge of that Truth he does not a& re4/fs-
#nably for his own Happinefs, but follows it
by Means not tending effectually to this
End : and muft frequently, from the Pow-
er of Self-Love, neglet or counteract his
other End, the publick Good. If there be
alfo a moral Senfe infuch an Agent, while
yet he is inadvertent to the Connexion of
private Happinefi with the Study of the
publick ; he muft be perpetually yet more
uneafy, either thro’ the apprehended Neg-
lect of private lutereff when he ferves the
Publick ; or when he purfues only private
Interefl, he will have perpetual Remorfe
and Diffatisfaction with his own Temper,
thro’ his moral Senfé. So that the Know-
ledge of this Connexion of private Intereft,
with the Study of publick Good, feems ab-
folutely neceffary to preferve a conftant
Satisfaction of Mind, and to prevent an
alternate Prevalence of{cemingly contrary
Defires.

SnouLp any otie ask even concerning
thele two wltimate Euds, private Good
and
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Se&. y.and publick, is not the latter more reafs-

VN nable than the former ?—— What means
the Word reafonable in this Queftion ? If
we are allowed to preluppofe ln/fixéts and
Affections, then the Truth juft now fup-
poled to be difcoverable concerning our
State, is an exciting Reafon to ferve the
publick Interef, fince this Conduct is the
moft effectual Means to obtain both ends.
But I doubt if any Truth can be affigned
which excites in us either the Defire of
private Happinefs or publick. For the
Sformer none ever alledged any exciting
Reafin : and a benevolent Temper finds as
little Reafon exciting him to the latter ;
which he defires without any view to p7:-
vate Good. If the meaning of the Queftion
be this, ¢« does not every Speitaror ap-
¢« prove the Purluit of publick Good more
¢ than private?” The Anfwer is obvious
that he does: but not for any Reafin
or Truth, but from a moral Senfe.

THis leads to confider Approbation of
Adtions, whether it be for Conformity to
any Truth, or Reafonablenefs, that AQions
are ultimately approved, independently of
any moral Senfe 2 Or if all juftsfying Rea-
JSous do not prefuppofe it?

Suiping  LF Conformity to Truth, ox Reafinable,

Reafons  denote nothing elfe but that ¢ an Acion

Forelea « is the Object of atrue Propofition,” ’tis
2

mora .
Senfen plain,
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plain, that all Acions thould be approved Sect. 1.
equally, fince as many Truths may be '\~
made about the worft, as can be made a-
bout the beft. See what was faid above
about exciting Reafons. E

Burt let the Truths commonly affigned
as_suftifying be examined. Here ’tis plain
s Jﬂ/Tézltt/(Jg Shewing an Attion to begft 20
 attain an End,” does not juftify it ; nor
do we approve a fihordinate End for any
Truth, which only fhews it to be fit to
promote the #/timate Eund ; for the worft
A&ions may be conducive to their Ends,
and reafonable in that Senfe. The suftify-
ing Reafons then muft be about the Ends
themfelves, efpecially the #ltimate Ends.
The Queftion then is, «« Does a Confor-
““ mity to any Trurh make us approve an
“ witimare End, previoufly to any moral
 Senfé ?” For example, we approve pur-
Suing the publick Good. ¥or what Reafon ?
or what is the T7uth for Conformity to
which we call it a reafonable End ? 1 fanfy
we can find none in thefe Cafes, more than
we could give for our liking any pleafant
Frust.

TuEe Realons affigned are fuch as thefe;
« °Tis the End propofed by the DeiTv.” ~
But why do we approve concurring with
the divine Ends? This Reafon is given, -
“ He is our Bemefaétor:” Butthen, for
Q-2 what
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Se@. 1.what Reafon do we approve Concurrence
© NN with a Benefaitor T Here we muft recur
toa Senfe. Is this the Reafon moving to
Approbation, < Studyof publick Good tends
“ to the Advantage of the Approver ¥
Then the Quality moving us to zpprove
an Action, is its being advantageous-to us,
and not Conformity to a Truth. This
Scheme is intelligible, but not true in fack.
Men approve without Perception of pri-
vate Advantage ; and often do not con-
demn or difapprove what is plainly perni-
cious ; as in the Execution of a juff Sen-
tence, which even the Criminal may zp-
_Pr 0Ves

IF any allege, that thisis the juflifying
Reafon of the Purfuit of publick Good,
““ that it is beft all be happy,” then we

~ approve Acions for their Tendency to that
State which is befl, and not for Conformity
20 Reafon. But here again, what means
beft 2 morally befl, or naturally beft 2 If
the former, they explain the fame Word
by itelf in a Circle: If they mean the
latter, that * it is the moft happy State
** where all are happy ;” then, mo/t bappy,
forwhom? the Syflem, orthe Individual?
If for the former, what Reafon makes us
approve the Happinefs of a Syftem? Here
we muft recur to a Sexfé or kind Affec-
tions. 1s it moft happy for the Individual ?
Then the Quality moving Approbation is
4 again
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again Tendency to private Happinefs, notSed. 1.
Reafonablenefs. N

T 1 g v E are fome other Reafons afligned osligasion
in Words differing from the former, but/apefes
more confufed, fuch as thefe: « 'Tis _0ur;23;::,,‘:,f'
“ Duty 1o fludy publick Good. We ares moral
“ obliged to do 3t. We owe Obedience 20"

« the Deity. The whole is to be prefer-
« red to @ Part.” But let thefle Words
Duty, Obligation, Cwing, and the mean.
ing of that Gerund, 7s 70 be preferred, be
explained ; and we fhall find our felves
flill at a Lofs for exciting Reafons previy -
oufly to Affections, or_juflifying Reafons
without recourfe to a moral Senfe.

WuaEeN we fay one is obliged to anThe means
Adtion, we cither mean, y. That thei” "’,fa o
Aétion is neceffary to obtain Happinefs to™*
the Agent, or to avoid Mifery: Or, 2. That
every Spectator, or be bimfelf upon Re-
Sfletion, mufi approve his Aétion, and dif-
approve his omitting ity if he confiders
Jully all its Circumflances, The former
Meaning of the Word Obligation prefup-
poles felfifb Affections, and the Senfes of
private Happinefs : The latter Meaning
includes the moral Senfe. Mr. Barbey-
7ac, in his Annotations upon Grotius %,

T Lib. 1. Ckap. 1. §et. 10,
Q3 make§
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Se&. 1.makes Obligation denote an indifpenfable

NN Neceffity to all in a certain manner.
Whoever obferves his Explication of this
Neceffity, ( which is not zatural, other-
wife no Man could a& againft his Obliga-
tion ) will find that it denotes only * fuch
« a Conftitution of a powerful Superior,
¢ as will make it impoffible for any Being
* to obtain Happine(s, oravoid Mifery,
* but by fuch a Courfe of A&ion.” This
agrees with the former Meaning, tho
{ometimes he alfo includes the latter.

Man vy other confufed Definitions have
been given of Obligation, by no obicure
Names in the learned World. Burt let any
one givea diftint Meaning, different from
the two above-mentioned. To purfue them
all would be endlefs ; only let the Defini-
tions be fubftituted in place of the Word
OBLIGATION, in other parts of each
Writer, and let it be obferved whether it
makes good Senfe or not.

rgumenss D EFORE we quit this Character Res-
Sor ﬂ:{me Jfonableunefs, let us confider the Arguments
of siovels Drought to prove that there muft be fome
j;n'o; wa Stand;rdr of moralh Good 7agntecede'nt to
erjecon- any Senfe. Say they, ¢ Perceptions o
fteeed 4 ?S’erz/é are decg’itful,y\,ve muft bfve fomj‘:
¢ Perception or Idea of /7r¢ue more ftable
s« and certain 3 this muft be Conformity to
t¢ Reafon ; Trurh difcovered by our Rea-

(1] f&n
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“ fom is certain and invariable : ThatSedt. 1.
«« then alone is the Original Idea of Virtue, L VNI
<« Agreement with Reafon.” DBut in like
manner our Sight and Sexfe of Beanty is
deceitful, and does not always reprefent

the truc Forms of Obje@ts. We muft not

call that beantifisl or regular, which pleafe:s

the Sighz, or an internal Sen/é ; but Beauty

in exterpal Forms too, confifts in Coxfor-

mity to Reafon. So our Tafle may be vi-

tiated : we muft not fay that Szvour is per-

ceived by 7zffe, but muft place the original

Ydea of grareful Savours in Conformity to
Reafon, and of zg@gaﬂ’%l in Contrariety

to Reafon. We may miltake the real Fx-

tent of Bodies, or their Proportions, by
making a Conclufion upon the firft fenfible
Appearance : Therefore Ideas of Extenfion

are not originally acquired by a Sexn/é, but

confift in Conformity to Reafon.

Ir what is intended in this Conformity
to Reafon be this, ¢ That we fhould call
« no Altion wirtuous, unlefs we have
¢« {fome Reafon to conclude it to be virtu-
¢ ous, or fome 77uth fhewing it to be {o.”
This is very true ; but then in like manner
we fhould count no A&ion vicious, unlefs
we have fome Rea/on for counting it fo, or
when ’tis Truth ¢ that it is vicious.” If
this be intended by Conformity to Truth,
then at the fame rate we may make Coz-
formity to Truth the original Idca of Vice

4 as
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Se&. 1.as well as Virzue ; nay, of every Attribute

¢ v~ whatfoever.  That Tafle alone is fiveet,
which there is Rezfin to count fweer ;
that Tafte alone is 4z:¢er, concerning which
tis true that it is bitter ; that Form alone
is beantiful, concerning which ’tis true that
it is éeant:ful; and that alone deformed,
which is truly deformed. Thus Virtue,
Vice, Sweet, Bitter, Beauntiful, or De-
Jformed, originally denote Conformity to
Reafon, antecedently to Perceptions of
any Senfe. The Idea of Virtune is particu-
larly that concerning which ‘’tis 77uzbh,
that it is Pirtue ; or Virtue is Virtne;
a wonderful Difcovery !

S o when fome tell us, * that Truth is
¢« naturally pleafant, and more fo than
‘¢ any fenfible Perception; this muft
¢« therefore engage Men more than any
‘« other Motive, if they attend to it.”
Let them obferve, that as much Truth is
known about Vice as Virtue. We may
demonftrate the publick Miféries which
would enfuc upon Perjury, Murder, and
Robbery. Thefe Demonftrations would be
attended with that Pleafire which is peculi-
arto Truths as well as the Demonftrationg
of the publick Happinefs to enfue from
Faith, Humanity and Fuflice. Thete is
equal Truth on both fides. P

WE
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Se&. 1.
W g may tranfiently obferve what has W™\
occafioned the Ufe of the Word reafonable, /17"
as an Epithet of only wirtuous Aétions. meiscaliea
Tho we have Inflinéts determining us to 7% »abe
defire Ends, without fuppofing any pre- yic.
vious Reafining ; yet ’tis by ufe of our
Reafon that we find out the Means of ob-
taining our Ewds. When we do not ufe
our Reafon, we often are difappointed of
our End. We therefore call thofe A&tions
which are effeéfnal to their Ends, reafona-

4le in one Senfe of that Word.

A a1, inall Men there is probably a
moral Senfé, making publickly ufeful Ac-
tions and kind AffeGtions grareful to the
Agent, and to every Obferver : Moft Mcn
who have thought of human Actions, a-
gree, that the publickly ufeful arc in the
whole allo privately ufeful to the Agent,
either in this Life or the next: We con-
clude, that all Men have the fame Affec-
tions and Semfés : We are convinced by
our Reafon, that’tis by publickly ulcful
AQions alone that we can promote 2// our
Ends. Whoever then aéts in a con.
trary manner, we prefume is miflaken, ig-
norant of, orinaduvertent to, thefe Truths
which he might know; and fay he ads
unreafonably. Hence fome have been led
%0 imagine, fome Reafins either exciting {ﬁr

jutti-
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Sed. 1.juftifying previoufly to all 4ffeitions or a
NN moral Senfe.

objections T wo Arguments are brought in de-
gromour - fenfe of this Epither, as antecedent to any
Tenofowr Senfe, wiz. ¢« That we judge even of
Affestions << our Affections and Senfes themfelves,

and Senfes )
el whether they are morally Good or Evil.

Tue fecond Argument is, that < if
¢ all moral Ideas depend upon the Confti-
¢ tution of our Senfe, then all Conflstu-
¢ zions would have been alike reafonable
¢ ?nd good to the De1Ty, whichis ab-
¢« furd.”

-

-~

v.Thaewe A's to the firft Argument, ’tis plain we

judge our judge of our own Affections, or thofe of

i;fﬁ}elw.others by our moral Senfe, by which we
approve kind Affe@tions, and difapprove
the contrary. Bnt none can apply moral
Attributes to the very Faculty of per-
ceiving moral Qualities; or call his moral
Senfe morally Good or Ewvil, any more
than he calls the Power of Tafting, fweet,
or bitter ; or of Seeing, flrait or crooked,
white ot black.

anfuered.  EVERY one judges the Afections of
others by his own Sex/é ; fo thatit feems

not impoffible that in thele Senfes Men

might differ as they do in Tafle. A Seufe
approving Benevolence would difapprc;yve

toat
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that Temper, which a Senfe approving Se.r.
Malice would delight in. The former N
would judge of the Jarzer by his own Senfe,
fo would the /zzter of the former. Each
one would at firft view think the Sez/e of
the other perverted. But then, is there no
difference? Are both Senfes equally good ?
No certainly, any Mazn who oblerved -
them would think the Sexnfe of the former
more defirable than of the Jatter; but
this is, becaufe the moral Senfé of every
Man is conftituted in the former manner.
But were there any Nature with no moral
Senfé av all obferving thefe two Perfons,
would he not think the State of the former
preferable to that of the lazter 2 Yes, he
might: but not from any Perception of
moral Goodnefs inthe one Sen/e more than
in the other. Any rational Nature obferving
two Men thus conftituted, with gppofize
Senfes, might by reafoning fee, not moral
Goodnefs in one Senfé more than in the
contrary, but a Tendency to the Happinefs
of the Perfon himfelf, who had the former
Senfé in the one Conftitution, and a con-
trary Tendency in the oppofite Conflitution:
nay, the Perfons themfelves might obferve
this ; fince the former Senfe would make
thefe A&ions grateful to the Agent which
were ufeful to others; who, if they had
a like Senfe, would /sve him, and return
good Offices; whereas the latter Senfe

[e

would make all fuch A@ions as are #/eful
ta
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Se&. 1.20 others, and apt to engage their good Of-

A~ fices, ungrateful to the Agent ; and would
lead him into publickly burtful Aitions,
which would not only procure the Hatred
of others, if they had a contrary Senfz,
but engage them out of their Se/f-Love to
ftudy his Deftruction, tho their Senfes
agreed. ‘Thus any Obferver, or the Agent
himfelf with this Zaszer Senfe, might per-
ccive that the Pains to be feared, as the
Confequence of malicions Aétions, did
over-ballance the Pleafures of this Senfe;
1o that it would be to the Agent’s Inzeref?
to counteract it. Thus one Conftitution
of the moral Senfé¢ might appear to be
more advantageons to thofe who had it,
than the contrary ; as we may call that
Senfe of Tafting healthfu/, which made
wholefom Meat pleafant; and we would
call a contrary Taffe pernicions. And yet
we fhould no more call the moral Senfe
morally good or evil, than we call the
Senfe of Tafting favoury or unfavoury,
" flveet or bitter.

BuTt muft we not own, that we judge of
all our Seznfés by our Reafén, and often
corre¢t their Reports of the Magnitude,
Figure, Colour, Taffe of Objells, and
pronounce them 7ight or wrong, as they
agree or difagree with Reafon ? This is
true. But does it then follow, that Ex-
tenfion, Figure, Colour, Tafle, are nog

Seén-
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fenfible Ideas, but only denote Reafina-Se@. y.
blenefs, oxr Agreement with Reafin? Or L N
that thefe Qualitics are perceivable antece-
dently to any Senfe, by our Power of
Jinding out Truth ¢ Jult {o a compaffionate
Temper may rafhly imagine the CorretZion
of a Child, or the Execution of a Crimi-
#al, to be cruel and inhuman: but by
reafoning may dilcover the fiperior Good
arifing from them in the whole ; and then
the fame moral Senfé may determine the
Obferver to approve them. But we muft
not hence conclude, that it is any res/oning
antecedent to a moral Senfe; which deter-
mines us to pprove the Study of publick
Good, any more than we can in the former
Cafe conclude, that we perceive Extenfion,
Figure, Colonr, Tafle, antecedently to a
Senfe. All thefe Senfations are often cor-
reGed by Reafoning, as well as our Ap-
probations of Alions as Goodor Evil*.:
and yetno body ever placed the Original
Idea of Extenfion, Figure, Colour, or
Tafte, in Conformity to Reafon.

THus tho no Man can immediately
either approve or difapprove as morally
good or evil his own moral Senfé, by
which he approves only Affeétions and
Attions confequent upon them; yer he

. X See Seit. 4. of this Treatife,
may
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Sec. 1.may fee whether it be advantageous to

YN him in other refpeds, to have it conftituted
one way rather than another. = Owe Confli-
tution may make thefe Actions grareful to
this Senfe which tend to procure ozber
Pleafures alfo. A contrary Conflitution
may be known to the very Perfon himfelf
to be difadvantageous, as making thefe
Actions immediately grateful, which fhall
occafion all ozher forts of Mifery. His
Self-Love may excite him, tho with in-
ward Difatisfaition, to counteract this
Senfe, in order to avoid a greater Evil.
Mr. Hobbes feems to have had no better
Notions of the zatural State of Mankind.
An Obferver, who was benevolent, would
defire that all had the former fort of Sen/e;
amalicions Obférver, if he feared no Evil
to himfelf, from the Actions of the Per-
fons obferved, would defire the Zzzzer Con-
Slitution. 1If this Obferver had a moral
Senfé, he would think that Conffitution
which was contrary to bis own, firange and
Surprizing, or wunnatural. 1f the Ob-
ferver had no Affections toward others,
and were disjoined from Mankind, fo as
to have neither Hopes nor Fears from
their A&ions, he would be indifferent a-
bout their Conflitutions, and have no De-
Sire or Preference of one above another ;
tho he might fee which were advantage-
ous to them, and which pernicious.

As
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Sect. 1.
As to the fecond Argument, Whar v~
means [ alike reafonable or good to zbe;ff{;a’n‘f“h
DEesiry?] Docs it mean, ‘ that therss all
“ De1TY could have had no ReafonsSfis
«¢ exciting him to make one Conflitution;e. seen
¢t rather than another ?” *Tis plain, if thealike reafo-
Derty had nothing efential to bhis Na-%ﬁ,’,""df’” :
ture, corrcfponding to our fiveereff and
maft kind Affections, we can icarce fuppofe
he could have any Reafon exciting him to
any thing he has done: but grant fuch a
Difpofirzon in the De1T Y, and then the
manifelt Tendency of the prefent Confliru-
tion to the Happinefs of bis Creatures was
an exciting Reafon for chufing it before
the contrary. Each fort of Conflitution
might have given Men an equal zmmediate
Pleafire in prefent Self-Approbation for
any fort of Acion; but the Actions ap-
proved by the prefent Senfe, procure all
Pleafures of the other Senfés; and the
Actions which would have been approved
by a contrary moral Senfe, would have
been productive of all Zorments of the
other Senfes.

Ir it be meant, that ¢ wpon this Sup-
s« pofition, that allour Approbation pre-
s« fuppofes in.us a moral Senfé, the DELT ¥
“« could not bave approved one Conftitution
‘ more than another:” where is the Con-
fequence? Why may not the Deity have

{omething
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Se&. 1 fomething of a fuperior Kind, analogous

U\ to our moral Senfe, eflential to him? How
does any Conftitution of the Senfes of
Men hinder the De1Ty to refle€t and
judge of his own Ations? How does it
affect the divine Apprehenfion, which way
foever moral Ideas arife with Men?

Ir it means *“ that we cannot approve
“ of ome Conflitution more than another,
“ or ‘afpro‘ve the De1TY for making the
¢ prefent  Conftitution :” This Confe-
quence isalfo falfe. The prefent Conftitution
of our moral Senfé determines us to ap-
prove all kind Affeitions : This Conftitu-
tion the Derty muft have forefeen as
tending o the Happinefs of his Creatures;
it does therefore evidence kind Affection ot
Benevolence in the DE1T v, tlas therefore
we muft gpprove.

Themean- W E have got fome ftrange Phrafes,
ingofan- ““ that fome things are antecedently reafo-
et < nable in the Nature of the thing,”
blencs. Which fome infift upon : ¢ That otherwife,
¢ fay they, if before Man was created,
“ any Nature without a moral Senfé had
* exifted, this Nature would not have ap-
¢« proved as morally good in the Deity,
¢ his conftituting our Senfe as it is at pre-
¢ fent” Very true; and what next? If
there had been no #oral Senfé in that Na-
ture, there would have been no ?erceytiof;‘
0

-
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of Morality. But ¢ could not fuch Na-Se&. 1.
“ tares have feen fomething reafonable in V™~
<« one Conftitution more than in another ?”
They might no doubt have reafoned about
the various Conffitutions, and forefeen that
the prefent one would tend to the Happi-
nefs of Mankind, and would evidence Be-
nevolence in the DeiTy: So alfo they
might have reafoned about the contrary
Conflitution, that it would make Men mi-
ferable, and evidence Malice in the Deity.
They would have reafoned about both, and
found out T7uths: are both Conflitutions
alike reafonable to thefe Obfervers ? No,
fay they, ¢ the benevolent one is reafina-
““ ble, and the malicions unreafonable :”
And yet thefe Obfervers reafoned and dif:
covered Truths about both: An A&ion
then is caittd by us reafonable when ’tis
bentevolent, and unreafonable when mali-
cious. ‘This is plainly making the Word
reafonable denote whatever is appreved by
our moral Senfe, without Relation to z7xe
Propofitions. We often ufe that Word in
fuch a confufed Manner : But thefe ante-
cedent Natures, fuppofed without a moral
Senfe, would not have zpproved one Con-
ftitution of the De1TyY as morally better
than another.

H ap it been left to the Choice of thefe
antecedent Minds, what manner of Senfé
R they
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Se&. 1.they would have defired for Mankind

YN would they have feen no difference 7 Yes
they would, according to their Afections
which are preluppofed in all Election. 1f
they were benevolent, as we fuppofc the
Deirvy, the Tendency of the prefent Senfe
to the Happinefs of Men would have ex-
cited their Choice. Had they been ma/:-
cions, as we fuppofe the Devil, the contra-
7y Tendency of the contrary Senfe would
have excited their Fleéfzon of it. But is
there nothing preferable, or eligible ante-
cedently to all Affections too? No cer-
tainly, unlefs there can be Defire without
Affectzons, or fuperior Defire, i. e. Elec-
tion antecedently to all Defire.

Reaforsfir S oME do farther perplex this Subject,
Elelion by afferting, that * the fame Reafons de-
from thofe ** termining Approbation , ought alfo to
j;"; .‘"{P"" ¢ excite to FElection.” Here, 1. We often
W% fee juftifying Reafins where we can have
no Election ; viz. when we obferve the
Aclions of others, which were even prior

to our Exiftence. 2. The Quality moving

us to Lleéton very often cannot excite Ap-
probation s viz. private ufefulnefs, not
publickly pernicious.  This both does and

ought to move Election, and yet 1 believe

few will fay, < they approve as virtuous

¢ the eatinga Bunch of Grapes, taking a

¢ Glafs of Wine, or fitting down when

' ‘“ one
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«cone istired.” _Approbation is not whatSect. 1.
we can voluntarily bring upon our felves. ‘v~
When we are contemplating Actions, we
do not ¢hnfe to approve, becaufe Appro-
bation is pleafant ; otherwifc we would al-
ways approve, and never condemn any
Action ; becaufe this is fome way un-
caly. Approbation is plinly a Percep-
zion atifing without previous Folition,
or Choice of it, becaufe of any corcomi-
tant Pleafire. The Occafion of it is the
Perception of benevolent Affections in our
felves, or the difcovering the like in others,
even when we are incapable of any 4¢Zion
or Eleition. The Reafons determining
Approbation are fuch as fhew that an Ac-
‘tion evidenced kind Affections, and that
inothers, asoften as in onr felves. Where-
as, the Reafons moving to Eletion are
fuch as thew the Tendency of an Ac.
tion to gratify fome Affection in the A-
gens:

Tue Profpecit of the Pleafure of
Self- Approbation, is indeed often 2 Mo-
tive to chufe one A&ion rather than a-
nother'; ~but chis fuppofes the moral
Senfé, or Determination to approve, prior
to the Election. Were Approbation vo-
luntarily chofen, from the Profpect of
its concomitant Pleafure, then there could

R 2 be
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Se&. 1.be no Condemnation of our own Acions,
v~ for that is unpleafant. -

As to that confufed Word [ ought ]
tis needlefs to apply to it again all
that was faid about Obligation.

SECT.
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Sect. 1.

S E €t

Concerning that Charaéter of Virtue
and Vice, The Fitnefs or Unfit-
nefs of A&ions.

E come next to examine fome other v Firnefs
Explications of Morality, whicha“? Unfir-
have been much infifted on of late. *We'y, .1,
are told, ¢ that there are eternal and immn-
“ table ‘Differences of Things, abfolutely
‘¢ and antecedently : that there are alfo
 eternal and wunalterable Relations in
¢ the Natures of the Things themfelves,
¢ from which arife Agreements and Dif-
““ agreements, Congrusties and Incongrui-
< ties, Fitnefs and ‘Onfitnefs of the Ap-
«« plication of Circumflances, to the Qua-
“ lifications of Perfons; that Alions
““ agreeable to thef¢ Relations are morally
*“ Good, and that the consrary Aétions are
“ morally Evil” Thefe Expreflions are
fometimes made of the fame Import with
thofe more common ones : «“ 2éfing agree-
“ ably to the eternal Reafon and Truth

-

* See Dr. Samuel Clarke’s Boyle's Le€tures 3 and many

Jate Authors.
R 3 6 of‘
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Se. 1. of Things” ’Tis afferted, that “ God

A ¢ who knows all thefe- Relations, &e.
¢« does guide his Acions by them, fince
¢ he has no wrong Affe@ion” ( the Word
[ wrong ] fhould have been firft explained) :
¢ And that in like manner thefe Relatzons,
« &c. onght” ( anotherunlucky Word in
Morals) <¢ to determine the Choice of all
‘¢ Rationals, abftractly from any Views
““ of Intereff. 1f they do not, thefe
¢ Creatures are infolently connteracting
¢« their Creator, and as far as they can,
¢ making things to be what they arenot,
¢« which is the greareft Impiety.”

Tuat Things are now different is cer-
tain, That Ideas, to which there is no
Object yer exifting conformable, are alfo
different, is certain, Thatupon comparing
two Ideas there arifes a relative ldea, ge-
nerally when the two Ideas compared have
in them-any Modes of the fame fimple
1dea, is allo obvious. Thus every extend-
ed Being may be compared to any other of
the fame Kinds of Dimenfions; and rela-
zive Ideas be formed of greater, lefs,
equal, double, triple, fubduple, &c. with
infinite variety. This may let us fee that
Relations are nor real Qualities inherent
in external Natures, but only Ideas necef:
farily accompanying our Perception of two
Objects at once, and comparing them.
Relative Ideas do continue, when the ex-

: ternal
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ternal Obje&s do not exift, provided we Sect. 2
retain the zwo Ideas. But what the efer- v~
nal Relations in the Natures of Things do

meap, is not fo cafy perhaps to be con-
ceived. .

T o fhew particularly how far Morality Three s
can be concerned in Relations, we mayg;sj,,,,ﬁ.
confider them under thefe Three Claffes. dered.
1. The Relations of inanimate Objelts, as
to their Quantity, or affive and pafive
Powers, as explained by Mr. Locke. 2. The
Relations of inanimate Objeéts to rational
Agents, as to their aftive or paffive Pow-
ers. 3. The Relations of rational Agents
among themfelves, founded on their Powy-
ers or Aéfions paft or continued. Now let
us examine what Fitneffes or Onfitneffes
arife from any of thefe forts of Relations,
in which the Morality of Adtions may
confift; and whether we can place Mora-
/ity in them, without prefuppofing a moral
Senfe, °Tis plain, that ingenious Author
fays nothing againft the Suppofition of a
moral Senfe : But many do imagine, that
his Account of moral Ideas is indepen-
dent upon a moral Senfe, and therefore are
lefs willing to allow that we have fuch an
immediate Perception, or Senfe of Virtue
and Vice. What follows is not intended
to oppofe his Scheme, but rather to fug-
geft what feems a neceffary Explication of
it; by fhewing that it is no otherwife in-

R 4 tClg
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Sect. 2.

Llufprarions upon the

telligible, but upon Suppofition of a moral

A Senfe.

None of
2hem ex-
plain Mo-
rality
without a
Senfe.

1. RELATIONS of inanimate Objelts
being known, puts it in the Power of a
rational Agent often to diver/ify them, to
change their Forms, Motions, or Qualities
of any kind, at his pleafure : bur no
body apprehends any Virtwe or Vice in
fuch Actions, where no Relation is ap-
prehended to a rational Agent’s Happinefs
or Mifery ; otherwife we fhould have got
into the Clafs of Virtues all the practical
Mathematicks, and the Operations of Chy-

miflry.

2. As to the Relations of inanduate
Objects to rational Agents; the Know-
ledge of them equally puts it in one’s Power
to deftroy Mankind, as to preferve them.
Without prefuppofing  Affections, this
Knowledge will not excite to one Action
rather than another ; nor without a mora/
Senfe will it make us approve any Action
more than its contrary. The Relation of
Corz to human Bodies being known to a
Perfon of kind Affections, was perhaps
the exciting Reafon of teaching Mankind
Husbandry: But the Knowledge of the
Relations of Arfénick would excite a ma-
licious Nature, juft in the {ame manner,
to the greateft Milchief. A Sword, an
Halter, a Musket, bears the fame Rela-

tn
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tion to the Body of an Hero, which they Sect. 2.
do to a Robber. The killing of either is VN
equally agreeable to thefe Relations, but

not equally good in-a moral Senfe. The
Knowledge of thefe Relations neither ex-

cites to Actions, nor juftifies them, with-

out prefuppofing either Affeétions or a
moral Senfe. Kind Affections with fuch
Knowledge makes Heroes ; malicious Af-
fections, Villains.

3. Tuelaft forz of Relations is that among
rational Agents, founded on their AZions
or Affections ; whence one is called Cres-
tor, another Creature; one Benefaitor,
the other Beneficiary (if that Word may
be ufed in this general Senfe;) the one
Parent, the other Child; the one Go-
vernor, the other Subjeé?, &c. Now let
us fee what Fitneffes or ‘Onfitneffes arife
from thefe Relations.

THERE is certainly, independently of
Faucy or Cuflom, a natural Tendency in
fome Actions to give Pleafiire, either to
the Agent or to others; and a contrary
Tendency in other AQions to give Pain,
cither to the Agent orothers: This fort of
Relation of Actions to the Agents or Ob-
Jects is indifputable. If we call thefe Re-
lations Fitneffes, then the moft contrary
A&ions have equal Fitneffes for contrary
Ends; and cach one is ##fiz for the End of

the
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Sect. 2.the other. Thus Compaffion is fit to make

SV others bappy, and unfit to make others
miferable. Violation of Property is fir
to make Men miférable, and unfit to make
them happy. Each of thefeis both /7 and
unfit, with refpec to different Ends. The
bare Fituefs then to an End, is not the
Idea of moral Goodnels.

Peruars the virtuous Fitnefs is that
of Ends. The Fitnefs of a fubordinate
End to theultimate, cannot conftitute the
Action good, unlefs the ultimate End be
good. To keep a Confpiracy feécret is not
a good End, tho it be fit for obtaining a
farther End, the Succefs of the Confpiracy.
The moral Fitnefs muft be that of the #/-
timate Enditelf: The publick Good alone
isa fit End, therefore the Means fic for
this £nd alone aregood.

Wuar means the Fitnefs of an ulti-
mate FEnd? For what is it fit? Why, ’tis
an #ltimate End, not fit for any thing far-
ther, but abfalutely fit. What means that
Word fir 2 If it notes a fimple ldea it
muft be the Perception of fome Senfeé:
thus we muft recur, upon this Scheme too,

to a moral Senfe.
Agree-
ment with

Relaione I¥ Fitnefs be not a fimple Idea, let it be
prefuppofes defined.  Some tell us, rhat it is ¢ an
“fea  u¢ dgreement of an Affection, Defire,
Senfe, € dﬁw”‘
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¢ Aétion, or ILnd, to the Relations of Se&.q.
« Agents” But whatmeans Agreement ¢ ™~
Which of thefe four Meanings hasit? 1. We
fay one Quantity agrees with another of
equal Dimenfions every way. 2. A Co-
rollary agrees with a Theorem ; when our
knowing the latter to be Truth, leads us
to know that the former is alfo a 77ze Pro-
pofition. 3. Meat agrees with that Body
which it tends to preférve. 4. Meat a.
grees with the T4/ffe of that Being in whom
it raifes a pleafant Perception.) Ifany one
of thefe are the Meanings of dgreement in
the Definition, then one of thefe is the
1deca of Fitnefs. 1. That an A&ion or
Affe&ion is of the fame Bulk and Figure
with the Relation. Or, 2. When the Re-
lation is a true Propofition, fo isthe Ation
or Affeition. Or, 3. The Aition or Af-
fection tends to preferve the Relation ; and
contrary Aétions would deftroy it: So
that, for inftance, Gop would be no
longer related to us as Creator and Bene-
factor, when we dilobeyed him. Or, 4. The
A&ion railes pleafant Perceptions in the
Relation. All thefe Expreflions {eem ab-
furd,

T HESE Gentlemen probably have fome
other Meanings to thefe Words Fiznefs or
Agreement, 1hope what is faid will thew
the need for Explication of them, tho
they befo common, There is one Mean.

ng
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Jluftrations upon the

Se&. ».ing perhaps intended, however it be ob-
«~~fcurely exprefled, That ¢ certain Affec-

¢

G

tions or Altions of an Agenr, ftanding
in acertain Relation to other Agents,
is approved by every Obferver, os raifes
in him a grateful Perception, or moves
the Obferver to Jove the Agent” This

Meaning is the fame with the Notion of
pleafing a moral Senfe.

WroEVER explains zrtue or Vice by

Fuftice or Injuflice, Right or Wrong, ufes
only more ambiguous Words, which will
equally lead to acknowledge a moral Senfe.

SECT.
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Sect. 3.
(¥ ava ]

SECT. I

Myr. Woolafton’s Significancy - of
Truth, as the Idea of Virtue con-
Sfidered.

R. Woorasron * has introduced

a new Explication of moral Virtue,

viz. Significancy ; of Truth in Aftions,

fuppofing that inevery A¢tion there is fome

Significancy, like to that which Moralifts

" and Civilzans fpeak of in their Tacit Con-
ventions, and Quafi Contraitus!

T ve Word Signification is very com- Significa-
mon, buta little RefleGtion will fhew it to tionwhere
be very ambiguous. In Siguification of gy, *
Words thefe things are included : 1. An
Affoczation of an 1dea with a Sound, {o that
when any Ides is formed by the Speaker,
the Idea of 2 Sound accompanies it. 2. The
Sound percerved by the Hearer excites the
Idea to which it is connected. 3. In like
manner a Judgment in the Speaker’s Mind
is accompanyed with the 1dea of a Combi-
nation of Sounds, 4. This Combination of

¥ .In his Religion af,_Ndm;q delineated,
e ‘ Sounds
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Se&. 3.80unds heard raifes the Apprebenfion of

VN that Fudgment in the Mind of the Hearer.
Nothing farther than thefe Circumftances
feems to be denoted by Signification.

Conclufiors  HEARING a Propofition does not of
}1.,’;;”” -itfelf produce either 4ffent or Diffent, or
Speech. Opinmzon in the Hearer, but only prefents
to his Apprehenfion the Fudgment ) or
Thema Complexum. But the Hearer him-

felf often forms Fadgments or Opinions

upon this occafion, ecither Zmmediarely
without Reafoning, or by fome fhort A7-
gument. Thele Opinions arc {ome one or

more of the following Propofitions. 1. That

2 Sound is perceived, and a Judgment ap-
prebended. 2. Such a Perfon canfed the
Sound beard. 3. The Speaker intended to

excite in the” Hearer the Idea of the
Sound, and the Apprebenfion of the Judg-

ment, or Thema Complexum. This Judg-

ment is not always formed by the Hearer,

nor is it always true, when Men are" heard
{peaking. 4. The Speaker intended 0 pro-

duce Aflent in the Hegrer : This Judg-

ment is not always true. 5. The Speaker

affents za the Propofition  [poken : 'This
Judgment in the Héarer is often falfe, and

is formed upon Opinion 'of the Speaker’s
Veracity, or fpeaking what expreffes his
Opinion-ufually. 6. The Speaker does not

affent to the Propofition [poken: This
Judgment of the Hearer is often falle,

3 3 when
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when what is fpoken is every way true.Sect. 3.
7. The Speaker intended that the Hearer SN
Jbould believe or judge, *“ that the Propo-

¢ fition [poken was affented to by the

« Speaker” 8. The Speaker bad the con-

trary Intention, to that fuppofed in the

lafl “Judgment : Both thefe latter Judgments

may be fz/f¢, when the Propofition {poken

is every way rrue. 9. The Propofition
Jpoken reprefents the Objelt as it is, or is
logically true. 1o, The Propofition [poken

does not reprefent the Objelt as it is, or it

is logically falfe.

As to the firft four Circumflances whichMorliy
make up the proper Siguificancy of Speech,,:f,kﬂm;,.
’tis {carce poffible that any one {hould placesignifican-
moral Good or Evi/ in them. Whether the
Propofition were /Jogically true or falfe,
the having a bare Apprebenfion of it as a
Thema Complexum, or raifing this in ano-
ther, without intending to produce Afent
or Diffent, can have no more moral Good
or Evilin it, than the Reception of any
other Idea, or raifing it in.another. This
Significancy of Falfbood is found in the
very Propofitzons given in Schools, as In-
Slances. of Falfbood, Abfurdity, Contra-
dittion_to Truth, or; Blafphemy. The
pronouncing of which, are Aions figni-
[fying more properly than moft of our o-
ther Aéfions 5 and yet no body. condemns
them as immoral, s

As
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Sect. 3.

Hluftrations upon the

N~  As to the Opinions formed by the

Nor in
Conclu-

Hearer, they are all his own Ai7zon as

fions form- thuch as any other Conclufion ox Fudgment

ers,

edby Hear- formed from Appearances of any fort what-

foever. They are true or falfé, according

to the Sagacity of the O4ferver, or his

Cantion. The Hearer may form perfetly
truc Opintons or Fudgments, when the
Speaker is guilty of the bafelt Fraud,

~ and may form fa/fe Fudgments, when the

The Mo-
rality of
Speech in
the Inten-
tion,

Speaker is perfectly innocent, and fpoke
nothing fz/f¢ in any Senfe.

Tue Evils which may follow from the
falfe Judgments of the Hearer, are no other-
wife chargeable on the Speaker, than as
the evil Confequences of another’s A&tion
of any kind may be chargeable upon any
Perfon who co-gperated ; or, by his Aétion
or Omiffion, the Confequence of which he
might have foreféen, did either actually
antend this Evil, of wanted that Degree
of kind Affection, which would have in-
clined him to have prevented it.

THE Intentwon of the Speaker is what
all Moralifts have hitherto imagined the
Virtue ot Vice of Words did depend upon,
and not the bare Siguificancy of Truth or
Falthood: 'This Intention is either, 1. 7o
lead the Hearer into a true or falfe Opini-
on about the Sentiments of the Speaéezr:.

2. 7o
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». To make the Hearer affent to the Pro-Se&. 3%
pofition [(poken. Or, 3. Both to make the /N
Hearer affent to the Propofition, and judge

that the Speaker alfo affents to it. Or,

4. To accomplifb fome End, by means of

the Hearer's affent to the Propofition fpo-

ken. ‘This End may be known by the
Speaker to be cither publickly ufeful, or
Publickly burtful.

Some Moralifts * of late have placed
all Virtue in Speech in the Intention of the
laft kind, viz. * Accomplithing fome pub-
¢ lickly ufeful End, by fpeaking either -
¢ gical Truth or Falfbood : and that all
‘“ Vice in fpeaking, confifts in intending to
“ effedt fomething publickly burtful by
¢« Speech, whether logically true or falfe,
‘ and known to be fuch; or by ufing
* Speech ina manner which we may fore-
¢ fee would be publickly burtful, whether
¢ we actually intend this evil Confequence
¢ or not.” [Some ftriGer Moralifts affert,
that ¢ the pablick Evils which would en-
¢« {ue from deftroying mutual Confidence;
¢« by allowingto {peak Propofitions known
‘ to be falfe on any occafion, ar¢ {o
¢ great, that no particular 4dvantage to
¢ be expected from fpcaking krnown logi-
¢ cal Falfboods , can ever over-ballance

i - Y ey

o a o~

iy

# Barberack’s Notes on Puffendorf, Lib. iv. ¢ 1573
S ¢ themj
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Sed. 3.¢¢ them; that all ufe of Speech fuppofes a
YN ¢ tacit Convention of Seucerity, the Fio-
« Jation of which is always evil.” Both
fides in this Argument agree, that the mo-
ral Evil in Speech confifts either in fome
dirett malicions Intention, or a Tendency
to the publick ‘Detriment of Society ; which
Tendency the Agent might have forefeen,
as connected with his Acion, had he.not
wanted that Degree of good Affeitions
which makes Men «fzentive to the Effeéts
of their AQtions. Never was bare Signif-
cancy of Falfbood made the Idea of moral
Ewil.  Speaking logical Falfhood was ftill
looked upon as innocent in many cafes.
Speaking contrary to Sentiment, or moral
Falfbood, was always proved evil, from
fome publickly burtful Tendency, and not
fuppoled. as evil immediately, or the fame
Idea with Zice. The Intention to deceive
was the Foundation of the Guile. This
Intention the Speaker ftudies to conceal,
and does not fignify it: Ivis an A¢F of the
Will, neither fignified by his Words, no

itlelf fignifying any thing elfe. J

Twuis Point deferved Confideration, be-
caufe if any A&ion be [ignificant, tis cer-
tainly the Aé# of Speaking: And yeteven
in this the Pzrtue is not the Significancy of
}b"rutb, nor the Vice the fignifying Fal-

00d. '

THE
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Sect. 3.

THE Signification of fime Attions de—‘,}b/}f\.gf
pends upon a like Afoczation of Ideas With feancs o
them, made either by Nature, or arbi- Attions.
trarily, and by Cuflom, as with Sounds.
Letters are by Caflom the Signs of Sounds.
A Shrick or Groan is a natural Sign of Fear
or Pain: A Motion of the Hand ox
Head may fignify Afent,Diffens,or Defire.
The curting down tall Poppies was an
anfwer : The fending Spurs, advice to
Flight : Kindling many Fires raifes the
Opinion of an’Encampment : Raifing a
Smoke will raife Opinion of Fire. ;

Tue moft important Diftin&tion of
Signs is this, that * 1. «“ Some Appearances
*¢ are the Occafion upon which an Obfer-
““‘ver, by his own reafoning, forms a
#¢ Judgment, without fuppofing, or having
reafon to believe, that the Agent, who
caufed thefe Appearances, did it with
defign to communicate his Sentiments to
others; or when the A&ions are fuch
‘¢ asare ufually done by the Agents, with-
*“ out defigning to raifé Opintonsin Ob-
fervers. 2. Some Actions are never
ufed but with profeffed Defign to con-
vey the Opinions of the Agent to the
Obférver ; or fuch as the Obferver in-

-

-

<

* e Grotius de Jure Bell. Lib, 3. o 1.

S 2 & fers
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Sect. 3. fers nothinﬁ from , but upon having

A~ ¢ reafon to believe that the Canfér of the
‘« Appearance intended to convey fome Sen-
“ timent to the Obferver) 3. Other
Signs arc ufed, when ¢ the Siguzfier gives
*¢ noreafon to conclude any other Iuzen-
‘“ tzon, but only to raife an Apprebenfion
“ of the Fudgment, or the Thema Com-
¢ plexum, without profe/fing any defign to
““ communicate his Sentiments, or to pro-
‘¢ duce any Affent in the Obferver”

To do A&ions from which the Obfer-
ver will form fzlfe Opinions, without
having reafon to imagine an Intention in
the Agent, is never of itfelf imagined evi/,
let the Signs be natural or inflituted ; pro-
vided there be no malicious Intention, or
negleit of publick Good. - *Tis never called
a Crime in a Teacher, to pronounce an 24~
JSurd Sentence for an inftance ; in a Noble-
man, to travel without Coronets; or a
C’/ergyman in Lay-Habit, for private Con-
veniency, or to avoid troublefome Cere-
mony ; to Jeave Lights in a Lodge, to
make People conclude thereis a /#arch
kept. This Significancy may be in any
Ac&ion which is obferved ; but as z7«e Con-
clnfions argue no Virtue in the Agent, fo
falfeé ones argue no Vice.

R A1SING falfé Opinzons defignedly by
the fecond Sprt of Signs, which' reafonably
Y P lead
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lead the Obferver to conclude Iuzention inSe&. 3.
the Agent to communicate his Sentiments, SN
whether the Signs be cuflomary, inflituted,
ot natural, is generally evi/, when the
Agent knows the Falthood; fince it tends
to diminith mutnal Confidence. To fend
Spurs to aFriend, whom the Sexder ima-
gines to be in no danger, to deceive by
Hieroglyphicks or Painting, is as criminal
as a falfe Letter. This Significancy oc-
curs in very few human Altions: Some
of the moft important Firtues profefs no
defign of communicating Senmtiments, or
raifing Opinions either true or falfe : Nox
is there any more Intention in fome of the
moft wvicions Aitions. Again, who can
imagine any Fzrtxe in all AQions, where
there is this Significancy of Truth with In-
tention 2 Is it Virtue to fay at Chrifimafs,
that < the Mornings are fharp?” to beckon
with the Hand, in fign of Affent to fuch
an Affertion? And in falfe Propofiticns
thus fignified by AéZions or IV ords, there
is no Ewil apprchended where the Falfbood
is only /logical. When the Fa'thood is
known by the Agent, the Evil/ is not ima-
gined in the Significancy, but in doing
what one may forefee tends to breed D:-
Siruft in Society. And did all moral Evil
confift in moral Falfbood, there could be
no Sins of Ignorance. Y Mr. Woolaflon
alledges, that * ‘Ignorance of fome things
s« fignifies this Falthood, wiz. We are not
< L “ obliged
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Sedt. 3-
Y aa "

Signifi-
cancy dif-
ferent from
the Mo-
rality.

Llluftrations upon the

“ obliged to know the Tyuth:” This
Falthood is not fignified with Iutention ;
nor is it moral Falfbord, but only logical :
fince no Man in an Error knows that ¢ e
< is obliged to know the contrary Truth.”
Mr. W oolaftor’s ufe of ‘the Words [ought]
or [obliged] withour a diftinct Meaning, is
not peculiar to this Place.

T uE third fort of Significancy of Falfe-
hood is never apprehended as morally Evil »
if it were, then every Dramatick Writer
drawing evil Charatters, every Hiftory
Painter, every Writer of Allegories, or
Epicks, every Philofopber teaching the
Nature of contradiétory Propofetions, would
be thonght criminal.

Bur fince only the firf? firt of Signif-
cancy can be in all Actions, and that too
fuppofing that every Action whatfoever is
obférved by fome Being or other: Let us
fee if this will account for Morality. Per-
haps cither, 1ft, ¢ Every Acion is good
*¢ which leads the Obferver into truxe Opi-
““ wions concerning the Sentiments of the
¢ Agent, whether the Agmt’; Op:nions
¢ be true or falfe.” Or, 2dly, «“ That Ac-
< tion is good which leads the Obferver
‘ into true Opinions concerning the Ob-
s« ject, the Tendency of the Aétion, and
« the Relation between the Agent and
s« the Objec?” '

Dip
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Se. 3.
Dip Virtue confilt in this firf? fore of W\gf
Significancy of Truth, it would dependnot
upon the Agent but the Sagacsty of the Ob-
ferver : The acute Penctration of one
would conftitute an AéZion virtuous, and
the Rafhnefs or Stupidity of another would
make it vicions : And the moft barbarons
Actions would raife no falfe Opinion of the
Sentiments of the Agent, in a judicious
Obferver.

Tue fecond for¢ of Significancy would
alfo make Virtue confift in the Power of
Obfervers. An exact Reafoner would re-
ceive no falfe Opinion from the worft Ac-
tion concerning the Objeé? or Relation of
the Agent to it : And a fz/fe Opinion might
be formed by a weak Obferver of a per-
fectly good Aétion. An Obferver who
knew an Agent to have the bafeft Temper,
would not from his worft Action conclude
any thing fa/f¢ concerning the Objei? :
And all fuch fz/f6 Opinions would arife
only upon Suppofition that zhe Agent
Was VIrtuous.

BuTt may it not be faid, that «“ whether
¢ Men reafon well about A¢ions or not,
¢« there are fome Conclufions really deduci-
““ ble from every Attion? It is a Datum
¢¢ from which fomething may be inferred
« by jufi Confequence, whether any one ac-

Sa “ tually
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Seét. 3
A~

Illujtmtions upon the

¢¢ tually infers it or not. Thenmay not this
« Quality in Actions, whether we call it
¢ Significancy or not, that only true
« Propofitions can be inferrved from them
< by juft Reafoning, be moral Goodnefs 2
¢ And may it not be the very Idea of mo-
¢ ral Evi in Alions, that fome faife
¢ Conclufions can by juft Confequence be
¢ deduced from them ¢’ Or if we will not
allow thefe to be the very Ideas of moral
Good and Evil, < are they not wniverfaf
¢ sufi Charaiters ro diftinguith the one
«¢ from the other ?” '

~

O~ & may here obferve in general, that
fince the Exiftence of the Action is fup-
pofed to be a true Premifé or Datum, no
falfé Conclufion can poffibly be inferred
from it by juff Reafoning. We could per-
haps often juftly infer, that the Agent had

falfe Opinions ; but then this Conclufion

Zrue Con-
clufions
deducible
from Ac-
tions, no
fuft Cha-
raffer of
Virtue,

of the Obferver, wiz. *¢ that the Agent
* has falfe Opinions,” is really truc.

Bur again, it will not make an #wiver-
JSal Charaiter of good Actions, that a juit
Reafoner would infer from them, that
“ the Opinions of the Agent are true)
For it is thus Men muft reafon from Ac-
tions; wviz. Given the Conflitution of
Nature, the Affections of Agents, and
the Aétion, to conclude concerning the Opi-
wions : Or more generally given any three

V = i 4 3 J e.f‘
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of thefe to conclude the fourch. Thus {up-Sect. 3,
pofe the «¢ Conflitution of Nature fich, /NI
“ that the private Intereft of each Ind:-

“ widual is connelled with the publick

“ Good :” Suppofc an Agent’s Affections

Jelfifb only, then from a publickly ufeful
Action we infer, that ¢ the Agent’s Opi-

“ nions are true :” And from a publickly
burtful Aétion conclude his Opinzons to be

falfe.

Tue fame Confiitution fuppofed with
publick Affections as well as felfifh. The
oblerving a kind or publickly ufeful Aition,
will not immediately infer, that the Agent’s
Opinions are cither true or falfe : With
falfe Opinions he might do pablickly ufeful
Aétions out of his publick Affections, in
thofe cafes wherein they are not appa-
rently oppofite to his Intereft. A publick
Acétion oppofite to fome prelent private
Intereft, would generally evidence zrue
Opinions 5 or if the Opinions were falfe,
that his publick Affeitions were in this
Cafe much ftronger than his Se/f-Love. A
cruel Action would indeed evidence fz/f
Opinions. '

Surrose the fame Conflitution in all
other refpeéts, with malicions Affectionsin
an Agent. ' A cruel or ungrateful Aétion
would not always prove the Opinions of
the Agent to be falfe; but only that his
L - Malice
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Sec. 3. Malice in this inftance, was more violent

U\ than regard to his Inuterefl. A beneficent
Action would prove only one of thefe
two, either that his Opinions of the Con-
fliturion were true; or, that if he was
miftaken about the Conffitution, he had
alfo a falfe Opinion of the natural Ten-
dency of the Ad&iop. Thus fz/fe Qpini-
ons may be cvidenced by contrary Ac-
tions.

Surrose ¢ a Conflitution wherein a
« private Intereft could be advanced in
<« Oppofition to the publick” (this we may
call an evi/ Conftitution:) Suppofe only
Self-Love in the Agent, then a publickly
ufeful Aftion, any way to:lfome or ex-
penfive to the Agent, would evidence fa//e
Opinions : And the moft cruel felfifb Ae-
tions would evidence zrue Opinions.

IN an evi/ Conflitution, fuppofe kind
Affections in the Agents « publickly ufe-
ful Aétion would not certainly argue either
trae or falfe Opinions. If his Opinions
were truc, but kind Affections ftronger
than Se/f-Love, he might a& in the fame
manner, as if his Opinions were falfe, and

Self-Love the reiguing Affection.

IN an evil Conflitution, fuppole wma-
licious Affections inan Agent, all publickly
ufeful Aétions would argue falfe Opini-

ons,
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ons; and publickly burtful Aétions wouldSe&. 3.
argue zrue oues. U

THis may fhew us that Mens ACtions
are generally publickly ufeful, when they
haye true Opinsons, only on this account ;
that we ncither have malicions Affections
naturally, nor is there any probability, in
our prefent Conflitution, of promoting a
private Interefl feparately from, or in Op-
pofition to the Publick. Were there con-
trary Affetions and a contrary Conflitu-
tionr, the moft cruel A&ions might flow
from zrue Opinions ; and con[%quently
publickly wfeful Aétions might flow from
falfe ones.

IN our prefent Conflitution, ’tis proba- How faris
ble no Perfon would ever do any thing pub-* fkf”‘;;
lickly hurtful, but upon fome falfe Opinion. Vi,
The flowing from true Opinions is indeed s+ it
a tolerable Chara&er or Property of Vz'r-if,‘:sorg;_m
tue, and flowing from fome falfe Opinion nions.
atolerable Charadter of Vice; tho ncither
be firitly univerfal. But, 1. This is not
proper Signification. A judicious Obferver
never imagines any Intention to communi-
cate Opinons in mee of the moft impor-
tant Actions, either good or evi/. 2. Did
an A&ion [fignify Falfhood, “tis generally
only logical.~ 3. The falfe Opinton in the
Agent is not the Quality for which the
evil A&tion is condemmned; nor is the

true



268 Jlluftrations upon the

Sed. 3. true Opinion that for which the good Ac-

L Y\tion is approved. True Opinions in Agents
often aggravate Crimes, as they fhew
higher Degrees of evil Affection, or total
Abfence of good. And falfé Opinions ge-
nerally extenuate Crimes, unlefs when the
very Ignorance or Error has flowed from
evi{ Affection, or total Abfence of good.

*T1s furprizing, for inftance, how any
thould place the Evil of Ingratitude in
denying the Perfon injured, to have been
a Benefattor. The Obferver of fuch an
Adtion, if he fuppofed the Agent had
really that fulfé Opinion, would think the
Crime the lefs for it : But if he were con-
vinced that the Agent had a #7ue Opinion,
he would think his Iugratitude the more
odious. Where we moft abhor Actions,
we fuppofe often t7ue Opinions : And fome-
times admire Actions flowing even from
falfz Opinions, when they have evidenced
no want of good Affection.

To write aCenfurc upon a Book fo well
defigned as Mr. W oolaftor’s, and fo full of
very good Reafoning upon the moft ufeful
Subjects, would not evidence much good
Nature. Butallowing him his ju/f Praife,
to remark any Ambiguities or Inadverten-
cies which may lead Men into Confufion
in their Reafoning, I am confident w}(}):ld

ve
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have been acceptable to a Man of fo much Se&. 3.
Goodnefs, when he was living. YN

OnEe may fee that he has had fome
other Idea of moral Good, previous to
this Significancy of Truth, by bhis in-
troducing, in the very Explication of it,
Words prcfu‘fl)poﬁng the Ideas of Mora-
lity previoufly known : Such as [ Right,]
[Obligation,] [Lye,] [his] denoting [Pro-

perty.]

M r. Woolaflon acknowledges that there signifying

may be very little evz/in fome Actions fig- :’qfuf;‘i:i‘
nifying Falthood ; fuch as throwing away unequal
that which is of but little ‘Vfe or Value. Vives.
It is objected to him, that there is equal
Contrariety to Truth in fuch A&ions, as in
the greateft Villany : He, in aniwer to it,
really unawares gives up his whole Caufe.
He muft own, that there may be the
[iriéteft Truth and Certaintyabout Trifles ;
fo there may be the moft obvions Falfbood
fignified by ¢7ifling Aétions. If then Sig-
nificancy of Falfbood be the very fame
with moral Evil, all Crimes muft be
equal. He anfwers, that Crimes increafe
according to the Importance of the Truth
denied s and fo the Virsue increafes, as
the Importance of the Truths affirmed.
Then

Virtue
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-Sed. 3. o o
YN Virtue and Vice increafe, as the Impor-
tance of Propofitions affirmed or denied ;
But Siguification of Truth and Falfhood

. does not fo increafe :
Therefore Virtue and Vice are not the
* fame. with Signification of Truth or

~ Falfhood.

But what is this Zmportance of Truth
Nothing clfe but the Moment or Quantity
of good or evil, either private or publick,
which fhould be produced by A&ions, con-
cerning which thefe zrue Fudgments are
made.  But ’tis plain, the Signification of
Truth or Falfhood is not varied by this
Importance ; therefore Virtue or Vice de-
note fomething different from chis Signifi-
catiorn. %

‘Bur farther, The Importance of AQions
toward publick’ Good or Evil, is not the
Idea of. Virtae or Vice : 'Nor does the one
prove Virtue in an- Acion, any farther
than it evidences ‘bind Affections; or the
other Pice, farther than it evidences either
Malice or Want of kind Affections: O-
therwife 'a cafital Invention, an Alion
wholly “from wiews of private Interefl,
might be as virtuous as the moft £/#4 and
generons Offices : And Chance-Medley, or
kindly intended, but unficcefsful Attemffé-

o wou
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would be as wicions as Murder or Trea-Seék. 3.
Sfon. (Ve

ONE of Mr. Woolafor’s 1lultrationssome 4.
that Significancy of Falfbood is the Idea’i il in
of moral Evil, ends in this, *“ *Tis affingsgon.

«“ g4 Lye” What then? Should he not
firft have fhewn what was wmoral Evil,

and that every Lye was fuch?

AxornieRr Illuftration or Proof is
that, ¢ # 7s alting contrary to that Rea-
« fon which Gop bas given us as the
« Guide of our Aitions” Does not this
place the original Idea of mora/ Evil in
counteralting the DerTy, and not in
[ignifying Falfbood ? But, he may fay;
¢« Counteracting the De1Ty denies him
*“ to be our Bewefattor, and fignifies
¢ Falthood” Then why is finifying
Falfbood evil? Why, ’tis counteralting the
Deitry, who gave us Reafon for our
Guide. Why is this evil again? It denies
the Truth, that ¢ be is our Benefaltor.,”

Axoruer lluftration is this, ¢¢ That
s fignifying Falfbood is altering the Na-
s tures of Things, and making them be
< what they are not, or defiring at leaft
¢ to make them be what they are not” If
by altering the Natures be meant defiroy-
ing Beings, then moral Evil confifts in
defiring the Deftruction of other Natures,

2 or
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Sec. 3.or in Evil Affections. If what is meant

VYNV be altering the Laws of Nature, or de:
Sering that they were ftopped ; thisis fel-
dom defired by any but Madmen, nor is
this Defire eyidenced by fome of the worft
Actions, nor is futh Defire always crimi-
nal ; otherwife it were as great a Crime as
any, to wifh, when a Dam was broken
down, that the Water would not overflow
the Country.

I making Things be what they dre not,
means ‘ attempting or defiring that any
¢ Subjet thould have two oppofite Quals-
““ ties at once, or a Quality and its Pri-
¢ wation 3" ’tis certain then, that accord-
ing to the Sroicks, all vicions Men are
thorowly mad. But ’tis to be doubted, that
fuch Madnefs never hapned to even the
worft of Mankind. When a Man marders,
he does not defire his Fellow-Creature tobe
both dead and living. When he 7obs, he
does not defire that both 4e and the Pro-
prietor fhould at the fame time poflefs:
If any fays, that he defires to have a
Right to thar, to which another has a
Righe ; ’tis probably falfe Robbersneither
think of Rights at all, nor arc folici-
tous about acquiring them: Or, if they
retainfome wild Notions of Rights, they
think their Indigence, Conqueft or Courage
gives them a R:ghr, and makes the other’s
Right to ceafe. If attempting to mné/{?

£ 016
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0ld Qualities or Rights give place to new, Se&. 3.
be the Idea of muwral Evil, then every <
Artificer, ‘Purchafer, or Magifirate in-

vefled with an Office is criminal.

Many of Mr. Woolafton’s Propofitions
contradic¢ted by Acions, are about R7ghts,
Duties, Obligation, Fuftice, Reafonable-
wefs. ‘Thele are long Words, principal
Names, or Attributes in Sentences. The
little Word [his, ] or the Particles [ as,
according ] are much betrer: they may
efcape Obfervation, and yet may include
all the Ambiguities of Right, Property,
Agreement, Reafonablenc(s : * Treating
“ Things as they are, and not as they are
““ mot 2 Or, dccording to what they are,
 or aremnot,” are Expreffions he probably
had learned from another truly great Name;~
who has not explained them fufficiently.

It may perhaps not feem improper on s Quafi
this occafion to obferve, that in the Qua/i fr“.';.;‘:f”
Contratus, the Civilians do not imagine uo signif-
any Ac of the Mind of the Perfin ob-ti of
Jiged to be really fignified, but by a fore of ™"
Fictio juris fuppofing it, order him to a&
as, if he had contracted, even when they
know that he had contrary Intentions.

IN the Tacit Conventions, ’tis not a
Fudgment which is fignified, but an A7 of
the JWill transferrimg Right, in which

T there
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Shewing the Ufe of Reafon concern-
ing Virtue and Vice, upon Suppo=
Sition that ave receive thefé Ideas
by a Moral Senfe.

AD thofe who infit fo much upon 7w,
the antecedent Reafonablene(s of Viy- abont Mo
tne, told us diftin@ly what is reaﬁ;zaéle}f,’,’,’.ﬁ”
or provable concerning it, many of our
Dcbates had been prevented.  Let us con-
fider what T7ruths concerning AGtions Men
could defirc to know, or prove by Reafon.
I fancy they may be reduced to thefe
Heads. 1. ‘“ To know whether there are
“ not fome Aétions or Affections which
‘< obtain the Approbation of any Specta-
¢« tor or Obferver, and others move his
«« Diflike and Condemnation 2” This
Queftion, as every Man can anfwer for
himlclf, {o univerfal Experience and Hifio-
7y thew, that in all Nations it is fo; and
confequently the moral Senfé is univerful.
2. *“ Whether there be any particular
*“ Quality, which, wherever it is appre-
¢ headed, gains 4pprobation, and the con-

¢ trary railes Difapprobation 7 We fhall
; * 2 find
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Set. 4. find this Quality to be kind Afeition, or
v~ Study of the Good of others ; and thus
the moral Senfés of Men are generally uni-
form. About thefe two Queftions there
is little reafoning; we know how to an-
fwer them from reflecting on our own Sex-
timents, or by confulting others. 3. ¢ What
-+ Actions do really evidence kind Affec-
¢ tions, or do really rend to the greateft
« publick Good ¥ About this Queftion is
all the fpecial Reafoning of thofe who
treat of the particular Laws of Nature,
or even of C7vi/ Laws: This is the largeft
Field, and the moft ufeful Subje&t of Rea-
Jfoning, which remains upon every Scheme
of Morals. 4. ** What are the Motives
* which, even from Self-Love, would ex-
*“ cite each Individual to do thofe Actions
*“ which are publickly ufeful?” ’Tis pro-
bable indeed, no Man would approve as
virtuous an Ac&tion publickly wfeful, to
which the Agent was excited only by
Self- Love, without any kind Affection :
*Tis alfo probable that no view of Tuteref}
can raife that kind Ajfeition, which we
approve as virtuous ; nor can any Reafo-
#rg do it, except that which fhews fome
woral Goodnefs, or kind Affections in the
Object; for this never fails, where it is
obferved or fuppofed in any Perfon to raife
the Love of tﬁe Obferver ; fo that Virrue
is not properly zaughi.

Yer
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Sect. 4.
Y et fince all Men have naturally Self-L/V\A‘J
Love as well as kind Affeitions, the former
may often countera¢t the latter, or the
latter the former ; in each cafe the Agent
is uneafy, and in fome degree unbappy.
The firlt 7a/h Views of human Affairs of-
ten reprefent private Intereft] as oppofite
to the ‘Publick : When this is apprehended,
Self- Love may often engage Men in pub-
lickly burtful Aétions, which their moral
Senfe will condemn ; and this is the ordina-
ry Caufe of Vice. To reprefent thefe
Motives of Self-Intereff, to engage Men
to publickly ufeful Actions, is certainly
the moft neceffary Point in Morals. This
hasbeen fo well done by the antient Mo-
ralifs, by Dr. Cumberland, Puffendorf,
Grotius, Shaftesbury; ’tis made fo cer-
tain from the divine Government of the
World, the State of Mankind, who can-
not fubfift without Society, from univer-
fal Experience and Confent, from inward
Confézonfizefs of the Pleafure of kind Af-
feCtions, and Self- Approbation, and of the
Torments of Malice, or Hatred, ot Envy,
or Anger ; that no Man who confiders
thefe things, can ever imagine he can have
any poffible Izzereft in oppofing the pub-
lick Good ; or in checking or reftraining
his kind Affe@ions; nay, if he had no
kind Affections, his very Self-Love and
Regard to his private Good might excite

F 3 him
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Sed. 4.him to publickly ufeful A&ions, and dif-
A~ {uade from the contrary.

Wuar farther fhould be provable
concerning Virtue, whence it thould be
called reafonable antecedently to all Affec-
tion, or Interefl, ar Senfe, or what it
fhould be jfiz for, onc cannot cafily ima-
gine.

- Peruars what has brought the Epi-
thet Reafonable, or flowing from Reafon,
in oppofition to what flows from InfiiniZ,
Affeétion, or Pafjion, fo much into ule,
is this, ¢¢ That it is often obferved, that
*« the very beft of our particular Affections
¢ or Defires, when they are grown vio-
* lent and paffionate, thro’ the confufed
< Senfations and Propenfities which at-
¢« tend them, do make us incapable of
‘¢ confidering calmly the whole Tendency
¢« of our Aétions, and lead us often into
st what is abfolutely permicious, under
¢ fome Appearance of relative or parti-
“ cular Good.” This indecd may give
fome ground for diftinguifhing beiween
paffionate Aiiions, and thefe from calm
Defire or Affection which employs our
Reafin freely : But can never f{ct rational
Actions in Oppofition to thofe from Izx-
Sinét, Defire or Affection. And it muft
be owned, that the moft perfec Virtue
confifts in the calm, unpaffionate Benevo-
; ' lence,
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lence, rather than in particular Affec-Se&t 4.
tions. MLl

Ir onc asks ¢ how do we know that How we

““ our Affections are right when thay areia‘ﬁg;;ﬁa[
“ kind #° What does the Word [ right ] sente.
mean ? Does it mean what we approve ?
This we know by Conftionfirefs of our
Senfe. Again, how do we know that our
Senfe is right, or that we approve our
Approbation 2 This can only be anfwered
by another Queftion, viz. *“ How do
* we know we are pleafed when we are
¢ pleafed ?” —— Or does it mean, * how
“ do we know that we fhall a/ways ap-
‘¢ prove what we 70w approve ? To an-
fwer this, we muft firft know that the
Same Conflitution of our Senfe thall always
remain : And again, that we have applyed
our felves carefully to confider the nazural
Tendency of our Acions. Of the Conti-
nuance of the fame Conftitution of our
Senfé, we are as fure as of the Continu-
ance of Gravitation, or any other Law
of Nature: The Tendency of our own
A&tions we cannot always know ; but we
may know certainly that we beartily and
Sfincerely ftudied to a& according to what,
by all the Evidence now in our Power to
obtain, appeared as moft probably tending
to publick Good. When we are confcious
of this fincere Eudeavour, the evil Con-
Jequences which we could not have fore-
; T 4 feen,_,
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feen, never will make us condemn our Con-
du@. But without this ffucere Endeavonr,

- we may often approve at prefenr what we

How our
Moral
Senfe is
correfted
&y Reafon.

[2

thall afterwards condemn.

Ir the Queftion means, ¢ How arc
¢« we fure that what we approve, a// o-
¢ thers fhall alfo approve?” Of this we
can be fure upon no Scheme 5 but ’tis highly
probable that the Senfes of all Men are
pretty aniform: That the DErty alfo
approves kind Aff>étions, otherwife he
would not have implanted them in us, nor
determined us by a moral Senfé to approve
them. Now fince the Probability that
Men fball judge truly, abftralting from
any preluppofed Prejudice, is greater than
that they /ball judge falfly 5 ’tis more pro-
bable, when our A&ions are really éind
and publictly ufeful, that all Obfervers
thall judge z7uly of our Imtentions, and of
the Tendency of our A&ions, and confe-
quently approve what <we approve our
felves, than thac they fhall judge fa/fly
and condemn them.

Ir the Meaning of the Queftion be,
¢ Will the doing what our moral Senfe
#¢ approves tend to onr Happinefs, and to
* the avoiding Mifery >” °Tis thus we
call a Taffe wrong, when it makes thar
Food at prefent grateful, which fhall occa-
fion future Pains, or Dearh, This Quef-

3 tion
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tion concerning our, Se/f-Intereff muflt beSe&. 4.
anfwered by fuch Reafoning as was men. VN
tioned above, to be well managed by our
Moralsfis both antient and modern.

THus there feems no part of that Reas-
Sfoning which was ever uled by Moralifts,
to be fuperfeded by fuppofing a moral Senfe.
And yet without a moral Senfe there is no
Explication can be given of our Ideas of
Morality 5 nor of that Reafonablenefs fup-
poled antzecedent o all Inflinéts, Affec-
tions, or Senfe.

“ Bur may there not be a right or
“ wrong State of our moral Seufe, as
‘¢ there is in our other Sen/és, according
¢ as they reprefent their Objects to be
¢ as they really are, or reprefent them o-
« therwife ?” So may not our moral Senfe
approve that which is vicions, and difap-
prove Virtue, as a fickly Palate may dif-
like grateful I'vod, or a witiated Sight
mifreprefent Colonrs or Dimenfions T Muflt
we not know therefore antecedently what
is morally Good or Evil by our Reafin, be-
fore we can know that our wworal Senfe is
right 2

T o anfwer this, we muft remember that
of the fenfible Ideas, fome are allowed to
be only Perceptions in our Minds, and not
Images of any like exzernal Quality, as

Colours,
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Se&. 4. Colours, Sounds, Tafles, Smells, Plea-

A~ fure, Pain. Other Ideas are [mages of
fomething external, as Duration, Number,
Extenfion, Motion, Reft: Thele latter,
for diftin¢tion , we may call coucomitant
Ideas of Senfation, and the former purely
Sfenfible. As to the purely fenfible ldeas,
we know they are alter’d by any Diforder
in our Organs, and made different from
what arife in us from the fame Objects at
other times. We do not denominate Ob-
je&s from our Perceptions during the Dif-
order, but according to our ordinary Per-
ceptions, or thofe of others in good Healtlh
Yet no body imagines that therefore Co-
lowrs , Sounds, Tafles, arc not (fenfible
Ideas. In like manner many Circumflan-
ces diverfify the corcomitant Ideas : But
we denominate Obje&ts from the Ap-
pearances they make to us in an #ziform
Medium, when our Organs are in no dif°
order, andthe Object not very diflant from
them. But none therefore imagines that it is
Reafin and not Senfé which difcovers thefe
concomitant Ideas, or primary Q{mlitiw.

Just fo in our Ideas of Aétions. Thele
three Things are to be diftinguifhed, 1. The
Idea of the external Motion, konown firft
by Senfe, and its Tendency ro the Happs-
sefs or Mifery of fome fenfitive Nature,
often inferrd by Argument or Reafon.
2. Apprebenfin or Opinion of the Affec-

tions



MORAL SENSE. 283

tions in the Agent, concluded by our Res- Se&. 4.
Son : So far the Idea of an Aéfion repre- NI
{ents fomething exzernal to the Obferver.
3. The Perception of Approbation or Dif-
approbation arifing in the Obferver, accord-
ing as the Afections of the Agent are ap-
prehended 4:ind in their juft Degree, or de-
Sicient, or malicions. This Approbation
cannot be fuppofed an Image of any thing
external, more than tho Pleafure of Har-
mony, of Tafle, of Smell. But let none
imagine, that calling the Ideas of Virtue
and Vice Perceptions of a Sexfé, upon ap-
prehending the Affions and Affeéiions of
another does diminifh their Reality, more
than the like Affertsons concerning all
Pleafiire and Pain, Happine(s or Mzfers.
Our Reafor does often corret the Report
of onr Senfés, about the naturalTendeucy
of the external A&ion, and correéts 7a/h .~/ #
Concluffons about the Affections of the A-
gent. But whether our moral Senfé be
tubjec to fuch a Diforder, as to have 47
ferent Perceptions, from the fame appre-
hended AffeéZzons in an Agent, at different
times, as the [iye may have of the Colours
of an unaltered Objedt, ’tis not ecaly to
determine: Perhaps it will be hard to find
any Inftances of fuch a Change. What
Reafon could corred, if it fell into fuch a
Difirder, Iknow not ; except fuggefting to
its Remembrance its former Approbations,
and reprefenting the general Senfé of Man-
' kind,
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Se&. 4.kind. But this does not prove Ideas of

A\ Virtue and Vice to be previous to a Senfe,
more than a like Correétion of the 1deas of
Colour in a Perfon under the Faundice,
proves that Colonrs are perceived by Rea-
Sfon, previoufly to Senfe.

Ir any fay, * this moral Senfe is not
¢ a Rule ” What means that Word ? It is
not a ffrait rigid Body : 1t is not a gene-
ral Propofition, fbewing what Means are
Jit to obtain an end : It is nota Propofiti-
on, afferting, that a Superior will make
thofe bappy who alt one way, and mifera-
ble who alt the contrary way. If thele
be the Meanings of Rule, it is no Rule
yet by reflecting upon it our Underftand-
ing may find out a Rule. But what Rule
of Actions can be formed, without Rela-
tion to fome End propofed? Or what End
can be propofed, without prefuppofing Jn-
Sftinéts, Defires, Affections, or a moral
Senfe, it will not be eafy to explain.

SECT.
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Sect. 5.
U a'as

S E C TriVe

Sheaving that Virtue may have what-
ever 1s meant by Merit 5 and be
rewardable upon the Suppofition,
that it is percerved by a Senfe,
and elected from Affection or In-
ftinét.

OME will not allow any Merit in

Actions flowing from kind Inflinéts :
“ Merit, fay they, attends Actions to
« which we are excited by Rea/on alone,
“ or to which we fieely determine our
¢« felves. The Operation of Inflinéts or
« Affections is neceffary, and not volun-
““ fary; nor is there more Merit in them
“ than in the Shining of the Sun, - the
«« Fruitfulnefs of a Tree, or the Over-
¢ flowing of a Stream, which are all pub-
s« Jickly ufeful”

-~

But what does Merit mean ? or Praife- erit,
worthinefs 2 Do thefe Words denote the®*"
¢ Quality in A&ions, which gains Appro-
¢ bation from the Obferver ? Or, 24ly, Arc
thefe Aions called meritorious, ¢ which,
¢ when any Obferver docs approve all o-

g i ai ¢ ther



286 Llluftvations upon the

Se&. 5+« ther Obfervers approve him for his 4p-

A~ ‘¢ probation of it; and would condemn
¢ any O4férver who did not approve thefe
¢« Actions?”' Thefe are the only Meanings
of meritorious, which I can concecive as
diftin& from rewardable, which is confi-
dered hereafter feparately.

Now we endeavoured already to fhew,
that ‘¢ no Reafon can excite to Action
¢ previoufly to fome FEwnd, and that no
‘¢ Lnd can be propofed without fome Iz-
« flinét or Afle@ion.” What then can
be meant by being excited by Reafon, as
ditinét from all Motion of Inffzucfs or
Affettions 2

THEN determining our felves freely,
does it mean afing without any Motive
or exciting Reafon ? If it did not mcan
this, it cannot be oppofed to ai7ing from
Inftinit or Affettions, fince all Motives
or Reafins prefuppofe them.  Ifit do mean
this, that < Merit is found only in Actions
¢« done without Motive or Affection, by
“ mere Election, without prepollent De-
«« fire of one Action or End rather than
“ its oppofite, or without Defire of that
¢ Pleafire which *fome do {uppofe fol-

: « lows

* “This is the Notion of Liberty given by the Archbifhop
‘of Dublin, in his moft ingenioys Book, De Origine M;li.
This
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« lows upon any Election, by a naturalSe&. s.
« Connexton:” Then let any Man confider o~
whether he ever adts in this manner by
mere Elettion, without any previous De-
fire  And again, let him confult his own
Breaft, whether fuch kind of Action gains
his Approbation ¢ Upon fceing a Perfon
not more difpofed by Affection, Compaf-
Ston, or Love or ‘Defire,to make his Country
happy than miferable, yet choofing the one
rather than the other, from no Defire of
publick Happinefs, nor Averfion to the
Torments of others, but by fuch an znaf-
feétionate Determination, as that by which
one moves his fi7f} Finger rather than the
fecond, in giving an Inftance of a trifling
Aétion; let any one ask if this Action
thould be meritorious : and yet that there
fhould be no Merit in a tender compaf-
Jfwonate Heart , which fhrinks at every
Pain of its Fellow-Creatures,and triumphs
in their Happine(s s with kind Affections
and flrong ‘Defire labouring for the pub-
lick Good. If this be the Nature of e-
ritorious Aftions ; 1 fancy every honeft

This Opinion does not reprefent Freedom of Ele&ion, as
oppofite to all Infintt or Defire; but rather as arifing from
the Defire of that Pleafure fuppofed to be connefted with every
LEle¢tion. Upon his Scheme there is a Motive and End pro-
pofed in every Eleétion, and a natural Inftin& toward Hap-
pinefs prefuppofed : Tho *tis fuch a Morive and End as
leaves us in perfeét Liberfy. Since it is a Pleafure or Hap-
inefs, not connefted with one thing more than another,
ut following upon the Determination itlelf.

¢ 3 'Hcart
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Sect. 5.Heart would difclaim all Merir in Morals,
as violently as the old Prozeftants rejetted

it in Juftification.

* But-let us fee which of the two Senfes
of Merit or Praife-worthinefs is founded
on this (I won’t call it znresfonable or
cafial) but unaffectionate Choice. 1f Me-
rit denotes the Qualivy moving the Spec-
tator to approve, then there may be wnaf-
Sfeétionate Election of the greateft Villany,
as well as of the moft ufeful A&ions; but
who willfay thatthey are equally approved?
~—But perhaps ’tis not the wcre Freedom of
Choice which is approved, but the fiee
Choice of publick Good, without any Af-
Sfection. Then Alions are approved for
publick Ofefulnefs, and not for Freedom.
Upon this Suppofition the Heaz of the
Sun, the Frutfulnefs of a Tree, would
be meritorions : orifone fays, * theleare
““ not Aétionsy” they are at leaft merito-
rious Qualities, Motions, Atiraiiions, &c.
And a cafial Invention may be merito-
rious. Perhaps Free Elettion is a
Conditio fine qua non, and publick “Ufeful-
nef5 the immediate Caufé of Approbaricn ;
neither feparately, but both jointly are me-
ritorious : Free Eleition alone is not Me-
rity Publick Ofefulnefs alone is not Me-.
rit 3 but both concurring. Then thould
any Perfon by mere Eleétion, without
any Defire to ferve the publick, fer about
Mines,

~
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Mines, or any ufeful Manufaéture; otSect 5]
thould a Perfon by mere Eleition ftab a Y™
Man, without knowing him to be a pub-

lick Robber 5 here both firee Elettion and
publick “Vfeéfuinefs may concur : Yet will

any onefay there is Mer:t or Virtue in fuch
Aions ? Where then fhall we find Merit,

unlefs in kind Affeitions, or Defire and
Intention of the publick Good? This
moves our Approbatior wherever we ob-’

ferve it: and the want of this is the true
Reafon why a Searcher for Mines, a free

Killer of an unknown Robber, the warm-

ing Sun, or the fruitful Tree, are not
counted meritorius.

Bur it may be fiaid, that to-make an
A&ion meritorions, it is neceflary not only
that the A&ion be publickly nféful, but
that it be tnown or imagined to be fuch,
before the Agent freely chufes it. But
what does this add to the former Scheme?
Only a Fudgmwent or Opinion in the Un-
derflanding, concerning the watural Tens
dency of an Action to the publick Good:
Few, it may be prefumed, will place 777-
sue in Affent or Diffent, or Perceptions:
And yet this is all that is fuperadded to:
the ‘former Cale. The Agent muft not
défire the publick Good, or hdve any kind
Affections.” This would fpoil the Freedomk
6f Choice, according to theit Scheme, who
infift on a Freedom lo}ppoﬁte to Affections
or 1} 0r
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Se&. 5.or Inflinits : But he moft barely hnow

YN the Tendency to publick Good, and with-
out any Propenfity to, or Defire of, the
Happinefs of others, by an aréitrary E-
lection, acquire his Merit. Let every Man
judge for himfelf, whether thefe are the
Qualities which he gpproves.

WHa T has probably engaged many into
this way of fpeaking, ¢ that Virtue is
¢ the Effe@ of rational Choice, and not
« of Inflintts or Affections,” is this ; they
find, that ¢« fome Actions flowing from
«¢ particular kind Affections, are fometimes
¢« condemned as evz/,” becaufe of their bad
Influence upon the State of larger Socie-
ties ; and that the Hurry and confufed Sen-
Jations of any of our Paffions, may di-
vert the Mind from confidering the whole
Effect of its A&ions : They require there-
fore to Virtue a calmand undifturbed Tem-

per.

Tuer E is indeed fome ground to re.
commend this Temper as very neceffary
in many Cafes; and yet fome of the moft
paffionate Aétions may be perfeitly good.
But in the calmeft Temper there muft re-
main Affection or Defire, fome implanted
Inflinét for which we can give no reafon;
otherwife there could be no Action of any
kind. As it was fhewn above in the firlt
§etion. i

F
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I¥ meritorions Actions are thefe which
whofoever does not approve, is himfelf
condemned by others; the Quality by
which they are conftituted mer:zorions in
this Senfe, is the {ame which moves our
Approbation. We condemn any Perion
who does not approve that which we our
felves approve : We prefume the Senf? of
others to be conftituted like our own ;
and that any other Perfon, would he at-
tend to the Ad&ions which we zpprove,
would alfo approve them, and love the A-
gent ; when we find that another does not
approve what we approve, we are apt to
conclude, that he has not had ind Affec-
tions toward the Agent, or that fome evi/
Affetion makes him overlook his Virtues,
and on this account condemn him.

PeruAPs by meritorious is meant the
fame thing with another Word ufed in like
manner, viz. rewardable. Then indeed
the ,?Mlit_‘y in which Merit or Rewarda-
blenefs is founded, is different from that
which is denoted by Merit in the former
Meanings.

R EWARDABLE, Or deferving Reward,
denotes either that Quality which would
ancline a fuperior Nature to make an Agent
bappy: Or, 2dly, That Quality of Aec-
vions which wonld make a Spectator ap-
‘ U prove

201
Sect. 5.
Ca'ad
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Se&. s.prove a fuperior Nature, when be confer-

N red Happinefs on the Agent, and difap-
prove that Superior, who inflicted M:fery
on the Agent, or punifbed bim. Let any
one try to give'a Meaning to the Word
rewardable ditin& from thefe, and not
fatisfy himfelf with the Words worthy of,
or deferving, which are of very complex
and ambiguous Signification.

Now the Qualities of an Acion de-
‘termining a powerful Nature to reward it,
muft be various, according to the Confli-
tution and Affections of that Superior.
If he hasa moral Senfe, or fometbing ana-
lagous of a more excellent fort, by which
he is determined to /ove thofe who evidence
kind Affeétions, and to defire their Happi-
nefs, then kind Affection is a Quality
moving to Reward.

But farther, if this Superior be eue-
volent, and obferves that inferior Natures
can by their mutual A&ions promote their
mutual Happinefs; then he muft incline to
excite them to publickly ufeful. Aétions,
by Profpe@s of private Intereft to the
Agent, if it be needful : Therefore he will
engage them to publickly ufeful Actions by
Profpeéls of Rewards, whatever be. the
internal Principle of their Aétions, or what-
ever their Afections be. , Thelezwo %m—
Jities in AQions, viz. flowing from kind
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Affections, and publick “Ufefulnefs concur-Sed. 5.
ring, undoubtedly incline the benevolent AN
Superior to confer Happinefs : The former

alone, where, thro’ want of Power, the

Agent is difappointed of his kind Inten-

tions, willincline a benevolent Superior to
reward ; and the want of Power in the
Agent will never incline him to punifh,

But the want of kind Affections, altho

there be publickly ufeful Aétions, may befo
offenfive to the moral Senfe of the fiperior
Nature, as vo prevent Reward, or excite

to punifb; unlefs this Condu&t would oc-

cafion greater publick Ewvil, by with-
drawing from many Agents a zeceffary Mo-

tive to publick Ulefulnefs, viz. the Hope

of Reward.

Burt if the Superior were malicious
with a moral Seufe contrary to ours, the
conttary Affections and Tendency of Ac-
tious would excite to reward, if any fuch
thing could be expected from fuch a
Temper.

1r A&ions be called rewardasble, when

s« a Spectator would approve the fuperior
“ Mind for conferring Rewards on fuch
¢ A&ions:” Then various Actions muft
be rewardable, according to the moral
Senfe of the Spe&ator. Men approve re-
warding all kmd Affeitions : And if it
will promote publick Good to promife
Usj Rewards
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Sec. 5. Rewards to publickly ufeful Aélions from

v~ whatlocver Affeétions they proceed, it
will evidence Benevolence in the Superior
to do fo. And this is the Cafe with buman
Governors, who cannot dive into the Af-
fections of Men.

Wheber  Some ftrongly affert (which is often
Inclinasi- the only Proof) that ‘¢ to make an Aétion
onstoEvil ¢ yeqpqrdable, the Agent thould have had
beneceffa- oo ppclinations to evil as well as to good.”

zzt;;::eWhat does this mean, Thara good govern-
yrds ing M1np is only inclined to make an
o Agent happy, or to confer a Reward on
him when he has fome evil Affeétions,

which yer are furmounted by the benevo-

lent Affections 7 But would not a bene-
wvolent Superior incline to make any ébene-

volent Agent happy, whether he had any
weaker evil Inclinations or not? Evil In-
clinations in an Agent would certainly

ratier have fome Tendency to diminifb the

Love of the fuperior Mind. Cannot a

good Mind Jove an Agent, and defire his
Happinels, unlefs he obferves fome Quali-

ties, which, were they alone, would ex-

cite Hatred or Averfion ? Muft there be a
Mixture of Hatred to make Love ftrong and
effectual, as there muft be a Mixture of

Shade to fer off the Lights in a Picture,

where there are no Shades 2 Is there any

Love, where there is po Inclipation te

make



MoRAL SENSE. 295

make happy ? Or is ftrong Love made up ofSedt. 5.
Love and Hatred ? N

*T'1s true indecd, that Men judge of
the Strength of kind Affe&ions gene-
rally by the contrary Motives of Se/f-
Love, which they furmount : But muft the
DE1tv do fotoo? Is any Nature the lefs
lovely, for its having no Motive to make
itfelf odious 2 1f a Being which has no
Motive to evil can be beloved by a Supe-
rior, thall he not defire the Happinefs of
that Agent whom he loves? *Tis true,
fuch a Nature will do good Actions with-
out Profpet of any Self-Interefl; but
would any benevolent Superior ftudy the
lefs to make it happy on that account ? —
But if they apply the Word rewardable
to thofe AQions alone, which an Agent
would not do without Profpet of Reward :
then indeed to make an Adion in this
Senfe rewardable, ’tis neceflary that the
Agent fhould either have no kind Affec-
tions, or that he fhould live in fuch Cir-
cumftances, wherein Self-Love fhould lead
to Actions contrary to the publick Good,
and over-power any kind AffeQions; or
that he fhould have evi/ Affeétions, which
even in a good Conftitution of the World,
his Self-Love could mnot over-ballance
without Reward.

U 4 . THI1S
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Tris poor Idea of Rewardablencfs is
taken from the Poverty and Impotence of
buman Governors : Their Funds are foon
cxhaufted ; they cannot make happy all
thofe whofe Happinefs they defire: Their
lirtle Stores muft be frugally managed;
none muft be rewarded for what good
they will do without Reward, or for ab-
ftaining from Evils to which they are not
inclined. Rewards muft be kept for the
infolent Minifter, who without reward
would fly in the Face of his Prince ; for
the turbulent ‘Demagogue, who will raife
Factions if he is not bribed ; for the cove-
tous, mean-fpirited, but artful Citizen,
who will ferve his Country no farther than
it is for his private Intereft. But let any
kind honeft Heart declare what forz of
Charaéters it loves ¢ Whofe Happinefs it
moft defires? /7hom it would reward if
it could? Or what thefe Difpofitions are,
which if it faw rewarded by a {fuperior
Nature, it would be moft plealed, and
moft zpprove the Condué of the Superior?
When thefe Queftions are anfwerd, we
fhall know what makes A&ions 7eward-
able, v

Ir we call all A&ions rewardable, the
rewarding of which we gpprove ; then in-
deed we fhall approve the rewarding of all
Aéitions which we approve, whether the

Agent
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Agenr has had any Iwnclinations or Mo-Se&. 5.
tives to Evil or not : Wefhall alfo approve v~
the promifing of Rewards o all publickly

ufeful Aétions, whatever were the Affec-

tions of the Agents. If by this Profpec?

of Reward cither malicious Natures are
reftrained from Mifchief, or fe/fifb Natures
induced to ferve the Publick, or benevolent
Natures not able without reward to fur-
mount real or apparent f2lfifb Motives : In

all thefe Cales, the propofing Rewards docs

really advance the Happinefs of the 777hole,

or diminith its M:fery ; and evidences Be-
nevolence in the fuperior Mind, and is con-
{equently approved by our moralSenfe.

In this laft Meaning of the Word re-
wardable, thefe Difpofitions are rewarda-
ble. 1. Pure unmixed Benevolence. 2. Pre-
pollent good Affections. 3. Such weak Be-
nevolence, as will not withont Reward
overcome apparently contrary Motives of
Self-Love. = 4. ‘Onmixed Self- Love, which
by Profpeét of Reward may ferve the
publick. 5. Self-Love, which by Affiftance
of Rewards, may overballance fome mali-
cious Affections. 1f in thefe Cafes pro-
pofing Rewards will increafe the Happi-
nefs of the Syftem, or diminith its Mifery,
it evidences Gooduefs in the Governor,
when he cannot fo well otherwife accom-
plith fo much good for the whole.

Irf
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Sedt. 5.

VY“EJ Ir we fuppofe a Necefflity of making
all virtuous Agents equally bappy, then in-
deed a Mixture of evil ‘Difpofitions, tho
furmounted by the good, or of frong
contrary Motives overballanced by Mo-
t1ves to Good, would be a Circumftance of
fome Importance in the Diftribution of
Rewards: Since fuch a Nature, during the
Struggle of contrary Affections or Mo-
tives, muft have had lefs Pleafire than
that virtuous Nature which met with no
Oppofition : But as this very Oppofition
did give this Nature full Evidence of the
Strength of its Virtue, this Confoionfiefs
may be a peculiar Recompence to which
the unmixed Tempers are Strangers : And
there feems no fuch neceffity of an equal
Happinefs of all Natures. It is no way
inconfiftent with perfect Goodnefs, to make
different Orders of Beings; and, provided
all the Virtuous be at laft fully content,
and as happy as they defire, there is no-
thing abfurd in fuppofing 4:fferent Capaci-
ties and differemt Degrees 5 and during
the Time of Probation, there is no ne-
ceflity, not the lealt fhew of it, that all
be equal,

Tuose who think ¢ no Perfon pr-
s wifbable for. any Quality on Aétion, if
« be had it wot in his Power ta have had
“ the oppofite Quality, or to have ab-

' ¢ flained
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« flained from the Altion if be had wil-Se&. s.
“ led it;” perhaps are not miftaken:
but then let them not affert on the other
Haznd, that it is unjuft to reward or make
happy thofe, who neither had any Dif
pofirions to Ewvil, nor could pofiibly de-
Jire any fuch Difpefitions. Now if Mens
Afletions are naturally good, and if there
be in their Fellowsno Quality which would
neceflarily raife Malice in the Obferver ;
but,on the contrary, 24/ Qualities requifite
to excite at lealt Benevolence or Compaf:
Son : 1t may be juftly faid to be in the
Power of every one, by duc Attention,
to prevent any malicious Affeétions, and
to excite in himfelf 4ind Affections to-
ward all. So that the intricate Debates a-
bout human Liberty do not affet what is
here alledged, concerning our moral Senfe
of AffeCtions and Actions, any more than
any other Schemes.

Some alledge, that Mer1T fuppofes,
befide tind Affection, that the Agent has a
moral Senfe, reflects upon his own Vir-
tue, delights in it, and chufés to adhere
to it for the Pleafure which attends it*, We
need not debate the Ufe of this Word Mer iz :
*tis plain, we approve a generous kind Ac-
tion, tho the Agent had not made this Re-

s o e —

¥See Lord Shaftesbury’s Inquiry ¢oncerning Virtue. Part x,

2 Jlection
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Se. 5.flection. ‘This RefleCtion fhews to him a
YN Motive of Self-Love, the joint View to
which does notincreafe our Jpprobation :
But then it muft again be owned, that we
cannot form a juft Conclufion of a Cha-
raffer from one or two kind, generous Ac-
tions, efpecially where there has been no
very ftrong Motzves to the contrary. Some
apparent Motives of Intereft may after-
wards overballance the kind _Affections,
and lead the Agent into vicious Actions.
But the Reflefzon on Vistue, the being
once charmed with the lovely Form, will
difcover an Intereff on its fide, which, if
well attended to, no other Motive will
overballance. This Refleétion is a great
Security to the Charatfer ; this mait be
fuppoled in fuch Creatures as Men are, be-
fore we can well depend upon a Conflancy
#n Virtwe. The fame may be faid of many
other Motives to Virtue from Iwzereft
which, tho they do not zmmediately in-
fluence the &nd Affetions of the Agent,
yet do remove thefe Obffacles to them,
trom falfe dppearances of Intereft.- Such
are thele from the Sancions of divine
Laws by future Rewards and Punithments,
and even the manifelt Zdvantages of Vir-
twe in this Life: without Refleéfion on
which, a fteddy Cowrfé of Virtue is {carce
to be expected amidft the prefent Confufion
of human Affairs.

SECT.
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SECT. VL

How far a Regard to the Deity is
neceffary to make an Aéon wvir-
tuous.

L OME do imagine, that ** tomake

“ an Action virtuous, it is neceffa-
‘“ ry that the Agent fhould have previonfly
‘ known his Acion to be acceprable to
““ the DeEi1ty, and have undecrtaken it
¢ chiefly with defign to pleafe or obey
‘ him. We have not, fay they, reafon
‘¢ to imagine a malicious Intention in many
« of the worft Actions: the very want
““ of good Affeitions in their juft ‘Degree,
< muft confticute moral Evil. If fo, then
‘ the morael Evil in the want of Love or
¢ Gratitude, muft increafe in proportion
¢« to the Canfes of Love or Gratitude in
¢« the Object: by the Caufes of Love,
« they mean thofe Qualities in the Objelt
<« upon Obfervation of which Love or
¢« Gratitude do arife in every good Tem-
« per. Now the Caufes of Love toward
““ the De1T v are infinite ; therefore the
“ want of the higheft poffible Degree of
“ Love to him, muft be infinitely evil.
¢ ——To be excited moze by [maller

v Motives ..
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Se&. 6. Motives or Canfes than by greater; to

L' M

Hew we
cornpute

the Good-

“ love thofe who are lels /Jpvely, while
we neglect him in whom are zufinite
Caufes of Love, muft argue great Per-
verfenefs of AffeQions. But the Canfes
of Love in the DetrTvy, his infinitc
*« Goodnefs toward all, and even toward
« our felves, from whence {prings all the
< Happinefs of our Lives, are infinitely
<« above: any Canfes of Love to be found
« in Creatures : Therefore to a&t from
¢ Love to them without Iuzention to pleafe
“ Gop, muft be infinitely evil.”

¢

-

.

Ir this Reafoning be juft, the beft of
Men are infinitely evil. The Diftinction
between babitual and aitual Intention will
not remove the Difficulty, fince thefe Ar-
guments require zéfnal Intention. An
babitnal Intention is not a prefent alt of
Love to the De1Ty, influencing our Ac-
tions more than a&ual Love to Creatures,
which this Argument requires ; but a prior
general Refolution not at prefent repeated.

To find what is juft on this Subje&, we
may premife fome Propofitions of which
Men muft convince themfelves by Re-
Jlection.

II. TuerE is in Mankind fuch a Dif2
poftion naturally, that they defire the Hap-

nels of pinefs of any known fenfitive Nature,

T emper.

when
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when it is not inconfiftent with fomethingSeé. 6.
more ftrongly defired ; fo that were .there
no Oppofitzons of Iuterefi either private or
publick, and fuficient Power, we would
confer upon every Being the higheft Hap-

pinefs which it could reccive.

But our ‘Underflanding and Power are
limited, fo that we cannot know many
other Natures, nor is our utmoft Power
capable of promoting the Happinefs of
many: our Alions are therefore influen-
ced by fome flronger Affections than this
general Benevolence. There are certain
Qualities found in fome Beings more than
in others, which excite ftronger Degrees of
Good-will, and determine our Attention to
their Interefts, while that of others is neg-
leted. The Ties of Blwod, Benefits
conferred upon us, and the Obfervation of
Pirtue in others, raife much more vigo-
rous Affections, than that general Bene-
wvolence which we may have toward all.
Thefe Qualities or Relations we may call
the Canfes of Love.

HowevEeR thefe Afections are very
different from the general Benevolence to-
ward all, yet it is very probable, that there
is a Regularity or Proportion obferved in
the Conflitution of our Nature; fo that,
abftracting from fome acquired Habits, or

Alfo-
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Se@. 6. Affociations of Ideas, and from the more

U\ fudden Emotrons of fome particular Paf
fions, thar Temper which has the moft
lively Gratitude, or is the moft fufceptive
of Friendfbip with virtuous Characters,
would alfo have the ftrongeft general Be-
nevolence toward indifferent Perfons: And
onthe contrary, where there is the weakeft
general Benevolence, there we could ex-
pe& the leaft Gratitude, and the leaft
Friendfhip, or Love toward the Virtuous.
If this Proportion be obferved, then, if
we exprefs all thefe Defires of the good of
others by the Name of Bewnevolence, we
may denote the feveral Degrees in which
Men pofiefs thefe feveral kind Difpofitions
by the Goodrefs of the Temper: And the
Degrees of Defire toward the Happinefs of
any Perfon, we may call the Quantity of
Love toward him. Then,

Tue Quantity of Love toward any
Perfon is ina compound Proportion of the
apprehended Canfes of Love in him, and
of the Goodnefs of Temper in the Obfer
ver. Or L =CXxG.

WuEeN the Caufes of Love in two Ob-
je&s are apprehended equal, the Love to-
ward cither in different Perfons is as the
Goodnefs of Temper; ar L=G X 1.

. WHEN
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WwuenN the Goodnefs of Temper is the
fame or equal, the Love toward any Ob-
je&s will be as the Canfes; or L =CX 1.

The Goodnefs of any Temper is there-
fore as the Quantity of Love, divided by

the apprehended Can/es, ot G = % And

0%
Se&t. 6.
)

fince we cannot apprchend any Goodnefs in-

baving the Degree of Love above the Pro-
portion of its Caufes, the moft virtuous
Temper is that in which the Love equals
its Canfes, ‘which may therefore be expref-
fed by Unity *,

He xce it'follows, that if there were
any Nature incomparably more  excellent
than' any of our “Fellow-Creatures, from
whom alfo we our. felves,. and all others
had received the greateft Benefizs; there
would:be lefs Virtue in any {inall Degree of
Defire of bis Happinefs, than in a like
Degree of Love toward our Fellow-Crea-
ture. “But #or loving fuch a Being, or
baving a finaller- Degree of  Love, muft
evidence a much greater Defeéf in Virtue,
than a like want of Love toward our Fel-
low-Creatures.  For the Caufes of Love
being very:great, unlefs the Love be alfo

* See Treat, 2. Sicti 3o Art. 11, laft Paragraph.

X very
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Sect. 6.very great, the Quorsent which exprefles
N~ the Gooduefs of Temper will be very much
below Unity.

The gene. 111 T 0 apply this tothe DerT v is very

ral Rules obyvious. Our Affections toward him arife in

el 1 the fame manner as toward our Fellows, in

of God, proportion to our Atzention to the Canfes
of Love in him, and the Goodnefs of our
Temper. The Refle@ion on his Good-
nefs raifes Approbation and Complacence,
his Benefits raile Gratitude, and both oc-
cafion Good-will ox Benevolence. Some
imagine, that * his Happinefs is wholly
¢ detached from all Events in this World,
‘¢ abfolute, and unvaried in himfelf,” And
yet the fame Inclination of Mind might
remain in us, tho we had this Opinion.
When the Happinefs of o Friend is in
Sufpenfe, we defire it ; when he has ob-
tained all that which we defired, the fame
Inclination of Mind feems to remain to-
ward him, only without that ‘Ozeafine/s ac-
companying Defire of an wncertain Object:
Thus Gravity may be faid to be the fame
when a Body is refting on a fixed Bafe, as
when it caufed defcent.

Urox this Scheme of the divine Hap-
pinefs, it is not eafy to account how our
Loveto him could excite us to promote the
Happinefs of our Iellows. Our frequent
Contemplation of fuch-an amiable excellent

Nature
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Nature, might indeed tend to reform or Se&. 6.
smprove our Temper. } A

I we imagine thatthe D e 11 ¥ has fuch
Perceptions of Approbation or Diflike to-
ward Actions as we have our {elves. then
indeed our Love to him would direétly ex-
cite us to do whatever he approves, and
fhun what he condemns. We can fcarce
avoid imagining, that the frequent recurring
of Events difapproved, muit be uncafy to
any Nature, and that the obferving 4p-
proved Ations muft be delightful.

Ir we imagine that the divine Happi-
nefs, or any part of it is connected with
the Happinefs  of his Creatures, fo that
their Happinefs is conftituted the Occafion
of his; then indeed our Lovero the DErT v
will directly excite us to all manner of Je-
neficent Aétions. ’Tis true, many good
Men deny thefe two laft Opinions, yet it
is probable, when their Minds are diver-
ted from Speculations, by Opportunities
of Aion, there recurs fome Imagination
of Offence, ‘Uneafinefs, and Refentment
in the De1TYy, upon obferving evi/ Ae-
tions;, of Delight and Foy in beholding
good Adtions; of Sorrow upon obferving
the Mifery of his Creatures, and foy upon
fecing them happy = So that by their Lovg
to the Devry they are influenced-to be-
neficent Actions, notwithftanding their

Ay Specu-
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Sect. 6. /peculative Opinions. In our Conceptions

A~ of the De1T v, we are continually led to
imagine a Refemblance to what we feel in
our {elves. 3

WHoEev Er maintains thefe Opinions of
the DExT v to be true, muft alfo fuppofe
¢« a particular Determination of all Events
¢ in the Univerfe 3” otherwife this pa7z of
the divine Happinefs is made precarions
and #ncertain, depending upon the zndes
termined Will of Creatures.

T ne Diverfity of Opinions concerning
the divine Happinefs, may lead Men into
different ways of accounting for the  Influ-
ence which the Love of Gop may have
upon our A&ions toward our Fellows : But
the Affe&ions toward the De1Ty would
be much the fame upon both Schemes.
Where there were the fame jult dppreben-
Sfrons of the divine Goodnefs in two Per-
fons, the Love to the Deiry in both
would be propertioned to the Goedre/s of
Temper. » Tho the higheft poffible Degree
of Love to a perfectly good DE1T v, Would
evidence no more Virtue of Temper,-than
a proportioned Love ro Creatures; yet
the having only finaller Degrees of Love
to the Deir vy, would evidence a greater
Defect of Goodnefs in the Temper, than
Any want of Affecfion toward Creatures.

HerRE
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HEerE it muft be remembred, that in v ™\

arguin§l concerning the Goodne(s of Temper
from the Degree of Love diretly, and the
Caufes of Love inverlly, actual Attention
to the Canfes of Love is fuppofed in the
Perfon.  For ’tis plain, that in the beft
Temper no one Affeition or ldea can al-
ways ‘continue prefent, and there can be
no Affection prefent to the Mind, toward
any ‘Obje&, while the Idez of it is not
prefent.  The bare Abfénce therefore of
Affe&ion, while the Mind is employed up-
on a different Obje&, can argue no evif
in the Temper, farther -than want of 4.
tention may argue want of Afeition. In
like manner, in the beff Temper, there can
be no Love toward an Obje& #ntnowsn :
The want therefore of Love to an Objeé?
anknown, canargue no evilin the Temper,
farther than Ignorance may argue want of
Affectizn. It is certain indeed, that he
who knows that thereis agood DEe1TY,
and aCtually thinks of him, and of all his
Benefits, yet has not the ffromgeft Love
and Gratitude toward him, muft have a
Temper void of all Goodnefs; but it will
not follow, that that Mind is void of Good-
nefs which is not a/ways thinking of the
Dei1ty, or aGually /loving him, or even
does not know him. How far the want
of Artention to the DExTy, and Igno-
rance of him, may argue an evil Temper,

p G muft
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© Sect. 6.muft be fhown from different Topicks, to
VN be confidered hereafter.

what 0. 1V. But previoufly to thefe Inquiries we
grees of - muft confider ¢ what Degrees or Kinds of
sz/;;r” «« AffeCtion are neceflary to obtain the
rolnno. ¢ fimple 4pprobation of Innocence.” ’Tis
cence.  plain, the bare dbfence of all Malice is
not enough, We may have the general
Benevelence toward a mere fenfitive Na-

ture, which had no other defire but Se/f~

Love; but we can apprehend no moral
Gogduefs in fuch a Being: Nay, ’tis not

every finall ‘Degree of kind Affections

which we agprove. There muft be fome
preportion of kind AffeCtions to the ozher
Faculties in any Nature, particularly to its
‘Onderflanding and aétive Powers to ob-

tain Approbasion. Some Brutes evidence

fmall Degrees of Good-wzll, which make

them be approved in their Kind ; but the

fame Degrees would not be approved in a

Man. There is an higher Degree expected

in Mankind, to which, if they do not

come up, we do net account them nuo-

cent. Tt is pot eafy to fix precifely that
Degree which we approve as innocent by

onr moral Sepfe. Every kind Affe&tion,

if it be confidered only with relation to its

own Obje&, is indeed approved; fuch as
natural Affection, Gratitude, Pity,
Friendfbip-: And yet when we take a

more extenfive View of the Tcgdcnc%z of

ome
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fome A&ions proceeding even from thefeSect. 6.
Affeétions, we may often condemn thefe NN
A&ions when they are apprehended as per-
nicious to /arger Syftems of Mankind. In

the fame manner we often condemn Ac-

tions done from Love to a particular
Country, when they appear to be perni-

cious to Mankind in general. In like man-

ner, Self-Prefervation and purluing pri-

vate Advantage abftraltly confidered, is
snnocent : But when it is apprehended as

very pernicious in any cafe to the Safety

of others, itis condemned.

MaNk I1ND are capable of large exten-
five Ideas of great Socieries. And it is ex-
pected of them, that their general Bene-
wvolence fhould continually direct and limi,
not only their 2lfi/b Affeciions, but even
their nearer Attachments to others: that
their Defire of publick Good, and Aver-
fion to publick Milery, fhould overcome
at leaft their Defire of pofirive private Ad-
vantages, either to themfelves or their
particular Favourites ; fo as to make them
abftain from any Adtion which would be
pofitively pernicious or hurtful to Man-
kind, however beneficial it might be to
themfélves, or their Favourites, To un-
dergo pofitive Evil for the fake of pofitive
Good to others, feems fome degree of Virtue
above Innocence, which we donot univer-
fally cxpe&t: But to reject pofitive at-

X 4 tainable
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Se&. 6.tainable good, cither for our {elves ‘or our
&V particular Favourites, rather than occafion
any confiderable Aféry to others, is re-
quifite to obtain the Approbation of [uuo-
cence. 'The want of this Degree we po-
fitively condemn as evil ; and an Agent
muft rife above it by pafitive Services to
Mankind, with fome Z7ouble and Expence
to himlelf, before we approve him as vir-
tuous. We feem indeed univerfally to ex-
pe& from all Men thofe good Offices which
give the Agent no trouble or expence:
Whoever refufes them is below Innocence.
But we do not pofitively condemn thofe as
evil, who will not facrifice their private In-
rereft to the Advancement of the pofizive
Good of others, unlefs the private Intereft
be very finall, and the pyblick Good very

great,
Burt as the Defire of pofitive private
Guood is weaker than Averfion to private
Ewil, or Pain; fo our Defire of the pofi-
tive Good of others, is weaker than our
Averfion to their Mifery : It {eems at leaft
requifite to JImnocence, that the ftronger
publick Affetion, viz. our Averfion to
3 the Mifery of others, {hould furmount the
2 weaker private Affeétion, the Defire of
pofitive private Good; fo that no prcpeét
of Good to our {elves, fhould engage us
to that which would occafion Miféry to
others, Itis in like manner rcquiﬁreIto
A
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Innocence, that our Averfion to the Mifery Se@. 6.
of greater or equal Syftems, thould fur. L VNI
mount our Defire of the pofitive Good of

thefe to which we are more particularly
attached.

Ho w far it may be neceffary to Inno-
cence to {ubmit to fmaller private Pains
to prevent the greater Sufferings of others,
or to promote fome great pofitive Advan-
tages; or how far the Happinefs of pri-
vate Syftems fhould be neglected for the
Happinefs of the greazer, in order to ob-
tain the Approbation of Innocence, it is
perbaps impoffible precifely to determine,
oz to fix any general Rules ; nor indeed is
it neceflary. Our bufincfs is not to find
out *“ at how cheap a Ratc we can purchafe
¢« Innmocence, bur to know what is o/t
‘“ woble, generous and wirtwons in Life”
This we know confifts in facrificing all po-
JSitive Interefls, and bearing all privare
Ewils for the publick Good : And in fub-
mitting alfo the Interefts of all finaller
Syflems to the Intercfts of the whole:
Without any other Exception or Reférve
than this, that every Man may look upon
himfelf asa Part of this Syftem, and con-
fequently not facrifice an important pri-
vate Intereft vo a lefs important Intereft
of others. We may find the fame fort. of
Difficulty about all our other Senfes, in
determining precifely what Obje&s are 7z-

different,
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Se&. 6.d:fferent, or where Pleafure ends, and Dif-
WY\ guft begins, tho the pofitive Degrees of

the grateful and umgrateful are cafily
diftinguifhed.

It is alfo very difficule to fix any pre-
cifeDegree of Affetion towardthe De1ty,
which fhould be barely requifite to Inno-
cence. Only in general we muft difapprove
that Temper, which, upon Apprehenfion
of the perfe&t Goodnefs of the DE1T Y,
and of his innumerable Benefits to Mankind,
has not ffronger Affections of Love and
Gratitnde toward him, than thofe toward
any other Being. Such Affe&tions would
ncceflarily raife frequent Atsention and
Confideration of our A&ions; and would
engage us, if we apprehended any of them
to be offenfive to him, or contrary to that
Scheme of Events in which we apprehen-
dedthe DerxTY to delight, to avoid them
with a more firm Refolution than what we
had in any other Affairs. Pofirive Virtue
toward the D g1 71y muft go farther than a
refolute abflaining from Offence, by en-
gaging us with the greateft Vigor, to do
whatever we apprehend as pofitively
pleafing, or conducive to thofe Ends in
which we apprehend the D11 v delights,
It is fcarce conceivable that any good Tem-
per can want fuch Affections toward the
Ds1T1v, when once he is known, as were
above fuppofed neceflary to Innaocence. Nor

can
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can we imagine pofitive ‘Degrees of Good-Sect. 6.
nefs of Temper above Innocence, where Y™\
Affections toward the De1T v do not arife
proportionably.

WauarT is here faid relates only to the
Apprebenfions of our moral Senfe, and
not to thofe Degrees of Virtue which the
D1t vy may require by Revelation : And
every one’s Heart may inform him, whether
or no he does not approve, at leaft as in-
nocent, thofe who omit many good Offices
which they might po/ibly have done, pro-
vided they do a great deal of good ; thofe
who carefully abftain from every appre-
hended Offence toward the DEeity, tho
they might poflibly be more frequent in
Adts of ‘Devotion. °Tis true indeed, the
Omiffion of what we know to be required
is pofitively evil : fo that by a Revelation
we may be obliged to farther Services than
were requifite previoufly to it, which we
could not innocently omit, after this Re-
velation is known : But we are here only
confidesing our woral Senfe.

V.Now let us inquire how far fimple Ig- row far

norance ofa DE1T v, or unaffected Atheifin s7ronee
. e 3 of DEITY
does evidence an evi/ Difpofition, or De-i; ruil,

fect of good AfleCtious below Iunoceice.

1. AFFECTION§ arifing upon apparent
Caufes, os prefent Opinions, tho falfe, if
i they
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Sect. 6.they be fuch as would arife in the sef?

SV NI Temper, were thefe Opinions #7ue, cannot
arguc any prelent want of Goodnef in any
Temper, of themfelves : the Opmions in-
deed may often argue a want of Gooduefs
at the time they were formed: But to a
benevolent Temper there is no Canfe of
Malice, or Defire of the Mifery or Non-
exiflence of any Being for itfelf. There
may be Caufes of Diflike, and Defire of
Mifery or Non-exiftence, asthe Mcans of
greater Good, or of leffening Evil.

2. No Obje&t which is entircly -
known, or of which we have no Idea, can
raile Afection in the beft Temper ; confe-
quently <want of Affection to an unknown
Object evidences no evil.  This would be
the Cafe of thofe who never heard even
the Report of « DExTY, if ever there
were any fuch: Or who never heard of
any Fellow-Creatures, if one may make
a Suppofition like to that made by Cicern *.
And this is perhaps the Cafe, as to the
DEe1Tyv, of any unforrunate Children, who
may have fome little Vfe of Reafon, before

> they are inftructed in any Religion.

I'r there really were an Iunate ldea of a
Derry {o imprinted, that no Perfon could

* De Nat, Deor. Lib. 2. cap. 37. Ex Ariftotele.

be
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be without it ; or if we are o difpofed, Bg.q 4
neceffarily to receive this Idea, as {oon as™ =*
we can' be called moral Agents: then no
Ignorance ofa De 1T v can beinnocent ; all
Atheifin muft be affected, or an Opinion
formed, ceither thro’ evil Affection, or
want of good Affeciion below Innocence.
But if the Idez of @ D 11 ¥ be neither im-
printed, nor offer itfelf even previoufly to
any Reflection, nor be univerfally excited
by Tradition, the bare Want of it, where
there has been no Tradition or Refleition,
cannot be called criminal upon any Scheme.
Thofe who make Firtue and Vice relative
to a Law, may fay, ** Men are required
< to reflect, and thencetoknowaDE1r v.”
Butthey muftallowPromulzarion neceflary,
before Difobedience: to a Law can be cri-
minal. . Now previoufly to Refleétion it is
fuppofed impofiible for the Agent to know
the Legiflator, .or to know the Law 7e-
guiring bim to reflet?, therefore this Law
requiring him ‘to’ reflet, was notantece-

dently to his Refleéfion publifhed to him.

Tue Cale of buman Laws, the Igno-
rance of which dees not excufe, is not pa-
rallel to this. No Perfon under any Civil
Government can be fuppofed ignorant that
there are Laws made for the whole State.
But in the prefent Suppofition. Men antece-
dently to Refleétion may be ignorant of the
DEeixry, or that there ate Laws of Na-

! 3 ture.
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Sect. 6.ture. 1If any Subje@ could thus be #nap-

A~ prized, that he lived under Civil Govern-
ment, he thould not be accounted Compos
Mentis. The Suppofition indeed in both
Cafes is perhaps wholly imaginary; at
leaft as to Perfons above Childhood.  One
can fcarce imagine that ever any Perfon
was wholly unapprized of a governing
Mind, and of a Right and Wrong in Mo-
rals. Whether this is to be afcribed ‘to 7-
nate Ideas, to univerfal Tradition, or to
fome neceffary Determination in our Na-
ture, to imagine a defigning Carfé of the
beautiful. Objects which occur to us, with
a morab Senféy let the carious inquire.

3- SuprosEe an Idea formed in a bexe-
volent Mind, of other fenfitive Natures,
Defire of their Exiftence and Happinefs
would arife.

4- A coop Temper would incline any
one to with, that other Natures were fe-
nevolent, or morally Good, fince this is

the chief Happinefs.

5. A coop Temper would defire that
the Adminiftration of Naturc were by a be-
nevolent or good Mind.

6. AvL Defire: of any Event or Cir-
cumftance inclines any Mind to fearch into
the Zruth of that Event ox:-Circum{’caml:)e,

y
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by all the Ewvidence within its power to Se. 6.
obtain. A

7. WaEerE there is fuch Defire, and
fufficiently obvious Evidence given in pro-
portion to the Sagacity of the defiring
Mind, it will come to the Knowledge of
the Truth, if its Defire be flrong.

No w.from thefe Propofitions we may
deduce the following Corollaries.

1. SuprosiNg the Idea of a good
Dexry once apprehended, or excited ei-
ther by Report, or the flighteft Reflec-
tion ; if there be abjective Evidence in Na-
ture proportioned to, the Capacicy of the
Inquirer, for the Exiftence of a good
DErty, drheifin diredtly argues want of
good AffeGtion below Innocence.

2. I there be only the fimple 77ad:-
tion or Prefumption of a governing Mind
once raifed ; and if there be Evidence as
before for his Goodnefs, to conclude the.
D : 1T Y evil or malicions, mufk arguc want
of good Affeition as before.

3.Supprosk the Idea of anevs/ DEIT Y
once excited, and fome Prefumptions for
his Malice from Tradition, or {light- Re-
flection upon! partieularLv//s in: Nature 5
to reft in this Opinion without Inquiry,

would
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Se&. 6. would “argue want of good Affection ; to

LN\ defire to 7ejec? this Opinion, or confite it
by contrary Evidence, would argue good
Affection : Suppofe fisch contrary Eviden-
ces obvious 'eénough in Nature to ‘one who
inquired as’ diligently ‘about it as‘about
his own Intereft 5 to continue in the falfe
Opinion cannot be innocent.

mow Igno- VI TN like manner concerning our Fel-

rance in »/ ]
P low-Creatures, who are aually known to

Sairs evi- o
dences a

bad Tem- | T'o imagine Fellow-Creatures norally
per. 4‘ - . 3 .

Good, cither according to* Evidence upon
Inquiry, or even by arath Opinion, evi-
dences good Affection.

s IMaeINING them Evil contrary to-
obvious FEuwidence, argues want of* good
Affeétion below Innocence.

6/ RETAINING "and inculcating an
Opinion ‘either of ‘the Canfes of Love in
others, or‘of the.Canfés of Averfion, in-
duces an Habir ; and'makes’ the Temper
prone to the Affeétion ‘often raifed. " Opi-
nion of Goodnefs in the Derry and our
Fellows, increafes:good. Affection, and im-
proves the Temper :Gontrary Opinion of
either; by ‘raifing . frequent Awverfions ,
weakens good Affettion, and impairs the
Temper. o4

Tnr1is
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: . Sect. 6.
Tu1s may thew how cautious Men YN
ought to be in paffing Sentence upon
the Impzety of their Fellows, or repres
{enting them as wicked and profane, or
bateful to the DE1T v, and juftly given
over to eternal Mifery : We may {ee alfo
what a wife Maré it is to know the #rue
Church by, that « it pronounces Damna-
‘“ tion on all others.” Which is one of
the Chara&ers of the Romifb Church, by
which it isoften recommended as the fafeft
for Chriftians to live in.

Tue fame Propofitions may be ap-
plied to our Opinions concerning the #a-
tural Tendencies of A&ions. Where the
Evidence is obvious as before, good
Affetion will produce true Opinions,
and falfe Opinions often argue want of
good Affection below Innocence.  Thus,
tho in Afent or Diffent of themfelves,
there can neither be Virtwe nor Vice,
yet they may be Evidences of cither in
-the Agent, as well as his external Mo-
tions. ’Tis not poflible indeed. for Men
to,determine precifely in many cafes the

uantity of Evidence, and its propor-
zz0n to the Sagacity of the Obferver, which
will argue Guz/¢ in him; who contrary to
it, forms a fz/fé Opinion. But Men are no
better judges of the Degrees of Virtu;

Y an
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Se&. 6.and Vice in external AGions. Thisthete-

YN fore will not prove thatall falfe Opinions
or Errors are innocent, more than ex-
ternal Altions : The Searcher of Hearts
can judge exaétly of both. Human Pa-
nifbments are only Methods of SelfiDe-
fenfe; in which the Degrees of Guilt
are not the proper Meafure, but the Ne-
ceffity of reflramning Aétions for the Safery
of the Publick.

How want  VIL It is next to be confidered, how
of Aen- far want of Attention to the De1TY can
dences « ATgUE Want of good Affetions, in any Agent,
l;:i Tem to whom he is known.

EvERY good Temper will have firong
Affections to a good De1Ty, and where
there is flrong Affection there will be fie-
quent Reflectron upon the Object beloved,
Defire of pleafing, and Caution of offence.
In like manner every Perfon of good Tem-
per, who has had the Knowledge of a
Country, a Syftem, a Species, will confi-
der how far thefe great Societies may be
affeted by his Actions, with fuch Atten-
tion as he ufes in his own A ffairs ; and will
abftain from what is injurious to them.

ArTENTION toaDEIT Y apprehended
s good, and governing the Univerfe, will
increafe the Moment of Beneficence iu»ang

> : goo
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good Agent, various ways, fuch as bySe&. 4.
Profpects of Reward, either prefent or AN
future, by improving his Temper thro’
Obfervation of {o amiable a Partern, or

by raifing Sentiments of Gratitude toward

the DeiTy, a part of whofe Happinefs,

the Agent may imagine depends upon the
Happinefs of the Univerfe. In like man-

ner, the confidering a Species or Syflem

may increafe our good Offices, fince their
Interefts are advanced by good Offices to
Individuals.

But then froma like Reafoning to that
in Ar¢. 11. ’tis plain, thatin equal Mo-
ments of good produced by two Agents,
the Goodnefs of the Temper is inverfly
as the feveral additional Helps, or Mo-
tives to it. So that more Virtue is evi-
denced by any given Moment of Benefi-
cence from good Affetions only toward
our Fellows, or particular Perfons, than
by the fame Moment produced from thé
joint Confidetations of the DeiTv, or of
a general Syffem or Species.

BuT an injurious Adion which ap-
peared to the Agent not only pernicious to
his Fellows, or to particular Perfons, but
offenfive to the D E1TY, and pernicious to
& Syflem, is much more vicious than wheri
the Agent did not refle& uponthe DE1T v;
or a Community. ' :

Y 2 VIIIL
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Sed. 6. ;
A~ VIII. We muft not hence imagine,
Mohine i” that in order to produce greater Virtue in
fuperfedes our felves, we fhould regard the Deiry
:?‘Lf:gono farther, than merely to abftain from
theDerry, Offences. Were it our fole Intention in
and gene- beneficent  Actions, only to obtain the
v private Pleafiire of Self-Approbation for
the Degree of our Virtue, this might feem
the proper Means of having great Vir-
tue with the leaft Expence. But if the
real Intention, which conftitutes an Action
virtuous, be the promoting publick Good ;
then voluntarily to reje& the Confidera-
tion of any Motive which would increafe
the Moment of publick Good, or would
make us more vigorous and ftedfaft in Vir-
tue, mult argue want of good Affeition.
In any given Moment of Beneficeuce, the
unaffeGted /#7ant of Regard to the DeiTY,
or to private Intereff, doesrcally argue
greater Vircue. But the reraining thefé
Motives with a View to increafe the Mo-
ment of publick Good in our Ations, if
they really do fo, argues Virtue equal to, or
greater than that in the former Cafe: And
the affeéted Neglec? of thefe Motives,
that fo we may acquit our felves virtuoufly
with the Jeaft Expence torour {clves, or
with the leaft Moment of publick Good,
muft evidence want of good Affeétions, and
bale T7ict and /Irti/%'e to impofc upon

3
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Obfervers, or our own Hearts. There-Se&. 6.
fore (Ya"a ]

S1x cE Gratitude to the DerTYVY,
and even Confideration of privare Inte-
reft, tend to increafe the Moment of our
Beneficence, and to firengthen good Af
feGtions, the voluntary KRezaining them
with this View evidences Virtue, and 2f2
JSeiting to negleCt them evidences Vice*.
And yet,

Ir the Moment produced by the Con-
jun&ion of thefe Motives, be not greater
than that produced with unaffected Neg-
le of thefe Motives, from particular good

* Turs may fufficiendy juftily the Writers of Morality
in their proving, that ¢ Virtue is the fureft Means of Hap-
“ pinefs to the Agent.” ’Tis alfo plain from univerfal Ex-
perience, that a Regard to the Deity, frequent Refleétion on
his Goodnefs, and confequent 4¢fs of Love, are the
firongeft and moft pniverfally prevailing Means of obtaining
a good Temper. Whatever Inflitution therefore does moft
effetually tend to raife Mens Arention, to recal their
Minds from the Hurry of their common Affairs, to

/‘ﬂmﬂ them in the Ways of promoting publick Good
farther than the bufy Part of the World without aflitance
would probably apprehend, muft be fo wife and good, that
every honeft Mind fhould rejoice in it, even tho it had no
other Authority than human to recommend it. Every one
will underftand that by this is meant a publick War!:ip on fet
Days, in which a ftop is put to Commerce, and the bufy
part of Mankind inftructed in the Duties of Piey and Hug
manjtys

Y 3 AfTCCg
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Sect. 6. Affetion, there is lefs Virtue in the for-
NN mer than in the latter.

MeN may ufe Names as they pleafe,
and may chule to call nothing Virzue
but ‘¢ what is intended chiefly to evi-
«« dence Affection of one kind or other
« toward the De1rv.” Woriters on this
Scheme are not well agreed about what
this virtuous Intention is; whether only
to cvidence Submiflion, or Submiffion and
Love, or to obtain the divine Benevo-
lence, and private Happinefs to the A-
ent, or to give Pleafure to the Deity.
%ut let them not affert, againft univerfal
Experience, that we approve no Ations
which are not thus intended toward the
Dexr v, *Tis plain, a generous compaf-
JSionate Heart, which, at firft view of the
Diftrefs of another, flies impatiently to
his Relief, or fpares no Expence to ac-
complifh it, meets with ftrong Approba-
tion from every Obferver who has not
perverted his Sex/e of Life by School-Di-
vinity, or Philofophy. °Tis to be fuf-
pected, that fome Fanity muft be at the
Bottom of thefe Notions, which place
Virtue in fome Nicezy, which afive
Tempers, have not leifure to apprehend,
and only the¢ Reclnfe Student can attain
to, /

: To
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Sed. 6.
T o be led by a weaker Motive, where YN
a flronger is alike prefent to the Mind,
to love a Creature more than Gop, or
to have flronger Defires of doing what
is grateful to Creatures than to Gonb,
when we equally attend to both, would
certainly argue fome Perverfion of our
Affections 5 or ro ftudy the particular
Good of one, more than that of a Syffem,
when we refleCted on both : But as no fimize
Mind can retain at once a Multiplicity
of Objeits, fo it cannot always retain
any one Objet. When a Perfon there-
fore not thinking atprefent of the DertTy,
or of a Community or Syflem, does a
beneficent A&ion from particular Love,
he evidences Goodrnefs of Temper. The
bare Abfence of the Idea of a DE1TY, or
of Affeftions to him, can evidence no
evil ; otherways it would be a Crime to
fall aflecp, or to think of any thing
elle: If the bare Abfence of this Idea be
no evil, the Prefence of kind Affections
to Fellow-Creatures cannot be evil. If
indeed our Love to the DEIT Y excited to
any Action, and at the fame time Love to
a Creature excited to the Omiflion of it,
or to a contrary Acion, we muft be
very criminal if the former do not pre-
vail ; yet this will not argue all ACions
to be ¢vil in which plesfing the DE1T ¥,
Y X

( 4 is
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Sed. 6.is not directly and chiefly intended. Nay,

s~ that Temper muft really be very defi-
czent in Goodnefs, which needs to ex-
cite it to any good Office, to recal the
Thoughts of aDertv, or a Community,
ora §yflem. The frequent recalling thefe
Thoughts, indeed, does ftrengthen all good
Affections, and increafes the AMoment of
Beneficence to be expected from any Tem-
per; and with this View frequently to
recal fuch Thoughts, muft be one of the
beft Helps to Virtue, and evidence high
Degrees of it.  Nay, one cannot call that
Temper entire and complete, which has
not the flrougeft Affection toward the
greateft Benefactor, and the moft worthy
Objeét.

Beings of fuch Degrees of Knowledge,
and fuch Exrent of Thought, as Man-
kind are not only capable of, but gene-
rally obtain, when nothing interrupts their
Inquirics, muft natprally arife to the
Knowledge of the Derty, if their Tem-
per be good. They muft form gemeral
Conceptions of the whole, and fee the Or-
der, Wifdom, and Goodnefs in the Ad-
miniftration of Nature in fome Degree.
The Knowledge and Love of the Deity,
the aniverfal MIND, is as naturala Per-
fection to fuch a Being as Man, as any
Accomplifhment to which we 'arriv::ul by

cultie
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cultivating our natural Difpofitions ; nor Se@. 6.
is that Mind come to the proper State and V™2
Vigor of its kind, where Religion is not

the main Exercifée and Delight.

IX. THERE is one very fubtle Argu.#heher
ment on this Subject. Some alledge, “Tharﬁf‘,,f}ji‘
¢ fince the DE1r v is really the Canfé ofproper Ob-
* all the Good in the Univerfe, even ofic& of
« all the Pirtue, or good Affetion in™'"
«¢ Creatures, which are the {feeming Canfes
*« of Love toward them, it muft argue
« ftrange Perverfion of Temper to love
¢ thole in whom there is no Canfe of
«« Love, or who are ( as they affet to
s« {peak ) wothing, or LEmptine(s of all
¢ Goodnefs. The DE1T Y alone is amiable,

“ in whom there is infinite Fulucfs of
 every amiable Quality. The Derty,
¢-fay they, not without fome Reafen, is
¢ the Canfé of every pleafant Senfation,
¢ which he immediately excites according
* to a geweral Law, upon the Occafion
« of Motions arifing in our Bodies ; that
« likewife he gave us that general fuc/i-
¢ nation, which we modify into all our
¢« different Affections 5 Gop thercfore,
¢« fay they, is alone Jovely. Other Things
‘ are not to be beloved, but only the
 Goodnefs of God appearing in them
¢ nay fome do make the /rving of them,
¢ without confidering Gop as difplay-

. ““ ing
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$ed. 6.« ing his Goodnefs in them, to be infi-
YN ¢ nitely evil”

IN anfwer to this it muft be owned,
that “ Gop’s being the Caufe of all
¢« the Good in the Univerfe, will no
¢« doubt raife the higheft Love to himin a
«« good Temper, when it reflects upon

¢ it

Bur 1ft, had all Men this Apprehenfion
that ¢ there wasno good in any Crearure,”
they really would not love them at all.
But Men generally imagine with very good
ground, that there are good Beings diftin&t
from God, tho produced by him: And
whether this Opinion be true or falfe, it
evidences no evil.

2. A's upon this Scheme Gop is the
Caufe of all pleafant Semfation, fo is he
the Caufe of all Pain: He is, according
to them, the Caule of that Iwuclination
which we modify into evz/ Affeétion,as well
asinto good. If then we are to love Gop
only, for what we call good Affeétion in
Creatures, and not the Creatures them-
felves, we muft alfo only love Gop upon
obferving evil Affectons in Creatures,
and have no Averfion to the bafeft Tem-
per, fince God gave the general INcLI-
NatioN alike in both Cafgs, s

34K
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Se&. 6,

3. Ir we may fuppofe 7eal Beings di- o,
ftin& from G o b, that zheir Affeions are
not Gop’s Affections, if Gop is not the
only Lover and Hater, if our moral
Senfé is determined to approve kind Af-
Seltions , and our Love or Benevolence
muft arife toward what we afhprove; or if
we find an Inffiné? to defire the Happinefs
of every fenfitive Nature, we cannot avoid
loving Creatures, and we muft approve
any kznd Affeétions oblerved in others to-
ward their Fellows, *Tis true, we muft
approve the highefl Affections toward the
DEerrvy, and condemn, as a Deficiency
of juft Affections toward Gop any De.
gree which is not fuperior to our other
Affe@ions. But ftill, Afeitions towards
Creatures, if they be diftinit Natures
from Gop, muftbe approved.

4« IF to make a Mind virtuous, or
even innocent, it be neceffary that it thould
have fuch fublime Speculations of Gobp,
as the ==y in the Intellectual aitive Syf-
tem (if we may call owe Agent in many
Paffive Organs an aftive Syflem) then
God has placed the Bulk of Mankind in
an abfolute Tncapacity of Virtue, and in-
clined them perpetually to infinite Evil,
by their very Inflincts and natural Af-
fections, Dogs the parental Affetion d(;

1c

2
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Se&. 6.re¢t a Man to love the Dertv, or his

A~ Children 2 Is it the D1viNIT v, to which
our Pity or Compaffion is dire€ted? Is Gop
the Object of Humanity ? Is it a Defign
to fupport the D1viNiT v, which we call
Generofity or Liberality ¢ Upon Receipt
of a Benefit, does our Nature fuggeft
ouly Gratitude toward Gop? Affections
toward the DerTv may indeed often ac-
company Affections toward Creatures,
and do {o in a virtuous Temper: but thefe
are diftin& Affections. This Notion of
making all virtuous Affections to be only
directed toward Gop, is not fuggefted
to Mcn by any thing in their Nazure,
but arifes from the long fubtle Reafonings
of Men at leifure, and unemployed in tﬁe
natural Affairs of Life.

5. Ir there be no Virtue or Caufe of
Love in Creatures, it is vain for them
to ‘debate wherein their Virtue confifts,
whether in regard toward the Deity, or
in’any thing elfe, fince they are fuppofed
to have none at all,

T o conclude this Subje&. It feems
probable , that however we muft look
upon that Temper as exceedingly imper-
feét, inconflant, and partial, in which
Gratitude - toward the univerfal Bene-
faltor, Admiration and Love of the fi-

1S preme
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preme original Beauty, Perfeition andSe&.é.
Goodnefs, are not the flrougeff and moft v~
prevalent AfieQions; yet particular Ac-

tions may be innocent, nay virtuous,
where there is no acual Intention of
pleafing the Deiry, influencing the
Agent,

I PEON - Rt






PROPOSALS
For printing by Subfecription,

N hiftorical, critical, geographical,
. chronological, and etymological
Dic&ionary of the Holy Bible ; wherein
are explain’d all the proper Names, men-
tion’d in the O/d or New Teffament, whe-
ther of Men, Cities, Countries, Rivers,
Mountains, &c. As allo the fignificant
and remarkable Appellatives  that an
where occur therein, and all the natural
Productions, as Plants, Animals, Stones,
Gems, {¢.- The whole digefted into alpha-
betical Order, and illuftrated with corre
Maps, and a very great Variety of beauti-
ful Copper Plates, reprefenting the Anti-
quitics and other Curiofities of the Fews.
To which is prefixed, Bibliotheca Sacra,
or a copious Catalogue of the beft Editions
and Verfions of the Bitle. Togetherwith
an Account of the moft valuable Commen-
taries, Expofitions, and Paraphrafes upon
the Whole or any Part thereof. Conclu-
ding with a brief Chronology of the Hiftory
of the Bible, a Fewifb Calendar, Tables of
all the Jewi/b Coins, Weights and Mea-
fures, reduced to our own ; and a literal
Tranflation of all the Hebrew, Chaldee,
Syriac, and Greek Names in the Bible.
With Prefaces proper to each Part.  Writ-
ten originally in French by Father Augufiin.
Calmat,



Calmet, a Benediitine Monk, Abbot of
St. Leopold in Nancy. And now tranflated
into Englz/b, with additional Notes, by
Samuel D'Oyley ML A. late Fellow of T7z-
nity-College in Cambridge, and Chaplainto
the Right Honourable the Earl of Lix-
coln 5 and Jobn Colfon F.R.S. and Vicar
of Chalk in Kent.

This Work upon the neareft Computa-
tion will make about three Hundred and
Forty- Sheets in Fo/io, befides one Hun-
dred and Eighteen curious Copper Plates,
Forty-nine whercof are whole Sheet-
plates. and Sixty-four half Sheets, inclu-
ding fix large Maps. The Price to Sub-
. {cribers will be three Guineas and a half
in Sheets : One Guinea and a half to be
paid down, and the Remainder on Deli-
very. A imall Number will be printed
on a fuperfine royal Paper, at fix Guineas,
two of which.to be paid in Haod.

Subfcriptions are taken in by Fobn
Smith and /W illiam Bruce Bookiellers in
Dublin; Fobun Osborn and Jobu Longman
at the Ship in Pater-nofter-Row, and by
moft other Bookfellers in Grear Britain
and Ireland.
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