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2 Minutes of Meetings.

WEDNESDAY, DECEMBER 17th, 1908.
THE PRESIDENT (Prof. York Powell) in the Chair.

THE minutes of the last Meeting were read and confirmed.

The election of Dr. A. S. Cuming, Mrs. Cartwright, Miss
Marsden, Mr. Carey Drake, and the Michigan State Library
as members of the Society was announced.

The resignations of Mr. O. Elton, Mr. J. Rogers Rees,
and Mr. R. Blakeborough were also announced.

Miss E. M. Grafton exhibited a corn-baby from Harston,
in Cambridgeshire [Plate III.], upon which Miss Burne
offered some observations; and Mr. P. J. Heather exhibited
some post-cards with photographs illustrative of marriage
customs in Brittany.

The Chairman read a paper entitled “ Some Folklore from
Jerusalem” by Miss Goodrich Freer, and exhibited several
objects illustrative of the paper, and presented by her to
the Society, including a metal (silver) amulet, and a picture
of Rachel’'s Tomb, with prayers encircling it, used as a
charm ;! on which Dr. Gaster offered some observations.

The Secretary, in the absence of Mr. Nutt through illness,
read a translation made by himself of the fourteenth-cen-
tury Latin MS. discovered by Professor Kittredge in the
Bodleian Library upon which Mr. Nutt’s promised paper on
¢ Arthur and the Werwolf’’ was based [p. 4v] ; and a dis-
cussion followed, in which Dr. Gaster, Mr. Gomme, and
the President took part.

The meeting terminated with votes of thanks to Miss
Grafton, Miss:- Goodrich Freer, Mr. Heather, and Mr. Milne
for their papers, exhibits, and presentations.

The following books and pamphlets which had been
presented to the Society since the 24th June were laid upon
the table, viz.:

lowa Fournal of History and Politics, October 1903,
presented by the Iowa State Historical Society; Biélio-

! [These will be detailed and figured on Plate IV.]






4 Minutes of Meetings.

The result of the ballot was then announced by the
Chairman, and the following ladies and gentlemen who had
been nominated by the Council were declared to have been
duly elected, viz. :

As President : Professor York Powell, M.A., LL.D.

As Vice-Presidents: The Hon. John Abercromby,
The Right Hon. Lord Avebury, D.C.L., LL.D., F.R.S,,
E. W. Brabrook, Esq.,, C.B,, F.S.A,, Miss C. S. Burne,
Edward Clodd, Esq., G. Laurence Gomme, Esq., F.S.A.,
A. C. Haddon, Esq., M.A, D.Sc., M.RIA, F.ZA,
E. S. Hartland, Esq., F.S.A., Andrew Lang, Esq, M.A,,
LL.D., Alfred Nutt, Esq., Professor J. Rhys, M.A, LL.D.,
F.S.A., The Rev. Professor A. H. Sayce, M.A,,LL.D., D.D.,
Professor E. B. Tylor, LL.D., F.R.S.

As Council : Miss Lucy Broadwood, W. Crooke, Esq.,
B.A, E. K. Chambers, Esq., M. Longworth Dames, Esq.,
F. T. Elworthy, Esq., Miss Eyre, J. G. Frazer, Esq., LL.D.,
&c., Miss M. Ffennell, Miss Goodrich Freer, Dr. Gaster,
Miss Eleanor Hull, Professor W. P. Ker, M.A,, E. Lovett,
Esq., S. E. Bouverie Pusey, Esq, F.R.G.S., T. Fairman
Ordish, Esq., F.S.A., W. H. D. Rouse, Esq., LL.D., Walter
W. Skeat, Esq., C. J. Tabor, Esq., H. B. Wheatley, Esq.,
F.S.A, A. R. Wright, Esq.

As Hon. Treasurer : Edward Clodd, Esq.

As Hon. Auditors : F.G. Green,Esq., N.W.Thomas, Esq.

As Secretary : F. A. Milne, Esq., M.A.

The Chairman then delivered his Presidential Address,
on ‘“Tradition and its Conditions” [which will be found
tn extenso pp. 12-23], at the conclusion of which a hearty
vote of thanks was accorded to him on the motion of
Mr. Brabrook, seconded by Mr. Nutt.

On the motion of Dr. Gaster, seconded by Mr. Nutt, a
vote of thanks was also accorded to Messrs. E. im Thurn,
R. R. Marett, J. L. Myers, and C. G. Seligmann, the out-
going Members of Council.






6 Annual Report of the Council.

April 22, * The Fabric of the Dream.” (A study of the Midsummer's
Night's Dyeam.) Mr. L. Gollancz.
May 27. * On a MS. Collection of Zxempla (Medizeval Preacher’s Moral
Tales) in the possession of the Society.” Professor
W. P. Ker. t
Jume 24. * Some Notes on the Habits and Folklore of the Natives of
Roebuck Bay, Western Australia, communicated by
Mrs. J. A. Peggs.” Mr. C. J. Tabor. (Folk-Lore, Decem-
ber, 1903.)
Nov. 18.  *“ Guy Fawkes in London.” Miss Burne.
““ The Story of Deirdre : a Study in Folktale Development.”
Miss E. Hull (¢énfra, p. 23).
Dec. 16.  *““Some Folklore from Jerusalem.” Miss A. Goodrich Freer.
¢¢ Arthur and Gorlagon : ” a Translation of a Latin MS. of the
14th century discovered in the Bodleian Library by Pro-
fessor Kittredge. Mr. F. A. Milne.

The April meeting was held at the Theatre of Burlington

House, in conjunction with the London Shakespeare
.League.

The following objects have been exhibited at the meet-
ings, viz. :—

(1)* A selection of the Musquakie beadwork and costumes presented
by Miss M. A. Owen to the Society. (2) A Basuto pound sterling—
an amulet used among the Basuto and Baronga Tribes to expel
internal evil spirits—and astragalus bones, shells, and stones used
in divination. By Mons. H. Junod. (3) A collection of Chinese
Charms. By A. R. Wright. (4)* A drawing of the Well
House at Headington Wick, Oxfordshire. By Mr. W. H. Jewitt.
(5)* An Uist bone bodkin ; two sets of ‘‘chucks” from Applecross,
Ross-shire ; and a photograph of (i.) magic and witch stones from
Sutherlandshire and (ii.) *¢ fairy arrows ” from Islay. By Dr. R.C.

- Maclagan. (6) A collection of weapons, fire sticks, charms, &c.,
from Mapoon, Cape Yorke Peninsula. By Mrs. M. M. Bankes.
(7) A number of shields, swords, fighting-sticks, charms, ornaments
and other objects illustrative of the habits and folklore of the
natives of Roebuck Bay, Western Australia. By Mr. C. J. Tabor.
(8) A collection of Tibetan charms. By Mr. A.R. Wright. (9)* A
soul-cake baked in Shrewsbury on All Souls’ Day, 1903. By Mr.
H.R.H.Southam. (10)* A Cambridgeshire *‘Com-baby.” By Miss
E.M.Grafton. (11)Some post-cardsillustrative of marriage customs
in Brittany. By Mr. P.J. Heather. (12)* Some amuletsand charms
from Jerusalem. By Miss Goodrich Freer.

t This MS. has now (through arrangements kindly made by Dr. Ch. Bonnier)
been collated with the Artois MS., and Professor Ker is at work on the text.
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the members of the circle, some 35 in number. This is
a new departure for which the Stepney Council are much
to be commended, and there is no reason why similar
reading circles should not be formed in other parts of
London ; if only a few other members of the Society were
as energetic as Mr. Lovett.

The Society has issued during the year the fourteenth
volume of its Transactions, Folk-Lore, and the Council’s
thanks are due to Miss Burne for the invaluable assistance
she has so ungrudgingly rendered them in editing the volume.
The Council have also again to thank Mr. A. R. Wright for
the Index. With regard to the illustrations, the Council
have decided not to place any particular limit on the
expenditure to be incurred under this head. They feel
that the Journal of the Society should be made as attractive
as possible; and that the illustrations tend to make it
attractive, there can be no doubt. So far therefore as the
funds of the Society permit, and the subject-matter for
illustrations can be secured, Folklore will in future be
illustrated as copiously as possible.

The Society has also issued during the year the Orkney
and Shetland collection of Folklore from printed sources,
by Mr. G. F. Black, which is the extra volume for 1gor1.
The circumstances which led to the delay in the pub-
lication of this volume were explained by the Council in
their last Report. The additional volume promised for
1902 is Miss M. A. Owen’s monograph on the Musquakie
Indians (selections from which were read at the February
meeting), with a descriptive catalogue of the collection of
Musquakie beadwork and other objects presented by her
to the Society. The publication of this volume has been
delayed in order to enable Miss Owen to make some
necessary additions to the catalogue. It is hoped, how-
ever, that the volume may be in the hands of members
early in the year. As foreshadowed in the last Report, the
additional volume for 19o3 will be a collection of materials
for the history of English Folk-Drama, edited by Mr. T.
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PRESIDENTIAL ADDRESS.

TRADITION AND ITS CONDITIONS.

IT is tradition, tke oral handing on of oral knowledge, that
is the means by which the most of our folklore material
has been, and is being, preserved. Tradition as a process
deserves examination. We ought to know what are its con-
ditions, its limits, its possibilities. Little has been done,
as far as I know, to investigate these matters. They have
been left vague. The Benthamite, content with citing
Russian scandal, is wont to deny the possibility of accu-
rate tradition at all. The credulous sentimentalist of the
Bernard Burke kind will set no bounds to the process. It
has been gravely argued that because one of the names of
the star Seirios may be interpreted ¢ke ¢raverser, there is
in this title a remembrance of the time, more than thirty
thousand years ago, when Seirios was crossing the Milky
Way; which (as Euclid would say) is absurd. And yet
there are materials for the more accurate determination of
the scope of oral tradition, as I hope to show by certain
examples.

Now it is first to be noted that in many unlettered, that
is, in my sense, bookless, communities, there are special
means, pieces of social machinery, devised and practical for
the preservation of the knowledge of the events and culture
of the past. What Casar tells us about the Druid school of
the Gauls in his day is but an earlier description of what
Dr. Hyde and Dr. Joyce tell us, from medizval Irish MSS.,
about the schools of ancient and medieval Erin. Says






14 Presidential Address.

system of philosophy, mythology, and history is carefully
handed down orally from generation to generation. The
Vedic schools of India, where the early Vedas have been
handed down from the days of the collection of the Rishis’
songs, long before Alexander and Buddha, to our own days,
by the carefully trained memories of master and pupil, give
an example of the possibility of exact transmission in a stable
society for many generations. Exact dates in the present
uncertain state of Indian chronology are hard to get.

The secular or bardic schools of mediaval Ireland com-
prised a twelve-year course; that is to say, a pupil could
not compass it in less than twelve years. These schools
were undoubtedly the successors of the kind of school that
Casar’s Druids kept. We have some certain information
as to the work they did! In the first year the pupils,
memory was tested by the learning of twenty tales in prose,
seven as Ollaire, three as Taman, ten as Drisac,so that when
he became Fockl/uc he had learnt elementary grammar,
certain poems, and ten more tales, and was regarded as a
person capable of the minor kinds of poetry. In his third
year as Mac Fuirmedh he went on with grammar, philo-
sophy, poetry and ten new tales. In his fourth year as

' Dr. D. Hyde, Literary History of Ireland, p. 528, &c., gives from the
Memoria of Clanrickard, London, 1722, an account of a bardic school in the
latest days. It began at Michaelmas lasted till the 25th March. The pupils
all brought gifts to the chief Ollami. Those who could not read and
write Irish well or had bad memories were at once sent away. The rest were
divided into classes according to their proficiency and past studies, the juniors
to be taught by inferior professors, the seniors by the head Ollam#k himself.
They were only taught at night by artificial light, they composed and memo-
rised each in his own dark windowless room where was only a bed, a clothes-
rail and two chairs. Hence, Lwidhe § leabdibk sgol, to lie in the beds of the
schools, meant to be studying to become a poet. Before the supper, candles
were brought round for the student to write down what he had composed. Each
then took his composition to the hall, where they all supped and talked till bed-
time. On Saturdays and holidays they went out of the schcols into the country,
quartering themselves on the country people, who supplied their daily food and
that of their professors. Obriously there are remains of the older disciplina
still to be recognised in this description.
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curse performed in heathen fashion, with one foot, one
hand, one eye, and one breath, could cause death. He was
an augur and could interpret dreams and find lucky days.
He could hide his clients from their foes under magic fogs
or by means of shape-changing. He could make a letke-
drink, could raise the elements, and by his magic wisp, the
dlui fulle, he could cause insanity or idiocy.! The privi-
leges of the poets were so great, and such full advantage
was taken of them, that they were twice publicly attacked,
and only saved by powerful intercession. Public banquets
were made in honour of the poets as late as 1451, and their
circuits were continual sources of easy emolument. There
was every encouragement for a man of good birth, fine wit,
to enter the Ollamh’s school, and become historian, poet,
tale-teller, or judge, to his clan.? For from the ranks of
trained scholars the hereditary poets and judges (érekons)
were chosen. Remnants of this organisation went on to
the beginning of the seventeenth century, when it passed
away after at least 1800 years of existence from the days of
Casar to those of James II. The oral teaching in the little
dark huts of the scholars that flocked from various quarters,
the system of memorising vast masses of verse and prose,
dealing with various natural and human phenomena deemed
of the highest importance, the privileges of the doctors and
the generous maintenance of the scholars, were alike under

! Tt is curious but not at all wonderful that much of the reverence and awe
felt for the magus in Ireland has descended upon the priess, who is firmly
believed to ““know the word ” and to be able to make anyone he wishes to
afflict insane, or paralytic or epileptic, or to * change” him. And this fear of
the priest’s anger and secret powers is no small element in the veneration and
obedience he unquestionably gets. In mid England I know of a case in which
a village wizard was believed to be able to cause the falling sickness, and have
heard an instance of his power and the way it might be defeated.

* It was not till the days of the high-king Concobhar Mac Nessa, at the
beginning of the Christian era, that the office of poez no longer of necessity
carried with it the position of drekon or judge, in consequence of the obscure
pleadings of Fercertné and Neidé when they contende for the office of High
Ollamh of Erin, before the kings of Ireland.
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vast body of romance grew up round oral legends attached to
persons who, if they existed, must, some of them, have lived
and died in the sixth century. In both these cases the
foundation of the new literature was certainly oral. For
the Britannic Book, like the British History, can but have
contained the substance of oral traditions. It is true, as
Carlyle said, that beyond a limited time (no greater perhaps
than three centuries) all the past tends to be viewed as on
one plane. These are the 0/d times

¢ Far in the pristine days of former yore,”

as the parody has it; but even then a certain order is re-
membered. The two Cromwells may be confused, but they
are known to be later than the Danes, and the Danes
themselves younger than the “ old Romans.” In the far-off
landscape only a few peaks catch the sun, only a few names
survive, but we must remember that with us in England,
since the Conversion which began in the late sixth century,
there has been no systematic tradition, no organisation that
secured the handing down of that great mass of heathen
history and knowledge which the Teutonic settlers must
have brought across the North Sea in the fifth century.
Kings (like Alfred and his exemplar, Charles) may have
busied themselves with the collection of the old songs, but
the change in religion, in language and in culture, and
the long disgrace under which all that had affinity to
the Old Faith had so long lain, must have prevented
their collections (of which so little now remains) from being
at all adequately representative of the vast mass of tra-
ditions that belonged to the past. Spells have survived in
out-of-the-way places, and a few curious penmen (to whom
we owe great gratitude) took the trouble to write down
some few compositions in which they were personally in-
terested. It is to such a stray Scandinavian collector that
the preservation of the two chief collections of the Eddic
poems is due. But the mass of old lore in Britain has






THE STORY OF DEIRDRE, IN ITS BEARING ON THE
SOCIAL DEVELOPMENT OF THE FOLK-TALE.

BY ELEANOR HULL.
(Read at Meeting, 18th November, 1903).

A FOLK-TALE may be studied from two quite different points
of view. It may be regarded as a single example of a
larger or smaller world-wide class of folk-stories having
points of resemblance to each other, or it may be studied
historically in its relation to the social development of the
country in which it has had its origin. There is adanger in
the pursuit of folklore studies that this historic sense should
be subordinated to the mere accumulation of examples, and
the era of the historical development of the folk-tale can only™
recently be said to have begun. Yet we have perhaps no
* surer reflection of the mental and moral changes of attitude
in a nation than that which the evolution of a popular folk-
tale gives us. Do the folk believe firmly in the super-
natural? The story assumes grave and weird proportions.
Do they grow sceptical? The folk-tale dwindles into the
comic or grotesque. Are they fierce and cruel? The folk-
legend is gloomy and vindictive too. Does civilisation
stamp out these qualities? The change is often well ex-
pressed in the modern aspect of the tale. When the folk-
story is studied wholly from the standpoint of its external
similarities and ramifications, this most instructive side of
its history is apt to be lost sight of, and its value as a guide
to the social and intellectual development of a people is
impaired.

We propose, in this paper, to sketch the development of
a well-known Irish tale through some of the changes which
it has undergone during a steady course of popularity over
six or seven hundred years.
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in the mind of some gifted artist centuries ago and the time
of its latest redaction.

Between these two Deirdres, the forceful, uncontrolled
and barbaric Deirdre of the 11th and 12th centuries and the
sobbing and fibbing Deirdre of the 17th or 18th centuries,
we find Deirdres of many kinds, less fierce but not less
resolute, more gentle but not less fearless.

The earliest existing version is that in the Book of
Leinster; the latest with which we shall here deal is a
manuscript copy recently discovered by Dr. Hyde in the
Belfast Museum, and published by him in the Zeitschrift
Siir Celtische Philologie. Only the earlier portion of the
tale is dealt with in the modern version, and we shall
therefore confine ourselves to the same limits.

The general outline of the story is so well known that we
need not linger over it. It is in brief as follows.

Conor, King of Ulster, and his warriors, are feasting,
according to the custom of the day, in the house of one of
the king’s courtiers, when, amid terrible signs and portents,
there is born to the wife of the host a fair daughter. Cathbad,
Druid and Soothsayer, rises from the feast and utters a
prophecy about the child so full of dismal warning to Ulster
that the warriors, with one voice, determine to slay her on
the spot. But the king intervenes. “It is not well,” he .
says, “to kill a helpless infant ; moreover, Cathbad has
foretold that the maiden will be fairer than all women of
the world ; the king will himself rear up the child, and will
in due time take her as his one and only wife.” So spake
the old chief, and none of his warriors dared oppose him.

Deirdre (so named by the seer) was thenceforward shut
up in a lonely fort, strictly guarded. Every luxury was
provided for her, but, save for her foster-parents (or accord-
ing to the later versions, Cathbad), and Levarcham the
Druidess, and the king himself, none dared approach her.
So Deirdre grew up, increasing day by day in loveliness,
until, come to years of discretion, she suddenly began to feel
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marked with scoffing and disgrace, if you do not take me
with you.

“¢ Away from me, O woman !’

¢ ] shall be thine,’ she said.

“Then Naisi began to sing. At the sound of his
melodious voice the Ultonians arose and turned their arms
against each other.

‘' The sons of Usnach departed from their dwelling to find
out what had become of their brother.

“¢‘What are you about?’ said they; ‘is it not through
your fault that the Ultonians are slaughtering each other ?’

“Then Naisi told them all that had happened to him.

“¢Nought but evil can come of it, said the warriors;
‘ nevertheless, whatever may result, so long as we live we
will not allow you to suffer an affront. We will take her
with us to another province. There is nota kingin Ireland
who will not bid us welcome.’

“So they resolved. They departed before nightfall
with Deirdre, three times fifty warriors, three times fifty
women, and three times fifty dogs and attendants.”

In one of the versions preserved for us by O’Flanagan
in the pages of the short-lived Zransactions of the Gaelic
Society, 1808, the fierce allusions and barbaric action of
Deirdre are somewhat modified. It is interesting to see
the transition to gentler manners, to catch it half-way, as it
were.

The passage runs as follows :

"« As Naisi was alone abroad, Deirdre threw herself in his
way, but as she passed by, uttered not a word. '
¢ ¢ Gentle is the dame who passeth by,” says he.

“¢[t is natural for damsels to be gentle where there are
no youths,’ she said.

“¢The man of the province [z.e. the king] is with you,’
said he.

“<If I were to make a choice between you twain, I should
prefer a young man like you,’ she answered.
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terously, he gave an unerring cast of his knife at the raven,
so that he cut one foot off it, and taking up the bird, he
threw it over beside Deirdre. The girl gave a sudden
start, and fell into a faint, till Levarcham came to her
aid. ‘Why art thou thus, dear daughter?’ said she;
‘ thy countenance is piteous ever since yesterday.’ ‘A
desire that I chanced to have,’ said Deirdre. ‘What is
that desire ?’ said Levarcham. ¢Three colours that I saw,’
said Deirdre, ‘ the blackness of the raven, the redness of the
blood, and the whiteness of the snow.” ‘It is easy to satisfy
thee so far,’ said Levarcham; and she arose and went out
immediately ; and she gathered the full of a vessel of snow,
and half the full of a cup of the calf’s blood, and three
feathers pulled out of the raven’s wing, and she laid them
down on the table in front of the girl. Deirdre made as
though she were eating the snow, and lazily tasting the
blood with the tip of the raven’s feather, her nurse closely
watching her the while, until Deirdre begged Levarcham to
leave her alone for a time.

“So Levarcham departed, but returning again she found
Deirdre shaping a ball of snow into the likeness of a man’s
head, and mottling it with the tip of the raven’s feather
out of the blood of the calf, and arranging the small black
plumage upon it like hair. Until all was finished she never
noticed that her nurse was scanning her.

“‘Whose likeness is that?’ said Levarcham. Deirdre
started, and she said, ‘I can easily destroy my work.’
‘That work of thine is a great surprise to me, girl,’ said the
nurse, ‘ because it is not like thee to draw pictures of a man,
and, moreover, the women of Emania were not permitted
to teach thee the similitude of any man but of Conor only.’
‘I saw a face in my dream,’ said Deirdre,  that was brighter
of countenance than the face of the king or of Cailcin, and
it was in it that I saw the three colours that troubled me,
for his skin was white like snow, and the blackness of the
raven was on his hair, and in his face the red tint of blood ;
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to them to make a place for her beside them. They do so,
and she leaps into the grave, and lymg down close to Naisi,
she dies at his side.

This Highland version contrasts well with that preserved
in the Belfast manuscript. The one has all the character
of a drawing-room recital, full of sentimentality and arti-
ficiality ; the other has the freedom and freshness of the
place of its preservation among the wild tribes and ocean
solitudes of the Outer Hebrides.

ELEANOR HuULL.




ARTHUR AND GORLAGON.!

TRANSLATED BY F. A. MILNE, WITH NOTES BYA . NUTT.

(Read at Meeting, 17th December, 1903.)

(1) AT the City of the Legions King Arthur was keeping the
renowned festival of Pentecost, to which he invited the
great men and nobles of the whole of his kingdom, and
when the solemn rites had been duly performed he bade
them to a banquet, furnished with everything thereto per-
taining. And as they were joyfully partaking of the feast
of rich abundance, Arthur, in his excessive joy, threw his
arms around the Queen, who was sitting beside him, and
embracing her, kissed her very affectionately in the sight
of all. But she was dumbfounded at his conduct, and,
blushing deeply, looked up at him and asked why he had
kissed her thus at such an unusual place and hour.

Arthur. Because amidst all my riches I have nothing
so pleasing and amidst all my delights nothing so sweet, as
thou art.

The Queen. Well, if, as you say, you love me so much,
you evidently think that you know my heart and my
affection.

Arthur. 1 doubt not that your heart is well disposed
towards me, and I certainly think that your affection is
absolutely known to me.

! The Latin original has been edited for the first time by Professor G. L.
Kittredge, of Harvard, from the late 14th century Bodleian parchment MS,
Rawlinson, B 49, in Studses and Notes in Philology and Literature, vol. viii.,
published by Ginn and Co. of Boston. The MS. contains another Latin
Arthurian romance, Historia Meriadoci regis Cambriae ; Historia trium Ma-
gorum ; Narratio de Tirio Appolonio ; Liber Alexandri . . de preliis; Aristo-
teles de regimine sanitatis. Meriadocus is also found in the B.M. MS. Cott.
Faust, B. VI., whence it has been edited by another American Scholar, Pro-
fessor J. Douglas Bruce, in Publ. of the Mod. Lang. Ass. of America, vol. xv,
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for information on the matters about which he had come,
King Gorlagon answered, “ Yours is a weighty question.
Dismount and eat: and to-morrow I will tell you what you
wish to know.”

But Arthur said he would by no means do that, and when
again requested to dismount, he swore by an oath that
he would yield to no entreaties until he had learned what
he was in search of. So when King Gorlagon saw that he
could not by any means prevail upon him to dismount, he
said, ‘“ Arthur, since you persist in your resolve to take no
food until you know what you ask of me, although the
labour of telling you the tale be great, and there is little
use in telling it, yet I will relate to you what happened to
a certain king, and thereby you will be able to test the
heart, the nature, and the ways of women. Yet, Arthur, I
beg you, dismount and eat, for yours is a weighty question
and few there are who know how to answer it, and when I
have told you my tale you will be but little the wiser.

Arthur. Tell on as you have proposed, and speak no
more of my eating.

Gorlagon. Well, let your companions dismount and
eat.

Arthur. Very well, let them do so.

So when they had seated themselves at table, King
Gorlagon said, * Arthur, since you are so eager to hear this
business, give ear, and keep in mind what I am about to
tell you.”

(6) (Here begins about the wolf.)

. .There was a king well known to me, noble, accom-
plished, rich, and far-famed for justice and for truth. He
had provided for himself a delightful garden which had no
equal, and in it he had caused to be sown and planted all
kinds of trees and fruits, and spices of different sorts: and
among the other shrubs which grew in the garden there
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been there even then late in the evening before taking
food. The King answered that that was a matter which
did not concern her, and that he was under no obligation
to divulge it to her; whereupon she became furious, and
improperly suspecting that he was in the habit of con-
sorting with an adulteress in the garden, cried out, “I
call all the gods of heaven to witness that I will never eat
with you henceforth until you tell me the reason.” And
rising suddenly from the table she went to her bedchamber,
cunningly feigning sickness, and lay in bed for three days
without taking any food.

(8) On the third day, the King, perceiving her obstinacy
and fearing that her life might be endangered in conse-
quence, began to beg and exhort her with gentle words to
rise and eat, telling her that the thing she wished to know
was a secret which he would never dare to tell anyone.
To which she replied, ““ You ought to have no secrets from
your wife, and you must know for certain that I would
rather die than live, so long as I feel that I am so little
loved by you,” and he could not by any means persuade
her to take refreshment. Then the King, in too changeable
and irresolute a mood and too devoted in his affection for
his wife, explained to her how the matter stood, having
first exacted an oath from her that she would never betray
the secret to anyone, and would keep the sapling as sacred
as her own life.

The Queen, however, having got from him that which she
had so dearly wished and prayed for, began to promise him
greater devotion and love, although she had already con-
ceived in her mind a device by which she might bring about
the crime she had been so long deliberating. So on the
following day, when the King had gone to the woods to
hunt, she seized an axe, and secretly entering the garden,
cut down the sapling to the ground, and carried it away
with her. When, however, she found that the King was
returning, she concealed the sapling under her sleeve, which
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(15) Gorlagon. So the King set out, and the wolf re-
mained with the Queen. But she did not show the care for
him which she ought to have done. For he always lay
chained, up though the King had commanded that he should
be chained up at night only. Now the Queen loved the
King’s sewer with an unlawful love, and went to visit him
whenever the King was absent. So on the eighth day after
the King had started, they met in the bedchamber at midday
and mounted the bed together, little heeding the presence of
the wolf. And when the wolf saw them rushing into each
other’s impious embraces he blazed forth with fury, his eyes
reddening,and the hair on his neck standing up,and he began
to make as though he would attack them, but was held back
by the chain by which he was fastened. Aund when he saw
they had no intention of desisting from the iniquity on
which they had embarked, he gnashed his teeth, and dug up
the ground with his paws, and venting his rage over all his .
body, with awful howls he stretched the chain with such
violence that it snapped in two. When loose he rushed
with fury upon the sewer and threw him from the bed, and
tore him so savagely that he left him half-dead. But to
the Queen he did no harm at all, but only gazed upon
her with venom in his eye. Hearing the mournful groans
of the sewer, the servants tore the door from its hinges
and rushed in. When asked the cause of all the tumult,
that cunning Queen concocted a lying story, and told the
servants that the wolf had devoured her son,and had torn
the sewer as they saw while he was attempting to rescue
the little one from death, and that he would have treated
her in the same way had they not arrived in time to
succour her. So the sewer was brought half dead to the
guest-chamber. But the Queen fearing that the King
might somehow discover the truth of the matter, and con-
sidering how she might take her revenge on the wolf, shut
up the child, whom she had represented as having been
devoured by the wolf, along with his nurse in an under-
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pressing close to his knees, showed by the expression of
his countenance and the gesture of his whole body that the
King had spoken the truth.

(19) Then the King said, “ See with what gladness he
agrees with what | say, and shows by unmistakable signs
that I have spoken the truth. There can now be no further
doubt about the matter, and would that power might be
granted me to discover whether by some act or device I
might be able to restore him to his former state, even at
the cost of my worldly substance; nay, even at the risk of

my life.” So. after long deliberation, the King at length
determined that the wolf should be sent off to go before
him, and to take whatever direction he pleased whether by
land or by sea. “ For perhaps,” said he, “if we could reach
his country we might get to know what has happened and
tind some remedy for him.”

So the wolf was allowed to go where he would, and they
all tollowed after him. And he at once made for the sea,
and impetuously dashed into the waves as though he wished
to cross.  Now his own country adjoined that region, being.
however, separated from it on one side by the sea, though
in anuther direction it was accessible by land, but by a
longer route,  The King, seeing that he wished to cross
over, at once gave orders that the fleet should be launched
aud that the army should assemble.

Arthur, dismount and eat. For yours is a weighty
qwm\m and few there are who know how to answerit:
awd when | have told my tale you will be but little the
Wiser,

Arthwr. The wolf being desirous of crossing the sea,
tv standing on the beach. I am afraid that if he is left
ale he will be drowned in his anxiety to get over.

() Gorlagen. So the King, having ordered his ship, and
AW vquipped his army, approached the sea with a great
fwnve W suldiers, and on the third day he landed safely at
the walt's countey : aud when they reached the shore the
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the question I put to you at once, for I will certainly
cause you to die of hunger and thirst and exquisite tor-
tures, unless you show me where the sapling lies hidden
with which you transformed your husband into a wolf.
Perhaps the human shape which he has lost may thereby be
recovered.” Whereupon she swore that she did not know
where the sapling was, saying that it was well known that
it had been broken up and burnt in the fire. However,
as she would not confess, the King handed her over to the
tormentors, to be daily tortured and daily exhausted with
punishments, and allowed her neither food nor drink. So
at last, compelled by the severity of ber punishment, she pro-
duced the sapling and handed it to the King. (22) And the
King took it from her, and with glad heart brought the wolf
forward into the midst, and striking his head with the
thicker part of the sapling, added these words, “ Be a man
and have the understanding of a man.” And no sooner
were the words spoken than the effect followed. The wolf
became a man as he had been before, though far more
beautiful and comely, being now possessed of such grace
that one could at once detect that he was a man of great
nobility. The King seeing a man of such great beauty
metamorphosed from a wolf standing before him, and
pitying the wrongs the man had suffered, ran forward with
great joy and embraced him, kissing and lamenting him
and shedding tears. And as they embraced each other they
drew such long protracted sighs and shed so many tears that
all the multitude standing around were constrained to weep.
The one returned thanks for all the many kindnesses which
had been shown him : the other lamented that he had be-
haved with less consideration than he ought. What more?
Extraordinary joy is shown by all, and the King, having
received the submission of the principal men, according to
ancient custom, retook possession of his sovereignty. Then
the adulterer and adulteress were brought into his presence,
and he was consulted as to what he judged ought to be
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she has in front of her is the head of that youth for love of
whom she wrought so great a crime against me. For when
I returned to my proper shape again, in sparing her life, |
subjected her to this penalty only, namely, that she should
always have the head of her paramour before her, and that
when [ kissed the wife I had married in her stead she
should imprint kisses on him for whose sake she had com-
mitted that crime. And I had the head embalmed to keep
it free from putrefaction. For I knew that no punishment
could be more grievous to her than a perpetual exhibition
of her great wickedness in the sight of all the world.
(24) Arthur, dismount now, if you so desire, for now that
I have invited you, you will, so far as I am concerned, from
henceforth remain where you are.

So Arthur dismounted and ate, and on the following day
returned home a nine days’ journey, marvelling greatly at
what he had heard.

FRANK A. MILNE.

NOTES.

The foregoing tale, apart from a possible reference by Madden
(Sir Gawayne, p. x., note), seems to have escaped the notice of
all Arthurian students until Professor G. L. Kittredge of Harvard
edited it last year, and made it the subject of what I do not
hesitate to pronounce one of the most remarkable and valuable
examples of storyological research known to me. In what follows
I do little more than summarise and paraphrase Professor
Kittredge’s investigation, with the addition of certain views of my
own, and I would strongly urge all interested in medizval romance
and in folktale research not to content themselves with my sum-
mary but to refer to and master the original. Professor Kittredge
should not be held responsible for any imperfections in my expo-
sition of his masterly argument, the plan of which I have not
thought it necessary to retain.

It will at once be apparent to a storyologist of any experience
that the task which Arthur has to achieve is one in which success
is only possible by the aid, unwillingly given, of a supernatural
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A WitcH-DocTor’s KIT, FROM MAGILA, EAST CENTRAL AFRICA.
(Read at Meceting, 20th _January, 1904.)

IT would be almost impossible to travel in Central Africa with-
out coming into contact with the results of Witchcraft. Even the
few months that I spent there in 1896 were sufficient to show me
how real is its strength and how evil its influence.

But really reliable information on the subject is difficult to
obtain. Those who practise it naturally prefer to keep their
knowledge to themselves, and not lose a profitable source of in-
come. Direct questions by a European to a native on such a
subject, if answered at all, would only lead to false replies and
confusion of ideas. There is also a further difficulty. The lan-
guages are in most cases in a state of transition, and in order to
convey a new idea to the native we either have to adopt words
from English, Arabic, or Portuguese, or else to take a native word
which may already have a special meaning of its own. In the
latter case we attach our own meaning to it, and are apt to imagine
that this will be conveyed to the native by the use of the word,
whilst in his mind the word gives a different idea, although he may
be unable to define it. The opportunities for error and misunder-
standing on both sides are therefore very great.!

' The following is a case in point. A newly-arrived member of the Univer-
sities’ Mission recently created some little surprise by stating that while on a
visit to another mission on Lake Nyasa, she had been shown two idols, and had
been given ‘‘ an account of the idolatry of the district” derived from a young
native Christian. Now it is well known that there is no idolatry in East Centra’
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powerful “ medicine ” is obtained by the use of vizu/u. These are
simply bits of sticks about four or five inches long which have been
charmed, then smeared over with some substance, the composition
of which is uncertain.! They are then wrapped round with white
calico and are supposed after this to have the power of motion and
of sucking the blood of the victim and thus causing his death.

There appears to be little doubt that witchcraft can cause death,
either by the administration of poison, which the victim may
sometimes take in his food, or by the state of abject fear into
which he is thrown, when he will gradually pine away, unable to
shake off the influence (possibly mesmeric) which has seized him.

In British Central Africa and in Equatorial Africa (I have not
heard of it in German East Africa) witches practise the disgusting
habit of exhuming and eating human remains. In the first-named
country it is necessary on this account to take special precautions
to guard the graves of those who are buried away from their huts
in the Christian cemetery. (The native custom is to bury the
dead inside the hut, where they are of course fairly safe from
body-snatchers.)

II. The Witch-Doctor apparently does not resort to these
abominations. Occasionally he may consult an oracle or use
divining rods. The oracle sometimes consists of the skin of a
small animal stuffed with herbs which act as *“medicine.” He
has two principal branches of his art, surgery and exorcism.
These are closely allied to each other, for nearly every disease is
supposed to be due to evil spirits. I was fortunate enough
whilst at Kologwé, in German East Africa, to see a witch-doctor
at work. The sound of the drum one evening told us that some-
thing unusual was taking place in the village near the Mission
station at which I was a guest, and the nature of the noise told us
also that the performance was not a “bad” dance; the grossly
indecent character of which would deter any respectable European
from being present at it without urgent cause. We went into
the village. The clear light of the full moon was sufficient to
show distinctly all that was going on. In an open space
between the huts a fire of sticks was burning on the ground.
Close by sat the patient, a woman who had rheumatism' in

! Canon Dale (of the Universities’ Mission to Central Africa) implies the use
of flour, but Archdeacon Woodward in a letter written from Magila in 1903
states that they are covered with blood.
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with drugs and poisons unknown to us. The following story, told
by Canon Dale in African Tidings for 1901, p. 41, seems to point
to this conclusion. The Canon is writing of events during his
residence at Mkuzi, a village about seven miles from Magila, in
German East Africa, and perhaps 30 miles from the seaport of
Tanga: “ A man wished to get rid of his enemy, so he went to a
native doctor and asked for some medicine of sufficient power to
kill a man. The doctor gave it to him. The man distrusted the
doctor and the efficacy of his drug, so he thought he would try it
on the doctor himself first. Accordingly he went to the doctor’s
skamba and hid the medicine in a hole under a papaw tree.
Soon after, a slave-girl belonging to the doctor came along,
reached the spot where the medicine was concealed, and fell
down dead then and there. But some one had seen the man
conceal the drug, and accused him to the doctor, and the doctor
carried him before the native judge. The native judge refused to
give any damages. He said, ¢ No, my friend ! if you deal in such’
medicines you deserve all and more than you have got. I abso-
lutely refuse to consider your case.’” Then the whole district in
the person of the elders went to this doctor and told him, *If ever
we hear of a similar case we will either kill you or drive you out of
the country.” Now the significant point in the whole case is that
of the accused, accuser, judge, and people, not a single person had
the slightest doubt that the medicine really did kill the slave-girl.
The only sceptic in the district was myself, and I am still open to
conviction one way or the other.”
R. WEBB.
4, Osborne Terrace, Virginia Road, Leeds.
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“Why yes, me dear,” said Mrs. Pryce, ‘ t'was old So-and-so;”
and with that she gave me her whole pedigree. ‘ An’ many a time
have I seen that mark,” said she. “ Oh, Jenkyns always punished
people when they stole things; there was those folk down to
Pen-y-van, they had a bad time of it, I'll tell you about that.
There was a farmer down by Pen-y-van, an’ ’e "ad a lot o’ cider,
but that all got stolen by four people. So ’e went to old Jenkyns
to see what was to be done. But ole Jenkyns, ¢’Tisn’t no good,’
says he, ¢ the cider’s drinked ; I can’t get it back for you, ’cos it’s
all drinked ; but I'll tell you what I'll do,’ says ’e; ‘you come
along to the green at six o’clock to-morrer evening, an’ I'll make
’em dance ;’ an’ sure enough he coom’d, an’ there was these four
people dancin’ away on the green, men an’ women, An’ they
couldn’t help it, ’cos old Jenkyns ’ad put a spell on them, an’ they
danced for two hours for punishment, till ’e tooked the spell off.
An’ there was hundreds o’ people watchin’ ’em. Old Ann
Griffiths, she told me all about it, how they was dancin’ and
jumpin’ about, an’ all the time readyto drop. Old Jenkyns, ’e
was a watchin’ quite pleased like for some time ; then ’e got tired,
tooked the spell off an’ went home.”

“ An’ it’s not the first time ’e’s punished people like that,” said
Mrs. Briton. “Don’t you remember that ’ooman at the public
down to Grosmont?” and she started on her story, Mrs. Pryce
now and then putting in a nod of approval.

“One day old Jenkyns was going down town, an’ ’e stopped at
a public, ‘ The Cock and Feather,’ to get some refreshment. ’E
asked for bread an’ cheese an’ beer; when ’e’d finished ’e asked
ow much it was. “Oh,’ says the landlady, ‘let’s see, sixan’ four’s
ten, that’s tenpence, please.’ Jenkyns said, ‘twas too much, but
’e paid ’is tenpence an’ went off.

“ Presently the ’ooman came back into the room an’ went up
to the place where Jenkyns had been sitting, an’ calls out,

¢ ¢ Six an’ four’s ten,
Here’s off agen.’

“ An’ she started runnin’ round the table, an’ when she came
back to Jenkyns’ place she called out again,

¢ ¢ Six an’ four’s ten,
Here’s off agen.’
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If your nostrils burn you, so that you sneeze, some one is
backbiting you.

When going on a business, if you butt your right foot, it means
good luck, the left means bad luck.

If a baker after setting up his leaven, go to a place where a
dead person is, the leaven will not rise.

To hinder people from chanting [? s#] your money, put a
gravel or a grain of corn in it, or squeeze some lime juice upon
them.

When plenty of roaches [cockroaches?] are flying in a house,
it is a sign of rain. There are some flies also, that indicate rain
by their flying.

When you want to beat a duppy, first give it a stroke with the
left hand, then afterwards you can use the right. If you use the
right first, the duppy will paralize [s#] it.

If a hog plays with thrash in the mouth, it is a sign of rain.

If a cock after a shower of rain flies up on any raised place
and crows, it is a sign that the weather will slack.

If you hear thunder rolls in dry weather rain will soon be
coming.

To shoot the duppy, load the gun with salt, blue-stone and
sulphur, in addition to the powder and shot. When the duppy is
shot down, you will find it in the form of an animal, generally a
clucking lizard.

If you sew dirty clothes, it dim your eyes.

If you plant the seed of a plant called “ mamy ” you will die.

If you plant a pumpkin vine your relatives will die.

If you are eating, and a piece of the food just drop suddenly
from your hand, it is some of your dead relatives who knocked it
out for themselves.

There are many more superstitions, &c., but many are not
believed in, except by a few dark people. The prevalent belief in
these days is about the obeah-men and the duppy.

(Assisted by A— B— , teacher, — — School, and by his mother.)
(Zo be continued.)
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PERSONIFICATION OF A RIVER.

(Extract from a Private Letter to the Editor.)

3oth January, 1904.
“THERE has been a man drowned in the [Derbyshire] Derwent,
and great excitement about finding his body. I tell you this
because I was so struck with the way Mrs. Dale [a washerwoman)
talked of the river, as if it was a living personage, or deity. I
could almost imagine the next step would be to take it offer-
ings! ‘He didna know Darrant’ (a kind of triumph in her voice).
‘He said it were nought but a brook.” ‘But Darrant got ’im.’
¢ They never saw his head, he threw his arms up, but Darrant
wouldna let him go.” ¢ Aye, it’s a sad pity, seven children! but
he shouldna ha’ made so light”of Darrant. He knows now!
Nought but a brook ! he knows now !’ It sounded as if Darrant
had punished him for blaspheming and he had now been sum-
moned before Darrant his judge !”
M. AGATHA TURNER.




CORRESPONDENCE.

DDR. DURKHEIM ON “SociaL ORIGINS.”
(Vol. xiv., p. 421.)

1. A FuLL reply to Dr. Durkheim’s review of Socia/ Origixs would
occupy many pages of Folk-Lore. It must suffice to say that all
Dr. Durkheim’s objections to my system are rebutted by antici-
pation, and all the questions which he asks are answered by
anticipation, in Soaa/ Origins itself. Any one may convince
himself of this by reading (as a specimen), in company with the
review, Social Origins, p. 56, Note 1.

2. Dr. Durkheim remarks (F0Z%-Lore, December, 1903, p. 423),
that I object to the theory he has proposed (L’Année Sociologiyue,
vol. i., p. 6), namely, to see in the phratries the result of the sub-
division of a primary horde, whereas, according to him, they
were, as he has just remarked, two groups at first autonomous
and distinct. He adds that my method “is indeed exposed to
criticism when it consists in rejecting an explanation because it is
irreconcilable with a preliminary postulate of one’s own. A theory
must be discussed on its merits.” '

3. In this passage Dr. Durkheim appears to confuse his own
theory of the origin of “ phratries in the coalescence of two
primary exogamous totem clans ” (a theory which is much akin to
my own), with his theory of the origin of the totem ‘clans” in
the phratries. The latter theory I rejected, after criticism, in
Socsal Origins (pp. 83, 84). I did not reject it because it clashed
with a postulate of my own, and, as I shall show (par. 5, below),
Dr. Durkheim has himself proved that his theory of the origin of
totem “clans ” is inconceivable and impossible, —according to his
own system.
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They afford a description of country and village life in Sicily, on
the coast between Messina and Palermo.

The subject of Vendetta is conjugal infidelity with the tragic
end common in the island. Little, if any, folklore comes into the
story.

Magkeria, the play, abounds in it, as the title suggests. The
heroine is compelled to fall in love with her suitor by a process of
sympathetic magic belonging to a widely spread type. An orange
containing some of her hair was bound with a cord, then dipped
in virgin wax and smeared with the fat of a black hen. A pin
having been driven into it, the orange was thrown down a well.
The spell given in the story was recited during the rite. The
victim is supposed to fall ill and to remain so until she yields, the
fruit keeping sound until then. According to rule a counter-spell
should rot the orange and save the girl. In this case the girl does
actually fall ill and accepts her suitor, but as she had previously
heard of what had been done against her, and may have fallen ill
through fright, it seems probable that the author intended to ridicule
the superstition. The priest condones it because of the motive.
This sort of charm is used elsewhere, as at Mentone, simply for
revenge, with the variation that the fruit is meant to and does rot,
thus causing the victim’s illness. Love is usually,and more appro-
priately, won by philters.

Much other folklore is to be found in this little drama : spitting
as a protection from witches ; the broom reversed at the door to
prevent their entering the house ; crossing oneself with the left
hand against the devil’s power, the right hand being kept sacred
to God ; ingratiating the devil by keeping his Lent, that is, by
committing a mortal sin on each of forty successive days.

What with vendetta, magic, and mayfia, religion must suffer in
Trinacria.

In a preface to Magheria Signor Pitré, the distinguished Sicilian
traditionist, vouches for the author’s knowledge of the people.
He lays stress on the spoken spell as an essential part of conjura-
tions.

J. B. ANDREws.



















































































































162 From Spell to Prayer.

the idea of which is that the thief may suffer from stones
in the stomach like to these. These Borneo stones are
similarly treated as personal agencies. They are called on
to witness the anathema. Or again, if a friend of the pro-
prietor wishes to pluck the fruit, he first lights a fire and
asks it to explain to the stones that he is no thief.* In
short, there is fairly crucial evidence to show how naturally
and insensibly the charm-symbol may pass into the idol.**
All that is needed is that there should be sufficient personi-
fication for prayer to be said.

It remains to speak very briefly of the corresponding
personification and gradual deification of what in contrast
to the ‘“instrument” I have called the “end.” Now
clearly the curtailed form of spell with suppressed protasis
is to all outward appearance a prayer and nothing else.
Take a single very simple example—the * Fruit, Fruit,
Fruit, Fruit,” which we find at the end of various Malay
charms connected with the practice of “ productive ” magic.*
According to our previous conclusions, however, this is no
prayer so long as the force which sets the spell in motion
is felt by the operator as an exertion of imperative will and
an attempt to establish control. But, given a form of
words which need suffer no change though the thought
at the back of it alter, what more natural than that the
mind of the charmer should fluctuate between  bluff” and
blandishment, conjuration and cajolery ?

Mr. Skeat provides us with examples of how easily this
transition effects itself in the course of one and the same
ceremony. Thus * Listen, O listen, to my injunctions "'—
which is surely prayer—is immediately followed by threat
backed by the name of power: ‘“ And if you hearken not
to my instructions you shall be rebels in the sight of

Allah.” %  And, that we need not suppose this transition to
= 7 4. I, xxiii., 161.
2 'Cf. Dr. Haddon in /. A. /., xix., 324.
3 Cf. Mr. Skeat in Fui-Lere, aiii.. 161.
3 Folk-Lore, xiii- 142.
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“ Mother Earth.” & Clearly the cults of the rice-mother, the
maize-mother, the corn-mother, and so on, wherein magic
is finally swallowed up in unmistakable religion, are the
natural outcome of such a gradually-intensifying personi-
fication. But this personification in its turn would follow
naturally upon that view of the magical act which we have
all along assumed to have been its ground-idea, namely the
view that it is an inter-personal, inter-subjective transaction,
an affair between wills—something, therefore, generically
akin to, if specifically distinct from, the relation which
brings together the suppliant and his god.

One word only in conclusion. I have been dealing,
let it be remembered in justice to my hypothesis, with this
question of the relation of magic to religion, the spell to the
prayer, abstractly. It is certain that religion cannot be
identified merely with the worship directly generated by
magic. Religion is a far wider and more complex thing.
Again, there may be other elements in magic than the one
I have selected for more or less exclusive consideration.
It is to some extent a matter of definition. For instance,
divination may, or may not, be treated as a branch of magic.
If it be so treated, we might, as has already been said, have
to admit that, whereas one kind of magic develops directly
out of quasi-instinctive practice, namely the act of primitive
credulity, another kind of magic, divination, is originally
due to some sort of dim theorising about causes, the theory
engendering the practice rather than the practice the theory.
Meanwhile, if out of the immense confusion of beliefs and
rites which the student of savage superstition is called upon
to face, we shall haply have contrived to isolate, and more
or less consistently keep in view, a single abstract develop-
ment of some intrinsic interest and importance, we shall
have done very well. Every abstraction that is ‘“ won
from the void and formless infinite” is of value in the
present vague and shifting condition of anthropology.

® G B, 9
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Dr. Frazer’s abstract contrast of magic and religion is a
case in point. But abstraction needs to be qualified by
abstraction that the ideal whole may at length be envisaged
as a unity of many phases. My object throughout has
been to show that, if from one point of view magic and
religion must be held apart in thought, from another point
of view they may legitimately be brought together.

R. R. MARETT.




TODA PRAYER.

BY W. H. R. RIVERS, LL.D.
(Read at Meeting, 20th April, 1904.)

THE forms of words recorded in this paper are used during
the ceremonial which attends the work of a Toda dairy.
I have given elsewhere' a brief account of the dairy cere-
monial. The milking and churning operations in connec-
tion with the more sacred of the Toda buffaloes form a
complex ritual which has evidently a religious character
and at certain stages of this ritual formulz are recited.

Not only is the daily milking and churning of a cere-
monial character, but all the most important incidents of
buffalo-life are made the occasions of ceremonies and in
the course of these various forms of words are also recited.

I shall confine my attention in this paper to the for-
mula which are used in the daily ritual of the Toda dairy.
The frequency with which these formule are uttered varies
with the sanctity of the dairy. In the lower grades of dairy,
the prayer is offered only at the afternoon ceremonial.
It is said when lighting the lamp before the churning,
and it is repeated at the close of the day’s work when
shutting up the buffaloes in their circular enclosure for
the night. In the highest grade of dairy, the prayer is
offered twice at the morning operations, once before begin-
ning to churn when lighting the lamp and once when the
milking is finished. At the afternoon ceremonial it is
offered three times, two corresponding to those of the
morning and again when shutting up the buffaloes for the
night. The prayer is not the same for all dairies, but there
are differences according to the clan and village to which the
dairy belongs and according to the grade of dairy in which
the prayer is used.

V Van, 1903, p. 175.
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kdvel drk md per kért p8& md pmstht kdrt pd mé
may there be no may be kept from (falling may be kept from floods
wild beasts (tigers, &c.) down) steep hills
tut drk ma md un md maj es md pul pho m8
may there be no fire may we have rain may clouds rise may grass flourish
niy dr mé

may water spring

The prayer then concludes with the names of two of the
most important gods or objects of reverence followed by
the words:

dtham sdith emk thnenmd
them for the sake of  for (or to) us may it be well

There does not seem to be any strict regulation as to
the clauses of the prayer, and in different versions some
of those given above were omitted, while others were
added, especially requests for protection against special
animals, as pob 47k md, *“ may there be no snakes,” and
pirsi drk md, “may there be no tigers.” One man concluded
with the words erddrsink erddri ini, 1 know half to pray,
I know not half to pray,” but I do not know whether this
was an individual peculiarity or a special feature of the
prayer of his dairy.

It seemed clear that the whole prayer referred to the
buffaloes. It may be summarised as follows:

“May it be well with the buffaloes, may they not suffer
from disease or die, may they be kept from poisonous
animals and from wild beasts and from injury by flood or
fire, may there be water and grass in plenty.”

I had much difficulty in obtaining examples of the first
portions of the prayers. I finally obtained the complete
prayers of four village dairies and two of the prayers of
the most sacred or #f diaries. I will give here an example
of each kind.!

The following is the prayer used in the dairy of Kuudr,
the chief village of the chief clan of the Teivaliol division
of the Todas. In the first column are given the kwarzam,

! The full record of these prayers will appear ina work on *‘ The Todas of
the Nil iri Hills.”
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for the sake of the village of Kuudr; for the sake of the
large dairy of Kuudr; . . . .. "

This prayer begins with two twarszam of the village or
clan, followed by others referring to the dairies and dairy
vessels, buffalo pens and buffaloes. Then follow certain
kwarsam of pep or buttermilk which is of great ceremonial
importance in the dairy ritual,' and of stones of importance
in the ceremonies attending purification of the dairy vessels.
After the kwarsam of the dairy spring, there follow a
number of kwarsam referring to certain incidents in the
history of the dairv. Eikisiov is the fwarsam of a buffalo
which was one day being milked at Kuudr when some of
the milk was spilt on the ground. From that day the
ground became swampy, and on digging, a spring of water
was found which has ever since been used as the dairy
spring. The two following #warsam refer to incidents of
which I have no record. Karstum is the kwarsam of a
buffalo which was one day grazing on the hill Kakathd-
mik. It began to bellow and could not be induced to stop.
The people tried to take the buffalo back to the pen.
It would not go, but died on the hill, and has ever since
been remembered in the prayer. These kwarsam are
followed by two referring to bushes or trees of ceremonial
importance and then by the 2wa»sam of a hill near the village
on which there are cairns and that of the sacrificial place
of the village. The prayer concludes with two éwarsam
of a different kind. The first refers to the act of the
goddess Teikirzi who portioned the buffaloes and assigned
to each clan its share. In so doing she touched each
buffalo on the back with her wand or staff, saying in each
case to whom the buffalo should belong, and this act is
commemorated in the prayer in the form “ for the sake of
the dividing of the chief buffaloes with the wand.” The
last kwarzam is that of the calf from which the ordinary
buffaloes or putiir of Kuudr are descended, but I was unable

' Sce Aan, 1903, p. 175.
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kdgh fr kddr *‘crooked horned buffalo horn cut god.”
kwaten len
tebkdter at, tam *‘imitation buffalo horns took, his mother’s brother’s lap
mun madrik tew  god.”
madvel kdritan tew *sambhur from calved god.” (The last six Awarzam
refer to the story of Kuzkarv.)

piilnerklrs buffaloes of #f called parstr.

teinfrkan buffaloes of # called pirsty.

pirsk muneki po- ‘‘sun to facing that came buffaloes.”
tith tr

nerk munecki po- “ bell to facing that came buffalo.”
tith tr

putldr mum ke- *‘ tddr tree back rubbed buffalo.”
ksth tr

Kitheri katk cth- ¢ Kitheri stream to jumped buffalo.”
kith tr

pdtash katsth tr ¢‘ desolate pen from made buffalo.”
Wasrwark cthkith ** Warwar (stream) to jumped buffalo.”
fr

er khubderam kity  *‘ seven heaps buffalo-dung fire setting buffaloes.”

erdith tyam

Then there follow twenty-six more kwarsam referring
to various objects at the different dairies of the #7, and then
follows the prayer proper, “ tédnenmd, tdrmdmd. . . . .”

The first sixteen kwarsam of the prayer are those of
gods or of god-inhabited places. Then follow six fwarsam
referring to incidents in the life of the god Kuzkarv or
Korateu. The following is an abbreviated account of the
chief events of this life :—

One day the goddess Teikirzi was going from one
village to another when she gave birth to a son in a cave
called Teivelkursh, by the side of the stream Kathipakh.
The name of the child was Azo-mazo.! The after-birth fell
into the stream and was washed down to the river Teipakh
(the Paikara river) as far as a place called Marsnavai,
where two plants were growing called purs and #% in
which the after-birth became entangled. It then slowly

! In the prayer two gods are mentioned, Azo and Mazo. It is possible that
this is an example of the birth of twins. Unfortunately I omitted to make
careful inquiry into this point.




































184 In Memoriam

no compensation. An aged mother, an orphaned daughter in
whose future the father’s heart was wrapped up, are plunged in
unavailing sorrow. In the thinning ranks of the friends who loved
him *this side idolatry,” there is a gap that can never be filled.
The influence which stimulated a host of pupils to the pursuit of
knowledge and of lofty ideals has vanished. It is a memory
which they will cherish, but what avails this to the number to
whom that influence and guidance can never come? The pass-
ing away of so nobly unselfish a nature, so well-equipped an
intellect, made the more attractive by every quality that can
endear a man to his fellows, is a source of abiding grief.

Epwarp CLoDD.
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bidden to pray, to recite Holy Scripture, or to mention sacred
words or names. The witch is then called in, and she prepares a
little wheat, barley, salt, water, milk, honey, four or six eggs, and
some sweetmeats or sugar. At midnight she mixes all these in-
gredients together, and scatters some of the mixture round the
sick-bed, on the threshold, and in the four corers of the room,
reciting in a whisper as follows :

“My Lords, I beseech you to pity, compassionate, and have
mercy upon the soul (or life) of your servant (or slave, if it be a
woman) the patient (giving the name) the son (or daughter) of
your maid (giving the mother’s name) and overlook his (or her)
trespass ; and if he (or she) have sinned, and done any evil to
you, forgive and pardon his (or her) sins; give him (or her) life,
and restore his (or her) health and strength. (If to a barren
woman, she adds), Open her womb and restore to her the fruits
of her body. (If to those who lose young children), Give life to
their sons and daughters, and let this honey (or sugar) be to
sweeten your mouths and palates, the wheat and barley to feed
your cattle and sheep, and the water and salt to establish peace,
friendship, love, brotherhood, an everlasting covenant of salt
between us and you.”

Here she breaks the eggs and pours the same in the aforemen-
tioned places, kneels and prostrates herself, kisses the ground
several times, and proceeds with these words :

“ Here I offer you life for life, in order that ye may restore the
life! of this patient.” This is continued or repeated for two more
successive nights, and if the case is obstinate, for even seven or
nine nights in succession.

If the patient cannot afford the necessary expense, or if the
neighbours decline to leave the adjoining rooms, the witch may
think it sufficient to go to a cistern, bath, or tannery, and there
pour a little salt and water and pray as before, and say, “ Behold
water and salt to be a covenant of peace between us.”

The Great Indulca only differs in being prolonged forty-five
nights, the patient being required to dress in rich white garments,
and the room to be handsomely decorated and well lit with wax
candles. In addition to the ingredients above prescribed, there
must be many savoury dishes, fruits, and spices.

The great influence upon which the Jews of Palestine depend

' Or his reason, or whatever may be the affliction in question.
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and the blue beads fail of their object, there are still charms 1n
the possession of the Rabbis which may avert ultimate catastrophe.
They are often suspended in a bag round the neck of the afflicted
person. The following is one in common use. It will be seen
by the enumeration that the mixing may be involuntary, and occa-
sioned even by one’s nearest and dearest. The adjuration pre-
ceding it is pronounced as the patient receives and is invested with
the charm. :

I adjure you, all kinds of evil eyes, a black eye, blue eye, hazel eye,
yellow eye, short eye, long eye, round eye, broad eye, narrow eye, straight
eye, hollow eye, deep eye, projecting eye, male eye, female eye, eye of wife and
husband, eye of a woman and her daughter, eye of her relatives, eye of a
bachelor, eye of an old man, eye of an old woman, eye of a virgin, eye of a
maiden, eye of a widow, eye of a married woman, eye of a divorced woman,
all sorts of evil eyes in the world, which looked and spake with an evil
concerning N.

I command and adjure you by the Most Holy, Mighty, and High Eye, the
only Eye, the white Eye, the right Eye, the open Eye, the most careful and
compassionate Eye, the Eye that never slumbers nor sleeps, the Eye to which
all eyes are subjected, the wakeful Eye that preserveth Israel, as it is written
in Psalm cxxi. 4: ‘Behold, He that keepeth Israel shall ‘neither slumber
nor sleep,” and also as it is written, ‘‘ The Eye of the Lord is upon them that
fear Him, to those who trust in His goodness.” With that Most High Eye, I
command and adjure you, all kinds of evil eyes, to depart, and to be rooted
out and flee away to a distance, from N. and from all his household, and that
you shall have no power whatever on N., neither by day nor by night, neither
when awake nor in dreams, nor on any number of his two hundred and forty-
eight limbs, nor on any of his four hundred and five veins, from this day forth
Amen.

THE CHARM.

Nezah Selah. ¢ Thou art my hiding place, Thou shalt preserve me from
trouble : Thou shalt compass me about with songs of deliverance.” Selah.

‘“He that dwelleth in the secret place of the Most High shall abide under
the shadow of the Almighty.”

Adam, Abraham, Isaac, and Jacob.

Enter Sini, Sansen, and Samenglorf.
Thou shalt not suffer a witch to live.
Thou shalt not suffer a witch to live.
Thou shalt not suffer a witch to live.

In the centre Psalm cxxi. is printed.
The longer necklace figured on Plate V. is of a kind much
treasured by Yemenite Jews, and never sold unless when, as now,
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translation reads, not as in the Authorised or Revised, “let them
grow into a multitude,” speaking of Joseph’s children, but “let
them multiply like the fishes,” and it is further asserted that the
evil eye has no power over the fishes, for they are protected by
the sheen of the water. In every case where the effect of the
evil eye is to be averted Joseph and this blessing are invoked,
with the hope that the same result may happen now also to the
afflicted one. It is a case of symbolical substitution.

The “hand” is an universal Oriental and Occidental sign for
averting the influence of the evil eye (v. Jahn and Elworthy).
The protection of a woman in childbirth against the attacks of
Lilith and the formulas used on that occasion have been fully
treated by me in the “ Charm of Two Thousand Years,” published
in Folk-Lore vol. xi., pp. 129.

M. GASTER.

PEMBROKESHIRE NOTES.

(Communscated through Mr. W. P. Merrick).
AN OLD SouTH PEMBROKESHIRE HARVEST CUSTOM.

“IT’s none used now, but when I were a young maid the farms
was a deal bigger, and more corn grown; there would be four
and five men kep’ on a farm, beside day-labourers. There must
be a foreman, maybe the farmer’s eldest son, maybe a hired man;
and he must take the lead in all things in the field. In harvest
the foreman cut at the head, and the rest, reapers and binders,
must keep time along with him. With neighbour-farms it would
be a race, whiché one would first finish cutting corn. The fore-
man would plan it out to finish in some cornel, not for to be seen
by the rest farms; then with the last handful he would make a
wrach—leastways two wrachs. We called it by the Welsh name ;
I don’t know, is there an English?” (I suggested ‘wreath,”
“posy”?) “No, not that; it’s just a cry the Welsh have when
they have finished a thing—they will say, ‘Wrach | wrach!’ Now
the foreman he must lay his wrach on the breid (swath) of the
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When first we came here “ New Year’s water ” was in vogue ;
some daring spirit among the boys would hide behind a door, mug
and sprig of box in hand, and dash out, sprinkling the water in my
face ; the joy was to catch one unawares, and in this, as you will
guess, they were invariably successful.

There was an old Epiphany observance which I saw but once.
A little boy, with coloured paper streamers pinned to his cap,
brought in a cage a wren, caught for the purpose and afterwards
let go, and repeated something about

Come and make your offering
To the smallest, yet the king,

of which I could learn no more, for he was inaudible outside the
door, and within it silent from bashfulness.

The girls used to choose a May-Day queen and bring her
round with garlanded hat, the others with posies and singing ;
the pennies given were spent on a small feast of bread and jam
and “lollies,” eaten out of doors. But this is falling out of use.

Harvest suppers are not given, there being no employers of
regular labour ; but each family takes a day at the sea (eight or
nine miles off) when the busy time slackens, and invites those
who have given help in the field, not owed; for every cottager
pays in labour for the privilege of planting one or more rows of
potatoes in the farmer’s land, the farmer ploughing the ground
and carting home the crop. When allotments were offered here
they were refused, all preferring this very feudal custom.

A bride may or may not have a bridesmaid, but the bridegroom
never attempts to pull through without the support of a best man,
called, whatever his trade, “ the tailor.”

“ Why is the mason not here to-day?” “He is gone tailor to
Benjy the Bush.”

These are not a proverb-loving people, but here is a pithy
allusion to the spoiling of an only child: “One child, three
fools.” And this of second childhood : “ Once a man and twice
a child, and the last child is the worst.” A delicate way of saying
that a man drinks: ‘“ Too fond of lifting his little finger.”

M. S. CLaRk.

Robeston Wathen, Narberth, Pembrokeshire,

April, 1903.
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ford bull was a prominent figure are extant. .. ... But
the mode of expressing the local sentiment was not confined to
canvas. We have seen how members of Parliament hit upon the
fictile art in the shape of ‘bull-pitchers’ Mr. Snarth, chemist,
Red Lion Square, Stamford, has a drinking-vessel . .. ..
made of part of a horn of the bull that was run in 1799.” Among
other ormamentation this vessel shows the initials of Anne Blades,
the famous bull-woman, and the lady herself wearing an elaborate
crown. Another memento . . . . is a pair of beautifully polished
sharp-pointed horns . . . . in the possession of Mr. H. Johnson,
of Rutland Terrace, Stamford.” These horns * were presented
to Mr. Haycock, an enthusiastic bullard, who was indicted at
Lincoln assizes for ‘ riot —a term which the law applied to bull-
running.”

I have not succeeded in discovering whether bull-baiting and
bull-running, as distinguished from bull-fighting of the Spanish
type, was ever a favourite amusement in continental Europe.
Could foreign instances be studied some light might be gained as
to the origin of the sport.

The Lay of Havelok the Dane, a poem of great local interest to
Lincolnshire people, contains references to bull-baiting. When
Havelok was knighted by Earl Ubbe great rejoicings were made.
Harping, piping, romance-reading, wrestling, butting with spears,
and other pastimes were indulged in. Moreover—

¢“ per mouhte men se pe boles beyte,
And pe bores, with hundes teyte.”—Il. 2330, 2331.

And again, a little later we read of Godard—

¢‘ pat he rorede as a bole,
pat wore parred in an hole
With dogges forto bite and beite.”—Il. 2438, 2439, 2440.

No doubt many other allusions to this diversion might be found

in the literature of the Middle Ages.
Perhaps I should add that Stamford had two bull-rings. Speak-

ing of these, Mr. Burton says that bull-baiting fell off in the town
“ pari passu with bull-running.”
MaBEL PEAcOCK,
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FOLKLORE OF THE NEGROES OF JAMAICA.

IL
(Continued from p. 94. See Prefatory Note, p. 87.)

IF an owl screech over a house three times some one in that
house will die. To prevent this you must cry out *“Pepper and
salt for your mammy.”

If your dog howls during the day or night it sees a duppy,
and some one in that house will die.

If a scissors or knife drop from you and stick upright in the
ground you will have a strange visitor.

If you are walking along a road through a wood and hear a
noise as of something cracking you should look back, for there
are two duppies following you, a good and a bad one; and the
good one is trying to attract your attention, and if you look back
it shows you are the good one’s friend, and no harm will come to
you. -

When a person dies the water in which the body is washed
must be put on one side, and as the funeral leaves the house it
must be dashed after the hearse, otherwise the duppy will haunt
the house.

To prevent a horse winning a race, collect the dirt from the
hoof and wrap it up with assafcetida in a cloth tied with the wild
slip plant. Put this under a very heavy weight, and the horse
will be sure to lose the race. If the owner of the horse, however,
collects the dirt first, the charm will not work, provided he throws
the dirt away on the day of the races.

To take off a duppy, let the person on whom it is set sit on a
Bible and jump three times over a fire. A goat or some other
animal’s blood must be shed on the fire and the flesh partaken of
by all present.

Do not put your hat on a bed, for misfortune will surely over-
take you.

If the blinds of a jalousie drop in a house about mid-day,
duppies are in the house and are then leaving; it also denotes
that you will have visitors.

If you have a death in your house turn all the looking glasses
to the wall or cover them, for if the image of the dead be reflected
it will cause another death in the family.
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If you wish a visitor to go away, take a broom and lean it up
behind a door and sprinkle salt on it, and he will leave directly.

If a large blackbeetle fly into the house, alight on the floor,
and fly off again, you will hear good news; if it remains on the
floor, it portends something bad.

If a flock of blackbirds fly over a house and one alights on the
roof, some one in that house will die.

If the limb of any tree near a house suddenly breaks off, it is
a sure sign of death in the household.

If any one sees a ghost and speaks of it immediately, the ghost
will hurt him.

If peas are planted on a grave, the spirit of the dead person
cannot rise to harm any one.

If your lose you wife, the young lady that put the crape on
your hat will be your wife.

To make a duppy laugh, show it a firestick.

If you want a person to sleep, make a cotta (a kind of pillow
made of old soft cloth, or plaintain bark, very small) and put it
under his head and stick two black pins in it, and he will sleep
until you awake him.

If you meet a duppy and you wish to know whether it is good
or a bad one, say, “ Jesus, the name high over all,” and if it is a
good one it will help you to sing it, if a bad one it will run away.

If you want to see duppies, take the water from a dog’s eye and
rub yours with it.

Never sit at the threshold of a door at twelve o’clock, for the
duppies will walk over and injure you.

If you are troubled by duppies, sprinkle sand before your door
at night.

If you meet a funeral and want to see a ghost, run before it,
stoop down and look between your legs, and you will see the
ghost sitting on the coffin.

If you light your pipe at night do not throw the match on the
ground, or duppies will take it up and trouble you.

If you meet a funeral you must take off your hat, or you will be
sure to see the ghost.

If you and a dog are walking at night, never let the dog walk
behind you, or a duppy will knock you down.

If you are walking by day or at night and feel a sudden heat,
a ghost is there.
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happens to fall on the two front feet you are sure to die like a
dog. If two fowls put their heads together for some time they
are said to be talking, and this signifies the arrival of strange
visitors. If your dogs howl at night there are ghosts in your
yard, and if you do not wish them to come in the house put some
grains or pebbles on your step ; they will try to count them, but
can never count beyond three. Another most ridiculous is that
if you do not throw out some of your punch at Christmas you will

be stoned by angry ghosts. D

(70 be continued.)

GREEK AND CRETAN EPIPHANY CuUSsTOMS.

AT Epiphany a priest goes in procession to a spring, river, cis-
tern, or to the sea, and immerses a cross three times. At the
same time a white dove is released. The cross is fetched out by
a man who dives for it. The whole custom is now explained as
a commemoration of Christ’s baptism in Jordan.

In an Epiphany song recorded in 'Ziyypappa Mepodwdy, ix.,
341, the water with which Christ is baptised is regarded as con-
nected with rain magic, and we may probably interpret the custom
above mentioned as a rain charm.

In Crete the cross is covered with leaves and flowers (¢£ Abbott,
Macedonian Folklore, p. 119), but it is only used for making the
sign of the cross over the sea, a silver cross being actually im-
mersed.

R. M. Dawkins.
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d’un certain moment il aura lieu de telle fagon et non de telle
autre. Mais mon assertion ne porte que sur ce cas particulier.
Et des changements de totems restent possibles dans d’autres
conditions comme celles dont il est question dans le Tome
1. de P Année Sociologigue. ]’ajoute que méme ces changements
n’ont jamais liey, 3 mon sens, par mesure législative.

J’ai, il est vrai, comparé un changement de totem 3 un change-
ment d’dme. Mais ces changements d’4mes n’ont rien d’impossible
(pour 'homme primitif) dans des conditions déterminées. Seule-
ment, ils ne sauraient avoir lieu par décret ; or, c’est tout ce que
signifiaient les quatre ou cinq mots incriminés par M. Lang.
Leur sens est trés clairement déterminé par tout le contexte
comme je viens de le montrer. En tout cas, aprés les explications
qui précédent, appuyées sur des textes, il ne saurait y avoir de
doute sur ma pensée, et je considére par suite le débat comme
clos.

E. DURKHEIM.

[My difficulty is to understand how, if “the totem is not a
thing which men believe they can dispose of at will, at least while
totemic beliefs are still in vigour,” men did dispose of it at their
will, when, on Dr. Durkheim’s theory, they abandoned their old,
and chose new totems @ wolonté (L’Année Sociologigue, i., p. 6,
v, p. 110). This point appears to me to need elucidation.

A. Lanc.]

ADDITIONAL VARIANTS OF THE FATHER AND SON COMBAT
THEME.

IN a netice of my book on the Epic Theme of a Combat between
Father and Son in Folk-Lore, vol. xiv., p. 307, M. Gaidoz has
called attention to two variants which had escaped my notice.
To these I should like to add one or two more, the first of which.
comes from the Sandwich Islands. It is told of Umi, one of the
famous monarchs of Hawaiian traditional history. According to
Fornander,! the story is as follows:

! Fornander, Abraham, An Account of the Polynesian Race, vol. i, p. 74.
In this case as in the next I have quoted the stories almost word for word.
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ARcHIV FUR RELIGIONSWISSENSCHAFT Edited by A. DIETERICH
and T. AcHeLis. Vol. VIL, Prospectheft. Leipzig: Teubner.

THE object of the editors of this excellent quarterly in sending
a copy of their prospectheft to Folk-Lore is doubtless to call the
attention of English-speaking students of * folk-religion” to the
reorganisation of the Archip on international lines. Professor
Dieterich informs me in a private letter that articles or notes may
be written in German, English, French, Italian, or Modern
Greek ; and in the prospectheft we have extracts from a very
interesting paper written in English on “ Sociological hypotheses
concerning the position of women in ancient religion” by
Dr. Famell of Oxford. Each number will consist of three
sections, one reserved for original articles, another for reports on
the work done during the past year in this and that department
of the science of religion, and a third for short notes and commu-
nications of all sorts. Students will find the contents of the second
section of great use. Thus we have from the able pen of
Dr. K. Th. Preuss, of the Berlin Museum fiir Vilkerkunde, a con-
cise summary of the world’s output for 1902 and 1903 on the
subject of American religion, a subject which he has made his
own. From such a summary one gets a far better idea of where
to seek fresh light than from any mere bibliography. Finally, a
good word must be said for the ArcAsv on the score of its compre-
hensive scope. Savage religion, folk-religion, and the religions of
civilisation, Semitic, Egyptian, Indian, classical—all these interests
receive equal attention at the hands of eminent specialists in its
pages, and the international host of co-workers is reminded of the
common end to which its multifarious labours tend.

R. R. MARETT.
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TRANSACTIONS OF THE FOLK-LORE SOCIETY.

VoL. XV.] SEPTEMBER, 1904. [No. IIL.

WEDNESDAY, MAY 18th, 1904.
Mr. G. Laurence Gomme (VICE-PRESIDENT) in the Chair.

THE minutes of the last Meeting were read and confirmed.

The death of the President, Professor York Powell, was
announced, and on the motion of the Chairman, seconded
by Professor Tylor, and supported by Mr. Clodd, it was
unanimously

Resolved

“ That the members of the Folk-Lore Society assembled
at their Ordinary Meeting in May, 1904, hereby
place on record their sense of the loss the historical
world has suffered, and the loss which the Folk-
Lore Society in particular suffers, by the lamented
death of Professor Frederick York Powell, President
of the Society, and they beg to lay before Miss
Powell and the Professor’s mother their expression
of the love and respect which they one and all
entertained for their late President.”

The Secretary read the following Resolution passed by
the Council of the Anthropological Institute at their Meet-
ing held on the 4th May, 1904 :

VOL. XV. R



242 Minutes of Meetings.

“The Council of the Anthropological Institute having
heard with much concern of the death of Professor
Frederick York Powell, desires to express its cordial
sympathy with the Council and Members of the
Folk-Lore Society in the loss of so distinguished a
President.”

It was resolved that the same be recorded upon the
minutes, and that a letter of thanks be forwarded to the
Council of the Anthropological Institute.

The election of the following new members was
announced viz.: The Carnegie Library, Pittsburg, Mrs.
Montague, Miss M. McCaskie, and Miss M. Wilson.

Mrs. Cartwright read a paper on the “ Folklore of the
Basuto,” [p. 244] and exhibited a number of necklaces, cos-
tumes, and arm and leg bangles worn by the people, a doll
worn on the back by childless women, a pebble charm, and
photographs of natives dancing at a race meeting, Bush-
man’s cave paintings, a native doctor in full dress, and other
objects of interest. Mr. A. R. Wright also exhibited a
Basuto necklace and charm. In the discussion following,
Mr. Clodd, Mr. Nutt, Mr. Bouverie Pusey, Mr. Tabor, Miss
Hull, Miss Burne, and Mr. Thomas took part.

The Meeting terminated with a hearty vote of thanks to
Mrs. Cartwright for her paper.

WEDNESDAY, 16th JUNE, 1904.

Mr. A. R. WRIGHT in the Chair.

THE minutes of the last Meeting were read and confirmed.

The election of Miss B. Rutherford, Mr. H. R. Andorsen,
and Captain Foulkes as members of the Society was
announced.






FOLKLOKE OF THE BASUTO.

BY MINNIE CARTWRIGHT (#f¢ MARTIN.)!

(Read at Meeting, 18th May, 1904.)

IN olden days a certain portion of the Basuto were
cannibals, but it is supposed they originally became so from
starvation rather than from choice. Our groom’s father
had been a cannibal, and had * eaten of the white man’s
heart,” but no persuasions of mine would induce the old
man to tell me anything about it. He was evidently afraid
to speak, and I only heard about it from his son, who seemed
rather proud to possess such a father. When first we were
stationed at Thlotsi Heights, in the north of Basutoland, an
old woman lived there who in her girlhood had a wonder-
ful escape from a small band of cannibals. In those days
she was fat and young, a truly tempting object, and one
day she was all alone, walking from her home to the
“lands.” The three cannibals seized and bound her, and
carried her off to their lair. There they amputated both
little finger top joints and removed her upper lip, then
placing her in a pot of warm water they left her to bleed
to death while they went to collect fuel ; but she, happening
to be a particularly robust, determined damsel, managed to
free herself from her bonds and escaped to her home, where
her wounds were attended to and she quickly recovered.
Many years after, as she was preparing the porridge for
breakfast, outside her hut, two old men came up and asked
for food. She looked up, recognised them as two of her
former captors, and gave them breakfast, afterwards point-
ing out the marks of their cruelty to her and telling them
who she was.
! See vol. xiv., pp. 204, 415.
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middle age. Very few Basuto have been known to bear
this “ hall-mark.” It is very peculiar, generally beginning
as a small round white mark, not as big as a marble, which
increases in size and is joined by others until it is supposed
to resemble a white hand.

Some sort of belief in the transmigration of souls is
evidently indylged in by the Basuto, for they will tell you
that such and such a snake is inhabited by so and so’s
grandfather. Especially do they believe that the spirits of
the departed take up for a time their abode in the bodies
of cattle, which are called “ the spirits (me/imo) of the wet
noses.”

The efficacy of charms is firmly believed in. Certain
portions of animals or human beings ward off the evil
spirit or give courage or special strength, or again others
endow with “second sight.” The charms are worn on the
body ; the portions of flesh are burnt, then ground to a fine
powder, mixed with some marvellous concoctions by the
“Medicine Man,” and drunk by those desirous of receiving
the special quality it bestows. In the old days much wealth
could be amassed by the medicine-men out of the heart of
a white man, the people believing that to drink medicine
made from it would endow them with the courage and
mental abilities of Je Akhuoa (the white man). The
Basuto still believe in witchcraft, in throwing the bones,
in ghosts, in evil water spirits, and in the “evil eye.”
Their traditions are handed down from generation to
generation by men whose duty it is to learn all the folklore,
history, superstitions, and customs of their race. They
believe that their doctors can find out anything, and can
call down the lightning god’s wrath upon any individual
who, unless he is able to propitiate the deity, will be struck
by lightning ere many days pass.

Near Thlotsi Heights there lived an old "Ngaka (doctor)
who once did me a very real service. On several occasions
we had been visited by thieves. First of all my husband’s
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others. From that day I have never been troubled by
thieves. :

One of the most picturesque scenes imaginable is the
setting forth of a large herd of cattle every autumn from
the villages in the valleys on their way to the fertile table
lands of the mountains, where they are sent to winter.
The herd boys pack up enough meal, salt, mealies, and
Kaffir corn to last for their own use through the winter, and
securely fasten these provisions on the backs of the “ pack ”
oxen, which are kept separate from the rest of the herd, and
are looked after by the younger boys of the party, who
generally ride them, guiding them by hitting the horns.
The older herds then take up their musical instruments
which they play, leading the way and followed by the
whole herd of cattle, and accompanied by several dogs.
The pack oxen and boys bring up the rear. They never
hurry, the cattle graze as they go, finding abundant pasture
by the way.

At Butha-Buthe, in the north, there is a piece of swampy
ground which, to the ordinary observer, seems merely a
good place for ducks and frogs, yet to the native inhabitants
of the country it is more or less sacred ground, for one spot
in it is inhabited by a spirit. Some years ago, without
any apparent reason, smoke was seen issuing from this
Khapong as itis called. No one had set it alight, no
sign of human interference could be found, nor did the
ground consume away, yet, night and day, through rain
and sunshine, for three whole months this streak of smoke
was seen to ascend from the self-same spot with never even
the smallest tongue of flame to be seen; consequently it
came to be regarded as the abode of the Spirit' of Maternity,

) Sesuto, Molimo. ¢ Molimo” is the singular, and is always used by
Christian Basuto to represent God, and frequently by the heathen, when speak-
ing of the Supreme Power whom they evidently believe in. Afelimo is the
plural, and is used with reference to supernatural spirits. I am extremely

sorry that I cannot more fully explain the word Molimo, but I am trying
to extort a definition from an old Mosuto, and sincerely hope I may be






250 Folklore of the Basuto.

man and beat him vigorously with their sticks. No word
is spoken, but the unlucky man at once understands he is
the father of a male child instead of the eagerly-hoped-for
daughter. Naturally he is disappointed, but after all a boy
is better than no child, and the spirits may be kind and
give him a daughter next time.

If, on the other hand, the infant is a girl, there is great
rejoicing.! The news-carriers hurry off to inform the father-
Great caution is observed as they approach the village lest
he should see them coming. This time the messengers
arm themselves with a pot of water, which they throw over
the happy father, who immediately receives the congratula-
tions of his friends. The water is supposed to act as a
wholesome damper upon his joy, lest the good news might
prove too great a shock.

It is not considered correct for the man to visit his wife
and child, but when the latter is a month old the woman
returns to her husband, bringing the baby with her.
Basuto women often nurse their babies for eighteen
months. When the first baby is weaned the mother takes
it back to her parents, to whom it will belong in future ;
the actual parents no longer retain any claim upon it,
nor, should it be a girl, do they receive the dowry upon
her marriage ; that also belongs to the maternal grand-
parents.?

Should a doctor be called in at the birth of a child, the
mother can neither wean it nor shave its head until the
doctor has given his consent. Usually the infant’s head is
shaved on the second day after birth.

When other children are born there is no need for the
mother to leave her husband’s house, as no evil is likely to

! Because she will on her marriage bring a dowry of so many head of cattle
to the family, while a boy will correspondingly impoverish it.

2 I do not know whether there is any antagonistic feeling between son-in-law
and mother-in-law, or any etiquette which demands that such a feeling should

exist, but I should imagine not. I have certainly scen great friendliness on
both sides.
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be most disrespectful. No; he gets up very early one
morning and takes his father’s cattle out to pasture without
milking the cows, letting the calves run with their mothers
and drink all the milk. No notice is taken of this, so he
continues to act thus for thirty days. His boon companions
desert him and nickname him “ silly one.” On the thirtieth
day his father says, “ Surely my son must want to get
married.” This remark is repeated to the son, and he
ceases to deprive his family of milk, but on that day he
must do all the milking unaided, and must convert the milk
into butter, which his mother boils and puts into a new pot,
and keeps to anoint the bridegroom’s face. No questions
are asked as to which dusky beauty the youth desires to
marry. If the wife chosen by his father does not happen
to be the lady of his heart, he is at liberty to choose a
second wife for himself as soon as he is in a position to
pay the dowry, or persuade his father to pay it for him,
for when he is a married man he is on an equality with his
father and can consult him as an equal.

After the episode of the cattle the youth’s father will
select a girl and go and talk over matters with her father.
After they have agreed as to the number of cattle required
for the dowry, a month is allowed to elapse at the end of
which time the cattle are chosen, and the bridegroom’s
father prepares a small feast, the mother makes a large
quantity of “leting” or mild beer, and all the friends and
relations on A4is side regale themselves. The bridegroom
then takes out the remaining cattle to pasture, while his
father and male friends start off with the dowry. Before they
come too near the bride’s village they pick out two animals,
a young bull and a heifer, to represent the bridegroom’s

blamed for her death. In despair her parents came to me, and out of pity for
the woman I did what I could to help her. After about three weeks she so
far recovered as to beable tosit up. Then one night she was secretly removed
to a cave, in order to break the evil spell which had been cast over her in the
hut. The hut was then purified, and shortly after she was brought back.
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to adorn the bridegroom’s wrist, thus signifying that they
are now bound to each other. The bridegroom’s father
then kills an ox, the skin of which is given to the bride’s
mother. The feasting and merry-making continue yet
another day, after which the bridegroom’s procession returns
home, and from then for a period of from one to three
months the bridegroom continues to herd his father’s
cattle, and life goes on much as usual, except that the father
and mother set about preparing their son’s future home.
At length the bride sets out for her new home, accompanied
by two girl friends and two old women. On leaving home
she must not say good-bye to her parents, nor must she
speak or look back until she reaches her husband’s village.
To look back would show regret and be an insult to her
lord. Silence is enjoined, because her first words must be
her greeting to her husband. As a rule a number of girls
accompany her part of the way, laughing and singing and
doing all in their power to make her speak or look back.
When the party are well within sight of the bridegroom’s
" home the old women seat themselves on the ground, and
decline to proceed until some suitable gift has been pre-
sented to them. This generally takes the form of a sheep
or goat. As soon as the sun sets the bride enters the
village and is conducted to her mother-in-law’s hut. She
and her four companions must remain silent, nor must they
accept any refreshment until the bridegroom’s father has
offered them a portion of roasted sheep. Numbers of wed-
ding guests assemble, and feasting and singing continue
all night. In the morning the bride’s friends return home.
Meanwhile the bridegroom endeavours by every means in
his power to see and speak to his wife, but on no account
must others see him near the hut during the month which
follows, consequently he creeps round the sckerm® when-
! Scherm, the fence bounding the enclosure round the hut. It is made of

reeds strapped together with grass-rope, and is generally in the shape of a
semicircle. A reed door in the middle admits into the interior.
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is taken out of the hut, if it is at all possible to remove him
without causing instant death, as the spirits obtain easier
access to the Scherm than to the interior of the hut.
A hole is cut in the Sckerm to enable the spirits! to
enter, as they cannot do so through the doorway of mortals.
The friends of the dying man then take leave of him and
seat themselves outside the Sckerm to await the end.
Two old women, blood-relations of the family, now take
charge of the invalid. These heartless creatures resort to
the most barbarous acts, which one really cannot fully
describe. Suffice it to say that ere life is extinct they place
their victim in the recognisedly correct posture, namely
in an upright position with the knees drawn up towards
the chin and the arms bent from the elbow, the hands
resting under the chin. They then bind him securely so
that he cannot move his limbs. In cases where the patient
is becoming stiff before he is bound up, hot water is poured
constantly over the joints to keep them supple. Where
death has been unexpected and the limbs are too set to
bend, the sinews are severed at the elbows, knees, and
hips in order to be able to place the dead in the correct
position for burial.?

As soon as death has occurred a skin is thrown over the
corpse, and is not allowed to be lifted off it again. The old
women then begin a dismal wailing cry which tells the
watchers outside that all is over. They immediately throw
ashes on their heads and join in the weeping, placing their
hands on their bowed heads and prostrating themselves
before the dead. All friends are then summoned, and each
brings a present of grain for the departed, on his journey.
They then kill an ox as a sacrifice, which is cooked after

! Sesuto, Melimo.

2 An old heathen doctor talking to me on the subject of the resurrection
said, ¢ Yes, but you white people are stupid. You put your dead ones lying
down in the grave, so when the great call comes you will all be late, but we
put our dead ones sitting up ready for the call.” They bury their dead facing
the east.












260 Folklore of the Basuto.

was on guard, and who slept every night on the Residency
verandah, came and implored my husband to let him sleep
inside the house, as Thokolosi was always in the garden at
night, and he really was too frightened to stay outside.
After about a week all was quiet ugain. Thokolosi had
evidently taken himself off. My own impression is that
Thokolosi is in all probability a very small Bushman em-
ployed by the witch-doctors, and that the superstitions
about him have been originated and kept alive by these
doctors to enable them to carry on their magic. The
body is no doubt stained black to disguise the little
creature.

The following is one of the folktales which my nurse
girl translated for me. I have chosen this one to relate
here as it in some ways tells of doings contrary to the
national ideas of etiquette, inasmuch as the hero asés his
father for a wife, thus breaking the rule universally ac-
knowledged by the Basuto, z.e., that no youth must ever
ask, save by signs, for a wife, nor must he so far forget the
respect due to his father as to mention wkick maid he
desires to marry. Both these rules are, as you will see,
broken by Tsiu.

THE MAID AND HER SNAKE-LOVER.

When the fathers of our fathers were children, there
lived in the valley of the rivers two chiefs; the name
of the one was Mopeli and the name of the other was
Khosi.

Now Mopeli had a son whom he loved as his own heart,
a youth tall and brave and fearless as the lion. To him
was given the name of Tsiu. When Tsiu was able to stand
alone and to play on the mat in front of his father’s dwelling,
a daughter was born to the chief Khosi, to whom was given
the name of Tebogo. The years passed and Tsiu and
Tebogo grew and thrived. Often Tsiu drove his father’s
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“Tell me, my father ” replied Tebogo, * who is this man
you have chosen for me? Only tell me his name.”

“No, my child, that I cannot do,” answered Khosi.
Behold then her horror when she was brought forth to
meet her bridegroom, to find, not a man, but a snake. All
the people cried “ shame ”’ upon the parents who could be
so cruel as to wed their child to a snake.

With cries and tears Tebogo implored her father to spare
her; it did not matter. She was told to take her snake hus-
band to the new hut which had been built for them near
the large water where the cattle drank. Trembling she
obeyed, followed by her maidens, the snake crawling by her
side. When she entered the hut she tried to shut out the
snake, but it pushed half its body through the door and so
frightened her that she ran to the other end of the hut.
The snake followed and began beating her with its tail till
she ran away to the trees which grew by the water (pool).
An old doctor was sitting there, and to him she told her
trouble.

“ My daughter,” he said, “ return to your hut. Do not
let the snake see you. Close the door very softly and set
fire to the hut. When it is all burnt you will find the ashes
of the snake in a heap in the centre of the hut. Bring
them here and throw them into the water.”

Tebogo did as the old doctor told her. While the hut
was burning people ran from the two villages to see; but
Tebogo called to them to keep away for she was burning
the snake. When all was destroyed, she took the ashes of
the snake, put them into a pitcher, and ran and threw them
into the pool. No sooner had she done so than from out of
the water came, not a snake, but her lover Tsiu. With a
glad cry she flung herself into his arms and a great shout
came from all the people.

As the lightning darts across the heaven so the news
of Tsiu's return spread from hut to hut. The story of how
he had been made a snake and banished to the pool until
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he could find a maiden whose father would give her to him
in marriage, and of how the good old doctor ’Nto had
revealed the secret to Mopeli, Tsiu told quickly. For many
days there was feasting in the homes of Mopeli and Khosi,
while in the hearts of Tsiu and Tebogo his bride dwelt a
great content, but the wicked one ran to the mountains
where he thought long of how he could revenge himself.

MINNIE CARTWRIGHT.




THE EUROPEAN SKY-GOD.

BY ARTHUR BERNARD COOK.

IN a series of six articles contributed to 7he Classical
Review, 1903-1904, under the title of ‘Zeus, Jupiter, and
the Oak,” I attempted to determine the original character
of the chief Graco-Italic deity and the nature of his cult.
The materials that I accumulated for this purpose, when
pieced together, formed a reconstruction so unorthodox in
its outlines that I should have hesitated to publish it, had I
not found that in several important points it agreed well
with the main argument of Dr. Frazer's Golden Bough.
Encouraged by this support I pushed on ; and further study
has convinced me that my conclusions with regard to Zeus
and Jupiter hold good for the corresponding gods of the
Celtic, the Germanic, and the Letto-Slavonic peoples, if
not for those of all branches of the Indo-European stock.
I must, however, at the outset frankly confess that beyond
the limits of the classical field I have no claim to speak as
an expert. Scholars who have specialised in any of the
mythologies of northern Europe will, I doubt not, find much
to criticise in my remarks. Indeed, it is precisely in order
to ‘“draw the fire” of such criticism and thus to test the
validity of my hypothesis that I have ventured to put pen
to paper. I propose, first to restate (with some modifica-
tions) my general conclusions with respect to the ancient
Greeks and Italians, and then to deal with apparently
similar phenomena among the Celts, Germans, Slavs, &c.,
in each case considering how far cults evidenced by the
literature or the monuments or both afford a real analogy to
the results obtained in the Graeco-Italic area.
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not always bright and brilliant. As the rustic Corydon
puts it in an idyll of Theocritus : 7

x& Zedg oxa piv wéker atfpiog, AAhoxa 8" Pe.
Ay, Zeus is sometimes fine and sometimes wet.

Hence the Greeks at a very early date extended the
notion of Zeus as a bright sky-god to cover that of Zeus
as a weather god®# The man in the street said: * Zeus
rains,”’ “ Zeus snows,”’ “ Zeus sends the hail.” ® The
minstrel in the palace-hall was ready with high-sounding
epithets : “ He of the dark clouds” (xenaiwedss), *“ He
that rumbleth aloud” (épfySovrros), ¢ He that hurleth the
thunderbolt” (repmixépavvos). In various localities Zeus
was worshipped under special weather-titles, e.g. Zeus
“the Thunderer” (Bpovrav), Zeus ‘of the Fair Wind”
(Evdveuos), “ Zeus of the Rain” (“Téreos).’® Marcus
Aurelius ! has preserved the Athenian equivalent of our
prayer “In the time of Dearth and Famine ”: it runs as
follows :—

Yooy, Doov, & piAe Zev,

xard rijc dpodpag rijc "Abpvaiwv xai rav wediwy

Rain, rain, dear Zeus,

On Athkens tilth and Athens’ plains.
The same conception found an expression in art. On
the Athenian acropolis Pausanias!? saw “an image of
Earth praying Zeus to rain upon her.” And a bronze coin

7 Theocr., 4, 43.

¢ Preller-Robert, pp. 117 fi. ; Gruppe, pp. 1110 ff. ; L. R. Farnell, 7%e Cults
of the Greek States, i., 44 fi.

 Eg. I, 12. 25 f., D¢ & dpa Zedg | ovwexéc; Babr., 45. 1, ey & Zeig ;
Eur., T70., 78 {., xai Zedg pév opPpov xai xdlalay domeroy | mépyer Svopidn
7' aibépoc pvonpara.

19 On Zeus Bpovraw of Phrygia, Galatia, &c., see Cumont in Pauly-Wissowa,
iii. 891 f. On Zeus Ebdwveuos of Sparta, Preller-Robert, p. 118. On Zeu
‘Yérwog of Lebadea, Argos, Cos, &c., Gruppe, p. 1110, #. 2.

" Marc. Aur,, §. 7.

2 Paus., I. 24. 3, with Frazer’s ».
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to a downpour, not only in legends, but in actual life,®
where a sudden storm was called 8woonula, “a sign from
Zeus,” and a few rain-drops might suffice to postpone a
public assembly® It would also explain more than one
incident belonging to an early stratum of Greek mythology.
Thus it was as a fall of golden rain that Zeus visited
Danae.?® And two similar epiphanies are recorded by
Pindar, whose knowledge of the details of folk-lore was
only equalled by his appreciation of their beauty. Thebes,
he tells us, “received the lord of the gods in a midnight
snow of gold,” what time he came down to woo Alcmena.?
At the birth of Athena, too, “ the mighty king of the gods
once rained snow-flakes of gold upon the town” of
Rhodes.” Pindar does not expressly assert that Zeus was
in the wondrous shower: but, that he was, is almost
certain; for another Rhodian tale made Zeus consort with
the nymph Himalia 8.2 8uBpov, *“ by means of rain.”” 26 The
conception of Zeus-in-the-rainwater is important, because
it led on to further developments. The rain formed rillets,
and the rillets ran into brooks, and the brooks swelled into
streams, so that Homer can call even large rivers “ Zeus-
fallen” (8umereis)?” and “ Zeus-nurtured”’ (Scotpedeis).?®
The same connection of ideas can be traced in some of the
principal Zeus-cults of Greece. The priest of Zeus Avkalos

# Eg. Parthen. narr. amat., 6. 6, pavrdaoparoc 0¢ Oelov yevouivov «ai
tEamyvaiwc Vdarog ¢E obpavot woMoi karappayévrog peréyvw K.T.A.

2 Aristoph., Ack., 171 Stoonpia ‘ori kai pavic BéBAnxé pe, with Blaydes’ .

3 Roscher, Lex., i., 947.

¥ Pind., /sthm., 7. § with schol.

% Pind., O., 7. 34 with schol., Strab., 655.

% Clem. Rom. kom., 5. 13.

7 The Spercheus (//., 16. 174), the Xanthus (7, 21. 268, 326), the Nile
(0d., 4. 477, 581). Cp. Il 17. 263 schol. A. duweréog . . . ot ydp SpBpot dxd
Aidg, Od., 4. 477 schol. E. H. Q. 67t gvoeL oi worapoi ix Awdg mAnpoivras, dg
wov & “ kai opv Awdg SpuPpog dike”’ (Od., 9. 111), Eustath., 1505, 58, dikoy
Ydp wg 70 dxmwimwrov H0wp bk Adg b lory dépog mwoiei Aumeri) worapby.

® The Scamander (72, 21. 223).
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a wheel or chariot-wheel ; sometimes, a golden cup or
caldron or bed or boat or a magical ship; sometimes, a
bird, a golden lamb, a golden ram, a bull: or again it is a
glaring eye in the forehead of a giant, or a man of glowing
bronze who makes his circuit once a day. But it will be
observed that there is a tendency to connect most of these
images with Zeus. The rayed disk of Lycia, the swastika
of Crete, the ¢riskeles of Sicily, have all been regarded as
his sacred symbols.®® Ixion was bound to a fiery wheel by
Zeus: nay more, Ixion was a by-form of Zeus himself,*
who at Chios was known as T'vpdyrwos, “ He of the round
wheel.”¥  When Prometheus dared to plunge his ferule
into the solar wheel,# 7.¢., to work the celestial fire-drill,
it was Zeus whom he offended, for Zeus at Thurii was
himself Upouavfeis, “ He of the fire-drill ’43: according to
the oldest version of the legend extant, Prometheus stole
the fire directly from Zeus.* The ship Argo was built by
Argus, who has been already identified with the Argive
Zeus,* and had inserted in her framework a portion of the
oracular Dodonzan oak—obviously in order that Zeus
might be aboard his own vessel to direct her course.
Aeschylus,* thinking perhaps of Egypt, where the sun
was symbolised by a pheenix,® makes Danaus say to

® For the rayed disk on Lycian coins see Class. Rev., xviii. 327. For the
swastika in Crete, 6. xvii. 410 f., Annual of the British School at Athens,
ix. 88 f. For the Sicilian triskeles, Class. Rev., xviii. 326 f.

9 Class. Rev., xvii., 420.

4 Tzetz. sn Lyc. Alex., 537.

 Serv. in Verg. ecl., 6. 42.

“ Tzetz. in Lyc. Alex., §37. Tpoparfeig is to be connected with the
Sanskrit pramantha, *fire-stick” ; Hpounfetg, with pramdtha, *theft” (E.
Kuhn die Herabkunft des Feuers, p. 18 £.).

# Iles. O0.D., 511,

$ Supra, p. 265.

46 Apollodor., I.9. 16, altb.

47 Aesch., suppl., 213 f.

% D’Arcy W. Thompson, A Glossary of Greek Birds, s.v. goim&; E.A.
Wallis Budge, Z%e Gods of the Egyptians, ii., 96 £., 371 f.
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as a sun-charm.” For the mainland of Greece the evidence
of a solar Zeus is less conclusive. But an inscription from
Thoricus, a town on the south-eastern coast of Attica,
speaks of a Zeus Adavrijp, Zeus “the Scorcher.” ™ And
there are some grounds for supposing that Zeus Avkatos
was a solar deity : Lycosura, high up on the side of Mount
Lycaeus was ‘“the first city that ever the sun beheld” ;7
and in the precinct of Zeus no shadows were cast by man
or beast.” However that may be, it is undeniable that
there was a tendency among the Greeks, especially among
the Greeks of the Archipelago and Asia Minor, to connect
Zeus the “ bright” sky-god with that most striking mani-
festation of his brightness—the sun. Rapp,’® following the
lead of Sonne and Roscher, argues that Zeus the daylight-
god was naturally also a sun-god to begin with ; but that,
as the conception of Zeus developed, his solar character-
istics split off from the rest of his attributes and were
attached to a fresh sun-god, Apollo: that this process was
repeated, Apollo becoming more and more spiritual until
his physical function as a sun-god was taken over by yet
another personification, Helios, who in turn was endued
with traits that are at least anthropomorphic and ethical.
Without insisting upon every stage of this evolution we
may well grant that Zeus had, so to speak, a solar side to
his character. Now the nightly passing of the sun through
the western “ Gates of Helios”’ 77 seems to have led to the
belief that the solar Zeus had his dwelling beneath the
earth. Zeus”Aupwy, for example, was identified not merely
with the sun but with “the seffing sun of Libya’ ;™ and

" Class. Rev., xviii., 80.

™ See Jessen, in Pauly-Wissowa, ii., 2264, s. 2. ¢* Auanter.”

™ Paus., 8. 38. 1.

™ Paus., 8. 38. 6; Theopompus ap. Polyb., 16. 12. 7.

% In Roscher, Lex., i., 1994 f.

T Od., 24. 12, "He\iowo wohag.

7 Macrob., Saf., 1. 21. 19, Ammonem, quem deum solem occidentem
Libyes existimant.
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ground god, as in Il. 9. 457 ‘Both the underground
Zeus, &c., sc. Pluto. (d) ‘ The sun, as in /l. 13. 837
‘Reached the upper air and the rays of Zeus."” Eustathius!®
too, whose knowledge of Greek mythology was immense,
declares : ““ Zeus or Zen is a name common to the brothers
Zeus, Poseidon, and Hades.” If it be objected that these
and other similar identifications 1% are all literary and may
be merely metaphorical,'® it is possible to point to a few
definite cults of Zeus-Poseidon and Zeus-Hades. A god
who bore the compound title Zeno-Poseidon!® was wor-
shipped in Caria. His temple stood beside a river in
a place where thunderbolts were supposed to fall with
especial frequency ;' and he appears on coins of Mylasa
holding an eagle in his left hand and resting on a trident
with his right.’® As to Zeus-Hades, Dr. Farnell 1 justly
observes : “ The chthonian Zeus undoubtedly appeared in
the group of Zeus-Hades in the temple of Athene Itonia at

108 Eustath., 763, 52, {30d rd Zedg fjrot Zijy xowdy dvopa Awd¢ xai Ioaeddvog
xai“Adov oy ddeNgpav.

14 Schol. Opp. 4al., 5. 423, Znvdg dhtydobmoto * Neptunus, Eur. Kpijreg
frag., 904 Dind. Zedg eir’ "Aidng | dvopalépevoc arépyes, Orph. kymn., 18.
3f. Zei x86we oxnmrovyxe, Tad’ iepad dtEo mpoBipwg * | Mobrwy, ¢ xarixe
yalng ’A\nidag amdong, Nonn. Dion., 27. 77, Znvi xaraxOovip Oedaiyuévoy,
Aidt, wéppw, Hesych. Zedg xaraxfoviog * 6 "Aidwy, fryovy 6 “Adng and x86wveog
Zedg * 6 "Adng, schol. 77, 15. 188, & 8é"Aidnc . . . . xai Zedg xaraxBviog

e o o o xai Motrwy.

18 Cs. Gruppe, p. 1094 f. “ Wenn Poseidon Meerzeus heisst, so ist das
zunichst nur eine Vergleichung, die ausdriickt, dass er auf dem Meere dieselbe
Macht hat, wie Zeus im Himmel. So ist wahrscheinlich auch die Bezeichnung
des Hades als Zeus Chthonios oder Katachthonios zu verstehen; denn wenngleick
Zeus in einer sehkr fernen Vergangenhest mit Ziigen des unterweltlicken Hervschers
ausgestattet worden isty so hat diese begonnene Theokrasie spiter schwerlich
mehr nachgewirkt.” In the words that I have italicized Gruppe grants at least
half my contention.

1% Macho ap. Athen., 337 ¢, Corp. inscry. Gr., 2700 add., Collitz, Gr. Dia-
lektinschr. §163 b., 12 : see Roscher, Lex., s.v. * Osogoa.”

197 Theophrast. ap. Athen., 42 A.

18 Byit. Mus. Cat. Gk. Coins, Caria, p. 132 f., nos. 31, 32, 37.

1% Farnell, i., 105.
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modified Zeus, ¢ a weak imitation of the ruler of Olympus,
a shadow too in comparison with the living form of his
brother Poseidon.’ Art represented the three sons of
Cronus as externally very similar, but distinguished them
by a rendering of their characteristics and attributes.”
Finally, I would venture to maintain }? that the name of
Zeus is an integral part of the names of both Poseidon and
Hades. For, if the known varieties of these three names
be arranged side by side, it will appear that they have a
common element Da- or Dau-, which are forms of the
name of Zeus:

Zeus.  Aebg Aav (acc.) Adv, &c. = The ““bright” sky-
god.
Poseidon. worei-Aag worei-AdF-wy woret-Adv,&c.= *“Zeus in the water ”
(wérog).
Hades.  di-Aetg @)™ di-Adag '™ 4i-Aag = “Zeus of the earth”
&i-Adwy'™ dt-Awy di-Awveic, &c. (ala).

The first element in these forms of the name of Poseidon!®!
is probably wéres, the locative case of wéros, “drinking-
water,” so that Poseidon on this showing would be strictly
“Zeus-in-the-drinking-water,” a rain-Zeus or river-Zeus
such as we have already detected. This corresponds, more-

" Class. Rev., xvii., 175 f.

® A doubtful form : see Roscher Lex., i., 1794 f., Gruppe, p. 1100, D. I.

126 Hesych. Aiddag (leg. 'Aiddac) . deomérng ; Suid. *Anddc (leg. *Aiddg) .
0 deomérng. For deomérng as an epithet of Hades see C. F. H. Bruchmann
epitheta deorum, p. 2. But further light is needed.

" Hesych. ’Atdaov * ddov. But M. Schmidt (ed. maj.) cj. ’Atdao, which
may be right.

¥ H. L. Ahrens (Philologus, xxiii., 1 ff., 193 ff.) was the first to point
out that Iooced@y means the Water-Zeus. Sonne (Zeitschr. f. vergl. Spr., x.,
183) suggested that the mooet- of IMoseidiv was a locative case. It is, how-
ever, necessary to derive forms beginning with worei- or moroe- (see the list in
Gruppe, p. 1152 n.) from wérog, not wéoug.
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“the earth.” Hades would thus be “Zeus-of-the-earth,’1%8
a conception for which we have already found ample justi-
fication.

In early times the Greeks, like other semi-civilized
peoples, ascribed to their gods a plurality of heads, arms,
legs, &c., with a view to expressing superhuman powers.
For instance, Typhon had a hundred heads,'” Briareus
a hundred arms,® Scylla a dozen feet.!¥! Naturally the
numbers differed in different myths, or even in different
forms of the same myth. Without attempting to be
exhaustive in the matter, we may here mark two main
tendencies. (4) In the first place, the total was commonly
reduced, sooner or later, to three. This reduction may,
no doubt, have been due in part to artistic conveni-
ence: 132 to depict a hundred arms or even a dozen feet in
a realistic or convincing way was difficult, if not impossible.
But it was also due in part to a yet more elementary diffi-
culty, viz., the primitive inability to count beyond two,
which, as Professor Tylor ! long since showed, has left
traces of itself both in the popular conception of the
numeral three as a kind of superlative and in the gram-
matical recognition of singular, dual, and plural. These

1% H. L. Ahrens (Pkslologus, xxiii., 211) hints at this derivation : in sup-
port of Ilooedév = the Water-Zeus he says—*‘ Diese deutung wird noch eine
sehr kriiftige bestitigung erhalten, wenn es mir gelingen sollte den namen des
dritten Zeus ’Aidnc in ganz analoger weise zu deuten.” G. F. Unger
(Philologus, xxiv., 385 ff.) attempted to explain ’*Atdn¢ as the patronymic form
of ala. My own belief (Class. Rev., xvii., 176) is that* ai-i-Ang,  Zeus-of-the-
Earth,” passed into 4-i-Ang, with initial a lengthened to compensate for the
loss of ¢ : see Hoffmann, die griech. Dialekte, iii., 318 f.

2 Pind., OL, 4. 7, Pyth., 8. 16; Aesch. P. V., 353 f.; Aristoph., nud.,

36.
3 w0 77,1, 402 f. 5 Plut. de amic. multst., 6 ; Apollod., 1. 1. 1 ; Palaeph., 20.

W 0d, 12. 89 ; Tzetz. s» Lyc. Alex., 650.

18 See Roscher, Lex., ii., 1126, 11 ff.

8 E, B. Tylor, Primitive Culture,® i., 265.
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assigned to the Lernzan Hydra by Greek authors varies
from ten thousand down to one: Greek artists were content
with from twelve to three.#* Geryones was regularly
three-bodied or at least three-headed,® in which peculiarity
his hound Orthros sometimes resembled him.1¥ (3) A
second well-marked tendency of Greek religious art in its
early stages was towards the representation of divine power
by means of a double or Janiform head. The Lacedz-
monians had a cultus-statue of Apollo with four ears and
four hands”; and small bronze figures with several arms
holding a bow, &c., have actually been found on Greek
soil.M®  On a fine stamnos in the Berlin collection the wind-
god Boreas has a Janiform head.*® Coins of Tenedos show
abearded and a beardless profile of Dionysus joined together
in the same way¥: coins of Thasos, a double-faced Satyr.!¢!
Hermes, whose statue by Telesarchides in the Ceramicus
had four heads,'® was represented in the Attic deme Ankyle

w 5., i., 2769.

s 2., i, 1630 ff.

e 3., iii., 1218.

W Zenob,, I. 54, quotes the following explanation of the proverb dxove roi
rd réooapa dra Exovroc: “ Others say that the proverb bids men hearken to
them that speak truly. None is less likely to lie than Apollo, whose statue the
Lacedzemonians erected having four hands and four ears, as Sosibius declares,
because he appeared in that guise to those who fought at Amyclae.” Similar
statements occur in Diog., 2. 5, and Apostol., 1.93. Cp. Hesych. s.2. rovpidiov;
“The Laconians give the name rovpidiov to their four-handed Apollo,” s.2.
xvvaxiag: ¢ Kynakias, straps from the hide of the ox sacrificed to four-handed
Apollo, which are given as prizes,” Liban,, i., 340, 5 Reiske dorep é& duparos
rérrapeg oTowy ovlvyiat xad’ Exacrov rpijpa rov obpavod réravrar * oloy iy
'Amé\\wvo¢ rerpayelpov dydlpar.

48 Furtwingler in Roscher, Lex., i., 449, 53 ff.

Y Annali dell Instit., 1860, xxxii., pls. L. M. See M. Mayer, Diz Giganten
u. Titanen, p. 116, n. 151, and Rapp in Roscher, Lex., i., 808 ff.

180 P, Gardner, Zypes of Greek Coins, pl. 10, 43.

8 Brit. Mus. Cat. Gk. Coins, Thrace, p. 221, no. 51 f.

1= Eustath., 1353, 7 f.; Phot. s.2. ‘Eppijc rerpaxipalog, Hesych. s.0. ‘Bppijc
rpwégarog, S. Reinach, Répertoire de la Statuaire, ii., 172, 2, 3.
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Prevails :—whate’er the nations say,
His purpose holds its darkling way.
What thing his nod hath ratified
Stands fast, and moves with firm sure tread,
Nor sways, nor swerves, nor starts aside :
A mazy thicket, hard to thread,
A labyrinth undiscovered still,
The far-drawn windings of his will.

Down from proud towers of hope
He throws infatuate men,
Nor needs, to reach his boundless scope,
The undistressful pain
Of Godlike effort ; on his holy seat
He thinks, and all is done, even as him seems most meet.

The other passage !* is put in the mouth of a chorus of old
men, who are perplexed by what is virtually the problem
of evil:
Zeus,—by what name soe’er
He glories being addressed,
Even by that holiest name
I name the Highest and Best.
On him I cast my troublous care,
My only refuge from despair :
Weighing all else, in Him alone I find
Relief from this vain burden of the mind.

One'® erst appeared supreme,
Bold with abounding might,
But like a darkling dream
Vanished in long past night
Powerless to save ; and he'® is gone
Who flourished since, in turn to own
His conqueror, to whom with soul on fire
Man crying aloud shall gain his heart’s desire,—

Zeus, who prepared for men
The path of wisdom, binding fast
Learning to suffering. In their sleep
The mind is visited again
With memory of affliction past.

Without the will, reflection deep
Reads lessons that perforce shall last,
Thanks to the power that plies the sovran oar,

Resistless, toward the eternal shore.

19 Aesch. A4g., 160 ff. 1® Uranus. 9 Cronus.
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“The tree has a god within it and is worshipped with
flaming altars.”?® This statement is borne out by the coin-~
types of Asia Minor. Coins of Aphrodisias in Caria repre-
sent a sacred tree fenced in and flanked by two lighted
altars:#7 coins of Attuda, a tree with a single lighted
altar in front of it.?® Coins of Sardes show Zeus Auvdios
on a pedestal beneath a poplar-tree: before him blazes a
large altar decorated with figures in relief; and amid the
flames can be distinguished the heads of four bulls.*® On
coins of Mastaura in Lydia a lighted altar stands garlanded
beside a cypress-tree3® Coins of Mostene have the same
scene with the addition of a male figure on horseback carry-
ing a double-axe and wearing a crown of rays: the radiate
crown proves the solar character of the rider.3® An altar
in front of a tree planted beside a temple of Zeus occurs on
coins of Diocasarea in Cilicia.3® An altar by a tree
figures repeatedly on coins of Amasia in Pontus.3® A coin
of Prusa in Bithynia represents Caracalla, sceptre in hand,
sacrificing at an altar, which burns before a tree : above the
tree is an eagle.3* And, lastly, a coin of Elaea in Aeolis
shows a male figure in military costume, probably Herennius
Etruscus, sacrificing at a lighted altar placed beneath a
tree.304a

Between such altars and the perpetual fires or lamps of
Greek religion no sharp distinction can be drawn. Plutarch
does not mention the altars that flamed before the oak of
the Ammonium ; but he does tell us that a perpetual lamp

¢ Sil. Ital, 3. 691. See supra, p. 295, 2. 216.

¥ Class Rev., xvii., 416, fig. 13.

™ Brit. Mus. Cat. Gk. Coins, Caria, &c., p. 66, pl., 10, 17.
2 Class. Rev., xvii., 418, fig. 15.

%0 Brit. Mus. Cat. Gk. Coins, Lydia, p. 159, pl. 17, 4.

®! /5., pp. Ixxvi,, 162 ff., pl. 17, 10, 12, 14.

%2 /b., Lycaonia, &c., p. 72, pl. 12, 14.

8 /5., Pontus, &c., pp. 8, 10, 11, 12,

= 15, p- 197, Pl' 35 7-
o4 /5., Troas, &c., p. 132, pl. 26, 7.
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along with the altar, they say that it must not be lighted from
any other fire, but that they must make it fresh and new
by rekindling a pure and unpolluted flame from the sun.
They usually do this by means of concave mirrors, whose
shape is determined by the revolution of an isosceles rect-
angular triangle, so that all the lines from the circumference
meet at a centre. When therefore the mirror is held over
against the sun, it collects all the reflected rays and con-
centrates them at this one point: the air here becomes
rarefied, and light dry matter on being subjected to it is
soon kindled, since the ray acquires the substance and
active force of fire.” A perpetual fire of the sort here
described was, as Dr. Frazer has shown,’! simply a survival
of the king’s hearth, and as such it was regularly main-
tained in the pryfaneum or residence of the king. Itis
therefore permissible to suppose that the Pelasgian king,
who kept a fire constantly burning on his hearth, was the
earthly counterpart of the sky-god who kept the sun alight ;
nay more, that the two stood to each other in the well-
known relations of mimetic magic, and that the king, as
often as he put fuel on his fire, was virtually making sun-
shine for the community. If this be so, we can understand
why the hearth was so intimately connected with the king
on the one hand and with Zeus on the other. Aristotle 3!
speaks of *‘oftices which derive their honour from the public
hearth: some,” he says, “call them archons, others kings,
others again pryfancs”’ So essential indeed was the link
between the public hearth and the king, that at Priene a
temporary king (Saci\evs) was appointed solely for the
purpose of performing the sacrifice at the Panionian
festival3!? Zeus, too, was closely connected with the

B Journm. of PAiiology, xiv., 145 i

®! Anstot, pol. 7. 8. 1322 b. 28 f.

2 Strab., 384. Elsewhere he is called a pryZamis : see Cizss. Rer., xvii.,
415.
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personages three at least stood in some relation to the cult
of an oak-Zeus.33¥ Perhaps, therefore, all Pelasgian kings
had a claim to that posthumous distinction.

ARTHUR .BERNARD COOK.

(7o be continued.)

8 For Triptolemus see Class. Rev., xviii., 84 ; for Aeacus #5., xvii., 405 ; for
Minos #5., xvii., 404, ff.
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SPECIMENS OF SoMALI TALEs.
(Collected by J. W. C. Kirk, Lieut. VI. King’s African Rifies.)

THE following stories are offered to the student of folklore for
what they are worth. He will perhaps be able to determine how
far they are the genuine native product, and how far they are
borrowed from Arabic or other sources. As a matter of fact the
narrators were quite unacquainted with Arabic, with the exception
of the Mullah of Burao, who told me the story No. XI. They
were all collected from men of the Ishhak tribes from the Burao
district, and I have in each case stated under the title the name
of the individual narrator with his tribe and subtribe. Nos. L.-V.
may be classified as romantic fiction, VI.-VIIIL. as gnomic or pro-
verbial in their purport, and IX.-X. as beast fables. No. XI. looks
like a variant of the story of the sons of Judah, and may, I dare
say, have been derived by my priestly informant from Moham-
medan literature.

I may add that all these tales were told me in the native
language, and that T have in my possession copies of the Somali
originals (except XI.), which I hope to publish shortly. There are
no signs of the stories having been handed down word for word,
their phraseology being that of the spoken language of the day,
whereas Somali songs are full of obsolete forms and expressions,
often unintelligible to the average Somali.

Dr. A. W. Schleicher’s Somali Texte, by Reinisch (Wien, 1900),
contains an excellent collection of Somali tales.

L

Habiyo Butiya (Lame Habiyo).

(Mohammed Jibril, Habr Toljaala, Musa Abokr, clerk, aged
about 26.)

There once was a Sultan who had a son, whose mother was
dead. But the Sultan married another wife, and went on a
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the Koran. One day the Sultan went on a pilgrimage, and
entrusted his daughter to a priest and said, “ Continue to teach
that girl the Koran.” The priest coveted the girl, wishing to lie
with her, but the girl refused. One day she said, *“ Come to me
to-morrow.” On the day arranged she removed from the house
the ladder by which the priest used to ascend. He then sent a
letter to her father, and he wrote,  Your daughter has become a
whore.” The Sultan returned from the pilgrimage, and he was
angry with the girl, and he handed her over to some slaves, and
he said, “ Cut that girl’s throat.” Then the slaves took the girl,
and brought her to a wooded place, and they cut off her legs
while they dug her grave. While they were digging the grave she
crawled away, and went into some trees and hid. When the slaves
had dug the grave, they looked in the place where she had lain
and could not find her. Then they slew a gazelle, and the gazelle’s
blood they poured into a bottle, and brought the blood to the
Sultan and said, “ We have slain the girl.” One day later a
caravan passed by the place and camped where the girl lay. In
the afternoon as the party were loading up the camels, they saw
the girl sitting under a tree. A man took the girl, and put her on
a camel, and brought her to the town they came to. The man
who took the girl put her to live in a house. Later on the son of
the Sultan saw the girl’s face, and the young man saw that her face
was beautiful, and he said to the man whose house she dwelt in,
“Let me marry that girl from you.” And the man said, “ The
girl has no legs.” Then the Sultan’s son said, “I will marry her,
give her to me.” And so the man said, “ Well and good.” And
the Sultan’s son married her. She bore two children, and while
she was with child the young man said, “I am goingon a pilgrim-
age.” And he left her a ram, and went on the pilgrimage. While
he was away on the pilgrimage his wife had a dream, and she
dreamed that two birds sat upon her two legs, and her legs had
grown out, and that she made the pilgrimage. In the morning at
break of day she saw the two birds sitting upon her two legs, and
the legs had grown out.  After daylight she took her two children
and the ram and the two birds and went on the pilgrimage. She
came to a building at the half way, and there came to her her
father and her brother and the priest and her husband, none of
whom knew her. She told stories to her children, and she related
all that had happened to her, and her father heard and the priest.
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the Sckan's wife. 20d 23d. =1z the moming come through that
phace, I am 2F=z7 So e woman came through and came to
the yocnz maz, and he ook ber o e ship, and sailed.  And the
yoTog ran Xaving ro= 2wsy wink t=e Sclun’s wife married her.

A
(Iszmail, Hadr Toimaka, Aimed Farah, professional poet, aged
adout 24.)

There is a story tha: 2 man was ridinz a horse, and there came
to him an old woman, who said, =~ Wkere are you going?” And
he said, I am going to that town.” And she said, “In that
town people are siain and eazen ; do not go in lest they slay you.”
And he answered, * 31 I am going in.” Then she said, “ The
town has a Scitan, and the Sul:an has a daughter, and the
daughrer's sash is a snake, and the snake eats the people. And
there is a camel who eats the people; he sits in front of the
house, over there upon a bed.” And she said, * See, my man, if
you are going to the house, run and enter the house of the
Sulzan’s daughter.”™ And he said, “The man told me the dog
eats the people, and the camel eats the people, and the snake eats
the people. How am I going to pass them?” And the woman
said, “ Take this grass, and let rot the camel eat you, but when
you pass the house vou are goingz to. put the grass in at the door,
lest it eat you. And for the dog, take this piece of meat, and put
it near the dog, and le: him eat it and not you. And for the
snake, which is tied round the giri’'s waist, take this stick, and
place it on the snake’s head, and then the snake will die. After
you have done this, enter the house and go to the girl, and then
marry her.” So he married the girl.

VI
Misfortunes necer come singly.
(Ismail.)
There is a story that a man once loaded his water-camels and
took them to the well, and went to draw water. When he went

to draw water he tied his camels together. When he was in the
nullah he left six camels behind, while he led the other six. When
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has fallen off and is not tied to me, tie it upon me.’” Then his
father said, “ Keep that one, she is the right one.” So she was
the one he afterwards married.

VIII.
The Blind Man.

(Ali Sumattar, Habr Yunis, Musa Arreh, officers’ cook, aged
about 40.)

In a certain place many men were talking, and there were two
men, one of whom was blind and the other was not blind. The
man with sight said, “Why do you talk with a blind man? He
can see nothing.” And the blind man said, *“ How do you know
a blind man?” The other one said, “ We know a blind man, he
is a man who sees nothing.” Then the blind man said, “ He
that is blind is the man who knows nothing, he is blind.”

IX.
(Ismail.)

It is said that the Hyzna owned flocks and Man had none.
One day Man was looking after the Hyzna’s flocks, and the
Hyzna went to the council. After this Man thought, and he
said, ¢ Let us steal the Hyana’s flocks while he is away at the
council.” So Man put the flocks in a zareba; and night came,
and when it was night they were driven off. The Hyzna howled,
and went to the other animals, and he said, “See, I have been
looted.” Then they said, “Let us attack.” They came along,
and arrived at a pool of water, and the male Dikdik said, “If you
do not let me come to the pool you shall not drink.” “Sir, we
will drink ; leave us,” they said. Then he scratched sand into it
until the water was gone; and they died of thirst when they found
no water.

X.
(Ismail.)

It is said that a Camel possessed altogether a Snake, a Zareba,
a Fire, a Flood, and a Lion, and Deceit, and Honesty. Those
seven the Camel owned. One day Deceit said, *“ We might steal
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the fact that they were told by men. Women are notoriously the
best tellers of Mdrchken ; and 2 woman would have been more
likely to remember and reproduce the details. In the first story,
for instance, the omissions are numerous. The singeing of the
mare’s tail is an incident I do not remember reading before ; but
why did Habiyo adopt this method of causing the magical beast
to disappear? There must have been, as in other versions there
is, a conversation with her. Probably she herself originally in-
formed the hero of his stepmother’s plot, and concerted with him
the measures he was to take. Again, why did the sultan’s youngest
daughter choose the cripple for a husband? We know from other
versions that she had previously seen him and penetrated his dis-
guise. But the incident, a necessary link in the story, is wanting
here.

The curious incident in the second story of the hero’s mutilation
is paralleled in the ancient Egyptian Tale of the Two Brothers.
It is also worthy of note that in the Japanese variant of the
Perseus and Andromeda legend the dragon drinks before attacking
his prey. (See Campbell, My Circular Notes, vol. i, p. 326;
Aston, Nihongi, vol. i., p. 52.) The fourth story depends on the
incident of the hero’s digging a tunnel from his residence to the
heroine’s apartments in her husband’s house. It is obvious that
this incident can hardly be natural among the Somalis. In fact,
the story is well known in the Mediterranean area, and has doubt-
less been brought, like several of the others, by Arabs to Somali-
land. The modern phraseology of the originals, referred to by
Lieutenant Kirk, strengthens the probability of importation.

E. S. HARTLAND.

Notes FrRoM THE UppEr Conco, III.
(Vol. xii., pp. 181, 458.)

I PURPOSE now to give you two of the legends told here about
Libanza, the nearest equivalent we can get to God. It will be
interesting to note, before passing on to the legends, some of the
notions the natives have respecting God. Their ideas are very
nebulous. To them apparently the Godhead consists of four
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TIBETAN PRAYER-WHEELS.
(Exhidited at Meeting of Society. See Plate VI. and p. 243.)

THE table prayer-wheel shown to the right of Plate VI. has an
outer cylinder of copper six inches high and ornamented with
bosses containing turquoises. In both the upper and lower panels
formed by the central rib is embossed in ancient Indian ransa
characters (of the seventh century), the well-known mystical
formula, Om /! mani pidme hm ! (Om! the jewel in the Lotus!
Hm!) The side handles may be intended to suspend the wheel
or to facilitate carriage. On removing the dome-shaped lid, an
inner brass cylinder (seen through the apertures of the outer
cylinder in the Plate) is found, through which passes an axle
resting in a footstep in the bottom of the outer cylinder and
ending, above the outer lid as shown, in a tapering screwed part
which can be easily twirled by the fingers. On removing the
lid of the inner cylinder, a tightly packed mass of scrolls is
visible, which is rotated when the axle is twirled. Seeing a
prayer is thought to be as good as saying it, and passing it before
one as good as seeing it (even if it is out of sight in a revolving
prayer-wheel). The prayer scrolls are usually covered with
numberless repetitions of the sacred formula already mentioned,
which is expected to free the user from the pains and discomforts
of a rebirth after the present life, and to end the illusion of
existence. (See Waddell's Zhe Buddkism of Tibet, pp. 148-9,
where an illustration of a formula is given.) Almost invariably
the scrolls contain only repetitions of a single prayer to a single
deity, but in the example shown the scrolls are filled with invoca-
tions to four deities, the white, black, yellow, and green gods,
who control the powers of evil at the four cardinal points. Each
prayer opens with the proper invocations or mantras for these gods,
viz. Om/ mani pidme km ! (for Chi-ri-si (Avalokita) the white);
Om! Vajrapani km phit! (for Chi-na-dorje (Vajrapani) the
black); Om/ a-ra-pa<a-na-dki! (for Jam-yang (Mahjughosha)
the yellow); and Om/ Ti-re tut-ta-re ture sva-ka/! (for Dol-
ma jan-k'u (Tard) the green). The prayer itself, translated,
runs, “The yellow god, the white god, the black god, the green
god, please kindly to take us all up with you, and do not leave us
unprotected, but destroy our enemics. Ye gods, who can do
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which the party had to jump. I was a little girl of seven years
old at the time, and I remember that the chimney-sweep lifted me
over!!

“The garden-boys at Roddam used to get up morris-dancing at
Christmas. It was simply dancing with wooden swords, there was
no play.”

Thus far my informant. I may add that, according to tradition,
the land on which the house stands was granted to the ancestor
of the Roddams by King Athelstan, whose pacification of
Northumbria (it will be remembered that he was the first West-
Saxon king whose dominion reached so far north) has left more
than one trace in the traditions of the country. There is a mound
south of the house at Roddam known as ‘¢ Athelstan’s Mount,”
which was opened about the middle of the nineteenth century,
and two very perfect earthen vases (British, to the best of my
judgment) were found in it.3

Athelstan’s gift is also rehearsed in the rhyming charter of
Roddam :—

¢ I King Athelstan
Giffis heir to Paulane
Odam and Roddam
Als gude and als fair

As evir tha myne ware.
And yair to witness Mald my wyf.”

In this form the charter is said to have been produced to
substantiate the Roddam rights when Robert Stewart, Earl of
Fife, invaded England in the time of Richard II. On the
Roddam pedigree it is written as follows :—

¢¢ I King Athelstan gives unto the Roddam,
From me and mine unto thee and thine,
Before my wife Maude and my daughter Maudlin and my eldest son Henry.
And for a certen truth
I bite this wax with my gang-tooth.
As long as muir bears moss and knout grows hare,
A Roddam of Roddam for evermair.”

Rhyming charters such as this are generally associated with the

' Cf. vol. xiii., p. 229.

? The rhyming charter of Roddam is to be found in the Denkam Tracts, but
for want of better authority accessible at the moment, I quote from Murray’s
Handbook to Northumberland (A. J. C. Hare).






CORRESPONDENCE.

A CULTURE-TRADITION.
(Ante, vol. iii., p. 92.)

WHEN at Ntumbi, West Shire district in 1894, I obtained from a
girl named Mbuya, daughter of Chipanga of Nziza, the story
of which a translation is given below. I could make little or
nothing of it at first (as, probably owing to want of practice on
the part both of reciter and reporter, it is incomplete, and per-
haps, in some places, not correctly taken down), but on seeing
Dr. Elmslie’s “Folklore Tales of Central Africa,” in vol. iii. of
Folk-Lore, 1 recognised it in “The Man who lived by Over-
reaching Others,” though as will be seen, there are some im-
portant differences. Dr. Elmslie gives no more precise indication
as to locality of collection than Lake Nyasa. My locality was
about sixty miles to the south of the lake, and inhabited by
so-called “ Angoni”—in reality Anyanja, with a sprinkling of
migrants from other tribes. The general language was Chinyanja.
Chipanga was, so far as I know, a Mnyanja, his wife, Mbuya’s
mother, a2 Yao. The girl knew both languages, but usually spoke
Chinyanja, in which she dictated this story to me. I was at first
inclined to conjecture that it might be an older form than Dr.
Elmslie’s version, some native Euhemerus about Kotakota or
Bandawe having substituted a man for the rabbit as more possible.
But it is also conceivable that where ‘‘Brer Rabbit” is the hero
of almost every “ Auckenjera” story! (as is the case in those I
collected at Ntumbi and Blantyre—the tortoise and one or two
other creatures occasionally takes his place) adventures originally
not his own might be attributed to him.?

! One involving cleverness.

* Mbuya makes the guinea-fowls eat ‘‘ sand,” while Dr. Elmslie has ¢ white
ants "—the former seems to me to have far more point, white ants being
rather a delicacy than otherwise, both to fowls and human beings.
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“ At the dispensary meeting, a few mornings ago, a woman
brought a baby . . . . a thin, emaciated bag of skin and bones
. ... Some Bedaween women also present . . . . were asking
different questions about the child ; finally one of them said to
the mother: ‘I will tell you of a remedy, which will not fail to
make your boy fat and well . . . . You must take your son to
the graveyard and put a basket over his head, lay him on a grave
and say this: “ Oh, you inhabitants of the grave, come and take
your son, and give me back my son !” Repeat this several times,
then leave your son there, and you retire a little distance away
from him. Do this for some days, and you will see how your son
grows fat and repays you for your trouble.’”

A. WERNER.

¢ BACK-FOOTED ” BEINGS.
(Ante, p. 34, and vol. xii., p. 183.)

I caN refer Miss Hull to an instance of this curious belief in
Cornwall. John Stephens of Saint Ives, a man who by skilful
trading laid the foundations of what became the biggest fortune
in the Duchy, lived in the eighteenth century, and made his
money by selling pilchards at Mediterranean ports. He was
popularly and locally known as ‘“the old Greek with his calves
in front.” My History of Saint Ives ascribes this to crooked legs
and foreign trade, but the story of Deirdre shews that there may
be a deeper significance in the phrase.
JouN HoBSON MATTHEWS.

MONMOUTHSHIRE FOLKLORE.
(Ante, p. 8s.)

Miss WHERRY’s charming Monmouthshire collections are a valu-
able addition to the lore of a county whose literature is all too
undeveloped in this direction. ‘ The mythical person ” known as
“Jack Kent,” who is credited (p. 85) with so many diplomatic
triumphs over the Evil One, is no other than Father John of
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CHARM AGAINST TOOTHACHE.

(Ante, pp. 196.)

THE following, which may well be identical with the Pembroke-
shire charm above referred to, is in the Edinburgh Museum,
marked No. 18.

“ Petter was Laying and his head upon a marrable Ston weping
and Christ came by and said what else thou Petter Petter
answered and sad Lordgod my twoth Raise thou Petter and be
healed and whosoever shall carry these lines in my name shall
never feel the twothick.

KerT M‘AULAY.”

This is written on a piece of paper in tolerably clear though
not cultivated manuscript. A description placed with it says
that the paper is eight inches long, two-and-a-half broad, and
that the charm was written and sold by a professional witch
namedjKate M‘Aulay, residing at Kishorn, Lochcarron, Ross-shire,
in 1855 ; also that it was folded small and was worn in a small
silk bag hung round the neck of a shepherd, who had given half-
a-crown to the witch for the charm, which, however, was to lose
its efficacy when looked at.

HEeRBERT M. BOWER.

[This is perhaps the commonest of all written charms found in
the United Kingdom. The fullest version, a Latin one, occurs
in Cockayne’s Anglo-Saxon Leechdoms, iii., 164.—ED.]

MIDSUMMER BONFIRES.
(Ante, p. 1035.)

THE Rev. R. Spark, M.A., minister of this parish, has kindly
copied for me the part of Mr. Hogg’s will that refers to the
Bonfire. The will is engrossed in the Session Records under
date 1787. It is interesting to note that the fire (as I surmised)
is referred to as an existing institution.
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TRANSACTIONS OF THE FOLK-LORE SOCIETY.

Var. XV.] DECEMBER, 1904. [No. IV.

THE EUROPEAN SKY-GOD.
IL.

BY ARTHUR BERNARD COOK.

THE primitive Greek king, as I showed in my last paper,!
was the human representative of the sky-god Zeus, and in
that capacity was not only called by his name but also
believed to act as his vice-gerent. Thus he was expected
to control the sun and to feed its flames, partly by kindling
periodic bonfires on a mountain-top, partly by maintaining
a perpetual fire on his own hearth. Again, he was rain-
maker for the district, and could, when he so desired, evoke
a sudden thunder-storm. Further, he was responsible for
the crops, and to him all eyes turned as often as the fruits
of the earth were injured by drought or blight.

It must not, of course, be supposed that these were the
sole obligations of the king. The accepted classification
of his functions is that propounded by Aristotle,? who saw

V Folk-Lore, xv., 299 ff.
* Aristot. pol., 3. 14. 1285 b. 22, arparnyéc re ydp i}y kai Swcaoric & Bacede
xal rav wpdg Todg Oeods xdprog, #b., 1285 b. 9, xipios &’ Heav rijc re xarad
2B
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name, as I have elsewhere3® pointed out, is an obvious
derivative of the mistletoe ('I&iwv from ifss), and whose
nature, as is commonly admitted,?®® was that of a sun-god.
Thus both mythology and ritual attest the connection
between mistletoe, especially oak-mistletoe, and the sun.

ARTHUR BERNARD COOK.

(70 be continued.)

38 Class. Rev., xvii., 420.
® Roscher, Lex., ii., 770.
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by making the sign of the Cross over it. When a child is
born, a piece of bread is said to be placed under its pillow.
These constitute the little sheaf of first-fruits of my
observation which I have ventured to throw upon Mr.
Frazer's heavily-laden harvest-wain. Some, knowing the
directions in which I have recently been investigating, may
perhaps wonder to find nothing on the subject of twins,
either heavenly or earthly. The reason is that I am
reserving some very interesting and important observations
under this head for the second edition of my tract on the
Dioscuri, if it should ever reach such a distinction.

J. RENDEL HARRIS.
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mountain-god under the form of a tiger, I can only guess. One
of these alternatives seems likely.

The custom of depositing a stone or a stick or a rag on the
shrine is well known all over the world. It is unnecessary to
consider it here.

E. S. HARTLAND.

FOLKLORE OF THE NEGROES OF JAMAICA.
(Continued from p. 214. See Prefatory Note, p. 87.)

V.

THE following are chiefly from the southern districts of St. Andrew.
An endeavour has been made to render the classification, in some
respects, compatible with that indicated by Mrs. Daniel’s pro-
spectus.

Those relating to the Human Body.

A mole on the lip, abdomen, leg, or neck indicates a lying
tongue, edacity [séc], love of travel, and wealth respectively.

Open teeth indicates lechery.

White spots on the finger nails indicate good luck.

A trembling of the lips prognosticates kissing.

“ Dancing ” of the right or left eye prognosticates laughter or
weeping respectively.

If a first born strikes his right foot against a stone it betokens
good luck, and vice versd. If the person be not first born the left
foot is the fortunate one.

If sugar-cane be broken on the knee you will be estranged from
a dear friend.

“Ringing ” of the ears signifies that somebody is calling your
name. If you call the names of your acquaintances successively,
you may hit on the one who is calling your name, and the
“ ringing ” will cease.
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Vegetation.

If you roast yams the vine is injured.

If you roast breadfruit with the heart the tree will in future
bear smaller breadfruit than it used to.

When pepper bears plentifully there will be hard times, scarcity
of food.

If you put pepper in your pocket you will become poor.

The Body.

The Ear.—Big ears are signs of riches.

The tingling of the ear tell that some one is calling your name.

The Head.—A bald head indicates coming riches.

The Feet.—If you knock your right foot it is a sign of good
luck.

If you knock your left foot it is a sign of bad luck.

The Eye.—Dancing of the eyes indicate that you will soon cry.

The Lips.—Dancing of the lips tell of a coming quarrel.

The Hand.—Scratching of the hands tell that you are about to
get some money.

The Knee.—Itching of the knee tells that you are about to
sleep in a new bed.

The Elbow.—Itching of the elbow foretells that you are going
to shake the hand of a stranger.

The Nose—Itching of the nose foretells that you are going to
kiss a fool.

The Hair.—Dropping of the hair tells of coming illness.

Births, Babies, and Children.

If the person who finds the baby’s first tooth gives it nothing
its teeth will rot as it gets them.

If you want a baby to walk soon, sweep his feet with a broom.

If you want a baby to walk soon, draw its feet in wet grass.

If you want your baby to be good, give it pot-black in milk to
drink.

When a baby has hiccup, put a scrap of wet paper on its head.

Don’t give away firesticks when you have a young baby, or else
it will produce a bad effect on the baby.

When a woman has a young baby she must speak to no one
outside.






456 Collectanea.

If you want to find out and kill a thief go to a grave-yard
twelve o’clock at night, and push a walking-stick into one of the
graves. Then say what is your request, and carrying the stick to
the field which has been plundered stick it up in it.

If after leaving your house you forget anything only return as
far as the gate, or bad luck will follow you.

If you are going into an uninhabited house say something
before you enter, so that the spirits may know you are coming.

If you see a ghost tell no one of it for some time, or you will
get sick.

People who die unbaptized become wandering spirits.

Never credit out the first thing you sell in the morning for it
gives you bad luck.

Whatever you do on the first day of the year you will have to
do it every day in the year.

All people who are born on the 1st day of April grow up fools.

If milk is thrown away in the fire the cow will get dry.

If you drink coffee it prevents you from studying.

If ghosts are haunting your house nail a horse-shoe over the
door.

If a phantom is following you mark the letter X on the ground.

If you are travelling and do not want phantoms to interfere
with you turn the inside of your coat out.

If you dream of gold it is a sign of success.

If you dream of silver it is a sign of disappointment.

A circle around the sun tell of coming rain.

A circle around the moon tell of coming dry weather.

Red clouds in the morning indicate a dry day.

Red clouds in the afternoon indicate a coming rainy day.

When the sun is shining during a shower the devil and his wife
are fighting.

A mole on the neck indicate that you will be hung.

A mole on the wrist indicate that you will be handcuffed.

F.
(Z0 be continued.)

























464 Correspondence.

Through her instrumentality, I suppose ?—VYes, Sir.”—ZLindsey
& Lincolnshire Star, Oct. 1, 1904.

The witness further explained that the landlord turned the
woman out in consequence of something that she (witness) had
told him, and that the child was bewitched in revenge. The
medical evidence was that death was caused by convulsions, due
to rickets, the result of improper feeding. A verdict accordingly

was returned.
EpwarD Pracock, F.S.A.

A HArvEsT CusToM.

WHILE stopping recently in East Kent I witnessed a curious
harvest custom. Passing through the village one Saturday night
about the time of sunset I heard sounds of cheering which,
repeated in regular intervals, grew nearer as I approached a large
rickyard about the middle of the village, and presently there
appeared a wagon loaded with corn from the harvest-field; on
the top of the wagon was lying a man holding, and every now and
then waving, a large bough of a tree, and shouting, “ Hip ! hip!
hurray !” The wagon entered the rickyard followed by a man
who closed the gate after him ; the wagon came to a standstill
and the shouting ceased. In the road were children and others,
some of whom also cheered and laughed when the man on the
top of the load cheered.

Upon making inquiries the following day as to what I had seen,
I was informed that the ceremony was a usual one in that district
when the last load of corn was carricd from the last field of a
farm, and that the last field would also be the biggest field, as it
was usual to begin cutting the smallest field first and to end up
with the biggest. The green bough carried by the shouting man
on the top of the load was taken from the evergreen oak (Jlx)
tree, the common oak, or an elder-tree. I was also informed
that it was usual to durn the last sheaf of the harvest.

H. W. UNDERDOWN.

[Cf. “Bonnin’ awd witch” in the East Riding of Yorkshire,
vol. xiv., p. 92.—ED.]











































476 Reviews.

leading on lastly to practices of various kinds. It needs but a
slight examination to show that in the hands of M. Sébillot the
plan adopted for the book, which in less exact or experienced
hands would have been perilous, has been eminently successful.
He knows the comparative value of the various collections of
which he has availed himself; and he occasionally offers useful
remarks upon them. Where writers of fiction, poetry, or other
forms of literature have manifestly been drawing upon folklore, he
does not hesitate to cite them. Exact references to all citations
are given in the footnotes, so that the reader may check every
statement. Information obtained by the author’s own inquiries,
and not previously published in any of his numerous works, and
information resting on the authority of informants, but not pre-
viously published, are also indicated. It is promised that the
final volume shall contain a full index, and a bibliographical list
of the works consulted.

From this slight sketch of the plan of the work and enumera-
tion of the contents of the instalment before us, it will be be seen
how valuable a contribution it is to the record of European folk-
lore. Alike as a criticism and a collection it will be indispensable
to the library of every real student, who will earnestly hope that
the distinguished author may have health and leisure to complete
his task. I ought to add that although the main object is to
present the folklore of France as it is to-day, or has been in the
immediate past, the references to writers who have recorded that
of earlier centuries are numerous and important. M. Sébillot has
wisely avoided travelling outside French-speaking peoples, except
where some very pertinent illustration could be given.

E. SIDNEY HARTLAND.













480 Reviews.

0ld Ingleborough Pamphlets, No. 1., by HERBERT M. WHITE
(Elliot Stock, 1904), is also a *“popular” archseological
brockure, reprinted from the LZLancaster Guardian, and
prettily illustrated.

The Capital of the Yorkshire Wolds, a lecture delivered to the
Hull Literary Club by JoHN NICHOLSON (Observer Office,
Driffield), contains, infer alia, the writer's note on  bonnin’
awd witch,” in Folk-Lore, xiv., 92, and a few other items of
local folklore.

We have also received the first part of the Scottish Historica:
Review ; the current number of the Journal of the Royal Society
of Antiguaries of Ireland, now in its fifty-sixth year of issue (a
publication which ought to be searched by collectors of Irish
folklore) ; and the first number of the Celtic Review (Edinburgh,
Norman Macleod), containing an article by Mr. Nutt on the
Critical Study of Gaelic Literature, in which he lays stress on
the correspondence between the “runs” in Irish and Scottish
folktales, orally collected, as evidence of the superior age of the
oral versions to those contained in the Irish MSS., where a
different set of formulas prevails.
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reincarnated, like men, Gnanji
tribe, 467: separate property of,
Basutos, 255 ; the ways of, in story
of Arthur and Gorlagon, 40-67

Woodpecker : as eponym, 386 ; myths
of, Greeks, - 385, 389; as Zeus,
Crete, 387

Wooler Fair, 341

Worcestershire, see Selly Oak

Worgaia tribe : 466, 474 ; Intichiuma
ceremonies, 467

Wrach made from last of corn cut,
Pembrokeshire, 194-6

Wren : carried round at Epiphany,
Pembrokeshire, 198 ; gold-crested,
name of, Greeks, 389; méth of,
Greeks, 389 ; names of, Greeks,

3

Wright, A. R.: Tibetan and other
Charms, 1, 95 (plate); Tibetan
Drum and Trumpet, 333-4 (plate);
Tibetan  Prayer-wheels,  332-3
(plate) )

Wrong side: dress or jacket so
turned ‘““runs” or stops duppy,
Jamaica, 90, 207

Xanthus : Zeus triad, 291

Xanthus, King, se¢ King Xanthus

Xanthus river ¢ Zeus fallen,” 268

X sign kee6ps duppy away, Jamaica,
90-1, 45 .

Xenyllus, ruler of Delphic festival,
406

Yam: ‘‘guinea yam” planted with
silver coin and leaves flogged to
kill thief, Jamaica, 92; roasting
injures vine, Jamaica, 454 ; rots as
owner’s corpse rots, Jamaica,

Index.

Yam island : totem heroes, 358

Yao tribe: broke up Mang’anj
organisation, 229 ; folktale, 344-6;
matriarchate, survival of, 228

Yellow: Jam-yang, Tibetan deity,
332

Yemen: (sez also Sanaa); evil eye
formula, Jews, 190, 193 ; necklaces,
charm, Jews, 190-1 (plate)

Yggdrasill-tree : oak as, Greeks, 292

Yondoka, mythical creature, Congo,

327-8
Yondoko, mythical creature, Congo,

327

Yorkshire : (se¢ also Beverley ; Guis-
borough ; Scarborough ; and Shef-
field); East Riding, harvest custom,
464 ; kitchen fire going out un-
lucky, 478 ; short notices of Nichol-
son’s The Capital of the Yorkshire
Wolds, and White’s 0ld Ingle-
borough Pamphlets, 480

Yorubaland, see Ibadan ; and Oyo

Zan or Zeus, see Zeus
Zanes or consecrated men, Greeks,

384-5, 401
Zanes or statues of Zeus, Olympia,

401

Zanzibar : charm, 73

Zas or Zeus, :ufZI;ns

Zemgalians, in folktale, 219

Zeus : name, meaning of, 265 ; oaths
of jurors to, Athens, 385; as skv
god, 265-315, 369-426 ; as sun god,
269-75, 277-8, 296 ; tomb of, Crete,
304, 387; as underground god,
275-8 ; as weather god, 266-9

Zulus, see Amazulu

Printed by J. B. Nicsots & Soms, Parliament Mansions, Victoria Street, 8, W,






RULES,

As amended by Special General Meeting held on the
17th January, 1900.

L. “The Folk-Lore Society ” has for its object the collection
and publication of Popular Traditions, Legendary Ballads, Local
Proverbial Sayings, Superstitions and Old Customs (British and
Foreign), and all subjects relating thereto.

IL. The Society shall consist of Members being subscribers
to its funds of One Guinea annually, payable in advance on
the 1st of January in each year.

III. A Member of the Society may at any time compound
for future annugl subscriptions by payment of Ten Guineas
over and above the subscription for the current year.

IV. Every Member whose subscription shall not be in arrear
shall be entitled to a copy of each of the ordinary works
published by the Society.

V. Any Member who shall be one year in arrear of his
subscription shall cease to be a Member of the Society, unless
the Council shall otherwise determine.

VI. The affairs of the Society, including the election of
Members, shall be conducted by a Council, consisting of a
President, Vice-Presidents, Treasurer, Secretary, and eighteen
other Members. The Council shall have power to fill up any
vacancies in their number that may arise during their year
of office.

VII. An Annual General Meeting of the Society shall be
held in London at such time and place as the Council, from time
to time may appoint. No Member whose subscription is in
arrear shall be entitled to vote or take part in the proceedings
or the Meeting.






iv List of Members.

MEMBERS (corrected to 1st September, 1904 ).

The letter C. placed before a Member’s name indicates that ke or she Ras
ocompounded.

Abercromby, Hon. J., 62, Palmerston Place, Edinburgh ( Vice- President).

Aberdeen Public Library, per G. M. Fraser, Esq., M.A., Librarian.

Aberdeen University Library, per P. J. Anderson, Esq., Librarian.

Addy, S. 0., Esq., M.A ., 3, Westbourne Road, Sheffield.

Aldenham, Right Hon. Lord, St. Dunstan’s, Regent’s Park, N.W.

Amersbach, Prof. K., 13, Erbjwinzeutrasse, Freiburg in Baden, Germany.

American Geographical Society (New York), per B.F. Stevens and Brown,
4, Trafalgar Square, S.W.

Amery, P. F. 8., Esq., Druid, Ashburton, Devon.

Amsterdam, the Univ. Library of, per Kirberger & Kesper, Booksellers,
Amsterdam.

Andorsen, Harold, F., Esq., Balliol College. Oxford.

O. Andrews, J. B., Esq., Reform Club, Pall Mall, S.W.

Anichkov, Professor E.,

Antiquaries, the Society of, Burlington House, W.

Arnold, Professor E. V., 10, Bryn Seiriol, Bangor.

Asbher, 8. G., Esq., 30, Berkeley Square, W.

Aston, G. F., Esq., 62, Tregunter Road, South Kensington, S.W.

Avebury, Rt. Hon. Lord, D.C.L., L.L.D,, F.RS,, FS.A, F.G.S., F.L.S.,
High Elms, Farnborough, R.S.0. ( Vice-President).

Backhouse, Sir Jonathan E., Bart., Bank, Darlington.

Bailey, Rev. J. G., M.A., LL.D,, F.S.A., Upnor Vicarage, Rochester.

Baker, Judge Frank, T., 3543, Lake Avenue, Chicago, I1l., U.S.A.

Baldwin, Alfred, Esq., M.P., Wilden House, Stourport.

Banks, Mrs. Mary M., Ladies University Club, 32, George Street, Hanover
Square, W.

Basset, Mons. René, L'Agha, 77, Rue Michelet, Algiers.

Battersea Public Libraries, Lavender Hill, S W.

Beanchamp, Right Hon. the Earl, Madresfield Court, Great Malvern.

Beer, W., Esq., Howard Memorial Library, New Orleans, U.S.A.

Bell, Sir J., 135, Buchanan Street, Glasgow.

Bensusan, S. L., Esq., Royal Societies Club, St. James® St., S.W.

Berlin Royal Library, per Asher & Co., 13, Bedford Street, Covent
Garden, W.C.

Billson, C. J., Esq., M.A., The Wayside, Oadby, Leicester.

Birmingham Free Library, Ratcliffe Place, Birmingham, per T. Gilbert
Griffiths, Esq.
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New Jersey Free Public Library, per G. E. Btechert, 2, Star Yard, Carey
Street, W.C.

New York, College of the City of, per G. E. Stechert. 2, Star Yard,
Carey Street, W.C.

New York Public Library (Astor, Lenox, & Tilden Foundation), per B. F,
Stevens, 4, Trafalgar Square, W.C.

New York State Library, per G. E. Stechert, 2, Star Yard, Carey Street,
w.C.

Ninnis, Belgrave, Esq., M.D., F.8.A., F.R.A.8,, F.R.G.S., Brockenhurst,
Aldrington Road, Streatham, S.W.

Nottingham Free Public Library, per J. E. Bryan, Esq., St. Peter’s Church
Side.

Nutt, Alfred, Esq., 67-69 Long Acre, W.C. (Vice-President).

O°'Brien, Captain A. J., Deputy Commissioner, Mianwali, Punjab, India.

Oldfield, Capt. F. H., R.E., Scottish Conservative Club, Edinburgh.

Olorenshaw, Rev. J. R., Rattlesden, Bury St. Edmunds.

Olrik, Dr. Axel, Martinsvej, 9, Copenhagen, Denmark.

Ordish, T. Fairman, Esq., F.S.A., 16, Clifford’s Inn, E.C.

Owen, Miss Mary A., 306, North Ninth Street, St. Joseph, Missouri,
U.S.A.

Packe, Miss Penelope, Hawes Down, West Wickham, Kent.

Parker, Mrs. K. Langloh, c/o Langloh Parker, Esq., Union Club, Sydney,
New South Wales.

Paton, W. R., Esq., Ph.D., Maison Camus, Place Maze, Viroflay, Seine et
Qise, France.

Peabody Institute, Baltimore, U.S.A., per E. G. Allen, Esq., 28, Henrietta
Street, W.C.

Peacock, E., Esq., F.S.A., Wickentrce House, Kirton-in-Lindsey, Lincoln-
shire.

Peorio, Public Library of, per G. E. Stechert, Esq., 2, Star Yard, Carey
Street, W.C.

Percy, Lord Algernon, Guy’s Cliff, Warwick.

Philadelphia, Free Library of, per B. F. Stevens and Brown, 4, Trafalgar
Square, W.C.

Philadelphia, The Library Company of, U.S.A., per E. G. Allen, Esq., 28,
Henrietta Street, W.C.

Phipson, Miss, 64, Bell Street, Reigate.

Pineau, Mons. Léon, Villa Roche Close, Chamali¢res Clermont Ferraund,
Puy-de-Dome, France.

Pitts, J. Linwood, Esq., M.J.I, F.S.A., Curator Guille-Alles Library

Guernsey.

Plymouth Institution and Devon and Cornwall Natural History Society

per C. S. Jago, Esq., Plymouth Public School.
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Weimar Grand Ducal Library, per Dr. P. von Bojanowsky.

Weston, Miss J. L., Heatherlea, West Dulwich, 8.E.

Wheatley, Henry B., Esq., F.8.A., 2, Oppidans Road, Primrose Hill, N.W.

Williamson, Rev. Charles A., 9, Lower Baggot Street, Dublin.

Wills, Miss M. M. Evelyn, Heathfield, Swansea.

Wilson, Miss Mary, 123, Victoria Road, Kilburn, N.W.

Windle, Professor B. C. A., M.A., M.D., D.Sc., Dean of Queen's Faculty of
Medicine, Mason College, Birmingham.

Wisconsin State Historical Society, per H. Sotheran & Co., 140, Strand,
Ww.C.

0. Wissendorff, H., 19, Nadeschkinskara, St. Petersburg, Russia.

Wood, Alexander, Esq., Thornly, Saltcoats, N.B.

Woodall, E., Esq., Wingthorpe, Oswestry.

Worcester Free Public Library, Mass., U.S.A., per Kegan Paul, Trench,
Tritbner, and Co., Ld., 43. Gerrard Street, W.

Wright, A. R., Esq., HM. Patent Office, Southampton Buildings W.C.
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