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ADVERTISEMENT,

Although circumstances, altogether unavoidable, have

hitherto retarded the publication of this little volume, and

several works have successively appeared on the subject,

the author still feels induced to offer it to the public. It was

just about to be put into the printer's hands when Dr
Halley's " Reply " to Mr Stovel and Dr Wardlaw was an-

nounced as being in the press. As, however, that work

does not appear to occupy any new ground, and the learned

writer continually appeals to his former arguments, which

he considers as still remaining unanswered, the author of

this dissertation feels himself justified in sending his work

unaltered to the press. In doing so he derives much satis-

faction and encouragement from the fact, that Dr Halley

has so explained some of the opinions expressed in his for-

mer work, as not only to approach nearer to the views

herein advocated than he appeared to have done before,

but even, on the whole, to corroborate them. Afoot-note

has been added, here and there, in those parts of the treatise

where the reasoning might seem to be somewhat affected

by Dr Halley's views and arguments contained in the

" Reply."

May, 1848.
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PREFACE.

It is now about ten years since a change took place

in my views on the subject of Christian baptism, at

which time I contemplated making public my reasons

for renouncing the Pagdo-baptist faith, and penned

some of the thoughts contained in the following pages.

But my design of publishing had long been over-

ruled, and, as I thought, finally relinquished, when

the appearance of Dr Halley's Lectures on Baptism

gave me a new impulse to return to the subject which,

formerly, had so much exercised my mind. I began

writing, and soon found myself almost necessitated

to mould my thoughts into the shape of an answer to

Dr Halley's reasonings, which was anything but what,

on resuming my manuscript, I intended. And,

though I now offer this little treatise to the public, it

is not without extreme reluctance that, in doing so, I

place myself in the unenviable and adventurous posi-
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tion of an antagonist to the author of " The Sacra-

ments." I have, moreover, a personal feeling of

delicacy in appearing in this matter, the nature of

which it is quite unnecessary to explain to my readers,

but which Dr Halley will understand, and for which

his generosity will, I trust, give me credit. I beg to

assure the Doctor that every line of this work has

been written with sentiments of deep respect for him

personally, and deference to his superior learning and

scholarship. I feel a full confidence, I own, in the

strength of the arguments I have employed; at the

same time I have much pleasure in submitting them

to Dr Halley's acute powers of analysis, not doubting

that, if any error lurks in them, his keen perception

will detect it, and that he, if any one, can convince

me of the fallacy of my reasonings.

Perhaps some apology may be expected from me

for writing at all on this subject, inasmuch as a for-

mal answer to Dr Halley's Lectures was furnished

soon after their publication by Mr Stovel. However,

it appears to me that different minds may contribute

in different ways towards the same object, and, did I

not think that the views advanced in this dissertation

have some advantage over any that have hitherto

appeared, it would, I am aware, only be to offer a gra-
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tuitous insult to the public, to expect them to give

any attention to another work, however small, on the

baptismal controversy.

I, further, beg leave to say that this work was

ready for the press ere Dr Wardlaw's " Strictures

"

upon Dr Halley's views (published as an Appendix

to a new edition of his former work on Baptism)

came under my notice. On reading those •• Stric-

tures," I was led carefully to review my own compo-

sition ; and finding many similar views and arguments,

1 discovered very little that needed modification.

With the line of reasoning that Dr "Wardlaw adopts

in the " Strictures," as it regards adults, T cordially

agree. In the other, respecting the infant children

of believers—which is argued at length in the original

work, and defended in the " Strictures"—he appears

to me quite at fault. But, if I do not see with Dr

Wardlaw on this point, neither do 1 look in the same

line of vision with Dr Halley. My third chapter is,

therefore, at war with both these learned Doctors, and

must stand or fall by its own merits.

I hope the following pages have been written

throughout in the spirit of Christian love; for sure

am I, it were better (on this vexed question at least)

that nothing were written to instruct the mind, than



Vlll PREFACE.

that un-christian feelings should, through the asperi-

ties of disputation, he excited in the heart.

I dedicate my work to the Baptist and Psedo-

baptist Churches of England and Scotland, hoping

that, instead of tending to widen the breach between

the denominations, it may hare the happy effect of

promoting mutual confidence, fellowship, and love.

THOMAS MORELL.

Danbury, February, 1847.



FOR WHOM IS CHRISTIAN BAPTISM

DESIGNED?

INTRODUCTION.

On instituting a brief inquiry into the much agitated

question of baptism, it seems necessary to make a few

preliminary remarks on the mode of conducting the

argument. Correct principles of interpretation are

of the utmost importance in all discussions upon

Scripture truths; and the design of these introduc-

tory observations is to point out the respective pro-

vinces of analogy and philology, with the view, more

especially, of vindicating the use of analogical

reasonings, which have been objected to, in turn,

by disputants on either side of the baptismal

controversy. There appears to be no good reason

why, in the discussion of this subject, analogy should

be proscribed. If, originating merely in the caprice

of imagination, it despised the high authority of
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Scripture, there might he some ground to take excep-

tion against it. But when it is considered that ana-

logical reasonings pay the very highest deference to

revelation—that it is the truth of the Bible alone

about which they concern themselves, and for which

they contend—evidently there can be no reason for

representing them as irrelevant or inapplicable.

Truth must be consistent with itself; all its several

parts must harmonize with each other; and it is the

object of analogy to vindicate the consistency of truth,

to demonstrate that there is no one part of the

beautiful fabric that is ill-proportioned—nothing that

mars or destroys the perfect order and unity of the

whole. We readily admit that, in all cases where it

is possible, philology should take the precedence, and

that no plausible reasonings from analogy should be

allowed to stand against the plain and unequivocal

meaning of the words of Scripture, fairly interpreted

by the rules of sound criticism. At the same time,

it cannot be pretended that analogy is to be excluded

from the province of Biblical interpretation. It is as

essential in some cases as verbal criticism itself, to aid

us in discovering the true sense of a passage, The

results of these two different kinds of argumenta-

tion, in truth, cannot by any possibility be at vari-

ance with each other. If such could be the case, the

harmony of truth would be broken.

Dr Davidson, in his " Biblical Hermeneutics," has

well explained the meaning of the phrase, " Analogy

of faith," and has made some very judicious and dis-
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criminating observations on the use to be made of it

in Biblical interpretation. He says :
" The phrase

in question means the general tenor of Scripture

doctrine, or the clear and unambiguous consent of

many passages brought to bear upon such as appear

to be dark, difficult, or contradictory. When an

interpreter carefully examines the fundamental clearly

revealed doctrines of Scripture, and, with complete

conviction of their truth, combines them into an

harmonious system, he should not put such a con-

struction upon a particular place as would clash

with their testimony." Again he remarks: "The

analogy of faith does not lead to the discovery of the

meaning of a passage which is ambiguous or obscure.

If we are at a loss to know the precise meaning of a

passage, it will not be opened up by means of this

rule. It will prevent us from imposing such a sense

as would contradict other places, of whose meaning

we are assured; but it cannot furnish more valuable

assistance. It is negative in its operation, not posi-

tive. It constrains the expositor to adhere to the

consistency of Scripture with itself, and to self-con-

sistency of interpretation ; but where a passage ad-

mits of various senses, it cannot point out the one

which is true and proper." The meaning of the last

clause of these quotations is not quite apparent;

otherwise we take the whole of these remarks to be

highly important, as defining so distinctly the pro-

per province of analogy. " Its operation is nega-

tive," it shows what a passage cannot mean; and thus,
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we may add clearly indicates, in those cases in which

the original words of Scripture may support two or

more interpretations, which is the right one. For

example, suppose the Greek in some particular text

to admit (as sometimes happens) of two different

renderings. In such a case it is evident that philology

will not serve us. It cannot teach us which of the

two senses to take. Analogy, however, in such a

case, may enable us to decide without hesitation.

One of the two significations may he found uncon-

genial with the general tenor of Scripture, and we
at once reject it ; the other may he every way con-

sistent with Scripture, and we unhesitatingly adopt it.

Cases of difficulty may, however, sometimes occur,

in which we may find ourselves thrown hack upon

the doctrine of probabilities, and in the absence of

any perfectly satisfactory sense, shall find ourselves

necessitated to adopt that which, from a consideration

of the connection and a comprehensive view of the

whole subject, seems best to accord with reason and

with Scripture. We may, indeed, lay it down as a

sound principle of interpretation, applicable to cases

of this kind, that when a passage admits of two or

more different ways of explanation, both of which

may be equally accordant with grammatical rules

and philological accuracy, the preference must un-

questionably be given to that which appears most

consonant with right reason, and most agreeable to

the whole analogy of the faith.

In the following investigation into some of the
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principal points of the baptismal controversy, we shall

use just any kind of reasoning that the occasion

may seem to require. If the arguments adduced

are not founded upon the solid basis of inspired

truth, we shall expect to see them hurled to the

ground; nor indeed, in that case, could we wish

them to stand. If not fairly deduced from Scripture,

let them by all means be rejected ; for they will be

worthless. " To the law and to the testimony ; if we

speak not according to this word, it is because there

is no light in us." If our arguments are illegitimate

or illogical, let their irrelevancy and inconclusiveness

be made manifest. If unsound, let the flaw be de-

tected. If nothing is proved, we hope to have

our own mind convinced that our argument is

nugatory. We wish, of all things, to be preserved

from error ; and no charge of inconsistency, or fickle-

ness should intimidate us from changing sides a hun-

dred times, if, by doing so, we could get nearer to the

real sentiments of Scripture. Honesty, candour,

truth, are, we hope, infinitely dearer to us than

victory.



14 THE COMMISSION.

CHAPTER I.

THE COMMISSION.

The evangelists Matthew and Mark, as is well

known, record our Lord's commission to his disciples

relative to the ordinance of baptism in somewhat dif-

ferent language. Dr Halley refers chiefly to the

statement as given by the former of these two evan-

gelists, viz., " Go ye therefore, and teach all nations,

baptizing them in the name of the Father, and of

the Son, and of the Holy Ghost, teaching them to

observe all things whatsoever I have commanded

you." His views of the nature and extent of this

commission will be best understood by quoting his

own words. " The question," he says, " concerning

the subjects of baptism is here resolved into one of

grammar and criticism. It is simply, what is the

antecedent to the word them, or for what noun is

that pronoun substituted ? Going forth, disciple

all the nations (^^* t« ^), baptizing them (aewow?)

—all the nations—into the name of the Father, and

of the Son, and of the Holy Ghost, teaching them

—

all the nations—to observe all things whatsoever I

have commanded you. So far as the grammatical



THE COMMISSION. 1 5

construction is concerned, the meaning of the terms

is precisely the same as it would be if the words of

the commission were, Baptize all the nations. Ad-

hering, therefore, to the grammar of the words, we

say the commission, which no man has a right to

alter, is, Baptize all the nations." * Again, we read

:

" When he (Christ) says, Teach all the nations, what

right have I to exclude any who can be taught?

And when he says, Baptize all the nations, what

right have I to exclude any who can be baptized? " f

In another place, we have these words: "We feel

bound by its terms to maintain that it is the duty

of the Christian Church both to baptize and to

teach, to the utmost extent within its power, ' all

the nations,' " &c.
; X and once more :

" To any part

of the commission, the discipling, the baptizing, or

the teaching, I know only one limitation, and that is

the want of ability to execute it." § With these

quotations before us, there can be no mistake as to

Dr Halley's ideas of the extent of this commission.

He openly argues that it is not to be in any way

limited; that men, women, and children, are to be

indiscriminately baptized; that, in a word, none are

to be excluded who can be baptized or taught. The

case is put very boldly. We shall see how far Dr
Halley adheres to his own principle, and how far

that principle is defensible.

We propose to meet these views of Dr Halley,

* The Sacraments, pp. 488, 489. f P. 491. + P. 493.

§ P. 494.
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first, in a course of analogical reasoning; and, after

this, we will proceed to examine the question of

grammar and syntax. From the very nature of our

reasonings from analogy, this part of our discussion

will necessarily hare a more especial bearing upon

the case of adults. But if our argument be good

against the indiscriminate application of baptism to

them, it will carry the case of infants along with it.

All that applies in the one case, will apply, a for-

tiori^ in the other.

Dr Halley says :
" We are to baptize all we can."

We beg leaye then, first of all, to ask, How is this

commission, which is to be limited only by an impos-

sibility of executing it, to be carried into effect ? It

will, we presume, be admitted that neither fraud

nor force are to be employed; that the administra-

tion of any religious ceremony, under such circum-

stances, and by such means, would be manifestly

uncongenial with the spirit and genius of Christianity,

which, disallowing of all physical force or artifice,

makes use only of moral means and appliances.

But, if Dr Halley will not justify the use of fraud

or force (and of course he will not), then, at the

very outset, he surrenders the principle of literal

interpretation, and no-limitation. We refer him

to his own illustration respecting the Canaanites,*

in which he intimates, truly enough, that it was

the duty of Israel to expel them, vi et armis, from the

land. If he stand up for literality, for no limita-

* The Sacraments, p, 491.
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tion, except what impossibility imposes, then, to be

consistent, he ought to advocate the application of

physical force or stratagem. Not doing this, he him-

self puts the first limitation upon the words of the

commission, and that, too, despite of grammar and

syntax.

Setting aside fraud and force, what then, we ask,

is to be done in order to carry out this commission to

the widest possible extent ? We learn Dr Halley's

opinion upon this point from the manner in which

he meets an anticipated objection at page 491:

—

" Should it be said, that it is impossible to obey the

command without some limitation, because great

multitudes will not submit to Christian baptism, the

reply is obvious, as the command certainly imposes

upon us no more than we are able to perform."

That is, we are not to baptize those who are not

willing to be baptized; and, though Dr. Halley does

not say it in so many words, it is plain that the

principle on which he would administer the ordi-

nance, is that of obtaining the consent of the parties

baptized—that willingness is regarded by him as a

necessary qualification. But is not this putting a

limitation upon the words of the commission ? Is it

not running away from his own literal sense ? We,

of course, object not to this limitation. We would

only have it noted, that even the great advocate of

the no-limitation-scheme cannot himself carry it out.

But letting that pass, we will now understand that

willingness is the supposed pre-requisite for baptism.
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And, here, we must be especially careful lest'our

subject should become mystified by any ambiguity

that may be found lurking in a word, where perhaps

no ambiguity would be suspected. Is this willing-

ness to be an ignorant passive compliance with the

proposal of the administrator? or is it to be a willing-

ness founded on a certain degree of knowledge ? First,

we will suppose it to be the former; we will suppose

that a simple expression of willingness, without any

previous knowledge of Christianity, is sufficient to

authorize the administration of the ordinance of bap-

tism. To prove that this notion is untenable, will

not require much force of argumentation. There is

no evidence deducible from the Scriptures that

baptism was ever performed on this principle.

Paedo- baptists cannot produce one single passage

that necessarily implies it. Cases, we are aware, may
be instanced, which seem, in some points, to furnish

an apparent probability that the apostles were in

the habit of baptizing indiscriminately any who
offered themselves, without regard to character. But

if it should appear that such a practice is inconsis-

tent with the fundamental principles of the religion

of Jesus Christ, a mere probability, in the absence of

positive proof, must be set down at nought. Nowr

nothing appears to us plainer, than that the theory

of baptizing indiscriminately, and irrespective of cha-

racter, is totally uncongenial with the nature and

genius of Christianity. Our argument lies in a very

small space. It just amounts to this, that the prac-
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tice of indiscriminate baptism can in no way be made

to accord with the fact (for fact it unquestionably is),

that the Bible everywhere treats man as a rational

creature, a moral agent, an accountable being. That

man is dealt with in this character in the Word of

God; that all its appeals are made to him as such;

that Christianity, in a word, is adapted to the intel-

lectual and moral constitution of man, will, we sup-

pose, without hesitation be admitted. Here, then,

we take our stand, and, with this cardinal principle

as our lever, we imagine it to be a very easy thing

to move a world of probabilities.

This theory of our Lord's commission, which re-

gards it as enjoining the universal administration

of baptism, on the ground of no other qualification

than that of an avowal of ignorant willingness, over-

looking entirely the moral accountability of man,

which necessarily pre-supposes knowledge, does not

treat him even as though he were endowed with rea-

son. If any one does but say he is willing to be

baptized, no matter how ignorant he may be, no

matter though he have no intelligible idea of what

he wishes to do, he is a proper subject for baptism

!

Why, such a theory makes Christianity the most

unreasonable thing in the world ! It represents

the Bible dealing with men, in this particular case

of baptism, unlike its uniform practice, as if he had

no rational or moral capacities ! It brings mature

age down to infancy, and treats men as if they were

babes, imposing upon them an initiatory rite, and
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thus formally constituting them disciples, though at

the time they are entirely in the dark as to the nature

of the whole transaction; and while consenting to a-

religious act, are, for want of knowledge, incapable

of exercising any moral judgments about it ! Can it

be, that the very first step in religion should be

taken thus blindly? Can Christianity sanction any-

thing of the kind? Is it so, that the very act by

which we are supposed to become discipled to Christ,

has no moral character belonging to it—as must be

the case, if baptism, though acceded to willingly, is

received ignorantly? The whole tenor of Scripture

condemns the supposition—the whole analogy of

the faith condemns it. To produce specific pas-

sages of Scripture, in opposition to this view of the

commission, we take to be altogether a work of

supererogation. The whole Bible is against it.

The method of proselytizing or making disciples,

which such an exposition proposes, reminds us forci-

bly of the"practice of certain secret societies, which

allow not even the slightest idea of their rules or

principles to be known by candidates for admission,

until, by the regular forms of initiation, they become

bondfide members. It makes Christianity a kind of

religious free-masonry, a system of fraud after all

—

something very different from what, irrespective of

this controversy, we have been accustomed to re-

gard it. We cannot, therefore, yield our assent to

such an explanation of the commission; but we find

ourselves honestly and inevitably led to the conclu-
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sion, that whatever the language, "Teach all nations,

baptizing," may mean, it certainly does not, and

cannot import, that all who avow a mere ignorant

willingness are suitable subjects for baptism.

And now, if we endeavour to imagine, just for a

moment, how the commission, as above explained,

would have to be carried into execution, we shall see

that what we have shown to be unreasonable is also

absurd, and even ridiculous. In our own en-

lightened land, but very few opportunities could, in

the nature of things, occur of administering bap-

tism to persons entirely ignorant of the Christian re-

ligion. But, if the commission was intended to be

performed on the principle we are now examining,

doubtless many instances of this kind must have been

contemplated. The disciples were to go with the

commission in their hands to all nations—to heathen

nations—to people entirely unacquainted with Chris-

tianity. Amongst these nations, they were to induce

all they possibly could to be baptized—not to teach

them first, but to baptize them in order to make

them learners. How, then, would a missionary

going out to a heathen land proceed to carry out the

commission thus understood? We may suppose that

he would collect the natives around him, and open

the business somewhat in this way : Good people, I

have come to teach you a new religion, and if you

are willing to learn it, the first thing necessary is, that

you should be baptized with water, that you may be

made learners. Are you willing to be baptized,
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and learn this new religion? Some, we may sup-

pose, would, either from curiosity or regard for the

teacher, or without any ascertainable motive, accede

to the proposal, and would forthwith be baptized

with water, in some form, in the name of the Father,

and of the Son, and of the Holy Ghost, and thus be

discipled to Christ. Others, we may suppose, more

shrewd than their simpler brethren, would think

within themselves, that they would, at least, like to

know a little about this new religion before they con-

sented to submit to baptism; and, therefore, of course,

the baptizer would have to wait their pleasure before

he could baptize them. But this would be no part

of his plan. If a simple avowal of willingness, with-

out any previous knowledge, is all that is requisite

for baptism, his duty evidently would be, not to

teach first, but to act just as we have supposed; that

is, he would inquire, first, who were willing to be

baptized, and without any further preliminaries,

would proceed at once to baptize all who offered them-

selves for that purpose. The mere statement of this

hypothetical case is quite enough to condemn it.

Does it not strike us as a most absurd supposition?

And yet, if baptism is to be performed on a mere

avowal of ignorant willingness, this would be the

only natural way of proceeding.

Now, on the other hand, in what way should we

naturally expect Christianity to make its first ad-

vances, and win its way amongst the nations? We
should expect that, having first of all summoned
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men to an audience, it would begin, ab initio, to

make them acquainted with its leading truths and

doctrines; that it would make teaching the very

first thing to be done, leaving every one at liberty

to form his own judgments concerning the truths

made known ; that, instead of making men learners

by a formal act of initiation before they have begun

to learn, it would, from the very first, make them

learners de facto, by conveying instruction to their

minds; that instead of immediately setting about

the work of proselytizing, which implies, as it re-

spects the proselyte, not having the means or oppor-

tunity of judging" intelligently and honestly for him-

self, it would first of all afford those who might be

disposed to receive instruction every facility for under-

standing what Christianity is, and would then leave

them, as free agents, perfectly at liberty, either to

discontinue learning, or to go on in a course of

Christian instruction till, from enlightened conviction,

they should avow themselves sincere and genuine

disciples of the Lord Jesus Christ. Never should

we expect Christianity to make its first appearance

in the administration of a formal religious ceremony.

Performed on a mere avowal of willingness, without

any previous instruction or knowledge—performed as

preparatory to instruction, to put people in a capacity

to learn, to make them learners—baptism really ap-

pears to us a perfect anomaly, a total subversion of

the natural order of things. Obviously, the natural,

common-sense way is, to begin with teaching ; and
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if so, then, what do we want with haptism as a mere

rite of initiation ? " Cui bono ? " What intelligible

end can it answer? It cannot be supposed to confer

any advantages in the mere matter of learning; for

the commencement and progress of the act of instruc-

tion itself, whether baptism be resorted to or not,

must, in either case, be precisely the same. So far

from aiding instruction, initiatory baptism interrupts

the natural process of imparting it, being obtruded

at a most unseasonable time, and altogether wearing

the aspect of a very unmeaning and impertinent cere-

mony. Thus, then, we find that reason conspires

with Scripture to pronounce an unhesitating verdict

against the notion, that a mere ignorant compliance

with the proposal of the administrator is a sufficient

qualification for baptism ; and we shall hope to make

it appear evident before we have done, that there

is nothing in the phraseology of the commission, as

related by Matthew, which compels us to so unnatural

an opinion. Whatever the language of Matthew,

considered philologically, may mean, as we said be-

fore, we see very plainly, from the whole analogy of

the faith, what it cannot mean. Ere long we shall

go into this question philologically, and shall do so

with the fullest confidence that we shall find nothing

in the terms employed, correctly and grammatically

interpreted, that in any way disagrees with the uni-

form tenor of the Scriptures.

But we must now examine the other notion of the

word willingness, viz., that of its arising out of a cer-
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tain, degree of previous knowledge. It will probably

be admitted, that some acquaintance with the doc-

trines of Scripture is requisite previously to the ad-

ministration of baptism. Having seen already that

the principle of no-limitation cannot be carried out,

that neither fraud nor force must be made use of,

may we not now also presume that it will be ad-

mitted that a mere ignorant assent cannot justify

the administration of baptism, but that the language

of the commission must needs be limited even yet a

little further? It will, we think, be admitted, that

to baptize any one in a state of perfect ignorance,

would be to act contrary to the very spirit of Chris-

tianity; that an adult, at least, must have some

knowledge of the nature of the act he is about to

submit to in offering himself to be baptized. Then,

in this case, we ask, How much is to be known as

constituting a proper qualification for baptism ? Act-

ing on the principle of limiting the commission as

little as possible, Dr Halley and our Pasdo-baptist

brethren would probably say, that a very small

amount of knowledge is sufficient—that the mere

elements of Christianity are all that need be known.

Be it so ; and we will now therefore understand,

that an elementary acquaintance with the Christian

religion is the extent of the qualification requisite;

that we have no right to impose any moral qualifi-

cation; that nothing more is necessary than a bare

acquaintance with the leading characteristics of the

Gospel.
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Now, we meet this notion on precisely the same

principle as that we have just been reviewing. It

may be easily shown that while it is a step in the

right direction, it nevertheless stops short of that kind

of qualification which we conceive the whole analogy

of truth evidently requires. The Scriptures demand

godly sincerity, purity of motive, genuine principle,

in every act of a religious nature; and why, con-

trary to all analogy, should our Paedo-baptist friends

wish to impair and shake, as it were, to its very

foundations the important general principle, that con-

scientious conviction and integrity of character are

in all cases necessary, and seek to establish, in one

particular case, an opposite principle? why should

they wish to prove that the ordinance of baptism

(not surely the least important of all religious duties)

may be rightly performed when the heart [is not

right with God? that, provided a man has some

general knowledge of Christianity, purity of heart

and true religious principle are not essential to the

discharge of this particular duty? that this is an ex-

ception to all others ? A man of no principle what-

ever—one, on the contrary, who entertains an utter

hatred and contempt for the truth—may, as is the

case in thousands of instances, possess an accurate

knowledge of the first principles of the Christian re-

ligion. And could we say, supposing such a cha-

racter were to solicit baptism at our hands, that there

is no need to inquire into his motives ? that we have

nothing to do with his character ? that, possessing a
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certain amount of unsanctified knowledge, he, in

submitting to baptism, fulfils every condition that

is required ? that he does this duty well and rightly ?

Such a latitudinarian and dangerous notion is utterly

condemned by the analogy of our faith ; and we can-

not but believe, until we have clear demonstration to

the contrary, that, as in all other cases, so in this,

something more than mere knowledge is necessary,

in receiving baptism, to impart validity to that ordi-

nance. And, strange as it may appear, we, in this

judgment, have Dr Halley on our side. He inti-

mates (p. 496), that the application for baptism must

not be " made scomngly and profanely, for that

would be a manifest desecration of the service."

Why, this looks as if Dr. Halley would advocate

some kind of moral qualification, and would require

purity of motive and sincerity : seriousness of charac-

ter, at least, he requires. How he can make this

consistent with his indiscriminate no-limitation prin-

ciple, we must leave him to explain. His views

really appear to us to be characterized by an un-

precedented singularity. The language of the com-

mission, he argues, is to be understood without limi-

tation—all nations are to be baptized ; and yet the

subjects of baptism, by his own showing, are to be

willing subjects. They are also to be sober and seri-

ous characters. "Well, to say nothing of the incon-

sistency of all this, we are gratified to find the Doctor,

after all, approaching to the very verge of our own

opinions. He only needs to take one more step in
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advance, and allow that religious principle ought

to he required in candidates for baptism, and his de-

sertion of the principle with which he set out will be

complete. At any rate, he has no right to meet us

with his arguments about the literal sense, and no

restriction, if we think ourselves more consistent

than he is in taking a little additional license with

the universal terms employed.

If any should object to the above mode of reason-

ing, that sincerity and even piety may consist with

a low degree of knowledge, we readily allow it, and

indeed hail the sentiment as an implied further ad-

mission from the opposite side, and as manifestly

helping our cause. But if it shall be argued,

that since sincerity and religious principle may

co-exist with a very small amount of knowledge, we

have no right to withhold baptism from any who

have such knowledge, as we cannot tell that they are

not sincere religious characters, this opens a very

important question, viz., What is the proper province

of the administrator of baptism? Is any discrimina-

tion, and if any, what, to be exercised by him in bap-

tizing? Is the performance of the rite suspended upon

his judgment, or not? Has he the prerogative, or has

he not, of judging as to the fitness of candidates?

Now, that some discrimination must, as a matter

of necessity, be exercised, is, I think, very manifest,

for

—

1. If baptism was not intended to be administered

uniAersally and without distinction, as I think the
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foregoing argument has proved, then it will follow,

without any begging of the question, that there must

be discrimination ; and if so, of course, there must be

some one to discriminate, and this office or duty must

devolve upon the baptizer, or upon him in connection

with the brethren with whom he is associated.

2. But, secondly, Dr Halley himself admits, that,

in some cases, there must be discrimination; for he

says, the ordinance is not to be administered to

scoffers and blasphemers—implying, of course, that

in particular cases the administrator must judge re-

specting the fitness of applicants for baptism.

3. Supposing that mere acquaintance with the first

principles of Christian knowledge were the only

qualification required, discrimination would be called

for even here. Low as such a qualification is, there

would be need for the administrator to judge whether

or no it were possessed before he could feel himself

justified in proceeding to baptize an applicant.

4. But if it be allowed, that, together with know-

ledge, sincerity and piety are also requisite, much
more will discrimination then be needed; and if, even

on the Paedo-baptist hypothesis, it turns out that the

administrator must certify himself that a candidate

possesses the requisite amount of knowledge, and that

he is an honest, sober, and serious character, then,

who can say that some further discrimination may
not be exercised by him ? who can say that the pre-

rogative of judging of the motives and of the religious

or spiritual character of his fellow-man is not com-
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mitted to liimy or at least to the Church of which he

is the executive ? The whole question comes simply

to one of degree. Without converting the minister

into an inquisitor, and making one fallible being an

infallible judge of another (for God only can judge

infallibly), we yet do consider that it is the duty of the

Church to preserve its purity in the exercise of that

spiritual wisdom which it is supposed to possess, and

by which it ought ever to be guided.* Baptism we

* The following paragraph, from a series of papers on "Church
Principles," published in the Christian Witness in the year 1845,

s so much to our purpose, that we cannot forbear inserting it :

—

" If it be objected that men cannot make the state of each

other's hearts the basis of their fellowship, that communion

among men must be ordered according to what appears externally

of character and conduct ; this is denied, both as a general pro-

position, and in its application to the union of Christians in

Churches in particular. There are many, and frequent, impor-

tant and sacred relations in human society constantly based on the

state of the heart, mutually declared and believed. It is a thing

easy and natural to be done, that Christians, feeling within the

deep and living work of grace, should disclose the experience of

their hearts to those with whom, on things so sacred, interesting,

and tender, they can hold sympathy and fellowship. There are

*dse, considerate, and delicate ways in which this can be done

even by (query, in the case of) young and timid Christians,

through pastors and experienced members, as the way in which

communion with Churches is sought and obtained. Wisdom
and experience in heart religion will qualify Churches and their

elders to form judgments generally accurate of the cases thus

submitted to their charity and fidelity. The whole principle,

in all its applications, that spiritual conversion and piety form the

true and only qualification for the communion of saints, is a con-

stant exercise of vital religion, a stedfast testimony to it, a

frequent and delightful enjoyment of its holy pleasures."
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regard as a Church ordinance, intended to be admi-

nistered only to such as are fit to be recognised as

members of some particular Church. The platform

of a Christian Church is laid down in the New
Testament, and the required qualifications of its

members; and, consequently, the real fitness of any

individual for membership and baptism, depends not

upon any human judgments, but upon his conformity

to scriptural requirements. If he possesses this

conformity, he belongs to the true, spiritual, universal

Church, whether he is admitted to any particular

Church or not; and, of course, whatever the judg-

ment of man may be, is a fit subject for baptism.

From the necessary imperfections of all human judg-

ments, some may be baptized and admitted to the

Church who are unfit for such a privilege ; while, on

the other hand, some may be kept back, who already

belong to " the Church of the first-born, whose names

are written in heaven."

It may, however, be further objected, that, as it

regards admission to any particular community of

Christians, the same Church that receives, is compe-

tent, in case of necessity, to reject; but that, if baptism

has been once administered, it is not within any

human power to unbaptize, in case of the party sub-

sequently proving unfit for the ordinance. Now, in

answer to this, we may say, first, that such cases as

these are not likely often to occur—that they are,

doubtless, the exception to the rule, especially in well

regulated Churches; and, secondly, when they do
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occur, that baptism has been misapplied, and the

scriptural intention of the ordinance is defeated.*

We only remark further, in view of the above

admissions, that if, previously to baptism, it be deemed

that an elementary acquaintance with Christianity is

essential, baptism itself can, in no sense, be explained

as an initiatory ordinance. This form of designation,

as generally used by Psedo-baptists, is, in this case,

evidently inapplicable. If previous knowledge is

requisite, baptism, of course, cannot initiate to learn-

ing; and consequently the idea, which so generally

prevails, of its being the rite of initiation into the

school of Christ—a rite constituting an individual a

disciple of Christ, however plausible the mere words

may sound, is only a vain fancy. Adopted and em-

ployed in the strict and proper sense, as an initiatory

ordinance, we have already seen what kind of aspect

it wears in that point of view. -According to our

own opinion, which will be better understood when

we have explained our idea of Christian discipleship,

it does not inaugurate into discipleship—does not

constitute disciples, but simply recognises them.

And now let us collect into one point of view the

substance of what we have debated thus far. Our

object has been to canvass the opinion, that the lan-

guage, " Teach all nations, baptizing," is not in any

way to be limited, but that we are to baptize all we

can. We began by remarking that, assuredly, neither

fraud nor force must be pressed into service in this

* For more on this subject see chapter ii.
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holy warfare. We then showed that, at least, willing-

ness, on the part of candidates for baptism, was

necessary. We went on to show, that this willing-

ness might be understood as either an ignorant or a

partially enlightened willingness. We proved that,

to baptize on a mere ignorant avowal of willingness,

was to treat man like an infant or an idiot, rather

than as a rational being and moral agent, contrary

to the whole analogy of Scripture truth; and then

went on to prove, on the same principle, that mere

elementary knowledge could not be viewed as a suffi-

cient qualification for baptism—since the Scriptures

everywhere require sincerity of heart and piety in the

performance of every religious duty. We observed,

moreover, that even Dr Halley himself, contrary to

his own principle, allows that willingness, and even

seriousness, are essential pre-requisites for baptism—no

unimportant admission, since it completely surrenders

the indiscriminate theory; and, in answering certain

objections, we have also proved that it is the preroga-

tive of the administrator of baptism to judge of the

qualifications and fitness of candidates. Thus far,

then, we have advanced, and shall now proceed to

give explicitly our own views of the baptismal com-

mission; and, in so doing, shall fearlessly go into

the question of grammar and verbal criticism.

It is now, indeed, full time to enter the penetralia

of the Temple of truth, and consult the oracle of phi-

lology. Like the Grecian oracles, it may perhaps,

owing to the necessary imperfection oflanguage, speak



34 THE COMMISSION.

to us in somewhat ambiguous terms. But then it

is a satisfaction to know that it was not designed to

be obscure; and happily we have a key to unlock its

mysteries—a principle by which to resolve its am-

biguity, to decide between its double meanings, and

to select, as we believe, without mistake, the true one.

"We beg that Dr Davidson's rule may here again be

borne in mind, viz., " That analogy teaches what an

obscure passage cannot mean ;
" and thus, as we said

before, goes very far towards leading us to ascertain

what it does mean. If, for instance, we have pre-

viously concluded that a mere ignorant willingness, on

the one hand, and a willingness founded on elemen-

tary knowledge, on the other, are not sufficient quali-

fications for baptism, we necessarily conclude that the

language of Matthew, in reference to the baptismal

commission, is not to be interpreted so generally as

to make baptism imperative upon subjects thus imper-

fectly qualified; and our object must be to show that

it can, and may, and does, imply the necessity of some

higher qualification. If we merely show that the

words of Matthew can support an interpretation im-

plying the necessity of sincerity and faith, this is

enough—this is all we need do; for, if such an in-

terpretation be at all admissible by the rules of

grammar and philology, we could not hesitate for a

moment to pronounce it the right one, even though

the mere language may equally well admit of a wider

signification. Into this let us now inquire, critically

examining, first, into the meaning of the word pafanvu.
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Very many pages of criticism have been written

upon this single word; and, as it appears to me, a

great deal of superfluous labour has been bestowed

upon it. If the word be rendered simply to teach,

such a sense is obviously favourable to the conclusions

of analogy ; for though the word pctfanvu may be con-

sidered as limiting the necessary knowledge to first

principles, yet, without urging the difficulty of exactly

defining first principles, it cannot, at all events, be

questioned but that saving faith may originate even

from them. And, moreover, bringing analogy to bear

upon the question, we contend that the very inten-

tion of the teaching must be understood to be nothing

less than to produce faith, to make converts. We
contend, too, that the apostles would so understand

it; and that when their Lord said, " Teach and bap-

tize," they would immediately, as a matter of course,

infer that the object of their teaching must be to bring

men to believe the Gospel. Only in this way can

the command, " Teach and baptize," be interpreted so

as not to clash with the whole doctrine of Scripture.

The teaching must be understood as designed to

result in faith previously to the administration of

baptism.

But, taking the word in question to signify to dis-

ciple, " Go ye therefore and disciple all nations,"

a rendering which better accords with the etymology

of the word, we shall, if we mistake not, still find

ourselves conducted to precisely the same result.

The verb /utfartvu occurs but four times in the Greek
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Testament—twice in an active, and twice in a passive

sense. The first instance of its ever being used in an

active signification, is this of the commission, as re-

corded by Matthew. The verb must, doubtless, be

regarded as a derivative of the substantive pufavhs, a

disciple. Consequently, the right way to judge of the

proper meaning of the verb is to ascertain, first, the

sense in which the primitive noun is used. Let us

inquire a little into this.

The word pafarm is of very frequent occurrence in

the New Testament, being applied to the disciples of

John as well as to those of Jesus. It is an interesting

question in itself, and one that leads direct to the point

of our inquiry, Whether the characteristics and quali-

fications of the disciples of John and of Jesus were

the same? and whether, in these respects, there was

any difference between those who were recognised as

disciples of Jesus during his ministry and life, and

those who were constituted and regarded as such after

his death. In respect to both these questions we take

the affirmative, to establish which we offer the follow-

ing considerations.

A disciple, in the ordinary sense of the word, denotes

one who embraces the tenets or the doctrines of any

particular school of philosophy or religion. Thus,

by a disciple of Plato, we understand one who
believed what Plato taught; by a disciple of Moses,

one who believed in Moses and his writings ; and, on

the same principle, by a disciple of John the Baptist,

we understand one who received what John the
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Baptist was raised up to teach; and by a disciple of

Jesus, onewho believed in him, and all that he taught

and enjoined. The obvious way, then, to judge of

the character and qualifications of a disciple is, first,

to inquire into the doctrine of the Master; and, to

decide upon the point under review, we must take into

consideration the characteristics of the Mosaic and

Christian dispensations, and the circumstances which

distinguish the transition from the one to the other.

Now, as it regards the Mosaic or Jewish dispensation,

it isunquestionable that, while its ultimate aim, through

the medium of typical observances, was to inculcate

spiritual truth, it also admitted to a participation in

its rites and ceremonies indiscriminately any and all

who were descended from Abraham. Under that

dispensation no outward or visible distinction was

made between one Jew and another. All were

admitted, quite irrespective of character, to all the

observances and ordinances of religion. He who

adhered to the letter of the law of Moses, however

ungodly and unprincipled he might be, was, as a Jew,

perfect and blameless—an acknowledged disciple of

Moses. But it will be admitted, that Christianity,

in its principles and requirements, is essentially dif-

ferent from Judaism. That was the dispensation of

the letter; this of the spirit. The mere outward

observance of rites and ordinances cannot constitute

a man a Christian. Spirituality is now requisite in

every duty that is performed. The letter fades, the

spirit alone remains. A mere formalist might be a
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disciple of Moses; only a spiritual person can be a

disciple of Christ.

The period commencing with the preaching of

John the Baptist, and extending through the whole

life of Jesus till his death, seems to have had charac-

teristics peculiar to itself. It was a transition period

—

a kind of brief intermediate dispensation between that

of the letter and of the spirit. It partook, therefore,

of the features of both. It was designed to prepare

gradually for a more spiritual state of things. John

came forth from the wilderness announcing the speedy

advent of the Messiah. In the midst of universal

formalism he appeared as a great reformer. His

mission was, to call the nation to repentance, in anti-

cipation of the coming of Christ. He instituted a

new ordinance—the baptism of repentance. He taught

that something more was necessary than external rites.

But to have required satisfactory evidence of repent-

ance having taken place, would have been to have

anticipated that spiritual dispensation for which things

were not yet ripe. Therefore we find, that while he

powerfully and solemnly insisted upon the necessity

of repentance, and warned the Pharisees of the

inutility of his baptism to them unless they brought

forth fruits meet for repentance; still, he did not

refuse to baptize any who professed to believe in the

speedy coming of the expected Messiah. His preach-

ing and his baptism were eminently adapted to call

off the minds of the Jews from cold, lifeless forms,

to the living soul of religion, and thus to " prepare
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the way of the Lord." A disciple of John was not,

therefore, necessarily a spiritual person, but one just

emerging from the dim shadows of Judaism to the

purer and clearer light of Christianity.

While John was yet in the midst of his public

labours, Jesus came into notice as a great teacher

amongst the people; and, taking up the same senti-

ment as John the Baptist had made the chief theme

of his ministry, he preached, saying, " Repent, for

the kingdom of heaven is at hand." But it is impor-

tant to remark, that during the whole of his public

course Jesus was careful not to make a fall disclosure

of his designs. The time was not yet come. He
shrouded himself in obscurity so long as he was on

the earth ; and it was not till he died that, like a sun,

he arose from behind the clouds that hung over his

cross, and gathered around his tomb, and poured the

full blaze of heavenly light over his spiritual king-

dom. The preaching of Jesus was indeed spiritual

in the highest degree. But Judaism, with its ritual

of forms, was not yet abolished, and even Jesus him-

self conformed to its rites and requisitions. Things

were not even yet ripe for founding a purely spiritual

incorporation. The Saviour taught most distinctly the

spiritual nature of his kingdom, and yet, yielding to

the spirit of Judaism, the time not having arrived for

its absolute and everlasting extinction, he seems to

have admitted into his kingdom precisely the same

class of persons as John the Baptist had done before

him, viz., all who acknowledged their belief in the
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near appearance of the Messiah, whether they recog-

nised him as the " Coming One" or not; and thus,

that kingdom was of a mixed character during his

life, though intended to consist eventually only of

spiritual people. Real conversion was not, therefore,

indispensable to constitute a disciple of Jesus during

his life and ministry.

But, admitting this, I go on to contend, that this

is no rule to us for judging of the character and

qualifications of a true disciple of Christ. Many
were allowed to be called disciples of Christ in the

peculiar state of things then existing, "whom Jesus

himself never viewed as true disciples, and never

contemplated as the persons who were to form his

future Church. Nor must we overlook the fact, that

many of the disciples of Jesus, even in his own day,

were sincere, genuine characters. Take, for example,

the twelve apostles. These, with only one exception,

were men of true religion—men who believed in Jesus,

and kept his commandments. And, though it is

admitted that they entertained some mistaken notions

respecting the designs of Christ, until the period of

his death and resurrection, yet we are told that " to

them it was given to know the mystery of the kingdom

of God, while to those that were without these things

were taught in parables." Observe, again, the mean-

ing of the word disciple, as applied to the seventy

disciples, of whom we read Luke x. 1, etseq. These

evidently were genuine characters; for Jesus sent

them out two by two into all the cities of Judea,
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preaching the gospel, and their names are said to have

been written in heaven. And surely, when we read

that " many believed on him," as we frequently do,

making a large deduction for those who may be sup-

posed merely to have expressed their faith in him as

the Messiah, we are yet warranted to suppose that

not a few of them were brought truly to " believe in

Jesus," especially as Paul tells us that after the resur-

rection the Lord was seen by five hundred brethren

at once. This, indeed, clearly proves that amongst

the numerous disciples of Jesus, there were at least

that number of true converts. How many more there

might have been it is impossible to say; but it is

hardly to be supposed that all, from all parts of the

land, who truly believed on him, were collected to-

gether on that particular occasion. If five hundred of

the brethren saw him then, no doubt there were in all

many more than these in other parts of the country,

in those " many towns and villages" where Jesus

" went preaching the gospel." Now, these considera-

tions are very important; for, not to infer from them

more than we are justified in doing, they do most

certainly prove that, though the word ftufarbs was used

in a loose and general sense, to denote any who pro-

fessed their faith in Christ as the Messiah, it was

also well known to have a more important sense, as

denoting those who were truly converted in heart to

Jesus, and were, in the true and best signification of

the word, " disciples."

We may learn, moreover, the true character of a
c
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disciple, and the sense in which the word, as employed

in the commission, should be naturally understood,

from the contrast which the false and treacherous

Judas presents to the other eleven apostles. He, like

them, was designated both an apostle and a disciple.

But we may as well argue that Judas was a true

apostle, because he bore the name, and that there was

no need for the apostles to be good men, as that he

was, in any proper sense of the word, a disciple. We
do not form our idea of an apostle from the case of

Judas, nor, in any reason, can we decide upon the

meaning of the term, disciple, from the fact of the

traitor having been called by that name. Judas was

no more a true disciple than a tine apostle. Precisely

on the same principle we argue that, though many

went by the name of disciples during the time that

Christ was on the earth, and preparing to establish his

kingdom, yet they were not such in any proper or

legitimate use of the term, and that Jesus himself

never recognised them as such. We may learn what

our Lord's own idea of a disciple was from his own

language (John viii. 31): " Then said Jesus to those

Jews who believed on him, If ye continue in my
word, then are ye my disciples indeed." They might

be called disciples if they professed their faith in

Jesus; but they were not so truly unless they continued

in the faith of Jesus. Again, Jesus says (Luke xiv.

26, 27) :
" If any man come to me, and hate not his

father, and mother, and wife, and children, and bre-

thren, and sisters, vea. and his own life also, he cannot
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be my disciple; and whosoever doth not hear his

cross, and come after me, he cannot be my disciple."

Nothing can be more explicit than this. The mere

coming to Christ did not constitute a man a disciple,

though, in an accommodated and secondary use of the

word, he might be called so. Unless a man had prin-

ciple enough to sacrifice all for Christ, he was not, in

the view of Jesus, a disciple.

Then, we must not forget that the baptismal com-

mission was given after the death and resurrection of

Christ, and that those events had shed new light upon

the minds of the disciples relative to the nature of his

kingdom, and the true character of his disciples. Then

it was that the Mosaic economy ceased; then that mix-

ed state of things that had distinguished the interme-

diate period between the old andnew dispensations was

brought to a close; then the spiritual reign of Christ

properly commenced. Now the apostles understood

clearly the nature of Christ's kingdom. Now those

truths which before were cast into the shade stood out

in bold relief in the broad daylight of the gospel.

Now they knew that Jesus was truly the Son of God,

and that nothing but faith in his atoning death could

constitute any one a member of his spiritual kingdom.

Now, too, all that he had so often taught them con-

cerning the character of his disciples—that they must

be such as were ready to forsake all for him, and such

as would continue in his word—would come with

fresh vividness and force to their minds, and they

would naturally understand that henceforth none were

to be recognised as the disciples of Jesus but such as
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answered to this character. When, therefore, after

his death and resurrection, our Lord gave the com-

mand, " Go, disciple all nations," there is no reason

to suppose that they would misapprehend it. They

would, doubtless, understand the word " disciple " in

the sense in which the Lord had himself explained it;

they would understand it as a command to go and

convert all the nations. But even if the disciples of

Christ did not at first understand the command as we

have explained it, our argument remains unaffected.

We have the Word of God, and must form our own
judgment respecting it ; and it may he that we are in

better circumstances to form a correct judgment of

our Lord's intention than, at the time (supposing

they were left to judge for themselves), the apostles

were. Taking all things into consideration, there

seems to us no reason to doubt, but that we are to

understand the verb, ftetfartiveirt in the sense which

our Lord himself has so distinctly assigned to the

noun, fcKfarhs. But if it yet be objected, Why should

we not understand the word in the more general

sense, since all, with no discrimination as to character,

were called disciples in the time of Christ ? we reply,

agreeably to the above reasoning, The analogy of our

faith forbids. The word admits of being understood

either in a general or a particular sense, though, as we

think, we have shown the latter is the proper signi-

fication. But, allowing it to bear either meaning,

and, with the acquaintance we have with Christianity,

we cannot hesitate for a moment between the two.
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It appears, then, from all these considerations taken

together, that though the word, pafarh, is sometimes

used to signify merely a follower of Jesus, there is

but one accredited sense in which it can be understood.

We must assuredly understand it in that sense in

which, evidently, Jesus himself intended it to be

understood. This, then, is our rule of judgment

respecting the meaning of the verb, /*«&»«»««« in the

commission for preaching the gospel, and baptizing.

"We cannot suppose that to make proselytes was all

he meant them to do. We cannot imagine that this

was the extent of his command. No. We must

interpret the verb according to our Lord's own ex-

planation of the noun. We must take the command,
" Disciple all the nations," in its best sense, as strictly

and properly signifying, make converts (as Dr. Camp-

bell, in his translation of the Gospels, renders it),

make true, genuine believers. The verb ftafartva may,

in a free and loose manner, be translated, " Teach."

But the full import of the word is not arrived at, till

the intended result of that teaching is realized—till

sinners are brought to Christ, and made his disciples.

Consequently, the best way of rendering the word is,

disciple, or make disciples, which involves the notion

of teaching, and implies something in addition. Make
disciples; that is, preach, instruct, exhort, bring sin-

ners to repentance, make them true believers. This

we take to be the fair, legitimate meaning of this very

significant and comprehensive word—a word newly

coined, it would seem, to meet a particular exigency,
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because no existing word could fully express the

idea.

Understanding the word iMtOnrtitan in the sense

above explained, the question, whether the words,

vavra, ra. '(fa*, are to be taken in a limited sense, or

otherwise, is virtually settled. The apostles were, of

course, to make all the converts they could. To what

objections Dr Halley's theory of baptizing as many

as possible lies open, we have already shown ; but the

same objection does not apply to the act of making

disciples^ since, as a matter of course, they were to

do this by the use of appropriate and rational means

—

means harmonizing with the principles of Chris-

tianity. The world was before them, with all its

different nations. Into all these nations they were

to go, making it their great object to convert them

all, if possible, to the true faith, and make all

the inhabitants of the earth believing disciples of

Jesus. This was their commission. In connection

with this great work, they are directed to baptize all

the nations ; that is, they were to baptize all that they

succeeded in discipling—all the world if possible.

The baptizing was to be just co-extensive with the

discipling.

This theory, however, which makes the act of

baptizing consequent upon that of discipling, Dr

Halley denies. He considers that disciples are to

be made by baptizing. " Our commission," says he,

" is to disciple as many as we can, by baptizing and

by teaching them." fP. 578.) He says, again, in a
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former part of the lecture (P. 491) zj* As to the limi-

tation of the word baptize to those who are taught,

we have, according to the letter of this commission, no

more right to limit thecommand to baptize to thosewho

are taught, than we have to limit the command to teach

to those who are baptized." Now, without presuming

to deny absolutely these assertions of the learned

Doctor, we think it will be easy to prove that, in ac-

cordance with the rules of grammar, and the struc-

ture of language, the act of baptizing may be limited

by that of making disciples. If it may without any

violation of grammar, then we directly fall back upon

the argument from analogy, and say, without hesita-

tion, it must. In order to prove this, we have to as-

certain whether the action of the participle, fZxvrrt%ovrss,

may be subsequent to that of the verb, f^a^rtvtrxrt. If

it may, then, taking the verb in our sense of making

disciples, rather than in the defective sense of teach-

ing, it will follow that the baptizing may be limited to

those who are disciplecL The bare possibility of this

is all that is necessary for our argument.

Grammarians, we are aware, teach, that a par-

ticiple following a verb, is frequently used in Greek

like the gerund in do in Latin, signifying the means

or instrument. This we, of course, do not dispute. It

is enough for us that this is not always the case—not

an invariable rule. The truth is, the sense of a parti-

ciple following a verb in Greek, is very indefinite; and

in the Greek Testament (and the use of it there is

every thing in this case), it very seldom signifies the
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means. And, though the relation of time is but im-

perfectly expressed by the participle, yet, more fre-

quently than not, it will be found that the action of

the participle follows that of the verb.

That the baptizing in the commission does not

necessarily imply the means of making disciples, and

may be considered as designed to be performed after

the act of making disciples, is abundantly evident from

the following passages, in which, as any one may see

by turning to them in the Greek Testament, precisely

the same construction occurs. Matt. iii. 1 : "In
those days came John the baptist, preaching." The

preaching here, plainly enough, does not imply the

means. John did not come by means of preaching.

And, though he preached wherever he journeyed, w
are not justified in saying that he preached as he

literally went along the road. In the order of time,

we must understand that his preaching was consequent

upon his coming to anyplace. Matt. xvii. 14:
t( There came a certain man, kneeling." The man
would have looked very odd had he come by means

of kneeling. He kneeled when he had come. The

action of the participle " kneeling " is subsequent to

that of the verb " came." Matt. xxvi. 55 : "I sat

daily with you, teaching." Christ did not sit by

means of teaching, and certainly the teaching did not

precede the sittiDg. Heb. ix. 6 :
" The priests went

into the temple, accomplishing the service; " that is,

they went into the temple in order to accomplish it;

and the service which they had to accomplish, ac-
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cording to the institutions of Moses, could not be

commenced till after they had entered the temple.

Passages might be multiplied almost without end, in

which similar construction occurs. But these which

we haye quoted are more than enough for our pur-

pose. Sometimes, undoubtedly, the participle is used

like the gerund in do in Latin, signifying means.

But, from the above examples, it is sufficiently mani-

fest that often it is not so used. Nay, it will be found

by any who are willing to take tbe trouble to make

an induction of passages for themselves, and to

examine into this question of criticism, that there are

far more cases in which the participle, following a

verb, does not admit of being rendered as the means,

than of those in which it must be so rendered. In

some of the texts adduced, the participle is clearly

used for the infinitive, expressing a purpose. In

classical Greek this is done by the future participle,

whereas these are all participles present. This,

therefore, seems to present us with a peculiarity of

the Hellenistic Greek. In every instance that we
have adduced, some kind of relation manifestly sub-

sists between the participle and the foregoing verb.

After all, this kind of construction is manifestly very

indefinite ; so much so, that it seems impossible to

establish any uniform principle of interpretation. The

only safe and certain rule, therefore, is to adopt that

interpretation which is best supported by the parti-

cular circumstances of the case, the connexion of the

passage, or the analogy of the faith. The conclusion,
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then, to which we come in regard to the language

of the commission is this : That the act of baptizing

may be limited to those who are discipled; that as

the action of the participle more frequently than not

follows that of the verb, the probability is that it does

so here ; that the interpretation which makes baptism

follow discipleship is the only one that accords with

the analogy of the faith ; and, consequently, that that

interpretation alone is the right one; that, in plain

language, baptism is to be performed only upon those

who have been previously discipled to Christ.

If the view we have thus been led to adopt be just,

if it be grammatically and critically correct, it ren-

ders almost superfluous any examination of the words,

" wavra ra, Wv*" and the pronoun, '«
*vrov$," referring to

them. However, it can be easily shown that, by the

usus loquendi of the Greek Testament, universal terms

may be understood in a limited sense. The following

are cases in point. " There came out to him all

Judea, and all Jerusalem, and all the region round

about Jordan." Not every one, surely, without excep-

tion !
" And, behold, the whole city came out to

meet Jesus." Not literally all the men, women, and

children in the city, and little infants too !
" And

ye shall be hated of all nations for my sake." This is

particularly a case in point, as the very same words,

"all nations," are made use of, as occur in the com-

mission. Hated by all nations ! It does not mean

that they would be hated by infants; nor does it

mean that all of mature years, without exception,
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would hate them. No : but plainly it means that

a certain class of all nations would hate them (the

majority, of course), viz., those who would not em-

brace their doctrine. Where, then, is the error of

understanding the words u all nations," in the com-

mission, in a limited sense ? Who shall say, we hare

not a right to do so ? " Disciple all the nations;" that

is, disciple all you can ; for here there is no need of

limitation, since it was clearly right that the apostles

should endeavour, in the use of appropriate means, to

disciple all people in the world, not excluding even

little children, so soon as suitable means could be

brought to bear upon them :
" baptizing them "—all

nations; that is, all whom you are enabled to disciple;

for here limitation is necessary, for reasons which

need not be repeated. And we have good and suffi-

cient warrant for such limitation, not only from the

idiom of the language, which, as we have seen, al-

lows the baptism to be considered as consequent upon

the discipling, but also from the usus loquendi which,

as just proved, justifies our understanding " all

nations " in a limited sense.

Will it be objected here, that it is not allowable to

limit the words, " all nations," in reference to the act

of baptizing, while, in reference to that of making

disciples, we give them the utmost universality? If

so, it may be readily shown, that this is no more than

what we do constantly in the common use of lan-

guage. If a homely conventionalism may be allowed,

we will suppose a command of this sort to be issued
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(no matter whence): Teetotalize all the people of

England, giving them the pledge. Could this he mis-

understood? Would it not mean, Bring as many as

possible over by argument and persuasion to the cause

of temperance, and give the pledge to all who, being

convinced, are willing to'sign it? No one would argue

that, because the command was universal, all were to

sign the pledge, convinced or unconvinced. No one

would understand it, Make all the people teetotalers,

and give the pledge to all, indiscriminately, whether

they consent to become so or not. Thus, though the

universal terms, " All the people of England," were

the antecedents of the pronoun " them," no misap-

prehension could take place. Limitation is clearly

justifiable, nay, essentially necessary, by the ordinary

use of language. Just on the same principle we argue

that although the command, " Disciple all the na-

tions," is universal, there is no necessity to understand

the pronoun them, in a universal sense, and to argue

that all, without exception, are to, be baptized, whether

they become disciples or not. The question, whether

the words of the commission are to be limited or not,

cannot, therefore, be decided by syntax. The ques-

tion respecting the subjects of baptism is not " resolved

into one of grammar." * Grammar and syntax cannot

alone settle the question, though, as we have seen, they

decidedly favour the notion of limitation. Thus,

without any overturning of the principles of language,

our case is fairly made out.

* The Sacraments, p. 488.
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As to the pronoun, alrovs, being masculine, whereas

the antecedent, 'ifov, is neuter ; notwithstanding Dr
Halley's off-hand way of settling the matter in his

foot-note at p. 489,* we consider this peculiarity to

be altogether in our favour, and an additional reason

for the limitation of the words jravra *«. Ifon. We do

not deny that the ahrol? refers to 'LQw, for we would

not gratuitously exhibit grosser ignorance than a

school-boy. But let us refer to the rule. We
find it very well expressed in the "Observations

on Greek Idioms " at the end of a very common
school-book—"Neilson's Greek Exercises." It is thus

expressed : "A common rule of syntax is, that an

adjective shall agree with its substantive in gender and

number, as well as in case; but, hy the association of

ideas, we find this rule violated when the persons or

things alluded to differ in number or gender from the

substantive expressed." Two examples are given,

First, B£$q>os (pi^ovra. ro%ov, where the figitpos (infant) is

neuter, but (p'^ovroc is masculine, though referring to

9>£<po?, because the infant was a boy, and the mind

associated that idea with the neuter, fytyos. The second

example is none other, to be sure, than this very sen-

tence from the commission, respecting which our

whole dispute is carried on. In this case the idea

* " I suppose no one will object, that avrovs, being masculine,

does not refer to sravra to sVvJj, being neuter; as this would betray

gross ignorance of the common rule of Greek syntax, known by

every school-boy, respecting the reference of pronouns to neuter

nouns."
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associated, as explained under the rule, is supposed to

be that of persons (masculine), thus occasioning, or

accounting for the pronoun being masculine. We
accept the rule, but in this particular instance we take

the liberty to vary its application. The association

of ideas in our mind is not that ofpersons generally,

but of disciples in particular. The verb, ^nnxxran

very naturally suggests to our mind this association

rather than the other ; and we account for the pro-

noun xlobs being masculine, a different gender from

the antecedent, by its alluding, through the associa-

tion of ideas, to those who were, or might be made

disciples. Therefore we resolve it thus :
" Disciple

all nations"—that is, as many as, in the use of Chris-

tian means, is possible; " baptizing them"—that is,the

disciples—as many as become such in all nations of

the world. Is not this grammatical? Does not the

rule of syntax warrant it? No one can deny that it

is accurate idiomatically and grammatically. Now this

method of construing just brings us to Dr Carson's

principle (and he is not often found tripping), viz.,

" That the antecedent to the pronoun them is the word

disciples, taken, as grammarians speak, out of the verb,

disciple." Dr Halley has taken no notice whatever

of Dr Carson's explanation of this grammatical pecu-

liarity. How is this? For Dr Carson's principle is

fatal to Dr Halley's theory; and there it remains

uncontradicted, unexposed. It makes little difference

whether we follow the letter of the rule quoted above,

or adopt Dr Carson's explanation. Both are substan-
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tially the same ; the difference being merely technical.

Either method serves to overthrow the indiscriminate

theory, and proves that baptism is to be limited to the

disciples of our Lord Jesus Christ.

Having now fully examined the language of the

commission, as recorded by Matthew, philologically,

grammatically, and idiomatically, we find, to say the

least, that there is nothing to forbid our understand-

ing it in the sense in which we have explained it :

" Go and disciple all nations;" that is, make all the

disciples you can in all nations, and, having made

these disciples, baptize them " in the name of the

Father, and of the Son, and of the Holy Ghost/'

Then follows a further direction : " Teaching them,"

(I need not say it is a different word in the Greek,

h^aeTKovra) " teaching them to observe all things

whatsoever I have commanded you;" that is, carrying

them on beyond first principles, and instructing them

in the higher doctrines of the faith of Christ. We
believe this to be strictly the meaning of the com-

mission, and that this is the only way of explaining it

consistently with the whole analogy of revealed truth.

In the whole of this discussion we have hitherto

confined ourselves to the language of the commission

as expressed by Matthew. Our arguments, we think,

have already amounted to a proof that nothing less

than genuine faith can be considered as constituting

a suitable qualification or baptism, inasmuch as

being a disciple is identical with being a believer.

And now we shall find this opinion materially
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strengthened by a comparison of Matthew's statement

of the commission with that of Mark. Each evange-

list gives his own account of the last command of

the ascending Saviour; and, as in all other cases, so

in this, we ought to avail ourselves of any light that

the language of the one may reflect upon that of the

other. The words of Mark are :
" Go ye into all the

world, and preach the Gospel to every creature. He
that believeth, and is baptized, shall be saved ; he that

believeth not shall be damned." (Mark xvi. 15, 16.)

Now, what do we most naturally infer from this

language in regard to the subjects of baptism?

Surely, on aprimdfacie view of the words, we should

naturally say that the proper subjects of baptism are

believers. Let us look a little carefully into this mat-

ter. The language divides itself into two distinct

parts. The first of these is, " Go into all the world,

and preach the Gospel to every creature." As though

our Lord had said, Be this your first concern—im-

plying, unquestionably, the priority of preaching to

baptism. For this is not an argument founded upon

a mere collocation of words. But here is one whole

sentence, a complete, logical sentence, containing a

beginning, a middle, and an end, and making com-

plete sense in itself: " Go into all the world, and

preach the Gospel to every creature." Then follows:

" He having believed, and having been baptized, shall

be saved." If this construction does not, at least, im-

ply the priority of preaching to believing and baptiz-

ing, scarcely any form of language could be found to
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do so. Our Lord's command is, Go and preach the

Gospel—make the people understand the Gospel. He
adds, Whoso helieves (believes what you preach), and

is baptized, shall be saved. This leads us inevitably

to associate the notion of baptizing, not 'with preach-

ing, which belongs to the other sentence, but with

faith, the result of preaching, which belongs to the

same sentence as that in which the notion of being

baptized is found.

Dr. Halley says that this form of language specifies

not the persons to be baptized, but the persons to

be saved. (P. 507.) It does, undoubtedly, specify

who will be saved, and this is evidently the prominent

idea in the sentence. "Why, then, is it that baptism

should be mentioned in such connexion? Faith is

mentioned as being the condition of salvation. But

why should baptism be mentioned, which has no

saving virtue? This can be accounted for by ad-

mitting that, in apostolic times, a well-known and

established connexion existed between faith and bap-

tism. On any other principle, it seems to us inex-

plicable. If it is affirmed that he who believes shall

be saved, it is also affirmed that he who is baptized

shall be saved. According to the grammatical struc-

ture of the sentence, the one is as distinctly affirmed

as the other. But the latter would not be true if the

baptized were not believers; for none but theologians

of the Oxford school will pretend that baptism, in

itself, has any virtue to insure salvation. Supposing,

for argument's sake, that, in the time of our Lord, faith

D
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and baptism were inseparably connected; supposing

baptism to bave been a public avowal of faitb, as the

refusing to be baptized was an evident proof of un-

belief; then we can account for baptism being asso-

ciated with salvation. It would most naturally be

so associated, as being an evidence of the faith which

insured salvation.

Dr. Halley labours to make out that the mention of

baptism here in connexion with faith and salvation,

is only reconcilable on the principle, that baptism

was conceded to all applicants. In this attempt, we
think, he signally fails; for, if baptism were indiscri-

minate, if it were so common a thing as to be given

to any body and every body, how could this account

for its being introduced in connexion with faith and

salvation? It would rather be a reason for not men-

tioning it. He argues, that, " if the apostles com-

manded all persons indiscriminately to be baptized,

the unbaptized were contumacious, like the Pharisees

and lawyers, who rejected the counsel of God
against themselves, not being baptized with the bap-

tism of John ; and that, under these circumstances,

the unbaptized could not be saved." Now, it is ob-

servable, that baptism is not even mentioned in the

clause that speaks of unbelievers and condemnation,

but occurs only in that which mentions believers and

salvation. To sustain Dr. Halley's argument, the

words of our Saviour ought to have been, " He that

believeth shall be saved; he that believeth not, and

will not be baptized, shall be damned;" and even



THE COMMISSION. 59

then the mention of baptism would be superfluous.

However, not one word is said about unbelievers

being unbaptized, which Dr. Halley makes so much

of; but, on the contrary, believing, being baptized,

and being saved, are brought together in one sentence,

—all which Dr. Halley casts into the shade. He talks

only about the unbaptized, whereas our Lord speaks

only about the baptized. Now we should not have

complained of this, if Dr. Halley had drawn his con-

clusion from the case of the unbaptized to that of

the baptized, if he had shown how the coutumacious-

ness of some persons in refusing to receive an indis-

criminate baptism could account for such a baptism

being mentioned in connexion with the faith and sal-

vation of others. To us nothing is plainer, than that

there would have been a great incongruity in thus

introducing it, and that no reference to baptism could

have been made here, except on the supposition of its

being a public avowal of faith in the Redeemer. Dr.

Halley's argument, indeed, so far from aiding his

cause, seems to us manifestly to help our own. For

if, as he argues, the unbaptized were contumacious,

and, therefore, could not be saved, the converse of this

will be equally true, viz., that the baptized, not being

contumacious, would be saved; for the notion that

some might be baptized voluntarily who were not be-

lievers, and would not be saved, manifestly finds no

support from the terms of this commission, which

mentions only the baptism of believers. The passage

speaks a very plain sense to us. Its testimony seems to
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be this: Baptism was a public declaration of faith,

an act of obedience to Christ. Though haying no

saving virtue in itself, it was an evidence of faith. It

was also an evidence of decision. It was a casting

away of shame, an avowing of Christ before men. It

was the outward and visible symbol of an indwelling,

soul-subduing, world-conquering faith—the great event

of life; and, as such, it is most justly and naturally

mentioned in association with the faith which insures

salvation. On no other hypothesis can it be explained

why baptism should be mentioned in this passage.

"We only remark further, that, from the indirect man-

ner in which baptism is here referred to, we should

naturally infer that the uniform connexion of faith

and baptism was, in apostolic times, a well known
and well understood doctrine—one on which the

apostles did not contemplate the possibility of any

mistake arising.

Now, this phraseology employed by Mark should,

of course, have its weight with us in judging of the

import of the language employed by Matthew. The

words of Mark seem to us to teach, in plain and

unequivocal terms, that faith, and nothing less than

faith, is to be considered as constituting a suitable

qualification for baptism; and we conclude that

Matthew's language (independent of the special argu-

ments which have been adduced), though verbally

different, is to be interpreted on similar principles.

We find ourselves, then, in every view of this com-

mission, whether as expressed by the one evangelist
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or the other, brought to the inevitable conclusion, that

the language, " Teach all nations, baptizing," so far

from giving any sanction to the indiscriminate admi-

nistration of the ordinance of baptism, agrees with

the whole mass of Scripture evidence in proving that

sanctified knowledge, or savingfaith, is the only proper

and scriptural qualification for baptism. We find

analogy and philology beautifully harmonizing in this

conclusion—no discordance, no discrepancy.
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CHAPTER II.

THE PRACTICE OF THE APOSTLES.

It may, we are aware, be said, that hitherto we

have all along been presuming far too much upon the

testimony of analogy; that the practice of the apostles,

the Abrahamic covenant, and various passages of

Scripture, are against us. We now, therefore, shall

proceed to inquire into the first of these subjects,

taking up the others in turn. We merely premise

that, after the conclusions we have already arrived at,

we should not expect to find any thing in the Scrip-

tures hostile to those great principles of reason and

morality which lie at the foundation of both natural

and revealed religion ; and are, we conceive, established

beyond all dispute by the analogy of the faith. We
do not believe there can be any thing in Scripture to

overthrow that common-sense view of things we have

taken. Fully convinced of the duty of yielding im-

plicitly to the plain grammatical sense of Scripture ;

admitting that no pre- conceived opinions must be

allowed to influence us in any case, where the mean-

ing of Scripture is obviously opposed to them, we,

nevertheless, are not ashamed to own that we come
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to the examination of the practice of the apostles, as

exemplified in the hook that records their acts and

doings, with the honest and conscientious conviction

that, in every instance we have on record of apostolic

baptism, the ordinance was administered in a manner

agreeable to those great principles we have been

speaking of; which, as we have said, lie at the foun-

dation of all truth and all religion. We believe there

are the strongest a priori reasons for expecting that

the apostles, in every case, baptized on the supposition

that the candidates afforded sufficient evidence of

being honest and sincere believers. We have no

doubt but that this was the principle upon which they

baptized—an opinion, as we shall find, clearly borne

out by most of the cases of apostolic baptism men-

tioned in the Scriptures, and capable of being justified

in other cases which may, at first sight, seem to pre-

sent difficulties and objections.

With these remarks, let us endeavour to ascertain,

from the testimony of the Scripture, how the apostles

acted in carrying into effect their Lord's commission

relative to the ordinance of baptism. We have a

notable example, first, in what took place on the day

of Pentecost, as recorded in the second chapter of

" The Acts of the Apostles." 1

In this chapter, we have the narrative of the first

instance of baptizing by the apostles, after they had

received the commission from their Lord. Peter had

been preaching a plain and faithful sermon to the

Jews who had come to the feast of Pentecost at Jeru-
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salem. In this sermon he clearly explained the great

elementary principles of the Christian religion, and

charged home upon the consciences of his audience

the guilt of rejecting and crucifying the Messiah.

This sermon produced a most powerful effect upon

the minds of the people. "They were pricked"

(xarsvyyjjcav)—a most expressive word, denoting the

poignancy of their feelings; were thus "pricked in

their heart, and said unto Peter and the rest of the

apostles, Men and brethren, what shall we do ? Then

Peter said unto them, Repent and be baptized every

one of you, in the name of Jesus Christ, for the re-

mission of sins." Now, does it not appear, on reading

this statement, that some kind of qualification was con-

sidered necessary for the reception of baptism ? First, a

plainandpointed sermon ispreached,which awakens the

minds of the people—strikes conviction into their con-

sciences—fills them with the most intense feelings of

sorrow—works them up into an agony of distress.

Then, to persons in this state of mind and feeling,

Peter says, " Repent and be baptized." Conviction,

and alarm, and remorse, it would seem, were not

accounted by the apostle sufficient qualifications for

baptism ; but they must repent. Yes ! they must

exercise true evangelical repentance before he could

encourage them to be baptized. And this was equi-

valent to requiring faith; for repentance flowing from

a sense of our guilt, excited by a right view of the

character and sufferings of Christ, and the work of

man's redemption, must evidently involve the idea of
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faith. Then, what was the result of this advice given

by Peter ? Why, they who gladly received his word

were baptized; that is, they who gladly received what

he had said concerning the necessity of repenting

(implying that they then became the subjects of repent-

ance), were baptized, and the same day there Avere

added unto the Church about three thousand souls.

Three thousand genuine converts were by baptism

united on that very day to the Church of Christ

!

Now, Dr. Halley in his statement of this case, labours

hard to prove that the command, " Repent and be

baptized," does not imply that the repentance was

essential to the baptism :—he is determined to get a

divorce, and separate the one from the other. Over

and over again does he put the case, as we think, in a

very unfair way. Thus he speaks of persons not

having repented, being exhorted, without delay, to be

baptized. He says: "Persons who were not supposed

to have repented, and whose sins, therefore, were not

thought to have been pardoned, were exhorted indis-

criminately to be baptized." He leaves out one part

of the exhortation each time. Peter does not simply

exhort the Jews to be baptized, but to repent and be

baptized. Just here lies the whole point of debate.

We do maintain that the simple and natural meaning

of this command is, that repentance was to precede,

or, at least, to accompany baptism. There is no

arguing on so plain a case. The best and most

critical commentators allow that, in the case of adults,

it is here implied, that repentance is an essential
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qualification for baptism. Dr. Halley asks, " "Would

any Baptist minister at this time exhort a multitude

of strangers, in the first moments of alarm, to repent

and be baptized every one of them ?
" Certainly he

would ; but, as times and circumstances are changed,

he would not baptize them prematurely; but he would

do so directly he had reasonable evidence of repent-

ance having taken place. " Would he," says Dr.

Halley, " exhort them, in one breath, to repent and

be baptized? " Yes; why not? " That is, would he

exhort any, being considered at the time as not having

repented, to be baptized ?" No; nor did Peter. The

apostle did not say to a promiscuous multitude of

unconverted, ungodly hearers, Come and be baptized.

Nor would any Baptist minister, I may safely take

upon myself to say, be ever betrayed into any such

egregious absurdity, not even though his audience

might all be apparently struck with conviction of sin.

To exhort to repent and be baptized, is an immensely

different thing from exhorting simply to be baptized.

Dr. Halley's argument is, that as Peter's audience were

commanded " in one breath," to repent and be bap-

tized, therefore, they were baptized without repentance

having taken place. Does this follow ? Could they

not obey both parts of the command at the same time ?

Is there anything that contradicts our theology in such

a supposition ? Pricked in their heart, the subjects

of bitter remorse on account of their sin, convicted in

their consciences, were they not in a most favourable

state of mind for being brought to repentance ? We
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may, indeed, suppose that they were upon the very

point of it, that their minds were just in a transition

state, and that all that was needed to cause the tear

of true evangelical repentance to flow, was just the

word of encouragement that Peter gave them. They

were escaping from the terrors of the law, and knew

not where to go, or what to do. Just then Peter

directed them to the promise of the Gospel. They

were agonized with the thought, now brought home

to their consciences, of the dreadful nature of their sin.

Could they be pardoned ? And Peter says, " Repent

and be baptized every one of you, in the name of the

Lord Jesus Christ, for the remission of sins." Oh,

what inspiring words ! Now hope takes the place of

fear; the tumult of their feelings is hushed into a holy

calm ; their hearts are melted within them ; the vehe-

ment emotions of anguish give place to the soft and

tender feelings of godly sorrow for sin, which the

precious promise of pardon has caused spontaneously

to flow, and indignation against themselves becomes

strangely mingled with love and gratitude to the

Redeemer ! Three thousand are effectually wrought

upon, and brought to repentance on that same day !

They attend to, they obey the command of Peter

:

they repent and are baptized. Is there anything

incredible in this ? any overstraining of Scripture ? Is

it not the most natural view of the narrative, and, to

every pious heart, by far the most pleasing? May it

not be, that the low and comparatively lifeless state

of the Church in these torpid times, incapacitates us
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from imagining or crediting what might have taken

place in the first ages of Christianity ? The Church

is now, we fear, deficient in faith, and, consequently,

has lost much of her power. Though her ministers

call upon sinners to repent, they do not look for their

repenting. In a healthy and prosperous state oi

things, we might expect to witness effects similar to

those that were of no uncommon occurrence in the

first age of the Church, when Christianity, having

come fresh from the hand of its Divine Author, was

preached with the earnest and holy eloquence of

inspired apostles, the Spirit working mightily with

them, and so signally blessing their labours. We
shall err greatly, if we estimate the primitive success

of the gospel by our present experience and expec-

tations.

As it respects the special events of Pentecost, when

our Paedo-baptist friends object, that the three thou-

sand who were then baptized could not all have been

sincere ; that it is the height of improbability that so

large a number should have been savingly converted

in so short a space of time; we cannot but remark

upon the anomalous position in which they place

themselves. For the effect of such an objection is,

to impoverish the truths of revelation, to weaken the

force of Scripture language, to discredit the power of

the Spirit, and to rob of its most distinguishing glory

the chief wonder—the most illustrious event ofthe day

of Pentec ost. W erenot all the occurrences of thatwon-

derful day miraculous ? And was not the great, and,
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we may say, miraculous, effect of the first apostolic

sermon after the ascension of Jesus, though brought

about by ordinary means, in harmony with all the

rest ? Was not this a glorious manifestation of the

Spirit's power?—an earnest of what that Spirit would

do in the Church? The whole narrative shows, as

plainly as words can show, that the three thousand

who were baptized were genuine converts; nor would

we, without the clearest evidence, conclude that they

were mere professors, and thus blot out of the

Word of God one of the brightest passages it con -

tains.

But supposing that all of these three thousand were

real converts, that a work of grace had taken place

in their hearts; still, Dr. Halley will object, that it

was impossible for Peter to know, though they offered

themselves for baptism, that they were true believers.

For, he says, " There was no waiting for satisfactory

evidence ; the presentation of the party for baptism

was the only evidence which could have been afforded

or required. Evangelical repentance," he says, " is

not a thing of which any sinner can assure himself in

a few hours—not a thing of which he can furnish

satisfactory evidence to others on the same day.'' All

this I admit; but then, I ask, what can be more

natural than to suppose that, on this remarkable day,

in the midst of such supernatural scenes, an inspired

apostle should have been supernaturally gifted with

an intuitive knowledge of what passed in the hearts

of his audience? What difficulty is there in the sup-
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position that Peter knew by inspiration that all those

who, under these extraordinary circumstances, offered

themselves for baptism, had been effectually wrought

upon by the Holy Spirit, and, though so suddenly,

were yet truly converted? .On other occasions the

apostles might have been left to use their own judg-

ments in discerning character; but that they were

capable sometimes of reading the heart is certain, as

in the instances of Ananias and Sapphira;* and, in all

probability, Peter was on this great occasion thus

supernaturally gifted. As for Dr. Halley's objecting

to giving converts of an hour's standing testimonials

of " the assurance of their being already purified and

pardoned," I can only say that he makes a theory

which we disown. Baptism assures nothing to its

subject. It is administered simply on the presumed

hope and present belief that the candidate is a true

believer. I only remark further, what, indeed, ap-

* Though, for the special purpose of detecting their hypocrisy,

Peter was enabled, on this occasion, to read their hearts, it does

not follow that he, or the other apostles, were acquainted with

their character by inspiration at the time (whenever it might be)

that they received them into the Church. On the contrary, it is

evident that, till now, they, by their fair appearances and profes-

sions, had deceived the apostles and brethren. They were evi-

dently not in their proper place among " the multitude who
believed," and who " were of one heart and one soul." Nor can

we conceive of a more striking proof that God did not intend his

Church to consist of, or be polluted by, such characters, than that

awful visitation by which at once their guilt was manifested, and

the Church freed from their unlawful intrusion and unhallowed

presence.
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pears to me alone to carry our cause, that the result

proved the numbers baptized on this illustrious day

to have been worthy subjects of the ordinance

—

genuine believers; for we read, as the summing up

of the whole account, " These all continued in the

apostles' doctrine and fellowship, and in breaking of

bread and in prayers." They continued—the effect

was permanent. Thus, then (say what we may),

their actual conversion is a fact, and a fact it must

ever remain. The sum of all is this :—by the sermon

of Peter a very great number were pricked to the

heart, and cried out, " Men and brethren, what must

we do?" Peter exhorted them to repent and be bap-

tized. Three thousand gladly received the word, and

were baptized, and added to the Church; nor did

these turn out backsliders: they proved themselves

to be sincere Christians; for they continued in the

apostles' doctrine and fellowship, and in breaking of

bread, and in prayers. To our minds all this does

most distinctly prove, that faith or conversion is to

be considered an essential qualification for baptism.

Our friends may, indeed, remind us that Peter said,

" The promise is to you and your children." True;

but what promise? Not of baptism, for surely that

cannot be numbered amongst the Scripture promises.

Something much more worthy of the name of a pro-

mise than this, we apprehend, is alluded to. It is

quite plain, we think, that the promise which the

apostle speaks of, is that of " the remission of sins

and the gift of the Holy Ghost;" or perhaps the latter
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blessing only, as Barnes* understands it. Either ex-

position settles the question as to the ambiguity ofthe

word " children" proving that it cannot mean infants,

but must apply to those who are of an age to be

capable of exercising faith, and thus obtaining " the

remission of sins;" or otherwise, to such as are capa-

ble of being the subjects of the Holy Spirit's influ-

ences. The word is evidently to be taken in the

sense of posterity, and is to be understood condition-

ally. Altogether, there is nothing in this whole

account that in the least impairs those great and im-

portant principles which, in the first section, we have

shown to be established by the whole analogy of our

faith. So far from impairing our principles, it builds

a buttress to strengthen them.

Let us now give our attention to the narrative of

the preaching of the gospel at Samaria, and the ad-

ministration of baptism there by Philip; and see

whether, from this account, we can gather anything

to illustrate the principle upon which the ordinance

was administered. Philip, we learn, came down to

Samaria in consequence of the great persecution which

had broken out at Jerusalem against the Christian

Church. His visit to this place was not a hasty one,

not merely for a day or a week, but for a considerable

* " For the promise ;" " that is, the promise respecting the

particular thing of which he was speaking—the influences of the

Holy Ghost."

—

Barnes, in loc.

In a long note on the preceding verse he shows, that by these

are not meant, here, the extraordinary influences of the; Spirit,

—See the Note.
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length of time. Flying from the raging storm of per-

secution in Judea, he came to seek a quiet asylum

elsewhere ; and so he settled down for a season amongst

the Samaritans. While there, he employed himself

in preaching Christ, and much success seems to have

attended his evangelical labours. These people had

formerly been favoured with the instructions of Jesus

himself, and we may reasonably suppose that they

were, therefore, the better prepared to receive the

gospel message from the preaching of Philip. They

attended, we find, with one accord to the things which

he spoke, and, moreover, they are said to have believed

the things concerning the kingdom of God and the

name of Jesus; and they were baptized, both men and

women. Now, there is no reason to doubt but that

those who were thus baptized by Philip were true con-

verts and believers. We have not here an account

of any sudden excitement. We are not to suppose

that these conversions took place in a day. The cir-

cumstances, in this case, are different from those of

the day of Pentecost. Here was an evangelist sta-

tioned among them, and carrying on the good work

daily. Instead of multitudes being converted at the

same time, we may suppose that the work went on

regularly and progressively, but still very prosperously

from day to day, and that the Lord, as in the period

of time immediately succeeding to the day of Pente-

cost, " added to the Church daily such as should be

saved."

Such being the state of the case, it is quite con-
E
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ceivable that Philip, previously to administering the

ordinance of baptism, might have had very good rea-

sons for believing that the applicants were suitable

characters to be received into the fellowship of the

Church. We are not obliged to suppose that they

were all baptized instantly and indiscriminately, on

their offering themselves for that purpose. However,

our cause would suffer nothing even from admitting

this; for we believe that the examination of candi-

dates, and testing of character, as a rule, was not in

apostolic times necessary.

We must not forget that the early period of the

Church was emphatically the dispensation of the

Spirit. The day of Pentecost was but the com-

mencement of a time of unexampled prosperity, when

many thousands of spiritual converts were added to

the Church. At that time, we doubt not, the Spirit's

presence and influence were felt by the apostles and

early disciples. They were, we believe, conscious of

an unusual power working with them and amongst

them. They felt, they knew, that the work that was

going on before their eyes was true and genuine—that

it was God's work; and, no doubt, it was " marvel-

lous in their eyes." Under these circumstances, it

would have been almost like a want of faith in God,

to have entertained suspicions as to the reality of the

conversion of those who were daily and hourly com-

ing forward to avow their faith in the Redeemer.

Without resorting to the supposition, that the apostles

were inspired to form an immediate and infallible
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judgment of the merits of every case (which they cer-

tainly were not), we yet may believe that they were

so impressed with the conviction, that the Lord was,

in an unusual manner, displaying his power and

grace among them, that they would, almost as a

matter of course, regard the constant accessions to

their numbers, without looking minutely into every

individual case, as an evidence of the work of the

Lord going on around them. Such, indeed, was the

fact; for we never can bring ourselves to believe that

those numerous additions to the Church, which we

read of as distinguishing the primitive age, were, for

the most part, accessions of only nominal professors.

There is every reason to believe that they consisted of

true believers. We say, then, that the apostles, in

such a state of things, instead of looking with cold

suspicion upon every instance of profession, would,

antecedently to evidence of a contrary kind, natu-

rally, and almost necessarily, act upon the presump-

tion of its being sincere. They would feel a generous

confidence in the motives and character of those who

came forward to avow themselves on the Lord's side

—a confidence, as had already been proved in thou-

sands of instances, not misplaced.. The work was, in

a manner, taken out of their hands. God was visibly

working among them. They had only to receive those

whom he seemed to be bringing to them. Truly,

" the hand of the Lord was with them." Thus, they

might seem to be baptizing indiscriminately, when,

in fact, they were gathering in large harvests of re-
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deemed souls, justified and saved by faith in the Son

of God.

But, in truth, we are doing more than we need do.

It is not to he expected that we should explain pre-

cisely on what principle the apostles baptized, or that

we should tell just in what way Philip the evangelist

fulfilled his ministerial duties at Samaria. We are

told that the Samaritans believed what Philip preached,

and that they were baptized, both men and women.

It is not a little remarkable, however, that here no-

thing is said about children being baptized. If it

were customary to baptize them with their parents,

this (as men and women are mentioned) strikes us as

a singular omission. The account altogether, of what

was done at Samaria, affords pleasing evidence of the

ready and joyful reception of the gospel in that city,

and leaves no room to doubt that Philip's preaching-

was abundantly blessed by the great " Head of the

Church," and that those baptized by him were true

believers.

There is, however, one particular and well-known

case of baptism, which occurred among the others at

Samaria, and which presents a difficulty—the case of

a man who, we are told, believed and was baptized

by Philip, and afterwards proved an impostor. This

case is a very peculiar one, and requires looking into

fairly and honestly. I refer, of course, to the baptism

of Simon Magus. Who and what was he? He was

a magician, and he had been in the habit of practis-

in his magical arts among the people, and, by this
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means, had acquired great influence and ascendency

over them. He gave out that he Avas some great one,

and to him all the people gave heed. They called

him " The great power of God," using the most ex-

travagant language to express their admiration of him.

This was the man who, after hearing Philip preach,

professed his faith in the doctrines of the gospel.

Now, it was a very remarkable thing for such a man
to avow himself a believer. For such an act implied

the laying aside of his deceitful arts, sacrificing every-

thing in which he boasted, and in which lay the secret

of his influence, and giving up his long undisputed

power and authority over the people. Of all persons,

we should have expected that Simon Magus would

have been most hostile to Philip and his doctrines.

The mere fact, therefore, of such a man declaring

himself a convert would afford strong prima facie

evidence of his being sincere, and would be a reason

amply sufficient to justify Philip in baptizing him.

It may, perhaps, be said, on the contrary, that the

fact of Simon being so ready to profess his belief

should have been the very reason for suspecting him.

I think otherwise. Knowing, as we now do, the

whole history of the case, it is undoubtedly easy

enough for us to see through the designs of the sor -

cerer. But how could Philip, in the first instance,

have had any idea that the man was influenced by

self-interest? The whole appearances looked the

opposite way. How should Philip be supposed to en-

tertain the shrewd suspicion at that time, that Simon
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had any idea of acquiring the art of working miracles

and wielding it for his own purposes—that he had

any by-ends in view? No doubt the evangelist

thought him sincere, and who can say that he had

not apparently quite sufficient ground to entertain

such an opinion.

But, in fact, the baptism of Simon along with the

rest, can be easily accounted for on the other view

that we have alluded to. I do not suppose that the

apostles and evangelists were in the habit of institut-

ing any minute or particular inquiry into the motives

and character of those applying to them for baptism.

In those times of the Spirit's power, when the evi-

dences of his gracious work were on every hand such

as could not be mistaken, there was no need to do

so. Conversions were continually being made on a

large scale, and there is every reason to believe, that

the multitudes thus professing their faith were spiri-

tual people. If not, the Church of Christ must have

been something very different from what we have

been accustomed to think it. Instead of being en-

tirely distinct from the world, it must have had a

large number of mere worldly characters mixed up

with it. Nay, the majority of the Church might

have been, and most probably were, on Dr Halley's

hypothesis, unconverted persons. A Church of un-

converted characters!—it is a contradiction in terms;

and there seems no reason to doubt that those large

numbers of believers who, at Pentecost, and within a

short time after, were gathered into the Church, were
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true believers, spiritual converts, born not of water

only, but of the Spirit also. The exceptions to this

are very rare. I know of none but those of Ananias

and Sapphira, and the Samaritan magician of whom
we are now speaking. No wonder, then, in the

midst of so many genuine believers, that occasionally

an unworthy person should be admitted. No won-

der, while the same good work was going on so pros-

perously at Samaria, that one wicked man amongst

all the rest should come in without exciting suspicion,

and for a time without detection.

But it may be said, If the apostles had simply to

do what the Lord seemed to point out, if he thus took

the work into his hands, how is it that he allowed

such characters to be admitted into the Church?

We can conceive that such solitary instances may
have been permitted to occur for a wise end. Such

characters were, of course, when exposed, not allowed

to remain in the Church. The judgment of God
came down in a most signal manner upon Ananias

and Sapphira; and as for Simon, wre cannot for a

moment suppose that the disciples would associate in

fellowship with him, or regard him as one of their

number, after his character became known, and he

was pronounced to be in the gall of bitterness and

the bond of iniquity. Therefore, we think that these

".ases might have been permitted to occur with the

design of exhibiting, in a striking manner, that God
wmld not allow such persons to remain in the

Clurch, even if they gained an entrance within its
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hallowed enclosure; but that, on detection, they

should he immediately cut off. The remarks of Dr
Doddridge upon this matter are very much to the

purpose. He says, in his " Improvement" on this

portion of Scripture, " It may have been intended

to teach us that there may be speculative faith where

there is no true piety; and," he adds, " if such per-

sons, on the profession of that faith, where nothing

appears contrary to it, be admitted to those ordi-

nances by which Christians are distinguished from the

rest of mankind, it is an evil in the present state of

things unavoidable, and the conduct of Christian

ministers and societies in admitting such, will be less

displeasing to God than a rigorous severity." That

Simon, moreover, was baptized on the presumption

of his being a true believer, is, we think, apparent

from the narrative. Even Peter, inspired as he was,

did not suspect him till he had offered money, saying,

" Give me this power, that on whomsoever I lay

hands he may receive the Holy Ghost." Not till

then was he suspected of hypocrisy either by Thilip

the deacon, or Peter the apostle. But this at once

exposed him, and then Peter said, "Because thou

hast thought that the gift of God may be purchased

with money, thou hast neither part nor lot in the

matter; for thy heart is not right in the sight of God,

for I perceive that thou art in th^1 gall of bitterness

and the bond of iniquity
;

" that is, I now, from this

thought of thy heart, perceive this. But, previously,

this had not been perceived nor imagined, and lad
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it been, we take the liberty to believe that Simon

Magus would never have been baptized. There is

nothing, then, in this case, formidable as it may ap-

pear at first sight, that is in any way prejudicial to

our theory.

Our Pasdo-baptist friends may, perhaps, say that

all our reasoning upon this difficult case has been

merely hypothetical, and that it is impossible for us

to prove that Philip baptized Simon on the presump-

tion of his being a believer. To this objection we

need only say, that if we cannot absolutely prove our

view of the matter, most assuredly Psedo -baptists

cannot prove the contrary. In these uncertain cases,

therefore, all we can do is to fall back upon first

principles. The views which our friends take of this

case contradict those principles, while the view which

we have proposed is entirely in harmony with them.

Let it be granted that we cannot produce mathema-

tical demonstration—we can propose a solution of the

difficulty, attended with the highest degree of pro-

bability; and being the only view that analogy sanc-

tions, it seems to us a moral certainty that it is the

only defensible, the only true one; and there we rest

our cause.

And now, we cannot but remark upon this case of

Simon Magus, that if it were possible for inspired

apostles to be deceived as to the character of candi-

dates for baptism, it surely can be no matter of sur-

prise that uninspired men in the present clay, who act

upon the principle of administering the ordinance of
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baptism only to believers, should sometimes find

themselves to have formed mistaken judgments, and

to have baptized unworthy subjects. This is no more

than what would naturally be expected, no more than

what must sometimes, in the present imperfect state of

things, almost inevitably occur. Moreover, times and

circumstances being changed, the principle of form-

ing a judgment of the character and suitability of

candidates must likewise be changed. In apostolic

times, as I think has been shown, there was in most

cases but little need to hesitate about baptizing

any who offered themselves. In the first flourishing

age of the Church, the possibility of hypocrisy was

scarcely thought of; and, subsequently, when violent

persecution arose against the disciples, the mere pro-

fession of Christianity would, on that ground, be

justly considered a sufficient guarantee for sincerity.

But now, things are different. We have, alas ! too

little evidence of the Spirit's presence with us,—no

Pentecostal or post-Pentecostal effusions of his divine

influences, nor does it cost anything now to make a

profession of religion; it is rather accounted respect-

able and creditable to do so. Time, therefore, must

now be allowed to test character. A hasty and in-

considerate administration of the ordinance of baptism

can by no means be justified. Every reasonable

means must be used, which the spiritual wisdom of

the Church can employ, to satisfy itself of the genuine-

ness and sincerity of those who seek admission into its

holy communion by baptism. Still, using all Christian
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and prudential means, it may sometimes happen that

unbelievers, by a wrong application of the ordinance

of baptism, may be admitted to the Church.

Now, Dr Halley endeavours to fasten an inconsis-

tency upon us, as admitting baptism performed under

such circumstances to be valid, the baptized party not

being a believer. "We cannot but think that the

Doctor here treats us ungenerously; for, whatever

may be the opinions and practices of Baptists in

special and difficult cases, he knows that the principle

upon which they act remains unchanged. But what

is meant by baptism being considered valid, though

administered to an unbeliever? Does Dr Halley

suppose, that in a case in which a baptized individual

turns out a hypocrite, and remains ever after a mani-

fest unbeliever, baptism would be considered valid as

administered to such a character ? This were mani-

festly absurd. In such an instance, the ordinance

would be plainly prostituted, the sin lying at the door

of the baptized unbeliever; that is, supposing all pro-

per care and prudence had been previously used by

the minister and officers of the Church. But if we

confine the validity to those cases in which the indi-

vidual baptized, relapsing subsequently into sin and

going back into the world for a time, becomes at

length reclaimed, and returns with penitence and deep

humiliation to Jesus, seeking re-admission to the pri-

vileges of Church communion, there may not be so

much, or, indeed, any inconsistency in viewing the

original administration as valid. In instances of this
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kind, there would be good reason for believing that

the individual was really sincere at the time of being

baptized, though left afterwards to fall away. Charity

at least, would require us to form such a judgment.

In any view, we do not see that we are fairly open

to the charge of inconsistency. We act upon a defi-

nite principle, which we consider plainly laid down in

the Word of God; but if that Word is silent about

particular cases that may possibly occur, if it has

given us no rule for our direction respecting such

cases, then we must use the best judgment we possess

in dealing with them. At all events, me must not

give up the rule because we cannot always carry it

out infallibly. We must not make a stumbling-block

of an occasional difficulty.

The baptism of the Ethiopian eunuch next claims

our consideration. Here, as in other cases, Pa3do-

baptists contend that we have no evidence that bap-

tism was administered on the principle of saving

faith being a pre-requisite—that there is nothing in

the circumstances to warrant the supposition that

this Ethiopian was converted in heart. Dr Halley ar-

gues that he had but very little knowledge, being quite

unacquainted with the prophecy that he was reading,

and that, notwithstanding this, Philip unhesitatingly

baptized him on his first acquaintance, and after a

very short interview. " We ascertain from the narra-

tive," says the Doctor, " that a stranger, utterly ignor-

ant of the gospel, was baptized after a few hours' in-

struction—a fact explicable only upon the theory that
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baptism was readily administered to all who desired

it." * Now we admit that the treasurer's mind was

in great uncertainty and ignorance concerning the

prophecies when Philip joined him; and that very

soon after this, and also on a very short acquaintance,

Philip baptized him. (We can do no other than

admit facts.) Still, we think there is good and rea-

sonable evidence that, in so short a space of time, he

became a true believer, and was in that character

baptized, and that Philip, in baptizing him, regarded

him as a believer. We give up the disputed passage.

(Acts viii. 37.) This, if genuine, would, of course,

settle the question at once; but, setting that aside as

spurious, it appears to us, from the statement of the

case itself, that there is, to say the least, the highest

probability of the Ethiopian treasurer having become

a convert and a believer previous to his baptism.

Extraordinary instances of conversion, as we have

already seen, and as will be seen again when we come

to speak of Saul of Tarsus, were by no means un-

common in those days; and it is very evident that

there was a special interposition of the Divine Being

in this particular instance. A celestial visitant came

to Philip, and instructed him to go to the very place

where this Ethiopian was travelling ; and then, again,

by some supernatural intimation, some inward and

spiritual impulse, the divine prompting of which he

could not misunderstand, he was directed to go and

actually join himself to the chariot in which the

* The Sacraments, p. 518.
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Ethiopian was riding. It would seem as though the

Spirit of God had some special design in all this, and

it were indeed very strange if that design should

be nothing more than merely to make a proselyte.

Can we conceive that such an object as this would be

worthy of the mission of an angel and of the inter-

vention of the Spirit of God ? At least, is it not far,

very far more reasonable, to suppose that a nobler

object was contemplated? Would not the very cir-

cumstances of the case naturally lead us to think

that it was the intention of the Spirit of God to con-

vert this Ethiopian, and make him a chosen vessel to

carry the blessed gospel to that distant land whither he

was returning, and use him as an instrument of great

good in his own country ? Oh, yes ! and, as it was the

Spirit that sent Philip to this man of Ethiopia, we

doubt not that there was a work of the Spirit going

on in his heart at that very time. It is also not a little

remarkable that he should have been reading the

Scriptures as he journeyed, evidencing an inquir-

ing mind, and, it would seem, a prepared state of

heart for receiving instruction. Then we read that

Philip opened his mouth, and began at the same

scripture which he was reading, and preached unto

him Jesus. His heart seems to have been prepared

to receive the truth of the gospel; and, as Philip

preached Christ to him, his mind opened and em-

braced the saving truth, and there appears to be not

the shadow of a doubt but that the Spirit applied

that truth at that precise time to his heart; nor
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can we conceive, on a view of the whole account,

of any reason for holding a contrary opinion.

We stand in no need of the disputed text. We can

do very well without it. Whether it be genuine

Scripture or not, we doubt not it contains a true

Scripture sentiment. The way in which the case is

introduced, and the whole aspect that it presents,

convinces us that Candace's treasurer became, under

the divine influence of the Holy Spirit, a true believer,

and was baptized as such. The conclusion of the

account, moreover, favours the same opinion, in which

we are informed that the Spirit caught away Philip

(the whole bears the stamp of something special and

supernatural), and that the eunuch saw him no more.

It is added, " And he went on his way rejoicing."

Rejoicing ! For what ? merely because he had gained

some new views concerning the prophecies? If

this were all, would the case have been worth

relating? He rejoiced because he felt the power of

the gospel, and experienced its blessedness in his

own heart. He rejoiced as a believer.

We must now direct our attention to the baptism

of Saul of Tarsus. The Scripture narrative of this

case, in those parts which are of the most material

importance, appears to us, like the others we have

examined, to be very simple and intelligible, and

quite to favour our cause. The supernatural appear-

ance of the Lord to Saul on the road to Damascus

—

his being struck to the ground with awe—hearing

the voice saying to him, " Saul, Saul, why perse-
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cutest thou me?"—his ready subniissiveness and hu-

mility, as manifested in his inquiry, " Who art thou,

Lord? what wilt thou have me to do?"—the fact of

his being arrested in the execution of his commission

against the disciples of Jesus, and abandoning his

bloody designs—the change which took place in him

from that very time—his becoming a praying man;

—

all these circumstances we have been accustomed to

regard as affording undoubted evidence of the con-

version of Saul of Tarsus. In fact, we have hitherto

always considered that Paul was miraculously, but

truly, converted on the way to Damascus, and that

the fact of his becoming a praying man, in particular,

afforded unquestionable evidence of the genuineness

of his conversion. And will Dr Halley, notwith-

standing all this, seriously deny the reality of Paul's

having been converted previous to his baptism? Can

he account for this fiery zealot being changed all at

once into a praying man on any other principle than

that of some great and marvellous change having

taken place in him ? To us, it seems that all contro-

versy is, or ought to be, precluded by the indisputable

significancy of the circumstances related. It may,

indeed, be true that there is some obscurity and diffi-

culty connected with the phrase, " Wash away thy

sins;" but this cannot alter the facts of the case. We
must interpret the doubtful by the plain and the cer-

tain, or at least not in such a way as to contradict

that which is clear and unambiguous. Will Dr
Halley say this is begging the question ? Well, per •
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haps it is, for we certainly have no right to doubt but

that all the circumstances of this narrative seem plain

and consistent to Dr Halley, in his view of it. To

cast imputations of dishonesty against an opponent,

has been the too common way of controversial pugil-

ism; and the consequence is, that piety has suffered

infinitely more than truth has gained. Let us hope

that the days of unchristian disputation and uncharit-

able insinuation are gone by, only to be remembered

with soitow. We will not breathe a suspicion of Dr
Halley's honesty and conscientiousness. We give him

full credit for integrity, and can only say, that it is

impossible for us to see the matter as he does. All

that is related seems perfectly plain to us ; and, as in

viewing the whole matter, there seems no room for a

misunderstanding, we argue that the only phrase

around which any little obscurity seems to hang, must

be brought into the clear day-light of the context for

illustration. Dr Halley scarcely notices those cir-

cumstances which appear to us to decide the question,

while we regret to find him mystifying what we think

a plain statement, by dwelling almost exclusively upon

one doubtful sentence.

Now, though we do not consider that the onus

prohancli lies upon us, we have no objection to give

our opinion of the meaning of this disputed language.

Dr Halley considers that it signifies the forgiveness

of sin, or rather the obtaining of the forgiveness of

sin; and he argues that, as Ananias commands Paul
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to be baptized, and wash away bis sins, be hadnot

obtained forgiveness previous to bis baptism. (P. 520.)

Now, let us adopt Dr Halley's interpretation. We
have no objection to abide by it. We tbink it may be

tbe right one. To wash away one's sins signifies to ob-

tain the forgiveness of sins. What then? Why, the

command, " Be baptized, and wash away thy sins,"

implies, at least, that obtaining forgiveness must be

understood as in some way associated with baptism.

But how can any one wash away his own sins ? how

can a sinner obtain the forgiveness of sin ? Surely

there is but one way, and that is conditionally—by
faith. As, therefore, obtaining forgiveness is, by the

very form of language employed, associated with bap-

tism, so also must that faith, without which forgive-

ness cannot be obtained, be understood to be associated

with baptism. Dr Halley gains nothing by his ar-

gument, unless he can prove that Paul did not obtain

forgiveness till after he was baptized. This, we ven-

ture to say, he can never do; for surely the Doctor

himself will admit, that the very form of the exhor-

tation implies, that the baptizing and the washing

away of sin were to be contemporaneous. Without,

therefore, disputing whether faith existed before bap-

tism, it is enough for us to know that it existed at

the time of baptism, and, consequently, that Paul

was baptized as a believer.

The following explanations may set this matter in

a still clearer light. Paul, we consider, was really

converted in heart, by a special act of divine grace,
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when the Lord met him on his journey to Damascus.

But he had not, at that time, a clear view of the way

of forgiveness through Christ. God, who knew his

heart, may, perhaps, he considered to have forgiven

him, though he himself might not yet have ohtained

a sense of that forgiveness. Whether pardon may,

in any special and peculiar cases, be considered as

being granted before evangelical faith has been exer-

cised, is a point of casuistry which Ave need not enter

upon here. But, be that how it may, assuredly no

sense of forgiveness can be experienced by the sinner

himself until he views the Saviour believingly, and

sees the way of mercy through him. Now, we con-

sider that the mind of Paul was in a prepared state to

receive the good news of pardon and salvation, so

soon as it should be made known. He only wanted

to have Christ revealed, as able to save " the chief

of sinners," in order to his immediately embracing

him. He waited only for the word of encourage-

ment and hope to enkindle his faith, and lead him to

trust in the Saviour. Under these circumstances, faith

would takeplace immediately upon the word ofpromise

being given. Just so it was, we can very well suppose.

Paul was directed to go to Damascus, where it should

be told him what he was to do—the very thing he

wanted to know. He goes into the city; and, by

divine direction, Ananias comes to the house where

he was lodging. He says to Paul, after having first

restored his sight, " The God of our fathers hath

chosen thee that thou shouldest know his will, and
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see that Just One, and shouldest hear the voice of his

mouth ; for thou shalt be a witness unto all men of

what thou hast seen and heard." Then immediately

he inquires, " Why tarriest thou?" Why dost thou

not at once own thyself a convert—a disciple? As
though he had said, I am aware of the change that

has taken place in thee—that thou seest the error of

thy past course, that thou art now a convinced sinner

:

arise, therefore, at once, and be baptized, and wash

away thy sins, calling upon the name of the Lord, for

no delay is needed. The very exhortation, " Wash
away thy sins, calling upon the name of the Lord,"

would come, we may suppose, as a sweet word of

promise to the soul of the new but yet doubting

convert. It was just what, in his state of mind,

humbled, subdued, and bowed down with a sense of

sin, he needed. Yes, here was an implied promise of

mercy; the first ray of hope let into his dark and

troubled mind since the solemn and astounding scenes

he had Avitnessed but a short time before. His sins

might be washed away—they might be forgiven by his

calling upon the name of the Lord, and, as is im-

plied, trusting in him. Now, if not before, a believ-

ing view of Jesus as a Saviour darts into his soul, and

he obtains forgiveness, and the happy realization of

this invaluable blessing, bringing peace to his soul.

He obeys the command without a moment's hesita-

tion. He is baptized as a believer, and washes away

his sins. I only remark further, that if Paul were

not a believer at the time of his baptism, he was so,
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unquestionably, immediately after; for we read that

straightway he preached Christ in the synagogues

—

that he is the Son of God. (Acts ix. 20.) Taking

this into consideration, along with all the other cir-

cumstances of the case, it does seem like a mere refin-

ing upon Scripture, to deny that Paul was a belieyer

when he was baptized.

It will be understood that we do not rest our cause

upon this interpretation of the " washing away of

sin." Whatever this doubtful clause may mean, and

independent of it altogether, we firmly hold to the

opinion, that Paul was a converted man before his

baptism ; and, after all, we are by no means sure he

was not a believer before the hour in which he was

baptized. The very manner in which Ananias first

addressed him, seems almost as if he took it for

granted that he was such, and had already embraced

the Saviour :
" The God of our fathers hath chosen

thee;" would he have said this if he had not been

convinced that Paul was already an evangelical con-

vert ? Moreover, he does not exhort him, as in other

cases was usual, to repent or to believe; and why
should he not have done this, unless he were aware,

by divine intimation, that he had repented, and did

believe already. If we view the matter in this light,

we must then understand the command, " "Wash away

thy sins," as Dr Carson and others have done, in an

emblematical sense; and we are free to confess that

we see nothing unreasonable in so taking it. We do

not see anything absurd even in Dr Halley's own
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way of representing this theory, though, he says, to

state it appears to him to confute it : " Be baptized,

and perform a figurative representation of the wash-

ing away of sin." We hold that baptism is a figura-

tive representation of washing away of sin, and that

every believer, voluntarily acceding to baptism, does,

in point offact, perform this figurative representation.

If so, could there be any thing unreasonable in ex-

horting to perform it ? But Dr Halley says, " The

exhortation is, according to this comment, merely an

expletive, as it is included in the previous command,
" Be baptized." We do not view it so. It is rather a

specifying of the particular thing signified by baptism.

Paul might not have understood this, or, his case being

a very peculiar one—feeling himself, as he tells us he

did, to be " the chief of sinners"—faith being yet weak,

he might have needed, for further encouragement and

comfort, to have his mind specially directed to the

symbolical signification of baptism. Just as the bread

and thewine in the Lord's supper are designed, through

our senses, to bring to our remembrance the body and

blood of Christ, and his atonement for sin ; so the

water in baptism is designed, sacramentally, to fix

our thoughts upon the blessed truth of the spiri-

tual washing away of sin. We view the second

clause of this exhortation, not as an expletive, but

rather as an exposition of the first. Be baptized, and

thus, in figure, wash away tby sins; remember for

thy encouragement, in the very act of being bap-

tized, the sacramental meaning of the ordinance,
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viz., that as water cleanses and purifies the body,

so the Holy Spirit, through faith, cleanses from all

sin.

Having given these two views of the only doubtful

sentence in the whole narrative, we now leave our

readers to choose between them, or adopt any other,

if they please. Whatever be the particular way or

explaining this phrase (which, after all, does not ap-

pear to present much difficulty) we never can persuade

ourselves that Paul was not a true convert and a

true believer at the time of his baptism, and that this

glorious fact was not by some means satisfactorily

known by his baptizer.

Dr Halley makes short work of Cornelius, and his

family and friends. In replying to him, we will imitate

his brevity, and be as concise as possible. We see much
the same characteristics in this as in all the other ex-

ampleswe have noticed. Cornelius was a devout* man,

and onethattfeared God with all his house, gave much

* " A devout man."—" Pious, or one who maintained the wor-

ship of God." (Barnes in loco.) This is further explained in his

note on Acts ii. 5, where we have the following observations :

—

" Devout men," («y^s; zvXtzfitTs.)
—" Literally, men of cautious

and circumspect lives, who lived in a prudent manner. The term

is applied to men who were cautious about offending God—who

were careful to observe his commandments. It hence is a general

expression to denote pious or religious men. Luke ii. 25 :
" And

the same man (Simeon) was just and devout." Acts viii. 2 :
" And

devout men carried Stephen to his burial," &c.

f " Feared God."—" This is often a designation of piety. In

Acts ix. 31, we read the Churches had rest, and were edified and

walked in thefear of the Lord." (See Barnes in loco.)
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alms to the people, and prayed to God alwaye. His

prayers and his alms, moreover, were acceptable to God

;

for they came up as a memorial before Him. The testi-

mony of the two servants (a part of the house that

feared God) and of the devout soldier, who were sent

for Peter, when they found him, was, that Cornelius

was " a just man, one that feared God, and of good

report among all the nation of the Jews." Cornelius

himself, after making his statement to Peter concern-

ing the appearance of the angel to him, and of his

immediately sending for Peter, adds, "And thou hast

well done that thou art come. Now, therefore, we
are all here present before God, to hear all things that

are commanded thee of God. Then Peter (we are

told) opened his mouth and said, Of a truth, I see

that God is no respecter of persons : but in every na-

tion he thatfeareth him and tcorketh righteousness, is

accepted with him." Now all this quite satisfies our

minds as to the character of Cornelius and his family.

But notice the last sentiment in particular :
" In

every nation he that feareth God and worketh righte-

ousness is accepted with him." This must denote ac-

ceptance in some special sense; for otherwise, as all

the Gentiles, without exception, were to be admitted

to the common blessings of the gospel, why should

marks of character be mentioned as the ground of ac-

ceptance ? It will not be disputed that this sentiment,

though expressed in a general form, has a particular

reference to Cornelius and his family, and kinsmen

and friends; that it implies that they were persons who
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feared God, wrought righteousness, and were accepted

of him. These persons, then, were accepted of God,

not as all the Gentiles were, but as pious, converted,

God-fearing characters. Nor is it too much to say

that they were Christians and believers ; for Peter,

addressing them, says, " The word which God sent

unto the children of Israel, preaching peace by Jesus

Christ—that word, I say, ye know!' By some means

they had already become acquainted with the gospel

of Jesus Christ. All they wanted was to be certified

of their title to its privileges. We remark, further,

that this was another very special instance of divine

interposition. The visions preceding it, the appear-

ance of the angel, the Spirit signifying to Peter that

three men were seeking him—all betoken something

more than ordinary. This was the first authorized

recognition of the Gentiles. And do not the circum-

stances seem altogether to favour the belief, that as

the numbers converted on the day of Pentecost were

the first-fruits of the Jews, then first avowedly ad-

mitted into the Christian Church, so, on this occasion,

Cornelius and his family, and kinsmen and near

friends, were, through the special work of the Spirit

in their hearts, the first-fruits of the Gentiles, gathered

into the same Church, where the distinction between

Jew and Gentile was henceforth to be unknown ? It

will be said, this is mere speculation. To us, how-

ever, it appears a very probable view of the case, and

it saves our principles, being consistent with all truth

and according with the analogy of the faith. There,
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fore, we have no hesitation in adopting it as our view

of the matter.

In reference to the Holy Ghost having fallen upon

them, Dr Halley argues, that this was not designed

to qualify them for baptism, as the Jews were bap-

tized on the day of Pentecost previous to the de-

scent of the Holy Ghost. We do not. indeed,

say that it was designed to qualify them for bap-

tism; but we do say that the bestowment of such

an illustrious gift tended to make their qualifica-

tion so much the more apparent. Baptism was

a Christian ordinance. It had been a matter of

doubt with the Jews whether Gentiles were to parti-

cipate in Christian privileges. The state of the heart,

though they might be converts to the Christian faith,

and even believers, might not remove the scruples

that were entertained. But the visible outpouring of

the Spirit upon them in his extraordinary influences,

might well be supposed to silence every objection.

Therefore, in this first admission of the Gentiles to

the Christian Church, Peter naturally makes his ap-

peal to this manifest work of God. It may have

been taken for granted, that in other respects these

devout Gen tiles were qualified for baptism, and now

God openly, as it were, declared his approbation of

them. Could any of the brethren from Joppa, who

had accompanied Peter, and were present on this

occasion, doubt of the Gentiles being admitted to

equal privileges with the Jews in the Christian Church,

after this signal evidence of God's approval? " Can
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any forbid water," says Peter, " that these"—these

pious, God-fearing Gentiles—" should not be bap-

tized, who have received the Holy Ghost, as well as

we?" "And he commanded them to be baptized

in the name of the Lord;" not because they had

received the Holy Ghost, but because they were, in

other respects, fully qualified for the ordinance.

And, moreover, though the endowments of the

Holy Ghost did not in themselves qualify for bap-

tism, yet, by evidencing character, they proved them

to be suitable subjects; for in all the instances that

are related concerning the bestowment of spiritual

gifts, we find they were conferred only upon the

Church. There is not the least evidence of their

having ever been bestowed upon ungodly and un-

converted persons. On the day of Pentecost, it was

the apostles who possessed these gifts. In the ac-

count we have of them, in 2 Cor xii., they were evi-

dently confined to the Church, though the manifesta-

tion of them was mingled with much infirmity of

those possessing them. Our Lord, prophesying con-

cerning these things, says, " These signs shall follow

them that believe, They shall speak with new tongues."

Now all this is most conclusive as to the character of

these Gentiles. The very fact of the Holy Ghost

falling upon them all, proves that they were good

men. We do not pretend to say that this qualified

them for baptism; but we do say that it proved

they were already qualified—proved that they be-

longed to that class of people upon whom alone
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spiritual gifts were bestowed—proved that they were

believers.

The baptism of Lydia and the Philippian jailer,

with their families, next requires a few words of ex-

planation. In regard to the character of Lydia her-

self, one would think there can be no mistake; for

we are told that she worshipped God. And what

language could be more significant than what follows?

" Whose heart the Lord opened, that she attended

unto the things that were spoken by Paul." Indeed,

though Dr Halley talks, as usual, of Lydia being

baptized by the river side before she returned to her

house, having then, for the first time in her life, heard

the gospel, yet he himself afterwards admits that she

was a believer; that is, he admits that an individual

on hearing the word for the first time in her life, be-

came a believer. We here, then, have Dr Halley

agreeing with us, that Lydia was baptized as a be-

liever. But what shall we say concerning her house-

hold? " Of her family," says Dr Halley, " we know
nothing." We certainly know nothing of them, ex-

cept indirectly, from being told that they were bap-

tized with her. But, as in all other cases we have

found good evidence that those who were baptized

were believers, we naturally surmise, in the absence

of evidence to the contrary, that the family of Lydia

were believers. Moreover, as there is nothing in

the narrative to forbid the supposition of their being

believers, and as this is the only view of the case

that is allowed us by analogy, which happily sheds its

not uncertain light upon all such little obscurities and
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mysteries as these, we conclude without hesitation that

the household of Lydia, as well as its head, had "been

led to embrace the faith of the gospel. We, therefore,

do not need the reflected light afforded by the allusion

made to the brethren who were found in the house of

Lydia, and Avhom Paul and Silas comforted previously

to their departure. Amongst these, however, we
believe were included Lydia's sons or servants, who,

we doubt not, as they were baptized with her, believed

also as she did.

The account of the baptism of the jailer and his

family perfectly agrees with all the rest. The earth-

quake, and the circumstances arising out of it, were

the means of awakening the mind of the jailer. He
is about to kill himself, when Paul calls out, " Do
thyself no harm, for we are all here." The calm com-

posure of Paul under these appalling circumstances,

and the fact of his taking no advantage of the oppor-

tunity to escape, seems instantly to have made a deep

impression upon the mind of this man. He was

struck, we may suppose, with the consciousness of

divine interposition; he felt that God was in this,

and a conviction of sin was thus brought home to

his own conscience. He brings these servants of the

most high God out of the prison, and says, " Sirs,

what must I do to be saved? " This must have been

a cry of anxious concern about his soul, for the per-

sonal danger was past. They reply, accordingly,

" Believe on the Lord Jesus Christ, and thou shalt

e saved, and thy house." Then we find them
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preaching the word of the Lord unto him, and to all

that were in his house ; and then we are told that he

is baptized, he and all his, straightway, and that he

and his house all helieve and rejoice together. Dr
Halley manages very cleverly to give a different

colouring to this plain story, by saying, "As to the

jailer, we do not know that he was a believer when

he was baptized. He was not a believer a short

time before—he was a believer a short time after-

wards; but whether his baptism preceded his belief,

or his belief his baptism, we do not know. All I

know is, that his baptism with his household is men-

tioned first, and his believing with his house is

reported afterwards in the sacred narrative." Now,

leaving the narrative to speak for itself, we remark,

that the whole of these occurrences did not occupy

more than an hour or two. And if the jailer and

his family believed within an hour (probably less)

after their baptism, it is a most peculiar refining of the

matter to argue (a thing which Dr Halley is too

cautious to do openly) that they did not believe at

the time of their baptism. We, for our part, are quite

satisfied with bringing faith and baptism into so near

juxtaposition as this. In arguing upon the language

of Peter on the day of Pentecost, Dr Halley's

object is to show that the command, " Repent and be

baptized," could not have been given on the supposi-

tion of repentance then taking place; and yet here he

allows that both Lydia and the jailer were believers

within an hour of their baptism, although they did
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not know so much of the gospel as the Jews who

were converted by the preaching of Peter. They were

now only hearing it for the first time in their lives.

However, let that pass, which is beside our present

argument. As the jailer and his family had the

gospel preached to them, and were baptized and be-

lieved, and all in a very short space of time—a small

part of the night—we think we are not presuming, or

taking too much for granted, in satisfying ourselves

that his family, when baptized, was a believing family.

Respecting the baptism of households, as it bears

upon the case of infants, we must say a few words.

It is usual to argue that surely there must have been

children, and it may be infants, in some of these fami-

lies ; and, as it is said the families were baptized, the

infants would, as a matter of course, be included.

Now, we need only follow Dr Carson in answering

this argument. We are willing to allow that there

might have been children in all the families mentioned

in Scripture as having been baptized. Does it then

follow that these children were baptized with the

others ? We will appeal to an authority which we
know will be respected by our Paedo-baptist friends, to

explain this difficulty. Dr Wardlaw, in referring to

the Scripture statements respecting households, viz.,

" That the apostles spoke the Word of God to all that

were in the house," uses these words: " Such general

expressions are perfectly common both in conversation

and in writing. When we ascribe to a family any-

thing of which infants are universally understood to
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be incapable, we never think of making a formal ex-

ception of them." * This is a two-edged sword

—

verily it cuts both ways. It suits our purpose quite

as well as Dr AVardlaw's. The whole analogy of

Scripture truth shows that faith is essential for bap-

tism. It is proved, directly, by the commission, and

it is confirmed by the practice of the apostles—it is

proved, inferentially, from the fact to come before us

in the next chapter—that the only persons now recog-

nised as in covenant with God are the believing

children of Abraham. Infants, being incapable of

faith, are therefore incapable of receiving baptism.

Granting, then, that there were children in the bap-

tized households, no formal exception of them was

necessary when it was said such and such houses

were baptized. As children could not believe, it

would be understood, as a matter of course, that they

were excepted, and not baptized. However, infant

baptism can never be proved from the baptism of

households, as the mere presumption of there having

been infants in those families is ground far too slender

whereon to found an argument.

It only remains for us now to advert to the twelve

disciples of Apollos, who were re-baptized by Paul

at Ephesus. This case proves unquestionably, that

there must have been an essential difference between

John's baptism and Christian baptism.t Dr Halley

* Dissertation on Infant Baptism, third edition, p. 125.

T In his recent work, in reply to Mr Stowel and Dr Wardlaw,

Dr Halley, in further explanation of his views of the case of the
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endeavours, in a laboured argument, to evade the con-

clusion, but evidently manifests a mistrust of bis own

reasoning. The merits of his argument upon this

subject in his fourth lecture, are well summed up in

a review of " The Sacraments," which will be found

in the " Eclectic Review" for February 1845. The

reviewer says, alluding to Dr Halley's reasons for the

two baptisms being identical, "To us they appear to

result in this, that John's baptism was valid if ad-

ministered before our Lord's death, but not if ad-

ministered after that event. What is this but to say,

that John's baptism was valid for his own, but not

for the Christian dispensation? than which we can

twelve Ephesian disciples, argues that it is highly probable they

were baptized by Apollos ajter the death of Christ ; that then

John's baptism had lost its authority, that consequently their

baptism was destitute of divine sanction, and that this was the

ground of their re-baptism. Now, supposing that the baptism of

these disciples was administered according to the formula of

John's baptism after the death of Christ, and admitting that this

would be a reason for their re-baptism, we still think, even in

that case, that the principal reason would be the essential diffe-

rence of the two baptisms. Dr Halley himself admits that there

may have been a difference between them, and to us it certainly

appears much more reasonable to account for this instance of

rebaptism on that ground, than on that of the twelve disciples

alluded to having unconsciously become the subjects of a rite that

had ceased to receive the sanction of divine authority. Moreover
were there not something more than an unimportant difference

between John's baptism and Christian baptism, something more
than a mere form of words, we cannot understand how the divine

sanction should be withdrawn from the one and given exclusively

to the other; or, at least, why the mere want of authority in an un-

important matter should be made the sole ground of re-baptism.

G
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require no more evidence that his baptism was not

Christian baptism." Wherein, then, consisted the

difference? To answer this question is a matter of

no great difficulty. John's baptism was adapted to

the intermediate dispensation, which, as we have

argued under Chapter I., extended from his time to the

death of Christ; Christian baptism was adapted to

that new and spiritual dispensation which properly

commenced with the death and resurrection of Jesus.

John's baptism corresponded with the doctrine he

taught—for, as Dr Halley admits, the baptism of

John and the doctrine of John are convertible terms;

Christian baptism, in like manner, corresponded with

the doctrine which the apostles taught after the true

nature of Christianity was fully developed. The

baptism of John made no discrimination of character

requisite in order to its administration; Christian

baptism, we may fairly conclude, would invite none

to come and receive it but such as fully embraced the

apostles' doctrines, and truly believed in Jesus. As

it regards the twelve men whom Paul met with at

Ephesus, it seems doubtful whether we are to consi-

der them as disciples of Apollos, not having yet em-

braced the true Christian faith, or whether we are to

regard them as already disciples of Christ, though not

baptized in his name. Barnes takes the former view,

and he thus explains his opinions. He says: "Apollos

had correct views of the Messiah to come—views

which he had derived from the study of the Old Tes-

tament. He was expecting a Saviour that should be
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humble, obscure, and a sacrifice, in opposition to the

prevailing notions of the Jews—he was endeavouring

to instruct and reform his countrymen. John preached

repentance, and baptized with reference to Him that

was to come after him; and this doctrine Apolios

seems to have embraced." (Note on ch. xviii. 25.)

In his comment on the word " disciples" he says,

" They were evidently in the same situation as

Apollos." Then, on the next verse, "Have ye re-

ceived the Holy Ghost?" he intimates that the apostle's

inquiry had reference to " the extraordinary effusions

of the Holy Ghost." " Paul," says he, " would not

doubt that, if they had believed, they had received

the ordinary converting influences of the Holy Spirit;

for it was one of his favourite doctrines that the Holy

Spirit renews the heart." Once more (for we can-

not resist the temptation, though our quotations are

rather extended): " They were just in the state of

mind that they were willing to embrace the doctrine

when it was proclaimed to them; thus showing that

they were really under the influence of the Holy

Spirit. God may often produce important changes

in the hearts and lives of sinners, even when they

have no clear and systematic views of religious doc-

trines." If this view of the character of these twelve

disciples be correct, then it is evident that they were

suitable subjects, according to our view, for the Chris-

tian ordinance of baptism, and that they were un-

doubtedly baptized as genuine believers in the name

of the Lord. Moreover, " The Holy Ghost came on
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them," and they spake with tongues, and prophesied;

exercising gifts, which, as we have'said before, were

never bestowed upon manifest unbelievers, but were

imparted only to those who, there was good reason

to suppose, were real Christians, and who ostensibly

belonged to the Church, for the edification of which

they were given. This alone is sufficient testimony

as to their character.

Dr "Wardlaw, however, takes a different view of

this case, and which, perhaps, is preferable to the one

given by Mr Barnes. He remarks, that the term

" disciple," in the Book of the Acts, is never used

except in the sense of a believer in Jesus. Conse-

quently, he argues that at some time subsequently to

their having been baptized by Apollos, or some one

else, into John's baptism, the twelve persons here

spoken of became Christians; that when Paul found

them, they had received and believed the truth con-

cerning Jesus, but on their thus believing had not

been baptized into the name of Christ—had not re-

ceived Christian baptism. He argues, that, on be-

lieving in Christ, they ought to have been re-baptized

into the faith of Christ; but probably might not have

been aware that this was necessary. Paul coming

and finding them in this predicament, explained to

them the duty of being baptized in the name of

Christ, as they were now believers in him; and ac-

cordingly, they forthwith received, without hesitation,

the ordinance of Christian baptism. Now, this cer-

tainly appears a very probable view of the matter,
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and it distinctly marks out the points of difference

between John's baptism and Christian baptism, and

that, too, entirely in agreement with the view we have

given above. The moral evidence which it affords,

in the case under examination, seems to amount to a

moral certainty that higher qualifications were de-

manded for Christian baptism than for John's bap-

tism, and that faith in Christ was the proper condition

of the former.

We have now noticed all the instances of baptism

recorded in " The Acts of the Apostles," and having

thus done, leave it to the candid and intelligent

reader to say whether, on the whole view of the

matter, the balance of evidence preponderates in

favour of the theory, that no qualification is requisite

for baptism; or of that which requires repentance

and faith in those who offer themselves as candidates

for the ordinance. We are quite aware how easy a

thing it is to start objections to some of the views

and explanations we have given; but the difficulties

attendant upon the opposite theory, and the objec-

tions lying against it, appear to us far greater. Those

objections which may be alleged against the theory

which we adopt, seem to us to admit of easy expla-

nation (whether the method of explaining them which

we have proposed be the best that could be offered,

we will not say); while those which pertain to the

opposite view, appear to us to shake the very founda-

tions of our holy faith, and to unsettle the great prin-

ciples of morality and religion. We think, indeed,
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that the view we have taken of the different cases

which have come under our notice is the most na-

tural, and, taking all the facts and circumstances into

consideration, is hest supported and home out hy the

narrative. Let the evidence on either side be weighed

in the balance of a thoughtful and conscientious

mind.
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CHAPTER III.

THE ABRAHAMIC COVENANT.

Writers on both sides of the baptismal contro-

versy, have often charged each other with the incon -

sistency of a want of harmony and agreement in their

reasonings, and the unfairness of continually changing

the principle of argumentation, and shifting the

ground of attack. But why should it be deemed

necessary to pursue invariably the same line of rea-

soning, and no other? Why should it be deemed

obligatory to move for ever in the same track, without

the least deviation ? Is it a point of honour in this

controversy never to take up a new position, even

when an advantage can be clearly gained by so doing?

Why should we be expected to adhere always to the

same modes of thinking? Let mind be free, what-

ever be the issue, and let us hope we shall come to

the truth at last.

The opinions of Drs Owen and Wardlaw, similar

in the most material points, have long had many
supporters, and met with much favour among Ptedo-

baptists; but now, Dr Halley comes forward as an

objector to each of these divines, avowing a want of

confidence in their respective theories, and advocating
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a view which (to use his own words in speaking of

it in contrast with that of Dr Wardlaw), " has a

wider range, and is the more Psedo-baptistical of the

two." The distinguishing feature of Dr Wardlaw's

theory is, that children were included in the covenant

which God made with Abraham, by virtue of their

relation to their parents. Dr Halley, on the other

hand, contends that all children, without exception,

belonged to that covenant by their own right, as de-

scendedfrom the patriarch himself however remote the

genealogy. In this we quite agree with Dr Halley,

as will be seen in the sequel ; but we differ from him

respecting the use he makes of the Abrahamic cove-

nant in regard to the question of baptism. Admit-

ting the covenant-right of infants under the patriarchal

and Jewish dispensations, we nevertheless demur to

their right or interest in any covenant under the

Christian dispensation. Dr Halley's argument in

favour of the covenant-right of infants in these

Christian times, rests upon the supposed identity of

the Abrahamic and Christian covenants. He argues

to the effect, that the covenant made with Abraham

was never to be abolished—that it is still in existence

—that whereas, formerly, all children born of Jewish

parents were included in that covenant, now, all

children in all nations of the world are included in

it—that being formerly limited to one nation, it is

now extended to all—that thus Abraham becomes the

father of many nations. " Before the advent," says

the Doctor, " Abraham was the inheritor of Canaan

;
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since, he is become heir of the world." He con-

tinues :
" The termination of the special privileges of

the Jews is the equal bestownient of them, without

their speciality, upon all mankind; the fall of Israel

is the riches of the world ; the casting away of Israel

is the reconciling of the world." Again: "Every

Gentile, now, as distinctly as was every Jew, is horn

entitled to the external privileges of the gospel."

These quotations will suffice to bring before us the

leading features of Dr Halley's theory.

Now, it is a matter of no small surprise to us, that,

in discussing this question, no notice whatever should

have been taken of Dr Carson's explanation of the

Abrahamic covenant. Dr Halley professes great

respect for the talents and learning of Dr Carson, what-

ever he may think of his style of conducting contro-

versy. How is it that his \iews on this subject are

passed over in silence ? Dr Halley does, indeed, speak

of Baptist friends betaking themselves to what he is

compelled to call the desperate course, of maintaining

that the covenant of circumcision was a covenant of

temporal blessings, although St Paul declares it to

have been the promise which the law could not dis-

annul; and of insisting, that circumcision was only

a civil, political, or national distinction, although St

Paul calls it " the seal of the righteousness of Abra-

ham's faith." And does Dr Halley, with this passing

allusion, dismiss all the reasonings of Baptists upon

this subject, and bury Dr Carson's ten "observations"*

* Vide Baptism in its Mode and Subjects, p. 214, et seq.
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in oblivion along with them? We are at a loss to

imagine how he conld include Dr Carson's arguments

in reference to the Abrahamic covenant, amongst those

which represent it as merely a covenant of temporal

blessings. The leading characteristic of Dr Carson's

theory is, that the covenant of circumcision had both

^letter and a, spirit; that, in the former aspect, it was

to discontinue, while, in the latter, it was to be perpe-

tuated in all nations till the end of time. Has not Dr
Halley read Dr Carson's views upon this subject?

We are not sure whether we correctly apprehend

Dr Halley's own view of the covenant of circumci-

sion; for, while he lays much stress upon its being

an evangelical covenant, he, at the same time, speaks

of Abraham as being the inheritor of Canaan, which,

one would think, can only be understood as alluding

to national privileges bestowed upon his posterity.

Whether, therefore, in speaking of the Abrahamic

covenant as the evangelical covenant, he means abso-

lutely to deny that it was in any sense a covenant ot

temporal blessings, or that it was in any point of view

a civil, political, and national covenant, does not ap-

pear quite manifest. If Dr Halley means to assert,

that it was exclusively evangelical in its nature, and

that nothing of a temporal and national character

belonged to it, then we think he only takes a one-

sided view of this ancient covenant—looks at it cor-

rectly enough in one of its aspects, but overlooks the

other. To maintain that the covenant of circumci-

sion is merely a covenant of temporal blessings, would
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perhaps be to take a somewhat desperate course.

This, at least, is not the course that I am disposed to

take. On the other hand, it appears to me that Dr
Halley himself takes quite as desperate a course in an

opposite direction, in maintaining, if such is his

meaning, that the Abrahamic covenant was exclu-

sively evangelical. Truth often lies between two

extremes. So, we believe, it will be found to do as it

regards the true nature of the Abrahamic covenant.

The two extreme views of this matter are, the exclu-

sively spiritual theory on the one hand, and the ex-

clusively temporal on the other. Now, we believe

that this covenant was exclusively neither the one nor

the other. We think it was unquestionably both of

a temporal and spiritual nature. With the 3d chap-

ter of the Epistle to the Galatians under our eye,

we cannot certainly deny its spiritual character ; for it

is there represented as a covenant in which none but

spiritual people are interested—a covenant formed

only with those who possess the faith of Abraham.

On the other hand, looking at the terms in which it

was expressed when first instituted, and taking into

consideration the whole subsequent history of the

posterity of Abraham, it seems to us impossible to

deny that it was also, in another point of view, tem-

poral, and had a regard to the Israelites as a nation.

Dr Halley, it seems, considers the Abrahamic cove-

nant as identical with the gospel, and, we suppose,*

* In his recent work in Reply to Mr Stovel and Dr Wardlaw,

we find Dr Halley expressing himself precisely in accordance
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he would assign all that is temporal or national, as it

regards the posterity of Abraham, entirely to the

iSinaitic covenant made with Moses, four hundred and

thirty years later. For this, we think, he has no

authority whatever. We regard the ancient covenant

made with Abraham at that early period, as just fur-

nishing the rude outline of all the future religious

history of the world. It was the germ of both the

Mosaic and Christian dispensations, and they were

but the successive developments of this original in-

stitution. In other words, the covenant made with

Abraham was to be fulfilled in both a temporal and

a spiritual sense. During the whole of the patriarchal

and Jewish dispensations, that which was temporal was

most prominent; on the contrary, under the Christian

dispensation, that which is spiritual holds the most

conspicuous place, the temporal having faded away.

This is not mere theory. It can be easily estab-

lished by a reference to the Scriptures. I have ap-

pealed to the terms of the original transaction with

Abraham, as affording proof respecting the temporal

provisions of the Abrahamic covenant. Indeed, the

language is so explicit, that, I confess, I cannot con-

ceive how Dr Halley, or any one else, can controvert

the opinion that temporal and national blessings were

with the supposition here made. He speaks (p. 144) of the

visible or national Church of Israel, as being the creation, not of

the Abrahamic covenant, but of the Mosaic Law. In speaking

thus, we feel quite convinced that he makes a groundless and un-

warranted distinction, as, indeed, we think we have sufficiently

proved in this and the following pages.
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included in the covenant of circumcision. God pro-

mises to Abraham a numerous seed. Can it be

doubted that this promise had reference to a carnal

as well as a spiritual seed ? He promises to be a

God to Abraham's posterity. And, while we admit

that this is to be understood, in one sense, as implying

that he would be specially a God to all believers, can

it be doubted that it also implied that he would be a

God to them in an inferior sense, irrespective of

character—that he would be the God of the descen-

dants of Abraham viewed as a nation ? Can it be

for a moment doubted, that this was the primary in-

tention of the promise? Again, God promises to

give to the posterity of Abraham the land of Canaan;

and surely the earthly Canaan was intended as well

as the heavenly. To my mind, indeed, it appears

perfectly plain that the covenant wore two aspects

—

a temporal and a spiritual; or, as Dr Carson says,

that it had a letter and a spirit. Of all the innumer-

able things," says Dr Carson, " which have a letter

and a spirit with respect to Christ and his people,

there is not one instance in which a magnificence is

not given to the letter, which can be fully found only

in the spirit. So little reason have we to think it

strange that God should call himself the God of a

whole nation, in a typical sense, when the body of

that nation were not his true people."*

Dr Halley has not adduced a single argument to

prove that the covenant of circumcision was not a

* Baptism in its Mode and Subjects, p. 222.
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covenant of temporal blessings. He may prove ever

so clearly that it was an evangelical covenant, but this

does not prove that the same covenant was not also

of a temporal nature. Perhaps Dr Halley would

argue that the covenant could not have promised

temporal blessings, from the case of Ishmael, who*

though circumcised, did not share in any such bless-

ings. Possibly he might argue, inferentially, from

this circumstance, that the Abrahamic covenant must

have been solely one of spiritual privileges, and that

circumcision sealed these privileges only. But, in

reply to this argument (whether Dr Halley would

adopt it or not), it is quite sufficient to say, that

Ishmael was not included in the covenant in any

sense. The distinction between him and Isaac, who

was not yet born, could not have been made more

explicitly than it is in the account of the first estab-

lishment of the covenant with Abraham. Though

God promises, in answer to a parent's anxious inter-

cession for his living son, to bless Ishmael, that he

should beget twelve princes, and should become a

great nation; yet he says distinctly that he would

establish his covenant with Isaac. Now, the import

of circumcision must, of course, be judged of from the

nature of the covenant of which it was the sign. As

applied to Ishmael, who was not in the covenant, it

could have no meaning foreign to the covenant to

which it properly belonged. Ishmael, and not only

he, but all then belonging to the family of Abraham

were circumcised, as belonging to him, as the property
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of the patriarch, and only as a token of the covenant

made withhim; for not one of the children ofAbraham

then living, or of his servants, belonged to the cove-

nant, which was made only with Abraham himself,

and his seed after him. But the rite of circumcision,

though at first applied to all the family of Abraham,

was evidently not meant to be perpetuated except in

the line of Isaac. Consequently, the covenant as

established with the descendants of Isaac, to whom
temporal as well as spiritual promises were made, is

the only legitimate exponent of the rite of circum-

cision."" Nothing, wTe think, can be plainer, as already

* Dr Halley, in his reply to Dr Wardlaw, says (p. 146) :
" I

might here inquire if the covenant sign and seal were restricted

to the line of Isaac, and if the membership of the Jewish Church

was co-extensive with that line. On the one hand, were not the

Ishmaelites, although not in the ancient Church, circumcised ?

On the other, were not the Edomites, although circumcised in

the line of Isaac, excluded from the ancient Church ? The ob-

servations made above may be, perhaps, a sufficient answer to

these questions. Circumcision was, undoubtedly, the sign or

token of the covenant which God made with Abraham. (Gen. xvii.

10, 11.) This being the case, it must follow, that so far as it had the

divine sanction, it was to be restricted to the line of Isaac. As it

was the token of the covenant, and as that covenant was con-

fined to the line of Isaac, I know not what can be plainer than

that the restriction of the rite to Abraham's posterity, through

Isaac, was the intention of its divine founder. On the same

principle, we argue, that as the covenant was subsequently per-

petuated in the line of Jacob, and not of Esau (Gen. xxxv. 11,

12; Rom. ix. 11-13), so it was never intended that circumcision

should be observed by the Edomites, but should be again further

limited to the seed of Jacob. If the posterity of Ishmael, Abra-

ham's own son, and of Esau his descendant, observed the rite of
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shown, than that temporal blessings were promised

in the very terms of the covenant as first instituted.

It is certainly true, that many of the descendants of

Isaac never shared in those specific national privi-

leges which were afterwards enjoyed; there were

many who never inherited Canaan. What then ?

Does this prove that the covenant had no temporal

provisions ? Certainly not. The covenant was made

with Abraham himself, not with every individual of

his posterity, even in the favoured line. Accordingly

circumcision is called, not the seal, but the token, of

the covenant. It sealed nothing to individuals. It

signified that all the promises of the covenant should

assuredly be fulfilled as made to Abraham; but it did

not signify that those promises should be fulfilled to

every individual of the promised seed. They were

all fulfilled to Abraham. A numerous seed was

given him. God was their God, and he gave them

Canaan, a land flowing with milk and honey. They

were fulfilled in the letter, by the bestowment of tem-

poral blessings; and as there were always some

amongst the Jews, however few, who believed as

Abraham did, a spiritual seed mixed up with the

carnal, they were, therefore, from the first, fulfilled

in the spirit as well as the letter, even as they are

circumcision, their doing so waswithout the divine sanction. All

we are concerned with is the covenant, and with circumcision only

so far as it is the sign of that covenant ; and no argument can be

worth anything that is founded upon extraneous circumstances

and the self-adopted practices (even though divine in their origin)

of individuals and nations.
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still being fulfilled, and will continue fulfilling to the

end of time.*

If other evidence were required of the covenant of

circumcision including temporal as well as spiritual

blessings, we find that evidence, inferentially, in the

fact, that circumcision was not optional—that it was

to be enforced upon all the family of Abraham, and

all the descendants of Isaac and Jacob : "He that is

born in thy house, and he that is bought with thy

money, must needs be circumcised." (Gen. xvii. 13.)

The judgment denounced against all the uncircum-

cised is :
" If any man child is not circumcised, that

soul shall be cut off from his people; he hath broken

* Dr Halley says (p. 149 in his Reply): " If circumcision had

been the express seal or sign of membership in the national

Churcb, confined to the line of Isaac, it would scarcely have been

suspended during the forty years when the ritual and institution

of the Church were first ordained." I reply, Circumcision is not

regarded by us as the seal or sign of membership in the national

Church, but simply as the sign of the covenant. As for its sus-

pension, we are not bound to account for it. But what forbids

the opinion that it was a faulty neglect on the part of the people,

all of a piece with their rebellious spirit and manners in the

wilderness ? Or, supposing that circumcision was the seal and

sign of membership in the national Church, it is quite a sufficient

reason for its disuse in the wilderness, that none of that wicked

generation were, in fact, allowed to enter into Canaan, to be in-

corporated in the national Church, and to enjoy the temporal

blessings of the covenant. » No sooner did their descendants pass

over Jordan, and enter upon the promised inheritance, than, by

divine direction, the rite was renewed. From that time the

nation and the Church were identical, from that time circumci-

sion was strictly and regularly practised, and from that time it

may be considered to have become, in effect, the seal and sign of

membership in the Jewish Church.

H
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my covenant." (Verse 14.) No one of adult years,

who refused to be circumcised, could belong to the

covenant. Abraham was commanded to circumcise

all the men of his house. He had authority to enforce

the rite upon all. Compulsion was the law of the

institution. Would this have been the case, if circum-

cision had been the sign of a covenant exclusively

spiritual ? The institution of a rite to be thus enforced

upou all would, in the case of a purely, spiritual cove-

nant, have presented a great anomaly—would have

been incongruous with the very nature of such a

covenant. But if the covenant wore a civil, a politi-

cal, and a national aspect, as well as a spiritual aspect,

then the enforcement of circumcision can be accounted

for. Involving, in this view, nothing of a moral na-

ture, no exception can be taken against the law which

made submission to this rite compulsory. We there-

fore conclude, from this peculiarity in the application

of its sign, as well as from the express terms employed^

in its first institution, that the covenant must have

been one of temporal and national privileges, and not

as Dr Halley argues, exclusively evangelical.

The conclusion, then, to which we come from the

preceding considerations is, that the Abrahamk cove-

nant, viewed as a whole, was of a mixed nature. One

part of it was entirely spiritual, having reference to

the spiritual seed only—that is, to those who pos-

sessed the faith of their father Abraham. In this

part of the covenant children never had

—

could not—
have any interest, since, as just signified, it had respect

onlv to those who exercised the faith of Abraham.



THE ABRAHAMIC COVENANT. 123

But there was another part of the covenant which held

out to the posterity of the patriarch the hope of tem-

poral blessings, and promised certain peculiar national

privileges to the carnal seed of Abraham. In this

subordinate, this inferior part of the covenant, chil-

dren were included, as indeed was the whole body of

the Jewish nation, infants and adults, males and

females. But, then, this was just that part of the

covenant which was to be abrogated; and therefore the

fact of infants having been interested in this merely

temporal and national part of the covenant, affords no

proof of their belonging to any covenant under the

present dispensation.

But that we may not avoid anything that seems to

countenance the Psedo-baptist theory, we admit, fur-

ther, that while one part of the covenant was exclu

sively spiritual, having reference to the spiritual seed

only, the other was not exclusively temporal : for, in

addition to the typical signification of the national bless-

ings it bestowed, it also secured to the carnal seed many

external religious advantages. Still we shall find that

this feature of the case in no way helps the cause of our

Psedo-baptist friends. Let us see how the case stands.

By virtue of this covenant, the whole body of the

Jewish nation stood in a peculiar relation to Jehovah

—in a relation, we admit, very similar to that which

Paedo- baptists suppose still specially to subsist be-

tween all baptized children and Jehovah. The Jew-

ish nation, in fact, was the visible Church of God,

using this phrase in the conventional sense, as includ -
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ing a mixture of persons of all kinds—as comprising,

irrespective of character, all who are outwardly in

covenant with the Lord. While Jehovah was, in a

special sense, the God of the invisible Church amongst

the Jews, he was, in another view, the God of the

nation. The Israelites were his children, a holy na-

tion, a chosen generation, a peculiar people ; and, as

such, they had religious privileges which other na-

tions did not possess. The apostle Paul, in the

Epistle to the Romans, makes an objector ask

—

" What advantage, then, hath the Jew, and what

profit is there of circumcisionV and then, he himself

meets the objection by replying, " Much every way;

chiefly because unto them were committed the oracles

of God." " Much every way," says Paul; that is, they

possessed advantages, in every respect, over all other

nations. And what were those advantages? Why!
God was their King. He ever exercised a special

watchfulness over them, and protected them as a

father protects his children. They were not only

born entitled to the special privileges of the Jewish

nation, of which, as the apostle tells us, the posses-

sion of the oracles of God was the chief, but they,

from the moment of their birth, were in covenant

with God; they were, in a peculiar sense, by mere

carnal descent, the people of God. " They were not

only born into the kingdom of Israel," as Dr Carson

observes, " but were not afterwards put away for un-

belief." No outward or visible distinction was made

between one Jew and another—between the visible
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and the invisible Chnrch. All who belonged to the

nation were also recognised as members of the Church.

As a nation, they were all the people of God, and

were all typically holy. Hence, they all united in

the same ritual observances—all were regarded as

having an equal interest in the sacrifices and obla-

tions—all, without distinction, were admitted to cele-

brate the passover, and all alike kept the appointed

feasts. Here, then, we have the proper idea of a

visible Church; and we see that it well accorded with

the substance and genius of Judaism. It was indeed

an integral part of it. In this sense we agree with

Dr Wardlaw, " The nation was the Church."

Does this view of things, then, favour the notion

of a visible Church in gospel times? We unhesitat

ingly answer, No—not in the least degree. There

is not a shadow of a reason for supposing that a simi-

lar state of things exists now. A visible Church among

the Jews is no precedent for a visible Church among

Christians. The Jewish polity was a thing sui gene-

ris; the spiritual kingdom of Christ is quite another

thing : nor are we warranted to look for anything ana-

logous to the Jewish theocracy under the gospel dis-

pensation. It is certainly true, that the external

religious privileges which were secured to the poste-

rity of Abraham, are equally enjoyed in these gospel

times, and extended, or designed to be extended, to

all the nations. But the inference, that these privi-

leges are now enjoyed as a perpetuation of the Abra-

hamic covenant, is quite groundless. These advan
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tages were only a part of what that covenant secured.

It cannot be argued that the Abrahamic covenant, as

a whole, was to continue; and, beyond what the

Scriptures authorize, who can make selections out of

its many provisions and privileges, and say, This was

to abide—this to be abolished ? The Scriptures do in-

deed teach unequivocally, that the covenant, in that

part which concerns believers, was to remain, and

continue for ever; but there is no warrant for sup-

posing that the other part of the covenant, as such,

in-any of its blessings, was to be permanent. The

external privileges of the gospel are now possessed,

not because similar advantages were secured by the

covenant made with Abraham to his posterity, but

as being common to both dispensations. They are

made universal now by a new enactment—by the

command of the great Author of Christianity, " Go
ye into all the world, and preach the gospel to every

creature."

The covenant, considered in its spiritual sense, as

made with all who possess Abraham's faith, does in-

deed still exist : but that more general aspect of it, in

which the whole of Abraham's carnal seed were com-

prehended, and by virtue of which the Jewish nation

was constituted the visible Church of God, has faded

away—this peculiar feature has been obliterated. In

this view, it was annulled at the expiration of the

Jewish Church- state, In its higher and more impor-

tant sense it still remains, its original beauty and

perfection, unveiled by Jewish forms and ceremonies,
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shining out more clearly, more beautifully, and more

gloriously than it did under the dispensation of the

letter. This is the covenant which is referred to in

Heb. viii. 10, &c. :
" For this is the covenant that I

will make with the house of Israel after those days,

saith the Lord : I will put my laws into their mind,

and write them in their hearts: and I will be to

them a God, and they shall be to me a people : and

they shall not teach every man his neighbour, and

every man his brother, saying, Know the Lord : for

all shall know me, from the least to the greatest.

For I will be merciful to their unrighteousness, and

their sins and their iniquities will I remember no

more." Observe, too, the apostle's remark upon this

covenant in the following verse: ' 4 In that he saith, A
neio covenant, he hath made the first old. Now that

which decayeth and waxeth old, is ready to vanish

away." This new covenant, then, the distinguishing

characteristic of which is, the putting of God's laws

into the mind, and writing them in the heart of his

spiritual people, is the only covenant that is known

by Paul and the other writers of the New Testament

under the spiritual reign of Christ on the earth.

This being the nature of the gospel or evangelical

covenant, it is plain that infants cannot by any possi-

bility belong to it. None but those who believe, as

Abraham did, can be considered as included in it.

But we apprehend that Dr Halley does not mean the

same thing by the evangelical covenant as we do. By
giving this designation to the Abrahamic covenant,
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rather than calling it a spiritual covenant, he no

doubt means to signify that one express object of it

was to provide external religious privileges ; and that

the covenant, in this part, was to remain under the

Christian dispensation. This evidently is what he

means by saying, that " whereas formerly all children

born of Jewish parents were included in the covenant,

now all children in all nations of the world are in-

cluded in it;" and that " every Gentile now, as distinctly

as was every Jew, is born entitled to the external pri-

vileges of the gospel." Of course, these words of Dr
Halley give a true representation of the actual state

of things under the gospel dispensation; but the uni-

versal religious privileges which he refers to, are not

conferred by any covenant, and it is mere assumption

to say that they are. The only sense in which the

covenant now exists, is as a spiritual covenant formed

with believers, and not as one supplying mere outward

religious advantages. These are the means of bring-

ing men into the covenant, but are no part of the

covenant itself. Unspiritual people possess the exter-

nal privileges ; spiritual people only belong to the

covenant : therefore, that in which unspiritual people

have an interest cannot be the gospel covenant. That

believers or renewed characters only belong to this

covenant is most clearly proved by the words of the

apostle Paul, already alluded to in the 8th chapter of

the Epistle to the Hebrews.

But in order to make this still more apparent, let us

notice the reasoning of the apostle in the 3d chapter of



THE ABRAHAMIC COVENANT. 129

the Epistle to the Galatians, where he enters fully into

an explanation of the ancient covenant in its Christian

import. The whole design of the apostle in this chapter,

is to prove, in opposition to the low and worldly ideas

of the Jews, that the covenant which God had made

with Abraham was, in its highest point of view, purely

spiritual. Hence he argues that they who are of faith,

no matter whether they be Jews or Gentiles, the same

are the children of Abraham. (Verse 7.) He adds

in the next verse :
" And the Scripture foreseeirjg that

God would justify the heathen through faith, preached

before the gospel to Abraham, saying, Tn thee shall

all nations be blessed." How were all nations to be

blessed ? Manifestly by being justified by faith, as

Abraham was. If there could be any doubt about

this from the phraseology of this verse, the following

verse removes it entirely when it says, " So then they

which be of faith are blessed with faithful Abraham."

In the verses following, the apostle shows the impos-

sibility of being justified by law; and then he again

speaks, in contrast with this mode of justification, of

the blessing of Abraham coming; on the Gentiles

through Jesus Christ—that is, the blessing of being

justified by faith, as just explained, and as still fur-

ther evidenced by the last clause of verse 1 4, taken

in connexion with the former part of the verse:

" That the blessing of Abraham might come on the

Gentiles through Jesus Christ, that we might receive

the promise of the Spirit throughfaith!' Here, more-

over, we see that besides faith, the outpouring of the
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Spirit was an additional blessing to be bestowed upon

the Gentiles through Christ. In the 16th verse, he

explains still further how these blessings were to be

secured through Christ. He was emphatically the

seed through wThom these invaluable blessings were to

come to the Gentiles. He represents these promises,

viz., of the bestowment of the Spirit, but more espe-

cially of justification by faith, as being identical with

the Abrahamic covenant; that is to say, mother words,

that the covenant made with Abraham, and confirmed

in Christ four hundred and thirty years before the law,

and which the law could not disannul, wras not indeed,

in the most important view of it, a covenant of ex-

ternal religious privileges, but of spiritual blessings

—

a covenant in which none but justified believers were

included. Whoever believes, belongs to this evangelical

covenant—he is a child of God. (Verse 26.) And here

we cannot omit to notice that in this connexion we

find baptism introduced, implying, as it would seem,

that, in this ordinance, believers were visibly intro-

duced into this evangelical covenant—this covenant of

saving blessings; and from the manner of its intro-

duction, we should naturally infer that this was well

known to be the express design of the ordinance. Faith

being the qualification and the warrant for any one

participating in the blessings of this new covenant,

the apostle adds (verse 28), " There is neither Jew nor

Greek, there is neither bond nor free, there is

neither male nor female : for ye are all one in Christ

Jesus. And if ye be Christ's"—Howr
? Not surely



THE ABRAHAMIC COVENANT. 131

as being proselyted to the Christian religion. No, no;

that notion will not do here. If ye be Christ's, as be-

lievers, a sense which alone is in accordance with the

whole of this chapter—" then are ye Abraham's seed"

—his spiritual seed—" and heirs according to the pro-

mise." How can infants belong to such a covenant

as this ?

Having shown the nature of the Abrahamic cove-

nant, both in its temporal and spiritual character-

istics—in the aspect it wore to the carnal seed of

Abraham, the Jewish nation, and that which it wears

to all believers in all nations—a few words are required

respecting the sign or token of this mixed, this two-

phased covenant. The rite of circumcision was ad-

ministered to all male children born of Jewish pa-

rents, signifying, as we have before said, that all the

temporal promises made to Abraham, in reference to

his posterity, should be fulfilled, and expressing the

peculiar covenant relation in which they stood to God.

The apostle Paul denominates circumcision, " A seal

of the righteousness of faith ;" but in giving it this

designation, be it observed, he is speaking only of

Abraham himself. He is proving to the Jew that

Abraham believed before he was circumcised, and that

his circumcision was a seal of the righteousness of Ms
own faith. Thus, in the case of Abraham himself, it

had a special significancy. In the case of others, it

sealed nothing personally; but it sealed the truth, that

righteousness was to be obtained by the exercise of

that faith for which Abraham was so pre-eminently
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distinguished—that all who possessed Abraham's faith

should he justified as he was. But circumcision also

had a typical, a spiritual import. It denoted, we are

taught by Paul, the circumcision of the heart. For,

says he (Rom. ii. 28, 29), " He is not a Jew, which is

one outwardly; neither is that circumcision, which is

outward in the flesh: but he is a Jew, which is one

inwardly, and circumcision is that of the heart, in the

spirit, and not in the letter: whose praise is not of

men, but of God." In this view, then, circumcision

was the appropriate sign of the Abrahamic covenant,

considered in its spiritual aspect. The typical sense

of circumcision is also most plainly taught in Col.

ii. 11: " In whom ye also are circumcised, with the

circumcision made without hands, in putting off the

body of the sins of the flesh by the circumcision of

Christ." This passage, so often appealed to as evidence

of the parallel between circumcision and baptism,

really proves nothing of the kind. On the contrary,

it proves, as plainly as language can do, that regene-

ration, and not baptism, is the Christian circumcision;

for it is expressly said, that the circumcision of Christ

is made without hands, which at any rate cannot be

said of baptism ; and that it consists in putting off the

body of the sins of the flesh. Instead, therefore, of

proving that baptism has come in the room of cir-

cumcision, it simply represents regeneration—desig-

nated here by the putting off the body of the sins of

the flesh—as the antitype of the carnal ceremony.

As for baptism being mentioned in such a connexion,
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it only serves to furnish another testimony to the

host of others of all kinds, as to the proper subjects

of baptism, clearly conveying the impression that they

ought to be regenerated characters, or believers. But

even if baptism has come in the room of circumcision,

we shall still find ourselves brought to the conclusion

we have already arrived at—that none but regenerated

persons are proper subjects of the ordinance. For

as the spiritual part of the covenant is that which

alone remains, since the casting off of the Jews as a

nation, baptism could only come in the room of cir-

cumcision considered as the sign of the spiritual form

of the ancient covenant; that is, it could only come

in the room of circumcision, viewed in its spiritual

aspect. In that aspect, we have seen it signified the

circumcision of the heart ; and consequently baptism,

coming in its stead, could only be administered to

those subjects whom circumcision, in this view, con-

templated—to those who are circumcised in heart

—

to those who have put off the body of the sins of the

flesh—to believers.

Such, then, is our view of the covenant of circum-

cision—a view which, it appears to us, does more to

harmonize the different statements of revelation than

any other with which we are acquainted; but which

appears to us in no way whatever to favour the prac-

tice of infant baptism, but, on the contrary, to afford

evidence that none but spiritual persons are proper

subjects of the initiatory ordinance of the new cove-

nant. To imagine, that because infants, under a very
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peculiar state of things, formerly were received into

a visible Church relation with God, they are to be

considered as standing in the same relation now, is

perfectly gratuitous. This notion of a visible Church

is, so to speak, a part and parcel of Judaism; but

Christianity owns it not. The tendency of infant

baptism, notwithstanding all the conscientious efforts

that are made to obviate it, by its advocates and

friends, is, unquestionably, to formalism; whereas

the whole genius of Christianity is spiritual. The

notion of a visible Church may, indeed, very well

answer the purpose of an established religion—it may
serve to keep national Churches in countenance ; but

it can never be made to amalgamate with the laws

and institutions of Christ's spiritual kingdom.

An objection is very commonly urged by Pasdo-

baptists against the view we have thus given of the

Abrahamic covenant—that, if children are not includ-

ed in covenant relation to God now, they are deprived

of privileges which they formerly possessed, and that,

too, under a milder dispensation. A moment's con-

sideration of the facts of the case, will show how little

reason there is for originating such an objection.

The privileges which the Jews possessed in conse-

quence of their covenant relation to God, though

many of them of a religious nature, were still na-

tional; they were privileges which distinguished the

Jewish people from all surrounding nations. The

apostle tells us that the principal of these was, the

possession of the oracles of God; while other people



THE ABRAHAMIC COVENANT. 135

were left in a state of moral darkness, haying no

knowledge of God, or of his revealed will. Under

these circumstances, every one must see that it was

no small advantage the Jew had over the Gentile in

that period of the world, and that it was no little

profit that was derived from circumcision. The pri-

vileges which Jewish children enjoyed as they grew

up, consisted in the special favours shown to them as

a nation; and they undoubtedly enjoyed those favours

in consequence of their covenant relation to God, as

already explained. But now, God no longer confines

his divine benefactions to one particular country; he

has now no holy nation, no peculiar people, upon

whom to bestow special favours as distinguished from

all others. The gospel, without the need of a cove-

nant to sanction it, is now to be preached throughout

all the world ; and all to whom the glad news of sal-

vation come, do, in fact, possess, not merely the

same, but far higher privileges than the Jews did

formerly. No one nation now enjoys them by a

peculiar covenant, exclusively of all others. Equal

privileges are enjoyed by all to whom the gospel is

sent, and there is no one conceivable advantage

possessed by baptized children, which is not, in

fact, possessed in an equal degree by those who re-

main unbaptized. It is astonishing how many errors

arise from a forgetfulness of the peculiar circumstances

of the Jews as a nation, chosen out of all others for

most important ends by Jehovah, and distinguished,

in every respect, from all other kingdoms in the
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world. The due consideration of this, is the key to

many a difficulty.

In referring to the reasoning of the apostle Paul

in the 11th chapter of the Epistle to the Romans
(which cannot be passed over while treating of this

subject), we find ourselves again unhappily at issue

with Dr Halley. We agree with him, of course, in

saying, " That God had not judicially, by a sentence

denounced upon the nation, cast off all the Israelites;"

for the apostle's argument in this chapter plainly

enough proves the contrary. But his comment upon

the words, " If the root be holy, so are the branches,"

albeit the Doctor says, " So far as Israel is concerned,

the illustration is too obvious to be misunderstood,"

we must presume to controvert. We consider his

explanation of this language to be quite at variance

with the general course of the apostle's reasoning in

this chapter, though he himself, like ourselves, makes

his appeal to it. One or the other of us undoubtedly

misunderstands that reasoning, and the public must

judge between us. Dr Halley represents the branches

here spoken of as being holy by a covenant relation,

and not by personal sanctity. He says, " They were

holy, not by a sanctity independent of their descent,

but as springing from the holy root." Now, without

entering upon the inquiry, whether there is any war-

rant in the Scriptures for the notion of a relative

holiness, we certainly think there is not an inch of

ground for such a theory to be built upon here. Paul,

throughout this chapter, is speaking of converted Jews
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only. The point of his argument is, to prove that

God had not cast off his people. He proves this hy re-

ferring to the fact, that he himself, and others of his

countrymen, were converted to the faith of Jesus.

Dr Halley makes out that the evidence of the Jews

not heing cast away, consisted in their still possessing

religious privileges, though, as a nation, they had

fallen from their exclusive relation to Abraham.

This, however, is but a very meagre representation

of the truth that the apostle is here seeking to esta-

blish; it is but a small part of the evidence of the

non-rejection of the Jews. Nay, though it may, per-

haps, be admitted into the evidence, the apostle

himself does not even mention it. It is not his evi-

dence. He says nothing about religious privileges ; but

the facts upon which he founds his argument are, that

he, an apostle of Jesus Christ, was an Israelite; that

God had not cast away his people, whom he fore-

knew—that is, whom he foreknew as those who would

embrace the gospel and believe in Jesus ; that there

was still a remnant according to the election of grace

—that is, a remnant of believers. These are the

apostle's proofs. In the 15th verse, he argues, "If

the casting away of them be the reconciling of

the world, what shall the receiving of them be, but

life from the dead ?" He means, that when the Jews

shall be converted and received into the Church, this

happy event will lead to one still more glorious—the

spiritual resuscitation of the whole world. Those

already converted to the Christian faith he speaks of,

i
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in the next verse, as the first-fruits—he views them

as the earnest of the final conversion of the whole

race of Abraham, scattered over the earth, when the

fulness of times shall have come. These first con-

verts are said to he holy; but the apostle cannot

possibly mean that they were merely possessed of

relative holiness, for the characters he here refers to

are, doubtless, the same that he has been speaking of

from the beginning of the chapter. The very use of

the word " first-fruits," moreover, is sufficient to

prove the apostle's meaning. This term could not

apply to persons relatively holy, because this relative

holiness would belong to the whole nation . Dr Halley

himself considers all Israel to have been relatively holy.

"What, then, could be meant by the first-fruits of a na-

tion thus relatively holy ? Relative holiness itself is a

very questionable doctrine, much more the first-fruits

of it. The apostle is manifestly referring, under this

figure, to the first Jewish converts. These he very

properly calls the first-fruits ; and in saying that they

are holy, he means that they are so in the same sense

as Christians elsewhere are called holy brethren,

saints, &c. Well ! he says, " If the first-fruits be

holy, so is the lump." This is meant as a further

proof that God had not cast off his people. It is an

intimation that the divine counsels and purposes con-

cerning the Jews shall assuredly be fulfilled. The

figure does not allude to the first-fruits of grain, as

the wave-offering, but rather, to the first-fruits of

bread. What the quality of the first cake was, such
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was the quality of the whole mass of dough from

which it was made. Those of the Jewish nation who

had already espoused the true faith, were the first

offering presented to the Lord, and accepted; thus

affording an assurance that the whole mass would

be in the end in like manner approved: so God
had not cast off his people. In further explanation,

the apostle adds, " If the root be holy, so are the

branches;" and are we to suppose that he now, all

at once, turns from true holiness to relative holiness?

Why, what could relative holiness have to do here ?

The apostle simply repeats in another way the same

sentiment as is expressed in the former clause, viz.,

that the Jews, or at least the remnant of them

according to the election of grace, will be accepted

as being personally holy. He now speaks of these

first converts as being holy branches, springing

from the holy root, Abraham : and, of course, he

means that they were holy, because they possessed

the faith of Abraham; that being his children spirit-

ually, they are like him—possess the same personal

sanctity as that by which he was distinguished.

What need is there to resort to the strange, outland-

ish doctrine of relative holiness, to interpret this

language ? Why not take it in its simple and natural

sense, especially as that sense so well agrees with the

connexion? We believe, indeed, that this is the

only explanation that accords with the apostle's

reasonings, and that it is impossible to make good

any other interpretation.
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In the verses that follow, the apostle represents,

allegorically, the relative circumstances of Jews and

Gentiles, under the Christian dispensation. To this we

must devote a few lines of explanation. All arguments

founded upon figurative language, it is admitted, are

of a somewhat precarious nature, and consequently

ought, as a general rule, to be avoided in controversy.

In explaining them, some license of interpretation is

always allowed, and must, in any discussion, be con-

ceded by both parties to each other. But, allowing

this freedom, that interpretation must still be most

approved which agrees best with the literal sense, to

be derived from other sources than the metaphor itself.

Now, we think it indisputable that the old and new

covenants supply the literal sense of the apostle's

allegory in this chapter, respecting the olive tree and

its branches; which sense we consider we have already

given in our view of the nature of the Abrahamic cove-

nant. This, therefore, must be our guide in explaining

the figure here used; nor can any interpretation be

admitted that clashes with the literal sense. Of
course, the justness of our explanation of the allegory

must depend upon the correctness of our theory con-

cerning the covenants.

This is our explanation : The good olive tree

represents Abraham and all his spiritual seed—he

the root, they the branches—according with our ex-

planation of the previous clause, " If the root be holy,

so are the branches." The carnal seed, as finding a

place in the ancient covenant, are the lifeless branches
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in the good olive. They are represented (to make

the allegory complete) as belonging to the good olive
;

but it is evident that as they had no interest in the

covenant, spiritually considered, so neither are they

to be regarded as having properly partaken of the

root and fatness of the olive. These lifeless branches

were to be broken off from the good olive tree ; that

is, from Abraham, the root, and believers, the good

branches, with whom they had hitherto been visibly

united ; the allegory corresponding exactly with the

literal sense, viz., that the carnal, the inferior part of

the covenant, was to be annulled. But the good

olive will continue to grow and flourish—corresponding

in idea with the perpetuation of the spiritual seed, or

true Church of God. Into this good olive the be-

lieving Gentiles were to be inserted—that is, amongst

the spiritual seed ; and they were to partake, with

them that remained, of the root and fatness of the

olive tree—they were to become members of the

Church of Christ, and maintain their standing as

such, by faith. This, we believe, to bring out the

full import of this Scripture allegory.

Dr Halley having quoted the language, " If some

of the branches be broken off, and thou, being a wild

olive, wert grafted in among them, and with them

partakest of the root and fatness of the olive," says,

" The doctrine surely is, that the inserted Gentiles

were placed precisely in the position of the rejected

Jews ; that is, were partakers of the same relative

holiness." We reply, Certainly not. The Gentiles
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were not grafted in amongst the branches that were

broken off—the unbelieving Jews—but amongst those

that remained ; that is, those who believed in Christ

—who were the spiritual children of Abraham, and

constituted " the residue according to the election

of grace." The very form of language employed,

independent of the principle upon which the Abra-

hamic covenant may be explained, forbids Dr
Halley's interpretation. The branches that were

broken off were the natural branches, the carnal

seed of Abraham, who believed not as did Abraham.

These never possessed personal holiness ; nor is the

allegorical language of the apostle to be understood

as implying that they, in any proper sense of the

words, ever partook of the root and fatness of the

olive tree. Those who had the holy faith of Abra-

ham, the holy root, partook of this; and it is amongst

them that the Gentiles were inserted. The apostle

evidently, as we think, employs the figure of the

branches in two different senses. In one part of it,

he applies it to the spiritual, believing seed, in the

sense of vital, living branches ; in another, he applies

it to the carnal seed, whom he calls natural branches,

and who may be considered, though in a sense be-

longing to the root, as dead and fruitless. Being

thus dead and fruitless, they are broken off at the

expiration of the Jewish Church-state, and the be-

lieving Gentiles are grafted in. The unbelieving

Gentiles cannot be meant; for there would be the

same reason for their being broken off as the Jews

—
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the natural branches. If in that character grafted in,

it would only be to be broken off again, for the same

reason as the unbelieving Jews were broken off. It

must, therefore, mean believing Gentiles, and we must

understand, that they were grafted in amongst the

believing Jews. Thus Jew and Gentile become one

in the Lord.

If this view needed confirmation, the course of

remarks that follow abundantly afford it. " They were

broken off because of unbelief," says the apostle;

" thou standest by faith." If the Gentiles were

merely grafted into external religious privileges, their

standing in those privileges would not depend upon

their faith; for both believers and unbelievers are to

possess those advantages to the end of time. More-

over, it is evident that faith is the condition of being

grafted in, from verse 23 :
u And they also, if they

abide not in unbelief shall be grafted in again." Dr
Halley makes out that they are already grafted in;

and whereas, before, they were sole heirs of the pro-

mise, are now co-heirs with the Gentiles, subject to

excision and forfeiture on the same conditions. Dr
Halley s theory will not abide a fair scrutiny. The

Jews, evidently, on the same principle as the Gen-

tiles, can only be grafted in on the condition of faith.

The whole of the chapter proves, that the good olive

can only mean the spiritual Church of Christ. Into

this, when the fulness of the Gentiles shall come in,

the ancient people of the Lord shall be admitted; and

so all Israel shall be saved.
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Thus, on a fair and impartial view of this interest-

ing allegory, we are honestly and conscientiously

convinced that Dr Halley's exposition is defective

and indefensible, and that the one we have given is

the only one that accords with the reasoning of the

apostle, and the only one that harmonizes with the

analogy of the faith.

My exposition of the Abrahamic covenant, as given

in this chapter, differs, as will be found, from Dr
Wardlaw's idea of that covenant, as well as from that

of Dr Halley; but this difference has respect, chiefly,

to the inferences of these learned divines. I am not

much concerned to dispute upon the point, whether

the covenant-right of infants was derived from their

immediate relation to their parents, or from their

remote connexion with Abraham; though I doubt

not the latter is the truth. Whichever view be

adopted, we deny the inference on either side, and

that precisely on the same ground. Infants, whether

on account of their descent from Abraham, or from

parents of the stock of Abraham, belonged to the

covenant of old only in its national and typical

aspect, which also, as we have before explained,

secured to them many external religious advantages;

but they never belonged to it in its spiritual aspect,

as having respect only to spiritual people. And this,

let it be constantly remembered, was the very soul of

the covenant. It was in this view that, even as made

with Abraham, so long a time ago, it was strictly

evangelical. It was in this sense that it was to be
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permanent—never to pass away. In this view it still

abides; and all who are of the faith belong to it,

being blessed with faithful Abraham, wTho was the

great ancestral type of all true believers to the end

of time. To answer a particular purpose, the cove-

nant wore, for a time, an inferior aspect. That end

has been answered ; the political and temporary has

terminated, the spiritual and everlasting alone re-

maining. Infants might belong to it formerly—they

cannot belong to it now. We deny even the possi-

bility of their being included in the covenant in

this spiritual dispensation, whether this supposed

right be claimed for all universally, on Dr Halley's

theory, or only, as on Dr Wardlaw's interpretation,

for the children of parents who are believers. Dr
Wardlaw's explanation of the covenant made with

Abraham, as being a spiritual covenant, accords pre-

cisely with our own views, nor could we wish for a

more complete advocacy of our cause than we find in

his Strictures on Dr Halley. He shows, just as we

ourselves are wont to argue, that this covenant exists

only with spiritual people—with those who possess

the faith of the patriarch Abraham; but then, he

most inconsistently, as it appears to us, includes the

infants of believing parents in this covenant. For

this we are at a loss to discover the shadow of a rea-

son. Nothing of the kind is even hinted at in the

New Testament, when the nature of the new cove-

nant is explained. The apostle clearly enough

teaches, as Dr Wardlaw himself perfectly under-
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stands, that this covenant is formed with believers,

and, mark! with believers only; and, therefore, cer-

tainly not with the children of believers. Dr Ward-

law's argument is, that a divinely instituted connexion

existed formerly between parents and children, which

has never been repealed. We deny, in the strongest

terms, that such a connexion ever existed; but even

if it did, it was only in a temporal point of view—only

to last so long as the seed of Abraham after the flesh

were to be preserved as a distinct race, for a specific

purpose. There was nothing spiritual in it. It be-

longed to that part of the covenant which was to

pass away, together with all the peculiar laws and

institutions of the Mosaic ritual. The Abrahamic

covenant, however, held a decided superiority over

the Sinaitic, as expressly recognising the efficacy of

faith in justifying our souls, and distinctly represent-

ing all believers as, in this higher and more spiritual

sense, in covenant with Jehovah, whether in patri-

archal, Jewish, or Christian times, and even to the

end of the world. In this, from the very nature of

the case, infants never had, and never can have,

either part or lot. Consequently, by refusing to re-

cognise them as in covenant with God now, we do

them no injustice. They possess, in fact, far higher

privileges of a religious nature in these Christian

times, than ever were enjoyed by infant Hebrews

during the patriarchal and Mosaic dispensations ; but

no covenant exists now with them, nor can we con-

sider baptism, the rite of initiation into the new cove-
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?iant, as in any sense applicable to their circumstances.

The infants of believing parents are, of course, spe-

cially favoured, as being intrusted to those whose

anxious endeavour it will be to bring them up in the

nurture and admonition of the Lord; but the new

covenant is formed, not with them, but with their

parents. In the blessings of that covenant they par-

ticipate indirectly; but the covenant itself, as, I think,

we have abundantly shown, exists only with believers.
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CHAPTER IV.

PARTICULAR TEXTS.

We have now given our views of the baptismal com-

mission, the practice of the apostles, and the Abra-

hamic covenant, which we consider to furnish the

three main arguments in the controversy on baptism

—a controversy which has so long troubled the

Church, and which we cannot flatter ourselves is likely

very soon to be brought to a peaceful end. It may,

perhaps, have been permitted for wise and useful

purposes to engage so long and so largely the thoughts

of Christian people; for however comparatively unim-

portant the question may seem in itself to some minds,

doubtless many collateral truths and doctrines, which

might have been in a measure lost sight of, have, in

the agitation of the controversy, been brought forward

into a more prominent point ofview than would other-

wise have been the case. Indeed, the subject is so

interwoven with every line of theology, that we con-

fess we have no sympathy with those who represent

it as trivial and unimportant, and who think that

the time devoted to its discussion is only so much time

misapplied and thrown away.

Having discussed the three great divisions of the
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subject, it only remains for us now to notice a few

texts bearing upon the general question, that nothing

of importance may seem to be avoided. Our exami-

nation of these will occupy comparatively but a short

space in our little work, which it is our aim to make
as concise as possible.

The first passage that requires our attention, is the

well-known one which occurs in Matt. xix. 14:

" Suffer the little children to come unto me, and for-

bid them not; for of such is the kingdom of heaven."

With much of Dr Halley's reasoning upon this text

we entirely agree, only differing from him in the

conclusion he arrives at. The Doctor says (p. 568):

" If infants are members of the kingdom of heaven,

they ought, by the officers of the Church, to be re-

cognised in that relation." That there is a propriety

in recognising infants at their innocent age as belong-

ing to the kingdom of heaven, we readily allow. Our

Lord recognised them as such when he took them in

his arms and blessed them ; and, doubtless, we ought to

dedicate our children to the Lord, and recognise them,

with pleasing emotions and grateful acknowledgments,

as belonging to the kingdom of God—a truth most

delightful in itself, and especially consolatory to

parents, if called upon to part with beloved offspring

in infancy. But we see here no formal act of recog-

nition. We see nothing more than what might most

naturally and appropriately have been done if baptism

had never been instituted. It was a mere accidental

circumstance, moreover, which led Jesus so kindly
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and condescendingly to take notice of little children;

and why may we not suppose that his benevolent de-

sign, in thus taking the little children in his arms and

blessing them, was to assure the minds of Christians

in all succeeding time, that although Christianity

provided no rite, as before, specifically for children,

yet they were not overlooked and cast off, as having

no part in the blessings of redemption? This seems

to us a reasonable way of understanding thig interest-

ing act of the Saviour; but certainly we see nothing

here that, in order to its perpetuation, calls for the

interference of the " officers of the Church/' nor do

we regard this passing act, beautiful in its simplicity,

as having the remotest allusion to baptism. It was

a pleasing act, free of all formality, by which children

(supposing them to die in their infancy, ere guilty of

actual sin) were recognised as belonging to the king-

dom of heaven—safe for eternity. Dr Halley says

(p. 568): "They (infants) are not indeed members

of a particular Church or Christian society, for that

is formed by the voluntary act of Christian men, and

every man joins any such society on his own election,

and is received on the approbation of its members.

Were he rejected by them, he would not be expelled

from the kingdom of God. Were all these particular

Churches dissolved, the kingdom of God would re-

main a kingdom which cannot be moved." On all

this we have no comment to make, except to say,

which is hardly necessary, that it fully expresses our

own views. But when Dr Halley asks, " How is an
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infant to be recognised as a member of the kingdom

of Christ ? is not baptism the proper recognition of

a member of Christ's kingdom ? " we unhesitatingly

answer, that in the case of infants, baptism is not the

proper recognition of a member of Christ's kingdom.

Adults become members of the kingdom of God by

their own " voluntary act;" that is, by faith in the

Lord Jesus Christ. This is the regular, scriptural

condition of belonging to the kingdom of God, and

it is with this act alone that baptism is everywhere in

the Scriptures associated. Again, Dr Halley says:

" Infants have all the spiritual blessings of the

covenant of grace; they are redeemed from death;

they are entitled to everlasting life; their interest

in Christ is sure and certain, until they forfeit

it by wilful transgression." True, most true. " If

they cannot have faith, they do not need it; if they

cannot have repentance, God requires it not from

them." And we add, on the very same principle,

neither do they need baptism, nor does God require

it to be administered to them. That baptism, irre-

spective of faith, the only scriptural condition of sal-

vation, is the sign of the blessings of the evangelical

covenant, we contend is not in proof, and we cannot

allow it here to be simply taken for granted. Bap-

tism, as a public act, in which an individual declares

his faith in Jesus, and expresses emblematically the

hope that his sins are washed away, and by which,

at the same time, he is recognised as belonging to the

kingdom of Christ, has a manifest and beautiful sig-
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nificancy; but we are at a loss to conceive what mean-

ing there is in baptizing innocent infancy as a sign of

their belonging to the kingdom of heaven. We won-

der not at the gross heresy and absurdity of baptismal

regeneration growing out of such a notion. It is its

natural offspring.

If I am reminded of the admission made in my
first chapter, viz., that Christ admitted into his king-

dom any who were disposed to follow him, converted

or unconverted, I merely have to say, in explanation,

that a condition was required even in their case. They

were, at least, required to acknowledge their faith in

Christ as the Messiah ; and though such persons might

be indiscriminately admitted into the kingdom of God
in its then imperfectly unfolded state, the case of in-

fants remains just where it was. Incapable of saving

faith, they are equally incapable of that lower exercise

of faith which was required of all who, even in

Christ's day, were recognised by baptism as members

of his kingdom. " Infants, indeed," as Dr Carson

well argues, "are saved out of the ordinary way."

Included in the second Adam by covenant relation,

they participate in the blessings of that redemption

which he has wrought out. They belong, from the

moment of their birth, to the kingdom of God. " They

have a title to heaven, clear and incontestable, which

no man can abrogate, and no Church has a right to

gainsay. They are bought with a price—with the pre-

cious blood of Christ;"* but not being saved condi-

* The Sacraments, p. 569.
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tionally by faith, and regarding baptism, on the ground

of the arguments advanced in the former chapters, as

properly the believer's ordinance, we wait for clearer

evidence than we have yet met with, that this ordi-

nance is in any way applicable to infants—that they

have any need of it, or lose anything by its being

withholden.

The next passage which requires our notice, will be

found in John iii. 5 :
" Except a man be born of

water and of the Spirit, he cannot enter into the king-

dom of God." In explanation of this, Dr Halley re-

fers to a declaration, made in a previous lecture, viz.,

that " of the kingdom of God there are the internal

grace, and the external sign—the internal grace called

the birth of the Spirit, and the external sign called the

birth of water." " No one," he says, " is of the king-

dom without the birth of the Spirit, and no one is re-

cognised of the kingdom in its visible administration

without the birth of water." And then, after a few

connecting sentences, he demands, speaking of in-

fants :
" Had they the internal grace, who should

deny them the sign ?" Now, observe ! what was

this internal grace ? We take Dr Halley's own expla-

nation as given above : it was " the birth of the

Spirit." Surely Dr Halley will not pretend that all

infants are the subjects of this spiritual birth—that

every infant coming into the world is regenerated

This were anew doctrine, indeed. And if it cannot

be argued that all infants are " born of the Spirit,"

then they do not possess the internal grace that Dr
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Halley speaks of, and consequently no injustice is

done them by denying them the external sign. Dr
Halley adds further: a Had they the external sign,

we contend for no more." And quite enough, too;

for if they had the external sign, it could not have

been given them because they had 'the internal grace;

for, even admitting that some might be " sanctified

from the womb," and that, therefore, in their case,

the outward sign would not be misapplied, this would

be no wan-ant for the universal application of that

sign by the baptism of all; for that could only be

done on the presumption that all had the internal

grace—that is, " the birth of the Spirit." " Had they

neither the grace nor the sign," says Dr Halley, " how
could they belong to the kingdom?" We answer,

they belonged to it, as signified before, as being in-

cluded in the second Adam. " Born neither of water,

nor of the Spirit, how could they have entered it V
They entered it by natural birth, and nothing but

subsequent guilt could exclude them from it.

But it will, no doubt, be objected against us, that,

in all this, we overlook the plain declaration of the

text, that none can belong to the kingdom but those

who are " born of water and of the Spirit." Now
we wish to avoid nothing, to blink no difficulty, to

shrink from no fair investigation. We consider that

our Lord is here speaking of the divinely revealed con-

dition of belonging to the kingdom of Christ. That

condition, as he plainly tells Nicodemus in a previous

verse, is nothing less than regeneration—" Except a



PARTICULAR TEXTS. 155

man be born again, lie cannot see the kingdom of

God/' Then follows, in further explanation of the

matter—" Except a man be born of water and of the

Spirit, he cannot enter into the kingdom of God."

Here, then, as in so many other instances (taking

the birth of water to denote baptism), we have bap-

tism and regeneration brought into juxtaposition.

What can be more significant ? Baptism is here in-

troduced, just as it is in the commission as given by

Mark—" He that believeth and is baptized, shall be

saved." It does not mean that baptism is, from any

efficacy in itself, essential either in the one case or the

other; but only as understood uniformly to accom-

pany faith or regeneration. But it does seem here to

be taken for granted, that the same qualification was

requisite for baptism as for belonging to the kingdom

of God. The baptism of water is, in our view, men-

tioned by our Lord as being the public avowal of

faith, a decided religious act on the part of the rege-

nerated individual, whereby he declared himself to be

on the Lord's side, expressed his desire before the

world to belong to his kingdom, and thus afforded

evidence of his sincerity. This was, then, a public

act, in which the believer, the regenerated child of

God, openly declared that he was not ashamed of

Christ—a test that was especiallyneeded in those days,

when even a Jewish ruler came secretly to Jesus by

night, for fear of the Jews ; and hence it is, that our

Lord said, " Except a man be born of water and of

the Spirit, he cannot enter into the kingdom ot God."
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Now, infants cannot fulfil these conditions; they can-

not repent and believe, and, so far as it is a Christian

duty, become regenerate, and own Christ before men;

and it is, we think, quite clear that their case was

not here under consideration. Our Lord did not

mean to say that infants, who are incapable of fulfil-

ling any conditions of salvation, and are an exception

to the ordinary rule as to the method of salvation, did

not belong to him and his kingdom. He was ex-

plaining to Nicodemus what was essential, according

to the Scripture rule, for salvation. He first tells

him (verse 3), that regeneration is necessary, and

then, he adds to this, baptism, as a public avowal ot

faith and discipleship ; but the peculiar circumstances

of children of an innocent age were clearly not under

contemplation.

We must now advert to a series of passages to

which Dr Halley appeals, as leading to the conclu-

sion that baptism was the only outward and visible

recognition of any one belonging to the kingdom ot

heaven, and that this was administered in the most

indiscriminate manner to the multitudes who followed

Jesus, and wished to identify themselves with him.

These texts are, Matt. xi. 12: "From the days of

John the Baptist until now the kingdom of heaven

suffereth violence, and the violent take it by force
;"

—Luke xvi. 1G: "The law and the prophets weie

until John ; since that time the kingdom of God is

preached, and every man presseth into it;"—and

Luke vii. 29 : " And all the people that heard him,
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and the publicans, justified God, being baptized with

the baptism of John." Now, we raise no objections

to Dr Halley's inferences from these texts. We ad-

mit that the very language implies " much popular

excitement." Nor do we, for a moment, contend

that " every man, by faith unfeigned and true re-

pentance, pressed along the narrow path," or that

these promiscuous multitudes were all " converted by

the Spirit of grace." We admit, too, from the com-

parison which is instituted between Matthew's state-

ment and that of Luke, that a great part of the

multitudes of people who flocked to Jesus was, by

baptism, received into the kingdom of God. We
have nothing to object to Dr Halley's conclusion,

that the taking of the kingdom of heaven by violence

in one Gospel, is expounded, in the other, to mean

being baptized with the baptism of John. Upon this

comparison of passages, however, and the purpose for

which Dr Halley appeals to them, we have one or

two things to remark.

First, It is not Christian baptism that is here

spoken of, but the baptism of John. I have said, in

thejirst and second chapters, that, while John insisted

upon the necessity of repentance, and was, in fulfil-

ment of his particular commission, calling off the

minds of the Jews from the form to the spirit, that it

was no part of the duty of his office to wait for de-

cided evidences of the repentance being sincere ; that

while preparing the people for a more spiritual dis-

pensation, and warning them against the conse-
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quences of hypocrisy, as lie did the Pharisees, whom
he called " a generation of vipers," he yet could not,

consistently with his particular office, withhold bap-

tism from any who desired it at his hands. Fhave

also argued, that the baptism which was performed

under the direction of Jesus during his life, differed

nothing from that of John; that, in fact, the period

of John's baptism extended till the death of Christ.

I have, therefore, no difficulty in admitting, that

these promiscuous multitudes were received into the

kingdom of heaven, in its then undeveloped state, by

baptism. But this baptism, I repeat, was John's

baptism, and not Christian baptism.

But, secondly, It is not necessarily implied that the

multitudes here spoken of were baptized by Jesus;

for it is thepast participle that is used by Luke (chap-

ter vii. 29): "And all the people that heard him,

and the publicans, justified God, having been baptized

with the baptism of John." But, in truth, it matters

not whether they were baptized by John or by Jesus;

for the case of the twelve re-baptized disciples at

Ephesus (to mention nothing more) must ever stand

as an irrefragable proof of an important distinction

existing between baptism before and baptism after the

death of Christ.

Thirdly, We cannot forbear to notice, as it now
comes immediately before us, that in the very con-

nexion in which the passages we have been consider-

ing occur, we meet with a very remarkable declaration,

tending to confirm the distinction we contend for be-
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tween John's baptism and Christian baptism, viz.,

" Among them that are born of women there hath

not arisen a greater than John the Baptist; notwith-

standing, he that is least in the kingdom of heavenling. is

greater than he." What can this mean, but that the

brief dispensation to which John's baptism belonged

was only preparatory to one greatly superior—the

dispensation of the Spirit— to commence when

Jesus should ascend to the Father, as argued in the

first chapter of this work? Taking this into account,

together with our Lord's frequent declarations con-

cerning the spirituality of his kingdom (never

realized while he was on earth), and the true cha-

racter of his disciples — in view, also, of the case

of re-baptism just alluded to—I do not see how we

can avoid the full conviction, that the law of Chris-

tian baptism must be regarded as stricter—more spirit-

ual, than that of the baptism of John, and, conse-

quently, though all the multitudes spoken of in the

verses we have been investigating were baptized by

Jesus himself, that our principles as to the spiritual

qualifications requisite for Christian baptism remain

unaffected and uninvalidated.

Let us now turn our attention to the well-known,

the noted text, occurring in 1 Cor. vii. 14 :
" For the

unbelieving husband is sanctified by the wife, and the

unbelieving wife is sanctified by the husband; else

were your children unclean, but now are they holy.''

On the full examination of this text Dr Halley, does

not enter in those of his lectures which are already
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before the public; hut apprizes us of his intention to

do so in a remaining lecture on baptism yet to appear.

Nevertheless, I feel inclined to propose an exposition

of this text, which has ever held so conspicuous a

place in the baptismal controversy.

The subject that the apostle treats of in this chapter

is that of marriage. On this he discourses very much
at large in a long chapter of forty verses. But it is

observable that he does not claim inspiration for all

that he says upon this subject, but explicitly declares

that, in some instances, he gives only his own judg-

ment. This is clearly the case in regard to the ques-

tion on which he delivers his opinion in the 12th,

13th, and 14th verses of this chapter; which, also,

sufficiently accounts for his speaking familiarly of

things, concerning which it might be thought beneath

the dignity of the Holy Spirit to give any revelation.

The case on which Paul here gives his judgment is,

whether a believer, married to an unbeliever, ought

to separate. He decides in the negative, assigning as

a reason, that the unbelieving husband is sanctified

to his wife, and the unbelieving wife to the husband.

The preposition " h " appears, here, to be clearly used

in the sense of " in respect to," as in 1 Cor. xiv. 1 1

:

" Therefore if I know not the meaning of the voice,

I shall be unto him that speaketh a barbarian, and he

that speaketh shall be U Ipo* ^A^a^s ; a barbarian to

(in respect to) me." In Gal. i. 16., we find also a

similar use of this preposition, " When it pleased God
to reveal his Son h ifth, to me, that I might preach him
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iv ro7$ ifoiiriv, to the heathen." Taking this, therefore, to

be the meaning of the preposition, the apostle gives

his opinion to this effect : If you are already united

to an unbelieyer, you must remain so, the marriage

law is sacred, and must he preserved inviolate. The

unbelieving husband is sanctified to the wife, and the

wife to the husband. He adds, else—if it were not

so, ifthe marriage relationship were not held sacred

—

your children would be esteemed unclean, whereas

they are holy. From the connexion, I think it is

evident, that the sanctification spoken of is not to be

understood in a moral or religious sense, but that it

is simply a marriage sanctification that is intended,

and, of course, on the same principle, I interpret the

words " unclean " and " holy," as applied to the

children.

Paedo -baptists have generally argued that the holi-

ness of the children here spoken of is to be understood

as a relative holiness. But this is a notion that

cannot be sustained. If relative holiness were in-

tended, I ask, Why should the separation of the

parents affect that holiness? United, or ununited,

one of the parents would still be a believer ; and why
should not the children be relatively holy (if this is

meant) on account of the faith of the believing

parent, whether separated or otherwise from the

other? If this relative holiness depend only upon

the faith of one parent—if that is sufficient, as the

apostle represents it to be—why should the union of

both be necessary to render it valid ? Why should it
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be impaired by separation ? If faith in both the

parents were essential to render the offspring holy,

then we could understand how the dissolving of the

conjugal bond might affect it. But it is not so; for

faith on one side is enough. Will it be said, that, by

the separation of man and wife, the children might

be left to be brought up by the ungodly parent, and

that they could not be esteemed, under such cir-

cumstances, as holy ? It is a sufficient reply to this,

that the children might fall to the lot of the believing

parent, and surely they would then be relatively holy.

But, if it should be said that both parents must live

together, and their children with them, forming one

family, to render the children holy, this will involve

the absurdity of arguing, that though the faith of

the believing party is that which constitutes the

offspring holy, still they cannot be holy without the

unholy parent. In every view, this notion of relative

holiness seems to break down altogether; nor does it

appear at all probable that the apostle had any such a

figment in his thoughts.

I conclude, then, that the holiness here spoken of

is simply a marriage holiness; that it can mean no-

thing else. The husband and wife must not separate;

they are sanctified to each other. For a believer to

form a union with an unbeliever would indeed be

sinful; but if such union is already existing, it must

on no account be broken. Christianity cannot in any

case (with one exception) annul the law of marriage

as a divine institution, an ordinance of God. It does
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not bring confusion into the marriage relation, and

destroy the natural sanctity of wedlock. But by dis-

solving the marriage relation, illegality would be

stamped upon it, the past union would be represented

as unlawful and, consequently, the children born under

such circumstances (that is, since one of the parents be-

came a believer) would be considered as bom in unlaw-

ful wedlock—they would be regarded as illegitimate

—

they would be unclean instead of holy. I admit such

a sense of the word " holy * to be unusual. But

the holiness of the children, as already argued, is to

be understood in the same sense as the sanctification of

the unbelieving partner, spoken of in the first part ofthe

verse, which cannot be regarded as of a religious na-

ture ; but, as Albert Barnes well says, " the unbelieving

husband was sanctified in regard to the subject under

discussion—that is, in regard to the question, whether it

was proper for them" (the husband and wife) " to live

together, or whether they should be separated or

not ?" so are we to regard the children as " holy" in

regard to the subject under discussion; and the sum
of all is in perfect agreement with the whole scope

of the apostle's reasoning—the marriage relation of

the parents is legitimate, and the offspring are legiti-

mate.

Such, then, appears to me to be the meaning of this

much-controverted passage of Scripture. But whether

the principle upon which we have explained it be

right or wrong, one thing, at least, seems plain,

namely, that whether the holiness here spoken of be
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regarded as a marriage holiness, or as a relative holi-

ness, neither of these views favours, in the least

degree, the universal and indiscriminate theory which

Dr Halley advocates. But as he has not yet given

us his view of this passage, possibly he may have some

new light to shed upon it; and we shall wait with

some curiosity for his exposition. Perhaps, after all,

he may think with us, that the text has nothing at

all to do with the subject of our controversy.

There are a few other texts of Scripture besides

those we have examined, which bear upon the ques-

tion we have been discussing, but which do not seem

to us to call for any specific notice. Here, therefore,

we bring to a conclusion our reasonings upon the

question, who are the proper subjects of baptism;

having shown, as we think, in the preceding chapters,

that the ordinance is designed, not ^for all persons of

all ages and all shades of character, universally and

without distinction, but onlyfor believers.
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CHAPTER Y.

THE MODE.

Regarding the practice of indiscriminate baptism,

whether of adults or infants, as a great prostitution

of a Christian ordinance—as on the one hand secur-

ing no intelligible good, and on the other, haying a

tendency to occasion much harm by confounding the

distinction between the Church and the world—my
principal design in writing upon the question of bap-

tism was, to vindicate it from these perversions and

evils—to show that it is properly the believer's ordi

nance—the ordinance of the Church. But having

ventured to launch my little bark upon this stormy

controversy, I will not altogether dismiss the subject

without saying a few words concerning the mode of

administering the ordinance of baptism. The two

branches of this much agitated question, viz., the

subjects and the mode, are quite distinct from each

other, and require to be pursued in an altogether dif-

ferent line of argumentation. There is nothing com-

mon between them. So entirely unconnected are

they with each other, that it has ever appeared to me
to be nothing less than a very remarkable phenome-
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non, that those who contend for infant baptism should

uniformly advocate sprinkling, or something less than

dipping, as the right mode of baptizing ; while those

who have maintained the cause of what is technically

termed " believers' baptism " have, without exception

(as far as I know), contended for immersion or sub-

mersion. I do think it a very singular circumstance,

that there is no third party, as formerly, to advocate

and practise immersing infants'; or a fourth, which I

believe there never has been, to adopt the method of

sprinkling believers. I have, however, reason to be-

lieve that, mingled in the mass of both denominations,

there are not a few ofthe latter class—not a fewwho feel

it impossible to surrender the conviction, that believers

alone are the proper subjects of baptism, but who,

nevertheless, are not convinced that immersion is

absolutely necessary to render baptism valid—who

think that any mode is allowable. Now, undoubt-

edly, there must be a right and a wrong to every

question ; and in this matter we ought to get at the

truth if possible, and every one ought to be " fully

persuaded in his own mind." But this part of the

question, I freely confess, never has assumed that

importance in my estimation which seems, in every

point of view, to belong to the other. The inquiry

into the subjects of baptism involves great questions of

truth in theology; this, in itself alone, affects no impor-

tant principles of morality or religion. As a positive in-

stitution, it, of course, involves the moral principle of

obedience to the command ofthe Redeemer. If Jesus
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has enjoined immersion, and that alone, and if we are

not at liberty to deviate from the literality of a positive

institute ; then, though there is nothing moral in dip-

ping (nor, indeed, in any other mode), it becomes a

moral duty, on account of our Lord's command; and

though, were I to enter upon any lengthened discus-

sion concerning the mode of baptism, I should feel

that I was not making a stand for any great

principle, yet I would acknowledge, with all seri-

ousness and submissiveness of spirit, the duty of

knowing and doing the whole will of Christ. It is

this conviction that brings me briefly to turn my at-

tention to the question of the mode of baptizing. I

will, therefore, without pretending to enter upon a full

investigation, state how this question presents itself to

my view. I do not purpose to attempt a dissection

of Dr Halley's lecture on the mode of baptism, but

shall just touch upon some of its principal arguments.

That the word B««r<n£* uniformly signifies to dip, I

will not venture to assert, or undertake to prove. I

believe, however, that it is pretty generally admitted, on

both sides, that the word does mean to dip—that this is

its generic meaning, and its most usual meaning. Dr
Halley, if I understand him aright, admits as much as

this. But it appears quite evident that the word also

bears the sense of covering by superfusion. This is

admitted by Dr Cox, who says, as quoted by Dr Hal-

ley, " a person may indeed be immersed by pouringr

,

but immersion is the being plunged into water, or

overwhelmed by it. Were the water to ascend from
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the earth, it would still be baptism, were the person

wholly covered by it." The examples adduced by

Dr Halley seem also incontrovertibly to establish this

meaning. I shall not enter upon any minute inves-

tigation of the instances which Dr Halley has adduced,

as I wish to cut short this part of the discussion. And
it is the less necessary to do so, as I could add nothing

to what has been done in the way of proving, that over-

whelming or superfusion is a sense ofthe word Barri^a.

I would only say, to prevent misapprehension, that I

do not see how, granting affusion to be baptism, the

question becomes only u one of degree;" for the very

examples which Dr Halley has produced are of such

a nature, that they do not allow us to understand the

superfusion indicated by Bavri?&> to be partial. Even

those very examples represent it as complete. The

bladder floats on the top of the wave—it will not dip;

but it may be overwhelmed (baptized) by the wave

breaking over it. So the sea-shore, though not

dipped into the water, is supposed to be quite over-

whelmed (baptized) with it. Thus far we surrender

the question of immersion, and, in doing so, feel no

small pleasure in finding ourselves in such good com-

pany as that of Dr Cox; and are most happy, after

the antagonistic position we have so long maintained,

to be for once agreed with Dr Halley. On the other

hand, Dr Halley concedes not a little to us, as it re-

gards the baptisms of the Pharisees alluded to in the

New Testament, admitting, as he does, that their ex-

treme superstition may account for what might other-
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wise seem the strange and almost incredible custom

of immersing, not only pots, cups, brazen vessels, &c,

but even couches. We are glad, also, to find, after

having very much at length argued against the prac-

tice of immersion by the apostles in many cases, on

account of the scarcity of water in Jerusalem and

many parts of Palestine, he, in his appendix, expressly

signifies his desire that that part of his lecture should

be " looked upon cautiously." " I am bound," says

he, " to acknowledge that these difficulties (viz., aris-

ing from scarcity of water, &c.) may be attributed to

our ignorance of the circumstances."

The argument which is founded upon the account

of the baptizing of the Israelites in the cloud and in

the sea, and also that which is built upon the facts

recorded respecting the day of Pentecost, although

upon these two cases Dr Halley places his chief de-

pendence, do not, we own, either of them commend

themselves to our calm judgment. We are surprised

that Dr Halley should think so much of these two

examples, that he should even say that he must be

understood as "continuallyleaning upon them;" for to

us (we may be dull of comprehension) nothing seems

plainer than that the allusions are highly figurative

in both instances. Notwithstanding all that has been

said, we do still think that the entrance of Israel in-

to the sea—their passing through its deep places

—

the waters being as a wall to them on either side

—

the cloud covering and enshrouding them—and then,

their emerging from the deep again on the opposite
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side—we do think that this graphic description of

their passage through the Red Sea is, by a very strik-

iDg figure, most naturally called a baptism. And, as

this was the grand event by which they were rescued

from the Egyptians, and brought immediately, and

from that time ever after, under the guidance and

teaching of Moses, it does seem to us that this myste-

rious passage through the deep is most appropriately

and beautifully designated a baptism to Moses in the

cloud and in the sea. It was an emblematical im-

mersion ; and, from that day, the children of Israel

were, in a figure, baptized into the faith of Moses.

As it regards the baptism of the day of Pentecost,

it will, perhaps, create a feeling of surprise in the

minds of some, when I avow my conviction, that the

wind and the fire alluded to, had no modal significa-

tion whatever. The baptism of that day was purely

a spiritual baptism—the baptism of the Holy Ghost;

and we cannot conceive of anything symbolizing the

mode or manner in which the Spirit comes to the

mind and the heart. When we read of the Holy

Ghost "coming upon the disciples," of its being

" poured out," and " poured down," and other similar

forms of expression, we can only understand these

phrases in a figurative sense, as denoting simply the

bestowment, or the abundance of the gifts and influ-

ences of the Spirit. To interpret them in the way in

which they are usually done by Peedo-baptists, and

hence to derive an argument for a particular mode of

water baptism, viz., affusion, as best resembling the
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supposed mode in which the soul is haptized by the

Spirit, is to materialize a divine influence, and to con-

struct a baseless argument upon a mere figurative turn

of expression. But we have other reasons for the

opinion we have mentioned. The occurrences of the

day of Pentecost are generally considered as the ful-

filment of the language of John the Baptist :* " He
shall baptize you with the Holy Ghost and with fire."

The baptism of the Holy Ghost is, we believe, under-

stood figuratively, the wind being its emblem; but

the baptism of fire is taken literally, as being accom-

plished by the flames of fire coming and resting upon

the heads of the disciples. Now, this seems to us a

strange and unnatural blending together of the figu-

rative and the literal, and we think it much more

significant, and much more in consistency with the

glorious object of the day, to understand the baptism

in one sense only—as the baptism of the Holy Ghost

solely in a spiritual sense. Now, it is remarkable,

as favouring this view, that when Jesus apprizes his

disciples of the approaching baptism of the day of

Pentecost, he says nothing about the fire, but simply,

" Ye shall be baptized with the Holy Ghost not many

days hence." By the baptism of fire which John

alluded to, I imagine, was meant the fire of persecu-

tion, which Jesus afterwards referred to when he

said,t " I am come to throw fire upon the earth, and

what would I but that it were already kindled; but

I have a baptism to be baptized with"—(yes, he had

* Luke iii. 16. f Luke xii. 49, et seq.
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to pass through this baptism offire as well as his dis-

ciples );
—" and how am I straitened till it be accom-

plished ! Suppose ye that I am come to give peace on

earth? I tell you, Nay; but rather division." By
John's baptism of fire, therefore, we understand being

overwhelmed with trouble and sorrow, or plunged, as

it were, into the fires of persecution. If this be the

case, then, the lambent flames, like cloven tongues,

which came and sat upon the disciples' heads, while

they were very expressively emblematical of the most

distinguished gift of the Spirit on that day, viz., the

power of speaking in other tongues, had no allusion

to baptism whatever. To call this a baptism of fire,

is at the best a far-fetched and unnatural notion.

How could a small flame of fire like a cloven tongue,

coming and sitting upon the head of the disciple,

symbolize sprinkling, or pouring, or any other mode

of applying water. Fire is, in any view, a poor em-

blem of water.

Well, then, again, the wind ! If this is emblematical

at all, it may just as well be regarded as an emblem

of immersion as of sprinkling, and better. For while

the Rantists say, "The wind came upon them," which,

however, bears no resemblance to sprinkling, nor even

to pouring, unless that pouring be complete supervi-

sion, the Baptists may say, " The wind completely

surrounded them, so that they were symbolically im-

mersed in it." But, the truth is, neither party can

appeal to this ; for we do not know that there was

any wind at all. The Scripture account does not say



THE MODE. 173

that there was. It simply says there came a noise as

of a mighty rushing wind. All we can learn is, that

there was a loud mysterious noise, which filled the

house where the disciples were assembled ; and, surely,

we can neither of us make a noise to symbolize a

visible action either of sprinkling or immersing. The

baptism of Pentecost was, then, a spiritual baptism,

and that alone. It was the extraordinary bestowment

of spiritual influences and gifts, and from this nothing

can be argued as to the mode of water baptism, or, if

anything, setting the emblems aside, it would doubt-

less favour immersion, as the minds of the disciples

were entirely absorbed by the Spirit, and all their

powers and faculties wholly subjected to its influence.

The only instance, so far as I have discovered, in

which Dr Halley argues directly in favour of sprink-

ling, as one of the meanings of /3««"r/2>
5

is that in

which he reasons upon the language of the apostle

Paul, in Heb. ix. 9-14. If his exposition of

these verses is right, then (to borrow his words),

" our case is clean gone." If sprinkling be proved

in one instance to be a meaning of baptism, it is as

good as a hundred. I must, here, to do justice to

Dr Halley's argument, give his words entire, though

the quotation will be rather long.

He says: " I think the divers baptisms of the Jews,

mentioned in the Epistle to the Hebrews, include, if

they do not exclusively denote, the purifications by

sprinkling performed in the Jewish temple. I solicit

attention to the context. The apostle had described
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the material sanctuary of the first covenant, ' which/

he says, ' was a figure for the time "being, in which

were offered oblations and sacrifices, which could not

perfect the worshipper, as to his conscience; enjoined

until the time of reformation, in respect only to

meats and drinks, and divers baptisms, ordinances of

the flesh. But Christ being come, a high priest of

future good, through a greater and more perfect

tabernacle, not made with hands, not by means of

the blood of goats and calves, but by means of his

own blood, having obtained eternal redemption for

us, entered once for all into the most holy place.

For if the blood of calves and goats, and the ashes of

a heifer sprinkling the unclean, purify so far as the

cleansing of the flesh; by how much more shall the

blood of Christ, who through the eternal Spirit

offered himself spotless to God, purify your con-

science from dead works, for the service of the living

God?' My conviction is, on reading the whole

paragraph, that the divers baptisms included the

sprinkling of the blood of calves and goats upon the

altar, and the sprinkling of the unclean with the

water of separation, in which were mingled the ashes

of the heifer. Those baptisms were ordinances of

the flesh; and these sprinklings were for the cleans-

ing of the flesh. Those baptisms could not purify

the conscience. The blood of Christ, of which the

blood sprinkled upon the altar, and the ashes

sprinkled upon the unclean, were figures for the time

being, does purify the conscience."*

* The Sacraments, pp. 383, 384.
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Now, it will be observed that Dr Halley gives bis

own translation of tbe verses above quoted; and to

question the accuracy of any part of it may, perhaps,

appear presumptuous. Yet, as it is universally ad-

mitted that the structure of some of the sentences is

peculiar, and that there is some difficulty in proposing

any perfectly satisfactory rendering, we feel the less

hesitation in questioning whether Dr Halley's transla-

tion of the 9th and 10th verses is the best that can

be given; and in venturing to propose instead of it, a

somewhat diiferent rendering, Dr Halley represents

the oblations and sacrifices as having been enjoined

in respect only to meats, and drinks, and baptisms.

To this, I confess, I can attach no definite idea. I

do not know what it means. It may be gramma-

tical, but I cannot think it brings out the true mean-

ing of the inspired writer. Stuart renders " £and all

the] ordinances pertaining to the flesh had respect

only to meats," &c, supplying the words, " and all

the," for which I can see no sufficient reason. Dr
Halley (verse 10) adopts the reading hxaiaputri, taking

this noun in apposition with /3^«5v, TopuM, and fav-

rirpois, and so making the ordinances of the flesh

to be explanatory of the meats, drinks, and bap-

tisms, and to apply to them alone. Stuart adopts

hxuiaparx (the authority for either word is about

equal); but though we do not, in this verse, follow

his translation, we give the preference to the reading

(%i)icttapa,ra), which he sanctions. So far as the use of

the preposition •« is concerned, our authority is
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Dr Bloonrfield,* We would translate as follows

:

" Which (sanctuary) was a figure for the time being,

in which were offered oblations and sacrifices, which

could not make him who performed the service per-

fect in respect to his conscience, being only ordinances

of the flesh,t together with meats, drinks, and divers

ablutions, enjoined until the time of reformation."

This we believe to be correct in point of grammar,

and we also believe that it expresses the true senti-

ment of the inspired writer. These two verses are

those only which affect our reasoning, as will be seen

directly. We shall make use of Dr Halley's transla-

tion of the remaining verses so far as reference to

them may be required.

Now, on analyzing this whole paragraph, com-

mencing with the 9th verse, and ending at the

14th, bearing in mind the altered rendering we

have suggested in the 9th and 10th verses, it ap-

pears to me that what is said in the first part (verses

9, 10,) finds its parallel in what immediately follows

(verses 11, 12), and that then, in a concluding sentence

* Vide Bloomfield, Gr. Test., in loco.

+ It may possibly be objected tbat oblations and sacrifices are

not ordinances of the flesh ; but we think it is very plainly im-

plied that they are to be regarded in that light, in the 13th

verse, where the sprinkling of the blood of the sacrifices, mingled

with the ashes of the victim, is said to " purify so far as the

cleansing of the flesh." This does not imply that they had not

a more important design and signification; but it does fully jus-

tify their being designated carnal ordinances (literally, righteous-

nesses of the flesh), as well as the meats, drinks, and baptisms.
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(verses 13, 14), this parallel is taken up again. Let us

explain our meaning.

All those Jewish rites that are first enumerated,

and designated ordinances of the flesh—not only the

meats and drinks and baptisms, as Dr Halley re-

presents, but also the oblations and sacrifices

—

find their proper parallel in the one offering of

Christ. The contrast is between oblations and

sacrifices, together icith meats, drinks, and bap-

tisms, ordinances of the flesh, and the blood of

Christ, which has obtained eternal redemption for us.

Then, in the following verses, as I said, the parallel is

taken up again, but in a more specific form, as it re-

gards the first part of it. The meats, drinks, and

baptisms are now left out of the consideration; and

the contrast is noticed as exhibited, more especially

between the sacrifices of the Mosaic ritual, and the

great sacrifice of the Redeemer of mankind. Sprink-

ling is mentioned in this second parallel, not as a

thing separate from the sacrifice, but rather as a part

of the sacrificial rite, as properly belonging to it, as

involved in the very offering of sacrifices ; and very

justly so, for never was an oblation or a sacrifice

offered without the accompanying ceremony of sprink-

ling the blood of the animal offered, and its ashes

mixed with water upon the unclean. So, then, the

contrast here is simply between the sacrifices of the

Levitical priesthood (including the sprinkling) and

the sacrifice of Jesus Christ; and there is no allusion,

as I see, in the latter, that is the sprinkling, to the
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baptisms before spoken of—no reason to suppose that

those baptisms are expounded by the sprinklings

—

that the latter are exegetical of the former.

Dr Halley says: " The apostle had made no refer-

ence whatever in the first part of the parallel (verses 9,

10) to the sprinkling, if itwere not included in the bap-

tisms." We reply, agreeably to the above exposition,

it was included in the sacrifices. He says, " It was not

a gift, nor a sacrifice." We repeat, Though not a sa-

crifice, it was involved in the sacrifice. Subsequently,

the Doctor speaks of the apostle (on supposition of

the baptisms not being identical with sprinkling) as

" excluding the sprinklings from his enumeration, and

immediately, as though he had mentioned them,

making them the strength of his argument." We
reply, He does not exclude the sprinklings, for they

were so well known to accompany the oblations and

sacrifices, that they needed no specific notice; that is,

they needed not to be mentioned by name. In taking

up the parallel the second time, they are specified,

showing that, besides the contrast between the blood

of bulls and the blood of Christ, there is also the ad-

ditional point of contrast between the cleansings of

the flesh by these sprinklings, and the purifying of

the conscience by the application of the blood of Christ

through the Eternal Spirit. We think, then, that Dr

Halley's exposition of these verses, founded upon a

doubtful translation, is fairly questionable; that the

explanation we have given has, at least, equal claims to

be received with his; and, therefore, that no conclu-
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sive argument can be deduced from this portion of

Scripture in favour ofexplainingbaptismby sprinkling.

I have expressed my conviction that the word, /3«sr-

*%*> may denote superfusion as well as immersion; but

this appears to be the widest latitude we are allowed

to give it. Whether the former mode was ever em-

ployed in apostolic times, it is, we believe, impossible

to determine. But from the admitted signification of

the word, viz., to dip, together with the frequent cus-

tom of resorting to rivers and streams ofwater for the

purpose of baptizing—going down into the water, and

coming up again out of it—whatever may be the exact

meaning ofthe Greek prepositions employed—there can

be no doubt, one would suppose, but that immersion

was the customary mode of baptizing in those times.

The only remaining question of any importance, is

that which Dr Halley has discussed in the first part

of his lecture on the mode of baptism, viz., whether,

conceding that the word /W<r/2> means to dip, and

even admitting that it means to dip only, we are not

still at liberty to deviate from the strict letter of the

baptismal commission, considered as a positive insti-

tution. This narrows the whole question within a

very small space. All philological investigation, in

fact, becomes superfluous if it can once be shown that

positive institutions are not binding, verbatim et

literatim. The whole stress of the controversy,

therefore, rests upon this single point. Into this let

us inquire honestly and impartially.

Dr Halley instances, in proof of his own view of
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the case, that positive laws are not binding as to the

letter, first, the positive command given to the Israe-

lites in reference to the injunctions laid upon them by

Jehovah :
" And thou shalt bind them for a sign up-

on thy hand, and they shall be as frontlets between

thine eyes; and thou shalt write them upon the posts

of thy house, and upon thy gates." In regard to

this, we submit that it is not a case in point. It was

a command certainly; but it was very different from

a positive institution; nor do we imagine that it

was ever intended to be obeyed literally. It was

a bold, figurative way of enjoining upon the people

the duty of keeping the commands of God con-

tinually in mind, and nothing more. Next, Dr
Halley refers to " the kiss of charity." But here,

again, we can see nothing analogous to a religious

institution or ordinance. It was simply a command

to the Christians of those times to manifest their affec-

tion, their holy love towards each other, in accord-

ance with their usual mode of salutation; and we ful-

fil the spirit of it (all that in such a case is required)

by exchanging u the holy kiss" for the right hand of

Christian fellowship. Neither do we regard the Lord's

Prayer as a positive institution. It was a mere passing

circumstance that led to its being uttered and taught

to the disciples. One of them said, " Lord, teach us

to pray, as John also taught his disciples." And he

said unto them, " When ye pray, say Our Father," &c.

But, if this be a positive institution, it then becomes a

question, as in the case of baptism, whether we do right
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to omit it in our prayers—whether we ought not

uniformly to make use of this comprehensive form.

The next instance we have to notice is found in the

phrase v^xxov hTtrvov—the Lord's supper. Dr Halley

argues that, if we think ourselves at liberty to over-

look the plain letter of the law in this case, and con-

sider ourselves to fulfil our Lord's command fully and

sufficiently, whatever time of the day we meet to-

gether to break bread in commemoration of him, then,

by parity of reasoning, we fulfil his command in re-

ference to baptism, simply by the use of water, irre-

spective of mode. Now this, we admit, is a case in

point; because, in the ordinance of the Lord's supper,

we have the example, not merely of a common com-

mand, but of a positive institution, equally important

with that of baptism. Yet here, be it observed, that

the designation which Paul has given to the ordi-

nance is not found in the terms of the institution

itself, and therefore, whether we make it an Z^o-rov or

a foirvov, we in no way deviate from the original insti-

tution, or from the words of our adorable Redeemer.

The question, whether, under any circumstances, it

can be allowable to change the elements, is more to

the purpose. That " a man of stern temperance prin-

ciples, who conscientiously believes, after careful and

devout examination, that it is his duty to abstain from

wine at the supper," perfectly fulfils the intention of

the ordinance by substituting water for wine, is, I

think, not quite self-evident. The firmest adherent

to the principles of total abstinence would not, I be-
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lieve, refuse to drink unfermented wine in the cele-

bration of the Lord's supper; and it cannot, I pre-

sume, be proved that that was not the kind of wine

used in the first institution of the ordinance. I, how-

ever, can cheerfully subscribe to the first part, and

answer affirmatively to the last, of the foliowing quo-

tation from Professor Stuart, given by Dr Halley, in a

note at p. 3L5: "The whole symbolic instruction

conveyed by the ordinance of the Lord's supper is this:

what food and drink, represented by the more impor-

tant articles of the same, are to the body for its

nourishment and support, and comfort ; that a cruci-

fied Saviour is to the soul, for its life, and preservation,

and comfort. Could not the inhabitants of a coun-

try, then, to whom it might not be possible to procure

bread and wine, when it was proper to celebrate the

Lord's supper, employ other elements which would

symbolize the death of Christ, and the benefits of

that death to the believer with like significancy?" I

certainly can do no other than answer this question

in the affirmative. What, then ! must we at length

give in ? Must we at last surrender, and honourably

lay down our arms, and cast ourselves upon the gene-

rosity of our conquerors ? I confess I do not see that

the controversy is yet brought to this issue. I could

almost, in my heart, wish it were. But the reply to

the case put by Stuart, so far as Dr Halley reasons

from it to baptism, is obvious, viz., that the change

of the elements under the circumstances supposed,

would arise from inevitable necessity, which cannot, of
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course, be pleaded for changing the mode of baptism

from immersion to sprinkling or pouring. Therefore,

we do not see that this case, or that of the stern tee-

totaller^ can justify any deviation from the strict letter

of the law respecting baptism.

There is yet one other case to which we must ad-

vert, viz., the law of the Sabbath. "As a Jewish

ordinance," says Dr Halley, "the enactment of the

Sabbath was peculiarly strict and severe, so far as la-

bour was concerned." " Six days shalt thou labour, and

do all thy work: but the seventh is the Sabbath of

the Lord thy God: in it thou shalt do no manner of

work." And yet, he argues, when the disciples, going

through the corn-fields on the Sabbath-day, plucked

the ears of corn, and rubbed them in their hands be-

cause they were hungry, which was undoubtedly a

violation of the letter of the law, our Lord defended

their act as a justifiable breach of the positive law of

the Sabbath. u But," says Dr Halley, " what was the

principle of the defence ? Undoubtedly that, provided

the benevolent and religious objects of the Sabbath

were secured, the letter of the enactment was not

worth the inconvenience of a brief cessation from food."

All this we readily allow, so far as it is explicatory of

the law of the Christian Sabbath, in respect to which

a relaxation from the strictness of the Mosaic law of

the Sabbath was permitted and introduced by the

authority of Christ as "Lord of the Sabbath-day."

The case of David eating the shew-bread, was clearly

one of necessity—a sufficient reason, we consider, for
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disregarding the letter of the positive law; for thus

far we readily allow that a positive institution is not

binding to the extent of a moral law. Hunger might

justify the breach of the former, though of course not

of the latter. Jesus reminds the Pharisees that there

were cases, even under the Mosaic dispensation, in

which positive law might be set aside, viz., cases of

necessity; but without signifiying that there was any

actual necessity for what his disciples did (for the

circumstances of the case do not imply that they

were driven to this act by absolute starvation), he

asserts that it is his prerogative to relax the law of

the Sabbath still further, and on that ground he vin-

dicates their act of plucking the ears of corn. He
was greater than the temple, and could alter all its

services, and all its laws, if so he pleased: he was
" Lord of the Sabbath," and was fully authorized,

therefore, to prescribe in what way it should be kept.

Under the Jewish dispensation, it would have been a

sin to have eaten the shew-bread, had it not been a

case of urgent necessity; and so, for the priests to

have profaned the temple by slaying the animals for

sacrifice would have been a sin, but for necessity ; but

to have plucked ears of corn, and rubbed them in

the hand, without absolute necessity, would, according

to the law of the Jewish Sabbath, have been a sin

admitting of no excuse. Jesus, however, was intro-

ducing another dispensation. He asserts his autho-

rity over the Sabbath, and we perfectly agree with Dr

Halley in his appropriate language, that " the law of
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the Sabbath is now obligatory in the generosity of its

spirit, rather than in the severity of its letter; but we

are not yet brought to see that " this is the true con-

struction of every positive institution." It were strange

to argue, because our Lord has taught us that the

Christian Sabbath is to be kept on a different prin-

ciple from the Jewish, that, therefore, we are at

liberty to change his own positive laws and insti-

tutions. We can by no means see the way clear to

this conclusion.

But what shall we say concerning those works of

mercy, which are also pleaded as exceptions to the

literal observance of the law of the Sabbath ? It was

allowable, notwithstanding the rigour of the law of

the Jewish Sabbath, to pull an ox or an ass out of a

pit on the Sabbath-day ; and I must admit that the

moral of our Lord's appeal, " Doth he take care of

oxen, or saith he not this for our sakes 1" is, that works

of mercy were to be done on the Sabbath-day, rather

than adhere to the strict letter of the law, which, in

some cases, might take away the liberty even of doing

good. Our Lord, we must candidly allow, does

teach, that a work of mercy may supersede the rigo-

rous precision of a positive law. I cannot but admit

that the proverbial form of expression, " I will have

mercy and not sacrifice," leads us to this principle.

But then comes the question, How is this principle

to be applied ? How far are we to carry it out ? By
what rule are we to judge, in particular cases,
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whether the letter of a positive law is to be obeyed,

or whether it is to be overruled by mercy ? Here is

the gist of the whole matter. Taking too much licence,

it is impossible to say to what lengths we might be

led. The plea of mercy, for instance, as it respects this

very law of the Sabbath, might prove far too conve-

nient for lazy and lukewarm professors. What end-

less reasons might be assigned, on the score of mercy,

for neglecting the public duties of the day! Even

good men might, on this principle, practise much self-

deception, justifying a frequent misappropriation, even

to a great extent, of the hallowed Sabbath hours.

Who, then, is to decide what are the claims of mercy,

or when they are so urgent as to rise in importance

above the plain letter of the positive institution ? The

latter, surely, ought to be guarded, and certainly its

claims ought not to be set aside for light reasons. If

something is due to mercy, something is also due to

law. As for deciding upon the respective claims of

each, it would require a special illumination (which

we do not profess to have) to do it, and, therefore, we

can only regard this matter as one, concerning which

it is the duty of every one to form a conscientious

judgment for himself. As it regards the law of bap •

tism, we take the command of Christ to be explicit,

viz., that baptism is to be performed by immersion,

or, at least, by complete superfusion ; but, supposing

this to be universally acknowledged, it is not for us

to say that those who practise pouring or sprinkling,
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on the principle that Christ requires mercy and not

sacrifice, are not justified, in their own conscience, in

thus far deviating from the plain letter of the law.

This is a question upon which we have no sufficient

data to argue—on which we have no authority to de-

cide; and which, therefore, we leave amongst other

cases of conscience, and say " Let every one be fully

persuaded in his own mind."

There is one other argument of Dr Halley's which

we must just glance at before we conclude. He says,

that the institution of the Sabbath was antecedent to

Moses, being enjoined by the fathers ; that the law

which requires us to keep the seventh day has never

been repealed ; and that, nevertheless, we keep, instead

of that, the first day of the week, for which we have

no commandment anywhere in the New Testament.

He thinks we do right in observing the first day of

the week, after the example of the apostles and dis-

ciples, though not having any law for so doing, and

though the seventh day, as a positive institution, has

never been repealed. Agreeing with the Doctor in

this opinion, we yet do not see how it helps his cause,

as it respects baptism. For though, in this case, we

set aside the original law of the Sabbath as instituted

from the creation, the fact of our having the example

of the apostles as our authority for this, which cannot

be pleaded for any change in the mode of baptism,

makes all the difference between the two cases. Surely

there is no argument in saying, because apostolic
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authority changed the Sabbath from the seventh day

to the first, therefore, we may make any other change,

at our discretion, in any other positive institution.

This argument clearly proves too much, and therefore

is of no value. Let it be proved that the apostles

baptized by sprinkling, though the terms of the insti-

tution enjoin immersion, and we admit a valid case is

made out. We would, in such a case, follow their

example without hesitation, though, in doing that, we
might, like them, violate and act contrary to the plain

letter of the law.

But are we, after all, right in speaking of the

original Sabbath as a positive institution ? Where

are the terms of its institution to be found ? We
read, indeed, that after the works of creation were

completed, God rested on the seventh day, and that

he blessed that day and hallowed it. But he did not

say to Adam, Thou shalt keep this seventh day as a

Sabbath, and this only, and it shall be so kept for ever

;

and, therefore, though the early Christians kept the first

day instead of the seventh, they broke no positive law

in doing so. We admit that the consecration of the

seventh day was virtually enjoined from the creation;

but as no formal command was given to keep holy

that day, of course there was nothing that needed to

be formally repealed. But the practice of the apos-

tles and first disciples was a virtual abrogation of the

seventh-day Sabbath, a$d a virtual substitution of

the first in the place of iU This is all the authority
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that the nature of the case required for the change

which originated, and which we consider as obliga-

tory upon us as if enjoined by express positive precept.

But it is quite impossible to argue from this to bap-

tism, and it certainly cannot be appealed to for estab-

lishing, as a general principle, that a positive institu-

tion may be superseded and set aside altogether, and

that something else, as we may deem fit or desirable,

may be put into its place. To what lengths such a

licentious principle might lead, it is impossible to

predict.

I have now noticed the chief of Dr Halley's argu-

ments on the mode of baptism, and I think I have

done so with perfect impartiality. In bringing the

whole of our discussion to an end, it is my fervent

hope, and my earnest prayer, that the agitation of

these questions may have the effect of teaching us all

to exercise a candid and charitable spirit towards

each other, and may tend to draw all nearer together

by the bonds of fraternal and divine love. That we

all shall be brought to a coincidence of opinion upon

the subject of baptism, is too much to expect. It

promises, as long as the world stands, to be an open

question. We confess to entertaining strong opinions

about it ourselves. We think the tendency of Paedo-

baptism is to irreligion and infidelity, and, did not

the better principles of many of its advocates supply

a powerful counteractive, the consequences would,

we believe, ere now, have been of a very serious na-
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ture. It is a matter of congratulation and thankful-

ness, however, that, while differing in respect to an

external rite, the generality of Baptists and Pasdo-

baptists hold in common the great essential truths

and principles of the Gospel of Jesus Christ, and that,

therefore, we are essentially one. Let nothing sepa-

rate us from each other. Let there he no strife be-

tween us ; or let us only strive to outdo each other in

Christian activity and usefulness. Let there be no

envy or jealousy; but rather, in the generous and

magnanimous spirit of our religion, let us rejoice in

each other's prosperity, honour each other's motives,

and co-operate with each other in all good works, as

being all interested in a common cause—having one

Lord and one faith, if not one baptism. But how
strange that we cann%t fairly complete the quotation

—that, through our misunderstandings, this third

particular, which could be affirmed concerning

Christians in the time of the apostles, as well as the

other two, cannot be uttered in application to them

now ! However, this point, in which we are not all

one, is just that which is least important. It is a

non-essential; whereas the others, in which, happily,

we agree, are essentials. Let our minor differences,

then, be forgotten, and our denominational peculiari-

ties be absorbed in that common Christianity where

all inferior distinctions are lost sight of, and faith and

love, as the prominent features of the Christian cha-

racter, present themselves to the view in all their
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glory, and beauty, and perfection. " For ye are all

the children of God by faith in Christ Jesus. For as

many of you as haye been baptized into Christ have

put on Christ. There is neither Jew nor Greek,

there is neither bond nor free, there is neither male

nor female ;" and we will add, in full view of the

preceding verse, respecting all who have truly put on

Christ—" There is neither Pasdo-baptist nor Anti-

paado-baptist, for ye are all one in Christ Jesus,"

THE END.
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John Bruce, Edinburgh. Foolscap 8vo, cloth, 2s., sewed, is. od



6 WORKS PUBLISHED BY JOHNSTONE A.ND HUNTER,

BUCHANAN. I.

COMFORT in Affliction : A Series of Meditations. By James
Buchanan, D.D., Professor of Systematic Theology, New College,

Edinburgh. Thirteenth Edition, foolscap 8vo, cloth, 3s. 6d.
" I affectionately recommend it to every Christian mourner who de-

sires to drink freely of the refreshing streams which the fountain of all

comfort—the Word of God—supplies."— Rev. Hv.gh White.

II.

IMPROVEMENT of Affliction : A Practical Sequel to a Se-
ries of Meditations, entitled " Comfort in Affliction." By Jamea

Buchanan, D.D. Sixth Edition, foolscap 8vo, 3s. 6d.
" We have read this with unmingled satisfaction."

—

Scottish Guardian.

III.

INCIDENTS Illustrative of the Foreign Missions of the Free
Church. No. 1—Calcutta. Selected and arranged by James

Buchanan, D.D. Foolscap 8vo, 3d.
" Should be in the hands of every friend of Missions."

—

Border Watch.

IV.

A LETTER to the Office-Bearers and Members of the Free
Church of Scotland on the College Question. By James

Buchanan, D.D. Second Edition, 8vo, 9d.

V.
rpHE Office and Work of the Holy Spirit. By James Bucha-
J_ nan, D.D. Sixth Edition, foolscap 8vo, cloth, 6s. 6d.
" Every page shows the ripe divine, the eloquent writer, and the ex-

perienced Christian pastor. It is a felicitous mingling of argument and
affectionate admonition."

—

Princeton Review.

VI.

ON the " Tracts for the Times." By James Buchanan, D.D.
Second Edition, foolscap 8vo, cloth, Is. 6d.

- Brief, but comprehensive, clearly argued, and eloquently expressed;

this is an admirable manual of Protestant truth."

—

Watchman.

VII.

A TRIBUTE to the Memory of Dr Chalmers : being the Sub-
J\ stance of a Lecture delivered at the Commencement of the Ses-

sion of 1847-48, in the Free College, Edinburgh. By James Buchanan,
D.D. Foolscap 8vo, sewed, 6d.

VIII.

A WARNING against Popery ; being the Substance of a
Discourse delivered in Free St Stephen's, Edinburgh. By

James Buchanan, D.D. Second Edition, foolscap 8vo, 6d.

" Seasonable and valuable."

—

Protestant World.

CAMPBELL.
AFRICAN Light thrown on a Selection of Scripture Texts.

By the late Rev. John Campbell, London. Second Edition, with a

Biographical Sketch of the Author. Frontispiece, 18mo, cloth, gilt, 2s.

" One of the most delightful volumes which could be put into a young
nerson's hand."

—

Dundee Warder.
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CANDLISH. I.

COLLEGE Extension in the Free Church of Scotland con-
sidered with reference to the Present State of the Question. By

Robert S. Candlish, D.D. Second Edition. 8vo, 9d.

II.

CONTRIBUTIONS towards the Exposition of the Book of
/ Genesis. By Robert S. Candlish, D.D., Edinburgh. Fourth Edi-

tion. In the Press.
" Expounded with a clearness of reasoning and a felicity of illustra-

tion that we have rarely seen equalled."

—

Edinburgh Advertiser,

III.

THE Cross of Christ : The Call of God : Saving Faith : An
Inquiry into the Completeness and Extent of the Atonement, with

especial reference to the Universal Offer of the Gospel, and the Uni-
versal Obligation to Believe. By Robert S. Candlish, D.D. Second
Edition, foolscap 8vo, cloth, 2s. 6d.
" Full of thought."

—

Scottish Guardian.

IV.

FOUR Letters to the Rev. E. B. Elliott, on some Passages in

his Horce Apocalyptica. By Robert S. Candlish, D.D. 8vo,

sewed, 2s. 6d.
Ci Mr Elliott is no match for Dr Candlish in controversy. The Scot-

tish doctor has gained a decided triumph."

—

Evangelical Magazine.
" One of the happiest specimens of intellectual grasp, clearness of

statement, and conclusive reasoning, of its justly celebrated author."

—

Missionary Chronicle.

CAPADOSE.

THE Deathbed of a Child of Dr Capadose, Twelve Years of
Age. 18mo, sewed, 3d.

CARLILE.
HPHE First and Second Advents, with a View to the Millennium.
J_ By James Carlile, D.D., Dublin. Foolscap 8vo, sewed, 4d.
" Will repay a careful perusal."

—

Monitor.

CATECHISMS.
Brown's Short Catechism for Young Children. 32mo, Id.

Child's (The) First Catechism. Fifth Edition, 32mo, Id.

Feme's (Rev. Dr) Evidences of Revealed Religion, 18mo, 4d.

Fifty Questions on the Leading Truths of the Gospel. 18mo, Id.

1 in Gaelic, Id.

Free Church Catechisms. By Authority of the General Assembly.
1. First Constitutional Catechism. 18mo, Id.

2. Catechism on the Principles and Constitution of the Free
Church of Scotland. A New Edition, greatly enlarged, with
Complete Index, and Appendix containing important Histo-
rical Documents. Demy 18mo, pp. 160, sewed, 6d., and bound 9d.

Grey's (Rev. Dr) Catechism on Baptism. 18mo, 6d.

Hamilton's Assembly's Shorter Catechism. 18mo, l^d.

Laing's History of the Church of Scotland. 18mo, Is. 6d.
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CATECHISMS.
M'Leod's (Rev Dr) Ecclesiastical Catechism. 18mo, Gd.

Miller's (Rev. J.) Catechism on Matthew. 18mo, 8d.

Mother's (The) Catechism. By the Rev. J. Willison. 32mo, 1 d.

Paterson's Analysis of the Shorter Catechism. 18mo, cloth, Is. 6d.

The Shorter Catechism, -with Marginal References. 18mo, |d.

The Shorter Catechism, with Proofs at full length;—also with
Marginal References, chiefly selected from the Catechisms by Mat-
thew Henry, Vincent, Fisher, Paterson, and others. 18mo, Id.

Vincent on the Shorter Catechism. 18mo, cloth, 2s.

"Watts' Catechism of Scripture History. Foolscap 8vo, cloth, 2s.

CHILDREN'S MISSIONARY RECORD.

THE Children's Missionary Record of the F-*ee Church of
Scotland. Published Monthly, 18mo, sewed, One Halfpenny, or

3s. 6d. per hundred. Stamped, by post, Ud. Vols. I., II., III., IV., and
V., 18mo, cloth, Is., gilt edges, Is. 3d. each.

CHRISTIAN TREASURY.
T^HE Christian Treasury • Containing Contributions from
1 Ministers and Members of various Evangelical Denominations.
Published in Weekly Numbers, Id., in Monthly Parts, 5d., by post, b'd.

Volumes I., II., III., and IV., cloth, 5s. each.

CHRISTIAN'S WALK WITH GOD.

BY the Honourable Mrs M . Second Edition, 18mo,
cloth, gilt, Is.

CLERICAL ECONOMICS

;

OR, Hints, Rural and Household, to Ministers and Others of
limited income. By a Clergyman of the Old School. Fcap. 4s.

COLQTTHOITN. I.

IMPRESSIONS of the Heart, relative to the Nature and
X Excellency of Genuine Religion. By the late Lady Colquhoun
Second Edition, foolscap 8vo, 3s.

II.

THE Kingdom of God, as to its Nature and Subjects. By the
lute Lady Colquhoun. Foolscap 8vo, cloth, 33. Gd.

III.

HPHE World's Religion, as Contrasted with Genuine Chris-

JL tianity. By the late Lady Colquhoun. 2d Ed., fcp. 8vo., 3s. 6d.

COTJTTS.

QERMONS. By the late Rev. Robert Coutts, Brechin. Third
O Edition, with Preface, by the late Thomas Chalmers, D.D., and
Memoir of the Author, by Thomas Guthrie, D.D. 12mo, cloth, 3s.

COVENANT.
'THE Covenant ; or, The Conflict of the Church. With other
J. Poem3. Foolscap Gvo, 5s.
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CRAIG, E. I.

CHRISTIAN Circumspection ; A Brief View of the Duty of
Christians to Preserve themselves Pure from the Irreligious Cus-

toms of this World. By the Rev. Edward Craig. 5th Edition, 18mo, 6d.

fl^HE Foundation of Christian Hope; being a Plain and Im-
JL partial Inquiry after a Safe Ground of Confidence for a Sinful

Creature at the Bar of God. By the Rev. Edward Craig. Fifth Edi-

tion, 32mo, cloth, 6d.

CRAIG, R.

HPHEOCRACY ; or, The Principles of the Jewish Religion and
_L Polity Adapted to all Nations and Time3. By the Rev. Robert
Craig, A.M., Rothesay. Post 8vo, cloth, 5s.

" Indicates the hand of a master in Israel."

—

Scottish Guardian.
" A profound thinker, a close reasoner, a vigorous writer.''

—

Monitor.

CUNNINGHAM. I.

rPHE Doctrines and Practices of the Church of Rome Truly
_L Represented. By Edward Stillingfleet, D.D., Bishop of Wor-
cester ; in answer to a Book entitled a A Papist Misrepresented and
Represented." A New Edition, with Preface and Notes [forming more
than one-half of the volume]. By William Cunningham, D.D., Prin-

cipal and Professor of Divinity and Church History, New Cjllege,

Edinburgh. Foolscap 8vo, cloth, 5s.

INAUGURAL Lecture addressed to the Theological Students
of the Free Church of Scotland, November 9, 1847, at the opening

of the Session of College succeeding the Death of Rev. Dr Chalmers.
By William Cunningham, D.D. Demy 8vo, 6'd.

D'AUBIGNE. I.

GENEVA and Oxford : An Address to the Professors and
Students of the Theological School, Geneva. By J. H. Merle

D'Aubigne, D.D. Fourth Edition, 8vo, sewed, 6d.
" An admirable illustration of an antidote to the delusions of Trac-

tarianism."

—

Scott. Pres.
II.

qrHE Protector : A Vindication. By J. H. Merle D'Aubigne',
J D.D. Third Edition, Revised and 'Enlarged. Demy 8vo, 9s.,

reduced to 4s. 6d.

DAVIDSON.

AN Introduction to the New Testament. By Samuel David-
son, LL.D. Vol. I.—Four Gospels; Vol. II.—Acts to 2 Thessalo-

nians. Demy 8vo, cloth, each, 12s. 6d.

DODDS.
A CENTURY of Scottish Church History. In an Historical

_LJL Sketch of the Church of Scotland from the Secession to the
Disruption. With an Account of the Free Church. By the Rev. Jame3
Dodds, Belhaven. Second Edition, 18mo, 8d.

m

" Presents a plea for the Free Church of Scotland, not in a controver-
sial, but in a simply historical form.'"—Dumfries Standard.
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DUFF. I.

INDIA and Indian Missions; including Sketches of the Gigan-
tic System of Hinduism, both in Theory and Practice; also, Notices

of some of the Principal Agencies employed in conducting the process of
Indian Evangelization, &c. By Alexander Duff, D.D., Calcutta. Second
Edition, demy 8vo, cloth, 12s.
" A work of the most varied and surpassing excellence, -which will,

doubtless, take a high place in the Christian literature of the age, and
greatly extend the.missionary spirit and zeal of the country."—Scottis

h

Guardian.
II.

THE Jesuits : Their Origin and Order, Morality and Practices,
Suppression and Restoration. By Alexander Duff, D.D. 4th Edi-

tion, demy 8vo, Is.

" A clear and most instructive sketch of that subtle, powerful, and
unprincipled society."—London Watchman.

III.

A LETTER from Alexander Duff, D.D., being a Statement of
Reasons for Declining the Proposed Permanent Recall from India

to Scotland, addressed to the Rev. W. K. Tweedie. 8vo, sewed, Is.

IV.

THE Life and Happy Death of Charlotte Green, a Poor
Orphan brought up in the Calcutta Institution for Destitute Girls

of the Female Society of the Free Church of Scotland for Female Edu-
cation in India. By Alexander Duff, D.D. 32mo, cl., gilt, 8d., sd. 4d.

V.

MISSIONS the Chief End of the Christian Church : Also, the
Qualifications, Duties, and Trials of an Indian Missionary. By

Alexander Duff, D.D. Fourth Edition, foolscap 8vo, cloth, 2s. 6d.
" One of the most valuable publications ever produced by Christian

piety in aid of the great cause of Missions."

—

Aberdeen Constitutional.

EDUCATIONAL JOURNAL.

THE Educational Journal of the Free Church of Scotland.
Issued under the Authority of the Education Committee. Pub-

lished monthly, 8vo, sewed, 4d., by post, 5d.

EMANCIPATION OF THE SODL,

AND Free Trade in Land. By a Landed Proprietor. 8vo,

sewed, Is.

ESSENTIAL CONSIDERATIONS

FOR Young Christians when entering on the Active Period
of Life. Adapted for Sabbath School Libraries, cloth, 2s. 6d.

FALRBAIRN, P.

JONAH : his Life, Character, and Mission, viewed in connec-
tion with the Prophet's own Times, and Future Manifestations of

God's Mind and Will in Prophecy. By the Rev. Patrick Fairbairn,

Salton. Foolscap 8vo, cloth, 3s. 6d.
" One of the best books of its class we have met with."'— Kitto^s Juorn.
" Mr F. is a man of sound knowledge, sober taste, devout feeling, and

thorough practical good senseV—British Quarterly Review.
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FATRBAIRN, J. C.

QONGS for Wayfarers. By the Rev. J. C. Fairbairn, Allan-
O ton. Price 6d. sewed, or cloth, gilt edges, 9d.

FIRST FRUITS

OF India unto Christ. With a Preface by the Rev. C. J.
Brown, Edinburgh. Demy 12mo, sewed, 4d.

FLEMING.

THE Rise and Fall of Papacy. By the Rev. Robert Fleming,
junior, Minister of the Gospel, London. A New and unabridged

Edition. Edited, with a Memoir of the Author, by the Rev. Thomas
Thomson. Foolscap 8vo, cloth, Is. 6d., sewed, Is.

" A reprint of one of the most remarkable and sagacious works extant
on the subject of unfulfilled prophecy."

—

Patriot.
" This is one of the most remarkable and interesting religious works

that we have ever seen.''"'—Standard.

FOOTE. I.

EFFECTUAL Calling : A Doctrinal, Experimental, and Prac-
I tical Treatise on Effectual Calling. By James Foote, A.M.,

Minister of the Free East Church, Aberdeen. Foolscap 8vo, cloth, 3s.

" The best work on ' Effectual Calling' in the English language."

—

Uvangelical Magazine.

II.

LECTURES on the Gospel according to Luke. By the Rev.
James Foote, A.M. Second Edition, 3 Vols. fcap. 8vo, cl., price 18s.

" Thoroughly to be relied on for its sound and orthodox views."

—

Evangelical Magazine.
"Admirable specimens of the good old Scottish style of lecturing."

—English Presbyterian Messenger.

FEEE CHURCH MAGAZINE.

FREE Church Magazine. Published on the 15th of each
month. Unstamped, 5d. Stamped, 6d.

Volumes L, II., III., IV., V., VI., and VII., royal 8vo, cloth, 6s. 6d. each.

" One of the best magazines extant."—Christian Witness.

FRIENDS OF THE POOR OF HAMBURGH;

OR, the Exercise of Christian Benevolence. 18mo, price Is.

""We strongly recommend the work."

—

Missionary Chronicle.

GARDNER. I.

MEMOIRS of Christian Females. With an Essay on the In-
fluences of Female Piety. By the Rev. James Gardner, A.M.,

M.D. 3d Edit., fcap. 8vo, Portrait, 3s. 6d. Containing Biographies of

—

Hannah More.
Mrs Huntingdon.
Mrs Duncan.
Lady Glenorchy.
Mrs Ellis.

Mrs Judson.

Clementine Cuvier.
Mrs Graham.
Miss Smelt.
Mrs Winslow.
Mrs Wilson.
Miss Reed.

" We know few volumes that Christian parents may more suitably

put into the hand of their daughters."

—

Tht Covenanter.
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GARDNER. IT.

MEMOIRS of Eminent Christian Missionaries. With an Es-
say on the Extension of the Missionary Spirit. By the Rev.

James Gardner, A.M., M.D. 2d Ed., fcap. 8vo,cl., 3s. 6d. Containing—
Rev. Henry Martyn.
Rev. Felix Neff.
Rev. John Eliot.

Rev. Wiiliam Carey, D.D.
Rev. John Campbell.
Rev. Robert Morrison, D.D.

Rev. Reginald Heber, D.D.
Rev. John Williams.
Rev. C. T. E. Rhenius.
Rev. Pliny Fisk.
Rev. George Whitefield, A.M.
Rev. J Marshman, D.D.

" A better book of the kind never has been printed."

—

Witness.

GATJSSEN

GENEVA and Rome : An Address to the Students of the
Theological School, Geneva, at the opening of the Session 1843.

By Professor L. Gaussen. 8vo, 4d.

GIFT-BOOK OF POETRY.
SELECTED chiefly from Modern Authors. 18mo, with Fron-

tispiece, 2s.

" Well deserving a place on the table of the boudoir, or as a companion
for a leisure moment.'"

—

Dundee Courier.

GLEANINGS FROM MANY FIELDS.

SECOND Edition, revised, royal 32mo, cloth, plain, Is. 6d.;

cloth, extra gilt, 2s.

"The design is good, the execution excellent."

—

Glasgow Examiner.

GORDON.
SERMONS. By Robert Gordon, D.D., Edinburgh. Fourth

Edition, demy 8vo, cloth 6s.

" These are orations, worthy of a very high and permanent place in our
theological literature. They display a vigour and originality of thought
which it is truly refreshing to meet with."

—

Eclectic Review.

GREY.
AMUSEMENTS of Youth, addressed to Young People. By

Henry Grey, D.D., Edinburgh. 18mo, sewed, 4d.

GRIEVANCE OF UNIVERSITY TESTS,

AS set forth in the Proceedings of the Presbytery of St
Andrews; with an Authentic Copy of the Libel in the case of Sir

David Brewster, as Principal of the United College of St Salvator and
St Leonard, in the University of St Andrews. 8vo, sewed, Is.

HALYBURTON.
MEMOIRS of the Life of the Rev. Thomas Halyburton.

Demy 12mo, cloth, Is.

HATELY. I.

MELODIES for the Young—Parts I. & II. By T. L. Hately,
Precentor to the General Assembly of the Free Church of Scot-

land, 16mo, sewed, each, 4d.

"With perfect confidence we recommend these Melodies. The
fimplicity and sweetness of the music, together with well-selected

poetry, render them peculiarly attractive to the young."—Free Ch. Mag.
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HATELY. II.

HPHE National Psalmody; or, a Selection of Tunes for the Use
JL of Churches, Families, and Schools. Prepared under the superin-
tendence of George Hogarth, Esq. With a Short and Easy Practical
Guide to Psalm-Singing. By T. L. Hately. 16mo, cloth, Is. 9d.

" The tunes are exceedingly well harmonized."

—

James Ttirtle, Organist
oj Westminster Alley.
" The harmonies are pure, and easy to sing.'"—Edward Taylor, Gres.

Prof. Mus.
" I would take this opportunity of recommending ' The National Psal-

mody.' "—Rev. Dr W. L. Alexander.
" The ' Guide to Psalm Singing,'' is the most practical thing of the

kind we have met with."— Witness.

III.
rPHE Old Gaelic Psalm Tunes, as sung in the congregations of
JL the Free Church of Scotland in the North Highlands. Taken
down by T. L. Hately. lGmo, sewed, 6d.

" The Gaelic Psalmody as noted by Mr Hately is truly accurate, and
as sung by himself exquisitely beautiful; but to hear its sweet melody
sung by from five to ten thousand worshippers in the open air, and re-
echoed among the hills and glens of the Highlands, is so truly grand, as
to baffle by its sublimity all attempts at description."

—

Extractfrom the

Speech of the Moderator {Rev. Lr Mackay) of the Free Church of Scot-
land, at the Meeting ofMr Hately^s Classes.

HENEY OF EICHENFELS;

OR, How a Child learned to know that there is a God. A
Tale for Children. Translated from the German of the Rev. L.

Schmitz. Demy 16mo, with Illustrations, neatly bound in cloth, 2s. 6d.
" We have seldom read a more fascinating work."

—

Glasgow Examiner.
a Will afford to the young both pleasure and edification."— Watchman.

HETHERINGTON. I.

HISTORY of the Church of Scotland ; from the Introduction
of Christianity to the Disruption in 1843. By Rev. W. M. Hether-

ington, LL.D., Edinburgh. 6th [People's] Edit., royal 8vo, cl., 6s. 6d.
" Our author possesses all the leading qualifications of an able Church

historian. He is clear, accurate, and comprehensive in matter; graphic
and vigorous in style ; and at once philosophical and evangelical in spirit."—Scottish Guardian.

" The History of the Church is distinguished alike for vigorous thought
and refined fancy, and evinces a power capable of achieving much
greater things."—Dumfries Standard.

II.

HISTORY of the Church of Scotland ; from the Introduction
of Christianity to the Disruption in 1843. By Rev. W. M. Hether-

ington, LL.D. 7th [Library] Edition, 2 vols., demy 8vo, cloth, 18s.

%* In addition to the matter contained in the former Editions, the
present contains an Introductory Essay on the Principles and Constitu-

tion of the Church of Scotland; and the Appendix embraces a correct
reprint of the First and Second Books of Discipline, the principal docu
ments connected with the Disruption, and a carefully prepared Index.
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HETHERINGTON. III.

HISTORY of the "Westminster Assembly of Divines. By Rev.
W. M. Hetherington, LL.D. Second Edition, fcap. 8vo, cl., 5s.

fc " The character which Dr Hetherington has acquired as an ecclesias-

tical historian, will be augmented and consolidated by the volume now
before us, which supplies what is felt to be a desideratum—a connected
and comprehensive account of the Westminster Assembly."

IV.

THE Minister's Family. By Rev. W. M. Hetherington, LL.D.
Fourth Edition, with Frontispiece, foolscap 8vo, cloth, 5s.

" It relates, with affectingsimplicity, purity, and chasteness of style,

the death of the devoted minister, the consequent trials of his widow
and family, and the gracious providences that ministered to their pro-
vision and comfort."

—

Covenanter.
V.

THE Fulness of Time. "But when the fulness of time was
come, God sent forth his Son."—(Gal. iv. 4.) By Rev. W. M.

Hetherington, LL.D. Demy 8vo, cloth, 6s. 6d.

HODGE.

THE Orthodox Doctrine regarding the Extent of the Atone-
ment Vindicated. By Charles Hodge, D.D., Professor of Theo-

logy, Princeton. With a Recommendatory Preface by Rev. Drs Cun-
ningham, M'Crie, Candlish, and Symington. 2d Edit., fcap. 8vo, cl., 8d.

" A concise view and a masterly defence of the true doctrines regard-
ing the atonement/'

—

Dundee Warder.

HOME AND FOREIGN MISSIONARY RECORD.

HOME and Foreign Missionary Record of the Free Church
of Scotland. Quarto, sewed, l£d.; Stamped, 2£d.

HOOD.

MEMOIRS and Manuscript of Isobel Hood. By the late Rev.
John Macdonald, Calcutta. Third Edition, with an Introductory

Notice by Hugh Miller. 18mo, cloth, Is. 6d.
" It ought to be in every congregational and Sabbath school library.*'

—Scottish Guardian.

HDTE.
O ACRED Lyrics. By Richard Huie, M.D. 32mo, cloth, 3s.

" A very acceptable addition to those stores of hallowed enjoyment
which the religious press of our country has been honoured to supply."
—Scottish Guardian.

KING. I.

rFHE Lord's Supper. By Rev. David King, LL.D., Glasgow,
JL Author of " The Ruling Eldership of the Christian Church." Se-

cond Edition, Revised, foolscap 8vo, cloth, 3s. 6d.
" He urges its claims with an evangelical simplicity and power, which

warrant us in wishing that the volume may be widely circulated, and
prayerfully and carefully read."

—

Watchman.
" The various topics are discussed with great ability."

—

TaiVs Mag.
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KING. II.

A TREATISE on the Present State and Prospects of Ja-
maica ; with an Appendix on its Advantages for the Cure of

Affections of the Chest ; and Hints to Invalids and Others going to that

Colony. By the Rev. David King, LL.D., Glasgow. [In tlie Press.

LAING. I.

A CATECHISM on the History of the Church of Scotland.
By the Rev. Benjamin Laing, Colmonell. 12mo, cloth, Is. 6d.

" It is eminently fitted to convey correct information respecting the
principles of the Second Reformation, and the proceedings of the men
who suffered on their behalf."

—

Scottish Presbyterian.

11.

THE Representative Character of Christ and Adam; being
X Critical Dissertations on Romans v. 1-11, and v. 12-14; contain-
ing a corrected Punctuation and Translation of Verse 14. By the Rev.
Benjamin Laing. Foolscap 8vo, cloth, Is. 6d.
" Replete with gospel truth."

—

Aberdeen Banner.
" A valuable contribution to scriptural exegesis."

—

Monitor.
" Shows very considerable learning and critical acumen."

—

Guardian.

LANDSBOROUGH. I.

ARRAN ; A Poem in Six Cantos ; and Excursions to Arran,
with reference to the Natural History of the Island. By David

Landsborough, D.D., Saltcoats. Foolscap 8vo, cloth, 5s. 6d.
"We have met with few writers equally able to throw the charms of

an attractive style over the study of natural history. The reader is at
once fascinated with the novelty and beauty of the objects, and with
the loving spirit in which this service is performed."—Scottish Guardian.

II.

AYRSHIRE Sketches; or, Memoirs of Jeanie Charters, Hugh
Cunninghame, and James Baird. By D. Landsborough, D.D.

18mo, 6d.

LAUEIE.

ORISSA, the Garden of Superstition and Idolatry, including
an Account of British Connection with the Temple of Jagannath

:

to which are added Lighter Literary Recreations of a Critic Abroad.
By "William F. B. Laurie, Lieut. Madras Artillery. Fcap. 8vo, 4s. 6d.

LESLIE.

A SHORT and Easy Method with the Deists. By the Rev.
Charles Leslie, A.M. With an Introductory Essay by David

Russell, D.D., Dundee. 18mo, Is.

LORIMER. I.

AN Historical Sketch of the Protestant Church of France,
from its Origin down to the Present Day ; with Parallel Notices

of the History of the Church of Scotland during the ijame Period. By
J. G. Lorimer, D.D., Glasgow. Foolscap 8vo, cloth Ifi. 6d.
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LORIMER. II.

TV/FANUAL of Presbytery—comprising

—

1. Presbyterianism the truly Primitive ani Apostolic Constitution
of the Church of Christ; or, a View of the History, Doctrine,
Government, and Worship of the Presbyterian Church. By
Samuel Miller, D.D., Professor of Ecclesiastical History in the
Presbyterian Theological Seminary at Princeton, New Jersey.

2. The Character and Advantages of Presbyterianism Ascertained
by Facts. With an Appendix on the Testimony of the Fathers
and Reformers to Presbytery; the Moral Tendency of Calvinism,
&c. By J. G. Lorimer, D.D. 2d Ed., revised, fcap. 8vo, cl., 4s. 6d.

(i A highly seasonable compendium. Evincing an ardent, vigorous,

and enlightened mind."

—

Greenock Intelligencer.

III.

ryHE Protestant and the Popish Sabbath ? A Word of Warn-
X ing from the Word of Prophecy, and the History of the Christian

Church. By J. G. Lorimer, D.D. Demy 12mo, sewed, 9d.
" Deserving of careful perusal."

—

Free Church Magazine.

IV.

A TREATISE on the Office of Deacon ; with Suggestions for

XJl its Revival. By J. G. LorimGr, D.D. Foolscap 8vo, cloth, 2s. 6d.
" We would earnestly recommend this very able and lucid treatise."

—Scottish Guardian.

LIVINGSTONE.

A BRIEF Historical Relation of the Life of Mr John Living-
stone, Minister of the Gospel. Written by Himself. With a

Historical Introduction, Notes, and Appendix, by the Rev. Thomas
Houston, Knockbracken. New Edition, 18mo, cloth.

" One of those rare pieces of Christian autobiography for which the

Church of Scotland is so remarkable. Solid, striking, edifying, full of
incident—tragical and tender."

—

British Banner.

LYALL.

SERMONS. By the Rev. William Lyall, of John Knox's
College, Toronto. Foolscap 8vo, cloth, 3s. 6d.

M'CHEYNE. I.

FAMILIAR Letters. By the late Rev. Robert M. M'Cheyne,
Dundee. Containing an Account of his Travels as one of the De-

putation sent out by the Church of Scotland on a Mission to the Jews in

the Year 1839. Edited by his Father. Demy 12mo, cloth, 2s. 6d.

II.

MEMOIR and Remains of the late Rev. R. M. M'Cheyne
By the Rev. A. A. Bonar, Collace. Demy 12mo, cloth, 5s.

M
III.

EMOIR, without the Remains. ISmo. li
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M'GHEYNE. IV.

ADDITIONAL Remains of the late Rev. R. M. M'Cheyne ;

consisting of Sermons and Lectures delivered by him in the course
of his Ministry. A New Edition, Revised, demy 12mo, cloth, Cs.

" A precious boon to many a humble believer. We cannot too highly
recommend this excellent collection of discourses."

—

Banner of Ulster.

V.

TRACTS. By the late Rev. R. M. M'Cheyne. 32mo, sewed,
gilt edges, each 2d.

1. Sabat the Arabian; or, The Apostate.

2. Sudden Conversions.

3. Missions, and their First-Fruits.

4. Abdool Messee; or, The True Convert.

M'CRIE. I.

LIFE of the late Thomas M'Crie, D.D., Author of the " Life
of John Knox." By Thomas M'Crie, D.D. Demy 8vo, cloth, 9s.

" Seldom is it that the life of a Christian pastor, and of a man of lite-

rature, presents so much in variety of incident to keep up the interest of

the narration. The reader of this work will feel little inclined to rise

from its perusal till he hath devoured it in toto; for as you proceed you
feel a renewed relish for the repast."

—

Christian Instructor.

II.

MISCELLANEOUS Writings, chiefly Historical. By the
late Thomas M'Crie, D.D., Edinburgh. Edited, with Notes, by

his Son. Demy 8vo, cloth, 10s. 6d. Containing

—

Biographies.

1. Life of Alexander Henderson.
2. Patrick Hamilton.
3. Francis Lambert of Avig-

non.
4. Dr Andrew Rivet.
5. Memoir of Mr John Murray.
6. The Taborites; or, The Followers

Reviews.

7. Review of Milne on Presbytery
and Episcopacy.

8. Simeon on the Liturgy.
9. Sismondi's Considerations

on Geneva.
10. Tales of my Landlord.
11. Orme's Life of Owen.

of Huss.
I
12. Turner's Life and Times.

Pamphlets.

13. Free Thoughts on the Religious Celebration of the Funeral of the Princess
Charlotte.

14. What ought the General Assembly to do at the Present Crisis?
15. On the Right of Females to Vote in the Election of Ministers and Elders.
" It is hoped that this volume will be found not only useful to the

student of history as a book of reference, but generally interesting, as a

Eermanent record of the author's sentiments on several points which
ave not been treated in his larger works."

—

Preface.

III.

THE Provincial Letters of Blaise Pascal. A New Translation,
with Historical Introduction and Notes. By Thomas M'Crie, D.D.

Second Edition, foolscap 8vo, cloth, 5s.

" Pascal here appears in a robe of English worthy of himself; and
from henceforth we have no doubt it will, in this country, become the
standard translation of Pascal."

—

Lowe's Edinburgh Magazine.
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M'CREE. IV.

SKETCHES of Scottish Church History, embracing the PeriodO from the Reformation to the Revolution. With an Appendix
relative to the alleged Accession of John Knox to the Conspiracy
against Riccio. By Thomas M'Crie, D.D. 3d Edit., 2 vols. 12mo, 2s.
" There is a particular charm in these Sketches, from the great

collection of anecdotes, the frequent reference to authorities, and the
important information contained in subsidiary notes."

—

Scot. Guardian.

HACDONALD.
HPHE Life of John Macdonald, A.M., late Missionary Minister
X from the Free Church of Scotland at Calcutta ; including Selec-

tions from his Diary and Letters. By the Rev. W. K. Tweedie. Second
Edition, post 8vo, cloth 83. 6d.

" Much loved was John Macdonald in the inner circle of those disciples

who here on earth most closely surround the Saviour. And in the art

of self-inspection, lynx-eyed, profoundly versant in the subtlety of Satan
and the deceitfulness of sin, and, severely faithful to the dictates of

sanctified conscience, his life is rich in lessons for those who seek to
glorify that Saviour, and to follow him fully. Mr Tweedie has been
eminently successful in securing the moral portrait of his friend.''

—

Enylish P> esbyterian Messenger.
" The book is a book for all; it is alike calculated to teach and to im-

press, to humble and to animate."

—

British Banner.
" A man of fervent piety, of intense self-devotedness to his Master's

work."

—

British Quarterly Review.

MACFAELAN. I.

BIBLE Temperance and Present Duty. By Duncan Mac-
farlan, D.D., Renfrew. 12mo, sewed, Is.

" Embrace much solid and important truth."

—

Scottish Guardian.

II.

rpHE Revivals of the Eighteenth Century, particularly at Cam-
_L buslang. With Three Sermons by the Rev. George Whitefield,

taken in Short-hand. Compiled from Original Manuscripts and Con-
temporary Publications. By D. Macfarlan, D.D. 12mo, cloth, Is.

MACKAY, JOHN.

LIFE of Lieutenant-General Hugh Mackay of Scoury. By the

late John Mackay, Esq. of Rockfield. A New Edition, Revisedv

With a Memoir of the Author. Post 8vo, cloth, 6s.

MACKAY, MES COLONEL.

SABBATH Musings throughout the year. By Mrs Colonel

Mackay, Authoress of " The Family at Heatherdale." 18mo, cl.,
,
2s.

« Written in a tasteful and pleasing style."—Scott. Presbyterian Mag.

M'KENZIE.
. ,

_ -
QERMONS Preached at Lochcarron, Ross-shire, by the late

O Rev. Lachlan M'Kenzie, with a Memoir by his Sister, and Preface

by the Rev. W. M'Kenzie, North Leith. Foolscap 8vo, cloth, Is. od.
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MACPHERSON.
LECTURES on the Book of Jonah. By the Rev. Alexander

Macpherson, A.B., Meigle. Demy 18mo, cloth, Is. 6d.

MARTIN.

MEMOIR of Jane Martin and her Little Brother. By a
Lady. 18mo, 6d.

" No Sunday scholar can read this little book without wishing to be
as holy in life and as happy in death as this dear child."

—

Sun. S. Mag.

MEIKLE, REV. J.

r
I

,HE Edenic Dispensation; with Strictures on certain Opinions
_L of the late Rev. George Payne, LL.D., as stated in his Lectures
on Original Sin. By the Rev. James Meikle, Beith. Fcap. 8vo, cl., 3s. 6d.

" We very cordially recommend this able and most seasonable treatise.

It is a work which would do credit to any divine in Europe."

—

Witness.

MEIKLE, J., ESQ.

OOLITUDE Sweetened. By James Meikle, Esq. With a
O Biographical Sketch of the Author. 9th Edition, fcap. 8vo, cl., 3s..

MILLER. I.

FIRST Impressions of England and its People. By Hugh
Miller. Second Edition, post 8vo, cloth, 7s. 6d.

"Straightforward and earnest in style, rich and varied in matter,
these ' First Impressions ' will add another laurel to the wreath which
Mr Miller has already Avon for himself."— Westminster Review.

II.

FOOTPRINTS of the Creator ; or, the Asterolepis of Strom-
ne8S. By Hugh Miller. Second Edition, fcap. 8vo, cloth, 7s. 6d.

" Scientific knowledge equally remarkable for comprehensiveness and
accuracy ; a style at all times singularly clear, vivid, and powerful,

ranging at will, and without effort, from the most natural and graceful

simplicity, through the playful, the graphic, and the vigorous, to the

impressive eloquence of great thoughts greatly expressed; reasoning at

once comprehensive in scope, strong in grasp, and pointedly direct in

application—these qualities combine to render the ' Footprints ' one of

the most perfect refutations of error, and defences of truth, that ever
exact science has produced."

—

Free Church Magazine.
III.

THE Old Red Sandstone; or, New Walks in an Old Field.

By Hugh Miller. With Plates and Geological Sections. Third
Edition, foolscap 8vo, cloth, 7s. 6d.
" The excellent and lively work of our meritorious self-taught coun-

tryman—Mr Hugh Miller. This work is as admirable for the clearness

of its descriptions, and the sweetness of its composition, as for the purity

and gracefulness which pervade it."

—

Edinburgh Review.
" A geological work has appeared, small in size, unpretending in spirit

and manner; its contents the conscientious and accurate narration of

fact; its style the beautiful simplicity of truth; and altogether possess-

ing, for a rational reader, an interest superior to that of a novel—' The
Old Red Sandstone,' by Hugh Miller."— D, J. Pye Smith.
" Evinces talent of the highest order, a deep and healthful moral feel-

ing, a perfect command of the finest language, and a beautiful union of

philosophy and poetry."

—

Silliman's American Journal of Science,
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MmiATTIBS SKtgg8.

MINIATURE Series of Interesting Narratives. Uniform in

Size, price Id. each; in packets oi twelve, Is.

1. IJlu3trative Incidents :—I. Who would not Pray. II. Who
would Delay ? By the late Rev. John Macdonald, Calcutta.

2. Grace Abounding; or, The Conversion of Bapu Mazda at

Bombay. By the Rev. Dr Wilson.
3. Early Grace; or, The Death-bed of J. B.
4. The Profligate's Dream. A True Narrative. By Mrs Marshall.
5. The Flower Transplanted. A Brief Memoir of Mary Boyd.
6*. Muckle Kate : A Tradition of Lochcarron. By the Rev. T.

M. Fraser, Free Church, Y ester.

By the same Author.
7. Luke Heywood, the Soldier of Fort-George.
8. The Highland Kitchen-Maid; an Incident in the Life of Mr

Hector M'Phail.
9. A Sacramental Sabbath in the " Burn of Ferintosh."

10. Fruit from the West-Port Garden; being Memorials of the
Last Years and Triumphant Death of M. G., a Member of
Chalmers's Territorial Church. By the Rev. W. Tasker.

11. Two Resolves :—I must Pray more. I must Praise more. By
the Rev. Dr Nevins, Baltimore.

12. A Young Believer; or, Recollections of Maggie M .

13. A Word for the Way; or, Hints to Travellers and Tourists.

By the Rev. J. W. Taylor, Flisk.

14. What does the Missionary Box say? By the Rev. J. B.
Johnstone, Wolflee.

By the same Author,
L5. The Snare Broken. The Young Warned to Beware of Satan's

Net.

16. Amelia Will3, one of Jesus' Little Lambs; or, the Narrative of

a Child's Death-Bed. Addressed to Little Children.

17. Death-bed at Sea.
18. An Affectionate Persuasive to the Practice of Family Worship.

By an Elder of the Free Church.
19. Biographical Sketch of Dr Asahel Grant, Missionary to the

Nestorians. Price Three-halfpence.

MONTHLY STATEMENT.
MONTHLY Statement. Published by authority of the Sus-

tentation Committee of the Free Church of Scotland. One half-

penny; published monthly, per 100, 3s. 6d.

MOODY STTJART. I.

DEATH-BED Scenes. By the Rev. A. Moody Stuart, Edin-
burgh. Third Edition, 12mo, cloth, 6d.

" There are four characters here represented in the hour of death

—

The Antinomian, the Reprobate, the Drunkard, the Penitent; and of

each of these a very striking delineation is presented."

—

Watchman.

AN Inquiry into the Character of the Present Educational
Connection between the Free Church and Government. By the

Rev. A. Moody Stuart. 8vo, sewed, 13. Gd.
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MOODY STUART. III.

IRELAND open to the Gospel. Containing a Report to the
Commission of the Free Church of Scotland by the Committee ap-

pointed to inquire into the Religious State of Ireland. By the Rev. A.
Moody Stuart. Foolscap 8vo, sewed, 6d.

MORELL, J. D. I.

AN Historical and Critical View of the Speculative Philosophy
of Europe in the Nineteenth Century. By J. D. Morell, A.M.

Second Edition, greatly enlarged, and with full Explanatory Notes and
References to Original Authorities. Two vols, demy 8vo, cloth, £l,4s.
" For the first time, England receives a history of philosophy, in

which the most recent speculations of Germany and France are taken
up conjointly; a work which sets -itself the task of tracing the systems
according to the idea of development and progress, and which handles
its subjects with a perspicuity such as the Englishman asks for and
needs."

—

Dr Tholuch, in the Literarischer Anzeiger.
" We have seldom read an author who can make such lucid convey-

ance of his thoughts, and these never of light or slender quality, but
substantial and deep as the philosophy with which he deals.'' '

—

Dr Chal-
mers, in the North British Review.

II.

ON the Philosophical Tendencies of the Age; being Four
Lectures delivered at Edinburgh and Glasgow, in January 184.8.

By J. D. Morell, A.M. Demy 8vo, cloth, 5s. 6d.

MORELL, THOMAS.

FOR whom is Christian Baptism designed ? A New Disserta-
tion on an Old Controversy. With an Especial Reference to the

Reasonings contained in Dr Halley's Seventh Lecture on the Sacraments.
To which is added, a Brief Inquiry into the Mode of Administering the
Ordinance. By Thomas Morell. Foolscap 8vo, cloth, 3s. 6d.

MUNSLE.

EVANGELICAL Training; in a Series of Lessons on the
Names and Titles of Christ, and on the Lord's Supper. Intended

for Adult Classes. By William Munsie, Glasgow. 3rd edit. 18mo, sd., 6d.

NATIONAL ATLAS.

NATIONAL Atlas of Historical, Commercial, and Political

Geography, constructed from the most Recent and Authentic
Sources. By Alexander Keith Johnston, F.R.G.S. With a Copious
Index, carefully compiled from the Maps. Imperial folio, strongly half-

bound, russia or morocco, £8, 8s. Lithographed edition, £4, 4s.

NATIONAL SAVINGS' BANKS.

NATIONAL Savings' Bank. Suggestions for Rendering such
Self-supporting; to Increase Efforts through them for the Pro-

motion of Moral and Provident Habits in the Poorer Classes, and to

Remove from the Public Funds the Present Evil Influence of Savings'

Banks. 8vo, sewed. Is.
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NEW SOUTH WALES.

NEW South Wales : ita Past, Present, and Future Condition.
With Notes upon its Resources and Capabilities. By a Resi-

dent of Twelve Years' Experience. Crown 8vo, sewed, 2s. 6d.
" Without exception, the best History of Australia, containing ex-

tensive, varied, and truthful information,"

—

Northern Warder.

NEWTON. I.

p ARDIPHONIA, or Utterance of the Heart, in the Course of
\j a Real Correspondence. By the late Rev. John Newton, Vicar of
Olney. With an Introductory Essay by David Russell, D.D., Dundee.
Foolscap 8vo, cloth, with portrait, 3s.

II.

TWENTY-FIVE Letters. By the Rev. John Newton. Now
for the first time published. With a Prefatory Note by the Rev.

John Hunter, D.D. Third Edition, 18mo, cloth, Is.

" Written in a style which is at once easy, graceful, and engaging.
Those who possess the other works of Newton will do well to add to them
the letters now published."— Witness.

NICHOL. I.

pONTEMPLATIONS on the Solar System; with an Account
\J of the Discovery of the New Planet Neptune. By J. P. Nichol,

LL.D. Third Edition. In post 8vo, cl., with numerous Plates, 10s. 6d.
" Its excellencies are of the highest kind, and the most abstruse

points are made perfectly clear."

—

Spectator.

II.

VTEPTUNE. An Exposition and a History; being a Critical

1.N Account of the Discovery of the New Planet. By J. P. Nichol,

LL.D., Professor of Astronomy in the University of Glasgow. In post

8vo, with plates, 5s. 6d.
" Those who wish to know the labour and talent employed in the dis-

covery, as well as the merits of rival discoverers, must read this truly

popular and philosophical work—a work so plain that a child may un-
derstand it, and so profound that the ablest astronomer may learn much
from it."

—

Glasgow Examiner.

III.

THOUGHTS on Some Important Points relating to the Sys-
1 tern of the World. By J. P. Nichol, LL.D. Second Edition,

revised and enlarged. In post 8vo, with new Plates. 10s. 6d.
" The most thoroughly readable of its kind we have met with."—Globe.

IV.

I^HE Stellar Universe ; Views of its Arrangement, Motions,
and Evolutions. By J. P. Nichol, LL.D. In foolscap 8vo, with

Plates, gilt edges and sides. 5s. 6d.

" As a guide-book to descry all that man can know of the firmamental
glories—there is not such another popular exposition known in our, or

any, language."

—

North British Mail.
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NIXON.

SIXTY-ONE Pleas for Sabbath-breaking Answered ; and an
Appeal to Various Classes regarding the Sanctification of the

Lord's Day. By the Rev. William Nixon, Montrose. Demy 8vo, 6d.

" Remarkably full, comprehensive, and minute; meeting every point
of assault, and furnishing a defence."

—

Free Church Magazine.

OWEN'S (DR JOHN) WORKS.
JOHNSTONE & HUNTER have resolved on issuing a New
tJ Edition of the Works of Dr Owen. To consist of 15 vols., demy 8vo,
large type,—carefully edited, with copious indices. The whole tojbe issued
in three years. Price to Subscribers, One Guinea per annum,— to Non-
subscribers, One Guinea and a-Half.
The Prospectus, giving full details of the plan for Publication, may be

had on application.

PASSAGES.

PASSAGES in the Life of an English Heiress ; or, Recollec-
tions of Disruption Times in Scotland. Post 8vo, cloth, 10s. 6d.

" Through this admirable book valuable and important truths will be
conveyed to the minds of multitudes who are still imperfectly informed
upon some of the most momentous events which ever took place in this

country."

—

Northern Warder.

PATERSON.

A CONCISE System of Theology : being the Shorter Cate-
chism Analysed and Explained. By A. S. Paterson, A.M. With

a Paper on the History and Arrangement of the Shorter Catechism,
by Duncan Macfarlan, D.D. Fifth Edition, 18mo, cloth, Is. 6d.

%* Recommended by the Education Committee of the Free Church of
Scotland to Teachersfor perusal and study.

" The author's plan is to give an analysis and scriptural proofs of each
answer in the Catechism; then to explain it more at large by references

to other corresponding passages of Scripture; and finally, to give the
practical inferences. The whole evidences great research, care, and
labour. It is thoroughly scriptural, and altogether the test help to the
study of the Catechism we have ever seen. We strongly recommend
it to the attention of Sabbath-school teachers, and to the Christian
public at large."—Scottish Guardian.

PHYSICAL ATLAS.

THE Physical Atlas. A Series of Maps and Illustrations of
Natural Phenomena, embracing :—I. Geology; II. Hydrography;

III. Meteorology; and, IV. Natural History. By Alex. Keith John-
ston, F.R.G.S., Geographer to the Queen. With the co-operation and
assistance of Men eminent in the different departments of Science.
Folio, half-bound, russia or morocco, £10, 10s.

*** Any of the four divisions may be had separately, either half-

bound, russia or morocco. Geology, £4, 14s. 6d. ; Hydrography, £2, 8s.

;

Meteorology, £1, 17s. 6d.; Natural History, £4, 5s. 6d.
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FORTEUS.

\ SUMMARY of the Principal Evidences for the Truth and
Divine Origin of the Christian Revelation. Designed chiefly for

the use of Young Persons. By Beilby Porteus, D.D., late Bishop of
London. Demy 32mo, sewed, 4d.

REVIVALS.

REVIVALS of the Eighteenth Century. With Sermons by
Whitefield. Compiled from original MSS. By Duncan Macfar-

lan, D.D., Renfrew. Demy 12mo, cloth, Is.

RITCHIE.
^FHE Ratio System of Penmanship and Drawing. By John
X Ritchie, F.E.I.S.

Writing.—Analysis of the Letters, 1 on a Sheet, 6d.

>i Pupils' Copy-books, No. 1, Large Hand, 4d.
w 2, Medium Ifand, 4L

3. Small Hand, 4d.
n Slates Ruled for System, 6d.

Drawing.—No. 1, Exercises on the Straight Line, 4d.
n Pupils' Copy-book for Initiatory Exercises, 8d.

n Map of Palestine, No. 1 of Sacred Series, 6d.

Slates Ruled for both Writing and Drawing, 8d.

ROBERTSON.
HISTORY of the Mission of the Secession Church to Nova

Scotia and Prince Edward Island. By Rev. James Robertson,
Portsburgh Church, Edinburgh. Foolscap 8vo, cloth, 33. 6d.
a Will be read with pleasure and profit by all denominations."

—

Banner.

ROWTON.

t^HE Widower's Counsellor and Comforter. By the Rev.
Nathaniel Rowton, Coventry. With a Preface, by the Rev. John

Angell James. Foolscap 8vo, cloth, 2s. 6d.
" We can warmly recommend this volume to those for whose benefit

it is designed. They need consolation—here they will find a guide to

the true source of comfort; they need counsel also—here they will find

advice marked by practical wisdom and affectionate sympathy. Mr
James' preface is worthy of his pen."

—

Watchman.

SAVING FAITH.

SAVING Faith, as laid down in the Word of God, and main-
tained in the Confessions of the Reformed Churches. Being a

series of works by the following authors -.—John Anderson, D.D., S.T.P.,

United States; Rev. Ebenezer Erskine of Stirling; Rev. William Cud-
worth of Norwich. Foolscap 8vo, cloth, 4s.

%* Any of the Works may be had in a separate form.

SERMONS.
SERMONS for Sabbath Evenings. By Ministers of the Free

Church. With Introductory Remarks by H. Miller. Fcp. 8vo, cl., 5s.
*
#
* Admirably adapted for reading in the family.

"A happy thought; happily executed."

—

British Banner.
*' Worthy of the men."

—

Protestant World.
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OERMONS :—

Anderson's (Rev. J. R.) Two Sermons. Foolscap 8vo, 6d.

Brace's (Rev. John) Funeral Sermon on Dr Abercrombie. 6d.

Brace's (Rev. John) Funeral Sermon on Rev. Dr Chalmers. 6d.

Buchanan's (Rev. Dr) Warning against Popery. Second Edition, 6d.

Candlish's (Rev. Dr) Free Inquiry and Private Judgment. 6'd.

Candlish's (Rev. Dr) John Knox, his Time and Work. 2nd Ed., 6d.

Candlish's (Rev. Dr) Son of Man Lord of the Sabbath. 4d.

Couper's (Rev. D.) Two Discourses on the Death of Dr Chalmers. 6J.

Gemmell's (Rev. John) Funeral Sermon on Dr Chalmers. 6d.

M'Millan's (Rev. John) Sermon on the Opening Sabbath of 1848. 6d.

Monod (Rev. Frederick, of Paris) Farewell to his Flock. 8vo, 6d.

Sieveright's ( Rev. Dr) Sermon at Opening of Synod of Fife. 3d.
Sieveright's (Rev. Dr) Sermon on the Death of Rev. Dr Laird. 6d.

Smyth's (Rev. Dr) Claims of the Free Church. Demy 8vo, 6d.

Sprague's (Rev. Dr) Funeral Sermon on Dr Chalmers. Demy 8vo, 6d.

Tasker's (Rev. W.) Funeral Sermon on Rev. Dr Chalmers. 6d.
Thomson's (Rev. John) Sabbath Legislation. Demy 12mo, 3d.

Wallace's (Rev. J. A.) Funeral Sermon on Rev. Dr Chalmers. 6d.

SEVENTH VIAL.
rrHE Seventh Yial ; being an Exposition of the Apocalypse,
JL and in particular of the Pouring out of the Seventh Vial. With
Special Reference to the Present Revolutions in Europe. 2nd Ed., re-

vised, corrected, and enlarged. With Supplementary Chapter, bringing
down the Historical Exposition to December (1848). Post 8vo, cl., 7s. 6d.

" A writer evidently of ability, heartily in earnest on his subject
himself, and heart-stirring to his readers."

—

The Rev. E. B. Elliot*.

SHAW.

AN Exposition, Doctrinal and Practical, of the "Westminster
Confession of Faith. By the Rev. Robert Shaw, Whitburn. With

a Preface by W. M. Hetherington, LL.D. 2nd Fd., fcap. 8vo, cl., 2s. 6d.

SIMPSON. I.

I^HE Banner of the Covenant ; or, Historical Notices of some
of the Scottish Martyrs whose Lives and Sufferings have not

hitherto been sketched in a separate form. By the Rev. Robert Simp-
son, Sanquhar. 18mo, cloth, 3s. 6d.

"An admirable book for the young. Christians should regard it as a
sacred duty to promote its circulation."

—

Monitor.

II.

THE Times of Claverhouse ; or, Sketches of the Persecution.
By the Rev. R. Simpson. 18mo, cloth, 2s. 6d.

" Well worthy of being put into the hands of old and young. Few
works will be perused with greater profit."— Banner of Ulster.

III.
r TRADITIONS of the Covenanters; or, Gleanings among the
J. Mountains. By the Rev. R. Simpson. 2nd Edit., fcap. 8vo, cl., 5s-.

" A most instructive volume, exhibiting in a remarkable manner the

romance of real life in the d&ss of the Scottish Covenant."

—

Evan. Mag.
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SMALL.

SONGS of the Vineyard, in Days of Gloom and Sunshine. By
the Rev. J. Small, Bervie, Author of " The Highlands," "The Scot-

tish Martyrs," &c. 18mo, sewed, 6d.; cloth, gilt edges, 9d.
" Pretty little volume, suited to the pocket."

—

Baptist Magazine.

STEWART.

THE Loiterer in Argyleshire ; or, a Ramble during the Sum-
mer of 1845. By Christiana Brooks Stewart, Authoress of "Grace

Darling." 18mo, cloth, 2s.

STUART.

C1 OMMENTARY on the Apocalypse. By Moses Stuart.
/ Demy 8vo, cloth, 12s. 6d.

STTJRROCK. I.

THE Duties of Secret Religion, Illustrated from the Records
of Christian Experience. By the Rev. David A. Sturrock, Mid-

holm. 18mo, cloth, 2s. 6d.
" Treated with great ability. Each of the essays contains ' apples of

gold in pictures of silver.' ''''—Scottish Presbyterian Magazine.

THE Mystery of Godliness, Practically Illustrated. By the
Rev. D. A. Sturrock. Foolscap 8vo, cloth, 3s. 6d.

SYLVAN.

SYLVAN'S Series of Pictorial Hand-Books for Tourists, with
Maps by Wyld, and Illustrations by Thomas and Edward Gilks :

—

Already Published.
Pictorial Hand-Book to the English Lakes;
With copious Tables of Distances, Heights of Mountains, Falls, &c.

Foolscap 8vo, 5s.

" The most complete guide to the Lakes."— Critic.

Pictorial Hand-Book to the Clyde,
And Watering-Places in its Vicinity, including Greenock, Gourock,

Helensburgh, Dunoon, Largs, Milport, Rothesay, &c. Foolscap 8vo,

cloth, 2s. 6d.
" Well written, accurate, and prettily illustrated."

—

Edin. Even. Post.
Pictorial Hand-Book to the Caledonian Canal.
Numerous Illustrations of the Falls, Lochs, Mountains, Ruins, &c, on

the Route. Foolscap 8vo, cloth, 2s. 6d.
Pictorial Hand-Book to Coila;

Or, The Land o' Burns. Foolscap 8vo, cloth, Is. 6d.

In Preparation.
Pictorial Hand-Book to Arran,
And Watering-Places of the Clyde.

Pictorial Hand-Book to ILioeli Lomond,
Loch Katrine, and the Trossachs.

TASKER.

THE Territorial Visitor's Manual. By the Rev. W. Tasker,
Chalmers' Territorial Church, Westport, Edinburgh. Foolscap 8vo,

cloth, Is. 6d.
" Marked by intelligence and good sense."—M-PhaiVs Maaazine.
" Remarkably interesting."—British Banner.
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TAYLOR, I.

A MONTH'S Visit to Connaught and its Mission Stations.
By the Rev. J. W. Taylor, Flisk. 18mo, sewed, 6<L

II.

A WORD for the Way ; or, Hints to Travellers and Tourists.
By the Rev. J. W. Taylor. 18mo, sewed, 3d.

THORBTTRN.
rpHE Divinely Prescribed Method for the Support of the
JL Clergy, the Ordinances of Religion, and the Poor. By the Rev.

David Thorburn, M.A., Leith. Demy 8vo, Is. 6d.

" A very able treatise on an important subject, by a writer of talent.

He makes out a strong case."

—

Scottish Guardian.

TRACTS.
Address to Theological Students from Baxter's Reformed Pastor, 4d.

Anderson's (Rev. J. R.) " I am not a Hypocrite." 3s. 6d. per 100.

Anderson's (Rev. J. R.) "Word of Counsel. |d., or 3s. 6d. per 100.

Antidote to Morisonianism. ^d., or 3s. 6d. per 100.

Blyth's (Rev. Adam) Treasury Gifts. 18mo, £&, or 3s. 6d. per 100.

Burns' (Rev. W., Kilsyth) Address on Family Worship. 18mo, 2d.

Dodds' (Rev. S. O.) Intemperance the Master Vice of the Times, lgd.

Historical and Chronological Order of the Bible. 18mo, 4d.

Johnstone's (Rev. J. B. of Wolflee) " Nobody on Earth can tell that !
"

2s. per 100.

Johnstone's (Rev. J. B.) Peace and Safety. 3s. 6d. per 100.
" O Mother, Dear Jerusalem." 12mo, Id., or 7s. per 100.

Railway Tracts. Each, Is. 6d per 100.

1. The First Death. 2. The Bible and the Sinner.

3. Just "Wages. 4. Do you Believe in the Son of God ?

Scheme of the Controversy on Baptism. 18mo, Id.

Stark's Epitome of Holy Scripture. 18mo, Id.
" There is but a Step between Me and Death." Id., or 7s. per 100.

Tract for the Times, 1844. Demy 8vo, 2d.

Where are the Nine? id., or 3s. 6d. per 100.

Wood (Rev. J. J., Dumfries) " Hear ye the Rod." Id., or 78. per 100.

Tracts on the Martyrs and Covenanters, viz :

—

No.
1. Patrick Hamilton.
2. George Wishart.
3. Walter Mill.

4. James Guthrie.
5. Blair, Rutherford, and Dickson.
6. Hugh M'Kail.
7 Spence, Carstares, and Jerviswood.
8. John Brown of Priesthill.

9. Andrew Hislop.
10. Muirhead of Monkton.
11. Harkness, Clark, and M'Ewan.
12. Daniel M'Michael.
13. Marquis of Argyll.

No.
14. The Disruption of 1662.

15. Johnston of Warriston.
16. The Bothwell Bridge Prisoners.
17 John Welsh.
18. Hume and Cameron.
19 Isobel Alison and Marion Harvey.
20. James Glendinning.
21. Lays of the Covenanters, No. 1.

22. Covenanters' Sacrament
23. Lays of the Covenanters, No 2.

24. Christian Logan and Daughter.
26. De Foe's Summary of the Suffer-

ings of the Covenanters.

Complete Sets, neatly done up in cloth, 9c?., or in packets, 6d.
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TWEEDIE. I.

H| ^HE Atonement of Christ the Hope of his People. By the
X Rev. W. K. Tweedie. Third Edition, 18ino, cloth, Is. 6d.

"It exhibits the truth of Gad in its simplest form; and is calculated
to prove extensively useful."—A lerdeen Journal.

II.

THE Sacrament of Baptism : Its Nature, Design, and Obliga-
tions. By the Rev. W. K. Tweedie. Second Edition, 18mo, cloth,

Is. 6d.
" A masterly treatise. The author gives a most sound and judicious de-

liverance on the various controverted points."

—

Fife Sentinel.

III.

pALVIN and Servetus. The Reformer's Share in the Trial
v^ of Michael Servetus Historically Ascertained. From the French.
With Notes and Additions. By the Rev. W. K. Tweedie, Edinburgh.
Foolscap 870, cloth, 3s. 6d.

" All who desire to acquire full information, and to form an impartial
judgment, should give it an attentive perusal."

—

Watchman.

IV.
rTHE Life of the late Rev. John Macdonald, A.M., Calcutta;
1 Including Selections from his Diary and Letters. By the Rev W.
K. Tweedie. Second Edition, post 8vo, cloth, 8s. 6d.

UNION.

UNION with the Free Church. Observations on the Position
of Original Seceders, &c. 8vo, sewed, 9d.

VINCENT.

AN Explanation of the Assembly's Shorter Catechism, &c.
By Thomas Vincent. lOmo, cloth, 2s.

WATTS.

A CATECHISM of Scripture History and of the Condition
of the Jews from the close of the Old Testament to the Time of

Christ; including a View of the Prophecies, and of the Jewish Govern-
ment, Sects, Customs, and Writings. By Isaac Watts, D.D. With an
Introductory Notice by the Rev. W. K. Tweedie. 18mo, cloth, 2s.

WEIK.
A PRACTICAL System of English Grammar, founded on

-t\_ Principles according to those of the Anglo-Saxon or Primitive

English Tongue. By A. Weir, Kilmarnock. Foolscap 8vo, 3s, 6d.
" The result of much and careful study."

—

Glasgow Citizen.

WHTTEFIELD.
Q KETCHES of the Life and Labours of Whiteneld. 12mo,
O -Is. 3d.

WILIIEON.

AFFLICTED Man's Companion. By the Rev. John Willison.

With a Memoir. Demy 12mo, cloth, Is. 3d.
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WILLM.
fpHE Education of the People : a Practical Treatise on the

1_ Means of Extending its Sphere and Improving its Character.

By J. Willm, Inspector of the Academy of Strasburg. With a Prelimi-

nary Dissertation on the Present State of Education in this Country,

by Professor Nichol. Second Edition, foolscap 8vo, cloth, 6s. 6d.

WILSON.

FOUR Sermons to Children. By Daniel Wilson, D.D.,
Bishop of Calcutta. 32mo, cloth, Is.

WODROW SOCIETY PUBLICATIONS.
Wodrow Correspondence. 3 vols.

Rowe's Historic 1 vo].

Melville's Diary. 1 vol.

Bruce's Sermons. 1 vol.

Calderwood's History of the Church. 8 vols.

Rollock's Works. 2 vols.

Wodrow Miscellany. 1 vol.

Select Biographies. 2 vols.

Scott's Narrative. 1 vol.

Knox's Works. 2 vols.

Blair's Life. 1 vol.

Fernie's Commentary. By Dr Alexander. 1 vol.

%* J. & H. have purchased the remaining stock of the Wodrow
Society's Publications. They are at present making arrangements for

completing the Works of John Knox ; but as this and the price charged
will depend altogether upon the number of subscribers who may enrol

themselves, they have respectfully to request of those who desire to
subscribe, to do so without delay.

WYLLE.

A JOURNEY over the Region of Fulfilled Prophecy. By
the Rev. J. A. Wylie. 2nd Edit., with Map and Woodcuts, 18mo.

cloth, Is. 6d.

"An instructive, trustworthy, and interesting book, on a subject
which can never cease to be interesting."

—

British Quarterly Review.

YOUNG COOK'S ASSISTANT.
T70UNG- Cook's Assistant; being a Selection of Economical
JL Receipts and Directions, adapted to the Use of Families in the
Middle Rank of Life. Edited by a Clergyman's Daughter. Sixth
Edition, with Frontispiece, 18mo, cloth, Is. 6d.

" All who desiderate excellent and plain cooking—and their name is

legion—ought to have this work. Mistresses will find it an incalculable

saving to bestow it as a gift to their servants."

—

Kelso Warder.
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THE CHEAP PUBLICATION SCHEME

FREE CHURCH OF SCOTLAND.

%* This Scheme was the first projected for supplying valuable Works
at an unprecedentedly low price ; and although the plan has been adopt-
ed by numerous competitors, these Volumes are still the cheapest offered

to the Public. Complete sets of the Works can still be given at the
original prices; and as the Volumes contain deeply interesting matter,

are beautifully printed, and handsomely bound, they will be found well

adapted for Congregational and Sabbath-school Libraries, or for Christ-

mas Presents, and Reward Books at Public Seminaries.

Price Is. each, hound handsomely in cloth,

The following Works have already been published in the Series, viz :

—

1. Select Practical Writings of John Knox, . Demy 12mo.
2. The Trial and Triumph of Faith, by Samuel Ruther-

ford, Professor of Divinity at St Andrews, . do.

3. Select Practical Writings of Robert Traill, . do.

4. Memoirs of Veitch, Hogg, Erskine, and Carstares, . do.

5. Fleming on the Fulfilling of Scripture. Vol. I. . do.

6. Select Practical Writings of David Dickson, . do.

7. Life of Alexander Henderson, by the late Thomas
M'Crie, D.D. ; also, Life of James Guthrie by the
Editor; with Specimens of their writings, . . do.

8. Select Extracts for the Young . . Royal 32mo.
9. Memoirs of the Life of Rev. Thomas Halyburton,

Professor of Divinity in the University of St An-
drews, with Frontispiece, . . . Demy 12mo.

10 and 11. Sketches of Scottish Church History, embrac-
ing the period from the Reformation to the Re-
volution, by the Rev. Thomas M'Crie, two vols.,

each with Frontispiece. .... do.

12. The Revivals of the Eighteenth Century, particu-

larly at Cambuslang, with Three Sermons by the
Rev. George Whitefield, taken in Short-hand.
Compiled from original manuscripts and contem-
porary publications, by Duncan M'Farlan, D.D.,
Renfrew; with Frontispiece, ... do.

Pr^ce Is. M. each.

13. Willison's Afflicted Man's Companion.
14. Sketches of the Life and Labours of Whitefield.

Each of these Volumes contains about 320 pages I2mo, handsomely
bound in cloth.
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MONTHLY SEEIES OF TRACTS,

ISSUED BY THE CHEAP PUBLICATION COMMITTEE OF THE FREE CHURCH
OF SCOTLAND.

Each Tract contains 8 pages Demy 8\o, Price 2s. 6d. per 100.

Tracts already Published :—

BIOGRAPHICAL.
No.
1. Patrick Hamilton.
3. Groups of Worthies.
5. George Wishart.

7. 8. 9. 11. John Welsh.
12. A Living Epistle.

13. 15. Robert Bruce.

17. 20. Andrew Melville.

18. Other Living Epistles.

22. 24. The Simsons.
26. 29. 31. John Livingston.

33. 35. Robert Blair.

37. Stevenson M'Gill, D.D

No.
39. David Welsh D.D.
41.43.45. Thos. Chalmers, D.D.
47. George Muirhead, D.D.
51. Alexander Peden.
55. George Logan of Eastwood.
57. John Rough.
58. Major General M'Douall, C. B.
60. John Hamilton.
61, 62. Sir Andrew Agnew, Bart.
63. Archibald M'Indoe.
65. Sheriff Spiers.

MISCELLANEOUS.
No.
2.

4.

6.

10.

14.

16.

19.

21.

23.

25.

27.

28.

30.

32.

Pathway into the Scriptures.

The Strait Gate.
Jehovah-shallom.
Hephzi-bah.
A Beacon to Backsliders.

A Call to Prayer.
The Mount of God.
I love the Bible.

Christian Stewardship.
An Accusing Conscience.

The Sin of the Age.
Arise, call on thy God.
The Purposes of God and the
Responsibility of Man.

The Weekly Sabbath.

No.
34. Visitation of God in the Land.
36. The Lord's Day.
30. The Lambs of the Flock.
40. The New-Year.
42. A Church in the House.
44. Reuben.
46. How to Pray so as to be Heard.
48. Truce-Breakers.
50. Come to the Light.
52. Signs of the Times.
54. The Sea.
56. God's Voice in the Pestilence^
64. Voice from the Dead.
66. Fellowship- Meetings.

I.—Jolmstcns' School Atlases.

Johnstons' Library Atlas, folio, cloth, 8s. 6d.

School Atlas, 4to, cloth, 5s.

No. of Maps.

39
32
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II.-JoiiBeioss' Cellegc ajsd Behoal Mape_lST Series.

Eastern Hemisphere—Western Hemisphere—Europe—Asia— A. fr
:

-a
^America—England—Scotland—Ireland—Canaan and Palestine.

Price of each Map :—
Sheets, Coloured, 8s. Rollers, Unvarnished, 10s.: Varnished, 12*

The Whole Ten Maps in Case (Fig. A.), £6, 6s
Stand (Fig. B.), £7, 7s.-— with Black Board, £7, 17s. 6d.

Canaan and Palestine as separate Maps on Rollers, Varnished, 8s. CJ.

Fig. B. (Stand.)

Fig. A. (Case.)

6 ft. 9 in. by 4 ft. 6 in.

lEI.-Johnstons' College aad School UJaps.—2d Series.

World, on Mercator's Projection,
France.

Sheets, Coloured, 8s.

Rollers, Unvarnished, 10s.

, Varnished, 12s.

Others in preparation.

IV.—Globes iii Stand.

Globes, 30 inches in diameter,
12 inches terrestrial,

12 inches celestial,

6 inches terrestrial and celestial, each
3 inches do.

:8 8
2
2

10
4
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SUPPLEMENT

TO

J§HiSf§li AND HUNTER'S

CATALOGUE OF BOOKS.

AGNEW.
MEMOIRS of Sir Andrew Agnew of Lochnaw, Bart. By-

Thomas M'Crie, D.D., LL.D. Demy 8vo, with Portrait and Il-

lustrations, cloth, 10s. 6d.

BaXTEE.
THE Saints' Everlasting Rest; or, a Treatise on the Blessed
X State of the Saints in their Enjoyment of God in Heaven. By the

Rev. Richard Baxter. Royal 1 8mo, cloth, 3s.

BEGG.

NATIONAL Education for Scotland Practically Considered;
with Notices of Certain Recent Proposal on that Subject. By

James Begg, D.D. Second Edition, 8vo, sewed, 8d.

BELL.

BLACKFRIARS' Wynd Analyzed. By George Bell, M.D.
Demy 8vo, Is.

BOSTON.

MEMORIAL Concerning Personal and Family Fasting and
Humiliation. By the late Rev. Thomas Boston, Ettrick ; with

Prefatory Remarks and Appendix. By the Rev. A. Moody Stuart.

Third Edition, 18mo, cloth, Is. 6d.

CANDLISH.
SCRIPTURE Characters and Miscellanies. By Robert S.

Candlish, D.D., Edin. Second Edition, demy 8vo, cloth, 12s.
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CATECHISMS.
Watts' Juvenile Historical Catechism, 18mo, Id.
Whitecross' Scripture Catechism, i8mo, l^d.

CUNNINGHAM.
SPEECH Delivered at the Meeting against Papal Aggression,

held in the Music Hall, George Street, Edinburgh, Dec. 5, 1850.
By William Cunningham, D.D. Demy 8vo, 4d.

DEATH AT SEA-
pERFECT Peace. Royal 24mo, cloth, gilt, 8d., plain, 6d.

DTJEF. I.

MISSIONARY Addresses delivered before the General As-
sembly of the Church of Scotland, in the years 1835, 1837, 1839.

With additional papers on Female Education, and the Danish, or earliest
Protestant Mission to India. By Alexander Duff, D.D. Foolscap 8vo,
cloth, 3s. 6d.

II.

HOME Organization for Foreign Missions; being the Sub-
stance of an Address delivered before the Commission of the

General Assembly of the Free Church of Scotland, on Wednesday, 20th
November 1850. By Alexander Duff, D.D. Foolscap 8vo, 4d.

DTI MOULIN.

THE Anatomy of the Mass. By Peter Du Moulin, Professor
of Theology, Sedan. To which is prefixed, a Concise History of the

Eucharist. By the Rev. Robert Shanks, A.M. 12mo, cloth, 4s.

FAmBAIRN.
JONAH : his Life, Character, and Mission, viewed in connec-

tion with the Prophet's own Times, and Future Manifestations of

God's Mind and Will in Prophecy. By the Rev. Patrick Fairbairn,

Salton, Author of " Typology of Scripture." Fcap. 8vo, cloth, 3s. 6d.

GUTHRIE.

A PLEA in Behalf of Drunkards and against Drunkenness.
By Thomas Guthrie, D.D., Edinburgh. Being Introductory to a

Series of Papers on Social Reform, to be published under the Super-
intendence of the Association for the Suppression of Drunkenness,
and edited by George Bell, M.D., author of " Day and Ni^ht in the
Wynds of Edinburgh," and " Blackfriars' Wynd Analyzed." Demy
8vo, sewed, Is.

"%.* No. I. of the Series, price Twopence, will be published on the 1st

January next, (1851)—and the subsequent Nos. of the Series will be
published on the 1st of each month.

GREVILLE.

A LETTER to the Most Honourable the Marquess of Clan-
ricarde, Postmaster- General. By Robert Kaye Greville, LL.D.

Demy 8vo, Is.
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HATELY.

THE National Psalmody; or, a Selection of Tunes for the Use
of Churches, Families, and Schools. Prepared under the Superin-

tendence of George Hogarth, Esq. With a Short and Easy Practical
Guide to Psalm-Singing. A New Edition, to which is appended a
Supplement, containing Twenty-seven Tunes. By T. L. Hately. 16mo,
cloth, 2s.

SUPPLEMENT to the National Psalmody. Edited by T. L.
Hately. l6mo, sewed, 4d.

HETHERINGTON.
NATIONAL Education in Scotland, viewed in its Present

Condition, its Principles, and its Possibilities. By the Rev. W.
M. Hetherington, LL.D., Edinburgh. Demy 8vo, Is.

KING, I.

fg^HE Principles of Geology Explained and Viewed in their
.1 Relations to Revealed and Natural Religion. By the Rev. David
King, LL.D., Glasgow. 2nd Edition, Revised and Enlarged, with Notes
and an Appendix by Professor Scouler, Dublin, Fcap. 8vo, cloth, 4s. 6d.

II.

THE State and Prospects of Jamaica, with Appended Remarks
on its Advantages for the Cure of Pulmonary Diseases, and Sugges-

tions to Invalids and others going to that colony. By the Rev. David
King, LL.D., Glasgow. Foolscap 8vo, cloth, 3s.

LETTERS to a Friend on the Establishment of the Popish
Hierarchy in England. Fcap. 8vo, 6d.

M'CRIE. I.

LECTURES on Christian Baptism. By Thomas M'Crie, D.D.,
LL.D., Edinburgh. Fcap. 8vo, cloth, 2s. 6d.

II.

MEMOIRS of Sir Andrew Agnew of Lochnaw, Bart. By
Thomas M'Crie, D.D., LL.D. Demy 8vo, with Portrait and Il-

lustrations, cloth, 10s. 6d.

M'LAUCHLAN. I.

RECENT Highland Ejections Considered; in Five Letters.
By the Rev. Thomas M'Lauchlan, Edinburgh. Demy 8vo, 6d.

II.

THE Depopulation System in the Highlands : its Extent,
Causes, and Evil Consequences, with Practical Remedies. Demy

8vo, sewed, 6d.

MACKAY.

THE Missionary's Warrant and the Church's Duty : A Ser-
mon preached in the Free Church, Calcutta, March 17, 1850. By

the Rev. W. S. Mackay. Demy 8vo, 4d.
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MEEK.
SCRIPTURE Emblems; or, Gleanings in the Field of Sacred

Imagery. By Rev. James Meek, Carnoustie. Foolscap 8vo,
cloth, 4s. 6d.

MEIKLE. >

THE Millennial State of the Church, and the Agency by which
it is to be Realized : a Sermon Preached at the Opening of the

Synod of the United Presbyterian Church in Edinburgh, May 6', 1850.
By the Rev. James Meikle, Beith. Foolscap 8vo, 6d.

MENTEATH.
LAYS of the Kirk and Covenant. By Mrs A. Stuart Men-

teath. 4to, cloth, 10s. 6d.

MERLE D'AUBIGNE.

RATIONALISM and Popery Refuted : Three Discourses on
the Authority of the Scriptures. By J. H. Merle D\A.ubigne,

D.D. Translated from the French, with a Preface. By the Rev. W.
K. Tweedie, Edinburgh.

MILLER. I.

SCENES and Legends of the North of Scotland; or, the Tra-
ditional History of Cromarty. Second Edition, with new matter

forming about one-third of the volume. Post 8vo, cloth, 7s. 6d.

II.

THOUGHTS on the Educational Question; or, the " Battle of
Scotland." By Hugh Miller. Demy 8vo, sewed, Is.

MINIATURE SERIES.

MINIATURE Series of Interesting Narratives. Uniform in

Size, price Id. each; in packets of twelve, Is.

1. Illustrative Incidents:—I. Who would not Pray? II. Who
would Delay ? By the late Rev. John Macdonald, Calcutta.

By the same Author.

2. Behold the Lamb !

3. Grace Abounding; or, the Conversion of Bapu Mazda at

Bombay. By the Rev. Dr Wilson.

4. Early Grace; or, the Deathbed of J. B.

5. The Profligate's Dream. A True Narrative. By Mrs Marshall.

6. The Flower Transplanted. A Brief Memoir of Mary Boyd.

7. Muckle Kate: A Tradition of Lochcarron. By the Rev. T.

M. Fraser, Free Church, Yester.

By the same Author.

8. Luke Heywood, the Soldier of Fort-George.

9. The Highland Kitchen-Maid; an Incident in the Life of Mr
Hector M'Phail.

10. A Sacramental Sabbath in the " Burn of Ferintosh.'"
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MINIATURE SERIES.—{Continued.)
11. Fruit from the West-Port Garden; being Memorials of the

Last Years and Triumphant Death of M. G., a Member of
Chalmers's Territorial Church. By the Rev. W. Tasker.

12. Two Resolves :—I must Pray more. I must Praise more. By
the Rev. Dr Nevins, Baltimore.

13. A Young Believer; or, Recollections of Maggie M .

14. A Word for the AYay; or, Hints to Travellers and Tourists.

By the Rev. J. W. Taylor, Flisk.

15. What does the Missionary Box Say? By the Rev. J. B.
Johnstone, Wolflee.

By the same Author.

6. The Snare Broken. The Young Warned to Beware of Satan's

Net.

17. Amelia Wills, one of Jesus' Little Lambs; or, the Narrative of

a Child's Deathbed. Addressed to Little Children.
18. An Affectionate Persuasive to the Practice of Family Worship.

By an Elder of the Free Church.
19. Juvenile Missions.

20. Abdool Messee. By the late Rev. R. M. M'Cheyne.

By the same Author.
21. Missions.

22. Sabat, the Arabian.
23. Sudden Conversions.
24. Heavenly Arithmetic. By the Rev. J. B. Johnstone, Wolflee.

Biographical Sketch of Dr Asahel Grant, Missionary to the Nesto-
rians. Price l|d.

MONTGOMERY.
MARRIAGE with a Deceased Wife's Sister or Niece, con-

sidered in Reference to the Law of God, and the Interests of
Society. By the Rev. John Montgomery, A.M.,Innerleithen. 8vo, Is.

MUNSIE.
EVANGELICAL Training, in a Series of Lessons on some of

the Names and Titles of the Lord Jesus, and on the Nature and
Design of the Lord's Supper; intended for Family Instruction, and Sab-
bath Adult Classes. By William Munsie, Glasgow. Third Edition, 18mo,
sewed, 6d.

NEVINS.

THOUGHTS on Popery. By the late William Nevins, D.D.,
Baltimore. 18mo, cloth, Is. 6d.

PHILIP.

LETTER to the Right Honourable Lord John Russell on the
Sabbath Question. By Charles Tlulip, Leith. Demy8vo, Is. Cheap

Edition, 12mo, Id.
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SABBATH (THE CHRISTIAN)
CONSIDERED in its various Aspects. 13y the following

Ministers of different Denominations :

—

Ralph Wardlaw, D.D. !
William Glover, D.D.

Rev. John Jordan. W. M. Hetherington, LL.D
Andrew Thomson, D.D.
David King, LL.D.
James Hamilton, D.D.
Rev. Peter M'Owan.
John Hannah, D.D.
William Innes, D.D.

James Seton Reid, D D.
Andrew Symington, D.D.
The late R. W. Hamilton, LL.D., D.D.
The late Rev. Edward Bickersteth.
Stewart Bates, D.D.
Rev. John Angell James.

With Preface by Hon. and Rev. Baptist W. Noel. Post 8vo, cloth, 6s.

SPEECHES (REPORT OF)

DELIVERED by the Rev. Edward A. Thomson, Dundee, and
Mr W. M'Crie, Edinburgh, for Support of an Overture on Union

with the Free Church, before the Synod of United Original Seceders,
Edinburgh, May 1850. With Appendix, containing Remarks on the
Report of the Proceedings of Synod, printed in the " Original Secession
Magazine," May. Demy 8vo, Is.

SPIRIT (THE) OF THE CHURCH OF ROME.

ITS Principles and Practices, as Exhibited in History. By a
Layman of the Catholic Church of Christ. 12mo, cloth, 2s. 6d.

STANDARD DIVINITY, CHEAP REPRINTS OF.
Baxter's Saints' Rest. Royal 18mo, cloth, 3s.

Dickson's Select Writings. 12mo, cloth, Is.

Fleming on the Fulfilling of Scripture. 2 vols., 12mo., cloth, 2s. 6d.

Fleming on the Rise and Fall of Papacy. Fcap. 8vo, cl., Is. 6d. ; sd., Is.

Halyburton's Memoirs. 12mo, cloth, Is.

Knox's Select Practical Writings. 12mo, cloth, Is.

Lives of Henderson and Guthrie. 12mo, cloth, Is.

M'Crie's Sketches of Scottish Church History. 2 vols., 12mo, cloth, 2s.

Meikle's Solitude Sweetened. Foolscap 8vo, cloth, 3s.

Memoirs of Yeitch, Hogg, Erskine, and Carstares. l2mo, cloth, Is.

Newton's Cardiphonia. Foolscap 8vo, cloth, 3s.

Revivals of the Eighteenth Century. 12mo, cloth, Is.

Rutherford's Trial and Triumph of Faith. 12mo, chvih, Is.

Trail's Select Practical Writings. 12mo, cloth, Is.

Watt's Catechism of Scripture History. Royal 18mo, cloth, 2s.

Whitefield"s Life and Labours. 18mo, cloth, Is. 3d.

Willison's Afflicted Man's Companion. 12mo, cloth, Is. 3d.

Vincent on the Shorter Catechism. 18mo, cloth, 2s.

TAYLOR.

MONTH'S Visit to Connaught, and its Mission Stations. By
the Rev. J. W. Taylor, Flisk. 18mo, sewed, 6d.

THEORY OF HUMAN PROGRESSION,

AND Natural Probability of a Reign of Justice. Demy 8vo,

cloth, 12s.
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EDINBURGH AND LONDON.

THORP.

WITH God all Things are Possible; or, the Story which Aunt
Kate Promised to Tell. By Ann Thorp. Demy 18mo, with Il-

lustrations, Is.

TBACTS.
Antidote to Morisonianism. Demy 18mo, l^d., or 10s. 6d. per 100.

Duncan's (Rev. W. W.) Help to Communicants in the Work of Self-

Examination. Foolscap 8vo, sewed, 4d.

Duncan's (Rev. W. W.) Old Year and the New; designed as a Help
to Serious Christians in Seeking to Improve, the Last Day of the
Bygone Year, and the First Day of the New One. Foolscap 8vo,
sewed, 4d.

Durham's (Rev. James) Errors of Morisonianism and Universal Re-
demption, Refuted in 1656. Demy 8vo, 2d., or 12s. per 100.

Behold the Lamb ! By the Rev. John M'Donald of Calcutta. Royal
18mo, Id., or 7s. per 100.

The True Catholic. A Tract for the Times. Demy 12mo, 3s. 6d,

per 100.

TWEEDIE.

MAN by Nature and by Grace; or. Lessons from the Book of
Jonah. By the Rev. W. K. Tweedie, Edinburgh. Fcap. 8vb, 2s. 6d.

VILLAGE SCENES:

A POEM. In Two Parts. Dedicated to the Rev. Dr Guthrie.
Royal 18mo, cloth, 2s.

WATT.
A NTIDOTEA 8vo,2a .

WAYSIDE TRACTS.

ISSUED under the Superintendence of the Rev. Andrew
Cameron, Editor of the " Christian Treasury," and " Christian's

Fireside Library."

1. I'm too Busy.
2. " Do not this Abominable Thing

that I Hate."
3. " Cut it Down."
4. Noah's Carpenters.
5. " Come Back another Time."
6. This Moment.
7. You are going the Wrong Way.
8. Now.
9. The Devil's Sieve.

10. He Mistook the Light

!

11. And Then?
12. Common Proverbs.
13. Last Words of Dying Sinners.

The Tracts are sold in Packets of a Hundred (being four copies of

each Tract), at One Shilling; and in Packets of Fifty, at Sixpence.

to Atheism. By Mark Watt, Esq. Foolscap

14. " It is a Fearful Thing to Live."
15. Lost Afflictions.

16. The Doomed Man.
17. " Where is It ?"

18. No Time to Think.
19. Just as you Are.
20. The Aged Procrastinator.
21. The Self-Doomed.
22. " Broken Off."

23. " I cannot Live as I Do."
24. Where do you Spend your Even-

ings?
25. The First Question.
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Foolscap 8vo, cloth, price 3s.,

THE Temperature of the Seasons, and its Influence on Inor-
ganic Objects, and on Plants and Animals. By John Fleming,

D.D., F.R.S.E., &c, Professor of Natural Science, New College, Edin-
burgh. Forming the Second Volume of the " Christian Athenaeum."

Demy 12mo, price 3s. 6d.,

THEOPNEUSTIA : The Plenary Inspiration of the Holy
Scriptures. By L. Gaussen, D.D., Professor of Systematic Theo-

logy, Oratoire, Geneva. Translated from the latest edition, revised and
enlarged by the author, by D. D. Scott.

Foolscap 8ro, price 6d.,

THE Antichristian System ; or, Popery as Predicted in Scrip-
ture, in its Systematic Structure and in its Moral Character. By

the Rev. W. M. Hetherington, LL.D., Minister of Free St Paul's,

Edinburgh.

H
Foolscap 8vo, cloth, price 3s. 6d.,

OME Evangelization. By the Rev. William Hutchieson,
Minister of the Free Church, Johnstone.

Post 8vo, cloth, price 3s., and on Fine Paper, cloth extra, price 5s.,

INAUGURATION of the New College of the Free Church,
JL Edinburgh, Nov. 1850; with Introductory Lectures on Theology,
Philosophy, and Natural Science.

Foolscap 8vo, price 2d.,

THE Duty of Young Men at the Present Crisis : An Address
Delivered to the Edinburgh Young Men's Protestant Society,

February 11, 1851. By Thomas M'Crie, D.D., LL.D., Honorary Presi-

dent of the Society.

Second Edition, foolscap 8vo, cloth, price 2s.,

TJATIONALISM and Popery Refuted: Three Discourses on
_IX the Authority of the Scriptures. By J. H. Merle D'Aubigne,
D.D. Translated from the French, 'with a Preface. By the Rev. W.
K. Tvveedie, Edinburgh.










