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PREFATORY NOTE

Bisaor Westcorr had, as is generally known, in co-
operation with his lifelong friends Bishop Lightfoot
and Professor Hort, formed in early days a plan for
a “tripartite” Commentary on the New Testament, in
which the Pauline writings were assigned to Bishop
Lightfoot, the historico-Judaic to Professor Hort, and
the Johannine to himself. This plan was discussed in
the years 1859 and 1860, when Bishop Westcott was
already at work on St. John. In a letter written to
Dr. Hort in the Easter holidays of the year 1859 he
says: “I have been enjoying extremely some work on
St. John. How, indeed, is it possible not to enjoy such
work? Yet how hard it is to study the Glospel widely
enough and yet minutely! Just now it strikes me as
a great Hebrew epic. The Hebrew poetic character—
in the highest sense of the word—is very remarkable,
and I do not think that I was ever sufficiently conscious
of it before.” From that time forward the Gospel Com-
mentary was amid many interruptions continually in
progress. From time to time other more urgent work
thrust it temporarilyinto the background. For example,
the preparation of The Bible in the Church led Dr.
Lightfoot, in 1863, to express a hope that St. John had
not been forgotten ; and the publication of The Gospel
of the Resurrection, in 1865, called forth from Mr., Mac-
millan a declaration of his joy that the way was now
clear for the Commentary on St. John’s Gospel. But
Mr. Macmillan and others were doomed to disappoint-

ment, for in 1869 Bishop Westcott, after some heart-
v



vi PREFATORY NOTE

searching, yielded to a pressing request to undertake
the Gospel for the Speaker’s Commentary, and in
consequence was reluctantly compelled to substitute the
Authorised Version for the Greek text as the basis of
his work. He did not, however, abandon his original
plan of a Commentary on the Greek text of the Gospel,
and reserved his right to utilise his published notes for
such an edition. Writing to Mr. Macmillan in 1878,
he says that the notes which he has been working at
for the past eight years will serve as the basis of the
Commentary which was ¢ the dream of undergraduate
days.” He continued to work at the Gospel after the
publication of his notes in the Speaker's Comment-
ary, and prepared considerable material for the Greek
edition.* The mass of the revised Commentary which
he has left with us was, I am inclined to think, compiled
during the years 1883—1887, after the publication of
his Commentary on the Epistles of St. John and before
his work on the Epistle to the Hebrews took final shape.
He lectured on the Gospel at Cambridge in 1885, and
in Westminster Abbey in 1887. Other notes were
subsequently added, and a few of the latest pencilled
additions probably belong to the last years of his life.

During the years that he was engaged in this revision
he was much embarrassed by the rival claims of Messrs.
Murray and Macmillan for the publication of the Greek
edition ; but in the end Mr. Macmillan resigned his
claim, and arrangements were concluded with Mr.
Murray. The work, however, was not completed, and
the publication has been deferred till now. ‘

* The portions of the Gospel which my father has re-annotated
comprise practically the whole of Chapters IIL, IV., VI, VII,
VIIIL, IX,, X,, XI. and XII., and considerable sections of Chapters
I, XVI. and XX. In other parts of the Gospel he has only made
occasional notes.
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In his revised Commentary, Bishop Westcott has
freely availed himself of quotations from patristic com-
mentaries, which the scope of his former work, intended
for readers who might be innocent of Greek and Latin,
had forbidden. These I have verified, and trust that
they will be found substantially correct.

A completely satisfactory transference of the Com-
mentary from the basis of the Authorised Version to
that of the Greek text would have involved the re-
modelling of many of the notes. To some extent Bishop
Westcott had done this; but where he has not done so
I have been cautious in the transposition of notes, and
have carefully refrained from making any alterations
but such as seemed of absolute necessity.

The Greek text is that of Westcott and Hort, with
occasional preference for marginal readings. I have
placed beneath the text the readings of select Greek
uncial manuscripts * in the case of such variations as
Bishop Westcott had noticed in his Introduction, but
have not attempted to cite other textual evidence, as
all the more important readings have been treated,; in
special critical notes.

It was judged expedient to furnish an English version
of the Gospel to face the Greek. Unhappily Bishop
Westcott had not himself provided a continuous trans-
lation ; but, inasmuch as most of his renderings were
subsequently adopted by the Revised Version, it was
found more convenient to use that translation as the
basis of this English version. I have only altered the
text (or marginal text where preferred) of the Revised
Version in those cases where it seemed that its rendering
would not have satisfied my father. In some places
where the Revised Version is in substantial, but not

* 1 have derived these readings from Tischendorf’s eighth edition
(Octava critica major),
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literal agreement with Bishop Westcott’s rendering, I
have left it unaltered, and there are consequently slight
discrepancies between the renderings in the translation
and in the notes, which I trust will not prove vexatious.
In these cases I felt that my father, who was a member
of the Revision Committee, would have been content
with the Revised Version rendering, but at the same
time I did not feel justified in altering what he had
written. I have frequently omitted his renderings from
the notes, as being now superfluous.

The presentation of an English version has not only
relieved the notes of many translations, but has rendered
obsolete several brief notes which were solely concerned
with the correction of the Authorised Version and its
underlying Greek text. These notes have therefore
been omitted.

I have inserted some Latin Vulgate renderings in the
notes, even in cases where they do not represent the same
Greek text.* I have also added an Index to the Notes.

The Introduction remains practically unaltered; the
only section of it which my father had revised being
that on the Quotations from the Old Testament.

Fully conscious as I am that there are many others
who could have done this work far better than I have
done it, I am yet happy in the conviction that it would
have been my father’s wish that one of his sons should
undertake this task ; and I am deeply grateful to my
brother, the Rev. Prebendary F. Brooke Westcott, and
my brother-in-law, the Rev. Dr. E. G. King, for having
permitted me the privilege of presenting my father’s
latest words on the Gospel of St. John to those who
will value them.

A. WESTCOTT.

CrAYEE, July 27, 1908.

* For this purpose I have used Wordsworth and White’s text,
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I. Tee AuTHORSHIP OF THE (FOSPEL

1. Imternal Evidence

TrE Gospel itself forms the proper starting-point for a
satisfactory inquiry into its origin. Doubts may be raised
as to the early history of the book, owing to the nature
of the available evidence, but there can be no question
that it is impressed with an individual character, and that
it contains indications of the circumstances under which
it was composed. These indications, therefore, must first

ix
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be examined : this character must first be defined so far
as it illustrates the relation of the writer to the religious
and social circumstances of the first century; and when
this is done, we shall be in a position to consider with
a fair appreciation the value of the historical testimony
in support of the universal tradition of the Early Church
which assigned the work to the Apostle St. John.

‘What then is the evidence which the fourth Gospel
itself bears to its authorship, first indirectly, and next
directly ? These are the two questions which we have
to answer before we can go further.

i. The imdivect evidence of the Gospel as to its authorship

In examining the indirect evidence which the fourth
Gospel furnishes as to its authorship, it will be most
convenient, as well as most satisfactory, to consider the
available materials in relation to suctessive questions
which become more and more definite as we proceed.
How far then can we infer from the book itself, with
more or less certainty, that the author was, or was not,
a Jew, a Jew of Palestine, an eye-witness, an Apostle,
and, last of all, St. John, the son of Zebedee?

(a) The Author of the Fourth Gospel was a Jew. A candid
examination of the evidence appears to leave no room for
reasonable doubt on this point. The whole narrative
shows that the author was a Jew. He is familiar with
Jewish opinions and customs, his composition is impressed
with Jewish characteristics, he is penetrated with the spirit
of the Jewish dispensation. His special knowledge, his
literary style, his religious faith, all point to the same
conclusion. The few arguments which are urged on the
other side derive whatever force they have from the isola-
tion of particular phrases which are considered without
regard to the general aspect of the life to which they
belong.

These statements must be justified in detail.

(a) The familiarity of the author of the fourth Gospel
with Jewish opinions is shown most strikingly by the
outline which he gives of the contemporary Messianic
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expectations. This subject will be brought before us
more in detail afterwards (mm. § 2). For the present it
will be enough to refer to the details which are given or
implied in i. 21, iv. 25, vi. 14f., vii. 40ff,, xii. 34, etc. In
all these cases the points are noticed without the least
effort as lying within the natural circle of the writers
thoughts. So again he mentions casually the popular
estimate of women (iv. 27), the importance attached to
the religious schools (vii. 15), the disparagement of *the
Dispersion ” (vii. 35), the belief in the transmitted punish-
ment of sin (ix. 2), the hostility of Jews and Samaritans
(iv. 9), the supercilious contempt of the Pharisees for ‘ the
people of the earth ” (vii. 49).

The details of Jewish observances are touched upon
with equal precision. Now it is the law of the sabbath
which is shown to be overruled by the requirements of
circumcision (vii. 22 f.): now the ceremonial pollution
which is contracted by entering a Gentile court (xviii. 28).
The account of the visit to the Feast of Tabernacles only
becomes fully intelligible when we supply the facts at
which the writer barely hints, being himself filled with
the knowledge of them. The pouring of water from
Siloam upon the altar of burnt sacrifice, and the kindling
of the lamps in the court of the women, explain the
imagery of the “living water” (vii. 38), and of the
light of the world” (viii. 12). And here, again, a Jew
only who knew the festival would be likely to describe
“the last day of the feast,” which was added to the
original seven, as ‘the great day” (vii. 37). The same
familiar and decisive knowledge of the people is shown
in glimpses which are opened on domestic life at the
marriage feast (ii. 1—10), and at the burial of Lazarus
(xi. 17—44). The tumultuary stoning of Stephen (Acts vii.
67 f.), which could not but be a well-known incident in
the early Church, would have hindered any one who had
not clear information upon the point from recording the
answer of the Jews “It is not lawful for us to put any
one to death” (xviii. 31); and so in fact these words were
afterwards misunderstood by the Greek fathers.

But, on the other hand, it is said that the author of
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the fourth Gospel was so ignorant of Jewish affairs that
he represents the high-priesthood as an annual office
when he speaks of Caiaphas as ‘ high-priest in that year ”
(xi. 49, b1, xviii. 13). It would be sufficient to reply that
such ignorance could not be reconciled with the know-
ledge already indicated : but a consideration of the clause
solemnly repeated three times shows that the supposed
conclusion cannot be drawn from it. The emphatic
reiteration of the statement forces the reader to connect
the office of Caiaphas with the part which he actually
took in accomplishing the death of Christ. Onme yearly
sacrifice for atonement it was the duty of the high-priest
to offer. In that memorable year, when all types were
fulfilled in the reality, it fell to Caiaphas to bring about
unconsciously the one sacrifice of atonement for sin. He
was high-priest before and after, but it was not enough
for the Evangelist’'s purpose to mark this. He was high-
priest in that year—* the year of the Lord ” (Luke iv. 19),
—and so in the way of divine Providence did his appointed
part in causing * one man to die for the people” (xi. 60).

(8) From the contents of the fourth Gospel we turn
now to its form. And it may truly be affirmed that the
style of the narrative alone is conclusive as to its Jewish
authorship. The vocabulary, the structure of the sentences,
the symmetry and numerical symbolism of the composi-
tion, the expression and the arrangement of the thoughts,
are essentially Hebrew. These points will require to be
discussed at greater length when we come to examine
the composition of the Gospel (m. § 6). It must suffice
now to call attention to such terms as “light,” ¢ darkness,”
“ flesh,” ¢ spirit,’ “life,” *this world,” “the kingdom of
God,” and the like: to such images as ‘the shepherd,”
“the living water,” “the woman in travail”: to the
simplicity of the connecting partioles: to the parallelism
and symmetry of the clauses. The source of the imagery
of the narrative, to sum up all briefly, is the Old Testament.
The words are Greek words, but the spirit by which they
live is Hebrew. :

(y) The Old Testament is no less certainly the source
of the religious life of the writer, His Jewish opinions
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and hopes are taken up into and transfigured by his
Christian faith; but the Jewish foundation underlies
his whole narrative. The land of Jud®a was ‘‘the home "’
(ra 3ia; comp. xvi. 82, xix. 27) of the Incarnate Word,
and the people of Judma were “ His own people” (i. 11).
This was the judgement of the Evangelist when the
Messiah had been rejected by those to whom He came;
and, on the other hand, Christ, when He first entered
the Holy City, claimed the Temple as being “the house
of His Father” (ii. 16). From first to last Judaism is
treated in the fourth Gospel as the divine starting-point
of Christianity. It is true that the author records dis-
courses in which the Lord speaks to the Jews of the
Law as being “their Law ”; and that he uses the name
“the Jews” to mark an anti-Christian body; but even
these apparent exceptions really illustrate his main
position. The Pharisees as a body strove to keep * the
Law” in its widest acceptation, the monument, that is,
of the various revelations to Israel (x. 34, xv. 25, notes),
for themselves alone, and to bar the progress of the life
which it enshrined. In the process it became ‘ their Law.”
With the same fatal narrowness they reduced the repre-
sentatives and bearers of the ancient revelation to a
national faction; and “the Jews” embodied just that
which was provisional and evanescent in the system which
they misunderstood (comp. m1. § 1). These two character-
istic thoughts of the Gospel will become clear when we
consider the general development of the history. Mean-
while it must be noticed that the Evangelist vindicates
both for the Law and for the people their just historical
position in the divine economy. The Law could not but
bear witness to the truths which God had once spoken
through it. The people could not do away with the
promises and privileges which they had inherited. Side
by side with the words of Christ which describe the Law
as the special possession of its false interpreters (viii. 17,
x. 34, xv. 25), other words of his affirm the absolute
authority of its contents. It is assumed as an axiom that
The Scripture cannot be broken (x. 3b; see v. 18, note).
That which is written in the prophets (vi. 46 ; comp. vi. 81)
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is taken as the true expression of what shall be. Moses
wrote of Christ (v. 46; comp. i. 46). The types of the Old
Testament, the brazen serpent (iii. 14), the manna (vi. 32),
the water from the rock (vii. 37£.), perhaps also the pillar
of fire (viii. 12), are applied by Christ to Himself as of
certain and acknowledged significance. Abraham saw His
day (viii. 66). It was generally to ‘“the Scriptures” that
Christ appealed as witnessing of Him. KEven tie choice of
Judas to be an apostle was involved in the portraiture of
the divine King (xiii. 18, note, that the Scripture might be
Sfulfilled ; comp. xvii. 12) ; and the hatred of the Jews was
prefigured in the words written in their Law, They hated me
without a cause (xv. 25).

Such words of Christ must be considered both in them-
selves and in the consequences which they necessarily
carry with them, if we are to understand the relation of the
fourth Gospel to the Old Testament. They show exclusively
that in this Gospel, no less than in the other three, He
is represented as offering Himself to Israel as the fulfiller,
and not as the destroyer, of “the Law.” And it follows,
also, whatever view is taken of the authorship of the
Gospel, that the Evangelist in setting down these sayings
of Christ accepts to the full the teaching which they
convey.

Nor is this all. Just as the words of the Lord recorded
in the fourth Gospel confirm the divine authority of the
Old Testament, so also the Evangelist, when he writes in
his own person, emphasises the same principle. The first
public act of Christ reminded the disciples, as he relates, of
a phrase in the Psalms (ii. 17). The Resurrection, he says,
confirmed their faith in the Seripture, and the word which
Jesus spake, as if both were of equal weight. In the light
of the same event they understood at last what they had
done unconsciously in accordance with prophetic utter-
ances (xii, 14 ff.). So again at the close of his record of
Christ’s public ministry, he points out how the apparent
failure of Christ’s mission was part of the great scheme
of Providence foreshadowed by Isaiah. The experience,
and the words of the prophet, made such a result inevit-
able (xii. 37ff.). This fulfilment of the wider teaching of
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prophecy is further confirmed by examples of the fulfil-
ment of its details. Special incidents of the Passion are
connected with the language of the Old Testament. The
division of the garments, and the casting lots for the
seamless robe (xix. 23 £.); the expression of thirst (xix. 28),
the limbs left unbroken (xix. 36), the side pierced (xix. 37)
—significant parallels with the treatment of the paschal
lamb—give occasion to quotations from the Law, the
Psalms, and the Prophets; and these fulfilments of the
ancient Scriptures are brought forward as solid grounds
of faith (xix. 36).

“The Law,” in short, is treated by the writer of the
fourth Gospel, both in his record of the Lord’s teaching,
and, more especially, in his own comments, as only a Jew
could have treated it. It was misinterpreted by those to
whom it was given, but it was divine. So far as it was
held, not only apart from, but in opposition to, its true
fulfilment, it lost its trme character. This character the
Evangelist unfolds. The object with which he wrote was
to show that Jesus was not only the Son of God, but also
the Christ, the promised Messiah of the Jews (xx. 81), just
as Nathanael, the true representative of Israel (i. 47), had
recognised Him at first under this double title.

The portraiture of the people in the fourth Gospel is no
less indicative of its Jewish authorship, whatever false
deductions may have been popularly drawn from the use
of the characteristic title ¢ the Jews” for the adversaries
of Christianity. Writing as a Christian the Evangelist
still records the central truth, true for all ages, which
Christ declared : We—as Jews—worship that which we know,
for the salvation—the salvation promised to the world—is
from the Jews (iv. 22), rising by a divine law out of the
dispensation intrusted to their keeping. Nothing which
was said at a later time neutralised these words of the
Lord in which He identified Himself with the old people
of God, and signalised their inherent prerogatives. The
knowledge which the Jews had was the result of their
acceptance of the continuous revelation of God from age
to age; while the Samaritans who refused to advance
beyond the first stage of His manifestation, worshippgd
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the true Object of worship, but ignorantly. They wor-
shipped that which they knew not (iv. 22). .

This was the rightful position of the Jews towards
Christ, which is everywhere presupposed in the Gospel,
but they failed to maintain it, and when the Evangelist
wrote their national failure was past hope. They re-
ceived Him not. But the sources and the kinds of their
unbelief were manifold, and the narrative reflects the
varieties of their character.

For the people are not, as is commonly assumed to be
the case, a uniform, colourless mass. On the contrary,
distinet bodies reveal themselves on a careful examination
of the record, each with its own distinctive marks. Two
great divisions are portrayed with marked clearness, “the
multitude,” and ‘“the Jews.” The multitude (6 §xAos) re-
presents the general gathering of the Jewish inhabitants
of Palestine, Galilsans for the most part, who are easily
swayed to and fro, with no settled policy, and no firm
convictions. These, when they saw the signs which Jesus
had wrought at Jerusalem, received Him in Galilee (iv. 46),
and followed Him, and, at a later time, would have made
Him King (vi. 16). 'When they went up to the feasts they
gathered round Him in expectation and doubt, ignorant
of the deadly hostility of their rulers to the new prophet
(vii. 20), and inclined to believe (vii. 40; compare the
whole chapter). On the eve of the Passion they brought
Him in triumph into the city (xii. 12); and, in the last
scene in which they are presented in the Gospel, listen in
dull perplexity to Christ’s final revelation of Himself (xi.
29, 84). In the fourth Gospel they do not appear in the
narrative of the Trial and the Crucifixion. They may
have been used as instruments, but the guilt of this issue
did not belong to them as a body.

In contrast with ‘“the multitude” stand *the Jews.”?
Both titles are general terms, including various elements;
both have local centres; both express tendencies of
religious feeling. Just as ‘“the multitude” reflect the
spirit of Galilee, “‘ the Jews” reflect the spirit of Jerusalem

1 The term occurs rarely in the discourses of the Lord : iv. 22, xiii. 33,
xviii. 20, 36. See note on the last passage.
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(i. 19), and this term is perhaps used exclusively of those
who lived in the limited region of Judsma. ‘The multi-
tude ” have vague, fluent opinions; * the Jews” hold fast
by the popular expectation of a national Messiah, and a
national sovereignty. From first to last they appear as
the representatives of the narrow finality of Judaism
(ii. 18, xix. 38). They begin their opposition by a charge
of the violation of the Sabbath (v. 10 ff.; comp. xix. 31).
Those of them who are present at Capernaum give ex-
pression to “ murmurings’’ at the teaching to which “ the
multitude ” had apparently listened with awed respect
(vi. 41, 62; comp. vi. 22-40). They reduce the wavering
multitude to silence at Jerusalem (vii. 11-13). If they
believe Christ, they do not at once belteve on Him, and while
they cling to their own prejudices yield themselves to the
perils of fatal error (viil 31 ff.,, note). In their zeal for
the Law they would at once stone Christ (viii. 69, x. 31);
and to them generally the Crucifixion is attributed (xviii. 12,
14, 31, 36, 38, xix. 7, 12, 14). Yet even these are struck
with wonder (vii. 16) and doubt (vii. 85, viii. 22); they are
divided (x. 19), and ask peremptorily for a clear enuncia-
tion of Christ’s claim (x. 24) ; and the defection of many
from among them to Him marks the last crisis in the
history (xii 10 f.; comp. xi. 45, 48, ix. 40, xii. 42).

“The Jews” thus presented to a writer who looked
back from a Christian point of sight! upon the events
which he described the aggregate of the people whose
opinions were opposed in spirit to the work of Christ.
They were not, as they might have been, * true Israelites”
(i. 47; comp. v. 31). But at the same time he does not
fail to notioe that there were among them two distinct
tendencies, which found their expression in the Pharisees
and Sadducees respectively. The latter are not mentioned
by name in the fourth Gospel, but the writer describes
them more characteristically, and with a more direct
knowledge, by their social position at the time. They
were “ the high-priests,” the faction of Annas and Caiaphas
(Acts v. 17), the reckless hierarchy, whose policy is sharply

} The phrase “ the Passover of the Jews " evidently implies a familiar
Christian Passover : ii. 13, note, Comp. ii. 6, v. 1, vii. 2, xix, 42,

b
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distinguished in one or two lifelike traits from that of
the religious zealots, the Pharisees. Several times indeed
the two parties appear as acting together in the great
Council (vii. 32, 46, xi. 47, b7, xviiil. 8; comp. vii. 26, 48,
xii. 42 the rulers), yet even in these cases the two are only
once so grouped as to form a single body (vii. 46 mpbs Tods
dpy. xal Pap.), and *the chief priests” always stand first
as taking the lead in the designs of violence. This is
brought out very vividly in the fatal scene in the
Sanhedrin after the raising of Lazarus (see xi. 47, note).

In other places when the two parties are mentioned
separately the contrast between them familiar to the
historian underlies the record. The Pharisees are moved
by the symptoms of religious disorder: the high-priests
(Sadducees) by the prospect of ecclesiastical danger. The
Pharisees are the true representatives of ‘“the Jews”
(i. 19111 24, ix. 13|ix. 18, ix. 22| xii. 42). They send to
make inquiries about the mission of John (i. 24); they
hear, evidently as of something which deeply concerned
them, of baptism among the followers of the Lord (iv. 1);
they scornfully reject the opinion of the illiterate multi-
tude (vii. 47); they question the authority of Christ
(viii. 13); they condemn His miracles as wrought on the
Sabbath (ix. 13 ff.); they excommunicate His followers
(xii. 42; comp. ix. 22); but at last they look with irresolute
helplessness upon the apparent failure of their opposition
(xii. 19). From this point they appear no more by
themselves. “The chief priests” take the direction of
the end into their own hands. Five times they are
mentioned alone, and on each occasion as bent on carrying
out a purpose of death and treason to the faith of Israel.
They plotted the murder of Lazarus because many for his
sake believed on Jesus (xii. 11). Pilate sees in them the
true persecutors of Christ: Thy nation and the chief priests
delivered Thee wp to me (xviii. 35). Their voices first raise
the ory Crucify, Crucify Him (xix. 6). They make the
unbelieving confession, We have no king but Casar (xix. 15),
and utter a vain protest against the title in which their
condemnation was written (xix. 21, the chief priests of the
Jews).
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This most significant fact of the decisive action of the
Sadducman hierarchy in compassing the death of the
Lord, which is strikingly illustrated by the relative atti-
tude of the Pharisees and Sadducees to the early Church
as described in the Acts, explains the prominent position
assigned to Annas in the fourth Gospel (xviii. 13). Annas
was the head of the party. Though he had ceased to be
high-priest for many years, he swayed the policy of his
saccessors. St. Luke in his Gospel significantly sets him
with Caiaphas as “ high-priest” (én’ dpytepéws not én’ dpyre-
péoy, iii. 2), as if both were united in one person; and in
the Acts he, and not Caiaphas (iv. 6), is alone called ‘ high-
priest.” The coincidence is just one of those which reveal
the actual as distinguished from the official state of things.

One further remark must be made. The general use of
the term “the Jews” for the opponents of Christ not only
belongs necessarily to the position of an apostle at the
close of the first century, but it is even possible to trace
in the books of the New Testament the gradual change by
which it assumed this specific force. In the Synoptic
Gospels it occurs only four times except in the title * king
of the Jews”; Matt. xxviii. 16; Mark vii. 3; Luke vii. 3,
xxiii. 61; and in the first of these, which is probably the
latest in date, the word marks a position of antagonism.
In the Acts the title oscillates between the notions of
privilege and of opposition, but the course of the history
goes far to fix its adverse meaning. The word is com-
paratively rare in the Epistles of St. Paul. It occurs most
commonly (twelve times out of twenty-four) in contrast
with “ Greek,” both alike standing in equal contrast with
the idea of Christianity ; and for St. Paul, ¢ a Hebrew of
Hebrews,” his countrymen, “ Jews by nature” (Gal. ii. 16),
are already separated from himself. The name of a race
has become practically the name of a sect (Rom. iii. 9;
1 Cor. i. 22 ff,, ix. 20, x. 32; comp. Gal. ii. 13, i. 13 {.).
The word is not found in the Catholic epistles, but in the
Apocalypse it is used twice (ii. 9, iii. 9), evidently to
describe those who insisted on their literal descent and
ceremonial position, and claimed the prerogatives of Israel
outside the Church. Such false-styled Jews were the
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worst enemies of the Gospel; and a Christian writing at
the close of the century could not but speak of the people
generally by the title which characterised them to his
contemporaries.

(b) The Author of the Fourth Gospel was a Jew of Palestine.
The facts which have just been noticed carry us beyond
the conclusion which they were alleged to establish. They
show that the writer of the fourth Gospel was not only a
Jew, but a Palestinian Jew of the first century. It is in-
conceivable that & Gentile, living at a distance from the
scene of religious and political controversy which he
paints, could have realised, as the Evangelist has done,
with vivid and unerring accuracy the relations of parties
and interests which ceased to exist after the fall of
Jerusalem ; that he could have marked distinctly the part
which the hierarchical class—the unnamed Sadducees—
took in the crisis of the Passion; that he could have caught
the real points at issue between true and false Judaism,
which in their first form had passed away when the
Christian society was firmly established; that he could
have portrayed the growth and conflict of opinion as to
the national hopes of the Messiah side by side with the
progress of the Lord’s ministry. All these phases of
thought and action, which would be ineffaceably im-
pressed upon the memory of one who had lived through
the events which the history records, belonged to a state
of things foreign to the experience of an Alexandrine, or
an Asiatic, in the second century.

For in estimating the value of these conclusions which
we have gained, it must be remembered that the old land-
marks, material and moral, were destroyed by the Roman
war: that the destruction of the Holy City—a true coming
of Christ—revealed the essential differences of Judaism
and Christianity, and raised a barrier between them: that
at the beginning of the second century the influence of
Alexandria was substituted for that of the Jewish schools
in the growing Church.

(a) And these considerations which apply to the argu-
ments drawn from the religious and political traits of the
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history, apply also in corresponding degrees to the more
special indications that the author of the fourth Gospel
was a Jew of Palestine. Among these, the most con-
vincing perhaps is to be found in his local knowledge.
He speaks of places with an unaffected precision, as familiar
in every case with the scene which he wishes to recall.
There is no effort, no elaborateness of description in his
narratives: he moves about in a country which he knows.
His mention of sites is not limited to those which are
found elsewhere in Scripture, either in the Gospels or in
the Old Testament. ‘“Cana of Galilee” (Kava tiis I'aks-
Aaias, ii. 1, 11, iv. 46, xxi. 2), thus exactly distinguished,
is not noticed by any earlier writer. “ Bethany beyond
Jordan” (i. 28), a place already forgotten in the time of
Origen, is obviously distinguished from the familiar
Bethany “near Jerusalem,” the situation of which is
precisely fixed as “about fifteen furlongs” from the city
(xi. 18). Ephraim, again, situated ‘“near the wilderness”
(xi. 64) may be identical with Ophrah (1 Sam. xiii. 17),
but it is not otherwise named in Scripture. Once more,
Anon (iii. 23) is not known from other sources, but the
form of the name! is a sure sign of the genuineness of
the reference, and the defining clause, * near to Salim,”
even if the identification were as difficult now as it has
been represented to be, shows that the place was clearly
present to the writer? Nothing indeed but direct ac-
quaintance with the localities can account for the descrip-
tion added in each of these cases. A writer for whom
these spots were identified with memorable incidents which
were for him turning-points of faith, would naturally add
the details which recalled them to his own mind: for

! This is true whether the word be taken as an adjectival form
“ abounding in springs” (comp. Ez. xlvii. 17), or as a corruption of a
dual form “the two springs,” but it is doubtful whether it can be so
rendered. It is said that Ainan and Ainaim, “the two springs,” are the
pames of several places in Arabia. The Syriac versions write the name
as two words, “ the spring of the dove.”

? Lieut. Conder in the Quarterly Statement of the Palestine Explora-
tion Fund (July, 1874, pp. 191 £.) identifies it with ’Aynitn near to Salim,
due east of Nablus. The use of the phrase beyond Jordan (iii. 26) implies
that the country was on the West of the river,
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another the exact definition could have no interest. Other
indications of minute knowledge are given in the implied
notice of the dimensions of the lake of Tiberias (vi. 19;
comp. Mark vi. 47), and of the relative positions of Cana
and Capernaum (ii. 12, went down).

One name, however, has caused much difficulty. The
city of Samaria named Sychar (iv. b) has been commonly
identified with Shechem (Sychem, Acts vii. 16), and the
changed form has been confidently attributed by sceptical
critics to the ignorance of the Evangelist. The import-
ance of Shechem, a city with which no one could have
been unacquainted who possessed the knowledge of
Palestine which the writer of the fourth Gospel certainly
had, might reasonably dispose of such a charge. And
more than this: the picture with which the name is
connected is evidently drawn from life. The prospect
of the corn-fields (v. 35), and of the heights of Gerizim
(v. 20), are details which belong to the knowledge of an
eye-witness. The notice of the depth of the well (v. 11)
bears equally the stamp of authenticity. If then there
were no clue to the solution of the problem offered by
the strange name, it would be right to acquiesce in the
belief that Sychar might be a popular distortion of
Shechem, or the name of some unknown village. But
the case does not stand so absolutely without help towards
& decision. The earliest ancient authorities (4th cent.)
distinguish Shechem and Sychar. Shechem could hardly
have been described as mear to the plot of ground which
Jacob gave to Joseph (v. b). There are, moreover, several
references to Sukra, Sukar, ain-Sukar (1O, XDW VD I7)
in the Talmud; and a village ’Askar still remains, which
answers to the conditions of the narrative. Some difficulty
has been felt in identifying 'Askar with Sychar, since it
is written at present with an initial ’A4n, but in a Samaritan
Chronicle of the 12th century the name appears in a
transitional form with an initial Yod (wp'), and the
Arabic translation of the Chronicle gives ’Askar as the
equivalent. The description [of St. John)], Lieut. Conder
writes, “is most accurately applicable to 'Askar. . . . It
is merely & modern mud village, with no great indications
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of antiquity, but there are remains of ancient tombs near
the road beneath it.” (Report of the Palestine Exzploration
Fund, 1877, pp. 1491., 1876, p. 197.)

Tha notices of the .topography of Jerusalem contained
in the fourth Gospel are still more conclusive as to its
authorship than the notices of isolated places in Palestine.
The desolation of Jerusalem after its capture was com-
plete. No creative genius can call into being a lost site.
And the writer of the fourth Gospel is evidently at home
in the city as it was before its fall. He knows much that
we learn from independent testimony, and he knows what
is not to be found elsewhere. But whether he mentions
spots known from other sources, or named only by himself,
he speaks simply and certainly. As he recalls a familiar
scene he lives again in the past, and forgets the desolation
which had fallen upon the place which rises before his
eyes. ‘ There is,” he writes, “ at Jerusalem a pool called
Bethesda” (v. 2), and by the form of the sentence carries
us back to the time when the incident first became history.
“ Bethesda by the sheep-gate,” “the pool of Siloam ”
(ix. 7), “the brook Kidron” (xviii. 1), which are not
named by the other Evangelists (yet see Luke xiii. 4),
stand out naturally in his narrative. What imagination
could have invented a Bethesda (or Bethzatha) with its
five porches, and exact locality (v. 2)? What except
habitual usage would have caused the Kidron to be
described as “the winter torrent!” ? How long must the
name Siloam have been pondered over before the perfectly
admissible rendering ‘ Sent” was seen to carry with it a
typical significance? The Pretoriwm and Golgotha are
mentioned by the other Evangelists; but even here the
writer of the fourth Gospel sees the localities, if I may
so speak, with the vividness of an actual spectator. The
Jews crowd round the Prstorium which they will not
enter, and Pilate goes in and out before them (xviii. 28 ff.).
Golgotha is *“ nigh to the city,’ where people pass to and
fro, and “there was a garden there” (xix. 17, 20, 41). And
the fourth Evangelist alone notices the Pavement, the

1 For the discussion of the reading see note on xviii. 1. If the reading
¢ the torrent of the Cedars” be adopted, the argument is not affected,
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raised platform of judgement, with its Hebrew title,
Gabbatha (zix. 13). The places Bethesda and Gabbatha
are not, in fact, mentioned anywhere except in the fourth
Gospel, and the perfect simplicity with which they are
introduced in the narrative, no less than the accuracy of
form in the Aramaic titles (wWhatever be the true reading
of Bethesda), marks the work of a Palestinian Jew, who
had known Jerusalem before its fall.

The allusions to the Temple show no less certainly the
familiarity of the writer with the localities in which he
represents Christ as teaching. The first scene, the
cleansing of the Temple, is in several details more lifelike
than the similar passages in the Synoptists (ii. 14—16).
It is described just as it would appear to an eye-witness
in its separate parts, and not as the similar incident is
summed up briefly in the other narratives. Each group
engaged stands out distinctly, the sellers of oxen and
sheep, the money-changers sitting at their work, the
sellers of doves; and each group is dealt with individually.
Then follows, in the course of the dialogue which ensues,
the singularly exact chronological note, ‘ Forty and eix
years was this Temple in building ” (ii. 20).

The incidents of the Feast of Tabernacles (which are
given in chapters vii. and viii.) cannot be understood, as
has been already noticed, without an accurate acquaint~
ance with the Temple ritual. The two symbolic cere-
monies—commemorating the typical miracles of the
wilderness—the outpouring of water on the altar of
sacrifice, and the kindling the golden lamps at night,
furnish the great topics of discourse. The Evangelist is
familiar with the facts, but he does not pause to dwell
upon them. Only in one short sentence does he appear
to call attention to the significance of the events. * These
things,” he says, * Jesus spake in the treasury, as He taught in
the Temple” (viii. 20). The mention of the exact spot
carried with it to minds familiar with the Herodian Temple
a clear revelation of what was in the Apostle’s mind.
For the treasury was in the court of the women where
the great candelabra were placed, looking to which Christ
said, “ I am the light "—not of one people, or of one city,
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but—*‘of the world.” And there is still another thought
suggested by the mention of the place. The meeting-hall
of the Sanhedrin was in a chamber adjacent to it. We
can understand therefore the hasty attempts of the chief
priests and Pharisees to seize Christ, and the force of the
words which are added, that even there, under the very
eyes of the popular leaders, * no man lasd hands on Him.”

The next visit to Jerusalem, at the Feast of Dedication,
brings a new place before us. ‘It was winter,” we read,
* and Jesus was walking in Solomon’s Porch” (x. 22), a part
of the great eastern cloister suiting in every way the
scene with which it is connected.

Once again, as I believe, we have a significant allusion
to the decoration of the Temple. On the eve of the
Passion, at the close of the discourses in the wupper
chamber, the Lord said, * Arise, let us go hence” (xiv. 31).
Some time after we read that when He had finished His
High-priestly prayer, He went forth with His disciples over
the brook Kidron. It seems to be impossible to regard
this notice as the fulfilment of the former command. The
house, therefore, must have been left- before, as is clearly
implied in the narrative, and the walk to the Mount of
Olives might well include a visit to the Temple ; and over
the gate of the Temple was spread the great vine of gold,
which was reckoned among its noblest ornaments. Is it
then a mere fancy to suppose that the image of the vine
and its branches was suggested by the sight of this
symbolic tracery, lighted by the Paschal moon, and that
the High-priestly prayer was offered under the shadow
of the Temple walls?

However this may be, it is inconceivable that any one,
still more a Greek or a Hellenist, writing when the Temple
was rased to the ground, could have spoken of it with the
unaffected certainty which appears in the fourth Gospel.
It is monstrous to transfer to the second century the
accuracy of archmological research which is one of the
latest acquirements of modern art. The Evangelist, it
may be safely said, speaks of what he had seen.

(B) The arguments which have been already drawn from
the political, social, religious, and local knowledge of the
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author of the fourth Gospel, show beyond all doubt, as it
appears, that he was a Palestinian Jew. A presumption in
favour of the same conclusion may be derived from the
* quotations from the Old Testament which are contained
in the Gospel. These show at least so much that the
writer was not dependent on the LXX.; and they suggest
that he was acquainted with the original Hebrew.

A rapid summary of the facts will enable the student to
estimate the weight of this additional evidence.

TaE QuoTaTIONS FROM THE OLD TESTAMENT IN THE (G0SPEL!

1. The people, the Evangelist, and the Lord Himself
equally assume the Messianic interpretation of the O.T.
Comp. v. 39, 46.

(a) The people:

vil. 42. (o0 % ypad. elmr. . . . ;)
xii. 34. (‘Hyuels frova. éx 7. vou. . . .)
Comp. vi. 81; xii. 13.

(b) The Evangelist :
ii. 17. (éurriolOnoav oi pal. dve yeypap. éor.)

xii. 14f. (edpav 8. 6 "Ino. dvdpiov . . . xab. éat. yeyp.)
xii. 38. (odx émwrioTevov . . . Wva o Noy. 'Ho. . . . wAnp.)
xii. 40. (o0« 9dvv. mioT. 870 wal. €lwr. 'Ha. . . )

xix. 24. (elrav odv. .. lva 7 7P- wAnp.)
xix. 36. (éyev. ydp Tadra iva 7 yp. TANp.)
xix. 87. (wdMw érépa yp. Ney.)

Comp. xx. 9. (00dérw v. fidetaav T. 'ypmﬁ

(¢) The Lord:

vi. 46. (éoT. yeyp. év 7. Tpod. .

vii. 38. (cabos eim. 5 yp. . . .)

x. 34. (Od«x éar. yeypap. . . .;)

xiii. 18. (&AN tva 1 yp. mAp. . . )

xv. 2b. (GAN Wva 7Anp. 6 Novy. . . . yeypap. . . .)

Comp. viii. 17; xvii. 12.

! What here follows is the only portion of the Introduction which
Bishop Westoott has revised and expanded. He probably intended this
revised section in connexion with the subsequent section on the Relation

of the Goepel to the Old Testament to be a separate note, but it remains
unfinished, and has been restored to its former place.—A. W,
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To these express references must be added the allusive
use of the O.T.:

i. b1. (Jacob’s Ladder). Gen. xxviii. 12.

x. 16. (One Shepherd). Ezek. xxxvii. 24; xxxiv. 23.

xii. 27. (% Yvxn pov Terdpaxras). Ps. vi. 3; xlii. 6.

xvi. 22. (xal yapricerar Vudv % xapdla). Isa. Ixvi. 14.

And express reference to incidents :

iii. 14. (The Brazen Serpent). Num. xxi. 9.

viii. 56. (The exultation of Abraham). Gen. xxii.

2. The quotations are distributed over the three divi-
sions of the Hebrew Soriptures:

(a) The Law:

Gen. xxviii. 27; xxii.

Ex. xii, 46; xvi. 4 || Ps. Ixxviii. 24.

Num. xxi. 9.

Deut. xix. 16.

(b) The Prophets:

Isa. vi. 10; liii. 1; Ixvi. 14.

Ezek. xxxiv. 23 || xxxvii. 24.

Zech. ix. 9; xii. 10.

(¢) The Psalms:

Ps. xii. 13; xxii. 18; xli. 9; Ixix. 4 || Ps. xxxv. 19; Ixix.
9, 21; Ixxxii. 6.

3. About half the quotations are peculiar to St. John,
including, with one exception, all the quotations made in
the Lord’s discourses.

Others are common to St. John and the Synoptists:

Zech. ix. 9 || Matt.

Isa. vi. 10 || Synn. and Acts.

Ps. xxii. 18 || Synn.

Isa. x1. 3 || Synn.

Three peculiar quotatlons come from sections of which
other parts are quoted in N.T.:

Ps. Ixix. 9 (Synn., Acts, Rom.).

Isa. liii. 1 (Synn., Acts, Rom.); liv. 13 (Gal.).

The quotations peculiar to St. John are 6, 10, 11, 12, 14
(see below).

4. The use of the LXX. and of the Hebr. is unquestion-
able. The use of the Hebrew text is shown (1) by some
of the direct quotations, and also (2) by phrases which
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are rendered from the original in a form different from
the LXX., as in the Apocalypse, and inwoven into the
Grospel :

(1) (7) Zech. xii. 10; (8) Isa. liv. 13; (11) Ps. xli. 9.

(2) i. 14 || Ex. xxxiv. 6.

The use of the LXX. is shown both by verbal coin-
cidence in the rendering of the Hebr., and in one case
by the adoption of a significant word which is added by
the LXX. to the Hebrew (Isa. liii. 1).

6. The words are quoted in their simple direct meaning,
but this is taken to have a far-reaching application.
There is nothing like the allegorising of Philo, eg., Ps.
Ixxxii. 6 (x. 34).

Sometimes the fulfilment of the prophecy was presented
as a design (va mA\npwli, va Tereiwlh) :

(2) by the Evangelist, xii. 38 [xii. 40]; xix. 24, 28f.;
xix. 86 [xix. 37]. (B8) by Christ, xiii. 18; xv. 256 [xvii.
12].

Sometimes it is marked as a coincidence (xafws éariw
eypapuévov):

(a) by the Evangelist, ii. 17; xii. 14f. Comp. vi. 31.
(8) by Christ, vi. 46 [vii. 38]; x. 34.

In this connexion we must notice the deeper semse
attributed to the Lord’s words:

ii. 21f. (éxeivos 8¢ é\ey. mepl T. vaod T. cwp. avT.)

vii. 37—39. (Toiro 8. elmr. wepl 7. VeV, 0T éuerh. . . )

In the record of the Passion several historic details are
noticed in the Law, the Prophets, and the Psalms:

“They brake not His legs”: Ex. xii. 46.

“One of the soldiers pierced His side” : Zech. xii. 10.

“The soldiers . . . took His garments . . .”: Ps.
xxii. 18.

But generally the references to Scripture, and all those
in the discourses of the Lord, with one partial exception,
xiii. 18, are to moral (spiritual) characteristics of the
Messianic age:

(¢) Ilumination: vi. 45. Kal &rovras wdvres 8idaxrol Gecd.

(b) Unbelief: xii. 38. Kipee, Tis émiorevaer . . .; xii. 40.
Teripraxer adr. 1. 6¢0. . . .; xV. 26. 'Eulonedy pe Swpéav,
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The Messiah :

ii. 17. o {AMos Tob olkov cov xataddyeral pe.

x. 34. ’Eye elmra, Ocol éore.

6. Notice also the more general relation to O.T.:

(1) The privilege of Jews:

iv. 22. ‘Tuels mpoorvveire b ovx oib. . . . 8¢ % cwrypla éx
Tiov "Tovdalwy éariv.

(2) Abraham, Moses, Isaiah:

viii. 66. *ABpadp o war. V. fya\. Wa id. . . .

Comp. i. b1. (1. dyy. 7. Oe. avaBaw. «. kataBaiw.)

iii. 14. xabas Mwveijs ivwoer Ty Spuw. . . .

xii. 37 ff. Wva o Noy. 'Hoalov 7. mpod. mhp. . . .

(3) The typical teaching of Jewish history and law :

iii. 14; v. 17; vi. 81f; vii. 22, 87f.; viil. 12; xiii. 18;

(1) Quotations by the Evangelist.

ii. 17. . . . yeypapuévov éariv ‘O Lijros Tob oixov gov kaTa-
ddyeral pe.

Ps. Ixix. (Ixviii.) 9. sarépaye (Symm. xamprdrwose) So
Hebr. . . . @)

xii. 14, 15. xaows' éa"rw 'yeypappévov M?] ¢oﬁov, Ouydrnp
Zuov c&oa) 0 Bagikels gov &pxerar, kabfpevos éml wdhov
dvov.

Zech. ix. 9. Xaipe cpodpa, Obyarep Jwwv, . . . cSou o
Baaikels aov 3pxe'r¢u .émiBeBnxds éwl ... TdIov véov.
(All the Greek versions have émiBelnicds. Theodotlon has
&l vov xal wdov vidy Svov.) Hebr. nunx1a rbm wmdy

(2

xii. 38. . .. va 0 Noyos ‘Haalov . . . mAppwbi dv elmwev
Kipie, tis émlorevaev T drof) nudv; xal o Bpaylwv rxvpiov
Tén dmexalidply ;

Tsa. lii. 1. (exact, except that Kipie is added in the
LXX). . . .. (3

xii. 40. . . . o d';rev Haatac Te'ru¢).wxev adTdY TOUS
oplarpods xal érdpwcev adTdy T Kapdlav, Tva pun Bwaw
Tots opfaluois xal vorjcwaiv T xapdla xal crpadpdaiy, xal
ldaopas abrovs.

Isa. vi. 10. émaxivOn 7 xapdla Tod Naod TovToV. .. Kal
Tous opfaructs éxdppvoay, ui mote WBwos Tols oplatuois
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. . kal T xapdia cvvdo. kal émioTpédwae xal ldoopar
avrots. (The version of Symm. uses the same words
generally as LXX.) Comp. Matt. xiii. 13 ff.; Mark iv. 12.

@

xix. 24. va % 'ypatﬁh mAnpwli diepepiocavro Td ipdrid pov
éavTois xal émwl ToV (paTiouéy pov éBalov K\ijpov.

Ps. xxii. (xxi.) 18 (exact) . ®)

xix. 36. va 7 ypady mAnpwbj *Ocroty ob mp;ﬁwﬁm
avrob.

Ex. xii. 46. darolv ob ovvrpiyere ém’ alrob (al. ouvrpi-
Yeras). Num. ix. 12. é. o cvvrpiovow a. ad. (al. ovvrpl-
Yeras). Cf. Ps. xxxiv. (xxxiii.) 20 . . . . 6)

xix. 37. érépa ypady Néyee "Ovrovrar eis bv éfexévrnoav.
Hebr. vp.

Zech. xii. 10. émrBA&rovTar mpos pe avl dv karwpyricavro
(Theodot. eis dv éfexévrnoav. Aq. Symm. éfexévrnoav, émefe-
xévrnoav).

Comp. Rev.i. 7 . . . . . . . ()

(2) Quotations in the Lord’s discourses.

vi. 46, daTiv qeypaupébvov & Tots mpodritars Kal éEaovrar
wdvres didaxTol Oeod.

Isa. liv. 13. kal (@row) wdvras Tods viovs cov &darTods feoi.

The words are not connected as in LXX. with v. 12,
but treated as in the Hebrew, independently . (8

vii. 838, xabws elmwev 1) ypady) moTapol éx Tis xosNlas adrod
pedaovaw Ddaros Ldvros.

There,is no exact parallel. The reference is probably

general . . . . . . 9)
x. 34 ol 5a"rw fyerypapp,évov .. .'Eyo elmwa Ocol éore; . . .
0¥ Swartas Mvbijvas 1) ypad.
Ps. Ixxxii. (Ixxxi.) 6 (exact) . . . . (0

xiii, 18 va 7 'ypmﬁq w)\.qmeq ‘0 'rpco'ywv pov Tov dprov
émfipev én’ éué ™ mrépvay au'rov

Ps. xli. (x1.) 9 (10). . . . 0 éoblwv &provs pov éueydivvev
ér’ éué mwrepyioudv. (Aq Symm. Theodot. xareueyarinvdy
pov). Hebr.3py ¥pbvan . . .. (1

xv. 2. wa w\. 0 Ndyos . . . ’E;ufa‘qa’dv p.e Swpedy.

Ps. xxxiv. (xxxv.) 19. of moodvrés pe dwpeav. Ps. Ixviii.
(xix.) 6 . . . . . . . . . (12
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(3) Other quotations.

By John the Baptist:

i. 23. éyd» v Bodwros év i épripp EvOYvate T 0w
Kuvpiov.

Isa. xl. 3. érocudoare . . . edbeias moieire Tas TpiBovs Tob
Ocod Hudv (Aq. Theodot. dmosxevdgate. Symm. edrperi-
oare) . . . . . . . . (13)

By Gahlmans

vi. 8l. xabws éorww yeypauuévov "Aprov éx ToD olpavod
ddwxev alrois Paryeiv.
Ps. Ixxviii. (Ixxvii.) 24 . . . (udwa Payeiv) xal dprov ov-

pavol &wxev adrois. Ex. xvi. 4, 16. . . . Jw . . . dprovs
éx 10D olpavod . . . odros o dpros by EBwxe Kipios Duiv dparyeiv.
(14)

The triumphal ory (xii. 13; Ps. cxviii. 26) can hardly
be treated as a quotation. In preserving the Hebrew
form Hosanna St. John agrees with the Synoptic Evan-
gelists and differs from the LXX.

An examination of these fourteen! citations (1—7 by
the Evangelist; 8—12 by the Lord; 13, 14 by others)
shows that they fall into the following groups:

1. Some agree with the Hebrew and LXX., where these
both agree;

®), (10), (12).
2. Others agree with the Hebrew against the LXX.;
@), ©®), (L),
8. Ome agrees with the LXX. against the Hebrew;
(8).

4. One differs from the Hebrew and LXX. where these
both agree;

(1).

1 To these fourteen oitations Bishop Westcott subsequently added the
following :

xix, 28f. Da reheswd i ypady) Avgd Aéyee. Po lxix. 21 . . (6%)

xx. 9. oldénw j3acar ﬂ)v 7pa¢1',v ors 3¢l adrdv éx vexpdv dvaoripa (%)

viii. 17, év r¢ v6p, ¢ Uperépg yéypamrar. Deut. xix. 16 . . (9%)

xvil 12, oddels . &wn)\m el ) 6 vids rijs drwhelas va 4 ypady wAnpwby

(2%)

vii. 42. oyl ) ypady) elwev &rv éx 1oi omépparos Aaveld, xal dwd Br)GA«p

Ipxm & xprorés ; Ps. Ixxxix, 3 ; Mic. v. 2. Comp xii, 34, jrovoaper

ll: Toippov . . ., . R ¢ £ 3]
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6. Others differ from the Hebrew and LXX. where they

do not agree;
@), 4.
6. Free adaptations;
(6), (9), (13), (14).

(y) There is yet another argument to be noticed in sup-
port of the Palestinian authorship of the fourth Gospel,
which appears to be of great weight, though it has
commonly been either passed over, or even regarded as
a difficulty. The doctrine of the Word, as it is presented
in the Prologue, when taken in connexion with the whole
Gospel, seems to show clearly that the writer was of
Palestinian and not of Hellenistic training.

In ocomsidering St. John's teaching on the Logos,  the
‘Word,” it is obvious to remark, though the truth is very
often neglected in practice, that it is properly a question
of doctrine and not of nomenclature. It constantly
happens in the history of thought that the same terms
and phrases are used by schools which have no direct
affinity, in senses which are essentially distinct, while they
have a superficial likeness. Such terms (eg., ¢dea) belong
to the common dialect of speculation; and it is indeed by
the peculiar force which is assigned to them that schools
are in many cases most readily distinguished. A new
teacher necessarily uses the heritage which he has re-
ceived from the past in order to make his message readily
understood.

It may then be assumed that St. John, when he speaks
of “the Word,” ‘ the Only-begotten,” and of His relations
to God and to the world, and to man, employs a vocabulary
and refers to modes of thought which were already current
when he wrote. His teaching would not have been
intelligible unless the general scope of the language which
he employed, without explanation or preparation, had
been familiar to his readers. When he declares with
abrupt emphasis that * the Word was in the beginning,”
and that “the Word became flesh,” it is evident that he
is speaking of “a Word " already known in some degree
by the title, though he lays down new truths as to His
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being. He does not speak, as in the Apocalypse (xix. 13;
comp. Heb. iv. 12) of ‘“the Word of God,” but of “the
‘Word ” absolutely. Those whom he addressed knew of
‘Whom he was speaking, and were able to understand that
which it was his office to make known about Him. In
this case, as in every other similar case, the thoughts of
men, moving in different directions under the action of
those laws of natural growth which are the expression
of the divine purpose, prepared the medium and provided
the appropriate means for the revelation which was to be
conveyed in the fulness of time.

In this respect the manifold forms of speculation,
Western and Eastern, fulfilled a function in respect to
Christian philosophy similar to that which was fulfilled in
other regions of religious experience by the LXX.; and
the results which were gained were embodied in Greek
modes of speech, which were ready at last for the declara-
tion of the divine message.

It becomes then a question of peculiar and yet of
subordinate interest to determine from what source St.
John derived his language. It is admitted on all hands
that his central affirmation, *“ the Word became flesh,”
which anderlies all he wrote, is absolutely new and unique.
A Greek, an Alexandrine, a Jewish doctor, would have
equally refused to admit such a statement as a legitimate
deduction from his principles, or as reconcileable with
them. The message completes and crowns *the hope of
Israel,” but not as “ the Jews” expected. It gives stability
to the aspirations of humanity after fellowship with God,
but not as philosophers had supposed, by * unclothing ”
the soul. S8t. John had been enabled to see that Jesus
of Nazareth was “the Christ” and “the Son of God”:
it remained for him to bring home his convictions to
others (xx. 31). The Truth was clear to himself: how
could he so present it as to show that it gave reality to
the thoughts with which his contemporaries were busied ?
The answer is by using with necessary modifications the
current language of the highest religious speculation to
interpret a fact, to reveal a Person, to illuminate the
fulness of actual life. Accordingly he transferred to the

[/
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region of history the phrases in which men before him
had spoken of * the Logos”—*the Word,” * the Reason”
—in the region of metaphysics. St. Paul had brought
home to believers the divine majesty of the glorified
Christ: St. John laid open the unchanged majesty of
“Jesus come in the flesh.”

But when this is laid down it still remains te determine
in which direction we are to look for the immediate
source from which St. John borrowed the cardinal term
Logos, a term which enshrines in itself large treasures of
theological speculation.

The scantiness of contemporary religious literature
makes the answer more difficult than it might have been
if the great Jewish teachers had not shrunk from com-
mitting their lessons to writing. And, in one sense, the
difficulty is increased by the fact that a striking aspect of
Jewish thought has been preserved in the copious writings
of ParLo of Alexandria (born ¢. 20 B.c.), who is naturally
regarded as the creator of teaching, of which he is in part
only the representative. However far this view may be
from the truth, the works of Philo furnish at least a
starting-point for our inquiry. This typical Alexandrine
Jew speaks constantly of “ the divine Liogos” (o fsios Adryos)
in language which offers striking, if partial, parallels with
the Epistle to the Hebrews and St. Paul. The divine
Logos is “ Son of God,” “firstborn Son (mpwrdoyoves, 1. 414),
“image of God” (eixwv feod, 1. B), *“ God ” (1. 6565), * high-
priest” (dpxepels, 1. 663), “ man of God” (dvfpwmos Beod,
I. 411), “ archetypal man” (0 xar’ elcova dv@pwmos, 1. 427),
“ the head of the body” (1. 640; comp. 1. 121), “ through
whom the world was created ” (11. 225).

At first sight it might seem that we have here beyond
all doubt the source of St. John's language. But the
ambiguity of the Greek term Logos, which means both
Reason and Word, makes it necessary to pause before
adopting this conclusion. When Philo speaks of ‘the
divine Logos” his thought is predominantly of the divine
Reason and not of the divine Word. This fact is of
decisive importance. The conception of a divine Word,
that is, of a divine Will sensibly manifested in personal
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action, is not naturally derived from that of a divine
Reason, but is rather complementary to it, and character-
istic of a different school of thought. Is it then possible
to find any clear traces of a dootrine of a divine Logos
elsewhere than at Alexandria ?

The Targums furnish an instructive answer to the
question. These paraphrases of the Hebrew Scriptures
have preserved, as it appears, the simplest and earliest
form in which the term ‘“the Word” was employed in
connexion with God. They were most probably not
committed to writing in the shape in which we now have
them, till some time after the Christian era; but all
evidence goes to show that they embody the interpretations
which had been orally current from a much earlier time.
In the Targum of Onkelos on the Pentateuch, which is
the oldest in date, the action of God is constantly though
not consistently referred to “ His Word” (Memra, 0w,
#ww). Thus it is said that * the Lord protected Noah by
His Word, when he entered the ark” (Gen. vii. 16): that
He “ made a covenant between Abraham and His Word”
(Gen. xvii. 2) ; that the Word of the Lord was with Ishmael
in the wilderness (xxi. 20). At Bethel Jacob made a
covenant that ‘“the Word of the Lord should be His
God” (Gen. xxviii. 21). Moses at Sinai “ brought forth the
people to meet the Word of God” (Exod. xix. 17). And
in Deuteronomy the Word of the Lord appears as a
consuming fire talking to His people, and fighting for
them against their enemies (Deut. iii. 2, iv. 24).

Such examples might be multiplied indefinitely; and
it may be noticed that the term Debura (xm34) occurs in
this sense as well as Memra. Thus it is said in the
Jerusalem Targum on Numb. vii. 89, the word (xm37) was
talking with him; and again, Gen. xxviii. 10, the word ("1)
desired to talk with him.

In connexion with this usage it must also be observed
that “a man’s word” is used as a periphrasis for ‘him-
self.” So we read Ruth iii. 8 (Targ. Jon.), “ between
his word (¢.e., himself) and Michal” (Buxtorf and Levy,
s.v.). The “word” is in fact the active expression of the
rational charaoter, and so may well stand for the person



XXXVl GOSPEL ACCORDING TO ST. JOHN [INTRODUOTION

from whom it issues. As applied to God, the term was
free from any rude anthropomorphism, while it preserved
the reality of a divine fellowship for man.

One striking difference between the Aramaic and Greek
terms will have been remarked. Logos, as we have seen,
is ambiguous, and may signify either reason or word, but
Memra (Debura) means word only. If now we return to
Philo, the importance of this fact becomes obvious. With
Philo the Palestinian sense of word sinks entirely into the
background, if it does not wholly disappear. He has
borrowed a term which was already current in the Greek
Scriptures, and filled it with a new meaning.

Three currents of thought in fact meet in Philo’s
doctrine of “ the Logos,” the Stoic, the Platonic, and the
Hebraic. He was nothing less than a creative genius. He
felt rightly that the revelation of the Old Testament con-
tained implicitly the harmony of the manifold speculations
of men, and he therefore adopted boldly the thoughts
of Greek philosophy for the interpretation of its language.
He found a “ Logos” in the Greek Bible which he accepted
as the record of revelation, and he applied to that what
Greek writers had said of the “ Logos,” without thinking
it necessary to inquire into the identity of the terms.
At one time he borrows from Plato when he speaks of
the Logos as “ the archetypal idea” (De Spec. Leg. 36, 11.
p- 333 f.), or as bearing “the idea of ideas” (De Migr.
Abr. 18, 1. p. 452 m.). More commonly he uses the Stoic
conception of the Logos, as the principle of reason, which
quickens and informs matter.

At the same time, while it appears that Philo borrowed
both the title of the Logos as Reason, and the most
prominent features of His office, from Hellenic sources,
he sought the confirmation of his views in the Old Testa-
ment; and in doing this he shows that he was not
unacquainted with Jewish speculations on the Word. But
in spite of the unwavering faith with which he found in
the letter of the law the germ and the proof of the teaching
which he borrowed from Greece, he abandoned the divine
position of the Jew. The whole scope of the writers of
the Old Testament is religious. They move in a region
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of life and history. Their idea of God is that of the Lord
who rules the world and His chosen people, not simply
as the Author of existence, but as One who stands in
& moral relation to men, ‘“speaking’” to them. The whole
scope of Philo on the other hand is metaphysical. He
moves in a region of abstraction and thought. His idea
of God is pure being. With him the speculative aspect
of the Logos-doctrine overpowers the moral. He does not
place the Logos in connexion with the Messiah, nor even
specially with Jewish history. It is perhaps of less
significance that he speaks of it now as if it were personal,
and again as if it were impersonal: now as an attribute,
and now as “a second god.”

If now we ask with which of these two conceptions of
the Logos, current respectively in Palestine and Alexandria,
the teaching of St. John is organically connected, the
answer cannot be uncertain.

Philo occupied himself with the abstract conception of
the divine Intelligence, and so laid the foundations of
a philosophy. The Palestinian instinct seized upon the
concrete idea of “the Word of God,” as representing His
personal action, and unconsciously prepared the way for
a Gospel of the Incarnation. St. John started from the
conception of ‘“the Word ” ; and by this means in the end
he gave reality to the conception of * the Reason.”

The development of the action of the Logos, the Word,
in the Prologue to the fourth Gospel places the contrast
between Philo and the Evangelist in the broadest light.
However wavering and complex Philo’s description of the
Logos may be, it is impossible not to feel that he has
in every case moved far away from the idea of an In-
carnation. No one, it is not too much to say, who had
accepted his teaching could without a coraplete revolution
of thought accept the statement ‘ the Liogos became flesh.”
The doctrine of the personality of the Logos, even if
Philo had consistently maintained it, would not have been
in reality a step towards such a fact. On the other hand,
in the Prologue the description of the Logos is personal
from the first (v mpos 7. 6.), and His creative enery is at
once connected with man. “The Life was the light of
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men.” “The Light was coming into the world (v . . . épx.).”
And in due time ‘“the Logos became flesh.” Thought
follows thought naturally, and the last event is seen to
crown and complete the history which leads up to it.

Philo and 8t. John, in short, found the same term
current, and used it according to their respective appre-
hensions of the truth. Philo, following closely in the
track of Greek philosophy, saw in the Logos the divine
Intelligence in relation to the universe: the Evangelist,
trusting firmly to the ethical basis of Judaism, sets forth
the Logos mainly as the revealer of God to man, through
creation, through theophanies, through prophets, through
the Incarnation. The Philonean Logos, to express the
same thought differently, is a later stage of a divergent
interpretation of the term common to Hebrew and
Hellenist.

It is, however, very probable that the teaching of Philo
gave a fresh impulse to the study of the complementary
conception of the Logos as the divine Reason, which was
shadowed forth in the Biblical doctrine of Wisdom (co¢la).
Nor is there any difficulty in supposing that the apostolic
writers borrowed from him either directly or indirectly
forms of language which they adapted to the essentially
new announcement of an Incarnate Son of God. So it
was that the treasures of Greece were made contributory
to the full unfolding of the Gospel. But the essence of /
their doctrine has no affinity with his. The speculations
of Alexandria or Ephesus may have quickened and de-
veloped elements which otherwise would have remained
latent in Judaism. But the elements were there; and in
this respect the evangelic message ‘ the Word became
flesh,” is the complete fulfilment of three distinct lines of
preparatory revelation, which were severally connected
with “the Angel of the Presemce” (Gen. xxxii. 24 ff.;
Exod. xxxiii. 12 ff., xxiii. 20 f.; Hos. xii. 4 f.; Isa. vi. 1
[John xii. 41}, Ixiii. 9; Mal. iii. 1); with “the Word”
(Gen. i. 1; Ps. xxxiii. 6, cxlvii. 16; Isa. lv. 11; comp.
‘Wisd. xviii. 16); and with “ Wisdom” (Prov. viii. 22 ff.,
iii. 19; Ecclus. i. 1—10, xxiv. 9 (14); Bar. iii. 87, iv. 1;
comp. Wisd. vii. 7—11).
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In short, the teaching of St. John is characteristically
Hebraic and not Alexandrine. It is intelligible as the
final co-ordination through facts of different modes of
thought as to the divine Being and the divine action,
which are contained in the Old Testament. And on the
'other hand it is not intelligible as an application or con-
tinuation of the teaching of Philo.

The doctrine of the Logos has been very frequently
discussed. An excellent account of the literature up to
1870 is given by Dr. Abbot in his appendix to the article
on ‘“the Word ” in the American edition of the Dictéonary
of the Bible. Several later works are included in the list
given by Soulier, La Doctrine du Logos chez Philon d’Alex-
andrie, Turin, 1876. The works of Gfrorer, Philo w. d.
Jud.-Alex. Theosophie, 1836; Dihne, Jud.-Alex. Religiones-
Philosophie, 18564; Dorner, The Person of Christ (Eng.
Trsns) Jowett, St Paul and Philo (Episties of St. Pawi,
i. 363f); Hemze, Die Lehre v. Logos in Griech. Phdoaophu,
1872; Siegfried, Philo v. Alex., 1876, may be speocially
mentioned. Grossmann has given a complete summary
of the word “ Logos” in Philo, in his Quwstiones Philonee,
1829.

(¢) The Author of the Fourth Gospel was am eye-witness
of what he describes. The particularity of his knowledge,
which has been already noticed summarily, leads at once
to the next point in our inquiry. The writer of the Gospel
was an eye-witness of the events which he describes. His
narrative is marked by minute details of persons, and
time, and number, and place and manner, which cannot
but have come from a direct experience. And to these
must be added various notes of fact, so to speak, which
seem to have no special significance where they stand,
thongh they become intelligible when referred to the
impression originally made upon the memory of the
Evangelist.

(a) Persons. The portraiture of the chief characters
in the Gospel will be noticed afterwards. In this con-
nexion it is sufficient to observe the distinctness with
which the different actors in the history rise before the
writer. There is no purpose, no symbolism to influence
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his record. The names evidently belong to the living
recollection of the incidents. The first chapter is crowded
with figures which live and move : John with his disciples,
Andrew, Simon Peter, Philip, Nathanael. Momentous
questions are connected with definite persons. He saith
unto Philip, Whence shall we buy bread, that these may eat?
. . . Philip amswered him . . . (vi. 6, 7; comp. Matt. xiv.
14ff. and parallels). Certain Greeks said to Philip, Sir,
we would see Jesus. Philip cometh and telleeh Andrew:
Andrew cometh and Philip and they tell Jesus (xii. 21 f.).
Thomas saith unto Him, Lord, we know mot whither thou
goest ; how do we know the way ? (xiv. 6). Philip saith, Lord,
shew us the Father, and it sufficeth us (xiv. 8). Judas saith,
not Iscariot, Lord, how 18 it that thou wilt manifest thyself to
us, and not unto the world? (xiv. 22). The disciple whom
Jesus loved . . . falling back wpon His breast, saith, Lord,
who 18 it? (xiii. 26; comp. xxi. 20). Nicodemus (iii. 1ff,,
vil. 60, xix. 39), Lazarus (xi. 1ff,, xii. 1), Simon the
father of Judas Iscariot! (vi. 71, xii. 4, xiii. 2, 26), and
Malchus (xviii. 10), are mentioned only in the fourth
Gospel. The writer of this Gospel alone mentions the
relationship of Annas to Caiaphas (xviii. 13), and identifies
one of those who pointed to Peter as the kinsman of him
whose ear Peter cut off (xviii. 26).

(B) Time. The details of time belong perhaps more
obviously to the plan of the narrative than the details
of persons. The greater seasons, even though they are
not noted in the Symoptists, may be supposed to have
been preserved in tradition, as the first Passover (ii. 13, 23),
the Feast of the New Year (v. 1), the Second Passover
(vi. 4), the Feast of Tabernacles (vii. 2), the Feast of
Dedication (x. 22); but other specifications of date can
only be referred to the knowledge of actual experience.
Such are the indications of the two marked weeks at the
beginning and end of Christ’s ministry (i. 29, 35, 43, ii. 1,
xii. 1, 12 (ziii. 1), xix. 31, xx. 1), of the week after the

1 In this connexion it is interesting to notice that the writer of the
fourth Gospel knew that the title Iscariot was a local or family name,
He applies it both to Judas and to his father Simon: vi. 71, xiii, 2, 26,
xii. 4, xiv, 22.
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Resurrection (xx. 26), the enumeration of the days before
the raising of Lazarus (xi. 6, 17, 39), the note of the
duration of Christ’s stay in Samaria (iv. 40, 43; compare
also vi. 22, vii. 14, 37). Still more remarkable is the
mention of the hour or of the time of day which occurs
under circumstances likely to have impressed it upon the
mind of the writer, as the tenth hour (i. 40), the siath hour
(iv. 6), the seventh hour (iv. 62), about the sixth howr (xix. 14),
o was night (xiii. 30), in the early morning (xviii. 28, xx. 1,
xxi. 4), the evening (vi. 16, xx. 19), by night (iii. 2).

(y) Number. The details of number, though fewer, are
hardly less significant. It is unnatural to refer to any-
thing except experience such definite and, as it appears,
immaterial statements as those in which the writer of the
fourth Gospel mentions the two disciples of the Baptist
(L 3b), the sz waterpots (ii. 6), the five loaves and two
small fishes (vi. 9), the five-and-twenty furlongs (vi. 19), the
four soldiers (xix. 23. Cf. Acts xii. 4), the two hundred
cubits (xxi. 8), the hundred and fifty and three fishes
(xxi. 11).

The number of the loaves and fishes is preserved in the
Synoptic narrative, but this single parallel does not in any
way lessen the value of the whole group of examples as
a sign of immediate observation in the Evangelist. Other
records of number show the clearness if not the directness
of the writer’s information, as the five husbands (iv. 18),
the thirty and eight years' sickness (v. b), the estimate of
three hundred pence (xii. b; comp. Mark xiv. b), the weight
of a hundred pounds (xix. 39).

(8) Place. Many of the local details characteristic of
the fourth Gospel have been already noticed. Here it is
only necessary to observe that the manner in which the
scenes of special acts and utterances are introduced shows
that they belong to the immediate knowledge of the
writer. We cannot naturally account for the particularity
except on the supposition that the place was an integral
part of the recollection of the incidents. Thus the scenes
of John's baptism are given as at Bethany and 4non (L 28,
iii. 23 ; comp. x. 40). The son of the nobleman was sick
at Capernawm while Jesus was at Cana (iv. 46f). Jesus
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found the paralytic whom He had healed in ths Temple
(v. 14). He gained many adherents when He went towards
the close of His ministry beyond Jordan to the place where
Jokn was at first baptizing (x. 40ff.). When Mary came
to Him He had not yet come to the village, but was sn the
place where Martha met Him (xi. 30). He spent the interval
between the raising of Lazarus and His return to Bethany
on the eve of the Passion in the country neor the wilderness,
in a city called Ephraim (xi. 64). The people as they stood
in the Temple speculated on His reappearance (xi. 66).

So again Christ spoke certain memorable words v a
solemn gathering (év avvaywyi) at Caperrawm (vi. 59, note),
in the treasury (viii. 20), in Solomon’s porch (x. 23), before
crossing the Kidron (xviii. 1).

(¢) Manner. More impressive still are the countless
small traits in the descriptions which evince either the
skill of a consummate artist or the recollection of an
observer. The former alternative is excluded alike by
the literary spirit of the first and second centuries and
by the whole character of the Gospel. The writer
evidently reflects what he had seen. This will appear
most clearly to any one who takes the record of a special
scene and marks the several points which seem to reveal
the impressions of an eye-witness, as (for example) the
calling of the first disoiples (i. 36—b1), or the foot-washing,
(xiii. 1—20), or the sceme in the high-priest's court
(xviii. 16—27), or the draught of fishes (xxi. 1—14). In
each one of these narratives, and they are simply samples
of the nature of the whole narrative, it is almost impossible
to overlook the vivid touches which correspond with the
actual experience of one who had looked upon what he
describes. Thus, to take a single illustration from the
first (i. 36—b61), we cannot but feel the life (so to speak) of
the opening picture. John is shown standing, in patient
expectation of the issue, as the tense implies ({zixe,
comp. vii. 87, xviii. §, 16, 18, xix. 25, xx. 11), with two
of his disciples. As Christ moves away, now separate
from him, he fixes his eyes upon Him (éuSréyras, comp.
v. 43), so as to give the full meaning to the phrase which
he repeats, in order that his disciples may now, if they
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will, take the lesson to themselves. Kach word tells; each
person occupies exaoctly the position which corresponds
with the crisis. And the description becomes more signifi-
cant when contrasted with the notice of the corresponding
incident on the former day (i. 29 ff.).

Not to dwell at length on these scenes, one or two
detached phrases may be quoted which will serve to show
the kind of particularity on which stress islaid. The loaves
used at the feeding of the five thousand are barley loaves
which a boy has (vi. 9; comp. ». 13); when Mary came
to Jesus she fell at His feet (xi. 82 ; contrast vv. 20 £.) ; after
the ointment was poured out the house was filled from s
fragrance (xii. 3); the branches strewn in the way of Jesus
were taken from the palm-tress which were by the roadside
(xii. 13); % was night when Judas went forth (xiii. 80);
Judas brings a band of Roman soldiers as well as officers
of the priests to apprehend Jesus (xviii. 3); Christ’s tunic
was without seam, woven from the top throughout (xix. 23);
the napkin which had been about His head was wrapped
together in a place by itself (xx. 7); Peter was grieved be-
cause Jesus said to him the third time, Lovest thou me ?
(xxi. 17).

Compare also xiii. 24, xviii. 6, xix. 5, xxi. 20. Each
phrase is a reflection of a definite external impression.
They bring the scenes as vividly before the reader as they
must have presented themselves to the writer.

If it be said that we can conceive that these traits might
have been realised by the imagination of a Defoe or a
Shakespeare, it may be enough to reply that the narrative
is wholly removed from this modern realism; but besides
this, there are other fragmentary notes to which no such
explanation can apply. Sometimes we find historical
details given bearing the stamp of amthenticity, which
represent minute facts likely to cling to the memory of
one directly concerned (i. 40), though it is in fact difficult
for us now to grasp the object of the writer in preserv-
ing them. It is equally impossible to suppose that such
details were preserved in common tradition or supplied by
the imagination of the writer. Kxamples are found in the
exact account of Andrew finding firet /is own brother Simon
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(i. 41), of the passing visit to Capernaum (ii. 12), of John's
baptism (iii. 23), of the boats from Tiberias (vi. 22 f.), of
the retirement to Ephraim (xi. 64).

Sometimes the detail even appears to be in conflict with
the context or with the current (Synoptic) accounts, though
the discrepancy vanishes on a fuller realisation of the
facts, as when the words Arise, let us go hence (xiv. 31)
mark the separation between the discourses in the upper
chamber and those on the way to the garden (compare
i. 21 with Matt. xi. 14; iii. 24 with Matt. iv. 12).

Elsewhere a mysterious saying is left wholly unexplained.
In some cases the obscurity lies in a reference to a previous
but unrecorded conversation, as when the Baptist says to
the disciples who had followed him, Behold the Lamb of God
(i. 29; comp. vi. 36, xii. 34), or, perhaps, to unknown local
circumstances (i. 46). In others it lies in a personal but
unexpressed revelation, as in the words which carried
sudden conviction to Nathanael, Before Philip called thee,
when thou wast wnder the fig-tree, I saw thee (i. 48). Ap-
parent contradictions are left without any comment, as
v. 31 compared with viii. 14; xiii. 36 compared with
xvi. b; xiv. 19 compared with xvi 19; and, on the other
hand, an explanation is given which, though it might
appear superfluous at a later time, becomes at once
natural in one who in the process of narration is carried
back to the scene itself with all its doubts and perplexi-
ties, as when it is said in interpretation of the words,
ye are clean, but not all; “for He knew him that was
betraying Him; for this reason He said, Ye are not all
clean” (xiii. 11).

(d) The Author of the Fourth Gospel was an Apostle.
Such touches as those which have been now enumerated,
and every page of the Gospel will supply examples, show
that the writer was an eye-witness of many at least of the
scenes which he describes. The age of minute historical
romance had not yet come when the fourth Gospel was
written, even if such a record could possibly be brought
within the category. A further examination of the
narrative shows that the eye-witness was also an apostle.
This follows almost necessarily from the character of the
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scenes which he describes, evidently as has been shown from
his own knowledge, the call of the first disciples (i. 19—34),
the journey through Samaria (iv.), the feeding of the
five thousand (vi.), the successive visits to Jerusalem
(vil ix. xi.), the Passion, the appearances after the Resur-
rection. But the fact is further indicated by the intimate
acquaintance which he exhibits with the feelings of the
disciples.” He knows their thoughts at critical moments
(il 11, 17, 22, iv. 27, vi. 19, 60 £, xii. 16, xiii. 22, 28, xxi. 12;
comp. Luke xxiv. 8; Matt. xxvi. 76). He recalls their
words spoken among themselves (iv. 83, xvi. 17, xx. 25,
xxi. 3, ) a8 to their Lord (iv. 31, ix. 2, xi. 8, 12, xvi. 29).

He is familiar with their places of resort (xi. 64, xviii. 2,
xx. 19).

He is acquainted with imperfect or erroneous impres-
sions received by them at one time, and afterwards
corrected (ii. 21 f.,, xi. 13, xii. 16, xiii. 28, xx. 9, xxi. 4).

And yet more than this, the writer of the fourth Gospel
evidently stood very near to the Lord. He was conscious
of His emotions (xi. 33, xiii. 21). He was in a position to
be well acquainted with the grounds of His action (ii. 24 £,
iv. 1, v. 6, vi, 15, vii. 1, xvi. 19). Nor is this all ; he speaks
as one to whom the mind of the Lord was laid open.
Before the feeding of the five thousand he writes, This He
(Jesus) said trying him, for He Himself knew what He was
about to do (vi. 6). Jesus knew vn Himaself the murmurings
of the disciples (vi. 61); He knew from the beginning who
they were that believed not, and who it was that should betray
Him (vi. 64); He knew the hour of His Passion (xiii.l, 3),
and who should betray Him (xiii. 11); He knew indeed all
the things that were coming upon Him (xviii. 4); He knew
when all things were accomplished (xix. 28).

(e) The Author of the Fourth Gospel was the Apostle John.
Such statements whén they are taken in connexion with
the absolute simplicity of the narrative necessarily leave
the impression that the Evangelist was conscious of having
had the opportunity of entering, more deeply even than
others, into the conditions of the Lord’s life. And this
reflection brings us to the last point. If the writer of the
fourth Gospel was an apostle, does the narrative indicate
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any special apostle as the writer? In the Epilogue
(xxi. 24) the authorship of the book is assigned, as we shall
see afterwards, to the disciple whom Jesus loved (3v frydmwa o
"Inaoiis). This disciple appears under the same title twice
in the narrative of the Passion (xiii 23, xix. 26), as well as
twice afterwards (xxi. 90), and once in connexion with
St. Peter under a title closely resembling it (xx. 2, dv épines
o 'Ingois). He is known to the high-priest (xviii. 16), and
stands in very oclose relationship with St. Peter (xiii. 24,
xx. 2, xxi. 7; comp. xviii. 15; Acts iii). Though his name
is not mentioned, there is nothing mysterious or ideal
about him. He moves about among the other apostles
quite naturally, and from the enumeration (xxi. 2; comp.
i. 86 fI') of those present at the scene described in the last
chapter, it follows that he must have been either one of
the sons of Zebedee, or one of two other disciples not described
more particularly.

If now we turn to the Synoptic narrative we find three
disciples standing in a special sense near to Jesus, Peter
and the sons of Zebedee, James and John. There is then
a strong presumption that the Evangelist was one of
these. St. Peter is out of the question. One of the two
sons of Zebedee, James, was martyred very early
(Acts xii. 2), so that he could not have been the author
of the Gospel. John therefore alone remains; and he
completely satisfies the conditions which are required to
be satisfied by the writer, that he should be in close
connexion with St. Peter, and also one admitted to
peculiar intimacy with the Lord.

Does then this definite supposition that St. John was the
anonymous disciple who wrote the fourth Gospel find any
subsidiary support from the contents of the history ? The
answer cannot be doubtful. St.John is nowhere mentioned
by name in the Gospel; and while it appears incredible
that an apostle who stands in the Synoptists, in the Acts
(iii. 1, iv. 13, etc.), and in St. Paul (Gal. ii. 9), as a central
figure among the twelve, should find no place in the
narrative, the nameless disciple fulfils the part which
would naturally be assigned to St. John. Yet further,
in the first call of the disciples one of the two followers
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of the Baptist is expressly named as Andrew (i. 40); the
other is left unnamed. Andrew, it is said, found first his
oun brother Simon (i. 41). The natural interpretation of
the words suggests that the brother of some other person,
and if so, of the second disciple, was also found. A
reference to the last scene at the sea of (Galilee (xxi. 2)
leads to the certain inference that these two brothers were
the sons of Zebedee, and so that the second disciple was
St. John. Another peculiarity of the Gospel confirms the
inference.

The Evangelist is for the most part singularly exact in
defining the names in his Gospel. He never mentions
Simon after his call (i. 42 f.) by the simple name, as is
done in the other Gospels, but always by the full name
Simon Peter, or by the new name Peter. Thomas is three
times out of four further marked by the correlative Greek
name Didymus (xi. 16, xx. 24, xxi. 2), which is not found
in the Synoptists. Judas Iscariot is described as the son
of a Simon not elsewhere noticed (vi. 71, xii. 4, xiii. 2, 26).
The second Judas is expressly distinguished from Iscariot
even when the latter had left the eleven (xiv. 22).
Nicodemus is identified as he that came to Jesus by night
(xix. 39 [vii. 60]). Caiaphas on each of the two separate
occasions where he is introduced is qualified by the
title of his office as the high-priest of that year (xi. 49,
xviii. 13).

But in spite of this habitual particularity the Evangel-
ist never speaks of the Baptist, like the three other
Evangelists, as “ John the Baptist,” but always simply
as ‘“John.” It is no doubt to be noticed that in most
places the addition of the title would have been awkward
or impossible ; but elsewhere such an identification might
have been expected (i. 16 and v. 38, 36; comp. Matt. iii. 1,
xi. 11 ). If, however, the writer of the Gospel were himself
the other John of the Gospel history, it is perfectly natural
that he should think of the Baptist, apart from himself, as
John only.!

1 It is also to be observed that the writer of the fourth Gospel does not

give the name of Balome, the wife of Zebedee (xix. 25. Comp.
Matt. xxvii. 56), or of James (xxi. 2), or of the Mother of the Lord.
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But it is said that if it is admitted that the Apostle
John is to identified with the nameless disciple of the
fourth Gospel, the second of the two disciples of the
Baptist, the companion of St. Peter, the disciple whom
Jesus loved ; it is still impossible, in spite of the attestation
of the Epilogue, that he could have written the Gospel.
The Gospel, such is the contention, must have been
written by some one else, for it is argued that the author
could not have spoken of himself as the discipls whom
Jesus loved, claiming in this way for himself, and not as
he might reasonably have done for another whom he
took as his hero, a pre-eminence over his fellow apostles ;
and (it is further urged in particular) that St. John would
not have *studiously elevated himself in every way above
the Apostle Peter” as this writer does.

The last objection may be disposed of first. The notion
that the author of the fourth Gospel wishes to present
St. John as the victorious rival of St. Peter, is based
mainly upon the incident at the Last Supper, where
St. Peter beckoned to St. John to ask a question which
he did not put himself (xiii. 24 ff.); and it is asserted that
the same idea is supported by the scenes in-the court of
the High Priest, and by the Cross. It would be sufficient
to reply that all these incidents belong to details of personal
relationship, and not to official position, and St. John
was (as it appears) the son of the sister of the Mother
of the Lord. But if we go into details an examination
of the narrative as a whole shows that it lends no support
whatever to the theory of any thought of rivalry or
comparison between St. Peter and St. John existing in
the writer's mind. St. John stands, just as he stands in
the Acts, silent by the side of the Apostle to whom the
office of founding the Church was assigned (cf. xxi. 21;
Acts iii. 1). And as for the incident at the Last Supper,
the person who occupied the third and not the second
place would be in a position to act the part assigned to
St. John (John xiii. 23, note). Here then St. Peter takes
the precedence; and elsewhere he occupies exactly the
same place with regard to the Christian Society in the
fourth Gospel as in the other three. He receives the
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promise of his significant surname (i. 42); he gives utter-
ance to the critical confession of Christ’s majesty (vi. 68);
he is placed first (as it seems) at the foot-washing during
the Last Supper (xiii. 6); he is conspicuous at the betrayal
in defence of his Lord (xviii. 10); he stands patiently
without the high-priest’s door till he is able to obtain ad-
mission (xviii. 16); the message of the Resurrection is
brought to him and to ¢ the other disciple” only as second
to him (xx. 2); he first sees the certain signs that Christ
had risen (xx.7); he directs the action of the group of
apostles during their time of suspense (xxi. 3); he is the
first to join the Lord upon the seashore, and the chief in
carrying out His command (xxi. 7, 11) ; he receives at last
the Great Commission (xxi. 15 ff.).

The representative official precedence of St. Peter thus
really underlies the whole narrative of the fourth Gospel.
The nearness of St. John to the Lord is a relation of
sympathy, so to speak, different in kind.

Bat this ascription of a special relation of the unnamed
disciple to the Lord as the disciple whom Jesus loved, with
a feeling at once gemeral (ydma)and personal (épihe:,
xx. 2), requires in itself careful consideration. And if it
were true, as is frequently assumed, that St. John sought
to conceal himself by the use of the various periphrases
underwhich his name is veiled, there might be some difficulty
in reconciling the use of this exact title with the modest
wish to be unnoticed. But in point of fact the writer of
the fourth Gospel evidently insists on the peculiarity of
his narrative as being that of a personal witness. He
speaks with an authority which has a right to be re-
cognised. It is taken for granted that those whom he
addresses will know who he is, and acknowledge that he
ought to be heard. In this respect the fourth Gospel
differs essentially from the other three. They are com-
pletely impersonal, with the exception of the short preface
of St. Luke. We can then imagine that St. John as an
eye-witness might either have written his narrative in
the first person throughout, or he might have composed
an impersonal record, adding some introductory sentences
to explain the nature of the book, or he might have in-

d
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dicated his own presence obliquely at.some one or other
of the scenes which he describes. There is no question of
self-concealment in the choice between these alternatives;
and there can be also no question as to the method which
would be most natural to an apostle living again, as it
were, in the divine history of his youth. The direct
personal narrative and the still more formal personal
preface to an impersonal narrative seem to be alien from
the circumstances of the composition. On the other hand,
the oblique allusion corresponds with the devout con-
templation from a distance of events seen only after a long
interval in their full significance. The facts and the actors
alike are all separated from the Evangelist as he recalls
them once more in the centre of a Christian Society.!

But if it be admitted that the oblique form of reference
to the fact that the writer of the fourth Gospel was an
eye-witness of what he describes was generally the most
natural, does it appear that this particular form of oblique
reference, to which objection is made, was itself natural?
The answer must be looked for in the circumstances under
which it is used. After the distinct but passing claim to
be an eye-witness (i. 14), the Evangelist does not appear
personally in the Gospel till the scenes of the Passion.
He may be discovered in the call of the disciples (i. 41),
but only by a& method of exhaustion. So far there was
nothing to require his explicit attestation. But in the
review of the issue of Christ’s work it may well be asked
whether the treachery of Judas was indeed foreseen by
Christ. St. John shows how deeply he felt the importance
of the question (vi. 70, 71, xiii. 11; comp. xiii. 18 f.). It
was then essential to his plan that he should place on

t In illustration of this view, reference may be made to Mt. Browning’s
noble realisation of the situation in his “ Death in the L'esert’ :

“ . . much that at the first, in deed and word,

Lay simply and sufficiently exposed,

Had grown (or else my soul was grown to match,
Fed through such years, familiar with such light,
Guarded and guided still to see and speak)

Of new significance and fresh result ;

What first were guessed as points I now knew stars.”
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record the direct statement of the Lord’s foreknowledge
on the authority of him to whom it was made. That
communication was a special sign of affection. Can we
then be surprised that, in recalling the memorable fact
that it was made to himself, he should speak of himself
a8 the disciple whom Jesus loved (jydma)? The words
express the grateful and devout acknowledgement of some-
thing received, and contain no assumption of a distinction
above others. Christ loved all (xiii. 1, 34, xv. 9); St. John
felt, and confesses, that Christ loved him, and showed His
love in this signal manner. The same thought underlies
the second passage where the phrase occurs (xix. 26).
The charge to receive the Mother of the Lord almost
necessarily calls out the same confession. In the last
chapter (xxi. 7, 20) the title seems to be repeated with a
distinct reference to the former passages, and no difficulty
can be felt at the repetition.

The remaining passage (xx. 2) is different, and ought
not to have been confounded with those already noticed.
There can be no doubt that if the words ske cometh to Simon
Peter and the other disciple whom Jesus loved had stood
alone, the reader would have included St. Peter under the
description ; the word “ other ” has no meaning except on
this interpretation (contrast xxi. 7). But it has been
assumed that the entirely different phrase used here
(& épire) must be identical with that used elsewhere of
St. John alone (8 #ydwa), and the passage has been
accordingly misunderstood. Yet the contrast between
the two words equally translated “love,” gives the clue
to the right meaning. St. Peter and St. John shared alike
in that peculiar nearness of personal friendship to Christ
(if we may so speak) which is expressed by the former
word (¢ereiv, see xi. 3, 36), while St. John acknowledges
for himself the gift of love which is implied in the latter;
the first word describes that of which others could judge
outwardly; the second that of which the individual soul
alone is conscious. The general conclusion is obvious.
If that phrase (8» épihec 0 "Incois) had been used character-
istically of St. John which is in fact used in relation to
St. Peter and St. John, there might have been some ground
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for the charge of an apparent assumption of pre-eminence
on the part of the Evangelist; as it is, the phrase which is
used is no affectation of honour; it is a personal thanks-
giving for a blessing which the Evangelist had experienced,
which was yet in no way peculiar to himself.

As far, therefore, as indirect internal evidence is con-
cerned, the conclusion towards which all the lines of
inquiry converge remains unshaken, that the fourth
Gospel was written by a Palestinian Jew, by an eye-
witness, by the disciple whom Jesus loved, by John the son
of Zebedee. We have now to consider the direct evidence
which the Gospel offers upon the question.

ii. The direct evidence of the Gospel as to its authorship

Three passages of the Gospel appear to point directly
to the position and person of the author: i. 14, xix. 35,
xxi. 24. Each passage includes some difficulties and
uncertainties of interpretation which must be noticed
somewhat at length.

(a) Ch. i. 14. The word became flesh and tabernacled among
us, and we beheld His glory . . . (0 Adoyos oapf éyévero,
xal éoxrjvwoey év Huiv, kal é0eacducla Ty Sokav adTod . . .).
The main question here is as to the sense in which the
words we beheld are to be taken. Are we to understand
this “ beholding ” of the historical sight of Christ, so that
the writer claims to have been an eye-witness of that
which he records? or can it be referred to a spiritual
vision, common to all believers at all times?

Our reply cannot but be affected by the consideration
of the parallel passage in the beginning of the first Epistle
of St. John, which was written, it may certainly be
assumed, by the same author as the Gospel: That which
was from the beginning, which we have heard, which we have
seen with our eyes, which we beheld, and owr hands hamdled,
concerning the Word of life . . . (1 John i. 1, d Jw dn’ dpxis,
8 axnroauey, 8 éwpdaauey Tois dpOaruois, d édeacducla xal ai
xXeipes Hudv éynridnaay, mwepi Tod Noyov Tis {ofls . . .). Now
there cannot be any doubt that the * beholding” here,
from the connexion in which it stands (we have seen with
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our eyes, our hands handled), must be understood literally.
Language cannot be plainer. The change of tense more-
over emphasises the specific historical reference (we beheld,
and not as of that which ideally abides, we have beheld
[1 John iv. 14, John i. 32, n.]). This being so, the same
word in the same tense and in the same general connexion
cannot reasonably be understood otherwise in the Gospel.
It may also be added further, that the original word
(Ocdobas) is never used in the New Testament of mental
vision (as fewpeiv).! The writer then (such must be our
conclusion) claims to have beheld that glory which his
record unfolds.

But it is said that the phrase among us cannot be
confined to the apostles or immediate disciples of Christ
exclusively, and that it must be taken to include all
Christians (Luke i. 1), or even all men. If, however, this
interpretation of among us admits the wider interpretation
of the pronoun, it does not exclude the apostles, who are
in this connexion the representatives of the Church and
of humanity, and it does not therefore touch the meaning
of the following clause, in which the sense of bekeld is fixed
independently. The whole point of the passage is that
the Incarnation was historical, and that the sight of the
Incarnate Word was historical. The words cannot without
violence be made to give any other testimony. The objec-
tion is thus, on a view of the context, wholly invalid; and
the natural interpretation of the phrase in question, which
has been already given, remains unshaken. The writer
professes to have been an eye-witness of Christ’s ministry.?

(6) Ch. xix. 36. This second passage, which, like the
former one, comes into the narrative parenthetically, is
in some respects more remarkable. After speaking of
the piercing of the Lord's side, the writer adds, 4nd
forthwith came there out blood and water. And he that

1 The word occurs in John i. 32, 38, iv. 35, vi. §, xi. 46; 1 John i. 1,
iv. 12, 14,

? The ngmﬂmt variation of language in v. 16 supports the view
which has been given. The Apostolic we is distinguished from the
Christian we all. The use of the direct form in these two cases (we
beheld, we received) is remarkable. Contrast xx. 30 (évdrm. rév pad.).
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hath seen hath borne witness, and his witness is true: and
he knoweth that he saith trus, that ye also may believe.
For these things cams to pass that . . . (kai ¢ éwpaxws
pepaptipnkey xal a\nlwn avrod éotiv 1) paprupla, Kal éxeivos
ol8ev 8rv aMnOf Néyee Wa Kal Dueis maTebnre. éyévero wydp . . .
John xix. 36 ff). One point in this passage, the contrast
between the two words rendered irue, cannot be given
adequately in an English version. The witness is de-
soribed as ‘fulfilling the true conception of witness”
(@Anfuwds), and not simply as being correct (aAnbis); it is
true to the idea of what witness should be, and not only
true to the fact in this special instance (comp. viii. 16,
note) so far as the statement is true. There is, therefore,
no repetition in the original in the two clauses, as there
appears to be in the English version. This detail is not
without significance for the right understanding of the
whole comment. It brings out clearly the two conditions
which testimony ought to satisfy, the first that he who
gives it should be competent to speak with authority, and
the second that the account of his experience should be
exact. But the main question to be decided is whether
the form of the sentence either suggests or admits the
belief that the eye-witness to whose testimony appeal is
made is to be identified with the writer of the Gospel.

The answer to this question has been commonly made
to turn upon a false issue. It has been argued, with a
profusion of learning, that the use in the second clause
of the pronoun which expresses a remote, or rather an
isolated, personality (éxeivos), is unfavourable to the identi-
fication of the Evangelist and the eye-witness, or, at least,
lends no support to the identification. It has also been
asserted, as might have been expected, by less cautious
scholars, that the use of this pronoun is fatal to the
identification. On the other hand, it has been shown by
examples from classical authors and also from St. John's
Gospel (ix. 37) that a speaker can use this pronoun of
himself.! But in reality the problem contained in the

1 The most complete discussion of this part of the problem is to be

found in a set of papers in the Studien u. Kritiken, 1859, 1860, by Steit
on the one side, and by Pb. Buttmann on the other,
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passage must be solved at an earlier stage. If the author
of the Gospel could use the first clause (ke that hath seen,
etc.) of himself, there can be no reasonable doubt that
he could also use of himself the particular pronoun which
occurs in the second clause ; and to go even further, there
can be no reasonable doubt that according to the common
usage of St. John he would use this particular pronoun
to resume and emphasise the reference (i. 18, v. 39, 37).
No one, in other words, with any knowledge of St. John’s
style can seriously dispute the fact that the “he” of the
second clause is the same as the * witness” of the first
clause.

This being so, only two interpretations of the passage
are possible. The Evangelist either makes an appeal to
an eye-witness separate from himself, but not more de-
finitely described, who is said to be conscious of the truth
of his own testimony ; or he makes an appeal to his own
actual experience, now solemnly recorded for the instruc-
tion of his readers. '

‘We are thus brought to the right issue. Is it the fact
that the second alternative is, as has been confidently
affirmed, excluded by the nature of the case? Is it the
fact that we cannot suppose that St. John, if he were the
writer, would have referred to his own experience ob-
liquely ? On the contrary, if we realise the conditions
under which the narrative was drawn up, it will be seen
that the introduction of the first person in this single
place would have been more strange. The Evangelist has
been already presented as a historical figure in the scene
(vv. 26, 27); and it is quite intelligible that an Apostle
who had pondered again and again, as it may well have
been, what he had gradually shaped, should pause at this
critical point, and, dwelling upon that which he felt to
be a crucial incident, should separate himself as the witness
from his immediate position as a writer. In this mental
attitude he looks from without upon himself (éxeivos) as
affected at that memorable moment by the fact which
he records, in order that it may create in others the present
faith (miorelnre) which it had created in his own soul.
The comment from this point is therefore perfectly com-
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patible with the identification of the witness and the
author.

‘We may, however, go further. The comment is not only
compatible with the identification ; it favours the identi-
fication, not indeed by the use of the particular pronoun,
which tells neither one way nor the other, but by the
whole construction of the passage. The witness is spoken
of as something which abides after it has been given; he
hath borme witness; and, more than this, the witness is
given still; ke knoweth that he saith true; and, yet again,
the giver of the witness sets himself in contrast with his
readers; he hath given his witness . . . that ye may believe.
It is not possible then to doubt that the words taken in
their context assert that the eye-witness was still living
when the record was written®; and if so, it is most natural
to suppose that his present utterance, to which appeal is
made, is that contained in the Gospel itself. It is difficult
to appreciate the evidential force of an appeal to the
consciousness of an undefined witness.

In this connexion another point must be observed. If
the author were appealing to the testimony of a third
person he would almost necessarily have used an aorist
and not a perfect, ke that saw bore witness, and not he that
hath seen hath borne witness. For the mere narrator the
testimony centres in the moment at which it was ren-
dered ; for the witness himself it is a continuous part of
his own life.

The conclusion to which these remarks converge will’
appear still more certain if the comment be reduced to
its simplest elements. If it had stood, He that hath seen
hath borne witness, that ye also may believe, no ordinary
reader would have doubted that the writer was appealing
to his own experience, recorded in the history, since no
other testimony is quoted. But the intercalated clauses
do not in any way interfere with this interpretation.
They simply point out, as has been already noticed, the
relation in which this special statement stands to its
attestation. They show that this testimony satisfies the
two conditions, which must be ratified for the establish-

! This conclusion holds good to whomsoever the comment be referred.
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ment of its authority, that it is adequate in relation to
its source, and that it is correct in its actual details. For
& witness may give true evidence and yet miss the essential
features of that of which he speaks. Hence the writer
affirms the competency of the witness, while he affirms
also that the testimony itself was exact.

On the whole, therefore, the statement which we have
considered is not only compatible with the identity of the
eye-witness and the writer of the Gospel, but it also
suggests, even if it does not necessarily involve, the
identification of the two. On the other hand, the only
other possible interpretation of the passage is wholly
pointless. It supposes that an appeal is made with
singular emphasis to an unknown witness, who is said to
be conscious of the truthfulness of his own testimony.
Such a comment could find no place in the connexion in
which the words stand.

(¢) Ch. xxi. 24. The third passage which occurs in the
appendix to the Gospel (ch. xxi.) is different in character
from the other two. After the narrative of the Lord’s
saying with regard to ‘the disciple whom He loved,” the
record continues: this is the disciple who witnesseth con-
cerning these things, and who wrote these things: and we
know that his witness is true (odros éorw o pabnmis o papTupdy
wepl ToUTWV Kai 6 ypdyras Taira, xal oldauev 31i aAnOs alrod
7 naprvpia éoréiv). There can be no doubt as to the meaning
of the words. The writing of the Gospel is distinctly
assigned by them to * the beloved disciple” (v. 21). But
it is not at once obvious to whom the words are to be
assigned. Is the author of the Gospel himself the
speaker ? or must the note be referred to others who
published his Gospel, as, for example, to the Ephesian
elders? Before we attempt to answer this question it
must be observed that whichever view be taken the
sentence contains a declaration as to the authorship of
the Gospel contemporaneous with its publication, for
there is not the least evidence that the Gospel was ever
circulated in the Church without the epilogue (ch. xxi.).
And yet further, the declaration extends both to the sub-
stantial authorship (ke that witnesseth concerning these things)



lviii GOSPEL ACCORDING TO ST. JOHN [INTRODUCTION

and also to the literal authorship of the record (ke that
wrote these things). So much is clear; but perhaps it is
impossible to press the present tense (ke that witnesseth)
as a certain proof that the author was still alive when
the work was sent forth. The form as it stands here by
itself may simply indicate the vital continuity of his
testimony. However this may be, the note at least em-
phasises what was felt to be a real presence of the writer
in the society to which he belonged.

If we now proceed to fix the authorship of the note,
it will at once appear that the passage (xix. 35) which has
been already considered practically decides the question.
The contrast between the two notes is complete. In that
the note is given in the singular and in the third person;
in this it is given in the plural and in the first person. In
that the witness is regarded as isolated and remote (ke
that . . . and he . . .); in this the witness is regarded as
present (this i . . .). If we believe that the former is, as
has been shownm, a personal affirmation of the writer
himself, it seems almost impossible to believe that this is
a personal affirmation also. No sufficient reason can be
given for the complete change of position which he
assumes towards his own work. The plural (we know)
by itself would be capable of explanation, but the transi-
tion from the historical singular (this ¢s . . .) to the direct
plural (we know . . .) is so harsh and sudden as to be all
but inadmissible ; and the difficulty is aggravated by the
occurrence of the first person singular (I suppose) in the
next sentence. On the other hand, if we bear in mind
that the Gospel as originally composed ended with xx. 31,
to which xxi. 26 may have been attached, and that the
narratives in xxi. 1—23 were drawn up by the same author
at a later time under circumstances which called for some
authoritative interpretation of a mistaken tradition, we can
readily understand how the note was added to the record
by those who had sought for this additional explanation of
the Lord’s words, and preserved when the completed Gospel
was issued to the Church. At the same time, if v. 26 formed
the last clause of the original Gospel, it would naturally be
transferred to the end of the enlarged record,
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The general result of the examination of these passages
is thus tolerably distinct. The fourth Gospel claims to be
written by an eye-witness, and this claim is attested by
those who put the work in circulation.

2. External Evidence as to the Authorship

In considering the external evidence' for the authorship
of the fourth Gospel, it is necessary to bear in mind the
conditions under which it must be sought. It is agreed on
all hands that the Gospel was written at a late date,
towards the close of the first century, when the Evan-
gelic tradition, preserved in complementary forms in the
Synoptic Gospels, had gained general currency, and from
its wide spread had practically determined the popular
view of the life and teaching of the Lord. And further,
the substance of the record deals with problems which
belong to the life of the Church and to a more fully
developed faith. On both grounds references to the
contents of this Gospel would naturally be rarer in
ordinary literature than references to the contents of the
other Gospels. Express citations are made from all about
the same time. -

Christian theological literature practically begins for us
with Irensus, Clement of Alexandria, and Tertullian, and
these writers use the four Gospels as fully and decisively
as any modern writer. The few letters and apostolic
treatises and fragments which represent the earlier litera-
ture of the second century give very little scope for the
direct use of the New Testament. But it is most significant
that Eusebius, who had access to many works which are
now lost, speaks without reserve of the fourth Gospel as
the unquestioned work of St. John, no less than those

! The character of the present Introduction necessarily excludes detailed
criticism of the authorities which are quoted. But it may be said, once
for all, that the passages which are set down are used after a careful
examination of all that has been urged against their validity. The
original texts have been discussed in detail by Dr. Sanday (The Gospels
in the Second Century, 1876) and by Dr. Lightfoot in the Contemporary
Review, 1875, f., wh have noticed at length the most recent literature on
the subject,
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three great representative Fathers who sum up the teach-
ing of the century. If he had known of any doubts as to
its authorship among ecclesiastical writers, he would
without question have mentioned these, as he has
quoted the criticism of Dionysius of Alexandria on the
Apocalypse.

‘We start then with the undeniable fact that about the
last quarter of the second century, when from the nature
of the case clear evidence can first be obtained, the Gospel
was accepted as authoritative by heretical writers like
Ptolemaus and Heracleon, and used by the opponents
of Christ like Celsus, and assigned to St. John by Fathers
in Gaul, Alexandria, and North Africa, who claimed to
reproduce the ancient tradition of their churches, and this
with perfect naturalness, there being evidently no trace
within their knowledge of a contrary opinion. It is true
that the Gospel was not received by Marcion, but there is
no evidence to show that he was influenced by anything
but subjective considerations in the formation of his
collection of Scriptures. Irensus also mentions an earlier
sect, of doubtful affinity, which, claiming for itself the
possession of prophetic gifts, rejected the Gospel of
St. John and its characteristic promises of the Paraclete
(Iren. ¢. Heer. 111. 11. 9, “ Alii ut donum Spiritus frustrentur
quod in novissimis temporibus secundum placitum Patris
effusum est in humanum genus, illam speciem non
admittunt quee est secundum Joannis evangelium, in qua
Paracletum se missurum Dominus promisit; sed simul et
evangelinm et propheticum repellunt Spiritum ”). But the
language of Irenmus lends no support to the supposition
that this sect questioned the authority of the Gospel on
oritical grounds. At the same time it must be noticed that
Epiphanius (Heer. 1. 8) and Philastrius (Her. 60) assert
that a body of men whom they call Alogi assigned the
authorship of the Gospel and of the Apocalypse to
Cerinthus. The statement as it stands is scarcely in-
telligible ; and it seems to have arisen from the mistaken
extension to the authorship of the Gospel, by way of
explaining its rejection, of a late conjecture as to the
authorship of the Apocalypse.
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Such an exception can have no weight against the
uniform ecclesiastical tradition with which it is contrasted.
This tradition can be carried still further back than
Irenmus, who is its fullest exponent. The first quotation
of the Gospel by name is made by TrHeormiLUS of An-
tioch (c. A.p. 181): “. .. The holy Secriptures teach us,
and all the inspired men (oi mvevuarodopor), one of whom
John saith: In the beginning was the Word, and the Word
was God. . . . Afterwards he saith: and the Word was
God : all things were made through Him, and without Him
was not even one thing made (ad Autol. 11. 22). ATHENA-
GORAS (c. A.p. 176) paraphrases and combines the language
of the Gospel in such a way as to show that it was both
familiar and authoritative, and had been carefully weighed
by him: “The Son of God is the Word of the Father in
idea and actually (év idéa xai évepyela). For all things were
made in dependence on Him and through Him (wpos airod
[Acts xxvii. 34] kal & airod), the Father and the Son being
One. But since the Son is vn the Father and the Father
in the Son, by unity and power of the Spirit (évornm:
xai dwduer mveduaros), the Son of God is in the Mind
and Word of the Father” (Leg. 10; comp. John i. 3,
x. 30, xvii. 21). About the same time CLAUDIUS APOLLINARIS,
bishop of Hierapolis, speaking of the different opinions
as to the day of the Last Supper, evidently treats * the
disagreements of the Gospels” (i.e., the Synoptists and
St. John) as something really out of the question (Routh,
Rell. 1. 167 ff.; comp. Hist. of N. T. Canon, p. 224);
and he gives an explanation of John xix. 34 (see note),
which shows that the incident had become a subject of
deep speculation. Still earlier TaTiaN, the scholar of
Justin (c. A.p. 160), quotes words of the Gospel as well
known : “ This is in fact,” he says, ¢ that which has been
said: The darkness apprehendeth not the light” (Orat. 13,
7000 doTww dpa TO elpnuévov [Acts ii. 16] % ororia 7o Ppis
ov xatalauBdve:, John i. 5; comp. John i. 83 with Orat.
19); and the latest criticism confirms the old belief that
his Diatessaron was constructed from the texts of the four
Canonical Gospels (Lightfoot, Contemporary Review, May,
1877).
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So far the line of testimony appears to be absolutely
beyond doubt. The traces of the use of the fourth Gospel
in the interval between a.n. 100—160 are necessarily less
clear; but as far as they can be observed they are not
only in perfect harmony with the belief in its apostolic
origin, but materially strengthen this belief. ‘

The EristLE oF CLEMENT to the Corinthians was prob-
ably written before the Gospel of St. John, but already
this writing shows traces of the forms of thought which
are characteristic of the book (ce. vir. xxxvi. Hist. of
N. T. Canon, pp. 26 f.). The ErisTLE oF BaRNABaAS
again offers some correspondences and more contrasts
with the teaching of St. John in the common region of
“ mystical ” religious thought. In the LErrers or Iana-
TIvs, which even if they are not authentic certainly fall
within the first half of the century, the influence of the
teaching, if not demonstrably of the writings, of St. John
is more direct. The true meat of the Christian, for ex-
ample, is said to be the * bread of God, the bread of heaven,
the bread of life, which is the flesh of Jesus Christ,” and
his drink is ¢ Christ's blood, which is love incorruptible”
(ad Rom. vii.; comp. John vi. 32, 61, 63). And again:
“The Spirit is not led astray, as being from God. For
it knoweth whence it cometh and whither it goeth, and testeth
(éMéyxes) that which is hidden” (ad Philad. vii.; comp.
John iii. 8, xvi. 8).

It is, however, with PoLvcarr and Parras! that the
decisive testimony to the authenticity of St. John's
writings really begins. Recent investigations, inde-
pendent of all theological interests, have fixed the
martyrdom of Polycarp in aA.n. 166-6. (See Lightfoot,
Contemporary Review, 1875, p. 838.) At the time of his
death he had been a Christian for eighty-six years (Mart.
Polye. o. 1x.). He must then have been alive during the
greater part of St. John’s residence in Asia, and there is
no reason for questioning the truth of the statements that

1 For a complete discussion of the historical positions of these two
Fathers in regard to early Christian teaching and literature, see the
articles of Dr. Lightfoot in the Contemporary Review for May, August,
and October, 1875.
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he “associated with the Apostles in Asia (e.g., John,
Andrew, Philip; comp. Lightfoot’s Colossians, pp. 46f.),
and was entrusted with the oversight of the Church in
Smyrna by those who were eye-witnesses and ministers of
the Lord” (Euseb. H. E. 1. 36; comp. Iren. ¢. Hear.
1t 3. 4). Thus, like St. John himself, he lived to unite
two ages. When already old he used to speak to his
scholars of * his intercourse with John and the rest of
those who had seen the Lord” (Iren. Ep. ad Flor. § 2);
and Irenzus, in his later years, vividly recalled the
teaching which he had heard from him as a boy (Iren. l.c.;
comp. ¢. Her. 111. 8. 4). There is no room in this brief
succession for the introduction of new writings under the
name of St. John. Irensus cannot with any reason be
supposed to have assigned to the fourth Gospel the place
which he gives to it unless he had received it with the
sanction of Polycarp. The person of Polycarp, the living
sign of the unity of the faith of the first and second
centuries, is in itself a sure proof of the apostolicity of
the Gospel. Is it conceivable that in his lifetime such a
revolution was accomplished that his disciple Irensus was
not only deceived as to the authorship of the book, but
was absolutely unaware that the continuity of the tradition
in which he boasted had been completely broken ? One
short letter of Polycarp, with which Irensus was acquainted
(Iren. l.c.), has been preserved. In this there is a
striking coincidence with the language of 1 John : ‘ Every
one,” he writes, “ who doth not confess that Jesus Christ
hath come in the flesh, is antichrist” (ad Phil. viL;
comp. 1 John iv. 2, 3). The sentence is not a mere
quotation, but a reproduction of St. John’s thought in
compressed language which is all borrowed from him (was,
3 dv, oporoyeiv 'I. X. év caprl EqAvOévas, avrixpiaros). The
words of St. John have, so to speak, been shaped into a
popular formula. And if it be said that the reference to
the Epistle shows nothing as to the Gospel, the reply is
that the authorship of the two cannot reasonably be
separated. A testimony to one is necessarily by inference
a testimony to the other.

The testimony of Parias to the Gospel of St. John is,
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like that of Polycarp, secondary and inferential. Papias,
according to Eusebius, “used testimonies from the former
Epistle of John” (Euseb. H. E. 11 39). The mention of
this fact, as the Epistle was universally received, is re-
markable ; but the Catholic Epistles formed an exceptional
group of writings, and it is perhaps on this account that
Eusebius goes beyond his prescribed rule in noticing the
use which was made even of those among them which
were ‘“acknowledged.” At any rate the use of the Epistle
by Papias points to his acquaintance with the Gospel
Several minute details in the fragment of the preface to
his “ Exposition of Oracles of the Lord” tend in the same
direction. And there is a remarkable tradition found in a
preface to a Latin MS. of the Gospel which assigns to
Papias an account of the composition of the Gospel similar
to that given in the Muratorian fragment (see Hist. of
N. T. Camon, p. 76, n.).

But it is said that if Papias had used the Gospel
Eusebius would not have neglected to notice the fact.
The statement rests on a complete misunderstanding of
what Eusebius professed to do. He did not undertake to
collect references to ‘ the acknowledged books” among
which he placed the four Gospels, so that however often
Papias might have quoted St. John’s Gospel, Eusebius
would not according to his plan have noticed the fact,
unless something of special interest had been added to
the reference (comp. Hist. of N. T. Camon, pp. 229f.;
Lightfoot, Contemporary Review, 1875, pp. 169 ff.).

The object of Papias was, as has been shown elsewhere,
to illustrate the evangelic records by such information as
he could gain from the earliest disciples; and it is by no
means unlikely that the “ history of the woman taken in
adultery,” which has found a place in the Gospel of St.
John, was recorded by him in illustration of John viii. 16
(see note ad loc.).

In close connexion with Papias stand ‘“the elders”
quoted by Irensus, among whose words is one clear
reference to St. John (Iren. v. 86. 2): “for this reason
[they taught] the Lord said, there are many mansions in my
Father's home (év Tois Tob mwatpés pov povads elvas mwolds.
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John xiv. 2. Comp. Luke ii. 49). The quotation is
anonymous, but it is taken from a writing and not from
tradition; and the context makes it at least highly
probable that the passage was quoted from Papias’ ¢ Ex-
position.”

‘Whatever may be thought of the passing references of
Polycarp and Papias to the writings of St. John, the main
value of their testimony lies in the fact that they represent
what can justly be called a school of St. John. Papias
like Polycarp may himself have heard the Apostle (Iren.
v. 33.4). At least he studied with Polycarp (Iren. l.c.).
And he had still another point of connexion with the
apostolic body. He conversed at Hierapolis with two
daughters of the Apostle Philip (Euseb. H. E. 1. 39;
Lightfoot, Colossians, 46 ff.). Nor were these two men
alone. There were many about them, like the elders
quoted by Irenmus, who shared in the same life. The
succession was afterwards continued at Sardis through
Melito, at Ephesus through Polycrates (comp. Euseb. H. E.
v. 22), at Hierapolis through Claudius Apollinaris, at
Lyons through Pothinus and Irensmus (compare also the
Epistle of the Chwrches of Vienne and Lyons, c. 4, a.p. 177);
and the concordant testimony of the latest witnesses in
these different Churches is a sure proof that they
preserved the belief which had been held from the first by
the school to which they belonged (comp. Lightfoot, Con-
temporary Review, August, 1876).

The testimony of the Gospel of St. John is, as might
have been expected on the assumption of its authenticity,
most clear among the writers who stood in the closest
connexion with his teaching. But it is not confined to
them. JusTiN MarTYR certainly appears to have been
acquainted with the book. His evidence is somewhat
obscure. All his references to the Gospels are anonymous;
but at the same time his description of ‘‘the Memoirs” as
written “by the Apostles and those who followed them”
(Dial. 103), exactly answers to our present collection of
four. And though the coincidences of language be-
tween Justin and St. John are not such as to establish
beyond question Justin’s dependence on the Evangelist,

[
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this at least is the most natural explanation of the
similarity (Hist. of N. T. Canmon, p. 166, n.). And more
than this, his acquaintance with the Valentinians (Dial.
36; comp. Iren. mir. 11. 7, “qui a Valentino sunt eo
[Evangelio] quod est secundum Iohannem plenissime
utentes. . . .”) shows that the fourth Gospel could not have
been unknown to him.

Justin’s teaching on the Word is perhaps a still more
important indication of the influence of St. John. The
teaching presupposes the teaching of St. John, and in
many details goes beyond it. Thoughts which are charac-
teristically Alexandrine, as distinguished from Hebraic,
find a place in Justin; and he shows not only how little
power there was in the second century to fashion such a
doctrine as that of the fourth Gospel, but also how little
Christian speculation was able to keep within the. limits
laid down by the Apostles.

The SerpEERD oF HERMAS offers an instructive example
of the precariousness of the argument from silence. The
book contains no definite quotations from the Old or New
Testament. The allusions which have been found in it to
the characteristic teaching of St. John are I believe real,
but they are not unquestionable. Yet it is certain from
an independent testimony, that the Gospel was accepted
as one of the four Gospels almost at the same date when
the book was written, and probably in the same place.
The Muratorian Fragment notices that the Shepherd was
written ¢ very lately (¢c. A.p. 170) in our times, in the city
of Rome,” and at the same time speaks of the Gospel
according to St. John as “the fourth” Gospel in such
a way as to mark its general recognition (Hist. of N. T.
Canon, pp. 211 ff.; see below, 11. § 2). To the same date
also must be referred the two great translations of the
East and West, the Syriac and Latin, in which the four
Gospels stand without rivals.

Outside the Church the testimony to the general use of
St. John’s Gospel is both early and decisive. In the
quotations from early heretical writers the references to
it are comparatively frequent. In many cases its teaching
formed the starting-point of their partial and erroneous
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conclusions. The first Commentary on the Gospel was
written by Heracleon (c. A.n. 175); and his copy of the
book had already been defaced by false readings. At an
earlier date the Gospel was used by the author of the
Clementine Homilies, by Valentinus and his school, by
the Ophites, and by Basilides (Hist. of N. T. Canon, 282 ff.,
Sanday, The Gospels in the Second Century, pp. 292 ff.).

The testimony of Basilides is of singular interest. The
Refutation of Heresies, attributed to Hippolytus, which was
first published in 1851, contains numerous quotations from
his writings and from the writings of his school. In one
passage at least where there can be no reasonable doubt
that the author of the Refutation is quoting Basilides him-
self (¢. A.p. 130), a phrase from the Gospel of St. John is
used as the authoritative basis for a mystical explanation
(Ref. Heer. vi1. 22).

In reviewing these traces of the use of the Gospel in the
first three-quarters of a century after it was written, we
readily admit that they are less distinct and numerous
than those ‘might have expected who are unacquainted
with the character of the literary remains of the period.
But it will be observed that all the evidence points in one
direction. There is not, with one questionable exception,
any positive indication that doubt was anywhere thrown
upon the authenticity of the book. It is possible to explain
away in detail this piece of evidence and that, but the
acceptance of the book as the work of the Apostle
adequately explains all the phenomena without any
violence; and hitherto all the new evidence which has
come to light has supported this universal belief of the
Christian Society, while it has seriously modified the rival
theories which have been set up against it.

II. Ter ComposiTiON OF THE (GOSPEL

1. The Author

The facts bearing upon the life of St. John which are
recorded in the New Testament are soon told. He was
the son, apparently the younger son, of Zebedee and Salome
(Mark xv. 40, xvi. 1, compared with Matt. xxvii. 66).
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Salome, as it appears from John xix. 26 (see note), was
the sister of  the Mother of the Lord,” so that St. John
was the cousin of the Lord “ according to the flesh.” He
was probably younger than the Lord and than the other
apostles. It is therefore easily intelligible that his near
connexion by birth, combined with the natural enthusiasm
of youth, offered the outward occasion for the peculiar
closeness in which he stood to Christ.

Of his father Zebedee, a fisherman probably of Bethsaida
or the neighbourhood (John i. 41 ff.), nothing is known
except that he was sufficiently prosperous to have hired
servants (Mark i. 20). At a later time Salome appears as
one of the women who followed the Lord and ‘ ministered
to Him of their substance” (Mark xv. 40 f., compared with
Luke viii. 8). And it is clear from John xix. 27 that the
apostle had some means.

Like the other apostles, with the single exception of
Judas Iscariot, St. John was a Galilean. The fact has a
moral value. When the rest of the Jewish nation was
drawn partly to political intrigues, partly to speculations
of the schools, the people of Galilee retained much of the
simple faith and stern heroism of earlier times. It was
made a reproach to them that they were unskilled in the
traditions, and kept to the letter of the Law (comp. vii. 52,
note). The rising of Judas “in the days of the taxing”
(Acts v. 37) may have been a hopeless outburst of fanati-
cism, but at least it showed that there were many in
Galilee who were ready to die for the confession that they
had “no lord or master but God.”” The same spirit
appears in the multitude who would have ‘ taken Jesus
by force ” at the lake of Tiberias and made Him king (vi.
14 f.). They were ready to do and to suffer something for
their eager if mistaken Messianic hope. It was amidst
the memories of such conflicts, and in an atmosphere of
passionate longing, that St. John grew up. And in some
measure he shared the aspirations of his countrymen if he
avoided their errors. When the Baptist proclaimed the
advent of Christ, St. John was at once ranged among his
disciples. And more than this: though *simple and un-
lettered ” (Acts iv. 13), he appears to have grasped with
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exceptional power the spiritnal import of the Baptist's
message, who directed him immediately to Christ as * the
Lamb of God.” St. John obeyed the sign, and followed
without delay the Master who was mysteriously pointed
out to him. Thus from the first the idea of sovereignty
was mingled with that of redemption, the issue of victory
with the way of suffering, in the conception of the work
of the Messiah whom he welcomed.

The ardour of the Galilsan temper remained in the
apostle. St. John with his brother St. James received
from the Lord (Mark iii. 17) the remarkable surname,
Boanerges, “sons of thunder.” Thunder in the Hebrew
idiom is “ the voice of God”; and the sons of Zebedee
appear to have given swift, startling, vehement utterance
to the divine truth which they felt within them. Theirs
was not characteristically the decisive action, but the
sudden moving word which witnessed to the inner fire. It
may have been some stern voice which marked St. James
as the first martyr among the apostles. Certainly the
sayings of St. John which are recorded by St. Luke corre-
spond with the prophetic energy which the title indicates
(Luke ix. 49 | Mark ix. 38; comp. Num. xi. 28; Luke ix.
64). His zeal was undisciplined, but it was loyal and
true. He knew that to be with Christ was life, to reject
Christ was death; and he did not shrink from expressing
the thought in the spirit of the old dispensation. He
learnt from the Lord, as time went on, & more faithful
patience, but he did not unlearn the burning devotion
which consumed him. To the last, words of awful warning,
like the thundering about the throne, reveal the presence
of that secret fire. Every page of the Apocalypse is
inspired with the cry of the souls beneath the altar,  How
long ” (Rev. vi. 10); and nowhere is error as to the Person
of Christ denounced more sternly than in his Epistles
(2 John 10; 1 John iv. 1 ff).

The well-known incident which occurred on the last
journey to Jerusalem reveals the weakness and the
strength of St. John’s character. His mother, interpreting
the desire of her sons, begged of Christ that they might
sit, the one on His right hand and the other on His left,
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in His Kingdom (Matt. xx. 20 ff., comp. Mark x. 35 ff.).
So far they misunderstood the nature of that especial
closeness to their Lord which they sought. But the reply
showed that they were ready to welcome what would be
only a prerogative of suffering. To be near Christ, even
if it was “to be near the fire” and “near the sword,” was
a priceless blessing. And we can feel that the prayer
was already granted when Salome and St. John waited by
the Cross (John xix. 26 ff.).

This last scene reveals St. John nearest of all the
apostles to Christ, as “the disciple whom Jesus loved"”
(ch. xiii. 23, note). Together with his brother St. James
and St. Peter, he was one of the three admitted to a closer
relationship with Christ than the other apostles (Luke viii.
b1, ix. 28; Mark xiv. 383); and of the three his connexion
was the closest. He followed Christ to judgement and to
death (John xviii. 15, xix. 26), and received from Him the
charge of His Mother as her own son (xix. 27, note).

After the Ascension St. John remained at Jerusalem
with the other apostles. He was with St. Peter at the
working of his first miracle; and afterwards he went with
him to Samaria (Acts i. 13, iii. 1 ff, viii. 14). At the time
of St. Paul’s first visit to Jerusalem he seems to have been
absent from the city (Gal i. 18); but on a later occasion
St. Paul describes him as one of those accounted to be
“ the pillars of the Church” (Gal. ii. 9). At what time
and under what circumstances he left Jerusalem is wholly
unknown. At the opening of the Apocalypse (i. 9) he
speaks of himself as ¢ in the island called Patmos, for the
word and the testimony of Jesus.” Beyond this there is
no further notice of him in the New Testament.!

‘When we pass beyond the limits of Scripture, St. John
is still presented to us under the same character, as the
Son of Thunder, the prophetic interpreter of the Old
Covenant. Now it is related that he refused to remain
under the same roof with Cerinthus (or according to

! This is not the place to discuss the authorship of the Apocalypse.
Its doctrinal relation to the Gospel of 8t. John, which will be discussed
afterwards, appears to be decisive in support of the early date of the
banishment.
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another account “ Ebion ”), who denied the reality of the
Incarnation : “Let us fly,” he said, “lest the bath fall on
us, since Cerinthus is within, the enemy of the truth”
(Iren. m1. 8. 4; comp. Epiph. Her. xxx.24). Now he is
described as a “priest wearing the plate (or diadem)”
prescribed by the law (Ex. xxxix. 30 £.) for the high-priest
(Polycrates ap. Euseb. H. E. 1. 31, v. 24; comp. ch.
xviii. 16, note). Now he is shown, in one of the most
beautiful of early histories, seeking out the lost and
enforcing the obligation of ministerial duty (Euseb. H. K.
1. 23, on the authority of Clement of Alexandria). Once
again we read that “when he tarried at Ephesus to
extreme old age, and could only with difficulty be carried
to the church in the arms of his disciples, and was unable
to give utterance to many words, he used to say no more
at their several meetings than this, ‘ Little children, love
one another.” At length,” Jerome continues, * the disciples
and fathers who were there, wearied with hearing always
the same words, said, ‘ Master, why dost thou always say
this?’ ‘It is the Lord’s command,’ was his worthy reply,
‘and if this alone be done, it is enough.’” (Hieron.
Comm. in Ep. ad Gal. vi. 10).!

These traditions are in all probability substantially
true, but it is impossible to set them in a clear historical
framework. Nothing is better attested in early Church
history than the residence and work of St. John at
Ephesus. But the dates of its commencement and of its
close are alike unknown. It began after the final departure
of St. Paul, and it lasted till about the close of the first cen-
tury (Iren. 11. 22. 6, uéxpe Tdv Tpavdvov xpover, A.n. 98—117).
This may be affirmed with confidence; but the account
of his sufferings at Rome (Tert. de Preescr. Her. 36 . . . “in
oleum demersus nihil passus est”; comp. Hieron. ad
Matt. xx. 28), and of the details of his death at Ephesus,
are quite untrustworthy. One legend, which is handed
down in various forms, is too remarkable to be wholly
omitted. It was widely believed that St. John was not

! These traditions are ocollected in a very agreeable form in Dean
Stanley's Sermons and Essays on the Apostolic Age. The later legends
are given by Mrs. Jameson, in her Sacred and Legendary Art.
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dead, but sleeping in his grave; and that he would so
remain till Christ came. Meanwhile, it was said, ‘“he
showed that he was alive by the movement of the dust
above, which was stirred by the breath of the saint.” I
think it needless,” Augustine adds, ‘‘ to contest the opinion.
Those who know the place must see whether the soil is so
affected as it is said; since I have heard the story from
men not unworthy of credence” (“revera non a levibus
hominibus id audivimus.” Aug. In Joh. Tract. CXXIV. 2).

These words of Augustine are part of his commentary
on the mysterious saying of the Lord which, as is seen
from the Gospel (xxi. 21 ff.), was perceived to mark in
some way the future work of the apostle: “ If I will that he
tarry till I come, what is that to thee?” St. John did
most truly “tarry till the Lord came.” It is impossible
for us to realise fully what was involved in the destruction
of the Holy City for those who had been trained in
Judaism. It was nothing else than the close of a divine
drama, an end of the world. The old sanctuary, “the joy
of the whole earth,” was abandoned. Henceforth the
Christian Church was the sole appointed seat of the
presence of God. When Jerusalem fell Christ came, and
with His coming came also the work of St. John. During
the period of conflict and fear and shaking of nations
which preceded that last catastrophe, St. John had waited
patiently ; and we may believe that he had fulfilled his
filial office to the Mother of the Lord in his own home in
Galilee to the last, gaining by that a fuller knowledge of
the revelation of the Son of God, and bringing into a
completer harmony the works which he had seen, and the
words which he had heard.

In these scattered traits we can gain a consistent if
imperfect conception of St. John. The ocentral charac-
teristic of his nature is intensity, intemsity of thought,
-word, insight, life. He regards everything on its divine
side. For him the eternal is already : all is complete from
the beginning, though wrought out step by step upon
the stage of human action. All is absolute in itself,
though marred by the weakness of believers. He sees
the past and the future gathered up in the manifestation of
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the Son of God. This was the one fact in which the hope
of the world lay. Of this he had himself been assured by
evidence of sense and thought. This he was constrained
to proclaim : #“ We have seen and do testify.” He had no
laboured process to go through : he saw. He had no con-
structive proof to develop: he bore witness. His source
of knowledge was direct, and his mode of bringing convie-
tion was to affirm.

2. The Occasion and Date

An early and consistent tradition represents the Gospel
of St. John as written at the request of those who were
intimate with the Apostle, and had, as we must suppose,
already heard from his lips that teaching which they
desired to see recorded for the perpetual guidance of the
Church. CLEMENT oF ALEXANDRIA has preserved the
tradition in its simplest form. He states on the authority
“of the elders of an earlier generation” (wapddoois Tov
avérabev mpeoPurépmy) that “ St. John, last [of the Evange-
lists], when he saw that the outward (bodily) facts had
been set forth in the [existing] Gospels, impelled by his
friends, [and] divinely moved by the Spirit, made a
spiritnal Gospel” (Clem. Alex. ap. Euseb. H, E. vi. 14).
This general statement is given with additional details in
the MuraTORIAN FrAGMENT on the Canon. “ The fourth
Gospel [was written by] John, one of the disciples (i.e.,
Apostles). When his fellow disciples and bishops urgently
pressed (cohortantibus) him, he said, ‘ Fast with me [from]
to-day, for three days, and let us tell one another any
revelation which may be made to us, either for or against
[the plan of writing] (quid ocuique fuerit revelatum alteru-
trum).’ On the same night it was revealed to Andrew,
one of the Apostles, that John should relate all in his own
name, and that all should review [his writing]” (see Hist.
of N. T. Canon, p. 627). There can be no doubt that
JEroME had before him either this fragment or, as appears
more probable, the original narrative on which it was
based, when he says that “ecclesiastical history records
that John, when he was constrained by his brothers to
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write, replied that he would do so, if a fast were appointed
and all joined in prayer to God; and that after this [fast]
was ended, filled to the full with revelation (revelatione
saturatus), he indited the heaven-sent preface: In the
beginning was the Word . . .” (Comm. in Maitt. Prol)
Eusebius, to whom we are indebted for the testimony of
Clement, adds in another place, as & current opinion, that
St. John wrote after the other Evangelists, to the truth
of whose narrative he bore witness, in order to supply an
account of the early period of the Lord’s ministry which
they omitted ; and at the same time he implies, what is
otherwise most likely, that the Apostle committed to
writing what he had long delivered in anwritten preaching
(Euseb. H. E. 111. 24).

Other writers attempt to define more exactly the
circumstances under which St. John was induced to com-
pose his Gospel. Thus in the Scholia on the Apocalypse
attributed to Viororinus of Pettau (} c. 804), it is said that
“he wrote the Gospel after the Apocalypse. For, when
Valentinus and Cerinthus and Ebion and the others of the
school of Satan were spread throughout the world, all the
bishops from the neighbouring provinces came together
to him, and constrained him to commit his own testimony
to writing ” (Migne, Patrol. v. p. 333). This statement
appears to be an amplification of the Asiatic tradition
preserved by Irensus, which has been already noticed ;
and is only so far interesting as it shows the current
belief that the fourth Gospel was written as an answer
to the questionings of a comparatively advanced age of
the Church. So much indeed seems to be historically
certain; for, though it is impossible to insist upon the
specific details with which the truth was gradually
embellished, there can be no reason to «question the
general acouracy of a tradition which was widely spread
in the last quarter of the second century. The evidence
of Clement of Alexandria is independent of that of the
Muratorian Canon, while both appear to point back to
some common authority, which cannot have been far
removed from the time of the Apostle. The fourth
Gospel, we may thus conclude from the earliest direct
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evidence, was written after the other three, in Asia, at
the request of the Christian churches there, as a summary
of the oral teaching of St. John upon the life of Christ,
to meet a want which had grown up in the Church at the
close of the Apostolic age (comp. Epiph. Heer. xL1. 12).

The contents of the Gospel go far to support this view
of its relatively late date. It assumes a knowledge of the
substance of the Synoptic narratives. It deals with later
aspects of Christian life and opinion than these. It
corresponds with the circumstances of a new world.

(@) The first of these statements will come under
examination at a later time, and will not be contested in
its general shape. The two others can be justified by a
few references to the Gospel, which will repay careful
study.

(b) No one can read the fourth Gospel carefully without
feeling that the writer occupies a position remote from
the events which he describes. However clear it is that
he was an eye-witness of the Life of the Lord, it is no less
clear that he looks back upon it from a distance.! One
plain proof of this is found in the manmner in which he
records words which point to the spread of the Gospel
beyond the limits of Judaism. This characteristic view
is distinctly brought out in the interpretation which he
gives of the judgement of Caiaphas: Now this he said not
of himself, but being high-priest im that year, he prophesied
that Jesus should die for the mation (Tod &fvovs, see note),
and not for the nation only, but in order that he might gather
together in one the children of God that were scattered abroad
(xi. 61 £.). It is beyond question that when the Evangelist
wrote these words, he was reading the fulfilment of the
unconscious prophecy of Caiaphas in the condition of the
Christian Church about him.

The same actual experience of the spread of the Gospel

1 This is the impression which is conveyed by the notes which he adds
from time to time in interpretation of words or facts: vii. 39, xii. 33,
xviii. 9, 32, xix..36, xxi, 19. These notes offer a remarkable contrast to
those in which attention is called in the first Gospel to the present and
immediate fulfilment of prophecy, Matt. i. 22, xxi. 4, eto. (yéyover m
wAgpedf).
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explains the prominent position which St. John assigns to
those sayings of Christ in which He declared the univer-
sality of His mission : other sheep I have which are not of
this fold : them also must I lead. . . and they shall become one
Sflock, one shepherd (x. 16). I, if I be lifted up from the earth
will draw all men unto myself (xii. 32). The Son has
authority over all flesh (xvii. 2). AU that which the Father
giveth me, He said, shall come to me; and him that cometh
to me I will im no wise cast out (vi. 37). The knowledge of
God and of Jesus Christ is efernal life (xvii. 3); and this
knowledge, the knowledge of the truth, conveys the
freedom, of which the freedom of the children of Abraham
was only a type (viii. 31 ff.). The final form of worship is
the worship of ‘the Father,” in which all local and
temporal worships, typified by Gerizim and Jerusalem,
should pass away (iv. 21 ff.).

This teaching receives its final seal in the answer to
Pilate : Thow sayest that I am a king. Tothis end have I been
born, and to this end am I come into the world, that I should
bear witness unto the truth. Every one that is of the truth
heareth my voice (xviii. 37). The relation of the believer to
Christ is thus shown to rest on a foundation which is of all
most absolute. Christ, while He fulfilled * the Law,” which
was the heritage of the Jews, revealed and satisfied the
Truth, which is the heritage of humanity.

There are indeed traces of the announcement of this
universalism of the Gospel in the Synoptic narratives,
and especially in that of St. Luke. It is taught there
that Christ came as the salvation prepared before the face
of all the peoples, a light for revelation to Gentiles, and a
glory to God's people Israel (ii. 31, 32). Repentance wnto
remission of sims was to be preached in His name wnto
all the nations beginning from Jerusalem (xxiv. 47). Itmay
be possible also to see in the fate of the Prodigal Son an
image of the restoration of the heathen to their Father’s
home. But in these cases the truth is not traced back
to its deepest foundations; nor does it occupy the same
relative position as in St. John. The experience of an
organised Christian society lies between the two records.

This is plainly intimated by the language of the Evange-
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list himself. He speaks in his own person of the great
crisis of the choice of Israel as over. He came to His
own home amd His own people received Him mot (1. 11);
and 8o in some sense, the choice of the world was also’
decided, the light hath come imto the world, and men loved
the darkness rather than the light (iii. 19). The message
of the Gospel had already been proclaimed in such a
way to Jew and Gentile that a judgement could be pro-
nounced upon the general character of its acceptance.

This typical example serves to show how St. John
brings into their true place in the completed Christian
edifice the facts of Christ's teaching which were slowly
realised in the course of the apostolic age. And while
he does so, he recalls the words in which Christ dwelt
upon that gradual apprehension of the meaning of His
Life and work, which characterised in fact the growth
of the Catholic Church. Throughout the last discourses
of the Lord, the great charge to the apostolate, we
seem to hear the warning addressed to St. Peter at the
outset: What I do thow knowest mot mow, but thou shalt
come to know (yvwoy) afterwards (xiii. 7). It is implied
in the recital that the words of patient waiting had found
their accomplishment by the mission of the new Advocate.
I have yet many things to say unto you, but ye cannot bear
them now. Howbeit when He is come, even the Spirit of
truth, He shall guide you imto all the truth (xvi. 12; comp.
xv. 26). Even if Christ had already made known all things
(xv. 16), there was need of the long teaching of time,
that His disciples might master the lessons which they
had implicitly received.

The record of these appeals to a future growth of
knowledge can admit of only one interpretation. In
dwelling on such aspects.of Christ’s teaching, it is clear
that the Evangelist is measuring the interval between
the first imperfect views of the Apostles as to the kingdom
of God, and that just ideal, which he had been allowed
to shape, under the teaching of the Paraclete, through
disappointments and disasters. Now at length, on the
threshold of a new world, he can feel the divine force
of much that was before hard and mysterious. He had
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waited till his Lord came; and he was enabled to re-
cognise His Presence, as once before by the lake of
Galilee, in the unexpected victories of faith.

(¢) In the last quarter of the first century, the world
relatively to the Christian Church was a new world ; and
St. John presents in his view of the work and Person
of Christ the answers which he had found to be given
in Him to the problems which were offered by the changed
order. The overthrow of Jerusalem, carrying with it
the destruction of the ancient service and the ancient
people of God, the establishment of the Gentile congre-
gations on the basis of St. Paul's interpretation of the
Gospel, the rise of a Christian philosophy (yvdeaes) from
the contact of the historic creed with Eastern and Western
speculation, could not but lead one who had lived with
Christ to go back once more to those days of a divine
discipleship, that he might find in them, according to
the promise, the anticipated replies to the questionings
of a later age. This St. John has done; and it is im-
possible not to feel how in each of these cardinal direc-
tions he points his readers to words and facts which
are still unexhausted in their applications.

(@) We have already touched upon the treatment of
the Jewish people in the fourth Gospel. They appear as
the heirs of divine blessings who have Esau-like despised
their birthright. The prerogatives of the people and their
misuse of them are alike noted. But in this respect there
is one most striking difference between the fourth Gospel
and the other three. The Synoptic Gospels are full of
warnings of judgement. Pictures of speedy desolation are
crowded into the record of the last days of the Lord’s
ministry (Matt. xxiv., Mark xiii.,, Luke xxi.). His coming
to judgement is a central topic. In St.John all is changed.
There are no prophecies of the siege of the Holy City ; there
is no reiterated promise of a Return; the judgement had
been wrought. Christ had come. There was no longer
any need to dwell upon the outward aspects of teaching
which had in this respect found its accomplishment. The
task of the Evangelist was to unfold the essential causes
of the catastrophe, which were significant for all time, and
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to show that even through apparent ruin and failure the
will of God found fulfilment. Inexorable facts had revealed
the rejection of the Jews. It remained to show that this
rejection was not only foreseen, but was also morally
inevitable, and that it involved no fatal loss. This is the
work of St. John. He traces step by step the progress of
unbelief in the representatives of the people, and at the
same time the correlative gathering of the children of God
by Christ to Himself. There was a divine law of inward
affinity to good or evil in the obedience and disobedience
of those who heard. I am the good shepherd ; and 1 know
mine own, and mine own know me, even as the Father knoweth
me and I know the Father (x. 14, 15). Ye believe not, because
ye are not of my sheep. My sheep hear my voice, and I know
them, and they follow me (x. 26, 27). This is the judgement,
that the light is come imto the world, and men loved the
darkness rather tham the lLight, for their works were evil
(iii. 19).

The fourth Gospel reveals in these and similar passages
the innermost cause of the rejection of the Jewish people.
The fact underlies the record, and the Evangelist lays
open the spiritual necessity of it. He reveals also the
constitution of the Spiritual Church. The true people of
God survived the ruin of the Jews: the ordinances of a
new society replaced in a nobler shape the typical and
transitory worship of Israel. When this Gospel was
written, the Christian congregations, as we see from St.
Paul’s Epistles, were already organised, but the question
could not but arise, how far their organisation was fitted
to realise the ideal of the kingdom which Christ preached.
The Evangelist meets the inquiry. He shows from the
Lord’s words what are the laws of His service, and how
they are fulfilled by the institutions in which they were
embodied. The absolute worship was to be in spirit and
truth (iv. 23), as distinguished from letter and shadow;
and the discourses with Nicodemus and at Capernaum set
forth by anticipation how the sacraments satisfy this
condition for each individual. On the other hand, the
general ministerial commission, which is contained only in
the fourth Gospel (xx.), gives the foundation of the whole.
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In that lies the unfailing assurance of the permanence of
the new society.

(B) So far the fourth Gospel met difficulties which had
not been and could not be realised till after the fall of
Jerusalem. In like manner it met difficulties which had
not been and could not be felt till the preaching of St.
Paul had moulded the Christian Society in accordance
with the law of freedom. Then first the great problems
as to the nature of the object of personal faith, as to the
revelation of the Deity, as to the universality of the Gospel,
were apprehended in their true vastness; and the Evange-
list shows that these thoughts of a later age were not
unregarded by Christ Himself. The experience of the
life of the Church—which is nothing less than the historic
teaching of the Holy Spirit—made clear in due time what
was necessarily veiled at first. Sayings became luminous
which were riddles before their solution was given. Christ,
in relation to humanity, was not characteristically the
Prophet or the King, but the Saviour of the world, the Son
of Man, the Son of God. In this connexion the fact of
the Incarnation obtained its full significance. By the
Incarnation alone the words which were partially in-
terpreted through the crowming miracle of the Lord’s
ministry were brought home to all men; I am the Resur
rection and the Life (xi. 26).

Thus by the record of the more mysterious teaching
of the Lord, in connexion with typical works, St. John has
given a historical basis for the preaching of St. Paul. His
narrative is at once the most spiritual and the most
concrete. He shows how Faith can find & personal object.
The words He that hath seen me hath seen the Father (xiv. 9)
mark an epoch in the development of religious thought.
By them the idea of God receives an abiding embodiment,
and the Father is thereby brought for ever within the
reach of intelligent devotion. The revelation itself is
complete (xvii. 6, 26), and yet the interpretation of the
revelation is set forth as the work of the Holy Spirit
through all ages (xiv. 26). God in Christ is placed in a
living union with all creation (v. 17; comp. i. 3, note).
The world, humanity and God are presented in the words
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and in the Person of Christ under new aspects of fellow-
ship and unity.

It will be evident how this teaching is connected with
that of St. Paul. Two special points only may be noticed :
the doctrine of the sovereignty of the divine will, and the
doctrine of the union of the believer with Christ. The
foundation of these two cardinal doctrines, which rise
supreme in the Pauline Epistles, lie deep in the fourth
Grospel.

The first, the doctrine of Providence, Predestination,
however it be called, not only finds reiterated affirmation
in the discourses of the Lord contained in the fourth
Gospel, but it is also implied as the rule of the progress
of the Lord’s life. His “ hour” determines the occurrence
of events from man’s point of view; and the Evangelist
refers to it in connexion with each crisis of the Gospel
history, and especially with the Passion in which all crises
were consummated (ii. 4, vii. 30, viii. 20, xii. 23, 27, xiii. 1,
xvi. 4, xvii. 1; comp. vii. 6—S8, ¢ xaspés). So also the will
or “ the gift ” of the Father is the spring of the believer’s
power (iii. 27, vi. 37, 44, 66, xvii. 12); and Christ fulfils
and applies that will to each one who comes to Him (xv. 16,
b, v. 21).

Faith again assumes a new aspect in the narrative of
St. John. It is not merely the mediative energy in
material deliverances, and the measure (so to speak) of
material power; it is an energy of the whole nature, an
active transference of the whole being into another life.
Faith in a Person—in One revealed under a new “ name ”
—is the ground of sonship (i. 12), of life (xi. 26), of power
(xiv. 12), of illumination (xii. 36, 46). The keywords of
two complementary views of truth are finally combined:
this is the work of God, that ye believe—believe with a
continuous ever-present faith (mwiorednre not misredonre)—
on Him whom He sent (vi. 29; comp. viii. 30, note).

(v) Once again; when the fourth Gospel was written
Christianity occupied a new intellectual position., In
addition to social and doctrinal developments, there were
also those still vaster questions which underlie all organisa-
tion and all special dogma, as to the function and stability

f
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of knowledge, as to the interpretation and significance
of life, as to the connexion of the seen and unseen. The
new faith had made these questions more urgent than
before, and the teaching of the Lord furnished such
answers to them as man can apprehend. Knowledge was
placed in its final position by the declaration I am the
Truth . . . The Truth shall make you free (xiv. 6, viii. 31 ff.).
Everything real is thus made tributary to religious service.
Again, the eternal is revealed as present, and life is laid
open in all its possible nobility. The separation which
men are inclined to make arbitrarily between ‘ here ” and
“there” in spiritual things is done away. This 18 life
dernal . . . (xvil. 8); He that heareth my word hath life
eernal . . . (v. 24). Once more, the essential unity and
the actual divisions of the world are alike recognised. Al
things were made (éyévero) through Him [in the Word]
(. 8); . . . and the Light shineth vn the darkness (i. 6); and
the Word became (éyévero) flesh. Thus in Christ there is
offered the historic reconciliation of the finite and the
infinite, by which the oppositions of thought and experience
are made capable of being reduced to harmony.

These internal indications of date completely accord
with the historical tradition, and lead to the conclusion
that the composition of the Gospel must be placed late in
the generation which followed the destruction of Jerusalem.
The shock of that momentous revolution was over, and
Christians had been enabled to interpret it. There is no
evidence to determine the date exactly. St. John, accord-
ing to the Asiatic tradition recorded by Irensus (1r. 22.
6; mr. 8. 4) lived “ till the times of Trajan” (a.n. 98—117),
and the writing of the Gospel must be placed at the close
of his life. It is probable, therefore, that it may be referred
to the last decennium of the first century, and even to the
close of it.

Tradition is uniform in fixing St. Jobhn's residence at
Ephesus (Iren. m1. 3. 4; Polyer. ap. Euseb. H. E. 111. 31 ;
Clem. Alex. Quis div. salv. c. 42; Orig. ap. Euseb.
H. E. 1. 1, etc.), and naming that city as the place where
he wrote his Gospel (Iren. 1. 1. 1, ete.); and no valid
objection has been brought against the belief which was
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preserved on the spot by a continuous succession of Church
teachers.!

8. The Object

From what has already been said, it will be clear that
the circumstances under which the fourth Gospel was
written served to define its object. This is clearly ex-
pressed by St. John himself : Many other signs did Jesus
om the presence of His disciples which have not been written in
this book; but these have beon wrilten that ye may believe
(miarevyre, of. vi. 29) that Jesus is the Christ, the Son of God,
and that believing ye may have life in His name (xx. 30 £.).
The record is therefore a selection from abundant materials
at the command of the writer, made by him with a specific
purpose, first to oreate a particular conviction in his
readers, and then in virtue of that conviction to bring life
to them. The conviction itself which the Evangelist aims
at producing is twofold, as corresponding with the twofold
relation of Christianity to the chosen people and to
mankind. He makes it his purpose to show that Jesus,
who is declared by that human name to be truly and
historically man, is at once the Christ, in whom all types
and prophecies were fulfilled,® and also the Son of God,

! The denial of the Asiatic residence of St. John does not call for
serious discussion. To suppose that the belief grew out of Irensus’
confusion of “ John the presbyter” with “ John the apostle,” involves the
farther assumption that Polycarp himself led him into the error (Iren. Ep.
ad Flor.). Comp. Steitz, Stud. u. Krit. 1868 ; Hilgenfeld, Einl. 394 ff.

* It is not without instruction to notice that writers of very different
schools have unconsciously omitted the words * the Christ” in quoting
this verse, and thereby obecured the full design of the Apostle. Among
others I may quote as representatives : -

Reuss, Hist. de la Théologie Chrétienne, ed. 2, 11, 426, “ Ceci, dit-il dans
ses dernidres lignes, ceci est écrit, afin que vous croyiez que Jésus est le
Fils de Dieu, et afin que vous ayez la vie par cette croyance.”

Weiss, Lehrbuch d. Bibl. Theol. Ausg. 2, 8. 636, ““ Der Glanbe, welocher
die Bedingung des Heilsaneignung bildet . . . ist die suversichtliche
Ueberzeugung davon, dasz Jesus der S8ohn Gottes ist.”

Lias, The Doctrinal System of St. John, p. 2. [The purpose for which
the Gospel was written] “is stated in express language by the author:
¢ These things have been written that ye might believe that Jesus is the
8on of God, and that, believing, ye might have life through His name.’
(John xx. 31).”



Ixxxiv GOSPEL ACCORDING TO ST. JOHN [INTRODUCTION

who is, in virtue of that divine being, equally near to all
the children of God—His Father and their Father (xx. 17),
—ascattered throughout the world (xi. 52; comp. i. 49). The
whole narrative must therefore be interpreted with a
continuous reference to these two ruling truths, made
clear by the experience of the first stage in the life of the
Church; and also to the consequence which flows from
them, that life is to be found in vital union with Him who
is made known in this character (év 7@ dvéuar: airod).
Each element in the fundamental conviction is set forth as
of equal moment. The one (Jesus is the Christ) bears
witness to the special preparation which God had made;
the other (Jesus is the Son of GQod) bears witness to the
inherent universality of Christ's mission. The one
establishes the organic union of Christianity with Judaism ;
the other liberates Christianity from Jewish limitations.!

It will at once appear that this pregnant description of
the object of the Gtospel coincides completely with the
view which has been given as to the date and occasion of
its composition. To establish that Jesus is the Christ is to
prove that Christianity is the true spiritual heir of Judaism,
through which a divine society and a divine service have
been established for all time. To establish that Jesus is
the Son of God is to place the doctrine of St. Paul upon a
firm basis, inasmuch as the Saviour is revealed in His
essential relation of Creator to all the world. To establish
that life i8 to be had in His name, is to raise all being, all
thought, into a new region, where rests the hope (at least)
of the reconciliation of the conflicts and contradictions of
our present order.

So far then the fourth Gospel is distinguished from the
other three in that it is shaped with a conscious design to
illustrate and establish an assumed conclusion. If we
compare the avowed purpose of St. John with that of
St. Luke (i. 1—4), it may be said with partial truth that
the inspiring impulse was in the one case doctrinal, and
in the other case historical. But care must be taken not
to exaggerate or misinterpret this contrast. Christian

! This definition of the object of the Gospel must be compared with
the parallel definition of the object of the First Epistle, 1 Jobn i. 1—4,
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doctrine is history, and this is above all things the lesson
of the fourth Gospel. The Synoptic narratives are im-
plicit dogmas, no less truly than St. John's dogmas are
concrete faots. The real difference is that the earliest
Gospel contained the fundamental facts and words which
experience afterwards interpreted, while the latest Gospel
reviews the facts in the light of their interpretation. But
in both cases the exactness of historical truth is para-
mount. The discovery of the law of phenomena does
not make the record of the phenomena less correct than
before in the hands of him who has ascertained it. On
the contrary, such knowledge keeps the observer from
many possibilities of error, while it enables him to regard
facts in new relations, and to present them in such a way
that they may suggest to others the general truth which
he has gained. The historic interest of St. John in the
substance of his narrative is, in other words, purified and
made more intense by the dogmatic significance with
which he feels that each incident is charged.

If the scope of the fourth Gospel is thus distinctly
apprehended in all its fulness according to the Evangelist’s
own description, it becomes unnecessary to discuss at any
length the different special purposes which have been
assigned as the motive of his work. The narrative is not
in express design polemical, or supplementary, or didactic,
or harmonising ; and yet it is all this, because it is the
mature expression of apostolic experience perfected by the
teaching of the Holy Spirit in the writer's own life and in
the life of the Church.

i. The Gospel is not specifically polemical (Iren. Adw.
Heer. 1m1. 11, Hieron. Comvm. in Matt. Prol.; comp. De
Virr. IU. 9). It is quite true that many passages in the
@ospel of St. John are conclusive against particular points
of Ebionitic and Docetic error (comp. 1 John ii. 22, iv. 2)
and against false claims of the disciples of the Baptist
(comp. Acts xix. 3f.); but it does not follow that it was
the particular object of St. John to refute these false
opinions. The full exhibition of the Truth was necessarily
their refutation; and in this respect their existence may
have called attention to points which had been overlooked
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or misunderstood before. But the first Epistle shows with
what directness the Apostle would have dealt with adver-
saries if controversy had been the purpose immediately
present to his mind.

ii. The same remark applies to the “ supplemental”
theory (Eusebius, H. E. 111. 24; comp. Hieron. De Virr.
IU. 9). As a matter of fact the fourth Gospel does
supplement the other three, which it presupposes. It
supplements them in the general chronology of the Lord’s
life, as well as in detailed incidents. But this is because
the Gospel is the vital analysis of faith and unbelief. It
traces in order the gradual development of the popular
views of Christ among those to whom He came. As a
natural consequence it records the successive crises in the
divine revelation which happened in Jerusalem, the centre
of the religious activity of the Jewish theocracy. The
scope of the Gospel is from the nature of the case
supplementary to that of the other three; and this being
80, the history is also supplementary.

iii. But though the scope of the fourth Gospel is
supplementary to that of the other three, it cannot rightly
be said that the aim of the Evangelist was essentially
didactic (comp. Clem. Alex. ap. Euseb. H. E. vi. 14) in
such a sense that he has furnished an interpretation of
the Grospel rather than a historical record. The substance
of the narrative is distinctly affirmed to be facts (these signs
are written); and the end contemplated is practical (that ye
may have life), and speculative only so far as right opinion
leads to right action.

iv. Once again: The conciliatory—irenical—effect of
the Gospel cannot be questioned, but this effect is due to
the teaching on Christ’s Person which it discloses, and
not to any conscious aim of the writer. Just as it rises
above controversy while it condemns error, it preserves
the characteristic truths which heresy isolated and misused.
The fourth Gospel is the most complete answer to the
manifold forms of Gmosticism, and yet it was the writing
most used by Gnostics. It contains no formal narrative
of the institution of sacraments, and yet it presents most
fully the idea of sacraments. It sets forth with the
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strongest emphasis the failure of the ancient people, and
yet it points out most clearly the significance of the dis-
pensation which was committed to them. It brings
together the many oppositions—antitheses—of life and
thought, and leaves them in the light of the one supreme
fact which reconciles all, the Word became Flesh; and we
feel from first to last that this light is shining over the
record of sorrow and trinmph, of defeat and hope.

4. The Planm

The view which has been given of the Gospel enables
us to form a general conception of what we must call its
plan. This is, to express it as briefly as possible, the
parallel development of faith and unbelief through the
historical Presence of Christ. The Evangelist is guided in
the selection, and in the arrangement, and in the treatment
of his materials by his desire to fulfil this purpose. He
takes a few out of the vast mass of facts at his disposal
(xxi. 25, xx. 30), which are in his judgement suited to
produce a particular effect. Every part of his narrative
is referred to one final truth made clear by experience,
that ¢ Jesus is the Christ, the Son of God.” He makes no
promise to compose a life of Christ, or to give a general
view of His teaching, or to preserve a lively picture of the
general effect which He produced on average observers,
or to compose a chapter on the general history of his own
times, or to add his personal recollections to memoirs of
the Lord already current; nor have we any right to judge
his narrative by the standard which would be applicable
to any one of such writings. He works out his own
design, and it is our first business to consider how he works
it out. When this is done we shall be in a position to con-
sider fairly the historical characteristics of the Gospel.

The development and details of St. John’s plan are
considered at length elsewhere. Here it will be sufficient
to indicate in & tabular form the outlines of the history.

Tee ProLoauk, i. 1—18.
The Word in His absolute, eternal Being; and in
relation to Creation,
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THE NARBATIVE, i. 19—xxi. 23.
The Self-revelation of Christ to the world and to
the Disciples.

I.—THE SELF-REVELATION OF CHRIST TO THE WORLD (1 19
—xii. 60).
1. The Proclamation (i. 19—iv. 54).
i. The testimony to Christ (i. 19—ii. 11)
of the Baptist, i. 19—34,
disciples, i. 36—b1,
signs (water turned to wine), ii. 1—11.
ii. The work of Christ (ii. 13—iv. 54)
in Judea (Nicodemus), ii. 13—iii. 36,
Samaria (the woman of Samaria), iv. 1—42,
Galilee (the nobleman’s son healed), iv. 43
—b4.
Unbelief as yet passive.

2. The Conflict (v. 1—xii. 60).
i. The Prelude (v., vi.),
(a) In Jerusalem (the impotent man healed on
the Sabbath), v.
The Son amd. the Father.
(b) In Galiles (the five thousand fed), vi
Christ and men.
ii. The great Controversy (vii.—xii.).
(a) The Revelation of faith and unbelief, vii.
—x.
The Feast of Tabernacles, vii., viii.
The Feast of Dedication (the blind man
healed on the Sabbath), ix., x.
(b) The decisive Judgement, xi., xii.
The final eign and its issues (the raising
of Lazarus), xi.
The close of Christ's public ministry, xii.

II.—TaE SELF-REVELATION OF CHRIST TO THE DIscIPLES
(xiii.—xxi.).
1. The last ministry of love (xiii.—xvii.).
i. The last acts of love (xiii. 1—30).
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ii. The last discourses (xiii. 81—xvi. 33),
In the charmber, xiii. 31—xiv.,
On the way, xv., XVi.
iii. The prayer of consecration, xvii.
2. The Victory through death (xviii.—xx.).
i. The Betrayal (xviii. 1—11).
ii. The double Trial (xviii. 12—xix. 16).
iii. The end (xix. 17—49).
iv. The new life (xx.).

8. The Epilogus, xxi.
i. The Lord and the body of disciples (the
miraculous draught of fishes), xxi. 1—14.
ii. The Lord and individual disciples (xxi. 16—
23).
Concluding notes, xxi. 24, 25.!

Such in a rough outline appears to be the distribution
of the parts of the Gospel. It will be felt at once how
fragmentary the record is, and yet how complete. The
incidents all contribute to the orderly development of the
truths which it is the object of the Evangelist to commend
to his readers. Indeveloping the plan thus broadly defined
he dwells on three pairs of ideas, witness and truth, glory
and light, judgement and life. There is the manifold
attestation of the divine mission: there is the progressive
manifestation of the inherent majesty of the Son: there
is the continuous and necessary effect which this mani-
festation produces on those to whom it is made; and the

1 The data for fixing the chronology are very meagre. The following
appears to be the best arrangement of the main events.
Early spring : the calling of the first disciples, i. 19—ii. 11.
First Passover (April), ii. 13—iii. 21 ;
iii, 22—iv. 54.
The Feast of the New Year (September), v. See Additional
Note.
Second Passover (April), vi.
The Feast of Tabernacles (October), vii., viii.
The Feast of Dedication (December), ix., x. ;
xi., xii,
Third Passover (April), xiii.—xx.
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narrative may be fairly described as the simultaneous
unfolding of these three themes, into which the great
theme of faith and unbelief is divided. A rapid survey of
their treatment will bring out many instructive features
in the composition.

(@) The Truth and the Witness. It is characteristic of
Christianity that it claims to be ‘“the Truth.” Christ
spoke of Himself as * the Truth ” (xiv.6). God is revealed
in Christ as “ the only true (d\pfwés) God "’ (xvii. 8). The
message of the Gospel is “the Truth.”” This title of
the Gospel is not found in the Synoptists, the Acts or the
Apocalypse ; but it occurs in the Catholic Epistles (James
v. 19; 1 Pet. i. 22; 2 Pet. ii. 2), and in the Epistles of
St. Paul (2 Thess. ii. 12; 2 Cor. xiii. 8; Eph. i. 13, ete.).
It is specially characteristic of the Gospel and Epistles of
St. John.

According to the teaching of St. John, the fundamental
fact of Christianity includes all that “is” in each sphere.
Christ the Incarnate Word is the perfect revelation of the
Father: as God, He reveals God (i. 18). He is the per-
fect pattern of life, expressing in act and word the
absolute law of love (xiii. 34). He unites the finite and
the infinite (i. 14, xvi. 28). And the whole history of the
Christian Society is the progressive embodiment of this
revelation.

In the presence of Pilate, the representative of earthly
power, Christ revealed the object of His coming, as a
permanent fact, to be that He might * bear witness to the
truth” (yeyévwnua:, éjzvba, not f\fov, wa paprvpfoe T4
anleiq, xviii. 87). This “ Truth,” itis implied, was already,
in some sense, among men even if it was unrecognised.
There were some who ‘ were of the Truth,” drawing, as it
were, their power of life from it (comp.1 J. ohn ii. 21, iii. 19).
Over these Christ claimed the supremacy of a ng

Among the chosen people this testimony of conscience
was supplemented by the voice of the representative of the
prophets. The Baptist bore, and still bears, witness to
the Truth (v. 33, uepapripnxe).

But Christ came not only to maintain a Truth which
was present among men, but to make known a new fulness
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of Truth. The “ Truth came (éyévero * was realised as the
right issue of things”) through Him ” (i. 17; comp. v. 14
wAjpns . . . GAnfelas). His teaching was ‘the Truth”
(viii. 40; comp. xvii. 17, 6 Aoyos 6 ads). He is Himself the
Truth (xiv. 6).

And this work is carried out step by step by the Spirit
(xvi. 13 ff)) who is sent in Christ's name by the Father
(xiv. 26), as He also is sent by Christ Himself (xvi. 7).
Under this aspect the Spirit, like Christ, is the Truth which
He makes known (1 John v. 6).

And again, the whole sum of the knowledge of Christ
and of the Spirit is “ the Truth ” (1 John ii. 21; 2 John 1),
which can be recognised by man (John viii. 32, yvooesfe
v aMjfeav), and become the object of fixed knowledge
(1 John ii. 21, oldate ™w &\.); though, on the other hand,
men can withstand and reject its claims (viii. 44 f.; comp.
Rom. i. 18).

So far the Truth is regarded as a whole without us
(objectively), working and witnessing (3 John 8, 12). But
at the same time the Spirit, as the Spirit of Truth, or
rather of ‘“the Truth,” brings the Truth into direct
communication with man’s spirit (ziv. 17, xv. 26, xvi. 13;
1 John iv. 6, opposed to 76 mv. Tijs wAdwns); and “the
Truth” becomes an inward power in the believer (1 John
i. 8, ii. 4; 2 John 2).

Truth therefore reaches to action. We do or do not the
Truth (iii. 21 ; 1 John i. 6).! It follows that the reception
of the Truth brings freedom (viii. 832), because the Truth
corresponds with the law of our being. By the Truth we
are sanctified (xvii. 17).

No one therefore can fail to see how inconsistent it is
with the apostolic conception of Christianity to represent
the Faith as antagonistic to any form of Truth. It is
interpreted by every fragment of Truth. All experience
is & commentary on it. And we must be careful to keep
ourselves open to every influence of light.

The message which St. John has to convey in his

! This aspect of the Truth is brought out specially by St. Paul, who

contrasts * unrighteousness” with “ truth”: Rom, i. 18, ii. 8 ; 1 Cor,
xiii. 6 ; 2 Thess, ii. 12. Comp. Eph. iv. 24, v, 9,
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Gospel is “ the Truth,” and this is commended to men by
various forms of witness (uaprvpla). There is nothing in
the Synoptic Gospels to prepare for the remarkable
development which he gives of this idea. It evidently
belongs to a time when men had begun to reason about
the faith, and to analyse the ground on which it rested.
The end of the witness is the confirmation of the truth
(xviii. 37); and the Evangelist, looking back upon his own
experience, is able to distinguish the several forms which
the witness assumed and still essentially retains.

The witness to Chrigt which he records is therefore
manifold, and extends over the whole range of possible
attestation of divine things. In due sucocession there is
(1) the witness of the Father; (2) the witness of Christ
Himself; (8) the witness of works; (4) the witness of
Scripture; (6) the witness of the Forerunner; (6) the
witness of disciples; and that which illuminates and
quickens all, (7) the witness of the Spirit.

(1) The witness of the Father is that to which Christ
appeals as the proper witness of Himself: I (éyw) receive
not my witness from a man . .. the Father which sent me, He
(éxeivos) hath borne witness concerning me (v. 34, 37). If I
(éyd) bear witness concernimg myself, my witness i8 not true.
There 18 amother that beareth witness of me, and I know that
the witness which He beareth concerning me is true (v. 31f.;
contrast viii. 14). I am he that beareth witness concerning
myself, and the Father that sent me beareth witness concerning
me (viii. 18). This witness then is distinguished from the
witness of a prophet (e.g., John the Baptist), and from the
witness of Christ standing (if we can so conceive) in the
isolation of His Personality. It lies in the absolute coin-
cidence between the will and words and works of Christ
and the will of the Father, realised by Christ in His divine-
human Person (I know, v. 32). Such witness carries
conviction to men so far as they have themselves been
brought into unity with God. Man can feel what is truly
divine while he reaches after it and fails to attain to it.
The sense of his own aspirations and of his own short-
comings enables him to appreciate the perfection of
Christ. Thus the witness of the Father is (what we speak
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of as) the ‘‘character” of Christ. The witness is con-
tinuous, present and abiding (uaprvpei, pepapripn«e), and it
reposes upon the general conception of God as Father (the
Father not my Father), standing in this paternal relation to
all men. As soon as the thought of “the Fatherhood
of God” is gained, it is felt that * the Son ” expresses it
absolutely. The witness of this perfect coincidence there-
fore finds its cogency in the response which it calls out
from the soul of man. Man recognises the voice as
naturally and supremely authoritative (1 John v. 9).

(2) The witness of the Father finds a special expression
in the witness of the Son concerning Himself. This
witness is valid because it reposes on a conscious fellow-
ship with God (comp. x. 30), in which no element of
selfishness can find any place, and on a direct and absolute
knowledge of divine things (iii. 11, 32 £{.), and of a divine
mission seen in its totality (viii. 14; comp. v. 66). In this
sense Christ said, Even if I bear witness concerning myself
my witness i8 true, because I know whence I came and whither
I go (viii. 14). Such witness necessarily derives power
from what can be seen of the witness of the Father in
Christ’s character. And more than this, Christ’s claim to
universal sovereignty lay in the fact that He came into the.
world in order to bear witness to the truth (xviii. 37). Every
one therefore, He adds, that 8 of the truth heareth my voice
(id.). Thus it is seen that the final power of the witness
of Christ to Himself is derived from man’s affinity to truth
which is found perfectly in Him. Hts sheep, according to
the familiar image, know His voice (x. 4 £). And He has a
special message for each : He calleth (pwvei) His own sheep
by name (x. 3). The end of this is that ke that believeth on
Him hath the witness in himself (1 John v. 10).

(3) This divine witness, the internal witness which is
addressed to man’s moral constitution, takes a special and
limited form in the witness of works. Thus Christ said:
The witness which I have is greater than that of John ; for the
works which the Father hath given me to accomplish, the very
works that I do bear witness concerning me that the Father
hath sent me (v. 86, note). Within a narrow range, and
in & concrete and sensible manner, His works revealed
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His perfect communion with the Father (v. 17 ff). Men
could see in them, if not otherwise, tokens of His real
nature and authority. The works which I do im my Father's
name, claiming a special connexion with Him, making
Him known as my Father, these bear witness concerning me
(x. 26; comp. xiv. 11, xv. 24). And this kind of witness
which was given in one form by Christ Himself during
His historical presence is still continued. His disciples
are enabled to perform greater works than those to which
He appealed (xiv. 12ff). The Christian Society has still
the living witness of “ signs.”

For in the record of the “works” of Christ, St. John draws
no line between those which we call natural and those
which we call supernatural. The separate ‘ works” are
fragments of the one “ work” (iv. 34, xvii. 4). Whether
they are predominantly works of power or of love, wrought
on the body or on the spirit, they have the same office and
end (comp. v. 20 1., 36, ix. 3 ., xiv. 10). They are “shown ”:
they require, that is, a sympathetic interpretation (x. 32;
comp. v. 20). The earliest emotion which they produce
may be simply * wonder” (v. 20), but wonder is the first
step to knowledge. This follows both in its decisive
apprehension and in its progressive extension (x. 38, va
yvéTe xal yivwoknTe).

‘Works therefore, according to St. John, are signs (vi. 26);
and their witness, from their want of directness and from
their outwardness of form, is secondary to that of * words”
(xiv. 11, xv. 22 ff). The internal witness, according to
our mode of speaking, is placed above the external. The
former is an appeal to the spiritual consciousness, the
latter to the intellect.

(4) So far we have seen that the witness to Christ is
found in Himself, in what He is, and in what He did and
does through His disciples. But He stood also in a definite
relation to the past. Witness was borne to Him both by
the records of the ancient dispensation and by the last
of the prophets. Ye search the Seriptures, Christ said to
the Jews, because ye think that in them ye have eernal life—
that they are in themselves the end, and not the prepa-
ration for the end—and they are they which witness
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concerning me; and ye will not come to me that ye may
have life (v. 39, 40). Without Christ the Old Testament
is an unsolved riddle. By the writings of Moses and the
prophets (v. 46, i. 45) He was seen to be the goal and
fulfilment of immemorial hopes, which became a testimony
to Him in whom they were satisfied. The Old Testament
was to the first age and is to all ages, if regarded in its
broad and indisputable outlines, a witness to Christ.

(6) The witness of the Old Testament found a final
expression in the latest of the prophets. John the
Baptist occupied & position which was wholly peculiar.
He came for witness, to bear witness concerning the Light, that
all men might believe through him (i. 7). His own light was
borrowed and kindled (v. 35, i. 8); yet it was such as to
attract and arrest (v. 3b), and served to prepare men for
that which should follow. In this sense Christ appealed
to it. Ye have sent to John, and he hath borne witness to
the truth. But I receive not my witness from a manm, but
these things I say that ye may be saved (v. 33f.). The
witness was, so to speak, an accommodation to the moral
condition of those for whom it was given. It was the
attestation of a personal conviction based upon a specific
proof. The Baptist realised his own character and office
(i. 19 ff) ; and he recognised Christ by the sign which had
been made known to him (i. 32 ff.). He realised the
sternest form of Judaism, and at the same time perceived
the universality of that in which Judaism should be
crowned. In a signal example he offered the witness of
the leader of men who sways the thoughts of the
maltitude.

(6) The witness of the Baptist was to one decisive event.
By this was revealed to him the relation of Christ to the
Old Covenant of which he was himself the last repre-
sentative. His was the individual witness of an excep-
tional man. To this was added the witness, so to speak,
of common life. The witness of the disciples was in
various degrees a witness to what they had experienced
in their intercourse with Christ, a witness to facts. Ye
aleo, Christ said to the eleven, bear witness, because ye are
with me from the beginning (xv. 27). He that hath seen hath



xcvi GOSPEL ACCORDING TO ST. JOHN [INTRODUOTION

borne witness (xix. 36). This is the disciple that witnesseth
concerning these things and wrote these things (xxi. 24; comp.
1 John i 2, iv. 14).

(7) But in all these cases there was need of an interpreter.
Neither the mission nor the Person of Christ could be
understood at once. It was necessary that He should be
withdrawn in order that the disciples might be able to
receive the full revelation of His Nature. This was their
consolation in the prospect of persecution and hatred.
When the Paraclete is come whom I will send from the Father,
even the Spirit of Truth, which proceedeth from the Father, He
shall bear witness concerning me (xv.26). In this witness
lies the continual unfolding of the infinite significance of
the Incarnation. The Spirit takes of that which is
Christ’s, and declares it (xvi. 14). It is the Spirit, as
St. John himself says elsewhere, that beareth witness, because
the Spirit is the truth (1 John v. 6).

If now we look back over these seven types of witness
to which St. John appeals in the Gospel, it will be seen
that they cover the whole range of the possible proof of
religious truth, internal and external. The witness of the
Father and of Christ Himself is internal, and rests on the
correspondence of the Gospel with that absolute idea of
the divine which is in man. The witness of works and of
Scripture is external and historical, and draws its force
from the signs which the Gospel gives of fulfilling a
divine purpose. The witness of the prophets and of the
disciples is personal and experiential, and lies in the open
declaration of what men have found the Gospel to be.
Lastly, the witness of the Spirit is for the believer the
crown of assurance and the pledge of the progress of the
Truth.

(b) Light and Glory. The second pair of words, Light
and Glory, which characterise St. John’s narrative, corre-
spond to & certain extent with the Witness and the Truth.
The Witness becomes effective through Light. The
Truth is revealed in Glory.

The description of God as Light (1 John i. ) expresses
in its final form that idea of self-communication which is
realised in many ways. The works of God are a revelation
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of Him (i. 4f., note); and among these man’s own con-
stitution, though this is not specially brought out by
St. John (comp. Matt. vi. 23; Luke xi. 35). The Word
as Light visited men (ix. b, §rav) before the Incarnation
(. 9f.; comp. v. 38; Rom. ii. 156f.), at the Incarnation
(viil. 12, xii. 46, iii. 19—21; comp. xi. 9f.), and He still
comes (xiv. 21); even as the Spirit who still interprets His
“name” (xiv. 26, xvi. 13; comp. 1 John ii. 201, 27).

St. John draws no distinction in essence between these
three different forms of revelation, in nature, in conscience,
in history: all alike are natural or supernatural, parts of
the same harmonious plan. But man has not inde-
pendently light in himself. The understanding of the
outward revelation depends upon the abiding of the divine
word within (v. 37f.). Love is the condition of illumina-
tion (xiv. 22ff.). And the end of Christ’s coming was that
those who believe in Him may move in a new region of
life (xii. 46), and themselves become sons of light (xii. 361.),
and so, as the last issue of faith, have the light of life (viii.
12).

Under the action of the Light the Truth is seen in Christ
as Glory. Christ, ¢ the light of the world,” is seen by the
believer to be the manifested glory of God.

(1) Step by step the Gospel of St. John lays open the
progress of this manifestation. The summary of its whole
course is given by the Apostle at the outset: The Word
became flesh and tabernacled among us, and we beheld His
glory, glory as of am only son from a father (i. 14), absolutely
representing, that is, Him from whom He came. The
beginning of Christ’s signs was a manifestation of His
glory (ii. 11), and that it might be so, it was shown only
when the hour was come (ii. 4). For the glory of the Son
was not of His own seeking (viii. 60), but was wholly the
expression of His Father’s will through Him (viii. 54).
And conversely the Son by His perfect conformity to the
Father’'s will glorified the Father wpon earth in the fulfil-
ment of His appointed work (xvii. 4), wherein He was
also glorified Himself (xvii. 10).

(2) The glory of Christ was therefore in a true sense the
glory of God. This sickness, the Lord said in regard to

9
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Lazarus, 18 not unto death, as its real issue, but for the glory
of God, that the Son of God may be glorified through it (xi. 4).
And so the restoration of Lazarus to life was a vision of
the glory of God (xi. 40), as producing faith in Him whom
He sent (xi. 42). The glorification of *the name” of the
Father was the historic work of the Son (xii. 28). When
the crisis was past, Jesus saith, Now was the Son of man
glorified (é8ofdabn), and God was glorified in Him (xiii. 31).
At the end the correlation is not between the Son and the
Father, but between the Son of man and God. In Him,
little by little, under the conditions of human existence,
the absolute idea of manhood was fulfilled.

(3) It follows that the thought of Christ’s glory is
extended beyond the Incarnation. The glory which was
consummated through the Incarnation he had with the
Father before the world was (xvii. 6); and when the prophet
was allowed to look upon the Lord, sitting upon a throne,
high amd lifted up (Isa. vi. 1 ff.), what he saw was the glory
of Christ (xii. 41).

(4) And on the other hand, as the glory of the Son is
extended backward, so also the glory of Jesus, the Son of
man, consummated on the divine side even in God (xiii. 32)
at the Ascension (vii. 39, xii. 16), to which the way was
opened by the Passion (xii. 23, xiii. 31), is to be realised by
men little by little in the course of ages. The petitions of
believers are granted that the Father may be glorified in the
Son (xiv. 13): their fruitfulness, already regarded as
attained, is a source of this glory (xv. 8). And one chief
office of the Spirit is to glorify Christ by making Him more
fully known (xvi. 14). .

(¢) Judgement and Life. The glory of Christ and of God
in Christ, which is thus presented as the substance of
revelation, belongs to a spiritual sphere. It can therefore
only be perceived by those who have true spiritual vision.
As an inevitable consequence, the revelation of the divine
glory carries with it a judgement, a separation.

The fundamental notion of this Judgement lies in the
authoritative and final declaration of the state of man as
he is in relation to God and standing apart from God. It
follows as a necessary consequence that Judgement in this
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sense is contrasted with “salvation,” “life.” He that
believeth [on the Son] s not judged (iii. 18). He hath passed
out of death into life (v. 24; comp. v. 29). For Christ has
life (i. 4, v. 26), and His words are life (vi. 53; comp. vi. 68,
xii. 50). He came to offer life to men (x. 28, xvii. 2), that
they too may have it (iii. 16 £., v. 40, vi. 40, x. 10). He is
indeed Himself “ the Life ” (xi. 25, xiv. 6) and the support
of life (vi. 33, 35, 48, 61; comp. iv. 14). To know the
Father and Him is eternal life (xvii. 8); and he that
“ believeth in Him,” he that is united with Him by faith,
hath the life as & present possession (iii. 36, v. 24, vi. 47,
64 ; comp. viii. 12), which otherwise he cannot have (vi. 63).
The relation of the believer to Christ is made parallel with
the relation of the Son to the Father (vi. 57). Because I
live, Christ said to the eleven, ye shall live also (xiv. 19).
Thus the believer, in virtue of the vital connexion which
he has realised with God in His Son, is no longer considered
apart from Him. Judgement therefore in his case is im-
possible,

This conception of judgement explains the apparent
contradiction in the views which are given of the part of
Christ in regard to it. On the one side judgement is realised
as self-fulfilled in the actual circumstances of life. This is
the yudgement, that the light is come into the world and men
loved the darkness rather than the light, for their works were
evil (iii. 19); and by this contrast the unbeliever is con-
victed from within : he hath one that judgeth him : the word
that I spake, Christ said, shall judge him at the last day
(xii. 48). Hence it is said: God sent not the Son into the
world to judge the world, but that the world may be saved
through Hum (iii. 17). I came not to judge the world, but to
save the world (xii. 47). ' :

And yet on the other side judgement belongs to Christ,
and satisfies the utmost ideal of judgement because it
reposes upon adequate knowledge. Thus we read : the
Father hath given all judgement unto the Son (v. 22; comp.
v. 27); and for judgement (xpiua) came I into this world. . . .
(ix. 39; comp. viii. 26). I judge no man; yea, and if I
(éyad) judge, my judgement is true, apbuj, viii. 16 £.). As I
hear I judge, and my judgement is just (v. 30).
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Striking as the contrast between these passages
appears to be, it is only necessary to consider what the
judgement is in order to feel their harmony. Spiritual
judgement is a consequence involved in the rejection of
the revelation which Christ made. His will was to unite
men to Himself, so that they might have life and not be
judged. So far then as they rejected Him, and stood
away from Him, His Presence showed them as they truly
were. He judged them; and judgement was equivalent to
condemnation. Thus the exhibition of the contrast of the
true and the false became one of the means for developing
~ belief and unbelief according to the character of Christ’s
hearers (viii. 26). Whatever might be the result, His
message must be delivered.

In one sense, therefore, judgement, like the gift of life,
is immediate. It lies inthe existence of an actual relation
(iii. 18) which carries with it its final consequences. In
another sense it is still future, so far as it will be realised
in a spiritual order of being in the last day (xii.48). There
is a resurrection of life and a resurrection of judgement
(v. 29), in which the issues of both begun here will be
completely fulfilled. Meanwhile the process is going on
upon earth. The manifestation of perfect holiness pre-
sented to the world in perfect self-sacrifice (v. 30) has set
up a standard which cannot be put out of sight. Under
this aspect Christ’'s coming was a sentence of judgement
(xpipa, ix. 39). The judgement of the sovereign power of
the world in the Passion (xii. 31) has left men no excuse
(see xvi. 11, note). In that they can see the mind of God,
and according as they surrender themselves to it, or resist
it, they find life or judgement.

So far the judgement is self-fulfilled. It cannot but be
carried out. The word of Christ sooner or later must
justify itself (xii. 48). There is no need that He should
seek to assert and vindicate its supremacy. There s one
that seeketh and judgeth (viii. 50), the eternal power of
righteousness symbolised in the Law (v. 46), and expressed
in the Grospel (xii. 48 ff.).

But though this is so, the idea of divine action is never
lost in the Bible in an abstraction, however emphatic. And
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while the eternal necessity of judgement is thus set forth,
the historicalexecution of judgement, both present and final,
is recognised as & work of the Son ; and though it was not
the purpose of His mission, yet it was committed to Him
in virtue of His mission. The Father doth mot judge amy
man, but hath given all judgement to the Son (v. 22). Even
as the Father gave Him to have life in Himself, and so to
be a spring of life to all who are united with Him, so also
He gave Him authority to execute judgement because He is a
Son of man—not the Son of man—(v. 27), because He is
truly man, and not only the representative of humanity.
His judgement, therefore (comp. Heb. iv. 14 ff.),is essentially
united with His complete sympathy with man’s nature,
and extends to the fulness of human life. It finds place
always and everywhere.

These contrasts bring out into full relief the conflict
between faith and unbelief, which, as has been said, is the
main subject of St. John’s Gospel. In the Synoptic
Gospels faith occupies a different position. It is in these
almost exclusively relative to a particular object (Matt.
viil. 10, ix. 2, 22, 29, etc. ; Mark ix. 23, etc.). Only once
does the full expression for faith in the Person of Christ
occur (mioreveww els, Matt. xviii. 6, || Mark ix. 42). In St.
John, on the other hand, this is the characteristic form
under which faith is presented. The simple noun is not
found in his Gospel. Faith is the attitude of the whole
believing man. Such faith in Christ is the condition of
eternal life (i. 12, vi. 40). To produce it was the object of
the Evangelist (xx. 31). And the history marks in typical
crises the progress of its development.

The first sign is followed by an access of faith in the
disciples (ii. 11). The first entrance into Jerusalem was
followed by faith disturbed by preconceived ideas (ii. 23,
iii. 12ff). The preaching in Samaria called out a complete
confession of faith (iv. 39 ff), which stands in contrast with
the faith resting on signs which followed in Galilee (iv. 481F.).

From this point active unbelief appears side by side
with faith. By claiming authority over the Sabbath, and
“making Himself equal with God” (v. 17f.), the Lord
offered a test of devotion to those who followed Him :
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He fulfilled that to which Moses pointed (v. 39, 46 ff.).
The decisive trial in Galilee caused a fresh division between
those who had hitherto been disciples. It was now re-
vealed that life was to be gained by the personal appropri-
ation of the virtue of Christ’s Life and Death (vi. 53 ff.).
Some turned aside, and St. Peter confessed the Apostolic
faith even in the mysterious prospect of the Passion (vi.
66 ff.). At the Feast of Tabernacles the antagonism of the
hierarchy was more decided (vii. 32, 47 ff.), and the Lord
traced it to its source in an analysis of the spirit of those
who believed Him with a view to the execution of their
own designs (viii. 31, note). At the same time He revealed
His pre-existence (viii. 31 ff., 68). The separation between
the old Church and the new, which was implicitly included
in these discourses, was openly shown in the scenes which
followed. Christ offered Himself openly as the object of
faith as “the son of man” (ix. 36ff), and declared the
universality of His work (x. 16). The raising of Lazarus,
which carried with it the condemnation of the Lord,
showed Him to be the conqueror of death and through
death (xi. 26 f., 60, xii. 23 ff.). So the public revelation was
completed, and with it faith and unbelief were brought to
their last issue (xii. 37 ff.).

The last discourses and the last prayer point to the
future victories of faith; and the narrative closes with the
beatitude of the Risen Christ: Blessed are they that have
not seen, and yet have believed (xx. 29), which crowned the
loftiest confession of faith triumphant over doubt: My
Lord and my God (xx. 28).

Even from this rapid summary it will be seen that the
self-revelation of Christ became stage by stage the
occasion of fuller personal trust and more open personal
antagonism. In Him thoughts from many hearts were
revealed (Luke ii. 36). And St. John lays open the course
of the original conflict which is the pattern of all conflicts
to the end of time.

5. The Style

The characteristic repetition and development of the
three pairs of ideas, Witness and Truth, Glory and Light,
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Judgement and Life, in the structure of St. John’s Gospel,
serve to indicate the peculiarities of the style of the book.
There is both in the vocabulary and in the form of the
sentences a surprising simplicity, which becomes majestic
by its solemn directness.

(a) It is not necessary to dwell upon the vocabulary.
Any one who will trace out the use of the six words
already discussed will feel how the apparent monotony
contains a marvellous depth and fulness. An examination
of other words, as sign (omuetor), and works (dpya), and
name (&v 1o ovduats, eis 10 Svoua), the Father (6 wamip) and
my Father (o6 warmijp pov), the world (xéouos, not ¢ aiwv odros
and the like), to love, to know (eldéva: and yiwaorew), will
lead to the same conclusion (compare Additional Notes on
i. 10, iv. 21). The apparent sameness of phraseology
produces throughout an impressive emphasis.

(b) This emphatic monotony is still more observable in
the form and in the combination of the sentences. The
constructions are habitually reduced to the simplest
elements. To speak of St. John’s Gospel as * written in
very pure Greek” is altogether misleading. It is free
from solecisms, becaunse it avoids all idiomatic expressions.
The grammar is that which is common to almost all
language. Directness, circumstantiality, repetition, and
personality, are the characteristic marks of the separate
sentences. And the sentences and thoughts are grouped
together in a corresponding manner. They are co-
ordinated and not subordinated. The sequence of the
reasoning is not wrought out, but left for sympathetic
interpretation.

The narrative is uniformly direct. Even the words
and opinions of others are given directly and not obliquely.
Any one of the detailed incidents in 8t. John’s narrative
will illustrate this characteristic of his style. Thus we
read in the opening scene : This is the witness of John when
the Jews sent . . . to ask him,Who art thou ? and he confessed . . .
I am mnot the Christ. And they asked him, What then? Art
thou Elijah? And he saith, I am mot . . . (i. 19f.). And
again, Certain of the multitude therefore, when they heard
these words, said, This i8 of a truth the Prophet. Others said,
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Thas is the Christ. But some said, What, doth the Christ come
outof Galiles? (vii. 40 f.; comp. ii. 3ﬂ' iv. 27 ff., v. 10 ff,
vi. 14, viii. 22, ix. 2 ff, etc.).!

It is a part of the same method that illustrative details
are added parenthetically or as distinoct statements, and
not wrought in the texture of the narrative (vi. 10, iv. 6,
x. 22, xiii. 30, xviii. 40).

The circumstantiality of St. John's style is a necessary
result of this directness. Each element in the action is
distinguished, as a general rule, and set out clearly. Thus
while the other Evangelists write habitually according
to the common Greek idiom, [Jesus] answering said
(amoxpibels elme), St. John never uses this form, but writes
instead [Jesus] answered and said (awexplfn xai elwev). He
places the two parts of the act in equal prominence; and
though it might appear at first sight that the phrases are
exactly equivalent, yet the co-ordination of details brings
a oertain definiteness to the picture which fixes the
thought of the reader. The same tendency is shown in
St. John’s analysis of other actions, Jesus cried aloud and
said (xii. 44). Jesus cried aloud im the temple, teaching and
saying (vii. 28). John bearsth witness of Him and hath cried,
saying . . . (i. 16). They questioned him and said (i. 25).
In these and similar cases it will be found that the
separation of the whole into its parts adds to the impress-
iveness, and to the meaning of the desoription.

One remarkable illustration of this peculiarity is found
in the combination of the positive and negative expression
of the same truth. AU things were made through Him, and
without Him was not any thing made (i. 3). He confessed,
and denied not (i. 24). Jesus did mot trust Himself unto
them, for that He kmew all men, and because He mneeded mot

1 This directness of construction is 8o universal in the Gospel that the
only example (so far as I have obeerved) of an oblique sentence is in
iv. 51, where the true reading appears to be met Aim, saying that his son
liveth, in place of met kim and told him, saying, Thy son liveth ; for, on the
other hand, the common oblique reading in xiii. 24 is incorrect ; and the
vivid phrase, and saith to him, Say, who is it f must be substituted for that
he should ask who it should be of whom he spake.

This is in fact a characteristic of the New Testament style generally ;
see Winer, § LX. 9; but in 8t. John it is most marked.
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that any one should bear witness concerning man (ii. 24 f.).
God . . . gave His only Son that whosoever believeth on Him
may not perish but have eternal life (iii. 16). Comp. x. b,
xvii. 20; 1 John i. 6, ii. 4, 27.

The circumstantiality of St. John’s style leads to frequent
repetition of the subject or of the significant word in a
sentence (i. 1, Word; i. 7, witness; i. 10, world; iv. 22,
worship ; v. 811., witness; vi. 27, meat ; xi. 33, weeping).

Such repetitions are singularly marked in the record of
dialogues, in which the persons are constantly brought
into prominence. Sentence after sentence begins with
words, “ Jesus said,”  the Jews said,” and the like, so that
the characters in the great conflict are kept clearly present
to the mind of the reader in sharp contrast (ii. 18 ff, iv.
7 ff, viii. 48 ., x. 23 ff.).

This usage leads to what has been called above the
personality of St. John’s narrative. This is shown by the
special frequency with which he introduces a demonstra-
tive pronoun to call back the subject, when a clause has
intervened between the subject and the verb. This he
does in two ways. Sometimes he employs the pronoun of
present reference : He that abideth in me and I in him, this
man (odros) beareth much fruit (xv. 6; comp. vii. 18, etc.);
and sometimes, which is the more characteristic usage, the
pronoun of remote, isolated reference : He that entereth not
by the door . . . that man (éceivos) i8 a thief and a robber
(x. 1; comp. i. 18, 33, v. 11, 37, 38, xii. 48, xiv. 21, 26,
xv. 26).

Another feature of the same kind is the frequency of
St. John’s use of the personal pronouns, and especially
of the pronoun of the first person. In this respect much
of the teaching of the Lord’s discourses depends upon
the careful recognition of the emphatic reference to His
undivided Personality. Yea, and if I (éyw) judge—I, who
am truly God, and truly man—my judgement is true; for I
am not alone, but I and the Father that sent me (viii. 16).
In this case, as in most cases, the pronoun calls attention
to the nature of the Lord : elsewhere it marks the isolation
(so to speak) of His personality; so that we read two
sentences which, being in appearance directly contra-
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dictory, are harmonised by giving due emphasis to the
exact force of the pronoun (v. 31, viii. 14, note).

(c) The method of combining sentences in St. John
corresponds completely with the method of their separate
construction. The simplicity, directness, circumstantiality,
repetition, which mark the constituent sentences, mark
also whole sections of his work. 'Words, sentences, para-
graphs follow one another in what must appear to an
unreflecting reader needless iteration, though in fact it
is by this means that the central thought is placed in
varied lights, so that its fulness can at last be grasped.
The multiplication of simple elements in this instance,
as elsewhere, produces in the end an effect of commanding
grandeur, and so the student learns to pause in order that
he may carefully consider the parts which separately
contribute to it. (See, for example, ch. xvii.)

The most obvious illustration of this feature lies in
St. John’s constant habit of framing his record of events
and discourses without connecting particles. When the
feeling is most intense clause follows clause by simple
addition. No conjunction binds the parts together. The
details are given severally, and the reader is left to seize
them in their unity (iv. 7, 10ff, xi. 34, 86, xiv. 16ff,
xv. 1—20).

At the same time St. John does in fact insist more than
the other Evangelists upon the connexion of facts, even
if he commonly leaves them in simple juxtaposition. His
most characteristic particle in narrative (it is rare in the
discourses) is therefore (odv), and this serves in very many
cases to call attention to a sequence which is real, if not
obvious. There arose therefore a question on the part of
John's disciples with a Jew about purifying (iii. 25). When
therefore He heard that he was siock, He abode for the time
two days in the placs where He was (xi. 6). Comp. iii. 29,
iv. 46, vii. 28.

In like manner the unusual frequency of the phrase
in order that (lva), which marks a direct object, is a sign
of the habitual tendency of St. John to regard things in
their moral and providential relations. Even where the
usage departs most widely from the classical standard,
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.it is possible to see how the irregular construction springs
out of a characteristic mode of thought (eg., iv. 34, v. 36,
vi. 29, viii. 66, xii. 23, xiii. 34, xvii. 3); and frequently the
particle suggests a profound interpretation of the divine
counsel (v. 20, x. 17, xii. 38, xv. 8, xvi. 2).

The simple co-ordination of clauses is frequently assisted
by the repetition of a marked word or phrase, such as
ocours in separate sentences. In this way a connexion
is established between two statements, while the idea is
carried forward in a new du'ectxon. Sometimes the
subject is repeated: I am the good Shepherd. The good
Shepherd layeth down his life for the sheep (x. 11). Some-
times & word is taken up from a former clause and
repeated with significant emphasis: Greater love hath no
man than this, that a man lay down his life for h'iafrionds
Ye are my friends . NotongerdoIcallyouammts
but I have called you ﬁwndo . (xv. 13ff). Sometlmes a
clause is repeated which glves (so to speak) the theme of
the passage: I am the door of the sheep . . . I am the door :
by me if any man enter in, he shall be saved . . . (x. 71).
I am the good Shepherd . the good Shepherd layeth doun his
life for the sheop . . . I am the good Shepherd . . . and 1
laydownmyhfeformyoheep (x. 11, 14). I am the true
vine . . . I am the vine: yearethobramhee(xvlf))
Sometmes a clause is repeated which gives a oclosing
cadence: The world hated them because they are mot of the
world, even as I am not of the world . . . They are not of
the world, even as I am mnot of the world . . . Sanctify them
in the truth . . . that they themselves may be samctified in
truth (xvii. 14ff.). Three times in the sixth chapter the
clause recurs: I will (may) raise him up at the last day (39,
40,44). And even in the simple narrative of St. Peter’s
denial the scene is impressed upon the reader by the
solemn repetition of the words: Peter was standing and
warming himself (xviii. 18, 26).2

(d) This repetition in some cases leads to a perfect
poetic parallehsm (xiv. 26, 27).

And in fact the spmt of parallelism, the instinoctive

} 80 also words are repeated through oconsiderable sections of the
Goepel : love, to love (xiti.—xvii.) ; life (¥., Vi.) ; light (viii.—xii.).
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perception of symmetry in thought and expression, which
is the essential and informing spirit of Hebrew poetry,
runs through the whole record, both in its general
structure and in the structure of its parts. From first to
last the Truth is presented, so to speak, in ever-widening
circles. Each incident, each discourse, presupposes what
has gone before, and adds something to the result.

6. Historical Exactness

Our inquiry up to this point has established beyond
doubt that the structure of the fourth Gospel corresponds
with the fulfilment of a profound purpose. It is composed
both generally and in detail with singular symmetry.
There is a growing purpose wrought out from stage to
stage in the great divisions of the record; and there are
subtle and minute traits in each separate narrative which
reveal to careful examination the presence of an informing
idea throughout it. The correspondences of part with
part may indeed be due as much to the one fundamental
conception of the whole work as to special and conscious
adaptation of details; but none the less we must feel that
the historical elements are means to an end; that the
narrative expresses distinctly (as it professes to do) the
writer’s interpretation of the events with which he deals.
We must feel that it is not an exhaustive exposition (so
far as the Evangelist's knowledge went) of the incidents
of the Lord’s life ; that it does not preserve some features
of His work which were unquestionably prominent; that
we could not put together from it a complete picture of
Jesus of Nazareth as He went about doing good, and healing
all that were oppressed of the devil (Acts x. 38). We allow,
or rather we press, the faoct that the fourth Gospel, so
far as it is regarded as a biography, or as a biographical
sketch, is confined to certain limited aspects of the Person
and Life and Work with which it deals. But while we
make the fullest acknowledgement of these truths, we
affirm also that the literal accuracy of the contents of
the Gospel is not in any way prejudiced by the existence
of this particular purpose. The historical illustrations
of the writer's theme—if we even so regard the incidents
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which he relates—are no less historical because they are
illustrations: the Evangelist's conception of the real
significance of Christ's Presence is not to be set aside
because it is his conception : the special traits which are
given are in no degree upon to suspicion, because they are
special traits emphasised with a definite object. Neither the
apostolical authorship nor the historical trustworthiness
of the narrative is affected by the admission that the
writer fulfils his work, according to his own words, with
an express purpose in view.

The first point is not before us now; but there is one
argument directly bearing upon it, which underlies very
much of the popular criticism of the Gospel though it is
not very often put into a distinct shape, which may be
most conveniently noticed here. It is sometimes plainly
said, and more often silently assumed, that an Apostle
could not have spoken of One with whom he had lived
familiarly, as the writer of the fourth Gospel speaks of
the Lord. In reply to this argument one sentence only
is necessary. In order to have any force the argument
takes for granted all that is finally at issue, and implies
that it is not true that ‘‘the Word became flesh.” If, on
the other hand, this revelation is true, as we believe, then
the fourth Gospel helps us to understand how the over-
whelming mystery was gradually made known: how the
divine Nature of Christ was revealed little by little to
those with whom He had conversed as man. Unless our
faith be false, we may say that we cannot conceive any
way in which it could have been historically realised
except that which is traced out in the experience reflected
in the writings of St. John. The Incarnation is confessedly
a great mystery, in every sense of the word, but no fresh
difficulty is occasioned by the fact that in due time it
was laid open to those among whom the Son of God had
moved.

Moreover, it may be added, the difficulty of admitting
that an Apostle came to recognise the true divinity of
One with whom he had lived as man with man is not done
away by denying the apostolic authorship of the Gospel.
The most conspicuous critics who refuse to assign the
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Gospel to St. John agree in assigning the Apocalypse to
him ; and it is no easier for us to understand how (not to
quote xxii. 13) an Apostle could speak of the Master whom
he had followed to the Cross as being the Holy and the
True, who has the key of David, “ who openeth, and no
man shutteth ; and shutteth, and no man openeth ” (iii. 7),
as joined with “ Him that sitteth on the throme,” in being
“ worthy to receive blessing, and honour, and glory, and
might, for ever and ever” (v. 13), than to understand how
he could look back upon His life as the life of the Incarnate
‘Word. The Christology of the Gospel and the Christology
of the Apocalypse are alike, we may venture to say,
historically inexplicable unless we take as the key to their
interpretation the assertion of the fact, ‘‘ the Word became
flesh,” apprehended under the action of the Spirit, in the
consciousness of those who had known Christ “from the
Baptism of John to the Resurrection.”

These considerations, however, carry us away from our
immediate subject; for we are not concerned at present
with the apostolic authorship of the Gospel. We have to
inquire how far-its trustworthiness is affected by the
existence of a specific didactic design in the writing. But
before discussing this question one other topic must be
referred to, only to be set aside, which will be examined
in detail afterwards. The arguments against the trust-
worthiness of the Gospel drawn from the fact that its
contents do not for the most part coincide with the contents
of the Synoptic Gospels may be dismissed, or, at least, held
in suspense. For this end it will be enough to insist on
the obvious fact that a general difference in the contents
of two narratives relating to a complex history, which are
both avowedly incomplete, cannot be used to prejudice
the acouracy of either. And the most cursory consideration
of the fragmentariness of the records of Christ’s life will
make it evident that the mere addition of the facts related
by St. John to those preserved in the other Gospels cannot
create any difficulty. They do  not differ in kind from
incidents related by the Symoptists; and we have no
external means for determining the principles by which
the choice of incidents embodied in the Synoptic narratives
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was determined. There is certainly no reason for supposing
that these narratives would have included the incidents
peculiar to St. John, if they had been familiarly known at
the time when the records were drawn up. The Synoptists
indicate summarily oycles of events which they do mnot
relate; and St. John refers definitely to “many other
signs ” with which he was personally acquainted.

Thus we are brought back to the proper subject of our
inquiry. Does the author of the fourth Gospel forfeit his
claim to observe accuracy of fact because the facts are
selected with a view to a definite purpose? He professes
to write, as we have seen, in the hope of creating in others
the fdith which he holds himself (xix. 35, xx. 31). Now
that faith is in reality a special interpretation of all history
drawn from a special interpretation of One Life. We may
therefore modify our question and ask, Does the Evangelist
forfeit his claim to be a truthful historian, because he
turns his eye steadily to the signs of the central laws of
being ? The answer to the question must be sought finally
in the conditions of the historian’s work. These conditions
include in every case choice, compression, combination of
materials. And he fulfils his work rightly who chooses,
compresses, combines his materials according to a certain
vital proportion. In other words, the historian, like the
poet, cannot but interpret the facts which he records.
The truth of history is simply the truth of the interpretation
of an infinitude of details contemplated together. The
simplest statement of a result presents a broad generalisa-
tion of particulars. The generalisation may be true or
false; it may be ruled by an outward or by an inward
principle ; but in any case it only represents a total im-
pression of the particulars seen in one way. It does not
represent either all the particulars or all the impressions
which they are capable of producing. What is called pure
“‘objective ” history is a mere phantom. No one could
specify, and no one would be willing to specify, all the
separate details which man’s most imperfect observation
can distinguish as elements in any one “fact’; and the
least reflection shows that there are other elements not
less numerous or less important than those open to our
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observation, which cannot be observed by us, and which
yet go towards the fulness of the * fact.” The subjectivity
of history is consequently & mere question of degree. A
writer who looks at the outside of things, and reproduces
the impression which this would convey to average men,
is as far from the whole truth as the writer who brings
his whole power to bear upon an individual realisation of
it. Thus every record of a “fact” is necessarily limited
to the record of representative details concerning it. The
truthfulness of the historian as a narrator lies therefore in
his power of selecting these details so as to convey to
others the true idea of the fact which he has himself
formed. In this respect the literal accuracy of any number
of details is no guarantee for the accuracy of the impression
conveyed by the sum of them regarded as a whole; and
it is no paradox to say that a * true” detail which disturbs
the proportion of the picture becomes in the connexion
false.

‘What has been said of separate *facts” is obviously
true of the sequence of facts. It is impossible not to feel
that a true conception of the character of a life (if such a
phrase may be used) of the spirit of a social movement
would illuminate the connexion and meaning of the
external details in which they are manifested, and that
many details regarded externally would be liable to the
gravest misapprehension if the conception were either
false or wanting. And further, it is no less clear that the
necessity for this interpretative power becomes more
urgent as the subject becomes more complex.

There is undoubtedly at present a strong feeling in
favour of realistic, external, history; but it may reason-
ably be questioned whether this fashion of opinion will
be permanent, and it is obviously beset by many perils.
Realistic history often treats only of the dress and not of
the living frame, and it can never go beyond the outward
circumstances of an organisation which is inspired by one
. vital power. The photographer is wholly unable to
supply the function of the artist; and realism must be
subordinated to the interpretation of the life, if history is
to take its true place as a science. This is the thought
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which underlies the Hebrew type of historic record. In
the Old Testament the prophet is the historian. The facts
which he records are significant, if fragmentary, expres-
sions of an inner divine law wrought out among men.
His interest is centred in the life which is manifested in
action, but not exhausted by it. His aim is to reveal this
life to others through the phenomena which the life alone
makes truly intelligible to him.

We are not now concerned to inquire whether the
prophetic interpretation of the life of men and nations
and humanity be true or false. All that needs to be
insisted upon is that the historian must have some view
of the life whereby the events which he chronicles are
held together. This view will influence him both in the
choice of incidents and in the choice of details. And
he will be the best historian who grasps the conception of
the life most firmly, and who shows the absolute and
eternal in the ordinary current of events. For him each
event will be a sign.

Now whatever debates may arise on other points it
cannot be doubted that the writer of the fourth Gospel
has a distinct conception of a spiritual law of the life of
humanity which found its final realisation in the Incarna-
tion. This conception is therefore his clue in the choice
and arrangement of facts. He takes just so many events
and so much of each as will illustrate the central truth
which he finds in a particular view of the Person of Christ.
If his view of Christ be right, it cannot be seriously
questioned that the traits on which he chiefly dwells are
intrinsically natural; and no other view appears to be
able to explain the phenomena of the belief attested by
the earliest Christian literature, the letters of St. Paul and
the Apocalypse, and by the existence of the Christian
Church. Thus the Gospel of St. John adds that express
teaching on the relation of Christ to God—of the Son to
the Father—which underlies the claims to exclusive and
final authority made by Him in the Synoptists. And the
definiteness of the Evangelist’s aim does not diminish but
rather increases his interest in the exact conditions and
circumstances under which Christ acted and spoke; for

3
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our historic interest must always vary directly with our
sense of the importance of the history.

Some of these points will come before us again in
greater detail, but so much at least is clear, that the
“ subjectivity ” of the fourth Evangelist affords in itself no
presumption against his historical accuracy. Every his-
torian is necessarily subjective. And it must be shown
that the Evangelist’s view of the Person of Christ, which
is established independently of his Gospel, is false, before
any argument against his trustworthiness can be drawn
from a representation of Christ's works and words which
corresponds with that view.

It is then no disparagement of the strict historical
character of the fourth Gospel that the writer has
fulfilled the design which he set before himself, of record-
ing such “signs” out of the whole number of Christ’s
works as he considered likely to produce a specific effect.
But even if it is admitted that historical exactness is
generally reconcilable in theory with the execution of a
particular design in the selection and exhibition and
combination of facts, and further that this particular
design may be the interpretation of the innermost meaning
of the life, while it includes only a small fraction of the
outward events, yet it will be urged that this method of
explanation does not apply to all the phenomena of
St. John's Gospel; that the discourses of the Lord, in
especial as given there, cannot be regarded otherwise
than as free compositions of the Evangelist; that their
contents are monotonous and without progress from first
to last; that they are of the same character under
different circumstances; that they have no individuality
of style ; that, on the contrary, they are almost indistin-
guishable in form and substance from the first epistle in
which the writer speaks in his own person, and from the
speeches which he places in the mouth of other characters,
as the Baptist. These objections, it will be seen, are
quite independent of any supposed incompatibility of the
accounts of St. John and of the Synoptists, and require a
separate examination. They arise out of the study of the
book itself, and must be considered first. The apparent
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contrasts between the records of the teaching of the Lord
given in the first three Gospels and in the fourth will be
noticed afterwards.

1. What has been already said as to the conditions
which determine the selection of representative details and
of representative incidents in a narrative of events applies
with necessary limitations to the historical record of
teaching. It is obvious that if a record of a debate of
several hours’ length is to be compressed into a few
sentences, the value of the record will depend not upon
the literal reproduction of the exact words used here and
there or in a brief episode of the discussion, but upon the
power of the historian to enter into the spirit of the debate
and to sketch its outline in right proportion. The thoughts
of the speakers are more important than the style of the
speakers. And it is quite conceivable that the meaning
and effect of a long discourse, when reduced to a brief
abstract, may be conveyed most truly by the use of a
different style, and even, to a certain extent, of different
language from that actually employed.

Again : the style of a speaker enters in very various
degrees into his teaching, according to his subject and his
circumstances. At one time it is of the essence: at an-
other time, it is wholly subordinate to the general drift of
the exposition. The keen, pregnant saying, the vivid illus-
tration must be preserved exactly, or their character is
lost. The subtle argument may be just touched suggest-
ively, so that the sympathetic reader can supply the links
which cannot be given in full. A many-sided speaker will
thus furnish materials for very different studies. But it
would be wholly wrong to conclude that the sketch which
preserves most literally those fragments of his words,
which are capable of being so preserved, is more true
than the sketch which gives a view of the ultimate prin-
ciples of his doctrine. The former may give the manner
and even the outward characteristics: the latter may
reveal the soul. v

Now to apply these principles to the discourses ocou-
tained in the fourth Gospel, it is undeniable that the
discourses of the Lord which are peculiar to St. John’s



cxvi GOSPEL ACCORDING TO ST. JOHN [INTRODUCTION

Gospel are, for the most part, very brief summaries of
elaborate discussions and expositions in relation to central
topics of faith. It is wholly out of the question that they
can be literally complete reports of what was said. From
the necessities of the case the Evangelist has condensed
his narrative. He has not given, and he could not have
given, consistently with the nature of this work, all the
words which were actually spoken; and this being so, it
follows that he cannot have given the exact words or only
the words which were spoken. Compression involves
adaptation of phraseology. And when once we realise the
inevitable conditions of condensation, we find ourselves
constrained to trust (in this case as in others) to the insight
and power of him who selects, arranges, emphasises words
which are in his judgement best suited to convey the
proportionate impression of discourses which he apprehends
in their totality.

One or two illustrations will show how a conversation
is compressed in St. John's narrative. A simple example
is found in xii. 34. The question of the Jews turns upon
the title “ the Son of man,” which has not been recorded
in the context. But it is easy to see how the previous
references to the sufferings of Christ in connexion
with the universality of His mission gave & natural
opportunity for the use of it. The Evangelist, however,
has noticed only the fundamental facts. The reader
himself supplies what is wanting for the explanation of
the abrupt use of names. The idea of “elevation ” is the
key to the thought, and that word St. John has preserved
in his record of what has gone before (v. 32): the title
“Son of man” was already familiar, and he passes over
the particular phrase in which it occurred.

In viii. 34 ff. there is a more complicated and still more
instructive example of the compression of an argument.
The recorded words do no more than give the extreme
forms: the course which the spoken words must have
followed can only be determined by careful thought,
though it can be determined certainly. Men are sinners,
and if sinners then slaves of sin. 'What, therefore, is the
essential conception of slavery? It is an arbitrary, an
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unnatural, relation: the opposite of sonship, which ex-
presses a permanent, an absolute connexion answering to
the very constitution of things. The communication of
sonship to the slave is consequently the establishment
of his freedom. And in spiritual things He alone can
communicate the gift to whom the dispensation of it has
been committed. If, therefore, “the Son”—the one
absolute Son—give freedom, they who receive it are free
indeed. The imagery of a whole parable lies implicitly in
the brief sentence.

In other cases ‘“answers” of the Lord evidently point
to detailed expressions of feeling or opinion with which
the Evangelist was familiar, and which yet he has not
detailed: eg., xii. 23, 35. At the close of his account of
the public ministry of Christ he gives, without any con-
nexion of place or time, & general summary of the Lord’s
Jjudgement on His hearers (xii. 4—50). The passage is
apparently a compendious record and not a literal transerip-
tion of a single speech.

And so elsewhere it is probable that where no historical
connexion is given, words spoken at different times, but
all converging on the illumination of one truth, may be
brought together: e.g., x. (Adyor, v. 19).

The force of these considerations is increased if, as seems
to be surely established, most of the discourses recorded
by St. John were spoken in Aramaic. Whatever may
have been the case in some other parts of Palestine, a
large and miscellaneous crowd gathered at Jerusalem was
able to understand what was spoken to them ‘“in the
Hebrew tongue” (Acts xxi. 40), and the favour of the
multitude was conciliated by the use of it. The divine
voice which St. Paul heard was articulate to him in Hebrew
words (Acts xxvi. 14). St. Peter evidently spoke in an
Aramaic dialect in the court of the high-priest, and the
bystanders not only understood him but noticed his
provincialism (Matt. xxvi. 73; Mark xiv. 70). Aramaic, it
is said, in the Acts (i. 19), was the proper language of * the
dwellers in Jerusalem” (r§ SiahéxkTep airdv). And again,
the title with which Mary addressed the risen Lord was
“Hebrew ” (‘PaSBovvei, John xx. 16). The phrase which
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the Lord quoted from the Psalms upon the cross was
“Hebrew ” (Mark xv. 34). These indications, though they
are not absolutely conclusive, are yet convergent, and
lead to the conclusion that at the Holy City and in inter-
course with the inmer circle of the disciples Christ used
the vernacular Aramaic dialect. As claiming to be the
fulfiller of the Law, He could hardly have done otherwise
without offering violence to the religious instincts of the
nation. If then He spoke in Aramaic on those occasions
with which St. John chiefly deals, the record of the
Evangelist contains not only a compressed summary of
what was said, but that also a summary in a translation.!

It may be remarked yet further that the providential
office of St. John was to preserve the most universal
aspect of Christ’s teaching. His experience fitted him to
recall and to present in due proportions thoughts which
were not understood at first. In this way it is probable
that his unique style was slowly fashioned as he pondered
the Lord’s words through long years, and delivered them
to his disciples at Ephesus. And there is nothing
arbitrary in the supposition that the Evangelist's style
may have been deeply influenced by the mode in which
Christ set forth the mysteries of His own Person. Style
changes with subject, according to the capacity of the
speaker; and St. John’s affinity with his Lord, which
enabled him to reproduce the higher teaching, may
reasonably be supposed to have enabled him also to pre-
serve, as far as could be done, the characteristic form in
which it was conveyed.

However this may have been, such a view of St.John's
record of the Lord’s discourses as has been given derogates
in no respect from their complete authority and truthful-
ness. A complete reproduction of the words spoken
would have been impossible as a complete reproduction of
the details of a complicated scene. Even if it had been

! It may be sufficient to add, without entering further into the subject,
that the testimony of Josephus, Ant. xx. xi. 2, is explicit as to the
feeling with which Jews regarded Greek as a foreign language, and to
the fact that the Jews of Jerusalem habitually spoke Aramaic (c. Apion.
I, 9, péros atrds auriny).



INTRODUOTIGN] GOSPEL -ACCORDING TO ST. JOHN cxix

possible it would not have conveyed to us the right im-
pression. An inspired record of words, like an inspired
record of the outward circumstances of a life, must be an
interpretation. The power of the prophet to enter into
the divine thoughts is the measure of the veracity of his
account.

Thus the question finally is not whether St. John has
used his own style and language in summarising the Lord’s
teaching, but whether he was capable of so entering into
it as to choose the best possible method of reproducing its
substance. It may or may not be the case that the
particular words, in this sentence or that, are his own.
We are only concerned to know whether, under the cir-
cumstances, these were the words fitted to gather into a
brief space and to convey to us the meaning of the Lord.
We may admit then that St. John has recorded the Lord’s
discourses with “freedom.” But freedom is exactly the
reverse of arbitrariness, and the phrase in this connexion
can only mean that the Evangelist, standing in absolute
sympathy with the thoughts, has brought them within
the compass of his record in the form which was truest to
the idea.!

These considerations seem to be amply sufficient to
meet the objections which are urged against the general
form of the discourses in St. John. A more particular
examination will show how far the more special objections
which are based upon their alleged monotony are valid.

2. St. John, as we have seen, writes with the purpose
of revealing to his readers the Person of the Lord, and
shows Him to be “the Christ,” and “ the Son of God.” As
a natural consequence he chooses for his record those
discourses which bear most directly upon his theme, and
dwells on that side of those discourses which is most akin
to it. It will be seen later that the Synoptists have pre-
served clear traces of this teaching, but it was not their

1 In this connexion the notes which are given by the Evangelist in
ii. 21, vii. 39, xii. 33, are of the greatest importance. If he had not kept
strictly to the essence of what Christ said, he might easily have brought
out in the saying itself the sense which he discovered in it at a latey
time,
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object to follow it out or to dwell upon it predominantly.
With St. John it was otherwise. He wished to lead
others to recognise Christ as what he had himself found
Him to be. There is therefore in the teaching which he
preserves an inevitable monotony up to a certain point.
The fundamental truths of the Gospel as an object of faith
are essentially simple. They do not, like questions of
practice and morals, admit of varied illustration from life.
Christ is Himself the sum of all, and St. John brings to-
gether just those words in which on exceptional occasions
(as it appears) He revealed Himself to adversaries and
doubters and friends. For there is an indication that the
discourses recorded by St. John are not (so to speak)
average examples of the Lord’s popular teaching, but
words called out by peculiar circumstances. Nothing in
the fourth Gospel corresponds with the circumstances
under which the Sermon on the Mount or the great group
of parables were spoken. On the other hand, the private
discussions with Nicodemus and the woman of Samaria
find no parallels in the other Gospels, and yet they
evidently answer to conditions which must have arisen.
The other discourses, with the exception of those in ch. vi.,
which offer some peculiar features, were all held at Jeru- .
salem, the centre of the true and false theocratic life.
And more than this: they were distinctively festival dis-
courses, addressed to men whose religious feelings and
opinions were moved by the ocircumstances of their
meeting. On such occasions we may naturally look for
special revelations. The festivals commemorated the
crises of Jewish history; and a closer examination of the
discourses shows that they had an intimate connexion
with the ideas which the festivals represented. As long
as the Jewish system remained, this teaching would be
for the most part unnoticed or unintelligible. When the
old was swept away, then it was possible, as the result of
new conditions of religious growth, to "apprehend the full
significance of what had been said.

Yet further: while there is so far a ‘“ monotony” in the
discourses of St. John that the Lord, after the beginning
of His public ministry, turns the thoughts of His hearers
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in each case to Himself, as the one centre of hope, yet the
form in which this is done presents a large variety of
details corresponding with the external circumstances
under which the several discourses were held, and there
is also a distinct progress in the revelation. The first
point will be touched upon in the next section: the second
becomes evident at once, if account be taken of the order
of the successive utterances of the Lord, and of the limits of
possible change in the variable element which they contain.

It is undoubtedly true that as we read St. John's
Gospel in the light of the Prologne we transfer the full
teaching which that contains into all the later parts of
the narrative, and that they derive their complete mean-
ing from it. But if the discourses are examined strictly
by themselves, it will be seen that they offer in succession
fresh aspects of the Lord’s Person and work: that the
appearances of repetition are superficial: that each dis-
course, or rather each group of discourses, deals com-
pletely with a special topic. Thus in ch. v. the Son and
the Jews are contrasted in their relation to God, and from
this is traced the origin of unbelief. In ch. vi. the Son is
shown to be the Giver and the Support of life. In chs. vii.,
viii. He is the Teacher and the Deliverer : in chs. ix., x., the
Founder of the new Society. The discourses of the eve of
the Passion have, as will be seen afterwards, a character
of their own.

3. There is, then, a clear advance and historical de-
velopment in the self-revelation of Christ as presented by
St. John. There is also an intimate correspondence be-
tween the several discourses and their external conditions.
For the most part the discourses grew (so to speak) out of
the circumstances by which they were occasioned. The
festival discourses, for example, are coloured by the
peculiar thoughts of the season. The idea of the Passover
is conspicuous in ch. vi., that of the Feast of Tabernacles
in chs. vii., viii., that of the Dedication in ch.x. The traits
of connexion are often subtle and unemphasised, but they
are unmistakable. There is a psychological harmony be-
tween the words and the hearers for the time being.
Nothing less than a complete and careful analysis of the
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Gospel can bring home the force of this argument, but
two illustrations will indicate the kind of details on which
it rests. The scene by the well at Sychar illustrates one
type of teaching (iv. 4—42): the discourse after the healing
at Bethesda another (v. 19—47).

There can be no question as to the individuality of
the discourse with the woman of Samaria. The scene,
the style, the form of opinion are all characteristic. The
well, the mountain (v. 20), the fertile cornfields (v. 3b),
form a picture which every traveller recognises. The
style of the conversation is equally lifelike. The woman,
with ready intelligence, enters into the enigmatic form of
the Lord’s sentences. She gives question for question,
and, like Nicodemus, uses his imagery to suggest her
own difficulties. At the same time, her confession keeps
within the limits of her traditional faith. For her the
Christ is & prophet. And it is easy to see how the fuller
testimony of her countrymen unparalleled in the Gospels
was based upon later teaching (v. 42), which their position
enabled them to receive as the Jews could not have done.

The discourse in ch. v. is characteristic in other ways.
It is the recorded beginning of Christ's prophetic teaching.
He unfolds the nature of His work and of His Person in
answer to the first accusations of the Jews before some
authoritative body (see v. 19, note). It is not a popular
discourse, but the outline of a systematic defence. It
springs naturally out of the preceding act, and it appears
to refer to the circumstances of the Feast. It is not so
much an argument as a personal revelation. At the same
time it offers an analysis of the religious crisis of the
time. It discloses the relation in which Jesus stood to the
Baptist (33—3b), to Moses (46), to revelation generally
(87 £.), to Judaism (39 f.). It deals, in other words, with
just those topics which belong to the beginnings of the
great controversy at Jerusalem.!

One other illustration may be given to show the inner

! Tt may be added also that the occasion and contents of the discourse
are in complete agreement with the Synoptic narrative. In these no
less than in 8t. John the open hostility of the Jews starts from the
alleged violation of the Sabbath (Matt, xii, 2 ; Mark ii, 27£.); and
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harmony which underlies the progress of the self-revelation
of the Lord as recorded by St. Jobn. Without reckoning
the exceptional personal revelations to the woman of
Samaria (iv. 26), and to the man born blind (ix. 37), the
Lord reveals Himself seven times with the formula “I
am,’ five times in His public ministry, and twice in the
last discourses. It must be enough here to enumerate
the titles. Their general connexion will be obvious.

(1) vi. 36 ff. I am the Bread of life.
viil. 12. I am the Light of the world.
x. 7. I am the Door of the sheep.
x. 11. I am the good Shepherd.
xi. 26. I am the Resurrection and the Life.
(2) xiv. 6. I am the Way, and the Truth, and the Life.
xv. 1 ff. I am the true Vine.

4. But it is said that the language attributed to the
Baptist and that of the Evangelist himself are undis-
tinguishable from that of the discourses of the Lord.
‘What has been said already shows to what extent this must
be true. St. John deals with one aspect of the truth,
and uses the same general forms of speech to present
the different elements which contribute to its fulness.
But beneath this superficial resemblance there are still
preserved the characteristic traits of the teaching of each
speaker. There is, as has been pointed out, a clear pro-
gress in the Lord’s revelation of Himself. The words of
the Baptist, coming at the commencement of Christ’s

they offer the following correspondences of thought with St. John's
record :
v. 14, Matt. xii. 45 (Luke xvii. 19).
vv. 19 £, Matt. xi. 27 ; Luke x. 22,
v. 20, Matt. iii. 17.
. 22, Matt. xxviii. 18,
v. 23, Luke x. 16 (Matt. x. 40).
oo, 22, 27, Matt. xvi. 27.
v. 29, Matt. xxv. 32, 46.
v. 30, Matt. xxvi. 39.
v. 39, Luke xxiv, 27 (Matt. xxvi. 54),
v. 43, Matt. xxiv. 5.
v. 44, Matt. xii. 14 f£., xviii. 1 ff,
v, 46, Luke xvi, 31,



cxxiv GOSPEL ACCORDING TO ST. JOHN [INTRODUCTION

work, keep strictly within the limits suggested by the
Old Testament. What he says spontaneously of Christ
is summed up in the two figures of the “Lamb” and
“the Bridegroom,” which together give a comprehensive
view of the suffering and joy, the redemptive and the
completive work of Messiah under the prophetic imagery.
Both figures appear again in the Apocalypse; but it is
very significant that they do not occur in the Lord’s
teaching in the fourth Gospel or in St. John’s Epistles.
His specific testimony, again, this is the Son of God (i. 34), is
no more than the assertion in his own person of that which
the Synoptists relate as a divine message accompanying
the Baptism (Matt. iii. 17, and parallels). And it is worthy
of notice, that that which he was before prepared to recog-
nise in Christ (i. 33) was the fulness of a prophetic office
which the other Evangelists record him to have proclaimed
as ready to be accomplished (Matt. iii. 11).2

Even in style too, it may be added, the language assigned
to the Baptist has its peculiarities. The short answers,
1 am not; No; I am not the Christ (i. 20 £.), are unlike any-
thing else in St. John, no less than the answer in the words
of prophecy (i. 23). Comp. iii. 29, note.

The correspondences of expression between the language
attributed to the Lord in the Gospel and the Epistles of
St. John are more extensive and more important. They
are given in the following table:

John iii. 11. "0 oldauev 1 John i. 1-3. "0

Aaloduev xal O éwpdxapev am' dpxis, . . . 8 éwpdrapey
paprvpoiuey. Tois oplaruois Huwv .. . xal

7 {wy épavepwln, xal éwpd-
xapev Kal paprvpoduev . . .
8 éwpdxapev xal drnxoapey
amaryyéAhoper Kal Vuiv.

v. 32ff. "AX\os éaTiv o v. 9ff. Ei mw paprvplay
paptupdy mepl éuod, xal olda TV dvbpédmwy, ANauSdvouey,
8. aplijs éoTw 9 paprupia % paprupia Tob Oeod ueilwv
fv paprvpel mepl épod . . . éoriv, 81 alry éoTiv %) papru-

! The passage, iii, 31—36, is to be attributed to the Evangelist and
not to the Baptist. See note.
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éy> 8¢ ov mapa avlpomov TV
paprupiav AapBdve.

v. 2. ‘O Tov Noyov pov
axovwv . . . perafBéBnxev éx

1o Oavdrov eis T {wiv.

v. 38. ... Tov Ndyov avTob
ovk &xere év Uply pévovra.

vi. 86. o Tpodywy pov TV
cgdpka xal wivov pov 70 alua
év duol péver xayw év aldTd.
Comp. xiv. 17.

viii. 29. ’Eyo Td dpeota
aiT@ ToLd mTdvToTe.

viii. 44. ’Exeivos (0 Sa-
Bolos) avlpwmoxToves

» 9 3 ~

an .
viil. 46.  Tis éf Judv é\éy-
X€¢ pe mepl apaptias ;

viii. 47. ‘O &v éx Tod Oeod
Td prpara Tod feol dxoler
i 7TobTo Vueis odx dxovere
&re éx oD Beod ovx éaté.

x. 16. Tiw Yixmw pov
Tifnus mép TV wpoBdTwy.

xii. 36. ‘O wepimrardv év T
oxorig olx oldev mod Urmdryet.

xiii. 34. ’EvroAjy xawy
Sidwpue Vpiv lva dyamare a-
Ajhovs, kabas fydmnoa Ouds
Wa xal Opels dyamwdre dAM}-
Aovs.

CXXV

pla o feod 8ti pepapripnaev
wepi Tob viod avTod. . . .

iii. 14. ‘Hpueis oldauev dte
perafBeBirauev éx Tov OavdTov
eis ™y oy, 8T ayamrduey

Tovs adehpovs.
ii. 14. . . . 0 Ndyos [rod

Ocod) év Vuiv uéver.

iv. 16. "Os éav duoroyrion,
8t Inaois [Xpiarés) éariv o
vios Tod Oeod, 6 feos év avTd
uéver xal adros év TP Oeg.
Comp. v. 16; iii. 24.

i, 22. .. .8n ... Td
dpeara évdmiovadTod mowoduey.

ili. 8. ... 8r aw dpxik
0 8udBolos dpaprdver. Comp.
iii. 12, 16.

iii. 6.
ovx éaTiv.

iv. 6. ‘Hpueis éx Tov Beod
éopéy, ‘O qywaarwy Tov Oedv
axover Hudv, 8 odx éoTw éx
Tod Beod, ovx dxoder Hudv.

iii. 16. . . . éxeivos Umép
Nudy ™y Yyuxny avrod énkev.

ii. 11. ‘O 8 oy Tov
a8engpov atrod . . . & TH
akotia mepuraTel, xal ovk
oldev mwod Umdryer . . .

iii, 23. A éaTlv 1) évTory)
avrod, Wa mworelocwper T
ovouate Tob viod avrod 'Incod
Xpiorod xal dyamrduey GAN)-
Novs, xabos Edwxev évroryw
v,

iv. 11. ’Ayamyroi, e olrws
6 Oeos nydmnoev nuas, xal
Hueis dpethoper GAMfAovs dya-
mav. Comp. ii. 7 ff,, iii. 11, 16.

... apaptia év adTd



¢xxvi

xv. 10. ’Eadv tds évrolds
pov TnprianTe, peveire év T
drydmy pov.

xv. 18. Ei o xoopos uds
peoet . . .

xvi. 24. Aireire xal Mjp-
Yeale, va % xapd Ouov 3
wemMpopév).

xvi. 33. ’Eyo vevixnxa Tov
x0T pov.
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iv. 16. ‘O @eos aryamn éoriv,
xal 6 pévav é&v i dydmy év TP
Ocp péver xal o Oeos év adre
[néved].

iii. 13. M# Oavudlere,
d8endol pov, el pcel vuds o
K00 105,

i. 4 Tabra ypapouey vuiv,
lva 7 xapa Vudv 7 mwemhy-
pwpéyn. Comp. 2 John 12.

v. 4f. Abry éorlv %) vixy
7 wxdoaca TV Koouov, 7

, -
wioTIs Nuwv.

Compare also the following passages:

iv. 22 f.
vi. 69 (wemeor. k. épporx.)

viil. 36. iv. 16.
v. 20. ii. 17.

In addition to these phrases there are single terms,
more or less characteristic, which are common to the
Lord’s discourses and the Epistle: dAnfivos, avfpwmokrivos,
épwTdy, paprupiav NapBdvew, 6 vids; and the frequent use of
the final particle &a is found in both (xv. 12, xvii. 3; com-
pared with iii. 23).

An examination of the parallels can leave little doubt
that the passages in the Gospel are the originals on which
the others are moulded. The phrases in the Gospel have
a definite historic connexion : they belong to circumstances
which explain them. The phrases in the Epistle are in
part generalisations, and in part interpretations of the
earlier language in view of Christ's completed work and
of the experience of the Christian Church. This is true of
the whole doctrinal relation of the two books, as will be
seen later on. The Epistle presupposes the Gospel, and if
St. John had already through many years communicated
his account of the Lord’s teaching orally to his circle of
disciples, it is easy to see how the allusions would be
intelligible to the readers of the Epistle if it preceded the
publication of the Gospel. If the Epistle was written after
the Gospel was published, the use of the Lord’s words in
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what is practically a commentary upon them can cause no
difficulty.

The Prologue to the Gospel offers the real parallel to
this Epistle. In this there is the same application of the
teaching of the Gospel from the point of view of the
advanced Christian society. The exposition of the truth
assumes the facts and words which follow in the narrative,
while it deals with them freely and in the Apostle’s own

phraseology.

This will appear from the following table :

v. 1. ’Ev dpxi v 6 Novyos.
.+ . 6 Noyos Hw mwpos Tov Bedv.
Contrast xvii. b.

. Beos v 6 Noryos.
v. 9. 10 ¢pds TO dAnbiwav
. épxopevoy eis Tov Kbopov.
v.6. 70 pas & T oxoria
¢alves. Comp. xii. 36.

v. 12. "Ocor 8¢ é&\aBov
alrov, Edwxev alrois éfovaiav
Téxva Geod yevéalas . . .

v.12. ... rois miaTEVOVTIY
els 10 Svopa adrob.

v.18. of.
»ibnoay.

v. 14, ‘O Aoyos capf éyé-

VE€TO.

. éx Oeod éyer-

v. 14 . é0eacducba ™y
d6kav avrrob.

v. 18. Oeov oddeis éwpaxer
wamore. Comp. vi. 46.

i 1. "Oﬂvaqrapxm...
1repl Tob Noryov Tiis {wijs .

i 2 . WY (wr)v ﬁ)v
alwvioy ﬁuq W mwpos TOV
matépa.

v. 20.

ii. 8. ‘H o«oria mapdyeras
xal 10 pds TO dAnbwov 4o
daiver.

ili. 1. "I8ere moramyy dyd-
mv 8édwxev Nuiv o marip
va Téxva Oeod KAnlduev, xal
éopév.

v.13. . . . Juiv . . . TOlS
miocTebovaw €ls TO Svoua Tob
viod Tod feod.

v. 1. IIas o morebwv 87e
‘Ingois éativ 6 Xpioros, éx
700 Oeod yeyévvnrau.

iv. 2. Ilav mvebpa d opo-
Noyet ' Inaoiv Xpiarov év oapri
égAvlora, éx Tov Geod éariv.

1. 1. O é6cacdpueba.

iv. 12. Oeov 0ddels wwmoTe
teféatar. Comp. v. 20.

These parallels, which are found in eighteen verses only,
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offer, as it will be felt, a close affinity to the Epistle not in
language only, but in formulated thought. And further,
the Prologue and the Epistle stand in the same relation of
dependence to the discourses. In this respect it is inter-
esting to compare what is said in the Prologue on *the
Life,” and “the Light,” and “the Truth,” with the pass-
ages in the Lord’s words from which the Evangelist draws
his teaching.

(1) The Life. Comp. v. 26, xi. 25, xiv. 6.

(2) The Light. Comp. viii. 12, ix. b, xii. 46.

(8) The Truth. Comp. viii. 32, xiv. 6.

It will be remembered that the cardinal phrases * the
Word,” “born (begotten) of God,” are not found in the
discourses of the Lord.'

Elsewhere in the Gospel there are in the narrative
natural echoes, so to speak, of words of the Lord (ii. 4
compared with wvii. 30, his hour was mot yet come); and
correspondences which belong to the repetition of cor-
responding circumstances (iv. 12 || viii. 63; iii. 2 || ix. 33), or
to the stress laid upon some central truth (vii. 28 ix.
29 f. || xix. 9). Still the conclusion remains unshaken that
the discourses of the Lord have a marked character of
their own, that they are the source of St. John’s own teach-
ing, that they perfectly fit in with the conditions under
which they are said to have been delivered.

7. The Last Discourses

But it may be said that the last discourses, in which
there may have been some compression yet not such as to
alter their general form, offer peculiar difficulties: that
they are disconnected, indefinite, and full of repetitions :
that it is most improbable that thoughts so loosely bound
together could have been accurately preserved in the
memory for half a century: that we must therefore
suppose that the Evangelist here at least has allowed his

1 The remarks made upon the Prologue generally, including the brief
comment on the Baptist’'s testimony (i. 16—18), apply also to the two
comments of the Evangelist upon the conversation with ¢ the teacher
of Israel” (iii. 16—21), and on the Baptist's last testimony (iii. 31—36).
See notes,
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own reflections to be mingled freely with his distant
recollections of what the Lord said.

It may be at once admitted that these discourses offer a
unique problem. They belong to an occasion to which
there could be no parallel, and it may be expected that at
such a crisis the Lord would speak much which “the
disciples understood not at the time,” over which still some
of them would untiringly reflect. Our modes of thought
again follow a logical sequence; Hebrew modes of
thought follow & moral sequence. With us, who trust to
the instruction of books, the power of memory is almost
untrained : a Jewish disciple was disciplined to retain the
spoken words of his master.

Thus we have to inquire primarily whether the teaching
really suits the occasion ? whether there is a discernible
coherence and progress in the discourses? If these
questions are answered in the affirmative, it will be easy
to understand how a sympathetic hearer, trained as a Jew
would be trained, should bear them about with him till his
experience of the life of the Church illuminated their
meaning, when the promised Paraclete *taught him all
things and brought all things to his remembrance which
Christ had spoken.”

If the discourses are taken as a whole it will be found
that their main contents offer several peculiarities. Three
topics are specially conspicuous: the mission of the
Paraclete, the departure and the coming of Christ, the
Church and the world. And generally a marked stress is
laid throughout upon the moral aspects of the Faith.

It is scarcely necessary to point out the fitness of such
topics for instruction at such a time. If the Lord was
what the Apostles announced Him to be it is scarcely
conceivable that He should not have prepared them by
teaching of this kind before His departure, in order that
they might be fitted to stand against the antagonism of
the Jewish Church, and to mould the spiritual revolution
which they would have to face. The book of the Acts—
“the Gospel of the Holy Spmt ”—is in part & commentary
upon these last words.

At the same time it is most important to observe

s
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that the ideas are not made definite by exact limitations.
The teaching gains its full meaning from the later history,
but the facts of the later history have not modified it.
The promises and warnings remain in their typical forms.
At first they could not have been intelligible in their full
bearing. The fall of Jerusalem at length placed them in
their proper light, and then they were recorded.

The moral impress of the last discourses is clear through-
out. They are a sermon in the chamber to the Apostles,
completing the Sermon on the Mount to the multitudes.
In this section only Christ speaks of His “ commandments”
(évroral, vrond, xiv. 16, 21, xv. 10, xiii. 34, xv. 12; comp.
xv. 14, 17), and by the use of the word claims for them a
divine authority. The commandments are summed up in
one, “to love one another.” The love of Christian for
Christian is at once the pattern and the foundation of the
true relation of man to man. And as the doctrine of love
springs out of Christ’s self-sacrifice (xv. 13, xiii. 34), so is it
peculiar to these discourses in the Gospel. The time had
come when it could be grasped under the influence of the
events which were to follow.

The successive forms under which the principle of love
is inculoated illustrate the kind of progress which is found
throughout the chapters (e.g., xiii. 34, xv. 12). The three
following passages will indicate what is meant :

xiv. 16. If ye love me, ye will keep (Tnpricere) my command-
ments.

xiv. 21. He that hath my commandments, and keepeth them,
he it is that loveth me : and he that loveth me shall be loved of
my Father, and 1 will love him, and will manifest myself
to him.

xv. 10. If ye keep my commandments, ye shall abide in
my love; even as I have kept my Father's commandments, and
abide in his love.

At a first reading it might be easy to miss the advance
from obedience resting on love to progressive knowledge,
and then to a divine certainty of life. 'When the relation
of the three connected texts is seen, it is difficult not to
feel that what appears to be repetition is a vital move-
ment.
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A similar progress is noticeable in the four chief passages
which describe the work of the Paraclete :

xiv. 16, 17.
I will ask the Father, and
he shall give you amother Paraclete,
that he may be with you for ever ;
even the Spirit of truth,
whom the world cammnot receive. . .

xiv. 26.
The Paraclete, even the Holy Spirit,
whom the Father will send in my name,
he shall teach you all things, and
brimg to your remembrance all
things that I said unto you.

xv. 26.
When the Paraclete is come
whom I will send unto you from the Father
even the Spirit of truth,
which proceedeth from the Father,
he shall bear witness of me.

xvi. 71
If I go not away, the Paraclete will not come to you ;
but of I go, 1 will send him unto you.
And he, when he i8 come, will convict the world . . .
. . . when he i8 come, even the Spirit of truth,
he will guide you imto all the truth . .

Step by step the relation of the Paraclete to Christ is
made clear: (1) I will ask, another Paraclete ; (2) the Father
will sond vn my name; (3) I will send; (4) if I go I will
send hvm. And again His work is defined more and more
exactly : (1) be with you for ever; (2) teach all things . . .
that I said unto you ; (3) bear witness of me; (4) convict the
world, guide into all the truth. Such subtle correspondences
are equally far from design and accident: they belong to
the fulness of life.

The teaching on the relation of the Church to the
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world, which is peculiar to this section, moves forward
no less plainly. In xiv. 17, 22ff, it is shown that the
world is destitute of that sympathy with the divine Spirit
which is the necessary condition of the reception of
revelation. Afterwards the hatred of the world is foretold
as natural (xv. 18 ff.); and then this hatred is followed out
to its consequences (xvi. 1ff.). Yet, on the other hand,
it is promised that the Spirit shall convict the world ; and
at last Christ declares that He Himself has already con-
quered the world (xvi. 33).

The same general law of progress applies to the notices
of Christ's departure and return in chs. xiv., xvi. In the
first passage the central thought is “I come”; attention
is concentrated on what Christ will do (xiv. 3, 18, 23). In
the second the thought is rather of the relation of the
disciples to Him (xvi. 16, 22).

These examples indicate at least the existence of a real
coherence and development of thought in the discourses.
It is unquestionably difficult to follow out the development
of thought in detail. In the notes an endeavour has been
made to do this. Here it must be sufficient to give a brief
outline of the general course which the addresses take.
These form two groups, the discourses in the chamber
(xiii. 31—xiv.) and on the way (xv., xvi.). The predomi-
nant thoughts in the first are those of separation from
Christ as He had been hitherto known, and of sorrow in
separation : in the second, of realised union with Christ
in some new fashion, and of victory after conflict.

I. Tae Discoursks IN THE CHAMBER (xiii. 31—xiv.)
1. Separation, its necessity and issue (xiii. 31—38)
(a) Victory, departure, the new Society (31—35).
(8) The discipline of separation (St. Peter) (36—38).
2. Christ and the Father (xiv. 1—11)

(a) The goal and purpose of departure (1—4).
(8) The way to the divine (St. Thomas) (6—7).
() The knowledge of the Father (St. Philip) (8—11).
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8. Christ and the disciples (xiv. 12—21)

(a) The disciples continue Christ’s work (12—14).
(8) He still works for them (16—17).
(v) He comes to them Himself (18—21).

4. The law and the progress of revelation (22—31)
(a) The conditions of revelation (St. Jude) (22—24).
(8) The mode of revelation (26—27).

(v) Christ’s work perfected by His return (28—31).

The teaching springs from the facts of the actual

position, and then deals with successive difficulties which
it occasions.

II. Tee Discoursks oN THE WAY (XV., XVi.)
1. The living union (xv. 1—10)
(a) The fact of union (1, 2).
(B) The conditions of union (3—6).
(y) The blessings of union (7—10).

2. The issues of union: the disciple and Christ (11—16)
(a) Christ’s joy comes from sacrifice (12, 13).

(B) The disciple’s connexion with Christ is by love
(14, 15).

(y) It is stable as resting on His choice (v. 16).
8. The issues of wnion : the disciples and the world
17—27)

(a) Love of Christ ocalls out hatred of the world
(17—-21).

(B) With this inexcusable hatred the disciples must con-
tend (22—27).
4. The world and the Paraclete (xvi. 1—11)

(a) The last issues of hatred (1—4).
(8) The necessity of separation (4—7).
(y) The conviction of the world (8—11).

6. The Paraclete and the disciples (12—16)

(a) He completes Christ's work (12, 13),
(B) and glorifies Christ (14, 16).
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6. Sorrow turned to joy (16—24)

(a) A new relation (16, 17).
(B) Sorrow the condition of joy (19—22).
() Joy fulfilled (23, 24).

7. Victory at last (26—33)
(a) A summary (26—28).
(8) A confession of faith (29, 30).
(y) Warning and assurance (31—33).

The form of the discourse is changed. The Lord
reveals uninterruptedly the new truths, till the close,
when the disciples again speak no longer separately, but,
as it were, with a general voice. The awe of the midnight
walk has fallen upon them.

It is not of course affirmed that this view of the
development of the discourses is exhaustive or final; but
at least it is sufficient to show that they are bound together
naturally, and that the dependence of the parts is such as
could be easily apprehended and retained by those who
listened. There is novelty under apparent sameness:
there is variety under apparent repetition: there is a
spiritual connexion underneath the apparently fragmentary
sentences. This is all that it is necessary to show. As
far as we can venture to judge the words befit the
occasion ; they form a whole harmonious in its separate
parts : they are not coloured by later experiences: they
might easily have been preserved by the disciple who
was in closest sympathy with the Lord.

III. CHARACTERISTICS OF THE (GOSPEL

1. Relation to the Old Testament

St. John recognises in his narrative the divine prepara-
tion for the advent of Christ which was made among the
nations. Such a discipline is involved in the view which
he gives of the general action of the Word before His
Incarnation (i. ), and particularly in his affirmation of
His universal working (i. 9). Nor was this discipline
wholly without immediate effect. At the time of the
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advent ‘Christ had other sheop, which were not of the
Jewish fold (x. 16). There were children of God scattered
abroad (xi. 62) : some who had yielded themselves to the
guidance of the divine light which had been given to
them, and who were eager to welcome its fuller manifesta-
tion (iii. 20ff.): citizens of a kingdom of truth waiting for
their king (xviii. 37).

But while these broader aspects of the divine counsel
find a place in the fourth Gospel, St. John brings out
with especial force that the discipline of Israel was the
true preparation for the Messiah, though Judaism had
been perverted into a system antagonistic to Christianity,
and Christ had been rejected by His own people. If he
affirms more distinctly than the other apostolic writers,
from the circumstances of his position, that the Jews had
proved to be ignorant of the contents and scope of the
revelation which had been committed to them (v. 37 ff.), and
of the nature of the Lorp whom they professed to worship
with jealous reverence (xvi. 3, vii. 28, viii. 19, 54f., xv. 21);
if he affirms that their proud confidence in the literal
interpretation of the facts of their providential history
was mistaken and delusive (v. 37; contrast Gen. xxxii. 30;
Exod. xx. 181f,, xxiv. 10; Deut. iv. 12, 36, v. 4, 22:—vi. 32,
cf. Ps. Ixxviii. 24); he affirms no less distinctly that the
old Scriptures did point to Christ, and that the history
was instinct with a divine purpose. This appears by (a)
his general recognition of the peculiar privileges of the
Jews; (b) his interpretation of types: (¢) his application
of prophecies; and particularly by his treatment of the
Messianic expectations of the people.

(a) The words of the Prologue, He came to His own home
(ra 18:a), and His own people (oi 18i0s) received Him mot
(i. 11, note), place beyond question the position which the
Evangelist assigned to his countrymen in the divine order.
They were in a peculiar sense the subjects of the Christ.
In this sense Christ claimed their allegiance, and sovereign
authority in the centre of their religious life. His greeting
to Nathanael was: Behold an Ieraelite indeed (i. 47): His
command in the temple at His first visit: Make not my
Father's house a house of merchandise (ii. 16). In answer to
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the questionings of the Samaritan womtan, who placed the
tradition of her fathers side by side with that of the Jews,
He asserted the exceptional knowledge and the unique
office of His people : we worship that which we know (iv. 22),
and salvation—the promised salvation (3 cornpla)—1ts from
(éx) the Jews (iv. 22), two phrases which mark at once the
progressive unfolding of the divine truth (Heb. i. 1), and
the office of the old dispensation to furnish the medium out
of which the new should spring. In the beginning of
His confliot with official Judaism, Christ assigns to the
Soriptures their proper function towards Himself (v. 39,
46 f.). From this point “ the Jews” take up a position of
antagonism, and their privileges perish in their hands
(comp. pp. clxii, clxiii).

(b) It is a significant fact that three and three only of
the old saints, Abraham, Moses, and Isaiah, are mentioned
by the Lord or by the Evangelist in connexion with
Messiah. These three cover and represent the three
successive periods of the training of the people: so subtle
and so complete are the harmonies which underlie the
surface of the text. Christ claimed for Himself testimonies
from the patriarchal, the theocratic, and the monarchical
stages of the life of Israel.

viii. 66. Your father Abraham rejoiced to see—in the
effort to see (wa Idp)—my day: and he saw it, and was
glad.

The point of the reference lies in the view which it gives
of the first typical example of faith as reaching forward to
a distant fulfilment. It was not stationary, but progressive.
In that onward strain lies the secret of the Old Testament.

The second reference to the patriarchal history in the
Gospel of St. John is the complement of this effort after
the remote. Abraham looked onwards to that which was
not yet revealed: Jacob rested in his present covenant
with God. This aspect of faith also is recognised by the
Lord.

L 61, Verily, verily, I say unto you, ye shall see heaven
opened, and the angels of God ascending and descending wpon
the Son of man.

The desire of Abraham was fulfilled in the universal
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sovereignty of Christ: the vision of Jacob was fulfilled in
the abiding presence of Christ. A greater than Abraham
brought freedom for all through the Truth: a greater
than Jacob opened a well whose waters sprang up within
the believer unto eternal life.

The references to Moses are not less pregnant. It is
shown that just as Christ was the object to whom the
patriarch looked in the future and in the present, so He
was the object in regard of whom all the discipline of the
Law was shaped. Jesus said to the leaders of the Jews:
Had ye believed (Did ye believe) Moses, ye would have believed
(would believe) me, for he wrote of me (v. 46).

This thought is brought out by references both to
details of the Law and also to the circumstances which
accompanied the promulgation of the Law.

Twice the Lord defended Himself from the charge of
violating the Sabbath. On each occasion He laid open a
principle which was involved in this institution.

v. 17. My Father worketh even until now, and I work.

The cessation from common earthly work was not an
end, but a condition for something higher: it was not a
rest from work, but for work (see note ad loc.).

vii. 22, For this cause—by which I have been moved
in my healing—hath Moses given you circumcision (not that
it is of Moses, but of the fathers), and on the sabbath ye
ctrcumcise a man.

The Sabbath, therefore, was subordinate to the restora-
tion of the fulness of the divine covenant. It was made
to give way to acts by which men were “ made whole.”

The one reference to the idea of the Passover is equally
significant. These things, the Evangelist writes in his
record of the crucifixion, were done that the Scripture should
be fulfilled, A bone of hvm shall not be broken (xix. 36, note).
The words came like an after-thought. They are left
without definite application, and yet in that single phrase,
by which the Lord is identified as the true Paschal Lamb,
the meaning of the old sacrifices is made clear. *“The
Lamb of God"” is revealed as the one offering to whom all
offerings pointed.

The two interpretations of facts in the history of the
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Exodus which St. John has given are even more remark-
able than these lights thrown upon the Mosaic discipline
and the Mosaic ritual. The first is the interpretation of
the brazen serpent; the second the interpretation of the
manna.

Jesus said to Nicodemus: As Moses lifted up the serpent
im the wilderness, even 8o must the Son of man be lifted up
(iii. 14). The Jews said : Our fathers did eat the manna in
the wilderness; as it is written, He gave them bread from
heaven to eat. Jesus therefore said unto them, Verily, verily,
I say unto you, Moses gave you mot that bread from heaven ;
but my Father giveth you the true bread from heaven. . . . I
am the bread of Ufe. . . . (vi. 31 ff). Thus the most
significant deliverance from the effects of sin, and the
most striking gift of divine Providence recorded in the
Pentateuch, are both placed in direct connexion with
Christ. In each case that which was temporal is treated
as a figure of that which is eternal. Great depths of
thought are opened. The lifelong wanderings of the
Jews are shown to be an image of all life.!

(c) St. John’s dealing with the later teaching of the
prophets, the interpreters of the kingdom, is of the same
character. He does not deal so much with external
details as with the inner life of prophecy. He presents
Christ as being at once the Temple (ii. 19) and the King
(xii. 18). He makes it clear that the new dispensation
towards which the prophets worked was one essentially
of spiritual blessing. The sense of complete devotion to
God, of the union of man with God in Christ, of the gift
of the Spirit through Him, were the thoughts in which he
found the stamp of their inspiration. Thus it is that he
has preserved the words in which the Lord gives us the
prophetic description of the Messianic times : They shall all
be taught of God (vi. 45); and those again in which He
gathers up the whole dootrine of Scripture on this head :
If any man thirst, let him come unto me and drink. He that
believeth on me, as the scripture hath said, out of his belly
shall flow rivers of living water (vii. 37 {., note); and those
in which He showed that the conception of the union of

! Compare also the notes on vii, 37, viii. 12, and above, p. xiii. f.
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God and man was not foreign to the Old Testament, when
it was said even of unjust judges, Ye are gods, because the
Word of God, in which was a divine energy, came to
them (x. 34 £., note).

On the other hand St. John has recorded how the Lord
recognised in the hostile unbelief of the Jews the spirit of
their fathers, who hated the Lord’s Anointed without a
cause (xv. 2b), and pointed out how the treachery of Judas
had its counterpart in that of Ahitophel, of whom it was
written, He that eateth bread with me hath lifted wp his heel
against me (xiii. 18).

There is the same mysterious depth, the same recogni-
tion of a spiritual under-current in common life, in the
references which the Evangelist himself makes to the

ter books of Scripture. Once at the beginning of the
Gospel he tells how the disciples were enabled to see
fulfilled in the Lord the words of the suffering prophet,
The zeal of thime house shall conswme me (ii. 17) ; and at the
close of the account of the public ministry he points out
how the unbelief of the Jews, the most tragioc of all
mysteries, had been foreshadowed of old. These things, he
writes, said Isaiah, because—because, not when (8¢ not dre,
see note)—he saw Christ’s glory, and spake of Him in the
most terrible description of the unbelief and blindness of
Israel (xii. 37 ff.).

It seems to me impossible to study such passages with-
out feeling that the writer of the fourth Gospel is
penetrated throughout—more penetrated perhaps than
any other writer of the New Testament—with the spirit
of the Old. The interpretations which he gives and
records, naturally and without explanation or enforce-
ment, witness to a method of dealing with the old
Scriptures which is of wide application. He brings them
all into connexion with Christ. He guides his readers to
their abiding meaning, which camnot be broken ; he warns
the student against trusting to the letter, while he assures
him that no fragment of the teaching of the Word of God
is without its use. And in doing this he shows also
how the scope of revelation grows with the growth of
men. Without the basis of the Old Testament, without
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the fullest acceptance of the unchanging divinity of the
Old Testament, the Gospel of St. John is an insoluble
riddle.

2. The unfolding of the Messianic idea

The history of the Gospel of St. John is, as has been
seen, the history of the development of faith and unbelief,
of faith and unbelief in Christ’s Person. It is therefore,
under another aspect, the history of the gradual unfolding
of the true Messianic idea in conflict with popular ex-
pectations. On the one side are the hopes and the pre-
occupations of the Jews: on the other side are the
progressive revelations of the Lord. And there is nothing
which more convincingly marks the narrative as a tran-
script from life than the clearness with which this struggle
is displayed. A summary outline of the Gospel from this
point of view will probably place the facts in & distinct
light.

The opening scene reveals the contrasted elements of
expectation as they had been called into activity by the
preaching of the Baptist (i. 19ff.). The Baptist’'s words
and testimonies (i. 29, 33, 36) were fitted to check the
popular zeal, and at the same time to quicken the faith
of those who were ready to receive and to follow that
greater One who should come after according to the
divine promise (i. 29f., 86). So it came to pass that
some of his disciples found in Jesus, to whom he mysteri-
ously pointed, the fulfilment of the old promises and of
their present aspirations (i. 36—42). Others at once
attached themselves to the New Teacher (Rabbi, i. 38) ; and
He was acknowledged as Messiak (i. 41); the Son of God,
and King of lsrael (i.49). The “sign” which followed con-
firmed the personal faith of these first followers (ii. 11); but
so far there was nothing to show how the titles which had
been at least silently accepted were to be realised.

The cleansing of the temple was in this respect decisive.
Messiah offered Himself in His Father’s house to His
own people, and they failed to understand, or rather they
misunderstood, the signs which He gave them. As a
consequence, He did not commit himself unto them, because
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He knew all men; and . . . what was in man (1. 23 ff.).
The origin of this misunderstanding is shown in the im-
perfect confession of Nicodemus (iii. 2 ff.), and in the com-
plaint ' of the disciples of the Baptist (iii. 26). On the other
hand, the testimony of Christ and the testimony of the
Baptist set the real issue before men, as the Evangelist
shows in his comments on the words. The Messiah of
those whom the Evangelist characterises as ‘“the Jews”
had no place in the work of Jesus; and His work as
Messiah had no place in their hearts.

Such was the situation at Jerusalem. It was otherwise
in Samaria. There Jesus could openly announce Himself
to be the Christ, inasmuch as the claim was rightly though
imperfectly understood (iv. 25 f.); and the confession of
the Samaritans who had sought His fuller teaching showed
how far they were from resting in any exclusive or
temporal hopes (iv. 42, the Saviour of the world, according
to the true reading).

The next visit to Jerusalem (ch. v.) gave occasion for
a fundamental exposition of the nature and work of the
Lord, and of the manifold witness to Him, side by side
with an analysis of the causes of Jewish unbelief. The
later history is the practical working out of the principles
embodied in this discourse.

The first decisive division between the followers of
Christ was in Galilee. There superficial faith was more
prevalent and more eager. The * multitude” wished to
precipitate the issue according to their own ideas (vi. 14 £.).
In answer to this attempt Christ turned the minds of those
who came to Him by most startling imagery from things
outward, and foreshadowed His own violent death as the
condition of that personal union of the believer with
Himself, to bring about which was the end of His work.
So He drove many from Him (vi. 60), while He called out
a completer confession of faith from the twelve (vi. 69).
‘Words which had been used before (ch. i.), have now a
wholly different meaning. To believe in Christ now was
to accept with utter faith the necessity of complete self-
surrender to Him who had finally rejected the homage of
force.
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The issue at Jerusalem was brought about more slowly.
The interval between ch. v. and ch. vii. was evidently
filled with many questionings (vii. 3f.,, 11£.); and when
Jesus appeared at Jerusalem He created divisions among
the multitude (vii. 30 £., 43). Some thought that He must
be the Christ from His works (vii. 31), and from His
teaching (vii. 26, 37 ff,, 46ff.). They even questioned
whether possibly their leaders had reached the same
conclusion (vii. 26, épwoav). But they did not see that
He satisfied the prophetic tests which they applied to
Messiah (vii. 27, 42, 52).

In the midst of this uncertainty the rulers openly
declared themselves (viL 32, 48); and under their influence
the mass of the people fell away when Christ set aside
their peculiar claims and purposes (viii. 33, 68f.). He still,
however, continued to lay open more truths as to Himself,
and revealed Himself to the outcast of the synagogue as
“the Son of man ” (ix. 35, note). Divisions spread further
(ix. 16, x. 19); and at last the request was plainly put:
If thouw art the Christ, tell us plainly (x. 24). Again, the
result of the answer was a more bitter hostility (x. 39), and
wider faith (z. 42).

The end came with the raising of Lazarus. This was
preceded by the confession of Martha (xi. 27), and followed
by the counsel of Caiaphas (xi. 47ff.). There was no
longer any reason why Christ should shrink from receiving
the homage of His followers. He accepted openly the
title of King when He entered the Holy City to die there
(xii. 13ff.); and the public ministry closed with the ques-
tioning of the people as to “the Son of man,” who seemed
to have usurped the place of Him who should reign for
ever (xii. 34).

Such a history of the embodiment of an idea, an office,
carries with it its own verification. The conflict and
complexity of opinion, the growth of character, the
decisive touches of personal and social traits, which it
reflects, stamp it not only as a transcript from life, but
also as an interpretation of life by one who had felt what
he records. The whole history moves along with a
continuous progress. Scene follows scene without repeti-



InTRODUCTION] GOSPEL ACCORDING TO ST. JOHN cxliii

tion and without anticipation. The revelation of doctrine
is intimately connected with a natural sequence of events,
and is not given in an abstract form. Thoughts are
revealed, met, defined from point to point. We not only
see individualised characters, but we see the characters
change under intelligible influences as the narrative
goes forward. And this is all done in the narrowest
limits and in a writing of transparent simplicity. Art
can show no parallel. No one, it may be confidently
affirmed, who had not lived through the vicissitudes of
feeling, which are indicated often in the lightest manner,
could have realised by imagination transient and compli-
cated modes of thought which had no existence in the
second century.

It did not fall within the scope of the Symoptists to
trace out the unfolding of the Messianic idea in the same
way; but the teaching upon the subject which they
record is perfectly harmonious with that of St. John.

The Synoptists and St. John agree in describing (a) the
universal expectation at the time of the Advent (Matt.
iii. b, and parallels; John i. 41, 19, 20, iii. 26, iv. 25); (8)
the signs by which the Christ should be heralded (Matt.
xvi. 1; John vi. 30 {.); the preparation by Elijah (Matt. xi.
14, xvii. 10; John i. 21), and (none the less) the suddenness
of His appearance (Matt. xxiv. 26 f.; John vii. 27); (y) the
readiness of some to welcome Him even as He came (Luke
ii. 26 ff,, Symeon; 36, Anna; John i. 45, Philip; 49,
Nathanael).

They agree likewise in recording that the Lord pointed
to His death under figures from an early time (Matt. ix.
15, and parallels; John iii. 14); and that open hostility to
Him began in consequence of His claims to deal authorita~
tively with the traditional law of the Sabbath (Matt. xii.
13 ff.; John v. 16); and of His assumption of divine
attributes (Mark ii. 6; John v. 18),

There is, however, one difference in this far-reaching
agreement. All the Evangelists alike recognise the pro-
phetic, royal, and redemptive aspects of Christ’s work ; but
St. John passes over the special reference to the Davidic
type, summed up in each of the two Synoptists by the
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title ““ Son of David ” (yet see vii. 42; Rev. v. b, xxii. 16).!
The explanation is obvious. The national aspect of
Messiah’s work passed away when *the Jews” rejected
Him. It had no longer in itself any permanent signi-
ficance. The Kingdom of Truth (xviii. 37) was the
eternal antitype of Israel. The Gospel was a message for
the world. The fall of Jerusalem proclaimed the fact ; and
that catastrophe which interpreted the earlier experience
of the Apostle made the recurrence of like experience
impossible.

Thus the fall of Jerusalem determined the work of St.
John with regard to the conception of the Lord’s office.
The apprehension of the absolute office of Messiah corre-
sponds with the apprehension of Christianity as essentially
universal. These truths St. John established from Christ’s
own teaching ; and so by his record the title of “the Son
of God ” gained its full interpretation (xx. 31; 1 John iv.
16, v. 183, 20).

St. John shows in a word how Christ and the Gospel of
Christ satisfied the hopes and destinies of Israel, though
both were fatally at variance with the dominant Judaism.
And in doing this he fulfilled a part which answered to his
characteristic position. The Judaism in which the Lord
lived and the early Apostles worked, and the Judaism
which was consolidated after the fall of Jerusalem, re-
presented two distinct principles, though the latter was,
in some sense, the natural issue of the former. The one
was the last stage in the providential preparation for
Christianity : the other was the most formidable rival to
Christianity.

8. The Characters

The gradual self-revelation of Christ which is recorded
in St. John’s Gospel carries with it of necessity the revela-
tion of the characters of the men among whom He moved.
This Gospel is therefore far richer in distinct personal
types of unbelief and faith than the others.

Attention has been called already (p. xvi ff.) to the

! The title occurs twice only in the Epistles, but in important
passages : Rom. i. 3 ; 2 Tim. ii. 8.
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characteristic traits by which the classes of people who
appear in the history are distinguished—* the multitude,”
“the Jews,” ‘“the Pharisees,’ ‘ the high-priests.”” In
them the broad outlines of the nature of unbelief are
drawn. In the events of the Passion three chief actors
offer in individual types the blindness, and the weakness,
and the selfishness, which are the springs of hostility to
Christ. Blindness—the blindness which will not see—is
consummated in the high-priest : weaknessin the irresolute
governor: selfishness in the traitor apostle. The Jew, the
heathen, the disciple become apostate, form a representa-
tive group of enemies of the Lord.

These men form a fertile study. All that St. John
records of Caiaphas is contained in a single sentence ; and
yet in that one short speech the whole soul of the man is
laid open. The Council in timid irresolution expressed
their fear lest ‘“the Romans might come and take away
both their place and nation if Christ were let alone.”
They had petrified their dispensation into a place and a
nation, and they were alarmed when their idol was en-
dangered. But Caiaphas saw his occasion in their terror.
For him Jesus was a victim by whom they could appease
the suspicion of their conquerors: Ye know nothing at all,
nor consider that it is expedient for you that one man should
die for the people, and that the whole nation perish mot (xi.
49 f.). The victim was innocent, but the life of one could
not be weighed against the safety of a society. Nay
rather it was, as his words imply, a happy chance that
they could seem to vindicate their loyalty while they
gratified their hatred. To this the divine hierarchy had
come at last. Abraham offered his son to God in
obedience to the Father whom he trusted : Caiaphas gave
the Christ to Ceesar in obedience to the policy which had
substituted the seen for the unseen.

Caiaphas had lost the power of seeing the Truth: Pilate
had lost the power of holding it. There is a sharp con-
trast between the clear, resolute purpose of the priest, and
the doubtful, wavering answers of the governor. The
judge shows his contempt for the accusers, but the
accusers are stronger than he. It is in vain that he tries

k
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one expedient after another to satisfy the unjust passion of
his suitors. He examines the charge of evil-doing and
pronounces it groundless; but he lacks courage to pro-
nounce an unpopular acquittal. He seeks to move com-
passion by exhibiting Jesus scourged and mocked and yet
guiltless; and the chief-priests defeat him by the cry,
Crucify, Crucify (xix. 6). He hears His claim to be a
“King not of this world” and “the Son of (od,” and is
“the more afraid”; but his hesitation is removed by an
argument of which he feels the present power: If thou let
this man go, thow art not Ceesar’s friend (xix. 12). The fear
of disgrace prevailed over the conviction of justice, over
the impression of awe, over the pride of the Roman. The
Jews completed their apostasy when they cried: We have
no king but Cmsar (xix. 15); and Pilate, unconvinced,
baffled, overborne, delivered to them their true King to be
crucified, firm only in this, that he would not change the
title which he had written in scorn, and yet as an uncon-
scious prophet.

Caiaphas misinterpreted the divine covenant which he
represented : Pilate was faithless to the spirit of the
authority with which he was lawfully invested: Judas
perverted the very teaching of Christ Himself. If once
we regard Judas as one who looked to Christ for selfish
ends, even his thoughts become intelligible. He was
bound to his Master not for what he was, but for what he
thought that he would obtain through Him. Others, like
the sons of Zebedee, spoke out of the fulness of their
hearts, and their mistaken ambition was purified; but
Judas would not expose his fancies to reproof: St. Peter
was called Satan—an adversary—but Judas was a devil, a
_perverter of that which is holy and true. He set up self as
his standard, and by an easy delusion he came to forget
that there could be any other. Even at the last he seems
to have fancied that he could force the manifestation of
Christ’s power by placing Him in the hands of His
enemies (vi. 70, xviii. 6, notes). He obeys the command
to “ do quickly what he was doing,” as if he were ministering
to his Master’s service. He stands by in the garden when
the soldiers went back and fell to the ground, waiting, as
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it were, for the revelation of Messiah in His Majesty.
Then came the end. He knew the sovereignty of Christ,
and he saw Him go to death. St. John says nothing of
what followed ; but there can be no situation more over-
whelmingly tragic than that in which he shows the traitor
for the last time standing (iomjxes) with those who came to
take Jesus.

The types of faith in the fourth Gospel are no less
distinct and representative. It is indeed to St. John that
we owe almost all that we know of the individual character
of the disciples. St. Peter, it is true, stands out with the
same bold features in all the Evangelists. St. Matthew and
St. Mark have preserved one striking anecdote of the sons
of Zebedee. St. Luke gives some traits of those who were
near the Liord in His Infancy, of Zacch®us, of Martha and
Mary. But we learn only from St. John to trace the work-
ings of faith in Nathanael, and Nicodemus, and Andrew,
and Philip, and Thomas, and “the disciple whom Jesus
loved” ; in the woman of Samaria, and in Mary Magdalene.
As in the case of Caiaphas, Pilate and Judas, a few words
and acts lay open the souls of all these in the light of
Christ’s presence.

Of St. John it is not necessary to speak again. His
whole nature, his mode of thought, his style of speech,
pass by a continuous reflection into the nature, the
thought, the style, of the Master for whom he waited.
In the others there is a personality more marked because
more limited. To regard them only from one point of
view, in Nicodemus and the woman of Samaria we can
trace the beginnings of faith struggling through the
prejudice of learning and the prejudice of ignerance. In
St. Philip and St. Thomas we can see the growth of faith
overcoming the hindrances of hesitation and despondency.
In St. Peter and St. Mary Magdalene we can see the
activity of faith chastened and elevated.

The oontrast between Nicodemus and the woman of
Samaria, the two to whom Christ, according to the
narrative of St. John, first unfolds the mysteries of His
kingdom, cannot fail to be noticed. A rabbi stands side
by side with a woman who was not even qualified in
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popular opinion to be a scholar: a Jew with a Samaritan:
a dignified member of the Council with a fickle, impulsive
villager. The circumstances of the discourses are not less
different. The one is held in Jerusalem, the other almost
under the shadow of the schismatical temple in Gerizim:
the one in the house by night, the other in the daylight
by the well-side. Christ is sought in the one case; in the
other He asks first that so He may give afterwards. The
discourses themselves open out distinct views of the
kingdom. To Nicodemus Christ speaks of a new birth,
of spiritual influence witnessed by spiritual life, of the
elevation of the Son of man in whom earth and heaven
were united: to the Samaritan He speaks of the water of
life which should satisfy a thirst assumed to be real, of a
worship in spirit and truth, of Himself as the Christ who
should teach all things.

But with all this difference there was one thing common
to the Jewish ruler and to the Samaritan woman. In both
there was the true germ of faith. It was quickened in
the one by the miracles which Jesus did (iii. 2); in the
other by His presence. But both were drawn to Him and
rested in Him. Both expressed their difficulties, half
seizing, half missing His figurative langnage. Both found
that which they needed to bring them into a living union
with God. The pretensions of superior knowledge and
discernment were cast down. The suspicions of rude
jealousy were dispelled. The revelation of a suffering
Redeemer scattered the proud fancies of the master of
Israel: the revelation of a heavenly Father raised the
conscience-stricken woman to new hope. Even after the
Crucifixion Nicodemus, ‘“who came by night at first,”
openly testified his love for Christ; and the Samaritan at
once, forgetful of all else, hastened to bring her country-
men to Him whom she had found.

Here we see the beginning of faith: in St. Philip and in
St. Thomas we see something of the growth of faith. It
is an old tradition (Clem. Alex. Strom. . 4, § 26) that
St. Philip was the disciple who asked the Lord that he
might first go and bury his father, and received the stern
reply, “ Follow thou me,and let the dead bury their dead.”
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‘Whether this be true or not, it falls in with what St. John
tells us of him. He appears to hang back, to calculate,
to rest on others. *Jesus,” we read, * findeth Philip”
(i. 43). He had not himself come to Jesus, though the
words imply that he was ready to welcome, or even
waiting for, the call which was first spoken to him. So
again, when the Lord saw the multitude in the wilderness,
it was to Philip He addressed the question, to *prove
him,” *“'Whence shall we buy bread, that these may eat ?”
(vi. 5ff). And even then he could only estimate the
extent of the want. He had no suggestion as to how it
must be met. But if his was a slow and cautious and
hesitating faith, it was diffusive. He had no sooner been
strengthened by the words of Christ than he in turn found
Nathanael. “We have found,” he saith, “ Him of whom
Moses in the Law and the prophets wrote” (i. 46). He
appealed, as we must believe, to the witness of their
common search in the Scriptures in times gone by, and his
only answer to his friend’s doubt—the truest answer to
doubt at all times—was simply “ Come and see.” Yet his
own eyes were holden too in part. Even at the last he
could say, “ Lord, show us the Father, and it sufficeth us”
(xiv. 8). But he said this in such a spirit that he received
the answer which for him and for us gives faith an object
on which it can rest for ever: “ Jesus saith unto him,
Have I been so long time with you, and yet hast thou not
known me, Philip? he that hath seen me hath seen the
Father” (xiv. 91.).

Philip believed without confidence. Thomas believed
without hope. The whole character of Thomas is written
in the first sentence which we hear him speak: * Let us
also go, that we may die with Him” (xi. 16). He could
love Christ even to the last, though he saw nothing but
suffering in following Him. He knew not whither He
went; how could he know the way? (xiv. 6). But even
80, he could keep close to Him: one step was enough,
though that was towards the dark. No voice of others
could move him to believe that which of all he wished
most. The ten might tell him that the Lord was risen,
but he could not lightly accept a joy beyond all that for
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which he had looked. ‘Except I shall see in His hands
the print of the nails, and put my finger into the print
of the nails, and thrust my hand into His side, I will not
believe ” (xx. 24 ff.). But when the very test which he
had laid down was offered, the thought of proof was lost
in the presence of Christ. He saw at once what had not
yot been seen. The most complete devotion found the
most fervent expression in those last words of faith, “ My
Lord, and my God” (xx. 27 f.).

In this way disciples were led on little by little to know
the Master in whom they trusted. Often they failed
through want of enthusiasm or want of insight. Some
there were also who failed by excess of zeal. Mary
Magdalene, when the blindness of sorrow was removed,
would have clung to the Lord whom she had again found,
lest again He should be taken from her. She would have
kept Him as she had known Him. She would have set
aside the lesson that it was good that He should go away.
Then came those words which at once satisfied and exalted
her affection, “Go unto my brethren, and say to them,
I ascend unto my Father and your Father, and my God
and your God” (xx. 16ff). She, the tender, loving
woman, is made the messenger of this new Gospel: she
is first charged to declare the truth in which her own
passionate desire was transfigured: she who would have
chained down heaven to earth is commissioned to proclaim
that earth is raised to heaven.

Something of the same kind may be noticed in the
history of St. Peter. Unlike Philip he is confident,
because he knows the strength of his love: unlike Thomas
he is hopeful, because he knows whom he loves. But his
confidence suggests the mode of his action: his hope
fashions the form of its fulfilment. Peter saith unto
Jesus, “ Thou shalt never wash my feet,” and then with
a swift reaction, “ Lord, not my feet only, but also my
hands and my head” (xiii. 6 ff.). If he hears of a necessary
separation, he asks, “Lord, why cannot I follow thee
now? I will lay down my life for thy sake” (xiii. 36 ff.).
He draws his sword in the garden (xviii. 10£.): he presses
into the courtyard of the high-priest (xviii. 16ff.). He
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dares all and doubts nothing. But when the trial came
he was vanquished by a woman. He had chosen his own
part, and the bitterness of utter defeat placed him for ever
at the feet of the Saviour whom he had denied. He knew,
though it was with grief, the meaning of the last triple
charge: he knew, though it was through falls, the meaning
of the answer to his last question: If I will that ke tarry
till I come, what is that to thee? Follow thou me (xxi. 22).

There is one other character common to all four
Evangelists which cannot be altogether passed by. St.
John's notices of the Baptist have little externally in
common with the Synoptic narratives, but they reveal a
character which answers to the stern figure of the preacher
of repentance. His last testimony to Christ (iii. 27—30)
completely corresponds with the position of one who is
looking forward to a future dimly seen. The herald must
fulfil his herald’s work to the end. His glory is to accept
the necessity of decline (iii. 30).

It is needless to add any comments to this rapid
enumeration of the oharacters who people the brief
narrative of St. John. The vividness, the vigour, the
life, of their portraitures cannot be mistaken or gainsaid.
The different persons show themselves. They come
forward and then pass out of sight as living men, and
not like characters in a legendary history. They have an
office not only separately but in combination. They
witness, in other words, not only to the exactness but
also to the spiritual completeness of the record.

This fulness of characteristic life in the fourth Gospel
is practically decisive as to its apostolic authorship.
Those who are familiar with the Christian literature
of the second century will know how inconceivable
it is that any Christian teacher could have imagined
or presented as the author of the fourth Gospel has
done the generation in which the Lord moved. The
hopes, the passions, the rivalries, the opinions, by which
His contemporaries were swayed had passed away, or
become embodied in new shapes. A great dramatist
could scarcely have called them back in such narrow
limits as the record allows. Direct knowledge illuminated
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by experience and insight, which are the human conditions
of the historian’s inspiration, offer the only adequate
explanation of the dramatic power of the Gospel.

4. Symbolism

It will be evident from the illustrations which have been
already given that there is a subtle and yet unmistakable
harmony within the different parts of St. John’s Gospel;
that each narrative which it contains is to be considered
not only in itself, but also in relation to the others with
which it is connected : that fact is interpreted by thought
and thought by fact: that the historical unity of the book
is completed by a moral and spiritual unity. Under one
aspect the lessons of the Old Testament are illuminated
by Christ’s presence. Under another aspect the characters
which move about the Lord offer typical representations
of faith and unbelief in their trials and issues. And in
all this there is not the least violence done to the outward
history, but there is simply a practical recognition of the
necessary fulness which there was in the Life, in the
‘Words, and in the Works of the Son of man.

St. John himself is careful to explain that all which he
saw when he wrote his Gospel was not clear to the disciples
at once. The words of the Lord to St. Peter had a wider
application than to any one detail : What I do thou knowest
not now, but thou shalt come to know (yvdoy) hereafter (xiii.
7). The Resurrection was the first great help to this
advance in knowledge (ii. 22, xii. 16); and the meaning
of the Resurrection itself was extended when Christ
raised a new Temple in place of the old after the fall of
Jerusalem, and His Church was finally established (ii. 19,
note).

There can then be no cause for surprise if St. John,
looking back over the whole range of his experience,
selects just those parts of Christ’s ministry for his record
which fit together with the most complete mutual corre-
spondences. Such a selection would not be so much the
result of a conscious design as of a spiritual intuition. His
Gospel was in the truest sense of the word a * prophecy,”
& revelation of the eternal under the forms of time,
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In this respect the miracles of the Liord which he has
related form an instructive illustration of his method.
Taken together they are a revelation of Christ, of * His
glory.” A very brief examination of them will be sufficient
to establish by this one example that principle of a
spiritual meaning in the plan and details of the Gospel
which I have called the symbolism of St. John.

The two characteristic names which miracles bear in
St. John’s Gospel mark distinctly the place which he
assigns to them in relation to the general course of the
divine government. They are signs (ii. 11, note) and they
are works (v. 20, note). They are ‘signs” so far as they
lead men to look beneath the surface for some deeper
revelations of the method and will of God, to watch for
the action of that spiritual ministry—‘ the angels ascending
and descending upon the Son of man ”—which belongs to
the new dispensation. They are * works” so far as they
take their place among the ordinary phenomena of life (v.
17), differing from them not because they involve any
more real manifestation of divine energy but simply
because they are suited to arrest attention. They are
“gigns” in short, for they make men feel the mysteries
which underlie the visible order. They are *works” for
they make them feel that this spiritual value is the
attribute of all life.

St. John has recorded in detail seven miracles of Christ's
ministry and one of the risen Christ. Their general con-
nexion with the structure of his Gospel (see p. Ixxxviii) will
appear from the following table :

1. The water turned to wine, ii. 1—11.
The nobleman’s son healed, iv. 46—b4.
2. The paralytic at Bethesda, v. 1—156.
The feedimg of the five thousand, vi. 1—156.
The walking on the sea, vi. 16—21.
The restoration of the man born blind, ix. 1—12.
The raising of Lazarus, xi. 17—44.
3. The miraculous draught of fishes, xxi. 1—12.

Of these the first two give the fundamental character of
the Grospel, its nature and its condition ; the next five are



cliv GOSPEL ACCORDING TO ST. JOHN [INTRODUCTION

signs of the manifold working of Christ, as the restoration,
the support, the guidance, the light and the life of men:
the last is the figure of all Christian labour to the end of
time.

The first two ntiracles, which the Evangelist significantly
connects together as wrought at Cana, seem at first sight
to have nothing in common. They are given without any
comment except the record of their effects (ii. 11, iv. 53).
But these two brief notes give the clue to the interpreta-
tion of the signs. They show from the beginning that
Christianity is the ennobling of all life, and that its bless-
ings are appropriated only by faith.

The change of the water into wine has always been
rightly felt to be a true symbol of Christ’s whole work.
The point of the second miracle at Cana lies in the
discipline of faith. The request to Christ (iv. 47) was
itself a confession of faith, yet that faith was not accepted
a8 it was. It was necessary at once to raise faith to the
unseen. Whatever outward signs may be granted they
do but point to something beyond. At the commence-
ment of His ministry Christ declared in act what He
repeated afterwards at its close : Blessed are they that see not,
and yet believe.

The four chief miracles which are connected with
Christ’s conflict form the basis on each occasion of dis-
courses in which their lessons are enforced. Here there
can be no doubt of the symbolism: it is declared un-
mistakably that the works are *signs,” charged with a
divine purpose. In the case of the paralytic suffering
is definitely connected with sin (v. 14). Christ removes
the malady spontaneously and on a Sabbath. Such action
is revealed to be after the pattern of God’s action: My
Father worketh even until mow, and I work (v. 17). God
seeks without ceasing to repair by tenderness and chastise-
ment the ravages which sin has made in His creation,
and to lead it onward to its consummation.

In the feeding of the five thousand the teaching is
carried a step further. Man needs not restoration only
but support. He has wants as well as defects: he has
to struggle against material difficulties. Christ reveals
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Himself as sufficient to supply every craving of man,
and as sovereign over the forces of nature: I am the bread
of lUife. He that cometh to me shall mever hunger; and
he that believeth on me shall never thirst . . . (vi. 36). What
then if ye should behold the Som of man ascendimg wheres
He was before? It is the spirit that quickeneth (vi. 62f.).
So the works are invested with a permanent prophetic
power.

Man needs support and he needs enlightenment also;
for we must go forward, and in one sense we are * blind
from our birth.” This is the next lesson of the miracles
which John records. Before the blind regained his sight
at Siloam Christ said: When (8rav) I am in the world, I
am the light of the world (ix. 6). Sight was given to the
obedient disciple. The Pharisees refused to read the sign
which conflicted with their prejudices. And He then
added : For judgement I came imio this world, that they
which see mot may see; and that they which see may be
made blind (ix. 39).

But even if failings be remedied, if wants be satisfied,
if light be given, there yet remains one more terrible
enemy : death, physical death, comes at last. Here also
Christ gave a sign of His power. In the very agony of
apparent loss He said : He that believeth in me, even though
he die, shall live; amnd whosoever liveth and believeth in me
shall never die (xi. 26 f.). And so far as any single fact
offered to the senses can confirm the truth, the raising of
Lazarus showed that there is a Life sovereign over physical
life, a Life victorious over death.

The sequence of these * signs,” these living parables of
Christ’s action, these embodiments of truth in deed, can
hardly be mistaken. Nor is the meaning of the one
miracle of the risen Lord less obvious. The narrative is
the figure of the history of the Church. The long night
passes in what seems to be vain effort. Christ stands in
the dawn upon the shore, and at first His disciples know
Him not. Even so in due time He is revealed in blessing;
and men are charged afresh to use the new gifts which He
has enabled them to gather.

It would be easy to follow out these correspondences
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and connexions of the different parts of St. John’s Gospel
in other directions and in fuller detail; but enough has
been said to direct attention to the subject. If the
principle be acknowledged the application will follow.

IV. RELATION oF THE (FOSPEL TO THE OTHER APOSTOLIC
‘WErITINGS

1. The Relation of the Fourth Gospel to the Synoptisis

It is impossible for any one to turn directly from the
first three Gospels to the fourth without feeling that he
has been brought in the later record to a new aspect of
the Person and Work of Christ, to a new phase of
Christian thought, to a new era in the history of the
Christian Church. In this there is a halo of divine glory
always about the Saviour even in scenes of outward humi-
liation : the truths of the Gospel are presented in their
relations to the broadest speculations of men: the society
of believers, of “the brethren” (xx. 17, xxi. 23), stands
out with a clear supremacy above the world. As we com-
pare the pictures more carefully, and in this view they are
two and not four, we find that the general difference be-
tween the Gospels which is thus obvious reaches through-
out their whole composition. The Synoptists and St. John
differ in the general impression which they convey as to
the duration, the scene, the form, the substance of the
Lord’s teaching. They differ also in regard to the circum-
stances under which they were composed. The latter
difference furnishes the final explanation of the former.
And here it may be well to make one remark on the total
effect which these differences produce upon the student of
the New Testament. At first they are not realised in their
true weight and value. The conception of the Lord which
is brought to the study of any Gospel includes elements
which are derived from all. Contrasts are already recon-
ciled. So it was with the early Church. No teacher found
the fourth Gospel at variance with the other three, though
they recognised its complementary character. Then follows
in many cases an exaggerated estimate of the importance
of the differences which are apprehended upon a careful
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comparison of the books. Fresh results impress us more
in proportion as they are unexpected, and at variance with
our preconceived opinions. Still later perhaps that com-
prehensive conception of the subject of the Gospel is re-
gained by labour and thought, from which, as a tradition,
the study began ; and it is felt that a true and intelligible
unity underlies external differences, which are now viewed
in their proper position with regard to the records and to
the subject.

Before considering the differences or the corre-
spondences of the Synoptists and St. John, it is necessary
to apprehend distinctly the fragmentary character of the
documents which we have to compare. The narrative of
St. John, and the narratives of the Synoptists, are alike
partial, and alike recognise a large area of facts with
which they do not deal. '

(1) Limated ramge of St. Johw's Gospel.—The Gospel of
St. John forms, as we have seen, & complete whole in
relation to ‘“its purpose”; but as an external history it
is obviously most incomplete. It is a Gospel and not a
Biography, an account of facts and words which have
a permanent and decisive bearing upon the salvation
of the world, and not a representation of a life simply
from a human point of sight. The other Gospels, as based
upon the popular teaching of the Apostles, include more
details of directly human interest, but these also are
Gospels an<ns1:XMLFault xmlns:ns1="http://cxf.apache.org/bindings/xformat"><ns1:faultstring xmlns:ns1="http://cxf.apache.org/bindings/xformat">java.lang.OutOfMemoryError: Java heap space</ns1:faultstring></ns1:XMLFault>