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EXTRACT FROM PREFACE TO FIRST EDITION.

Ix Dr. Biihler’s well-known Kashmir Report of 1877, we read
the following:—“A curious and very useful though modern
treatise is the Laukikanydyasangraha of Raghunath, a Raj-
put. This worthy has collected the nydyas or ‘inferences from
familiar instances,” which occur in the S'dstras, especially those
from the Veddntas'dstra e. g. Danddpipikinydya, Dehali-
dipanydye &e. The collection is not complete, but contains a
good deal more than that Professor Bélag'fistri has given in his
article in the Pandit.* P. VAimanéachérys Jhalkikar is at pre-
sent engaged on a still more extensive work on this subject,
which will comprise about 900 such nydyas.” Page 76.

The information given in the concluding sentence raised our
hopes to a high pitch, for the need of such a work was great,
and Balas'astri bad explained only nine of those nyAyas. But
alas! ‘ there’s many a slip between the cup and lip,’ and though
we have waited for this “more extensive work” for 22 long
years, there are still no signs of its appearing.

I have therefore determined to lay before the public the
‘handful’ of popular maxims which I have collected during many
years of reading, in the hope that they may become the nucleus
of a very much Jarger collection, In TarAnith Tarkavéchas-
pati’s Vdcaspatyam we have a list of 151 ny#yas, popular and
technical ; but references to works where they are to be found
are few and far between, and this considerably lessens their value.
Thirty of these were reproduced in V. S. Apte’s dictionary, in
1890, but with the same defect. Again, in 1875, Pandit Satya-
vrata SAmasrami published a small pamphlet of 86 popular
maxims together with a larger number of purely technical ones,
and professed to give a reference for each of them. But a man
who refers you to the “ Bhdgavata Purina,” to “A commentary
on the Vedantabhéshya,” or to “ A commentary on the Kavya-

*QOctober and December 1867,
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1L PREFACE.

prakas’a,” and vouchsafes no further information whatever, is
a worthless guide ; and such mere semblance of guidance deserves
nothing but reprobation. One can tolerate ambiguity of this
kind in the ancient writings ; but in modern times, when printed
books of reference abound, such vagueness is inexcusable.

My list comprises only ‘ popular’ maxims, and therefore such
purely technical ones as Adhydropanydya, kaimutikanydya,
gunopasatnhdranydyae, snd others of a similar nature, which
abound in the philosophical and grammatical works, will not be
found here. Moreover, I have rigorously excluded even popular
maxims which I have been unable to find in actual use in the
literature, deeming an unverified maxim with a mere diction-
ary-existence as of very little value.

* * * * * * *

I may add that about 22 illustrative sayings, which are practi-
cally nydyas, might be gathered from the fourth Book of the
Sdnkhyasitras ; such as, for example, the well-known * sifgfa-
Fadtas > and others more or less useful. Some of them were
Fublished in the Panrdit for December 1876, under the title
of “Stories illustrative of the Sinkhya doctrine;” but the
whole will be found translated in the volume of “Sankhya
Aphorisms” published in Triibner's Oriental Series.

* * * * * *

In concluding this preface I must apologize to the reader for
not giving him a bigger ‘handful’ of maxims, and one of
better quality, But what there is has been put together in
defiance of the wainings of the skilful oculist in whose hands
1 have been for the last five years, and therefore at some risk
to failing sight. May some younger scholar be provoked to the
good work of giving us something fuller and better.

Redhill, Surrey.
July 1900. G. A J.



PREFACE TO SECOND EDITION.

Seven years have elapsed since the publication of this bock-
let, and, as my researches have been continued during the
whole of the interval, I have naturally collected much ad-
ditional material. Part of this was published as a “Seccond
Handful” in 1902, and that was succeeded by a “Third” in 1904,
During my reading I frequently came upon older references to
many of the nyayas first published, and these have now been
utilized; whilst other changes, some of them of a radical nature,
have been made, and a few new nyiyas added. The discovery
of MSS. of Raghunathavarman’s works, as recorded in tLe pre-
face to the “ Second Handful”, was of the utmost importance to
me ; but the student will find in my three small volumes some
nyfiyas which even he did not explain,—amongst which are
the geafasatrars and gformsearg here incorporated for the first
time. I make no distinction now between what may be really
called a ‘popular’ maxim, and one of a technical nature. Both
need to be explained and illustrated, so both are freely admitted.
T have thoroughly revised, and considerably enlarged, the “Se-
cond Handful ” also, and hope soon to see it reprinted. It will
contain, amongst much new matter, the story connected with
the qywnaargaFarg which so long eluded me, and for which, as
well as for several other valuable items of information, I am in-
debted to Mr. Govind Dés, an Honorary magistrate of Benares.
Another lover of Sanskrit has come to my help in the person
of Mr. M. R. Telang, Head Shirastedar of the Bombay High
Court, who has kindly supplied what was to me, at any rate, a
novel interpretation of the Sregmm=ara. I am anxious to revise
as soon as possible the whole of the nyfyas which I have en-
deavoured to elucidate, before increasing infirmities compel the
abandonment of the studies which have been my delight for
forty-six years,






Liist of Works quoted in the

following pages.
—~a BB B

Advaitabrahmasiddhi, of Sadinanda Yati; Bib. Ind., 1890.

Alankdrasarvasva of Réijainaka Ruyyaka; Nirnaya-sigar
Press, Bombay, 1893,

Apastamba-Grikyasitra, with the Com. of Sudarsanirya;
edited by Dr. Winternitz, Vienna, 1887.

Atmatattvaviveka of Udayana, edited by Pandit Jivananda
Vidyasagara; Calcutta, 1873.

Bhdmatt of Vacaspatimis'ra; Bib. Ind., 1880.

Bhartrihari’s S'atakatraya, with Com.; Nirnaya-sigar Press,
Bombay, S'aka 1813,

Bhdshdparicchede, .with Com.; edited by L. N. Vasika,
Calcutta, 1871.

Bhedadhikkdra of Nrisimhis’rama Muni; Benarves Sanskrit
Series, 1904,

Bralmasitrabhdsya of S'ankaracirya, with Anandagiri’s Com.;
Anandasrama Press, 2 vols, 1890-1. Translation by Dr.
G. Thibaut in Sacred Books of East Series; 2 vols, 1890-6.
A fine edition of the Bhasya, with the Bhdmatt, and two
other Commentaries, was issued from the Nimaya-sigar
Press, in one volume, in 1904.

Brahmasdiratitparyavivarana, published in The Pandib
for 1882.

Brihaddranyakopanisadbhdsyavdrtike of Sures'vardcirya,
with Anandagiri’s tik4, and full Index to verses; Ananda-
s'rama Press, 2 vols, 1892-4. This is sometimes quoted as
the large Vartika.

Citsulihi of Citsukhamuni, with his own vritti; published in
the Pandit for 1882.3.

Dlwamydloke of Anandavardhana, with Abhinavagupta’s tikd;
Nirnaya-sigar Press, 1891.



Vi LIST OF BDOOKS.

Ganaratnamehodadhi of Vardhamana ; edited by Prof. E;,gc-
ling, 1879-81. Index much needed
Huthayogapradipikd of SvitmérAm, with Brahmananda’s
tiké; Nirnaya-sagar Press, S'aka 1811.
History of Indian Literature, by Prof. Dr. Weber; Triibner’s
Oriental Series, 1878.
History of Samskrit Literature, by Prof. A. A. Macdonell,
London, 1900.
Jaimini’s Mimdmsdsdtra, with S'abara’s Bhasya; 2 vols. Bib.
Ind., 1873-89.
Jivanmultiviveka of Vidyaranya; Anandésrama Series, S'aka
11811,
Kéamasitra of Vatsydyana; Nirnaya-sagar Press, 1891,
Kathdsaritsigara of Somadevabhatta; Nirnaya-sagar Press,
1887. Translation by Prof. C. H. Ta\vney, 2 vols,, Blb Ind,
1880-4.
Kavyddars'a of Dandin ; Bib. Ind., 1863.
Kivydlankdra of Rudrata, with Namisddhu’s tika ; Nirnaya-
sagar Press, 1886.
Kdvyapradipe of Govinda, with Vaidyanitha’s tiké; Nirnaya-
sagar Press, 1891.
Kdvyaprakase of Mammata and Allata; edited by Mahes'a-
candra Nyéyaratna, Calcutta, 1866.
Khandanakhandakhddya of S'riharsa, with S’ankaramisra’s
tik&; Medical Hall Press, Benares, 1888. A new edition
of this work, with the Com. entitled Vidydsdgart, is now
appearing in the Chaukhamb# Sanskrit Series, Benares,
edited by Prof. Ganginatha Jha who is also issuing a
translation in the new Magazine Indian Thought.
Khandanoddhdra, a criticism of the above, by Vécaspati (not the
celebrated philosopher, but a modern writer of about three
centuries ago-so the learned Pandit Govind Dés of Bena-
ves tells me ); Medical Hall Press, Benares. Incomplete.
Kusumdnjali of Udayana, with his own vritti, and two tikés ;



LIST OF BOOKS. Vit

2 vols, Bib. Ind., 1890-95, The kérikas of the same, with
Haridasa’s tika, edited and translated by Prof. Cowell;
Calcutta, 1864,

Kuvalaydnanda of Appaidiksita, with Vaidyanatba's tiké, edi-
ted by Pandit J. Vidyésigara; Caleutta, S'aka 1796. A very
faulty edition. But an excellent one of the same two
works, was published at the Nirnaya-sagar Press, in 1903.

Lauvkikanydyasangraha of Raghunithavarman; India office
MS. 700. An <naccurate edition was published at the
Medical Hall Press, Benares, in 1902.

Mégha's S'isupalavadha with Mallinatha’s comment, edited by
Térénath Tarkavicaspati; Calcutta, S'aka 1769.

Mahdbhdrata, 4 vols, Calcutta 1834-39. Also an oblong edition
with Nilkantha Govind’s tikd ; Ganpat Krishniji's Press,
Bombay, S'aka 1799.

Mahdbhdsya of Patanjali, edited by Dr. Kielhorn; 3 vols, Bom-
bay Sanskrit Series, 1880-85. A new edition is now in

, course of publication; and let us hope that the learned edi-
tor will add a complete index.

Manusmyiti with 7 Commentaries ; edited by Réo Sahib V. N.
Mandlik, Bombay, 1886.

Manual of Hindu Pantheism, by Colonel Jacob; Triibner’s
Oriental Series, 8rd edition, 1891, This edition was
reprinted by the publishers, about two years ago, with-
out the author’s knowledge, and therefore without the
revision necessary to bring it up to date.

Molesworth’s Mardghi-English  Dictionary; 2nd. edition,
Bombay, 1857,

Mricchakatikandfake, edited by N. B. Godbole; Bombay,
1896. Translation by Dr. Ryder; Harvard Oriental
Series, 1905. 1

Mudrdrdksasandtaka with Dhundhirdja’s tika, edited by K.
T. Telang ; Bombay Sanskrit Series, 1884,

Naigkarmyasiddhi of Sures'vara, with the comment of Jndnot-
tama; edited by Colonel Jacob, 2nd. edition, Bombay, 1906.
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Nitisdra of KAmandaki, with tiké ; Bib. Ind., 1884.

Nydyabindutikd of Dharmottara, edited by Prof. P. Peterson;
Bib. Ind., 1889.

Nydyakandalt of S'ridhara, with the text of Pras'astapida’s
Vaisesikabhdsya; Vizianagram Sanskrit Series, 1895, It
is a lamentable thing that this fine series has come to a
premature end. A translation of both works is now
appearing in the Pandit.

Nydyakanikd, a Commentary by VacaspatimisTa on Manda-
namis'ra’s Vidhiviveka, with which it is now being pub-
lished in the Pandit.

Nydyamakaranda of Anandabodha, with comment by Cit-
sukha Muni; ChaukhambA Sanskrit Series; Benares.
Incomplete.

Nydyamanjart of Jayanta Bhatta; Vizianagram Sanskrit
Series, 1895.

Nydyasiddhdntadipa of S'esadharfichrya, with comment of
S'esfinanta; in course of publication in Pandit. N

Nydyavdrtika of Uddyotakara; Bib. Ind., 1907. The first
fasciculus was issued in 1887; the title page, this year!

Nydyavdrtikatdtparyatikd of Vicaspatimisra; Vizianagram
Sanskrit Series, 1895. Often quoted as Tdtparyapikd.

When are we going to have an edition of Udayana’s
Parisuddhi ?

Podamanjart, a Commentary on Kds'tkdvritti; published in
the Pandit, 2 vols.

Pancadast of VidyAranya, with RAmkrishna’s comment;
edited by Pandit J. Vidyésagara, Calcutta, 1882.

Pancapddikd of Padmapada; Vizianagram Sanskrit Series,
1891. Said to be the oldest comment on S'ankara’s bhisya
(sfitras 1-4 only).

A translation of the first 14 pages of this work, by Mr. Arthur
Venis, was published in the Pandit, but then, alas! it
ceased !
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Pancatantra, edited by Professors Biihler and Kielhorn; Bom-
bay Sauskrit Series, 1885.

Paris'istaparvan of Hemacandra, edited by Prof. H. Jacobi;
Bib. Ind., 1891.

Practical Sanskrit Dictionary by V. S. Apte; Poona, 1890.

Prasannardghava Nafaka of Jayadeva; Nimaya-sdgar Press,
1893.

Rdjatarangint of Kalhana, edited by Pandit Durgfprasid ;
Bombay Sanskrit Series, 1892-96.

Rdmdyana of Valmiki; Nirnaya-sagar Press, 2 vols, 1888.

Rasagangddhara of Jagannith Pandit, with Nages'a Bhatta's
tika; Nirnaya-sigar Press, 1888,

Rational Refutation of Hindw Philosophical Systems, by N.

S'astrl Goreh, translated from the Hindi by Dr. Fitzed-
ward Hall; Calcutta, 1862.

Saddarsanacintanikd of Mahadeo Moreshwar Kunte, in San-
skrit, Marthi and English; Poona, 1877-82. Incomplete.

Saddars'anasamuccaye of Haribhadrastiri, with the comment
of Manibhadra; Chaukhambf Sanskrit Series, Benares,
1905. About half of the chapter on Jainism is found,
word for word, in the Syddvddamanjart! Which was
the plagiarist, this man or Mallisena ?

Sankaravijaya of Anandagiri; Bib. Ind., 1868.

Sdnkhyasidtravritti of Aniruddha, with Extracts from Vedantin
Mahadeva’s Commentary, edited and translated by Dr. R.
Garbe; Bib. Ind., 1888 and 1892,

Sdnkhyatattvakawmudi of Vacaspatimisra, edited by Pandit
Taranath Tarkavécaspati ; Caleutta, 1871.

Sankshepas'drivaka of Sarvajnitma Muni; The Pandit, vols.,
I1V-X. New Series.

Sagtapadartht of S'ivaditys, with comment by Madhava Sara-
svati; Vizianagram Sanskrit Series, 1893,
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Sarvadars'anasangraha of Madhava; Bib. Ind., 1858. An edi-
tion by Jivananda Vidyisigara, Calcutta, 1871. Trans-
lation by Professors Cowell and Gough, in Triibner’s Ori-
ental Series, 1882. This, too, was reprinted by the publi-
shers, without the much-needed revision. An edition of the
Text, with an additional chapter on S’ankara’s system,
and the text of Madhusfidana Sarasvati’s Prasthdnabheda,
was published at the Anandas'rama Press in 1906.

Stdstradipikd of Parthasirathi Misra ; Medical Hall Press,
Benares, 1891.

Satyavrata Simasrami’s Nydydvali ; Calcutta, 1875,

Siddhdntales'a of Appaidiksita; Vizianagram Sanskrit Series,
1890. A translation by Mr. Arthur Venis is being pub-
lished in the Pandit. So far, it extends to page 47 only
of the text. I hope my learned friend will carry this on to

completion; for his renderings and critical notes are al-
ways of the highest value.

Syddvddamanjari, a Comme.ntary by Mallisena on Hemacand-
ra’s verses entitled Vitardgastuti; Chaukhambi Sanskrit
Series, Benares, 1900. This work is wrongly described by
Réjendralal Mitra, in his Notices of Samskrit Mss. vol. iv,
page 87, as “A Commentary in verse,” and ascribed to
Gaganadinamani See the remarks, above, on Saddars'-
ANASAMAUCCAYCL.

Taittirtyopanisadbhdsyavdrtike of Sures'vardcirya, with
Anandajnsna’s tikd; Anandasrama Press, S'aka 1811.

Tantravirtika of Kumérila; Benares Sanskrit Series, 1903.
Prof. GangAnatha Jh& is bringing out a translation of
this important work in the Bibliotheca Indica Series. He
has already, through the same channel, published a com-
plete translation of the first volume of Kumérila's work,
the S'lokavartika.

Térkikaraksd of Varadarija, with the Commentary (in part)
of Mallinitha ; Medical Hall Press, Benares, 1903.
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Tattvamuktikaldpa of Venkatnitha, with his own comment ;
Medicai Hall Press, Benares, 1900. In the Sarvadars’ana-
sangraha it is quoted as Tattvamuktdvali.

Uddnam, a Buddhist work, published by Pli Text Society,
1885.

Upamitibhavaprapancd Kathd of Siddharsi, edited by Profess-
ors Peterson and Jacobi; Bib. Ind., 1899-1907. Incomplete.

Upades'asGhasrt of S'ankarfcirya, with RAmatirtha’s tika;

_ edited by Krishna S'dstri Navare, Bombay, 1886,

“acaspatyam, a Sanskrit Lexieon, of 5442 pages, by Pandit
TardnAtha Tarkavécaspati, Calcutta. It is very full up to
the end of g ( page 4550 ), whilst the rest of the alphabet
is squeezed into 900 pages! It is said that the Bengal
Govt., which largely subsidized the undertaking, ordered
it to be curtailed. If that is so, it did a very unwise thing!
We ought to store up the knowledge of these old Pandits
who are fast dying out!

Vedintakalpatorw of Amaldnanda, a commentary on the
Bhamati; Vizianagram Sanskrit Series, 1895-7.

Vedantakalpataruparimala of Appaidiksita; Vizianagram
Sanskrit Series, 1895-8. Sometimes quoted as Parimala.

Veddntasira of Sadinanda, with the commentaries of Nrisimha-
sarasvati and Rématirtha; edited by Colonel Jacob, and
published at Nirnaya-sagar Press, 1894. For the transla-
tion of the same, see Manwual of Hindu Pantheism.

Vedéntasiddhdntamuktdvale of Prakds’dnanda, edited and
translated by Prof. Arthur Venis; Benares, 1890.

Vidvanmandana of Vitthala UpAdhdya, edited by Ratnago-
pila; Vietoria Press, Benares, 1904. In Hall’s Index this
is deseribed as “ Strictures on the expositions of several
expositors of the Vedédnta doctrine.” It ascribes to the same
author a work entitled Bhaktiketunirraya.

Vivaranaprameyasangraha of Vidydranya; Vizianagram
Sanskrit Series, 1893. A translation by Dr. Thibaut is now

appearing in the new Review, Indian Thought,
&
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Yasastilaka of Somadeva, with S'risrutasigara’s tika; Nir-
naya-shgar Press, 2 vols. 1901-8.

Yogastitra with Vyasa’s bhiishya and Vdcaspatimisra’s tika,
edited by Rajaram S'astri Bodas; Bombay Sanskrit Series,
1892,

Yogavdrtika of Vijnédna Bhiksu; Medical Hall Press, Benares,
1884.

Yogavisistha with the Commentary of Anandabodhendra

AA

Saraswati; Ganpat Krishndji’s Press, Bombay. This ought
to be printed in modern style. The huge oblong tomes are
most difficult to handle.

ERRATA.
Page 86, line 7 from bottom. Tor ¢virtully” say “virtually ”.
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ATFNOAT: ||

The maxim of the she-goat and the sword. It is founded on
some story of a goat’s being suddenly killed by aecidental con-
taet with a sword, and is used to illustrate any surprising event
happening altogether by chance. It therefore belongs to the
same class as FFAIHA, Ge@izfaeaia and others of a similar
kind. An excellent illustration of its use is found on page 229 of
S'ribarsha’s Khandanakhandakhddya:—“giot qa auzsieqa
Fhaeg=oly & aus IR | TEARIFTONTIES S ghai” |
In a footnote the maxim is thus explained :—*‘gogaary TFwIEy
Rrfrearagy ol At saraty Fzsea = fiar R qarRtsas-
qiofigeara:  wEdiaeqgaa:’ g Vardhamina puts it differ-
ently in his comment on Ganaratnamahodadhi iii. 196 :—
ot i EEEIRATOE 9O giimeaged 39 dafaei-
i FaasuEqeian’’ | For another variety, see Padamaii-
jar: on Kds'ikd 5. 3. 106.

The nyAya, with the same illustration, is found also in the
Khandanoddhdre, page 52; and the illustration, without the
nydya, in Siddhdnialesa, page 95. Then on page 96, it is
again referred to in the expression “FFmSmTmiyavzEdTal-
fasmrETEaT, 7 ;

1t is interesting to note that the Marathi-speaking folk of
Western India have adopted the maxim, but with & changed
meaning. Molesworth defines it as “The maxim of the sword
upon the neck of the goat. Expressive of meekness and abso-
lute helplessness.”



sreqditaRTearE:

The maxim of a lamp in a central position. Applied to
something which fulfils a double purpose. It oceurs in S'anka-
ra’s bhishya on the Mundaka Upanishad 3. 1. 5. (“qw vaza-
qET §Y ARAT @FAIFra aaadn A 1) on which he saysi—
“frc @) fret @da et qua fred qeraafy @d= fremeay
ssadtRsramagawan: o It isakin to gdfifigrag and wex-
figearg. JivAnanda’s edition of the Mundakabhdshye reads
srmAigseaa.  The reading given above is from the Anand-
Asrama edition,

AIFAITAT: |

The maxim of the blind man and the quail. Like ww-
Farofig and many others, it is used to express a wholly fortu-
itous occurrence. Vardhaména, on Ganaratnamahodadhs iii,
195, explains it thus:—* ¥FIFA TIFT T A-TFAIFH, | A-THE
FIAFIAT TYRACRA: T =AY | TYAATFARTL * | This
authority brings the quail under the blind man’s foot; but the
commentator S'ris'rutasédgara, who expounded the work Yas'as-
tilaka* and who in the colophon is described as “ g&z=nwyor-
FrReEIgFaaR e maEtgoai  NETEIE R ETE-
arga: brings the bird into the man’s hands. And, surely,
such a prodigy of learning must be right! The verse in which
the expression sreqsgagary occurs is Yas'astilaka i 153, “‘gar-
aERfE swar frates AT AEawT @Raly a0 | Ty g
ATIES AR TEFas aRTEIERREE” | <Ot is altogether
by chance that a soul wandering about in this ocean of repeated
births is born as a man; and that he should be born into a
family of repute in the world, and enjoy the society of the good,
is likewise as accidental as in the case of the blind man and the

* This important work, described by Dr. Peterson at considerable length
in his Sccond Report, was published in the Kdvyamdld, a valuable periodical
issued by the Proprietor of the Nirnayasigar Press,
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quail” S'risrutasigara’s explanation of the last term is as
follows :—* FFAFAIBIAT TLFA: | JAT FOATFIE: TATE FIAGT HE
AR A FEANCA Tk qiggfaR: qamEfy @ g gowa
HATHY FAFgIaT aaa | '

SIS

The maxim of the blind men and the elephant. A number
of blind men desired to form an idea of the shape of an
elephant. One touched his trunk and thought he must be like
a snake; another took hold of a leg and supposed that he was
like a post, and so on. TarénAtha tells us that it is used to illus-
trate the divergence of views held by the ignorant in regard to

fs'vara.
The story is found in the Buddhist work Uddnam (vi. 4,
pages 66-69) published by the Pali Text Society in 1885,

It is referred to in Sures'vara's large Vidrtika 4. 4. 566 ( page
1813) as follows:—" giig eyt AE AN (AT | ARI-ATAEAT
TR ey gar” W Also in his Naiskarmyasiddhi ii. 93 i—
“Fyazzd T MAEER  FIERT | SEEAGTAgERT  Fem k-
Fewga’ W I have met with the nyfya again on pages 107
and 160 of Syddvddamanjart. It occurs also in the Jainadar-
s'ana of Saddars'anasamuccaya (page 46 ); but the passage in
which it is found was taken verbatim from Mallisena’s work,
without any acknowledgment.

31=‘=T"h'3’$l§:\i’$=ﬂ}ﬂ: I

The maxim of the Wind man and the cow's tail. Thestory is
that an evil-disposed fellow found a blind man who, having lost
his way, was wandering about helplessly. Expressing great sym-
pathy for him, and promising to help him, the man led him to
a young and frisky cow, and putting her tail into his hand told
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him to hold on, and that she would certainly lead him to the
village to which he wished to go. The result was, of course,
most disastrous,

S'ankara, in his bhashya on Veddntasitra 1. 1. 7, applies the
maxim to the case of a teacher who wrongly instructs
his pupil in regard to emancipation and so leads him to destruc-
tion! These are his words:— ¢ 9fy ST=er @l GEATTITHI-
WEATRGIRREAOE  me & »rzqmamw“rmg;amaﬂ
FyEAe(E T TRESwERRS arae T SRwda au aty gemnat-
fre=iamd = =34’ N The nydya is found, teo, in Panca-
pddikavivarana, page 170.

I

The maxim of a continuous series of blind men. It would
seem to be in this sense that S'ankarichérya uses it in his
Brakmasitrabhdshya 2. 2. 30,37. The passages stand thus :—
AT ST I AT AT T ST AT YT STaTi-
afafy: 1 T AH AT HI R T R -
w=gEEss’’ y In his rendering of the former passage, Dr. Thibaut
has overlooked the maxim, but the latter he translates as fol-
lows:—“For in past time as well as in the present, mutual
interdependence of the two took place, so that the beginningless
series is like an endless chain of blind men leading other blind
men.” I should add that, in the former case, S'ankara is argu-
ing against the Buddhist theory of a beginningless series of
mental impressions, and, in the latter, against the Sankhya
notion of a similar chain of human actions and divine interposi-
tions. Dr. Thibaut’s explanation of the maxim is quite in
accord with that of Dr. Garbe in his rendering of the Sdnkhya-
sditra iii. 81 “gaguywagrer’ “Else there would be a tradition
[ comparable to a row ] of blind men [ leading each other }.”

A very apt quotation from one of Coleridge’s Lay Sermons
is given in that useful work A Rational Refutation of Hindu
Philosophical Systems (now quite out of print), from which I
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extbract the following:—“The old man talked much and vehe-
mently concerning an infinite series of causes and effects, which
he explained to be a string of blind men, the last of whom
caught hold of the skirt of the one before him, he of the next,
and so on till they were all out of sight; and that they all
walked infallibly straight, without making one false step,
though all were alike blind. Methought I borrowed courage
from surprise, and asked him, ‘Who, then, is at the head to
guide them? He looked at me with ineffable contempt, not
unmixed with an angry suspicion and then replied, “No one;
the string of blind men goes on for ever without any beginning,
for although one blind man cannot move without stumbling,
yet infinite blindness supplies the want of sight.”

In the opeping part of the Padamadijart (Pandit x. 248)
we find the expression SFIITFIUTAT used with reference to
testimony received through a series of blind men, and therefore
of doubtful value. It is part -of an interesting discussion
regarding different forms of & word, why some are considered
correct and others not. &% ¥ wraaw R RTCTRIsSATIYAY
fafywn: srfmmafiada g g g 89 gl
FEin pffmEaaay areT g | e R | -
Tt afg FamEnaw | aa: U SATEOE | AUTRTIEIUIEF |
aun 7% effiaeeiss Fagaanatafy 7o agrarat g9 -
aify Arserrareat @31 Yagw: WET gAel vk ariEg” |

That the nyéya is in very general use will be apparent from
the following additional references. Taniravdriika, pages
11, 72, 75, 232, 799, 877. Pancapddikd, page 98. Bhimati,
pages 254, 464. Nydyamanjari pages 234, 249, 251, 425, 492.

srEeadtmEREEE: |

The maxim of the pointing out of the star Arundhati.
The idea here is that of gradual instruction, on the principle of
the spsiqigarg=na for which see the Second Handful. Its
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usage is explained by S'ankara in Brakmasdtrabhdshya 1.1.8,
as follows:—¢ aumEradi fygdfrgeamdiveat Tget aR@AZEAL
quTAETHR SRR |t TEE T qaEEeIdNg Teatt agaAe-
wredf e 0 Similarly, too, in 1. 1. 12, we read :—*‘apepigeaai-
frgat agialy aEgETEIRFaig FAATg AT ST a1 ged-
TETd ATATRETIATATE GAFAAFGEIATRET’ | The
maxim is sometimes styled wgwEeadi=amT, and it appears
under this name in Nrisimhasarasvati’s commentary on section
20 of the Veddntasdra—that section which gives the views of
Chérvakas and others as to the dtman.

ok Yoy frede fEwd w&d Ao

If one can find honey on the Arka-tree [ close at Land ] then
why go to the mountain for it ? Thatis, if an object can be
accomplished by simple means, don’t adopt a more complicated
‘method. This is well illustrated by S'ankara in his Veddnta-
sitrabhdshye 8. 4. 8, as follows:—‘‘ FawrEsararga IR
AREATAAFATGER AT FATOT & T | 96 IAg Rrega BRAT
TEq awtRy Fa i

" Its source, however, is S'abara on Jatmine 1. 2. 4. Here, the
pirvapakshin, after taking exception to certain Vedic injune-
tions as useless says—* q@AT QY SASH AYEESA Q=T g
weatia: qad A Tedgwaes A aft wy: 1 9% Sewy Bedw
i wid a9g | gTemder d@fudr @ fgmEewwE@’ o
The same couplet is quoted by Aniruddha in his comment on
Sdnkhyasitra i 1; also by Vachaspati Mis'ra in his Sdnkhya-
tattvakawmud? 1., and again in his Nydyavdrtikaidiparyatilkd,
page 220. Instead of s, however, we have in the former
instance 1% and in the latter wig. Raghunéth reads sx% and
explains it by srg#ist. One more example of the application of
this ny&ya may be found in Kumérila’s Tanlravirtika 1.2.17 i—



=
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« JUSIFATAA TN GH wO WA qdisw WAy AEFadTa
ey fay defy T sEada’

SEStGpeotol

The maxim of the semi-senile woman. It is very difficult to
. fix on the exact force of this saying. Authorities differ so much
as to make it almost an instance of quot homines tot sententice.
As expounded by Vardhaména (iii 195) it seems to imply in-
definiteness, half-and-half-ness, the being meither one thing
nor the other. He says:—‘ qur &t 7 azolt FyQTET, FONEHA-
@ WAl A% W aglagiyg nqway u This seems to accord
with the meaning assigned to it by Marithas, as shown by
Molesworth in his Maréthi dictionary where he defines it as
“ Action of indeterminate character; speech vague and indefinite;
a proceeding void of decided leaning or bearing.”

The maxim is cited by S'ankara in Brahmasdérabhdshya
1. 1. 19, and againin 1. 2. 8. In the former, after quoting
Taittirtya-upanishad ii. 1-4 in regard to stayga™, morag &e.
he says:—“gfr Bl AgETAR FOAEEAET CAHEEAIE ASATE-
e FufET Ag MgAed safaered wsEd /7 1 The com-
mentators Anandagiri and Réménanda (erroneously styled
Govindananda® ) ignore the maxim entirely, and so does Dr.
Thibaut in his translation. In the second instance, S‘ankara
says :—‘qunE afg efarsd: sfrwsa 7 awisee v,
which is rendered by Dr. Thibaut, “Very well, then, it appears
that the truth about seriptural matters is to be ascertained from
seripture, and that scripture s not sometimes to be appealed to
and on other occasionstobe disreqarded.’ Anandagin”s comment
iy f FETIEIN WA T=Aq UHINEG G FeAN B
wig’, “You cannot take one part of a fowl for cooking and
leave the other part to lay eggs;” that is, you must take a

* See Dr. Fitzedward Hall's Index, page 99,
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thing in its entirety, or else leave it altogether. Raménanda,
on the other hand, says:—‘“=u% gaAE @ ggm@L FAIX
ATFTR QISTAITRAA: @ A= 7 g®:,” which seems to be
based on Patanjali's words ‘@ gt @¥d " | qET |
o S FEAAsS AR, as found in Mahdbhdshya 4. 1. 78.*
Again we find the maxim in the Bauddha section of Sarva-
darsanasangraha (page 14 of Bib, Ind., and 17 of Jivinanda's
edn.), which reads thus:—¢@ sdwcdtagfaaw | T & Fg=a -
OFt WA QB R 969 Fewarnaiy seea’’, and which
is identical with Anandagiri’s exposition. Prof. Gough, who
translated this chapter, rendered the maxim by ¢« semi-effete”—
“ Nor is a semi-effete existence admissible.”

Another excellent illustrationof the usage of this nyéya is
given in the following passage of the Brakmasitratitparya-
vivarana 8. 4. 26. (The Pandit vol. vi. page 220 )'—*‘ zzrizen
RS FANT AWAT TA W@ AXHY | A9y wEagya
shR@dTdrEafefift m§ e sIRgf | AaEdEEEm
AEAAEATET FACRACYITAIFANETIN: | 9T SIFSTTASA-
Yt traEAsiEan ageEas g A sanad

Other references are the following :—Saptapaddrihi, page
26. Vivaranaprameyasangraha, page 21. Nydyamanjart,
pages 248, 249, Advaitabrahmasiddhi, page 340,

STAISE T TRNSE Taaa+

I am too weak to construct a house, but I am well able to
destroy ome. Thisis found in Dhundhirija’s commentary on
Mudrdrdkshasa iii. 11. Chinskya says—‘@¥ g #A &g
O THH:”’ | and then follows the verse “‘FAN: Fift yaa

* Vol. ii. page 231 of the edition by Dr. F. Kielhorn, who himself
most kindly gave me the reference,’
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g7 fia A0, &e,” on which Dhundhirdja remarks PR c:
areq ghgae T FATATAT STAFNSE TEEN ARISE TEAFA ZA
AT AAMIERAEE TATA: TS TaeHAeyT Age: THY-
afyafag sqafm TAg) QA gAIRERf’ 1 1 am indebted
for this passage to the late learned Librarian at the India
Office, C. H. Tawney Esqr., who has also pointed out to me
Pancatantra i. 363 as illustrating the nydya.

The verse reads thus:—
« grafrgaa drT: g afw 1 garafgs)
grafrgia afedrateggaaiazg ” i

ARNFAAREIE:

The maxim of the grove of Asoka trees. Apte says “Ravana
kept Sita in the grove of As'oka trees, bub it is not easy to
account for his preference of that particular grove to any other
one; so when a man finds several ways of doing a thing, any
one of them may be considered as good as another, and the pre-
ference of any particular one cannot be accounted for.” For the
As'oka-grove see Idmdyara 1. 1. 73. The only example
of this nyAya that I have met with is in S'esAnanta’s tika on
S'as’adhara’s Nydyasiddhdntadipa, page 11. This work was
commenced in the Pandit for April 1903, but is still incomplete,

TSI |

The maxim of the stone and clod of earth. Apte, following
the Vdcaspatyam, explains it thus:—“A clod may be consi-
dered to be hard when compared with cotton, but is soft as
compared with a stone. So a person may be considered to be
very important as compared with his inferiors, but sinks into
insignificance when compared with his betters” Tarinatha
adds that when it is intended to indicate that there isvery little
difference between two things or persons compared, the kindred

2
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maxim grqvesrg s used.  With these Apte eompares the
Marathi proverb ‘‘garerget dfiz q%’ “Brick is softer than
stone.” The sense, however, is not quite the same; for, accor-
ding to Molesworth, the Mardthi saying is used “in ironical
softening of a difficulty or hardship but barely surmountable or
sufferable, by comparing it with a matter utterly impracticable
or intolerable.” ,

Is it not much more likely however that the maxim is based
on Brikaddranyake Upanishad 1. 8.7, “‘gaamaaEr Sist
faedya” which Sankara expounds thus—*‘‘gur Si@szar qiur-
Iy m @i gigiive: qmogumaaf e
fedda {EaT ﬁqgﬁqaq » 9 This is referred to in Brakma-
sutrabhdshya 3. 8. 6. as the ‘‘wizggiefgma’’ and it seems to
remind one of the Seripture saying “Whosover shall fall upon
that stone shall be broken; but on whomsoever it shall fall, it
will grind him to powder.”

a
STEATI AR
A weapon is silenced by a weapon. Perhaps analogous to
the saying “Diamond cuts diamond,” or, “Set a thief to catch a
thief.” It occursin Jnénottama’s commentary on Sures'vara’s
Naigkarmyasiddhi i. 81, where he says :—*‘gagmaio qusadiix
o sRn: FETEt REfReEt Fakaieaeg wiw a9
FRARRY 1 '
Compare with this Nitisdra viil 67 :—
“Fat fadror sad s a9 R
TRFEY TRART TRROT TR N

STRIZEN=TTT: 1l .
The simile of « Lamp without oil { that is, from which the
oil has burnt out]. Raghunmithavarma explains it thus:—
“ RAATATE ST FROW, | TEAFAA FAEGAEA Afwgaraag-
e agmEsly fEdy | 7 9 gwasvEtaft @@ oa
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g | FEARTEeE fadethir e ) Eien & fafe
Qe arsffrgen s | 9ar FETEET A 9 9 aeaan-
frgen futrgfn: | qen fafaame ffm sEEdaiy
qreay ” (| ;

I have met with the following example of the nyiya in
Yogauvdsistha 2. 1. 44, a chapter entitled srsfosioeg :—

« g7 adagat GigweaaaTtar |
T Ry wmAEEEAAREANIT I

For the nydya ssmammaeia fadsy see the Third Hand-
ful of Popular Maxims; and for {afSseqant™ see Veddnida-

sdra, pp. 55, 57 &c., and Manual of Hindw Pantheism, pages
109, 110.

ARFETTAE: |l

The maxim of the snake and its coils. The expression occurs
in Brahmasstra 3. 2. 27, and is explained in the bhashya.
They read thus:—‘‘swrrezaraRzossaqn ...9q IATAT-
maAEfegTTeaga o whgadfr | enfefenis: Fwenin-
gig@EEia | ¥g wafeda’’ y Dr. Thibaut’s translation is
as follows:—“But on account of twofold designation, ( the rela-
tion of the highest Self to the individual soul has to be viewed)
like that of the snake to its coils......We therefore look on the
relation of the highest Self and the soul as analogous to that of
the snake and its coils, Viewed as a whole the snake is one,
non-different, while an element of difference appears if we view
it with regard to its coils, hood, erect posture and so on.” It is
akin therefore to the expressions “a forest and its trees,” “a
lake and its waters,” so often used by the Vedantists as illustra-
tions of identity. The explanation given by Téardnatha in the
V dchaspatyam does not coincide with the above. He says:—
“aR: e quT guzEEfEed @enid qut awr wEnleEmamt
squfyzaq amer mgfv’
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FIY TR

The maxim of striking the sky with oné€s fist. A vain
attempt at an impossibility. 1t occurs in the Jaimini chapter of
Sarvadarsanasangrahe ( page 133 of Bib. Ind edition, and
p- 151 of Jivananda’s) as follows:—* aa:nrqm 3{;‘} = q@EEy
qRUE AR A mwfﬁ%a'xf%rﬁwrvma zfa SwxagEm-
giegTama’ 0 Prof. Cowell has rendered it thus:—“Therefore,
as we can prove that authoritativeness is both produced and
recognized by means of something external, the Miméanisi tenet
‘authoritativeness is self-proved’ is like a gourd over-ripe and
rotten. This long harangue of our opponent, however, is but a
vain attempt to strike the sky with his fist.”

Much older instances of the employment of the nydya are
the following :—Zantravirtika, page 170, ‘qamgagagma gl
qqRAEE 1 9 Fg FEga @ geveaa gieRe” o [ With this com-
pare the words of a great modern preacher-Dr. Maclaren—
“Logic without Revelation is like a spinning-machine without
cotton, busy drawing out nothing”] Pancapddiki page 43,
line 19, “‘gafy amr w4 <% &F quy FreaTaERTEREZAL-
FmgeEanay @aig wFag,”  Then, in Nydyakandali, page
56, line 6, we find the cognate expression *‘qur Hizratza HAO-
aamEn 9w egwas ’, and again in Nydyakanikd,
page 219.

JTIRIT=IAT fAFAM & 9oy 0

The appearance or disappearance of « quality (or char-
acteristic ) produces a corresponding change in the subject of
it. This nydya is the second line of Naiskarmyasiddhi ii. 35,
the first being “a]]ﬂq[qnq]qg'q[q]m—qmm'iﬁ[ 1 Although it
is included in Raghunatha’s list, it ought not, strictly speaking,
to find a place amongst popular maxims; but I insert it in
order to make a necessary correction in the printed text of the
Sarvadarsanasangrahe where it is quoted. On page 161
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of the Bibliotheca Indica edition, and on page 182 of that
prepared byJivananda Vidyésigara, weread ‘‘gasfiggaeag=aat
e & affoffty smdw” and this bad reading of course
affects the translation as it appears on page 244 of the volume
prepared for Triibner's Oriental Series by Professors Cowell
and Gough. The explication given in Vdichaspatyam is as
follows:—‘‘qo1 qefen TWARETIAIIA  THATTTAN =
s faElie aw aion gRaRenR s e tema
FEtsaaefa’

TERVTFIFF(—

The maxim of & camel’s eating thorns. This is not in Raghu-
nitha’s list, but in the Vdcaspatyam it is explained thus:—
“yga TRFIEFERIEE AR s meTvyugadm a9 aur-
WeRTNagEFE qguivagaagEsnt aAaREy g
wgfa:” n I regard this, however, as quite beside the mark.
In Brahmasitrabhdshya 2. 2. 1. S'ankara, after combating at
length the Sankhya theory, that objects are in themselves
geg:aAReas, eys— ‘aErmiHaish « wEaidmgairE-
r9rq@sy:,” which Dr, Thibaut renders— And, further,
although the sense-object, such as sound and so on, is one, yet
we observe that owing to the difference of the mental impres-
sions (produced by it) differences exist in the effects it produces,
one person being affected by it pleasantly, another painfully,
and 50 on.” On which Anandagiri says—*‘grsarify | e
auemfiERET I aERgTEE sesEr gatgan &e.”
Vacaspatimis'ra, explaing the same passage in the Bhdmat?,
(pp- 380-1), pointing out that things are notin themselves essen-
tially pleasant or unpleasant, and that what causes pleasure to
one may be painful to another, and that even the same thing
which at one time is agreeable may at another time be the re-
verse, Otherwise thorns would be as acceptable to men as they are
to a camel. Here are his wordsi—‘‘gfy gava oa gag:@aal
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WIFEA: TETATGAN F=g: G @0 | 7 & =Awge: Hfag-
T LT Pty $TwTE: gAt WA T g IS A E: |
o 9% THOERE gq@ i agenfamiy monat g@: @& |
7 adr sibrdEmEs® gft | amrgEieTar afy agags-
AFA AfEwEEenEIET gag aiRaar 7 g @ guieaE
ghy wroftay 7. A camel, then, eats thorns because it likes them;
a man does not eat them because he does not like them. May
not the maxim, therefore, be the equivalent of our “What's one
maw's food is another man’s poison?” Mr. M. R. Telang has
kindly pointed out Vikramdnkadevacarita i 29, as illustrating
a camel’s love of thorns.

TFAFARITNSTE T=F7T |l

Whilst seeking for one thing he loses another. The saying
appears twice, in this form, in the Sarvadars'anasangraha.
The first instance is in the Arhata Section (p. 27 of Bih, Ind.
and 33 of Jivinanda’s edn. ), translated by Professor Cowell:—
“oagraaftfdiEn g Feat wgFEQals g g ol qen qg
T EATAFIEREASTT q=797 @ =’ “If in your
wish to escape this difficulty, you assert that ‘the perception
does not follow the object in being insentient,’ then there would
be no perception that the object is insentient, and so it is a
case of the proverb, ‘While ke looks for one thing which he has
lost, another drops.”

‘The second example, from the Akshapdda section (pp. 118
and 184 ), is as follows:—‘‘Frasrgai-agdisTy q<qaq 3R #a1-
I graTgategRoa gawratsy oy g Sad dem”

“ Nor may you retort on us that we have fulfilled the pro-
verb of ‘seeking one thing and dropping ancther in the search,
since we have abolished happiness as being ever tainted with
some incidental pain &e.”

* The printed text wrongly reads HY2% for 31HIZH.
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In the Khandanakhondakhidya ( page 447 ) and in Malli-
nitha on Tdrkikaraksd, pp. 7 and 25, we meet with the nyfya
in another form, namely ‘‘og wfgwmdisyd s=gag”’ which
means “ Whilst trying to reunite one [ piece of a broken vessel]
another falls off.”

THRI*ANIRSZI=TIT: |l

The maxim of two fruifs atlached to one stalk. Used by
writers on Alankéra to illustrate a particular kind of - Parono-
masia, namely the coalescence of two meapings under one
word. It was first pointed out to me by Mr. F. W. Thomas,
Assistant Librarian to the India Office, he having met with it
in the commentary on Kdvyddars'a ii. 810. I have since found
it in use in the Alenkdrasarvasva, Kdvyapradipa, Sihkitya-
darpana, Rasagangddhara, Alankdrakaustubha, and Sdhitya-
kaumudi, in each case under the figure s5q. The maxim finds
a place in Mardthi literature also, and is regarded by Moles-
worth as equivalent to our proverb “Killing two birds with one
stone.”

FEFIREAT:

The maxim of the buds of the Kadamba tree. They are said
to burst forth simultaneously. As, for example, in Hema-
candra’s Parisishtaparvan i 241 :—

“fpmn eamfeIa eggmIAsaafa: |
FEFFFA TT TFHFC U

" In the Nyayamanjari, pages 214 and 228, and in the
Bhdshdparichchheds (verse 166) this nyfiya is given as an
illustration of the way in which sound is produced. The last-

mentioned reads thug;—
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A-fatgeaas agafaeg Afqan
FEERFPEIAIAR: FETfEEAT 0

The commentary, Siddhdntamultivali, however, explains #z-
sasiresrararg, and this is the form given to the maxim in the
Vichaspatyam which explains it as follows :—‘‘gzramiwsea
MEFRFIFAED GATTIAY T JARINZA TF AITGAY Faqa=
gaveaard g3t 4 In Vedantin  Mahddeva’s comment on
Sénkhyasdtra V. 103, we have a third form, namely wge-
gTTAT.

SRS

The maxim of treacle on the elbow, Used of something
tantalizingly inaccessible. It is found in Udayana’s Atmatative-
viveka, page 26:—ueg afs wEETAENRR® Mgfarcdiass dar-
wafa fm: | wrAaAfy gmitedgr: @ 9 sRogeiiEl ady g
a1 fagfaanal agrcaggss awan fGaenas” o Then in the
Akshapéda chapter of Sarvadarsanasangraha (page 116 of
Bib. Indica, and 132 of. Jivdinanda's edition) we read:—
“ag FREATIPIINAT gAFgA FROGIRE TqT T
fagama AAaizaq gia %:?{a’q;” u which Prof. Cowell trans-
lates as follows :—“But is not your definition of the summum
bonum, liberation, that is, the absolute abolition of pain, after
all as much beyond our reach as {reacle on the elbow s to the
tongue ; why then is this continually put forth as if it were
established beyond all dispute 2”7 In a footnote he says, “Com-
pare the English proverb ‘As soon as the cat can lick her ear.’”
In the Vdchaspatyam,however, the nydya is explained as mean-
ing the absence of a thing, not its inaccessibility. It says:—
“FRO GRS agrEEr Aur SgANd AT awFEREsy a@r-
Ay saqENgEaAEs sgiw:” 1 The St Petersburg Lexicon
(5 v. gwiforgery) renders it “like a ball on the elbow.”
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FIFATALT: |l

The maxim of the crow and the Palmyra fruit. A crow
alighted on a Palmyra tree, and at the same moment some of
the fruit fell on its head and killed it. The maxim is therefore
used to illustrate a startling and purely accidental occurrence.
1t is well explained in the Kds'ikdvritti on Pdntns 5. 3. 106
(as quoted by Dr. Eggeling in a footnote to Ganaratnamaho-
dadhi iii. 195).—“‘gapqrdEsy | ATFTONTH, | AFaFAIRIAG, |
FAHATAT RIS | A | FEHNHA AERDE Ao
AT T | AT ASA qaAqT FHET T FA: | TAAT 3A7AA AANCHA
FEAt NI | YA AW A FA@ | A QA JAgWSA qegAt T
GANIA: § TEC@STANAGLN 0

We find the saying in Pafichadas’t ix. 12 as follows :—*‘ez-
JIEIEgRTETESe sy shaaw | FwaEEa: sy gafyuw
=%’ n And again in Anandavardhana’s Dhvanydloka ii. 16,
and in Nydyavdrtikatdtparyatikd, page 401. Thereis a capital
example of it, too, in the following verses of the Nydyamanjart
(page 106 )—‘ iy =AW TAREAFIZUT & | @0l Miasd
A & WA AR W s | afged 7@ aafigdeag
guan iy sARgfieaam | sfgaEaEEgeg aenEawEi i
FREER A an rg=am | FEaeEtii S=w gaorg-
fias, | 2%y aeEmwaetify wfgaef’”’ u In his commentary
on S'antiparva clxxvii. 11, Nilakantha Govind gives another,
and less probable, definition of the maxim. He says:—‘“‘gra:
FTATAY: WeTNAEH: GANTEARAT, BRAm SeqEHEt JAWA ATl
FATFFENSTALAHFASANGL | FIFTATAFE AEHT™
qeTaE a1 gaq afg@ea’’ | Molesworth explains it thus:—
“ Said when any occurrence synchronizing with, or immediately
following, some other seems, however in truth independent of
it, to have been occasioned by it;—as the fruit of a Palmyra
falling at the alighting upon it of & crow, may appear to fall in
consequence.”

3 PSR
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FIFTFATAGEIET:

The maxim of the examination of a crow's teeth. Used of
any useless and manifestly fruitless enquiry. It occurs in the
Buddhist treatise Nydyabindutikd, page 1, and again on page
3, line 8. Also in S'ankara’s bhashya on Katha-Upanishad i. 25
[“afeiat woot wrgmes’]—afaat AT IoEaE gut et
iy FrprraTaEd mgaefEs qgadiy’ o We find it too
in Abhinavagupta on Dhvanydloke iii. 19 (page 163 of Pandit
Durgaprasida’s edition) as follows :—*‘zizgisa wag @1 Arga,
FEEATAATN: | FHTFATNANIRT qeaAgir W | Lt appears
also in Pancapddikd, pages 53 and 68, and in many works
besides. In Nydyamanjars, page 7, line 5, it takes the form of

FAATAATAARATT.

————————

SIRIRNTHGT:

The maxim of the crow's eyeball. Crows are popularly sup-
posed to have only one eye, which, as occasion requires, moves
from the cavity on one side into that on the other. The maxim
is used of a word which appears only once in a sentence but
which applies to two portions of it; or of persons or things ful-
filling a double purpose. I have met with it in the former
sense in Svatméram’s Hathayogapradipikd iv. 10, ¢ Enadaas:
FFAARNA: FORE,” on which the commentator, Brahménanda,
says ‘AR swRdesaEaags ey, Also in Abhi-
navagupta’s comment on Dhvanydloke iil. 1, “‘ggiai tARFESH
gARETaEAGe:”, where he remarks ‘‘qifymsz: FERATEHAL-
qgi @ 0 Of its use in the second sense, we have an
interesting example in Kamandaki’s Nitisira, a work ascribed
to the third century before Christ. Chapter xi. 24 reads thusi—

“feRtigaais FrERAT Grdad | 3RE AN FEihage-
fam:.
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FKIAFTAESIFITF: |

The maxim of calching at straws. The being driven from
one mgument or position to another equally untenable, Téra-
nitha says—— am’r qiagen Hm!ﬂl“ﬂ!q AT FAFIAESITH
fdedd gaegiey trwag W?m farasfiraa-

ng@sgaey fMeimafagmames g’ 1 The expression “‘grgr-
Fa@wsRased’ oceurs in the Arhata chapter (p. 25 of Bib,

Ind. and p. 31 of Jivénanda’s edition ) of the Sarvadarsana-
sangraha, and again in the Panini chapter (pp. 142 and 161 );
and in both places Prof. Cowell has rendered it “like a drow-
ning man’s catching at a straw.” We have the same, though
not as a compound, in Naiskkarmyasiddhi i. 76,—*‘gd far-
FAISIT F1T Tar a@everg.” It appears also in Nydyamanjart
page 183; and again, as follows, on page 551 —*‘gzargmmrais-
FY WA AT AEGEOT | ©F TAgT FeEmwmEesay 0 In
Tantravdrtike 1. 3. 18 ( page 213 ) we have the maxim in the
following couplet—*‘ssfazd @ I=d FeAd® TA@: | AT~
b gnsEasEE |

In expounding Brakmasttrabhdshya 8. 3. 29, Anandagiri
quotes Amarakos'a 2. 4 166 (wgh Tt Fat W qiaAay qﬁ{mq\)
as follows:—‘‘wig warelr Fatvawiiggargizes.” Does thls
throw any new light on the date of Amara? In his History
of Indian Literature ( page 230 ), Professor Weber tells us
that the Amarakos'a cannot be widely separated from those
dictionaries which we know to belong to the eleventh, twelfth,
and following centuries; whilst Professor Macdonell, in his
recently issued History of Sanskrit Literature ( page 433)
assigns that work to about 500 A. D.

FIRVFHFA: 1l

The maxim of & frog im a well. It is applied to an inex-
perienced person brought up in the narrow circle of home, and
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ignorant of public life and mankind. “Home-keeping youth
have ever homely wits” ( Two Gentlemen of Verona i 1).
The following passage from Prasannardghava-Ndtaka i. (page
13) illustrates the use of the term:—‘‘zf gy gmiXFawlas-
FhgdFaFifond HYaIERAadd gwgs 3T ANWEAEAAAT-

ol

Bmg’ v So, too, Upamitibhavaprapancd, page 828:—
“qt 7 farte et FeEtwalk AR
AAFIFAFAAL § AU FITEE M

Fag=aRHEE: ||

The maxim of the pots attacked to the water-wheel of a aell,
As the wheel revolves, some of the pots are going up and others
are going down; some are full whilst others are empty; and so
it is applied to illustrate the changes and chances of this mortal
life. This is well put in Mrichchhakatika x. 60:—

“ifargezata swafa a sifaTagaid
Fifrqrafidt s0fr = g Fifrwaaza |
sty afaqadzfafaat Stwfuty aam-
s Hrefr grasafmmmas ffe

Taranatha’s explanation of this maxim is extremely tame, not
to say nonsensical! According to him, it is intended to teach
that as a pot is raised by the water-wheel from a deep well,
80, by means of instruction, the essence of the S'astras is drawn
up, deep though they are by reason of their complexity! See
the cognate gRggeag in Second and Third Handful.

FAGAE:

The maxim of the limbs of the tortoise. Its meaning and
application will be apparent from the following passage taken
from the Sinkhya section of Sarvadars'anasangraha ( page
150 Bib. Ind. and 170"of Jivananda’s cdition ):—‘‘qur fir FH-
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ey gamdR fafrmamty fdeiafta foada afntasas
FRO IRATY: qFA AR fracw sl soasy g
fafrmmmftatmsar faedeg=asy | 7 gaEagat: aat av
iz’ § Prof. Cowell renders it thus:—* As the limbs of a
tortoise, when they retire within its shell, are concealed, and,
when they come forth, are revealed, so the particular effects, as
cloth &c., of a cause, as threads &c., when they come forth and
are revealed, are said to be produced; and when they retire and
are concealed, they are said to be destroyed; but there is no
such thing as the production of the non-existent, or the destruc-
tion of the existent.” Very similar language is used by Véchas-
pati Mis'ra, too, in his Sdnkhyatattvakaumud? 9 and 15, See
also, Kshurikd-Upanishad 8, and Gitd ii. 58.

FeaTfaeareaT:

The nyaya stands thus in Tantravirtiba 3. 4. 1 :—‘‘gqeg
MEAFNONTATE: Fq: @ FaAmrarareqaty ggaas.” On applying
to my friend Mr. Arthur Venis for an elucidation of the nyaya
he replied as follows:—“I have always understood it as the
method of granting to your adversary what later you meaun to
refute, for which another common expression is sggnHATE.
The word gear is elliptical for gy gear, that is, having admit-
ted your adversary’s point, you proceed to the fg=ar or discus-
sion of it.” This view seems to be confirmed by the faet that
in S'dstradipikd, pages 615, 666, 707, 710, and 739, it takes
the form of ‘‘gfyr gear fawad,” and that in S'abara on Jaimini
11. 3. 16. and 12, 2. 11, we read at the close of each ‘‘gaid

FRa1 Taray | Feaiaedaa.”

In his Saddarsanacintaniki, Mr, M. M. Kunte . gives
three different renderings of the expression. On page 650
( where it is attached to the title of the adhikaranc ) its
meaning is said to be “a point already discussed,” and he
claims for it the authority of Madhava; then, on page 1999, it
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is rendered “ an adjustment not founded on fact;” and, finally, on
page 2040, “the examination of a subject after merely grant-
ing an opponent’s statement.” This third rendering coincides
with that of Mr. Venis.

I may add that Prof. Gangénatha Jhé tells me that a pandit
would explain the term thus:—‘‘gear (gayafyessgmar Ty
Fufy afyvamagsesfareEittaEs serat gan) fear (fraw).”
Or, as the Professor himself puts it, “ the bhasya has introduced
certain points of discussion simply for the sake of argument,
in order to exhaust all possible alternatives with regard to the
subject matter of the adhikarana” I have not met with the
nyéya anywhere but in works on Mimamsa. -

gt RermiEsaas fEEEmga |

“Leaving the mill: suitable to the dyspeptic, he enjoys the
sour gruel.” The nydya is found in this form in the Akshapada
section of Sarvadars'anasangraha (P. 118 of Bib. Ind,
edition and p. 134 of Jivinanda’s ed.) as follows:—" g3 ganfir-
afrifeffa vt oitas gafgihe gheltft wre @ e
qUNTIEE  aEEfangEadtn  anjaneetaRd age
IR 0

Prof. Cowell translates it thus:—*“But if you give yp the view
that liberation is the manifestation of happiness, and then
accept such a view as that which holds it to be only the cessa-
tion of pain, does not your conduct resemble that of the dys-
peptic patient who refused sweet milk and preferred sour rice-
gruel 7 Your satire, however, falls powerless, as fitter for some
speech in a play [rather than for a grave philosophical argu-
ment]” There can be little doubt however that Madhava took
the nyéya from Udayana’s Atmatattvaviveka where it appears
(on page 56, line 5) as “‘gfi¢ fgr ParvwEEer R’
I know of no other instance of it, and it is not in Raghunatha’s
Loukikanydyasangraha.



g T=T:

The maxim of the bald (or bare-headed) man, and the
woodapple. Vardhaména (iil. 195 ) explains it thusi—‘‘aqur
AR qAwaAhd ATTIOIEARTat Jqanre feagaR i
aggFAISgwAREGEANT Tagsay” | DBhartribari, in his Niti-
satake 90, brings the bald man under a palm tree:—

“geARt adurce feo: ot weas
FTFRAAM@Y FETTRIER gF W
I ALIRST qaar Wi aqsg e
qe ey aw weatRaEyE FEaNg: o

This maxim belongs to the same class as srrHqmig and Fi%-
qsig, which see.

AL |l

The maxim of ruminating on ether. Equivalent to beating
the air. It is found twice in the Sarvadars'anasangraha. First,
in the Ramanuja section (page 57 of Jivananda’s edition, and
47 of Bib. Ind. )—“agagmadinemiyms’, which Prof. Gough
renders “ All this is about as profitable as it would be for & ru-
minant animal to ruminate on ether.” Secondly, in the Panini
section ( pages 162 and 143 respectively —** guagaadmea-
weysy’, rendered by Prof. Cowell by “All this is only the
ruminating of empty ether.” In the Nydyamanjari page 453,
it appears in a slightly different form, in the expression ‘‘sjifi
Tmeieaa;” and in S'dlikd p. 154, and Nydyamakaranda,
page 129, we meet with spramigssg.

TgRFmaEsaE: |l

The maxim of ¢ continuous rush of sheep. It is used to
indicate the blind following of others like a flock of sheep.

So the Vidchaspatyam, which sayS:—“ngfésamma'iai B iea
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Jweal qaty agr ETEatan |qsiy aeon afy ax gaedf
Steafen a3 aEAumEAEty swfean gEd e gzie’?
The expression occurs in Chap. viil. (page 214) of the Kavya-
prakdsa where a very helpful note of Mahesachandra’s will be
found ; and also in Chap. vi, page 188, of the Sdhityadarpana,
which however, Mr. Pramadaddsa Mitra has rendered, “in
pursuance of established custom.”

It is found, also, on pages 86 and 125 of Abhinavagupta’s
commentary on the Dhvanydloka, and in the opening part of
Kdvyapradipa viii (p. 327). There seems to be much difference
of opinion as to the correct form of the first word of the
maxim, since it appears in the four varieties of wugia,

wgfeer, agrier and agiesr.

TeffgwFEaE: |

The maxim ofthe fongue[smeared] with treacle [in order to dis-
guise an unpalatable draught). The Vdchaspatyam thus explains
its use:—** a1 v Fraqangave aow et et
gt fnfye favd qaafy waadaamata agmaars shvaga-
TR GET WAANEF WAty gasata | wegfady

An excellent example of this is found in Kdvyapradipa, p. 7:=
« gFARHaAstrgfaamaE aagarEa fwa Afvasr gaq-
frgAmEaEEET FRT EEANEAANgEEAa aEaf
gefafemn fagfraaag | qag:

WEFEAA AN TFAAGIGAT |
raEieaga: frafa w3 s 0

It is employed in a similar manner by Abhinavagupta in his
comment on Dhvanydloka iii. 80, and by the author of Pada-
manjart in the early part of his work (the Pandit x. 254); and,
somewhat less clearly, in Bhdmatt, pages 842, 534, and Nydya-
vdrtikatdtparyatikd, pages 438, 441. .
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MaFagsaE: I

The maxim of the cattle and the bull. In the Pangu for
October 1867, Rijarama S’astri expounded it thus:—¢‘gzy o
Fr@q FAAE [egeAq a9 Mo aGAdieEr adEgeg gE
IETIGAICHT GRSART Faeqa’ 1 That given in the Vichas-
patyam is somewhat fuller—‘‘aqefigta MEARTEsH adazw
iRy QT g U TATEIA A iR R
Jrqst g gAwaen& g3’ 0 In his exposition of Manu
viii. 28, where six classes of women are enumerated as having
a claim to the king’s protection, Kullika says:—¢‘srst stis-
meFigEm dEsEsaEd gaeReedg:” 1 The commentators
Réaghavananda and Govindarija also quote the maxim in the
same connection, and we have it in Kdvyapradipa vii. 11
(page 300). VAcaspatimisra, too, makes frequent use of it
It occurs in Bhdmati, pages 518, 536; and in Nyayavdrtika-
tdtparyatild, pages 11, 118, 119 and 404. It belongs to the
game class as sgorairg=rT and AROIRTTE.

MAFUIEH I

The maxim of cowdung as & milky preparation. Some stupid
person is supposed to argue that cowdung is made of milk, be-
cause it comes from the cow; hence it is used to denote an utterly
absurd argument or statement. It occurs in Vyasa's bhashya
en Yogasitra i 32. He says:—‘myfammaniaAmaadaziAg-
qrgreaaaate’ 1 On which the Yogavdrtika remarks:—
“mmd qerd aereRifyerrysaEaaget | aunfiaAmaeniaafy
fagewQifarr 1 See, too, Nydyavdriikatitparyatikd, p. 435,

It is found also in the Bauddha section of the Survadarsa-
nasangraha (page 18 of Bib. Ind. and 22 of Jivinanda’s edi-
tion ) in the following sentence:—‘‘gx AAAATETTHY ggatRa-
TARNAFATIZAEAT AT, which Professor Gough renders

“Thus this argument which you adduce to prove that there is
4



26

difference between subject and object, turns out a mere absurd-
ity, like milky food made of cowdung.”

The compound wrazqragty is included in Ganaratnamaho-
dadhi iii. 196, but Vardhaména did not explain it.

FEFAAATAIY: |

. The maxim of day-break in the vicinity of the toll-col-
lector’'s hut. A man, anxious to avoid paying toll, takes
another road, but losing his way in the dark, finds himself, at
day-break, in the vicinity of that very tollgate! The saying
is employed to illustrate g¥zmmiafy, as Prof. Cowell puts it;
that is, failure to accomplish a desired object. It cccurs in the
Pénini section of Sarvadars'anasangraha as follows—‘“ag
TRizAEFAAASH FurwHhEerae arFdmwaiaiay Sw2a-
FAMSITAFEA0 Jwragwalg’, which is thus rendered by Prof.
Cowell:—“But even on your own hypothesis that there is a
certain thing called sphofa which expresses the meaning, the
same untenable alternative will recur which we discussed
before ; and therefore it will only be a case of the proverb that
‘the dawn finds the smuggler with the revenue-officer’s house
close by’. This, however, is only the inflation of the world of
fancy from the wide difference between the two cases.”

S'riharsha, too, used the simile in his Khandanakhanda-
khddya ( page 35 ):—‘‘af sroret avmwgea@aEdld 9z
gwrafatg Ja” y See also Siddhdntales'a, pages 40 and 116;
Vivaranaprameyasangraha, page 62; Advaitabralimasiddhsi,
pages 63, 146, 219, 871; Citsukhi, i. 12; ii. 24 ( Pandit iv,
518; v. 510 ), and Kusumdnjali iii. 19 ( page 496 ).

g |

The maxim of the letter made by the wood-worm ghuna,
This worm bores holes in wood and in books which sometimes
assume the shape of a letter of the alphabet; hence its use to
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intimate the occurrence of something quite accidental. Here is
Vardhamdina’s ( iii. 195 ) description of it :—goiREromesai-
freraaart g | afyT qgEad qReEy agmE s I
The simile is found in the opening part of Prasannc-
rdghava ( page 9 ) as follows:—* wgY gmutrar afzd swwegd
g RAE altegd o wiwd q@’’ ¢ Also in Rijataraiigint iv.
167 :—¢ Aearwaar G fd ¥ @ geghm | agsEaEia
qeaeq € gonae” u Mdghe il 58 may also be referred to.

gegAfC AT |l

The maxim of the moon and its light. Used of two insepar-
able things. It is found in Anandagiri’s S'ankaravijaya, page
124 :— ¢ A WAJTPROEA THEA A ARRAFACFHEAET agar-
ol endiag At s &3 a0

QRS FETEEE:

The maxim of the. punishment of Mdndavya for the erime
committed by robbers. The story of the Rishi Ant-Mandavya is
told at length in Adiparve cvii, eviil. Whilst he was practising
severe austerities, in conjunction with the mauna-vrata, some
robbers concealed themselves and their plunder in his As'rama.
The king’s guard found them there, and, believing the sage to
be implicated in the affair, carried him off together with them
and impaled them all together! Mandavya was eventually re-
moved from the stake, but its point (wefy) remained in him;
hence the name, given him by the people, of Ani-Méandavya,:
The maxim is found in the Pirnaprajna chapter of Sarva-
dars'anasangraha ( page 73 of Jivinanda’s edition, and 62 of
Bib. Ind. ):—« gemma Srgeasi gIayins 9iF aqgrasanganiyt
afr gmfx guorggwsy far aiEdgaiE afy | seir S
grRveARagsaETE: | But its earliest occurrence is in Atma-
tattvaviveka, page 70, line 15, where we read “‘ad @& whqrqeraa
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s3Rd wwesgiaae: e 2 0 and it was from this source that
the Khandanakéra, too, derived the nyAya together with several
pages of context! Compare pages 633-636 of S'riharsa’s work
with pages 70 and 71 of Udayana’s,

stEeE: |

The maxim of the men with umbrellas. The thought here
is of a crowd of men, many of them with umbrellas up, and so
all seeming to have them. Its application will be apparent
from the examples which follow. We have one in S'ankara’s
bhashya on Kagha-Upanishad iii. 1 ( “ega fqasar’ &e. )i—
“oFHE FHES Fate Y§; Jauny vgdasnieaaifeg=ay sfe-
#q@aa? | Again, in his bhashya on Veddntasitra 3. 3. 84,
where the same text is expounded :—“x& {gzeaif@=s g s
Rraamameda: woanfy greaissfeads fadge=ia’ o
On the former of these two passages, the commentator Gopéla
Yatindra says:—«gia=aiaafa | aur @1% st s g9
quftart afiy nesft ssasfaagay sfamest ava gwrageaiRa-
A Ragiiragad fafdsa god:

I have met with the maxim in the Kuvalaydnanda also
under the figure sgm, and in Anandagiri on Brahmasitra-
bhdshya 1. 2.11; 1. 4. 12,

Bui the nydya is found long before S'ankara’s time, and
perhaps originated with S'abara, in whose bhéshya on Jaimini
1. 4. 28 we read ‘‘qut HRN NEsFARFT Siaw &Y wgea’’; and
in Tantravirtike 1. 4. 13 * graResneri Adddgeiaamt
sfaraeiT qmeaadT aau AT’ |

aydigearT: |

~ The maxim of darkness and the lamp. This is found in the
Veddntasiddhdntamukidvali ( page 125 ) where we read :—
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“ qgd QAR | | s agfredar e |
a g qF a qradigaaasar 1 ¢ Hence the well-known illus-
tration of darkness and the lamp:—Thus that dullest of dull-

heads who would cognize Nescience by means of a pramana,
would forsooth go looking for darkness with a brilliant lamp.”
This verse is most probably based on that of Sures'vara in
Tasttirtygudrtika 2. 1. 177 :—
“ srmoneqraT e Avstrat st

raarEr i g an o

T ||

Tke maxim of the burnt cloth. When a piece of cloth, or a
leaf, is thrown into the fire and consumed, its outline is still
visible in the charred remains; and this the Vedintists use to
illustrate the unreality and unsubstantiality of all phenomena.
It occurs twice in Nrisifithasarasvati’s commentary on the
Veddntasdra, namely on pages 55 and 66, as follows —‘‘gqgy
ad afag sdagmawg adtraiiufaecednefi fikad-
TYFIWE QY WAt mataaEasE g 961 §IYEEIEaT
TURAESEEE afagEegeaet a€g WEa x| ( Page 55 ).

“rEQIETER NEegwe SEfgmyamaia 9 dwmgs graTe-
e etTHaarmagRifias  aibageer feamaa sy
QAHAT WA Aeag wFfREniyar T eEdeET®T’ 0 ( Page 66 ).

FOSTG(IHATT: U

The maxim of the stick and the cakes. If a number of cakes
( chapétis ) are attached to a stick, and the stick is carried off
or eaten by mice, the inference is that the cakes have shared
the same fate. The application of the maxim is obvious. In
the Sdhityakaumud? ( xi. 8), and in the Kuwvalaydnanda
( page 244 ), it is used to illustrate the ﬁgure Ayt and
FreATIIQ respectively.
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‘R ARSI I ¢ I T gust wiaas-
frgen: qotsiy T vl gft #aet goerafi® | aawendEEsaiFaT-
satsaataiend:” u ( Sdh. )

“EgeraddRify: memdatafeay® | @ Mrawargaweg: 0 ast
UGN 9T @ g gt a9 Rramfy fafyd au = s
%7 Rrase wafy Rl frg awsafafy geemfisradEs wwr-
Tene dfafy: gt | afsstmaeiefernEasa e
syt RO 0 ( Kuw. ).

See also Brikaddranyakopanishad-bhdshyavdrtike, page
909, verse 135.

Fadrdia=am: |

The maxim of a lamp on the threshold. A lamp so placed
gives light both inside and outside the house, and is therefore
used as an illustration of anything which {fulfills a double
purpose. S'abara refers to such a lamp in his bhashya on
Jaiming 12. 1. 3 :— qopy gy Fa: 9519 QEITETSAEISE-
gxd@r,. There is a similar expression, too, in Kuvalayd-
nande, page 97. Another good example of the nydya is
found in the commentary on Septapaddrthi, page 52. The
text stands thus: — geqmmiwd FEFAAAEIARA | AAAE-
qaﬁ[&:{ W TEEaARFaE A qﬁ{qn i on which MaAdhava Sara-
svati remarks :— «grfiealisFAEATIIIAT  AZIOET FAR |
AAGRAAGL THURT FFAAITBIASFOA=AL WhmiFageaaadt
sufrgglam@nas  Feuqgsaassuaa  AIgEReS T aral-
WAANYFEATTT ST T U

My friend Professor Cowell pointed out another instance
of the use of the nyAya in Anandagiri’s S'ankaravijaye xi, page
82. The maxim is akin to mrwiERIEF=a1" and smE=As ATy
G RGIHFEAE |

* The author of Rasagangddhara finds fault with this definition, See
page 487 of Durgiprasida’s edition, Bombay 1888,
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YIS I

The maxim of the lost horses and burnt chariot. This is
based on the story of two men travelling in their respective
chariots, and one of them losing his horses and the other having
his chariot burnt, through the outbreak of a fire in the village
in which they were putting up for the night. The horses that
were left were harnessed to the remaining chariot, and the two
men pursued their journey together. Its teaching is—union
for mutual advantage. That the story is very old is clear from
the fact that the saying is quoted in the 16th vdrtike (*‘ gy
1 HEI%T{“TTWH\”) to Pdnint 1.1, 50, and a.gain in S'abara’s
Dhishya 2.1. 1. 1t appears also in Sures'vara’s Brihaddranya-
bhdshyavdrtika 2. 1. 38, which reads thus :—« qeragrgragsqa
sifen wiwag | Mg WgAETe gataaataa 1 On which
Anandagiri says :—“‘srR@R0 Fat a® mdhgeEd alg A
e frear Befafy awagia shfa | qang qef | auggse: 9t
arstrsrada g AgragREaii

Ramtirtha, too, quotes the maxim in his comment on the
Veddntusira ( page 93, line 3 ):—“qupggsqrgearda * sdou
figars ’ gl giagygaar, of which the following translation is
found in 7'he Pandit for May 1872:—“The Vedic text ‘The
world of progenitors is attained by works,’ can be explained
according to the analogy of two men, of whom the horses of
the one are lost and the chariot of the other burnt [ for the
horses of the latter may be yoked to the car of the former, and
they may travel together; and in like manner, constant and
occasional works, though no special result has been recorded
of them, may supply a cause for the attainment of the world of
the progenitors, which requires some special works as a condi-
tion }” See also Tantravdrtika, pp. 15, 709, 832, and Bhdmaii,
page 81

afg FIEPRATT T qfawey wafq |l

A young fawn cannot stand up against a full-grown lion.
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found in the Akshapéda chapter of Survadarsana-
sangraha ( page 136 of Jivananda’s, and 119 of Bib. Ind. )—
(g denamEReTy T FONEHET g gk waky?,
which Prof. Cowell renders, “This pretented inference will no
more stand examination than the young fawn can stand the
attack of the full-grown lion.” Compare ‘‘qrefiaar Agaisiwa:
Gwafy y of S'élikd, page 94, and see the nydya ‘‘afy wafx
awg: &c.” in Second Handful.

Afe wfaTaR qwR 93 gdeaEy I o

The Palds'a tree is not cleft when the axe is applied to the
Khadira tree. The saying is used to indicate that two objects
are essenma,lly distinet. I have met with it in three of Vécas-
patimisra’s works.

It occurs in Bhdmatl 2. 2. 28 ( page 438) in the following
connection. “zgEd ATAEAFATERIS TATF | AHAAFIA THI-
e, TEFTATCE: A | AGATARY BntEwdentasan
Feq® T TATGHTSTIERshAT gene maly sy gfa
PrnfrETor iy TUrREAEaATEY T T | at  fETner g
qeR iR waly | aTwmEaREtaeTd awsan u

Then in Yogabhdsyatikd i 7 we read :—ag gewadf v w9
fagnaen g %eR | At aRTEETTT Wy ger
fraa g 0

And very similarly in Nydyavdrtikatdtparyatiks, page 67:—
“qe srmmmmﬁfi'mﬁqq‘%a fas e sAmETwEENTRE, | |ty

qaafeor qugAr @ik geandl WAl u But he is not the only

writer who makes use of it, for in Advmtu/bmhmaszddhz,
PN

rage 93, we read :—*‘gRWATTIBAONI RN TEGIEX A TSR
%\:fm;q‘; waqe n For earlier references to this nyiya, see the
Superaddenda to the Third Handful.
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CRCEUELICICE SOl

The bride is not married for the destruction of the bride-
groom. This is found in Brahmasdtrabhdshya 4. 1. 2, and in
the Plrnaprajoa chapter of Sarvadars'anasangraka ( page 63
of Bib. Ind, and 75 of JivAnanda’s edn. ), It occurs also in
Jivanmulktiviveka, page 101 (line 4 from bottom ). In the
Vidchaspatyam and in the Laukikanydyasangraha, the max-
im is given in the positive form, viz. “‘syaam FeqrEny’
with the other as a possible variant. TéarinAtha explains it
thus:—*‘fageatat gamat 93 @ O GAETS aF b e
fragawme ggf | qur sifterauaaiEdaEaammite gy
g 7 aeoltafied qeamared | YR e sfew & avamg
FETYZIEaI sarqaar gzaq | We have a reference to “poi-
son-damsels” in Kathdsaritsdgara xix. 82, which reads thus:—
“BrEY fPwena & qeielE: | mfitgeaide frang
g’ 1 In a foot-note to his translation of the passage,
Mr. Tawney says, “One of these poison-damsels i3 represented
as having been employed against Chandragupta in the Mudra-
Rékshasa. Compare the xith tale in the Gesta Romanorum,
where an Indian queen sends one to Alexander the Great.
Aristotle frustrates the stratagem.”

qEAQTIAIE=: U

The maxim of the washing off of mud. It is evidently de-
duced from Paiichatantra ii. 157, a verse intended to strengthen
an argument against the possession of riches under any circum-
stances, and which reads thus:—¢ gq#i¥} 9ex g qel@ =«
YWTAET | SN, IFeT qUgEqna g n “If-a man desires
wealth for charitable purposes, even to him it will bring no
good; for, better than the washing off of mud is the keeping
away from it altogether.” The nyéya is therefore the equiva-
lent of our “Prevention is better than cure.” In his bhashya
on Brahmasdtre 3.2. 22. S'ankara twice quotes the second line
of the above couplet; and, in commenting thereon, Anandagiri

uses the maxim three times, It is again applied twice by him
0]
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on Brahmasitrabhdshya 4. 1. 16. as follows:—*‘sifpgimdmafy
TUETAUE A R g @A T agreRgonty @it argeat? ;
“ ParzaEAl FAUWIEE  AEkaSdaT  USHArSAT -
M FEETEREEE R gt Rgad.”?
See also Bhdmati and Bhdshyaratnaprabhd on the same, and
Vivaranaprameyasangraha, page 97, line 14.

TEFFT: |l

The maxim of the lame man and the blind man. The con-
ception is that of a lame man mounted on the shoulders of one
who is blind, so that the former is furnished with the power of
locomotion and the latter with sight. It is intended to illu-
strate mutual dependence for mutual advantage, as exemplified
in Sdnkhyakdrikd 21, the text of which, with Colebrooke’s
translation, is as follows:—‘‘ggueq gzt Saeasd qUT TIWE |
q;j:;qargqﬁ‘wﬁ daineasma: @ n < For the soul's contempla-
tion of Nature, and for its abstraction, the union of both takes
place, as of the halt and blind. By that union a creation is
framed.” Véachaspati Mis'ra ignores the illustration, but Pandit
Taranatha has a helpful note on it. He says:—*‘s#if zeFa:
TgFaafyfa 1| g afafwdas o@Rkamame afadrseger-
Yerr, efhemfrdirasr Sraer afanfeadsft anfegaaas g5-
AFROT 4 QWY T W Gl @EFET  SOAENET aur
Pranfraw geven afsamameanar dafeiias 9 gamer
RAREIFITTEI AT SWTTAAFIRTEY SAEa®E eed g
@’y The above kdrikd is quoted on the last page of the
Sankhya section of Sarvadarsanasangrahe, and is preceded
by a very clear explanation of the maxim.

I8

The maxim of the moving of the bird-cage. An illustration
of the power of united effort. Ina discussion on prdna, under
Veddntasiira 2. 4. 9, S'ankara introduces this maxim and
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explains it thus:—“‘ag qyraa-ariazio® | Sweaaia
HEgmaia: gaF sRifrasnarn: aw @gas gt Sieata |
CAdENAElGA CEIANOT: gaE afafagsa: gen it
st 3 aiqwser=a gia”’ o Dr. Thibaut translates the pas.
sage as follows :—“ But, an objection may be raised, the thing
may take place in the manner of the moving [of the?] bird-
cage. Just as eleven birds shut up in one cage, may, .although
each makes & separate effort, move the cage by the combination
of their efforts, so the eleven prinas which abide in one body
may, although each has its own special function, by the com-
bination of these functions, produce one common function called
prina.”

qrz=Rg sy Sty qifiwsmrng )

The vigilance of the watchman after the house has been
plundered by thieves. Equivalent to our proverb « Shutting
the stable door after the horse is gone.” It occurs in Khanda-~
nakhandakhddya, page 45 :—* TASAGIG FS a8 TTTIAT-
STEUT TIPS dFwl afrETIOTAEaA g

N

ﬁUQTéﬁqlwéT URES) Glﬁﬂilmmﬂt‘&gmt ]

He went to crave the leavings of the oil-seed, and had in-
stead to agree to give 16 measures of oil. Used of one com-
pletely worsted in argument. I render fgugrs in accordance
with its meaning in Pafichatantra iii. 99 (‘jaeae 9 fvama”)-
The maxim is found in the Plirnaprajna section of the Sarva-
dars'anasangrake ( page 63 of Bib. Ind, and 75 of Jiva-
nanda ):—*‘giss R qaer EERETTERZEW ga”,
which Prof. Gough renders:—“ And thus it must be allowed
that, in raising the objection, you have begged for a little oil-
cake, and have had to give us gallons of oil.”

&
faggqur=a: |l

The maxim of the grinding of that which s already ground.

Fruitless reiteration, unproductive repetition, The oldest in-
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stance, known to me, of the employment of the nyiya, is by
S’abara on Jaimini 9. 2. 3:—“‘q f¥ (e Wgw wFd g e
ar gaory’ It occurs again in 12. 2. 16, and in Tantravdrtika,
pp. 54 and 477.  We find it likewise in S'ankara’s bhishya on
EKena-Upanishad 32 —‘qig a’la?%a’m:f‘gq T3 Fawa: Ne-
awaigq-@ﬁgﬂ-ﬁgg wa: €@ 0, and in Sudars'anirya’s com-
ment on Apastamba-Grikyasitra xiv. 9 (‘‘ ggaw =% @
firciur ), where he says “ gguly di@rasewa g3 7 g aR@N
fyeyqu=gey || Compare guguveararg in Second Handful.

g gd GSART TR a1

Trying to remove the dimmness of a lamp by lighting
another. Used of foolishly superfluous and misdirected effort.
It occurs in Khandanakhandakhadya, page 294:—*‘wareqrar-
rEfyEl WaRat qUET 9adAME Q998 SNwEd aEn
4 TRy R FaAEEd §&:” 1 In a footnote, the editor
says— ‘qdiy TSAIST HEN GAMENE FIAF 4Q gaeqeaT.”

In Upades'asihasrt xvil 41 ( page 215 ), we read—*‘‘q @
SOFATNET TZHITEHET | SIHTEHEATAIT  AAFIEIATT 5
and, in Sures'vara’s Brikaddranyakavdrtika 4.3, 501:—*¢
AT: EATAT SEAFEETE | 28 fumEmd @ & fwa-
gt u See also Nydyamanjart, page 625, on Nydyast-
tra 5. 1, 10.

ARG ERnE: |l

The maxim of the destruction of the chief antagonist. The
principle that when the most formidable enemy has been
defeated, the less formidable are already virtully overcome. In
the bhishya on Vedintasitra 1. 4. 28 (‘“‘uya @9 =rEiar
sqrEEn) we readi—‘‘sra: gamMAGRNISIRTRAIRIGT | ©X-
A ANABERET RIS qasuiigERaanr aiy sfafeg-
Qat sAEATdl argasan | Here, there is undoubtedly a play
on the word g, the Sankhya theory of the Pradhéina being
the chief antagonist met and overcome in the foregoing Sttras
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and bhéshya. The same expression appears again in the
bhéshya on S#éra 2. 1. 12, and the maxim is found, too, in the
Rawdnuja chapter of Sarvadars'anasangrahe ( page 54 of
Jivananda’s edition, and p. 45 of Bib. Ind. edition ),

gt

The maxim of an efernal series of seed and shoot. As the
seed produces the shoot, so the latter in turn reproduces the
former. Each therefore is a cause and an effect. The maxim
is met with very frequently in the literature. We find it in
Brahmasitrabhdshya 2. 1. 36 (on the eternity of the world) as
follows:—*‘gy = Fatraym il @waly | 7 9 alwgraior w7 gva-
ffauaTETaF: | ANk g ARt st
wafyr, which is rendered thus by Dr. Thibaut:—* Without
merit and demerit no body can enter into existence, and again,
without a body merit and demerit cannot be formed ; so that—
on the doctrine of the world having a beginning—we are led
inte a logical see-saw. The opposite doctrine, on the other
hand, explains all matters in a manner analogous to the case of
the seed and sprout, so that no difficulty remains” It occurs
again at the end of the bhdshya on 8. 2. 9. Also in the Arhata
section of Sarvadarsanasangraha ( page 81 of Bib, Ind, and
37 of Jivinanda), in RAmatirtha’s commentary on Veddniu-
sdra ( page 110 ), and in Pancapddikd, page 12, line 12,

FrEvAReSERE: |

The maxim of the Brdhmans and the mendicants. In such
a sentence as mraom WHAEAIAT gRaAIsTEIEr the separate men-
tion of the latter, who are really included in the former term,
merely emphasizes their position as a special part of the general
body. It is thus the exact parallel of the wig@ragsaia and of
the mmmafageary. 1t is used by S'ankara three times in his
exposition of the Veddntasitras, namely under 1, 4. 16, 2. 3,
15, and 3. 1. 11; but I forbear to quote his words, for without a
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lengthy portion of context they would be unintelligible. It
appears also in Tantravirtika, pages 423, 590.

AR

The maxim of the Brdhmans and Vasishtha. This is of
the same type as mrmoafarsgsara, which see. Satyavrata
gives as a reference ‘‘gewd-gawred,” i. ¢. Patanjali on Pdnini
1. 3. 8. Butb the reference is a pure delusion; and I think I
may safely say that the maxim is not to be found in any part
of the Mahdbhdshya. It would not be unreasonable, however,
to infer that the author of the Padamanjart had this nydya in
view when he penned the following:—3R®mt Stiwwash
TGN TUIIFEOT AT AR AN afwgrseanTa g o
( The Pandit, vol. x, page 282). Compare gmhifvzra=amE in
Second Handful,

UGS |

The maxim of the Brdhman-ascetic. The sygor is a Buddhist
ascetic, and therefore not a Brahman,—but the expression
arrarorsaqoy implies that though now a Buddhist he was formerly
a BiAhman, The maxim is used by the authors of the Kdvya-
prakdsa ( page 68 ) and the Sdhityadarpana (article 257 ) in
exactly the same connexion. After giving an example of ‘sug-
gested meaning’ in the form of ‘semblance of contradiction’
( faganyig ), the author of the latter work says:—*‘ syifra
FAANTENEIEAIAE s970: | sTFIeqesEasy qE-
SRS ERaygTdd , which Mr. Pramadddasa Mitra
renders thus:—*“ Here, from the absence of the particle =1y
after the words s1firg &ec., the semblance of the ornament-named
‘contradiction’ is suggested. The suggested meaning, though
strictly what is ornamented, is figuratively spoken of here as
the ornament, with reference to its being an ornament in ano-
ther condition [ 4. e. when it is expressed, not suggested ], just
as we use the word Brahman-mendicant, which, though it
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etymologically means an absurdity, viz. a mendicant, or one
not a Brahman, who is a Brihman, tropically signifies one who
was a Brahman. ”

WiRAsh TYF T T g
Although the garlic has been eaten the disease 18 not cured.
This proverb is applied as follows by Nrisimhasarasvati in his
comment on the opening verse of the Veddntasire:—‘‘ag
afamsfy sgy T weat soifaffy saem semenfremsatiies-
A SRTHEETEIR A g R qgamE srauefiiy )
It is found also in Veddntakalpataruparimala, page 37.

fagaEgaEmEE: |

The maxim of @ beggar’s obtasning a firm footing [in a pat-
ron’s house]. Perhaps approaching our “Give him an inch and he
will take an ell.” TArindtha explains it thus:—“aqur Hlkfgs-
JeteEggATETT e satehe gy afng gueaar-
Werent A=AE: g9d 9FER ¥ MEEEOmEg AT oReag-
g wAAde dagfenf far ey fagt agaer
THATEAN @RI GuEaeR 99 e e sgfwe” o

It occurs in the Bauddha chapter of Sarvadars'anasangraha
( page 14 of Bib. Ind. edn. ) as follows:—‘mrafrFeamgwagm
TUANFARVGIEHFROAET GOUaFatiaTgeq enfrnage-
FTNTATGTARIAHQATIEAEN  GARAEAWT  qhq@@ma®” |
Here is Prof. Gough's rendering:—“The Méadhyamikas, ex-
cellently wise, explain as follows, namely that the doctrine of
Buddha terminates in that of a tofal void (universal baseless-
ness or nihilism ) by a slow progression like the intrusive steps
of a mendicant, through the position of a momentary flux,
and through the ( gradual ) negation of the illusory assurances
of pleasurable sensibility, of universality, and of reality.”

I have met with one other example only, namely in Venkata-
natha’s Tuttvamulidkaldpa, page 254:— ‘weaa@ia A= K-
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TrgERIEEA FfrragEaga: SRty g
gzaswa:’ 1 The subject under discussion here is safiysa-

fafy. For the cognate expression grgmativwt see the Second
Handful,

AivTSTIE=TE: ||

The nyaya of a gem or charm &ec. [ as an obstructer or ex-
citer of fire &ec., by its presence or absence ]. This obscure
nyéya is not in Raghunithavarma’s collection, but is defined as
follows in the Vdcaspatyam, page 4166 :—*‘afgsnaiat agzE
oty A TSN AfiEeasd SrwfaE T 9 9 guaAvar oF
wifrfmmart ot gweE Sf sfEeasatad 99 99%
wfeaegse axEd gz’ |

I am much indebted to Mr. Arthur Venis for the following
note elucidating the nyéya :—“In their analysis of the notion
of cause and effect many Indian writers distinguish between
those cases in which the processes that intervene (avdntara-
vydpdra ) between the cause and its final product (kdrya )
are known by ordinary experience ( lokasiddha ), and those
other cases in which the intermediate stages are not thus
known. Of the latter cases, while we know as a fact ( say
these writers ) that, for example, a mani or a mantra will pro-
duce a certain effect or prevent it from coming into existence,
we are quite unable to explain the rationale of the process in
terms of ordinary experience. All that can be said in such
cases is that the mani or the manire has the power ( salti )
to produce this or hinder that result. This postulate of a power
transcending ordinary experience is the gforgsnfgsarg, and its
proper application ( pravritti ) is to the class of causes thus
roughly described. If I remember.rightly, another, and to us
westerns a more interesting, example of this nydya is the dou-
ble fact of attention to something and attention away from
something else, The lover, intent on discovering lis mistress
( kdmini-jijndsd ), is psychologically dead to all that does not



41

concern her. But how should his attention fo her cause atten-
tion away from all the world beside? Here, says the Indian
psychologist, analysis of the how can proceed no further. The
postulate of the wfoigsr must be applied here; or, in other
words, we can only say that attention to a thing has the power
to cause (s'akti) attention oway from something else.” This
question is discussed in Kusumdnjali i 10, and Prof. Cowell’s
translation of the karikd and Haridasa’s comment will be
found helpful. I have met with the nyiya in the Sanks'epa-
s'drivake iiil. 87, 88, 91; in Zattvamulidkaldpa iv. 103, and
better still, in v, 99; and in Vidvanmandana, page 59.

quUgFGRAE: |

The maxim of « frog’s leap. Used by grammarians and
others to express the passing from one rule to another over in-
tervening ones. I noted it in the following portions of the
Mahdbhdshya :—1.1. 3 (vért. 2); 5.2. 4 (2); 6.1, 17 and 3. 49; and
7.2.117. I have met with it also in Jayaratha’s commentary on
Alankdrasarvasve 20 (“‘Hegenugasqgia:’”), where he says:—
“F avgfsgi‘awrgamwgf‘aacmﬁmwgﬁrmt
whaar symafamatTaarawhiite o= Baaifaassa: 1 9 J[a

See, too, Bhdmati 1. 8. 39, and Ballantyne’s Aphorisms of the
Nydya,ii. 80.

ATEIAFEAE: |

The maxim of the central lamp. The idea is of a lamp in &
central position shedding its light on all sides. It occurs in the
Mundaka-bhdshye 1. 1. 8 (sthas1 £ & amaeisiywd ﬁf‘q-agng
=g ) A wmﬂiﬂfﬁaf"ﬂwgqmaﬁ'& 95-
g gl TR | AN AeERREEE ar fgang? o
Also in Ramatirtha on Veddntasdra (page 129):—*‘gegadig-
m&a‘mgm'ﬁ FAZTRAAR FraAq9g §Heq7”, which is thus ren-
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dered by Prof. Gough (in the Pandit for Feb. 1878, p. 212):—
“The term triad of sheaths has a double connection [ with both
the preceding and following clauses ], after the manner of a
lamp placed in the middle of a door [ and throwing light both
inwards and outwards.]” The following from Nydyamanjari,
page 212, further illustrates the nydya : —‘58 gfa=di ggm:ﬁé‘r
wEAtaar | wqyaly aymermmafy §igs’ 0 Akin to this is
asgaftegra, which is explained in the Pandit for Dec. 1867 as
referring to the central ruby of a nose-ring which casts a lustre
on the pearl on each side of it.

AT wgfEt: |

T'o know the thing to be measured you must know the measure.
This is quoted in the opening part of the Akshapada section of
Sarvadars'anasangrahe:—** gwrdiar FafaEify =es gaor-
T TR IR TIFAIN ST FANATA TAAGEST THW0EA T9T
zaui wega’’ n Prof. Cowell’s translation is as follows:—“In
accordance with the principle that ‘to know the thing to be
measured you must first know the measure,’ proof ( praména ) is
first enunciated, and as this must be done by defining it, we
have first a definition of proof.” We find it too, in Tattvapra-
dipikd (or Citsukh?)ii. 18, as follows: “‘“qrandrar Fafafzainfaiea
S | FEEAAIANY Maioe@ g¥ag” o Compare also the
following from *Sankshepas'driraka (i 487)—*‘ graw Famanfas
gE qher wrenigfafrgand | ¥qq wrAEaREg gw agra-
qEAETE ® 73y’ u See, too, Vivaranaprameyasangraha,
page 86, and Sdnkhyakdrikd 4 ( *° giafa®: swonx’”).

gRIRARIgw=IE:

The maxim of the extraction of the interior spike of the

* Its author, SarvajoAtmamuni, was a pupil of Sures'varfcirya. See
Mr. K. B, Pithak’s valuable paper Bhartrihari and Kumdrila (1802 ),
page 24.
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Munja grass. The following verse from the Pasicadasd (i
42), with an extract from Rémakrishna’s comment thereon
will fully explain the meaning and application of the saying:—
“qqr geRrRETARAT gear agga: | wOREnd: o gew
SEF? W Cwm AR AFRW gergaamEsgadmiyde mivd
FAE o guAr aftuaEaT RuaEt @At fasmegiEt-
e agfaa caReEy. . wfelaaa.. A agga gum
Fasem i afta suad” o The illustration is a very ancient one,
sinece it is employed in S'atapatha Brdhmana 4. 8. 3.16, and in
Katha Upanisad vi. 17, The latter instance is as follows:—
¢ & wresluE g AR ATt Jfor.»» For the former, see this
nyéya in the Superaddenda to Third Handful. It is found
also in Brihaddranyakavdrtiko 4. 4. 1277,

TRAIFALTFT: 1)

The maxim of borrowed ornaments. Appearing in borrowed
plumes. It is well illustrated by Naisadhacarita vii. 56:—
“oren gEeinfifaia Sem awrgsod o | et g
@g gRIFAr frauot aifaas sawea’ 1 On which Mallingtha
comments thus :—*‘gifya® Frgnagsa Argg MEATHEAAT |
safeaanal Feaae derera (Pan 40 4.21) ) gy
FTfAZETL] 9N I @G | AT gEgeaRAAEiad qve
T {a’]’;:ﬂﬁq;ﬁ;ageﬁ'mn, In the above form the nydya is found in
Tdrkikaraksd, page 46:—* ‘Farensdean¥ wurrigaaafiaas aon-
Fearga gy wifasnosasERdEET SaaeEA,”’  As qifa
quea I have met with it in Khandanoddhdra, page 62, and in
Kavyapradipatild of Vaidyanitha Tatsat, page 173,

AEIFEIT:

This oceurs in Abhinavagupta’s comment on Dhvanydloka
iil. 16 (page 159) in the following sentence:—*‘gx Srexear-
Wlaarﬂﬁ%ﬁ?’i‘gﬁ% »» and in the first edition I said that it
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could only mean the maxim of an expanse of clods of earth [ as
in a roughly ploughed field]. Regarding however geaix as a
mislection for gegg it would mean the maxim of a sione and
a clod of earth, and would be synonymous with szr@igsqra of
the dictionaries. Mr. M. R. Telang ( of the Bombay High -
Court) has however kindly suggested the following, with which
I was quite unfamiliar. He says:—" &g means a pebble
and meqr¢ a table showing the varieties of metres &e.
formed by different arrangements of the short and long syl-
lables in prosody, music &c The Indians make use of this
process to find out the number of varieties of any number of
given things. So the meaning of the nyiya can be better ex-
plained by the expression the maxim of the process of per-
mutations and combinations,

It may be asked what @ig (a pebble) has to do with permuta-
tions and combinations. In finding out the number of varieties
of any number of given things, a pebble is used for marking
certain figures according to the Indian process with the help
of qeamw, @uedsw, agite &c. These processes are well known to
any one conversant with books on Indian music or prosody.
The following references to books on the subject will support
my statement. Vide gfigrarsy Chap. i verses 61 to 69 (pages
57-60 ); Gafragdor Chap. i ver. 144 to 154.”

Tt GEmRAERrREaiafE: s |

Better is a certain kirshdpana than an wncertain nishka.
This and the proverb immediately following are found in the
second chapter of Vatsydyana's Kdmasidira ( page 19 ), and

are the equivalents of our saying “A bird in the hand is worth
two in the bush,”

TR FNG: =4 7N

Better is a pigeon to-day than a peacock tomorrow. See
above,
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fgerdiwetown Rgrsgag

Cutting off the tongue while*trying to get a fine plantain.
This is found in the Pfirnaprajna section of Sarvadarsana-
sangraha (page 64 of Bib. Ind., and 75 of Jivinanda’s edn.)
as follows:—*‘us 7 qrimafiggeor Reoksder gaghasan-
aifard fgesrRTefear figrsrragsE@arategfgan-
grqaaamanaagta 2 u Prof. Gough renders it thus:—* Thus
the statement of those (Advaita-viding) in their thirst to be
one with the Supreme Lord, that the supreme excellence of
Vishnu is like a mirage, is as if they were to cut off their
tongues in trying to get a fine plantain, since it results that
through offending this supreme Vishnu they must enter into the
hell of blind darkness,”

frasFeTE: |

The maxim of worms bred in poison ( or, in manure ).
Apte’s Dictionary alone gives us this nyfiya which he describes
as follows:—“It is used to denote a state of things which
though fatal to others, is not so to those who, being bred in it,
are inured or naturalized to it.” In this case it might represent
our “What is one man’s food is another man’s poison.” Apte
gives no reference to a passage where the maxim is used, and
I amn indebted for one to that veritable ratndkara, Dr.
Bohtlingk’s Indische Spriiche ( 6164 ). It consists of a quota-
tion from Vriddha-Cidnakhya, a work which appears to exist
in MS. only. It runs thus:—

frofeany AEEETT FEA@FAT A0
1 Fran Rt gl aas gagdean fln
1 ge7: WIRTTTEOr qarsfy gat s
FEmEata & au fasfrata fasrgg o

The Doctor renders the last line by “Wozu lebst du, o
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Freund? Ich lebe nach Art des Mistkifers ( d. i Ich suche das
Beste heraus ).” If this is correct, the nydya must be ex-
pressive of “living in clover,” or, amidst “marrow and fat-
ness!”

g

The maxim of the poisonous tree. This appears to be based
on the second half of Kumdrasambhava ii. 55 (or Paiica-
tantra i 245 ), which runs thus:—‘‘fyagsfisfy daed w@%
Sawarxaw.» “It would be improper to cut down even a
poisonous tree, after cultivating it oneself.” This is used as a
maxim by the author of Kkandanakhandakhddya ( page 727 )
in the following sentence :—¢‘ a3 a¥ a®i:... wewTiya abqT=™-
fafrmeadl @ saeye feeaea < faagatsfy gavd 4 Snawa-
firfs »» n There is another capital instance of it in Upamsti-
bhavaprapancd Kathd, page 715:—‘‘gr g1 #ad v W% oq
qegaweay | Fagatsfy daed w3 ygAgwETaw

A=faegeaE:

The maxim of wave-undulation. This is used by the author
of the Bhdshdpariccheda ( verses 165, 166 ) to account for
the production of sound. He says —‘ gd: m=gy avigRe: wrE-
ey JaN | ANaEEaaa ageaiveg Faar | FTFRREAEg-
afan: Feafasaa o | Almost the same words are used by Vedéntin
Mahéadeva ( latter part of 17th century ) in his comment on
Sinkhyasitra V. 103~ g sz 0 AANQUFAIT FIFAG TS
7 at Aada aa@ HA0 gay 2. “But sound comes to the seat
of hearing in the same manner as the undulating waves [of
water ], or as the anthers of a [globulous] Kadamba-flower
and is thus apprehended by the ear.” The translation, is Dr,
R. Garbe’s.
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TEFAAFIIG: 1l

The maxim of the request of the aged spimster. Thisls re-
corded in Maldbhdsye 8. 2. 3 as follows:—“‘siyar ggzaAR:-
arFAfyd FEead | | FEFAFR v at ol ar awgela
T agefgantgs steaqeat geiehil | @ @ qEge: ot
Fa: gAL A ME: FA T | IAFAFT QAT qhe A W@
qrafRfy /% G wafer n This would be applied to a
sentence having a variety of meanings. In Tantravdriika 2. 2.
2 (page 452) we meet with it as gggwREeaRias and in the
Pandit for December 1867 ( page 156 ) we find exactly the
same kind of thing under the heading ggsamoratra:. This
worthy was not only old but blind, and his request was * gyt

A eyaiagfeesit.”

gfgfreaar geafd a agq

Wishing to grow, you have destroyed your root. This is Prof.
Cowell’s rendering of the saying as it appears in the Sarva-
dars'anasangraha ( page 27 Bib. Ind, p. 83 Jivénands ):—
“qur o glghreadt gealy ¥ 78 enfyfy aesweama’’ | In
the Vdcaspatyam, however, we have the literal and more usu-
al meaning of the nyAya, namely “Whilst seeking to obtain
interest, the creditor loses [ that and ] the capital too.”
“gfyfreaar goaly fresffy mma: | gRrimrisamisTeata-
AT | LT ITHANCTITANGIEAAT & ATTAT FARNEE-
@A TAARCER @ AIRQ qAeq 9gi 1 See also Khanda-
nakhandakhddya, p. 81; Pancadas'?, vil 81; Veddntakalpa-
tary, page 321; and Syddvddamanjart, page 19 ‘An amu-
sing illustration of this saying is found in Kuvalaydnanda,
under the figure fygq. ¢ gerigRsT FivEARswadl 7 FTBRIE-
T ferg aatsfreenty aRewieglr frowe ) @ wed-
A qeuieEt g1 SfEe R T Fa9 e ey eeT-
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g™ 22 1 Raghunitha has two other maxims of the same
kind, namely, “ gafacam 4 ww=ean WAy ag:”, and ¢ IH-
aral wfedt gfa.”

TIEAL=A: )

The maxim of the man and the arrow. Vardhaméina ex-
plains this, as follows, in his comment on Ganaratnamaho-
dadhi iii. 196:— zeer (@r|: THOT gET IRaT § 97 gac
aged TegEhay An arrow is discharged from a bow, and
at the same moment & man rises up from behind a wall and is
killed by it. It illustrates, therefore, a purely accidental and
unforeseen occurrence, and must be classed with the srsimquoita,
@ear@sa, and others of a like nature.

ARAAFATE: ||

The maxim of the pebble and the [man’s] emerging [from
the water . This, like that immediately preceding, is found in
Vardhamana’s work, and on the same page. He explains it
thus :—¢ a1 = fggr geoer Steas@ ageR TRAFASHEE” |
At the moment that the pebble is thrown, a man who has been
diving or swimming emerges from the water and is struck by
it. This, too, therefore, belongs to the siszmawhyg and Fward™
category.

frEsysh o1 @ g5 Aalves g gasdi
TMHEFHFIE: |

The maxim of the carter who would be beheaded rather
than poay a hundred, but will at once give five score! It
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occurs in the Plirnaprajna section of Sarvadars'anasangraha
( page 71 of Bib. Ind. and page 83 of Jivinanda’s) as follows:—
“ag geme frereanygiay AaAtAl Tiaast freetsh
ad 7 gaifa FAwlfaeas g vasgdifa msRsgarangaifasmar-
geadn: errangasaianeamy o “If you say that you accept
the falsity of the universe, but not its unreality, you are
simply acting like the carter who would lose his head rather
than pay a hundred pieces of money, but at once gives five
score! Tor falsity and unreality are synonymous. But enough
of prolixity.” 7

It is found also in Atmatattvaviveka ( page 81 ), from which
Médhava probably took it. In Tattvamuktdkaldpa ii. 71 (page
244) it takes the form of ““ granlgema: mardgagian’, and there
is still another variety of it in Khandanoddhdra, page 74,
namely «Rrz@Esi¥ HiHoli 1 T g@avesisg gz1ta.? Compare
with this the following from Nydyamanjari, page 432:—« wsiy-
=IX q TeAe et A gfa dgnatearaed G ok gariey
q gwifE:” 0

T |9T FIEAR T Nl

A snake in the head, and the doctor in another country !
This oceurs, in Prakrit, in Karpdramangjart iv. ( page 100 ).
It is found in somewhat similar form in Mudrdrdlkshase i. 21,
also in Prékrit. The chhdyd is as follows. «3qR =% gafzd
3¢ gfaan Peimamfan | Raafn fedaaa: 09 af: qafae” o

TRARSFIE:

The maxim of the parrot and the Nalikd-tree. Illustra-
tive of causcless fear. In Udyoga-Parva xevi. 42 we read
“ FFETE Yh AGAGEIST qa12 | on which the commentator
Nilakantha says :— “@F{IEMeNZASCARTAD: 1., 47 FFA-
f‘aﬁsmnv“z;r sy waEAR grenfinay e fevafa asgs-
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Argst s 2 0 1 have met with it also in a MS. (No. 233 of
1882-83 in Deccan College, Poona ) of Narfyana’s commentary
on Gopilottaratipantiya-Upanishad 8 ( corresponding with 21
and 22 of Bib. Ind. edition ), where, expounding the words
« 9t fE ¥ TRA FAFFATT &e,” he says i — ¢ AWT FLAGR
FeamafyEmwar A (g aFmeiska Bexiraco il

FEAREEE: |

The maxim of seizing oxen by their horns. That is, by way
of specification, and not in the sensc of our proverb ¢ Taking
the bull by the horns! This is very clearly put in Rama-
krishna's commentary on S'ankarfnanda’s Atmapurdna iv.
561-2. The text runs thus:—‘“zrst == qIN amIE @ﬁ%
0 frarm ASE Siefegmraag i wes sggarfes atg
AerrraEEd | 1 9F ¢ asha wofrefyaT o wak 1
On the latter verse, RAmakrishna says:—‘ga faw@sar@ss
St SfFFgTIEw T1§ AR | FEex gegw @i Gt | w-
snifiesen | asrrahrfis v 1 ( Pay. 3. 8. 108-9 ) \ FATaRtent F1 AW
R e e E g af sgREEEE e Aaasge-
& 7 u So t0o, in Sures'vara’s vartika on Brihadaranyakopamni-
shadbhdshya 1. 4. 866:—** srgmig®an At AFATLAN TFEH 775
on which Anandagiri says:— 997 MAvTTEaT A P TLEAT
fasraY gREa AR &c.” The same sense is attached to the
maxim in Nilakantha on Udyoga-Parva X1v. 9 (* ‘gEIsEEmAIT:
g eqegy AiswFifaa:?) where we read :—““rnafifaa T AR
fia @ mifrgeagat Ageead gira wfy gFmEE [FAN
fafrgdm @ N g9 0 A fourth instance of the employment
of this maxim in the same sense is found in the metrical com-
ment on S'dndilya-sitra 87:—7 AR WEHIFNCEN, |
wrEgTAt @EAtSSHd FEFAEHA @7 N The passage is translated
by Prof. Cowell as follows:—* It will not do to hold that
the connexion between the cause and its effect may be that
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called ‘Intimate relation,” and not that called ‘Identity,—
because it is a much more cumbrous assumption than ours and
involves the connexion of ‘difference ; and by our own we easi-
ly get at the true meaning of the various S'ruti passages,—
seizing them one by one, as oxen by their borns” In a foot-
note he adds :—* That is, such passages as ¢ Uktha is Brahman,’
‘ Prana is Brahman’ &e. S‘ringagrdhikdnydya is a proverb
sometimes explained as ‘catching an unruly bull first by secur-
ing one horn and then the second, and sometimes, ‘driving
many oxen into a stall, by seizing them one by one by their
horng.” In Bhdmati 3. 2. 22 ( page 566 ) we have the phrase
again :— FAT NEAT Frwan ArensgEEEw ahawes S@-
%+ = %% #@” 4 Mr. F. W. Thomas has pointed out to me the
whdagaegyg which is quoted in the commentary on Dandin’s
Kdvyddars'e ii. 368, I think its usage must be similar to that
of the above,

FAAFNATET: |l

The maxim of the hawk and the pigeon. Vardhamana, in
Ganaratnamahodadhi iii. 195, explains it in the following
way — FMENENRT AP FAET: | T FRASTFIAT-
37 9T ghamnERAst @ gAT: § @gad”’ i This must be
classed therefore with srggadin and others of a similar kind,
We have a asdidiagaeatry given in the table of contents
which forms the opening part of the Mahdbhdrata, and the
story will be found in Vanaparva cxevi. There is another in
chapter exxxi. ‘

sayfaimdiResana: |

The maxim of the mother-in-low who said, ‘Be off” This
quaint illustration appears in Sures'vara’s Naishlkarmyasiddhi
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i. 28, as follows :—*‘SRIFAFITTATE AFFETSReETzTa frex-
Qs g@r | “And sinee you now express agreement with
that which we also acknowledge, your protracted discussion
was ag unreasonable as was the mother-in-law’s saying [ to the
endica.nt] ‘Be off’”” The commentator, Jnanottama, ex-
plains this in the following manner :—‘fiygrrazar AAIH fasat
TATIATNHTHT: agqr wed R Ay GARAIES GHWS afegarfa
iz frt=Bft quT w@=e’’ 1 “After abusing her daughter-in-
law for refusing to give alms to a wandering mendicant, the
mother-in-law called him back, and, when he had come, said to
him, ‘There are no alms, be off;] thus refusing also herself !’

e IEa=aE: |l

The maxim of a lton’s glance. This is based on a lion’s
habit of looking in front and behind, after killing its prey, to
see if there is any rival to dispute possession! It is applied,
says Téarinatha, where a word in a sentence is connected with
what precedes and with that which follows it. It is not, how-
ever, restricted to this. The expression occurs four times in the
Taittirtya-Prdtisdkhya, namely in ii. 51, iv. 4, xiii. 8 and 15.
Prof. Whitney remarks as follows on the first instance of its
occurrence :— The ‘and” of this rule [awa%rg ], the commenta-
tor says, brings forward, on the principle of ¢ the lion’s look’ (a
distant glance backward ), the already defined organs of pro-
duction of the various mute series” It is found also in Nila-
kantha’s comment on Vanaparva cexxi. 1 (efafiadsiar wwar
A1 Qi) 1 —¢ faEESsaEE 9 s wed |t arne
Ha gefaftfaer 1 It was a favourite maxim of Vacaspatimis'ra’s,
and I have met with it eight times in three of his writings. It
oceurs in Bhdmati 2. 3.6 ( page 473 ); in Sankhyatattvakau-
mudt, 7 ( page 36 ); and in Nydyavdrtika-tdtparyatikd, pages
97, 199, 230, 322, 403, 405. An example of a different kind is
found in Hemachandra’s Paris"isktaparvan, i. 63— ‘{qgrazisa-
FTEAAENT: FAIAAT | @A Frsgreframaargaig: ” i
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gHFATEIET:

The maxim of the needle and the boiler. 1t is explained as
follows in Molesworth’s Marathi dictionary :—“ A phrase used
as an illustration upon the occasion of two matters of which the
one is superlatively simple and easy, or altogether insignificant,
and the other indefinitely greater, more difficult, or more im-
portant, arising at once to be done ; and of which it is intended
to intimate that the trifling one should be despatched first.” It
occurs in the opening part of chapter iv of Kdvyapradipa, and
again on page 70. Also in the commentary on Sdhityakaumud?
iv. 1, where the same kdrika is expounded. The following is
from the Saptapaddrtli, page 21. The text runs thus:—
« grgvatsfy feg: | s = 1 sty ey fodas (o
aRAFIAR™A ” 1 On which the commentator remarks :—*g=
AR AwmEsAt gRsE-aEd g sTaATd-
farrn There is another good example of the maxim, with a
lucid translation by Dr. Ballantyne, in the introduction to Book
ii of his Aphorisms of the Nydya.

TIHGIIRT: |

The maxim of the rice in the cooking-pot. “In a cookmg -pot
all the grains being equally moistened by the heated water, when
- one grain is found to be well cooked the same may be inferred
with regard to the other grains. So the maxim is used when the
condition of the whole class is inferred from that of a part.”
(Apte’'s Sanskrit Dictionary). It is therefore equivalent to “ Ex
wno disce omnes.” Patanjali seems to have laid the foundation
of the nyaya in the following words, in Mahdbldsya 1. 4. 23
(vart. 15) = —*“ quigy g: g@E: eneat fgamgr 1 Then we
find it in Jaimini 7, 4. 12, the sltra with a portion of S'abara’s
bhisya being as follows :— ¢ RF& AT TAMZAREILH-
afr e o areigethT 0 ... TaeTaTyh fegaemiy z-
FAATE FEATTAEALT Qa9 AR TwAfy | T At g"mmar
gEEFAREG TR At st
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Other instances of its occurrence are Tantravdrtike 3. 5. 19;
Veddntakalpatary, page 446 ; Kalpataruparimala, pages 115,
468, 667, 685 ; and Tattvamuktikalipa, 293. Of similar im-
port is the following line from Hemachandra’s Parisistaparve

vii, 94:—“Fagdmfy FlowiE safa f Ao .

wuREEEE:

The maxim of the driving in of a post. As a post is driven
into the ground by repeated efforts, so a position is strengthened
by the bringing forward of a succession of facts or arguments. It
oceurs three times ia S'ankara’s bhéshya on the Vedantasdtras,

as follows :—“‘TTH FARAIRTAHATENGITN TonirEa=al-
¥ sfirmEender e’ 2, 1 34, “wETTEw f aftg@-
frtaafaasd sqmirea=aom et gfggamaf” g, 3. 53, “ad
qafd a9 § eqiaEREResgRmaTanaw e e
3. 4. 2. But S'abara seems to have originated it in his bhashya
on Jaimini 7. 2. L.

WG TASTIIEF T AR

One's own body does not hinder one. 1t is found ab the end
of the Akshapdda section of the Sarvadarsanasangraha, as
follows :—‘‘q 3 earasaws: TFAT QG TEAITAF T WIS
T wga Hﬁﬁﬁa’m » “Nor need you object that this would
interfere with God’s own independence [as He would thus seem
to depend on others’ actions ], since there is the well-known
saying, ¢ One’s own body does not hinder one; nay rather it
Lelps to carry out one’s aims” This is Professor Cowell's trans-
lation.

Other instances of its cmployment are Bhimat? 8. 4. 20
( page 682 ); Tdtparyatikd, pp. 72, 90; Tarkikaraksitikd, page
50; Nydyamakarandatild, pp. 201, 215; and Khandanoddhdra,
pages 58, 62.
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