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THIRD PERIOD

PHILOSOPHY OF THE CHRISTIAN ERA.

MODERN PHILOSOPHY.

§ 107. By Modern Philosophy is meant philosophy since the discon-

tinuance of its condition of subserviency to theology (which character-

ized it in its scholastic form), in its gradual development into an inde-

pendent science, having for its subject the essence and laws of nature

and mind,—as enriched and deepened by prior growths, and exerting

an influence upon contemporaneous investigations in positive science

and upon social life, and being in turn reacted upon by these. Its

chief divisions are: 1. The Transitional Period, beginning with the

renewal of Platonism
;

2. The epoch of Empiricism, Dogmatism, and

Skepticism, from Bacon and Descartes to the Encyclopedists and

Hume; and 3. The epoch of the Kantian Criticism and of tin' systems

issuing from it, from Kant till the present time.

Besides the authors of the comprehensive historical works cited above. Vol. 1., § 4, p. S seq. (Brucker,

Tiedemann, Buhle in bis Lehrbw.-h der Gesch. der Philos., Tennemaim. Ernsl Eteinbold, Bitter, Hegel and

others), the following, in particular, treat of modern philosophy:—Johann Gottlieb Buhle. Gesehichi

nmeren Philosophie seit der Epoclie der Wiederherstellung der Wiss ns '"''<», Gotttngen, 1800-1805, f^nns

the sixth division of the " Geschichte der ICiinste und Wissenschaften seit der Wiederherstellnng derselben his

k.v'.v Ende den achtze.hnten Jahrhunderts,^ other divisions of which were prepared by J. <".. Bichhom, A. H.

L. Heeren, A. G. Kiistner, F. Murhard. J. G. Hoyer, J. F. Gmelin. and .1. 1). Fiorillo. Immanuel Hermann

Fichte, Beitr'age zur Charakteristik der neuern Philosophie, Sulzbach. 1829, 2d ed., tb., 1841. .Ton. Ed.

Krdmann, Versuch einer Wissensehajtlichen Darstellung d r Oi schichte der neueni Philosophie, Riga und

Leipsic, 1S34-53; cf. the second Vol. of Erdmann"s Qrlcndriss der GescJiichte der Philosophie, Berlin, 1866;

2d ed., 1870. Histoire de la philosophie alleman It depute Leibnitz jusoii'
1a nosjours, par le baron Barchou

de Penhonn, Paris, 1836. Hermann TJlrici. Geschichte und Kritii der Prindpien der neuern Philosophie,

Leipsic, 1845. J. N. P. Oischinger, Speculative EiUioickelung der Bauptsysteme der neuern Philosophie,

ron Descartes bis Hegel, Schaffhausen, 1853-54. Knno Fischer, GescJiichte der neuern Philosophie,

Mannheim, 185-1 seq. ; 2d ed., Vol. I., Parts 1 and 2, i6., 1865; Vol. II., ib., 1867. Carl Schaarschmidt.



2 PHILOSOPHY OF MODERN TIMES— ITS THREE PRINCIPAL DIVISIONS.

Der Snttoickelungsaang der neuern Speculation, a '' ''•''' Philosophie der Geschichte kriUsch

dargutelR Bonn, L857. Julius Schallei (Leipsic, [841-44) treats especially of the History of Natural
• the time of Bacon. Julius Baumann treats of the doctrines of space, time, and mathe-

- m modern philosophy , Ueber die Lehren von Raum, Zeit und MathemaUk in der neueren Philosophie,

Berlin, 1868-69). Lndwig Noach has written on the Christian Mystics since the age of the Reforn

(Kdnigsberg 1863), and on the English, French, and German Free-Thinkers (Bern, 1S53-55); Will. Edw.

Hartpole Lecky, History of the Rise and Influence of the Spirit of Rationalism in Europe, 1st and 2d eds.,

London, 1865; 8d ed., 1866 [New Jfork, 1865] ; (German translation, by Heinr. Jolowicz, under the title:

der Erkl'arung, etc., 2 vols.. Leipsic, 1867-68). Cf. H. Dean, The History of Civilization, New
V..rk and London, 1S69. The history of Ethics in modern times is specially discussed by J. Matter, Hixtoire

! • doctrines morales ft polittques des trois derniers siixles, Paris, 1836; H. F. W. Hinrichs, Gesch. der

I Staatsprincipien seit der Reformation, Leipsic, 1848-5-2: I, Herm. Fichte, Diephilos. Lehren von

Ret ht, Stoat »n,i SlUe sett der Mitte den 18. Jahrhunderts, Leipsic, 1S50 ; F. Vorlander, Geschichte derphilos.

Moral, Rechts- und Staatslehre der Englander una Franzosen mil Einscliiuss des Macchiavell, Marburg,

1 B66 [Sir J. Mackintosh, Gen. View of progress of Eth. Phil., etc., Lond., 3d ed.. 1862
; Phil., 1832 : \V.

Whewell, Lectures on Hist, of Mor. Phil, in Eng., Lond., 1852; R. Blakey, Hist, of Mor. Science, 2d ed.,

Kdin., 1836.] Simon S. Laurie, Notes Expository and Critical on Certain British Theories of Morals, Edin-

burgh, 18f>*. Hubert von Mi>hl(in his Gesch. und Litt. der Staatswissenschaften, in Monographien dargestt lit,

Vols. I.-IIL, Erlangen, 1855-58), and J. C. Bluntschli
|
Gesch. des allgem. Staatsrechts und ciU r Politik seit dem

18. Jahrh. bis zur Gegemcart. Munich 1864; Vol. I. Hist, of Sciences, etc.) treat also of the philosophical

theories of politics. The History of .Esthetics in Germany, by H. Lotze, occupies the seventh volume of

the Gesch. der Wins, in Deutschland, Munich, 1808.

Important contributions to the history of philosophy are contained in various works on the history of litera-

ture, such as Gervinns' Geschichte der ;>• >ctisc/ien Nationullitteratur der Deutschen, Hillebmnd's Geschichte der

deutschen Nationallitteratnr seit Lessing, Julian Schmidt's Geschichte des geistigeu Lebens in Deutschland > on

Leibnitz bisavfLeasing'S Tod. and Gesch. der deutschen Litt. seit Leasing'a Tode. and Gesch. derfronss. I.ilh )•.';

sett der Revolution im Jahr 1789, Aug. Koberstein
-

s Grundriss der Gesch. der deutschen Nationallitteratur,

Herm. Hettner's Litteraturgesch. des 18. Jahrhunderts. also in works on the history of pedagogics,—such as

those by Karl von Raumer, Karl Schmidt, and others,—the State and law (see above), and on theology and
the natural sciences. Abundant literary references may be found in Gumposcb, Vie philos. Litt. der

Deutschen von 1100 bis 1850, Regensburg 1851, as also in the other works cited above, Vol. I., § 4. Works

relating to particular epochs, especially to the most modern philosophy, since the time of Kant, will be men-

tioned below.

Unity, servitude;, freedom—these are the three stages through which the philosophy
of the Christian era has passed, in its relation to ecclesiastical theology. The stage
of freedom corresponds with the general character of the modem era, which seeks

to restore, in place of mediaeval antagonisms, harmonious unity (cf. above. Vol. I., §§ 5

and 72). Freedom of thought in respect of form and substance has been secured

gradually by modern philosophy. The first movement in this direction consisted in a

mere exchange of authorities, or in the reproduction of other ancient systems than that

of Aristotle, without such modification and such adaptation to new and changed condi-

tions, as the scholastics had effected in the system of Aristotle. Then followed the era

of independent investigation in the realm of nature, and finally, also, in the realm

of mind. There was a transitional period marked by the endeavor of philosophy to

become independent. The second epoch, the epoch of Empiricism and Dogmatism.
was characterized by methodical investigations and comprehensive systems, which
were based on the confident belief that the knowledge of natural and spiritual reality
was independently attainable by means of experience or thought alone. Skepticism

prepared the way for the third stadium in the history of modern philosophy, which was
founded by Criticism. According to the critical philosophy, the investigation of the

cognitive faculty of man is the necessary basis for all strictly scientific philosophizing,
and the result arrived at by it is, that thought is incompetent to the cognition of the

real world in its tnie nature, and that it must be restricted to the world of phenomena.

beyond which the only guide is man's moral consciousness. This result has been

ienied by the following systems. :dthough these systems are all lineal descendants from



THE THREE DIVISIONS OF MODERN PIIILOSOP:: V. 6

the Kantian philosophy, which is still of immediate (not merely of historical) signifi-

cance for the philosophy of the present day.
*

* There are some who have sought to discover a complete parallelism between the progress of develop-

ment of ancient and that of modern philosophy, asserting, in general, that essentially the same philosophical

problems have always recurred, and that the result of all attempts at their solution has been, without the

intervention of some special modifying cause, essentially the same. But both these pre-suppositions have

only a limited truth. Through the progressing development of philosophy itself, and through the diverse

forms assumed by the forces which stand with it in relations of reciprocal action and reaction, especially by

religion, the State, the arts, and the positive sciences, new philosophical problems have arisen, which may

indeed be designated in the same general way with those which tir-t arose, but which give to the later sys-

tems, as a whole, a very materially different stamp. (The analogy between the studies pursued before an 1

contemporaneously with the philosophy of any given period, and this philosophy itself, is a subject specially

discussed by A. Helfferich, in Die AnaU.ij'en in der Philosophie, eln Qe&enkblatt auf Fichle's Grab,

Berlin. 1862.) But still more than the character of isolated systems, is the order of their appearance depend-

ent on the existence or non-existence of earlier philosophies ami on external influences, so that sometime-.

indeed, in the succession of single systems, but only in slight measure in the whole progress of development,

an essential agreement is manifest. While ancient philosophy began with cosmology and then confine.!

attention chiefly to logic and ethics, together with physics, at last substantially concentrating all its int. •

on theology, modem philosophy found all these branches already existing and was developed under their

influence, as also under that of the existing forms of State and Church, which, on the other hand, were to an

important extent determined by the influence of ancient philosophy: the progress of modern philosophy has

consisted in the gradual emancipation and deepening of the philosophizing spirit. The modern mind (as Kun>

Fischer—who assumes for the period of transition a parallelism in reverse order with the line of development

of ancient philosophy—justly remarks, Gexc/i. der neueren Philoa., 2d ed., Manheim, 1865, I.. 1, p. 82) seek^

"to find a way out of the theological conception of the world, with which it is filied, to the problems of cos-

mology." Modern philosophy has from the beginning owed its existence in far greater measure to an

interest in theology (though not for the most part to an interest in the specifically ecc 1 form of

theology) than did ancient philosophy previous to the time of Neo-Platonism. Still it may fairly be said that

independent philosophical inquiry, in modern as in ancient times, was first directed chiefly to external

nature: then, in addition, to man as such, in his relation to nature and to God; and finally (especially in

Spinoza, Schelling, and Hegel) to the Absolute. Conrad Hermann (in his '• Der pragmatische ZuaammenAang
in der Oes liirhle der Philosophie, Dresden. 1863"—which wTork. however, also contains many arbitrary com-

parisons) indicates the following parallel, which is worthy of notice: Socrates. Plato, Aristotle: Kant.

Hegel, the Empiricism of to-day. The analogy (often previously noticed also by other- 1 between Socrates and

Kant is found in the fact that for both of these thinkers, man—not the individual man in his individual

peculiarity, but man viewed with reference to the universal and abiding element- of his nature—is th

theoretical and practical measure of things : the analogy exists unmistakably, although the common formula

under which the doctrines of the two philosophers can be brought applies to each in very different senses.

The comparison of Hegel to Plato is indeed, with reference to the substance of their respective doc-

trines, only partially justified; only in so far, namely, as both concede to thought an objective truth :

while on the other hand it is not pertinent, in so far as Plato gives to the idea a brans toe, while

Hegel represents it as immanent in the phenomenal world (whence the favorite conception by Hegelians

of Hegel as the modern Aristotle appears as the more appropriate one). But in respect of the methods

involved, the comparison is indeed just, since the Hegelian dialectic, like the Platonic doctrine, and still more

than the latter, places the knowledge of the ideas in dualistic contrast with empirical knowledge, while post-

Hegelian scientific Empiricism strives to overcome this dualism, and by exact investigation founded on

experience to bring the rational reign of law in nature and mind within the sphere of ascertained knowledge.

Tn respect of the whole historical development of philosophy, the parallels drawn by Kuno v. Reichlin-

Meldegg (in his opuscule: Der Parallelism u* der 'Men and neuen /•,'/.' ....
,

tkadei UabitUat onsscMft,

Leipsic and Heidelberg, 1865) contain much that is plausible and interesting. This author distinguishes

"three necessary stand-points, derivable from the nature of the human cognitive faculty, and recognizable a>

the same in antiquity and in modern times : the objective and the subjective stand-points and the stand-point of

identity," which, whenever a people (or a class of peoples) philosophizes, must BUCC 1 each other in the "revolu-

tion of thought
'"

as the "stadia of commencement, development, and compromise." The author regards the I

as represented in Greek philosophy by the natural philosophers from Thales bo I >emocritus : the second by th«

Sophists, Socrates and the disciples of Socrates, by Plato, Aristotle, the Stoic . ans, and Skeptics;

and the third by the Neo-Platonists ; but in modern philosophy the objective tendency is. he says, accom-

panied by the subjective in the first period, which extends to the last philosophers before Hume and Kant
;
the

second period, to which Hume, Kant, and Fichte belong, is characterized by subjectivism : and the third.



FIRST DIVISION OF MODERN PHILOSOPHY.

THE EPOCH OF TRANSITION TO INDEPENDENT INVESTIGATION.

§ 108. The first division of Modern Philosophy is characterized

by the transitioa from mediaeval dependence on the authority of

the ( hurch and of Aristotle, first, to the independent choice of

authorities, and then to the beginnings of original and uncontrolled

founded bj Schelling and Hegel, by the stand-point of identity. K. v. Keichlin-Meldegg compares,

separately, the philosophers of the "period of. preparation" down to Bacon, to the oldest Greek philosophers,

and. in particular. Bruno to the Eleatics,
—though confessing that here the similarity is only imperfect ; he

compares Descartes to Socrates, the first Cartesians to the imperfect disciples of Socrates. Spinoza, again, to the

Eleatics. Leibnitz to Plato, Locke to the Stoics, the period of enlightenment"
1

to the Sophistic period, Hume to

Carneades, and Can! to Aristotle : but adds that Kant was, "as it were, the Aristotle of modern times grown in-

trospective, the great experimenter in the field of mind," and that the Aristotelian doctrine was an "objective

Idealism," while Knit's was "
subjective ideal Criticism ;

"
Schelling. finally, attempted to solve the opposition

of ideal and real in the sime way in which the Neo-Platonists attempted the same, namely, from the stand-

point of identity, and i T •_'« -1 completed Schelling's philosophy of the Absolute: yet for Hegel the finite was

not an unexplained declension from the infinite ;
on the contrary, HegeVs

"
pure being" contained in itself

the universal immanent principle of motion and development. Hegel was a "Heraclitus of the mind."

Herbart is to Spinoza what the Atomista were to the Eleatics. Since, adds R.M., the stand-point of identity,

which transcends the limit of human knowledge, is scientifically impossible, the highest attainable point for

philosophy is Subjectivism; the Kantian philosophy was the termination and completion of the German

philoeophj of mind. This attempt to discover a general parallelism is suggestive and instructive, but in

numerous respects not convincing. By the "objective stand-point
"

is either understood simply the prevalent

direction of phi 1 nquiry to the external world, and by the "
subjective stand-point

" the prevalent

direction of inquiry to the mind : or, by the former, the doctrine that the Subject has its source in the Object,

and by th<- latter, the doctrine that the Object has its source in the Subject—which doctrines, again, admit of

various modifications and may be intensified to tin; extreme assertions: there is nothing but mind,—nothing
exists' . &x>m both doctrines should be distinguished, besides the "

stand-point of identity," at least

that of Dualism. Kant and Fichte, and in a certain way Hume also, are representatives of (complete or nearly

complete) Bubjed the sense of a definite doctrine; but a doctrine homogeneous with this cannot be as-

cribed tothe middle period of Creek philosophy, but only a prevalent direction of philosophical interest towards

the Subject, which tendency was leasl exclusive in the case of the very philosophers who were most distinguished

,ii this period, Plato and Aristotle, who also took up again and independently developed physics, which the

Sophists and Socrates had left in the background; to "Subjectivism," as illustrated in Kant's doctrine,

He offer- rather a contrast than an analocy. Kant has more in common with Socrates than with

Aristotle, and from this fact as a starting-point it is possible to follow out certain an dogies backwards and

irds. But if the parallelism is to end with the assertion of an analogy between Schelling and Hegel and

tin- Neo Platonists,—an assertion which certainly has much to recommend it. chiefly on account of tho

similar attitude of the parties compared with reference to positive religion,—it would seem that Kant should

ralleled in his practical philosophy with the if . and in his doctrine of cognition with the Skeptics :

Locke with . Spinoza with the Megarians (on account of his blending of Ethics

with the metaphysical principle of unity), Descartes with Socrates, the natural philosophers from Telesius to

, with the ancient natural philo c hi r Er im Thai - to Dcmoeritus: and also the Florentine Platonists, as

^dependent philosophical inquiry, say. with the priests of the Orphic mysteries, if. for the rest,

the in- f such parallelisms, however skilfully executed, did no! necessarily involve much that is only
half true, whereby they inevitably degenerate into the trivial. The comparisons to which the institution

b parallelisms gives occasion, may, if points of difference are pointed out with tho same care as pointe

of similarity, have a high scientific value, bnt mark rather the transition from the historical ap-

.tion of systems to critical reflection concerning the same, than the stage of historical appreciation

itself.



THE RENEWAL OF ELATONISM, ETC.

investigation, yet without a complete emancipation of the new philo-

sophical efforts from the domination of the mediaeval spii-it, and with

no rigidly methodical development of independent systems.

Of the intellectual movement in the transition -period, Jules Joly treats, in JJisloire du mouvem< *i

intellectual au Mime siccle et pendant la premilre partie du lime, Paris, 1860. Cf. the works cited

§§ 109, 110, and 111.

§ 109. Among the events which introduced the transition from the

Middle Ages to modern times, the earliest was the revival of classical

studies. This revival was negatively occasioned by the one-sided char-

acter and the gradual self-dissolution of scholasticism, and positively

by the remains of ancient art and literature in Italy
—which were

more and more appreciated as material prosperity increased—and by
the closer contact of the Western world, especially of Italy, with

Greece, particularly after the flight of large numbers of learned

Greeks to Italy, at the time when the Turks were threatening Europe
and had taken Constantinople. The invention of the art of printing
facilitated the spread of literary culture. The first important result

in the field of philosophy of the renewed connection of Western Eu-

rope with Greece, was the introduction of the Platonic and Xe< -

Platonic philosophies into the West, their enthusiastic reception, and

the attempt by means of these to supplant the scholastic-Aristotelian

philosophy. Gemistus Pletho, the passionate disputant of the Aris-

totelian doctrine, Bessarion, the more moderate Platonist, and Mar-

silius Ficinus, the meritorious translator of Plato and Plotinus, were

the most important of the renewTers of Platonism. On the other hand,

by returning to the original text, and by preferring Greek to Arabian

commentators, classically educated Aristotelians were enabled to pre-
sent the doctrine of Aristotle in greater purity than the Scholastics

had done. In particular, in Northern Italy, where since the four-

teenth century Averroes had been customarily followed in the in-

terpretation of Aristotle, the authority of this commentator was

disputed by a portion of the Aristotelians in favor of the Greek

interpreters, particularly of Alexander Aphrodisiensis ;
but it con-

tinued to assert itself, especially at Padua, though in more limited

measure, until near the middle of the seventeenth century. The Aver-
roistic doctrine, that only the one universal reason common to the
entire human race is immortal, agreed with the Alexandristic, which

recognized only the world-ordering divine mind as the active immor-
tal reason, in the denial of individual immortality: still, most of the

representatives of Averroism, especially in the later years of the
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school, were enabled so to accommodate this doctrine to the require

ments of orthodoxy as to avoid a conflict with the Church. The Alex-

andrists, among whom Pomponatius is the most noteworthy, inclined

to Deism and Naturalism, but distinguished from philosophical truth

the theological truth taught by the Church, to which they professed

submission
;
the Church, however, condemned the doctrine of the two-

fold nature of truth. Beside the Platonic and Aristotelian doctrines,

other philosophies of antiquity were also renewed. Telesius and other

relatively independent investigators of nature were considerably in-

fluenced by the doctrines of the earlier of the Greek natural philoso-

phers. Stoicism was renewed and developed by Lipsius and others.

Epicureanism by Gassendi, and Skepticism by Montaigne, Charron,

Sanchez, Le Yayer, and others.

An authentic history of the renewal of classical literature in Italy is contained m Girolamo Tiraboschi'-*

Storia della Letteratura Ttaliana, 13 Vols., Modena, 1772-82; edition in 16 Vols., Milan, 1S22-20; see espe-

cially Tom. VI., 1, and VII., 2 (Vols. VII. and XI. of the Milan edition); the same subject is also treated by

Arnold Herm. Ludw. Heeren, GeschiclUe des Studiums der class. Litteratur seit clem Wiede.ranjleben der

Wisscnschaften, 2 Vols., C.ott.. 1797-1802 (cf. his Hist, of Class. Lit, in the Middle Ages); Ernst Aug.

Krhanl. Qesch. des Wiederuufliluhens u-iss. Bildmig, vornehmlich in Dewtschland, Magdeburg, 1828—32; K.

Uagen, Deutscklands litt. und relig. Verhdltnisse im Beformationszeitalter, Erlangen, 1S41-44; new edition,

edited by his son, Herman Hagen, 3 Vols., Frankfort-on-the-Main, 1868; Ernest Renan, Averroes et tAver-

rofeme. Tar., 1862, p. 255 seq. ; Guillaume Favre, Melanges ifliist. lilt., Geneva, 1856 : Georg Voigt, D*e

Wiederbelrbiihv (Us classisrhen Altliertkvms, Berlin, 1859; Jacob Burckhardt, Die Cultwr. der Senaissana >>

It-alien (particularly the third section on Die WiedererwecJcung des Altertlmms), Basel, 1860, 2d ed., 1869; Job.

Friedr. Schroder, Das Wiederaufblulien der class. Sludien in Dentscldand tin 15. unci zu Anfang des 16. Julir-

hunderts. Halle, 1864

On the philosophy of Dante compare A. F. Ozanam, Dante et la phttos, cathol. an Xlllme slide, Paris

1845.

On Petrarch, cf. J. Bonifas. De Petrarc/ia philosopho, Taris, 1863: Maggiolo, De la philos. morale de

I'ei.rnrqxt:, Nancy, 1864.

. On the Florentine Academy, cf. R. Sieveking. Gott., 1812. G. Gemistua Pletho's n-epi &v 'Apio-ToreAjjc

jrpbs IWarwva. &ia.<j>dpeTai was printed at Paris in 1510, and at Basel in 1576. Cf.. on Pletho, Leo Allatius.

De Oeorglis diatriba in Script. BysanU Par. XIV., 1651, pp. 383 392, reprinted in Fabric, Bibi. Gr. X,

Hamburg, 1721 (De Georgiis. pp. 549-817), pp. 739-758, ed. nov., curante Gottlieb Christ. Harless, XII.,

Hamb., 1809 (De Georgiis, pp. 1-136), pp. 85-102; Boivin, Querelle des philosophes dn XV. Steele, mMemoires
de litiiruture de VAcad, des Inscriptions, Vol. [[.. pp. 715 seq. ; W. Gass., Gennadius und Pletho, Aristotel

ismus und Plalonis/niis in der griechiscJien Kirche, nebst einer AJbh. iiber die Bestrettung des Islam im

MUtelalter; Z.Abth.: Gennadii et Plethonis scripta qucedam edita etinedita, Breslau, 1844; also, nXjje«j^o«

i/o^tui- <rvyypa.<t>r)s ri o-oj^'o/nei-a, Pleikon. trai'J des lois, on recueil des fragments, en partie inedits, de cet

ouvrage, par C. Alexandre, traduction par A. Pellissier, Paris. 1858, and A. EUissen, Analekten der mittel-

und neugriech. Lift., IV. 2: Plethons Denkschriften uber den Peioponnes, Leips., I860.

The translation of Plato by Marsilius Ficinus was printed at Florence. 1 183 si. and the brand, of Plotanus,

byth /.. 1492. His Theologia Platonica, Flor., 1482; complete Works, excepting the translations of

Plato and Plot i mis. Basel, 1576.

John Pico of Mirandola, Works, Bologna, 1496. The same, together with the works of his nephew. John

Francis Pico, Basel, 1572 7:; and 1601. Cf. Georg Dreydorff. Das System desJoh. Picovon Vlrandula und

Conrordia. Marhunr. 1858.

Johann lieiu-hlut. Capnion sive de verba mtriflco la conversation between a heathen, a Jew. and a

Christian*. Basel, 1194, Tubingen, 1511: De arte caVbalisti >. Sagenau, 1517. 1530. On him cf. Meyerhoff.

Berlin. 1880.

The \\>-<t edition of the works of TTlri.-h von Hutten is lint prepared by Booking, Leips.. 1858-59,

together with Tndrs btbUographicw Euttenianus, Leips., 1858: on him cf. B. F. Strauss. Leips., 1858-60

Heinrich Cornelius Agrippa von Xettesheim. De Occulta PMlosophia, Cologne. 1510. 1531-33: De Incer
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Utudine et VanitaU Scienliarum (Col . 1527, Par., 1529, Antw.., 1530) ;
his works were printed at Lyons in 1650

and 1000, and in German, Stuttgard. 186G. A biography of Agrippa is contained in the first part of F. J. v.

Bianco* Die aite UniversUut A'otn, Cologne, 1855.

Laurentius Valla, Works, Basel, 1540-43, single works were printed earlier; the controversial wort

entitled De dt&lecllca contra Aristoleleos, Venice, 1490.

Rudolph Agricola, Opera, cura llarcii, Cologne, 1889; De dialectica inventions, published in 1480, and

at Louvain, 1515, Strasburg, 1521. Cologne, 1627, Paris, 1538.

P. Gassendi, Exercitationum paradoxtcarum adv. Arisioteleos, Vol. I., Grenoble, 1624, Vol. II., Hague,

1059: De ritn, moribus et doctrina Epicuri, Leyden, 1047. Hague, 1656; Aitinuulversione* in Dio'j. L. de cita

etpftilos. Epic., Leyden, 1649: Syntagma phOos. Epicuri, Hague, 1665, 1669; Petri Gassendi opera, Lyon.-.

1658. and Florence, 1727. Cf. on him Ph. Damiron. in his Hist, tie la pltllos. au XVII. siecle, Paris, 1840.

Michel de Montaigne, Essais, Bourdeaux, 1580, very frequently reprinted : recently, acec les notes de tous

les comtnentateurs, choisies el completees par M. J. V. Le Clerc, et tine twuvelle elude stir M. pur Prevost-

Paradol, Paris, 1865; on Montaigne see, among others, Eugene Bimbenet, Les Essais de M. dans lews rap-

ports are' in legislation moderne, Orleans, 1864.—Pierre Charron, De la >u//esse, Bourdeaux, 1601, ed.

by Henouard, Dijon, 1801 : Trois vetite< contre tous les alhees. idol&tres. juijs, Mahometans, heretiques et

sc/lismatiqjies, Paris. 1594 : this latter and earlier work is more dogmatic than the former.—Francis Sancht ;-.

Tractatns de multtim ct prima universali scientia, quod nihil scilur, Lyons. 1581. etc. : Tractalus philoso-

phici, Rotterdam. 1649; on him cf. Ludwig Gerkrath. Vienna, I860.—Francois de la Mothe le Vayer, Cinq

dialogues fails d f imitation des anciens par SoraUut Tubero, Mons, lGT.'l, etc.
;
(Euvres (not including the

above Dialogues), Paris, 1653, etc.

In the period at which we have now arrived, increased industrial and commercial

activity resulted in an increase of material prosperity ;
cities arose, and a class of free

citizens came into existence
;
the State was consolidated, and at the courts, among

the nobility and among the citizens, notwithstanding the continued existence of wars

and feuds, leisure was found for the adornment of life by the arts of peace. At the

game time and by a parallel movement there grew up a secular form of culture, as dis-

tinguished from the previous prevailingly religious type. Poets extolled force and

beauty; the manly courage wbich approves itself in severe contests, the delicacy of

feeling which is conspicuous in the raptures and pains of love, the fervor of devotion,

the fire of hate, the nobility of loyalty, the ignominy of treason—every natural and

moral feeling which is developed in the society of man with man. found expression in

secular poetry in terms fitted deeply to move the heart. This humane culture opened

up also the sense for ancient poetry and for ancient conceptions of the world and

of human affairs. The love for ancient art and literature—a sentiment which had

never been entirely extinguished in Italy
—was the first to be reawakened there

;
with

the struggles of political parties was connected an intelligent interest in early Roman

history ;
the social life of the rising burgher-class and of the noble families who

attained to wealth and power provided the leisure and cultivated the taste necessary

for a resuscitation of the extant remains of ancient culture. The attention paid to

Roman literature called forth the desire to know more of the literature of the Greeks,

a knowledge which in Greece itself was still largely preserved. In the hope of satisfy-

ing this desire, Greece had been visited long before the approach of the Turks and the

capture of Constantinople (1453) had led to the emigration of Greek scholars to Italy ;

the Greek Muses (says Heeren, Gesch. des $tudiums dt r class. Lift, si it <h m Wiedt raufle-

bm de?' Wissenscluiften, Vol. I., p. 283) would have been brought to Italy, if they had

not fled thither for refuge.

Dante Alighieri (1205-1321), for whose daring poem on the Last Judgment the

scholastic combination of Christian theology with the Aristotelian philosophy furnished

the speculative basis, cultivated his sense of poetic form especially by the study of

Virgil. Francesco Petrarca (July 20, 1304, to July 18. 1374), the singer of love, enter-

tained the most enthusiastic passion for ancient literature; he was intimately ac-
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quainted with the Roman literature, and by his own labors in the collection of MSS.,
and by the zeal with which he inspired others to search for and study the works of the

ancients, he did invaluable service for the preservation and propagation of these works.

Petrarch was no friend of Aristotle ;
Plato suited his taste

;
but he had but little

knowledge of either. He hated the infidel doctrines of Averroism. He preferred a

popular and parenetic phdosophy, like that of Cicero and Seneca, to the Aristotelie

Bchool-philosophy. In the Greek language he was instructed by Bernard Barlaam (died

1348), whom love for the language and works of Homer. Plato, and Euclid had led

from Calabria, in whose convents the Greek language had never become unknown, to

Greece, whence he came as ambassador of the Emperor Andronicus the younger to

Pope Benedict XII.
,
at Avignon. The instruction which he here gave to Petrarch, in

the year 1339, was indeed, owing to the brief time during which it was continued,

insufficient; but it became, through the stimulus which Petrarch received therefrom

and communicated to others, the source of extremely important results. A friend

of Petrarch was Giovanni Boccacio (John of Certaldo, 1313-1375), who learned Greek

more thoroughly from Barlaam's pupil, Leontius Pilatus, in the years 1360-63. In

Boccacio the interest in antiquity was already accompanied with a belief in the

non-absolute character of Christianity ;
the Christian religion, according to him, was

only relatively true, and was thus on a par with other religions. Boccacio's Decameroiu;

contains (I. Nov. 3) the story (subsequently revived and modified by Lessing, in his

N'lthnit) of the three rings, the conception underlying which is found in the phi-

losophy of Averroes. On Boccacio's recommendation, Leontius was appointed by the

Florentines as a public instructor in the Greek language, with a fixed salary, at their

university. He did not indeed accomplish all that was expected of him, but the

example was given and was speedily imitated at other universities. Johannes Malpighi
of Ravenna, a pupil of Petrarch, gave instruction in Latin literature, with great success,

at Padua, and from 1397 on, at Florence. The collecting of manuscripts became more
and more a matter of pride with the rich and powerful, and the love for studies con-

nected with antiquity was kindled in ever widening circles by the reading of classical

works. Manuel Chrysoloras of Constantinople (died A.D. 1415, at Constance), a pupil
of Pletho, was the first native Greek who appeared as a public teacher of the Greek

language and literature in Italy (at Venice, afterwards at Florence). From him his

nephew, Joh. Chrysoloras (who taught at Constantinople and also in Italy), Leonardus

Aretinus, Franciscus Barbarus, Guarinus of Verona, and others, and from Johannes

Chrysoloras, Francis Philelphus (1398-1481), the father of Marius Philelphus (born

A. D. 1426, at Constantinople, died in 1480, at Mantua—on him cf . the work of Gui-

llaume Favre, cited above), and others received their education. At Mdan and other

places, Constantinus Lascaris, from Constantinople, taught the Greek language. His

son, Johannes Lascaris (1446-1535), as ambassador from Lorenzo de' Medici (born 1448,

died 1492) to Bajesid II., was instrumental in effecting the purchase of numerous

manuscripts for the Medicean Library. His pupil, Marcus Musurus, labored zealously

in preparing the Aldine edition of Greek classics.

At the court of Cosmo de' Medici (born 1389, died 1464) lived for a time (from 1438

on) Georgius Gemistus Pletho (bom about a.m. 1355, died in the Peloponnesus in 1452),

who had come from Constantinople and was the most influential renovator of the study
of the Platonic and Neo-Platonic philosophy in the Occident. He changed his name
V-

tnr,T'H into the synonymous and more Attic fl^Aro.', suggestive of n.W.d-. Although
he wrote commentaries on the Im-goge of Porphyry and the Categories and Analytics of

Aristotle, he rejected with the greatest vehemence the Aristotelian doctrine that thu
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first substances are individuals, and that the universal is only of secondary nature. He

regarded the objections of Aristotle to the Platonic doctrine of ideas as not pertinent,

and argued against the Aristotelian theology, psychology, and ethics. In his treatise,

written about the year 1440, at Florence, on the difference between the Platonic and

Aristotelian philosophies, and in his
' '

Compendium of the Dogmas of Zoroaster and Plato "

—perhaps an integrant part of his comprehensive work entitled vopwv avyypa<pfi, which, in

consequence of its condemnation by the Patriarch Gennadius, has come down to us

only in fragments—he exalts, in opposition to the tendency of Aristotelianism towards

naturalism, the theosophic tendency of Platonism, without, however, distinguishing

Plato's doctrine from the Neo-Platonic, or taking into special consideration the devia-

tion from the corresponding Christian dogmas of certain Platonic philosophemes (in

particular, the Platonic doctrines of the pie-existence of the human soul before its

terrestrial life, of the world-soul and the souls of the stars, numerous ethical and

political dicta, and also the Neo-Platonic theory of the eternity of the world). Through
Pletho's lectures Cosmo de1 Medici became filled with a warm love for Platonism, and

was led to found the Platonic Academy at Florence, of which Marsilius Ficinus was

the first Director.

A pupU of Gemistus Pletho was Bessarion of Trebizond, who was born in 1395,

became Archbishop of Nicasa in 1436, and subsequently Patriarch of Constantinople,—
which position was lost to him through his leaning in favor of the union of the Greek

and Latin Churches,—was made a Cardinal by Pope Eugene rV., and died 1472. Like

his master, yet with greater moderation and impartiality, Bessarion defended the

doctrines of Platonism. His best-known work,
" Adversus Oaiumniatorem Platonis"

(Rome [1469], Venice, 1503 and 1516), was a rejoinder to the Comparatio Aristotelis

et Platonis of George of Trebizond, the Aristotelian, who, moved by Pletho's attack

on Aristotelianism, had fought passionately against Platonism. In a letter dated

May 19, 1462, and addressed to Michael Apostolius, a still young and jjassionate de-

fender of Platonism, who had reviled Aristotle and Theodore Gaza, the Aristotelian

and opponent of Pletho, Bessarion affirms his love and reverence for both Plato and

Aristotle (i/'E
(5t (JiXoiivra u.iv i(r§( nAdran'U, ipi\uvi>ra 6 ApioTuriXri Kal w$ crodioraro} ct lojitiar

iiMTipai). and he even blames Pletho, whom he held in great esteem, for the violence of

his opposition to Aristotle
;
he exhorts Michael to look up with respect to those great

philosophers of antiquity, and to conduct all disputes, after the example of Aristotle,

with moderation, making use rather of arguments than of invectives. Bessarion's

translations of Xenophon's Memorabilia and of the Metaphysics of Aristotle, and

of the extant fragment of the Metaphysics of Theophrastus, are often, through

their strict literalness, un-Latin (though not to the same degree with earlier

translations used, by the Scholastics) ;
but they led the way to better ones by later

translators.

Marsilius Ficinus was born at Florence, in 1433, and appointed by Cosmo de Medici

teacher of philosophy at the Academy of Florence, where he died in 1499. He won

lasting credit especially by his translations of the works of Plato and Plotinus, and

also of some works by Porphyry and other Neo-Platonists—translations which, so far a*

it was then possible, were both faithful and elegant.

John Pico of Mirandola (1463-94) blended with his Xeo-Platonism cabalistic

doctrines. He propounded nine hundred theses (printed, Rome, 148(5, Cologne, 1619),

concerning which he thought to dispute at Rome
;
but the disputation was forbidden.

Of like character was the philosophy of his nephew, John Francis Pico of Mirandola

(died 1533).
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Through Picinus and Pico, Johann Rcuchlin (1455-1522) was won over to Neo

riatonism and the Cabala. With the study of the classical languages Reuchlin joined

that of the Hebrew; the latter he saved from the fanaticism of the Dominicans of

Cologne, who intended to commit to the flames all except the canonical Jewish litera-

ture. His contest against the "Dimkelmanner," or Obscurants, in which also Ulrich

von Hutten (1488-152:3) took part, prepared the way for the Reformation.

Eeinrioh Cornelius Agrippa, of Nettesheim (1480-1535), who followed Reuchlin and

Raymundus Lullus, combined mysticism and magic with scepticism.

Among the Aristotelians of the fifteenth and sixteenth centuries, Georgius Schola-

rius. with the surname (which he appears to have assumed on becoming a monk) Gen-

nadius (bom at Constantinople—for a time, from 1453 on, Patriarch under Sultan Mo-

hammed—died about 1464), came forward as an opponent of Pletho, whom he accused of

fthnicism, especially on account of his work,
"

vqiimv avyypa^
"

(which he sentenced to

be destroyed). Gennadius had previously already combated the Platonism of Pletho,

and defended Aristotelianism. Not only Pletho's deviations from Christian dogma, but

also his attacks on the degenerate system of monasticism and his utterances (in imitation

of Plato's polemic against the Orphic priests of atonement) against offerings and prayers

intended to influence God to do things not right, were calculated to excite the indignation

of Gennadius. Gennadius wrote commentaries on the Imgoge of Porphyry, the Gateg.

and the De Interpret., and translated into Greek various scholastic writings, especially

those of Thomas Aquinas, and, among other things, the ' ' De Sex PHncipiis
" of Gilber-

tus Porretanus (see above, Vol. I., § 94, p. 399), which was accepted as serving to

complete the De Gateg. of Aristotle. In several MSS.
, also, the translation of (the greater

part of) the logical Compendium of Petrus Hispanus is attributed to him
;
but according

to other authorities this Compendium had already been translated into Greek, about

a.d. 1350. by Maximus Planudes. On the other hand, the same Greek text in another

(Munich) MS. is designated, and was hence published by Ehinger (Wittenberg, 1597) as

a work of the Greek philosopher Psellus (living in the 11th century), from which, if the

statement of this MS. is true, the Compendium of Petrus Hispanus must have been

translated (see above, Vol. I., § 95, p. 404).

George of Trebizond (1396-1486), against whom the above-mentioned work of Bes-

sarion was directed, taught rhetoric and philosophy at Venice and Rome. In his Com-

paratio Platonia et Aristotdis (printed at Venice, 1523) he censures the doctrine of Pletho

as unchristian
;
he charges him with having intended to found a new religion, neither

Christian nor Mohammedan, but Neo-Platonic and heathen, and treats him as a new
and more dangerous Mohammed ;

in Aristotle only, and not in Plato, does George of

Trebizond find definite and tenable philosophical theorems, given in systematic form

and suitable for teaching. George of Trebizond translated several of the works of

Aristotle, and wrote commentaries on them.

Theodoras Gaza (born at Thessalonica, died 1478) went about 1430 to Italy, and

taught there the Greek language and literature. He was a learned Aristotelian and an

opponent of Pletho, though on friendly terms with Bessariou. He translated, in par-

ticular, works on physical science by Aristotle and Theophrastus.
Laurcntius Valla (born at Rome in 1415, where he died in 1465), the translator of the

Iliad, and of Herodotus and Thucydides, made vigorous and successful war on the uncriti-

cal method employed in history and the vapid subtleties prevalent in philosophy. From
Cicero and Quintilian he borrowed logical and rhetorical principles.

Rudolph Agricola (1442-85) studied scholastic philosophy at Louvain, but enjoyed

afterwards in Italy the instruction of classically educated Greeks, especially that of
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Theodore Gaza. Like Valla, ho fought against scholastic insipidity, drew from the

writings of Aristotle a purer Aristotelianism, and philosophized in purer Latin. His

logico-rhetorical work, entitled De Dialectica Iaventione, was founded on Aristotle and

Cicero. Melancthon said of it : nee vcrouUa extant recentia script
'" <!> locis et um dialee-

tices meliora et locupletiora Rudolphi librii ; Ramus also expressed a favorable judg-

ment on this work.

Johannes Argyropulus (who came from Constantinople, and died at Rome in 1486)

lived at the court of Cosmo de' Medici, whose son Peter and grandson Lorenzo he in-

structed in Greek. He was afterwards, till the year 1479, teacher of the Greek language

at the Academy of Florence, in which office he was succeeded by Demetrius Chalco-

condylas (1424-1511), a pupil of Theodore Gaza. Of the works of Aristotle, Johannes

Argyropulus translated the Orgarum, Auscultation ex Phys., De C'alo, De Anima, and

Ethica Nichom., into Latin, or he at least revised earlier translations of them.

Angelus Politianus (Angelo Poliziano, 1454-1494), a pupil of Christopher Landinus

in Roman, and of Argyropulus in Greek literature, gave lectures at Florence on works

of Aristotle, and translated the Enchiridion of Epictetns and Plato's Charmides, but was

rather a philologist and poet than a philosopher. Cf. Jacob Mahly, Angelus Politianus,

ein CulturUld aus cUr Renaissance, Leipsic, 1864.

Hermolaus Barbaras (Ermolao Barbaro) of Venice (1454-149:'), a nephew of Fran-

cis Barbaras and pupil of Guarinus, translated works of Aristotle and Commentaries by

Themistius, and prepared a Compendium Scientm Naturalis ex Aristotele (printed in

1547). He belongs to the Hellenistic Anti- Scholastics
;
Albert and Thomas were, like

Averroos,
" barbarian philosophers," in his opinion.

An Aristotelianism derived directly from the original sources was taught by
James Faber (Jacques Lefevre, from Etaples in Picardy, Faber Stapulensis),

amid much applause, at the University of Paris, about the year 1500. He wrote

Latin paraphrases in elucidation of some of Aristotle's works. Reuchlin says that

"he restored Aristotle to the Gauls." He was, at the same time, a zealous mathe-

matician and an admirer of Nicolaus Cusanus, whose works he published and

whose doctrines were of still greater intluence on the mind of Faber's pupil Bovillus

(see below, § 111).

Desiderius Erasmus (1467-1536) deserves mention in a history of philosophy, both

on account of his opposition to scholastic barbarism, and, positively, on account of the

edition of Aristotle which he assisted in editing, and more particularly on account of his

having laid the foundations of Patrology by his editions of Jerome, Hilarius, Ambro-

sius, and Augustine.

Joh. Ludovicus Vives (born at Valencia in 1492, died at Bruges in 1540), a younger

contemporary and friend of Erasmus, exerted considerable influence as an opponent of

the Scholastics, especially by his work entitled De Oausis Corruptarum Artmm (AntwV,

1531, and Opera, Bas.
, 1555; Valenc, 1782). The genuine disciples of Aristotle,

says Vives, interrogate Nature herself, as the ancients also did
; only through direct in-

vestigation by the way of experiment can Nature be known.

Marius Nizolius, of Bersello (1498-1 576), combated scholasticism in Ms Thesaurus

Ciceroniamis, and particularly in his Antiba/rbarus sive de veris princ/ypm et vera rut lone

p/tilosophandi contra pseudo-philosophos (Parm., 1553, ed. G. W. Leibnitz, Frankfort,

1670 and 1674). Nizolius maintained the nominalistic doctrines that only individual

things are real substances, that species and genera are only subjective conceptions by
means of which several objects are considered together, and that all knowledge must

proceed from sensation, which alone has immediate certainty.
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Not only scholasticism, but also the dialectical doctrine of Aristotle himself, was

opposed by Petrus Ramus (Pierre de la Ramee, born in 151.1, murdered during the

night of St. Bartholomew, 1572, at the instigation of his scholastic opponent, Char-

p'entier) in his Animadoersiones in Dicdecticam AristoteUs (Paris, 1534, etc.), which was

followed by his ImtUtitiones Dial. (Par., 1543), a positive attempt to provide an im-

proved logic, but of little importance. He sought, in imitation of Cicero (and Quin-

tilian), to blend logic with rhetoric. Cf. on him Ch. Waddington, Ramus, sa vie, ses

eorits et ses opinions, Paris, 1855; Charles Desmaze, P. B., professeur au College de

France, same, ses ecrits, samort, Paris, 18(31; M. Cantor, P. B., einwixs. Mnrtyrer des

16. Jahrh., in Gelzer's Prot. Monatsbl.,Vol. XXX., No. 2, August, 1867.

The Humanists hated scholastic Aristotelianisrn, and, most of all, the Averroism

prevalent in Northern Italy (especially at Padua and Venice), regarding them as bar-

barous. Many of them also, particularly the Platonists, opposed Averroism as the

enemy of religious faith. But soon other opponents of Averroism went back to the text

of Aristotle and to the works of Greek commentators, especially to those of Alexander

of Aphrodisias, in order to replace the mystical and pantheistic interpretation of Aris-

totle by a deistic and naturalistic one. These men agreed, however, with the Averro-

ists—who affirmed that there was but one immortal intellect, and that this was present

in all the members of the human race—in denying miracles and personal immortality.

For this reason, both they and the Averroists were- together opposed by such defenders

of the Christian faith and the doctrines of Plato as Marsilius Ficinus, J. A. Marta,

Casp. Contarini, and, later, Anton Sirmond, and they were officially condemned by a

Lateran Council (at the session of Dec. 19. 1512), which required of all Professors

that they should leave no errors, which might be found in the works to be interpreted,

without refutation. The same council condemned the distinction between two orders

of truth, and pronounced everything false which was in conflict with revelation. There

were also at Padua pure Aristotelians who were not Alexandrists, but adopted the

theory of the immortality of souls. Among these was Nicolaus Leonicus Thoma3us

(born 1456), who taught at Padua from 1497 on. But Averroism was at that time the

predominant philosophy in Northern Italy, as was Naturalism, which was based on Alex-

ander's interpretation of Aristotle, among the Peripatetic opponents of Averroism. Mar-

silius Ficinus says in the preface to his translation of Plotinus, though not without

some rhetorical exaggeration :

"
Nearly the whole world is occupied by the Peripate-

tics, who are divided into two sects, the Alexandrists and the Averroists. The former

believe the human intellect to be mortal
;
the latter contend that it is one in all men.

Both parties alike overturn from its foundation all religion, especially because they seem

to deny that human affairs are controlled by a divine providence, and also to have

equally fallen away from the teachings of Aristotle, their master."

Averroism reigned in the school at Padua from the first half of the 14th till near the

middle of the 17th century, though in different acceptations at different times. "While

the heterodox elements of the Averroistic doctrine were made prominent by a few,

they were toned down by others. At the beginning of the 16th century Averroism

appeared, in comparison with Alexandrisin. as the doctrine least at variance with the

teaching of the Church. At the time of the reaction in the Church it was reduced and

confined to the carefid employment of the Commentaries of Averroes in explaining the '

Aristotelian writings, the doctrines which were in disaccord with the faith of the Church

being rendered less offensive by a liberal interpretation. Many interpreted the unity
of the intellect as meaning merely the identity of the highest logical principles (the

principle of contradiction, etc.). The Averroists of this later period pretended to be, at
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the same time, good Catholics. Averroism had become a matter of erudition and bore

no longer an offensive character. Numerous impressions of the Commentaries of Aver-

roes give evidence of the continuing interest in them. The first edition of the works

of Averroes, which appeared at Padua in 1472, reproduced the old Latin translations

made in the 13th century; new translations were subsequently made on the ba-i.s

of Hebrew translations, and were employed for the edition of 1553-53, which, how-

ever, contains some of the earlier translations.

The Averroistic doctrine of the unity of the immortal reason in the whole human

race was professed in the last decennia of the lath century, by Nicoletto Vernias, who

occupied the professorial chair at Padua from 1471 to 1499
;
but in his old age he was

converted to the belief in the immortality of each individual soul. In 1495 Petrus Pom-

ponatius (died in 1525) commenced teaching philosophy in the same city. In his lec-

tures and works {De immortalitate animce, Bologna, 1516, Ven., 1525, Basel, 1634, ed.

Chr. G. BardUi, Tub., 1791; De fato, libero arbitrio, pradestinatione, providentia Dei

Ubri quinque, Basel, 1525, 1556, 1567; De naturalium effectuum admiramlorum camU A.

de incanUitionibus liber, written in 1520, Basel, 1556, 1567
;

on him cf. Francesco

Fiorentino, Pietro Pomponazzi, Florence, 1868; G. Spicker, in an Inaugural Dissert.,

Munich, 1868; Ludwig Muggenthaler, Inomg. Dissert, Munich, 1868; and B. Podest.'i,

Bologna, 1868) Pomponatius rejected the Averroistic doctrine, and recognized the

Thomistic arguments against the same as sufficient to refute it, yet believed the true

meaning of Aristotle to be, not, as Thomas had affirmed, that there was a plurality of

immortal intellects, but that the human soul, including the rational faculty, was mor-

tal. For this interpretation he referred to Alexander of Aphrodisias, who identifies the

active immortal intellect with the divine mind, and declares the individual reason of

each man to be mortal. By the human understanding the universal is known only in

the particular, thought is impossible without the representative image (<4<Wa<rf«a), which

is rooted in sensation and is never without relation to time and space, hence is constantly

dependent on bodily organs and disappears with them. Virtue is independent of the be-

lief in immortality ;
it is most genuine when practised without reference to reward or

punishment. Of the liberty to profess this doctrine Pomponatius sought to assure him-

self by distinguishing two orders of truth, the philosophical and the theological ( where-

by he, like other thinkers of the Middle Ages and of the transition-period, anticipated,

in a manner sufficient for the immediate exigency, though philosophically undeveloped,

the modern distinction between symbolical representation and speculative thinking).

Consistency in philosophic thought leads, according to him, to the doctrine of the mor-

tality of human souls
;
but immortality only is admissible in the circle of theological

articles of faith. In like manner Pomponatius disposed of the doctrines of miracles

and of the freedom of the will.

At Padua and. from 1500 on, at Bologna, Pomponatius had an opponent in Alexander

Achillini (died 1518), who held fast, in general, to the Averroistic phraseology and doc-

trine, thoxigh pretending not to affirm the unity of intellect in a sense opposed to the

teaching of the Church.

A pupil of Vernias, Augustinus Niphus (Agostino Nifo, 1473-1546
;
he wrote Commen-

taries on Aristotle, in 14 folio volumes, and Opusctrtti moraUa ctpolitica, Par., 1654), who
at first avowed the Averroistic doctrine of the unity of the intellect, but afterwards had

the prudence to modify his Averroism and bring it into unison with the teachings of the

Church, and who in 1495-97 published the works of Averroes, accompanied by re-

futatory remarks relative to various passages, wrote, at the instance of Pope Leo X., a

work iu refutation of the De Immortalitate Animm of Pomponatius. Since, however,
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great interest was felt in these transactions at the Roman court, Pomponatius was en-

abled under the protection of Cardinal Bembo (and indirectly of the Pope himself) to

prepare his Defensorium contra Nipkum. Interest in philosophical subjects led the Ro-
man court at that tune beyond the limits of its ecclesiastical and political interest

;
the

' ' unbelief "
prevalent at the court of the Pope, coupled with a general laxity of morals,

gave offence to Luther and others, and became one of the causes of that division of the

Church, which the reaction that soon followed on the part of subsequent Popes, in the

direction of the most rigid adherence to the faith of the Church, was unable to remedy.
Simon Porta of Naples (died 1555

; to be distinguished from the eminent physicist,

Giambattista Porta of Naples, who lived 1540-1015, and is celebrated especially for

his work entitled Magia Naturalis, Naples, 1589, etc.), a pupil of Pomponatius, wrote,

like the latter, in agreement with the Alexandrists on the question of immortality {De
rerum naturalibus prindpiis, deanima ct mente humcma, Flor., 1551). Gasparo Con-

tarini (1483-1542), likewise a pupil of Pomponatius, opposed his doctrine. Zimara,
a Neapolitan scholar (died 1532), contributed to the elucidation of the text of Aristotle

and Averroes; his Notes were included in the later editions of Averroes. Jacobus

Zabarella (born at Padua, 1532, where he taught philosophy from 1564 till his death in

1589) followed for the most part Averroes in the interpretation of Aristotle. In psy-

chology he adopted rather the views of Alexander, but thought that the individual

intellect, though perishable by nature, became, when perfected by divine illumination,

a partaker of immortality. Zabarella was opposed by Francis Piccolomini (1520-1604),

a disciple of Zimara. Andreas Caesalpinus (1509-1603, physician-in-ordinary to Pope
Clement VIII.) took the easy step from Averroism to Pantheism

;
his God was the

"universal soul" (" ariima universalis,'
1 ''

Qucestiones Perip., Venice, 1571; Damo-
num Investigatio Peripat., ib., 1583). ZabarehVs successor in the professorial chair at

Padua, Cesare Cremonini (born 1552, died 1631), was the last important representa-

tive of Averroistic Aristotelianism tempered with Alexandristic psychology.

An attempt to revive the Stoic philosophy was made by Justus Lipsius (1547-1606)

in his Manuductio ad Stoicam plrilosophiam, Physiologia Stoicorum, and other works.

Casp. Schoppe (Scioppius), Thomas Gataker, and Daniel Heinsius also contributed to

the exegetical literature of Stoicism.

Gassendi (1592-1655) sought to defend Epicureanism against unjustified attacks, and

to show that it contained the best doctrine of physics, and yet at the same time to com-

bine with it Christian theology. Gassendi's Atomism is less a doctrine of dead Nature

than is that of Epicurus. Gassendi ascribed to the atoms force, and even sensation:

just as a boy is moved by the image of an apple to turn aside from his way and ap-

proach the apple-tree, so the stone thrown into the air iz moved, by the influence of the

earth reaching to it, to pass out of the direct line and to approach the earth. From its

relation to the investigation of nature in modern times, Gassendi's renewal of Epicurean-

ism is of far greater historical importance than the renewal of any other ancient

system; not unjustly does F. A. Lange (Gesch. des Materialismus vnd Kritik seiner

Bedeutung in der Gegenwart, Iserlohn, 1866, p. 118 seq.) consider Gassendi as the one

who may properly be styled the renewer in modern times of systematic materialism.

Ancient skepticism was revived, and, in part, in a peculiar manner further developed

by Michel de Montaigne. The scepticism of this clever man of the world was more or

less directed to doctrines of Christianity, but was generally brought in the end, by a—
whether sincere or merely prudent—recognition of the necessity of a revelation, on

account of the weakness of human reason, into harmony with theology. Other support-

ers of a like tendency were Pierre Charron (1541-1603), who defined it as man's prov-
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ince merely to search for the truth, which dwells in the bosom of God
;

Francis San-

chez (Sanctius, bom 1502, died at Toulouse, 1032), teacher of medicine and philosophy;

Francois de la Mothe le Vayer (1580-1072), who applied the arguments of the ancient

skeptics especially to theology, limiting the latter to the sphere of simple faith
;
and the

pupils of the latter, Sam. Soxbiere (1615-1670), who translated the Hypotyposes I'yr-

rlbonem of Sext. Empiricus, and Simon Foucher, Canonicus of Dijon (1044—1)0 ;
cf . on

him, F. Rabbe, ISabbe Simon Foucher, chanomide la chapelle de Dijon, Dijon, 1867),

who wrote a lUd<>ire des Acadimiciens (Par., 1090), a Dissert. deph&os. Acadcmica (Par.,

1092), and a skeptical critique of Malebranche's Recherche de la Virite ; and also by

Joseph Glanvill (died 1680), Hieronymus Himhaym (died at Prague, 1679), and Pierre

Daniel Huet (1633-1721), and his younger contemporary, Pierre Bayle (1047-1700),
to whom attention will be directed in the following, second, principal division.

§ 110, Side by side with this return of learned culture from scholas-

ticism to the early Roman and Greek literature, stands, as its analogue,
the return of the religious consciousness from the doctrines of the

Catholic Church to the letter of the Bible. To the participants in this

movement, the original, after the authority of tradition had been

denied by them, appeared as the pure, genuine, and true, and what-

ever additions had been made to it were regarded not as constituting

a real advance upon the original, but rather as the result of emascu-

lation and degeneration. Yet they did not, in point of fact, rest satis-

fied with the mere renewal of earlier forms, but went forward to a

new reformatory development, for which the negation of the (till then)

prevalent form of culture cleared the way. Acknowledging the

authority of the Holy Scriptures, and of the dogmas of the Church in

its earliest days, Protestantism rejected the mediaeval hierarchy and the

scholastic tendency to rationalize Christian dogmas. The individual

conscience found itself in conflict with the way of salvation marked
out by the Church. By this way it was unable to attain to inward

peace and reconciliation with God. It could not advance beyond that

stadium in the religious life in which the sentiment of the law and of

sin, and of their antagonism, is predominant. This religious sentiment

was rendered invincible by that form of Christian morals which cul-

minated in the monastic vows, whereby the moral significance of Labor,

marriage, independence, and of all the natural bases of the spiritual

life was underestimated; and by indulgences and ether means of pro-

pitiation this same sentiment of antagonism was rather concealed than

removed. Further, the religious conviction al' the individual was

found to be rather prejudiced than confirmed by the reasoning of the

schools. It was felt that not the work prescribed by the Church, but

personal faith alone possessed beatifying virtue; human reason waa
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believed to conflict with that faith which the Holy Ghost produces.
In the first heat of the conflict the Reformers regarded the head of

the Catholic Church as Antichrist, and Aristotle, the chief of the

Catholic School-philosophy, as a "
godless bulwark of the Papists."

The logical consequence of these conceptions would have been the an-

nihilation of all philosophy in favor of immediate, unquestioning faith;

but in proportion as Protestantism gained fixed consistence, the neces-

sity of a determinate order of instruction became equally apparent
with that of a new ecclesiastical order. Melanchthon, Luther's asso-

ciate, perceived the indispensableness of Aristotle as the master of

scientific form, and Luther allowed the use of the text of Aristotelian

writings, when not burdened with scholastic commentaries. There

arose thus at the Protestant universities a new Aristotelianism, which

was distinguished from Scholasticism by its simplicity and freedom

from empty subtilties, but which, owing to the necessity of modifying
the naturalistic elements in the Aristotelian philosophy, and especially

in the Aristotelian psychology, so as to make them harmonize with

religious faith, soon became, in its measure, itself scholastic. The

erection of a new, independent philosophy on the basis of the general-

ized Protestant principle, was reserved for a later time.

On the philosophical notions peculiar to the time of the Reformation compare, especially, Mor. Carri&ra

Stuttg. and Tub., 1847. Six complete editions of Luther's Works have been published, as follows:—Witten-

berg, 1539-58; Jena, 1555-58, together with two supplementary volumes publ. at Eisleben, 1564-05; Alten-

burg, 113(51-64, together with supplementary vol. publ. at Halle in 1702
; Leipsic, 1729-40 ; Halle, 1740-53

(Walch's edition, the most complete one up to that time), and lastly, Erlangen and Frankfort-on-the-Main,

commenced in 1826 (67 vols, of writings in German and 30 in Latin had appeared up to 1867 and ten more

were wanting, after the publication of which this edition will be not only the most correct, but also the most

complete in existence). Of the numerous works on Luther, we may here mention, on account of their

philosophical bearings, those of Chr. H. Weisse {Mart, truth., Leips, 1845, and Die Christologie Luther's,

Leips., 1852). Mulanchthon's Works, published by his son-in-law, Peucer, at Wittenberg, 1562-64, have been

republished by Bretschneider and Bindseil in their Corpus Reformatorum, Halle and Brunswick, 1834 seq.,

in 28 volumes, to which Annates Vitce et Indices (Brunswick, 1860) form a supplement ; Vol. XIII. contains

the philosophical works, with the exception of the ethical ones, which may be found in Vol. XVI ; the Scripta

Varii Argumenti in Vol. XX. also include some philosophical writings. On Melanchthon, compare, among

others, Joachim Camerarius. De vita Mel. narratio, 1566 (republ. by Georg. Theod. Strobek 1777, and by

Augusti, 1819); Friedr. Galle, Ch.arakteri.itik M.'s als Theologen, Halle, 1840; Karl Matthes, Ph. M., seiti

Leben und Wirken, Altenburg, 1841 ; Ledderhose, M. nach. s. iiussern u. innern Leben, Heidelb., 1S47 ; Adolf

Planck. Mel. prctceptor Germanice, Nordlingen, 1860
; Constant. Schlottman, De Philippo Melanchthone reip.

interim reformatore comia., Bonn, 1860 ; Bernhardt, Phil, Melanchthon als Mathematiker uml Physiker,

Wittenberg, 1865
; Pansch, Mel. als Schulmann, Eutin, 1866. W. L. G. v. Eberstein has written of the

nature of the logic and metaphysics of the so-called pure Peripateticians (Halle 1800), and J. H. ab. Elswich

in particular of Aristotelianism among the Protestants, in De varia Aristotelis in scholis Protestanttum

fortuna schediasma, annexed to his edition (Wittenb. 1720) of Launoy's De varia Arist. fortuna in Acad.

Parisiensi (see above, Vol I, § 89, p. 356).

Martin Luther (Nov. 10, 1483-Feb. 18, 1546) held that philosophy, as well as

religion, needed to be reformed. He says (Epist. Vol. 1., 64, ed. de Wette; cf. F. X.

Schmid, Nic Taurettus, p. 4) : "I believe it impossible that the church should be

reformed, without completely eradicating canons, decretals, scholastic theology, philoso-
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phy, and logic, as they are now received and taught, and instituting others in their

place."

The new phdosophy should not control theology.
" The Sorbonne," he says,

"has propounded the extremely reprehensible doctrine, that whatever is demonstrated

as true in philosophy, must also be accepted as true in theology." Luther held that it

was by no means sufficient tJ return from the Aristotle of the Scholastics to the real

Aristotle; the former was a weapon of the Papists, the latter was naturalistic in

tendency and denied the immortality of the soul, while his metaphysical subtleties

were of no service to the science of nature. He not only expected no help from

Aristotle, but held him in such horror, that he affirmed: "if Aristotle had not been of

tlesh, I should not hesitate to affirm him to have been truly a devil." Melanchthon

also (Feb. 16, 1497—April 19, 1500
;
his curious idea of making his Grecized name more

euphonious by the ungrarnmatical omission of the letters ch, should be excused in the

man, but not perpetuated in practice) shared for a time the feeling of Luther. But

the Reformation could not long continue without philosophy; experience taught its

necessity. By merely appealing to the earliest documents of Christianity an authority

had indeed been found which was sufficient to justify to the religious consciousness the

negation of the later or non-original ecclesiastical development. Bat since the actual

restoration of decayed forms could only have consisted with a state of torpidity ( like

that illustrated in the religious life of the Caraites), from which the Reformation in its

first stadium was separated by a world-wide interval, it followed that no Church could

be built up on the principle of a simple return to the embryonic state
;
whenever the

attempt was seriously made to carry out this principle, the result was fanatical sects—
Iconoclasts and Anabaptists. A developed theological system and a regulated order of

instruction were vitally necessary even for a Protestant Church, but were unattainable

without the aid of philosophical conceptions and norms. Yet a new philosophy could

not be created
;
Luther's genius was religious, and not philosophical, and Melanchthon's

nature was rather reproductive and regulative than productive. Consequently, since

philosophy was indispensable, it was necessary to choose from the philosophies of

antiquity. Said Melanchthon : "We must choose some kind of philosophy, which

shall be as little infected as possible with sophistry, and which retains a correct

method." He found the Epicureans too atheistic, the Stoics too fatalistic in their

theology and too extravagant in their ethics, Plato and the Xeo-Platonists either

too indefinite or too heretical
;
Aristotle alone, as the teacher of form, met the wants

of the young, as he had those of the old Church. Accordingly Melanchthon con-

fessed: "We cannot do without the monuments of Aristotle"; "I plainly perceive

that if Aristotle, who is the unique and only author of method, shall be neglected, a

great confusion in doctrine will follow"
;

" Yet he, who chiefly follows Aristotle as his

leader and seeks out some one simple and, so far as possible, unsophistica] doctrine,

can also sometimes adopt something from other authors." Luther, too, revised his

previous opinions on the subject. In 1526, already, he admitted that the books of

Aristotle on logic, rhetoric, and poetics, might, if read without scholastic additions, be

useful "as a discipline for young people in correct speaking and preaching." In the
"

Unterricht d&r Vmtatoren im Kurfurstenthum zu SacJtsen (1528; written by Me-

lanchthon, and expressing the common opinions of Luther and Melanchthon) and in the
" Unterricht der Vmtatoren mi di, I'Oht/h rrn in Herzog Heirvrich's eu Sadism FSirsten-

t7ium (1539, Vol. X. in Walch's edition; cf. Trendelenburg Erliiut. zu dm Elementen der

Aristot. Logik, Preface) it is required that grammatical instruction should be followed

by instruction in logic and rhetoric. But the logical instruction could only be founded

2
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on Aristotle. Melanchthon prepared a number of manuals for the use of instructors.

Classically educated, publicly praised in his early youth by Erasmus of Rotterdam,
related to Reuchlin, and on terms of friendship with him, in whose contest with the

Dominicans he also took part, it was impossible that he should find pleasure in the

insipid subtilties of the Scholastics. Following the example of Valla and Rud.

Agricola, he went back to the text of Aristotle, but modified and toned down the ideas

of Aristotle
;
his style is more elegant than profound. In the year 1520 appeared his

first manual entitled Compendiaria dialectices ratio; in 1522 the first edition of the

loci theologici (in which, with reference to the dogmas peculiar to the Reformation,

especially the doctrines of original sin and predestination, more rigid ground is taken

than in the later editions, while in reference to the doctrine of the Trinity and other

dogmas derived from the Catholic Church, less rigid ground is taken) ;
in 1527 the

Dialectics Ph. M. ab auctore adaucta et recognita ; in 1529 the third edition, entitled

De Dialecta libri quatuor (also in 1533, etc.) ;
and finally, in 1547, the Erotemata Dia-

lec. (also in 1550, 1552, etc.). Melanchthon defines (Dial., I. I. init.) dialectic as "the art

and way of teaching
"

;
he is concerned not so much with the method of investigation

(since, in his view, the most important truths are given either in the form of innate

principles or by revelation), as with that of instruction. He treats (conformably to the

serial order of the works in Aristotle's Organon : Isagoge of Porphyry, Categ. De

Interpret, Analyt., Top.) first of the five Praidicabilia : species, genus, differentia,

proprium, accidens ; then of the ten categories or Pmdicamenta : substantia, quantitas,

qualitas, relatio, actio, passio, quando, ubi, situs, habitus; next (in the second Book) of the

various species of propositions, and then of syllogisms (Book III.), and ends with the

Topica (Book IV.). He lays principal stress on the doctrines of definition, division, and

argumentation. He extols dialectic as a noble gift of God (Erotemata Dialectices, epist.

dedkatoria p. VII. :

" Ut numerorum notitia et donum Dei ingens est et valde necessaria

hom. vitce, it a- veram docendi et ratiocinandi viam sciamus Dei donum esse et in exponenda
doebrina ccelesti et in inquisitione veritatis et in aliis rebus necessariam'

1

'

1

) . Mel. de

Rhetor. Libri Tres. were published at Wittenberg in 1519, and the Philosophic, moralis

Epitome, ibid., 1537; Melanchthon had previously published commentaries on single

books of Aristotle's Ethics. Subsequently (Witt., 1550) appeared the work: Ethical

doctrines elementa et enarratio libri quinti Ethicorum (Aristotelis). In ethics as in

logic, Melanchthon follows chiefly Aristotle, but gives to the subject, in the last-named

work, rather a theological turn, the will of God being there presented as the highest

law of morals. In his C'onvmentarius de Anima (Wittenberg, 1540, 1542, 1548, 1558,

1560, etc.), as also in his Initio, doctrinm physical, dictata in Accidentia Witebergensi (ibid.

1549), Melanchthon adopts as the basis of his exposition the ideas of Aristotle. Me-

lanchthon retained (even after the promulgation of the Copernican System, to which

Osiander, the greatest of the Lutheran theologians of the period of the Reformation,

was friendly, and notwithstanding that he himself confessed the eminence and sound-

ness of Copernicus in other respects) the Aristotelico-Ptolemaic astronomy, even

maintaining that the civil authorities were bound to suppress the new ' ' so wicked

and atheistic opinion." To the stars he ascribed an influence not only on the tempera-

ture (ortus Pleiadum ac Hyadum regvlariter pluvias affert, etc.), but also on human
destinies. Natural causes, he says, operate with necessity, except when God in-

terrupts (interrumpit) the regular mode of action. In defining the soul Melanchthon

defends the false reading ivitli-xua against Amerbach (1504-57), whom the quarrel about

hrt\i-xua led finafly to leave Wittenberg and to become a Catholic. Psychical life is

classified by Melanchthon, after Aristotle, as vegetative (the GpeitTuiov of Aristotle),
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sensitive—including the vis appetitiva itnd locomotlta
{,iI<jQt\tik6v, opcKTtKnv, kivyitikov^ xarh

- T-i
) and rational {vohitik6v) ;

to the rational soul belong the intellect and the will.

Melanchthon includes memory among the functions of the intellect (herein departing
from Aristotle), and thus vindicates for the latter a share in the immortality at-

tributed by Aristotle to the active intellect (vovs Troi^rucds). The theory that ideas like

those of number and order, and of geometrical, physical, and moral principles, are

innate, he would not give up, yet represents the intellect as being excited to activity

through the senses. Of the philosophical proofs offered by Plato, Xenophon, and

Cicero, for the immortality of the soul, he says: 7uvc argumenta cogitare prodest, sed

tamen sciamus, patefactiorus divines iittmndas cxse. In addition to the experience of

the senses, the principles of the intellect and syllogistic inference, the divine revelation

contained in the Bible constitutes a fourth and the highest criterion of truth. Me-
lanchthon is unfriendly to theological speculations; the interpretation of the three

persons in God as representing intellect, thought, and will—or mens, cogitatio and
voluntas (in qua sunt latitia et amor)—he admits only as containing a partially perti-

nent comparison. The joint author with Luther of the Reformation approved the

execution of heretics
;
the burning of Servetus was a ' '

pious and memorable example
for all posterity."

Until the rise of the Cartesian and Leibnitzian philosophies, the Peripatetic doctrine

reigned in the Protestant schools. The doctrine of Ramus—to which a few, including

Rudolf Goclenius, made concessions—made but slight headway against it. Among its

teachers were Joachim Camerarius (1500-1574), Jacob Schegk, and Philip Scherbius.

Still there were some men who resumed the opposition which Luther had at first

directed against it; among these we may mention in particular Nicolaus Taurellus

(see below, §111). In order, however, that the impulse to the emancipation of the

spirit from every external, unspiritual power, and to its positive replenishment with the

highest truths might accomplish its work in all the spheres of spiritual life, it was

necessary that the Protestant principle should become generalized and deepened, so

that it might extend beyond the merely religious sphere, and that, even within this

sphere, the limitations with which the principle was burdened, and which more and
more checked and falsified the reformatory movement, might be removed from it. Such
a development was impossible by the way of a merely immanent development of eccle-

siastical Protestantism on the basis of its historical beginnings; it was necessary that

other factors should concur with this one for the production of the desired result. Cf.

in particular § 111 and the remarks under J$ 114 on the genesis of Cartesianism.

§ 111. The modern mind, dissatisfied with Scholasticism, not only
went back to the classical literature of ante-Christian antiquity and to

the writings constituting the biblical revelation, but. setting out from

the sciences of antiquity, also directed its endeavors more and more to

independent investigation of the realities of nature and mind, as also

to the problem of moral self-determination independently of external

norms. In the fields of mathematics, mechanics, geography, and astron-

omy, the science and speculation of the ancients were first restored,
and then, partly by a gradual progress, and partly by rapid and bold

discoveries, materially extended. "With the assured results of invest!-

gation were connected manifold ami largely turbulent attempts to
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establish on the basis of the new science new theological and philo^

sophical conceptions, in which attempts were involved the germs of

later and more matured doctrines.' Physical philosophy in the transi-

tional period was more or less blended with a form of theosophy
which rested at first upon the foundation of Neo-Platonism and the

Cabala, but which gradually, and especially on the soil of Protestant-

ism, attained a more independent character. A physical philosophy
thus blended with theosophy, not yet freed from scholastic notions nor

contradicting the affirmations of ecclesiastical theology, and yet resting

on the new basis of mathematical and astronomical studies, was main-

tained about the middle of the fifteenth century by Nicolaus Cusanus,

in whom the mysticism of Eckhart was renewed, and from whom, later,

Giordano Bruno derived the fundamental features of his own boldev

and more independent doctrine. Physics, in its combination with

theosophy, continued to be taught, and was further developed in the

sixteenth century, and also even in the seventeenth. Among its pro-
fessors were Paracelsus, the physician ; Cardanus, the mathematician

and astrologer ;
Bernardinus Telesius, the founder of the Academia

Cosentina for the investigation of nature, and his followers, Fran-

cescus Patritius, the Platonizing opponent of Aristotle, Andreas Cro-

salpinus, the Averroistic Aristotelian, Nicolaus Taurellus, the opponent
of the latter and an independent German thinker, Carolus Bovillus,

a supporter of the Catholic Church and disciple of Nicolaus of

Cusa, Giordano Bruno and Lucilio Vanini, the anti-ecclesiastical

free-thinkers, and Thomas Campanella, the Catholic opponent of

Aristotle. The religious element prevailed with Schwenckfeldt

and Valentin Weigel, Protestant theologians, and with Jacob Buhme,
the theosophist, among whose followers have been II. More, John

Pordage, Pierre Poiret, and, in more modern times, St. Martin, and

whose principles were employed by Baader and by Schelling
—

by
the latter on the occasion of his passing over in his speculations from

physical philosophy to theosophy. The theories of law and civil

government were developed in an independent manner, without def-

erence to Aristotelian or to ecclesiastical authority, and in a form more

adapted to the changed political conditions of modern times, by the

following men : Machiavelli, who placed an undue estimate on politi-

cal power, to the attainment and retention of which he would have all

other aims in life subordinated
;
Thomas Morus, the Utopian theorizer,

who sought the diminution of social inequality and a mitigation of
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the severities of legislation ;
Jean Bodin, the protagonist of tolerance

;

Gentilis, the liberal Professor of natural law, and Hugo Grotius, the

founder of the theory of international law.

Of several of the natural philosophers of the transitional period, Thadd. Ans. Kixner and Thadd. Siber

treat in their Beitrilge zur Geschtchte der Physiologit mi weiteren und engeren Sinne (Leben unci Meinungen
beruhmter Physiker im 16. und IT. Jahrh.), Sulzbacb, 1819-20. Cf. works on the history of physical philos-

ophy, and monographs, such as Max Parchap Hie, Paris, 1866, etc. The philosophers of law and

statesmen of the same period are especially treated of by C. von Kaltenborn, in Die Vorlanfei d s Sug<

tins, Leipsic, 1848. Cf. also Joh. Jac. Smauss, Neues System des Rectus der Xatur. 1 look I, pp. 1

"

Historic des Rechts der Xniur (of especial value for the time before Grotius) ; L. A. Warnkonig, Bechtsphi-

XosophieaU Xaturlehre des Eechls, Freiburg im Breisgau, 1839 (with new title-page, ibid., 1854); H. F. W.

Hinriehs, Gesch. der Rectus- umi Staatsprincipien sett der Reformation, Leips., 16 I- 53 ; Hob. von Mohl, Ge-

schtchte uud l.itteratur der Staatswissenschaften, Erlangon, 1S55-1N5S; Wheaton's History of International

Laic, and other works relating to the history of law and the philosophy of law, and polil

The Works of Nicolaus of Cusa were published in the fifteenth century, probably at Basel, and in the

sixteenth by Jacob Faber Stapulensis, Paris, 1514, also Bas., 1505 ; a German translation of his most :

mi
works by F. A. Scharpff, was publ. at Freiburg in 1862. Of him treat Harzheim {Vita \. >/-- C, Treves,

1730), F. A. Scharpff (Der Card. If. v. C, Mayence, 1843), Fr. J. Clemens {Giordano Bruno un I Xi

Bonn, 1846), J. M. Dux (Der deutsche Card. X. v. C. u. die Kirche s. Zeit. Regensburg, 1847
I,
K »b. Ximmer-

mann (Der Card. Xic. Cusanus ate Vorldufer Leibnltzens, from the Transactions of the Acad, of Sciences at

Vienna for 1852, Vienna : Braumiiller, 1852), Jager (Der Slreit des Cardinals X. C. mit dem Herzoge Sieg-

mund von Oesterreich, Insbruck. 1861); T. Stumpf (Die polit. Ideen des JV. von C, Col . S66). Cf.

Kraus, Verzeichniss der Handschriften, die A'. C. besass, in Naumann's Serapeum, 1864, Nos. 3 ai

and 1805, Nos. 2-7; Jos. Klein, Ueber eine Handschrift des Nic. v. Cites, Berlin, I860; Clem. I -id. Brock-

haus, Nicolai Cusani de coiicilii universalis potestate sente>Uia (Diss, inaug.) Leips., 1867.

The Works of Paracelsus were printed, Bas., 1589. Strasb., 1616-18, and Gem va, 1658 ; of him treat J. J.

Loos in Vol. I. of Daub and Creuzer's Studien, Kurt Sprengel in Part 3d of his Gesch. der Arzneikunde, Rix-

ner and Siber in the first part of Beitrdge zur Gesch. der Physiol., Sulzbach, 1819. Rob. Fludd, Hist. ,

et microcosmi metaph., physica et technica, Oppenheim, 1017. Philos. ifosaica, Gvdat, 1638. Bapt. Hel-

mont. Opera, Amsterdam, 1648. etc. Franc. Here. Helm. Opusc. Philos, Amsterdam. 1690. Cf. on J. B. v.

Helmont, Rixner and Siber's Beitr., No. VII., Spiess. H."s System der ifedicin, Frankfort, 1840, and M.

Rommelaere, Eludes sur-f. B. Helmont, Bruxelles. 1868. Joh. Marc. Marcia Kronland, Idearum operatricum
ilea s. hypotliesis et deteclio illlus occulta virtutis, qua>. semina fcecundat et ex Hsdem corpora organica

producit, Prague, 1634; Philosophia vetns restituta: de mutationibiis. quae in unioersoflunt, <i- parttum
vniversi constitution?, de statu hominis secundum naturam et prater naturam. de curationi morborum,

Prague, 1002; on Marcus Marci see Guhrauer, in Vol. XXI. of Fichte's Zeitsch. f. Ph., Halle. 1853, pp.

241-259.

Cardanus1

work, De Subtilitate, appeared first in print in 1552, his De Varietate Serum in 1556, his

Arcana EternUatis not till after his death, in his collected works: Hteronymi CardaniM
opera omnia cura Caroli Sponii, Lyons, 1663. Cardanus' rule for solving equations of the third degi

found in his work (publ. 1543), entitled: Ars magna 8. de regulis algebraids. C. wrote an autobiography,
which first appeared at Bas., 1512, and again, continued, ibid., 1575; his natural philosophy is minutely ex-

pounded in the above-cited Beitr. zitr Gex<i>. aer Physiol., by Kixner and Siber, No. II. Ssaliger's Bzerct-

tationea Exotericce, in reply to C.'s De Subtilitate, was published Par., 1557; C. replied In an Api

which is subjoined to the later editions of his De Subtilitate.

The two first Books of Bernardinus Telesius' principal work, De Natura juxta propria Principal, ap-

peared at Rome in 1505, the whole work, in nine Books, at Naples in 1586, and again at Geneva in 168S

Andr. Csesalpinus' Qucestiones Peripatetlcat ; certain minor works by Telesius were published I

Venice in 1590. An extended summary of his natural philosophy is contained in the third part of the above-

cited Beilrage of Rixner and Siber.

Franciscus Patritius, Discussiones peripatetics, quibus ArtstoteUca philosopl
•

'

\oria atque

dogmata cum veterwm placitis collata eleganter et erudite declarantur, Pars I—IV., Venice, 1571 M. Basel,

1581 ; Nova de wiiversis philosophia in qua Aristotelira methodo non per motum, • m et lamina ad

primam causam ascendttur, deindt propria Patrittt methodo tota tncontemp • nit divinitas, postre-

mo methodo Piatonica rerum untverstta-i a conditore Deo deducitur, Ferrara, 1691, Venice. 1593, Lond., 1011.

Rixner and Siber treat of him in the fourth part of the "
Beitrdge

"
cited above.

retros Ramus, Scholartim phys. libri octo. Paris, 1505 : Schol. metaphys. Kbri quatuordedm, Par., 1566.—

Sebastian Basso, Philosophia naturalis adv. Aristotelem libr. duodceim, Par., 1621 (also 1049).—Claude Guil-
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lermet do Berigard (or Bauregard), Circuit Pisani seu de veterum et peripatetica philosophia dialogi, TJdine,

1643—17, Padua, 1661.—Sennerti Physica, Wittenberg, 1618; Opera omnia, Venice, 1641 etc.—Magnera
Democritus reviviscens, Pavia, 1046, etc.—Maignani cursus ijhilosophicus, Toulouse, 1652, and Lyons, 167.3.

Nicolaus Taurcllus, Philosophies triumphus, hoc est, metaphysial philosophandi methodus, qua divini,

tus inditia nu nii notitiis humance rationes eo deducuntur, ut firmissimis hide constructis demonstrationibus

aperie rei Veritas elucescat et qua diu philosophorum sepultafuit authoritate philosophia victrix erumpai ;

qucestionibus enim vel sexcentis ea, quibus cum revelata nobis veritale philosophia pugnare videbalur, adeo

vere conciliantur, ut nonfidei solum servire dicenda sit, sed ejus esse fundamentum, Basel, 1573
; Alpes

ccesce, hoc est, Andrece Caisalpini Itali ?nonstrosa el superba dogmata discussa et excussa, Frankf., 15'.»7, a

polemical Synopis Ari.it. Metaph., Hanau, 1596 ;
De m undo, Amberg, 1603; Uranoiogia, Amb., 1603, De re-

rum ozternitate: metaph. universalis partes quatuor, in quibus placita Aristotelis, Vallesii, Piccolominei,

Ccesalpini, societatis Conimbricensis aliorumque discutiuntur,examinantur et refutantur, Marburg, 1604.

On N. Taurcllus have written, specially, Jac. "Willi. Feuerlin, Diss, apologetica pro JV7c. Taurello philosopho

Altdorjlno atkeismi et deismi injusle accusato et ipsius Taurelli Synopsis Arist. metaphysices recusa cum,

atuioi. ediloris, Nuremberg, 1734 ;
F. X. Schrnid of Schwarzenberg, Xic. Taur., der ersle deutsche Philosoph,

aus den Quellen dargestellt, Erlangen, 1860, new ed. ib., 1864.

On Carolus Bovillus, see Joseph Dippel, Versuch einer syst. Darstellung der Philosophic des C. B. -nebst

einem kurzen Lebensabriss, Wiirzburg, 1S65.

The Italian works of Giordano Bruno have been edited by Ad. Wagner, Leipsic, 1S29, the Latin, in part

(especially those on Logic), by A. F. Gfrorer, Stuttg., 1S34 ; Jord. Br. de umbris idearum edit. nov. cur. Salva-

tor Torgini, Bcrl., 1868. On Bruno cf., besides F. H. Jacobi (cited below), and Schelling in his Dialogue en-

titled Bruno oder itber das natiirliche und g'dttllche Princip der Dinge (Berlin 1802), Rixner and Siber in the

above-cited Beitrage, Fart 5, Sulzbach, 1824; Steffens, in his Xachgel. Schriften, Berlin, 1840, pp. 43—76,

Falkson, G. Bruno (written in the form of a romance}, Hamburg, 1846, Chr. Bartholin ess, Jordano Bruno,
Paris, 1S46—47, F. J. Clemens, Giordano Bruno und Nicolaus von Cusa, Bonn, 1S47, Joh. Andr. Scartazzini,

Giordano Bruno, ein Blutzeuge des Wissens (a lecture), Biel, 1867
;
Domenico Berti, Vita di G. Br., Flor-

ence, 1868. Cf. also II. Carriere, Diephilos. M'eltansc/uiuung der Reformationszeit, Stuttg., 1S49, p. 365 seq.,

and in the Zeitschr. f. Philos., new series, 54, 1. Halle, 1869, pp. 128-134 : and, on the relation of his doctrine

to that cf Spinoza, Schaarschmidt, Descartes und Spinoza, Bonn, 1850, p. 181 seq.

A complete edition of the works of Campanella was commenced (never completed) at Paris by their au-

thor
;
but recently (Turin, 1854) the Opere di Tommaso Campanella. have been published by Alessandro

d'Ancona, prefaced by an essay on C.'s life and doctrine. Of him treat Rixner and Siber. in Fart 6 of the

above-cited Beitrage ;
also Baldachini, Vita e Filosofia di Tommaso Campanella, Naples. 1840—43; Mamiani,

in his Dialoghi di Scienza Prima, Par., 1846 ; Spaventa, in the Cimenlo, 1S54, and in Caratlere e Sviluppo
delta Filosojia Hal. dal Secole XVI. sino at Nostre Tempo, Modena, 1SC0.

,
Cf. Strater's Briefe ilber ital.

Philos. in ''Der Gedanke," Berlin, 1864—65; Sigwart, Thomas Camp. u. seine politischen Tdeen, in the

Pretess. Jahrb., I860, No. 11, and Silvestro Centofanti in the Archivo slorico Italiano, Vol. I. p. 1, 1866.

Lucilio Vanini, Amphitheatrum atternce providential, Lyons, 1615 ; De admirandis naturce regince

deceque mortalium urcanis libri quatuor, Par., 1616. On Lucilio Vanini, cf. Leben und Schicksale, C/iarakter

und ileinungen des L. V., eines Atheisten im 17 Jahrh., von W. D. F., Leips., 1S00, and Eniile Vaisse, L.

V.', sa vie, sa doctrine, sa mart, Exti kait des Memoires de CAcad. imperiale des sc. de Toulouse.

Of Jacob Eohme's principal work, entitled "Aurora oder die Morgenrbthe im Aufgang," an epitome

was first printed in 1634 : the work was published in a more nearly complete form at Amst., 1656 etc. His

Works, collected by Bctke, were published, Amst., 1675, more complete ed. by Giehtel, ibid., 1682 etc.; and

more recently by K. W. Schieblcr, Leips. 1831—17, 2d ed., 1S61 seq. Of him treat Adelung in his Gesch. der

in. ischl. Narrheit, II. p. 210; J. G. Ratze, Blumenlese aus J. B.^s Schriften, Leipsic, 1829; Embreit, J. B.,

Heidelberg. 1835; Wilh. Lndw. Wullcn. J. B.'s Leben unci Lehre, Stuttg., 1S36, Bliithen aus fi.'s Jlystik,

Stuttg., 1838; Hamberger, Die Lehre des deutschen Philosophen J. />'.. Munich, 1844; Chr. Terd. Eaur, Zur

Geschichte der protestanlischen Mystik, in Theol. Jahrb., 1S48, p. 453 seq. 1849, p. S5 seq. : H. A. Fechner, J.

B., sein Leben >i ml seine Schriften, Gorlitz, 1S57
;
Alb. Peip, J. B., der deutsche Philosoph, der Vorhhrfer

christlicher Wissenschaft, Leipsic, 1860. Louis Claude St. Martin (1743-1804) translated several of Bohme's
works into French : VAurore naissante, Les trois principes de tessence divine, De la triple vie de Thonvme,

Quarante questions sur V&me, avec une notice sur J. B., Paris, 1S0O. On St. Martin (whose poems F. Beck
has translated and annotated. Munich.1863) cf. Matter, St. If., le philosophe inconnu, son matlre Martinez de

Parqwilio, et leurs groupes, Taris, 1862, 2d ed., 1864. »

Macehiavelli's Works, first published at Borne, 1531-32, have since been up to the most recent times very

frequently republished, also repeatedly translated into French and English, and into German by Ziegicr,

Carlsruhe, 1832-41. I'storia Florentine, Florence 1532 ; German translation by Reumont, Leipsic, 1S46 [Eng-
lish translation by C. E. Lester, 2 Vols., New York, 1S45

;
another translation was published in London in

1847.-7K] : cf. A. Ranke. Zur Kritik neuerer Geschichtsschreiber, Berl. and Leipsic, 1821. [English transl.

of II Principe, by J. S. Ryerlcy, London, 1810.-TV.] Th« literature relating to Macchiavelli is brought to-
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get her by Robert von Mohl (Oesch. u. Litt. der Staatswlssenschaflen, Vol. Ill, Erlangen 1868, pp. 519-591),

who with grreat organizing talent gives a luminous summary of the manifold opinions of the different authors.

Especially noteworthy anions the attempts at refutation is the youthful composition of Frederick the Cr .

Anli-llacchinvelli. on which cf. besides Mohl (who here judges unfairly; although it was the intention of

Frederick in writing the work to furnish an historical estimate and refutation of Machiavelli, and although his

work viewed in this light is very weak, yet as an expression of the author's views of the conduct in ethical and

political regards, which befits a prince whose dominion is already secured, and of his reflections with reference

to his own future conduct as a ruler, the work is well worthy of attention
;
Mohl errs in considering the work

only in the former aspect), Trendelenburg, 3£. und A.-.V.. Vortragewm Geddchtniss F.'s d. G., gehalten am
25. Jan. 1855 in der k. Akad. der Wiss., Berlin, 1855, and Theod. Bernhardt, Macchiavellis Buck vomFSrsten

und FSs d. Or. Antimaechiavelli, Brunswick 1804.

Thomas Moras, De ojHimo reip. statu deque nova insula I'topia, Louvain, 151 6 etc.. German transl. by

Oettinger, Leips., 1840. [The above is contained in Vol. II. of Store's Complete Works, Louvain, 1566. This

Vol. contained all his Latin works. The first, und the only other volume, containing M.'s BngH«h work-, was

printed at London, 1559.-7V.] On More cf. Rudhart, Nuremberg, 1829. 2d ed., 1855, and Mackintosh, Life of

Sir 7k. 3C, London, 1830, 2d ed.. 1844.

Jean Bodin, Six litres de la rcpublique, Taris, 1577 (Latin version by the author. 1584); Colloquium

hfplaplomeres, German abridgment, with the Latin text in part, Berl., 1S41
; complete edition from MS. in

the Library at Giessen, ed. L. Noack, Schwerin, 1S57. A notice on the history of the work was published by
E. G. Vogel, in the Serapeum, 18-10, Kos. 8-10. Cf. , on Bodin, H. BaudriUart, ./. B. el son temps, tableau des

theories politique? et des idles economiques dn seizieme slide, Paris, 1853, andX. Planchenault (president du

tribunal civil ctAngers), Etudes sur Jean Bodin, magistral et publiciste, Angers, 1S58.

On Hugo Grotius cf., among the more recent writers, H. Luden, IT. G. nach seinen Schicksalen und

Schriften, Berlin, 1806; Charles Butler, Life of FT. Gr., London, 1S26 ; Friedr. Creuzor, Luther und Grotius

Oder Glaubeund Wissenschafi, Heidelberg, 1846; cf. Ompteda, Litt. des Vblkerrechts^XiA. T. p. 171, seq.: StahL,

Gesch. der Eechtsphilosophie, p. 158 seq., v. Kaltenborn, Kritik des Volken-echts, p. 37 seq. ;
Robert von

Mohl, Die Gesch. und Litt. der Staalswiss., I, p. 229 seq. ; Hartenstein, iaAbh. der sa<-!<*. Qesellsch. der U7*»..

1S50, and in Hartenstein's Hist.-philos. Abh., Leipsic, 1870 ; Ad. Franck, Du droit de la guerre et de la puis.

par Grotius, in the Journal des Savants, July, 1867, pp. 428-4-11. The principal work of Grotius,
" On the

Law of War and Peace,"
1 has been translated and annotated by Von Kirchmann and published in his Philos.

Bibliothek, Vol. 16, Berlin, 1869.

Nicolaus Cusanus (Nicol. Chrypffs or Krebs), born in 1401 at Cusa, in the archbi-

shopric of Treves, was educated in his youth among the Brothers of the Common Life,

studied law and mathematics at Padua, then applied himself to theology, filled ecclesi-

astical offices, was a member of the Council of Basel, became in 1448 Cardinal, in 14">0

Bishop of Brixen, and died in 1464 at Todi in Umbria. He occupies a middle position

between Scholasticism and Modern Philosophy. Familiar with the former, he. like the

greater part of the Nominalists before him, lacked its conviction that the fundamental

propositions of theology were demonstrable by the scholastically educated reason. His

wisdom, he affirmed, was the knowledge of his ignorance—of which subject he treats

in his work (written in 1440), De Docta Ignarantia. In the subsequent work. De Con-

jecturis, complementary to the above, he affirms that all human knowing is mere con-

jecture. With the Mystics he seeks to overcome doubt and the difficulties arising from

the inadequacy of human conceptions in theology, by the theory of man's immediate

knowledge or intuition of God (intuitio, spcculatio, visio sine comprehensione, compre-

hensio incomprehensibilis), a theory grounded on the Neo-riat<>nie doctrine that the

soul in the state of ecstasy (roptus) has power to transcend all finite limitations. He
teaches that by intellectual intuition {intuitio inteUectuaUs) the tinity of contradictories

(coincidentia contradictorinm) is perceived (which principle, founded in the pseudo-

Dionysian mystical philosophy, had already reappeared with Eckhart and his disciples,

and was again taken up by Bruno). But with the skepticism and mysticism of Nico-

laus of Cusa was combined the spirit and practice of mechanical ami astronomical in-

vestigation on the basis of observation and mathematics. From the influence of this

practice on his philosophic thought arises the essential community of his doctrine
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with modem philosophy. In 1436, already, Nicolaus had written a work, De Repara-

tions Calendarii, in which he proposed a raforrn of the calendar similar to that of

Gregory. His astronomical doctrine included the idea of the rotation of the earth on

its axis, whereby he became a fore-runner of Copernicus (whose work on the paths of

the celestial bodies appeared in 1543
;

cf.
, among other works, Franz Hipler, Nicolaus,

Copernicus, und Martin Luther, Braunsberg, 1868). In connection with his doctrine of

the motion of the earth Nicolaus advanced to the theory of the boundlessness of the

universe in both time and space, thus essentially transcending the limits of the medie-

val imagination, whose conceptions of the universe were bounded by the apparent

sphere of the fixed stars. In the philosophical deduction of his theology and cosmo-

logy Nicolaus Cusanus follows chiefly the numerical speculation of the Pythagoreans

and the Platonic natural philosophy. Number, he teaches, is unfolded reason {ratio

explicata, and rationalis fabrics naturale quoddam puttulans principium). Nicolaus Cu-

sanus defines God as the unity, which is without otherness (the h>, the ravrou without

crcpov), and (with Plato) holds the world to be the best of generated things. The world

is a soul-possessing and articulate whole. Every thing mirrors forth in its place the

universe. Every being preserves its existence by virtue of its community with all

others. Man's ethical work is to love every thing according to its place in the order of

the whole. God is triune, since he is at once thinking subject, object of thought, and

thought (intcUigcns, intelligibile, intelligere) ;
as being unitas, mqualitas, and connexio, he

is Father, Son, and Spirit (ab imitate gignitur unitatis cequalitas ; connexio vero ab

unitate procedit et ab unitatis cequalitate). God is the absolute maximum; the world

is the unfolded maximum, the image of God' s perfection. In love to God man becomes

one with God. In the God-man the opposition of the infinite and the finite is reconciled.

The Platonists of the next following time, and especially those of them who made
much of the Cabala—such as Pico of Mirandula, Reuchlin, and especially Agrippa
of Nettesheim, and also Franciscus Georgius Venetus (F. G. Zorzi of Venice), author

of the work De harmonia mundi totius cantica (Ven., 1525)—give evidence in their

works of the influence upon them of the new science of mathematics and the new

spirit of natural investigation, which were being developed in their times. Still, their

attempts to make use of natural science for the control of nature assumed, for the

most part (as notably in the case of Agrippa), the form of the practice of magic.

The consciousness—clothing itself in the forms of mysticism—of a natural caus-

ality imparted by God to things, also lay at the bottom of the then widely-extended

belief in astrology (a belief shared by Melanchthon). But the union of the independ-

ent study of nature with theosophy appears in this period most marked in the works

of Philippus Theophrastus (Bombast) Hohener, or von Hohenheim. who called himself

(translating the name Hohener or "von Hohenheim") Aureolus Theophrastus Para-

celsus (bom 1403 at Einsiedeln in Switzerland, died in 1541 at Salzburg). He intended

to reform the science of medicine
;
diseases were to be healed rather by an excitation

and strengthening of the vital principle (Archeus) in its struggle with the principle of

disease and by the removal of obstacles, than by direct chemical reactions. Cold was

not to be opposed by heat, nor dryness by moisture, but the noxious working of a

principle was to be neutralized by its salutary working (an anticipation of the homeo-

pathic doctrine). The doctrines of Paracelsus contain an extravagant mixture of chem-

istry and theosophy. To the same school with Paracelsus belonged Robert Fludd {de

Fluctibus, 1574-1637), Joh. Baptista van Helmont (1577-1664) and his son, Franc. Mer-

curius von Helmont (1618-'99), Marcus Marci of Kronland (died 1676), who renewed

the Platonic doctrine of ideal operatrices, and others.
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Hieronymus Cardanus (1501-1576), mathematician, physician, and philosopher,
followed Nicolaus Cusanus in blending theology with the doctrine of number. He
ascribed to the world a soul, which he identified with light and warmth. Truth, he

said, was accessible only to a few. He divided men into three classes: those who are

deceived but do not deceive, those who are deceived and who deceive others, and those

who are neither deceived nor deceive. Dogmas useful for ends of public morals the

State ought to maintain by rigid laws and severe penalties. When the people reflect

concerning religion, nothing but tumults can arise from it. (Only the openness with

which he confesses this doctrine is peculiar to Cardanus; as matter of fact, every

power ideally condemned, but still outwardly dominant, has acted upon it.) These

laws, it is true, are not binding on the wise
;
for himself Cardanus follows the prin-

ciple :

" Truth is to be preferred before all things, nor is it wrong for the sake of truth

to oppose the laws "
(Veritas omnibus nnteponendrt ih>j<h impwm dlia&rim propter Ultra

adversari legibus). For the rest, Cardanus was a visionary, and full of puerile super-

stitions. His opponent, Julius Caesar Scaliger (1484-1558), a pupil of Pomponatius.

judges him thus: eum in quibusdam vnterdum plus homine sapere, in phirimis minus

quovis puero intelligere, "in some things occasionally wiser than a man, but in most

things less intelligent than any boy."

Bernardinus Telesius (bom at Cosenza 1508, died ib. 1588) became one of the found-

ers of modern philosophy by undertaking to combat the Aristotelian philosophy, not in

the interest of Platonism, or any other ancient system, but in the interest of natural

science, founded on original investigation of nature
;
but for support in this undertak-

ing he resorted to the ante-Socratic natural philosophy, and especially to that pro-

pounded (but only as doctrine of appearances) by Parmenides. Syllogisms were, in his

view, an imperfect substitute for sensation, in the matter of cognition. He founded

at Naples a society of natural investigators, the Academia Telesiana or Cosentina, after

the model of which numerous other learned societies have been formed.

Franciscus Patritius, born at Clissa in Dalmatia in 1529, taught the Platonic philos-

ophy at Ferrara in the years 1570-93. and died at Rome in 1597. He blended Xeo-

Platonic with Telesian opinions. In his Di&cussiones Peripnt. he explains and at the

same time combats the Aristotelian doctrine. Many works attributed to Aristotle were

considered by him as spurious. He entertained the wish that the Pope woidd employ
his authority for the suppression of Aristotelianism, and in favor of the modified

Platonism, the doctrine of emanations of light, which he had developed. He trans-

lated the commentary of Philoponus on the Metaphysics of Aristotle, and also Hermes

Trismegistus and the Oracles of Zoroaster
;
his own doctrine was developed by him in

the work entitled, Nova de wrmersis philosophia, etc.

Among those who agreed with Telesius and Patritius in their opposition to the Aris-

totelian physics and metaphysics, and in the attempt to reform these doctrines, were
Petrus Ramus, the above-named ( § 109, p. 12) opponent of the Logic of Aristotle, and
who published (after the publication by his antagonist, Jac. Carpentarius. of a Descrip-
tvouniversce natures ex Aristotde, Par., 1502) Seholarnm jih;/^. U>>r. oeto, and Scholarum

tnrtaphys libr. nuatuordecim ; also Sebastian Basso, author of PhUosophia naturdUi

Aristotelem libr. duodeeim, and Claude Guillermet de Berigard (or Bauregard, who,
about the year 1007. held a Professorship at Padua), in his work. Ore '4 Pisani, etc.

As Gassendi (above, £ 109, p. 15), from Epicurus, so Sennert and Magnenus drew from

Democritus in their endeavors for reform in the department of physics, while Maignan
followed Empedocles.

Among the above-named (109, pp. 10-15) Aristotelians, Andreas Cassalpinus (1519-
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1603), who developed Averroistic Aristotelianisin into pantheism, should here be again
mentioned as an independent investigator, to whom animal and vegetable physiology
are indebted for important enlargements.

As a representative of the Protestant Church, Nicolaus Taurellus (born 1547 at

Mompelgard, died at Altdorf in 1006) combated not only the Averroistic Aristotelian-

ism of Caesalpinus, but also Aristotelianism in general, and all human authority in

philosophy ('* maximum philosophic maculam inussit aut/ioritas"), and undertook to

frame a new body of doctrine, in which there should be no conflict between philosophi-

cal and theological truth. Taurellus will not, he says, while he believes as a Christian,

think as a heathen, or be indebted to Christ for faith, but to Aristotle for intelligence.

He holds that but for man's fall philosophy would have sufficed (dicam uno terbo quod
res est : dpeccatum non esset, sola viguissei, philosophia), but that in consequence of the

fall, revelation became necessary, which completes philosophical knowledge by that

which relates to the state of grace. Taurellus regards the doctrine of the temporal and

atomic origin of the world (conceived as first made up of uncombined atoms,—and this

doctrine in opposition to the theory of the creation of the world from all eternity), as

also the dogma of the Trinity, not (with the Aristotelians) as merely revealed and theo-

logical, but (with Platonists) as also philosophically justifiable doctrines. But his

Christianity is confined to fundamental dogmas ; he will not be called a Lutheran

or a Calvinist, but a Christian. The appropriation of salvation through Christ is, in

his view, the work of human freedom. Those who convince themselves that Christ

died for them will be saved, and all others will be eternally damned The triumph
of philosophy emancipated from Aristotelianism and in harmony with theology, is

celebrated by Taurellus in the work: Philosophim, triumphus, and in other works.

Schegk and his pupil and successor, Scherbius, the Altdorf Aristotelians, defended

against Taurellus, as also against Ramus, the Aristotelian doctrine; but Goclenius,

Professor at Marburg, although admitting some of the doctrines of Ramus into his

logic, was favorably disposed toward Taurellus. In general, Taurellus found little

sympathy among his contemporaries. Leibnitz esteemed him highly as a vigorous

thinker, and compared him to Scaliger, the acute opponent of Cardanus.

Carolus Bovillus (Charles Bouille, born about 1470 or 1475, at Sancourt near Amiens,

died about 1553, an immediate pupil of Faber Stapulensis, see above, § 109, p. ^devel-

oped a philosophico-theological system, catholic in spirit, and founded on the principles

of Nicolaus Cusanus.

Giordano Bruno, born in the year 1548 at Nola in the province of Naples, developed

the doctrine of Nicolaus Cusanus in an anti-ecclesiastical direction. He was instructed

in his youth in the humanities and in dialectic at Naples. He entered the Dominican

Order, but quitted it upon arriving at convictions in conflict with the dogmatic teach-

ings of the Church, and repaired to the Republic of Genoa, thence to Venice, and soon

afterwards to Geneva. The reformed orthodoxy of Geneva, however, proved no more

congenial to him than that of Catholicism, and leaving that city he went by way of

Lyons to Toulouse, thence to Paris, and from Paris to Oxford and London. According
to the theory of Falkson (G. Bruno, p. 289) and of Benno Tschischwitz (Shakespeare's

Hamlet, Halle, 1868), Shakespeare became acquainted with a comedy entitled el Can-

delajo, written by Bruno while residing in London (1583-1586), and perhaps with others

of his writings, and derived from them some of the ideas—particularly on the subject

of the indestructiblity of the material elements and the relativity of evil—which he

expresses by the mouth of the Danish Prince. From London Bruno journeyed by way
of Paris to Wittenberg, thence to Prague, Helmstadt, Frankfort-on-the-Main—where
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he remained till l.~>91—Zurich, and Venice; here, on the 23d of May, 1592. having beeD

denounced by the traitor Mocenigo, he was arrested by the Inquisition, and in 1 593 was

delivered to the "Roman authorities. In Rome he suffered several years' confinement

in the dungeons of the Inquisition. At last, since he remained unmoved in his convic-

tions, and with noble fidelity to truth scornfully refused to be guilty of a hypocritical

submission, he was condemned to the stake (with the customary mocking formula :

' ' Delivered to the secular authorities with the request that they would punish him as

mildly as possible and without effusion of blood"). Bruno replied to his judges : "I

suspect that you pronounce my sentence with greater fear than I receive it." He was

burned at Rome in the Campofiore on the 17th of February. 1600, a martyr to scien-

tific convictions founded on the free investigations of the new epoch. Emancipated

Italy has honored him with a statue, before which, on the 7th of January, 1865, the

Papal Encyclica of December 8, 1864, was burned by students. With the Copernican

system of the universe, whose truth had become certainty for him, he considered the

dogmas of the Church to be incompatible. And indeed soon afterwards (March 5,

1G16) the Copernican doctrine, which had at first been not unfavorably received on the

part of the ecclesiastical authorities, was described by the Index-Congregation as

"falsa ilia doctrina Pythagorica, Divinceqae Scripturm ornnino adversans." Bruno's

astronomical views are an expansion of the Copernican doctrine. For him the universe

is infinite in time and space ;
our solar system is one of innumerable worlds (for which

doctrine he also cites the authority of Epicurus and Lucretius), and God the original

and immanent cause of the universe. Power, wisdom, and love are his attributes. The

stars are moved, not by a prime mover {primus motor), but by the souls immanent in

them. Bruno opposes the doctrine of a dualism of matter and form; the form, moving

cause, and end of organic beings are identical not only with each other, but also with

the constituent matter of the organisms ;
matter contains in herself the forms of

things, and brings them forth from within herself. The elementary parts of all that

exists are the minima or monads, which are to be conceived as points, not absolutely

unextended, but spherical ; they are at once psychical and material. The soid is a

monad. It is never entirely without a body. God is the monad of monads
;
he is the

Minimum, because all things are external to him, and at the same time the Maximum,
since all things are in him. God caused the worlds to come forth out of himself, not

by an arbitrary act of 'will, but by an inner necessity, hence without compulsion, and

hence also freely. The worlds are nature realized, God is nature working. God is

present in things in like manner as being in the things that are, or beauty in beautiful

objects. Each of the worlds is perfect in its kind
;
there is no absolute evil. All indi-

vidual objects are subject to change, but the universe remains in its absolute perfection

ever like itself.—Inimically disposed towards Scholasticism. Bruno hold in high honor

the attempts at new speculation, which he found in the works of RaymundnB Lullius

and Xicolaus Cusanus. When treading on neutral ground in philosophy he often de-

fended the art of Raymundus. Of Xicolaus Cusanus, from whom he took the prind-
coincidentim oppositomtm, he speaks in his works in terms of great respect, not

forgetting, however, to mention that Xicolaus, too, was hampered by his p own.

He was pleased with the new path opened up by Telesius, but did not by personal and

special investigations follow it himself. Bruno demands that, beginning with the low-

est and most conditioned, we rise in our specidations by a regular ascent to the high-

est, but he did not himself always proceed according to this > hod. It was his pecu-
liar merit that he laid hold upon the first results of modern natural science, and with

the aid of a powerful fancy combined them in a complete system of the universe, a
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system corresponding with the spirit of modern science. Those works of Giordano

Bruno, in which he chiefly develops his system, were written in Italian. Of these the

most important is the Delia Causa, Principio ed Uno, Venice (or London), 1584
;
an

abstract of this work is appended by F. H. Jacobi to his work on the doctrine of

Spinoza (Wi rfa , vol. iv. Abth. 1). In the same year appeared the DelV Infinite Unkerso

e Mondi. Of his Latin works the more important are : Jordani Bruni de compcndiosa

architectura et complemento artis I/uMi, Venice, 1580; Paris, 1582. De tripliei rninimo

(i. e. on the mathematical, physical, and metaphysical Minimum) et mensura libri

quingue, Frank., 1591. Demonade, numero et figura liber, item de immenso et infig-

urabiliet de innumerabilibus, seu de universo et mundis libri octo, Frank., 1591.

Galileo Galilei (1564-1641) acquired by his investigation of the laws of falling

bodies a lasting title to esteem not only as a physicist, but also as a speculative philoso-

pher. Worthy of note are his maxims of method : independence of authority in mat-

ters of science, doubt, and the founding of inferences on observations and experiments.

Thomas Campanella (born at Stilo in Calabria in 1568, died at Paris in 1639),

although a Dominican of the strongest ecclesiastical sympathies and a zealot for a

universal Catholic monarchy, did not, since he appeared as an innovator, escape sus-

picion and persecution. Accused of conspiring against the Spanish government, he

was kept in strict confinement from 1599 to 1626, after which he passed three years in

the prisons of the Bomish Inquisition ; finally released, he passed the last years of his

life (1634-1639) at Paris, where he met with an honorable reception. Campanella

recognizes a twofold divine revelation, in the Bible and in nature. In a Canzone

(translated into German by Herder) he describes the world as the second book in which

the eternal mind wrote down its own thoughts, the living mirror, which shows the

reflection of God's countenance
;
human books are but dead copies of life, and are

full of error and deception. He argues especially against the study of nature from the

works of Aristotle, and demands that (with Telesius) we should ourselves explore

nature (De gen tili.vno nonretinendo ; Utrum liceat novam post gentiles condere philoso-

phicm; Utrum liceat Aristoteli conpradicere ; Utrum liceat jurare in verba magistri,

Par., 1636). The foundation of all knowledge is perception and faith; out of the lat-

ter grows theology, out of the former, under scientific manipulation, philosophy.

Campanella (like Augustine and several Scholastics, especially Nominalists, and like

Descartes subsequently) sets out from the certainty which we have of our own exist-

ence, seeking to deduce from it, first of all, the existence of God. From our notion of

God he attempts to establish God's existence
; not, however, ontologically (like An-

selm), but psychologically. As a finite being—so he reasons—I cannot myself have

produced in me the idea of an infinite being, superior to the world; I can only have

received it through the agency of that being, who therefore must really exist. This

infinite being, or the Deity, whose "
primalities

" are power, wisdom, and love, pro-

duced in succession the ideas, angels, the immortal souls of men, space and the world

of perishable things, by mingling in increasing measures non-being with his pure being.

All these existences have souls; there exists nothing without sensation. Space is

animate, for it dreads a vacuum and craves replenishment. Plants grieve, when they

wilt, and experience pleasure after refreshing rain. All the free movements of natural

objects are the result of sympathy or antipathy. The planets revolve around the sun,

and the sun itself around the earth. The world is God's living image (imrndus est Del

viva stii! inn. Campanella's theory of the state (in the Ckitsts Soils) is founded on the

Platonic Pep. J but the philosophers called to rule are regarded by him as priests, and

so (in his later works) this Platonic doctrine becomes the groundwork for the theory
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of a universal rule of the Pope ;
he demands the subordination of the State to the

Church, and such persecution of heretics as was practised by Philip II. of Spain.

Setting out from the Alexandrism of Pomponatius. Lucilio Vanini, the Neapolitan

(born about 1585, burned at Toulouse in 1019). developed in his Amphiiheatrum
^Etenue Providentm, and in his De admircmdis natures, etc., a naturalistic doctrine.

That he affirmed his submission to the Church did not save him from a rather horrible

than tragic doom.

In England it was Bacon of Verulam (1561-1626), above all others, that successfully

conducted the contest against Scholasticism. Bacon stands on the boundary-line
between the period of transition and the period of modern times, but may—partly

since he discarded the theosophic element and sought a methodology for the pure

investigation of nature, and partly because of his essential connection with a new and

essentially modern development-series, culminating in Locke—be more appropriately

treated of below (§ 113;.

The natural philosophy of all the thinkers thus far named contained more or

less of the theosophical element. Theosophy became predominant in the doctrines

of Valentin Weigel and Jacob Bohme. Valentin Weigel (born in 1533 at Hayna,
near Dresden, died after 1594

;
cf. on him Jul. Otto Opel, Leipsic, 1864) shaped

his doctrine after that of Nicolaus Cusanus and of Paracelsus, and in part after

that of Caspar Schwenckfeld of Ossing (1490-1561), who aimed at the spiritualization

of Lutheranism. In a similar relation to Weigel and Paracelsus stood the shoe-

maker of Gorlitz, Jacob Bohme (1575-1624), who by the idea—which dawned upon
him in the midst of the dogmatic strife concerning original sin, evil, and free-will

—of a " dark "
negative principle in God (into which, in his hands, Eckhart's doctrine

of the unrevealable absolute became transformed), acquired philosophical significance,

and, in particular, offered a welcome starting-point for the speculation of Baader, Schel-

ling, and Hegel, who took up again this same idea. However, in the development of

his theosophy Bohme either seeks to minister solely to the ends of religious edification,

or. when pretending to philosophize, proceeds fantastically, giving to chemical terms,

which were not understood, psychological and theosophical significance, and identifying
minerals with human feelings and divine personalities.

Nicolo Macchiavelli (born at Florence in 1469, died 1527), author of the History of

Florence from 1215 to 1494, introduced into the philosophy of law and politics an essen-

tially modern principle, by setting forth as the ideal, which the statesman must seek by
the most judicious means to attain, the independence and power of the nation, and, so

far as compatible therewith, the freedom of the citizen. This principle was announced

by him with special reference to the case of Italy. With a prejudiced enthusiasm for

this ideal, Macchiavelli measures the value of means exclusively with reference to their

adaptation to the ends proposed, depreciating that moral valuation of them which re-

gards them in themselves and in relation to other moral goods. Macchiavelli's fault lies

not in the conviction (on which, among other things, all moral justification of war must
be founded) that a means which involves physical and moral evils must nevertheless be

wiUed on moral grounds, when the end attainable only through this means outweighs
these evils by the physical and moral goods involved in it, but only in the narrowness of

view implied in appreciating all means with sole reference to one end. This narrowness

is the relatively necessary correlate to that extreme which was illustrated by represent-
atives of the ecclesiastical principle, who estimated all human relations exclusively
from the point of view of their relation to the doctrine of the Church, regarded as abso-

lute truth, and to the society of the Church, regarded as synonymous with the kingdom
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of God. Macchiavelli makes war on the Church as the obstacle to the unity and free-

dom of his country. He prefers before the Christian religion
—which, he says, diverts

the regard of men from political interests and beguiles them into passivity—the religion

of Ancient Rome, which favored manliness and political activity. Macchiavelli's custom

of subordinating all else to the one end pursued by him, has impressed upon his differ-

ent works a different character. Of the two sides of his political ideal, namely, civil

freedom, and the independence, greatness, and power of the state, the former is made

prominent in the Discorsi sopra laprima decade di Tito Livio, and the latter in II Prin-

cipe, and that in such manner that in the Principe republican freedom is at least pro-

visionally sacrificed to the absolute power of the prince. Still Macchiavelli reduces the

discrepancy by distinguishing between corrupt and unhappy times, which need despotic

remedies, and times when there exists that genuine public spirit which is the condition

of freedom. "Whoever reads with a shudder M. 's Prince should not forget that M.

for long years previously had seen his warmly-loved land bleeding under the mercenary
hordes of all nations, and that he in vain recommended, in a special work, the introduc-

tion of armies of native militia
' '

(Karl Kniess, Das moderns Kriegswesen, ein Vortrag,

Berlin, 1867, p. 19).

In free imitation of Plato's ideal state, Thomas Morus (born at London 1480, behead-

ed 1535) gave expression in fantastic form, in his work, De Optimo Reip., etc., to philo-

sophical thoughts respecting the origin and mission of the state. He demands, among
other things, equality of possessions and religious tolerance.

The philosophy of law and the state among Catholics and Protestants in this period

was substantially the Aristotelian, modified among the former by Scholasticism and

canonical law, and among the latter especially by biblical doctrines. Luther has in view

only the criminal law when he says (in an address to Duke John of Saxony) : "If all

men were good Christians there would be no necessity or use for princes, kings, lords,

swords, or laws. For, what good end could they serve ? The just man does of himself

all and more than all that all laws require. But the unjust do nothing as they ought;
for this reason they need the law, to teach, force, and urge them on to do well." Me-

lanchthon (in his Philosophic Moirdis libri duo, 1538), Joh. Oldendorp (eiVay&ryi?, sive ele-

mentaris introductio juris naturalis, gentium et civilis, Cologne, 1539), Nic. Hemming
{Be lege naturm methodus apodictica, 1562, etc.), Benedict Winkler (Principwrum juris

libri quin que, Leips., 1615), and others, found in the decalogue the outlines of natural

law (jus naturale), Hemming, in particular, in the second table of the law, the first

being, according to him, of an ethical nature and relating to the vita spiritual/is. (Olden-

dorp's, Hemming' s, and Winkler's works on natural law are given in outline in v. Kal-

tenbom's work cited above.) As in ethics, so in the theory of law and politics, Protes-

tants laid emphasis on the divine order, and Catholics, and more particularly Jesuits

(such as Ferd. Vasquez, Lud. Molina, Mariana, and Bellarmin
;
also Suarez and others),

on the part of human freedom. The state is (like language), according to the Scho-

lastico-Jesuitic doctrine, of human origin. Luther calls magistrates a sign of divine

grace, for if uncontrolled the peoples of the earth would destroy each other by assas-

sination and massacre. In their offices and in their secular government magistrates

cannot be without sin, but Luther neither sanctions the resort to private vengeance on

the part of those who have grievances, nor makes any mention of constitutional guar-

anties, but simply directs us to pray to God for those in authority. The early Prot-

estant doctrine was favorable to political absolutism, but was nevertheless conducive

to the social and religious freedom of the individual.

The merit of having vindicated the equal claim of all religious confessions to polit-
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ical toleration, and of having- founded the theories of natural law and of polities on

ethnography and the study of history, belongs especially to Jean Bodin (born at Angers

1330, died 1590 or 1597). His views on these topics are expressed in his Six I.

la R publique, as also in his Juris Universi Distributio and his Colloquium Heptaphmercs

de abditis rerum sublimium arcania (very recently for the first time published entire).

The Colloquium is an unpartisan dialogue on the various religions and confessions, and

in it the demand of tolerance for all is based on the recognition, by the author, of the

relative truth contained in each one of them. Bodin's ethics rest on a deistic basis.

Albericus Gentilis (born in 1551, in the district of Ancpna, died, while a Professor

at Oxford, in 1611) wrote among other works, De legotionibus Ubri tree (Lond., 1585,

etc.), Dejure belli Ubri tres (Leyden, 1588, etc.), and Dejustitia beUica <1590). In these

works he deduced the principles of legal right from nature, and particularly from hu-

man nature
;
took his stand with More and Bodin in favor of tolerance, and among

other things demanded that the commerce of the sea be made free. He thus became

a predecessor of Hugo Grotius.

Hugo Grotius (Huig de Groot, born at Delft 1583, died 1645, at Rostock), by his

work: Mare liberum seu dejure, quod Batavis competit ad Iudica commercia (Leyden,

1609), in which, in order to vindicate the claim of the Netherlander to free trade in

the East Indies, he develops philosophically the outlines of maritime law, and by his

principal work, on Jurisprudence, De Jure Belli et Pads (Paris, 1G25, 1G32, etc.), con-

tributed to the permanent advancement of the science of natural law, and founded

scientifically the doctrine of international law, or the law of nations. As in the law of

persons, so in that of nations, or international law, Grotius distinguishes between jus

hutunde vnxiijus toluntarium (or civile) : the latter is based on positive provisions ;
the

former flows with necessity from the nature of man. By the jus divinum Grotius un-

derstands the precepts of the Old and New Testaments
;
from this he distinguishes

the law of nature as &ju* humOMUm. Man is endowed with reason and language, and

therefore intended to live in society ;
whatever is necessary to the subsistence of so-

ciety comes within the sphere of natural right (and also, whatever furthers the pleas-

ures of social life belongs, asjus natural I wins, within the sphere of natural right in

the wider sense). It is on the basis of this principle of society that, in questions of

natural right, reason decides, with whose affirmations tradition generally agrees in

civilized nations, furnishing in this sense an empirical criterion of natural right. Civil

society rests on the free consent of its members, hence on contract. The right to

punish belongs only in so far to the state, as the principle of the custodia sodita'ix de-

mands it : the object of punishment is not retribution {quiapeccatum est), but simply

the prevention of violations of the law by deterring and improving men
I fur).

Grotius demands that all positive religions should be tolerated, and that those only

who deny what mere Deism even admits, viz., God and immortality, should not be

tolerated. Still he defends in his De Veritate ReUgionis Christiana I L619) the Christian

dogmas common to the various confessions. The extensive biblical studies of Grotius

(the fruits of which are commtmicated especially in the Annot. in .V. /'.. Amst.. K>41-

104G, etc., and Annot. in V. T., Par., 1G-14, etc.) are of great philological, exegetdcal,

and historical value
;
the religious standpoint of the author is a wavering one, reten-

tion in principle of faith in revelation, combined with an actual approximation to that

critico-historical and rationalistic style of treatment which is incompatible with the

continued existence of such faith. Chancellor Samuel Cocceji published in 1751, in

five quarto volumes, his own and his father's commentaries on Grot, de Jure B . i

Pads.



SECOND DIVISION OF MODERN PHILOSOPHY.

PERIOD OF EMPIRICISM, DOGMATISM, AND SKEPTICISM AS RIVAL SYSTEMS.

§ 112. The Second Division in the histoiy of Modern Philosophy
is characterized by the coexistence, in developed form and in relations

of mutual antagonism, of Empiricism and Dogmatism, while Skep-
ticism attains to a more independent development than in the tran-

sitional period. According to the doctrine of Empiricism, the only
method of philosophical inquiry is experiment and the combination

of facts ascertained by experiment, and philosophical knowledge is

limited to the objects of experience. Dogmatism is the philosophy of

those who believe themselves able in thought to transcend the limits

of all experience, and to demonstrate philosophically the fundamental

doctrines of theology, in particular the doctrines of God's existence

and of the immortality of the human soul—and who have not, there-

fore, through critique of the faculty of cognition, been brought to deny
the possibility of transcending in speculation the sphere of experience.
The principle of Skepticism is universal doubt, or at least doubt with

regard to the validity of all judgments respecting that which lies

beyond the range of experience. It differs from the later Critical

Philosophy in not recognizing, on the ground of a critique of the

reason, the existence of a province inaccessible, indeed, to human

reason, but whose existence is rendered sure on other grounds.

On the philosophy of this period, cf.—besides the sections relating thereto in the larger historical

works cited above (pp. 1, 2), as also the Gesch. des 18. Jahrhunderts, by Schlosser, and other historical works

—especially Ludw. Feuerbach, Gesch. cler iieueren Philosophie von Baco bis Spinoza, Ansbach, 1833, 2d ed.,

1844, together with his works which relate especially to Leibnitz and Bayle ; Damiron, Essai aur VMst. de la

pliilos. au XVIIine siccle, Par., 1840; Do. au XVIIIme siecle, Par., 1858-64.

The foregoing definitions belong to Kant. The historic correctness of Kant's

characterization of the types of philosophy which next preceded his own, may and

must be admitted, even though Kant's philosophical standpoint be no longer re-

garded as philosophic truth or as the absolute standard of measurement for earlier

systems. Kant's Criticism does not restrict the means of knowledge in philoso-

phy to experience ;
it only declares that the objects of that knowledge are contained

solely within the sphere of experience.

It is true that Empiricism proceeds
"
dogmatically

" in this more general sense :

that it founds itself on the belief that the objective world is not absolutely beyond the

reach of our faculties of knowledge, but that it is, on the contrary, cognizable so far

as our experience reaches. But Empiricism does not for this reason fall within the

definition of Dogmatism as above given—the definition which since Kant's time it has

been customary to connect with this word. Nor is it a more pertinent objection to
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the above definitions, that the conception of Empiricism is rendered too narrow, being

applicable only to the school which prevailed from Bacon to Locke
;

it applies no less

to the Sensualism of Condillac and the Materialism of Holbach, by which philosophical

knowledge was limited, in both form and context, to the Empirical. "Realism" and
u
Idealism," however, are terms of very indefinite and wavering signification.

To the empirical school belong Bacon and Hobbes and several of their contem-

poraries, Locke and the English and Scotch philosophers, whose doctrines, whether

similar or opposed to his, were more or less nearly related to his doctrine, the

French Sensualists and Materialists of the eighteenth century, and in part, also, the

leaders of the German "
clearing-up

"
period. The Coryphaei of the dogmatic school

were Descartes, Spinoza, and Leibnitz. Skepticism reached its culminating point in

Hume. That Spinoza is to be classed among the dogmatists, is correctly remarked by

Kant, who, in a note to his essay entitled,
" Was heml side im Denken oiicntiren? "—

says that Spinoza proceeded so dogmatically with reference to the cognition of super-

sensible objects, that he even vied with the mathematicians in the rigor of his demon-

strations. Cf . below, § 120.

Since the philosophers of these different directions exercised an important reciprocal

influence on each other, it is scarcely possible to present the whole history of each of

the principal schools in uninterrupted sequence ;
the chronological order will, therefore,

so far as it corresponds with the genetical, be the more appropriate one.

§ 113. Bacon of Verulam (1561-1626) stripped off from natural phi-

losophy the theosophical character which it bore during the Transitional

Period, and limited it in its method to experiment and induction.

The fundamental traits of this method he made a part of the phi-

losophic consciousness of mankind, as emancipated in its investiga-

tions from the restriction to any particular department of natural

science. He thus became the founder—not, indeed, of the empirical

method of natural investigation, but—of the empirical line of modern

philosophers. It was Bacon's highest aim to increase the power of

man by enlarging the range of his knowledge. Just as the art of

printing, powder, and the compass had transformed civilized life, and

given to modern times their superiority over all preceding ages, so

through ever new and fruitful discoveries the new path once opened
was to be consciously pursued still further; whatever was conducive

to this end was to be adopted and fostered, and that which would lead

away from it was to be avoided. Religious controversies, says Bacon,

are pernicious. Let religion remain untouched, but let it not (after

the manner of the Scholastics) be mixed up with science; the min-

gling of science with religion leads to unbelief, and the mingling of

religion with science, to extravagance. The mind must be freed from

superstition and from prejudice of every kind, in order that, as a

perfect mirror, it may so apprehend things as they are. Knowledge
must begin with experience. It should set out with observation and

3
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experiment, whence through induction it should rise methodically
first to propositions of inferior, and then to others of higher generality,
in order finally from these to redescend to the particular, and to arrive

at discoveries which shall increase the power of man over nature.

Bacon's historical significance arises from the following facts : that he

indicated some of the essential ends and means of modern culture;

that he vigorously
—

though one-sidedly
—

emphasized the value of

genuine self-acquired knowledge of nature; that he overthrew the

Scholastic method of beginning in philosophy with conceptions and

principles supposed to be given by the reason or by divine revela-

tion, and with it the disputatious, inexperimental science which was

founded on this method; and that he indicated the fundamental

features of the method of experimental, and inductive inquiry.

The development by Bacon in detail of the principles of his

method, though containing some important merits, was in many

respects a failure
;
and his attempts by personal investigation to apply

in practice the method for which he had found the most general

philosophical expression, were rude, and not to be compared with

the achievements of earlier and contemporaneous investigators of

nature. Bacon narrowly over-estimated the importance of the ma-

terial elements of civilization. He attempted to supply the want of

religious and moral culture on his own part, by an unconditional

submission to dogmas to which he was himself indifferent, and by

seeking after power with little reference to the means which he might

employ. For this he paid the penalty in disgraceful weakness of

character.

Hobbes (158S-1679), the political philosopher and friend of Bacon,

developed, in application of Bacon's principles, a theory of the state

as founded on the unconditional subordination of all actions and even

of all opinions to the will of an absolute monarch. Ignoring the

power of public spirit in political affairs, whereby the union of free-

dom and unity is rendered possible, Hobbes regarded this form of

absolutism as the only means by which it was possible for man to

emerge from his natural state, a state of universal war. Hobbes'

older contemporary, Herbert of Cherbury, founded a form of ration-

alism, the basis of which was a universal religion, or religion of na-

ture, formed by abstraction from the positive religions, and regarded

as containing alone the elements of all religion. In the next-succeed-

ing period there prevailed among the English philosophers a renewed
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Platonism, equally removed from the Aristotelianism of the Scho-

lastics and from the naturalism of Hobbes, but friendly to mysticism
and in part also to Cartesianism, Some, like Joseph Glanville,

favored skepticism in science, in order to assure religious faith against

all attacks.

The first draught of Bacon's work, De Dignitate et Augmenlis Scientlarum, was written in English, and

published under the title, The Tico Books "/Francis Bacon on the Proflden irancemetd ofLearning,

Divine aiul Human, Lond., 1605. The Latin version, much more full and elaborate, appeared, ibid. 1628,

Leyden, 1652, Strasburg, 1654, etc., and in the German transl. of Joh. Herm. Pfingsten, Pesth, lTts'l. In the

year 1612 appealed the work, Cogitata et Visa, which was subsequently worked over into the Novum

ganum Scientiarum, first publ., London, 1620, and very frequently since then ; recently, Leipsic, 1837 and

1839; translated into German by G. \V. Bartholdy, Berlin, 1793, and by Iirii.k, L<ip.-i.-. 1830. The Essa

Moral, Economical, and Political, which appeared first in 1597, have in recent lames been edited (not to men-

tion other editions) by W. A. Wright (Lond. 1S62), and Rich. Whately (6th ed., Lond. 1864 [reprinted at

New York.— TV.]); their title in the Latin translation is Sermones Fideles. Bacon's Works, collected by
William Rawlay, and accompanied with a biography of Bacon, were published at Amst., in 1663, and at Frank-

fort-on-the-M. , 1665 ;
a completer edition was that of Mallet, likewise accommpanied with a biography, Lond.

1740 and 1765. Latin editions of his "Works have appeared at Frankf., 1666, Amst.. 1684, Leips., 1694, Ley-

den, 1696, and Amst., 1730. French ed. by F. Riaux : CEuvres de Bacon, Paris, 1852. The most recent edi-

tions of his Works are those of Montague, London, 1825-34, Henry G. Bohn, London. 1S46, and R. L. Ellis J.

Spedding, and D. D. Heath, London, 185S-59, with a supplement (Vols. VIII. and IX. of the Works) entitled :

The Letters and Life of Francis Bacon, including all his occasional Works, newly collected, r< vised and a

chronological order, with a commentary biographical and historical, by Jan >ng, London, 1862-68. Of

the numerous works on Bacon may be mentioned the following: Analyse de la philosophie du clianceilier

Francois Bacon, avec sa vie, Leyden, 1756 and 1778; J. B. de Vauzelles, Mistoire de la vie et des ouvrages

Fr. Bacon, Paris, 1833
;
Jos. de Maistre, Examen de la philosophie de Bacon, Par., 1S36, 7th ed., Lyons and

Paris, 1865. 8th ed., ibid., 1868; Macaulay, in the Edinb. Review, 1S37, translated into German by B'ulau,

Leips., 1850
;
John Campbell, Tlie Lives of tlie Lord Cliancellors of England, vol. II., London, 1845, chap. 51 ;

M. Napier, Lord Bacon and Sir Walter Raleigh, Cambridge, 1S53; Charles de Remusat, Bacon, sa vie. •

temps, sa philosophie et son influence jusqu''a nos jours, 2d ed., Par., 1858, new edition, 1868; Kuno Fi.-.

Franz Baco von Verulam, die Realphilosophie und ihr Zeitalter, Leipsic, 1856, translated into English by Jehu

Osenford, London 1857; cf. J. B. Meyer, BJ's Utilismus nach K. Fischer, Whewell und Ch. de Remusat. in

the Ztschr. f Ph. u. ph. Krit., N. S. Vol. 36, 1860, pp. 242-247
;
K. F. H. Marx. Franz B. und das letzte Ziel

der drztlicfien Kunst, in the Abh. der k. Ges. der Wiss. zu Gottingen, Vol. IX., 1860
;
C. L. Craik, Lord Ba

his Writings and his Philosophy, new edition, London, 1860
;
H. Dixon, Tin- I'< rsonal 'History of Lord B

from unpublished letters and documents, London, 1861, an attempt to defend the character of Bacon, to which

reply was made in Lord Bacon's Life ami Writings, an Answer to Mr. H. Dixon's Pers. Hist, of I., l:..

dun, 1861; Adolf Lasson, Montaigne und Bacon, in the Archtv f. neuere Spr. u. Lilt.. XXXI.. pp
I'eber B.'s wissensc/uiftliche Principien, Programm der Louisenst. Realschule zu Berlin, Autumn 1-

Justus von Liebi-'. ('<-/„ r /'ran it Bacon von Verulam, und die Methode der Naturforschung, Munich, 1863.

Lasson and Liebig dispute (in part after the precedent set by Brewster, Whewell. and others) the opinion that

Bacon either founded, practised, or eveu properly indicated the method of modern natural investigation. That

which both of them censure in Bacon, is almost without exception justly censured ; but hi- -. the

emphasis laid by him on natural science as a valuable element of general civilization, and his designation of

general principles of inductive inquiry, have been with equal justice emphasized by others. C. Sigwart,

Phiiosoph und eln Naturforscher uber B., in Hayni's Preuss. Jahrb., Vol. XI I., No. 2, August, 1868 : of. his

answer to a rejoinder by Liebig publ. in the Augsb. Allg. Zeitung, in Preuss. Jahrb., XIII.. No. 1. Jan. 1864;
liinr. BOhmer, Ueber B. und die Verbindung der Philosophie rnit der Naturwiss., Erlangen, i . E.

Wohlwill, B. v. V. und die Oi KMchte der Naturwissenschaft, in the D. Jahrb. f. Pol. u. l.itt.. VoL IX.. No,

3, Dec, 1863, mid Vol. X., No. 2, Febr., 1864. George Henry Lewes says, in his work on Aristotle, p. 113

(London, 1864, German transl. by Cams, Leipsic. 1865) : "Grandly as Bacon traces the various streams of error

to their sources, he is himself borne along by these very streams, whenever h le position of a critic and

attempts to investigate the order of nature for himself." Alb. Desjar.lins, /> jun apud Franciscum B., Fnr.,

1863; Const. Schlottmann, B.'s Lehre von den Idolen und Ihre Bedeutwig fur die Gegenwart, in Gelzer's

Prot. Monatsbl., Vol. 21, Febr. 1863; Th. Merz, B.'s Stellung in der Culluraeschichte, in Gclzer's Prot. Mo-

natsbl., Vol. 24, No. 3, Sept. 1864
; H. v. Bamberger, Ueber B. v. V. bes. vom medicinischen Standpunkte,

Wurzburger Gratulationss/irift gum 5Wjahrigcn Jubildum der UniversitSt zu Wien, Wnrzbnrg, 1865.
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Ed. Chaigne ot Ch. Sedail, V Influence des travaux de B. d. V. et de Descartes inir la marche de

Vesprit Kumain, Bordeaux, 1805
;
Karl Griininger, Liebig wider Baco, {G.—Pr.), Basel, 1S66. Aug. Dorner,

De Baconis Philosophia (Tnaug. Dissert,), Berlin, 1867.

The Works of Hobbes, in collection made by himself, were published in Latin, Amst., 1668 ; the first

English complete edition of his moral and political Works appeared at London, in 1750. [Complete works,

Molesworth ed., 16 vols., Lond., 1S39-1855.] Notices respecting the life of Hobbes are found partly in his

own writings, particularly in his Autobiography (The Life of Thomas Hobbes, written by himself in a Latin

Poem, and translated into English, Lond., 1680), and partly in the compilation published by Richard

Bathurst, entitled : Th. H. Angli Malmesburiensis vita, Carolopoli apud Eleutherium Anglicum, 1681 ;

among the historians of philosophy Buhle treats minutely of the life, works, and doctrine of Hobbes, Gesch.

der neueren Philosophie, Vol. III., Gott., 1802, pp. 223-325. A monograph on his theory of the state, written

by Heinrich Nuscheler, has been published by Kym, Zurich, 1865.

Francis Bacon, son of Nicholas Bacon, the Keeper of the Great Seal of England,

was born at London on the 22d of January, 1561. He studied at Cambridge, passed

two years in Paris as companion of the English ambassador, and afterwards practised

law. Thus prepared, he entered Parliament in 1595, and became in 1604 the salaried

legal adviser of the crown, in 1617 Keeper of the Great Seal, in 1619 Lord Chancellor

and Baron of Verulam, and in 1620 Viscount of St. Albans. But in 1621, having been

condemned by Parliament for receiving bribes, he was deprived of all his offices, and

thenceforward he lived in retirement at Highgate until his death, which took place

April 9, 1626.

Bacon's plan for the reorganization of the sciences embraced, in the first place,

a general review of the whole field of the sciences (or the globus intellectualis), next the

doctrine of method, and finally the exposition of the sciences themselves and their

application to new discoveries. Accordingly the general work to which Bacon gives the

name of Instauratio Magna begins with the treatise De Dignitate et Augmentis Scientia*

rum. To this is joined, as the second principal part, the Novum Organon. But to

the exposition of natural history (which Bacon regards as verm induetwnis suppellex sive

Sylva) and to the explanation of natural phenomena, as also to the work of furnishing

a catalogue of inventions already made and directions for the discovery of new ones,

Bacon only made isolated and incomplete contributions. The Sylva Sylvarum (collec-

tion of collections of materials) sice Historia Naturalis, first published after his

death, is his most important work on Natural History, as is, in the department of

the interpretation of nature, his theory that heat is a species of motion (namely,

expansive motion, whose tendency is to ascend, which extends through the more

diminutive parts of bodies, is checked and driven back, and takes place with a cer-

tain rapidity).

History, according to Bacon, rests on the faculty of memory, poetry on the imagination,

and philosophy or science proper on the understanding. Bacon divides history into His-

toria Civilis and Naturalis. In connection with the former he mentions especially, as

desiderata, the history of literature and the history of philosophy. Poetry he divides

into epic, dramatic, and allegorico-didactic. Philosophy has for its objects God, man,
and nature (Philosojjhim objectum triplex : Deus, natura et homo ; percutit autern natura

intellectum nostrum radio directo, Deus autem propter medium in&quale radio tantum

refracto, ipse vero homo sibimet ipsi monstratur et exhibetur radio refiexo). In so far as

our knowledge of God is derived from revelation, it is not knowledge, but faith
;
but

natural or philosophical theology is incompetent to ground any affirmative knowledge,

although it is sufficient for the refutation of atheism, since the explanation of nature

by physical causes is incomplete without recourse to divine providence. Says Bacon :

'•

Slight tastes of philosophy may perchance move one to atheism, but fuller draughts

lead back to religion" {leves gustus in philosophia movere fortasse ad atheismum, sed
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pileniores haustus ad r< n reducere). As is God, so also, according to Bacon, is the

spirit (spiraculum), which God has breathed into man, scientifically incognizable ; only

the physical soul, which is a thin, warm, material substance, is an object of scientific

knowledge. Philmophia prima or scientia universalis develops the conceptions and

principles which lie equally at the foundation of all parts of philosophy, such as the

conceptions of being and non-being, similarity and difference, or the axiom of the

equality of two magnitudes which are each equal to a third. The object of natural

philosophy is either the knowledge, or the application of the knowledge of the laws of

nature, and is accordingly either speculative or operative. Speculative natural philoso-

phy, in so far as it considers efficient causes, is physics ;
in so far as it considers ends,

it is metaphysics. Operative natural philosophy, considered as the application of

physics, is mechanics; as the application of metaphysics, it is natural magic. Mathe-

matics is a science auxiliary to physics. Astronomy should not only construe phe-

nomena and their laws mathematically, but explain them physically. | But by his re-

jection of the Copemican system, which he regarded as an extravagant fancy, and by

undervaluing mathematics, Bacon closed the way against the fulfilment by astronomy
of the latter requirement.) The philosophical doctrine of man considers man either in

his isolation, or as a member of society; it includes, therefore, anthropology | pltHosophia

humana) and politics {pMlosophia civilis). Anthropology is concerned with the human

body and the human soul. Psychology relates, first of all, to sensations and motions,

and to their mutual relation. Bacon ascribes to all the elements of bodies perceptions,

which manifest themselves by attractions and repulsions. The (conscious) sensations

of the soul are, according to Bacon, to be distinguished from mere perceptions, and he

demands that the nature and ground of this difference be more precisely investigated.

After anthropology follows logic, or the doctrine of knowledge, whose end is truth,

and ethics, or the doctrine of the will, whose object is the good (the welfare of the

individual and of the community;—logica ad illuminationis puritatem, ethica ad libera

voluntatis directionem sereit). As the hand is the instrument of instruments, and the

human soul the form of forms, so these two sciences are the keys of all others. The

object of ethics is
" internal goodness

"
(bonitas interna), that of politics (phUosopkia

civilis) is "external goodness in intercourse, business, and government
v

(bonitas ,.rti ma
in conversationibus, negotiis et regimine sive imperio). Bacon demands that politics

should not be treated of by mere school-philosophers, nor by partial jurists, but by

statesmen.

Bacon develops the doctrine of method in the Novum Organon. He desires to

show how we may attain that knowledge of the laws of nature, the practical ap-

plication of which augments the power of man over nature (Ambitio (sapientis)

reliquis sauior atque augustior est: humani generis ipsius potentiam et vmperium
in rerum universitatem instaurare et amp/ijh-ar, nmari artihus it sci oujus qui-

dem potential et imperii v.sum sana deinde religio gubemet.
—

PhysicA est, rum dis-

putamdo adversarium, sed naturam operando sincere). Science is the image of

reality {Scientia nihil aliud est, guam veritatis imago; nam Veritas mendi if Veritas

cognoscendi idem sunt, nee plus a se inviccm differunt, '/"am radius dvrectus et

radius reflezus.
—Ea demum est vera pMlosophia, qua mundi ipsius voces quam fide-

lissime reddit et veluti dictante mundo conscrijita est, nee quidquam de propria addit,

sed tantum Herat et resonat).

In order faithfully to interpret nature, man must first of all rid himself of the

Idols (phantoms), i. c. of the false notions, which flow, not from the nature of the

objects to be known, but from man's own nature. The deceptive modes of mental
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representation (in particular the anthropomorphisms), which are founded in every
man's nature, e. g. the substitution in physics of final causes for efficient causes,

are called by Bacon "idols of the tribe," those arising from individual peculiarities,
"

idols of the cave," those caused by human intercourse through the aid of language,

"idols of the forum," and those which are the result of tradition, "idols of the

theatre." The doctrine of the idols in Bacon's New Organon has a similar significance

to that of the doctrine of fallacies in Aristotle's logic ;
in the doctrine of the "idols of

the tribe" the fundamental idea of Kant's Critique of the Reason is, in a certain

measure, anticipated.

The mind purified from idola must, in order to arrive at the knowledge of nature,

take its stand on experience, yet should not confine itself to mere experiences, but

should combine them methodically. We should not, like the spiders, which draw their

threads from themselves, derive our ideas merely from ourselves, nor should we, like the

ants, merely collect, but we should, like the bees, collect and elaborate. First, facts must
be established by observation and experiment ;

then these facts must be clearly arranged ;

and finally, by legitimate and true induction, we must advance from experiments to

axioms, from the knowledge of facts to the knowledge of laws. That induction which

Aristotle and the Scholastics taught, Bacon describes as inductio per enumerationem

simplicem; and adds that it lacks the methodical character (which Bacon himself rather

seeks, than really attains). Together with the positive instances, the negative in-

stances must be considered, and differences of degree should be marked and defined;

cases of decisive importance are as prerogative instances to receive especial attention
;

from the particular we should not at once hurry on, as if on wings, to the most gen-

eral, but should advance first to the intermediate propositions, those of inferior general-

ity, which are the most fruitful of all. Although Bacon demands also the regress from

axioms to new experiments, especially to inventions, he yet holds the syllogism, in

which Aristotle recognized the methodical instrument of deduction, in light esteem
;

the syllogism, he says, cannot come down to the delicacy of nature, and is useful as an

organon of disputation rather than of science. This erroneous estimate of the scientific

value of the syllogism coheres most intimately with Bacon's low appreciation of mathe-

matics. The theory of induction was materially advanced by Bacon, although not

completely and purely developed ;
but the doctrine of deduction did not receive from

him its dues. In his high estimation of the value of experiments, Bacon followed

especially Telesius.

Bacon held that upon the methodical basis furnished by him not only natural, but also

moral and political science must be established. But to these latter sciences his only

contributions were in the form of pregnant aphorisms—imitated frequently from Mon-

taigne—but not in the form of a coherent development of doctrine. An attempt to

explain civil government from the point of view of natural law was made by Bacon's

younger contemporary and friend, Thomas Hobbes.
- Born on the 5th of April, 1588, at Malmesbury, and the son of a country clergyman,
Thomas Hobbes studied, at Oxford, especially the Aristotelian logic and physics, and

adopted the nominalistic doctrine. In his twentieth year he became a tutor and com-

panion in the house of Lord Cavendish, the subsequent Earl of Devonshire, with whom
he travelled in France and Italy. After his return he became a personal friend of

Bacon. In the year 1G28 he translated Thucydides into English, with the expressed
intention of producing a dread of democracy. Soon afterwards he studied at Paris mathe-

matics and the natural sciences, in which he subsequently instructed King Charles II.
;

at Paris he was in constant intercourse with Gassendi and the Franciscan monk, Mer-
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Benne. Hobbes appreciated in their full worth the doctrines of Copernicus, Kepler,

Galileo, and Harvey. Not long before the opening of the Long Parliament
1 1640), he

wrote in England the works entitled On Human Nature and De Corpore Politico, but did

not at once publish them. At Paris he wrote his chief works: Elementa phUos. de

Give (first published at Paris, 1642, then enlarged and republished, Amst.
, 1647, and in

the French translation of Sorbiere, 1049), and Leviathan, or the Matter, Form, andA uthor-

ity of Government (London, L651, in Latin, Amst., 1008, in German, Halle, ITiM and 1 795 .

In 1652 Hobbes returned to England, having by his Leviathan made enemies of both Cath-

olics and Protestants. At London appeared the works : Human Ndtun . or the Fundaim n -

tal Elements of Policy (1030), De corpore politico, or the Elements of Law, Moral and

Political (1030), Quo?stiones delibertate, necessitate et casu (1650), and Element"mm pih

phice sectio prima, : de corpore (in English, London, 1055), Sectio secunda : d* homin, in

English, London, 1058; both sections in Latin, Amst., 1008, in Hobbes' own collection

of his Works) ;
Sectio tcrtia was the De Give. Hobbes died at Hardwickc, December

4, 1679.

Hobbes defines philosophy as the knowledge of effects or phenomena by their causes,

and of causes from their observed effects by means of legitimate inferences
;

its end is

that we may foresee effects, and make a practical use of this foresight in our

lives. Hobbes thus agrees with Bacon in assigning to philosophy a practical end, but

has, however, rather its political application than technical inventions in view. He
shares Bacon's mechanical conception of the world. He defines reasoning as but a

method of addition and subtraction. He differs, however, from Bacon, in recom-

mending the employment in philosophy not only of the methodus resolution sivc analy-

tica, but also of the methodus compositiva sive synthetica, of whose value his mathe-

matical studies especially had made him cognizant. Hobbes declares that philosophy

has to do only with bodies; but with him whatever is bodily is substantial : the two

conceptions are identical
;
a substance not a body is nothing. Bodies are natural or

artificial, and of the latter the political body (the organism of the State) is the most

important. Philosophy is accordingly either naturcd or civil. Hobbes begins with

phihsophia prima ,
which reduces itself for him to a complex of definitions of funda-

mental conceptions, such as space and time, thing and quality, cause and effect. This

is followed by physics and anthropology. Bodies are composed of small parts, which

are yet not to be conceived as absolutely indivisible. Of matter absolutely unde-

termined there is none
;
the universal conception of matter is a mere abstraction from

definitely determined bodies. Hobbes reduces all real processes to motions. That

which moves another thing must itself be moved, at least in its diminutive pacta,

whose motion can be communicated to distant bodies only through media
;

no

direct effects are produced at a distance. The senses of animals and men are

affected by motions, which are transmitted inwards to the brain, and from there

to the heart; a reaction then sets in from the heart, expressing itself in a re-

gressive motion and in sensation. The qualities apprehended by the a

(colors, sensations of sound, etc.) exist consequently only in the sensitive being;
in the bodies which, through their motions, occasion these sensations, the like

qualities do not exist; matter, however, is not incapable of sensation and thought.
All knowledge grows out of sensations. After sensation, there remains behind the

memory of it. which may reappear in consciousness. The memory of objects once

perceived is aided and the communication of the same to others made possible by

signs, which we connect with our mental representation of these objects; for this

purpose words are especially useful. The same word serves as a sign for numerous
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similar objects, and thereby acquires that character of generality which belongs only
to words, and never to things. It depends on us to decide what objects we will

always designate by the same word
;
we announce our decision by means of the

definition. All thinking is a combining and separating, an adding and subtracting of

mental representations ;
to think is to reckon.

Hobbes does not regard man as (like the bee, ant, etc. ) a social being by natural

instinct (Ztiov ttoJutuc6v)^ but describes the natural state of men as one in which all are

at war with each other. But so unsatisfactory is this state, that it becomes necessary
to emerge from it through a stipulated submission of all to the authority of an

absolute ruler, to whom all render unconditional obedience, and from whom in return

all receive protection, thereby, and thus alone, insuring the possibility of a really

human existence. Outside of the State is found only the dominion of the pas-

sions, war, fear, poverty, filth, isolation, barbarism, ignorance, savagery ;
while in

the State is found the dominion of reason, peace, security, riches, ornament, so-

ciability, elegance, science, and good-will. (This shows that the assertion is false,

that Hobbes' State is "without all ideal and ethical elements," and aims only at

security of life and sensual well-being.) The ruler may be a monarch or an assem-

bly ;
but monarchy, as involving the stricter unity, is the more perfect form.

With the social life of the State are connected the distinctions of right and wrong,
virtue and vice, the good and the bad. What the absolute power in the State sanc-

tions is good, the opposite is bad. The right of the State to punish flows from its

right of self-conservation. Punishment should be inflicted, not for past wrong, but

with a view to future good ;
the fear of punishment should be such as to outweigh

the pleasure which may be expected from an act forbidden by the State, and *by this

principle the degree of punishment should be determined. Religion and superstition

are the same in this respect, that they are both the fear of invisible powers, whether

imaginary, or believed in on the faith of tradition. The fear of those invisible powers,
which the State recognizes, is religion ;

that of powers not thus recognized, is super-

stition. To oppose one's private religious convictions to the faith sanctioned by the

State is a revolutionary act, tending to dissolve the bands of the State. Conscientious-

ness consists in obedience to the ruler.

From the contract-theory (which, indeed, not so much describes the historical ori-

gin of the State as proposes an ideal norm for the appreciation of existing conditions),

opposite results could be deduced with equal and even greater consistency, as shown

by the doctrines subsequently propounded by Spinoza, Locke, Rousseau, and

others.

Other thinkers in this and the next-following period did not go so far as to deny

(with Hobbes) the intrinsic justification of all religion, but stopped at the idea of a

religion which was to be founded on reason alone. The most notable of these was

Hobbes' elder contemporary, Lord Edward Herbert of Cherbury (1581-1648), who as

a politician stood on the side of the Parliamentary opposition. His principal work is

entitled : Tractatus de veritate prout distinguitur a revclatione, a vermmili, a possibili et

afalso (Paris, 1624, etc.) ;
he also wrote De religions gentilium errorwmgue apud eos causis,

(Part I., London, 1645; the completed work London, 1663, and Ainst., 1670), Be re-

ligions Laid, and historical works. He assumes that all men agree in certain common

notions {communes notitm), and demands that these should serve as criteria in all

religious disputes. His doctrine, as also that of later free-thinkers (of whom, in par-

ticular, Victor Lechler treats in detail in his Gesch. desengl. Deismus, Stuttg. and Tub.,

1841) [cf . John Lelancl, View of Deistical writers, Lond.
,
2d ed.

, 1755] ,
is of more import-
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ance for the history of religion than for the history of philosophy. Cf. Ch. do

Itomusat, Lord Herbert de Chi rbwry, Revue des deux mondes V I'/.. Ivor. 4, 1854.

Until the time of Locke. Empiricism had not won the supremacy in the English

schools; Scholasticism was confined within narrower limits, but chiefly in the interest

either of Skepticism, or of a renewed Platonism, Xeo-Platonism, or Mysticism. The

philosophy of Skepticism was supported by Joseph Glanville (Court Chaplain to Charles

the Second; died 1680), who in his works, Scepsis Scientifica, or Confest Ignorance the

Way to Science, an Essay of the Vanity <f Dogmatiziinj and '
'onfidi nt Opinion (London,

1665), and De Incrementis Scientiarum (London, 1670), opposed, particularly, Aristo-

telian and Cartesian dogmatism ;
he observes that we do not experience, but only infer

causality, and that not with certainty (nam non seqwitur necessario, hoc ctf post

ergo propter Mud). The most distinguished of the Platonists of this period was Ralph
Cudworth (1617-1688), who combated the atheism which Hobbes' doctrine had favored,

vindicated the right of final causes to a place in physics, and assumed in explanation

of organic growth a formative energy, a plastic nature. His principal work is. The

True Intellectual System of the Universe, loherein all the Reason and the Philosophy of

Atheism is Confuted (London, 1678 and 1743; translated into Latin by Joh. Laur.

Mosheim, Jena, 1733, and Leyden, 1773). Sam. Parker (died 1688) also combated

the atomistic physics, and in his Tentamina physico-theologica (Lond., 1669, 1673) and

other works founded the belief in God's existence chiefly on the marks of design mani-

fest in the structure of natural objects. Henry More (1614-87; Opera phihsop

London, 1679) combined Platonism with Cabalism. Theophilus GtIp (I(i',
)

s_77;

Philosophia universalis, and Aula deorum gentilium, Lond., 1676) derived all knowledge
of God from revelation, and his son, Thomas Gale (Opnsruhi mythologica, etc., Cam-

bridge, 1682), edited documents of theological poetry and philosophy. John Pordage

(1625-98), Thomas Bromley (died 1691). pupil of the former, and others followed the

line of speculation marked out by Jacob Boehme.

§ 114. At the head of the dogmatic (or rationalistic) development-
series in modern philosophy stands the Cartesian doctrine. Rene Des-

cartes (1596-1650) was educated in a Jesuits' school, was led by com-

paring the different notions and customs of different nations and parties,

by general philosophical meditations, and more especially by his observa-

tion of the great remoteness of all demonstrations in phil< >>< >phy and i ither

disciplines from mathematical certainty, to doubt the truth of all pro-

positions received at second hand, lie accordingly conceived the re-

solution to set aside all presuppositions, and to seek, with no aid but

that of his own independent thought, for assured convict \< ms. The only

thing, reasoned Descartes, which, though all else be questioned, can-

not be doubted, is doubt itself, and, in general, thought viewed in its

widest sense as the complex of all conscious psychical processes. But

my thinking presupposes my existence: cogito, ergo svm. I find in

me the notion of God, which I cannot have formed by my own power,
since it involves a higher degree of reality than belongs t<> me : it must

have for its author God himself, who stamped it upon my mind, just
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£.s the architect impresses his stamp on his work. God's existence

follows also from the very idea of God, since the essence of God in-

v< >1 ves existence—eternal and necessary existence. Among the attri-

butes of God belongs truthfulness (veracitas). God cannot wish to

deceive me
; therefore, all that which I know clearly and distinctly

must be true. All error arises from my misuse of the freedom of my
will, in that I prematurely judge of that which I have not yet clearly and

listinctly apprehended. I can clearly and distinctly apprehend the

noul as a thinking substance, without representing it to myself as ex-

pended
; thought involves no predicates that are connected with ex-

tension. I must, on the other hand, conceive all bodies as extended

substances, and as such believe them to be real, because I can by the

aid of mathematics obtain a clear and distinct knowledge of extension

and am at the same time clearly conscious of the dependence of my sen-

sations on external, corporeal causes. Figure, magnitude, and motion

belong, as modes of extension, to external things ;
but the sensations of

color, sound, heat, etc., like pleasure and pain, exist only in the soul and

not in material objects. The soul and the body are connected and they

interact, the one upon the other, only at a single point, a point within

the brain, the pineal gland. Descartes considered body and spirit

as constituting a dualism of perfectly heterogeneous entities, separated
in nature by an absolute and unfilled interval. Hence the interaction

between soul and body, as asserted by him, was inconceivable, although

supported, in his theory, by the postulate of divine assistance. Hence

Geulinx, the Cartesian, developed the theory of occasionalism, or the

doctrine that on the occasion of each psychical process God effects the

corresponding motion in the body, and vice versa, while Malebranche

propounded the mystical doctrine, that we see all things in God, who
is the place of spirits.

Of the Works which Descartes published the earliest was the JHscffwrs de la methode pour bien eonduire

sa raison et chercher la verlte dans les sciences, which appeared together with the Dioptriqtie, the Meteores and

the Geombtrie under the title of Essais Philosophiques, Leyden, 1637, and in a Latin translation executed by
the Abbe Etienne de Courcelles and reviewed by Descartes, with the title : Specimina Philosophica, Amst.,

1644. (The Giom., which was not contained in the latter edition, was translated by van Schooten, Leyden,

1649). In Latin. Descartes published, Meditationes de prima pkilosophia, ubi de Dei existentia et animre im-

mortalltate; Ms adjuncts sunt variaz objectiones doctorum virorum in istas de Deo et anima demonstra-

tlones (namely : 1. by Caterus of Antwerp [a Jesuit, who died in 1657] ; 2. by various scholars at Paris—col-

lected by Mersenne ; 3. by Ilobbes
; 4. by Arnauld ; 5. by Gasscndi ; 6. by various theologians and philosophers),

cumrespoi wctoris, Paris, 1641 ;
the second edition appeared at Amsterdam in 1642 with the title:

Meditationes de prima pkilosophia, in qnibus Dei existentia et anima; humance a corpore distinctio demon-

Btralur : in this edition are added to the objectiones et responnones of the first, as objectiones septima, the ob-

ns of the Jesuit Bourdin, together with Descartes1

answers; a French translation of the Meditationes, by
the Duke of Luynes, and of the objections and replies, by Clersclier, revised by Descartes, appeared in 1647

and 1661. and another translation by Reu6 Fede, in 1673 and 1724. The systematic presentation of the whole
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doctrine of Descartes appeared under the title: Renatl Descartes Prinripia Philosophic, at Amsterdam, in

1644, and the French translation by Picot in 1647, 1651, 165S, 1681. The controversial work : Epistola Renatx

Descartes ad Gisbertum Voetium was published, Amst., 1643, and the psychological monograph : Les passion*

de rdme, Amst., 1050. Several treatises and letters, left by Descartes, were published after his death, among
which were, notably, fragments of a work which D. withheld from publication, on account of the condem.

nation of Galileo, and entitled: Le monde, ou traite dc la Lumiere, ed. by Claude de Clerselier and pub-

lished first at Paris, 1664, and again—a better edition—Paris, 1677 ;
further—also ed. by Clerselier—the Traite

de Vhomme et de la formation du foetus, Par., 1664. and in Latin, with Notes by Louis de la Forge, 1677 ;

Letters, Par., 1657—67, in Lat., Amst., 1668 and 1692; subsequently were published also the Reguloz ad

directionem ingenii (Regies pour la direction de resprit), and, fnautsiUo verilatis per lumen Tiaturale

(Recherche de la verite par les lumieres naturelles), first in the Opuscula posthuma Cartesii, Amst., 1701.

Baumann is of the opinion (see Zeitschr. f. Philos., new series, Vol. 53, 1868, pp. 189-205), that the Rigles

pour la direction de resprit (which are published in Vol. XI. of Cousin's edition of Descartcs's Works) were written

in the period between the twenty-third and thirty-second years of D.'s life, and finds in them evidence of the

course of Descartes's own philosophical development. Complete editions in Latin, of the philos. works of

D. were published at Amst., 1650, etc. His complete works, in French, at Paris, 1701, ibid., 1724, and

edited by Victor Cousin, ibid., 1824-26, and his philosophical Works, ed. by G-arnier, Paris, 1835; some

works previously inedited have been published by Foucher de Careil, (Euvres inedUes de Descartes, price-

dees (Tune preface et publiees par le comte F. d. C, Paris, 1S59-1860. Single works and collections of

the principal philosophical works of D. have been published very frequently down to the most recent

times. Among these publications may be mentioned that of the Discours sur la methode, ed. by Em. Le-

franc, Paris, 1866 ;
the Meditationes, ed. by S. Barach, Vienna, 1S66 ; (Euvres de Descartes, noucelle edi-

tion precedee (tune introduction par Jules Simon, Paris, 1S68. Kuno Fischer has recently translated D.'s

principal philosophical works into German, and accompanied them with a preface, Mannheim, 1863.

The principal facts relating to the life and mental development of Descartes are given by himself,

principally in his Discours sur la Methode. Short biographies appeared soon after his death, one of

them, written by A. Baillet, being quite full and bearing the title : La Vie de Mr. des Cartes, (Paris, 1691,

abridged, ibid., 1693). Eloge de Rene Descartes, par Thomas, Par., 1765 (couronne by the Academy of Pari-).

Eloge de Rene Descartes par Gaillard, Par.. 1765 ; par Mercier, Geneva and Paris 1765. In the works on the

history of modern philosophy and in many of the editions of works of Descortes are found sketches of his life

and intellectual history ; so, among other works, in the first vol. of the Hist, de la Philos. Cartesienne par

Francisque Bouillier, Par., 1854, in the (Euvres morales et philosophiques de Descartes, precedees cfune

notice sur sa vie et ses ouvrages par Amedee Prevost. Paris, 1855, etc. An attractive picture of his

career is given by Kuno Fischer in his Gesch. der neueren Philosophie, I. 1. 2d ed., Mannheim, 1865,

pp. 121-278 ; cf. also J. Millet, Descartes, sa vie, ses travaux, ses decouvertes avant 1637, Paris, 1867 ;

P. Janet, Descartes, in the Revue des deux mondes, Vol. 73, 1868, pp. 345-369 : Jeaunel, Desc. et la prin-

cesse palatine, Paris, 1869.

The chief work on the history of Cartesianism is the ffistoirede la Philosophie Cartesienne par Frandsaue

Louillier, Paris and Lyons 1854 (an enlargement of the prize essay crowned by the Academic des Sciences

Morales et Politiques, and published in 1843 under the title: Histoire et Critique de la Revolution Cartesienne);

cf. the sections relative to the same subject in Damiron's Histoire de la Philosophie du AT/7. Steele, and in

E. Saisset, Precurseurs et disciples de Desc. Paris, 1862. Among the numerous recent essays and works on

Cartesianism belong the following : Heinr. Ritter, Ueber den Einfluss des Cart, attfdie Ausbildttng des Spino-

zismus, Leips., 1816
;
H. C. W. Sigwart Ueber den Zusammenhang des Spinozismus mit der Carte.sianischen

Philosophie, Tubingen, 1816
;
H. G. Hotho, De philos. Cart, diss., Berl., 1826 ; Carl Schaarschmidt, Des Cartes

und Spinoza, urkundliche Darstellung der Philosophie Beider, Bonn, 1S50 : J. X. Huber, Die Cartesian. Be-

loeise vom Dasein Gotten Augsb., 1S54; J. H.Lowe, Das speculative System des Rene Desc- iuge

und Mangel, Vienna, 1S55, (from the Transact, of the Akad., phi!, his,'. '
.'.. Vol. XIV.. 1854); X. Schmidt of

Schwarzenberg, Rene Descartes u?id seine Reform der Philosophie. Niirdlingen, 1S59 ; Chr. A. Thilo. Die Re-

ligionsphilosophie des Descartes, in the Zeitschr. f. ex. Ph., L"h><., 1862, pp. 121-182; E. Saisset, Precurseurs

et disciples de Descartes, Paris, 1802
; Jul. Baumann, Doctrtna Cartesiana de vero etfalso explicata atque exa-

minata (diss, inaug.), Berl., 1863; Ludw. Gerkrath, De connexione, < edit truer Cart, et Pascalium

(Progr. des Lyceum LTos.), Braunsberg, I860
; Gust. Theod. Schedin. ar OccasUmaHsmsn en Consequent ut-

veckling af Cartesianismenf (Akademisk Affuxndl,), TJpssiBL, 1864; Jac. Guttman, De Cartesii Spinonceque

philosophiis et qua inter eos intercedat ratio (Diss, inaug., Breslau, 1S6S ; T. J. Elvenich, Die Berceisefur das

Dasein Goltesnach Cartesius, Breslau, 1868; Charles Waddington, Desc. et le spirit mtlixme, Paris, 1S68. Cf. the

accounts of the doctrine of Descartes in the historical works of Buhle, Tennemann, Ritter, Feuerbach, Erd-

mann, Fischer, and others.

Blaise Pascal. Lettres provinciates, Cologne, 1657, etc : Pensies sur la religion, 1669. Amst., 169', Par..

1730, etc., ed. by Faugere, Par., 1844
;
with Preface by J. F. Astie, Paris and Lausanne, 1857, in German
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translation by Friedr. Moerschmann, Ilallo, 1S65; (Euvres, The Hague, 1779, ed. by Bossut in 6 Vols., Par.,

1819; Opuscules philos., Paris, 1864, 65, 66; of him treat, among others, Herm. Reuehlin (P.'s Leben und
der Qeist aettu r Schriften, Btuttgard and Tub., 1840), A. Neander (in N.'s Wiss. Abh., ed. by J. L. Jacobi,

Berl., 1S51, p. 58 seq.), Cousin ( Etudes sur P., 5th ed., Par., 1857), Havet (Pensees publ. dans leur texte au-

tkentique avec une introduction, des notes et des remarques, par M. E. Havet, Par., 1866), Maynard ( Pascal,
sa Vie et son Caractere, Paris, 1850), M.ircker (in Der Gedanke, Vol. IV., Berlin, 1863, pp. 149-160), Oscar

Ulbrich (De PascaUs Vita, diss, inaug., Bonn, 1866), J. Tissot (Pascal, reflexions sur ses pensees, Dijon and

Paris, 1869), and J. G. Dreydorff (Pascal, sein Leben und seine Iielmpfe, Leipsic, 1870).

Pierre Poiret, Cogitationes rationales de Deo, anitna et malo, Amst., 1677, etc.
; (Econ. divina, Amst.,

1687; De eruditione triplici: solida, superjiciaria et falsa, Amst., 1692, etc.; Fides et ratio collatce ac suo

utraque loco redditm adversus principia Jo. Lockii. Amst., 1707; Opera posthuma, Amst., 1721.

On Huet, compare C. Bartholmess, Huet, ev&que d'Avranclies on le scepticisme theologique, Paris, 1850 ;

A. Flottes, Elude stir Dan. Huet, Montpellier, 1857 : Karl Sigmund Barach, Pierre Dan. Huet als Philosoph,
Vienna and Leipsic, 1862. On Pierre Bayle cf. Des Maizeaux, La vie de P. B., Amst., 1730, etc. ; L. Feuer-

bach, P. B. nach seinen fur die Getch. der Philos. und Menschheit interessantesten Momenten, Ansbach,

1838, 2ded., Leips., 1844.

Arnoldi Geulinx Logica fundamentis suis, a quibus hactenus collapsa fuerat, restituta, Leyden, 1660,

Amst., Kills : dfetaphysica vera et ad mentem Peripateticorum, Amst., 1695; Tvw6t. creaurdi/, s. Ethica,

Amst., 1665. Leyden, 1675; Physica vera, 1698; also, Commentaries on Descartes' Principles of Philosophy,

Dordrecht, 1690 and 1691.—Nic. Malebranche, De la recherche de la verite oil Ton traite de la nature, de

Vesprit de rhomme et de I'usage qu'il doitJaire pour eviter Verreur dans les sciences, Par., 1675, etc., completest

ed., 1712 ; Conversations metaphysiques et chretiennes, 1677
;

Traite de la nature et de la gr&ce, Amst., 1680 ;

Traite de morale, Rotterd., 16S4; Meditations metaph. et chretiennes, 1684; Entretiens sur la metaphysique
et sur la religion (a compendious exposition of his doctrine), 1688 ; Traite de Vamour de Diev, 1697 : Entre-

tiens d~>'ii p/iilosophe Chretien et eTun philosoph e chinois sur la nature de Dieu, Par., 1708; (Euvres, Par.,

1712 [(Euvres Completes, Par., 1S37] ;
cf. the sections on Malebranche in Bouillier, Hist, de la Philos.

Cartesienne, and m other historical works
; further, Blampignon, Etude sur Mai. cVapris des documents

manuscrits. suivie dune correspondence inedite, Paris. 1S62 ; Ch. A. Thilo, TJeber M.'s religio»s-philos. An-

sichten. in the Zeitschr.f. ex. Philos., IV. ; 1S63, pp. 181-198 and 209-324; Aug. Damien, Etude sur la

1;, >//: re i't Mih/hranche, Paris, 1866
;
B. Bonieux, Expenditur Malebranchii sententia de causis occasiona-

libus (Diss. Lugdunensi litt. few. propos.), Clermont, 1866.

Born on the 31st of March, 1596, at Lahaye in Touraine, Rene Descartes (changed

from the earlier form, de Quartis ;
Lat. Renatus Cartesim) received his early educa-

tion at the Jesuits' School at La Flcche in Anjou (1604-12), upon leaving which he lived

for a number of years mostly at Paris, engaged chiefly -with mathematical studies. He
served (1617-21) as a volunteer, first under Maurice of Nassau, the son of Prince Wil-

liam of Orange, and then (from 1619 on) under Tilly and Boucquoi, and was with the

army which won the battle at Prague against the King of Bohemia, Frederic V. of the

Palatinate, whose daughter Elisabeth subsequently became Descartes's pupil. The

next years were passed by Descartes in travelling. In 1624 he made a pilgrimage to

Loretto, in execution of a vow which he had made four years before, on condition that

his doubts should be solved
;
he also took part in the siege of La Rochelle (1628).

Occupied in the elaboration of his system and the composition of his works, Descartes

lived from 1629 to 1649 at various places in the Netherlands, until, in compliance with

a summons from the Queen of Sweden, he removed to Stockholm, where he gave in-

struction to the Queen and was to found an Academy of Sciences. But the climate

was too severe for him, and his death followed, February 11, 1650.

Descartes was the child of an epoch, when the interests of religious confessions,

though still asserting their power over the popular masses and over a portion of the

educated classes, were yet not only treated almost without exception by princes and
statesmen as of decidedly secondary importance in comparison with political ends, but

were also in the regards of many giving way before the influence of independent
scientific knowlege. The distinguishing doctrines of the different parties were the

product of the preceding generations, which in developing them had rejoiced in a new
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spiritual freedom. But in the time of Descartes the transmitted rcsrdts had already

become scholastically fixed
;

the contest of religious parties had long since ceased to

be conducted with the original vigor, and yet was continued with all the more bitter-

ness, and turned more and more on mere subtleties
;
the cleft had become an abyss

and was beyond remedy. At the same time it was of necessity that the evil of the

rupture should be felt more than in the preceding period in incessant wars, destructive

of the welfare and freedom of the lands over which they raged, and favorable to bar-

barity and crimes of every sort. In the midst of this state of affairs there arose a

class of men who indeed looked up with timid reverence to the Church, fearing and,

so far as possible, avoiding collisions with its representatives, but who had no positive

interest in the dogmas of the Church, and who found satisfaction for mind and heart

not in them, but partly in general theorems of rational theology and partly in mathe-

matics, in the investigation of nature, and in the psychological and ethical study of

human life. To those occupying this stand-point, differences of religious confessions,

occasioned by birth and outward circumstances, offered no obstacle to intimate personal

friendships, founded on community in essential living interests, in studies, and in ef-

forts for the extension of the sciences. Whether military service was accepted under

Catholics or Protestants depended less on the confession of the individual than on exter-

nal, political, and exclusively military considerations. Their accustomed religious usages

adhered more closely to men than did their religious dogmas ;
but they determined

only the exterior aspect of life, whose spiritual content was essentially a new one.

The philosophy of Descartes is neither a Catholic nor a Protestant philosophy ;
it is the

expression of an independent effort to attain to truth on the ground and under the in-

spiration of that apodictical certainty which is illustrated in mathematics and in ma-

thematical physics. To the "
verites rev<'lees" he makes his bow, but guards himself

carefully from any nearer contact with them. Bossuet says :

' ' Descartes was always

afraid of being branded by the church, and accordingly we see him taking precautions

which reached even to excess." The conversion of the daughter of Gustavus Adolphus
to Catholicism is said to have had for its first occasioning cause the intercourse of

this princess with Descartes. That no direct influence, in the sense of "
proselyting.'

1

was exercised, should need no mention. But the inference which followed directly

from Descartes's new philosophy, that the distinctive doctrines of the different con-

fessions were indifferent in themselves, and perhaps, positively, the emphasis laid by
Descartes on human freedom—a doctrine harmonizing better with Catholic than with

Protestant dogmas—may indeed be reasonably supposed to have exerted an essential

influence on the mind of the princess in favor of the step taken by her.

Descartes occupies, not only as a philosopher, but also as a mathematician and phy-

sicist, a place of conspicuous importance. His principal merit in mathematics is that

he founded analytical geometry, which, by determining the distances of all points

from fixed lines (coordinates), reduces spatial relations to their arithmetical expres-

sion, and by the use of (algebraic) equations solves geometrical problems and demon-

strates geometrical propositions. The practice of representing powers by exponents
is also due to him. As a physicist his merits are founded on contributions to the doc-

trine of the refraction of light, the explanation of the rainbow, and the determination

of the weight of the air. The fundamental error of Descartes, in conceiving matter

as moved only by pressure and impulsion, and not by internal forces, was corrected by
Newton's theory of gravitation ;

on the other hand, Descartes's doctrine of light and of

the origin of the cosmical bodies contained many foreshadowings of the truth, which

were ignored by the Newtonians, but which, through the undulatory theory of Huy-
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gens and Euler, and the theory proposed by Kant and Laplace of the origin of the

present state of the world, have again come into repute. Descartes also worked with

success in the department of anatomy.

The Discours de la Mtthode is divided into six parts : 1. Considerations relating to

the sciences
;

2. Principal rules of method
;

3. Some rules of ethics, drawn from this

method 4. Reasons which prove the existence of God and the human soul, or foun-

dation of metaphysics ;
5. Order of questions in physics ;

6. What things are neces-

sary in order that man may advance further in the study of nature. In the first

section Descartes relates how in his youth all sciences except mathematics left him

dissatisfied. Of the philosophy which he learned in the college of the Jesuits, he can

only say in its praise, that it
' '

gives one the means of talking plausibly of all things,

and of extorting the admiration of those less learned than one's self
;

" he holds all

that it contained to be doubtful. He is astonished that on so firm a basis as that of

mathematics no more elevated structure had been raised than the mechanic arts. The

sciences handed down from the past, says Descartes in the second section, are for the

most part only conglomerates of opinions, as ill-shaped as cities not built according to

any one plan. That which one person does, following a regular plan, is, as a rule,

far better than that which without plan or order has taken historic shape. It were

indeed not well done to reform the state from the bottom,
"
overthrowing it in order

to build it up again." Habit enables us to bear with imperfections more easily than

we otherwise could, while the work of subversion demands violence, and rebuilding is

difficult. To reject all his own opinions, in order afterwards to rise methodically to

well-grounded knowledge, this is what Descartes sets before himself for his life's work.

The method which Descartes here proposes to follow is formed upon the model furnished

by the mathematics. He lays down four principles of method, which, in his opinion,

are superior both to the Aristotelian logic
—and especially to that part which treats of

the syllogism, and which (says Descartes) is of more use for purposes of instruction

than for investigation
—and, much more, to the Lullian art of prating. These four

methodical principles are : 1. To receive nothing as true which is not evidently known

to be such, by its presenting itself to the mind with a clearness and distinctness which

exclude all doubt (si dairement et si distimtement, que je ri'eusse aucune occasion de le

mettre en doule) ;
2. To divide, as far as possible, every difficidt problem into its natu-

ral parts ;
3. To conduct one's thoughts in due order, advancing gradually from the

more simple and easy to the more complex and difficult, and to suppose a definite

order, for the sake of the orderly progress of the investigation, even where none such

is supplied in the nature of the subject investigated ;
4. By completeness in enumer-

ations and completeness in reviews to make it sure that nothing has been over-

looked. * In the third section of the Discours de la Methode Descartes enumerates cer-

tain ethical rules adopted by him provisionally (so long as a satisfactory moral phi-

* These rules relate to the subjective conduct of the reasoner or investigator as such, and not to those

forms and laws of thought which depend on the relation of thought to the objective world, and which the

Aristotelian logic attempts to arrive at by an analysis of thought. They are, therefore, however judicious

they may be in their kind, not in the least adapted to take the place of the Aristotelian logic ;
and even the

work which originated in Descartes' school, La Logique ou TArt de Penser (Paris, }G62, etc.), combined these

Cartesian rules with a modified Aristotelian logic. The distinction, borrowed by Descartes from the Aristote-

lian school, between the analytical method, which proceeds from the conditioned to the conditioning, and the

synthetic method, proceeding, inversely, from the conditioning to the conditioned, relates to the processes of

thought considered in relation to the objects of thought ; yet Descartes also gives to this distinction a more

subjective turn, by regarding the analytical method as that of invention, and the synthetic as that of dialecti-

cal exposition—a view which is, at the most, only a potiori, but by no means absolutely correct.
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losophy should remain unfounded). The first of these is, to follow the laws and cus-

toms of his country, to hold fast to the religion in which he has been educated, and

always in practical life to follow the most moderate and most generally received max-

ims. The second requires consistency in action, and the third moderateness in his

demands, in respect of external goods. By the fourth he resolves to dedicate his life

to the cultivation of his reason, and to the discovery of scientific truths. In the

fourth and fifth sections of his Discours Descartes presents the outlines of the doctrine

which he subsequently developed in the Meditationes and Princ. Philos., while in the

sixth he enlarges on the line of procedure necessary for the advancement of physics

and for its further application to the healing art.

In the Iteditationes de Prima Philosophia Descartes seeks to demonstrate the exis-

tence of God, and the existence of the soul as an independent entity, separable from

the body. In the first meditation Descartes shows that all things may be doubted

except the fact that we doubt, or, since doubting is a species of thinking, except the

fact that we think. From my youth up, says the author (following, in part, Charron

and other skeptics), I have accepted as true a multitude of received opinions and have

made them the basis of further beliefs and opinions. But that which rests on so

insecure a basis can only be very uncertain
;

it is therefore necessary, at some time in

my life, to rid myself of all traditional opinions and to rebuild from the foundation.

The senses often deceive. I can therefore in no case trust them implicitly. Dreams

deceive me by false images ;
but I find no sure criterion by which to determine

whether at this instant I am asleep or awake. Perhaps our bodies are not such as

they appear to our senses. That there is such a thing as extension, seems indeed to

be beyond doubt
; yet I know not whether some all-powerful being has not caused

that there should exist in reality neither earth nor heavens, nor any extended object,

nor figure, nor magnitude, nor place, and that nevertheless I should possess notions

which represent to me as in a mirror all these objects as existing ;
or that in the addi-

tion of two and three, in the counting of the sides of a square, in the easiest reason-

ings, I should be deceived. My imperfection may be so great that I am always
deceived. As Archimedes, says Descartes in the second Meditation, demanded only

one fixed point in order to move the world, so I may justly indulge in great hopes, if

I am fortunate enough to find but one proposition which is fully certain and beyond
doubt. In fact one thing in the midst of my universal doubt is certain, namely, that

I do really doubt and think, and therefore that I do exist. Admitting the exist-

ence of a powerful being bent on deceiving me, yet I must exist in order to be able

to be deceived. When I think that I exist, this very act of thinking proves that I

really exist. The proposition, "I am," "I exist," is always and necessarily true,

whenever I express or think it. Cogito, ergo sum. I am certain only that I think
;

I am
a "

thinking thing
"

(res cogitans, id est mens sine animus site inti Ut ctus nire ratio). The
res cogitans is a res dubitans, intelligent, affirmant, negans, volenti, nolens, imagi-nans

quoque et sentiens. (Namely, as "
cogitandi modos'1

'
1

I have certainly also sensations,

although their relation to external objects and to the affection of the senses may be

doubtful.) JVbnne ego ipse sum qui jam dubito fere de omnibus, qui nonni/ul tamen

inteUigo, qui /wo unum verum esse affirmo, nego cwtera, cupio plura nosse, nolo

decipi, midta vel invitus imaginor, muita etiam tamquam <i sensibua venientia animad-

verto? I know myself as a thinking being better than I know external things.* In

* The similarity of Descartes' point of departure with that of Augustine in his philosophizing, nnd with

some of the theses of Occam (see above. Vol. I. §§ 86 and 105) and Campanella, is obvious. Descartes intro-

duces tie res cogitans—and hence the conception of substance—and the ego—and hence the concei ticn of
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the third Meditation Descartes advances to the subject of our knowledge of God. I

am sure, he says, of this : that I am a thinking being ;
but do I not also know what

is requisite to make me certain of anything? In the case of the first knowledge
which I have acquired, nothing but the clear and distinct perception of that which I

assert assured me of its truth, and this could not so have assured me if it were pos-

sible that anything, which I should conceive with the same clearness and distinctness,

should be false
;
hence it seems to me that I may adopt it as a general rule, that all

things which I conceive very clearly and distinctly are true (jam videor pro regula

generali posse statuere, ittud omne esse verwn, quod nalde dare et distincte percipio). Only

the possibility that a being, with power superior to my own, deceives me in all things,

could limit the application of this rule. I have, therefore, first of all, occasion to inves-

tigate the question of God's existence. * Of my thoughts—says Descartes in commenc-

ing this investigation
—some are representations (ideas, i. e. forms of things received

into my soul, ei5?j), some are acts of will and feelings, and some are judgments. Truth

and error are only in the judgments. The judgment that a representation is in con-

formity with an object external to me may be erroneous, but the representation taken

alone is not. Among my ideas, some appear to me to be innate, others to have come

from without, and still others to have been formed by myself (idea?, alia, innatce,

alias adventitial, alim a me ipso faetai mihi videntur). Among those of the first

class I am inclined to reckon the ideas of thing, truth, thought, which I derive

from my own nature (ab ipsamet mea natura ; here Descartes does not distin-

guish between the innateness of an idea as such, and the origin of an idea,

through abstraction, in the act of internal perception, the result of psychical func-

tions, the capacity for which is innate). To the second class seem to belong all sensu-

ous perceptions, and to the third, such fictitious ideas as that of a siren, a winged horse,

etc. There exists a way by which to conclude from the psychical character of an idea,

individuality, the unity of conscioitsness in itself and its distinction from other things—without previous de-

duction into his fundamental proposition. Lichtenberg judged that Descartes should only have concluded :

cogitat, ergo est. Further, it can be questioned (with Kant) whether in the consciousness which we have of

our thinking, our willing, our sensations, and, in general, of all our psychical functions, we apprehend these

functions just as they are in themselves, and whether our apprehension of them is not subjected to forms

which belong only to the act of self-apprehension and not to that which is to be apprehended itself ; in which

case the phenomena of self-consciousness, as known through the "internal sense." would, like those of exter-

nal objects known through the external senses, be different in form and nature from their real occasioning

causes—e. g., the reports of our consciousness respecting our doubting, thinking, or willing, would not cor-

rectly represent the real internal processes designated by those names. (This latter question, however, would

indeed have to be decided in Descartes's favor. See my System der Logik; 3d ed., Bonn, 1S68, pp. 71-70.)
* In making the clearness of knowledge the criterion of its truth, Descartes overlooks the relativity of

these conceptions. I must, indeed, in all cases accept as true that of which I am convinced that I have

clear and distinct knowledge, but I should also be mindful that an apparently clear knowledge may, upon
more profound consideration, evince itself as insufficient and erroneous

; just as the truth of a clear, sensuous

perception, e. g. of the sky, may be limited or disproved by clear scientific insight, so the validity of any
stadium of thought may be limited and disproved by a higher one—in particular, the validity of thought

immediately and unquestioningly directed to its objects, by thought regulated by a correct theory of cognition.

It is wrong to claim for a lower stadium which, so long as no higher one has been reached, by a natural self-

deception is regarded as the highest, that fuller verity which belongs to a higher one, and. in case such fuller

verity proves in the end really wanting, to talk of malicious deception, of base imposture. The Cartesian

criterion, formally considered, is ambiguous, since it may be interpreted as referring to the distinctness of the

idea as such, or to the distinctness of the judgment by which it is affirmed that certain ideas, either in them-

selves or in their mutual relations, are objectively true. Understood in the former sense, the criterion would

be false : understood in the latter sense, it only throws the question farther back, since it is left undee.de. 1

whence the distinctness of our conviction of the objective reality of the object of the idea arises.



DESCAETES, GEULINX, MALEBEANCHE, AND OTHEES. 49

whether it comes from a real object external to rne. Different ideas have, namely,
a different measure of realitas objject&oa, i. e., they participate as representative imagea
in higher or inferior degrees of being or perfection. (By the objective Descartes, pre-

cisely like the Scholastics, understands that which is ideally in the mind, not the exter-

nal object, the res externa; by the subject he understands any substratum, vjroi<ei/xevov.)

Ideas through which I think of substances are more perfect than those which represent

only modes or accidents
;
the idea of an infinite, eternal, unchangeable, omniscient,

omnipotent being, the creator of all finite things, has more ideal reality than the ideas

which represent finite substances. But there can be no more reality in an effect than

in the complete cause
;
the cause must contain either formaliter or eminenter all that

is real in the effect (i. e., either the same realities, or others that are superior to them).

Therefore, if the representative reality of any one of my ideas is so great that it exceeds

the measure of my own reality, I can conclude that I am not the only being existing>

but that there must exist something else which is the cause of that idea. Since I am
finite, the idea of an infinite substance could not be in me, if this idea did not come
from a really existing infinite substance. I may not regard the idea of the infinite as

a mere negation of finiteness, like rest and darkness, the perception of which is only

possible through the negation of motion and light ;
for the infinite includes more

reality than the finite.* To this argument for the existence of God Descartes adds

the following : I myself, who have the idea of God, could not exist without God. If

I had been the author of my own being, I should have given myself all possible perfec-

tions—which yet, as matter of fact, I do not possess. If I owe my existence to others,

to parents, ancestors, etc., yet there must be a first cause, which is God; a regressus

in infinitum is all the less to be assumed, since even my continued existence from one

instant to another cannot depend on myself, nor on finite causes of my existence, but

only on the first cause. The idea of God is in the same way innate in me, as is the

idea which I have of myself. (The kind of innateness Descartes leaves rather indefi-

nite
;
he says : Et sane non mirum est, Deiwi me creando ideam illam mihi indidisse, ut

esset tamquam nota artificis operi suo impressa, nee etiam cqnis est, ut nota ilia sit aliqua
res ab opere ipso dicersa, sed ex hoc uno quod Deus me creavit, valde credibile est me

quodainmodo ad imaginem et similitudinem ejus factum esse, Ulamque similitudinem, in

qua Dei idea continetur, a me percipi per eandem facultatem, per quam ego ipse a me
jh rcipkir, hoc est, dum in me ipsum mentis aciem converto, non modo intelligo me esse rem

incompletam et ab alio dependentem remque ad majora et majora size meliora indefinite

aspirantem, sed simul etiam intelligo ilium a quopendeo, majora ista omnia non indefinite

et potentia tantum, sedreipsa infinite in se habere, atque ita Deum esse, totaque vis argu-
menti in eo est, quod agnoscam fieri non posse ut existam talis naturae, quaMs sum, nempe
ideam Dei in me habens nisi re vera Deus etiam existeret. ) Among the necessary attri-

butes of God belongs the love of truth. God cannot wish to deceive. (I re vel

malitiam vel imbeciUitatem testatur necproindc in Deum cadit.) From this attribute of

veracity, Descartes draws conclusions in the subsequent Meditations. The cause of all

my errors, says D., in the fourth Meditation, arises from the fact that my power of

willing reaches farther than my understanding, and that I do not confine the exertion

of the former within the limits demanded by the latter, but that, instead of withhold-

*
Descartes, while justly denying that the idea of the infinite is a mere negation, does not attend suffi-

ciently to the gradual process of idealization by which the positive content of this idea is acquired, nor consider

whether, when the measure of representative perfection thus attainable is transcended, a positive addition ia

really made to the content of the idea, or the mind merely tends towards a negation of all limits through
6imple abstraction.

4
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ing my judgment, I presume to judge also of that which I do not understand. To
that which I know clearly and distinctly I may assent, for that clear and distinct

knowledge must be true, follows from God's veracity.* Among things distinctly

known Descartes reckons, in the fifth Meditation, the facts of extension in space,

together with all mathematical propositions. But just as it follows from the essence

of a triangle, that the sum of its angles is equal to two right angles, so it follows from

the nature of God, that he exists
;
for by God we are to understand the absolutely

perfect being ;
but existence is a perfection ;

hence existence is inseparable from God's

essence, and hence God exists, f In the sixth Meditation Descartes concludes from the

clear and distinct knowledge which we have of extension and of bodies, and from our

distinct consciousness of ideas determined by an external and material cause, that

bodies (i. e., extended substances) really exist, and that we are not deceived in our

idea of a material world, since, were it otherwise, the ground of our deception must

lie in God
;
but the sensations of color, sound, taste, etc., as well as pain and pleasure,

are viewed by him as merely subjective. But from the fact that we have a clear and

distinct idea of thought in the widest sense (including sensation and willing), and that

in this idea no representation of anything material is contained, Descartes infers the

independent existence of our souls apart from the body.|

The development of ideas in the Meditations is designated by Descartes himself as

analytical (that which is given as fact being analyzed with a view to the discovery of

principles), conformably to the method of invention; a synthetic order of presentation

(setting out from the most general or fundamental concepts and principles) is, he says,

less adapted for metaphysical than for mathematical speculations. Descartes makes

an attempt at synthetic exposition in an addendum to his reply to the second series of

objections, but lays no great weight upon it.

The systematic and important work, Principia Philosophic, treats in successive

sections of the principles of human knowledge, of the principles of material things, of

the visible world, and of the earth. After a recapitulation of the principles laid down

in the Meditations, follows the philosophical system, and especially the natural philos-

ophy of Descartes, synthetically developed. In the preliminary considerations it is

to be observed that the order of the proofs of God's existence is changed, the ontolo-

* By the aid of this same criterion, founded on the veracity of God, we have seen Descartes obliged to

help out his proof of God's existence
;

if the certainty of God's existence depends on a knowledge whose cer-

tainty, in turn, depends on the existence of God, the argument moves undeniably in a circle. This was cor-

rectly pointed out and censured by Hobbes.

t Descartes here commits the same fault which Anselm committed—he forgets that it is a condition of

every categorical inference from definitions, that the reality of the subject of definition be previously ascer-

tained
;
this objection is rightly urged against him in the Objectionets PHmm by Caterus, who turns against

him the Thomistic refutation of the Anselmic argument ;
and Descartes's defence does not meet the point at

issue. Descartes's premises conduct logically only to the insignificant conclusion, that if God is, existence

belongs to him, and if God is imagined, he must be imagined as existing. Besides, the Cartesian form of the

ontological proof has a defect from which the Anselmic is free, namely, that the premise,
"
being is a perfec-

tion," involves a very questionable conception of being as a predicate among other predicates, while Anselm

had indicated a definite kind of being, viz. : being, not merely in our minds, but also outside of them, as that

In which superior perfection was involved.

\ Here, however, it remains quite questionable, whether a<t>aipecru and xupurpor, abstractio and realis

distinctio, have not been confounded ; Gassendi and others have justly censuredfiin their Objections, Descar-

tes's confusion of two propositions: o) I can think of thought without thinking of extension; 6) I can show

that thought actually continues when the extended substance in connection with which it is manifested ceases

to exist. Gassendi further objects, that it does not appear how images of that which is extended can exist in

an unextended being ; in reply to this objection Descartes denies, indeed, the corporeality of the images, but

leaves unnoticed the fact of their being extended in three dimensions.
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gical argument (as also in the synthetic exposition in the answer to the Obj. secundce)

being placed before the others
;
in the conception of God, Descartes here says, is con-

tained necessary, eternal, and perfect existence, whereas the conception of finite things

includes only accidental existence. * The definitions, which appear in greater number

and precision in the Princ. Philos. than in the Meditations, are worthy of notice. The

definitions of clearness and distinctness and substance, are of fundamental importance.

Descartes says (Princ. Ph., I. 45) : "In order that upon a perception a certain and

incontestable judgment may be founded, it is necessary that the former be not only

clear, but also distinct. I term a perception clear when it is present and manifest to

the attentive mind, just as we say that we see a thing clearly when, being presented

to the gazing eye, it affects the latter with sufficient power and plainness ;
and I term

it distinct when it is not only clear, but is so separated and distinguished from all

others that it plainly contains nothing but what is clear." (Claram voco illam, quae

menti attendenti prcesens et aperta est, sicut ea dare a nobis videri dicimus, qum oculo

intuenti prmsentia satis fortiter et aperte ittum movent ; distinctam autem Mam, qxm

quum clara sit, ab omnibus aliis ita sejuncta est et pracisa, ut nihil plane aliud, qua/a

quod alarum est, in se continent.) In illustration Descartes cites the example of pain:
" Thus when one feels any great pain, the perception of pain is most clear to him, but

it is not always distinct
;
for commonly men confound the perception with an obscure

mental judgment concerning the nature of something in the part affected, which they

imagine to resemble the sense of pain, which sense alone is all that they clearly per-

ceive." The things which we perceive, says Descartes, are either things and affections

(sive modi) of things, or eternal truths, having no existence external to our thoughts.

Among the eternal truths Descartes reckons such principles as the following : Nothing

can originate from nothing (ex nihtto nihil fit) ;
It is impossible that the same thing

should at the same time exist and not exist
;
Whatever is done cannot be undone

;
He

who thinks cannot be non-existent so long as he thinks. He divides "things" (res)

into two highest genera :

' ' The one of intellectual or thought-things, i. e.
, things per-

taining to mind or thinking substance, and the other of material things, or things per-

taining to extended substance, i. e., to bodies." (Unum est rerum inteUectualium sice

cogitativarum, hoc est ad mentem sive ad substantiam cogitantem pertinentium ; aliud

rerum matermlium sive qua pertinent ad substantiam extensam, hoc est ad corpus.)

To thinking substance belong perception, volition, and all the modes of perception and

volition
;
and to extended substance, magnitude or extension itself in length, breadth,

and thickness, figure, motion, position, divisibility, and the like. From the union of

the mind with the body arise the sensitive desires, emotions
,
and sensations, which

belong to the thinking substance in its union with the body. After this classification

(Princ. Ph., I., 48-50) Descartes places the definition of substance (t&. 51) : "By sub-

Stance we can only understand that which so exists that it needs nothing else in order

to its existence" (per substantiam nihil aliud inteUigere posswmus, quam rem qua it'%

cxistit, ut nulla alia re indigeat ad existendum).—He adds (ib. 51-52), that indeed only

one substance can be conceived as plainly needing nothing else in order to its existence,

namely, God
;
for we plainly perceive that all others cannot exist without God's assist-

ance
; hence, he continues, the term substance cannot be applied to God and to them

nnivocally—in the language of the schools—that is, no meaning of the term substance

can be distinctly apprehended, which is at once applicable alike to God and to created

* This, of course, is only true upon the condition that objective necessity be strictly distinguished from

subjective certainty of existence—in which case, however, we can only conclude : if there is a God, his exist'

ence is eternal, necessary, per se, and independent of all beside him.
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things ;
but corporeal substance and mind, or created thinking substance, can be appre

hended as falling under this common definition, that they are things needing only the

aid of God for their existence. From the existence of any attribute we can conclude

to an existing thing or substance to which it belongs ;
but every substance has a "pre-

eminent attribute, which constitutes its nature and essence, and to which all others

relate
;
thus extension in three dimensions constitutes the nature of corporeal sub-

stance, and thought constitutes the nature of thinking substance
;
for everything else

which can be ascribed to bodies presupposes extension, and is only some mode of an

extended thing, just as also all things which we find in the mind are simply diverse

modes of thought." Figure and motion are modes of extension, and imagination, sen-

sation, and will are modes of thought (ib. 53). The modes can change in the same

substance
;
the quality of a substance is only actual or present, not permanent ;

that

which does not change is not properly mode or quality, but is to be designated only by

the more general term of attribute (ib. 56). These definitions were of controlling

influence, especially on the doctrine of Spinoza. Most of the details of the doctrine

exposed in the Princ. Philos. are rather of scientific than of philosophical interest.

Excluding all consideration of ends (causes finales), Descartes seeks only to discover

working causes (causas efficientes, Pr. Ph. I. 28). He attributes to matter nothing

but extension and modes of extension, no internal states, no forces
; pressure and im-

pulsion must suffice for the explanation of all material phenomena. The quantity of

matter and motion in the universe remains unchanged (Princ. Philos.
,
II. § 36). Des-

cartes assumes the quantity of motion as equal to the product of mass and velocity

(mv). His proof of the constancy of this product in the universe is founded on the

theological inference, that from God's attribute of invariability follows the invariability

of the sum of his effects.
* The soul can determine only the direction of motions, but

can neither increase nor diminish their quantity. The cosmical bodies can be regarded

as having first arisen from vortical motions in an original mass of chaotic matter.

Where space is, there is also matter
;
the latter is, like space, infinitely divisible, and

extends, if not in infinitum, at least in indefinitum. That with the overthrow of the

notion of a spherically limited universe the theory of the periodical rotation of the

same around the earth is also overthrown, is obvious
; still, Descartes hesitated openly

to confess his adhesion to the Copernican doctrine (cf. above, pp. 17 et seq.) for which

Galileo had been condemned
;
he avoids the difficulty by saying that the earth, like all

the planets, rests in the moving ether, as a sleeping traveller is at rest in a moving ship,

or a ship carried along by the current is at rest in the current. Descartes seeks, by the

laws of pressure and impulsion alone, not only to explain all physical phenomena, but

also to account for plants and animals. He denies to plants the vital principle (ascribed

to them by the Aristotelians), since, as he says, the order and motion of their parts are

the sole cause of vegetation, and he is also indisposed to allow souls to animals. What-

ever, in the life of the human soul, concerns the relation of the soul to the material

world, is explained by Descartes altogether mechanically ;
he accounts, for example,

for the association of ideas by the theory of permanent material changes produced in

the brain when the senses are acted upon, and that these changes influence the subse-

quent development of ideas. As an unextended being, the soul can be in contact with

the body only at one point, which point is in the brain (Princ. Philos., IV. 189, 196,

* It is true that the quantity of matter in the universe remains unchanged. The like is not necessarily

true of the quantity of motion, but only of the sum of what is now termed "
living force" and "

elasticity."

See on this subject, in particular, Helmholtz, Ueber die Erhaltung der Kraft, Berlin, 1S47.



DESCARTES, GECLINX, MALEBKANCHE, AND OTHERS. 53

197), or, more precisely (Dioptr., IV. 1 seq. ;
Pass. Anim., I. 31 seq. I,

in the pineal

gland (glans pimalis), since the latter is that organ within the brain which is simple,

and not. like most of the parts, double, existing on the right side and on the left.* The

action of the soul on the body and of the body on the soul demands the concourse of

God (concursus or assisti ntia Dei). (That the possibility of interaction was not excluded

by the complete unlikeness in nature of the body and the soul, had already been asserted

bv Descartes in his answers to the objections of Gassendi against his M< dilations.)

The treatise on the Passions of the Soul {Passionea Animce) is a physiologico-psycho-

lo^ical attempt to explain the passions, taken in their widest sense, according to the

principles developed in the Principia PhUos. From six primitive passions or emotions :

admiration, love, hate, desire, joy, and sadness, Descartes seeks to deduce all others.

The most perfect of all emotions is intellectual love to God. It is only occasionally that

Descartes expresses himself on ethical subjects. The views thus expressed agree largely

with the ethical doctrines of Aristotle. Descartes affirms that all pleasure arises from the

consciousness of some perfection ;
virtue depends on the control of the passions by

wisdom, which prefers to all inferior pleasure the pleasure arising from rational ac-

tivity.

Among the disciples of Descartes were Reneri and Regius, at Utrecht
; Raey, Heere-

bord, and Heidanus, at Leyden, and other Dutch scholars
;
and in France, many

Oratorians and Jansenists, whose Augustinianism rendered them susceptible to the

influence of the new doctrine. Among the Jansenists of the Abbey of Port-Royal (on

whom cf . Herm. Reuchlin, OescJi. von Port-Royal, Hamb. and Gotha 1 839-44, and St.-

Beuve, PortTt/yyal, 3d ed., Paris, 1867), the most noteworthy friend of the Cartesian

tendency was Anton Arnauld (1612-94; CEuvres Completes, Lausanne, 1775-83), the

author of the Otgectiones Quarto;. Arnauld raised numerous questions in reference to

the details of Descartes's doctrines, and confined the Cartesian rule of certainty to the

objects of cognition. Among the more notable Cartesians belong also Pierre Sylvain

Regis (1632-1707 ;
Cours entier de la philos., Paris, 1690, Amst.

, 1691), Pierre Nicole

(1625-95
;
Essais de morale. Par., 1671-74, etc.

;
CEuwes Mbr., Par., 1718), and others;

among the German Cartesians should be named Balthasar Bekker (1634-98 ;
De ])hilos.

Cartesiana admonitio Candida et sincera, Wesel, 1668), who especially distinguished

himself by his opposition to the absurdity of trials for witchcraft (in his work, Betoverde

Wt.ereld—The World Bewitched—Leuwarden, 1690, and Amst., 1691-93) ;
also Johann

Clauberg (1625-65), teacher at Duisburg (Logica vetuset nova, etc., Duisb. . 1656
; Opera

philos., Amst., 1691), Sturm, of Altdorf
,
and others.

Among the opponents of Descartes, Hobbes and Gassendi occupied the naturalistic

stand-point. (Among the numerous, and some of them extremely acute and pertinent

objections of Gassendi, that particular one is not found, which alone is often men-

tioned as his, but which is only ascribed by Descartes in his answer to Gassendi,

namely : that existence could be concluded from the going to walk
;
Gassendi says

only, that existence can be concluded from any action, and he disapproves the

Cartesian identification of all psychical actions as modes of thought. We become,

indeed, sooner conscious of our existence through reflection on our acts of will, than

through reflection on our acts of thought.) From the stand-point of theological

* To this doctrine, that the sou! is located at a given single point, the doctrine of Spiuoza is directly

opposed, while the Leibnitzian doctrine of the soul as a monad is founded upon it. With the Cartesian

assumption, that the pineal gland is the seat of the soul, conflicts the fact, that when this organ is destroyed,

psychical life continues.
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orthodoxy and Aristotelian philosophy, Cartesianism was combated especially by the

Protestant Gisbertus Voetius and the Jesuits Bourdin (author of the Objectiones ISepti-

m«), Daniel (Voyage du monde de Descartes, Par., 1691, Lat., Amst., 1694; Nouvelles

difficidtes proposees par un Peripateticien, Amst., 1694, Lat., ibid., 1694), and others.

The Synod of Dortrecht, in the year 1656, forbade theologians to adopt it. At Rome
Descartes's writings were in 1663 placed in the Index Librorum Prohibitorurn, and in

1671 the exposition of the Cartesian doctrine at the University of Paris was by royal
order prohibited.

Partly friendly, partly opposed to Cartesianism were such mystical philosophers as

Blaise Pascal (1623-62 ;
the fundamental thought in Pascal's philosophy is :

" Nature
confounds the Pyrrhonists, and reason the dogmatists." Our inability to prove any-

thing is such as no dogmatism can overcome, and we have an idea of the truth which
no Pyrrhonism can overcome, Pensces" Art. XXL), Pierre Poiret (1646-1719), Ralph
Cudworth (see above at the end of § 7), and other Platonists, and especially Henry More,
the Platonist and Cabalist, who in the year 1648 exchanged correspondence with Descartes

himself (printed in vol. xi. of Cousin's edition of Descartes), in which, among other things,

he affirmed, in opposition to Descartes, the conception of immaterial extension as applying
to God and souls, and combated Descartes's purely mechanical doctrine of nature. The

theologically orthodox, but philosophically skeptical bishop Huet (1630-1721) wrote

a Oensura philosophies Cartesians (Paris, 1689, etc.), which called forth several replies

from Cartesians
;
also (anonymously) Nouveaux Memoires pour servir d Vhistoire du Car-

Usianisme (Paris, 1692, etc.). The skeptic, Pierre Bayle (1647-1706 ; Diction, see above,

Vol. I. § 4, p. 8; (Euvres Diverses, The Hague, 1725-31), also, though not unfavora-

ble to the Cartesian philosophy, yet directed against it, as against all dogmatism, his

skeptical arguments. He asserted of human reason in general, what was true of his

own in particular, that it was powerful in the discovery of errors, but weak in positive

knowledge. He made use of the early Protestant principle of the contradiction be-

tween reason and faith, to show up various absurdities in the orthodox system of faith.

The Cartesian Dualism co-ordinated mind and body as two wholly heterogeneous
substances. It denied to the soul the vegetative functions ascribed to it by Aristotle,

assigning them to the body, and especially to the vital spirits (spiritus vitales) supposed
to pervade the body. On the other hand, it denied to matter all internal states. In

this manner the active relation actually subsisting between psychical and somatic

processes was made incomprehensible. A natural influence (influxus physicus) of the

body on the soul and of the soul on the body could not consistently be assumed even

upon the hypothesis of divine assistance. No explanation remained possible, except

such as was derivable from the theory of divine agency, or the theory that on the

occasion of the bodily change, God calls forth the corresponding idea in the soul, and

that on the occasion of our willing, God moves the body in accordance with our will

(doctrine of Occasionalism). This consequence of Cartesianism, which was partially

perceived by Clauberg, Louis de la Forge, and Cordemoy, was expressly and theo-

retically enounced by Arn. Geulinx (1625-69) and Nic. Malebranche (1638-1715 ;

Father of the Oratory) ;
the latter teaches, that we see all things in God, who is the

place of spirits, through participation in his knowledge. This sort of divine agency

was, indeed, itself absolutely incomprehensible ;
but this incorrtprehensibleness gave

no offence to these philosophers. Spinoza, on the contrary, being unable to admit such

a doctrine, undertook to replace the dualism of soul and body, as also that of God
and the world, by the doctrine of the unity of substance (monism). Leibnitz, again,
in his theory of monads, sought to avoid the extremes of dualism and monism, by
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recognizing the harmonious gradation of substances. In Leibnitz culminates the

series of dogmatic philosophers, who aimed at the union of religious convictions with

the scientific results of modern investigation. To this series Spinoza, in view of the

theological character of his monistic doctrine, derived by deduction from the concep-

tion of substance, undoubtedly belongs.

§ 115. Baruch Despinoza (Benedictus de Spinoza) was born at Am-
sterdam in 1632, and died at the Hague in 1G77. Unsatisfied by his

Talmudic education, he turned his attention to the philosophy of

Descartes, but transformed the Cartesian dualism into a pantheism,
whose fundamental conception was the unity of substance. By sub-

stance Spinoza understands that which is in itself and is to be con-

ceived by itself. There is only one substance, and that is God. This

substance has two fundamental qualities or attributes cognizable by us,

namely, thought and extension
;
there is no extended substance as dis-

tinct from thinking substance. Among the unessential, changing
forms or modes of these attributes is included individual existence.

Such existence does not belong to God, since, were it otherwise, he

would be finite, and not absolute
;

all determination is negation. God
is the immanent cause (a cause not passing out of itself) of the totality

of finite things or the world. God works according to the inner

necessity of his nature ; in this consists his freedom. God produces
all finite effects only indirectly, through finite causes

;
there is no such

thing as a direct working of God in view of ends, nor as human
freedom independent of causality. It can only be said that one mode
of extension works upon another mode of extension, and one mode of

thought on another mode of thought. Between thought and exten-

sion, on the contrary, there exists, not a causal nexus, but a perfect

agreement. The order and connection of thought is identical with

the order and connection of things, each thought being in all cases

only the idea of the corresponding mode of extension. Human ideas

vary in clearness and value from the confused representations of the

imagination to the adequate knowledge of the intellect, which con-

ceives all that is particular from the point of view of the whole which

contains it, and comprehends all things under the form of eternity

(jStcb specie ceternitatis), not as accidental, but as necessary. From
confused mental representations, which cannot rise above the finite,

arise passions and the bondage of the will, while intellectual knowl-

edge gives rise to intellectual love to God, in which our happiness
and our freedom consist. Beatitude is not a reward of virtue, but

virtue itself.



5G sriNOZA.

Of the works of Spinoza the earliest waa his exposition, according to the geometrical method, of
the Cartesian doctrines. The work had its origin partly in the oral instruction which Spinoza had
occasion to give to a private pupil, and was entitled: Benati des Cartes Principiorum philosophies pars
I. tt II, more geometrico demonstrate?., per Benedictum de Spinoza Amstelodamensem, accesserunt ejus-

dem Cogitata mttaphysica, in quibus dtgieiUores quae tarn in parte Metaphysices generalt quam spedall

occurru/U, qucestiones breviter explicanlur, Arnstelodami apnd Johannem Iiieutwertsz, 1663. Next ap-

peared his Trw tutus thtologico-politicus, continent dissertaliones aliquot, quibus ostenditur libertatem phi-

losopharuli mm tuntum xii/ra pittute et reipublicce pace posse concedi, sed eandem nisi cum pace reipublicte

ipsague prelate i*lii non posse, with the following motto from I. John: per hoc cognoscimus quod in

Deo manemus el Deus nianet in nobis, quod de spirvtu suo dedit nobis. Hainburgi apud Benricurn

Kunraht (Amst., Christoph Conrad), 1670. (There exists a second impression, of the same year, nominally

published also at Hamburg ''apud Henr. KUnratfi," in which the errata indicated upon the last page of the

first impression are for the most part corrected, but which contains some new mistakes—some of them

obscuring the sense. This work is printed in Paulus' edition from a third edition, which Paulus appears to

have supposed to be the first
; in this edition the Hebrew text of passages cited from the Bible is omitted. )

The same Tractatus theologico-polilicus, having been interdicted, was in 1673 twice printed at Amsterdam

and once at Leyden with false titles, and again, sine loco, 1674, with the name Tractatus theologico-poltticus,

together with a reprint of the following work, written by Spinoza's friend, Ludwig Meyer, the physician, and

first published at "
Eleutheropolis" (Amst.), 1666: Philosophia Scriptural Interpves. Spinoza's marginal

notes to the Tractatus theologico-polilicus have been frequently published, a part of them having been given

in the French translation of this Tractatus by St. Glain (1678j, and the rest by Christoph Theophil de Murr

(The Hague, 1802) and others. In a copy presented by Spinoza to Clefmann, and now at Konigsbei'g, are

contained notes, which Dorow has edited (Berlin, 1S35). These notes do not vary essentially from those

already published. The Ethics, Spinoza's chief philosophical work, appeared in print first after his death,

together with some shorter treatises, with the title: B. d. S. Opera posthuma, Amst., 1677. (Contents:

Prwfatio, written in Dutch by Jarrig Jellis, the Mennonite, and translated into Latin by Ludwig Meyer.
—

Ethica, online geometrico demonstrata, et in quinque partes distincta, in quibus agitur I, de Deo, II. de

natura et origine mentis. III. de origine et natura affectuurn, IV. de servitute humana seu de affectuum viri-

bus, V. de potentia intelleclus seu de libertate humana.— Tractatus politicus, in quo demonstratur, quomodo

societas, itbi imperium monarchicum locum habet, sicut et ea, ubi Optimi imperant, debet institni, ne in tyran-

nidem labatur, et ul pax libertasque civium inviolata maneat.— Tractatus de intelleclus emendatione, et de

via, qua oplime in vtram rerum cognitionem dirigitur.
—Epistolce doctorum quorundam virorum ad B. d. S.

etauclorisn .
. ad aliorum ejus operum elucidationem non parum facienies.—Compendium gram-

maliccc Ungual Hebrcece.) A complete edition of the Works was edited by Paulus: Benedicti de Spinoza

opera qua; supersunt omnia, iterum edenda curavit, prafutiones, vitam auctoris nee non notitias, qua ad

historiarn si-riptormn pertinent, addidit Henr. Eberh. Gottlob Paulus, Jena, 1802-3. Later editions are:

Benedicti de Spinoza opera philosophlca omnia edidit tt prcefationem adjecit A. Gfr'orer, Stuttgard, 1830.

Henati des Cartes et Benedicti de Spinoza prcecipua opera philosophlca recognovit, notitias IiiMorico-philoso-

phicas adjecit Carolus Riedel, Leipsic, 1S43 (Cartesii iltdit., Spinoza-- diss, philos., Spinoza; Eth.). Benedicti

de Spinoza opera quo- supersunt omnia ex editionibus princ. denuo ed. et prafatus est Carol. Herm. Bruder,

Leips., 1843-46. Newly discovered writings of Spinoza have been published by Bohmer and Vloten : Bene-

dictide Spinoza tractatus de Deo et homine ejusque felicitate linearnenta atque adnotationes ad tractatum

theologico-politicum ed. et illustr. Ed. Boehmer, Halle, 1852, and Ad Htm. art- ,/ Spinoza opera qua; super-

sunt omnia, supplementum, contin. tractatum hue xtsquede Deo et homine, tractatulum de inde, epistolas

nonnullas ineditas et ad eas vitamque philosophi Collectanea (ed. J. van Vloten), Amst., 1862. Cf. on these

works, Heinr. Hitter, in Gblt. gel. Anz., 1862, No. 47; Christoph Si-wart. Sp.'s neuentdeckter Tractatvon Gott,

dem Mensclu u mid dessen Glilckseligkeit, erlitutert und in senu > Bedeutung fur das Verstandnissdes Spinozis-

musuntei-sio la. < iotha, 1866; Trendelenburg, Ueber die avfgefundt nen Ergiineungen zu Spinoza's U ,-keu und

deren Ertragfur Sp.'s Lebenund Lehre, in Vol. III. of Trendelenburg's Hist. Beitr. eur Philos*, Berlin, 1867, pp.

277-398; Richard Avenarius, Ueber die beiden ersi -n Phasendes Sp.'schen Pantheismus (see below). The Trac-

tatus de I)eo et homine ejusquefelicitatewas not discovered in the Latin original, but in a Dutch translation

(Korte Verhcmdeling ran God, de Mensch, en deszelfs Welstand). Van Vloten has published this work in

Dutch (in the above-mentioned Supplementum) from a more recent MS., and Schaarschmidt (Amsterdam,

1869) from an earlier one; S. adds a preface "de Sp. philos. fontibus." This Tractate, translated into Ger-

man by Schaarschmidt, is published in Kirchmann's Philos. Bibliothek, Vol. XVIII. , Berlin, 1869. At the

same time with this translation by Schaarschmidt. appeared the following: Christoph Sigwart, Benedict de

Spinoza's Jcurzer Tractat von Gott, dem Menschen mid dessen GlUckseligki it, auf Grund einer von Dr. Anto-

ni>is ran der Linde vorgenommenen Vergleichung tier Handschriften in's Deutsche iibersetzt, mil einer Ein-

leitung, krilisrlwu und sSchlichen Erl&uterungen begleitet, Tubingen, 1870. The posthumous works were

translated into Dutch (by Jarrig Jellis) in 1077. A translation of the Tractatus theologico-pohticus, made in
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Spinoza's lifetime, bnt, m accordance with his wish, not then made pnblic, was afterwards published under
the title: D» rechtzinnige TheoUtgamt, Hamburg '"J Jlenricus Koenraad (Amsterdam), 1G93. A French
translation of the Tructalus theol.-pol. (probably by St. Glain) was published under various disguising titles

in 1678
; in modern times Emile Saisset has translated the works o£ Spinoza into French ((Euvresde Spinoza,

Par. 1842) : a new edition of this translation appeared at Paris in 1861 (and of the Introduction Critique,
which accompanied it, at Paris in I860). The Tru<-< ,t„* poimeus (to be distinguished from the Tract, theol.-

polit. ) has been translated into French by J. G. Prat : Traite politique de B. de Spinoza, Paris. 1SG0. (Euvres

Computes, tradmtes et awnotees par J. G. Prat, Paris, 1863 seq. The Ethics of Spinoza, translated into

German, was published, together with Chr. Wolfs refutation, at Frankfort and Leipsic in 1744. His treatises

on the Cultivation of the Human Understanding, and on Aristocracy and Democracy, were translated [into

German] by S. H. Ewald (Leipsic, 1785), as also were his "
Philosophical Writings :

" Vol. I. : B. v. S. libera.

Schrift, Judenthum, Reela der hbchsten Gewalt in geistlichen Dinyen und Freiheit zu philosophiren (Tract.

Theol.-Polit.), Gera, 1787; Vols, II. and III. : SpSs Ethlk, Gera, 1791-93. The Tract, theol.-polU. has also

been translated into German by C. Ph. Com, Stuttg., 1806, and J. A. Kalb, Munich. 1836, the Z?tftfcs by F.

W. V. Schmidt, Berlin, 1812, and recently by v. Kirchruann, Philos. Bibl., Vol. IV., Berlin, 1S6S, and the

complete works by Berthold Auerbaeh. 5 vols., Stuttgard, 1841. [An English anonymus translation of the

Tract. Theol.-Polit. appeared in the year 1689. A new one was published—also anonymously—London. 1862 (':),

2ded., 1868. On the latter cf. Matthew Arnold, .1 Word more about Spinoy i
. in MocMiUaris Magazine, Vol.

9, pp. 136-148. Benedictus de Spinoza ; Sis Ethics, Life, and Influence on Modern Religious Thought, by R.

Willis, M.D., London (Trubner), 1870 (?). Spinoza's Letter Exposlulatory to a Convert, ibid.— Tr.]

The principal source of our knowledge of the life of Spinoza is, next to Spinoza's own works and letters,

the Biography written by a Lutheran pastor. Johannes Colerus, which appeared in Dutch in 1705, in French
at The Hague in 1706 and 1733 (also in the Opera, Ed. Paulus), in German at Frankf. and Leipsic in 1733,

and translated by Kahler, 1734. Less trustworthy are the statements in La Vie et VEsprit de Mr. Beno'tt de

Spinosa (Amst. ) 1719 (by Lucas, a physician at The Hague; new ed. of the first part: La Vie de Spinosa,

par un de ses disciples, Hamb., 1735), as also those in Christian Kortholt's De Tribus Impostoribus Magnis

(Herbert of Cherbury, Hobbes, and Spinoza\ Hamburg, 1700. Still earlier (1696) Bayle's Dictionary had
contained some notices respecting Spinoza's life, which appeared in a Dutch translation with additional essays

at Utrecht, 1698 (with new title-page, 1711). The biography by Colerus, together with notices from a Vie de

Spinosa written by a friend of Spinoza (Lucas), were included in the volume entitled Refutation des Erreurs

de Benoit de Spinosa par Mr. de Fenelon, par le P. Lami Benedictin et par le Comte Bouillainvilliers,

Brussels, 1731. H. F. v. Dietz, Ben. von Spinosa nach Leben und Lehren, Dessau and Leipsic, 178-3. M.

Philipson, Leben B.'s von Spinosa, Leips.. 1790.

Of the later works on Spinoza's life and works, the Hisloire de la vie et des ouvrages de B. de Spinosa, fon-

dateur de Vexegise et de la philosophic modernes, par Armand Saintes (Paris, 18-i'2). should be specially

mentioned. The scanty accounts transmitted to us respecting Spinoza's life, Berthold Auerbaeh has sought

to supplement and complete artistically, in "Spinoza, ein historischer Roman,''' Stuttgard, 1837; second

revised and stereotyped edition: Spinoza, ein Denkerleben, Mannheim, 1855, and in the collected writings,

Stuttgard, 1863. 1864, Vols. 10 and 11 (a work full of profound poetic truth in the parts which portray the

order of Spinoza's intellectual development). Conr. von Orelli, Spinoza's Leben und Lehre, 2d ed., Aarau,
1850. A counterpart to the eulogistic accounts of Spinoza is found in the Introduction of Antonius van der

Linde to his work : Spinoza, seine Lehre und deren erste Nachvrirkungen in Holland. Gdttingen, 1862; the

author not only shows himself disinclined to all poetic idealization of the retired life of Spinoza, but judges

disparagingly concerning the life and doctrine of the philosopher. The following work is valuable on account

of newly discovered material employed in it : J. van Vloten, Baruch cTEspinoza, ~.;/n leven en si hriften, Amst.,
1802. Cf. Ed. Biihmer, Spinozana, in Zeitschr.f. Philos., Vol. 36, I860, pp. 121-166, ib. Vol. 42, 1863, pp. 76-121

;

Ant, v. d. Linde, znr Litt. des Spinozismus, ib. Vol. 45, 1864, pp. 301-305. J. B. Lehmans, Sp., sein Lebens-

bild und seine Philosophie (Inaug. Diss.), Wftrzburg, 1864. An historical "character-picture." drawn with a

loving hand, is furnished by Kuno Fischer in Baruch Spinoza's Leben und Character, tin Vortrag, Mann-

heim, 1865, and in Fischer's GeschiclOe der neueren Philosophie, 1st ed., 1854, Vol. I. p. 235 seq. ; 2d ed.,

Vol. I. Part 2d, 1865, pp. 98-138.

Immediately after its publication, the doctrine of Spinoza was combated in various works. Jacob Vateler,

the Kemonstrant [Arminian] preacher at the Hague, composed against the Tractalm Theol.-Polit. the work :

Vin/Ucice miraculorum, per quce divina religionis et fidei Christiana? Veritas Olim conftrmata fttU, o.lrrrsus

profanum aitctorem tractatus theol.-polit. B. Spinosam (Amst.. 1671). Johannes P.redenborg wrote an
Enervatio tractatm theol.-pol., una cum demonstration!' (jeorm tirico ordine disposita, naturam nonesse Deum.
Botterdain, 1675. The Arcana atheismi revelata, philosophice et parodoxe refuta examint tract, theol.-pol.

per Vramciscum Cuperum Amstelodamensem (Rotterdam, 1676), is based on Socintan ideas and asserts

the complete agreement between the Bible and reason. But the revolutionary ideas of Tract. Theolog.-Poht.

in historical criticism also acquired an early positive influence over the Scriptural investigations of Christian
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theologians, as is evidenced in the writings of Richard Simon, a Catholic, especially in his HUtoire critique Ou
Vieux Testament. Paris, 1678. Among the early opponents of Spinozism were also Poiret, the Mystic (Ftin-

damenta atheismi eversa, in his Cogit. de Deo, anima et malo, Amst., 1677, etc.), and Bayle, the Skeptic.

Christoph Wittich, the Cartesian, wrote against the Ethics in Anti-Spinoza, sive examen Ethices Ben. de

Spinoza, Amst., 1690. By some (such as Aubert de Verse, in VImpie Convaincu, Amst., 1681, 1685) Cane-

siani.-m was combated, at the same time with Spinozism, as the source of the latter
; others, on the contrary

(like Ruardus Andala, in a work published at Franeker in 1717), published works in which Descartes was

honored as " verits Spinozismi evertor." On Spinoza's doctrine is founded the work—published anony-

mously—of Abraham Johann Cuffelaer (or Cuffeier) : Specimen artis raliocinandi naturalis et artiflcialis, ad

panlosophioz principia manuducens. LTamburgi apud Bern: Kunrath (Amst.), 1684, and Principiornm pan
tosophkep. II., III., ib., 1684. That the doctrines contained in the Ethics of Spinoza agree with those of the

Cabala, is what Johann Georg Wachter sought to demonstrate first in the work : Der Spinozismus im Juden-

thum Oder die von demheutigen Judenthumund dessen geheimer Cabbala vergbtterteWelt, ton Mose Germane,
sonslen Joh. Peter Speeth, von Augsburg gebilrtig, befunden und iciderlegt von J. 6. Wachter. Amsterdam,
1699 ;

the argument was followed up in Wachter's subsequent work : Elucidarius Cahbalisticus, Rome, 1706.

Leibnitz wrote in reply to this latter work Animadversiones ad J. G. Waehteri librum de recondita Hebras-

orum philosophia (a critique of Spinozistic doctrines from the stand-point of the Leibnitzian Monadology) ;

these Animadversiones: remained imprinted until their discovery, a few years since, in the Archives of the R.

Library at Hannover by A. Foucher de Careil, who published them under the title: Refutation inedite de

Spinoza par Leibniz, Paris, 1854. (Cf. Leibnitz, Theodlcee, II., §§ 173, 188, and III., §§ 372, 373.) Christian

Wolf argued against Spinozism in one part of his Theologia Naturalis (Pars poster., §§ 072-716) ; this argu-

ment, translated into German, was published, together with Spinoza's Ethics, at Frankf . and Leipsic, in 1744.

The system of Spinoza, and Bayle's objections to the same, are discussed by De Jariges in the Histoire de

TAcademie Royale des Sciences et Belles Lettres de Berlin, annee 1745, Vols. I. and II. (translated into Ger-

man, in Hissman's Magazin fur die Philos. und Hire Geschichte, Vol. V., Gottingen and Lemgo, 1782, pp. 3-

72). In Germany attention was directed to Spinozism, especially by the controversy between Jacobi and

Mendelssohn as to Lessing's relation to that doctrine. Fr. H. Jacobi, Ueber die Lehre des Spinoza, in Briefen

an Moses Mendelssohn, Leipsic, 1785, 2d edit., Breslau, 1789
; Werke, Vol. IV., Abth. 1. Moses Mendelssohn,

An die Freunde Lessings, Berlin, 1786. F. H. Jacobi, Wider Mendelssohns Beschuldigungen, betreffend die

Briefe ilber die Lehre des Spinoza, Leips., 1786. Cf. also Moses Mendelssohn, Morgenstunden Oder Vorlesung-

en ilber das Dasein Gottes, Berlin, 1785, etc. Werke, Leipsic, 1843, Vol. II., p. 340 seq. Herder, Gott,

einige Gesprache ilber Spiinoza's System, nebst Shaftesbury's Natvrhymnus, Gotha, 1787, 2d edit., 1800 ;
in

Cotta's complete edition, Vol. XXXI., 1853, pp. 73-218 (an attempt to interpret Spinozism, not with Jacobi as

a form of pantheism or atheism, but as a form of theism). Goethe, Aus meinem Leben, Dichtung und Wahr-

heit. Works, Pts. III. and IV. (cf. Wilh. Danzel, Ueber Gothe's Spinozismus, Hamburg, 1843, Karl Heyder,

Ueber das Verhdltniss Gothe's zu Spinoza, in the Zeitschriftf. d. gesammte luth. Theol. u. Kirche, founded by

Rudelbach, Leips., 1866, pp. 261-283, and E. Caro, La Philosophie de Goethe, Paris, 1866). G. S. Francke,

Ueber die neueren Schicksale des Spinozismus und seinen Einfluss auf die Philosophie iloerhmipt und die

Vernunfttheologle insbesondere, Prize Essay, Schleswig, 1808, 1812. The influence of the philosophy of Des-

cartes on the development of Spinoza's philosophy has been discussed by Heinr. Bitter ( Welchen Einfluss hat

d. Philos. des Cartesius auf d. Ausbildung der des Spinoza gehabt, etc. Leips. and Altenburg, 1817), and the

connection of Spinozism with the Cartesian philosophy, by H. C. W. Sigwart ( Ueber den Zusammenhang des

Spinozismus mit der Cartesian. Philos., Tubing., 1816) ; cf . Sigwart's Beitrdge zur Erlauterung des Spinozis-

mus, Tub., 1838: Der Spin, historisch und philosophisch erliiutert, Tub., 1839; and Vergleichung der Rechts-

vnd Staatstheorie des B. Spinoza und des Th. Hobbes, Tub., 1842. Lud. Boumann, Explic. Spinozismi,

diss. Berol., 1828. Car. Rosenkranz. De Sp. Philosophia, Halle and Leips., 1828. C. B. Schliiter, Die Lehre

des Spinosa in ihren Haupt-Momenten, geprilft und dargestellt, Miinster, 1836. Karl Thomas, Spinoza aU

Metaphysiker, Kiinigsberg, 1840 (brings into prominence the nominalistic and individualistic elements which

are indeed contained in Spinoza's doctrine, but only incidentally and in relative subordination to the predomi-

nant pantheistic Monism of that doctrine"). J. A. Voigtlander, Spinoza nicht Pantheist, sondern Theist, in

the Theol. Stud. v.. Kritiken, 1841, No. 3. Franz Baader, Ueber etne Nothwentligkeit der Revision der Wissen-

schaft in Bezug auf Spinozistische Systeme, Erlangen. 1841. E. Saisset, Maimonide et Sp., in the Revue des

deux momles, 37. 1862, pp. 296-334. Cf. also the chapters on Spinozism in Bouillier, Hist, de la philosophie

Cartesienne, and in Damiron, Hist, de la philosophie du XVII. siecle. Ad. Helfferich, Spinoza und Leibnitz

Oder das Wesen des Idealismus und des Realismns, Hamburg and Gotha, 1846. Franz Keller, Spinoza und

Leibnitz ilber die Freiheit des menschlichen Willens, Erlangen, 1847. J. E. Erdmann, Die Grundbegriffe des

Spinozismus, in his Verm. Anfs., Leips., 1848, pp. 118-192. C. Sehaarschmidt, Des Cartes und Spinoza,

urkvndliche Darstellung der Philosophie Beider, nebst einer Abhandlung von Jrtc. Bernays iiber Spinoza!*

hebrdische Grammatik, Bonn. 1850. C. H(eble)r, Spinoza's Lehre vom Verhliltniss der Substanz zu ihren

Btetandtheilen, Bern, 1850 ; Hebler, Lessing-Studien, Bern, 1862, p. 116 seq. R. Zimmermann, Ueber einigt
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logiscJie Fehler der spinozistischen Ethik, reprinted from the Bttsungtfbertchte der philos.-liist. CI. der katf.

Akad. d. Wist., for Octotx r, I860, and April, 1851. J. E. Horn, Spinoza's Staatslehre, Dessau, 1851. Adolf

Trendelenburg, Ueber Spinoza's Grundyedankeu und desstn Erfolg. from the Transac. of the K. Acad, of

Sciences, Berlin, 1850, reprinted in Vol. II. of T.'s Hist. Beitriiye zur Philosophic, Berlin, 1855, pp. 31-111;

cf. T.'s essay Ueber den letzten Uutt r < hi. / .:. r philos. St/stetne. in the Abhandlniiyen der k. Akad. d. WiSS.

philos.-hisl. CI., 184", p. 24!t seq., and in the Hist. BeUrOge, II., 1-30 ;* also Ueber die aufyefundenen Ergon-

zungen, etc. (see above, p. 56). Alphons v. Baesfeld, St/mbohi ad penitiorem notitiam doctrina, quam Sp.

de substatUia propos., diss. Bonn., 185S. Theod. Hub. Weber, 9p. aUpic L> us., comm. Bonn., 1858.

F. E. Bader, B. de Sp. de rebus sinyukiHbus doctrina, Berl., 1858. Joh Heinr. Lowe, Ueber den Gottesbeyrift

Spinoza's und dessen Schicksale (as a supplement to Lowe's work on the philosophy of Fichte). Stuttgard,

1862).t Spinoza et la Kabbale, par le rabbin Elie Benamozegh, Pari-. 1864 (
AX/v/iV de VUnivers Israelite);

cf. on this essay T. Isaac Mises, in the Zeitschrift far exacte Philos., Vol. VIII., 1869, pp. 359-367. N. A.

Forsberg, Jemfiirande Betraklelse of Spinoza's och Malebrunche's metafysiska princip., Akad. Afhandl.,

Upsala, 1864. P. Kramer, De doctr. Sp. de mente humana (Diss. Inaug.), Halle, 1865. Chr. A. Thilo,

Ueber Sp.'s Religionsphilosophie, in the Zeitschr. fur exacte Philosophit, Vol. VI., No. 2, Leipsic, 1S65, pp.

113-1-15 ; VI., 4, 1866, 389-409
; VII., I., 1866. 60-99. A. v. Octtingen. Sp.'s Ethik und der moderne Materia-

lismus, in the Dorpater Zeitschr. fur Theol. u. Ktrclie, Vol. VIL, No. 8. Nourrisson, Sp. et le naturalism*

contemporain, Paris, 1866. JI. Joel. Don Chasdai C'reska's reUgionsphilos. Lehreninihrem gesch. h'htjlitsse

dargestellt. (In Joel's work, among other things, certain points of contact between Spinoza and this Talmud-

ist, named in the title,—who is mentioned by Sp. m Epist. 29 pr.flyi., lived about a.d. 1400, and who

belonged to the period and school of the Nominalists,—are brought to light, although they are, according to

Sigwart's judgment, of no very deep significance). Paul Janet, Sp. el le Spinozisme d'apr's les travaux recens,

in the Revue des deux mondes, Vol. 70, 1867, pp. 470-498. Carl Siegfried, Sp. ate Kritiker und Ausleger des

alten Testaments (Tortenser Programm), Naumburg, 1867. "Waldemar Hayduck, De Sp. natura naturanle

et natura vaturata (Diss, inaug.), Breslau, 1867. Moritz Dessauer, Spinoza itnd Hobbes (rnaug. Diss.),

Breslau, 1868. Richard Avenarius, Ueber die beiden ersten Phasen des Spin. Pantheismus unxl das VerK8.lt-

niss der zweiten zur dritten Phase, nebst einem Anhang uber Reihenfolge und Abfassungszt -It der alteren

Schriften Spinoza's, Leipsic, 1868. (Avenarius considers it probable that the dialogues contained in the

Tractatus de Deo et homine were already written about 1651, and that this Tractatus itself was written in

1654-55, the Tractatus de intellectus emendatione in 1655-56, and the Tractatus theoloyico-politicus in 1667-

61. Avenarius assumes, in agreement with Sigwart, that the Synthetic Appendix to the Tractatus de Deo et

homine was written in the year 1661. The "
phases," which he distinguishes in the history of Sp.'s doctrine,

are termed by him "the naturalistic, the theistic, and the pantheistic.*') P. Schmidt, Sp. und Schleter-

macher, Berlin, 1868. F. Urtel, Sp. devoluntate doctrina, Halle. 1868. J. H. von Kirchmann. Erlduterungen

zu Sp.'s Ethik (as supplement to the translation of the Ethic*—a criticism of the Ethics from Yon Kirch-

mann's realistic stand-point), in the Philos, .->ibl., Vol. V., Berlin, 1869. Jos. Hartwig, Ueber das Verhalt-

niss des Spinozismus zur Cartesianischen Doctrin (Inauy.-Dissert.). Breslau, 1869. The works or articles on

* "Either force is anterior to efficient canse and is the superior of thought, or thought is anterior to force

and is its superior, or, finally, thought and force are at bottom the same:—with Spinoza the distinction

between thought and blind force assumes the form of the distinction between thought and extci ftfo

et extensio ; he includes both in one, giving to neither of them the precedence before the other,"—so Trende-

lenburg expresses the fundamental conception of Spinoza. It is. however, very questionable whether the

interpretation of Spinoza's doctrine as an identification of extension and "blind Con . and whether

we are not rather required by Spinoza to distinguish within the sphere of coyitaUo it-elf not only -blind"

force, but also higher, conscious, and, in its highest form, spiritual force, as constitute • the

lower and higher degrees of psychical endowment (cf. Eth. II., Prop. 1" : "omnia, quamvis divi r«ft gracUbW,
animata mint "), with which correspond, in the sphere of extension, form and motion, in th ntary and

their more complicated forms (the latter especially in the brain). It is not true that "where thought cannot

work upon extension and direct it, in view of a preconceived effect, design is impossible :

"'

ii is not "on exten-

sion" that thought works, but on the force subordinate to thought, and the motion belonging to thought

works upon the- motion which corresponds to that force; the Intellectus inflnitus precedes and determines

the finite intellect, and the latter precedes and determines the lower conscious and unconscious forces in the

world in general and in the moral world in particular, and in thi .an—but not, indeed, God, who as

the infinite substance cannot be a person—has power to work in view of ends.

t Lowe seeks, by emphasizing the difference between "
COgttattO," as an impersonal attribute 01 substance,

and the "
infinitum intellectus Dei," as an immediate effect of the substance, to justify the attribution to this

infinite intellect of an absolute self-consciousness, a personal unity, and so to reduce the distance between the

Spinozistic and theistic conceptions of God. On the same question cf., among others, Ed. Bohmer. Spino-

mzna III., in Z.f. Ph., Vol. 42, 1863, p. 92 seq., and Lehmans,—see above—pp. 120-125.
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newly discovered additions to Sp.'s works have already been mentioned (p. 56) along with the list of Sp.'s

works. Cf. the judgments expressed concerning Spinoza in the works of Schleiermacher, J. G.Fichte, Schelling,

Baader, Hegel, Herbart, and other philosophers ; further, the presentation and critique of his doctrine in the

histories of (modern) philosophy by Brucker, Buhle, Tennemann, Ritter, Feuerbach, Erdmann, Kuno Fischer,

and others, and also in special works on the history of Pantheism—e. g. in Buhle, De ortu et progressu pan-
thelsmi i/ule a Xenophane usque ad Spinozam, in Comm. soc. sc. Gott., Vol. X., 1791, Jasche, Der Pantheis-

m/U8 nacA sefnen vernchiedenen Hauptformen, Berlin, 1820-32 (cf. Heinr. Ritter, Die Halbkanliauer mid der

Pantheism us, Berlin, 1827), J. Volkmuth, Der dreieinige Pantheixmus von Tholes bis Hegel (Zeno, Spinoza,

Schelling), Cologne, 1837, in the works and articles devoted to the critique of philosophical stand-points by

I. Herm. Fichte, Ulrici, Sengler, Weisse, Hanne, and others, and in many other works on religious phi-

losophy.

Baruch Despinoza, born at Amsterdam on the 24th of November, 1632, was de-

scended from one of the Jewish families, who, in order to avoid the persecutions di-

rected against them in Spain and Portugal, had emigrated to the Netherlands. He
received his first training under the celebrated Talmudist, Saul Levi Morteira, and

became acquainted, among other works, with those of Maimonides, of whom he had a

high opinion, and with cabalistic works, of which, however, he speaks rarely and al-

ways disparagingly. On the 6th of August, 1656, he was fully expelled from the Jew-

ish communion, on account of his "
frightful heresies." Before this time he had been

instructed in Latin by Franz van den Ende (not by the daughter of the latter, who, in

the year 1656, was only twelve years old), a learned physician, of naturalistic sympa-
thies. From 1656 to 1660 or 1661, Spinoza resided in the vicinity of Amsterdam, in

the family of an Arminian friend, being occupied with the study of the Cartesian and

the development of his own philosophy. He lived next at Rhynsburg, the headquar-

ters of the sect of Collegiants (who regarded the dogmatic element in religion as in-

ferior in importance to the edifying and the moral), then, from 1664 to 1669, at Voor-

burg, near the Hague ;
then at the Hague, where he boarded first with the widow

Van Velden, and afterwards, from 1671 till his death, which occurred on the 21st of

February, 1677, with Van der Spyck, the painter. He supported himself by grinding

lenses. He declined, in the year 1673, a call to Heidelberg— where Ludwig, the Elec-

tor Palatine, offered him a professorship of i>hilosophy
—that the liberty of philoso-

phizing, which he enjoyed as a private man, and which, indeed, was promised him for

the future in the letter calling him to Heidelberg, might not be prejudiced by una-

voidable collisions with critics and opponents.

In the Compendium grammatices lingum Hebrcece, the predilection of the teacher of the

doctrine of substance for the Substantive has been remarked. Cf. especially the article

by Jac. Bernays, in the Supplement to Schaarschmidt's work, Bonn, 1850 (cited above,

p. 58), and Ad. Chajes, Lie hebr. Gramm,. 8p. 8., Breslau, 1869.

In the Principles of the PJiilosophy of Descartes, together with the annexed Cogitata

MetapJbysiea, written in the winter of 1662-63, Spinoza does not expose his own doc-

trine, as he expressly affirms in the preface (through the editor, his friend Ludwig

Meyer) ;
at the time of writing the work he had already arrived substantially at the

doctrines developed in his later wTorks.

The plan of the Tractatus Theohgiw-Politicits was conceived at an early date, and

executed between the years 1665-70. The work is an eloquent defence of liberty of

thought and speech in matters of religion (" quando quidem religio non tarn in actioni-

bus externis, quctm in animi simplicitate ac veritate cormstit, nullius juris neque auctori-

tatis publico; e«t"), and contains the fruits of Spinoza's personal experience. The fun-

damental idea in it is that of the essential difference of the missions of positive religion

and philosophy. Neither of them should serve (ancillari) the other
;
each has its
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peculiar office. In the development of his own thoughts Spinoza appears to have

been guided by his study of Maimonides, and yet not to have followed the latter un-

critically. For while the earlier philosopher, with a view to the excitation of philo-

sophic thought, had taught that the law was given to the Jews not merely to train

them to obedience, but also as a revelation of the highest truths, Spinoza—at a time

when the interest in philosophic thought was fully assured, and when the latter needed,

therefore, to be freed from a subordination to religious dogma, which could only have

been temporarily advantageous to it—taught, on the contrary, that the end of religion

is not the cognition of truth as such, but obedience. This is the idea which underlies

the Tractatus Theol.-Polit. (Thus, later, and from a like motive, Moses Mendelssohn

claimed for Judaism freedom from binding dogmas, and so Schleiermacher treated re-

ligion and philosophy as separate and co-ordinate, the former having its basis in feel-

ing, while the latter was the outcome of the endeavor to acquire objectively valid

knowledge.) Spinoza affirms accordingly, in opposition to Maimonides, that the Bible

is not to be interpreted so as to agree with human reason, nor is reason to be made

subject to the teaching of the Bible
;
the Bible pretends not to reveal natural laws, but

to exhibit laws of ethics. By the adoption of this principle he makes it possible for

him to treat of the Bible, and especially the Old Testament, historically and critically,

unhampered by dogmatic conditions, and this he proceeds to do in detail. A notice-

able feature of the work is the pre-eminence which is ascribed (ch. 1) to Christ over

Moses and the prophets, from the fact that he did not receive the revelation of God

through the hearing of words (like Moses), nor through visions, but discovered it im-

mediately present in his own consciousness
;
in this sense, says Spinoza, it is true that

the divine wisdom took on human nature. The philosophical system of Spinoza is but

partially suggested, and not developed, in the Tractatus Theologico-Politicus. The

seventh chapter of the work treats of the interpretation of Scripture. In it Spinoza

adopts, on the one hand, the views of a number of Jewish scholars, some of whom,
like Abraham Ebn-Esra (mentioned by Spinoza), and also Isaac Israeli (see above, vol.

i.. >: 97), had doubted at least the authenticity of single passages in the Pentateuch;
and, on the other, in his general exegetical stand-point, those of Hobbes's Leviat/mn

(although in opposition to Hobbes he opposes energetically the doctrine of ecclesias-

tical absolutism). Spinoza agrees with Hobbes in the conviction that Scripture
should be interpreted according to the same method by which nature must be com-

prehended. It is probable that Spinoza had already previously combated the Scrip-
tural exegis of the Rabbis in his -"

Apologia pro Spinozae ajudaismo apostasia" (written,
it is likely, in the year 1656).

In the Tractatus Politicus (of later composition than the preceding), which gives
evidence of familiarity with the doctrine of Hobbes, Spinoza nevertheless comes out
in sharp opposition to the theory of civil absolutism. Governments are to bring the

actions, but not the convictions of men into harmony. By doing violence to convic-

tions, they provoke insurrection. Men from the people, but chosen by the govern-
ment, should be associated with the government in legislation and administration.

The Tractatus ele Deo et homine ejusque felicitate, which was -written before 1661, and

perhaps as early as 1654 or 1655, and is followed by a synthetic appendix, written in

1661, is a sketch of the System and an evident forerunner and herald of the EtJii''*.

God's existence, it is here argued, belongs to his essence. Further, the idea of God

also, which is in us, pre-supposes God as its cause. God is the most perfect being

(ensp&rfecUssimum). God is a being of whom infinite attributes are predicated, each

of which is in its kind infinitely perfect. Every substance must (at least in its kind)
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be infinitely perfect, because it can neither by itself nor by anything other than itself

be determined to finiteness. There are not two substances equal to each other, since

such substances would limit each other. One substance cannot produce another sub-

stance or be produced by it. Every substance, which is in God's infinite understand-

ing, is also really in nature. In nature, however, there are not different substances
;

nature is one in essence and identical with God, as the latter is above defined.—Thus

Spinoza in this treatise sets out, not with a definition of the conception of substance,

in order thence to advance to the conception of God
;
but the idea that God is, and

that he combines in himself all reality, is here already employed to prove the doctrine

that there exists but one substance, and that thought and extension are not substances

but attributes. Spinoza points to the fact that we see unity in nature, and that, in

particular, in us thought and extension are united
;
but since thought and extension

have by nature nothing in common, and each can be clearly conceived without the

other (which Spinoza allows to Descartes), it follows that their actual union in us is

only possible on condition that they are both attributes of the same substance. In

addition to Spinoza's Jewish education, in consequence of which a religious conviction

of the strict unity of God became firmly rooted in his nature, we may ascribe the

genesis of his doctrine of the unity of substance in a very considerable degree to the

particular zeal with which psychological speculations respecting the mutual relation

between soul and body were in his time carried on in the Cartesian school, and more

particularly to the unmistakable conflict of Occasionalism—the doctrine which

resulted with necessity from the Cartesian principles, and which had been specially

developed by Geulinx—with natural law. To these causes should be added, on the

other hand, Spinoza's acquaintance with Neo-Platonic doctrines, whether through the

Cabala or through the works of Giordano Bruno, or, what is most probable, through
both. Spinoza, undertaking to translate the poetico-philosophical notions issuing

from Neo-Platonism into scientific conceptions, blended them with the results of his

critique of Cartesianism. The Traetatus de Deo, etc., represents a stadium in the his-

tory of Spinoza's philosophical development antecedent to the Ethics (see Sigwart, p.

131 seq.) Spinoza's study of the Cartesian philosophy falls within the period included

between the composition of the two dialogues which are included in the Traetatus de

Deo, etc.
,
and of which at least the first rests on the doctrine of Giordano Bruno, and

the composition of the Traetatus itself, and his study of the doctrine of Bacon falls

within the time between the composition of the Traetatus de Deo and the Traetatus de

inteUeetus cmendatione. The most important of the differences between the Traetatus

de Deo and the Ethics are, that in the former the conception of God as the most per-

fect being, but in the latter the conception of substance, as of that which is in and

through itself, precedes, and that in the Traetatus an objective causal relation is

assumed as connecting thought and extension, notwithstanding their alleged absolute

unlikeness— an unlikeness so great that the conceptions of thought and extension are

affirmed to have nothing in common—while in the Ethics it is asserted that the causal

relation cannot exist between dissimilar things, and that therefore no such relation exists

between thought and extension. The dialogues contained in the Traetatus are a devel-

opment of the conception of nature regarded as infinite.

The Traetatus de InteUeetus Emendation e (a fragment, written probably before 1661,

and perhaps as early as 1655 or 1656) is a development of ideas concerning method, of

which the fundamental features are contained in Spinoza's principal work, the Ethics.

The goods of the world, we are here told, are unsatisfying ;
the knowledge of truth

ia the noblest good.
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The Ethics was written in the years 16G2-65, but appears to have been undergoing
constant revision until the time of Spinoza's death. Spinoza in this work adopts as his

point of departure the Cartesian definition of substance, the consequences of which are

developed by him with greater logical consistency than they had been by Descartes.

Descartes had defined substance, taken absolutely, as ''that which so exists that it

needs nothing else for its existence" (res quae ita existit, ut nulla alia re indigeat ad

cxistendum), while "created substance" was, according to him, "that which needs

only the concourse of God for its existence "
(res, guce solo Dei concursu eget

tendum). Spinoza defines substance (Eth., p. I., def. 3) as "that which exists la

itself and is conceived by itself, i. e.
,
the conception of which can be formed without

the aid of the conception of anything else" (per substantiam thteUigo id, quod iu Ye

est ct per se concipitur, hoc est id, cujus conceptus non indiget conceptu altenus /•</.

a quo formari debeat). Descartes and Spinoza have alike neglected in their defi-

nitions of substance to separate the two categories, which Kant distinguishes as

subsistence (of which the correlate is the inherence of predicates) and causality

(whose correlate is the dependence of effects). The ovaia (substance) of Aristotle

is identified by them with the efficient cause of existence. But since God is recog-
nized by both as the only cause of all that is (though not demonstrated by fault-

less arguments to be such), it follows at once, that he must be viewed by both as also

the only substance. That Descartes admits the existence of substances which cannot

be included under his definition of substance is an inconsequence which is avoided by

Spinoza, who proclaims God as the only substance, and denies that anything which is

not God is substantial. Let non-inherence and non-dependence be included in the

definition of substance as among the essential marks of the latter, and yet it will by no

means follow from this definition that that which is conditioned, even though it may
not properly be called substantial, can only exist as inherent in something other than

itself
;

it only follows, that another term is required to denote that which at once is

the substratum of the inhering, and which yet, as conditioned, depends on something
else. Without such another term the definition of substance must be so framed as

not to confound the two essentially different relations : inherence and dependence ;

otherwise the supposed demonstration is a subreption.

Spinoza opens his Ethics with a number of definitions and axioms after the manner

of Euclid, intending therefrom, by strictly syllogistic procediires, "in accordance with

the method of geometry," to deduce the theorems of his system. By this means he

expected to secure for his doctrine mathematical certaint}'. But the undertaking was

illusory. Euclid's definitions are, indeed, given at the outset as merely nominal expla-

nations of what is to be understood by the terms employed. But they are shown in

the end to be real definitions, i. e., definitions of real, mathematical objects. Spinoza,

on the contrary, has not actually proved the reality of the subjects of his definitions.

Euclid's definitions are clear and may be easily followed by the imagination—qualities

which are almost entirely wanting in the definitions of Spinoza, or which, where figu-

rative expressions are employed (like in se esse, etc.), are only simulated; some of the

definitions of Spinoza (like that of causa sui, etc.) involve contradictions. Euclid em-

ploys his terms throughout only in the sense fixed upon in the definitions
; Spinoza

sometimes presents an argumentation, the first part of which is rendered plausible by
the employment of expressions in their ordinary acceptation, while in the second

part the same expressions are repeated in the senses given them by his (arbitrary I defi-

nitions, so that the conclusion is obtained through a paralogism, the quatemio U

novum, a "
synthetic" definition being interchanged with an "analytical

"
(cf. my Sjb-
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tem of Logic, §§ 61 and 12G). (Proofs of this will appear below, e. g., in connection

with the doctrines of substance and causa sui and of love. ) Spinoza's Ethics is by no

means (as, notably, F. H. Jacobi among others supposed) theoretically irrefutable, but

rather (as Leibnitz, Herbart, and others have rightly judged) replete with paralogisms.*

The first Definition of Part I. of the Ethics is the following : "By that which is the

cause of itself I understand that whose essence involves existence, or that, whose

nature can only be conceived as existent
"

(pel' catmim sui inteUigo id, cujus essentia

imolcit existentiam sive id, cvju-s natura rum potest concijri nisi existens.)\

The second Definition is :

" That thing is said to be finite in its kind which can be

limited by another of the same nature "
(Ea res dicitur in suo genere finita, qim alia

ejusdem natural termina/ri potest). By way of illustration, Spinoza adds that a

body is finite when it is possible to conceive another still larger ;
in like manner, a

thought is finite when limited by another thought; but bodies are not limited by

thoughts, nor thoughts by bodies. £

* The exposure of the paralogisms involved in the fundamental positions is a necessary part of an expo-

sition of Spinoza's system, for any one who would acquire a thorough insight into that system. But in order

not to obscure the sequence of doctrines in the positive exposition of Spinoza's teachings, we shall offer our

remarks upon the paralogisms contained in them in the following notes under the text. Spinoza's philosophi-

cal importance arises from the fundamental opinion maintained by him, that the psychical, taken in the widest

sense (the mental, the animate, force), is substantially identical with the extended, which is perceived a3

material and follows the laws of mechanics ;
this Monism (like Dualism, Spiritualism, Materialism, Criticism)

is one of the great and noteworthy philosophical hypotheses. So, too, the tendency towards rigid demonstration

is worthy of attention and respect ;
but the idea that Spinoza has realized this tendency and has advanced

real proofs of his doctrine is a mere prejudice, which deserves not to be respected, but to be swept away.

False reasonings should be corrected by exposing their faults
;
this and nothing else is due to them. What-

ever in Spinoza was genuinely great, has maintained itself against every assault, and attained to permanent

influence in the historical development of philosophy ; but veneration misses its end when it desires that the

nimbus of the "holy, rejected Spinoza" should cover his blunders. To the "holy" in him (with Schleier-

macher) an "
offering of ringlets," but to his paralogisms, dissecting criticism ; thus each will receive its dues.

t The conception of a " causa suV is, if taken literally, an irrational one; for, in order that an object

cause itself, it is necessary that it exist before itself : without existing it can cause nothing, and it must exist

before itself, since by hypothesis it is yet to be caused. The expression implies, according to Spinoza's inten-

tion, the dependence of existence en essence
;
but the latter of these cannot cause the former, unless it already

exists itself, i. e. what was to be caused exists already before being caused. Spinoza surreptitiously objecti-

fies, after the manner of mediaeval Realists, a distinction which is only possible in abstraction, the distinction

namely, between essence and existence. He treats these latter as objectively distinct, the latter presupposing

the former, and the former conditioning or causing the latter. The expression causa sui could only be justified

as, say, an inexact designation for the causeless—the latter negative but only adequate expression being thus

changed into the former positive but inadequate one. (The case of a being already existing, being raised by

its own action to a higher plane, furnishes no analogy competent to justify the irrational idea of existence

through self-causation, and to say that "causi suV is only an absurdity when predicated of the finite, and

not when affirmed of the infinite, were a speculative assertion, which would make of the infinite the "sewer"

mentioned by Hegel in his criticism of Berkeley, into which all contradictions flow together.) The expressions

employed by Spinoza in defining "causa sui," namely, "essentia involvens exittentiam" or " non posse con-

cipi nisi existent," imply the same fault, which is involved in the ontological argument (see above, §§ on

Anselm and Descartes), and they are employed by Spinoza in a like faulty sense in the following demonstra-

tions. That every argument from definitions presupposes the previously established existence of the thing

defined, is a logical postulate, against which Spinoza sins as naively as Anselm, and much more so than Des-

cartes. By appealing to the pretended implication of existence in essentia, that which in his arbitrary defi-

nitions is conroived, in part, in a manner repugnant to nature, is covered with the .deceptive semblance of

reality, and the actually real is in many instances concealed from view.

X This definition of that which is finite in its kind is only applicable to objects (res), side by side with

which others can exist and for which co-existence implies mutual limitation ; it loses all its significance when

applied not to such , es, but to natures or attributes, as e. g., if the question were asked, whether the quadratia

nature or the essence of the square, i. «., the limitation of a plane figure by four equal straight lines forming

only right angles with each other, is finite or infinite in its kind, or whether human nature, aquiline nature,
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As third, fourth, and fifth definitions, follow the statements of what Spinoza under-

stands by substance, attribute, and mode. "
By substance I understand that which is

in itself and is conceived by itself, i. e.
,
the conception of which can be formed with-

out the aid of the conception of any other thing."
"
By attribute I understand that

which the mind perceives as constituting the essence of substance." '"By mode I

understand the accidents of substance, or that which is in something else, through the

aid of which also it is conceived." {Per substantiam intelligo id, quod in se est et per se

concipitur, Iwc est id, cujm couceptus non indiget conceptu alterius rei, a quo formari de-

beat. Per attributum intelligo id, quod intdkctus de substantia percipit tamquam ejus

essentia/m comtituens [" consti/t/e/is" here is neuter, and qualifies quod, cf. Def VI.].

Per modwm inteUigo substantia* affectiones sive id, quod in alio est, per quod etiam concipi-

tur.) It thus appears that the expressions in se esse and in alio esse mark the difference

between substance and affections or modes, while the attributes together constitute

the substance. In each case Spinoza tells how the thing defined is and how it is con-

ceived (». 0., when adequately conceived, in which case the conception agrees with the

reality. ) The attempt has been made to interpret his definition of attribute in a way
which would obliterate the difference between Spinozism and Kantianism, namely, by

supposing Spinoza to mean that the distinction of attributes is due only to a mental

act on our part, and that we then objectify the distinction, as though it were founded

in the nature of substance
; so, it is added, a really white surface appears to the

eye blue or green when viewed through a blue or green glass. But this interpretation,

which would make of Spinoza a Subjectivist, is not in harmony with the general

character of his philosophy, which is much rather objective, nor with his express lan-

guage (e. g. in Def. VI. : substantiam constantem infinitis attributis, etc.) The attri-

butes are, according to Spinoza, in reality, not indeed separated from each other in the

leonine nature, etc., are limited or unlimited. And yet Spinoza, when the definition, in view of the examples
cited by him—to the first of which, at least, it is appropriate—has once been granted, aftenvards makes of it

that illicit use, in which the limit of its meaning and truth as above given is forgotten, and commits, besides,

the second, still worse fault, of making the criterion of finiteness to consist, not in the possibility of a

"nature" or an "attribute" being limited by another (generically similar, but specifically different) nature,
but really in the possibility of a nature being limited by itself as a second nature—which is absurd. He says,

namely (in the demonstration to Prop. VII. : omnis substantia est neeessarU* infinita) of that substance which
has but a single attribute, that it is not finite, since otherwise (according to the second definition) it must be
limited by another substance of the same nature, which is impossible, because no two substances with the

same attribute can exist; but this latter affirmation he has proved by identifying substance with the totality
of its attributes, whence it inevitably follows that the substance of one attribute or one nature is to be con-

ceived as absolutely identical with this attribute or nature; the limitation, therefore, of this substance by
another of the same nature, would be the limitation of the same nature by itself as a second nature. The ab-

surdity of this conclusion, however, cannot prove the non-limitation of the nature or substance, because it is

an absurdity arising not from the hypothesis of limitation, but from Spinoza's absurd mode of procedure.
The quadratic nature, the aquiline nature, etc., or a substance identical with any such nature, cannot be

limited by itself as another nature or substance ; this, however, is not because it is unlimited or Infinite, but
because it is not different from itself—1 is not equal to 2—and also because the idea of the limitation of one

thing by another homogeneous thing is clearly and fully applicable only to objects mrlalaTig side by side, res,
and not to '-natures." The deceptive appearance of demonstration is founded in the misleading expression :

substantia unius natural, "substance of one nature," which summons up the idea of a concrete existence
distinct from the nature or attribute itself, which idea, after being employed in the paralogism, is again set

aside by Spinoza through recourse to his definitions and the propositions derived from them. But the para-
logism has provided, meanwhile, a principle, by which a show of justification is secured for Spinoza's proce-
dure in admitting only that which is without limit (extension), or that which at any rate can be regarded as
unlimited (cor/itatio), to be an attribute or a natura. and in relegating all else to the class of affections or
modes. (To the same result, also, leads the subsequent definition of affection or mode—a definition closely
»elated to that of finiteness—by the expression :

" in alio esse ;
"

see below.)

5
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substance to which they belong, but they are different, and the mind in distinguishing

them does but recognize their intrinsic diversity ;
the very existence of the mind im-

plies of itself the existence of the attribute of thought, and the real distinction of the

latter from extension. It is only the act of isolating the single attribute, of separating

it for the time from the really unseparated unity in which all the attributes are com-

bined, for the purpose of considering it apart (i. e., it is only the "
quatenus considera-

tur"), that is due solely to the action of the mind. The comparison of the mind to a

prism which analyzes the white ray of light may be allowed, but the comparison of it

to a spectator who varies the color by using now a blue, and now a green glass is at

least liable to mislead, and suggests a false interpretation. The distinction of attri-

butes by Spinoza, which may seem to justify a subjectivistic interpretation of his

doctrine of attributes, is but a distinction of various inseparable phases of the sub-

stance which the attributes constitute, a distinction which repeats itself in our concep-

tion of substance. But each of these attributes or phases, like different definitions of

the circle, etc., is a complete expression of the substance, because they are all insep-

arably connected with each other. (Cf . Spinoza's comparison of the attributes in sub-

stance to smoothness and whiteness in one surface, or to Israel, who wrestled with

God, and Jacob, who seized upon the heel of his brother
;
see Epist. 27, and cf . Tren-

delenburg. Hist. Beitr.
,
III. p. 368. ) The substance is the totality of the attributes

themselves
;
the modes, on the contrary, are something other, secondary ;

for which

reason, also, Spinoza can say (in the corollary to Prop. VI.) that there exists nothing

but substance and affections, not as though the attributes as such had no existence, or

as though they were not realiter different from each other, but because their existence,

in the mentioning of substance, has already been indicated. The modes Oi substance

do not constitute a positive addition to it. They are, on the contrary, mere limita-

tions of it, determinations, hence negations (" omnis determination says Spinoza,
"

est

negatio"), just as every mathematical body, in virtue of its limitation, is a determina-

tion of the realm of infinite extension (negation of that portion of space which is ex-

ternal tc the body).

The modes, or accidents, are not constituent parts of substance
;
substance is by

nature prior to its accidents (according to Prop. I., which is deduced directly from the

definitions), and must, in order to be viewed in its true nature, be considered apart

from its accidents and in se (Demonstr. of Prop. V. : deposits affectionibus et in se con-

siderat(i). Hence Spinoza cannot mean by substance a concrete thing, for the latter

can never exist without individual determinations (which Spinoza reckons among
" affections" or accidents), nor be considered "

apart from its accidents," or as it truly

and really exists. By substance, in Spinoza's language, we can only understand an

Abstractum, to which he yet (after the manner of mediajval realists) attributes inde-

pendent existence.*

* In marking the difference between substance and its accidents, Spinoza ignores the figurative character

of the expressions employed by him : in se es.se and in alio esse (" existence in self " and " existence in some-

thing else"), and their incompetence to serve ai criteria of the attributive or modal character of any of the

elements of an object. Extension and thought are viewed by him as attributes : if, therefore, substance is in

itself, so are extension and thought in extension and thought—a statement with which no clear idea can be

connected. Every particular thought and act of will is viewed by him as a mode ;
-but that these are in the

general attribute termed thought can, at the most, be said only in a figurative sense, since the expression

being in has no proper meaning except in connection with the attribute of extension. If, moreover, we ex-

tend the application of this distinction between substance or attribute and modes, and of this phraseology,

to other cases than those mentioned by Spinoza (which must be allowable, since Spinoza's affirmation that

thought and extension are the only knowable attributes is arbitrary, and founded only on a series of paralo-
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The next definition is : By God I understand the absolutely infinite being, i. e., the

substance consisting of infinite attributes, each of which expresses an eternal and in-

finite essence. (Per Beam iuteUigo ens absolute infinitum, hue est substantiam constant* /a

infinitis attribute, quorum unumquodque attenvxm et infinitum essentiam exprimit.) The

expression
"
absolutely infinite" is explained in the ExjMcaUo, by contrasting it with

the expression
"

infinite in its kind" (in sua genere infinitum) ;
that which is unlimited

or infinite in its kind only, is not such in respect of all possible attributes
;
but the ab-

solutely infinite is infinite in respect of all attributes. *

The seventh Definition relates to freedom : That thing is called free which exists by
the sole necessity of its nature and the determining cause of whose activity is in

itself alone. But that is called necessary, or rather constrained, which owes its existence

to another, and whose activity is the result of fixed and determinate causes (ea res libera

(licit iir. qua, ex sola sum natural -necessitate existit et a se sola ad agendom d<t< rminatur.

Necessarni cmtem vel potius coacta quae ab cdio determinatur ad exktendwn tt operanduui

certa ac determinata ratione).\

gisms), and if we affirm, accordingly, that the accidents (affectiones) of any essence or nature that may be

defined are in that essence, we are conducted necessarily to the assertion that, for example, the specific length

of the side of any particular square and the position of the square are immanent in the quadratic nature, or

that the individual man, eagle, lion, exists in human, aquiline, or leonine nature. Thus we are landed at

once in a crude Realism (in the mediaeval sense of the term), whose scientific legitimacy is simply pre-

supposed, but not demonstrated by Spinoza. The counter-arguments of Nominalism are nowhere confuted

by Spinoza, who, on the contrary, admits their justice in theory, while he indicates the contrary by his prac-

tice.

He proceeds here, as, in logical respects, everywhere, in a manner altogether naive. Tnesse (evvirdpxei.v)

is indeed, also an Aristotelian expression ; but, as employed by Aristotle, it has an intelligible and legitimate

meaning, since for Aristotle the substances to which, as he says, the name of substance pre-eminently be-

longs (irpiirai oixriai) are all individual objects, in which whatever can be predicated of them may be said

to be. Of individual objects it cannot be said that they are considered "pere," ». e., as they really are,
"

</t-

posilis affti tioiiilnis
"
(hence, after making abstraction, e. g., of figure and limitation, and retaining in mind

only the attribute of extension, and after making abstraction of all that which distinguishes one thinking

being from another, and retaining only the attribute of thought) ; to say so presupposes that other significa-

tion of substance and the substantial, according to which the words stand for essentia and the essential. Iu

order to establish by universal criteria the difference between the substantial, in the sense of the essential,

and the unessential, a profound and thorough logical investigation is requisite. This investigation Spinoza
has not made, but makes up for its lack by retaining expressions which have a relative propriety only in con-

nection with the first signification of substance, the one in which Spinoza does not employ the term. These

expressions arc "
in 86" and " in alio esse," and this uncritical blundering is then necessarily followed by an

unci- confusion of ideas. The first signification of substance is given up, and the second is corrupted, in that

only thai i- allowed to be substantial, in connection with which the expression "to be in" has a real sense

(I, e.. ext. nsion), or is susceptible, in case of emergency, of having such a sense interpreted into it (i. <-.,

COffUatio i. while all else (e. g., that which in the square is essential to its being a square, or in man, to his

being man, etc.) is classed among accidents and modes, as being unessential. The supposed rigorous en-

chainment of ideas, which has been unjustly praised in the "Ethics" of Spinoza, is based, in by far the

greater number of cases, on defects of clearness and on paralogisms. A good part of his theorems are far

better than his argumentations.
* Spinoza admits that there exist numberless other attributes beside thought and extension, but he slips

over this point: as to what these attributes can be, we are left in the dark. Tint with this definition of

"God," it is not difficult for Spinoza—who, as soon as the exigencies of the demonstration demand it. is pre-

pared, by means of the irrational conception of "essence involving existence," to prove, through the ontc-

logical paralogism, that the definition is objectively correct^to include in the unity of gub that ac-

tually exists. In doing this, however, as in all his paralogisms, it need not be said that he is n ..t at all to b»
•onsidered as actuated by a sophistical intention, but simply as under the influence of an unconscious self-

deception.

+ The first part of the definition of res libera Involves the same error as the positive use of the expres-
sion causa sui, namely, the confounding of uncausednesa in the eternal and primitive being with self-

causation, i. e., with an existence caused by its own nature (a* if the latter—even making abstraction of
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The eighth Definition links the conception of eternity with the ontological Paralo-

gism : By eternity I understand existence itself, in as far as it is conceived necessarily

to follow from the sole definition of an eternal thing (per eeternitatem intelligo ipsum

existentiam, quateuus ex sola rei mternm definitione necessario sequi contipitur).

To the eight definitions Spinoza adds seven axioms. The first Axiom is : Every-

thing which is, is either in itself or in some other thing. (Omnia, qua sunt, vel in

se vel in alio .sunt).*

The second Axiom is : That which cannot be conceived through another, must be

conceived through itself (id quod per aliud -non potest concipi, per se concipi debet). \

The third Axiom is : A determinate cause being given, the effect necessarily fol-

lows, and per contra : if no determinate cause be given, it is impossible that the effect

should follow. (Ex data causa determinata necessario sequitur effectus, et contra : si

nulla detur determinata causa, impossibile est, ut effectus sequatur.)\

The knowledge of the effect depends upon and involves the knowledge of the

cause. (Effectus cognitio a cognitwne causm dependet et eandem involvit.) This is the

fourth Axiom, which expresses, in its (subjective) relation to human knowledge, the

same which in the third was expressed objectively. §
The fifth Axiom affirms that things which have nothing in common with each other

cannot be understood by means of each other, or the conception of the one does not in-

volve the conception of the other (q uce nihil commune cum se invicem habent, etiamper

time—could in any real sense be the prius of existence). The second part comes more nearly to the point,

since in fad freedom belongs to action, and not to entrance into existence ; yet it diverts attention from

what is alone the real state of the case in the whole sphere of experience, or from the fact that every event

depends on the co-operation of several factors, and that freedom means only the prevalence of the internal

factors over the external. But the definitions of necessity and compulsion should have been separated from

each other, and not by a "vel potius'" amalgamated. For the rest, Spinoza rightly seeks for the proper op-

posite of freedom, not in necessity taken generally, but in a distinct kind of necessity, namely, constraint,

which is to be defined as a necessity having its source not in the nature of the subject of constraint, but in

something foreign to that nature (whether in the internal or the external world), and overruling the endeavors

(and frustrating the wishes) to which that nature itself gives rise.

* This axiom, combined with the third and fourth definitions, is employed (in the Demonstratio to the

fourth and the corollary to the sixth Proposition) to establish the doctrine that in reality nothing exists

but substances and their accidents. The demonstration is illusory on account of the figurative use made
of the expressions in se esse and in alio esse in the Definitions; while, on the contrary, such plausibility

as the axiom retains, after the necessary deductions have been made on account of the obscurity of the words

in se esse, depends on the expressions being taken literally.

+ Two things are here left out of consideration : 1. That since conceiving (or comprehending) implies

the perception of a causal nexus, and since every causal relation subsists between two or more related ele-

ments, not the disjunctives
"

either, or." either concipi per aliud or concipi per se, but rather the colligatives
"
ae well, as " are in place, i. e., it should be affirmed that whatever is conceived is conceived in and by means of

its relation to its causal correlate, greater weight being laid on the one or the other of these correlates ac-

cording to the circumstances of the case. 2. That the conceivableness of all things may not be presup-

posed without farther question, but that the inquiry should first be raised, whether there exist limits to our

knowledge, which question again resolves itself into the (Kantian) question, whether there are no absolute or

nniversal limits to human knowledge, and into the question (of controlling importance for the determina-

tion of the immediate problems of science) as to what at any given time is the actual limit of conceivable-

ness, and what are the next steps necessary to enlarge the sphere of things conceivable.

t This axiom is only true when the conception of cause is rightly understood, and when the cause is not

conceived as something simple, rather than composite.

§ It is characteristic of Spinoza that, of the double relation mentioned by Aristotle as subsisting between

onr knowledge and the objective causal nexus, he here attends only to one asyjfect, namely, to that knowl-

edge which advances from the Trporepov >f>v<T€i to the vrnepov <£wrei (a priori ad posterius). but leaves the

other unmentioned, namely, the regressive inference from the effect to the cause, a posteriori ad prius, from

the iicrTepof <t>vo-ei, which yet is the npoTtpov 7rpbs r//u<*? or tne Vf-iv yvn>p<-P-<i>Tepov, to the wporepov <pvcr(i,

which is the v<ntpov jrpb? r/^o?.
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se invicem intelligi non possunt, she conceptus unius alterius conceptum non invdvit), from

which, in combination with the preceding axioms, the conclusion is drawn (in Prop.

III.)i that, of two things having nothing in common, the one cannot be the cause of

the other.*

In the sixth Axiom Spinoza affirms that the true representation must agree with the

object represented {icU
> vera debet cwm suo ideato convenvre).]

The seventh and last Axiom asserts that if anything can be conceived as not exist-

ing, its essence does not involve existence (quidquid ut non existens potest concipi, (jus

essentia non involvit existenUam). %

The Definitions and Axioms are followed by Propositions, to which proofs are joined
that have indeed only the appearance of proofs, since the definitions and postulates
on which they depend involve logical faults.

The first Proposition, deduced immediately from Definitions III. and V., is as fol-

lows : Substance is prior to its accidents. The second Proposition affirms that two

substances, with different attributes, have nothing in common with each other, and it

is derived from the Definition of substance
; § from this it is concluded that one sub-

stance cannot be the cause of another substance having attributes different from its

own
;
but Spinoza asserts farther (in Prop. V.) that there are not two or more su'ostances

with the same attribute (because for him, as above remarked, the substance is identical

with its attributes, and consequently, in all individuals of the same kind, the substance

is the same), so that neither can one substance be the cause of another substance hav-

ing an attribute the same as its own
; therefore, he concludes, no substance can be

the cause of another substance (Prop. VI.). One substance cannot be produced by an-

other substance, and therefore, since in reality nothing exists but substances and their

affections, not by anything else whatsoever (Corollary to Prop. VI.). Since one sub-

stance cannot be produced by another, it must, says Spinoza (in the demonstration to

Prop. VII.), be the cause of itself, i. e., according to the first definition, its essence in-

volves its existence, or existence belongs to its nature (Prop. VII. : Ad naturam sub-

stantia pertinet existere).}

* To this axiom the above remarks on the relation of causality are applicable. In the fourth of hi-;

Letters Spinoza seeks (with apparent justice) to establish the proposition, that the causal relation presup-

poses something common to the terms of the relation, on the ground that, if the reverse were true, thi

must have all which ii has from nothing.

t No axiom was needed here, but only a definition of truth. Undoubtedly truth, in the literal, theoreti-

cal signification of this word, is the agreement between thought and that portion of reality to which

thought is directed. But it is not the isolated representation (idea) which is true or false, but only the

combination of representations in a judgment (an affirmation); when a representation does uol enter into

some form of assertion, there subsists neither the relation of truth nor of falsehood. This just obser

of Aristotle Spinoza has here left unnoticed.

t This axiom involve- the idea on which the ontological paralogism is founded, the idea that there is

a form of being, from the definition of which we can infer its existence. Every real essentia implies, of

course, the '.icing of the objects whose essence it is; but this proposition is a mereta No essence

can be a cause before it exists; but it exists only in the objects whose e enceit is. That form of thought
which res «ct8 the essentia, i. e., the (subjective) concept (conceptus), may indeed, if the reality of the

object of the concept be presupposed, justify us in attributing, fi priori, definite predicates to that i

but not without this presupposition, and it can therefore in no case demonstrate the truth of this presuppo-
sition itself.

§ The argumentation is correct only in the case of totally different attributes, but not in the case, which

Spinoza excludes as impossible, of different attributes genetically the same and only specificAlly different.

J In this ontological demonstration. (1) the fact is overlooked that the flrsl proposition needs to be sup-

plemented by the clause: provided that the substance exists : (2) the negative affirmation: it must be
without a cause, has been illegitimately converted into the

|
: it must be the cans.' of itself; (3)

in the inference: it must, since it is not caused by anything else, be caused by itself, the term cause has
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The proof of Prop. VIII. :

"
All substance is necessarily infinite," rests on the as-

sertion (in Prop. V.) that there cannot be more than one substance having the same
attribute. *

From the definition of Attribute Spinoza deduces the ninth Proposition : The more

reality or being- a thing' has, the more attributes does it possess (quo plus realitatis

aut esse unaqumque res habet, eoplura attribute ipsi competunt), and from the same defi-

nition, together with the definition of Substance, the tenth Proposition : Every attri-

bute of one substance must be conceived by itself (unumquodque unius substantia

attributumper se cancipi debet).\

been taken in the sense sanctioned by universal usage, while in the conjoined premise ("its essence ne-

cessarily involves existence, or existence belongs to its nature"—id est [per Def. I.] ipsius essentia involvil

necessario existenXiam sive ad ejus naturam pertinet existere) the same term in the expression "cause of it-

self'' is explained in accordance with Spinoza's arbitrary definition, without even an attempt to show the

coincidence of the two significations; in other words, the fallacy above indicated (p. 64) of a qnaternio
termi?un~um is committed by the confounding of a "definition formed synthetically" with one "formed

analytically."
* That this proof is fallacious, because the second Definition, on which also it rests, involves a false

supposition, has been remarked above. That a substance is alone in its kind and cannot be limited by a

duplicate of itself (since no such duplicate can exist) determines nothing respecting the magnitude and
extension of the "substance." Grant, for example, that each thought is homogeneous with every other

thought, i. e., that "
thought generally" is one, and it no more follows that thought is unbounded and ubi-

quitous than that, because every eagle participates in the one aquiline nature (or, to express it in Spino-
zistic phraseology, is in the aquiline nature), the aquiline nature is unbounded and ubiquitous, or that,

supposing our sun to be the only one in existence, it must therefore be infinite. A shorter proof is sub-

joined by Spinoza in the first Scholium, founded simply on Propos. VII. {ad naturam substantia, pertinet
i xistere). He here argues that all substance must be infinite, because the finite is in reality a partial ne-

gation (ex parte negatio) and the infinite is an absolute affirmation of existence (absoluta qffirmatio exis-

tential alicujus naturaz). But the terms of this argument—which agrees with Spinoza's theorem, "omnia
determinatio est negatio

"—involve a petitio principii, since the infinity of all that is primitive must be

presupposed, in order justly to affirm that finiteness is a partial negation of this primitive reality ;
one who

should adopt the theory of atoms, or of finite monads, or perchance of a finite world as the primitive factum,
would not be compelled to admit this argument of Spinoza, and could not be refuted by it. (Leibnitz, in his

Considerations stir la doctrine d'un Esprit universel, in Erdmann's Extracts from his Philos. Works, p.

179. declares Spinoza's demonstrations concerning substance to be "
pitoyables ou non intelligibles.'"')

t The latter Proposition stands in a doubtful relation to the Definition of substance as that which "is

in itself and is conceived by itself." (That substance must be conceived by itself is not intended by Spinoza
to be viewed as constituting a second mark of substance distinct from that expressed in the words: Is in

itself; on the contrary, since thought and being are conceived as congruent, the two marks are essentially

identical.) All that can lawfully be inferred is that the attribute, since it too must be conceived by itself,

must also be substantial, or that no substance can have more than one attribute. In a Scholion Spinoza

repudiates this conclusion as inadmissible, because it would conflict with the substance of the ninth Propo-

sition, but he does not succeed in overthrowing its formal truth and necessity. The difference between attri-

bute and substance cannot consist with the ascription to every attribute of per se coivcipi, and in the ninth

Proposition the presupposition that one substance can have more reality and being than another is itself

left undemonstrated. Either the so-called attribute possesses independent existence—in which case it is a

substance—or, with other so-called attributes, it must be affirmed as a predicate of substance, in which

case it is in the substance and can be conceived or thought only through the substance, and it is, there-

fore, not an attribute, but a mode. It would be logically more consistent to assume the existence of one

substance with one attribute, or even of numerous, perhaps infinitely numerous substances, each having one

attribute (substance and attribute thus being identical), than to assume the existence of a plurality of at-

tributes. Then, of course, no distinction between substances of greater and less reality, nor between infinity

in kind and absolute infinity, would be admissible. But Spinoza makes and maintains these distinctions

in order, evidently—however far he may be from confessing it—that his thec^y may not conflict with the

objective fact of the actual connection and mutual relation of "thought" and "extension," or with his

monistic convictions, and all scruples are brushed away by the easy means of including all attributes in

the definition of God as the "ens absolute infinitum,^ and of vindicating the real validity of this defini-

tion by means of the conception of existence as involved in essence. Thus Proposition XL is based <•

the ontulogical Paralogism.
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Prop. XT. : God, or a substance consisting of infinite attributes, each, of which ex-

presses an eternal and infinite essence, exists by necessity (because being belongs to his

'ni. Spinoza's words are : Deus sive substantia constants infinitw attributiv. quorum

wvumquodgue, aternam et infinitum essrntiam expnmit, necessario exist/if). With the

argument for the existence of an infinite substance, drawn from the definition, and

which Spinoza designates as Demonstratio d priori, he combines (like Descartes) an-

other, founded on the fact of our own existence, whereby God's necessary existence is

established <"> posteriori. It is impossible that only finite beings should exist, for then

they would, as necessary beings, be more powerful than the absolutely infinite being,
since the ability not to exist (posse non existere) is an impotent-'", while the ability to

exist (posse existn n is a potentia.*

Substance is, as such, indivisible, for by a portion of substance nothing else could be

understood but a limited substance, which would be a contradiction in terms. Besides

God there exists no other substance
;
for every attribute by which a substance can be

determined is included in God, and there is never more than one substance having the

same attribute. There is only one God
;
for only one absolutely infinite substance can

exist. Xot only do all attributes belong to God (since a substance consists of its attri-

butes), but all modes, as affections of substance, are also in God : ^Tiatever is, is in

God, and nothing can either be, or be conceived, without God (quidquid est, in Deo est,

et nihil sine Deo esse neque eoncipi potest. Prop. XV.). Spinoza justifies at length (in

the Scholium to Prop. XV. | the inclusion of extension in the definition of the essence

of God. From the necessity of the divine nature follow an infinite number of things

in an infinite number of ways ;
God is, therefore, the efficient cause of all which can

fall within the sphere of the infinite intellect, and he is the absolutely first cause.

(

•"

Cause," surely, only in a very figurative sense, since he was never without modes. )

God acts only according to the laws of his nature, constrained by no one, and hence

with absolute freedom, and he is the only free cause. God, as the cause of all things,

is their immanent (•indwelling") cause, not transcendent (passing over into that which
is other than himself). (Deits est omnium rerum causa immanens, non vero transient.

Propos. XVIII. ; cf. Epist. XXI, ad Oldenburgium : Deum omnium rerum causam on-

manentem, ut ajunt, non vero transeuntem statuo. Omnia, inquam, in Deo esse i

Deo moveri cum Paulo afflrmo et forte etiam cum omnibus antiquis philosophic,

aliomodo, et auderem etiam dicere, cum antiquis omnibus Hebraeis, quantum exquibus-

* That in this latter argumentation our (subjective) uncertainty as to the reality or non-reality of ob-

jective existence is uncritically confounded with the "impotence" of such existence (whose reality is by
this very art presumed beforehand), is at once evident: lure again Spinoza, as is his wont, leaves entirely

unnoticed the diversity (pointed out by Nominalism, and still more emphasized by the Kantian Criticism)
of the subjective and objective elements in our knowledge (in the manner of one-sided "Realism" and
of "Dogmatism," although, in other respects. Spinoza's doctrine contains also nomins ments).
That the argument drawn from the definition involves a paralogism, which is natural to "Realism" (in
the mediaeval sense of this word), though not necessarily confined to the stand-point of Realism alone, has
been already above mentioned t Vol. I., §93). Af> xthal Spinoza, by means of the ontological paralogism,
has established for his definition, which includes all reality in "

Sod," an appearance of objective troth, it

is not difficult for him to conclude that nothing at all exists except God alone and the modes which are

in him.

It would lead us far beyond the limits within which our exposition in this compendium must be confined,
if we were to continue everywhere to point out. as we have done thus far. the logical fallacies of which,

mostly in the first steps, but occasionally also in the later ones of the "Ethics," Spinoza is guilty; the

minuteness with which we have done this thus far may find its justification in the importance of an exact

estimate of the foundations of the Spinozistic doctrine, and in the comparative rareness of exact criticisms

. ; the details of his demonstrations. From this point forward a mere review of the further projrrcss in

the development of the ideas in Spinoza" s system may suffice.
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dam traditionibm, tametsi mvltis modi's adulterates, conjicerc licet. On the distinction

between the different kinds of causes, as made by Spinoza, and by Dutch logicians,

such as Burgersdik and Heerebord, whom Spinoza here more immediately follows, see

Trendelenburg, Hixt. Beitr. III., p. 310 seq. ;
still earlier, however, had the Aristote-

lian division of causes into four kinds been modified, and we find Petrus Hispanus and

others, under the head of "
Logica Modernorum," treating

" de causa mate)'i/di perma-
nent " and ' ' de causa materitdi transeunte ;

" the former is described as retaining its

nature in the effect, as the iron in the sword, and the latter as losing it, as the grain
in the bread.) God's existence is identical with his essence. All his attributes are in-

variable. Whatever follows from the absolute nature of any of the divine attributes

is likewise eternal and infinite. The essence of the things produced by God does not

involve existence
;
God is the cause of their essence, of their entrance into existence,

and of their continuance in existence. Individual objects are nothing but affections of

the attributes of God, or modes, by which God's attributes are in a determinate manner

expressed (Corollary to Prop. XXV. : res particulares nihil sunt, nisi Dei attributorum

affecUones, sice modi, quibus Dei attributa certo et determinate modo exprimuntur). All

events, including all acts of volition, are determined by God. All particular things
which have a finite and limited existence can be determined to existence and to ac-

tion only through finite causes, and not immediately by God, since all the effects of

God's direct agency are infinite and eternal (so that, according to Spinozistic teach-

ing, the possibility of miracles in the sense of a direct interference of God with the

order of nature is excluded). God, considered in his attributes, or as a free cause,

is Galled by Spinoza (after the example partly of Scholastics who termed God natura

naturans, and created existence natura naturata, and partly, and more especially, of

Giordano Bruno) natura naturans. By natura naturata. on the contrary, Spinoza un-

derstands all that which follows from the necessity of the divine nature, or of either

of his attributes, i. e.
,
all modes of the attributes of God, regarded as things which are

in God, and which, without God, can neither be nor be conceived. The intellect,

which, in distinction from absolute thought (absoluta cogitatio), is a definite mode of

thought (modus cogitandi), distinct from other modes, such as will, desire, love, belongs,
whether infinite or finite, to the natura naturata, and not to the natura naturans.

(The infinite intellect is to be conceived only as the immanent unity, and hence not as

the sum, but only as the pyrius of finite intellects, but in distinction from cogitatio ab-

soluta, is it an explicit or actual unity ; every inteilectvs is something actual, an intellec-

tio. Will and intellect are related to thought, just as are motion and rest to ex-

tension. Cf. also Eth. V., Proposition 40, Scholion :
" Mens nostra, quatemis intelU-

git, (eternus cogitandi modus est. qui alio ceterno cogitandi modo determinatur d hie

iterum ab alio et sic in infinitum, ita ut omnes siraul Dei atemum et infinitum
intellectum constituent.^ In the Tractatus de Deo, etc., Spinoza terms the infinite

intellect of God, God's only-begotten Son, in whom the essence of all things is

known by God in an eternal and unchangeable maimer
;

this is the Plotinic doc-

trine—which was itself suggested by the Philonic Logos-doctrine
— of the vovg, in

which were the ideas. From a Jewish modification of this Plotinic teaching,

coupled with a Christian element, arose the doctrine of the Adam Cadmon. whom
the Cabalists termed the only-begotten Son of God, and the sum and substance of the

ideas. Spinoza, perhaps, took these conceptions from Cabalistic writings, although his

doctrine, in other respects, is not to be explained as derived from the Cabala. The im-

mediate source of his Cabalistic knowledge may have been the " Gate of Heaven" of

Abraham Cohen Irira, who emigrated from Portugal and died in Holland in 1631
;

cf.
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Sigwart, p. 9G seq.) The world of things could have been created by God in no other

manner and in no other order than the manner and order in which they were created,

since they followed necessarily from God's unchangeable nature, and were not arbitra-

rily produced with a view to particular ends. God's power is identical with his essence.

Whatever is in his power, necessarily is. Nothing exists, from whose nature some ef-

fect does not follow, since everything that exists is a determinate mode of the active

power of God.

In the second part of his Ethics Spinoza treats of the nature and origin of the hu-

man mind (de nutura et origine mentis). He begins again with definitions and axioms.

Body he defines as the mode, which expresses in a determinate manner the essence of

God, in so far as he is considered as anextended thing. Spinoza defines as belonging

to the essence of a thing all that which being given, the thing is necessarily given,

and which being wanting, the thing necessarily ceases to exist, or that without which

the thing, and which itself without the thing, can neither be nor be conceived. By
idea (to which term Spinoza gives only a subjective sense) Spinoza understands the

concept (conceptits) which is formed by the mind (mens) as a thinking thing ;
he pre-

fers the term conceptus to perceptio, because concept us, as he says, seems to express an

activity, but perceptio a passivity of the mind. (The term idea signifies originally

shape, form of an object, and in this sense it was first applied to denote the image of

perception, or the form of the perceived object as received into consciousness. But

Spinoza wholly disconnects from the term this its original signification, a procedure
the more easy for Spinoza, since he was not restrained by regard for Greek linguistic

usage.)

By an "adequate idea" Spinoza understands an idea which has all the intrinsic

marks of a true one (in distinction from the external mark, namely, the conveiv

idem ctim suo ideato). Duration is defined as the indefinite continuation of existence.

Reality is identified by Spinoza with perfection. By particular objects (res singulares)

he understands all finite things. These definitions are followed by axioms and postu-

lates. The first axiom affirms that the essence of man does not involve necessary ex-

istence. Then follow several empirical dicta under the title of " axioms." Man
thinks. Love, desire, and, in general, all modes of thought depend on the presence
in the mind of a representation (idea) of an object ;

but the representation can be

present without the other modes. We perceive that a certain body is affected in nu-

merous ways (nos corpus quodilam multis modii affiei sentimus). We feel and perceive
no other individual things beside bodies and modes of thought. Farther on are added

empirical propositions relating to bodies, and especially to the fact that bodies consist

of parts, which themselves are likewise composite, and to the relations of bodies to

each other
;
these are called "

Postulates." Among the Propositions of this Part, the

most noticeable are the following : God is a thinking thing (res cogitam) and an ex-

tended thing ; thought and extension are attributes of God. In God there is ne< •

rily an idea as well of his essence, as of all, which necessarily follows from his es-

sence. All particidar thoughts have God, as thinking being, just as all particular
bodies have God, as an extended being, for their cause

;
ideas are not caused by their

ideata or by the perceived things, and things are not caused by thoughts. But the

things of which we have ideas follow in the same way and with the same necessity
from their attribute as do our ideas from the attribute of thought ;

the order and con-

nection of ideas is the same as the order and connection of things (Prop. VII : ordo

et conmxio idearum idem est, ac ordo et connezio rerum) ;
for tin- nttributes from which

the former and the latter respectively follow express the essence of one substance



74 sprsrozA.

That which follows from the infinite nature of God in the world of external reality

(formaiiter) follows without exception in the same order and connection from the
idea of God in thought {objective). A mode of extension and the idea of the same are
one and the same thing, but expressed in two different ways (Elk. II. 7, Sc7lol.,

where Spinoza adds : quod quidam Ilebraorum quasi per nebulam vidisse mdentiur, Deum
Dei intellectum resque db ipso intellects unum ct idem esse ; Trendelenburg, Hist. Bdtr. ,

III., p. 395, compares with this Moses Maimon., More Newchim I., ch. 68, and Arist.,
De Animn, III.. 4, and Metaph., XII., 7 and 9.) The idea of any manner in which the
human body is affected by external bodies must involve chiefly, indeed, an idea of the
nature of the human body (brain ?), but also, in addition, an idea of the nature of the

external, affecting body, because all the ways in which a body is affected result at the
same time from the nature of the affected and of the affecting bodies. Hence the
human mind perceives the nature of very many other bodies, at the same time that it

perceives the nature of its own body.* In consequence of the continuance of the im-

pressions received by the body from without, other bodies, even though no longer
present, can be mentally represented in the same manner as if they were present. If

the human body is simultaneously acted upon by two other bodies, and if afterwards
one of these is called up in imagination, the order and concatenation of the impres-
sions received by the body is such that the other must also be called up. With the
mind is united an idea of the mind (self-consciousness) in the same way in which the
mind is united with the body. The idea of the mind or the idea of the idea is nothing

*
Correctly as this theory is developed from Spinoza's fundamental postulates, the ground of the neces-

sity of the agreement between the modes of thought and of extension is by no means made really clear by
Spinoza"s fundamental conceptions; for how conformity in duality follows from the "unity of substance" is

left undetermined. Either the modes of thought are realiter different from those of extension, and then
their conformity is not explained by their merely inhering in the same substance

;
or they are simply different

ways of apprehending the same real mode, which in itself is only one, although appearing to us as twofold

—and then this twofold manner of apprehending remains itself unintelligible ; for there does not exist, dis-

tinct from the one all-comprehending substance, a second factor, the agent of apprehension. On the con-

trary, the cause of this duality of apprehension must be founded in the nature of substance itself, which yet
is scarcely possible, unless in it the modes of thought are realiter different from those of extension. The
first of the above alternatives was affirmed by Spinoza most decidedly in the earlier period of his philoso-

phizing, when he held that thought and extension could act upon each other, and especially that thought
could be determined by external causes (as appears from the newly-discovered Tractatus) ;

but subse-

quently, when he had ceased to believe in a causal nexus as uniting the attributes, he approached through the

theorems and comparisons examined above (p. 66 seq. ) towards the second alternative. Logically developed,

the first, provided that no causal relation subsists among the attributes, results in the doctrine of a pre-es-

tablished harmony, the second in a form of subjective Idealism. Moreover, in accordance with the conse-

quence admitted by Spinoza (Eth. II, prnpos. 13, Schol. : "iwlividua omnia, guamvis diversis gradibus,

animata tamen sunt"), all things, down to minerals even, and gases, must participate directly at the

places where they realiter are. and not merely by means of their images in the human brain, m the attribute

of thought, in which every thought is alleged to be immanent. But if such a theory of universal animation

(which must be conceived as involving various degrees') be admitted, it remains obscure, in what sense and by
what right the lower forms, by which doubtless only the vegetative and physical forces can be understood, can

be subsumed under the attribute of thought, since in them very essential marks of that conscious thought, of

Which alone we have direct knowledge in ourselves, are wanting, and since, besides, the subsumption (by

Schopenhauer) of the same under the "will," although liable to the same objection, can yet at least assert

the same claim to acceptance. When we are "affected," it is our bodies that are affected from without,
and the process can be explained by reference to mathematical and mectianical laws. Now, in logical con-

sistency with Spinoza's doctrine, there should exist, parallel with this mechanical nexus, which pertains to

the attribute of extension, another nexus pertaining to the attribute of thought and synchronously uniting
our minds with other minds. But the existence of such a nexus is indemonstrable, and the alleged par-

allelism is consequently purely hypothetical. The fact is that Spinoza here falls involuntarily into the theory
which he formally repudiates, the theory that the modes of extension may act upon the modes of thought.
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other than the form of the idea, when the latter is considered as a mode of thought
without relation to the corporeal object which it represents. He who knows anything,
knows also, by that very fact, that he knows it. The mind knows itself only in so far

as it perceives the ideas of the affections of the body. Since the parts of the human
body are extremely complex individuals, which belong to the essence of the human
body only in a certain respect, while in other respects they are controlled by the uni-

versal order of nature, the human mind has not in itself an adequate knowledge of the

parts which constitute its body, and still less has it an adequate Knowledge of external

things, which it knows only through their effects on its body ;
nor is its knowledge of

itself, which it acquires through the idea of the idea of each affection of the human
body, adequate. All ideas are true so far as they are referable to God

;
for all ideas,

which are in God, agree perfectly with their objects {cum suis ideatis omnino conve-

niunt). Every idea, which is in us as an absolute or adequate idea, is true
;
for every

such idea is in God, in so far as the latter constitutes the essence of the human mind.
Falsehood is nothing positive in our ideas, but consists in a certain, not absolute, pri-
vation {in cognitionis privulkme, quum idece inadcpquatee give mutila et confuacB invd-

vunt). Inadequate and confused ideas, as well as those which are adequate or clear

and distinct, are subject to the law of causation. Of that which is common to the

human body and the bodies that affect it, and is equally in all parts of each, the mind
has an adequate conception ;

the mind is the more capable of forming numerous ade-

quate ideas the more its body has in common with other bodies
;
ideas which follow

from adequate ideas are themselves also adequate. More precisely, Spinoza distin-

guishes three kinds of cognition. By the first, which he calls opinio or imaginatio, he
understands the development of perceptions and of universal notions derived from

them, out of the impressions of the senses through unregulated experience («cp< rientia

vaga), or out of signs, particularly words, which, through the memory, call forth im-

aginations. The second kind of cognition, called by Spinoza ratio, consists in ade-

quate ideas of the peculiarities of things, or notiones communes. The third and

highest kind of cognition is the intuitive knowledge {scientia intuitioa) which the in-

tellect has of God. This kind of cognition advances from the adequate idea of the

essence of some of the attributes of God, to the adequate knowledge of the essence

of things. Cognition of the first kind is the only source of deception ;
that of the

second and third kinds teaches us to distinguish the true from the false. He who has

a true idea is at the same time certain of its truth {sicut lux se ipsam et tenebraa mom-

festat, sic Veritas norma mi et falsi est). The human mind, in so far as it knows things

truly, is a part of the infinite divine intellect (pars est infiniti Dei in&eUectus), and its

clear and distinct ideas must therefore be as necessarily true as are the ideas of God.

Reason {ratio), since it considers things as they really are, considers them not as con-

tingent, but as necessary ;
it is only imagination that presents them as contingent,

when the recollection of diverse instances causes different ideas to arise in the mind
and our expectation wavers. Reason apprehends things under a certain form of eter-

nity {"sub quadam cvternitatis specie'
1

'')
because the necesshw of things is the necessity

of the eternal nature of God. Every idea of a particular concrete object involves

necessarily the eternal and infinite essence of God, which is present alike in all. and

therefore is adequately known by the human mind. Since the human mind is a
" certain and determinate mode of thought" {certus et determinatow modus cogitandi),

there is no absolute freedom of the will. The will to affirm or deny ideas is not a

cairseless, arbitrary act
;

it is the necessary consequence of the ideas, and just as dis-

tinct volitions and ideas are identical, so also are will and intellect, which are mere
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abstractions naving no real signification apart from single volitional or intellectual

acts. (The Cartesian explanation of error as arising from an unlimited freedom of

the will, transcending the limitations of the representative faculty, is thus made im-

possible. )

The third Part of the Ethics treats of the origin and nature of the emotions and

passions. By emotions and passions Spinoza understands those affections of the body
by which its power to act is increased or diminished, furthered or hindered, together
with the ideas of these affections. The idea of anything which increases or diminishes

the power of the body to act, increases or diminishes the cogitative power of the mind.
The transition of the mind from a less to a greater degree of perfection is the cause

of joyful emotion
;
a change in the opposite sense causes sadness. Desire or longing

(cupiditas) is conscious appetite, and appetite is the essence of man itself, so far aa

the latter is moved by its very nature to the doing of those things which subserve its

conservation (ipsa hominis essentia, quatenus determinata est ad ea agendum, qua: ipsius
consermtioni inserviunt). The three emotions or passions of desire, joy, and sadness

are regarded by Spinoza as the only primitive ones from which all others are derived.

(Descartes had enumerated as primitive emotions the following six : admiration, love,

hate, desire, joy, and sadness.) Love, for example, is joy accompanied by the idea of

its external cause (amor est ketitia concomitante idea causae externa'). Hate is sadness

with the like accompaniment. Hope is an uncertain joy, arising from the image in

the mind of something future or past, of the result of which we are in doubt (incon-
stuns krtitia. orta ex imagine rei futures vel praiterita, de cujus eventu dubitamus),
and fear is a like uncertain sadness, arising from the image of something which
is doubtful. Admiration is defined by Spinoza as that mental image of anything
which fixes the attention of the mind, because it has no connection with other images

•

and contempt as an image which affects the mind so little that the mind is moved by
the presence of the thing imagined, to think rather of what does not belong to the

thing, than of that which does belong to it
; both, however, are viewed as not properly

passions. Besides the passions of joy and desire there are other emotions of joy and
desire which relate to us in so far as we act, and are therefore actions

;
but emotions

of sadness are never actions. Ail actions resulting from emotions, which belong to the

mind as an intelligent being, are subsumed by Spinoza under the conception offortitudo,
and fortitudo is divided into animositiis and gem rositas ; the former is defined as j:>rompt-

ing the endeavor to conserve one's own being according to the dictates of reason, and
the latter as leading to the endeavor rationally to assist other men, and to join them to

one's self in friendship. Spinoza remarks in general, that the names of the emotions

and passions have been invented rather in accordance with ordinary experience than
on the basis of an exact knowledge of the things named. *

*In regard to some of these definitions, e. g., that of love, which includes no reference to the personal

feelings of the object of love, it may be questioned whether they are formed "analytically," i. e., by analysis
of the conception as given in the universal consciousness of man and in accordance with universal lin-

guistic usage, or "synthetically," i. e., by arbitrarily connecting a conception framed to meet the wants of

the system, with a given name ; and whether, in the latter case, that which is true of love, etc., only as

defined, has not sometimes been paralogistically ascribed to love, etc.. in the meaning assigned to them by

ordinary linguistic usage. Yet, in the attentive and delicate investigation of the nature of the passions,

and of their mutual relations, consists, undeniably, one of the greatest merits of Spinoza's work. Johannes

Miiller has incorporated into his "
Phimologie ties ^fKmchen"' (Vol. II., Coblenz, 1S40, pp. 543-548) the

principal definitions of the third Part of the "Ethics," under the title:
" Le/triatze von Spinoza fiber die

Statik tier Gemuthsbewegungen,'" with the remark (in consonance with Spinoza's own doctrine), that this

Statics is only so far produced by necessary law, as man is conceived as moved by passions alone
;

it being

sapable of modifications by man's reason.
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The fourth Part of the Ethics treats of human servitude (De ServituU Humana), by

which Spinoza means human impotence in the direction and restraint of the passions.

The man who is subject to his passions lias not power over himself, but is under the

control of external circumstances or of fortune, and is often compelled, while seeing

the better, to do the worse. The speculations in this Part are founded especially on

the following definitions of good and evil : By the good, he says, I understand that

which we know with certainty to be useful to us, and by evil, that of which we know

with like certainty that it will hinder us from the attainment of any good (per bonum

idinteUigam, quod certo scimus nobis esse utile, per malum autem id, quod certo sc

impedire, quo minus boni aMcujus svmus compotes), and the useful is defined as the means

by which we gradually approach towards that ideal of human nature which we pro-

pose to ourselves (medium, vt ad exemplar humance naturae, quod nobis propon

magis magisque accedamus). The terms good and evil, we are told, denote nothing ab-

solute, nothing which exists in things considered in themselves
; they are the names of

relative conceptions which result from our reflection on the relation of things to each

other. From the axiom : No single thing exists in nature, than which another, more

powerful, does not exist, it follows that man, who, as an individual being, is a part of

the whole complex of nature, and whose power is a finite part of the infinite power of

God or of nature, is necessarily subject to passions, i. e., that he is thrown into condi-

tions, of which he is not himself the full cause, and whose power and increase are de-

termined by the relation of the power of the external cause to his own power. One

passion or emotion can only be overcome by a stronger one, hence not simply by the

true knowledge of the good and the evil, but only by that knowledge in so far as it is

at the same time identified with an emotion of pleasure or sadness, and as such is more

powerful than the opposing passion or emotion. Every one strives necessarily after

that which is useful to him, and since reason demands nothing that is really contrary to

nature, it demands that each should strive for that which is really useful for the con-

servation of his being and the attainment of greater perfection ;
but nothing is more

useful to man than man himself, and hence men who are guided by reason, i. e.. who
seek their good according to reason, strive to obtain nothing for themselves which they
do not also desire for other men, and are therefore just, true, and honorable. The
man who is guided by reason is freer in a civil community where he lives according to

laws made for all the citizens, than in a condition of isolation, where he obeys only
himself.

In the fifth Part of the Ethics Spinoza treats of the power of the intellect or of hu-

man freedom, showing what is the power of reason or of adequate ideas over the blind

energy of the passions. A passion is as such a confused idea
;
but as soon as we form

a clear and distinct idea of it, as we always may, it ceases to be a passion. In the true

knowledge of the passions, therefore, is found the best remedy against them. The
more the mind recognizes all things as necessary, the less does it Buffer from the pas-

sions. He who has a clear and distinct knowledge of his passions rejoices in this knowl-

edge, and this joy is accompanied by the idea of God, since all clear knowledge involves

this idea. Joy, accompanied with the idea of its cause, is love
;
hence he who has

clear knowledge of himself and of his passions, loves God, and loves him all the more,
the more perfect his knowledge is. This love to God, since it accompanies the knowl-

edge of all passions and emotions, must, in a pre-eminent degree, fill the mind. God is

free from all passions, because all ideas in God are true, and hence adequate, and be-

cause with God no change in point of perfection is possible. God is. therefore, not af-

fected with joy and sadness, and hence, also, not with love and hatred. No one can
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hate God, because the iden, of God, as an adequate idea, cannot be accompanied with

sadness. He who loves God cannot desire God's love in return, for, so desiring, he
would desire that God should not be God. The power of the mind to imagine and re-

member depends on the duration of the body. But there is in God, since he is the

cause, not only of the existence, but also of the essence of the body, an idea which ex-

presses the essence of the human body under the form of eternity (sub specie ceternito-

tis). Consequently the human mind cannot be wholly destroyed with the body ;
there

is something that survives it. The idea which expresses the essence of the body under

the form of eternity, is a distinct mode of thought, belonging to the essence of the

mind (ad mentis essentiam) and necessarily eternal. But this eternity cannot be deter-

mined by reference to duration in time
;
hence we cannot remember to have existed

before our bodies. But we feel and experience none the less that we are eternal, the

organ of this feeling and this experience being logical demonstration. Duration within

certain limits of time can only in so far be ascribed to the mind, as the latter involves

the actual existence of the body ;
and oidy in so far is the mind able to apprehend

things under the form of time. The highest endeavor of the mind, and its highest vir-

tue, are to know things with that most perfect kind of knowledge (designated by Spi-

noza in the second Part of the Ethics tertium cognitionis germs), which proceeds from the

adequate idea of certain divine attributes to the adequate knowledge of the essence of

things. The more we comprehend things in this way, the more do we comprehend
God. The greater the capacity of the mind to know in this way, the greater is its de-

sire for such knowledge, and from such knowledge springs the highest satisfaction of

the mind. So far as the mind apprehends itself and its body under the form of eternity,

it has necessarily the knowledge of God, and knows that it is in God, and is thought by
God. Such knowledge is impossible for the mind, except in so far as it is eternal, and

the intellectual love to God (amor Dei intelleetualis) that springs from it is eternal
;

all

other love, on the contrary, and all emotions which are passions, are, like the imagina-

tion, inseparable from the body and not eternal. God loves himself with infinite intel-

lectual love
;
for the divine nature rejoices in infinite perfection, the idea of which is

accompanied by the idea of the divine nature as its cause. (In this utterance of Spinoza
those who construed the Christian Trinity as denoting the distinction and union in God
of causative being, self-consciousness, and love, were able to find for their doctrine a

speculative paint (Vappid.) The intellectual love of the mind to God is itself that love

whereby God loves himself, not in so far as he is infinite, but in so far as he can be ex-

plained by the essence of the human mind considered under the form of eternity, i. e.,

the intellectual love of the mind to God is a part of the infinite love with which God
loves himself (as the human intellect is a part of the infinite divine intellect). In so

far as God loves himself, he loves men also
;
the love of God to men and the intellec-

tual love of the mind to God are identical. Our salvation, or happiness, or freedom

consists in constant and eternal love to God, or in God's love to man. This love is in-

destructible. The more the mind is filled with it, the greater is the portion of immor-

tality with which it is also filled. The eternal part of the mind is the intellect, in the

use of which only we are active
;
the perishable part is the imagination, through which

we are subject to passions ;
the eternal part is therefore the more excellent. Even

though we did not know our minds to be eternal, we should yet be compelled to esteem

most highly of all things piety and conscientiousness and all other noble qualities. Not

happiness, but virtue itself is the reward of virtue, nor do we rejoice in it because it

enables us to govern our lusts, but, on the contrary, because we rejoice in it, therefor©

are we able to govern our lusts.



LOCKE, BERKELEY, AND OTHER ENGLISH PHILOSOPHERS. 79

§ 116. John Locke (1632-1701) sought in his principal work, the
"
Essay concern* u<j Human Understanding" to ascertain the origin

of human knowledge, in order by this means to determine the limits

and measure of its objective truth. Locke denies the existence of

innate ideas and principles. The mind resembles originally a blank

tablet. Nothing is in the intellect, which was not previously in the

senses. The sources of all our knowledge are partly sensation or

sensuous perception, and partly reflection or internal perception ;
the

former is the apprehension of external objects through the external

senses, while the latter is the apprehension of psychical phenomena

through the internal sense. The different elements of sensuous per-

ception are variously related to objective reality. Extension, figure,

motion, and, in general, all spatial properties belong to the external

objects themselves. Color and sound, on the contrary, and all other

sensible qualities, are only in the perceiving subject and not properly
in the things perceived; they are simply signs, and not copies of

changes which take place in external things. Through internal ex-

perience or reflection we know the actions of our thinking and willing

faculties. Through the external senses and the internal sense to-

gether we obtain the ideas of power and unity, and other ideas. From

simple ideas the mind forms by combination compound (complex)
ideas. These are ideas either of modes, or of substances, or of rela-

tions. When we find several modes always united with each other.

we suppose a substance or substratum, in which they inhere and which

supports them
;
but this conception is obscure and of little use. The

principle of individuation is existence itself. The so-called
" second

substances" of the Aristotelians, or genera, are purely ideal or

subjective, being the result of the act of combination by which we
unite many similar individuals in one class, and give to them the

same name. Knowledge is the perception of the connection and

agreement, or of the disagreement and repugnancy of several ideas.

viewed with reference to either of the four relations of identity or

diversity, relation, coexistence, and real existence. Those are rational

judgments, whose truth we can discover by the investigation and

development of conceptions which arise from sensation and reflection,

as, for example, that a God exists; judgments transcending reason are

those whose truth or probability we cannot discover in this way, as,

for example, that the dead will be raised. Judgments of the latter

kind are the object of faith. Those judgments are contrary to reason,
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which involve a contradiction in themselves, or are incompatible with

clear and distinct conceptions, as, for example, that there are more

Gods than one
;
such judgments can neither be revealed nor believed.

For the existence of God Locke adduces the cosmological argument.

He regards the immateriality of the soul as probable, but the contrary

as not inconceivable. His ethical principle is happiness.

Under the influence of Locke's principles Berkeley (1685-1783),

asserting that only minds and their ideas (representations and voli-

tions) exist, developed a form of Idealism or "Phenomenalism;"

Hartley and Priestley, on the contrary, founded a materialistic Psy-

chology, with which they nevertheless succeeded in combining theo-

logical convictions. Samuel Clarke—who defended Newtonian (and

Lockian) doctrines in opposition to Leibnitz—the younger Shaftesbury,

Hutcheson, and others contributed in various senses, and more or

less under the influence of Locke's doctrine, to the advancement of

Moral Philosophy.

Locke's principal work, An Essay concerning Human Understanding, in four books, appeared first at

London in 1690, then in 1694, 1697, 1700, 1705, etc., and in French, translated, with the co-operation of the

author, from the fourth edition by Coste, Amst., 1700, 1729, etc. ;
30th ed. in English, London, 1856, aeain,

Lond., 1860
;
in Latin, translated by Burridge, Lond., 1701, etc.

;
Latin translation by G. H. Thiele, Leips.,

1731
;
in Dutch, Amst, 1736

;
in German, translated by H. E. Poley, Altenburg, 1757, translated by G. A.

Tittel (extracts), Mannheim, 1791, by W. G. Tennemann (complete, together with an Essay on Empiricism in

Philosophy), Leipsic, 1795-97. [Several editions of Locke's essay have also been published in America, e. g.

New York, 1825; Philadelphia, etc.—TV.] Locke's "
Thoughts on Education" appeared first in London in

1693 [New York: Schermerhom, 1869— TV.], in French, transl. by Coste, Amst., 1705, etc.; in German,

tiansl. by Rudolph! Brunswick, 1788. Posthumous Works, Lond., 1706; (Euvres Diverges de Locke,

Rotterdam, 1710; Amst., 1732. The Complete Works were published at London in 1714. 1722, etc., and a

supplement to them, under the title : Collection of Several Pieces of J. Locke, London, 1720. More recently

Locke's complete works have been published in 9 vols., London, 1853, and his philosophical works, edited by

St. John, London, 1854.

Locke's friend, Jean Le Clerc, wrote of Locke's life in his Eloge Historique in the sixth volume of his Biblio-

theque choisie (reproduced in the first vol. of the CEuvres Diverges de Locke, in Heumann's Ada Philos. VI., p.

975, et al. ), his work being founded on facts furnished him by Locke, the Earl of Shaftesbury, and Lady Masham.

A biography of Locke by Lord King was published at London in 1829. Numerous works were written in

opposition to his doctrine, immediately after its publication, but its influence increased in Great Britain,

France, Holland, Germany, and elsewhere, till near the end of the eighteenth century. The most impor-

tant reply to the Essay concerning Human Understanding was Leibnitz's extended critique, entitled

Nouveaux essaia sur Ventendement humain (see below, § 117). Of the more recent works on Locke, the

following may here be mentioned : Tagart, Locke's Writings and Philosophy, London, 1855 ; Th. E. Webb,

The Dilellectualism of Locke, London, 1858; Benj. F. Smart, Tfiought and Language, an Essay turning in

view the revival, correction, and exclusive establishment of Locke's philosophy, Lond. 1855; J. Brown,

Locke and Sydenham, London and Edinburgh, 2d ed. 1859, 3d ed. 1866; Victor Cousin. La Philos. de Locke,

4th ed., Paris, 1861; John Locke, Seine Yerstandestheorie und seine Lehren uber Religion, Stoat und Erzie-

hung, psychologisch dargestellt von Emanuel Scharer, Leipsic, 1860; Locke's Lehre von der menschl.

Erkenntniss in Vergleichung mil Leibnitz's Kritik derselben dargestellt von G. Harteustein (from the 4th

vol. of the Philol.-hist. CI. der K. Sachs. Ges. der Wiss.), Leipsic, 1861, and now published also in Harten-

stein's Hist.-philos. Abhandlungen, Leipsic, 1S70 ; M. W. Drobisch, Ueber L., den VorlHufer Kant's, in the

Zeitschr.f. ex. Ph., II. 1, Leips. 1861, pp. 1-32; E. Fritsche, John Locke's Ansichten uber Erziehung. Naum-

burg, I860: S. Turbiglio, Analisi storica delle filos. di Locke e di Leibniz. Turin, 1867; Richard Qmibickei,

Lockii et TAebnitii <l,' cogMMone hvmance sentential {Diss. Inaug.), Halle, 1868; Emil Strotzell, Zur Kritik dtr

ErkenntnisxleAre von John Locke (Diss. Berl.), Berlin, 1869.
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G. Berkeley, Theory of Vision, Dublin, 1709, also London, 1711 and 1733, and in B.'s Works. Treatise on tit

Principles of Human Knowledge, Dublin, 1710, etc. ; German translation by F. Ueberweg, in Philos. BtbUo-

thek, Vol. XII.. Berlin. 1869. Three Dialogues between Bylas ami Pnilonous, London, 1713, etc. ;
in French,

Amst., 1750 ;
in German (as Part I. of an intended translation of his works, of which, however, only this was

published), Leipsic, 17*1 (also, previously, Rostock, 1756, see below). Alciphron, or the Minute Plulosoplier,

London, 1732
;
French transl. a la Ilaye, 1734, German banal, by \V. Kahler, Lemgo, 1737. (In this work B.

combats the doctrines of the free-thinkers, and among others the work of Mandeville, entitled, Fable of t/ie

Bees, or Private Vices made Public Benefits, Loud., 1711 and 1729; Mandeville defended himself in "J
Letter to Dion, occasioned by his Book called Alciphron, Lond., 1732). Miscellanies, London, 1752. Sa<nmlung
der vornehmsten Schriftsteller, die die WtrkUchkett ihreseigenen Kbrpers tind der ganzen Kbrperwelt leugnen,

entlialteiul Berkeley's Gesprdche zwischen Bylas und Philonous (German translation from the French) und
des (Jollier allgemeinen Scldilssel (Clavis universalis, or a new inquiry after truth, by Collier, Lond., 1713),

iibers. u. wulerlegt von Jon. Christ. Eschtnbuch, Rostock, 175(1. The Works of (i. Berkeley (with a Biography

by Arbuthnot), London, 1784, reprinted 162U and 1843. The Works of George Berkeley, D.D., including many
of his writings hitherto unpublished. With Prefaces, Annotations, his Life and Letters, and an account of hi*

Philosophy. By Alexander Campbell Eraser, 11. A., Professor of Logic and Metaphysics in the University of

Edinburgh. 4 vols., London, Cambridge, and New York ; Macmillan, 1871. For elucidations of Berkeley*i

doctrines see Lectures on Greek Philosophy and other Philos. Remain* of J. F. Ferrier, ed. by Grant and

Lushington, London, 1806, and Thorn. Collyns Simon, On the Nature and Elements of Uie External World,

or Universal Immaterialism fully explained and demonstrated, London, 1862.

Arthur Collier, Clavis Universalis, or a New Inquiry after Truth, being a Demonstration of lite yon-
Existence or Impossibility of an External World, London, 1713, German translation by Eschenbach, Ros-

tock, 1756 [see above]. Engl. ed. also in the collection edited by Sam. Parr, entitled Metaph. Tracts by Eng-
lish Philosophers of the Eighteenth Century. London, 1837. [Memoirs of the Life and Writings of the Her.

Arthur Collier, etc., by Robert Benson, London, 1837; Hamilton, Discussions.]
David Hartley, Observations on Man, his Frame, his Duty, and his Expectations, London, 1740. Joseph

Priestley, Theory ofHuman Mind, Lond., 1775: Disquisitions relating to Mattel- and Spirit, Load., 1777; TU
Doctrine of Philosophical Necessity, Lond., 1777 : opposed by Richard Price, the Platonist (1723-17

(J1 ), in his

Letters on Materialism and Philos. Necessity, Lond., 1778. Isaac Newton, Naturalis Philosophies /', indpia
Mathematica, Lond., 1687

; also 1713, 1726, etc.; Treatise of Optic, Lond., 1704, etc.; Opera, ed. Horsley, Lond.,

1779; onhimef. David Brewster, Edinb., ia31 (German translation by Goldberg, Leips., 1833); Memoirs of
the Life, Writings, and Discoveries of Sir Isaac Newton, Edinb., 1855; cf. also Karl Snell, Newton rind die

mechan. Naturwissenschaft, Dresden and Leipsic, 1843, and A. Struve, Newton's naturphilos. Ansichten,

Sorau, 1869. Anthony Ashley Cooper (Earl of Shaftesbury), An Inquiry Concerning Virtue and Merit. 1699,
translated into German from the French of Diderot in 1780 ; Characteristics of Men, Manners, Opinions,

Times, London, 1711, 1714, etc., German translation, Leipsic, 1776. Samuel Clarke, Demonstration of the Being
and Attributes of God, London, 1705-1706 ; Opera, London, 1738-42. William Wollaston. Tlie Religion of Na-
ture Delineated, London. 1724, etc. ; cf. J. M. Drechsler, Ueber TT.'s Moralphllosophie. Erlanfren. 1801. Francia

Hutcheson, Inquiry into Ove Original of our Ideas of Beauty and Virtue, Lond., 1725, etc., German transl.,

Frankf., 1762; Philosophic moralis institutio compendianu, ethices et jurispi^tdenticp, naturalis principia

coniinens, Glasgow, 1745. Henry Home, Essays on the Principles of Morality ami Natural Religion. E.linb.,

1751, in German, Brunswick, 1768; Elements of Criticism, Lond., 1762, German, Leipsic, 17r,:>. Adam
Smith, Thewy of Moral Se?Uiment, Lond., 1759, etc. : Inquiry into the Nature and Causes of the Wealth of
Nations, London, 1776; cf. on his life and writings Dugald Stewart in the edition of Smith' > Lon-

don, 1795. Adam Ferguson, Instit. of Moral Philosophy, London, 1769, German transl. by Garve, Leips.,
1772.

John Toland, Christianity not Mysterious, Lond., 1696 (in this work Toland rivals Locke's Reasonableness

of the Scriptures, which was published in 1695) ; Letters to Serena, addressed to the Princess Sophia of Han-
over ; Nazarenus or Jewish, Gentile, and Mohametan Christianity; Panthetsticon, London, 1710

; cf. article

on Toland by John Hunt in the Contemporary Review for June, 1868, pp. 17S-19S.

John Locke, son of a lawyer of the same name, was born at Wrington (16 miles

from Bristol) on the 29th of August, 1632. He studied at the College of West minster,
and subsequently (beginning in the year 1651) at Christ Church College, Oxford. He
pursued with special interest the study of natural science and medicine. The scholastio

philosophy left him unsatisfied ; the works of Descartes pleased him by their clearness

and precision, and by their close connection with modern and independent investigations.
In the year 1664 he accompanied the English ambassador, Sir William Swan, as Secre-

6
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tary of Legation to the Brandenburg court, and resided a year in Berlin. Returning

to England, he occupied himself with investigations in natural science, and especially

in meteorology. At Oxford, in 1667, he became acquainted with Lord Ashley, after-

wards Earl of Shaftesbury, in whose house he resided for a number of years as physi-

cian and friend of the Earl. In the year 1668 he accompanied the Earl of Northum-

berland ou a journey through France and Italy. He then directed in the house of the

Earl of Shaftesbury the education of the latter's son (then sixteen years old). The

outlines of his Essay concerning Human Understanding were drawn up by Locke in

1670, but the work was not published until it had been repeatedly revised. His patron

having become, in 1672, Lord Chancellor, Locke received from him the office of Secre-

tary of the Presentation of Benefices, which, however, in the following year, when the

Lord Chancellor fell into disfavor, he lost. In the years 1675-1679 Locke lived in

France, chiefly at Montpellier, in the society of Herbert, the subsequent Earl of Pem-

broke, to whom he dedicated his Essay, and also at Paris, in intercourse with men of

scientific eminence. In 1679 Shaftesbury, haying become President of the Council,

recalled Locke to England. Shaftesbury, however, on account of his opposition to

the despotic tendencies of the king, was again deprived of his office, thrown into the

Tower, and subsequently tried on charges preferred against him by the Court. Acquit-

ted by his jury, he repaired to Holland, where he was favorably received by the Stadt-

holder, Prince William of Orange. Thither Locke followed him toward the end of the

year 1683, and lived first at Amsterdam, and afterwards, the English government hav-

ing demanded his extradition, by turns at Utrecht, Cleves, and Amsterdam, until the

year 1688, when, in consequence of the revolution through which William of Orange

received the English throne, he was able to return to England, where he received the

position of Commissioner of Appeals, and afterwards that of a Commissioner of Trade

and Plantations. In the year 1685 he published (anonymously) his first Letter Concern-

ing Toleration, and in 1689 the second and third. The Essay concerning Human Un-

derstanding was finished in 1687
;
in the following year an abridgment of it, prepared

by Locke, was translated into French by Le Clerc (Clericus), and published in the trans-

lator's Bibl. Univers.
,

viii.
, pp. 49-142

;
in 1690 the work itself was printed. In 1689

Locke published anonymously two treatises On Civil Government, in opposition to the

doctrine of Robert Filmer, that the king inherits from Adam patriarchal and unlimited

power, and in justification of the revolution just accomplished. Three small works on

money and coinage appeared likewise in the year 1689. The work on Education ap-

peared in 1693. The work on the ''Reasonableness of Christianity as Delivered in the

Scriptures" was published in 1695. Locke passed the last years of his life mostly at

Oates, in the county of Essex, in the house of Sir Francis Masham, whose wife was a

daughter of Cudworth. He died there in the seventy-third year of his life, October

28, 1704.

Locke defines it as the subject and aim of his Essay concerning Human Under-

standing (I. 1, 2, and 3) "to inquire into the original, certainty, and extent of human

knowledge, together with the grounds and degrees of belief, opinion, and assent." He

proposes to explain how
' ' our understandings come to attain those notions of things we

have," to determine the "measures of the certainty of our knowledge," "to search

out the bounds between opinion and knowledge, and examine by what measures, in

things whereof we have no certain knowledge, we ought to regulate our assent and

moderate our persuasions.
" He relates (in the "

Epistle to the Reader") that several of

'ais friends having engaged in a philosophical discussion, and being unable to arrive at

any definite result, it came into his thoughts that an inquiry into the scope of the un-
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derstanding, what objects lie within its sphere, and what beyond it, must precede all

other philosophical inquiries.

In the first Book of the Essay Locke seeks to demonstrate that there are no innate

ideas.

There are in the mind ideas (which term Locke explains that he will employ as synony-

mous with notion). Every man is conscious of them in himself
;
and men's words and

actions will satisfy him that they are in others. How, now, do these ideas come

into the mind ?

It is an established opinion amongst some men that there are in the understanding

certain innate principles, primary notions (koivoI Zvvoiai), characters stamped on the

mind, which the soul brings with it into the world. This opinion could, indeed, be

sufficiently refuted for the unprejudiced reader by merely showing how, by the use of

our natural faculties, all the kinds of our ideas really arise
;
but since the opinion is

very widely extended, it is necessary also to examine the grounds alleged in its defence,

and to exhibit the counter-arguments.

The weightiest argument of the defenders of the doctrine of innate ideas is founded

on the assumption that certain theoretical and practical principles are universally

accepted as true. Locke disputes both the truth and the force of this argument. The

alleged agreement respecting such principles is not a fact, and if it were, it would not

prove their innateness, if another way can be pointed out by which the agreement could

arise.

Among the speculative principles which it is affirmed are innate, belong the cele-

brated principles of demonstration : Whateve?' is, is (Principle of Identity), and, It is

impossible tJiat the same thing sJwuld be and not be (Principle of Contradiction). But

these principles are unknown to children and to all who are without scientific education,

and it seems almost a contradiction to affirm that truths are impressed on the soul, of

which it has no consciousness and no knowledge.
" To say a notion is imprinted on

the mind, and yet at the same time to say that the mind is ignorant of it. and never

yet took notice of it, is to make this impression nothing." If anything is in the soul

which it has not yet known, it can only be there in this sense, that the soul has the

power to know it
;
but this is true of all truths that can be known, including those

which many persons never really know during their whole lives. It is true not only of

some, but also of all kinds of knowledge, that the faculty to know is innate, but the

actual knowledge is acquired. Now, he who adopts the hypothesis of innate ideas

must of course distinguish these from other ideas which are not innate
; according to

him, therefore, it is not the mere capacity that is innate
;
and so he must also believe

that innate knowledge is, from the beginning, conscious knowledge ;
for to be in the

understanding means,
"
to be understood." If it be said that these principles are known

and assented to by all men when they come to the use of reason, this is neither true

nor conclusive, whether understood in the sense that we know them deductively by
the use of the reason, or in the sense that we think them as soon as we arrive at the

use of reason
;
we know many other things before them. That the bitter is not sweet,

that a rod and a cherry are not the same thing, are known by the child long before he

understands and assents to the universal proposition that it is impossible for the same

thing to be and not to be. If our immediate assent to a proposition were a sure mark of

its innateness, then the proposition that one and two are equal to three, together with

numberless others, must be innate. What is true of speculative is also true of practi-

cal principles : none of them are innate. No practical principles are so clear, and none

are so universally received, as the above-named speculative onea Moral principles are
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as true, but not so evident as speculative principles. The fundamental moral principle,
to do as one would be done to, and all other moral rules, require to be proved, and are

therefore not innate. In reply to the question, why men should keep their compacts,
the Christian will appeal to the will of God, the follower of Hobbes to the will of society,
and the heathen philosopher to the dignity of man. The desire of happiness and dread
of misery are indeed innate

;
but these motives of all our actions are only directions

taken by the faculty of desire, not impressions on the understanding. It is only these

motives that are universally operative ;
the practical principles of single individuals and

of whole nations are not only different, but even opposite ; whatever of agreement is

observable in them arises from the facts that the following of certain moral rules is

recognized as the necessary condition of the permanence of society and of general hap-

piness, and that education, intercourse with one's fellows, and custom produce similarity
in moral principles. This latter result is all the more easily produced since the un-

heeding and unprejudiced minds of children receive indiscriminately all principles
which are impressed upon them as truths, just as a piece of blank paper will receive

any characters which one may choose to write upon it, and principles thus instilled are

accustomed subsequently, when their origin has been forgotten, to be held as sacred,
and are accepted without examination. Principles cannot be innate unless the ideaq

contained in them are innate
;
the most general principles contain the most abstract

ideas, which are the most remote from the thoughts of children and most unintelligible

to them, and which can be rightly formed only after one has attained a considerable

power of reflection and attention
;
the conceptions of identity and difference, possibility

and impossibility, and the like, are not only not in the child's consciousness at birth,

but they are the farthest removed in the time of their development and in nature from
the sensations of hunger and thirst, heat and cold, pleasure and pain, which in reality

are the child's earliest conscious experiences. Nor is the idea of God innate. Not all

nations have this idea
;
not only the ideas of God held by Polytheists and Monotheists,

but also those held by different persons of the same religion and country, are very dif-

ferent. The marks of wisdom and power are so clearly revealed in the works of crea-

tion, that no rational being, who attentively considers them, can fail to perceive in them
the evidence of God's existence

;
and when through reflection on the causes of things

the conception of God had once been formed, it could not but be so evident to all that

it could never be lost.

In the second book of his Essay, Locke seeks to show positively whence the under-

standing receives its ideas. He assumes that the soul is originally like a piece of white

and blank paper, having no ideas. These, however, it acquires through experience. All

our knowledge has its basis in experience, and springs from it. But experience is two-

fold, being external and internal, or taking the form of sensation or of reflection, accord-

ing as its object is the world of external, sensible objects, or the internal operations

of our minds. The senses convey from external objects into the mind that which in

the latter is the source of the ideas of yellowness, whiteness, heat, cold, softness, hard-

ness, sweetness, bitterness, and, in general, of all so-called sensible qualities. The

mind, employed about the ideas already acquired, is the seat of operations, in some of

which it is active, in others passive. When the mind considers these activities and

states, and reflects on them, the understanding receives another set of ideas, which

cannot arise from the things without
;
such activities are perception, thinking, doubt-

ing, believing, reasoning, knowing, and willing. From one of these two sources spring

all our ideas.

Man begins to have ideas when the first impression is made on his senses
;
even before
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birth lie may liave had the sensations of hunger and warmth. But previous to the first

sensible impression, the soul no more thinks than it does subsequently in dreamless

sleep. That the soul always thinks is as arbitrary an assertion as that all bodies are

continually in motion.

Some of our ideas are simple, and some are complex. Of simple ideas, some come
into our minds by one sense, some by more senses than one, and some by reflection,

while some come by both ways, through the senses and through reflection. By the sense

of touch we receive the ideas of heat, cold, and solidity, and, further, those of smooth-

ness and roughness, hardness and softness, and others
; by the sense of sight, the ideas

of light and colors, etc. The ideas which we acquire through more senses than one,

namely, through sight and touch, are those of space or extension, figure, rest, and

motion. The mind, by reflection, becomes conscious in itself of its perceptions, or

thinking, and willing. ( Locke dissents from the Cartesian doctrine which co-ordinates

thought and volition as forms of cogitatio. ) The thinking power is called the under-

standing, and the willing power, the will. The ideas of pleasure or delight, of pain or

uneasiness, and of existence, unity, power, and succession are conveyed to the soul

both through the senses and through reflection.

Most of the ideas of sensation are no more the likeness of anything existing exter-

nally to ourselves than are words the likeness of the ideas for which they stand, and

which they serve to call up in the mind. The qualities which are really in bodies them-

selves, and are inseparable from them in whatever condition, are the following : bulk,

figure, number, situation, and motion or rest, of their solid (space-filling) parts. These

are called by Locke primary or original qualities, and he would doubtless also term

them real qualities. When we perceive primary qualities, our ideas of them are copies
of these qualities themselves

;
we so represent the thing mentally as it is in itself. But

bodies have, further, the power, by means of certain primitive qualities, which are not

as such perceptible, to work upon our senses in such a manner as to bring forth in us

the sensations of colors, sounds, smells, etc. Colors, sounds, etc., are not in bodies

themselves, but only in our minds. ' ' Take away the sensation of them
;
let not the eyes

see light or colors, nor the ears hear sounds
;

let the palate not taste, nor the nose

smell
;
and all colors, tastes, odors, and sounds . . . vanish and cease, and are reduced

to their causes, i. e., bulk, figure, and motion of parts." Locke terms colors, sounds,

etc.
,
derived or secondary qualities. Ideas of this class are not copies of similar quali-

ties hi real objects ; they do not more resemble anything in bodies than does the feeling

of pain resemble the motion of a piece of steel through any of the sensitive parts of an

animal body ; they are produced in us by the impulse transmitted from bodies through
our nerves to the brain, which is the seat of consciousness and, as it were, the audience-

chamber of the soul. How ideas are thus produced in the brain Locke does not inquire,

but says only that no contradiction is involved in supposing that God has annexed to

certain motions ideas which bear no resemblance to them. Finally, Locke names a

third class of qualities in bodies, namely, the powers of certain bodies, by reason of the

peculiar constitution of their primary qualities, to make such changes in the bulk, figure,

texture, and motion of other bodies as to cause them to operate on our senses differently

from what they did before; among these he reckons, e. g., the power of the sun to

make wax white, and of fire to melt lead
;
these qualities are called pre-eminently

powers.
*

* Locke makes unjustifiably a partial concession to the vulgar belief that colors, sounds, etc., as such, are

in the bodies which affect our senses, when he calls them "
secondary qualities ;

'"
for sensations which are

not in those bodies, but oaly in sensitive beings, can iu no sense be qualities of those bodies, hence not
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In his discussion of the simple ideas which are acquired through reflection, Locks
makes many suggestive and fruitful psychological observations. He investigates par-

ticularly, under this head, the faculties of perception, retention, discerning, compound-
ing, abstracting, etc. In the faculty of perception Locke recognizes the mark by which
animal and man are distinguished from plant. The faculty of retention is the power of

preserving ideas, either by continued contemplation or by reviving them after their

temporary disappearance from the mind, which is too limited to keep in view at the

same time many ideas. This faculty belongs to animals, and belongs to them partly
in the same measure as to men. Locke considers it probable that the state of the body
exerts a great influence on the memory, since the heat of a fever often effaces images
that were apparently firmly fixed in the memory. The comparison of ideas with each

other is not effected by animals in so perfect a manner as by man. The power of com-

pounding ideas belongs only in a slight degree to animals. Peculiar to man is the

faculty of abstraction, by which the ideas of single objects, separated from all accidental

qualities of real existence, such as time and space, and from all accompanying ideas,

are raised to the rank and character of universal conceptions of the genera to which

they belong, and by which their names become applicable to whatever is included

within the number of things agreeing with these conceptions.
The simple ideas are the constituent parts of the complex. Locke reduces complex

ideas to three classes : modes, substances, and relations. Modes are complex ideas

which do not contain the supposition of subsisting by themselves; they are simple
modes or modifications of simple ideas when their elements are similar, and they are

mixed modes when their elements are dissimilar. Ideas of substances are such combi-

nations of simple ideas as are used to represent things subsisting by themselves. The
ideas of relation arise from the comparison of one idea with another. Among the

purely modal ideas belong the modifications of space, time, thought, etc.
;
as also the

idea of power. Our daily experience of alterations in external things, the observation

that here a thing ceases to be while another comes into its place, the observation

of the constant change of ideas in the mind, depending partly on the impressions of

external objects, partly on our own choice, all this leads the human understanding to

the conclusion that the same changes which have already been observed will also con-

tinue in the future to take place in the same objects, through the same causes and in

the same manner
;
it conceives, accordingly, in one being or object a liability to change

in its marks, and in another the possibility of being the agent of that change, and thus

it comes upon the idea of a power. The possibility of receiving any change is passive

power ;
that of producing it is active power. We derive the clearest idea of power

from attending to the activities of our minds. Internal experience teaches us that by
a mere volition we can set in motion parts of the body which were previously at rest.

If a substance possessing a power manifests that power by an action, it is called a

secondary qualities, and it can only confuse the reader when Locke, while seeking to demonstrate this, sanc-

tions a mode of expression that implies the error which he aims to destroy, and creates a terminology which,
in both the terms chosen, unnaturally blends correct insight with prejudice. As to the substance of Locke's

investigation, it has the two special defects, that it assumes without proof the objective reality of extension,

and that the question, how sensations are connected with motions in the brain, is dismissed with an appeal to

God's omnipotence. Locke regards the soul too much as passive in perception. The inquiry itself respecting

the relation of sensuous perception to the objective world of things which affect the senses, in which Locke

in large measure follows Descartes, is of fundamental interest ; its importance was appreciated by Leibnitz

and Kant, but was completely misapprehended by Hegel, who took a distorted view of the Lockian philosophy
in general, as also of Kant's Critical Philosophy, because he confounded the distinction between being per m
and being as modified by our conception of it with that between the essential and the accidental in objects.
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cause
;
that which it firings to pass is called its effect. A cause is that through which

something else begins to be
;
an effect is that whose existence is due to the agency of

something other than itself. The mind, being furnished with a great number of simple

ideas conveyed to it by sensation and reflection, remarks that a certain number of them

always go together ; and since we cannot imagine that which is represented by them as

subsisting by itself, we accustom ourselves to suppose a substratum in which it subsists

and from which it arises; this substratum we call a substance. The idea of substance

contains nothing but the supposition of an unknown something serving as a support for

qualities. We have no clear idea of substance, nor is our idea of material substance

more definite than our idea of spiritual substance. We have no ground for supposing

that spiritual substances cannot exist
; yet, on the other hand, it is not inconceivable

that God should endow matter with the power of thought. Besides complex ideas of

single substances, the mind has also complex collective ideas of substances, such as

army, fleet, city, world
;
these collective ideas are formed by the soul through its power

of combination. Ideas of relation arise from the comparison of several things with one

another
; among them are the ideas of cause and effect, of relations of time and place,

of identity and diversity, of degrees, of moral relations, etc.

In the third book of the Essay concerning Human Understanding Locke treats of

language, and in the fourth book of knowledge and opinion. Words are signs ;
common

names are common signs for the objects of our ideas. Truth and falsehood are, strictly

speaking, only in judgments, and not in single ideas. The principle of contradiction,

and others of the like kind, are useful for the art of disputation, but not for knowledge.

Propositions that are wholly or in part identical, are uninstructive. We know ourselves

by internal perception and God by inference
;
we infer, namely, from the fact of finite

existence that there is a first cause of existence, and from the existence of thinking beings

(and at least our own thinking is indubitably certain to us) that there exists a primitive

and an eternal thinking being. We thus know our own and God's existence with com-

plete clearness, but our knowledge of the existence of the external world is less clear.

Transcending rational knowledge is faith in divine revelations
; yet nothing can be

regarded as a revelation which is in contradiction with well-ascertained rational knowl-

edge.

The utterances of Locke on ethical, pedagogical, and political questions give evidence

of a noble and humane spirit, and they contributed essentially to the mitigation of

many of the rigors which tradition had sanctioned. Yet Locke inconsistently denied

freedom of conscience to Atheists, and thus himself broke the force of his philosophical

arguments for toleration.

Locke's philosophical importance arises chiefly from his investigation of the human

understanding, which became the starting-point of the empirical philosophy of the

eighteenth century in England, France, and Germany, and was victorious over Scholas-

ticism and Cartesianism, but which was limited in its inroads in Germany chiefly by the

Leibnitzian philosophy. Spinoza's Objectivism, which affirmed the order of thoughts
to be directly one with the order of things, received, in Locke's inquiry concerning
the limits of knowledge in the Subject, its necessary complement. Leibnitz, who wrote

in reply to Locke the Nouveatix Essais stir VEntendement Humcvin, recognized none the

less the importance of Locke's inquiry, although he held the examination of the human
faculty of knowledge to be not the first problem of philosophy, on the resolution of

which all other philosophical inquiries depend, but rather one which could not be

treated with success until many other subjects should have been previously disposed of;

similar, in the post-Kantian period, was the judgment of Herbart. Kant, on the con-
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trary, as the founder of the Critical Philosophy, went hack to the persuasion of Locke,

that the investigation of the origin and limits of our knowledge is of fundamental con-

sequence for philosophy, but in the conduct of this investigation, although largely

influenced by Locke's example, he pursued a course and arrived at results essentially

different. Hegel assigned to the investigation of the origin of knowledge only a subor-

dinate importance, denied, in principle, that philosophical knowledge has any limit,

held the human reason to be essentially identical with the reason immanent in all

reality, and sought not psychologically to discover the origin of ideas, but dialectically

to arrive at their meaning and system ;
that one should not stop with the mere defini-

tion of single conceptions, but seek for a connection between them, was a doctrine

approved by him, but he held the psychological investigation of the genesis of concep-
tions in the thinking subject to be but an extrinsic substitute for the true and intrinsic

work of philosophy, which consisted in the dialectical development of conceptions.

Hegel's judgment would be correct if there were only agreement and not also—as there

is in essential respects
—discrepancy between (objective) existence and (subjective) con-

sciousness. If agreement in this case is something to be reached by a gradual approach,
then the critique of the human faculty of knowledge is of essential philosophical im-

portance, and Locke is unjustly reproached with having substituted an unphilosophical
or but slightly philosophical speculation for one truly philosophical ;

but it can justly

be said that he undertook to solve not the whole, but only a part of the problem of

philosophy. Against the content of his theory of knowledge it has been especially

objected (by Leibnitz and Kant) that experience does not lead to the universal and

necessary, whence Leibnitz returned to the theory of innate ideas, and Kant taught the

immanence in the Ego of forms of intuition and thought independent of all experience

(or "a priori"). But it may be questioned whether that which is intended to be

explained by these '"ideas" and "forms" may not be explained in a truer and more

satisfactory manner by the logical laws, according to which the mind arranges and

elaborates the material given it by external and internal perception.

Among those who developed farther the theoretical philosophy of Locke in England,

George Berkeley (who was born at Killcrin. near Thomastown, in Ireland, on the 12th

of March, 1684, appointed Bishop of Cloyne in 1734, and died at Oxford Jan. 14, 1753)

stands in the front rank. Berkeley was the founder of a doctrine of universal Imma-
terialism (Idealism, or Phenomenalism). He not only (after the example of Augustine
and of Locke himself) regarded the supposition that a material world really exists as

not strictly demonstrable, but as false. There exist, says Berkeley, only spirits and

their functions (ideas and volitions). There are no abstract ideas
;
there is, for example,

no notion of extension without an extended body, a definite magnitude, etc. A single

or particular notion becomes general by representing all other particular notions of the

same kind : thus, for example, in a geometrical demonstration a given particular

straight line represents all other straight lines. *We are immediately certain of the

existence of our thoughts. We infer also that bodies different from our ideas exist.

But this inference is deceptive ;
it is not supported by conclusive evidence, and it is

refuted by the fact of the impossibility of explaining the co-working of substances

completely heterogeneous. The esse of non-thinking things is perapi. God calls forth

in us our ideas in regular order. That which we call the law of nature is in fact only the

order of the succession of our ideas. * Of similar import, but based especially on the

* Near the end of the third dialogue between Hylas and Philonous, Berkeley resumes the substance of his

doctrine respecting the nature of the sensible world in the two following propositions, of which he affirms that

the one expresses b correct belief of the ordinary human mind, while the other is a scientific proposition. The
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doctrine of Malcbranche, was the teaching of Arthur Collier (1080-1732). Collier

affirms that in 170:', lie had already arrived at his theory. The theory is found in an

essay existing in MS., and written by him in the year 1708. But the detailed presenta-

tion of it in the Clavis Universalis appears to give evidence of a considerable influence

of Berkeley's Principles on the author and his doctrine. Less removed from the doc-

trine of Locke is that of Bishop Peter Brown (The I'mcilure, Extent, ami Li/nits ofHu-
man l'mf< rstanding, London, 1728). Among the opponents of Locke was John Norris,

who, in his Theory of the Ideal or Intelligible World (1701), follows Malebrauche. Collier

makes frequent reference to him. [Also Henry Lee, Anti-Scepticism, etc., Lond.. 1 702.
,

Locke's investigations were farther developed in a materialistic sense, especially by
David Hartley (1704-1 75*7) and Joseph Priestley, who combined with his materialism

the Christian faith (1733-1804).

Locke's younger contemporary, the great mathematician and physicist Isaac New-

ton (1642-1737), was less associated with specifically philosophical inquiries. His

warning to Physics was : ''Beware of metaphysics!" Newton applauds the banish-

ment of the •'
substantial forms" and "occult qualities" of the Scholastics, recom-

mends the mathematico-mechanical explanation of phenomena, and says:
" Omnia

phUosophice difficidtas in eo •oersa/ri -mdet'ir, vt a plnrm»m m'* rmttmna iurtxti<ji-rmu oiret

natural, deinde ab his riribus demonstremvs pfarnomrna n'li/im.'' Newton demands

that analysis always precede synthesis; he expresses the belief that the Cartesians have

not sufficiently observed this order, and have thus deluded themselves with mere hypo-

theses. The analytical method, he explains, proceeds from experiments and observa-

tions to general conclusions
;

it concludes from the compound to the simple, from

motions to moving forces, and, in general, from effects to causes, from the particular

causes to the more general, and so on to the most general ; the synthetic method, on

the contrary, pronounces from an investigation of causes the phenomena which will flow

from them. Newton censured the formation of hypotheses, but was not able altogether

to do without them in his actual investigations. He founded on observed phenomena
the doctrine of universal gravitation, its action being proportional to the masses and

inversely proportional to the squares of the distances. He taught that the attraction

of the planets toward the sun was made up of the sum of degrees of attraction exerted

by the parts of the sun. The cause of gravitation was not investigated by Newton.

Disciples of Newton reckoned gravity among the primary qualities of bodies
;

so. for

example, Rogerus Cotes, who says, in the preface to the second edition of Newton's

first proposition (that which the ordinary mind correctly affirms) is that the real table, ami all real, unthinking

Objects generally, are the table and the objects which we see and feci. The second (or - ne Is, that

what we see and feel consists entirely of phenomena, i. e., of certain qualities, such as hardness, weight,

shape, magnitude, which inhere in our sensations, and consequently that what we I is notbin

sensation. From the combination of these two propositions it follows that real objects are phenomena of the
kind jnst mentioned, and that consequently there exists in the world nothing beside th(

and the percipient subjects. It is, however, very questionable whether the truth of the flrsl tw.>

prpposi not depend upon the attribution of two (1 expression: "whatweseo
nn '' ll

'

1 '- K by this expression we understand our sensuous perceptions themselves, then the Becoi id propo-
sition is true, but the first not. If, on the contrary, we understand by it 1

1 ndental objects (or things-

in-themselves), which so act upon our senses that in consequence of this action perceptions arise in us, then
tne fir ' ion is true, but the second false, and it is only by a change of meaning that both are true,

whence the syllogism is faulty on account of a "qtuztemiO itrminor'/m." i hu pond upon a pre-
vious affection of the organs of sensation, and this affection depends on the existence of intrinsically real
external objects. As there exist other thinking beings beside myself, the active relations between the
multitude of thinking beings must be rendered possible by the existence of objectively real, unthinking
existences.
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Principia (1713), that gravity is as much one of the primary qualities of all bodies as

extension, mobility, and impenetrability (Leibnitz censures this view, Lettre d Bourguet,
in Erdmann's edition, p. 732). Newton himself, on the contrary, says (in the preface
to the second edition of his Optics, 1717) that no one must suppose that he considers

gravity as one of the essential properties of bodies
;
he has simply introduced one ques-

tion bearing on the investigation of the cause of gravity, but only a question, for he has

not yet examined the subject in the light of experiments. The "
question" alluded to is

Qucestio XXI. in Book III. of the Optics, in which Newton proposes, as an hypotheti-
cal explanation of gravitation, the elasticity of the ether, which he supposes to increase

in density as its distance from the cosmical bodies increases. Newton rejects in optics
the theory of vibration supported by Huygens, on the ground that it is inadequate to

explain certain phenomena, and because, in particular, if it were true, it would follow

that light could be propagated in the same manner as sound, and consequently one
could see as well as hear around a corner. (The answer to this objection is given by A.
Helmholtz in his Physiol. Optik.) Yet Newton assumes that vibrations are connected
with the material rays which are emitted from shining bodies; in particular, such
vibrations take place in the organs of sensation themselves. By means of them the

forms {species) of things are conducted to the brain and into the sensorium, where the

substance which perceives is located, and where it perceives the images of things intro-

duced into its presence. The omnipresent God perceives things themselves directly,

and without needing the intervention of senses
;
the world of things is in Him, and

infinite space is, as it were, the sensorium of the Deity. (In this latter doctrine New-
ton adopts Plato's teaching concerning the extension of the world-soul through the

whole of the world, substituting, however, with Henry More and other Platonists, God
for the soul of the world. God cannot, according to N., be termed the soul of the

world, because the world does not stand in the same relation to him as does the human

body to the human soul, but is rather to him what a species in the human sensorium is

to man.) The proof of God's existence is found by Newton in the exquisite art and

intelligence which are exhibited to us in the construction of the world, and particularly

in the organism of every living being.

Moral Philosophy, in the period succeeding the time of Locke, and chiefly owing to

the interest excited by him, was extensively cultivated in England and Scotland. Before

Locke's appearance as a philosophical author, his contemporary, Richard Cumberland

(1632-1719), had already combated the doctrine of Hobbes, and founded a theory of

morals on the basis of good-will, in the work : De legibus natures disquisitio philosophiea,

in qua elementa philosophies Hobbesianee qmim moralis, turn, civilis considerantur et refu-

tantur, Lond., 1672.

Anthony Ashley Cooper, Earl of Shaftesbury (grandson of the elder Sh., 1671-1713),
a friend of Locke, defined the essence of morality as consisting in the proper balancing
of the social and selfish propensities. To lie good or virtuous means to have directed

all one's inclinations toward the good of the species or system of which one is a part.

Morality is love of goodness for its own sake, so that the good of the system, to which
the moral agent belongs, is the immediate object of his inclination

;
there is no virtue

in conduct regulated only by motives founded on the hope of reward or the fear of

punishment. The pure love of goodness and virtue is independent in its origin and
nature. It is strengthened by a religious belief in the goodness and beauty of the

universe, and in the existence of a good and just director of the world
;
but it degen-

erates when its possessor begins to court divine favor. (The influence of Shaftesbury's
doctrine on the Theodicee of Leibnitz and on Kant's doctrine of the relation between
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Morals and Religion was considerable).—Samuel Clarke, the divine (1G75-1729), a

disciple of Newton and Locke and defender of their doctrines especially against Leib-

nitz, taught that the essence of virtue consisted in treating things conformably to

their peculiar qualities (according to the "fitness of things," aptitudo rerwm), so that

each shall be employed in its proper place in the harmony of the universe, and so in

conformity with the will of God. In contradistinction to Clarke and Shaftesbury, J.

Butler (1(592-1752) asserted in his Sermons (1720; that moral approval or disapproval

was not determined by the preponderance of happiness or misery in the consequences

of any action. We disapprove falsehood and injustice, says Butler, independently of

any consideration or balancing of consequences ;
man's happiness in his present state

is not the final end to be aimed at.—William Wollaston (1659-1 72 1
1
laid down the prin-

ciple that every action is good which is the expression of a true thought. Francis

Hutcheson (born in Ireland, 1694, and from 1729 a Professor at Glasgow, ob. 1747)

defined moral goodness as consisting in the right relation of the various propensities

to each other, and argued that it had its basis in a moral sense or feeling peculiar to

man.— Of the later Scottish moralists, Henry Home, the aesthetic writer (1696-1 782 .

and Adam Ferguson (1724-1810), who defined virtue as the progressive development
of human nature into spiritual perfection, are worthy of especial mention. Man is by
nature a member of society ;

his perfection consists in his being a worthy part of the

whole to which he belongs. To esteem virtue is to love men. Thus Ferguson seeks

to combine the principles of self-conservation (self-love), sociability (benevolence), and

perfection (self-esteem). Adam Smith (who may be mentioned at this stage on

account of the relation of his ethics to that of the other moralists just mentioned
;

—
1723-1790), a friend of David Hume, and especially celebrated as a political econo-

mist, is also of importance in the history of moral philosophy. He regards sympathy
as the principle of morals (in this agreeing with Hume). Man has a natural disposi-

tion to sympathize with the states, feelings, and actions of others. Whenever the

unprejudiced spectator, reflecting on the motives of another, is able to approve his

conduct, then that conduct is to be regarded as morally good, otherwise as morally

faulty. The fundamental requirement of Morals is : Act in such a manner that the

unprejudiced observer can sympathize with thee. (Smith has rather analyzed the

cases in which we can approve or disapprove of an action, than ascertained the ulti-

mate grounds of sympathy or antipathy.)—William Paley (1743-1S05) belongs also

among the noteworthy English Moralists. (His Principles of Moral and P I Phi-

losophy [London, 1785, etc.] have been translated into German by Garve, Frankf. and

Leips., 1788.) Duty, according to Paley, implies in all cases a command issuing from
a superior, who has attached to obedience or disobedience pleasure or pain, and the

supreme law-giver, whose commands are the basis of duty, is God. But what is duty
is determined by the principle of universal happiness. In order to recognize by the

light of reason whether an action is agTeeable to the will of God or not. we need only

inquire whether it increases or diminishes the general happiness. "Whatever is on the
whole advantageous, is right.

John Toland (1670-1722), originally a believer in revelation, approximated in his

writings more and more toward Pantheism. His Letters to are accompanied
by a ( 'onfutation of Spinoza, in which he asserts the substantia] diversity of soul and

body. In his Nazarenus he terms the earliest Christians Jewish Christians, who ob-

served the law, and were consequently similar to the later Nazarenes [Nazaraeans] or

Ebionites, who were excluded from the Church as heretics. The Gentile Christians

are charged with a partial introduction of their heathenish superstitions into Chris-
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tianity. Toland, Anthony Collins, the free-thinker (1676-1729), Tindal, the Ration-

alist (1656-17:33), and other deists (of whom Lechler treats fully in the Oesoh. des

engl. Deismm, Stuttg. and Tub., 1841, and Leland in his View of the Principal Deistical

Writers) rejected the biblical Christianity of Locke, and maintained the faith founded

on reason.

§ 117. The founder of the German philosophy of the eighteenth

century is Gottfried Wilhelm von Leibnitz (1616-1716). With Des-

cartes and Spinoza, but in opposition to Locke, Leibnitz adopts the

dogmatic form of philosophizing, i. e.,
he has an immediate faith in

the power of human thought to transcend, by the aid of perfect clear-

ness and distinctness in its ideas, the limits of experience and attain to

truth. But he oversteps as well the dualism of Descartes as the mon-

ism of Spinoza through the recognition in his Monadology of a grada-

tion of beings. Monad is the name given by Leibnitz to simple unex-

tended substance, that is, a substance which has the power of action;

active force (like to the force of the strained bow) is the essence of

substance. The monads are what may truly be called atoms
; they are

distinguished from the atoms of Democritus, partly by the fact of

their being only mere points, and partly by their active forces, which

consist in Ideas. The atoms of the ancients differed from one another

in magnitude, figure, and position, but not qualitatively or in internal

character
;
the monads of Leibnitz, on the contrary, are qualitatively

differentiated by their ideas. All monads have ideas, but the ideas of

the different monads are of different degrees of clearness. Ideas are

clear when they render it possible to distinguish their objects ;
other-

wise they are obscure. They are plain or distinct when they enable

us to distinguish the parts of their objects ;
otherwise they are indis-

tinct or confused. They are adequate, finally, when they are absolute-

ly distinct, i. e.,
when through them we can cognize the ultimate or

absolutely simple parts of their objects. God is the primitive monad,

the primitive substance
;

all other monads are its figurations. God

has none but adequate ideas. The monads which are thinking

beings or spirits, like human souls, are capable of clear and distinct

ideas, and can also have single adequate ideas
;
as rational beings,

they have the consciousness of themselves and of God. The souls of

animals have sensation and memory. Every soul is a monad, for the

power possessed by every soul to act on itself proves its substantiality,

and all substances are monads. That which appears to us as a body is

in reality an aggregate of many monads
;

it is only in consequence of

the confusion in our sensuous perceptions that this plurality presents
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itself to us as a continuous whole. Plants and minerals are, as it were,

sleeping monads with unconscious ideas
;
in plants these ideas are

formative vital forces. Every finite monad has the clearest percep-
tions of those parts of the universe to which it is most nearly related

;

from its stand-point it is a mirror of the universe. To our sensuous

apprehension the order of the monads appears as the spatial and tem-

poral order of things ; space is the order of co-existing phenomena,
and time is the order of the succession of phenomena. The succes-

sion of ideas in each monad is determined by an immanent causal-

ity ;
the monads have no windows through which to receive in influ-

ences from without. On the other hand, the variation in the relations

of monads to each other, their motion, combination, and separation,

depend on purely mechanical causes. But between the succession of

ideas and the motions of the monad there subsists a harmony pre-de-

termined (pre-established) by God. The soul and body of man agree,

like two clocks, originally set together and moving at exactly the same

rate. The existing wTorld is the best of all possible worlds. The
moral world, or the divinely governed kingdom of spirits, is in con-

stant harmony with the physical world.—Christian Wolf (1679-1754),

adopting the theories of Leibnitz, combined them with ideas derived

particularly from Aristotle, modified them partially, systematized

them, and provided them with demonstrations, whereby he founded a

comprehensive system of philosophy. The Leibnitzo-Wolfian philoso-

phy became more and more spread over Germany during the eigh-
teenth century until Kant's time, and in connection with other philoso-

phemes, especially those of Locke, ruled the schools and subserved the

ends of popular enlightenment.

Of the philosophical writings of Leibnitz, excepting his earliest dissertations (De prlncipfo indiridnt,

Leipsic, 1663, republished with a critical introduction by G. E. Guhrauer, Berlin, 1887; Specimen >.

7iumphilosophlcarumexjurecollectarum,ib., 1664; Tractatus de arte combinatorta, cuisubnexa
stratio exixlentim Dei ad math. certituUinem ecacta, Leips., 1666, Frankf. on the M.. 1690

I, only the Thiod*-

ce'e(Amst., 1710, etc., in Lat., Cologne, 1716. Frankf., 1T19, etc., in German, with Fontenelle's Eloge, Eai

1720, etc., German transl. by Gottsched, 5th ed., Han. and Leips., 17631 appeared during his lifetime an -r.\

Independent work; all the more numerous, however, were the papers which Leibnitz published, from the

year 1684 on, in the journal begun by Otto Mencken in the year 16^2: Acta Brudttorum I

and, from 1691 <>n, in the Journal (less Savans. The correspondence of Leibnitz was very extensive, and in it

he developed many sides of his doctrine, which, in the works published by him, had not been die

Si ion after his death various letters and papers, till then imprinted, were published, in particular : i

of papers, which passed between the late learned Mir, LeCbniteand Dr.Clarkt tn tin years 1716 and 1716, relating

to the principles of natural philosophy ami religion, by Sam. Clarke, London, 1717; the same in French:

Jiecueil de direrses pi?c.es sur la philosophic, la religion, etc., par ifr. Leibnitz, Clarke, Newton (par • !• s

Maizeaux), Amst., 1719, 2. ed. 17-40, and in German, with a preface by Wolf. ed. by Joh. Heinr. Kilhler,

Frankf., 1720.—Leibnitii otiurn Hannoveranum sive Miscellanea G. 11'. l.< (bnttU, ed. Joach. Fr. Feller. Leips.

1718, and as a second collection: Monumenta raria inedila, Leips., 1724. In the journal, "£' Europe Sa-

vante," Nov. 1718, Art. vi., p. 101 seq., was first pnbli.-hed the essay ^written probably in 1714): PrvwipeM
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de la nature et de la grace, fondes en raison, which was afterwards included by Des Maizeaux, in 1719, in

the ^second volume of the Jiecueil above named, and by Dutens, in 1768, in the collection which will be men-

tioned below. With this essay is not to be confounded L.'s sketch of his system, which he wrote for Prince

Eugene of Savoy, in 1714, and which was first published, in a German translation by Joh. Heinr. Kohler,

under the title : Des Berrn Gottfried Whelm vo?i Leibnitz Lehrsdtze iiberdie Monadologie, imgleichen von Gott,

seiner Existenz, setnen Eigensehaften, undvon der Seeledes Menschen, Frankfort, 1720 (new edition by J. C.

Huth, ib. 1740) ;
the same sketch, translated from German into Latin, was printed in the Act. Enid., Suppl.,

vol. vii., Leips., 1721, and again, with comments and remarks by Mich. Gottl. Hansche, at Frankf. and Leips.,

172S, and in Dutens' collection, under the title : Principia philosophies sen theses in gratiam principis Eugenii

conscriptce. The original French text was first published by Erdmann, from the MS. preserved in the Royal

Library at Hanover, in his edition of L.'s Opera Philosophica, 1840.—Leibnitii epist. ad diversos, ed. Chr.

Korlholt, Leips., 1734-42. Commercium epistolicum Leibiu/innum ed. Joh. Dan. Gruber, Han. and Gott,

1T45. as an introduction to which Gruber had published in 1737 a Prodromus commercii epistolici Leibuiti-

ate, consisting of the correspondence between Boineburg and Conring, which contains many statements con-

cerning L.'s education and youthful writings. QZuvres philosophiques latines etfrancaises defeu Mr. Leibniz,

tirees de ses manuscrits qui se conservent dans la bibliothique royale d Hannovre, et publiee-s par R. E.

Raspe, avec vne preface de Kiistner, Amst. and Leips., 1705
;
the same in German, with additions and notes

by J. H. F. Ulrich, Halle, 1778-80. Of especial importance among the contents of this collection of Raspe's are

the previously unpublished Kouveaux essaissur Centendement humain, an extended polemical work against

Locke, written in 1704 ; this collection contains further: Rernarques sur le sentiment elu P. Malebranche qui

porte que nous voyons tout en Dieu, concernant Cexainen que Mr. Locke en a fait; Dialogus de connexione

inter res et verba ; Difflcultates queedam logicoz ; Discours touchant la methode de la certitude et Tart d'inven-

ter; Sistoria et commentatio characteristics universalis, quce sitmtl sit ars inveniendi. Soon after the publi-

cation cf this collection followed the Dutens edition of Leibnitz' works—which, however, did not include the

pieces published by Raspe :
— Gothofreeli Guilielmi Leibnitii opera omnia, mine primum collecta, in classes

distribtita, prcefationibus et indicibus ornata studio Ludovici Dutens, torn. VI., Geneva. 1768, vol. I. : Ope7'a

theologica, II. : Log., Melaph., Phys. gener., Chym., Medic, Botan., Histor, natur., Artes, III. : Opera

mathematica, IV. : Philos. in genere et opuscula Sinenses attingentia, V. : Opera philologica, VI. : Philolo-

gicorum continuat. et collectanea etymologica. Several publications complementary to the above have since

been made : Commercii epistolici Leibnitiani typis nondum evulgeiti selecta specimina, ed. J. G. H. Feder,

Hanov., 1805. Leibnitii systema theologicum (written in a conciliatory spirit, perhaps about the year 1080),

with a French translation, first published at Paris in 1810, in Lat. and Germ., 2d ed., Mayence, 1S20, in Lat.

and Germ, by Carl Haas, Tubingen, 1860. Leibnitz' German writings have been edited by G. E. Guhrauer,

Berlin, 1S3S-40. A new complete edition of L.'s philosophical writings has been set on foot by Joh. Ed. Erd-

mann, in which much unedited matter from MSS. in the Royal Library at Hanover is included, together

with notices concerning the date of particular letters, shorter treatises and works: Godofr. Guil. Leibnitii

opera philos. quce exstant Lutina, Gallica, Germanica omnia, Berlin, 1S40. Q^uvres de Leibniz, nouvelle

edition, par M. A. Jacques, 2 vols., Paris, 1842. A complete edition of all of the writings of Leibnitz haa

been begun by Georg Heinrich Pertz: first series, Hist., Vols. I.-IV., Hanover, 1843-47; second series, Phi-

los.. Vol. I. : Correspondence between Leibnitz, Arnauld, and the Landgrave Ernst von Hessen-Rheinfels,

edited from the MSS. of the R. Libr. at Hanover by C. L. Grotefend, Hanover, 1846: third series, Math.,

ed. by C. J. Gerhardt, Vols. I.-VIL, Berlin and (from Vol. III. on) Halle, 1849-63. The mathematical works

also contain considerable philosophical matter, e. g., in Vol. V. : In Euclidis Trpwra, and in Vol. VII. : Initia

rerum mathematicarum metaphysica. Gerhardt also published in 1846 the short work, written by L. not

long before his death : Hisloria et oriejo calculi elifferentialis. The Refutation inedile de Spinoza par Leib-

niz, cited above (in the literature relating to Spinoza), has been published by A. Foucher de Careil in Lettres

et opuscules inedits de Leibniz, Paris, 1854-57. The same editor is now publishing the Q^uvres de Leibniz

publiees pour lei pr. fois etapris les mscr. originaux, Paris, 1859 seq., 2d ed., Vol. I. seq., 1867 seq. (Vols. I.

and II. : Lettres de L., Bossuet. Pelisson, Molanus et
Sjplnola, llrich, etc., pour la reunion des protectants

et des catholiques ; Vols. III. and IV. : Historical and political writings; Vol. V. : Plan of an Egyptian expe-

dition
; Vol. VI., Par. 1865 : Minor polit. writings). The correspondence between Leibnitz and Christian

Wolf has been edited by C. J. Gerhardt, Halle, I860. A selection of the shorter philos. papers, translated

into German and accompanied with introductions, has been published under the direction of Gustav Schil-

ling, and bearing the title : L. als Denier, Leips., 1863. A new edition of works by Leibnitz, based on his

remains in MS. in the R. Libr. at Hanover, has been started by Onno Klopp, Hanover, 1864, 6eq. (first

series: Hist. -polit. and polit. writings. Vols. I.-IV., 1864-06). A recent publication is the lEuvres philoso-

phiques de L., arec une introduction et des notes, par P. Janet, 2 vols., Paris and St. Cloud, 1866.

With respect to the history of the philosophical development of Leibnitz, the most instruction is to be

derived from his own utterances, especially as contained in the introduction to his Specimena Pacidii { Op.

ph., ed. Erdm. p. 91), and in letters to Remoud de Montfort and others. Of his life, writings, and doctriu«
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Oeat in particular : Jo. Geo. von Eckhart (Leibnitz's secretary and afterwards his colleague in preparing th«

hi-.oriography of the House of Brunswick), whose biographical notices were first published by Von M .rr in

the Jourtutl zur Kunstgesch. u. ally. Lilt.. V 1 1., Nuremberg, 1779, but which, communicated to Fontenelle in

MS., were employed by the latter in preparing his Eloge de Mr. de Leilmiz (read in the Paris Acs

Sciences, 1717, printed in the Hint, de Tacad. des sc. de Paris and in the collection of Eloges by Fontenelle
;

published in German translation by Eckhart in the German ed. of the Thlodicee of the year 1720, and, with

notes by Baring, in the edition of 1735 ; ci. Schleiermacher, Veber Lobreden im Allgemeinen und die Fonle-

nelle'sche auf Leibniz iusbesotulere, in Schleiermacher's Werke, III., 3, p. C6seq.). Elogium Ltibuitii (by

Chr. Wolf, based on reports by Eckhart), in the Acta Erud., July, 1717. to which, in 1718. there appeared in

the " Otium Hannoveranum" a " Supplemenlum vita Lelbn. in a
"
by Feller. Histoire de In r

des outrages de Mi: Leibniz par M. L. de Neufville (Jancourt), in the Amsterdam edition of the 77. tod
'

.

1734. Karl Giinther Ludovici, Ausfiihrlicher Entwurf einer vollsta ndiffi bistorie der LeHm&slachen PI,

Sophie, Leipsic, 1737. Lamprecht, Leben des Ilerrn ton L., Berlin. 1740. translated into Italian and

enlarged with notes relating especially to L.'s sojourn in Rome in 16&9, by Joseph BarsottL G

Horn ton £., aus dem Franz, des Hitters ton Jancourt, Leips., l".->7. Eloge de L., qui a remporte le jo <-r

de Tacad. de Berlin, par Baffly, Berl., 1769. Lobsclirijl auf Gottfr. Will,. Freih, v. L. in der K. <(> utschen

Ges. zu Gottingen torgel. ton Abr. Gotthelf Kastner, Altenburg, 1769. Mich. Hissman. I".
'

iiber das

Leben L.'s, Miinster, 1783. Also Rehberg, in the Hannoversche Magazin for 17*7, and Eberhard, in the Pan-

theon der Deutschen, II., 1795, have presented accounts of the life of Leibnitz. In more rr ard

Guhrauer has furnished a full biography: G. W. Freih. t. L., 2 vols., Breslau. 1842, with additions, 184t', : in

English by Mackie, Boston, 1S45. Cf., among others, several addresses and papers by Boeckh {!'•>.. r / ,'onz

it. d. deutschen Akademien, iiber L.'s AnsicMen von der philologischen Kritik, iiber L. in s. Pi ewf

posititen Theol., etc., in Boeckh's Kl. Schr., hrsg. v. Ferd. Ascherson, Vol. II., Leipsic, 1859, and Vol. III.,

ib.. 1866), Trendelenburg (in the Monatsber. der Akad. der Wiss. and in Tr.'s Hist. Beitr. zur Philos., VoL
II.. Berlin, l v55, and Vol. III., ib., 1S67), Onno Klopp (Das VerhSttniss von L. zu den kirchl. Reu

suchen in der zioeiten Hiilfte des 17. Jahrh., in the Zeitschr. des hist. Veretns JUr Niederi

Leibn. als Stifter gelehrter Gesellschaften, Vortrag bei der Philologen- Versammlung zu Han* per, G it.,

INil: L.'s Plrcn zur Griindung einer Societal der Wise, in Wien. in the Arc/lit fitr Kunde osterreich. Ge-

schichtsquellen, and also published separately, Vienna, 1868; i.'s Yorschlag einer franz. Expedition nach

pten, Hanover, 1M>4 ; the works relating to this subject have been edited by Foucher de Careil, in

QSuvres de L. : Prafet <rexpedition d~Egyple, presente par L. <l Louis XIV., Paris, 1864, and Klopp, Han-

over. 1864), and K. G. Blumstengel (L.'t, ilgyptischer Plan, Leipsic, 1869).

Works on the Leibnitzian doctrine are—in addition to the larger historical works, in which this is dis-

cussed, and among which the presentations of Erdmann (Versuch einer wiss. Darslellung der © (eft.

eren Philosophie, Vol. II., Part 2d: Leibniz «. die Enticickelung des IdeaUsmus vor Kant. Leipsic, 1842) .'..l

of Kuno Fischer (Gesch. derneuern Philosophie, Vol. II. : Leibniz u. seine S<huk.'i<\ revised edition. Heidel-

berg. 1867) deserve especial mention—the following: Ludwig Fencrbach. Darstellung, Entwicklung und

KritOt der L.'schen Philosophie, Ansbach, 1837. 2d Ed., 1844; NonrriESon, La philosophie de L.. Paris
'

and many earlier and more recent works, which treat of single phases of the Leibnitzian philosophy, such

Georg Bernhard Bilfinger, Coinm. deharmonia animi et corporis humani prcestabilita, ex n-

Frkf., 1723, 2d ed., 1735. Tht origins et permissions mali, proxipue moralis, Frkf., 1724. Fr. Ch. Baume:

II, st. doctrinal de opttmo mundo, Gorlitz. 1741. G. Ploucquet, Prtmaria monadologta capita, Berl .

De Jnsti, Diss, qui a remporte le prix propose par Vacad. des sc. de Prusse sur le y,

Berl.. 1748. (Reinhard), Diss, qui aremporti leprixprop. partacad. tk s sc, de Prussesur Foptimtsme, Berl.,

1755. Kant, Veber den Optimism its, Konigsberg, 1759 (with which, however, should lie compared Kant's

later work on the Failure of all Attempts to found a Theodicy, written from the critical stand-point j. Ancil-

lon. Essai sitr Vesprtt du Letbnittanisme, in the Transactions of the ph. cl. of the Acad, of Science-. B

1816. Maine de Biran. Exposition de la doctrine philos.de L.,composfe pour la liingranhU V
Taris. 1S19. H. C. W. Sigwart, Die L.'scfie Lehre ton der prOstabilirten Harmonit in Ihrem Zut

hange mit friiheren PhUosophemen betrachtet, Tubingen, 1S22. GK E. Gnhraner, LetbnUtt doctrina de

unions animte et corporis (Inaug. Diss.), Berlin. 1837. Karl Morite Kahle, L.'s vinculum subStantUtie, Ber-

lin, 1839. G. Hartensteinii commentatio de materia apnd LeOmitium notions et ad monadas relatione (on

the occasion of the celebration of the 21st of June. 1846, the second centennial anniversary of the birth of

Leibnitz), Leipsic, 18-iti. r. zimmermann, L. und Herbart, sine Vergleichung threr Monadologien, Vienna,

1849; Das Rechtsprincip bei L., Vienna, 1852: Veber LSs Conreptwtlismus, to., 1864 ifrom the Reports of the

Vienna Academy). F. B. Kvet, L.'s LogSt; L. und Comenius. Pragne, 1867. C. A. Thilo tn.ir- ;' the

religious philosophy of L. in the Zeitschr. J. ex. Philos., Vol. V.. 1864, pp. 167-204. Trendelenburg. Veber

L.'s Eutwurf einer allgemein. CluirakteristU; and Veber das / r Definition in L.'s I
e, In

the Papers of the Berlin Acad, of Sc.. and in Vol. III. of Tr.s Hist. Ileitr. zur Philos., Berlin. 1867, | p, 1-47

and 48-62. Emile Saisset, Discours sur la philos. de L., Pans, 1867, A. Foucher de Careil, L., hi philos.
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juive et la cabbale, Paris, 1861 : L., Descartes et Spinoza, avec un rapport par Victor Cousin, Talis, 1863.

J. Bonifas, Etude sur la theodicee de L., Paris, 1863. Oscar Svahn, Akcul. Abh. fiber die Monadenlehre,

Lund, 1S63. Hugo Sommer, De doctrina, quam de harmonia prcestabilita Leibnitius propos., Gottingen,

1866. Dan. Jacoby, De Leibnitii studiis Aristoteleics (inest ineditum Leibnitianum, Inaug. Dissert.), Beii.,

1867. A. Pichlcr, Die Theologie des Leibnitz, Munich, 1869. Jos. Durdik, Leibn. u, Newton, Halle, 1869.

Otto Caspari, Leibniz'' Philosophie, Leipsic, 1870.

Concerning L. and the Leibnitzian school, with special reference to Kant's Critique, W. L. G. Frhr. von

Eberstein, a disciple of Leibnitz, treats in his Versuch einer Geschlchte der Logik und Metaphysik bei den

Deutschen von Leibnitz bis auf die gegenwiirtige Zeit, Halle, 1794-99.

On the earlier period in the history of the fortunes of the Leibnitzian philosophy compare the above-cited

(p. 95) work by C. G. Ludovici: Ausffihrlicher Entwurf einer vollstiindigen Historie der Leibnitzischen

Philosophie, 2d ed., Leips., 1737, and also the Sammlung und Ausziige der sammthchen Streitschriften

loegen der WotjTschen Philosophie (Leips., 1737), and Neueste Merkwurdlgkeiten der Leibnitz- Wolfschen,

Philosophie (Leips., 1738), by the same author; and on the period extending till near the end of the 18th

century cf. the prize essays—which will be again referred to below, and which relate especially to the contest

between Leibnitzianism and Kantianism—by Joh. Christoph Schwab, C. L. Reinhold, and Joh. Heinr. Abicht,

on the question, and published under the title : Welche Fortschritte hat die Metaphysik seit Leibnilzens und

Wolff's Zeiten in Deutschland gemacht ? Berlin, 1796. Besides the discussions of the subject in works specially

relating to the history of philosophy, many of the histories of the national literature of Germany may be

consulted in reference to the relation of philosophy in the 18th century to general culture, and also especially

Schlosser's Gesch. des 18 Jahrhunderts, and Frank's Gesch. der protest. Theologie (2d Part, Leips., 1S65),

and other similar works.

On the life of Christian Wolff compare Joh. Chr. Gottsched, Histor. Lobschrift auf Christian Freiherrn

von Wolff, Halle, 1755, and others ; an autobiography of W. was published by Wuttke at Leipsic in 1841. Ed.

Zeller writes of W.'s expulsion from Halle in the Preuss. Jahrb. X., 1862, p. 47 seq., reprinted in Zeller'a

Vortr. u. Abh. geschichllichen Inhalts, Leips., 1805, pp. 108-139.

Moses Mendelssohn, Briefe fiber die Empflndungen, Berlin, 1755 ; Abh. fiber die Etidenz in den meta-

physischen Wissenschaften, Berlin, 1764, 2. Autl. 1786; Phiidon Oder fiber die Unsterbliehkeit der Seele (a

modernization of the Phcedo of Plato), Berlin, 1767, etc.
; Jerusalem Oder fiber religiose Maclit und Juden-

thum, Berlin, 1783; Morgenstunden Oder fiber das Dasein Gotles, Berlin, 1785, etc. ;
3Ios. Mend, an die

Freunde Lessings, Berlin, 1786 (in reply to F. H. Jacobi's work,
" Ueber die Lehre des Spinoza,'''' in which it

was asserted that Lessing was a Spinozist), and other works. His complete works were published by his

grandson, George Benjamin M., in 7 vols., Leipsic, 1843-45. On his philosophical and religious principles

Kayseriing has written (Leips., 1856); on his attitude with reference to Christianity, C. Avenfeld (Erlangen,

1867) ; on his place in the history of Esthetics, Gustav Kanngiesser(Frankfort on the M.. 1868) ; on his life,

his works, and his influence on modern Judaism, Moses Schwab (Paris, 1868) ;
cf . also the article by R. Q.

(Quiibicker?) on Moses Mendelssohn und die deutsche AufkVdrungspldlos. des 18. Jahrh., in Gelzer'a

Monatsbl. fiir innere Zeitgeschichte, Vol. 33, No. 1, 1869.

On Lessing and his times compare, in addition to works already cited, ad §§ 115 and 117, especially the

works on the life and works of Lessing by Danzel and Guhrauer (Leips., 1850-54), and Adolf Stahr (Berlin,

1859). [English translation of Stahr's Lessing by E. P. Evans, Boston (Spencer), 2 vols., 1866; cf. J. R.

Lowell, in the North Am. Review, Vol. 104, April, 1867, pp. 541-585.— Tr.] Cf. also Schwarz, Gotthold

Ephraim Lessing als Tlieolog dargastellt, ein Beitrag zur Geschichte der Theolog. im IS Jahrh., Halle, 1S54;

Rob. Zimmermann, Leibniz und Lessing (from the Reports of the Vienna Acad, of Sciences), Vienna, 1855 ;

Eberhard Zirngiebl, Der Jacobi- Mendelssohn'sche Streit fiber Lessing's Sjnnozismus (Inaug.-Diss.), Munich,

1861 ; Joh. Jacoby, Lessing der Philosoph, Berlin, 1863, and. in reply to Jacoby, Lessing's Christenthum und

Philosophie (anonymous publication), Berlin, 1S63 ; Wilh. Dilthey, Ueber Gotthold Ephraim Lessing, in the

Preuss. Jahrb. Vol. 19, Nos. 2 and 3, 1867; Constantin Rossler, Neue Lessing-Studien : die Erziehung des

Menschengeschlechts, in the Preuss. Jahrb., XX., 3, Sept., 1867 ; Wilh. Dilthey, Zur Seelenwanderungslehre

I., king's, ib., October, 1867; E. Fontanes, Le Chrislianisme modeme, ettide sur Lessing, Paris, 1867; J. F.

T. Gravemann, Ueber Lessing's Laokoon (Promotiomschrift), Rostock, 1867.

Gottfried Wilhelm Leibnitz (Lubeniecz) was born at Leipsic on the 21st of June

(old style ;
= July 1st, new style), 1646. His father, Friedrich L., a jurist, and from

1640 on Professor of Moral Philosophy at Leipsic, died in 1652. At the Nicolai School

and at the University of Leipsic, which he entered at Easter in 1661, Jacob Thomasius

(born at Leipsic in 1622, ob., 1684, father of Christian Thomasius, the celebrated

jurist and legal philosopher), who was versed especially in the history of ancient
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philosophy, was the most distinguished professor. Without holding Aristotle and the

Scholastics, as also Plato and Plotinus, hi low estimation, he yet found more coimplete

Batisfaction in Descartes
;
but at a later period he borrowed more from the former.

Leibnitz defended, in May, 1063, under the presidency of Jacob Thomasius, a disquisi-

tion written by him on the principle of individuation (De principio iudicidui), in which

he had declared for the nominalistic doctrine. In the summer of 1663 he studied at

Jena, devoting his attention especially to mathematics under Erhard Weigel. Toward

the end of the year 1G64 appeared at Leipsic his Specimen diffieiMatis in jure seu qum-
tiones philosophic® a/rrumiores ex jure collecUv, and in 1606 his Ars combinatoria. The

degree of a doctor of law, which he sought to obtain at Leipsic in 1066, was denied

him at that time on account of his youth ;
in order not to give him the precedence

before older suitors for the doctorate and for the right therewith connected to positions

as assessors, he was put off for a later graduation ;
but the degree was given him at

Altdorf, where, on the 5th of November, 1660, he defended his thesis, entitled De

casibus perplexis in jure ; in this paper he demands that, where the positive laws are

indefinite, decisions be made according to the principles of natural justice. Having
no inclination for the work of an academical instructor, which he might have entered

upon at Altdorf, he sought in the next succeeding period farther to educate himself by
intercourse with distinguished scholars and statesmen. In Nuremberg he came in

contact with alchemists. Of greatest importance for him was his association with

Baron Johann Christian von Boineburg, who up to the year 1664 had been first privy

councillor (minister) of Johann Philipp, Elector of Mayence, and still possessed great

influence. Leibnitz dedicated to the Elector the wrork (written by him during the

journey from Leipsic to Altdorf in 1600, and) entitled : Methodus nova discendce docen-

dcegw jurisprudents, cum subjuncto catalogo desideratorum in jurisprudintia, Frank.,

1007. In the Catalogus Desideratorum he followed the lead of Bacon in the De Aug-
mentis Scientiarum. A treatise against Atheism, composed by Leibnitz in 1068, ap-

peared under the title : Confessio naturm contra atheistas, with Spizelius' Epistdkl ad

Ant. Reiserum de eradicando atlieismo, Augsburg, 1009. With Herm. Andreas Lasser,

councillor at Mayence, Leibnitz labored in 1008 and '69, for the improvement of the

Corpus Juris. At the instance of Boineburg, Leibnitz prepared a new edition of

Nizolius' De Veris Principiis et Vera Ratione philosophandi contra pseudo-philosophos

(Parma, 1553, see above, § 3, p. 11), with notes and essays (in particular, a Diss, de

stilo philosophico Ma/rU Nizolii), which was printed at Frankfort in 1670 and in 1074.

By Boineburg, who, himself a Protestant convert to Catholicism, had been active at

Rome as early as 1060 for a reunion of the Protestants with the Catholics. Leibnitz,

during his stay at Mayence, had already been induced to favor the efforts for reunion,
in which Royas de Spinola (ob. 1695) was especially zealous, but it was not till later

that Leibnitz took an important part in them. At the wish of Boineburg, Leibnitz

wrote in 1669 his Defensio Trinitatis per nova reperta, logica contra </<'•
I i iani, in

which he sought rather to refute the arguments of Wissowatius. the Socinian, than to

develop a positive counter-proof. In the summer of 1670, L. became a councillor in

the superior court of revision, the highest tribunal of the Electorate. In March. 1672,

he commenced a journey to Paris and London. He went to London in 1073, and
returned in March of the same year to Paris, where he tarried until October, 1676, a

part of the time as the tutor of Boineburg's son. In the year 1676, while in Paris, L.

received from Duke Johann Friedrich von Braunschweig-Luneburg and Hanover an

appointment as librarian at Hanover. He journeyed from Paris by way of London and
Amsterdam to Hanover, where in December, 1070, he entered upon the duties of hia

1
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office. Among the scholars with whom his sojourn abroad brought him into commu-
nication the most important were, at Paris, Arnauld, the Cartesian; Huygens, the

Dutch mathematician and physicist ; Tschirnhausen, the German mathematician and

logician, through whom he became acquainted with some of the philosophical doctrines

of Spinoza, and—provided that Tsch. did really communicate to him Newton's letter

of Dec. 10, 1672, to Collins concerning Barrow's method with tangents—with mathe-

matical theorems of Newton relative to the calculus of Auctions
; and, at London,

Oldenburg, secretary of the Academy of Sciences, also a friend of Spinoza, Boyle the

chemist, and Collins the mathematician (whom he first saw, however, only in 1676).

Through Oldenburg's intervention Leibnitz also exchanged letters with Newton, who
was then in Cambridge. On the occasion of his passage through Holland, Leibnitz

visited Spinoza, with whom he had already corresponded, in October, 1671, concerning

an optical question. During his first residence at Paris, in the year 1672, Leibnitz

laid before Louis XIV. his plan for the conquest of Egypt, whereby the power of

France was to be increased, but at the same time the attention of France was to be

diverted from German affairs, and also the power of the Turks, which was still by no

means inconsiderable, was to be broken. A short sketch of this plan (which originated

with Boineburg) was sent to Paris towards the end of the year 1671, drawn up by

Leibnitz, under the title : Specimen demonstrations politico) : de eo, quod Francim

intersit vmprcBsenUa/rvm seu de optimo consilio, quod potentissimo Begi dari potest ; con-

cluditur expeditio in Hollandiam Orientis seu JEgyptum (published by Onno Klopp in

his edition of the works of Leibnitz, 1st series, Vol. II., p. 100 seq. ) ;
this was followed

by L.'s principal work respecting this matter : De expeditione jEgyptiaca regi Francim

proponendajusta dissertatio, and by the more concise presentation of the same views in

the Consilium JEgyptiacum. (Of the " Justa Dissertatio'
1 '' the English ministry procured

in 1799 a copy from Hanover, and an abstract oi it was published in an English pam-

phlet in 1803
;
of the Consilium JEgyptiacum, the French General Mortier caused a

copy to be given him at Hanover in 1803, and sent it to Paris, from which it was

copied into Guhrauer's uKurmainzin der Epoche von 1672
;

"
parts of the larger memo-

rial were published by Foucher de Careil in Vol. V. of his edition, but the whole was

first published by Onno Klopp, in his ed. of works of Leibnitz, in 1864).

Newton had, in 1665 and 1666, been in possession of the "Arithmetic of Flux-

ions," discovered and so named by him, and had soon afterwards communicated it, in its

fundamental features and in its application to the problem of tangents, to a few indi-

viduals. This he did partly through an opuscule written by him in 1671, and partly

and especially through a letter to J. Collins, dated Dec. 10, 1672. But he first pub-

lished the theory in his Principia ?nathematica philosophic, which was finished in 1686,

and appeared in print in 1687. In the year 1676 Leibnitz (perhaps not altogether inde-

pendently of suggestions derived from Newton) had developed his
" Differential calcu-

lus," which agreed in substance with Newton's Calculus of Fluxions, but was more per-

fect in form
;
he published his discovery first in Nov.

, 1684, in the ' 'Acta Eruditoi-um," in

a paper entitled Nova Methodus pro maximis et minimis. With Newton as well as with

Leibnitz the problem was, substantially, to determine the limiting value to which the

ratio of the increments of two variable quantities, of which the one is dependent on or is a
1 ' function " of the other, constantly approaches, the smaller these increments become, and

conversely (in the so-called "
Integral Calculus "), when this limiting value is given, to

conclude backwards to the nature of the dependence of the one quantity on the other.

Newton termed the constantly changing quantities flowing (fluentes) quantities ;
to the

infinitesimal differences he gave the name of momenta (or
"
principiajamjam nascentia
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finitarum magnitudinum), and to the limiting values of the ratios of the variations

("prima nasccntium prirportio ") the name of ''fluxions." Leibnitz called the differ-

ence of two successive values of a variable quantity, when these differences were con-

ceived as infinitely small or vanishing (decreasing in infinitum), differentials, and the

limiting value, which the relation between the differences of the one quantity and those

of the other constantly approaches, when these differences are infinitely small, the dif-

ferential quotient. By a letter of Newton's to Oldenburg, dated June 13th, 1676,
Leibnitz learned that Newton had discovered a method of solving certain mathematical

problems, and wrote, on the 27th of August in the same year, that he, too, had done
the same thing; he then received, through a communication from Newton, dated Octo-

ber 24th. more definite information respecting several analytical discoveries made by
the latter, together with an intimation respecting the fiuxional calculus through an

anagram of the sentence :

" data wquatione quotcunque flucntcs quantitates invofoenti

fluxiones incenire et vice versa.'
1
'

Leibnitz thereupon, in a letter to Newton dated June

21st, 1077 (and sent through Oldenburg), communicated to him his method, not merely

by intimation, but in detail, and remarked that this method might perhaps agree with

that intimated by Newton (" arbitror qum celare voluit Newtonm de tangmtibtts d>/.- -

dis, ab his non abludcre "). On the publication of his method in the Act. Er>ul., If,- [,

Leibnitz did not mention this correspondence, but Newton, who had not replied to the

last letter of Leibnitz, mentioned it in 1G87 in a Scholium to Book II., Sect. II., Lem-
ma II. (p. 253 seq. ;

2d ed., p. 226 seq.), of his
"
Prineipia

"
(which, however, he sup-

pressed in the third edition, of the year 172G, and replaced by another, relative to his

letter to J. Collins, of Dec. 10, 1G72, because the first Scholion had been otherwise in-

terpreted by Leibnitz than Newton wished it to be understood;. He says in this scho-

lion, that in reply to his communication of the fact that he was in possession of a

method for determining Maxima and Minima, drawing tangents, etc., even when the

equations contained irrational expressions, Leibnitz answered that he had fallen upon a

like method [one accomplishing the same results], and had communicated it to him,

and that in fact it was but slightly different from his [Newton's] . ("When and how
Leibnitz discovered his method, Newton here leaves undetermined. Leibnitz thought
himself authorized in regarding the Scholium as containing a recognition of the inde-

pendence of his own discover}', which interpretation Newton, at a later period, disal-

lowed.) In the sequel there arose a controversy as to which first made the discovery.
Newton or Leibnitz. The controversy was decided in favor of Newton by a committee

appointed by the Royal Academy of Sciences, whose report was read on the 24th of

April, 1713, and published in the same year. This decision was partly just, and partly

unjust. It was just, in so far as the two methods are identical, since Newton actually
made his discovery before Leibnitz, while Leibnitz, not. perhaps, altogether indepen-

dently of Newton, made the sime discovery again after Newton, and only pn-o ded him
in giving the method to the public. But the decision was unjust;, in so far as the
methods are not identical, the method of Leibnitz being more perfect aud finished

than that of Newton; in particular, the terminology adopted by Leibnitz is more per-
tinent to the subjects in hand and better adapted for use than Newton's, while the
most fruitful development of the fundamental idea of the method was discovered, not

by Newton, but partly by Leibnitz, and partly by the brothers Jacob and Johann Bar-
douilli (with especial reference to transcendent functions), who adopted Leibnitz'

method. (The germs of this idea were contained in the "method of exhaustion''

employed by the ancients, in Cavallieri'e "Method of IndivisibUia
"

[1635], in For-
mat's method for determining the maxima and minima of ordinates—which sufficed in
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the case of rational expressions—in Wallis' "Arithmetics Jnfmitorum," with the study
of which Newton's own investigations began, and in Barrow's method with tangents).

Such, in substance, has been the judgment of Euler, Lagrange, Laplace, Biot, and
other mathematicians (cf., among other sources, the brief collection of their opinions
in the appendix to the German translation of Brewster's Life of Newton, Leipsic, 1833,

pp. 333-;>;U) ;
Biot says :

" The Differential Calculus would still be a wonderful crea-

tion, if we merely possessed the fluxional calculus, in the form in which it is exposed
in Newton's works." (Cf. Montucla, Gesch. der Math. III. p. 109; C. J. Gerhardt, Die

Entihckung der Differentialrechnuug, Halle, 1848, Die Entdeckvng der Mheren Analysis,

Halle, 1855
; H.Weissenborn, Die Principien der Mheren Analysis, als hist.-krit. Beitrag

sur Gesch. der Math., Halle, 1856
;
H. Sloman, L.'s Anspruch auf die Erfindung der Dif-

fer-entialreehnung, Leipsic, 1857
;
the same in English, London, 1860.) To Leibnitz be-

longs the glory of an ingenious and relatively independent discovery, subsequent to that

of Newton, but to which his own earlier investigations respecting series of differences

were also influential in leading him, and which conducted him to a form of the Infini-

tesimal Calculus materially superior to that discovered by Newton. But in casting on

Newton the suspicion of plagiarism, he conducted the priority controversy (which in

itself, in the interest of historical truth, was necessary and unobjectionable), in the later

period of that controversy, with means which scarcely admit of excuse.

—At Hanover Leibnitz was charged with the superintendence of the ducal library,

and was commissioned to write the history of the family of the reigning prince ;
sub-

sequently (1691 seq.) he was also charged by Anton Ulrich of Braunschweig-Wolfen-

biittel with the superintendence of the Wolfenbiittel Library. From 1678 on, he was,
in his quality of ducal Hofrath, and afterwards in that of privy councillor of justice, a

member of the office of justice (Kanzlei fiir Justizsachen), over which the Vice-Chan-

cellor Ludolph Hugo presided. Commissioned by Duke Ernst August, who in 1679

succeeded his brother Johann Friedrich in the government, Leibnitz, in a journey
undertaken in the years 1687-90 through Germany and Italy (which led him in 1688

to Vienna, and in 1689 to Rome), instituted researches relative to the history of the

House of Braunschweig-Luneburg. He published, among other things, the following

compilations : Codex juris gentium diplomaticus, with an appended Mantissa, 1693-

1700, Accessions Historic®, 1698, Scriptores rermn Brunsvicensium Must ration i inscrvi-

entes, 1701-11, and he labored on the work (never fully completed, first published by

Pertz) : Annates Brunsvicenses. Leibnitz was also engaged in the transactions relative

to the elevation of Hanover to the rank of an Electorate (1692). As their counsellor

and friend Leibnitz was personally intimate with Dukes Johann Friedrich and

Ernst August ;
he was less so with the son and successor (in 1698) of Ernst August,

Georg Ludwig, but more so with his mother (ob. 1714), the Princess Sophie (a

daughter of Friedrich V. of the Palatinate and sister of the Princess Elizabeth, to

whom Descartes dedicated his Princ. Ph.)
• her daughter Sophie Charlotte (ob. 1705),

who revered in Leibnitz her teacher, entered with the fullest and for himself the most

stimulating sympathy into his philosophico-theological speculations, even after her

marriage (in 1684) with Frederick of Brandenburg (who became in 1688 Elector

Frederick III., and in 1701 King Frederick I. of Prussia). Supported by her influ-

ence, Leibnitz induced the latter to found (on the 11th of June, 1700) the Society of

Sciences at Berlin (which afterwards, on the occasion of its being remodelled under

Friedrich II. in 1744, was designated as the Academy of Sciences). (Cf. Christian

Bartholmess, Histoire philosophique de Vacademie de Prusse depuis Leibn., Paris, 1850-

51
;
Adolf Trendelenburg, Leibn. und die philos. Thdtiykeit der Akademu im vorigen
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Jahrhundert (akad. Yortrag), Berlin, 1802, Art. VIII. in the 2d vol. of Tr.'s Hist.

Hi it r. zur Phifos.). Leibnitz also sought, but without immediate result, to found

Academies at Dresden and Vienna. Nothing was accomplished by the efforts, which

were zealously made in the last decennia of the 17th century, to bring about a reunion

of the Protestant and Catholic Churches, and in which, on the part of the Protest; into,

Leibnitz and Molanus, the Hanoverian theologian, and, on the part of the Catholics,

Spinola, in the beginning, took part. Spinola employed in this connection, as a dog-

matic basis, the "Exposition de la Foi" written by Bossuet in 1070; Leibnitz wrote

(probably about the year 1080), with conciliatory intent, the "
Systema Theciogicum

"

(first published in 1819), attempting to present the doctrines of faith in a manner

which Protestants as well as Catholics could accept. With reference to this subject, Leib-

nitz corresponded (in 1091 and 1092) with Pelisson, the Huguenot converted to Catholi-

cism, and with Bossuet, who sought for a reunion through the return of the Protestants

to Catholicism, and repudiated the idea of it under any other form
;
Bossuet's refusal to

treat the question, whether the Tridentine Council was an (Ecumenical Council, as an

open question, frustrated the efforts of Leibnitz. In the years 1097-1700 Leibnitz took

part in negotiations, which were carried on particularly between Hanover and Berlin,

relative to a union of the Lutheran and Reformed confessions, but with little immediate

result. The philosophical and theological doubts expressed by Bayle in his Didionnaire

and other works, concerning which Leibnitz had often conversed with Queen Sophie

Charlotte, led Leibnitz to the publication, in 1710, of his Essais de Thlodicie sur la

bonte de Dieu, la liherte de Vhomme et Vorigine du mal, preceded by a Discours de la con-

fonnUede lafoi aver la ration, directed against Bayle's doctrine, that the teachings of

faith were incompatible with those of reason. In the year 1711 Leibnitz met Peter

the Great of Russia, at Torgau, as also again in 1712 at Carlsbad, and in 1710 at Pyr-

mont and Herrenhausen. This monarch esteemed Leibnitz highly, appointed him a

privy councillor of justice, and called upon him for advice concerning the best means for

promoting the advancement of science and civilization in Russia. Leibnitz also ori-

ginated the idea of founding an Academy of Sciences at St. Petersburg, which, how-

ever, did not take place till after Peter's death. Leibnitz lived in Vienna from

December, 1712, till the end of August, 1714. On the 2d of January, 1712, he was

appointed an Imperial Councillor, having still earlier (before 1692, perhaps in 1690)

been elevated into the ranks of the nobility ;
he is said also to have received the dig-

nity of a baron of the empire. (Joseph Bergmann. Leibniz in Wien, in the Transac-

tions of the Vienna Academy, phU.-hist. Class. XIII., 1854, pp. 40-01
;

A. ali E

liofrath und dessen Besoldung, ib. XXVI., 1808, pp. 187-204.) In 1711, while residing

at Vienna, Leibnitz wrote for Prince Eugene of Savoy, in French, the summary of his

in, which was first published after his death (first in German, by Kohler, with the

title : L.7
8 Lehrsatze iiber die Monadohgie, etc., see above). Leibnitz returned to Han-

over in September. 1714. He found the Elector Georg Ludwig no longer there, he

having already gone to England, where he ascended the throne as << ergo 1. Leibnitz

worked in 171o and 1716 mainly on his Annates Brunsvieenaes. In the same years

Leibnitz became involved in a controversy (carried on by letter, through the agency of

the Princess of Wales. Wilhelmine Charlotte of Ansbach, who held the Theodicee of

Leibnitz in especial admiration) with Clarke, a disciple of Newton and partly also of

Locke, respecting the fundamental doctrines of his philosophy, before the close

of which he died, November 14, 1710.

Leibnitz never developed his philosophical doctrine in complete systematic order; a

summary of it is given in the exposition of his monadology, which he prepared at the
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request of Prince Eugene of Savoy. In his own mind it was only by a gradual devel-

opment that his system assumed definite form, and he likewise deemed it advisable, in

those papers of his which were destined for publicity, to separate himself only gradu-

ally, in ideas and terminology, from the schools of philosophy then dominant, the Aris-

totelian and the Cartesian.

In a letter, of the year 1714, to Remond de Montmort (in Erdman's edition of the

Philos. Works, p. 701 seq. ) Leibnitz relates the following concerning his philosophical

development:
" After I had left the lower school, I fell in with the modern philoso-

phers, and I remember walking alone in a little piece of woods called the Rosenthal,
near Leipsic, at the age of fifteen years, in order to deliberate with myself, whether I

should adhere to the doctrine of substantial forms. The doctrine of Mechanism won

finally the upper hand with me and conducted me to mathematics. But when I came
to seek for the ultimate grounds of Mechanism and of the laws of motion, I turned

back to metaphysics and the theory of entelechies, and from the material to the for-

mal, and at last I conceived, after having many times revised and farther developed

my conceptions, that the monads or simple substances were the only real substances,

and that material things were merely phenomena, but phenomena having their good
and proper foundation, and connected with each other." (Cf. the letter to Thomas
Burnet of May 8 (18), 1697, in Guhrauer (see above) I., Supplement, p. 29 :

" La plupart
de mes sentiments ont Lte enfin arreUes apres une dllibiration de 20«?w" (hence from

about 1660 to 1G80),
" car fai commence bien jeune a mUliter et je n^avaispas encore

15 ans que je me promenais des journies entieres dans un bois pour prendre parti en-

tre Aristote et Democrite. Cependant fai change et rcchange sur de nouvelles lumieres, et

ce n'est que depuis environ 12 ans'1 ''

(i. e., since about 1685)
"
que je me trouve satis-

fait")
Leibnitz says that he wholly despises only that whose object is pure deception,

like the astrological art of divination, but that he finds even in the Lullian art some

things worthy of respect and serviceable. Truth, he holds, is more widely possessed

than is generally supposed ;
the majority of sects are right in a great part of their

affirmations, but not in the most of their negations. Teleologists and Mechanists are

both right in the positive part of their assertions
;
for although mechanical laws are

universal hi their spheres of operation, they serve to realize ends. It is possible, says

Leibnitz, to remark a progress in philosophical knowledge. The Orientals had beautiful

and sublime ideas of Deity. The Greeks added reasoning and, in general, the scientific

form. The Church Fathers removed the evil which they found in the Greek philoso-

phy ;
while the Scholastics sought to make the true in it serviceable to Christianity.

The philosophy of Descartes is, as it were, the ante-chamber of the truth
;
he per-

ceived that in nature the quantum of force is constant
;
had he also known that its aggre-

gate direction remains unchanged, he wduld necessarily have been led to the system of

pre-established harmony (ap. Erdm. p. 702, cf. pp. 133 and 108). Yet, adds Leibnitz

modestly—in reply to a playful question, whether he himself thought to lead man out

of the ante-chamber into the cabinet of nature—between the ante-chamber and the

cabinet is situated the audience-chamber, and it will be sufficient if we obtain

audience, without pretending to enter into the interior ("sans pretendre depinetver

dans Vinterieur, Erdmann, XXXV., p. 123; similarly, though with a different turn,

runs the well-known expression of Haller, which became the subject of Goethe's

persiflage: Ins Innere der Natur dringt kein erschaffner Oeist— -'Xo created spirit

penetrates into the interior of nature").

In the "
Disputatio metaphysial de principio individuV Leibnitz affirms the nominal-
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istic thesis : omne indiciduum sua tota entitate individuatur, as the first supporters of

which he names Petrus Aureolus, and Durandus (see Vol. I., § 105, p. 465 seq.). Were

the entitas tota not the principle of individuation, then this principle must either be a

negation or a positio, and in the latter case either a physical part more especially deter-

mining the essence, namely : existence, or a metaphysical part, more especially deter-

mining the species, namely : the hacceitas. That the individualizing principle is a

negation oan, as Leibnitz rightly remarks, only be assumed on the ground of the realis-

tic postulate that the universal has more of being than the singular (universale magi*

esse ens. quam singulare). (In reality, the dictum of Spinoza: omnia determinatio est

negatio, presupposes that being, in the most complete sense, is predicable of substance,

which is the most universal thing.) Leibnitz, however, convinced that the indioiduwn

is an ens positivum, declares it impossible to conceive how it can be constituted by any-

thing negative. Negation cannot produce the individual marks (negatio non potest pro-

ducere accidentia indiriduaKa). The opinion that existence is the principle of indivi-

duality either agrees with the thesis, that the entitas is that principle I namely, when

the distinction between essentia and existentia is regarded as only a rational distinction,

in which sense Leibnitz interprets the doctrine of Scherzer. his teacher;, or it leads

(namely, when the distinction is regarded as a real one) to the absurd supposition that

existence is separable from essence, so that the latter must exist even after the re-

moval of existence. Leibnitz examines finally the hacceitas, which Snotus (Sent., II.,

3, 6, et ed.) affirmed as the principle in question, and to the defence of which the

Scotists were accustomed to bind themselves by oath. To the assertion, that the

species is
" contracted " into the individual by the differentia individualis or hcBCCt Has,

as the genus into the species by the specific difference, Leibnitz opposes the nominalis-

tic doctrine, that the genus is not contracted by anything into the species, nor the

species into the individual, because genus and species are nothing outside of the intel-

lect
;
there exist in reality only individuals

;
whatever exists is by its very existence

individual.—Among the contents of the Corollaries, appended by Leibnitz to his Dis-

sertation, the psychological thesis is especially noticeable, in which he confesses his

adhesion to the early Scholastic modification of the Aristotelian doctrine that the Nous

alone, as a substance, is separable from the body, and to the doctrine that the sensi-

tive and also (what Descartes denied) the vegetative soul belong to the same soul to

which the thinking power belongs (liominis solum una est anima, qua; vegetativam et

tivam mrtualiter indudat). This doctrine had received the official sanction of the

Catholic church—most distinctly at the Council of Vienne, in 1311—but was rejected

by many of the Nominalists. Not uninteresting is also the philological thesis, by which

it is held that the letters ascribed to Phalaris are spurious.

In the philosophical works of the next succeeding period in the life of Leibnitz, the

Jjissertatio de Arte Combinatoria, the C'onfessio Natural contra Athcistas (so entitled by

Spizelius), the Epistokt ad Jacobum Thomasium—which, together with the Diss, de

phUo8op7iico Nisolii, is prefixed to the edition of the work of Nizolius. entitled, De
Veris Princvpiis et Vera Rations Phibsophaiidi—'Leibmtz declares himself for the

opinion, in which the reformers of philosophy, Bacon, Hobbes, Gassendi, Descartes,
and others, in opposition to the Scholastics, all agreed, that the only attributes of

1 u Mlies are magnitude, figure, and motion, and that they contain no occult qualities or

forces, nor anything incapable of a purely mechanical explanation. Yet he refuses to

be called for this reason a Cartesian
;
he holds that the Aristotelian physics contains

more truths than the Cartesian
;
that what Aristotle teaches concerning matter, form,

privation, nature, place, infinity, time, and motion, is, for the most part, immovably
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established
;
that Aristotle was right in looking for the ultimate ground of all motion

in the divine mind
;
that the existence or non-existence of vacant space is uncertain

;

that by the substantial form only the difference of the substance of one body from the

substance of another body is to be understood
;
and that Aristotle's abstract statements

respecting matter, form, and motion can be interpreted in a way which accords with

modern teachings respecting bodies. Leibnitz approves in Nizolius his war on Scholas-

ticism, which, owing to the lack of experience and of mathematical knowledge, was

unable to comprehend nature, but censures his opposition to Aristotle himself as being
carried too far, as also his extreme nominalistic doctrine, that the genus is only a col-

lection of individuals—by which doctrine the possibility of scientific demonstration on

the basis of universal propositions is destroyed, and only induction, as the mere colla-

tion of similar experiences, is left remaining as an organon of method.

The autographic manuscript, Be Vita Beuta, published by Erdmann, contains Car-

tesian doctrines, taken especially from letters written by Descartes in the year 1645 to

Princess Elizabeth of the Palatinate, concerning the moral philosophy of Seneca (see

Trendelenburg, Hist. Beitr. zur Philos., II., 1855, Art. 5, pp. 192-232). In Ethics,

Leibnitz conceded to Descartes higher authority than in Physics. Yet it is doubtful

whether and to what extent Leibnitz adopted the doctrines cited from Descartes, or

whether he merely brought them together as Cartesian opinions (as in the case of his

excerpts from Plato, Spinoza, and others).

In the Meditatianes de Cognitione Veritate et Ideis, which were published in 1684 in

the Acta Eruditorum Lipsienmim,, Leibnitz presents modified Cartesian conceptions.

Knowledge (cognitio) is either obscure or clear (vel obscura, vel clam) ;
clear knowledge

may be either confused or distinct (vel confma, vel distincta), and distinct knowledge
either inadequate or adequate (vel inadcequata, vel adceq-uata), and also symbolic or

intuitive
; knowledge which is adequate and also intuitive is the most perfect know-

ledge. Leibnitz here defines these terms as follows : "A notion is obscure when it is

impossible for us to recognize what it represents,
—whence a proposition is obscure into

which such a notion enters
; my knowledge is clear, therefore, when I have the means

of recognizing what my notions represent. It is confused when I am unable—and dis-

tinct when I am able—to enumerate separately the marks which suffice to distinguish

the thing represented from other things, provided that the thing possess such marks

and elements into which the notion of it may be resolved
;

—such enumeration is nom-

inal definition
;

—distinct knowledge of an indefinable notion is possible, when that

notion is primitive or is its own mark. Knowledge is adequate when everything

which enters into a distinct conception is again distinctly known, or when the analysis

is carried to the very end. When a notion has been rightly formed, we are not able to

think all the elementary notions whicji enter into it at once
;
but when this is possible,

or in so far as it is possible, I term our knowledge intuitive." Leibnitz makes an ap-

plication of these definitions to the ontological argument for the existence of God, in

its following (Cartesian) form : Whatever follows from the definition of anything can

be predicated of this thing ;
existence follows from the definition of God as the most

perfect being, than whom no greater can be conceived (Ens pcrfcctissimum vel quo

majus cogitari non potest, for existence is a perfection) ; therefore, existence can be

predicated of God.—He argues that it only follows that God exists, provided that his

existence be possible ;
for the inference from definition presupposes that the defini-

tion is a "
real

"
definition, i. e., that it involves no contradiction

;

—the nominal defini-

tion, namely, contains only the distinguishing marks, while the real definition estab-

lishes the possibility of the thing defined
;
this possibility is known a priori if aU
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the predicates are compatible with each other, i. e., if a complete analysis discloses no

contradiction between them. But no such contradiction is possible in the idea of God,

because this idea includes only realities.
*

Leibnitz warns against the misuse of the Cartesian principle, that whatever we

clearly and distinctly perceive concerning anything is true, and may be predicated

concerning it {quidquid dare et distincte de re aliqu/.i percipio, id est verum s< u de

ea enuneiabile) ;
often that appears to us as clear and distinct, which is obscure and

confused
;
the principle in question is then only sufficient, when the criteria of clear-

ness and distinctness above laid down have been applied, and when the ideas involve no

contradiction and the propositions have been made certain according to the rules of

the ordinary (Aristotelian) logic, by exact observation and faultless demonstra-

tion, f

Leibnitz believed it possible to reduce all thinking to reckoning, and all correctness

in the conduct of thought to correctness in reckoning, if there could be found for the

simplest ideas and for the modes of combining them signs as adequate as those employed
in mathematics, and, especially, as those introduced by Vieta in his method of represent-

ing all numbers by letters (Yieta, In Artem Analyticam Isagogeseu Alg< bra Nova, lt>35,

which contains, p. 8, the following affirmation : logistice numerosa est, quae per numeros,

speciosa, qua per specks seu remm fonnas cxhibctur, utpote per aljj/iabetica elemeuta. see

Trendelenburg, Hist. Beitr., III., p. 6). This was the object of the plan—elaborated

by Leibnitz in his early years, defended by him in his later years, and which he mentions

in many of his works and letters—of a Gharaeteristiea Universalis {Specu use gen
'

rn'

which, however, remained a mere project. (What Leibnitz intended, to what extent, in

particular,he followed George Dalgarn's Arssignorum,vidgo elm racd r uniri r.si/lis it lingua

phik>8ophica, London, 1661, and also John Wilkins' Essay toward a Ileal Character and
a Philosophical Language, London, 1668, how far his own numerous but sporadic and

hesitating attempts conducted him, what was accomplished towards the partial execution

of the project of Leibnitz—on the basis, however, of the Kantian doctrine of categories—
by Ludwig Benedict Trede, the author of an anonymous work, published at Hamburg,
in 181 1

,
and entitled :

"
Vorschliige zu einer nothweudigen Sprachlehre" all this is shown

* But the categorical inference from definition takes not merely the possibility, but the reality of the

object defined fur granted; the definition only shows the necessity of our connecting the
|

with the

subject, not that of supposing the subject to exist, and it leads, therefore, by itself to a hypothetical conclu-

sion, which only thin, when the nality and nut merely the possibility of the subject has been otherwise de-

monstrated, passes over into a categorical conclusion. Kant justly disputed the correctness of the Cartesian

argument, together with that of the Leibnitzian addition to it.

t Leibnitz correctly observes that the criterion of truth which is found in the clearness and distinct

Ofourkno mnotbe applied without great danger of self-deception, and that it musi be reduced to

thai other criterion which is founded on the necessities of thought, which are controlled by the norms of logic.
. too, he does not go far enough, since he expects from complete clearn. s-. L log al

cor" wnplete and Immediate agreement of the idea with the reality, or of thought with being, and does
not inquire whether and to what extent human knowledge contains elements of a Bubjectivi r, which
all the 1 learness and logical correctness of thought directed solely to the Object can never n move, an 1 « I

cannotbe eparatec from the objectively valid elements, but can only be known in their at character

through though! directed to knowledge itself—a condition which Kant, at a later epoch, nn ; by
his critique of the reason: Supposing the separation of the subjective Erom the Obj© tive elements effected, it

would then remain to inquire, whethei by the aid of it the question, how and what things are In themselvi -s.

Is susceptible of a gradual, positive solution—which Kant held to be impossible—and in ease the affirmative
should prove true tin . 1 1 1 -n of . i,.nn. < and logical correctness wot .. significance and au-
thority, not in a dogmatic sense, or as dispensing with criticism, but in a sense implying criticism as an antece-
dent step. Cf. my Art. : Der Idealismus, BealUmus, una Tdealreattamus, in the Zeitschr.f. Ph , new series,
Vol. 34, !!*!», p. 63 seq.
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by Trendelenburg in the paper above cited. Whatever of truth is contained in the fun-

damental idea of this plan is realized in the signs of mathematics, chemistry, etc. )

To the collection of public acts and treaties, published by Leibnitz at Hanover, in

1693, and entitled,
" Codex juris gentium diplomaticus" Leibnitz prefixed a number of

definitions of ethical and juridical conceptions. The controverted question, whether

there was such a thing as disinterested love (amor non mercenarius, ab omni utilitati*

respectu separatus), he seeks to answer by the definition of love as delight in the happi-

ness of others (amare sive diligere est felicitate alterius delectari), in which definition, on

the one hand, the element of personal satisfaction is not lost sight of, and, on the other

hand, the source of this satisfaction is found in the happiness of others (which latter

qualification is wanting in the definition of Spinoza :

" Love is joy accompanied by the

idea of its external cause.'') Love is a passion which must be guided by reason, in

order that justice may grow from it. Leibnitz defines benevolence as the habit (habi-

tus) of loving or esteeming (a habit or ability, e|is, arising from the frequent exercise

of the faculty, Swa/xis, according to the Aristotelian terminology, see above, Vol. I., §

50). Charity (caritas) is universal benevolence. Justice is the charity of the wise, i.

e.
,
which follows the dictates of wisdom. The good man is he who loves all men, so

far as reason permits ; justice is the virtue which controls this love. Leibnitz distin-

guishes three degrees of natural justice : strict justice (jus striatum), in commutative

justice (justitia commutativa), equity, or love in the narrower sense of the word (aqui-

t'l* vel ahgustiore vocis sensu caritas), in distributive justice (justitia distributiva), and

piety or probity (pietas vel probitas) which is universal justice (justitia universalis).

Commutative justice, says Leibnitz, following Aristotle (see above, Vol. I., § 50), re-

spects only those differences among men which arise from commercial intercourse (qua
ex ipso negotio nascuntwr), and considers men in other respects as equal to each other.

Distributive justice takes the deserts of individuals into consideration, in order, accord-

ing to the measure of the same, to determine the reward (or punishment) due. Strict

justice may be enforced; it serves for the prevention of injurious acts and the mainte-

nance of peace ;
but equity or love, in distributive justice, aims also at the positive

furtherance of happiness, though only of earthly happiness. Submission to tht eternal

laws of the divine monarchy is justice in the universal sense, in which (according to

Aristotle) it includes all virtues in itself. Leibnitz attempts also (as he had also done

in his Method of Jurisprudence) to reduce jus striatum, a>quitas, and pietas to the three

principles of justice expressed by the phrases : neminem Imdere, suum cuique tribuere,

Tumeste vivere, or : Injure no one, give to each his due, and live honestly. In tbis inter-

pretation Leibnitz was controlled more by his own conception of justice than by that

of the Roman jurists.

The philosophical system of Leibnitz is founded on the fundamental belief, that the

theologico-teleological and physico-mechanical conceptions of the world should not

exclude each other, but should be in all cases united. The particular phenomena o2

nature can and must be mechanically explained, but we should not, at the same time,
be unmindful of their designs, which Providence is able to accomplish by the very use

of mechanical means
;
the principles of physics and mechanics themselves depend on

the direction of a supreme intelligence, and can only be explained when we take into

consideration this intelligence ;
the true principles of physics must be deduced from

the divine perfections ;
thus must piety be combined with reason. By way of illustra-

tion, Leibnitz concludes from the divine wisdom, that order in the causes will be fol-

lowed by order in the effects, and hence that continuous variations in Che given
conditions will be followed by continuous variations in whatever depends on those con-
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ditions. (He says, for example : Lorsque la difference de deux cos peut etre diminuee an

dcinouH de touti tjrancU w donnee, m da 'ana ce qui est pose, il femt qu'eUe se puisM
trtmvcr aussi diminuee au dessous de touU grandt ur donnee dans ce qui en resulte.) This

is the '* law of continuity," which Leibnitz first laid down in a letter to Bayle, in the

NoweeUes de la RepubUque des Lettres, par Bay e, Amst.
, 1087. Leibnitz admits that in

"things composed" a slight variation sometimes produces a very great effect; but

allirms that this cannot be so in the case of principles or simple things, since otherwise

nature could not be the work of infinite wisdom. (Yet even in the field of mathe-

matics it is possible for a quantity, which depends on a continuously variable one, in

certain cases to vary discontinuously at particular times. ) Between all the principal

divisions of beings (e. g., between j^lants and animals), there must exist a continuous

series of intermediate beings, whereby the "connexion gradueUe
n of species is secured.

'"Everything goes by steps in nature, and nothing by leaps; this law of change is

a part of my law of continuity." (JVouv. Ess., IV., 10, ed. Erdm. p. 392).

The doctrine of monads (which term was not employed by Leibnitz before 1097, and

was probably borrowed from Giordano Bruno) and of pre-established harmony was first

communicated by Leibnitz to a number of individuals, in particular to Amauld. in

letters written in and after 1080, and most distinctly in one dated Venice, Marc] -

1090. It was made public in the different articles in the Journal des Savans and the

Acta JSruditorum Lipsicnsiam. Already in a mathematical paper, which appeared in

the Acta Enid., 1080 (Brevis demons,'ratio erroris memorabilia Cartesii et aMorwm circa

legem natures, secundum quam volant a Deo eandem semper quantitatem motus con-

st rntri), and afterwards in the Specimen dynamicum pro atlmirantiix nnttira legibua

Circa emporum vires et mutuas actiones detegendis et ad suas causas rcvorandis i published

in 1095), Leibnitz had sought to demonstrate his assertion, that not, as Descartes

taught, the quantity of motion, but rather the quantity of force—which is determined,

not by the product of the mass and the velocity (m x v), but by that of the mass and the

square of the velocity (m x v-')—remains unchanged in the universe. From this Leibnitz

concludes, that the nature of corporeal objects cannot consist in mere extension, as

Descartes supposed, nor—as Leibnitz himself, with Gassendi and others, had at an

earlier time believed, and in the letter to Jac. Thoma3ius in 1009 still affirmed—in

extension and impenetrability alone, but that it involves also the power of action. The
doctrine of mere passivity could easily lead to the (theological or anti-theological) opin-

ion of Spinoza, that God is the only substance. (Of. Leibn. Ejn'st. <>,

ad Fred. Hoffmann, 1009, in Erdm.'s edition, p. 101 : Puiehre notas, in mere pi

mill, nn esse motus recipiendi retinendique habilitatem, et ademta rebus vi agendi, rum

posse tas a divina substantia distingui incidique in Bpinosismum.) But on the other

baud, in proportion as matter was regarded not as merely extended, lmt as endowed
with force, i. e.. in proportion as the Cartesian dualism between merely extended and

merely thinking substance was removed, Spinoza's 5J5y"cn"b"Iogica] and) fundamental

conception of the substantial unity of body and soul was rendered plausible. Leibnitz

would have been obliged, in this respect, to assent to Spinoza's doctrine, if it had been

possible for him to retain the belief that there exist extended substances. But he held

that the divisibility of matter proved that it was an aggregate of substances
;

that

there can be no smallest indivisible bodies or atoms, because these must still be
extended and would therefore be aggregates of substances

;
that the real substances,

of which bodies consist, are indivisible, cannot be generated, and are indestructible

(that they exist only by creation, and perish only by annihilation, according as God
wills their creation or annihilation) and in a certain respect similar to souls, which
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Leibnitz likewise considers as indivisible substances. The indivisible, unextended sub»

stances, were termed by Leibnitz (from 1697 on) monads. He said : Spinoza would be

right, if there were no monads. {Lettre II. a Mr. Bourguet, in Erdmann's edition, p.

720 : Be la maniere queje de finis perception et appetit, ilfaut que toutes les monades en

toient donees. Car perception m'est la representation de la multitude dans le simple, et

Vappetit est la tendance (Tune perception a une autre ; or ces deux choses sont dans toutes

les monades, car aut cement une monade viaurait aucun rapport au reste des choses. Je

ne sais comment vous pouvez en tirer quelque Spinosisme; au contraire e'est justement

par ces monades que le Spinosisme est detruit. Car il y a autant de substances veritables

1 1 pour ainsi dire de miroirs Divans de Tunwers toujours subsistans ou d'unwers concentres

qiCil y a de monades, au lieu que, selon Spinosa, il n'y a qxCune seule substance. II aurait

raison, s\'l iTy await point de monades et alors tout, hors de Bieu, serait passage); etc.)

In the paper entitled Systeme nouveau de la nature (Journal des Savans, 1695, in

Erdmann's ed. of the Philos. Works, XXXVI.. p. 124) Leibnitz professes after long
meditations finally to have convinced himself that it is impossible to find the grounds
of a true unity in matter alone, or in that which is only passive, since there every-

thing, in infinitum, is but a conglomeration of parts. Since the composite exists there

must also exist simple substances, which as true unities cannot be material, but only
formal atoms, as it were "metaphysical points" (Syst. nouv. de la nature, Op. Ph.,
ed. Erdm.

, p. 126), which are exact points, like mathematical points, but not, like the

latter, mere "
modulites," but points possessing a real, independent existence (points de

substance). (Leibnitz early taught that the soul was a simple substance, being led to

that assumption by the Cartesian doctrine of the seat of the soul. In a letter to Duke

Joh. Friedr. of Brunswick, dated May 21, 1671, he writes that the mind must be lo-

cated at a place, where all the motions, which are impressed upon us by the objects of

sensation, meet together, and hence at a single point ;
if we assign to the mind a

greater place we must ascribe to it partes extra partes, and it can therefore "not re-

flect upon all its parts and actions.
"

It was at a later epoch, however, probably first in

1685, that Leibnitz advanced to the analysis of matter into simple substances, having

the nature of mere points.)

The true unities or simple substances must be defined by the aid of the conception

of force. (In teaching this Leibnitz followed partially Glisson—an English physician,

and the author of a Tractatus de natura substantia cnergetica seu de vita natural, Lon-

don, 1672, in which motion, instinct, and ideas are attributed to all substances—and

English Platonists, such as More and Cudworth, the latter of whom assumed the exis-

tence of a "plastic force "). Active force (vis activa) is (as Leibnitz says in the paper,

Be primes philosophies emendatione et de notione substantia', in Act. Erud., 1694) inter-

mediate between mere capacity of action and action itself; the mere capacity needs to

be positively stimulated from without, while active force needs only to have all hin-

drances removed in order that an action may be produced, just as the tightened string of

the bow needs only to be loosed in order that it may manifest its force. In the Prin-

cipes de la nature et de la grace, fondes en raison (written about. 1714), in Erdmann's

ed., p. 714, Leibnitz defines substance as being which is capable of action (La substance

est vn i-tre capable (Taction). Yet there is also in every finite monad a passive side,

which Leibnitz calls materia prima (in distinction from the aggregate or mass, called

matt ria secunda) ;
God alone is pure actuality (actus purus), free from all potentiality.

Passivity manifests itself as force of resistance (antitypia). on which the impenetrabil-

ity of the mass depends (Op. Ph., ed. Erdm., pp. 157, 678). If it is by the aid of the

conception of force that we must conceive all substances, it follows, says Leibnitz in

»
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the Syst. Nouv., that they must contain something analogous to feeling and appetite

(quelque chose cFanahgiqui cm sentiment et d Va/ppetiti)\ the notion of substances must

be farmed "in imitation of the notion which we have of souls." Every substance has

perceptions and tendencies to new perceptions. Each carries in itself the law of the

continuation of the series of its operations {legem continuationis serid suarum operatio-

num. Letter to Arnauld, 1090, Erdmann. p. 107). Every substance possesses a repre-

sentative nature
;
each one is a representative of the universe

;
but in some substances

this representation is more distinct than in others, and in each it is most distinct with

reference to those, things to which each is most nearly related, and less distinct with

reference to other things (Principes de hi nut in;- ,t ( /, in grdce, 3 seq., Erdmann, p. 71-4

seq.). He who should know perfectly one monad would in it know the world, whose

mirror (miroir) it is; the monad itself knows only that which it clearly represents.

Every monad, therefore, represents the universe according to its peculiar point of view

(selon son point de we ; les points mat?iematiques sont leur point de mie, pour exprimer

Vunifoers). By this all monads and all complexes of monads are differentiated from

one another
;
there are not in the universe two objects perfectly alike

; things qualita-

tively indistinguishable are absolutely identical (principium identitatis indiscernibUium,

Monad., 9, et pass.). On this fact, that every monad from its stand-point reflects the

universe, is founded the harmony established among all the monads from the beginning

by God their creator (harmonia prmstahilita). Each of them reflects clearly but the

smallest part of the universe
;
the greater part of it is reflected in representations

['"perceptions"], which, though obscure, are really present and active. (Says Leib-

nitz: Cest avssi par les perceptions insensibles qve f explique cette admirable harmonie

preetablie de Fame et du corps et mime de toutes les monades ou substances simples, qui

supplee d Fiitfluence insoutenable des uns sur les autres, Nouv. Ess., Erdm., p. 197

seq.).

Through the theory of monads the dissimilarity of nature, which, according to Des-

cartes, subsisted between body and soul, was removed by the conception of an uninter-

rupted scale of perceiving substances. This doctrine of Leibnitz occupies an interme-

diate position between the dualism of Descartes and the monism of Spinoza. Says

Leibnitz, supporting himself on the authority of the principle of continuity : There is

an infinite number of degrees between any motion, however slight, and complete rest
;

between hardness and absolute, completely unresisting fluidity; between God and

nothing. So also there are innumerable degrees between any activity and pure pas-

sivity. Consequently it is not reasonable to assume the existence of one active princi-

ple, the universal spirit (soul of the world), and one passive principle, namely, matter

(Considerations sur la doctrine oPun esprit universel, 1702, Opp. Ph., ed. Erdm., p. 182).

The scale of beings descends from God, the primitive monad, down to the lowest monad

(Epittt. nit BierKngiwm, 1711, Erdmann, p. 678
;
cf. Principes </< la natun >> d< hi grdce,

4, Erdmann, p. 714 seq.). Yet, notwithstanding this denial by him of dualism, Leibnitz

does not teach that there is a natural interaction between different monads, and, in

particular, between body and soul
;
for the succession of perceptions in the soul cannot

modify the mechanical movements of the body, nor can the latter interfere with or

change the succession of perceptions. It is not possible, says Leibnitz (Syst. Nouv., 14,

Erdm., p. 127), that the soul or any other true substance should receive anything from

without, unless through the divine omnipotence. The monads, he says in another place

(Monad., 7, Erdm., p. 700), have no windows through which elements of any kind might
enter or pass out. There is no influxus physicus between any created substances, hence

not between the substance which is the soul and the substances which make up it«
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body. Further, the soul cannot exert an influence on the body, for the reason that in

the universe, as in every system of substances acting only on each other and experien-

cing only each other's actions, not only the same amount of (living) force, but also the

same quantity of progress in any particular direction is preserved unchanged (lex de

rvanda quanUtate directionis, see Erdmann's ed., pp. 108, 133, 702) ;
the soul can

therefore not, as Descartes supposed, influence and modify the direction of the bodily

motions. Descartes left the common opinion, that the sonl exerts a natural influence

on the body, undisturbed; a part of his disciples perceived that that influence was

impossible, and framed the doctrine of Occasionalism, which came into acceptance

•iaily through Malebranche
;
but this doctrine makes miracles of the most common

events, since it represents God as constantly interfering anew with the course of nature.

It is the rather true that God from the beginning so created soul and body, and all

other substances, that while each follows the law of its internal development (the

above-mentioned lex continuaMords seriei suarum operaUonum) with perfect indepen-

dence (spontaneite), each remains, at the same time, at every instant in complete

agreement (conformite) with all the rest (hence that the soul, following the law of

the association of ideas, has a painful sensation at the same instant in which the body is

struck or wounded, and, conversely, that the arm, conforming to the law of mechanics,
is extended at the same iustant in which a particular desire arises in the soul, etc.).

The relation of this theory of pre-established harmony to the two other possible expla-

nations of the correspondence between soul and body is illustrated by Leibnitz (in the

d JEclaircissement and Troisieme Eclavrcissement du nouveau Systeme dela commu-
'i.on des substances, Erdmann, p. 138 seq.) through the following comparison: A

constant agreement between two clocks can be effected in either one of three ways, the

first of which corresponds with the doctrine of a physical interaction between body and

soul, the second with the doctrine of Occasionalism, and the third with the system of

pre-established harmony. Either both clocks may be so connected with each other,

through some sort of mechanism, that the motion of the one shall exert a determining
influence on the motion of the other, or some one may be charged constantly to set the

one so that it may agree with the other, or both may have been constructed in the

beginning with such perfect exactness that their permanent agreement can be reckoned

on without the interference of the rectifying hand of the workman.—Since Leibnitz

held the exertion of a physical influence by the soid on the body, or rice versa, to be

impossible, it only remained for him to choose between the two last theories, and he

decided in favor of the theory of a " consentement preetabli," because he considered this

way of securing agreement more natural and worthy of God than that of occasional

interference. The absolute artist could only create perfect works, which do not need

a constantly renewed rectification.

The soul may be called the governing monad or the substantial centre of the body,

or the substance which acts on the monads of the body, in so far as it is true that the

latter have been accommodated to it, and its state furnishes a reason for the changes in

the body (Syst. Nouv., 17. Erdmann, p. 128). Every monad which is a soxil is enveloped
in an organic body, which it never loses in all its parts. (But that the soul can partially

lose its body, and that the elements of the body are subject to constant material change

[Monad., 71], while every monad is absolutely simple, is sufficient evidence of the com-

plete untenableness of the attempt to identify the distinction between soul and body—
which latter, according to Leibnitz, as an aggregate of substances, is a complex of

monads [or line masse composee par une infinite cPautres monades qui constituent le corps

propre de cette monade ccntrale ; Principes de la nature et de la grace, 3, Erdm., p. 714]
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—with the distinction between activity and passivity in the same monad and to inter-

pret the pre-established harmony accordingly.)

There exists nothing besides monads and phenomena, which are perception-

monads. All extension belongs only to the phenomenal ; matter, with its continuous

osion, exists only in the confused apprehension of the senses. This matt

merely a " well-founded phenomenon" {phomomenon beru fundatum), "a regal

and an exact phenomenon, which does not deceive him who is careful to observe the

abstract rules of the reason." Space is the order of po abl< oo-ea -ting phenomena ;

time is the order of successions (Erdmann'B ed., pp. 189, 745 seq., 752 et al.). Th;,t

which is real in extension consists only of the ground of the order and regulated suc-

cession of phenomena, which ground cannot be visibly perceived, hut only cone

by the intellect. Leibnitz disputes the doctrine (maintained, among others, by N"< w-

ton) that space is a real and absolute existence (" un Strt red < >'

a-bsolu"), and

attacks Newton's theory of attraction (in Erdmann's edition, p. 1

The union of simple substances to form an organism is a unio reaUs, and forms in

some sense a compound substance, the simple substances being joined, as if by a " sub-

stantial bond," in one whole.

From the monadic and spiritual nature of the soul Leibnitz infers its indestructibil-

ity and immortality {Syst. nowo., Erdmann, p. 128: " Tout tant eomme un monde

dpart, suffisant d kii-mime', independa/ntdetoute autre creature, envdoppaMPinfini,

mant Vunivers, est aussi durable, aussi subsistant et aussi absol/u que Vunvoers menu

creatun 8. ") From the impossibility of explaining the actual agreement between surd and

body by the hypothesis of physical influence, he deduces the necessity of supp.i.-ii.g

that God exists as the common cause of all finite substances (
k> car ce parfait accord de

tant dt substances qui n'<mt point de communication ensemble, nesaurait oenvr qui

eausi commune" 8yst. nouv., 1695, in Erdmann's edition, p. 128). Perhaps Leibnitz,

when, in the year L671, he wrote to Duke Johann Heinrich of Brunswick, of " the ulti-

mate reason of things or the universal harmony, i. e., God," did not conceive God as the

author of the harmony, but as the harmony itself; still this expression may perhaps
be interpreted in the same sense in which a similar expression is employed by Leibnitz
in the Princ. dela not. et debt grdce (Brd., p. 716), where he says:

"
Cetb di

raison des chases est appdee Dieu," and yet recognizes God as being an " absolute, sim-

ple substance." But in the later period of his phdosophizing he taught, without
tation or wavering, that God, the primitive substance, had so regulated every monad
that each constantly reflected from its stand-point the universe, and that God thus pro-
duced the universal harmony {Nouv. Ess., iv., § 11). God, says Leibnite {Monad., 47,

Erdmann, p. 708), is the primitive unity or the original simple substance, the M
primiliva {Epitst. ad BierUngium, 1711, Erdm., p. 678; "la monacU pi
Remand dt Montmort, 1715, Erdm.. p. 725), whose productions are all created or d<

ative monads, all of which (as Leibnitz, not indeed withoul infringing somewhat upon
his postulate of the indivisibility of the monads, teaches) arise from the primitive mi I

bj constant radiations (which yet are dynamic divisions
; par desfigurations con-

tinueUes de la IHwinitS de moment d moment, bornees par la re& >> la are !

/'"''"'
;
' a «* essenMel tPStre Mmitte). God has an adequate knowledge of all thi

smce he is the source of all. He is. as it were, an omnipresent centre (comnu a
partout, mats sa circonference est nuUe part); all things are immediately present to
him; nothing is far from him. Those monads which are spirits have, beyond the

knowledge which belongs to the others, the knowledge of God. and participate, in a

are, in God's creative power. God governs nature as its architect, the world of
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spirits as their monarch
;
between the kingdoms of nature and grace there subsists a

pre-determined harmony (Principes de la nature et de la grace, 13-15, Erdin., p. 717).

On the principle of the harmony between the kingdoms of nature and grace is

based Leibnitz's Theodicata (Theodicee), or vindication of God in view of the evil in the

world. The world, as the work of God, must be the best among all possible worlds;

for were a better world possible than that one which actually exists, God's wisdom

must have known, His goodness must have willed, and His omnipotence must have

created it. The evil in the world results necessarily from the very existence of the

world. If there was to be a world, it was necessary that it should consist of finite

beings ;
this is the justification of finiteness, or limitation and liability to suffering,

which may be called the metaphysical evil. Physical evil or pain is salutary as punish-

ment, or means of tuition. As to moral evil or wrong, God could not remove them

without removing the power of self-determination, and, therewith, the possibility of

morality itself
; freedom, not as exemption from law, but as the power of deciding for

one's self according to known law, belongs to the essence of the human spirit. The

course of nature is so ordered by God as in all cases to accord with the highest inter-

ests of the soul
;
and it is in this that the harmony between the kingdoms of nature

and grace consists.

The substance of the objections advanced in the Notiveaux essais sur Ventendement

(written in 1704, but first published in 1705) against Locke's Essay concerning Human
Understanding (which latter work he yet recognizes as u un des plus beaux et des plus

c-stiiues outrages de ce temps ") is indicated by Leibnitz himself (in a letter to Bierling)

in the following manner : "In Locke's work certain special truths are not badly set

forth
;
but in regard to the main question he errs far from the right doctrine, and he

has not perceived the nature of the mind and of truth. If he had rightly weighed the

difference between necessary truths, or those which are known by demonstration, and

those truths which we arrive at, up to a certain measure, by induction, he would have

perceived that the necessary truths can only be demonstrated from the principles im-

planted in the mind, the so-called innate ideas, because the senses teach, indeed, what

takes place, but not what necessarily takes place. He has also not observed that the

ideas of being, substance, identity, the true, the good are innate in the mind, for the

reason that the mind itself is innate in itself, and in itself embraces all these ideas.

Nihil est in intdlcctu, quod non fuevit in sensu, nisi ipse intettectus."
* Cf. for details

* Yet since Locke assumed, in addition to sensation, reflection, or the consciousness which the mind has

of its own operations, as a source of ideas, and since, on the other hand, Leibnitz represents the innate ideas

not as conscious notions, but only as "slumbering notions" or " idecs innees," which are consequently not

"known "
(" connues"), the contrast between their doctrines is less than would appear from the words they

employ. If the mind is able to apprehend Jhe ideas of being or substance, because it is itself a being, a sub-

stance, then it is not this idea as such, not even when conceived as an unconscious idea, that is innate, but

onlv that from which this idea may be formed ;
if it has the capacity for truth and goodness, and is able by

reflection on its own acquired truth and goodness to form these ideas, then it does not obtain them without

"riflectlon" and all that is true in the Leibnitzian theory is that the possibility of that development,

which leads to these ideas, is conditioned upon an activity immanent in the soul, and that therefore the com-

parison of the soul to a taUda mm is inappropriate. All notions are formed through the co-operation of

external and internal factors ; Locke laid emphasis on the former, Leibnitz on the latter. To interpret the

"capacity" for conscious ideas as synonymous with the actual presence of these ideas in the mind as uncon-

scious notions, so that the development of the same shall consist only in raising them gradually to clear con-

sciousness, is to substitute for the actual process of development an imaginary one, in which the co-operation

of the external factor is ignored. The world of external reality, which affects our senses, is, not less than the

mind itself, a thing of order, shaped according to immanent laws, and not a conglomeration of things acci-

dental : hence also our experience, as determined by the action of the external world upon us, is not a chaotic

mass, into which tne mind must first, from its own resources, introduce order by following "innate ideas,"
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the paper by G. Ilartenstein, cited above (§ 116, p. 80) : Locke's LeJire von der mcnscJdi-

chen Erkenntniss inVergleichn ng mil Leibnitz's KritikdcrseWen, inVol.IV., No. II., of the

Abh. da' philolixji.sck-histDrixi.hen Classe der K. Sac/is. Geseilschaft der Wiss. , Leipsic, 1861.

Leibnitz designates, as principles of reasoning, the principle of identity and contra-

diction and the principle of sufficient reason. (Monadol., 31, 32, in Erdmann's edi-

tion, p. 707 : Nos raisonnemens sont fondes sur deux grands jyrmcvpes, celui de la

contradiction, en vertu duquel nous jugeons faux ce qui en enveloppe, et trai ce qui est

oppose ou contradictovre aufa/ux, et celui de la raison suffisante, en vertu duquel nous con-

sidirons qiCaucun fait ne saurait se trouver vrai ou existant, aucune enonciation veritable,

sans qu'il y ait une raison suffisante pourquoi il en soit ainsi etnonpas autrement,

quiiique ccs raisons le plus souvent ne puissent point nous etre connues.) All necessary

truths are treated by Leibnitz as resting on the principle of contradiction, and all contin-

gent truths or truths of fact as resting on the principle of sufficient reason
;
the former,

among which Leibnitz reckons, in particular, the truths of mathematics, can be reached

by an analysis of ideas and principles, continued until the primitive ideas and princi-

ples are arrived at. (In opposition to this doctrine Kant called all mathematical truths

synthetic judgments a priori. Many Leibnitzians attempted to deduce the principle

of sufficient reason from the principle of contradiction.)

Leibnitz exerted an influence on the religion and general culture of the eighteenth

century, chiefly through his attempted demonstration of the agreement of reason with

faith (in the Theodicee), the immediate occasion of which was Bayle's extreme develop-

ment of the early Protestant principle of their contradiction, and which, in view of

the extension and deepening of scientific, rational knowledge in the fields of natural

science and history, appeared as a pressing need of the times. In the measure in

which his principle was accepted, the violence of the antagonism between Catholics

and Protestants, on the one hand, was diminished, while, however, on the other hand,
the importance of all revealed doctrines (although Leibnitz himself held fast to their

truth, and exerted himself in particular to combat Socinian objections against the doc-

trines of the Trinity) was estimated less highly in comparison with the truths cogniza-
ble by the reason alone

;
in this latter direction the actors in the so-called period of

"
enlightenment

" went far beyond the intention of Leibnitz. The Leibnitzo-Wolfian

philosophy opened the way for the theological Rationalism, which was afterwards more

fully developed in the school of Kant.

Although the philosophical efforts of Leibnitz were directed pre-eminently towards
the union of the theological and cosmological conceptions, the derivation of the world
from God and its explanation by natural laws, yet a real harmony of the two elements
was not attained. The theory of pre-established harmony permits only in appearance
a conception of the world which accords with natural law, when it represents each
monad as reflecting from its stand-point the universe

;
a real admission of the con-

formity of nature to law would involve the admission of a causal nexus. How God is

able to determine the monads remains obscure. The diversity of the stand-points of

the monads must either be of the same kind with that of the positions of points in

sensible space, or not. If not, then the nature of this diversity is left altogether unde-

which, according to Leibnitz, run through the soul like the veins in a block of marble (or, as Kant pretends,
by following il priori forms); that regular order of the real world, in which the necessity of particular facte

finds its reason, contains in itself the signs by which its own nature and reality can be known. Isolated ex-

periences, it is true, do not lead to this result, but the combination of experiences according to logical norms
—which latter are very essentially different from purely subjective elements of knowledge—does. Cf. below

notes to § 122 [et T. E. Webb, InUOectuaUsm of Locke.]
8
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termined
;
the development of the doctrine of monads, which almost constantly pre-

supposes the analogy of spatial relations, is by the general principle, that no such rela-

tions are predicable of the monads, not only made completely incapable of representation

to the imagination, but loses all its clearness for thought.—The Leibnitzian doctrine of

space remains, therefore, scarcely essentially distinguished from that of Kant, according

to which space is a mere subjective form of intuition (cf. Kant's own interpretation of

L.'s doctrine of space, in Metaph. Anfangsgrunde der Naturiciss., II. Haupt&tuck,
Lehrsatz IV., Anm. 2, where the order of simple beings corresponding with the spatial

order is explained as belonging to a "merely intelligible and to us unknown world").

Further, it involves—as Kant has shown—as a logical consequence the doctrine that

the forms of thought are purely subjective, while on the other hand it is open to the

same objections which proved the Subjectivism of Kant untenable, and led Herbart, in

particular, to the construction of a new system of " Realism." But if the places or

stand-points of the monads are of a spatial nature (and that they must be such, the

mathematical determinateness of the laws of mechanics especially forces us to assume,
which laws undeniably point beyond the Subject to the transcendental objects on

which the sensible intuitions of the Subject depend ;
to this interpretation point also

Leibnitz' definition of the points de vue as mathematical points within organized

masses, and his affirmation that the magnitude of the effect depends on the distance,

Principes de la nature et de la grace, Erdm., p. 714), if this alternative, then, be

accepted, then (with Herbart) an intelligible space must be distinguished from the

phenomenal space, but conceived as similar to it. This, however, is not the doctrine

of Leibnitz, who expressly restricts all spatial relations to phenomena, and denies that

they belong to the monads
;

if they did belong to the monads, then at least the theo-

logical side of the Leibnitzian doctrine, the doctrine of the omnipresence of God, of

his non-confinement to any particular point, of his equally near relation to all finite

monads, would be endangered. The punctual simplicity of the monads is incompatible

with the multiplicity of perceptions in them, assumed in order to exclude external

influences. Bayle called attention to this. But give up this simplicity, and the first

consequence is the restoration of Spinozism ; Herbart, in order to rescue the doc-

trine of punctual simplicity (whose possibility, for the rest, is also doubtful in itself,

since the point exists only as limit and is vested with an independent character only in

abstraction), advanced to the consequence, that the monads were simple in quality,

whereby not only the doctrine of pre-established harmony, but also the development of

a speculative theology of any kind is made impossible. Kantism, the renewed Spi-

nozism (Schellmgism), and Herbartism lay conjoined and undeveloped in the doctrine

of Leibnitz; a real reconciliation of these opposing elements was not effected by

Leibnitz. „.

The next problem, however, was not the refutation, but the systematization of the

Leibnitzian conceptions. This work was undertaken with decided talent, indefatigable

industry, and very considerable result by Christian Wolff, so that nearly all disciples of

Leibnitz in Germany stood also under his influence, and the school was and is still

commonly designated as the Leibnitzo-Wolffian. Still, side by side with the Leibnitzian

doctrine, which had, for the most part, adopted all that was tenable in the Cartesian

and Aristotelian philosophies, went other tendencies of thought, especially that of

Locke
;
some other thinkers contemporaneous with Leibnitz, such as Puffendorf, the

professor of law, Tschirnhausen, the logician, and others, asserted a more or less con-

siderable authority in particular departments of philosophy.

A German predecessor of Leibnitz in the effort to reform philosophy was Joachim
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Jungius (1587-1037), an excellent mathematician and investigator in natural science,

who (in agreement with Pluto) laid special stress on the importance of mathematical

discipline as preparatory to sound philosophizing. He was the author of the 7.

Hamburgensis, Hamb., L638 and 1681. On him cf. G. E. Guhrauer, J. J. und sem

ZeitaUer, nebst Qoihds Fragm. uber Jungiua, Stuttg. and Tub.. 1850.

The skeptical view of human knowledge expressed by Agrippa of Xettesheim in his

J), Tnci rtitudinet t Vanitate Scientiarum (Cologne. 1 "rJ7 >. and represented in the seven-

teenth century by Joseph Glanvill in England, and by Le Vayer and others in France,

was reasserted by Hieronymus Himhaym (died at Prague in 1679) in his work. I its

typho generis humani woe scientiarum humanarum inani to tumore, written in

the interest of the belief in revelation and of asceticism. Yet he was no enemy of

scientific studies. Karl Sigm. Barach has written of him in //. 11.. <ln licitrag z>ir

Qesch. der pMbs.-theologischen Cultur im\l. Jahrhmuhrt, Vicuna. 1864

Mysticism was renewed by Angelas Silesius (Johann SchelHer, 1634-77), among

others, in poetic form (God has need of man. as man needs God. for the development

of his essence). Cf. Franz Kern, Joh. Scheffler's cher • r Wandersmann, L.

1866 ;
in this book the near relation of ScheftHer to Eckhart is pointed out.

W'alther von Tschirnhausen (1651-1708), a mathematician, physicist, and logician,

who educated himself especially by the study of the works of Descartes and Spinoza,

and also by personal intercourse and correspondence with the latter, and who en: I

at an early age into personal relations with Leibnitz, treated of logic as the art of

invention in his Afedieina mentis site artis imenicadi prcecepta generalia, Amst., 1687,

Leips. , 1695, etc.

Samuel von Puffendorf (1632-04) distinguished himself by his work. T>< Statu /.'

GermaniccB (1667, etc.), on the public law of Germany (for the author's name, the

assumed name, Severinus a Monzambano, was substituted on the title-page), and by
the works, Be Jure Natwa >t Gentium (Lond., 1072; Frankf., 1084, etc.u Be
Ebminis et Gvm (Lond., 1673, etc.), on natural law and ethics. Puffendorf borrows

from Grotius the principle of sociality, from Hobbes that of individual interest, and

combines both in the proposition, that sociality is for the interest of each individual.

The principal merit of Puffendorf's presentation consists in his systematic arrangement
of the doctrines of natural law.

Christian Thomasi us ( 1655-1728) follows substantially Puffendorf in his Tnstitutionum

jurisprudents divines Ubri tres, in quibus fundamenta juris not. secundum hypot)

$U. Pufendorfii perspicue demonstrantur, Frankf. and Leips., 1688; 7. ed., 1730. He is

more original in the Fundamenta juris natura et gentium i c sensu con ducta, in

'-• 86oernuntur prvneipia honesti, justi ac decori, Hall., 17o.">, etc.. in which he de-

scribes Hhejustum, decorum, and hemestum as three degrees of conduct conformed to

wisdom, and lays down as the principle for the. just" ut : "Do not to others what thou

wouldat not that others should do to thee "
(quod tibi n ; for

the decorum :
" As thou wouldstthat others should do to thee, do thou even so to them "

(quod vis ut alii tibifaciant, tu et ipsis facias) ;
and for the honestum :

" As thou wouldst

that others should do to themselves, do also thou thyself" (o>"»! vis »t alii sibifadant,
t>i et vpSi facias). To secure the performance of the duties required by justice, force

maybe employed.—Tschirnhausen's Jfedicina Afentis, although combated by Thomasius,
yet exercised an influence on the philosophy of the latter. Cf. Luden, Chr. Thorn*

nach semen Schioksalen und Schriften, Berlin, 1805.

Heinr. v. Cocceji (1044-1719) and his son, Samuel v. Cocceji (1 679-1 7.1.1) applied
natural law to international and civil law. Cf. Trendelenburg, Fr. d. Gr. u. scin
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Grosskanzler Sam. Don Cocceji, in the Transactions of the Acad, for the year 18G3,

Berlin, L864, pp. 1-74; Heinr. Degenkolb, in the third edition of Rotteck and Welcker'a

Staatslexicon, on the influence of Wolff's doctrine of natural right on our common law,
in the article on the common law of Prussia.

In the field of the philosophy of law and history, Giovanni Battista Vico, the Nea-

politan (1668-1744), among the younger contemporaries of Leibnitz, distinguished
himself. He wrote : De aatiquissima Italorum sapientia, Nap., 1710; De uno universi

j 'iris pri/icipio et fine uno, Nap., 1720; Liber alter, qui est de constantia jurisprudentis,

ib., 1721
; I'riucipj di una scienza nuova dHntorno alia commune natura delle nazioni,

Naples, 1725, 1730, 1744; the same in German, translated by W. E. Weber, Leips. ,

1822. A complete edition of his works was published at Naples, in 1835. More re-

cently his Scritti Liediti have been published by G. del Giudice, Naples, 18G2.

Christian Wolff (the name is also not seldom written with one f
, especially in the

Latinized form) was born in 1679 at Breslau. From 1707 to 1723 he was a professor at

Halle, and when driven away from there, assumed a similar position at Marburg. In

1740 he was recalled by Frederick II. to Halle, where he died in 1754. Wolff, by his

systematization of philosophy, rendered it a very considerable service in the matter of

scientific form and of thorough, didactic exposition, although that service was dimhv

ished by his excessive and pedantic employment of the mathematical method, and by
an insipid breadth of exposition. He appropriated the conceptions of Leibnitz, and,

following Leibnitz
1 own example, sought to combine them with the Aristotelian doc

trine, which until then had prevailed in the schools
;
he supported them in part by new

arguments, but he also partially modified them, and brought them, by leaving out some

of L.'s more venturesome hypotheses, into nearer agreement with the ordinary concep-

tions of things. In particular, he denied perception to all monads which were not souls,

accepted the doctrine of pre-established harmony only as a permissible hypothesis, and

would not exclude the possibility of the natural interaction of soul and body. He held

fast to the Optimism and Determinism of Leibnitz. He sought to reduce the principle

of sufficient reason to the principle of contradiction, which alone (in agreement with

Aristotle and with the earlier view of Leibnitz himself) he admitted as an absolutely

fundamental principle of demonstration. Wolff divides metaphysics into ontology,

rational psychology, cosmology, and theology ; ontology treats of the existent in general,

rational psychology of the soul as a simple, non-extended substance, cosmology of the

world as a whole, and rational theology of the existence and attributes of God. u Prac-

tical philosophy" is divided by Wolff (in agreement with the Aristotelians) into Ethics,

(Economics, and Politics. His moral principle is the idea of perfection. To labor for

our own perfection and that of others is the law of our rational nature. Wolff '

s German

and (mostly later and fuller) Latin works treat of all the branches of philosophy (with

the exception of aesthetics, which was first developed by Wolff's pupil, Baumgarten).

Johann Joachim Lange (1670-1744), who was the cause of Wolff's expulsion from

Halle, sought in the works : Causa Dei et religionis naturalis adversus atheismnm (Hal.,

1723), Modesta disquititionovi philos. syst. de Deo,mundo ethomine etprmertimharmonia

commeroii inter animam et corpus prmstabilita (Hal., 1723), etc., to demonstrate the

Spinozistic and atheistic character of the Wolffian doctrine and the danger with which

it was fraught for religion ;
he took especial offence at the doctrine of Determinism

taught by Wolff.

Andreas Rudiger (1673-1731), a scholar of Christian Thomasius, and an eclectic in

philosophy, combated the Leibnitzian doctrine of the pre-established harmony between

the body and the sonl, maintaining the theory of physical influence, and asserting the
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extended nature of the soul and the sensible origin of all ideas. Andr. Budigeri disp.

de eo, guod omnes idece oricmtur a sensione, Leips., 170-1
;
De sensu vert < fate, Hal.,

1709, Leips., 1722; Phil*, ayrUhetica, Hal., 1707, etc.; Physica divina, recta via ad

utramque lumdnis /< i tendena, Frankf.-on-the-M., 1716; Philos. pragmatiea,

Leips., 172:;
; Wolfena Meinung von don Wesen der Seek und Budigera Gegenerinner-

uny. Leips., 1727.

An indirect pupil of Riidiger (won over to his doctrines by Ad. Friedr. Hoffmann,

one of R.'s hearers) was Christian August Crusius 1 171,-1 7 75
I,
the must influential

opponent of Wolffianisin, who opposed especially the doctrines of optimism and deter-

minism, and based ethics on the will of God as a lawgiver. His works are the follow-

ing : Anweisung, vemunfUg zuleben, Leips., 1744; GewwheU und Zuverlaaaigkeit der

menscJd. Erlcenntnm. Leips., 1747, etc. "With Crusius agrees, in many respects, the Eclec-

tic, Daries (1714-1772), who wrote Elemcn. metaph., Jen., 174:J-i4; Flaws. Nebenatun-

dm, Jen., 1749-32; Erste Griinde der philos. Sittenlehre, Jen., 1700; Via ad veritatem,

Jen., 175."i.

Among the opponents of the Leibnitz-Wolffian doctrine belongs also Jean Pierre de

Crousaz (1063-1748), who wrote a Logic (published in French, Amst., 1712; in Latin,

Geneva, 1724), a theory of the Beautiful (Amst.. 1712, 2d ed., 1724), a short work on

Education (Hague, 1724), and other works. An eclectic philosopher.

Among the early followers of Leibnitz, who did not come under the influence of

Wolff, belongs Michael Gottlieb Hansch (1683-1752), the author of a work entitled Se-

lecta Moralia (Halle. 1720), and of an Ars In/oertiendi (1727). But by far the larger

number of the followers of the Leibnitzian doctrine were at the same time also disci-

ples of Wolff, till in the later period when Wolff's authority began to decline, and many
returned more immediately to Leibnitz himself.

Among the more important Wolffiaus were Georg Bernhard Biilfnnger (or Bilfin-

ger, 1693-1750), author of a Disput. <Lt tripUci rerum eogmtiom, Mstoriea, philosophica
it mathernatica (Tub., 1722), a Commentatio hj/pot/ietica de liarmonia animi <t corporis hu-

manitnaxme prcBStaMita ex mente Leibnitii (Frankf. and Leips., 1723, 2d ed . 1735),
mentationea phiha. deorigine et pcnuixxim,, mnii. pnropue mm-aUx (/'<.. 1724), Di-

phUos. de Deo, aniuna humana, mundo et generalibua rerum affectionibus (Tub.,

L725); Ludw. Phil. Thumming (1697-1728), author of InaUtutionea phUosophice Wolfi-

ana I Fnuikf. and Leips.. 1725-26), etc.
;

Joh. Gust. Reinbeck (1682 1711 ). an ecclesi-

astical provost, who prefixed to his reflections on the truths contained in the Augsburg
Confession a preface on the use of reason and philosophy in theology; J. G. Heinec-

eius, J. A. von Ickstadt, J. U. von Cramer, Dan. Nettelbladt, and other jurists; Joh.

Christoph Gottsched (1700-1760). the historian of literature and critic, who wrote,

among other things, Erste Griinde der gesammten Weltweisheit (Leips., 1734, 2d ed,
1735-36; cf. Danzel, Gottsched und seine Zeit, Leips., lsisi ; Martin Knutzeu {pb.

1751), the mathematician, who wrote on the immaterial nature of the soul iFrankf.,

1744), and Syst. causarvm efficienUum (Leips., 1745), and was one of Kant's teachers;
Fr. Ohr. Baumeister 1 1707-1785), who wrote text-books, and also a Historic doctrina de

do optima (Gorl.,1141); Alex. Gottlieb Baumgarten (1714-1762), who wrote, among
other things. Metcuphyaica (Halle, 1739), Ethica Philo8op7iica (KaHe, 1740), and especially
a work entitled JBathetica (Frankfort on the Oder. 1 7o( i ."»>>. in which he systematically

developed this branch of philosophy, to which he first gave the name of ^Esthetics, on
the ground of his definition of beauty as perfection apprehended through the senses;

Georg Friedr. Meier (1718-1777), Baumgarten's pupil at Halle, author of Anftmgs-

griinde der schbnen WissenscJiaften tHalle, 1748, 2d ed., 1754), Vernunftiehre (ib. 1752),
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and an epitome of tha latter (ib., 1752
;
these text-books, among others, were used by

Kant as the basis of his lectures on logic), Metaphysik (Halle, 1755-59), Philos. SitUu-

lehre (Halle, 1758-61), and many other works. A number of philosophical terms (and

in particular the term ^Esthetics, as above mentioned) were first employed by Bauin-

garten in the sense now given to them.

To substantially the same school of thinkers belonged also Herm. Sam. Reimarus

(1694-1765) who published a Vernunftlehre (Hamburg and Kiel, 1756, 5th ed., 1790),

Betrachtungen ubenr die Kunsttriebe der Thiere (Hamburg, 1762, 4th ed., 1798), and Ueber

dievornehmstenWahrheiten der nat'urlichen Religion (Hamburg, 1754, 6th ed., 1791), and

who was also the author of the Wolfenbuttel Fragments, subsequently published, by

Lessing (directed against the positive content of the Christian religion ;
cf . especially,

on this subject, Dav. Friedr. Strauss, Herm. Samuel Reimarus u. s. Schutsschrift far
die vemanftigen Verelirer Gottes, Leipzig, 1862) ;

Gottfried Ploucquet (1716-1790), who

wrote, among other works, Principia de substantias et phcenomenis, accedit methodus cal-

culandi in logieis ab ipso inventa, cui pramiittitur commentatio de arte characteristica

universali (Frankf. and Leips., 1753, ed. II., 1764; cf. Aug. Friedr. Bock, 8amm-

lung con Schriften, icelche den logischen Cakul des Herm Prof. PI. betreffen, Frankf.

and Leipsic, 1766); and Joh. Heinr. Lambert (1728-1777), whose Neues Organon oder

Gedariken iiber die Erforschung und Bezeichnung des Wahrcn und dessen Unterscheidung

mm Irrthum und Scliein (Leips., 1764), Architektonik (Riga, 1771), as also his Kosnw-

logmhe Briefe (Augsburg, 1761) contain much that is original. An isolated position was

occupied by Joh. Chr. Edelmann (1698-1767), originally a pietist, but afterwards a

free-thinker, who inclined towards Spinozistic pantheism, and who wrote 3Ioses mit

aufgedecktem Angesicht (1740, etc.), Selbstbwgraphie (ed. Klose, Berlin, 1849) ;
cf. K.

M mckeberg, Reimarus und Edelmann, Hamburg, 1867.

Of the thinkers—some of them very respectable ones—who were rather eclectics

than adherents of any one system, Moses Mendelssohn, Eberhard, Platner, and others

differed relatively little from the Leibnitz-Wolffian school. Moses Mendelssohn (bom
at Dessau, Sept. 6th, 1729, died Jan. 4, 1786) labored especially for the cause of reli-

gious enlightenment. The precepts of religion were designed, according to him, to

regulate men's practice. In respect of such specifically religious observances as were

required by his religion (the Jewish), he was perhaps excessively afraid of reformatory

attempts, but, on the other hand, he claimed for thought complete freedom, and un-

dertook to demonstrate philosophically and with logical rigor the doctrines of the exist-

ence of God and of the immortality of the human soul. Friedrich Xicolai (1733-1811),
the friend of Mendelssohn and Lessing, and a prominent actor in the period of "

enlight-

enment," labored, especially as-^ditor of the Bill, der schonen Wissensehaften (Leips.,

1757-58), of the Briefe die neueste deutsche Litt. betreffend (Berl., 1759-65), of the

Allgem. deutsche Bibl. (1765-92), and of the Neueallg. d, Bibl. (1793-1805 1 with salutary

effect, so long as the work of purifying the public mind from the filth of superstition

and emancipating it from prejudices remained to be done, but with imperfect success

when the victory over traditional absurdities had been gained and the positive replen-

ishment of the public mind with a nobler content became the main problem. The men
who labored for the solution of this latter problem defended themselves against the

attacks which he made upon them in a manner which should have no greater influence

in determining our historic estimate of Nicolai than the hostile criticism, by Socrates

and Plato, of the Greek Sojihists should have in determining our judgment upon the

latter. Joh. Aug. Eberhard (1738-1809; from 1778 on professor at Halle
;

cf. on him

F. Xicolai, Gedachtnisssclirift auf J. A. E., Berlin, 1810) attempted to defend Leibnitz-
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ianism against Kantism
;
he was the editor of the Philosoph. Magazin (Halle, 1788-93)

and of the PhUos. Archie (1793-95) ;
the most important of his works were the J\'. m

Apologkdes Socrates (Berlin, 1772. etc.). AUgemeine Theorie des Denkens und Em
dens (Berlin, 1770 and 1786), Theorie der schbnen Kdiiste und Wissenschaften (Halle,

17^'!
; 3d ed., 1790), SiUenlehn >b r Vernunft (Berlin, 1781, 1786), Handbuch derAesUie-

lete Leser I Halle, 1803-5; 2d ed., 1807 seq.), Versuch einer aUgemeinen

deutscken Synonymik (Halle, 1795-1803; 2d ed.
, 1820, continued by Maass and Gru-

ber), Synonym. Worterb. der deutsch. Sprache (Halle, 1802). Thomas Abbt (1738-1700)

wrote Vom Tod fur's Vaterland (Herlin, 1701), Vbm I '< nli, nst (Berlin, 1705), Auszug
his der nUij. \\, U7iistorie (Halle, 176b"—an expose of the gradual progress of civilization) ;

his Vermiachte Schriften were published at Berlin, 1708, etc. Ernst Platner's (1714-

1818) PhUosophische Aphorismeti (Leips. , 1776-82; 2d revised edition, 1793-1800), in

which, with the presentation and concise demonstration of the doctrines of philosophy,

are combined retrospective glances at and historical criticisms of the teachings of

ancient and modern philosophers, is a work still valuable. Christoph Meiners (1747-

1810) wrote, besides his works on the history of ancient philosophy (see above, Vol. L,

£ 7), in particular. Untersuchungen Ober die Denk- and WiBenskrafte, Gott., 1806. Asa

popular moralist, Christian FiArchtegott Gellert (1715-1709), the poet, deserves here to

be mentioned. His complete works were published at Leipsic in 1709-70, his moral

lectures, Leips. , 1770, edited by Ad. Schlegel and Heyer. The doctrine of Locke (on

which G. F. Meier was led by the king to lecture at Halle), which was favored by
Frederick the Great (of whom Paul Hecker, among others, treats in Die reUg. Entwicke-

hing F.'s d. Gr., Augsburg. 1804), as also the moral, political, and a3sthetical inquiries

of the English and in part also of the French, determined essentially the direction of

thought followed by Garve, Sulzer, and others. Christian Garve (1742-179S) translated

and annotated the Ethics and Politics of Aristotle, subjoining a critical review of the

history of Morals, with an especially thorough examination of the Kantian doctrine

i U(
'

irsicM der vornehmsten Prineipien der Sittenle7ire von d&n Zeitalter des Aristx

an bis auf unsere Z<it< n, Breslau, 1798) ;
he translated and explained Cicero's De Officii*

(Breslau, 1783 ; Gth ed., ib., 1819), and wrote Versuche fiber verscJvU d< ne Gegi nstdnd

tier Monti, Littri-iifnr und dcm i/esellscliaftlichen Leben (Berl., 1792-1802
;
2d ed.. 1831 >,

and other works and papers, which give evidence of extensive and appreciative obser-

vation of human life. Of importance as psychologists are Joh. Christ. Lossius, who in

his Physische Ursachen des Wahren (Gotha, 1775), sought to investigate the relation of

the psychical processes to the motions of the fibres of the brain, and his opponent, Joh.

Nic. Tetens (1730-1805), author of PhUos. Versuche 'Ober die menschl. Natur undihre

Entimckdung (Leipsic. 1770-77). The latter was the first to co-ordinate feeling (which
Aristotle regarded as the passage from perception to desire) as a fundamental faculty
with the understanding and the will, but he included in "

feeling," as the reeepl Lve facul-

ty, not only pleasure and pain, but also the sensuous perceptions and the
••
affections" or

impressions which the mind produces on itself. Friedr. Carl Casimir von Creuz (1724-
1 770) denies in his Versuch aber die Seek (Frkf. and Lps., 1758) the punctual simplicity
of the soul, without, however, for that reason affirming it to be composite and divisible,

and occupies in his doctrine, which is based on experience, an intermediate position
between Locke and Leibnitz. An eclectic tendency characterizes the works of Job.

Georg Heinrich Feder (1740-1831), whose text-books {Orundriss d, r p7tOos. WiSS., Co-

burg, 1707. Fnstitutiojies log. et metapli., Frkf., 1777, eto.) were in their time very widely
used ;

his Autobiography was published by his son (Leips.. 1835). Dietrich Tiedomami

(1748-1803*. who combined Lockian elements with the Leibnitzian doctrine, deserves



120 LEI3NITZ, AND GERMAN T'HILOSOPHY IN THE 18TH CENTUKT.

to be mentioned, not only as an historian of philosophy, but also on account of his

investigations in psychology and respecting the subject of cognition ( Vntersuchvngen
uber den Motsrhcn, Leips., 1777-98; TheMet oder uber das menschl. Wissen, tin Beit rag

zwr VernunftkriUk, Frankf. on the M., 1794; Idealistische Briefe, Marburg, 1798;
Hcmdbuch der Psychologic, ed. by Wachler, Leips., 1804). Johann Georg Sulzer (1720-

1779) distinguished himself chiefly by his AUgemtine Theorie der schonen Kunste (Leips.,

1771-74, also 1792-94; with additions by Blankenburg, 1796-98, and with supplements

by Dyk and Schiitz, Leips., 1792-1S08). Gotthilf Sam. Steinbart (1738-1809) wrote a

Christian Doctrine of happiness (Glackseligkeitslehre des Christenthums, Ztillichau, 1778;
4th ed.

, 1794) and other popular works. Johann Jacob Engel (1741-1802) exposed his

philosophical views in a popular form, especially in the collection of essays, entitled The

Philosopher for the World {Der Philosophfiir die Welt, Leips., 1775, '77, 1800
;
2d ed.,

1801-2). Karl Philipp Moritz (1757-93) edited a Magazine for Empirical Psychology

{Magasm zur Erfahrungsseelenlehre, 1785-93), furnished a characterization of himself in

the work : Anton Reiser (Berlin, 1785-90), and wrote a treatise on the plastic imitation

of the beautiful (Brunswick, 1788), and other psychological and sesthetical works. Karl

Theod. Ant. Maria von Dalberg (1744-1817) wrote Betrachtungen uber das Univcrsum

(Erfurt, 1776; 7th ed., 1S21), Gedanken von der Bestimmung des rnoralischen Werths

(ib', 1787), and other philosophical works. The pedagogues, Joh. Bernh. Basedow

(1723-90), Joachim Heinr. Campe (1746-1818), and others, stood under the influence of

Locke and Rousseau, and Karl Friedr. Bahrdt (1741-92), one of the "
enlighteners,"

was for a time the director of a Plain nth ropin [a sort of school conducted on what are

termed natural principles]. Eschenburg's (1743-1820) Entwurf einer Theorie und
Literatur der schonen Wissenschaften (Berlin, 1783; 5th ed.

, 1836) and Handbuch der

class. Litteratur (8th ed., Berlin, 1837) appertain rather to the history of literature than

to philosophy. Georg Christoph Lichtenberg, the physicist (1742-1799; Vermischte

Schriften, Gottingen, 1800-1805 and 1844-1853), following Spinoza, pronounced against
" the infamous Two in the world, viz. : body and soul, God and the world

;

" the soul

and inert matter were, he affirmed, mere abstractions, and we could know of matter

nothing but the forces with which it was one.

Lessing's (Jan. 22, 1729, to Feb. 15, 1781) fruitful speculations on aasthetics and the

philosophy of history (contained especially in his Hamburger Draanaturgie and his work

on the Education of the Human Race) contained germs whose development was among
the most important merits of German philosophy in the following period. The ques-

tion, whether we should prefer the active search for truth or the actual and assured

possession of truth by the gift of God, was decided by Lessing in a sense opposite to

that in which Augustine (see above, Vol. I., § 86, p. 338 seq.) answered it, and in favor

of the former alternative. Lessing's philosophical conceptions grew out principally

from his study of the Leibnitzian doctrine. The confession of "
Spinozism,'' which

Lessing made to Jacobi in the year 1780. had perhaps the sense that he found in it the

basis of Leibnitzianism. Lessing affirmed that thinking, willing, and creating were

identical in God. According to Jacobi's account, he considered "extension, motion,

and thought as having their foundation in a superior force, which these attributes were

far from exhausting, and which was capable of a kind of enjoyment which not only

surpassed all actual conceptions, but was completely incapable of being represented in

any conception." The speculative, rationalizing interpretation which Lessing gave to

the doctrine of the Trinity might have been founded on passages in the 5th Book of

Spinoza's Ethics, or, also, on passages in the works of St. Augustine and Leibnitz.—
Lessing views the books of the Bible as the elementary books which served for the
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education of the human race, or. at least, of a part of it, with which God chose to

carry out one particular plan of tuition. Lessing distinguishes three stages in the life

of humanity, differing essentially from each other in the motives of action peculiar to

them. The first stage is that of childhood, which seeks for immediate enjoyment; the

second is that of boyhood and youth, when the thought of future goods, of honor, and

prosperity is the guiding idea
;
the third stage is that of the full man, who, even in

the absence of these prospects of honor and prosperity, is able to do his duty. (Akin
to this latter utterance of Lessing are, on the one hand, the Platonic principle, that

justice and every other virtue are worthy to be sought after, not for the sake of reward,

but on their own account, and, on the other hand, the categorical imperative of Kant
;

on the contrary, among the earliest teachers of the Christian church many. <
.

<y. , Lac-

tantius, assert the opposite principle.) These stages, says Lessing, must be traversed

in the same manner by the human race in the succession of its generations, as by each

individual man (which thesis of Lessing was disputed by Mendelssohn). The Old Tes-

tament was intended for the first stadium in the divine plan for the education of the

human race, and the New Testament, which makes most reference to future reward,
for the second

;
but the time is sure to come for a new, eternal Gospel, which is prom-

ised us in the elementary books of the New Covenant. In the elementary books truths

are "reflected before" us (as if set before us in reflected images), which we are to

look upon as revelations, until reason has learned to deduce them from other estab-

lished truths belonging to her domain and to combine them with the latter. The

development of revealed truths into truths of reason is absolutely necessary, if the

human race is to receive real advantage from them.—"With reference to the doctrine of

the Trinity, Lessing affirms it "impossible that God should be one. in the sense in

which finite things are one." God must have a complete idea of himself, i. e., an idea

in which all is contained that is in himself, including therefore God's necessary reality,

and hence an idea, which is an image, having the same reality as God himself, and

which is consequently a reduplication of the divine Self
;
but this idea implies, then, as

a third element or process in the divine nature, the combination of the two already given
in a single unity. (Kant, on the contrary, withdraws from beneath all such interpreta-

tions the ground on which they rest.) Lessing understands the doctrine of original sin

in the sense,
" that man, in the first and lowest stage of humanity, is not such an abso-

lute master of his actions that he can follow moral laws." To the doctrine of satisfac-

tion he attributes the following sense, viz. : "that God, notwithstanding the original

impotence of man, preferred to give him moral laws and to forgive him all trans-

gressions on his Son's account— i. e., on account of the absolute extent of all his

perfections, in comparison with which and in which all individual imperfection disap-

pears—than not to give them to him and to exclude him from all moral blessedni 58,

which yet without moral laws is inconceivable." (Kant's interpretation of the two

last dogmas, in his "Religion innerhalb der Qremen der blossen Vernunft" is very

similar to that of Lessing.) To the historical question relative to the person of

Christ, Lessing ascribes only a very subordinate importance (in which respect Kant

and Schelling, the latter at least in his earlier period, agree witli him, whereas Schleier-

lnacher, to a certain extent, even in his Reden uber dit Religion, and much more in

his later works, makes the entire religious life to depend directly upon the person of

Christ). The idea, that the same path by which the raee attains to its perfection,

must be traversed by every individual man. is not advanced by Lessing in the limited

sense, that each, in advancing to whateve" stage he may actually reach, must pass

through the same stadia which the race parses through in advancing to the same stage ;
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on the contrary, lie ascribes to that idea an unlimited truth, and argues, accordingly,

that every individual man shall pass through those stages, which during this life he

does not reach, in an ever-renewed existence by means of repeated re-appearances in

this world. (This latter hypothesis, as it implies the possibility of at least a temporary
oblivion of all previous states, and thus puts at least in the back-ground the idea of the

conscious identity of the person, approximates toward the hypothesis of the continued

existence of the mind in the race, of Christ in Christians, etc., toward which later,

when the Individualism prevalent in the 18th century began more and more to give

place to universalistic and pantheistic views, Schleiermacher, at all events for a time,
leaned decidedly.)

§ IIS. The prevailing character of the French philosophy of the

eighteenth century was that of opposition to the received dogmas and
the actual conditions in Church and State, and the efforts of its repre-
sentatives were chiefly directed to the establishment of a new theoreti-

cal and practical philosophy resting on naturalistic principles. The

way for such a development having been previous^ prepared by Bayle
and his skeptical philosophy, Voltaire came forward, resting in the

positive part of his doctrine essentially on the physics of ISTewton and

on Locke's philosophy of cognition, and finding favor, especially for

his hostile criticism of the dominant theological confession, not only

among the educated of his own nation, but also, to a great extent, out-

side of France. Before him, Maupertuis had already victoriously

defended the Newtonian cosmology against the Cartesian, and Mon-

tesquieu, particularly, had won over the educated classes to liberal

ideas. Rousseau, offended by a degenerate civilization, pointed back

to nature, rejected the positive and historical, and preached a religion

of nature founded on the ideas of God, virtue, and immortality ;
he

demanded for men an education according to nature, and a democratic

form of government, which should impose upon the freedom of the

individual only such limits as the individual can concede and agree to

without forfeiting his inalienable rights as a man. The science of

aesthetics was successfully cultivated by Batteux, who defined art as

consisting essentially in the imitation of the beautiful in nature. Sen-

sualism was developed on the basis of Locke's doctrine, but to an

extent to which Locke had not gone, by Condillac, who viewed all

psychical functions as transformed sensations, and accordingly taught
that internal perception had its basis in external or sensuous percep-
tion. Ilelvetius sought to found moral science on the principle of

self-interest, by affirming that the demands of this principle could not

be fully satisfied except as they harmonized with the good of society.

Diderot^ who, in connection with D'Alembert, superintended the pub-
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lication of the Encyclopedia of all the sciences, advanced gradually
from deism to pantheism. Itobinet, through his doctrine of a natural

gradation of existences, or of the gradual progress of nature from its

lower creations up to man, became a forerunner of Schelling. Bon-

net, while believing in God and immortality, sought to discover the

material conditions of the activities of the soul. Pure materialism

was taught by the physician La Mettrie, chiefly as a psychological

doctrine, but by Baron llolbach, in the Systeme de la Nature, as an

all-inclusive, anti-theological philosophy.

On the philosophy of the French in the eighteenth century the principal work is Ph. Damiron's Memoires

pour servir <l rhisloire de la philosophie au XVlIIe Hide, turn, I.-II., Paris, 1858, tome III. uvec line intro-

duction de M. C. Gourand, Paris, 1864. Cf. Lerminier, De Tinfiuence de la philos. du XVIII- xiicle sur la

legislation et la sociabilite du XIXe, Par., 1833; Lanfrey, VEglise et les philosoplies au XYIIIe Steele, &i

ed., Par., 185"; see, further, the sections on this topic in the larger works on the history of philosophy, anil

in works on general history and the history of literature, especially in Nisard's Hist, de la I.i't. Fr.
| l'ur.,184*-

49), Chr. Bartholmess' ffwt. philos. de Cacad. de Prusse depuis Lelbn. (Paris, 1850-51). and /list. Crit. den

doctrines reli'jieuses de la philosophie moderne (Strasb.. 1855), A. Sayous' Le dix-huiticme(siecle) a Tetranger,

hist, de la littiraturefrancaise dans les divers pays de VEurope depuis la mart de Louis XIV. jusqu'd la re-

volution francaise (2 vols., Paris, 1861), A. Franck's La philos. mystique en Frame au 18. siecle (Paris, 1868)

and in Schlosser's GeschichtedeslH. Jahrhunderts, inHerm. Hettner's Litteraturgesch. des is. Jahrhunderts,
Part Second (on French literature), and in F. Albert Lange's Gesch. des MateriaUemue, Iserlohn, 1866.

Voltaire's works were published at Geneva in 1768, at Kehl and Basle in 1773, at KehL 1785-89 (with a

biography of Voltaire by Condorcet), at Paris, 1829-34, etc. Cf. on him, besides Condorcet (whose biogra-

phical work was also published separately, Paris. 1820), E. Bersot, La philosophie de V., Paris, 1848; L. J.

Bungener, V. et son temps, Paris, 1851
;

J. B. Meyer, V. u?id Rousseau, Berlin, 1856; J. Janin, Le rot

Voltaire, 3d ed., Paris, 1861; A. Pierson, V. et ses maltres, episode de thist. des human ties en France,

Paris, 1866 ; Emil du Bois-Reymond, Voltaire in seiner Beziehung sur Xaluriciss. (discourse at the celebration

of the birthday of Frederick the Great), Berlin, 1S68
;
G. Reuschle, Parallelen aus dem 18. und 19. Jahrhun-

dert (Kant and Voltaire, Lessing and D. F. Strauss), in the Deutsche Vierteljahrsxchrift, 1868 ; Leouzon-le-

Duc, Voltaire et la police, Paris, 1868. [Voltaire as a Theologian, Moralist, and Metaphysician, in Fraser's

Magazine,\o\. 76, November, 1867, pp. 541-568; D. F. Strauss, Voltaire (Six Lectures), 2d ed., Leipsie,

1870; J. Morley, Voltaire, London, 1S72. TV.]

On Montesquieu, compare Bersot (Paris, 1S52), and E. Buss (Montesq. und Cartesius, in the Philos.

Monatshefle, IV. 1, Oct., 1869).

The works of Rousseau were published at Taris 'n 1764, etc., also, in particular, edited by Mr.ssot-Pathay,

22 vols.. Paris. 1818-20, and ed. by A. de Latour, Paris, 1868; material previously inedited was published by

Streckeisen-Moulton, Par.. 1861 and '65 ; biographies, to complete the coquetting Confessio?is, have been fur-

nished by Musset-Pathay, Paris, 1821, Morin, Par., 1851, E. Guion, Ptrasb., 1860, F. Brockerhoff, Leipe.,

1863. Cf. Rousseau'sche Studien, by Emil Feuerlein, in Der Gedanke, 1861 seq. ; A. de Lamartine, Rousseau^

son faux control social et le vrai conlrat social, Poissy. 1866.

Charles Bonnet's CEuvres, Neufchatcl, 1779. A work on him by the Duke of Caramen was published it

Paris, 1859.

Diderot's philosophical works -were published in 6 vols, at Amsterdam, 1772. His complete works w*re

published at Paris, 1708 (by Naigeon) and 1831. the latter edition being supplemented by the I torn sp,oidaa*x

philos. et cr'tique de Grimm, in 1829, and by the Metnoires. co?'respondance et onvrage* tnidUa de /
in 1830. The most comprehensive and thorough work on him is Roscnkranz's Diderot's Leben und Werte,
Leips., 1866. Cf. also the article by Rosenkranz on Diderot's dialogue entitled Ramriin's Nephew, in Per

Gedanke, Vol. V., 1864, pp. 1-25. On D'Alembert compare J. Bertrand. D'Alembert, so rie et ses travawx,

see Revue des deux mondes, 1865. Vol. 59. pp. 9.M-1O06.

On J. B. Robinet, cf. Damiron, as already cited, and Rosenkranz in Der Gedanke, Vol. I., 1861, p. 136

seq.

Among the French authors of the eighteenth century who touched upon philo-

sophical problems, by far the larger number distinguished themselves more as promoters
of general culture and of the transformation of ecclesiastical, political, and social rela-
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tions, than as contributors to philosophy as a science. A more detailed account of the

contest against despotism in Church and State belongs rather to the province of

political history and the history of literature and civilization, than to the history of

philosophy. It is particularly the development of sensualism and materialism in this

period that is of philosophical interest.

After that Fontenelle (1657-1757), in his Entretiens sur la pluraUU des mondes

(1686), had popularized the astronomical doctrines of Copernicus and Descartes, a like

service was rendered to the Newtonian doctrine by Voltaire especially (Nov. 21, 1694,

to May 30, 1778), who was perhaps led chiefly by the facts of modern astronomy to the

conviction that the dogmatic teaching's of the Church were untrue, and who made it

his life's work to oppose those teachings. The strictly scientific refutation of the Car-

tesian, and the establishment of the Newtonian doctrine in France was due above all to

the labors of Maupertuis (1698-1759 ;
from 1746 President of the Berlin Academy of

Sciences) ; Maupertuis presented to the Academy of Paris in 1732 his memoirs Sur les

his do Vattraction and Discmirs sur la figure des axtres, and in 1736-37 conducted the

expedition (in which Clairaut was his principal coadjutor) to Lapland, for the purpose
of deciding by measurement the controversy as to the form of the earth

;
he wrote

subsequently an Essai de PJdlosophie Morale (1749) and Systeme de la Nature (1751).

But it was pre-eminently Voltaire who sought to bring to the knowledge of educated

men the bearings of the theory of astronomy upon our general conception of the world.

In the years 1726-29 Voltaire resided in London (where he changed his name, Arouet,
to Voltaire, an anagram of Arouet I. j. ,

i. e.
,
Arouet le jeune). Mathematical physics

and astronomy were then engaging the liveliest interest of educated men. In a letter

written in 1728, Voltaire says :

" When a Frenchman arrives in London he finds a very

great change, in philosophy as well as in most other things. In Paris he left the world

all full of matter
;
here he finds absolute vacua. At Paris the universe is seen filled up

with ethereal vortices, while here the same space is occupied with the play of the invisible

forces of gravitation. In Paris the earth is painted for us longish like an egg, and in

London it is oblate like a melon. At Paris the pressure of the moon causes the ebb

and flow of tides
;
in England, on the other hand, the sea gravitates towards the moon,

so that at the same time when the Parisians demand high water of the moon, the gen -

tlemen of London require an ebb." The Lettres sur les Anglais, written in 1728, were

first published at London
; they appeared in France in 1734. In the year 1738, Voltaire

published at Amsterdam his Ek'mens de laphilosophie de Newton, mix d la portee de taut

le monde (not published in France till 1741, because D'Aguesseau, the censor, who sym-

pathized with the Cartesians, at first refused permission to print the unpatriotic and

unreasonable work, as he deemed it) ;
this was followed by La Mitaphysique de Newton

o%l parallele des sentiments de Newton et de Leibniz (Amst., 1740). But Voltaire was

attracted not only by the natural philosophy, but also by the political institutions of

England ; already, before seeing England, an enemy to ecclesiastical and political

despotism, his sojourn in that country contributed especially to the more distinct

development of his political views. He says : La liberti conmte a ne dependre que des

his ; not absolute equality, but only equality before the law is possible. Voltaire

introduced, as a writer of history, the practice of paying constant reference to the

customs and culture of nations. In the doctrine of knowledge, and in psychology,

ethics, and theology Voltaire followed mainly Locke, whose doctrine of the soul was,

he said, to that of Descartes and Malebranche. as history to fiction. Voltaire speaks of

Locke as a modest man, of moderate but solid attainments (he says, in the "
Phifosojihe

Ignorant" written in 1767: "
apres tant de courses tnaUieureuses, fatigue, harasse, Turn-
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tenx d1

avoir cherche tant de verites et trouve pint de cldmeres, je mis revenu d Locke cornms

Venfant prodigue qui retourne chez son pere,je me mis rejete entre les bras (Tun hormm
rnodeste qui ne feintjamais de savoir ce qvOX ne sait pas, qui, d lacerite, ne possede pas des

richesses immenses, mais dont les fonds sont bien assures et quijouit du bien le plus solide

sans aucune ostentation "). Voltaire emphasizes more strongly than Locke the possi-

bility of the supposition that matter may think. He cannot make himself believe that

there dwells within the brain an unextended substance, like a little God, and he is

inclined to regard the substantial soul as an " abstraction realisee," like the ancient god-
dess Memoria, or such as a personification of the blood-forming force would be. All

our ideas arise from the senses. Says Voltaire (Lettre XIII. sur les Anglais) :
" No one

will ever make me believe that I am always thinking, and I am no more disposed than

Locke to imagine that several weeks after my conception I was a very learned soid,

knowing then a thousand things which I forgot at my birth, and having quite uselessly

possessed in the uterus knowledge which escaped me as soon as I could have need of it,

and which I have never since been able to r3gain." Yet Voltaire admits that certain

ideas, especially the moral ideas, although not innate, arise necessarily from the con-

stitution of human nature and are not of merely conventional authority. Voltaire

holds with Locke that the existence of God is demonstrable (by the cosmological, and

especially by the teleological argument). He regards the belief in a rewarding and

avenging God as necessary, moreover, for the support of the moral order, whence he

affirms :

'"
If God did not exist, it would be necessary to invent him

;
but all nature

cries out to us that he does exist." The Leibnitzian doctrine, that the existing world

is the best of all possible worlds, is ridiculed by Voltaire in his Candide ou sur V Opti-

rnifime (first published in 1757), although at an earlier date he had himself inclined

toward the optimistic view
;
he regards the problem of the reconciliation of evil in the

world with the goodness, wisdom, and power of God as insoluble, but hopes for pro-

gress towards an improved state, and demands that we seek our satisfaction rather in

action than in untenable speculations ;
in case of a conflict among the attributes of

God, he will sooner believe God's power to be limited than his goodness. In his earlier

period Voltaire affirmed the freedom of the will, according to the doctrine of Inde-

terminism, but afterwards admitted that the arguments for Determinism were irre-

fragable.

Charles de Secondat, baron de la Brede et de Montesquieu (born at Brede, Jan. IS,

1689, died at Paris, Febr. 20, 1755), first opposed absolutism in State and Church, in

his Lettres Persanes (Paris, 1721), and then showed, in his Considerations sur les cause*

fie la grandeur des Romaim et de leur d cadence (Paris, 1784), that the fortune of States

and nations depends not so much on the accident of single victories or defeats, as on

the force of public sentiment and the love of freedom, labor, and country, while in his

principal work, the Esprit des Lois (Geneva, 1748, etc. ), he investigated the bases, con-

ditions, and guarantees of political freedom. In the first work, written before his

sojourn in England (1728-29), the form of government prevailing in Switzerland and

the Netherlands appears to him as the most excellent of all then existing, but in the

later works, especially in the Esprit des Lois, that pre-eminence is assigned to the

English constitution. In the Esprit des Lois, Montesquieu drew from the concrete

form of the English government the abstract schematism of the constitutional mon-

archy, and thereby made a contribution of great and indisputable merit to the theory
and praxis of the modern State

; but, on the other hand, although he demands, as a

principle, that the constitution should vary with the spirit of the nation ('' le gouveme
ment le plus conformc d la nature est cclui dont la disposition particuliere se rapporte ft
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mieux a la disposition du people pour lequel il est etabli "), yet as a matter of fact he indi-

rectly caused provisions, which are judicious only under definite conditions (such as

the complete separation of the legislative, executive, and judicial powers, the sepa-

ration of the aristocratic and democratic elements into an Upper and a Lower House,
which should check each other by their vetoes, but might also easily cripple each other),

to be considered as universal norms of an orderly and free State, and to be applied to

circumstances under which they could only lead to incurable conflicts, to a mischiev-

ous confounding of juridical fictions with facts, to the obstruction of legislation, to the

prejudice of the security of personal rights, and to the endangering of the very exist-

ence of the State.

Jean Baptiste Dubos (born 1G70 at Beauvais, died at Paris, 1742), in his Reflexions

critiques sur la poesie, la peinture et la musique (Par., 1719, etc.), argued that the

origin of art was to be found in the need of an excitation of the passions, which should

be separated from the inconveniences connected with such excitation in actual life.

"Could not art," he asks, "find some means for separating the evil consequences of

the majority of passions from that which is agreeable in them ? This is what poetry
and painting have accomplished." That the mission of art consists in rising above

common reality through the imitation of the beautiful in nature, is the doctrine taught

by Charles Batteux (1713-1780 ;
Les Beaux Arts reduits d un meme principe, Paris, 174G),

who failed, however, satisfactorily to define the conception of the beautiful.

Jean Jacques Rousseau (born at Geneva, 1712, died in 1778 at Ermenonville), deeply

feeling the evils of a degenerate civilization, and yet not perceiving how by a positive

progress to meet and vanquish them, preached up a return to a fancied original state

of nature. Of all of the Coryphaei of the "illumination" of the eighteenth century,

Rousseau has the least sense for historical development. Rousseau's political ideal is the

freedom and equality of pure democracy. A rational faith in God, virtue, and immor-

tality was for him all the more a need of the heart, the less his will was controlled by
the moral ideas

;
he attested this faith with greatest zeal after the first manifestation

of materialism and pantheism by Diderot and other Encyclopaedists, whereas Holbach's

atheistical System of Nature appeared first after Rousseau's works, and in opposition

to them. In the time of the Revolution, as Montesquieu's ideal of the State fur-

nished the model for the constitutional monarchists, so Rousseau's doctrine controlled

the tendencies of Robespierre. Rousseau's principal works are : Discours sur les sciences

et les arts (occasioned by the following prize-question proposed by the Academy of Dijon

in 1749: "Whether the restoration of the sciences and arts has contributed to the

purification of morals'? ") ;
Discours sur Vorigine et les fondemens de Vinegalite parmi les

hommes, 1753, etc.
;
Du control social ou principes du droit politique, Amst., 1762

; Emile,

ou sur Veducation, 17G2.

Julien Offroy de la Mettrie (1709-1751) was educated at Paris by the Jansenists, and

then (in 1733) became a student of medicine under Boerhaave (1668-1738), who as a

philosopher inclined towards the doctrine of Spinoza. Through observations which ho

instituted on himself in the midst of a violent fever, respecting the influence of the

movements of the blood on the power of thought, he arrived at the conviction that the

psychical functions were to be explained by the organization of the body, and this doc-

trine was set forth by him in his Histoire natureUe de Fame, d la Haye (Paris), 1745.

All thinking and willing, says La Mettrie, have their origin in sensations, and are de-

veloped by education. A man who should grow up apart from human intercourse, says

La Mettrie (in agreement with Arnobius—see above, Vol. I., § 84), would be mentally

imbecile. The " soul" increases and decreases with the body ;

" hence it must be de-
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6troyed with the body." From this stand-point, established in the Hist. nat. de Came,

La Mettrie sets out in L1Homme Machine (Leyd., 1748, etc.), (which work was written

more under the influence of the mechanical psychology of Descartes than under that of

Locke's Empiricism), L1Homme Plante (Potsdam, 1748), ISArt de jouir (1750), and

other works. In opposition to the ethics of abstinence, La Mettrie, advancing to the

opposite extreme, seeks to justify sensual enjoyment in a manner which is still more

artificially exaggerated than frivolous. The power of convention and charlatanry in

human life elicits from him the bitter denomination of life as a farce. Frederick the

Great, who afforded him protection at his court, wrote his eulogy (given in Assezat's

ed. of 1?Homme Machine, Par.
, 1S65). The best account of his doctrine is given by F.

A. Lange, Gesch. d. Mat., pp. 165-186.

Etienne Bonnot de Condillac (1715-1 7S0), in his earliest works, Essai sur Vorigine

des connaissances humaines (Amst., 1746), and Traite des systemes (1749—the latter a

polemical work directed against Malebranche, Leibnitz, and Spinoza), remains substan-

tially on the philosophical ground of Locke, but goes beyond Locke in his Traite des

sensations (London, 1754) and his subsequent works {Traite des animomx, Amst.. 175"».

and a series of text-books for the Prince of Parma, whose education was intrusted to

Condillac, etc.). In these latter works he not only no longer recognizes in internal

experience a second, independent source of ideas in addition to sensible perception, but

seeks to derive all ideas from the latter as their only source. He endeavors to explain

all psychical functions genetically, conceiving them as transformations of sensation

(sensations transformees). To demonstrate that, without the hypothesis of innate ideas,

all psychical processes can be deduced from mere sensation, Condillac imagines a

marble statue, to which the different senses are given in succession, and, first of all,

the sense of smell. This sense furnishes perceptions, with which consciousness (con-

science) is joined. Some are stronger than others, and are therefore more noticed, i. e.,

attention is directed to them. Traces of them are left behind, i. e., the statue has

memory. If the perceptions arise again in memory, we recollect them, they become

objects of apprehension on our part or we have ideas, i. e., mental representations of

them. If at the same time new sense-perceptions enter, the division of sensation

among them involves comparison and judgment. The original connection and suc-

cession of perceptions determine their association when reproduced. The soul

dwells on those ideas which are agreeable to it
;
hence arises the separation of single

ideas from others, or abstraction. Let the other senses be added, and let the ideas

given be associated with words as their signs, and the mental formation becomes

richer. The sense of touch is distinguished from the other senses by its enabling

us to perceive the existence of external objects; but its sensations are not first made
ideas by memory ; they are ideas from the beginning, i. e., they are immediate

representations to the mind of something which differs in some manner from per-

ception itself. Condillac also assumes, with Descartes and Locke, that extension is an

attribute of things themselves, while colors, sounds, etc., are only subjective sensations.

From the recollection by the soul of a past sensation of pleasure arises desire. The 1

is the totality of sensations (le moi de chaque homme iVest que la collection dts

sensations qu'il eprouce et de ceUes que la memoire lui rappette, e'est tout d la fois
la conscience de ce quHl est et le souvenir de ce quHl a ete). Condillac is a sensationalist,

but not a materialist. He holds it not possible that matter should feel and think,

since, as extended and divisible, it is an aggregation of parts, whereas feeling and

thought imply the unity of the subject (substratum).

Charles Bonnet, a Swiss (1720-9o) in his Esuai de psychologie ou Considerations sur



128 FKENCII PHILOSOPHY IN THE 18TH CENTUKY.

les operations de Vdme (projected in 1748, published Lond., 1755), which was followed in

1760 by his Essai analytique sur lesfaouUes de Vdme, built up a half-materialistic sen-

sationalism, which he (like Priestley) nevertheless tried to bring into agreement with

religious faith by the hypothesis of the resurrection of the body. He was a friend of

Albrecht von Haller, to whose less liberal faith, however, his liberal views of the

Athanasian dogmas gave offence.

Denis Diderot (1713-1784) and Jean d'Alembert (1717-1783) were the originators

and editors of the work embracing the whole field of the sciences and arts, entitled,

Enclyclopedie ou Dictionnaire raisonne des sciences, des arts et des metiers, in 28 volumes

(Paris, 1751-72
; supplement in 5 vols., Amst., 1776-77, and Table Analytique, 2 vols.,

Paris, 1780). Contributions were made to this Encyclopaedia by Voltaire, Rousseau

(who, however, from 1757 on, became an opponent of the Encyclopaedists), Grimm,
Holbach, Turgot, Jaucourt, and others. The admirable introduction (Discours Prelim-

inaire), which treats from the Baconian point of view of the classification and method
of the sciences, was written by D'Alembert (who, after 1757, had no more to do with

the editing of the Encyclopaedia). D'Alembert, the mathematician, is in metaphysics
a skeptic. The union of parts in organized beings seems to point to a conscious intel-

ligence ;
but how this intelligence can be related to matter is inconceivable. We have

a distinct and complete idea neither of matter nor of mind.—Diderot passed from

theism and faith in revelation to pantheism, which recognizes God in natural law and
in truth, beauty, and goodness. By the conception of sensation as immanent in all

matter, he at once reached and outran the final consequence of materialism. In the

place of the monads of Leibnitz he put atoms, in which sensations were bound up.
The sensations become conscious in the animal organism. Out of sensations grows
thought. In the Principes de la philosophie morale ou Essai sur le merite et la vertu

(1745), which is almost a mere reproduction of Shaftesbury's Inquiry concerning Virtue

and Merit, Diderot confesses his faith in revelation, which faith, in the Pensees Philoso-

phiques (a la Haye, 1746), he no longer defends, and still less in the Promenade cTtm

sceptique (written in 1747, but first published in Vol. 4th of the Memoi,res, correspon-

ds nee et ouvrages inedits de Diderot) ;
after long wavering his philosophical stand-point

becomes fixed in the Pensees sur V Interpretation de la Nature (Paris, 1754). The
" Entretien entre d'Alembert et Diderot," his most profound work, and one which gives

evidence, in spite of all its lightness of form and the absence in it of the external

apparatus of demonstration, of a deep insight into the connection of the problems of

philosophy, together with Le reve d'Alembert (written in 1769), were likewise first

published in the fourth volume of the Memoires, correspondance et ouvrages inedits. Di-

derot finds the beautiful in that which is according to nature. He wars against the

constraint imposed by such rules of art as were set forth, in particular by Boileau, on

the basis of the dicta of Horaces and others of the ancients.

The Abbe Morelly, carrying to the extreme Locke's affirmation of the pernicious

effects of too great inequality of possessions, and probably influenced also by Plato's

doctrine of the state, laid down in his Code de la nature (Amst., 1755) a communistic

doctrine. Selfishness, le desir d'avoir pour soi, which is the source of the claim to

the possession of private property, is the source of all controversies, of all barbar-

ism, and of all misfortune. In a similar manner, Mdbly (1709-1783), an older brother of

Condillac, in his work, De la Legislation ou Principes des lois, wipes out the boundary
between legal regulation and spontaneous benevolence. The investigations in political

economy of the ' :

physiocrats
"
(who gave one-sided prominence to the interests of

agriculture) Quesnay (1697-1774), and others, and of Turgot (1727-1781—who avoided
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their narrowness of view, and who wrote a Lettre sur le papier monnaie, Reflexions
sur la formation et la distribution dtx ri<-!t ixxm 1 177-4), etc., as also of the Abbe (xaliani,

the opponent of the physiocrats, in his Dialogues sur le commerce des bles (1770), were

directed more to matters of fact. Monopolies and slavery were combated by the AbbS

RaynaJ in his Hist, patios, da commerce des deux hides. Babceuf, in the time of the

Revolution, adopted the doctrine of Morelly. Claude Adrien Helvetius (1715-1771),

on the contrary, in his book, Be Vesprit (Paris, 1758), and in the posthumous works:

De Vhomme, de ses facultes et de son education (Londres [Amst.], 1772), and Les pro-

gress de la raison dans la recherche du vrai (Lond., 1775), finds in self-love, which

prompts us to seek pleasure and ward off pain, the only proper motive of human con-

duct, holding that the right guidance of self-love by education and legislation is all that

is necessary to bring it into harmony with the common good. Complete suppression
of the passions leads to stupidity ; passion fructifies the mind, but needs to be regu-

lated. He who secures his own interests in such a manner as not to prejudice, but

rather to further the interests of others, is the good man. Not the abolition of prop-

erty, but the rendering it possible for every one to acquire property, restriction of the
"
exploitation

" of the labor of some by others, reduction of the hours of daily labor to

seven or eight, and the extension of culture, are the time problems for legislation. It

is obvious that the requirements which Helvetius makes of the State, are founded on

the idea of benevolence, while he believes individuals to be bound to follow self-inter-

est
;
his error is in not having appreciated the gradual progress of man from his limita-

tion to self, as an individual, to higher stages, where he is animated successively with

the spirit of comparatively restricted and then of larger societies, and is led beyond
motives of egoistic calculation. The substance of what he proposes is better than the

grounds on which his proposals rest. Charles Francois de St. Lambert (1710-1803;
Catechisme universe!, 1797) and Volney (Constantin FranQois de Chassebceuf

,
1757-1820

;

Catechisme du citoyen francais, 1793, second edition, entitled, La loi natureUe ou

principes physiques de la morale, deduits de Vorganisation de Vhomme etd\ Fwnivers;
(Euwes completes, Paris, 1821, 2d ed., 1830), are prominent among those who followed

Helvetius, but modified his principles so as to make them less extreme, and who em-

phasized the idea of the indissoluble union of the happiness of the individual with the

happiness of all; in the '"Ruins" {Les Buines, ou meditations sur lea revolutions des

empires, 4th ed., Paris, 1808), Volney makes a historico-philosophical application of this

ethics. The French Revolution was viewed by Volney as an attempt to realize the

ideal of the rule of reason. On the same ideal is based Coudorcet's (1743-1794) phi-

losophy of history (Esquisse d'un tableau Mstorique des progres >fc Vesprit humain, 1794).

Jean Baptiste Robinet (born at Rennes, 1735, where he died, Jan. 24, L820) sought in

his principal work, De la Nature^ vols., Amst., 1761-66; vol. I., no -'it.. Amst.,

1763), as also in his Considi'rations philosophigues de la gradation natureHU des formes de

Yi'tre, ou des essais de la nature qui apprend a faire Vhomme (Amst., 1767), and Paral-

lel de la condition et des facultes de Vhomme avec celles des autres animaux, trad, de

Vaughn's (Bouillon, 1769), to carry out the idea of a gradual development of the forms

of existence. Robinet recognizes a single creative cause of nature, but believes it im-

possible to ascribe to it personality without falling into a misleading anthropomor-

phism. Influenced perhaps by Robinet's writings, Dom. Deschamps, the Benedictine

(1716-1774), maintained a modified Spinozism in a manuscript written soon after 1770

(the main contents have been but recently edited by Emile Beaussire undor the title :

Antecedents de V hegelianisme dans la philosophic francaise, Paris, 1865
;

cf. Journal des

Savants, 1866, pp. 609-624), and indirectly also in some works of somewhat earlier

9
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date. Deschamps teaches that the universe (le tout universe!) is a real being (un e'tre

qui existe), and the basis {lefond) of which all perceivable things are modifications

(nuances). Deschamps, probably following Robinet, seeks to overthrow the Spinozis-
tic dualism of the attributes thought and extension by a hylozoistic monism. That, in

which he appears particularly as a predecessor of Hegel, is his assertion, that truth

includes in itself contradictory elements.

The systematic chef-cPasuvre of French Materialism in the eighteenth century was the

System of Nature of Baron Paul Heinrich Dietrich von Holbach (born in 1723 at Hei-

delsheim, near Bruchsal, in the Palatinate, died Feb. 21, 1789, at Paris), a friend of

Diderot. The work was entitled : Systhne de la nature ou des lois du monde physique et

du monde moral (Lond., in reality Amst. or Leyden, 1770; nominally by feu Mira-
baud [died 1760], who had been the Secretary of the Academy at Paris; the same
translated into German, with notes, Leipsic, 1841). Holbach's system combines all those

elements of the empirical doctrine, which till then had been cultivated rather separately
than together, viz. : materialism (La Mettrie's), sensationalism (Condillac's), determin-

ism (which Diderot, too, had admitted), atheism (which this system most openly avows,
after the example, in part, of the author of the Lettre de Thrasybule a Leucippe, writ-

ten in the first quarter of the eighteenth century, perhaps by the antiquarian Nic.

Freret, who was born 1688, and died, while Secretary of the Acad, of Inscriptions, in

1749—and in which religious faith is defined as a confusion of the subjective with the

objective), and the ethics (Helvetius', qualified by Holbach through the emphasis laid

by the latter on the joint interest of all) which was founded on the principle of self-

love or of self-interest rightly understood, but which agreed substantially, in most

points, with the doctrine of benevolence. Besides the Systeme de la Nature, Holbach

is said to have written anonymously a number of works directed against supernatural-

istic doctrines, in particular, Lettres a Eugenie ou preservat/f contre les prejuges (1768),

Examen critique sur la vie et les ouvrages de St. Paul (1770), Le bon sens ou idees natu-

reUes opposees aux idees surnaturelles (1772), La politique naturelle ou discours sur les

vrais principes du gouvernement (1773), Systeme social (1773), Elements de la morale uni-

versette (1776), Eethocratie ou le gouvernement fonde sur la morale universale (1776).

(Some other works directed expressly against Christian theology, which have often

been attributed to Holbach, were written by other persons, such as Damilaville and

Naigeon).

Buffon (1707-1788), the naturalist, believed in Naturalism, without openly and

unreservedly avowing this belief. At once following and going beyond Condillac,

Cabanis (1757-1808 ; Rapports du physique et du moral de Vhomme, 1798-1799, in the

Mem. de VInstitute then separately in 1802, etc.) cultivated physiology and psychology
in a materialistic sense. Destutt de Tracy (1754-1836 ;

Elements d y
idwlogie, Par

,

1801-15; Commentaire sur Vesprit des lois de Montesquieu, Par., 1819), Laromiguiere

(Lecons dephihs. ou essai sur lesfacultes de Valine, Par., 1815-18), and others, sought in

the first decennia of the nineteenth century either further to develop or to qualify the

system of Sensationalism, but found in philosophers devoted to the Church, and in

Royer-Collard and Victor Cousin—who followed partly Descartes and partly Scotch

and German philosophers—and in the eclectic or spiritualistic school founded by them,

opponents, who very considerably limited their influence. (Cf. Damiron, Essai sur

Vhistoire de laphilos. en France au dix-neuvieme siecle, Paris, 1828.)

§ 119. Contemporaneously with the French "
illumination," under its
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influence, and in turn influencing it, arose the Skepticism of Hume.
David Hume (1711-1770), philosopher, statesman, and historian, stand-

ing on the ground of the Lockian Empiricism, transformed the latter,

through his investigations respecting the origin and application of the

idea of causality, into a philosophy of Skepticism. Hume finds the

origin of the conception of cause in habit, which, he says, leads us to

expect that under similar circumstances one event will be followed by

another, which we have often seen joined with it, and he limits the

application of the conception to those cases in which from given facts

we conclude, according to analogies of experience, to others. Hume
denies, accordingly, the possibility of our knowing the nature and

mode of the objective connection between causes and effects, and the

philosophical legitimacy of our attempting to transcend, by means of

the causal idea, the whole field of experience and to conclude to the

existence of God and the immortality of the soul. It was particularly
the anti-theological consequences of this doctrine which awakened a

number of Scottish philosophers, headed by Thomas Reid, to a vigorous

polemic against it, a polemic weak in its philosophical principle (the

appeal to the common sense of men), but which led to numerous, and,
in many cases, valuable investigations in empirical psychology and
ethics

;
the doctrine of these Scotch philosophers was subsequently

incorporated into the Eclecticism of Cousin and his school. In Ger-

many it was chiefly the Skepticism of Hume which incited Immanuel
Kant to the construction of his Critical philosophy.

Hume's Treatise on Human Nature appeared in 3 vols., at London, 1739-40, also Lond., 1S17 ; the same
in German, translated by Ludw. Heinr. Jakob, Halle, 1790-91. His best-known philosophical work, Enquiry
concerning Human Understanding, was first published at Lond., 17-18 ; in German (translated by Sulzer\
Hamb. and Leips., 1775, and (transl. by \V. G. Tennemann). published with an essay on philosophical skepti-

cism, by Karl Leonh. Reinhold, Jena, 1793
;
a new translation of the same, by J. H. von Kirchmann. consti-

tutes Vol. 13 of the Philos. BMiothek, Berlin, 1869. Under the title of Essays and Treatises on Several

Subjects, Hume published together, in 1770, the Essays Moral, Political, and Literary—-which had first ap-

peared in 17-12—together with the Enquiry concerning Human Understanding and the Essays entitled A
Dissertation on the Passions, An Enquiry concerning the Principles of Morals (first publ. Lond., 17.M i. and
Tlte Natural History of Religion (first publ. Lond., 1755): this collection has been repeatedly reprinted.

After Hume's death appeared Dialogues concerning Natural Religion by David Hume, with the pnblicatii n
of which he had charged his friend Adam Smith; second edition, Lond., 1779; in German (by Schreib .

together with a Dialogue on Atheism by Ernst Platner. Leipsic, 1781. Essays on Suicide and the ImmortaUtg
of the Soul, ascribed to the late David Hume, Lond., 1783; a new edition, Lond., 1789. Complete editions of

his works have been published at Edinb., 1827, 1836, and Lond., 1856. Hume's Autobiography (written in

1776) was published by Adam Smith, Lond., 1777; the same in Latin. 17,^7: of him treat J. H. Burton, Life
and Correspondence of D. H., Edinb., 18-16; Feuerlein, Hume's Leben und Wtrk> n, in Der Gedanke, Vols.

IV. and V., Berlin, 1863 and 186-1
;
F. Fapillon, David Hume, precurseur dTAuguste Comte, Versailles, 1868.

Born at Edinburgh on the 26th day of April, 1711, Hume lived from 1734 to 1737 in

France. At Paris the supposed miracles, wrought particularly at the grave of the

Abbe Paris, in the Cemetery of St. Medard, for the persecuted Jansenists, were then
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exciting general interest, and gave occasion to disinterested thinkers for psychological

investigations respecting the genesis of the belief in miracles. That this was true in

Hume's case is affirmed by himself in his essay on miracles. (Similarly the pretended
miracles of animal magnetism incited David Friederich Strauss, while yet quite young,
to psychological speculations.) During his sojourn in France Hume wrote his first

philosophical work : A Treatise on Human Nature, being an Attempt to introduce the

Experimental Method of Reasoning into Moral Subjects, which work he published after

his return to England at London, 1739-40. It received, however, little notice. A
more favorable reception was given to the Essays Moral, Political, and Literary, pub-
lished at Edinburgh, in 1742. In the year 1746 Hume is said to have applied in vain

for a professorship of moral philosophy at Edinburgh. Not long afterwards (1747)

Hume accompanied General St. Clair, as secretary, on a military embassy to the

Courts of Vienna and Turin
;
at Turin Hume revised his work on Human Nature and

divided it into several separate treatises
;
of these the most important is the Enquiry

concerning Human Understanding (London, 1748). In the year 1749 Hume journeyed
back to Scotland. In the year 1751 he published an Enquiry concerning the Principle*

of Morals. His Political Discourses (Edinb., 1752, 2d ed. ib., 1753) were received with

much applause. A position as librarian, which he commenced to fill at Edinburgh ir\

1752, and through which a mass of literary sources were made easily accessible to him,

was the occasion of his writing the History of England, the first volume of which ap-

peared in 1754, the fifth in 1762. In the year 1755 appeared his Natural History of

Religion, which drew upon him the enmity of many. Hume accompanied as secre-

tary, in 1763, the Earl of Hertford on his embassy to Versailles for the conclusion of

peace. At Paris Hume met with a brilliant reception. Returning to England (1766) he

was accompanied by Rousseau, whose friend he had become
;
but he was soon re-

warded with ingratitude by Rousseau, to whom the sense of dependence was intol*

erable, and who thought himself injured by Hume, especially in certain publics

utterances which he erroneously ascribed to Hume. As Under-Secretary of State m
the Foreign Office (at the head of which General Conway stood) Hume conducted in

1767-68 the diplomatic correspondence of England. From 1769 Hume lived in retire-

ment at Edinbixrgh until his death, on the 25th of August, 1776.

In his principal philosophical work, the Enquiry concerning Human Understanding,
after announcing as his purpose, not a mere exhortation to virtue, but a thorough-

going examination of the powers of man and of the limits of our knowledge—hence,

not a merely popular, but a scientific philosophic investigation, in which, nevertheless,

he proposes, as far as possible, to combine exactness with clearness—Hume proceeds

first to inquire into the origin of ideas. He distinguishes between impressions and

ideas or thoughts ;
under the former he understands the lively sensations which we

have when we hear, see, feel, or love, hate, desire, will, and under the latter, the less

lively ideas of memory or imagination, of which we become conscious when we reflect

on any impression. The creative power of thought extends no further than to the

faculty of combining, transposing, augmenting, or diminishing the material furnished

by the senses and by experience. All the materials of thought are given us through
external or internal experience ; only their combination is the work of the under-

standing or the will. All our ideas are copies of perceptions. The idea of God fur-

nishes no exception to this rule
;
the mind obtains that idea by magnifying the human

attributes of wisdom and goodness beyond all limits. The joining of different ideas

with each other depends on the three principles of association : similarity, union in

space and time, and cause and effect.
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All subjects of human reason or inquiry can be divided into two classes : relations

Of ideas, and facts. To the first class belong the propositions of geometry, arith-

metic, and algebra, and. in general, all judgments the evidence of which is founded

on intuition or demonstration. All propositions of this kind are discovered by the

sole agency of the faculty of tbought ; they are altogether independent of reality.

Even though no circle or triangle existed in nature, the statements of geometry would

still be true.* But propositions which relate to matters of objective fact have

neither the same degree nor the same kind of evidence. The truth or falsity of such

propositions is not demonstrable by ideas alone
;
for if it were so the supposition of

the contrary must involve a contradiction, which is not the case. All reasoning about

facts appears to be founded on the relation of cause and effect. It is presupposed

that there is a causal connection between the present fact and that which is inferred

from it, so that the one is the cause of the other, or both are co-ordinate effects of

the same cause. If, therefore, we would obtain a satisfactory insight into the nature

of the certainty of inferred facts, we must incpiire in what manner we obtain the

knowledge of cause and effect.

We acquire, says Hume, the knowledge of the causal nexus in no case by d prion

inferences, but solely through experience, which shows us certain objects connected ac-

cording to a constant rule. The effect is entirely different from the cause, and can, con-

sequently, not be discovered in the idea of the latter, nor learned inferentially by the

understanding without the aid of experience. A stone or piece of metal left in the

air without support falls at once to the ground. This, experience teaches us. But

can we possibly discover by d priori reasonings the least ground for supposing that the

stone or metal might not as well move upwards as towards the centre of the earth ?

Still less, than the nature of the effect, can the understanding know a priori the

necessary invariable connection between cause and effect. It follows, hence, that the

highest end of human knowledge consists in summing up the empirically discovered

causes of natural phenomena, and arranging the multitude of particular effects under

a few general causes. But our pains are lost if we attempt to ascertain the causes of

these general causes. The ultimate grounds of things are utterly inaccessible to the

curiosity and investigation of man. Elasticity, gravity, the cohesion of parts, and the

communication of motion by impulsion, are probably the most general causes to which

we can trace back the phenomena of nature
;
but even thus our ignorance of nature is

only removed a few degrees further backwards. The like is true in reference to

moral philosophy and the science of knowledge. Geometry, great as is her well-de-

served renown in respect of the conclusiveness and rigor of her demonstrations, can

yet not help us to the knowledge of the ultimate causes in nature
;
for her only use is

in the discovery and application of natural laws
;
but these laws themselves must be

known through experience.

* This opinion of Hume is only an abortion
;
ho has demonstrated nothing. It is tenable only on the

extremely questionable hypothesis of the mere subjectivity of space, which hypothesis, indeed, Hume, by

abolishing the distinction made by Locke between primitive and secondary qualities, and. lata and more

decidedly, Kant adopted, but which is by no means necessarily tame, and. even supposing it to be true, does

not furnish a real explanation of apodictical knowledge. Pure geometry contains no proposition which

affirms the existence of a circle or triangle in nature, but only propositions which, assuming the existence of

the things denoted by the subjects of the propositions, affirm the necessary connection between those sub-

jects and the asserted predicates. But this connection is affirmed as an objective and real one, and not aa

merely existing between our ideas, whence, in applied geometry, i circle, fa angle, cylinder, cone, etc.,

which can exist in the sphere of objective reality, is recognized as possessing the predicates demonstrated ia

pure, geometry.
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When we perceive similar sensible qualities, we expect from them effects similar td

those we have already experienced as arising from them. But it may further be

asked, on what this expectation is founded. Were it, by any means, supposable that

the course of nature might change, and that the past would furnish no rule for the

future, then all experience would be useless, and no more inferences could be drawn

from it. The principle which determines all our expectations of similar effects is

not any knowledge of the hidden force, through which the one thing brings another

into being—for no such force can we observe, whether without or within us
;
but this

principle is habit
;
the mind is led by habit, on the repetition of similar instances, to

expect, with the appearance of the one event, the ordinary accompanying event, and

to believe that it will really take place. This connection of events, which we feel in

the mind, this habitual transition from one object to its customary accompaniment, is

the sensation or impression from which we form the conception of a force or neces-

sary connection. When successive phenomena are continually perceived to be con-

nected, we feel the accustomed connection of ideas, which feeling we transfer to the

subjects of the perceived phenomena, just as, in general, we are wont to ascribe to

external objects the sensations which are occasioned in us by them.*

Hume's philosophical significance is connected principally with his speculations con-

cerning causality. His skepticism is founded on the assertion, that the causal idea,

owing to its origin in habit, admits of use only within the field of experience : to rea-

son from data given empirically to that which is transcendent (or lies beyond the

whole range of experience), like God and immortality, appears to Hume unlawful. To
this is to be added that Hume, particularly in his earliest treatise, expresses an equally

negative judgment concerning the idea of substance
;
the I, he argues, is a complex of

ideas, for which we have no right to posit a single substratum or underlying substance.

Hume's ethical principle is the feeling of the happiness and misery of man. The moral

judgment is based on the satisfaction or disapprobation which an action excites in him
who witnesses it. Owing to the natural sympathy of man for his fellows, an action

performed in the interest of the common welfare calls forth approbation, and one of

an opposite nature, disapprobation.

*
Correctly as Hume here describes the commencement of experimental reasoning in animals and men,

no less signally has he failed to appreciate and explain the progress of the same, the cessation of the habit of

naively objectifying the subjective current of ideas and the gradual rise of the mind to knowledge which is

objectively true. The animal which walks into the snare, the mere practitioner who only follows a rou-

tine, and in extraordinary cases falls into misfortune, through his adherence to his ordinary methods,

furnish instances of that phenomenon, which is psychologically explained by Hume ; but it is only supple-

mentally (in a note subsequently added), and then not without a certain degree of inconsistency, that Hume
has attempted to show how those series of inferences are accomplished by which man is enabled to out-wit

the animal, or the thinker to avoid the errors of the mere practitioner. More comprehensive inductions may
lead to more general principles, which furnish the major premises for deductive conclutions, whereby the cor-

rectness of the results of less comprehensive inductions are either confirmed and made certain, or disproved ;

but in proportion as the expectations thus corrected are found in more and more universal agreement with reality,

the conception of force, which arises from our reflecting on the sense of effort and on our willing power in

general, and the conception of causality, reposing on that of force, acquire objective validity, and the rules,

which were not without exceptions, are transformed into laws valid without exception. Hume himself, when

he says, "the factor, on which the effect depends, is often involved in the midst of extraneous and external

circumstances
;
the separation of them often requires great attention, exactness, and penetration," acknowl-

edges, although only by implication, the existence of an objective basis of the causal idea. Furthermore, habit

itself stands within the sphere of the (psychical) causal nexus, and hence implies the objectivity of the causal

relation. In order to vindicate for the idea of causality an objective validity. Kant pronounced it an (t priori

conception, just as he conceived space and time as (1 priori intuitions, whereby, however, the only objectivity

which can with full propriety be so called ( distinguished by Kant as the '-transcendental"
1 from the "empiri

cal";, is given up. See below, § 123.
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The Scottish philosophers, Thomas Reid (1710-96; Inquiry into the Human Mind

on the Principles of Common Sense, London, 1763, etc.
;
On the Intellectual Powers of

Man, Edinb., 1785
;
On the Active Potcers of Man, Edinb., 1788—the two latter works

often printed together as Essays on the Powers of the Human Mind ; Works, ed. by

Dugald Stewart, Edinb., 1804, ed. by Hamilton, ib., 1827, etc.
;

cf. Reid and the Phi-

losophy of Common Sense, a paper written in 1847 by J. F. Ferrier and included in his

Lectures ed. by Grant and Lushington, London, 1866, Vol. II., pp. 407-459), James

Beattie (1735-1803; Essay on the Nature and Immutability of Truth in Opposition to

Sophistry and Scepticism, Edinb., 1770, etc.), and James Oswald (Ajfpod to Common
Sense in behalf of Religion, Edinb., 1766-72), were not able, by their recourse to the

principle of ''common sense," truly to refute and vanquish Hume's skeptical doctrine.

Their doctrines, modified in a measure by independent psychological investigations,

were taken up by later Scotch philosophers, such as Dugald Stewart (1753-1828 ;
Ele-

ments of the Philosophy of Human Mind, Edinb., 1792-1827, etc., Lond., 1862, 1867;
Outlines of Moral Philosophy, 1793 [with critical notes by J. McCosh, London, 1863],

etc.; Philos. Works, ed. by Hamilton, 10 vols., Edinb., 1854-58), Thom. Brown (17?*-

1820
;
to be distinguished from Peter Brown, Bishop of Cork, who died in 1735, and

was a sensationalist in philosophy, but orthodox in theology ;
Thom. Brown, Lectures

on the Philos. of Human Mind, 1820, 19th ed., Lond., 1856; Lectures on Ethics, ib.,

1856), James Mackintosh (1764-1832; Dissertation on the Progress of Ethical Philosophy,

chiefly during the 11th and 18t7i Centuries, in the Encyclop. Brit., also separately, Lond.,

1830, Edinb., 1836
; 3ded., with preface by W. Whewell, London, 1S63 [newed., 1872] ;

the same in French by H. Poret, Paris, 1834), and others.

THIRD DIVISION OF MODERN PHILOSOPHY.

PHILOSOPHY IN ITS MOST RECENT PERIOD, OR CRITICISM AND SPECULATION

FROM THE TIME OF KANT.

§ 120. The Third Division of the history of Modern Philosophy

begins with Kant's critique of human reason. The object of this

critique is to establish by an examination of the origin, extent, and

limits of human knowledge the distinction between phenomena
—whose

substance is given us through impressions on the senses, but whose

form is a purely subjective product of the mind itself—and real things

or "
things-in-themselves," which exist out of relation to time, space, or

causality. Its result, on the one hand, is to vindicate for empirical in-

vestigation complete independence in the sphere of phenomena, while,

on the other hand, it recognizes as existing, in addition to the realm of

objects of experience, a realm of freedom, open, according to Kant,
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only to the moral consciousness, but, according to some of his succes-

sors, who expanded Kant's principle of the autonomy of the mind,
to the speculative reason also. In Kant's doctrine of the world of

phenomena, the subjective origin, which he assigns to the forms of

knowledge, constitutes a (subjective-) idealistic element, while the as-

sumption that the material of thought is given from without, is a

realistic one. In his doctrine of things in themselves, the function

aspribed to these things, of affecting our senses, is a realistic element,

while the freedom claimed for them is an idealistic one. The dualism

of these idealistic and realistic elements, which are placed by Kant,
without mediation, side by side, and which are by no means (not even

in the Critique of the Judging Faculty) combined in perfect harmony,
could not but occasion the attempt to build up, in a twofold manner,
a consequent and in all parts harmonious system of the whole of phi-

losophy, either, namely, by sacrificing the realistic postulates of Kant in

favor of his idealistic teachings, or, conversely, by giving up, or, at

least, very considerably modifying, the latter in favor of the former.

The former alternative was chosen by Fichte, and the latter by Her-

bart. Fichte's subjective idealism formed the point of departure for

Schelling's prevailingly objective idealism, and the latter served a

similar purpose for Hegel's absolute idealism. Others (among whom
Schleiermacher may be numbered) sought to effect the harmonious

union of the idealistic and realistic elements in a doctrine of Ideal-

Realism. In the period embraced in this division, the relation of phi-

losophy to positive investigation, both natural and historical, to poetry,

to political conditions, and to religious life, and, in short, to the gen-
eral development of human culture, changes with the varying force of

the motives to philosophical development inherent in the changing
'

state of philosophy itself
;
in the first decades philosophy exerts a de-

termining influence on these other sides of intellectual life, while in

the subsequent period, when the general interest is less turned towards

philosophy, philosophy experiences more their influence.

The illustration and demonstration of these introductory statements can only be

accomplished in the course of the following expositions ;
before the presentation of the

systems to which reference has been made, the attempt to furnish such illustration and

demonstration would involve too great abstractness, and might easily lead to wrong
judgments. Only to one thing may it here be allowed again to direct attention, namely,
to the fact that the innermost soul of the whole process of development in modern

philosophy is not a mere immanent dialectic of speculative principles, but is rather the

struggle between religious convictions, handed down from the past and deeply rooted
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in the modern mind and heart, and the scientific results of modern investigations in

the fields of nature and mind, together with the attempt to reconcile both. While

Dogmatism had believed in the possibility of combining, in one complete system of

philosophy, fundamental theological principles with the doctrines of natural science,

while Empiricism had excluded the affirmations of religion from the field of science—
whether with a view to asserting for them another province or to denying them alto-

gether—ami while Skepticism had doubted the possibility of solving the problems in

question. Kant (who correctly grasped the vital point in the philosophical inquiries of

the period immediately preceding his own) opened up, by his Criticism, a new path,

denying, as a result of his speculations concerning the limits of the knowledge attainable

by human reason, the dogmatic postulate of attainable harmony, adopting the Empiri-

cists
1

limitation of scientific knowledge, but in an essentially altered sense (namely, by

restricting such knowledge to the sphere cf phenomena alone), and at once appropriat-

ing the results of Skepticism and (through his doctrine of a sphere of absolute reality,

within which man could attain to moral certainty) overstepping them. The later de-

velopments in philosophy were, in a certain sense, modified renewals of earlier systems,

under the influence and, in part, on the ground of Kantism.

Works especially relating to modern philosophy, beginning with Kant are the following (with which are

to be compared the parts treating of the same subject in the more general works cited above, Vol. I.. § 4.

and Vol. II., §1):

Karl Ludw. Michelet, Geschichte der letzten Systeme der Philosophie in Deutschland von Kant bis Hegel,

2 Vols., Berlin, 1837-38, and Enticickelangsgeschichte der neuesten deutschen Philosophie, Beriin. 1>4 '>.

Heinr. Mor. Chalybiius, Histor. Entwicklung der speculaMven Philosophie in Deutschland run Kant bis

Hegel, Dresden, ia37, 5th ed., 1860. [English translation from 4th ed. by Alfred Tulk, London. 1854.—Tr.]
Friedr. Karl Biedermann, Die deutsche Philosophie von Kant bis auf unsere Tage, Leipsic, 1842-43.

A. Ott. Hegel et la philosophie aUemande, ou expose et examen critique des principaux syslimes de la

philosophie aUemande depute Kant, Paris, 1843.

A. S. WLllm, Histoire de la philosophie aUemande depuis KantjusquW Hegel, Paris, 1846-40.

L. Wocquicr, Essai sur le mouvement philosophique de VAllemagne depuis Kant jusqu'd nos jours,

Brussels, Ghent, and Leips., 1S52.

C. Fortlage, Genetische Geschichte der Philosophie seit Kant, Leipsic, 1852.

H. Bitter, Versuch sur Verstandigu-ng iiber die neueste deutsche Philosophie seit Kant, in the Allgem.

Wonatsschrifl
i
fi)r Wiss. u. Litt., and also published separately, Brunswick, 1853.

G. Weigelt, Zur Geschichte der neueren Philosophie, Hamburg, 1854-55.

Carl Herm. Kirchner, Die speculativen Systeme seit Kant und die philosophische Aitfgabe der Gegen-

wart, Leipsic, i860.

A. Toucher de Careil, Hegel et Schopenhauer, etudes sur la philosophie aUemande depuis Kant jmqu'tl

nos jours, Paris, 1862.

Ad. Drechsler, Charakteristik der philosophisrhen Systeme seit Kant, Dresden, 1S63.

O. Liebmaim, Kant und die Epigonen, Stuttgart, 1865.

§ 121. Immanuel Kant was born on the 22d day of April, 1724, at

Konigsberg, in Eastern Prussia, where lie died, February 12,1804.

lie received his education and taught as a University-Professor in his

native city. On Kant's earliest philosophical opinions the philosophy

of Wolff and the physics of Newton exerted a controlling influence;

it was only in a later period, beginning with 17''''.', thai he developed
the critical philosophy which is set forth in his principal works. ( tt

the works of Kant belonging to the period preceding the critical phi-

losophy, the most important is the General History of Natun and
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Theory of the Heavens. His principal works of the critical period are

the Critique of the Pure Reason, which was first published in 1781,

and again, in revised form, in 1787, the Critique of the Practical

Reason, published in 1788, and the Critique of the Faculty of Judg-

ment, written in 1790. The Metaphysical Principles of Natural Sci-

ence (178G). the Religion within the Limits of the Mere Reason (1793),

and other smaller works contain the application of the principles of

the critical philosophy to particular departments of philosophical

inquiry. In investigation and teaching, as well as in his external life,

Kant constantly gave evidence of strict conscientiousness and unre-

mitting loyalty to duty.

Works on Kant's life and character are the following : Ludwig Ernst Borowski, Darstellung des Lebens

mid Charakters Kants, Kiinigsberg, 1804 (a biography drawn up in 1702, then revised by Kant himself, com-

pleted and published by the author after Kant's death, and containing much valuable information, especially
on Kant's family and early life), Reinhold Bernhard Jachmann, Immanuel Kant, in Briefen an einen

Freund, Kiinigsberg, 1804 (a portraiture of Kant's character, founded on knowledge acquired in personal
intercourse with Kant in 17S4-94, preceded by a biographical sketch), Ehregott Andreas Christoph Wasianski

Kant in seinen letzten Lebensjahren, Kiinigsberg, 1804 (a faithful account of the gradual decay of Kant's men-
tal and bodily powers), Theodor Rink, Ansichten aus I. Kant's Leben, Kiinigsberg, 1805, F. Bouterwek, /.

Kant, Hamburg, 1805, and others, especially Friedr. Wilh. Schubert, Imm. Kant's Biographie, in Kant's

Werke, ed. by Rosenkranz and Schubert, Vol. XI., Part 2, Leipsic, 1842 (summing up what had been written

before and adding to it much new matter). Further additions to the same subject have been made in Chr.

Friedr. Reusch's Kant und seine Tischgenossen aus dem Nachlass desjilngsten derselben (printed separately,
from the Neue Preuss. Provinzialbl., Vol. VI., Nos. 4 and 5, Kiinigsberg, 1848), and in Kantiana, Beitrage
mi Imm. Kant's Leben xmd Schriften, ed. by Rud. Reicke (from the N. Pr. Provinzial-Blatter), Kiinigsberg,
1SG0

;
the latter work contains a discourse on Kant delivered by Professor Wald, Councillor of the Consistory,

in the year 1804. together with the notices on which the same was based, and also, in particular, many valu-

able remarks by Professor Kraus, the intimate friend of Kant, as also a few addenda to Kant's writings.

F.'om these sources the later writers of Kant's life (among whom Kuno Fischer—author of Kant's Leben und
die Grundlagen seiner Lehre, drei Vortriige, Mannheim, 18(!0, also Gesch. der neueren Ph., Vol. III., Mann-
heim and Heidelberg, 1S60, pp. 42-110, 2d ed. ib., 1869—deserves distinguished mention) have drawn.

Two complete editions of Kant's works have been published : Immanuel Kant's Werke, edited by G.

Hartenstein, 10 vols., Leipsic (Modes and Baumann), 1838-30, and /. Kant's sammtliche Werke, edited by
Karl Rosenkranz and Friedr. Wilh. Schubert, Leipsic (Leop. Voss), 1838-42, in 12 volumes, the last of which

contains the "History of the Kantian Philosophy," by K. Rosenkranz. Hartenstein"s edition is in part the

more accurate one
;
the edition of Ros. and Sch. is more elegant and richer in material and in suggestive

remarks. The general arrangement in both is systematic. In H.'s edition the logical and metaphy-
sical works are followed first by the works on the practical reason and the faculty of judgment, and these by
the works on natural philosophy, while in Ros. and Schu. the order is : Logic (including Metaphysics), Natu-

ral Philosophy, and Philosophy of Mind. The latter arrangement is better adapted for easy over-sight ; but

far preferable is the chronological arrangement of the whole (excepting only the letters, and, possibly, a few

minor works\ which gives the reader a view of Kant's philosophical development. This arrangement is

adopted in Hartenstein's new edition of Kant's works: /. Kant's sammtliche Werke, in chronol. Reihen-

folge. 8 vols.. Leips. (Leop. Voss), 1S67-6S.

[Kant's Essays and Treatises, 2 vols., London, 1708. Contents of Vol. I. : (1) An Answer to the Ques-

tion, What u Enlightening ? (2) The Groundwork of the Metaphysics of Morals. (3) 77ie False Subtilty oj

thefour Syllogistic Figures Evinced. (4) On the Popular Saying,
^ Tliat may be truein Theory, but does not

hold good in the Praxis." (5) The Injustice of Counterfeiting Books. (6) Eternal Peace. (7) The Conjectural

Beginning of the History of Mankind. (8) An Inquiry concerning the Perspicuity of the Principles of
Natural Theology and of Morals. (0) Whnt means " To orient one's self in thinking?" (10) An Idea of
an Universal History in a Cosmopolitical View. Contents of Vol. II. : (1) Obserrations on the Feeling of
the Beautiful ami Sublime. (2) Something on the Injluence of the Moon on the Temperature of the Air. (3

EUtory and Physiography of the most Remarkable Cases of the Earthquake, ichich, towards the end of 1755,
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shook a Great Part of the Earth. (1) On the Volcanoes in the Moon. (5) Of a Gentle Tone lately assume' In

Philosophy. (f>) On the Failure of all the Philos. Essays in the Thiodicee. (7) The only possible Argument

for the Demonstration of the Existence of God. (8) Religion within the Sphere of A'aked Reason. ('J) ThA

End of All Things.
"
Metapht/si'-al Works of the celebrated Immanuel Kant, translatedfrom the German, icith a Sketch of

his Life and Writings, by John Richardson, many years a student <f the Kantian Philosophy. Containing :

1. Logic. 2. Prolegomena to Future Metaphysics. 3. Inquiry into the Proofs for tin Existence of G",i.

and into the Theodicy.'''' London, 1836. No. 3, in the contents of this volume, is a conglomerate of extract/

from various writings of Kant's, although the fact of its being such a conglomerate is not indicated by th«

translator. His proceeding in this matter is in so far uncritical and unfair, as he combines with extracts from

Kant's Critique other extracts from a work (On the Only Possible Prooffor the Existence of God, belonging

to the pre-critical period in Kant's philos. development.

Thcoi~y of Religion, transl. by J. W. Semple, 1838. Kant's " Critick of Pure Reason, translated" and

"with notes and explanation of terms by Francis Jleywood" London : Pickering, 1st ed., 1838. :>d ed., 1S48.

By the same author : "An Analysis of KdnCs Critick," etc., ib., 1844. Critique of IJure Reason, translated

by M. D. Meiklejohn, London, Bohn, 1855.

Other English translations of Kant's works, and works in English on Kant, are mentioned by the authot

at the end of this, and in the literature of the following paragraph.— Tr.]

The Cant family is of Scotch descent. Johann Georg Cant followed at Konigs-

berg the saddler's trade. The fourth child by his marriage with Anna Regina Reuter

was Immanuel, who was born on the 22d of April, 1724, and who, in order to prevent

the mispronunciation of his name as Zatit [Anglice : Tsant], wrote it Kant. One of

his brothers, Johann Heinrich (1735-1800), became a theologian; of three sisters, the

youngest survived her brother Immanuel. Six other children died while young.

Kant received a strict religious education, in the spirit of the then widely-extended

Pietism, whose principal light was Franz Albert SchtUz (died 1763). Schulz became,
in 1731, pastor of the AUstadt Church and Consistorial Councillor, and in 1732 also

an Ordinary Professor of Theology at the University, and in 1733 Director of the

Collegium Fridericianum. From Easter in 1732 till Michaelmas in 1740, Kant studied

at the Collegium Fridericianum in preparation for the University. Among his teach-

ers Kant prized especially (in addition to Fr. Alb. Schulz) Joh. Friedr. Heydenreich,
the instructor in Latin

; among his school-fellows, the most noteworthy was David

Ruhnken (who left the Gymnasium at Easter, in 1741), subsequently Professor of

Philology at Leyden, who says in a letter to Kant, dated March 10, 1771, speaking of

the time when they were at the Gymnasium: tetrica ilia quidem, sed utili nee pceni-

tenda fanaticorum disciplina continebamur, and adds, that even then all cherished the

greatest expectations concerning Kant. Kant was at this time especially devoted to

the Roman classics, which he read with zeal, and was able to express himself well in

Latin. At the University of Kimigsberg, which he entered at Michaelmas in 1740,
Kant studied philosophy, mathematics, and theology. He heard with special interest

the lectures of Martin Knutzen, Professor Extraordinarius, on mathematics and phi-

losophy, and familiarized himself particularly with the ideas of Xcwton
;
he heard also

lectures on physics by Professor Teske, and philosophical lectures by other professors

(who, however, acquired but little influence over him), and lectures on dogmatics by
Franz Albert Schulz, who found means to combine the philosophy ofWolffl with his

own pietistic convictions. After the completion of his studies at the University, Kant

filled, in the years 1746-55, positions as private tutor, first in the family of Andersch, a
reformed pastor, near Gumbinnen, then in the family of Von Hulsen, tin proprietor of

a manor at Arensdorf near Mohrungen, and finally in the family of Count Kaysexling
at Rautenberg. He then qualified himself by the usual disputation to lecture at the

University of Kimigsberg, and opened with the whiter semester of 1755 his lectures on

mathematics and physics, logic, metaphysics, morals, and philosophical cnc^xlopi'dia ;
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he commenced also, in 1757, to lecture on physical geography, and in 1700 on natural

theology and anthropology. In April, 1756, he sought to obtain the position of pro-

fessor extraordinarius of mathematics and philosophy, a position made vacant by the

early death of Knutzen
;
but his application was unsuccessful, because the government

had resolved to discontinue the extraordinary professorships—a resolution which,
conceived in view of impending war, effected what were in comparison extremely

trifling savings by means of unrespecting severity toward unprovided teachers. The

ordinary professorship of logic and metaphysics, which became vacant in the year

1758, was given by the Russian Governor then in office to Buck, a Docent of mathe-

matics and philosophy, of longer standing than Kant
;

it was not till twelve years later

—in 1770—that Kant was advanced to the same position, while Buck received the

ordinary professorship of mathematics. In 1766 a position was given to the "talented,

and, by his learned works, distinguished Magister Kant," as Sub-Librarian in the

library of the Royal Castle, with a salary of 62 thalers, which position he relinquished
in 1772. A call to Halle and other offers of positions were rejected by Kant. He
taught until the autumn of 1797, when the increasing infirmities of age led him to

give up lecturing. As an academical instructor he sought rather to excite his auditors

to think for themselves, than to communicate to them results
;

his lectures were an

expression of the processes of his own thinking. Kant's hearers prized him for his

recommendation of "
simplicity in thought and naturalness in life," and because he

himself practised upon his own recommendations (see Reinhold Lenz, in a poem ad-

dressed to Kant on the occasion of his entering upon his professorial duties, Aug. 21st,

1770, communicated by Reicke in the Altpr. Monatssclir., iv. 7, 1867).

Kant took a lively interest in the political events of his time
;
his opinions were

those of a consistent liberalist. He sympathized with the Americans in their War of

Independence, and with the French in their Revolution, which promised to realize the

idea of political freedom, just as, in his theory of education, he approved the principles

of Rousseau. Says Kant (in the Posthumous Fragments, Werke, Vol. XL, Part 1, p.

253 seq.) : "Nothing can be more terrible than that the actions of one man should be

subject to the will of another. Hence no dread can be more natural than that of servi-

tude. For a similar reason the child cries and becomes exasperated when he is called

to do that which others will that he shall do, without having tried to enlist his sympa-
thies for the work, and he desires only that he may soon be a man, that he may do as

he likes."—"Even with us, every man is held contemptible who occupies a very subor-

dinate position."
—To tr^at every man as an end in himself, not as a mere means, is a

fundamental requirement of the Kantian ethics. But Kant desired human independence

essentially in the interest of self-determination according to the spirit of the moral law.

Cf. Schubert, Kant und seine Stdlung zrtr Polltik. in Raumer's Ilixt. Taschenbuch, 1838,

p. 575 seq., where in particular the great power of the conservative, monarchical spirit

in Kant, in spite of all his liberalism, is demonstrated.

Characteristic of Kant's spirit is the following confession in a letter to Moses Men-

delssohn, dated April 8, 1766 :

" Whatever faults there may be, which the most stead-

fast resolution is impotent at all times fully to avoid, I am sure that I shall never become

inconstant and guilty of changing my appearances with each change in the world around

me, after having learned through the greatest part of my life to do without and to

despise the most of those things which usually corrapt the character
;
and therefore the

loss of that self-approval, which springs from the consciousness of an unfeigned spirit,

would be the greatest evil that could possibly
—but surely never will—befall me. 1

think, indeed, many things, with the clearest possible conviction of their truth, which I
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shall never have the courage to say ;
but never shall I say anything which I do not

think."

Intimate friendship bound Kant to the Englishman Green (died 1784), who resem-

bled him in love of independence and in conscientious punctuality ;
and to Motherby. a

merchant, Ruffman, a bank-director, and Wobser, the head-ranger at Moditten n. u

Konigsberg), in whose house he occasionally passed his vacations, and where, in par-

ticular, he wrote his
" Observations concerning the Beautiful and the Sublime." Kant

was also a friend of Hippel and Hamann. Of his colleagues, John Schultz, court-

preacher and Professor of Mathematics, who was the first to adopt and expound his

doctrine, and Kraus, Professor of the Science of Finance, were his particular Men Is.

The widest circle of venerators and friends surrounded Kant in his old age, when he

was honored as the head of the widely-extending critical school
;
he was most immo-

derately praised by those to whom the new philosophy became a kind of new religion

(by Baggesen, for example, who regarded Kant as a second Messiah).

Baron Von Zedlitz, who was Minister of Ecclesiastical Affairs under Frederick the

Great, and retained the same office under the next king until 1788, held Kant in

estimation, and under the ministry of Wollner he enjoyed also at first the favor of the

government. But when he purposed to publish the papers which together make up the
"
Religion within the Limits of the mere Reason," he came into conflict with the cen-

sorship, which was to be exercised on the basis of the religious edict making the sym-
bolic writings of the Lutheran and Reformed Churches an obligatory guide in doctrine.

For the first of those papers :

" On Radical Evil," in which Kant develops that side of

his religious philosophy which harmonizes substantially with Pietism, the Imprvm
was allowed, although only with the observation,

' * that it might be printed, since only

deep-thinking scholars read the writings of Kant." It appeared in April, 1792, in the
'•

Berliner l£onat88chrift.
n But for the second paper: "On the Contest between the

Good and Evil Principles for the Control of Man," the right to print was denied by the

College of Censors at Berlin. Kant's only alternative was to submit his work to a

theological Faculty. The theological Faculty of his native city permitted its publica-

tion, and the "Religion innerTudb der Grernen der blossen VemunfV was published at

Easter, in 1793, by Nicolovius, at Konigsberg, and a second edition was published in

1794. But in order to cut off this alternative for Kant in the future, his opponents

procured a royal cabinet order (dated Oct. 1st, 1794), in which Kant was charged with
' '

distorting and degrading many of the chief and fundamental doctrines of Holy Scrip-

ture and of Christianity," and was required to make use of his reputation and his talents

for the furtherance of the ''

paternal intention of the sovereign." All of the theological

and philosophical instructors at the University of Konigsberg were also bound, over

their signatures, not to lecture on Kant's "
Religion within the Limits of the mere

Reason." Kant held (as is shown by a fragment in his Remains, see Schubert, XL, 2,

p. 138) that to recant or deny his convictions would be despicable, but that silence, aa

the case then stood, was his duty as a subject ;
all which one said must be true, but it

was not necessary to say openly all that is true
;
he announced, therefore, in his letter

of defence, his readiness, "as his Majesty's most loyal subject," thenceforth to abstain

from all public discourses on religion from the chair or in writings. Since Kant's only

motive for silence lay in his duty as a subject to King Frederick William II., he found

himself, after the death of this king, again possessing the right to express himself pub-

licly. In I)er Streit der Waeuttaten [The Conflict of the Faculties] he defended the

right of philosophers to complete freedom of thought and expression, so long as they
remain on their own ground and do not intermeddle with biblical theology as such, and
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gave vent to his disgust at a despotism which sought by compulsory laws to procure

respect for that which could ouly be truly respected when respected freely. Yet Kant
was unable to resume his lectures on religious philosophy ;

his bodily and mental force

was broken. He succumbed to a weakness of old age, which, gradually increasing,

deprived him in his last months of memory and the power of thought, while his doc-

trine was celebrating brilliant triumphs at most of the German Universities. The

development and violation of his philosophical principle by Fichte, in his " Wissen-

i

'

>ftsle7ire" were disapproved by Kant, whose counter-declaration was nevertheless

unable to check the progress of philosophical speculation in the direction of idealism.

Kant's writings are the following : I. Works belonging to the time preceding the

critical period, i. e., to Kant's first or genetic period, in -which he occupied, in the

main, the ground of the Leibnitzo-Wolffian Dogmatism, although in detail he, in

many cases, and especially through the influence of Newton's and Euler's conceptions,

passed beyond this stand-point and approached more toward Empiricism and Skepti-

cism, and so indirectly toward his later critical philosophy : Gedanken von der wahren

tsung der lebendigen Krafte und Bewrtheilung der Beweise, deren sich Leibnitz vnd
andere Mechaniker in dieser Streitsache bedient haben, Konigsberg, 1747 (not 1746, the

date given on the title-page ;
the dedication is dated April 22d, 1747). The question,

whether the force of a body in motion is to be measured (with Leibnitz and others) by
the product of the mass and the square of the velocity (mv

!
) or (with Descartes, Euler,

and others) by the product of the mass and the simple velocity (mv), is here termed by
Kant the source of one of the greatest schisms existing among the geometricians of

Europe, and he expresses the hope that he may be able to contribute to its composi-

tion. He advances against the Leibnitzian view, then prevalent in Germany, several

objections which tend in favor of the Cartesian, but admits, nevertheless, the former

with a certain limitation. Kant divides, namely (§§ 15, 23, 118, 119), all motions into

two classes, the one class including motions supposed to persist in the body to which

they are communicated and to continue in infinitum, unless opposed by some obstacle,

the other consisting of motions which cease, though opposed by nothing, as soon as

the external force, by which they were produced, ceases to operate. (This ''division,"

indeed, like many things in this earliest production, is completely erroneous.) Kant

affirms that the Leibnitzian principle applies to the former class, and the Cartesian to

the latter. If the conception of force be regarded, as is now customary, as merely
an accessory conception, the controversy itself can no longer exist, since then only the

determination of what are the phenomena of motion and their laws is directly of ob-

jective importance, while the definition of force becomes a question of methodical con-

venience. If by force is meant a cause proportionate to the quantity of the motion of

a body, the Cartesian principle of course applies ;
but if the power of the body in mo-

tion to produce certain special effects, e. g., to overcome a continuous and uniform

resistance, is what is meant by force, the Leibnitzian formula is applicable, according
to which, the "work" performed by the "force" is equal to the difference of the

products of half the mass multiplied by the squares of the velocity at the commence-

ment and at the end of the motion. (At the present time, as is known, mv is used to

designate the "
quantity of motion," and mv'2 the "

living force." In the case of a

uody falling freely, the final velocity after n seconds = 2 ng, and the distance traversed

in n seconds = n2

g. One-half of the product of the mass by the square of the velocity _
| mv! = -kn. 4 n-g- = 2 m n"g" = 2 gm. n':g, or the product of the : '

moving force
"
(2 gm)

by the distance (n"g). The heights to which bodies rise when throTra upwards vary,

therefore, as the squares of their initial velocities, and in like mann 3r, generally, the
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"work" performed by a moving body is measured by half the product of the mass into

the square of the velocity.) D'Alembert showed, as early as 1743, that analytical me-

chanics can leave the disputed question one side, since it is only a dispute about words.

From the present stand-point of science, B. W. H. Lexis (among others) expresses the

following judgment in his De geucralibus motus legibns {diss, ina/ug.), Bonn, ]

" Nostro tempore miramur quod tot viri docti non rid< tint totam disceptationem verti circa

merum verbum '

vis,
'

quod ab aliis alio sensu ddhibebatur.—KanMus, gravibus quidem

erroribus laboram, tamen multis locus, ex. (jr. §§ 88 et 89 (in which Kant treats of the

greater facility with which faults in demonstration are discovered after a previous

weighing of the demonstrative force of the arguments) profundiorem rei ostendit per-

»picientiam.
n Yet at the bottom of the discussions lay concealed by the contest of

words the problem, how to combine the principle of the equality of cause and effect

with facts. Cf. G. Reuschle, in the Deutsche Vierteljahrsschrift for April-June, 1868,

pp. 53-55. A characteristic affirmation is made by Kant in § 19, that metaphysics,

like many other sciences, had only reached the threshold of well-grounded knowledge.

L'utersuchung der Frage, ob dieErde in ihrer Umdrehung -urn die AcJise einige Verdn-

derungen seit den ersten Zeiten Hires Ursprungs erlittem habe, in the Ronigslerger

Kachrichten, 1754. Kant proposes to investigate this question [whether the time of

the earth's daily rotation has changed] not historically, but only physically ;
he finds in

the ebb and flow of the tides a cause of constant retardation. Cf. Reuschle, as above

cited, pp. 74-82.

Die Frage, ob die Erde veralte, physikalisch erwogen, ib., 1754. Kant does not de-

cide, but only examines this question [whether the earth is wearing out] , criticising

various arguments for the affirmative. Cf. Reuschle, ib.
, pp. 65-06.

AUgemeine Naturgeschichte und Theorie des Himmels [General History of Nature and

Theory of the Heavens], Konigsberg and Leipsic, 1755. This work appeared anony-

mously. It is dedicated to Frederick II. The fundamental philosophical idea of the

work is the compatibility of a mechanical explanation of nature, which, without arbi-

trary limitations, seeks in all cases a natural cause in place of all other causes, with a

teleology which views all nature as depending on God. Kant, therefore, sees elements

of truth in the opposed doctrines. That the forces of nature themselves work intelli-

gently, bears witness to the existence of an intelligent author of nature. Matter is

subject to certain laws, left to which alone she must necessarily bring forth combina-

tions of beauty. But this very fact oompels the assumption that God exists. For how
were it possible that things of various natures in combination with each other should

strive to effect such exquisite accords and beauties, unless they owned a common origin

in an infinite mind, in which the essential qualities of all things were wisely planned ?

If their natures were determined by an intrinsic necessity, independently of each other,

they would not, as a result of their natural tendencies, adjust themselves to each other,

exactly as a reflecting, prudent choice would combine them. Since God works through
the laws implanted in matter itself, the immediate cause of every result is to be sought
in the forces of nature themselves. The original centrifugal motion which, together
with gravitation, determines the course of the planets, is also to be explained by the

agency of natural forces. It originated when the matter of the sun and planets,

which was at first an extended, vaporous mass, began to shape itself into balls, the

collision of the masses causing side motions. The genesis and stability of the system
of fixed stars are to be conceive! according to the analogy of the genesis and stability

of the planetary system. (With Kant's theory of the stability of the system of fixed

stars agrees, in its most essential features, the result of Herschel's investigations,
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and with his theory of their origin, the theory of Laplace ;
but what with Kant was

but a general conjecture, rests with Herschel on an experimental basis, and the theory
of Laplace differs from that of Kant by the assumption of a gradual separation of the

planetary masses from the revolving mass of the sun, and by its more rigid mathe-

matical demonstrations. The questions raised by Newton, how the different nature of

the paths of the planets and comets was to be explained, and why the fixed stars do

not collide with each other, find their answers in the theory of Kant and Laplace, who
also attempt to explain genetically, by natural law, the tangential motion which Newton
ascribed to the direct agency of God [a God standing, as it were, outside and simply

giving the world a push—in the language of Goethe, in Faust] ). Kant holds that

most of the planets are inhabited, and that the inhabitants of the planets farthest from
the sun are the most perfect. Who knows, asks Kant, that Jupiter's satellites may not

be intended to give us light at some future time ? (Cf . Ueberweg, Ueber Kant's Allg,

Naturg., etc., in the Altpreiiss. Monatssckrift, Vol. II., No. 4, Konigsberg, 1865, pp.

339-353, E. Hay, Ueber Kant's Kosmogonie, ib., Vol. III., No. 4, 1866, pp. 312-322, and

Reuschle, as above cited, pp. 82-102.)

Meditationum quarundam dc igne succincta delineatio, the Dissertation which accom-

panied Kant's application for the doctorate of philosophy, submitted to the philos.

faculty at Konigsberg in 1755, and first published by Schubert from Kant's original

MS., in the Werlce, V., pp. 233-254, Leipz., 1839. The material elements do not

attract each other by immediate contact, but through the medium of an interjacent

elastic matter, which is identical with the matter of heat and light ; light, as well as

heat, is not an efflux of material parts from luminous bodies, but—according to the

theory then newly confirmed by Euler's authority—a propagation of vibratory motion

in the all-pervading ether. Flame is
"
vapor ignitus.'" (A judgment of the particular

propositions of this dissertation from the present stand-point of physics and chemistry,

is given by Gustav Werther, Altpreuss. Monatssclirift, Konigsberg, 1866, pp. 441-447
;

cf. Reuschle, as above cited, pp. 55-56. )

Principwrwn primorum cogiiitionis metapJiysicm nova dilucidatio, Kant's habilitation

essay, Konigsberg, 1755. Kant develops substantially only the Leibnitzian principles,

although with certain noticeable modifications. Not the principle of contradiction, but

that of identity is recognized by him as the absolutely first principle. The principle of

identity, he says, includes the two propositions:
" whatever is, is" (quidquid est, est),

as the principle of affirmative truths, and "whatever is not, is not" (quidquid non est,

non est), as the principle of negative truths. Of the principle of determining reason

(ratio determinans, for which expression Kant objects to the substitution of ratio suffi-

ciens) two forms are distinguished by Kant, their difference being indicated by the ex-

pressions ratio cur or antecedenter determinans, for the one, and ratio quod or conse-

quenter determinans, for the other; the former he identifies with the ratio essendi vel

fiendi, the latter with the ratio dbgnoscendi (which is inexact, in so far as the case of a

knowledge of effects derived from the knowledge of their objective causes is either left

unnoticed, or is confounded [in the ratio fiendi] with the case of the development of

effects from such causes). Kant defends the principle of determining reason against

the attacks which Crusius especially had directed against it, and in particular against

the objection that it destroys human freedom, defining (in accordance with the spirit

of Leibnitz's doctrine) as follows : Spontaneitas est actio a principio interno profecta ;

• do hmc reprmsentationi optinvi conformiter determinatur, dicitur libertas (which

definition Kant himself subsequently rejected). From the principle of determining

reason Kant deduces a number of corollaries, the most important of which is : quantitat
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realitatis absolute in mundo naturaliter non mutatur nee augescendo nee decresemdo, a

proposition which Kant treats as true of spiritual forces, except when God directly

interferes. Kant rejects the prin otpium identitatia in<lisceriubilium, according to which

there exist no two things perfectly alike in the universe, but deduces from the princi-

ple of determining reason two other general principles : (1) the principle of succession,

that all change depends on the combination of substances with each other (a principle

subsequently carried out by Herbart
;
both Kant and H. conclude, on the authority of

this principle, from the variation in our ideas to the real presence of external objects) ;

(2) the principle of co-existence : the real combination of finite substances with each

other depends only on the union in which the common ground of their existence, the

divine intellect, thinks and maintains them (a proposition in which Kant approaches
towards the Leibnitzian doctrine of pre-established harmony, without, nevertheless, as-

senting to it
;

still less does he approve the theory of Occasionalism
;

it is rather true,

he here teaches, thai God has established a real ' '
universal action of spirits on bodies

and of bodies on spirits," not a mere consensus, but a real dependentia ; on the other

hand, Kant distinguishes carefully this "
systema universalis substantiarum commercii,"

thus established, from the mere influxus physicus of efficient causes).

Metaphysial' cum geometria juncta? vsus in philosophia naturali, cujus n I.

continet monadologiam physicam, Konigsberg, 1T56, a dissertation defended by Kant, as

an applicant for an extraordinary professorship (which, however, he failed to secure

for the reason given above). In the place of the punctual monads of Leibnitz, Kant
assumes the existence of material elements, which are extended and yet simple,
because not consisting of a plurality of substances, and thus (going back to the theory
of Giordano Bruno, which, however, he seems not to have known historically) brings
the monadic nearer to the atomistic doctrine. But his teaching is essentially distin-

guished from atomism by the doctrine, which he maintains, of a dynamic occupation
of space by the force of repulsion (which may decrease, in passing from its centre, in

proportion to the cube of the distance) and the force of attraction (which decreases in

proportion to the square of the distance) ; there, where the effects of both are equal,
is the limit of the body in which they inhere. Quodlibet corporis elementum simplex s.

momis non solum est in spatio, sed et implet spatium, salva nihilo minus ipsius simplicitate.
Mono* spatMwm prmenMa suce definit non pVuralitate partium suarwn substantiatium,
sed spluera acticitatis, qua externas utringue sibi prmentes arcet ab ulteriori ad se invito m
appropuif/iiutione. Adest alia pariter insita attractionis vis cum impenetrabilitate con-

jinictim limitem definiens extensionis. Kant concludes from these premises, among
other things, that the elements of material bodies, as such, are perfectly elastic, since

any more powerful force, which may be opposed to the force of repulsion, although it

may and must limit the effects of the latter, can never neutralize or destroy them.
Kant's argument that the force of attraction on every point must diminish in propor-
tion as the spherical surface, over which it is extended, is removed from the centre

and consequently enlarged, belongs originally to Newton's contemporary, Halley, who
lived from 1636 to 1724. Whether Kant received it directly or indirectly from him, or

discovered it anew himself, is uncertain.

Von den Ursachcn der Erderschiitterungen bei GelegenTieit des Unglucks, tcd-ches die

westl. Lander von Europa gegen das Ende des vorigen Jahrcs (1755) I" Iraffi it
7iat,

in the

Eonigsb. Nachrichtcn, 175G. Gescliichte und Naturbeschreibung des Erdbcbcns im Jahr

1755, Konigsberg, 1756. [History and Physiography of the most Bemarkabl < tea of
the Earthquake wtiich towards the end of 1755 snook a Great Part of the Earth,
translated in K.'s Essays and Treatises, II. (3), London, 1798

;
cee above, p. 138.—Tr.]

10
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Betrachtung der sett einiger Zeit wahrgewmmenen Erderschiitterungen, in the Konigsb.

Nachrichten, 175(5, Nrs. 15 unci 10. Short compositions, relating to questions in natural

science, and nearly related to the "Allg. Naturgesch. u. The&rie des Himmels." (The

reports, on which Kant relied in writing of the earthquake at Lisbon in 1755, are held by
Otto Volger, in his "Untersuchungen ilber die PMnomene der Erdbcben in der Schweiz;

Gotha, 1857-58, to be very inexact. Compare, however, Reuschle, in the Review

already cited, pp. 06 seq.)

Neue Anmerkungen zur Erlduterung der Theorie der Winde, Konigsb., 1756, Kant s
"
programme

" for his lectures in the summer of 1756. In this composition [on the

Theory of Winds] Kant independently propounded the correct theory of periodical winds.

(Of the fact that Hadley had partially preceded him in his theoiy, Kant appears to have

known nothing. Hadley explains, however, only the winds of the Tropics, while Kant
includes in his explanation the westerly winds outside the Tropics, which he attributes

to the descent of the upper current from the equator toward the Poles. Cf. Dove's

Meteorolog. Untersuchungen, and, with special reference to Kant, Reuschle, p. 68 seq.).

Kant thus laid the true foundation for the explanation of numerous meteorological

phenomena. At the end of this
"
programme" Kant says that he intends, in his expo-

sition of natural science, to follow Eberhard's hand-book :

" First Principles of Natural

Science," to furnish instruction in mathematics, to commence the system of philosophy

with an elucidation of Meyer's doctrine of reason, and to expound metaphysics follow-

ing Baumgarten's hand-book, which he terms "the most useful and thorough of all

works of its kind," and whose "obscurity" he hopes to remove "
by the carefulness of

his presentation and by full explanations of the text."

Entwurf und Ankilndigung eines CoUegiiiiber die pJiysische Geographienebst Betrach-

turtg uber die Frage, ob die Westwinde in unseren Oegenden darum feucht sind, weil sie

'ilber ein grosses Meer streichen (published,
—according to Hartenstein, 1st ed., Vol. IX.,

Prei, p. vii.,
—in 1757, and not first in 1705). A continuation of the investigations of

the years 1755 and 1750. The question respecting the westerly winds [whether they

are moist in the region of Konigsberg, from having passed over a large sea] is answered

in the negative ;
but the complete, positive solution of the phenomenon is not given,

because the influence of temperature on the capacity of the air for vapor is not taken

into consideration.

Neuer Lehrbegriff der Bewegung und Ruhe [on Motion and Rest], Konigsberg, 1758.

Kant shows the relativity of all motion, explains by it the equality of action and reac-

tion in the case of colliding bodies, and gives the true interpretation of phenomena

commonly ascribed to a u
vis inertia."

Versuch einiger Betraelitungen ilber den Optimismus, Konigsberg, 1759. Kant ap-

proves here of the doctrine of optimism, being convinced that God cannot but choose

what is best
;
he holds that the existing universe is the best possible one, and that all

its parts are good in view of the^whole. His later critical philosophy denied the legiti-

macy of this kind of argumentation, and emphasized rather the personal freedom of

the individual than the unity of the whole to which he belongs.

Gedanken bei dem Ableben des Stud, von Funk, Trostschreiben an seine Mutte:,

Konigsberg, 1700. A pamphlet in memoriam.

T)i( /'< ! che Spitzfindigkeit der vier syllogistischen Figuren, Konigsberg, 1702. [Trans-

lated in Essays and Treatises, I. (3), see above, p. 138. TV.] Kant admits only the first

syllogistic figure as natural. (Cf . my refutation in my Syst. of Logic ad § 103.)

Versuch, th n Begriff der negativcn Grossen indie Weltweisheit einzufuhren, Konigs-

berg, IT J:;. Of opposite*, the one denies what the other posits. Opposition is either
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logical or real. The former is contradiction, and consists in at once affirming and

denying something of the same thing ;
its result is the nihil negatimun irrepr<B8MtabUe.

Real opposition exists where two predicates of a thing are opposed, but not as con-

tradictories
;
both predicates, though really repugnant to each other, are affirmative,

but in opposite senses, like one motion and an equally rapid motion in an exactly

opposite direction, or like an active obligation and an equal passive obligation ;
it3

result is the nihil privativum reprmentabilr. which Kant would term zero
;

it is to this

real opposition that the mathematical signs + and — refer. All positive and nega-

tive real principles of the world are together equal to zero. (Already, in the Princ.

Coon. Met. Dilucidatio, Kant had censured the argumentation of Daries for the logical

principle of contradiction, in which the latter made use of the mathematical formula :

+ A — A = O, affirming that this interpretation of the sign minus was arbitrary and

involved a petitio p/rincipii ; but in the present opuscule he marks the difference more

precisely.) With the distinction of logical and real opposition corresponds that of

the logical and the real ground ;
whatever follows from the former, being contained

in it as a part of its conception, follows by the rule of identity ;
not so in the case of

the real ground, whose consequence is something other than itself and new. How

causality in this latter sense is possible, Kant confesses that he does not understand.

(Kant continued firm in the conviction that causality could not be accounted for by

the principle of identity and contradiction. At this stage in his philosophical career he

derived the notion of causal relations from experience, but in his later, or Critical

period, he made of it a primitive conception of the understanding.)

Der einzig mogliche Bewmgrund zu einer Demonstration des Daseins Gottes, Konigs-

berg, 17G3. [Translated in Essays and Treatises, II. (7), see above, p. 139. Tr. ]

Kant expresses already in this work the belief that " Providence has not willed that

those convictions which are most necessary for our happiness should be at the mercy of

subtle and finely-spun reasonings, but has delivered them directly to the natural, vulgar

understanding;''
"

it is altogether necessary that we should be convinced of God's

existence, but not so necessary that we should be able to demonstrate it." None the

less does Kant here hold it possible to arrive at a proof of the existence of God,
"
by

venturing on the dark ocean of metaphysics," whereas subsequently he undertook to

demonstrate the impossibility of any theoretical proof of God's existence. Already in

this work he lays down the doctrine, that existence is no predicate or specific attribute

of anything ; through the fact of existence things do not receive another predicate in

addition to those predicates which they have without existence, as things simply possi-

ble. In the conception of any logical subject, none but predicates of possibility are

ever found. The existence of a thing is the absolute positing of the thing, and is

thereby distinguished from all predicates, which as such are never posited otherwise

than relatively to some thing. If I say, God is almighty, it is only of the logical rela-

tion between God and omnipotence that I think, the latter being one of the marks of

the former. It is impossible that nothing should exist
;
for then the material and the

data for all that is possible would be removed, and hence all possibility would be nega-

tived; but that by which all possibility is destroyed is absolutely impossible. (This

argument is a paralogism ;
the assertion of the absence of all possibility of existence is,

indeed, identical with the assertion of the impossibility of existence, but not with the

assertion of the impossibility of the supposed absence of all possibility. ) Hence there

exists something in an absolutely necessary manner. Necessary being is one, because it

contains the ultimate real ground or reason of all other possible being ;
hence every other

thing must depend upon it. It is simple, not compounded of numerous substances
;

ii
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is unchangeable and eternal, and contains the highest reality ;
it is spiritual, "because

the attributes of understanding and will belong to the highest reality ;
therefore there

is a God. Kant affirms that this argumentation, since it postulates empirically no form

of existence and is derived from the nature of absolute necessity alone, is a wholly a

priori proof ;
in this manner, he says, the existence of God is known from that which

really constitutes the absolute necessity of God, and hence by a truly genetic deduc-

tion
;

all other proofs, even though they possessed the binding character which they

lack, could never make clear the nature of that necessity. Kant rejects the (Anselmic

and) Cartesian form of the ontological argument, which concludes from the pre-sup-

posed idea of God to God's existence. Kant subjoins an (excellently reasoned) Medita-

tion, in which the unity perceptible in the natures of things is made the premise from

which God's existence is inferred a poste?
x

iori, and, in particular, develops farther the

physico-theological principle which underlies his "General History of Nature and

Theory of the Heavens."

Untersuc7iung icber die Deutliclikeit der Grundsatze der natiirlicJien Theologie und

Moral, zur Beanticortuny der Frage, icelche die K. Academie der Wiss. zu Berlin avf
das Jahr 1763 ccvfgegeben hat. [Translated in Essays and Treatises, I. (8), see above,

p. 138. Tr.] This essay of Kant's received the second prize, and Mendelssohn's

("Ueber die Evidenz in den metaphysischen Wissenschaftcn'
n

) the first. Both were

printed together (Berlin, 1764). Kant sets out with a comparison of philosophical and

mathematical knowledge. Mathematics arrives at all its definitions synthetically, phi-

losophy analytically. Mathematics considers the general as represented by signs in

concrete, philosophy by means of signs in abstracto. In mathematics there are only a

few indecomposable ideas and indemonstrable principles; in philosophy these are in-

numerable. The object of mathematics is easy and simple, that of philosophy difficult

and complicated.
"
Metaphysics is without doubt the most difficult of all human sci-

ences
;
but no metaphysics has ever yet been written." The only method for attaining

to the greatest possible certainty in metaphysics is identical with that which Newton
introduced into physical science

;
it consists in the analysis of experience, the explana-

tion of phenomena by the rules which such analysis discovers, and the employment, so

far as possible, of the aid of mathematics.

Raisonnement icber den Abenteurer Jan Kotnarnicki (in the Konigsb. Zcitung, 1764).

Jan Komarnicki was the so-called "goat-prophet," who wandered from place to place

accompanied by a boy eight years old. Kant saw in the "little savage," whose

robustness and ingenuousness pleased him, an interesting example of the child of

nature as depicted by Rousseau.

BeobucJdungen icber das GefiVil des Schonen und Erhabenen, Konigsberg, 1764.

[Translated in Essays and Treatises, II. (1), see above, p. 138. Tr.] A series of the

most acute observations upon aesthetics, morals, and psychology. A characteristic

feature in the work is the aesthetic founding of morals on the "
feeling of the beauty

and dignity of human nature."

Nachricht von der Einrichtung seiner Vorleswngen uber die Philosophic zur Anki'cn-

digung derselben im Wintersemester 1765-66. Konigsberg, 1765. Lectures, says Kant,
should teach, not thoughts, but how to think

;
the object of the student should not

be to learn philosophy, but how to philosophize. A finished philosophy does not

exist; the method of philosophical instruction must be an investigating (" zetetic")

method.

LhJ)er Swedenborg, a letter to FraiUein von Knobloch, dated August 10, 1763—not

1758, as given by Borowski, nor, as others pretend, 1768
;
the year 1763 is shown with
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certainty to be the correct date by a comparison of the historical data, since the fire at

Stockholm occurred July 19th, 1759, the Dutch ambassador Louis de Marteville (not

Harteville) died on the 25th of April, 1700, and General St. Germain entered the Da-

nish service in Deo, 1700. and commanded the army, which (not in 1757, but) in 1762

the Danish officer joined, who is mentioned by Kant. With this date agrees also the

fact that the marriage of the person addressed in the letter, Charlotte Amalie von

Knobloch (bom Aug. 10, 1740), with Captain Friedrich von Klingsporn took place on

the 22d of July, 1764 (the fruit of which marriage was Carl Friedrich Hans von KL,
born June 1st, 1705); see Fortyesetzte neue gcntul.-hist. Niachr., Part 37, Leips. , 17G5, p.

384. VersucJi ilber die Krunkheiten des Kopfes, in the Kbnigsberger Zeitung, 1704.

Triiumc eines Geistersehers, erlautert durch Traume der M, ia/physik, Itiga, 1700 (anony-

mously). Works half serious and half sportive, in which Kant advances more and

more towards a skeptical attitude. The possibility of many favorite metaphysical the-

ories is, he admits, indisputable ;
but he affirms that this advantage is shared by them

with numerous illusions of the demented
; many a speculation meets with approval,

only because the scales of the understanding are not altogether equally weighted, one

of them, which bears the inscription,
"
Hope of the Future," enjoying a mechanical

advantage—a vice, which Kant himself confesses his impotence and indisposition to

remove. For the rest, Kant regards it as more consonant to human nature and to

purity of morals to found the expectation of another life on the natural sentiment of a

well-conditioned soul, than, conversely, to make the moral character of the latter de-

pendent on the hope of the former. Cf . Matter, Swedenborg, Paris, 1863
;
Theod.

Weber, Kant's Dualismus von Geist und Natur aus dem Jahre 1760 und der des posit.

ChristentJmms, Breslau, 1866; W.White, Em. Swedenborg, his Life and Writings, 2

vols., London, 1867. [See also an article on Kant and Swedenborg, in Macmillan's

Magazine, Vol. 10. pp. 74 seq.—Tr.]

Vom ersten Grande des Unterschiedes der Gegenden im Raume, in the Konigsb.

Nachricideii, 1708. From the circumstance that figures like e. g. those of the right

and left hands are perfectly equal and similar to each other, and yet cannot be enclosed

in the same limits (e. g., the right-hand glove will not fit the left hand), Kant believes

himself authorized to infer that the form of a material object does not depend solely

on the position of its parts relatively to each other, but also on a relation of the same

to universal, absolute space ;
hence space is defined as not consisting merely in the

external relation of co-existing portions of matter, but as a primitive entity, and not

merely in thought. But Kant finds this conception surrounded with unresolved diffi-

culties, and these difficulties led him not long afterwards to declare space a mere form

of human intuition, and thus to take the first step towards the Critical Pliilosophy.

II. Works belonging to the period of the Critical Philosophy.

De 7nundi st-itsibilis nt'jiie intdfigibilinformfi tt ]>rinn'piix, dissertatio pro hco profes-

sionis logicw et nutaph. ordin. rite sibi vindicando, Konigsberg, 1770. The fundamental

conception underlying the Critique of the Pure Reason becomes here already manifest

in regard to space and time, but not yet in regard to substantiality, causality, and the

other categories. To these latter Kant first extended that conception in the following

years. The period from 1709 to 1781 can more justly, than the preceding one, be called

the period of seeking after an altogether new system. Further, we may call atten-

tion here to the Scholion to § 22, in which is manifest an inclination—that seems as if

repressed by the consciousness of the duty of scientific clearness and rigor
—towards

mystical, theosophic conceptions (the fruit of the Leibnitziau doctrine). Space is here

defined as the divine omnipresence assuming the form of a phenomenon, and time as
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the eternity of the universal cause under the same form. (Si pedcm aliquanhdum ultra

terminos certitudinis apodicticce, qua Metaphysicam decet, promovere fas esset, opera

prctium ridetur, qucedam, qua pertinent ad intuitus sensitivi nan solum leges, sed

etiarn causas per intellection tantum cognoscendas indagare. Nempe mens humana

non afficitur ah externis mundusque ipsius aspectui non potet in infinitum nisi quatenus

ipsa cum omnibus aliis sustcntatur ab eadem vi infinita Urdus, nine non sentit extermi

nisi per pra.vnt'uun ejusdem causes, sustentatricis communis, ideoque spatium, quod est

conditio universalis et necessaria comprmsent'm omnium sensitive cognita, dici potest omni-

prcesentia phenomenon. Causa enim universi non est omnibus atque singulis propterea

prcssens, quia est in ipsorum locis, sed stmt hca, h. e. rclationes substantiarum possibiles,

quia omnibus intime praisens est). But Kant adds that "
it seems more prudent to cast

along the shore of that world of knowledge which the infirmity of our intellects allows

us to enter, than to venture upon the deep waters of these mystical inquiries, as Male-

branche did, whose doctrine differs but slightly from that here expounded, the doc-

trine, namely, that we see all things in God." In the Critique of the Pure Reason

Kant no longer attempts to conceive the intuitions of space and time as phenomenal
correlates of the divine omnipresence and eternity, but considers them as absolutely

and onlj
r

subjective forms
;
he was forced to this step, because in the same work hs

treated the ideas of relation, the " commevcium'1 '' of substances and the idea of sub-

stance as merely subjective, and consequently could no longer find in them (with Leib-

nitz) an objective basis for the subjective intuition of space, nor in the "
eternity of

the universal cause " the objective basis of the subjective intuition of time, especially

since now the absolute was viewed by him as, least of all things, scientifically know-

able.

Recension der Schrift von Ifoscati iiber den Unterschied der Structur der Thiere und

Menschen, reprinted from the Kijnigsb. gelehrte u. polit. Zeitung, 1771, in Reicke's

Kantiana, pp. GG-68. Kant approves Moscati's anatomical demonstration of the doc-

trine, that the animal nature of man was originally constituted with a view to quadru-

pedal motion.

Von den verschiedenen Racen der Menschen, on the occasion of the announcement of

his lectures for the Summer Semester of 1775. All men belong to one natural genus ;

the races are the most firmly established varieties. A noticeable utterance of Kant's,

in this opuscule, is, that a real natural history will probably reduce a great number of

apparently different species to races of one and the same genus, and transform the

present diffuse scholastic system of natural history into a physical system addressed

to the understanding. We must strive, says Kant, to obtain a historical knowledge of

nature
; by this means we may expect to advance by degrees from opinion to insight.

In the Critique of the teleological faculty of judgment Kant subsequently developed

this idea anew.

Articles on the "Philanthrophi" at Dessau, in the Kbnigsb. gel. u. pol. Ztg., 177G-

1778. Of these three articles there is sufficient evidence only in regard to the first,

and probably also the second, that they were written by Kant. The authorship of the

third, which is more moderate, and also more common in thought and expression, is

at least doubtful
;

it appears to have been written by Crichton, the court preacher, in

consequence of a request addressed to him by Kant, July 29, 1778 (in R. and Schubert s

edition, Vol. XI., p. 72). Kant expresses in these articles a lively interest in the

method of education which is employed in the Philanthropin, and which is "wisely

drawn from nature herself."

Kritik der reincn Vemunft, Riga, 1781. [Critique of Pure Reason, translations by
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Haywood and by Meiklejokn, s. above, p. 139, and below ad § 122.— Tr.] In this work

(according to his statement in a letter to Moses Mendelssohn, dated Aug. 18, 1783)

Kant embodied the result of at least twelve years of reflection, but its composition
" was effected within four or five months, the greatest attention being paid to the sub-

stance, but less regard being had for the form and for the interests of readers who
would understand it easily." The second revised edition was published ibid., 17^7;

the subsequent editions, up to the seventh (Leips., 1828), are copies of the second,

without alteration. In both of the complete editions of the works, the differences

between the two editions are all given ;
but Rosenkranz adopts the first edition for the

text, and gives in an appendix the alterations made in the second, while Hurtenstein,

in both of his editions, gives the second edition as text, embodying the different read-

ings of the first edition in foot-notes. This difference of arrangement is the conse-

quence of differing judgments as to the value of the two editions. Rosenkranz prefers

the first, believing, with Michelet, Schopenhauer, and others, that the second contains

alterations of the thought, by which prejudice is done to the logical sequence of ideas
;

but Hartenstein, in agreement with Kant's own statement (.in the preface to the second

ed.), sees in these alterations only changes of form, serving to prevent the renewal of

misunderstandings which had arisen, and to facilitate the comprehension of the work.

Perhaps the best arrangement would be to place the portions which differ side by side

in two parallel columns. Cf . my Diss, de priore et posteriore forma Kantiance Critices

rationis puree (Berl., 1862), in which I attempt to show in detail the correctness of

Kant's own judgment ;
in the second edition of the Critique of the Puro Reason, as

also in the previous ''Prolegomena'
1 '' of 1783, Kant gives greater prominence to the

realistic side of his system, a side belonging to it from the beginning, and which he

had also made distinct enough for the attentive reader, but which had been mistaken

by hasty readers
; injustice is done to Kant by those who perceive in this an essential

changing of the thought, but who affirm either that Kant himself did not perceive it,

or even (as Schopenhauer pretends) that he hypocritically denied it. Michelet's re-

joinder (in his journal, -De?" Gedanke, III., 1862, pp. 237-243) is defective from its

Hegelianizing misinterpretation of the Kantian conception of the things in themselves,

which affect us and thereby call forth in us ideas
;
he interprets Kant as meaning by this

the unity of essence in the variety of phenomena (cf. below ad % 122). Of the contents

of the Critique of the Pure Reason, as also of the other principal works of Kant, an

account will be given in the following exposition of the Kantian system, rather than in

this preliminary review.

Prolegomena zu einerjedm kunftigen Metaphysik, die als Wissenschaft icird auftreten

honnen, Riga, 1783. [Prolegomena to Future Metaphysics, translated by John Rich-

ardson, in Kant's Metaphysical Works, London, 1836.— TV.] The principal contents of

this work were subsequently incorporated by Kant into the second edition of the Cri-

tique of the Pure Reason. In reply to a review in the Gott. gel. Am. of Jan. 19, 1782—
written by Garve. but mutilated before publication by Feder (subsequently published

elsewhere in its original form), and in which the realistic element in Kant's doctrine

had been overlooked and his doctrine too nearly identified with Berkeley's idealism—
Kant brings the realistic element, which in the first ed. of the Critique had rather been

presupposed as something universally recognized than made the subject of special

remark, into strong relief. In the preface Kant relates how he had first been awakened

from his "
dogmatic slumber" by Hume's doubts with reference to the idea of causa-

tion ;
the spark, thrown out by the skeptic, had kindled the critical litrht.

U-tber Schuk's (preacher at Giebdorf) Versuch drier Anleitunj zur Sitteniehre fur alls
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Menschen ohne Unterschied der Rdigion, in the " Raisonnirendes B'0.cJierverzeicJiniss,
r>

Konigsberg, 1783, No. 7. Kant takes exception, from his critical stand-point, to a

psychology and an ethics aiming at a consistent development of the Leibnitzian princi-

ples of the gradations of existences and of determinism
;
for Kant, determinism is now

identical with fatalism, and instead of a place in the scale of natural being, he now
claims for man a freedom which ' '

places him completely outside of the chain of natural

causes." (On the subsequent removal of Schulz, who was a man full of character,

from his charge, by an arbitrary act of the Wollner-Ministry, compare Volkniar, Reli-

gionsproces* des Predigers Sckulz zu Gielsdorf, dries Lichtfreundes des 18. Jahrhundertt,

Leips., 1845.)

Ideen zu einer allgemeinen Geschichte in weltburgerlicher Absicht, in the Berliner Mo~

natsschrift, November, 1784. Was heisst AufkUirung ? ibid., December, 1784. [Trans-

lated in Essays and Treatises, I. (10) and (1), see above, p. 138.— Tr.] Kant's answer

to this question is, that "
enlightenment

" means issuing from the jseriod of self-inflicted

minority.

Recension von Herder's Ideen zur Philosophic der Geschichte der Menschheit, in the

(Jena) Ally. Littztg., 1785. Writing from the stand-point of Criticism, Kant, who

separates sharply from each other nature and freedom, here condemns speculations

resting on the hypothesis of the essential unity of those elements
;
Kant's criticism of

Herder is, in a certain sense, at the same time a reaction of his later against his earlier

stand-point.

Ueber die Vulcane im Monde, Berl. Monatsschr., March, 1785. [In Essays and Trea-

tises, II. (4), see above, p. 139.— Tr.]

Von der Unrechtmassigkeit des Buchernachdrucks, ib., May, 1785. [In Essays and

Treatises, I. (5), see p. 138.—IV. ]

Ueber die Bestimmung des Begriffs von einer Menschenrace, ib., Nov., 1785.

Grundlegung zur Metaphysik der Sitten, Riga, 1785, etc. [Essays and Treatises, I.

(2), see p. 138.— Tr.]

Metapliysische Anfangsgriinde der Naturwissenschaft, Riga, 1786, etc.

Muthmasslicher Anfang der Menschengeschichte, Berl. Monatsschr., Jan., 1786.

[Essays and Treatises, L (7), see p. 138.— Tr.] Ueber (Gottl.) Ilvfeland's Grundsatz

des Naturrechts, Allg. Littztg., 1786. Was Jieisst sich im Denken orientiren? Berl.

M., Oct., 1786. [In Essays and Treatises, I. (9), see p. 138.— Tr.] (Kant's answer to

this question is : To be guided in one's beliefs—in view of the insufficiency of the ob-

jective principles of reason—by a subjective principle of reason
;
we err only when we

confound both, and consequently take spiritual need for insight.) Einige Bemerkungen

zu Jacob's
'
Prufung der Mendelssohn'

1

schen Morgenstunden'" (inserted in Jacob's work,

after the preface).

Ueber den Gcbrauch teleohgisclicr Principien in der PhilosopJiie, in Wieland's Deutsch.

Mercur, January, 1788.

Kritik der praktischen Yemunft, Riga, 1788
;
6th ed., Leips., 1SC7.

Kritik der Urtheilskraft, Berlin and Libau, 1790, etc.

Ueber eine Entdeckung (Eberhard's), nach der (die neue Kritik der Vernunft durch

tine altere entbehrlich gemacM werden soil, Konigsberg, 1790. Utber Schirarmerei und

Mittfl dagegen, in Borowski's book on Cagliostro, Konigsberg, 1790.

Ueber <htx MissUngen otter philosophischen Versuchein der Theodicee, Berl. Monatsschr ,

Septemb.,1791. [Essays and Treatises. II. (6), seep. 139.— Tr.]

Ueber die von der K. Akademie der Wissenschaften zu Berlin fur dm Jahr 1791 ans-

geseUU Preisaufgabe : welches sind die wirklichen Fortschritte, die die Metaphysik seit
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Leibnitz's und Wolfs Zciten gemacht hat? ed. by F. Th. Rink, Konigsberg, 1*04.

Kant seeks here, without treating especially of the works of others, to show the im-

portance of the progress from the Leibnitzo-Wolrhan dogmatism to Criticism. The
work was not sent in to compete for the prize.

Die Religion innerhaib der Grenzen der blossen Vernunft, KDnisgberg, 1793
;
2d ed.,

ibid., 1794. [Essays and 1'reatises, II. (8), see p. 139.— 1'r.) The first section of this

work, "On Radical Evil," was first published in the April number of the "Berlin.

Monatsschrift" for 1792.

Ueber den Gemeinspruch : das mag in der Theorie richtig sein, passt aber nicht far

die Praxis, Berl. Monatsschr., Sept., 1793. {Essays and 1'reatises, I. (4), see p. 138.—
Tr.] This maxim [" That may be true in theory, but will not do in practice"], in so

far as it is applied to moral or legal obligations, is condemned by Kant as pernicious for

morality in individual intercourse, as also for the ends of civil and international law.

Ueber PhUosophie uberhaupt, in Beck's Auszug aus Kant's kritischen Schriften, Riga,

1793-94.

Etwas ilber den Einfluss d-es Monies auf die Wittcrung. Berl. Monatsschr.. May, 1794.

Das Ende aller Dinge, ib., 1794. [Essays and Treatises, II. (2) and (9), see pp. 138, 9.—
Tr.}

Zum ewigen Frieden, ein philosopJiischer Entwurf, Konigsberg, 1795; 2d ed., ib.,

179G. [Essays and Treatises, I. (6), see p. 138.— Tr.]

Zu Sommering, ilber das Organ der Seele, Konigsberg, 1796. Kant expresses the

conjecture, that the water in the cavities of the brain may be the agent for transmitting
affections from one brain-fibre to another.

Von einemneuerdings erhobenen vornehmen Tone in der Phil/)sophie, Berl. Monatsschr.,

May, 1790. [Essays and Treatises, II. (5), see p. 139.— Tr.} (Against Platonizing
sentimental philosophers.) Ausgleichung eines auf Missverstand beruhenden mathemati-

schen Streits, ib., Oct., 1796. (A few words in explanation of an expression employed by
Kant, which, taken literally, was inappropriate ;

he desires the same to be understood

in its right sense from its connection.) Verkiindigxing des nahen Abschlusses eines

Tractates zu ewigen Frieden in der Philosophic, Berl. Monatsschr., Dec, 1796. (Against
Joh. Georg Schlosser.)

Metaphysmhe Anfangsgrunde der Rechtslehre, Konigsberg, 1797
;
2d ed., 1798. Me-

taphysische Anfangsgriiade eler Tugendlehre, Konigsberg, 1797; 2d ed., 1803. These
two works bear in common the title : Metaphysik der Sitten (Parts I. and II.).

Ueber ein vermeintes Becht, aus Menschenliebe zu liigen, Berl. Blatter, 1797.

Der Streit der Facaltaten, containing also the essay: Von der Much! des Gcmilth;s,
durchden blossen Vorsatz seimr krankhaften Gefuhle Meister zu werden, Konigsberg, 1798.

•Anthropologic in pragraatinchcr Hinsicht, Konigsberg. 1798.

Vorreelezu Jachmann's Prafung der Kantischen Beiigioi Me in Hinsicht auf
die ihr beigelegte Aehnlichkeit mit dem reinen MysUcismus, Konigsberg, 1800. Nach-

schrift eines Freundes zu Eeilsberg's Vorrede zu Mielke's litthauischem Worterbuch, Ko-

nigsberg, 1800.

Kant's Logik, edited by J. B. Jasche, Konigsberg, 1800. [Transl. by J. Richardson,
see above, p. 139.— Tr.]

Kant's physiscJieGcogi-aphic, ed. by Rink, Konigsberg, 1802-1803. (Cf. on this work

Reuschle, in the article above cited, pp. 62-Go.)
Kant ilber Pddagogik, ed. by Rink, Konigsberg, 1803.

The complete editions of Kant's works contain, further, letters, explanations, and
other minor written deliverances of Kant. "With Kant's co-operation, his "

Vcrmi«chte
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Schriften" were published by Tieftrunk, in 3 vols., Halle, 1799, and several minor

works, by Rink, Kiinigsberg, 1800. A manuscript on the Metaphysics of Natiu-e, on

which Kant labored in the last years of his life, has never been published ;
see (Gin-

scher?) in the Preuss. Jahrbiicher, ed. by Haym, I., 1858, pp. 80-84, Schubert, in the

-ZV. preuss. Provincialblatt, Konigsb., 1858, pp. 58-61, and particularly Rudolf Reicke,
in the Altpreuss. Monatsschr., Vol. I., Konigsberg, 1864, pp. 742-749.

Kant's critical writings were translated into Latin by F. G. Born, 4 vols.
, Leipsic,

1 796-98
;
other translations are cited by Tennemann, in his Grundriss der Gesch. der Phihs.

,

5th ed., Leips., 1829, ad § 388, p. 486 seq., and in Vol. XI. of the edition of Rosenkranz

and Schubert, p. 217 seq., and by others. An account of French translations is given

by J. B. Meyer, in Fichte's Zeitschr., XXIX., Halle, 1856, p. 129 seq. Of English
translations we may here mention, in addition to those cited in the following para-

graph, J. W. Semple's translation of the Grundlegung zur MetapJi. der Sitten, together
with extracts from others of Kant's ethical works (Edinburgh, 1836), of which a new
edition has recently been published, bearing the title :

" The Metaphysics of Ethics"

with an Introduction by H. Calderwood (but without Semple's introduction and supple-

ment), Edinburgh, 1869.

§ 122. By the critique of the reason Kant understands the examina-

tion of the origin, extent, and limits of human knowledge. Pure

reason is his name for reason independent of all experience. The
"
Critique of the Pure Reason "

subjects the pure speculative reason

to a critical scrutiny. Kant holds that this scrutiny must precede all

other philosophical procedures. Kant terms every philosophy, which

transcends the sphere of experience without having previously justified

this act by an examination of the faculty of knowledge, a form of
"
Dogmatism ;

" the philosophical limitation of knowledge to expe-
rience he calls

"
Empiricism ;" philosophical doubt as to all knowledge

transcending experience, in so far as this doubt is grounded on the

insufficiency of all existing attempts at demonstration, and not on an

examination of the human faculty of knowledge in general, is termed

by him "
Skepticism," and his own philosophy, which makes all fur-

ther philosophizing dependent on the result of such an examination,
" Criticism.*' Criticism is

" transcendental philosophy
" or " transcen-

dental idealism," in so far as it inquires into and then denies the pos-

sibility of a transcendent knowledge, i. e.. of knowledge respecting

what lies beyond the range of experience.

Kant sets out in his critique of the reason with a twofold division

of judgments (in particular, of categorical judgments). With refer-

ence to the relation of the predicate to the subject, he divides thein_

into analytical or elucidating judgments
—where the predicate can be

found in the conception of the subject by simple analysis of the latter

or is identical with it (in which latter case the analytical judgment is
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an identical one)
—and synthetic or amplificative judgments

—where
the predicate is not contained in the concept of the subject, but is

added to it. The principle of analytical judgments is the principle of

identity and contradiction
;
a synthetic judgment, on the contrary, can-

not be formed from the conception of its subject on the basis of this

principle alone. Kant further discriminates, with reference to their

origin as parts of human knowledge, between judgments a. priori and

judgments d posteriori ; by the latter he understands judgments of

experience, but by judgments d priori, in the absolute sense, those

which are completely independent of all experience, and in the rela-

tive sense, those which are based indirectly on experience, or in which
the conceptions employed, though not derived immediately from expe-

rience, are deduced from others that were so derived. As absolute

judgments d priori Kant regards all those which have the marks of

necessity and strict universality, assuming (what he does not prove, but

simply posits as self-evident, although his whole system depends upon

it) that necessity and strict universality are derivable from no combi-

nation of experiences, but only independently of all experience. All

analytical judgments are judgments a priori
• for although the sub-

ject-conception may have been obtained through experience, yet
to its analysis, from which the judgment results, no further expe-
rience is necessary. Synthetic judgments, on the contrary, fall into

two classes. If the synthesis of the predicate with the subject is ef-

fected by the aid of experience, the judgment is synthetic d jioste-

riori / if it is effected apart from all experience, it is synthetic a

priori. Kant holds the existence of judgments of the latter class to be

undeniable
;
for among the judgments which are recognized as strictly

universal and apodictical, and which are consequently, according to

Kant's assumption, judgments a priori, he finds judgments which

must at the same time be admitted to be synthetic. Among these

belong, first of all, most mathematical judgments. Some of the fun-

damental judgments of arithmetic (e. </., a=a) are, indeed, according
to Kant, of an analytical nature

;
but the rest of them, together with

all geometrical judgments, are, in his view, synthetic, and. since they
have the marks of strict universality and necessity, are synthetic judg-
ments dpriori. The same character pertains, accordingto Kant. to the

most general propositions of physics, such as, for example, that in all the

changes of the material world the quantity of matter remains unchanged.
These propositions are known to be true apart from all experience.
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since they are universal and apodietical judgments ;
and yet they are

not obtained through a mere analysis of the conceptions of their sub-

jects, for the predicate adds something to those conceptions. In like

manner, finally, are all metaphysical principles, at least in their ten-

dency, synthetic judgments & priori, e. g., the principle, that every
event must have a cause. And if the principles of metaphysics are

not altogether incontrovertible, yet those of mathematics at least are

established beyond all dispute. There exist, therefore, concludes

Kant, synthetic judgments a priori or judgments of the pure reason.

The fundamental question of his Critique becomes, then : How are

synthetic judgments a priori possible ?

The answer given is: Synthetic judgments a priori are possible,

because man brings to the material of knowledge, which he acquires

empirically in virtue of his receptivity, certain pure forms of knowl-

edge, which he himself creates in virtue of his spontaneity and inde-

pendently of all experience and into which he fits all given material.

These forms, which are the conditions of the possibility of all expe-

rience, are at the same time the conditions of the possibility of the objects

of experience, because whatever is to be an object for me, must take

on the forms through which the Ego, my original consciousness, or the
" transcendental unity of apperception," shapes all that is presented to

it
; they have, therefore, objective validity in a synthetic judgment a

priori. But the objects, with reference to which they possess this

validity, are not the things-in-themselves or transcendental objects, ?'. e.,

objects as they are in themselves, apart from our mode of conceiving

them
; they are only the empirical objects or the phenomena which

exist in our consciousness in the form of mental representations.

The things-in-themselves are unknowable for man. Only a creative,

divine mind, that gives them reality at the same time that it thinks

them, can have power truly to know them. Things-in-themselves do

not conform themselves to the forms of human knowledge, because the

human consciousness is nqt creative, because human perception is not

free from subjective elements, is not " intellectual intuition." Nor do

the forms of human knowledge conform themselves to things-in-them-

selves
; otherwise, all our knowledge would be empirical and with-

out necessity and strict universality. But all empirical objects, since

they are only representations in our minds, do conform themselves to

the forms of human knowledge. Hence we can know empirical ob-

jects or phenomena, but only these. All valid a priori knowledge has
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respect only to phenomena, hence to objects of real or possible expe-

rience.

The forms of knowledge are forms either of intuition or of thought.

The " Transcendental JEsthetie" treats of the former, the " Tran-

scendental Logic
"
of the latter.

The forms of intuition are space and time. Space is the form of

external sensibility ;
time is the form of internal and indirectly of ex-

ternal sensibility. On the a priori nature of space depends the possi-

bility of geometrical, and on the d priori nature of time depends the

possibility of arithmetical judgments. Things-iu-themselves or tran-

scendental objects are related neither to space nor to time
;

all co-ex-

istence and succession are only in phenomenal objects, and consequently

only in the perceiving Subject.

The forms of thought are the twelve categories or original concep-

tions of the understanding, on which all the forms of our judgments are

conditioned. They are: unity, plurality, totality,
—

reality, negation,

limitation,
—

substantiality, causality, reciprocal action,
—

possibility,

existence, necessity. On their d priori nature depends the validity of

the most general judgments, which lie at the foundation of all empiri-

cal knowledge. The things-in-themselves or transcendental objects

have neither unity nor plurality ; they are not substances, nor are they

subject to the causal relation, or to any of the categories ;
the cate-

gories are applicable only to the phenomenal objects which are in our

consciousness.

The reason strives to rise above and beyond the sphere of the un-

derstanding, which is confined to the finite and conditioned, to the

unconditioned. It forms the idea of the soul, as a substance which

ever endures
;

of the world, as an unlimited causal series; and of ( »<
id,

as the absolute substance and union of all perfections, or as the " most

perfect being." Since these ideas relate to object* which lie beyond
the range of all possible experience, they have no theoretic validity ; if

the latter is claimed for them (in dogmatic metaphysics), this is simply
the result of a misleading logic founded on appearances, or of dia-

lectic. The psychological paralogism confounds the unity of the I—
which can never be conceived as a predicate, but only and always as a

subject
—with the simplicity and absolute permanence of a psychical

substance. Cosmology leads to antinomies, whose mutually contradic-

tory members are each equally susceptible of indirect demonstration, if

the reality of space, time, and the categories be presupposed, but
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which, with the refutation of this supposition, cease to exist. Rational

theology, in seeking by the ontological, cosmologies,!, and physico-the-

ological arguments to prove the existence of God, becomes involved in

a series of sophistications. Still, these ideas of the reason are in two

respects of value: (1) theoretically, when viewed not as constitutive

principles, through which a real knowledge of things-in-themselves

can be obtained, but as regulative principles, which affirm that, how-

ever far empirical investigation may at any time have advanced, the

sphere of objects of possible experience can never be regarded as fully

exhausted, but that there will always be room for further investiga-

tion
; (2) practically, in so far as they render conceivable suppositions,

to which the practical reason conducts with moral necessity.

In the "
Metaphysical Prindjples of Physics

" Kant seeks, by

reducing matter to forces, to justify a dynamical explanation of

nature.

On Kant's philosophy in general and, in particular, on his theoretical philosophy there exist numberless

works by Kantians, semi-Kantians, and anti-Kantians, the most important of which will be mentioned below ;

compare in regard to them especially the History of Kantism, by Rosenkranz, subjoined as Vol. XII. to his

complete edition of Kant's works. Of the relatively recent writers on the subject, we may name, in addition

to the authors of general histories of philosophy, and, especially, of histories of modern philosophy (Hegel,

Michelet, Erdmann, Kuno Fischer, I. Herm. Fichte, Chalybaus, Ulrici, Biedermann, Gt. Weigelt, Barchou de

Penhoen, A. Ott, Willm, and others, see above, pp. 137) the following: Charles Villers (Philosophie de Kant,

Metz, 1S01), Tissot, the translator of the Critique of Pure Reason (Critique de la Raison Pure, 3 id. en fran-

cais, Paris, 1864), Amand Saintes (Ilistoire de la Vie et de la Philosophie de Kant, Paris and Hamburg, 1844),

Barni (who has translated and annotated several of Kant's works), Victor Cousin (Lemons svr la philosophie

de Kant, delivered in 1820, Par., 1842. 4th ed., Par., 1864), E. Maurial (Le Scepticisme combattti dans xes

principes, analyse et discussion des principes du scepticisme de Kant, 1857), Emile Saisset(£e Scepticisme,

JEnixidZme, Pascal, Kant, Paris, 1865, 2d ed., ibid., 1867), Pasquale Galuppi (Saggio fllosoflco sulla critica

delta connoscenza, Naples, 1819), F. A. Kitsch ( View of Kant's Principles, London, 1796), A. F. M. Willich

{Elements of the Critical Philosophy, London, 1798), Meiklejohn (Critique of Pure Reason, translated from
tfie German ofImm. Kant, London, 1855), and further, among others, Th. A. Suabedissen (Residtate der phi-

los. Forschlingen iiber die Katur der menschlichen• Erkenntniss von Plato bis Kant, Marburg,1805), Ed.Beneke,

(Kant und die philos. Aufgabe unserer Zeit, Berlin, 1832), Mirbt (Kant und seine Xachfolger, Jena, 1841), J.

C Glaser (Be principiis philosophice Kantiamv, diss, inaug., Halle, 1844), Chr. H. Weisse (In tcelchem Sinne

die deutsche Philosophie jetzt loieder an Kant sich zu orientiren hat, Leipsic, 1847). O. TTle (Ueber den Ravm
und die Raumtheorie des Arist. und Kant. Halle. 1850), Julius Rupp (Tmm. Kant, iiber den Charakter seiner

Philosophic und das Verh/iltniss derselben zur Oegenwart, KCmigsberg, 1857), Joh. Jacoby (Kant und Lea-

sing, Rede zu Kant's Geburtstagsfeier, Kimigsberg, 1859), Theod. Striiter (De principiis philos. K, diss,

inaug., Bonn, 1859), J. B. Meyer ( Ueber den Kriticismus mit besonderer RucksicM auf Kant, in the Zeitschr.

f. Ph., Vol. 37, 1860, pp. 226-263, and VM. 39. 1861, pp. 46-66), L. Noack (T. Kant's Auferstehung aus dem

Grahe, seine Lehre urkundlich dargestellt, Leipsic, 1861 ; Kant mit Oder ohne romantischen Kopf. in Vol: II.

of Oppenheim's Deutsch. Jahrb.f'ur Pol. u. Lilt., 1862), the anonymous work entitled Ein Ergebniss aus der

Kritik der Kantischen Freiheitslehre (by the author of Das unbewusste Geistesleben und die gbllliche Offen-

ban/ng, Leipsic, 1861), Michelis (Die Philos. Kant's und ihr Einjluss auf die Enticicklung der neueren No-

turwissenschaft in " Naiur und Offenbarung." Vol. VIII., Miinster, 1862), K. F. E. Trahndorf (Aristotelesund

K > '. oder: was ist die Vernunft ? in the Zeitschr. fur die lath. Theol. u. Kirche. 1863. pp. 92-125). Joh.

Huber (Lessing und Kant i»i Verh/iltniss zur relig. Bewegung des achlzehnten Jahrhunderts, in the Deutsche

Vierteljahrsschrift, 1864, pp. 241-295), Theod. Merz (Ueber die Bedeutung der Kantischen Philos. fur die

Gegenwart, in the Protest, itonatsbl., ed. by H. Gelzer, Vol. 24. No. 6, Dec, 1864, pp. 375-388), O. Liebmann

(Kant und die Epigonen, Stuttg., 1865), Ed. Ruder (Das Wort tl priori, cine neue Kritik der Kantiachen

Philosophie, Frankf.-on the-M., 1S66), Trendelenburg (
Ueber eine I.iicke in Kant's Beweis von der aus-
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schliessenden Subjectimtat ilea liaumes und der Zeit. elu Xritticties und antilritischea Blatt, in IT at. EMr. z.

PhiloH., III., pp. 215-270, Kuno Fischer und sein Kant, eine Enlgegnuwj. Leipsic, 1869), W. Friuger (V

Kunes transcendetUale sBsthetUc, Inaugural Dissertation, Marburg, 1867), Siegmnnd Levy (Kant's Krit. a.

r. Vern. inihrem VerhattnUa sur Krittk •/,• Sprache, Dissertation, Bonn, 1868), Gustav Knauer (Contrar

und ContradictorUch, nebst converglrenden LehrstUcken, festgestelU, und Kant's Kategorientqfel bertcht

Halle. 1868), G. Thiele (
iJ'ie sind synt/iel. Urtheileder Vath matU dpriori mdgUclit Inaug. Dissert., Halle,

1869), F. Ueberweg (Der Grundgedanke des Kaniischen KrUtcismus r EnistehungszeU uiidsei

uissenschaftliclien Werth, in the AUpreuss. Monatsachrift, VI.. 1869, pp. 215-884), Aug. Miiller (Die Grund-

lagen der Kantischen Philosophies voiu naturwiss. St indpunkte geseht n. Ibid., pp. 356-421), W. Bolton (£ e-

aminatlon of the Principles of Kant and Hamilton, London, 1869), J. B. Meyer I
Kanfa Psychotogte, Berlin,

1870). Some other work*, concerning more special problems, will be i d below in the course of the

exposition. [A. E. Kroeger, A'.'s Syst. of Transcendentalism, in J. ofSpei . Ph., lbO'J.— Tr.]

By the "dogmatism of metaphysics," as whose most important exponent he men-

tions Wolff, Kant understands the universal confidence of metaphysics in its principles,

independently of any previous critique of the rational faculty itself, merely on account

of its success in the employment of those principles (Kant vs. Eberhard, JJeber am

Entdeckung, etc., Ros. and Schubert's ed. of Kant's Works, I., p. 452), or the dogmatic

procedure of the reason (arguing rigidly from philosophical conceptions) without pre-

vious critique of its own power (Pref. to 2d orig. ed. of the Or. of Pure R., p. xxxv).

By skepticism, as maintained especially by David Hume, Kant understands a general

mistrust of the pure reason, without previous critique of the same, merely on account

of the contradictory nature of its assertions (ib., I. p. 452). Kant holds that from

the empirical stand-point the existence of God and the immortality of the soul cannot

be proved, since both lie completely beyond the range of experience, and sees in

Locke's attempt to prove them an inconsequence (Or. of the Pure R., Ros. and Schu.,

pp. 127 and 822 seq.), so that to him skepticism appears as the necessary result of em-

piricism. The pure reason, in its dogmatic use, must appear before the critical eye of

a higher and judicial reason (ib. p. 767) ;
the critique of the pure reason is the true

tribunal for all controversies of the reason (p. 779) ;
to proceed critically in dealing

with everything which pertains to metaphysics, is the maxim of a universal mistrust of

all synthetic propositions of metaphysics, so long as a universal ground of their possi-

bility in the essential conditions of our cognitive faculties has not been made patent

(vs. Eberhard, I. p. 452;. Kant defines the critique of the pure reason as meaning
an examination of the rational faculty in general, in respect of all the directions, in

which it may strive to attain to knowledge independently of experience ;
it is there-

fore that which decides whether any metaphysics whatever is possible, and determines

not only the extent and limits, but also the sources of the same, but all on the basis of

principles (Pref. to 1st ed. of the Crit. of Pure R.). Reason is, according to Kant,

the faculty which contains the principles of knowledge d priori, and pure reason the

facidty of principles, by which knowledge absolutely a priori is evolved. The critique

of the pure reason, which passes judgment on the sources and limits of the latter, is

the pre-condition of a system of the pure reason or of all pure a priori knowl-

edge.
*

Against the critique of the pure reason, as undertaken by Kant, it has been

objected that thought can only be scrutinized by thought, and that to seek to examine

the nature of thought antecedently to all real thinking, is therefore to attempt to think

before thinking, or like attempting to learn to swim without going into the water

* The Aristotelian and Wolffian theory of the faculties of the soul was simply adopted in its fundamental

feat ires by Kant, and in certain" particulars modified, but not made the subject of a radical critique. H w

unfortunate this was iur his critique of the conditions of knowledge, Herbart, in particular, has pointed oat



100 rant's critique of pure reason.

(Hegel). But this objection is refuted by the distinction between pre-critical and

critico-philosophic thinking. The former must undoubtedly precede the critique of

the reason, but must finally be subjected to an examination, which is to it what optics
is to seeing. But after that through critical reflection the origin and extent of knowl-

edge, and the measure and kind of its validity have been ascertained, it is then pos-

sible for philosophic thought on this basis to make further advances. (Cf . my Syst. of

Logic, % 31, and Kuno Fischer's work, cited above.)

Kant traces the genesis of his critique of the reason to the stimulus which he
received from Hume. He says (in the Introduction to the Prolegomena), that after

Locke's and Leibnitz's essays on the human understanding, nay, more, since the

first rise of metaphysics, nothing more important had appeared in this field of inquiry
than the skepticism of Hume. Hume "

brought no light into this species of knowl-

edge, but he struck, nevertheless, a spark from which a light might well have been

kindled, if it had fallen on susceptible tinder." "I confess freely that it was the

exception taken by David Hume" (to the conception of causality), "which many
years ago first interrupted my dogmatic slumber, and gave to my inquiries in the

field of speculative philosophy an altogether new direction. I tried first whether

Hume's objections might not be generalized, and soon found that the conception of the

connection of cause and effect was far from being the only one through which the un-

derstanding conceives a priori connections among things, but rather that metaphysics
was filled only with the like conceptions. I sought to assure myself of their number,
and having succeeded according to my wish, namely, on the basis of a single princi-

ple, I proceeded to the deduction of these conceptions, of which I was now assured,

that they were not, as Hume had apprehended, of empirical derivation, but that they

originated in the pure understanding."

Kant applies the epithet transcendental not to all knowledge a priori, but only to the

knowledge that and how certain notions (intuitions or conceptions) are applied solely

a priori or are possible. In distinction from transcendental knowledge, Kant calls that

a transcendent use of conceptions, which goes beyond all possible experience. The

critique of the reason, which is itself transcendental, demonstrates the illegitimacy of

all transcendent employment of the reason.

The order of the investigation in the "
Critique of the Pure Reason'1 ''

is as follows :

In the Introduction Kant seeks to demonstrate the actual existence of knowledge

bearing the character peculiar to what he terms "synthetic judgments d priori," and

raises the question, how these judgments are possible. He finds that their possibility

depends on certain purely subjective forms of intuition, viz. : space and time, and on

like forms of the understanding, which he terms categories ;
out of the latter grow up

the ideas of the reason. Kant divides the whole complex of his investigations into the

Transcendental Elementary Doctrine and the Transcendental Doctrine of Method (fol-

lowing the division of formal logic customary in his time). The Transcendental Ele-

mentary Doctrine treats of the materials, and the Transcendental Doctrine of Method

of the plan or formal conditions of a complete system of the cognitions of the pure

speculative reason. The Transcendental Elementary Doctrine is divided into Transcen-

dental ^Esthetic and Logic, the former treating of the pure intuitions of sense, space

and time, and the latter of the pure cognitions of the understanding. The part of the

Transcendental Logic, which sets forth the elements of the pure knowledge of the

understanding and the principles without which no object whatever can be thought, is

the Transcendental Analytic, and at the same time a Logic of Truth. The second part;

of the Transcendental Logic is the Transcendental Dialectic, i. e., the critique of the
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understanding and the reason in respect of their hyper-physical use, a critique of the
false dialectical semblance which arises when the pure cognitions of the uuderstand'ng
and reason are applied, not solely to the objects of experience, but there, where no

object is given, beyond the limits of experience, and when, therefore, a material use is

made of the merely formal principles of the pure understanding. The Transcendental
Doctrine of Method contains lour chapters, bearing the titles : The Discipline of the

Pure Reason, its Canon, its Architectonic, and its History. (The Tr. /Esthetic relates

especially to the possibility of mathematics, the Analytic to that of Physics, the Dialec-

tic to that of all metaphysics, and the Doctrine of Method to that of metaphysics as a
science. )

All our knowledge, says Kant in the Introduction, begins with experience, but not all

knowledge springs from experience. Experience is a continuous combination (syn-

thesis) of perceptions. Experience is the first product which the understanding brings

forth, after it has gone to work upon the raw material of sensations. But now Kant
asserts (affirming in regard to all logical combinations of experiences what is true only
of isolated experiences and of the most elementary form of induction, "per enumera-
tionem rimplicem ") : "Experience tells us, indeed, what is, but not that it must neces-

sarily be so and not otherwise
;
hence she gives us no true universality ;

"
necessity and

strict (not merely "comparative") universality are for Kant the sure signs of non-

empirical cognition.
*

Knowledge not originating in experience is defined by Kant as

"a priori knowledge."! Kant distinguishes as follows: "It may be customary to

say of much of our knowledge, derived from experimental sources, that we are capable
of acquiring it or that we possess it a priori, because we derive it not immediately from

experience, but from a universal rule, which itself, nevertheless, we have borrowed
from experience ;

but in what follows we shall understand by cognitions d priori those

which take place independently, not of this or that, but of all experience whatever
;

opposed to them are empirical cognitions, or such as are possible only a posteriori, i. e.,

through experience ;
of a priori cognitions those are called pure with which no em-

pirical elements whatever are mixed." %

* In these pre-suppositions, which Kant never questioned, although he never subjected them to a critical

examination, is contained the npuirov <//eG6os, from which, with great (although not absolute) consistency
the whole system of '-Criticism" grew up. The principle of gravitation, which is strictly universal in its

truth, and yet, as Kant admits, is derived from experience, is alone enough to refute him. The simpler the

6ubject of a science, so much the more certain is the universal validity of its inductively-acquired principles,

ho that from arithmetic (quantity) to geometry (quantity, together with motion and form), mechanics (quan-

tity, form and motion, and gravity), etc., a gradation in the measure of certainty and not, as Kant affirms, an

absolute difference between universality (here strict, there merely "comparative"), subsists. The empirical

basis of Geometry is admitted by mathematicians of such weight as Riemann and Helmhottz. Says the former

(B. Itiemann, Debet die Bypofhesen, ivelc/ie der Geomelrie zu Grunde liege?/, in the Transactions of the Boyal

Scientific Association of Gottingen, 1867, p. 2 ; also printed separately ;
—written in 1854 ) :

" The qualities by
which space is distinguished from other conceivable magnitudes of three dimensions, can only be learned from

experience." (For the views of Helmholtz, see his essay on the " Facte which lie at the Ba i ometry,"

in the Vac/iricMen, der Kgl. Ges. der Wise, zu Gottingen, June 8, 1868, pp. 198-221. C£ thi Supplement to

the 3d edition of my System d. Lugik, Bonn, 1m;\ j>. aviT.) Whatever is Btrictly demonstrated Is apodictically

certain; such, therefore, is the following of a proposition in demonstration from its premises; but to terca.

axioms "apodictically certain" is a misuse of the words.

t
" A priori knowledge" means, in the sense usual since the time of Aristotle,

" know from

their real causes," and this kind of knowledge possesses, undoubtedly, the attributes of necessity or apodictical

truth; Kant adopts the expression for his extravagant conception of a knowledge, whose cerl :. im-

pendent of all experience, and claims for this knowledge likewise, or rather exclusively, the attribute of

apodicticity.

X But herewith the point of view of the Aristotelian division—according to which, by <i priori knowledge,

knowledge of effects from their causes was understood, and the reverse by knowledge d posteriori—U
11
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With the division of cognitions into a priori and empirical cognitions, Kant joins
the second division of them into analytical and synthetic. By analytical judgments he
understands those in which the predicate B belongs to the subject A, as something
which was already contained, but not previously observed, in this concept A ; as, for

example, in the judgment : all bodies (extended, impenetrable substances) are extend-

ed. But by synthetic judgments he understands those in which the predicate B lies

without the subject-concept A, although connected with it
; as, for example, in the

judgment : all bodies (extended, impenetrable substances) are heavy. In analytical

judgments the connection of the predicate with the subject is conceived by the aid of

the notion of identity, but in synthetic judgments, without the aid of that notion
;
the

former are based on the principle of contradiction, but for the latter another principle

is necessary.
*

By analytical judgments our knowledge is not augmented; only a conception,
which we already possessed, is decomposed into its parts. But in the case of synthetic

judgments I must have, in addition to the conception of the subject, something else,

= x, on which the understanding may rest, in order to recognize a predicate, which is

not contained in that conception, as yet belonging to it. In the case of empirical

judgments, or judgments of experience, all of which are, as such, synthetic, this neces-

sity occasions no difficulty ;
for this x is my full experience of the object, which I

think through the concept A, which concept covers only a part of this experience. But

exchanged for another. This Aristotelian usage was preserved by Leibnitz, who says in an Epist. ad J.

Thomasium, 1669 (Opera Philos., ed. Erdrr.., p. 51) : Constructions figurarum sunt motus ; jam ex construe-

tionibus ajfectiones de flguris demoustrautur, ergo ex motu et per consequens d priori el ex causa, and
still later identifies coiuuutre d priori with connaltre.par les causes, and only occasionally employs instead

the phraseology "par des demonst/raMons" referring, doubtless, especially to demonstrations from the real

cause : cf. the passages cited in my Log., 3d ed., § 73. p. 176 seq. Leaving out the last-mentioned qualifi-

cation (ex causa), Wolff, less exactly, identifies eruere veritatem d priori with elicere nondurn cognita

ex aliis coguitis ratiocinando, and consequently eruere veritatem d posteriori with solo sensu. In this he

was followed by Baumgarten, and the latter by Kant, who adds, however, the further distinction of the

absolute and the relative d-priori, which is completely heterogeneous to the original use of the expression.

Knowledge d priori, in the Aristotelian sense, is not knowledge proximately independent of experience, to

which another species of knowledge, independent of all experience, could be related as pure to impure ;
it is

based, rather, on the greatest and most complete variety of logically elaborated experiences, and is only inde-

pendent of experience in respect of the contents of the logical conclusion. So, e. g., the calculation in advance

of any astronomical phenomenon is, indeed, independent of our experience of this phenomenon itself, but

yet depends, partly on numerous other data empirically established, partly on the Newtonian principle of

gravitation, which lies at the bottom of the calculation, and which, as Kant admits, was drawn from the

experience of the fall of bodies and of the revolutions of the moon and planets. A judgment independent of

all experience would, if such a judgment were possible, possess, not the highest degree of certainty, but no

certainty at all, and would be a mere prejudice. Apart from all experience we can have no knowledge

whatever, much less, what Kant pretends, apodictical knowledge. Just as machines, with which we surpass

the results of mere manual labor, arc not made without hands by magic, but only through the use of

the hands, so the demonstrative reasoning, by which we go beyond the results of isolated experience and

arrive at a knowledge of the necessary, is not effected independently of all experience through subjective

forms of incomprehensible origin, but only by the logical combination of experiences according to the induc-

tive and deductive methods on the basis of the order immanent in things themselves.

* This use of the terms analytical and synthetic is rightly discriminated by Kant himself from the com-

mon usage, which denominates analytical the method proceeding through the analysis of the data given to the

cognition of conditions and ultimately of principles, and synthetic the method proceeding by deduction from

principles to the knowledge of the conditioned : Kant prefers to call these methods, respectively, regressive

and progressive. The Kantian conception of the analytical judgment is an amplification of the conception of

the identical judgment ; in the latter the whole subject-concept, in the former either the whole or some one

i • mi i;t of it constitutes the predicate. Still the phraseology rather than the idea is new; earlier logicians

hud distinguished between partially identical and absolutely identical judgments.
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for synthetic judgments d priori this resort is altogether wanting. "What is the x. on

which the understanding rests for its authority, when it believes itself to have found,

outside of the conception A, a predicate foreign to the same and yet connected (and

that, too, necessarily) with it ? In other words : How are synthetic judgments a priori

possible ? This is the fundamental question for the critique of the pure reason (of the

reason independent of experience).

Kant believes himself able to point out three kinds of synthetic judgments a priori

as actually existing, namely, mathematical, physical, and metaphysical. Mathematics

and physics contain undisputed examples of universal and apodictical knowledge ;
the

affirmations of metaphysics are disputed, in so far as it is a question whether any

metaphysics is possible ;
but in their tendency all properly metaphysical propositions

are also synthetic judgments it priori.

Mathematical judgments, says Kant, are all synthetic (although Kant admits that a

few mathematical axioms, such as a = a, a+b 7 a, are really analytical affirmations,

asserting, however, that they serve only as links in the chain of method, not as princi-

ples). One would, says Kant, indeed at first think the proposition, 7+5=12, to be

merely analytical, following, according to the principle of contradiction, from the con-

ception of a sum of 7 and 5. But this conception contains no intimation as to what

the particular number is, in which the two numbers mentioned are resumed. Some-

thing in addition to these conceptions is necessary, and we must call to our aid some

image which corresponds with one of them, say of one's five fingers or of five points,

and so add one after the other the five unities given in this image to the conception

of seven. *

No more, says Kant, are any of the principles of pure geometry analytical. That'

the straight line is the shortest one between two points, is a synthetic proposition ;
for

my conception of straightness contains nothing respecting length, but only a quality ;

the aid of intuition f must be called in, through which alone the synthesis is possible.!;

Physics, says Kant further, also contains synthetic judgments d priori; e. g., in all

changes of the material world the quantity of matter remains unchanged ;
in all coin-

* But in fact this didactic expedient is no scientific necessity ; it is sufficient for the case in hand, that we
go back to the definitions : two is the sum of one and one, three the sum of two and one. etc., anS to the defi-

nition of the decadal system, and to the principle, which is derived from the conception of a sum (as the whole

number, making abstraction of the question of order), viz. : that the order, in which the constituent parts of

the sum are taken, is indifferent for the sum. We find given in actual experience similar objects, which can

be included under the same conception and hence numbered : from the fundamental conceptions of arithmetic

follow then the fundamental principles of arithmetic, as analytical judgments, and from these the rest

follow syllogistically.

+ [Anxchauung—external or internal preception, or its product, incomplex representation, repraseraatto
uut notio singularis.— Tr.~\

X Unquestionably the affirmations of geometry are synthetic. But the fundamental principles of geome-

try, e. g., that space has three dimensions, that there is only one straight line between two points, have as»er-

torical, not apodictical certaint3
T

;
the geometrician is aware of the three dimensions of space only as facts and

ie unable to give any reason why space must have exactly three and not two or four dimensions: but this

assertorical truth is obtained by abstraction, induction, and other logical operations, founded on numerous

exju riences of spatial relations. The order of figures in space, which attains to ex] cession in the fundamental

principles of geometry, and which may be reduced philosophically to the principle "f the non-dependence of

form on magnitude, confirms the truth of these principles, but is itself grounded in the objective nature of

space itself; nothing proves its merely subjective character. From the fundamental affirmations of geometry
the others follow syllogistically : the latter are apodictically, and not merely empirically, certain, in so far as

they are demonstrated from the former and not founded on direct experience : in this sense, but only in this,

is geometry an apodictical and, according to the Aristotelian, but by no means according to the Kantian, us*

• f this expression, an <) priori science.
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munication of motion action and reaction must always be equal to each other
; further,

the law of inertia, etc. *

In Metaphysics—adds Kant—although this may be regarded as a science hitherto

merely attempted, yet rendered indispensable by the nature of human reason, synthetic

cognitions d priori are claimed to be contained
;

e. (j., the world must have had a begin-

ning, and whatever is substantial in things is permanent. Metaphysics is, or at least is

designed to be, a science made up of purely synthetic propositions a priori. Hence the

question : How is metaphysics (naturally—i. e., with reference to the nature of human
reason—and scientifically) possible ?

In the Transcendental ./Esthetic, the science of the d priori principles of sensibility,

Kant seeks to demonstrate the a priori character of space and time. In a "
Metaphysi-

cal Exposition of this Conception
"
designed to present the considerations which show

the conception of space to be given & priori, Kant advances four theses : 1. Space is

not an empirical conception that has been abstracted from external experience ;
for all

concrete localization depends on our previous possession of the notion of space. \

2. Space is a necessary apriori notion, lying at the basis of all external perceptions ;
for

it is impossible by any means to form a notion of the non-existence of space4 3. Space
is not a discursive or general conception of relations of things generally, but a pure
intuition

;
for we can imagine space only as one, of which ah so-called spaces are

parts.§ 4. Our notion of space is that of an infinite, given magnitude ;
but a concep-

tion containing in itself an infinite number of ideas (representations) is impossible to

thought; hence the primitive notion of space is an d priori intuition and not a con-

ception. ||

In the " Transcendental Exposition of the Conception of Space
"—by which Kant

understands the explanation of that conception as a principle, by means of which the

possibility of other synthetic cognitions d priori is made intelligible
—Kant develops the

assertion, that the notion of space must be an d priori intuition, if it is to be possible

for geometry to determine the attributes of space synthetically and yet d jr/'iori.^l

* But the history of physical science shows that thes? general principles, to which the law of the con-

servation of force, and others, may be added, were late abstractions from scientifically elaborated experiences,

and were by no means fixed as scientific truths d priori, prior to all experience or independent of all experi-

ence : only in so far as there becomes subsequently manifest in them a certain order, which seems to render

them susceptible of a philosophical derivation from principles still more general—such, e. g., as the relativity

of space—do they acquire an (in the Aristotelian, but not, again, in the Kantian sense) a priori character.

t This is reasoning in a circle.

t This, however, does not prove the subjectivity and /I priori character of space.

§ In view of this it is remarkable that Kant should yet style space, in the heading of the chapter, a

"
conception." In the use of scientific terms, Kant is often not sufficiently exact.

||
The assertion that no conception can contain an infinite number of partitive representations is an arbi-

trary one, so far as it relates to representations that may be potentially contained in the conception. But

actually our idea of space does not contain an infinity of differentiated parts, and actually, too, the space, of

which we have an idea, does not extend in infinitum, but only, at the farthest, to the concave limits of the

visible heavens. The infinity of extension exists only in the reflection, that however far we may have gone in

thought it is always possible to go further, and that, therefore, no limit is absolutely impassable ;
but from this

it by no means follows that space is a merely subjective intuition.

I Kant has as little shown how from the supposed <i priori nature of the intuition of space the certainty

of the fundamental principles of geometry follows, as he has shown, on the other hand, that this certainty

cannot follow from an intuition of space resting on an objective and empirical basis. Further, Kant has not

sufficiently justified the double use which he makes of space, time, and the categories, in that he treats them,

on the one hand, as mere forms or ways of connecting the material given in experience, and yet undeniably,

on the other hand, also treats them as something material, viz. : as the matter or content of thought from

which, vre form synthetic judgments (1 priori.
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Space, then, is viewed by Kant as an a priori intuition, found in us antecedently

to all perception of external objects and as the formal quality of the mind, in virtue of

which we are affected by objects, or as the form of external sensation in general.*

Space is, according to Kant, not a form of the existence of objects in themselves.

Since we cannot make of the special conditions of sensibility conditions of the possibility

of things, but only of their manifestations, we can doubtless say that space includes all

things which may appear to us externally, but not all things-in-themselves, whether

these be sensibly perceived or not, or by whatever Subject they may be per-

ceived. Only from the point of view of human beings can we speak of space, extended

beings, etc. If we make abstraction of the subjective condition, under which alone

external intuition is possible for us, i. e.
,
under which alone we can be affected by

external objects, the idea of space has absolutely no signification. This predicate is

only in so far attributed to things as they appear to us, i. e., are objects of the sensi-

bility. Space is real, i. e., is an objectively valid conception in respect of everything

which can be presented to us as an object of external perception, but it is ideal in

respect of things, when they are considered by the reason, as they are in themselves,

and without reference to the sensible nature of man.

By an altogether analogous metaphysical and transcendental exposition of the con-

ception of Time, Kant seeks also to demonstrate its empirical reality and transcendental

ideality. Time is no more than space a something subsisting for itself or so inherent

as an objective qualification or order in things, that, if abstraction were made of all

subjective conditions of perception, time would remain. Time is nothing else than the

form of the internal sense, i. e., of our intuition or perception of ourselves and of our

internal state
;

it determines the relation of the various ideas which make up our inter-

nal state. But since all ideas, even such as represent external objects, belong, in them-

selves, as modifications of consciousness to our internal state, of which time is the formal

condition, it follows that time is also indirectly a formal condition d priori of external

phenomena. Time is in itself, out of the conscious subject, nothing ;
it cannot be

reckoned among objects-in-themselves, apart from its relation to our sensible intui-

tions, either as subsisting or as inhering. Time possesses subjective reality in respect

of internal experience. But if I myself or any other being could regard me without

this condition of sensibility, the same modifications of consciousness which we now
conceive as changes would found a cognition, in which the idea of time and conse-

quently that of change would not at all be included. To the objection that the reality

of the change in our ideas proves the reality of time. Kant replies that the objects oi

the "internal sense." like those of the external sense, are only phenomena, having two

aspects, the one regarding the object-in-itself, the other the form of our intuition (per-

ception.) of the object, which form must not be sought in the object-in itself, but in the

Subject, to which it appears.!
* That space is only the form of the external and not of the internal sense, ana that time, per cotUra, is

Hie form of the internal, and, indirectly, also .if the external sense, are truths inferrible, in Kant's opinion,

from the nature of external and internal experience. But in fact the relation to space belongs no less to the

" phenomena of the internal sense." to the images of perception as such, to the representations of memory, to

conceptions, in so far as the concrete representations from which they are abstracted constitute their b

table basis, and therefore to the judgments combined from them, in so far as that, t<> which the judgment

relates, is also intuitively (through the sensibility) represented, etc. Even the psychical processes take place

in a space (in the Thalamus opticus as the sensorium commune t), which, to be sore, as the space of con-

sciousness is to be discriminated from the space of external objects ; of the extension in -puce which belongs

to these processes, we are literally conscious as extension.

t This distinction would avail nothing, even though an " internal sense " of the kind which Kant sup-

poses really existed, since, in the case of psychological self-observation, the Subject, to whom the intemai
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Kant pronounces false the doctrine of the Leibnitzo-Wolffian philosophy, that our sen-

sibility is but the confused representation of things, and of that which belongs to things
in themselves. He denies that man possesses a faculty of "intellectual intuition,"

whereby, without the intervention of affections from without or from within, and apart
from forms merely subjective (space and time), objects are known as they are in them-

selves.

The result of the Transcendental ^Esthetic is summed up by Kant (in the " General

Observations on the Transcendental ^Esthetic," lsted., p. 42; 2d ed., p. 59, ap. Ros.,

II., 49) as follows :

" That the things which we perceive are not what we take them to

be, nor their relations of such intrinsic nature as they appear to us to be
;
and that if

\v<' make abstraction of ourselves as knowing Subjects, or even only of the subjective
constitution of our senses generally, all the qualities, all the relations of objects in space
and time, yes, and even space and time themselves, disappear, and that as phenomena
they cannot exist really per se, but only in us

;
what may be the character of things in

themselves, and wholly separated from our receptive sensibility, remains wholly un-

known to us." In what we call external objects, Kant sees only mental representa-
tions resulting from the nature of our sensibility.

Similar is the result to which Kant arrives in reference to the forms of the under-

standing, in the Transcendental Logic.

The receptivity of the mind, in virtue of which it has representations whenever it is

affected in any manner, is Sensibility ; spontaneity of cognition, on the contrary, in the

absolute origination of ideas, is the mark of the understanding. Thoughts without

internal or external perceptions are meaningless, but such perceptions without concep-

tions are blind. The understanding can perceive nothing, and the senses can think

nothing All perceptions depend on organic affections, and all conceptions on functions
;

''function" expresses the unity of the action by which different representations are

arranged under one common representation. By means of these functions the under-

standing forms judgments, which are indirect cognitions of the objects of perception.

On the various primal conceptions of the understanding, or Categories, depend the

various forms of logical judgments, and, conversely from the latter, as set forth in

general (formal) logic, the categories may be ascertained by regressive inference. (Cf.

A. F. C. Kersten, Quo jure Knntius Arist, categ. rejecerit, Progr. of the Coin, Real-

Gymn., Berl., 1853; Lud. Gerkrath, Be Kantii categ. doctrina. Diss. I/taug., Bonn,

1854.) Kant defines the categories as conceptions of objects as such, by which the

perception of these objects is regarded as determined with regard to some one of the

functions of the logical judgment (as, e. g. , body is determined by the category of sub-

stantiality as the subject in the judgment : all bodies are divisible). Kant presents the

following table of the forms of the logical judgment,* and of the corresponding cate-

gories f :
—

->*

states appear, is identical with the Object to which they belong. The phenomenal succession of our ideas

cannot be regarded as merely an unfaithful image of internal states, in themselves timeless, but which affect

the internal sense ; on the contrary, it must also be regarded as having acquired the nature of a real result,

through the affection produced in the soul or in the I, and as belonging to the sphere of things existent, as

such, and not merely to the Phenomenal. Besides, this doctrine of the •'internal sense'' is incorrect; see my
System of Logic, § 40.

* The threefold division of forms of judgments, aimed at by Kant in each class, is not justified through-

out ; see my System of Logic, §§ 68-70.

t The Categories of Kelation, as they are termed by Kant, are the only ones which respect thi form of tho

'•object" or of objective reality, and as such, at the same time, give rise to certain functions of the logical

judgment. The differences of Quality and Modality are founded, not on differing forms of objective existence.
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Logical Table of Judgments.

Judgments are in regard to

Quantity.

Singular.

Particular (or plural).

Universal.

Quality.

Affirmative.

Negative.

Infinite (or limit-

ing).

Relation.

Categorical.

Hypothetical.

Disjunctive.

Modality.

Problematical.

Assertory.

Apoilictieal.

Transcendental Table of Conceptions of the Understanding.

These conceptions are, under the head of

Quantity.
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class comes from the combination of the second with the first. (In the Critique of the

Faculty of Judgment, Intr., last note, Kant terms the dichotomous division here men-

tioned an analytical division a priori, founded on the principle of contradiction, but

says that every synthetic division a priori, not based, as in mathematics, on the intui-

tion which corresponds with the conception, but on a priori conceptions, must contain

three things : 1, a condition
; 2, something conditioned

; 3, the conception which arises

from the union of the conditioned with its condition. ) Totality, he says further, is

plurality viewed as unity ;
limitation is reality combined with negation ; community is

reciprocal causality among substances
; necessity is the existence which is given through

possibility itself. But the combining of the first and second category in each class

requires a special act of the understanding, whence the third conception must likewise

be regarded as an original conception of the understanding. (In this remark of Kant is

contained the germ of the Fichtean and Hegelian dialectic. )

The objective validity of the categories (of which Kant treats in the " Transcenden-

tal Deduction of the Categories") rests on the fact, that it is only through them that

experience, in what concerns the form of thought, is possible. They relate necessarily

and a priori to objects of experience, because it is only by means of them that any

object of experience whatever can be thought.

There are, says Kant, only two cases possible in which synthetic representation

and its objects can coincide, can bear a necessary relation to each other and. as it were,

meet each other, viz. : when either the object alone renders the representation possible

or the representation the object.

In the first case the relation is empirical, and the representation can therefore not

be evolved d priori. Our a priori ideas are not copied from objects, since otherwise

they would be empirical and not a priori. Only that in phenomena which belongs to

sensation (that which Kant terms the matter of sensible cognition, Cr. of the Pure R.,

1st ed. [in the original], pp. 20 and 50
;
2d ed., pp. 34 and 74.) is copied from objects,

though not perfectly agreeing with them. The things-in-themselves or transcendental

objects affect our senses (ib., 1st ed., p. 190; 2d ed., p. 235
; Prolcg., § 33); through

this affection arises the sensation of color, or of smell, etc.
,
which sensations are yet not

to be supposed similar to that unknown element in the things-in-themselves which ex-

cites them in us. But space, time, substantiality, causality, etc., depend, according to

Kant, not on such affection. Otherwise all these forms would be empirical and with-

out necessity. They pertain exclusively to the subject, which by them shapes its sen-

sations and so generates the phenomena, which are its ideas. They do not come from

the things-in-themselves.

The other case cannot occur in this sense, that our ideas cause the existence of

their objects. The will does indeed affect causally the existence of objects, but not so

do our ideas. But it is quite possible that the cognition of an object, or that the phe-

nomenon should take its law fcom our a priori ideas. Kant compares this latter suppo-

sition to the astronomical theory of Copernicus, which explains the apparent revolu-

tion of the heavens by the hypothesis of a real motion of the earth, giving rise to the

appearance in question.

But the field or whole sum of objects of possible experiences is found in our percep-

tions. An a priori conception, unrelated to perceptions, would be nothing more than

the logical form of a conception, but not the conception itself, through which a thing

is thought. Pure a priori conceptions can indeed contain nothii^ empirical, but they

must nevertheless, if they are to possess objective validity, be purely d priori conditions

of possible experience.



kant's cniTiQUE or tuke reason. 109

The receptivity of the mind is insufficient, except as combined with spontaneity, to

render cognition possible. Spontaneity is the ground of a threefold synthesis, viz. : that

of the apprehension of representations in perception, that of the reproduction of the

same in imagination, and that of the recognition of them in the conception (GV. of the

P. R, lsted., p. 97seq.).

The successive apprehension of the manifold elements given in perception

and the combination of them into one whole is the Synthesis of Apprehen-

sion. Without this we could not have the ideas of time and space. The Reproductive

Synthesis of the Imagination is likewise based on d priori principles (Cr. of the P. R.,

1st ed., p. 100 seq. ;
on pp. 117 seq. and 123, and on p. 152 of the 2ded., Kant discrim-

inates more definitely from the reproductive imagination, which depends on conditions

of experience, a productive imagination, which constitutes an d priori condition of the

combination of the manifold in a cognition ;
in the 2d ed., p. 152, Kant says that the

former is of no service in explaining the possibility of a priori cognition and belongs,

not to the subjects of transcendental philosophy, but to those of psychology, whence in

the 2d ed. he treats no farther of it, nor of "
Recognition of ideas in the Conception").

If, in the synthesis of the parts of a line, of a division of time, of a number. I were

constantly to lose the earlier parts out of thought and not reproduce them while pro-

ceeding to the following ones, it would never be possible for me to have a complete

idea, or even the purest and most primary fundamental ideas of space and time. But

without the consciousness that that, which we think, is just the same as that which

we thought an instant before, all reproduction in the series of ideas would be fruitless.

The concept is that which unites the manifold elements, successively perceived and then

reproduced, in one idea.

In the cognition of the manifold the mind becomes conscious of the identity of the

function, by which it performs the necessary synthesis. All combination and all unity

in knowledge presuppose that unity of consciousness, which precedes all the data of

perceptions, and in connection with which alone any representation of objects is possi-

ble. To this pure, original, unchangeable self-consciousness Kant gives the name of

transcendental ajrpercejiti&n. He distinguishes it from empirical apperception, or the

mutable empirical self-consciousness which subsists amid the succession of internal

phenomena apprehended by the internal sense. Transcendental apperception is an

original synthetic act, while empirical self-consciousness depends on an analysis,

which presupposes this original synthesis. The synthetic unity of apperception is

that highest point on which all use of the understanding depends. On it depends the

consciousness that "I think," which must accompany all my ideas. Even the objec-

tive unity of space and time is only possible through the relation of our perceptions to

this transcendental apperception.

The categories are the conditions of thought on which all possible experience

depends. The possibility and necessity of the categories depend on the relation which

the whole sphere of the sensibility and with it all possible phenomena have to the pri-

mal function of apperception. All the manifold in perception must conform to the

conditions of the unvarying unity of self-consciousness, the primal synthetic unity of

apperception, and must hence be subject to universal functions of synthesis by concep-

tions. The synthesis of apprehension, which is empirical, must necessarily conform to

the synthesis of apperception, which is intellectual, and is given" and expressed in a

manner wholly d priori in the category. Every object, which can be given us in per-

ception, is subject to the necessary conditions on which the synthetic combination and

unity of the manifold in perception depend, in all possible experience. The caie-
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gories, as conditions a priori of possible experience, are therefore at the same time con-

ditions of the possibility of the objects of experience (i. e., of phenomena), and have

therefore objective validity in a synthetic judgment a priori. So, on the other hand,
no el priori knowledge is possible, except of objects of possible experience.

The conformity of things-in-themselves to law would necessarily subsist, if there

were no mind to perceive and know it. But phenomena are only representations of

things which are unknown to us in their intrinsic nature. As mere representations,

however, they are subject to no law of combination, except that which the combining

facidty may prescribe. Combination, says Kant, is not in things, and cannot be de-

rived from them by perception, for example, and thence first transferred to the under-

standing ;
it is a work of the understanding alone, which itself is nothing more than

the faculty of a priori combination, the faculty by which the variety of given repre-
sentations is brought under the unity of apperception. This principle, adds Kant, is

the highest in all human knowledge. Since now all possible perception depends on

the synthesis of apprehension, and since this empirical synthesis again depends on the

transcendental synthesis, and hence on the categories, it follows that all possible per-

ceptions, and hence everything which can exist in the empirical consciousness, i. e. , all

phenomena of nature, are subject, in what respects their combination, to the categories,

which are the original ground of the necessary conformity of nature—considered sim-

ply as such—to law. *

Kant mentions supplementally (Cr. of the Pure B., 2d ed., p. 167), in addition to

the two ways in which a necessary agreement of experience with the conceptions of

its objects is conceivable (namely, when experience makes these conceptions, or when
these conceptions make experience possible), a third intermediate way, namely, by
the hypothesis, that the categories are not empirical, but subjective bases of thought,

implanted in us with our existence, but so arranged by the author of our being as

exactly to agree in their use with the laws of nature, which underlie experience. He
denominates this hypothesis (which agrees essentially with the Leibnitzian theory of pre-

established harmony, but is ascribed by Kant—Prol., % 37, note— to Crusius) as a kind of

system of the pre-formation of the pure reason, but pronounces against it, because its truth

is inconsistent with the possession by the categories of that necessity which belongs

essentially to the very conception of them. (A further indirect proof of the mere subjec-

tivity of all that is a priori, including the forms of sensible intuition, space and time,

as well as the categories, is contained for Kant in the Antinomies, of which he treats in a

* Kant teaches that for the knowledge of the particular laws of nature experience is necessary, since these

laws relate to phenomena, which are empirically determined. This Kantian theory contains more than one

intrinsic contradiction. 1. In that, while things-in-themselves are represented as affecting us, time and cau-

sality, which this affection implies, are reckoned by Kant as r) priori forms, valid only within and not beyond

the world of phenomena. 2. In that this affection must furnish to the mind, on the one hand, a material

completely unformed and chaotic, so as not to be subject to any law incompatible with the ft priori law of com-

bination, and yet, on the other, an orderly material, so that every particular material may not be out of relation

to every particular form—in which case all determinations in the material would be of subjective origin, and

so the difference between the empirical and the tl priori would disappear—but that the particular in phenom-

ena, and indeed every particular law may be empirically known and determined, etc. But if the reason of

the particular forms and laws of phenomena must be found in the nature of the objects or "things-in-them-

selves " which affect us, it is susceptible of further demonstration, that the kind and succession of affections

are characterized by an order, which is possible only on the supposition that time, space, causality, etc., are

objective and real functions of "things-in-themselves,
1 '

whereby Kant's doctrine of the (I priori and his Sub-

jectivism are overthrown (cf. my Syst. of Lo'j., § 44). The same result follows also from the ideal necessity,

that the particular should imply the universal. If particular laws must be ascribed to the sph«re of objective,

absolute reality, the universal laws, under which they may be subsumed, cannot be foreign to the same spher*

and cannot be of merely subjective origin.
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subsequent section, Or. of the P. R, 1st ed., p. 506; 2d ed., 534, Bos. ai d S '".. VoL
II., 3!»9. This proof, if it were stringent, would indeed fill up the "gap" which,

according to Trendelenburg, exists in Kant's argument ;
but it does not do this, because

the proofs for the Antinomies are without force, unless Kant's fundamental thought be

admitted
;
cf. the works by Trendelenburg, and others, cited above, pp. 158, 159 [and

below, ad% 132J.

Pure conceptions of the understanding are entirely heterogeneous to empirical intui-

tions, and yet in all subsumptiens of an object under a conception the representation of

the former must be homogeneous with the latter. In order to render possible the

application of the categories to phenomena there must exist a third factor, homo-

geneous with both. Such a mediating factor, in the form of an idea produced by the

transcendental synthesis of the imagination, is termed by Kant a transcendental Schema
of the understanding. Now time is as a form a priori, homogeneous with the cate-

gories, and as a form of the sensibility, with phenomena. Therefore an application of

the categories to phenomena is possible through the transcendental functions or quali-

fications of time.

The Schemata, in the order of the categories (quantity, quality, relation, modality),
are founded on the serial nature of time, the contents of time, the order of time, and

on time as a whole. The schema of quantity is number. The schema of reality is being
in time, and that of negation is not-being in time. The schema of substance is the per-
sistence of the real in time

;
that of causality is regular succession in time

;
that of com-

munity, or of the reciprocal causality of substances in respect of their accidents, is the

simultaneous existence of the qualifications of the one substance with those of the other,

following a universal rule. The schema of possibility is the agreement of the synthesis
of diverse representations with the universal conditions of time, and hence the deter-

mination of the representation of a thing as associable with some particular time
;
the

schema of actuality is existence in a definite time, and that of necessity is existence at

all times.

The relation of the categories to possible experience must constitute the whole of our a

priori knowledge by the understanding. The principles of the pure understanding are

the rules for the objective use of the categories. From the categories of quantity and

quality flow mathematical principles possessing intuitive certainty, while the categories
of relation and modality give rise to dynamic principles of discursive certainty.

The principle of the Axioms of (sensible) Intuition is : All sensible intuitions are

extensive magnitudes. The principle of the Anticipations of Perception is : In all

phenomena the real object of sensation has intensive magnitude, i. e., a degree. The

principle of the Analogies of Experience is : Experience is only possible through the

notion of a necessary connection of perceptions ;
from this principle are derived the

principles of the persistence of substance—or that in all the changes of phenomena
the substance persists, and its quantity is neither increased nor diminished ; of succes-

sion in time by the law of causality
— or that all changes take place in accordance with

the law of the connection of cause and effect
;
and of simultaneity under the law of

reciprocity or community—or that all substances, in order to be perceived as co-exist-

ing in space, must be in complete reciprocity, or must exert a reciprocal action upon
each other. The Postulates of Empirical Thought are : Whatever agrees (with refer-

ence to perception and conception) with the formal conditions of experience is possible ;

Whatever coheres with the material conditions of experience (sensation) is actual;
That whose connection with the actual is determined by the universal conditions of expe-
rience is necessary.
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To the proof of the second postulate, relative to the evidence of reality, Kant added
in the second edition of the Critique of the Pure Reason a " Refutation of (material)

Idealism," based on the principle that internal experience—the reality of which cannot

be doubted—is impossible without external experience, and consequently that it is only

possible on the condition that there exist objects in space external to ourselves. Kant's

argument in proof of this is, that the qualification of time involved in the empirically
determined consciousness of our own existence implies something permanent in percep-

tion, which something must be different from our ideas, in order that it may serve as a

standard for the measurement of their change, and which therefore is only possible on

the condition that there exists something external to us. (In the 1st ed., p. 376—Vol.

II., p. 301, in Eos. and Schu.—Kant had already sought to refute the doctrine of empiri-

cal
"
Idealism, as resting on a false scrupulousness about admitting the objective reality

of our external perceptions," arguing that external perception proves directly that there

are real existences in space ;
that without perception even invention and dreaming would

be impossible, and that therefore our external senses have, so far as it relates to the data

which are necessary for experience, their real corresponding objects in space. But
external objects in space, as Kant is ever repeating, are not to be considered as things-

in-themselves
; they are called external because they belong to the external sense, the

universal form of whose intuitions is space. By the "
permanent in perception" Kant

can only mean the permanently phenomenal in space, or impenetrable, extended sub-

stance. Cf. also the Proleg. to Metaphysics, § 49.)

Although our conceptions may be divided into sensible and intellectual conceptions,

yet their objects cannot be divided into objects of the senses, or phenomena, and objects

of the understanding, or noumena, in the positive sense of this term
;
for the concep-

tions of the understanding are applicable only to the objects of sensible intuition ; without

such intuition (perception) they are objectless, and a faculty of non-sensible or intellec-

tual intuition is not possessed by man. But the conception of a noumenon, in the

negative signification of the term, that is, as denoting a thing, in so far as it is not an

object of external or internal perception for \is, is a correct one. In this sense things-

in-themselves are noumena, which, however, are not to be conceived through the

categories of the understanding, but only as an unknown Something.
*

Through the confounding of the empirical use of the understanding with the

transcendental arises the "amphiboly of the conceptions of refection.'
1 '' These con-

ceptions are identity and diversity, agreement and repugnance, inner and outer, the

* The inference of subsequent philosophers, that because things-in-themselves are not in space, they

must, exist "in the world of thought."
1

is therefore, from the Kantian point of view, inadmissible. If by
that which is in the world of thought is understood something immanent in human thought, i. e., a conception

or a particular thought, the thing-in-itself is nothing of the kind. If by it is meant a transcendental object

of thought, then the "thing-in-itself" is only in so far in "the world of thought" as it is true that we are

obliged to assume its existence, but not in the sense that the categories of human thought can be applied to

it. It is unmistakably true, however, that Kant's use of the conception of noumena (a conception of Platonic

origin) for his things-in-themselves was, notwithstanding the proviso that it should be taken only in a negative

sense, a source of confusion to Kant himself, and the occasion of the introduction of foreign elements,

especially of qualifications of worth into the conception of things-in-themselves. That the things-in-them-

selves, which axe without time, space, or causality, and which yet affect us, are better and higher in worth

than phenomena, is at least an arbitrary supposition, which, however, receives from the Platonic term

employed—especially in the antithesis : homo njumenon, homo phenomenon—an apparent support, and in thus

introduced into the ethical domain.—Kant's doctrine of concept and perception is distinguished by its phe-

nomenalistic [subjective] character from the Aristotelian doctrine, that the essence which is known through

the concept is immanent in the individual objects, which are included in the extension of the concept, and ha«

no separate existence.
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determinable and determination (matter and form). Transcendental reflection (reftexio)

is the act whereby I confront the comparison of ideas generally, with the cognitive

faculty in which the comparison is instituted, and distinguish whether the ideas are

compared with each other as belonging to the pure understanding or to sensuous

intuition. Kant finds the source of the Leibnitzian system,
" which intellectualizes

phenomena," in the—by Leibnitz unnoticed—amphiboly of the conceptions of reflec-

tion. Leibnitz supposed that the understanding, when comparing ideas, had to do with

representations of objects as they are in themselves, and took the conception of noumena

in its positive sense. He held sensation to be only confused perception, and believed

that when he was comparing all objects m the understanding, by the aid of the abstract i d

formal conceptions of human thought, he was perceiving the inner quality and nature

of things. As a natural consequence, he found no other differences than those by which

the understanding distinguishes its pure conceptions from each other. From these

premises he concluded that whatever is ideally indistinguishable is absolutely undi.-tin-

guished or identical
;
that realities, as being mere affirmations, cannot through their

opposite tendencies neutralize each other, since there is no logical contradiction between

them
;
that the only internal state which can be attributed to substances is an ideal or

conscious state, and that their community is to be conceived as a pre-established har-

mony; and, lastly, that space is only the order of co-existing substances, and time the

dynamic succession of their states. Kant contends that the above-named conceptions

of reflection should not be applied in comparing ideas drawn from the world of phe-

nomena, without taking into consideration the nature of sensuous intuition (which has

its peculiar forms and is not merely confused perception), and that they should not be

applied to things-in-themselves (or noumena) at all.

If the understanding is the facvdty which by its rules introduces unity into phenom-

ena, the Reason is the faculty which by its principles establishes unity among the rules

of the understanding. The conceptions of the reason contain the unconditioned, and

t ranscend. therefore, all the objects of experience. Kant gives the name of Ideas to those

necessary conceptions of the reason for which no corresponding real objects can be given
in the sphere of the senses. (Cf. Jul. Heidemann, Plat, de ideis doctrinam quomodo Kant-

ius et intellexent et excoluerit, Diss. Ina ug. , Berl.
,
18G3. ) The transcendental concej i

of the reason imply absolute totality, or completeness, in the synthesis of conditions,

and seek to carry the synthetic unity which is conceived in the Category up to the

absolutely unconditioned. The pure reason is never directly conversant wuth objects,

but only with the conceptions of objects, which are furnished by the understanding.
Just as it was possible to derive the conceptions of the understanding from the various

forms of the logical judgment, by observing and translating into conceptions the pro-

cesses by which the synthesis of perceptions is effected in judgments, so the transcen-

dental conceptions of the reason may be derived from the forms of rational inference.

These forms are three : categorical, hypothetical, and disjunctive. Accordingly :

are three transcendental rational conceptions expressing the unconditioned as resulting

(1) from a categorical synthesis in a subject. (2) from the hypothetical synthesis of the

terms of a series, (3) from the disjunctive synthesis of parts in a system. The first of

these rational conceptions is that of the soul as the absolute unity of the thinking Sub •

ject, the second is that of the world as the absolute unity of the series of the condi-

tions of phenomena ; and the third is that of G-od as the absolute unity of all objects of

thought whatever, or as the being who includes in himself all reality {ens realism

Corresponding with these three ideas are three dialectical inferences of tht reason, which
are sophistications, not of men, but of the pure reason itself, since they arise through
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a natural illusion, which is as inseparable from human reason as are certain optical

deceptions from vision, and which, like these, can be explained and rendered harmless,

but cannot be entirely removed. The Idea of the soul as a simple substance is the sub-

ject of the psychological paralogism ;
the Idea of the universe is the subject of the cos-

mological antinomies, and, lastly, the Idea of a most real being, as the ideal of the pure

reason, is the subject of the attempted proofs of the existence of God.

Rational Psychology, says Kant, is based solely on the consciousness which the

thinking I has of itself
;
for if we were to call in the aid of our observations on the

play of our thoughts, and on the natural laws thence derivable (as, e. g., Herbart subse-

quently did, when he attempted to found a proof of the punctual simplicity of the

soul on the mutual combination of representations), there would spring up an empiri-

cal psychology, unable to demonstrate the reality of attributes beyond the reach of pos-

sible experience—such as the attribute of simplicity—and having no possible claim to

apodictical certainty. From the consciousness of the Ego, rational psychology seeks to

demonstrate that the soul exists as a substance (an immaterial substance), that as a

simple substance it is incorruptible, and that as an intellectual substance it is ever

identical with itself or is one person, in possible commerce with the body and immortal.

But the arguments of rational psychology (in the statement of which Kant seems chiefly

to have adopted the form in which they are presented in Knutzen's Von der immateriel-

leu Niitur der Seele, Reimarus' Die vornehmstm Wahrhciten der natilrliclien Religion,

and Moses Mendelssohn's Pheed&n) involve an dlegitimate application to the Ego, as a

transcendental object, of the conception of substance, which presupposes sensuous in-

tuition, and applies only to phenomenal objects. That I, who think, must always be

regarded in every act of thought only as subject and as something, which is not a mere

appurtenance or predicate of thought, is an apodictical and even an identical propo-

sition
;
but it does not signify that I am objectively an independent essence or sub-

stance. So, too, it is implied in the very conception of thought that the ''I" of ap-

perception denotes a logically simple subject
—which is an analytical proposition ;

but

this does not signify that the thinking I is a simple substance—which woidd be a syn-

thetic proposition. The affirmation of my own identity in the midst of all the chang-

ing contents of consciousness is, again, an analytical affirmation but from this identity

cannot be inferred the identity of a thinking substance, existing amid all change of

states. Finally, that I distinguish my existence, as that of a thinking being, from the

existence of other things external to me, including among the latter my own body, is an

analytical proposition ;
But it does not enable me to know whether this consciousness

of myself would be possible if there were no things beside and external to me, and

whether, therefore. I could exist without a body.

The difficulty of explaining the interaction between soul and body is increased by

the assumed fact of their heterogeneity, the former being regarded as existing only in

time, the latter in both time and space. But if we consider (says Kant, Or. of the

Pure R., 2d ed , p. 427 seq.) that the two classes of existences assumed in this hypo-

thesis are distinguished, not interiorly, but only by the fact that the one is phenome-

nally external to the other, and hence that that which underlies the phenomenon of

matter as its reality, or as the thing-in itself may perhaps not be so unlike the soul itself,

this difficulty disappears, and the only question remaining is how a community of sub-

stances is in any sense possible—a question which neither psychology nor any other

form of human science can answer The idea, here only briefly intimated, of the pos-

sible homogeneity of the realities which underlie, respectively, the phenomena of the

external and those of the internal sense, is more fully developed in the first edition of
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the Cr. of P. R. Empirical psychology, says Kant, since it has reference to phe-

nomena only, is properly dualistic; but transcendental psychology favors neither dual-

ism nor pneumatism (spiritualism) nor materialism, all of which hold the diversity of

manner in which objects—whose intrinsic nature remains unknown—are mentally rep-

resented to be significant of a corresponding diversity in the nature of these things

themselves.
" The transcendental object which underlies external phenomena, as also

that which underlies internal intuition, is in itself neither matter nor a thinking being,

but only a (to us) unknown ground of the phenomena, from which we derive our empi-

rical conceptions of either kind" {Cr. of the Pure liaison. 1st ed., p. 379, Ros., II., p.

303). "I can very well suppose that the substance to which our external sense attri-

butes extension, is in itself the subject of thoughts which can be consciously repre-

sented to itself by its own internal sense ; thus that which in one aspect is called ma-

terial would in another aspect be also thinking being, not whose thoughts, but the signs

of whose thoughts we can perceive in phenomena" (ib., p. 359, Ros.. II., 288 seq).

This latter supposition, here named as a possible one, borders upon the doctrine of the

Leibnitzian monadology, which teaches that complexes of monads—not single monads
—appear to our senses as extended things, and at the same time contain beings which

have ideas (representations), and may contain beings capable of conscious representation

and thought. It is still less removed from the view developed by Kant in his " Mona-

dotogia Physica.
" In another sense it contains points of contact with Spinozism ,

which

ascribes to the one only substance thought and extension, but as real and not merely

phenomenal attributes. In the second edition of the Critique of Pure Person, Kant did

not deny the possibility thus suggested in the first edition, but rather suggested it anew in

the passage above cited, though refraining from a more detailed development of the idea.

The thought, therefore, is not changed in the second edition, but the critical principle

is more strictly applied, in that Kant now prefers to give no space to the development of

indemonstrable dogmatic theories, even as hypotheses, but to confine himself to the most

brief suggestion of them. We may add that the meaning of the hypothesis in question

is obviously not that the transcendental substratum of external phenomena is identic; d

with the thinking Ego, or that it is only a thought of the Ego, but that it is possibly

itself also a thinking essence, and therefore of Like nature with the transcendental

substratum of the internal sense—just as, for example, in the Leibnitzian system all

monads are mutually homogeneous, or rather, just as those physical monads are homo-

geneous, which Kant assumes in his Moiut(h>logia Physica of the year 175(5; only

because, according to Kant, we have no precise knowledge whatever of the transcen-

dental substratum, does it further follow that still other theories, such as, for example,
the theory of the identity of subject and object, cannot, as hypotheses, be refuted. It

would be very unjust to identify the conjecture here ventured by Kant with the sub-

jectivism of Fichte. It is true that Kant's utterances respecting transcendent .1

objects, or things-in-themselves, are, in a measure, uncertain
;
but this uncertainty

(which is a natural consequence of the contradiction inseparable from the Kantian doc-

trine, in that the transcendental object is represented as the cause of phenomena, and

yet. according to Kant, cannot be a cause) is observable in the first edition of the '

of P. Reason, and not (as Schopenhauer and others have asserted) in the second only.

Cf. , for example, the passages—which exist in both editions—on page 235 (Vol. II., of

Rosenkranz's edition of Kant's works), on the one hand, and, on the other, those on p.

391, line 9 from above and following, and Proleg., ? 57 (»&., III., p. 124). Though it

be true, that in the first edition of the Critique those passages are more frequent

in which Kant emphasizes our ignorance concerning the nature of transcendental
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objects, while later, in the second edition, when he is striding, in view of mis-

apprehensions that had arisen, to render more clear the difference between his doctrine

and the Idealism of Berkeley, passages, in which stress is laid on the necessity of pos-

tulating the existence of things-in-themselves as the transcendental basis of the world

of phenomena, became somewhat more numerous, yet Kant's doctrine remained essen-

tially the same, viz. : that we must assume that, though we know not how, transcendental

objects or things-in-themselves do exist. In the first ed., p. 105, Kant only says that

these objects are nothing for us, and on p. 109 it is only when considered as = x,

that they are said to be nothing for us. But it would be a decidedly false interpre-

tation of Kant dogmatically to identify the transcendental object of the external or the

internal sense, the noumena or "things-in-themselves"—with which, as Kant in both

editions of the Critique teaches, the manifold affections of the external and internal

senses originate, and with which Kant's distinction of the empirical from the a priori

is necessarily connnected—with " the unity of the essence in the multiplicity of phe-

nomena." *

The Cosmological Idea is the source of four Antinomies, i. e., pairs of mutually

contradictory propositions, which follow, all with equal consequence, from the supposi-

tion of the reality of the phenomenal world, in the transcendental sense of the term

"reality." The four antinomies correspond with the four classes of categories. (Cf.

in addition to the critiques by Herbart, Hegel, Schopenhauer, and others, in particular,

Reiche, De Kantii antinomiis qum dieuntur theoreticis, Gott., 1838; Jos. Richter, Die

Kantischen Antinomien, Mannheim, 1863.)

The quantity of the world is the subject of the First Antinomy. Thesis : The world

had a beginning in time and has limits in space. Antithesis : The world is without

beginning and without limits in space.

The Second Antinomy relates to the quality of the world. Thesis : Every composite

substance in the world is made up of simple parts. Antithesis : There exists nothing simple.

The Third Antinomy concerns the causal relation. Thesis: Freedom, in the tran-

scendental sense of the term, is a reality, or there may be absolute, uncaused beginnings

of series of effects. Antithesis : All things, without exception, take place in the world

in accordance with natural law.

The Fourth Antinomy is one of modality. Thesis: There belongs to the world

(whether as part or as cause) an absolutely necessary being. Antithesis: Nothing is

absolutely necessary.

The proofs and counterproofs given by Kant in connection with these Antinomies

are all indirect. In the proof of each thesis, the infinite progression affirmed in the

corresponding antithesis is disputed as impossible, while in proving the antithesis the

limit assumed in the thesis is rejected as arbitrary and unreal.

Kant solves the antinomies by his distinction between phenomena and things-in-

themselves. In reference to the world as a transcendental object, or noumenon, or

intelligible world, thesis and antithesis in the two first or mathematical antinomies are

alike false. We cannot apply to the intelligible world the conceptions of space and

time which are involved in the predicates
" limitation in space and time," and " infinite

extension in space and time," and an analogous argument may be employed with refer-

ence to the predicates "simplicity" and "
complexity ;" hence neither the one nor the

* This by way of complement, and, in part, for the sake of giving greater precision to the arguments in

my work : De priore el posteriore forma Kantianae Crilices Raticmis Puree, Bed., 1S62. and by way of re-

joinder to Michclet's reply in his Review,
" Der Gedanke," Vol. III., Berlin, 1862, pp. 237-243; cf. my <tys«.

<Ur Log., 3d ed., Bonn, 1868, p. 43.
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other of the contradictory predicates can be applied to that world, and from the non-

applicability of the one the applicability of the other cannot be inferred
;
the contradic-

tion in form between Thesis and Antithesis is in reality only an apparent one, a ' ' dia-

lectical opposition." But we must admit, as a regulative principle of speculative inves-

tigation, the requirement that no limit be regarded as absolutely ultimate. In the two

last or dynamic Antinomies the Thesis is true of the intelligible world, the Antithesis of

the phenomenal. Every phenomenon depends necessarily upon some other phenomenon
or phenomena, but things-in-themselves are free. "Within the sphere of the phenomenal
there exists no unconditioned cause, but outside of the whole complex of phenomena
there exists, as their transcendental ground, the Unconditioned.

The sum of all realities or perfections, conceived in concrete and even in individuo as

an exemplar or transcendental prototype, is the Theological Ideal. The theoretical

proofs of God's existence are the so-called ontological, cosmological, and telcological

or physico-theological arguments.

The Ontological Argument concludes from the conception of God as the most real

being to his existence, since existence—necessary existence—belongs in the class of

realities, and is therefore contained in the conception of the most real being. Kant

here disputes the assumption that being is a real predicate, by adding which to other

predicates the sum of realities may be increased. The comparison, says Kant, between

a being possessing other predicates, but not being, and a being combining with these

other predicates that of being, and hence by so much greater, more perfect, or more

real than the former, is absurd. When being is affirmed, the object is posited with all

its predicates. This is the meaning of being. When being is not affirmed—or, what is

the same thing, when the object is not thus posited—no conclusion can be drawn from

the conception of the object to its predicates. Hence, in reasoning to the existence of

God, if being is to be demonstrated as a predicate, being must have been already pre-

viously assumed, whence we arrive only at a pitifid tautology. This tautological con-

clusion would be an identical, hence an analytical proposition, while the assertion that

God is, is, like all existential propositions, a synthetic one, and can therefore not be

demonstrated a priori in regard to a noumenon.

The Cosmological Argument concludes from the fact that anything exists to the

existence of an absolutely necessary being, which being, by the aid of the ontological

argument, is then identified with God as the most real or perfect being {ens
< n/i

or perfectissimum). Kant, per contra, denies that the principles which regulate the use

of the reason justify us in prolonging the chain of causes beyond the sphere of expe-

rience
; but, he adds, if the argument did really conduct to an extramundane and abso-

lutely necessary cause, it could not demonstrate that this cause is the absolutely per-

fect being; and to take refuge in the ontological argument is shown inadmissible by
the demonstrated invalidity of the latter.

The Teleological Argument concludes from the order and adaptation in nature to

the absolute wisdom and power of its author. Kant speaks of this argument with

respect, on account of its efficacy in producing conviction, but denies its scientific

validity. The conception of finality can, according to Kant, no more than the concep-
tion of cause, be employed in justification of conclusions which lead as beyond all the
limits of the world of phenomena ;

for it too is of egoistic or subjective origin, and is.

like the conception of cause, transferred by man from himself to things, bnt it is invalid

as applied to transcendental objects. Did, however, the teleological argument lead to

an extramundane author of the world, it would only prove the existence of a world-

builder of great power and wisdom, according to the degree of adaptation manifest in

12
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the world, but not that of an almighty and all-wise creator of the world. And here,

again, to supplement the argument by having recourse to the ontological argument
would be unjustifiable.

The Ideal of the Reason, or the Idea of God, like all transcendental conceptions of

the reason, has theoretical validity only in so far as it, as a regulative principle, serves

to lead the understanding in all empirical cognition to seek for systematic unity. The

transcendental ideas are not constitutive principles through which certain objects lying

beyond the reach of experience may be known; they simply require of the under-

standing systematic unity and completeness in its comprehension of the field of

experience. We are required by a correct maxim of natural philosophy to abstain from

all theological and from all transcendent explanations of the arrangement of nature

generally. But in the employment of the practical reason the Ideal of the Reason may
serve as a form of thought for the highest object of moral and religious faith.

In the
; ' Doctrine of Method" Kant makes many valuable observations relating to

metaphysics as a science dependent on the critique of the reason, but contributes

nothing to the material development of the doctrine of the relation of human thought to

objective reality, contenting himself with simply deducing methodological consequences
from the doctrines previously established. It may here suffice to cite an affirmation of

Kant's in the part of the ' '

Doctrine of Method "
relating to the ' '

Discipline of the

Reason in its Polemical Use "
( Cr. of the Pure R.

,
1st ed. p. 747

;
2d ed. p. 775, Ros.

,
II.

, p.

577) :

"
It is extremely preposterous to expect from the reason enlightenment, and yet to

dictate to it beforehand on which side the weight of its authority must necessarily fall."

Kant's Physical Philosophy is closely related to the doctrine contained in the Critique

of the Pure Reason, and especially to the Transcendental ^Esthetic and Analytic.
*

(Cf.

Lazarus Bendavid, Vorlesungen iiber die metaph. Anfangsgr. der Naturw., and, per

contra, Schwab, Priifung der Kantischen Begriffe von der Undurchdringlichkeit, der

* If it is the business of physical philosophy to explain the phenomena of nature by reference to that

which as transcendental object or thing-in-itself underlies them, then such a philosophy is impossible from the

Critical stand-point which restricts us to the knowledge of phenomena, these phenomena being our ideas. The

'•Metaphysical Principles of Natural Science'''' can only contain a systematic collection of what Kant holds

to be <t priori principles of natural philosophy. When, nevertheless, Kant goes beyond the phenomenal, and

when, especially, matter is reduced by him to forces, these forces, which lie behind phenomena, occupy in his

system an untenable middle position between the phenomenal and the noumenal, between the appearance and

the thing-in-itself. According to the Critique of the Pure Reason it is the spaceless and timeless thing-in-itself

which so affects our (in themselves likewise spaceless and timeless) senses that sensations arise in us which are

brought by the •'
I " into harmony with the a priori forms of intuition and thought. In the Met. Principles

of Nat. Science Kant says : "It is only through motion that the external senses can be affected." In consis-

tency with the teachings of the Critique of the Pure Reason this can only mean : when the affection itself

becomes phenomenal (when we not simply suffer an affection, but perceive the process of the affection in the

case of other sensitive beings or of ourselves, e. fir.,
when we see the blow which awakens the sense of feeling or

perceive through the sense of sight or touch the vibration of the chord which affects our ears, etc.), then

must the spaceless and timeless relation, on which the production of sensations really depends, appear to us as

motion. But this limitation, under which* alone, according to the principles of the Critique of the Reason,

the doctrine of affection through motion can be received, passes in the natural philosophy built up upon it

more and more into the back-ground, and this hovers in an uncertain medium between an d priori theory of

phenomena (existing only in human consciousness) and a theory of real objects (which exist independently of

the consciousness of perceiying beings, which subsisted possibly antecedently to the existence of organized

beings, and on which the existence of sensations depends, and) which underlie all natural phenomena. In

reading the "Metaphysical Principles of Natural Science"1

it is necessary in one regard to forget, and yet

in another ever to remember, that according to the logical consequence of Kant's System we have to do sim-

ply with processes which take place only within human consciousness, and which therefore are by that fact

psychically conditioned, and cannot constitute conditions of the existence of beings capable of possessing

fctnsntions and ideas.
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Anziehung unci der Zuruekstosaung der Korper, nebst einer Darstellung der IIypothf.<<e

des le Sage dber die mechanische Ursache der aUgemeineti Gravitation, 1807, and Pr.

Gottlieb Busse, Kants metaph. Anfangsgr. der Naturw. in ihren Qrwnden widerl

Dresden, 1828; see also G. Reuschle.Vi.'</<i und die Naturimxemchaft, in the Deutsche

Viertdjahrsschrift, April-June, 1868, p. 50, and especially on Kant's dynamic theory of

matter, ibid., pp. 57-02.)

Kant divides the "Metaph. Principles of Natural Science" into four principal

parts. The first of them treats of motion as a pure quantity, and is called by Kant
Phoronomics

;
the second considers motion as belonging to the quality of matter, under

the name of an originally moving force, and is called Dynamics ;
the third, Mechanics,

treats of the parts of matter with this quality as placed by their own motion in mutual

relation
;
while the fourth defines motion and rest in matter simply in relation to the

mode in which we mentally represent them, or to modality, and is termed by Kant

Phenomenology.
In the Phoronomics Kant defines matter as the movable in space, and deduces in

particular the proposition that no motion can be neutralized except by another motion

of the same mobile object in the opposite direction. In the Dynamics he defines matttr

as the mobile in so far as it fills any given space, and lays down the proposition :

" Mat-

ter fills a certain space, not by the mere fact of its existence, but in virtue of a special

moving force belonging to it." He attributes to matter the force of attraction—defining
it as that moving force through which one portion of matter can be the cause of the

approach of others to it—and the force of repulsion, or the force whereby one portion

of matter can cause other portions to recede from it, and he defines more precisely the

force through which matter fills space as being the force of repulsion, saying :

" Matter

fills its spaces in virtue of repulsive forces belonging to all its parts, i. e., through a

force of extension peculiar to itself, which is of definite degree, below or above which
emaller or greater degrees can be conceived in infinitum." Elasticity, in the sense of

expansive force, belongs therefore originally to all matter. Matter is infinitely divisible

into parts, each of which is itself matter
;
this follows from the infinite divisibility of

space, and from the repulsive force belonging to every portion of matter. The force of

repulsion decreases in the inverse ratio of the cubes of the distances
;
the force of

attraction, on the contrary, inversely as the squares of the distances. In the part
entitled Mechanics Kant defines matter as the mobile in so far as it, as such, possesses
motive force, and deduces thence, in particular, the fundamental laws of mechanics :

Amidst all the changes of the material realm of nature the whole quantity of matter

remains the same, unaugmented and undiminished
;
All change in matter has an exter-

nal cause (law of persistence of rest and motion, or law of inertia) ;
In all cases of the

communication of motion, action and reaction are equal. In the Phenomenology Kant
defines matter as the mobile in so far as this, as such, can be an object of experience,
and develops the propositions, (1) that the rectilinear motion of a portion of matter

with reference to an empirical portion of space, as distinguished from a conceivable

opposite motion of the space itself (the portion of matter in the latter case remaining

unmoved), is simply a possible predicate (but that when conceived out of all relation to

some portion of matter external to the portion in motion, i. e., when conceived as abso-

lute motion, it is impossible) ; (2) that the circular motion of any portion of matter, in

distinction from the conceivable opposite motion of the space in which it moves, is a

real predicate of the same (but that the apparent opposite motion of a relative space is

a mere semblance)
; (3) that in the case of every motion of a body, in virtue of which

it moves with reference to another body, an equal opposite motion of the latter is
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necessary. The first of these phenomenological laws determines the modality of motion

with reference to Phoronomics, the second with reference to Dynamics, and the third

with reference to Mechanics.

The transition from the Metaphysical Principles of Natural Science to physics is pro-

vided for in the "Metaphysics of Nature" (a work co-ordinated with the Metaphysics

of Ethics, which includes the doctrines of legal right and of morality), which treats of

the motive forces of matter, and is divided by Kant into an "
Elementary System

" and

a "
System of the World." The manuscript was left unfinished. (Some fragments of

it will perhaps soon be edited by Reicke. )

§ 123. As Kant, in his Critique of the Pure Reason, sets out from

the distinction and opposition which he rinds existing between empiri*

cal and a priori knowledge, so the analogous opposition between sen-

suous propensity and the law of reason forms the foundation of his

Critique of the Practical Reason. All the ends to which desire may
be directed are viewed by Kant as being empirical, and accordingly a«

furnishing sensuous and egoistic motives for the will, which are all

reducible to the principle of personal happiness ;
but this principle,

says Kant, is, according to the immediate testimony of our moral con-

sciousness, directly opposed to the principle of morality. As motive

for the moral will Kant retains, after excluding all material motives,

only the form of possible universality in the law which determines the

will. The principle of morality is contained, for him, in the require-

ment :

" Act so that the maxim of thy will can at the same time be

accepted as the principle of a universal legislation." This " funda-

mental law of the practical reason " bears the form of a command,
because man is not a purely rational being, but is also a sensuous

being, and the senses are in constant active opposition to reason. It is

not, however, a conditional command, like the maxims of prudence,

which are only of hypothetical authority, being valid only when certain

ends are to be attained, but it is an unconditional and the only uncondi-

tional command, the Categorical Imperative. Consciousness of this

fundamental law is a fact of the reason, but not an empirical one
;

it

is the only fact of the pure reason, which thus manifests itself in the

character of an original law-giver. This command flows from the auton-

omy of the will, while all material, eudremonistic principles flow from

the heteronomy of arbitrary, unregulated choice. Outward conformity

to law is legality, but right action, prompted by regard for the moral

law, is morality. Our moral dignity depends on our moral self-deter-

mination. Man, in his character as a rational being or a "
thing-in-

itself," gives law to himself as a sensuous being or a phenomenon. In
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this, says Kant (who here treats the theoretical difference between

thing-in-itself and phenomenon practically as a difference of worth), is

contained the origin of duty. On the moral consciousness are founded

three morally necessary convictions, which Kant terms "postulates of

the pure practical reason," viz.: the conviction of our moral freedom
•—since the affirmation :

" thou canst, for thou oughtest," forces us to

assume that the sensuous part of our being may be determined by the

rational part ;
of our immortality

—since our wills can approximate
to conformity with the moral law only m infinitv/m ; and of the

existence of God as the ruler in the kingdoms of reason and nature,

who will establish the harmony demanded by the moral consciousness

between moral worth and happiness.
The fundamental conception of Kant's philosophy of religion,

which he develops in his "
Religion within the Limits ofMere L' v-

son" is expressed in his reduction of religion to the moral con-

sciousness. The courting of favor with God through statutory religious

actions or observances, which are different from the moral comma! id-,

is mock service
;
the truly religious spirit is that which recognizes all

our duties as divine commands. Through an allegorizing interpreta-

tion, Kant reduces the dogmas of positive theology to doctrines of

philosophical ethics.

In addition to the literature adduced in the preceding paragraph, and the passages in the works of F.

H. Jacobi, Sohleierruacher, Schelling, Hegel, Herbart, Beneke, Schopenhauer, and others, in which Kant's

ethical doctrines are examined, as also Wegseheider's Vergleichung Stoischer und Kantischer Ethii

burg, 1797). and Garve's Darstellung und Kritik tier. Kantischen Sittenlehre (in the Introductory Essay to

his translation of Aristotle's Ethics, Breslau, 1798, pp. 183-394), etc., cf. Striimpell (Die Pdd. der Ph. Kant,

Fichte, Herbart, Brunswick. 1843) and Arthur Iiiehter {KaM'a Ansichten iiber Erziehung, G.-Pr., Hal-

berstadt, 1866) on Kant'.-, doctrine of education ; L. Paul (Halle, 18(55) on Kant's doctrine of radii

Ch. A. Thilo (in the Zeitschr. f. exacte Philos., Vol. V., Leips., 1866, pp. 276-312: 858-397) on Kan

gious philosophy in general; Paul (in the Jahrbilcher filr deutsche T/teologie, Vol. XL. 1866, pp. 624-689)

on Kant's doctrine of the Son of God a< an imagined ideal of humanity : Paul ( Kiel. 1869) on Cant's doctrine

of the ideal Christ: J. Quaatz ( Diss., Halle, 1807) on Kant's doctrine of conscience; 0. Kohl (Inauff. Dissert.,

Leipsic, 18(58) on Kant's doctrine of the freedom of the human will. On the relation of the Kantian Ethics to

the Aristotelian cf., in addition to the works cited in Vol. I.. § 50, by Bruckner and others, Tren-

delenburg, Der Widerstreit ."is hen KajUund Arixt.inder Ethik, mtheMvol. of h\> //i^r. Beitr.

Berl., 18(i7. pp. 171-21 i. [Cf. further, James Edmunds, Kant's Ethics, in the Journal of Speculative Phi-

losophy, Vol. V., St. Louis, 1871, pp. 27-38, 1US-118.— Tr.]

To his principal work on practical philosophy Kant did not give the title : Critique

of the Pu re Practical Reason, but Critique of the Practical Reason, affirming that the

work to be undertaken was a critique of the entire practical faculty, with a view to

showing that there is a pure practical reason
;
the latter being shown to exist, it would

not, like the pure speculative reason, stand in need of a critique to hinder it from

transcending its limits, for it proved its own reality, and the reality of its conceptions,

by an argument of fact (C'rit. of the Tract. Reason, Freface).

Kant expounded the fundamental ideas of the Critique of the Practical Reason most

fully in his Groundwork of the Metaphysics of Morals (which preceded this Critique).
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Kant defines the word maxim as denoting a subjective principle of willing ;
the ob-

jective principle, on the contrary, which is founded in the reason itself, is termed by
him the practical law; he includes both together under the conception of the practical

principle, i. e., a principle which contains a universal determination of the will, involv-

ing several practical rides {Groundwork of, etc., Sect. 1, Note; Grit, of the Pract.

Reason, § 1). He argues : All practical principles which presuppose an object (mat-

ter) of the faculty of desire as the determining ground of the will are, without excep-

tion, empirical, and can furnish no practical laws ( Or. of the Pract. Reason, § 2). All

material practical principles are, as such, wholly of one and the same kind, and be-

long under the general principle of self-love or personal happiness. By happiness
Kant understands " a consciousness on the part of a rational being of the agreeableness
of life, accompanying without interruption his entire existence.

" The principle which

makes of this agreeableness the highest motive of choice is termed by him the prin-

ciple of self-love (ib., % 3). Since now Kant denies to all that is empirical that neces-

sary character which is requisite for a law, and since all the " matter " of desire, i. e.,

every concrete object of the will, which serves as a motive, bears an empirical charac-

ter, it follows that, if a rational being is to conceive his maxims as practical universal

laws, he can only conceive them as principles, which, not by their matter, but only in

view of their form, as adapted to the purposes of universal moral legislation, are fitted to

direct the will {ib. , § 4). The will which is determined by the mere form of (universal)

law, is independent of the natural law of sensible phenomena, and therefore free (ib. ,

§ 5), as also, conversely, a free will can only be determined by the mere form of a maxim,
or by its fitness to serve as a universal law (ib., § 6). Now we are conscious that our

wills owe fealty to a law which is of absolute validity ;
our wills must, therefore, be

capable of being determined by the mere form of a law, and hence are free. Pure

reason is by itself and independently practical, and gives man a universal law, which we
term the Moral Law (ib., % 7). This fundamental law of the pure practical reason, or

the Categorical Imperative, is expressed by Kant in the Groundwork of the Meiapltys.

of Morals in a threefold formula: 1. Act according to maxims of which thou canst

wish that they may serve as universal laws, or, as if the maxim of thy action were by

thy wdl to become the universal law of nature
;

2. Act so as to use humanity, as well

in thine own person as in the person of all others, ever as end, and never merely as

means
;

3. Act according to the Idea of the will of all rational beings as the source of

an universal legislation. In the Critique of the Practical Reason he confines himself

to the one formula (§ 7) : Act so that the maxim of thy will can likewise be valid

at all times as the principle of a universal legislation. Whenever the maxim under

which an action would fall would, if raised to the dignity of an universal law, abso-

lutely destroy itself by an inner contradiction, then abstinence from such action is a
1 '

perfect duty ;

" whenever we at least cannot wish that it should be a universal law,

because then the advantage which we hoped to reap through it would be converted

into injury, abstinence is an "imperfect duty." Kant terms self-determination in con-

formity to the Categorical Imperative,
"
Autonomy of the Will

;

" but all founding of

the practical law on any
" matter of the will

"
whatever, i. e., on any ends to be sought,

especially on the end of (one's own or even of all men's) happiness, is simply the
"
Heteronomy of Arbitrary Choice."*

* It is easy to see that Kant, in this argument against
" Eudaemomsm," first degrades the conception of

Eudaemonism by limiting it to the gratification of sensuous and egoistic aims, and then, measuring it bj the

standard of the purer moral consciousness, finds it, naturally, insufficient and untenable. Supposing it once

determined what duty requires, then this should be done for the very reasons which constitute it a mattar of
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The Categorical Imperative serves Kant in the Critique of the Practical Reason as a

principle for the deduction of human freedom, since in the moral law he finds a law of

causality through freedom, and hence a law implying the possibility of a supra-sensible

nature. Herewith, however, according to Kant, nothing is added to the theoretical

knowledge of the reason, but the reason is confirmed in its assurance of the reality of

duty, and not on account of any supposable
" eudremonistic " side-ends : this true proposition is quite distin-

guishable from the false one, that the requirements of ducy are not based on ends; it is only these supposed

side-ends which can lead to real heteronoiny. Kant's merit i- very considerable for what he has done to

purify and quicken the direct moral consciousness, and, especially, to incite to the pursuit of moral indei>en-

dence; but he errs in identifying the stage at which one first ceases the pursuit of collateral ends through

respect for the law, with that of essential morality. In his exaltation of respect for the rights of man, as an

unconditional duty above "the sweet feeling of doing good" (cf. the essay of Kant on "Lasting Peace,'
1

Eos. and Schub.'s ed., VII., 1, p. 290), of material and intellectual labor above idle enjoyment (cf. the essay

on a " Gentle Tone in Philosophy
"—Ros. and Schub, I.. 622, and the essay on the "Conjectural Beginning

of Human History," Ros. and Schub., VII., 3Tfi seq.), and in his denunciation of lawless caprice, he occupies

perfectly justifiable ground, as opposed to those who so interpreted the ideas of personal and public- welfare

as to find in them ground for sacrificing the very noblest and highest interests of the free intellect to sensuous

gratification, to the public welfare as interpreted from a one-sided standpoint, and to the maintenance of

external quiet and order. But his polemics do not bear upon the true and more profound conception of

Eudoemonism, as established notably by Aristotle, who recognizes the essential relation of pleasure to activity,

and founds ethics on the gradation of functions. In particular, Kant overlooks in his argument the fact

that the necessity for society of universal laws, and of their being held sacred, follows also from the eudaemc-

aistic principle. The middle term or conception by means of which Kant justifies his classification even of

the noblest intellectual ends among the objects of egoistic desire, and hence also his exclusion of them from

the moral principle, is the conception of their empirical character : as empirical ends they lack, he says, the

Characteristic of necessity ; they belong to the world of sensible phenomena, to mere nature, and not to the

realm of freedom; they depend only on the principle of personal sensuous happiness ; all that is noblest and

highest must be altogether non-empiracal. But in reality the noble as well as the ignoble, love as well

as self-seeking, are matters of (external and internal) experience. The distinction between things in point

of worth is specifically different from the distinction between the empirical and the non empirical. Kant's denial

oi the origin of the moral law in real ends corresponds most exactly with his denial of the origin of apodictical

knowledge in experience, which latter denial in the Critique of the Pure Reason is most intimately connected

with his new interpretation of the conception of <•) priori knowledge. Hence a twofold misfortune: 1. The

higher is brought into abrupt and irreconcilable antagonism to the lower, and the idea of a gradation is made

impossible; 2. the higher is conceived only in its formal aspect, not understood in the light of the order

immanent in itself, but represented as a form generated in some incomprehensible manner, apart from the

category of time, by the Ego, by which it is communicated to the in itself formless material furnished by

experience. Kant confounds in his ethics the order of ends, in respect of worth, with the logical form of

possible universality ;
and it is only by reference to the character of rational beings as ends to themselves that

he. incidentally, finds a real moral norm. But the ethical work of the individualization of action is misap-

prehended by him, and sacrificed to the empty form of possible universality. Kant wrongly regarded the

form of logical abstraction, on which the possibility of juridical and military order depends, as on original

form of morality. It is true that no single simple end. viewed by itself alone, is either moral or immoral I

that morality demands not a sporadic well-doing, but fidelity, from a sense of duty, to a moral law. and de-

pends on the conformity of the will with a judgment concerning the will, which is founded in the recognition

of a moral order universally binding, just as it is true that no single simple experience, viewed by itself alone,

involves apodicticity, but that all apodicticity depends on the application to experience of a complex of knowl-

edge resting on principles. But it is not true that order in knowledge ami praxis originates in the reason of

the Subject alone, and that it is first introduced by the latter to a "
matter," in itself without order ; it depends,

on the contrary, on the reception of the order, which exists objectively, into our knowledge and praxis. The
norms of logic flow from the relation of perception and thought in us to the spatial, temporal, and causal

order of the natural and intellectual objects of knowledge, and the norms of ethics flow from the relation of

our willing and praxis to the order of worth, which exists in the various natural and spiritual ends which can
be proposed to the will. The relation of the moral order, to the objective order uf worth in natural and spirits

ual functions is just like that of apodicticity in knowledge to the objective necessity present in the natural

and spiritual processes known. Cf. my article Ueber <Jns A, he, Kantiiche >ni*i llerbart'sche Moral-

prineip, in Fichte's Zeitschrift fin- PMlos und pkilos. Kritik, Vol. 2-1, 1854, p. 71 seq., and System of

Logic, ad §§ 57 and 137. [Cf. Lotzc Mikrokosmus."]
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the conception of freedom, which was assumed by it as possible (in the cosmological

Antinomies), and whose objective, although only practical reality, is here made a cer-

tainty. The conception of cause is here employed only with practical intent, the

determining motive of the will being found in the intelligible order of things ;
but the

conception which the reason forms of its own causality as a noumenon is of no theo-

retical service in increasing the knowledge of its supra-sensible existence. Causality, in

the sense implied by freedom, belongs to man in so far as he is a thing-in-itself (nou-

menon) ;
while causality, in the sense implied in the mechanism of nature, belongs to

him in so far as he is a subject of the realm of appearances (phenomena). The objec-

tive reality, which belongs practically to the conception of causality in the sphere of

the supra-sensible, gives also to all other categories the like practical reality and appli-

cability, in so far as they are necessarily related to the determining ground of the pure

will, the moral law
;
so that Kant in the Critique of the Practical Reason recovers prac-

tically what in the Critique of the Pure (Speculative) Reason he had theoretically given

up. Kant ascribes to the pure practical reason the primacy over the speculative reason,

i. e.
,
a priority of interest

;
and affirms that the speculative reason is not justified in

following obstinately its own separate interest alone, but that it must seek to combine

with its own conceptions the theorems of the practical reason, which lie above the

sphere of the speculative reason (although they do not contradict it), regarding them as

an extraneous possession transferred to it. (Crit. of the Pract. Reason, Ros. and

Schub.'s ed., VIII., p. 258 seq.*)

As an independent being, and one not subject to the universal mechanism of nature,

man has Personality, and belongs to the realm of things which are ends to themselves,

or noumena. But since this freedom is the faculty of a being subject to peculiar,

purely practical laws, given by his own reason
;
in other words, since every person,

while belonging to the sensible world, is subject to the conditions of his own personality,

as resulting from his citizenship in the intelligible world, there follows the fact of moral

Duty. Kant extols duty as a sublime and great name, that covers nothing which savors

of favoritism or insinuation, but demands submission, threatening nothing which is

calculated to excite a natural aversion in the mind, or designed to move by fear, but

merely presenting a law which of itself finds universal entrance into the mind of man,
and which even against the will of man wins his reverence, if not always his obedience

— a law before which all inclinations grow dumb, even though they secretly work against

it (Crit. of the Pract. R, Ros. and Schub.'s ed., VIII., 214). In like spirit he says:
" Two things fill the mind with ever new and increasing admiration and awe, the

oftener and longer we reflect upon them : the starry heavens above and the moral law

within" {ib.. Conclusion, VIII., 312). The moral law is holy (inviolable). Man is,

indeed, unholy enough, but humanity, as represented in his person, must to him be

holy. With the idea of personality is connected the feeling of respect, since it sets

before our eyes the dignity of„our nature as seen in its destination, and enables us at

the same time to observe the deficiency of our conduct as viewed in the light of that

destination, and so strikes down our self-conceit (lb., VIII., 215).

The moral principle is a law, but freedom is a postulate of the pure practical reason.

Postulates are not theoretical dogmas, but necessary practical assumptions which add

nothing to our speculative knowledge, but, through their relation to the practical realm,

give to the ideas of the speculative reason in general objective reality, and justify the

reason in the use of conceptions, the possibility of which, even, it otherwise could not

* The uncertain mingling of theoretical with practical certainty is here obvious.
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presume to affirm
;
in other words, postulates are theoretical, but not as such demon-

strable propositions, which are inseparably connected with an ii priori, unconditional,

practical law. In addition to freedom there are two other postulates of the pure

practical reason, namely, the immortality of the human soul and the existence of God.

The postulate of immortality flows from the practical necessity of a duration suffi-

cient for the complete fulfilment of the moral law. The moral law requires holiness,

i. e. perfect conformity of the will to the moral law. But all the moral perfection

to which man as a rational being, belonging also to the sensible world, can attain, is at

the best only virtue (Tugend), i. 6.,
a legally correct spirit arising from respect for the

law. But the consciousness of a continual bent toward transgression, or at least toward

impurity of motive, i. e., toward the intermixture of imperfect, non-moral motives of

obedience, accompanies this spirit in its best estate. From this conflict between whaS

is morally required of man and man's moral capacity follows the postulate of the im-

mortality of the human soul
;

for the conflict can only be brought to an end through a

progressive approximation to complete conformity of the spirit to the requirements of

the law, a progress that must continue in infinitum.

The postulate of the existence of God follows from the relation of morality to hap-

piness. The moral law, as a law of freedom, commands, by presenting motives which,

must be perfectly independent of nature and of any supposable agreement of nature

with the impulses of human desire
; consequently there is not in it the least ground

for a necessary connection between morality and a degree of happiness proportioned to

it. There exists between morality and happiness not an analytical, but only a synthetic

connection. The selection of the right means for assuring the most pleasurable exist-

ence possible is prudence, but not (as the Epicureans suppose) morality. On the other

hand, the consciousness of morality is not (as the Stoics teach) sufficient for happiness ;

for happiness, as the state of a rational being in the world, with whom in the whole of

his existence things go according to his wish and will, depends on the agreement of

nature with the whole end of man's being, and with the essential determining ground
of his will

;
but man, the acting, rational being in the world, is, as a dependent being,

not through his will the cause of nature, and cannot by his own agency bring it into

the required harmony with his own moral nature. Nevertheless, in the practical work
of the reason such a connection is postulated as necessary : we are bound to seek to

further that harmony between virtue, which is the highest good (supremum bonum),
and happiness, which is the indispensable condition of the realization of perfect good

(dummum bonum, in the sense of bonum consummation, or bonum ptrfi ctissim itm). Hence
we must postulate also the existence of a cause of the whole realm of nature distinct

from nature, and which, by exerting a causality in harmony with the spirit of perfect

morality, hence through intelligence and will, shall be able to effectuate the exact

agreement of happiness with morality ;
in other words, we must postulate the existence

of God.

The assumption of the existence of a supreme intelligence is, in so far as the theo-

retical reason alone is concerned, a mere hypothesis. But for the pure practical reason

it is a belief, and since pure reason is its only source, it is a belief of the pure reason.

The work entitled Religion within the Limit* of Mm Umfum contains Kant's exposi-

tion of rational belief in its relations to the faith of the church, i In this work Kant

gives too exclusive recognition to the moral side of the subject, placing in the back-

ground the aesthetic and intellectual needs peculiar to man
;
but he emphasizes forcibly

the various moral relations in all their purity, although not without exaggerating the op-

position between nature and freedom, inclination and duty. )
This work is in four parts.
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treating (1) of the indwelling' of an evil principle side by side with the good one in

human nature, or of the radical evil in human nature
; (2) of the contest between the

good and evil principles for the control of man
; (3) of the victory of the good principle

over the evil one, and of the foundation of a kingdom of God on the earth
; (4) of true

and false religious service under the rule of the good principle, or of religion and

priestcraft. Kant finds in human nature a propensity to reverse the moral order of the

motives to action, man being inclined, although accepting the moral law together with

that of self-love among his maxims, to make the motive of self-love and its inclinations

a condition of his obedience to the moral law. This propensity, says Kant, since its

origin must be sought in the last resort in an unrestrained freedom, is morally bad,

and this badness or evil is radical, because it corrupts the source of all maxims. (With

this conception of the source of immorality in the individual may be compared Kant's

historico-philosophical explanation of immorality as resulting from the conflict between

nature and culture, as given in his essay on the Conjectural Beginning of the History

ofMan (1786), in Rosenkranz and Schubert's edition of his Works, VII., 1, pp. 363-383,

where, p. 374 seq. ,
he cites, as an example of the conflict between humanity striving to

realize its moral destiny, and yet continuing to follow the laws implanted in human
nature with reference to its rude and animal state, the discrepancy between the period

of physical maturity and that of civil independence, the intervening space of time

being one which in a state of nature does not exist, but which, as things now are, is

generally filled up with vices and their consequences, in the varied forms of human

misery. In themselves, says Kant in this work, the natural faculties and propensities

are good, but since they were intended to meet the wants of man in his natural state

alone, they suffer from the advance of culture, and themselves do injury to the latter

until nature is reproduced in perfect art, in which consummation the ideal of culture

consists. ) The good principle is humanity (the rational world in general) in its com-

plete moral perfection, of which, as the principal condition of happiness, happiness is,

in the will of the Supreme Being, the immediate consequence. Man thus conceived—
and only thus is he well-pleasing to God—may be figuratively represented as the Son

of God
;
in this sense Kant applies to him the predicates, which in the Scriptures and

in the teachings of the church are given to Christ. (Cf. L. Paul, as above cited.) In

practical faith on this Son of God man may hope to become well-pleasing to God and

so to attain to blessedness, or, in other words, he is not an unworthy object of the

divine complacency who is conscious of such a moral disposition that he can believe,

with a well-grounded confidence in himself, that, if subjected to temptations and suf-

ferings like those which (in the Gospel of Christ) are made the touch-stone of the ideal

of humanity, he would remain unalterably loyal to that ideal, faithfully following it as

his model and retaining its likeness. This ideal is to be sought only in the reason. No

example taken from external experience is adequate to represent it, since experience

does not disclose the inward character, even internal experience not being sufficient to

enable us to penetrate fully the depths of our own hearts. Still if external experience
—in so far as this can be demanded of it—furnishes us with an example of a man well-

pleasing to God, this example may be set before us for our imitation. An ethical

society, subject to divine moral legislation, is a church. The invisible church is merely
the idea of the union of all the just under the divine moral government of the world,

and is the archetype of all churches humanly established. The visible church is tha

actual union of men in a whole which accords with this archetype. The constitution

of every church is founded on some historical belief (in a revelation) ;
it is owing to the

weakness of human nature that no society can be founded on the basis of pure religious
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faith alone. Mock service and priestcraft subsist where the statutory element prevails ;

the gradual transition from ecclesiastical faith to the sole supremacy of purely religious

faith is the approach of the kingdom of God.

The doctrine of Legal and Moral Duties is developed by Kant in the Metaphysical

Principles of Law and Morals. The principle of Legal Right is, that the freedom of

every man should be limited by the conditions under which his freedom can consist

with the freedom of every other man unJer a general law. The rightful State

and the jural relations of States with each other constitute the end of historical de-

velopment. The Moral Duties relate to ends, the pursuit of which may be a universal

law for all. Such ends are : one's own perfection and others
1

happiness ;
from the

former arise our duties to ourselves, and from the latter our duties to others. A
' '

perfect duty
" to ourselves is that of obedience to the law prohibiting self-murder

;

an "imperfect duty" is obedience to the command which forbids slothfulness in the

use of our talents. Among our duties to others, abstinence from falsehood and deceit

is a "
perfect duty," and positive care for others is an "imperfect duty." The further-

ance of our own happiness is a matter of inclination, hence not of duty ;
but the fur-

therance of the perfection of others is a duty for others only, since they only can fulfil

it.*

§ 124. The Critiques of the pure speculative reason and of the

practical reason are followed, in Kant's system, b}
7 the Critique of the

Faculty of Judgment, which serves as a means of connecting the

theoretical and practical parts of philosophy in one whole. Kant defines

the judging faculty in general as the faculty by which the particular is

conceived as contained under the universal. "When the universal (the

rule, the principle, the law) is given, the judging faculty, subsum-

ing the particular under the universal, becomes " determinative
;

"
but

when the particular is given, for which it must find the universal, it is

"reflective." The reflective judgment needs a principle for its guid-

ance, in order to rise from the particular in nature to the universal.

The universal laws of nature have, according to the Critique of the

Pure Reason, their origin in our understanding, which prescribes

them to nature
;
but the particular laws of nature are empirical, and

hence, to the view of our understandings, accidental
;
and vet, in order

to be laws, they must be viewed as following with necessity from some

principle of unity in multiplicity, although that principle may be un-

* This latter statement involves unmistakably an exaggeration of the conception of the moral Independ-

ence of the individual, and contains only the truth that progress toward personal perfection is only]'

through the personal co-operation of the individual. It has been objected, and not without reason, to Kant's

doctrine of legal right that it gives too exclusive prominence to tin- conception <>f ii ace freedom con-

stitutes only one of the elements of legal order ; Kant, say his critics, represents legal right, which regulates

the external order of social life, as the source of an order of unsociality. The legal order of society is to be

understood from its relation to the whole ethical work of humanity. Kant's separation of the form of legal

right from its ethical end is, like his similar separatum of substance from form in other fields of inquiry,

relatively justified, as opposed to the naive confusion of these elements, which is not [infrequently observed,

but it does not disclose to us a truly satisfying comprehension of the general subject.
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known to us. The principle of the reflective judgment is this: that

particular, empirical laws, in so far as they are undetermined by uni-

versal laws, must be viewed as containing that unity which they would

contain if they had been given by some intelligence
—

other, it may be,

than our own—with express reference to our cognitive faculties, in

order to render possible a system of experience according to particular

natural laws. In the unity in multiplicity, manifest in her empirical

laws, lies the adaptation of nature to ends, which, however, is not to

be ascribed to the products of nature themselves, but is an d priori

conception, having its origin solely in the reflective judgment. In

virtue of this adaptation, the uniformity of nature, or natural law, is

compatible with the possibility of ends to be accomplished, in it by

beings working according to the laws of freedom. The conception of

the oneness of that supra-sensible element which underlies nature,

with that which is practically implied in the conception of freedom,
renders possible the transition from purely theoretical to purely prac-

tical philosophy.

The reflective judgment may be either aesthetic or teleological ;
the

former has to do with subjective or formal, the latter with objective or

material adaptation. In both aspects the conception of ends (final

causes) is only a regulative, not a constitutive principle.

The Beautiful is that which, through the harmony of its form with

the human faculty of knowledge, awakens a disinterested, universal,

and necessary satisfaction. The Sublime is the absolutely great, which

calls forth in us the idea of the infinite, and by its antagonism with the

interest of the senses produces an immediate satisfaction.

The teleological judgment considers organic nature in the light of the

adaptations immanent in it. What the law of morality is for intelli-

gible beings, that, for merely natural existences, is the organic end.

The possibility of mechanical, as well as of teleological explanations of

nature, is founded in the circumstance, that natural objects may be

regarded partly as objects for the senses, and partly for the reason. An
intuitive understanding

—which man, however, does not possess
—may

possibly perceive that mechanical and final causes are identical.

Kant's doctrines concerning the beautiful and sublime were further developed by Schiller in his resthettc

writings, and next to him by Schelling and others ; they were opposed by Herder in his Kalligone ; cf ., in particu-

lar, Vischer's Aestheiik, Zimmermann's Gesch. der Aestheiik, Lotze's Gesch. der Aestheiik in Deuixrhlaiul, and

Ludw. Friedliinders article on Kant in seinem Verhaltniss rur Kunst und schonen Nalur. in the Preuss.

Jahbr., xx. 2, August, 1SI>7, pp. 113-128. The Kantian Teleology exercised a material influence especially on.

the philosophies of Schelling and Hegel ; cf. Rosenkranz, in his Gesch. der Kautischen Philosophic, and the

works of Michelet, Erdmaun, Kuuo Fischer, and others.
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The Critique of the Faculty of Judgment forms in numerous ways a connecting link

between the Critiques of the Pure and the Practical Reason. The Grit, of the Pure

Reason concedes only constitutive principles to the understanding, while the i'rit.

of the Practical Reason recognizes ideas of the reason as of controlling authority for

human action
;
between the understanding and the reason the faculty of judging forms

the middle term. The feeling of pleasure and dislike is psychologically intermediate be-

tween cognition and desire, and it is to this feeling, to which it prescribes rules a priori,

that the judging faculty has respect in its aesthetic use. Between the province of na-

ture, or the sensuous, and that of freedom, or the supra-sensuous, there is fixed, accord-

ing to Kant, an immeasurable cleft, so that from the former to the latter no passage is

possible in thought through the theoretical employment of the reason—just as if there

were two worlds, of which the first could have no influence on the second. Neverthe-

less, the latter is conceived as having an influence on the former, or, in other words,

freedom is conceived as having for its mission the realization in the sensible world of

the end indicated by the laws of freedom. Consequently nature must be so conceived

that it may be possible for ends to be realized in it according to the laws of freedom.

The judging faculty, through the conception of adaptations in nature, mediates the

transition from the province of the conception of nature to that of the conception of

freedom.

Adaptation to ends, in an object given in experience, can be conceived as susceptible of

a purely subjective explanation
—as being the agreement of the object, in the initial act of

apprehension and antecedently to the formation of any conception of it, with the require-

ments of the cognitive faculty, to the end that intuition (perception) may be combined

with conceptions so as to form cognition
—or of an objective explanation—as the agree-

ment of the form of the object with the conditions of the possibility of the thing itself,

conformably to a conception of it, which goes before and contains the ground or reason

of this form. The idea of adaptation, in the former sense, is founded on the imme-

diate pleasure we take in the form of the object, in merely reflecting upon it
;
in the

second sense it has to do, not with a feeling of pleasure derived from the contempla-

tion of things, but with the understanding in its judgment of things, since in this case

the form of the object is considered, not with reference to its adaptation to the cog-

nitive faculties of the Subject in apprehending it, but with reference to a distinct cog-

nition of the object under a given conception. By attributing to nature a regard, so to

speak, for our cognitive faculties, as if she were moved by a final cause, we can view natu-

ral beauty as the concrete manifestation (sensible illustration) of the conception of for-

mal or merely subjective adaptation, while the ends or final causes visible in nature are

regarded as the like manifestation of the conception of real or objective adaptation ;

the former we judge aesthetically, by means of the feeling of pleasure, through taste
;

the latter logically, with reference to conceptions, through the understanding and

reason. Hence the division of the Critique of the Faculty of Judgment into the Cri-

tique of the aesthetic and the Critique of the teleological judgment.
The faculty of judging of the beautiful is Taste. In order to distinguish whether

anything is beautiful or not, we do not bring our notion of it, through the understand-

ing, into relation with the object, with a view to knowledge, but through the faculty of

imagination (combined, perhaps, with the understanding) in relation to the percipient

subject, and the feeling of pleasure or aversion which it excites in the latter
; judg-

ments of taste are, therefore, not logical, but aesthetic.

The satisfaction produced by the beautiful is, in quality, disinterested. By interest

in an object is meant the satisfaction which accompanies the thought of its existence.
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Interest always involves also a relation to the appetitive faculty, either as its determin-

ing ground, or at least as necessarily connected with such ground. The satisfaction

we take in the agreeable and good is combined with interest. That is agreeable which

pleases the senses in sensation. That is good which pleases us simply as rational

beings, by its mere conception. That is beautiful which produces a sentiment of pleas-

ure disconnected from all interest, or the idea of which is accompanied in us with satis-

faction, however indifferent we may be in reference to the existence of the object of

the idea. The agreeable contents
;
the beautiful pleases. The good is prized (an objec-

tive worth is attributed to it). The agreeable exists even for irrational animals, but

beauty only for men— i. e.
,
for beings at once animal and yet rational in their nature—

while the good is such for all intelligent beings, of whatever order. As well the satis-

faction of the senses as that of the reason compels our approval, but that derived through
taste from the beautiful is an unconstrained pleasure. The satisfaction produced by
the agreeable depends on inclination, that produced by the beautiful on favor, and that

produced by the good on respect.*

The satisfaction derived from the beautiful is, in quantity, universal. Since it is

disinterested and free, it cannot, like our satisfaction in the agreeable, rest on condi-

tions peculiar to the individual, but only on that which each can suppose as existing in

all others. But the universal validity of an aesthetic judgment cannot (as in the case

of ethical judgments) be derived from conceptions ;
there is hence joined with it a

claim, not to objective, but only to subjective universality.

With regard to the relation of the ends which are brought into consideration in

judgments of taste, beauty is the form of adaptation in an object, as perceived without

any accompanying conception of an end to which it is adapted. A flower, e. g., a

tulip, is held to be beautiful because our perception of it is found to be accompanied

by a certain sense of adaptation, to which yet our aesthetic judgment is unable to assign

any particular end. Kant distinguishes between free and adherent beauty. Free

beauty (pulchritucfo vaga) pre-supposes no conception of that which the object ought

to be
; merely adherent beauty (puichritudo adherens) implies both such a conception

and also the perfection of the object as determined by comparison with the conception.

The satisfaction taken in variety of means directed to some intrinsic end is intel-

lectual, based on a logical conception. The pleasure awakened by beauty pre-supposes

no such conception, but is immediately joined with the act of mental representation, in

which the beautiful object is apprehended (not by which it is conceived). Is the object

pronounced beautiful on the condition of its agreeing with a definite conception—in

other words, is the judgment of the taste respecting the beauty of the object limited

by the judgment of the reason concerning its perfection or inner adaptation—then is it

no longer a free and pure judgment of taste
; only in judging of free beauty is the

judgment of taste pure.

As regards modality, the beautiful has a necessary relation to satisfaction. This

necessity is not theoretical and objective, nor is it practical ;
it can only be called—as

being that kind of necessity which is conceived in an aesthetic judgment—exemplary,

i. e., it is the necessity of the assent of all to a judgment which is viewed as an exam-

* In representing the beautiful as opposed to the agreeable, Kant recognizes in the province of aesthetics,

as in that of speculative ami practical philosophy (see above, pp. 161 seq., 1S2 seq. ), not a rising gradation from

the sensible to the intellectual, but, rather, a dualistic separation of them, and hence reckons, e. g., in the

theory of painting, color as a source of mere inaesthetic charm, and only drawing as belonging to the province

of the beautiful, which separation is nevertheless indefensible ;
cf. FrieUlander, in the Art. above cited.

U>. 188).
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pie of a universal rule, which rtile can yet not be formulated. The general a?sthetic

sense, as resulting from the free play of our cognitive powers, is an ideal norm, which

being pre-supposed, any judgment that agrees with it, as also the aesthetic satisfaction

in an object which is expressed in the judgment, may justly be regarded as a judgment
in which all would agree, and a satisfaction which all, in like circumstances, must feel,

because this norm, although only subjective, is subjectively universal, and is a necessary

Idea for every man.

The beautiful pleases and presents a claim to the a«sent of all, as a symbol of the

morally Good, and taste is therefore, at bottom, a faculty which judges of ethical

ideas in their sensible manifestation.

That is sublime, which by its resistance to the interest of the senses gives an imme-

diate pleasure. A natural object may be fitted to represent sublimity, but cannot pro-

perly be called sublime, although many natural objects may be termed beautiful
;
for

the sublime, properly so called, can be contained in no sensible form, being confined

solely to Ideas of the reason, which, although insusceptible of adequate embodiment,
are yet by this very inadequateness, which is susceptible of sensible representation,

excited and called into the mind. It is not, for example, so much the storm-la«hed

ocean that is sublime, as rather the feeling which tne sight of it naturally excites in

the mind, inciting the soul to quit in thought the bounds of sense, and to occupy itself

with Ideas of higher adaptation. For the beautiful in nature we must seek for a

ground without us, but for the sublime only within us and in the nature of thought,

which introduces sublimity into the idea of nature. The pleasure produced by the

sublime, like that produced by the beautiful, must be in quantity universal, and in

quality disinterested
;

in relation it must represent subjective adaptation, and in mo-

dality it must present this adaptation as necessary.

Kant distinguishes between two classes of the sublime, the mathematically, and the

dynamically sublime. The sublime brings with it, in all instances, a certain motion of

the mind, accompanying the act of the judgment in regard to the sublime object, while

the gratification of taste by the beautiful presupposes and maintains in the mind a

state of quiet contemplation. But this motion, since it is to be judged as having sub-

jective adaptation or a purpose, is referred by the imagination either to the cognitive

or to the appetitive faculty ;
in the first case the disposition of the imagination is

mathematical, connected with the estimation of magnitudes, in the second it is dynamic,

resulting from the comparison of forces
;
but in both cases the same character is

attributed to the object which calls forth these dispositions. As, in the progress of our

comparison of magnitudes—when we advance, for example, from the height of a man
to that of a mountain, from that to the diameter of the earth, to the diameter of the

earth's orbit, and then to the diameters of the milky way and of the systems of nebulae

—we arrive at ever greater unities, everything that is great in nature appears in turn

small, while, properly speaking, it is only our imagination in its entire illimitation, and

with it nature, that appear to vanish in comparison with the Idea of the reason. The

mathematically sublime, therefore, on which the imagination expends in vain all its

power of comprehension, is great beyond every sensible standard of measurement. The
sentiment of the sublime involves a feeling of dissatisfaction on account of the inade-

quateness of the imagination as employed in the aesthetic estimation of magnitudes, and

yet at the same time a feeling of pleasure consequent upon finding every sensible st;ui-

dard of mea<mrement incommensurate with the Ideas of the reason. Nature is dynam-

ically sublime for the aesthetic judgment when viewed as a power, which yet has no

power over us. The power of nature, although fearful to us as sensuous beings, yet
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calls into activity a force in us which does not belong to nature, and which enables us to

look upon all that pertains to our life in the senses, and for which we are careful and

troubled, as trivial, and hence to regard the power of nature as not being a power
before which we must yield, if it were a question of the assertion or renunciation of

our highest beliefs or principles ;
and thus the mind is made conscious of the exalta-

tion of its destiny as independent of nature. The sublime, in the sense of the absolutely

great, exists only in the individual's own destiny.

Although immediate pleasure in natural beauty presupposes and cultivates a certain

freedom of thought, i. e.
,
a non-dependence for satisfaction on the mere gratification of

the senses, yet in it the action of freedom has rather the appearance of play than of

legal business. This latter character is the genuine mark of morality, for the existence

of which it is necessaiy that reason should use violence against sense. In aesthetic

judgments concerning the sublime this violence is represented as being exercised by the

imagination as the instrument of reason, and hence the mental tendency which ia

connected with a feeling for the sublime in nature is similar to the moral disposition.

Judgments of taste are not founded on definite conceptions. Their basis is, how-

ever, a conception, although an indefinite one, namely, the conception of a supra-seu-
sensible substratum of phenomena.

Art is free production. Mechanical art executes those actions, which are prescribed

by our knowledge of a possible object, as necessary to the realization of the object.

^Esthetic art has immediately in view the feeling of pleasure, either as mere sensation

(agreeable art) or as pleasure in the beautiful and implying judgment (fine art). While

the product of fine art must appear as a work of human freedom, it must also appear
as free from the constraint of arbitrary rules, as if it were a product of mere nature.

Genius is that talent (endowment of nature) which gives rules to art. Fine art is the

art of genius.

^Esthetic adaptation is subjective and formal. There is an objective and intellectual

adaptation which is merely formal. It is illustrated in the fitness of geometrical

figures for the solution of numerous problems by a single principle. Reason recognizes

the figure as adequate to the generation of various intended forms. Experience con-

ducts our judgment to the conception of an objective and material adaptation, i. e., to

the conception of an end of nature, when we have occasion to judge of a relation of

cause and effect, whose conformity to law we find ourselves unable to comprehend,

except as we regard the idea of the effect as underlying the causality of the cause itself,

and so constituting a condition of the possibility of the effect. We judge nature teleo-

logically when we ascribe objective causality to the conception of an object, as though
that conception were itself a part of nature, or, rather, when we conceive the possibility

of objects as depending on a causality analogous to that which we observe in ourselves,

and consequently nature as producing technical or artistic results by her own power.

If we were to fill nature with causes that work in view of intended results, we should

be providing Teleology not merely with a regulative principle, fitted, as being a princi-

ple to which nature in her particular, laws can be conceived as subject, to guide the

mind simply in judging of phenomena, but also with a constitutive principle for the

derivation of the products of nature from their causes. But then the conception of a

final cause of nature would belong no longer to the reflective but to the determinative

judgment, or rather, in reality, it would not in any sense belong peculiarly to the judg-

ing facrdty, but, as a conception of the reason, would introduce into natural philosophy

a new causality, borrowed only from the analogy of ourselves and ascribed to other

existences, to which yet we decline to attribute a nature like our own.
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The adaptation of nature is partly internal and partly external or relative, accord-

ing as we regard the effect either as itself an end or as a means to be employed by
other beings for the accomplishment of their ends

;
the latter kind of adaptation

is termed usefulness (for man) or fitness (for all other creatures). That in which rela-

tive adaptation is discoverable can be viewed as constituting an (external) end of

nature only on condition that the existence of that, for which it is immediately or

remotely advantageous, be itself an independent end of nature. The ends of nature are

organized beings, i. e.
, products of nature, in which all parts can be conceived not only

as existing for their own sake and for the sake of the whole, but also as mutually pro-

ducing each other—hence products in which everything is end, and also, reciprocally,

means. An organized being is therefore not a mere machine, possessing, like the ma-

chine, only moving power. It possesses in itself formative power, which is also capable
of being communicated to portions of matter not previously possessing it, and is, there-

fore, a self-transmitting formative force, incapable of being explained by the faculty of

motion alone (i. e., mechanically).

In the to us unknown inner ground or reality of nature it is possible that the phys-
ico-mechanical and final relations of the same things may be united under one and the

same principle ;
but our reason has not the power to reduce thei« to such a principle.

Such is the constitution of our understanding, that we can only regard nature as a real

whole when we view it as the effect of the concurrent moving forces of its parts. An
intuitive understanding might represent to itself the possibility of '•he parts, in respect
of their nature and union, as founded in the whole. But in the discursive mode of

cognition, to which our understanding is confined, it would be a contradiction to con-

ceive the whole as furnishing the ground of the possibility of thf> connection of the

parts. The discursive understanding can only think of the idea of "\ whole as forming
the ground of the possibility of the form of that whole and of the necessary connection

of its parts ;
it can, therefore, only view the whole as a product, the idea of which is

the cause of its possibility—i. e., as an end. Hence it is but a mere ~^sult of the con-

stitution of our understanding, if we look upon products of nature in th« light of another

kind of causality than the mechanical causality of the natural laws of matter, viz. : in

the light of the teleological causality of final causes. We can neither •nssert : All pro-
duction of material things is possible by merely mechanical laws, nor : 7n some casea

the production of material things is not possible by merely mechanical laws. On the

contrary, both principles can and must subsist side by side as regulative principles,

thus : All production of material things and of their forms must bejudged 'is being pos-

sible by merely mechanical laws, and : The judgment of certain products of the mate-

rial realm of nature requires an altogether different law of causality, namely, that of

final causes. I am to inquire after the mechanism of nature everywhere, so far as I

may be able, and to think of everything which belongs to nature as being »lso con-

nected with it according to mechanical laws
;
but this does not exclude my power and

right to reflect upon certain natural forms, and, on the occasion of them, even ?ipon all

nature, under the guidance of the principle of final causes.

In the analogy of the forms of the different classes of organisms Kant fin^s (in

agreement with the subsequent speculations of Lamarck and Darwin) ground for the sup-

position that they are really related to each other through generation from a common origi-

nal germ. The hypothesis that beings specifically different have sprung from each other—
e. g., from water-animals, animals inhabiting marshes, and from these, after many
generations, land-animals—he terms " a hazardous fancy of the reason." He rejoices in

the ray of hope, weak though it be, that here something may be accomplished with the
lo



194 DISCIPLES AND OPPONENTS OF KANT.

principle of the mechanism of nature, without which no science of nature is possible.

But he calls attention to the fact, that even on this theory the form of adaptation in

the products of the animal and vegetable kingdoms requires, for the explanation of its

possibility, that we suppose the common original and source of all these organisms to

have been endowed with an organization expressly adapted to their development. The

question of the origin of the organic world has, therefore, adds Kant, only been re-

moved a degree further back, but the generation of that world has not been proved

independent of the condition of final causes. We are obliged by the nature of our cog-

nitive faculty to conceive the mechanism of nature as being, so to speak, an instrument

subservient to the ends of a designing and efficient cause. How two entirely different

kinds of causality can be combined
;
how nature, with her universal conformity to law,

can consist with the reality of an idea which limits her to a particular form, for which

no reason whatever can be found in nature, considered by herself alone, our reason

does not comprehend ;
the explanation lies concealed in the supra-sensible substratum

of nature, of which we can affirm nothing except that it is the essence per se, of which

we know only the phenomenal manifestations. *

§ 125. The Kantian doctrine was combated philosophically from

the Lockian, Leibnitzo-Wolffian, and skeptical stand-points. Of special

influence on the progressing development of speculation were the

arguments for skepticism urged by Gottlob Ernst Schulze (iEneside-

mus). Of the numerous partisans of the Kantian philosophy the fol-

lowing were the most important : Johannes Schultz, the earliest exposi-

tor of the Critique of the Pure Reason : Karl Leonhard Eeinhold,

the enthusiastic and successful apostle of the new doctrine
;
and

Friedrich Schiller, the poet and philosopher. Through Schiller's

ardent and lofty exposition of Kant's ethical and aesthetic principles

the latter were made the common possession of the educated classes,

while through his recognition of the possibility in morality and art of

reconciling the antithesis of nature and mind, reality and ideality, they

received a material additional development. Endowed with a many-

sided susceptibility and with critical insight, but having neither the

ability nor the inclination to frame a system of his own, Friedrich

Heinrich Jacobi found in Spinozism the last consecpience of all philo

sophical thought, affirming,' however, that this consequence, through

its opposition to the interest of man as a feeling being, compelled

the recognition of faith as a direct conviction of God's existence and

of the reality of divine things. Jacobi pointed out how Kant's

* Out of the Kantian idea of the intuitive understanding, which recognizes in the supra-sensible sub-

stratum of phenomenal nature the ground of the connection of the mechanism of nature with design, and

comprehends the whole as the ground of the possibility of the combination of the parts, was subsequentlj

Jeveloped the Schellingian philosophy of nature, which, however, since it did not hold co-existence and dis-

tinction in time and space to be merely subjective, was obliged essentially to modify the idea in question. In

* certain sense, Schopenhauer" s doctrine agrees with this of Kant.
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philosophy destroyed itself by an intrinsic contradiction, in that it

was impossible to find one's way into the Critique of the Reason

without the realistic postulate of a causal nexus uniting the thinking

subject with the realm of (transcendental) objectivity, but that then it

was impossible to remain in this Critique. Akin to his philosophical

tendency was the more positively Christian tendency of his friend

llamann. By a blending of Jacobian conceptions with the philosophy

of Kant, Jacob Fries developed the doctrine that the sensible is the

object of knowledge, the supra-sensible the object of faith (rational

faith), and the manifestation or revelation of the supra-sensible in the

sensible the object of presentiment. Fries attempted to establish the

Critique of the Reason on a psychological basis. The interpretation of

Kant's doctrine proposed by Jacob Sigismund Beck, and intended to

dispense with Kant's "
things-in-themselves," was akin to Fichte's doc-

trine of the Ego, while Christoph Gottfried Bardili's attempted develop-

ment of a rational Realism bore a certain analogy to the speculation of

Schelling and Hegel.

Concerning the followers and opponents of Kant till near the end of the eighteenth century W. L. G.

Freiherr von Eberstein treats in the second volume of his Versucli einer Geschichte derZogik inul Metaph>j>.ik

bei den Deutschen von Leibnitz an, Halle. 1799. Of the subsequent history of Kantism treat Rosenkranz, in

Vol. XII. of his complete edition of Kant's Works (Leips., 1840), and Erdmann, in his above-cited Geschic/cla

der neueren Philossophie (III., 1, Leipsic, 1848). Cf. Kuno Fischer. Die beiden Kantischen Schulen in Jena,

in the Deutsche Vierteljahrsschr., Vol. 25, 1802, pp. 348-360; the same published separately, Stuttg., 1802.

Among the opponents of Kant from the Lockian stand-point may be mentioned

especially Christian Gottlieb Selle and Adam Weishaupt, and, as partly occupying the

same stand-point, the eclectics Feder, G. A. Tittel. and Tiedemann, the historian of

philosophy, who in his Theaetet (Frankf.-on-the-M. , 1794) defended the doctrine of the

objective and real validity of human knowledge ;
but the arguments of those last

named contain also Leibnitzian ideas. Among the most independent opponents of the

Kantian Criticism was Garve, who, however, at first confounded Kant's doctrine with

the exclusive Idealism of Berkeley ;
he afterwards (in connection with his translation of

Aristotle's Ethics) subjected the Kantian moral philosophy to a searching examination,

which is still very worthy of attention. Of the Leibnitzians among the opponents of

Kant, the two following are those most worthy of mention : Eberhard. against whom

Kant himself (in his essay
" Ueber eine Entdcckimg," etc.) defended himself, and Joh.

Christoph Schwab, the author of a prize-essay, crowned by the Berlin Academy of

Sciences, on the question :

" What advance has been made in Metaphysics in Germany

since the times of Leibnitz and Wolff ? "—published, together with the prize-essays of

the Kantians Karl Leonard Reinhold and Johann Heinrich Abicht, by the Acad, of

Sciences, Berlin, 1796
;
the above-named historian, Eberstein. also argues against Kant-

ism from the Leibnitzo-Wolffian stand-point. Herder's MetakriUk ( Vcr.stand und

Erfahrung, eine Metakritik zur Kritik der reinen Vemunft, Leipsic, 1799), owing to

the bitterness of its tone, received less attention than its contents merited. Gottlob

Ernst Schulze (1761-1833), the skeptic, in his work entitled, Aenesidemus oder uber die
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Fundamente der von Reinhold gelieferten Elementarphilosophie nebst einer Vcrtheidignn§

den Skepticism a x gegen die Anmassungen der Vernunftkritik (1792), made the doctrines

of Kant and Reinhold the object of an acute criticism
;

his strongest argument is iden-

tical with that previously advanced by Fr. H. Jacobi, namely, that the conception of

affection—of things-in-themselves as affecting or acting on our senses—which is indis-

pensable for the Kantian system, is yet according to this same system impossible.

Subsequently G. E. Schulze approached constantly nearer in his doctrine to that of

Jacobi.

Of the followers of Kant and representatives of his doctrine, Johannes Schultz,*

Court-Preacher and Professor of Mathematics at Konigsberg, published an Exposition

of Kant's Critique {Erlduterungen iiber des Herrn Prof. Kant Kritik der reinen Ver-

nunft, Konigsberg, 1784) which had Kant's full approval, and subsequently an Exami-

nation of the Critique (Priifung der Kantischen Kritik der reinen Vernunft, Konigs-

berg, 1789-92). The Exposition has been translated into French by Tissot (Paris, 18G5).

In Ludwig Heinrich Jakob's "
Priifung der MendelssohrCschen Morgenstunden

"
(Leipsic,

1786) Mendelssohn's theoretical proofs of God's existence are disputed from the stand-

point of the Kantian Criticism. Karl Christian Erhard Schmid (1761-1812), who subse-

quently wrote a series of didactic works, published in the year 1786 a compendium of

the Critique of the Pure Reason, together with a dictionary of the Kantian terminology

(On i ndi'iss der Kritik der reinen Vernunft nebst einem Wurterbuch zum leichteren

Ge'orauch der Kantischen Schriften) ;
in the later editions of the Dictionary Schmid

defends the Kantian doctrine against Jacobi's objection that the idea of things-in-

themselves, as affecting our senses, was, on Kant's theory, impossible. Schmid says

that the affection of our senses, in the case in hand, has no relation to ' '

space or

place;" this explanation is indeed correct, as far as it goes; but time and causality

should also be placed in the same category, as regards the question at issue, with space,

which being done, the conception of "affection" is rendered wholly impossible. Ja-

cobi's objection remained thus unrefuted. Through Karl Leonhard Reinhold's (born

1758, died 1823
;
on him see the work by his son, Ernst P., entitled, Karl Leonh. E'.'s

Lehren und litterarisches Wirken, Jena, 1825; cf. Rud. Reicke, De explic, qua Rein-

holdus gravissimum in Kantii critica rationis puree locum epistolis suis illustraverit

[Dissert.], Konigsberg, 1856) popular "Letters concerning Kant's Philosophy" {Briefe

iiber die Kantische Philosophie, in the Deutsch. Mercur, 1786-87, new and enlarged edi-

tion, Leipsic, 1790-92) the Critical Philosophy found entrance to wider circles. Rein-

hold's call to a Professorship of Philosophy in Jena (1787) made Jena a central point

for the study of Kant's philosophy ;
the Jena. Allg. Litteraturzeitung (founded in

1785, edited by Schiitz and Hufeland) soon became the most influential organ of Kant-

ism. In his Attempt at a New Theory of the Faculty of Human Thought ( Versuch

einer neven Thearie des menschlichen Vorstellungsvermogens), published in 1789 (and to

which, as a preface, the article published shortly before in the Deutsche)' Mercur,
" On

the Fortunes of the Kantian Philosophy up to the Present Time," was prefixed), Rein-

hold attempted, by an examination of the conception of mental representation, a*

* The name of this Kantian is variously written : Schultz, Schulz, and Schulze. On the title-page of tho

"Erliiuterungen" we read Schulze. He himself made use of various orthographies. He signs himself J.

Schultz in a letter (in the possession of Reicke) to Borowski, dated May 10th, 1799, in which he expresses his

thanks for communications respecting the strife about Fichte's atheism, and wishes, in Pichte's behalf, that

"our God, in whom both of us are determined henceforth alone to trust, may be pleased to assist him, for his

God is good for nothing." In the "Album" of the University at Konigsberg students were entered by him

in October, 1792, as matriculated "rectore academice Johauue Ernesto Schulz, theol. doctore et prof. ord.

sec."
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implying a representing Subject and a represented Object, to secure for the Kantian

doctrine a new basis, which basis was, however, of insufficient solidity, and was after-

wards given up by Reinhold himself. Friedr. Bouterwek (1766-1828 ;
Idee einer

Apodiktik, Halle, 1799; Aesthetik, Leips. , 1806, etc.
;

Gesch. der neueren Poesie und

Bercdtsamkeit, Gott.
, 1801-19) is chielly of historical importance as a writer in the fields

of aesthetics, and, more particularly, of the history of literature. Heydenreich, Tief-

trunk, Wegscheider, and others wrought in the department of religious philosophy ;

Abicht, Heydenreich, Hoffbauer, Krug, Maass. and others, in the department of the phi-

losophy of law; Kiesewetter, Krug, Hoffbauer, Fries, Maass, and others, in that of

logic ;
Maass and Fries, in that of psychology ;

and Tennemann and Buhle especially

in that of the history of philosophy. Wilhelm Traugott Krug (1770-1842; contributed

especially to the popularization of the Kantian philosophy. From 1805 to 1809 he

taught in Konigsberg, and afterwards in Leipsic. His Dictionary of the Philos. Sciences

(AUgemeines Handioorterbuch, etc.) was published at Leipsic in 1827 seq. ;
2d ed. 1832

seq. (His Groundwork of a Theory of the Feelings [Grundlage zu einer Theorie, etc.]

is reviewed by Beneke in the Wiener Jahrb., XXXII., p. 127, and his Handbook of

Philosophy [Hundbuch der Philosophic] by Herbart in the Jen. Litteraturzeitung, 1823,

JTos. 27 and 28.) Salomon Maimon attempted, in his Essay on the Transcendental

Philosophy ( Versuch, etc, 1790), Philosophical Dictionary {PhUos. Worterbuch, 1791),

Controversies in Philosophy {Streifereien i>n Gebiete der Philosophic, 1793), Attempt at

a New Logic ( Versuch einer, etc., 1794), Critical Inquiries respecting the Human Mind

(Krit. Untersuchungen iiber den menschl. Geist), etc., to effect, by the introduction of

Skeptical elements, an improvement of the Critical doctrine, an improvement disowned

by Kant, but highly esteemed by Fichte. He rejected the Kantian conception of the

'•thing-in-itself." (Cf. M.'s Autobiography, Berlin, 1782; S. Jos. Wolffs Maimoniana,
1813.)

The most gifted of all the Kantians was Friedrich Schiller, the poet, Nov. 11, 1759-

May 9, 1805. (On his philosophy compare Wilh. Hemsen, Schillers Ansichten iiber

Sclwnheit und Kunst im ZusammenTiange gewurdigt, Inaug.-Diss., Gottingen, 1854;
Kuno Fischer, Schiller als Philosophy Frankfort-on-the-M. , 1858; Drobisch, Ueber die

Stellung Schillers z>jv Kudischcn Ethik. hi the Per. iiber die Verh. der K. Siichs. Ges.

d. Wiss., Vol. XL. 1859. pp. 176-194; Rob. Zimmermann, Schiller als Denker, in the

Abh. der Buhrn. Ges. d. Wiss., Vol. XL, Prague, 1859
;
cf. also his Gesch. der Aesthetik,

Vienna, 1858, pp. 483-544
;
Karl Tomaschek, Schiller und Kant, Vienna, 1857, Schiller

in seinem Verhdltnisa zur Wissenschaft, ib.
} 1862; Carl Twesten, Schiller in xeinem

Verh. z. Wiss., Berlin, 1863
;
A. Kuhn, Schillers Geistesgang, Berlin, 1863

;
cf. the

works of Hoffmeister, Grim, Palleske, and other biographers of Schiller, and also Don-

zel, Ueber den gegenwdrtigt n Zustand der Philosophic der Kunst, and a number of dis-

courses delivered at the Schiller-Centennial in 1859, the titles of which may be found

in the Bibliotheca Philologica for 1859 and 1860, edited by Gustav Schmidt.) At an

early age Schiller had already familiarized himself with philosophical writings, especially

with those of English Moralists and of Rousseau; the philosophical instruction given

by Jacob Friedr. von Abel, the eclectic, in the " Karhotchule'" at Stuttgard. was based

chiefly on the Leibnitzo-Wolffian doctrine. In his early work, the "
Theosophy of

Julius" (Theosophu des Julius), Schiller, adopting the optimism of Leibnitz, developed
it into a doctrine approaching toward pantheism, but not so that we may assume him
to have received the influence of Spinoza. The last of the "Philosophical Letters"—
which manifests a Kantian influence—was written, not by Schiller, but by Korner

(1788). In the year 1787 Schiller read in the Berlin Monthly Kant's essays on the
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philosophy of history, from which he appropriated the idea that history is to be viewed

teleologically, an idea which materially influenced the results of his historical labors.

It was not until 1791 that Schiller commenced to study the great works of Kant, among
which the Critique of the Faculty of Judgment was the first to receive his attention;
at the same time his understanding of the Kantian doctrine was furthered by discus-

sions with zealous disciples of Kant. The speculations of Fichte won a certain though

relatively very slight influence over him, as early as the year 1794
;
the preface to the

" Bride of Messina
" contains suggestions of Schellingian ideas. Of Schiller's philoso-

phical essays, in his Kantian period, the most important are "On Grace and Dignity"

(Ueber Anrnuth und Wilrde, written in 1793), in which moral grace, or the harmony
between mind and nature, duty and inclination, is set forth as the complement of

moral dignity, or of the elevation of the mind above nature (to this Kant replied in a

Note to the second edition of his "Religion within the Limits of the Merv Reason'''') ;

''Letters on ^Esthetic Culture "
{Briefe uber die dsthetische Erziehung des Menschen,

written in 1793-1795), in which Schiller recommends aesthetic culture as the means

best adapted to produce elevation of moral sentiment, and the essay on " Naive and

Sentimental Poetry
"

( Ueber naive und sentiment. Dichtung, 1795-1796), in which agsthe-

tics is combined with philosophy of history, the conceptions of natural harmony, and

of elevation to the ideal and recovered unity of the ideal with the real, and of mind and

culture with nature, being employed in characterizing not only the different forms of

poetry in general and of schools of poets (as illustrated in Goethe and Schiller them-

selves), but also the forms of culture peculiar to Hellenic antiquity and modern times,

and, in particular, the differences between ancient and modern poetry.

Friedrich Heinrich Jacobi (born Jan. 25th, 1743, at Diisseldorf, died March 10th,

1819, at Munich), the philosopher of faith, sought to establish the authority of natural

and direct faith in opposition to philosophic, system-making thought. He himself

confesses :

' ' Never was it my intention to set up a system for the school
; my writings

came forth out of my most interior life, they received a historical order, and I made

them, in a certain sense, not of myself, not at will, but drawn on by a higher power
which I could not resist." Of Jacobi's works—which appeared in a complete edition at

Leipsic in 1812-25, and to which Jacobi's correspondence with Goethe and Bouterwek

form a supplement—those most deserving of mention are the philosophical novels :

"
AllicilVs Briefsammlung

" and " Woldemar" in which, besides the theoretical problem

of the knowledge of the external world, the moral question as to the relation of indi-

vidual right and duty to the universal ride of morals is specially discussed
;
the work

on the doctrine of Spinoza, in "Letters to Moses MendeUsoJin'1
'
1

(Berlin, 1785), where

Jacobi relates a conversation between himself and Lessing, in which the latter is repre-

sented as having confessed his leaning towards Spinozism (which confession, since

Lessing, as his own works indubitably prove, always occupied substantially the Leib-

nitzian standpoint, can have referred only to single points in speculative theology, but

was obviously understood by Jacobi in too wide a sense)
—David Hume liber den Glauben,

oder Ldealismus und Realismus (Breslau, 1787)—in which Jacobi also expresses his

judgment of Kant's philosophy—
"
Open Letter to Fichte" {SendscJireiben an Fichte,

Hamburg, 1799), the essay on the "Attempt of the Critical Philosophy to explain

Reason" (Ueber das Unternehmen des Kriticisrnus die Vernunftzu Verstande zu brin-

gen, in the third number of Reinhold's Bcitrdge zur leichteren Uebersicht des Zustandes

der Philosophic beim Anfange des 19. Jahrh., Hamb., 1802), and "Of Divine Things"

(Von den gottlichen Dingen, Leipsic, 1811), which latter work was directed against

Schelling, whom Jacobi charged with the hypocritical use of theistic and Christian



DISCIPLES AND OPPONENTS OF KANT. 199

words in a pantheistic sense. (On Jacobi cf . Schlichtegroll, v. Weiller and Thiersch,

JacobVs Leben und Wirken, Munich, 1819; Kuhn, Jacobi unci die Philosophic seiner

Zeit, Mayence, 1834; C. Roessler, Be philosophandi ratione F. H. Jac, Jena, 1848;
Ferd Deycks, F. II. Jac. im Verhdltniss zu seinen Zeitgenossen, bcsonders zu, Goethe,

Frankf.-on-the-M., 1849; H. Fricker, Die Philosophie des F. H. Jacobi, Augsburg,

1854; F. Ueberweg. Ueber F. II. J., in Gelzers Prot. Monalsbl., July, 1858; W. Wie-

gand, Zur Erinnerung an den Denker F. II. J. u. s. Wdtansicht, Progr., Worms, l>'i-)
;

Chr. A. Thilo, F. H. JacobVs Ansichten von den gottl. Bingen, in the Zeitschr. far
exactePhilos., Vol. VII., Leips., 1866, pp. 113-173

;
Eberhard Zirngiebl, F. II. J.

y

s Leben,
Dichten raid Denken, ein Beitrag zur Gesch. der deutschen Littcratur u. Philosophic,

Vienna, 1867
;

cf. also the review of the latter work, by Rudolf Zoeppritz, in the Gutt.

gel. Anz. for June 5th, 1867, Art. 23, pp. 881-904
;
W. Mejer, F. II. Jacob?s Briefe an

Fiiedr. Bouterwek cms den Jahren 1800-1819, Gottingen, 1868.) Jacobi considers

Spinozism as the only consistent system of philosophy, but holds that it must be rejected,

because it is in contlict with the imperative needs of the human spirit. All demonstra-

tion leads only to the world as a whole, not to an extra-mundane author of the world
;

for in demonstration the understanding can only pass from the conditioned to the con-

ditioned, and not to the unconditioned. To demonstrate God's existence would be to

point out a ground or cause of his existence, whereby God would be made a dependent

being. (But here Jacobi leaves unconsidered the importance of the indirect proof,

which may lead from the knowledge of effects to the knowledge of causes. ) Near as

this opinion of Jacobi stood to that of Kant, who conceded to the practical reason with

its postulates the primacy over the theoretical reason, which, according to Kant, is

unable to know any
"
things-in-themselves," yet Kant (in the Essay :

" Was heisst sich

im Denken orientiren f
'"

Werke, Ros. and Schub.'s edition, Vol. I., p. 386 seq.) found

ground for replying, that it was quite possible to believe that which the theoretical

reason could neither prove nor disprove, but not that of which it was believed that she

could prove the contrary ;
the critical philosophy and belief in God were compatible

with each other, but Spinozism and belief in God were incompatible. Jacobi, on the

other hand, was unable to assent to the Kantian demonstration of the limits of theoret-

ical knowledge. He indicated clearly the dilemma which is fatal for the Kantian

Criticism, namely, the affection of the senses, through which we receive the empirically

given material of perception, must come either from phenomena or from things-in-

themselves
;
but the former hypothesis is absurd, because phenomena, as Kant himself

teaches, are only representations in the mind, and hence, if this hypothesis were cor-

rect, there must have been ideas before there were ideas; and the latter alternative

(which Kant actually adopts and affirms, as well in the first as in the following editions

of the Grit, of the Pure Reason, as also in the article against Eberhard, and elsewhere)

contradicts the critical doctrine, that the relation of cause and effect exists only
within the world of phenomena, and has no relation to things-in-themselves ;

the

beginning and the subsequent part of the Critique destroy each other (Jacobi uber

David Hume, Werke, Vol. II., p. 301 seq.). Jacobi himself does not pretend to be able

to demonstrate the existence of objects which affect us, but affirms that in the act of

perception he is directly convinced of their existence. The objects of sensuous per-

ception are, in his view, not mere phenomena, i. e., representations combined with

each other according to certain categories, but real, although finite and dependent,

objects. It is only such objects that are known by the understanding, whose ranire

Jacobi accordingly, in agreement with Kant, restricts to the sphere of possible experi-

ence, although not in the same sense as Kant. Jacobi likewise affirms, with Kant, that
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the speculative reason, as the organ of demonstration, does not conduct beyond thie

same sphere. He criticises the empty formalism of the Kantian moral principle, claim-

ing that to moral reflection should be added the immediate impulses of moral feeling,

and that, in addition to the abstract rule, the particular circumstances should be con-

sidered, by which the moral duty of each individual is determined. He censures Kant's

argumentation in defence of the validity of the Postulates in the Critique of the Prac-

tical Reason as being without force, since holding a thing true for merely practical rea-

sons (believing merely because one needs to believe) is self-destructive, and holds that

we have as well an immediate conviction of the supra-sensible, to wThich Kant's postu-

lates of the practical reason relate, as of the existence of sensible objects. This conviction

he denominates faith
;
in later works he terms the faculty, by which we immediately

apprehend and are aware of the supra-sensible, reason. On him whose spirit can be

satisfied with Spinozism an opposite belief cannot be forced by demonstration
;
his

reasoning is logically consequent, and philosophical justice must acquit him
;
but such

an one, in Jacobi's opinion, gives up the noblest elements of spiritual life. Jacobi

acknowledges the philosophical correctness (as a matter of logical deduction) of Fichte's

reduction of the belief in a God to the belief in a moral order of the world
;
but he Ls

not satisfied with this mere logical correctness of the understanding. He blames

Schelling for seeking to conceal the Spinozistic consequence of his doctrine (without, it

must be said, being fully just towards a stand-point which seeks to do away with this

separation of reality and ideality, and to comprehend the finite as filled with the eternal

substance, and which sees in the hypostatic and anthropomorphizing conception of the

ideal, not a higher knowledge, but only a legitimate form of poetry). Jacobi seeks to

raise himself above the sphere, to which, as he says, the understanding remains con-

fined, through faith in God and in divine things. There lives in us, he says, a spirit

which comes immediately from God, and constitutes man's most intimate essence. As

this spirit is present to man in his highest, deepest, and most personal consciousness, so

the giver of this spirit, God himself, is present to man through the heart, as nature is

present to him through the external senses. No sensible object can so move the spirit,

or so demonstrate itself to it as a true object, as do those absolute objects, the true,

good, beautiful, and sublime, which can be seen with the eye of the mind. We may
even hazard the bold assertion that we believe in God because we see him, although he

cannot be seen with the eyes of this body. It is a jewel in the crown of our race, the

distinguishing mark of humanity, that these objects reveal themselves to the rational

soul. With holy awe man turns his gaze toward those spheres from which alone light

falls in upon the darkness of earth. But Jacobi also confesses :

' ' There is light in my
heart, but when I seek to bring it into the understanding, it is extinguished. Which

illumination is the true one, thajt of the understanding, which discloses, indeed, well-

defined and fixed shapes, but behind them an abyss, or that of the heart, which, while

indeed it sends rays of promise upwards, is unable to supply the want of definite

knowledge V" In view of this antagonism, Jacobi calls himself "a heathen with the

understanding, but a Christian with the spirit."

Jacobi finds the essential elements of Christianity in theism, or the belief in a "per-

sonal God, as also in moral freedom and the eternity of human personality. "Con-

ceived thus in its purity
" and based on the immediate witness of the personal con-

sciousness, there is for him nothing greater than Christianity. In distinction from

this rational characteristic of his "faith-philosophy," in which Friedrich Koppen,

Cajetan von Weiller, Jak. Salat, Chr. Weiss, Joh. Neeb, J. J. F. Ancillon, and others

substantially agreed with him, his friend and follower, Thomas Wizenmann (cf. on him
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Al. von der Goltz, Wiz., der Freund JacobPs, Gotha, 1859), held fast, in what concerns

the source of faith, to the Bible, and consequently, also, in respect of the substance of

faith, to the specific dogmas of Christianity. In these latter Johann Georg Hamann

(born at Kcinigsberg in 1730, died at Miinster in 1788), who was a friend of Kant, and

also of Herder and Jacobi, and was called the "Magus of the North," found "the

necessary support and consolation for an inconstant spirit, rent by its sin and its need."

and he took particular pleasure in holding up for special honor the mysteries 01
"
pudenda" of Christian faith, illuminating them with Hashes of thought, which,

though original, often degenerated into the far-fetched and fanciful
;
to this end he

made use especially of the "
princlpium coincidentim oppositorum" of G. Bruno. (His

works ed. by Roth, Berl., 1821^13; cf. Gildemeister, i/.'s Leben und Schriflen, Gotha,

1858-60, and H. von Stein's Vortrag iiber H.). [J. Disselhoff, Wegweiser zu Hamann,

'71.] To comprehend Christianity as the religion of humanity, man as the final

development of nature, and human histoiy as progressive development into human-

ity, is the problem at whose solution Herder (born at Morungen, East Prussia, in 1744,

died 1,80.3, at Weimar), a man endowed with abundant fancy and with the most deli-

cate sense for the appreciation of the reality and poetry of the lives of different nations,

labored with success. In opposition to the emphatic dualism, which Kant affirms be-

tween the empirical material and the a priori form of thought, Herder puts forward

the profounder idea of an essential unity and a gradual development in nature and

mind. His cosmical philosophy culminates in a poetic Spinozism, filled with the idea

of the personality of the divine spirit and of immortality (conceived as metempsychosis
— a form of Spinozism. therefore, similar to that exemplified in those works of Spi-

noza's which preceded the Ethica [although this form, historically, was unknown in

Herder's time], and less removed from the doctrine of Bruno). This philosophy he

developed connectedly in the work entitled "
God, Dialogues concerning Spinoza's Sys-

tem "
(Gott, Gesprdche iiber Spinoza's System, 1787). Herder finds (1772) the origin of

language in the nature of man. who, as a thinking being, is capable of contemplating

things disinterestedly, uninfluenced by desire
;
the origin of language is divine, in so

far as it is human. The order of development illustrated in the history of language
witnesses (as Herder, in part after Hamann, remarks in his Metahritik, 1799) against

the "a-priorism" of Kant. Space and time, he argues, are empirical conceptions ;
the

form and matter of knowledge are not divided from each other in then-

origin, nor does

the reason subsist apart from the other faculties; we need, instead of a "Critique of

the Reason," a Physiology of the Human Faculties of Knowledge. Herder declares

that the noblest aim of human life, and the one most difficult to realize, is to learn

from youth up what is one's duty, and how, in the easiest manner, and in every mo-

ment of life, to perform it as if it were not duty. Herder's principal service to philoso-

phy lies in his philosophical treatment of the histoiy of humanity (Ideen zur Philos. </i r

Gesch. der Menschheit, Riga, 1784-91, etc.). An important influence was exerted by
his " Letters for the Furtherance of Humanity

"
(Briefe zur Befdrderung dt r Human it-it,

1793-97), as indeed, in general, by his enthusiastic devotion to the grand work of col-

lecting out of the various historically given forms of culture whatever was of universal

human worth. In his KaUigone (1800) he seeks to develop a theory of the beautiful.

Jacobi, Hamann, and Herder are, however, names which belong rather to the history

of the national literature of Germany than to the history of philosophy. (Cf. , H. Erd-

mann, Herder nte Religionsphilosoph, Hersfeld, 180(5; A. Werner, 11. ah Theologe, Berl.

1871.) [//. as Theologian; J. F. Smith, ThecH. liev. Lond., '72. J

Jacob Fries (born Aug. 23, 1773, at Barby, died Aug. 10, 1843, at Jena) wrote a
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series of philosophical works, the most important of which was the " New Critique of

the Reason" {New Kritik der Vernunft, Heidelberg, 1807, 2ded., 1828-31; besides

this the following are especially to be mentioned : System der Philosophic als evidenter

Wmenschaft, Leipsic, 1804
; Wissen, Olaube und Ahnung, Jena, 1805

; System der

Logik, Heidelberg, 1811, 2d ed., 1819, 3d ed., 1837; Handbuch der praktischen Phi-

losophic, Jena, 1818-32
;
Handbuch der psycliisiJien Anthropologic, Jena, 1820-21, 2d

ed., 1837-39; Mathematische Naturphilosojmie, Heidelberg, 1822; Julius und Euagoras
oder die Schbnheit der Seele, ein philosophischer Roman, Heidelberg, 1822

; System der

M> taphysik, Heidelberg, 1824. A complete biography of him has been furnished by his

son-in-law, Ernst Ludw. Theod. Henke : Jak. Friedr. Fries, aus seinem handscJir.

Nachlass dargesteUt, Leipsic, 1867). Fries proposes the question whether the critique

of the reason, which inquires into the possibility of a priori knowledge, is, on its part,

to be effected by a priori or d posterior i knowledge, and decides in favor of the latter

alternative : we can only a posteriori, namely, through internal experience, become con-

scious that and how we possess cognitions a priori. Psychology, based on internal

experience, must therefore form the basis of all philosophizing. Fries argues that

Kant partially, and Reinhold altogether, failed to apprehend this character of the

critique of the reason, and viewed it as resting on a priori knowledge. (Kant himself

has nowhere raised the above question ;
his express exclusion of empirical psychology

from metaphysics, logic, and ethics by no means involves its exclusion from the science

of cognition or the "critique of the reason," which is identical with neither of these

branches of philosophy. But since he assumes the existence of apodictical knowledge,
at least in mathematics, as a fact, and places it at the basis of his investigations, and

since he also deduces the categories from the empirically given forms of logical judg-

ments, and, in moral philosophy, chooses for his point of departure the immediate

moral consciousness, which is, he says, as it were a "fact of the pure reason," it can-

not be denied that he, too, bases his critique of the reason on—real or supposed—facts

of internal experience ;
the question whether and why the assumption is justified, that

every one else experiences the same things in himself, which the critical philosopher

finds in his own internal experience, may therefore, in this view of the case, be per-

tinently addressed to Kant. The same may also be said of the question : Whence can

it be known that universality and necessity constitute a criterion of the a priori ? since

it seems alike impossible to demonstrate, either d priori or a posteriori, the—in reality

indemonstrable—proposition, that experience and induction can furnish only a relative

universality. But there is by no means, as some have affirmed, an intrinsic
" absurd-

ity
"
in the theory that we become cognizant through internal experience of our posses-

sion of a priori cognitions ;
for an apodictical and d priori character is ascribed to the

mathematical and metaphysical cognitions
—as also to the consciousness of duty—them-

selves, while an empirical character is attributed not to these cognitions as such, but

only to our consciousness that we possess them. Supposing that there were, any d

priori cognitions in the Kantian sense of this expression, it might very well be sup-

posed, as is done by Fries, that metaphysics, in like manner with mathematics, is spe-

cifically distinct from all empirical science, and yet that another science, based on

internal experience, viz. : the critique of the reason, must decide upon the claims of

these apodictical sciences—or at least of these sciences claiming to be apodictical
—to

recognition, and upon the limits of their validity as such sciences. ) Fries assumes, with

Kant, that space, time, and the categories are subjective a priori forms, which we im-

pose upon the material furnished by experience, and teaches : Phenomena (which are

mental representations) are the objects of empixico-mathematical knowledge, and it*
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only objects ;
for even the existence of things-in-themselves is not (as Kant had as-

sumed) a matter of knowledge ;
all phenomena can be reached by empirico-mathemat-

ical cognition ; organic existences must be susceptible of a mechanical explanation,

founded on the mutual action of their parts upon each other
;
circulation is their law,

just as counterpoise or indifference is the law of the inorganic world. (An attempt to

carry out this idea of the possibility of explaining by mechanical laws all the processes

of organic life, was made—with principal reference to the vegetable kingdom—nota-

bly, by Fries's pupil, Jak. Matthias Schleiden.) Things-in-themselves, which Fries

terms the true, eternal essence of things, are the objects of faith. Underneath all the

praxis of the reason lies the belief in reality and worth, and above all in the equal per-

sonal dignity of all men
;
from this principle flow the requirements of morals. The

ennobling of humanity is the highest moral duty. The mediating link between knowl-

edge and faith is presentiment, to the sphere of which aesthetic and religious contem-

plation belong. In the feeling of the beautiful and sublime the finite is seen as the

manifestation of the eternal
;
in religious reflection the world is intei-preted in the light

of Ideas
;
in the course of the universe reason discerns by presentiment the end to

which it tends, and in the life of beautiful natural objects the eternal goodness which

controls all things. Religious philosophy is the science of faith and presentiment, and

not derived from them. The more important of Fries's disciples, besides Schleiden,

have been E. F. Apelt (1813-1859 ; Metaphysik, Leipsic, 1857
; lltligionsphilosophie, ed.

by S. G. Frank. Leipsic, 1860
;
Zur Theorie der Induction, Leipsic, 1854

;
Zur Ge-

schichte der Astronomic, Ueber die Epochen der Geschichte der Menschheit, Jena, 1845-

46, etc.), E. S. Mirbt (Was heisst philosophiren und was ist Philosophic? Jena, 1889
;

Kant rind seine Naclifolger. Jena, 1841), F. van Calker (Denklehre oder Logik u. Dia-

Icktik, 1822, etc.), Ernst Hallier, Schmidt, Schlomlich, the mathematician (Abhand-

lungen der Fries''schen Schule, by Schleiden, Apelt, Schlomlich, and Schmidt, Jena,

1847), and others
;
De Wette. the theologian, also set out from the principles of Fries.

On Beneke, who ended with an elaborate psychological empiricism, the doctrine of

Fries exerted in many respects an important influence.

In his principal work, entitled the ''Only possible Stand-point from which the

Critical Philosophy can be Judged" (Einzig mvgliclier Standpunkt, aus welchem die

kritmhe Philosophic beurtheilt werden muss, Riga, 1796, which forms the third volume

of the
" EMuternder Auszvg aits Kant's kritischen Schriften," Riga, 179:5-94 1, as

also in his "Compendium of the Crit. Philos." {Grundriss der krit. Philosophic, 1796),

and other works, Jakob Sigisraund Beck (1761-1842) sought, after the example of

Maimon, and probably, also, under the partial influence of Fichte's Wwaensehaft^ehre

(which appeared in 1794), to explain away the logical inconsequence of Kant in repre-

senting things-in-themselves as affecting vis, and thereby giving us the material for

representations, and yet as existing without relation to time, space, or causality. Beck

denies that the percipient subject is affected by the things-in-themselves, and affirms

that the passages in which Kant asserts the contrary were a didactic accommodation of

the author to the stand-point of the dogmatic reader. (A curious kind of didactics,

indeed, that would not facilitate the correct understanding of the author, but would

well-nigh render such understanding impossible. ) Beck disposes of the question as to

the origin of the material of empirical representation by the theory of the affection of

the senses by phenomena (which theory, since phenomena are themselves only repre-

sentations, involves the absurd supposition, that the origin of our representations

depends on the operation of our representations on our senses, hence, that our repre-

sentations affect us before they exist) ;
the relation of the individual to other individ-
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uals he leaves unexplained ;
the pure forms of intuition, space and time, he refers back

to the same original synthesis of the manifold to which the Categories are referred.

Religion is defined by him as obedience to the voice of conscience, the inward judge,
which man conceives symbolically as external to him and as God. [At London, in 1798,
was published J. S. Beck's Principles of the Critical Philosophy, translated by an audi-

tor.— Tr.}

Christoph Gottfried Bardili (17G1-1808), in his " Letters on the Origin of Meta-

physics
"
(Briefe iiber den Ursprung der Metaphysik, published anonymously at Altona,

in 1798), and still more in his Compendium of Logic (Grundriss der ersten Logik^

gereinigt von den Irrthumern der bisherigen Logik, besonders der Kantischen, Stuttgard,

1800), attempted, in a form which was characterized by great abstruseness, to found a

doctrine of "rational realism," which contained many germs of later speculations, and

especially the germ of Schelling's idea of the indifference of the objective and subjec-

tive in an absolute reason, and of the (Hegelian) idea of a logic which should be at once

logic and ontology. The same active thought, which permeates the universe, comes,

says Bardili, in man to consciousness
;
in man the feeling of life rises to personality, and

the natural laws of phenomena become laws of the association of his ideas.

The Bardilian Realism pre-supposes the reality of nature and mind, and their unity
in the Absolute, but does not contain a complete refutation of Kant's arguments for the

contrary. Of the two contradictory elements contained in the Kantian Criticism, Beck's

Idealism elevates the idealistic element into prominence, arbitrarily disposing of the

realistic one. To remove the contradiction, the opposite way could with equal right be

followed, the idea of the affection of the Subject by
"
things-in-themselves

"
being

adopted as correct, and the whole doctrine being' transformed on this basis. This latter

course was pursued by Herbart. Herbart took his point of departure, however, not

immediately from Kant, but from Fichte, to whose subjective idealism be opposed his

fundamental doctrine of the plurality of simple, real essences, a doctrine akin to the

monadological doctrine of Leibnitz.

§ 12(3. Johann Gottlieb Fichte (1762-1814), originally a Spinozistic

determinist, was led to a change of opinion through the influence of

Kant's doctrine of the limitation of causality to phenomena, and his

assertion of the independent moral freedom of the Ego as a noumenon.

Accepting these opinions, he carried out in theoretical philosophy the

principle of the limitation of causality to phenomena
—a principle

which he had learned to value in moral philosophy
—more fully than

Kant had done, affirming 'that the " matter" of representations was not

derived, as Kant had affirmed, from the action of things-in-themselves

on the agent of representation, or the percipient subject, but that both

matter and form were the result of the activity of the Ego, and that

they were furnished by the same synthetic act which produces the

forms of intuition and the categories. The manifold contents of expe-

rience, like the d priori forms of cognition, are produced by a creative

faculty in us. It is not any given fact, but it is this action of produc-

tion, which is the ground of all consciousness. The Ego posits both
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itself and the non-ego, and recognizes itself as one with the latter
;
the

process of thesis, antithesis, and synthesis is the form of all knowledge.
This creative Ego is not the individual, but the absolute, Ego ;

but

Fichte seeks to deduce the former from the latter, because morality

demands the distinction of individuals. The world is the material of

duty in the forms of sense. Fichte pronounces the rise of the original

limits of the individual incomprehensible. God is the moral order of

the world. As Fichte in his later speculations made the absolute his

point of departure, his philosophizing assumed more and more a reli-

gious character, yet without belying its original basis. His Addresses

to the German JYation drew their inspiring influence from the energy
of his moral consciousness. The philosophical school of Fichte in-

cluded but few men
; yet his speculation became, partly through Schel-

ling and partly through Herbart, of most decisive influence for the

further development of German philosophy.

Joh. Gottlieb Fichte's nachgelasseneWerte, ed. by Imman. Herm. Fichte, 3 vols., Bonn, 1834. Sftmmtlicte

Werke, ed. by the same. 8 vols., 1845-46. [Popular Writings ofJ. G. Fichte, transl. by W. Smith. London. 1848-

1849 . new ed., '71. Vol. 1. contains : Memoir of Fichte , The Suture oj the Scholar , 'lht Vocation of Man ;

Tlie Vocation of the Scholar. Vol. II. contains: Characteristics of the Prevent Age ; Outlines of the Doctrine

of Knowledge ; Way towards the Blessed Life.—Fichte's Destiny of Man, transl. by Mrs. Percy Sinnett.

London, 184(5.—Several translations from the writings of Fichte have been published by A. E. Kroeger, in

the Journal of Speculative Philosophy, edited by Win. T. Harris and published at St. Louis, viz. : Introduc-

tion to Fichte's Science of Knowledge, Journ. of Specul. Philos., Vol. I., 1SG7, pp. 23-36: A Criticism oj

Philosophical Systems, ibid.. Vol. 1., pp. 79-86 and 137-159; Fichte's Sun-Clear Statement, ibid.. Vol. II.,

186S, pp. 3-15, 65-82. 129-140 ; Keic Exposition of the Science of Knowledge, ibid.. Vol. III., 1869, pp. 1-31,

97-133, 193-241,289-317 (also published separately, St. Louis, 1869); Facts of Consciousness, ibid., Vol. V.,

53-61, 130-144. 226-231. Fichte's Science of Knowledge, translated by A. E. Kroeger, Philadelphia, 1868;

Science of Rights, Ibid., 1S70.—7V.] Fichte's Life has been written by his son, and published together with

his literary correspondence, Sulzbach, 1830, 2d ed. Lcips., 1862. Interesting additions to the same have

been made by Karl Hase in the Jewi. Fichtebiichlein , Leipsic, 1856. Cf. William Smith, Memoir of Joh.

G. Fichte, 2d ed., London, 1848. Of F.'s political views, Ed. Zeller treats in Von Sybel's Histor. Zeitschrift,

IV., p. 1 seq., reprinted in Zeller's Vortrage u. Abh., Leipsic, 1865, pp. 140-177. Of the various accounts

of his system, those of Wilh. Busse (F. u. s. Beziehung zur Gegeruoart des deutsclien Volkes, Halle, 184S-49),

Lowe (Die Philosophie Fichte's nach de.ni Gesammfi rg> Imiss ihrer Entwicklung und in threm Verh&ltniSS zu

Kant und Spinoza, Stuttgard, 1862), Ludw. Noack (J. G. F. nachs. Leben. Lehren und Wirlen. Leips., 1862),

and A. Lasson (J. G. Fichte im, Verhtiltniss zu Kirche und Stoat, Berlin, 1863), are specially to be men-

tioned. Numerous addresses and articles (of which v. Reichlin-Meldegg gives a review in I. H. Fichte's

Ztschr. f. Ph., Vol. 42, 1863, pp. 247-277) were occasioned by the Fichte-centennial of May 19, 186S : among
their authors we may mention especially Heinr. Ahrens, Hubert Beckers. Karl Biedermann, Chr. Aug. Brandis,

Mor. Carriere, O. Dorneck, Ad. Drechsler, L. Eckardt, Joh. Ed. Erdmann, Kuno Fischer. L. George. Rod.

Gottschall, F. Harms, Hebler, Helfferich, Karl Heyder, Franz Hoffmann, Karl Koetlin, A. L. Kym. Ferd. Las-

salle, J. H. Lowe, Lott, Jurgen Bona Meyer (on the Eeden an die D. Wat.), Moniad, I.. Noack, W. A. Passow,

K. A. v. Reichlin-Meldegg, Rud. Reicke (in the D. Mus.), Rosenkranz (in the Gedanke, V.. p. 170). E. O.

Schellcnberg, Rob. Schellwien, Ed. Schmidt- Weissenfels, Ad. Stahr. Leop. Stein, Heinr. Sternberg. H. v.

Treitechke, Ad. Trendelenburg, Chr. H. Weisse, Tob. Wildauer, R. Zimmermann. Cf. Kuno Fischer's Hist,

of Modern Philosophy, Vol. V. : Fichte and his Predecessors, Heidelberg. 1868 [German],

Johann Gottlieb Fichte was born May 10th. 17(52, at Rammenati in Upper Lusatia.

His father, a ribbon-weaver, was descended from a Swedish cavalry sergeant in the

army of Gustavus Adolphus, who had remained in Saxony. The Baron von Jliltiz

interested himself in the talented boy. From 1774 to 1780 Fichte attended the
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"
Princes' School" at Pforta, then studied theology at Jena, filled from 1788 to 1790

a position as family tutor in Switzerland, and in 1791 went to Konigsberg, where

he laid before Kant the manuscript of his first and rapidly written (between July
1 3th and August 18th) work, the "Critique of All Revelation" (Versuch einer

Kritik idler Offenbarung), and by it won Kant's respect and good-will. It was

then only one year since Fichte had first become familiar with the Kantian philo-

sophy ;
he had previously been acquainted with the system of Spinoza, and held

a deterministic doctrine, which he gave up as soon as the Kantian doctrine, that the

category of causality applies only to phenomena, seemed to assure him of the

possibility of the non-dependence of the motions of the will on the causal nexus
;

it

is especially to his choice between deterministic dogmatism and the Kantian doctrine

of freedom that the following aphorism of his applies (First Introd. to the Wissenschafts-

lehre, 1797, Werke, I., p. 4o4) : "The philosophy that one chooses depends on the

kind of man one is." After Reinhold's departure from Jena for Kiel, Fichte became,
in 1794, his successor in the Jena professorship, which he filled until the dispute con-

cerning Fichte's atheism, in 1799. In an essay on the "Ground of our Faith in a

Divine Government of the World," which he prefixed as an introduction to an opuscule

by Forberg on the "Development of the Conception of Religion" (in the Philos.

Journal, Jena, 1798, No. 1), Fichte treated the conceptions of God and of the moral

order of the world as equivalent, which position was censured and denounced by an

anonymous pamphleteer in a " Letter from a Father to his Son on the Atheism of

Fichte and Forberg." The electoral government of Saxony confiscated the essays of

Fichte and Forberg, forbade the circulation of the Journal in Saxony and demanded
the punishment of Fichte and Forberg, with the threat that otherwise the subjects of

the Elector woidd be forbidden to attend the University of Jena. The government at

Weimar yielded before this menace so far as to resolve to have the editors of the

Journal censured by the Academical Senate for their imprudence. Fichte, learning

beforehand of this, declared in a letter (which was private, but by permission was

made public), dated March 22d, 1799, and addressed to a member of the government,

that, in the case of his receiving a "sharp admonition" from the Academical Senate,

he should take his leave, and added the threatening intimation that in that case other

Professors also would leave the University with him. This intimation, by which Fichte

meant to intimidate the government and frighten it out of its purpose publicly to cen-

sure him, but which in reality only irritated it and led to the immediate and formally

unjustifiable dismissal of Fichte, was founded on utterances of some of his colleagues,

in particular of Paulus, who appears to have said that Fichte might remind his perse-

cutors that he (Paulus), too, and others would, "in case of a restraint being placed

on the freedom of teaching," not remain in Jena. This was probably meant by Paulus

and others to apply in the case of such a procedure against Fichte, as would tend indi-

rectly to limit their own freedom as teachers, to render distasteful to them a longer

stay in Jena, and to make acceptable a call to some other place, as Mayence, where an

opening seemed likely to offer itself for them. But Fichte understood it as meaning,
of course, much more, and as a promise, in any case, to quit the University at once

with himself. (Such a promise Paulus and the others cannot have made, whether in

view of their own interests, or from a friendship so enthusiastic as to make them ready

to sacrifice all, and even to jeopardize the welfare of the University, or, finally, in

childish thoughtlessness.) Fichte was reprimanded, and at the same time his threat

that he would leave, which should have been resented only on account of its defiant

tone, being unreasonably treated as a request for dismissal, he was dismissed. In vain
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did Fichte explain that the case supposed by him, of a reprimand coupled with dishonor

and restraining the freedom of the professorial chair, had not arisen. A petition from the

students in his favor was well meant, but could not but be unsuccessful. Fichte went

and the other Professors remained. Not long afterwards appeared Kant's declaration

(dated Aug. 7th, 1799, in the IuteUigenzblatt to the Ally. Litt.-Ztg., Xo. 109, 1799) that

he regarded Fichte's Wi88enschaftslehre as an altogether faulty system, and that he

protested against any attempt to discover the doctrines of Fichte in his own Critit,

which latter were to be judged according to their letter, and not according to a supposed

spirit in contradiction with the letter. In like manner Kant had previously declared

that the construction of the world out of self-consciousness, without empirically given

material, produced on him a ghostly impression, and that the Wissenschaftslehre was

only an ephemeral production. Fichte repaired to Berlin, where an utterance of the

king, in the spirit of Frederick the Great, in which fitting discrimination was made
between religious opinion and civil right, assured him of toleration. He entered into

relations of familiar intercourse with Friedrich Schlegel, Schleiermacher, and other

men of note, and was soon delivering public lectures before a numerous circle of edu-

cated men. In the year 1805 a professorship in the (at that time Prussian) University

of Erlangen was given to him
;
but he lectured there only during the summer semester

of 1805. In the summer of 1800 Fichte went, in consequence of the advance of the

French, to Konigsberg, where he lectured for a short time
;
here he was already en-

gaged in the preparation of his Addresses to the German Nation, which were delivered

in the Academy-building at Berlin, in the winter of 1807-8. Appointed a Professor in

the University of Berlin at the founding of that institution (1809), he continued

earnestly engaged in the duties of his profession, and constantly modif3
r

ing his system,

until his death, on the 27th of January, 1814. He died of a nervous fever, which he

caught from his wife, who had devoted herself to the care of the sick in the hospitals

and herself recovered from the infection.

Fichte's principal works are the following. From the year 1790 are preserved his

Aphorisms on Religion and Deism—which are of interest for the light which they throw

on the history of the author's intellectual development; his Sermons, 1791. In the

year 1792 appeared at Konigsberg (from the publishing-house of Hartung) his Critique

of ail Revelation, which, written in the Kantian spirit, and issued by the publisher with-

out the name of the author aud without the preface, in which the latter describes him-

self as a "beginner,' (an omission which appears from numerous coinciding indications

to have been intentional on the part of the publisher and without Fichte's knowledge
or desire), was supposed at first by the reviewer in the Jen. Allg. Litt.-Ztg., and ai

universally by the philosophical public, to be a work of Kant; when the error became

known, Fichte received the honor of the authorship of a work which it had been possi-

ble to ascribe to Kant. This circumstance contributed essentially towards procuring
him his subsequent call to Jena. In the year 1793 appeared anonymously the following

writings (written in Switzerland, where Fichte married a daughter of a sister of Klop-

6tock) : "Reclamation of the Right to Free Thought from the Princes of Europe who
have nitherto suppressed it," and " Contributions to the Correction of the Public Judg-
ment concerning the French Revolution," in which Fichte develops the idea that

although States have arisen by oppression and not by contract, yet the State rests id<

on a contract, and it must be constantly brought nearer to this ideal
;

all that is

positive finds its measure and law in the pure form of ourself, in the pure Ego. A:: r

his entrance upon his professorial duties at Jena. Fichte published the opuscule on the

Idea of the Science of Knowledge {Ueber den Begritf tier Wisscnschaj'txlchre odd
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sogenannten Philosophic,, Weimar, 1794), and the " Foundation of the whole Science of

Knowledge" (Grundlage- der gesammten Wiasensehaftslehre, als Handschrifl fur seine

Zuhbrer, Jena and Leipsio, 1794) ;
the moral lectures on the Destination of the Scholar

{Uebcr die Bcstimmung des Gelehrteri) were also published in 1794, and to the same

year belongs the paper, written for Schiller's
" Keren" on "

Spirit and Letter in Philo-

sophy." The dates and titles of his subsequent works are as follows : 1795 : G-rundriss

des Eigentluunlichen in der Wissenchaftslehre. 179G : Grundlage des Naturrechts nach

Principien der Wissenschaftslehre. 1797 : Einleitung in die WissenscJutftslehre, and

Vt rsuch einer neuen DarsteUung der W.-L., in the Philos. Journal. 1798: System der

Bittenlehre nacli Principien der W.-L. ; Ueber den Grund unseres Glaubens an eine

gottliche Weltregierung, in the Philos. Journal. 1799 : Appellation an das Publicum

gegen die Anklage des Atheismus, eine Schrift, die man zu lesen bittet, ehe man sie con-

Jixcirt, and Der Herausgeber des philos. Journals gerichtliche Verantwortungsschreiben

gegen die Anklage des Atheismus. 1800 : Die Bestimmung des Menschen ; Der geschlos-

sene Handelsstaat. 1801 : FHedrich NicolaVs Leben und sonderbare Meinungen, and

Sonnenklarer Bericht an das Publicum uber das eigentliche Wesen der neuesten Philoso-

phie, ein Versuch, den Leser zum Verstehen zu ztcingen. 1806 : Grundziige des gegen-

'wiirtigen Zeitalters, and Anweisung zum seligen Leben. 1808 : Beden an die deutsche

Nation.

In the " Review of Aenesidemus" (the work of Gottlob Ernst Schulze " on the fun-

damental positions of Reinhold's Elementary Philosophy, together with a defence of

Skepticism against the pretensions of the Critique of the Reason"), which was written

in 1792 and published in the Jenaer AUg. Littemturzeitung, Fichte admits, with

Reinhold and Schulze, that the whole body of philosophical doctrine must be derived

from one principle, but questions whether, for this purpose, Reinhold's "Principle of

Consciousness "
(which runs thus :

" In consciousness the representation is distinguished

by the Subject from the Subject and the Object, and referred to both") is sufficient.

For this principle of Reinhold's, he argues, can only serve for the basis of theoretical

philosophy ;
but for the whole system of philosophy there must be a higher conception

than that of mental representation, and a higher principle than this of Reinhold's.

Fichte finds the essential contents of the critical doctrine in the proof therein furnished,

that the notion of a thing possessing existence and various definite qualities, indepen-

dently of the existence in some being of a representative faculty, is a pure fancy, a

dream, an irrational notion. Skepticism leaves open the possibility that the limits of

the human mind may yet be transcended
;
but Criticism demonstrates the absolute

impossibility of such a progress, and is therefore negatively dogmatic. That Kant did

not effectuate (what Reinhold first attempted, namely) the derivation of philosophy

from a single principle, Fichte explains as resulting from his "
plan, which was simply

to prepare the way for the science of philosophy ;

" Kant nevertheless, -edds Fichte,

discovered the basis for such derivation in Apperception. But in regard to the dis-

tinction between things as they appear to us and things as they are in themselves,

Fichte expresses the opinion that it was "
certainly intended to be accepted only provi-

sionally and conditionally ;

" that in this latter particular he was deceived, soon became

clear to him from Kant's (above-mentioned) Declaration of Aug. 7th, 1799, on learning

of which he pronounced Kant (in a letter to Reinhold) a "three-quarters man," but

held fast to the conviction that there exist no things-in-themselves independently of

the thinking Subject, no non-Ego which is not contradistinguished from a correlative

Ego, and also that this doctrine alone corresponds with the spirit of the critical phi-

losophy, and that the "holy spirit in Kant" had thought more in accordance with
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truth than Kant in his individual personality had done. For the rest, Fichte had enun-

ciated already in the above-named review the doctrine that things are really and in

themselves such as they must be conceived to be by every intelligent Ego, and that

therefore logical truth is, for every intelligence which a finite intelligence can conceive,

at the same time real truth. (This doctrine, without the qualification: "for every

intelligence which a finite intelligence can conceive," became subsequently the founda-

tion of Schelling's and Hegel's doctrines. )

In the ' ' Groundwork of the Science of Knowledge
"

( Grundlage der Wisnenschafts-

lehre) Fichte seeks to solve the problem of the derivation of all philosophical knowledge
from a single principle. This principle, Fichte, setting out from Kant's doctrine of the

transcendental unity of apperception, finds in the consciousness of the Ego. The con-

tents of this consciousness he expresses in three principles, whose mutual logical rela-

tion of thesis, antithesis, and synthesis is repeated in all the divisions of Fichte's

System.

1. The Ego originally posits absolutely its own being. This "
act

"
is the real ground

of the logical principle A = A, from which this act can be discovered, though not

proved. If in the proposition : I am, abstraction be made of the definite substance, the

I, and the mere form of the inference from position to existence be left, as for the pur-

poses of logic must be done, we obtain as the principle of logic the proposition A = A
If in the proposition A = A we pay regard to the knowing subject, we have discovered

the Ego as the prvus of all acts of judgment.
2. The Ego posits in distinction from itself a non-Ego. (Non-A is not = A.)

3. The Ego opposes to the divisible Ego a divisible non-Ego—an act which is two-

fold :—
a. Theoretically : the Ego posits itself as limited or determined by the non-Ego ;

b. Practically : the Ego posits the non-Ego as determined by the Ego.
The corresponding logical principle is the principle of ground or reason.

The Ego, with which the " Science of Knowledge
"
begins, or the Ego of intellectual

intuition, is the mere identity of conscious subject and of object of consciousness, the

pure Ego-form, as yet without individuality. But the Ego as Idea is the rational

being, when it has perfectly set forth the universal reason within and without itself.

Reason in its practical part ends with this Ego, which it sets before us as the end

after which our reason should strive, but which it can only approach by a progress

prolonged in infinitum. This Ego, this ultimate rational being, is no longer indi-

vidual, individuality being swept away by the universal laws in accordance with which

this Ego is developed. (Second Introduction to the Wissensc-haft-slenre. 1797, W't rke I.,

p. 51-5 seq. ;
cf. the " Sun-Clear Statement," Sonnenkl. Benefit, 1801, Werke II., p.

382).

From these three principles Fichte deduces the whole of theoretical philosophy in

respect of content and form, and also the norms of ethical praxis. In so doing Fichte

believed that he was adding to Kant's Critique the completed system of the pure
reason.

If from the proposition : I am, we abstract all judgment, in the sense of a

specific act of judging, and regard in it only the mode of action of the human mind
in general, we have the category of Reality. If in like manner, in the case of the sec-

ond principle given above, we make abstraction of the action of judging, we have

the category of Negation, and in the case of the third principle, the category of Lim-

itation. Similarly, the other categories, as also the forms and material of perception,
are obtained by abstraction from the activity of the Ego.

14
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Not in the Groundwork of the Science of Knowledge, but in his Natural Right does

Fichte first arrive at tbe deduction of the plurality of individuals. The Ego cannot con-

ceive itself as free Subject without first having found itself determined to self-deter-

mination by something external to itself. But it can only be solicited to self-determina-

tion by a rational being. It must therefore conceive not only the sensible world, but

also other rational beings, as external to itself, and hence posit itself as one Ego among
several

The •'

Systematic Ethics upon the Principles of the Science of Knowledge" {System
der Sittenlchre naeh den Principien der Wissenschaftslehre, 1798) finds the principle of

morality in the idea necessarily involved in the notion of intelligence, that the freedom

of an intelligent being, as such, must be absolutely and without exception the freedom

of independence. The manifestation and representation of the pure Ego in the indi-

vidual Ego is the law of morals. Through morality the empirical Ego returns by the

way of an approximation in infinitum into the pure Ego.

In the Critique of All Revelation Fichte assumes that, on the supposition of an

actual total degeneracy on the part of man, religion is able to awaken, by means of

miracles and revelations addressed to the senses, his moral susceptibilities (whereas

Kant, in his Religion within the Limits of the Mere Reason, terms all extra-moral ele-

ments of religion "statutory," denying that they are aids emanating immediately from

God, and allowing them to be only human devices accessory to purely moral religion).

From the stand-point of the Science of Knowledge Fichte reduces all religion to faith in

a moral order of the world. So, in particular, in the opuscule of the year 1798 on the

Ground of our Faith in a Divine Government of the World, and in the Defence against

the Charge of Atheism, supplementary to the former. The belief in a God is the confi-

dence, which he finds also practically confirmed, in the absolute power of the good.
" The living and operative moral order," says Fichte in the above-cited opuscule,

"
is

itself God
;
we need no other God and can comprehend no other. There is no

ground in reason for going outside of that moral order and assuming, as the result of an

inference from the caused to its cause, the existence of a particular being as the cause

of that order.
" "It is not at all doubtful, it is rather the most certain of all things,

nay, more, it is the ground of all certainty, and the only absolute, objective truth, that

there is a moral order of the world
;
that every individual has his definite place in this

order, and that his labor is reckoned upon ;
that all that befalls him, except in so far as

it may be caused by his own conduct, is a result of this plan ;
that no hair falls from

his head and (within the sphere of its operation) no sparrow falls to the ground with-

out it
;
that every truly good action succeeds and every bad one results abortively,

and that for those who only heartily love the good, all things must work together for

their highest interest. On the other hand, to him who will reflect for an instant, and

frankly confess to himself the res\ilt of his reflection, it cannot be less certain that the

conception of God as a particular substance is impossible and contradictory, and it is

lawful to say this plainly, and to put down the prating of the schools, in order that the

true religion, which consists in joyously doing right, may come to honor." (Forberg,

in the essay to which Fichte's was prefixed, declared that it was uncertain whether

there was a God
;
that polytheism, provided only the gods of mythology acted mo-

rally, was quite as compatible with religion as monotheism, and, in an artistic point of

view, was far preferable, and that religion shoidd be confined to two articles of faith :

the belief in the immortality of virtue, i. e.
,
that there always has been and will be vir-

tue on earth, and the belief in a kingdom of God on earth, i. e.
,
the maxim or rule, to

work at least so long for the advancement of goodness as the impossibility of success is
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not clearly demonstrated
; finally, Forberg had left it to the judgment of each indi-

vidual, whether it was wiser to unite to an old term,
"

religion." a new kindred con-

ception, and thereby to place the latter in danger of being again swamped iu the former,

or rather to lay the old term wholly aside, in which case it would be more difficult or

even impossible to secure the confidence of many persons. Later, also, hi a letter

to Paulus (written at Coburg in 1821, and given in Paulus u. s. Zeit, by Reichlin-

Meldegg, Stuttgard, 185:}, Vol. II., p. 268 seq. ;
cf. Hase, Fichte-Buchlein, p. 24 seq.),

Forberg affirmed :

" In no position of my life have I had need of faith, and I expect to

continue in my decided unbelief until the end, which will be for me a total end," etc.
;

while Fichte, although at different times he expressed himself in different ways, enter-

tained always more affirmative opinions respecting immortality. According to Fichte, no

Ego that has become real can ever perish ;
into those elements, or individual parts, into

which Being originally severed, it remains severed eternally ;
but only that Ego be-

comes real, in the full sense of the term, in which the life of the Idea is con-

sciously manifested, and which therefore has developed out of itself something uni-

versal and eternal. Cf. Lowe, Die Ph. F.'s, Stuttg., 1862, pp. 224-230.)

The "Destination of Man" (Die Bestimmung des Menschen, Berlin, 1800) is a fervid

exoteric presentation of Fichte's Idealism in its opposition to Spinozism.

Soon after the controversy respecting Fichte's atheism, Fichte came to make th&

Absolute his point of departure in philosophizing, as is seen especially in the Exposition

of the Science of Knowledge (written in the year 1801, and first printed in his Works,

Vol. II., 1845), into which some of Schleiermacher's ideas, in his Reden liber die Reli-

gion, found entrance, and as is also seen in his
" Way to the Blessed Life "

(Anweisung

zum seligen Leben). He defines God as the alone truly Existent, who through his abso-

lute thought places external nature, as an unreal non-Ego, over against himself. To

the two practical stand-points of life, which it had previously been customary (in agree-

ment with Kant's Ethics) to distinguish, viz. : the stand-point of pleasure and that of

the consciousness of duty in the form of the categorical imperative, Fichte now adds

three more, which he regards as higher, namely, positive or creative morality, religious

communion with God, and the philosophical knowledge of God.

In the "Characteristics of the Present Age" (Grundziige des gegenwdrUgen Zeit-

alters, lectures delivered at Berlin in 1804-1805, printed at Berlin in 1806) Fichte dis-

tinguishes in the philosophy of history five periods : 1. That in which human relations

are regulated without compulsion or painful effort by the mere instinct of the reason
;

2. That in which this instinct, having become weaker and expressing itself only in a

few elect persons, is transformed by these few into a compulsory, external authority

for all
;

3. That in which this authority, and with it the reason, in the only form in

which it as yet exists, is thrown off
;

4. That in which reason enters into the race in the

shape of science
;

5. That in which art is associated with this science, in order with

surer and firmer hand to mould life according to science, and in which this art freely

completes the rational disposition of human relations, the end of all earthly living is

reached, and our race treads the higher spheres of another world. Fichte finds his age

iu the third epoch.—In the Lectures on the Science of Politics, delivered in the summer-

semester of 1813 ( Werke, Vol. IV., p. 508), Fichte defines history as the advance from

original inequality, resting on mere faith, toward that equality which results from the

complete arrangement of human relations by the understanding.

The energy of Fichte's moral character was most manifested in his Addresses to the

German Nation, the object of which was to excite a spiritual regeneration of the nation.

" Grant that freedom has disappeared for a time from the visible world
;
let us give it
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a refuge in the innermost recesses of our thoughts, until there rises and grows up
around us the new world, having power to bring these thoughts to outward manifesta-

tion." This end is to be reached by an altogether new mode of education, which

shall lead to personal activity and morality, and of which Fichte finds a beginning

in the Pestalozzian system. It is not by his particular proposals, which were to a

great extent exaggerated in idea and fanciful, but by the ethical principle underlying

his discourses, that Fichte contributed essentially to the moral elevation of the German

nation, and especially inspired the young to engage with cheerful self-sacrifice in

the struggle for national independence. The contrast is sharp between Fichte's

earlier cosmopolitanism, which led him in 1804 to see in the State which happens to

stand at the head of civilization the true fatherland of the educated, and that warm
love for the German nation manifest in his Addresses—a love that was intensified into

an extravagant cultus of everything German, in which the distinction between German

and foreign was almost identified with that between good and bad.

Fichte's later doctrine is a further development of his earlier teaching in the same

direction in which Schelling still farther advanced. The difference between Fichte's*

earlier and later philosophy is less in its substance than in its doctrinal form. Solid-

ling, who probably overestimated his own influence on Fichte's later thinking, may
have exaggerated the difference, and perhaps interpreted too subjectively Fichte's ear-

lier stand-point. But on the other hand it is not to be denied that Fichte, having set

out from Kant's doctrine of transcendental apperception, which was the pure self-con-

sciousness of every individual, found afterwards the principle of his philosophizing

more and more in the conception of the Absolute as comprehending in itself all indi-

viduals, and that his later system is, consequently, by no means inconsiderably differ-

ent in matter from his earlier.

The doctrine laid down by Fichte in the Science of Knowledge was for a time es-

poused by Reinhold, who afterwards adopted partly the doctrines of Bardili, and partly

those of Jacobi
;

also by Friedr. Carl Forberg (1770-1848) and Friedr. Imm. Niethammer

(170(3-1848) ;
the same doctrine is maintained in the writings and lectures of Johannes

Baptista Schad and G. E. A. Mehmel.

Inspired by Fichte, Friedrich Schlegel (1772-1829), substituting for the pure Ego
the man of genius, became the protagonist of a cultus of genius. Opposing, with

Jacobi, the formalism of the categorical imperative (referring to which he said, that

with Kant "
jurisprudence had struck inwards"), Schlegel sees in art the true means of

rising above the vulgar and commonplace, the laborious and faithful performance of

duty being no more in comparison with art than is the dried plant in comparison with

the fresh flower. Since genius rises above all the limits of the common consciousness,

and even above all which it recognizes itself, its conduct is ironicfd. Akin to

Schlegel in his type of thoughWas Novalift (Friedrich von Hardepberg, 1772-1801).

Schlegel carried his irony and his war against morality to the extreme by his criticism

of modesty and "
praise of impudence

" in the novel Lvcinde (Berlin, 1799), in which,

owing to the absence of a positive ethical content, the legitimate warfare against the

formalism of abstraction degenerated into frivolity, (Schleierraacher. in judging of the

novel, transferred into it his own more ideal conception of the rights of individuality.)

F. Schlegel found subsequently in Catholicism the satisfaction which his philosophy

was unable permanently to afford him. Notwithstanding their historical relation to

Fichte's doctrine, the Romanticism and Irony of Schlegel, in so far as they substitu-

ted for law in thought and volition the arbitrary pleasure of the individual, were not the

consequence, but (as Lasson, in his work on Fichte, p. 240, justly remarks)
' ' a direc*
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opposition to the Fichtean spirit." (Cf. J. H. Schlegel, Die neuere Bomantik und Hire

Beziehung zur Fichte'schen Philosophie, Rastadt, 1802.)

§ 127. Friedrich Wilhelm Joseph Sehelling (afterwards von Schel-

ling, born 1775, died 1854) transformed Fichte's doctrine of the Fgo,

which formed his own starting-point, by combination with Spinozism

into the System of Identity ;
but of the two sides of that system, the

doctrine of nature and the doctrine of spirit, he gave his attention

chiefly to the former. Object and subject, real and ideal, nature and

spirit are identical in the absolute. We perceive this identity by intel-

lectual intuition. The original undifferentiated unity or indifference

passes into the polar opposites of positive or ideal and negative or real

being. The negative or real pole is nature. In nature resides a vital

principle, which, by virtue of a general continuity of all natural causes,

unites all inorganic and organic existences in one complete organ-

ism. Sehelling terms this principle the soul of the world. The forces

of inorganic nature are repeated in higher potencies in the organic

world. The positive or ideal pole is spirit. The stages in its develop-

ment are theory, practice, and art, or the reduction of matter to form,

the introduction of form into matter, and the absolute interpenetration

and union of form and matter. Art is conscious imitation of the un-

conscious ideality of nature, imitation of nature in the culminating

points of its development ;
the highest stage of art is the negation of

form through the perfect fulness of form.

By incorporating successively into his system various philosopheme.*,

from Plato and Neo-Platonists, from Giordano Bruno, Jacob Boehme,
and others, Sehelling subsequently developed a syncretistic doctrine

which constantly approximated to mysticism, and was of far less

influence on the course of the development of philosophy than the ori-

ginal system of identity. After Hegel's death Sehelling declared that

the system of identity,
" which Hegel had only reduced to logical

form," though not, indeed, false, ivas incomplete, and described it as

negative philosophy, needing to be completed by the addition of a

positive philosophy, namely, by the "
Philosophy of Mythology" and

the "Philosophy of Revelation." This positive philosophy, or the-

osophy, as advocated by Sehelling, was a speculation in regard to the

potencies and persons of the Godhead, looking to the abolition of the

opposition between Petrine and Pauline Christianity, or between

Catholicism and Protestantism, in a Johannean church of the future.

The result remained far short of Schelling's great promises.
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Schelling's Works have been published in a complete edition, which contains, in addition to the work!

previously published, much that till then had remained unpublished, and was edited by his son K. F. A.

Schelling, 1st Div., 10 vols., 2d Div., 4 vols., Stuttgard and Augsburg, 1856 seq. To these may be added:

Aim Schelling's Leben, m Briefen, 2 vols, covering the years 1775-1820), Leips., 1869-70. A special work on

Schelling is C. Rosenkranz's Schelling, Vorleiunyen gelialten im Sommer 1842 an der UhiversUdt zu Kbnigs-

berg, Danteic, 1843; of. the accounts of his System in the historical works of Miehelet, Erdmann, and others;

also, among earlier works, the work, especially, of Jak. Fries on Reinhold, Fichte, and Schelling (Leips.,

1803), and among mure recent works, several controversial writings which were published on the occasion of

the opening of Schelling's lectures in Berlin, namely: Schelling und die Offenbarung, Kritik des neuesten

Heacliounversuchs gegen die freie Philosophie, Leips., 1842; (Glaser), Dijferenz der Schelling'schen und He-

getxchen Philosophic, Leips., 1842: Marheineke, Kritik der Schelling'schen Offenbarung-sphiloaophie, Berlin.

1843; Salat, Schelling in Milnchen, Heidelb., 1845; L. Noack, Schelling und die Philosophie der Romanlik,

Berlin, 1859; Mignet, Notice historique sur la vie et leu travaux de M. de Schelling. Paris, 1858; E. A. Weber,
Examen critique de laphilos. religieu.se de Sch., thine, Strasb., 1860; and papers by Hubert Beckers, in the

Transactions of the Bavarian Acad, of Sciences (On the Significance of Schelling's Metaphysics, Transactions,

Voi. IX., Munich, 18(13, pp. 399-546; On the true and permanent Significance of Schelling's Philos. of Nature,

ibid.. Vol. X., 2, 1865, pp. 401-449; Schelling's doctrine of Immortality, etc.. ibid., Vol. XL, 1, 1866, pp. 1-

112), by Ehrenfeuchter, by Dorner, by Hamberger, in the Jahrb. fur deutsche Theol.. and in his Christen-

t/ium und moderne C'ultur (1863), and by Hoffmann, in the Athenaeum; Brandis (Memorial Address), in the

Trans, of the Berlin Acad. (1855) ; Bbckh, on Schelling's relation to Leibnitz, in the Monatxber. der Jierl.

Akad. der Wiss. (1855; Kl. Schriften, Vol. II.), and others. Cf. also E. v. Hartmann, Schelling's positive

Philosophic als Einheil von Hegel und Schopenhauer, Berlin, 1869.

The son of a country clergyman in Wurtemberg, and born at Leonberg on the 27th

of January, 1775, Schelling, whose brilliant parts were early developed, entered in his

sixteenth year, at Michaelmas, 1790, the theological seminary at Tubingen. His studies

included, however, not only theology, but also philology and philosophy, to which were

added, at Leipsic in 1796 and 1797, natural science and mathematics. In 1798 he began
to lecture at Jena as a colleague of Fichte, and remained there after the departure of

the latter. In 1803 he was appointed to a professorship of philosophy at Wiirzburg,

which he filled till 1800, in which year he was made a member of the Academy of

Sciences at Munich (and later its permanent secretary). He lectured at Erlangen in

the years 1820-1 820, and in 1827, when the University at Landshut was abolished and

that of Munich founded, he became a Professor in the latter. Thence summoned in

1841 to Berlin, as member of the Academy of Sciences, he lectured several years at the

University in that city, on mythology and revelation, but soon gave up his academic

labors. He died August 20th, 1854, at the baths of Ragaz, in Switzerland.

In his Master's Dissertation (" Antiquissimi de prima malorum origine philosophema-
tis explicandi tentamen eritieum"), written in 1792, he gave to the biblical narrative of

the fall of man an allegorical interpretation, on the basis of the ideas of Herder.

The essay on "
Myths, Historical Legends, and Philosophemes of the earliest Times,"

which appeared in 1793 in Paulus's Meinorabilien (No. V., pp. 1-05), was written in the

same spirit. To the department pf New Testament criticism and the earliest history of

the church belongs the opuscule, entitled De Marcione Paulinarum epistolarum emen-

datorc, 1795. But Schelling's interest was directed constantly more and more to phi-

losophy. He read Kant's Critique of the Pure Reason, Iteinhold's Elementary Philosophy,

Maimon's New Theory of Thought, G. E. Schulze's Aenesidemus, and Fichte's review

of this work, as also Fichte's opuscule on the Idea of the Science of Knowledge, and

wrote in 1794 the work " On the Possibility of any Form of Philosophy" (published at

Tubingen, 1795), in which he seeks to show that neither a material principle, like

Reinhold' s theorem of consciousness, nor a merely formal one, such as the principle of

identity, can answer for the principle of philosophy ;
this principle must be contained

in the Ego, in which positing and posited coincide. In the proposition Ego = Ego,
form and content mutually conditionate each other.
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In the next-following work, on the "Ego as Principle of Philosophy," etc. ( Vom

Teh als Prineip der Philosophic ode)- ilber dm Unbedingle im memcMichen Wissen, Tub.,

1795, reproduced in the PhUos. Schriften, Landshut, 1809), Schelling designates the ab-

solute Ego as the true principle of philosophy. The knowing subject is the Ego, con-

ditioned by an object; the distinction between subject and object presupposes an

absolute Ego, which does not depend upon an object, but rather excludes any object.

The Ego is the unconditioned in human knowledge ;
the whole content of knowledge

must be determinable through the Ego itself and by contra-position to the Ego. The

Kantian question : How are synthetic judgments d priori possible ? is, considered in its

highest abstraction, no other than this : How comes the absolute Ego to go out of itself,

and to posit absolutely over against itself a non-Ego '? In the finite Ego there is unity

of consciousness, i. e. , personality. But the infinite Ego knows no object whatever,

and therefore knows no consciousness and no unity of consciousness, no personality.

The causality of the infinite Ego cannot be conceived as morality, wisdom, etc.
,
but

only as absolute power.

In the
"
Philos. Letters on Dogmatism and Criticism" (in Niethammer's Philos.

Journal, 1790, and in the Philos. Schriften, Landshut, 1809), Schelling appears as an

opponent of the Kantians, whom he found "about to build up, out of the trophies of

Criticism, a new system of Dogmatism, in place of which every candid thinker would

sooner wish the old structure back again." Schelling seeks (particularly in connection

with his consideration of the moral argument for the existence of God) to make out

that Criticism, as understood by the majority of Kantians, is only a doctrine interme-

diate between dogmatism and criticism, and full of contradictions
;
and that, rightly

understood, the Critique of the Pure Reason is designed precisely to deduce from the

nature of the reason the possibility of two mutually repugnant systems, both of which

remove the antagonism between subject and object by the reduction of one to the

other, viz. : the systems of Idealism and Realism. "There dwells in us all," says

Schelling, "a secret, wonderful faculty, by virtue of which we can withdraw from the

mutations of time into our innermost disrobed selves, and there behold the eternal

under the form of immutability ;
such vision is our innermost and peculiar experience,

on which alone depends all that we know and believe of a supra-sensible world."

Schelling terms this "intellectual intuition." (That which he describes, however, is

rather an abstraction than an intuition.) Spinoza, argues Schelling, dogmatically or

realistically objectifies this intuition, and hence believes (like the mystic) that in it he

loses himself in the absolute. But the idealist recognizes it as the intuition of himself
;

iu so far as we strive to realize the absolute in us, it is not we that are lost in the in-

tuition of the objective world, but the world that is lost in this our intuition, in which

time and duration disappear for us, and pure, absolute eternity is in us.

Although Kant denies the possibility of an intellectual intuition, yet Schelling ar-

gues (in his "
Abhandlungen zur Erlauterung des Idealismus der Wisse7isc7iaftslehre,"

written in 1790 and '97, first published in Fichte and Niethammer's Philos. Journal,

and reprinted in the Philos. Schriften) that his own doctrine agrees in spirit with that

of Kant, since Kant himself affirms the "
I," in the sentence "

I think." to be a purely

intellectual apprehension, which necessarily precedes all empirical thought. The

question raised by Reinhold, whether Fichte in his assertion, that the principle of men-

tal apprehension is purely an internal one, differs from Kant, is thus answered by

Schelling :

" Both philosophers are one in the assertion, that the ground of our judg-

ments is to be found not in the sensible but in the supersensible. This supersen-

sible ground Kant is obliged, in his theoretical philosophy, to symbolize, and he speaka
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therefore of things-in-themseUes as of things which give the material for our representa-

tions. With this symbolism Fichte can dispense, because he does not, like Kant, treat

of theoretical philosophy apart from practical philosophy. For it is just in this that

Fichte's peculiar merit consists, namely, that he extends the principle which Kant

places at the head of practical philosophy, the principle of the autonomy of the will< so

as to make it the principle of all philosophy, and thus becomes the founder of a phi-

losophy which can justly be called higher philosophy, since in its spirit it is neither

theoretical nor practical alone, but both at once." Of the literal (but historically cor-

rect) interpretation of Kant's things -in-themselves Schelling speaks with the same

contempt as of the (Aristotelian, and in essentials likewise historically correct) inter-

pretation of the Platonic ideas as substances. In particular, he lays stress on the con-

tradictions in which that interpretation becomes involved. Most of these contradictions

undeniably existed, and had also been pointed out by others
;
but others of them were

only supposed, and resulted from Schelling' s own misapprehension.
" The infinite

world is nothing else than the creative mind of man itself in infinite productions and

reproductions. I am not. then, Kant's scholar ! For them the world and all reality are

something originally foreign to the human mind, having no other relation to it than the

accidental one, that it works upon the mind. Nevertheless they govern such a world,

which for them is accidental and which might just as well be quite differently consti-

tuted, by laws which, they know not how or whence, are engraved in their understand-

ings. These conceptions and laws of the understanding they, aa supreme law-giveta

for nature, having full consciousness that the world consists of things-in-themselves, do

nevertheless transfer to these things-in-themselves, applying them where they choose

with perfect freedom and according to their own good pleasure ;
and this world, this

eternal and necessary nature, obeys their speculative sense of propriety ? And it is

pretended that Kant taught this ? There has never existed a system more ridiculous

and fanciful than such a one would be." *

In the year 1797 appeared at Leipsic the first (and only) part of the " Ideas for a

Philosophy of Nature" (2d ed., Landshut, 1803), and in the year 1798, at Hamburg, the

work :

" Of the World-Soul," etc. ( Von der WeUaede, eine Hyjwthese der hbheren Physik

eur Erklarung des allgemanen Organ ismus ; to the second edition, Hamburg, 180*J, as

also to the third, Hamburg, 1809, was annexed an essay on the " Relation between

the Real and the Ideal in Nature, or Development of the First Principles of Natural

* This critique is only semi-pertinent, since it is not to the things-in-themselves, but to the representa-

tions which they call up in us that the <l priori forms and laws are represented by Kant as applying : but

since these representations, in so far as they depend on things-in-themselves, must also be in part determined

by them, there remains, in reality, in the doctrines of Kant and his strict disciples, the absurdity that these

same representations must at the same time obey without resistance, as though they were not at all deter,

mined by the things-in-themselves, the laws which the Ego,
" with perfect freedom and according to its good

pleasure." generates out of itself. If, for the rest, Schelling himself holds in this; connection that there exist

no originals of our representations external to the latter, and that no difference exists between represented and

real objects, this only proves that he—like Hegel and others after him—had not solved Kant's problem of the

theory of cognition, nor even understood it; an essentially different problem.—that of the real relation

between nature and mind,—took in his philosophizing, unconsciously to him, the place of this problem of cog-

nition, and was discussed by him with originality and profundity in his next-following writings, while Kant's

•problem remained unsolved, although Schelling and his followers erroneously believed that both had been

solved at the same time. That mind, teleologically speaking, is the condition of the existence of nature, as,

on the other hand, nature is the condition of the genesis of mind, is certainly an idea of profound and per-

manent truth. But it is not true that the object of knowledge, in the case of every particular act of know-

ing, depends on that act : on the contrary, it subsists out of human consciousness, but to this form of real

subsistence Schelling did not direct his attention.
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Philosophy, founded upon the Principles of Gravity and Light"). In the following

year was published the "
First Sketch of a System of Natural Philosophy" (Enter

Entwurf eines Systems der Naturjihilosophie, Jena and Leipsic, 1799), together with the

smaller work: " Introduction to this Sketch," etc. [translated by Tom Davidson, in the

Journ/d of Speculative Philosophy, edited by W. T. Harris, Vol. I., St. Louis, 18G7, pp.

193-220.— TV.]. Then followed the "
System of Transcendental Idealism" (Tubingen,

1800). In these works Schelling considers the subjective or ideal and the objective or

real as two poles which mutually presuppose and demand each other. All knowledge, he

argues, depends on the agreement of an objective with a subjective element or factor.

There are accordingly (as Schelling, especially in the Introduction to hi* 8kt tch of a Sys-

tem of Not. Philos. and in the System of Transcendent'd ]<!> atisn /, goes on to show) two

fundamental sciences. Either the objective is made the first element in order, and it is

asked how there is added to it a subjective element which agrees with it, or the subjective

is made first and the problem is : how an objective element is added, agreeing with it?

The first problem is that of speculative physics, the other of transcendental philosophy.

Transcendental philosophy, reducing the real or unconscious activity of reason to the

ideal or conscious, considers nature as the visible organism of our understanding ;

physical philosophy, on the contrary, shows how also the ideal, in turn, springs from the

real, and must be explained by it. In order to explain the progress of nature from the

lowest to the highest formations, Schelling assumes the existence of a Soul of the

"World as an organizing principle, by which the world is reduced to system.
*

Schelling

recapitulates, in his System of Transcendental Idealism, the fundamental conceptions of

his natural philosophy (which, though mixed with erroneous and fantastical notions,

are yet of permanent worth), as follows :

" The necessary tendency of all science of

nature is to pass from nature to intelligence. This and nothing else underlies all

endeavor to connect natural phenomena with theory. The perfect theory of nature

would be that by which all nature should be resolved into intelligence. The dead and
unconscious products of nature are but abortive attempts of nature to reflect herself

;

but so-called dead nature, in general, is an immature iatelligence, whence the character

of intelligence shines, though unconsciously, through all her phenomena. Her highest

end, which is to become wholly objective to herself, is only reached by nature in her

highest and last reflection, which is nothing else than man, or, more generally, that

which we call reason, through which nature first returns completely into herself,

whereby it is made evident that nature is originally identical with that which is known
in us as intelligence or the Conscious." The office of transcendental philosophy, on the

other hand, is to show the objective as arising from the subjective.
tw

If the end of all

philosophy must be either to make of nature an intelligence, or of intelligence nature,

transcendental philosophy, which has the latter office, is the other necessary funda-

mental science of philosophy." Schelling divides transcendental philosophy, in con-

formity with the three Critiques of Kant, into three parts : (1) theoretical philosophy,

(2) practical philosophy, and (-1) that branch of philosophy which relates to the unity of

the theoretical and the practical, and which explains how ideas may be at once con-

* Of Schelling's predecessors in the assumption of a soul of the world, Plato anions tin- ancient philoso-

phers, anil Sal. Maimon among the thinkers incited by Kant, are the most note-worthy. Maimon treats of

this subject (I'eherUie Weltseele, entelec/iki universi) in the Berlin Journalfilr Avfkliirung, ed\ by A. Riehm.

Vol. VIII., Art. 1, July, 17!)0, pp. 47-H2. lie remarks correctly, that according to Kant we can no more affirm

the existence of a plurality of souls—or. in general, of forces—than that of one soul, since plurality, unity,

existence, etc., are forms of thought, which without a sensible " Si-he.mri" cannot be employed : but he regards

as an allowable hypothesis, and one useful to natural science, the theory of a soul of the world as the ground
•r cause of inorganic aud organic creations, of animal life, and ol" understanding and rea.-.ou in mau.
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ceived as governed by their objects, and the latter as being governed by their corre-

spondent ideas, by showing the identity of unconscious and conscious activity ;
in other

words, the doctrine of natural adaptation and of art. In the theoretical part of his

transcendental philosophy Schelling considers the various stadia of knowledge in their

relations to the stadia of nature. Matter is extinct mind
;
the acts and epochs of self-

consciousness are rediscoverable in the forces of matter and in the successive processes

of their development. All the forces of the universe are reducible, in the last resort,

to powers of ideal (mental) representation ;
the idealism of Leibnitz, who regarded

matter as the sleeping condition of monads, is, properly understood, in reality not dif-

ferent from transcendental idealism. Organization is necessary, because intelligence

must view itself in its productive transition from cause to effect, or in the succession of

its ideas, in so far as this succession returns into itself. Now it cannot do this without

making that succession permanent, or representing it as at rest; but succession return-

ing into itself, and represented as at rest, is organization. There must, however, be

various degrees or stages of organization, because the succession which becomes the

object of intelligence, is, within its limits, itself without end, so that intelligence is an

unending effort at self-organization. Among the successive degrees of organization

there must necessarily be one which intelligence is forced to look upon as identical

with itself. Only a never-ceasing reciprocal action between the individual and other

intelligences completes the whole circle of his consciousness with all its attributes. It

is only through the fact that there are other intelligences beside myself that the world

is made objective to me
;
the idea of objects external to me cannot otherwise arise than

through intelligences external to me
;
and only through commerce with other individuals

can I come to the consciousness of my freedom. The mutual commerce of rational

beings through the medium of the objective world is the condition of freedom. But

whether all rational beings shall or shall not, conformably to the requirement of rea-

son, restrict their action within those limits which leave room for free action on the

part of all others, cannot be left to accident
;
a second and higher Nature must be

erected, as it were, above the first, namely, the law of justice, which shall rule with all

the inviolability of a natural law in the interests of freedom. All attempts to convert

the legal order into a moral order are abortive and end in despotism. Originally the

impulse to reaction against violence led men to a legal order, disposed in view of their

immediate needs. The guarantee of a good constitution in each particular State must

be sought, in the last resort, in the subordination of all States to a common law of jus-

tice, administered by an Areopagus of nations. The gradual realization of law is the

substance of History. History, as a whole, is a progressive and gradual revelation

of the Absolute. No single passage in history can be pointed out where the trace of

providence or of God himself is really visible
;

it is only through history as a whole

that the proof of God's existence can be completed. All single intelligences may be

regarded as integrant parts of God or of the moral order of the world
;
the latter will

exist as soon as the former establish it. To this end history approaches in virtue of a

pre-established harmony between the objective, or that which conforms to law, and

the determining or free. This harmony is only conceivable under the condition of the

existence of a higher element, superior to both as being the ground of the identity

between the absolutely subjective and the absolutely objective, the conscious and the

unconscious, Avhose original separation was only to the end of the phenomenal manifes-

tation of free action. If the phenomenal manifestation of freedom is necessarily un-

ending, then history itself is a never fully completed revelation of that Absolute, which

separates itself for the purposes of this manifestation into the conscious and the uncon-
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scions, but which is, in the inaccessible light in which it dwells, the eternal identity of

both and the eternal ground of their harmony. Schelling distinguishes three periods

in this revelation of the Absolute, or in history, which he characterizes as the periods,

respectively, of fate, nature, and providence. In the first, which may be termed the

tragical period, the ruling power, fully blind, coldly and unconsciously destroys what is

greatest and grandest ;
in this j^eriod falls the extinction of the noblest humanity which

ever flourished, and whose return upon earth is the object of only an eternal desire.

In the second period, what before appeared as fate now manifests itself as nature, and

thus gradually introduces into history at least a mechanical conformity to law
;
this

period Schelling represents as beginning with the expansion of the Roman Republic,

whereby the nations were united together, and whatever elements of morality, law.

art, and science had only been preserved in a state of isolation among the different

nations, were brought into mutual contact. In the third period, that which in the

foregoing periods appeared as fate or nature, will develop itself as providence, and it

will become manifest that even what seemed to be the mere work of fate or nature,
was the commencement of an imperfectly revealed providence. On the necessary har-

mony of unconscious and conscious activity depend natural adaptation and art. Nature

is adapted to ends, although not created in view of an end. The Ego is for itself, in

one and the same perception, at once conscious and unconscious, namely, in artistic

perception. The identity of the conscious and the unconscious in the Ego, and the con-

sciousness of this identity—two things which exist apart, the former in the phenomenon
of freedom, the latter in the perception of nature's products—are united in the percep-

tion of products of art. All aesthetic production proceeds from an intrinsically infinite

separation of the two activities (namely, conscious and unconscious activity), which are

separated in all free production. But since these two activities are required to be

represented in the product as united, an infinite element must be finitely represented.

The infinite, finitely represented, is Beauty. Where beauty is, there the infinite con-

tradiction is removed in the object itself
;
where sublimity exists, there the contradic-

tory terms are not reconciled in the object itself, but the contradiction is intensified to

such a degree that it involuntarily destroys itself, and disappears in our perception of

the sublime object. Artistic production is only possible through genius, because its

condition is an infinite opposition. That which art in its perfection brings forth is

principle and norm for the judgment of natural beauty, which in the organic products
of nature appears as absolutely accidental. Science, in its highest function, has one

and the same problem to solve with art
;
but the mode of solution is different, since in

science it is mechanical, the presence of genius here remaining always problematical,
while no artistic problem can be solved except by genius. Art is the highest union of

freedom and necessity.

The ''Journal of Specidative Physics" ( ZciUchrift far speculative Physik, 2 vols., ed.

by Schelling, Jena and Leipsic, 1800-1801) contains in particular, in the first volume,
in addition to articles by Steffens, a " General Deduction of the Dynamic Process or of

the Categories of Physics
"
by Schelling, at the close of which is found the notewoi-thy

utterance :

" We can go from nature to ourselves, or from ourselves to nature, but the

true direction for him, to whom knowledge is of more account than all else, is that

which nature herself adopts;
" the same volume contains also a " Miscellaneous

"
part,

aicludiug a short poem on natural philosophy, which deserves to be mentioned, as set-

ting forth in a clear and forcible manner the fundamental conception of the gradual

development of the giant-mind, that is as if petrified in nature, into consciousness in man.

Man, we are told, can look at the world and say : "I am the God whom it cherishes
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in its bosom, the mim* that moves in all things. From the first struggling of unseen

forces to the outpouring of the first living juices of vegetation, when force grows into force

and matter into matter, and the first buds and blossoms swell—and to the first ray of

new-born light, which breaks through night like a second creation, and from the thou-

sand eyes of the world by day, as by night, illuminates the heavens, there is One force,

One changing play, and One interweaving of forces, One bent, One impulse towards ever

higher life." In the "
Exposition of my System," in the second volume of this Journal,

Schelling founds his co-ordination of natural and transcendental philosophy on the the-

orem that nothing is out of the absolute Reason, but that all things are in it, and adds,

that the absolute reason must be conceived as the total indifference of the subjective

and the objective. Reason is the true perse; to know things as they are in them-

selves is to know them as they are in the reason. By a figurative employment of

mathematical formula? Schelling shows how the stadia of nature are potencies of the

Subject-Object. He gives no exposition of the stadia of mind. The difference which

Schelling apprehends (hypothetically, and with the hope of subsequent agreement) as

subsisting between his stand-point and Fichte's, is indicated by him in the formula? :

Ego = All, All = Ego; on the former is founded the subjective idealism of Fichte, on
the latter his own objective idealism, which he also terms the system of absolute

identity.

In the year 1802 appeared the Dialogue:
"
Bruno, or on the Natural and Divine

Principle of Things" {Bruno oder iiber das natarliche und gbttliche Princip der Hinge,

Berlin, 1802, 2d ed., ibid., 1842), in which Schelling teaches a doctrine founded partly
on Giordano Bruno's teachings and partly on the Timceus of Plato. Here the name of

God is given not only to the indifference of subject and object, but also occasionally to

the Ideal. The " Further Exposition of the System of Philosophy" {Fernere Darstel-

lungen ausdem System der Philosophic, contained in the Neue Zeitsclirift far speculative

P/n/sik, Tub., 1802; only one volume of the Journal was published) are, in spirit and

teaching, partly Brunoistic and partly continuative of the "
Exposition of the System"

in the second volume of the Zeitsclirift far specul. Physik. In the same year (1802)

Schelling associated himself with Hegel for the publication of the Kritisches Journal

der PhUosophie (Tubingen, 1802-1803. The essay in this Journal " On the Relation of

Natural Philosophy to Philosophy in General " was not written by Hegel, who furnished

the greater number of articles for the journal, but by Schelling, as may be inferred

from the fact, pointed out by Erdmann, of the absence in it of the distinction of Logic,
as the universal part of philosophy, from natural and transcendental philosophy, a dis-

tinction which it is demonstrable that Hegel at that time already made ; yet the contrary
has been asserted by Michelet in his Sclu Uing und Hegel, Berlin, 1839, and by Rosenkranz

in his ScheUing, Dantsic, 1843, *pp. 190-195; Haym in Hegel u. s. Zeit, pp. 150 and 495,

pronounces in favor of Schelling' s authorship ; yet cf., per contra, Rosenkranz and Mich-

elet in Der Gedanke, Vol. I., Berlin, 1801, p. 72 seq. The authorship of the articles

on " Riickert and Weiss" and on " Construction in Philosophy
"

is also doubtful
; yet it

would seem that both must be ascriued to Hegel.) The outlines of his whole system
are given by Schelling in popular form in his " Lectures on the Method of Academical

Study," which were delivered in 1802 ( Vorlesungen fiber die MetJwde des akademischen

Stadiums, Stuttgard and Tubingen, 1803, 3d ed., ibid., 1830). Schelling here defines)

philosophy as the science of absolute identity, the science of all knowledge, having, for/

its immediate and absolute subject and basis absolute knowledge [das Urwissen}. With

regard to its form, philosophy is a direct, rational, or intellectual intuition, which is

absolutely identical with its object, i. e., with absolute knowledge itself. The expo-
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irition of intellectual intuition is philosophical construction. In the absolute identity,

or the universal unity of the universal and the particular, are involved particular

unities, on which the transition to individuals depends, and to which Schelling,

after Plato, gives the name of Ideas. These Ideas can only be given in rational

intuition, and philosophy is therefore the science of Ideas or of the eternal arche-

types of things. The constitution of the State, says Schelling, is an image of the

constitution of the realm of Ideas. In the latter the Absolute, as the power from

which all else flows, is the monarch, the Ideas are the freemen, and individual, actual

things are the slaves and vassals. Thus Realism (in the scholastic sense of this term),

which since the close of the Middle Ages had been abandoned by all philosophers of

note, and which is only in a certain sense contained in the doctrine of Spinoza relative

to the absolute substance, was, by combination and blending of this latter doctrine with

PJato's doctrine of Ideas, renewed by Schelling. Philosophy, says Schelling, becomes

objective in three positive sciences, which represent the three intrinsic aspects of the

subject of philosophy. The first of these sciences is Theology, which, as the science of

the absolute and divine essence, presents objectively the point of absolute indifference

between the ideal and the real. The ideal side of philosophy, separately objectified, is

the science of history, or, in so far as the most eminent work of history is the develop-

ment of law, the science of law, or Jurisprudence. The real side of philosophy, taken

by itself, is outwardly represented by the science of nature, and in so far as this science

concentrates itself in that of organic life, by Medicine. Only by their historical element

can the positive or real sciences be separated from absolute science or philosophy. Since

theology, as the true centre in which philosophy becomes objective, is pre-eminently

contained in speculative ideas, it is the highest synthesis of philosophical and historical

knowledge. If the ideal is a higher potency of the real, it follows that the Faculty

of Law should precede that of Medicine. The antithesis of the real and ideal is

repeated in religious history as the antithesis of Hellenism and Christianity. As in

the symbols of nature, so in Greek poetry the intellectual world lay closed up as in a

bud, concealed in the Object, unuttered in the Subject. Christianity, on the contrary,

is the revealed mystery ;
in the ideal world, which is opened up in it, the divine I

off its mask
;

this ideal world is the published mystery of the divine kingdom. The

division of history into periods, given by Schelling in his System of Transci m

Idealism., is here modified by making the first period—the time of the most beautiful

bloom of Greek religion and poetry—the period of unconscious identity with nature
;
then

introducing, with the breaking away of man from nature, the reign of fate, as the second

period, which is followed, finally, by the period of restored unity or conscious reconcilia-

tion
;

this last period, the period of providence, is historically introduced by Christianity.

The ideas of Christianity, which were symbolized in its dogmas, have a speculative signifi-

cance. In the doctrine of the Trinity, which he terms the fundameiitnl d< igma of Ch

tianity, Schelling finds the following meaning, viz. : that the eternal Son of God. bona of

the essence of the Father of all things, is the finite itself, as it exists in the eternal intui-

tion of God
;
and that this Finite appears phenomenally as a suffering God. a God sub-

ject to the fatalities of time, and who, in the culmination of his manifestation in

Christ, brings to an end the world of finiteness and opens that of infinity or of the su-

premacy of spirit. The incarnation of God is an incarnation from eternity. Christian-

ity, as an historical phenomenon, issued, as to its particular origin, from a single religious

association existing among the Jews (the Essenes). Its more universal root is to be

sought in the nature of the Oriental mind, which in the Hindoo religion created the

intellectual system and the earliest Idealism, and which, after flowing through the
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entire Orient, found in Christianity its permanent bed
;
from it was distinguished in

earlier times that other current, which in Hellenic religion and art gave birth to the

highest beauty, while yet, even on the soil of Hellenism, mystical elements were found

and a philosophy—the Platonic, pre-eminently—opposed to the popular religion and

prophetic of Christianity. The spread of Christianity is explained by the unhappy
character of the times, which rendered men susceptible to the influences of a religion

that pointed them back to the ideal, teaching self-denial and making of it a pleasure.

The first books of the history and doctrine of Christianity are but a particular and an

imperfect expression of Christianity, and their worth must be measured by the degree
of perfection in which they express the idea of Christianity. Since this idea is not de-

pendent on this particular manifestation of it, but is absolute and universal, it cannot be

made dependent on the exegesis of these documents, weighty as they are, for the earliest

history of Christianity. The development of the idea of Christianity is in its whole his-

tory, and in the new world created by it. Philosophy, in recovering the truly speculative

stand-point, has also recovered the stand-point of religion, and prepared the way for the

regeneration of esoteric Christianity, as also for the proclamation of the absolute Gospel.

In his remarks on the study of Plistory and Nature, Schelling's leading idea is, that the for-

mer expresses in the ideal what the latter expresses in the real. From the philosophical

construction of history he distinguishes, as other methods, the empirical reception and

ascertainment of facts, the pragmatic treatment of history in view of a definite, sub-

jectively proposed end, and that artistic synthesis of the given and real with the ideal,

which presents history as a mirror of the world-spirit, as an eternal poem of the divine

understanding. The subject for history in the narrower sense is the formation of an

objective organism of freedom, or of the State. Every State is in that measure perfect

in which each particular part in it, while a means for the whole, is at the same time

an end in itself. Nature is the real side of the eternal act by which the subjective is

made objective. The being of everything in the Identity of Subject and Object, or

in the universal soul, and the striving of everything which has been separated from it,

and which has so lost its own unity, to become reunited with it—these constitute the

general ground of vital phenomena. The Ideas are the only mediators through which

particular things can exist in God. The absolute science of nature, founded in Ideas,

is the necessary condition of a methodical procedure in empirical natural science.

Experiment and its necessary correlate, theory, are the exoteric side of natural science,

necessary to its objective existence. Empirical science is the body of science, in so far

as it is pure objective presentation of the phenomenal itself, and seeks to express no

idea otherwise than through phenomena. It is the business of natural science to

recognize in the various products of nature the monuments of a true history of natural

production. In art the real a*nd the ideal completely interpenetrate each other. Art,

like philosophy, reconciles what in the phenomenal is antagonistic. But, on the other

hand, art is in turn to philosophy, with which, in her highest form, she coincides, as

the real to the ideal. To acquire the philosophy qf art is a necessary aim of the

philosopher, who sees in it, as in a magic symbolical mirror, the essence of his science.

The system of identity expounded in the writings thus far mentioned was the rela-

tively original work of Schelling. But from this time on, his own copious productivity

constantly gave place more and more to a syncretism and mysticism, which grew, as he

proceeded, ever more gloomy, and yet at the same time more pretentious. From the

beginning, Schelling's jmilosophizing in his separate works was not a system-making

founded on a familiarity with all previous philosophical productions, but rather a direct

adoption and adaptation of the philosophical doctrines of individual thinkers
;
the
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more, therefore, he extended his study, the more did his thinking lack in point of

principle and system. Occasionally a mystical chord is struck in his Lectures on Aca-

demical Study. A mysticism, founded on Neo-Platonism,—and afterwards also on the

doctrines of Jacob Boehme,—begins to gain ground in the work provoked by Eschen-

mayer's
"
Philosophic in ihrem Uebergaiige zur Nicfitphitoofihie" (Erlangen, 180H. in

which Eschenmayer, like Jacobi, demands an advance from philosophical think-

ing to religious faith), viz.:
"
Philosaphie itnd Religion" (Tubingen, 1804), in which

Schclling affirms that finiteness and corporeality are the products of a falling away
from the absolute, but declares that this fall, the remedying of which is the final

aim of history, was the means of the perfect revelation of God. Yet only begin-

nings of the later stand-point are visible in this work
;
the opuscule (above-mentioned,

and affixed to the second edition of the work on the World-Soul) on the llt'atimt of the

Real to the Ideal in Nature, as also the "Exposition of the true Relation of the Phi-

losophy of Nature to the improved Doctrine of Fichte "
{Darlegung des wahn n I ~< rhdU-

nisses der Naturphilosophie zur verbesserten Fichte'schen Lehre, erne Erlduterungsschrift
der ersteren, Tubingen, 1806), and the essays in natural philosophy, in (A. F. Marcus

and Schelling's)
" Jahrbueher der Medlcin als Wmenschaft" (Tubingen, 1806-1808),

contain, notwithstanding the presence of certain theosophical elements, in the main

the old order of ideas. An excellent development and extension of the ideas concern-

ing beauty and art, expressed in earlier works, is contained in the Festrede deliver' 1

in 1807 and included in the Philos. Schriften (Landshut, 1809), on the Relation of the

Plastic Arts to. Nature, in which the ultimate end of art is described as the annihilation

of form through the perfection of form
;
as nature in her elementary works first tends

towards severity and reserve, and only in her perfection apjiears as highest benignity,

so the artist who emulates nature as the eternally creative and original force, and

represents her products in accordance with their eternal idea as conceived by the infinite

mind, and at the moment of their most perfect existence, must first be faithful and

true in that which is limited in order to produce perfection and beauty in the whole,

and through ever higher combination and final blending of manifold forms to attain to

the greatest beauty in forms of the highest simplicity and of infinite meaning.

Theosophy predominated (partly in consequence of the increasing influence on

Schelling of Franz Baader, the follower of Jacob Buhme and St. Martin) in the " Phi-

losophical Inquiries concerning the Nature of Human Freedom," etc. (PhUosopMsche

Untersuchungen uber das Wesen der menschlicht n FreiJieit und die damit eusa/mmenhdn-

genden Gegonstdnde, first published in the Philos. Schriften, Landshut, 1809). In this

work Schelling adheres to the principle that clear rational comprehension of the highest

conceptions must be possible, since it is only through such comprehension that tin y
can become really our own, can be taken up into ourselves and eternally grounded in

us
;
he also holds, with Lessing, that the transformation of revealed truths into truths

of reason is absolutely necessary, if they are to be of any service to the human race.

But the way by which Schelling seeks to reach this end leads him to mysticism. Fol-

lowing the lead of Jacob Boehme, Schelling distinguishes in God three momenta : 1.

Indifference, the primordial basis or the "
abyss" of the divine nature ; 2. Differentia-

tion into ground [or cause] and existence; 3. Identity or conciliation of the differen-

tiated. The first monn ntum, in which no personality is yet present, is only the begin-

ning of the divine nature
;

it is that in God which is not God himself
;

it is the incom-

prehensible basis of reality. In it the imperfection and evil which pertain to finite

things have their ground (a refinement on the doctrine of Boehme. who makes the

devil, so to speak, a part of God). All natural beings have a bare existence in the
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"ground" of the divine nature, or in an original yearning
- not yet harmonized and

made one with the understanding, and are therefore in relation to God merely peri-

pheric beings. Man only is in God, and by virtue of this immanence in God he, and he

alone, is capable of freedom. The freedom of man was exercised in an "intelligible

act," done before time, and through which he made himself what he now is
; man, as

an empirical being, is subject in his action to necessity, but this necessity rests on his

non-temporal self-determination.* Unity of the particular will with the universal will

is goodness ; separation of the particular will from the universal will is evil. Man is

a central being and must therefore remain in the centre. In him all things are created,

just as it is only through man that God adopts nature and unites it with himself.

Nature is the first or Old Testament, since in it things are still away from their

centre, and are therefore under the law. Man is the beginning of the new covenant,
the redeemer of nature, through whose mediation—since he himself is united with

God—God, after the final separation, receives nature and makes it a part of himself.

In the controversial work against Jacobi :

' ' Dcnkmal der Schrift JacoWs von den

gottlichen Dingen und der ihm in derselben gemaclitcn Besehuldigung eines absichtlieh

tausehenden, Luge redenden Atheismvs" (Tubingen, 1812), Schelling repels the charge
that his philosophy is naturalism, Spinozism, and atheism. He says that God is for

him both Alpha and Omega, first and last, the former as Deus implicitus, impersonal
indifference

;
the latter as Deus esffplicitw, God as personality, as subject of existence.

A theism not recognizing the "
ground

" or nature in God, argues Schelling, is impotent
and vain. Against the identity of pure theism with the essential in Christianity, as

asserted by Jacobi, Schelling argues bitterly, maintaining that the irrational and mys-
tical is the truly speculative.

The work on the " Divinities of Samothrace "
( Ueber die Gottheiten von Samothrake,

Stuttgart and Tubingen, 1815), which was to form a supplement to the Ages of the

World (which were not, however, published with it), is an allegorical interpretation

of those divinities as representing the different momenta in God, as described in Spel-

ling's work on Freedom.

After a long silence Schelling published in 1834 a Preface to Hubert Becker's trans-

lation of a work by Victor Cousin (on French and German Philosophy, contained in the

Fmgmens Philosophiques, Par., 1833). Schelling here describes the Hegelian philoso-

phy as being merely negative, as substituting for the living and real the logical concept,

divested of all empirical elements, and, by a most singular fiction or hypostatization,

ascribing to the concept the power of self-motion, which belongs only to that for which

the concept is substituted. The same criticism, substantially, is made by Schelling in

his Munich lectures on the "History of Modern Philosophy" (Zur Gescliichte der

neueren Philosophie, published posthumously in vol. 10 of the first division of his Com-

plete Works). He censures the presentation of the most abstract conceptions (being,

nothing, becoming, existence, etc.) before natural and mental philosophy, on the ground

that the abstract presupposes that from which it is abstracted, and that conceptions

exist only in consciousness, hence only in the mind, and cannot precede nature and

mind as their condition, nor potentiate themselves, and finally, by externalizing them-

selves, become Nature. In his Opening Lecture at Berlin (Stuttgard and Tubingen,

1841), Schelling declared that he did not reject the discovery of his youth, the Sys-

tem of Identity, which Hegel had only reduced to abstract logical form, but that he

* This doctrine is in harmony with the general connection of the Kantian System, from which Schelling

borrows it ; it presupposes the distinction of thins?s-in-themselves from phenomena : Schelliug's adoption o4

it is therefore in contradiction with his previous denial of this its necessary postulate.
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would have it. as being negative philosophy, supplemented by positive philosophy.

This positive philosophy, which by the aid of experience was to advance beyond merely

rational science, was particularly the philosophy of Mythology and Revelation, i. e., of

imperfect and perfect religion. The lectures on the Philosophy of Religion, delivered

at the University of Berlin, were published after Schelling's death in the second division

of his Complete Works. The substance of them had been previously given to the public,

however, from notes taken in the class-room, by Frauenstadt {Schdling's Vorlesungen

in Berlin, Berlin, 1842), and Paulus (Dieendlich offt ribar gewordene positive Philosophic

der Offeribarung, der allgemeinen Prufung a\irgelegt von H. E. G. Paulus, Darmstadt,

1848). These Lectures contain, substantially, only a farther development of the specu-

lations begun in the work on Freedom. Positive philosophy, says the author, does not

seek to prove the existence of God from the idea of God, but rather, setting out with

the facts of existence, to prove the divinity of the existent. Schelling distinguishes in

God («) blindly necessary or unpremeditating being; (b) the three potencies of the

divine essence : unconscious will, the causa materialis of creation; conscious, consider-

ing will, the cavsa efficiens ; and the union of both, or the caiisa finaUs, secundum rjumn

omnia fiunt ; and (c) the three persons who proceed from the three potencies by over-

coming the element of unpremeditating being through the theogonic process ;
these

persons are the Father, as the absolute possibility of overcoming ;
the Son, as the

overcoming power ;
and the Spirit, as completion of the overcoming. In nature work

only potencies ;
in man, personalities. Man having, in the use of his freedom, destroyed

the unity of the potencies, the second, mediating potency was deprived of its reality,

*. e.
,
robbed of its control over the blindly-existing principle, and degraded to a potency

operating in purely natural ways. This potency recovers in the consciousness of man
its lost authority, and becomes a divine person through the theogonic process, the

factors of which are mythology and revelation. The second potency was present in the

mythologic consciousness in divine form (Zv poppy &eov), but divested itself of this form

and became man, in order through obedience to become one with the Father and a

divine person. Schelling (carrying out the idea of Fichte, that Protestantism bears the

Pauline character, but that the Gospel of John, with its conception of the Logos, is the

purest expression of Christianity) divides the Christian era into the periods of Petrine

Christianity, or Catholicism
;

of Pauline Christianity, or Protestantism
; and, thirdly,

of the " Johannean " Church of the Future.*

§ 128. Of Schelling's numerous disciples and kindred spirits, the

following are those whose names are most important for the history of

philosophy (in giving which we shall begin with those men who most

closely followed Schelling, especially in the first form of his doctrine,

and then go on to those whose relation to him was more independent,
and some of whom exerted, in turn, an influence upon him): Georg
Michael Klein, the faithful expositor of the System of Identity ;

Johann

• This "Church of the Future" can certainly not be founded on the revived Gnosticism of SchelHnt:,

which, like its ancient prototype, substituted phantoms in the place of the conceptions proper to religious

philosophy; besides, the assumption is unhistorical, that Catholicism and Protestantism are to each other

as Petrinism and Panlinism. The "Gospel of John," by transforming and anl Pauline ideas, pre-

pared the way for that reconciliation which was practically illustrated in the Early I Church. The

problems of the future cannot be solved by an actual return to the past, nor can they be correctly indicated

by a play of analogies clad with the semblance of such a return.

15
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Jakob Wagner, who continued to maintain the pantheism of the Sys-

tem of Identity in opposition to the Neo-Platonisin and mysticism of

Schelimg's later writings, and who substituted in place of Schellino-'s

trichotomy the quadripartite division
; Georg Anton Friedrich Ast,

author of meritorious contributions to the history of philosophy, espe-

cially of the Platonic philosophy ;
Thaddseus Anselm Kixner, known

by his Manual of the History of Philosophy ; Lorenz Oken, the na-

turalist
;
Nees von Esenbeck, who wrote upon the physiology of plants ;

Bernhard Heinrieh Blasche, the educational writer and religious phi-

losopher ; Ignaz Paul Vital Troxler, who deserves mention for his

services to the science of cognition, and who in many points differed

from Schelling ;
Adam Karl August Eschenmayer, who taught that

philosophy should end in the negation of philosophy, or in religious
faith

; Joseph Gorres, the extreme Catholic and enthusiast
;
Gotthilf

Heinrieh von Schubert, the mystical, physical psychologist and cos-

mologist ;
Karl Friedrich Burdach, the physiologist and psychologist,

Avho combined with Schelling's natural philosophy a temperate empiri-
cism

;
Karl Gustav Cams, the gifted psychologist and craniologist ;

Hans Christian Oersted, the physicist ;
Karl Wilhelm Ferdinand Sol-

ger, writer on aesthetics
;
Heinrieh Steffens, a man of many-sided cul-

ture, who finally became an adherent of the strict confessionalism of

the Old Lutherans
;
Johann Erich von Berger, a friend of Steffens,

and writer on astronomy and the philosophy of law
;
Franz von Baa-

der, the theosophist ;
and Christian Friedrich Krause, the many-sided

thinker. The two last-named, as also the theologian Schleiermacher—
who received his philosophical impulses especially from the study of

Plato, Spinoza, Kant, Fichte, and Schelling
—and Hegel, the philoso-

pher, became the founders of new philosophical schools. Friedrich

Julius Stahl, the anti-rationalistic theologizing philosopher of law,

agreed in his doctrine, more especially with certain of Schelling's later

principles (although protesting against the designation of his philosophy
in general as "

Kew-Schellingism ").

For the purposes of this work it may suffice to name the principal philosophical

works of the men named above (with the exception of Hegel and Schleiermacher,
whose philosophies are treated of in the sections next following). Those who desire

more particular information are referred to the works themselves and to special histor-

ical treatises, in particular to Erdmann's General Review (in the second part of his
" Entwich I ung der deuUchen Speculation sett Kant" Gesch. d. n. Ph., Yol. III., 2d Abth.).

G. M. Klein's (1776-1820) principal work, based entirely on Schelling's writings and

lectures, is entitled : Beitrdge zum Stadium der Philosophie als Wissenschaft des All,
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nebst eincr vollstandigen und fasslichen Bar«t<llung Hirer Hauptmomente, Wurzbtug,
1805. Klein also treated specially of logic, ethics, and religion, according to the prin-

ciples of the System of Identity, in the works: Verstandeslehri (Bamberg, 1810),

revised edition, entitled Anschauungs- und Denklehre (Bamberg and Wurzburg, 1818),

Vet-such, die Ethik als Wissenschaft zu begrunden (Rudolstadt, 1811), Barstcllung der

fhttosophischen Religions- und Sittenlehre (Bamberg and Wiirzburg, 1818).

A similar direction in philosophy, though one more allied to that of Fichte, was

followed by Johann Josua Stutzmann (1777-1810) in his PhUosophu des Uhwersums

(Erlangen, 1806), Philosophie der Geschichte dir Memcftheit (Nuremberg, 1808), and

other works.

Joh. Jak. Wagner (1775-1821) wrote Philosophic der Erziehungskunst (Leipsic, 1802),

Von der Natur der Binge (Leipsic, 1803), System der IdealphilosopMe | Leipsic, 1804),

Grundriss der Steiatswissenscheift und Politik (Leipsic, 1805), Theodicee (Bamberg, 1809),

Math. Philosophie (Erl., 1811), Organon der menschl. ErkenntnisS (Erl., 1830 and Ulm,

1851), Nachgelassene Schriften, ed. by Ph. L. Adam (Ulm, 1853 seq.). On Wagner, see

Leonard Rabus, J. J. Wagner's Leben, Lehre und Bedeutung, tin Beitrag zur Gesch.

des deutschen Geistes (Nuremberg, 1862).

F. Ast (1778-1841) wrote Handbuch der Aesthetik (Leipsic, 1805), Grundlinien der

Philosophie (Landshut, 1807; 2d ed., 1809), Grundriss einer Geschichte der Philosophie

(Landshut, 1807
;
2d ed., 1825), Platon's Leben und Schriften (Leipsic, 1816).

Th. Ans. Rixner (1766-1838) : Aphorismen aus der Philosophie (Landshut, 1809,

revised edit., Sulzbach, 1818), Handbuch der Geschichte der PMlosopMe (Sulzbach,

1822-23
;
2d ed., ib., 1829; Supplementary Volume, by Victor Philipp Gumposch, ib.,

1850).

Lor. Oken (1779-1851) wrote Bie Zeugung (Bamberg and Wurzburg, 1805; in

this work the formation of seminal matter is described as taking place by the decom-

position of the organism into infusoria, and propagation is described as the flight of the

occupant from his falling house), Ueber das Unieersnm (Jena, 1808), Lehrbuch der

Naturphiloso]>hie (Jena, 1809
;
3d ed. , Zurich, 1843

; the -animal kingdom, says Oken
in this work, is man resolved into his constituent elements

;
what in the lower stages

of animal life are independent antagonisms reappear in the higher as attributes), Tsis,

encyclopddische Zeitschrift (Jena, 1817 seq.).

Nees von Esenbeck (1776-1858) : Bas System der speculation Philosophie, VoL I. :

ffatwphilosophie (Glogau and Leipsic, 1842).

B. H. Blasche (1776-1832) : Bas Bbse ini Einklang unit der WAtordnung (Leipsic,

1827), Handbuch der Ertiehungswmenschaft (Giessen, 1828), Philosophie der Ofenba-

rung (Leipsic, 1829), PhUosophische Cu-Aerblichkeitslehre, oiler: wie offenbart sich das

ewige Leben? (Erfurt and Gotha, 1831).

Troxler (1780-1866) : Natwrlehre des menscldichen Erkennens (Aarau, 1828), Logik,
die Wissenschaft des Benkens und Kritik oiler Erkenntniss (Stuttgard and Tubing* a,

1829-30), Vorlesungen uber Philosophie, als Encyclopddie und Methodologit der pldloso-

phischen Wissenschaften (Bern, 1^35). Cf. Werber, Lehre von der menscldichen Er-

ken n t n isK
( Carlsruhe, 1841 ) .

Eschenmayer (1770-1852) : Bie Philosophie in ihrem Uebergangc zur NichtphHosophfe

(Erlangen, 1803), Psychologic (Tubingen, 1817; 2d ed., ib., 1822), System der Mbrcd-

philosojihie (Stuttgard and Tubingen, 1818), Normalrecht (ib.. 1819-20), HAighnsphi-

losophie (1. Theil : Ilationedismus, Tubingen, 1818; 2. Theil: Myst&eismus, ib., 1822; 3.

Thett: Supcrneituredismus, ib., 1824). Mgsterien des innern Lebens, erliiutert aus <hr

Geschichte d&r St/aria von Prcwrst (Tubingen, 1830), Grundriss der Naturphilosopliie,
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{lb., 1S32), Die IJcgcVsche Religionsphflosophie (Tubingen, 1834), Grundzilge einer christ-

lichen Philosophie (Basel, 1841).

G. II. Schubert (1780-1800) : Ahndungen einer allgcmeinen Geschichte des Lebem

(Leips., 1806-1 *21
),

AnsicJiten von der NachUeite der Naturmssenschaft (Dresden, 1808
;

4th ed.
, 1840), Die Symbolik des Traumes (Bamberg, 1814), Die Urwelt und die Fixstem6

(Dresden. 1823; 2d ed., 1839), Geschichte der Seele (Tubingen, 1830; 4th ed., 1847),

Die Krankheiten und Stijrungen der menschlichen Seele (Stuttg., 1845).

K. F. Burdach (1776-1847) : Der Mensch nach den verschiedenen Seiten seiner Natur

(Stuttgard, 183(5
;
2d ed., entitled: Anthropologic far das gebildete Publicum, ed. by

Ernst Burdach, ib., 1847), Blicke ill's Leben, comparative Psychologie (Leipsic, 1843-48).

David Theod. Aug. Suabedissen (1773-1835, influenced as much by Kant, Reinhold,
and Jacobi, as by Schelling) : Die Betrachlung des Mcnschen (Cassel and Leipsic,

1815-18), Zur Eiulcitung in die Philosophic (Marburg, 1827), Grundzilge der Lehre vom
Memchen (ib., 1829), Grundzilge der p>hilos. Religiouslehre (ib., 1831), Grundzilge der

Mttjiphysik (ib., 1836).

Karl Gust. Carus (born Jan. 3, 1789) : Grundzilge der vergleicJienden Anatomie und

Physiologic (Dresden, 1825), Vorlesungen iiber Psychologie (Leipsic, 1831), System de*

Physiologic (Leipsic, 1838-40
;
2d. ed., 1847-49), Grundzilge der Kranioskopie (Stufcfr-

gard, 1841), Psyche, zur Entwicklungsgeschichte der Seele (Pforzheim, 1846
;
3d ed,,

Stuttgard, 1860), Physis, zur Geschichte des leiblichen Lebens (Stuttgard, 1851), Symbc-
lik der menschlichen Gestcdt (Leipsic, 1853

;
2d ed., 1857), Organon der Erkenntniss der

Natur und des Geistes (Leipsic, 1855), Vcrgleichcnde Psychologie oder Geschichte der

Seele in der Reihenfolge der Thierwelt (Vienna, 1866). Cf. Cams' Lebenserinnerungen
und Denkwurdigkeiten (Leips., 1865).

Hans Christian Oersted (1777-1851) : Der Geistin der Natur (Copenhagen, 1850-51 ;

German translation, Leipsic, 1850, etc. [The Soul in Nature, English translation m
Bohn's " Scientific Library."— Tr.]), Neue Beitrdge zudem G. i. d. N. (Germ. Lps. '51),

Gesammelte Schriften (Germ, trans. 6 vols., by Kannegiesser, Leipsic, 1851-53).

K. W. Ferd. Solger (1780-1819) : Ericin, tier Gesprdche iiber das Schbne und die

Kunst (Berlin, 1815), Philosophische Gesjmiche (Berlin, 1817), Nachgelassene Schriften

und Briefwechsel, ed. by Ludwig Tieck and Friedrich von Raumer (Leipsic, 1826), Vor-

lesungen iiber Aesthetik, ed. by K. W. L. Heyse (Berlin, 1829).

II. Steffens (1773-1845) : Recension von Schelliiufs naturphilosoplmchen Schriften

(written in 1800, publ. in Schelling s Journal of Speculative Physics, Vol. 1, No. 1, pp.

1^8, and No. 2. pp. 88-121), Ueber den O.rydations- und Deso.rydationsprocess der Erde

(ib., No. 1, pp. 143-168), Beitrdge zur innern Naturgeschichte der Erde (Freiberg, 1801),

Grundzilge der philosophischen Naturioissenschaft (Berlin, 1800), Ueber die Idee der

Universitdten (Berlin. 1809}, Carir.it uren des Heiligsten (Leipsic, 1819- -21), Anthropolo-

gic (Breslau, 1822), Von der falschen Theologie und dem wahren Glauben (Breslau,

1823), Wie ich meder LutJieraner ward und was mir das Lutherthum ist (ib., 1831
;

against the union of the Calviuistic and Lutheran churches), Polemische Blatter zur

Befdrderung der speculativen Physik (Breslau, 1829, 1835), Novellen (Breslau, 1837-38),

Christl. Religion sphilosophie (Breslau, 1839), Was ich erlebte (Breslau, 1840-15
;
2d ed.,

1844-46. [Of this work, Steffens's Autobiography, parts have been translated and pub-

lished by W. L. Gage, under the title : The Story of my Career. Boston : Gould and

Lincoln, 1863.— Tr.}), Nachgelassene Schriften, with a Preface by Schelling (Berlin,

1846). Steffens exerted a great influence especially on Braniss.
.

J. E. v. Berger (1772-1833) : PhUosophische DarsteUung der ffarmonie des Weltalls

(Altona, 1808), AUgcmeiuc Grundziige der Wissenschaft (4 vols.
; 1, Analysis of the
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cognitive faculty ; 2, On the philos. comprehension of nature
; 3, Anthropology ; 4,

Practical philosophy, Altona, 1817-27). Cf. H. Ratjen, Joh. Erich von Berger's Leben

(Alcona, 1835,).

Franz Baader (subsequently raised to the rank of the nobility ;
born March 27, 170.",,

at Munich, where he died May 23, 1841
;
his biography, written by Franz Hoifinann, ia

included in the 15th vol. of the complete edition of his Works, and also published sepa-

rately, Leips., 1857), who combined with the study of medicine and mining that of

philosophy and mathematics, and was especially familiar with Kant's works, as also, at

a later period, with Fichte's and Schelling's, and with those of Jacob Boehme and

Louis Claude de St. Martin (of his relation to Boehme, Bamberger treats in the 13th

vol. of Baader's Complete Works, and of his relation to St. Martin, Fr. v. Osten-Sacken

treats in vol. 12 of the same), exerted on the development of Schelling's natural phi-

losophy a not inconsiderable, and on that of Schelling's theosophy an essentially deter-

mining influence, while he, on the other hand, was himself furthered in the develop-

ment of his own speculation by the study of Schelling's doctrine. Baader's speculation,

like Schelling's, is characterized by the absence of rigid demonstration, and by the

prevalence in it of the fanciful
; pupils of Baader, such as Hoffmann, have sought to

remove these defects, in so far as they arise from Baader's aphoristic style, but have not

been able thereby to show that his conceptions themselves are scientifically necessary.

Our knowledge is, according to Baader, a joint knowledge {conscu ntia) with the divine

knowledge, and hence neither comprehensible apart from the latter nor yet to be iden-

tified with it. From the immanent, esoteric, or logical vital process in God, through

which God issues from his unrevealed state, must be distinguished the emancnt or

exoteric or real process, in which God, by overcoming the eternal nature or the princi-

ple of selfhood, becomes tripersonal ; and, still further, from both processes must be

distinguished the act of creation, in which God comes together in final union, not with

himself, but with his image. In consequence of the fall of man, man was placed by
God in time and space, in order that by accepting salvation in Christ, he might recover

immortality and salvation; or, in case of his non-acceptance of salvation, be subjected
to punishment for his purification, either in this life or in Hades, or in the pit of hell.

Souls in Hades may still be redeemed, but not souls in hell. Time and matter will

cease; after the cessation of the ''region of time," it remains still possible for the

creature to pass from the eternal region of hell into the eternal region of heaven—but

the reverse is not true. Baader was unfriendly to the papacy, but adhered to Catholi-

cism, and censured the founders of Protestantism for having been not reformers, but

revolutionists. Baader's "Contributions to Elementary Physiology" (Beitrdge zur

fflementarphysiologie, Hamb., 1797) were drawn upon by Schelling in his works on

natural philosophy. Schelling's work on the " World-Soul" led to the composition by
Baader of his work on the "

Pythagorean Square in Nature or the four World -Regions"

(Tubingen, 1798), from which, in turn, Schelling borrowed much in his First Sketch of
a System of Natural Philosophy (1799) and in his Journal of Speculativt Physics. Soon
after this, Baader, chiefly in oral intercourse with Schelling, directed the attention of

the latter to the theosophist Jacob Boehme. A collection of articles by Baader are the
l> Contributions to Dynamical Philosophy" {Beitrdge zor dynamischen Philosophte, Ber-

lin, 1809). In the " Fermenta Cognitiionis" (1822-25) Baader combats the philosophies

prevalent in his time, and recommends the study of Jacob Boehme. The Lectures de-

livered at the University in Munich on Speculativt Dogmatics appeared in print, in five

parts, in 1S27-3S. The works of Baader published in his lifetime and his posthumous
remains have been collected together by Baader's most distinguished disciple, Fran*
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Hoffmann (author of Speculative Entwickelung der etoigen Selbsterzeugung Gotten, an*
Baader's Schriften zusammcngctragen, Amberg, 1835

;
Vorhalle zur specutativcn Phi-

losophic BaadtSs, Aschaffenburg, 1836; Grundziige der SocieMtsphilosojyhie von Fram
Baader, Wiirzburg, 1837

;
Franz von Baader ate Begriinder der PhilosopMe der Zukunft,

Leipsic, 1850, and other works), with the aid of J. Hamberger, von Schaden, Schliiter,

Lutterbeck, and von Ostensacken, in a complete edition, with Introductions and
Annotations :

" Franz von Baader's sdmudliche Werke" 16 vols., Leipsic, 1851-60
;
the

Introduction, entitled an "Apology for Baader's Natural Philosophy in reply to direct

and indirect Attacks of Modern Philosophy and Natural Science," has also been pub-
lished separately, Leips., 1852. Hoffmann has also published Lie Weltalter, Lichtstrah-

len am Banders Wcrken, Erlangen, 1868. Cf. J. A. B. Lutterbeck, Ueber den philoso-

pMschen Standpunkt Bander's, Mayence, 1854 (cf. also Lutterbeck's Die neutest. Lehrbe-

griffe, Mayence, 1852) ; Hamberger, Die Cardinalpunkteder B.'schen PhilosopMe, Stutt-

gard, 1855
;
Christenthum und moderne Cidtur, Erlangen, 1863

; Physica Sacra, oder

Begriff der himmlischen Leiblichkeit, Stuttgard, 1869
;
Theod. Culman, Die Principien

der PhilosopMe Franz von B.'s und E. A. von Schaderis, in the Zeitschrift f. Ph., Vol.

37, 1860, pp. 192-226, and Vol. 38, 1861, pp. 73-102
;
Franz Hoffmann, Beleuchtung

des Angriffs auf B. in Thilo's Schrift : "Die thevlogisirende Rechts- und Staatslehre,"

Leipsic, 1861
;
Ueber die B.'sche und Ilerbart'sche PhilosopMe, in the Athenceum (philos.

journal edited by Frohschammer), Vol. 2, No. 1, 1863
;
Ueber die B.'sche und Schopen-

hauer 'sche PhilosopMe, ibid., No. 3, 1863
;
Franz Hoffmann, Philos. Schriften, Erlangen,

1868; K. Ph. Fischer, Zur hundertjdhrigen Geburtstagsfeier B.'s : Versueh einer CMi-
rakteristik seinei- Theosophie und ihres Verhdltnisses zu den Systtmen Schelling's xind

Hegel's, Daub's und Schleiermacher's, Erlangen, 1865
; Lutterbeck, Baader's Lehre vom

Weltgcbdude, Frankfort, 1806
; Hamberger, Versueh einer Charakteristik der Theoso-

pliie Franz Baader's in Theol. Studien u. Kritiken, 1867, No. 1, pp. 107-123 [translated

by G. S. Morris in the American Presbyterian and Theological Review, edited by Dr. H.

B. Smith and others, 1809.— Tr.] ;
Alexander Jung, Ueber Baader's Dogmatik ate Re-

form der Societiitswissenscliaft, Erlangen, 1868.

K. Chr. Fr. Krause (1781-1832), who himself limited the circulation of his philoso-

phical writings among Germans by his strange terminology, which was put forward as

purely German, but was in fact un-German, sought to improve .upon the pantheism of

the System of Identity by developing a doctrine of Panentheism, or a philosophy founded

on the notion that all things are in God. He wrote on all the branches of philosophy.

His works are the following : GTi'undlage des Naturrechts oder philosopJiischer Grundriss

des Ideales des Rechts (Jena, 1803), Entwurf des Systems des Philosop7ue (1. Abth. :

allgemeine PhilosopMe und Anleitung zur JVaturphilosopMe, Jena, 1804), System der Sit-

tenlehre (Leipsic, 1810), DasTTrbild der Menschheit (Dresden, 1812; 2d ed., Gott., 1851),

Abriss des Systems der PhilosopMe (1. Abth. : atadytische PhilosopMe, Gottingen, 1825),

Abriss des Systems der Logik als philosoplmclier Wissenschaft (Gottingen, 1825
;
2d ed.,

1828), Abriss des Systems der Rechtsphilosophie (Gottingen, 1828), Varies, iiber das Syst.

der Philos. (ib., 1828, 2d ed., Prague, 1868), Vorlesungen iiber die Grundwahrheiten der

Wissenschaft (ib., 1829
;
2d ed., 1869). His Posthumous Works have been published

by a number of his pupils (von Leonhardi, Lindemann, and others). Cf. H. S. Linde-

mann : Uehersichtliche DarsteUung des Lebens und der Wissensehaftsleh'e Karl Christum

Friedrich Krause's und de-ssen Standpunktes zur Freimaurevbrihh rschaft. Munich, 1839.

His most distinguished pupils have been Henry Ahrens, philosopher of law and author

of Cours de Droit Naturel (Paris, 1838
; frequently reprinted in French and German),

Naturrecht oder Philos. des Rechts u. Staates (6th ed., Vienna. 1870), Juristische Ency-



HEGEL. 201

clopadie (ib.. 1858), and of Court de PhUos. (Paris, 1S3G-38), and Count de ph. de Vhist.

(Brus., 1840), and Tiberghien, pupil of Ahrens and author of Essai theorique et Ms-

tongue stir la generation des connaissances humaines dans ses rapport* avec hi morale, la

politique et la religion (Paris et Leips.. 1H44), Esqvisse de phibsophie morale, pre*

(Tune introd. a la metaphysique (Brussels, 1854), La science de Came dam leu limites de

V observation {ib., 1862
;
2d ed., 1868), Logique, la science de la connaissance (Paris, 18C5).

Krause's pupil, H. S. Liudemann, has published, besides the above-mentioned work on

Krause, works on Anthropology (Zurich, 1844, and Erlangen, 1848) and Logic (Solo-

thurn, 1846). Also Altmeyer, Bouchitte, Duprat, Hermann Freiherr von Leonhardi,

Monuich, Roder (Grundzilge des Naturrechts oder der Eeehtsphilosophze, Heidelberg,

1846; 2d ed., 1863), Schliephake (Die Grundlagen des sittt. Lebens, Wiesbaden, 1855
;

Einleitung in das System der Philosophic, Wiesbaden, 1856), J. S. Del Rio, the Spaniard

(who published in 1860, at Madrid. Krause's Ideal of Humanity, translated into Spanish

and accompanied with explanatory notes, and Krause's Outline of the System of Phi-

losophy), and others belong to the school of Krause.

Friedrich Julius Stahl (1802-1861 : Die Philosophie des Rechts, naeh geschichUicTier

Ansicht, Heidelberg, 1830-37
;
3d ed., 1854-56; the first volume contains the "Genesis

of the Current Legal Philosophy," or, according to the title of the 2d and 3d editions,

the "History of Legal Philosophy;" the second contains the ''Christian Theory of

Right and of the State," or, as it is entitled in the second edition.
" Doctrine of Right

and the State on the Basis of the Christian Conception of the World"), the theologizing

legal philosopher, received from New-Schellingism not unimportant impulses. To the

Neo-Schellingian School belongs Wilh. Rosenkrantz (author of Die Wisst nschaft des

Wissens, Munich, 1866-69).

•

§ 129. Georg Wilhelm Friedrich Hegel (1770-1831), developing
the principle of identity postulated by Schelling, and subjecting it to

the forms of demonstration according to Fi elite's method of dialectical

development, created the System of Absolute Idealism. According to

this system finite things are not (as in the System of Subjective Ideal-

ism) simply phenomena for us, existing only in our consciousness, but

aye phenomena per se by their very nature, i. e., things having the

ground of their being not in themselves, but in the universal divine

Idea. The absolute reason is revealed in nature and spirit (mind),

since it not only underlies both, as their substance, but also, as rational

Subject, returns through them—by means of a progressive develop-
ment from the lowest to the highest stages—from its state of Belf-

alienation to itself. Philosophy is the science of the absolute. Since

it is thintemg consideration of the self-unfolding of the absolute reason,

it has for its necessary form the dialectical method, which reproduces
in the consciousness of the thinking Subject the spontaneous move

jnent of the object (content) of thought. The absolute reason alienates,

externalizes itself, becomes the other of itself, in nature, and returns

from this its othernew, or self-estrangement, into itself, in Spirit. It*
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self-development is therefore threefold, namely : (1) in the abstract

element of thought, (2) in nature, (3) in spirit
—

following the order :

thesis, antithesis, synthesis. Philosophy has, accordingly, three parts:

(1) Logic, which considers reason in itself as the prius of nature and

spirit, (2) the Philosophy of Nature, (3) the Philosophy of Spirit. In

order to raise the thinking Subject to the stand-point of philosophical

thinking, the Phenomenology of Spirit, i. e., the doctrine of the stages

of development of consciousness as forms of the manifestation of spirit,

can be placed propredeutically before the system, while retaining, never-

theless, its place as a branch of a philosophical science within the Sys-

tem, namely, as a branch of the Philosophy of Spirit. Logic considers

the self-movement of the Absolute from the most abstract conception,

the conception of pure being, to the most concrete of those conceptions

which precede its division into nature and spirit, i. e., to the absolute

Idea. Its parts are : the doctrines of Being, of Essence, and of Concep-
tion. The Doctrine of Being is divided into the sections: quality,

quantity, measure
;
in the first, pure being, nothing, and becoming are

considered as factors or "momenta" of being; then definite being

is opposed to pure being, and in being-for-self [independent being]

is found the reconciling factor, which leads to the transition of qual-

ity into quantity. The momenta of Quantity are : pure quantity,

quantum, and degree ;
the unity of quality and quantity is Meas-

ure. The Doctrine of Essence treats of essence as the ground of

existence, then of its manifestation, or of phenomena, and finally of

reality as the unity of essence and phenomenon ;
under the conception

of reality Hegel subsumes substantiality, causality, and reciprocity.

The Doctrine of Conception treats of the subjective conception
—which

Hegel divides into the conception as such, the judgment, and the syl-

logism—of the Objective
—under which Hegel comprehends Mechan-

ism, Chemism, and Teleology
—and of the Idea, which dialectically

unfolds itself as life, cognition, and absolute Idea. The Idea emits

nature from itself by passing over into its other [Anderssein]. Nature

strives to recover its lost union with the Idea
;
this union is recovered

in spirit, which is the goal and end of nature. Hegel considers the

stages of natural existence in three sections, entitled Mechanics,

Physics, and Organics ;
the latter treats of the organism of the earth,

of the plant, and of the animal. That which is highest in the life of

the plant is the process of generation, by which the individual, while

negatived in its immediate individuality, is elevated into the genus.
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In the animal nature, there is not only the actual external existence of

individuals, but this individuality is also self-reflected in itself, a self-

contained, subjective universality. The separate being of the parts of

space in material objects is not true of the soul, which is therefore not

present at any one point alone, but everywhere atmillii >ns of points. But

the subjectivity of the animal is not subjectivity for self, not pure, uni-

versal subjectivity. It does not think itself; it only feels itself, views

itself; it is objective to itself only in a distinct, particular state. The

presence of the Idea with itself [das B< isichsi in d< r I<1< <

J, freedom,
or the Idea returned from its alterity into itself, is Spirit. The Phi-

losophy of Spirit has three parts : the doctrines of subjective, of objec-

tive, and of absolute spirit. Subjective Spirit is spirit in the form of

relation to self, or spirit, to which the ideal totality of its Idea, i.
<?.,

of its conception, has become inwardly real. Objective Spirit is

spirit in the form of reality, reality being here understood in the sense

of a world to be brought into being by spirit, and indeed thus brought

forth, and in which freedom exists in the form of present necessity.

Absolute Spirit is spirit in the absolute, independent, and eternally

self-producing unity of its objectivity and its ideality or its conception,

or spirit in its absolute truth. The principal stages of subjective spirit

are natural spirit, or soul, consciousness, and spirit as such
; Iiegel

terms the corresponding divisions of his doctrine Anthropology, Phe-

nomenology, and Psychology. Objective Spirit is realized in legal

right, morality, and ethicality [Sittlichkeit, concrete or social morality],

which latter unites in itself the two former, and in which the person

recognizes the spirit of the community, the ethical substance in the

family, in civil society, and in the State, as his own essence. Absolute

spirit includes art—which expresses the artist's concrete perception of

the truly absolute spirit as the ideal in the concrete shape generated

by the subjective spirit, the shape of beauty—religion, which is the

true in the form of mental representation ( Vorstellung) and philoso-

phy, which is the true in the form of truth.

Of Hegel's life treat Karl Rosenkranz (Oeorg TT'iV/i. Priertrich fTer/cr* L'hrn, Snppli ><>"" Wl Hcgers

Werken, Berlin, 1844) and R. Haym {Hegel und xeine Zeit, Vorlesungen Bbi I Enttoi te-

lling, Wesen und Werthder IlegeCschen Philosophic, Berlin, 1S57), the former with affectionate attachment

and veneration, the latter with sharp, unsparing criticism, directed notably against the anti-liberal elements

in Hegel's character and doctrine (especially in his philosophy of law). Cf., per contra, Rosenkrane's Apologia

HegeVn gegen Haym, Berlin, 1868.

II gel's Works appeared soon after his death in a complete edition, entitled >' W. F. //• leTs Werke,

vollMclndtge Awtgabe durch einen Verein von Freunden ./ ' I.-XV1I1.. Berlin. 1833 seq.;

single volumes have been since reissued. Vol. I. : HegeVx p/Ulos. Abh/mdlwigt n, ed. by Karl Ludw. Michelet,

1S32. VoL II. ; IVtaiwmeiiologie dm Ueiste*, ed. by Juh. Schulze, 1832. Vols. 1U.-V. : WissenscTiafl <.ut
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Logik, ed. by LeopoM von Henning, 1833-34. Vols. VI.-VIT. : Encyclopadie der philosophischen Wimen.

nchaften im Gruudrisse (Vol. VI. : Der Eucycl. erster Theil, die Logik, edited, annotated, and supplemented,

under the guidance of Hegel's lectures, by Leop. von Henning, 1840
; Vol. VII., 1st Part: Vorlesungen iiber

iturphtiosophie cds der Eucycl. der philos. Wtssenschaften ziceiter Theil, ed. by K. L. Michelet, 1842;

'Vol. VII., 2d Part: Der Encycl. drifter Theil, die Philosophic des Geistes, ed. by Ludw. Boumann, 1845).

Vol. VIII. : Grundlinien der Philosophic des Rechtsoder Xaturrecht und Staatsicissenschaft im Gruudrisse.

ed. by Eduard Gans, 1833. Vol. IX. : Vorlesungen iiber die Philosophic der Geschichte, ed. by Ed. Gans,

1S37 (second edition edited by Hegel's son, Karl Hegel). Vol. X., Parts 1-3 : Vorlesungen iiber die Aesthetik,

ed. by H. G. Hotho, 1835-38. Vols. XI.-XII. : Vorlesungen iiber die Philosophie der Religion, nebst einer

Schrift iiber die Beiceise vom Daseiri Gotles, ed. by Philipp Marheineke, 1832 (second ed. by Bruno Bauer).

Vols. XIII.-XV. : Vorlesungen iiber die Geschichte der Philosophie, ed. by Karl Ludw. Michelet, 1833-36.

Vols. XVI.-XVII. : Vermischte Schriften, ed. by Friedrich Forster and Ludwig Boumann, 1834-35. Vol.

XVIII. : Philosophische Propiideulik, ed. by Karl Rosenkranz, 1&40.

Systematic compilations of extracts from Hegel's writings have been published by Frantz and Hillert

{HegeVs Philosophie in loortlichen Ausziigen, Berlin, 1843), and Thaulow (Hegel's Aeusserungen iiber Erzie-

hung und Unterricht, Kiel, 1S54), the latter accompanied with numerous notes. Kritische Erlciuterungen

des Hegel'schen Systems (Konigsberg, 1843) is a work by Rosenkranz. An end similar to that of Rosenkranz's

work (the critical exposition of Hegel's meaning) is served by the prefaces of the editors of his Works, by

ErAmann's and Michelet's accounts of the Hegelian system in their Histories of Modern Philosophy, and by

many other works. Translations of several of Hegel's works have been published in different languages,

particularly in French and Italian. [Translations in English : The Subjective Logic of Hegel, translated by

H. Sloman and J. Wallon, 1S55 (a part of Hege"s Logic) : Lectures on the Philosophy of History, by G. W.

F. Hegel, translated by J. Sibree. A.M. (in Bohn's Philos. Library), London, 1861. Numerous translations

from Hegel's works have been published in the Journal of Speculative Philosophy, ed. by W. T. Harris, Vols.

I.-V., St. Louis. 1867-1871, as follows: HegeTs Phenomenology of Spirit, with accompanying analysis, Vol. II.,

pp. 94-103, 165-171, 181-187. 229-341 : Outlines of HegeVs Phenomenology (transl. from H.'s Propaedeutik),

Vol. III., pp. 166-175; Outlines of HegeVs Logic (from the same), Vol. III., pp. 257-281 ; Hegel's Past

Principle (Exposition and Translation), Vol. III., pp. 344-072: HegeVs Science of Rights, Morals, and Reli-

gion (from the Propaedeutik), Vol. IV., pp. 38-62. 155-192; Hegel on the Philosophy of Plato (transl. from

H.'s History of Philosophy) Vol. IV., pp. 225-268, 320-380 ; Hegel on the Philos. of Aristotle (from the same,

with Commentary by Translator), Vol. V., pp. 61-78, 180-192. 251-274; HegeVs Philos. of Art—Chivalry

(transl. by Miss S. A. Longwell), V., pp. 36S-373. Cf. further B£na?'cVs Analysis and Critical Essay upon

the ^Esthetics of Hegel, translated by J. A. Merling, Journ. of Spec. Philos.. I., pp. 36-52, 91-114, 169-176,

221-224; II., 39-46, 157-165: III., 31-46, 147-166, 281-287, 317-336 : Introduction to H.'s Encyclopcedia oj

the Philos. Sciences (translated from the German of K. Rosenkranz, by T. Davidson), Vol. V., pp. 234-251 ;

J. E. Cabot, Hegel, in the Xorth Am. Renew, 1S68, April ; Analysis of Cabot's article by Anna C. Brackett,

in J. ofSp. Philos., V. 3S-48.— 7>\] A very searching criticism of the Hegelian Logic is that by Trende-

lenburg in his Logische Vntersuchungen ; the same subject, as also the whole doctrine of Hegel, has likewise

been discussed from various =tandipoints by Hegelians and Anti-Hegelians in numerous works, some of which

will be mentioned below. Cf. also, among other works, Theod. Wilh. Danzel, Veber die Aesthetik der He-

geVschen Philosophie. Hamburg, 1844; Ant. H. Springer, Die HegeVsche Geschichtsanschauung, Tubingen,

1848; Aloys Schmid (of Dillingen), Enticickelungsgeschichte der HegeVschen Logik, Regensburg, 1858; Paul

Janet, Eludes sur la dialectique dans Platon el dans Hegel, Paris. 1860 ; Friedr. Reiff. Veber die HegeVsche

Dialektik Tubingen. 1866: E. von Hartmann, Veber die dialektische Methode. Berlin, 1868. A critical

account of the System is contained in J. H. Stirling's work: The Secret of Hegel, being the Hegelian System

in origin, principle, form, and nmtler, 2 vols., London, 1865. A. Vera has translated into French and anno-

tated Hegel's Logic, Philosophy of Nature, and Philos. of Mind (Paris, 1S59, 1863-1S06, 1867), and also

written several works from the Hegelian stand-point, among others, an Essai de philosophie hegelienne,

Tarls. 1804. (Cf. Karl Rosenkranz. HegeVs Naturphilosophie und die Bearbeilung derselben durch den ital.

Philos A Vera, Berlin. 1868). Other Italians who have written on Hegelianism are A. Galasso (Naples,

1867) G Prisco'(Naples, 1868). and G. Allievo (Milan. 1868).—Karl Rosenkranz, Hegel als deutscher Natio-

nalpMlosoph, L-ip-ir. 1870. [Cf. also the article, entitled Hegel, was he a Pantheist ? in the Amer. Church

•

w, Vol. 21, pp. 382 seq. : T. C. Sandars, HegeVs Philosophy of Right, in Oxford Essays. 1855, pp. 213-

250' F.' Harm-.Zw Erinnerung an Hegel (a Aiscoaif* atVaivennty ot Beilin. June 3, 1871); T. C. Simon, H.

and Brit. Thought, in Cont. Rev.. 1870 ; Art. Hegel, in Appleton's Xew Am. Cycl, by Henry B. Smith.-7V.]

Georg Wilhelm Friedrich Hegel, born at Stuttgard, August 27, 1770, was the son of

an officer of the ducal government (Secretary of the Exchequer, afterwards "
Dispatch-

Councillor"). He studied at the national university at Tubingen as a member of the

.
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charitable foundation, going through the philosophical course in the years 1788-90, and

the theological in 1790-93. For the degree of Magister in Philosophy he wrote essays

on the "
Judgment of the Common Understanding concerning Objectivity and Subjec-

tivity," and on the "
Study of the History of Philosophy," and defended a dissertation

written by A. F. Boek, Professor of Philosophy and Eloquence,
" De Umlte offieiorum

hnmnrwrum seponita animorum wnmortaHtate," a subject which (as appears from a

manuscript of Hegel's of the year 1795; gave him afterwards, also, much occasion for

thought. For the rank of Candidate in Theology he defended the dissertation of Chan-

cellor Le Bret,
" Be eccleske Wirtaalx njh'ip reimscenV.H cala/mitaUbu8." (Of Hegel's

theological development in this and the next succeeding period Zeller has written in the

fourth volume of the Theol. Jahrb'acher, Tub., 1845, p. 205 seq.) The strictly biblical

supranaturalist Storr was at that time Professor of Dogmatics; with him worked

Flatt, who was of like sentiment with Storr, and also Schnurrer and Rusler, the more

rationalizing Professors of Exegesis and Church History. The reading of the works of

Kant, Jacobi, and other philosophers, and also of Herder, Lessing, and Schiller, his

friendship for Holderlin, the enthusiastic student of Hellenic antiquity, and the sympa-

thy with which he, like Schelling and others of his fellow-students, followed the events

of the French Revolution, seem to have occupied him more than his prescribed studies,

as may be inferred from the certificate with which he left the University, which praised

only his talents, not his acquirements (not even his philosophical acquirements). He
continued his theological and philosophical studies industriously during his engagement
as a family-tutor in Berne

;
at the same time he was engaged in an animated coiTe-

spondence with Schelling, who was still studying at the Tubingen foundation. Of special

importance for the comprehension of the course of his mental development is the Life

of Jcsm, written by him in the spring of 1795, which is preserved in manuscript, and

from which Rosenkranz and Haym have published extracts. Lessing' s distinction be-

tween Jesus' personal conception of religion and the dogmas of the Christian church

underlies Hegel's work. That it was not so much motives of purely historical reference

as rather the need and desire of finding his own stand-point at that time justified in the

life and teachings of Jesus, that made this distinction of worth to him, appears from

the manner in which he practically developed it. Judaism, says Hegel here, represents

the moralism of the Kantian categorical imperative, which Jesus overcomes through

love, the "
synthesis in which the law loses its universality, the individual his particu-

larity, and both lose their opposition, while in the Kantian conception of virtue this

opposition remains." Yet Hegel points out at the same time the pathological element

involved in mere love and its dangers. Fate consists in confinement to a definite spiri-

tual direction
; Jesus, through his principle of love, worked in opposition not to single

sides of the Jewish fate, but to this fate itself. The biblical statements respecting the

unity of the divine and human natures in Christ are interpreted by Hegel as resting on
the idea that only reflection, which divides life, distinguishes it into infinite and finite

;

apart from reflection, or in truth, this separation is unreal. Hegel speaks very severely

against this separation, which falsely objectifies the Deity ;
it advances, he says, at an

equal pace with the corruption and slavery of men, of which it is only the revelation.

Hegel explains the victory of the dogmatized churchly Christianity, which ruled in the

last centuries of antiquity, by reference to the bondage to which the Roman world-

empire had reduced the previously independent States. To the citizen of the ancient

States the republic was his "soul," was hence the eternal. But the individual, when
no longer free, and when estranged from the universal interests of the body politic,

looked only upon himself. The right of the citizen gave him only a right to security in



236 HEGEL.

his possessions, which now filled up his entire world. Death, which tore down the

whole fabric of his aims, could not but seem frightful to him. Thus man saw himself

compelled by his "unfreedom" and misery to save his Absolute in the Deity, and to

seek and expect happiness in heaven
;
a religion could not but be welcome which, by

giving the name of suffering obedience to the ruling spirit of the times, to moral impo-

tence, to disgrace, to the submissive disposition which suffered without repining the

being trampled under foot, stamped them with the marks of honor and of the highest

virtue. The radicalism of this youthful opposition to traditional notions is present as a

repressed but unextirpated element in Hegel's later, more conservative religious phi-

losophy—an element which by a number of Hegel's pupils (most radically by Bruno

Bauer) has been again brought into independent prominence and farther developed.

After a three years' stay in Switzerland Hegel returned to Germany, and in January,

1797, became tutor in a private family in Frankfort-on-the-Maine. Here, as to some
extent had already been the case in Berne, political studies occupied his leisure hours,

in addition to his studies in theology, which were also not neglected. In the year 1798

Hegel wrote a small work, which has never been printed, on the Internal Political Con-

ditions of Wurtemberg (Ueber die notesten inneren Verhdltnisse Wirtembergs, besonders

ilber die Gebreehen der MagistraUverfassung), as supplementary to which another, on

the Constitution of the German Empire, was written by him after Feb. 9, 1801, hence

during his residence in Jena, whither he removed in January, 1801. The ideal of hia

youthful age had now (as he wrote to Schelling on the 2d of November, 1800) taken on

the forms of reflection and been changed into a system ; Hegel had worked up the sub-

jects of logic and metaphysics, and in part the philosophy of nature also, in manuscript,

intending to add a third part on ethics. It was at Jena, in 1801, that Hegel's first work

was published, on the Difference between Fichte's and Schelling's Systems of Philosophy.

The system of Fichte, says Hegel here, is subjective Idealism, while that of Schelling

is subjective-objective, and hence absolute Idealism. The fundamental thought in

Schelling's system is that of the absolute identity of the subjective and the objective ;

in his philosophy of nature and transcendental philosophy the Absolute is construed in

the two necessary forms of its existence. Hegel confesses his adhesion to the stand-

point of Schelling. After Hegel's habilitation, for which he wrote the dissertation

De Orbitis Planetarum, he worked together with Schelling for the propagation of the

System of Identity, both in his position as an academical instructor and (1802-1803) as

co-editor of the Critical Journal of PMasophy (mentioned above in the account of

Schelling's philosophy), to which he made the greater number of contributions. At

the same time Hegel elaborated the third part of his system, the part relating to ethics,

or the System of Morality (System der Sittlichkeit), in manuscript, more immediately

for use in his lectures
; this^part was subsequently enlarged and became Hegel's Phi-

losophy of Spirit. Gradually Hegel became more conscious of his divergence from

Schelling, especially after the latter (in the summer of 1803) had left Jena and direct

personal intercourse with him was no longer possible. He indicates sharply and inci-

sively the details of his divergence in his "Phenomenology of Spirit
"
(Phaenomenologie

den Geistes), a comprehensive work, which was completed in the year 1800. Soon [1806]

Hegel himself left Jena in consequence of the events of the war, giving up the extra-

ordinary professorship to which he had been appointed in February, 1805, and editing

for a time the Bamberger Zeitung, until in November, 1808, he was appointed to the

directorship of the Aegidiengymnasium, at Nuremberg. This post he retained till the

year 1816. AVhile at Nuremberg he wrote for gymnasial delivery his PhihsopJdsche

Propaedeutik, and also the extensive work—in which Logic and Metaphysics, previously



HEGEL. 237

distinguished by Hegel himself, were united—entitled, "Science of Logic" ( Wissen-

schaft der Logik, Nuremberg, 1812-16). In the autumn of 1816, after the recall ol

Fries from Heidelberg to Jena, Hegel became a professor at the former place. "While

here, he published a Judgment on the Transactions of the Wurtcmbcrg Diet in the Years

1815 and 1816 (a defence of the reforms sought by the government), in the Heiddhtrger

Jahrbacher, and the "
Encyclopaedia of the Philosophical Sciences in Outline "

{Encyclo-

pedic der philosophischen WissenscMften im Orund/risse, Heidelberg, 1817; 2d, greatly

enlarged ed.
, 1827; 3d ed.

, 1830; reprinted, with additions from Hegel's lectures, in

the complete edition of Hegel's Works, Berlin, 1840—45, and published again sepa-

rately and without additions under the editorship of Rosenkranz, Berlin, 1845
; also,

with notes by Rosenkranz, Berlin, 1870). On the 22d of October, 1818, Hegel opened
his lectures at Berlin ; these lectures extended over all the parts of his philosophical

system, and were most influential in leading to the foundation of his school. During
the Berlin period Hegel published only his work on the philosophy of law (Grundttnu i

der Philosophic den Rechts, oiler Naturrecht und Staaisvnssensehaft im Grundriwe, Berlin,

1821), and wrote for the newly-founded literary organ of Hegelianism, the Jaihrbucher

fur wissenschaflliche Kritik. Through the thank-worthy editorship of his pupils, the

lectures on the Philosophy of History, Art, and Religion, as also those on the History

of Philosophy, after being more or less revised, were published, after the death of

Hegel by cholera on the 14th of November, 1831.

The philosophy of Hegel is a critical transformation and development of Spel-

ling's System of Identity. Hegel approves in the philosophy of Schelling this, that it

concerns itself with a content, with true, absolute knowledge, and that for it the true

ie the concrete, the unity of the subjective and objective, in opposition to the Kantian

doctrine of the incognoscibility of things-in-themselves, and to Fichte's subjective ideal-

ism. But Hegel finds in Schelling a twofold defect : (1) the principle of his system,
the absolute identity of the subjective and the objective, is not proved as something

necessary, but is only postulated (the absolute is as if
" shot from a pistol") ;

and (2)

the advance from the principle of the system to particular propositions is not established

as scientifically necessary, so that instead of an exhibition of the successive steps in the

self-unfolding of the absolute we find merely an arbitrary and fantastic operating with

the two conceptions of the ideal and the real (like a painter having only the two colors,

red and green, to employ for animals and landscapes) ;
it is important, adds Hegel,

that the absolute be apprehended not simply as the substance underlying all that u
individual, but also as the Subject which is self-positing and which restores itself, from
the state of alterity (" otherness") into which it falls, to renewed identity with itself.

Hegel aims therefore, on his part, (1) to elevate consciousness to the stand-point of

absolute knowledge, and (2) systematically to develop the entire contents of this knowl-

edge by means of the dialectical method. The first is done in the Plienomenology of

Spirit, and (more briefly, only the last stages of philosophical knowledge being consid-

ered) in the Introduction to the Encyclojnedia, and the second in the whole system of

Logic, Philosophy of Nature, and Philosophy of Spirit.

In the Phenomenology of Spirit Hegel sets forth the forms of development of human
consciousness as it advances from the stage of direct, unreflecting, unquestioning cer-

tainty, through the different forms of reflection and self-alienation, up to absolute

cognition. In this phenomenological presentation of the subject Hegel interweave s

with each other the histories of the formation of the individual and of the universal

spirit. The principal stages are consciousness, self-consciousness, reason, ethical spirit,

religion, absolute knowledge. The object of absolute knowledge is tha movement of
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spirit itself. Absolute, comprehending knowledge pre-supposes the existence of all the

earlier stages through which Spirit passes in the course of its development ;
it is there-

fore comprehended history ;
in it all earlier forms are preserved ;

' ' from the chalice

of this realm of spirits infinity pours foaming forth upon its view" (says Hegel at the

end of the Phenomenology in allusion to Schiller's
"
Theosophy of Julius'''').

In the Introduction to the Encyclopedia Hegel establishes the stand-point of abso-

lute knowledge by a critique of those attitudes of philosophical thought with reference

to objectivity which have been exemplified in modern philosophy, in particular those of

Dogmatism and Empiricism, of Criticism and of the theory of Immediate Knowledge.

Absolute knowledge recognizes thought and being as identical, or (as Hegel expresses

himself in the preface to his Philosophy of liight) the rational as real and the real as

rational.

The System of Philosophy is divided into three principal parts : Logic, which is the

science of the Idea in and for itself
;
the philosophy of Nature, or the science of the

Idea in its state of self-alienation (alterity) ;
and the philosophy of Spirit, or the science

of the Idea returning from this state into itself. The method is the dialectical, which

considers the passing over of each conception into its opposite, and the reconciliation

of the opposition, thus developed, in a higher unity. It involves the activity of the

understanding, which merely distinguishes differences, and of the negative or skeptical

reason, which simply cancels these differences.

Logic is the Science of the pure Idea, that is, of the Idea in the abstract element of

thought ;
it is the science of God or the Logos, in so far as God is viewed simply as the

Prius of nature and mind (as he is, so to speak, before creation). It falls into three

parts : 1, the doctrine of being, or of immediate thought, the conception per se ; 2,

the doctrine of essence, or of thought as reflected and mediated, the independent

being and the appearing of the conception ;
and 3, the doctrine of the conception and

the idea, or of thought returned into itself and present in developed form with itself,

the conception in and for itself.
* In the larger work on Logic Hegel terms this latter

part Subjective Logic, and the first two parts together Objective Logic.

The point of departure for the dialectical development in the Logic (and hence in

the whole philosophical system) of Hegel is pure Being, as the conception which is

most abstract, absolutely devoid of content, and therefore identical with Nothing. To

Nothing, Being stands in the double relation of identity and difference, although the

difference cannot be expressed or specified, f The identity (in the midst of diversity)

of Being and Nothing, gives rise to a new and higher conception, which is the higher

unity of both, viz.
,
the conception of Becoming. The species of Becoming are origi-

nation and decay; its result is determinate being [Dasein], being which is identical

* Hegel incorrectly reckons this last doctrine as the third part of his fundamental science or "logic,"

sinoe it belongs rather, as its definition sufficiently shows, to the science of spirit ;
but some things which

Hegel includes in logic would find their appropriate place in natural philosophy. The Hegelian development

of this last part is everywhere obscured by its wavering between the character of a doctrine of forms, which

pertnin only to the thinking mind, as such, or to nature, as such, and that of a doctrine of forms belonging

to all natural and spiritual reality.

t But in reality this difference can be specified as follows: the conception of being is obtained by

abstracting all difference in the objects of true conceptions, and retaining only what is identical in

them ; while in forming the conception of nothing, the former process is earned one step farther, and abstrac-

tion is also made of the identical itself. In like manner all the following steps of the Hegelian dialectic may

be refuted by sharp distinctions, firmly held fast, and the immanent onward motion or development of pure

thought may be shown to be illusory : but it may suffice to refer on this point to Trendelenburg and others.

Cf. also my Syst. of Logic, §§ 31, 76-80, 83. [TransL Lond., 1871.]
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with negation, or being with a determination which is immediate or which is, or. in still

other words, being with a quality. Determinate being, as in this its determination

reflected into itself, is a something Determinate or simply Something. The basis of

all determination is negation (and Hegel cites with approval Spinoza's principle : <

negatio est determinated). Quality, in its character as being determination—determina-

tion which is, in distinction from the negation contained in, but distinguished from it

—is Reality ;
but the negation is no longer the abstract nothing, but alterity. the being

other. The being of quality, as such, in opposition to its relation to some Other, is its

being per se [AnsicAseiri]. Something becomes Other-thing, because otherness is a

moment in Something, and this other which it becomes, as a new something becomes

in turn still other
;
but this progress in infinitum is arrested by the contradiction that

the finite is at once something, and the other corresponding to this something ;
and the

contradiction is removed by the consideration, that the something in passing over into

its other only comes together with itself, or becomes the other of that other
;
this rela-

tion of something to itself in passing over into its other and in its other is the true

infinitude, the restoration of being as negation of negation, or being-for-self [independ-

ent being]. With being-for-self the qualification of ideality is introduced. The truth

of the finite is its ideality. This ideality of the finite is the fundamental principle of

philosophy, and every true philosophy is therefore Idealism. Ideality, as the true

infinitude, is the solution of the logical antagonism between the finite and the infinite

(of the understanding), which, placed beside the finite, is itself only one of two finites.

The momenta of being-for-self are the one, the many, and relation (in the form of

attraction and repulsion). Quality, owing to the lack of difference between the many
ones, passes over into its opposite, Quantity. In the category of quantity the rela-

tion of being, determinate being, and being-for-self, is repeated as pure quantity, quan-

tum, and intensive magnitude, or degree. The externality of quantum to itself in its

determinate, independent being constitutes its quality. Quantum thus posited as a

function of itself is quantitative relation. The quantitative itself in its externality is

relation-to-self, or, being-for-self is here united with indifference as to all determina-

tions, and in this sense the quantitative is Measure. Measure is qualitative quantum,
the unity of quality and quantity. In this unity Being in its immediate (urnnediated)

form is sublated, and thereby Essence is posited.

Essence is sublated being, or being mediated with itself, reflected into itself by

negation. To essence belong the qualifications of pure reflection, especially identity,

difference, and ground (or reason). The logical principles of identity and difference, as

one-sided abstractions, through which an independent character is given to mere man
of truth, are tainted with untruth

;
the speculative truth is the identity of identity and

difference, as involved in the conception of ground or reason. Essence is the ground of

existence
;
in existence the form of directness or immediacy [non-mediation] is restored,

or existence is the restoration of being, in so far as it results from the "suulation" of

that by which being was previously [in the logico-dialectical development] mediated.

Totality, or the development of the qualifications of ground and existence in one sub-

ject, constitutes the Thing. A "
thing-in-itself," according to Hegel, is an abstraction

;

it is the mere reflection of the thing into itself—in distinction from its reflection into

Other, by virtue of which it has attributes—and conceived as the unqualified basis of

these attributes.* The existence of things involves the contradiction between subsist-

* Hegel here gives to this Kantian expression an altered signification, although claiming to report the

Kantian signification. Kant did not understand by the "
thing-in-itself the thintr without its attributes and

apart from all relations whatever, but only the thing as it is apart from a specified relation, namely, apart
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ence in self and reflection into other, or between matter and form
;
in this contradic-

tion existence is Manifestation or Phenomenon. Essence must manifest itself. Im-

mediate being, as distinguished from essence, is appearance; developed appearing U

manifestation, or the phenomenon. The essence is therefore not behind or transcen-

dent to the phenomenon, but, on the contrary, because it is the essence which exists,

existence is phenomenal. The phenomenon is the truth of being, and is a determina-

tion of richer content than being, in so far as it contains united in itself the momenta

of reflection into self and into other, whereas being or immediacy is the unrelated and

defective. But the deficiency of the phenomenal is that it is so broken in itself, having
its support not in itself, which deficiency is remedied in the next higher category, that

of Reality. It was Kant's merit, says Hegel, that he apprehended that to which the

common consciousness ascribes being and independence as purely phenomenal ;
but he

incorrectly conceived the phenomenal in the purely subjective sense, and distinguished

from it
" the abstract essence,"* under the name of the thing-in-itself ; Fichte, in his

subjective idealism, erroneously confined men within an impenetrable circle of purely

subjective representations ;
it is, rather, the proper nature of the immediately objective

world to be only phenomenal and not fixedly and independently existing. The unity

of essence and existence, or of inner and outer, when it has become immediate, is

reality ;
to it belong the relations of substantiality, causality, and reciprocity. Reci-

procity is infinite negative relation to self. But this reciprocal motion, which remains

thus with itself, or essence which has returned to being, the latter considered in the

sense of simple immediacy, is the Conception.

The Conception is the unity of being and essence, the truth of substance, the Free,

as independent \fursicJiseiendc\, substantial power. The subjective conception develops

itself (1) as the conception as such, which includes in itself the momenta of universality,

particularity, and singularity ; (2) as the judgment in which (a) the conception is posited

as particular, and (b) is separated into its momenta, and (c) the singular is exhibited as

related to the universal
; and, finally, (3) as the syllogism, which is the unity of con-

ception and judgment, being conception as the simple identity into which the formal

differences of the judgment have returned, and judgment, in so far as it is also posited

in reality, i. e., in the difference of its determinations [the Terms of the Syllogism].

The syllogism is the rational and all that is rational is syllogistic ;
it is the orbit in which

the dialectical development of the ideal momenta of the Real revolves. The realization

of the conception in the syllogism as totality re-entered into itself, is the Objective. The

objective conception passes through thg momenta : Mechanism, Chemism, and Teleology

(which must each be here understood not in the special sense peculiar to their use in

natural science, but in the general metaphysical sense). In the realization of the End

or Aim, the conception declares itself as the intrinsic [an sich seiende] essence of the

Objective. The unity of the conception and of its reality, the intrinsic unity of the

subjective and objective, posited as independent (as being for self), is the Idea. The

momenta of the Idea are life, cognition, and the absolute Idea
;
the absolute Idea is

the pure form of the conception, perceiving its content as itself, the self-knowing truth,

the absolute and all truth, the self-thinking Idea as thinking or logical Idea. The

absolute freedom of the Idea is that it not merely passes over into life, and not merely,

from its reflection in our consciousness (more particularly, apart from the immediate, ante-critical conscious-

ness, as determined or guided by sense-perception and dogmatic thought). Of. in my System of Logic, § 41).

the observations on the difference between the antitheses: Thing-in-itself and Appearance (phenomenon),

and Essence and the Manifestation of Essence.

* But this, as above shown, was not Kant's meaning.
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in the form of finite knowledge, makes life to appear in itself, but that in the absolute

truth of itself it determines freely to emit from itself the moment of its particularity

or of its first determination and self-externalization [otherness, Andcrsscin], or the im-

mediate [non-mediated] Idea, in the form of Nature, which is the reflection of the

Idea. The Idea as Being, or the Idea being [die seiende Idee] ,
is Nature.

Nature is the Idea in the form of otherness, or of self-alienation. It is the reflex

of spirit, the absolute in its immediate definite-being [Dasein], The Idea runs through

a series of stages, from its abstract being-out-of-self in space and time to the being-in-

self of individuality in the animal organism, their succession depending on the progres-

sive realization of the tendency to being-for-self, or to subjectivity. Its leading momenta

are the mechanical, physical, and organic processes. In gravity the Idea is discharged

into a body, the members of which are the free celestial bodies
;
then externality is

developed inwards into attributes and qualities, which, belonging to an individual

unity, have in the Chemical Process an immanent and physical motion
;
in vitality,

finally, gravity is discharged into members, in which subjective unity remains. This

succession is not conceived by Hegel as a temporal one, for only spirit, he says, has

history, while in nature all fonus are contemporaneous ;
the higher, which in the dia-

lectical development is the later, but which is the ideal prius of the lower, is only in

spiritual life chronological^ later.

The death of mere immediate, particular life is the birth of Spirit. Spirit is the

being-with-self [Beisichsein] of the Idea, or the Idea returning from its self-alienation

to self. Its development is the gradual advance from natural determinateness to free-

dom. Its momenta are subjective, objective, and absolute, spirit.

Subjective spirit, in its immediate blending with natural determinateness, or the soul

in its relation to the body, is the subject of Anthropology. Phenomenology, as the

second part of the doctrine of Subjective Spirit, considers the manifestations of spirit at

the stage of reflection, in sensuour consciousness, perception, understanding, self-con-

sciousness, and reason. Psychology considers spirit as intelligence (theoretical), will

(practical), and ethicality (free). Intelligence finds itself determined, but posits that

which it finds as its own, when it comprehends that the universe is the self-realizing end

of reason. To this comprehension it arrives by the way of praxis, in which character

is determined by will. The unity of willing and thinking is the energy of self-determin-

ing freedom. The essence of ethicality [social morality, Sittlichkeit] is, that the will

follow only ends of universal, rational scope.

The doctrine of Objective Spirit relates to the forms in which free will is objectified.

The product of free will, as an objective actuality, is legal Right. Right is an actualiza-

tion of freedom, and is opposed only to the arbitrary. Right as such, or formal and

abstract right, in which free will is immediate, includes the right of property, treaty

right, and penal right. Property is the definite-being [Dasein] which the person gives
to his freedom

;
the treaty is the confluence of two wills in a common will

; penal right

is right against injustice (un-right) ;
and punishment is the restoration of right as nega-

tion of its negation. After formal right comes, as the second Btage, morality, or the

will reflected into itself, the will in its self-determination as conscience
;
while the

third stage is the ethical stage, in which the individual recognizes himself as one with

the ethical substance, viz. : with the family, the civil society, and the State. The
State i? the actuality of the ethical idea

;
the self-conscious ethical substance, or

ethical spirit developed into organized actuality ; spirit, which is present in the

world; the dirine will, as present spirit, unfolding itself into the actual shape and

organization of a world. In the constitutional monarchy, the political form of the

1G
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modern world, the forms which, in the ancient world belonged to various wholes, vis. :

autocracy, aristocracy, democracy, are degraded to momenta: the monarch is One; in

his person the personality of the State is actual
;
he is the chief in all cases of formal

decision. In the administration of his government Some, and in legislation, as far as

the different classes participate in it, the Many are joined with him. The institution

of classes is necessary, in order that the moment of formal freedom may obtain its

right ;
and the jury is necessary, in order that the right of subjective self-consciousness

may be satisfied. The principal weight, however, is laid by Hegel, not on the subjec-

tive self-determination of the individual, but on the reasoned structure of the State, on

the architectonic of its rationality. His political philosophy seeks to demonstrate the

rationality of the actual State, and is accompanied with a sharp criticism of those who,

relying on a reflection and a sentiment founded on a subjective conviction of superior

knowledge, take pleasure in proposing empty ideals. The history of the world, which

Hegel conceives substantially as identical with political history, is viewed by him as the

history of the development of the consciousness of freedom. It is the discipline which

overcomes the untractableness of the natural will, and leads through substantial free-

dom to subjective freedom. The Orient knew and knows only that One is free, the Greek

and Roman world that Some are free, the German world that All are free. The history

of the world begins in the East, but it is in the West that the light of self-consciousness

rises. In the substantial shapes assumed by the Oriental empires all rational qualifica-

tions are present, but so that the subjects remain only accidents. Oriental history

represents the childhood of humanity. The Grecian mind corresponds to the period

of youth. Here is first developed the empire of subjective freedom, but only under the

cover of substantial freedom. This union of social morality and subjective will is the

empire of freedom under the form of beauty, for here the Idea is united with a plastic

shape, just as in a work of fine art the sensuous bears the impress and is the expression

of the spiritual. This is the time of the most beautiful, but quickly passing bloom.

In the natural unity of the individual with the universal end lies the natural, substan-

tial ethicality, to which Socrates opposed morality, which latter depends on the reflec-

tive self-determination of the Subject; it was necessary that substantial ethicality

should become involved in a struggle with subjective freedom, in order that it might
form itself into free ethicality. The Roman Empire represents the age of manhood in

history. It is the empire of abstract universality. Individuals are sacrificed to the

universal end of the State
;
but they receive as a compensation the universality of

themselves, i. e., personality, by the^development of private right. The like fate falls

upon the nations. The pain of the loss of national independence drives the spirit back

into its innermost depths ;
it forsakes the world from which its gods have been banished,

and begins the life of interiority. The absolute will and the will of the individual

become one. In the German world prevails the consciousness of reconciliation. At

first the spirit is still
satisfied

in its interiority, and the secular is left to be cared for by
those who are barbarous and arbitrary ;

but at last the Principle itself shapes itself to

concrete reality, in which the Subject is united with the substance of the spirit. The

realization of the conception of freedom is the goal of the world's history. Its develop-

ment is the true theodicy.

Absolute Spirit, or religion in its more comprehensive sense, as the unity of subjec-

tive and objective spirit, is realized in the objective form of intuition or of immediate

sensuous knowledge, as art, in the subjective form of feeling and imagination, as reli-

gion in the narrower sense, and, finally, in the subjective-objective form of pure thought,

as philosophy. The beautiful is the absolute in sensuous existence, the actuality of
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the Idea in the form of limited manifestation. Symbolic, classical, and romantic art

are distinguished by the varying relation in which they present idea and material. In

symbolic art, above which, notably, the Orientals could not rise, the form is unable

fully to penetrate and permeate the material. In classical beauty, and pre-eminently

in Grecian art, the ideal content is completely discharged into sensuous existence.

Classical art dissolves itself negatively in the satire, the artistic product of the Roman

world, internally rent and decaying, and positively in the romantic art of the Christian

period. Romantic art is founded on the predominance of the spiritual element, on

depth of feeling and spirit, on the infinitude of subjectivity. It is art going out of and

rising above itself, yet retaining the form of art. The system of the arts (architecture
-

sculpture; music, painting, and poetry) is analogous to that of the forms of art. Poe-

try, as the highest of the arts, takes the totality of all forms up into itself. Religion

is the form which absolute truth assumes for the representative consciousness, or for

feeling, representation, and the reflecting understanding, and hence for all men. The

stadia of religion in its historical development are : 1. The natural religions of the

Orient, in which God is conceiv ed as a natural substance
;

2. The religions in which

God is viewed as Subject, in particular, the Jewish religion, or the religion of sublim-

ity ;
the Greek, or the religion of beauty ;

and the Roman, or the religion of utility

or adaptation ;
3. The absolute religion, which recognizes God at once in his self-

alienation in finitude and in his unity with the finite or his life in the reconciled com-

munity or church. The divine Idea unfolds itself in three forms : These are (1 ) Being

eternally in and with itself, the form of universality, God in his eternal idea in and for

himself, the kingdom of the Father
; (2) the form of manifestation, of particularization,

Being-for-Other in physical nature and in the finite spirit, the eternal idea of God in

the element of consciousness and mental representation, the moment of difference, the

kingdom of the Son
;
and (3) the form of return out of manifestation into self, the pro-

cess of reconciliation, the Idea in the sphere of the religious community or the king-

dom of the Spirit. The true sense of the proofs of God's existence is that in them the

human spirit rises to God, and that they are intended to express this movement for

thought. The cosmological and teleological proofs proceed from the being to the con-

ception of God, the ontological, conversely, from conception to being. Philosophy is

the thinking of absolute truth, the self-thinking Idea, self-knowing truth, self-compre-

hending reason. Philosophical knowledge is the conception of art and religion known
and comprehended in thought. The true systematic development of philosophy and

its historical development take place in essentially the same manner, namely, by a pro-

gress from the most abstract to ever richer and more concrete cognitions of truth.

The philosophies of the Eleatics, of Heraclitus, and of the Atomists correspond with

pure being, becoming, and being-for-self or independent being ;
the philosophy of Plato

corresponds with the categories of essence, Aristotle's with the conception, the philosophy
of the Neo-Platonists with thought as totality or the concrete Idea, and the philosophy
of modern times with the Idea as spirit or the Belf-knowing Idea. The Cartesian philo-

sophy occupies the stand-point of consciousness, the Kantian and Fichtean philosophies

occupy that of self-consciousness, and the newest philosophy (Schellin^'s and Hegel's)

occupies the stand-point of reason, or of subjectivity as identical with substance in the

form of intellectual intuition with Schelling, and in that of pure thought or absolute

knowledge with Hegel. The principles of all previous systems are contained as sub-

lated momenta in the absolute philosophy.*

* What was said in Vol. I., § 4, of the truth in fundamental conception and the gr&ndnesa in its detailed

elaboration—notwithstanding much that is exaggerated, arbitrary, and distorted—of Hegel's view of the hi*-
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§ 130. Friedrich Ernst Daniel Schleiermacher (1768-1834), a con-

temporary of Fichte, Sclielling, and Hegel, the first and last of whom
he survived, and incited especially by the study of Kant, Spinoza, and

Plato, modified the Kantian philosophy, attempting to do equal justice

to the realistic and the idealistic elements contained in it. Space and

time are viewed by Schleiermacher as forms of the existence of things

themselves and not merely of our apprehension of things. In like

manner Schleiermacher concedes to the Categories validity for things

themselves. The act of apprehension, he teaches, depends on the ac-

tion of the senses, through which the being of things is taken up into

our consciousness. The doctrine that the affection of the senses is a

condition of knowledge, which doctrine Kant had inconsequently as-

sumed, and Fichte, for the sake of logical consistency, had in vain

sought to disprove, is in logical agreement with the whole of Schleier-

macher's doctrine, since with him space, time, and causality are not

merely forms of a phenomenal world existing solely in the conscious-

ness of the percipient Subject, but are also forms of the objective,

real world which confronts him and conditions his knowledge. In

thought, which elaborates the content of external and internal expe-

rience, or in the " intellectual function " which supplements the " or-

ganic function," Schleiermacher detects, with Kant, the element of

spontaneity, which is combined in man with receptivity, or the a priori
element of knowledge which co-operates with the empirical factor.

Through this theory of cognition Schleiermacher avoids the a priori
narrowness of the Hegelian dialectic. The plurality of co-existing ob-

jects and of successive processes in nature and mind constitute a unity
which is not invented by the mind, but has true reality, and includes

object and subject. As being a real unity, the world of manifold ex-

istence constitutes an articulate whole. The totality of all existing

things is the world
;
the unity of the universe is the Deity. Whatever

affirmations are made with reference to the Deity must be either nega-
tive or figurative and anthropomorphize. A reciprocity of influences

exerted and received unites all the parts of the universe. Every part,

therefore, is both active and passive. With human activity is con-

tory of philosophy, can be extended in essentially the same sense to his whole system. Decidedly as Hegel

rejects in principle every form of dualism, yet, in the method of his system which elevates dialectical con-

struction in opposition to empiricism to an independent power and separates
"
pure thought

" from its empiri-

cal basis, he really sets up a dualism, which is not removed by the supplementary reference made to expe-

rience. The same justice has not been done by Hegel to the realistic side of the Kantian philosophy as to

the idealistic side. Hence the greater prominence, and, in many cases, th* one-sided exaggeration, given to

the former side in postHegelian philosophy.
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nected the feeling of freedom, and with passibility that of dependence.

With reference to the Infinite, as the unity of the universe, man lias a

feeling of absolute dependenee. In this feeling religion has its root

Religious ideas and doo-mas are forms of the manifestation of the reli-

gious feeling, and as such are specifically distinguished from scientific

speculation, which strives to reproduce in subjective consciousness the

world of objective reality, lie who seeks to transform dogmas into

philosophemes, or to philosophize in theology, mistakes the limits both

of philosophy and theology ; only a formal use can be made of phi-

losophy in theology. Philosophy should not be made the servant of

theology, nor theology of philosophy ;
each is free within its own limits.

Schleiermacher's attention was directed not only to dialectic—which

includes with him speculative theology
—and philosophical ethics, but

also to Christian dogmatics and Christian ethics. In the place of Kant's

too narrow coneeption of duty, by which the specific and variable is

sacrificed to the universal, Schleiermacher substituted the doctrine that

each one's duty varies according to his individuality. Schleiermacher's

ethics includes the doctrines of goods, of virtue, and of duties. In the

highest good, which he defines as the supreme unity of the real and

the ideal, Schleiermacher finds the ethical end of man, in duty the law

of advancement towards this end, and in virtue the moving force.

Schleiermacher's ethics is predominantly doctrine of goods. The man-

ner in which Schleiermacher more expressly defines and formulates,

on the one hand the opposition, and on the other, the union of the real

and the ideal, most resembles Schelling's manner, in his philosophy of

identity. In point of ideal content, systematic division, and terminolo-

gy, Schleiermacher's system was not developed by him into a thorough-

ly finished and all-including whole, and is, therefore, far inferior in

formal perfection to Hegel's, and also to Herbart's system ; but it is

free from many detects of narrowness which are inseparably involved

in these systems, and in its still largely unfinished form is more

capable than any other post-Kantian philosophy of a pure develop-

ment, by which the various defects of other systems may lie remedied.

Schleiermacher's Works have been published in three Series: 1. Works on Theology ;
'i. S^niums; 3.

Philosophical and Miscellaneous Writings, Berlin, 1835-64 The third series contains the following volumes :

1. GrundUnien diver KrUOt der biahertgen Sitteniehre; itonologe; vertrouu Brief* Utter F. .Se/iie<jer*

Lucinde; Oedanken Bber Umversit&ten im deutschen Stnne, etc. II. PhUos. u. verm, Schriften. 111.

Reden nnd Ahh., der K. Academii drrWixs. vorgetragen, aim Sc/il.'s handschr. WacAL hrsg. r»n /.. Jonas.

IV. 1. Qexch. der Philos.. /irtg. von If. Ritter. IV. 2. Dialettk, hrsg. von L. Jonas. V. Eniicurf nine*

Systems der Sittenlehre, hrsg. von A. Schweizer. VI. Psychologic, hrsg. v<"i George, VII. AestheUk, hrsg.

von C. Lommatascti. VIII. Dit Lehre vom Stoat, hrsg. von Chr. .1. Brandts. IX Brztehvngslefire,

hrsg. ron C. riots. A. brief compilation of pithy extracts from Schleiermacher's works, well adapted for an
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introduction to the latter, are the Ideen, Reflexionen tend Betrachtungen aus Schlei.'s Werken, ed. by L.
v. Lancizolle, Berlin, 1864. Of Schleiermacher's life and personal relations his copious correspondence fur-

nishes the most trustworthy information. The letters which passed between him and J. Chr. Gass have been
published by the latter' s son, \V. Gass, with a biographical preface, Berl., 1852. All of Schleiermacher's cor-

respondence, which has been preserved and is of general interest, has been edited and published by Ludwig
Jonas, and, alter his death, by Wilh. Dilthey, under the title : Aus Schleiermacher's Leben, in Briefen. Vol.
I. : From Schl.'s childhood till his appointment at Halle, in October, 1804, Berlin, 1858, 2d ed., 1S60

;
Vol. II.:

Till his death, which occurred Feb. 12, 1834, Berlin, 1858. 2d ed., i860
; Vol. III. : Schl/s correspondence

with friends till his removal to Halle, chiefly with Friedr. and Aug. Wilh. Schlegel, Berlin, 1861 ; Vol. IV. :

Schl.'s letters to Brinckmann, correspondence with his friends from 1804 to 1S34, Memoirs, "Dialog iiber ilas

Anstaiulige," Reviews, Berlin, 1863. A short autobiography of Schl., extending to April, 1794, is given in Vol.

I., pp. 3-16. A comprehensive biographical work on Schl. (by Wilh. Dilthey) has followed. Of those who
have treated of Schl.'s philosophical and theological doctrines, we may mention in particular : Chr. Jul.

Braniss, Ueber Schl.'s Glaubenslehre, Berlin, 1824 ; C. Rosenkianz, Kritik der Schleiermacher'schen Glau-

benslehre, Kbnigsberg, 1836 ; Hartenstein, De ethices a Schl. propositi fundamento, Leips., 1837 ; cf. also

occasional passages in H.'s Ethik ; Dav. Friedr. Strauss, Schleierm. una Daub in Hirer Bedeutung f'iir die

Theologie unserer Zeit, in the Hallische Jahrb. fiir deutsche Wiss. u. Kunst, 1839, repr. in Charakleristiken
vnd Kritiken, Leips., 1839; Schaller, Vurl. iiber Schl., Halle, 1844; Weissenborn, Vorlesungen iiber Schl.'s

Dialeklik und Dogmalik, Leips., 1847-49; F. Vorlander, Schleiermacher's SiUenlehre, Marburg, 1851 ; Sigwart,
Ueber die Bedeutang der Erkenntisslehre und der psychologischen Voraussetzungen Schleiermacher's fiir

die Grundbegriffe seiner Glaubenslehre, in the Jahrb. fiir deutsche Theologie, ed. by Liebner, Dorner, Ehren-

feuchter, Landerer, Palmer, and Weizsucker, Vol. II., 1857, pp. 267-327 and 829-864 (with which cf. Dorner's

rejoinder, ibid., p. 499); C. A. Auberlen, Schleiermacher, ein Charakterbild. Basel, 1859; E. Zeller, Zum 12.

Februar, in the Preuss. Jahrb., III., 1S59, pp. 176-194, reprinted in Zeller's Vortr. u. Abh., pp. 178-201; Karl

Schwarz, Schleiermacher, seine Personlichkeit und seine Theologie, Gotha, 1S61 ; Bobertag, Schl. als Philo-

soph, in the Prot. Kirchenz., 1861, No. 47 ; Sigwart, Schl. in seinen Seziehungen zu dem Athenceum der

beUlen Schlegel (Progr. of the Sem. at Blaubeuren), Tubingen, 1861 ; Schlottmann, Drei Gegner (Schenkel,

Stahl, and Philippi) des Schleiermacher'schen Religionsbegrijfs, in the Deutsche Zeitschr. fiir christl. Wiss.

tc. christl. Leben, N. S. IV., 1861, Oct. : Wilh. Dilthey. Schl.'s polilische Gesinnwig und Wirksamkeit, in the

Preuss. Jahrb., X., 1862; Guil. Dilthey, De pri?icipiis ethices Scheiermacheri (Diss, inaug.), Berl., 1864;

Rud. Baxmann, Schl.'s Anfange im Schriftstellem, Bonn, 1S64; the same, Schleiermacher, sein Leben und

Wirken, Elberfeld, 1868; W. Beyschlag, Schl. als politischer Character, Berlin, I860: Rich. v. Kittlitz,

Schleiermacher's Bildungsgang, ein biographischer Versuch, Leipsic, 1867 : Wilh. Dilthey, Leben Schleier-

macher's, Vol. I., 1867-70 ; Daniel Schenkel, Friedr. Schleiermacher, ein Lebens- und Charakterbild, zur

Erinnerung an den 21. Nov., 1768, Elberfeld, 1868; A. Baur, Schleiermacher's chrhlliche Lebensanschauun-

gen, Leips., 1S68 ; Franz Hirsch, Schl. in Ostpreussen, in the Altpreuss. Monalsschr., IV., No. 8, 1867
;

Emil Schiirer, Schl.'s Religionsbegriff und die philos. Voraussetzungen desselben (Inaug. Dissert.), Leipsic,

1868 ; P. Schmidt, Spinoza und Schleiermacher, die Geschichte ihrer Systeme und ihr gegenseitiges Ver-

hdltniss, Berlin, 1868. On the occasion of the centennial celebration on the 21st of November, 1868, ad-

dresses and works on Schleiermacher were published by M. Baumgarten, R. Benfey, Biedermann, G. Drey-

dorff, L. Duncker, Frickey, L. George, Hagenbach, Henke, Kahnis, Lipsius (in Hilgenfeld's Zeitschr. fiir

tciss. Theologie), F. Nitzsch, A. Petersen, Herm. Reuter, A. Ruge, H. G. Sack, E. 0. Schellenberg, D. Schen-

kel, L. Schultze, Sigwart (in the Jahrb. fiir deutsche Theologie). H. Spiirri, Thomas, Thomson, Treblin, Th.

Wo'ltersdorf, and others. Cf. also works and opuscules by Carl Beck (Reutlingen, 1869), F. Zachler (Breslau.

1S69), Th. Eisenlohr (Die Idee der Volksschule nach Schleierm., Stuttgard. 1852, 1869), Wilh. Bender (Schl.'s

philos. Gotleslehre, Dissert., Worms, 1868), Ernst Bratuschek and T. Hulsmann (in the Pfiitos. MonaUchrift,

II., 1 and 2), Karl StefEensen (Die wissensch. Bedeutung Schleiermacher's, in Gelzer's MouatsbUM fiir innere

Zeitgesch., Vol. 32,»Nov., 1868), P. Leo (Schl.'s philos Grundanscliauung nach dem metaphijs. Theil seiner

"
Dialektik," Dissert., Jena, 1868), Th. Hossbach (Schl, sein Leben und Wirken, Berlin, 1868), A. Twesten

(Zur Erinnerung an Schl. [akatl. Vortrag], Berlin, 1S69), C. Michelet (Der Standpunkt Schl.'s, in the

Gedanke, VIII., 2, 1869). [Arts, on S. in Christ. Exam. vol. 53, and Westm. Rev. vol. 86.— Tr.]

Friedrich Ernst Daniel Schleiermacher, son of a Reformed clergyman, was born at

Breslau, Nov. 21, 1768. He was brought up as a member of the community of Moravian

brethren, and their form of faith acquired the most profound influence over his spiritual

tendencies
;
an influence which continued indestructibly to assert its power, even when

(from his nineteenth year), impelled by the need of independent examination, he

had renounced his outward connection with the Moravians, and was no longer able to
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approve the definite substance of their faith. From the spring of 1783 until autumn

in 1785 he was educated in the Padugogium at Niesky; thence he was received into

the Seminary of the United Brethren at Barby, which he quitted in May, 1787. After

completing the theological course at Halle, he occupied (Oct., 1790, to May. 1793) a po-

sition as teacher in the family of Count Dohna-Schlobitten. Soon afterwards he en-

tered the " Seminarfur gelehrte Sc7tulen" at Berlin, which was under Gedike's direc-

tion. From 1794 to 1796 he was assistant preacher at Landsberg on the Warthe, 1796-

1802 chaplain at the ChnHte-ILius at Berlin. 1802-1804 court-chaplain at Stolpe, and

1804-1806 Professor Extraordinarius of Theology and Philosophy at Halle on the

Saale. Being compelled, in consequence of the events of the war, to give up this last

position, he occupied himself with literary labors, and co-operated in his measure with

Fichte and other patriotic men in bracing the public mind for the work of a future

emancipation of the Fatherland from foreign domination. From 1809 he preached

at the Church of the Trinity in Berlin. On the founding of the Berlin University he

received in it an appointment as Professor Ordinarius of Theology, which position he

retained till his death on the 12th of February, 1834. In addition to his courses of

theological lectures he delivered philosophical lectures on various branches of philoso-

phy. He became early familiar with the Kantian philosophy, being especially occupied

in studying and criticising it in the decennium 1786-1796. Subsequently he directed

a critical attention to the speculations of Fichte and Schelling. He first became ac-

quainted with Spinoza's doctrine (probably in the year 1794) through Jacobi's exposi-

tion of it (1785). Afterwards he interested himself in the systems of Plato and

of earlier philosophers. His attention had previously, but with far less interest, been

directed to Aristotle. Schleiermacher developed his own ideas at first chielly in the

criticism of other systems, but afterwards proceeded more and more independently and

constructively. In 1817 he was made a member of the Academy of Sciences, for which he

wrote a series of opuscules relating mostly to Greek philosophy. In the year 1817 he was

President of the Synod assembled at Berlin to deliberate on the union of the Lutheran

and Reformed Churches. But the kind of union for which Schleiermacher labored,

namely, the free union of the two Churches in such a manner as to leave all forms of

doctrine and cultus, provided they were conformed to the spirit of Protestantism, to

be determined according to the conscience of the individual preachers and churches,

was radically different from the more rigidly legal and doctrinal union which was in

the end effected. Schleiermacher's warning, addressed to Minister Von Altenstein, not

to permit his name to be associated in history with the corruption of the true idea of

union, was not effectual in turning him from the course finally chosen by him, but was

only received as a personal insult. In consequence of this conflict, and owing also to

his liberal political activity, previously as well as subsequently to this period, Schleier-

macher experienced as constantly the disfavor of the government as Hegel enjoyed its

favor and active support. It was not till in his last years that, through the mutual

advances of both parties, friendly relations were in a measure restored. As preach) r,

University Professor, and author, Schleiermacher's activity was extremely varied and

salutary. In the fields of theology, philosophy, and ancient learning, his labors were

broadly stimulating, intellectually awakening, and indicating new paths. "Schleier-

macher" (says Zeller in his Vortr. tt. Abh., Leipsic, 1865, pp. 179 and 800)
" was

opjfc

only the greatest theologian that the Protestant Church has had since the period of the

Reformation
;
not only a churchman, whose grand ideas of the union of th<- I'i

confessions, of a more liberal constitution of the Church, of the rights of science and

of individuality in religion, will force their way in spite of all resistance, and have even
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now begrm to come forth again from the deep eclipse which they have suffered
;
not

only a gifted preacher, a highly-endowed and deep-working religious teacher, forming
the heart by the understanding and the understanding by the heart : but Schleiermacher

was also a philosopher, who, without having any finished formal system, yet scattered

the most fruitful seeds; an investigator of antiquity, whose works introduced a new era

in the knowledge of Greek philosophy ;
a man, finally, who co-operated honestly in the

work of Prussia's and Germany's political regeneration ; who, in personal intercourse,

exerted a stimulating, educating, and instructing influence on countless minds, and

who awakened in many an altogether new intellectual life. Schleiermacher was the

first one to investigate with comparative thoroughness the peculiar nature of religion,

and thereby to do an incalculable service also in the way of practically determining its

relations to other fields of thought ;
he is one of the most distinguished among the

men who for more than a century have been laboring to sift what is of universal human

import from the mass of positive tradition, to transform what the past has given us, in

accordance with the spirit of our times, one of the foremost among the protagonists of

modern Humanism."

Among Schleiermacher's writings the following deserve especial mention : Uebcr

die Religion, Reden an die GeMldeten unier ihren Verdchtern, Berlin, 1799; 2d ed.,

1806; 3d ed., 1821; frequently reprinted since Schl.'s death. Monologen, tine

Neujahrsgabe, 1800, etc. Vertraute Briefe uber F. SchlegeVs Lucinde (publ. anony-

mously), 1800. Predigten, 1st Collection, 1801; 2d Coll., 1808; 3d Coll., 1814;

4th Coll., 1820; Festpredigten, 1826 and '33; Zur Denkfeier der Augsb. Con-

fession, 1831
;

further collections of sermons appeared, after Schleiermacher's

death, in his Complete Works. Grundlinien einer Kritik der buherigen Sittenlehrc,

Berlin, 1803. Platan's Werke, iibersetzt u?id mit Einleitungen und Anmerkungen

versehen, I., 1 and 2; II., 1-3; III., 1, Berlin, 1804-28, etc. Die Weihnachtsfeier,

1806, etc. Der christliehe Glaube nach den Grundsatzen der evangelischcn Kirche, Ber-

lin, 1821-22; 2d revised edition, 1830-31
; frequently reprinted since Schl.'s death.

Of his posthumous works the following (in addition to the GescJi. der Philos. cited

above, Vol. I., p. 10) are those of most philosophical importance : Entwurf eines

Systems der Sittenlehre, hrsg. von Schtceizer, 1835, and Grundriss der philos. Etldk mit

einleitender Vorrede hrsg. von A. Twesten, 1841 (with which cf. Die christliehe Sitte,

nach den Grundsatzen der evangelischen Kirche im Zummmenhang dargestellt, hrsg. von

Jonas, 1843). Dialektik hrsg. von Jonas, 1839. Aeslhetik, hrsg. von C. Lommatzsch,

1842. Die Lehre vom Staat*7irsg. von Chr. A. Brandis, 1845. Erziehungslehre, lirsg.

von C. Platz, 1849. Psychohgie, hrsg. von George, 1864. (The Lectures on the Life of

Jesus, published in 1864 under the editorship of Rutenik, produced at the time

of their delivery a not inconsiderable impression among the large number of those who

heard them. In particular, they may be said to have been partly a direct anticipation

of David *Friedr. Strauss's critique of the evangelical accounts of the life of Jesus, which

appeared soon after Schleiermacher's death, and partly to have led indirectly to it
;

the latter, namely, in so far as the partial critique of Schleiermacher would necessarily

provoke a uniform extension of the same critique to points, with reference to which

Schleiermacher had held back, especially when taken up by a consequent thinker, who

had learned from the Hegelian philosophy not to connect his religious interest with any

person, but with the Idea itself, which, as Strauss—on the authority of the Hegelian

principles and indeed after the precedent of Kant in his Critique of the Pure Reason,

2d ed., p. 597, and in his Religion within the Limits of the Mere Reason—affirmed, did

not like to pour out all its riches into any one individual. In an historical point of view
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these lectures have now scarcely an)- value, but their importance is gTeat for those who
would understand the theology of Schleiermacher and the course of German theology

in its more recent development.)

Equally animated by deep religious feeling and filled with an earnest scientific spirit.

Schleiermacher seeks visibly in all his works to contribute towards the accomplishment
of the work which he indicates as the goal of the Reformation and as the special want

of the present time: "to establish an eternal compact between vital Christian faith

on the one hand, and scientific inquiry, left free to labor independently for itself, on the

other, so that the former may not hinder the latter, nor the latter exclude the former."

In the "Discourses on Religion" (Iied< n uber dU Religion; 1st Discourse : Justifi-

cation, 2d: On the Essence of Religion, 3d : On Religious Culture, 4th : On the Social

Principle in Religion, or on Church and Priesthood, uth : On Religions; Schleiermacher

seeks to show what is the nature and what the justification of religion. As Kant in

his critique of the reason opposes that philosophic dogmatism which pretends to prove

theoretically the reality of the objects of the Ideas of the reason, while he recognizes

and enforces the moral truth of those ideas as objects of faith, so Schleiermacher

denies the scientific truth of the teachings of theological dogmatism, but admits that

religion is founded in man on a special and noble faculty, namely, ou religious feeling,

which is the direction of the spirit toward the infinite and eternal
;
and he finds the

true import of theological notions and doctrines in this, that through them the reli-

gious feeling comes to expression; but when that whose office is simply to indicate our

feelings and represent them in words is taken for objective science, or for science and

religion at once, there follows inevitably a decline into mysticism and mythology.

Kant needed, in order on the basis of the moral consciousuess to vindicate, by means

of his Postulates, the reality of the objects of the " Ideas of the reason," a critique of

the theoretical reason, to show that there was space left for the objects of these

''Ideas" beyond the sphere of all that is finite and therefore only phenomenal.

Schleiermacher, on the contrary, since he seeks not to prove the reality of the objects

of our religious notions, but only the legitimacy of the subjective spiritual states which

are expressed by means of these notions, needs no open space for the infinite outside

the finite, is able to leave to the finite its objective reality, "which is reflected in our

consciousness," inviolate, and finds, like Spinoza (from whom, however, he differs

essentially by his recognition of the worth and significance of individuality), in the

midst of the finite and perishable itself the infinite and eternal. In opposition to the

idealistic speculation of Kant and Fichte, Schleiermacher demands a realism which

shall not indeed be confined to the consideration of the finite in its isolation, but shall

consider each thing in its union with the whole and with the eternal (or. in Spinoza's

phraseology: sub spcci> at, rni) ;
to feel one's self one with this Eternal, says Schleier-

macher, is religion.
" If man does not become one with the eternal in the immediate

unity of his intuition and feeling, he remains eternally separated from it in the derived

unity of consciousness. But what. then, will become of the highest utterance of the

speculation of our days, what shall be the end of this finished, rounded Idealism, if it

does not again sink back into this original unity, so that the humility of religion

may cause this proud speculation to suspect that there may be another realism than

that to which it so boldly and with perfect justice asserts its own superiority! It

will annihilate the universe while seemingly seeking to construct it. and will degrade
it to the signification of a mere allegory, to an empty shadow of the narrowness and
limitation of its vacant consciousness. Olfer reverentially with me a lock to the

manes of the holy, rejected Spinoza! He was filled with the lofty world-spirit;
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the infinite was his beginning and his end
;
the universe his only and eternal love. In

holy innocence and deep humility he saw himself in the mirror of the eternal world,

and saw how he too was its most lovely mirror
;
full of religion was he and full of holy

spirit, and hence he stands there alone and unrivalled, master in his art, but exalted

above the profane guild, without disciples and without civil right."

Science, says Schleiermacher, is the existence of things in human reason
;
art and

cultured skill are the existence of human reason in things, to which it gives measure,

shape, and order
; religion, the necessary and indispensable third to these two, is the

immediate consciousness of the unity of reason and nature, of the universal being of

all that is finite in the infinite and through the infinite, and of all that is temporal in

the eternal and through the eternal. Piety, devotion, as the direction of the spirit to

the eternal, is that state of spiritual excitation to which all the utterances and deeds

of divinely-inspired men point; it does not produce, it accompanies knowledge and

moral action
;
but with it immorality and the conceit of knowledge cannot co-exist.

Whatever advances genuine art and science is a means of religious culture. True

science is completed perception, true praxis is self-produced culture and art, and true

religion is sense and taste for the infinite. To seek to possess either of the former

without the latter, or to imagine that one does thus possess either, is a sacrilegious

error. The universe is the scene of uninterrupted activity, and reveals itself to us in

every moment ;
and when, through the impressions which it thus produces directly

upon and indirectly within us, we take up into our lives every separate and finite object,

regarded not by itself alone, but as a part of the whole, as a representation of the

infinite, and when we find herein the motive for our action, this is religion.

The communion of those who have already inwardly ripened into the devout spirit

is the communion of the true church. Particular churches furnish the bond of union

between pious of this class, and those who are still seeking after piety. The difference

between the priests and laity can only be a relative one. He is called to be a priest,

whoever he may be, who has so peculiarly and completely developed in himself his

faculty of feeling, as to acquire a facility in any kind of expression.

The idea of religion includes the complex of all the relations of man to the Deity ;
but

the various religions are the definite shapes in which the one universal religion must

express itself, and in which alone a true individual development of the religious nature

is possible ;
the so-called natural or rational religion is a mere abstraction. The dif-

ferent religions are religion as, stripped of its infinity and often in impoverished form,

as it were an incarnate God*, it has appeared among men, which appearance is a work,

extending in infinitum, of that spirit which is revealed in all human history. The man-

ner in which man has the Deity present to him in his feeling decides respecting the worth

of his religion. The three principal religious stadia, in this regard, are (1) the stadium at

which the world appears as a chaotic unity, and the Deity is represented to the mind

either in the form of personality, as a fetish, or impersonally, as blind fate
; (2) the sta-

dium at which the definite plurality of heterogenous elements and forces is most promi-

nent in man's conception of the world, and the notion of God is either polytheistic, as

among the Hellenes, or takes the form of a recognition of necessity in nature, as with

Lucretius
; (3) the stadium at which being is conceived and represented as totality, as

unity in plurality, or as system, and the notion of God is either monotheistic or pan-

theistic. In Judaism the properly religious element, or the consciousness which every-

where gleams through, of man's position in the universe and of his relation to the

eternal, takes the form of the conception of direct retribution, of a reaction of the infi-

nite against the finite, the latter being viewed as having its source in the arbitrary or
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accidental. The Deity is conceived only as rewarding, punishing, correcting whatever

is individual in the individual. The original conception of Christianity, on the contrary,

is that of the universal tending and striving of all finite things towards the unity of the

whole
;
and it represents God's action in response to this striving as an action of recon-

ciliation exerted at various times and places through agencies at once finite and infinite,

human and divine. The sense of ruin and redemption, of enmity and reconciliation,

is fundamentally characteristic of Christian feeling. Christianity . Og in all that

is actual the element of unholiness, proclaims aa its goal infinite holiness. Christianity

first put forth the requirement that piety should be a permanent Btate in man and not

confined to particular times and relations. The founder of Christianity does not re-

quire that our adept ion of his idea be consequent upon our attachment to his person,

but rather the reverse
;
the greater sin is the sin against the spirit. The peculiarity

and substance of the religion of Christ is that it makes the idea of redemption and

reconciliation the centre of religion. But Christ himself is the centre of all reconcilia-

tion. The time will come when the Father will be all in all, but this time lies out of

all time.

In the Mnnolorjvfx (1. Contemplation; 2. Examination; ?>. The World; 4. Pro-

spect ;
5. Youth and Old Age) Schleiermacher defines it as the highest moral work of

man, that each one represent in himself in a peculiar manner humanity. Kant's re-

quirement in the name of reason, of a uniformity of action, the Categorical Imperative,

is viewed by him as marking indeed a creditable advance from the low emptiness of

sensuous animal life to a higher plane, but as constituting, nevertheless, a lower stand-

point in comparison with that which insists on a higher individuality in culture and

morality. The Ego, the me, certain of itself, asserts in its most interior, personal ac-

tion its free, spiritual self-determination, independently of any accidental combination

of circumstances and even of tho power of time, of youth, and of old age.

The Confidential Letters on Fried/rich ScMegeVs
" iMcinde* (which are better than

the work commented on) are a plea for the undivided unity of the sensuous and spirit-

ual elements in love, and oppose that desecration of the divine in it. which follows from

the unintelligent separation of it into its elements, into spirit and flesh.

In classifying the sciences Schleiermacher considers whether they are founded on

npirical or a speculative view of nature and mind, and divides them accordingly

into Natural History and Physics, History and Ethics. Philosophy in its idea has ref-

erence to the highest unity of physical and ethical knowledge, or to the complete inter-

penetration of tin' contemplative (speculative) an.! experimental.

Schleiermacher's Dialectic is founded on the idea of knowledge as the agreement of

thought with being, which must show itself at the same time as agreement of thi

with each other. The "Transcendental Part" of the Dialectic considers the idea of

ledge independently, and, so to speak, in repose, while the "Technical or Formal

Part" considers the same idea in movement or the development of knowledge. With

Kant. Schleiermacher distinguishes between the matter and the form of knowledge, and

teaches that the former is given through sensuous percept ion or by the
"

' h ranio Func-

tion," while the latter has its origin in the " Intellectual Function," or in thought,
which is the faculty of unity and distinction. The forms of OUT knowledge 00

with the forms of being. Space and time are the forms of tb • ice of things,

not simply forms of our apprehension of things. The tonus of knowledge are the con-

cept and the judgment. The concept corresponds to the independent being of things, or

to the "^substantial forms" termed force and phenomenon ithe higher concept to

"force," the lower to "
phenomenon"), and the judgment to things in their co-exist-
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ence, in their reciprocity, or as active and passive. The forms of the development of

knowledge are induction and deduction. The process of deduction, or the derivation

of a conclusion from principles, is never rightly employed except upon results of the

inductive process, which advances from phenomena to the cognition of principles.

Schleiermacher expressly (and with perfect logical justice) disputes the theory on which

the Hegelian dialectic rests, that pure thought, separated from all other thought, can

make a beginning of its own, can originate as a primitive, independent, and particular

form of thought.

In the idea of God the absolute unity of the ideal and the real is thought, to the

exclusion of all contrasts, while in the conception of the world the relative unity of the

ideal and the real is conceived under the form of contrast. God is, therefore, neither

to be conceived as identical with nor as separated from the world. (Since the Ego is

the identity of the Subject in the difference of its momenta, God's relation to the world

may be compared to the relation of the unity of the Ego to the totality of its temporal

acts.) Religion is based on the feeling of absolute dependence, in which, with man's

own being, the infinite being of God is at once implied. Through the religious feeling

the original ground of existence is posited in us, just as in perception external things

are posited in us. The being of the Ideas of the reason and the being of conscience in

us are the being of God in us. Religion and philosophy are equally legitimate func-

tions of the human spirit ;
the former is its highest subjective, and the latter its high-

est objective function. Philosophy is not subordinate to religion. Such (scholastic)

subordination would only be justified if all attempts to think God were inspired only by

feeling. But the speculative activity of man's reason as directed toward the transcend-

ent ground of existence, has in itself worth and significance, especially as a means to

the removal of anthropomorphitic elements from the idea of God. On the other

hand, however, religion is not itself a mere stepping-stone to philosophy. For feeling

is something permanent with us
;

it is in us the original unity or indifference of think-

ing and willing, and this unity cannot be replaced by thought.
*

* Schleiermacher's conception of the relation between religion and philosophy is free from the defect of

Hegel's conception, "according to which feeling, like "representation," is merely a mental stadium preparatory

to the conception. Feeling stands to cognitive activity in general, as also to willing and praxis, not in the

relation of a function of lower or higher order, but in that of another and equally legitimate direction of

psychical activity. The relation of order subsists only within each one of the three principal directions or

faculties, hence among the sensuous and spiritual feelings, among sensuous and rational desires, and between

perception, representation, and conception. But religion is not merely devotion, i. e., not merely relation of

man to Deity through the medium of feeling: it is relation of man in all his psychical functions to Deity.

Hence the theoretical and ethical elements are as essential to religion as is the emotional. In so far, now, as

religion has a theoretical side, Hegel's position, considered with reference to the relation between dogma and

philosopheme. religious representation and scientific knowledge, is indeed correct, and Schleiermacher's co-

ordination of faculties as equally legitimate is untenable. In all spheres of life, feeling, which objectifies

itself in representations, must be founded on real external or internal events or processes; the feeling of joy

in triumph, for example, which has given itself poetic expression in the Persce of ^Eschylus, is founded on the

fact of the victory actually secured, and the Christian feeling, on which Christian poems are based, on facts

of outward or inward life. Now it is the work of science to ascertain and exhibit these real processes and

events, so that a true image of them shall enter into our consciousness ; science must, for example, reproduce

the real motives and actual progress of the Persian War with objective fidelity in the whole and in detail, and

must in like manner apprehend and represent with historical fidelity what took place in the consciousness of

Jesus as well as what was involved in his relations to the world around him, and also what more general

historical agencies co-operated in the origin and extension of Christianity. With patriotic or religious feeling

and with patriotic or religious poetry, as such, this scientific activity is co-ordinate in point of legitimacy, and

In so far as an influence is exerted in either direction, there is involved not a relation on either part of subor-

dination and of mere servitude, but rather one of free and mutual furtherance and benefit. Scientific knowl-
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The subject of Ethics is the action of the reason as resulting in a union or an agree-

ment of reason and nature. The doctrine of goods, the doctrine of virtue, and the

doctrine of duties are forms of ethics, each of which contains the whole under a pecu-

liar point of view. A good is any agreement (" unity ") of definite sides of reason and

nature. Mechanism and chemism, vegetation, animalization, and humanization

in ascending order the successive degrees of the union <>!' reason and nature. The end

of ethical praxis is the highest good, i. e., the sum of all unions of nature and reason.

The force from which all moral actions tlov is virtue
;
the various virtues are the ways

in which reason as a force dwells in human nature. Progress towards the end of all

morality (the highest good) is the substance of duty, i. e., of ethical praxis with refer-

ence to the moral law or of the sum of individual actions concurring for the production

of the highest good. The various duties form together a system of modes of action
;

this system results from the whole complex of the virtues of the individual, which in

their active development are all directed toward the one undivided ethical end of man.

The conception of the permissible belongs rather to law than to morals
;
for whatever 1 .. -

longs to the sphere of morals must in every particular case be completely determined

through its relation as well to the ethical end of man as to his moral power and to

the moral law. The conception of the permissible has no legitimate application in

ethics except in a negative sense, as indicating that the description of an action is not

yet sufficiently complete (is not yet sufficiently individualized) for its character i

scientifically estimated. But in this sense the conception does not contain an ethical

• jualification or mark, but onjy implies that such a mark is yet to be discovered.

The action of the reason is either organizing and formative, or symbolizing and indi-

cative. Every interpenetration or "
unity

" of reason and nature, which implies a coming
action of reason on nature is organic, while every such unity, which implies a past

action of reason on nature, is symbolic. The distinction between the organic and the

symbolic is crossed by the distinction between the universally like or identical, and the

individually peculiar or differentiating character of ethical action.

Hence arise four provinces of ethical action, namely, those of intercourse or traffic,

of property, of thought, and of feeling. The first is the province of organization with

identity or of the development of common usage. The second is the province of organ-

edge serves the artist as a means for his end?, and in like manner many of the products of art are sen!'
K. i lie M pre-. Qtetive of science for the purposes of his investigations, while his own feeling, a

the objects of his invi him as a means of exciting him to inquiry. Bat in so fax a< thi

in which feelings objectify then while containing elements which represent certain phases of the

reality, contain, nevertheless, others, which under the most favorable circumstances have only a poetic
ii. \\ hili- yet both classes of elements without distinction have in these ideas the value of r. pr

of the reality, they are ool eqoallj legitimate with, but inferior to. theidi as of science, from which all elements

having only a poetical validity are sifted out, while the objectively valid ones are completed and a

together In acriticallj tested and confirmed whole. 8 meat the cognition both of separate phi no
and also of tin- rationality which inheres in phenomena, whether in the field of nature or of mind, but

tor this reason incomiietent to appreciate poetry as such in its works and to understand it in its motives.

Religious progress, while not depending on a degradation or even an extirpation of feeling and poetry, or a
Hon of religious consciousness to what i- scientifically correct, does, nevertheless, imply a separat

all elements which are not scientifically justified from the do theorems which lay olaim to obji

troth, and a recognition of feeling and poetry as co-ordinate and co-operating with science, exactly aspi
in historical knowledge and poetry depends on the separation and the co op ration of the historic and p

us originally blended together in the legend ;
thislattei tatement is illustrated in the actual state of

historic poetry, whose tendency has been and is more and more to divaricate from historical tradition «nd
critical Investigation, and which has thus raised Itself to a freer and more independent position, at tho same
tome that historic knowledge has become purer and more profound.
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ization with individuality, or of the development of the untransferable. Thought and

language constitute the province of symbolism with identity, or of the community of

consciousness. Feeling is the province of symbolism with individuality, or of the

primitive variety of consciousness.

With these four ethical provinces correspond four ethical relations : legal right,

sociability, faith, and revelation. Legal right is the ethical co-existence of individual!

in intercourse or traffic. Sociability is the ethical relation of individuals as exclusive

proprietors ;
it is the recognition of the proprietorship of others, so that what belongs

to others may become ours, and conversely. Faith, or confidence in the truthfulness

of statements made by another, expresses, in the general ethical sense, the relation of

mutual dependence which exists between those who teach and those who learn in a

common language. Revelation, in the general ethical sense, is the relation of individ-

uals to each other in the separateness or individuality of their feelings (the content of

these feelings being derived from the Idea which most controls each individual).

With these ethical relations correspond, again, four ethical organisms or goods":

State, Society, School, and Church. The State is the form under which men are

united for the exercise of the identically formative activity (for common action), under

the distinction of authorities and subjects. Society is the union of men for individu-

ally organizing activity, under the distinction of personal friendship and more extended

personal relations. The School (in the wider sense, including the University and

Academy) is an association for identically symbolic activity, or it provides for a partner-

ship in knowledge under the distinction of the learned and the public. The Church is

an association for individually symbolic activity ;
it exhibits the union of a number of

men of the same type for subjective activity of the cognitive function, or community

in religion under the distinction of clergy and laity. These organisms all find in the

family their common basis.—The cardinal virtues are discretion, perseverance (or

bravery), wisdom, and love. The first is the combat against one's self, the second

against others
;
the third is an inward life (vivification), the fourth an outward one.

Duties are divided into duties of law and of love on the one hand, and duties of voca-

tion and of conscience on the other
;
the former distinction is founded on the distinction

between universal and individual community of productive action, and the latter on

that between universal and individual appropriation. The most general law of duty is :

Act at every instant with thy whole moral energy, endeavoring to do thy entire moral

work. That action is in each^case required, as duty, which most promotes all the in-

terests of morality. In all performance of duty the inward impulse and the outward

occasion must coincide.

1 Philosophical ethics is related to the ethics of the Christian religion or to theological

ethics in general (in which Schleiermacher distinguishes between operative and repre-

sentative action, dividing the former into purifying and propagating action, and the

latter into representation in worship and in the social sphere) as intuition (perception)

to feeling, or as objective to subjective. The former has to do with the human reason

as existing alike in all men, and can consider the moral consciousness as the postulate

aud condition of the religious consciousness. Theological ethics, on the contrary, pos-

tulates as primary the religious consciousness in the form of an inward propensity to

religious belief and action. Christian ethics asks : What does Christianity, as an inward

law, require ? while dogmatics asks : What does Christianity imply as true ?
*

* It is obvious that Schleiermacher operates in his ethics too much with expressions such as reason, na-

ture, etc.. which are of very complex signification, and which, like symbols, may cover a multitude of

diverse relations, and that in consequence of this he often contents himself with an abstract schematism,
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§ 131. Closely following Cant, and rejecting the post-Kantian spec-

ulation, Arthur Schopenhauer (1788-1860) developed a doctrine which

may be described as a transitional form from the idealism of Kant to

the prevalent realism of the present, Schopenhauer teaches, namely,

with Kant, that space, time, and the categories (among which the cate-

gory of causality is treated by him as the fundamental one) have a

purely subjective origin, and are only valid for phenomena, which are

merely subjective representations in consciousness. In opposition to

Kant, however, he denies that the reality, which is independent of our

representations, is unknowable, and finds it in the Will, which, he

avers, is fully known to us through internal perception. But lice

he involves himself in the following contradiction: he refers, in the

development of his doctrine, if not space, yet at least temporality and

causality and all the categories therewith connected to the will, al-

though denying in his fundamental declaration of principles that they
can have such a reference; this contradiction he does not, nor can he,

avoid, and so his philosophy becomes incapable of a consequent,

tematic development, and disproves itself. The absolutely real, accord-

ing to Schopenhauer, cannot be termed a transcendental object ; for

no object is without a corresponding subject, and all objects are simply

repr< sentations in the subject, and hence phenomena. The conception
of will is taken by Schopenhauer in a far broader sense than that given
to it I iv common usage. He includes in it not only conscious d< -

but also unconscious instinct, and the forces which manifest themselves

in inorganic nature. As intermediate between the one universal will

and the individuals in which it appears, Schopenhauer posits, after the

precedent of Plato, various Ideas, as real species (just as Schelling pos-

ited the same as intermediate between the unity of substance and the

plurality of individuals). These Ideas are the stages of the objectifica-
tion of Will, f] very organism displays the Idea of which it is a copy,

only alter the loss of such power as is consumed in overcoming the

Ideas which are of a lower order than its own. The pure representa-

where a more concrete development would be in place. Yet in spite of this deficiency his ethics hns indispu-

tably a high and permanent value on account of the manner in which the relation bet

and '1 and on account of the developed doctrine of goods which it contains. In ttii

tion of moral action toward the highest good Schleiermacher hns really discovered the single prim :

moral judgments concerning subjective acts of win. which principle in Hegel's objectivistio treatment of eth-

concealed, and with Herbert falls apart into the various ethical ideas (whoee philosophical legitimacy
Herbert has noM lonstrated) and remains unrelated to theoretical philosophy; Bchopenhs
mism admits of no positive ethics ; Beneke took up again the fruitful idea which lies at the bs - hleier-

macher's ethics, and sought to develop it with logical consistency, n t schematic formula
of Schleiermacher by concrete psychological s[>cciilalioi)b founded ou interna] experience.
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tion of the Ideas in individual shapes is Art. Consciousness first

becomes manifest upon the highest stages in the objectification of will.

All intelligence serves originally the will to live. In genius it is

emancipated from this ancillary position and gains the preponderance.
Since Schopenhauer perceives a progress in the negation of the inferior

sensuous instinct, and yet, without being untrue to his principle, which

ascribes true reality to will alone, cannot positively term this progress
an acquired supremacy of reason, only a negative ethics remains possi-

ble for him. His ethical requirements are sympathy with the suffer-

ing, which is connected with all objectiiications of the will to live, and,
above all, the mortification in ourselves, not of life, but rather of the

will to live, through asceticism. The world is not the best, it is the

worst of all possible worlds
; sympathy alleviates suffering, while asceti-

cism destroys it by destroying the will to live, in the midst of life. In

its negation of the sensuous nature in man, without positive determina-

tion of the true end of spiritual life, Schopenhauer's doctrine resem-

bles the Buddhistic doctrine of Nirvana, or of the fortunate final state

of saints purified by asceticism and who have entered into the uncon-

scious state
;

it also resembles those doctrines of monastic asceticism

which appear in the history of Christianity, but which modern thought
avoids by denying all ethical dualism.

The following are Schopenhauer's works: Veber die vierfache Wurzel den Satzes torn zureichenden

Orunde, Rudolstadt, 1813; 3d ed., Frankfort-on-the-M., 1847; 3d edition, ed. by J. Frauenstadt, Leipsic,

1864. Ueber das Seheri und die Farben, Leips., 1816
;
2d ed., 1854. Die Welt als Wille und Vorstellung, in

four Books, together with a Supplement containing the critique of Kant's philosophy, Leipsic, 1819
; second

edition, increased by the addition of a second volume, ibid., 1844 ; 3d ed., 1859. Ueber den Willen in der

Natur, Frankf.-on-the-M., 1836; 2d ed., 1854; 3d ed., edited by J. Frauenstadt, Leipsic, 1867. Die beiden

Grundprobleme der Ethik (on Freedom of the Will, and on the Foundation of Morals), Frankfort, 1841 ; 2d

ed., Leipsic, 1860. Parerga und Paralipomena, 2 vols., Berlin, 1851 ; 2d ed., edited by Jul. Frauenstadt,

ibid., 1862. Aus Schopenhauers handschriftlichem Naclilass, Abhandlunge?i, Anmerkungen, Aphorismen
und Fragmente, ed. by J. Frauenstadt, Leips., 1864. [The following translations from Schopenhauer's

writings have appeared in the Journal of Speculative Philosophy, ed. by W. T. Harris, St. Louis, 1867-1S71 :

Schopenhauer''s Doctrine of the Will, transl. by C. L. Bernays, Vol. I., pp. 232-236; Thoughts o?i Philosophy

and its Method (Chap. I. of the "Parerga rind Paralipomena"), transl. by Charles Josefe, Vol. V., pp. 193-

209; Thoughts on Logic and Dialectic (Chap. II. of the same work), transl. by the same, ib., pp. 307-319.

Cf. article in the Christian Examiner, Vol. 53, pp. 66 seq.—TV.]

Of Schopenhauer's doctrine and life have written Joh. Friedr. Herbart (review of Schopenhauer's princi-

pal work : Die Welt als Wille mid Vorstellung, in the Hermes, 1S20, Art. 3, pp. 131-149. signed E. G. Z., and

reprinted in Herbart's Complete Works. Vol. XII., pp. 369-391 ; of the modifiers of the Kantian philosophy,

Herbart terms Reinhold the first, Fichte the most profound, Schelling the most comprehensive, but Scho.

penhauer the clearest, most skilful, and most companionable ; he says that Schopenhauer's work is extremely

well worth reading, though useful only as an exercise in thinking, and that all features of the erroneous,

ideal istic-Spinozistic philosophy are united in Schopenhauer's clear mirror), F. Ed. Beneke (in the Jena,

allgem. Litteraturzeilung, Dec. 1820, Nos. 226-229), Rosenkranz (in_his Gesch. der Kantischen Philos., Leipsic,

1840. pp. 475-481, and in the Deutsche Wochenschrift, edited by Karl Godeke, 1854, No. 22), I. Herm. Fichte

(Ethik, I., Leips.. 1850, pp. 394-415), Karl Fortlage (Genet. Gesch. der Philos. seit Kant, pp. 407-423), Erd-

mann (Gesch. der neuern Philos., III., 2, pp. 381-471, and Schopenhauer und Herbart, eine A?ililh£se. in

yichte's Zeitschriftfar Philos., new series, XXI., Halle, 1852, pp. 209-226), Miohelet (.4. Sch., a discourse
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delivered in 1854 and published in Fichte's Zeitschriftf. Ph., new series. XXVII.. 1^35, pp. 3-1-50 and 227-

249). Frauenstadt (liriefe iiber die Schopenhauer''ache Philosophic, Leips., 1854; Lichtslrahlen aus Schopen-

hauer's Werken, Leips., 1862; 2d ed., ib., 1^67; MemordbUten, Brie/e und NachlassstScke, in Arthur Scho-

penhauer, von Una, iiber ihn, by Fraucnstadt and E. O. Lindner, Berlin, 1863 ; Jul. Frauen.stadt, L'eber

Scb.'s Pessimitmvs, GescMc&tsphilas., etc., in the Deutsch. Hut., 1866, Nbs. 4S and 49; 1867, Nos. 22 and 2:;,

etc.), Ad. Curnill, (Arth. Schop. als eine Uebergangaformation van einer ideaUstischen in eine realisiitche

Weltanschauung, Heidelb., 1856), C. G. Biihr (Die Sch.'ache Philos., Dresden, 185? j. liud. Seydel (Schopen-

liditira System dargestellt und briirthrilt. Leips.. is.l7i, Ludwig Noack (Arthur Schop. u.s. M'elUmsicht, in

Psyche, II., 1, 1859; Die ileisUr Wetber/etnd
-

aopenhauer] und Frauenlob [Daumer], ibid., III., 3 and 4,

1860; Von Sansara nach Nirmatia, in the Deutsche Jahrb.,Y6LV., 1863; in the last-named article tlm

weapons >>f the most dolicate ridicule an; directed againsc Schopenhauer's extreme over-estimation of himself),

Trendelenburg (in the second edition of his Log. Unteisuchungen, Leips., 1862, Chapter X. . U. Haym (Arthur

Schopenhauer, in the Preuss. Jahrb., Vol. XIV., and printed separately, Berlin, 1S64), Willi. Gwinner (Scho-

penhauer aun persbnlichtm Utngang dargestellt, Leipsic, 1862; Schopenliauer u. s. Fremiti,.. Leips., 1863),

A. Poacher de Careil (Hegel et Schop., Paris, 1862), also Dav. Ascher and E. O. Lindner, Xagel, Suhle, Ed.

Liiwenthul. Spiegel, Rob. Springer, Wirth, and others, in various articles and essays, H. L. Korten (Quomodo
Schopenhauerus etMcamfundamento melaphysico constituere conatussit, Dins. Hal., 1864), Steph. Pawlicki

(De Schopenltaueri doctriua et philosophandi ratione. Diss. Vratislav., 1865). Victor Kiy (Der Pessimismus

vnd die Ethik Schopenha iters, Berlin, 1866). Chr. A. Thilo (Ueber Schopenhauer''s ethischen Atheismus, in the

Zeitschr. fur < .mete Philos., Vol. VII., No. 4, Leipsic, 1867, pp. 321-356, and VIII., No. 1, (bid., 1867, pp. 1-

35; also published separately), Al. Scherzel (Charakieristik dea ll'tuptlehren Schopenha iters. Programme of

the Czemowicz Beal-Schule, 1866), E. Von Hartmann (L'eber eine notlncendige \ / der Schopen-
/tauer'schen Philosophic, in Bergmann's Philos. Monat&chrtft, II., pp. 457-469), Frauenetadt (in Unsere Zeit,

Nos. 21, 22. 1869). [A. Schopenhauer von Dr. D. Asher, Berl., 1871. Westm. Rev., Apl. 1853.]

Arthur Schopenhauer was born in Dantzic, February 22, 1788. His father was a

banker. His mother was. the authoress Johanna Schopenhauer (writer of books of

travel and novels). After journeying in his youth with friends through France and

England, he entered in 1809 the University of Gottingen, where, besides physical science

and history, he studied especially philosophy under the direction of Gottlob Ernst

Schulze. the skeptic, by whose advice he read, in preference to all other philosophers,

Plato and Kant. In 1811, at Berlin, he heard Fichte, whose doctrine, however, left him

unsatisfied. He took his degree in 1813 at Jena, with the essay on the " Fourfold

Root of the Principle of Sufficient Reason" (Ueber die vierfm-Jw. Wureel, etc.). The

following winter was spent by him at Weimar in the society of Goethe, whose theory of

colors he adopted. Here, too, he devoted his attention to the study of Hindu antiquity.

From 1814 to 1818 he lived in Dresden, occupied with the preparation of his optical

essay and, particularly, of his principal work: " The World as Will and Representa-

tion "(Die Welt ah Willi in, il VbrsteUung). As soon as the manuscript of this work was

completed, he undertook a journey to Rome and Naples, and, afterwards, in 1820,

qualified as a lecturer at Berlin, with the University in which place he was connected

as a "
private lecturer," or "

Docent," until 1881, although neither zealous nor successful

in his instructions. In 1822-1825 he was again in Italy. In 1831 the cholera fright-

ened him all the more easily away from Berlin, since, on account of his ill success, his

academical life had long since become valueless for him. From that time on he lived

in private at Frankfort-on-the-Maine, where he died on the 21st of September, 1860.

His later writings contain contributions to the development and perfection of his sys-

tem, but are much more noted for their piquant utterances against the prevailing
notions in theology and the attempts of philosophers to justify the same, to do which,
as Schopenhauer (venting his personal displeasure with primary reference, doubtless, to

the success of Hegel, his more fortunate antagonist, and to Schelling's rail to Berlin)
with incessant repetition insinuates, these "

Professors of Philosophy
" wero paid by

the government. These insinuations, which were put forth in ever-changing form and
not without a display of originality and wit, and which furnished nourishment for the

17
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doubt whether what was accustomed to be publicly taught owed its acceptance to a

conviction of its truth or to the civil organization, which provides office and bread only

for him who assents, and so controls the " will to live "—these insinuations opened for

Schopenhauer's writings that way to the public which his system, originally noticed only

by a few men of profession, had been unable to find
;
but from the time when a wider

circle of readers interested themselves in his more exoteric utterances there were not

wanting, as is usual in such cases, thinkers who, either approving or opposing, gave

more careful attention to the system as such. For a time, during and after Schopen-
hauer's last years, it was in some circles a matter of fashion to believe in Schopenhauer.

But his doctrine lacks the most essential condition of permanence, namely, the possi-

bility of an all-sided and intrinsically harmonious, systematic development. Original

aphorisms, loosely united with each other in a seeming whole, but in reality destroying

each other by scarcely concealed contradictions, can only produce an exceedingly

transient effect. Only as elements of a more satisfying system can the truths which

are undeniably contained in Schopenhauer's doctrine permanently assert themselves.

In his graduating essay, on the Fourfold Root of the Principle of Sufficient Reason,

Schopenhauer distinguishes between the principles of being, becoming, action, and

knowledge (principium essendi, fiendi, agendi, cognoscendi ; this order in naming them

is termed by Schopenhauer the systematic ;
the didactic order being : fiendi, cognoscendi,

essendi, agendi). The principle of sufficient reason, considered generally, expresses,

according to S., the regular connection which subsists among all our ideas, and which

in point of form can be a priori determined, and on account of which, further, nothing

that subsists alone and independently, and nothing that is single and disconnected, can

become an object of knowledge for us. The nature of this connection varies with the

nature of the objects of our ideas. Everything, namely, which can become an object

for us, and consequently all our ideas (representations), are divisible into four classes,

and the principle of sufficient reason assumes a corresponding fourfold form. The

first class of possible objects for our representative faculty is that of intuitive, complete,

empirical representations. The forms of these representations are the forms of the

internal and external senses, namely : time and space. Within this class of objects the

principle of sufficient reason has the character of a law of causality. Schopenhauer
terms it, as such, the principle of the sufficient reason of becoming, principium rationis

sufficientis fiendi. "Whenever a new state commences in one or several objects, this state

must have been preceded by another, which it follows regularly, i. e.
,
as often the other

state exists
;
such sequence is termed consequence, and the first state the cause, the

second the effect. As corollaries from the law of causality follow the law of inertia—
since without an influence exerted from without the earlier state cannot be changed,—-

and the law of the persistence of substance—since the law of causality applies only to

states and not to substances themselves. The forms of causality are : cause in the

narrowest sense of the term, stimulus, and motive. Changes in the inorganic kingdom

tale place as the result of causes in the narrowest sense of the term, where action and

reaction are equal ; changes in organic life follow from stimuli, and the conscious,

external actions of all animal existences follow motives, the medium of which is knowl-

edge. The difference between cause, stimulus, and motive is a consequence of varying

degrees of susceptibility in the beings or things on which they act.* The second class

* On the part taken by the understanding—which controls the application of the law of causality—in

shaping the results of perception. Schopenhauer, in this connection, says much that is worthy of attention ;

but he labors constantly under the erroneous notion that it is a free creation of the prder of the contents of

consciousness rather than a thinking reproduction of the real order of external existences that the mind has to

effect. :
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of objects for the thinking subject is made up of conceptions or abstract representations.

To thein and to the judgments derived from them applies the principle of the sufficient

reason of knowledge, priitcipium rations sufficients r,,/j;,once/idi, which affirms that if a

judgment is to express a cognition, it must have a sufficient reason
; having such reason

it receives the predicate true. Truth is (according to Schopenhauer's, in part, very-

arbitrary division) either (1) logical
—

i. e. , it is a formal correctness in the connec-

tion of judgments—or (2) material, founded on sensuous intuition—i. e., in so far ns

the judgment is founded directly on experience, empirical truth—or (3) transcendental,

founded on the forms of knowledge contained in the understanding and in the pure

sensibility, or (4) metalogical
—by which latter term Schopenhauer designates that

truth which is founded on the formal conditions of all thought, as contained in the

reason, namely, the truth of the principles of identity, contradiction, and excluded

middle, and of the principle of the sufficient reason of judgments itself. The third

class of objects for the representative faculty consists of the formal portion of our

complete representations, viz. : the intuitions, given a priori, <>f the forme of Hie <

nal and internal senses, space and time. As pure intuitions these are, by themselvi s

and separated from our complete representations, objects for the representative faculty.

Space and time have the peculiarity that all of their parts stand to each other in a re-

lation, with reference to which each of them is determined and conditionated by another.

In space this relation is termed position ;
in time it is termed sequence. The law by

which the parts of space and time are mutually determined with reference to those

relations is termed by Schopenhauer the principle of the sufficient reason of being,

prindpium rationis sufflcientis essendi. In time every instant depends on the preceding

one
;
on this nexus between the parts of time rests all numeration

; every number pre-

supposes all the numbers before itself as grounds or reasons of its existence. In like

manner all geometry reposes on the nexus of position among the parts of space ;
it is a

scientific problem to discover such proofs as not merely demonstrate in any accidental

manner—as if they were ' '

mouse-trap proofs
"—the tmth of propositions, but deduce

them from their ontological grounds.* The last class of objects of the representative

faculty is found in the immediate object of the internal sense, the willing sub

which is an object for the knowing subject, and is indeed only given to the internal

sense, whence (as Schopenhauer, with Kant, erroneously assumes) it appears only in

time and not in space. f With reference to volition the principle of sufficient reason

assumes the form of a principle of the sufficient reason of action, principium

sufflcientis agendi, or the law of the action of motives. In so far as motives are exter-

onditions of action they are causes, and have been considered above in connection

the first class of objects, which is made up of the contents of the material world

given in external perception. But the action of motives is known by us not merely,
like that of all other causes, from without, and hence indirectly, but also from within,

with absolute directness, and hence in their entire mode of operation; here wo i

*
(. e.. |)roof« which are commonly termed genetic; for in reality Che genetic and causal referent e

wanting, as Schopenhauer assumes, in mathematical necessity ;
if we conceive qui arising from the

combination and separation of unities, and geometrical figures us arising through the motion of p

etc, we Ih i ..in. if their genesis and of the causality which is Objectively grounded in the nature of

homogeneous plurality and sjKitial co-existence.

t Thai the -a- ill is the exclusive object of the internal sense, or of self-COnscionsness, Is B fundamental error

fff Schopenhauer, from which Kant was free; sensation and feeling, representation and thought, are. no less

than desire and will, immediate objects of our acts of self-apprehension. Will, in the proper sense of the term.

,s dee re connected with knowledge, and could therefore not be kuowu if the act of knowing were itself really

unknowable.
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by experience the mystery of the production of effects by causes in its innermost nature;
the action of motives [" Motivation"] is causality seen from within.*

Schopenhauer's principal work: "The World as Will and Notion" (Die Welt als

Wille uitd VorsteHung) is divided into four Books, the first and third of which relate) to

the world as notion or representation, and the second and fourth to the world as will.

Book I. treats of the notion as subject to the principle of sufficient reason, and conse-

quently as object of experience and science
;
and Book III. of the notion as independ-

ent of that principle, or as Platonic Idea, and consequently as object of art. Book II.

relates to the objectifying of the will, and Book IV. to the affirmation and negation of

the will to five (which accompany the attainment of self-knowledge). Subjoined is a

critique of the Kantian philosophy.

The first book begins with the proposition : The world is my notion. This proposi-

tion, says Schopenhauer, is true for all living and knowing beings, although man alone

can make it a subject of reflected, abstract consciousness, to which consciousness man
rises through philosophical speculation. It is only under the form of the distinction

into object and subject that any notion whatever, whether abstract or intuitive, pure
or empirical, is possible or conceivable. Everything which exists for cognition, and*

hence this entire world, is objective only with reference to the knowing subject ;
it is

the perception of the percipient, or a notion. Everything which belongs or can belong
to the world is inevitably subject to this dependence on the knowing subject, for whom

only it exists, f The essential and hence universal forms of all objects can, as Scho-

penhauer assumes with Kant, be discovered and completely known without the knowl-

edge of these objects, in a purely subjective manner, i. e., they are contained d prion
in our consciousness. But Schopenhauer affirms, in addition, that the principle of suf-

ficient reason is the common expression for all objective forms, of which we are con-

scious a priori. He teaches that the existence of all objects, in so far as they are

objects, notions, and nothing else, consists entirely in their necessary reference to each

other, which reference the principle of sufficient reason expresses. For every science

* But in reality, in all cases, in mechanical and organic processes as well as elsewhere, the inner ground or

reason and the external conditions belong together and constitute in their union the total cause, which there-

fore can never be simple ;
both sides must be united in one law of causality. This law, moreover, finds then,

as above mentioned, its application to the objects of mathematical inquiry as well as to other objects. Con-

trasted with causality is the reason or ground of cognition (ratio cognoscendi), but not as connected with a

particular class of objects, but only as the subjective recognition of an objectively real nexus through an in-

ference from cause to effect, or conversely, from effect to cause, or from one effect to a second effect of the

same cause, belonging with the first. Thus Schopenhauer's four forms of the principle of sufficient reason are

to be reduced to the two which Kant and others before him had already distinguished, namely, to the principle

of causality—which may be expressed in the formula : every change has a cause, which consists of the inner

ground or reason and the external condition—and the principle of the reason of knowledge, which, as I have

sought to show in my System of Logic (§ SI, cf. § 101), affirms that the logical combination of judgments in

the syllogism must correspond with the objective and real causal nexus.

t Schopenhauer believed that in the simple phrase : "No object without subject
"

(like Fichte's " no non-

Ego without an Ego
1

") he had apprehended more purely and exhibited more clearly the subjectivity of all our

knowledge than Kant, who arrived at his subjective theory of knowledge by a detailed consideration of the

manner in which knowledge is conditionated by the subjective nature of man ; for Kant, consequently, there

remained (says Schopenhauer) a realm of "transcendental objects" or "things-in-themselves," whose exis-

tence Schopenhauer denied. But although, obviously, all notions are in the knowing subject, yet the question

arises, whether and to what extent they agree with that which is not identical with this subject, and which,

exists not merely in him but by and for itself ; this question is not answered in Schopenhauer's simple "no

object without subject," or, rather, the non-agreement of the representation with a real object, which Scho-

penhauer, apart from the "will," everywhere assumes, is simply pre-supposed by him, whereas Kant's minute

consideration of the "elements " of our knowledge, although it did not bring him to the end aimed at, yet

opened up a way to it.
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this principle is the organon, and the special object of the science is its problem. Ma-

terialism leaves out of consideration the knowing subject and the forms of knowlei;

although these are as clearly pre-supposed in the coarsest matter with which material-

ism would begin, as in the organism, with which it would end.
" No object without

subject
"

is the principle which forever renders all materialism impossible.
* On the

other hand, continues Schopenhauer, Fichte—who began with the knowing subject, in

diametrical opposition to materialism, which begins with the object known—overlooked

the circumstance that with the subjective he had already posited the objective, because

no subject is conceivable withouc object, and that his deduction of object from subject,

like all deduction, rested on the principle of sufficient reason, which is nothing

else than the universal form of the objective as such, and. consequently presupposes

the objective, but has no value or application before or apart from the objective.

The only proper starting-point for philosophy, according to Schopenhauer, is the

notion, as the primitive fact of consciousness, the first and most essential fundamental

form of which fact is the division into subject and object ;
the form of the object, on

the contrary, is the principle of sufficient reason in its various shapes. From this com-

plete and universal relativity of the world as notion Schopenhauer infers that the inner-

most essence of the world must be sought in another aspect of it, an aspect altogether

different from its aspect as notion. The notion has need of the knowing subject in

order to its existence. As the existence of the world is dependent on the existence of

the first knowing being, so, and not less necessarily, the latter is dependent on a long

chain of preceding causes and effects, into which it enters itself as a diminutive link.

This antinomy finds its solution in the consideration that the objective world, the world

as notion, is only one side of the world, and that, so to speak, its external side, and

that the world has another entirely different side, which is its innermost essence, its

substance, the thing-in-itself, which, from the most direct of the forms in which it is

objectified, is to be termed wi

In the second book Schopenhauer treats of the objectifying of the will. To the

knowing subject his own body is presented in a twofold manner, first as a represen-
tation in rational perception, or as one among many objects and subject to the law of

the latter, and secondly as that which is immediately known to every one under the

name of will. Volition and the action of the body f are not two different states known

objectively and connected by the band of causality ;
on the contrary, they are one and

the same, differing only in the completely different ways in which they are presented
to the knowing subject. The action of the body is simply the objectified act of the

will, i. e., the act of the will brought within the sphere of perception. The whole body
is nothing but the will objectified, i. e., the will become notion or representation, the

objectivity of the will. Whether all other objects known to the individual as notions

are, like his own body, the manifestations of a will—this is the proper sense of the

question as to the reality of the external world. The returning of a negative answer

to this question is, says Schleiermacher, theoretical egoism, which can never be con-

futed by proofs, but which, nevertheless, has surely never been otherwise employed in

philosophy than as a skeptical sophism, i. e., for show, while as a Bei . iction it is

only to be found in the madhouse if anywhere. Since, therefore, the disproof of theo-

* Provided, namely, that the alleged non-agreement of the subjective Forma of apprehension : spaoe, time,

and causality, with objective reality, were really proved (as Schopenhauer aHBUines that it is) by this princi-

ple, or that it had biTn demonstrated by Kaut with really cogent arpunienU.

t Or the action of a part of the brain !
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retical egoism is, while impossible, also not necessary,* we are justified in employing
the twofold knowledge which is given us, in two wholly heterogeneous ways, of the

essence and operation of our own bodies, as a key to the essence of every phenomenon
in nature, and in judging all objects other than our bodies, and which, therefore, are

not presented to our consciousness in a twofold manner, but simply as notions or repre-

sentations, after the analogy of our bodies
;
and we are, therefore, further justified in

assuming that as these objects, on the one hand, like our own bodies, are notions, and

in so far of the same nature with our bodies, so, on the other hand, if we make abstrac-

tion of the existence of these objects as notions of a knowing subject, that which after-

wards remains must be, in its innermost essence, the same with what we term will.

The will, as a "
thing-in-itself," is completely different from its manifestation or ap-

pearance, and is wholly free from the forms of the latter
;

it enters into these forms

when it appears (becomes phenomenal) ; they, therefore, relate only to it as objective.

The will, as a thing-in-itself, is one, while its manifestations in space and time are innu-

merable. Time and space constitute the principle of individuation (prineipium iiuli-

viduatioms).\

* The disproof in question, if effected, must rest on premises which, for Schopenhauer (as well as for

Berkeley also), prove too much, since they militate against the denial of the reality of the external world, in the

sense in which Schopenhauer denies it
; if, on the other hand, Schopenhauer's denial be maintained, it in-

volves as a logical consequence the denial also of the plurality of animate or willing beings, whence Schopen-

hauer, in order to escape this unfortunate consequence, is obliged to resort to the " madhouse "
argument. la

reality there was great need, not of a proof that so-called " theoretical egoism
" or "

Solipsism
"
(the assump-

tion by any one man that he alone exists) is a piece of lunacy, but of a proof that Schopenhauer's doctrine of

the subjective nature of all categories, and his denial of their applicability to "
things-in-themselves

'"

do not

logically lead to this absurd doctrine. How is the real individualization of the one Will in a plurality of will-

ing, perceiving, and thinking subjects logically conceivable, without the assumption of the objective, real

validity of the categories of unity, plurality, etc. ?

t That we know the interior nature of other existences by the analogy of our own interior is a truth which

had, indeed, been previously recognized by some thinkers, but which it is Schopenhauer's merit to have main-

tained with peculiar force. His exposition of this truth, although, incomplete, is sufficient to assure for him
a permanent place in the history of philosophy. Beneke, whose immediate master in this doctrine was Scho-

penhauer, added to it the essential complementary consideration, that not only our will, but also, with the

same directness and with equally perfect truth, the action of our perceptive and intellective faculties, is known

by us in internal perception, unmodified by any subjective form of apprehension foreign to the objects known,
and the same view is developed, on the basis of Beneke's teaching, in my System of Logic, § 40 et seq. But

in the philosophy of Schopenhauer, who assents to Kant's doctrine of time as simply a subjective form of hu-

man apprehon-ion, there remains the inconsistency, that while the will in the case of self-apprehension pre-

sents itself only under the form of temporality, it must, nevertheless, exist per se without this form, without

which, however, it is not conceivable as will. A further unremoved contradiction is this, that while the indi-

viduation of the will constitutes, on the one hand, the condition of the existence of the individual intellect, on

the other it presupposes the previous existence of this intellect, since time and space, which together form

the principle of individuation, have, according to the doctrine of Kant and Schopenhauer, like causality, no

validity except as forms of the perceiving and thinking subject. R. Seydel has shown most completely how

many contradictions, owing to this subjectivism, are involved in the development of Schopenhauer's theory
of will. To this must be added the universal confusion, by Schopenhauer, of the conception of will,

which involves the notion of something actively sought after and the conviction of its attainability, with the

conception of instinct, which may exist without these logical elements. If our intellects with their activities

were not directly knowable by us neither could our wills be thus known ; the most that we could thus know

would be our blind instincts ; and yet Schopenhauer, in the development of his theory, is unable to do without

the conception of the will in the most complete sense of that term. He says that he will name the genus ac-

cording to its most eminent species, and yet he only produces hereby the false appearance, as though the

forces of nature, since he terms them the will in nature, were as well known to us as the human will, and as

though their apparently intelligent action were as easily comprehensible for us as is that of the conscious will.

The figurative and the literal senses of the term will are confounded. Schopenhauer leaves uninvestigated

the question whether all forces and all instincts do not pre-suppose internal states or qualities, which, more

analogous to our ideas than to our desires, are in themselves not forces, but become such only through their
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In individual things, as they appear to us in time and space, and conformably to

the principle of sufficient reason, the fching-in-iteelf, or the will, becomes only me-

diately objective ;
between the will and the individual object stands the Idea, as that

in which alone the will is immediately objective. The Ideas are the stages of the ob-

jectification of the will
; imperfectly expressed in numberless individuals, they exist as

the unequalled patterns of the latter or as the eternal forms of things, not entering

themselves into space and time, which are the media of individual things, but immov-

able, unchangeable, ever existent, and uncreated, while individual things rise into

being and decay, are ever becoming, but never are. The lowest stage in the objectifi-

cation of the will is represented by the most general forces of nature, which are either

present in all matter without exception—t. g., gravity, impenetrability—or are variously

distributed through it, so that one portion of matter is controlled by one set of forces,

and another by another, the various portions being thus specifically differentiated
;

examples are : rigidity, fluidity, elasticity, electricity, magnetism, chemical attributes

and qualities of every kind. The higher stages in the objectification of the will, upon
which individuality appear swith ever-increasing significance, are manifested in the

plants and animals up to man. Every stage disputes with another its matter, space,

and time. Each organism represents the Idea of which it is an image, only with such

decrement of force as is involved in the overcoming of the inferior Ideas which dispute
its matter. According as the organism succeeds in overcoming those forces of nature

which express inferior stages in the objectification of the will, it becomes a more or

less perfect expression of its Idea, i. e., it stands nearer to or further from the ideal of

beauty in its species.
*

On this theory of ideas rests the theory of art given by Schopenhauer in Book III.

The Idea is viewed as not having yet entered into the subordinate forms of cognition,
which are comprehended under the principle of sufficient reason, but as bearing already
the most general form of cognition, that of all thought, in that it assumes the form
of an object for a subject. As individuals we have no knowledge except such as is con-

trolled by the principle of sufficient reason
;
thus the knowledge of the Ideas is ex-

clnded. We can only rise from the knowledge of concrete things to the knowledge of

Ideas when an alteration takes place in the knowing subject corresponding with the

great change in the whole nature of the object to be known—an alteration such that the

subject, when he becomes cognizant of the Ideas, remains no longer individual. Cog-
nition belongs to the higher stages in the objectification of the will. Originally and

essentially cognition is but the servant of the will
;
with animals this servitude never

ceases. The cognition of Ideas implies the cessation of this servitude in man. so that

the knowing subject ceases to be merely individual, and rests in fixed contemplation of

the object presented for cognition, apart from its connection with any other object, in

which contemplation he becomes lost. When one ceases under the guidance of the

various forms of the principle of sufficient reason to follow after the relations of things

relations to othOT aimQar states or qualities. With Schopenhauer's limitation of the real essenoe of man to

his will Is eon farther, In practical philosophy, the unfortunate consequence thai Schopenhauer is un-

able consistently to recognize the positive fdgniflcani f representation Hon. and therefore,

the mere "win to live" furnishes no true satisfaction, is unable to point beyond this to a more elevated cth-

lcal end, bul can onlj direct man's ethical endeavors u> the extirpation of that will.

*
l! Is obvious that In his theory of Ideas, Schopenhauer, like Plato and Schelling objectifies and

abstractions of human thought- as, also, in his da trine of the one Will :is the Thing-in
he Imitates the Eleatics, the Hegarians, and Spinoza, How the Ideas are to exist objectively and span*

leuly in organisms which are essentiallj founded on/orwi Is left absolutely nnintelli
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to each other and to one's own will, when, therefore, one no longer considers in things
their Where, When, Why, and Whereto, but simply and only their What, and when,

further, this consideration takes place, not through the medium of abstract thought,
but in calm contemplation of the immediately present natural object, then that, which

is so cognized, is no longer the single thing as such, but the Idea, the eternal Form,
the immediate objectivity of the Will at the stage of the Idea, and the contemplating

Subject is pure, involuntary, painless, timeless, knowing Subject. This sort of knowl-

edge is the source of art. Art, the work of genius, repeats the eternal Ideas appre-
hended in pure contemplation, the essential and permanent in all the phenomena of

the world. Its only aim is the communication of this knowledge. According to the

material, in which it repeats, it is plastic art, poetry, or music. *

The reality of life, the will, existence itself, is perpetual suffering, partly pitiable, and

partly dreadful
;
the same, on the contrary, as simple notion, viewed in pure intuition

or repeated by art, affords a significant spectacle : freedom from torment in the enjoy-

ment of the beautiful. But this knowledge does not release us forever from life, but

only for moments, and is, therefore, not the complete way out of life, not a quietive of

the will, such as is necessary for permanent release. The will affirms itself, when, after

the knowledge of life has begun, it wills life in the same manner in which it previously

without knowledge, as blind impulse, willed it. The opposite of this, the negation of

the will to live, appears when, as the result of the knowledge of life, volition ceases,

the various known individual phenomena no longer acting as motives to volition, but

the whole knowledge of the essence of the world, which is acquired through the ap-

prehension of the Ideas, and which is a mirror of the will, becoming a quietive of the

will, and the will thus freely renouncing and annihilating itself. This idea is devel-

oped by Schopenhauer in Book IV., which contains his Ethics. The first requirement
of ethics, according to him, is such sympathy with the suffering inseparable from all

life as rests on the consciousness of the identity of our will with all will
;
but the

highest ethical work of man is the annihilation—not of lrfe, but—of the will to live,

by asceticism. f

§ 132. In opposition to Fichte's subjective idealism and to Schel-

ling's renewed Spinozism, Johann Friedrich Herbart (1776-1841), on

the basis of the realistic element in the Kantian philosophy, as also of

Eleatic, Platonic, and Leibnitzian doctrines, developed a philosophical

doctrine, which he himself named, from its predominant character,

realism. Philosophy is defined by Herbart as the elaboration of con-

ceptions. Logic aims at clearness in conceptions, metaphysics at the cor-

rection of them, and aesthetics, in that wider sense in which it includes

* Schopenhauer, in order to separate assthetic apprehension from the "will," allies it very closely to the-

oretical apprehension, without, however,—since he admits the notion of an enjoyment of the beautiful,—being

able to advance to a complete separation of it from all relation to the will, on which all feeling depends for its

condition. In his theory of Ideas logical universality is converted into aesthetic perfection.

t Schopenhauer sympathizes with the Hindu penitents, with the Buddhist doctrine of the termination of

suffering by exit from the checkered world of life (Sannara) and entering into unconsciousness (Nirvana), and

with the ascetic elements in Christianity. But his senile ethics knows no positive aim for the sake of which

the renunciation and destruction of whatever is inferior is a moral duty. To this end it were necessary to

give more prominence (as Frauenstadt has attempted to do) to the relation of the "will" to the "
intellect,"

a relation which is essential in the "will " from its lowest stages up.
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ethics, at the completion of them by the addition of qualifications i f

worth. Herbart's logic agrees in principle with Kant's. His meta-

physics rests on the presupposition, thai in the formal conceptions fur-

nished by experience, and especially in the conception of a thing with

several attributes, in the conception of alteration, and in the concep-

tion of the Ego, contradictions are contained which render necessary

a transformation of those conceptions. The removal of these contra-

dictions is, according to Herbart, the proper work of speculation.

Being or absolute position cannot be thonghl as involved in contradic-

tions; hence the conceptions cannot he left unchanged. But, on the

other hand, being must he so conceived that it may explain the appear-
ances given in experience, for all appearance points to an equal modi-

cum of being. Consequently the conceptions in question, although

they cannol be retained unmodified, are yet not to be wholly rejected,

but rather to he methodically transformed. The contradictions in the

conception of the thing with several attributes force us to the theory
that there exists a multiplicity of simple, real essences, each

] ing a

simple quality. The contradictions in the conception of alteration

lead aecessarily to the theory of the self-preservation or persistence of

these simple, real essences, whenever, in the case of a mutual interpenfr

tration of such essences, a " disturbance
"

(modification) of their quali-

ties is threatened. The contradictions in the conception of the Ego
force us to the distinction between "

apperceived
" and "

apperceiving"
ideas; hut the mutual interpenetration and unity of ideas prove the

simplicity of the soul as their substratum. The soul is a simple,

spaceless essence, of simple quality. It is located at a single point
within the brain. When the senses arc affected, and motion is trans-

mitted by the nerve to the brain, the soul is penetrated hy the simple,
real essences which immediately surround it. Its quality then per-

forms an act of self-preservation in opposition to the disturbance,

which it would otherwise suffer from the—whether partially or totally—
opposite quality of each of these other simple essences

; every such

act of Belf-preservation on the part of the soul is an idea. All ideas

(representations) endure, even after the occasion which called them

forth has ceased. When there are at the same time in the BOul several

ideas, which are either partially or totally opposed to each other, they
cannot continue to subsist together without being partially arrested

;

they must he arrested, i. e., become unconscious, to a degree measured

hy the sum of the intensities of all these ideas with the exception of
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the strongest. This quantum of arrest is termed by Herbart the " sum
of arrest." The part of each idea in this sum of arrest is greater the

less intense the idea is. On the intensive relations of ideas and on the

laws of the change of these relations are founded the possibility and

the scientific necessity of applying mathematics to psychology. Her-

bart makes aesthetics, the most important part of which, with him, is

the ethics, independent of theoretical philosophy. ^Esthetic judgments

grow out from the satisfaction or dissatisfaction which is connected

with certain relations, ethical judgments arising, in particular, from

the satisfaction or dissatisfaction connected with relations of will. The

Idea (or
"
typical conception ") of interior freedom has reference to the

agreement of the will with the moral judgment concerning it
;
the

Idea of perfection has reference to the mutual relations of the differ-

ent volitions of the same individual
;
the Idea of benevolence or love,

to the agreement of the will of one person with the will of another,

accompanied by a sentiment of satisfaction
;
the Idea of legal right, to

the avoiding of the dissatisfying conflict which arises from the direc-

tion of several wills at the same time toward the same object ;
and the

Idea of retribution or equity to the removal of impleasing inequality
in the case of two or more parties who are unlike in their well or ill

doing. Pedagogic, as also the science of politics, rests on ethics, which

determines their ends, and psychology, which points out their means.

The State, in its origin a society protected by force, has for its end

the exhibition of all the ethical Ideas in a society animated by them.

The conception of God—in defence of the validity of which Herbart

develops the teleological argument
—

gains in religious significance in

proportion as it becomes more fully determined by ethical predicates.

Every attempt at a theoretical elaboration of philosophical theology is

incompatible with the Herbartian metaphysics.

i
Of Herbartfs writings (a chronological list of which is given by Hartenstein at the end of Vol. XII.) the

following are the most important :
—

Ueber Pestalozzts neueste Sckrift : loie Gertrud ikre Kinder lehrte, in Irene, eine Monatschrift, ed. by
G. A. von Halem, Vol. I., Berlin, 1802, pp. 15-51 ; the same reprinted in Herbart's Minor Works, Vol. III.,

p. 74 seq., and in the Complete Works, XI., p. 45 seq.

Peslalozzi's Idee eines ABC der Anschawing als ein Cyclus von Voriibungen im Auffassen der Gestalten

wissen.se/iafllich ausyefiihrt, G-i'ttingen, 1802; zweite, durch. eine Abh. fiber die iisthetisclw Darstellung der

Welt als das Hauptgeschaft der Erziehung vermehrle Aufl., ibid., 1S04. Werke, XI., p. 79 seq.

De Platonici systematic fundamento cvmmentalio (upon entering upon his duties as an Extraordinarius

at Gottingen). Giitt., 1805, W., XII., p. 61 seq. Kl. Scfir., Vol. I., p. 07 seq.

Allgemeine Paclagogik, cms de.m Zweck der Erziehung abgeleitet, Gottingen, 1S06, W., X., p. 1 seq.

Hauptpunkte der Metaphysik, Giitt., 1806 and 1808, W., III., p. 1 seq. Kl. Schr., I.. 199.

Hauptpvinkte der Logik (originaUy published as a Supplement to the last-named work, 1S08), Giitt., 1808.

Kl. Schr., I., 254. W., I., 465 seq.
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AUgemeinepraktUche Pfiiloiophle, Gottingen, 1808. IT.. VIII., p. 1 seq.

Psychologtsche Bemerkungen zur Tonlelire, in Kontgsb. Archie, Vol. I., Art. 2; TT., VII., p. 1 seq. ;

Psycholog. i ntersucAung ttberdte 8t&rkt ttner gegebenen Vorttellttng als Function ihrer Dauer betradiet,

tt>., Arl Til., p. 2'.) seq.

Theoriir de attrurtione elementorum principia metaphysi'M, Konigsberg, 1812, T!'.. IV.. 621 seq. Kl. 8
,

I.. 40!». This work was republished at Berlin, In 1859, in a translation from the Latin executed by Karl

Thomas and with an Introduction by the same.

Lehrbuch zur Eihleitung In ttte Philosophic, Kimigsherg, 1818, 2d ed., 1821, 3d cd., 1834, 4th ed., 1837:

II'. I.. 1 seq.

Lehrbucfi eur [Bbergand Leipsic, 1816, Sd revised edit, 1884, W. V., 1 seq.

liber dat Bote, KOnigsberg, 1817, H'., ix.. 1!) seq. Kl. Schr., II.. 115.

I'i'irr it' n Unterricht in <i- r Philosophit auf Opmnasien, supplement to the 2d edition of the Lehrb. zur

EM. indie Phi IF., XI., p. 896. Ki. A, IIL, 98.

De attenttonis men I -gue primariis psychol "j" r prindpia statica et mechanica eremplo illustra-

(urns smpxit ./. F. Herbart, i: L8S2. W.. VII., 78 seq. KL Schr., IL, 868

Ueber de MSgUchkeit und NothwendigkeU, Matin matik auf Psychologit aasuwenden, K>"migsbcrg, 1822,

ir.. vii.. 129 aeq. Kl A, II.. 417.

Pgyt holOffii a!- Wissenschafl, neu gegrundet auf Erfahrung, Metaphysik una Mathematik, Konigsberg,

1824-2.'.. II'.. V. and VI.

Allyemeiiie Metaphysial ntbst den Anfilngen der philo&ophUchen Naturlehre, Konigsberg, 1828-29. II'.,

III. and IV.

Kurte EncyclopHdie der Philoiophie, am praktischen GesichDipunkten eiUworfen, Halle. 1881, 2d ed.,

1841, W. II.

De principio logico excluM medii inter contradictoria non negligendo commentatlo, GGtt.. 1888, II'., I-,

633 seq. Kl. A, II., 721.

Umrist pOdagogischer Vorlesungen, fjKJtt, 1836, 2d ed., 1841, II'.. X.. 185 seq.

Zur Lehre von der Freiheit des menxchlicheii Willens, Briefe an Herrn Professor Qrtepenkert, G

1886, II'.. IX.. -J II seq.

A intytts >' Beleuchtung dex Xatnrrerfa* und der Moral, Gttttingen, 183H. II'.. VIII., 213 seq.

P ,

- cheUnU Jiungen, Noa 1 and 2. Giitt., 1839-40, H.. VII., 181 seq.

Joh kleinere pftitos. Schriften und Abhandlungen nebst dessen wisienx^haftlichem

Hdchlasse, edited by <i. Hartenstein, 3 vols., Leipsic, 1842-43. (These works have also been included in the

complete edition of Herbaifa writings.)

The Complete Works of Herbart have been edited in 12 vols, by G. Hartenstein, Leipsic, 1850 52, Of his

lif.- Hartenstein treats In the introduction of bis edition of the minor philos. works and essays of Herbart, Vol.

I., Leipeic, 1842; cf. also Voigdt. Zur BrinTierung an Unhurt (words spoke n '>n thc2Mh of October. 1841, i:i

a of the Boyal German Society at Konigsberg), Konigsberg, 1841; Joh. Priedr. Herbart, mr
Brtruterung an Me Oottlngische Koto/strophe im Jafir 1837. ein Posthumum (ed. b KSnigaberg,

1842; F. H. Th. Allihn. Ueber das Leben und die Schriften J. F. Herbat -/lumj

.in the Zettschr.fur exacte PhUosophie, etc, ed. by Allihn and ZUler, Vol. I.,

No. 1, Leipeic, I860, pp. 44 Beq. With reference to Herbart's philosophical stand-point and some of hi

nuiiKTi.ns.Titir.il .,:, m will !>< found in various writings and essays by Beneke, Trendelenburg.

Chalybans, Ulrici, Franz Hoffmann, I.otze. Lange. and other philosophers to be mentioned below (5

more recently have appeared, among other relevant works, the following: P.J. H. Leander, Ueber HSa phi-

losoph I 1866; K Pr. W. 1.. Schultze, H. ys SteUung au Kant, entwickeU an den BTavptbe-
i ihrer PhUoeop igen Inaugural Di ert.), Luckau, 1866; Herm

PMUJsophie Herbarth und seiner Schute und die darauf bez&gUcht Kritik, Berlin, 1867; Wllh. Bchacht,
ophixclu Aufs3t*e,l. Heft: Herbart und Trendelenburg, a -

(of., perconi
lann. in the PhiUm. I tie, Vol. [., 1868, pp. 287-242) ; E. P. Wyneken, Das '

• Herbartscfu Eeliquien, snppl. to H.'s works. Lps., 1871, with biographical no

Zachariaa, Metaph. l>(ff<renzenzw. II. und. Kant, Lpz.'69. Qufibicker, Kant. u. B.uberd. Weten d. Seele.

1870.

Johaun Fricdrich Herbart was born at Oldenbturg, where liis father was a oooncillor

of justice. May 4, 17TU. He received his first training through private instraction and at

(he Gymnasium in his native city, lie became early acquainted with the Wolffian philos-

ophy and also with Kantian doctrines, in the year 1794 he entered the University at

Jena where Fichte was just developing the doctrine of his S B dedge. Eer-

bart was greatly stimulated to philosophical thought by his teacher, and laid before him,
in writing, various doubts with reference to particular propositions in the >< use of
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Knmdedge ; he also handed him a critique of the two first works of Schelling, the one

on the Possibility of any Form of Philosophy, and the other on the Ego or the Uncondi-

tioned in human Knowledge. Herbart arrived at the conviction that the important

thing in philosophy was not,
' '

to proceed further, there, where a philosopher, who had
attained to great reputation, had ceased to build," but "to look to the foundations

and to subject them to the most incisive criticism, in order to see whether they were

really fitted to support an edifice of knowledge." Herbart's efforts after exactness in

his investigations were aided by the stimulus which he received from Fichte. The

course of his reflections was early directed toward the conception of the Ego. In an

essay composed in the year 1794 he expresses the opinion that the act of self-conscious-

ness involves an "
infinite circle," since in this act I posit myself as the one who is con-

scious of himself, i. e., is conscious of the one who is conscious, etc., but that this infini-

tude is exhausted when the Ego thinks the problem itself, or all infinitude, in one concep-

tion, and that, therefore, in the conception of the Ego infinitude is included as a postu-

late. But the germs of Herbart's subsequent solution of the problem of the Ego and

of his subsequent "Realism" in general were already contained in his critique (1796)

of Schellmg's work on the Ego. In this critique he supplements the dichotomous dis-

junction of Schelling: "Either knowledge without reality, or an ultimate point of

reality," by adding as a third alternative :

" Or as manifold a reality in knowledge, as

knowledge itself is manifold
;

" he insists, further, upon the possibility of many grounds
for a single consequence, like several points of suspension for one chain, and lays down
the principle : "Whatever is conditioned must have two conditions." In the years
1797-1800 Herbart was a family-tutor in the Bernese family Von Steiger, at Interlaken.

Since he believed poetry and mathematics to furnish the most effective means of cul-

ture, he occupied his three pupils at first chiefly with these topics (beginning in Greek

with Homer) and postponed morals and history till a later period, when, as he believed,

they could be better understood
; but, to his great grief, his plan was interfered with

through the unexpected and premature withdrawal of the eldest of his pupils from his

instruction. During this time Herbart busied himself earnestly with morals and psy-

chology. Through a visit to Pestalozzi he became acquainted with Pestalozzi's method

of instruction, in which he ever retained a lively interest, and many principles of which

he adopted into his own pedagogical theory. In the year 1800 Herbart returned by

way of Jena and Gottingen to his native land. He remained till 1802 in Bremen in

the house of his friend Johann Smidt, engaged with philosophical and pedagogical

studies. In October, 1802, he qualified at Gottingen as a Docent of philosophy and

pedagogical theory. In the year 1805 he received at the same place a position as Pro-

fessor extraordinaritis, but in 1809, through the agency of Wilhelm von Humboldt, was

called as Professor ordinarius of philosophy and pedagogic theory to Konigsberg, after

the departure of Krug, Kant's successor in the philosophical chair, for Leipsic. Herbart

also directed at Konigsberg a Pedagogical Seminary, founded by himself. In the

year 18&3 he accepted a call to Gottingen, where, not being inclined to participate

actively in the political movements of the day, he devoted himself all the more ener-

getically and with unbroken activity to his mission as an investigator and teacher until

his death, which took place August 14, 1841.

Herbart defines philosophy (in the second chapter of the first section of his Intro-

duction to Philosophy) as the elaboration of conceptions. This is a critical adaptation

of Kant's definition of philosophical knowledge as rational knowledge through concep-

tions. By the use of the word rational in his definition Kant introduces into it, as

Herbart argues, a subject of possible controversy, since the conception of reason is an
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extremely vague one, and since, further, the reason no more exists as a special faculty

of the soul than does either of the other faculties enumerated in the psychology of

Aristotle and of his imitators. Eliminating, therefore, this qualification, we have left,

from Kant's definition : Knowledge through conceptions. But such knowledge is an

acquired result of existing science
; philosophy, on the contrary, as that which pro-

duces science, is simply the elaboration of conceptions. In reply to the objection that

this definition is too broad, since all sciences elaborate conceptions, Herbart observes

that philosophy is really contained in all sciences, when these are what they should be.*

From the principal species of elaboration of conceptions, says Herbart, follow the

principal divisions of philosophy. The first object to be aimed at is clearness and dis-

tinctness in conceptions. Clearness consists in the distinguishing of one conception

from other conceptions, and distinctness in the distinguishing of the marks of a (com-

pound, not simple) conception from each other. Distinct conceptions may assume the

form of judgments ;
from the combination of judgments arise syllogisms. Of these

subjects Logic treats. Herbart defines logic as that division of philosophy which trea -

in general of distinctness in conceptions and of the co-ordination of conceptions as re-

sulting from such distinctness. But since, from our apprehension of the world and of

ourselves, there result numerous conceptions, which, the more distinct they are made,

do so much the more conflict with the harmonious combination of our ideas, there arises

for philosophy the important problem of the completion and modification of these con-

ceptions in such manner that this logical difficulty shall disappear ;
this correction of

conceptions is the business of general metaphysics, which, in psychology, the philoso-

phy of nature, and natural theology, is specially applied to the three principal subjects

of human knowledge. But there are also conceptions which do not call for revision,

but occasion an increment of consciousness in the form of a judgment expressing

assent or dissent. The science of such conceptions is ^Esthetics, f

In his conception and treatment of logic, Herbart indicates to that extent his agree-

ment with the Kantians, that for the more extended study of logical doctrines—since he

himself only sketches the outlines of logic
—he refers to the logical text-books of such

Kantians as Hoffbauer, Krug, and Fries. According to Aristotle, logic is the analysis

of thought in general, the separation of thought into form and content. But according
to Kant, and also according to Herbart, it is a doctrine of analytic thought, of thought
which through analysis elucidates or renders distinct the conceptions employed in

thought. Kant's division of knowledge into synthetic and analytic determined not only
the distinction between logic and the critique of the reason in Kant's system, but also

that between logic and metaphysics in the system of Herbart. Our thoughts, -ays

Herbart, are conceptions, in so far as we consider them with reference to that which is

* The elaboration of conceptions is certainly not the only methodic means employed by philosophy : the

most that can be said of it is perhaps that it is the most characteristic means so employed. The founding of

the definition of philosophy on the method employed in it is only justified on condition that—as, indeed, Her-

bart attempts to prove—philosophy has really no definite object, such us the universe as sm h, or even such as

the real principles of all that exists, by which it is distinguished from the ether sciences, that relate to -

cial departments of existence.

t This is an unequal division, in that it assigns to logic the work, not of rendering all or even special con-

ceptions distinct, but of prescribing the rules by which all conceptions are to be rendered distinct, and that

this work then gives occasion to the logician not simply to render distinct, but to develop independently and

scientifically a definite class of conceptions, naniel;, . 1 1 1 . tions. or the conception of the coiv

Hon, the conception of the judgment, etc.: while metaphysics, on the other hand, itself undertakes to oor-

recl certain conceptions and then applies thein. and aesthetics, finally, seeks to reduce the formation of

judgments of (.xsthetic or moral) assent and dissent—judgments which are formed by the human conscious-

ness before the existence of aesthetics, and which directly accompany objective perception—to principles.
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thought through them. Conceptions such as those of the circle and the square, which

cannot be united with each other, but of which each can be thought independently of

the other, furnish examples of contrary opposition. Conceptions which are simply dif-

ferent, but not incapable of combination, such as the circle and red color, are disparate.

Disparate as well as contrary conceptions furnish also illustrations of the contradictory

opposition between a and non-a, b and non-b, it being affirmed of a and b that each is

not the other. Opposites are not one and the same thing ;
this formula is called the

Principle of Contradiction. Equivalent to this is the so-called Principle of Identity :

A = A, or properly : A is not equal to non-A, where the negatives neutralize each other

and are tantamount to an affirmative, and the same is true of the so-called principle of

Excluded Middle : A is either B or not B. Wherever it is permitted to assume a unity
in the form of a sum, this sum may include various marks or attributes, as : this garment
is red and blue, this event is at once joyful and sorrowful. When conceptions are con-

fronted with each other in thought, the question arises whether they will enter into a

union or not
;
the decision of this question is expressed in a Judgment. The initial or

presupposed conception is the subject, and the conception which is connected to it is

the predicate. Herbart assumes that the categorical judgment {e. g., God is almighty,
the soul is immortal, Goethe was a German poet) does not involve the assertion of the

existence of the subject, and proceeds in his doctrine of the syllogism on the basis of

this assumption.* Herbart terms the syllogisms of the first and second figures syllo-

gisms of subsumption, and those of the third figure, syllogisms of substitution.

Skepticism, with Herbart, prepares the way for the enunciation of the problems of

metaphysics. Every competent beginner in philosophy, says Herbart, is a skeptic, and,

on the other hand, every skeptic is a beginner in philosophy. He who has not been at

some time in his life a skeptic has never experienced that radical shaking of all his

early and habitual ideas and opinions, which alone can enable him to separate the acci-

dental from the necessary, the increment furnished by thought from the bare reality

given in fact. But he who persists in skepticism shows that his thoughts have not

come to maturity ;
he does not know where each thought belongs and how much follows

from each
; oppressed by the weight of others' thoughts, and by the conflict among

them, they almost always become skeptics who have been industrious readers and lazy

thinkers. Herbart discriminates between a lower and a higher form of skepticism.

The former rests on the consideration that, owing to the dependence of our powers of

apprehension on subjective conditions, we can scarcely expect to obtain through the

senses a true representation of the real being of things. Bodies may have some sort of

shape in space, may be subject to some sort of changes in time, the material elements

may be seized and controlled by forces, men and animals may be filled with perceptions

and sentiments of some sort
;
but we know not what perceptions and sentiments, what

forces, elements, changes, and shapes do actually exist or take place. But doubt may
press still farther on, and advance to the idea that in reality we do not at all perceive

all that which we think we perceive, but that we involuntarily add in thought to the

given contents of perception the forms—especially of space, time, and causality, as

also of adaptation—which we ascribe to the objects of nature. Hence it becomes

doubtful whether fixed points are anywhere to be found from which knowledge may
set out, and it may appear equally doubtful whether, in case such principles actually

exist, we can discover the methods necessary for a further progress of thought, since

experience appears incomplete, the inference by analogy uncertain, and the existence

* This assumption, at least in the case of affirmative judgments in general, is false; the cases in which it

is true are specially marked by the context of the discourse in which they occur.
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of any just ground for a synthesis a priori—by which a principle would transcend itself

—
scarcely conceivable.

Herbart holds that while, owing to the relativity of all attributes, no knowledge of

the real quality of things is attainable through the senses, yet the forms of experience

are really given us, since in the apprehension of a definite object we feel ourselves com-

pelled to connect the contents of perception with a definite form, and are not able—as

we should be if we simply added to things forms derived from our own subjective con-

sciousness—to connect any given object of sensuous perception with any form which

we may choose. In what manner these forms are given, is a later, psychological prob-

lem
;
but on the fact of their being given, metaphysics depend-.

The actual or given forms of experience are of such nature, that they give rise to

contradictory conceptions, which it is the business of thought to rectify.

Extension in space and action in time involve contradictions. Extension implies

prolongation through numerous different and distinct parts of space ;
but by such

prolongation the one is broken up into the many, while yet the one is to be considrn d

as identical with the many. When we conceive of matter, we begin a division which

must be continued in infinitum, because each part must still be considered as extended.

We never arrive at all the parts, nor at the ultimate parts, since, in order to do so, we
should be obliged to overleap the infinite series of intervening divisions. If we begin

with the simple and from it attempt in thought to compound matter in the form in

which, as composed of simple elements, it may actually exist, the question arises how

many simples we must take in order with them to fill a finite space. Evidently we
should here be obliged to overleap, but in the reverse direction, the same infinite series

which arrested us before. If we attempt by successive divisions and subdivisions to

arrive at the ultimate parts of matter, reality becomes lost in the infinitesimal
;

if

from these ultimate parts we would attempt to reconstruct matter, we are unable to

employ the infinitesimal as basis of reality. The empirical conception of matter must

therefore be altered in thought. Similar considerations arise in connection with the

notion of the infinite divisibility of time. The occupancy of time by action and dura-

tion demands still more obviously than does the occupancy of space the infinite di\ isi-

bility of that which occupies ;
for unoccupied intervals of time would imply the anni-

hilation and subsequent re-entrance into existence of that which acts and endures. All

action occupies time : it is as if extended in time. The result of action appears ..-. a

finite quantum of change. This finite quantum must contain in itself the infinite multi-

tude of changes which took place successively in the infinitesimal portions of time. The
real action, of whose parts the result is composed, is as inconceivable as are the simple

parts of the extended in space, for, however small we ma}' conceive its parts, each is

still resolvable into a before and after, and an interval between them.

The conception of inherence, or of a thing with several attributes, involves a con-

tradiction, since it implies that one is many. Plurality of attributes is irreconcilable

with unity of subject. The thing is supposed to be the one possessor of dill

marks. But such possession must necessarily be regarded as something belonging and

peculiar to the nature of the thing, as entering into the essential definition of the thing,
and consequently as being itself no less manifold than are the attributes possessed.
Thus the thing itself is rendered manifold, while yet it is by hypothesis only one. The

question : what is the thing ? demands a simple answer. The conception of a thing
Whose true quality is a manifold possession of attributes is a contradictory conception,
which awaits rectification in thought, since, as originating in what is experimentally

\nven, it cannot be rejected.
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The conception of causality, too, which, although not a direct, experimental con-

ception, yet arises from a necessary process of thought with reference to what is given

in experience, involves contradictions. With experience the conception of change
forces itself directly into consciousness. Now, even in common, unphilosophical

thought, the necessity becomes felt of explaining why change has taken place, i. <?.,
of

apprehending change as effect and of seeking for it a cause. But the conception of

change conducts to a trilemma. Either, namely, the change must have an external

cause, or an internal cause, or it must be causeless
; or, in other words, it must be th»

result of a mechanical process, or of self-determination, or of an absolute generation-

The common understanding is accustomed to regard each alternative as really occur-

ring, the first in the material world, the second in the region of the will, and the third

often (under the name of fate) in the general course of things. But (1) the conception

of an external cause does not explain the original change, since it appears to lead to »

regressus in infinitum, nor does it explain subsequent or derived changes, since it im-

plies the contradiction that the agent possesses, as an attribute of its nature, a qualifi'

cation which is foreign to, not naturally included in, its nature, and that the patient,

after the change wrought in it, remains and yet cannot remain the same thing which it

was before
; (2) the conception of self-determination through an internal cause does not

diminish these difficulties, and involves the further contradiction that it divides the one

agent in the act of self-determination into two opposed parts, an active and a passive

part ; (3) the theory of absolute generation, which regards change as itself constituting

the quality of that which changes, is exposed to the twofold objection, that it would

require a strict uniformity in change, such as our experience of the nature of thing*

does not disclose, and that it is also contradictory in itself, since the conception of gen-

eration is impossible in thought, except as involving the passage of the subject of gen-

eration through a series of changing qualities ; whence, in order to determine the quaiity-

of the generation, these various opposed qualities must be united and concentrated into

a unity, or, in other words, opposed qualities must be one—which is contradictory ;
if

it is said that generation is only the manifestation of a substratum which does not

change, the contradictions are not diminished, but increased, since this theory expresses

only the more clearly the idea of the one unchanging substratum as having concen-

trated in it all multiplicity and all contradiction, as the source from which the plurality

and the opposed qualities of the outward manifestation shall be evolved.

The conception of an Ego, in so far as the Ego is regarded as the primary source of

all of our extremely manifold ideas, involves the contradiction of the inherence of the

multiple in the single, which contradiction becomes here especially sensible, for the

reason that self-consciousness appears to represent the Ego as a perfect unit. To this

must be added the contradiction peculiar to the Ego, that it must think itself as pure

self-consciousness, consciousness turned in upon itself, i. e., must think its own Ego,

i. e., must think its own thinking of itself, and so on in infinitum ("its Ego" always

taking the place of "
itself,"

"
its thinking of itself," of " its Ego," and so on), so that

the conception of an Ego seems in reality impossible to be realized.

It is the business of Metaphysics, according to Herbart, to remove these contradic-

tions from the forms of experience, and thus to render experience comprehensible.

Metaphysics is divided by Herbart into the doctrine of principles- and methods (Metho-

dology), of being, inherence, and change (Ontology), of the constant (Synechology),

and of phenomena (Eidology). With general metaphysics are connected, as its applica-

tions, physical philosophy and psychology.

The transformation of conceptions, which it is the work of metaphysics to accom-
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plish, Ls effected by seeking out the necessary complementary conceptions, or points of

relation, through which alone the contradictions contained in the given conceptions can

be resolved. This method of removing the contradictions which are involved in the

formal conceptions furnished by experience is termed by Herbart the method of Rela-

tions. Every such formal conception is a principle, from which we are obliged, by the

contradiction contained in it, to conclude to the complementary. It is only thus, i. e.,

it is only on the basis of a contradiction contained in an idea, that a priori synthesis be-

comes possible. For suppose that B is shown by an a priori synthesis, hence necessarily,

to belong with A
;
then A must be impossible without B

;
the necessity lies in the im-

ibility of the contrary; but such impossibility or, in general, the impossibility of

any supposition or idea is contradiction. (Kant, on the contrary, had asserted that a

prion synthetic propositions demanded another principle beside the principle of identity

and contradiction.)

It is impossible to assume that nothing is, for then nothing would even appear to be.

Even if all being be denied, there remains at least the undeniable, simple element of

sensation. That which remains after the removal of being is appearance. This appear-

ance, as appearance, is. Since this fact of appearance cannot be denied, some form of

being must be assumed as real.

The affirmation that A is, is nothing more than the simple positing of A. Being la

absolute position.
* The conception of being excludes all negation and all relation f

Whatever is conceived as being is called an essence {ens) .

The simple element of sensation is never, or extremely seldom, found single; it

occurs rather in complexes which we term things. We ascribe to things their separate
marks as attributes. But the contradictions contained in the conception of a thing
with several attributes force us, in order to free the conception from these contradic-

tions, to complete the conception by the assumption of the existence of a plurality of

real essences, each possessing an absolutely simple quality, which can therefore not be

defined by the statement of internal distinctions existing within the quality, and by
the further assumption that the appearance of a thing as one and as yet possessing
several attributes results from the existence of these simple essences in combination or

togt tin r.

In a complex of marks there are ordinarily some which are permanent, while others

change. We therefore ascribe changes to things. But from the contradictions in the

conception of change it follows that there is no original, internal change in what pos-
sesses being, since original self-determination and absolute generation are impossible ;

and it follows, further, that there would be no derivative change if the operation of

causes were only possible upon the condition of an original, outwardly directed activity.

But then there would be no change at all, not even in the sphere of appearance, and
this would contradict experience. Hence no such condition as that alluded to can

exist, and it must be possible to explain change without the supposition of an

original, outwardly directed activity, as also without the supposition of an original
internal activity. Herbart explains change by means of the theory of self-preserva-
tions (acts of self-preservation), which take place when a number of simple, real essences

are together, and which constitute the substance of all real change. This theory rests on
the coadjutant conception of intelligible space, together with corresponding species of

* Herbart thus includes the positing of being in the conception of being.
+ Elerbart'B exclusion of all negation and relation involves a saltus in demonstrando. All that is to be

excluded is the relation to the positing subject and the cancelling (negation) of th# -position in the sense iu

which the latter was affirmed.

18
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time and of motion, and on the methodic expedient of the " accidental view.
"

By

intelligible space Herbart understands that space in which the simple real essences

must be conceived as existing, in distinction from the phenomenal space, in which our

sensations are ideally represented, and which is therefore in the soul itself. The

formation of the conception of intelligible space is occasioned by the necessity of

conceiving the same essences as together and also as not together. The succession of

simple, real essences produces the "
rigid line," the passage of points into each other

the continuous line, the compounding of two directions the plane surface, and the addi-

tion of a third direction material space. The fiction of the passage of points into each

other presupposes the divisibility of the point, an hypothesis which Herbart seeks to

justify by the geometrical fact of irrational relations. In intelligible as in phenomenal

^ oace all motions are relative : that which is motion with reference to surrounding

objects which are viewed as at rest, is rest when these objects are viewed as moving

with equal rapidity in an opposite direction. Every existence in intelligible space is

primarily at rest with reference to itself, or with reference to space, if it is regarded as

itself existing in space. But there is nothing to prevent this rest from being motion

with reference to other real essences
;
rest in this latter regard would be only one

possible case among an infinite number of equally possible cases. It is therefore to be

presupposed that in general every being is originally in motion, as compared with every

other one, and that this motion is motion in a direct line with constant velocity. This

motion is not real change, since every being (essence) with reference to itself and to

its space remains at rest, and does not of itself stand in relation to other beings, but is

only regarded as in such relation by a consciousness in which all or several of them are

comprehended. When, however, the case occurs that in consequence of this original

motion simple, real essences arrive at the same time at the same point, there follows a

reciprocal interpenetration on their part, which, so far as their qualities are alike,

occasions no disturbance, but which, when the qualities are opposed, would naturally

occasion a disturbance, since, by the theorem of contradiction, opposites cannot co-exist

in one point. The disturbance would take place if the opposite qualities of the various

essences could destroy each other. But since the reverse is the case, the qualities are

enabled to preserve themselves against the threatened disturbance ; self-preservation is

persistence in opposition to a negation. The disturbance resembles a pressure, and the

self-preservation a resistance.
"
Self-preservations" in the soul are representations or

ideas
;
in all other real beings they are internal states, which, according to Herbartian

as well as according to Leibnitzian principles, must be conceived as in some way analo-

gous to our ideas. The proper and simple essence of real beings is unknown to us
;
but

concerning their internal and external relations it is possible for us to acquire a sum of

knowledge, which may be enlarged in infinitum. It is necessary to suppose that the

simple essence of the real beings is not only different in the case of different ones, but

that this difference may amount to contrariety. If the difference of quality, however,

is but partial, the qualities may be analyzed in thought into component elements, be-

tween which, on the one hand, complete agreement and, on other hand, complete oppo-

sition subsists
;
such analysis, although methodically necessary for the comprehension

of the result, is yet with reference to the qualities themselves only an "accidental

view " of the case, since the qualities are not really the product of such component

elements, but are simple and indivisible, and are analyzed only in our consideration of

them.

In human consciousness the fact of an Ego is given, and yet the conception of an

Ego is loaded with contradictions. These contradictions force us to distinguish between
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"
apperceived

" and "
apperceiving

" masses of ideas in self-consciousness, and this dis-

tinction again presupposes the doctrines of the soul as a simple, real being and the sub-

stratum of the whole complex of our ideas, of ideas as psychical acts of self-preserva-

tion, and of the reciprocal relations of ideas.

On the divisibility of the point rests the possibility that a number of simple, real

beings (which must, however, in view of the assumed divisibility, be conceived ag

spherical) should be at least imperfectly together, or should partially interpenetrate

each other. The result of such partial interpenetration is Matter. A necessary result

of the same is also the attraction of elements. For the act of self-preservation cannot

be confined to that part of each of these real beings which is penetrated; in the whole

being, in all its supposed parts, this act takes place with the same degree of energy,

for the very reason that the being is really simple and its parts are only supposed.

But with the inward state of the act of self-preservation as a whole, the external posi-

tion of the simple beings must necessarily correspond. From the necessity that the

internal state should be accompanied by an appropriate external state it follows that

the partial interpenetration must give place to a condition in which each being is fully

in the other. If the elements of each sphere (point, real being) be conceived as them-

selves also spheres, and if the infinitesimal amount of time occupied by the act of

penetration be again subdivided into infinitesimals of the second order, each of the

original spheres will at every instant be to the part not yet penetrated as the initial

attraction to the acceleration at the given instant. In the case of the union of several

simple, real beings, repulsion, or the necessity that some of them should give place to

the others, enters in
;
or repulsion takes place when the measure in which the internal

state of a being surrounded by others enables it to respond to the influences of the

latter has been exceeded. Attraction and repulsion are therefore not original forces,

but necessary external consequences of the internal states, into which several different

substances mutually throw each other.

When the equilibrium between attraction and repulsion is restored, the combination

of simple, real beings forms a material element or an Atom.

In order to explain genetically the special phenomena and laws of physics, by tracing

them to their ultimate sources, Herbart distinguishes, on the one hand, between

strong and weak opposition of elements (according to the amount of the difference

of their qualities) and, on the other, between equal and unequal opposition (according

to the mutual relation of these qualities in point of intensity). From the combina-

tion of the two distinctions result four principal relations of elements to each other :

1. Strong and equal or nearly equal opposition ;
on this depends the formation of

solid or rigid matter, and in particular the cohesion, elasticity, and configuration of

matter;
2. Strong, but very unequal opposition ;

this is the relation in which the elements

of caloric (the existence of which substance is postulated by Herbart in order to account

f.ir the phenomena of heat) stand to the elements of solid bodies;
3. Weak and not very unequal opposition ;

this is the relation in which electricity

stands to the elements of solid bodies;
4. Weak and very unequal opposition ;

this is the relation in which the ether or the

medium of light and gravity stands to the elements of solid bodies.

1 tiology (or Physiology) rests, with Herbart, on the theory of the internal figurability

of matter. Several internal states within one being tend mutually to arrest each other

(as in the soul is the case with ideas which limit each other in consciousness)
;
the

arrested states, under favorable conditions, reappear and co-operate in determining the
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outward action. The simple being- excites in other similar beings, which come in con-

tact with it, states similar to its own; on such excitation depend the processes of

assimilation and reproduction. Further, irritability and sensibility follow from the

internal figurabilitj' of matter.

The accidental meeting of simple, real beings is sufficient only to account for the

general possibility of organic life. But the adaptation apparent in the formation of

the higher organisms presupposes the influence of a divine intelligence as the cause,
not indeed of the existence of the simple real beings themselves, but of their actual

relations to each other (and hence of what in common phraseology is understood by
substances). But this teleological justification of the belief in God's existence satisfies

the religious need of man only in so far as man is a being capable of addressing God in

prayer, or at least of finding rest in the thought of God, whence the reception of the

ethical predicates into the idea of God (of which below).
The soul is a simple, real essence

;
for if it were a complex of several real essences

its ideas would lie outside each other, and it would not be possible for several ideas to

be combined in the unity of thought, nor for the whole sum of my ideas to be com-
bined in the unity of my consciousness. * The soul's acts of self-preservation are ideas.

Ideas, whether homogeneous or disparate, blend with each other
;
but such of them »s

are partially or totally opposed to each other arrest each other according to the degree
of their opposition. Through this arrest of ideas the intensity in which they exist in

consciousness is diminished, and may be reduced to zero. In the case of an arrested

idea, the mind, instead of consciously having the idea, seeks to have it. The relations

of ideas in point of intensity may be mathematically computed, although their separate
intensities cannot be measured

; by such computation the laws of the succession of

ideas are reduced to their exact expression. This computation is Static, when it

relates to the final condition in which ideas may persist, and Mechanic, when its

object is to ascertain the actual strength of an idea at any definite moment during its

change.

Suppose two synchronous ideas, A and B, whose intensities are exactly equal, so

that each may be represented as = 1. Suppose, further, that these ideas are com-

pletely opposed (as, for example, red and yellow, yellow and blue, any given tone and
the tone one octave higher), so that if the one is to subsist unchecked the other must
be totally arrested. Since (according to the principle of contradiction) opposites cannot

subsist together at the same time and at the same point, one of the two supposed ideas

must, it would appear, wholly give place to the other. And yet each continues to

subsist, for whatever once subsists cannot be annihilated. Both ideas strive with

equal force against each other. Each therefore loses the half of its original intensity.

The law of contradiction would be Satisfied if one of the ideas were completely arrested
;

but, as matter of fact, so much of the two ideas, taken together, is arrested as the

original intensity of each idea amounted to. The total arrest of ideas thus divided

1 'etween the two is termed by Herbart the sum of arrest. If the opposition between
the ideas is not complete, so that it is not represented by 1, but by a proper fraction,

this fraction enters as a determining element into the computation of the sum of

arrest.

If the ideas A and B are unequal in strength, the intensity of the first being = a, of

the second = b, and a > b, and if A and B are complete opposites, it is sufficient,

* The real ground of the unity of consciousness is not the punctual nature of the soul, but the fact that

within the space occupied by consciousness our ideas interpenetrate each other, or become fused i«to one

whole.
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according' to Herbart's theory, that the two ideas together should suffer an amount of

arrest equal to the intensity (b) of the weaker idea, for if the latter were wholly de-

stroyed there would be no more " contradiction."* The "sum of arrest," then, is now

= b. Each idea Btrives with all its intensity against arrest. It suffers, therefore, the

less arrest the stronger it is. Of the whole sum of arrest, which is = b, A therefore

b-' ab
suffers an amount represented by —

-, and B an amount represented by - —
-,

a -h b a + b

... - . .
b2 a- + ab - b-

so that A remains in consciousness with a force equal to a — =
; ,

a + b a -t- b

and B with an intensity equal to b — = r-
a-r-b a + b

If three ideas, whose intensities are a, b, c, are synchronous, with complete opposi-

tion between them, and if we have a > b, and b > c, the sum of arrest, according to

Herbart, will be = b + c, or, in general, will be equal to the sum of all the weaker

ideas, whatever their number; for if these were all fully arrested, the strongest would

be able to assert itself in its full force. The sum of arrest here again is distributed in

a manner inversely proportioned to the intensities. It is possible, however, that the

amount of arrest falliui,'- to the weakest idea should equal or even be superior to the

intensity of that idea, in which case the idea will be wholly forced out of conscious-

ness
;
but it can, under favoring circumstances, enter again into consciousness. The

limit at which the intensity of an idea is exactly equal to is termed by Herbart the

threshold of consciousness, in which figure, however, the notion of the (horizontal)

motion over a threshold is mixed up with the notion of a (vertical) rise and descent.

That value of an idea which consists with the depression of the latter exactly to a level

with the ''threshold" of consciousness is termed by Herbart its "threshold value."

If a = 1 and b = 2, the " threshold value" of c = \/^~= 0,707. . .

If the susceptibility of the mind for an idea—the excitation (reckoned here, for the

sake of simplicity, as = 1) remaining constant— is originally = a, it is, after the idea

has reached the intensity denoted by x, only = a — x. The rapidity with which the

idea increases in intensity, or the "rate of its increase," is at every instant propor-

tional to the degree of susceptibility. It becomes, therefore, constantly less. We
consider as the unit of time (t = 1) that time in which the idea would rise to the full

force represented by a, if the initial rate of increase remained unchanged. In a very

jgmall portion of time I = —
) at the beginning, this rate of increase remains nearly

unchanged, and in the first infinitesimal portion of time (= dt) it must be considered

as unchanged (constant). In the first division of time represented bv —
, therefore, the

n

idea attains nearly to the force represented by a . , and in the first portion of time

represented by dt, its force becomes a. dt. If at a later instant, at the expiration of

any specified time (= t), the. idea has increased to the force represented by x (when,

therefore, the susceptibility will be measured, not by a, but only by a — x) the idea

* Of course the ''contradiction." if indeed any exists in the supposed case, would only then be removed when
'

or, also, when A itself should be totally arrested, but not when only a quantum of intensity = b and
divided between the two ideas should be arrested. That the nullification or "arrest 1 ' of an idea is already

accomplished when it has become an unconscious one (although continuing to exist in such uncons

|s an assumption which experience forces upon us, but which is scarcely compatible with llerbart's logico-

metaphysical principle.
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must increase in force, in a very small portion of time f = -
I, not to an amount

nearly = a. —
,
but to an amount nearly = (a

— x) . -,and in an infinitesimal portion

of time (
= dt), not to an amount = a . dt, but to an amount = ( a— x ) dt. If, now, we

employ dx to denote the increase in force, which the idea, after it had increased to x, ac-

quired in an infinitesimal portion of time (or the difference between its force before and

after this infinitesimal portion of time), this dx, according to the above, is = (a
—

x) dt.

and therefore —-— = dt: from this equation, when we consider the circumstance that
a — x

the idea has arisen from a value — o and that consequently for t = o x ~ o, we ob-

tain the result : x = a ( 1 — e i, e denoting, as usual, the basis of natural logarithms.—
If the excitation is assumed as constant, yet not = 1 , but = £, the intensity, to which

the idea rises in the first portion of time (dt), is (instead of a . dt, as above) = j8a . dt
;

consequently, in the portion of time (= dt) which follows immediately after the end

of the time t, in which the idea has increased in force to x, the force of the idea must

increase to an amount represented by /3 (a
— x) dt, that is, dx = /3 (a

— x) dt, whence

follows the equation: x = a I 1 — e 1. It thus appears that, while the idea ac-

quires tolerably soon nearly its full force (= a), it nevertheless will never fully acquire

it in a finite time, but will only approximate towards it as the limb of the hyperbola

approximates toward its asymptote.*
In an altogether analogous manner Herbart calculates the gradual decrease of the

" sum of arrest."

When with one idea several others are combined—not perfectly, but according to

a certain descending gradation through larger and smaller parts—if that idea recovers

from the effects of its previous arrest and returns into consciousness, it will tend to

raise the others into consciousness with itself, not, however, uniformly, but in a defi-

nite order and sequence. Herbart seeks to determine this sequence by mathematical

formulas. It is, according to him, the varying degrees in which ideas blend together,

upon which rests, not only the mechanism of what is called memory but also from

which arise the forms of space and time in human thought ;
and these forms are not

viewed by Herbart, with Kant, as a "priori forms, but as results of the psychical

mechanism.

In that simple being which is the soul there is no more an original multiplicity of

faculties than of ideas. The so-called faculties of the soul are simply hypostatized

class-conceptions of psychical phenomena. The explanation of these phenomena by
reference to the so-called faculties is illusory ;

the real causes of psychical processes

are to be found in the relations of ideas to each other. Kecollection follows the laws

of reproduction. The Understanding, which may be nominally defined as the faculty

for combining our thoughts according to the nature of that which is thought, has for

its basis the complete effect of those series of ideas which are formed in our souls

through the influence of external things upon us. By the Reason is to be understood

the faculty for weighing arguments and cotmter-arguments ;
its basis is the coincident

operation of several complete series of ideas. The so-called Internal Sense is the ap-

perception of newly-formed ideas through earlier but similar masses of ideas. The

* The necessary consequence implied in the formula, viz. : that the weakness of the excitation may b#

completely made good in the result by its longer duration, Becins to be in contradiction with our experience.
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Feelings arise when different forces work in the same or in opposite senses on the same

idea. The Will is effort accompanied by the idea of the attainability of the object of

effort. Freedom of the Will, in psychology, is the assured supremacy of the strong-

est masses of ideas over single affections or impressions. Kant's doctrine of " tran-

scendental freedom "
is false, and is also in conflict with the practical interest of man,

Bince it renders the development of character impossible.

The source of our aesthetic Ideas is to be found in our involuntary judgments of

taste, and, in particular, the source of our Ethical Ideas is found in such judgments of

taste respecting relations of wilL The Idea of Internal Freedom is founded on the

satisfaction arising from harmony between the will and our judgment respecting the

will. In the case of pure relations of magnitude, the greater always pleases beside

the smaller
;
this is the origin of the Idea of Perfection. Those conceptions of magni-

tude, which are employed in the comparison of acts of will, are : intension, extension

(i. e., multiplicity of objects willed), and concentration of manifold volitions to a

joint or total effect, or intension as arising anew out of extension. The objective cor-

relate to the Idea of Benevolence is harmony between our own will and the presup-

posed will of another. The Idea of Legal Right is founded on our displeasure at

strife
; legal right is the rule established or recognized by the parties interested, for the

avoidance of strife. When, through the intentional action of one will upon another or

through intentional well-doing or ill-doing the condition, in which the wills of the par-

ties concerned would otherwise have remained, is broken off or violently disturbed, the

act produces dissatisfaction
;
from this dissatisfaction arises the Idea of Retribution or

Compensation (Equity), or of a rectification of the disturbance by the transfer of an

equal amount of good or the reverse from the receiver to the doer. With these primary
or original Ideas are connected the derived ethical Ideas relating to society, in particu-

lar the Idea of the legal society, of the system of rewards, of the system of administra-

tion, of the system of culture, and of society as a person, which are founded respec-

tively on the Ideas of legal right, compensation, the public welfare, spiritual perfection,

and inward freedom. Nothing but the union and mild guidance of all Ideas can give
to life a satisfying direction.

The basis of religious faith is to be found, according to Herbart, in the contempla-
tion of nature, but the perfecting of faith is the work of ethics. The adaptation

apparent in the higher organisms cannot be referred to chance, nor can its existence

in nature be denied on the plea that it is simply a form of human thought. The suf-

ficient explanation of it is found only in a divine intelligence, in which the order of

the simple, real essences must have its source. A scientific system of natural theology
is beyond our reach. More important than the theoretical development of the con-

ception of God is, for the religious consciousness, the qualification of that conception

by the ethical predicates of wisdom, holiness, power, love, and justice
—predicates

which are in part incompatible with pantheism.
*

* Whether the contradictions which Herbart regards as existing in the " formal conceptions forced u]v>n
us by experience" are really contained in them, is at least doubtful. For the advance of science beyond the

sphere of empiricism the stimulus of these contradictions is not needed ; such stimulus is found, rather, in the

fad thai not only the existence of individual objects and things is manifest to us, but also the existence of

relations, varieties of worth, ends, and laws, on which the formation of our logical norms, as also of our
ethical notions, is founded. Trendelenburg seeks, in an essay on Herbart's Metaphysics (in the ItonataberichU
der Berliner Akademie div Wlsaenichcrften, Nov.. 1868, p. 664 seq. ; reprinted in the second volume of Tr.'s

Jfi-itor. Bedr. zur rtiilo*., Berlin, 1855, pp. 313-261), and in a se.ond article i ifonatsber. der Bert, AkcuL,
Feb., 185C. and in Tr.'s Hist, BeUr. tur PMlos., Vol. 111.. 1867, pp. 63-96), in reply to rejoinders by Drobisch
and atrttmpell (in the Zeitschr. fur PMlon. wui philos. A'rMK, 1864 and 1866), to demonstrate the luroo fol
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The philosophy of Herbart has signally promoted the genetic comprehension of

nature and mind. The doctrine of Beneke may be regarded as an attempt to maintain

lowing theses: (1) the contradictions which Herbart points out in the universal conceptions furnished by

experience are not contradictions; (2) if they were contradictions, they would not be solved by Herbart's

metaphysics ; (3) if they were contradictions and were thus solved, yet others and greater ones would remain

unsolved. In considering the subject of continuity, says Trendelenburg, the multiplicity and smallness of

parts are not to be isolated from each other ; the product of their number and magnitude remains identical.

There are no "ultimate" parts. In connection with the problems of inherence and change, variety and con-

trary opposition are only artificially transformed into contradictory opposition. (Cf. the remarks in my
System of Logic, § 77, as also the relevant sections in Delboeuf's Essai de logique scientiftque, Li6ge, 1865.)

The principle of identity and contradiction is not an objective law, determining the nature of things, but a

law of thought ; to objectify this law and make of it a law of things is to misapprehond it (a misapprehension
into which, indeed, so early a philosopher as Tarmenides fell). The apparent contradictions in the concept! >ii

of the Ego are removed by Herbart through the distinction of different groups of representations ;
but whether

the mutual interpenctration of representations presupposes a being of punctual simplicity having its seat at a

single spot within the brain, and whether such a being is conceivable as a soul, is at least extremely proble-

matical. (Cf. my Syst. of Logic. § 40.) When isolated in thought, unity may appear as simplicity, just as,

on the other hand, plurality, when isolated in thought, leads to exclusive atomism ; but the facts force us the

rather to assume a synthetic unity in things, a unity which is not that of a punctual substratum, nor of a

number of such substrata existing externally to each other, but the unity of an harmoniously articulated

whole. The point is conceivable only as limit, and it is only in abstraction that it can be conceived as inde-

pendent ; the punctual realities assumed by Herbart are hypostatized abstractions. The fiction of the spherical

forms of the real beings, which is invented ostensibly for didactic purposes alone, is really employed illegiti-

mately in Herbart's metaphysics as an element in the further construction of the system of philosophy itself,

but only to be afterwards cast aside when it has rendered this service
; it is on such alternate use and rejection

of this fiction that Herbart's account of intelligible space and of the attraction of the elements is founded.

The alleged necessity that external position correspond with internal condition is left without satisfactory

explanation. In a simple real being no images could ever arise, for these, according to the testimony of the

internal sense, have extension in space ; Herbart's endeavors to point out the conditions under which the

notion of space is formed do not disprove the impossibility of any such notion as arising in an absolutely

spaceless being. The theory of self-preservations is vitiated by the contradiction that, while according to the

theory only the old is preserved, there yet is developed something new, which latter is reputed even to remain

after the removal of the disturbance, which, on its part, was really no disturbance. In the supposed case of

opposed ideas which cannot subsist together and cannot destroy each other, two necessities are brought into

conflict, which m their principles are absolute and admit of no compromise between them. It is not sufficient

that a quantum equal to the weaker ideas be arrested
; at least the weaker idea should be itself arrestee} or

rather annihilated, and, in case it continues to resist, the conflict, to satisfy the law of contradiction, should

be continued until all the ideas in conflict be destroyed. The fact that this is impossible, and that experience

shows a different result, proves only the falsity of the hypothesis of beings which are mere points. Alb.

Lange (Die Grundlegung der mathem. Psychol., Duisburg, 18G5; cf.. per contra, Cornelius, in the Zeitsehr.

fur ex. Philos., VI., Nos. 3 and 4) censures Herbart for assuming a "sum of arrest" of fixed magnitude as

the basis of the computation ; the investigator who respects only natural law will seek to determine the

result according to the degree in which the ideas tend to limit each other, and according to the measure of

their resistance, and will not assume it at the outset as a postulate. In order to explain the phenomena of

memory, Herbart indulges in assumptions concerning the magnitude and constancy of the sum of arrest,

which interfere with the logical consequences of his principles. With Herbart's metaphysics hie theology
conflicts in numerous points. The designful order among the simple real beings presupposes reality of rela-

tions in intelligible space, which is nevertheless denied by the metaphysics. As a person, God, according to

Herbartian principles, must be a simple real essence, which, limited in itself to its simple quality, can only rise

to intelligence through an intelligent grouping of the other simple essences with which it is associated ; but

such grouping, since, as being the explanation of the divine intelligence, it could not be explained by the

latter, would be absolutely incomprehensible, and to assume it as an explanation of adaptation in general would

be only throwing the explanation further back. Herbart himself confesses that his metaphysics threatens

to forsake him when he attempts to apply it to theology (and indeed he censures the attempt so to apply it as

an abuse of metaphysics and the result only of a subtilizing curiosity), and he compares the demand for a

theoretical knowledge of God to the wish of Semele, who prayed for her own destruction : but he has not the

advantage which Kant had of being able to justify his denial of the validity of all attempts to philosophize in

theology through a Previous (supposed) demonstration of our ignorance as to the manner in which "
things in

themselves "
exist. If the quality of that simple roal essence which is God be assumed as infinitely intensive,
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and extend the ground won by Herbart. without the defects which have been pointed

out. and, in particular, with the overthrow of the fiction of the punctual simplicity of

the soul.

§ 133. Friedrich Eduard Beneke (1798-1854), in opposition espe-

cially to Hegel's and also to Herbart's speculation, and on the basis <

I

various doctrines held by English and Scotch philosophers, as also of

doctrines maintained by Kant, F. II. Jacob], Fries, Sehleiermacher,

Schopenhauer, and Herbart, developed a psychologico-philosophical

doctrine, resting exclusively on internal experience. The guiding

thought with Beneke is, that through self-consciousness we know our-

selves psychically just as we really are, hut that we are able only

imperfectly to know the external world through the senses, and that

we only in so far apprehend its true nature as we suppose analoga "f

our own psychical life to underlie the phenomena of the world of

sen>e. All of the more complicated psychical processes are derived

by Heneke from four elementary or fundamental processes, namely,
the process of the appropriation of impressions, the process of the

formation of new elementary psychical powers or faculties, the pro-

cess of the compensating adjustment or transfer of impressions [" ex-

citations "] and faculties, and the process of the mutual attraction and

blending of homogeneous psychical products; under the third proc< 58

certain psychical products, having lost a portion of their elements,

become unconscious or continue to exist as simple vestiges, while,

these lost elements being united to other products, the latter, if they
were previously unconscious, are elevated into consciousness, and, if

they were already conscious, are elevated into more vivid conscious-

ne.-s. On his reduction of the complicated psychical phenomena to

it is. in the first place, very doubtful whether this infinitude must not in logical consistency lie denied by
Herbart on the same ground on which he denies that there is an infinite number of real beings; and. in

is equally and even more questionable whether mere infinitude of Intern

regarded of itself as a principle of the order in the ideas of God, and whether, therefore, it can

superfluous the hypothesis of a designfol grouping of real beings independently of God, and on which

grouping the rational order of the ideas in God depends. If it cannot, it is as easy, if nol i insider

the adaptation in the order of the world as eternal (in which case the < >ugb still |».>-!

bl.\ would nol be proved), as to imagine a primitive adaptation of things, between which and the pi

order of the world God occupies an intermediate place. Herbert's ethics and aesthetics in general are not

Billed to his theoretical philosophy hy a common principle. It is extremely questionable whether our
incuts .if satisfaction and dissatisfaction—which judgments, in the assumed interest of the purity of moral

perception, Hi ri.art declares to be absolute and hence independent .>f the natural differences in worth of the

various intellectual functions—can be regarded as the ultimate ground of the beautiful and the moral, and

whether, in particular, they can furnish a sufficient explanation of moral obligation. Cf. .burg,
//.. praktiacht PhiioeophU uml die Ethtl derAUtn, in the Trar of the Berlin Acad, of Sciences,
186fi. and in Vol. :i of '[>. s Victor. lieitr., Berlin. 1867, pp. ISSt-ViQ ; and, per contra, Aiiihn, in the Zetttchr.

/. txacte Plulus., VI., i, 1-Ntf.
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these " fundamental processes
"

rests Beneke's essential merit. His

w< >rk will continue to possess a decided value for psychology and all

other branches of philosophy, so far as these rest on psychology,

although his conception of the nature of these fundamental processes
themselves may need to be completely revised. The science of morals

is founded by Ben'eke on the natural varieties or relations of worth

which subsist among the various psychical functions and express
themselves originally in feelings. That which, conformably to these

relations, has the most worth, not only for the individual, but also for

all those whom our conduct may influence—so far as this can be

measured—is morally good. Moral freedom consists in such a decided

preponderance and such a firm establishment of the moral nature in

man, that his volition and action are determined by this nature alone.

Conscience exists, whenever, in considering our own action, the idea or

the feeling of an estimate of conduct which is true for all men enters

in alongside of an in any sense different valuation or tendency on

our own part. The science of education and instruction rests on

psychology and ethics, says Beneke, and for the development of it he

labored with enthusiasm and success. His religious philosophy pre-

supposes a strict separation between the provinces of knowledge
and of faith.

With reference to the history of Beneke's intellectual development, he himself has expressed himself in

Die neue PsycJiologie (Berlin, 1845, 3d essay, p. 76 seq. :
" On the Relation of my Psychology to HerbartV).

In the preface to his Beitruge zur Seelenkratik/ieUskunde (1824, p. VII. seq.) he explains his position with

reference to certain cases of disagreement between himself and others. In Diesterweg's Piidag. Juhrbucli

for 1856 is contained a biography of Beneke by Dr. Schmidt, of Berlin, to which Dressier, in the same peri-

odical, adds a supplement. A brief characterization of the writings of Beneke, in the order of their publica-

tion, is given by Joh. Gottlieb Dressier in the supplement to the third edition of Beneke's Lehrbuch der Psy-

chologie, edited by Dressier, Berlin, 1S61 (also printed separately).

Friedrich Eduard Beneke was born in Berlin, on the 17th of February, 1798, and

died there March 1, 1854. He received his early education in his native city at the

Gymnasium Fridericianum, wMch was at that time under the direction of Berahardi.

He took part in the military campaign of 1815, and then studied theology and philoso-

phy in Halle and Berlin. He fell specially under the influence of De Wette, who
directed his attention to Fries, and of Schleiermacher, to whom he dedicated one of

his earliest writings. The private studies of Beneke were directed partly to the more

recent English philosophy, and partly to the works of Garve, Platner, Kant, and Fried -

rich Heinrich Jacobi
;
the Complete Works of the latter were reviewed by Beneke in

the Hermes, Vol. XIV., 1822, pp. 255-339. He also early turned his attention to the

writings of Schopenhauer, as is shown by his above-cited (^ 131, Lit.) review of them.

Not until his first three works (Outlines of the Science of Cognition, Empirical Psy-

chology as the Basis of all Knowledge, and De veris philosophice initiis, his Doctor's

Dissertation) had already appeared (in 1820) did he become acquainted with one of
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Herbart's works
;
that work was the second edition of the Introduction to Philosophy

(1821) ;
until then he had possessed only a superficial knowledge (acquired perhaps

through Stiedenroth's Theorie des Wiasens, Gottingen, 1819) of Herbart's views.

From this time on he studied the works of Herbart with a very lively interest. Many

of them he reviewed. He found in Herbart the most acute and (after Jacobi's death)

the most profound of the German philosophers then living. But while Herbart founded

his psychology on "
experience, mathematics, and metaphysics,"' Beneke rejected from

psychology the metaphysical basis as well as the application of mathematics to it,

admitting nothing but what is derived from internal experience, and insisting that the

data furnished by such experience should be put to scientific account by following the

same method by which the natural sciences interpret the data of external experience.

Beneke denies that there are contradictions involved in the conceptions furnished by

experience, and that metaphysical speculation is necessary in order by the "method

of relations" to remove them. In the theory of the punctual simplicity of the human

soul he finds the fundamental error of Herbart's psychology, asserting that it results

in a general falsification of the results of internal experience. Beneke approves Her-

bart's warfare against the recognition of those "faculties of the soul" which are, he

says, in reality nothing but hypostatized class-conceptions of psychical phenomena, and

yet are put forward in explanation of these same phenomena ;
but he defends the

general idea of faculties, and also the hypothesis of a plurality of psychical faculties.

He seeks to reduce the complicated phenomena of psychical life to a few fundamental

psychical processes. (These fundamental processes were, for the most part, already

mentioned by Beneke in the Empirical Psychology—which appeared in 1^20, before

his acquaintance with Herbart's works—but rather sporadically than in a complete
scientific development ;

in the origination of his complete system of psychology he was

not inconsiderably influenced by Herbart.) In the year 1822. after the publication of

Beneke's Groundwork of the Physics (natural history) of Morals, the continuance of his

lectures at the University of Berlin was interdicted. Beneke pretended to have dis-

covered that this interdict resulted from the representations made by Hegel to his

friend, Minister Von Altenstein, and that Hegel's object was to prevent the propagai i in

and reception at the University of Berlin of any philosophy hostile to his own and akin

to the doctrine of Schleiermacher and Fries. By giving to certain illiberal resolutions

of the German confederation a somewhat forced interpretation, Von Altenstein. irritated

by further steps on the part of Beneke, found means to force the Saxon government,
which had designated him for a regular professorship of philosophy, not to appoint to

that position a private Docent from whom, although politically unsuspected, in Prussia

the Venia legendi had been withdrawn. Beneke found an asylum in Gottingen, where
he lectured as a Docent from 1824 until 1827. He then obtained permission to return

in the like capacity to Berlin, where, in 1832, not long after Hegel's death, he received

the appointment to an irregular professorship. This position he, with unintermittiug

activity as a lecturer and author, continued to fill until his death.

The following is .a lisl of Beneke'fl works (apart from the reviews already noticed) :

Outlines of the Theory of Knowledge (Erkenntnisslehre nack dem Bewttsalsein tier retnen Vernunfl in

Owen QrundaOgen daroelegt, Jena, 1820). in this work a polemical attitude is assumed toward Kant and
Pries. It is held that the " forms" of knowledge, which Kant deemed d priori, a> well as the material of

knowledge, originate in experience.

OntI Empirical Psychology as the Basis of all Knowledge (ErfahrunggaeetenWire ate Qrundlag*
alien Wteeetu In Harm BavpUsOgen dargextelll, Berlin. 1820). Beneke explains that it is by no means hi*

object in this work to expound the complete science of empirical psychology, but simply to show how and
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where all forms of human knowledge have their roots in it. With the external excitation to activity, teaches

Beneke, corresponds an internal, responsive effort. Every activity is the result of stimulus (excitation) and

force. The several fundamental activities presuppose an equal nnmber of originally distinct faculties or

'•fundamental faculties.
-
' From the fundamental activities all others are to be derived, chiefly by means of

tli.
i irinciple that "all human activities leave behind in us a certain residuum which is capable of excitation."

The revival of them follow- partly the law of similarity and partly the order of the previous immediate suc-

cession of ideas. To these two subjective relations of ideas all of the objective relations, commonly enu-

merated, are to be reduced—so far as they are of real significance.

De verts philosophic^ iniliia Diss, inaug. publ. clef. Die IX. niensis Aug. anni MDCCCXX. Beneke

seek- here to -how that the "end of philosophy can be reached in knowledge acquired through experience,"

and compares the opposite procedure, by which it is attempted to derive all from one first principle without

the aid of experience, to the foolish attempt to build a house from the roof downwards. The dialectical

method, he argues, which rests on the hypothesis of a progressing, natural movement of ideas, from the

general to the particular, is impossible. In opposition to Kant's assertion that man has no more absolute

knowledge of his own psychical functions than of the objects of the external world, but that he only knows

them as presented to him by the "internal sense," Beneke. who in his Empirical Psychology had already

rejected Kant's doctrine of the internal sense and reduced the, latter to mere associations, enunciates the

imjjortant principle that our knowledge of our own psychical functions is perfectly true (nostras enim

actiones, quoniam non aliter qiium impulsu qttodam ad eas repetetulas cogitamus, imagines earum verita-

tern quasi internam veramque esseniiam atlingere apertum est).

New Groundwork of Metaphysics (Neue Grundlegung -.nr Metaphysik, als Programm zu seinen Vorle-

sungen iiber Logik und Metaphysik dent Druck iihergeben, Berlin. 1822). This is an excellent little work, in

which Beneke sketches with great precision the outlines of metaphysics in the form in which he subsequently

continued to view the subject. By "metaphysics" he xmderstands the science which defines the relation

between thought (representation) and being. All knowledge, says Beneke—who here extends into a general

assertion what Schopenhauer had incorrectly restricted to the case of our knowledge of our " wills
"'— is the

knowledge of something as it is in itself, i. e., it is a knowledge in which the object of knowledge is repre-

sented as it is in and of itself, and independently of our representation of it. The knowledge which we thus

have of our own psychical activities is direct. We are unable to recognize directly any mental representation

a- referring to any being but our own. Through the perceptions which we have of our bodies we obtain

ue knowledge of a being which we know also directly as it is in itself, namely, of our own psychical

being. On the occasion of our perception of a body other than our own, i. e., on the occasion of our having
such sense-perceptions as are analogous to those we have of our own bodies, we get the idea of a soul similar

to oitr own, and hence of a being other than our own, which, in so far as it agrees with our own psychical

being, is thought and known by us as it is in itself. Our capacity to conceive correctly the being of things

other than ourselves decreases regularly as we proceed from the being of other men. who are most similar to

ourselves, to other forms of being less like ourselves. Of the real being of those who least resemble ourselves

in temperament, age, and education, we have only very imperfect ideas. Still more imperfect are our ideas of

the real being of animals, and with every step which we take downwards in the scale of perfection of being,

the perfection of our ideas decreases. This latter doctrine is held by Beneke in especial opposition to Schopen-

hauer, who. while affirming that we may have an adequate knowledge of the world as ••will." becomes, in

consequence of his subsumpt ion of all forces under the abnormally extended conception of "will," blind

to the fact that the perfection of this knowledge decreases with the increase of the distance between the

various natural forces and the human will ; on this point Beneke refers to his review of Schopenhauer's
1 as WiU and Idea, in the Jenaer Allg. Lilt. Zeilung for Dec, 1820. Through the principles above

enunciated Beneke assumes a firm anil well grounded position, intermediate between subjective idealism and

that unphilosophical realism which believes that we acquire immediate and complete knowledge of the

external world by sense-perception.

Groundwork of the Physics of Morals (Grundlegung zuir Physik der Sitten, ein Gegensliick zu KanPs

Grundlegung zur Jfetaphysii der Sitien, nebst einem Anhange iiber das Wesen und die Erkenntnissgrenzen

der Vernunft. Berlin. 1822). On account of the alleged "Epicureanism" contained in this work, Beneke

was taken in hand by the critics, and was thus led to publish a Defence of the work (Schutzschriftfur meine

Grundlegung zur Physik der Sitten. Leipsic, 1823). In opposition to the Categorical Imperative of Kant,

Beneke defends feeling as the basis of morals. He argues, in agreement with P. H. Jacobi, against the

i ism of rules, and, in agreement with Herbart. in favor of determinism as opposed to Kant's theory of

" transcendental freedom."

Contributions to a purely Psychological Theory of Psychological Pathology (Beilrflge zu einer rein

seeleiiicisxenschafllichen Bearbeitung der Seelenkrankheitskunde, nebst einem vorgedruckten Sendschreiben

an Herbart :
" Soil die Psychologie melaphysisch Oder physisch begrihulet werden * "

Leipsic, 1824).

Psychological Sketches {Psychologische Skinzen, Vol. I. : On the physics of the feelings, in connection with
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an essay on the development into consciousness of the activities of the sonl, Gdttingcn, 1825.—" brought as an

offering of most grateful love and veneration to the manes of our memorable friend, Friedrich Heinrich J;;

Vol. II. . On the faculties of the soul and their gradual development, ibid., 1827). The Relation b-

Soul and Body (J » von Seele und Lett, Leips., 1826). In these works which belong to^

Beneke first presents the complete development of his psycholi tine. Bodily existence is treated by

him as the mere manifestation or symptom either of psj ig itself or of forces which are similar to

our psychical forces. Only our own psychical bring can be perceived and comprehended by us just as it

really is, and all the other parts of nature can only be thus known in so far as they are like or similar to this.

The definitions given of the faculties, which are usually posited as underlying psychical phenomena, are

ed to I"- merely nominal definitions; theBe "faculties" are simply falsely hypostatized ag

psychical phenomena. Beneke seeks to distinguish clearly and distinctly between the various

states and I and to furnish a genetic explanation of them.

- Principles of Civil and Criminal Legislation (GrundsStee der Civil- und Criminal- Geselrge-

UandschrifU n <i< • i nglisclu n Bechtsgelehrten Jeremias Bentham, herausgegeben von El

Dumont, Mitghed des repriisentativen Baths von Oenf. Nach der zweiten, vei bx und verm*

& i und mil Anmerl ungen versehen von F. E. Beneke, 2 vols., Berlin, livJO). Bentham is a
"

utilitarian .

" the principle of his morals is the '" maximization of happiness or well-being and the minimi-

zation of evil :
" individual action and civil legislation should be directed toward that which pro

. for Bome, but for the greatest possible number of human beings, the greatest possible amount of hap-

or well being. Cf. below §135. Of Bentham's doctrine treat Warnkonig, in his Rechtsp

. in his /,', chtsphllo8. (Ahrens remarks, among other things, that Ulpian had already said : pub

jus est, <,
i ad statumrei Romatue spectat. privatum quod <(d singulorum utilitatem • sunt enim qua

utilia, quadam privalim), I. II. Fichte, in his Geschichte der Ethik, and Rob. von Mold, in hi^

Gesch. und bttt. der Staatsunssenschaften ; of Beneke's revision Warnkonig judges as follows (p. >7 seq • I

i k ) :

" Beneke revised the Trailes de legislation in a manner worthy of the reputation of Genua

thoroughness, so that it was first through him that the theory received a comparatively firm basis, jusl

portion, and that exactness which had previously been wanting in it. The personal opinions of Bein

set forth in the preface to Vol. I., pp. xix-xxiv., must not be confounded with the doctrines of Bentham's

system."

Kant and the Philosophical Problem of our Time (Kant und die philosophische Avfgabe unserer Zeit,

eine Jubeldenkschrift an/ die h'ntik der reinen Vernunft, Berlin, 1832). The work was intended for the

year 1831, since the first edition of the Critique of the Pure Reason [in commemoration of which this work

of Beneke's was written] was published in 1781 ; but, owing to a delay on the part of the printers, it was not

to the public until 1832. Beneke seeks to show that Kant's intention was to overthrow that kind "f

speculation which transcends the sphere of experience, and that it was partly owing to the method a j-

followed in the Critique that this end was not attained and that inexperimental speculation respi ctu

" Absolute
"
again came into vogue.

Manual of Logic as the Science of the Technics of Thought (Lehrbuch der Loglk als Kunatlehre, etc.,

Berlin. 1832).

Manual of Psychology as a Natural Science {Lehrbuch der Psychologic als NaturunSsenschaft, Berlin,

1833 ; 2d ed.. ibid., 1845 ; 3d ed., ISfd). Dressier, the editor of the third edition, says justly that this work

piee the central position among all the works of Beneke ,

"
it "presents with the great -i precision the

principles of the new psychology." It is principally on the basis of this work that we shall give below the

doctrine of Beneke. [Engl, transl. of 3d ed., "Elements of Psychol." transl. by G. Kane. Lond.. 1871.— TV.]

Philosophy in its Relation to Experience, Speculation, and Life (Die Phttosophie in ihrem Yerhiiltn.

eta, Berlin, 1838).

Theory of Education and Teaching (Erziehnngs- und Unterrichtslehre, 2 vols., Berlin. l!s.35-3f>; second

enlarged and improve,! edition, 1842; 3d edition, ed. by J. G. Dressier, 1864). The first volume contains the

theory of education, the second of teaching. Particularly in consequence of the application made in this

work of psychology to the work of scientifically establishing a practical pedagogical system, the doctrine of

e i ame extended among a tolerably numerous bodj oi teachers.

Explanations concerning the Nature and Meaning of the Fundamental Hypotheses in ilogy
<i Uberdie Natur und Bedeutung meiner psychologischen Qrundhypothesen, Berlin, 18

Our Universities and their Needs {Unsere UniversUdten und was ihnen Noth thut,in Briefen an Dr.
<

rtoeg, Berlin, 1836). Occasioned by Diesterweg's work on the "
Vital Question of Civilization."

Outlines of the Natural System of Practical Philosophy (Grundlinien, etc., Vol. I.: General Ethics,
'

: Vol II.: Special Ethics, 1840; Vol. III.: outlines of Natural Law, of Politics, and of the
iminal Law,—laying of the general foundations, 1838). An addi me on natural

right in its special aspects was proposed, but was not published. Dressier, in his iv.

justly says :

" Beneke himself pronounced bis Ethics to be his most successful work, and the one which was
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most satisfactory to himself, and whoever is acquainted with it will readily agree with him in this. Its rich-

nes is extraordinary, but still more worthy of praise are the thoroughness and profundity with which it

handles the most difficult questions."

Syllogismorum analylicorum originesetordinemnaturalemdemonstravitFrid. Ed. Beneke, Berlin, 1839.

System of Metaphysics and Religious Philosophy {System der Metaphysik mid Religionsphilosophie, aus

den nat/irlichen Grundverhaltniasen des rnenschlichen Geistes abgeleitet, Berlin, 1840). Beneke's "meta-

physics," i. e., his determination of the relation between representative thought and being, or his solution of

liie fundamental problem in the science of cognition, is a development of the principles already enunciated

by the author in 1822. The work is characterized equally by clearness and thoroughness, and the psycho-

logical bases are still more carefully and solidly laid than in the previous work. In his •'
religious philoso-

phy
"
Bem-ke seeks to furnish a philosophical explanation only of religion as a psychical phenomenon, but

not of the objects of religious faith ; whatever lies beyond the range of experience can only be believed, but

not known. Still Beneke believes that empirical psychology tends to corroborate the belief in the continued

existence of the soul after death, not because the soul is a "simple" being—which doctrine Beneke holds to

be but a prejudice, incompatible with a sound empirical psychology—but because of the "energy of tlie

primitive faculties," in which the s])iritual nature of the soul is grounded.

System of Logic as the Art of Thought {System der Logik als Kunsllehre des Denkens, 2 vols., Berlin,

1842). This is a devekmment of the outlines laid down in the " Lehrbuch" of 1832. Beneke separates the

consideration of "
analytical

"
thought from that of "

synthetic
"
thought, and leaves out the problems relat-

ing to the theory of cognition, which are treated in the "
Metaphysics ;

" compare on these points my criticism

in § 34 of my System of Logic.

The New Psychology ( Die neue Psychologie. Erlauternde Aufs'dtze zur zweiten Auflage meines Lehr-

buchs der Psychologie als Katurwissenschaft, Berlin, 1845).

Die Reform laid die Stellung unserer Schulen, ein philosophisches Gictachten, Berlin, 1848.

Pragmatische Psychologie oder Seeleulehre in der Anioendung mif das Leben, 2 vols., Berlin, 1850.

Lehrbuch der pragmatischen Psychologie. Berlin. 1853.

Archiv fur die pragmatische Psychologie, 3 vols.. Berlin, 1851-53.

However difficult, says Beneke in the introduction to his " Manual of Psychology as

a Natural Science," it may be to indicate the real boundaries which separate the

psychical from the corporeal, yet the subject of our science is marked off by a perfectly

clear and definite boundary-line : to psychology belongs all that which we apprehend

through internal perception and sensation
;
whatever we apprehend through external

senses is at least not at once and immediately adapted to become the subject of psycho-

logical elaboration, but must, if it is to be thus employed, have been first interpreted

over into products of the internal sense.

The method of psychology must agree with the method of the sciences of external

nature. It must begin with observations of experience, and experience must (through

induction, the construction of hypotheses, etc.) be rationally elaborated.

Psychology is not to be founded on metaphysics ;
on the contrary, metaphysics,

as also all other philosophical sciences, must have psychology for its basis.

Beneke designates as the principal stadia in the progress of scientific psychology,

the banishment of "innate ideas" (through Locke, especially) and of innate, abstract

'"faculties of the soul" (through Herbart and through Beneke himself). Still, the

notion of faculties, continues Beneke, is not to be altogether rejected ;
but instead of

those "faculties" (such as understanding, judgment, etc.) which have been falsely

assumed as primitive, but which are in reality only hypostatized class-conceptions of

very complicated phenomena, we must seek to determine which are the truly elemen-

tary faculties. Power or faculty is the operative factor in any process. The faculties

are not mere possibilities, but possess within the soul the same degree of reality which

the developments, rendered possible by them, have as conscious phenomena. The

faculties are the elements of the substance of the soul itself
; they are not inherent in

a substratum distinct from themselves. A thing is only the sum of its own combined

forces.
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The immediate scientific problem is to analyze the results of direct consciousness

into their simple elements, i. e., to reduce them to a number of fundamental processes

or laws. When these are known, we can conclude from them to the powers or facul-

ties in question.

The fundamental psychical processes, according to Beneke, are the following :

First Fundamental Process. The human soul, in consequence of impressions or

excitations coming from without, forms sensations and perceptions. It does this

through the agency of internal powers or faculties, through which it receives and

appropriates the excitations. The faculties which perceive these excitations are the
' '

elementary facuities
" of the soid. Beneke assigns to each one of the senses not

merely one "elementary faculty," but a number of such faculties, which in each case

constitute one system. Every separate sensuous excitation is taken up into the soul

through only one of the elementary faculties.*

& cond Fundamental Process. New elementary faculties are constantly being devel-

oped and added to the human soul. Beneke concludes to the reality of this Process,

which is not a direct object of internal perception, from the circumstance that from

time to time there arises, in connection with the elementary faculties, a state of

exhaustion, an inability to form sensuous perceptions or to execute other activities, for

which, therefore, new and independent elementary faculties are required, and that

these latter then remain for a subsequent, more or less extended use. Beneke com-

pares this process to the development of forces through assimilation of nutriment,

which constitutes the vital process in vegetable organisms. He considers it probable,

* The "
elementary faculties" are the most elementary parts of the psychical substance. The question

may be asked, in what relation these so-called
"
elementary faculties" stand to the ganglionic cells, or to ua»

elements of those cells, in the brain. The distinction between the corporeal and the psychical generally ia a

distinction of perception or apprehension, and not of being. The same thing may be perceived either inter-

nally in self-consciousness, or externally through the senses ; in the former case we know it as it really is : in

the latter, our perception is determined partly by the nature of the object, and partly by the nature of the

perceiving subject. Extension in space, in the proper sense of the expression, as extension in three dimen-

sions, belongs (according to Beneke, whose doctrine in this regard is far from being incontrovertible) only to

sensible phenomena, while in the sphere of absolute reality juxtaposition of objects is impossible, except in

some such sense as that in which one thought is said to exist in us by the side of another. All materiality,

therefore, belongs only to phenomena. Now, not only that which we know through internal perception aa

being psychical in its nature, but also, in reality, that which appears to us through the senses as material,

consists of several systems of forces. It is conceivable, that all of these should be capable of being known in

the twofold manner above indicated. But it is also equally conceivable thai some of the systems should be

only externally, and others only internally perceptible, or, finally, that some, namely the lowest systems,

should be only externally, others, namely the highest, only internally perceptible, and that certain intermedi-

ate systems should be, at least under certain circumstances, capable of being perceived in both ways. Beneko
holds the third alternative to be the actually correct one. Hence the hypothesis, that the separate "elemen-

tary faculties" are identical with the smallest parts of the brain which are microscopically perceptible, say
with the ganglionic cells, is not impossible, according to Beneke's principles. This hypothesis, however, is

nol propounded by Beneke, who shows himself the rather inclined to regard as correct the opinion that the

psychical substance Is realiter distinguished from the brain. Between all hieher and lower systems of

forces, whether they be perceived in the one way or in the other, there exists (in virtue of the "
process of

equalization or balancing," to be mentioned below) a causal nexus, the possibility of which is explained by
the real homogeneity of all these systems. But in the case of that which is both internally and externally

perceived (or which is conceived after the analogy of that which is so perceived) there exists neither causa]
nexus nor pre-established harmony, but a parallelism, such as must result from the apprehension in a two-
fold manner of what is really identical. This real identity 1 iet «.. it objects of internal and external percep-
tion Beneke appears at first (in agreement wilh Spinoza, Kant, and Schopenhauer) to have regarded as qtrite

extended
;
but afterwards he appears to have admitted it only within a more limited range. Beneke

discusses these questions m*ire in his Metaphysics than in his Psychology, which should, he said, be be • J

i/nly on internal perception.
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that the new elementary faculties are formed by means of a peculiar process of trans-

formation, from the excitations taken up by the senses, with the co-operation of all

those (spiritual and corporeal) systems which are united in the one human being-.
*

Third Fundamental Process. The combination of faculties and excitations, aa

originally grounded in sensations and perceptions, and as continued in reproductions
of sensations and perceptions, shows sometimes a firmer and sometimes a less firm

union and interpenetration of these two classes of elements. When the union of facul-

ties and excitations is weak, and these elements are therefore comparatively mobile,

they can be transferred in the most multiform relations from one psychical combina-

tion to another. In all psychical combinations, at every moment in life, there is an
active movement toward a balancing or equalizing- of the mobile elements contained iu

these combinations. Examples of this are seen in the increased intensity of all our

ideas under the influence of the emotions of joy, enthusiasm, love, anger, etc., and also

in every instance of the recurrence of an idea, owing to its association with another

which has just been renewed in consciousness, etc.f

Every psychical product, says Beneke, which has arrived at a relative degree of per.

fection in the soul to which it belongs, persists, even after it has disappeared from con-

sciousness or from within the sphere of active psychical development, in the uncon-

scious or interior being of the soul, whence it may afterwards emerge and enter into

the conscious psychical development, or be reproduced. Beneke terms that which

thus persists in an unconscious state, with reference to that portion of previous con-

sciousness which has now become unconscious, but still continues to exist, a "trace,"

and, in reference to that which by the process of reproduction may be developed from

* It is indeed a singular hypothesis, that the excitations coming from without, sound, light, etc., which,
when sensations are formed, are "

appropriated
"
by the "

elementary faculties," are partially
" transformed "

into such faculties. The excitation which affects the ear is, as we are taught by physics, the result of a vibra-

tory motion in the particles of the air
;
the excitation which affects the eye, results from a like motion of par-

ticles of ether, etc. Now, however these processes may differ £rom the sensations excited by them, and how-

ever different they may be in their real nature from that which physics supposes them to be, yet they cannot

be anything else than processes (although Beneke, who here neglects the physical theory on the ground that it

is based on confused sensuous perception, regards them as something substantial), and it is utterly impossible to

perceive how a mere process can be changed into an "elementary faculty," into a force or substance. It

would be a far more natural hypothesis, and one which not only is not in conflict with Beneke's principles, but

which with the theory of innate elementary faculties becomes indispensably necessary, to suppose that, as the

higher corporeal systems grow out of the lower, so from the former the psychical systems are formed by the

constant assimilation of new forces, and that, say, the nervous system and the brain serve as a sort of reservoir

of forces for the soul. But these "forces" or faculties cannot then be conceived as empty receptacles that

must be filled from without, but only as containing in themselves the rudiments of sensations, which need

only to be excited, concentrated, and variously combined through the operation of external stimuli. Ever'?

substance must, as was rightly perceived by Leibnitz and Herbart, be conceived as endowed with ideaa

("representations," in the widest sense of this term).

t The terms in which Beneke describes this fundamental process, like those in which he expresses his

theory of the "reception" of excitations and of the development of new elementary faculties through the

transformation of received excitations, imply the notion of substantial excitations (stimuli) which must be

supposed to enter into the soul. But if the stimulus is found in a process which, in case it can itself be per-

ceived—as, for example, it may be in the case of vibrating chords—must be perceived as motion, and more

particularly as vibratory motion, the sensation arising in the soul can only be conceived as a reaction from

within outwards, which can neither be entirely nor partially separable from the "elementary faculty" from

which it proceeds. Only the motion with which a sensation is combined, but not the sensation itself, is

transmissible. How one motion can be converted into other motions is made intelligible by the laws of

mechanics. But it is impossible to conceive how, when elementary "substantial" stimuli are transferred

from one psychical formation to another (e. g.. from the notion of red to the notion of blue, which by the laws

of association the notion of red calls up, or from the notion of a name to that of the thing), their conversion

into elements of different qualities, as necessarily required by Beneke's hypothesis, is possible.
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this unconscious sphere, a "rudiment
"
(ArUage, or. in order to express the fact that

this capacity is the result of previous processes, Angelegthdt* a technical term which

is scarcely capable of justification in linguistic regards). Of the " traces" we

know nothing , xcept through the reproductions of them, but we are perfectly sure of

their ise the results of these reproductions are in qualitative and quan-

titative agreement with the earlier (reproduced; psychical formations. In the first

edition of his Manualoj Psychology, Beneke included among his
" fundamental pro

cesses
"

the process of the formation of "
traces," but called attention eveu then to the

fact that the real process in the case was properly only the transition into unconscious-

ness of what had been conscious , the persistence of the "'traces," he added, needed no

explanation, since naturally what had once existed would continue to exist, untd through

the agency of special causes it should be annihilated. But since, as he alleges, the

process of becoming unconscious may here be explained by a partial discontinuance of

the action of stimuli, which is only one side of the process of the transference or bal-

ancing of the mobde elements, he admits in the second edition of the Manual that

the partial discontinuance of the action of stimuli is insufficient to justify the assump-
tion of a special fundamental process, and mentions the fact of the internal persistence

of traces, notwithstanding its
"
extraordinary importance for the development of the

soul," only supplementarily in connection with the third fundamental process. f The

'•tract, says Beneke, is that which comes between the production of a psychical

activity («. g., a sensuous perception) and its reproduction (e. g. , as recollection). Since

these two acts are psychical acts, we may only conceive of the trace in psychical form.

There is no " where "
for these traces. As the soul in general, so also all its parts are

nowhere
;
for our self-consciousness, which is our only source of knowledge, contains

directly and intrinsically not the least indication of spatial relations in itself. The
traces are connected with no bodily organ ;

for the space—perceptions and spatial

changes which run parallel with the psychical developments are only synchronous— at

the most, always synchronous—with the latter, and cannot possibly be made internal

to them or regarded as forming their (substantial) basis. ±

* 4nta0«=groundwork, rudiment, germ ; Angele>jtfiett=thc having been made such.— TV.

t It is very doubtful whether in reality the formation of traces does not involve a special precox. A
"

partial discontinuance of stimuli
" seems capable •>( accounting only for a decrease, and not for such a total

loss of com to the "traces," as takes place in the case of ideas and of all other psy-
chical products which are

i
1. -i \. .1 in

••

memory." But if the stimulus altogether dies away on the a
of the transference of the state of excitation which it produces to other psychical formations, theoi

resultant representation can no longer exist at all, and if any "trace" of it is to exist, this must have been

d by a special process : just as. when a body is no longer struck by certain rays of light, no image of it

remains visible, unless—through the photographic art. for example—certain impressions or traces of it have
been produced by a sp cial proi

t That relation t" space belongs to external perception alone, and not to internal perception as well, is sim-

ply, in our view, a Kantian error, here shared by Beneke, but an error which, if Kant'- I

also be Itself given r.p. In the images of sensuous perception bi

Included. If, now,
•• internal experience" is. nothing else than the association of psychical products—among

which these sen-nous perceptions belong—with a subjective direction, togi ther with th« snbsumptfon of these

products under the appropriate psychological conceptions, space is involved in the object of Interna] pi

I. «., in the psychical products or elements in question, and this, too, not in any figurative, but in the

literal sen-e. The space, in Which external objects exist, is only the continuation beyond the field of

of the space in which our psychical products exist, and this continuation involves it" change in the nature of

the projected space, a- is shown to a certainty bj the racl of the validity of the mathematical laws of mechan-

ics, as applied to the external objects which affect our senses. 3t raySvsU : ,§ 44, and the article

there cited on the "
Tneory of Vision," in Henle and Pfeuffer's ZeUschrift f i. Til., V.,

185S, pp. 269-282. Ihe arguments brought forward agaiu.-t my theory by Alb. Lange [m hi» Gaschiclua den

19
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Fourth Fundamental Process. Like products of the human soul in consciousness,
or similar products, according to the measure of their similarity, attract each other

or tend to enter into closer union with each other. Examples are seen in the case of

witty combination of ideas, in the formation of comparisons and judgments, in the

confluence of similar feelings and tendencies, etc. But the only result of all these

attractions is a coming together of like products ;
a permanent union or blending of

them results when the supplementary, balancing process is added. *

In view of the nature of these fundamental processes Beneke defines the soul as

"a perfectly immaterial being, consisting of certain fundamental systems [of forces],

which not only in themselves, but also in combination with each other, are most

intimately one, or constitute one being." The human soul differs from the soul of

the brute by its spiritual character, which is founded in the higher energy of its ele-

mentary faculties. Further, the more individual and definite character and the more

definite separation of the different elementary systems of forces in man, as also his

possession of hands and of language and his education during a long period of child-

hood, are also causes of the spiritual superiority of man over the brute.

The powers or faculties of the developed soul consist of the traces of psychical pro-

ducts previously excited. This is the leading theorem of Beneke's psychology. To

Malerialismus, Iserlohn, 1866, pp. 497-499]
—who nevertheless accepts [p. 487 seg.] my interpretation of the

relation between the images of our own bodies and the images of other external objects in our minds— has

failed to convince me that I am in error, because I must answer in the negative the question which he pro-

poses on p. 499, line 13, whether a being having no idea of a space of more than two dimensions would not

Btill perceive a mathematical order in phenomena, although he could never have an idea of what we know as

the stereometrical relations of things. The mathematical connection between the world which occasions our

perceptions—supposing this world to exist in three dimensions—and the world as it would appear to such a

being, would not be " undisturbed "
[harmonious] ; it would not be rendered intelligible to this being by

purely planimetrical laws, in the sense in which, for example, the phenomena observed by the astronomer
are rendered intelligible to us by mathematico-mechanical laws. ) If, then, not only time, as Beneke admits,
but also extension in space in three dimensions belongs to the real nature of things, Beneke's assertion that

the soul in general and all its parts are "nowhere," and that for the " traces " .here is no "
where,'' is erro-

neous. The affirmation, therefore, that the "traces" are connected with no bodily organ, and that motions

only run parallel with the psychical processes (these motions being only changes which are perceived by the

senses or which are conceived after the analogy of such changes), must be modified. The theory of a parallel-

ism, resting on a twofold manner of perceiving or representing one and the same real change or occurrence,
is correct. So also is the doctrine that the internal perception of such change or occurrence is, so far as it

extends, in agreement with the reality. But it cannot be admitted that spatial extension in three dimen-

sions and that figure and motion do riot belong to the sphere of reality, and that sensuous perception and the

physical and physiological science which rests upon its basis, do not furnish a very essential comribution to

psychological knowledge.
* Beneke cannot and does not intend here to speak of an "attraction" in the literal mathematical

sense of this term. Further, every real alteration in the relative location in consciousness of psychical pro-

ducts, in the case of this fourth Process, would involve the contradiction of requiring the same thing not

only to be in different places, but also to be fixed at different places, because it must enter into the most

various combinations (as, for example, the notion of Caesar or of Cicero enters into various combinations,

according as we consider the one as a Roman, a statesman, or a general, or the other as a Roman, a states-

man, an orator, a philosopher, etc.). For these reasons, Beneke's conception of "attraction" should be

reduced to that of the excitation of similar elements by each other. But then this process will fall, with the

"balancing" process and the process of the transference of stimuli, under the conception of an affection

proceeding from within, or an affection of psychical products—which may or may not be at the moment in a

state of excitation—by others which are in this state. This internal affection may take either one of two

different directions. It may pass either to psychical products (ideas, etc.) which had previously existed in

consciousness along with the one now newly excited, or it may pass simply to similar products, even though
no bond of connection had been established between these through their previous union or immediate succes-

sion in consciousness. The fundamental processes may therefore be designated as the formation of faeultiea,

affection from without, formation of traces, and affection from within in a twofold direction.
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enter into a more minute consideration of the manner in which Beneke develops this

theorem, in passing from the consideration of the various forms of sensation up to the

explanation of the most complicated and the highest psychical processes, would con-

duct us beyond the limits which must be observed in this compend.

The fundamental requirement of morals, according to Beneke, is that we should in

each case do that which is shown by an objectively and subjectively correct estimation

of moral values to be the best or naturally the highest.

We estimate, says Beneke, the values of all things with reference to the (transient

or permanent) influence which they exert in enhancing or depressing our psychical

development. This influence may manifest itself for our consciousness in a threefold

manner: (1) directly, at the time when it is exerted
; (2) as reproduced in the imagi-

nation, in the form of a notion
;

it is on the basis of such notions that the values of

things are estimated or that we form our practical views of things ; (3) as reproduced m
the form of desires, which determine the character of man and are the basis of his

actions. In all three forms we measure the values of things by direct comparison of

their effects upon our psychical development. In a like manner, also, we judge of the

moral conditions of other men
;
we figure to ourselves, namely, or we attempt to realize

in our own consciousness the effects of others' experiences upon their psychical life.

Whether we are selfish or unselfish in doing this depends upon the group of ideas, in

connection with which these effects, as reproduced in us, are felt, whether in connection

with the ideas relating to ourselves, or in connection with those which relate to others.

The extent of the enhancing or depressing effect of objects upon our psychical life is

determined partly by the nature of our elementary faculties, partly by the nature of

the stimuli or excitations, and partly by the series of acts which result, in accordance

with the fundamental laws of psychical development, from the combinations of facul-

ties and stimuli. By so much as the influence of an object of consciousness, as deter-

mined by these universal causes, is of a higher order, by so much is the value of the

object for all men higher. In the gradation of good and evil, as determined by this

criterion, a practical norm is given, which is valid for all men. Guided by this norm,
for example, every man of a certain degree of education and not morally corrupted must

prefer the pleasures of the nobler senses to those of the baser, the improvement of the

mind to pleasure, the welfare of an extended community to his own merely personal

advancement, etc.* Whatever is [objectively] felt and [subjectively] desired as being
of higher worth or nature, when estimated with reference to the standard of judgment

grounded in man's nature, is also morally required. But the objective and subjective

correctness of this estimation may be prejudiced by too numerous accumulations of

pleasurable and unpleasurable sensations of an inferior order, and the consequent right

conduct of the will may be prejudiced by too numerous accumulations of desires and

dislikes of an inferior order, whereby the inferior gains an excessive influence in deter-

mining the result of the comparison of moral values and in controlling the tendencies

of the moral agent. A correct judgment of moral values is distinguished from an in-

correct one by the feeling of duty or moral necessity which accompanies it, and which

is legitimated by the fact of its origin in the innermost, fundamental essence of the

human soul. Moral necessity is a necessity founded in the most profound and radical

nature of the human soul. Moral relations are manifested to us most originally and

* It is to these relations of moral worth that, in the essay above (p. 101 ^ cited, I have reduced—with

essential modifications, however—the ethical "Ideas" of Herbart. In particular, I reduce the idea of in-
fection to the first two relations mentioned above, the idea of benevolence to the relation between i>er-

sonal welfare and the welfare of others, etc.
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directly in feelings. From the coalescence of moral feelings of the same form result

moral conceptions, and from the employment of these conceptions as predicates applica-

ble to the acts, whereby we estimate the relative moral worth of things, and to moral

tendencies result moral judgments. The idea of a universal moral law is compatible

only with a highly advanced state of moral development, and is an outcome from more

special moral judgments, founded on the comparison of particular moral values.

Kant's categorical imperative implies a very high degree of abstraction, and is therefore

of a very derivative nature.*

§ 134. During the last decennia in Germany, the Hegelian, among
all the philosophical schools, has counted the largest number of adhe-

rents. Next to it has stood the Herbartian school. More recently the

modification of systems through a return to Aristotle or Kant, and the

study of philosophy upon its historic side, have occupied the larger
number of minds. Schleiermacher's influence has been greater in

theology than in philosophy ;
still the direction of recent philosophical

inquiry has been materially influenced by impulses originating with

him. The teachings of Schopenhauer and Beneke, as also of Krause,

Baader, Gtinther, and others, have been reproduced and modified by
individual disciples. Materialism has representatives in Vogt, Mole-

seliott, and Buclmer, and Sensualism in Czolbe and others. While

resting in part upon the basis of the doctrines of earlier thinkers,

Trendelenburg, Fechner, Lotze, von Kirchmann, von Hartmann, and

others, have advanced in new and peculiar paths.

A list of the works which have issued from the Hegelian school is given by Roscnkranz in the first

volume of Der Gedanke, Organ der philos. Gesellschaft in Berlin, ed. by C. L. Michelet. Berlin, 1S61, pp.

77. 183, 256 seq. In the same journal a series of articles have been published, reviewing the present condition

of philosophy, and especially of the Hegelian philosophy, in and out of Germany. In the first number of the

Herbartian Zeitschrift far exacte Philosophic im Sinne des neueren philosophischen fieaiismus, edited by
F. H. Th. Allihn and T. Ziller, Leipsic, 1860, Allihn furnishes, as a supplement to his biography of Herbart,
a summary of the literature of the Herbartian school ; subsequent numbers contain further notices. The
Zeitschrift fur Philosophic und philosophische Kritik, edited by I. H. Fichte. Ulrici, and Wirth, gives, in

addition to its critical notices of philosophical works, a regular semiannual list of all newly- published philoso-

phical works and essays. The latest philosophical productions are also very fully and carefully noted in the

Philosophische Monatshefte, edited by J. Bergmann [now ed. by E. Bratuscheck.— Tr.].

To the Hegelian School belong :

Bruno Bauer. Zeitschrift far speculative Theologie, Berlin, 1830-38 ;
Die Posaunedes jilngsten Gerichts

wider Hegel den. Atheitten und Anticliristen (ironical, anonymous"), Leipsic, 1841 ; Hegel's Lehre von Religion
und Kunst (anonymous). Leipsic. 1842. Cf. Bruno Bauer's critique of the Gospel of John (Kritik der evang.
Geseh. des Johannes, 1840), and of the s3Tioptic Gospels (1841-42). Also in his "History of the Civilization,"

etc., of the 18th century (Gesch. der Cultur, Politik und Aufkldrung des 18. Jahrh., 4 vols., 1843), and in

other historical works. Bauer indicates his philosophical stand point.

Edgar Bauer. Der Slreit der Kritik mil Kirehe mid Stoat, Bern. 1841.

Ferdinand Christian Baur. Die chrislliche Gnosis, Tubingen. 1S35 ; Die christliche Lehre von der

Dreieiiugkeil, and other works, see above. Vol. I., § 73 seq. An affectionate and an excellent characteriza-

* The merit of Beneke's earnest attempt to furnish a complete genetic explanation of the psychical func-

tions, is great. But the merit of his thoroughly reasoned ethics, as a contribution to philosophical knowledge
and to the interests of moral action as directed by philosophical knowledge, is yet greater and still more im-

perishable ; for it founds the science of ethics upon distinctions of worth, as measured by the relations of

things to our psychical development, and so provides an uncorrupted and a certain guide for moral action.
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tion of F. C. Baur's character an<l scientific achievements is given by Zeller, in Vols. VII. and VIII. of the

Preuss. Jahrbucher, reprinted in Zeller'a Vortrage und Abhandlungen, Leipsic, 1865, pp. 354-434. . I

opposes the inch tour '
precisely in the Hegelian BchooL" and directs attention to the essential influ,

ence of Schelling and more particularly of Schleiermacher on him. but acknowledges that the li i

philosophy not only agrees with Baur's interpretation of history, but also exerted an influence on Banr in

this connection, through its -'idea of the development oi humanity, as proceeding according to a la*- ol

inner necessity, by an immanent dialectic, and manifesting successively, according to a fixed law, all th«

momenta which are Included in the nature of spirit." [Cf. A. Keville, Le don ur Batter el nes <*uvres, in

the ft v. <i. . /,, „., Mondes, 18(53, Vol. 45, pp. 104-141 ;
and an article in the Christian Examiner, Vol. 04,

p. 1 seq.—2V.].
KarlTb rhoffer. Die Idee des Christenthums, Marburg, 1836; Die Idee der Philosophie. Mar-

burg, 1838; Beitr&ge eur Naturphilosophie, Leipsic, 1839-40. Since the publication of these works Bayr-

hoffer has re :eded from the doctrine of Hegel, affirming that Hegel's dialectic is nothing but a piece of logical

l main, in which the correct idea it an absolute, synthetic unity is convened into the false idea ol a

self-resolving contradiction, and urging the real synthetic unity as that into which the abstractly identical

monads of Herbart and their synthetic appearance, and the self-analyzing identity of Hegel, should alike be

resolved; see Philos. Monatshefte, III., 1869, p. 369 seq.

K. M. Besser. System des Waturrechts, Halle, 1830.

Q-ustav Biedermann. Die speculative Idee in Humboldt's Kosmos, ein Beitrag evr Vermittelung der

ophie und der Naturforschung, Prague, 1849 ; Die Wissenschaftslehre, Vol. I. : Lehre mm Bewusst

sein, Vol. II. : Lehre des Geistes, Vol. III. : Seelenlehre, Leipsic, 1856-60; Die Wissenschaft den Geistes :',<i

< l. Prague, 1870; Kant's Kritik derreinen Vernunft und die BegeVsche Logik, Prague, 1869; Xetaphys.

tn ihrer Bedeutungfttr die Begriffswissenschaft, Prague, 1870
;
Zur log. Frage, ibid., 1S7U ; Pragm. und

begrtffsioiss. Geschichtsschr. der Philos.. ib., 1870.

Franz Biese. Die Philosophie des Aristoteles, Vol. I. : Logik und Metaphysik, Vol. II. : Die be-wnderen

Wissenschaften, Berlin. 1835-42. Philosophische Prop&deutik, Berlin, 1S45.

Joh. Gust. Friedr. Billroth. Varies, filter Religionsphilos., cd. by Brdmann, Leipsic, 1SJ7, -2d ed., 1

Friedr. Wilh. Carove. Ueber alleinseligmachende Kirche, Vol. L, Francf.-on-the-M., 1826, VoL II.,

Gottingen, 18-27 ; Kosmorama, Francf.. 1831 : R'uckblick auf die Ursachen der franzosischen Revolution

und Andeutung threr welthistor. Bestimmung, Hanau, 1834. Vorhalle des Christenth. oder die letaten

Dtnge der alien Welt, Jena, 1851.

Moritz Carriere. Die Religion in ihrem Beqriff. Hirer weltgesch. Enlwicklung und Vollendung, ein

Beitrag zum Verstdudniss der JfeytTsi-hen Philosophie, Weilburg, 1841. Carriere has written various other

works on the history and philosophy of religion and on aesthetics, in which, however, he deviates essentially

from the Hegelian stand-point; such are, in particular. Die philosophische Weltanschauung der Reforma
tionszeit (Stuttgard, 1847), lielig. Reden und Betrachtungen fur das deutsche VbUc (anonymous, Leipsic,

I860; 2d edition, 1856), Das Wes n und die Formen der Poesie (Leipsic, 1850), and sEst/ietik (Leipsic, 1859).

Kis most recent work is announced by him as a philosophy of history from the point of view of aesthetics;

the work is entitled : Art in connection with the Development of Civilization, and the Ideals of Humanity i Die

Kunst im Zusamnu nhange der Culturentwickelung, etc., Vol. I. : Der Orient, Leipsic. 1863, Vol. II. : Belle

und Rom, (bid . 1865, 2d enlarged ed., 1872 (71), Vol. III. : Das MUtelalter, ibid., 1868, Vol. IV. : Renaissance

und Reformation In BUdung, Kunst und Literatur, (bid., 1871). Carriere commenced his philosophical
ler the influence ol HegeL but has diverged EromHege] in a manner similar to that in which, ai

1 ,theyoun| i I has diverged from him, namely, by seeking to "disprove the truth of the doctrines

oi pantheism and deism, and to establish the existence of a God, dwelling in the world and possessing self

consciousness, at once personal and infinite," and further, especially in aesthetics, by "laying stress upon th»

significance of individuality and sensibility, as opposed to the abstract universality of pure thought."
Franz Chlebik. Dialektische Briefe, Berlin, ISO!): Die Philos. des Bewussten und die WoJirheUdes On-

to den dialekttschen Qrundlinien des Freiheits- una Rechtsbegriffs nach Begvi ui,u Uichelet, Ber-

lin. 1870.

August von Cieszkowski. Prolegomena eur Bistoriosophie, Berlin, 1838 ; Gott und Palingenesis, Berlin,

18 12 ; H' in pairie et de Tarlstocratie moderne, Paris, 1844.

Kasimir Conradi. Selbstbewusstseiri und Qffenbarung, Mayence, 1831; UnsterblichkeU und eiotgesL*-
ben. (bid., 1887; Kritik der christl. Dogmen, Berlin, 1841.

Karl Daub (1765-1836). Die dogmatische Theologie jeteiger Zeit oder die Selbstsucht tn der Wiss. des
tner Artikel, Heidelberg, 1833; Ueber den. Logos, ein Beitrag ~.ur

men, in Ullman and Umbreit's Studien, 1838, No. 2; Philosophische undtheolog. Vorlesungen, edited by
Marheineoke and Dittenberger, 7 vols., Berlin, 1838-44. (Cf. Wilh. Hermann, Die speculative Theolo i

Entwicklung durcfl Daub, Hamburg and Gotha. 1847.) [Erdmann terms Daub the " founder oi I

•stout speculative theology." Originally writing as a Kantist, then falling under the Influence of ScheUing
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and of mystical ideas, he finally became the intimate and trusted friend of Hegel, whose ideas he applied ((

theology.— 7 V.J

U. Bellingshausen. Versuch einer speculative™ Physik, Leipsic, 1851.

J. F. G. Eiselen. Handbuch des Systems tier Staatswissenschaften, Breslau, 1828.

Joh. Eduard Erdmann. Vorlesungen liber Glauben und Wissen, Berlin, 183?
;
Leib und Seele, Halle,

is.;7, 2d ed., 1849; Grundriss der Psychologie, Leipsic, 1840, 4th ed., 1862; Psychologlsche Briefe. Leips.,

1851, 4th ed., 1868; Grundriss der Logik und Mekiphysik, Halle, 1841, 4th ed., 1864 ; Vermischte Aufsiltze,

Leips., 1845 ; Pkllosophische Vorlesungen liber den Stoat, Halle, 1851
; Vorlesungen liber akademisches Le-

btn und Studium, Leipsic, 1858. Erdinann's works on the history of philosophy have been already men-

tioned above [Vol. I., p. 11, Vol. II., p. 1]. Ernste Spiele, Berl., 1S71 ; Sehr Verschiedenes je nach Ztit

und Ort, Ibid., 1871. [Erdmann is a leading
"
right-wing" Hegelian, and Professor at Halle.— TV.]

Einil Feuerlein. Die philos. Sittenlehre in ihren gesch. Hauptformen, Tubingen, 1857-59
; Rousseau'scliA

Studien. in a series of articles in Der Gedanke, Berlin, 1S61, seq.

Kuno Fischer. Logik und Metaphysik oder Wissenschaftslehre, Heidelberg, 1852, 2d revised edit., ibid.,

1865: Diotima, die Idee des Schonen, Pforzheim, 1849; Geschic/Ue der neueren Philosophle, Mannheim, 1854,

seq., 2d ed., 1865, seq. ;
Baco von Verulam, Leipsic, 1856

; Schiller als Phllosoph, Francfort-on-the-M.,

1S58; Shakespeare''s Charakterenlioicklung Richard's III., Heidelberg, 1868; Ueber die Entstehung u. d.

Entwickelungsformen des Witzes (two lectures), ib., 1871. [Kuno Fischer is an eloquent lecturer and writer

on the history of modern philosophy. Some account of the controversy between Trendelenburg and Kuno
Fischer, with reference to the interpretation of Kant, will be found below.— TV.]

Constantin Frantz. Philosophle der il< tthematlk, Leipsic, 1842 ; Die Naturlehre des Stoats, als Grund-

lage oiler Siaatswissenschaft, Leipsic and Heidelberg, 1870.

Ernst Ferd. Friedrioh. Beitrage zur Forderung der Logik, Noetik und Wissenschaftslehre, Vol. I.,

Leips., 1864. In his treatment of "logic proper," or the science of objective reason, Friedrich follows Hegel
and more particularly Itosencranz, but deviates radically from Hegelianism, especially through the distinc-

tion of three "
equivocally disparate

"
disciplines, which he combines under the collective name of logic,

namely, real, formal, and inductive logic, or " the science of objective reason, the theory of thought, and the

doctrine of experience."

Georg Andreas Gabler (1786-1853). Lehrbuch der philos. Prop'udeutik, erste Abth. : Kritik des Bewusst-

seins, Erlangen, 1827; De verozphilosophiui erga rellglouem chrisllanam pletate, Berl., 1836; Die HegeVsche

Plulosophie, Beitrage zu Hirer richtigen Beurthellung und Wiirdlgung, Heft 1, Berlin, 1843.

Eduard Gans (1798-1839). Das Erbrecht in wellgesch. Entioickelung, Berlin, 1824-35 ; Vorlesungen.

vber die Gesch. der letzlen Jiinfzig Jahre, in Raumer's Hlslor. Taschenbuch, 1833-34
;
Vermischte Schriften.

Berlin, 1S34.

Karl Friedr. Goschel (17S1-1S61). Ueber Goethe's Faust, Leips., 1824 : Aphorismen liber Nichtwissen.

und absolutes Wixseu, Im Verhaltniss sum christl. Glaubensbekenntnlss, Berlin. 1829; Der Monismus d «

Gedankens, zur Apologie der gegenioartlgen Philosophle (particularly against C. H. Weisse) auf dem Grabs

ihres Stlfters, Nanmbnrg, 1832; Von den Beweisenflir die Custerblichkeit der menschlichen Seele im Li<:ht

der speculaliven Philosophle, eine Ostergabe, Berlin, 1835; Die siebenfdltlge Oster/rage, Berlin, 1837
;
Bti-

trdge. zur speculaliven Philosophle von Gott, dem Menschen und dem Gottmenschen, Berlin, 1838.

L. J. Hanusch. Handbuch der wissenschafllichen Denklehre {Logik), Lemberg, 1843, 2d revised ed.,

Prague, 1850 ; Grundziige elnes Handbuclis der Metaphysik, Lemberg, 1845.

Leop. von Henning (died Oct. 6, 1866). Princlpien der Ethik in hlstor. Enticlcklung, Berlin, 1S24. Tha
Jahrbiicherfur iciss. Kritik, an influential organ of Hegelianism, was edited from 1827 to 1847 by Henning.

Herm. Friedr. Wilh. Hinrichs (1794-1861). Die Religion im innern Verhaltnisse zur Wissenschaft,

nebst elnem Vorwort von Hegel, Heidelberg, 1822 (the preface by Hegel contains a sharp criticism of Sciileier-

macher) ; Vorlesungen ilber Gothe^s Faust, Halle, 1S25 ; Grundlinien der Philosophle der Logik, Halle,

1826 ; Das Wesen der antiken Tragodle, Halle, 1S27 ; Schiller's Dichtungen, Halle, 1837-38
;
Geschlchte der

Rechts- und Staatsprinciplen sell der Reformation in hist. -philos. Enticlcklung, Leipsic, 1848-52; . Die

JConige, Leipsic, 1852.

Heinr. Gust. Hotho. Vorstudienfur Leben und Kunst, Stuttgard and Tubingen, 1835 ; Geschichte der

deutschen und niederlandischen Malerei, Berlin, 1842—10 : Die Malerschule Hubert's van Eyck, Berlin. 1855-

58 ; Gesch. der christl. Malerei, Stuttgard, 1869, seq. [Hotho, editor of Hegel's JEsthetics, is a Professor at

Berlin, where he lectures on aesthetics.— TV.]

Alexander Kapp. Die Gymnastalpadagoglk Im GrundrUse, Arnsberg, 1841.

Christian Kapp. ChrUtus und die Weltgeschichte, Heidelberg, 1823 ; Das concrete Allgemeine der

Wellgeschichle, Erlangen, 1826 ; F. W. Jos. Schelling, etn Beitrag zur Gesch. des Tages von einem vieljdhri-

gen Beobachter, Leipsic, 1843.

Ernst Kapp. Philosophische Oder vergleichende allgemeine Erdkunde aU wiss. Darstellung der EriU

terhdllnisse und des Menschenleben* in Ihrem innern Zummmenhang, Brunswick. 1845: 2d edition, with

the title : Vcrgltic/iende allgemeine Erdkunde in wissenschaftliclier Darstellung, ibid., 1868.
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Fricdrich Kapp. Der xeiss. Schulunterrlcht als ein Ganzei, Hamm, 1S34; G. W. Fr. D~eyel als Gym-

tuuialdirector Oder die Soke d-r (fymnasialbildung utuerer Zett, Mlnden, 1835. Friedrich, Ernst, and Alex-

ander Kapp are brothers. Chri-ti.in Kapp 1ft their cousin.

Karl Kiintlin. /Esthetik, Tubingen

Ferdinand Lassalle. Die Philosophic Herakleitos' del Dttnkeln von Ephesos. Berlin, 1858: Dan System

der eworbenen Rechte. eine Yersohn n llechts uiul tier Bechtsphilosophie, Leipsic, 1861.

Ad. Lasson. Works on Eckhart, Bacon, and Fichte, see above, in the relevant paragraphs. Das Cut

turideal und dt e Krieg, Berlin. 1868 : I 'her die Notour <les Hechts und des Stoats, in the Philos. Monatshtjle,

VI., 1870; Princtp und Zukunft des YUlkerrechts. Berlin, 1871.

Oust. Andreas Lantier. Pillion. Vorlesungen . Berlin, 1868,

G. i. lehrbitch der Geach. der Philosophie (Part I. : History of Greek Philosophy, Part II. :

Hist, at Mediaeval Philosophy), Leipsic, 1838-11.

Friedr. Aug. Uarcker. Das Priroij, des Bosen nach den Begriffcn der Griechen, Berlin, 1842; Die

TT't'.- neroande, Berlin, 1846.

PhilippMarheineke (1780-1846). Die Grnmllehren der christl. Dogmatik, 2d cd., Berlin, 1827 : Theolog.

Vorlesungen, cd. by St. Mutinies and W. Vatke, Berlin, 18-17 seq.

Carl Ludwig Michelet. System der phiQosoph. Moral, mil Rucksichl aufdie jvridtsche imputation,

chte der Moral und das christltche Hforalprtncip, Berlin. 1828; Anthropologic unci Pspc/wlogie,

. 1840; Vo r die Personlichkeit Gotten und menschliche UnsterbUchkeit, oder die ewtge

illchkelt des Geistes, Berlin, 1841 : Die Epipluaiie der bwigen PersbnUchkett &

philosophische Trilogie (First Dialogue: The Personality of the Absolute, Nuremberg, 18-14; Second

-ue : The Historical Christ and the New Christianity, Darmstadt, 1847 ; Third Dialogue : Tho
Future of Humanity and the Immortality of the Soul, or the Doctrine of the End of Things, Berlin, 1852) ;

i. fasfungsfrage, Francfort-on-the-Oder and Berlin, 1848 ;
Zur Unterrichtsfrage, iini.. 1848; Esqtttss*

de Loyique. Paris, 1S50: Die Geschichie der Mensehheit in ihrem Entioicklungsgange von 1775 bis auj
die neuesten Zeiten, Berlin, 1859-60 : Naturrecht oder Bechtsphilosophie (Vol. I. : Introduction, Funda-

mental Kights, Private Right : Vol. II. : Public Right, General History of Legal Right, Berlin. 1866). Tho

cal works of Michelet, relative to Aristotle and to modern philosophy, have been already mention" I

above (Vol. I., § 46, pp. 140, 142, § 50. p. 170, and Vol. II., § 120. p. 137). Hegel, der uniciderlegte WeUphi-

Josoph, eine Jubelschrifi . Leips., 1870. [Michelet, born December 4, 1801, at Berlin, is one of the most

eminent of the members (with Strauss, etc.) of the left wing of the Hegelian school. The Absolute, sa\- M .

arrives at consciousness first in man. Humanity is the "epiphany of the eternal personality of the [abso-

lute] spirit.''— TV.]

Ferd. Muller. Der Organismus und die Entioicklung der politisclien Idee im Alterthum, oder die alte

Geschichte vom Standpunkte der Philosophic, Berlin, 1839.

Theodor Mnndt. JBstheWc, die idee der Schijnheit und des Kunsticerks im I.ichte unserer Zelt. Berlin,

1845, new edition, Leipsic, 1868. Notwithstanding all of Mundt's criticism of Hegel, and notwithstanding
which he places on the principle of "immediacy" [direct intuition or perception as

opposed to abstract thought], his book bears essentially the impress of Hegelian ideas.

Job. Georg Mussmann. Lehrbuch der Seelentoissenschaft, Berlin, 1827 ; Grundlinien der Lonik und
'

/ik, Berlin, 1828: Grundriss der ailgem. Gesch. der christl. Philosophie mit bes. Eiicksicht auf die

christl. T/ieologie. Halle, 1830.

Ludwig Noack. Der I; trig Kegels, Darmstadt, 1815; Mythologie und Offenbarung ; die Re-

ligion in ihrem W'esen, Hirer gesch, Entwickelung und absoluten VoBendung, Darmstadt, 1845-46; Das
' der Menschheit in seiner gesch. Entioicklung, Leipsic, 1850; Die

ogie als SeUgtonsphUosophie in ihrem wiss. Organismus, Liibeck, 1S52; Die christli

r titers und sett dem Reformattonsalter, Konigsberg, 1S53; Geschichte der Freidenker (History of fi-

rs. English, French, und German), 1853-55. Noack has also written numerous other works, mostly
on religious philosophy, in which he follows in part Reiff and Planck. From 1846 till IM"-: he edited at Darni-

JahrbUcher fur speculative Philosophie und speculative Bearbeitvng der empirischen Wissen-

schafien, in which tho Philosophical Society of Berlin published its transactions. Newtek's Psyche 1 1858 seq.)
is a popular scientific journal of applied psychology. N. has also published Van Eden nach Golgotlta,

hxliche Forschungen, Leipsic. IStis.

Heinrich Bernhard Oppenheim. System des Volkerrechts, Franct-on-the-M., 1846; Philosophie des

undder Geseiiscimfi. stuttgard, 1850 (forms Vol. V. of theNew Encyclopaedia of the Sciencesand
Ed. Ph. ivipcrs. System ./<; gesammten Tiaturwissenschaflen nach man hem Princtp,

1840 41: Dispositive ZHalektik, Dnsseldorf, 1846.

K. Prantl (whose philosophical stand-point agrees only partially with the Hegelian). Die gegenwarttgt
Aufgabi dee I'h Munich, 1852; Q sch, der Logik, Leipsic, 1855 aeq. [see above, Vol. I., p. 181;
Die geschichtlichen Vorstufen derneuem Bechtsphilosophie, Munich, 1
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Jak. Friedr. Reiff. Der Anfang der Philosophie, Stuttgard, 1841 : Das Si/stem der Willensbestimmun

gen Oder die Grundwissenschaft der Philosophie, Tubingen, 1842; Ueber eiuige Punkte der Philosophic

Tab.. 1843. Reiff, originally an Hegelian, has approached in his doctrine toward the philosophy of Fichte.

Friedr. Richter (of Magdeburg). Die Lehre von den. letzten Dingen, Part I., Breslau, 1833 ; Part II,

Berlin, 18-44; Der Gott der Wirklichkeit, Breslau, 1854.

Joh. Karl Friedr. Rosenkranz. De Spinoza philosophla diss.. Halle and Leipsic, 1828 : Ueber Calderorfs

towiderl/idtigen Jliigus, ein Beitrag zum Verstclndniss der FausCschen Fabel, Halle, 1S29; Der Zweifel am

Glauben, Kritik der Schriften de tribus impostoribus, Halle, 1830 ;
Geschichte der deutschen Poesie im

Mittelalter. Halle, 1830
;
Die Naturreligion, Iserlohn, 1831 ; Encyclopiidie der theolog. Wissenschaften ,

Halle, 1831, 2d ed., 1845; Allg. Gesch. der Poesie, Halle, 1832-33; Das Verdienst der Deutschen um die

Philos. der Geschichte, Konigsberg, 1835 ; Kritik der Schleiermacher'schen Glaubenslehre, Konigsberg, 1836
;

Psychologie, Konigsberg. 1837, 2d ed., 1843, 3d ed., 1863 ; Geschichte der KanCschen Philosophie (in Vol.

XII. of Kant's Works, edited by Ros. and Schubert), Leipsic, 1840
;
Das Centrum der Speculation, eine

l\ ornodie, Konigsberg, 1840 ; Studien, 5 Bdndchen, Berlin and Leipsic, 1839-48 ; Ueber Schelling und Hegel ;

Sendsehreiben an Pierre Leroux, Konigsberg, 1843; Schelling, Dantsic, 1843 ; Heyels Leben, Berlin, 1844;

Kritik der Principien der Strauss'schen Glaubenslehre, Leipsic, 1845, 2d ed., 1864 : G'otiie u. s. Werke,

Konigsberg, 1847, 2d ed., 1856
;
Die Pddagogik als System, Ki'migsberg, 1848: System der Wissenschaft,

Konigsberg, 1850 ,
Meine Reform der Hegelsrhen Philosophie. Sendschreiben an J. U. Wirth, Konigsberg

1S52; jEsthetik des Hdsslichen, Konigsberg, 1853; Die Poesie und ihre Geschichte, Enticicklung der poet.

Jdcale der Volker, Konigsberg, 1855; Apologie Kegels gegen Huym, Berlin, 1858; Wissenschaft der

logischen Idee, Kiinigsberg, 1858-59 ; together with Epilegoraena, ibid., 1862 ; Diderot's Leben und Werke,

Leipsic, 1866 : HegeVs Katurphilos. und ihre Erlduterung durch den ital. Philosophen A. Vera, Berlin,

1868; Kegel als deutscher Nationalphilosoph. Leipsic, 1870: Erlduterungen zu HegeTs Encyklopt'idie der

Philos., in the Philos. Bibl., Vol. 34, Berlin, 1870. [Rosenkranz, born April 23, 1805. Professor at Kiinigs-

berg, and a man of very comprehensive culture, has occupied what was termed the " centre " in the

Hegelian school. He has labored with eminent ability for the filling out and perfection of the Hegelian sys-

tem, not, however, in the spirit of servile discipleship, but with independence and originality. He modifies,

in particular, to a certain degree the order in which the various topics within the system of philosophy are

treated by Hegel.— Tr.]

Constantin Rossler. System der Staatslehre, Leipsic, 1857 (a work written only partially in the Hegelian

Epirit).

Heinr. Theod. Rotscher. Aristophanes und sein Zeitalter, Berlin, 1827: Abhandlungen zur Philos. der

Kumt, Berlin. 1837-47 ; Die Kitn.st der dramat. Darstellung, Berlin, 1841, 2d edit., Leips.. 1864.

Arnold Ruge. Die Platonische ^Esthetik, Halle, 1832
;
Neue Vorschula der JEstlietik, Halle, 1S37. The

Halle'sche Jalirb.fi'ir deutsche Wiss. und Kunst (3 vols., Leipsic, 1838-40) and Deutsche Jalirbiivher fur
Wiss. unci Kunst (ikvols., Leips., 1841—42), were edited by Ruge and Echtermeyer. Anecdota zur neuesten

deutschen Philosophie und Publicistik, Zurich. 1S43; Deutsch-framosische Jahrbiicher (ed. by Ruge and

Marx), 2 Nos., Paris, 1844 : Gesammelte Werke, 4 vols., Mannheim, 1846
; Translation of Buckle's History of

Civilization, Leips. and Heidelberg, 1860, 4th ed., 1871. Ruge's Autobiography: Aus fruherer Zeit, Vols.

I. -IV., Berlin, 1862-67. The fourth volume of the latter work contains a speculative review of the history of

ihilosophy from Thales until the suppression of Ruge's Jahi bucher. Reden i'ber die Religion, ihr Enstehen

und Yergelien, an die Gebildeten unter ihren Verehrern (in opposition to Schleiermacher), Berlin, 1869 (1868).

[Ruge's significance in the history of philosophy is chiefly connected with the above-named Reviews, in the

editing of which he took the principal part. During the years in which he was employed upon them, the

division of the Hegelian school into parties designated as the Left, the Centre, and the Right became an

accomplished result, and Ruge assumed a position on the extreme left. Strauss, the biblical critic, and L.

Feuerbach, the extreme naturalistic Hegelian, were among his collaborators in his Reviews. The standpoint

finally assumed in the latter was one of sharp criticism of, or hostility to, existing forms of government and

religion. In the political movements of 1848 and 1849, Ruge was prominent among the agitators for a

reform. In the latter year he founded at London, in connection with Ledru-Rollin, Mazzini, and others, tha

'•
European Democratic Committee for the Solidarity of the Party without distinction of Peoples." Since

1850 Ruge has lived in England.— Tr.]

Jul. Schaller. Die Philosophie unserer Zeit, zur Apologie und Erliiuterung des HegeVschen Systems,

Leipsic, 1837: Der histor. Christus und die Philosophie, Kritik der dogmatischen Grundidee des LebensJesu

von Strauss, Leipsic, 1838; Geschichte der Xaturphilosophie von Baco von Verulam bis auf unsere Zeit,

Leipsic and Halle. 1841-16; Vorlesungen iiber Schleiermacher, Halle, 1844; Darstellung und Kritik der

Philosophie Ludwig FeuerbacKs, Leipsic, 1847; Brief- iiber Alexander von Humboldt's Kosmos, Leipsic,

1850 : Die Phrenologie in ihren Grundziigen und nach ihrem wiss. u. prakt. Werthe, Leipsic, 1851 ;
Sect

und Leib, Weimar, 1855. etc. : Psychologic Vol. I.: Das Seelenleben des Bfenschen, Weimar, 1860.

Max Schasler. Die Elemente der philos. Sprachwissenschafl Wilhelm von Humboldt's, Berlin, 1S47,'
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Pnpvlitre Gedanken aus Hearts Werken, Berlin, 1S70 ; JEsthetik als Philos. der Schdnheit und der Kuuxt,

Berl., 1871. [The last-named work is being published in parts. The first volume, containing a •*
Criti.;il

History of Ssthetics from Plato down to the Pn .

" has just been completed. Schasler is the editor

of the Dioshuren (art journal published in Berlin;.— Tr.]

Alexis Schmidt. Beleuchtumg der neuen si-helling'schen Lehre von Seilen der Philosophic und Theolo-

gie, nebst DarsteUung and Krittk der friiheren Schelling'schen Philosophie, und einer Apologie der Altta-

physik, besonders der HegeCschen, gegen Schelllng und ibvrff, Berlin, 1843.

K> uhold Schmidt. Chrislliche Religion und HegeCsche Philosophie, Berlin, 1837; Soloed8 Philosophie,

Berlin, 1841.

Heinr. Schwarz. Ueber die toesentlic/isten Forderuncen an eine Philos. der Gegenwart und deren

Volbetehung, (Jim. 1846; Gott, Natur uwl Mensch, System des substantieUen Theismus, Hannover, 1857.

Herm. Schwarz. l\-r*i/r/i riiitr Pliih»m)thie der Mathemattk, oerbunden mil einer Kritik der AUfsteL

lungen EegeFs Uber den Zweok und die Natur der Kdhern Analysis, Halle, 1863.

F. K. A. Schwegler. Jahrbilcher der Gegenwart, Tubingen, 1844-48 : hie Metaphysik des Aristoteles,

Text, Ueber setzung und Commentar, Tubingen, 1846-48 : Geschichte der Philosophie im Urn ttgard,

IMS, 7th edition, 1870 [be e above, Vol. I , p. 11 ; fur an account of Schwegler's life and works, see the sketch

of his life by J. H. Stirling, prefixed to Stirling's translation of his History. — TV.]. Gesch. der griechisc/ten

Philosophie, ed. by Carl Kostlin, Tubingen, 1859; 2d ed., 1870 (69).

G. W. Snellman. Versuch einer speculativen EntuHcklung der Idee der Personlichkeit, Tubingen, 1841.

Theod. Strater. Studien zur Geschichte der JEsthelik, I., Bonn. 1861 ; Die Composition vmi Shakespeare's

Rome* und Julie, Bonn, 1861.

David l'riedrich Strauss. Das Leben Jem, kritisch bearbeitet, Tubingen, 1835-36, 4th ed.. 1840; Streit-

schri/len zur Verlheidigung dieser Schrift. ibtn., 1837-38; Zweifriedlirhe Blatter, Altona, 1839; Charakter-

Utiiu a und h'riliken, Leipsic, 1839
;
Die christl. Glaubenslehre in Hirer gesch. Entwicklung und im Kampfe

mil der modernen Wissenschaft dargeslellt, Tubingen, 1840-41 ; Das Leben Jew fiir dai deutsche Volk,

Leipsic, 1864 (cf. on this popular edition and on Renan's Life of Jesus, Zeller, in VonSybel'a Eist. /.-,!-

s thrift, XII., p. 70 seq., reprinted in Zeller*s Vortr. u. Abh., Leips., 1865, p. 435 seq.); Der Ohristus des

Glaubens und der Jesus der Geschichte, Berlin, 1865 (a critique upon Schleiermacher's lectures on the life of

I
; Voltaire, 1st and 2d eds., Leips., 1870. [A translation of Strauss' Life of Jesus critically examined

was published in 3 vols, at London, 1846, and in one (?) volume, at New Yurk, in 1856. Of the popular

I edition, an "authorized translation" (Aeio Life of Jesus) was published at London in 1865. Other

translations from the writings of Strauss, published in England, are: Reminiscences of a Lutheran Clergy-

man 1 1838), and Soliloquies on the Christian Religion (1845). Beviews of Strauss- Life of Jesus may be read

in the Foreign Quarterly Review, Vol. 22, 1889, pp. 101-135, Westminster Revieio (on Strauss and Theod.

Parker), Vol. 47, 1847, pp. 71-90 (American edition), Edinburgh Rev., Vol. 124, 1866, pp. 230-243 (Am.

edit.), and Westm. Rev., Vol. 82, 1864, pp. 138^152 (Am. edit.); see further, articles on Christian Doctrine

and Modern Science, For. Quart. Rev., Vol. 27. 1841, pp. 218-2-31 (Am. edit.), Political Pamphlets, Edi/ib.

Rev., Vol. 88, 1848, pp. 40-54 (Am. edit.), and Strauss and Hie Mythic Theory in the Nortli American

: Vol. ill, 1860. pp. 130-148- With Strauss originated the division of the I [egelians into parties termed

severally the Left, the Right, and the Centre; cf. Erdmann, Grundriss der Gesch. der Philosophie, Vol. II.,

£ 387, " (2d ed., p. 657). The basis of this division was found in Hie varying interpretation, within th«

B an school, of the relation of the Hegelian philosophy to the questions of man's immortality, the natur*

is, and the personality of God. The Left asserted the incompatibility of Hegelianism with orthodox

views on these subjects ; the Right affirmed the contrary.— Tr.]

Gustav Thaulow. Erhebung der P&dagogik zurphilos. Wissenschaft Oder Einh \tung In di>> Philosophie der

P&dagogik, Berlin, 1845: EegeTs Ansichten fiber Erziehung und Unterricht, aus Hegel's sdmmtl. Schriften
• neii. und m/stemalisch geordnet, Vol. I. : Zum Segriff der Erziehung, Kiel. 1853, Vol. IT. : Gesch. <i< r

"ng, aid., 1854, Vol. III.: Zur Qymnasialp&dagogik u. Univ. Behoriges, ibid., 1854; EinleUung in

,h, Philosophy und Encyclop&die der Philos. tm Grundrisse, Kiel, 1868.

Willi. Vatke. Die menschl. Freiheit in ihrem Verhiiltnixs zur Silnde und zur gottluh, n Qnade, Berlin,

1841.

Friedr. Theod. Vischer. Ueber das Erhabene und Kbmische, ein Beitrag zur Philosophie dee Schonen,

Btuttgard, 1887; Kritische Gauge, Tubingen, 1811 sen.: .h'si/wtik oder Wissenschaft des Schonen, I.:

Metaphysik dee Schonen, 11.: in, Kunst, ill.; Die Kunste, Eeutllngen and Leipsic, 1846-57; Register,

Stutt I; Ueber das Verh&ltniss run TrihaU und Form in dor Kunst, Zurich, 1

Geoii.' Weissenborn. Vorleanngen fiber Schletermocher's Dialektik una DogmatUc. Leipsic, 1847-49;

Logik und Metaphysik, Halle, 1860-61; Vorlesungen uber Pantheismus und Theismus, Marburg, 1859.

Karl Werder. Logik als Commentar und Erg&mung eu EegeVs Wiss. der Logik, 1st pan. Berlin, 1841.

Eduard Zeller. Platonische Studien, Tubingen, 1889: />• Philosophie der GriecAen, Tub., 1844-62, 2d

ed., 1855-68; 3d ed., Bart I., I860 {.tor English translations, see above, Vol. L, p. 23.— Tr.] ; Vortrdge und
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Abh. gesch. Tnkalts (see above, Vol. I., p. 12) : Ueber Bedeutung und Aufgabe der Erkenntnisstheorle,

Heidelberg, 1862; Die Pohtik in ihrem Verhaltniss zum Recht, in the Preuss. Jahrb., Vol. 21, No. 6, June,

1868; Ueber die Aufgabe der Philosophic und i/ire Slellung zu den iibrigen Wissenschaften (Academ. Dis-

course), Heidelberg, 1868.

The Hegelian doctrine was modified and transformed into a doctrine of naturalism by Ludwig Feuerbach.

In this step he was followed by Friedr. Feuerbach and others. The works of L. Feuerbach are : Gedanken

i'tber Tod und Unsterblichkeit, Nuremberg, 1830; Philosophie und Christenthum, Leips., 1839: Das Wesen

des Christentliums, Leipsic, 1841, etc. ; Grundsatze der Philosophie der Zukunft, Zurich, 1843; Das Wese7i

der Religion, Leips., 1845, 2d ed., 1849
; Vorlesungen ilber das Wesen der Religion, lectures delivered at

Heidelberg in 184S, and printed in vol. 8 of his works ; other works by Feuerbach do not need to be specified

here. L. Feuerbach, Sammtliche Werke, 10 vols., Leipsic, 1846-66. Friedrich Feuerbach, a brother of

Ludwig, has written Grundziige der Religion der Zukunft, Zurich and Nuremberg, 1843-44. An ironical

caricature of Feuerbach's religious criticism was the negation of morals in the interest of egoism, in Der

Einzige und sein Eigenthum, by Max Stirner (pseudonyme), Leipsic, 1845. (.Ludwig Feuerbach, originally

an Hegelian, interpreted the " absolute spirit"' of Hegel as meaning the finite, subjective spirit of man. In

his "Thoughts on Death and Immortality" he denied the immortality of man. In an early historical work

he extolled Spinoza and announced himself a pantheist. Subsequently he developed a doctrine of philoso-

phical egoism, styled himself an atheist, and claimed more especially fellowship in philosophy and theology

with Fichte and Schleiermacher. The I, says Feuerbach, the individual sense-endowed man, is the only

absolute. In the individual, concrete man, the substance of Spinoza and the Ego of Fichte are united. Only
the sensible is real ; hence it is not the reason, which decides what is true. True is what is perceived by the

educated senses of the philosopher. Pleasure, sensuous enjoyment, is the highest good for man
; this, how-

ever, is not to be attained by man in a state of isolation, but only by man in society. Feuerbach's writings

occupy a prominent place in German Communistic literature. His own attitude became one of hostility to

philosophy, as indicated in his repeated declaration that the peculiarity of his final philosophy was that it was

no philosophy. Cf. Erdmann, Grundriss der Gesch. der Philosophie, Vol. II., § 338, 3, 5, and § 341, 3.— TV.]

A doctrine of realism is developed by K. Chr. Planck in Die Weltalter, Part I. : System des reinen Real-

ismus, Tubingen, 1850 ; Part II. : Das Reich des Idealismus, Oder zur Philos. der Geschichte, ibid., 1851 ;

Grundliiden einer Wissensc/Mfl der J\'atur, als Wiederherslellung der reinen Erscheinungsformen, Leipsic,

1864.

On the basis of a criticism, but partial adoption, of the Hegelian stand-point, and

partly in agreement with Schelling's later teachings, I. H. Fichte [son of J. G-. Fichte] ,

"Weisse, Chalybiius (who also pays particular attention to Herbart's doctrine), and

others seek by critical modification to reconcile speculation on the one hand with

theology, and on the other with empirical science. Of a similar tendency are also the

philosophical investigations of Secretan, who has specially cultivated the field of reli-

gious philosophy ; Perty, who has labored in the field of physical philosophy and an-

thropology ;
and also Becker and Huber, disciples of Schelling ;

Hoffman and other

pupils of Baader (see above, p. 238), and others.

Immanuel Hermann Fichte (born in 1797). Scitze zur Yorschule der Theologie, Stuttgard, 1826 ; Beitrage

zur Charakteristik der neueren Philosophie, Sulzbach, 1S29, 2d ed., 1841 ; Ueber Gegensatz, Wendepunkt

und Ziel heutiger Philosophie, Heidelberg, 1832 ;
Das Erkennen als Selbsterkennen, Heidelberg, 1833

;
Onto-

logie, Heidelberg. 1836; Die Idee der Persbnlichkeit und der individuellen Fortdauer, Elberfeld, 1S34, 2d ed.,

Leipsic, 1855; Speculative Tlieologie, Heidelbg., 1846-47; System der Ethik, Leipsic, 1850-53
; Anthropologie,

Leipsic, 1856, 2d ed., 1860 ; Zur Seelenfrage, eine philos. Confession, Leipsic, 1859 ; Psychologie, die Lehre

vondembeicussten Geiste des Mensche7i, Leipsic, 1864; Die Seelenfortdauer und die Wellstellung des Men-

schen, eineanthropolog. Untersuchung undein Beitrag zur Religionsphilosophie, toiezu einer Philosophie

der Geschichte, Leips., 1867. On the relation of his own philosophical opinions to those of Weisse, Fichte has

expressed himself in the Zeilschr.fiir Philos., Vol. 50, No. 3, Halle, 1867, p. 262 seq. Weisse, he says, sought

only to expand and perfect the Hegelian philosophy, which he regarded as the culmination and totality of all

previous systems. But he himself believes that essential elements of earlier philosophies, and in particular of

tlie Kantian philosophy, have not attained to their due influence in Hegel's system, and that it is necessary

for the progress of philosophy that these elements should be taken up anew, and that also the principles of

other post Kantian philosophers than Schelling and Hegel should be fully and duly considered. [In the

ZeiUchrift firr Philosophie, new series, Vol. 55, pp. 237-259, and Vol. 56, pp. 47-86. are contained two parte

of an article by I. H. v. Fichte on "
Soul, Spirit, and Consciousness from the Stand-point of Psychophysical
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Science," in -which, among other things, it is argued (with partial reference to the writer's earlier works) that

the notions of time and space have their origin in a peculiar
"
feeling of duration and extension" which is

inseparable from the soul's consciousness of itself, that they have their basis in the objective nature of the

soul itscif, and that time and space are simply the "accompanying qualities or, more explicitly, the phenome-

nal effects of all real things, as such." This solution of the question as to the nature of space and time, and

as to the subjective and objective significance of our conceptions of them, is regarded by Fichte as formim;

the basis of a sound and firmly established philosophy of realism, which yet diminishes in nothing the jus.

priority in rank of the ideal nature of the human spirit, DOT takes away in the least from the significance and

importance of Apriori truths. I. H. Fichte has been called an eclectic. His method is partly speculative

and partly experimental, and the results at which he arrive- in speculative theology and rational psychology

are such as may be termed, in general, orthodox.— T>\]

Hermann Ulrici. Ueber Pritvcip und Itelhode der fTegelschen Philosophte, Halle, 1841 : Das Grund-

princip der Philosophic, Leipsic, 1845—16; System der Logik, Leipsic, 1852; CompenMum der I.injtk, ibid.,

1800, 2d ed., improved and enlarged, 18T:> ; Zi/r loytschen Frage, Halle, 1870 ; Glavbenund Wtisen, Specu-

lation und exacte Wissenschu/t, Leipsic, 1858; Gotl und die Natur, Leipsic, 1861, 2d edit., 1866; '-'"« und

der 3fensch, Vol. I. : Leib und Seele, Leipsic, 1800. Ulrici has also written various anti-materialistic articles

for his journal and also works belonging to the field of aesthetic history: in particular: Chnnrklerittik

der antiken Hietorlographie, Berlin, 1833 : Gt schicJit der hellenischen DiclUung, Berlin, 1835; Ueber Shak-

epeare'H dramutische Kunst, Halle, 1839, 2d ed., 1847, 3d ed., Leipsic, 1868.

[Hermann Ulrici, born March 23, 1800, was educated for the law at the Universities

in Halle and Berlin. After two years of legal practice he gave up, upon the death of

his father, in 1829, his profession, and devoted himself for four years to the study of

literature, philosophy, and science. In the summer of 1833 he qualified as a lecturer

at Berlin and in 1834 was called to a professorship at Halle, which he still holds. His

position in philosophy is independent. He seeks to mediate between realism and ideal-

ism, hut to show that "to the soul in distinction from the body, and to the [divine]

mind in distinction from nature, not only independent existence, but also the suprema-

cy, both belong and are actually given." In the numerous works published by him,

and in his numerous and extended contributions to the Zdtschrift fur PMlos., etc., of

which with Fichte and Wirth he is joint editor, he has manifested an abundant literary

activity and has made very important contributions to the philosophical science of his

times. The following account of his philosophy is taken from Erdmann's Gruudriss

der Geschichte der Philosojshie, Vol. II., § 347. :
—

" In the assertion that the Hegelian system is a system of one-sided or imperfect

idealism, Ulrici, as above shown, agreed with Chalybaus. Only, the realistic elements,
with which Ulrici seeks to supply its defects, remind us, not, as in the case of Chaly-

baus, of the doctrine of Herbart, for whom Ulrici seems to have no special predilection,

but, as is easily explicable in the case of one so familiar as Ulrici with English litera-

ture, of the doctrines which grew up across the channel. By the impulses which, per-

haps without his own knowledge, he received from Locke and especially from the Scot-

tish school, it would doubtless be correct to account for such sayings of Ulrici's as that

whenever there is a conflict between speculation and empirical science, one of the two,
and probably the former, must be in the wrong, or, even, that the claim of the Pytha-
gorean theorem to certainty would be poor, if it had not been confirmed by actual

measurement." Here follows in Erdmann's account a summary of the doctrinal con-

tents of Ulrici's Qnmdprincvp der PMlosophie, System der Logik, and Compendium der

Logik, the first being critical, and the two latter containing the speculative foundation,

of the system of philosophy or the doctrine of knowledge. "As the result of the criti-

cal part, Ulrici affirms that the history of modern philosophy proves that all systems
thus far, whether dogmatic or skeptical, realistic or idealistic, have assumed the fact

of human thought. (So, in particular, the dialectic of Hegel, whose pretension that his

philosophy assumed nothing was, says Ulrici, a delusion, the truth of which would inv
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ply a reversal of the possibilities of things.) The point, which alone is to be criticised

in connection with this assumption, is that those who made it had no proper conscious-

ness of its meaning and its justification. Philosophy, the mission of which, speaking

generally, is to ascertain facts and to establish their laws, must first of all explain the fact

of thought and knowledge. The first thing is therefore to see what is contained in this

fact, and what therefore was assumed, when thought was assumed. The question :

what does thought mean ? leads to the following propositions, in which the fundamen-

tal qualifications of thought are formulated. Thought is activity. But the concep-

tion of activity is a simple conception which cannot be defined
; motion, which some

have affirmed to be more general in its conception than activity and as such to contain

the latter, is itself a species of activity. In addition to productivity, which is a mark

of thinking, as of all activity, a specific mark of thought is the act of distinguishing, so

that thought may be defined as distinguishing activity, though not as the mere act of

distinguishing. To these may be added as a third qualification, that thought, by exer-

cising this distinguishing activity upon itself, becomes consciousness and self-conscious -

ness-a result which may be reached either independently, or through the co-operation

of others. Since thought is a distinguishing activity, fourthly, it can exist only in dis-

tinctions, i. e., we can only have a thought when and in so far as we distinguish it

from another thought; hence pure thought, i. e., thought without content, is no

thought, and all real thinking involves multiplicity in thought. Finally, in the fact of

thought and of knowledge is contained the certainty that it is possible for thought to

know in its true nature the object of thought (at least, when this object is itself).

These fundamental assumptions of all philosophy, which taken together may be said to

constitute the fundamental facts on which philosophy rests, are now, further, to be jus-

tified. Since, however, they are elementary assumptions, their justification cannot

consist in the derivation of them from other more elementary assumptions. On the

contrary, they can only be justified by its being shown that the supposition of their

contraries leads to absurdities or impossibilities, that we are obliged to make them and

therefore are justified in making them. Hence necessity in thought, the opposite of

arbitrary thought, is the proper criterion of truth, and between necessity in thought

and reality in existence no distinction can be made.
"
Necessity in thought is of two kinds. It may be founded, firstly, in the nature of

all human thinking. In that case it is formal or logical, and logic is therefore the first

part of the doctrine of cognition. Logic considers the laws, to which, since they are

founded in the nature of thought as a distinguishing activity, all thought, including

therefore what is optional in thought, accidental or arbitrary, must be subject.

From the conception of distinguishing activity two laws of thought, and only two, may
be derived . the law of identity and contradiction (since in the case of all distinction,

there is neither pure identity nor pure difference), and the law of causality (founded in

the distinguishing of activity from act, or from the result of activity). For the more

precise determination of the nature of a given distinction or of the respect in which

the objects compared are distinguished (whether in respect of magnitude, or of qual-

ities, etc.), certain conceptions are necessary, which go before the act of distinguishing

and in so far may be termed innate, and which are to be termed categories. The vari-

ous theories held in regard to these categories are criticised by Ulrici, in order to show

that they all appear as relatively true, when the categories are considered as the abso-

lutely universal relations of difference and likeness, which are derived from the nature

of all distinction, for then it is clear that they must possess metaphysical and psycho-

logical, as well as logical significance. The categories are divided by Ulrici into ele-
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mentary categories (being, unity, difference, space, activity, time, etc ), and derived

categories. The latter, again, are divided into simple categories of quality, and into

categories of relation and generic nature ( Wesenheit) and categories of order. In the

latter class, first the category of design, then order and subordination of conceptions

(concept, judgment, syllogism), and finally the Idea are discussed, at the end of each

section the relation of the category to the absolute being considered. Logic thus ends

with the absolute Idea, or with the absolute as Idea, i. e., with the demonstration that,

while the Idea of each being is that generic nature which expresses the relation of the

being to the universal end, the absolute alone is an end in itself. In close connection

with the logical categories, and especially with the categories of order, stand the ethi-

cal categories which, combined with the feeling of obligation, constitute the basis of

ethics. The categories right, good, true, beautiful are, like all others, to be deduced

from the nature of distinguishing activity.
" But in addition to this logical necessity in thought, there is, secondly, a necessity

which rests on the co-operation of factors which exist outside of the sphere of thought.

Not only is it impossible for me to deny that A = A
;

I cannot deny and I must as-

sume that what is perceived exists. The theory of idealism in its most extreme form,

or the theory that out of thought nothing whatever exists, can easily be refuted, if we

hold fast to the theorem that thought is distinguishing activity ;
as a thinking being I

can think of myself only when I think of a something which has not the faculty of

thought and from which I thus distinguish myself; the hypothesis of material exist-

ence is necessary in thought. In like manner I can think of myself as limited, only

when I distinguish myself from a something which limits me
;

I am therefore com-

pelled to assume that other spirits beside myself exist. Finally, the idea of my own

dependence implies the idea of an independent (unconditioned) being, on whom all

other things depend ;
thus the ideas expressed by the words world, spirit, and God are

necessary in me as a thinking being. True, the substance of these three ideas is

thus far only negative : not-thinking, not-me, not-dependent. But the positive com-

plement is obtamed by us through the positive operation, upon our organs of conscious-

ness, of the objects of these ideas, which objects we are forced to assume as existing by
the law of causality, at the same time that it is possible that our ideas only correspond

with, and are not an absolutely equivalent image of their objects. As the realistic doc-

trine that our knowledge depends upon the operation of real objects upon us is neces-

sary to thought, so also is the idealistic doctrine that our knowing depends upon an ac-

tivity of our own. If thus realism and idealism equally rest on necessities of thought,

and are therefore alike philosophically tenable standpoints, this does not mean that

philosophy must occupy a standpoint superior to and different from either, but rather

that the doctrine of the world, the mind, and God must be developed, on the one hand,

altogether realistically up to the point where realism sees herself forced to proceed

idealistically (to assume laws hypothetically, and so on), and at the same time and in

like manner, on the other hand, altogether idealistically. until a point is reached where

it becomes necessary to take refuge in the experimental (the definitely qualitative, etc.).

Not only, however, does Ulrici demand of philosophy what Fichte censured in Kant's

transcendental idealism [See Erdmann. § 312, 2] ;
he also gives in his doctrine of

knowledge an outline, first of a completely realistic, and then of a completely ideal-

istic philosophy of the universe, in order to prove that, unless in both philosophies

conjecture is confounded with cogent demonstration, each must confess its need of the

other for its own completeness.

"What is thus here developed in the form of a mere sketch, is more fully expanded
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and discussed in two works by Ulrici, of which the one supplements the othea*. and

which have attracted the attention of a much larger circle of readers than his earlier

books. These works are : Gott und die Natur (God and Nature) and Part I. of Gott

und dcr Mensch (God and Man), which bears the special title :

'

Body and Soul,' and

contains the ' Outlines of Human Psychology,' while the first-named work presents the

outlines of a philosophy of nature. Both of these works, in which Ulrici aims to con-

struct a philosophy of idealism on a realistic basis, were preceded by a sort of pro-

gramme in the work : Glaube/i und Winsen, SjiecuUttion und exacte Wissenschaft (Faith

and Knowledge, Speculation and Exact Science), in which the author seeks to contri-

bute to the reconciliation of religion, philosophy, and experimental natural science.

"With this end in view, Ulrici directs attention to the fact that very many of the affirma-

tions not merely of religion, but also of philosophy and of all the sciences, cannot be

called subjects of knowledge, but only of (it may be scientific) belief, since the uncondi-

tional necessity of these affirmations, or the inconceivability of their contraries, cannot

be demonstrated. Farther on, scientific belief is distinguished from mere subjective

opinion and from personal conviction and religious faith, with the result that the

first of the three latter depends, when pros and cons balance each other, upon our

mere wishes, that the second results from the demands of one side of our personality,

and the third from the demands of our whole, and especially of our ethical personality,

while scientific belief rests upon an objective preponderance of reasons in favor of be-

lief. As regards, now, the special contents of Gott und die Natur, Ulrici himself

remarks that the title should properly run thus : Natur und Gott (Nature and God),

since the work sets out from the results of modern natural science, and aims to show

that God is the creative author of nature and that the assumption of his existence is

absolutely necessary to natural science. In attempting to prove this, Ulrici introduces,

iu the chapters relating to the various physical sciences, the coryphaei of these sciences

in their own language? and then goes on to show that their doctrines are very largely

made up of undemonstrated hypotheses, which may be turned to the account as well

of a theistic as of an anti-religious theory. Most of the chapters in the first and second

sections, in which physical ontology and cosmology are treated of. end therefore rather

skeptically. The third section shows how the fundamental assumptions of modern

physics, namely, atoms and forces, presuppose the existence of an author of these

atoms and forces. The fourth presents the existence of God as the necessary pre-sup-

position of all natural science, on the ground that all our knowledge, including, there-

fore, our knowledge of nature, rests on the operation of our distinguishing faculty, but

that this operation itself consists only in a repetition and recognition of distinctions al-

ready made and existing and which presuppose the original creative, distinguishing

power of God. The same conclusion, it is shown, results from the consideration that

human freedom is the condition of natural science, whose existence depends on the free,

conscious action of man, while freedom, so far from conflicting with divine omnipo-

tence, the rather presupposes it. Finally. Ulrici points out that there are ethical cate-

gories (categories of " order") underlying natural science, and that through them sci-

ence points back to the Creator, through whom nature is made the scene of the opera-

tion and realization of ethical ideas. The fifth section contains a speculative examina-

tion of the idea of God and of his relation to nature and man
;
here the idea of God

and the notion of creation are at first designated as the auxiliary and boundary concep-

tions of human thought and cognition, in regard to which no exact knowledge, but only

scientific faith is possible, just as, in natural science, is the case with reference to the

conception of atoms, of infinite divisibility, etc. It only remains possible for us, there-
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fore, to interpret these conceptions after the analogy of human relations, and so we are

brought from the notion of our own conditional productive activity, which depends on

the co-operation of agencies other than our own, to the idea of unconditioned, sponta-

neous production, as it is involved in the conception of creation. Creation begins with

thj original thought of the world, the product of the (absolute) distinguishing activity

of God, and is continued in that second moment or part of the divine creative act. I y

which God distinguishes the manifold contents of the world from each other. By the

first moment of the act of creation the world is posited (posed), by the second it is dis-

posed ; by the former it is made possible, by the latter, real. The non-eternity of the

world, it is argued, does not conflict with the eternity of the act of creating it. The

application of the various logical and ethical categories to the distinction between God

and the world gives to the conception of God its definiteness and clearness
;
while the

world is in space, space is in God. etc.
;
God is absolute causality, absolute goodness,

love, etc. In like manner, the results of scientific, physical investigation up to the

present time furnish to hand the data for explaining the transitions from lower forms

of existence to higher ones, from the inorganic to the organic, from this to the

psychical and spiritual, without the hypothesis of a creative, and only by reference to

the disposing agency of God, and they enable us to perceive that the community of

man's life with the life of God, so far as this is attainable, is the end of creation. The

foundat ; on of religion, or of that feeling at once of dependence and of freedom, which

is evoked in man by the operation of God upon him, is the last point which is discussed,

so that ' the treatise ends there, where ethics, religious philosophy, and the philosophy

of history begin their work.'

"With precisely the same words, because from another point of view it seeks the

same result, does XJlrici end his work entitled Gott und der Memch. As his philosophy

of nature exhibits him especially in the attitude of an opponent of anti-religious phy-

sics, so in his psychology he comes forward as an enemy of materialism. * To demon-

strate on the basis of firmly established facts that to the soul, in contradistinction from

the body, to spirit, in contradistinction from nature, not simply independent existence

but also the supremacy belongs, both of right and in fact,' this, in his own words, is

the aim of his book. To this end he discusses in the First, or Physiological Part, iir^t

the conceptions of matter and force, and arrives in this connection at the result, that

modern physical science justifies the theory, that whatever exists is a centre of forces,

which are held together by a uniting force, identical with the force of resistance. He
then passes on to the conception of organized existence, for the explanation of which

latter, as Ulrici avers, Liebig and others rightly assume the existence of a special force,

which constructs the primitive organism, the cell, and forms of numerous cells a st noc-

ture which is an end in itself and continues to exist until it has passed through the series

of stages naturally belonging to its development. The human body is then more espe-

cially considered, the points in which it differs from the bodies of brutes are discussed,

the insufficiency of all purely materialistic explanations of sensation, consciousness,

etc.
,
is demonstrated, and the confession of the most thoughtful physiologists

—who,

were it in any way possible, woidd gladly adopt the hj^iotheses of materialism—is

accepted, that, in order to explain psychical phenomena, an unknown something must

be posited in addition to the physiological processes which accompany such phenomena.
The nervous system and the soul form the subject of a new section, in which the view

is developed, that the soul must be conceived as a sort of fluid, similar to the ether,

only not, like the latter, consisting of atoms, but being absolutely continuous, and that

this fluid extends out from a given centre, permeating the whole atomic structure of
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the body, operating- instinctively and in co-operation with the vital force (if indeed it is

not identical with this force) as a morphological agent, and, where it rises to the state

of distinguishing consciousness, producing the peculiar phenomena of psychical life. A
careful consideration of the organs of sensation and of their functions, in the light o£

the most recent investigations of Weber, Volkmann, Fechner, Helmholz, and others,

forms the fourth and last section of the Physiological Part. At the end of this section

the feeling of existence [as determined by the sum of those sensations which are too

indistinct to be separately perceived, the '

GemeingefiihV
— Tr. J, mood, propensity, and

instinct are discussed, and then all those considerations, taken from the results of physi-

ological investigation, are again brought together, which go to prove the existence and

operation of specifically psychical forces, or the existence of the soul. In the Second,

Psychological Part, consciousness is affirmed to constitute the starting-point and centre

of psychology, and the origin of consciousness is investigated. This origin, as in Ulrici's

earlier works, is here found in the distinguishing activity of the soul. This activity is

then more precisely defined as an act by which the soul not only distinguishes itself

from what is not itself and from its own actions, functions, etc.
,
but also distinguishes

the latter from each other [sich-in-xich- unterscheidet] ,
thus producing consciousness

;

the plant, of which it cannot be denied that it exercises a distinguishing activity [it

distinguishes between what is necessary for its organic growth, and what is not.— Tr. ],

and which therefore has perhaps sensation, does not rise to this degree of self-discrim-

ination. Ulrici treats next of the conscious soul in its relation to its body and to other

bodies, and answers the question, how the soul becomes conscious of its boddy environ-

ment He then discusses the phenomena of waking, sleeping, dreams, somnambulism,
mental aberration, temperament, the various ages of life, sex, race, and nationality,

and concludes, finally, that, whde soul and body act constantly upon each other, yet

the soul is not the we%ker, but rather the predominant factor. In the third section of

this Part, the conscious soul is considered in its relation to itself and particularly in

relation to its feelings, ideas, and propensities, among which latter are distinguished

the (pure) sensuous propensities, propensities which act in the direction of feeling, and

propensities of the representative faculty. The freedom of the will and the effort to

realize this freedom in action exhibit the highest potency or function of propensity,

between which and the highest function of representative consciousness or the under-

standing there exists a relation of mutual dependence. In the fourth section, which

relates to the conscious soul in its relations to other souls, the naturally social propen-

sities and feelings, the ethical feelings, ideas, and tendencies, and finally the education

and culture of man are considered, including, especially, the self-education of the will,

since the essence of human personality depends on and is determined by the will. This

essence or substance of personality is discussed in the fifth and last section, which treats

of the soul in its relation to God. The mutual relation of the ethical and religious

feelings is here very fully discussed, the ground being taken that, although not identi-

cal, they yet belong together, just as do God's metaphysical nature and his ethical

nature, and that therefore they supplement and complete, but can never contradict

each other. In harmony with what had been said in Gott und die Natur, false views

concerning the origin of the idea of God are here also confuted, the proper basis of that

idea being found in a religious feeling, implanted in man by God, and in which the

sense of dependence is combined with the sense of the dignity of man. By distinguish-

ing between the perception, in feeling, of God's existence and the substance of our

other perceptions, we arrive at our religious ideas. These are various, while the reli-

gious feeling is only one, though, indeed, at first so delicate and weak that it can at a
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very early age be cultivated and strengthened or obscured and checked. Hence the

differences, in this respect, which are observed even among children."— Tr.]

Joh. Ulrich Wirth. Theorie des SomnatribulUmus oder den thierischen Magnetitmus. Leipsic and

Stnttgard, 1836; St/stem der speculative/), Ethik (Vol. I.: Pure Ethics; Vol. II.: Concrete Ethics), Heil-

bronn, 1841-42; Die speculative Idee Gottes und die damit zusammenhangenden Problemeder PhUosophie,

Stnttgard and Tubingen, 1845; PhilosopUisc/ce Sludien, 1851. [Philosophische Btudien was the name giveu

by Wirth to a philosophical journal, which he founded in the year 1861, but which he soon discontinued.

Wirth had previously contributed extensively to Fichte and Ulrici'e Ztil.se/ir. fur / and he b

subsequently (1852), what he still remains, a joint editor of the latter periodical. Wirth is a clergyman,

residing at Winnenden, in Wurtemberg. His philosophical writings have related chiefly to ethics and specu-

lative theology. His method in the latter is dialectical, in more or lcs.- free imitation of the Neo-i'latonists,

of Schelling, and of Hegel. He terms hLs philosophy ideal-realism.— Tr.]

Christian Hermann Weisse (Aug. 10, 1801-Rlept. 19, 1806 ; an appreciation of his character and writings,

by Rud. Seydel, was published at Leipsic in 1*06). Veber den gegenwdrtigen Zustand der philos. WUsen-

scluiften, Leips., 1829 ; System der JEsthetik als Wissenschaft von der Idee des Schonen, Leips., 1830 ;
Ueber

das VerhdUniss den Publicurns zur PhUosophie in deni Zeitpunktvon Hegel's Absc/ieiden, ?iebst einer k u, ten

Darstellung meiner Ansteht des Si/ste?ns der PhUosophie, Leips., 1832 ; Die /dec- der Gotlheil, Dresden, 1833 ;

Grundziige der Metaphysik, Hamburg, 1835 ; Evungelische Oeschichte, Leips.. 1835, and other works relating

to biblical and ecclesiastical theology and to religious philosophy; in particular : Ueber die Zukunft der

evangelischen Kirche, 2d ed., Leips., 1849; Ueber die Christologie Luthers, Leips., 1852: Philos. Duymatik
oder PhUosophie des Christenthums, 8 vols., Leips., 1855, I860, 1862. For the appreciation of Weisse's

attitude with reference to contemporary philosophers, characteristic data are contained in the following

academical discourse: In welchem Sinne die deutsche PhUosophie jelzt wieder an Kant sich zu orientiren

half Leips., 1847. Minor works on aesthetics or of aesthetic criticism (on Schiller. Goethe, etc.) have been

collected and edited by Rud. Seydel, Leips., 1667 Weisse's Psychologie und Unslerblichkeitslehre, edited by

Seydel, Leips., 1869 ; Chr. S. Weisse's Syst. der JEsthetik nach dem Collegienhefle letzter Hand, ed. by Rud.

Seydel, Leips., 1872 (71). Seydel gives a list of all the works and essays of Weisse in the Zeitschr. fur Philos.,

Vol. 55, 1869. [Weisse was one of the more eminent of those men who, beginning their philosophical career

at the time when Hegel's influence was greatest, announced their adhesion, with more or less numerous •

i
iiiili-

fications, to Hegel's system, but who subsequently, while retaining much of Hegel's method, assumed with

reference to him an independent, if not antagonistic attitude. In particular, Weisse censured Hegel for not

including in his logic an account of time and space, maintaining that these were as necessary to thought as

the other so-called logical categories. He further charged him with having elevated logic to a rank superior

to that of the other philosophical disciplines, and so having taught a doctrine which might be termed logical

pantheism. Weisse, on the other hand, held fast to the notion of a personal God and of moral freedom. His

efforts were especially directed to the solution of the practical religious question, the question of the true

interpretation of Christianity and the proper basis for a national church. In his iabors to this end he was

influenced in part by the precedent of such German mystics as Jacob Boehme. His exegesis of the New
Testament history was rationalistic, denying the miraculous and seeking, for the cardinal doctrines, a meaning
which should satisfy as nearly as possible thinking men of all views. Cf. Erdmann, Grundriss der Gesch. der

Philos., Vol. II., §§ 332, 2, and 346, W.— Tr.]

Heinr. Moritz Chalybiius (1792-1862). Wissenschaftslehre, Leipsic, 1846 : System der npeculativen Ethik,

Leipsic, 1850; PhUosophie und ChrMenthum, Kiel, 1853: FundamentalphUosophie, Kiel, 1861. [The His-

torical Survey of Speculative Philosophy from Kant to Hegel, translated from the German of Chalybaus,

has been mentioned above, ad § ISO.— Tr.]

F. Harms. Prolegomena zur PhUosophie, Brunswick, 1852 : Abh. zur syslematischen Philosophic, Berlin,

1868. The first volume of Karsten's "Universal Encyclopaedia of Physics'" (Vol. I.. Leipsic, 1866) contains

a philosophical introduction by Harms.

Karl Fhilipp Fischer. Die Freiheit des menschlichen Willens im Fortschritt thn r Momente, Tiibingen,

1833; Die Wiss. der Metaphysik im Orundriss, Stnttgard, 1834; Die Idee der Oottheit, Tubingen, 1839;

Speculative Charakteristik und h'riiik des HegeVschen Systems. Erlangen, 1845 : Qrundz&ge des Systems
der PhUosophie oder Encyclopddie der philos. Wiss., Erlangen and Francfort-on-the-Main, 1847-55: Die

Unwahrheit des Sennualismus und Malerialismus, mit besonderer Iiiicksichl auf die Schriflen von Feuer-

bach, Vogl und Moleschott, Erlangen, 1S53.

Jakob Sengler. Die Idee Gottes, Heidelberg, 1846-47 : Erkenntnisslehre, Heidelb., 1868.

Leop. Schmid. Orundriss der Etnleitung in die PhUosophie, Giessen, 1860 ; Das Geselz der Personlica-

keit, Giessen, 1862.

F. X. Schmid (of Schwarzenburg). Entwnrf eines Systems der Philos. auf pneumatologischer Grund-

lage, 3 parts (Theory of Cognition, Metaphysics, Ethics). Vienna, 1863-68.

20
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J. W. Hanne. Die Idee tier absoluten Personlirhkeit Oder Gott und sein YerhtlUniss zur Welt, insonde*

heii zur mensclilichtn rersimlichkeit, Hannover, 1S01 ; Geist den Christe?Uhums, Elberfeld, 1807.

Maxim. Perty. Anthropologische Yortriige, Leipsic and Heidelberg, 1863
;
Die Nalltr im Lichte philos.

Anschauuinj, ibid., 186!) ;
Blicka in das verborgene Leben der Menschengeister, ibid., 1869.

K. Sederholm. Der geistige Kosmos, Leipsic, 1S59
;
Der Urstoff und der Welt&ther, Moscow, 1864

;
Zut

ReUgionsphilo8. (from the Zeitsdir. fur Philos.), Leips., 1S65.

Conrad Hermann. Philos. der Geschichle, Leipsic, 1870. Hermann seeks to discover that "
new, universal

truth of philosophy which lies next above" the Hegelian system.

Rud. Seydel. Logik oder Wissenschaft vom Wissen, Leipsic, 1866. Seydel follows more especially Chr-

H. Weisse and Schelling.

Albert Peip. Die Wissenschaft und das gesch. Christenthum, Berlin, 1853; Der Beweis des Christen-

thums, Berlin, 1856; C/irislosophie, Berlin, 1858; Jacob Boehme, Leipsic, 1860; Die Gesch. der Philosophie

tils Einleitungswiss., eine Antritlsvorlesung, Giittingen, 1803 ;
Zuin Beweis des Glaubens, Giitersloh, 18(57.

Joh. Huber. Studien (studies on the religious movement of "
enlightenment

" in the 18th century, on

Christoiogy, on criminal statistics, and on the freedom of the will), Munich, 1867 ; Kleine Schriften (on

Lamennais, Jac. Bohme, Spinoza, Communism and Socialism, the Night Sides of London, German Student-

Life), Leipsic, 1871. Cf. above, Vol. I., pp. 263 and 359.

From the Catholic quarter Anton Giinther (1785-1865) opposed to the Schelling-

Hegelian "pantheism" a doctrine of [Cartesian] "dualism," which, however, was

condemned by the ecclesiastical authorities. Giinther admits the principle of devel-

opment, enounced by Schelling and Hegel, as applied to "nature," in which he

includes the "soul" as subject of sensation and representative consciousness and

i'ramer of conceptions. But he distinguishes from this "soul" the "spirit," which

he elevates above it as an independent being, separable from the body ;
and in like

manner, and in opposition to pantheism, he teaches that God is distinct from and

superior to the world, maintaining that the world was created by God, not by the way
of emanation, but by

"
contraposition."

Anton Giinther. Yorschule zur speculativen Theologie des positiven Christenthums (Vienna. 1828, 2d

ed.. 1840), Thomas a Scrupulis, zur Transfiguration der Personlichkeitspanthe-isten neuester Zeit (Vienna,

18S5), etc. The review entitled Lydia (Vienna, 1849-54), edited by Giinther and J. B. Veith, was an

organ of the Gi'mtheriun philosophy. Among those who took part in the discussions concerning Giinther's

philosophy may be named J. Oischinger {Die Giinter'sche Philosophie, Schaft'hausen, 1852), F. J. Clemens

(Die Gunter'sche Philos. und die kath. Kirche. Cologne, 1853, in reply to this work P. Knoodt wrote ffilnther

und Clemens, Vienna, 1S53), and Michelis (Kritik der Giinter^schen Philosophie, Paderborn, 1864). In the

year 1857, and as the result of proceedings which had been carried on during a number of years, various

theological and psychological theses of Giinther's—who "honorably submitted" (" laudabiliter se subjecit")

to this decision—were condemned at Rome as erroneous. Such previously had been the fate also of the

moderate philosophical and theological rationalism of Hermes [Georg Hermes, 1775-1831, Professor at Minister

and afterwards at Bonn.— TV.] and of his followers.

Among the philosophers upon whose views Schleiermacher exerted a considerable

influence, belong Christian Aug. Brandis (Feb. 13, 1790—July 24, 1867
;

cf. on him

Trendelenburg, Yortrag am Leibnitztage, 1868, in the Transact, of theBerl. Acad., also

published separately, Berlin, 1868) and Heinrich Bitter (died in 1869), who were

especially eminent as students and writers of the history of philosophy. Of those

who were influenced by Schleiermacher and partly also by Hegel, may be named

Braniss (who owes very much also to Steffens), Romang, Vorlander, Helfferich,

George, Richard Rothe, the speculative theologian, and others.

The works of Brandis and Ritter relative to the history of philosophy have been already named (Vol. I

pp. 10, 11, 261, and Vol. II. p. 137). Among the other works of Ritter may be named the following: Ueber

die Bildung der Philosophen durch die Gesch. der Philos., Berlin, 1817
; Vorlesungen zur Einleitung in die

Logik, ibid., 1823; Abriss der phllosophisehen Logik, ibid., 1824, 2d ed., 1S29; Die Halbkantianer und der

Pantheismus, Berlin, 1827 ; System der Logik und Metaphysik, Giittingen, 1856 ; Encycloptidie der philos.

Wissenschuftvn, 3 vols., UdtLuijjeii, 1802-04; Unbar die Unsterbliclikeit, 2d ed., Leipsic, 1866; Ernest lienun
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iiber die Natunoixsenschaften und die Gexchichte mil den Randbemertungen eines deutschen Philosophen,

Got ha. 1866; Philosophische Paradoxa, Leipsic, 1867; Ueber da* Bone und seine Fol(/en, ed. by D. Peipcrs,

G'.ilia. 1869.

Julius Braniss. Die Logik in ihrem Verhiiltniss zur Philosophie. geschichtlich betrachtet, Berlin. 1823,

Qrundrtss der Logik, ibid., 1830 : Ueber Schleiermachers Giaubenslehre, Berlin, 182-1; System der il>:ta

phyirik, Breslan, 18-34: Die loissenschctftliche Axifgabe der Gegenwari, Breslau, 1848; Ueber die Wiirde der

Philosophie und ihr Hecht im Leben der Zeit (on the occasion of B.'s induction into the office of rector),

Berlin, 1864; Oeber atomistische und dyrmmische Naturauffaxstnoj. in the Abh. der BiSt.-phU. Geaellschajt

zu Breslau, Vol. I., 1857. Braniss" History of Philosophy his been mentioned above, Vol. I., p. 11. The

work by Jos. Jakel, entitled Der Sat? des eureichenden Grundes (Breslau, 1S0,N), seems to give evidence of

an influence exerted on the author by Braniss' speculation. De not. I'/ulos. Christ., Breal., 1825.

J. P. Romang. M'itlensfreihelt und Determinismus, Berne, 1835; .System der natlirlichen Theologie,

Zurich. 1841 : Der neueste Pantheismus, Berne, 1848.

Vorlander. Grundlinien einer orgauischen Wissenschaft der menschlichen Seele, Berlin, 1841 ;

Efkenntnisslehre, 1847; Geschichte der neuern Moralphilosophie, Marburg 55 ee above, p. 2).

Adolf Helfferieh. Die ifetaphysik als Grundwissenschaft, Hamburg, 1846; Der Orgamsmua der

Wissenschaft und die Philosophie der Geschichte, Leipsic, 1856
;
Die Schule des Willens, Berlin, 1858.

Leop. George. Mythus und Sage, Berlin, 1887 : Ueber Princip und Methode der Phtiosophie. mil

BiiCksiChi aufHegel und Schleiermacher, Berlin, 1842; System der Metaphystk, Berlin. 1M4 : Iiiefiinf

Siniie, Berlin, 1846; Lehrbuch der Psychologie, Berlin, 1854; Die Logik als WissenscAaftSlehre, Berlin,

1868. [Leopold George was born in Berlin, in the year 1811. At the University in his native city he taught

for a considerable time as a Privatdocent. He is now a Professor at Greifswald. In his earlier metaphysical

works he developed an enneadic system of dialectical development, in which it was claimed that the sys-

tems of Schleiermacher and Hegel received their natural complement or final development. In his last work,

also, the "Logic as Science of Knowledge," he announces it as his aim to "reconcile the opposite tendencies

of Hegel and Schleiermacher," by showing that "the ideal and the real principles are equally justified in

philosophy, thus vindicating for empirical, as well as for rational knowledge, its rightful place in the structure

of science." The logical and metaphysical stand-point of George bears a general resemblance to that of

Trendelenburg, for whom he expresses admiration. Both, namely, assume the reality and the, at least

partially, known nature of thought and being, and seek for a third factor or element at once superior and

common to both, by means of which their agreement may be explained. In opposition to this view TJlrici

urges that the beginning must be made with thought alone, the nature of which must be investigated in order

to the ascertainment of those fundamental qualifications and necessities of thought, which conduct us to the

distinction between thought and being and on which our notions of certainty and evidence are founded

Bee Ulrici, Zur logischen Frage (with reference to the works of A. Trendelenburg, L. George, Kuno

Fischer, and F. Ueberweg), in the Zeilschrift fur P/alos., Vol. 55, Nos. 1, 2, Halle. 1869.— Tr.]
Richard Rothe (17'.)'J-1867). Die Anf&nge der christlichen Kirche und Hirer Verfaxsung, Wittenberg,

1837; Theologische Ethik, ibid., 1845-48; 2d revised ed.. Vol. I., 1867 seq. [Cf. S. Osgood. A Good Ma,,'*

legacy : a Sermon on the death of Dr. M. Rothe, New York . S. W. Wells, 1868. In the first work mentioned

above, Rothe expressed the idea that it is now no longer the church, but rather the State, which responds to

the need of the Christian life for outward expression. In the division of ethics into its parts Rotbe agrees

with Schleiermacher. See Erdmann.— TV.]

Carl Schwartz, author of a work Zur Geschichte der neuesten Theologie (3d ed., Leipsic, 1864), as also

of the address on Schleiermacher, cited above, ad § 132, and of other works, also (among others) gives
evidence in his writings of an essential influence exerted upon him by Schleiermacher. Next to Hegel it is

especially Schleiermacher who has influenced I. II Fichte, C. H. Weisse, and others (see above). So. too,

Felix Eberty agrees mostly with Schleiermacher. in his Versuche auf dem Gebiete des Naturrechts (Leipsic,

1852) and Ueber Qui vnd Bose (two lectures, Berlin. 1855). How much Aug. Boeckh owed to the stimulus

of Schleiermacher, his teacher and friend, is shown by Bratuscheck in the article on " Boeckh as a Platonist,^
in the Philos. Monatsh., I., 1868, p. 257 seq.

Among the followers of Schopenhauer, Julius Frauenstiidt may be termed the most
independent and the most eminent. Originally holding- a modified Hegelianism, he

passed over from this doctrine to the doctrine of Schopenhauer.

Frauenstadt. Die Freiheit des Menschen unit die Personlichkeit Gottes (together with a letter from Dr.
Gabler to the author), Berlin, 1838; Die Menschwerdung Gottes nach Hirer Xdglichkeit, WirkUchkett und
Nothwetuhgkeit (with reference to Strauss, Schaller. and G-bsohel), ibid., 1889; Studten viol h'ritiken zur

Theologie und Philosophie, ib., 1840; Ueber das wahre Verhdllnixs der Vrrnunft zur Qffenbarung, r>:irm-

etadt, 1848 : JEsthetische Fragen, Dessau, 1853 ; Frauonstadfs Letters on Schopenhauer's Philosophy, as als«
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works by E. 0. Lindner, Asher, and others, have been mentioned above in the literature to § 131. Since his

conversion to Schopenhauer's philosophy, Frauenstadt has written on Natural Science in its Influence on

Poetry, Religion, Morals, and Philosophy (Leipsic, 185t>), on Materialism (ibid., 1850), Letters on Natural

Religion (Leipsic, 1858), Ethical Studies (Das sitlhche Leben, ethische iSludUn, Leipsic, 1806), and Blicke in

die itiiel., phys., una moral. Welt, Leips., 1869, beside numerous articles in various periodicals. Hippolyt
Tauschinski's Die Botschaft der Wahrheit, der Freiheit und der Lithe (Vienna, 1808) is based principally

on Schopenhauer's doctrine. The philosophy of E. v. Hartmann (see below), also, is not far removed in

its general character from that of Schopenhauer. Less removed from it is the doctrine set forth by Jul.

Bahnsen, in Beitriige zur Charaklerologie, mit besonderer Beriicksichligung padagogischer Fragen (2 vols.,

Leips., 1807), Zum Yerhiiltniss zwischen Witte una Motiv, eine metaphysische Voruntersuchung zur Charak-

terologie (Stolp and Lauenburg, 1870), and Zur Pinion, der Gesch., eiue kritische Bexprechung d. Hegel.

Bartmann'schen Evolutionismus aus Schopenhauer'schen Prindpien (Berl., 1871). The doctrines of Kant
and Schopenhauer furnish the basis for J. C. Becker's Abh. aus dem Grenzgebiet der Math, und Philos.,

Zurich, 1870.

Herbart, who occupied at first a very isolated position among philosophical thinkers,

found subsequently quite a numerous circle of scholars. The principal authors and
works of the Herbartian school are (according to the above-cited list by Allihn, which
is supplemented by the bibliographical notices in the later numbers of the Zeitschrift

fiir exacte Philos.
)
the following :

—

P. H. T. Allihn. A?i tibarbarus logicus, Halle, 1850 • 2d ed. of the first part, entitled an Introduction to

General Formal Logic, Halle, 1853 (anonymously) ; Per verderbliche Einfiuss der BegePschen Philosophie,

Leips., 1852; Die Umkehr der Wissenjichaft in Prettsisen, mit besonderer Beziehung auf Stahl und auf die

Erwiderungen seiner Gegner Eraniss und Erdmann, Berlin, 1855; Die Orundlehren der allgemeinen

Ethil, nebsl einer Abhandlung i'/ber das Verhdltnins der Religion zur Moral, Leipsic. 1801.

Ludw. Ballauf. Author of various essays, mostly on psychological and pedagogical themes, in the Olden-

burger Schulblatt, the Piidagog. Revue and the Padagog. Archiv, and in the Zeitsc.hr. fiir exacte Philoso-

phic. In Vol. IV., No 1, of the last-mentioned periodical, pp. 63-92, an article by Ballauf is published,
entitled :

" From B/!neke to Herbart,'' in which the doctrines of these philosophers are compared from the

Herbartian stand point. The theoretical assumption underlying this comparison is, that it is only through the

discovery of contradictions involved in experience that a motive is given for the completing, supplementing
of experience and the correction of our original beliefs. The contradictions which may thus be discovered

are, as Ballauf urges, those which Herbart, in partial agreement with the Eleatics and others, claimed to

have found in certain conceptions belonging to experience. Ballauf s criticisms of Beneke's eudajmonism,
however, rest in part on the unnatural isolation in which he regards the elements of our final ethical judg-
ments, and, for the rest, on consequences erroneously drawn by him from Beneke's principle, and especially
on an insufficient estimate of the worth which, according to this principle, must belong to an assured legal
order.

Ed. Bobrik. De ideis innatis sive puns pro principiis habitis, Konigsberg, 1829 ; Freie Vortrage fiber

uEsthetik, Zurich, 1834; Neues praktisches /System der Logik, Vol. I., Part I. : Ursprungliche Ideenlehre,

Zurich, 1&38 (unfinished).

Herm. Bonitz, whose Platonic and Aristotelian studies have been mentioned above (in Vol. I., §§ 40, 46,

etal.), may here be mentioned as co-editor (until 1867) of the Zeitschr. fiir oslerreich. Gymuasien, and
as the author of an essay on Philosophical Propaedeutics, in the Neue Jena. Allg. Literaturzeitung, 1S46,
No. 66.

H. G. Brzoska. Ueber die Nothioendigkeit padagogischer Seminare auf der Universitat und Hire

sweckmassige Einrichtung, Leipsic. 1833 Brzoska was also the editor of the Oentralbibliothek fur Litte-

ratur, Statistik und Geschichle der Pihlagogik und des Cntemchts.

Carl Seb. Cornelius. Die Lehre von der Elektricitiu und dem Magnetismus, Leipsic, 1855 ; Ueber die

Bildung der Materie aus einfachen Elementen, Leipsic, 1856 . 'Iheorie des Sehens und riiumlichen Vorstel-

len.s. Halle, 1801. Additions to the latter, ibid., 1804. Grundzuge einer Molecularphysik, Halle, 1866

(according to Cornelius, the relation of the "reals." which are united with each other in one molecular mass,
to each other is not, as asserted by Herbart, direct, but dependent on the presence of spheres of ether) ;

Ueber die Bedeutung des Causalprincips in der yatnrunssen.se/iaft, Halle, 1867; Ueber die Entstehung der

Welt, mit bes. Rucksicht auf die Frage, ob unseren Sonnensys/em ein zeitl. Anfang zugeschrieben unerden

mum (a prize essay), Halle, 1870 ; Ueber die Wech^elwirk ung zwischen Leib und Stele, Hallu, 1871. The
Zeiischr. fiir exacte Philos. contains numerous essays by Cornelius.
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Franz Cupr. Sein Oder Xicklsein der deutschen Philosophie in Bohmen, Prague, 184S ; Grundriss der

emptrischi n Psychologies Prague, 1852.

M. A Drbal. Ueber die Ursachen des VerfaUs der Philosophie in Deutschlanii, Prague, 1856 ; debt e%

einen speculativen Syllogismus t (Linz i lymnasial-Progr., 1861 i; Ueber das Er/iabeiu |
Linz I lymnasial Prog.,

Uebet die Natur der Smnc (popular .scientific discourses), Linz, 1801). Lehrbuch dtr propiideu.-

titehen Logik, Vienna, 1865; 2d ed., 1868: Empirische Psychologie, Vienna, 1868.

Bfor. Wilh. Drobisch. Review of Herbert's Psychology as Science, in the November number of the

Leipziyer Lttteraturzeilung, 1828; review of Herbert's Metaphysics, in the Jena. Lttteraturzeilung for

August, 1830: Philologie und Mathematik als Qegenst&ndt des Gymnasia tet, mil in -

sonderer Beetehung avf Sachsens Oelehrtenschvien, Leipsic. 1883; Uebt/r mathematische Didakttk, in the

Leipzig-r Litteraturzeitung, 1833, Xr. 297; Beitrage :ur Orientirung uotr HerbarCs System der Philoso-

phic, Leipsic, 1834; Neue Darsteltung der Lagik nach ihren einfachsten Verh&Unissen, nebst einem

jogiSch-mathematUichen A/ihunge, Leip-ie, 1836; second, completely revised edition, 1851 ; third edition, re-

written, 1863 ; Qucestionum mataematico-psychologicarum spec. l.-V.. Leipsic. 1836-39; Qrundlehren der

Religionsphiloscphie, ibid., 1840; Empirische Psychologie nach Tuxturwissenschaflttcher Meihode, ibid.,

1842; Ueber die mathetnat. Bestimmung der musikalischen IntervalUs, in the Abh. der furstl. Jablonow-

Skfschen Gesellschaft, Leipsic, 1846 ; Disquimtio ninth' main « />-.v /'"'":/"" <ie jierfectis notionum complext-

bus, ibid., 1846; Erstt Grundlinien der mathematischen Psychologie, ititd.. 1850; articles in Fichte's '/.•'

srhrifl fiir PIiilox., for the years 1814, '45. '52, '54, '55, '56, '57, '59, and several volumes of the Zeitschriftfiir

exaett Plulos. (which has been published since 180(1) : On the attitude of Schiller with reference to Kant's

Ethics, a pamphlet reprinted from the Reports of the Royal Society of Sciences in Saxony, Leipsic. 1850 : />•

phitosophia Bcienttce naturall insita, Leipsic, 1864; Die moral. Statistic und die menschl. WillensfreiheU,

Leipsic, 1867. [Drobisch's Logic (Xeue Darsteltung der Logik) is viewed as one of the most perfect presen-

tations of the subject-matter from the point of view of forma! logic.
—

TV.]

Friedr. Exner. Ueber Nominalismus und Realismus, Prague, 18-12 (from the Transactions of the

Bohemian Scientific Association). Die Psychologie der BegePschen Schule, Leipsic, 1843, Part II., ibid.,

1844; Ueber Leibnitzens Universalioisst nscliaft, Prague. 1843 : Ueber die Li hre von del Einlu it des Den.

kens und Selns, ibid., 1848 (the last two writings from the Trans, of the Bohetn. Scient Assoc). [Erd-

manii (Griindr. d. Gesch. d. Philos., § 333, 4). after enumerating a number of the works of Drobisch,

Griepenkerl, Riier, Strfimpel, and Hartenstein. remarks: ''While the authors of all these works, following

the example of their master, attack the Hegelian method, and argue especially against the importance

which in this method is ascribed to the element of contradiction—which, it is affirmed. Herbart teaches

how to avoid, while Hegel 'takes pleasure in it'—Allihn, Exner, and in part Taute also, appear to see in

such attacks almost their whole life-work. Through Earner's influence the Austrian cathedrae fell largely

into the possession of Herbartians, among whom Zimmermann, Lott, Volkmann, and others have become

distinguished."— Tr.]

O. Fliigel. Der Xateriallsmus, Leipsic, 1865; Dan Wunder und die Erkennbrtrkeit Gottes, ibid., 1869.

Also, essays in the Zeilschr.f. ex. Philos., among others a criticism of Lotze's theory of the connection of

things, VIII., 186T, pp. 36-60.

Foss. Die Idee des Rechts in ITerbarCs Elhik (Realsrhulprogr.), Elbing, 1S62.

Aug. Geyer. Gesch. u. System der Rechtsphilosophie, Insbruck, 1863; Ueber die neueste Gestaltung

des VolkerrechU (an address), ibid., 1806. Essays in the Zeilschr.f. ex. Phiios.

F. E. Griepenkerl. Lehrbuch der sEsthetik. Brunswick, 1827: Lehrbuch der Logik, 2d ed., Helmstadt,

ls;i ; Briefe iiber Philosophie, und besonders liber Herbarts Lehren, Brunswick, 1832.

H. F. Haccius. Kann der Pantheismus eine Reformation der Kirche bildent Hannover, 1851.

Gust. Hartenstein. De methodo philosophies, log. legibus astringenda, flnibus non terminanda,

Leipsic, 1835; Die Prohleme und Qrundlehren der allg. Metaphyeik, ibid., 1836; De ethices a Set,

mach( ro propositi fun, lamt ut,,. ibid.. 1837 ; Ueber die neuesten Durst' Uungen und /;• urt/u ilungt u der

Herbartschen Philosophic Und., 1838; De psychologies vulgaris origins <ii> Aristotele repetenda, ibid..

1840; Die Grundbegriffe der ethischen Wissenschaften, ibid., 1844; De materia npud Leibnilium notione

et ad monadas relatione, ibid., 1846: Ueber die Bedeutung der megarischen Schule far die. Gesch. der

vo taphysischen Prohleme. ibid.. 1847 (from the Reports of the Transactions of the Royal Scientific Asso-

ciation of Saxony ) ; DaTSti II ung der Rechtsphilosophie des GrotiUS (from Vol. I. of the Transactions of the

Phil.-hist. Classe of the R. Sc. Assoc, of Saxony), Leipsic, 1850 ; De notionum juris < t civitatis, guts Bi m d.

Spinoza et Thorn. Hobbes proponunt, stmilitudine <t diesimilUudine, ibid., 1856; Ueber den wise. Werlh
der aristotelischen Elhik (from the Reports of the Ph.-hist. CI. of the R. Sc. Ass. of Sax.\ Ibid., 1859;
Veto r Lockers und /.< ibnitz's Erl nntnisslehre, ibid., 1861 ; Historisch-philosophische Abliandlungen,
1870 (containing eight of the minor works above cited, and also au essay on the Belatioa of the Monadj
to the Material World, first published in lisGU).
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Carl Ludw. Hendewerk. Principia ethica a priori reperta, in libris sacris V. et N. T. obvia, Konigs-
berg. 18.37; Herbart u. die Bibel, ibid., 1858; Der Idealismus des Chrislenthums, ibid., 1862.

Herm. v. Kayserlingk. Vergleich zwischen Fichte's System und dem St/Mem HerbarCs, Kimigsberg,
1817. Subsequently Kayserlingk abandoned the Herbartian doctrine. He wrote an autobiography with the title :

Denkwiirdigl t iu a Bines Philosophen, Oder Erinnerungen und Begegnisse aus meinem Lebcn, Altona, 1839.

Herm. Kern. De Leibnitii scienlia generali commentalio, Progr. of the R. Piidag. in Halie, 1847 ; Ein
Beitrag zur Rechtfertigung der HerbarCschen Metaphysik, Einladungsschr. zur Stiftungsfeier des herzogl.

Gym/i. in Coburg, 1849; Piidagogisclie Blatter, Coburg, 1853-56.

Franz L. Kvet. Leibuitzens Logik, nacli den Quellen dargestellt, Prague, 1857 ; Leibnitz und Come-
nius (from the Transactions of the Imperial Bohemian Scient. Assoc), Prague, 1857.

M. Lazarus. Das Leben der Seele, in Monographien tiber seine Erscheinungen und Gesetze, Berlin,

1S56-57; Ueber den Ursprung der Sitten, an address delivered at Berlin in 1860, 2d ed., 1867; Zur Lehre
von den Sinnestduschungen, Berlin, 1867. Since 1859 Lazarus and Steinthal have published the Zeit-

schriftjiir Volkerpsychologie und Sprachicissenschaft.

Gust. Adolf Lindner. Lehrbuch der empir. Psychologie nach genetischer Methode, Cilli, 1858, 3d ed.,

Vienna, 1S72(71); Lehrbucti der formalen Logik nach genetischer Methode, Gratz, 1861, 2d ed., Vienna,
1867 : Einleitung in das Studium der Philosophie, Vienna, 1866 : Lehrbuch der Psychologie als inductive?' Wis-

senschafl, 2d ed., Vienna, 1868
;
Das Problem des Gliicks, psyc/iolog. Untersuchung tiber die menschliche Gltick-

seligkeit, Vienna, 1868 ; Ideen zur Psychol, d. Gesellsch. als Grundl. der Sociahvissenschaft, ibid., 1871(70).
Friedr. Lott. Serbarti de animi immorlalitute doclr., Giitt., 1842

, Zur Logik (reprinted from the

G'olt. Stud.), ibid., 1845.

Carl Mager. originally an Hegelian, but afterwards a convert to Herbart's philosophy, founded the

Piidagogisclie Revue (1840 seq.), which from 1849 to 1854 was edited by Scheibert, Langbein, and Kuhn, and
from 1855 to 1858 by Langbein alone. Its place has been taken by the Pildagog. Archiv, Stettin, 1859 seq.

F. W. Miquel. Beitriige eines mil der HerbarCschen Pddagogik befreundeten Schulmannes zur Lehre

vom biographischen Geschichtsunterricht auf Gymnasien, Aurich and Leer, 1847 ; Beitriige zu einer piidag -

psychologischen Lehre vom Gediichtniss, Hannover, 1850 ; Wie wird die deutsche Volksschule national, Lingen,
1851 ; also articles on pedagogical subjects in the Piidagogisclie Blatter, edited by Kern, for 1853 and 1854.

Jos. H. Nahlowsky. Das Gefiihlsleben, Leipsic, 1862; Das Duell, sein Widersmn und seine moral.

Verwerflichkeit, ibid., 1864 ; Die ethischen Ideen, ibid., 1865 ; Grundtiige zur Lehre von der Gesellschaft
und dem Staate, ibid.. 1865 ; Ailgem. praktische Philosophie (ethics), pragmatisch bearbeitet, ib., 1870.

Ed. Olawsky.'* Die Vorstellungen im Geiste des Menschen, Berlin, 1868.

L. F. Ostemiann. Pddagog. Randzeichnungen. Hannover, 1850.

Preiss. Analyse der Gefiihle, Gorz, 1854; Analyse der Begehrungen, ibid., 1S59.

Aug. Reiche. De Kantii antinomies quce dicuntur theoreticis, Giitt., 1838.

G. L. W. Resl. Die Bedeulung der Reihenproduction far die Bildung syruhetischer Begriffe und
dsthelischer Urtheile (a

'• School-Programme'"), Vienna, 1857. Zur Psychol, der subj. Uebsrzeugung (Pro-

gramm), Czernowitz, 1868.

H. H. E. Riier. Ueber Herbart's Methode der Beziehungen, Brunswick, 1833; Das speculative Denken
in seiner Fortbewegung zur Idee, Berlin, 1837 (exhibits Riier's advance to Hegelianism).

Gust. Schilling. Lehrbuch der Psychologie, Leipsic, 1851 ;
Die verschiedenen Grundansichlen iiber das

Wesen des Geistes, ibid., 1863; Beitriige zur Gesc/dchle und Kritik des Materialismus, ibid., 1867.

H. Steinthal. Grammatik, Logik und Psychologie, Berlin. 1855; Der Ursprung der Sprache, 2d ed.,

Berlin, 1S58 ; Gesch. der Sprachwiss. bei den Griechen und Romern mil besonderer Rticksicht auf die

Logik, Berlin, 1863-64. Abriss der Sprachicissenschaft (Part I. : Language in General, Introduction to

Psychology and the Science of Language), ibid., 1S71 [cf. review by W. D. Whitney, in the North Am.
Review, April, 1872.— TV.]. Since 1859, Steinthal has been engaged with Lazarus in the editorship of the

above-mentioned magazine.

Stephan. De justi notione quam proposuit Herb. (Diss, inaug.), Gott., 1844; Ueber Wissenund Glau-

ben, skeptische Betrachtungen, Hannover, 1846; Ueber das Verhiiltniss des Katurrechts zur Ethik und zum
positiven Recht, Gottingen, 1854.

E. Stiedenroth. Theorie des Wissens, Gottingen, 1819 ; Psychologie zur Erkldrung der Seelenerschein-

ungen, Berlin, 1824-25. (Half Herbartian.)

K. V. Stoy. Encyclopiidie, Methodologie und Litteratur der Pddagogik, Leips., 1861 seq. ; Philos. Pro-

pddeutlk, ibid., 1869-70(1. Logic; II. Psychology); Die Psychol, in gedrdngter Darstellung, ib., 1871.

Ludw. Striimpell. De methodo philosophica, Kiinigsberg, 1833 : Erlduterungen zu Herbart's Philoso-

phie, Giitt., 1834; Die Hauptpunkte der HerbarCschen Metaphysik kritisch beleuchtet, Brunswick, 1840;

De summi boni notione qiuilem proposuit Schleierrnacherus, Dorpat, 1843; Die Padagogik der Philosophen

Kant, Fichte, Herbart, Brunswick, 1843; Vorschule der Ethik, Mitau, 18-15; Enticurf der Logik, Mitau

and Leipsic, 1846; Die Uyiivei'sltdt und das Universitdtssludiuin,U.itim, 1848; Geschichte der griech. Philoso-
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pMe, zur Uebersicht, Repetition und Orientirung, First Dirision: "History of the Theoretical Philosophy
of the Greeks," Leipsic, 1864 : Second Division, Section I. :

"
History of the Practical Philos. of the Greek*

before Aristotle," Und., 1861 ; Der Vorlrag der Logik und sein didaktischer Werth far die U7iiversitats-

studien, mit besondercr BiicksiclU auf die Naturwutsenschaften (from the Piid. Revue), Berlin, 1858;

Ersiehungqfragen, Leips., 1869; Der Causalilatsbegriff und sein metaphys. Gebrauch in der Naturwinaen-

schaft, Leips., 1871.

G. F. Taute. Die Religionsphilosophie vom Staiulpunkle der Philosophic Herbartx. Part I. :
"
Religious

Philos. from a Universal Point of View," Elbing, 1H40; Part II.: "Philosophy of Christianity," Leipsic,

1852: Die \Vi<sensc/u(flen und UniversitiUsstudien den Zeitbewegungen gegeniiber (an address), Konigs-

berg, 1848 ;
Der Spinozismus als unendlirhen Revolutionxprineip unci sein Gegensatz (an address), ibid.,

1848; Padagoginches Gulac/Uen iiber die Verltandlungen der Berliner Confereuz fur IwUeres Schulwesen,

Konigsberg, 1849.

G. Tope. Die praktischen Tdeen nach Herbart, in the Easter Progr. of the Emden Gymnasium, 1854, and

as an independent opuscule, Leer and Emden, 1861. [Cf. also below, Appendix III., ad § 134.— Tr.]

C. A. Thilo. Die WUsenscnaftlicnkeit der modemen upend. TJieologie m Uiren Prtnclpien beleucMet,

Leipsic, 1851 ; Die StahPsche Rechts- und Staatslehre inihrer Uhwissenachaftlichkeit dargeihan, in the lint.

Zeitschr. fur die gesammte Rechtncixs., Heidelberg, 1857, Vol. IV., pp. 385-424; Die Grundirrlhiimer dea

Idealixmus in ihrer Enticickelung von Kant bis Hegel, in the Zeitschr. f. ex. Ph., Vol. I., and other essays

in the same periodical ; Die theologisirende Rechts- und Staatslehre, mit besotiderer Riicksicltl auf die RecJlts-

ansichten Stahls, Leipsic, 1861 ; Veber Schopenhauer's eth. Atheismus, Leips., 1868.

Carl Thomas. Spinoza; syst. philos. delin., Ki'migsb.. 1835; Spinoza als Jfetaphysiker, Konigsberg,

1840; Spinoza's Individwxhsmus und Pantheism us, ibid., 1848 ;
Die Tlieonedes Verkehrs, Parti.: "Fun-

damental Notions of the Theory of Goods," Berlin. 1841.

C A. D. Unterholzner. Jurtstische Abhandlunyen, Munich, 1810. (The fourth of these "Juristical

Essays'' develops the philosophical principles of a penal system with special reference to Herbart' s practical

philosophy. )

Thcodor Vogt. Form und Gehalt in der JEsthetik, Vienna, 1865.

Willi. Fridolin Volkmann Grundriss der Psychologie vom Standpunkte des philos. Realismus aus una

nach genelischer Methode, Halle, 1856; Die Grundziige der Aristotelischen Psychologie, from the Transac-

tions of the Imper. Bohem. Scientific Assoc., Series V., Vol. 10, Plague, 1858; Ueber die Principien u.

Methoden der Psychol., in Zeitschr. f. ex. Ph., II., 1861, pp. 33-71. [Volkmann's "Outlines of Psychology"

are commended for the account of psychological literature which they contain, among other things.— Tr.]

J. II. W. Waitz. Die Hauptlehren der Logik, Erfurt, 1840.

Theodor Waitz. Grundlegung der Psychologie, Hamburg and Gotha, 1846 ; Lehrbuch der Psychology

all yalurwissenschaft, Brunswick, 1849; Allgemeinc Pddagogik, ibid., 1852: Der Stand der Parteien auf
dem Gebiete der Psychologie, in the Allg. iTonatsschr. f WiSS. u. Lilt., Brunswick, Oct. and Nov.

, 1852. and

August, 1853. Anthropologie der NaturviJlker, Leipsic, 1859 seq (continued on the basis of the author's

MSS.. by G Gerland). [Introduction to Anthropology, translated from the German of T. Waitz by J. F.

CoUingwood, London, 1663.— Tr.]

W. Wehrenpfennig. Die Verschiedenheit der elhischen Principien bel den Hellenen und Hire Erklil

rungsgriinde, Programme of the Joachimsthal Gymnasium, Berlin, 1856.

Theod. Wittstein. iVeue Behandlung des math.-psyrhol. Problems von der Be.ioegmig einfacher Vor-

ttellungen, icelche nach einander in die Seele einlreten, Hannover, 1845 ; Zur Grundlegung der math. Psy-

chologie, in the Zeitschr. fur exacte Philos., VII., 1809, pp. 341-358. Wittstein's hypothesis in regard to the

mutual arreat of ideas, is that, if two ideas, a and b, are completely opposed to each other, the part of a which

it* a i

will be arrested, is expressed by , and the part of b which is arrested is expressed by ,
so that there

a-\-b n-\- b

remains of a only !

, and of 6 only ; accordingly, of two ideas completely opposed to
a + b a + b

each other (and so also of two which are but partially opposed), the stronger may completely drive the weaker

out from consciousness ; in the case of complete opposition, the " threshold value" for the weaker idea (b) U

#a(V6"_i)=a.0.618.
Ernst Friedr. Wyneken. Das Naturgesetz der Seele, Oder Herbart und Schopenhauer, elite Synthesis

(Inaug. Dissert, at Gdttingen), Hannover. 1809.

Tuiscon Ziller. Ueber die von Puchta der Darstellung des romischen Rechts zu Grunde gelegten rechta-

phll08ophiachen Ansichten, Leipsic, 1853; Einlettung in die ollgemeine FSdagogik, Leipsic, 1856; Dn
Hegierung der Kinder, Leipsic, 1857; Grundlegung zur Le/ire vom erzielienden i'nteti'icht, Leipsic, 1865

J

Jlerbart'sche Reliquien. ib., 1871.

Rob. Zimmermann. Leibnitz's Monadologle. German translation, with an essay on L.'s and Horbart'u

theories of external processes Vienna, 1847; Leibniz und Herbart, eine \ergkichu>iy Hirer iloimdjlogien.
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Vienna, 1849; an article on Bolzano's Scientific Character und philos. importance, in the Reports of th<
Vienna Academy of Sciences, philos.-hist. section, Oct., 1849; on Some Logical Defects in Spinoza's Ethics,
ibid., Oct., 1850, and April, 1851; on Cardinal Nicolaus Cusanus as a Forerunner of Leibnitz, ibid.,

April, 1852; on Leibnitz's Conceptualism, ibid., April, 1854; on Leibnitz and Leasing, a Study, ibid., May,
1855 ; Das liec/Usprincip bei Leibnitz, Vienna, 1852 ; Ueber das Tragische und die Tragodie, ibid., 1856 ;

OeschichU der JEstlietik ate pltilonophischer Wissenschaft, ibid., 1858; Sckiller als Denker, ein Vortraa
zur Feier seines lWjdhrigen Geburtstages, in the Trans, of the Imp. Bohem. Scientif. Assoc., Series V.,
Vol. II., Prague, 1859; Philosophise))* Propiideatik, Vienna, 1852, 3d ed., 1867 (containing Prolegomena,
Logic, Empirical Psychology, and Introduction to Philosophy) ; Philosophie tend Erfahrung, eine Antritt*.
rede, Vienna, 1861; AlUjemeine jEsthetik als Formwissenschaft, Vienna, 1865 (goes with the Gesch. der
Msth., under the common title of jEsthetik, the former being the "

historico-critical " and the latter the

"systematic" part).

Upon the basis of logical and metaphysical speculations akin to those of Herbart, A. Spir has developed
a doctrine resembling that of Parmenides, in Die Wahrhtit, Leips., 18(17; Andeutungen zu einem wider-
sprwhslonen Denken, lb., 1868; FomcKung nachder Gewissheit in der Erkenntniss der Wirklichkeit, ibid.,
1868; Kurze Daratellung der Grutidziige einer philosopMachen Anschauungsioeise. ibid., 1869; Er'ort.
einer philos. Grundeinsicht, ibid., 1869; Kleine Sehriften, ib., 1870.

The doctrine of Hermann Lotze is similar to that of Herbart, and still more so to
the philosophy of Leibnitz, although Lotze justly protests against being termed a Her-
bartian, since he accounts for the possibility of the co existence and the phenomenal
interaction of the numerous essences (monads) by reference to the necessary unity of a
substantial cause of the world, to the activity of an original, essential unity in all real

things. The Infinite, says Lotze, is the One Power, which has given itself, in the whole
world of spirits, numberless accordant modes of existence. All monads are but modifi-
cations of the Absolute. Mechanism is the form of finite existence, the form which the
one real essence gives to itself.

Lotze. Metaphysik, Leipsic, 1841 ; Allg. Pathologie und Therapie als mechanische Naturroissenschaften,
ibid.. 1842 ; Ueber HerbarCs Ontologie, in Fichte's Zeitschr. f. Phil., Vol. XI., Tub., 1843, pp. 203-234 ;

Logik, Leipsic, 1843; Allg. Physiologie des kbrperlichen Lebens, Leipsic, 1851; Medicinische Psychologic
Oder Physiologie der Seele, ibid., 1852 ;

cf. Lotze's article on the Vital Force, in Wagner's Dictionary of Physi-
ology ; Streitschriften, Leipsic, 1857

; Mikrokosmus, Ideen zur Naturgeschichte und Geschichte der Mensch-
heit. 3 vols., ibid., 1856-64, Vol. L, 2d ed., 1868 seq. ; Gesch. der jEsthetik in Deutschland (History of ^Esthe-

tics in Germany, forms apart of the "
History of the Sciences in Germany" [written by various German

scholars, and published under the patronage of the King of Bavaria; Dorner's "History of Protestant

Theology
" forms a part of this series.— Tr. }), Munich, 1868.

[Rudolph Hermann Lotze was born May 21, 1817, at Bautzen, in Saxony. At the

University in Leipsic he studied medicine and philosophy, graduated in both depart-
ments in 1838, and qualified as a Docetit or private university lecturer, also in both

departments, in 1839. In 1842 he was appointed professor extraordinarius of philoso-

phy at Leipsic, whence in 1844 he followed a call to Gottingen, as professor ordinarms.
The wide range of his information in physical (especially in physiological) science, and

his familiarity with metaphysical speculation, the independence and discretion of his

own philosophical investigations— a discretion which, but for its foundation in know-

ledge, might well be termed skepticism—and the brilliancy of his style as an author

and lecturer, have combined to secure him a high eminence among living German
thinkers. The following account of some of his principal works is translated from Erd-

mann's "
Compend of the History of Philosophy" :

—
"
Perhaps the fact that Lotze, in the third part of his Metaphysik, had denned sensa-

tions as acts of self-assertion on the part of the soul in response to "interferences,"

constituted the prime occasion of iris being reckoned as an Herbartian, notwithstanding
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the constant polemic which he carried on, in this book, against Herbart, and of the

persistence of many in so regarding- him, even after the publication in Fichte's Zeit-

schrift of his criticism of Herbart's Ontology. At last, therefore, in his iStreiUchrijt< n

[crstes Heft : Reply to Fichte] he expressly requested that he be not classed as an Her-

bartian, and went on to define, with equal openness and correctness, his attitude with

reference to other philosophical stand-points than his own. He here explains that it

was a lively inclination toward poetry and art which first moved him to the study of

philosophy. At the same time and from the same cause he felt himself more drawn

toward the great circle of philosophical views, which had rather been developed into a

characteristic expression of general culture than into a completed system, by Fichte,

Schelling, and Hegel. But the most decisive influence, he adds, was exerted upon

him, in this connection, by Weisse, to whom he owed it that he was so instructed with

regard to a certain order of ideas, and so confirmed in the same, that he has never felt

the existence of any occasion without, nor any impulse within, himself to abandon

them. The study of medicine, he continues, led him to feel the necessity to the phi-

losopher of a knowledge of natural science, and to perceive the complete untenableness

of the Hegelian doctrines. It was to this knowledge, or, briefly, to his knowledge of

physics, and not to the preponderating influences of Herbart's philosophy, that he was

indebted for his realism, his doctrine of simple beings, his perception of the fact that

causality implies always a plurality of causes, etc. If any, one philosopher must

be named as the one who guided him to these results, then he would say that it was

Leibnitz, with his world of monads, who rendered him this service, rather than Her-

bart, for whom he feels an unconquerable antipathy. We shall scarcely be in error if

we reckon as among those beliefs which at an early epoch in Lotze's career became

immovably established in his mind, and as indeed that one in which they all culminate,

the belief, which in this same Streitschrift Lotze designates as his fundamental doc-

trine, and as akin to the doctrine of the elder Fichte—namely, that the sufficient

ground for all being and for all that takes place in the universe is found in the Idea

of the Good, or that the world of worths [goods] is the key to the world of forms.

Only he would not. with the elder Fichte, restrict the Idea of the Good to the province
of action

;
on the contrary, the quiet beatitude of the beautiful, the sacredness of pas-

sionless and reposeful mental states belong, according to Lotze, no less to that ideal

world which awaits and demands realization, and to which all the busy haste of action

is related only as a means to an end, Hence, Lotze terms his philosophy, in this

regard, by turns ideal, ethical, and aesthetic. In conformity with this fundamental

view of his, also, he is enabled in his Meta/pTiysik to define his stand-point as that of

teleological idealism, and to say that metaphysics has its beginning not in itself, but in

ethics In the last-mentioned work, which in the midst of all his subsequent ones has

been too much forgotten, Lotze institutes an investigation of the nature of true being.
Such investigation, he argues, is necessary, because as man's ideas change and he

advances in culture, his views as to what it is that possesses true being also change.
The investigation is divided into three parts, the first of which relates to the doctrine

of being, or ontology. Here the conceptions of being and of essence are successively

discussed, and then the connection of things (through relations of adaptation) is treated

of, the result of the whole discussion being expressed in the affirmation that that alone

is truly real which is intended and is required by the idea of the good to be real. The
three principal conceptions resulting from the investigation at this point are the con-

ceptions of ground or reason, cause, and end. With them correspond, respectively

(according to Lotze), the stand-points of Spinoza (Hegel), of Herbart, and of the phi-
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losophy of nature
;
and the defect of each of these stand-points consists in its narrow-

ness, in that neither of them permits more than one of the conceptions just mentioned
to be considered, and either neglects or denies the validity of the other two. By far

the most difficult part of Lotze's Meba/phyaik is the second, which treats of phenome-
nality. Here, as constantly afterwards, he warns the reader against forgetting that

phenomenality, appearance, implies not only a something which appears, but also a

being to whom it appears, so that the forms of phenomenality, or the cosmological

forms, are nothing but the means through which the ontological forms, and therefore,
in the last resort, whatever may be an end (intended), may be made visible. They are

therefore objective appearances, without which the connection of, or (in other words)
the teleological process in things could not be sensibly perceived. Since these forms,

corresponding with the three fundamental conceptions of ontology, are in part pure
(mathematical), in part reflected (empirical), and in part transcendental, it follows

that a mathematical, an empirical, and a speculative philosophy of nature are all con-

ceivable. Temporality (from which the notion of time is abstracted), spatiality. and
motion are pure forms of sensible intuition, while matter and force (in the physical

sense) are reflected forms. Matter and force are illusions, which are produced through
certain configurations in the sphere of appearance, but they are also abbreviations

[symbols] which the physicist has a right to employ. Among the transcendental forms
of sensible intuition, that which includes all the rest is termed mechanism, or the

system of all mechanical processes ;
in this connection it must be remarked that Lotze

here makes no distinction between Mechanism and Chemism, but includes under the

former expression all regular causal connection, so that he has nothing to oppose to

mechanism but teleological connection. Here, already, he expresses himself in opposi-
tion to the separation of the mechanical from the organic, and demands that all organic

processes be mechanically explained, that a physical physiology be built up. The

beginning or first disposition of organic existence will, adds Lotze, it is true, scarcely
be found thus explicable ; but in regard to this subject no knowledge i6 possible ;

we
can only affirm that in an organism once existing everything proceeds mechanically,
i. e., according to physical law. The last question of cosmology—what must be the

nature of a being, able to convert the objectively external and its action mto an inter-

nal quality (sensation) ?—introduces the third part of the Metaphysics, which treats ot

the phirality in cognition. Here the subjective nature of the categories, their application

to the objective, and finally the deduction of the categories are discussed. The princi-

pal point to be noticed here is that Lotze objects to the course of those who begin with

the usual dualistic distinction between what really (objectively) takes place and the

act by which it is known—from which the result naturally arrived at is that the world

of reality is quite different from the world as we know it, and that we have no right

to regard the real as subject to categories contained potentially in the human mind.

On the contrary, affirms Lotze, the process of knowing is itself a part of that which

takes place and is known
;

it is only when the vibrations of ether have been trans-

formed by us into colors, that we have the (whole) real object ;
hence the inquiry

respecting that which the knowing soul adds to the affections coming to it from with-

out, i. e., the critique of the reason, must not precede, but form a part of metaphysics.

Since what is termed the objective is but one part of the realm of reality, it falls under

the jurisdiction of the categories, as also, on the other hand, the thought which is

occupied with being has underlying it the same relations as being itself. Just as the

ultimate reason (ground) of the concurrence of causes (of atnsfp and concaum, according

to the older metaphysics) to the production of an effect is contained in the end (pur-
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pose) of the effect, so the ultimate explanation of the harmony between the knowing

subject and the known existence (the seeing- eye and the vibrations of ether) is to be

found in the supreme end of things and in Him who proposed it, and the highest work

of speculation would be accomplished— and only then would it be accomplished—if

everything could be exhibited as the realization of divine purposes, or could be deduced

from the absolute. The modern idealism, continues Lotze, of Schelling and Hegel

attempted this
; perhaps the reason for the failure of the attempt lay in the fact that

more was aimed at than human force can accomplish ;
a sufficient and certain reason,

however, is found in the circumstance that they so despised mechanism, i. e.
,
the con-

sideration of the immanent regularity (uniformity according to law) of the interactions

of forces, through which alone any real action is possible, that they at last asserted

what was physically impossible, because it seemed idealistically desirable. The inves-

tigation of the physical laws and connections of things is repeatedly declared by Lotze

to constitute the subordinate side of philosophical inquiry. Indeed, in his titreitschrift

against Fichte he even goes so far as to contrast such investigation with philosophy as

its opposite and, accordingly, to designate as non-philosophical those works of his in

which he had set himself the task of treating of the phenomena of body and soul me-

chanically, or seeking to determine to what extent the physical and chemical laws

known to us will suffice—without resorting to the hypothesis of a vital force distinct

from the soul, or of a superior power, working in view of ends—to explain the pheno-

mena of healthy and of diseased life. But in this judgment of these works he is

wrong. For not only, as he mentions with just satisfaction, has he exerted a perma-

nent influence among physiologists ; psychologists as well have felt themselves materi-

ally aided by these works. The works alluded to are the work on Pathology, the

article on Life and Vital Force, his Physiology, and his Medical Psychology."

"In the Pathology Lotze seeks to show that the processes observable in the living

body are not distinguished from the physical processes of inanimate nature by any

fundamental difference in the nature and mode of operation of the forces at work,

but by the arrangement of the points of attack which are presented to these forces,

and upon which here, as universally, the shape of the final result depends. In the

first book the ground is taken that by the '

vital force ' we are not to understand a

distinct force, but rather the sum of the effects of numerous partial forces, acting

under given conditions." .... "He shows physiologists and psychologists how many
links in their chains of ratiocination are yet wanting, and how many possibilities are

not excluded from their reasonings, in order to bring them to confess that many con-

siderations have not yet been sufficiently taken into account. Perhaps this relative ab-

sence of dogmatic statement in his investigations is the reason why a man with whom,
in point of profundity, at least no one among the living philosophers of Germany but

Weisse [ob. 1806.— Tr.], and in point of sharpness of discrimination certainly no one

but George can vie, and who is also so far superior to both in the brilliancy of hia

rhetorical style and of his oral delivery, has founded neither among his readers nor

among his auditors a school. He is perhaps too much an academician, and too little a

professor, to have a school."

In the General Physiology, says Erdmann, Lotze shows—in opposition to many who
had employed his previous works to confirm their position, that science has now
reached the point where it is able to demonstrate that all vital phenomena are simply

physical and chemical processes of a very simple nature—that this position is in*

correct.
" In the Pathology, as well as in the Physiology, Lotze had repeatedly intimated
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that the animal and human organisms were constructed as if with a view to their re<

ceiving impulses from a soul connected with the organism. These intimations, which

had been neglected especially by those who cited Lotze's writings in the interests ol

materialism, are supplemented by a full development in Lotze's Medical Psycliology,

which is a physiology of spiritual life in distinction from the physiology of the body.

Like all the works of Lotze, it is divided into three books, of which the first treats of

the general, fundamental conceptions of physiological psychology, the first chapter

being devoted to the question of the existence of the soul, with constant critical refer-

ence to materialism, on the one hand, and, on the other, to the various systems of

identity. In opposition to the former, it is shown that the hypothesis of the existence

of an immaterial soul is by no means to be identified with that of the existence of a

vital force—the arguments against which latter are here summarized and expressed

with more precision than in Lotze's previous works—but that the fact of the unity of

consciousness renders necessary the former hypothesis as the only means of account-

ing for this unity. In opposition to the systems of identity, it is alleged that the

combining of ideal and real attributes in one substance is in direct contradiction with

the demand for real unity. To both materialism and the systems of identity the stand-

point of spiritualism [in the philosophical use of this term] is opposed as the true one,

from which that, which materialism regards as most solid and certain, viz., matter,

appears as unreal, What we know to exist, namely, is not matter, but numerous

attributes which may be expressed collectively under the name of materiality. With

regard to a large number of these attributes, viz.
,
the qualitative attributes, physicists

themselves confess that they are simply relations (to us) ;
as for the rest (extension,

impenetrability, etc.), \k can be shown, that they may be very satisfactorily explained

as relations of simple, unextended beings [Wesen]. If now we also bear in mind that

our own internal states, our feelings, etc.
,
are absolutely certain and directly obvious

to us, and that an ideal interest will scarcely feel satisfied with the view that by far the

neater number of all beings are nothing for themselves and exist solely for others, the

only tenable opinion appears to be that which admits only the existence of spiritual

monads. If from the internal states of such monads we could deduce the relations

which produce for us the phenomenon of impenetrability, etc., psychology would be

the foundation, or rather the whole, of philosophy. But the case is not as thus sup-

posed ;
and hence we must assume for our starting-point, as abbreviations or symbols

of that which we have not yet been able to deduce from principles, our material

existence, on the one hand, and our psychical existence on the other, as co-ordinate

facts, or, in other words, we must begin by drawing a sharp distinction between body
and soul. Hence we must first consider the physico-psychical mechanism, and this

constitutes the subject of Lotze's second chapter. The principal point of importance
in this connection is the assertion of Lotze, that the interaction of soul and body is in

no sense more incomprehensible than that of one wheel of a machine upon another,

nor, indeed, less so
;
for Jwic motion is communicated, and how the separate parts of

the wheel cohere, we also do not know
;
the known fact is simply, in each case, that a

phenomenon in the one object or part depends upon a process in the other. Hence

Lotze not unwillingly terms his point of view the occasionalistic, but gives his readers

to understand that the spiritualistic doctrine, characterized above, is better adapted

for a thorough explanation of the phenomena under consideration than any other :

souls or spirits, immaterial or ideal substances, might as easily exert an influence upon
what is material, as imponderables upon ponderable elements, even if the elements of

the material world were of an essentially different nature from those of the spiritual
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world
;
the difficulty is, of course, still less for those who accept the above-mentioned

spiritualistic theory. After calling attention to the fact that bodily affections are

necessary for the soul, in order that it may convert them into sensations, and then by

its own independent action further develop and elaborate them, Lotze shows in detail

that for some of its operations the soul only needs a conductor (a nerve-fibre), for

others entire organs, and for still others neither nerve-fibre nor organ, and affirms,

finally, that the probable location of the soul is in that portion of the brain which is

without fibres, since it is neither possible to find a common point in which all nerve-

fibres meet, nor probable that the separate stimuli are conducted to the soul in com-

plete isolation. (How, nevertheless, the soul comes to have sensible intuitions of

space, is specially considered at a later stage in the discussion. ) The third chapter

treats of the nature and the fortunes of the soul. The scale of animated existence is

here extended farther downward than is done by Fechner, it being asserted by Lotze

that even the elements of the material realm have feeling. On the other hand,

Fechner's doctrine of the existence of souls in the celestial bodies is disputed, the

theories of Herbart and Hegel are criticised, and the point of view of the author is

defined as that of idealism, which teaches that everything exists because—and only

because—it has its necessary place in the import of an Idea expressing some phase of

the Good, which Idea constitutes the essence of the thing ;
in view then of this posi-

tion, immortality is not on the ground that they are such substances as Herbart as-

sumed them to be—claimed for all souls, but only for those which have realized in

themselves such a degree of goodness [such an absolute or relative value in the order

of things] that they cannot be lost to the whole to which they belong. That moment
in the operation of the natural forces, when the germ of a physical organism is

developed, is also the moment when the substantial ground of the world produces a

soul
;
as the bodily affection reacts on the soul and occasions in it the having a sensa-

tion, so here the act of generation, proceeding from psychical impulses, furnishes a

similar occasion for the action of God, in whom every thing takes place. In the

second book, which treats of the elements and of the physiological mechanism in con-

nection with the life of the soul, Lotze, although not commending the traditional doc-

trine of the three faculties of the soul, yet defends it against the criticisms of

Herbart, and shows how, in addition to the power of the soul to produce sensations,

in response to nervous irritations, and also representations, another faculty, not de-

rivable from the former, the faculty of having feelings of pleasure and dislike, must
be admitted, and still further the faculty of effort. The simple sensations, the feelings,

the motions and propensities of the soul, and finally its space-perceptions are next

discussed. In the discussion of the last of these subjects, the most interesting, among
60 many interesting points developed, is that which relates to the power of the soul to

localize the objects of its sensations. At first, only the impressions received are con-

ducted toward the sensorium in a state of isolation
; finally they are received into the

fibreless parenchyma of the brain, within which the soul exists and moves
;
then by

the aid of certain local marks or signs, which each impression has assumed during
its transmission, it is possible, as Lotze further seeks to show, for the soul to localize

the objects from which the impressions were derived. ... In the third book Lotze

discusses the phenomena of the life of the soul in its sound and diseased states,

treating first of the states of consciousness, then of the conditions of the develop-
ment of psychical life, and lastly of the agencies which interfere with it. The most

prominent among the topics of this book, aside from the pathological phenomena
therein discussed, are consciousness and unconsciousness, sleeping and waking, the
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flow of ideas, self-consciousness, attention, moods and emotions, as also their reac>

tion upon the processes of circulation, secretion, and nutrition, instincts, and congeni-

tal, individual talents.

" The fact that Lotze in this work left many of his investigations uncompleted, ou

the ground that they belonged properly to a '

philosophical
'

psychology, was enough to

render any one, who placed a high estimate upon his importance as a philosopher, al-

most impatient at his long delay in fulfilling the promise made at the end of his Physi-

ology, that he would enter, in a subsequent work, at least upon
' the bounding province

between aesthetics and physiology.' This promise he at last fulfilled in his M\ierocos-

mw, in which he furnished the public with ' an attempt at an anthropology, which

should seek to investigate and ascertain the entire significance of human existence from

the combined consideration of the phenomena of individual life and of the history of

the civilization of our race.' In conformity with the intimations given in his previous

works, Lotze here develops fully the opinion that the antagonism between the assthet-

ico-religious and physical conceptions of nature rests on a misunderstanding, and that

it disappears when the physicist admits that the creation, the origin of things, lies be-

yond his ken, and that his science must confine itself to the realm of things acting and

reacting upon each other in accordance with natural laws, and when, further, the reli-

gious philosopher bears in mind that it is by no means injurious to the dignity of the

Creator to suppose that he should maintain towards the things he has created the rela-

tion simply of a preserver, i. e., that he should respect the laws of their action, as im-

planted in them by himself, or, that he should not interfere with them. That in what

is said in the first volume—of which the first book relates to the body, the second to

the soul, and the third to life—of the conflicting theories of nature, of mechanism in

nature generally, as also of the mechanism of life in particular, of the structure of the

animal body and its preservation, of the existence of the soul, its nature and its facul-

ties, of the flow of ideas, the forms of knowledge as subsisting upon relations, of the

feelings, of self-consciousness, and of the will, as also, further, of the connection of the

soul with the body, the location of the former, and the interaction of both, of material

life and of the beginning and end of the soul—that in what is said upon all these topics,

very much should be repeated which had been contained in Lotze's previous works,

was but natural. Still, one who has read those works will never, upon coming to this

one, have the feeling that this is mere repetition. In the second volume, Book Fourth

(of the whole work) treats of man, Book Fifth of the rational spirit, and Book Sixth of

the ' course of the world.' The five chapters, into which each of these three Books is

divided contain the development of numerous topics which had been either entirely

omitted or only briefly suggested in Lotze's earlier works. This statement is suffi-

ciently verified in the headings of these chapters, which are as follows :

' Nature and

the Ideas,'
' Nature out of Chaos '

(in this chapter the question is raised : why then

disorder must have preceded order?),
' The Unity of Nature,' 'Man and the Brute

Creation,'
'

Variety in the Human Species
'

(Races),
'

Spirit and Soul,'
' The Human

Senses,'
'

Language and Thought,'
'

Knowledge and Truth,'
' Conscience and Morality,'

' Influences of External Nature,'
' The Naturel of Man,'

' Manners and Customs,'
' Va-

rieties in the External Life of Man,' 'The Interior Life.' No reader will be disap-

pointed who expects to find here a very rich treasure-house of instruction. But let him

be prepared to find much, which may have appeared to him as beyond doubt, treated

as uncertain, and in like manner much, which he had supposed to have been proven

false, represented as at least possible. It is this latter which led the materialists, espe-

cially, who had accustomed themselves to count Lotze among their own number, to de-
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nounce him as an 'apostate.' The third volume, like the second, is divided into fifteen

chapters, each five, successively, constituting one Book. The seventh Book treats of

history, the eighth of progress, and the ninth of the connection of things. In no part

of the work wall so much that is new be found as in this. At the very beginning, where

the creation of man and, in this connection, the constancy of natural development and

the theory of divine interference are discussed, Lotze holds up alike before the childish

fear of so-called believers and the vain-glory which identifies weak hypotheses with

irrefragable knowledge, an instructive mirror. Extremely interesting, further, espe-

cially when compared with the opposite view of Fechner, is Lotze's nominalistic belief,

which comes to view where he speaks of the education and progress of humanity.
Since humanity is an unreal abstraction, the expressions education and progress have

no sense except under the supposition that individuals continue to exist, and become

conscious of the manner in which they have contributed to the advancement of coming

generations. In connection with the subject of the operative forces in history, Lotze

discusses the question of freedom or necessity, and points out the hollowness of the

arguments which are drawn from statistical observations. The external conditions of

development are considered, and in that connection the question relative to the unity of

origin of the human species is ventilated—and this in that same spirit of a seeker after

simple truth, which restrains one from all premature judgments, of which Lotze in

the earlier parts of his book gives constant evidence. Book Seventh closes with a

thoughtful review of the history of the world, a review which renders it sufficiently ob-

vious why Lotze speaks with such love and reverence of Herder, and as the result of

which Lotze utters his warning against the attempt to write a philosophy of history

until the facts of history shall have been more exactly ascertained, especially those relat-

ing to the Oriental nations. With a review of the course which science has taken, the

eighth Book begins. The result arrived at is, that the errors of modern idealism, which

asserts that thought and being are identical and that the essence of things is thought,

were inherited from the ancient philosophers, who in their identification of logic and

metaphysics placed the Logos over all things, and thus forgot that which transcends all

reason, and must and can therefore only be apprehended, experienced, with the whole

spiritual nature. The discussion is then directed to the subjects of the enjoyment of

life and labor in their various forms and degrees—including the modern idea of ' busi-

ness,' which, says Lotze, has swallowed up all other interests and has taken the place

of labor—and in their lights and shadows, after which the subjects of the beautiful and

of art are considered An historical summary of aesthetic ideas is given, in the course

of which the idea of the colossal is assigned to the Orient, the idea of sublimity to the

Hebrews, the idea of beauty to the Greeks, elegance and dignity to the Romans, the

characteristic and the fantastic to the Middle Ages, and the ingenious and critical to

modern times. In the chapter which follows, on religious life, the cosmological ele-

ment is designated as predominant in paganism, and the moral element in Judaism and

Christianity, while in the more recent works of philosophical dogmatics a returning pre-

ponderance of cosmology is detected. The reason why the Orient was the cradle of

religions is found by Lotze in the consideration that the Oriental eye is ever directed to

the Whole, while the Occident regards rather the Universal. The object of the last

chapter in the eighth Book is to point out the evidences of progress in public life and
in society. The topics treated of are the '

family, and states founded on unity of race,'

'the empires of the East,' 'guardian despotisms,' 'the political fabric of the Greeks.'
' the civil commonwealth, and law, in Rome,'

' the independent glory of society,' 'ra-

tional and historic right,' and 'postulates that can or that cannot be realized.
' Lotze
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opposes decidedly the apotheosis of the state, or the regarding of the state as an end in

itself. No less decided, however, is also his opposition to all revolutionists who ignore

existing rights. The last Book of the entire work treats of the ' connection of things,'

and shows, by uniting all the previous threads of the investigation, on what basis all the

inquiries in the book have rested. Naturally, much that is here said is nearly related

to what had been set forth in Lotze's Metaphysics. In the first chapter the being of

things is considered. The ground taken is that all being involves relation, and that

therefore absolutely unrelated being is contradictory ;
that the relation of two beings to

each other is not between, but in them, since each suffers the influence of the other
;

and, finally, that this interaction is only reconcilable with the hypothesis of a substan-

tial unity, so existing in all individual things, that their mutual actions and reactions

may constitute states of a being [Wesen], In the second chapter, upon the sensible

and supersensible world, the theory of space previously developed in the Metaphysics
—the theory that space is the form, not of sensible intuition, but of sensible intuitions

—is developed minutely and compared with the theories of Kant and Herbart, and it i8

shown how the place of a thing in the realm of sensible intuition corresponds to its posi-

tion in the intellectual order, and how its motion in space, which we perceive with the

senses, corresponds to its changes in the same order. The space-form is accordingly

the form in which relations and—since it is in relations that being subsists—in which

being appears to us. In the third chapter, which is headed '

Reality and Spirit,' the

grounds on which the previously-mentioned doctrine of spiritualism rests, are given ;

the substance of them is contained in the demonstration that interaction— or rather

inter-passion—is only possible between beings which are able to observe or feel this

action or passion, or between beings which exist for themselves (are conscious), and

that hence conscious beings or spirits are the only real things existing. There follows

in the fourth chapter an inquiiy respecting the personality of God. Here the relation

between faith and knowledge is briefly discussed, the proofs of God's existence are critic

cised, Fichte's arguments against the personality of God are examined and his and the

pantheistic notion of God criticised, and it is shown that selfhood,
'

existence-for-self '

[self-consciousness] ,
as such, does not imply the existence of a non-Ego ; only condi-

tioned self-consciousness implies such existence. [Personality, argues Lotze, does not

depend on the distinction of a me from a not me ; it has its basis in pure selfhood—in

being for-or-to-self
,
self-consciousness—without reference to that which is not self

;
the

personality of God, therefore, does not necessarily involve the distinction by God of

himself from what is not himself, and so his limitation or finiteness
;
on the contrary,

'

perfect personality is to be found only in God, while in all finite spirits there exists

only a weak imitation of personality ;
the finiteness of the finite is not a productive

condition of personality, but rather a hindering barrier to its perfect development.'

Mikrokosmus, Vol. III., p. 576.— Tr.\ The closing chapter relates to God and the

World, treating of the origin of eternal truths and their relation to God, of creation

and preservation, of the origin of reality and of evil, of the good, of goods and of love,

and lastly of the unity of the three principles \i. e., of the ethical Ideas, of the forms of

reality, and of the eternal truths] in love. The modest reserve which characterizes all

of Lotze's writings appears in especial prominence near the end of this work, where he

indicates as the (probably unattainable) end of science the development of a stand-point,

from which the three questions : by what law ? through what means ? and to what

end ? would find their satisfactory answer in the answer to the last—a stand-point from

which at once the laws according to which, the forces through which, and the ends

for the sake of which things exist, should be known, or, what amounts to the same
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thing, from which it should be evident that in the realization and operation of mathe-

matical and mechanical laws ethical requirements were at once satisfied. The sum of

his opinions is expressed by Lotze at the end of this [the ninth] Book, where the uni-

versal is described as everywhere inferior to the particular, the species to the individ-

ual, and the contents of the realm of true reality are restricted to the living, personal

spirit of God and the world of personal spirits, which He has created. Any one who has

read attentively Lotze's Mikrokosmus will consider him too modest in what he says of

it at the beginning of the ninth Book [his object, he here says, is less to convince the

reader of the truth of a system than to place himself in a personal relation to the reader,

as one who, without assuming to arrive at fully-demonstrated results, nevertheless finds

in reflection and in conversation upon fundamental problems the noblest occupation of

human fife.— Tr.], and will, notwithstanding Lotze's protest against the attempt to

assign to each philosopher a place in the history of the development of philosophy,

surely assign to him such a place, and that, too, by no means one of the lowest. That

our presentation of the history of philosophy ends with him, shows how high we esti-

mate his rank as a philosopher." Erdmann, Grimdriss der Oeschichte .der Philosophie,

Vol. II., § 347, 11-13.— Tr.]

On the writings of Lotze and especially upon the doctrines of his Mikrokosrmis are founded the philo-

sophical postulates of Wilh. Hollenberg's Zur Religion und C'ullur : Vortrage und Aufsiitze (Elberfeld, 1S»>7),

and of his Logik, Pxychologie und Elhik als p/iilos. Propddeulik (Elberfeld, 1869). Hermann Langenbeck
also (see above, § 132, Lit.) follows Lotze and in part. Kant, in Das Geistige in seinem erslen Unterschied vom
Pnysischen im engeren Sinne (Berlin, 1S68).

Akin to the ^Esthetics of Herbart is that of Ad. Zeising (Aestlietische Forschungen, Frankfort, 1855).

Zeising finds in the so-called "golden division,*' the division of a line (
= 1 ) into two such parts (« and b)

that a ; b : : 6 : 1 (where a — X [3
— V§] and b = X lV§— 1] )» an aesthetic significance, in that it furnishes

the most perfect mean between absolute equality (1 : 1) and absolute diversity (1 : U), or between expression-

less symmetry and proportionless expression, or between rigid regularity and unregulated freedom.—F. A.

von Hartsen, in his attempt at a critical reformation of Herbart's philosophy, assumes ground not far re-

moved from that on which Herbart's doctrine rests. His works are : Methode der wixs. Darstellung, Halle,

1868; Grundleguug von Aesthetik, Moral und Erziehung, ibid., 1869; Untersuchungen iiber Psychologic,

ibid., 1S69; Untersuchungen iiber Logik, ibid., 1869; Grundziige der Wissensc/utft des Gliicks, Halle, 1869.

The Spinozistic-Kantian idea that soul and body are but two different modes of

the appearance of one real subject (according, namely, as it is apprehended from

without or from within, through the senses or through self-consciousness), is combined

with a doctrine of atomism, in which the author inclines toward the conception of

each atom as a spaceless or punctual essence, but not limiting the "soul" to a single

atom, and with the doctrine that the various celestial bodies, as well as the universe,

have souls, by Gustav Theodor Fechner, physicist and philosopher. Fechuer de-

cidedly rejects Hegelianism, which he regards as " in a certain sense the art of unlearn-

ing how to reason correctly." In his Psyclvophysks Fechner teaches how to measure

the intensities of sensations by reference to the force of the stimuli, which force can

be physically measured, on the basis of what he terms "Weber's law" (but which may
be more correctly termed Fechner's law). Before Fechner's time, Daniel Boruouilli,

in his essay Be mensura sortis (Acad., Petersburg, 1738), and Laplace (who had

made use of the expressions
"
fortune p//y*iqve" and "fortum morali "i had taught

that the increase of satisfaction through outward gain (at least within certain limits)

was in proportion, circumstances in other respects being like, to the relation of this

gain to the previous possession, and that, therefore, if the possession increased in a

geometrical progression, the satisfaction would increase in an arithmetical progression

(or according to a logarithmic proportion) ; analogous results had been arrived at by

21
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Euler, with reference to the perceptions of pitch in tone and the corresponding' num.

bers of vibrations, while Delezenne, in the Iiecueil des trwaux de la soc. de Lille (1827)

and in Fechner's Repertorium der Experiinetitalphysik (I., p. 341, 1832), and Ernst

Heinrich Weber, in Rud. Wagner's Handw. der PJtysiologie (III., 2d Div., p. 559 seq.),

had announced that the modification of a sensation was proportional to the relative

variation in the stimulus (to the relation of the increase, or other modification, of the

stimulus to the original stimulus), having reference to the determination of variations

of weight through the sense of pressure, and to the comparison of lengths (in lines)

and of variations in musical pitch. Fechner now affirmed, on the basis of numerous

observations, that, within certain limits, it was a universal law, that constant differ-

ences in the intensities of sensations correspond to constant quotients of the intensities

of the stimuli, and in particular that the slightest perceivable differences in the inten-

sities of the sensations (which differences are assumed by Fechner to have constantly
the same magnitude) are, within certain limits, necessarily accompanied by like rela-

tive differences in the intensities of the stimuli (i. e., by like quotients resulting
from the division of the previous stimulus by the increment which it has received). If

various stimuli, the intensities of which form a geometrical series, act upon the same

sense, the result is sensations whose intensities form an arithmetical series. The
intensities of the sensations are to each other as the logarithms of the intensities of

the stimuli, when we regard as unity the ''threshold-value" of the stimulus, i. e.,

that value or intensity, which being reached by a stimulus of growing intensity, a sen-

sation enters into (" crosses the threshold of") consciousness, or being reached by a

stimulus of decreasing intensity, the sensation disappears from consciousness. The

increment of sensation de is proportional to the relative increase of the excitation,

<// civ—
. Hence the "fundamental formula" de = K — (where K is a constant quantity) ;

by integration we procure as "formula of proportion," e = K. log. r — K. log p

r

(where p denotes the threshold-value of the stimulus) or e — K. log.
—

. But if we
P

take into consideration the fact that, even when there exists no external stimulus, the

nerve is never wholly unexcited, we obtain, when the intensity of the external excita-

tion is assumed = r
,
the equation de — K . (Helmholtz, however, in his Physi-T + ?*

olog. Optik (§ 21), shows that the exact proportionality alleged by Fechner by no means

exists in all cases, but that instead of K we must place a function of r, which, when r

increases moderately, remains nearly constant, but which, when r receives a more con-

siderable increment, tends to become equal to zero, since in the case of very violent

stimuli a limit is reached, beyond which the sensation no longer increases
;
Helmholtz

therefore admits Fechner's formulae only as a first approximation to the truth.)

Fechner assumes that within definite limits the intensity of the nervous excitation is

proportional to the intensity of the external stimulus, and that "Weber's law" is

perhaps strictly true for the intensive relation between nervous excitation and sensa-

tion, and that it is applicable in general in the case of the relations between the

psychical functions and the bodily functions immediately connected therewith (which,

however, is very questionable).
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Fechner. Dan Buchlein vom Leben nach dem Tode, Leipsic, 1836, 2d ed., 1866; Ueber das hochste Gut

Leipsic, 1846; Nanna Oder uber das Seelenleben der Pflanzen, Leipsic, 1848; Zendavesta Oder uber dii

Dinge des ffimmels und den Jenseils, Leipsic, 1851 ; Ueber die phyxikallsclte utid philosophinche Atornen-

lefire, Leipsic, 1855, 2d ed., 1S04; Elernenle der psychophysik, Leipsic, 1860; Ueber die Seelenfrage, Leipsic,

1861 ;
Die drei Motive und Grande des Glaubens, Leipsic, 1863 ; cf. Otto Caspari, Die psycho-physische

Beuegung mit Rucksicht aaf die Natur ihres Substrate, Leipsic, 1869. Caspari, in this opuscule, confesses

his adhesion to the fundamental positions of Lotze and combats Fechner.

Of essential importance, in the interest of philosophical knowledge, is the reduc-

tion to common principles of natural laws which have been ascertained through

positive investigation.

Joh. Miiller, Physiologie, Coblentz, 1840 ; Alexander von Humboldt (Sept. 14, 1760—May 6, 1S59),

Kosmos, Stuttgard. 1843-1862 [English translation, London and New York] ; J. K. Mayer (of Heilbronn >,

essays on the mechanics of heat (published collectively, Stuttgard, 1867); H. Helmholtz, Ceber die Erhait-

Ung der Kraft, eine (jhysikali&che Abhandlung, Berlin, 1847, Ueber die Wechselwtrtvng der Xa'tirkrilfte,

etc., ein populctr-wiss. Vortrag, Konigsberg, 1854, and comprehensive works on optics (Hondbuch der

physiolog. Optik, Leips., 1867, as vol. ix. of the Allg. Encykl. der Physik, edited by Gust. Karsten), and
acoustics. [The Correlation and Conservation of Forces, edited by E. L. Youmans (New York: Appleton,

1865), contains a translation of Helmholtz's lecture on the Interaction of Natural Forces, and of Mayer on

Celestial Dynamics, and on the Mechanical Equivalent of Heat— 7V.] Wilhelm Wundt. Vorlesungen liber

die Menschen- und Thierseele, Leipsic, 1863, and Diephysikal. Axiome und Hire Beziehung zum Causal-

princip, ein Capitel aus der Philos. der Naturwissenscltaften, Erlangen, 1866. In the latter work, on the

Axioms of Physics and their relation to the Principle of Causality, these axioms are expressed as follows : 1.

All causes in nature are causes of motion. 2. Every cause of motion is external to the object moved. 3. All

causes of motion work in the direction of the straight line uniting the point of departure with the point to

which the operation of the cause is directed, or the "
point of attack." 4. The effect of every cause

persists. 5. Every effect is accompanied by an equal counter-effect. 6. Every effect is equivalent to its

cause. C. J. Karsten (Pliilosophie der Chemie, Berlin, 1843) is to be termed an anti-atomist. From the

stand-point of the mechanical theory of heat, Alex. Naumann has written a Grundriss der TJiermoc/umie,

Brunswick, 1869. The extension of astronomical knowledge to the chemical nature of the celestial bodies by
means of the spectral analysis (see Kircbhoff, Das Sonnenspectrum, 1862 [and H. E. Roscoe, Spectrum

Analysis, 2d edition, London, 1870— TV.]), must exert a controlling influence upon philosophical inquiries

respecting the universe. So. also, the investigations of Wilh. von Humboldt, in the science of language and
resthetics ;

of Roscher, K. Heinr. Rau, and others in political econonvy ; of Ihering, respecting the spirit of the

Roman Law ; of Hepp, respecting German criminal law : Chr. Reinh. Kostlin's Xeue Revision der Grund-

begriffe des Strafrechts, Gesc.h. des deutschen Strafrechts, etc., Vassali's Rechlsphilos. Betrcwhlungen iibi r

das Strafverfahren (Erlangen, 1869), H. Hetzel's Die Todesstrafe in Hirer culturgesch. Entwicklung
(Berlin. 1869), and many other works by the representatives of various departments of science, relate to

philosophical problems or are very nearly related to such problems.

The most prominent among the followers of Beneke is Johann Gottlieb Dressier.

Dressier was attracted to the philosophy of Beneke by the latter's theory of education,
for the elucidation and defence of which he has labored successfully.

J. G. Dressier (died May 18, 1867), Beitrdge su einer bessern Gestaltung der Psychologie und P'ada-

gogik, also entitled Beneke Oder die Seelenlelire als Naiuricissenschaft, Bautzen, 1840-16: Praktische

Denklefire, ibid., 1852
;
1st Beneke Materialist ? ein Beitrag zur Orieutirung Uber B.'s Systemder Psychologie,

mit Rucksicht aufverschiedeneEimourfegegen dasselbe, Berlin 1862 ; Die Grundlehren der Psychologie und
Logik, Leipsic, 1867, 2d ed. by F. Dittes and O. Dressier, 1870. Dressier published besides numerous essays
in pedagogical journals (particularly in Diesterweg's Pddagog Jahrb.). After Beneke's death Drossier

edited the third edition of B.'s Manual of Psychology (Berlin, 1861) and also the third edition of B.'s

Theory of Education and Instruction (Berlin, 1864). (0. Dressier, son of the former, has published a

compendium of Physical Anthropology, as a foundation for the Theory of Education, Leipsic, 1868.)
A popular exposition of the outlines of Beneke's Psychology is given by G. Raue, in Die neue Seelenlelire

Jt.'s nach melhodischen Grundstilzen in einfach entwickelnder Wei.sefur Lehrer bearbeitel. Bautzen, 1S47.

2d, 3d. and 4th editions, edited by Dressier, ibid., 1850 and 1854, and Majeure. 1866 (translated into

Flemish by J. Blockhnys, Ghent, 1859). J. H. Worst, pedagogue, applies Beneke's psychology to the

theory of education in Die euetersten Schuljahre ; Wurst's Sprachdenklehre is founded as to its contents on
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Becker's Grammatik, while its didactic form is derived chiefly from Beneke. Rammer's contributions \A

Hergan^'s P&dagog. Itealencyclopfidie are founded on Beneke's doctrines; the same author has written

various articles for journals devoted to the theory and history of pedagogic science (on Herodes Atticus, on

the history of the system of study in the time of the Antonines, in the Jahrb.f. Ph. u. Pad., 1870, etc.). In

addition to educational writings on the development of consciousness by Bonier, Dittes, and XJeberweg, the

following works have issued from Beneke's school : Otto Burner, die Willensfreiheit, Zurechnung und Strafe,

Freiberg, 1857 ;
Friedrioh Dittes, Das Aesthelische, Leipsic, 1854 ;

Ueber Religion und religiose Menschenbtld-

ung, Plauen, 1855; Naturlehre des Morallschen und Kunstlehre der moralischen Er-ziehung, Leipsic, 185b' ;

Ueber die sittliche Freiheil, Leipsic, 18(10 ;
Grundriss der Erziehungs- und Unterrichtslehre, Leipsic, 1S6S, 3d

ed., 1871. By Heinrich Neugeboren and Ludwig Korodi a Psychological Quarterly ( Vierteljahrsschrifl fur

die Seelehlehre) was published at Cronstadt from 1859 till 1861. F. Schmeding, Das Gemiiih (Gymnasial
" Programm n

), Duisburg, 1868.

A compound of Beneke's empiricism and Kanto-Fichtean speculation, with independent modifications by the

author, is fumished in C. Fortlage's System der Psychologie (Leipsic, 1855), Psycholoaische Vortriige (Jena,

1868), and Philonoph. Vortriige (ibid., 1869). An empiricism founded on the works of Bacon is presented in

O. F. Gruppe's Antdus, ein Briefioeclisel iiber speculative Philosophic in ihrem Conflict mit Wissenschaft

und Sprache (Berlin, 1831), Wendepunkt der Philos. im 19 Jahrbh. (ibid, 1S34), and Gegenwart und Zukunft

der Philos. in Deutschland (ibid., 1855). Gruppe holds that the period of system-making is the time of the

childhood of philosophy, wliile investigation characterizes its manhood. The empiricism of Beneke is not

empirical enough for Reinhold Hoppe (Zuldnglichkeit des Empirismus in der Philosophie, Berlin, 1852), who

terms his work [on the "
Sufficiency of Empiricism in Philosophy "] an accomplishment of what Locke in-

tended, namely, an elucidation of philosophical conceptions, with a view to the exact determination of the

sense of philosophical questions, and so leading to their solution ;
in his philosophical doctrine Hoppe

approaches most nearly to Berkeley, but adopts definitively only Berkeley's fundamental doctrine, that things

exist only in the ideas of spirits, or that every object of knowledge is the idea of a knowing subject ;
be

criticises Berkeley for not applying abstraction to perception, as is necessary in order to arrive at the concep-

tion of thing. R. Hoppe, Ueber die Bedeutung der psychologischen Begrigsanalyse, in the Philos. Monatsh.,

IV., Berlin, 1869.

In the midst of the struggles of philosophical parties, a common basis of philosophical

knowledge is found partly in the history of philosophy, partly in single philosophical

doctrines which are no longer disputed (mostly in the province of logic), and partly

in those results of the positive sciences, and especially of natural science, which ore

intimately connected with philosophy. It is the essential merit of Adolf Trendelen-

burg, the Aristotelian, as a philosophical investigator and instructor, to have gone back

to these common starting-points of philosophical inquiry, to have criticised one-sided

doctrines, and to have undertaken to reconstruct philosophy upon well-assured bases.

The most noteworthy among the doctrines peculiar to Trendelenburg is his theory of a

constructive motion, directed by final causes, and common to the external world of

being and to the internal world of thought, so that thought, as the counterpart of ex-

ternal motion, can and does produce from itself d priori, but in necessary agreement

with objective reality, space, time, and categories. The essence of things, according

to the "
organic theory of the world" (cf. above, ad § 115, p. 59), is founded in the

creative thought ;
the ethical task of man is to realize the idea of his .nature, in the

prosecution of which task thought, arriving in man at self-consciousness, elevates de-

sire and sensation, and these, in turn, impel and animate thought. Man develops hia

human nature only in the state and in history. Legal right guards the external con-

ditions necessary for the realization of ethical requirements with the power of the whole

[the state] ;
it is the complex of those universal rules of action, through which the

ethical whole and its members can be preserved and developed. The extrinsic [prac-

tical] universality of legal requirements follows from the intrinsic universality of the

ethical ends, in the interest of which legal right exists. Trendelenburg develops this

conception of law through the different spheres from the law of individuals up to inter-

national law. The state is the universal man in the individual form of a nation. The
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end of all civil constitutions is the unity of power. Character and the growing realiza-

tion of the idea of humanity is the moving-spring of the world's history.

Trendelenburg's philological and historical writings have been mentioned above (Vol. L, §§ 41, 4<>. IT. Vol.

ii., § 115 etc.). In addition to these, mention should be made here of a work extremely valuable f..r didactio

purposes, Tr.'s Elemeuto logices Aristot., Berl., 1830, Cth ed., 1S68, together with the supplementary /

terungen, a., 184$ 2d ed., 1861 ; also of Tr.'s principal works, the LogUclu I \Uersuchungt n, Berl., 1840, en-

larged editions, Leipsic, lfetH, 1870, and Naturrecht auf dem Grunde der Kihik. Leips., I860, '-'d enlarged

edition, ibid., 1868; with the Logische Untersuchungen is connected, in thought, /'.- ogti he Pragein

llegcCs System, Leips., lS-l-'i, and with the Natuirecht, the LUcken im Volkerrecht, ibid., 1S7U. Among the

followers of Trendelenburg are Carl Heyder (Die Arise, und BegeVeclu DicUektik, L, Erlangen, 1845), and

A. L. Kym (Kegels Dialektik in Hirer Anwendung anf die Gesch. der Philoa., Zurich, 1849 ; Die Welian-

tcliauungen undderen Consequenzen, ibid.. 1»54: Trendelenburg's logische Untersuch. und ill

in the Zeitsclir. flir Philos., Vol. 54, Halle, 1869, pp. 2<;i-:il7
;
second article in the Philos. Uonatshefte, iv.

6, 1870). Many investigators in the history of philosophy have derived from Trendelenburg a very impor-

tant stimulus. Fr. .Sfeberweg (System der Logtk und Gesch. der logiscften Lehren, Bonn, 1857, 3d ed

ibid., 1!>68 [translated by Lindsay : System of Logic, London: Longmans, 1871.—Tr.] ) agrees with Tren-

delenburg in the renewed founding of logic on Aristotelian principles. [Tr., h'l. Schriften, Lps., 1S71.J

[Friedrich Adolf Trendelenburg
* was born at Eutin, near Lubeck, Nov. 30, 1802.

At the Universities in Kiel, Leipsic, and Berlin he devoted himself to philological and

philosophical studies. From 1826 to 18o3 he was a private tutor in the family of

Postmaster-General von Nagler. In the latter year he was appointed a Professor < X-

t/raordincmus at Berlin, which position was exchanged for that of a Professor oidi-

iturim in 18o7. In 1846 he became a member of the Berlin Academy, and he was its

secretary, in the "
historico-philosophical" section, from 1847 until his death, which

took place on the 24th of January. 1872. "On that very day the journals announced

his decoration by the King as a Knight of the Order of Merit, for his eminence in

science and art."

The general bases and directions of Trendelenburg's philosophical activity have been

indicated above. The following more special analysis of his fundamental doctrines, as

set forth in his "
Logical Investigations," will be welcome to those who are aware of

the distinguished eminence of this author among recent German philosophers.

In the introduction to his work, Trendelenburg refers the repeated fadures of

jmilosophers in their attempts to arrive at results which should command universal ac-

ceptance on the part of those who are qualified to judge in matters of philosophy, to the

fact that they have so generally chosen for their starting-point the whole, the universal,

instead of the part, the particular or individual. (Their procedures have been too ex-

clusively deductive and synthetic, and too little analytic.) Our author, on the con-

trary, proposes to begin with the investigation of the individual, assured that a begin-

ning so made will of itself lead on to the general and final.

In the first section (of the second edition) the general topic to which the par-

ticular investigations are to relate, is denned as "logic, in the broadtr sense of the

term," as "the science which lays the foundation for all other sciences," or "
phllo-

sophia fundamentalis.
n More especially: there are two sciences, or philosophical

disciplines, which do not flourish where the other sciences are not cultivated, but

to which all other sciences necessarily point— metaphysics and logic. All the special

sciences, namely, have to do with a definite portion of the realm of things being.

* The following account of Trendelenburg's doctrines was prepared before the appearance of the third

edition of Ueberweg's History, in which edition, for the first time, the above brief notice of these doctrines

was inserted. The occasion for the account herewith given is perhaps not removed by the appearance of

the shorter notice by Ueberweu.— Tr.
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They do not treat of being as such, which is common to the objects of all sciences,

but naturally lead to the contemplation of this common element. The science

which considers what is thus universal in the objects of all the sciences is meta-

physics. (Trendelenburg justifies his choice of this, the Aristotelian and more

simple definition of metaphysics, on the ground that other conceptions of it, such

as Kant's and Herbart's, would imply, if here adopted, an anticipation of the re-

sults of the investigations to be instituted.) In like manner, each of the special

sciences has a method more or less peculiar to itself. Yet all these methods are but

various modes of manifestation or operation for a common agent, the thinkiug sub-

ject, and their substantial unity is manifested in the nature of that which in every
science is sought by them, namely, the necessary and universal. The special sciences,

therefore, point through their methods to a universal science of that thought in which

they have their origin. Now, that necessity and universality, which characterizes the

results in which all real science ends, is a common product of logical and metaphysi-
cal factors, or of thought and being. The theory of science, or "

logic in the

broader sense," will be that science which considers logic and metaphysics in their

union or unity, as exhibiting the necessary and universal correlate and rational

ground of all particular thinking and being.

After a criticism of formal logic (in section II.) and of the dialectical method

(III.
—one of the most successful reviews of the Hegelian method), the special subject

of these investigations is more precisely formulated (IV.). The ultimate distinction in

human knowledge is that between thought and being. This distinction is involved in

all knowledge. (Ulrici criticises Trendelenburg for assuming that this distinction

exists. The skeptic, he says, denies it, and a philosophical investigator should begin

by inquiring into the nature of thought alone, and the grounds of certainty and evi-

dence. In fact, Trendelenburg [IV. 2] cites the " fact
" of the existence of the sciences

as proving the existence of knowledge, terming this fact "the basis of the logical

problem." But the analysis of knowledge certainly discloses the presence of the dis-

tinction between what are termed thought and being, subject and object.) The ques-

tion to be answered is : How do thought and being unite so as to bring forth the residt

termed knowledge? "how does thought get at being? how does being enter into

thought ?
"

Like, said the ancients, is only known through like. Thought and being
can only enter into union through some element common to them both. This common
element cannot be a passive quality, for then it would effect no mediation between

thought and being. It must, therefore, be some form of activity common to both.

It must further be original and simple. In the search for this common element,

Trendelenburg reminds his readers that the path to be followed must lead (in Aristo-

telian phraseology) from the more knowable for us, or the special, to the more know-

able by nature, or the general. (Fichte, Schelling, and Hegel, then, were wrong in

beginning with the unconditioned. ) We can conduct the search in two ways.
' ' Either

we may analyze the activities of thought and of things, with a view to discriminating
from among them that ultimate one which forms the common bond of union

;
or we

may take up hypothetically some form of activity disclosed to us in sensible

experience, and inquire whether it satisfies the requirements of the problem. We will

follow the latter course, and we shall soon see how the first also would lead to the

same end." T —
Looking now (V.) at the world of things, we find all activity connected with

motion. All processes, mechanical, chemical, organic, are inconceivable without the

idea of motion in space. All forms are the result of motion controlling matter. All
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rest in nature is but the counterpoise of motions. So far as nature extends, motion

also extends.

An analogous motion belongs to thought. The motion of thought is the counterpart

of motion in nature, and to that extent identical with it. In distinction from external

motion in space, it is to be termed constructive motion. This ideal motion is involved

in all conscious acts, as Trendelenburg seeks to show by the examination of various

typical instances of perception and conception. Motion, then, is common to thought

and being, and the first requirement above indicated is thus fulfilled in it. It is also

original, non-derivable, and manifests itself as such everywhere in nature and in the

processes of thought. Finally, it is a simple activity, which can "only be perceived

and exhibited, but not defined and explained." Since, then, motion meets all the re-

quirements of a principle explaining the union of thought and being in knowledge, we

may conclude that it is such a principle, and it remains only to try the conclusion by

its further consequences and implications. Trendelenburg goes on next (VI.) to show-

that the conceptions of space and time are not necessary to the conception of motion,

but that, on the contrary, the former flow from the latter. Time and space are pro-

ducts or phases of motion
;
time is its inner measure, and space its immediate exter-

nal manifestation. But since motion is common to thought and being, it follows that

time and space, its products or functions, are at once subjective and objective. The

discussion of this subject is accompanied by extended criticisms of other theories of

space and time, particularly of the Kantian and Herbartian theories. The following

section (VII.) treats of motion as the privs and the medium of experience, with con-

stant reference to the actual results of positive sciences or to other theories. The con-

structive motion of thought is exhibited as the source of mathematical notions

(point, line, surface, etc.) and principles. Form is derivable from motion. Matter,

on the contrary, or a substratum for motion, a something to be moved, cannot (VS.

Kant) be reduced to motion, although every attempt to conceive it involves the con-

ception of motion. In fine, then, ideal motion is the source of d priori notions, which

are confirmed by experience because of the community between motion in thought and

motion in being or in the world of objective reality. The d priori activity (ideal or

constructive motion) of thought is involved in experience, and completes experience.

Ideal motion (VIII. ) can observe itself (self-consciousness). It is the primitive and

universal act of thought. It may observe its own fundamental consequences and re-

lations, and these in the form of conceptions—elementary conceptions
—or under the

name of categories, will express truths at once subjectively and objectively valid, be-

cause founded in the nature of that (motion) which is common to both thought and

being. But ' '

although these [categories] are derived from within the sphere of pure

[d priori and] sensible intuition [as ideal faculty], yet they pervade all experience ;
for

the d priori is only what it is, through the fact that it confirms itself in regions exter-

nal to itself [in experience] and reveals itself Hence while we deduce them

from pure motion, we shall also seek to confirm them by empirical observations." In

this way Trendelenburg deduces from motion eight
" real

"
(or, in the wider sense of

the term, physical) categories, or universal points of view under which we are com-

pelled to regard things, and that are at the same time forms, under which things must
exist. These are : causality (causa cfficiens), substance, quantity, quality, measure,

unity in plurality, inherence, reciprocity or interaction (involving, therefore, force).

Of these the first, working cause, is the most important and the controlling one. But
these categories do not cover the whole realm of empirical fact (IX.). The pheno-
mena of organic nature disclose a new principle, the principle of design or final cause,
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in which the order of terms in the physical category of (efficient) causality is reversed,
what was before cause becoming now effect, and vice versa. In the case of physical

causality the parts precede the whole. But finality implies a precedence of the whole,
in the form of thought, idea, before the whole. In the former, being determines

thought; in the latter, thought determines being.
" As we know external motion

only through the ideal motion in the mind itself, so we know the external end [causa

finalis] ,
which is realized in nature, only because the mind itself proposes ends and

can therefore reproduce in itself ideally the ends realized in nature." The necessity
of admitting the presence and controlling influence of final causes in nature is indi-

rectly demonstrated by the incompetency of efficient (physical) causation to account

for all facts. Motion, the fundamental natural principle common to thought and

being, is involved in the new principle of design, and takes, so to speak, design up
into itself. In connection with the discussion of this subject, the respective doctrines

of Kant, Hegel, and Spinoza are examined and criticised. That which is controlled by
a final cause external to itself is a machine

; when, on the contraiy, this cause is in-

terior and realizes itself from within outwards, the result is an organism (X.). The
interior organic end (final cause) is the individualizing principle of the world. The co-

incidence of force and end in the same subject is the condition of selfhood, and self-

hood is the condition of individuality in the higher sense of the term. In such indi-

viduality the psychical is manifested, and the soul, in this connection, may be defined

as a self-realizing final idea. The soul is hence not a result but a principle. Organic

nature, outside of the human realm, is unconscious and blind
;
man is capable of

thinking the universal, and by this is elevated above the brutes. The organic in man
rises to the ethical. The latter is a higher stage of the former. In man many (par-

tial) ends at once seek realization. The ethical (whole) end must control them. This

control is effectuated through the will. The will is
" desire permeated by thought."

In our purely animal desires we are guided by (individual) sensuous representations

(notions) as motives. The will as such must be capable of acting in response to the

impulsion of (universal) thought. "The ultimate end of man, to which all other

ends are properly subordinate, . . . and the ends which are implied as requirements in

this ultimate end, are subjects only of thought. The will never becomes will in the full

sense of the term, except when it is capable of acting in response to the motive of this

thought. When it so acts, when, therefore, it is moved by the idea of the nature of man,
it is a good will. This ability to have for its motive, in opposition to the desires and

independently of sensuous motives, only the good as apprehended in thought—this

we term the freedom of the will." Such freedom is not innate, but is only acquired in

the course of development. Here follow discussions of Kant's, Schelling's, and Scho-

penhauer's theories of the will. The real categories acquire in the organic and ethical

realms an ideal and spiritual significance (XL). Negation is only the
"
repellent force

of an affirmation "
(XII. ). Of the modal categories (XIII.), necessity is not simply

and negatively the impossibility of the contrary. It implies fixed points of judgment,
from which this impossibility is perceived. It involves logical and ontological ele-

ments; it is "being, permeated by thought
"
(the universal}. The substance of the

remaining sections (XIV.-XXIII.), which relate mostly to specifically logical questions

and involve extended criticisms of conflicting theories, is thus summarized by Tren-

delenburg (Vol. ii., pp. 493-496) :

" The community of thought and being is further

displayed in the correspondence of the forms of thought with the forms of being, al-

though they are essentially distinguished from each other by the fact that the former

are universal and the latter individual. As in the realm of being substance issues from
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activity and in turn activities go forth from substance, so from judgments spring con-

ceptions, and from conceptions judgments. The relation of reason
[ Grund] and con-

sequence in thought corresponds in being with the relation of cause and effect. Since

in the judgment it is the activity of the objective subject of the judgment which de-

termines the nature of the judgment, demonstration is but a sort of expanded judg-

ment. The necessity of the consequence flows from the points in which thought and

being meet and agree ; for, in the ultimate sense of the expression, we understand a

thing only when we are able to reproduce in thought the steps of its development.

The development of a principle gives us in the same way the system of a science, corre

sponding with a given sphere or section of the world of reality, governed by a single law.

" The unconditioned, to which the systems of the finite sciences point, transcends the

conceptions which hold good for the conditioned spirit and for conditioned things. It

cannot be told to what extent these finite categories express adequately the essence

and life of the infinite. Yet what is necessary in the sphere of the conditioned cannot

be accidental in the sphere of the unconditioned. The mind is indirectly forced to

posit the absolute, and to posit it in such form that the world in its unity may be

viewed as in some sense the visible, corporeal counterpart of the creative spirit. Hence

we must apprehend the world in its most intimate nature, in order to understand God

in his essence. To this end, all sciences must co-operate for the building up of an

organic philosophy of things, a philosophy having its foundation in the firm ground of

the individual, the particular, and in which nothing real is divorced from its correspond-

ing thought and no thought is without its realization—a philosophy in which things are

exhibited as setting forth the reality of the divine idea, and the divine idea as consti-

tuting the truth of things. In such a philosophy the world is the glory of God and God

is the postulate of the world. Where the separate sciences work in opposite and hos-

tile directions, it is the mission of philosophy to reconcile their differences by showing
them their place in that-single whole, which is ruled and comprehended by mind alone,

and so to direct them that they shall all appear but as partial manifestations of one

organic idea of the universe."
" Motion becomes the organ of design."

"
Design [the final cause], in the form of

foreseeing thought and directing will, becoming the source of what were otherwise only
blind motion, the real appears as subordinate, logically and in fact, to the ideal, and
the ideal is realized in the real. The philosophy which seeks to demonstrate and to

develop this view, dispenses with the equivocal identity of the subjective and objective,

but unites and harmonizes realism and idealism."

In Trendelenburg's
" Natural Right on the Basis of Ethics," the fundamental prin-

ciples of ethics are stated, and man in his various relations to society is considered.

The legal and moral are not to be separated. The principle of ethics is the idea of hu-

man nature, or the nature of man in the whole significance of its idea and the wealth of

its historical development (see Erdmann, II., § 347, 8). The degree to which Trendelen-

burg follows in his philosophy, as a loving disciple, the ancients (Plato, and especially

Aristotle), is not less evident in his ethics than in his Logical Investigations, and is

especially illustrated in the article on the "
Antagonism between Kant and Aristotle in

Ethics," in Vol. III. of Tr.'s Histor. Beitrage zur Philosophic (pp. 171-213). This arti-

cle ends with the following theses :
—

"
1. Kant has proved that the universal is the object and motive of the rational will.

But he has not proved that the formally universal must and can be a principle. His

proof that it must be such is defective, and that it can be such, i*. e. , that it possesses
an impelling force, he has not attempted to prove.
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" In the direction of Aristotle is found a principle, which unites the universal and

the special (individually peculiar), not a formally, but a specifically universal.
"

2. Kant has proved that the pure will is the good will
;
but Kant has not proved

that the pure will can have no empirical motive, no object in experience. He has not

provided for the transition from the good and pure will in abstracto to the real will.

' ' In the direction of Aristotle is found a principle which does not surrender, but,

on the contrary, replenishes with a positive content the good will.

"3. It has been proved by Kant that pleasure cannot be regarded as the motive of

the good will. In that case the motive would be self-love. But Kant has not proved
that pleasure is excluded from virtue and that nevertheless the reason may enter in, as

if by a rear passage, and claim happiness as the reward of virtue in the realm of actual

praxis.
" In the direction of Aristotle is found a principle which is not swallowed up by

pleasure, but which makes pleasure one of its own results."

A dispute of considerable interest was carried on at intervals during a number of

years between Trendelenburg and Kuno Fischer (Professor at Jena), with respect to

Kant's proof of the subjective nature of space and time. Trendelenburg had remarked
in the Logical Investigations that Kant had indeed proved the d priori nature of space
and time, but that he understood the term (l priori in such manner as to suppose that

thereby he had proved that space and time were only subjective, and could not at the

same time have objective validity. Kuno Fischer, in the second edition of his System
of Logic and Metaphysics, disputed the correctness of this remark. Thereupon Tren-

delenburg devoted in Vol. III. of his Ilistor. Beitrage zur Philos. a special article to

this subject (" On a Gap in Kant's Proof of the Exclusive Subjectivity of Space and

Time : a Critical and Anti-Critical Sheet "), in which he reaffirmed and developed in

detail his former position, and charged Kuno Fischer with introducing into his account

of Kant's arguments and doctrines non-Kantian elements. The point was one of fun-

damental consequence to Trendelenburg, whose doctrine rests essentially on the theory
of the at once subjective and objective nature of space and time. It was also one of

considerable historical and critical import, as relating to the interpretation of a funda-

mental point in Kant's Critique. The dispute was continued, at last with not a little

bitterness, in Kuno Fischer's Gesch. der neuern Philosojihie (2d ed., Vols. III. and IV.,

1869), in a pamphlet by Trendelenburg, entitled Kuno Fischer und sein Kant (Leipsic,

1869), and in a reply by Kuno Fischer to the latter, in a pamphlet entitled Anti-Tren-

delenburg (Jena, 1870). Cf., with reference to this controversy, on the one hand, A.

L. Kym, Trendelenburg's logische Untereuchungen und Hire Gegner, in the Zeitschr. filr

Philos., Vol. LTV., No. 2, Halle, 1869 (this article is specially devoted to the defence

of Trendelenburg's doctrines in general against the objections of Kuno Fischer), and,

on the other, C. Grapengiesser, Kant's Lehre von Raum und Zeit ; Kuno Fischer und

Adolf Trendelenburg, Jena, 1870. (See also below, App. III., ad. § 134.)

It will be seen from the above that Trendelenburg philosophized with con-

stant reference to the results of the positive sciences. Says Fortlage, an historian of

modern philosophy from Kant's time till the present (Genetische Gesch. der Philos. seit

Kant, Leipsic, 1852, p. 449) :

" It is important to notice that natural science, as it now

exists, is extremely favorable to Trendelenburg's doctrine, to such degree that this doc-

trine may be termed the last and complete consequence drawn from the present state

of natural science." Trendelenburg's doctrine lies at the basis of Jos. Beck's Philoso-

phische Propddeutik, of which Part. II. (EncycVrpadie der theoretischen Philosophie) may
be styled in good part a resume of Trendelenburg's ideas.—Tr.]
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1Together with the philosophical tendencies already mentioned, many others of earlier or later origin have

existed.

At most Catholic institutions a scholastically modified Aristotelianism prevails, particularly the Thomist

doctrine. Still, during the last years Herbartianism has acquired a great influence in those institutions,

especially in Austria. On the basis of the Aristotelian and scholastic doctrines, Georg Hagemann gives a

systematic presentation of philosophy in Elemente der Philosop/Ue (including logic, metaphysics, etc.,

2d ed., M'unster, 1869). So, too, F. J. Clemens (see above), It. P. EOentgen, A. Stockl (Lehrbuch der

Philoa. 2d ed., Mavence, 1S69), and others are friendly to scholasticism. There are not wanting sporadic

attempts at an independent reformation of philosophy, as witness the attempts of 1'rohsehammer (editor of

the Athenieurn. Frohschammer combats materialism on tile one hand [see below], and hierarchism on the

other [see Das liecht der eigenen Ueberzeugung, Leipsic, 1869] I,
MHi I

.. ;: (author of the above-cited works

on Plato and on Kant, of a review of the historical development of philosophy, and of other works and

essays), and others. On Bernh. Bolzano (1781-1848 : Wissennchaftslehre, Sulzbach, 1837 : Athana ia, ibid.,

183S, etc.), who in many respects follows the Liebnitzo-Wolffian way of philosophizing, sec M. J. Fesl and B.

Zimmermann, as above cited. In this connection may be mentioned Oisehinger (OrundzUge zam System

der Christ. Philosophic, 2d edition, Straubing, 1852; Die OUntherache Philosophie, Schaffhaosen, 1862) and

Mart. Deutinger (Der gegenwartige Zustand der deutsc/ten Philosophie, edited from D.'s posthumous re-

mains, by Lorenz Kastner, Munich, 1806.) (Cf. above, ad Giinther.)

The fundamental principle of the Leibnitzian philosophy has been renewed in an independent form by

Michael Petiicz (Ansicht der Welt, Leipsic, 1838), who regards the world as consisting of souls alone. J

Durdik terms Leibnitz the "real giant of German philosophy," and seeks to combine the Newtonian theory

of gravitation with the doctrines of Leibnitz (Leibniz und Newton, Halle, 1869). >L Drossbach (see below)

also occupies a similar position. The Kantian philosophy has numerous and in part very eminent followers,

although for a time they were less numerous among nominal philosophers than among the representatives of

'•

the positive sciences and in the wider circle of educated men. Prominent among the philosophers of this

d

•

BChool at the present time stands Jiirgen Bona Meyer, author of writings already mentioned, on Aristotle's

Zoology, on Voltaire and Rousseau, on Fichte's addresses to the German Nation, and also of works on the

dispute concerning Body and Soul (Hamburg, 1850). on the Idea of Metempsychosis (ibid., 1861), Philos.

teit/ragen (Bonn, 1870), and of other philosophical and pedagogical works and essays. [Meyer has re-

cently published a work on Kant's psychology (Kant's Psychologie, dargestellt und erortert, Berlin, 1870),

in which the attempt is made to show that Kant's critical doctrine rests on a psychological foundation, or (in

agreement with Fries) that " the a priori is discovered by the way of psychological reflection.''— 7>\] Ernst

Reinhold's (Karl Leonh. Reinhold's son, 1793-1855 : cf. above, Vol. 1, § 4) position was not far removed from

Kantism (cf. Apelt, Ernst Reinhold und die Kantische Philosophie, Leipsic, 1840). F. A. Lange, axtthor of

the History of Materialism (Gesch. d. Hater., Iserlohn, 1800), also avows his acceptance of the fundamental

idea of Kant's critical philosophy. Lange assumes with Kant the existence of innate forms of intuition

and judgment, which form the basis of all experience, but holds that no deduction of them is possible, and

hence that Kant's " future metaphysics
"

is as impossible of realization as the old metaphysics is of justifica-

tion ; the discovery of the primary conceptions of the understanding—conceptions which are grounded in the

original and invariable unfolding of the faculty of understanding, although we may not become conscious of

them until a comparatively late period, and then only through abstraction—is possible only by the way of

induction, with the aid of criticism and psychological science. Lange distinguishes still mure decidedly than

Kant between the ethical legitimacy of the ideas of the reason and their objective demonstration, but, in dis-

tinction from Kant, relegates the ethical ideas—his conception of which resembles Schiller's con »ption more
than Kant's—to one common province with religion and poetry. In his work on the Labor Question (Winter-
thur. 1805. 2d ed., 1870), Lange seeks to show in what way. by moral influences, limits may bo placed upon
the exclusive working of rules founded on egoism. Otto Liebmann, while combating energetically Kant's
"
things in themselves," reproduces them in fact, although pretending the contrary, under the symbols X and

Y. in his work. I, her den objectiven Anbto'l; Stuttgard. 1809 (cf. above, § 122. Lit.): Liebmann has also

written: Ueber den individuellen Beweis fur die Freihett des Willens, Stuttgart, 1868, and Ueber eine

modern* (Fechner's) Anwendung der Math, auf die Psychologie, in the Philos. Mbnatsh., V. 1870, pp. 1-24

(cf. above, § 122, p. 158). Karl Alexander, Baron von Reichlin-Meldegg, although not a Kantian nor a

partisan of any philosophical school, shows more regard for Kant than for any other philosopher of modern
times. Theobject of his Handbook of Psychology |

I [eidelberg, 1837-38) is to show what truth.- in psychology
are established by experience, i.e., bythefaetsof our own self-consciousness and bythe observations of othera.

At the same time he makes special use of the results of physiological investigations. Cf. also, by the

game author, Antolatrie, ein Gehetmniaa der junghegeVschen Philosophie, St >«i on /.. Feuerboch,
Pforzheim, 1843: and the work published anonymously, Der neue Jieinele Fucha, Stuttgard. 1844; S

'

I

tier Logik, nebsl Einleilung in die Philosophie, Vienna. 1870. [Von Reichlin Meldelgg is a very frequent
contributor to the Zeiiachriftfitr Phtioaophie, edited by Fiehte, Ulrici. and Wirth.—Tr.] Of a similar order
are the investigations of F. H. Germar, in his work on FaitL and Knowledge {Die ttite Btrettfrage, Glaube*
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Oder Wiaaen, beanticortet aus dem bisher verkannten Verhiiltniss ton Tact wul Prnfihig, Zurich, 1856).

Among natural investigators, beside Apelt, Schleiden, and others, especial mention should here be made of

Helmholtz, of C. Rokitansky, and others. Helmholtz directs attention to the relationship between Kant's

transcendental aesthetic and the present physiologieo-psyohological theory of sensuous perception. Akin, in

certain respects, to the fundamental principle of the Kantian criticism, although not resting on the subjecti-

vism and the & priori doctrine of Kant, is the principle now prevailing among non-materialistic investigators

of nature, that whatever lies beyond the limits of exact investigation is absolutely excluded from the prov-

ince of scientific knowledge and must be relegated entirely to the sphere of mere "belief," and that all

philosophical attempts to supplement hypothetical^ the results of exact investigation, so as to form a com-

plete system of the science of things natural and spiritual, are to the fullest possible extent to be avoided.

Thus, for example, Rud. Virchow lays it down as his principle, "to testify only of that which is within the

possible range of scientific comprehension," and ascribes to belief—in opposition to knowledge, which, he

gays, is more a "variable quantity"—the "prerogative of being at every instant constant" (a prerogative of

which Virchow speaks half ironically, but which he leaves untouched in its immeasurable social importance ;

see Virchow, Vier Redan fiber Leben und Kranksein, Berlin, 1862, Preface). But Virchow demands of this

faith, thus separated from science, what it cannot without inconsequence render, namely, that it shall come

to terms with the results of empirical investigation. On the problems of psychology and on the relation of

natural science to faith, Virchow has expressed himself especially in the essay on Empirical Science and the

principle of transcendence, in the Archiv fur Patholog. Anat. und Phyn., VII., No. 1, and in the article on

Efforts after Unity in Medical Science, written in 184!), and reprinted in Virchow's collected essays on medi-

cal science (Gesammelte Abli. zur wis*. Med., Frankfort-on-the-M., 1856, pp. 1-56).

Of philosophical authors and works connected with the so-called*free religious movement, the following

may here be mentioned : L. Uhlich, Der Mensch nach Leib und Seele, Gotha, 1870 ; E. Baltzer, AUe und

neue Weltanschauung, 4 vols., Nordhausen, 1850-59, 2d ed., 1859 seq. ; Die netien Fatalisten den MaterinlU-

mUs, ibid., 1859; fonder Arbeit, ibid., 1864; Oott, Welt, und Mensch, ibid., 1869. A related (pantheistic) doc-

trine is maintained by 0. Mollinger, the mathematician, in Die Gottidee der neuen Zeit, 2d ed., Zurich, 1870.

The greatest interest, during the last years, has been excited by the materialistic controversy, which is still

going on.

The direction taken by the development of philosophy and natural science, and especially the transfor-

mation of Hegelianism into naturalism by Feuerbaeh and others, were of a nature to lead directly to this

controversy, which, after having been previously carried on between Rud. Wagner and Carl Vogt especially,

and between Liebig and Moleschott, assumed wider dimensions, principally on the occasion of an address

delivered at the meeting of naturalists at Gottingen, in 1854, by Rud. Wagner, on the Creation of Man and

the Substantiality of the Soul (Ueber MenschenxchdpJ'ling und Seeleiifsubstanz, printed at Gottingen, 1854).

In the first part of this address the author seeks to demonstrate that the question whether all men have

descended from one original pair, can, from the standpoint of exact scientific investigation, be answered

neither affirmatively nor negatively; that the possibility of such descent is physiologically indisputable,

since we still see physiognomic peculiarities originating in men and animals, and becoming permanent, which

phenomena resemble, though it may be only remotely, the probable phenomena accompanying the for-

mation of races ; and that, therefore, the latest results of natural science leave the belief in the Bible unmo-

lested. The second part of the address is directed against the declaration of Carl Vogt, that "
physiology pro-

nounces definitely and categorically against the idea of individual immortality, as, indeed, against all notions

founded upon that of the independent existence of the ' soul :
'

physiology sees in psychical activities nothing

but functions of the brain, the material substratum of those activities." Wagner goes back to the earliest

Christian standpoint, asserting that from the premise thus furnished by Vogt, it would follow practically

that eating and drinking are the highest human functions ;
he maintains that natural science is not

sufficiently far advanced to deiide independently the question respecting the nature of the soul, and that

this gap in our knowledge should be filled up by the belief in an individual, permanent psychical substance,

in order that "the moral basis of the social order may not be fully destroyed." As a "continuation of his

speculations concerning the creation of man and the substance of the soul," Wagner published soon after

an opuscule on "
Knowledge and Faith, with special reference to the Future Condition of Souls" (Ueber

Wissen und Glauben, Gottingen, 1854), in which, as also in his Karnpf um die Seele (Giittingen, 1857), he

concludes, from the diversity of the forms of organic existence in the earlier and later geological periods,

that successive acts of creation have taken place, by which the course of nature has been modified ;
the

doctrine of a future judgment and of retribution, he asserts further, is the basis of the moral order of the

world, and he claims for the soul, which he supposes to be a sort of ether in the brain, a future local exist-

ence after death
; in this latter connection he urges that the transplanting of the soul into another portion

of the universe may be effected as quickly and easily as the transmission of light from the sun to the

earth ; and, in like manner, the same soul may return at a future epoch and be provided with a new bodily

integument. In opposition to Wagner's distinction between knowledge and faith—which distinction he had also

defended in earlier physiological writings, and iu articles for the Augsburg Allgemeine Zeitung—or in opp»
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rition to what was called hie "
bookkeeping by double entry," Lotze, among others, had already expressed

himself m his Mediciniscfie Psychologie, on the ground that an harmonious system of convictions i^

among the essential needs of the human spirit. Carl Vogt accepted the challenge addressed to him by

Wagner and fought his opinions, chiefly with the weapon of satire, in Ko/Uerglaube und H Been,

1S54, etc.). The questions involved in the controversy an d by Vogt in their scientific connections,

in his Physiologisclie Briefe (Stuitgard. 1845-17, etc.), Bilder am dem TMerleben (Frankfort-on-

the-M., 1852J, and Vorlesungen iiber den Hfenechen, seine Stellung in der Schbpfung und in

der GescMcfite der Erde (Giessen, 1S63 [Lectures on Man, etc., English translation, London;

French translation, Lecons sur Fhomme, by J.-J. Moulinie, Paris, 1866.—ft:]). The task of developing

systematically the materialistic principle has been chiefly assumed by Jac. Moleschott and Louis Biich-

n»r, by the former in Der Kreislanf dee Lebtns. phyeiologische Antworten. avf lAebiffs chemtecht Briefe

(Mayence, 1853, 4th ed., 1862) ami /He Einhett des Lcbens (a lecture delivered at the University

in Turin, Giessen, 1864), and by the latter in Kraft und Staff, empirisch-naturphilogopfUeche 8tudi

aOgemein-veratSncUicher Darstellung (Frankfort, 1855, 11th edit., 1870; this book may be .'ailed the Bible of

the German materialism of the present day: it has been translated into numerous foreign languages

English by J. F. Colh>gwood : Force and Matter, London, 1864.— TV.] and has called forth replies from such

foreigners as Paul Janet [Le MalerialUme cant' mporain ; English translation by Gust Masson, Mat. of the

Presi .a Day, Lond., 1867] in France, and E. Rossi in Italy, and others), Natur und Qetat, Oesprich Ziceier

Fre'unde iiber den Materialismus unci die real-philosophUchen Fragen der Qegenwart (Frankfort, 1857. 3d

ed., 1865), Physialngische Bilder (Leipsic 1861), Am Natur und Wissenschaft (Leipsic. 1862, 3d ed., 1869 ,

Sachs Vorlesungen iiber die Darwin 'ache Theorie von der Verwandiung der Arten, und die erete Entetehunn

der Organismenwett (Leipsic, 1868, 2d ed., 1869; Buchner has also translated from the English of Charles

Lyell a production relating to the "
Age of the Human Race and the Origin of Species by Modification "). and

Die SteUung des Menschen in der Natur (Leipsic, 1860). Heinrich Czolbe (born Dec. 30, 1819) agrees with

the materialists in denying the existence of a second, transcendent or '-supra-sensible'' world, and m express-

ing himself as "content with the one natural world, in which all that is true, good, and beautiful is con-

tained." (Works: Neue Darstellung des Senmalismus, Leipsic, 1855; Entstehung des Setbstbewvestseina,

tine Antwort an Merrn Prof. Lotze, ibid., 1856; Die Gremen und der Ursprung der memchUchen Erkennt-

?//w, Im Gegensatze zu Kant und Hegel, naluralistwch-teleologische Durchfilhrunu des mechanischen Prtn-

cips, Jena and Leipsic, 1865; Die Math enialik als Ideal fur alle andere Erkenntniss, in the Zettschr.fur
ex. Philos., Vol. VII., 1866.) Czolbe's methodical principle is the sensualistic one, that a clear image of the

inner connection of things is only attainable on the condition that whatever hypotheses be used to supple-

ment the reports of perception be capable of complete representation in the sensuous imagination ; further,

that thought itself is only a substitute for real perception, and that therefore whatever claims to be supra-

sensible is to be rigidly denied consideration. On the fact, says Czolbe, that mathematics deals only with

what is completely capable of representation in the sensuous imagination, and that it excludes from its prov-

ince whatever is supra-sensible, rests the scientific superiority of that science, which must serve not only as a

foundation, but also as an ideal prototype for all other knowledge. In the two first of the works above cited,

Czolbe assumes, as elementary facts, not only the physical and chemical processes of nature, but also the

organic forms of natural existence : and it is from certain physical motions of matter that he seeks to develop

sensations and feelings as the elements of the soul. In the work on the Limits and the Origin of Human

Knowledge, on the contrary, he declares this latter attempt to have been ineffectual. He here, theref r .

.-.-siimes, as equally original with matter and with its designful forms,
" the sensations and feelings which are

hidden in space, or the world-soul." Theseform the "three fundamental limits [or elementary facts] of knowl-

edge," with which he combines, as the "ideal limit of knowledge." the ultimate design of the world, in whn h

the unity of the world consists, namely, "the happiness and well-being of every feeling being, as resulting

from its attainment to the greatest possible perfection." To strive after this happiness and well-being, in its

essential distinction from a narrow egoism, is with Czolbe the fundamental principle of morals and right.

The theory that sensations and all psychical products are extended in space, is considered necessary by <

'

that his psychology is to be termed, not, indeed, materialistic, but "extensionahstic"). That the order of

the world may be conceived (in opposition to the psychology which treats the soul as a mere point) as

intrinsically designful, he considers it as eternal, and he ascribes the like eternity, not. indeed, to human

individuals, but to the various astronomical bodies, or at least to those which contain organized and psychi-

cally-endowed beings, and, in particular, to the earth.* The tendency to new church-organization accompa-

* In this latter point Czolbe's theory, notwithstanding his efforts to prove the contrary, is, however,

scarcely in harmony with astronomical and geological fact*, such as, in particular, the gradual retardation of

the rotatory motion of the earth through the influence of the ebbing and flowing tides, and the traces of the

gradual cooling of the earth. It is also in conflict with the probability of the existence of a medium which

tends to check the forward motion of all the celestial bodies, and so gradually to lessen the size of their orbits.

In case there exists a resisting medium, the conclusion is inevitable that, with the progress of time, smaller
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nies and characterizes the naturalism of Ed. Liiwenthal (System und Gesckichte des Naturalismus, Leipsic,

1861, 5th ed., ibid., 1868; Elite Religion ohiie Bekenntniss, Berl., 1865; Monatssclirift far Forschung und
Kritik im Bereiohe der drei weUlichen Facultiiten, Dresden, 1868

;
Der Freidenker, Organ des internation-

aleu Cogitanten- Oder Freidenkerbundes, Dresden, 187U). Liiwenthal affirms that the church proposed by him
is distinguished from the so-called Free Church, by demanding, not absence of belief or tendency, or neutral-

ity, but the exclusion of "belief in the supersensual," while, as its positive aims, he designates the "perfec-
tion of human knowledge, of human dignity, or morals, and of human welfare." The like tendency, in a

certain sense, is manifest in the anonymous work : Das Evangelium der Natur, 3d edit., Frankfort-on-the-

M., 1868. Karl Wilhelm Kunis (in his Vemunft und Qffenbarung, Leipsic, 187U) sketches, from the material-

istic standpoint, the outlines of a history of nature and religion. A mediating position with reference to the

materialistic dispute is taken by Jul. Schaller, the Hegelian (Leib und Seele, zur Au/klarung i'tber Kohler-

glaube und Wissenschaft, Weimar, 1855, 3d edit., 185S). Writing from the standpoint of Schopenhauer, Jul.

Frauenstadt (Ceber den Materialismus, Leipsic, 1856) discriminates between truth and error in materialism.

Judgments upon materialism, from the standpoint of positive theology, have been written by the Catholics,
J. Frohschammer (Menschenseele und Physiologie, eine Streitschrift gegen K. Vogt, Munich, 1855; Das
Cliristenthum und die moderne Naturwissenschaft, Vienna, 1867) and Friedr. Michelis (Der Materialism us

ah Ebhlerglaube, Minister, 1856), as also by Anton Tanner ( Yorlesungen itber den Materialismus, Luzerne,

1864), by the Protestants, Friedr. Fabri (liriefe gegen den Materialism™, Stuttgard, 1856, second edit., with
an essay on the origin and age of the human race, ibid., 1864), Otto Woysch (Der Materialism us unci die

christliche Weltanschauung, Berlin, 1857), and Th. Otto Berger (Evangelischer Glaube, romischer Trrglaube,
weltlicher Urglaube, Gotha, 1870), and by the philosopher, K. Ph. Fischer (Die UnwahrheU des Sensualis-

mus und Materialismus, mit besonderer Iliicksicht auf die Sc/iriften von Feuerbach, Vogt und Moleschott,

Erlangen, 1853), and others. A comprehensive knowledge of the physical sciences is shown in the anti-mate-

rialistic works of H. Ulrici (on
" Faith and Knowledge,"

" God and Nature,"
" God and Man

;

" cited above),
and others. Compare further, among other works, H. G. Ad. Richter, Gegen den Materialismus der

Neuzeit (Gymas. Progr.), Zwickau, 1855; Braubach, Kiihlerglaube und Materialismus Oder die Wahrheit des

geistigen Lebens, Frankfort, 1856 ; J. B. Meyer, Zum Streit iiber Leib und Seele, Worte der Kritik, Hamburg
1856

; Philos. Zeilfragen, Bonn, 1870
; Robert Schellwien, Kritik des Materialismus, Berlin, 1858; Sein und

Bewusstsein, Berlin, 1863 ; A. Cornill, Materialismus und Ideaiismus in ihren gegenwartigen Entuncklungs-
krisen, Heidelberg, 1858; Karl Snell, Die Streitfrage des Materialismus, ein vermittelndes Wort, Jena, 1858;

the complement of the latter work, and a work which gives evidence of profound insight, is Snell's Die Sehop-

fitng des Mensclien, Leipsic, 1863 ; A. N. Bonner, Naturforsc/iung und Culturleben, Hannover, 1859, 3d ed.,

1870
;
M. J. Schleiden, Ueber den Materialismus in der neueren Naturwiss., Leips., 1863 ; C. Werner,

Ueber Wesen und Begi\ff der Menschenseele, 2d ed., Brixen, 1867. The attempt to reconcile the atomistic

doctrine with the belief in human immortality is made by Max Drossbach, in Die individuelle Unsterblicli-

keit, vom monadistisch-rnetaphysischen Standpunkte, Olmutz, 1853; Die Harmonie der Ergebnisse der Na-

turforsvhung mit den Forderungen des menscldichen Gemiltli.es Oder die personliche Unsterblichkeit als

Folge der atomistischen Verfassung der Natur, Leipsic, 1858; Die Objecte der smnl. Wahrn., Halle, 1865;

masses must be constantly merging themselves in larger ones (although in constantly increasing spaces of

time), and that, while smaller bodies become cooled off and solidified more rapidly than the larger ones (the

suns), yet through the plunging of the smaller bodies into the latter. ones, of the moon into the earth, of the

earth into the sun, etc., the incandescent state must be in the end brought back and the whole process of life

must be renewed in ever-increasing dimensions. We must conclude, further, upon the same condition, that

this process of change and renewal must continue eternally, provided that matter shares in the infinity of

space, otherwise it can continue only until a period which is removed from the present by a finite interval.

The vibrations in the brain are, according to Czolbe, competent, not indeed to produce sensations and feel-

ings, but to "detach" them from the world-soul, in which they are "latent." But this process of "detach-

ing" is itself an "elementary fact" in Czolbe's theory and is left unexplained. The projection of sensations

and perceptions (and also of representations and thoughts '!) from the places where they are excited or "de-

tached,
'

beyond the limits of the body, leads to a mutual intersection of the fields of sensation of different

persons; but here it is left unexplained and unintelligible, why in all cases only those sensations, etc., which

originate in the same place [or, as we should ordinarily say, in the same mental locality or brain.— 7V.], are

associated in unity of consciousness ; for although this unity does not in fact depend on the punctual unity

of the psychical substance, yet it does certainly presuppose a distinct and separate continuum, a continuum
from within the sphere of which the sensations of other individuals are excluded, and which may be termed

the space of consciousness; this space of consciousness, further, can scarcely be situated anywhere except
within the brain (say. in the thalamus opticus, in which J. Luys [Becherchea sur le systhne nerveux cerebro-

spinal, Paris, 1865] believes the sensorium commune to be located, as, in the corpus striatum, the motorium

svmmune).
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Veher Erkenntniss, Halle, 18G9. (The doctrine of the last-mentioned works is that every atom fills from its

centre the whole infinity of span-, through the mutual Lnterpenetration of all atoms.) An attempt similar to

that of Bonnet, to combine with theological faith the theory of the entire dependence of the activities of the

soul upon the bodily organs, has been made by G. A Spiess, who holds it to be probable, that during and as

tin- result of the earthly life a "germ of higher order" is developed in man, which, ••attaining"—not, like

organic germs, in the descendants of the first organism, nor spiritually in other men, but— ''in other part> of

the infinite creation of God to a higher development, will render possible the ]>ermaneiit continuation of i
> .-

son.il. individual existence." Spiess has written: Physiologie des Jfereenayatems, vom drztlw/ien Stand-

punkte dargestelll, Brunswick, 1844; Ueber die Bedeutung der Naturtoissenschqfleh JUr unsere Zeit, and

Ueber das korperUche Bedlngtaein der Seelent/mtigkeiten. two addresses, Prankfort-on the-M., 1854. O. Flu-

gel Der Materialismus vom Standpunkt der atomistisch-mechanisclien Naturforschuiig beleuc/itet, I.

1865 concludes that all the psychical functions of each individual are centred in one atom. Flugel doee not

attempt to decide whether this atom is to be conceived as extended or as "
simple

"
(a point), on the ground

that no portion of psychology depends on the theory of the unextended nature of the soul (an assertion

which is by no means true in the Herbartian psychology). Among the most recent writers against material-

ism is Ferd. WesthoT (Stuff, Kraft uiul Gedanke, Minister, 18(35). A. Mayer (Zur Seelenfrage, Mayence,

1866), who combines the materialistic theory with a certain a priori doctrine derived from Kant and Scho-

penhauer, directs his arguments especially against Westhoff. Mayer's doctrine, in turn, is specially combated

by H. H. Studt, in Diemalerialistiselte Erkenntnisslehre, Altona, 1869. Compare also Haffner, Der Material-

(smus, Mayence, 1865: L. Flentje, Das Leben uiul die todte Natur, Cassel, lbtifj : Julius Frauenstadt, /'< r

Materialismus und die antimaterialistlsclien Bestrebungen der Gegenwart. in Unsere Zeit, new series, lsiiT.

pp. 263-378 ; Rosenkranz, Der deutsche Materialismus und die Tiieologie, in the Zeitschr.fi'ir histor. T/ico-

logie, Vol. VII., No. 3, 1864. Christian Wiener and C. Radenhausen have attempted to frame new systems

in which natural and spiritual life should receive their explanation from the results of exact investigation—

the former in his Die Grund-'uge der WeUordnung : Atomenlthre und Lehre von der geisligen Welt (Leips.

and Heidelb., 1863, 2d ed., 1869), and the latter in Ixis, der Mensch und die Welt (Hamburg, 1863, 2d ed.,

1870). F. Alb. Lange's able work on the history of materialism gives evidence of equal familiarity with phi-

losophy and with the results of investigations in natural science (Gesch. des Materialismus und KritU

Bedeutung in der Gegenwart, Iserlohn, 1866). We may mention, further: H. A. Rinne, Materialismus

uiul ethisches Bedilr/nlss, Brunswick, 1868; article on 4i the question of immortality in connection with the

most recent German philosophy : 1. the opponents ; 2, the defenders of immortality.
"'

in Unsere Zeit. IV.,

12 and 15, Leipsic, 1868: M. E. A. Naumann, Die Naturw. und der Mat., Bonn, 1868; C. Scheidemacher,
inn Xaihleule des Materialismus, etc., Cologne, 18(58; G. H. G. Jahr, Die Natur, der Menschengeisl und

seiu Gottesbegriff, Leipsic, 1870; Ludwig Weis, Anti-Materiulismus, 2 vols., Berlin, 1871.

In the last few years the interest in physical philosophy has been chiefly directed,

since the appearance of Darwin's work on the Origin of Species, to the problem
indicated in the name of the work cited, this problem being closely connected with

the question respecting the relation of force and matter, although belonging more par-

ticularly to the province of natural investigation.

On the basis of Darwin's doctrine rests, in particular. Ernst Hiickel's comprehensive work on general

morphology: Generelle Morphologie der Oryunismen, allg. Grundzuge der organ. Formioissenschaft, me-

cJuinisch begrundet durch die von diaries Darrein reformirle Descendenetheorie, Vol. I.: On the •

Anatomy of Organisms, Vol. II.: On the General History of the Development of Organisms, Berlin, INiH:

cf. E. Hiickel, Naiurliche Schiipfungsgeschichle, Berlin, 1868, 2d ed., 1870; G. Jap r. in, liana

Tlieorie und Hire Stellung zu Moral und Religion, Stuttgard, 1&69
;
W. Braubach, /. Moral und

Phtlos. der Daririn'schen Lehre, Nenwied, 1869.

The following authors, among others, have appeared with new attempts at the solution of various

problems: Friedrich Bohmer (1814-1856), Kritik <Us Gottexbeyrijf* in din gi-iji-mrartigm Wi/tansiclllen,

Nordlingen, lbSfi (published anonymously); Gall und seine Srhiipfuiig, Unit.. 1S57: Der natUrliCht Wig
des Mi us, hen zu Go/l, ibid., ls.58 ; Wisxensrhaft und Leben, I.: Die Wissenschqft von Golf. Ibid., 1

V T1 :

Anton lice, Wanderungen auf dem Gebiete der E/hik. Hamburg, l.
v57: Heinrich Bohmer, Die t

swahrnehmung, Erlangen, 1864 seq. ; V. A. v. Stiigemann, Die Thenrie ib .i Beumsstseins im R

Berlin, 1864; J. H. v. Kirchmann, Die Philosophie des Wlssens, Berlin. 1864; Ueber d" UnSterblU

Berlin. 1865; Aesthetik auf reallstischer Grumiiage, Berlin, 1868; Von Kirchmann has also developed

systematically and critically his own views in the Philos. Bibliothek. edited by him (Berlin. 1868

seq.); F. \V. Strnhneck's Berrselutft und Priesterthum (Berlin. 1^71 1 is partly directed against von Kijeh-

maun's basing of ethics on authority; Eugen Diihring, NatiirlicJie DiaUklik, Berlin, 1S65
; Der WcrtA
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4es Lebens, Breslau, 1S05 ; Kritische Grundlegung cler Volksivirthschaflslehre, Berlin, 1866 ; Krit. Gesch.

tier Nat.-()ec. u. des Soc, Berlin, 1871; C. Lemcke, Populate Aesthetik. Leipsie, 1865, 3d enlarge 1 ed.,

1870 ; J. Hoppe. Die gesammte Logik, I., Paderborn, 1868 (67), Die kleine Logik, ibid., 1869: A. Bastian, lhr

Mensch in tier Gesrhirhle, Berlin, 1860, Beitriige zur vergleichenden Psychologie, ibid., 1868
; W. Oehhnann,

Die ErketiTittiiasiehre ala Naturwisa., Ciithen, 1868; A. von Oettingen, Die Moralstutistik und di<- chrt&tliche

Stttenlehre, Versuch einer Social-Ethik auf empirischer Grundlage, Erlangen, 1868 seq. ; K. R. E. von

Hartmann, Phttos. des Uabewussten, Berlin, 186'J, 3d, considerably enlarged edition, 1871 (cf. several essays

by Hartmann in the Philos. Mouatshefte), Ueber die dialeklische Methode (see above, lit. to § 129), Schilling's

posit. Philos. als Einheit von Hegel u. Schopenh., Berlin, 1869, Aphorismen uberdas Drama, Berlin, 1870 ;)*

A. Horwicz, Grundlinien eines Systems der Aesthetik, Leipsie, 1869
; C. Hebler,

* Hartmann's philosophy is a form of monism, the subject being the unconscious spirit with the at-

tributes will and representation (idea). (He explains feeling as resulting from affections of the will in com-,

bination with conscious and unconscious ideasj He affirms that it is neither possible for the "logical Idea"
of Hegel to attain to reality without wili, nor for the blind, irrational Will of Schopenhauer to determine

itself, to prototypal ideas, and he demands therefore that both be conceived as co-ordinate and equally

legitimate principles, which (after the precedent of Schelling in his last system) are to be thought of as

functions of one and the same functioning essence. The Will posits the "That" (dass. the real existence)
and the Idea the "What" (the ideal essence) of the world and of things. The "That" of the world is

alogical like the Will: the "What" of the world is logical like the Idea. It results that the alogical
existence of the world is also analogical, because from the nature of the will (which we know by induction

from experience) there follows the necessary preponderance of pain. Consequently it were better that the
world should not exist than that it should exist (doctrine of pessimism), although the existing world is the
best of all possible worlds (optimism), as is shown by its development, under the direction of unconscious

providence, in a form giving evidence of the highest possible degree of adaptation. (Thus, for example,
life is rendered endurable only by the artifice of nature, in virtue of which all is interesting to childhood and

youth by reason of its novelty ; the partial interruption of individual consciousness by sleep, and of the
historic consciousness of humanity by death and birth preserves nature from atony.) The end of develop-
ment is the turning back of volition into non-volition (a precess not, as Schopenhauer teaches, individually,
but only universally possible) ;

the means to this is the greatest possible intensification of consciousness, since

it i> only in consciousness thus intensified that the idea is emancipated from will to the degree necessary for

opposition. Ancillary to the rise and intensification of consciousness are the cosmical, telluric, and vita'i

(biological) developments and the development of humanity.—Hartmann seeks to show the fruitfulness of

the hypothesis of the Unconscious in clearing up and solving the most manifold problems in the fields of

physiology, animal psychology, human psychology, aesthetics, and religious mysticism. (It explains for him,
for example, the possibility of love : the alluring presentiment of the unity of all things becomes longing fof

union ; love is the silvery flash of the eternal truth of the one all-comprehending being, shining in upon the

illusion of consciousness.) Hartmann's doctrine differs from Hegel's (apart from the point mentioned above)

chiefly in this, that the former considers the Idea not as something which, issuing from discursive abstract

conceptions, becomes concrete, but as something immediately concrete to the intuitive apprehension, and

inseparable from the logical law of development; and further, in that he opposes the dialectical method,

and follows instead the inductive method, rising gradually in his conclusions from an empirical basis, chiefly

of physical and psychological material, which he seeks to make as- broad as possible. He disagrees with

Schopenhauer, also, in denying that space, time, and categories (together with all that depends on them) are

purely subjective, in adopting a doctrine of atomistic dynamism for the explanation of matter, and in affirm-

i i i j_T that what appears to us (phenomenally) as brain is not a sufficient cause of the intellect generally, but is

only the condition of the form of consciousness.—This doctrine, therefore, regards the world, if we may be

allowed the use of this expression, as, so to speak, the product of a good mother, the Idea, and of a bad

father, the Will, who (as perhaps a Gnostic fancy might represent the case), captivated by the charms of the

Idea, approaches it with a satyr's sensuous desire ; the Idea cannot escape the lover's embrace, and brings

forth the child, which ought not to exist, the world ; but, with maternal solicitnde, she provides the unhappy
child with all the good gifts with which she is able to alleviate his misfortune, and if the necessity of his

passing through the severe struggle of development here cannot be averted, yet a redemption is provided in

the annihilation of the will, in the painlessness and the joylessness of Nirvana. To the critical question

which may be raised on the basis of Hartmann's own assumptions, namely, why it is that this redemption is

only negative, when it might be a return of the Idea into itself, an emancipation from the other of itself (the

being-with-self of the Idea in Spirit, according to Hegel's trichotomy), and so furnish an intellectual blessed-

ness, unmixed with desire, to this Hartmann answers : the eternal self-mirroring of the Idea would bring

weariness and despair, rather than bliss, if the Will were at the same time still occupied ; but if the Will

is to be entirely annihilated, this action of the Idea must be disconnected from all interest. But with refer-

ence to the primary postulates of Hartmann's system themselves, the question may be asked : how can a
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Philos. AufadUe (on Copernicus and the modem conception of the world : Utilitarianism : Love of Enemies and

the Platonic Rep. ; I,essingiana : Kantiana ;
Joan of Arc in Shakespeare, Voltaire, and Schiller), Leips. 1 B69 :

F. X. Schmid, Entwwf eines Systems der Philos. auf pneumatog Qrundlage, Vienna, 1863-65; C. S.

Barach, Die WissensclUffl als Freilieitsthat, Vienna, 1869; W'ilh.Kaulich. Ueber die Mbulichkeit, tfa* Zitl v»d

die Qrenzen des Wissens, in the Transactions of the Bohemian Scientific Association, VI., 1, Prague, 1808,

scp irately in a new edition, Gratz, 1870; Handbuch der Logik, Prague. 1869; Handbuch der Psychotogi .

Gratz, 1870; Alfred Friedmann, Des Einzelnen Recta una PJIic/U, etn philos. Versnch auf natural-

istUcher Qrundlage, Heidelberg, 1870 ; J. Bergmann, Grundlinlen einer Theorie des BewtissUeins,

Berlin, 1870.

§ 135. Since the beginning of this century no philosophical systems

of such importance and of so powerful influence as those of the 17th

and 18th centuries have sprung up outside of Germany ; still, the

philosophical tradition has everywhere been preserved, and philo-

sophical investigation has, in part, been carried further on. In Eng-
land and North America philosophical interest has remained chiefly

confined to investigations in empirical psychology, methodology,

morals, and politics. In France two philosophical tendencies opposed
the sensualism and materialism which reigned at the beginning of the

century. Of these the one found expression in the eclectic and spiri-

tualistic school which was founded by Iioyer-Collard as the disciple of

Reid, which was further built up by Cousin, who incorporated into its

body of doctrines a number of German philosophemes, and in which

the Cartesian tradition was renewed. The other tendency was a theo-

sophical one. More recently, Hegelianism has found occasional dis-

ciples in France. A doctrine of "positivism," which refuses, in

principle, to make affirmations respecting anything that is not a sub-

ject of exact investigation, but which yet, for the most part, makes

common cause with materialism, was founded by Comte. A modified

scholasticism, mostly Thomism, prevails in the Catholic seminaries of

France, Spain, and Italy. In Belgium, Holland, Denmark, Sweden and

Norway, Russia, Poland, and Hungary, the various schools of German

philosophy have exerted successively a not inconsiderable influence.

In Italy, the philosophy favored by the church is Thomism
;
the doc-

trines of Antonio Iiosinini and of Vincenzo Gioberti, in particular,
have also found numerous disciples, and in the last years the Hegelian
doctrine has been defended by zealous adherents.

"
logical idea" exist as the prius—even though it be only a non-temporalprim—of mind, and a "

will " ns the

priits of those things in the world, which alone, as far as our knowledge extends, are the subjects or possessors of

will? Have not subjective abstractions been hypostatized ? (Of Hartumnn's philosophy treat K. Frh. du

Pret, Das neueste philos. Syst., in Im neuen Reich, 1871, No. 38: M. Sctaneldewin, Ueber die ncuc "Philos.

des Unbewussten" I., Gymn. Progr., Hameln, 1871; G. C. Stiebeling, Noturwissensch. geg. Philos. Eins

Wfderlegung d. Ilartmannxch. Lehrev. Unbeicussten in d. Leiblichk., nebst e. kurz. Beleucht.d. Darwin-
sch< n Ansichten iib d. Distinct, New York, 1871 ; cf. also below, App. III., ad § 134 [Ernst Kapp, Phi-

losophy of the Unconscious, in the Journal of Spec. Philos., Januarv, 1870. pp. 84-98.—Tr.]
22
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In Vol. IV. of the History of the Philosophy of Mind, by Robert Blakey (London, 1848). will be found a,

comprehensive survey of the philosophical works published from 1800 till about 1848 in Great Britain, Ger-

many, France, Italy, Belgium and Holland, Spain, Hungary, Poland, Sweden, Denmark, Russia, and the

United States of America. Cf. J. D. Morell, An Hist, and Critical View of Speculative Philosophy in

Europe in. the Nineteenth Century, London, 1846, 2d ed., 1847 [New York, 1848.— TV.] ; Lectures on the

Philosophical Tendencies of the Age, 1848. Beneke, in his work, Die neue Psychologie (Berlin, 1845, pp.

272-350), treats of recent psychological labors in various countries. Articles on the present condition of

philosophy in other countries than Germany are contained in the Zeitschr. fur Philos., ed. by Fichte, Ulrici,

and Wirth, and in the Gedanke, ed. by Michelet, as also in the Philos. Monatshefte and (with reference to

Herbartianism) the Zeitschr. fur exacte Philosophie. [Also in the Journal of Speculative Philosophy, ed.

by Harris, St. Louis, 1867 seq.— Tr.]

Works on French philosophy in the 19th century are : Ph. Damiron, Essai sur Vhistoire de la philoso-

phie en France au XIXe Steele, Paris, 1828 [4th ed., Brussels, 1832.— Tr.] ; H. Tainc, Les Philosophes

francais du XIXe Steele, Paris, 1857, 3d ed., 18G7; F. Ravaisson, La Philosophie en France au XIXe
Sitcle, Paris, 1868 (compare, on the latter work, Etienne Vacherot, La Situation Philosophique en France,
in the Revue des Deux Mondes, Vol. 75, 1868, pp. 950-977) ; Paul Janet, Le Spiritualisme francais au 19

Steele, Revue des Deux Mondes, Vol. 75, 1868, pp. 353-385.

On the more recent philosophy of Great Britain compare David Masson, Recent British Philosophy,

London, 1S65, 2d ed., 1867
; W. Whewell, Lectures on the History of Moral Philos, in England, new

edit., Lond., 1868; J. McCosh. Present State of Moral Philos. in England, London, 1868 (specially on

Hamilton and Mill) ; Thomas Collyns Simon, The Present State of Metaphysics in Great Britain, in the

Contemp. Review, 1868, Vol. viii., pp. 246-261. The Journal of Specul. Philos. (St. Louis, 1867 seq.) fur-

nishes valuable contributions for the knowledge of the present condition of philosophy in America.

On the philosophy of law in Belgium, see Warnkdnig, in Zeitschr. f. Ph., Vol. 30, Halle, 1857. On philo-

sophy in the Netherlands, cf. T. Roorda, ibid., Vol. x., Tubingen, 1843.

Writers on recent Italian philosophy : Marc Debrit, Hist, des Doctr. Philos. dans Vltalie contemp.,

Paris, 1859 ; Auguste Conti, La Philos. it. Contemporaine (translated into French by Ern. Naville, Paris,

1865 ; Italian ed., Florence, 1864, forms a supplement to Conti's Lectures on the Hist, of Philos.) ; Theod.

Strater, Briefe uber die it. Philos., in the Gedanke, 1864-65 ; Raphael Mariano, La ph. contemp. en Ilalie,

Paris, 1S67 ;
Franz Bonatelli, Die Philos. in Italien seil 1815, in the Zeitschr. f. Philos., Vol. 54, 1869, pp.

134-158; Louis Ferri, Essai sur IHistoire de la Philos. en Ilalie au XIX. Siicle, Paris, 1869.

Damiron distinguishes in the French philosophy of the first decennia of the present

century three schools—the sensualistic, the theological, and the eclectic and spiritual-

istic schools. The sensualistic school, extending over from the eighteenth century into

the 19th, was in the first decade of the latter century more and more crowded out by

the two others
;
but there arose, in opposition to these latter, in turn a reaction, which

in part (e.g., in Renan and Taine, and in Charles Dollfus, author of Lettres Philoso-

phiques, Paris. 1851, 3d ed., 1869) betrayed the influence of the idea which lies at

the basis of the Hegelian philosophy of religion and -history, while in part (and still

earlier) it assumed the form of naturalism. On this whole subject Paul Janet, a

pupil of Cousin, reports as follows :

*—
French philosophy, at the end of the Revolution and at the beginning of the nine-

teenth century, was completely under the influence of the school of Condillac. Meta-

physics was nothing but the analysis of sensations. As sensation could be considered

from two points of view, either with reference to the organs of sensation or with

reference to the mind, the school of Condillac was divided into two branches, the

physiologists and the ideologists. Physiological Condillacism is represented by Ca-

banis. ideological Condillacism by Destutt de Tracy.

Cabanis (1757-1808) is the first French author who treated philosophically and

* The following sketch was kindly prepared by Prof. Janet for the 2d edition of this History, to which

ft was affixed as a supplement. [The present translation is from the French.—Tr .]
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methodically of the relations of the physical to the moral in man. * His work on this

subject is made up of twelve essays, which treat successively of the physiological his-

tory of sensations, of the influence of age, sex, temperament, diseases, diet, climates,

instinct, sympathy, sleep, of the influence of the moral upon the physical, and of ac-

quired temperaments. The work furnishes a very rich mine of interesting facts.

But its spirit is altogether materialistic. The moral, we are told, is simply the physi-

cal considered under certain special points of view. The soul is not a being, but a

faculty. Thought is a secretion of the brain. Later, in his Lettre sur les causes pre-

mieres (8vo., Paris, 1824; addressed to Fauriel), Cabunis profoundly modified his

ideas. He here admits the existence of a cause of the world, endowed with intelli-

gence and will, and concludes in favor of a sort of stoic pantheism.

Destutt de Tracy (1754-1836) modified the doctrine of Condillac in attempting to

explain the notion of exteriority, which pure sensation could not give. According to

him, it is only our own voluntary motion that teaches us the existence of external ob-

jects. Action willed and felt, on the one hand, and resistance on the other, constitute

the connecting link between the me and the not-me. The same feeling subject can-

not at the same time will and resist itself. Unresisting matter could not be known.

A being without motion or whose motions were unfelt by itself would know nothing
beside itself. Tracy concludes that an absolutely immaterial being would know only

its^-f. The works of Tracy are (1) Les Elements <Vid/uhgie (2 [4?— Tr.\ vols., Paris,

1804), and (2) Commentaire sur PEsprit des Lais (Paris, 1819).

Reaction against the Sensualistic School. This reaction has been twofold. We
distinguish (1) the Theological School, (2) the Psychological School, f

In the Theological School three principal names are to be distinguished : De Bo-

nald, the Abbe de Lamennais, and Joseph de Maistre.

De Bonald (1754-1840) was the chief of the so-called "
traditionalistic

"
school,

the leading dogma of which was the divine creation of language. Revelation, it was

taught, is the principle of all knowledge. There are no innate ideas. The whole

philosophy of Bonald is controlled by the triadic formula : cause, means, effect. In

cosmology the cause is God
; the means is motion

;
the effect is corporeal existence.

In politics these three terms become : power, minister, subject ;
in the family : father,

mother, child. De Bonald applied these formulas to theology, and concluded to the

necessity of a Mediator. Hence the following proposition : God is to the God-man
what the God-man is to man4

The Abbe de Lamennais (1782-1854) was the founder of theological skepticism in

the nineteenth century. In his Essai sur Ihndifference en matiere religieuse (1817-lv.'7,
4 vols. 8vo.), he borrows, like Pascal, from Pyrrhonism its arguments against the

authority of our faculties. The errors of the senses, the errors of the reasoning
faculties, the contradictions in human opinions, all this arsenal of skepticism is em-

ployed against human reason. After this destruction of all certitude, Lamennais

attempts to re-establish what he has destroyed by reference to anew criterion, namely,

* Cabanis1

Rapports di/ ptnjitique et du moral vro.ro inserted in the two first volumes of the Himoires
de lacinquieme clause de rinstiiut (classe (fideoloyie) and were published separately in 1812.

t 1 Rive this name to this school, which has borne successively several others i Eclectic, and Spiritualistic).
The one I propose appears to me the most exact.

t The principal works of this author are : Essai anali/tique sur leilois naturelles de Tordre social. La
Legislation primitive (2d ed., 1821, 3 vols., 8vo). Jiec/ierc/ies philosopkiques (ISIS). La l/teurie <iu

poucoir social (3 vols., 1TU6). His CLeuvres completes were pubUsheU yi ISIS.
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universal consent. On this basis he seeks to establish the truth of (1) Deism, (2J

Revelation, (3; Catholicism.

Joseph de Maistre (1753-1821) was the founder of modern TJltramontaniam, of which
De Maistre's Du Pope (1819-20) is in some sense the gospel. He touched upon philosophy
in his Soirees de St. Pctersbourg (Paris, 1821), in which he treats of the temporal govern-
ment of Providence in human affairs. Strongly preoccupied by the theological idea

of original sin, he is tempted to see in evil nothing but a means of expiation and

punishment. Hence the cruel character of his philosophy, his apology for capital

punishment, for war, for the Inquisition, etc. He was not without a certain tinge of

illuminism and dreamed of a vast religious renovation, which explains the fact that

his name was often cited and invoked by the Saint Simonians.

Psychological School. The characteristics of this school are: (1) that it is entirely

independent of theology, (2) that it seeks in psychology for the principles of all

2>hilosophy, and (3) that it renews the idealistic and spiritualistic tradition of Carte-

rianism. Its principal representatives have been Royer-Collard, Maine de Bizaa,

Cousin, and Jouffroy.

Royer-Collard (1763-1845), much more eminent as a statesman than as a philoso-

pher, introduced into France the Scotch philosophy. He insists, most especially, like

Reid, upon the distinction between sensation and perception, and upon the principles
of causality and induction. What is most interesting in his works, is his analysis of

the notion of duration. According to him, duration is not perceived in objects, it

exists only in ourselves. Duration is distinguished from succession, which presup-

poses the former instead of being presupposed by it : our conception of duration
results solely from the sentiment of our continuous identity, which latter results from
the continuity of our action. (See the Fragmens de Boyer-Qollard in Jouffroy's
translation of Reid's works. )

Maine de Biran (1766-1824), who has been proclaimed by Cousin the first French

metaphysician of the nineteenth century, held successively three different philosophi-
cal theories, or rather passed through three periods in one and the same philosophical

development.

First Period. This period was signalized by the appearance of the work entitled,

Memavre sur Vhabitude (1803). In this work Maine de Biran appears as still a member,
or rather as thinking himself still a member of the ideological school or school of

Condillao
;
but differences between his doctrine and that of the ideologists become

manifest already here. Developing the idea previously expressed by De Tracy
(namely, that voluntary motion is at the origin of the notion of exteriority), he founds
on this principle the distinction between sensation and perception, which had re-

mained so vague in the school of Reid. Sensation is only the affection produced by
external causes; perception is the result of our voluntary activity. Maine de
Biran proceeds to point out how these two elements are combined in the case of each
of our senses in varying proportions, the perceptions being always proportioned to the

motility of the organ. Perception is not, therefore, transformed sensation. Parallel

with and related to this distinction is that between imagination and memory. The
author afterwards distinguishes between two sorts of habits, active and passive.

Finally he develops this fundamental law of habit, '"that it weakens sensation and

strengthens perception.
"

Second Period. In this second period Biran is seen founding and developing his

own philosophy. The fundamental idea of this philosophy is, that the point of view

of a being who knows himself cannot be assimilated to the point of view of a thing
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known externally and objectively. The fundamental error of the sensationalists in

philosophy is that they form their notions of internal causes, or faculties, after the

model of external and objective causes. The latter, not being known in themselves,

are nothing but occult qualities, .-distract names, representing groups of phenomena,
which are lost in one another as fast as new analogies are discovered among these

groups. Attraction, affinity, electricity are nothing but names : thus, for the sensa-

tionalists, sensibility, understanding, will, and, in general, all subjective causality, are

simply and only pure abstractions. But, objects Biran, can the being who feels him-

self acting, and who is the witness of his own activity, regard himself as an external

object V Doubtless the soul, considered absolutely, is beyond the reach of our know-

ledge : it is an x. But between the point of view of the abstract metaphysicians,
which is that of absolute knowledge, and the point of view of pure empiricism, which

sees nothing but phenomena and combinations of sensations, there is the point of view

of internal reflection, in which the individual subject perceives himself as such, and so

distinguishes himself from those occult causes which we suppose to exist externally to

us
;
at the same time he distinguishes himself also from all his modes, instead of

confounding himself with them, as Condillac pretended, who saw in the me only a

collection or succession of sensations. The primitive fact of consciousness is that of

voluntary effort (nisus), which includes two terms that are distinct, but indivLsibly

united : will and resistance (not the resistance of another body, but that of our own

body). Through this resistance the me feels itself limited, and thus it acquires the

consciousness of itself, at the same time that it recognizes necessarily a nut -me.

Through its internal consciousness of its activity the me acquires the notion of cause,

which is neither an innate idea, nor a simple habit, nor an a priori form. Biran ad-

mits, with Kant, the distinction between matter and form in knowledge. But the

form does not consist of empty and hollow categories pre-existing before all experience.

The categories are only the different points of view taken in internal experience, in

reflection. As for the matter of knowledge, it is given by the resisting term, which is

the source of diversity and localization. There is also, according to Biran, an internal

space, differing from external, objective space : it is the immediate place of the »ir,

constituted by the diversity of the points of resistance which the different organs

oppose to voluntary action. The point of view dominant in all this philosophy of

Biran is that of personality. The principal works of this second period are the

Rapports du physique et du moral, and especially the Essai sur les fondt tm nts de la

psychofogie, published by Naville in 1859. The former work, written in 1811, and

crowned by the Academy of Copenhagen, was first published in the year Iboi, after

the death of the author, by Cousin.

Third Period. Biran's third period ended prematurely, and is therefore incomplete,

his final philosophy being nothing more than sketched out. From the Stoic attitude

of the second period, Biran passed in the third to a mystical and Christian standpoint.

In his Antfirojwlogie, his last work, left unfinished, he distinguishes three lives in man :

the animal life, or the life of sensation
;
the human life, or the life of the will

;
and

the spiritual life, or the life of love. Personality, which he had previously considered

as marking the highest degree inhuman life, is now regarded by him simply as a pas-

sage to a higher stage, where personality is lost and annihilated in God (The works

of Biran consist of four volumes published by Cousin, in 1840, and of three volumes

of (Euvres inedites, published by Naville in 1859.)

Victor Cousin (1792-1867), a disciple of Royer-Collard and Maine de Biran,

founded himself a school which bore the name of the Eclectic School. His principal
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maxim, borrowed from Leibnitz, was tbat "
systems are true by what they affirm, but

false by what they deny.
"

Attaching great importance to what had been discovered

by previous philosophers, he necessarily made much of the history of philosophy of

which, in France, he is the veritable founder, notwithstanding the merits of De
Gerando. He gave a classification of systems, which he reduced under four general
heads : Idealism, Sensualism, Skepticism, and Mysticism. At the same time that he
recommended eclecticism, he attempted to arrive through the study of systems at a

philosophy of his own. His principal effort was to find a middle term between the
Scotch and the German philosophy, the one denying all metaphysics with Hume,
Brown, and Hamilton, and the other founding an a priori metaphysics on the notion of

the absolute. He thought that there was a middle way, which was to found meta-

physics on psychology. In psychology he made use of the arguments of Kant
against the empiricism of Locke. But he himself, in order to escape from the subjec-
tivism of Kant, proposed the theory of the impersonal reason. He believed that
reason was subjective only when reflective, but that when spontaneous it grasped

immediately the absolute, with which it was identified. All subjectivity disappeared
in the immediate and spontaneous act of the pure reason. This theory recalled

Schelling's theory of "
intellectual intuition," from which Cousin sought to distinguish

it by insisting constantly on psychology as the point of departure. Nevertheless,
Cousin was then on the way which leads to absolute idealism. He advanced still farther

in this direction, in his lectures delivered in 1828, in which is plainly manifested the

influence of Hegel, of whom he had seen much in Germany, and whose name he was
the first to pronounce in France. In this course he refers all science to ideas, which

must, according to him, contain the explanation of all things. There are three such
fundamental ideas : the Infinite, the Finite, and the Relation between the Infinite and
the Finite. These three ideas are met with everywhere and are inseparable ;

a God with-

out a world is as incomprehensible as a world without a God. Creation is not simply pos-
sible

;
it is necessary. History is only the development of ideas. A nation, a century,

a great man, each is the manifestation of an idea. The course of 1828 marked the

culminating point in Cousin's speculative investigations. From that time on he

separated himself more from German idealism, and recast his philosophy in a Cartesian

sense, maintaining constantly the psychological method as the basis of philosophy.
Such is the character of his work on the True, Beautiful, and Good (course of 1817,
rewritten and published in 1845 [1853?]), the style of which is very eloquent, espe-

cially in the part on aesthetics. From this time on he considered philosophy rather as

a struggle against bad doctrines than as a pure science. He recommended the alliance

of philosophy with religion, and conceded more and more of authority to " common
sense." In one word, he went back from Germany to Scotland. In general, the

considerable importance of the name of Cousin in France, and even in Europe, is

explained less by his philosophical originality than by his striking personal originality,

by his influence over a very great number of minds, and by his curiosity, which was in-

exhaustible and extended in every direction. Besides, his labors with reference to the

history of philosophy, and particularly with reference to the Middle Ages, have been
of the greatest service. The philoso works of Cousin consist chiefly of the two
courses of lectures (1815-1820, and 1828-30) and of his Fragmem Philosoph. (5

vols., 18G6). [Cousin's Elements of Psychology: included in a critical examination oj
Locke's Essay on the Human Understanding, and in additional Pieces. Translated,
with Introduction and Notes, by G. 8. Henry. 4th improved edition, revised according
to the author's last corrections, New York, 1856. Cousin's Lectures on the True, thi
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Beautiful, and the Good, translated by 0. W. Wight, London, 1853; New York.

1854, etc. Cousin's Course of the llktory of Modem Philosophy, translated by

0. W. Wight, 2 vols., New York, 1852, etc. Cousin's Philosophy of the Beautiful,

translated, with notes and an introduction, by J. C. Daniel, New York, 1849.— TV.]

Theodore Jouffroy (179G-1842), the most celebrated of the disciples of Cousin, wa3

distinguished from his master by a spirit of method and of precision which the latter had

never possessed. He never departed from the psychological standpoint, and his prin-

cipal work was to establish with great force the distinction between psychology and

physiology, sciences which had been confounded in the school of Cabanis and Broussais.

He applied the psychological method particularly to aesthetics and moral philosophy.

In aesthetics he arrived at the conclusion that the beautiful is the invisible expressed by

the visible
;

in moral philosophy, he affirmed that the good is the co-ordination and

subordination of ends. *

Numerous protests were raised against the philosophy of Cousin, which since 1830

had become almost exclusively the philosophy of public instruction. Without speaking

of writers who are still living, nor of the socialistic schools, which are more political

than philosophical, we will cite only two philosophers who have attempted to found new

philosophical schools : Lamennais and Auguste Comte.

Lamennais (see above). This philosopher, whom we have already met under the

name of the Abbe de Lamennais. after having broken with the church by his celebrated

work entitled Paroles d'un croyant, attempted a new philosophy, which should be purely

rational. This doctrine, contained in the Esquisse cPune philosophic (1841-1846;

translated into German), is perhaps the most vast synthesis which has been attempted
iv France in the nineteenth century. But it remained an individual and isolated essay,

and, notwithstanding its value, found no adepts. Following a method directly

opposed to that of the psychological school, Lamennais sets out with a consideration of

being in general, and he posits as a primordial fact the co-existence of two forms of

being—the Infinite and the Finite, which cannot be deduced the one from the other.

God and the universe are indemonstrable. The object of philosophy is not to prove

them, but to know them. God, or Substance, has three fundamental, constitutive at-

tributes, each of which is the whole of being, but which are nevertheless distinguished

from each other; so that the dogma of one God in three persons is philosophically true.

There is besides in God a principle of distinction, what Plato would term rd erepov,

which permits him to be at once one and multiple. Lamennais attempts to deduce d

priori the three fundamental attributes of God. In order to be, he says, it is neces-:uy
to be able to be

;
hence the attribute of power. Further, whatever is, must be this or

that, must have a form
;

in one word, must be intelligible. But in the absolute, the

intelligible is indistinguishable from intelligence. Finally there must be a principle of

union, which is love. The power is the Father
;
the intelligence, begotten by the

power, is the Son
;
the love, in this triad, is the Spirit. Creation is the realization, out-

side of God, of the divine ideas. It is neither an emanation, nor a creation ex u Jiifo. It

should be termed participation. God extracts all beings from substance, and it is im-

possible to suppose that anything can exist which is not substance. But this is not a

necessary emanation
;
it is a free act of will. In the created universe matter and bodies

are to be distinguished. Matter is nothing but limit
;

it is the principle of distinction in

* The principal philosophical works of Jouffroy are his Preface i) l<t Traduction du Esquisses moral

Dug. Stewart (1826), his Preface a la Traduction des txuvren de lleid (1836), Milanges {premiers and
nouveaux, 1838 to 1842), Cours >PEsth€tique (1843). and Coura •>'' Droit noturel

1
1ST) I. [Jouffroy'a rmrodu*

tion to Ethic*, Including a Critical Survey ofMoral System* ; translated by W. II. Channing.— Tr.)
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God, realized externally. Whatever is positive in bodies, is spirit. But spirit, by the very
fact that it is created, is limited. That which in itself is simply distinction becomes
in the world of objective reality a true resistant. But matter is not, nevertheless, a

nonentity ;
it is a true reality incomprehensible in itself, which is revealed to us only as

the limit of spirit. Hence every created being is at once spirit and matter. God is the

only absolutely immaterial being. As the universe represents God (1) from the point of

view of substance, which is spirit, and (2) from the point of view of limit, which is

matter, so also it represents him from the point of view of his triple personality. The
three divine persons, manifested psychologically in man and physically in the three

properties of electricity, light, and heat, are manifested at every point in the scale of

being, at first under the forms the most concealed, and then under forms growing more
and more rich, proceeding always from the simple to the complex. Lamennais applied,

therefore, the principle of evolution to the philosophy of nature, and in this respect
his philosophy is akin to that of Schelling.

Auguste Comte (1798-1857), founder of the School of Positivists. The doctrine of

Auguste Comte, the product at once of the mathematical and positive sciences and
of Saint-Simonism, is a combination of empiricism and of socialism, in which the

scientific stand-point constantly gained in prominence, in comparison with the social-

istic stand-point. There are in Positivism, as in all doctrines, two parts, a destruc-

tive part and a constructive part. The former part contains the denial of all meta-

physics and all search for first or for final causes. The beginning and the end of

things, it says, are unknowable for us. It is only what lies between these two that

belongs to us. These insoluble questions [relative to the origin and end of things]

have not advanced one step towards solution since the day when they were first raised.

Positivism repudiates all metaphysical hypotheses. It accepts neither atheism nor

theism. The atheist is a theologian. Nor does it accept pantheism, which is only a

form of atheism. The conflict between transcendence and immanence is approaching
its end. Transcendence is theology, or metaphysics explaining the universe by causes

external to it. Immanence is the watchword of science explaining the universe by
causes within the universe. In its constructive part, Positivism may be reduced, in

the main, to two ideas : (1) a certain historic conception, (2) a certain co-ordination of

the sciences.

The historic conception is that the human mind passes necessarily through three

states—the theological, the metaphysical, and the positive. In the first state, man ex-

plains the phenomena of nature by reference to supernatural causes, by personal or

voluntary interferences, by prodigies, miracles, etc. In the second period, supernatural
and anthropomorphitic causes give place to abstract, occult causes, scholastic entities,

realized abstractions, and nature is interpreted d priori : the attempt is made to con-

strue nature subjectively. In the third state, man contents himself with ascertaining

by observation and experiment the connections of phenomena, and so learning to connect

each fact with its antecedent conditions. This is the method which has founded

modern science, and which must take the place of metaphysics. In proportion as a

question becomes susceptible of experimental treatment, it passes from the domain of

metaphysics to the domain of positive science. Whatever is not capable of experimen-
tal verification, must be rigorously excluded from science.

The second conception of Positivism is the classification and co-ordination of the

sciences. The theory of this classification requires us to advance from the simple to

the complex. At the basis are the Mathematics
;
then come, in turn, Astronomy,

Physics, Chemistry, Biology, and Sociology. These are the six fundamental sciences,
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each of which is necessary to the next following one. The science of society is im-

possible without the science of life, and the latter is impossible without the science of

chemistry ; chemistry, again, presupposes physics, which itself presupposes astrono-

my (?) and mathematics. History justifies this order which logic imposes. It is thus

eeen that the positivistic theories bear above all the character of views respecting

method and classification. No metaphysics should be asked of this school, for it ex-

pressly denies the possibility of metaphysics. The psychology of Positivism is a

part of physiology. Its doctrine of morals is in no respect original ;
it rejects the

doctrine of personal interest. We may add, finally, that in a period of his life, which

has been termed the subjective period, M. Comte had arrived at a certain conception

of religion and at a real form of worship, of which humanity was to be the object.

This part of his philosophy has been repudiated by the most eminent of his disciples,

M. Littre, who is now publishing a complete edition of the works of Comte. Of these

the most important is the CWrs de philosophic positive (Paris, lb<39. [English translation

by Miss Martineau, London, 1853, and New York.— Tr.])

To the above account by Janet we add the following further bibliographical notices: On Lamennais

cf. Blaize Essai biogr., 1858; Binaut, in the Revue des Deux Mo»des, I860 and lSiil : 0. Bordage, L/i

philos. de L.. Strasburg, 1869. Of Eoyer-Collard, A. Philippe (Paris, 1858) and Barante (Paris. 1861) have

written. Cousin s works have been published in the following complete edition : CEtivres de V. Con

series : I.-II. : Count de VhUstoire de la pkilosophie moderns, Paris, 1846-48, III. : Fragments philoso-

phiques, 1847-48, IV. : Litteralure, 1840, V. : Instruction, publique, 1860. [For English translation

above, pp. 342, 343— Tr.] Of Cousin treat C. E. Fncha (Die Philos. V. C.'s, Berlin. 1847), A. lulard (Etudes
sur la philosophie contemporaine : M. Victor Cousin, Nantes. 1859), and J. E. Alaux (La philosophize de

M. Cousin [forms a part of the Bibliothi'que de philos. eontemp.], Paris, 1864) : the doctrine of Cousin is fre-

quently referred to by J. B. Meyer, in reviews in the Zeilschr. fwr Philos., especially in an article in Vol.

82, 1858, pp. 276-290, on Cousin's philos. Thatigkeit seit 1853 cf. further P. Janet, Victor Cousin, in the

Revue des Deux Mondes, Vol. 67, 1867, pp. 737-754; Ch. Secr6tan, La philosophie de V. Cousin. Paris.

lMis ; Mignet, V. Cousin, Paris, 1869. [The first article in Hamilton's Discussions, etc., is a review of

Cousin's Cours de philosophie, Introduction d rhistoire de la philos.
—

Tr.]

Among the pupils of Cousin belongs Bouillier (see above, § 114, Lit.), eminent for his comprehensive and

accurate History of Cartesianism. Others, as, for example, Ravaisson, Haureau, Remusat. Daiuiron. B

Janet, and J. Simon, were incited by Cousin to engage especially in critical studies in the field of the history

of philosophy. Emilo Saisset, the translator of Spinoza (see above. §115. Lit.), published also an Essai de

Philosophie Religieuse, Paris, 1859 [translated into English, together with two extracts from other writings

of the author, under the titles : Modern Pantheism, Essay on Religious Philosophy, 2 vols.. Edinburgh (T.

and T. Clark), 1863.— Tr.], and Le Scept-'?isme : Aenesidime, Pascal, Kant (see above, § 122. Lit.). Paul

Jan.-t has published a criticism of Buchner's materialism, in Le materialisme contemporain (forms a pari of

the Bibl. de philos. eontemp., Paris, 1864 : English translation by G. Masson, London, 1S66; German trans-

ation by 1C. A. von Reiohlin-Meldegg, with a preface by I. H. Fichte, Paris and Leipsic, 1866), also a PhilOSO-

phie du bonheur (Paris, 1864), and Le cerveau etlapeusie (Pari-, 1867). E. Caro, who has written upon
the Philosophy of Goethe (see above, §115. Lit.), has also published Le materialisme et i't science

I

1867) : cf. ('urn's address on Lajinalite instinctive dans la nature, delivered .it ihe Sorbonne and printed in

L. A. Martin's Annuaire philosophique (Paris, 1869, pp. 253-262). Ravaisson, Thurot, and Jules Simon (who
has also written Le devoir, Paris, 1854, La religion naiiire//e, 1856, La W>< rt>' d>'conscU nce,1867,etc.), havemade
valuable contributions to the history of ancient philosophy, Remusat and Haureau to the history of med

philosophy, and Uamiron and Chr. Bartholomews (1818-1856), among others, to the history of modern phi-

losophy ; in addition to the above-cited works of the latter (§§ 111 and 117). we may mention here his(tfa

Ilistoire critique des doctrines religieuses, Strasburg, 1855. Th. II. Martin, the eminent expositor of P

Titnceus, is the author of Lis sciences et la philosophic, ,ssois de philos. critiqut et religieuse, Paris, 1869.

The standpoint of Charles Renouvier (Essai de critique ginirale, Paris. 1864; Science de la morale, St.

Cloud, 1869 [Manuel de philos. anctenne, 2 vols., Paris. 1844, Manuel de philos. modi rue. 1 ,,,}.. Paris.— Tr.])
has been especially Influenced by the study of the critical philosophy of Kant. Pierre Leroux, who lia* writ-

ten ti Refutation de T&clectictsme (Paris, 1839), and De Thumantti (Paris, 1840), inoorpora id also

Proudhon, 1809-1865) into his socialistic doctrine many ideas derived from German philosophy, and especially
from Hegelianism. The investigations of BasOiat and other--, in political economy, bear, in numerous in-

stances, upon philosophical problems. The influence of German speculation i- manifested, in many respects,
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in the works of Ernest Renan (author of the Vie de Jesus, Paris, 1803 [English translation, New York. Carle-

ton.— TV.], as also of valuable works on mediaeval philosophy, see above, Vol. I., §§ 25 and 26), H. Taine (Phi-

losophy of Art, English translation, New York, Holt & Williams), Jules Michelet (Bible de I'humanite, Paris,

18(14), and other living French thinkers, including E. Vachcrot (La metaphysique et la science, Paris, 1858,

2d ed.. Paris, 1862). Of Comte treat Littre (Paris. 1863), J. Stuart Mill, (Comte and Positivism, 2d ed., re-

vised. London, 1866 [American editions, Boston, Spencer, and Philadelphia, Lippincott ; originally pub-

lished in the Westminster Revieio for April. 1865.— TV.]), Ch. Peliarin (Essai crit. sur la philos. positive,

Paris, 1S66). Compare La philos. positive, a Review directed by E. Littre and G. Wyrouboff, Paris, 1867;

La philos. posit, d1

Aug. Comte condensee par Miss Harriet Martineau, tra&uc. franfaise, Bordeaux, 1871

seq. [On Mill's Comte, cf. G. H. Lewes, Fortnightly Revieio, Vol. 6, 1866.— TV.]
—Among the most note-

worthy Swiss philosophers, writing in the French language, are (or have been) Alexander Vinet, Reformed

theologian (1797-1847), who wrote, among other things, Essais de philos. morale et de morale religieiise

(Paris, 1837), Etude sur Blaise Pascal (2d ed., Paris, 1856), Moralistes du 16. et 17. siecle (Paris, 1850),

Hist, de la litt. franc, au 18. slide (Paris, 1853), and au 19. siecle (2d ed.. Paris, 1857), and Charles Secrotan

(see above, § 134), who has written a Philos. de la liberie, a Philos de Leibniz, Recherche de la methode,

and Precis de philosophic

In Belgium the doctrines of Krause, represented formerly by Ahrens, and now by Tiberghien and others,

are in the ascendant at the University of Brussels. In Liege, Leroy has published a work on philosophy in

the province of Liege during the 17th and ISth centuries (Liege. 1860). Alphons Kersten, of the same city

(died in 1863). maintained, in opposition to Bonald's doctrine of the revealed character of language, the natural

origin of language. A modernized Cartesiauism has been defended at Ghent by Huet, a pupil at Paris of

Bordas-Dumoulin (who, while retaining the doctrines of creation, of the fall of man, and of redemption, de-

sired at the same time a philosophical
li renovation of Christianity," a progress of nations toward Christian

brotherhood and unity under the dominion of truth and reason ; see Le Cartesi inisme ou la veritable

renovation des sciences, ouvrage couronne de I'Institut. suivi de la theorie de la substance et de celle de I'in-

fini. par Bordas-Dumoulin, precede cVun discours sur la reformation de la philosophic au 19. siecle, pour

servir cCintroduetion generate, par F. Huet, Paris, 1843 ;
cf. Huet. La science et Tesprit, Paris, 1864 ; Huet,

La revolution religieuse au 19. siecle, Paris, 1S67; La revolution philos. au 19. siicle, Paris, 1870). The

same doctrine was maintained by Callier (died 1863), Huot's pupil. Joseph Delbceuf, who taught at Ghent

from 1864 to 1866, has occupied himself in investigations relative to the philosophy of mathematics, to logic,

and to the theory of sensuous perception (Prolegomhi.es philosophiques de la geometrie et solution despos-

tulats, Liege, 1860
; Essai de logique scientifique, prolegomenes, suivis d'une etude sur la question du

mouvement consideree dans ses rapports avec le principe de contradiction, Liege, 1865
;
articles in the Bul-

letins of the Brussels Academy on illusions of the senses, and on the musical scale). Delbceufs successor,

Oscar Merten, a pupil of Leroy, has published a work entitled De la generation des systemes philosophiques

sur Vhomme, Brussels. 1867. In Louvain, Ubaghs, as a disciple of Bonald, taught a doctrine of supranatural

"ontologism," which, however, like Guntherism in Germany, gave offence in certain respects to the Church

and was specially opposed by the Jesuits, who also have their representatives among the teachers of philoso-

phy in Namur and Ghent. Since the retirement of Ubagh, Abbot Cartuyvels has taught philosophy in Lou-

vain. Of great philosophical importance are the investigations of Laurent in the department of international

law and the history of civilization, and of Quetelet relative to criminal and moral statistics in general. (A.

Quetelet, Physique sociale, 1835 [Anthropometric, ou Mesure des differentes facultes de Vhomme, Brussels,

1871.— TV.]). In Holland, the practice recommended by Francis Hemsterhuis (1720-1790) and Daniel Wyfc-

tenbach (1746-1820), of philosophizing on the basis of the ancients, is still dominant. (Of Hemsterhuis treat

G. Ottemar [in Latin, Louvain, 1827], E. Grucker, Francois Hemsterhuys, sa vie et ses leuvres, Paris, 1866,

and Groneman, Utrecht, 1867). Philip William Van Heusde (177S-1839), the Platonist, taught in Utrecht.

Beside various works relative to the history of philosophy, by Roorda and others, which deserve notice, espe-

cial mention should be made of the investigations of C. W. Opzoomer in logic, aesthetics, and religious philo-

sophy. Opzoomcr's logical manual, on the " Method of Science," has been translated from Dutch into Ger-

man by G. Schwindt (Utrecht, 1852), and his work on "Religion," by F. Mook (Elberfeld, 1869).—In Den-

mark, as, formerly, Kantism and Schellingism. so more recently Hegelianism has found adherents. Fcner-

bach"s doctrines, among others, have also produced an influence in Denmark, although they have been modified

by Soren Kierkegaard (who died in 1854) and Rasmus Nielsen, of Copenhagen, who teach that the sphere of

subjective truth, corresponding with emotion and volition, has at least equally legitimate claims to recogni-

tion with the sphere of objective truth, which corresponds to thought, and that faith should not be judged

by the laws of knowledge nor knowledge by the laws of faith. Opposing this distinction between faith and

knowledge, Briichner (of Copenhagen) holds fast to the Hegelian conception of the relation between religion

and philosophy. In Norway M. J. Monrad (of Christiania) teaches a form of Hegelianism ; holding as a fun-

damental idea that life consists in a continual overcoming and reconciliation of antagonisms, he combats the

absolute separation of faith from knowledge and seeks for a reconciliation of the two which shall be accepta-

ble to the Church, in the doctrine that faith anticipates the infinite goal, toward which science—always
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prowing. and never complete—is tending. In Sweden the Kantian philosophy had its representative in D.

Boethius, and the philosophy of Fiohte and Schelling in I! nj miiu Hdijcr, whose essay Om den philosophic a

constructlonen (Stockholm, 1799) was published in German under the title Uebi rdU philo .
< 'onstructton (ibid.,

1601). Hdijer argues against Slant's dictum, that construing by concept] in mathematics,

and not in philosophy; he says that Kant himself in the Metaph. Principles of Physics construed matter

philosophically; the starting-point of all construction is found in a pure act, i. e., in an absolute, infinite

activity, prior to the Ego, its product ; the methi id by which construction proceeds is the method of limita-

tion. Christoph Jakob BostrSm (of whom Ed. Matzner writes in the Phttos. Monatskefte, 111.. 3, 1869, and

whose views lie at the basis of Leander's essay in the same journal, III., 2, p. Ill) adopts in essential particulars

the doctrines of Leibnitz, combining them with Plutonic doctrines and modifying them so as to teach that

the inferior monads or ideas are contained in the superior, as smaller numbers arc contained in greater ones.

Among Bostriim's pupils is Bibbing, who has written up in Plato (see above, Vol. I., § 40). Hegelianism 13

represented by J. Borelius (formerly in Calmar, since 180(5 professor in Lund). In Transylvania, Beneke"s

psychology and pedagogic theory, and in Poland and Hungary the doctrines of Hegel have exerted an influ-

ence. Into Russia, also, German philosophy has made its way sporadically. Of Modern Ureek worl.

following, among others, deserves mention : Oewprj-riKij? ko.\ TrpaKTtKrj? cJ>iAocro<f>ias (TToixe'a, vtto fipatXa.

'Apfievrj Ka9r]vr]Tov rrjs <£iAo<xo(pi.as iv T;} 'Iowio aKaSrj/ju'a (at that time Secretarj' of the Senate of the Ionian

Islands), Corfu, 1803. In Spain there prevails a mild form of Scholasticism, which, together with it- ab-

struse form, has lost much of its former rigor and profundity. Among its most eminent representatives is

Balmes, several of whose works have been translated into German by Lorinser. In the form of an opposi-

tion to Scholasticism, Krauseanism has had some influence in Spain. Julio Sanz del Bio, mentioned above

(§ 12S) as a follower of this doctrine, died Oct. 12, 1809. [The English and Italian bibliography given by

Uebenveg is incorporated into the following Appendices.— Tr.]

v&.
ft





APPENDIX I

PHILOSOPHY IN GREAT BRITAIN AND ASTERICA.

A SUPPLEMENTARY SKETCH.

By NOAH PORTER.

Philosophy, as a pure or speculative science, has attracted the

exclusive attention of fewer devotees among the English-speaking

scholars than among those of France or Germany. But it should

not be inferred that Philosophy has been generally neglected. On the

contrary, philosophy has been more readily and more widely applied

to Ethical, Political, and Theological uses, on account of the greater

freedom of the English peoples, and their more practical spirit.

The pressure of discussion and of practical necessity has often forced

many of the ablest thinkers in all these departments to develop the

underlying philosophical principles which were required to sustain

their practical conclusions. In this way many of the special investiga-

tions of leading English writers have been greatly enriched by philo-

sophic thought at once comprehensive and profound. Though English

philosophy has less systematic completeness and formal exactness than

the philosophies of France and Germany, it is far more original and

copious than many critics and historians have ackm >wledged.
W hile on

the one hand there are fewer purely speculative works in English

literature than we should naturally desire to find, there are many

profound philosophical discussions interwoven in the substance of the

manifold ethical, political, and theological treatises in which this

literature abounds. The speculations of many English writers are no

less profound because they are intertwined with practical discussions,

aud overshadowed by their applications. The contributions to philo-
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sophy of not a few able thinkers are none the less real because they
have been rendered in the service of some important practical interest.

It follows, that a sketch of the progress of philosophic thought in Eng-
land and America requires us to notice eminent writers and thinkers

who have not devoted themselves exclusively to purely speculative

questions, but who notwithstanding have made important contribu-

tions to philosophic thought.
Such a sketch is the more necessary as an appendix and supple-

ment to Ueberweg's history of English philosophy, inasmuch as its

author, in common with most of the continental historians, finds little

evidence of any other philosophical tendency than that of Empiricism,
and therefore gives only a partial view of some writers who represent
this direction in a general way, and altogether overlooks a consider-

able number of writers who in those discussions in which philosophy is

applied to special questions, assume or teach a philosophy of an

opposite character.

CHAPTER I.—English Philosophy before Locke.

§ 1. The first writer whom we notice is Richard Hooker, a writer somewhat earlier

than Lord Bacon, whose philosophical reach and sagacity is for many reasons deserv-

ing of attention. Cf. Frederic Denison Maurice. Modern Philosophy, etc., Lond. , 1SC2,

chap. v.

Richard Hookor. 1553-1600, a native of Heavy-Tree, near Exeter, a Student, Tutor and Fellow of Corpus

Chrisri College, Oxford, Rector at Drayton-Beauchamp, Buckinghamshire. 1584 ;
Master of the Temple,

15S5 : Rector of Boscomb. Wiltshire, 1591 ; Prebendary and Sub-dean of the Cathedral of Salisbury ; Rector

of Bishopsbourne, in Kent, 1505, where he died.

His principal work, Of the Laws of Ecclesiastical Polity, was published, the first 4 books in 1594, the 5th

in 1597, the 7th in 1017, the 6th and 8th in 1648. The eight books, with a few sermons and tracts, were

published in Bond., 1602, fol. ; 2d edition, with Walton's life. 1666, fol. ; other editions are, Bond.. 1076,

'82. 1705, '19, '23 : Dublin. 1721 ; Oxf., 1793, 1807,
-

20, each 3 vols. 8vo ; Lond., 1825, 2 vols. Svo ; 1830, with

notes and extracts by Hanbury, a dissenter, 3 vols. Svo. Arranged by Keble, Oxf., 1S36 ; 4 vols. 8vo, 1841 ;

3 vols. Svo, 1S45 ; do., without Keble's notes, 1845, 1850, 2 vols. Other editions, Lond., 1S39, 1845, 2 vols.

8vo.

Hooker is called by Hallam " the finest as well as the most philosophical writer of

the Elizabethan period." All his writings are in form and purpose theological rather

than philosophical. His Laws of Ecclesiastical Polity are professedly a vindication of

the Government of the Church of England as established by the Protestant Sovereign

and Parliaments. In order to defend this successfully, the author devotes the first two

books to a preliminary discussion of the philosophical principles involved, and sets forth

a sort of prima pMlosophia concerning law in general, in its relations to the Divine

essence and activity, to the physical and spiritual universe, to civil and ecclesiastical

societies, and to the ways in which it can be known by man, through natural and

supernatural reason. His other writings consist of discussions concerning points of

doctrine controverted by the Romanists and Puritans, in which there is recognized a sys-
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(em of philosophy which is more definitely conceived and more firmly held than in the

writings of any other theologian of his time.

The particular principles for which Hooker deserves mention are his clear and satis-

factory conception of the regularity of the operations of the universe for some "
pre-

conceived end ;" the definition of law as assigning to each thing its kind, appointing '"its

form and measure of working ;

"
the applicability of law to God, in the memorable say-

ings, ''the Being of God is a kind of Law to his working,"
" God is a Law both to him-

self and to all other things besides." His actions and effects are limited though he is

infinite, because his actions correspond to some end,— "'not that anything is made
to be beneficial unto him, but all things for him to show beneficence in them." God's

will is limited by his reason
;
this reason exists though it is often unknown to man.

Law is properly applied to the properties and powers of nature. ' ' Obedience of crea-

tures to the law of nature is the stay of the whole wrorld." The apparent defects in

the working of these laws are incident to the malediction on account of sin. This na-

tural generation and process of all things receiveth order of proceeding from the settled

stability of divine understanding. These laws hold good not only of natural agents by

themselves, but also as related to one another, binding them to serve one another and

to serve the common good.

A6 God moves natural agents as an efficient, so he moves intellectual creatures, e. g.

angels, both the unfallen and the fallen. Of the unfallen the actions are threefold,

love, adoration, and imitation
;
the reason or law of the fall of any is by the reflex

of their understanding upon themselves, substituting pride for the love, adoration

and worship of God.

The laws of created beings—and of man conspicuously—provide, that as capable of

progress he is impelled by desire. Man being made in the likeness of his Maker resem-

bles him in being free—we are not tied as natural agents. The two principal fountains

of human action are knowledge and will. Will differeth from that inferior natural de-

sire which we call appetite. "Appetite is the will's solicitor, and the will is appetite's

controller." "Evil as evil cannot be desired." " Goodness doth not move by being,

but by being apparent."
" Our felicity therefore being the object and accomplishment

of our desire, we cannot choose but wish and covet it.
" ' ' Goodness in actions is like unto

straitness, wherefore that which is done well we term right."
" That which is good in

the actions of men, doth not only delight as profitable, but as amiable also." There

are two ways of discerning goodness— by their causes and their signs. "The most
certain token of evident goodness is, if the general persuasion of all men do so account

it." "The general and perpetual voice of men is as the sentence of God himself."
' " That which all men have at all times learned, nature herself must needs have taught.

"

"Laws for intellectual beings is their intuitive intellectual judgment concerning the

rarity and goodness of the objects which set them on work." The ride of voluntary

agents is the sentence that Reason giveth concerning the goodness of those things which

they are to do. The sentences which Reason giveth are some more, some less general
The knowledge of what man is in himself, and in relation to other beings, is the mother
of the principles of the law of nature for human actions. This law is mandatory, per-
missive or admonitory. Laws of Reason are investigable by Reason only, without super-
natural revelation. The laws of a commonweal are orders agreed on, touching the
manner of living in society. All public requirement arises from deliberate advice, consul-

tation, and composition between men. Nature requires some kind of government, but
leavi a the choice arbitrary which kind each shall be. Laws not only teach what is good,
but exert a constraining force. The authority of the ruler comes either from a commis-
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eion derived directly from God, or from the consent of the governed. This consent is ex

plicit or implied. Positive laws are twofold : those which establish some duty to which

men were bound by the Law of reason, or else those which make that a duty which was

not so before, i. e., they are mixed or human. The third description of Laws is that

which holds between bodies politic, i. e.
,
the Laws of nations. These are primary and

secondary. Concerning the commerce between Christian nations the force of general

councils is great.

The good of man is threefold : sensual, intellectual, and spiritual or divine. The

last comes in the way of reward to perfect obedience. Man having failed of this by the

way of nature, God has provided a way that is supernatural, on condition of faith,

which includes hope and charity. But supernatural duties do not exclude those which

are natural. The Scriptures are full of the laws which concern these. It is great ad-

vantage that so many of these laws are written and were not entrusted to tradition.

The completeness of the Scriptures in respect to every Law needful to be known, is

relative, not absolute. But the supernatural light does not exclude the light of nature,

which it supposes and to which it is supplementary. Some of the laws in the Scriptures

are mutable. Positive laws do not always bind, but are conditional. Those are con-

stant, whether natural or supernatural, which belong to man as man in those relations

which are permanent. The matter of such laws alone is constant. On the other hand,

those laws, even though supernatural, which were ordained for special and inconstant

relations, are not of permanent force. Again ;
in societies, both civd and ecclesiastical,

laws respecting these changing relations become authoritative simply by being pre-

scribed by the majority, through its representatives or constituted authorities.

The principles enumerated in the first book of Hooker's great work, and vindicated

against objections in the second, are applied in the six books which follow to the de-

fence of the ecclesiastical polity established by law. The principles themselves are a

summary of the doctrines fundamental to politics and ethics and theology, which, in a

certain sense, were re-elaborated by one of the ablest philosophers of his time, who was

well acquainted with the pagan and Christian writers, and was largely endowed with

sagacity and comprehensiveness. The philosophical system of Hooker may be fairly

accepted as akin to that of Lord Bacon
; only it was far more explicit and comprehen-

sive in its statements and more systematic in its form and completeness. It could not

fail to exert a powerful influence on all subsequent discussions in metaphysical, ethical

and political philosophy, anticipating as it does many of these discussions by providing

the principles for their adjudication.

§ 2. Sir- John Davies, 1570-1626, should be named next after Hooker, and before

Lord Bacon. He was born in Wiltshire, and educated at Queen's College, Oxford, in 1G03

Solicitor-General in Ireland, and Judge of Assize, 1620-1. In 1620 he was appointed

Lord Chief Justice of England, but died suddenly before the ceremony of installation.

His poem, On Human Knowledge and the Human Soul, like the first book of Hooker,

exhibits the current psychology and philosophy of England in his time, though more in

detail. The title of the 2d edition, 1602, is Nosce Teipsvm : This oracle expounded

in two Elegies: 1st, Of Human Knowledge ; 2d, Of the Soul of Man, and the Immor-

tality thereof : 1st ed.
,
1509. It gives a transcript of that better scholastic doctrine of

the soul which combines the teachings of both Aristotle and Plato, when purified from

many of the extreme subtilities ingrafted upon them by the doctors of the schools, and

adds the results of the dawning good sense which attended the Reformation and the Re-

vival of Classical Learning. For the history of philosophy it is of great significance, as it

enables the student to understand the psychology and philosophy which were current
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before the introduction of the philosophies of Descartes on the one hand and of Hobbes

and Locke on the other. The versification is uncommonly successful. It may be re-

garded as a triumph of diction in the expression of subtle thought in concise and fluent

verse. It is by no means free from the conceits which were current in all the versifica-

tion of its time, but it is remarkable in the history of literature for the skill with which

it conducts philosophical discussion in the forms, and with somewhat of the spirit of

elevated poetry. The positions which the author maintains are : 1 . That the soul is self-

6ubsistent without the body. 2. It is more than a perfection or reflection of the sense •

concluding his argument thus :
—

' ' There is a soul, a nature which contains

The power of sense within a greater power ;

Which doth employ and use the sense's pains,

But sits and rules within her private bower. "

3. The soul is more than the temperature of the humors of the body. 4. The soul is a

spirit. 5. The soul is created, not traduced. 6. Satisfactory reasons can be given

why it is united with the body. 7. The soul is united to the body not as a man in a

tent, or a pilot in a ship, or a spider in its web, or the image in the wax, nor as water

in a vessel, nor as one liquor is mingled with another, nor as heat in the fire, nor as a

voice through the air :

" But as the fair and cheerful morning light

Both here and there her silver beams impart,
And in an instant doth herself unite

To the transparent air in all and every part.******
So doth the piercing soul the body fill,

Being all in all, and all in part diffused.
"

The soul has (a) the vegetative power by which the body is nourished
; (b) the five

Benses which are the outward instruments, which like porters admit knowledge, but do

not perceive ; (c) the imagination or common sense or sensory, which perceives, retains

and transmits to the (d) fantasy which compounds, compares and tries these forms
; (e)

the sensitive memory or the memory of sense objects; (/) the moving forces or

passions connected with such objects ; (g) the soul's capacities to move and regulate the

body; (h) the intellectual power, of which the generic name is wit, which acts as

abstraction, and reason,

" When she rates things and moves from ground to ground,"
" But when by reason she the truth hath found,

And standeth fixed, she understanding is."

" When her assent she lightly doth incline

To either part, she is opinion's light ;

But when she doth by principles define

A certain truth, she hath true judgment's 6ight."

Besides these there is the capacity for innate ideas :
—

23
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" Yet hath the soul a dowry natural,

And sparks of light, some common things to see
;

Not being a blank where naught is writ at all,

But what the writer will, may written be.

For nature in man's heart her laws do pen,

Prescribing truth to wit, and good to will
;

Which do accuse, or else excuse all men,
For every thought or practice, good or ill."

To these are added the powers of will and of the intellectual memory. These

powers are severally related to one another and stand in mutual dependence. To this

analysis of the powers of the soul is subjoined an argument for its immortality.

§ 3. Lord Herbert of Cherbury, 1581-1648, though more influential as a writer upon

religion than upon philosophy, was not without important influence upon the course of

speculative thinking in England. (Cf. Sir William Hamilton's Works of T. Reid, p. 781.)

No one can understand the polemic of Locke's Essay without studying Lord Herbert's De
Veritate. Its chief doctrines are the following : There is such a thing as truth. It is

as permanent as existing things. It is everywhere, pertaining to things which are, and

which are feigned to exist. It is self-manifest, and so is distinguished from that which

appears to be true. There are as many kinds of truth as there are different kinds of

things. These differences in things are made known by our natural faculties. So far

as our natural faculties are capable of and analogous to the truth of things, we have

truth of conception. The truth of all these truths is the highest, vis., the truth of the

intellect. This supposes truth of things, truth of appearance, and truth of conception,

and their harmonious conformation with one another.

There are thus four kinds of truth : truth of things, which concerns the object as it

is in itself
;
truth of appearance, which concerns the object as it is manifested

;
truth.

of conception, which concerns the object as it is apprehended by us
;
and truth of intel-

lect or judgment. The first is the inherent conformity of a thing with itself
;
the sec-

ond, the conditional conformity of appearances with things ;
the third, the conditional

conformity of our faculties and things as they appear ;
the fourth, the due conformity

between the conformities already named. All truth is {i. e.) involves relation or agree-

ment. The conformity of truth of appearance and truth of apprehension with their

objects depends on the conditions provided in the faculties concerned. The truth of

the intellect depends on the mutual conformity of these other truths, conditional on

certain knowledges (notitice) or principles which are common to every sane and perfect

man, by means of which he judges of all individual objects that come under his obser-

vation. These respect the good and the beautiful as well as what is commonly called

the true.

The faculties are four : natural instinct, inner sense, external sense and the discur-

sive faculty (discursus). Natural instinct is the faculty by which we apprehend and

apply without reasoning the common notions as to the relations of things, especially

such as tend to the conservation of the individual, the species, and the entire uni-

verse. These common notions, though excited by the senses, are not conveyed by
them

; they are implanted in us by nature, so that God by them has imparted to us not

only of his image but of his wisdom. These are distinguished into the original and

the derived. The first are distinguished by six marks or criteria
; priority ; independence ;

universality ; certainty, so that no man can doubt them without putting off his nature
;
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necessity, that is, usefulness for the preservation of man
; lastly, intuitive apprehension

or self-evidence. Natural instinct is present in and modifies the three other faculties.

The inner sense includes all those powers which under the direction of natural

instinct have to do with the particular forms of the agreeable and disagreeable, and of

the good and evil, whether these are dependent on the body or the soul. These are

permeated by liberty of choice (unicum Mud untune miraculum). The common sen-

sory, communis sensus, of the internal senses is the. conscience, and depends od the fac-

ulty or capacity to be conscious. By means of common notions it judges of what is

good and evil in their various degrees, and thus reaches the judgment of what ought

to be done.

The external senses are those which depend on the special effects of external objects

on the external organs jointly with corresponding internal senses and natural instincts.

The discursive faculties (discursus) give that knowledge in respect to objects fur-

nished by the external and internal sense, which depends on certain capacities for

inquiry or investigation, and the common notions. It respects existences, the

quiddities, the qualities, the quantities, the relations, place, time, and especially their

causes, means and ends.

Man is distinguished from animals not by the gift of reason, but pre-eminently by
the capacity for religion. The five common notions of natural religion which are pos-

sessed by all men are the following : (1) That there is a God
; (2) That he ought to be

worshipped; (3) That virtue and piety are the chief elements of worship ; (4) That

repentance is a duty ; (5) That there is another life, with rewards and punishments.
A revelation is possible to individuals. Lord Herbert contended that a special reve-

lation was made to himself, but nothing can be admitted as revealed which contradicts

these five primary principles or common notions, and anything beyond can be of no

importance to the whole human race, and therefore no such revelation should be made

public.

The writings of Herbert were not without permanent influence. He gave impulse
and character to that great movement in England of religious rationalizing which is

known as English Deism, and which has in many ways been significant in shaping the

course of all subsequent speculation. Shaftesbury, Tindal, and others followed him in

accepting some of the results of his metaphysical inquiries and more of their applica-

tions. His views of the nature and possibility of revelation are kindred to those

enforced by Kant in his Religion within the limits ofpure reason, which indeed are com-

mon to the Old and the New Rationalism.

His speculations concerning the truth of things and its relation to the truth of

appearance anticipate those of Locke, and the profounder and more wide-reaching
researches of Kant. Other points of similarity between him and Kant might be

adventured. His treatise De Yeritate attracted the attention and elicited theci

of Gassendi, Op., Hi., 411
;
also Descartes, ffiuvres, ed. Par. viii., 138

;
168. Cf. Hallam,

Lit. of Europe, III. c. ii., Sec. 77, c. iii., 21-28
;

also Leland's view of the principal

Deistical writers, etc.
,
Letters i. and ii.

§ 4. Nathaniel Culverwell, 1615-1652, Fellow of Emmanuel Coll., Cambridge, was
a contemporary of Herbert, and his treatise on The Light of Nat/un was probably sug-

gested by Herbert's De Veritate, as may be inferred from occasional allusions to his

lordship's work. It was published after the death of the author, Lond., 1652, also

1654, 1661; Oxford, 1669, also ed. Brown, Edin. 1857. Culverwell was a student

and Fellow of Emmanuel College, which was the original nursery of most of those who
were afterwards so conspicuous as the "

Cambridge Latitudiuarians "
{vide J. Tulloch,
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Rational Theology and Christian Philosophy in the 17th century, Lond., 1872). Cul-

verwell writes from a Christian standpoint, and was doubtless aroused by Herbert's

attack upon Christianity from the side of Reason. His doctrine of the sources of know-

ledge is thus stated :

' There are stamped and printed upon the being of man some clear

and indelible principles, some first and alphabetical notions, by putting together of

which it can spell out the law of nature.'— 'As in the noble mathematical sciences

there are not only some first aiV^ara, which are granted as soon as asked, if not

before, etc., in the very same manner, nature has some postulata, some wpo\i]\\/eis,

which she knows a rational being will presently and willingly assent to.
' On the other

hand, there is no innate light, but only the power and principle of knowing and reason-

ing. Culverwell urges against innate ideas as such— ' Had you such notions as these

when you first peeped into being ? at the first opening of the soul's eye ? in the first

exordium of infancy ? Had you these connate species in the cradle ? and were they
rocked asleep with you ? or did you there meditate upon these principles

" totum est

majusparte,
1 ' and "

nihil potest esse et non esse simuV ' " Never tell us that you wanted

organical dispositions, for you plainly have recourse to the sensitive powers, and must
needs subscribe to this, that all knowledge comes flourishing in at these lattices."
" Sense is the gate of certainty,

—the understanding is the throne of it; first principles

and common notions with those demonstrations that stream from them, they only

remain,
* * and he that will not cast anchor upon these condemns himself to per-

petual skepticism." But morality is founded in the divine nature. ' It is an eternal

ordinance made in the depth of God's infinite wisdom and counsel, for regulating and

governing of the whole world, which yet had not its binding virtue in respect of God

himself, who has always the full and unrestrained liberty of his own essence, that it

cannot bind itself.' Culverwell dissents from Hooker, in making moral obligation to

proceed from the divine will.
' Not the understanding, but the will of the lawgiver

makes a law.'
' Ideas were situated only in the understanding of God, whereas a law

has force and efficacy from his will.
' In respect to the relation of faith and reason he

holds ' that all the moral law is founded in natural and common light
— in the light of

reason,' and that there is nothing in the mysteries of the gospel contrary to the light of

reason. Faith demands the services of reason to evince the necessity of revelation, to

test its evidence, to assist the interpretation of revelation, and to vindicate and harmo-

nize its doctrines. The truths proper to faith are undiscoverable by reason. Faith is

the reception of the divine testimony, remotely by its outward evidence, but proxi-

mately by its inward light as discerned through grace. Its operation is consistent with

reason, and so far from superseding reason, demands its constant exercise.

TnE Cartesians and the Cambridge Men.

§ 5. To understand the state or philosophical opinion in England before and after

the time of Locke, and, indeed, in order to interpret the meaning of Locke's Essay,

we should do ample justice to those English writers who took a direction opposed to

that of Hobbes. The influence of Hobbes was owing more to the political and ethical

affinities of his opinions, than to the scientific authority of his system, if it is worthy

to be called a system. The support which the politics of the Leviathan lent to the

despotic policy of the restored monarchy of Charles II., and the sanction which his

materialistic and necessitarian ethics lent to the corrupt morals of the court and its

adherents, made his philosophy the object of general discussion and active controversy.
" The philosopher of Malmesbury," says Warburton,

" was the terror of the last age.
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* * The press sweat with controversy, and every young churchman would try his

arms in thundering on Hobbes' steel cap." Not only the clergy of all orders in his own

time, but the moralists and publicists of two or three generations following, the-

it necessary formally to refute his doctrines. The new philosophy of Descartes natu-

rally attracted the attention of the theologians and philosophers of England as in many
important features diametrically opposed to the fashionable tenets of Hobbes.

Hobbes had contributed his objections (the third) to the meditations of Descartes, and

it was obvious from the first, that however close might be the affinities in some features

between the physics of the two, their views of the soul were diametrically opposed. It

is not surprising that a school of Cartesians and of thinkers with Cartesian sympathies

began to appear. Antony Legrand, an ecclesiastic of the order of St. Francis, led the

way, coming into England from Douay, as a Roman Catholic missionary. He was an

ardent propagandist of Cartesianism, residing several years in London, and subse-

quently in Oxfordshire. He published two works to further the easy apprehension
of the elements of this philosophy in the universities, viz. : PhUoaophia vet/us e

made Renati Cartesii more Scholastico breviter digesta and Institutiones phUos
secundum principia i?., Cartesii novo metlwdo adornata et explicata, Lond. , 1675, :jd ed.

This philosophy encountered an active opposition at the University of Oxford, which

was headed by Samuel Parker, the Bishop of Oxford. In his Disputationes de Doo et

dicina procidentia he contended in the Scholastic spirit equally against the philosophy

of Descartes and that of Hobbes, making no distinction between the mechani' :.l

features of each, and not discerning that while the one was Atheistic, the other

was as strikingly Theistic in its spirit and tendency. To this attack Legrand replied in

his Apologia pro Eenato C'artesio contra Samuelem Parkerum, Lond. , 1G79. Legrand
also held an active controversy with John Sergeant, also a Roman Catholic, who

eub8equently wrote against Locke. He annotated Rohault's Traite de physique, which

was subsequently translated and edited in the spirit of the Newtonian physics by
Samuel Clarke, 1723. Cartesianism never obtained a footing in Oxford, which retained

the peripatetic Aristotelianism till it was partially displaced by the philosophy of Locke.

In Cambridge Cartesianism had for many years a partial foothold without ever attain-

ing the complete ascendency. Cf. Alma, a poem by Richard Prior, for the contrast

between the Aristotelian and Cartesian theories of the soul, as held during this period

respectively in Oxford and Cambridge.
The so-called Latitudinarians of Cambridge were all more or less influenced by

Descartes : vide Burnet's History of his oien Time and Tulloch's Rational Theology, etc.

The most conspicuous among these were Ralph Cudworth, Henry More, John Smith,

Benjamin Whichcote, and John Worthington. The first three were most distingui-

as philosophers, the last two as ethical and religious writers. They were all equally

opposed to the Epicurean and Atheistic philosophy of Hobbes, with its necessitarian

theory of the will and its denial of the permanence and independent authority of

moral distinctions, to those churchmen who exalted ecclesiastical organizations ami rit< 9

above the spiritual power of Christianity, to those dogmatists who attached greater

importance to Scholastic dogmas and subtle creeds than to the moral significance of its

principles, and those Calvinists who seemed to exalt the power of the Deity above his

moral attributes, or insisted upon the purposes and grace of God at the expense of

human freedom. The most distinguished of these "
Cambridge men," as they were also

called, was Cudworth, who, besides the Intellectual System of the Universe, wrote A
Treatise concerning Eternal and Immutable Morality, 1731, and also a Treatise on Free

Will, both being unfinished fragments of extended discussions which were originally de-



S3 8 THE CARTESIANS AND THE CAMBRIDGE MEN.

signed to complete the first-named work. The whole was primarily designed to combat

the doctrine of necessity as held by three classes of philosophers, the Atheistic
;
the Theis-

tic. who rejected the moral authority of God, the so-called Deists ; and the Christian

Theists, who admitted moral perfections in God, but contended that necessity controls

human activity. It was finished in part only, viz., the argument against the Atheistic

[hypothesis. The Intellectual System is at once the most learned and for the time the

most critical work on the history of Ancient Philosophy which had ever been produced by

jiny English writer. Besides the careful and comprehensive statements which it furnishes

in respect to the doctrines concerning God, it constantly brings them into comparison with

the more recent atheistical systems, excepting that of Spinoza, who is named but once

in the text, and whose system could scarcely have been published at the time when Cud-

worth's treatise was written. Cudworth has Hobbes prominently in mind, even when

criticising the ancient necessitarians and materialists. Descartes also comes under his

criticism. There is scarcely a single position which Descartes accepted or taught which

Cudworth did not call in question. He accepts in part the new mechanical philosophy

so far as it seeks to account for inorganic phenomena, and even all the so-called sensi-

ble or secondary qualities of matter, but he contends that the belief of efficient causes

in the sphere of matter does not exclude the belief in, or the possibility of final causes.

As against the doctrine of the direct efficiency of the Deity in inorganic phenomena,
and in order to explain the phenomena of organization in the universe as a whole, and

pre-eminently in living beings, he adopts the hypothesis of a plastic or formative

nature endowed with general and special activity, both efficient and teleological
— a

force producing the results of design without consciousness. He earnestly protests

against that doctrine of unlimited power in God taught by Descartes, which set it forth

as superior to logical and geometrical truth, and consequently as not controlled by
moral distinctions. He criticises Descartes' argument for the existence of God,

accepting that form of it which rests the truth of a correspondent reality on the

existence of its correlated idea, but rejecting with a certain reservation that part of it

which contends that necessary existence is an element essential to the idea of a perfect

being. Against Hobbes he formally objects to the limitation of the powers of the soul

to Sense and Phantasy; contending that there is a higher faculty of Reason or Under-

standing, which judges of sense. He argues against the nominalism of Hobbes

and his derivation of the authority of Moral Distinctions from the commands of the civil

magistrate. The learning and pedantic language of Cudworth serves to obscure the

sagacity, originality, and independence of his own thinking. The fact that his treatise

seems so largely made up of quotations from ancient writers has diverted the attention

of superficial readers from the value and number of independent contributions which

he has made to that eclecticism from the Ancients and the Scholastics, which was cur-

rent in England before the time of Hobbes and of Locke. The Treatise concerning

Eternal and Immutable Morality was posthumous, in 1731. It contends in Platonic

phraseology for the independence of moral distinctions, and that they are discerned

directly by the Reason.

The Treatise on Free-Will was published by John Allen, from MSS. in the British

Museum, in 1838, 8vo, pp. 98. It is a direct answer to the necessitarian doctrines of

Hobbes as propounded in his Letter to the Marquis of Newcastle on Liberty and Neces-

sity, 1654. In simplicity of thought and diction it surpasses Cudworth's other works.

Henry More, 1614-1687, was inferior to Cudworth in the exactness and reach of his

erudition and in the solidity of his judgment, but not in the subtilty of his philosophi-

cal discrimination nor in the acuteness of his controversial powers. His credulity in
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respect to witchcraft and spiritual possession, his amiable mysticism, and his belief in

the divine wisdom of the Cabala, have caused his real merits as a philosopher to be

overlooked, and the merited reputation which he enjoyed in his lifetime to be fWgi.t-

ten by the philosophical historian. He was for a time Rector of Ingoldsby, but spent

most of his life in chosen retirement, from which no offers of academic or ecclesiastical

preferment could withdraw him. His philosophical writings are Enchiridion EtJdcum,

1609; Enchiridion Metaphysicum, 1671; Collected Philosophical Writings, 1602. fol.,

4th ed., enlarged, 1712. This collection contains Antidote against Atheism, with Ap-

pendix ;
Enthusiasmus Triumphatus, Letters to Descartes, Immortality of the Soul,

Conjectura Cabbalistica.

The leading principle of More's ethical system was that moral goodness is simple

and absolute, that right reason is the judge of its nature, essence and truth, but its

attractiveness and beauty are felt by a special capacity, in boniforrru xvnima facta
not unlike the moral sense of later writers. Therefore all moral goodness is proneily

termed intellectual and divine. To affect this as supreme gives supreme felicity. By
the aid of reason we state the axioms or principles of ethics into definite propositi' .

and derive from them special maxims and rules. In his philosophical works M
states and defends in the main the principles of Descartes, stating at great length and

with great minuteness the doctrine of innate ideas, and defending it against misconcep-
tions and objections. He qualifies Descartes' opinion, that the soul has its seat in the

pineal gland, and contends for the extension or diffusion of the soul, at the same time

arguing that this does not involve its discerptibility. He contends at times for the reality

of space as an entity independent of God, and again makes space to be dependent on

God (anticipating the argument of Samuel Clark). He argues the existence of ( 1

from the moral nature of man. In his speculations concerning the Philosophical Cab-

ala, he argues that the principles of the Platonic philosophy were derived from the

Hebrew revelation, and yet contends for an independent power in man to appreh< o I

rational and divine truth. In his Enthusiasmus Triumphatus as well as in his theologi-

cal writings he argues against the false and pretended revelations and inspirations

which were so current in his time. His Mystery of Godliness is an attempt to construct

the Christian theology after those subjective ethical relations and beliefs which were

taught by Plato and Plotinus, and at the same time to recognize the reality of the

supernatural in the Christian history. More's theological writings were immensely

popular. He was imaginative and poetical in many of his moods, and .some passages of

his prose writings are written in a strain of elevated beauty and eloquence.

John Smith, "of Cambridge,'' 1618-1652, born at Ackchurch, Northamptonsl
Fellow of Queen's College, 1644, and tutor and mathematical reader. His Select D
courses "were published after his death in Loud., 1660, alsoCamb., 1673, Lond., 1821,

Camb., 1859. These discourses are ten in number. Of these, the following treat of

subjects in philosophy : The true way or method of attaining to divine knowledge ; of

the immortality of the soul, with an appendix on Aristotle's doctrine of the soul
;
of the

existence and nature of God. They are not remarkable for any special novelty of prin-

ciples or subtlety of reasoning, but for clear exposition of Platonic- principles in an Eng-
lish style that for those times was wonderful, and which, together with the elevation

of sentiment, makes them worthy of perusal as classical in English literature.

Benjamin Whichcote, 1610-1683, and John Worthington, 1618-1671, were of

same school of Cambridge men, had common sympathies in philosophy and its relations

to theological doctrine and religious life, but the published works of both are predomi-

nantly religious and theological. Whichcote, from his position as College Tutor and

Provost of King's College, was a leading person in this circle.
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In Whichcote's Religions Aphorisms, 1703, with additions and eight letters between

Dr. W. and Dr. A. Tuckney, 1753, may be found a most instructive insight into the

conflicting schools and opinions of their times. His Complete Works were published,

1751, in 4 vols.

§ 6. The political and religious revolution that is called the Great Rebellion, and is-

sued in the execution of Charles I., and the establishment of the Commonwealth, 1648-

1GG0, exerted a powerful influence upon the philosophical spirit of the nation, and

directly and indirectly occasioned some of the most important philosophical and philo-

sophico-theological treatises. The most important writings of Hobbes owe their origin

to his desire to preclude the possibility of appealing from authority to conviction. The
radical and sensual skepticism of his principles called forth as confident appeals to the

higher authority of reason and conscience, i. e.
,
to a direct revelation to the spirit of man,

—or the revelation recorded in the Scriptures. All restraints were removed from the

press, and also the restraints of tradition and authority.
" Then was the time," writes

Milton,
' ' in special, to write and speak what might help to the further discussing of

matters in agitation. The temple of Janus with his controversial faces might not in-

significantly be regarded as set open. All the winds of heaven were let loose to play

upon the earth." "A nation of writers was born in a day." These writers may be

grouped as Anglicans of the school of Hobbes
; Anglicans of the school of Hooker, among

which may be classed the Cambridge Cartesians and Platonists
; Anglicans of the school

of Laud
;
Puritans of the narrow type who abjured all philosophy, and derived their polity,

theology, and ethics from the literal authority of Scriptures, which authority was assum-

ed to be unquestioned, to need no support from reason, and to derive all its evidence from

supernatural grace. The more learned of these resolved all philosophy into the tradi-

tions of an original revelation, as Theophilus Gale et al. To these should be added the

Puritans of the more liberal type ;
who were akin to the Cambridge men, some of whom

had been originally Puritans but afterwards conformed. Of the former class the most

distinguished were Nathaniel Culverwell, already noticed, Richard Baxter, and John

Howe. The Mystics, Quakers, and Seekers relied on a direct revelation to the indi-

vidual spirit which superseded all ratiocination and positive authority. Their views in

men of high intellectual culture, like William Penn and Sir Henry Vane, were expressed

in the philosophical diction and method of a Christianized Platonism. The theological

skeptics rejected all positive revelation in the spirit of Herbert of Cherbury. The philo-

sophical skeptics, like Joseph Glanville, attacked all philosophy by denying the self-

evident and authoritative character of its original categories and axioms, and resolved

all trustworthy knowledge into the vague operations of experience, supplemented by
the testimony of revelation, or into what could be verified by physical experiment.

Besides Culverwell, already named, two writers, moderate Puritans, deserve special

notice in a History of Philosophy, viz., Richard Baxter and John Howe. Richard Bax-

ter, 1615-1691, was one of the most voluminous theological writers of his time. In phil-

osophy he deserves mention as the earliest * writer on the evidences of religion in Eng-
lish literature, and also as the first who expressly and distinctly recognized the necessity

sf following
' ' a methodical procedure in maintaining the doctrines of Christianity and

of beginning at natural verities as presupposed fundamentally to supernatural." His

service to English philosophical thinking in enouncing this position cannot be over-

estimated. His three treatises, The Unreasonableness of Infidelity, 1655
;
The Reasons

of the Christian Religion, 1667
;
More Reasons for the Christian Religion and no Reason

* We ought, perhaps, to except the Atheo-uiastix of Bishop Fotherby, 1622, which is incomplete.
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against it, 1672 ; the last in reply to Lord Herbert of Cherbury, contain his views

in respect to the relation of natural to revealed religion, in respect to the relation of

faith to reason, and impliedly his principles of the grounds of all knowledge. His doc-

trine of the immortality of the soul is set forth in the works already named, and in a

volume " Of the Immortality of Man's Soul, and of the Nature of it, and of the Spirits,"

1682. His account of his own Life and Times throws much light on the state of opinion

in this period of universal agitation.

John Howe, 1630-1705, Christ Coll., and Fellow of Magdalen, Cambridge, was edu-

cated in the society of More, Cudworth, etc. His theological works are more or less

impregnated with the philosophical spirit, and show a familiar acquaintance with the

ancient writers and the leading philosophers of his time. One of his ablest works, The

Living Temple (1675), contains an elaborate refutation of Spinoza, the first that is

known to have been published in the English language.

Four other writers deserve a passing notice :
—

William Chillingworth, 1602-1644, Fellow of Trin. Coll., Ox., 1628. His best known

work, The Religion of Protestants a Safe Way to Salvation, 1638, though more theo-

logical than philosophical, implies an underlying philosophy and is recommended by
Locke as a book, the reading of which "will teach both perspicuity and the way of

right reasoning better than any book that I know." Dr. Reid says, its author "was
the best reasoner and the most acute logician of his age."

John Hales, of Eton, 1584-1656, styled the ever- memorable, was remarkable as an

earnest protestant against the Calvinism of the Synod of Dort, and for his powerful in-

fluence over a limited but able circle of thinkers. His Golden Remains were published

1659, '73, '88, and his works, 3 vols., 1765.

John Goodwin, 1593-1665, Queen's Coll., Camb., was an able divine, who adopted

the Arminian tenets against the Calvinism current among the Puritans, and published

among other writings, Redemption Redeemed, 1651, in which occur many references

to philosophical and ethical principles.

Sir Matthew Hale, 1609-1676, Magd. Hall, Ox., in his writings on legal and theolog-

ical topics reflects much of the current philosophy.

Richard Cumberland.—Tiie Transition to Locke.

§ 7. Richard Cumberland, 1632-1718, Fellow of Magdalen Coll., Cambridge, Rector

of Brampton and All-hallows, Stamford; Bishop of Peterborough, 1691. His treatise

De Legibi/s Naturae Disquisitio Philosophiea, etc., etc., was published Lond., 1672, fol.

Lub. and Francf. 1683, 4to
;
in English, with Introduction and Appendix by J. Maxwell,

Lond., 1727, 4to; Abridged by T. Tyrrell, Loud., 1692, 8vo
;

Translated with notes

by J. Towers, Dubl., 1750, 4to; In French by Barbeyrac, Amst., 1744, 4to. Cumber-
land was also the author of several theological treatises, which in their day were of

considerable importance. The treatise De Legibus Xiitunr, is of the greatest signifi-

cance in the History of Philosophy for its ability, and because it was tin- first treatise from
that numerous school of ethical writers which was called into being by antagonism to

Hobbes. The treatise of Grotius, <!< .Inn' It, Hi it Pads, 1625, was undoubtedly of groat
service to Cumberland, as he implies—Introd. I. £t. His own treatise differed from

that of Grotius in this, that whereas Grotius reasons from effects to causes, he reasons

from causes to effects, t. e., he begins with an analysis of the nature of man and the con-

stitution of things and thence proceeds to derive the special ethical duties. The title

of this treatise indicates its leading purpose, viz., to vindicate the proposition that
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there are laws of morality made known by nature, in opposition to the doctrine of

Hobbes that these laws originate in civil society alone and derive from society their sole

sanction. This is the first of modern treatises which rests its argument formally on the

communications of nature as contrasted with, and as supposed in positive revelation, and
dares to assert that certain ethical conceptions and beliefs attainable by Reason are re-

quired in order to defend and interpret revelation. The treatise also indicates the impres-
sion that had been made upon English thinking, not so much by the bold materialism
of Hobbes, against which it protests, as by the Cartesian Mathematical Mechanics, and
the Experiments of Newton and his associates in the then newly-formed Royal Society.
Cumberland does not accept the doctrine of innate ideas and principles as held by
Descartes or Lord Herbert, or as traditionally received by the Cambridge Platonists. He
prefers, according to the method of Bacon, to find the Laws of Nature by studying the

Constitution of Nature. His treatise is memorable also as being the first English trea-

tise in Philosophical Ethics as distinguished from the treatises on Casuistry, like

Tavlor's Ductor Dubitantium, 1660, and Baxter's Christian Directory, 1673. The con-

stitution of nature Cumberland discovers by those effects of nature which reveal its

forces and laws. He defines a law of nature thus :

' ' A proposition, proposed to the

observation of or impressed upon the mind with sufficient clearness by the nature of

things, from the will of the first cause, which points out that possible action of a rational

agent which will chiefly promote the common good, and by which only the entire hap-

piness of particular persons can be obtained. The former part of this definition con-

tains the precept, the latter the sanction, and the mind receives the impression of both

from the nature of things."

The law of nature respecting morality is generalized thus :

" The greatest benevo-

lence of every rational agent towards all, forms the happiest state of every and of all

the benevolent, as far as in their power ;
and it is necessarily requisite to the happiest

which they can attain, and therefore the common good is the supreme law.
" Of the

certainty and universal evidence of this law, he says,
" That the motion of a point

does not more certainly produce a line, or the addition of numbers a sum, than that

benevolence produces a good effect (to the person whom we wish well) proportioned to

the power and affection of the agent, on the given circumstances. It is also certain that

to keep faith, gratitude, natural affection, etc., etc., are either parts or modes of a most
effectual benevolence toward all, accommodated to particular circumstances

;
and that

they must certainly produce their good effect, after the same manner it is certain that

addition, subtraction, multiplication, and division are parts or modes of calculation
;

and that a right line, circle, parabola, and other curves, do express the various effects

which geometry produces by the motion of a point."

His doctrine of Human Nature and of Right Reason is as follows : Human Nature is

endowed with certain innate principles and capacities. To the mind belong under-

standing and will. The first comprehends apprehending, comparing, judging, reason-

ing, a methodical disposition and the memory of all these things (activities) and the

objects about which they are conversant. To the will we ascribe the simple acts of

choosing and refusing and the vehemence of action discovered in the Passions. In the

memory of propositions, both theoretical and practical, consist Habits both Theoretical

and Practical, called respectively Sciences and Arts. Human Nature suggests certain

rules of life in the same manner that it suggests the skill of numbering. The first

apprehensions of things and the desire of good and aversion from evil in general, are

necessary. The higher nature of man is capable of higher functions and more exalted

uses ' ' than that of the soul of a swine, instead of salt to preserve a carcass from
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rottenness." Man is endowed with Right Reason which comprehends the capacity

as well to discern "
first principles or self-evident truths as conclusions thence formed.

Of these those which are practical are called Laws. True propositions of both sorts aro

those which agree with the nature of things."
" The dictates of practical reason are

propositions which point out the end or the means thereto in every man's power."
" That which takes the shortest way from the given term or state of things to this end

is called right, by a metaphor taken from the definition of right line, in use among
mathematicians. An action attaining the most desirable effect in the quickest manner

takes the shortest way to this end. Therefore it is right. And that very comparison

by which such action is discovered, supposes all things so considered, that it is known

both what will less conduce to the end and (with much greater ease) what would ob-

struct the effecting it."
" For right (or strait) shows what is crooked as well as what is

strait." Cumberland's psychology and ethics are highly instructive, for the reason

that he anticipated Locke in conducting his inquiries in respect to Human Nature in

general, in the inductive spirit. While he does far more exact justice than Locke to the

noetic or the regulative power as an original endowment he carefully saves himself

from the Platonic indefiniteness which Herbert, Descartes and the Cambridge men

allowed themselves. Like all the opponents of the ethics of Hobbes, Cumberland

insists earnestly on the possession by man of the social and disinterested affections as

an original endowment of his nature.

CHAPTER II.—John Locke.—His Critics and Defenders.

"We have little to add to Ueberweg's careful analysis of Locke's

principal treatise except the following general remarks :

§ 8. Locke's Essay on the Human Understanding introduced a new

epoch into English philosophy. It found speculation in the divided

and partially chaotic state which the prevalence of a great variety of

different schools had introduced. Each of these schools was animated

by a positive or negative theological interest which intensified the

earnestness with which its principles were held and defended. Locke

himself, by his training and associations, would naturally occupy the

ground of mediation. His education as a physician, his sympathy with

the new physics which were coming into notice, and his cool and

tolerant temper, all contributed to this tendency. The temper of his

times was practical rather than speculative, cautious rather than ad-

venturous, critical and analytic rather than bold and dogmatic. The

Essay on the human understanding did not attain the form in

which we find it, till the sixth edition. The first edition contains not

even the rudiment of the celebrated chapter on the Association of [deas,

which subsequently obtained such extensive currency among English

psychologists, and so decided an influence over English speculation.
This is the more surprising if we consider that II ibbes distinctly recog-
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nizes the law of association and attaches to it great importance. In the

first edition the distinction between desire and will—of which so much
was subsequently made, is not recognized

—the necessitarianism of

Ilobbes is broadly asserted, and liberty is limited to the power of acting.
In later editions a power to suspend the determination of the will

is accorded. Cf. B. II., cxxi., § 56. Cf. Locke's Letter to Molyneux,

July 15, 1693, in King's Life of Locke.

It should be observed also that the essay is more logical or meta-

jmysical than psychological in its aims. Sir Isaac Newton terms it

"
your book of ideas," in a letter of apology to its author. The criti-

cisms upon it and the replies which they called forth, indicate that its

doctrine of ideas was the chief feature which attracted the public
attention. If we compare the essay with the Port Royal Logic, then

well known in England, and especially if we view attentively Locke's

own account of the design of his essay, we shall be satisfied that he

did not so much propose to give a complete outline of the powers of

man as to analyze the different forms of human knowledge into their

ultimate elements.

The critics and antagonists of Locke all confirm this view. They
criticize and assail his positions on the ground of their supposed incon-

sistency with important theological, practical, or scientific truths rather

than in respect to their psychological validity.

§ 9. A historical sketch of English philosophy would be incom-

plete which should not contain some notices of Locke's critics.

The first of these in the order of time, and the one who is most familiarly known, is

Edward Stillingfleet, 1635-1699
; Bishop of Worcester, 1689-1699. In a Discourse in

vindication of the Doctrine of the Trinity, etc., 1696, he criticized some of the positions

taken in Locke's Essay, as inconsistent with this and other doctrines of the Christian

Faith, and as tending to scepticism. To these criticisms Locke made an elaborate reply

in a letter to the Bishop of Worcester, January, 1697. To this reply Stillingfleet pub-
lished his Answer to Mr. Locke's Letter, April, 1697. To this answer Locke issued his

Reply to the Bishop of Worcester's Answer. June, 1697. The Bishop published his An-

swer to Mr. Locke's second Letter in September, 1697, to which Locke issued a long and

elaborate reply in 1698, which concluded the controversy.

The doctrines of Locke, criticised by Stillingfleet, are primarily his fundamental posi-

tion, which limits the sources of ideas to two, viz., sensation and reflection. S. objects

also to the introduction of the term idea in so novel and very general a signification ;

to Locke's denial of innate ideas
;
to his defective and partial definition of knowledge,

and his unsatisfactory definition of the idea or notion of substance
;
also to his unsat-

isfactory definition of person, and his inadequate explanation of the grounds of our

belief in personal identity ;
also to the general most obvious tendency of his writings to

undermine the Christian faith and to promote skepticism. This discussion was deemed



locke's critics. 305

bo important, and Locke's success was thought by his friends to be so complete, that a

condensed view of the arguments on both sides has been published in the form of

notes to many editions of the essay till the present time.

J. A. Lowde, an earnest critic of Locke, and an antagonist also of Hobbes, pub-

lished in 1694 a volume entitled " A Discourse concerning the Nature of Man," in

eight chapters—On self-knowledge ;
man as compounded of body and an immaterial

soul
;
our ideas of truth and goodness ;

the being of God
;
the state of nature

; religion

the only foundation of civil government ;
of moral virtue

;
Mr. Hobbes' notions of the

kingdom of darkness. This work of Lowde attracted the attention of Locke, as is

evident from his notes to the later editions of the essay and his private letters.

The celebrated Thomas Burnet, 1635-1715, is said to have been the author of three

pamphlets—the first two 1097, the last 1699—entitled,
" Remarks upon an Essay con-

cerning Human Understanding," which elicited a reply, 1702, from Catherine Trotter,

afterwards Mrs. Cockburn, at that time but 23 years of age.

Richard Burthogge M. D. (died in 1694), dedicates to Locke an Essay upon Reason and

the Nature of Spirits. His other philosophical writings were Organum vettw d run

Of Reason and Truth, 1678
;
Of the Soul of the "World, 1699. The essay contains

many acute criticisms upon Locke's positions. The author first divides the intellectual

power into three—sense, imagination, and understanding. Sense is as truly an acl i £

knowledge as either of the others—the understanding, or knowledge by ideas or notions,

is peculiar to man. Every object which we know, we know only as in relation to our

powers to know—as a phenomenon or appearance— and what appears is determined nega-

tively by that power of sense and of understanding, which we possess as human beings.
"

It is certain that things to us men are nothing but what they stand in our analogy ;

that is, in plain terms, they are nothing to us but as they are known by us,

and they are not in our faculties, either in their own realities or by way of a true re-

semblance and representation, but only in respect of certain appearances or sentiments

which, by the various impressions that they make upon us, they do either occasion only

or cause or (which is most probable) concur unto in causing with our faculties." It is

thus with the eye, the ear, the imagination ;

" and there is the same reason for the

understanding that it should have a like share in framing the primitive notions under

which it takes in and receives objects. In sum, the immediate objects of cogitation, as

it is exercised by men, are entia cogitaUonis, all phenomena—appearances that do no

more exist without our faculties, in the things themselves, than the images that are

seen in water, or behind a glass, do exist in those places where they seem to be." pp.

59, 60. Burthogge's Essay is chiefly of interest as it explicitly anticipates one of the

most important positions of Kant's philosophical system, known also as Hamilton's

doctrine of the relativity of knowledge.
Another critic of Locke was John Sergeant, 1621-1707. "Method to Science.—

Solid Philosophy Asserted, against the Fancies of the Ideists : or the Method to Science

farther illustrated with Reflexions on Mr. Locke's Essay concerning Human Under-

standing. London, 1697." This is the same John Sergeant who controverted the < ar-

tesian Le Grand, (cf. p. 357). Sergeant subjects many positions of Locke's essay to a

running criticism—the ground and character of which are suggested by the title of his

work, Solid Philosophy. He contends against the doctrine which he finds in Descartes

and Locke, and for which he calls them Tdeists, viz., that we do not know objects them-

Belvea directly, but their ideas only, and things by means of their ideas. He subjects

the doctrine of representative knowledge to an acute and searching criticism. He
limits Idea to images or phantasies of sense objects, and contends that the higher
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Amowledge, such as is peculiar to rational beings, is notion or cognition ;
and the notion

objectively viewed is the thing itself in our understanding. He rejects Locke's assump-
tion that there are many simple notions

; contending that there is only one, viz., Exist-

ence. General truths are the most original and authoritative of all truths, etc., etc.

The most elaborate and extended critical reply to Locke's Essay was that by Henry
Lee, B.D., who graduated 1G64, and was Fellow of Emmanuel College, Cambridge, and

Hector of Tichmarsh. It is entitled "Anti-Scepticism ;
or Notes upon each Chapter of

Mr. Locke's Essay concerning Human Understanding, with an Explication of all the

particulars of which he treats, and in the same order with Locke. In 4 books. Loud.,
1102." This work follows Locke by chapters almost as closely as does the Nouveaux

Essais of Leibnitz. Of Locke's first book on Innate Ideas, he observes that no one has

ever held that there are such in the sense in which Locke assails them—and that it is

obvious that there are such, in the sense that men are not at liberty not to have certain

perceptions and judgments, and that these capacities and tendencies do not dispense
with the necessity and importance of a divine revelation. Of the second book on Ideas,

he objects to the novel extension of the term Ideas from its appropriate use in desig-

nating images of individual sensible objects, to that signification which comprehends all

objects of the mind thinking. He urges also that the ideas treated as simple by Locke

are not in fact such. He denies that all our ideas are derived from Sensation and Re-

flection
;

because Sensation cannot give knowledge without the co-operation of other

intellectual powers, and Reflection means only Knowing or Consciousness. In the third

book he especially objects to Locke's analysis of our moral ideas—that he destroys

their authority and fixedness. In the fourth book he criticizes his definition of knowl-

edge as skeptical in its tendency and logical application, and for the following rea-

sons :
—

first, in the case of particular propositions we cannot be as certain, by the way
of ideas, as we are of the existence of the things which are the subjects and predicates

of the propositions ; second, there are no such things in the mind of man as he calls

simple ideas, which must be gained before the mind receives the knowledge of

things by perceiving the agreement or disagreement of such ideas
; third, there are

no such things as general abstract ideas. Lee's work is veiy instructive as giving

an insight into the positions maintained by a considerable class of critics and men
of learning in his time.

Rev. John Norris, 1657-1711, Rector of Bemerton from 1601-1710, was an earnest

critic of Locke in the spirit of Malebranche, with a very decided leaning to Plato. His

principal philosophical work is an Essay towards the theory of the ideal or intelligible

world, in two parts, the first considering it absolutely in itself, and the second in rela-

tion to human understanding. Loud., 1701-04. In the appendix to vol. 1 of Practical

Discourses on the Beatitudes, 1690, are added Cursory Remarks upon a Book called an

Essay concerning Human Understanding. Cf. Locke's comments on the same—the

works of John Locke, 1794, vol. 0th, pp. 247-250.

"William Sherlock, 1641-1707, Dean of St. Paul's, etc., in his Discourse of the Im-

mortality of the Soul and Future State, 1705, etc., chap, ii., sec. 3; A Digression

concerning Connate Ideas or Inbred Knowledge, pp. 95-127, attacks Locke's doctrines

of innate ideas in the spirit of Stillingfleet. Cf. Locke's works, Lond., 1794, v. 9, p.

203. He argues that the soul has connate or inbred beliefs, e. (/., concerning its own

immortality, and therefore connate or inbred ideas.

John Edwards, 1637-1716, Fellow of St. John's College, wrote against Locke's

Reasonableness of Christianity the following theological treatises : Thoughts concern-

ing the Causes and Occasions of Atheism, 1695
;
a Demonstration of the Existence and
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Providence of God, 1G9G
;

Socinianism Unmasked
;

or the unreasonableness of the

opinion concerning one article of faith only, 109(3
;

a brief vindication of the funda-

mental Articles of the Christian Faith; and the Sociuian's Creed, 1607.

Conyers Place wrote against Bold (p. 368). Remarks with Queries to Mr. Bold, 17-4
;

also in 1729, An Essay towards a Vindication of the Visible Creation, in which he con-

tends that the mind is endowed with a faculty higher than sensation, by mean -
i £

which it inwardly reflects, and through which it obtains its more important and abstract

conceptions. This gives knowledge not obtained by any of the corporeal faculties

outward or inward. This knowledge is substantial, immediately wrought in itself by
the substance from the competency of the object to it, antecedent to all notices from

without.

Malcolm Fleming, or Flemyng, published in 1751 a New Critical Examination of au

important passage in Mr. Locke's essay, in which he questions the correctness of

Locke's views respecting Substance, Spirit and Essence, and the possibility that matter

can be endowed with the power of thought.

Another very able antagonist of Locke was Peter Browne (died in 1735), Provost

of Trinity College, and subsequently Bishop of Cork. He was the author of several

theological works
;
the two works for which he is most distinguished in philosophy

are: The Procedure and Limits of the Human Understanding. Lond., 1728; 2d ed.

1729
; Tilings Divine and Supernatural conceiced by Analogy icith Things Natural and

Human. Lond., 1733.

The doctrines of Browne are : That we have ideas of sensible objects only ;
and of

their operations, whde of pure spirit, we have no ideas at all, but only of the opera-

tions of spirit as connected with a material body ;
these operations also we conse-

quently designate by terms borrowed from sensation
;
that from these we infer the

existence of spirit— of which and its operations we have ideas indirectly and by analogy
with material substances and the actions to which their spiritual representatives are

analogous. If this is true of created and limited spirits, how much more is it true

of the uncreated and infinite Spirit '? Browne's theory of knowledge and the pro-

cesses of the understanding is also, in some respects, antagonistic to the theory of

Locke, e. g. he criticizes Locke and all the writers of his school for failing to distinguish
'"

rightly between the simple perceptions of sense and the simple apprehension of the

intellect
;
between the primary and simple ideas of sensation which are independent

of the pure intellect and those secondary compounded ideas which are its creatures
;

between all these and the complex notions and conceptions of the mind
;
but above all,

the want of distinguishing between the conception of things human, when they are

direct and immediate, and when they are transferred to things spiritual and imma-
terial by semblance only and analogy." An idea of reflection, in Browne's judgment, is

an empty sound. The mind does not know its operations either by direct or reflex

ideas. It only knows them by an immediate self-consciousness when they are empl
on the ideas of external objects. It would know not its own existence or its operations,

were it not for some idea of an external object about which it is employed.
The highest operation of Reason is inference or illation, which is not employed

upon our simple ideas so much as on our complex notions. This excludes the definition

of knowledge by Locke as consisting in a perception of the agreement or disagreement
of our ideas. This definition is so far from being true, that it can be shown we
have knowledge of objects concerning which we have no ideas; pre-eminently of

objects supernatural, which we know by natural analogies only, and which analogical

knowledge is enhanced and appealed to in revealed communications from God.
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The doctrines of Browne are important, not merely in their relations to those of

Locke, but because of their near and remoter influence upon speculative theology.

Browne was an earnest defender of the Christian faith. In 1697 he wrote a reply to

Toland's Deistical Tracts. He was in sympathy with an active body of defenders of the

Christian faith who were more or less directly connected with Trinity College, Dublin.

Among these was William King, 1650-1729
; Bishop of Deny, 1691 ; Archbishop of

Tuam, 1702
; Archbishop of Dublin, 1703. King was the author of the treatise De

Origine Mali, 1702-1704; in English by Edmund Law, 1731, 4to
;
2d ed., with addi-

tions, etc., 1732
;
with answers to Bayle and Leibnitz, 1738, 1758, 1781. King also

published a sermon on Predestination, 1709
; Oxford, with notes by Whately, 1821, in

which doctrines are taught similar to those advanced by Browne, respecting the limits

of our knowledge of God. Cf. El. Logic, by R. 'Whately, appendix, iv. xv. Cf. An

Enquiry into the Doctrines of Necessity and Predestination, by Edward Coplestone.

London, 1821. Cf. H. L. Mansel, The Limits of Religious Thought. As a disciple of

Browne, King dissented from the doctrines of Locke.

Edmund Law, D.D., 1703-1787, St. John's College, Cambridge, Bishop of Carlisle,

in addition to his notes on King's Essay, also published
" An Inquiry into the Ideas of

Space, Time, etc.," Cambridge, 1734, in which he dissents from Locke.

Among the critics of Locke, who wrote in the spirit of Peter Browne, Zachary

Mayne deserves conspicuous attention. He was probably the son of Zachary Mayne, a

divine who was somewhat notorious for his theological opinions in the time of the

Commonwealth, and died at Exeter, Nov. 11, 1794, leaving a son who was a physician,

and died at Northampton in 1750, aged 73.

Mayne's only philosophical work, anonymous, is entitled, Two Dissertations con-

cerning Sense and the Imagination, with an Essay on Consciousness, 1727. The

design of the dissertations is to refute the opinion which the author describes as nearly

universal in his time, that brutes have the same intellectual capacities as man. This

opinion, he asserts, is a direct and immediate consequence of Locke's doctrine of ideas,

which makes the acts of sense perception to be intellectual. Against this view the

author contends that the acts of neither sense nor the imagination are intellectual, but

that to make them such a higher power must be added, viz., the understanding, by

which alone we gain notions or conceptions.

The Essay on consciousness is claimed by its author as the first attempt to treat

of this theme. It distinctly recognizes the functions of consciousness and of self-

consciousness as they have been subsequently developed in the schools of Reid and

Hamilton. It is surprising that this first and important contribution to this dis-

cussion has not been better known and held in higher honor by students of English,

philosophy.

§ 10. Defenders of Locke.—Vincent Perronet, Vicar of Shoreham in Kent, wrote

with much spirit and acuteness
" A vindication of Mr. Locke from the charge of giving

encouragement to skepticism and infidelity, and from several other mistakes and objec-

tions of the learned author of the procedure, extent, and limits of the human under-

standing." In six dialogues, Lond., 1736
;
also a second vindication of Mr. Locke, Lond. ,

17:;3. These replies to Bishop Browne reflected the general sentiment of the times as

to the points of objection raised against the peculiar views of Locke, and seemed to mark

the termination of open dissent or unfavorable criticism for one or two generations.

Samuel Bold, Rector of Steeple and Vicar of Shapwicke, Dorsetshire, 1687-1736,

was distinguished for his zeal in defence of Locke's theological and philosophical doc-

trines. He published several tracts in his behalf, which were collected in a volume in
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170G. The titles follow : A short discourse of the True Knowledge of Christ Jesus
;
to

which are added some passages on the Rt< tsonabk ne88 of Christianity and its vindication,

with some Animadversions on Mr. John Edwards' Reflections on the Reasonableness of

Christianity, etc., 1697.

A reply to Mr. Edwards' brief reflections on a short discourse, etc., 1697.

Observations on the Animadversions on a late book entitled, The Reasonableness of

Christianity, etc., 1G98.

Some considerations on the principal objections and arguments which have been

published against Mr. Locke's Essay of Human Understanding, 1699.

A Discourse concerning the Resurrection of the same Body : with two letters con-

cerning the necessary immateriality of thinking substance, 170o.

The two points objected to in Locke which Mr. Bold considers, are (1.) his doctrine

that the certainty of knowledge consists in the perception of the agreement or dis-

agreement of ideas, which was called the way of ideas, in opposition to the making
inferences from maxims, held to be the only rational or Christian way to knowledge
or certainty; (2.) Locke's doctrine that it is impossible for us to assert that matter can-

not be endowed by the Creator with the capacity to think.

The letters concerning the necessary immortality of the thinking substance are a

critical reply to John Broughton's Psyehologia, and also to John Xorris's attempted
demonstration of the immateriality of the soul in his Theory of the Ideal World. Part

2nd.

Mrs. Catherine Cockburn, born Trotter, 1679-1749, was another zealous defender of

Locke. Her works were collected and published in 2 volumes, Lond. , 1751. They are

theological, moral, dramatic, and poetical; but prominent among them are the fol-

lowing : A Defence of Mr. Locke's Essay of Human Understanding, 1702, chiefly against

objections waged against his theory of moral distinctions. The critic contends that

Locke provides for the permanence and authority of these distinctions under '" the

Divine law "
as manifested in the constitution of man. Mrs. Cockburn herself agrees

with Dr. Samuel Clarke in her ethical views, and in this defence and her other writings

on ethics she earnestly defends this theory. In 1726 she published a letter to Dr.

Holdsworth, occasioned by his sermon preached before the University of Oxford, on

Easter-Monday, concerning the Resurrection of the same body, in which the passages

that concern Mr. Locke are chiefly considered, etc., etc. A vindication of Mr. Locke's

Christian principles from the injurious imputations of Dr. Holdsworth, Part I.
;
also

a vindication of Mr. Locke on the controversy concerning tbe Resurrection of the same

body, Part II., were prepared about the same time, but not published till 1751. In

1743 were published remarks upon some writers in the controversy concerning the

foundation of moral virtue and moral obligation ; particularly Rev. Mr. Gay, the author

of the dissertation preliminary to Law's translation of Archbishop King's Origin of

Evil, and the author of the Divine Legation of Moses, to which are prefixed some cur-

sory thoughts on the controversies concerning necessary existence, the Reality and

Infinity of Space, the Extension and Place of Spirits, and on Dr. Watts' notion of sub-

stance. In 1747, she published Remarks upon the principles and reasonings of Dr.

Rutherforth's Essay on the nature and obligations of virtue, in vindication of the con-

trary principles and reasonings contained in the writings of the late Dr. Samuel Clarke
;

published by Mr. (Bp. ) Warburton, with a preface. In the works of Mrs. Cockburn

are also published a voluminous correspondence between herself and Rev. Dr. Thomas

Sharp, 1693-1758, Archdeacon of Northumberland, etc., on the nature and foundation

of moral distinctions.

N 24
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§ 11. TnE New Pirrsics.—The circumstance has already been noticed that the

philosophy of Locke was in sympathy with the movement in England, which led to

the formation of the Royal Society in 1663, and which culminated in the splendid dis-

coveries of Sir Isaac Newton. The " mechanical" or "the new philosophy," as it was

called, was not merely a successful protest against many of the physical theories of

Descartes, but it involved the study of the powers and resources of the human mind

itself. It is worthy of notice, however, that neither Sir Robert Boyle, who was con-

spicuous in furthering the new philosophy in its first beginnings, nor Sir Isaac Newton,
who conducted it in so many departments to its complete triumph, made either psycho-

logy or metaphysics an object of special or separate attention. Still, their influence

upon both these courses of speculation was not inconsiderable and not entirely in the

direction taken by Locke.

Sir Robert Boyle, 1627-1691, published very largely in theology and physics. Col-

lected works, 5 vols., fol., 1744, also 6 vols., 4to, 1772. Phil, works, abridged, 1725,

3 vols., 4to. Theol. works epit. 1699, 4 vols., 8vo
; 1715, 3 vols., 8vo. The most

important topics in philosophy discussed by him were the relation of Reason to Religion
and the doctrine of Final Causes. To the last he devoted an elaborate discussion.

Sir Isaac Newton's, 1042-1727, chief contribution to metaphysics was in the form

of a scholium to the second edition of the Principia, 1713, respecting Space and Dura-

tion, which was subsequently expanded into an a priori argument by Dr. S. Clarke and

the philosophers of his school. It is singular, yet true, that the subsequent deviation

from Locke's principles and method, or more properly, the recognition of an appropriate

sphere for d prion truth, for which Locke's analysis had failed to provide, should have

been largely owing to the influence of these two eminent physicists. The fact cannot

be questioned that speculative philosophy asserted a wider range of inquiry for itself

under the impulse given to it by Dr. Samuel Clarke and the theologians and philoso-

phers of his school. Cf . D. Stewart, Prel. Diss. P. II.
,
sec. 3.

John Wilkins, 1614-1672, Bishop of Chester, who was one of the foremost in the

meetings which resulted in the Royal Society, was the author of Principles and Duties

of Natural Religion, 1675. Cf. I. Sprat. 1636-1713, Bishop of Rochester
; History of

the Royal Society of London for the improving of Natural Knowledge, 1667
; also,

Treatises by Joseph Glanvil, 1636-1680
; also, Attacks on the Royal Society, by Henry

Stubbe, 1631-1676. Glanvil was a very able critic and assailant of the Aristotelian

physics and metaphysics. Of his Sceptis Scientifica Dugald Stewart says—it is
' ' One

of the most acute and original productions of which English philosophy had then to

boast.
"
Dissert, etc. Bishop Wilkins also wrote ' 'An Essay toward a Real Character and

a Philosophical Language
"
(Lond., 1688), of which the second part treats of Universal

Philosophy, and the remaining three parts are devoted to language in general and the

possibility and characteristics of a philosophical language, or a Real Character.

Wilkins was said to have been indebted to George Dalgarno, 1627-1687, author of

Ars Siguorum, Vulgo Character Universalis et Lingua philosophica. Lond., 1661.

Dalgarno wrote also Didascolocophus, or the Deaf and Dumb Man's Tutor, Oxford,

1680, 8vo. He deserves to be commemorated as the earliest, or one of the earliest Eng-
lish writers, on Philosophical Grammar and the teaching of language to deaf mutes.

See Works of George Dalgarno of Aberdeen. 4to, reprinted at Edinburgh, 1834.

A singular contribution to Philosophy hy Robert Green, of Clare Hall, Camb., 1712,

indicates that the progress of the New Philosophy was not effected without opposition .

It is entitled The Principles of Natural Philosophy, in which is shown the insufficiency

of the present systems to give us any just account of that science—and the necessity
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there is of some new principles in order to furnish us with a true and real knowledge

of nature. Camb. and Lond. , 1872.
" The present systems

" are the Cartesian and the

Newtonian, and the author discusses at length the metaphysics of mind and matter and

the authority of the mental faculties, etc.
,
etc.

,
and the certainty of knowledge. He

maintains that there is neither a vacuum in the sense of the moderns, as Newton, etc.,

nor a plenum in the sense of Descartes. He offers to prove that it is possible to square

the circle. He died 1730. His philosophy was called the Qreenian Philosophy.

CHAPTER III.—Speculations respecting the Nature of the

Soul.

§ 12. The freedom and activity consequent upon the political revo-

lution of 1688, and the influence of Locke's Essay, as also of the new phy-

sics, were manifest in the variety of directions taken by philosophical in-

vestigation. One of the most conspicuous of these directi< >ns was towards

materialism. Discussions and controversies in respect to the na-

ture and immortality of the soul began in the seventeenth century
and were prosecuted during the greater part of the eighteenth. This

materialism assumed a variety of forms, and its positions were urged
in several distinct and almost incompatible lines of argument The
materialists of the school of Hobbes were reinforced in their confidence

by the position taken by Locke against the fundamental doctrine of .Des-

cartes in regard to the essence of the soul—Locke asserting that there

Was no inherent impossibility that matter should be endowed with the

power of thinking, as against Descartes' axiom that the essence of

spirit is thought. The mechanical philosophy common to Descartes

and Newton favored their reasonings in some degree. The oppo-
nents of Christianity as a revelation of immortality by supernatural
attestations contended that the future existence of the soul was im-

possible.

Many of the so-called Free Thinkers, or Deists, were avowed Mate-

rialists. The chapter in Bishop Butler's Analogy,
" Of a Future Lite "

indicates the occasion for an argument against Materialism, and enables

the reader toinfer what were the current arguments urged in its support.
On the other hand, some ardent believers in Christianity sought to ex-

aggerate its importance by contending that the soul is not naturally im-

mortal, but that its future existence is simply a gift of God, which is

both imparted and announced by supernatural agencies and instru-

ments. Among the many writers who wrote directly and incidentally

upon this subject three may be named as conspicuous, viz., William

Coward, Henry Dodwell and Andrew Baxter.
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§ 13. William Coward—1656-1725—was a physician, educated at Hart Hall and

Wadham College, in Oxford. His first publication was issued under the pseudonym of

E&tibius Psycalethes,
" Second Thoughts concerning the Human Soul, demonstrating

the notion of a human soul, as believed to be a spiritual immortal substance united to

a human body, to be a plain heathenish invention, and not consonant to the principles

of philosophy, reason, or religion," etc., etc. The doctrine of the treatise was, that

every man dies as a beast but has the prerogative to be raised to life again.

Replies were written by several writers, as Dr. William Nichols, 1664-1712. John

Broughton, John Turner, William Asheton, D.D., and others
;
to some of which Coward

replied, as also to other replies. The titles of the principal works by himself and hia

antagonists are given below. Two of Coward 1

s works, the Second Thoughts and the

Grand Essay, were burned under the order of the House of Commons, by the common

hangman, in 1704.

§ 14. Henry Dodwell—1641-1711
;
Trin. Coll., Dublin, was Camden Professor of

History in Oxford, in 1688, but lost this post in 1691, by refusing the oath of alle-

giance to the new dynasty. He was well known as a non-juring High Churchman.

a voluminous and various writer on many topics of ancient chronology and church gov-

ernment, and notorious for his extreme opinions on many topics, prominently on the

immortality of the soul. In 1706 he published a treatise which gave a new direction

to the discussion on this subject, which had become already sufficiently active. Its

title indicates his position, viz., "An Epistolary Discourse proving from the Scrip-

tures and the first Fathers that the Soul is a principle naturally mortal, but immortal-

ized actually by the pleasure of God, to punishment or to reward, by its union with the

divine baptismal spirit. Wherein is proved that none have the power of giving this

immortality since the apostles, but only the Bishops."
The distinction between body, soul and spirit, conceived to be formally taught in the

New Testament, was supposed, when interpreted by the principles of Locke's philoso-

phy and theology on the one hand, and certain dogmas of sacramental grace on the other,

to give countenance and authority to the views of Dodwell, and others less extreme

than he, who denied the so-called natural and necessary immortality of the soul.

But materialists and immaterialists, Deists and Christians, dissented from and attacked

the doctrines of Dodwell, and thus complicated the discussion, which was already suffi-

ciently mixed. William Coward and Henry Layton on the one side, and John Norris,

Joseph Pitts, Edmund Chishull, Thomas Mills, Daniel Whitby, D.D., Samuel Bold and

Dr. Samuel Clarke on the other, participated in the very warm discussions which ensued.

The discussions on this special topic entered very largely into the controversy be-

tween the English Deists and the defenders of Christianity. Some of
%
the Deists insist-

ed on Immortality as involved in the very essence of the soul, and so self-evident as to

be incapable of being confirmed by the testimony of Revelation. Others took the op-

posite extreme, denying immortality altogether.

§ 15. Later in the eighteenth century Andrew Baxter resumed the discussion. He
was born in Aberdeen about 1686, and died 1750, was educated at the University, and

spent his life as a private tutor in that city and on the continent. He is chiefly known

by his elaborate treatise, entitled an "
Enquiry into the Nature of the Human Soul,

wherein the Immateriality of the soul is evinced from the princijnes of Reason and Phi-

losophy." 2d edition. London, 1737.

The date of the first edition is unknown. The points which Baxter seeks to estab-

lish are the following : (1.) Inertia is an essential property of matter and is inconsistent

with its possessing the active power which spirit manifests. (2.) All the effects ascrib-
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ed to other material powers or properties are produced by the direct agency of some

Immaterial Being. Hence there is a direct and constant and universal Providence. 3.)

The soul is a simple and uncompounded substance—and is therefore naturally immor-

tal. (4.) The soul after death is neither insensible nor inactive—as against Locke's

view that matter may think. (5.) The arguments against the soul's immortality after

the example of Lucretius are fallacious. (6.) The phenomena of dreaming cannot

be explained by any mechanism of the body or its particles. (7. ) Matter is real—as

against Berkeley. (8.) Matter is neither eternal nor uncreated.

In 1750, Mr. Baxter published an Appendix to the first part of his Inquiry, in fur-

ther vindication of his view that material phenomena are produced by the direct ac-

tion of the Deity, and not by mechanism or second causes.

In 177!) was published The Evidence of Reason in proof of the Immortality of the

Soul, independent of the more abstruse Inquiry into the Nature of Matter and Spirit,

from the MSS. of Baxter. Baxter prepared for the use of his pupils
— Matho, sive

Cosmotheoria, puerilis dialogus, Lond. 1740, which was published in English in an

enlarged form in 174"), under the title of Matho, etc., wherein, from the phenomena
of the material world, briefly explained, the principles of Natural and Revealed Religion

are deduced and demonstrated.

§ 16. The principal works in these several controversies are the following :
—

Richard Bentlcy. Matter and Motion cannot Think
; or, A Confutation of Atheism from the Faculties

of the Soul. London, 1692.

Henry Layton. Observations upon a Sermon, intituled, A Confutation of Atheism, etc. London, l'i'.ii.

Timothy Manlove. The Immortality of the Soul asserted and practically improved. London. 1697.

Henry Layton. Observations upon a short Treatise written by Mr. Timothy Manlove
; intituled, The

Immortality of the Soul asserted. London? lti'.)7?

Richard Burthogge. Of the Soul of the World ; and of Particular Souls. London, 1699.

Henry Layton. An Argument concerning the Human Soul's Separate Subsistence. London? 1G90?

William Coward. M.D. Second Thoughts concerning Human Soul, eta London. 1702.

Matthew Hole. An Antidote against Infidelity. In Answer to a Book entitled Second Thoughts, etc.

London, 1702.

John Turner. A Brief Vindication of the Separable Existence and Immortality of the Soul, from a Late

Anther's Second Thoughts. Lond.. 1702.

Henry Layton. Observations upon a Treatise intituled, A Vindication of the Separate Existence of the

Soul, from a Late Author's Second Thoughts, by Mr. John Turner. London. 1702.

Vindicite Mentis. An Essay of the Being and Nature of Mind. etc. London, 1702.

Henry Layton. Obsi rval ons upon a Treatise intituled Vindicise Mentis. Lond.. 1703.

Benjamin Keach. The French Impostour Detected; or, Zach. Housel tryed by the Word of God and

ca-t. etc. Lond., 170o.

Alethius Phylo (pseudon.) *i>voAoYia ; or, Serious Thoughts^n Second Thoughts. Written in

opposition to a book by Dr. Wm. Coward. Lond.

Henry Layton. Arguments and Replies in a Dispute concerning the Nature of the Human Soul, etc.

Lond.. 1703.

John Broughton. Psychologia; or, An Account of the Nature of the Rational Soul. Lond., 11

William Coward. The Grand Essay ; or. A Vindication of Reason and Religion against the Impostures
of Philosophy; with an Epistolary Reply to Mr. Broughton's Psychologia, 1704.

Henry Layton. Observations upon a Treatise cut it led r i. etc. Lond.. 17o:i.

William Coward, M.D. Farther Thoughts concerning Human Soul, in Defence of Second Thoughts,
etc., etc. Lond., 1703.

John Turner. A Farther Vindication of the Soul's Separate Lxistcncc, etc. Lond., 1"

Lawrence Smith, LL.D. The Evidence of Things not Seen, etc, Lond., 1701!
F. Gregory. Impartial Thoughts upon the Nature of the Human Soul, etc., occasioned by a book entitled

i Thoughts. Lond., 1704.

Henry Layton. A Search after Souls, etc. Lond., 1706.

Henry Dodwell. An Epistolary Discourse, proving, from the Scriptures and the First Fathers, that the

Boul is a Principle naturally mortal, etc Lond., 1700.
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Edmund Chishull. A Charge of Heresy, maintained against Mr. Dodwell's late Epistolary Discourse.

Lond., 170&

Samuel Clarke. A Letter to Mr. Dodwell, wherein all the Arguments in his Epistolary Discourse are

particularly answered, etc. Lond., 1700.

John Turner. Justice done to Human Souls, in a Short View of Mr. Dodwell's late Book, entitled An
Epistolary Discourse. Lond., 1700.

Human Souls Naturally Immortal. Translated from a Latin Manuscript, by S. E. Lond., 1707.

Thomas Milles. The Natural Immortality of the Soul asserted and proved from the Scriptures, etc., ia

answer to Mr. DodwelTs Epistolary Discourse, etc. Oxford, 1707.

Daniell Whitby. Eeflections on some Assertions and Opinions of Mr. Dodwell, contained in a book
intituled An Epistolary Discourse, etc. London, 1707.

Human Souls Naturally Immortal. Translated from a Latin Manuscript, by S. E. With a recommenda-

tory preface. By Jeremy Collier, M. A. Lond., 1707. Of the preface to this work Mr. Norris makes honor-
able mention in his Letter to Mr. Dodwell, p. 107, commending especially the following remark against Mr.
Locke : ''For if the idea of matter be complete without thinking, if there is no such faculty to be found about

it, if there must be a foreign power superadded before anything of thought can emerge, it follows evidently
from Locke's concession that a being capable of thinking must be of a nobler and quite different kind from
matter and motion." The sentence following represents the doctrine of the times : "Now, from the soul'8

being immaterial, its immortality follows of course : that which is immaterial has no principles of dissolution

in it."

John Norris. A Philosophical Discourse concerning the Natural Immortality of the Soul. Occasioned

by Mr. Dodwell's late Epistolary Discourse. Lond., 1708.

Henry Dodwell. A Preliminary Defence of the Epistolary Discourse, etc. Lond., 1707.

The Natural Mortality of Human Souls clearly demonstrated from the Holy Scriptures, etc.

Being an Explication of a famous passage in the Dialogue of St. Justin Martyr with Tryphon. With an

Appendix consisting of a Letter to Mr. John Norris. Lond., 170S.

John Norris. A Letter to Mr. Dodwell concerning the Immortality of the Soul of Man. In answer to

one from him. Lond., 1709.

John or Joseph Pitts. 'H x^P's SoBelcra, 2 Tim. i. 9,—that is, The Holy Spirit, the Author of Immor-

tality, etc. A Vindication of Mr. Dodwell's Epistolary Discourse, etc. London, 1708.

Edmund Chishull. Some testimonies of Justin Martyr set in a true and clear light as they relate to Mr.
Dodwell's unhappy Question concerning the Immortality of the Soul. London, 1708.

John Pitts. A Defence of the Animadversions on Mr. Chishull's Charge of Heresie against Mr. DodwelTs

Epistolary Discourse. A Reply to a late Tract, some Testimonies of Justin Martyr. Lond., 1708.

John or Joseph Pitts. Immortality Preternatural to Human Souls, etc. A Vindication of Mr. Dodwell

against that Part of Mr. Clark's Answer which concerns the Fathers. Lond., 1708.

Henry Dodwell. The Scripture Account of the Eternal Rewards or Punishments of all that hear the

Gospel, etc. Lond., 1708.

William Coward, M.D. The Just Scrutiny; or, A Serious Enquiry into the Modern Notions of the Soul.

Lond.. 170K, or later.

Benj. Bayly. Of the Immortality of the Soul, and its Distinction from the Body. 1707 ?

John Witty. The First Principles of Modern Deism Confuted. Lond., 1707.

Benjamin Hampton, a barrister. The Existence of the Human Soul after Death proved from Scripture,

Reason, and Philosophy. 1711.

Robert Bragge. A Brief Essay concerning the Soul of Man. Lond., 1725.

Andrew Baxter. An Enquiry into the Nature of the Human Soul, etc. London, 1745.

An Appendix to the First Part of the Enquiry into the Nature of the Human Soul, wherein
the Principles laid down there are cleared from some Objections, etc. Lond., 1750.

Samuel Colliber. Free Thoughts concerning Souls : in Four Essays. Lond., 1734.

John Jackson, of Leicester. A Dissertation on Matter and Spirit; with some Remarks on a Book (by A.

Baxter) entitled An Enquiry into the Nature of the Human Soul. Lond., 1735.

William Windle. An Enquiry into the Immateriality of Thinking Substances, etc. Lond., 1738.

Vincent Perronet. Some Inquiries chiefly relating to Spiritual Beings, etc. Lond., 1740.

A Letter to the Author (A. Baxter) of a book intituled An Enquiry into the Nature of the Human Soul,

wherein the State of the Soul, in its Separate Existence, is particularly considered. Lond., 1741.

Man More than a Machine. Wherein, 1, The Immateriality of the Soul is demonstrated.

Lond., 1752.

An Enquiry into the Nature of the Human Soul : its Origin, Properties, and Faculties. Lond., 1750.

J. Robinson, M.D. Philosophical and Scriptural Inquiries into the Nature and Constitution of Mankind,
considered only as Rational Beings, etc. Lond., 1757.
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Caleb Fleming. A Survey of the Search after Souls, by Dr. Coward, Dr. 3. Clarke, Mr. Baxter, Dr.

Sykes, Dr. Law, Mr. Peckard, ami others. Lond., 1758.

Peter Peckard. Observations on Mr. Fleming's Survey, etc. Lond., 1750.

Caleb Fleming. A Defence of the Conscious Scheme against that of the Mortalist. Occasioned by Mr.

Peter Packard's Observation 3 on Mr. Fleming's Survey, etc. Lond., 17.7.1.

An Essay towards demonstrating the Immateriality and Free Agency of the Soul. In Answer to two

Pamphlets, etc. Lond., 1700.

Thomas Broughton. A Defence of the commonly received I doctrine of the Human Soul, as an immaterial

and naturally immortal Principle in Man, against the Objections of some Modern Writers, etc. Bristol,

1700.

A Warning against Popish Doctrines ; or, Observations on the Kev. Mr. Thos. Broughtou's Defence of an

Immortality in Man, etc. Lond., 1707.

CHAPTER IV.—Philosophy in Connection with the Deistical

Controversy.

§ 17. The philosophy of the so-called English Deists was more or

less affected by the school of Locke ; and the philosophical defenders

of Christianity naturally adapted their arguments of defence to the ar-

guments which were employed.
To a certain extent, both attack and defence tried and tested the

new philosophy, as they developed its defects and weaknesses, and

manifested its strength to resist and reply. Inasmuch as the argu-

ments of the assailants of Christianity were largely philosophical, the

same was true of the arguments of its defenders, llobbes and Lord

Herbert of Cherbury represented each his own philosophical tenets ;

the influence of neither was set aside by the Essay on the Human Under-

standing. Conspicuous among the philosophical assailants of Chris-

tianity subsequent to Locke, are John Toland, Antony Ashley Cooper
third Earl of Shaftesbury, Matthew Tindal, Antony Collins, Thomas

Morgan, Bernard de Mandeville, and David Hume. Among the philo-

sophical defenders of Christianity we name Samuel Clarke, D.D.,

John Brown, George Berkeley, Joseph Butler, and George Campbell.
The courses of sermons preached at the Lectures instituted by Sir

Robert Boyle, particularly the earlier courses, from 1691 to 1732,
3 vols, folio, Lond., 1730, contain profound discussions of philosophical

subjects, and give the reader an insight into the speculative activity of

the English mind at this period. John Ray, 1627-1704, published in

1691,
" The wisdom of God manifested in the works of Creation," one

of the "first attempts in the language formally to illustrate the truths

of Natural Religion by examples of design or tinal cause, as mani-

fested in nature.

Cf . John Leland, 1691-1766. A View of the principal Deistical

writers, etc., etc.
; London, 1754-56, 3 vols. Philip Skelton, Deism lie-
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vealed: 2 vols., London, 1749. G. Lechler: Geschichte des Englischen

Deismus, 1841. A. S. Farrar,
" A Critical History of Free Thought."

London and New York, 1803. John Hunt,
"
History of Religious

Thought in England," etc. Loud., vol. L, 1S70; II., 1871.

Philosophical assailants op Christianity.

John Toland,* 1669-1722: published in 1696,
"
Christianity not mysterious," the

design of which was to show, that ' ' there is nothing in the Gospels contrary to reason,
nor above it; and that no Christian doctrine can properly be called a mystery." He ex-

plains the province of reason and the means of information which man has, both exter-

nal and internal, and asserts that statements contradictory to reason cannot be re-

ceived, and if above reason they cannot be understood. Moreover reason, being the

only guide, is a safe guide. Last of all, Christianity does not claim to be mysterious.
It is worth noticing that Toland was the immediate occasion of the attack upon

Locke by Stillingfleet. Locke resented with some spirit being associated with Toland
as of " the new way of thinking."

Antony Collins, 1676-1729
;

Eton and King's Coll., Cambridge, published an Essay

concerning the use of Reason in Theology, Lond. , 1707. A Discourse on Freethinking,
1713. A Philosophical Inquiry concerning Human Liberty and Necessity, 1715. A
Discourse of the Grounds and Reasons of the Christian Religion, 1724. Scheme of Lit-

eral Prophecy considered, etc., 1727.

The Essay on the use of Reason in Religion was designed as a reply to Archbishop

King's sermon on Predestination, in which the philosophical principles of Bishop Peter

Brown are applied to this theological doctrine. It is an able discussion of the grounds
and limits of our knowledge of God.

The Discourse on Freethinking discusses the relation of Reason to the acceptance
and the interpretation of Revelation, with great acuteness and ability, in a spirit not

favorable to much of the current theology of the time. Richard Bentley assailed this

treatise under the name of Phileutheros Lipsiensift.

The Enquiry concerning Human Liberty attracted great attention in its time, and ex-

pounded with great dialectical skill the ruder and less completely developed doctrine of

Hobbes, which had been in part sanctioned by Locke. The author denies Liberty, in

a certain meaning of the word, but he contends for it when it signifies
' ' a power in

man to do as he wills or pleases.
"

(2. ) When he affirms necessity, he contends for

"what is called moral necessity, meaning that man, who is an intelligent and sensi-

ble being, is determined by his reason and senses," in contrast with clocks and watches,
which for want of sensation and intelligence are subject to an absolute physical or

mechanical necessity.

3. He contends that his views are the sole foundation of morality, and rewards and

punishments in society. His arguments are six, viz. : 1. From experience ;
2. from

the impossibility of Liberty; 3. from the imperfection of Liberty and the perfection of

* In 1093 the miscellaneous works of Charles Blount, 1054-1003. with papers by other writers, were pub-
lished after his death, under the title of " Oracles of Reason ." Locke's treatise on the " Reasonableness of

Christianity" was published in 1093. In 1794, Charles Leslie published A Short and Easy Method with
Deists. In 1697, Dr. John Cockburn published an Enquiry into the Nature, Necessity, and Evidence of th«

Christian Faith.
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Necessity ;
4. from the consideration of the Divine prescience ;

5. from the nature and

use of rewards and punishments ; 6. from the nature of morality.

Six objections are answered, viz. : 1. That if men are necessary agents, punish-

ments are unjust ; 2. and are useless
;

3. reasoning, entreaties, blame, and praise are

useless
;

4. also the use of any physical remedies is useless
;

5. the reproaches of con-

science are groundless ;
G. the murder of Julius Cajsar could not possibly have been

avoided.

The Enquiry may be said to exhaust the argument for Philosophical Necessity, by

presenting all the considerations in its support in the briefest language, covering the

most comprehensive import. The objections are disposed of with great skill and the

answers are stated with conciseness and point. Though one of the shortest philosoph-

ical treatises in the English language, it is one of the ablest, the most characteristic,

and the most influential. The attacks and criticisms of Collins upon the Christian

system were exegetical chiefly, and therefore do not require notice here.

So formidable were his writings on Prophecy regarded, as to have received in all

thirty-five answers. Among these are those of Bishop Edward Chandler. Dr. Samuel

Clarke, and Arthur Ashley Sykes. Collins had been an intimate friend of Locke, and

was distinguished for acumen and logical vigor and boldness, with a certain nobleness

of nature which reminds us of Lessing. Critics differ as to what were hi3 real opinions

with respect to the Christian Revelation.

In 1720, after the death of Dr. Samuel Clarke, Collins published a vindication of his

Inquiry, in a treatise
" On Liberty and Necessity." This defence was answered by

two Anglican divines
; viz., John Jackson, 1 68G—1703, in a Defence of Human Liberty,

in the 2d ed.
, 1720, and Dr. Phillips Gretton, in Remarks on Two Pamphlets, by

A. C, Esq., 1730.

Antony Ashley Cooper, third Earl of Shaftesbury, 1G71-1713, taught an elegant

Platonism, with no special philosophic depth or exactness, and owed his influence

chiefly to his ornate and popular diction, and his social position. His writings are.

Characteristics of Men, Matters, Opinions, and Times, 1711-23, which is a collection of

tracts published at different periods of his life
; also, Letters, by a noble Lord to a

Young Man at the University, 1716. He held the doctrine of innate ideas in decided

opposition to Locke, and argued from it, in the manner of Herbert of Cherbury, that a

supernatural revelation was not required. He urged moreover that such a revelation

was not only useless but mischievous, as any influences derived from the consideration

of reward or punishment must be mercenar}', and therefore demoralizing. He denned

virtue as " a conformity of our affections with our natural sense of the sublime and

beautiful in things, or with the moral objects of right and wrong." The Inquiry con-

cerning Virtue, according to Sir James Mackintosh's Progress of Ethical Philosophy,

'"contains more intimations Of an original and important nature than perhaps any pre-

ceding work of modern times."

Shaftesbury contends for the existence of disinterested affections in man. as against

Hobbes. Moral goodness consists in the prevalence of love for the general over private

good. The sense of right or wrong is a reflex sense. In these doctrines he anticipates

Hutcheson, and may be said to have originated the phrase, t/l6 moral sense. His

demonstrations of the nobleness of virtue are eloquent and able. Even the relation of

religion to morality, when stated without reference to Christianity, is beautifully and

truly expressed.

Matthew Tindal, 1657-1733, published, 17:'.-:, Christianity as Old as the Creation,

which attracted general attention, and deserves a special interest from the circumstance
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" that it was this book to which, more than to any other single work, Bishop Butler's

Analogy was designed as a reply." Tindal says that natural religion is complete and

sufficient, and that consequently a revelation is unnecessary, and any obligation to ac-

cept it is impossible. All religion must have one aim, to achieve human perfection by
a life according to human nature. The inculcation of positive as distinguished from
moral duties is inconsistent with the good of man by creating an independent rule.

Christianity can therefore be only a republication of the law of nature.

Thomas Morgan, d. 1743, published The Moral Philosopher in 1737. He makes moral

excellence the only test of every system of religion, and argues that an historic

revelation of positive duties is inadmissible. The Jewish and Christian systems when
tried by this test are found wanting. This work was the immediate occasion of Bish-

op Warburton's Treatise On the Divine Legation of Moses
;
1737-38.

Bernard de Mandeville, M.D., 1670-1733, was a native of Dort, Holland, but a

resident in England. He was a prolific author on various subjects, and some of his

works are notoriously indecent. The work by which he is best known in philosophy
is The Fable of the Bees; or, Private Vices Public Benefits. 1714. Enlarged, 1723.

2d part, 1728
;
both parts, 1732-1795.

The ethical theory, if his theory may be called ethical, is indicated by the title

of his notorious work : What is called a vice is in fact a public benefit. There is no

distinction between the moral impulses or springs of action. Each in its place is

natural and legitimate, and the general welfare is best promoted by giving indulgence

to all. The restraints on human desires and passions by the magistrate and the priest

are factitious and unnatural. While Hobbes contended that the ethical distinctions

which are made by the community are in a sense necessary to the public good, Mande-

ville taught that any restraint upon private vices is simple usurpation.

The theory of Mandeville, like that of Hobbes, is chiefly of importance in the his-

tory of English speculation, because it aroused counter-theories and stimulated to

profounder inquiries.

§ 18. David Hume, cf . pp. 130-4. To the text of Ueberweg we add the following in

respect to this very able philosopher. Hume's Essay, Of Miracles, and his Dialogues

concerning Natural Religion, deserve special notice. The Essay of Miracles aroused

general attention and provoked active criticism. Its doctrine is,
" that no testimony

is sufficient to establish a miracle, unless the testimony would be more miraculous than

the fact which it endeavors to establish
;
and in that case there is a mutual destruc-

tion of arguments, and the superior only gives us an assurance suitable to that de-

gree of force which remains after deducting the inferior." In other words, it is not

contrary to experience that men should be deceived or utter falsehood. It is contrary

to experience that a miracle should be performed. Therefore it is rational, i. e.
,
ac-

cording to experience, to reject any testimony rather than to credit any miracle. It

may be questioned whether Hume had any right, according to the principles of his

fundamental philosophy of causation, etc., to appeal to experience at all; experience

being with him only customary or prevailing associations.

The Dialogues on Natural Religion are in a skeptical spirit. The personages

in the dialogues do indeed represent almost every shade of opinion and method of

argument ;
but the ablest and most elaborate argument offered is to this effect, that

when we apply to the explanation of the origin of the universe any reasoning from effect

to cause, or from designed effects to a designer, we transcend altogether the limits pre-

scribed by experience. We are only justified in reasoning to either conclusion when we
have observed causes like those with which we are familiar, to produce effects or de-
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signs which are similar. In other words, the causes and effects, the designers and the

designs of experience are uniformly finite. We have no experience which warrants

us in proceeding from a finite to an infinite. In like manner, experience does not war-

rant us in conceiving at all of an infinite and uncreated being. Moreover, we cannot,

if we would, form any definite conception of such a being, or of his attributes. Ifr

follows that philosophy justifies neither the processes nor the results propounded in

Natural Religion.

It is questioned by some of the critics of Hume (notably by Sir William Hamilton,
cf. Hamilton's Reid, pp. 129, 444. 457, 489), whether his skeptical arguments are offered

in a spirit of hostility to the processes of common sense and the truths of religioru and

not rather in a spirit of hostility to philosophy itself, by representing the results of its

analysis as equally probable in favor of and against two opposite directions of

thought. The form of dialogue which is adopted by Hume in this discussion favors

somewhat this construction
;
but it cannot be reconciled with the impression left upon

the unbiassed mind, that Hume had no confidence in speculation of any kind when ap-

plied to super-sensual or spiritual beings and relations.

P. S. Henry St. John, Viscount Bolingbroke,—1678-1737,—has been sometimes
counted among the philosophical assailants of Christianity of the eighteenth century,
but unreasonably. Whatever other merits his writings on these subjects may have had,

they scarcely deserve to be called philosophical.

Philosophical Defenders op Christianity.

Samuel Clarke and Hrs ScnooL.

§ 19. Samuel Clarke, D. D. . was born in Norwich, 1075. Caius Coll., Camb., Rec-

tor of St. James, Westminster, 1709
; died, 1729. At the age of twenty he produced

an improved translation of Rohault's Physics on the principles of Descartes, the received

text-book in Physics at Cambridge. To this translation, published in 1697, he append-
ed copious notes, which refuted the doctrines taught in the text and substituted for

them those of Sir Isaac Newton. His contributions to Philosophy were, a Discourse

concerning the Being and Attributes of God
;
the Obligations of Natural Religion and

the Truth and Certainty of the Christian Revelation, etc. This treatise was originally

composed as two series of sermons, and preached in 1704-5 at the Lecture 'instituted by
the Hon. Robert Boyle. A letter to Mr. Dodwell about the Immortality of the Soul,

etc., 1706. ACollection of Papers which passed between the late learned Mr. Leibnitz

and Dr. Clarke in the years 1715 and 1716, relating to the principles of Natural Philo-

sophy and Religion, to which are added Letters from Cambridge to Dr. Clarke, concern-

ing Liberty and Necessity, with the Doctor's answers, 1717. Remarks upon a Book en-

titled A Philosophical Enquiry concerning Human Liberty. 1717. A letter to Mr.

Benjamin Hoadly, F.R. S.
,
occasioned by the controversy relating to the proportion

of Velocity and Force in Bodies in Motion. Phil. Trans., No. 401. 1728.

In these treatises theological doctrines are more or less freely discussed and the

theological applications of philosophical principles arc prominently considered
; yet there

is taught a system of philosophy which in many particulars was distinct and independ-
ent of the principles and method inculcated by Locke, cf. p. '->7t).

In the discourse concerning the Being and Attributes of God he attempts an d

<pri»ri demonstration, which comprehends the following These s :

(1) Something has existed from eternity. This is true, whether eternity is or is not
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conceivable. (2) This something is an immutable and independent Being, for it is im-

possible to conceive an eternal succession of dependent beings. (3) This Being must

be self-existent, i. e.
, necessarily existent, because to suppose such a being non-existent

would involve a contradiction, chiefly because it would oblige us to believe in infinite

space and infinite time without a substance of which these are modes. This

being cannot be the material world, either in its matter or motion. Nor is it neces-

sarily true that, according to Spinoza, the material world should be apart or a mode of

the one substance of this writer. (4) The substance or essence of this self-existent

substance is incomprehensible. Infinite space does not adequately set it forth. The de-

finitions of the Schoolmen, e. g., Purus actus, mera forma, signify nothing except the

perfection of his attributes. (5) Many of his attributes, however, are demonstrable,

i. e., are involved in the nature of things : and first, he is eternal. (6) He is also in-

finitely omnipresent in his essence and attributes. (7) He is necessarily but one. (8) He
is intelligent. This is not easily proved d priori, but demonstrable a posteriori, from the

variety and degrees of perfection in things, and from the intelligence that belongs to

created beings. Such intelligence is a distinct quality and cannot be a property of mat-

ter. Matter cannot think. This is further demonstrated from the beauty, order, and final

cause of things. (9) This self-existent and intelligent agent is a being endued with

liberty and choice
;
this follows from the preceding, as well as from the evidence from final

causes and the finiteness of the creation. It is not refuted by Spinoza's argument
for necessity in the activities of God. (10) The same has infinite power. This

reaches to all things not involving a contradiction in thought or natural imperfection

in the being who acts. It includes the power of creating matter and free spiritual

beings who are capable of originating motion (as against Hobbes upon all these points).

(11) He must be infinitely wise : proved a priori, and from the works of God. (12)

He is a being of infinite goodness, justice and truth. These moral attributes are con-

sistent with God's natural liberty, and with the eternal necessity of the grounds of all

moral obligation.

The discourse concerning the eternal and unalterable obligations of natural religion

and the truth and certainty of the Chi-istian Revelation also contains Clarke's views of

moral distinctions. These are as follows :
— The eternal and necessary relations of

things make it fit that both creatures and the creator should act in accordance with

them, separately from any command of the Creator, or any foreseen advantage or dis-

advantage which may follow such actions. It is fit, however, that the Creator should

enforce this fitness by his positive commands, and by rewards and punishments. In-

asmuch as the original tendency of things to reward virtue and to punish vice has

failed to be effectual in the present condition of human existence, there must be a future

state of existence for men in order that this adjustment may be complete. Though
men might discern this tendency of things, would they give their attention to it?

Inasmuch as they do not, there is need of a special revelation. Though reformers

have occasionally appeared who have resisted the tendencies to vice and sin, they

have not been so successful as to dispense with the necessity that men should be

divinely commissioned for this sendee. The Christian Revelation is the only one which

is properly attested by its conformity to the truths of Natural Religion and its external

evidences.

Appended to this volume are several letters to Dr. Clarke from a gentleman of

Gloucestershire, relating to the argument for the Being and Attributes of God, with

the answers thereto. The gentleman from Gloucestershire was Joseph Butler, then a

student in a dissenting academy in Tewkesbury, afterwards Bishop of Durham, and
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the author of the Analogy of Religion, Natural and Revealed, to the Constitution and

Course of Nature. To these are added two letters to another critic of his argument.

The letters written by Clarke and Butler have almost invariably been published in the

Works of Butler.

The collected papers which passed between Leibnitz and Clarke were occasioned

by a brief paper from Leibnitz reflecting on the alleged materialistic tendencies of

the metaphysical philosophy of Locke, and the mathematical philosophy represented

by Sir Isaac Newton. The counter-paper in reply by Clarke opened a discussion ex-

tending to five papers from each of the correspondents, in which the opinions of each

were fully explained and defended in respect to space and time, the doctrine of the

Sufficient Reason as involving the nature of Space and Time, the possibility of

Liberty, the relation of the Creator to the universe, the connection of soul and body,

etc. Dr. Clarke, though not a formal defender of the philosophy of Locke, never

formally dissents from him. In his doctrine of Space and Time as attributes of the

Creator he goes beyond him, and in his demonstration of the Existence of God by a

formal application of the law of contradiction as a test for necessary truths, he re-

minds the reader of Wolf more than of Locke. He introduced into natural the-

ology a broader metaphysical foundation than any which Locke provides, and em-

ploys an argument which is sanctioned neither by Locke's doctrine of the origin of

ideas or his doctrine of necessary relations. His influence is to be traced in much
of the subsequent speculation of English theologians.

Clarke's views of the Liberty of the Will are stated and defended in all his philoso-

phical writings. They are the sole topic of his Remarks upon a book entitled A
Philosophical Enquiry concerning Human Liberty (by Antony Collins), Lond.

, 1717. and

in Letters to Dr. Clarke concerning Liberty and Necessity, from a gentleman of the

University of Cambridge, with the Doctor's Answers to them, Lond., 1717. The prin-

cipal points on which Clarke insisted in his defences of Liberty was that all proper

action of the soul was ipso facto free action
;
that so far as the soul is acted upon,

it is subject to necessity, whether the result is corporeal or intellectual
;
that the laws

which determine the judgment of the understanding next preceding any activity

are diverse from those which pertain to the production of the action itself. Brutes

are free so far as they can act; their activity is spontaneous. When the activity of

men is attended by a sense of right and wrong it becomes moral.

We have already observed that the discussions prosecuted by Clarke gave a new
direction to speculation in England, and almost created a special school which swerved

materially from the direction and limits which had been prescribed by Locke. The
views which he advanced in respect to space and time, and their relation to the exist-

ence and attributes of the Deity, aroused not only sharp criticism, as we have seen,

from the youthful Butler and the veteran Leibnitz, but set in motion a series of dis-

cussions from other able but less familiarly known writers. Among them were Edmund
Law. Daniel Waterland, John Jackson, John Clarke, Joseph Clarke, Isaac Watts, and

others.

£ 20. Among the writers who have a more or less intimate relation to the school of

Clarke are the following :
—

Edmund Law, D.D., 1703-1787, of St. John's College, Camb., translated into

English Archbishop King's Essay on the Origin of Evil, with copious notes, 1731, 4to;

with additions from the author's MSS. , 1732
;
also published Inquiry into the Ideas of

Space. Time. Immensity, and Eternity ;
as also the Self-Existence, Necessary Exist-

ence, and Unity of the Divine Nature, Camb., 1734. The Preliminary Dissertation, by
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Rev. Mr. Gay. of Sidney College, Cambridge, concerning the fundamental principle of

virtue or morality, is important in the history of ethics as containing an assertion of

the principles of Richard Cumberland as against the ethical theory of Clarke. By a

more distinct recognition of the relations of all active impulses to the desire of happi-

ness, it prepared the way for the development of the Utilitarian theory. It is also

significant for its recognition of the power of association in the formation of special

moral standards, as also of all judgments whatever. In the notes to King's Essay, Law
controverted the doctrines of Dr. Samuel Clarke in respect to Space and Time, contend-

ing that neither has any proper real existence. This attack aroused Dr. John Jackson

to the defence of Clarke, in a treatise entitled The Existence and Unity of God proved
from his Nature and Attributes, etc., Loud., 1734, which reasserted Clarke's doctrines

in respect to Space and Time, etc. John Jackson was a divine of the school of Clarke,

1(586-1703, entered Jesus Coll., Camb., 1702, and Rector of Rossington, 1710, Master

of Wigton's Hospital, 1729. John Clarke, d. 1759, Dean of Sarum, wrote three treatises

in defence of his brother, Dr. Samuel Clarke, besides sermons in 1719, for the Boylean

Lecture, On the Cause and Origin of Evil. Joseph Clarke, Fellow of Magdalen Coll.,

Camb., replied in two treatises. The title of the first treatise, which was anonymous,
was as follows : Dr. [S.] Clarke's Notions of Space Examined in Vindication of the

Translator of Archbishop King's Origin of Evil. Being an answer to two late pam-
phlets, entitled, the one, A Defence of Dr. Clarke's Demonstration of the Being and
Attributes of God, etc., Lond., 1733

;
the other, A Second Defence, etc. The title of

the second was, A Farther Examination of Dr. Clarke's Notions of Space ;
with some

considerations on the Possibility of Eternal Creation, in reply to Mr. John Clarke's

Third Defence of Dr. Samuel Clarke's Demonstration, etc. To which are added. Some
Remarks on Mr. Jackson's Exceptions to Dr. Clarke's Notion of Space Examined, in his

Existence and Unity of God, etc. By Joseph Clarke, M.A., Camb., 1734. In the same
fruitful year Dr. Isaac Watts published the 2d edition (1st edition, 1733) of his Philo-

sophical Essays on Various Subjects, viz., Space, Substance, Body, Spirit, the Opera-
tions of the Soul ia Union with the Body, Innate Ideas, Perpetual Consciousness, Place

and Motion of Spirits, the Departing Soul, the Resurrection of the Body, the Produc-

tion and Operation of Plants and Animals : with some Remarks on Mr. Locke's Essay
on the Human Understanding. To which is subjoined a brief scheme of Ontology, etc.

Dr. Watts, 1674-1748, hymn writer and divine, also published a much-used Treatise on

Logic, with a Supplement well known under the title of Improvement of the Mind.

Watts dissents from Samuel Clarke's Ontology and Locke's Essay in some important

particulars, and did much for the maintenance and the wise direction of an inter-

est in speculative thinking in England.

Intimately connected with Isaac Watts is Philip Doddridge, 1702-1751, a distin-

guished preacher and theologian. He was for many years at the head of a theological

academy. The Lectures on Pneumatology, Ethics, and Divinity, which were delivered

to his pupils, were published after his death in 1763, and subsequently, with many
references to authors, by Rev. Andrew Kippis, in 1794. These lectures present a very

instructive exhibition of the methods and results of philosophical inquiry and instruc-

tion in the middle of the last century.

William Wollaston. 1659-1724, may almost be considered as a disciple of Samuel

Clarke. He published, in 1722, Religion of Nature Delineated, of which, in 1738,

10,000 copies had been sold. It is in the main a popular rather than a scientific trea-

tise upon the principal topics in Ethics and Natural Theology. The characteristic of

this treatise is that it makes virtue to consist in acting according to the truth. Exam-
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inatlons of this treatise were published by Thomas Bott, 1725, John Clarke, also by
S. Colliber, 2 vols., 17:51-35.

John Balguy, 1G8G-1748, St. John's Coll., Camb., published, in 1728, The Founda-

tion of Moral Goodness
; or, A Further Inquiry into the Original of our Ideas of Virtue,

in answer to Hutcheson's Inquiry, etc. Thomas Rutherforth. D.D., or Rutherford,

1712-1771, St. John's Coll., Camb., Prof, of Divinity, etc., published, 1744, Lond., An

Essay on the Nature and Obligations of Virtue, in which he combats the doctrines of

Clarke and Wollaston and expounds and defends those of Bp. Cumberland
;
also. Insti-

tutes of Natural Law, Lond., 1754-56. George Turnbull, Principles of Moral Philoso-

phy, Loud., 1840, Daniel Whitby, 1638-172(5, well known for many theological

treatises, also John Taylor, 1694-1761, another prolific and able theologian, contri-

buted to the philosophical activity and productions of their times, particularly in the

application of philosophy to theology.

Other Defenders of Christianity.

§ 21. John Brown, D.D., 1715-1766, St. John's Coll., Cambridge, published Essays
on Shaftesbury's Characteristics, London, 1751. 5th edition, 1764: also, Estimate

of the Manners and Principles of the Times, London, 1757, which went through
seven editions the first year after its appearance.

The "
Essays on the Characteristics" were written at the suggestion of Warburton.

These are three : (1.) On Ridicule as a Test of Truth; (2.) On the Motives to Virtue
;

(3.) On Revealed Religion. The second of these Essays is the only one of philosophi-

cal importance, and discusses the much vexed question of the relation of Virtue to Hap-

piness, as against the implied insinuations and the direct attacks of Shaftesbury, that

Christianity was mercenary in its motives and selfish in its spirit. For its ability and

its acutcness it deserves attention in the history of English Ethics.

George Berkeley, cf . p. 88
;
not only deserves the brief notice which he has already

received for his well-known theory of the non-existence of matter, but also for the

special application which he made of this theory in the refutation of the skepticism and

free-thinking of his time. He contends that the belief in the existence of matter

necessarily involves Atheism as its necessary attendant and logical consequent. In his

Aiciphron, or the Minute Philosopher, 1732, written during his sojourn of two years in

America, near Newport, R. I., he gives an extended philosophical argument for the ex-

istence of God, in which the material universe is conceived and set forth by him as a

system of symbols or language through which the Deity makes his being and his attri-

butes known to man. In illustrating the possibility of this he avails himself of the

illustrations derived from our natural judgments concerning the sensible qualities of

matter, which he had explained at length in the Theory ofVision. The Essay on this

topic, originally published in 1709, when he was 23 years old, is one of the most im-

portant contributions to the analysis of sense-perception in the English language, and

most important as reviving Idealism in Great Britain. In 1733 he published -1 Vindi-

cation of the Theory of Vision. Cf. Samuel Bailey, Review of Berkeley'$ Theory of

Vision, London, 1842; also T. K. Abbot's Sight and Touch : An attempt to

the received tJteory of vision. London, 1864. The careful analysis of the proe

of vision by Berkeley gave color and plausibility to Ins Idealism, and opened the way
for the still more exact analysis of the later philosophers who attempted to refute him.

In 1710 he published The Principles of Human Knowledge, and in 1713 Three Dialogues
between Hylae and Philonous. In these two treatises he exhibits his ideal system,
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which teaches that ideas are whatever is perceived, and these are the only realities
;
thafr

these realities exist only so far as they are perceived—that our higher knowledge of these

ideas or realities only respects their relations to one another or what they signify. The

possibility of any permanent relations or signification in these ideas is provided by sup-

posing that God is the permanent upholder of these ideas. What seems, or is taken to

be, the material universe is simply the manifested ideas of God. In 1712 Berkeley pub-

lished Three Sermons in Favor of Passive Obedience and Non-Resistance, which are of

some significance in the history of ethical and political philosophy. In 1735 he publish-

ed The Analyst, the design of which was to show that the higher mathematics involve

mysteries as truly as the doctrines of Christianity. This was followed in 1735 by a

second Tract, entitled, A Defence of Freethinking in Mathematics. The Querist, pub-
lished in 1735, propounds not a few ingenious and suggestive topics in philosophy.

Siris, 1744, begins with the merits of tar-water as a remedy in disease, and carries the

reader along the ascending scale of philosophical and theological speculation till he

reaches the idea of the Infinite. The acuteness of Berkeley's analysis, the vigor of his

reasoning from assumed premises, and the transparency of his style give him a high

place among English philosophers.

The Theological Idealism of Berkeley suggests the name of Arthur Collier, who
deserves some additional notice.

He was born at Langford Magnn, where he was subsequently rector, 1680, and

died 1732. He wasanear neighbor of John Norris, of Bemerton, who died in 1711. In

171:! he published Glavis Universalis, etc.
, being a Demonstration of the Non-Existence

or Impossibility of ari External World. In 1730 Sarum,—he published a Specimen of

True Philosophy ; republished as Nos. I.
,
II. of Metaphysical Tracts, by English Philo-

sophers of the Eighteenth Century. Edited by Samuel Parr, D. D.
,
London : Edward

Lumley, 1837
;
also 1732, Logology, A Treatise on the Logos, etc.,

The arguments of Collier are unlike those of Berkeley, whose treatises seem not to

have been known by him or to have exerted any influence over his specidations. He does

not reject a sensible world—he emphasizes rather the proposition that the sensible

world exists, but argues that a sensible world must in part depend on the senses of the

percipient. We perceive the world to be external, but it is made to be external by our

own act of perceiving it. After this analysis of what this world is, as it is given to our

senses and in fact created by them, he proceeds to demonstrate by nine arguments
that the ordinary conception of the external world is involved in inextricable contra-

dictions.

The other works of Collier set forth the Logos as the original principle of all ma-

terial and all created existence—all things having their being in him. God is to be dis-

tinguished as God absolute and God respective, expressed by the Father and the Son

in the New Testament.

§ 22. Joseph Butler, 1692-1752, was born at Wantage. He studied first at a Dis-

senting academy in Tewkesbury, and afterwards as commoner at Oriel College, Oxford
;

1718-1726 preacher at the Rolls Chapel in London
; also, 1722-1733, rector at Haugh-

ton and Stanhope; 1736, "clerk of the closet" to the Queen; 1738, bishop of

Bristol
; 1750, bishop of Durham. At nineteen he addressed a series of letters to Dr.

Samuel Clarke, criticising some of the arguments in his Demonstration of the Being
and Attributes of God. In 1726 he published fifteen sermons preached at the Rolls

Chapel ;
in 1736, The Analogy of Religion to the Constitution and Course of Nature.

The Sermons, with an Essay on the Nature of Virtue, Diss. 2, Appendix to the

Analogy, contain the elements of his Ethical and Religious philosophy. These doc-
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trines are practical rather than speculative in form, but are positive and well-argued

propositions in opposition to Hobbes, Mundeville, Shaftesbury, and other free-thinkers.

1. Man is capable of disinterested affections. 2. Man is a social as truly as he is an

individual being in his relations and susceptibilities. 3. Man is possessed of conscience,

which by its very nature is endowed with authority, and in this particular differs from

the other impulses and springs of action. This authority he defines still further as

that obligation which is implied in the very idea of reflex approbation. 4. Virtue is

activity according to nature, when nature is thus interpreted as enforcing the natural

supremacy of certain principles of action 5. Conscience is a complex endowment,

"including" both u a sentiment of the understanding" and "a perception of the

heart.
"

6. Virtue, or a life according to nature or reason, does not consist solely of

benevolence, but respects also our duties to ourselves
;
also the duties to others of

truth, and gratitude, and justice. 7. As there is a natural sentiment of interest in, or

compassion for, others, so there is a natural tendency to resentment against those who

injure us, called by Butler sudden resentment, which is provided to defend us against

injury; when this is excessive or misdirected it is called deliberate resentment. 8.

Man is capable of love to God, i. e., of the several affections of reverence, gratitude,

etc., which a good man would naturally exercise towards a moral person of infinite

moral excellence.

The Analogy of Religion to the Constitution and Course of Nature was directed

against the Free-thinkers of Butler's time, whose positions he briefly describes in the

advertisement and introduction. Its leading doctrine is, that we find the same difficul-

ties in the Scriptures which we find in the operations of nature, and this should lead us

not only to reject all arguments against the Scriptures which are founded on these

difficulties, but to infer that probably both proceed from the same Author. It is

divided into two parts. The first treats of Natural Religion, and the second of Revealed

Religion. In the first the following topics are treated, viz. : A Future Life. The
Government of God by Rewards and Punishments, and particularly by the last. The
Moral Government of God. A State of Probation as implying Trial, Difficulties, and

Danger ;
also as intended for Moral Discipline and Improvement. The Doctrine of

Necessity considered as influencing Practice. The incomprehensibleness of the

Government of God, considered as a scheme or constitution. In the second part

the following topics are treated : The importance of Christianity. The supposed

presumption against a Revelation, considered as miraculous. Our incapacity to judge
of what is to be expected in a revelation, and the credibility from Analogy that it must
contain things appearing liable to objections. Christianity as a scheme is imperfectly

comprehended. The appointment of a Mediator. The want of universality and sup-

posed deficiency in the proof of Revelation. The particular evidence for Christianity.

The Objections against arguing from the Analogy of Nature to Religion, being the con-

clusion of both parts, and the application of the argument in both. A dissertation on

personal identity is appended to the Analogy, which criticizes the doctrines of Locke

upon this point.

The influence of Butler upon Ethical and Religious philosophy has been powerful
wherever the English language is spoken and read, and probably surpasses that of

any other single writer. This is not owing to the originality of his doctrines so much
as to the compact form in which he has presented the reflections which had been sug-

gested to many minds, and to the cautious and reverent spirit in which he mediates

between the claims of independent thought and a revealed communication of Truth.

His Analogy has been extensively studied and read as a text-book in all the seminaries

25
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of higher learning, and has largely served to shape and strengthen the religious con«
victions of the English people. The Sermons, though less generally read or studied,
have exerted a pervading influence upon ethical philosophy. The Analogy and Sermons
have also been efficient in introducing iuto Christian theology the ethical element,
which sometimes it has greatly needed.

George Campbell, D.D., 1719-1796, of Marischal College, Aberdeen, principal of the
same 1750, published a Dissertation on Miracles in reply to Hume, Edin., 1762, many
editions

;
also translated into French, Dutch, and German. Also Philosophy of Rhe-

toric, Lond., 177G, also in mauy editions; besides several able and well-known theo-

logical treatises.

The Dissertation on Miracles controverted the philosophical positions taken by
Hume in respect to the relative force of the evidence from experience and the evidence
from testimony. It necessarily involved an examination into the grounds of all know-
ledge and the principles of belief. Some of these positions have been more or less

extensively controverted. They are not unlike those accepted by the philosophers of
the Scottish school. In the Philosophy of Rhetoric the author discusses the various

descriptions of evidence, and especially the doctrine of the Syllogism, with great acute-

ness, taking the positions adverse to this form of reasoning and its rules which have been
advanced by Locke and the Scottish philosophers, and have been extensively current

among English writers. The doctrines and arguments of Campbell have uniformly
attracted attention and commanded respect.

CHAPTER V.—The Associational Psychology.

§ 23. The Association or Associational Psychology is a type of phi-

losophical thinking which very early took a definite form in England.
The successive writers by whom it was developed in the last century
are Hobbes, Locke, 4th ? edition of the Essay, cf. p. 363

;
Rev. Mr. Gay,

cf. p. 3S2
;
David Hartley, Joseph Priestley, Erasmus Darwin and

Abraham Tucker.

David Hartley, 1705-1757, was scholar and fellow of Jesus College, Cambridge ;
a

physician at Newark Priory, St. Edmunds, London and Bath. In 1749, Lond., 2 vols.

8vo, he published Observations on Man, his Frame, his Duties, his Expectations.
It was republished by his son, 1791, with Notes and Additions, from the German of H.
A. Pistorius, Rector of Poseritz, Island of Riigen. Again, with additions, by Dr.

Joseph Priestley, 1801, 3 vols. 8vo.

An Essay in Latin, with the title Conjectural Quasdam de Sensu, Motu et Idearum
Generatione, David Hartley auctore, was prepared for the press by Dr. Samuel
Parr, with other works, under the title, Metaphysical Tracts by English Philoso-

phers of the eighteenth century. London, Edward Lumley, 1837.
In the same collection of Tracts is also republished an anonymous Essay, with the

following title :

" An Enquiry into the Origin of the Human Appetites and Affections,

showing how each arises from Association, with an account of the Entrance of Moral
Evil into the world. To which are added some remarks on the Independent Scheme,
which deduces all obligation on God's part and Man's from certain Abstract Relations,
Truth, etc. Written for the use of the young gentlemen at the Universities. Lin-
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coin, 1747." This was published anonymously, and republished in 1758. Even Dr. Parr

did not know the name of the author. Edward Tagart (Locke's Writings and Philo-

sophy. 1855) pertinently inquires whether it could have been the modest Mr. Gay,

the author of the dissertation attached to Law's Translation of King, on the Origin

of Evil, 1733, and which incited Hartley to the researches which resulted in his theory.

The system which Hartley developed in this treatise includes three positions : that

there are vibrations within the substance of the brain, that there is action of association

in the soul, and that the last is dependent on the first. Certain passages from the Optics

and Principia of Sir Isaac Newton was the occasion of the first, and the Essay of Rev.

Mr. Gay preliminary to King on the Origin of Evil directed his thoughts to the second.

The two being independently established are naturally connected with one another.

Hartley's doctrine of vibrations is summed up as follows:—The white medullary

substance of the brain, spinal marrow and nerves, is the material instrument of sensa-

tion and motion. That of the brain is the immediate instrument by which ideas are

presented to the mind
;
external objects as impressed on the nerves and brain occasion

vibrations of infinitesimal medullary particles. These vibrations are excited, propa-

gated and sustained partly by an ether within this substance and partly by the uni-

formity, continuity and active powers of the medullary substance. The phenomena of

pleasure and pain are congruous to the doctrine of vibrations, and also those of sleep.

Sensations by being repeated leave vestiges, types or images of themselves, which

are simple ideas of sensation. Sensory vibrations by being repeated beget in the me-

dullary substance a disposition to diminutive vibratiuncles corresponding to themselves

respectively. Any sensations, a, b, C, by being associated with one another, get such a

power over the corresponding ideas, a, b, c, that any one, as A, can excite b, c, d, etc.

Any vibrations. A, b, c, by association get such power over the vibratiuncles, a, b, c, d,

that any one can excite b, c, d. Simple ideas run into complex ones by means of

association. In such cases the simple miniature vibrations run into the correspondent

complex miniature vibrations. Some of the complex vibrations attendant on complex

ideas may be as vivid as any of the sensory vibrations excited by the direct action of

objects.

Muscular motion, in the two forms of automatic and voluntary, is explained by

the joint action of vibrations and associations. The phenomena of the special senses

are explained in like manner by these agencies, and by the varieties of the external

structure of the several organs. The involuntary motions involved in respiration and

the action of the heart are accounted for in the same way.

The meaning of words and the use of words are explained by similar laws.

Propositions also, and assent are explained by inveterate associations, and by

means of vibrations, and this whether the assent is rational or practical; the first

pertaining to ideas associated with ideas, or ideas associated with sensations
;
and the

second mvolving the association of a tendency to action with either an idea or a sen-

sation.

The passions and affections are explained by the several associations of ideas of

pleasure and pain with sensations or ideas.

Memory is simply the action of the associative power concerning past sensations

and ileas.

Brutes are inferior to men, for five reasons :
—

1. Their brains are relatively smaller.

2. The matter of the brain is less refined and less fitted to receive miniatures and

construe them.



333 JOSEPH PRIESTLEY.

3. They have no words.

4. Their constructive powers are different from those of men.

5. The impressions which they receive from external objects are also different.

The affections towards God, and the phenomena of the so-called moral sense, are

the products of manifold associations, arising from the nature of man and the circum-

stances of his existence and development. Indeed, in respect to these and all the

other phenomena of human nature, the comprehensive doctrine of the author may he

summed up in his own words :

' ' Some associations are formed so early, repeated so

often, riveted so strong, and have so close a connection with the common nature of

man, and the events of life which happen to all, as, in a popular way of speaking, to

claim the appellation of original and natural dispositions ;
and to appear like instincts

when compared with dispositions evidently factitious
;

also like axioms and intuitive

propositions eternally true, according to the usual phrase, when compared with moral

reasonings of a compound kind. But I have endeavored to show in these papers that

all reasoning, as well as affection, is the mere result of association.
"

Hartley clearly distinguished the synchronous and successive cases or forms of as-

sociation. He also noticed that the strength of associations is twofold, depending
on the vividness of the feelings or ideas associated, and the frequency with which any
association is repeated. He shows that as ideas become complex, so they become de-

complex by association. Indeed, it would be difficult to find any distinction or princi-

ple of the more recent forms of the associational psychology which was not antici-

pated by Hartley. The more recent discoveries in physiology and in the comparative

sciences of nature are more largely used by the later writers, as Bain and H. Spencer,

but always in the interest of the principles common to themselves and Hartley.

The author concludes the theoretical part of his treatise by giving his doctrine of

the mechanism of the human mind
;
in other words, his theory of the will, which is

the same in principle, and almost in method, with that of Antony Collins, except that

Hartley avails himself of his special doctrine of vibrations and associations to ex-

plain particular phenomena of voluntary action.

In the second part of his treatise Dr. Hartley discusses ethical and theological

questions.

It is to be noticed that Dr. Hartley contends earnestly against being considered a

materialist, and against the materialistic conclusions which were supposed to be neces-

sarily derived from his theory of vibrations.

Joseph Priestley.

§ 24. Hartley's successor and disciple was Joseph Priestley, LL. D., 1733-1804,

Theologian, Philosopher, Physicist and Publicist. In 1774 he published an Examination

of Dr. Reid's Inquiry into the Human Mind on the Principles of Common Sense, Dr.

Beattie's Essay on Truth, and Dr. Oswald's Appeal to Common Sense in behalf of Re-

ligion. In this work the doctrine of Intuitive or Original Beliefs is attacked and cri-

ticized. In 1775 he published Hartley's Theory of the Human Mind on the principle of

the Association of Ideas, with Essays relating to the subjects which it discusses, in

which he labors to show that Harfley was a materialist like himself. In 1777 he

published Disquisitions relating to Matter and Spirit (2d edition, 1782) ;
also the

Doctrine of Philosophical Necessity, being an appendix to the Disquisitions.

Dr. Priestley followed Hartley in accepting the doctrines of Vibrations, the Associa-
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tion of Ideas and Philosophical Necessity. He differed from him in holding that the

soul is material. He does not, however, accept the commonly received definition of

matter, but resolves its solidity or impenetrability into its attraction and repulsion.
' ' In consequence of taking away attraction, solidity vanishes." Matter, with its powers,

is not self-existeut. but depends on a superior being for its essential powers. The men-

tal and spiritual powers depend on and are probably functions of the brain, for the rea-

son that thought depends on the senses and is vigorous or feeble as the brain is strong

or weak. Ideas, moreover, are extended, and many of our affections are capable of

melioration and depravation. Priestley attempts to reconcile these views of the Soul

with the Christian doctrine of its future existence, by resorting to the doctrine of the

resurrection of the body, as promised in the Christian Scriptures.

The influence of these doctrines was wide-spread, partly in consequence of Priest-

ley's well-deserved reputation in Physics and Chemistry, and partly for his decided

sympathy with liberal political opinions.

The following are some of the works elicited by Dr. Priestley's philosophical

doctrines :
—

Joseph Priestiey. Disquisitions relating to Matter and Spirit ; to which is added the History of the Phi-

losophical Doctrine concerning the Origin of the Soul and the Nature of Matter
;
with its influence on

Christianity. Lond., 1777.

Joseph Priestley. A Free Discussion of the Doctrines of Materialism and Philosophical Necessity ; in a cor-

respondence between Dr. Price and Dr. Priestley. Lond.. HTS.

Joseph Benson. Remarks on Dr. J. Priestley's System of Materialism and Necessity. Hull. 177—?

Caulfleld. An Essay on the Immateriality and Immortality of the Soul, etc. With an Appendix in

Answer to Dr. Priestley's Disquisitions on Matter and Spirit. Lond., 1778.

John Whitehead. Answer to Priestley's Disquisitions, 1778.

Reflections on Materialism, addressed to Dr. Priestley, by Philalethes Rusticanus. 1770.

Matthew Dawes. Philosophical Considerations, or a Free Enquiry into the Merits of the Controversy be-

tween Dr. Priestley and Dr. Price, on Matter, etc. Lond., 1780.

Miscellaneous Observations on some Points of the Controversy between the Materialists and their Oppo-
nents. Lond., 1780.

A Slight Sketch of the Controversy between Dr. Priestley and his Opponents, on the Subject of his Dis-

quisitions on Matter and Spirit. Lond., 1780.

Richard Gifford. Outlines of an Answer to Dr. Priestley's Disquisitions relating to Matter and Spirit.

Lond., 1781.

Observations on Priestley's Doctrine. 1787.

Thomas Cooper. Sketch of the Controversy on Materialism. 17S0.

R. C. Sims. An Essay on the Nature and Constitution of Man, etc. Lond., 1703.

John Ferriar. An Argument against the Doctrines of Materialism (in the Memoirs of the Lit. and rhil.

Soc. of Manchester. 17'.):).

James Purves. Uoservalioas on Dr. Priestley's Doctrines of Philosophical Necessity and Materialism,

Philadelphia, 1797.

Erasmus Darwin.

§25. Closely allied to Hartley and Priestley was Erasmus Darwin, M.D. , 1731-

1802, of St. John's College, Cambridge, and Edinburgh University ; physician at

Northampton, Lichfield, and Derby; botanist, philosopher, and poet. He published

Zoonomia, or the Laws of Organic Life, Lond., 171)4-00, 2 vols. 4to
;
3d ed., 1801,

4 vols. 8vo
;

1st Am. ed. 1802
; 4th, 1818. The positions laid down in this work are as

follows :
—Nature is made up of two substances, spirit and matter; the first produces

motion, the second receives and communicates it. Of the motions of matter there are

three ; those of gravitation, chemistry, and life. The last includes the motions of the

animal and vegetable world, and those of the organs of sense, which are ideas. An
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idea is "a contraction or motion or configuration of the fibres, which constitute the

immediate organ of sense." "Perception includes the action of the organ of sense in

consequence of the impact of external objects and our attention to that action; that

is, it expresses both the motion of the organ of sense, or idea, and the pain or plea-

sure that succeeds or accompanies it." Association is variously applied. When
fibrous contractions succeed other fibrous contractions the connection is termed asso-

ciation ; when fibrous contractions succeed sensorial motions the connection is termed

causation; when fibrous and sensorial motions reciprocally introduce each other in

progressive traces it is termed catenation."

Ideas are received by us in tribes or companies—never alone. In like manner they
are excited in larger or smaller companies : those that are more complex than as given
in nature are compounded ideas ; those that are less complex are abstract ideas. Ideas

highly abstracted are simple. All ideas are derived from perception ; consequently,
there are no ideas of reflection. Ideas of memory and imagination differ in this,

that ideas recalled in the order in which they were received constitute memory ;

ideas received in any other order constitute imagination.

Perceptions are those ideas which are preceded by irritation and succeeded by
pleasure or pain. "Reasoning is that operation of the sensorium by which we excite

two or many tribes of ideas, and these re-excite the ideas in which they differ or corre-

spond. If we determine the difference it is called judgment."
" If we re-excite the

ideas in which they differ it is called distinguishing. If we re-excite those in which

they correspond it is called comparing."
" We are conscious when we excite abstracted

ideas of our principal pleasures and pains, etc., or of the figure, solidity, etc., of our

bodies, and call that act of the sensorium a consciousness of our existence." " Our

identity is known by our acquired habits or catenated trains of ideas and muscular

motions. "

The spirit or principle of animation has four different modes of action : irritation,

sensation, volition, and association.

Abraham Tucker and William Paley.

§ 27. We may not omit to notice, in connection with the school of Hartley, the

name and the writings of Abraham Tucker, 1705-1774, of Merton College, Oxford.

He is best known by the "
Light of Nature Pursued," by Edward Search (a pseudo-

nym), of which parts 1-5 were published 1768, and parts 6-9 were published after his

death, 1778. The entire work has often been republished in England and America.

The author published excerpts of the same, under the title of "
Free-will, Foreknowl-

edge and Fate, a Fragment," 1763
; also, "Man in Quest of Himself; or, a Defence

of the Individuality of the Human Mind, or Self," etc., etc., by Cuthbert Comment,
Gent., 1763. The whole work was abridged by the author of "An Essay on the

Principles of Human Action" (William Hazlitt), 1807.

Tucker is connected with Hartley and the Associationalists by the prominence
which he gives to the phenomena of association. But he does not follow them in the

wide application which they make of this single law. In fact, he agrees more nearly
with the school of Reid than with that of Hartley. His diffuseness of style and su-

perabundance of practical illustrations, and his want of exactness in statement and of

method and closeness in reasoning, have made him a popular writer with the masses,
but less influential with philosophers than his merits would justify. Paley says of

him : "I have found in this writer more original thinking and observations upon tha
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several subjects, that he has taken in hand than in any other, not to say than in all

others put together." This remark, when coupled with the almost undisputed sway
which was held by Paley's Moral Philosophy in England for nearly 50 years, may justify

us in taking Tucker as one of the best representatives of the style of thinking on sub-

jects of this kind among Englishmen, and especially of the English universities and

the English Church during the last quarter of the last and the first quarter of the pres-

ent century. Although Paley was not in form an adherent of the associational school,

he sympathized with it in the tendency to explain the moral sentiments by circum-

stances. He was not eminent for philosophical analysis, and his tastes were the op-

posite of metaphysical. But his Moral and Political Philosophy was so long an accepted

text-book in the Universities and higher schools of learning, and was so long acknowl-

edged as the ultimate authority in ethical and political science, as to deserve careful

attention by the historian.

William Paley, 1743-1805; grad. 1703 at Christ's, Camb.
; Fellow, 1700; Preb.

Carlisle, 1780
; Archd., 1782; Rectorof Bishop Wearmouth, 1795 till death; published

Principles of Moral and Political Philosophy, 1785
;
with Dissert, and Notes by Alex.

Bain, 1853; Annot. by Richd. Whately, 1859. He defines moral philosophy as "the
science which teaches men their duty and the reasons of it." Such a science required
to supplement the ordinary standards, viz., the Law of Honor, the Law of the Land,
and the Scriptures. There is no moral sense because there are no moral judgments
which are uniform, and if there were, such uniformity could be accounted for without

the theory of a moral sense. Moreover, all moral rules bend to circumstances. A
Moral Instinct would bring ideas with itself, but instincts alone have no authority.

Happiness is the excess of pleasure over pain. Pleasures differ only in continuance

and intensity, not in kind
;
one is not higher in quality than another. " Virtue is the

doing good to mankind in obedience to the will of God and for the sake of everlasting

happiness."
"
Obligation is a violent motive, resulting from the command of another."'

In answer to the question,
' ' Why am I obliged to keep my word ?

" he answers, privat e

happiness is the motive, the will of God is the rule. In discussing utility he distin-

guishes between the particular and general consequences of action, and enforces the

necessity of General Rules. The utile stands for the immediate consequences, the

honestum for the remote.

Paley does not provide for the will and voluntary action, nor for any disinterested

emotion, though he recognizes pity as an instinct indicating the divine intention and

our duty. But Paley is anything but rigid and systematic.

Although Paley's treatise was for half a century the text-book on morals, it did

not escape frequent criticism and earnest protests. Conf . Dugald Stewart in Elements,

etc., Vol. II.
;
and in his Philosophy of the Active and Moral Powers. Gisbcrne,

Principles of Moral Philosophy, 1789. Edward Pearson. Remarks on the Theory of

Morals, 1800. Mackintosh, Prelim. Dissertation, 1832. Dymond's Essays on Morality,

1829. Robert Hall, Sermon on Modern Infidelity. Adam Sedgwick, Discourse on

the Studies of the University of Cambridge, 1834 Francis Wayland, Elements of

Moral Philosophy, 1836. T. Dwight, Sermon 99, and many others. On the other

hand, Paley has been defended by Rev. Latham Wainwright, in
" A Vindication of

Dr. Paley's Theory of Morals," etc., etc., 1830
;
and by most of the Utilitarians of the

later school of Jeremy Bentham, with many divergencies from special doctrines.



CIIAPTEE V.—The Scottish School.

Francis Hutcheson ;
Adam Smith, and Thomas Reid. James

Oswald. James Beattie.

§ 27.—The Scottish School of Metaphysics began, in the judgment of

Sir William Hamilton,* with Gerschom Carmichael, Professor of

Moral Philosophy in Glasgow, immediately before Hntcheson. He

published about 1720 an edition of Puffendorf, de Officio Ilominis et

CiviSj with comments The first well-known writer of this school

is Francis Ilutcheson, 1694-1747, born in the north of Ireland and

educated at the University of Glasgow, a licentiate of divinity, and

many years a popular teacher in Dublin. In 1729 he was elected

Professor of Moral Philosophy in the University of Glasgow. His

works are : An Inquiry into the original of our ideas of Beauty,

Lond., 1725. An Essay on the Passions and Affections, Lond., 1728.

Metaphysicse Synopsis, etc., etc., 1742. System of Moral Philosophy,

with Life, etc., Glasgow, 1755. Letters on Virtue, 1772.

Hutcheson is best known by his assertion of the doctrine that moral distinctions are

apprehended directly by means or as the consequence of a special capacity of the soul,

designated as the moral sense.
" Moral goodness denotes an idea of some quality appre-

hended in actions which procures approbation and love toward the actor from those

who receive no advantage by the action." " Moral evil, our idea of a contrary quality,

which excites aversion and dislike towards the actor, even from persons unconcerned in

its natural tendency.
"

As the boddy senses give us their appropriate "sensitive perceptions," and furnish

the mind with the simple ideas proper to each, so there is a capacity for that idea

called Beauty, and another for the idea called Harmony. These are properly called

internal senses, and also reflex and secondary senses, because they presuppose objects

furnished by the external senses. These superior powers of perception are also called

senses, because the pleasure does not arise from any knowledge of principles, propor

tions, causes, or the usefulness of the object, but is directly imparted. In addition to

the Sense of Society, we have a moral sense to direct our actions and to give us nobler

pleasures. This moral sense does not suppose any innate ideas, knowledge, or prac-

tical proposition, but is only a "determination of our minds to receive amiable or dis-

agreeable ideas of actions, antecedent to any opinion of advantage or loss to redound

to ourselves from them." The universal quality or characteristic of the actions which

are agreeable to the moral sense is benevolent intention, i. e. all the actions which are

approved by the moral sense as virtuous are disinterestedly benevolent actions.

The metaphysical doctrines which connect Hutcheson with the so-called Scottish

school, and which justify his being considered the precursor of Reid, are the circum-

stance that he anticipated Reid in his dissent from Locke, and used the term suggestion

in the same import in which Reid employs it in his Inquiry, etc. Vide Met. Syn. P. I. c. 1,

gum omnia perspecta suggerunt, ratioiiis ant habitudinis qua inter res intercedit, notio-

* Hamilton's Life of T. Reid, p. 80.
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nem. His dissent from Locke's account of the origin of our ideas is as decided as is

that of Reid. Essay on the Origin, etc.. etc.. II. c. 12.
"
Every sensation is at

•pnnied with the idea of duration, and yet duration is not a sensible idea, since it also

accompanies ideas of internal consciousness or reflection." li Extension, figure, motion

or rest seem therefore to be more properly called ideas accompanying the sensations of

sight and touch, than the sensations of either of these senses." Vide also Ess v

on the Passions. Sec. I., note. Mor. Phil., B. I. c. i. ? •":!.

" These latter for distinction

we may call concomitant ideas of sensation." etc. '"But none therefore imagines that it

is reason, and not sense, which discovers these concomitani vry qualii

Illus. of Moral Sense, Sec. 4. The merit and relative originality of Hutcheson are

acknowledged by Dr. Price. Review, ch. p. oG. ed. 1. Phil. Essays I. eh. III. Cf.

also Sir W. Hamilton, Works of Reid. p. 124. n. Rover Collard. CEuvres de Reid, Tom.
Hi. p. 430.

Hutcheson also shows his independence of Locke in his doctrine- of axioms. Met.

P. I. c. iii. of Consciousness; Met. P. II. c. i. . as well as in his doctrine of the secondary
or reflex senses of Beauty and Moral qualities. He contends that in a proper sense of

the term, though not in that rejected by Locke, certain ideas are innate, and holds

that we accept them not on grounds of experience, but by an independent power,
which is menti congenita mteBigendi vis.

§ 28. Adam Smith, 1723-1 TOO. was born at Kirkaldy, Scotland
;

studied at the University of Glasgow, 1737-40, and at Balliol < 2 •

< ).xford, 17-10-1 717. Lecturer at Edinburgh, 1718-57. Professor of

Loo-ic in the University of Glasgow, 1751-2. and Professor of Moral

Philosophy, 1752-1703. Travelled on the continent, 1704-1760. Com-

posed his "Wealth of Nations" at Kirkaldy, 1766-78. Resided at

London, 1776-78. Commissioner of Customs at Edinburgh, 1 770-1790.

In 1787, Rector of the University of Glasgow.

Adam Smith is best known by his " Wealth of Nations." Lond. , 1776. Additions

and corrections to first and second editions. 17S4. Third edition, with additions and

corrections, 1784, and many subsequent editions in England and America. The Theory
of Moral Sentiments, 1792, was his most important contribution to Ethical Philosophy,

and is characterized by consummate ingenuity in its analyses of ethical phenomena,
and by the affluence of its interesting illustrations, and the elegance of its somewhat

elaborate diction. The theory of Smith is an offshoot of the theory of Hume.

David Hume, in his Enquiry concerning the Principles of Morals, had agreed
with Hutcheson—in this differing from Hobbes. with whom he affiliates in so many
particulars

—in holding that man is capable of a di.-interested regard for others. He
had also discriminated in ethical experiences between the functions oi and senti-

ment—in this making an important advance upon Hutcheson, who did not assign to

reason a distinct and special office. He emphasized with tness the doctrine

that utility is the fundamental characteristic of virtuous actions. Hume had also

insisted, almost in the spirit of paradox, that virtue and vice, merit and demerit,

are as properly affirmed of the operations of the understanding, and even of any

pleasing or displeasing corporeal or personal qualities, as of the sentiments or acts

in which there is a voluntary element. That which leads us to approve or disapprove
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moral excellences and defects he calls Benevolence in the Enquiry, and Sympathy
in the Treatise of Human Nature.

The doctrine of sympathy, which Hume had suggested, was accepted by Smith,

then established a fundamental and all-comprehensive principle, and expanded into

an elaborate theory. The Theory of Moral Sentiments is devoted especially to the

analyses of those ethical experiences which are subjective, rather than to the definition

of the objective conceptions which are the material of moral science. The sense of

Propriety, of Merit and Demerit, and the sense of Approbation and Disapprobation, are

the prominent topics of discussion in the first three parts of the Essay. All these are

resolved into an original capacity in man to sympathize with the real or supposed sen-

timents of his fellow-men. To sympathize with the feelings of another, in the view

of Adam Smith, is to approve them. All those actions with which we entirely sympa-
thize we judge to be morally proper. As we must alternately lower or elevate our feelings

to the tone of those which we suppose to be entertained by our feliow-men, we have the

feeling of the morally beautiful and the morally sublime. This sympathy is sometimes

divided between two classes of actions which conflict. In the benevolent affections

there is a double motive, in our sympathy with those who feel these affections and with

those who are the objectives of these affections.

Merit and demerit arise from our sympathy with the supposed gratitude of those

who are benefited, and the resentment of those who are injured. The sentiment is com-

pound, being made up of a direct sympathy with the sentiments of the agent, and

an indirect sympathy with the gratitude of the recipient. Our sentiments of moral

approbation and disapprobation depend on our sympathy with the supposed approbation

of our fellow-men in general.
" We suppose ourselves the spectators of our own behavior,

and endeavor to imagine what effect it would in this light produce in us." Man could

no more originate nor apply the conception of the law of duty, except in society,

than he could judge of his own face without the aid of a mirror. The rules of

morality are all derived from, and constituted by, these supposed opinions of society.

They coincide with what Locke calls the philosophical law of right and wrong, or the

law of opinion or reputation. Essay, B. II., c. xxviii.
, § 10.

Other elements which are secondary come in subsequently to modify and en-

force the sentiments which originate in sympathy.
" When we approve of any char-

acter or action, our sentiments are derived from four sources : first, we sympathize
with the motives of the agent ; secondly, we enter into the gratitude of those who have

been benefited by his actions
; thirdly, we observe that his conduct has been agree-

able to the general rules by which these two sympathies generally act ; and, last of all,

when we consider such actions as forming parts of a system of behavior which tends

to promote the happiness of the individual or of society, they appear to derive a beauty
from this utility not unlike that which we ascribe to any well-contrived machine."

It hardly need be added that Smith agrees with Hume in attaching great import-

ance to custom, i. e.
,
in impliedly recognizing the operation of association as supreme.

His theory in its fundamental assumptions in a certain sense brings him back to this as

the principle which is formative of the entire structure of our moral judgments and

emotions.

§ 29. Thomas Reid, D.D., 1710-1 796, was a native of Strachan, Scot-

land
;
Student and subsequently Librarian of Marischal College,

Aberdeen, in 1737
;
Pastor of New Machar, 1752

;
Professor of King's
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College, Aberdeen, in 1763; Professor of Moral Philosophy in the

University of Glasgow, as successor of Adam Smith, from which he

retired in 1787.

Dr. Reid was effectually aroused to philosophical activity, as Kant

was somewhat later, by the speculations of Berkeley and Hume.
Both had assumed and carried jx) their logical conclusions the scholas-

tic doctrine of Representative Perception, or perception by means of

intermediate ideas, so far as it was sanctioned by Locke, and Locke's

definition of Knowledge, as the agreement of two ideas with one

another, or an idea with its object.

Berkeley had shown that these assumptions involved the reduction

of matter to ideas, and the universe of matter to a universe of ideas,

permanently existing in the divine mind, and occasionally discerned by
the finite mind. Hume had as logically concluded that the mind it-

self is no more than a bundle of ideas, and its phenomena are but a

series of impressions.
Besides reducing matter to sensations and mind or spirit to idea-,

Hume had resolved the connections between both into custom or sub-

jective habits of experience. Custom he had explained by association.

He had also formally called in question the universality of the

relation of causation by making it dependent solely on experience, and

had denied impliedly its necessity d priori. He had challenged the cus-

tomary methods of reasoning to the existence and attributes of God
from the evidences of design in the universe. He had also formallv

called in question the trustworthiness of all philosophical speculations

whatever, by arguments in support of philosophical skepticism as the

only possible position which reason could accept. Singularly enough,
he had used positive arguments against the trustworthiness of the

Christian miracles and the credibility of the Christian history, which

were founded on the very doctrine of causation which he had resolved

into customary associations, and on the experience which his philosophi-
cal skepticism would compel him to distrust.

lie id was first aroused by these apparently legitimate conclusions

from the received philosophy to reconsider the fundamental principles
from which they were derived.

Against the special principles and inferences of Berkeley and

Ilume, and against the pronounced skepticism of Hume, he protested
in the name of Common Sense. Many of the arguments of both he

subjected to a critical revision. His conception of common-senso
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was indefinite and inconsistently conceived, and his criticisms were

applied with unequal acuteness and varied success. Common-sense

was at one time conceived and appealed to as the power of knowledge
in general, as it is possessed and employed by a man of ordinary devel-

opment and opportunities. At another it was treated as the Faculty

of Reason—or the Source of Principles, the Light ofNature, etc., etc.

Perception was at one time defined as the power to know the external

world and its relations, on occasion of some of the bodily senses
;

at

another it was resolved into the capacity to suggest (following in

this the language of Berkeley and Hutcheson) an existing world of

matter as the cause of some or all of these sensations. Reid's analy-

sis of the processes of sensation is, however, sometimes very acute, and

his Enquiry into the Human Mind is a valuable contribution to this

much vexed subject. He successfally exposed the groundlessness, in-

consistency and contradictions of the ancient and modern theories of

representative perception. He contended that the mind is active in

sense-perception
—that every act of sense-perception is an act of judg-

ment. In his later writings, he attempted a more accurate statement

of the nature of common sense, and its functions in philosophical specu-

lation, as Buflier in his Premieres Verites had done before him, and

not a few other philosophers
*—

making common sense a capacity for

certain original and intuitive judgments which may be used as the foun-

dations of deductive reasoning. These first principles he divided into

the two classes of contingent and necessary truths. He cited twelve

examples of the first, and divided the latter into grammatical, logical,

mathematical, sesthetical, ethical, and metaphysical. Of the last

he made three—the principle of inherence, of causation, and design.

He also asserted that the freedom of the will and the consequent re-

sponsibility of the individual soul are discerned by intuition.

In 1748 he published an E^say on Quantity, in which he combated the application by Hutcheson of math-

ematics to morals. In 1763, Lond. Svo. lie published an Inquiry into the Human Mind on the principles of

Common Sense. In 1773, an Analysis of Aristotle's Logic, as an Appendix to Lord Kames" Sketches of Man ;

also, an Examination of Priestley's Opinions concerning Matter and Mind, and other papers. In 17S5,

Edin., 4to, Essays on the Intellectual Powers of Man, and in 1788, 4to, Essays on the Active Powers of Man.

The two together in Dublin, 1790, 3 vols. Svo. The Inquiry has been published, Lond., 1763, Svo
; 1769, Svo;

1785. 4th ed.8vo;lS01ed. 1804, Glasgow, 1817, Svo ; 1818, ed. Svo: 1819. ed. Svo; 1821, Svo; 1S53. Lond. Svo.

The Essayson the Intellectual Powers were published separately, 1S27, Lond., Svo ; 1843, Svo. (Abridged by

Prof. J. Walker, Cambridge, Mass., 1850.) 1853, ed. Svo: 1865, Lond., cr., Svo. Essays on the Active

Powers, separately, with Essay on Quantity, etc., Lond.,1843, 8vo. Essays on Intellectual and Active Powers,

* This treatise was translated into English and published in 1781, under the title,
" First Truths and

the origin cf our opinions explained ;
with an Enquiry into the sentiments of Moral Philosophers relative to

our primary notions of things. To which is prefixed, a detection of the plagiarism, concealment and ingrati-

tude of Doctors Reid, Beattie and Oswald."

How unjust these insinuations of the translator are, may be learned from Hamilton's Works of Reid, pp. 778-9.
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etc. 1S03. ed. 8vo : 3 vols.. 1808, do. 1813, do. 1813 do. 1819 do. 1820 do. 1822 do. 1843. Lond. 2 voK CBuvres Com-

pletes de Thomas Reid, par M. Tb. Jouffroy, avec des Fru M. Boyer Collard, Paris. 1828-9. 6 tomes.

The works of Thomas Reid, D.D., now fully collected, with .selections from his unpublished letters. Pre-

face, Notes and Supplementary Dissertations, by Sir William Hamilton, Bart., etc., etc., ending abruptly at p.

!»14. 18-17, 5th ed. 1858. The supplementary part was published in 1668, and with the earlier portion was

published as 6th edition in 2 vols.

£ 80. The first published work of Reid's was the brief Essay on Quantity, 1748, in the

Transactions of the Royal Society of London. It was designed as a Protest against
the application of mathematical relations to ethical conceptions, such as had been
made by Hutcheson in his Ethical Treatises, as the ground of determining the excel-

lence and merit of a virtuous action. It consists of a brief statement of the kind of

objects to which mathematical relations are applicable. Mathematics is defined as

the science of measure. It is applicable to Quantity, or that which is measur

Quantity is subdivided into the proper and tbe improper. Proper Quantity is that

which is measured by its own kind. Improper is that which cannot be measured by
its kind. Proper Quantity is of four species: Extension, Duration, Number and

Proportion. Improper Quantity includes Velocity, Quantity of Motion, Dei

Elasticity, vis insita et impressa, centripetal forces of all kinds, and the different

orders of fluxions. Every kind of improper Quantity which is admitted into mathe-
mathics must first admit of degrees of greater and less, and second, must be associat-

ed with or related to something which has proper quantity, so that the one must be

increased and diminished with the other. It follows that intellectual and moral

activities, not being capable of being thus associated, or of being associated with that

which is measurable, do not admit the relations of quantity.

§ 31. The Inquiry into the Human Mind on the principles of Common Sense was

published in 1763. It was designed, as appears from the dedication, to set aside the

hypothesis that nothing is perceived but what is in the mind which perceives it, with

the inference that we do not perceive things that are external, but only certain images
of them imprinted upon the mind, which are called impressions and ideas. The intro-

duction treats (1) of the importance of the subject and the means of prosecuting it
; (2)

of the impediments to our knowledge of the mind
; (3) of the present state of this

part of philosophy, etc., etc., in which R. ascribes the skepticism of the times to the

ideal system of Descartes. He proceeds to the analysis of the special sensations, begin-

ning with smell, which he finds to be a pure subjective sensation, not involving the re-

lations of figure or extension, and only known as proceeding from some cause other

than the subject of it. In this connection he explains the difference between a sensa-

tion, and the remembrance and imagination of an object; the one being a knowledge
of the present existence of a real object; the second, of its past excitence

;
and the

third, a simple apprehension of it without belief. He next interposes the position that

judgment or belief may occur without a preceding simple apprehension, in this dis-

senting from Locke's definition of knowledge as an agreement between ideas. He next

attacks the doctrine of Hume that there can be a sensation without a sentient. He
adds that the conception or belief of a sentient being is suggested by our constitution

as one of the axioms of commons-ense,—a doctrine which had been in a sense aln ady
taught by Berkeley and Hutcheson, though not in the same application which Reid

makes of it when he says, that it is a power
" to which we owe many of our simple

notions,"
"
as well as many original principles of belief." He next discusses the point

whether the mind is active or only passive in sensation, and insists that it is active, as

against the learned philosophers. In discussing Touch, he returns again to his doctrine
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of i>iggestion, under the head natural signs, and distinguishes the quality as of hardness

in the body from the corresponding sensation by making; the one to be interpreted or

suggested by the other as its natural sign. In the same way extension is suggested by
most of the tactual sensations

;
and the reality of the external world is made known

to the mind as a first principle of common-sense. In discussing vision, he contends

that color is not the name of a sensation, but of a secondary quality, and proceeds to

argue, as against Locke, that none of our sensations are resemblances of the qualities of

bodies. Following Berkeley, Reid distinguishes visible figure and extension from tan-

gible figure and extension, and presents an ingenious discussion of what he calls the

geometry of visibles, i.e. a system of geometry such as might be constructed by the

eye only if it were unaided by touch. After a careful statement of the jmysiological

conditions of vision as known in his time, he proceeds to distinguish sensation from

perception, describing the one as a state of feeling and the other as an act of knowing,
and distinguishing perception as original and acquired, the first being determined by
the constitution or capacity of man. and the second being an act of judgment by signs.

He proceeds next to trace the analogy between our confidence in the operations of the

two kinds of perception and our confidence in human testimony, there being an origi-

nal tendency or necessity to an enlargement and improvement by experience. It is

worthy of notice that he introduces here another principle of common-sense as neces-

sary to the acquired perceptions of natural powers, viz. : a confidence in the honesty of

nature analogous to a similar confidence in the testimony of men, called by Reid i% the

inductive principle.'"

In 1774 Dr. Reid published, in the appendix to Lord Karnes' Sketches of Man, a

brief account of Aristotle's Logic. It was designed to abate what the author con-

ceived to be an excessive estimate of the logical process as a source of knowledge, and

to emphasize the importance of other sources of knowledge. It contains many super-

ficial and incorrect representations of Aristotle's real opinions, although it rendered an

important service at the time when it was originally composed. It has been subjected

to philosophical and critical annotations by the eminent Aristotelian Sir William Ham-

ilton, in his edition of Reid's works.

Cf. George Campbell, Philosophy of Rhetoric, B. I., Ch. 6.

§ 32. The Essays on the Intellectual Powers of Man, published in 1785, contain the

substance of the lectures which Reid had delivered for more than twenty years. We find

in them substantially the same principles which were more briefly stated in the Inquiry.

The Preliminary Chapter in Essay I. contains a series of definitions or explanations of

terms which give a transcript of the philosophical views which were held in his time.

Chapter II. gives the principles taken for granted. These are the existence of a subject

of psychical operations—the existence of any present psychical state of which we are con-

scious—the agency of attention—the identity of the subject of our mental states—the

reality of inherence or the relation of substance and attribute—the distinction of subject

and object in mental operations—the truth of those principles in which there is common

agreement of competent judges in all generations—the trustworthiness of the faculties

of sane men. Chapter VII. treats of the division of the Powers of the Mind. Reid fol-

lows the prevalent twofold division into powers of the understanding, and powers of

the will. He criticises and sets aside the division in books of logic of the intellectual

powers into simple apprehension, judgment and reasoning, and proposes, as an incom-

plete division, the Powers we have by the External Senses— Memory—Conception—
Abstraction—Judgment—Reasoning—Taste—Moral Perception and Consciousness.

To these he subjoins the Social operations of the mind. In treating of the External
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Senses, he sharply distinguishes the impressions on the brain and nerves from the

perceptions of which they are the condition—more sharply than from the sensations
;

he analyzes the act of perception into the attaining or having a notion of the object,

and an irresistible belief of its present existence, which is also independent of reasoning,

i.e., is immediate. After an extended statement and criticism of the theories of repre-

sentative perception he treats of sensation in chapter XVI., asserting that sensations

and perceptions are known by the same names, and yet are distinguishable in

thought. The sensations are confined to the soul, are painful, pleasant, or indiffferent,

and are distinguishable from the desires. In this analysis, however, sensations are

confounded by Reid with emotions. The primary and secondary qualities are dis-

tinguished thus : of the first we have a direct notion, of the second a relative and

obscure notion. Neither the primary nor the secondary resemble any sensation, as

Locke asserted of the primary qualities. Passing next to matter, he teaches that the

existence of a material substance, in addition to the sensible qualities, is directly dis-

cerned by the mind, though its relation to its qualities can only be obscurely appre-

hended. The infinite divisibility of matter must also be received as an axiom, and

there are other axioms concerning its relations to space which cannot be perceived by
the senses. Space and its relations, with the axioms concerning its existence and its

relations, are known directly in connection with the senses of touch and sight, but not

as objects of these senses. Returning to the evidence of sense, and the belief which

rests upon it, he distinguishes it from the evidence of reasoning and from the evidence

of what are technically called axioms, though it is analogous to the latter.

The senses can be improved in respect to the acuteness of the sensations and the range
and variety of the perceptions. The sensations as such are not fallacious, but only the

acquired perceptions and other conclusions arising from rashness, or ignorance of the

laws of nature.

Memory Reid treats as an original faculty, which inv olves a belief of past duration

and an immediate knowledge of the actual existence of objects in the past. The know-

ledge of limited duration involves the belief of a duration which is unlimited, just as

limited extension involves unlimited space. Both time and space are objects suigem ris.

They are not things, but rather the receptacles of things, without which these could not

possibly have existed. Memory involves a belief of past identity as well as of past

duration, and identity is known directly. Identity has different senses as applied to

different objects. The discussion of time, space, etc., introduces an extended criticism

of Locke's account of the origin of these notions by means of sensation and reflection,

in which Reid implies that he considers these two sources of knowledge, as they are de-

fined by Mr. Locke, to be inadequate.

Conception, Reid calls also simple apprehension, in this confounding the repre-

sentation of individual and general ideas or notions, and this confusion runs through

the entire discussion of the subject. Our conceptions are of three kinds : of indi-

vidual things.of the meaning of general words and the creations of our own imagina-

tion. The term imagination, when distinguished from conception, he limits to

mental pictures of visible objects. The relation of conceptions to their originals leads

Reid to discuss again the falseness of the theory of representative ideas. A chap;- r

on mistakes concerning conception strikingly illustrates the confused and equivocal

senses in which the author uses the term. The power and laws of association he ad-

verts to under the title of the train of thoughts in the mind, but professes to add

nothing to what Hume and Lord Kames had written, to whom he refers for a full ex-

position of the subject.
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In Essay V., Of Abstraction, Reid treats first of General Words, in which he noticea

and explains their extension and compre/iension and the relation of the one to the other.

He next discusses general conceptions, and shows that such are possible of the attri-

butes of things and the genera and species of things. In treating Chapter III., of Ab-

straction and Generalization, he observes that the general conceptions which are formed

by compounding objects do not become simple by blending their constituents into one.

la other words, the compounds of nature and those formed by the mind are strikingly

contrasted. In the formation and application of these universals we impliedly assume
the orderly procedure and arrangements of nature. Of the nature of universals, as

discussed by Nominalists, Conceptualists, and Realists, Ri.*id expresses the following opi-

nion :—Universals have no real existence except in the mind. They are not objects of

the imagination proper. Locke, who represents the Conceptualists, and Berkeley and

Hume, who represent the Nominalists, divide the truth between themselves.

Of Judgment, in Essay VI., Reid's doctrine is summed in the three propositions : 1.

It is an act specifically distinct from simple apprehension. 2. There are notions which
should be referred to the faculty of judgment as their source, as those of affirmation,

negation, truth, falsehood, knowledge and belief, indeed of relations of every kind.

o. In mature persons, judgment accompanies sensation, consciousness and memory ;

as also in the formation of abstract and general conceptions. Judgment, so far from sup-

posing simple apprehension or ideas as the material with which it operates, is necessary
to provide ideas and simple apprehensions. This is true of the natural judgments of

sensation, consciousness, as well as of the relations which are involved in the act of

judgment itself. That Common sense is a particular description of judgment, is ob-

vious from the use of the term by many writers. It follows from this corrected concep-
tion of the nature of judgment, that all knowledge is not limited to the agreement or

disagreement of ideas. Immediate knowledge cannot be thus denned. Some judg-
ments are, in the proper sense of the word, intuitions. Such are termed axioms, first

principles, principles of common sense, self-evident truths. All knowledge obtained by
reasoning must be built upon first principles. Some of these are certain, others are

probable only. It is important and practicable to determine these principles—for, first,

every man is a competent judge of them
; second, opinions which contradict first

principles are not merely false, they are also absurd. The consent of men of all ages
and conditions is of great authority in establishing them. Opinions that appear very
early and are absolutely necessary in the conduct of life are to be received as first

principles. These first principles are of two classes : the first principles of contingent
truths, and the first principles of necessary truths. Reid enumerates twelve of the first

class, viz. : Everything exists of which we are conscious. The thoughts of which I am
conscious are the thoughts of a being called myself, etc. The things which I remem-
ber did really happen. We may be certain of our identity as far as we remember.
The things which we perceive exist, and are what we perceive them to be. We have
some power over our actions and the determinations of our wills. The natural faculties

by which we discriminate truth from error are not fallacious. There is life and intel-

ligence in our fellow-men. Certain features and gestures indicate certain thoughts
and dispositions of the mind. Human testimony naturally awakens confidence. In
respect to events depending on human volition, there is a self-evident probability,
greater or less. In the phenomena of nature, what is to be will probably be like to
what has been in similar circumstances. Necessary truths are grammatical, logical,
mathematical, maxims of taste, first principles of morals and metaphysical truths. Of
the last, three are conspicuous. (1) The qualities which we perceive belong to a sub-
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ject which we call body ;
those of which we are conscious belong to a subject which

we call mind. (2) Whatever begins to exist must have a cause which produced it.

(3) Design and intelligence in the cause may be inferred with certainty from the marks

or signs of it in the effect. Next follows a brief statement of criticism of the received

doctrines in respect to first principles ;
also a chapter on prejudices and the causes of

error.

Essay IV. is of Reasoning, which is allied to judgment and is divided into probable

and demonstrative, the first being limited to truths which are probable, and the

second, to those which are necessary. So far as in morality there are truths which are

necessary- or intuitive, so far is morality capable of demonstration. The skeptical dis-

trust of Reason can only apply to Reasoning, but the belief in first principles is not an

act of the reasoning power. Hume is in error in asserting that our reasonings of

causes and effects are derived from custom, and are acts of the sensitive rather than the

cogitative part of our nature.

Of Taste, Essay VIII. , Reid's doctrine is that, like one of the senses, it is founded on

an internal capacity to be pleased or displeased, coupled with the power of judgment.
The qualities in objects which affect this sensibility are grouped under novelty, gran-

deur and beauty. Each of these are illustrated at length.

§ 34. The Essays on the Active Powers of Man commence with an Essay on Active

Power in general. The conception of power, like other original conceptions, cannot bo

defined, but we may assert that power is not an object of sense or consciousness, as

Locke contends and Hume denies. We have only a relative notion of it. It requires a

subject in which it inheres. Power may exist and not be exerted. The notion of

power has no contrary. After criticizing Locke's and Hume's explanation of the notion

and of our belief in it, Reid contends that power probably belongs only to beings pos-

sessed of understanding and will
;

all that the science of nature investigates is the laws

of nature. The powers of man are limited.

The will is appropriate to the power and act of determining. It should be dis-

tinguished from the sensations, affections and desries. Every act of will must have an

object. It must concern itself immediately with some act of a man's own, believed to

be within our power. The will affects the acts of the understanding in Attention. De-

liberation, and Resolution or Purpose. Some acts of will are transient and others per-

manent. Nothing is virtuous or immoral which is not voluntary. Virtue in habit

consists in the purpose.

Principles of action are whatever excites to action. They are threefold : mechan-

ical, animal and rational. The mechanical principles are twofold : instincts and habits.

Besides the commonly accepted instincts there are instincts of belief, as in testimony,
and the uniformity of the laws of nature. Habit is a facility acquired by repetition.

The animal principles are the appetites which are corporeal in their occasion and are

neither social nor selfish—the desires, of which there are three : the desire of esteem, of

power and of knowledge, all which are social; the benevolent affections, general and

special, the last comprising the domestic, the grateful, the pitiful, the respectful, the

friendly and the sexual, and public spirit. Of the malevolent affections, there are

two : emulation and resentment. All these become passions when excessively excited.

Disposition describes a permanent subjective tendency to the excitement of certain of

these principles.

The Rational Principles of action are such as imply judgment. There are two : a

regard for our good upon the whole, and a regard to duty. The last of these us

grounded on the possession of an original power of the mind, which we call the Moral
2G
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Faculty, by which we distinguish actions as right and wrong, and discern the First

Principles of Morals, attendant upon which are the feelings of moral approbation and

disapprobation. Conscience comes into maturity by gradual growth. It is peculiar to

man
;

it is intended as a guide ;
it is both an active and an intellectual power.

The liberty of a moral agent is a power over the determinations of the will. It sup-

poses some practicaljudgment or Reason. Necessity is the want of such moral liberty.

Liberty is used in three senses: 1, of confinement of the body ; 2, of obligation from

law
; 3, as opposed to necessity as defined. This is conceivable because every man

knows that he possesses it. The words cause and effect, action and active power, are

used in more than one meaning, and hence are used ambiguously when applied to

material and spiritual agents.

Necessity is not proved by the influence of motives, unless it can be proved that

the existence of motives compels to a particular determination. The arguments for the

fact of Liberty are : (1) We are naturally convinced that we act freely. (2) The fact

of moral responsibility implies it. (3) Liberty is essential to the deliberate choice

and execution of plans that are deliberately chosen. Against Liberty it is urged, A,
that liberty of determination is impossible, because, (1) there must be a sufficient rea-

son for every existence and every event
;
and (2) because it would imply that an event

may occur without a cause. B. It would be hurtful to man. C. Man has no such

liberty, because every human action is foreseen. But the foreknowledge of God
does not involve necessity. It should be granted that foreknowledge of contingent
events is impossible for man, but it is not for this reason impossible for God. On the

other hand, upon the scheme of necessity God is made the author of sin.

The first Principles of Morals relate, A, to virtue in general. B, to the different

branches of virtue. C, to the comparison of virtues. The first are, some things in

human conduct merit approbation and praise, others blame and punishment. That which
is involuntary deserves neither. What is necessary cannot be the object of praise or

blame. Men are culpable for omitting as well as for performing acts. We ought to

use the best means to learn our duty. We ought to fortify ourselves against temptation..
The second are, we ought to prefer a greater to a less good. We should follow the in-

tuitions of nature. No man is born for himself only. We ought to act towards
another as we should wish him to act towards us. Veneration and submission to God
are obligatory on all. Of the third class are, unmerited generosity should be secondary
to gratitude, and both to justice. Unmerited beneficence should yield to compassion
to the miserable. External acts of piety to works of mercy. An act deserving moral

approbation must be believed by the agent to be morally good. Justice and its obli-

gations are naturally approved as morally good—and are not the results of artificial

arrangements. These positions are against Hume. Moral approbation is an act of

judgment as well as of feeling.

P. S. Associated with Reid's name and influence were James Oswald and James
Beattie. The writings of both were popular rather than philosophical, but they at-

tracted much attention as against the religious and philosophical skepticism of the

times.

James Oswald, D.D., was born in Dunnet, Scotland, where he was established as a

clergyman in 1727. Removed to Methven, in Perthshire, 1750. Died in 1793. He
published An Appeal to Common Sense in behalf of Religion—2d ed. 1768, and also

some theological works.

James Beattie, LL.D., 1735-1803. Marisch. Coll.. Aberdeen, 17G0, Professor of

Moral Philosophy and Logic. 1770, published Essay on Truth, which was immensely
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popular, going through four editions in five years. In 1790, Elements of Moral Science,

Vol. I., and 1793, Vol. II. of the same.

The Essay on Truth was written with great spirit, not to say with some asperity of

criticism. It is directed chiefly to the defence of a Moral Faculty. It fails in the

highest accuracy of discrimination and statement. Both Beattie and Oswald were as-

sociated with Iteid in Priestley's
" Examination of Dr. Reid's Inquiry into the Human

Mind on the Principles of Common Sense, Dr. Beattie's Essay on Truth, and Dr. Os-

wald's Appeal to Common Sense in behalf of Religion. Loud., 1774."

We should not omit to notice two English writers who expressed their decided

dissent from the principles of Locke, viz. : Richard Price and James Harris. Richard

Price, D.D., 1723-1791, was theologian, publicist, and metaphysician, and in each of these

capacities was a man of distinguished ability and commanding influence. He published,

in 1758, A Review of the Principal Questions and Difficulties in Morals, in which he

reviews the intellectual or intuitional theory of moral obligation, and in so doing ex-

pressed his positive dissent from the fundamental position of Locke, as it was under-

stood at that time, viz., that all our ideas are derived from sensation and reflection.

In this he anticipates Reid and Kant. His correspondence with Dr. Priestley on Mate-

rialism and Philosophical Necessity was published in 1778, and is in every respect sig-

nificant.

James Harris, 1709-1780. A nephew of Lord Shaftesbury, Wad. Coll., Oxford, Lord

of the Admiralty and Lord of the Treasury, also Secretary of the Queen, published

several treatises, and in 1750, Hermes
; or, a Philosophical Inquiry concerning Lan-

guage and Universal Grammar, in which the most decided dissent is expressed from

the fundamental axioms of Locke. This treatise passed through several editions—
1751, '71, '75, 180G. Harris' collected works were published in 1801, 2 vols. 4to ; 1803,

5 vols. 8vo.

We should not wholly overlook James Burnet, Lord Monboddo, 1714-1799, King's

College, Aberdeen, and Groningen, in Holland
; published Ancient Metaphysics or the

Science of Universals, with an examination of Sir Isaac Newton's Philosophy.

Edin., 1779-99, 6 vols. 4to, which found only here and there a reader.

With Burnet may be connected also Thomas Taylor, "the Platonist," 1758-1 S35,

who translated the works of Aristotle and Plato and other philosophers so painfully for

himself and his readers.

CHAPTER VI.—The Scottish School, Continued.

DUGALD STEWART, THOMAS BROWN, AND SIR JAMES MACKINTOSH.

§ 35. Dugald Stewart, son of Rev. Matthew Stewart, Professor of

Mathematics, University of Edinburgh, born November 22, 1753
;

educated at University of Edinburgh, also at Glasgow, 1771-2 ; elected

successor to his father, 1785, also Professor of Moral Philosophy as

successor to Adam Ferguson ;* in 1810 relinquished active duties;

died June 11,1828.

* Prof. Adam Ferguson, 1724-1S1G. Professor Moral Philosophy in Edinburgh, 1764; Author of An

Essay on the History of Civil Society, Edinburgh, lT(i~—several editions. Institutes of Moral Philosophy,

Edinburgh, 1709. History of the Iloaiau Republic, 17b3.
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Dugald Stewart followed Reid very closely in his methods of

analysis and his accumulation of the discriminated facts of experience,
but went far beyond him in the exactness and reach of his philosophi-
cal principles and method. lie illustrated his opinions from a very
wide range of reading, which, if it was not in the eminent sense

learned and profound, was careful and comprehensive, and never failed

to set them forth in an elaborate and elegant diction. In his lectures he

is said to have been eminently attractive and eloquent. These lectures

attracted many pupils from the Continent and America, and excited

an enthusiastic interest in philosophical investigations, and did much
to awaken nobler ideals and a more spiritual and ethical faith in the

young men of his time. The reaction which was awakened in France

by the influence of Eeid upon Royer-Collard was furthered by the

influence of Stewart's writings upon Prevost and Jouffroy. Indeed,
we may confidently assert that the so-called eclectic school of Cousin

rests upon the elements and influences which were largely furnished by
the Scottish philosophers. Says Lord Cockburn :

"
Dugald Stewart

was one of the greatest of didactic orators. Had he lived in ancient

times, his memory would have descended to us as that of one of the

finest of the old eloquent sages. Flourishing in an age which re-

quired all the dignity of morals to counteract the tendencies of physi-
cal pursuits and political convulsions, he has exalted the character of

his country and generation. No intelligent pupil of his ever ceased

to respect philosophy or was ever false to his principles without feel-

ing the crime aggravated by the recollection of the morality which

Stewart taught him."

Prof. Veitch says of him: "Among Scottish philosophers Mr.

Stewart stands pre-eminently out as a psychological observer. On
questions properly metaphysical he has left little which can be re-

garded as essentially his own. The field within which he labored was

that of the phenomena of the mind, intellectual, moral, and a^stheti-

cal, as these appear under the modifications imposed on them by the

general circumstances of human life—education and society. In

careful, delicate, and original observations within this sphere he has

seldom been equalled."
Stewart's contributions to psychology are abundant and various,

and they give the principal charm and value to his writings. The value

and extent of his contributions of this description is less obvious, from

the circumstance that his psychological writings appear more fre-
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quently in the form of comments on the opinions of others than as his

own observations and conclusions.

lie recognizes the influence of the laws of Association far more

distinctly than Iieid had done, and goes so far as to resolve our belief

in the extension of colored vinbllia into "an inseparable association."

In this he prepares the way for the more extended application of the

associational power to the solution of psychical phenomena which was

adopted by his successor, Dr. Thomas Brown.

In metaphysics, while Stewart followed Keid in general, he substi-

tuted for the phrases,
" the Principles of Common Sense," and " Meta-

physical Axioms ;"" the Fundamental Laws of Human Belief," and

"the Principles of Human Knowledge." Among the primary quali-

ties of material bodies he distinguishes (Phil. Essays) the "mathemati-

cal affections," and recognizes the truth that these imply the existence

of space and time.

In respect to causation and the principle of causality it is to be ob-

served, however, that in respect to the nature of this relation or notion,

lie agrees with Hume, though he dissents from the conclusions which

Hume derives from this definition. In this he prepares the way for

the more explicit adoption of the views of Hume by Dr. Brown, cf. pp.

409-411, below. (The views of Stewart may be found in Elements,
vol. I., ch. 1, § 2, and Note c. Yol II., ch. 4, § 1, and Note o. Also

App., p. 417, sqq. Vol. III. of Collected Works. Compare in contrast

the views of Peid, Active Powers, Essay i\\, chap, ix.)

As an historian of philosophy Stewart is elegant rather than erudite,

although his Dissertation on the Progress of Metaphysical Philosophy
contains many just observations and much curious knowledge. He

barely recognized the existence of the School of Kant, the terminol-

ogy of which offended his taste, if it did not somewhat perplex his

understandinor&•

§ 36. In 1792 Stewart published Elements of Philosophy of the Human Mind, vol.

1
;
vol. 2, in 1814; both in several editions ; vol. :!. with additions to vol. 1. in 1821 ;

Edinburgh and London. In 1793 he published Outlines of Moral Philosophy, and in

many editions, in 1795, Dr. Adam Smith's Essays, with account of his life and writings;

in 1801, Account of Life and Writings of William Robertson, D.D.
;

in 1803, Life

and Writings of Thomas Reid, D.D.
;

in 1805, A Short Statement of Sunn- Cmportant

Facts relative to the late Election.of a Mathematical Professor [Leslie], etc.; in 1806,

Postscript to the same; in 1810, Philosophical Essays; in 1812, Some Account of a

Boy Born Blind; in 1815, Part I. of A General View of the Progress of Metaphysi-

cal, Ethical, and Political Philosophy, since the Revival of Letters in Europe ;

il'art II., ls-jii, prefixed to the supplement to the Ith and 5th edition of th« Ency
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clopedia Britannica, also separately, Edin. 1821, Bost. 1822; in 1828, The Philosophy of

the Active and Moral Powers of Man, 2 vols., 8vo, Edin., Bost., 1828, 2 vols, in French,

by Di. L. Simon, 1834. Complete works. Cambridge, Mass., in 7 vols., 1829, also 1831.

The collected works with additions and memoir by Sir Willam Hamilton, 10 vols.

11th in preparation. 1854-58, Edin.

The Elements of the Human Mind, Vols. 1, 2, 3 (II. ,
III.

, IV., Collected works)—pub-

lished respectively in 1792, 1814, 1827—contain Stewart's most important psychological

observations, and to a large extent his ablest metaphysical disquisitions. As these vol-

umes appeared at intervals somewhat remote from one another, they also furnish much

instructive information in respect to the progress of psychology and philosophy during

Stewart's lifetime. The Introduction, Vol. I.
,
discusses philosophy in general, from the

Baconian stand-point, and vindicates the application of the experimental or inductive

method to the phenomena of the human mind. It might properly be called an apol-

ogy for philosophical and psychological studies, from the charge of being necessarily

metaphysical. Stewart contends that oar knowledge of matter and mind is relative

only and limited to their so-called attributes, while yet a reflective examination of the

processes and principles which are fundamental to all inductive inquiries must be of

eminent service in studying the laws of spirit. His treatment of *' External Percep-

tion
"

is limited to a few comments upon the errors which have prevailed among phi-

losophers and the explanation of these errors. His own doctrine is stated almost

within a single page, and seems to suppose the reader to be acquainted with the analy-

ses of Keid, which Stewart implies that he accepts as altogether satisfactory. Attention

is assumed to be a familiar experience without being explained, and its relations to

memory only are discussed. The possibility that voluntary actions should become au-

tomatic is explained by the law of association, and the doctrine is advanced that we
can attend to no more than one object at a time. Conception is employed by Stewart

to designate the object of the representative power or phantasy, and Stewart main-

tains that there never can be such an object without the momentary belief of its real

existence. Under Abstraction, Stewart treats of the formation and nature of general

conceptions, which are often called by him ideas, and treated as the equivalent to the

ideas of the ancient schools. Stewart is himself a conceptionalist. In Chapter V. of

the Association of Ideas, Stewart goes far beyond Reid, finding in Hume the ablest ex-

pounder of the laws of association, but notices that our associations are not confined

to the three relations recognized by Hume, but rest upon every possible relation. He
discusses the power which the mind has over its trains of association, and then pro-

ceeds to explain, by means of prevalent association, the phenomena of wit, rhyming,

poetical fancy, invention, dreaming, and adds an extended discussion of the influence

of habits of association upon speculative conclusions, judgments of taste, and morality.

Memory and imagination are both treat d with great fulness of practical illustration.

The second volume of the Elements treats of three principal topics : Reason and the

Fundamental Laws of Human Belief, Reasoning and Deductive Evidence, and The Ex-

perimental or Inductive Logic. In these discussions Stewart proves himself to be an

able and acute metaphysician in spite of himself, treating as he does, of the a priori

elements or conditions of all scientific knowledge. The views expressed are in general

the same as those of Reid. but with greater exactness of statement and nicety of discri-

mination. The essential differences between several classes of the so-called principles

of common sense, the ambiguity and consequent infelicity of the appellation, and the

great variety of distinct processes which are indiscriminately huddled together, not

only by popular writers, but by the most careful philosophers, under the designations
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of reason and reasoning, these are all commented on with no little acuteness, making
the volume a valuable contribution to philosophy. One serious defect in it is not to

be disguised or overlooked : Stewart had not the courage of his opinions. He had not

the confidence in the distinctions which he made, and in the principles on which he

proposed to build them up into a consistent system, nor did he follow them out in their

minute and ramified applications. He was characteristically cautious of what he
considered excessive refinement and broad generalizations. For a metaphysical phi-

losopher he was afraid of what he styled the subtleties of metaphysics when stated

into forms too refined to be readily apprehended by men of general culture in the scho-

lastic language of abstract terminology. He preferred to concern himself with the

application of his principles to special cases, and the illustration of them by concrete

examples. The third volume of the Elements consists of a disquisition upon language
in general, and its relations to thought, upon the Principle or Law of Sympathetic Imi-

tation, and upon the several varieties of intellectual character as exemplified in the

metaphysician, the mathematician, the poet, and the sexes
;
also a comparison between

the faculties of man and those of the lower animals, with a very curious and valuable

Appendix concerning James Mitchell, a boy born deaf and blind.

g 37. The Philosophical Essays, originally published in 1810. 4to, afterwards 1816,

1818, 8vo, are by far the most important contributions of Stewart to philosophy proper.

The Preliminary Dissertation treats of prevalent errors in respect to the philosophy of

the mind, among which he criticises the physiological theories of Hartley, Bentham,

Priestley, and Darwin (the elder), and vindicates for the Philosophy of the Mind a place

among investigations properly philosophical. The first essay, Part I., treats with great
critical ability of the defects in Locke's account of the origin of knowledge, showing
that the applications made of his theory by Berkeley and Hume were entirely legitimate

and logical. The second essay treats with equal ability of the Idealism of Berkeley and

our belief in the existence of the material world. In this essay Stewart introduces his

view of the mathematical affections of matter. In the third he treats of the actual in-

fluence of Locke's authority upon the French illuminati and encyclopedists. In the

fourth he discusses the theories of Hartley, Priestley and Darwin
;
and in the fifth he

treats of the argument for materialism supposed by Home Tooke to be furnished from

the etymological significations of many words. Part II. contains four essays relative

to matters of taste : 1. On the beautiful
;
2. On the sublime

;
3. On the [faculty or habit]

of taste
;

4. On the culture of certain intellectual habits connected with the first ele-

ments of taste. These essays in respect to principle and illustrations follow in the

line of Burke, Price and Alison, the last of whom explains the ajsthethic emotions by
the operation of the associative power.

§38. The Philosophy of the Active and Moral Powers of Man. first published in 1828,

contains a psychological analysis of the emotions, Stewart's theory of the moral faculty

and of the will, with some contributions to natural theology. He follows t lie views

of Reid very closely upon all these topics, although his analysis is more refined and

exact, and his critical and philosophical discussions of metaphysical questions are more

various and learned. The treatise deserves greater consideration because there ar. so

few treatises in the English language that treat of the emotions. It is characterized by
the defect that is universal in the writings of Stewart, rather discoursing of the

opinions of others than defining and defending his own. It abounds in interesting

matter, and is one of the most attractive of Stewart's works. The Dissertation on the

Progress of Metaphysical, Ethical and Political Philosophy since the Revival of Letters

in Europe, Part I., 1815—Part II., 1821—is very incomplete and unequal. The portion
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most thoroughly elaborated is that on Locke and Leibnitz. His remarks on the Scot-

tish school of metaphysicians are acute and valuable. His notice of Kant's philosophy

is chiefly instructive as it shows how inadequately the reach and import of the critical

philosophy was appreciated by one of the ablest philosophers and critics of Great Britain.

The Lectures on Political Economy were published for the first time in 1855 in the

Collected Works by Sir William Hamilton. They were printed from the earlier MS.

notes of the author, with additions from the notes of those of his pupils. They fill two

volumes and follow in general the topics and modes of discussion of the school of Adam

Smith. The Elements of the Philosophy of the Human Mind and The Philosophy of the

Active and Moral Powers have been extensively used as text-books in their original

and abridged forms in Great Britain and America.

P. S.—A critic of Stewart in particular, and of the other Scottish philosophers in

general, deserves to be named—John Fearn, resident in London for some years, and a

man of much acuteness and originality, though his life remains to be written.

His works are as follows : An Essay on Human Consciousness, 1811, 4to; An Essay

on Immortality, 1814
;
A Review of the First Principles of Berkeley, Reid, and

Stewart, 1813, 4to; An Essay on the Philosophy of Faith, 1815; On Primary Vision,

1815, 8vo
;
A Letter to Professor Stewart on the Objects of General Terms, 1817

;
First

Lines of the Human Mind, 1820, 8vo, cf. Monthly Review, Feb., 1822
;
Rationale of

Laws of Cerebral Vision, with supplements, 1830, '32.

§ 39. Thomas Brown, M.D., born at Kirkmabreck, Scotland, 1778.

Student of Law, then of Medicine, Edinburgh. M.D., 1803. Asso-

ciate Professor with Dugald Stewart in Moral Philosophy, 1810. Died

1820.

lie was distinguished as an author in other departments than phi-

losophy. At the age of 18 he published an able criticism, or " Obser-

vations on the Zoonomia of E. Darwin," and at different periods of his

life various poetical compositions. In 1804, Edinburgh, he gave to

the public An Inquiry into the Relation of Cause and Effect. 2d ed.,

1806. 3d, with additions, 1818. After his death, Lectures on the

Philosophy of the Human Mind. 1820, 4 vols. 8vo, Edinburgh.

Compare Accounts of the Life and "Writings of Thomas Brown, M.D.,

by David Welch, Edinburgh, 1825.

Dr. Brown was distinguished for acute and subtle analysis and

eloquent exposition. His "
Inquiry," etc., was his most elaborate work,

and is written in an eloquent but sober diction. His Lectures were

published after his death, in the form in which they were delivered to

his classes. They were designed for a somewhat miscellaneous and

susceptible audience, which was ready to respond to brilliant rhetori-

cal exhibitions. Being composed by a writer distinguished for a lux-

uriant imagination no less than for philosophical acuteness, it is not

surprising that their diction should be diffuse and ornate, and that
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they abound in original passages of splendid declamation as well as

in copious extracts from eminent writers. The effect of these lectures

during the lifetime of their author was very decided, and the in-

nuence upon the course of subsequent speculation of some of the doc-

trines which he set forth so impressively lias been most manifest.

Brown retains the doctrine insisted on by Reid and Stewart, that there

are certain original intuitions which in a system of knowledge take

the place of unproved first principles. Such are the belief in causa-

tion and " the irresistible feeling of identity" of the self, or soul. lie con-

tends that the Scottish philosophers extended far too widely the num-

ber of their first principles, and he followed the example of Stewart,

of resolving into frequent and inseparable associations many beliefs

which had been considered as original and incapable of analysis. lie

rejects the doctrine of consciousness which had been accepted by Reid

and Stewart, and in this was followed by Hamilton, at least in part. He

contemplates the phenomena of the soul as successive state*, which he

usually designates as feelings, and by introducing this appellation he

practically set aside the distinction between knowledge and belief on

the one hand, and sensation and emotion on the other. The term sug-

gestion, which had been used by Berkeley and Reid in a special meta-

physical meaning of a priori affirmation, as well as in the ordinary

sense of association, he first limits to the last in what he calls simple

suggestion, and then enlarges it as relative suggestion, so as to include

all the processes in which comparison or judgment is involved, and thus

provides, in a way of his own, for the suggestion
—

i. e., the relative sug-

gestion, of being, self space, and time. But comparison and all the

forms of relative suggestion are stillfeelings of likeness and unlikeness,

etc., etc. Brown's analysis of the processes of sense-perception is acute

and subtle; and he attaches great importance to the muscular sense,

not only for the special sensations which it gives, but also for its sup-

posed significance in the generation of the relations of externality and < >f

extension. His views of the generation or origination of the relations

of space by the means of relations of time, and of externality as the

joint products of the muscular sensations and causality
—

i.e., of uni-

form succession—are not unlike those of the school of Ilerbart, and

have been reproduced in part by John Stuart Mill.

In respect to causation, he agrees with Hume, that the relation

itself is resolved into invariable succession, but resists entirely his

resolution of our belief in its universal presence into customary asso-
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ciations, contending that the belief is a first truth or intuitive belief.

In his analyses of psychological phenomena, he makes a more liberal use

than Stewart of the associative power ;
and the influence of Brown's

terminology and of his methods and conclusions has been potent in the

formation and consolidation of the Associational Psychology
—

repre-

sented by J. Mill, J. S. Mill, Alexander Bain, and Herbert Spencer.

Brown's philosophy is characterized by Sir J. Mackintosh as " an

open revolt against the authority of Reid." He openly disputed the

merit of Reid as to his supposed exposure and refutation of the ideal

theories of sense-perception ;
he limited the number and importance of

the principles of common sense, and greatly extended the sphere of

association, in evolving apparently simple and indecomposable products

from manifold elements of experience and feeling. In these particulars,

his teachings and influence differ from those of Reid—cf. Hamilton's

Discussions, etc, II., Philosophy of Perception, also Edinburgh Re-

view, Vol. 53, No. 103.

§ 40. The Inquiry into the Relation of Cause and Effect appears in its modified and

completed form in the third edition in 1818. The first edition, 1804, was limited to an

examination into the theory of Hume. The second, 1806, entered into the discussion

of the correct theory and its applications. The third edition is divided into 4 Parts :

1st, On the Real Import of the Relation of Cause and Effect, in which a cause is denned

as
" that which immediately precedes any change, and which existing at any time in

similar circumstances has been always, and will be always, immediately followed by a

similar change." Brown justifies this definition by considering all the classes of

events to which the appellation is applied, whether these events are bodily or mental.

Among the latter, special importance has been attached to the volitions, and Brown in

analyzing the volitions is led to resolve them into permanent and prevailing desires

consequent upon deliberation. Part 2d treats of the sources of delusion with

respect to this relation. The author first asserts that substances are nothing diverse

from their qualities, although we are tempted to regard the two as diverse. Language

by its metaphors increases the illusion, as when we speak of the bond of connection

between cause and effect. The conception of power as latent is next noticed.

The exercise of power is, in fact, only a name for the presence of certain antecedent

circumstances. Our senses are so imperfect as to fail to reveal many of these circum-

Btances. Part 3 discusses the circumstances, in which the belief of the relation arises.

Experience is the first named, the author contending that only after the experi-

ence of an antecedence and succession of two events does the belief occur—that one

event is the cause of another. This belief is not the result of reasoning, nor does it

proceed from the & priori axiom of the sufficient reason or any other axiom which ex-

presses independent certainty concerning the physical forces. Part 4 is devoted

to Mr. Hume's theory of our belief of this relation. He notices first the relation of

Hume's special theory of causation to his general theory of the relation of ideas to

impressions. He next inquires why frequent experiences seem to be necessary to ground

the belief in a special connection of two events as cause and effect. To this question
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he replies that they are necessary only to enable us to separate the events from al!

superfluous circumstances
;
and that customary occurrence, which Hume contends is the

only explanation of the belief, is only necessary to enable us to effect this separation.

But the way in which this customary occurrence contributes to this belief is not

by effecting a read}- transition from one idea to another, as Hume contends.

Next, Dr. Brown seeks to show that Dr. Reid errs in accepting Hume's idea

of power, viz.
,
that of invariable antecedence

;
while Dr. Reid is right in ascribing

the belief in this necessary connection to an intuitive principle. He concludes with an

argument and with notes, to show that his own doctrine of causation is entirely con-

sistent with that belief in God and the possibility of miraculous events, both of which

Hume denies.

§ 41. The Lectures on the Philosophy of the Miud contain Dr. Brown's psychological

analyses, as given in the lecture-room. Dr. Brown was a physician, and he contemplated

writing a treatise on the physiology of the mind. He devotes several preliminary lec-

tures to the consideration of the methods appropriate to physical inquiry. He then

proceeds to inquire how far the same methods are applicable to the mind. To this

question he answers : Of mind and matter our knowledge is only relative— i.e.. we
know only the phenomena of either

;
of the essence and possible capacities of either we

know nothing.
" Of the essence of the mind we know nothing but in relation to the

states or feelings that form or have formed our momentary consciousness." But yet
"

it is the same individual mind which in intellectual investigation is at once the ob-

ject and the observer." " But the noble endowment of memory with which the Cre-

ator has blessed us solves all the mystery of this singular paradox." By this

faculty philosophy is possible ;
the mind, though simple, is extended and multiplied, the

relation of thought to thought becomes possible, and we class the phenomena of spirit

as we do the phenomena of matter. In Lecture 10, the author observes, that by the

constitution of our nature we ascribe the phenomena of matter and of mind to one

permanent subject. Our business is to analyze the phenomena of mind, as we analyze

the phenomena of matter
;
but there is a difference, in that what we call a complex

phenomenon of the mind is in itself indivisible. In Lecture 12 he treats of con-

sciousness as equivalent
" to the whole series of states of the mind, whatever the in-

dividual momentary states may be," and denies that there is a power by which the

mind knows its own states, or that to this power the name of consciousness is applied,

as is implicitly held by Locke and explicitly by Reid and Stewart. The direct ex-

perience of any mental state again does not imply the self as its subject. This

comes only after the remembrance of several states "by that irresistible law of our

nature which impresses us with the conviction of our identity." This belief in mental

identity is defended against objections, and in this connection the doctrine of first

truths, or truths of intuition generally, is distinctly emphasized. Lecture 16 he de-

votes to the classification of mental phenomena. After considering and criticising

that commonly received, viz., the intellectual and active powers of understanding
and will, he proposes a division into external and internal affections, i.e., the affections

occasioned by external agents and those which spring from the minds over activity.

The internal affections he again subdivides into the intellectual states and the emo-

tions. The external affections also include those which are commonly termed S< nsations.

These sensations he subjects to a special analysis, more extended and apparently

more subtle than any to be found in any previous English psychology. He begins
with smell, which gives sensation only, or at the utmost, a sensation, with the sugges-
tion of a cause, but nothing further—neither externality nor extension. The same U
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true of hearing and taste. The belief of the external and the extended world he limits

to touch only. In analyzing the phenomena of this sense, he groups its affections into

the two classes of resistance and extension.

The experience of resistance he ascribes, not to the tactual experiences, but to those

of the muscular sense. But even these would be regarded as purely subjective, did

they not occur in a different causal (i.e., time) order. Such a different order of cause

and effects might be conceived in the act of stretching the arm, with or without pres-

sure against a resisting object, and this would suggest the existence of an object differ-

ing from tbe mind itself—i.e., as external. Extension is analyzed by a resort to the

relations of time—i.e., to the successive experiences of the muscular and other sensa-

tions. In connection with this analysis he considers—Lectures 26, 7,
— Reid's supposed

confutation of the Ideal system in which he charges him with ignorance of the system
as originally held and with ignorance that it had been abandoned. (Cf. Hamilton's

refutation of this critique. Ed. Review, vol. 52, No. 103. Discussions, II.) Lectures

27-8 are devoted to an analysis of the Feelings ascribed to Vision, in which Brown de-

nies that the experience of visual sensations necessarily suggests extension in any of its

relations, but contends that the internal and apparently inseparable connection of the

two is to be explained by the process of association.

The Internal Intellectual states of the mind, Brown holds, are "
all referable to

two generic susceptibilities
—those of simple suggestion and relative suggestion."

Simple suggestion is equivalent to association as usually conceded. Relative sugges-

tion occurs on the perception of two objects, when we have a feeling of any relation

between them. The laws of simple suggestion are of two classes, primary and second-

ary. The primary laws are three, viz.
, Resemblance, Contrast, and nearness of Place

and Time. The secondary laws are those which respect the circumstances which

modify the action of the simple laws. Of these there are nine, as the original feel-

ings are (1) of longer or shorter continuance, (2) more or less lively, (3) more or less

often present, (4) more or less recent, (5) more or less pure from mixture, (6) variable

with original constitution, 7 do. with temporary emotion, 8 do. with changes in the

body, 9 do. with previous habits. To simple suggestion are reduced certain supposed
Faculties of the mind, as Conception, Memory, Imagination, and Habit.

The feelings of Relative Suggestion are excited by objects which are coexisting and

successive. Objects are really co-existent as those which are material, and seemingly
such as the mental. To both belong the relations of position, resemblance, or differ-

ence, proportion, degree, and compehension. The relation of resemblance explains

the possibility of general notions, and of classification, the exercise of judgment, and

Reasoning. Brown professes to be himself a Conceptualist, though he prefers the appella-

tions Notionist or Relationist, and charges against the Nominalist that he overlooks the

relation of resemblance. The syllogistic method he criticises as setting up what is a

form of successful proof to others as the method of universal investigation. Reasoning
is but a succession of judgments. The process is but a series of relative suggestions, of

which the subjects are mutually related. We reason from particulars to particulars,

when these mutual relations are discerned, as truly as from generals to particulars.

The Relations of succession, when they are invariable, comprehend all that we usually

recognize as the relations of causes and effects. They provide for all the judgments
of caiisality. The exclusive occupation of the mind with certain relative suggestions,

is the same with the process usually called abstraction.

The next class of internal states of mind are the emotions. These differ from the

intellectual feelings "by that peculiar vividness of feeling which every one under-
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stands, but which it is impossible to express by any verbal definition," etc. The
Emotions are classed as Immediate, Retrospective, and Prospective. The immediate
emotions are subdivided into those which do not, and those which do, involve moral

affections. Under the first are Cheerfulness and Melancholy, Wonder at what is strange,

Languor at what is tedious. Beauty and Deformity, Sublimity, Ludicrousness. Under
the second are feelings distinctive of Vice and Virtue, Love and Hate, Sympathy, Pride,

and Humility. The Retrospective Emotions having relations to others are Anger and
Gratitude. The Retrospective Emotions which have reference to ourselves are Regret
and its opposite, and Remorse and its opposite.

The Prospective Emotions comprehend the desire for Continued Existence, the de-

sire of Pleasure, the desire of Action, the desire of Society, the desire of Knowledge,
the desire of Power in the two forms of Ambition and of Power, the desire of the

Affection of others, the desire of Glory, the desire of the Happiness of others, the de-

sire of Evil to others.

The ethical theory of Brown starts with the principle that moral distinctions are

original
—

i.e., that there are certain feelings which are followed by approbation and

the opposite. The foresight of certain actions not yet performed as respectively ap-

provable and the contrary explains the sense of obligation ;
when we think of such

actions as already past, we conceive of them as having merit.

The system of Dr. Brown, including his original classification of the powers of the

mind, has had extensive currency in Great Britain and America. George Payne's Ele-

ments of Mental and Moral Science, etc., London, 1828, follows Brown very closely. John

Young, LL.D., Prof. Mor. Phil, in Belfast (now Queens) College, in lectures on Intellec-

tual Philosophy, Glasgow, 1835, conforms somewhat to Brown's classification and
method with frequent dissent. Brown's lectures at one time were very extensively

employed as a text-book in the United States, in an extended and an abridged form

(by Prof. Levi Hodge of Harvard University. Bost., 1827). Prof. Thomas C. Upham,
Elements of Mental Philosophy, etc., Portland, 1839, and many subsequent editions

follow in part Brown's classification. The influence of Brown has been again revived

in the Associational School, as has been already noticed.

Sir James Mackintosh, 17G5-1832, was distinguished as a publicist, legislator,

statesman, historian, critic, essayist, as well as philosopher. In philosophy, he pub-
lished a Dissertation on the Progress of Ethical Philosophy chiefly during the 17th and

18th centuries—first in Encyc. Brit., 1830, and subsequently in a separate volume. Am.

ed. , Phil., 1832. Also Discourse on the Law of Nature and Nations, 1799. Also, two

papers in the Edinburgh Review, \o\b. 27 and 36, on Stewart's Preliminary Disserta-

tion in Encyc. Brit.

In general, Mackintosh adopts the principles and accepts the analyses of the Scot-

tish school. In his ethical theory, however, he was largely influenced by the school of

Hartley. Unlike Hartley, however, and all the Utilitarians, he emphasizes the will ae a

necessary condition of all that is peculiar in the moral sentiments, and ascribes the

universality and authority of these sentiments to the circumstance that these b<

ments are in immediate contact with the will, or the voluntary dispositions and de-

sires. With this as a datum, he proceeds to build up the conscience as a natural and

necessary product of the development of man's nature as trained in society, and as

capable of forming associations so inseparable that the elements united should give no

trace of their origin or presence in the new formation. He insists on the authority of

conscience with the emphasis of Butler and of Kant. He contends that Benevolence
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is the universal characteristic of human virtue, and that the tendency to happiness ia

the foundation of its excellence, although not in all cases the criterion by which we

may judge of particular actions.

The name of Sir James Mackintosh suggests that of the inimitable Samuel Parr,

D.D., 1747-1825, whose Spital Sermon, to which are added Notes—1804, 4to—is of

some speculative and critical interest in the history of ethics. Dr. Parr also prepared for

the press Metaphysical Tracts by English Philosophers of the last Century, which

were published in 1837.

CHAPTER VII.—Scottish Philosophy Still Further Modified.

SIR WLLLIAM HAMILTON. JAMES FREDERICK FERREER.

§ 43. Sir William Hamilton, Bart., born at Glasgow, 1788. Ed. at

Glasgow and Oxford. Called to the Bar 1813. Professor of Universal

History in Edinburgh, 1821—of Logic and Metaphysics, 1836. Died

in 1856. Published Essays in Edinburgh Review on Philosophy, viz. :

On the Philosophy of the Unconditioned, October, 1829, vol. 50.

On the Philosophy of Perception, October, 1830, vol. 53. On Logic,

recent English Treatises, October 1832, vol. 56. On the Deaf and

Dumb, July, 1835, vol. 61; On Idealism, Arthur Collier, April, 1839,

vol. 6S. As Articles on Literature and Education, collected with

notes and appendixes, 1852, 2d ed. 1853. Many of these essays have

been translated into French, with biographical and critical introduction

by W. Peisse
;
also into Italian by S. Lo Gatto. A selection from these

discussions was republished in America, with introduction by Robert

Turnbull, D.D., New York, 1855. From the discussions and the notes,

etc., attached to the works of Reid, O. W. Wight edited a volume, The

Philosophy of Sir William Hamilton
;
New York, 1853

;
3d ed. 1S55.

In 1846^London and Edinburgh
—Hamilton published the works of

Thomas Reid, D.D., fully collected, with abundant notes and supple-

mentary dissertations—edition not finished till after his death—and

in part from his papers, 1853. Also, in 1854, he began to edit the

works of Dugald Stewart in eleven volumes (edition not complete at

his death). Hamilton's Lectures on Metaphysics and Logic were

edited after his death by Rev. II. L. Mansel, of Oxford, since Dean
of St. Paul's, and John Veitch, since Professor in Glasgow, London,
and Edinburgh, 1859-60, also Boston, 1859-60.

These works have been abridged and edited for schools, viz.:—The

Metaphysics, by Prof. Francis Bowen, Cambridge, 1861. The Logic,

by Prof. Henry N. Day, Cincinnati, 1863. An Outline of Sir
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"William's Philosophy: a text-book for students, was prepared by
Prof. J. Clark Murray, Boston, 1870.

Cf. Memoir of Sir William Hamilton, Part., Professor of Logic and

Metaphysics in the University of Ediuburghe. By John Veitch, M.A.,

Professor of Logic and Rhetoric in the University of Glasgow.

William Blackwood & Sons, 1869.

Sir William Hamilton is the most conspicuous figure in the history

of English Philosophy within the present century. His influence has

been more efficient than that of any other person in arousing the

attention of his countrymen to a fresh interest in the profoundest

problems of philosophy, and in the careful study of its erudition and

history. lie was confessedly the most learned student of his time. ]S*o

writer had so completely mastered the works of the Aristotelian com-

mentators, of the schoolmen and their successors. His erudition was

more than a dry accumulation of the principles and doctrines of past

thinkers. lie uniformly studied the philosophies of the past in the

light of the discussions of the present, and saw with clear and compre-

hensive insight the relations of the one- to the other. The dissertations

appended to his edition of the collected works of Reid are eminent ex-

amples of his comprehensive and sagacious learning. He was also an

acute critic. The critical reviews, published as discussions, etc., as well

as the foot-notes upon Reid, are examples of his critical sagacity. But

he was pre-eminently a logician, delighting in the forms of the

syllogism and in the history of all logical doctrines. He was also inter-

ested in psychological observations and in metaphysical analysis, and

pre-eminently able in both.

§ 44. In Logic, Hamilton introduced what he called the Quantification of the Predi-

cate, the design of which was to dispense altogether with the necessity of the conversion

of propositions. This change involved an entirely new scheme of logical notation, which

was perfected by Hamilton, and has been introduced or noticed in many subsequent

treatises on Formal Logic. George Boole, Mathematical Analysis of Logic ; Cambridge,

1847
;
also Investigation of the Laws of Thought, etc. London and Cambridge, 1So4.

Also, Ah Outline of the Necessary Laws of Thought, etc.
,
etc. By William Thomson,

Fellow and Tutor, afterwards Provost of Queen's College, Oxford—now Archbishop of

York, 1842-1849-1853, etc., etc.
;

also T. Spencer Bayne's New Analytic.

In 184G, Professor Augustus De Morgan, author of Formal Logic, etc., published a

statement in answer to an assertion made by Sir William Hamilton, in respect to hia

own (Sir William's) originality in this respect—to which Hamilton published a letter

in reply. See articles in The Atheneum for 1847, also in Contemp. Review for April,

1873.

In Psychology, Hamilton follows in general the method and the terminology of Reid.
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He was, however, in respect to some points, very largely influenced by Kant. Kant's

influence over him, however, varied in different periods of his life, and occasioned some

apparent inconsistencies of opinion in his works.

The phenomena of the soul were divided by him into the phenomena of Knowledge,
the phenomena of Feeling, and the phenomena of Conation, which included those of will

and desire. The cognitive Faculties he divided into the Presentative, the Conservative,

the Reproductive, the Representative, the Elaborative, and the Regulative. Conscious-

ness is defined as the recognition by the thinking subject of its own acts and affections.

As such, it is actual and not potential knowledge, it is immediate and not mediate, it

implies contrast, judgment and memory. But Hamilton agrees with Brown, and differs

from Reid and Stewart, in holding that there is no faculty of consciousness coordinate

with the other intellectual powers. He however divides the Presentative Faculty into

External Perception and Internal Perception or Self-consciousness. The office of self-

consciousness is limited to the apprehension of the phenomena of spirit. These phe-

nomena it apprehends under the forms of Time and of Self.

Although Hamilton uses the term self-consciousness, he denies in the most explicit

terms that we have any direct consciousness of the ego or self. Our knowledge of

mind, as of matter, is limited to its phenomena. The reality
—a being to which these

pertain—would be "suggested," in the language of Reid, Stewart, and Brown, by these

phenomena, and Hamilton would seem to agree with them in thought, if not in termi-

nology.

By External Perception we apprehend the phenomena of the external world, or of the

non-ego under the form of Space. External Perception consists of two elements, viz.,

Sensation and Perception proper, which are contrasted with one another respectively as

feeling and knowledge, and which coexist and energize in an inverse ratio to each other.

By the first, we are aware of certain special affections of the soul as an animated or-

ganism—by the second, of general relations under which this organism exists as ma-

terial. The direct objects of perception proper are the phenomena and relations of the

material organism. These are subdivided into the three classes of qualities or attri-

butes of matter, viz., the primary, the secundo-primary, and the secondary; the first

being percepts proper, the second being percepts proper and sensations proper, the

third being sensations proper. By the first, we apprehend matter as occupying space

and contained in space, involving divisibility, size and shape, mobility and place. The

second class are contained under the category of resistance or pressure, and include

gravity, cohesion, the compressible elastic, and relatively movable or immovable. The

third are the powers to produce sensations in us.

Of this Non-ego we have a direct, and not a representative knowledge. The doctrine

of Representative Perception is the special subject of criticism and refutation by Ham-

ilton. The various forms in which this theory has been held were collected by him

with exhaustive erudition and arranged in a subtle and comprehensive classification.

Cf. Ed. Review, No. 103—Art. on the Philosophy of Perception, also Discussions, etc

Works of Reid, Dissertation C, Appendix, also Lectures on Metaphysics, Lectures 21-2(3.

As to what this Non-ego is, whether it consists of phenomena with their relations, giv-

ing the so-called Qualities of matter only, or whether it also iucludes matter as a Being,

there is a difference of opinion among the followers, interpreters, and critics of Hamil-

ton. His most friendly interpreters must confess that his language has been more or

less influenced by the principles of Kant, and usually teaches that matter is in itself

unknown, and that, so far as it is perceived, it is perceived only in its relations

to the sentient and percipient mind. See Discussions, App. I. B. Phil, of Percep-
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tion. Metaphysics, Lectures 8-25. Works of Iteid, Dissertation, 3., II, p. 8GG.

Cf. Fichte Zeitschrift, vol. 27, pp. 59-97. Cf. Burton Scoto-Oxouian Philosophy.

The Conservative faculty, or the faculty of retention, is treated by Hamilton as a

special faculty, for the reason that it, as he asserts, is governed by laws of its own,

and is exerted by different individuals with differiug energy. Its activity is out of con-

sciousness, and may be analogous to other latent modifications of the soul's energy, such

as must be assumed to explain the sense -perceptions. These modifications do not,

however, pertain to any physical or physiological organ of memory. The reproductive

or resuscitative faculty is the power by which one thought suggests another under what

are called the laws of association. These laws are subjected by Hamilton to special

historical research and scientific criticism. Works of Iteid, Note D** and D*** Met.

Lees. 31-32. All these laws are reduced to a single law or principle, viz., the law of re-

dintegration, according to which parts of the same mental state tend to recall one

another. To this law Hamilton, in the Dissertations, adds certain relations of similar-

ity and contrast as not covered by the law of redintegration. The Representative

power is not clearly defined as a third generic faculty, but is treated under that special

modification usually recognized as the Imagination, the creative function of which is

limited to the capacity of selection and combination, and the dignity of which is made

dependent on the presence and interfusion of the thought-power, or the faculty of re-

lations. Of the representative power, pure and simple, he treats only in hazarding the

remark that to every representation of a sense-percept the activity of the appropri-

ate sense organ is required as a condition.

The Elaborative Faculty is called by Hamilton the Faculty of Relations, the

Faculty of Comparison, the Discursive Faculty, and the Faculty of Thought. It begins

with comparison, involving a judgment of existence, of discrimination, of similarity,

and a collection of several like attributes
; upon this, classification is superinduced,

giving two kinds of notions, the collective and the abstract, the last involving two

relations, viz., of extension and comprehension. The product is the Concept. In

respect to the nature of this product Hamilton ranks himself against the Realists and

the extreme Conceptualists and with the moderate Nominalists, such as Berkeley.

Judgment enters into all the cognitive faculties, but, as proper to the Elaborative

faculty, it involves the comparison of a partial with a total conception and may be in the

line of extension or comprehension. Reasoning is a double comparison, in which two

parts and wholes mutually related are compared. It is either from the whole to the

parts or from the parts to the whole, and is respectively Deduction and Induction,

It may be in the line of either comprehension or extension. The only Induction which

Hamilton recognizes is what he calls purely logical. That which is ordinarily so called

he rejects as illogical.

The Regulative Faculty is the faculty of a priori principles or relations. It is called

a faculty by courtesy, not as "a proximate cause of a definite energy, but as the

source of necessary cognitions.
"

It is designated by various names, among others by

the appellation common sense. To the justification of the use of this term and to the

vindication of common sense as an authority in Philosophy, Hamilton devotes one of

the ablest and the most learned of his dissertations in the Appendix to the works of

Reid—A. The essential characters of the original cognitions are Incomprehensibility,

Simplicity, Necessity, and absolute Universality and comparative Evidence and Certainty.

The characteristics of all positive knowledge moreover are two—Non-contradiction and

Relativity. By this last it appears that the mind can conceive only the limited and the

conditionally limited. We cannot therefore conceive an absolute whole nor an ab-

27
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solute part : neither an infinite whole nor an infinite part. The conditioned is the

mean between two extremes, both unconditioned, neither of which can be conceived as

possible, and yet one must be assumed as necessary. Relativity is not a law of things,

but a law of thought. So far as the relations of existence are concerned they are

intrinsic or extrinsic. The intrinsic relations are those of substance and quality

involving one another, but neither thinkable apart. The Extrinsic are the relations of

time, space, and degree. These three are absolutely inconceivable and but relatively con-

ceivable. Things in time and space and degree are likewise conceivable relatively to

one another.

Causation is subjected by Hamilton to a special analysis. Eight theories in respect

to the origin of this relation and of our belief in it are proposed and criticized—4 d

jiosteriori and 4 d priori. Met. Lee. 39, 40. Subsequently causation is explained as a

special application of the law of the conditioned as follows:—The mind is unable to

conceive of anything except under the forms of existence and of time. Whenever a

phenomenon is apprehended as a fact, it cannot be conceived as non-existent, but it can

be conceived as existing at another time under another form. The same being neces-

sarily conceived as existing in two forms at different times is reciprocally cause or

causes and effect. We believe this relation not in the exercise of a power or positive

capacity of our nature, but under the constraint of a powerlessness of our nature to

think otherwise. The same is true of our belief in God and Free-Will. We cannot

conceive of an uncaused or self-existent Being, but we can believe that such a Being

exists. Similarly, we cannot conceive of a free act, i.e., an absolute commencement, but

we are compelled to believe it. We rise above the autonomies that must necessarily

attend the effort to conceive Time, Space, Freedom, and God, and affirm that all these

in some sense are. In a letter to Mr. H. Calderwood, Met. App. No. V.
,
Hamilton asserts :

" When I deny that the Infinite can by us be known, I am far from denying that by us

it is, must, and ought to be believed.'
1 For a fuller explanation of Hamilton's

philosophy of the Conditioned, see Ed. Rev., Oct., 1820, Discussions Art. in which Cousin

and Schelling are especially criticized
;
also Met. Lectures, 30-40

;
also Appendix, IV.

,
V.

,

VI. Hamilton's influence has been more efficient in exciting an interest in, and a taste

for, Philosophical researches than in founding a school or giving currency to a system.

His vast erudition, acute criticism, catholic spirit, and his devotion to truth, have

brought blessmgs to the English-speaking people which they will be slow to forget.

§ 45. Among the disciples and adherents of Hamilton the most conspicuous

is Henry Longueville Mansel, 1820-1871, Fell. St. John's Coll., Oxford, 1842; Wayn-
flete Prof, in Magdalen, 1859; 1867, Prof, of Eccles. History; 1868, Dean of St.

Paul's; Edited Aldrich's Logic, 1840
; Prolegomena Logica, 1851

; Philosophy of Kant,

1856; Metaphysics, for Encyc. Brit., 1857, published separately in 1860; Limits of

Religious Thought, Bampton Lecture, 1858
;
Examination of Maurice's Strictures,

etc., 1859
; Philosophy of the Conditioned, 1866. Miscellaneous Essays and Papers, 1873.

The principles of Mansel's system are exhibited in the Prolegomena Logica and

Metaphysics. He sharply distinguishes Thought from the other and lower kinds of

knowledge. He insists on an immediate knowledge of the ego, or the spiritual sub-

stance, in contradistinction from Kant and Hamilton. Mansel also dissents altogether

from Hamilton's explanation of the nature of causation and the grounds of our belief

in its universal applicability. He makes the ultimate test of conditioned in the con-

cept and judgment to be the possible combination of the elements of each in a single

presentative object. He makes the unit of knowledge to be an act of judgment. He

contends that thought knowledge and presentative knowledge are both limited to con-
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ditioned, i.e., to finite objects. When we attempt to apply them to the unconditioned

we fall into contradiction of both thought and language. The unconditioned we cannot

know by positive thinking, but only by that which is negative. We can only know it

by
"
negative thinking," which negative thinking is an exercise of activity to which we

are compelled, but the products of which we cannot bring under the limits of positive

knowledge. This is true not only of the so-called natural attributes of the Infinite and

Absolute, but it is true of his moral attributes as well. As we cannot measure the first

by any capacities of ours to limit or define them, so we may not test the latter by any

standard derived from human morality. These applications of his principles to theol-

ogy are drawn out in detad and with abundant confidence in the Limits of Religious

Thought. The Bampton Lectures, with this title, excited very general attention at

the time when they were delivered, and have been the occasion of active discussion

between those who accepted and those who rejected then- teachings. The adherents

of Mansel contend that these principles furnish the only solid and tenable basis for

rational belief in Theism and a revealed Theology, and also the only relief from the

phdosophical and ethical difficulties which are found in the Scriptures. Vigorous re-

plies were written to these Lectures. Prominent among these are the following : What

is Revelation ? Cambridge, 1859
; Sequel to the inquiry, What is Revelation ? Cam-

bridge, 1800
;
to which Mansel replied in the Examination of Maurice's Strictures,

already noticed; by Rev. C. P. Chretien, A Letter to the Rev. P. D. Maurice, etc.,

etc.; by Prof. Goldwin Smith, in Rational Religion, etc., 1861
; by John Stuart Mill.

Examination of Sir William Hamilton's Philosophy, etc., 1864, Chapter VII.. to which

Mansel replied in The Philosophy of the Conditioned, 1866
; by John Young, Reason

and Faith
; by Henry Calderwood, Philosophy of the Infinite, 185-1, 2d ed. 1861

;

by James McCosh, Intuitions of the Mind, 1860; also, The Supernatural iu relation to

the Natural, 1862
;
Defence of Fundamental Truth, 1866. Last of all, we name Her-

bert Spencer, First Principles, etc.
,
who maintains that we are compelled by the

necessities of finite and conditioned thinking to assume an Absolute and Infinite, and

also compelled to form some definite notions of the same, although these of necessity

are only approximative and therefore doomed to be set aside by those which shall be

subsequently evolved.

Among these criticisms, those of Henry Calderwood, since Prof, of Mor. Phil.
,
Univ.

of Edin. , are especially significant, if for no other reason, because they were published

in the lifetime of Hamilton, and received a brief notice in a letter subsequently pub-

lished in the Appendix to the Lectures on Metaphysics, Appendix V. (d). This letter

was written on occasion of the publication of the first edition of Calderwood's

treatise, with title, The Philosophy of the Infinite, with special reference to the

theories of Sir William Hamilton and M. Cousin, by Henry Calderwood, Edinburgh,

1S54. The second edition is greatly enlarged, aud was published under the following

title : Philosophy of the Infinite : A Treatise on Man's Knowledge of the Infinite

Being, in answer to Sir William Hamilton and Dr. Mansel. By Rev. Henry Calder-

wood. Cambridge and London, 1861. In the appendix to this edition, Calderwood

replies to Hamilton's letter. In this review Calderwood controverts every one of the

peculiar positions of Hamilton's doctrines respecting the Infinite, including those pecu-

liar to Mansel. His standpoint is that of positive Theism as a necessary condition of

the knowledge of the finite, and therefore in all which it involves as possible human

knowledge ; Faith, in Calderwood's theory, being not opposed to knowledge. In this

respect his position is clearly distinguishable from the positions taken by John Stuart

Mill and Herbert Spencer.
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§ 46. James Frederick Ferrier, 180S-1SG4 ; born in Edinburgh ;
Uni*

versity of Edinburgh and Baliol Coll., Oxford, 1825-1831
;
Professor of

Civil History, Edin., 1842
;
Prof, of Moral Philosophy and Political

Economy, St. Andrews, 1845, contributed various articles in Black-

wood's Magazine : e.g., in 1838-9 a series under the title of " An Intro-

duction to the Philosophy of Consciousness ;" in 1847, Iteid and The

Philosophy of Common Sense. In 1854, he published Institutes of

Metaphysics, The Theory of Knowing and Being, 2d ed. 1856, which

provoked sharp replies, vis. :
" An Examination of Professor Ferrier's

Theory of Knowing and Being," by Rev. John Cairns. " An Exami-

nation of Cairns' Examination of Professor Ferrier's Theory of Know-

ing and Being," by Eev. J. Smith. " The Scottish Philosophy, a

Vindication and Reply," by Rev. J. Cairns. " Scottish Philosophy,

the Old and New," by Prof. Ferrier.

After the author's death his Remains were published, viz.
" Lectures

on Greek Philosophy and other Philosophical Remains of James

Frederick Ferrier," etc., etc. Edited by Sir Alexander Grant, Bart.,

LL.D., and E. L. Lushington, M. A. 2 vols. 1866. These Remains

consist of the Introduction to the Philosophy of Consciousness, and

other philosophical articles from Blackwood's Magazine, and some

other controversial and explanatory papers.

§ 47. Ferrier took from the first a critical and polemic attitude with respect to the

current philosophy of Reid and the school of common sense, not merely in many points

of detail, but in respect of its fundamental peculiarity, as he viewed it, of absorbing

philosophy into psychology. It would seem, indeed, from his starting-point in the anal-

ysis of the phenomena and fact of consciousness, that he was only an expounder of

psychology. But he insisted that he was unfolding a "theory of knowing and

being ;

" that he did not confine himself to the observation of facts, but provided for

a statement of the fundamental conceptions of philosophy and the deduction of au-

thorized conclusions, or what he calls
" a reasoned philosophy." The distinctive pecu-

liarity of his system is that he begins with the fact of consciousness as involving the

Ego which is conscious of itself and its acts, and which recognizes itself as present

and necessarily entering into all its products, so that we can neither conceive of mat-

ter, or the not me, except as made up also of the me as perpetually present, and a neces-

sary constituent of the conception of matter, both as a whole and in its separate

portions. In Ferrier's own language :

" The only material world which truly exists

is one which either actually is or may possibly be known. But the only material

world which either actually is or may possibly be known, is one along with which

intelligence is and must be also known. Therefore, the only material world which

truly exists, is one along with which intelligence also exists. Therefore the mere ma-

terial world has no real and absolute existence. But neither is it a nonentity (I am no

idealist), for there is no nonentity any more than there is entity out of relation to intel-

ligence." Remains, Vol. I., p. 307.
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" The speculation is threefold. First, the theory of knowing (epistemology) ;
sec-

ondly, the theory of ignorance (agnoiology) ; thirdly, the theory of being (ontology).

The theory of ignorance is that which merits most attention, if not on its own account,

at any rate on account of its consequences. It seems to me to be an entire novelty in

philosophy."

There are two kinds of ignorance, but only one of them is ignorance properly
so called. There is, first, an ignorance which is incident to some minds as compared
with others, but not necessarily incident to all minds."

Secondly, there is an ignorance or nescience which is of necessity incident to all in-

telligence by its very nature, and which is no defect or imperfection or limitation, but

rather a perfection."
" No man can be ignorant that two and two make five; for

this is a thing not to be known on any terms or by any mind. This fixes the law of igno-

rance, which is, that we can be ignorant only of what can (possibly) be known," or in

barbarous locution,
" the knowable alone is the ignorable."

What then is the knowable alone, the only possibly knowable * * * The Epis-

temology answers this question, and fixes thing mecuin, object plus subject, matter jilua

mind, as the only knowable.

. But what becomes of "Thing minus me" "Object by itself,

n "Matter perse"
Kant's "

Ding an sich." "It is,'' says Kant, "that of which we are ignorant"
* *

It is not that of which we are ignorant, because it is not that which can possibly be

known by any intelligence on any terms. To know thing per se or sine me, is as im-

possible and contradictory as it is to know two straight lines enclosing a space ;
be-

cause mind by its very law and nature must know the thing cum alio, i.e., along with

itself knowing it. Therefore it is just as impossible for us to be ignorant of matter

per se, thing minus me,
'

Ding an sich,
1

as it is impossible for us to know this."

"Now for a glimpse of Ontology.
* * In answer to the question, "What is real

and absolute Being ? we must either reply, It is that which we know, in which ease

it will be object plus subject, because this is the only knowable; or we must reply. It

is that which we are ignorant of, in which case, also, it will be object plus subjt ct." He-

mains, I., pp. 483, '4, '5.

Ferrier reminds us of the earlier philosophy of J. G. Fichte, in his method of rea-

soning. Among all English writers he has a rare pre-eminence for the clearness and

liveliness, the elegance and force of his style. He has called attention to many single

principles which are often overlooked
;
but his system has found few if any disciples.

CHAPTER, VIII.—The Revived Associational Psychology and

Philosophy.

§ 48. The Associational Pyschology or Philosophy, as held by Hart-

ley and Priestley and Dr. Darwin, seemed to have exhausted its re-

sources as an independent and self-sufficing system. As we have seen, it

left a distinct and definite impress upon the teachings of I >ugald Stew-

art, and one that was more decided upon those of Dr. Thomas Brown.

It was made the basis of a theory of taste by Archibald Alison, 1 757-

1630, in his Essays on the Nature and Principles of Taste, 1790. It
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was accepted by Sir James Mackintosh, 1765-1832, as largely modi-

fying our ethical judgments and emotions. Dissertation exhibiting a

general view of the Progress of Ethical Philosophy, etc. Encyc. Brit,

and published separately 1830. By none of these writers, however, was

the principle of association made the sole explanation of psychical

phenomena. It was reserved for James Mill to reassert this in a form

more decided, if possible, than it was propounded by Hartley, strip-

ped, however, of the materialistic adjuncts which Hartley attached

to it. He was followed by his son, John Stuart Mill, who accepted the

system of his father with filial fondness and devotion, although with

concessions and criticisms, which often threaten its integrity and con-

sistency. Alexander Bain has also illustrated it in the main, with a

large accession of phenomena purely physiological, and some indepen-
dent suggestions. George Grote, the illustrious historian in the fields

of general and philosophical history, has criticized the philosophies of

Plato and Aristotle from the same point of view. George Henry
Lewes has written a General History of Philosophy from the same

standpoint, in the metaphysical spirit of Comte, which is shared by all

the Associationalists. The doctrine that psychical states are developed

by inveterate and inseparable, association prepared some of this school

to accept the more general doctrine of the evolution of species in rhe

sphere of animal and vegetable life, which was suggested by Lamarck

and subsequently revived by the author of The Vestiges of the Natural

History of Creation, on grounds of analogy drawn from the Nebular

Hypothesis on the one hand, and the supposed successful experiments of

producing organic germs from inorganic matter on the other, and has

been reinforced by the observations and speculations of Charles Dar-

win, and the undecided and doubtful allegiance of Richard Huxley the

physiologist. The doctrine of the Correlation of Forces has been used

as furnishing decisive analogies in the same direction. Representing
all these tendencies and doctrines, Herbert Spencer has aimed to widen

the psychological principles of the Associational psychology into a uni-

versal doctrine of Evolution, which should not only provide for the

evolution of all forms of Being, material and spiritual, but should also

provide for the evolution of the fundamental principles of philosophy
itself.

One characteristic of the revived Associational school is deserving of

notice, viz., that it has sensibly felt the influence of the new Scottish and

German systems, and has in consequence been modified in important
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particulars by its new expounders. Under the pressure of new dis-

cussions of old questions, its advocates have extended the range of their

inquiries and made concessions which, in the opinion of their antago-

nists, are fatal to the consistency and exclusiveness of their own theories.

In the hands of its various expounders the Associational psychology

has, in the opinion of its critics, changed some of its fundamental po-

sitions, and has constantly widened the range of its inquiries. No two

writers teach the same doctrines, although they all agree in the spirit

and attitude with which they approach the problems of philosophy,
and hold a common relation to ethics and theology.

These views have been earnestly controverted by many writers, the

most or all of whom are known to a larger or smaller number of

readers.

§ 49. James Mill, 1773-1836, bom in Montrose. Scotland. Educated at the Univer-

sity of Edinburgh for the ministry, but abandoned the clerical profession and devoted

himself to literature. After writing- his History of British India, appointed, in 1819,
Second Examiner for the East India Company. In 1831, Chief Examiner of the East

India Correspondence. Published History of British India in 1818
;
Elements of Politi-

cal Economy in 1821
; Essays on Government, etc.

, etc., 1828
; Analysis of the Phenom-

ena of the Human Mind, 1829; Fragment on Mackintosh, 1st ed., (anon.), 1830, 2d

ed., 1870. Mr. Mill exerted great influence in his lifetime as a publicist and politician.

He was the founder of the Liberal party in politics and sociology, which has become so

influential as represented by his son, John Stuart Mill, and many other able men.

His principal contribution to philosophy was the Analysis of the Phenomena of the

Human Mind, 1829
;

a new edition, 1809, with notes illustrative and critical, by
Alexander Bain, Andrew Findlater. and George Grote, with additional notes by John

Stuart Mill.

The doctrines of James Mill are largely a compound of the doctrines of Hartley and

of Hume. Sensations are a kind of feeling. Of these there are the ordinary five

classes—those of the muscles, of the alimentary canal, and such as attend disorgan-

ization. Ideas are what remains after the sensations are gone. As we use sensation to

designate the general faculty of sensations, so we may use ideation to designate the

faculty or capacity for ideas.

As our sensations occur either in the synchronous or successive order, so our ideas

present themselves in either of the two. The preceding is called the suggesting, the

succeeding is called the suggested idea. The antecedent may be either a sensation or

an idea, the consequent is always an idea. The causes of strength in an association art;

vividness and frequency of repetition. When two ideas are repeated and the associa-

tion is very strong, the two spring up in such close combination as not to be distin-

guishable.
" Some cases of sensation are analogous. For example, when a wheel, on

the seven parts of which the seven prismatic colors are respectively painted, is made to

revolve rapidly, it appears not of seven colors, but of one uniform color, white. . . .

Ideas, also, which have been so often conjoined that whenever one exists in the mind
the others immediately exist along with it. seem to run into one another—to coalesce,

jus it were, and out of many to form one idea, which idea, however in reality complex,
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appears to be no less simple than any one of those of which it is compounded." This ia

the announcement of the doctrine of ' '

inseparable association" which is claimed to

have been originated by James Mill, and which has been applied with such confidence

by his son to the solution of so many philosophical problems.

Consciousness is a generic term for all mental states. We feel—we do not also know
that we feel

;
for to feel and to be conscious that 1 feel expresses the same conception.

Consciousness is applied to both sensations and ideas—conception to ideas only—but each

is an abstract term for collective states. A general term is
" a word calling up an in-

definite number of ideas by association." The idea may call up the name, or the name
the idea. Resemblance is casually recognized by Mill as that principle of association
" which is mainly concerned in classification, and by which we are rendered capable of

that mighty operation on which, as its basis, the whole of our intellectual structure is

reared." "
Similarity, or resemblance, we must regard as an idea familiar and suffi-

ciently understood for the illustration at present required." Under abstraction, the

author distinguishes terms as notative when they suggest certain sensations only, and

connotative when they also suggest such clusters of ideas as are associated with these

sensations. Black notes a sensation, and connotes the clusters of ideas, such as are

called man, Iiorse, respectively ; when the connotation is dropped, i.e., when the term

notes no connotation, we add ness, etc., and have blackness, breads, etc.

Memory implies an idea called up by a sensation, or an idea representing a sensation

called up by an idea. But the calling up the idea is not all. It must be believed to

have been witnessed or experienced by myself. This involves two elements—the idea

of my present self, i.e., the remembering self, and the idea of my past self, or the

remembered self. But the last implies a belief in what is remembered. What then

is belief? Belief of every kind
; e.g., 1. Belief in events, i.e.. real existences

;
2. Be-

lief in testimony ;
3. Belief in the truth of propositions

—
including belief in cause and

effect, i.e., of antecedence and consequence, in substance, and in personal identity
— is

resolved into some form of inseparable association. The same is true of ratiocination.

In the chapter on Relative Terms the author gives us the elements of his metaphy-
sical theory. To know that we have a sensation is the same as to have the sensation

;

to know that two sensations are different is the same as to have two sensations in suc-

cession; to know that the two are alike is to have two that are very slightly unlike
;

"for undoubtedly the distinguishing differences and similarities is the same thing;
a similarity being nothing but a slight difference.

"
By the relative terms same, diffi r-

ent. like, and unlike, we name the sensations in pairs. The same is true of ideas. In

applying these names, "there is nothing whatsoever but having the sensations, having
the ideas, and making marks for them."

Antecedent and consequent are thus applied : When sensation A precedes B we
mean that when B is present as a sensation A is suggested as an idea, and so on through
a long series, in the same order in which the sensations occurred, the Inst being- a

sensation, but the synchronous order involves the relations of space. The synchronous
order is much more complex than the successive. The successive order is all, as it

were, in one direction, but the synchronous is in every possible direction. Take a single

particle of matter as a centre, and let other particles of matter be aggregated to it in

the line of every possible radius. "
Every one of the particles in this aggregate has

a certain order ; first with respect to the centre particle, next with respect to every
other particle. This order is also calkd the position of the particle." ''As after cer-

tain repetitions of a particular sensation of sight, a particular sensation of smell, or a

particular sensation of touch, and so on, is received in a certain order, I give to the com-
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bined ideas of them the name rose, the name apple, the name fire, and the like
;
in

the same manner, after certain repetitions of particular tactual sensations, and par-

ticular muscular sensations, received in a certain order, I give to the combined idea of

them the name line. But when I have got my idea of a line, I have also got my idea

of extension. For what is extension but lines in every direction ?—physical lines if

real, tactual extension
;
mathematical lines if mathematical, that is, abstract, ex-

tension."

Successions are of two classes—successions which are fortuitous, and successions

which are constant. These last are usually known as cause and effect.

Relations of quantity are resolved into the different sensations of touch and mus-

cular resistance which we experience in tracing a line, in stopping or continuing the

act, etc. , etc.
;
so of a plane, which is made up of lines

;
so of mass or bulk

;
so of

pressure or resistance and motion.

The relations of quality are thus explained:
" The qualities of an object are the

whole of the object. What is there beside the qualities ? In fact, they are convertible

terms
;

the qualities are the object, and the object is the qualities. But then what

are the qualities ? Why, sensations, with the association of the object or the cause. And
what is the association of the object or the cause ? Why, the association of other

sensations as antecedent.
' '

Infinite space is thus explained : "We know no infinite line, but we know a longer

and a longer. A line is lengthened, as number is increased by continual additions,

etc."
" In the process, then, by which we conceive the increase of a line, the idea

of one portion more is continually associated with the preceding length, and to what

extent soever it is carried, the association of one portion more is equally close and

irresistible. This is what we call the idea of infinite extension, and what some people

call the necessary idea." The idea of a portion more, adhering by indissoluble asso-

ciation to the idea of every increase in any or in all directions, is the idea of '-in-

finitely extended." and the idea of "infinitely extended," with the connotation

dropped, is the idea of Infinite Space."

Of motion we have the following explanation : "The ideas of the sensations on

account of which he calls it fthe hand] moved are easily raised, easily form themselves

into combination, and easily associate themselves with the object, Hand." " When

he [one] has become familiar with the application of moved, as a connotative term,

to various objects, it is easy in this as in other cases to drop the connotation; and then

he has the abstract motion."

A desire is the idea of a pleasure associated with the future : an aversion, the i'Je.i

of a pain associated with the future. "When a pleasurable sensatioa is contemplated

as future, but not certainly, the state of consciousness is called hope. When a pain-

ful sensation is contemplated as future, but not certainly, the state of consciousness is

called fear." The causes of sensations can be contemplated as past and future, as

truly as the sensations themselves. The idea of a cause of our pleasures enters as a

main ingredient into three states of consciousness, viz. :

"
(1 ) The mere contemplation

of it as a cause, past or future, which is called the AFFECTION
; (2) The association

of an act of ours as the cause of the cause, which is called the MOTIVE
; ('4) A readi-

ness to obey this motive, which is called the DISPOSITION."

The moral sentiments begin with associating the pleasure to ourselves [or pain] which

is connected with certain acts—with the ideas of such acts. To this we add the pleas-

ure [or pain] which comes from being praised by others (or dispraise]. Finally, by a

secondary association, we reach the idea of praise and blameworthiness. These last,
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in their nature and origin, are strikingly analogous
" to the love of posthumous praise

and the dread of posthumous blame."

Voluntary states of mind are thus accounted for. Actions are in some instances

preceded by mere sensations
;
in others by ideas. In all cases in which the action is

said to be willed, it is desired as a means to an end; "or, in more accurate language,

is associated as cause with pleasure as effect." "The power over our associations,

when fully analyzed, means nothing more than the power of certain interesting ideas,

originating in interesting sensations, and formed into strength by association."

§ 50. Intimately connected with James Mill was Jeremy Bentham, the distinguished

advocate of Political and Legal Reform, and the acknowledged founder of the so-called

modern Utilitarian school in Ethics. He was born 1747, and died 1832. His system

of Morals and Legislation was published in 1780, and Deontology, or the Science of

Morality, as arranged from his MSS. by Sir John Bowring, in 1834. The phrase, the

Greatest Happiness principle,
*
originated with Bentham, and was made the foundation

of his system.

Bentham defines utility as the tendency of actions to promote the happiness, and to

prevent the misery, of the party under consideration, which party is usually the

community. The two other principles supposable are ascetism, or the approval of

an action on account of its tendency to diminish happiness, or, again, sympathy and

antipathy, or the unreasoning approbation and disapprobation of the individual. There

are four sanctions that stimulate men to act rightly : physical, political, moral, i. e.
, public

opinion—and religious. In estimating actions as right or wrong we should consider

the act, the circumstances, the intention, and the consciousness. Of motives to action,

Benevolence, or Good-will, taken in a general view, is surest to coincide with utility.

Next in order is Love of Reputation ; next is the desire of Amity, or of close personal

affections
;
and next, the Dictates of Religion. Ethics is the art of directing men's

actions to the production of the greatest possible quantity of happiness, on the part of

those whose interest is in view. Prudence is the discharge of one's duties to himself.

Probity and Beneficence are the discharge of one's duties to others, in the two forms of

forbearing to diminish it and studying to increase it.

Bentham distinguishes actions as voluntary and free, only so far as these terms are

opposed to the compulsion of the law.

John Austin, 1790-1859, published in 1832,
" The Province of Jurisprudence Deter-

mined," in which he developed and applied the principles of Bentham to the definitions

and maxims of that science. The work is esteemed as one of the profoundest treatises

in all English literature on the principles of justice and law.

§ 51. John Stuart Mill, born 1S06—1873, son of James Mill, distin-

guished as a publicist and political leader; clerk in the India House,

1823
;
chief examiner of East India correspondence, 1S56

; joint editor

of the Westminster fieview, 1835-1840
; copious contributor to many

journals of articles on political and philosophical topics. Published

System of Loo-ic, Katiocinativeand Inductive, beino- a Connected View

of the principles of Evidence and the methods of Scientific Investiga-

* J. S. Mill asserts that he has reason for believing himself to be the first person who brought the word
" utilitarian"' into use. Utilitarianism, chap. II., note.
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tion. 2 vols. Svo, 1843. Eighth edition (1873), First American edition,

1846, 1 vol. 8vo. Essays on some Unsettled Questions of Political

Economy, 1844. Principles of Political Economy, with some of their

Applications to Social Philosophy, 1848. 2 vols. 8vo. Am. ed., 2

vols. 8vo, 1848. Essay on Liberty, 1859. Considerations on Repre
sentative Government. 2d ed., 1S61. An Examination of Sir

William Hamilton's Philosophy and of the principal Philosophical

Questions discussed in his writings, 1865. 3d ed., 1867. Am. ed., 2

vols., 1865. The Subjection of Woman. 2d ed., 1869. Utilitarian-

ism, 1863. Auguste Comte and Positivism. 2d ed., 1867. Am. ed.,

1867.

A collection of Dissertations and Discussions was published in

1859, and republished in America with the tract on Utilitarianism

and a few additional papers, in 3 volumes, 1S64, to which was added

a fourth volume of other papers, Boston, 1867.

The works by which J. S. Mill is known as a philosopher are :

the System of Logic; the Examination of Sir William Hamilton's

Philosophy, and his Editorial corrections and comments on James
Mill's Analysis of the Human Mind. The psychological foundation on

which he builds is the system of James Mill modified by that of Dr.

Thomas Brown. He carefully insists, however, that he neither accepts
nor inculcates any system of metaphysics. But the system of meta-

physics which he usually applies is substantially that of Hobbes,

Hume, and Comte. lie does not rigidly adhere, however, either to

the psychology or the philosophy which characterize and control his

conclusions. He differs from his father in holding the act of belief to

be something more than an inseparable association of one object with

another (cf. James Mill's Analysis, 2d ed., chap, xi., note); that causa-

tion is a term which it is indispensable we should use in our analysis

of the conceptions of matter and mind
;
and that certain axioms are

the necessary foundations of mathematical and physical sciences, but

are themselves the products of induction (cf. Logic, passim).
After a long and laborious analvsis, he reaches the conclusion that

matter must be defined as "a permanent possibility of scn>at : Ht,'' and

that " mind is resolved into a series of feelings with a background of

possibilities of feeling." He concedes that in adhering to this defini-

tion "we are reduced to the alternative of believingthat the mind, or

ego, is something different from any series of feelings or possibilities of

them, or of accepting the paradox that something which, ex hypothesi,
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is but a series of feelings can be aware of itself as a series." In re-

Bpect to tbe belief in the real existence of the external world, he con-

cedes that it cannot be proved philosophically, and can only be justi-

fied by the consideration that " the world of possible sensations, suc-

ceeding one another according to laws, is as much in other beings as

it is in me
;

it has therefore an existence outside me
;

it is an ex-

ternal world "
(cf. Exam, of Sir W. Hamilton's Philosophy, Chaps. 11,

12, 13.)

§ 51. The System of Logic is the most elaborate treatise in the English language

on the theory and methods of Induction. In the illustration of these methods, the

author avails himself of a familiar acquaintance with the history of modern discover-

ies in physics. The Third book, which treats of Induction, is indispensable to every

philosophical student of physical science
;
and the Fourth, on operations subsidiary to

Induction, ranks with the Third Book of Locke's Essay for its masterly treatment of

Language.
The First Book, on Names and Propositions, gives the author's theory of generaliza-

tion and classification, and of the concept, and also, notwithstanding his caveat, oc-

casional intimations of his metaphysical system. In Chapter II. of Names, he follows

closely the terminology and the doctrines of James Mill's Analysis ;
in Chapter III., on

Things Denoted by Names, he groups all these under five heads : (1) Feelings or states of

consciousness. Feeling is generic, including sensation, emotion, and thought— thought

and sensation being contrasted as are idea and sensation by James Mill. There is no

distinction between sensation and perception, each being properly a state of conscious-

ness
;
the belief that there is a cause of such states belonging to the higher or transcen-

dental metaphysics; (2) Substances, bodily and mental. Of the first, all we know is

the sensations which they give its and the order of the occurrence of these sensations,

i. e., it is the hidden cause of our sensations. Of the second, that it is the unknown

recipient of them. (3) Attributes, which, so far as matter is concerned, are simply

the same as groups of sensations. (4) Relations are attributes
"
grounded upon some

fact into which the object enters jointly with some other object."
" There is no part of

what the names expressive of the relation imply that is not resolvable into states of

consciousness." Relations of resemblance are peculiar. No doubt they are states of

consciousness, but whether they are two similar states of consciousness, or involve a

third feeling, subsequent to the two which are experienced by the mind, is undetermined.

(5) Quantity is a relation of a peculiar kind of likeness or uniikeness which is ulti-

mate, but in the last analysis is a matter of sensations. As the result of this analysis,

we have the following four categories :
—

(1) Feelings or states of consciousness. (2)

The minds which experience them. (3) The bodies which excite them, with their

qualities, although it is unphilosophical to recognize the latter. (4) The successions

and coexistences, the likenesses and unlikenesses between feelings or states of con-

sciousness.

In Chapter V. ,
on the Import of Propositions, he concludes that all possible propo-

sitions must assert or deny one of these five, viz. : Existence, coexistence, sequence,

causation, resemblance. Causation is subsequently explained by Mill, as uniform an-

tecedence. Book Second is on Reasoning, and first that which is deductive. The conclu-

sions of the author in respect to the functions or logical value of the syllogism are thus
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stated : "All inference is from particulars to particulars ; general propositions are

merely registers of such inferences already made, etc. The major premise of a syllo-

gism, consequently, is a formula of this description, etc.
,
the real logical antecedent

or premise being the particular facts from which the general proposition was collected by
induction." Chapter V. treats of Necessary Truths. The definitions of geometry do
not correspond to anything which we observe in nature, nor to anything which we can
conceive in our mind, but to a part of what we experience. They are the results of

generalization. The same is true of the axioms. ' '

They are experimental truths—
generalizations from observation." "The proposition, two straight lines cannot inclose

a space, is an induction from the evidence of our senses.
" The same

is held to be true of the definitions and axioms of number.

In the Third Book, of Induction, Chap. III., he says:
" The proposition that the

course of nature is uniform is the fundamental principle or general axiom of induction.

It would be a great error to offer this large generalization as any explanation of the

inductive process. On the contrary, I hold it to be itself an instance of induction.''

Chap. III.
,
he gives the reason why, believing with Comte as he does, that " the constant

relations of succession or similarity
" are all that we know concerning phenomena, he

yet uses the term carnation, which is : That he desires a word to express the UTiconditic .
-

al relations of succession. In Chapter XXI., he contends that the evidence of universal

causation has only been furnished gradually to man, and is the product of the slow

growth of human experience. But as this experience is limited in its range, the rea-

sons for relying upon this law " do not hold in circumstances unknown to us and be-

yond the possible range of our experience. In distant parts of the stellar regions, where
the phenomena may be entirely unlike those with which we are acquainted, it would
be folly to affirm that this general law prevails," etc., etc.

In Book Sixth, on the Logic of the Moral Sciences, the author expounds his doctrine

of Liberty and Necessity, which is:
" That the law of causality applies in the same strict

sense to human actions as to other phenomena." He distinguishes between the doctrine

of Fatalism and that of Necessity thus : Fatalism supposes a desire for a change of

character to exist, against which man is impotent to struggle, and which he cannot

overcome. Necessity does not conceive such an antagonism to be conceivable or possi-

ble, inasmuch as the presence of the desire is one of the conditions which secures its

own fulfilment. The existence of such a desire can only be accounted for by the ex-

istence of ample precedent occasions. It is not necessary, however, that the motives

which immediately determine the action should be the anticipation of pleasure or

pain. By the influence of association we form habits, and act from the force of our

habit after its original occasion has ceased to exist and to act.
" A habit of willing is

commonly called a purpose ;

" and ' '

among the causes of our volitions, and of the actions

which How from them, must be reckoned not only our likings and aversions, but also

purposes."

J. S. Mill's Ethical principles may be found in the treatise entitled,
" Utilitarian-

ism," and a Review of Dr. Whewell on Moral Philosophy, Discus., Vols. II. III.,

Am. ed. They do not differ materially from those of James Mill and Bentham. They
are presented with great skill and plausibility, and argued at great length against ob-

jections.

Happiness, according to him, differs in quality as well as in quantity, and the capaci-

ties for its several kinds are higher and lower.

Moral judgments and feelings are the products of association. The innate or

ultimate emotion which may be allowed to exist, if there is any, is "that of regard to
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the pleasures and pains of others," or " the desire to be in unity with our fellow-

creatures." But moral feelings are no less natural if they are acquired.
" The utilita-

rian theory admits the external sanctions to morality, as the hope of favor and the

fear of displeasure from our fellow-creatures, or from the Ruler of the universe, along-

with whatever we may have of sympathy or affection for them, or of love and awe of

Him." " The internal sanction of duty is a feeling- in our mind, which, when disinter-

ested and connecting itself with the pure idea of duty, is the essence of conscience."

This sentiment is, however, of external origin, and a secondary growth from cir-

cumstances. In like manner, its transference to the disposition and the feelings,

and the recognition of the feelings and character as subject to it are the products of

aaso^iation.

The examination of Sir William Hamilton's Philosophy is important for two reasons :

It illustrates the strength and weakness of certain of Mill's own positions and those of

Hamilton, and contains important concessions which are fatal to some of his own doc-

trines. For these other reasons it may be regarded as one of the most valuable and

instructive of recent contributions to English Philosophy.

Cf. Mill, Examination, etc., by H. B. Smith, Am. Theol Rev., 1866, No. 1; also

Mr. Mill and His Critics, by Francis Bowen, Ibid., 1869, Nos. 2 and 3
; also, The Philoso-

phy of the Conditioned, etc., by H. L. Mansel. An Examination of Mr. John Stuart

Mill's Doctrine of Causation in Relation to Moral Freedom, by Patrick P. Alexander,

M.A. The Battle of the Two Philosophies, by an Inquirer. An Examination of Mr.

J. S. Mill's Philosophy ; being a defence of Fundamental Truth, by James McCosh,

D. D. Moral Causation, or Notes on Mr. Mill's Notes to the Chapter on Freedom in

the Third Edition of his Examination of Sir William Hamilton's Philosophy, by Patrick

P. Alexander, M.A. Two Letters on Causation and Freedom in Willing, addressed to

John Stuart Mill, etc., etc., by Rowland G-. Hazard. Bost., 1869. Exploratio Philo-

sophica, Rough Notes on Modern Intellectual Science, Part I., by John Grote.

Camb., 1865. An Examination of the Utilitarian Philosophy, by the late John Grote,

B.D.. etc., etc. Camb., 1870. Four Phases of Morals: Socrates, Aristotle, Christi-

anity, Utilitarianism. By John Stuart Blackie. Edin., 1871. New York, 1872.

§ 52. Alexander Bain, Professor of the University of Aberdeen,

published The Senses and the Intellect, 1854, 2d ed. 1864
;
The Emo-

tions and the Will, 2d ed. 1865
;

also Mental and Moral Science, a

Compendium of Psychology and Ethics, Loud., 1868
;
New York, 2

vols. Logic, Deductive and Inductive, 2 parts, Loud. 1870, N. Y.

These treatises are an elaborate re-treatment of the mental phenomena on the theory

of Hartley and James Mill, with this difference, that Bain makes much of the discov-

eries and analyses of modern Physiology, and applies them with great skill in the

analysis of all the phenomena of sense and perception. He does not deny the existence

of a spiritual principle in man independently of a cerebral organization, nor does he

positively affirm it. He concedes that the peculiarity of the intellectual functions

consists in its capacity for ideas and for the experiences of discrimination and of simi-

larity, but in the explanation of psychical experiences he professedly and in fact avails

himself of the power of association alone. Though not an avowed Materialist, his ex-

planations all rest upon materialistic analogies. Though not by avowal exclusively aa
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Associationalist, he accepts and propounds no solution from any other power or law
in man.

" There is no possible knowledge of the external world except in reference to our

minds. Knowledge means a state of mind
;
the notion of material things is a mental

thing. We are incapable of discussing the existence of an independent material world
;

the very act is a contradiction." "
Solidity, extension and space—the foundation proper

of the material world—mean certain movements and energies of our own body, and
exist in our minds in the shape of feelings of force allied with visible and tactile and
other sensible impressions. The sense of the external is the consciousness of particular

energies and activities of our own." " Belief in external reality is the anticipation of

a given effect to a given antecedent, and the effects and causes are our own various

sensations and movements."
' ' The collective

'

I
'

or ' Self ' can be nothing different from the Feelings, Actions and

Intelligence of the individual
; unless, indeed, the threefold classification of the mind

be incomplete. But so long as human conduct can be accounted for by assigning certain

sensibilities to pleasure and pain, an active machinery, and an Intelligence, we need
not assume anything else to make up the 'I' or 'Self.' When 'I' walk the fields,

there is nothing but a certain motive, founded in my feelings, operating upon my active

organs ;
the sequence of these two portions of self gives the whole fact.

"

Belief is thus analyzed :

,,

(l)The mental state termed Belief, while involving the

intellect and feelings, is in its essential import related to activity or the will.
" "

(2) The
Becond source of Belief is Intellectual Association." "

(3) The third source or foun-

dation of Belief is the Feelings."

The Will, according to Bain, is a collective term for all the impulses to motion or

action. It is absurd to ask whether such a power is free.

" The peculiarity of the moral sentiment or conscience is identified with our educa-

tion under government or authority." Remorse and self-approbation are by association

transferred from the experience of the punishment and reward which accompany
actions, to the corresponding dispositions or wishes within. The reasons given are :

"
1. It is a fact that human beings living in society are placed under discipline accom-

panied by punishment. 2. When moral training is omitted or greatly neglected, there

is an absence of security for virtuous conduct. 3. Whenever an action is associated

with disapprobation and punishment, there grows up, in reference to it, a state of

mind undistinguishable from moral sentiment."

§ 53. Herbert Spencer, horn 1820, began life as an essayist and

writer for journals, but of late has given himself to the work of con-

structing a General System of Philosophy. lie first published Social

Statics, Lond., 1850
;
Am. Edition 1865. In 1855, Principles of Pe

chology ;
Am. edition, enlarged and rewritten, vol. I., in parts, l

s t;',t-

70-71-72; Vol. II, 1873
; Essays Scientific and Speculative, First

Series 1857; Second Series, 1863—published in America with a dif-

ferent arrangement, as Illustrations of Universal Progress, l8t'>4 ;

Essays, Moral, Political and ./Esthetic, 1865; also in America, 1861,

Education: Intellectual, Moral and Physical.
" The System of Phi-

losophy," which in 1860 he announced his intention to complete, in-
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eludes the following subjects : (1.) First Principles ; (2.) Principles of

-Biology ; (3.) Principles of Psychology ; (4.) Principles of Sociology ;

(5.) Principles of Morality. The works published in the prosecution

of this plan are : I. First Principles of a New System of Philosophy,

Loud., issued in parts, 1860-61-62, and New York 1864
;
2d ed., re-

written in part, 1867
;
New York, 1872. II. Principles of Biology,

2 vols., issued in parts ;
New York, Yol. I., 1866

;
Yol. II., 1867.

III. Principles of Psychology (rewritten), Yol. I., New York, 1872;

Vol. II., 1873. In 1864 Spencer published The Classification of

the Sciences, in which he explains the relations of his system to that

of A. Cointe.

The starting-point and the characteristic of Spencer's system is the doctrine of

evolution. Though accepting the associations! psychology, he has not limited him-

self to its principles, but has sought to apply the broader law, of which he conceives

association to be but a special example, to the explanation of the existence of all types

of being, whether material or spiritual, of the activities of all, as well as of the relations

necessary to the knowledge of all and of any. Association is development, but associa-

tion is not the whole of development ;
hence the transition from the one to the other.

" The truth which Harvey's embryological inquiries first dimly indicated, which was

more clearly indicated by Wolff and Goethe, and which was put into a definite shape

by Von Baer,—the truth that all organic development is a change from homogeneity lo

heterogeneity,—this it is from which very many of the conclusions which I now hold

have indirectly resulted." This law of evolution, although assumed as universal, is not,

however, self-evident. It is accepted as a principle only because it receives such

ample and varied verification from experience. Moreover, the belief in it is itself a

product of the law itself, as are all the other necessary axioms of science, includ-

ing the belief in time and space.
' These all have arisen from the organized and con-

solidated experiences of all antecedent individuals who bequeathed their slowly-

developed nervous organizations, till they practically became forms of thought ap-

parently independent of experience.' The question whether they are more than

subjective forms of thought—whether they have objective reality— is answered thus:

They exist as states of consciousness perpetually recurring or constantly persistent,

and this is what we mean by reality. Sometimes other language is used, viz., that

of common life
;

i. e. they are spoken of as the products of area clause.

As to what matter and mind are, he replies sometimes that we can know it, because

a being is required to manifest phenomena, sometimes because persistence in con-

sciousness supposes correspondence in permanent forces, sometimes because the two

conceptions are the same, sometimes that matter and mind are simply bundles or

series of phenomena, and nothing besides. Sometimes he reasons as though causality

were a direct and self-evident relation, and sometimes as though this relation were

nothing more than an order of sensations, and our belief in it were the growth of in-

separable associations.

The persistence of force is assumed to be a universal and necessary axiom, but it is

applied indiscriminately to the persistence of phenomenal force, of which the quantum
is assumed to be necessarily the same, and to the unknown and unknowable being or
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force which is behind all phenomena. That there is such a being or something is evi-

dent from the result of the generalizations which are necessary to science. Science

and religion, so far from being hostile, are at one in that they both assume a one—a ca use

—a permanent, aU-pervading force. But revealed religion or scientific theology is im-

possible, because, under the law of evolution and development, there must be endless

change and variation in the conceptions of men concerning this entity which their

unformulated consciousness requires them to believe, but which the formulating con-

sciousness of each generation must formulate differently.

By the same rule, it would seem that philosophy itself, or a formulated consciousness

of the nature of this force, in terms of its necessary relations to the phenomenal, is

equally impossible, inasmuch as metaphysics, i. e. , first principles of a system of philosophy
and— il the consciousness of a universal causal agency which cannot be conceived "—are

the gradual but certain growth of the assimulated groups of different concrete and in-

dividual causal agencies. As these groups coalesce, there is a concomitant loss of individ-

ual distinctness. As soon as universality is reached, all distinctness of conception van-

ishes, and we know a universal, unknowable, and unthinkable cause. Likewise,
" when

the theological idea of the providential action of our being is developed to its ultimate

form by the absorption of all independent secondary agencies, it becomes the concep-
tion of being immanent in all phenomena; and the reduction to this state implies the

fading away in thought of all those anthropomorphic attributes by which the aboriginal

idea was distinguished."
" The consciousness of a single source, which, in coming to be

regarded as universal, ceases to be regarded as conceivable, differs in nothing but name
from the consciousness of one being, manifested in all phenomena."

" The object of religious sentiment will ever continue to be—that which it

has ever been—the unknown source of things ;
while the forms under which

men are conscious of the unknown source of things may fade away, the sub-

stance of the consciousness is permanent. Beginning with causal agents, conceived

as imperfectly known
; progressing to causal agents conceived as less known and less

knowable
;

and coming at last to a universal causal agent posited as not to be

known at all
;
the religious sentiment must ever continue to occupy itself with this

universal causal agent. Having in the course of evolution come to have for its object

of contemplation the Infinite Unknowable, the religious sentiment can never again

(unless by retrogression) take a finite knowable, like Humanity, for its object of con-

templation.
"

Ethical truths and sentiments are thus accounted for :

' The experiences of utility,

organized and consolidated through all past generations of the human race, have been

producing corresponding nervous modifications, which, by continued transmission and

accumulation, have become in us certain faculties of moral intuition—certain emotions

responding to right and wrong conduct which have no apparent basis in the individual

experiences of utility."
*

* The system of Spencer is still under criticism, anil perhaps may not have been fully expounded by its

author. Possibly it has not yet been completely developed. Should Spencer continne to devote to philosophy

his rv-tive energies for many years, it is not inconceivable that new associations may take possession of that

physiological organization which he is accustomed to call himself, and perhaps be evolved into another

system of first principles which may displace ttiwc which he has taught hitherto

28
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CHAPTER IX.—Influence of the Later German Philosophy.

Recent Works and Writers of all Schools.

§ 54. The writings of Kant were first introduced to the knowledge
of the English people about the end of the eighteenth century. The
Latin translation of the Critic of Pure Reason had been accessible

from the first. In 1796 Dr. F. A. Nitszch prepared and published a

General and Introductory View of Professor Kant's Principles con-

cerning Man, the World, and the Deity, submitted to the consider-

ation of the Learned. In 1798 Dr. A. F. M. Willich published Ele-

ments of the Critical Philosophy. Dr. Thomas Brown furnished an

article on the Philosophy of Kant in the second number of the Edin-

burgh Review, 1803. Thomas Wirgman—esteemed a lunatic by some—
wrote several elaborate articles on the Kantian Philosophy in the En-

cyclopedia Londinensis, and published the following works : Science

of Philosophy, Essay on Man, Principles of the Kantesian or Trans-

cendental Philosophy, 1824
;
Divarication of the New Testament into

Doctrine, The Word of God, and History, The Word of Man. Dugald
Stewart bestows a few occasional criticisms on Kant's philosophy in his

Dissertation, Parts 1 and 2, 1815 and 1821.

In 1836 J. W. Semple, Advocate, published in Edinburgh a trans-

lation of The Metaphysic of Ethics, with an Introduction, giving an

outline of the Critic of Pure Reason
;
and in 1838, Religion within

the Bounds of Pure Reason.

In 1844 F. Haywood, Esq., published Analysis of Kant's Critic of

Pure Reason, etc., etc.

Prof. J. P. Mahaffy has published (incomplete as yet) Kant's Criti-

cal Philosophy for English Readers. Lond., 1871-2-3.

The late Samuel Taylor Coleridge, 1772-1834, exerted a very effi-

cient influence in attracting the attention of the English public to

the modern German speculations and their authors. In 1798 he went
to Germany to reside, where he studied the Philosophy of Kant. In

1817 he published Biographia Literaria, in which are some fragmen-

tary attempts to exhibit some phases of the philosophy taught by
Schelling. In 1825 he published Aids to Reflection, in the text and
notes of which he uttered many earnest protests against the current

philosophy in England, and insisted on the distinction between the

Reason and the Understanding, more, however, in the sense of Jacobi

than of Kant. In nearly all his prose writings he took an attitude of
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contemptuous hostility towards the philosophical writers of his time, and

aroused a belief in and a longing for what were supposed to be the pro-

founder and more elevated views of the great German masters of specu-

lation, as well as directed the attention backward to the English writers

of the days of Elizabeth and of James. The slowly awakening, but

intensely glowing, interest in all branches of German literature, which

was fostered by translations from German literature, and criticisms on

the same by Walter Scott and others—pre-eminently by Thomas Carlyle,

E. Bulwer Lytton, Thomas De Quincey
—the residence in Germany,

for study, of an increasing number of English youth, and the gradual

awakening of the English people to the conviction that in many of

the most important departments of science and literature they were

outstripped by the Germans—prepared the minds of many to listen

with attention and respect to the teachings of German philosophers.

As a consequence, many of the works of Kant and Fichte have been

translated into English with more or less success
;
and a very large num-

ber of English philosophers have become familiar with the works of all

those Germans who have attracted general attention. Sir William

Hamilton wras greatly influenced by Kant and Jacobi. Dean Mansel

was in many points a literal follower of Kant. Even the Associational

school has been forced to look over the limits within which it would

be inclined to content itself, and to recognize the profounder questions

which have been discussed by the Germans, and the wider range of

thought into which they have entered. The influence of Coleridge

and the Kantian writers is discernible very frequently in the selection

and treatment of topics by John Stuart Mill and Herbert Spencer.

J. D. Morell, originally an intuitionalist of the Scottish or Kantian

school, has adopted in part the profounder and more metaphysical
Associationalisin of the German J. F. Herbart, which have been ex-

pounded in "An Introduction to Mental Philosophy on the Induc-

tive Methods Loud., 1862.

The Eclectic philosophy of the late Victor Cousin and his disciples

has also exerted an important influence upon English speculation. The

Scottish school had originally exerted a powerful influence upon the

new direction which French speculation had begun to take in the lec-

tures of Royer Collard, who was an admirer and pupil of Dugald
Stewart. Maine de Biran, though more independent in his specula-

tions, had contributed an additional impulse to the emancipation from

the traditions of Condillac, which was initiated by Collard. Monsieur
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P. Prevost, of Geneva, was friend and correspondent of Dugald

Stewart, and followed him very closely in his philosophy. Theodore

Jonffroy subsequently translated all the works of Reid. The critical

lectures of Cousin upon Locke had extorted admiration from Hamilton,

while his doctrine of the Unconditioned had, in part, provoked Hamil-

ton's first critical essay. The influence of Cousin lent its aid to that of

the new German philosophy in arousing the attention of separate

thinkers in Great Britain to look beyond their traditionary authori-

ties, and to enlarge the sphere of their own speculations.

As a consequence of these combined influences, many, if not the

most, of the present English writers show the influence of the conti-

nental philosophy. The treatises, essays, and critical articles published

within the last twenty years, discuss with more or less ability the

distinctive principles of all the leading writers. Among the writers

who have attracted more or less public attention since the new move-

ment began, the following deserve notice :

§ 55. Thomas Chalmers, D.D., LL.D., 1780-1847
;
Un. of St. Andrews. Pastor at Kll-

many, at Glasgow in 1824
;
Prof, of Moral Philosophy at St. Andrews, 1828; Prof, of

Theology at Edinburgh, resigned in 1843
;
elected Prof, of Theology in New College.

Published, in Philosophy. Bridgewater Treatise, Lectures on Natural Theology, The

Christian Evidences, Moral Philosophy, and Political Economy.

Dr. Chalmers was animated with the genuine philosophical spirit, and infused into his

theological teachings the spirit of independent scientific freedom and thoroughness.

Butler and Leibnitz were his favorite authors. Of Butler he says, "I have derived

greater aid from the views of Bp. Butler than I have been able to find besides in the

whole range of our extant authorship."—Pref. to Bridgewater Treatise. Chalmers was

by no means vigorous or coherent in his Philosophy or his Theology, but his eloquence

and boldness contributed greatly to that interest in philosophical inquiries which was

rekindled and promoted in Scotland by Hamilton, Ferrier, and Kant.

Isaac Taylor, 1787-1865, published many articles of a critical character in the Eclec-

tic Review, also the following among many works, chiefly in the department of the

philosophical history of religion : Elements of Thought, Lond., 1823
; many editions

;

Physical Theory of Another Life, Lond., 1836
; Essay Introductory to Edwards on the

Freedom of the Will - On the Application of Abstract Reasoning to Christian Doctrine.

The World of Mind, N. Y., 1858. Logic in Theology, etc., Lond., 1859.

Isaac Taylor was animated by a genuine philosophical spirit, and in his essay on Ed-

wards discussed with great ability the reach and limits of Philosophy as applied to

Christian Theology.

Richard Whately, D.D. , 1787-1863. Student and Fellow of Oriel Coll., Oxford, Prof,

of Pol. Econ.
; Archbishop of Dublin. Published Elements of Logic, 1826, numerous edi-

tions
;
which did more than any book of its day to revive and make practical the study

of logic in the universities and elsewhere. (Cf. Sir William Hamilton's Lectures ou

Logic, P.; also Ed. Rev., No. 57.) Easy Lessons in Reasoning, 1843; many editions.

Introductory Lessons on Morals, 1860
;
do. on Mind, 1859

;
Bacon's Essays, with Anno-
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tations, 1856
; many editions; Paley's Moral Philosophy, with Annotations. 1859

;
with

numerous other works. Whately rendered the most important service to free thought

in his generation, and contributed largely in ways direct and indirect to the promotion

of speculative activity.

Run Dickson Hampden. D.D. Entered Oriel College. Oxford, 1810; afterwards Fel-

low and Tutor; Principal of St. Mary's Hall, 1883
;

White's Prof, of Mor. Phil., 1834
;

Regius Prof, of Div., 1836
; Bp. of Hereford, 1847. He published The Scholastic

Philosophy in its Relation to Christian Theology, Oxford, 1832. Philosophical Evi-

dence of Christianity, 1827
;
Lectures on Moral Philosophy ; also, articles on Socrates,

Plato, and Aristotle, in the Encyclopedia Britannica; also, on Thomas Aquinas and

the Scholastic Philosophy, in the Encyclopedia Metropolitana.

The lectuivs on the Scholastic Philosophy attracted universal attention, and occa-

sioned a heated controversy and the publication of many pamphlets.

William Whewell, 1795-1866. Trinity College, Cambridge, 1816
;

Fellow. Tutor,

Professor, etc.
;
Master of Trinity from 1841 til his death. He was eminent as a

mathematician and physicist. His contributions to ethics and philosophy are the follow

ing: Four Sermons on the Foundations of Morals, 1837; Am. ed.. 1839. History of

the Inductive Sciences, etc., 1837, 3 vols.
;
Am. ed., 1858, 2 vols. In German, tians-

lated by Littrow. 1839-42. The Philosophy of the Inductive Sciences, etc.. 1840. Re-

published, 3d ed., 1858, with large additions, in 4 parts, viz. : (1.) History of Scientific

Ideas. (2.) Novum Organum Renovatum. (3.) On the Philosophy of Discovery. i4.)

Indications of the Creator
;
the last published separately, 1846. Elements of Morality,

including Polity, 1845; N. Y.. 1845. Lectures on Systematic Morality. Lond., 1S46.

Lectures on the History of Moral Philosophy in England. Lond., 1852
;
new ed. with

14 additional lectures, 1862. The Platonic Dialogues for English Readers. 3 vols.

Lond., 1859-60-61. Mr. Whewell. in his Philosophy of the Inductive Sciences, adopts

the conceptions and terminology of the Kantian school, and seeks to apply them with

rigor to physical philosophy. He has met with a sharp critic in Sir J. F. W. Herschell.

Whewell's Treatise is frequently referred to and criticised in J. S. Mill's System of Logic.

Joseph Henry Green. M.D., F.R.S.. D.C.L., 1791-1863, was the warm friend as will

as ardent admirer and literary executor of Mr. S. T. Coleridge. After his death was

published : Spiritual Philosophy ;
founded on the Teaching of the late Samuel Taylor

Coleridge. Lond. and Camb. , 1865.

This work contains the fullest and best authorized exposition of Mr. Coleridge's phi-

losophical and theological views, in addition to the fragments which are to be found in

Mr. Coleridge's own writings. Mr. Green published in his lifetime : Vital Dynamics,

Lond., 1840; and Mental Dynamics. Lond., 1847. These works remind us of

Dr. J. Garth Wilkinson, b. 1812, the philosophical expounder of Swedenborg'fl

System. Outlines of a Philosophical Argument on the Infinite and Final Cause of

Creation. 1847. The Human Body and its Connection with Man. 1851.

Frances Powe.r Cobbe. Intuitional Morals, in two parts. Lond.. 1>>55; Boston,

P. i.. 1859. A work conceived entirely in the spirit of the Kantian ethics. Darwinism

in Morals, etc. Lond.. 1872.

Francis W.Newman, b. 1805: Worcester Col., Oxfonl, 1826. The Soul. Her

Sorrows and Aspirations, etc.. etc. 1849. Phases of Faith, etc. 1850. Theism,

Doctrinal and Practical. 1858. In these and other writings, the author shows

the influence of the Kantian philosophy on his conclusions hi respect to the possibility

and need of a revelation.

William Thomson, D.D., b. 1819. Scholar, Fellow, Tutor, and Provost of Queens
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College, Oxford
; Bp. of Gloucester and Bristol, 1861

; Archbp. of York, 1862. A
Disciple of Hamilton. An Outline of the Necessary Laws of Thought. A Treatise of

Pure and Applied Logic. Lond.
,
1842. Limits of Philosophical Inquiry. 1869.

Augustus de Morgan, 1806, Prof, of Mathematics in the University College, London

University. Formal Logic, n. e. 1853, a work of great acuteness.

Henry Calderwood, b. 1830. Professor of Moral Philosophy in Edinburgh. The

Philosophy of the Infinite
;
with Special Reference to the Theories of Sir William

Hamilton. Edin., 1854; second edition greatly enlarged under the title, Philosophy
of the Infinite. A Treatise on Man's Knowledge of the Infinite Being, in answer
to Sir William Hamilton and Dr. Mansel. 1861. Handbook of Moral Philosophy.
1872.

Alexander C. Fraser. Professor of Logic and Met. in Univ. of Edinburgh. Essays
in Philosophy. 1856. Rational Philosophy in History and System. 1858. Life and
Works of Bp. George Berkeley, 4 vols. 1872. Professor Fraser is strongly Berkeleian

in his philosophical sympathies.
John Cairns, D.D. Article on Kant in the Ency. Brit., 8th edition. Examination

of Professor Ferrier's Theory of Knowing and Being. 1856. The Scottish Philosophy
Vindicated. 1856, etc., etc.

James McCosh, D. D.
,
Professor of Logic and Metaphysics in Queen's College, Belfast

;

President College of New Jersey, 1869. The Method of the Divine Government,
Physical and Moral, ed. 1850

; Typical Forms and Special Ends in Creation, with

George Dickie, 1856. Intuitions of the Mind Inductively Investigated, 1860
;
new

and revised edition, 1866. An Examination of Mr. J. S. Mill's Philosophy, being a

Defence of Fundamental Truth, 1866. The Supernatural in Relation to the Natural,
1862. The Laws of Discursive Thought ;

a Text-book of Formal Logic, 1870.

Dr. McCosh is the avowed and able critic of Hamilton and Kant on the one hand,
and of Mill and Herbert Spencer on the other. He claims also to have introduced

some important additions into Formal Logic.
James Martineau, Professor in Owen's College, Manchester, has contributed to vari-

ous reviews and periodicals many brilliant and able papers against the Positive and
Associational school. These have been published in America in two volumes, under
the title of Essays Philosophical and Theological, Boston, 1866. '68

;
the two volumes

published comprising chiefly those that are philosophical.

Thomas E. Webb. The Intellectualism of Locke. Dublin : W. McGee & Co., 1857.

A very able and ingenious defence of Locke against the charge of empiricism.
James Hutchinson Stirling is the ardent devotee and confident expounder of the

Hegelian Philosophy to the English mind. He has published The Secret of Hegel :

being the Hegelian System in Origin, Principle, Form, and Matter
; London, 1865, 2

vols. Sir William Hamilton, being the Philosophy of Perception, 1865. A Handbook
of the History of Philosophy, by Dr. Albert Schwegler, translated and annotated, 1867,

2d ed. As Regards Protoplasm, in Relation to Professor Huxley's Essay. on the Physical
Basis of Life, Edinb.

,
1869

;
new and improved edition, Lond.

,
1872. Materialism in Re-

lation to the Study of Medicine. Lectures on the Philosophy of Law, 1872.

John Grote, B.D., Prof. Mor. Phil., Un. of Camb, 1855, d. 1866. Exploratio Phi-

losophica: Rough Notes on Modern Intellectual Science, Part I., Camb, 1865, contains

critical discussions on special subjects, and on the doctrines of Prof. Ferrier, Sir William

Hamilton, Mr. John Stuart Mill, and Dr. W. Whewell. An Examination of the Util-

itarian Philosophy, edited by Joseph B. Mayer, Camb., 1870. The writings of Pro-

fessor Grote are singularly comprehensive, candid, and truth-loving.
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J. P. Mahaffy. Kant's Critical Philosophy for English Readers, vol. i.,p. 1. A Critical

Commentary on Kant's ^Esthetic, vol. i., p. 2. The Deduction and Schematism of the

Categories, vol. iii. Kant's Prolegomena to any Future Metaphysic, Lond.
,
1871-2.

William Graham. Idealism : An Essay, Metaphysical and Critical, Lond., 1872.

John Young, LL. D.
, published The Christ of History, London, 1855

;
New York,

1856. Evil and Good; The Mystery. Lond. 1856, 2d Am. ed., New York, 1858.

The Province of Reason, a Criticism of H. L. Mansel and Bampton Lecture "On the

Limits of Religious Thought," Lond., 1860. The Creator and the Creation
;
How Re-

lated. Lond.
,
1870.

Mr. Young discusses with great ability those philosophical questions which have an

immediate and fundamental relation to theology.

George Ramsay. Enquiry into the Principles of Human Happiness and Human

Duty, 1843. Classification of the Sciences, 1847. Analysis and Theory of the Emo-

tions, 1848. Introduction to Mental Philosophy, 1853. In part second is contained

a Particular Inquiry into the Nature and Value of the Syllogism. Principles of

Psychology, 1857. Instinct and Reason, 1862. Ingenious and Independent.

Sir B. C. Brodie. Psychological Inquiries, etc. Part I., 2d edition, Lond., 1855.

Part II., Lond., 1862.

Sir Henry Holland. Chapters on Mental Physiology. 2d edition, Lond., 1858.

The works of both these writers are valuable contributions from the Physiological

standpoint.

Hughes Fraser Halle. Exact Philosophy, Parts First and Second. London, 1848.

A fearless critic on some English disciples of Comte.

A. S. Farrar. Critical History of Free Thought in Reference to the Christian Reli-

gion. London, 1863.

Samuel Bailey, b. 1787. Review of Berkeley's Theory of Vision, 1841. Theory of

Reasoning, 1852. Letters on the Philosophy of the Human Mind. First Series, 1855,

Second Series, 1858.

Robert Anchor Thompson. Christian Theism. 1st Burnett Prize Essay. Lond.,

1855
;
New York, 1855.

John Tulloch, D.D., b. 1823. Theism. 2d Burnett Prize Essay. Lond., 1855
;
New

York, 1855.

Both these treatises discuss many philosophical questions.

P. E. Dove. The Logic of the Christian Faith, being a Dissertation on Scepticism,

Pantheism, etc. Edin., 1856.

Prof. Baden Powell. The Unity of Worlds and of Nature. 2d edition, Lond., 1857.

Sir Alexander Grant. The Ethics of Aristotle. Lond., 1857-8.

G. Boole. An Investigation of the Laws of Thought, etc. Lond., 1854.

Alexander Smith. Philosophy of Morals. 2 vols. ,1841.

Samuel Spalding. Philosophy of Christian Morals. Lond.. 1843.

B. H. Smart. Outlines of Sematology, 1844. Sequel to Sematology, 1844. Way
out of Metaphysics, 1844. Beginnings of a New School of Metaphysics. Lond.,

1853. Essay on Thought and Language. Lond., 1855.

Frederick Denison Maurice, 1805-1872. Formerly Professor of Eng. Lit. and Mod.

Hist, in King's College; Prof. Mor. Phil.. Un. Camb., 1866. Published History of

Philosophy under the following divisions:— 1. Systems of Philosophy Anterior to the

Time of Christ, 1850. 2. Philosophy of the First Six Centuries. 1853. 3. Bfediseval

Philosophy from the Sixth to Twelfth Century. 4. Philosophy of the Present Day.

Rewritten and published as a whole under the title Ancient and Modern Philosophy,
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3 vols.
,
1871. What is Revelation ? etc., a Letter to Dr. H. L. Mansel. The Conscience.

Lectures on Casuistry, delivered in the University of Cambridge, 1808. Social Moral-

ity. Twenty-one Lectures delivered in the University of Cambridge, 1869.

William Smith, 1871. Discourse on the Ethics of the School of Paley, 1839.

Thorndale
; or, The Conflict of Opinions, 1857. Gravenhurst; or. Thoughts on Good

and Evil, 1802. These works are eminently thoughtful in sentiment and beautiful for

illustration and diction.

W. Adam. An Inquiry into the Theory of History, Chance, Law, Will, with special

reference to the Principles of the Positive Philosophy. Lond.
, Allen, 1863.

E. V. Neale. The Analogy of Thought and Xature Investigated. Lond., Williams,

1863.

D. Rowland. Laws of Nature the Foundation of Morals. Lond., Murray, 1864.

G. H. Lewes. Biographical History of Philosophy. 4 vols., 1847. 1 vol. rewritten

1857, enlarged. The History of Philosophy from Thales to Comte. 2 vols., 8vo.

Aristole: A Chapter from the History of Science. London, Smith, 1864.

C. Thomas. The Confirmation of the Material by the Spiritual. Lond., Ellis, 1864.

R. Lowndes. An Introduction to the Philosophy of Primary Beliefs. Lond.
, Williams,

1865.

T. Hughes. The Ideal Theory of Berkeley and the Real World. Free Thoughts on

Berkeley, Idealism, and Metaphysics. Lond., Hamilton, 1865.

D. Masson. Recent British Philosophy : A Review, with Criticisms. 1865.

P. P. Alexander. Mill and Carlyle. An Examination of Mr. J. Stuart Mill's Doc-

trine of Causation in Relation to Moral Freedom, etc., etc. Lond., Nimmo, 1864.

T. Collyns Symon. The Nature and Elements of the External World
; or, Universal

Immaterialism. Lond., 1862. For criticisms and replies on this volume see Fichte

and Ulrici's Zeitschrift, etc., Bd. 55 and 56; Phil. Monats-H. Hefte. Bd. 5 and 6.

Hamilton versus Mill: A Thorough Discussion of each chapter in J. S. Mill's Ex-

amination of Hamilton's Logic and Philosophy, beginning with the Logic. Three Parts.

Lond., Simpkins, 1860 and 1868.

H. Travis. Moral Freedom reconciled with Causation, by the Analysis of the Process

of Self-determination. Lond., Longmans, 1805.

F. Wilson. The Philosophy of Classification, etc., etc. Lond., Pitman, 1866.

W. A. Butler. Lectures on the History of Ancient Philosophy. 2 vols., Lond., Mac-

millan, 1866.

S. S. Laurie. The Philosophy of Ethics. An Analytical Essay. Lond.
, Hamilton,

1866. Notes Expository and Critical on certain British Theories of Morals. Lond.

and Edin., Edmonston, 1868.

W. Milroy. The Conscience. Lond., Gardner, 1866.

J. Venn. The Logic of Chance, etc., etc. Lond., Macmillan, 1866.

John Hunt. Essay on Pantheism. Lond.
,
1867.

Argyll. The Duke of. The Reign of Law. Lond.. Strahan, 1867.

M. P. W. Bolton. The Scoto-Oxonian Theory, with Replies to Objectors. London,

Chapman, 1867. New edition. 1869. Inquisitio Philosophica. being an Examination

of the Principles of Kant and Hamilton. Lond., Chapman, 1869.

J. G. Smith. Faith and Philosophy. Essays on some of the Tendencies of the Day.

Lond., Longmans, 1800.

W. Fleming. A Manual of Moral Philosophy, with Quotations and References, for the

Use of Students. Lond.
, Murray. 1867. Vocabulary of Philosophy, Mental and Moral.

Lond., 1856. Republished, enlarged, etc., by C. P. Krauth. Phil., 1860.
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C. Bray. Education of the Feelings and Affections. 3d ed. Lond., Longmans, 1867.

A Manual of Anthropology; or, Science of Man, based on Modern Research. Lond.,

Longmans, 1871.

C. St. Wake. Chapters on Man, embracing 'inter alia) the Outlines of a Science of

Comparative Psychology, etc. Lond., Triibner, 1868.

J. G. Macvicar. A Sketch of a Philosophy, Part I. Part II., Matter and Molecular

Morphol gy, the Elemental Synthesis. Lond.
,
Williams. 1868.

I

C. F. Winslow. Force and Nature, Attraction and Repulsion, etc., etc. Lond., Mac-

millan, 1S69.

T. Laycock. Mind and Brain
; or, the Correlations of Consciousness and Organization.

Second ed., 1869.

J. Haig. The Science of Truth. Lond. Symbolism of Mind and Matter. Lond.,

Blackwood, 1869.

J. J. Murphy. Habits and Intelligence in their Connexion with the Laws of Matter

and Force. 2 vols., Lond., Macmillan, 1869. The Scientific Bases of Faith. London,

Macmillan, 1872.

5. S. Hennel. Comparative Metaphysics, etc. Lond., Triibner. 1870.

W. E. H. Lecky. History of the Rise and Influence of the Spirit of Rationalism in

Europe. 2 vols.. Lond., 1865. History of European Morals from Augustus to Charle-

magne. 2d ed., Lond., 1869.

R. Willis. Benedict de Spinoza : his Ethics, Life, Letters, and Influence on Modern

Religious Thought. Lond., Triibner, 1870.

T. Doubleday. Matter for Materialists, etc. Lond., Longmans. 1870.

6. Grote. Plato's Doctrine on the Rotation of the Earth, and Aristotle's Comment

upon that Doctrine. Lond., 1860. Plato and other Companions of Socrates. 3 vols.,

2d ed., Lond., Murray, 1870. Aristotle, edited by A. Bates and G. C. Robertson. 2

vols., ibid., 1872.

S. A. Hodgson. Time and Space. Lond., 1865. The Theory of Practice
;
an Ethi-

cal Enquiry. 2 vols., Lond., Longmans, 1870.

C. O. G. Xapier. The Book of Nature and the Book of Man. Lond., Hotten. 1870.

T. S. Barrett. Examination of the a priori Argument. Lond., Provost, 1872. Phi-

losophy of Science. Ibid., 1872. An Inquiry into the Nature of Causation. Ibid.,

1871.

A. E. Finch. On the Inductive Philosophy, including a Parallel between Lord Bacon

and Comte, as Inductive Philosophers. Longmans, 1S72.

J. Lorimer. The Institutes of Law : An Inquiry as to the Principles of Jurispru-

dence as determined by Nature. Edin., Clark, 1872.

W. H. S. Monck. Space and Vision. Lond., 1872.

H. Maudsley. Body and Mind, etc. Lond., Macmillan, 1871.

T. H. Huxley. Origin of Species. N. Y., 1868. Man's Place in Nature. N. Y.,

1863. Lay Sermons, Addresses and Reviews. N. Y, 1871. More Criticisms on Dar-

win, etc., etc. N. Y., 1872.

J. Tyndall. Fragments of Science. N. Y., 1871.

B. Jowett. Plato's Dialogues. Translated into English, with Analyses. 4 vols.,

Lond., 1871.

Charles Darwin. The Origin of Species, 1859. The Descent of Man, and Selection

in Relation to Sex. Murray, 1871.

J. Rowland. An Essay intended to Interpret and Develop T'nsolved Ethical Ques-

tions in Kant's Groundwork of the Metaphysics of Ethics. Lond., Longmans, 1^71.
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J. S. Blackie. Four Phases of Morals
; Socrates, Aristotle, Christianity, and Utilitari-

anism. Lond., Edmonston, 1871.

E. B. Tylor. Early History of Mankind. 2d ed., Lond., 1870. Primitive Culture.

Researches into the Development of Mythology, Philosophy, Religion, Art, and Cul-

ture. 2 vols., Lond., Murray, 1871.

L. Beale. The Mystery of Life, etc. Lond., Churchill, 1871. Life Theories and

Religious Thought. Ibid., 1871.

W. Markley. Elements of Law, considered with Reference to Principles of General

Jurisprudence. Lond., Macmillan, 1871.

C Morel. Avithority and Conscience. Lond., Longmans, 1871.

J. H. Newman. An Essay in Aid of a Grammar of Assent. 3d. ed.
,
Lond.

, Burns,

Oates & Co., 1870.

J. Allanson Picton. The Mystery of Matter and other Essays. Lond., 1873.

CHAPTER X.—Philosophy in America.

§ 56. Philosophy in America, as in England, lias been prosecuted

chiefly as an applied science, and in its special relations to Morals,

Politics, and Theology. It should be remembered, however, that the

spirit which formed American culture and civilization was from the

first more or less free from ecclesiastical and scholastic traditions, and

that this spirit would naturally manifest itself in every form of inde-

pendent philosophical investigation. Not a few of the influential minds

among the early planters of the American colonies were men of decided

speculative tastes, who were familiar with the abstract philosophy of

their times, and were prepared to apply it with boldness to every

description of human faiths and institutions. As the country became

more cultivated its studious men became more and more conscious

of this vocation. The circumstances wmich led some of the colonies to

assert political independence also compelled the leaders of opinion to

fall back upon the fundamental principles of political and ethical

science for guidance and inspiration. The ecclesiastical and religious

associations of the majority of the people were originally favorable

to the development of a philosophical theology. It is not surprising,

therefore, that religious zeal has been associated with a pronounced
taste for metaphysical speculation, and has to a considerable extent

stimulated and fostered such a taste. The logical habit of the peo-

ple in following data to their inevitable conclusions has insensibly

led the thinkers and scholars of America to cherish a taste for pure

science, and to believe in the possibility of reaching the truth, and the

duty of acknowledging its authority as supreme. As a necessary re-
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suit, speculative studies have attracted the attention of a large number
of the educated men of the country, and have lent a special fascina-

tion to some of its most eminent writers and to special departments
of its literature. While America cannot boast of many writers of

pre-eminent philosophical ability or achievements, it can show a

record of honorable interest on the part of not a few of its scholars

in speculative studies, both pure and applied. While in all these

studies America, as was natural, has followed the lead of England,
her mother country, she has sympathized most warmly with the chang-

ing aspects of philosophy at home, and has in some cases outrun the

scholars of England in a readiness to follow the processes and to appro-

priate the results of speculation on the Continent.

Jonathan Edwards.

§ 57. Jonathan Edwards is the first, and perhaps the greatest, name
in American philosophy. 1703-1 75S. Born in Windsor, Conn.

; A.B.,
Yale College, 1720; Tutor, 1724; Pastor, Northampton, Mass., 172rt

;

also Stockbridge, Mass., 1753
; President, College of New Jersey,

Princeton, N. J., 1757.

Edwards was distinguished for the early development of his meta-

physical tastes and ability, and for the freedom, even to audacity, with

which he attempted to adjust the Calvinist theology to the principles
and conclusions of a reasoned philosophy. As a consequence he not

only established a new and independent school of Calvinistic theology,
which has been known as the New England or the Edwardian

Theology, but contributed very largely to the development of specu-
lative tastes, and of confidence in speculative inquiries among the

scholars of America. The influence of this school has not been in-

considerable upon theology and philosophy in Great Britain, where the

name of Edwards has been familiarly known from the first appear-
ance of his Treatise on the AVill. Dugald Stewart says of Edwards :

" There is one metaphysician of whom America has to boast, who,
in logical acuteness and subtility, does not yield to any disputant ,

bred in the universities of Europe." (Diss., part ii., sec. 7.) The im-

pulse and direction to the speculations of Edwards were furnished

by Locke, lie mastered Locke's Essay when he was thirteen years old,

studying it with a keener delight than "a miser feels when gathering

up handfuls of silver and gold." But he was not exclusively a student
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of Locke, as might be inferred from his secluded situation and limited

opportunities, lie was a zealous reader of most of the writers accessible

in the English language, and was familiar with the course of specula-

tion in the mother country, reading the writers of all schools with equal

ardor, and never abandoning the confident belief that whatever is true

in theology could be shown to be both true and reasonable in philo-

sophy. Edwards was at once a scholastic and a mystic; a scholastic

in the subtlety of his analysis and the sustained vigor of his reason-

ings, and a mystic in the sensitive delicacy of his emotive ten-

derness and the idealistic elevation of his imaginative creations,

which at times almost transfigured his Christian faith into the beatific

vision.

§ 58. The philosophical speculations of Edwards may be found in the following of

his works : (1.) Notes On the Mind, and On Natural Science, in the Appendix to S. E.

Dwight's Life of Edwards. Vol. i. of Dwight's edition of Edwards' works. These Notes

are simply wonderful for a boy of sixteen, in respect to the variety of the topics treated

and the speculative ability with which they are discussed. The conclusions of

Berkeley on the one hand, and those of Spinoza, were more than hazarded under

the pressure of logical necessity. (2.) Treatise on the Religious Affections. Boston,

1746. (3.) A Careful and Strict Inquiry into the Modern Notion of that Freedom of

Will which is supposed to be essential to Moral Agency, Virtue and Vice, Reward and

Punishment, Praise and Blame. Boston, 1854. (4.) The Great Christian Doctrine of

Original Sin Defended
;
Evidences of its Truth Produced, and Arguments to the contrary

Answered, etc.
,
etc. Boston, 1758. (5.) Dissertation concerning the Nature of True

Virtue. Boston, 1788. Also, Dissertation concerning the End for which God created the

World. ((5.) Charity and its Fruits. New York, 1852, edited by Tryon Edwards, D. D.

The principal editions of the complete works are : Worcester, Mass., 1809, Dr. S. Austin,

8 vols.
; Lond., 1817, 8 vols., edited by Dr. E. Williams

;
and vols, ix., x., Edin., 1847

;

Lond., 1S34, by Edward Hickman. 2 vols., imp. 8vo, New York, 1830; by S. E. Dwight,
10 vols., vol. i., containing memoir, etc. ; New York, 1844; 4 vols., New York, 1855,

Worcester edition reprinted.

§ 59. The Treatise on the Will is the work on which Edwards' reputation chiefly rests.

The design of the author in writing it was conceived as early as 1748, and is avowed

in a letter to Rev. John Erskine. Life, pp. 250-1, and more fully explained in another

letter to the same, pp. 49G-9,
"
endeavoring also to bring the late great objections and

outcries against Calvinistic divinity from these topics [the misconceptions of the

freedom of the will] to the test of the strictest reasoning and particularly that great

objection .... viz. : that the Calvinistic notions of God's moral government are

contrary to the common sense of mankind. "
It was designed as a reply to the philosophi-

cal assumptions made by leading Arminian writers, such as Dr. Samuel Clarke, Dr. Whit-

by, John Taylor, and Fr. Tumbull (Moral Philosophy), and the philosophical con-

cessions of such Calvinists as Isaac Watts and Philip Doddridge, that the will is self-

determined. Against this position Edwards contended that the doctrine of self-

determination is unphilosophical, self-contradictory, and absurd, and that the essence

of virtue and vice, as they exist in the disposition of the heart, and are manifested in
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the acts of the 'will, lies not in their eausi but in their nature. The great strength
of Edwards1

argument has been supposed to lie in the demonstration that the concep-
tion of a self-determining power in the will is self-contradictory and absurd. This

argument is drawn out at great length, and made .1- nearly exhaustive as possible.

Free action is voluntary action, spontaneity is the only condition of liberty, by whom-
soever the liberty or spontaneity is caused. Freedom, as involving self-determination,

would involve contingency and the absence of certainty. This would exclude fore-

knowledge in God and every description of Providence. Edwards distinguished, in fact,

between what was afterwards sharply and familiarly knows by his followers as natu-

ral and moral inability, insisting upon this most positively as early as 1 7 IT. See letter

to Mr. Gillespie, Memoir, p. 233. The essay on the freedom of the will was supposed

by the necessitarians of the school of Antony Collins and of Henry Home—Lord

Kaimes, to teach the same principles of philosophical necessity as they had accepted.

Against this construction of his views, and particularly against the private doctrine of

Lord Kaimes, that God had deceived mankind by an invincible instinct or feeling

which leads them to suppose that they are free, Edwards protested, in a " Letter to

a Gentleman in Scotland," which was subsequently appended to the Treatise on the

Will. In a letter to Mr. Erskine, he insists that the possession of the sinful disposi-

tion by which men are unable to obey the commands of God is itself their worst and

most inexcusable sin. The doctrines of Edwards, in relation to the will, were received

by a large number of followers, although they underwent various Modifications.

John Smalley, Berlin, Conn., 17:34-1820, in two Sermons, 1700, on Natural and

Moral Inability, made the contrast between these two conceptions more emphatic.

Dr. Jonathan Edwards, the son, 1745-1801, distinguished between natural and moral

certainty, the one admitting the opposition of the will, and the other, implying and

requiring the consent of the will.

Dr. Stephen West, 17:36-1819, in an Essay on Moral Agency, 1772, taught that

volition is in every instance an effect which is produced by God's immediate agency.

Dr. Nathanael Emmons, 171j-1S40, resolved " the sinful disposition, or heart." into a

series of voluntary exercises, of which God is the direct and efficient author. " God's

acting on their hearts, and producing all their free, voluntary, moral exercises is so

far from preventing them from being moral agents that it necessarily makes them

moral agents." Asa Burton, D.D., 1752-1830, contended, Essays, 1824, in opposition

to Emmons, for a permanent, spiritual taste.

Edwards' treatise did not escape criticism from his own countrymen. Dr. James

Dana, D.D., 1735-1812, pastor in Wallingford and New Haven, Conn., published anony-

mously, Boston, 1770, An Examination of Edwards' Inquiry, and a 2d edition of the

same treatise in New Haven, 1773. Dr. Samuel West, pastor in New Bedford. Mass.,

1730-1807. published Essays on Liberty and Necessity, part 1. 1793; part 3, 1795.

To these Dr. Jonathan Edwards, the son, published a reply in his Essays on Liberty

and Necessity. The treatise of Edwards has also been subject to ranch adverse

criticism from professedly anti-Calvinist divines and metaphysicians. Prominent

among these critics are: Albert Taylor Bledsoe, Examination of Edwards on the Will,

1846, c f. Theodicy, etc., D. D. Whedon, D.D., The Freedom of the Will as a Basis of

Human Responsibility, and a Divine Government Elucidated and Maintained in its

Issue with the Necessitarian Theories of Hobbes, Edward.-, the Princeton Essayists, and

other leading Advocates. New York . Carlton & Porter, 1804; Rowland G. Hazard,
Freedom of Mind in Willing; or. Every Being that Wills a Creative First Cause.

New York : D. Appleton & Co. 1SG4. Also, Two Letters on Causation and Freedom
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in Willing
1

, addressed to John Stuart Mill, with an Appendix, etc. Boston : Lee &
Shepard. 1869.

Edwards' treatise has also been subjected to criticism by some writers who have

professed to adhere to the Calvinistic system. Conspicuous among these is Henry P.

Tappan, D.D., Prof, of Mor. and Intel. Phil., Un. of New York, and Chancellor of the

University of Michigan. He published : Review of Edwards' Inquiry into the Free-

dom of the Will. New York, 1839
;
The Doctrine of the Will Determined by an Ap-

peal to Consciousness, 1840
;
The Doctrine of the Will Applied to Moral Agency and

Responsibility, 1841. Jeremiah Day, D.D., 1773-1 867, published An Inquiry respect-

ing the Self-determining Power of the Will or, Contingent Volition. New Haven :

Herrick & Noyes. 1838. 2d edition. Day & Fitch, 1847
;
Examination of Edwards

on the Will. 1841. The doctrine of the will and Edwards' views were abundantly
discussed and criticised in the Quarterly Christian Spectator. New Haven, 1829-1839.

Also, in counter-papers in the Princeton Theological Revieio ; reprinted as Princeton

Theological Essays. New York, 1846-1847. Cf. Nathanael W. Taylor, 1786-1858.

Lectures on the Moral Government of God. 2 vols., New York, 1858.

Henry Carleton published, in the spirit of Collins, Liberty and Necessity, etc.
,
etc.

Philadelphia : Parry & McMillan. 1857.

§ 60. The Ethical views of Edwards are given in his Treatise on the Nature of

True Virtue, a posthumous work, 1788
;
and his Treatise on the Religious Affections,

1746; Sermons on Charity and its Fruits, 1852. In composing the first he had

Hutcheson and Hume before him. While he nccepts the definition of Hutcheson,

etc., that virtue subjectively viewed is Love or Benevolence, he qualifies it objectively

by insisting that it should be fixed on Universal Being, or being in general, as its object.

He distinguishes between the love of Benevolence and the love of Complacence, making
the first to be generic and necessarily virtuous, and the second specific, limited, and

relative. He provides that true virtue should be necessarily religious, inasmuch as no

virtue can be genuine which does not embrace Universal Being and proportion its

selection and its energies to the quantity of Being in its object. He provides also for

the inference that God not only might, but should, love himself better than all created

beings, inasmuch as He is infinite, and they are finite in the quantity of being. He

distinguishes between two senses of self-love, viz., the first, which is the same as lov-

ing anything that is grateful or pleasing, and which supposes natural inclinations of a

disinterested and a private character, because " the being of inclinations and appetites

is prior to any plea-ure in gratifying these appetites ;

" and the second, which is
4i love

to one's self, with respect to his private interest." This distinction he illustrates

at great length, and in every conceivable aspect.

As in love we make the object one with ourselves, virtuous love is attended

with a sense of the propriety or fitness of whatever promotes the good of all,

and inasmuch as in selfishness we separate ourselves from the universe of being,

there is a sense of its unfitness
; giving the moral sense of good and ill desert.

This moral sense does not merely arise from the subjective constitution of the soul,

which would make it capable of change, as was objected against Hutcheson's Moral

Sense, but it depends on the nature of what excites its affections. It is not wholly a.

Sentiment, but is founded in Reason. The instinctive or natural and special affec-

tions are not necessarily virtuous, unless they spring from the unselfish love of Being
iu General, i.e., unless they are elevated to, and hallowed by the love of God. The
moral or spiritual sense of that which is excellent does not imply virtuous affections

or spiritual benevolence. Indeed, it may coexist with the absence of these affections.
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4 The approbation of the conscience should be distinguished from the approba-

tion of the inclination, the heart or the disposition.' What these last are, Edwards

answers at great length in his Treatise on the Religious
—

i.e., the truly virtuous—Affec-

tions. First of all, such affections are wrought in the mind by the Spirit of God, ihe

result of which is a new perception or sensation of the mind, differing in nature and

kind from any previously possessed. This is not a new faculty, but a new principle

which is
' that foundation which is laid in nature, either old or new, for any particular

manner or kind of exercise of the faculties of the soul.'
' So this new spiritual sense is

not a new faculty of understanding, but n new foundation laid in the nature of the

soul for a new kind of exercises of the same faculty of understanding. So that new,

holy disposition of heart that attends this new sense is not a new faculty of will, but

a foundation laid in the nature of the soul, for a new kind of exercise of the same

faculty of will.
' ' The Spirit of God only acts in some way upon natural principles,

but gives no new spiritual principle.'

The three treatises just characterized were all dictated by the stTong desire on the

part of Edwards to find a philosophical definition which should express the ethical

character of Christian virtue or holiness. They have exercised a powerful influence,

both practical and speculative, among the followers of Edwards. They have trained

a very considerable portion of the people of the United States to pronounced specula-

tive tastes and habits, by the force of their religious zeal and earnestness, and built

up a school of earnest metaphysicians among men not otherwise educated, within and

without the Christian Church.

Some of the principles enumerated above were still further developed and applied

by the followers of Edwards, either to their legitimate consequences or to one-sided

extremes. The doctrine of disinterested benevolence, as interpreted by Samuel

Hopkins, 1721-180o, Pastor at Newport, R. I., Great Barrington, Mass., and again

at Newport, was carried to the extreme, that a truly benevolent being must be willing

to perish to advance the glory of God. The doctrine that spiritual excellence does

not consist in a new natural faculty, but in some foundation for a special exercise of a

faculty already existing, was modified by Nathanael Emmons, who taught that spiritual

excellence pertains only to the exercises of a spiritual faculty, and that the heart or dis-

position is only a certainty provided by the direct efficiency of the Spirit of God as it

creates these exercises. The extreme of Emmons called forth the counter-doctrine

of Asa Burton, 1753-1836, Pastor, Thetford, Vt., who held that a taste or spiritual

sense was the foundation required by Edwards for the exercises of the soul. The as-

sertion that "the foundation "
is not a new faculty was sharpened by Smalley into

the distinction already referred to between Natural and Moral Inability, according to

which man in his fallen state has all the natural faculties which qualify him to obey
the will of God

;
but inasmuch as he lacks the disposition to do this, he is morally

unable to be holy.

Edwards taught that a right disposition or regenerate heart is essential to the moral

excellence of every action. All actions which do not proceed from such a disposition

are essentially defective. The commands to repent and believe cannot be truly obey* d

while this heart or disposition remains unchanged. Every man is naturally able, but

morally unable, to obey these commands
; therefore, all actions of his which do not in-

volve a new disposition must be sinful, and he cannot be required to perform them.

From these premises Robert Sandeman, 1718-1771, derived the conclusion that all the

acts of natural or unregenerate men must be sinful and offensive to God, and that all

exhortations to repentance or faith, or any acts of the kind, should be withheld. In
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opposition to Sandeman, Dr. Hopkins contended that, as the inability of men is simply

moral and not natural, they should be exhorted to exercise true holiness, that is, to

have the new disposition ;
but as they are morally unable to attain this of them-

selves, they should be exhorted to attend on the means of grace. This was a promi-

nent feature of the so-called Hopkinsian divinity or the form of Calvinism named

Hopkingiarmm.
In the treatise entitled The Doctrine of Original Sin Defended, etc., etc., 1758,

Edwards contends that the oneness or identity of the posterity of Adam with their

progenitor is simply a oneness established by the divine constitution. His argument on

this subject is more remarkable for its philosophical ingenuity and pertinacity than

for its convincing power.

He contends at great length, on philosophical grounds, that identity or unity is mani-

fold in its import, but that whatever it is, it is the result of the divine constitution.

The conclusion which he reaches is as follows :

" From what has been observed it may
appear there is no sure ground to conclude that it must be an absurd and impossible

thing for the race of mankind truly to partake of the sin of the first apostasy, so as

that this, in reality and propriety, shall become their sin
; by virtue of a real union

between the root and branches of the world of mankind (truly and properly availing

to such consequence) established by the Author of the whole system of the universe
;

to whose establishment is owing all propriety and reality of union in any part of that

system ;
and by virtue of the full consent of the hearts of Adam's posterity to that

first apostasy ;
and therefore the sin of the apostasy is not theirs, merely because God

imputes it to them, but it is truly and properly theirs, and on that ground God imputes

it to them."

The Fall of our first Parents, and the continuance of the corrupt nature of the race

were not occasioned by the creation or infusion of any positive evil or sinful quality,

but by the withdrawment of the higher spiritual or supernatural impulses or influ-

ences which left exclusive sway to the lower principles or impulses.

Moreover, by a law of natural descent, the posterity of Adam inherit from their pro-

genitor the nature which he possessed after his original transgression. This nature con-

sisted of that habitual disposition to sin, which resulted from the withdrawment of the

higher spiritual influences. The sin of Adam is not imputed to his posterity, but the

habitual disposition to sin is transmitted to them. They are not condemned on ac-

count of his sin, but on account of their own personal sin. The sovereign constitution

by which the posterity of Adam is constituted one with himself does not compel them

to sin actually, although it makes it certain they will sin through the withdrawment

of the superior spiritual influences which would have prevented their sinning, had these

influences been operative and present.

The existence of moral evil, in consistency with the divine perfections, is explained

by the principles enounced in the Treatise on the Will, viz. : that the Divine Being is

not the author of sin, but only disposes things in such a manner that sin will certainly

ensue. If this certainty is not inconsistent with human liberty, then it is not incon-

sistent with this liberty that God should be the cause of this certainty, and in that sense

be the author of sin.

In the treatise on God's Last End in Creation, a posthumous work, published in

connection with the essay on the Nature of Virtue, Edwards contends that there is no

incompatibility between the happiness of created beings and the declarative glory of

God, inasmuch as these two ends coincide in one. The creation, as happy and holy,

as it is the object of the benevolent love of the Creator, cannot but declare his glory.
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The Disciples of Edwards.

§ 61. We have already referred to some of the followers of Edwards. Among the

most conspicuous of these, for logical and philosophical power, was his son Jonathan

Edwards, D.D., 1745-1801. Cf. the works of Jonathan Edwards, D.D., late President

of Union College, etc., by Tryon Edwards. Two volumes. Andover, 1842. He

adopted most of the philosophical principles of his father, except that in his Disserta-

tion already referred to on the Liberty of the Will, in reply to Dr. West, he laid far

greater stress than his father had done on mere certainty, and less on the grounds of

it. His sermons on the Atonement, 1785, are an elaborate treatise od general and

special justice in the moral government of God, in which principles similar to those of

of Grotius, in his treatise De Satisfactions, are carefully defined and applied. The

Younger Edwards, as he is called, is best known by the development of what is called

the New England Theory of the Atonement, which has been carefully wrought out as

a philosophical system by the writers whose sermons and treatises have been republish-

ed by :
—

Edwards A. Park, in the volume, The Atonement, Discourses and Treatises, by

Edwards, Smalley, Maxcy, Emmons, Gritfiu, Burge, and Weeks. Boston, 1859.

Cf. Horace Bushnell. The Vicarious Sacrifice, etc. New York, 1866. Reviewed,
New Englander and Am. Theol. Rev. and Princeton lleo. for I860.

The other distinguished leaders of the Edwardian school of Philosophy and Philo-

sophical Theology are Joseph Bellamy, Stephen West, John Smalley, Samuel Hopkins,

Nathanael Emmons, and Timothy Dwight.

Joseph Bellamy was a contemporary of Edwards, pastor in Bethlehem, Ct., 1719-

1790. He published True Religion Delineated, 1750, and other works. Cf. Collected

Works, 2 vols. Boston, 1850. Stephen West, 1736-1819. John Smalley, 17:34-1820.

Samuel Hopkins, 1721-1803. Collected Works, Boston, 1853. Nathanael Emmons,
1745-1810. Cf. Collected Works with Memoirs, etc. 6 vols. 1842. Timothy Dwight,

1752-1817; A.B., Yale Coll., 1769; Tutor, 1771-1777; Pastor at Greenfield, Ct.,

1783-1795; Pres., 1795-1817. Theology Explained and Defended, 5 vols., and 4 vols.

8vo, 6 v. 24mo, and 1 imp. 8vo, 1818-'19, '22, '23, '24, '27, '28, '40, '46.

Dr. Dwight was, in the main, a disciple of Edwards. He referred to him as an authority

which was decisive and final upon most questions of philosophy and theology. He dis-

Bented from many of the conclusions which were adopted by some of his disciples, and

mediated between the extremes which opposing schools among them had reached. He
was familiar with the works of the leading English and Scottish philosophers, and dis-

cussed their opinions in a popular style. Being a man of decided literary tastes and

culture he studiously avoided scholastic and theological nomenclature, and in this way
kept himself free from many frivolous and shadowy distinctions of thought. He was

also more or less familiar with the rational and ethical English divines of the 18th cen-

tury, and was influenced, to some degree at least, by the modes of reasoning and state-

ment with which he became familiar in Berkeley, Butler, and George Campbell. The

philosophical and ethical elements which held so large a place in the theological system
of Edwards were made more prominent fn the teachings of Dr. Dwight. As a writer and

thinker he was, however, far more distinguished for clearness and method in presenting

the thoughts of others than for any special subtlety of analysis or profoundness of

principles of his own. The text-books which he employed in instruction were Mark
Duncan's Logic, Locke's Essay, and Palcy's Mor. and Pol. Philosophy.

The Edwardian metaphysics, which were popularized, if not ameliorated, by Dr.

29
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Dwight, have been still further modified by several of his pupils and other writers,

conspicuous among whom were Moses Stuart, Lyman Beecher, Nathanael W. Taylor,

Eleazer T. Fitch, Charles G. Finney, Mark Hopkins, and Edwards A. Park.

These writers have deviated more or less pronouncedly from the doctrines of

Edwards in respect to the Will, the Nature of Holiness and of Sin, the Nature and

Authority of the Moral Government of God, and the Atonement and Work of Christ,

introducing more largely modern psychological and ethical elements, and conforming
the method and nomenclature of theological discussions more completely to the

requirements of philosophy and the results of the new school of grammatical and his-

torical exegesis.

Philosophy Subsequent to Edwards.

§ 62. Jonathan Edwards and his disciples were not the only philosophical thinkers

of the 18th century, even in New England. The Platonizing Berkeley left his impress

on here and there a speculative mind in tolerant and hopeful Rhode Island, and

through one ardent admirer occasioned the production of an independent treatise, which

deserves a passing notice. In 1752 Benjamin Franklin printed, in Philadelphia, Ele-

menta PhUosophica, containing chiefly Noetiea, or things relating to the Mind or Under-

standing; and Ethica, relating to the Moral Behavior. Lond., 1753. The work is anony-

mous, but the author was Samuel Johnson, D.D., First President of the College in New

York, now known as Columbia College. Dr. Johnson, 1696-1772, had been a tutor in

Yale College, and was an Episcopal missionary in Stratford, Conn., till 175-4. (See

Life by Chandler, 1805, Lond., 1824. Also newly written by Dr. E. E. Beardsley, not

yet published. ) During Bishop Berkeley's residence at Newport, Johnson made his

acquaintance and adopted the principles of his philosophy. The Elementa Philosophica

was printed two years before the Essay on the Freedom of the Will. The work is

written with great clearness and elevation of style, and is conceived in the spirit of

Malebranche and John Norris, except that the distinctions are more precise and the

terminology is more exact than with these writers. It is positively theistic, but with

no especial theological bias, except toward what was known as the Hutchinsonian

theory.

In 1705, Thomas Clapp, D.D., 1703-1767, President of Yale College, published a

brief essay on the Foundation of Moral Virtue and Obligation. It was designed as a

text-book, but displays no special philosophical ability, and no originality of concep-

tion or style. In respect of reach and subtilty of thought it falls immeasurably
below Edwards.

§ 63. The war for the independence of the American colonies was unfavorable to

culture of every description, and was especially unfriendly to speculation upon any
other than questions of political and economical science. The discussions which pre-

ceded this war could not be other than philosophical and ethical, for the American

people were thoughtful and serious, and had read earnestly the best philosophical

treatises upon the nature and obligations of government. Locke on Government and

Lord Somers' Tracts, and other similar treatises, were freely circulated, and in some

cases reprinted in cheap editions. Thomas Paine's "Common Sense," and "The

Crisis," were serviceable political pamphlets in the excitement of the hour. The
"
Rights of Man," published subsequently to the war, had a European reputation. After

the new government was organized the attention of the American people was occupied

with the principles of political philosophy, through the discussions which attended the
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formation of their own Federal Constitution, such as were furnished by Alexander Hamil-

ton, James Madison, and John Jay in the Federalist ; and also by the development of

two opposing- parties, that of Washington and Hamilton on the one hand, and that of

Jefferson and his associates on the other hand. The last had a positive speculative

character and was eminently theoretical in its spirit. Its principles were those of the

political philosophers of the French Revolution.

Benjamin Franklin, 170(3-1790, deserves to be named alone, as in many respects a

typical American of that period. He exemplified the frugal and sagacious practical

wisdom which was so eminently necessary in times like those for a people generally

educated, but chiefly occupied in the rude employments required in a new country.

Franklin was an eminent physicist, but for speculation proper, either in ethics, politics,

or theology, he had neither taste nor eminent capacity. But Franklin did much to

excite and direct the activity of the American people for more than one generation.

The Deistical movement excited much interest in America in the last quarter of

the 18th century, and stimulated to philosophical discussion and inquiry. The

political relations of the freethinkers of England and France made many friends

in America for their writings. In consequence, the defenders of the Christian faith

were forced to read and discuss these writings, and to study their speculative principles.

The awakening of a literary spirit, not far from the beginning of the present century,

also involved an awakening of philosophical life. The writings of Hume began to

be familiarly known and freely discussed. Locke's Essay on the Human Understanding
was for a long time the well-studied text-book in the instruction of the youth at the

most important of the American colleges. The almost exclusively theological and legal

direction which the educational and professional activity of the country had taken

now began to be shared by literature and physics. Philadelphia and its vicinity

took the lead in physics and mathematics, and was for a while foremost in literature.

Timothy Dwight and his associates gave a positive impulse to the culture of letters. A
few years later both Harvard College and Boston began to attain that pre-eminence in

classical and literary culture which they have since maintained. Last of all, New
York furnished important and original contributions to thought and letters. The new

sciences of chemistry and geology, with the related sciences, began to be known and

cultivated everywhere with enthusiastic zeal. All these new influences increased the

special interest in speculative studies which the theological and political tastes of the

people, conjoined with their free and independent spirit, had fostered from a very

early period.

The contributions of original or important works to philosophy have been few.

America has followed in the track of European thinkers with prompt and active

sympathy, and has often surpassed Great Britain in her readiness to respond to any

new movement in speculative thought, but she has produced few works of independent

originality. But in no country are new principles and new systems more quickly

comprehended, more widely diffused, and more boldly applied.

The Scottish philosophy has had a wide-spread influence in this country. The works

of Reid were not so generally circulated on account of the pre-occupations of the

American War for Independence and the organization of the new political union,

1770-1800, but when the attention of thinking men was aroused to the practical

consequences of the theological and political philosophy of England and France,

the works of Reid were studied for a better system. As soon as Dugald Stewart ap-

peared upon the arena, his lectures were resorted to by a few favored American

pupils, and his works were reprinted as fast as they appeared, and some of -Uiem be-
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came the favorite text-books in our leading colleges. The newly modified philosophy
of Locke began to affect the theology and ethics of the country, and to excite an in-

dependent spirit of research and criticism. The monthly and quarterly periodicals of

the country began to swarm with critical and controversial articles on abstruse

speculative topics. The earliest independent treatise which we notice was by Rev.
Frederic Beasley, 1777-1845, Professor of Moral Philosophy in University of

Pennsylvania, 1813-1828, and Provost of the same : A Search of Truth in the

Science of the Human Mind. Part 1. Philadelphia, 1822, 8vo. It is in general some-
what antagonistic to the claims and views of Reid and Stewart, and friendly to Locke,
and not without interest and ability. The work was left incomplete by the author.

Perhaps the most influential of the works of Dugald Stewart was his treatise on the

Active Moral Powers of Man, 1828, on account of its bearing on the theological and
ethical controversies which were then beginning to excite general attention. The
rhetorical lectures of Dr. Thomas Brown were many times reprinted, and, bulky as

they were, were used as a text-book in some of our colleges. An abridged edition was

prepared by Prof. Levi Hedge, 1767-1843, Prof, of Logic and Metaphysics in Harvard

University, 1801-1827.* The treatise on Cause and Effect excited a more active in-

terest in America, if possible, than in Great Britain.

About this time, as has already been intimated, an active theological controversy had
broken out among the disciples of Jonathan Edwards, which was stimulated by a
serious defection from their ranks among the theologians and litterateurs of Massa-

chusetts. [See Catastrophe of the Presbyterian Church, by Z. Crocker, 1838. A Half

Century of the Unitarian Controversy, by Geo. E. Ellis, D.D., 1859. Pages" from the

Ecclesiastical History of New England, by Bp. George Burgess, D.D.] The phdosoph-
ical questions involved were the freedom of the will, the nature of virtue, and the nature

and essential principles of the moral government of God. The discussion of these

questions mode necessary a thorough and fearless examination of the principles of

philosophy. Foremost among the leaders in this controversy was Nathanael YV. Taylor,

D.D., of New Haven. 1786-1858, Prof, of Theol., Yale Coll., 1822-1858. His lectures

and papers were characterized by boldness, acumen, and logical vigor. While Dr.

Taylor, as did all his disciples and all who sympathized with the so-called New School

Theology, contended that he was a Calvinist in the substance of his theological creed,

he did not hesitate to avow that Theology and Calvinism were susceptible of great im-

provements in their philosophical theories. His own aim was to introduce a larger
infusion of ethical elements into Christian theology, while he retained every one of its

distinctive truths. His own system might be philosophically characterized as a product
of Edwards. Leibnitz, and Butler. See Quarterly Christian Spectator, 10 vols., New
Haven, 1829-39. Also, Lectures on the Moral Government of God, 2 vols., 1859.

(Reviewed in New Englander, 1859, by Prof. B. N. Martin
;
in Princeton Review, by

Prof. L. H. Atwater, D.D., 1859. Answered in New Englander, 1860, by Prof. N. Porter.)
See also Memorial of N. W. T. , 1858. Also, Semi-centennial Anniversary of the Divinity

School, Yale Coll., 1872. Associated with him were Eleazer T. Fitch, Qu. Christian

Spectator, Sermons on the Nature of Sin, 1826. Inquiry and Reply, 1828. Chauncey
A. Goodrich, Editor of Qu. Chris. Spec. President Jeremiah Day, 1773-1867, wrote

in a conciliatory and apologetic spirit defending Edwards : Examination of Edwards on
the Will, etc.

;
An Inquiry respecting the Self-determining Power of the Will, etc., 1838.

Professor Hedge was the author of the briefest possible treatise on logic, 1818. Professor Levi Frisbie,

1784-1822, was Professor of Moral Philosophy ia Harvard, 1S10. Some of his lectures and critical article*

were published 1833, after his death.



AMERICAN PIIILOSOPIIT SUBSEQUENT TO EDWAKDS. 453

Rev. Henry P. Tappan, D.D., Prof, of Intell. and Moral Phil. , New York, 1852 elected

Chancellor of the University of Mich., published a Review of Edwards' Inquiry into

the Freedom of the Will. X. Y. , 1839; Doctrines of the Will Determined by an Appeal

to Consciousness. 1840
;
The Doctrine of the Will applied to Moral Agency and Respon-

sibility, 1841, all of which were sharply antagonistic to Edwards.

Coincident in time with the awakening of this new interest in philosophy among the

theologians of the Scottish school was the publication of the text-books and treatises

of Professor Thomas C. Upham. D.D., 1799-1867. Prof, in Bowdoin Coll. from 1824^

1867. He published Elements of Mental Philosophy, 2 vols
, Portland, 1831, which

has passed through many editions; abridged in 1818. In 1834 he published a Philo-

sophical and Practical Treatise on the Will, forming the third volume in his system.

Also, Outlines of Imperfect and Disordered Mental Action, 1840. Also, The Absolute

Religion (posth. ), 1872. Prof. Upham drew from Stewart and Brown, taking his ter-

minology from Brown, but was on many points independent and original.* Rev. Dr.

Francis Wayland, Pres. Brown University, 1796-1865, published, in 1835, Elements of

Moral Science, which has passed through many editions, and almost entirely displaced

the text-book by Paley. Dr. W. followed the theories of Reid and Price. Also, the

Limitations of Human Responsibility, 1838
;

also. Elements of Intellectual Philosophy,

1854
;

also many other well-known works on Education, Political Economy, and

Theology. See Memoir, by his sons, 2 vols., 1867.

At this fermenting period of interest in speculative questions, other elements were

introduced which did not diminish the excitement. The writings of Coleridge had

been hitherto slightly known in our literature, and his philosophical speculations had

made little or no impression; his Biographia Literaria was republished in 1817, but

apparently aroused no response except of wonder. But in 1829 the philosophy of

Coleridge created au extensive and warm excitement. The Aids to Reflection was re-

published, with an elaborate introduction by the scholarly James Marsh. D. D. . then

President of the University of Vt. Pres. Marsh was till then known only as a retired

and erudite scholar, who dissented somewhat from the current Edwardian theology.

In this introduction he made a bold assault upon the current philosophy of England
and America, and proposed as a substitute the new and more profound spiritual phi-

losophy of Coleridge. Kant, and Jacobi, and of the Platonizing English theologians of the

17th century. This essay was one of the first indications of the interest in the German

philosophy in this country, and in the German philosophical theology. The exegetical

theology of the Germans only had previously been made somewhat familiar to American

scholars through the influence of Prof. Moses Stuart and others. Dr. Marsh. K'.'i-

1842, was Pres. of the University of Vt., 1826-1888
;
and Prof, of Int. and Moral Phil.,

1833-1843. His Remains, with Mem., 1843, contain valuable philosophical papers.

Among the most distinguished adherents of this school is Prof. W. G. T. Shedd. b.

1820, who edited Coleridge's complete works, 7 vols., 1854, but has devoted himself

especially to Dogmatic History and Theology.

To add to the excitement. Rev. C. S. Henry, subsequently Professor of Philosophy,

etc., in the University of New York, published, in 1834, a translation of Victor Cousin's

Lectures upon Locke, under the title Elements of Psychology, with Introduction aid

Notes. This work openly raised the standard of revolt against the fundamental prin-

* Nathan W. Flake, D.D., died IS IT. Prof. Intellectual Philosophy, Amherst Coll. Contributed also, ns

an instructor and writer, to philosophical activity arid literature. Cf. his Memoir and Misc. Works, edited by
11. Humphrey. (?)
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ciples and method of Locke's philosophy. It went through several editions, and

gave strength and impulse to the movement toward the continental writers. Professor

Henry afterwards published Moral and Philosophical Essays, 1839
; also, An Epitome of

the History of Philosophy, translated from the French, with additions, etc., 1845; also

many critical essays. Professor James W. Alexander and Albert B. Dod controverted

Henry in the Princeton Review with great energy.

In the Unitarian body, in England and this country, the leading philosophers

had been Belsham and Priestley, and the philosophy of Locke had been accepted

in its extremest form. But in this country, after the Unitarians became a distinct body,

their controlling and representative spirit was William Ellery Channing, 1780-1842,

who, though not severely speculative in his training or in the movements of his mind,

was an earnest believer in a lofty and self-asserting spiritual philosophy, and gave

utterance to the most confident assertions in respect to the independence and

authority of reason and conscience. The spirit of his teachings was caught by

a number of young men of wider reading and more exact scholarship, and it

led them to an open revolt against some of the traditions of the Unitarian

body in philosophy and theology. This revolt occasioned a temporary controversy.

Conspicuous among the adherents of the new philosophy were George Ripley,

b. 1802
; Ralph Waldo Emerson, b. 1803

;
W. H. Channing, Margaret Fuller, J.

Freeman Clarke, and Theodore Parker. George Ripley, then a clergyman in Boston,

subsequently associate editor of the Dial, later, literary editor of the New York

Tribune and co-editor of the American Cyclopaedia, published Discourses on the Phi-

losophy of Religion, 1839
;
Letters to Andrews Norton, D.D.

, 1840; and edited Speci-

mens of Foreign Standard Literature, 1838-42, 14 vols., some of which contained

translations from Cousin and Jouffroy. Emerson published numerous Essays, highly

philosophical in spirit, but belonging rather to the imaginative than the scientific

division of philosophy. The same is true of the contributions of most of his associates

and disciples, of whom a large number are well known as accomplished critics and

essayists. Theodore Parker, 1812-18G0, published, in 1841, a Discourse on the Tran-

sient and Permanent in Christianity, and in 1842 his celebrated volume, entitled

Discourse on Matters Pertaining to Religion, which, with many of his numer-

ous productions, have passed through many editions in this country and Great

Britain. A collected edition of his works was issued in England, 1863-65, in 14 vols.

The new philosophy among the Unitarians began by denying that miracles were the

chief authority for a Supernatural Revelation, because such a revelation must be self-evi-

dencing and authoritative for the spiritual reason. While it led many to deny that a reve-

lation of such a character was required, it stimulated a large number of men of specu-

lative tastes to a comprehensive and thorough study of philosophy and its history.

The profound and scholarlike interest in these studies which have been thus

awakened still remains, and promises to become more controlling and widespread
in the future. Among able writers on philosophical subjects who are suggested

by Harvard University, we name James Walker, D.D., LL.D., b. 1794, Prof.

Mor. and Int. Phil., 1838-1853, and Presideut from 1853-1860, who delivered, but

did not publish, a course of Lowell Lectures on the Philosophy of Religion, and has

published a selection from Reid's Essays, Intellectual Powers, with Notes, for College

Use
;
and also a similar selection from D. Stewart's Active and Moral Powers, with

Notes, etc.

We name, also, Francis Bowen, LL.D., b. 1811, Prof, of Nat. Religion and Mor.

Philosophy in Harvard University ;
who has published Essays on Speculative Philosophy,
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Bost., 1842; and Lowell Lectures on the Application of Metaphysical and Ethical

Science to the Evidences of Religion, Bost., 1849
;
also an able and exhaustive Treatise

on Logic, or the Laws of Pure Thought ; comprising both the Aristotelic and Hanril-

tonian Analysis of Logical Terms, etc., etc., Camb., 1864
; also, Dugald Stewart's Ele-

ments of the Philosophy of the Human Mind, 1854. Also, Charles Carroll Everett,

now Professor in the Divinity School, Harvard Coll.. who, in 18G9, published The
Science of Thought ;

a System of Logic after the Principles of the Hegelian School,

as expounded by Galiler, of Berlin. We name, also, Philosophy as an Absolute

Science, by E. L. and A. L. Frothingham. Boston, 1804. Volume i., the only one

published, upon Ontology, in the spirit of Swedenborg. Henry James, Theophilus

Parsons, and Sampson Reid have written, with great ability, valuable works and essays,

more or less decidedly in the spirit of Swedenborg.
In connection with the movement just described, we should name Orestes A. Brown-

son, Esq., b. 1802, who first contributed a series of philosophical articles to the

Christum Examiner ; and, in 1830, published New Views of Christianity, society, and

the Church. Two years after he began to publish the Boston Quarterly Rt vit u>,
which

contained many articles of his own on Philosophy, in the direction of Lerowc, of whom
he was then a disciple. This periodical was intermitted, and subsequently revived in

1844, after his adhesion to the Romish Church, under the title of Brownson'a Qwarti rly

ftevieio, which abounded in philosophical criticism. It was removed to New York,

and was sustained for many years, and has been recently revived.

The critical articles of Sir William Hamilton were read extensively in this country

as they were successively produced ;
and his writings have been reprinted and exten-

sively circulated, and are everywhere highly esteemed.

The Associational Philosophy has never attained the predominance in this country

which might have been anticipated from the absorbing interest of the people in

material enterprises. J. S. Mill's Logic, and the writings of Bain and Spencer, have

however, been extensively read. The interest in Spencer has been largely a sympathetic

partiality for the tendency of his speculations, rather than an earnest speculative con-

viction of their truth. Prof. John W. Fiske has lectured publicly on the spirit of

Spencer's doctrine of Evolution
;
and J. W. Draper has written The History of the

Intellectual Development of Europe, and the History of the American Civil War, after

the speculative assumptions of his school. There are few, however, who accept the

doctrines of the Associationalists or the Evolutionists as philosophical truths on their

philosophical merits.

Among the writers in America who have attracted more or less attention may be

named, in addition to those already noticed, tlie following:—-

Laurens P. Hickok. D.D., LL.D., bornl7 ,

.)8; Pastor; Professor of Philosophy in

Hudson, Ohio, and subseqxtently of Theology in Auburn, Now York, and later, of

Phil, in Union College. Published Rational Psychology, Auburn, 1S|M
;
Moral Science,

Schenectady, 1853. Empirical Psychology. New York, 1854. Rational Cosmology,

1858. Creator and Creation
; or, the Knowledge in the Reason of God and His Work.

New York, 1872. Humanity Immortal; or, Mau Tried, Fallen, and Redeemed. Bos-

ton, 1872.

Dr. Hickok has labored with the devotion of many years in the field of Speculative

Philosophy. He writes with subtilty and occasional eloquence, using somen hit of the

terminology and the classification of Kant and Jacobi. He was one of *he first to adopt

the classification of Kant, and lias pexseveringly adhered to it. and has trained a consid-

erable school of disciples and imitators. He is a prouounced Theisl and Supematuralist.
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Mark Hopkins, D.D., LL.D., born 1802; M.D., 1828; Professor Moral Philosophy,

etc., Williams College, Massachusetts, 1830-30; President, 1836-1872, Published,

besides papers in Bib. Sacra, etc. ,
Lowell Lectures on the Evidences of Christianity.

Boston, 1S46. Miscellaneous Essays and Reviews, 1847. Lowell Lectures on Moral

Science. Boston, 1862. Lowell Lectures, 2d series; or, The Law of Love, and Love as

a Law. a Moral Science, Theoretical and Practical. New York, 1869. 3d ed, 1871,

with an Appendix, containing strictures by Dr. McCosh, with replies. This Appendix
is very instructive, as exhibiting the author's theory, which may be described as a

combination of that of Jonathan Edwards and that of Th. Jouffroy, in contrast with

that of lieid and Price, as defended by Dr. McCosh. President Hopkins is singularly

independent and individual in his methods of thinking and writing, and has shown a

sincere love of truth in altering his ethical starting-point {vide Preface to Lectures

on Moral Science).

James McCosh, D.D., LL.D. See list of his works, chap. 9. Some of these works

have been written in America, in all of which, and in some able papers in our peri-

odicals, the author has exhibited a lively interest in, and a warm appreciation of, phi-

losophy in the United States.

Charles G. Finney, D.D., b. 1792, Preacher, President and Professor at Oberlin, Ohio,
has founded a somewhat distinctive school, with some deviations from Edwards, and

published lectures on Systematic Theology, newed., 1851, in which his speculative and
ethical system are fully developed.

James H. Fairchdd, D.D., President of Oberlin College, published in 1869, New
York, Moral Philosophy ; or, The Science of Obligation, in which he follows Finney

closely.

Asa Mahan, D.D., Professor and President of College at Oberlin, published System of

Intellectual Philosophy, 1845. A Treatise on the Will. The Science of Logic ; or,

An Analysis of the Laws of Thought. New York, 1857. The Science of Natural The-

ology, Boston, 1867. Dr. Mahan is a thinker of great activity and enterprise. He has

given earnest attention to all phases of modern speculation, especially in their relations

to Ethics and Theology.
Professor Henry N. Day, D.D., born 1808; Professor West. Res. Coll., 1840-1858;

President Ohio Female College, 1858-1864
;
Fundamental Philosophy from Krug, 1848,

16mo, pp. 59
;
The Logic of Sir William Hamilton, 1863, 12mo, pp. 280

;
Elements of

Logic, 1867, 12mo, pp. 237; Logical Praxis, 1872. pp. viii. , 148
;
The Science of ^Es-

thetics, 1872, pp. xviii., 434; also articles in various journals.

John Bascom, Professor in Widiams College, published. New York, 1869, The Prin-

ciples of Psychology; also, New York, 1871, Science, Philosophy, and Religion; Lec-

tures delivered before the Lowell Institute. He has also published Treatises on yEs-

thetics and Political Economy ;
also various papers in the Bib. Sue. and other periodi-

cals. Prof. Bascom is a vigorous and independent critic. He is in some sense a pupil

of Dr. Hickok.

Julius H. Seelye. D.D. , LL.D., born 1825, Professor of Intellectual Philosophy in

Amherst College, published, New York, 1856, A Translation of Dr. A. Schwegler'a

History of Philosophy in Epitome ;
also various critical papers, following, in general,

Dr. Hickok's philosophy and nomenclature.

P. A. Chadbourne, M.D., LL.D., Professor of Natural History in Williams College,

and President, 1SI2, published Lectures on Natural Theology, New York, 1867
; also,

New York, 1872, Instinct : Its Office in the Animal Kingdom and its Relation to the

Higher Powers in Man, both Lowell Lectures.
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Joseph Haven, D.D.
,
Professor of Intellectual and Moral Philosophy in Amherst Col-

lege, Massachusetts, Professor of Theology in Chicago Theological Seminary, published
in 1858, Boston, Mental Philosophy, including the Intellect, Sensibilities, and Will,

which has been very extensively used as a text-book ; also, Moral Philosophy, including
Theoretical and Practical Ethics, 1809, also very popular ; also, Studies in Philosophy
and Theology, Andover, 1871.

Professor Haven is a critical and eclectic follower of the Scottish school.

Frederick Augustus Rauch, D.D., 180G-1841, President of Marshall College, pub-
lished in 1840 Psychology, including Anthropology, 4th ed.

Samuel S. Schmucker, D.D.
,
born 1799, published, 1842. Psychology; or, Elements

of a New System of Mental Philosophy.
E. V. Gerhart, D.D., President of Franklin and Marshall College, published, Phila-

delphia, 1858, An Introduction to the Study of Philosophy, with an Outline Treatise

on Logic.

William Dexter Wilson, D D., LL.D., born 1810, Professor of Logic, etc., in Ilobart

Free College, 1850, subsequently in Cornell University, published in New York, in

1856, An Elementary Treatise on Logic; also, Ithaca, 1871, Lectures on the Psychology
of Thought and Action, Comparative and Human. Professor Wilson's logic is very

comprehensive and exact.

Samuel Tyler, LL D.
,
born 1809, advocate, published Discourse on the Baconian Phi-

losophy, Baltimore, 1844; 3d ed., New York; also, The Progress of Philosophy in

the Past and Future, Philadelphia, 1858
; 2ded., 1868; also, Critical Articles in Prince-

ton Review on Sir William Hamilton, October, 1859
;
God aud Revelation, January,

1862. Dr. Tyler was a friend and correspondent of Hamilton.

Albert Taylor Bledsoe, LL.D., Professor, University of Virginia. A Theodicy; or,

Vindication of the Divine Glory, as Manifested in the Constitution and Government of

the Moral World. New York, 1854. Examination of Edwards on the Will, 1846. Bledsoe

is always acute and vigorous.

Henry Carleton, Judge of Supreme Court in Louisiana. Liberty and Necessity, in

which are considered the Laws of Association of Ideas, the Meaning of the word Wiil,

and the True Intent of Punishment. Philadelphia, 1857. Brief and clear, in the manner
and with the doctrines of Antony Collins.

Daniel D. Whedon, D D., bom 1808. The Freedom of the Will, etc. (already referred

to, 1864.

On Moral Philosophy, besides the writers already named, we add John Witherspoon,

D.D., President of Princeton College, 1722-1794. Lectures on Moral Philosophy.

Edin., 1812.

Samuel Stanhope Smith. D.D, LL.D.. successor of Witherspoon, also published

Lectures on Political Philosophy. Trenton, 1812, 2 vols.

Jaspei Adams, President of the College of Charleston, S. C, published Elements

of Moral Philosophy. New York, 1837.

William Adams, S.T.P., Presbyter Prot. Episc. Church in Wisconsin. The Ele-

ments of Christian Science, a Treatise upon Moral Philosophy and Practice. Phil. . 1*50.

An interesting and well-written treatise, not severely scientific.

James R. Boyd. Eclectic Moral Philosophy, prepared for literary institutions and

general use. N. T., 1849.

J. W. French, D.D., Professor of Ethics. U. S. Mil. Academy. Published. N. Y.,

1865, 3d edition. Practical Ethics, for the Use of the Students at the Military Academy.
Richard Hildreth, LL.D. Theory of Morals. Bost., 1844.
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Simon Nash. Morality and the State. Columbus, Ohio, 1859.

Archibald Alexander, D.D., 1772-1851. Professor of Didactic Theology in Prince-

ton, 1812-1851. Outlines of Moral Science, a brief text-book, remarkable for neatness

and comprehensiveness. (Posthumous.) N. Y.
,
1852.

David Metcalf . An Inquiry into the Nature, Foundation, and Extent of Moral Obli-

gation, involving the Nature of Holiness and of Sin
; being an Introduction to the Study

of Moral Science in all its Branches, including the Legal, Theological, and Govern-

mental. Boston, 1860.

Written in question and answer. Maintains the theory of benevolent utility.

J. Alden, D.D., Prof, in Williams College. Christian Ethics. N. Y, 1866.

Hubbard Winslow, D. D. , 1800-1864. Pastor in Boston and elsewhere
; also, Teacher.

Published, 1851, Elements of Intellectual Philosophy ; 10th edition, 1863; also, in 1856,
Elements of Moral Philosophy. 8th ed., 1862.

James T. Champlin, D.D., President of Waterville College, published in Boston,

1860, Text-book in Intellectual Philosophy.

Noah Porter, D.D., LL.D., b. 1811
;
Prof. Mor. Phil, etc., at Yale College, 1846-

1871
; Pres., 1871. In 1868, published The Human Intellect, with an Introduction

on Psychology and the Soul. In 1871, The Elements of Intellectual Science, and The
Sciences of Nature versus the Science of Man.

Oliver S. Munsell, D.D., President of Illinois Wesleyan University. A Text-book
in Psychology. N. Y., 1871.

James Rush, M.D., 1786-1869. published, in 1865, A Brief Outline of an Analysis of

the Human Intellect, intended to Rectify the Scholastic and Vulgar Perversions of the

Natural Purpose and Method of Thinking by Rejecting altogether the Theoretic Confu-

sion, the Unmeaning Arrangement, and the Indefinite Nomenclature of the Meta-

physician. 1865, 2 vols., 8vo. In this work the author teaches, that in connection

with every action of the intellect there is a physical action of the senses and the brain.

D. II. Hamilton, D.D., published, Bost., 1873, an elaborate treatise entitled, Auto-

logy : an Inductive System of Mental Science whose Centre is the Will and whose Com-

pletion is the Personality ;
a Vindication of the Manhood of Man, the Godhood of God,

and the Divine Authorship of Nature.

Martyn Paine, M.D., LL.D., published, N. Y., 1872, in a completed form, Physi-

ology of the Soul and Instinct, as distinguished from Materialism, etc., etc.

We have adverted already to the influence of Berkeley. It would seem that the spirit

of the idealist had never ceased to haunt the beautiful shores of Rhode Island. What-
ever be the cause, a speculative tendency has never ceased to animate its gifted men.
Job Durfee, Chief Justice of the State, who died in 1847. wrote an elaborate treatise

in the spirit of Malebranche and John Norris, entitled, The Pan-Idea; and Rowland
G. Hazard, in the midst of the engrossing cares of an active business, published,

Prov., 1836, Language : its Connection with the Present Constitution and Future

Prospects of Man
;
and subsequently republished, with other papers of the writer

;

and in 1864, New York, Freedom of Mind in Willing ; or, Every Being that Wills a

creative First Cause
;
in 1869, Bost., Two Letters on Causation and Freedom in Will-

ing, addressed to John Stuart Mill, with an Appendix on the Existence of Matter and
our Notions of Infinite Space. All Mr. Hazard's writings are eminently fresh, acute,

and original.
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Francis Wharton, D. D.
,
LL.D. Theism and Scepticism, 1859—A series of spir-

ited essays against Comte. Horace B. Wallace, 1817-1852, contributed to the Metho-

dist Quarterly Review articles of remarkable ability, which were republished 1856,

with literary criticisms and other papers.

Horace Bushnell, b. 1804. Among mauy other interesting essays and discourses of

a speculative cast, published Nature and the Supernatural, as together constituting

one System of God. N. Y., 1860. This is an important contribution to ethical and

theological speculation.

George Taylor, published, N. Y., 1851, Indications of a Creator; or, The Natural

Evidences of a Final Cause.

Henry B. Smith, D.D., LL.D., b. 1815
;
Prof, of Mental and Moral Philosophy in

Amherst College, 1847-50; Prof, of Eccles. Hist, in Union Theol. Sem., New York,

1850-54 ;
since Prof, of Syst. Theol. ; has contributed man}' able critical articles on

topics in speculative philosophy to encyclopaedias and periodicals, particidarly to the

American Theological Review, of which he has long been the editor.

Lyman H. Atwater, D.D.
, LL.D., Prof, of Philosophy, and since Prof, of Logic

and Political Economy, Princeton, has contributed many articles to the Princeton

Review and the Am. Theol. Review, of both which, now united, he has been and still is

co-editor, and also published, 1867, a Manual of Elementary Logic.

Charles Hodge, D.D., LL.D., b. 1798, Professor in Theol. Sem. at Princeton. N. J.,

1822, published various Ethical and Philosophical Papers in the Princeton Review, of

which he was the founder, and for 40 years the editor. Also. A System of Theology.

3 vols., 1871, '72, '73, including many philosophical discussions.

James Henry Thornwell, D.D., LL.D, d. 1863, Prof, of Ethics and Pres. of S. Car.

University, and Prof, of Theology in Columbia, published many able and important

discussions on Philosophical Theology and Ethics, which are republished in a posthu-

mous edition of his works, in 6 vols.

Edwards A. Park, D.D., LL.D., b. 1808; Prof, of Mental and Moral Philosophy at

Amherst, 1834-36
;

since Prof, in Theol. Sem. at Andover, besides giving lectures on

speculative topics has contributed critical articles to the Bib. Repository and the Biblio-

theca Sacra.

Tayler Lewis, LL.D., b. 1802, Prof, of Greek in the University of New York,

1838, and 1849 in Union College, published, besides many papers, in 1845, Plato contra

Atheos, with Critical Notes, etc. Largely speculative.

Francis Lieber, LL.D. Manual of Political Ethics, designed chiefly for the use of

Colleges and Students at Law. . . . Part I., Book I. Ethics General and Political.

Book II. The State. Part II. Political Ethics Proper. Boston, 1838 39, 2 to1s.,8vo.

(2d ed, 1847, and repub. Lond., 1839). Legal and Political Ihnneneuties. or Princi-

ples of Interpretation and Construction in Law and Politics, with Remarks on Prece-

dents and Authorities. Enlarged edition. Boston, 1839, 12mo. On Civil Liberty and

Self Government. Phila., 1853, 2 vols., 12mo. Essays on Property and Labour

as connected with Natural Law and the Constitution of Society. New York, 1841.

lOmo.

E. Mulford. The Nation : The Foundations of Civil Order and Political Life in

the United States. New York, 1870, 8vo.

B. F. Cocker. D.D., Prof. Moral and Mental Philosophy in the University of Michi-

gan, published, N. Y. . 1^70. Christianity and Greek Philosophy; or, The Relation be-

tween Spontaneous and Reflective Thought in Greece and the Positive Teaching of

Christ and his Apostles. The volume treats abundantly of modern speculation, and
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with much vigor. The second series, on Christianity and Modern Thought, is not yet

published.

The contributions to periodicals and papers on speculative subjects have been very
numerous. Among the journals most distinguished for papers of this description may
be named : The North American Review, The Christian Examiner, Brownsoii's Quar-

terly Review, The Quarterly Christian Spectator, The Christian Review, Hie Prince-

tan Review, The American Theologial Review, The Methodist Quarterly Review, Mercers-

burg Review, also Sauthern Presbyterian Review, and others. A single journal is

entirely devoted to discussions of this kind—The Journal of Speculative Philosophy—
which was commenced in 1867, in St. Louis, under the editorship of William T.

Harris aided by a corps of able associates and contributors, largely familiar with

German and French Philosophy.



APPENDIX II.

HISTOKICAL SKETCH OF MODERN PHILOSOPHY IN

ITALY.

By VINCENZO BOTTA, Pn.D.,

LATE PBOFES80B OF PHILOSOPHY IN THE BOYAL COLLEGES OF THE UNIVERSITY OF TTTBIN.

The Age of the Renaissance.

The rise of modern philosophy in Italy is contemporary with the

Revival of Letters, when the habit of independent thought, gradually

developing, asserted itself in opposition to Scholasticism. The early
establishment of the Italian Republics, the growth of industry, com-

merce and wealth, the increasing communication with the East, the

propagation of Arabic science, the influence of the Schools of Roman

Jurisprudence, the gradual formation of the Italian language, and

above all, the growing passion for the literature of Greece and Rome,
all combined to stimulate the human mind to free itself from the ser-

vitude of prevailing methods and ideas. As early as the eleventh cen-

tury, the Catharists appeared in Lombardy, and extending throughout
the Peninsula under various names, such as Paterini, Templari, Albi-

gesi, Publicani and others, remained for three centuries the uncon-

quered champions of intellectual liberty. At the beginning of the

twelfth century, a numerous and powerful School of philosophers, em

bracing the most prominent representatives of the Ghibelline party,

labored so persistently for freedom of thought and expression, that it

was denounced by the Church as a School of Epicureans and Atheists.

Foremost among these, according to Dante, himself a Ghibelline, was

the Emperor Frederick II., the patron of the Arabian scholars, a poet,

a statesman and a philosopher ;
his friend, Cardinal CTbaldini ; Farinata

degli Uberti, a hero in war and peace; Brunetto Latini, the teacher of

Dante; and Guido de' Cavalcanti,
" the physicist, the logician and

Epicurean," as a contemporary biographer calls him. Meanwhile

Arnaldo da Brescia strove to extend to the field of politics the philo-
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sophical revolution which had so early begun, and which was now
sustained by secret societies widely spread throughout the Peninsula,
alluded to in the early poem of St. Paul's Descent to the Infernal

Regions. To the same object of intellectual emancipation were

directed the religious and social movements, which distinguished the

history of the twelfth and thirteenth centuries, headed by such Reform-

ers as Giovanni da Parma, Gerardo di San Donnino, Marsiglio di

Padova, Ubertino di Casale, Yaldo, and Fra Dolcino.

But as a promoter of freedom in philosophy as well as in political

science, Dante (1265-1321) stands preeminent in the history of his

country. He was the first to construct a philosophical theory of the

separation of the State from the Church in his De Monarchia, in which

he advocated the independence of the civil power from all ecclesiasti-

cal control
;
he also opposed the Papal power in immortal strains in

the Divina Commedia ; and, under the popular symbols of the age,

strove to enlarge the idea of Christianity far beyond the limits, to

which it was confined by the Scholastics. Petrarch (1304-74) boldly
attacked Scholasticism in every form, denounced the Church of Rome
as " the impious Babylon which has lost all shame and all truth,"

with his friend Boccaccio devoted himself to the publication of ancient

MSS., and labored throughout his life to excite among his contempo-
raries an enthusiasm for Classic Literature. His works De Vera

Sapientia ; De IZemediis Utriusque Fbrtunm / De Vita Solitaria ;

De Contemptu Mundi, blending Platonic ideas with the doctrines of

Cicero and Seneca, were the first philosophical protest against the

metaphysical subtilties of his age. Thus the fathers of Italian liter-

ature were also the fathers of the revolution wrhich gave birth to

modern philosophy.
The study of the original writings of Plato and Aristotle, and the in-

troduction of an independent exegesis of the ancient philosophers, soon

produced a still more decided opposition to Scholasticism
;
a move

ment aided by the arrival of Greek scholars in Italy before, and after

the fall of Constantinople. Prominent among these, were the Plato-

nists Georgius Gemistus Pletho and Cardinal Bessarion, and the Aris-

totelians Theodoras Gaza and Georgius of Trebizond, who placed them-

selves at the head of the philosophical revival in Italy. "While Plato-

nism became predominant in Tuscany under the patronage of Cosimo

de' Medici, the influence of Marsiglio Ficino, and the Platonic Academy
founded by the former in Florence, Aristotelianism extended to the
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Universities of Northern Italy and particularly to those of Padua and

Bologna, taking two distinct forms, according to the sources from which

the interpretation of Aristotle was derived. The Averroists followed

the great commentary of Averroes, and the Hellenists, or the Alexan-

drians, sought the spirit of the Stagirite in the original, or in his Greek

commentators, chief among whom was Alexander of Aphn xiisias. The
Averroistic School, mainly composed of physicists and naturalists, was
the most decided opponent of the Scholastic system in its relation to

theology. Indeed, medicine, Arabic philosophy, Averroism, astrology,
and infidelity, early in the Middle Ages had become synonymous terms.

Pietro d' Abano, who nourished at the beginning of the fourteenth

century, and who may be considered as the founder of the Averroistic

School in Italy, was one of the first who asserted, under astrological

forms, that religion had only a relative value in accordance with the

intellectual development of the people. He was arrested by the order

of the Inquisition ;
but he died before sentence was passed upon him

;

his body was burnt, and his memory transmitted to posterity as

connected with infernal machinations. In 1324 Cecco d' Ascoli, a

professor in the University of Bologna and a friend of Petrarch, was

condemned to burn all his books on astrolog}', and to listen every Sun-

day to the sermons preached in the church of the Dominicans. Later

he was burnt at the stake, and his picture appears in one of the many
Infernos painted on the walls of the Italian churches by Orcagna.
The eternity of matter and the unity of human intellect were the two

great principles of the Averroistic doctrine
;
hence the negation of

creation, of permanent personality and of the immortality of the soul

became its principal characteristics. Although some of the writers

of this School endeavored to reconcile its doctrines with the dogmas
of the Church, others accepted the consequences of its philosophy,

and boldly asserted the eternity of the universe and the destruc-

tion of personality at death. Fra Urbano di Bologna, Paolo of Ven-

ice, Nicola da Foligno, Cassandra Fedele, and many others, were

among the first: among the second mav be mentioned Nicoletto \ er-

nias, Tommaso Cajetano and above all Pietro Pomponacci (1462-:

1530), with whom began a new period in the development of Anti-

Scholastic philosophy.
Hitherto the followers of Averroism had confined their teaching to

commentaries upon the great Arabian philosopher ;
but with Pompo-

nacci philosophy assumed a more positive and independent character
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and became the living organ of contemporary thought. Indeed,
while he adhered to the Averroists in his earnest opposition to Scholas-

ticism, he was a follower of the Alexandrians in certain specific

doctrines. Thus on the question of the immortality of the soul, which

so agitated the mind of the age, while the Averroists asserted that the

intellect after death returned to God and in time lost its individuality,

Pomponacci with the Alexandrians rejected that compromise, and

openly denied all future existence. lie held that the origin of man
was due to the same causes which produced other things in nature;

that miracles were but illusions, and that the rise and the decadence

of religion depended on the influence of the stars. It is true that

he insisted on the opposition of philosophy and faith, and thought
that what was true in the former might be false in the latter, and

vice versa; a subterfuge, into which many philosophers of the Mid-

dle Ages were forced by the dangers, to which they were exposed.

Pomponacci was the author of many works, one of which, De Immor-

talitate Animce, was burnt in public. His most celebrated disciples

were Ercole Gonzaga, Paolo Giovio, Siinone Porta, and Grattarolo.

His opponents were Achillini, Nifo, Castellani and Gaspare Con-

tarini, all moderate Averroists, who strove to reconcile Christianity

with natural philosophy ;
an effort, in which they were joined by

Zimara, Zabarella, Pendasio and Cremonini. Among the Hellenists,

who maintained in part the opinions of Pomponacci, was Leonico

Thomeo (1456-1531), a physician, and professor in the University of

Padua, who, on account of the vivacity of his polemic against

Scholasticism, the Hippocratic character of his doctrines, and the

beauty of his style, may be considered as the founder of Hellenic

criticism and naturalism in the Age of the Renaissance. To the same

class of writers, although neither pure Hellenists nor Averroists, belong
Giovanni Pico della Mirandola (1463-94) and Cardano (1501-76), who

strove to substitute in place of Scholasticism philosophic systems found-

ed partly on Christianity, and partly on Platonic ideas, or on doctrines

derived from the Cabala and astrology ; Cesalpino (1509-1603), who

constructed a pantheistic philosophy on Averroistic ideas, and Vanini

(1585-1619), who for advocating a system of naturalism was burnt

at the stake. Other writers opposed contemporary philosophy chiefly

for the barbarous form, in which it was expressed, such as Lorenzo

Valla, Poliziano, Barbaro, Nizolio, and Ludovico Vives.

But a more effectual opposition to Scholasticism was due to
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the introduction of the experimental method into scientific inves-

tigations, which was first inaugurated by Leonardo da Vinci (1452

-1519), the artist, the poet, the mathematician and the philosopher,

who, as Hallam says, "within the compass of a few pages anticipated

almost all the discoveries which have been made in science, from Gali-

leo to the contemporary geologists." Nizolio, Aconzio, Erizzo, Moceni-

go and Alessandro Piccolomini continued the work of da Vinci in

insisting on the application of the experimental method in philosophy.
This application was partially at least attempted by Telesio 1 1508-88),
and by Patrizi (1529-76), who opposed Scholasticism by striving to

create a philosophy founded on nature. Giordano Bruno (1548-1000)

boldly undertook the philosophical reconstruction of Mind and Nature

on the basis of the unity and the universality of substance
;
while

Tommaso Campanella (1568-1639) established his philosophy on ex-

perience and consciousness. To promote this scientific movement
learned associations everywhere arose; the " Academia Secretorum

Naturae
" was instituted at Naples by G. B. Porta in 1560

;
the

Telesiana was established by Telesio in the same city ;
the Lyn-

chean was founded in Rome by Prince Frederick Ccsi in 1609,
and the Academia del Cimento in Florence in 1637. Meantime

the opposition to Scholasticism extended to the field of politics,

where Machiavelli (1469-1527) established the principles of that poli-

cy, which in less than four centuries was destined to triumph in the

establishment of Italian unity on the ruins of papal sovereignty,
a policy which found a powerful impulse in the religious revolution

attempted by Savonarola (1452-98), a still more effectual aid in

the invention of the art of printing, and a pledge of its final triumph
in the great Reformation of the 16th century. In vain the sacerdotal

caste persecuted and imprisoned the philosophers and reformers, and

burnt them at the stake
;
in vain it strove to drown philosophical liberty

in blood. The opposition increased and reappeared in the writings of

Guicciardini the historian (1482-1560), and of Paolo Sarpi (1552-lt'.i'.; .,

the bold defender of the Republic of Venice against the encroach-

ments of the Papal See, the philosopher and the naturalist, to whom

many discoveries in science are attributed. The political writings
of Donato Giannoti, of Paolo Paruta, and Giovanni Bottero, in

the last part of the sixteenth century, which were devoted to the

emancipation of society from the authority of the Church, close

the period which had opened with the aspirations of Dante and
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Petrarch, and was now crowned by the martyrdom of Giordano

Bruno and Lncilio Vanini.

For the exposition of the doctrines of the Italian philosophers of the Renaissance, the

reader is referred to Ueberweg's statements, pp. 5-14 and 19-31 of this volume. See

further : Tiedemann, Geist der Speculativen Pfdlosophie ; John G. Biihle, Gesch. der neu-

eren Philos. ; W. G. Tennemann, Geschichte der Philosophie ; H. Ritter, Geschichte der

Philos. ; Supplementi alia Storia della Filosofiadi Tennemann, byG. D. Romagnosi andB.
Poli

;
T. Mamiani, Binnovamento della Filosofia antica Italiana ; B. Spaventa, Caraltere e

sviluppo della Filosofia Italiana dal Secoh 1G" fino al nostro tempo, 18G0. On the philo-

sophy of Dante, see A. F. Ozanam, Dante et la Philosophie Catlwlique au 13° Siecle, 1845,

transl. by Boissard, Lond. 1854
;
N. Tommaseo, La Commedia di Dante, 1854; G. Frap-

porti, Sulla Filosofia di Dante, 1855
; Ugo Foscolo, Discorso sul testo del Poema di Dante,

1825; G. Rossetti, Commento analitico della Divina Commedia, 1827; H. C. Barlow,

Critical, Historical, and Philosophical Contributions to the Study of Vie Divina Commedia,
18G4

;
V. Botta, Dante as Philosopher, Patriot and Poet, New York, 1865

;
Maria

Francesca Rossetti, A Shadow of Dante, Boston, 1872, and the valuable works written

on the Italian poet by Schlosser, Kopish, Wegele, Blanc, Goschel, Karl Witte, and
Philalethes (the present King John of Saxony). On Petrarch, see T. Bonifas, De
Petrarca PMlosopho, 1863, and Maggiolo, De la Philosophic morale de Petrargve, 1864.

On the opposition of Petrarch to Scholasticism cf. Renan's Averroes et VAverrois^ne,

1852, 2e
Partie, ch. III. 3.

Towards the end of the twelfth century the doctrines of Averroes were introduced

into the Peninsula from Spain and Sicily, where appeared the first translations of the

commentary of the Arabian philosopher. They soon became naturalized in the Univer-

sities of Padua, Bologna, and Ferrara, and the absorbing subject of lectures and discus-

sions for three or four centuries. The principal lecturers belonging to this School

were Pietro d'Abano (d. 1315), the author of Conciliator differentiarum Philosophorvm
et Medicorum ; Giovanni di Gonduno (fi. in 1328), whose Qiuestiones et Commenta on

Aristotle, Averroes, and Pietro d'Abano are extant in the national library of Paris,

some of which were published in Venice, 1488, 1496, and 1501
;
Fra Urbano da Bologna

(fl. 1334), who wrote a voluminous commentary of the work of Averroes on the book of

Aristotle, De Physico Auditu ; it was published in Venice, 1492, with a preface of

Nicoletto Vernias ; Paolo di Venezia (d. 1429), the author of Summa totius Philosophioe,

who defended the doctrines of Averroes in the presence of eight hundred Augustinians

against Nicola Fava, the Hellenist
;
Gaetano Tiene (fl. 1436), Tiberio Bazilieri, Nicola di

Foligno, Ugo di Siena, Marsiglio di Santa Sofia, Giacomo di Forli, Tommaso de Vio

Cajetano, Nicoletto Vernias and many others have left voluminous MSS. in the libra-

ries of Venice. Padua, and Bologna, as witnesses of their devotion to the ideas of the

great Arabian philosopher. Cassandra Fedele, a learned lady of Venice, defended in

1480 a series of Averroistic theses in the University of Padua, and obtained the degree

of doctor of philosophy.

Pomponacci may be classed among the Averroists, as far as he believed in the exis-

tence of a radical antithesis between religion and philosophy ; he, however, rejected
the fundamental principle of Averroism, the unity of the intellect, and in this respect

he belonged to the Alexandrian School. He was the author of several works : De Immor-

talitate Animm ; De Fato; De LiberoArbitrio ; De Pradestinatione ; De Proridentia Dei ;

said De natunrtium cffectuum admirandorum ccmsis, scilicet de Incantationibus. Alessan-
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dro Achillini was one of his opponents, and the School of Padua has left no record more

celebrated, than that of the public discussions held by those two philosophers. Achil-

lini's works were published in Venice, 1508. In 1509 the two adversaries having been

obliged to leave Padua, established themselves in Bologna, where they continued their

disputations till the occurrence of their death, about 1520. Agostino Nifo (147:3-1540)

was another opponent of Pomponacci ;
at the request of pope Leo X. he wrote his De

Anima ; which gave occasion to Pomponacci to publish his Defensorium contra

Nvphwm ; Mfo was also the author of Diiucidurinm Metaphysicarum Disputationum.

I. A. Marta in his Apologia de Anima Immortaiitate, Cardinal Gaspare Contarini in his

De 1minortalitate Animce, and several others strove to confute the doctrines of Pom-

ponacci on the mortality of the soul. He was defended by several of his pupils, and

particularly by Simon Porta (d. 1555) in his De Anima, de Speciebus intdUffibililms.

S. Porta was also the author of De Humana Mente Disputatio, 1551
;
De Rervm

JS'aluralium Prineipiis, 15G1
;
De Dulore ; An liomo bonus vel mains nolens fiat, 1551.

Il 1512 the Latcran Council condemned both those, who taught that the human soul

w&s not immortal, and those who asserted that the soul is one and identical in all men.

It condemned also the philosophers who affirmed that those opinions, although con-

trary to faith, were philosophically true. It enjoined professors of philosophy to

refate all heretical doctrines to which they might allude, and prohibited the clergy to

study philosophy for a course longer than live years. Indeed, Averroism as early as

the thirteenth century had become hostile to the doctrines of the Church, and in 1271,

and again in 1277, it was condemned by Stephen Tempier, archbishop of Paris, who
caused its principles to be embodied in distinct propositions. Among these were the

following : Quod sermones theologici suntfundati in fabidis. Quod nihil plus scitur prop-
ter scire theologiam. Quod fab uke and falsa -sunt in lege Christiana, stout et in otitis.

Quod lex Christiana impedit addiseere. Quod sapientes mundi sunt philosophi tantum.

Notwithstanding the condemnation of the Church, those ideas seemed to have taken

hold of the philosophical mind of the age, and long continued to find favor among
teachers and students. There were, however, philosophers who, adhering to the doc-

trines of Averroes, strove to blend them with the standard of an orthodox creed.

Among them Marc-Antonio Zimara (d. 1552) in his Solutiones contradictionum in dicta

Aristotdis et Averrois, Antonio Posi di Monselice, Giulio Palamede, Bernandino Tomi-
tano di Feltre and several others in the beginning of the sixteenth century. Mean-
time new translations and new editions of the works of Averroes, more correct and
more complete, appeared, due to the labors of G. B. Bagolini of Verona, Marco Oddo,

Giacobbe Mantino, Abramo de Balmes, Gian Francesco Burana and others. Giacomo

Zabarella, from 1504 to 1589, followed Averroes in his lectures at the University of Padua,
and found an opponent in Giovanni Francesco Piccolomini

;
Federico Pendasio strove to

blend Averroism with Alexandrianism, and Cesare Cremonini (1552-1631 1. the last repre-
sentative of Averroism in Italy, gave new forms and new tendencies to the doctrines of

his master. His lectures are preserved in the library of St. Marc in Venice, and form

twenty-four large volumes. Cf. Pietro Pomponacci, StudiStorici suUa Scuola di Bologna
t di Padua by Francesco Fiorentino, 1808; P. Pomponacci by B. Podestfi

;
and /'.

J'oi/iponacci e la Scienza by Luigi Ferri, published in the Archicio Storico Italiano,

1871.

Hellenic Aristotelianism, not less than Averroism, was a step toward the emancipa-
tion of the human intellect. The same object was greatly promoted by the School of

Humanists, represented by L. Valla, Poliziano and L. Vives, and by the Platonic revival

through the Academy of Florence, and the translations and the works of Marsiglw



468 ITALIAN PHILOSOPHY.

Ficino; cf. Tiraboschfs Storia della Letteratura Italiana ; Heeren's Geschichte des

Studiums der classkchen Literettur seit dem Wiederaufleben der Wissenschaften, 1797-
1802

;
Renan's op. c.

;
I. Burckhardt's Die Cultur der Renaissance in Italien, 1869;

Von Alfred von Reumont's Geschichte der Stadt Rome 1809; I. Zeller's Italie et fa

Renaissance 1869; and the Edinburgh Review, July 1872 : The Popes and the Italian

Humanists. The Humanist revival, properly speaking, commenced with the advent to

Florence of Manuel Chrysoloras in 1896
;
and it was promoted and illustrated by the

researches and the writings of many scholars, such as Poggio, Filelfo, Aretino, Valla,

Traversari, Vegio, and Tommaso di Sarzana, who afterwards became Pope under the

name of Nicholas V. The Council of Constance, 1414-18, contained among its mem-
bers several of the most learned humanists of the age, and for a time the Papal See

was at the head of the movement for the revival of the study of classical literature.

Prominent among the popes who promoted that revival were Nicholas V., already

mentioned, Martin V., Eugene IV., Pius II., known under the name of Enea Silvio

Piccolomini, and Leo X. To this revival may also be referred the origin of the

Academical bodies and literary associations which formed so characteristic a fea-

ture of the literary life of Italy of that time. Of these associations, those which ield

their meetings in Florence, at the Camaldolese Convent degli Angeli and at the

Augustine Convent dello Spirito, were the most celebrated. The controversy betveeu

the Platonists and Aristotelians of the Age of the Renaissance is described in Do
GeorgiPs Dieitriba by Leo Allatius in Script. Bizant.

;
in Boivin's Querelle des Philo-

sopher du XV. Siecle (Memoires de litterature de l'Academie des Inscriptions, vol II.),

and in Gennadius and Pletho, Aristotelismus und Platonismusin der Griechischen Eirche,

by W. Gass, 1844.

The following are the works of L. Thomeo, the Hellenist : Aristotelis Stagiritwparva

gum vocant naturalia, 1530. Dialogi de Divinalione ; De Animorum ImmortaUtate ;

De Tribus Animorum Vehiculis ; De Nominum Inventione ; De Precibus ; De Com-

pescendo Luctu ; De JEtatum Moribus ; De Relativorum Natura ; De Animorum

Essentia, 1530. Giovanni Pico della Mirandola wrote De Ente et TJno : Twelve books

against Judiciary Astrology ; Heptaplon, or a treatise on Mosaic Philosophy; Regulm

dirigentis hominem in pugna spirituali, and JSfine hundred Theses on Dialectics, moral,

physical, and mathematical sciences, which he defended in public in Rome. His ne-

phew, Giovanni Francesco Pico, held the same doctrines, and wrote in defence of the

book De Ente et I'uo. Cf. Das System des John Pico von Mirandola, by Georg Drey-

dorff, 1858. Girolamo Cardano wrote many works, which were published in ten vol-

umes in quarto in 1663; the principal ones are: De Subtilitate libri xx.
;
De Rerum

Veirielate. He is celebrated for his Formula for solving equations of the third degree.
He is also the author of an autobiography. His doctrines were refuted by Scaligero in

his Exercitationes exotericce, and defended by himself in his Apologia. Cf. Rixner's and

Siber's Beitrilije zur Geschichte der Physiologic im weiteren und engeren Sinne (Leben und

Meinungen ber'uhmter Physiker im 16. und 17. Jahrh., 1819-26). Andrea Cesalpino is

the author of several works on physiology and medicine, Peripateticarum Qua'stionum
libri guinque, and Dwrnonum Investigate Perypatetica. Lorenzo Valla wrote Elegan-
tiarum libri sex, Diedecticee Disputationes, and De Veto Bono. He translated also the Iliad,

Herodotus, and Thucydides. Angelo Poliziano, poet and philosopher, translated the Man-
ual of Epictectus, the Questions and Problems of Ale.rumh r of Aphrodisias, the Aphorisms

of Hijypoc rates, and the Sayings and the Deeds of Xenophon ; he wrote also Parepisto-

raenon, in which he proposed to describe the tree of human knowledge. Ermolao

Barbaro wrote on Themistius, and on the Aristotelian doctrine of the soul
;
Ludovico
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VWesBe Cansis corrvptarum artium, 1531
;
Be Initiis, Sectis el Laudibus PhUosophia,

id.; Be Anima et Vita, 1558. Of the numerous treatises of Leonardo da Yinci the

greater part still remain in manuscript in the Ambrosiau library at Milan. They are

written from right to left, and in such manner that it is necessary to employ a

glass in order to decipher them. Extracts from his MSS. were published in Paris by

Venturi, 1797. Giacomo Nizolio wrote the Antibarba/rus, seu de verts prineipiis et vera

rations phUosophandi contra Pseudo-PhUosopTios, 1553 ;
Giacomo Aconzio, Method ux,

scilicet recta investigandarum tradeiularmiK/ui artium ac scientiarum ratio, 1558

Giacomo Sadoleto, Phaidrus, seu de laudibus Philosophic, 1607
;

Sebastiano Erizzo,

BeW Istrumento e Via inventrice degli Antichi, 1554 ; M. Antonio Mocenigo, Be eo quod
est paradoxa, 1559; Alessandro Piccolomini, VIstrumento della Filosofia, L565

;

sofia naturale, 1562, and Istitvzione morale. According to Tiraboschi, A. Piccolomini

was the first philosopher who used the Italian language in his writings. He was, how-

ever, preceded by T. Golferani, who long before wrote a treatise in that language,
Bella Memoria locale, 13-40. Giovanni Francesco Piccolomini, a nephew of Alessandro,

wrote Be Rerum Befinitionibus, 1600
;
and Unicersa de Mbribus PhUosophia. Here may

also be mentioned G. B. Porta, the author of Be Humana Physiognomia, 1586
;
and Be oc-

cultis literarum notis, seu Be Arte animi sensi occulta alii* significandi, 1593; G. Braiani,

Methodua Scientiarum, 1587; Y. Giorgio Veneto, Be Jlarmonia Mundi, 1525
;
X. Con-

tarini, Be Perfectione rerum, libri sex, 1576
;
G. Mazzoni, Be Triplici Hominum Vita,

1577
;
Be Consensu Aristotelis et Platonin, and In Aristotelis et Platonis universam PhUoao-

phiam Prailudia, 1597; and Valerio die' Valerii, Opus aureum in quo omnia explicantur,

qua' Scientiarum omnium parens Haymundus Luttus tarn in Scientiarum a rbore, quam
arte generali, tradit, 1589.

Bernandino Telesio wrote Be Rerum Natura juxta propria principia, 1586
;
Varii

de naturalib us rebus libelli, 1590; Be his qua in aere fiunt et de terraz-motibus. Quod
animcd universum ab unica anima substantia gubernatur, adversus Galenum, 1590. Cf.

Rixter's and Siber's op. c.
;
also B. Telesio by Fiorentino, 1872. The method pursued by

Telesio he himself thus describes : Sensum videlicet et nos et naturam, aliud praterea
nihil sequuti sumus, qua, summesibi ipsa concors idem semper, et eodem agit inodo, atque
idem semper operatur. Of the origin of the world he says : Remotissimamsciliiut obscu-

rixximamquerem etminime naturali ratione afferendam ; cujus cognitio omnis a x> rmi

pendet, et de qua nihil omnino asserendum sit unquam, quod vel nonipso, vet ipsius simile

perceperit sensu. Francesco Patrizi wrote Bixcussumcs Peripatetics, 1571; Nova de

Vhiversis PhUosophia, in qua Aristotelica methodo non per motum, sed per lucem ml

prima at cmixam ascenditur, 1591
;
Bella Poetica o la Beca istoriale, 1586. Cf. Itixner

and Siber op. cit.

Of the works of Giordano Bruno some are written in Italian and some in Latin.

The former were edited by A. Wagner, Leipzic, 1 829
;
the latter (only in part) by A .

F. Gefrorer, Stuttgart, 1834. The following is the complete catalogue of his writings,
classified according to their chronological order: DArca di No . L570 (unpublished
and lost) ;

Be Sphara, 1576 (id.) ;
Bei Segni dei tempi, 1576 (published and losl

I ; Dd

Anima, 1577 (unpublished and lost); Clems magna, 157S; Dd Predicamenti di Dio,

1579; Be TJmbris ldearum, 1582; Be Compendiosa Architeotura, 15S2; n Candelajo,
a Comedy, 1582

; Purgatorio deW Inferno. L582 (unpublished and lost) ; Explicatio tri-

ginta SigiMorum, 1583
;
La CenadeUe Ccncri, five dialogues, 1584; /' Ua '

'ansa, Prinei-

pio et Uno, 1584; BeVInfinito Universo e Mbndi, 1584; Spaecio deUa bestia trionfante,

1584; Cabala del camllo Pegaseo eon Vagginnta delP cuino CiUenico^ 1585; Degli heroid

Furori, 1585
; Figuratio Aristotelici Audit us phys. , 15b0

; Bialogi duo dc Fal>riciimord<n-
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Us Salernitani prope divina adinventione ad perfeetam Cosmimetrim praxim, 1586
;
Jord.

Bruni inmmnium, 1586
;
Be Lampade combi?iatoria Lulliana, 1587

;
Be Progressu eX

Lampade venatoria Logicorum, 1587; Acrotismus, seu rationes arliculorum physicorum

adversus Aristotelicos, 1587; Oratio Valedictoria Vitembergm habita, 1588; Be Specie-

rum Scrutinio et Lampade combinatoria Baymondi LuUii, 1588
;
Centum et Sexagintu

Articuli adversus Jiujus tempestatis Mathematicos atque PhihsopJws, 1588
;
Oratio conso-

lato?ia habita in obitu Principis Julii Brunsvicensium Bucis, 1589
;
Be Imaginum, Signo-

rum et Idearum Compositione, 1591
;
Be Triplice Minima et Mensura, 1591

; BeMonade,

Numero et Figura, 1591
;
Bererum Imaginibus, 1591 (unpublished and lost) ;

Libro delie

sette arti liberali, 1591 (unpublished) ;
Liber triginta Statuarum, 1591

; Templum

Mnemonidis, 1591
;
Be Multiplier Mundi Vita, 1591 (unpublished and lost) ;

Be Naturae

gestibus (id.) ; Be Principiis Veri (id.) ; Be Astrologia (id.); Be Magia physica; Be

Physica ; Libretto di congiurazioni ; Summa terminorum metaphysicorum, publ. 1609
;

Artificium perorandi, publ. 1612. Of. Bruno oder iiber das naturliche und guttlirfie

Princip der Binge, by Schelling, 1802. Also the introduction of T. Mamiani to the

translation of Schelling's dialogue by the Marchioness M. Florenzi Waddington ;
Bax-

ter's and Siber'sop. cit. Briickerii Historic/, Philosophic, 1744. I. G. BLihle, Commentatio

de Ortu et Progressu Pantheismi inde a Xenaplvone Colofonio prima ejus auilwre usque

ad Spinozam ; Niceron, Memoires pour servir a Vhistoire des hommes illustres
;
C. Steph.

Jordan, Bisquuitia de Jordano Bruno Nolano ; Grail. F. Christiani, Be Studiis Jordan i

Bruni mathematicis ; Kindervater, Beitrdge zur Lebensgeschichte des Jord. Bruno, 1788;

D. Lessman, Giordano Bruno in Cisalpinische Blatter, Tom. 1
; Fiilleborn, Beitrdge

zur Geschichte der Philosoph., 1706; F. I. Clemens, Giordano Bruno und Niclwlaus

von Cum, 1847; John A. Scartazzini, Ein Blutzeuge des Wissens, 1867; Ch. Bar-

tholmes, Jordano Bruno, 1846-47
; George Henry Lewes, History of Philosophy, 1868

;

Sigwart, Spinoza's neuentdeckter Tractat von Gott, 1866; A. Debs, Jordani Bruni Vila

et Scripta, 1844; Lange, Geschichte des MateriaUsmus, 1866; Domenico Berti, Vita

di Giordano Bruno, 1868, which contains the proceedings of Bruno's trial before the

Inquisition of Venice, recently discovered in the archives of that city.

Tommaso Campanula's principal works are as follows : Universe Philosojjhim seu

Metaphysicarum Berum juxta propria dogmata, partes tres, 1638
; Philosophia sensibus

demonstrata et in octo disputationes distincta, adversus eos qui propria arbitratu,

non autem sensata duce natura, philosophati sunt, 1591
;
Bealis Philosophic epibgisticc

partes quatuor, Iiac est de rerum natura, hominum, maribus, etc. His Ovoitas Solis,

a kind of Utopian romance, forms part of the latter work. Be libris propriis et recta

rations studendi Syntagma, 1642
;
Be Sensu rerum et Magia, 1620

;
Be Gentilesimo

non retinendo; Ailieismus triumphatus ; Apologia pro Galileo; Be Monarchist Hispani-

ca; Bisputationum in quatuor partes Philosophic Bealis libri quatuor ; several philo-

sophical poems in Latin and Italian. Cf. Baldachini, Vita e FUosofia di T. Campanella,

1840
;
A. D. Ancona, Introduction to the new edition of Campanula's works, Turin,

1854
;
S. Centofanti, an essay published in the Archivio Storico Italiano,1866 ; Spaventa

and Mamiani, op. cit.
;
also Sigwart, Th. Campanella und seine politischen Ideen, in

the Preuss. Jahrb., 1866; Mile. Louise Colet, CEuvres choisies de Campanella, 1844;^

Pierre Leroux, Encyclopedic nouvelle, and G. Ferrari, Corso sugli Scrittoi'i politici

Italiani, 186-5.

L. Vanini is the author of Amphitheatrum Sterna Providentic, 1615
;
Be admi-

randis Nature, Beginc Beceque mortalium, arcanis, 1616
;
Be Vera Sapientia; Phymco-

Magicum; Be Contemnenda Gloria; Apologia pro Mosaica et Christiana lege. Cf. W. D.

Fuhrmann, Leben und Schicksale, Charakter und Meinungen des L. Vanini, 1800. Eraile
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K^aisse, L. Vanini, sa vie, sa doctrine, et samort ; Extrait des memoires de 1' Acaderni«

des Sciences de Toulose. Arpe, Bayle, and Voltaire in several of their works undertake

the defence of Vanini. Cf. also LaVie et les Si ntiim itfx </< L.Vanini by David Durand,

1717, and Rousselot (Euvrex Philosophujucs de L. Vanini, 1841.

Of all the editions of Machiavelli's works, that of Florence, 1813, in 8 vols. 8vo. is the

fullest and the best. A new edition has been recently published in Florence partly by
Lemmonier and partly by G. Barbera. Of his writings, // Principe^ written in 1514 and

published in 1532, / Discord sidle Deche di T. Licio, and Le Storie Fi"i> ntine are the

most celebrated. Cf. Geschichte der Staatswisxensciutften, by R. von Mohl, 1858
;

Ranke's zur Kritik neuerer Gexchichtshcreiber, 1824
; Macaulay's Essay on Machiavelli in

his Critical and Historical Essays ;
G. Ferrari in his Co/so sugli Scriitori politick ItaManL

and Pasquale St. Mancini, Delia Dottrina politico del Machiaoelli, 1852. See also the life

of Machiavelli published in the Florentine edition cf his works, 1792. The principal

work of Francesco Guicciardini is La Storia d1

Italia, extending from 1490 to 1534, Its

best edition is that of Pisa, 1819, in 10 vols. An edition of his unpublished works has

recently appeared in Florence, under the editorship of G. Canestiini. This valuable

publication contains Le Consklerazioni intorno al Discorso di Nicola Machiaoelli

sopra la prima Deca di T. Lido ; L Ricordi politici e cidli ; I Discorsipolitici ; II Trattato

ei Discord sulia Costituzione della Republica Fiorentirui e sulla riforma del two govemo J

Im Storia di Firenze ; Scelta dalla corrispondenza ufficiale tenuta dal Guicciardini durante

le diverse sue Legazioni ; and il Carteggio, or his correspondence with Princes, Popes,

Cardinals, Ambassadors, and Statesmen of his time. Cf. Ranke's op. cit.
;
Thiers' Ilis-

toire da Gonsulat et de VEmpire—Avertissement ; the Preface by G. Canestrini to the

Opere inedite di Fr. Guicciardini, 1857, and Storia detta Lelteratura Italiana, by Paolo

Emiliano Guidici, 1855, vol. 2. For the works of G. Savonarola, Paolo Sarpi, D. Gian-

noti, P. Paruta, and G. Bottero, cf. G. Ferrari, op. cit. Savonarola was the author

of Compendium totius philosophise tarn naturalis guam moralis, and of Trattato circa tl

reggimento e il govemo della cittd di Firenze, 1542
;
cf. Storia di G. Savonarola by Pas-

quale Villari, 1868. Paolo Sarpi wrote La Storia del Concilia Tridentino, a work whicn

has been translated into Latin, German, French, and English ; also, Opinione ci>m«

debba governarsi la Republica Veneziana, 1680, and many other works, of which a full

catalogue maybe found in the Biografia di Frd Paolo Sarpi by A. Bianchi-Giovini, 1846.

The principal writings of D. Giannoti are Delia Republica di Venezia, 1540
;

DeSa Re-

publica Fiorentina and Opuscoli ; of P. Paruta, Perfezione della vita politici. 1579.

Discord politici, 1600; ofG. Bottero, La Ragione di Stato, 1589. Republica Veiuziana,

1605; Cause della grandezza delle Cittd, and I Princvpi.

The Seventeenth and the Eighteenth Centuries.

The sun of modem philosophy in Ttaly rose at last with Galileo

Galilei (1504-1641), a native of Pisa, and the chief of the School,which

a century before had begun with Leonardo da Vinci. At an early are

Galileo was a professor in the Universities of Pisa and Padua, and

afterwards held the office of mathematician and philosopher at the

Court of Tuseany. He is the true founder of inductive philosophy.

Regarding nature as the great object of science, the autograph book of

the Creator, he held that it cannot be read by authority, nor by any pro-
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cess d priori, but only by means of observation, experiment, measure

and calculation. While, to aid his investigations, he invented tha

hydrostatic balance, the proportional compass, the thermoscope, tha

compound microscope and the telescope, he borrowed from mathema-

tics the formulas, the analyses, the transformation and development
of his discoveries. Applying this method to terrestrial and celestial

mechanics, he made important discoveries in every branch of physical

science, and placed the heliocentric system on a scientific basis. Hav-

ing thus given the death-blow to Scholasticism, he was arrested by the

Inquisition, forced publicly to recant, and to remain under its sur-

veillance for the rest of his life. Speaking of the comparative merit

of Galileo and Bacon, Sir David Brewster says :

" Had Bacon never

lived, the student of nature would have found in the writings and the

works of Galileo not only the principles of inductive philosophy, but

also its practical application to the noblest efforts or invention and

discovery." The eminent scientist Biot, while asserting the- uselessness

of the Baconian method, insists upon the permanent validity of that of

Galileo; and Trouessart declares that in science we are all his

pupils. Galileo founded a School honored by the names of

Torricelli, Viviani, Castelli, Borelli, Cavalieri, Malpighi, Spallanzani,

Morgani, Galvani, Volta and other eminent scientific men, who, follow-

ing his method successively, took the lead in the scientific progress of

Europe. It was due to this activity in science, that the Italian mind
was enabled to resist the oppressive influence of the political and eccle-

siastical servitude, under which Italy labored in the seventeenth and

eighteenth centuries
;
and it was through the example of Galileo, that

physical science never became so predominant, as to exclude the study
of philosophy. Throughout his works he loses no occasion to insist on

efficient and final causes, and on the infinite difference which exists

between the divine and the human intelligence ;
and while he depre-

cates the scepticism, which denies the legitimate power of reason, he

rejects pure rationalism, which knows no limit for human knowledge.
He asserts that beyond all second causes, there must necessarily exist a

First Cause, whose omnipotent and allwise creative energy alone can ex-

plain the origin of the world
;
and he professes faith in that Divine Pro-

vidence which embraces the universe as well as its atoms, like the sun

which diffuses light and heat through all our planetary system, while

at the same time it matures a grain of wheat as perfectly, as if that

were the only object of its action.
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The works of Galileo have recently been published in a complete edition, 1G vols.,

under the editorship of Prof. Eugenic Alberi
;
Le Opere di Galileo Galilei, prima edizione

completa, condutta sugli autentici Manoscntti Palatini, Firenze, 1842-50. This edition

contains the life of Galdeo, written by his pupil Viviani. Among his biographers and

critics may be mentioned Ghilini in his Teatro di uomini I tU raft, 1 (34 7
;
G. V. Rossi iu

his Pinaeotheoa Illustrium Virorum, 1643-48
;
P. Frisi, Elogio di Galileo, 1775, which

was translated into French and inserted in the Supplement de VEncyclopedic de Diderot

and D. Alembert
;

J. Andres in his history of literature and in Saggio di Ua FUosofia di

Galileo, 1776
;
L. Brenna, Vita di Galileo, 1778, which was inserted in the work of

Fabroni : Vita lUdorum doctrina excellentium quiSaculis xvii. et xviii. Jloruerunt, 1778-

1805; T. Tozzetti, inhis Notizie degli aggrandimenti delle Scienzefisu/,, in Toacana, 1780,

in which he published the life of Galileo written by Gherardini, his contemporary ;
C.

Nelli, Vita e Commercio letterario di Galileo, 1797; Bailly, Histoire de VAstronamie

moderne; G. Tiraboschi, Storia delta Letteratura Indiana, 1826-36; Montucla, Histoire

des Mathematiques, 1799
; Libes, Histoire PhilosopMque de Progres de la Physique, 1810;

M. T. Biot, Article Galileo in Bioyraphie universelte, published by Michaud
;
A. Barbier

in his Examen critique et complement des Dictionnaires Historiques lesplus !us, 1820
;

Lord Brougham, Life of Galileo, 1829
;
M. Salfi, in his continuation of the Histoire

litteraire d'ltidie de Ginguene, 1834; G. Cuvier, Histoire des Sciences NatureUes, 1841
;

M. Libri, Histoire des Sciences Mathematiques en Italie, 1841
;

Sir David Brewster,

Lives of Copernicus and Galileo {Edinburgh Review, 1830), Life of Newton, 1855, and the

Martyrs of Science, 1840
;
B. Boncompagni, Intorno ad ulcuni avanzamenti delta Fisica in

Italia nei Secoli 16°el7°, 1840; Whewell, History of the Inductive Sciences, 1837; M. Ma-

rini, Galileo e,VInquisizione, 1850; D. Rezzi, in the Atti dell Academia Pontificia deinuovi

Lined, Dicembre, 1851
;
A. de Reumont, Galilei und Rom, published in his Beitrage zur

Jtalienischen Geschichte, 1853; Ph. Chasles, Galileo Galilei, saVie, son Proces etses Contem-

porains, 1861
; Madden, Galileo and the Inquisition, 18G3

;
J. Bertrand, in his Les Fon-

dateurs de VAstronomie moderne, 1865; Trouessart, in his Galilee, sa Mission scientifique,

saVie et son Proces, 1865; Pauhappe, Galilee, saVie,sesDecouvertesetse\ Travawc, 1866
;

Henry de l'Epinois, Galilee, son Proces, sa Condemnation, d'apres des documents iuedits,

1867, in the Revue des Sciences Historiques ; M. L. de la Rallaye, Galilee, la Science et

VEglise, 1867, in the Revue du Monde Catholique; Chr. J. Jagemann, Geschichte des

Lebens und der Schriflen des Galileo Gcdilei, 1784; Drinkwater, Life of Gali <>>; Selmi,

Nel Trecentesimo Natalizio di Galileo in Pisa, 1864
;
P. Feliciani FUosofia Positiva di I

leo, 1868 ;
E . Wohlwill, Der Inquisition—Process des G. G., 1870

;
Galileo aw! /, is ( ',./,</, , /t -

nation, Rambler (Lond.), Jan. 1852
;
Case of Galileo, Dublin Review, Oct. 1865—specially

worthy of consultation
;
The Martyrdom of Galileo, North British Review, Nov. L860,

in reply to Biot in the Journal des Savants, 1858
;
Abbe Castelnau, Vie, Travaux, Pi

etc. de GalU., Paris, 1870. Th. Henry Martin, Galilee et les Droits dt />> Science, L868.

Galileo's
"
System of the World " was translated into English by Thomas Salusbury,

fol. Lond., 1641.

Giovanni Battista Vico, as the founder of the philosophy of history,

(1668-1744) stands foremost among the philosophers of modern times.

He was born in Naples, and early devoted himself t<> the study of law,

philosophy, philology and history. Living in an age when the philoso-

phy of Descartes had become popular in Italy, he attacked the psycho-
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logical method as the exclusive process of philosophic investigation,

maintained the validity of common sense, and upheld the import-

ance of historic and philological studies. His writings, De Rations

Studiorum, 1708, De Antiquissima Italorum Sapientia, 1710, and

Jus Universale, 1720, containing his De Uno et Universi Juris Prin-

ciple et Fine, his De Constantia Philosopkios and De Constantia Phi-

lologlce, form a sort of introduction to Iris Principii di Scienza JVuova,

1722, in which he develops his theory of the history of civilization.

Of this work, twice re-written, he published two editions, one in 1730,

and another in 1711. In his introductory writings he discusses the

question of method, particularly as applied to moral and juridical

science, and strives to evolve a metaphysical theory from the analysis

of the roots of the Latin language and from the general study of philo-

logy, which, according to him, embraces all the facts of historical experi-

ence. Knowledge consists essentially in a relation of causality be-

tween the knowing principle and the knowable
;
since the mind can

only know that, which it can produce through its own activity ;
that is

to say, the mind can only know those data of experience, which it can

convert into truth by a process of reason. This conversion, in which,

according to Vico, lies the principle of all science, neither the psycho-

logical method, nor the geometrical process introduced by Descartes,
can effect

;
it can only be produced by a method in which certainty

and truth, authority and reason, philology and philosophy become
united and harmonized, so as to embrace the necessary principles of

nature as well as the contingent productions of human activity. To
establish a fact which may be converted into truth, to find a principle
which has its basis in experience and common sense, yet is in harmony
with the eternal order of the universe, is the problem of metaphysics.
This fact or this principle, according to Vico, is to be found in God alone,

the only true "
Ens," who, being an infinite cause, contains in himself

all facts and all intelligence. Thus Divine Providence, acting in no

mysterious way, but through the spontaneous development of human

activity, is the basis of all history, which reveals itself in the evolution

of language, mythology, religion, law and government.
Whether we accept the Mosaic account, which points out a state of

degradation as a consequence of the Fall, or admit a primitive condition

of barbarism, it is certain that at a remote period the human race was

in a condition not far above that of the brutes. Gigantic in stature,

their bodies covered with hair, men roamed through the forests which
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covered the earth, without family, language, laws, or gods. Yet within

them, though latent, there were the principles of humanity, sympathy,

sociability, pudor, honor and liberty, which, called forth by extraordi-

nary events, gradually raised them from animalityto the first condition

of human beings. This awakening was caused l>\ terrific phenomena
of nature, which, stimulating the mind to consciousness, brought a

portion of mankind under the influence of a supernatural power, and

induced a number of individuals, male and female, to take refuge in

caverns and to commence the formation of families. From this point

the dynamic process of civilization was subject t<? certain laws, which

have presided over the development of all history. Prominent among
these laws is that which has produced the universal belief of' all people
in the great principles of religion, marriage and burial, which from

the first became the true foedera humanitatis. This law manifests itself

in all the progress of civilization, which is divided into three different

ages, the divine, the heroic, and the human. The divine age is the

first stage of civilization, when the chief of the family is king and

priest, ruling over his subordinates as the delegate of heaven. It ia

the age of the origin of language, rude and concrete; the age of sacred

or hieroglyphic characters; of right identified with the will of the

gods, and of a jurisprudence identified with theology,
—the age of

idolatry, divination, mythology, auspices and oracles. The heroic age
has its birth when that portion of mankind which had remained in a

savage condition, seeks refuge from the violence of their companions,
still more degraded than themselves, in the homes of those families al-

ready established, and at the feet of the altars erected on the heights.

The new-comers are admitted into the family on condition of becom-

ing servants of their defenders, who now claim to be the offspring of

the gods, and heroes by right of birth and power. Thus the primitive

families are the rulers of the community, enjoying rights which are

not accorded to slaves—such as the solemnity of marriage the pos-

session of land, etc. Gradually the number of slaves increases ; they

become restless under the domination of their masters, who after long

struggle are finally constrained to grant them some of their rights.

Hence the origin of agrarian laws, patronages, serfs, patricians, vas-

sals, and plebeians, and with them the rise of cities, subject to aristo-

cratic government. Meantime language, losing some of its primitive

rudeness, becomes imaginative and mythologic ;
its characters become

more fantastic and universal; law is no longer from the gods, but from
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the heroes, though still identified with force
;
and the duel and retalia'

tion take place of sacerdotal justice. In this period the predominance
of imagination is so great, that general types become represented by
proper names, and accepted as historical characters. Thus the inven-

tive genius of Egyptians finds a personification in Hermes, the heroism

of ancient Greece in Hercules, and its poetry in Homer. So Romulus
and the other kings of ancient Rome, in whom periods of civilization

have been personified, descend to posterity as historical characters.

With the gradual development of democracy the human age appears ;

and with it aristocratic or democratic republics and modern monarchies,
established more or less on the equality of the people. Language be-

comes more and more positive,, and prose and poetry more natural and
more philosophic ; religion loses a great part of its mythological charac-

ter, and tends to morality and to refinement. Civil and political

equality is extended, natural right is considered superior to civil legali-

ty, and private right becomes distinguished from public. In the per-
fection of democratic governments there is only one exception to equali-

ty, and that is wealth. But wealth is the cause of corruption in. those

who possess it, and of envy and passion in those who desire it. Hence
abuse of power, discoids, insurrections, and civil wars, from which

monarchy often arises as a guarantee of public order. Monarchy
failing, the country which is rent by corruption and anarchy will

finally fall by conquest, or, in the absence of conquest, it will relapse
into a state of barbarism equal to that which preceded the divine age,

with the only difference that the first was a barbarism of nature, the

second will be a barbarism of reflection
;
the one is ferocious and

beastly, the other is perfidious and base. Only after a long period of

decadence will that nation again begin the course of civilization, pass-

ing through its different stages, liable again to fall and rise, thus re-

volving in an indefinite series of " Corsi " and "
Ricorsi," which ex-

press the static and the dynamic conditions of human society.

This theory was evolved by Yico from the history of Rome,

making that the typical history of mankind, whose principal fea-

tures are repeated n the histories of all nations. Thus the same

law manifests itself again after the fall of the Roman empire, when

in the dark, the middle ages, and modern times, the divine, the

heroic, and the human ages reappear. Civilization therefore in a

given people, that is to say, their progress from brutal force to

right; from authority to reason, and from selfishness to justice, is
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not the work of legislators and philosophers, not the result of com-

munication with other communities; but it is the spontaneous

Growth of their own activity working under the influence of ex-

terior circumstances. The primitive elements of their civilization

are found only in the structure of their language and mythology, their

poetry and traditions. The " Scienza Xuova," according to Vico, may
be regarded as a natural theology, for it shows the permanent action

of Divine Providence in human history ;
and as a philosophy, for it

establishes the basis of the origin and the development of human

society, points out the origin of its fundamental ideas, and distinguishes

the real from the mythical in the history of nations. This distinction,

so far as it regards the history of Borne, has been fully confirmed by
the more recent researches of Niebuhr, Schwegler, and Mommsen.
The book of Vico may also be regarded as the natural history of

mankind and a philosophy of law, for it gives the principles of ail

historical development and the genesis of the idea of natural right, as

deduced from the common wisdom of the people.

The complete edition of the works of Vico in 6 vols, was published in Milan, 1852-54

(Second Edition), under the editorship of G. Ferrari, the author of J. di O. B.

Vico, 1834, an important work on the New Science. G. Del Giudice published in

1862, Scritti inediti di Vico.. Vico's philosophy gave birth to a considerable branch of

literature containing writings of criticism and exegesis. Among his contemporary

opponents may be mentioned Damiano Romano in his Difesa Storica deUeLeggi Orecht

venule a Roma, contro Vojyinione moderna del Signor Vico, 1736, and in his Lrttere ml

terzo principio della Scienza Nuova, 1749, in which he defends the Greek origin of the

laws contained in the xn. Tables, and opposes the theory on spontaneous formation of

language and civilization. He is also the author of Scicnzo del Pin/to Publico, of the

Origine della Societii and other works, in which he holds doctrines antagonistic to those

of Vico. Finetti in his De Principiis Juris Naturae et Gentium adversus Hobbesiwn,

Pufendorfium, Wolfium et alios, 1777, and in his Sommario deW opposizioTU del sit

ferino, e lafalsitd dello stato ferino attacks the doctrines of Vico on the origin of civiliza-

tion. His defense was undertaken by Emanuele Duni in his Origiru i progressi d*

tmh'no, edelgoverno civile di Roma. 1763, and in his La Scienza del < 'osl

del Diritto Universale, 1775; also by Ganassoni in his Memoria in difesa del Pri

dil Vico suW origine dette xn. Tavole; and Rogadei id. his BeW antico stato dei .

WItalia Cixtiht riiui. Among Vico's followers and imitators may be mentioned Ghv

Stellini, in his De Ortu et Prpgressu morum, 1740, and in his EtJiica, L764; Mario

Pagano, the patriot who suffered death for his adhesion to the Parthenopean Republic,

in his Baggi politici del Prineipii, Progressot Deeadensa ddU Societd, 1785; Vincenzo

Cuoco, in his Platont in lUili.it. 1804; Gaetano Filangeri, in his S

1780-85, who adopts many of the principles of Vico, and particularly that 01 tl

nal incommunicability of primitive myths among different people, and spontaneous

origin of historical manifestations
;
and Melchiore Delfico who, in his THoereAt ntivt :>

Kirattcrc ddla Cfiuriapmdema Romano- e dC suoi oultori, 1796, exaggerates the princi-
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pies of Vico and falls into a system of historical scepticism. Ugo Foscolo in his Dis.

corso deW Origine e deW Uffizio deUa Letteratura adopted the doctrines of Vico on th«

origin and the nature of language as well as society and civil government. Catalda

Janelli, one of the most eminent critics of Vico, in his SuUa Natura e Necessitd deBa

Scienza delle Cose e deUe Storie umane, 1817, gives the critical analysis of the historical

Synthesis, as expressed in the Scienza Nuova. of the original and spontaneous growth
of different civilizations. He introduces the three ages of the senses, imagination and

reason in history, corresponding to the divine, heroic, and human ages of Vico, and char-

acterizes the last age by the development of Telosofia and Etiologia, the former the

science of finalities, the latter that of causalities. G. D. Romagnosi in his Osservazioni

sulla Scienza Nuova, 1821, and other works, examines the doctrines of Vico from a criti-

cal point of view, and while he accepts some of his principles he rejects his funda-

mental idea of the spontaneity of the growth of civilization, and holds that this

is always the result of a derivation from another people. Luigi Tonti in his Saggio

sopra la Scienza Nuova, 1835, makes a philosophical exposition of the doctrines of

Vico, and dwells particularly on the relations existing between Vico, Machiavelli, Gra-

vina, Herder, and other jurists and philosophers. F. Predari undertook the edition of

Vico's works in 1835, but he published only one volume, in which he gave an historical

analysis of Vico's mind in relation to the science of civilization. C. Cattaneo, in

his Vico e V Italia, 1862 (in the Politecnico), holds that Vico succeeded in fusing to-

gether MachiavehTs doctrine of the supremacy of self-interest with that of the supre-

macy of reason, as defined by Grotius. N. Tommas^o, in Studi critici, 1843, main-

tains that the idea of progress is apparent in the Scienza Nuova, in which, although
the course of history is fixed within the limits of a certain orbit determined by the law

of the Cord and Ricorsi, this orbit is not limited, and may become wider and wider in

the progress of time. T. Mamiani, in his Rinnovamento della Filosofia antica Italiana,

1834, adopted the criterium of the conversion of fact into truth as expressed by Vico,

his doctrine on the unity, identity, and continuity of force, the spontaneity of motion

as belonging to a principle inherent to every atom independently of the mass, and the

idea of the indivisible, indefinite, and immovable, as evolved from phenomenical reality.

And so Rosmini and Gioberti have in their various works endeavored to bring his

authority to the support of their theories, while S. Centofanti, in his Fomnola logica

detta Filosofia della Storia, 1845, follows Vico in considering historical reality in its ideal

genesis, in ascending from experience to the philosophical idea of history, and in con-

necting under one principle the cosmic, psychologic, and social orders. F.

Carmignani, in his Storia delV Origini e dei Progressi detta Filosofia del Diritto, 1851,

attributes to him the origin of a true philosophy of jurisprudence, and E. Amari,
in his Critica di una Scienza delle legislazwni comparate, 1857, gives a complete analysis

of his doctrines having relation to the philosophical and historical department of com-

parative legislation. A. De Carlo, in his Filosofia secondo i Principii di Vico and La
Mente d' Italia e G. B. Vico, 1855

;
Vito Fornari, in his Della Vita di Crista, 1869

;
G.

Zocchi, in his Studi sopra T. Rossi, 1865
;
A. Galasso, in his Del Sistema Hegeliano,

1867, and Del Metodo Stonco del Vico, 1868
;
B. Spaventa, Fiorentino, Vera, Bertini,

Conti. Franchi, Mazzarella and others have either adopted some of the fundamental

principles of Vico, or subjected his doctrine to critical examination. More recently

P. Siciliani, in his Sid Rinnovamento deUa Filosofia positiva in Italia, 1871, having exa-

mined all the principal systems of philosophy, rejects them all, and contends that the

reconciliation of modern positivism with ancient idealism can only be effected through
the doctrines of Vico, from which he strives to develop not only a historical philosophy,
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but a logical and metaphysical doctrine. Siciliani is also the author of Dante, fffffflinr

e Vico, 1805. Other works of criticism on the philosophy of Vico are Colangelo's

Consideraziord sxdla Scienza Nuova, 1821
;
G. De Cesare's Bommario delli dottrim dd

Vico, 1826; S. Gallotti's Princlpii di una Scienza Nuova di G. B. Vico, 1836; P. Jolus

Studio sul Vico, 1841
;
P. S. Mancini's Intomo alia FHosofia dd Dmtto, 1 *41

;
Delia Valle's

Siyyt sulla Scienza detta Storia, 1844; G. Rocco's Eloffio Storico di G. B. Vico, 1-44;
D. D'Ondes Reggio's Introduzione ai Principii ddle I

rmwu >•<•'
td, 1851

;
C. Marini's G.

B. Vico al cospetto dd Secolo 19% 1852
;
C. GianiV J)dV I

r
nieo Prineipio e ddV Unioo Fine

deW Uhwerso Diritto, 1855; E. Fagnanfs Delia necemtd < ddV uso delia JXvinaeione

testificata datta Scienza Nuova diVico, 1857; B. FontanaV La FSosqfla neBa Storia, 18

J. Merletta's G.B. Vico e la Sapienza antichissioia deyli Italutui, 1809; (i. De Luca'e

Sayyio ontohyico sidle dottrine ddV Aguinate e del Vico, 1870
;
C. Cantoni's Q. II. Vico,

1807. In Germany the philosophy of Vico found interpreters in F. K. Savigny in his

Ntebuhr, 1842
;
E. Gans in his preface to HeyePs Philosophy of History ; G. Jacoby in his

Vantoni uber Vico, 1869
;
F. A. Wolff in the Miuieum der Altertfiumswis**. nschaft . 1807

;

G. Orelli in hisVico and NiebuJir, 1810
;
G. Weber, the translator of the 8cu ma Nttota,

1822
;
Goschel in the Zerstreute Blatter, 1837

;
Cauer in the Germanic Max, tun, 1857

;

and C. E. Muller. the translator of Vico's minor works, 1854. In France, M. Michelet has

interpreted his doctrines in his Principes de la Philosophie de PHidoin
,
1827

; Ballauche,

in his Proleyomenes a la Palingenesie Sociale, and in his Orphee, 1830
; V. Cousin, in his

Introduction a PHistoire de la Philosophic, 1831
;
Lerminior. in his Introduction generate

a PHistoire du Droit, 1829
; Jouffroy, in his Melanges PhUosophiques, 1834

; Bouchez,
in his Introduction a la Science de PHistoire, 1844; the anonymous author of la Science

Nouvellepar Vico, 1844
;
Adam Franck, in. the Joumcddes Savants, 1867; H. de Ferron,

in his TMorie du Proyres, 1869
; Vacherot. in his Science et Conscience, 1870; F. Lau-

rent, in his Etudes sur PHistoire de PHumanite, vol. xviii, 1870; Barthlomess, in the

Dictionnaire des Sciences PhUosophigues, vol. vi.
;
F. Boullier in his Histoire de la Ph /

Cartesienne, 1854
;

C. Renouvier. in his Manud de la Philosophie Modi me. 1842
;
and A.

Comte in his letterto John St. Mill. Gf. Littre, A. Comte et la Philosophie Positive, 1861.

Among the English philosophers, John Stuart Mill has given attention to the historical

principles of Vico in his System of Loyic. Cf Vico's
" N w Science and Audi id Wisdom of

Italians,'" in Foreign Iieview, Lond., voL v., p. 380
; Foreign Quarterly Review, xxxir.,

289.

The philosophic revolution which began with Descartes in Frai

soon extended to Italy and manifested itself in the tw< » f< >rni> I I Vycho-

logism (or Idealism), and Sensualism,—represented by Descartes and

Malebranche on the one side, and by Locke and Condillac on the other.

Among the followers of the Psychologism of Descartes were Tommaso Cornelia (d,

1684), who in his Progyuinasmat.a Phi/xica, 1033, tried to blend t' of Te-

lesio with the method of the French philosopher; Michelangelo Fardella (b. 1650 . t lie

friend of Arnauld and Malebranche, and the author of Universal Ph&osophia
-

1091
;
Paolo Doria. who in his Difesa deUa Metafisica, 17-12, opposed the doctrines of

Locke; Constantino Grim aid i. who in his Discussioni Fstortche, Teofogichi < FHosofiche,

1725, vindicated the Cartesian philosophy against the attacks of the Aristotelians <>f

his age ;
and Fortunato da Brescia, the author of PhSoaophia Mentis methodic* lractaUt\

1749. Among the opponents of Aristotle may also be mentioned S. Basso, PhUosophia
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Natural-is adversus Aristotdem, libri 12, 1621. The following writers belong to th©

school of Descartes through their affinities with Malebranche : Cardinal Gerdil (1718-

1802), who held to the vision of ideas in the divine mind, and opposed the Sensualism

of Locke, the Ontologism of Wolff, and the Pantheism of Spinoza. Among his numerous

works the following relate to phdosophical subjects : LHmmaterialite de fame demontre

contre Locke ; Defense du sentiment du P. Malebranche—sur la nature et Vorigine des

idees contre V examen de Mr. Locke ; Anti-Emile, or, Reflexions sur la theorie et la pra-

tique de Veducation contre les principes de Rousseau; Traite des combats singuliers ;

Biscours philosophiques sur Vliomme ; Bimostrazione matematica contro Veternitd della

materia ; DelV infinito Assoluto considerato nella grandezza ; Esame e confutazione dei

primipii della FUosofia Wolfiana ; Introduzione alio Studio della Rdigione : Tommaso

Rossi, contemporary of Vico, and author of La Mente Sovrana ; Vincenzo Miceli, who

in the beginning of the eighteenth century strove to reconcile Christian idealism with

the Eleatic doctrines, and whose system may be found in V. Di Gioanni's work : Miceli,

ovvero deW Ente Uno e Reale, 18(34; V. Palmieri, who defended Christianity against the

materialistic doctrines of Freret and other French writers
; Carli, who in his Elemeuti

di Morale. 1741, attempted a philosophical confutation of Rousseau on the inequality

of men; T. V. Falletti, who, in his work on Condillac, established the principle of know-

ledge on the idea of being as evolved from the Ego; Draghetti, who founded his

Psychology on moral instinct and reason; G. Torelli, in his treatise Be MMh, 1758;

V. Chiavacci in his Saggio sulla grandezza di Bio ; C. Degli Orazi in his Metodo uni-

versale di JUosofare, 1788*
;
E. Pini (1750-1815), author of the Protologia, a Latin work,

in which he established all principles of knowledge and morality on the unity of the

Divine Nature
;
P. Giovenale, who in his Solis intdligentias, cui non succedit nox, lumen

indeficiens ac inextinguibile illuminans onvnem Iwminem, 1746, sought in divine illumina-

tion the source of all science
; Tellino, who in his Theses Phihsophicai de Infinito, 1660,

ascended to the idea of the Infinite as the principle of all knowledge ;
a principle which

was also regarded as transcendental by Pasqualigo in Bisputationes Metaphysical, 1616,

by M. Terralavoro in Metaphysica, 1672, and by R. G. Boschovich in Sulla Legge di Con-

tinuitd, 1750.

While the preceding writers were characterized by a Platonic tendency, the follow-

ing professed themselves disciples of Aristotle : J. Liceto, in his Be Ortu Animm Humance,

1592
;
Be InteUectu Agente, 1627. Be Lucernis antiquorum reconditis ; Be Annulis anli-

guis; Apologia pro Aristotele Atheismi accusato ; Be Pietate Aristotelis ; G. Polizzo, in

his Philosophical Bisputationes, 1673
;
A. Andrioli, in his PhUosophia Experimental^, 1703

;

F. Langhi, in his Novissima Pliilosophia, 1679
;
G. Morandi, in his Cursus Philosojmici,

1667
;
A. Maso. in his Theatrum Philosophicum, 1653

;
S. Serbelloni, in his PMhsophia,

1657
;

S. Spinola, in his Novissima Pliilosophia, 1673
;
G. Ambrosini, in his Methodus

inveniiva, 1625
;
G. B. De Benedetti, in his PhUosophia Peripatetics, 1688

;
A. Rocco, in

his EsercitazUmifiiosofiche, 1633. As Empiricists more independent of scholastic influence

may be mentioned G. A. Borelli, the eminent scientist, in his great work, Be Motu Anima-

lium, 1630, in which animal mechanics were established on scientific principles ;
L. Maga-

lotti,' in his Lettere famigliari against Atheism, 1637
;
G. Grandi, author of a Logic in

which he opposed Scholasticism, 1695, and of Biacresi, in which he refuted the doc-

trines of P. Ceva, as expressed in his PhUosophia Novo-Antiqua, 1726, a work written in

Latin verses, intended as a confutation of Gassendi, Descartes, and Copernicus ;
M. A.

Severino, who in his Pansofia, 1650, strove to investigate nature through the study of

ancient monuments. G. G. Magneno preceded Gassendi in the restoration of the

atomistic philosophy in his Bemocritus reviviscens, and in Be Restauratio?ie Philosophic
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Dem. Epicures, 1048
;
G. M. Ciassi anticipated Leibnitz in the doctrine of Monades, in

his Intomo (die Forze Vive, 1678, and F. Algarotti called the attention of his contem-

poraries to the works of Xewtcn in his Newtonia-Ttiamo, 1733. The philosophy of Wolff

found an exponent in the author of InstitlUiones PhUosopMlE Wb&fiaiUB, L754, and the

doctrine of Leibnitz was interpreted in the works of B. Trevisani and T. Cattaneo.

Meanwhile the questions as to the soul of animals, and the union of the soul with the

body, were treated by G. Cadonici in Dissirtuzione epistolare, 1768; P. Fassoni. in IAbro

suW anima delle bestie ; L. Barbini, Nuovo Sistema intorno off anima dei L750;

J. H. Sbaragli, Entelechia, sen anima sensitivu brutorum d< unmsirutu omt.ru Cartemum,
1716

;
P. D. Pino, Trattato sojrra Vessenza deW anima delle bestie, 1766 ; C. Vitale,

JUunione delV anima col corpo, 1775
;
P. Papi, SuW anima delk- bestie, 1 ?«<<;

•
<;. p. Monti,

Anima brutorum, 1742
;
B. Corte, Sul tempo in cui si infonde Vanima nelfeto, 1702.

With the beginning of the eighteenth century, Empiricism was

greatly extended. At first it remained independent, but it soon fell

under the influence of the doctrines of Locke and Condillac.

Among the early Empiricists of that age may be mentioned De Martini. Logica sen

Ars cogitandi, 1728; A. FugineJli, Principia Metaphysics gemm trica m thodo p< rtraetata,

1755; A. Visconti, T/ieses ex Universa Philosophia, 1741
;
A. Sanctis, DeUe pussioni t vizi

deW intslletto ; C. Fromond, Nova Introductio ad PhUosophiam, 1718; N. Spedalieri, Dei

Diritti deW Uomo, 1791; F. M. Zanotti, philosophical works, 1763; F. Longano, Dt
: '

Uomo naturale, 1764
;
G. Boccalossi, Sulla Riflessktne, 1788

;
I. M. Ainati. Ethica ex tem-

pore concinnata, 1721; P. Verri, philosophical works, 1788; C. Baldinotti, Tenta/mw/um

Metaphysicorum, LibriS, and De Recta Humance Mentis Institutkme, 1787; G. Tettoni,

Prinoipii del Diritto naturale, 1771
;
G. Capocasale, Cursus Philosophic/*. 1 792

;
I. Bian-

chi, Meditazioni ; L. A. Muratori, the author of the Annals of Italy, and of DeUt Forze

deW Intendimento, 1745, Delia Forza della Fantasia, and La Filosojia Moralt . 1735 ; G.V.

Gravina. the author of De Origine Juris Romuni, 1700, and La liag'mnt 1704.

The influence of the Sensualistic School of France was chiefly introduced into Italy

through the translation of Locke's "
Essay on the Understanding'

1 ''

by Francesco Soave,

a member of the Order of the Somaschi, and the author of Instituzioni di Logica,

Metafisica e Morale, 1810, and of many other philosophical works, ail moulded on the

philosophy of Locke. His Instituzioni have long been the text-book of philosophical

instruction in the Colleges of Xorthern Italy. The translations of the writings of

Bonnet, D'Alembert, Rousseau, Helvetius, Holbach, De Tracy, and. above all, the

philosophical works of Condillac gave a powerful impulse to the doctrine, and the

philosophy of the senses became predominant in the universities and colleges of the

Peninsula. The personal influence of Condillac, who resided for ten years at the Court

of Parma as tutor to a Bourbon prince, greatly contributed to this result. The

philosophical text-books written in Latin by P. Mako and S. Storcheneau, both German

writers, also greatly added to the propagation of Sensualism in the Italian Schools.

Among the representatives of this philosophy may be mentioned, besides Soave already

named, G. C. Bini, Lettere Teologiche e Metafisiche, 1746
; Pavesi, Elem nta I \h I \-

physices, et Phil. Moralis, 1793
;
F. Barkovich. Saggio Slide pussioni ; C. Rezzouico, SvMa

Filosojia del Secolo 18°, 1778; M. De Toransn. InAMtozkmi di Metafisica, lsni
;

I. Valdas-

tri, Lez'xuti diiiuuh'si (Idle Idee, 1807; T. V. Lomonaoo, AnaUsi d iibUitd, 1809 ;

P. Schedoni, Delle morali influenze, 1810; Cestari, Tentativo secondo < lerazione

delle Scienze, 1804; I. Abba, Elementa Logices et Metaphysics, l^2'.\ Dell* Cognieioni
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urnane, 1802, and Letters a Filomato sulle credenze primitive, 1835
;
and Pasio, Elementa

Philosophies Moralis. On the same basis Cicognara sought to establish ^Esthetics, in

his Bel Bello, 1815
;
M. Cesarotti, Philology, in his Sulla Filosofia dette Seienze, 1806

;
P.

Costa, Rhetoric, in his Del modo di com/porre le idee, and P. Borrelli, under the name of

Lallebasque, Psychology, in his Principii della Genealogia del Pensiero, 1817.

To counteract these materialistic tendencies, some writers endeav-

ored to construct a philosophy on the basis of Revelation, while others

sought refuge in a kind of Eclecticism.

Among the first may be mentioned Premoli, Be existentia Bei, 1754
;
G. B. Riccioli,

Be distinctume entium in Beo et in creaturis, 1709
;
F. M. Sicco, Logical et Metaph. Insti-

tuUones, 1741; P. A Semery, Trimnium PMosopMmm, 1708; G. A. Ferrari, Philoso-

phia Peripatetica adversus veteres et recensiores prmertim Philosophos, 1748; and G.

Leti, Nihil sub Sole Novum, and Be unico rerum naturalium formali principio, sen <U

Spiritu Materiali, 1718. Among the second class were Ceva, already mentioned;
Maria C. Agnesi, Propositiones Philosophic®, 1738; E. Corsini, Institutiones Philosophical
ac Jlatematicce, 1731; G. Gorini, Antropologia, 1758; Luini, Meditazione Filosofica,

1778; C. I. Ansaldi, Riflessioni sulla Filosofia Morale, 1738, Be lraditk»ie principiorum

legis naturalis, 1742, and Vindicim Maupertuisiana, 1754
;
G. B. Scarella, Elementa

Logicce, Ontologice, Psycologice et Teologicv naturalis, 1762
;
and above all, Antonio Geno-

vesi (1712-1769) in his Elementa Metaphysices, 1763
;
Elementorum Artis Logico-Criti<xe,

1759; Instituzioni delle Seienze Metafisiche ; Logim pei Giovanetti; Biceosina or moral

science
;
Meditazioni Filosofiche ; Elementi di Fisica sperimentale ; and in his Lezioni di

Commereio e di Economia Civile, which work contains his lectures on political economy,
delivered from the chair established in the University of Naples, in 1754, by his

friend Interi, a wealthy Florentine who resided in that city. To this same Schoo)

may be referred J. Galiani, the author of Trattato della moneta, 1750, and the

Bkdogues stir le Commerce de He, 1770
;
F. Bianchini, who, in his Storia Universale,

1697, strove to separate history from its legendary elements by a philosophic interpre-

tation of ancient monuments
;

P. Giannone, who, in his Storia civile del Regno di

Napoli, 1724, put in evidence the usurpations of the Church over the State, and boldly

asserted the independence of the latter
;
and Cesare Beccaria, the author of Bei Belittt

e delle Pene, 1764—a work which, more than any other, has contributed to a radical re-

form of penal law in Europe. Cf . Storia deila Letteratura Italiana di G. Tiraboschi,

1826-36
;
Bella Storia e deW Indole d'ogni Filosofia di A. Cromaziano (Appiano Buona-

fede), 1782-84; Bella RisUmirazione d'ogni Filosofia nei Secoli 15°, 16°, 17°, by the same

writer, 1785-89
;
BeW Origine e Progresso d'ogni Letteratura, by G. Andres

;
/ Secoli

della Letteratura Italiana, di G. B. Corniani continuata da S. Ticozzi e C. Ugoni, 1856
;

Storia della Letteratura Italiana nel Secolo 18
3

,
di A Lombardi, 1827; Histoire litteraire

(TItalic, par P. L. Ginguene—continuee par F. Salfi, 1834; Storia della Letteratura

Italiana, di G. Maffei, 1853
;

Storia della Letteratura Italiana, di P. Eniiliani Giudici,

1 855. Cf . also Supplementi alia Storia della Filosofia di Tennemann, by Romagnosi and

Poli, 1834. On Genovesi cf. Cenovesi by S. Racciopi, 1871, and on Beccaria Beccaria

t, il Biritto Penale by C. Cantu, 1863.

Contemporary Philosophy.

The predominance of French philosophy, in the eighteenth and in
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the early part of the nineteenth century, made the ideas of the French

encyclopaedists and sensualists popular among the more advanced

thinkers of Italy. The progress of natural science, of jurisprudence
and political economy contributed to foster the habit of mental inde-

pendence, while the national spirit which had penetrated Italian litera-

ture from the age of Dante, became more powerful than ever, especially

through the writings of Vittorio Alfieri, who, in his MisogaUo, earnestly

opposed the prevailing influence of French thought, and in his trage-

dies strove to excite his countrymen to noble and independent deeds

by the dramatic representation of ancient patriotism. This spirit

was afterwards kept alive by the poetry of Ugo Foscolo and Giacomo

Leopardi, the satires of Parini and Giusti, the political writings of

Mazzini, the historical novels of Guerrazzi and Azeglio, the tragedies

of Manzoni and Niccoiini, Und the historical works of Carlo Troya,

Colletta, Carlo Botta, and Cesare Balbo. But no department of mental

activity contributed so powerfully to the advance of the national sen-

timent as philosophy, which, embodying the aspirations of the people,

aimed to give them a scientific basis and a rational direction. In its

development it passed through the same phases as in France, England,
and Germany, adjusting itself to the wants of the country, yet keeping
on the whole an independent character. The Italian contemporary

philosophy may be divided as follows : 1. Empiricism. 2. Criticism.

3. Idealism. 4. Ontologism. 5. Absolute Idealism or Ilegelianism.

6. Scholasticism. 7. Positivism.

I. Empiricism. Of this School Melchiorre Gioja (1767-1S29) is

the first representative. He was born in Piacenza, and early devoted

himself to the cause of liberty and national independence. With the

advent of Napoleon in Italy he entered public life, and advocated a

Itepublican government. Under the Cisalpine Republic he was ap-

pointed historiographer and director of national statistics. With the

fall of Napoleon he retired from office; and twice suffered imprison-
ment for his liberal views. Accepting the doctrines of Locke and

Condillac, Gioja strove to apply them to the social and economic

sciences in the defence of human rights, and the promotion of wealth,

and happiness among the people. In his El&mervti di Fzlosojia, 1818,

he defines the nature of external observation, and describe- its methods

its instruments, its rules, and the other means through which its sphere

maybe extended. The foundation of all science, according to him,

ties in the science of Statistics, which supplies the phenomena of scien*
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tific investigation, classifies them, and brings them under general laws.

Thus Statistic embraces nature and mind, man and society ;
it origi-

nates iu philosophy and ends in politics, to which it reveals the eco-

nomic resources of nations, wealth, poverty, education, ignorance, virtue,

and vice. This process he follows in his Fllosojia della Statistica, 1820,

in which he reduces all economic and political phenomena to certain

fundamental categories, the bases of social science, and the criteria of

productive forces in society. He follows the same method in defining

the nature of social merit in his Del Merito e delle Ricompense,1818 ;

fixing its constituent elements, he verifies them in the history of nations,

and by their presence or absence traces the different degrees of their

civilization. A follower of Condillac in psychology, Gioja is the disci-

ple of Bacon in his method, and of Bentham in his morals. The gen-

eral good constitutes the source of duty, right, and virtue
;
even self-

sacrifice springs from utility. Imagination and illusion play a gre^t

part in human life, indeed it is only through these faculties that man

excels other animals. Through them he loves fame, wealth, and power,

his greatest motives to action. Virtue itself finds its best compensation

in illusion, and religion has in the eyes of a true statesman no other

value than the influence it exerts on the people. Gioja wrote also

Teoria Civile e Penale del Bivorzio ; Indole, Estensione e Vantaggi

della Statistica ; Nuovo Prospetto delle Scienze Economiehe ; Ideolo-

gia, 1822
;
and 11 Nuovo Galateo. Cf. Elogio Storico di M. Gioja,

by Pomagnosi, 1829, Biscorso su Gioja, by Falco, 1866, and Essai

sur rilistoiredela Philosophie en Italie au Bix-Neuvieme Siecle,by

Louis Ferri, 1869.

Gian Domenico Romagnosi (1761-1835), the eminent jurist, marks a

step in advance in the empiric philosophy. He was born in Piacenza,

supported the government of Kapoleon in Lombardy, and held a pro-

fessorship of jurisprudence in Parma, Pisa, and Milan. In 1818 he

was tried for treason against Austria, and acquitted. His psychologic

doctrines are contained in his Che Cosa e la Mente Sana, 1827 ;
La

Suprema Economia delV Umano Sapere, 1828
;
Vedutefondamentali

suir Arte logica, 1832 ;
Bottrine della Eagione. While he admits the

general tenets of Condillac, he rejects the notion that our ideas are

but transformed sensations. He recognizes in the mind a specific

sense, the logical, to which he attributes the formation of universal

ideas and ideal syntheses. It is this faculty which perceives differ-

ences and totalities, as well as all relations which form the chain of
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creation. The harmony between the faculties of the mind and the

forces of nature is the foundation of all philosophy. It is through
the logical sense that that harmony is reached, and the connection and

co-ordination of mind and nature are effected. Its sphere, however,

is limited to experience, and is therefore essentially phenomenal. The

reality of nature, cause, substance and force escapes our mind. Mora*.

obligation arises from the necessary conjunction of our actions with

the laws of nature, in reference to our own perfection. The ideal of

this perfection, formed from experience and reason, constitutes the ra-

tional necessity of moral order. Right is the power of doing whatever

is in accordance with that order; hence right is subordinate to duty.

Hence, too, human rights are inalienable and immutable
; they are not

created by law, but originate in nature, and culminate in reason.

Civil society is the child of nature and reason, and not the offspring of

in arbitrary contract, as Rousseau believed. Civilization is the citation

of the collective intelligence, in the pursuit of the ends established by
nature. It is both internal and external

;
the first is the result of the

circumstances amidst which a nation may find itself, in relation to its

own perfection ;
the second is transmitted from one people to another,

and modified by local causes. As a general rule, civilization is always

exteriorly transmitted through colonies or conquest, or communicated

by Thesmothetes (law-givers), foreign or native. Romagnosi develops
these ideas in his Introduzione alio /Studio del Diritto Publico Univer-

sale, 1805
; Prmcipii delta Scienza del Diritto, 1820

;
Delia Natura

e dd Fattovi delV Incivilimmto, 1832. His Delia Genesidel Diritto

Penale, 1791, in which he limits the right of punishment to the neces-

sity of social defence, has contributed, not less than the work of Bec-

caria on crimes and punishments, to the reform of penal law in Europe
since the beginning of the present century. A complete edition of Eto-

magnosi's works was published in Milan, lSlO, under the editorship of

A. De Giorgi. Cf. La Mente di G. D. Homagnosi by G. Ferrari,

1835, his Biografia by C. Cantu, 1861, and Ferri, op. cit.

2. Criticism. This philosophic scheme proposes to establish the

validity of knowledge by the analysis of thought. Its chief Italian

representative is Pasquale Galuppi (1770-1846). He was born in

Calabria, and held a professorship of philosophy in the University of

Naples. A student of Descartes, Locke, Condillac, and Kant, he di-

rected his attention chiefly to psychology, which in connection with

ideokgy constitutes, according to him, all metaphysical science. Phi
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losophy is the science of thought in its relation to knowledge and to

action
;
hence it is theoretical or practical. The former embraces, 1.

Pure Logic, which occupies itself with thought, that is, with theform
of knowledge which is independent of experience. 2. Ideology and

Psychology, the science of thought and of its causes, and, 3. Mixed

Logic, which considers empiric thoughts, the matter of knowledge, and

unites the principles of pure reason with the data given by sensations.

Practical philosophy, or Ethics, considers thought in relation to the

will, the motives and rules of its actions. To this Natural Theology is

added, which from the conditional evolves the unconditional and from

the relative the absolute. Philosophy from another point of view may
also be divided into subjective and objective, as its object is the mind

itself, or the relations which mute it to the external world. The fun-

damental problem of philosophy is found in the question of the reality

of knowledge. Rejecting the solution of it given by Locke and Con-

dillac, he accepts the distinction of Kant between the form and the

matter, the pure and the empiric elements in human thought ;
but he

insists that by making the former the product of the mind, the philo-

sopher of Konigsberg rendered it a merely subjective function, made

knowledge entirely subjective, and paved the way for the Scepticism

of Hume. Realism in knowledge can only be obtained from the

assumption of two principles : 1st, the immediate consciousness of the

Ego ; 2d, the objectivity of sensation. The consciousness of the sub-

stantiality of the Ego is inseparable from the modifications of our

sensibility ;
at the same time sensation, either internal or external, is

not merely a modification of our existence, but is essentially objective ;

it affects the subject and contains the object. Our mind is thus in di-

rect communication with itself and the external world through a rela-

tion which is not arbitrary, as Reid supposed, but essential, necessary,

and direct. This relation is expressed in the immediate sentiment of

the metaphysical unity of the Ego, which thus becomes the foundation

of knowledge. From the primitive consciousness of the Ego, and of

the non-Ego, the mind rises to distinct ideas through reflection, aided

by analysis and synthesis
—the analysis preceding the synthesis

—by dis-

tinguishing the sensation both from the Ego, and the object which pro-

duced it. Thus an idea is essentially an analytic product, although

it may be considered as synthetic, in relation to the substantial unity of

the Ego in which it is formed.

Although all knowledge of reality is developed from the conscious-
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ness of experience, there is a previous element in the mind which

renders that development possible. This element is subjective, that is,

it is given by the mind itself in its own activity, and consists in the

immediate perception of the identity of our ideas, from which arises

metaphysical evidence or logical necessity, which forms the basis of

all philosophical reasoning and scientific certainty. Thus every judg-
' ment based on logical necessity proceeds from the principle of iden-

tity, which in its negative form becomes the principle of contradic-

tion. It is therefore analytical ; indeed no synthetic judgment d

priori is admissible, and those which were held as such by Kant

may all be reduced to analytical ones, in which the attribute is

contained in the subject, and which therefore are based on identity.

General ideas are all the product of comparison and abstraction
;
none

of them are innate, although they are all natural, that is to say, the

product of mental activity. Thus from the perception of bodies the

mind evolves the ideas of plurality, extension, and solidity ;
from

these the idea of matter; and through further analysis, those of sub'

stance, causality, time and space. They are all analytical, subjective
and objective ; analytic because derived through analysis from identity,

subjective because elaborated by the activity of the mind out of its own

consciousness, and objective because contained in the objective percep-
tions of sensibility.

A spiritualist in psychology, Galuppi maintains the unity, the

simplicity, the indivisibility and the immortality of the human

soul, which he considers as a substantial force, developing into

various faculties as it becomes modified by diverse surround ing< -ire u in-

stances, from the consciousness of the Ego and of the non-Ego rising

to abstract and universal principles. Remaining, however, within the

bonds of empiricism, though he places the human mind above nature,

yet he also holds that it cannot attain to the knowledge of its own

essence, or of the essence of matter, nor understand the origin of the

universe, and the processes of its development. In Ethics he rejects

both the doctrine of Ilelvetius, which founds morality on the instinct

of pleasure, and that of Wolff and Romagnosi, who derive its essence

from our natural longing for perfection. First among modem philo-

sophers of Italy, he established with Kant the absolute obligation of

moral law, and its pre-eminence above self-interest and Belf perfection.

Happiness is a motive to our actions; it is not the essen >e of moral

obligation, nor the source of virtue. Absolute imperatives, or practical
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judgments a priori, such as "Do your duty," are at the foundation of

moral law
; they originate from the very nature of practical reason,

which contains also the principle of the final harmony between virtue

and happiness
—

expressed in the moral axiom " Virtue merits reward,
and vice punishment." From this principle as well as from our own
consciousness he demonstrates the freedom of the will, both as a psy-

chological and moral fact. Natural religion has for its object the exist-

ence of God, of whom we may obtain the idea by rising from the con-

ditional to the unconditional, from the finite to the infinite, and from

the relative to the absolute. This idea is subjective : it is developed
from that of identity, that is, the one is included in the other. But we
reach also the existence of infinite reality through the principle of

causality, and in this sense the idea of God is objective. Theism alone

can reconcile the infinite goodness of God with the existence of evil
;

a reconciliation, however, which is imperfect, from the very fact that

human reason cannot understand all the relations which exist between

all beings. God is incomprehensible, creation is a mystery, miracles

are a possibility, and revealed religion is an important aid to our edu-

cation. Cf. L. Ferri, op. tit., and R. Mariano, La Philosophie Ccntem-

poraine en Italie, 1868. The following are the works of Galuppi :

Saggio Filosojico sidla Critica della Conoscenza, 1819-32; Lettere

Filosofiche sidle Vicende della Filosofia intorno ai Principii della

Conoscenza Umana da Cartesio fino a Kant, 1827; Elementi di Fi-

losofia; 1820-27; Lezioni di Logica e di Metafisica, 1832-36
;
Filo-

sofia della Volontd, 1832-40
;
Considerazio7ii sulV Idealismo trascen-

dentala e sul Razionalismo assoluto, 1841.

The following writers may be referred partly to Empiricism, and partly to Criticism :

—P. Tamburini, Introduzione alio Studio della Filosofia Morale, 1821
;
Elementa Juris Xa-

turcc, 1815
;
Cennisulla, Perfettibilitd delV Umana Famiglia, 1825

;
A. Ceresa, Principii e

Leggigenerali'di Filosofia e Medicina, 1817; F. Zantedeschi Elsmentidi Psicologia Empirica

1832 ;
B. Poli, Saggio Filosojico scypra la Scuola dei modernifilosofi naturalistic 1827

; Saggio

cfun Corso di Filosofia ; and Primi Elemen ti di Filosofia, 1833
;
G. Kicci, in bis Cousinismo

(Antologiadi Firenze, 1826), Bivato, Ricobelli, and Devincenzi, who wrote on the French

Eclecticism in the Commentari deW Ateneodi Brescia, 1828-31; G. Lusverti, Instituzioni

Logico-Metafisiche, 1828; M. Gigli, Analisi delle Idee, 1814; D. Bird, Lezioni Logico-Meta-

fitico Morali, 1818; C. A. Pezzi, Lezioni di Filosofia della mente e del cuore ; Accordino,

Elementi di Filosofia, 1830. Zelli, Elementi di Metafisica, 1830
;
G. Alberi, Del Nescibile,

1824
; A. Gatti, Principii di Ideologia, 1827. G. Passeri, Della natura umana socievole,

1815; DeW umana perfezione, 1822; G. Scaramuzza, Esame analitico della facoltd di sen-

tire, 1823 ; Bonfadini, Sulle Categoric di Kant, 1831
; Bruschelli, Prelectiones Logico-

Metapldsicce, 1831. Bellura, La Coscienza, 1829
;
E. Fagnani, Storia naturale deUa
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potenza umana, 1S33. Belle intime relazioni in cui progredisconn la Filosofia, la

R4igione e la Libertd, 1863
;
De Ocheda, Bella Filosofia degli Antichi, 1831

;
Pizzo-

lato, Introduzione alio Studio della Filosofia, 1832; G. L. Domowski, a Jesuit, In-

stitutiones Philosophical, 1841; A. Testa, La Filosofia del SenUmento, 1830; La

Filosofia delV Intelligenza, 1836; Esame e discmsione deUa Critica delta Eagione Pura di

Kant, 1843^9; 'Critica del Nuovo Saggio sulV Origine delle Idee di A. Bosmini, 1842;

V. De Grazia, Saggio sulla realtd deUa conoscema umana, 1847; A. Cattara-Lettieri,

Bialoghi fiLosofici
sulV intuizione, 1860; Introduziont aUa Filosofia morah t al Diritto

rationale, 1862; A. Longo, Pensieri filosofici, 1816; Teoria deUa conoscema, 1851;

Bimostrazione analitica delle, facoUd deW anvma, 1852; V. Tedeschi, Etementidi FUo-

sofia 1832; P. S. Mancini, ElemenU di Filosofia, 1836; Mantovani, Traduzvone deBa

Critica deUa Eagione Pura di Kant, 1822; B. Mazzarella. Critica '. I860;

Delia Critica, 1867. Empiricism was applied to ^Esthetics by M. Delfico in his

Nuove Ricerche ml Bello, 1818; Talia, Prinevpu di Estetica, 1827; Ermea Yisconti,

Saggi sul Bello, 1835, and Bifiessioni ideofogicfo intorno al Mnguaggto grammatical*

dci popoli colti; G. Venanzio, Callofilia, 1830
;

G. Zuccala, Princypii estetici,

1835
;

P. Lichtenthal, Estetira ; G. Longhi, CaUografia, 1830
;

and L. Pasquali,

lmtituzioni di Estetica, 1827. Zuccala and Lichtenthal, however, separate them-

selves from the empirical School, and strive to find the essence of beauty in the idea.

The same principles of Empiricism were followed by writers who undertook to con-

struct a genealogy of sciences, such as L. Ferrarese in his Saggio di una nwo-a classifi-

cuzinM delle Scienze, 1828. He is also the author of IhlU dircrxe spirit d> fiJlia, 1S30
;

Bieerche intorno alV origine deW istinto, 1834, Trattato deUa monomania suicida, 1835.

G. De Pamphilis in his Qeografia deUo Scibile considerate nella sua unitd di utile e di

fine, 1830; and D. Rossetti in his Bello Scibile e delsuo insegnamento, 1832. Among the

writers on Pedagogy who followed empirical doctrines may be mentioned Pasetti in

his Saggio suW Educazione fisico-moralo, 1814. S. Raffaele, Opere Pedagogiche,

1826; L. Boneschi, Precefti di Educazione ; A. Fontana, Manuale per VEduca-

zione vmana, 1834
;

Parravicini in his various educational works
;

F. Aporti,

Manuale di Educazione e di Ammaestramento per le Scuole infantUi, 1833; P. As-

sarotti, Istruzionr dn Sordi-Muti
; Bazutti, Sullo stato fisico inteUettuale 6 morale

dei Sordi-Muti, 1828
;

S. De Renzi, SulV indole dei Ciechi, 1829
;
and G. B. Fan-

tonetti, Bella Pazzia, 1830. Among the historians who followed the doctrines of

historical criticism may be named F. Rossi in his Studi Storici, I 835
;
Carlo Denina in his

Riiyiluzioni d1

Italia-, 1808; Pietro Yerri in \aaStoria di Milano, 1798 . K. di Gr< gorio in

his Considt razioni sulla Storia di Sicilia ; P. Colletta in his Storia del Begno <
•

1820; C. Botta in his Storia ddla Guerra deW Indipendenza Americana, 1809; and

Storia <TItalia, continued from that of Guicciardini. 1824 ;
X. Palmieri in his Saggio

Storico e Politico sulla Costiluzione del Regno di Sicilia, 1847; C. Cantu in his Storia

Universale, 1847; and Storia dcgli Italia ni, 1856. Also by Micali in his /.' I

avanti U Bominio de1

Romani, 1810; A. Mazzoldi in his Belli Origini Italiche, 1840;

Lamperdi in his Filosofia degli Etruschi, 1872; Berchctti in his Filosofia d

popoli, 1812; D. Sacchi in his Storia delta Filosofia !' 1820; G. R. Roggero in his

Storia deUa Filosofia da Cartesio a Kant, 1868; Ragnisco, Storia i I it da

Talete ad Hegel, 1871; F. Sclopis, Storia deUa I RaUana; C Farini. Stati

Romani, 1850; and G. La Farina,
'

Storia dltalia dal 1815 al 1848.

3. Idealism.— "Whatever may be the value of the psychological

investigations of Galuppi, and the seeming "realism" by which his
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theory is characterized, his doctrine, founded as it was on the subjective

activity of the mind in connection with experience, could not supply
an objective foundation for science

;
it therefore left the problem of

knowledge unsolved. To establish the objectivity of human thought
on an independent and absolute principle was the task which Antonio

Rosmini (1797-1855), the founder of modern Idealism in Italy, pro-

posed to himself, lie was born in Rovereto in the Italian Tyrol, and

received his education at the University of Padua. In 1821 he entered

the priesthood, and at a later period founded a religious institute of

charity, whose members devote themselves to the education of youth
and the ecclesiastical ministry. In 1848 he was charged by King
Charles Albert with a mission to Rome, the object of which was to in-

duce Pins IX. to join the Italian Confederation, and to allow the citizens

of the Roman States to participate in the War of Is ational Independence.
His efforts at first promised success

;
he was made a member of the

Papal Cabinet and was even invited to the honors of the Cardinalate.

But the influence of the reactionary party in the Church having become

predominant, the Pope withdrew from the liberal path on which he

had entered, Rosmini's proposal was rejected, and the ambassador

himself dismissed in disgrace. He returned to his retreat at Stresa

on the Lago Maggiore, where he again devoted himself to the work of

the restoration of philosophy, for which he had so long labored.

Philosophy, according to Rosmini, is the science of the ultimate rea-

sons : the product of highest reflection, it is the basis of all sciences

in the universal sphere of the knowable, embracing ideality, reality and

morality, the three forms under which Being manifests itself. Hence

there are three classes of philosophical sciences : 1st, the Sciences of

intuition, of which ideality is the object, such as Ideology and Logic ;

2d, the Sciences of perception, the object of which is reality, as given in

the sensibility, such as Psychology and Cosmology ; 3d, the Sciences of

reason, whose object is not immediately perceived, but is found

through the inferences of reason, such as Ontology and Deontology ;

the former considering Being in itself and in its three intrinsic rela-

tions
;
the latter, Being in its ideal perfection, of which morality is the

highest complement. Ideology is the first science ; it investigates the

origin, the nature, and the validity of ideas, and with Logic establishes

the principle, the method, and the object of philosophic investigation.

His Ideologic and Logical works, containing the fundamental principle

of his svstem, and the £erm of all his doctrines, are as follows : JVuovo

Saggio sulV Origins delle Idee, 1830; 11 liumovamento delta Filosqfia
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in Italia, 1836, a polemical work directed against Mamiani
;
Intro-

duzione alia Filosojia, 1850, and La Logica, 1853.

Having reduced the problem of knowledge to the intellectual per-

ception of reality, Rosmini examines and rejects the solutions given

by the principal philosophers of ancient and modern times. He how-

ever accepts the views of Kant on the essence of that perception, and

places it in a synthetic judgment a priori, the subject i >f which is given

by our sensibility, and the attribute by our mind
;
the one being furnished

by experience, the other having a transcendental origin. But against

Kant he contends, that this transcendental element lb one and object-

ive, not plural and subjective; it is not evolved by the activity of the

mind, but although essentially united to it, it has an absolute, objective

and independent existence. This element, the objective form of the

mind, to which all Kantian forms may be reduced, is Being in its

ideality (P Essere ideale), which contains no real or ideal determina-

tions, but is ideal activity itself, deprived of all modes and outlines, the

potential intelligibility of all things, native to the mind, the light of

reason, the source of all intelligence, the principle of all objectivity,

and the foundation of all knowledge. Essentially simple, one and

identical for all minds, universal, necessary, immutable and eternal,

the idea of being is the condition of all mental acts; it cannot originate

from reflection, abstraction, or consciousness; it has a divine origin;

indeed it is the very intelligence of God, permanently communicated 1 1

the human mind under the form of pure ideality. All transcendental

ideas, logical principles, identity, contradiction, substance, causality,

the very idea of the Absolute, are potentially contained within it, and

become distinct through the process of reflection.

It is only through the synthesis of sensibility and ideality, that

man intellectually perceives the existence of realities. To think is

to judge, says Rosmini, and to think of reality is to judge that it,

is actually existent. To this judgment sensibility gives the matter

or the subject, mind the form or the attribute, by applying to the

former the attribute of existence; while the substantial unity of our

nature, at once sentient and intelligent, affords the basis on which that

synthesis is accomplished. Thus reality, which is subjective, that is

to say, is essentially connected with sensibility, becomes objectively

known through the affirmation of its existence. Thus ideality alone

is knowablej?!?/' se ; while reality acting on our sensibility is perceived

only through ideality. Through the faculty of universalizing, se-
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parating the possibility, or the intelligibility, or the essence (these

terms have the same meaning) of the objects so perceived, the mind
forms universal ideas, which are thus but specific determinations of

the infinite ideality.

Logic establishes the truth of knowledge and the foundation of its

certainty. Now truth is a quality of knowledge ;
that is to say, our

knowledge is true, when that which we know exists. Truth is, ac-

cordingly, the same as existence, and as existence is the form of

our intelligence, so our mind, in its very structure, is in the posses-

sion of truth. No error is possible on this subject ;
for the idea

of existence is affirmed in the very act of denying it. No de-

lusion is possible as to its modes
;
for that idea has no mode, or deter-

mination. So all specific ideas and logical principles are free from

error
;

for they represent mere possibilities, considered in themselves

and without relation to other things. The same may be said of the

primitive judgment,, in which the existence of reality is affirmed.

Confining ourselves to the simple affirmation of the actual existence of

the object as it is given in sensibility, we cannot err; error begins when
we undertake to affirm more than we perceive, or when we assert rela-

tions between ideas which do not exist. Error, therefore, is always

voluntary, although not always a free act
;

it may occur in the reflex,

but never in the direct or primitive knowledge. On these principles,

Itosmini rejects the doctrine of Hume and Berkeley as to the validity

of our knowledge.

Kosmini's psychological, cosmological, and ontological ideas are con-

tained in his Psieologia, 1846-50, A ntropologia, 1838, Teodicea, 182S,

and Teosofia, 1859. Psychology considers the human soul in its essence,

development, and destiny. A fundamental sensibility {Sentimento

fondamentale), substantial and primitive, at once corporeal and spiri-

tual, having two terms, one of which is a force acting in space, the

other ideality itself, constitutes the essence of the soul. It is active and

passive ;
it is united with internal and external extension, and its body

has double relation to it, of subjectivity and of extra-subjectivity. It

is one, simple and spiritual, and by this quality it is essentially distin-

guished from the souls of mere animals. Havino- for its aim and end

the potential ideality of all things, it will last as long as this intuition
;

it is therefore immortal, although its term of extension will perish

with the disorganization of the body. Life consists in fundamental

sensibility, the result of that double hypostatic relation, in which the
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bodv partakes of the subjective life of the soul, ami the soul of the im-

mortality of the infinite ideal. ( Josmology considers the totality and the

order of the universe, its parts and their relations to the whole. As real-

ity is essentially connected with sensibility, so that the idea of the one

involves the idea of the other, Rosmini admits a primitive sensibility

in matter, and holds, with Campanella, that chemical atoms are

endowed with a principle of life. Hence a hierarchy of :tll beings
exists in nature, from the primitive elements to the highest organisms,

a hierarchy founded on the basis of thedifferent derive- >>i sensibility,

with which they are endowed. Hence, also, he affirms the existence of

a universal soul in nature, much like that admitted by Giordano

Bruno, whose sphere is indefinite space; a soul one in itself, yet multi-

plied and individualized in the numberless existences of the unive

Spontaneous generation is a natural consequence of the theory of

universal life. Ontology includes Theology; hut while the former

considers the essence of Being, its unity and the trinity of its form

the abstract, the latter regards it in its substantial existence, as the

absolute cause and finality of the universe. The intelligibility of

things, as revealed to the human mind, being only potential and ideal,

cannot properly be called God, who is the absolute realization of the

infinite essence of being, and therefore contains in the unity of his

eternal substance an infinite intelligibility, as well as an infinite reality

and morality, a reality which is essentially an infinite sensibility, and

a morality which is essentially an infinite love. It is therefore not

through a natural intuition, but through the process of reasoning that

the mind acquires a knowledge of an existing God. It is by reflecting

on the logical necessity and the immutability which belong to ideality,

on the conditions required by the existence of contingent realities,

and the nature of moral obligation, that, by the process "i integration,

our reason is led to believe in the existence of an Absolute Mind, the

source of all intelligibility, reality, and morality. Thus the idea of

God is essentially negative, that is to say, affirms hi- existence, hut it

excludes the comprehension of his nature.

Creation is the result of divine love. The Absolute Being cannot

but love being, not only in itself, but in all the possibilities
<»!' us mani-

festations. It is by an "infinitely wise abstraction'' that the Divine Mind

separates from its own intelligibility the ideal type of the universe ; and

it is by an "infinitely sublime imagination
"

that it makes it blossom,

as a grand reality in the space. Yet the universe is distinct from the
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Creator, because it is necessarily limited and finite
;
and as such it cannot

be confounded with the Infinite and the Absolute, although it is identi-

fied with it in its ideal type, which indeed flows from the very bosom of

the Divine Nature. Thus creation in its ideal essence is God
;
but it

is not God in its realization, which is essentially finite. In his Teodicea,

Rosmini strives to show that the existence of evil does not stand in

contradiction with an allwise and omnipotent Providence. Man is

necessarily limited, and evil is a necessary consequence of his limita-

tion. Perfect wisdom in its action must necessarily follow immutable

laws, which in their intrinsic development will come in antagonism
with partial forces, and produce discords in the universal harmony.
8uch are the laws " of the maximum 2:ood to be obtained through the

minimum of action
;

" " the exclusion of all superfluities ;

" " the

graduation of all things and their mutual dependence ;

" " the univer-

sal law of development ;

" " the existence of extremes and their mutual

antagonism ;

"
finally,

" the unity and the celerity of the divine

action," which presides over the government of the universe. The

problem of the possibility of a better world has no meaning: God may
create numberless worlds, but each of them will always be best in rela-

tion to its own object. As from a box full of golden coins we can

only draw golden coins, so the Creator can only draw from his own
mind that which is best.

Deontology considers the archetypes of perfection in all spheres,

and the means through which they may be realized. Moral science,

including the philosophy of right, is one of its principal branches.

This is treated by Rosmini in the following works : / Principii delta

Scienza Morale,\%?>\ ;
Storia Com/parativae CriticadeiSistemi Morali,

1837; Antropologia, 1838; Trattato delta Coscienza Morale, 1844 ;_

Filosofia del Diritto, 1841-43
; Oj>uscoli Morali, 1841. The essence

of morality consists in the relation of the will to the intrinsic order of

being, as it reveals itself to our mind ; hence the supreme moral prin-

ciple is expressed in the formula :

"
Recognize practically being as you

know it
;

"
or,

"
Adapt your reverence and love to the degree of worth

of the being, and act accordingly." The idea of being giving us the

standard of this recognition, implies the first moral law, which is thus

identified with the primum noticm, the first truth, the very light of

reason. Hence moral good is essentially objective, consisting in the

relation of the will to ideal necessity. Thus morality is essentially

distinct from utility, the former being the cause, the latter the effect
;
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hence Eudemonology, the science of happiness, cannot he confounded

with Ethics, of which it is only a corollary. The relative worth of

heings arises from the degree of their participation in the Infinite
;

hence man, whose mind is allied with an infinite ideality, has an infi-

nite worth. It is through this union, not through the moral autonomy
of the will, as Kant maintained, that man is a person and not a thing;
and it is for this reason that actions, to be morally good, must have for

their object an intelligent being. Moral categories arc therefore founded

on the gradations of intelligence and virtue, which is but the realiza-

tion of intelligence. The duties towards ourselves are derived from

the Imperative, which commands the respect and love of humanity,
and we are the standard, by wdiich we estimate the faculties and the

wants of our neighbors. Rights are found in the faculty of acting

according to our will, so far as protected by moral law. Man has an

inalienable right to truth, virtue, and happiness, and his right to liberty

and property is founded on his very personality. Domestic society is

the basis of all civil organization, and the authority of the State is

limited to the regulation of the modality of right, and never can place
itself against rights given by nature. Indeed its principal object is

the protection of those rights. Liberal in almost all his doctrines,

Rosmini's ideas on the rights of the Church betray a confusion of

Catholicism with Christianity, indeed with humanity ; they are there-

fore extravagant as they are indefensible. It is true that in his Le

Civque Piaghe della Cfiiesa, 1848, he strove to introduce into the Church

such reforms, as would have made it less antagonistic to the spirit of

Christianity. In that work he urged the necessity of abolishing the

use of a dead lanmia^e in the religious services, of raising the standard

of clerical education, of emancipating the Episcopate from political

ambitions and feudal pretensions, and, above all, of intrusting the elec-

tion of bishops to the people and the clergy, as is required by the

very nature of the Church. His book was placed at once in the Index

Expurgatorius. Rosmini applied also his philosophy to politics in his

Filosofia della Politica, L839; and to pedagogic science in his Prin-

cvpio Supremo della Metodologia, 1857. lie is also the author of

Esposisiom Gritica della FUosqfia di Aristotele, L858, I". Gioberti

e il Pantehmo, 1848, OpuscoU FUosqfici, 1828, and of Beveral vol-

umes of correspondence.

A complete edition of Rosmini's works has been published in Milan and in Turin. Hin

posthumous works are now in course of publication in Turin, under the editorship of hiti
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disciple, F. Paoli. A Resume of his system, written by himself, may be found in the
Storia universale di G. Gantd, in its documentary part. His philosophy was early
introduced into the Universities and Colleges of Piedmont, through the labors of G.

Sciolla, P. Corte, and M. Tarditi, then the chief professors in the philosophical faculty
at the University of Turin. The two first embodied the doctrines of Rosmini in their

text-books of mental and moral philosophy ;
while the third, in his Lettere di un Ros-

miniano, 1841, undertook to refute the objections which Gioberti had advanced against
that philosophy. It was this work, which gave Gioberti occasion to publish his

voluminous work on Rosmini. Meanwhile his doctrines extended to the schools

of Lombardy, owing to the writings of A. Pestalozza, whose Elementi di Fihsofia,

1847, contain the best exposition of Rosminianism. Pestalozza is also the author of

Difesa delle Dottrine di Rosmini, 1853, and La Mente di Rosmini, 1855. To the same
School belong A. Manzoni, the author of the Promcssi Sposi, who, in his Dialogo sidT In-

venzione, applied the Rosminian principles to the art of composition ;
N. Tommaseo,

the author of the Dizionario Estetico, the Diziona?-io dei Sinonimi, and of several

educational works, in his Esposizione del Sistema Eilosofico di Rosmini, 1838; A.
Rosmini. 1855

;
Studi fihsofici, 1840

;
and Studi critici ; G. Cavour, the brother of

the statesman of that name, in his Fragments Pldhsopldques, 1841
;
R. Bonghi, trans-

lator of several works of Plato and Aristotle, and author of Gompendio di Logica, 1860,
who gives an exposition of philosophical discussions held with Rosmini in his Le Stre-

siane, 1854
;
G. A. Rayneri, in his Primi Principii di Metodica, 1854

;
and Delia Peda-

gogia, 1859
;
D. Berti, the author of La Vita di G. Bruno, 1868

;
V. Garelli, in his

Sulla Fihsofia Morale, 1852
;
and in Biografia di A. Rosmini, 1861 ; V. Villa, in his Kant

e Rosmini, 1869; J. B. Peyretti, in his Elementi di Fihsofia, 1857
;
and Saggio di Logica

generale, 1859
;
B. Monti, in his Del Fondamento, Progresso, e Sistema delle Conoscenze

Umane, 1841
;
V. Imbriani, inhis Sul Fausto di Goetlie, 1865; and DeW Organismo poetico

edella Poetica popolare Italiana, 1866
;
M. Minghetti, the statesman and colleague of

Cavour, whose work, DeW Economia Publico,, bears the traces of the influence of Ros-
mini's doctrines

;
G. Allievo, in his Hegelianismo, la Scienza e la, Vita, 1868

;
and P.

Paganini, in his Delia Natitra delle Idee secondo Platone, 1863
;
Gomiderazioni sidle pro-

fonde a/rmonie della Fihsofia Naturale, 1861; Saggio Gosmohgico sidh Spazio, 1862
;
and

Saggio sopra S. Tommaso e il Rosmini, 1857. To this classification may be referred

Les Principes de Phihsophie, of T. Caluso, published in 1815, translated into Italian by
P. Corte, and published in 1840 with notes of Rosmini. Prof. Corte is the author of

Elementi di Fihsofia, 1853, embracing logical, metaphysical, and ethical sciences. He
published also Antlwhgia ex M. T. Gicerone and L. A. Seneca in mum Phihsophiw
Studhsorum concinnata, 1851. The doctrine of Rosmini on the nature of original sin,

as it was expressed in his Trattato della Goscienza, having been violently attacked by
several ecclesiastical writers belonging to the Order of the Jesuits, it was ably defended

by eminent theologians of the Catholic Church, P. Bertolozzi, G. Fantozzi, G. B.

Pagani. and by L. Gastaldi, a collegiate doctor of divinity in the University of Turin,
and now Archbishop of that See. On Rosminfs System, see further,—Leydel, in

Zeitschrift f. Phihsophie, 1851, 1859 ; Annales de Philos. Chretienne (Bonnetty, ed.

Paris), on Rosmini and the decree of the Index, July, 1860 : also same Annales,
3d series, tomes X., XVIII., XX.

;
4th series, I., p. 71

; Bartholmess, Hist, critique
des Doctrines Religieuses, 2 vols., Paris, 1855

;
Father Lockhard, Life of Rosmini, Lond.,

1856
; Ferri, op. cit., and G. Ferrari in the Revue des Deux Mondes, March and May,

1844
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4. Ontologism.—The Ontologic School places the "Prinram philo-

sophicum" not in simple ideal existence, but in Absolute reality, the

cause of all things as well as the principle of all knowledge. This

doctrine, held by St. Augustine and St. Bonaventura, and revived by
Malebranche in the seventeenth century, was developed under a

new form by Vincenzo Gioberti (1801-1852). He was born in

Turin, received his education at the University of that city, and

early became a priest. Arrested as a sympathizer with the revolu-

tionary schemes of Mazzini, he was condemned to exile in 1833.

While in France and Belgium he devoted himself to the work of

Italian regeneration, and endeavored to attach the clergy t<> this cause.

In his Primato Morale e Civile degli Italiani, 1843, he urged upon
the papacy the necessity of placing itself at the head of the liberal

movement, and becoming the champion of Italian nationality and the

centre of European civilization. In his Prolegomena, L845, and II

Gesuita Moderno, 1S46, he labored to crush the opposition with which

his views were received by the reactionary party of the Church, and

exposed the dangers of its policy. With the accession of Pius IX. in

1847, and the subsequent establishment of constitutional governments
in the Peninsula, his ideas seemed to have triumphed. In 1S48 he

returned to Italy and entered at once into public life, accepting a seat

in the Parliament and in the Cabinet of Piedmont, where he soon be-

came a ruling spirit. After the battle of Novara, in 1849, he was sent

to Paris as ambassador, in the hope of obtaining aid for the national

cause. Unable to accomplish his mission, he resigned his office, and

remaining in that city a voluntary exile, he again devoted himself to

philosophical studies.

The philosophy of Gioberti is embodied in the following work?:

La Teoria del Sqpranaturale, 1838
;

Introduzione alio Studio detta

Pilosojia, 1840; Trattato del Buono, 1842; Trattato del BeUo
i

1841
;
Errori Filosofici di A. Posmini, 1841^4. Phil< >s<

>phy, aca wrd-

ing to him, has long since ceased to exist; the last genuine philo-

sophers were Leibnitz, Malebranche, and Vico. By substituting psy-

chologic for the ontologic method and principles, Descartes rendered

all genuine philosophic development impossible; he did in regard to

philosophy what Luther did in regard to religion, by substituting pri-

vate judgment for the authority of the Church. Sensualism, subjectiv-

ism, scepticism, materialism and atheism are the legitimate fruits of the

doctrine of Descartes. To do away with these errors is the object of
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true philosophy. Rosmini's theory cannot attain it
;
for it is founded

on a psychologic process, assumes as a principle of knowledge a pure
abstraction, and thus falls into the very errors which it proposes to
combat. Through ideality the mind cannot reach reality, nor from the
fact of consciousness can it ascend to universal and necessary ideas.
We must therefore invert the process, and look both for method and
principles not in the subject, but in the object. The object is the idea
in its absolute reality, immanently present to the mind under the form
of a synthetic judgment, which comprehends in itself all being and
knowledge.

This judgment, as it is produced through reflection, finds its expres-
sion in the ideal formula Ens creat existentias {Being creates exist-

ences :)—the supreme principle of Ontology and of Philosophy. Through
the intuition of this principle, mind is in possession at once of the real

and the ideal
;
for the first member of the formula {Ens) contains the

object, Being, the absolute idea as well as the absolute substance and
cause

;
the second {Existences) gives the organic multiplicity of contin-

gent substances and causes and relative ideas; the third {The Creative

Act) expresses the relation existing between the absolute and the rela-

tive, the unconditional and the conditional, and the production of real

and ideal existences from the Absolute. But although this intuition

gives the power of intelligence to the mind, it is in itself not yet an act

of knowledge ;
as long as it is not reproduced by the mind, it remains

in a latent or germinal condition. It is only by a reflex judgment that

we affirm the contents of intuition
; coming to the consciousness of its

elements, we become acquainted with their mutual bearing and rela-

tions. This reproduction therefore is made through ontologieal reflec-

tion, by which the mind, so to say, reflects itself upon the object, and

through which alone it is capable of acquiring the knowledge of that

ideal organism, which is expressed in the intuition. Thus the ontologi-
cal method is the only true philosophical process, and stands in opposi-
tion to the psychological method, which is founded on psychological
reflection, through which the mind turns its attention, not upon the

object, but upon itself. But to direct its reflection upon the object of

its intuition, the mind needs the stimulus of language, through which
it may determine and limit the object for its comprehension. Hence
the necessity of a first divine revelation, which by language supplies
the instrument of our reflection, and constitutes that relation which

necessarily exists between the idea itself, and the idea as it manifests
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itself to our mind. For although the idea in itself is one and indivisi-

ble, in reference to the human mind it has two Bides—the one which is

intelligible, the other incomprehensible
—thus being antithetic towards

each other, and giving rise to all the apparent antinomies between

Science and Religion. The faculty of snperintelligencej which is

inherent in all finite minds, consists in the sense which reveals to the

mind its own limitations, as to the comprehension of the idea. It is

through revelation that the mind acquires some positive knowledge of

the superintelligibility of the idea, although always limited and cloud-

ed in mystery.

Science, being the reproduction of the ideal formula, must therefore

be divided into two branches, corresponding to the intelligibility
and

the superintelligibility of the idea
;

—the one constituting the Rational

Sciences, the other the Super-rational, the last being superior to the

former from, their more extensive comprehension of the idea through

positive revelation. The genesis of sciences from the ideal formula is

as follows: "Ens" or the subject of the formula, gives
< mtology and

Theology. The copula {Great) demands a science which shall com-

prise the double relation between Ens and Existences, in both an

ascending and a descending method; the descending process (from

Being to Existences) originates the science of time and space,
< »r Mathe-

matics
;
the ascending (from Existences to Being) the science of the

true, the good, and the beautiful, that is, Logic, Ethics, and /Esthetics.

The predicate {Existences) gives rise to the spiritual and material

sciences; on the one side Psychology and Cosmology, on the other,

physical Science in its various branches. The super-natural sciences

follow the same division.

As to the validity of the knowledge arising from this formula,— its

first member expresses its own absolute reality and necessity. The

intuitive judgment in which this reality and necessity are pronounced,

viz., "Ens is" and "Ens is neeesswry? do not originate in the human

mind, but are contained in the idea itself, while the mind in its primi-

tive intuition only listens to them—repeating them in its succeeding

reflex judgments. So that the validity of those judgments is not

affected by the subjectivity of the mind. Thus is it with tin- funda-

mental ideas of necessity, possibility, and existence; the first being

the relation of the Ens to itself, the second the relation of the

necessary to the existing, and the third the relation of possibility to

necessity. To these ideas correspond three great realities ; to the firstj
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the Absolute reality, God ;
to the second, infinite or continuous magni

tude, pure time and pure space ;
to the third, actual and discrete mag-

nitude, the universe and its contents. Time and space are ideas, at

once pure and empirical, necessary and contingent. As pure and

necessary, they may be conceived as a circular expausion growing out

of a single centre and extending to the infinite
; by this centre, Ens

(Being) is symbolized. As contingent and empirical, they may be repre-

sented by a circumference which projects from the centre and develops
in successive degrees; in this projective development we have the

finite reality, multiple and contingent in itself, but one and necessary,
if considered as existing in the central point from which it emerges.
For existences have a necessary relation to the Ens, and it is only in

that relation that it is possible to know them. The very word ex-

istences implies their derivation from the Absolute reality ;
but the

nature of that derivation cannot be reached through reasoning ;
it

manifests itself in the intuition, in which it is revealed in the creative

act. By considering the two extreme terms of the formula out of the

relation of its copula, they become identified, and philosophy at once

falls into Pantheism. Thus the creative act is the only basis of our

knowledge of contingent existences. It is by bringing the phenome-
nal elements of perception into their relations to creative activity that

the sensible becomes intelligible, and the individualizations of the idea

are brought in the concrete into our minds. And as our own ideas are

formed in witnessing the creative act, it follows that that they may bt.

considered as copies of the divine idea, createtband limited, yet stamp,
ed with the character of a divine origin.

Thus the ideal formula considered in relation to the universe becomes

transformed into these other formulas :

" the one creates the multiple,''

and " the multiple returns to the one,"
—which express the two cycles

of creative development, viz., the one, by virtue of which Existences

descend from Ens, the other, by which they return to it,
—a double move

ment, which is accomplished in the very bosom of the Ens itself, at once

the efficient and the final cause of the universe. The first cycle, how-

ever, is entirely divine, while the second is divine and human, because in

it human powers are brought into play. In the Garden of Eden the re-

turn of the mind to its Creator was perfect ;
reason predominant over

passion, man's reflection was in perfect accord wTith the organic intui-

tion; but the Fall altered that order, and man put himself more or less

into opposition with the formula. Hence the errors of ancient Theo*
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gonies and Mythologies, and their Pantheistic and Dualistic Philoeo-

phies. Thus the Brahrainic and Buddhistic doctrines of the East al>-

sorbed the universe and man himself in the first member of the formula;

while the philosophical systems of the Greeks reduced everything to

the third member, with the exception of Pythagoreanism and Platonism,

in which the condition of its organic order was substantially preserved.

Christianity restored that order through the miraculous intervention

by which God, becoming man, brought the human race hack to its

primitive condition. In such a dispensation, the tradition which con-

tains the organic structure of the fomula was placed in the keeping
of the Church

;
hence its infallibility, and its right to preside over Theo-

logy, as well as the whole development of Science.

The idea as expressed in the formula becomes, in its application to

the will, the supreme moral law, the basis of Ethics. While its first

and second terms give us the idea of moral good, its first cause, law

and obligation, the third term supplies the moral agent, and contains

the conditions of moral development. It is through his free-will that

man can copy the creative act by placing himself in accord with the

will of God, as manifested in moral law. Hence, moral law partakes

of the character of absolute reality; it is objective, apodictic, and

religious, because it is founded on the very relation of God to the

human will. From this relation arises an absolute right in the Creator,

to which an absolute duty in man corresponds, the source of all the

relative duties and rights, which spring from his relation to his fellow-

creatures. It is through this accord of the human with the divine will,

that man attains happiness, consisting in the voluntary union of his

intellectual nature with the divine. The supreme formula of Ethics

is this: "Being creates moral good through the free-will of man;"
from this two others follow, corresponding witli tin; two cycles of

creation: "Free-will produces virtue by the sacrilice of passion to

law," and, "Virtue produces happiness by the reconciliation . .1 passion
to law."

./Esthetic science likewise finds its principles in the ideal formula.

Creation, with the ideas of time, space, and force, gives us the idea of

the sublime, while Existences, that is to say, the real in its relation to

the idea, contain the elements of the beautiful. Thus, a- existences

are produced and contained in the creative act. so the sublime creates

and contains the beautiful. Hence the formula, "Being creates the

Beautiful through the Sublime."' The two ideas are correlated; they
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both consist in the union of the intelligible with an imaginative ele-

ment, but while in the sublime one element predominates over the

other, in the beautiful the harmony of the two is preserved. Yet the

two ideas are subject to the cycles already noticed in the development
of the formula: "The Sublime creates the Beautiful," and "the Beauti-

ful returns to the Sublime." In the history of art the sublime precedes

the beautiful
;
the temple and the epic poem are the oldest forms of

art. The superintelligibility
of the idea gives rise to the marvellous,

which, expressing itself in language, poetry, painting, and music,

becomes an element of ^Esthetics. The first arts resting on the organic

structure of formula, it follows that only in orthodoxy can the full

realization of beauty be found
; heterodoxy, altering more or less that

structure, introduces an intrinsic disorder into the field of ^Esthetics,

as well as into that of science, morality, and religion.

Gioberti at the time of his death was preparing other works, in

which his ideas seem to have undergone considerable change. Imper-
fect and fragmentary as they were left, they were published in 1856-

57 under the editorship of his friend G. Massari, and bear the follow-

ing titles: La Protologia; La Filosojia della Rivelazione y La

Riforma della Chiesa. A tendency to rationalism blended with Hege-
lian transcendentalism appears in those works, although ostensibly

founded on the ideal formula of the first philosophy. The idea here

becomes the absolute thought, which creates by its very act of think-

ing; sensibility is thought undeveloped, as reason is thought deve-

loped; and even the incomprehensible is but thought undeveloped,
which becomes intelligible through development. Language as the

instrument of reflexion plays still a conspicuous part in the woof of

the absolute thought, as wrought out in creation, but it has become a

natural product : and even of supernatural revelation it is said, that it

may be considered natural, as soon as it is received into the mind. It is

through the creative act that absolute thought appears in the develop-
ment of Nature and Mind, a development which proceeds under the

logical form of a Sorites, the principle of which is inexhaustible, and

the progress continuous. The members of this Sorites are propositions
which rest on Categories, or fundamental ideas produced by the abso-

lute thought in its union with the mind, and the things which it

creates. In the Absolute, the Categories are one and indivisible in the

idea, but become multiple through the creative act. These are dual

and trine; the first express the opposition between two contrary terms,
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while the last reconcile the oppositions of the former. The absolute

thought is the concrete and supreme Category, out of which all others

receive existence through its creative activity; an existence which is

developed, according to a dialectic movement. The organic structure

of the Categories, which embraces the relations between the term- of

each dual one, and the relations between their couples, is moulded on

the ideal formula. Pantheism does not consist in a substantial syn-

thesis of God and the universe, but in the confusion of the finite and the

infinite, and of the different modes of existence which belong to them.

God is infinite, both actually and potentially; the world is potentially

infinite, but actually finite. With Nicolas of Cusa and Giordano

Bruno it may properly be said, that the universe is "a potential God"
or " a limited or contracted God.*' Ilence, God and the universe are

one in the infinite reality of the first, and in the infinite potentiality of

the second
;
for the potentiality of the universe exists in God. As to

its finitude, it is given as a term of the creative act; it is a primitive

fact which is presupposed by all mental acts, which therefore cannot

be reduced to other Categories and thus to the unity of the Absolute.

Finite realities, however, have a double relation to the Absolute, which

is determined by the metexis and the mimesis; through the former

they are phenomenal copies of the divine ideas, and through the

latter they participate in the divine essence, the condition of their

existence.

The change in Gioberti's metaphysical ideas manifests itself in his

thoughts in relation to the Church. Catholic philosophy rests no longer
on the authority of an ecclesiastical organization, but on the universal-

ity and continuity of human thought, in the history of mental evolu-

tion. Religion is no longer superior to philosophy; but it is philo-

sophy itself, enveloped in myths and symbols, so as to bring it to the

intelligence of the common people. All religions are effect- of tin'

creative act, having different degrees of moral value. Christianity,

however, is the complement of all religious forms, and Chris! is the

Man-Idea, in which the realization of the moral type fully corresponds
to its inner excellence. Mysteries and miracles are facts, which cannot

be considered as complete ; their value consists in their relation to the

future, as phenomena which contain the doctrines of Palingenesis. NTo

Church can live which does not follow the laws of ideal development ;

even the universe would perish, the moment it should cease to be sub

\cct to change. The modifications introduced in his political doctrine,
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he himself published a year before his death, in his Rinnovamento

Civile cVItalia, 1851, where the papacy no longer appears as the natural

support of Italian regeneration, but as its greatest obstacle. In this

work, by far the best of all his voluminous productions, he gave
a new programme to Italian patriots; placing the national cause

under the hegemony of the king of Piedmont, he urged his country-

men to rally around that throne, the only hope of the Peninsula.

This programme, carried out to the letter, has brought the Italian

States under one national government, and finally made Rome the

capital of the nation. No statesman, with the exception of Cavour, has

ever exerted for a time so great influence on the affairs of Italy as

Gioberti
;

his name is preserved in honor among his countrymen for

the purity of his patriotism, the loftiness of his aspirations, and the

liberality of his views, rather than for the solidity and the permanent
value of his philosophy. On the political relations of Gioberti to

Cavour, cf. Life, Character, and Policy of Count Cavour, by V.

Botta, New York, 1862.

As a philosopher, Gioberti did not succeed in forming a larje School, although the

following writers doubtless derived their inspirations from his works :
—Vito Fornari,

Dell' Armonia Universale, 1850
;
Lezioni suW arte della parola, 1857-62

;
G. Romano,

a Jesuit, La Scienza deW uomo interno * suoi rapparti colla Natura e con Dio, 1840-45
;

Elementi di Filosojia ; V. Di Gioanni, Principii della Filosojia Prima, 1863; Miceli, o del-

VEssere Uno e Reale, 1864; Miceli o VApologia del Sistema, 1865
;
N. Garzilli, Saggio svi

rapporti della Formula ideate coi problemi importanti della Filosojia, 1850
;
B. De Ac-

quisto, Sistema della Scienza universale, 1850
;
Elementi di Filosojia fondamentale. 1836

;

Corso di Filosojia morale, 1851
;
Corso di Diritfo naturale, 1852

;
Necessitd delV autoritA

e della legge, 1856
; Saggio sulla natura e sulla genesi del Diritto di proprietd, 1858 ;

Trattato (T Ideologia, 1858. In the United States of America. Gioberti found a de-

voted interpreter in Dr. O. A. Brownson, whose able exposition of the doctrine con-

tained in the ideal formula was published in 1864, in the Review bearing his name.

To the Ontological School, although independent of Gioberti, belong G. M. Bertini,

Idee di una Filosojia della Vita, 1850
; Questione Religiosa, 1861

;
and La Filosojia Greca

prima di Socrate, 1869
;

S. Centofanti, Della Filosojia della Storia ; A. Conti, Storia

ddla Filosojia, 1864
; Evidenza, Amore e Fede, 1862

;
Dio e ilmale, 1865

;
J. Puccinotti,

Scritti Storici e Filosojici, 1864; Storia della Medicina ; M. Baldacchini, Trattato suUo

Scetticismo ; La Filosojia dopo Kant ; I. Corleo, Filosojia universale, 1863; A. Mangeri,

Corso di Filosojia e Sistema Psico-Ontologico, 1866; B. Labranca, Lezioni di Filmojia

razionale., 1868; Mora and Lavarino, in their Enciclopedia Scientiflca, 1856; S.

Turbiglio, TMmpero della Logica, 1870; and Analisi Storica delle Filosofie di Locke «

Leibnvtio, 1*67. On Gioberti, cf. L. Ferri, and R Mariano, op. cit. ; Seydel in Zeit-

gchriftf. Philosophie, 1856 and 1859; C. B. Smyth, Christian Metaphysicians, Lond.,

1851.

Prominent among the Ontologists is Terenzio Mamiani
;
a poet,
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statesman, and philosopher. He was born in Pesaro, 1709
;

in 1831

he joined the revolutionary movement of the Roinagnas, but was ar-

rested and condemned to exile. He took up his residence in Paris,

where for fifteen years he was engaged in literary and philosophical

pursuits. In 1840 he returned to Italy, and gave his support to the

liberal reforms inaugurated by Pius IX. When the Pope abandoned

Rome, Mamiani, as a member of the Constituent Assembly, opp
the proclamation of the Republic, as contrary to the interest of the

national cause. With the restoration of the papal power by the aid <<f

France in 1849, he retired to Piedmont, where he was elected member
of Parliament and appointed professor of philosophy in the Univer-

sity of Turin. He was a stanch supporter of the policy of Oavour,
under whose administration he held successively the offices of minister

of Public Instruction and that of minister to Greece. At present lie

is member of the Senate and professor of the philosophy of history in

the University of Rome.

In the early part of his philosophical career, represented by
his Del Rhmovamento delV antica Filosofia Italiana, 1834, Mamiani

held the doctrine of Empiricism founded on psychological investiga-

tions, in which he strove to combine experience with reason, lie main-

tained that the principal question of philosophy was that of metlu td ; and

that this could only be found in experience and nature. It was this me-

thod which prevailed among the philosophers of the Renaissance, and

to which science is indebted for its great achievements particularly

through the teachings and the example of Galileo. This publication

called forth the work of Rosmini, // iLinnovaim nto
i etc., in which he

controverted some of Mamiani's statements, and tried to show that the

experimental method alone could not philosophically reconstruct the

science of Nature and Mind. Mamiani himself soon became convinced

of this, and in his works Discorso sulV Ontologia > sul M< todo, L841, and

Dialoghi di Scienza Prima, 1846, he endeavored to find a philosophi-

cal basis in common sense. In these writing- appears for the lirst time

his doctrine on immediate perception, as tin; only foundation of the

knowledge of reality. The last phase of his doctrine is contained in

his work Confessioni di un Metajkico, L865. It is divided into two

parts, Ontology and Cosmology. In the lirst he <•< insiders the Ah-, 'lute,

ideas, natural theology, and the creative act
;

in the Becond, the finite,

its relation to the Infinite, the co-ordination of nature's means, life,

finality, and progress in the universe.
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His fundamental doctrines are as follows : The knowledge of the

real and the ideal is effected through two faculties essentially distinct,

although both acting in the subjective unity of the mind—perception
and intellection. The first does not consist in a synthetic judgment
d priori, as Eosmini and Gioberti held after Kant, but in a direct

and immediate relation of the mind to finite realities, as Reid and

Galuppi maintained, although they overlooked its intellectual charac-

ter. Intellection consists in the relation of the mind to ideas
; and, as

these have an essential connection with Absolute reality, the mind may
be said to possess an intrinsic relation to the " Ente reallssimo "—the

most real being. Ideas indeed are intellectual symbols of the Absolute

reality in its relation of causality ;
and they are supplied by the

intellective faculty, when the mind apprehends their realizations

through perception. Thus our intelligence attains to Absolute reality

through the intermedium of ideal representations, but it does not

penetrate so far as to reach its essence
;

it remains on its surface. A
similar process occurs in perception, through which the mind reaches

the object given in sensibility, not in essence, but through the medium
of sensation. But while our ideas are mere representative emblems,
in the divine mind they are real objects in themselves

; they are

identical with the absolute intelligibility, the possibility, the reason

of all things ; they are therefore the foundation of all finite realities,

their common attributes and final perfection ; they are indeed the

efficient and final causes of the world, manifesting themselves under

the triple relation of the true, the good, and the beautiful. Hence our

ideas, as representations and determinations of the divine causality,
are essentially objective and immutable representations, and deter-

minations of eternal truth. It follows that the existence of God is

founded on the very nature of primitive intuition, which includes the

eternal substantiality of truth, and that its demonstration a priori is

a simple process of deduction from the principle of identity. It

follows also that every ideal relation contains an eternal truth, to which
an intelligible reality in God corresponds ;

it is therefore independent
of the human mind. Ideas however are not innate

; they originate
in finite reality, from which they receive their determinations, and
have a necessary reference to Absolute reality through their represen-
tative character. It is only through reflection that the mind discovers

in itself its relation both to finite reality, contained in internal and

external perception, and to Infinite reality, contained w <he ideas.
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Creation is the result of the infinite good, which of necessity

tends to communicate itself: the idea of a God infinitely g 1 im-

plies the idea of a creation, founded on the greatest good, as its out-

ward manifestation and ultimate end. This manifestation is brought
forth by an infinite power, and an infinite wisdom, under the

forms of the laws of causality and finality. From the very nature of

the finite, and its opposition to the infinite, arises the immense cosmic

diversity. Hence the universe cannot be properly represented

sphere; it is rather to be regarded as a system of numberless Bpheres,

moving concentrically in various directions, and forming that univer-

sal harmony, which is the highest expression of the infinite good, ka

the cosmic diversity is equal to its possibility, it follows that there is

only one idea of the universe in the divine mind as well as in the

universe itself, although in a continuous generation and dev< Lopment
The idea of a better world is impossible ;

because the idea of the uni-

verse, which is in the act of developing, contains already all possibilities.

Evil is inherent in the finite
;
but it diminishes, as the finite m< >re and more

approaches the infinite, and in this progressive union of the one with the

other lies the ultimate end of creation. In the achievement i if this end,

the divine causality creates and determines the whole, the divine intelli-

gence prearranges the whole, while nature produces the whole under the

influence of that causality and intelligence. The finite is an aggregate

of monads or forces, which are brought together by their mutual at-

traction
;

thus a communication arises between those, which have

a character of similarity, a participation between the diverse ones, and

a co-ordination of all.

Hence arises the Cosmic System, with its great divisions of na-

ture, life, and mind. Nature reveals itself first in the stellar order,

in the ether in connection with light, heat, and electricity, and in

the order of chemical compounds. In the elaboration of the syn-

theses preparatory to the final ones, the Divine Art is revealed in

that wise co-ordination of means which is produced by the union and

separation, the action and reaction of homogeneous, as well as hetero-

genous forces. But it is only in life that finality appears, for life

alone contains the possibility of receiving the communication of g 1,

which is the essence and the object of creation. Life is the develop-

ment through a suitable organization of the individual, in reference to

its participation in the good. At its lowest degree it i> nothing but a

chemical compound, enclosed in a cellular envelope and capable of
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reproducing itself
;
at its highest point it is an intellectual and voli,

tional activity which tends to an absolute object, and to this end co-or-

dinates all the means at its disposal. Between the two extremes there

are numberless degrees of activity, each developing in accordance with

its own end. Vegetation, animality, and spirituality mark the princi-

pal degrees in the scale of life. In these three manifestations life is a

specific force. Biichner and other Scientists, who give to matter the

power of producing life, deny the existence of this specific force, and

attribute it to a cause, which in itself has not the elements necessarv to

its development. So Darwin's theory of the genesis of species involves

the negation of the objective reality of the idea or specific essence,

containing a substantial fixedness of character and form, and the

power of producing itself within the limits of its own nature. It

confounds accidental varieties with substantial transformations, and

artificial means with natural processes. It is contrary to all historical

experience, and the constant fact of the sterility of hybrids ;
it stands

in contradiction with itself in the bearing of the two laws of the strug-

gle for life, and natural selection, which will restrict rather than widen

the limits of development, and keep the species within their own

boundaries, rather than expand them into new forms and modes of

existence.

The order of life in relation to the general end of creation begins

with plants ;
here the living force has the specific value of being the

organ for animal life, or rather it is the laboratory in which its

elements are prepared ;
it passes over into animality, which has

a real relation of "finality," although limited and relative, as

are its senses and instincts, through which it enjoys participation

in the divine good. Man alone, whose life is partly the growth

of vegetation and animality, is an absolute finality, for he alone

has a life, through which he can know and act in accordance with

the Absolute. The law of indefinite progress is universal and

necessary, founded as it is in the very object of creation, in the

divine goodness, and the progressive union of the finite with the

infinite. This law, which embraces all the universe, is still more appa-

rent in the development of mankind. But in order that it may be

verified in history, its application must comprehend humanity as an

organic and spiritual unit
;

it would fail if applied to isolated nations,

or measured by an invariable type, as Vico insisted. To see the full

bearing of this law, mankind must be regarded in the multitude of its
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nationalities, in the variety of their character, in the multiplicity of the

elements and of the ages of civilization. The law itself must be viewed
in its different aspects, and in the agencies which arc at work to carry it

out in history; such as the influence of national aristocracies, the Bub-

ordination of lower to higher forms of civilization, the mingling of

races, and the expansion of social forces, through which a kind of pola-

rity among nations is created. All these and other causes, while they

preserve the spiritual unity of mankind, maintain its growth and
secure its general advancement.

Besides the works already mentioned, Mamiani wrote also Medita
oni Cartesiane, 1868, and Di un NuovoDir'rftn Ktir<>j>eo,\£b'.i, in which
he strove to establish international right on a philosophical basis, in

his Rinascimento Cattolico, 1862, he contemplated the possibility of

a reform in the Catholic Church, that should reconcile it with the spirit

of modern times. He is also the author of Teoria dcUa /A ligione
e dello Stato, e dei suoi rapporti speciali con Roma e mile Nasioni

Cattoliche, 1868; Sei Lettere a Rosmiiii, 1838; Saggi di Filosqfia

Civile, 1865
; Saggi Politiei, 1853.

Among the writers who have treated of Mamiani's philosophy, the more prominent
are Luigi Ferri, the author of the Essai sur rili*t<nre de la Ph&osopMe en Ttali* <ii

19me Siecle, 1869
;
Marc Debrit, Histaire des Doctrine* Phihsaphiqne.i dams VltaMi < '"/<

temporaine, 1859. (These two writers, particularly the first, give a complete

survey of the principal systems of contemporary philosophy in Italy. ) Pee also F.

Lavarino, La Logica e la Filosqfia del Conte T. Mamiani, 1870
;
F. Fiorentino. Beveral

articles in the Rivista di Bologna, 1867, under the title of Positivismo e Platonismo in

Italia ; Brentazzoli, the author of Di un? ultcriore e definitivo esp&icomentodeHa Fi

Scolastica, 1861; Tagliaferri. who wrote on Mamiani's theory, 1867; and F. Bona-

telli, who discussed the ontological argument of the existence of God as presented by
Mamiani in Bonatelli and Mamiani, 1867. Bonatelli is also the author of La i

1*7:2, and of a sketch of Italian philosophy since 1815, published in the Zeitschrift fur
Phihsophie und Phihsophisclis Kritik, Halle, 1869. To the Ontolojric classification

may also be reduced the Dialoghi Politico-Filosofici di G. Busearini 1870; and 5

Filosqfia del Diritto Publico Interna di L. C. di Montagnim, 1870
; also, La FUoaofia deUe

Scuole Italiane, a philosophical Review supported by Mamiani, D. Berti, R. Boi

G. Barzellotti, and other members of an association recently established in R

the promotion of philosophical studies; 11 Qerdil, a weekly periodical published in

Turin, under the editorship of Prof. Allievo, chiefly intended t<> reconcile philosophy
with Christianity; and 11 Campo dei Filosofi Italia ni, a philosophical periodical pub-
lished in Naples, and edited by Prof. Milone.

5. Absolute Idealism or IIeokuanism.— Angnsto Vera is the

recognized head of the Hegelian School in Italy. IT*.* was born

in Amelia, a city of Umbria, in 1817, and early went to Paris,

where he completed his education. Having spent some years hi
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Switzerland, as professor of Greek and Latin literature, he returned

to Paris, and was appointed professor of philosophy in several

Colleges connected with the University of France. In 1860 he returned

to Italy, where he was at once made professor of philosophy in the

Royal Academy of Milan. In 1861 he was transferred to the University
of Naples, where he still holds the professorship of the history of phi-
1« >s< >phy and the philosophy of history. His works are devoted to the

interpretation and application of the Hegelian philosophy, and are

almost all written in French. They are as follows:—

Probleme de la Certitude ; VHegelianwme et la PJiilosophie, 1861
; Melanges Philoso-

phiqves, 1862; Essais de Philosophic Hegelienne, 1864; Introduction a la Philosophic
d'Hegel, 1853, 2d ed., 1864; Logique d'Hegel ; PhUosophie de la Nature oVHegel; Phi-

lo8ophie de V Esprit d 1

Hegel; PhUosophie de la Religion d'Hegel ; Platonis Aristotelis et

Hegelii de medio termino Doctrina ; Inquiry into Speculative and Experimental Science,

Load. , 1856
, Lezioni sulla Filosofia della Storia ; Prolusioni alia Storia della Filosofia

(epoca Socratica), ed alia Filosofia della Storia ; II Problema delV Assoluto; 11 Cavour e la

hbera Chiesa in libero Stato, in which the doctrine of the separation of the Church
from the State held by Cavour is opposed on philosophical and political grounds. He
also translated into English the History of Religion and of the Christian Church by

Bretschneider, London. In his works Vera not only interprets and expounds Hegel's

philosophy, but develops it and expresses it in a more intelligible form, thus rendering
it accessible to students not familiar with Hegelian terminology. In his Introduction

a la Philosophic d''Hegel he rejects the Trinity of being, thought, and motion which Tren-

delenburg proposed to substitute to the Hegelian Trinity of being, not being and becom-

ing ;
he also confutes French Eclecticism and the materialistic theories of Biichner

and Moleschott. In his Inquiry into Speculative and Experimental Science he

refutes the doctrines of Bacon, Locke, and other representatives of Empiricism.

His labors have been highly praised by eminent German Hegelians, among whom
is Rosenkranz in

" Der Cedanke," Vol. V., B. 1, and in his Wissenschaft der Logfcchen

Idee. See also an article of Emile Saisset in the Reme des Deux Mondes, 15 December,

1860. Among other Hegelians in Italy may be mentioned : Bertrando Spaventa, who,

in his Filosofia di Cioberti, 1863, aimed to show the connection of the doctrines of this

philosopher with the ideas of Hegel. He is also the author of Introduzione alle Lezioni

di Filosofia, 1862, Principiidi Filosofia, 1867
; Saggidi Criticafilosofica, politico, e religiosa,

1867
; Filosofia di Kant e ma relazione colla Filosofia Italiana, 1860. The Marchioness

Marianne Florenzi-Waddington was at first a disciple of Schelling, whose dialogue On

Bruno and Lectures on the PJdlosophy of Religion she translated into Italian. In her

later works, however, she adopted the fundamental ideas and the terminology of Hegel.

She wrote Filosofemi di Cosmologia e di Ontologia, 1863
; Saggi di Psicologia e di Logica,

1864
; Saggio sulla Natura, 1866

; Saggio sulla Filosofia dello Spirito, 1867
;
DeW immor-

talitd delV anima umana, 1868
; Rifiessioni sad Socialismo e Comunimno, 1850. Here be-

longs also Fr. Fiorentino, the author of Pietro Pomponacci— Telesio, and Studj Storici

sulla Scuola di Bologna e d'' Padova al Secolo 16°. He also wrote on Positivisni and

Plotouivn in Italy, 1867 (Rivista di Bologna.) Rafaelle Mariano wrote La Philoso-

phic f'ontemporaine en Italie, 1868; Lamlle e il sua Eraclito, 1865; II RisorgimenU

Italiano secondo i prindpii della Filosofia deUa Storia di Hegel, 1866
;

11 Problema
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Religioso in Italia, 1872. Among those who have devoted themselves to the application

of the Hegelian doctrine to the special branches of science may be mentioned C. 1>> hfeis,

naturalist and physiologist; De-Sanctis, Marselli, Delzio, Salvetti, Stanislao Gatti, M.

Vitto, Camerini, and Trani, who applied it particularly to literary and historical criti-

cism, and to political, juridical and assthetical sciences.

6. Scholasticism.—The philosophical development of Italian philo-

sophy in the nineteenth century is distinguished by its national character,

and the decided impulse it has given to the reconstruction of Italy, on

the basis of independence and liberty. An exception to this general

tendency is to be found in the writers who, laboring in the interesl

the Church, have striven to re-establish Scholasticism, and with it sacer-

dotal domination over national thought. Giovachino Ventura (1792-

1861) is the principal representative of this School, lie was born in

Palermo, and early became a member of the Order of the Theatins. He
was soon elected Superior-General of the Order, and held a high |

tion in the government of the Church. He was one of the most

prominent supporters of the reforms inaugurated by Pius IX. In his

eulogy on O'Connell, in his funeral oration on the victims of the re-

volution of Vienna in 1848, and in his sermons delivered in the Chapel
of the Tuileries, in Paris, 1857-58, he continued to show himself a

warm champion of popular rights. In his philosophical works. 1

over, he constantly maintained the fundamental idea of Scholasticism,

placing the authority of the Church above reason and human conscience,

indeed above all sovereignty. Holding that philosophy was but a

deduction from revelation, he asserted that the ultimate criterion of

truth lay in that authority. It is true, he says, that ideas originate in

sensations, and in the subsequent images which are left by them in the

mind
;
but ideas have no value if not incorporated in language, which

is itself derived from revelation. Philosophy reached its culminating

point in St. Thomas Aquinas, and nothing is left to philosophers but

to study, and to expound the doctrines of that writer. Ventura is the

author of the following works : De Methodo Philosqphandi, L828
;

De la Vraie et de la Fausse Philosophies 1832
;
La Tradition <1 Is

Semipelagiens de la Philosophie, 1854 ; La liaison PhUosophiqu

Catholique, 1854. La PhUosophie Ohretienn^ L861. Of. /.- Pere

Ventura et la Philosophic, par Chs. de Remusat in La l!> v%u <1, % J >

Mondes, Fevrier, 1853; also, Etudes Morales et Litterair> 8 par A. de

Broglie, 1853. See also on Ventura, Brownso-rCs Quart* rly L'< vu w,

Oct. 1855
;

?in& Annates de Philosophic Ckritienne, Paris, Nov. 1861.
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To the same School belongs M. Liberatore, a Jesuit, the author of

InMltutiones Philosophiece, 1851
; Saggio sulla Conoscenza Intellet-

tuale, 1855 ;
Ethica et Jus Naturae,, 1858. Compendium Logi-cce et Me-

t<(j>/iysicce, 1868. Liberatore rejects the vision of God, as well as the

doctrine of pure tradition, as the principle of knowledge, and holds that

human reason, aided by the senses and the power of abstraction, can

originate ideas, and attain truth and certainty in the order of nature.

But above nature and man there is the authority of the Church, the

only infallible guide in philosophy as well as in theology. To the

same School may be referred Sanseverino, author of Philosophia Chris-

tiana cum antiqua et nova comparata, 1862; C. de Crescenzio who wrote

Scuole di Filosofia, 1866
;
F. Capozza, author of Sulla Filosofia del

Padri e Dottori delta Chiesa e in ispecialitd di San Tommaso in op-

posizione alia Filosofia moderna, 1868
;
also P. Tapparelli d' Azeglio, a

Jesuit, brother of the statesman of the same name, the author of Esame
Critico del Govemi JRappresentativi delle Sooietd Moderne, 1854,

and Saggio teorico del Dirltto Naturalsfondato suW esperienza, 1855.

La Civiltd Cattolica, a monthly Review, literary, political, and phi-

losophical, published in Rome, is the principal organ of this sect.

It was established in 1850, and since its origin it has been chiefly

edited by writers belonging to the Order of the Jesuits, such as Libera-

tore, Perrone, Azeglio, Bresciani, and Curci. The fundamental idea of

this Periodical is the insufficiency of human reason in all questions

which refer to religion, philosophy, morality, jurisprudence, and politics.

European civilization is the result of Catholicism, and it is only in

Catholicism that man and society can find a basis for their develop-

ment. Protestantism, liberty of conscience and thought are only
sources of infidelity and revolution, and it is only by subjecting itself

to the authority of the Church, that the human mind can re-establish

its natural relations with God and man. The revolution which has

made Italy one, having been carried out against the interests of the

Church, is anti -Catholic and anti-Christian. These doctrines have re-

ceived the sanction of Pius IX., who in his Syllabus, 1864, condemned

as monstrous errors the following propositions :
—" Moral science and

philosophy are independent of the authority of the Church
;

" " Phi-

losophy may be treated without regard to revelation
;

" " The princi-

ples and the method of the Scholastics are not in accordance with the

need, and the progress of science
;

" "
Every one may embrace that

religion, which he in his conscience may think true
;

" " Protestantism



ITALIAN PHILOSOPIIY. 513

is a form of Christianity, in which man may please God, equally as well

as if he were in the Catholic Church;" "Common school- .night to

be exempted from the authority of the Church." These and other

propositions, proclaimed as religious errors, received formal condem-

nation from the Church in the Council of the Vatican, 1870, through
the dogmatic definition of papal infallibility, the logical consequence
of genuine Catholicism and the highest synthesis of Scholasticism.

7. Positivism, or rationalistic naturalism, as implying the negation
of all metaphysical science, is represented by Giuseppe Ferrari A
Lombard by birth, and a disciple of Komagnosi. he early visited Paris,

where he became connected with the University of France, as associate

doctor. He afterwards held a professorship in the University <>t" Stras-

bourg, which he was obliged to resign on account of his radical opin-

ions. In 1859 he returned to Italy, entered Parliament, and was ap-

pointed professor of philosophy successively in Turin, Milan, and

Florence. Admitting as insoluble the antinomies of reason in the

sense of Kant, Ferrari holds that experience is the only foundation of

truth. There are two species of contradiction into which the mind

may fall, the positive and the critical. The former arise from faults

of reasoning, and may disappear through a verification of the intellec-

tual process. The latter are the results of a fatal law of the mind, and

cannot be avoided. Kant reduced these contradictions to the ideas hav-

ing reference to God, the world, and man
;
but in fact they are number-

less
; they are in us and out of us

; they manifest themselves in our ideas

and actions, in both the theoretical and the practical order. Their uni-

versality is the law of mind and nature. Ilegel with an effort of --cuius

attempted to reduce them to a rational unity ;
but he succeeded only

in giving us a philosophy of contradictions. His failure shows the

impossibility of metaphysical science, and the futility of the labors of

metaphysicians to find a relation between Nature and Logic. Petv.

the two there is no relation
;
the former is founded on the law <>1 con-

trast and change, the latter on identity; hence there is an essential

opposition between them, which renders it impossible 1<> represent

reality in accordance with mental ideality. Indeed the mind itself

is subject to the law of opposition, so that in reality an absolute

identity even in the logical order is an impossibility. The effort

therefore to reduce nature and mind t<> scientific unity must ine-

vitably result in transforming the critical antimonies into positive

ones, and thus in making error a necessity. The mind is neither

33



514 ITALIAN PHILOSOPnY.

superior nor equal to nature
;

it is its child
;
and it is only in sub-

mission to nature that it can co-ordinate its thoughts, determine its

knowledge, and find a basis for speculation. Phenomenalism, there-

fore, with all the oppositions which are revealed in the ever-chang-

ing movement of nature, is the object as well as the limit of our

intelligence. The ideal relations, such as the relations of quality and

substance, of effect and cause, of finite and infinite, and all others

which relate to the supreme laws of nature and thought, are so many
oppositions which predominate in the universe, and in all our analyses ;

they are the inexplicable conditions of our knowledge, and the insuper-

able limits of all science. An impenetrable mystery envelopes them,
and the mind can neither explain nor reconcile them. Hence it fol-

lows that no absolute truth exists in the human mind, and that philo-

sophy is only so far true as it does not overstep the limits of a pheno-
menal experience, the cause of which is an everlasting movement, and

its law a perpetual opposition.

Led by these ideas, Ferrari attempts a philosophical reconstruction

of the political development of nations, founded exclusively on expe-

rience and induction. He establishes therefore a general and uniform

type of this development, and divides it into four periods, each com-

prising about thirty years. The first period is an epoch of prepara-

tion, in which new ideas are manifested, and the germs of future

events and laws deposited in the soul of the people. This is followed

by the period of explosion, in which those germs, having reached their

maturity, burst forth in explicit ideas, and are transformed into politi-

cal action. A phasis of reaction next appears, by which a temporary
return is made to the ancient regime, and the new form of civilization

and the doctrines of revolution are momentarily suppressed. In this

phase the body politic finds itself in a kind of oscillation between the

old and the new, seeking its equilibrium. Finally, the last period

completes the movement through a solution, and it ends with ingraft-

ing the new ideas in the minds of the people, and in the character of

the government. Thus in France, Louis XIY. represents the first

period, the revolution the second, the last years of Napoleon and the

kingdoms of Louis XVIII.
,
Charles X., and Louis Philippe the third,

while the fourth begins in the revolution of 1848, is interrupted by
the second empire, and recommences with its fall. Ferrari is the

author of La Mente di G. B. Vico, 1837
;
La Mentedi G. D. Romag-

nosi, 1835 ;
De VErreur ; Vico e VLtalie, 1839

;
Ldees sur la Politique
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de Platon et d'Aristote y Evsai sur le Principe et les Li/mites </> /<*

Phlloaojjhie de Vllistolre; Histovre de In Raison de VEtat j His-

toire des Revolutionn d'ltalie, 1858
;
torso di Lezioni sugli Scrittori

Politici Italiani, 1862-63
; Eilosojia della Pivolusione, 1851.

Ausonio Franclii (a nom de plume assumed by F. Bonavino) i8

another representative of this School. In his youth he became a priest,

but soon renounced this position, and avowed himself a rationalist and

a naturalist. He is now professor of the philosophy of history in the

University of Pavia. In his work. La Eilosojia </, II, Seuole Italian*
,

1852, he attempts a criticism of the philosophies of Rosmini, <
rioberti,

and Mamiani, and rejects them all as exponents of old Scholasticism

under new forms. Admitting the negative part of the doctrine i >f

Kant, he derives his positive ideas from the French philosophers of

the 18th century. Nature and its phenomena are the limits of our

knowledge, and time and space its exclusive conditions. There is no

other reality, which the mind can reach; there is no substance, no

truth in itself. The infinite is only the indefinite, and even this is

not real, but ideal. In his book Del Sentimento, 1851, Franclii rests

his psychology on sensation, and makes this the origin of all mental

faculties. Applying these ideas to religion in his La Peligione </ I

Secolo 19°, 1853, and in his II Razionalismo del Popolo, 1856, he

borrows from Feuerbach, from Comte and other positivists, the

idea of humanity as the basis and the object of a genuine rationalistic

religion. In his Review, La Pagione, which he established in 1854,

he discussed the most important questions of philosophy, religion, and

politics, showing a decided tendency towards Socialism, vet maintain-

ing a proper regard for the rights of property and the institution of

the family. He is also the author of Lezioni sulla Storia a\ Ua FUo-

sofia Moderna, 1863, and of the work /Sulla Teorica del Gvudi

1871. Jacques Moleschott, professor in the University of Turin, in

his La Circulation de la Vie, 1866, and other numerous works on

physiology, Salvator Tommasi, professor in the University of Naples,

author of the Naturalismo Moderno, 1866, and other eminent phys-

iologists and scientists, contend that all knowledge is essentially

relative and finite, and that therefore all questions relating to the Ab-

solute and the Infinite are insoluble; hence they assert that the pro-

vince of philosophy must be confined within the limits of natural

science.
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To this School, although from an entirely different point of view,

may be referred Pasquale Villari, the author of La iStoria di Savonaro-

la, 1858, who in his iSaggi di Storia, Critica, e Politica, 1868, insists on

the exclusive application of the historical method to philosophical

sciences, a method, the adoption of which is urged by Raffaele Lam-

bruschini, the author of DelV Educazione e delV Lstruzione, 1849, La
Guida deW Educatore, and other valuable works on education

;
cf. his

La Filosofia Positiva esaminata secondo i Principii delta Pedagogia,
in the Gioventuoi Florence, June, 1868, a weekly paper devoted to the

progress of education. The following writers, under different aspects,

illustrate the contemporary history of Positive Philosophy in Italy :
—

Bissolati, Litroduzione alle Lstituzioni Pirroniane, 1870
;
A. Seeehi,

Vnitd delle Forze Fis iche, 1864; Pozzolini, Lnduzione delleForze Fisiche,
1868

; Barbera, La Legge universale di rotazione, and Newton e la

Filosofia naturale, 1870
;
A. Martinozzoli, La Teoria delta Filosofia,

1870
;
B. Bianco, La Pivoluzione nella Filosofia, ossia it Vero ed il

Lecito applieati at Materialisms, 1870 ;
T. Dandolo, Storia del Pensiero

nei tempi moderni, 1871
;
G. Coco-Zanghi, Antropologia, V Uomo e la

Seimmia, 1871
;
A. Angiulli, La Filosofia e la Picerca Positiva, 1869

;

P. Siciliani, Sul Rinnovamento delta Filosofia Positiva in Ltalia,

1871
;
G. Barzellotti, La Morale nella Filosofia Positiva, 1872. R.

Lanciano, Saggio di Scienza Prima, 1871
;
P Universo, VAstro e VIn*

dividuo, 1872
;
M. Panizza, 11 Positivismo Filosofico, e il Positi/visrno

JScientificOy Lettere adErmanno L. F. ILelmholtz, 1871.



ADDENDA.

Dr. Ueberweg, some time before his death, and before the publication of the third

edition of the last part of his History of Philosophy (1872), kindly forwarded to the

translator a copy of the most important additions and alterations which were to ai

in that edition. The second volume of this translation, up to and including ? 132, was

already in print when the third edition of the original appeared. The manuscript for

paragraphs 133-135 was immediately revised so as to include the further and latest

additions to those paragraphs in the original. We append here further bibliographical
and other additions to the other paragraphs in this volume, which it was impossible to

incorporate into the body of the work.

To § 107 :—

Ed. Zeller, Gesch. der deutschen Philos. sett Leibnitz [1871 ? belongs, together with Dorncr's "
History of

German Theology,"' Lotze's "History of Esthetics in Germany," and other works, to the series oi volumes

constituting the "
History of the Sciences in Germany," published at Munich under the patronage of the king

of Bavaria.—Tr.] August Tabulski, Ueber den Einfluss der Mailiem. auf die gesch. EiUw. d. Philoi. bis

au/Kant (Jena Inaug. Dissert.), Leipsic, 1866.

To § 109 :—

Max Maywald, Ueber die Lehre von der zweifw:hen Wahrheit, Berlin. 1871.

Hugo Delff, Dante Altg/iieri, Leipsic, 1869 (seekR to point out relations to Platoiusm and mysticism in

Dante) ;
J. A. Scartazzini, Dante Al., seine Zeit, s. Leben u. s. Werke, Berlin, 1S69.

Writers on Bessarion are : Al. Bandini (Rome, 1777), Hacke (Haarlem, 1840), and 0. Raggi (Rome, 1841) ;

cf. also Boissonade, Anecd. gr. V., p. 454, seq.

Of Reuchlin, L. Geiger has recently written (Leipsic. 1871).

Joh. Vahlen, Lorenzo Valla (an address delivered in 1S64), 2d reprint, Berlin, 1870. On ilec-

ticce Disputationes, see Prantl, Gesch. d. Logik, IV., Leips., 1870, pp. 101-167.

W.Schniitz, PetrvsRamus ate ScAutmann, in the x.-iai, '•./. PIUIol. u. Pad., vol.98, 186s pi

Benjamin Chagnard, Ramus et ses opinions religteuses; Strasburg, 1809.

Montaigne, EssatS. T st<: original de 1580, avec les variant?.* ,/e« idittOM de 1582 et 1687, publ. par H.

Dezeimeris et H. Barkhausen, Vol. I., Bordeaux, 1870; A. Leveau, Etude sur les 1 ague,
Paris, 1870.

A new work on the history of modern skepticism is the following: E. Was, Qttd t pti-

clsme der zeventlende eeuw in de vornamste EuropeescAe Sum/- n, Vol. I. (on the Bistorj of Skepttdam in

England). Utrecht, 1870.

Gennadius' /card tuiv T1\t)0u>vo<; anopiiav eV 'Apio-ToreAei has been odit/M by at. Minas, Paris. 1S5S.

TheDeSi dialt Uca, bj George of Trebizond, was printed at Lyons in 1559. While reprodnaing the

Aristotelian school-tradition, it gives evidence also of the Influence

The following paragraph is to be added, p. 8, line 13 from below :

" Leonardus Aretinus (L. Bruni of Arezzo, died 1444) first laid in the years lo'.(7

and 1398, at Florence, Rome, and Wince, the foundations of a permanent interest in

the study of the Greek language. He translated some of Aristotle's works, in particu-
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lar the Nicomachean Ethics and the Politica (the latter, according to Oncken's conjec-

ture—Die tilaatslehre des Arist., Leips., 1870, p. 79—from a manuscript brought by
Francesco Filelfo in 1429 from Constantinople), into Latin, and these translations took

the place of the grossly literal, tasteless, and unintelligent translations, which Moer-

becke, at the instance of Thomas Aquinas, had made. In his De Dispatationum, usu

(ed. by Feuerlin, Nuremberg, 1784) he combats the scholastic barbarism, and recom-

mends, in addition to Aristotle (the text of whose works he regards as greatly cor-

rupted), in particular Varro and Cicero. Of like mind with him was iEneas Sylvius

Piccolomini (Pope Pius II., died 1464; of him Georg Voigt has written, Berlin,

1856-63)."

To § 110 :—

J. H. Stuss, De Luthero philosopho eclectico, Gotha, 1730 ; Luther's Philos. von Theophilos, Hannover,

1870.

On Melanchthon see Buhle, Gesch. d. n. Philos., II. 2, Gott., 1801, p. 478 seq. ; Arthur Richter, J/.'s Ver-

dienste um den philos. Unterricht, Leipsic, 1870.

To § 111 :—

Cf. Martini, Das Hospital Cues und dessen Stifter, Treves, 1841. P. A. Scharpff, Der Cardinal und

Bischof Nicolaus von Cusa als Reformator in Kirche, Reich u. Philos. des 15. Jahrh., Tubingen, 1871.

M. B. Lessing, Paracelsus, sein Leben und Denken, Berlin, 1839
;
Emil Schmeisser, Die Medicin des

Paracelsus im Zusammenhang mit seiner Philos. dargestellt (Inaug. Dissert.), Berlin, 1S69.

The following authors, among others, treat of Galileo : Max Parchappe, Galilee. Paris, 1866 ; Emil Wohl-

will, Der Inquisitionsprocess des G. G., Berlin, 1870. [Sir D. Brewster, Martyrs of Science, 4th ed.. Lond.,

1859. Articles in Catholic World, Vol. 8, N. York, 1869, pp. 321-339, 433-453 ; Dublin Rev. Oct. 1865 ; Rev.

d. deux Mondes. 1864 ;
Abbe Castelnau, Vie de G. Paris,1870.— 7>\]

J. Toulan, Etude sur Lucilio Vanini condamne et execute a Toulouse le 9 Fevrier 1619 comme coupable

(Fatheisme, Strasburg, 1869.

Additional references on Jacob Boehme are the following : Abr. Calov, Anti-Bbhmius, Wittenberg, 1684 ;

Erasmus Francisci, Gegenstrahl der Morgenrbtlie, Nuremberg, 16S5; Franz von Baader, Vorlesungen iiber

B.'s Theologumena und Philosopheme, in Baader's Complete Works, Vol. III., pp. 357-436; Vorl. u. Erliiut.

iiber J. B.'s Lehre, ed. by Hamberger, ibid., Vol. XIII. ; Moritz Carriere, Die philos. Weltanschauung der

Xeformationszett, pp. 607-725
;
Adolf von Harless, J. B. u. die Alchi/misten, nebst einem Anhang iiber J. G.

GichteVs Leben und IrrthTtmer, Berlin, 1870.

Franz von Baader treats of St. Marfan, in the 12th vol. of his Complete Works, ed. by von Osten-Sacken,

Leipsic, 1860.

The II Principe of Macchiavelli has been newly translated and annotated by Alfred Eberhard (Berlin,

1868), and also in the Hist.-pol. Bibl. (Berlin, 1870), by W. W. Griizmacher (together with a translation, by

L. B. Fiirster, of Frederick the Great's Anti-Macchiavelli, together with two minor political essays by

Frederick). Cf. further Karl Twesten, Macchiavelli, in the third series of the Sammlung gemeinverst. Vortr

u. Abhandl., Berlin, 1868, and the work on M. by C. Giambelli, Turin, 1869.

On Thomas More, see W. Jos. Walter, Life of Sir Thomas More. London, 1839 (French transl., 5th ed.,

Tours, 1868). [Translation of Erasmus' letter to Ulric Hutten on Sir Th. M.. in North Am. Rev., 8, 1818,

pp. 181-191
; articles in Westm. Rev., 11, 1829, pp. 193-211 (on Southey's Sir Th. M.), V. Brit. Rev., 30, 1859

(on More and the Reformation), Am. Ch. Rev., 21, N. York, 1869, pp. 1-34, 268-299, Dubl. Univ. Mag., 1867,

pp. 603-621, Catholic World, V., p. 633 seq. (New York). Life of More, by Sir James Mackintosh, in Mackin-

tosh's Miscellaneous Works.—TV.]

C. Broere, Hugo Grotius'' Ruckkehr z. katholischen Glauben (transl. from the Dutch by L. Clarus ;
ed. by

F. X. Schulte), Treves, 1871.

To §113:—
Pensees de Bacon, Kepler, Newton et Euler sur la relig. et la morale, recueillies par Emery, Tours,

1870 ; J. H. v. Kirchmann, Bacon's Leben und Schriften. in the Philos. Bibliothek, Vol. 32, Berlin, 1870,

pp. 1-26; P. Stapfer, Qualis sapientim antiques laudator, qualis interpret Fr. B. exstiterit (Thesis), Paris,

1870. [A. E. Finch, On the Inductive Philos., including a Parallel between Lord Bacon and A. Comte as

Philosophers (an address), Lond., 1872; Max MiiUer, The Philos. of Bacon, in Chipsfrom a Germ. Workshop,



ADDENDA. 519

Vol. III. ; Baron Liebig, lincon as a Fatuml Philosopher, in MacmillanS Magazine, VIII., 1863, pp. 2-;7 MO
and 257-267 ; Sir Jamea Mackintosh, The Philos. 'lenius of B. and Lode, in his Miscell. Works : I.. B

Character of Bacon, in North Am. Rev., 16, 1823, pp. 800-887; A. K. Bledsoe, Bacon and hit Phi

Meth. Qu. Rev., 29, N. York, 1847, pp. 22-52; artk;. Englander, New Haven, 1869, X.. pp. 888-874,

and Chr. Examiner, New York, ISOi, 71, pp. 167-183.—Tr.]

"Bacon was filled with real love for science
;
but the power of political ambition and

the love of ostentation in him were still greater. His character was not a great and

pure one
;
still the charges against him have often been exaggerated. It was his official

duty, as the attorney of the Crown, to bring the accusation against the Earl of Essex,

his previous patron, after that the latter had entered into treasonable negotiations with

king James of Scotland against Elizabeth. Bacon's course in accepting gifts, ;i* Lord

Chief-Justice, from the parties to actions, and, as Lord Chancellor, from applicants for

patents and licenses, cannot be justified. In his written answer to the bill of indictment

presented to him by the House of Lords in April, 1621, Bacon confessed himself guilty

on all of the twenty-eight points mentioned, affirming, however, that he only received

the gifts after the cases had been decided (and this appears to have been altogether true),

and that he never allowed himself to be led through the expectation of them into giving

a partisan judgment (a statement the truth of which may be doubted). The reception

of such gifts was so common in Bacon's time, that his individual guilt may fairly be

reckoned as palliated, though not wholly removed, by the prevalent abuse
;
for a just

moral judgment takes into consideration not only the absolute rule of right, but also

the average conduct of the contemporaries of the accused." (Addition to p. 30, account

of Bacon's life. )

To§ 114:—

Descartes, Lettres ined. precedees (Tune introd. par E. de Bude, Paris, 1868. All of the phfloa writings

of Descartes (Discours, Meditations, Princip. Philos., and Passtones Animal) have been translated [into

German] and accompanied with commentaries, in the Philos. Blbliothek, Berlin, l,->70.— J. Millet.

son hist, depuis 1637, sa phil., son r6le da?is le mouvement general de fesprit humain. Paris, 1S70 : W. Ernst,

Descartes, sein Leben und Denken, Sk.izze, Deipa (Bohemia), 1869; P. Knoodt, De Curtesii smtentta : cogito

ergo sum (Dissert.), Breslau, 1845; F. Volkmer, Das Verhiiltniss von GeiM und Korper im IfensctU ", n o A

Cartesius, Breslau, 1869; E. Buss, Montesquieu und Cartesius, in the Philos. Honatsh,, IV. 1, Berlin. 1S69,

pp. 1-38; Bertrand de St. Germain, Desc. considere comme phystologiste et comme midedn, Paris,

Ludovic Carrau, Expos, crit. de la theorie des passions dans Desc, Malebranche et Spinoza (Thesis),

burg, 1870. [A translation of The Meditations of Descartes, by Wm. R. Walker, was published in the f. iiir

numbers of the Journal of Specul. Philos., Vol. IV., St. Louis, 1870. Discourse on thi Hi Mod <f rightly

conducting the Reason and seeking truth in the Sciences, transl. fr. the French, Edinburgh, 1850. Ax

on Descartes in the North Am. Revieic, 56, 18-13, pp. 69-89 (review of Hallam'a Literature of Europe), and

Ed. Review (on Geniusand Writings of D.), 95, 1852, pp. 1-30 (Am. ed.).— />.]

[E. Sheldon, Pierre Bayle, in N. Am. Rev., Ill, 1870, pp. "77 408.— Tr.]

Th. Lorriaux, Etudes sur les pensees de Pascal, Strasburg, 1862; Theophil Wilh. Eeklin. HI. Pascal, fin

Zeuge der Waiirheit, Basel, 1870; A. Vinet, Etudes sur Pascal, Paris, I s ' s - 8dcd., 1856; 0. P. Scuwula,
Pascals Gedanken, Fragmente und Briefe, 2d ed., Leips., 1866. [Various translations of works of P
have been made into English. An account of these, as well as further literary r 'ii the woi

Pascal, will be found in the following publications: The Provincial Letters of Btu< I com-

lition ; with Historical Introduction and Notes, by Rev. Thomat '' ' Xbya I r

(reprint of an article in the second number of the North British Review, entitled Pascal's liu . H i Ma< I

Discoveries), a Critical Essay (translated from Villemain), and'! Bibliographical Yottce, Batted by <>. W,

Wig/a, A.M., New York, I860; The Thoughts, Letters, and Opuscule* Of B from Ma
French [with the exception of the Letters, translated by Mary I.. Booth] by O, W, H , '*. A.M.; with

Introductory Notices, and Notes from all the I fork, 1861.—3V.]
[Malebranche, an Exam, of his opinion, of God, by .John Locke, in his Philos, Worts, ed. hy St. John,

Vol. II., Lond., 1854, pp. 414-458. Blampignon ou J/., Paris, 1861 ; also, Annates de I'hii. ain't., \t&<i;

Monthly Hel. Mag., Boston, 1856.— Tr.]
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To the second note on p. 50 Prof. Ueberweg adds, in the third edition, the following :

— " The proof of God's existence can be found in the idea of God, as such, only when
this idea in us is identified with his existence

;
for that the idea of God, when thought

by us, is thereby in us or has existence, is of course undeniable and obvious enough ;

but Descartes does not so identify idea and being ;
he understands by God, the creator

of the world, the object (ens) which we think in our idea of God, but not this idea

itself."

To § 115 :—

The most complete and exact account of the various editions of Spinoza's works and of works on Spinoza
is given by Ant. van dcr Linde, in Benediclus Spinoza, Bibliografle, s'Gravenhage, 1871. Spinoza's Sdmrni-

liche Werke. transl. by v. Kirchmann and Schaarsehmidt, Berlin, 1872 ; Paxil Janet, Spinoza et le Spinozisme

4'apres les travaux recens, in the Revue den deux moncies, Paris, 1807. Among the early opponents of

Spinoza's doctrine may be mentioned Rappolt, of Jena (Oratio contra naturalistas), von Blyenburg (Deverit.

relig. Christiana;, Amst., 1674), and Musaus (Tract, theol.-polit. ad veritatis lumen examinatus, Jena, 1674).

Lambert, the Cartesian, wrote, in opposition to the Tract, th.eol.-pol. and the Ethics, De cultu naturali et

origine moralitatis, Rotterdam, 1680. Joh. Regius (Cartesius verus Spinozismi architectus, Leeuwarden,

1713), and V. C. Pappo (Spinozismus delectus, Weimar, 1721), combated, together with Spiuozisin, Carte-

sianism, as the source of the former.—Jos. Bayer, Goethe's Verhdltniss zu relig. Fragen, Prague, 1869.—Victor

Cousin, Den rapports du cartesianisme et du spinozisme, in Fragments de philos. cartesienne. Paris, 1852.—
Sal. Rubin, Spin, und Maimonides, Vienna. 1868.—Wilhelm Liebrich, Examen crit. du traile th.-pol. de Sp.,

Strasb., 1869.—Is. Misses, Sp. u. d. Kabbala, in the Zeitschr. f. ex. Philos., VIII., 1869, pp. 359-367.

(According to Misses, the point of departure and of support for Spinoza's doctrine was found by him in the

cabalistic denomination of God as the Infinite, En-Soph, a denomination unknown to Maimonides and other

Jewish philosophers, and leading directly to pantheism ; God is considered by cabalists, as by Spinoza, aa the

immanent cause and essence of all things, and the relation of the universe to God is compared to the relation

of the folds of a garment to the garment itself, and is hence conceived in a manner analogous to that in which

Spinoza conceives the modes or affections [accidents] of God as related to God ;
the doctrine of the universal

animation of things, even of stones, had been already enunciated by cabalists, as also the doctrine of a partial

immortality of the soul : Spinoza's doctrine of the attributes, while indeed conflicting with the cabalistic denial of

extension in God, finds nevertheless a point of connection in the cabalistic doctrine of the infinite light, which

issues from the Infinite through the effect of a first concentration, which contains the germ of that variety

that is not contained in the One as such, and to which alone the name Jehovah, the ever-working, is appro-

priate ; the denial of the freedom of the human will is a systematic, logically correct consequence, which was

only not expressed in the Cabala ; Misses points out the Neo-Platonic and Gnostic sources of the Cabala in

Zofnat Paaneach, Darst. und krit. Beleuchtung der jiid. Geheimlehre, Cracow, 1S62-03. Numerous Neo-Pla-

tonic ideas were reproduced not only by Ibn Gebirol, but also by Ibn Esra, the biblical critic, who was highly

esteemed as such by Spinoza. Still, these resemblances have probably only to an extremely slight extent any

genetic significance. There is scarcely room to doubt that the source of Spinoza's identification of extended

and thinking substance is to be sought in Spinoza's opposition to the dualistic psychology of Descartes.)

Mor. Brasch, B. v. Sp.'s System der Philos. nach der Ethik. u. den ubrigen Tractaten desselben in genet.

Entw. darg. mil e. Biogr. Sp.'s, Berlin, 1870; E. Albert Fraysse, L'Idee de Dieu dans Spinosa, Paris, 1870;

M. Joel, Sp.'s theol.-pol. Tractat auf seine Quellen gepruft, Breslau, 1870; Ed. Bohruer, Spinozana, IV.-VI.,

in the Zeitsch riftfur Philos., new series, Vol. 57, 1870, pp. 240-277; E. Bratushek, Wortn btstehen dieunzdh-

ligen Attribute der Substanz bei Sp. ? in Philos. Monatsh., VII., 193-214; M. Joel, Zur Genesis der Lehre Sp.

mil besonderer Berilcksichtigung d. kurzen Tractats,
" von Gott, dem Menschen und dessen Gliickseligkeit,''

1

Breslau, 1871
;
Heinr. Kratz, Sp. Ansicht i'/b. d. Zweckbegriff dargestellt u. beurtheilt, Neuwied, 1871 ; R. Wal-

ter, Ueberd. Verhdltniss der Substanz zu ihren Attribute >i in d. Lehre Sp. m. besond. Berilcksichtigung d. Auf-

fassung derselben beiK. Fi.ich.er, Erdmann und Trendelenburg (Erlangen Inutile. Dissert.). Nuremberg, 1871 ;

S. E. Lowenhardt, B. v. Sp. in s. Verhdltniss z. Philos. u. Waturforseaung d. neueren Zeit, Berlin. 1872 (71 ).

[Matthew Arnold, Spinoza, in Essays and Criticisms, pp. 237-252 (Am. edit., Boston, 1S69; cf. above, p. 57).

Articles on Spinoza in Westm. Review, Vol. 69, 1S55, Journal of Psycholog. Medicine, III., New York, 1869,

pp. 1-32 (by D. P. Ramseur, M.D., on B. de Spinoza, a Biogr. Study), Christian Examiner, Vol. 74,

N. Y., 1863, pp. 313-337. Joh. Volkelt, Pantheismus und Individuallsmus im Syst. Spinoza's, Leips.,

1872.— Tr.]

To the note beginning near the bottom of page 66, Ueberweg adds that it does not
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appear, upon the principles of Spinoza, why attributes are not, as well as modec. in

substance.

To the first note on p. 67 the following is added: "The application to God, as

to substance, of the term 'being' (ens) is a misleading use of laugn bich sug-

gests the idea of concrete existence, an idea repugnant to the Spinozistic definition of

substance. Either God as a personal being, such as the reli . tusnesB represents

him. exists, or he does not exist
;
but in no case should the term 'God' be applied to

anything but a personal being, and least of all to anything bo ui t
• • neoue to

personality as "substance;' it would be much more natural and permissible, if the

meaning of the word were to be changed at all, to apply it pantheistically to something
ideal, such as truth, freedom, moral perfection. If there exists B p< rsonal being as the

creator of the world, with absolute power, wisdom, and goodness, then the docttil

theism is justified. But if no such being exist, it is a duty of honesty either to avow
the doctrine of atheism, to admit the idea of God only as a poetic invention, and to

substitute for it in science some such notion as that of the eternal order of the world,
or else not to treat of theological questions except historically. The Spinozistic use

and abuse of religious terms is misleading and odious, although it may be explained and

excused, partly in view of the intolerance of Spinoza's times, which treated atheism a.s

a 'crime' and protected dogmas by penal laws, and partly and chielly ii f the

power which custom and association exerted over Spinoza himself. What confusions

of thought and sentiment arise from such misapplication of words is shown by the his-

tory of German Spinozism after the pitiful strife about Fichte's atheism (e. g. , in tne

interpretation of the doctrine of the Trinity in accordance with the Hegelian dialectic,

accompanied by the singular assertion, that the momenta of this dialectic were substan-

tially identical with the three divine persons, and only formally different from them)."

The note on page 71 is enlarged by the following paragraph :

" Herder says, in a

letter printed in Duntzer and Herder's Aus Herder's Noclilasse (II., 251-256), that it is

the -pwTov tyeiiSos of the opponents of Spinoza, that they regard his God, the great ens

entiion, which is eternally operative in all phenomena and is the cause of their essence,

as an abstract conception, such as we form for ourselves
; that, urges Herder, is not

Spinoza's view of God, whom he conceives rather as the most real and n

all beings, the Ens, who says to himself : I am that. I am. and in all the changes of my
manifestation shall be that I shall be. Undoubtedly the idea of substance is. accord-

ing to the intention of Spinoza, not merely a subjective abstraction ; but this i< what

it nevertheless really is
; by hypostatizing this abstraction Spinoza does not arrive really

at the knowledge of a real divine being (any more than the Neo-Platonists, by their

hypostatizing of abstractions, arrived at the knowledge of really i The

being which is in all concrete existence, the thought which is in all though;-, the i xten-

sion which is in all bodies, do not constitute an Ens, which can speak to iteelj

conscious of its immutability, and become the object of reverence and of intellectual

love."

To § 116 :—

Geo. v. Benoit, Dar.itellung der Lockeschen Erkenntni8Slehrt\ rergUclitn rmt drr T.fihnil-'urhfti K
derselben (Prize Essay). Berne, 18(W; Friedr. Herbst, Locke und h'uni. Stettin, 1869; Max. Kissel, Dt r

quae Lockii inter et Kama plactta intercedat, Rostock, 1869; T. Ziemba, Coeto ". *. Worl

die r/iilos. interesxantexlen Mnmenten (Dissert. ), Lemberg, IS70. [Francis BoWBD, 2 I tl<e TYnn-

acendentalista, in B.'s Critical Essays, Boston, ]s-CJ. pp. 1-V2: li. Vangtaan, Lock* and > * n VSt

Essays in AM., Philos., and Tfteol., Vol. II., Lo.-tl., 1849, pp. 59-120: D. Stewart, on LocXe'g Account
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Sources of Hitman Knowledge, in Stewart's Works, V., Edinb., 1855, pp. 120-137, and on LSs Influence on

ine Syst. of Pinion, prevailing in France in the lSlh century, ib., pp. 120-137. Articles on Locke in North
Am. Rev., 29, 1829, pp. 67-123 (Hist, of Intellect. Philos.), Ed. Rev., 50, 1S29, pp. 1-31, N. Br. Rev., 12, 1849

(on Locke and Sydenham), Ed. Rev., 99, 1854 (Z.'s Character and Philos.), Am. Journal of Education. 6,

1859, pp. 209-222 (translated from the German of Karl von Raumer). Sat. Rev., 23, 1867, pp. 73-75 (Locke as

a Moralist). Sir James Mackintosh, On the Philos. Genius of Lord Bacon and Mr. Locke, in M.'s Miscel-

laneous Works.— Tr.]

On Berkeley's doctrine compare articles in various periodicals, by T. Collyns Simon, in particular

Berkeley's Doctrine on the Nature of Matter, in the Journal of Specul. Philos., III., 4, St. Louis, 1869,

pp. 336-344; Is Thought the Tliinker? ibid., pp. 375-376; Uebervveg, Sendschreiben an Simon, in the

Zeitschr. f. Philos., 1869; Simon's answer to the preceding, ibid., 1870; XJ.'s brief rejoinder, ibid., 1871;

R. Hoppe and H. Ulrici on the same subject, ibid., 1871; F. Frederichs, Ueber U.'» Idealtsmus (Progr.),

Berlin, 1870, and Der phiinomenale Idealismus B.\s u. Kants (Progr.), ibid., 1S71 ; Charles R. Teape,
Berkeleian Philosophy (Dissert.), Gottingen, 1871. [T. H. Green, The Works of George Berkeley, D.D.

(Frasers edit.), in The Academy, Vol. III., No. 40, 1872, pp. 27, 28; C. S. P(ierce). on the same, in North

Am. Rev., 1871.—F. Bowen, Berkeley and his Philos., in Crit. Essays, Boston, 1842, pp. 264-309 ; D. Stewart,

On the Idealism of B. in S.'s Works, V., Edinb., 1855, pp. 87-113; Dr. McCosh, in Presb. Qu. Jan.

1873.— Tr.]

On Newton : E. F. Apelt, Die Epochen der Gesch. der Menschheit, Jena, 1S45
;

J. Durdik. Leibnitz u.

Newton, Halle, 1869 ; C. Neumann, Ueber die Principien der Galilei-Newton\ichen Theorie, Leips., 1S70.

On Shaftesbury: Chr. A. Thilo, Die englischen Moralisten, in the Zeitschr. f. exacte Philos., Vol. 9, No.

3, 1871. [G. Spicker, Die Philos. des Shaftesbury, 7iebst Kritik fiber das Verhdllniss der Religion zur Philos.

u. d. Philos. zur Wissenschaft, Freiburg in B., 1872; Dr. McCosh in Br. and For. Ev. Rev., 1864.—Tr.]

R. Zimmermann, S. Clarke's Leben una Lehre, Vienna, 1870 (from the memoirs of the Imperial Acad, of

Sciences, phil.-hist. class, Vol. 19, pp. 249-336) ;
cf. further, on Clarke and on A. Smith, Thilo, in the article

cited above.

Ueberweg, in the third edition, alludes to Locke's doctrine of heat as a mode of

motion. To the note on "
secondary qualities" (above, pp. 85 and 86) he adds :

" The

expression can be interpreted in a sense which would involve nothing erroneous
; namely,

by regarding it as a shorter expression for ' attributes in a secondary sense,' and by

using the expression
'

attributes in the primary sense ' to denote what belongs to things

in themselves, and the expression
' attributes in the secondary sense '

(however unna-

turally) to denote what is excited in us by things. The distinction runs back to Aristotle

[De Anima. III., 1) ;
but Aristotle does not teach that the qualities, which Locke terms

secondary, are merely subjective ;
Locke's predecessors in this distinction were Derno-

critus and Descartes. The distinction must be maintained, as against the counter-argu-

ments of Berkeley, Hume, and Kant."

To §117:—
R. Zimmermann, Leibnitz's Monadologie, Vienna, 1847 ; Ludwig Grote, Leibn. v. s. Zeit, Hanover,

1S69 ; C. H. Plath, i.'s Missionsgedanken, Berlin, 1869 ; Edmund Pfleiderer, G. W. Leibn. als Patriot,

Staatsmann und Bildungstrilger, Leipsic, 1870 (69) ; Leibnitz als Verf. von zwolf anonymen meist deutsch-

politischen Flugschriften nachgewiesen, ib., 1870; Ad. Brennecke, X.'s Beweise fi'ir das Dasein Gottes. in the

Philos. Monatsh.. V., 1870, pp. 42-63. [Articles on Leibnitz in Edinb. Review, Vol. 84, 1846, N. Brit. Rev.,

6, 1846, Am. (Whig) Review, 9, N. York. 1849 (transl. from French of Maine de Biran ; two articles), Atlantic

Monthly, Vol. 2, 1858, North Am. Review, 108, 1869, pp. 1-36 (by A. E. Kroeger), Revue des Deux Mondes, Vol.

31, 1S61, pp. 386-411 (by Ch. de Remusat, Leibn. et Bossuet), Vol. 30, new series, 1866, pp. 961-996 (by Em.

Saisset, L. et Hegel cCapris de nouv. doc), and Vol. 92, 1871, pp. 327-367 (Ch. Aubertin, La philos. de L. et

la science contemporaine). A. C. Fraser, T/ie Life and Philos. of Leibnitz, in F.'s Essays in Philosophy,

Edinburgh, 1856, pp. 3-56.— Tr.]

F. W. Kluge, Christian von. Wolff, der Philosoph, Breslau, 1831.

H. Weissenborn, Lebensbeschreibutig des E. W. von Tschirnhaus, Eisenach, 1866.

On Moses Mendelssohn cf. Arnold Bodek, in his edition of M.'s Phiidon and Jerusalem, in the Bibl. der

ieutsch. Nat.-Litt. des 18. und 19. Jahrh., Leips., 1869, and also Adler, Die Versbhnung von Gott, Religion

ttnd Menschenthum durch M. Mendelssohn, Berl., 1871.

C. Hebler, Lessing-Studien, Berne, 1862
; Philos, Aufsdtze, Leips., 1869, p. 79 seq. ; L. CrousliS, Lessing
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et le goill franfals en AUemngne, Paris, 1863 : Dietech, r>;bi>r tetfting nU PhOolOff, in the Tru
the 22d Reunion of Philologers, Leips., 1864; Kuno FiRcher, /-.'> Nathan der Wetse, Btnttgard, 1864; D. F.

Strauss, L.' x Nathan :!er Weise, Berlin, 1664. [F. Tiffany. Leasing, in the Christ. Exam., 88, N. Y

pp. 161-1S6.— 7V.] Victor Cherbuliez. Leasing, in the Beeue <U 1 * U2 21 an 1

981-1021; Eil. teller, Leasing als Theolog, in ron Sybel'a Hist. ZeUschrift, XI!.. 1870, pp.

shows the futility of the attempt "to prove that Leasing was an apologi-t for supernal

out the common basis of Lessing's view of religion and of the view of contemporary "enllght •with-

standing Lessing's decided criticism of the superficiality of the latter, anil •

exclusively polemical judgment of orthodoxy; but he also demonstrates that I,'---,!..-. Like I.

agreed with Spinozism in certain aspects of doctrine, but was not a .Spinozi.-t. "He
history of humanity a divine, universal plan, he who regards all th • -

fecting of beings, he who defends the right of individuality and of individual develop! :•,-, and
who doubts as little in regard to the immortality of the individual, as Lessing—he may haw
much from Spinoza, yet he cannot be termed a Spinozdst.") Fontanes, Etude sur Leasing, i

" The 'eternal truths' have, according to Leibnitz, their origin in the divine under-

standing, uninfluenced by the divine will. The divine mind is the source of the possi-

bility of things, while the divine will is the cause of their reality. Thus all truth must

by its nature be rational truth" (to p. 113).

To the paragraph on G. Bottista Vico, Ueberweg adds :

" Yico may be regard) d as

the founder of the philosophy of history and of the psychology of races or nations.

His purpose, as he himself affirms, is to consider God not only in his relation to nature,
but also in relation to the human spirit as manifested in the lives of nations. He com-
bats Cartesianism as being hostile to the historical method. His philosophy of history,

however, only distinguishes periods of development in the life of single rial inns, and does

not rest on the idea of a gradual progress of the human race."
1

( 'ingue ora dite

di Gian Bottista Vico, publicate da un coatee Ms. deUa MbUotheca n per cur

bibUothecario Antonio Galasso. Con un discorso preUminare. Naples, 1869. Cf. article

by von Reichlin-Meldegg, in the Heiddberger JaJirbucher, Dec, 1871.— Tr.]

The following are the fundamental ideas of M. Mendelssohn's ,A r
" The si

which has the right to compel actions, cannot justly attempt to constrain its citizens

to unanimity in thought and sentiment; it should, however, seek by wise provisions

to produce those sentiments from which good actions spring ;
the religious commit:

which desires the existence of certain sentiments or a certain character, should not as

such, either directly or by the arm of civil power, seek to exercise constrain;

members
; religious differences should not prejudice civil equality; the true ideal is not

unity, but freedom of belief."

To the paragraph ending on p. 120 is added :

"
.Toh. Heinrich Pestalozzi (1746

the reformer of the system of popular schools, developed theoretically and practiu

in a profound manner and noble spirit, the philanthropic purpose of giving to tho

methods of training and teaching a more natural form. His principle was :

'

the

organism of human nature is in its nature subject to the same lawB which puiile

nature universally in the development of her organic products.' Pestalozzi founds all

knowledge on perception, and demands that, by a progress as uninn-rniptt ! ;i- possible,

and with a constant incitement of the pupil to spontaneous activity, the learnt

made to advance from what has been already acquired by him to hi/: I nese

results being arrived at as consequences following from what was previously i itablished,

(Pestalozzi's works were published at Tubingen and Stuttgard, L819 96 and ed )y L.

W. Seyffarth, Brandenburg, 1869 seq.)"

To§ 118:—

[G. Dunoiresterre, Voltaire el la s >ciiti franraise au XVIIIme siCcle ; Voltaire et Fr-'i'r.c. Tarti

1870. Morley's Voltaire, Lond., 1872.—Tr.]



524 ADDENDA.

K. Schneider, Rousseau und Pestalozzi, der Idealismus aufdeutsehem und franzds. Boden, 2 lectures,

Bromberg, 1866 ; Alb. Christensen, Studien fiber J. J. Rousseau, Flensburg, 1869
; Ferd. Worry, J. J. R.'s

Einflws auf die hoh. Schulen Beulschlands (Progr.), Miihlhausen on the Ruhr, 1869; Theod. Vogt, R.'s

Leben, from the Reports of the Imp. Acad., Vienna, 1S7U
; L. Moreau, J. J. R. et le siecle philosophique

Paris, 1870.

F. Rethore, Condillac ou Vempirisme et le rationalisme, Paris, 1864; Ed. Johnson, on Condillac in con-
nection with his transl. of the Traite des sensations, in the Philos. Bibl., Berlin, 1870.

On Condorcet, cf. John Morley in the Fortniglaiy Review, XIII., 1870, pp. 16-40, 129-151.

To § 119 :—

New edition of Hume's philos. works, Bond., 1870. Bars Albert Sjoholm, Bet historisca sammanhanget
mellan Hume's Skepticism och Kant's Kriticism, Upsala, 1869; W. F. Schultze, Hume und Kant iiber

den Causalbegriff (Inaug. Dissert.), Rostock, 1870. [Leben und Philos. Bavid Hume's dargestellt von Br.
Fr. Jbdl (Prize-Essay), Halle, 1872. Articles on Hume in Blackwood's Mag., "Vol. 46, 1839 (on H.'s Argu-
ment against Miracles), Kew Englander, I., New Haven, 1S43 (on IT., Voltaire, and Rousseau), Chr. Exa-
miner, 57, 1854 (byPres. J. Walker, on Hume's Philos. Works), Revue des Beux Mondes, VI., 1856, pp.
107-141 (Cucheval-Clavigny, B. H., sa vie et ses ecrits), Am. Presb. Rev., new series, I., 1869, pp. 544-568

(by Rev. John Hunt).— Tr.]

To the brief statement relative to Hume's doctrine in regard to the notion of sub-

stance (above, p. 134), Dr. Ueberweg adds in his third edition the following : "Hume
says : We have no clear ideas of anything but perceptions ;

a substance is something

quite different from perceptions ;
hence we have no knowledge of a substance.

Inherence ('inhesion
1

) in something is regarded as necessary for the subsistence of our

perceptions, but in reality they need no substrate. The question whether perceptions

inhere in a material or immaterial substance cannot be answered, because it has no

intelligible sense."

To § 120 :—

Substantial contributions to the history of philosophy since Kant, and especially to the appreciation of

Schelling. Schleiermacher, etc., are made by R. Haym, Bie romantische Schule, Berlin, 1870. Cf. also the

works cited above, § 108.

To § 121 :—

Cf. further on Kant's life, articles in the N. Berl. Monatsschrift. Feb. and May, 1805. [The Last Bays

cf Kant, in Blackwood's Magazine, Vol. 21, 1827. p. 133 seq. ;
De Quincoy, in his Biograph. Essays ; article

and literature in JTeio Am. Cyclopaedia ; A. E. Kroeger, Kant, in the New Englander, New Haven, April,

1S72.— Tr.] The principal works of Kant, reprinted from Hartenstein's second edition and accompanied

with explanatory and critical remarks by J. H. von Kirchmann, have been published in the Pfiilos. Bibliothek,

Berlin : B. Heimann, 1868 seq. [Cf. C. Grapengiesser, Erklilrung und Yertheidigung von K.'s Kr. d. r. V.

wider die sogenannten Erklarungen des Herrn J. H. von Kirchmann. Eine Bekdmpfung des modernen

Realismus in der Philosophie. Jena, 1871.— Tr.] On Kant and Swedenborg cf. further Paul Janet, Kant et

Swedenborg, in the Journal des Savants, May, 1870, pp. 299-313. [An English translation of Kant's Prole-

gomena to any future Metaphysic, with Critical Notes and Appendices, is contained in Vol. III. of Kant's

Critical Philosophyfor English Readers, by J. P. Mahaffy, A.M., Bondon: Bongmans, 1872.— Tr.]

To §122:—
Cousin's Lectures on Kant's Philosophy, translated from the French, icith a Sketch of Kant's Life and

Writings, by A. G. Henderson, Bondon. 1870. C. Fortlage treats of the Kantian philosophy in one of his six

Philos. VortrSge, Jena, 1869.—Alfonso Testa, Bella Critica della ragion pura di Kant, Bugano, 1S41 ;

B. Spaventa. La fllosofla di Kant, Turin, I860.—Thomas Davies, On the Chief Princ. in Kant's Kritik d. r.

Vern. (Inaug. Dissert.), Gottingen, 1863.—Vine. Billa, Kant e Rosmini, Turin, 1869. Klingberg, Kanfs
Kritik af IMbnizianismen (Akad. Afhandl.), Upsala. 1S69; Sjiiholm, Bet historiska sammanhanget mellan

Hume's Skepticism och Kant's Kriticism (Ak.. Afh), Upsala, 1869.
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G. 9. A. Mellin. Enci/cl. Wdrterbttch der Kantiachen Philosophie, Zullichan and Leips.. 17'C

A. PetrasL, DeKantU categorHa, Heidelberg, 1846. L. Noack, /. Kanfa Auferatehung out a

seine Lelire urkundlicA dargeatetlt, Leipsic, 1861, and Kant mit Oder ohm ,- < Zopft in Vi

Oppenheim's Deutsche Jahrb.f&r Pol. u. Lite, 1862. Michelle, Kant oor una. na 8 at m John IT?

berg, lt>71 (70). Jos. Jackel, he li. ]>< tnomeno et noumt no) Dissert.), I' 1 62. Heinr. Bach, Cci

lung der KJ'achen P/Ulos. sur front, u. engl. dee 18. /'</< rh. (Dissert.), I 6. E. H. Theod.

Stenhammar, in an "academical essay," treats of the question whether Kant alleged the right Beat

universality and necessity of knowledge, Upsala, 1866. [To the confarovi rsy between Trendelenbur

Fischer respecting Kant's doctrine of time ami space. aUnsion has been madi

delenburg'B doctrine, § 134. The following additional literary referenoi -. togethi r with a paragra) b

subject of the dispute, appeared first in the third German edition of this work.—TV.] Emil Arno

tranacendentale Idealitdt aet iianmea una der Zeit, j'm Kant gegen Trendelenburg, i» the AJtpi

Monatssckrift, VII., 8, 1870, and VITI., 1, 1871; Herm. Cohen, Zur Control), twischen Tr. u. /".. in the

Zeitachr.f, Volkerpsych. u. Spracfiw., VII., pp., 249-296. Compare var •- in the Philos. ifonatth.

Trendelenburg denies that Kant has proven that the "a priori," ti i igin "f which is pros I ive, is

also purely subjective with regard to its validity, i.e., that it is only applicable to phenomena, and not to 1

in-themselves or transcendental objects ;
in addition to the possibilities implied in the expressions "n

objective" and "
merely subjective," says T., there exists a "third possibility," vi/... "al

and objective" (objective in the sense of transcendental), and Kant's omission to • y this

"third possibility" constitutes a "gap" in his argumentation, which is fata] to the d<

the latter. Trendelenburg's own doctrine is, that space and time are products "f the " motion
"
which

place within and without us, and that they are equally subjective and objective (cf. above, § 184). Kuno

Fischer seeks to demonstrate, that Kant has furnished a direct proof of the non-relatioi

things-in-themselves and (in the section on Antinomies) an indirect one also. Bui thi statement of the

question needs to be changed, when it would appear that the conception "a /" tort," :, ~ nndi rst ud by Kant.

is untenable. By means of philosophical inferences from the laws of physics, and in particular from tb

of gravitation, the ascription, to our conception of space, of objective transcendental validity may be jr.-
;

see my essay on Kant's Criticism (cited above, p. 159).

R. C. H. Vogt, Kanfa Lehre ubcr Affect und teidenschnft (Dissert.), Rostock, 1868. II. Cohen. K
Theorie der Erfuhrung, Berlin, 1871. [C. S. Baruch, Kant ala Antliropolog, an address delivered at tne

annual meeting of the Anthropolog. Soc, Vienna, 1872.— Tr.]

Aug. Mtiller, Die Grundlagen do- KJ'achen Philoa. vom naiurieisx. Standpunkt geaehen, in the .i

Monataachr., VI., 1869, pp. 358-421; C. Hebler. Konttano, in his PhUoa. Aufa&tae, I.. ;<-.. 1869; H

Time and Space (an analysis of Kant's doctrine), London. 1869; G. Biedermann, A'.'* Kr. d. r. 1'. ". d.

WegeTache Logik in ihrer Bed. f. d. Begriffawiaa., Prague, 1869; Ernst Wickenhagen, Die Logii

(Dissert.), Jena. 1869; O. Stackel, Der Begriff der Idee bei Kant tm Verh. zuden lde<

Rostock, 1869; Oscar Hohenberg, Ueber das VerhSUnlaa d, , KSachen Ph. tur plat. I

Dissert.), Jena, 1869; A. T. R. Braunc Der einheitl. Grundged. der drei KriUken Kanta (Inang. D

Rostock, 1869; Friedr. Herbst. Locke mid limit {Roatocker Promotionaachrift), Stettin, 1869; .Maxim. .

Derut. qua Inter Lockiiet Kantti pladta tntercedat, Rostock, 1869,

Rich. Quiibicker, Krit.-p/iilos. VhtereucAungen (I.; Kant's and Herbert's metaphysical views of the

nature of the soul). Berlin, 1870; Rud. Hippemni r Kanta Kn
I'll., new series, Vol.66, 187(1. pp. 86-127; 11. Wolff, Die metaph. 9rundanach. Kanta, Mr Vei ,

Jfotunoiaa. mid Hire philos. Gegner, Leips., 1870; I'. R. E. Zelle, De diacr. Inter Ariatotel. <t n.

notionem intercedente (Dissert.), Hall.', 1870 (also in German, Berlin, 1870); W. 1'. Schnltxe, //'

ilber den Cauaalbegriff (Inaug. Diss.), Rostock, 1870; Rnd. Tombo, Ueber JT.'a Erkenntn

Diss.), Kostock, 1870.

B. r. Hartmann, Daa Ding an stch mid seine Beschaffenheit, Kantiacha Studien sur Erki

-mid Metaphysik, Berlin, 1871. (Hartmann demands a further advance in the direction adopb

himself of a more thorough critique and limitation oi the assertions of the "Transcendental Inalyl

of the opposite way. chosen by Katit's fir-t disciples, which leads ultimately to "absolute '.

[Cf. E. Pleischl, Bine Lilcke in Kanfs Philos. u. Eduard von Hartmann, Vienna, 1872.—Tr.] Edmund

Montgomery. Die Kanttscfu Erkenntniaal. toiderlegt oom Standpunkt der Empirie, Munich, lsTi : !:

mcrmann, Ueber limit's mathematiachea VorurtheU mid <ii tsen Folgen, Vienna, 18TJ : V. l.< ngfehlner, /•</.«

/< der Philosophie, der Wendepunkt in limit's Dogmatism, it. Krittdam, (Fj -. . •

F. Frederichs, Pi r ji/iiiiimiifnuii [deattamus />'< rk< U n's mid Kanfa, Berlin, 1
V T1.

On Kant's physical philosophy cf.. in addition to the works cited near the cud ..f <• 122, ReUBChle, •'

iu:ii die NaturwissenacAoft, in the Deutsche Vierteljahraachr., 1868, pp.61 102, and Kant's

dynamic theory of matter, (bid., pp. 67-62. [Further Engl, references "li Kant : '1

ctples of the K. Philos. (Engl, and Germ.), Loud.. 1 12; 1 cam i Bowt I . >'•, in B.'s
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Critical Essays, Boston, 1842, pp. 33-65
;

articles in Edinb. Rev., I., 1S03, pp. 253-9S0, For. Qu. Rev., 94,

1839 pp. 49-58 (Am. Ed.), North Am. Rev., 49, 1839, 44-68, New Englander, XV., New Haven, 1857,

61-101 {The K. Philos.); S. S. Laurie, Interpret, of Kant's Kritik, in Joum. of Sp. Pliilos., VI., 1>72,

pp. ^i-2-233; art. Kant, in Appleton's New Am. Cyclop.— Tr.]

To the first note ending on p. 162 above, Ueberweg adds the following :

"
It is true

that there are subjective, psychical conditions on which experience depends and which

precede experience (a corpse has no experience), but this is at least as true in the case

of the perception of the vibrations of the air as sounds or of ethereal vibrations as

colors, etc.
,
as in the case of the intuition of space (and even more so, in so far as it is

demonstrable that sounds, colors, etc., are purely subjective). To ascribe the certainty

which exists in the sum of our mathematical operations (perception, abstraction, con-

struction by the means of ultimate abstractions [the point, etc.], hypothetical idealiza-

tion through the assumption of the absolutely exact truth of axioms, deduction of

principles, and comparison of that which is deduced with the reality), to the
' a prion

'

origin of our notion (intuition) of space (which accounts for nothing, since

non-demonstrative assertions, relative to subjective conditions of knowledge and derived

from self-observation, can only have an assertory character), this is to indulge in a kind

of mythological play, which in some sense opens the door for the mystical element in

Kant's conception of freedom. "

To the second paragraph on space on p. 165, above, Ueberweg adds the following :

"
Space, says Kant, represents no attribute of any things-in-themselves, nor does it

represent such things in their relation to each other, i. e.
,
it represents no qualification

belonging to things themselves and which would remain, after abstracting from all the

conditions of perception ;
for neither absolute nor relative qualifications can be per-

ceived before the existence of the things to which they belong, and hence they cannot

be perceived a priori."
—"But this," adds Ueberweg in a note,

" even admitting the a

priori character of space, would at most only prove that we are not justified, on the

ground of our ' a priori'' intuition, in ascribing to things-in-themselves the qualification

of space ;
that which, in sensible intuition, we perceive as a '

qualification
'

of things

teo perceive, that on the basis of this perception we are justified in ascribing it to things

themselves), we do indeed perceive at the same time with these things and in the same

way, namely through the affection of the senses, and not before the things nor inde-

pendently of them, hence a posteriori and not a priori. But our not being justified in

ascribing spatiality to thmgs-in-themselves, our inability to say that this qualification

belongs to them, as an absolute or relative
'

qualification,' is incorrectly assumed by
Kant as the equivalent of the right to deny—or of the right to assert that spatiality is

not a qualification or attribute of things-in-themselves. But the whole Kantian doc-

trine of the a priori is unsound. Space is innate, not as a mere form of intuition in a

non-spatial being, but as a form of existence."

Addition to note on p. 170: "The proof [of the objective nature of space, time,

and categories] rests on the possibility of deducing the law of gravitation from the three

dimensions of space. Phenomena could be subject to a law implying the three dimen-

sions of space, and yet be purely subjective, i. e. resulting merely from a causality imma-

nent in the perceiving subject—which, however, according to Kant's doctrine of things-

in-themselves as affecting us, they are not
;
but they could not be subject to such a

law, if things-in-themselves, really existing, were not in space of three dimensions, in

time, subject to the law of causality, etc.
;
hence no alternative is left but to assume

that these things have an order homogeueous with that which characterizes the spaca
of intuition."
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Note to p. 171, on the "Schemata:" "No special 'schematism' seems to be

needed, for the very shaping of the material given in sensation, by the two forms of in-

tuition (space and time; prepares it for its further elaboration by the categories. But

if such a schematism is needed, it would appear that space as well as time, and for the

same reasons, can and must furnish one."

To § 123 :—

C. Wassmansdorf, Der Philoxoph Kant ilber Leibem&nngen, in Kloss' .V. Jahrb.f. <l. Tnrnlun >. 1864,

x., 4. Karl Kalich, Caulii, Sc/iellingii, !'<< Iitii de fllio divino xeatentiam expo*. tUC nun (UjUdicaott, 1

1870. A. Mastier, Quid de recti pnwique discrimine .(tiwrii A'., |

I 1882. Alex, vm Oet»

tingen, Ueber limit's PJlichtbegriff (address), Dorpat, 1864; on.', Verh. der p/Ulos. /, yio >• Kant's zu

den Lehren der Krttik der reinen Vfi., (Progr.,) Nordhausen, lbTO; J. Rowland, An Essay mh u.t^-

terpret and develop unsolved Ethical Questions in KanPa " Groundtoori <>/ the Metaphysics «f A

London, 1871. IK. Vacherot, La morale de Kant, in Iiev. de Paris, 30, 1867, pp. 646-671; W. Bender,

Ueber A'.'.v Religionsbegrtf, in the Itachr.f. Philos., vol. 01, Halle, lt>72, pp. 3'J-7U.— T,.]

In a note on Kant's "postulates," Ueberweg adds :
" The Postulate of Freedom

claims for the ego as a thing-in-itself an influence in the world of phenomena, which

can only be a causal influence. But if the ego as a noumenon can produce effects, it ia

impossible to perceive why it should not be able to be acted upon, not only by phenom-

ena, but by other noumena. The consciousness of moral responsibility presupposes

freedom, in the sense of supremacy of the internal over the external, and especially in

the sense that praxis may be determined and regulated by the knowledge of distinc-

tions and relations of worth
;
but it does not imply freedom in the sense of absence of

causation. The Postulate of Immortality implies that the conception of individual

unity is applicable to noumena, which yet are supposed to transcend time, space, and

the categories of causality and substantiality; and yet, according to the Grit, of Pure

Reason, the categories of unity, plurality, and totality, as well as the other forms of

thought and the forms of intuition, are only forms of phenomena. These contradic-

tions would be removed by the plea that faith has only practical validity, if the plea

were urged in good faith and the principle of it carried out by demanding only ;.n

ethically correct praxis, and not an intellectual conviction in addition. In the practi-

cal aspect of the case, we may oppose to Kant's argumentation the j>rmciple : ultra

posse nemo obligatur. That which is absolutely impossible for anyone cannot justly

be demanded of any one. The argumentation for the postulate of God's existence is

the result of Kant's rigid conception of the moral law."

At the end of § 123 the following paragraph is added :
—

" The Kantian moral philosophy is characterized, in its distinction from medieval

morals, by such requirements as the following (which are founded by Kant on the dnty
of man to esteem himself as a rational being, conscious of the sublimity of his moral

nature, notwithstanding the consciousness and feeling of the insignificance of his moral

worth, when viewed in comparison with the moral law) : Let not others trample on

your rights, without resenting it; incur no debts, withoul furnishing lull security

for their payment; accept no favors which you can dispense with, and be not a

parasite or flatterer, or—what is the same thing, except with a difference in degree—a

beggar; be frugal, in order that you may net he reduced to beggary; fawning is un-

worthy of a man; he who makes a worm of himself cannot complain afterwards if

he be trampled on. The duty of respecting one*s neighbor, saye Cant, is involved in
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the ethical maxim that no one should degrade another by making use of him as a mere
means to his own ends, or that no one should demand that another throw himself away
for the benefit of the former. The duty of loving one's neighbor is the duty of adopting
as one's own the aims of others, in as far as these aims are not immoral. This duty,

expressed as a maxim, must be conceived as the maxim of benevolence, which has for

its consequence the doing good to others. Love and respect as feelings cannot be

morally commanded
;
for there can be no external obligation to have certain feelings.

The omission of the mere duties of love is a fault {peccatwn) ; but the omission of the

duty, which springs from the obligation to respect every man as a man, is vice (mtium) ;

for by the neglect of the former no man is injured ;
but by the omission of the latter,

men are deprived of what the moral law permits them to claim. Ethical discipline

['gymnastic'] is not secured by monastic asceticism; it consists alone in such combat-

ing of natural propensities as enables us, in cases of danger to morality, to become
masters over them, and which therefore renders us morally valiant and joyful in the

consciousness of recovered freedom."

To § 124 :—

The following note is added, in the 3d edition of the original, on Kant's definition

of our satisfaction in the beautiful as being qualitatively disinterested (above, p. 189) :

" In this definition, which characterizes the beautiful by its effect upon the percipient

subject. Kant introduces a characteristic of this effect, to which Mendelssohn had already

called attention. Mendelssohn says in his Morgensttmden (Works, II., p. 294 seq., cited

by Kannegiesser, Die Stellung M.'s in der ^Esthetik, p. 114) :

'

It is usual to distinguish

in the soul the cognitive faculty from the faculty of desire and to include the feelings

of pleasure and displeasure under the latter. It seems to me, however, that between

knowing and desiring lies approving, the satisfaction of the soul, which is strictly speak-

ing far removed from desire. We contemplate the beautiful in nature and in art, with-

out the least motion of desire, with pleasure and satisfaction. It appears the rather to

be a particular mark of the beautiful, that it is contemplated with quiet satisfaction,

that it pleases, even though it be not in our possession, and even though we be never so

far removed from the desire to put it to our use. It is not until we regard the beauti-

ful in relation to ourselves and look upon the possession of it as a good, that the desire

to have, to take to ourselves, to possess, awakes in us—a desire which is very widely

distinguished from enjoyment in the beautiful.' Mendelssohn finds in the 'faculty of

approval
' the connecting link between cognition and desire. But Kant's conception of

disinterestedness extends far beyond the. idea of merely not desiring to possess.
"

On Kant's distinction between the agreeable and the beautiful (p. 190) the follow-

ing note is added :

' ' The rigid separation of mere charm, or of the agreeable, as that

which pleases in the sensation, from the beautiful (e. g. of color from drawing, in

painting) is impracticable in art. With the same right with which Kant declares color

in a picture to be an unessential addition, which only awakens and intensifies by its

sensuous attractiveness our attention, could he say the same of metre, rhythm, and

rhyme in poetry, and yet he himself, with correct perception of the truth, denies the

existence of poetry without rhyme and metre. As in theoretical and practical philoso-

phy, so in the province of aesthetics, Kant does not recognize an ascending gradation

from the sensuous to the intellectual, but separates them dualistically from each other.

But Kant correctly distinguishes, on the other hand, between the ' disinterested satis-

faction,' which results from mere perception, and practical interest [desire] ;
the former
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is connected with the image of the object alone, and has no relation to the relations of

the object itself to our individual life. But disinterested satisfaction has an objective

basis, which Kant, consistently with his narrow subjectivism, vainly seeks to do away

with. This basis is found in the essence of the perceived object, and the aesthetically

satisfying form is not anything independent, but only the adequate mode of the

phenomenal expression of this essence (what Kant incorrectly terms '

independent

beauty ')

To § 125 :—

Herder's Zdeen zur Philos. der Oesch. der Jfenschheit, edited, with introduction nnd annotations by

Julian Schmi.it, in the Iiibliotliek der den Hit. dee 18. Jahr., Vote. 23-25, Lei] . 1869. Cf.,

others, Adolf Kotaut, Herder nnd die SumanitStabestrebungen der Wi ueeit, Berlin, 1870. [De Quin-

coy. Herder, in De Q.'s Philos. Writers, Vol. I. Articles in N. A. Sev., Vol. i Rev.,

87,1816, Am. Journal of Education, VI., Hartford, 1859 itran-1. from the German of Karl v. Banmer), and

N. Am. Rev., No. 236, July, 1872, pp. 104-P'8 (by Karl iliUebrandj ; //. as Theologian, Theol. Beo., Lond.,

1878.—Tr.]

[Auberlen, Thou. Wizenmann, etc.. in Jahrb.f. deutsche Theologie, 1864, pp. 304-346.]

F. Ueberweg, Di ber Schil^-'s ScNcksalsidee,inG<:\zer'sProt. Monof^i,i.. 1864, pp. 154-160. Franz Biese,

Rede iiber Schiller (Vrogr.), Putbus, 1S69. Albin Sommer, Ueber die Beziehung der Ansicliien Svh.'svom

M'esen imd der geistigen Bedeutung der Kunst zur Kantischen Philos. (Progr.). Halle, 1869.

Portions of Jacobi's correspondence are Found in Vols. I. and III. of his Works and also in his Auserle-

sener Briefwechsel (with a sketch of his life in the Introduction), ed. by Friedr. von Roth, Leips., 1826-27;

also In Briefwechsel ewisclien Goethe und Jacobi, ed. by Max Jacobi, Leip^.. 1846, in the "Correspondence

between Jacobi and Herder," published by H. Duntzer in Herder's Nachlass, Vol. II., pp. 248-322, and between

Jacobi and Hamann, edited by C. H. Gildenieister, Gotha, 1668 (Vol. V. of Hamanris Leben uiul Schriflen),

and in Aus JacobCs Nachlass, eu. by Kud. Zuppritz, Leips., I860.

To § 126 :—

[New edition of Fichte's Selected Works, translated by W. Smith, London: Triibner. 1S71. Articles otv

Fichte in the Christian Examiner, July, 1866 (by C. D. B. Mills), and in the National Quarterly Review,
New York, 1870.—Tr.]

The sentence, p. 209 above, near the middle of the page, beginning:
" The corres-

ponding logical principle," etc., is amplified by Ueberweg as follows: " A is in part
= Non-A, and conversely, every opposite = its opposite in one mark (= x

), and

every like term differs from its like in one mark (= x ) ;
such a mark ( x ) is called the

reason or ground, in the one case of relation, in the other of difference."

In regard to the "ironical" procedure of genius, mentioned in the last paragraph
of

jjj 126, p. 212, Ueberweg adds, in the third edition, that it
" knows no positive satis-

faction, and that the exaltation, by virtue of which it makes of that which was previ-

ously the goal of earnest endeavor an object of sport or play, is not the result of ener-

getic, progressing labor of the intellect, but of the constantly renewed negation, which

sinks all particularity in the abyss of the absolute."

To § 127 :—

Vol. II. of Aus Schellinrfx leben. in Brtefen, covering the years 1803-1820, and Vol. ITT.. 1831-1854, wrre

published at Leipaic, 1S70. [Cf. articles by A. Bichter in Ztschr.f. PI 60, 1872, ] 26S, and

61, 1872, pp. 106-124.— Tr.] On Schelling's philosophy, compare, further, F. Ktippen, sch.'x Lehre otter das

Ganze der P/Ulosophie des absoluten Nichts, nebst dr< von F. ST. Jacobi, Hamburg, 1808; also

Jacobi's work, Von den gdttlichen Dingen, Leips., 1811. [Works by Chr. Ca] Schmidt eu

Schelling are cited in § 134, pp. 894, 206. 8ch I >gte, Berlin, 1846. articles on Kchelling

by Dr. H. B. Smith in the Southern Qu. Re»<< W, Feb., 1867, and in the .V. to Am, ' A. Planck,

Sclielling'3 nachgelassene Werke und ihre Bedeutung fur die Theologie, in Deutsc/te Zeitschr. fur christl

34
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Wi8Senachdft, VIII., March, 1857; also Erlangen, 1858 ; Dorner, Sch.'s Potenzenlehre, in the Jahrb. f. deut.

sche Theol., 18G0. Di-.r Neu-Schellingianismiis, in /'. /• Gedarike, Vol. II., 1862; Hamberger, Sch.'s Philos-

der Mythologie undder Qffenbarung, in the Deutsche Vierteljahrsschr. f. engl.- deutsche Forschungen, No.

2, 1862; Eggel, SchSs Philos. der Qffenbarung, in Theol. Studien u. Kritiken, 1S63, pp. 40-105. A. van der

Linde translated into Dutch Schelling's "Philosophy of Revelation,"' Amsterdam, 1862. S. T. Coleridge, in

his Biograph. LiU rarta, may be compared on Schelling. On Coleridge, per contra, as a student of German

philosophy, J. H. Stirling has written, De Quincey and Coleridge upon Kant, in the Fortnightly Review,
new series, II., 1867, pp. 377-397. It is obvious that Ueberweg's account of Schelling's later philosophy is

quite meagre and scarcely satisfactory. It may be supplemented from among the works referred to above.]

To § 128 :—

[On Steffens, further: Sack, H. Steffens als christl. Keligionsphilosoph, in Jahrb. f. deutsche Theol.,

1871, pp. 623-639; cf. Hamberger, in Herzog's Realencyclopiidie.—On Baader: Erdmann, in the Zeitschr.f.

Philos., 1856; Hamberger, Schelling und Baader, in Jahrb. f. deutsche Theol., 1860; R. Rosenkranz, The

Difference of Baaderfrom Hegel, in the Journal of Speculative Philos., St. Louis, Vol. 2, 1868.]

To the paragraph on Krause and his disciples Ueberweg adds : "F. Froebel, who
has so greatly distinguished himself by the application of Pestalozzi's principles to the

earliest education of children, and by developing the system of instruction by object-
lessons into a system of instruction by imitative representation on the part of the

learner, received impulses from Krause. Cf. Th. Schliephake, on Friedr. Froebel's

method of education, in the Philos. MonaUh., IV., 6, 1870, pp. 487-509. A pearl of

Krauseanism is Krause's philosophy of law, which seeks a mean between '

formalistic

separation' and 'materialistic confusion' of the ideas of legal right and welfare, by

defining the former as such an arrangement of relations among men, as gives to every
individual his appropriate sphere of independent (but not immoral) voluntary activity."

To § 129 :—

Hegel's Evftjciopiidie, contained in Vol. VI. of his works, was published separately, without notes, by
Rosenkranz, Berlin, 1845, and has been newly printed in the Philos. Bibl., Vol.30, Berlin, 1S70, together with

notes (Erlauterungen) by Rosenkranz [a separate opuscule], ibid., 1870.

A. L. Kym, HegeVs Dialektik in Hirer Anwendung auf die. Gesch. der Philos., Zurich, 1849. Ed. von

Hartmann, Ueber eine nothw. Umbildung der H.'schcn Philosophie, in the Philos. Monatshefte, V., 5, Aug.,

1870. G. Biedermann. Kant's Krit. d. r. V. und die Hegel'"che Logik in ihrer Bedeutung fi'ir die Begriffs-

unssenschafl, Prague, 1869. Karl Kiistlin, Hegel in philos.. polit. u. not. Beziehung, Tubingen, 1S70. M.

Schasler, Hegel, populare Geclanken cms s. Werken, Berlin, 1870. Emil Feuerlein, Ueber die culturgesch.

Bed. Hegel's, in the Hist. Zeitschr., 1S70, pp. 314-368. Fr. Harms, Zur Erinnerzing an Hegel, in the Philos.

Monaish., VII., 1871, pp. 145-161, also publ. separately. [Further translations from and articles upon Hegel
in the Journal of Specul. Philos., 1872. Other articles on Hegel may be read in the Rev. aes deux. 31ondes,

Vol. 91, 1871 (by E. Beaussire), Vol. 30, 1860 (by E. Saisset, Leibnitz et Hegel) and Vol. 31, 1861 (by E.

Scherer), and in the Christ. Exam.. Vol. SO, 1S66 (by C. C. Everett, on Stirling's Secret of H.).—Tr.]

The note on pp. 239, 240, above, is enlarged by the following addition: "The
'

thing-in-itself,' in the Kantian sense of this expression, can indeed exist only in con-

tradistinction from the thinking, individual subject, although it is not necessarily dis-

tinguished from the latter as something wholly foreign to it or absolutely unknowable,
but only as something merely existing outside of consciousness

;
it is only independent

of any particular cognitive act, while genetically it is a condition of knowledge, as, on

the other hand, it may itself be regarded as teleologically conditioned by the knowing
mind. If there is no '

thing-in-itself
' in distinction from the '

Absolute,
'

yet there is

such a thing in distinction from the perceiving and thinking, individual subject. Hegel
aims to do away with the thing-in-itself in this latter aspect, because it is in individuals

that the absolute spirit has its reality, our reason being God's reason in us, which can
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only be conceived as identical with the reason in all thing's. But even though this

might be true of the ultimate goal of knowledge, yet it is certainly not true of the way
of knowledge, which we are obliged to follow—the way of a gradual approximation to

the goal. Kant's doctrine perpetuates the original chasm between external things and

any individual consciousness
; Hegel's doctrine anticipates the final goal of knowledge

for every one who resolves to think following the trichotomic rhythm of the Hegelian

dialectic
;

it knows no more problems. Hegel's Phanomenologie by no means removes

this defect; for although it sets out from perception, it does not explain scientifically

the relation of perception to objective reality, the relation of vibrations of air and ether

to sensations of color and sound
;
and indeed, by his adoption of Goethe's theory, Hegel

rendered it impossible for him to undertake such an explanation. Hegel destroy

himself the possibility of entering upon investigations in the science of cognition by his

false objectification of subjective forms, while in fact, even if the goal of human knowl-

edge be conceived as reached, nothing more than an exact agreement—and not identity,

in the complete sense of this word—can subsist between the '

system
'

(totality) of
I
ma-

terial and spiritual) objects of knowledge and the system of science
;
in that case, it

would only be true that the things-in-themselves were no longer unknown to us, but

not that they were identical with our (individual, subjective) knowledge. The science

of knowledge, which with Kant, under the form of a '

critique of the reason,' fun.:

with respect to the 'transcendental objects' an absolutely negative result, is rendered

impossible by Hegel through his axiom of the identity of thought and being. Between

these extremes we must seek for the right mean."

To the paragraph on Nature the following additions are made (after "subjectivity."

1. 10, p. 241) :

" Yet accident and external causation (in distinction from causation

from within) have their places in the sphere of nature; the development of the partic-

ular is exposed to external and foreign influences
;
in this is seen an impotence of na-

ture, which sets limits to philosophy ;
that which is most particular in nature cannot be

ideally exhausted [expressed in adequate conceptions]." After "
chronologically later."

1. 19, p. 241 :)
"
Nature, says Hegel, is to be viewed as a system of degrees, of which

the one necessarily issues from the other and is the first truth of the one from which it

results
; not, however, in the sense that the one is naturally produced by the other, but

in the sense that the one follows from the other in the inner idea which constitutes the

ground or reason of nature. The so-called issuing of plants and animals from water, and

of the more highly developed animal organizations from the Lower (a th< ory adopted

hypothetically by Kant and more confidently by numerous natural philosophers), is

declared by Hegel to be a nebulous idea, which thinking men of speculation i

To § 130 :—

Bchleiermacher's Monologe. arc reproduced in Vol. VT. of the PhUos, Biol., Berlin. 18P9, and his PI

StttenWire, with commentary and criticisms by .). II. v. Eirchmann, in Vol. XXIV., 1870.

Si.cwari. igderErlu rpxycholo

machtr's/ a, a <. ndbegtiffe miner QTaubenslehre, in the- Jahrb. /.

Domer. and others, Vol. II., 1K>7. pp. 267-327 and 829-864 (cf. Dorner's reply, told., p. 499), With. Bender,

Zurpnilos. Ootteslehre Schleiermac/ier"8, in the Zeitsclir. f. Philos., Vols. 57 and 6S (new series), i

Gnst. Banr, 8chl. als Prediger in d. /.< ft eon Veutschlands Erniedrigung tn>,t Erhabu . 1871. R.

Qu&bicker, Ueber 3chleiermacher,8 erkenntnisstfieoretische OrundanstcAt, ein Bettrag i

tdtsphilos., Berlin, 1871. [Schleiermacher's Essay on Luke, translated i>y C. Thirlwall, Lond., 1825; J

to Plaid's Dialogues, transl. by Dodson, Lond., 1827; On
"

^tuart,

Bill. Sepos., V., VL ; Outline* of Study of Theology, transl. by Faxiar, KJinb., ltoi); Schleiermacher an4
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De Wette, by George Ripley, In Letters to Andrew Norton, etc., Boston, 1840 ; Schleiermacher, in Nat. Rev.,

Lond., April, 1859 ; Bretschneider on S.'s Theology, transl. in Bib. Sacra, Andover, 1863, pp. 59t>-617
; W. L.

Gage, S. as a Man, in Neio Englander, New Haven, July, 1862
; Schleiermacher''$ Life and Letters, transl.

by Rowan, 2 vols., Lond., 1859 ; G. Baur on S., transl. in Presb. Qu. Rev., reprinted in Brit, and For. Ev.

Rev., London, 1868 ; D. Tissot, Analyse de TIntrod. il la Dogmatique de S., in Bulletin Thiol., Paris, 1863,

two articles
;
R. Hollard, Les Monologues de S., in Rev. Chretienne, Paris, April, 1S64 ; F. Bonifas, La

Doctrine de la Redemption dans S., Paris, 1865 ; G. L. Plitt, Das Verhdltniss d. Theol. iS.'s zu derjenigen

Zinzendorfs, in Stud. u. ICritiken, 1872
; C. Lommatsch, SSs Lehre vom Wunder unci vom Uebernatiir-

lichen, Berlin, 1872
; S. Osgood, The Schleiermacher Centennial and its Lesson, in the Christ. Exam., Vol.

86, 1869, pp. 171-191
; Passages from the Life of S., ib., 72, 1862, pp. 109-123

; J. A. Reubelt, S., his Theol-

ogy and Influence, in Methodist Qu. Rev., 21, 1S69, pp. 211-228
; Reminiscences of S., in Hours at Home,

Vol. 8, p. 447 seq.] A. Immer, S. als rel. Character, Berne, 1859.

Addition to the account of Schleiermacher's Ethics, p. 253 above, 1. 12 [S. says

that] :

' ' The moral law may be compared to the algebraic formula, which (in analytical

geometry) determines the course of a curve
;
the highest good may be compared to the

curve itself, and virtue, or moral power, to an instrument arranged for the purpose of

constructing the curve according to the formula. "

In the note at the end of the section, Ueberweg agrees with von Kirchmann in his

criticism of Schleiermacher's termiuology (see von K.'s Preface to his edition of S.'s

Sittenlehre, in the Philos. Bibl., Vol. 24, Berlin, 1870, p. XIV).

To § 131 :—

Third edition of Schopenhauer, Ueber das Sehen nnd die Farben, ed. by J. Frauenstiidt, Leips., 1869.

—A. deBalehe, Renan et Arth. Schop., Odessa (Leips.), 1870. Alfr. von Wurzbach, Arth. Schopenhauer, in

Zeitgenossen, No. 6, Vienna, 1871. Cf. further, Von Hartmann, Schelling's pos. Ph. als Einh. von Hegel

und Schopenhauer. Berlin, 1809. Dav. Asher, Arth. Schopenhauer, Neues von ihm und ilber ihn, Berl.,

1871. L. Chevalier, Die Philos. A. Schopenh. in ihren Uebereinstimmungs- und Differeuzpunkten mix d,

KanCschen Philos. (Progr.), Prague, 1870. J. Frauenstadt, Schopenh. Lexikon, 2 vols., Leips., 1871.

[H. Frommann, A. Schop., drei Vorlesungen, Jena, 1872; J. B. Meyer, A. S. als Mensch u. Denker (in the

seventh series of the Sammlung gemeinverstandlicher wiss. Vortrilge, ed. by Virchow und von Holtzmdorff,

No. 145), Berl., 1872.— 7V.J

To the first note, bottom of p. 259, the following is added by Ueberweg :

' ' The

requirement that mathematical proofs be as far as possible genetic, has been enunciated

by many authors (see my System of Logic, § 135), by Cartesians, by Herbart, by Tren-

delenburg ;
cf also F. C. Fresenius, Die psycholog. Grundlagen der Raumwissenschaft,

Wiesbaden, 1868. (Fresenius' conception of space-forms as merely psychological facts is

very questionable. )"

The following addition is made to the last note on p. 260 : "A thing becomes an

object (Non-Ego) only in contra-position to a perceiving subject ;
without such a subject

it cannot be an '

object' (Non-Ego), but it can be a thing. The thing can of course not

be known without a knowing subject ;
but the subject, in its apprehension of the thing,

may either ascribe to it what are simply subjective elements in our ideas, as though
these elements were objective, or it may, by a process of abstraction aided by reflection on

the process of cognition, separate from its conceptions what is only subjective and retain

only those elements, of which—not indeed directly by comparison with the thing-in-

itself (which is impossible), but indirectly, by scientific ratiocination—it may be demon-

strated, that they are also objectively valid, i. e., that they are similar to attributes of

the things themselves. This kind of knowledge, which is not without a knowing sub-

ject, but which does not confound the subjective with the objective, is knowledge of

things-in-themselves. Kant was not misled by the paralogism which blinded Schopen-
hauer."
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Second note, p. 262, before "That we know," add: "That we know our own

internal states (including our thinking [cogitare], in the broadest sense of the term)

directly, just as it is, is Cartesian doctrine. After being disputed by Kant, who, how-

ever, ascribed to the practical reason a primacy over the speculative reason, it was taken

up again by Schelling. who applied it, however, not to the case of our thinking, but

only to that of our willing ; Schelling recognized in will the source of self-consciou -

and the primitive phase of being. In this renewal of the Cartesian doctrine Schopen-

hauer agreed with Schelling.
" Line 12 from below, p. 2(32, insert:

"
Schopenhauer

can scarcely be accused of the glaring inconsequence ascribed to him by Otto Li'-bmann

(notably, among others), namely, that, when he speaks of 'functions of the brain,' he

had forgotten his own doctrine of idealism
;
a just criticism, which would not without

necessity charge upon a thinker "frightful confusion,' must admit, that \\h. n Schopen-

hauer employs the vulgar expression
' function of the brain,' he does so with reserva-

tion of the explanation, that, strictly speaking, we must understand by the function in

question a function of the will which underlies the manifestations of the brain,"

To § 132 :—

Zur Biogr. H.'s u. Santo, sur EiHnncrung an IT. als Lehrer d. Kgnbg. Cvirerrtlut, in ITerhartisrh*

Xeliquien, Leips., 1871, pp. 1-19. [N. Porter, on EerbarCs System, in the Am. Jh I

pp. 876-303 (in a review of Morell's Intr. to '.' Philos., Lund., 1868, which is largely based on Herljart).

C. L. Hendewerk, ff.'s Verhiil>> Theologie, in Deutsclte Zeitschrtft, 1861, p. 49seq. ;
c£. ibid, I;>o0,

Jul}-, and below, § 134. Herbaria PaycAologte, in Zeitxchr. f. Philus., 1866, No. 1.]

Addition to first note, p. 273: "Hence, among other things, Herbart's erroneous

assumption that the number of real beings cannot be infinite, because we, setting out

from the finite, can never posit the infinite as a definite magnitude, but must think,

whenever we arrive at any definite limit, that we can and must go on still farther. But

being in itself has nothing to do with our positing. It is precisely that which is inde-

pendent of our positing. Not being, but our thinking of being, is a positing, and that

which (like the infinite) lies without the sphere of what we posit, is not for that reason

by any means without the sphere of reality."

To the note, pp. 279-281, the following additions are made: [The treatment of the

principle of identity and contradiction as an objective law of things, is an error]
" from

which Plato did not keep himself free, which even appears to a certain extent in -

of Aristotle's statements—but which Aristotle, by more careful retlectiou upon the

relation of the subjective to the objective, radically overcame—an error from which

Kant preserved himself, but into which Herbart (and, in an opposite sense, il

:i

"
. . . .

"
Every idea (says F. A. Lange, who, however, in this propounds no th( ory

of his own, but claims simply to express the consequences of Herbart's fundamental

idea) checks with its whole force the other, and each one resists this action with all its

force. Hence that portion of the idea n, which is arrested I in a case of complete oppo-

sition), must be to the portion which remains in consciousness, as b to o, or its whole

strength must be to that portion which remains, as b + a to ". There reman

a 1
b- „ 2ab . ., ,

fore, from a, ,, and from b, =
; the sum of arrest = ,. i. e. = the harmonic

mean between a and &, and is not constantly — b. In the case of three ideas checking

</ b'' '•"

each other, the portions remaining are -. , £
—

, -,
,
and the sum of

' l a+b+ca+b+ca+b+c

arrest is
" " '

°
.
——

. Thus it results, that, whatever be the number of ideas in
a + b + c
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question, no one of them can be wholly forced out from consciousness, and the theory

furnishes no explanation of the phenomena of memory (which must be accounted for

wholly, or at least in part, by another principle, unless one adopt the hazardous hypo-

thesis, that of all ideas in memory we are only faintly conscious, but not unconscious).

But it is not right, for the purpose of explaining psychical phenomena, to frame

arbitrary hypotheses, alien to the very facts concerning the mechanical action and

counter-action of ideas, which the fundamental theory assumes. (In a case of

partial opposition [= m], it would follow, upon Herbart's theory, that a would assert

itself with its whole force, while being opposed by a force = mb, and hence that the

portion of it remaining would be to the portion arrested as a to mb, and there-

fore the whole intensity {a) to the remaining (r), as u + mb to a, whence results

-2 b"
and ?*' (or the portion remaining from b) = -——-)." ... "A beauty,

a + mb'
v

b + mb

which should consist in mere relations as such, or a form, for which the substance should

be sought only as an element (substratum) indispensable to the existence of the form,

would correspond to the principle of the sophistic rhetoric (e. g., to the principle of the

rhetoric of iElius Aristides). An aesthetic form is truly satisfying only when it is the

adequate expression of a substance possessing independent worth
;
the same form or

the same relation satisfies or displeases, according to the nature of that [the
' content ']

to which it belongs. Hence the relation between substance [' content '] and form

belongs in the conception of beauty itself—of beauty, as the objective ground of sub-

iective, aesthetic satisfaction."

To § 134 :—

On Branisscf. C. A. Kletke, Die geschichts-philos. Anschauung von Brani88, Breslau, 1849.

[R. Rothe, Stille Stunden, Aphorismen aus seiuem handschriftl. Nachlass, Wittenberg, 1872. L.

Striimpell, Die zeitliche Aufeinanderfolge der Gedanken (an address), Berlin, 1872.— Tr.]

G. Tepe, Ueber Freiheit und Unfreiheit des memchlichen Wollens, Bremen, 1S61; Schiller xmd die prak-

tischeti Mean, Emden, 18ti3.

[G. Th. Fechner, Zur experim. jEsthetik, Leips., 1S71.

Lotze on the Ideal and Peal, transl. by Max. Eberhardt, in Journ. of Spec. Philos., VI., 1, St. Louis,

1872, pp. 4-18: Fauth, Ueber die Verwendbarkeit der Lotze'schen Philos. far die Theologie, in Theol. Stud.

u. Kritiken, 1872, pp. 520-504 (in reply to an article by Prof. Meuss, in the same periodical, 1871, 1, entitled

Die Grundxdtze des modernen Denken-s in ihrer Anwendung aufd. Christenthum ).

A reply to Stiebeiing's refutation of Hartmann's doctrine of the unconscious (see above, end of §134,

Note) is Philosophie gegen naturwissenschaftlirhe Ueberfiebung, eine ZurechtweUung des Dr. med. Geo.

Stt( beling und seiner angeblichen Widerl. d. H.'schen Lehre vom I
rnbewussten in der Leiblichkeit, von A. T. y

Berlin. 1872. Cf. further J. Bahnsen. Zur Philos. der Gesch., tine kritische Bcsprechung des LTegel-Hart-

manrtschen Evolutionismus am Schopenhauer'schen Principien, Berlin, 1872; H. Lawrenny, A New Sys-

tem of Philosophy. Philosophy of t/ie Unconscious, in The Academy, Vol. III., No. 43, London, 1872, pp.

90-93: J. C. Fischer, Hartmann's Philosophie des Unbewussten. Ein Schmerzensschrei des gesunden

Menschenverstandes, Leips., 1872: E. Fleischl, Eine Lucie in Kant's Philosophie und Eduard von Hart-

mann, Vienna, 1872. Von Hartmann on A. Lasson's Princip u. Zukunft des VolkerrecIOs, in Im neuen

Peich, 1872, Nos. 4 and 5; Von Hartmann. Gesammelte philos. Abhandlungen zur Philos. des Unbeicussten,

Berlin, 1872. Das Unbewusste vom Standpunkt der Physiol, u. Descendenetheorie {anonymous), Berlin,

1872. J. B. Meyer, Weltelend und Weltschmerz (on Schopenhauer's and Hartmann's Pessimism), Bonn, 1872 ;

Secretan on Hartmann, in Rev. Chritienne, Sept. Oct., 1S72 ; L. Weiss, Anti-Materialismus, Oder Krltik alter

Phil. ds. Unbewussten, 3 Bde. 1872.—Tr.]

The following biographical references, supplementary to Vol. I., may be added here :—

§ 4. History of Intell. Philos., in North Am. Hevietc. Vol. 29, 1829, pp. 67-123.

§ 6. J. H. Plath, Confucius' und seiner Schiller Leben : Leben des Confucius, first part, from Chinese

•ources, Munich, 1871.
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8 7. B. F. Cocker, Christianity and Greek Philosophy, New York, 1^70: P. Rozni^fo. Stor.crUtca .

•rie delta Filosofla g
• a Hegel, Florence, 1871; Herm. Diels, /'• philosophta

(showing th( .]>- rtation . Bonn,

1870; B. B8 enschutz, Dissert.), Berlin, 1861. fl / Greek and Soman Philos.

and Science, by Bromfield, Bias rtey, WnewelL and others ;
constitute., Vol. 27 of the Encyclop. Met,

tana, 2d ed., Lond., 1-.j ; ;.

$38. A. Labriola, Ladottrlnad ttont lArUtotele. ifen i

dalle B. Academia di Napo . 1871. B. Levien, Tin Uemotrs of A Readers,

'Sjeaophoti'BMemorabilia, with Introd., etc. London, 1871. B. Bibbing, Ueberdas Verl

i Plat. Berichten iibei •.</. Sotrat.

Lehre, Dp ala, i '•>'.
•' /• Wd., 1870. Henry Edward (Manning), Archbishop of

Westminster, The Daemon of Sola <n. ,. London, 1872.

§4i). Platonis Protagoras. The Greek text revised, with an Analysis and , byW. \v

ikied., Lond., 1871. Editions oi Plato's Philebus, Symposion, Euth ind /.</•//.
», by Charles Badham,

D.D., London: Williams and Newgate ;
W. L. Blackli toy of the Works of r tposi-

tionof Schaarsehmidt). in the Fort R >,,,/. ,,,.•,,.,- series, 1!.. 1867, pp. ^7'.' 286; J. E. Lincoln, The

Platonic Myths, in Bapt. Quarterly, VI. , Philadelphia, 1872, pp. 888 858.

B. Jowett, Tin Die f Plato ; translated into English, London and Hew York, 1871 (reviewed,

among others, by \V. H. Thompson, in The Academy, London, 1871, pp. 223 227, ; 1 246.)

R. W. Emerson (Bepri s< ntative .Ven). Bavin-
| Essays, 2d -rie-

1,
De Quincey i Hist. m.i Crit. Essays, 1.

1,

Martrinean, and others, write upon Plato.—Prof. Godman, Life if Plato, in Meth. v. Review, XI I.. 1860,

pp. 868-386 ; Steinhart, Dn Qnetlenfiir Platon'i /- . in
'

tschr.fiir Philos., 61, 1872, pp. I

§ 11. S. J. Douglas-. Plat - Conception ofa Supreme Being, in Xew Englan 69, pp. 689-674.

§ 43. The Ethical Philos. of Plato, in Am. Church Bev., 22, X. Y., 1870, pp. 175-19 Tdea •/
the Spirit as Personal, and his Views oj on, in Bibl tcra, I". 1861, pp. 222 227; E

The Influence of Plato's Soi rles on Modern Times, iaContempot '-.VII.. I86S, pp. 228-241;

J. C. C. Clarke, Platonism ami Early CI . in Bapt. Quarterly, Phi 1867, pp. 257-279.

§§ 45-5U. A number of volumes of translations of Aristotle's works are included in Bonn's Classical

Library. Of these, the Metaphi very poorly translated. John Gillies, J I

Politics, translated, 2 vols., 3d ed., London, 1813. E. A. Park. Lift of Aristotle, :n the Bibl. Sac. I.. 1844,

pp, 39-84, 280-309. Articles on the Philos. of A., in the X. Brit. Rev., Vol. 45, Sept., 1866, on .1., his R

a
hilos., in Dublin Unio. Mag., 72, 1868, pp. 1-20, on the Relation ofASs to the Chi

in the Bibl. Sac., X.. 1853, p. 802 seq., on .1. mid his Educational V" tos, in the .lm. Journal <f Education,

XIV., 1864, p]i. 131-140, on Aristotle's Ethics, in the Am. Theol. Rev., II., 1860, pp. 54-63 (by D. It. Goodwin),
on his History ofAnimals, in Lond. Qu. Rev., Vol. 117. 1865, January. Thos. Reid, .1 BriefAccount ofA.'s

. in K.'s Collected Writings, 4th ed., Edinburgh and London, 1854. George I Lond.,

1S72. J. S. niackie, Fundamental Phases of Morals (with reference to E I Ihristianity, and
I urianism), Edinburgh, 1872.—B. Eucken, Ueber die Bedeutung der Arist. Philos. •' nwart

(an address). Berlin, 1871. ASs drei B&cher von der Seele, Ubersetet und erlSutert von -1. //. von Kirch-

. Berlin, 1871.

fc; 61. T. w. Levins. Six Lectures Introductory to the Philosophical Writings of Cicero, London, 1871.

jjt; 76-86. The Ante-Nicene Christ lited by A. Roberts and Jai

•f publication at Edinburgh and Nevi 5T< rie, contains the works of Justin Martyr and V>

n (2), Cyprian (2), Tei Uexandria 2), I Hippolytus, Tatian, Theophilus,
the Clemen. ignitions, thi Clementine and

' •
Institutions, Methodius, axnobius, Lactantiua

(2 vois.\ Gregory Thaumaturgus, Dionysius of Alexandria, and Archelaus. Tlu Works of <

Augustinus, Bishop of B, lited by Marcus Dods, Vols. I. and II., ghand
Xew York, 1871-72.

§ 101. St. Thomas of Aquin, Ma Life am Labors, by tlu Very Bev. Roger Lk.dc Vaughan, 2 \
i.,

Hereford, 1871-73.





INDEX.

[Roman numerals indicate volume ; Arabic numerals, pages.]

A priori and a posteriori judgments and knowledge,
II. 155-157, 161 seq. ; psychological basis of the

former, Fries, 202.

Abbt, Thomas, II. 119.

Abelard, I. 872
;
cited on Roscellinus, 374 ;

life and
doctrine, 386-897.

Abieht, J. H., II. 195. 197.

—Abraham ben David of Toledo, I. 419, 427.

Absolute, The, distinguished from God, Eckhart,
I. 469, 473-475 ; (unconditioned). Kant, II. 157,

173 seq. ;
with Fichte, 212; with Schelling. 213,

215, 217 seq. ; with Hamilton and other Briti.-h

philosophers, 418, 419.

Abstraction, faculty peculiar to man, Locke, II. 86 ;

explanation of, Condillac, 127.

Abu Baschar Mate, I. 410.

Abubacer, I. 405, 41 1. 415.

Academies, The Old, Middle, and New, I. 133-137.

Achillini, Alexander, II. 13.

Acrio the Pythagorean, I. 43.

Adam, W., II. 440.

Adams, Jasper, II. 457. •

Adams, William, II. 457.

Adelard of Bath, I. 387, 397. 430.

Adrastusof Aphrodisias, I. 181, 184.

iEdesia, I. 257.

^Edisius, I. 252, 253.

yEgidius Colonna. I. 451.

..Egidius of Lessines, I. 451.

iEgidiuB Romanus, I. 452.

yEneas of Gaza, I. 347, 349.

/Enesidemus, I. 212, 213 ; life and doctrine, 215, 210.

/Eons, Gnostic, I. 281, 283, 288.

-i.schines, I. 89.

^Esthetics, histories of, I. 13; works on ancient, 21;
Plato's doctrines, 129; Aristotle's, 170, 177-180;
enriched by Longinus, 240 ; the name firs! applied

. by Baumgarten, II. 117; Kant's doctrine, L87

seq., 528-9; Schiller's contributions to, 194, 198;
of Herbart, 264-65. 279; distribution of rath. Ideas,

319; the "golden division," 321; doctrines of

Gioberti, 501-2.

Agricola, Rudolph, II. 10, 11.

Agrippa of Nettesheim, H. C, II. 10.

Agrippa, the Skeptic, I. 213, 216.
" Ahron ben Elia, I. 428.

Alarms, I. 388, 401.

Albcrtus Magnus, I. 436-440 ; 470.

Albertus de Saxonia, I. 465, 466.

Albinus, I. 234. 236.

Alcinous, the Eclectic Platonist, I. 234, 235.

Alcmaxm of Crotona, I. 43, 48.

Alcuin, I. 355.

Alden, J.. II. v

d'Alen i , II. 128, 138.

Alexander ol .i. . 1. 181, 1-1.

Alexander of Aphrodimas, I. 181, 184, 185; cited by
Averroe's, 116. 446; n. :.. 18, 13.

aider, Archibald, 11.

Alexander the Great, pupil ol Aristotle, L 137, 138.

Alexander of Sales, I. 433, 434.

Alexander. P. P., II. 44U.

Ah-xinus, I. 90.

AlfarabL I. 405, 111, 412.

Algazel, I. -nc, 413. 41 1.

Alkendi, I. 405, ill.

Allen, John. II. 85a

Allihn, F. H.T., 11.308.

Altmeyer, II. 2-31.

Amalrich 1 . 3S8, 401, 402, 431.

Amelias I. 242, 851.

Ammonias. i,f the Athenian School, I. 255.

Ammonias Saocas, I. 888, 389.

"Anan ben David, founder of the sect of Karaites, I.

418.

Anaxagoras, life, I. 64; doctrine, 60, 63-67.

Anaximander of Miletus, age and doctrini

Anaximenes of Miletus, age and doctrine, 1

Ancillon, J. J. F.. II

Andreas, Antonins, the Scottst, I. 457.

Andronicus of Rhodes, thi

Angels, doctrine of, adopted by the Jews Crom the^

Persians, I. 418, 421, 122; doctrine of Thomas

Aquinas, 448, l 19.

Anniceris the younger, 1. 96, 98,

Anseun of Canto rbury, I. 372: life and do
886.

Anselmof Laon, teacher of William of Champ
I. 876.

Anthropology of what?
—Lord Bacon, 11. ':• if Kant in. 150.

Antin lologlcal, I
176.

has of Asealon, I. 188, 187, 816;

Cicero, 818.

Antipater of Tarsus, I. 1-:.. 188.

Antlpater "f Tyro, I 190.

Atitiphon. Sophist, 1. Tfl

Antlsthenes, the Cynic, Life of, LBS; doctrine, 93-94.

Antoninus, M. Aurelims, 1. 186, 191.

Apelt, 1:. P., 11 808.

Apollinaris, I. 895.

lorn .
1 189,

idorns BphlUns, I. 1-9.

irean, I. 201.
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Apollonides, I. 100.

ApoUonius of Tyana, I. 232, 233.

Apostolic Fathers, The, I. 274-280.

Apperception, transcendental and empirical, Kant, II.

169.

Apuleius of Madaura, 1. 234, 236.

Arabian philos., I. 405-417 ; translations of Aristotle,

410, 419; science and philosophy, and scholasticism,

429-431.

Arcesilas, I. 133, 136.

Archelaus of Miletus, I. 64, 67.

Archytas the Pythagorean, I. 43.

Arete, the Cyrenaic, I. 05.

Aretinus, Leonardus, II. 517-18.

Argyll, Duke of, II. 440.

Argyropulus, Johannes, II. 11.

Arianism, I. 307, 310.

Aristarchus of Alexandria, I. 189.

Aristeas, I. 227.

Aristides of Athens, Apology of, I. 291.

Ari*tippus of Cyrene, Life of, I. 95, 96 ; doctrine of,

95-97.

Aristippus the younger, I. 95.

Aristo of Alexandria, I. 184.

Aristo of Ceos, the Peripatetic, I. 180, 183.

Arisco of Chios, I. 185, 188.

Aristo of Cos, I. 183.

Aristo of Pella, I. 205.

Aristobulus. doctrine of, I. 223, 224, 226.

Aristocles of Messene, the Peripatetic, I. 184.

Aristophanes on Socrates, I. 87.

Ari^tutelianism among the Scholastics, I. 429-432 ;

with Albert the Great, 436-440; with Thomas

Aquinas, 440-451 ;
after the end of the Scholastic

period, II. 5 seq., 463 seq. ; new, Protestant, 16.

Aristotle, his conception of philosophy, I. 3-4 ; as

reporter of the philos. doctrines of others, 18
;
on

Thales, 34
;
on Anaximander, 36 ;

on Anaximenes,
37 ; on the Eleatics, 50, 51 ;

on Xenophanes, 52 ;

on Anaxagoras, 65, 68
;
on the Atomists, 60 ; on

the Sophists, 73 ;
on Protagoras, 75 ;

on Socrates,

80, 85 ; on Antisthenes, 92 . on the genesis of the

theory of ideas, 110; his life, 137-139: works, 139-

151; logic, 151-157 ; metaphysics, 157-163; natural

philosophy, 163-109; ethics. 160,172.177: politics,

160, 170, 177 ; aesthetics, 170, 177-180 ; against the

theory of ideas, 157, 150. 160 ; interpreters of his

works, 1S0-184: works known to the Scholastics,

367, 390, 391, 419 ;
the master of Abelard, 391 ;

in-

fluence upon Greek and Syrian philosophers of the

Middle Ages, 402-105 ; among the Arabians, 405-

417 ; extreme praise of. by Averroes, 415 ; works

falsely ascribed to, 425-26 ; among the Scholastics

of the 13th and 14th centuries, 429 seq. ; on the

Deity, the active intellect, and the human soul,

416 ; depreciatory opinion of A. held by Luther, II.

16, 17 ; doctrines approved by Leibnitz, 103, 104 ;

disciples in Italy, 480.

Aristoxenus, I. 180, 183.

Arithmetic, Proclus on its origin, I. 34 ; nature of the

judgments of, Kant, II. 155, 163 ;
their basis, 157.

Arius of Alexandria (
= Arius Didymus ? ), I. 190.

Arius Didymus, I. 234, 235.

Arnauld, Anton, II. 53.

Arnobius, I. 320, 322, 323.

Arnulph of Laon, I. 364, 373.

Art, Platonic theory, 129 ; Aristotelian theory, 170,

177-180
; the origin of, Dubos, II. 126

;
the nature

and mission of, Batteux, 122, 126 ; denned by Kant,
102 ; view of F. Schlegel, 212 ; defined by Schelling,

213, 219, 222, 223 ; Hegel's conception of, 233, 242,

243
;
denned by Schopenhauer, 256, 264.

Artemon, I. 308.

Artes Liberales, I. 352, 35 1-356, 369.

Asclepiodotus, 1. 255, 258.

Aspasius, I. 181, 184.

Association of ideas, Spinoza, II. 74 ; principles of,

Hume, 132; in subsequent English psychology,
386 seq.

Ast, G. A. F., II. 226, 227.

Astrology, with Thrasyllus, I. 255 ;
of Alkendi, 411

;

believed in by Melanchthon, II. 18, and others in

the period of transition to mod. philos., 24.

Astronomy of the Pythagoreans, I. 47 : of Plato,

126, 127; of Heraclides, 133, 135; of Aristotle,

,164, 166, 167; of the Epicureans, 205, 207; of

Albert of Saxony, 466; of Melanchthon, II. 18;

of Nicol. Cusanus, 24 ; of Giordano Bruno, 27 ; of

Lord Bacon, 37 ; of Descartes, 52 ;
of Kant, 143-44.

Athanasius, I. 307, 310.

Athenian character and Greek philosophy, I. 72
;

school, 255-259.

Athenodorus, son of Sandon, I. 190.

Athenodorus of Tarsus, I. 189, 190.

Atomists, The Greek, I. 60, 67-71.

Atoms, Greek doctrines of, Leucippus and Democri-

tus, I. 67, 69 ;
held by Heraclides and Ecphantus,

135 ; Epicurean doctrine, 205, 206
;
the latter re-

newed by Gassendi, II. 14; (monads) of Leibnitz,

92, 107 seq. ;
of Diderot, 128

;
defined by Herbart,

273.

Attalus, I. 190.

Atticus, I. 234, 237.

Attraction, Newton's law of, II. 89, 90 ; Kant on tha

medium of, 144 ;
on the attr. of elements, 145.

Attributes ascribed by Descartes to body and spirit,

II. 51, 52; definition. Spinoza, 65; relation to

substance, 66.

Atwater, L., II. 459.

Augustine, Saint, Life of, I. 335 ; doctrine, 333, 334,

336-346.

Austin, John, II. 426.

Avempace, I. 405. 414.

^•Averroes, Life of, I. 415 : doctrine, 406, 415-417 ; cf.

411, 412, II. 5, 12, 13, 463 eeq.

Avicebron (see Ibn Gebirol).

yAvicenna, I. 405, 411-413; 437.

d'Azeglio, P. Tapparelli, II. 512.

Azriel, the Cabalist, I. 417.

Baader, F. von, II. 226, 229. 230.

Baboeuf, II. 129.

Bacon, Francis, IT. 29 ; life and works of, 36, 519 ;

doctrine. 33-38.

Bacon, Roger, I. 457, 459.

Bahja ben Joseph, I. 418, 426.

Bahnsen, J., II. 308.

Bahrdt, K. F., II. 120.

Bailey Samuel, II. 439.

Bain, Alexander, II. 430, 431.
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Ballauf, L., II. 308.

Barbaras, Franciscus, II. 8, 11.

Barbaras, Hermolaus, II. 11.

Bardesanes, I. SSL 289, 290.

Bardili, 0. G., II. 196, 204.

Barlaam, Bernard, II. 8.

Barnabas, I. 274.

Barrett, T. S., II. 441.

Basrom, John, II. 456.

Basil the Great, I. 327.

Basllides, the Epicurean, I. 201.

Basilidrs, the Syrian Gnostic, I. 281, 286, 287.

Basso, Sebastian, II. 25.

Bassolis, Johan. de, the Scotist, I. 457.

Batteux.-C, II. 122, 126.

Bauer, Bruno, II. 283,

Bauer, Edgar, II. 292.

Baumeister, F. C, II. 117.

Baumgarten, A. G., II. 116 118.

Baur, F. C, on Jewish and l'auline Christianity, I.

273; on Christian Gnosis, 314; works, 292; appre-
ciated by Zeller, 293.

Baxter, Andrew, II. 372, 373.

Baxter, Richard, II. 360.

Bayle, Pierre, as historian of philos. doctrines, I,

8; II. 15; skepticism of, 54.

Bayrhoffer, K. T., II. 293.

Beale, L., II. 448.

Beasley, P., II. 452.

Beattie. James, II. 135. 402. 403.

Beautiful. The. Platoon, I. 119, 120, 129; Aristotle,

178; Plotinus, 250; is that which is according to

nature, Diderot, 138; Hint's definition of, 188

seq., 528; Schilling's definition. 219; Hegel's de-

finition, 242, 343 : defined by Jouffroy, 343 ; Gio-

berti on, 501-2 : TJeberweg. 634.

Beck, J. S., II. 195, 308, 204.

Becker, J. C. II.

Beda Venerabilis, I. 353, 355.

Being, one, and identical with thought—Parmenides,
I. 54, 55 : unity of. according to /.. : . :,-

;

according to Melissus, ."!) : according to Euclid of

BCegara, 89
;
bestowed by God (the

" Idea of the

Good"), Plato, 122 ; ontologically Inferior to the

Good, Plotinus, 245: various degrees of, Augustine,

843; and non-being, species of, Scotus Erlgena,
3H1 : confusion of various senses of, by Anselm,
884 seq.; the widest concept; modes of being, Duns
Scotus. 455 ; as predicate (?) of God, Bokhart, i? ".

;

necessary, Kant. II. 1-47: Begel'e doctrine of

388,389; musl id, Herbart, 878; discuss

ed by Lotze, 818, 820 : In two forms, Lamei

843; primal and transcendental idea, Bosmini,
491 .

Bekker, Balthasar, II. 68.

Belief, Scientific, Its characteristics, TTirici. II. 803;
defined by James Mill, 424 : by A. Bain, 481.

Bellamy, Joseph, II 1 19,

Beneke, P. B.. life and philosophy, ir. 381-393; his

works, 383-386; criticised i>y Ballanf, 808; pupils,
323.

Bentham, Jeremy, revised by Beneke, II. 886 :

works and doctrine, 136,

Berengarius of Tours, I. 870, 371.

Berger, J. E. von, II. 326, 888, 839.

•

trd, Claude Guillermet de, IT. 2"..

:.. II. 80,88, 88 I -ufluence ia

America, 460,

Bernard of char- I

~

Bernard of Clairvaux. I. 887; 400.

Bernardus de Trilia. L 452.

Bcssarion, II. 5. 9.

v- met, K. M.. II. 888.

Biedennann, G.. II. 293.

Biel, Gabriel. [.466, 167.

Biesc, F.. II. 888.

Billroth, J. <;. P., II

Bio, the Oyrenaic, I. 95.

Biran. Maine de. rX840, 341.

Blaekie, J. S., II. 443.

Blasche, B. H., II 838, 837.

. T., II. 167.

Bobrik. E.. II. 308.

Boccacio, Giovanni, It. 8.

. the only subject of philosophy, Hobbcs, II.

89; doctrine of Descartes, 12, 51, 52; collection*

of monads, Leibnitz. 93, I

Bodin, Jean, II. 21, 81.

Boeckh, A., cited on Plato's philosophy, L 103, 104;
II. 3(17.

Boehme, Jacob, II. 20. 29. 41.

BoSthins, I. 255, 869, 863, 864.

BoSthus of Bidon, I. 181, 184

Boethus the Stoic, I. 1S8.

Bold, Samuel, II. 868, 369.

Bolton, M. P. \V.. 11

Bonaventura, 1. 488, 435. 486.

Bonitz, H., cited on the Euthydemua of Plato, L
114; cf. II. 308.

Bonnet, Charles, II. 123, 127, 128.

Boole, G., II. 438.

Bouchitte, II. 381.

Bourdin, the Jesuit. IT. 54.

Boutcrwek. F., II. 197.

Bovillus. Carolns, II. 20, 26.

Bowen, Francis, II. 464, 455.

Boyd, J. B>, II. 457.

Boyle. Sir Robert, II. 370.

Bradwardine, Thomas. I. 461.

Brahman doctrine, I. 16.

Brandis, C. A., as historian of Greek philos., T 22

i". : bis division of the subject, 88 ; phi!

II. 806.

. J., as historian of philos., I. 11
; phlkx v.

btude and works II. 806,

Bray. ('.. II. Ill

Brodie, sir B. ('., II. 439.

Bromley, Thomas, II. 41.

Brown. John, II. 888,

Brown, Thomas, 11. 186, 108, 113.

Browne, Peter, I

Brownson, <>. A.. II. 465.

Brncker, J. J., as hi-torian of philosophy, I. 8 ; of

k philos .

Brun... Giordano, II. 2". S

Bryso (Dryso ?), illi • II acher of Pyrrho, I 318.

Brsoska, H. <;.. n
r. I, . M. 888; criticised by Mamiani.

"

BnlTon. II I

orianof,,".



540 INDEX.

Bnlfflnger, G. B., II. 117.

Bnrdach, K. F., II. 226, 228.

Buridan, John, I. 404-466.

Burleigh, Walter, the Scotist, I. 457.

Burnet, Thomas, II. 365.

Burthogge, Richard, II. 365.

Burton, Asa, II. 445, 447.

Bushnell, H., II. 449, 459.

Butler, Joseph, II. 91, 384-3

Butler, W. A., II. 440.

Cabala, The, I. 417 seq. ;
II. 10, 20, 24, 41 ; Spinoza,

72, 520.

Cabanis, II. 130, 338, 339.

Caesalpinus, Andreas, II. 14, 20, 25, 26, 464.

Calculus, Disputed claims of Leibnitz and Newton
with reference to discoveiy of the, II. 98-100.

Cairns, John, II. 438.

Calderwood, Henry, II. 419, 438.

Callipho. I. 1&3.

Calvisius Taurus, I. 234, 237.

Camerarius, Joachim, II. 19.

Campanella, Thomas, II. 20, 28, 29, 465, 470.

Campbell, George, II. 386.

Campe, J. H., II. 120.

Capozza, F. II. 512.

Cardanus, Hieronymus, II. 20, 25.

Carleton, H., II. 457.

Carneades, I. 133, 136, 189.

Carove, F. W., II. 293.

Carpocrates, the Gnostic. I. 280, 284, 285.

Carriere, M., II. 293.

Cams, K. G., II. 226, 228.

Cassianus, the Semi-Pelagian, I. 353.

Cassiodorus, I. 352, 354, 355.

Categories, The logical, of Aristotle, I. 151, 154, 155;
Stoic substitute for, 191, 193; criticism of Aristo-

telian and Stoic doctrines by Plotinus, and doctrine

of Plotinus. 249, 250 ; inapplicable to God, 341,

399; doctrine of Erigena, 364; Gilbertus on the

last six of Aristotle, 399; view of Occam, 463; of

Kant, II. 157, 166-171
;
Fichte's deduction of, 209 ;

have objective validity, Schleiermacher, 244, 251 ;

this denied by Schopenhauer, 255, 260 ; as treated

by Ulrici, 300 seq. ; Lotze on, 314. 315 ; Trendelen-

burg, 327
;

Maine de Biran, 341 ; moral, their

foundation, Kosmini, 495
;

in Gioberti's later phi-

losophy, 502 3.

Catholic Church, The early (or "old"), I. 272, 273;
Irenaeus one of its founders, 299 ; present princi-

ples of, II. 512-13.

Cato, the elder, I. 189.

Cato, the younger, I. 190.

Causality, inferred, not experienced, Glanvill, II. 41 ;

the divine, immanent in the world, Spinoza, 55, 71
;

not distinguished by Spinoza from subsistence, 63;

immanent, in monads, Leibnitz, 93, 109, 110
;
Kant

on the explanation of, 147
;
nature of the notion,

Kant, 166 seq. ;
law of, 171

; applicable in a double

sense to man, 184 ; law and forms of, Schopen-

hauer, 258
;

contradictions involved in, Herbart.

272.

Causation, Skeptic arguments against, I. 216, 217;

axioms of, 401 ; self-causation, Spinoza, II. 64 ;

cause and effect, 68 ; origin of the conception,

Hume, 131, 133: doctrine of Schopenhauer, 258-

260 ; internal origin of notion, 341
; Thos. Brown

on, 410. 411 : Sir William Hamilton on, 418
; de-

fined by J. S. Mill, 428, 429.

Causes, Aristotelian distinctions among, I. 157, 159,

162; principal and auxiliary, 196; infinite chain

of, impossible, Alfarabi, 412 ; Pseudo-Aristotle's De
Causis, 426 ; final, vindicated by Cudworth, II.

41 ; distinction among, made by Spinoza, 71, 72
;

definition of cause by Locke, 87; mechanical,
among monads, Leibnitz, 93

; final, Trendelenburg,
327-329.

Cebes, the Pythagor ean, I. 43.

Celsus, I. 234, 237.

Celsus, Cornelius, I. 221.

Celsus, opponent of Christianity, I. 319.

Cerdo, the Gnostic, I. 280, 284.

Cerinthus, the Gnostic, I. 280, 282, 283.

Chadbourne, P. A., II. 456.

Chasremon, I. 190.

Chalmers, Thos., II. 436.

Chalybaus, H. M., II. 298, 299, 305.

Champlin, J. T., II. 458.

Channing, W. E., II. 454.

Charron, Pierre. II. 6, 14, 15.

Chillingworth, William, II. 361.

Chlebik, F., II. 293.

Chosroes. King of Persia, I. 403.

Christianity, its successive historical relations to

philosophy, I. 261, 262 ;
its first character. 264-271

;

relation to Mosaism, 265 seq. ; Jewish and Pauline,
271-274 ; among the Apostolic Fathers, 274-280

;

and Judaism, 269 seq. ; Jewish and Gentile, dis-

tinguished by John Toland, II. 91, 92
; Schelling

on, 221, 222; meaning and end of, Schleiermacher,
251

;
defence of, Bishop Butler, 385; relation to

other religions, Gioberti, 503.

Christology of the Gnostics, 285-289 ; of Irenaeus,

301 ; of Sabellius, 307, 309-10 ; of other Monarch-

ians, 308 : of Origen, 317 ;
of Arnobius, 322 ; of

Lactantius, 324 ; of Gregory of Nyssa, 329-331 ; of

the Amalricans, 431
;
of William of Auvergne, 433-

434 ; speculative, of Eckhart, 469, 474, 481-483 ;
of

Schelling, II. 221 ; of Hegel, 235.

Chrysanthius, I. 252, 254.

Chrysippus, I. 185, 188, 192 seq.

Chrysoloras, Manuel, II. 8.

Church Fathers, The, I. 275.

Cicero on the definition of philosophy, I. 2 ; as histo-

rian of philosophy, 20 ; cited on Epicurus, 205
;

philos. position, 217
; life, writings, and doctrine,

218-221.

Cieszkowski, A. von. II. 293.

Civilization, origin of, Vico, II. 474 seq. ; Romagnosj,
485.

Clapp, Thomas, II. 450.

Clarke, Samuel, II. 80, 91, 379-381.

Classical Studies, Revival of, II. 5 seq.

Classification of Systems by Cousin, II. 342.

Clauberg, Johann, II. 53, 54.

Claudianus Mamertus, I. 352-354.

Cleanthes, I. 185, 188, 191 seq.

Clearohus the Peripatetic, I. 180.

Clement of Alexandria, I. 311-315.
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Clement of Rome, I. 274-276.

Cobbe, Frances Power, II. 437.

Cocceji, Hcinrich von, II. 115.

Cocceji, Samuel von, II. 31, 115.

Cocker, B. F., II. 459.

Oookburn, Mrs. Catherine, II. 369.

Cognition, methods of, Plato's doctrine, I. 117. 120-

122; Aristotelian doctrine, 168; Stoic doctrine.

192; three kinda of, Eckhart, 472; three kinds

distinguished by Spinoza, II. 75; principles of,

Leibnitz, 113; Kant, 144, 145; forms of (see

"Forms of Knowledge"); kinds of. 161 seq. ;

S<hleiermacher's doctrine of, 244, 251, 252 ; con-

dition of, Schopenhauer, 260, 261, 682-8; its

relation to will, 263
;
doctrine of Ferrier, 420, 421.

(See also "Knowledge," below.)

Coleridge, S. T.. II. 434-7.

Collier, Arthur, II. 69, 384.

Collins, Anthony. II. 92, 372, 373.

Colotes of Lampsacus, I. 201.

Common Sense Philosophers, II. 131, 135 ; philos.

doctr. of, Keid, 395 Beq.

Communism in Gnosticism, I. 285; with the Abb6

Morelly, II. 128.

Comte, A., II. 337, 344, 345.

Concept, The, what ? Aristotle, I. 155
;
how form-

ed. Stoic doctr., 193; four most general concepts,

193 ; what and how formed, 396, 441, 445 (see

"Universal"); the abstract, the higher, 426; Spi-

noza on, II. 73 seq. ; its genesis, Hamilton, 417.

Conception, Hegel's doctrine of, II. 232, 240 ; Reid's

doctrine, 399 ; as understood by D. Stewart, 406.

Conceptualism, I. 366
;
with Abelard, 392-394.

Condillac, Etienne Bonnet de, II. 122, 127; in Italy,

481 seq.

Condorcet, II. 129.

Confucius, character of his doctrine, I. 16.

Conradi, Kasimir, II. 293.

Conscience, conception of, emphasized by Abelard,

I. 395, 396 ;
doctrine of Albertus Magnus, 440 ;

of

Bishop Butler, II. 385 ; of Thomas Reid, 402
;
of

Mackintosh, 413 : of J. S. Mill, 430.

Consciousness, defined by Thos. Brown, 411 (cf . 409) ;

by James Mill, 424.

Constantinus Africanus, I. 430.

Contarini, Caspar, II. 12, 14.

Contradiction impossible, Antisthenes, I. 92. 9'i
;

principle of, 152, 155 ; solution of by reason. Plato,

120; principle of, Leibnitz, II. ll.'i; in truth,

Desohamps, 130: Kant on, 146, 147; principle of,

underlies analytical judgments. 155, 162 ; principle

of, Herbart, 270.

Contraries law of union of, I. 41 ; Pythagorean table

<>f. 4S ; Insensible objects, 120; universal lav? of,

277, 343: the recognition of their union in the

same subjectrknowledge, 473, II. 23, (27).

Cordemoy, II. 54.

Cornelius, C. S., II. 308.

Oornntns, I.. Annaeus, i. 186, 190.

Cosmical periods. Heraolitus, 1. 38, 41 : Empedoclcs,
61, 62: the Stoics, 194-108.

Cosmogony of Pannenldes, I. 57.

Cosmology of Pherecydes, I. 24, 26: of Epimcni.ies,

Acusilana, and Hermotisnu, 96; of Bmpedocles,

CI, 62 ; of Anaxagoras, 63-67 ; of Plato, 193, 126.

127: of Aristotle, 161 18T: of the Stoics, 194-197;
of Nicolaus Cusanus, II. 24 ; of Bruno. 27 : rational,

Kant. 157. 15K, 17.;. 176 77: of Rosmini, 4'*i 4 ; of

Mamiani. 607. (See al«o below, f, c.
"
World.")

Cosmopolui-in of the Cynics, I. 92-94.

Cousin, V., referred to on the ancient philos. wr
known to the Scholastics, I. 367, 430 ;

cited on Abe-

lard, 890 ; his philosophy, II. 341-343; influenct. in

ind, 436-6.

Coward, William, II. 372.

Cramer. J. U. von, II. 117.

Crantor, I. 188, 185.

<'r;.--itius, L., I. 221.

Crates, the Academic. I. 133, 136.

Crates, the Cynic, I. '.M. 91
Crates of Mallos, I. 189.

Cratippus, I. 180, 183.

Crcmonlui, Cesare, II. 14.

Cresccnzio, C. de, II. 512.

Creuz, F. C. Casimir von, II. 119.

Critias as a Sophist, I. 79
; in his relation to Socratt-a,

89.

Criticism (as philos. doctrine). Duns Scotns, I. 451;

William of Occam, 460 seq. ; as distinguished It 'in

Dogmatism, Empiricism, and Skepticism, II. 187;

Kant's criticism, 135, 136, 154, 159: Fi<state's

of it, 208 ; Schelling's notion, 215 ; in Italy, 4

Critolaus, I. 180, 183, 189.

Cronius, I. 238.

Crousaz, Jean Pierrede, II. 117.

Crusius, Christian August, II. 117.

Cudworth, Ralph, II. 41, 54, 357, 358.

Culture, Sophistic, I. 73 ; modern, secular, in lte

beginnings, II. 7.

Culverwell, N., II. 355, 356.

Cumberland, Richard, II. 90, 361-363.

Cupr C, II. 309.

Cynic School, The, I. 92-94.

Cyprian, I. 327.

Cyrenaic School, The. I. 95-98 ; doctrine compared
with Epicureanism, 212.

Czolbe, H., II. 3.13.

Dalberg, K. T. A. M. von. II. 120.

Dalgarno, (leorge, II. 370.

Damascius of Athens, I. 255, 259.

Daniel, the Jesuit, II. 54.

Dante Aliphicri, II. 7. 469.

Darwin, Charles, II. 886, 411 : Mamiani oil, 508.

Darwin, Erasmus. II. 889, 390.

Daub, Karl. II. 998.

David the Armenian, I. 259, 410.

David of Augsburg, I. I7u.

David <>f Dlnant, I. 888,

David ben Kenran al M 'knmmez, I. 41S, 423.

Davics, Sir John. II. 869-864.

Day, H. N.. II. I SO

Day, Jeremiah, II. 469.

I',- Bonald, II. 889.

I lednctlon, 1/ . I. 121.

Definition, with [.80,85; Anfisthcnes on,

98; with Plato, 191; with Bnclld and with

i. II. 68.

II. 84, 40, 371 seq,; in America,
451.
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De la Mettrie, Julien Offroy, II. 123, 126, 127.

Deilinghausen, U., II. 294.

Del Rio, J. S., II. 231.

Demetrius, the Epicurean, I. 201.

Democritus of Abdera. the Atomist, Life of, I. 68 ;

doctrine, 67-71 ;
modern disciples, II. 25.

" Demon," The, of Socrates, I. 80, 86.

Demonstration, Indirect, with Zeno of Elea, I. 57,

58 ; direct, with Melissus, 59, 60 ; indirect, Euclid

of Megara, 89 ; impossible, 216 : Hegel's method,

II. 231, 238
;
Schleiermacher's Dialectic, 251, 252.

Dercyllides, I. 234, 235.

Descartes, Rene, Life of, II. 44 ; philosophical atti-

tude of, 44, 45 ; doctrine, 41, 42, 46-53
;
his philos.

in England, 357-359 : in Italy, 479 seq.

Deschamps, Dom., II. 129.

Dc Wette, II. 203.

Dexippus, Neo-Platonist, I. 254.

Diagoras, I. 80.

Dialectic, in the Megarian School, I. 89-91 : with

Antisthenes. 92, 93: the Platonic, 115-123; Aris-

totle, 156; the Stoic, 191, 192; method of, dis-

allowed by Epicurus, 203 ; one of the septem artes

liberates, 355, 356 ; Scotus Erigena. 364 ; pursued
in 10th and 11th centuries, 369 ; demand for its

subordination, 370 ; distrusted by Hildebert, 371 ;

taught
"

realistically," and "
nominalistically,"

373
;
Anselm's view of, 381 ; view of the St. Victors,

387, 388, 400 ; applied to theology, 390, 432 ; Abe-

lard on, 391 (cf. 396) ; defined by Melanchthon, II.

18 ; of pure reason. K^nt, 157, 172 seq. ; germ in

Kant of the dialectic of Fichte and Hegel, 168.

Dicaearch, I. 180, 183, 446.

Diderot. Denis, II. 122, 128.

Diodorus Cronus. I. 90.

Diodorus of Tyre, the Peripatetic, I. 180, 183.

Diodotus, the Peripatetic, I. 184.

Diodotus, the Stoic, I. 190 ; teacher of Cicero, 218.

Diogenes of Apollonia, I. 37, 38.

Diogenes, the Babylonian, I. 185, 188-89.

Diogenes Laertius, as historian of philosophy, I. 21,

27.

Diogenes of Sinope, the Cynic, I. 92, 94.

Diogenes of Tarsus, I. 201.

Diognetus, Epistle to, I. 274, 279. 280.

Dionysius the Areopagite, I. 347, 349-352.

Dionysius. the Epicurean, I. 201.

Dionysodorus. Sophist, I. 79.

Division, Logical, with Plato, I. 121.

Doddridge, Philip, II. 382.

Dodwell. Henry, II. 372.

Dogmatism, defined, II. 32
;

its Coryphsei, 33 ; the

Cartesian, 41 seq. ; of Leibnitz and others, 92 seq. ;

defined by Kant, 154, 159.

Dominicus Gundisalvi, translator of Aristotle, I. 430.

Doubleday, T„ IT. 441.

Doubt, as justified by the Greek Skeptics, I. 214-

217 ; and faith. Duns Scotus, 454 : universal,

principle of philos. skepticism, II. 32 ; with Des-

cartes, 41. 46.

Dove, P. E., II. 439.

Drbal, M. A., II. 308.

Dressier, J. G., II. 323.

Drobisch. M. \V., II. 309.

Dro*sbach, M., II. 334.

Dualism cf Zoroaster, I. 17 ; of Mani, 290 ; th«

latter combated by Gregory of Nyssa, 327, 330, and

Augustine, 334, 335, 343 ; of Descartes, II. 42, 51-

54 ; of Kant, 136, 154 seq. ; Kant on d. of body
and soul, 175.

Duhring, E., II. 335.

Duns Scotus, Johannes, I. 452-457.

Duprat, II. 231.

Durand, William, of St. Pourcain, I. 451 ; doctrine,

460-462.

Duration, defined by Spinoza, II. 73.

Durfee, Job, II. 458.

Duty, Stoic notions of, I. 198-200
;
what and how

determined, Paley. II. 91 ; Kant on the notion of,

181, 184 ; varieties of, 1S7 ; Schleiermacher's con-

ception of, 245.

Dwight, Timothy, II. 449.

Eberhard, J. A., II. 118, 119, 195.

Eberstein, II. 195.

Eberty, F., II. S07.

Echecrates, the Pythagorean, I. 43.

Eckhart, Master, life, I. 471 : doctrine, 468, 469, 471-

484.

Eclecticism among the Peripatetics, I. 184 : among
the Stoics, 189 : as doctrine of a school, 217-222 ;

among the Platonists, 234-238
;
with isolated phi-

losophers of the 18th century, II. 116, 117, 119;

with Schelling, 213, 222 seq. ;
in France, 337, 340-

343
;
in Italy, 482.

Ecliptic, inclination of, Plato, I. 123.

Ecphantus, I. 43.

Ecstasy, Neo-Platonic doctrine, I. 242, 250, 251 ; doc-

trine of Eckhart, 477 seq. ;
of Nic. Cusanus, II. 23.

Edelmann, J. C, II. 118.

Education, Platonic theory of, I. 129, 132.

Edwards, John, II. 366.

Edwards, Jonathan (father), II. 442-448.

Edwards, Jonathan (son), II. 449.

Egypt, Plan for the conquest of, Leibnitz, II. 98.

Egyptian doctrines. I. 17.

Eiselen, J. F. G„ II. 294.

Eleatics, The, I. 29-31 ; their doctrine in relation to

the philosophy of Heraclitus, 40 ; their philosophy,

411-00.

Elements, material, of Empedocles, I. 60, 61, 63 ; of

Anaxagoras, 63-65 ; of Plato, 123, 126 : of Aris-

totle, 164, 167; (atomic) of Epicurus, 205-207;

doctrine of Pseudo-Empedocles, 425; of Kant, II.

145.

Emanation, Neo-Platonic doctrine of, I. 240, 241,

247, 248, 252, 254, 258 ; Gnostic doctrine, 281, 286-

288 : with Alfarabi, 412 ; with Averroe's, 416 ;
in

the Cabala, 417. 418, 422, 423.

Emmons, N., II. 445, 447. 449.

Emotions, purification of, by tragedy, I., 178-180;

principal forms of. 200 ; primitive, Descartes, II.

53 : doctrine and definitions of Spinoza, 76. 77 ;

defined and classified by Thos. Brown, 412, 413.

Empedocles, life, I. 61 : doctrine, 60-63 ; work falsely

ascribed to, 425 : modern disciple. II. 25.

Empiricism, defined, II. 32; leading exponents of,

33 : defined by Kant, 154 ; consequences of, 159 ;

iu Italy, 4S1-5.

| Encyclopedia, the French, II. 128.
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Engel, J. J., II. 120.

English moralist*, II. 90-92.
"
Enlightenment," denned by Kant, II. 152.

Enneads, The, of Plotinus, I. 240, 244 seq.
"
Entelechy," The, of Aristotle, I. Ifi2, 164.

Epichannus, I. 43, 49.

Bpictetus, I. 185, l'JO. 19L

Epicureans, The, th'ir doctrine compared with the

Cyrenaic. I. 212; Boientific justification of the same,

212; revived by Gooncnfli, II. 6, 14.

Epicurus, his definition of philosophy, I. 4; divis-

ion of philos., 204; life, 201-203; doctrine, 203-

212.

Epiphanes, I. 2s5.

Erasmus. D„ II. 11.

Erdmann. J. E., II. 294; cited on Ulrici, 299305:

on Drobisch and others, 309 ; cited on Lotze, 312-

Erennius, I. 239, 240.

Eric of Auxerre, I. 367. 368.

Erigena, John Scotus, Life of, I. 359, 360: attitude

with reference to philos. and theol., 350, 357, 360 ;
j

doctrine 358-365 ; the reading of his writings

prohibited. 371.

Eristic of the Megarians, I. 91 .

Error. Source of, Descartes, II. 42, 49
;
nature and

conditions of, Rosmini, 492.

Eschatology, The, of Justin Martyr, I. 291, 294; of

Irenasus, 301 ; of TertuUian. 306 : of Origen, 312,

818; of Lactantius, 325; of Gregory of Nyssa.

387, 382; of Saint Augustine. 844, 846; of Scotus

na. 359. 368; of Eckhart, 476, 477.

Eschenburg, II. 120.

Eschenmayer, A. K. A., II. 226, 227.

Bsenbeck, Nees von, II. 226, 2:>7.

tee, Aristotelian doctrine of I. 157 seq. ; Hegel's

doctrine of, II. 232, 289, 240. God's essence his

existei.ee. Spinoza, 11.(64), 72: the essence of

I
finite things does not involve existence, ~~; defi-

nition of, 73. (See also .«. v.
"
Form.")

Essenes, The, I. 228, 421 ; a sect of, the Hanifs,

41 9.

Eternity defined by Spinoza, II. 68.

Ethics (see also "Morals," below), histories of. I. 12-

18; works on Grecian ethics, 24; among the Py-

thagoreans
—mathematical symbols, 47; Atomistic

doctrine of, 68, 70-71, Sophistic stand-point in, 77:

with Socrates, 85: with Stilpo. 91 : in the school

lo,
91 ; riato's, 128-182; of the Academies,

183-187; of Aristotle, 169-177: basis of, with

Theophrastus, 182; Stoic doctr., 191 200; of Bpi

curna, 208812; of Abelard, 887, 896, 896; of

Maimonides, l-'S ; doetrinos of HonaTentnra, 4%,
436 ; of Alb. Magnus, 1:17. 440 : of Thomas Aquinas,

442, 151; of Duns Scotus, 456; of Eckhart, W7-

of Nicol. Cusanua, II. 24
;
its end. Bacon, 37 ;

must rest on induction, 38; of Descartes (46,47),

63 ; the " Ethics" of Spinoza, 63-7S ; of Locke. 80,

87; of various Englishmen, 90, 91; of Leibnitz,

It"'.; of DelaMettrie, 127; of ttelvetras, 122, 129;

of Hume, 134: of Kant, 180-187; of Bel

maoher, 246, 268, 264,632; of Bchopenhaner, 266,

264; included by Berbartin aesthetics (1.4), II. 264

266, 279; of Beneke, 282, 291, 292; the beginning
of metaphysics, Lotze, 313; its principle, the idea

of human nature. Trendelenburg, 329: doctrine of

Onmbedaod, 861-868 ; of A. OoUini

Mandeville, 37b ; of 1 \i..
_.

. 881 ; of A. B

894; of rhomai Beid, 402; of Brown, 418; of

Mackintosh, 418, ill: defined by Bentham, 426 ;

d.Hirine of J. S. M I
: Some notion- of 11.

Spencer in, 488: empirical, in Italy, 484-6; do
trine of Qalnppi, 487-8; of Rowntni, 4'<-;

Qioberti, 501.

Eubulides, 90.

Euclid of Megara, Life if, 1. 90; doctrine, 69-91.

Bndsemonia, i. :• I •'-'.

Bndenmsof Rhodes, 1. 180, 182.

BndornB, 1. 284, 286.

Bndoxus of Onidua, i. 186.

Bnhemerns, I. 91

Etuamine (or Bnlalius), I. 259.

Euripides, quoted on Anaxagoras, I. 67.

Enrytue the Pythagorean, 1. 48

Busebius, Neo-Platonlst, I. 262.

Bustachins, Neo-Platonist, 1.254.

Bustratius, Metropolitan of Nicsea, 1.404.

Enthydemus, Sophist. 1.79.

Evenus of Paros, I. 79.

Everett, C. C, II. 455.

Evil. Moral, consequence of human freedom. I

302, 318, 326 : moral, the only real evil, and that

negative, Gregory of NTyBsa, 826, 827, 830 : doctrine

of Saint Augustine. 343: negative, Psendo-Diony
sius. :«51 : the condition of good, Alfarabi. 412 :

Eckhart, 481: no absolute, Bruno. II. -27: relative,

and defined. Spinoza, 77; explanation and ju-titi-

cation of, Leibnitz. 112; existence of. an insoluble

problem. Voltaire, 126 : inherent in the flniti

mini, 494, Mamiani, 507.

Evolution. Anaximander's theory of, I. 35. 36: Annx-

imenes' theory, •'s7: theory of Heraclitus, 88.40-48;

Pythagorean doctrine, 17: doctrine of Xcnop:

56, 66: doctrine of Emped icli . 61, 62; of Anaxa-

goras, 65; of all things from Q - Erigena,

358; of species, Kant. II. 193, 194; doctrine

Spencer, 482 seq.

Bxner, E., II. 809.

Experience, point of departure for knowledge (Aris-

totle, I. 152, 166), Albertns Magnns, 1. I

463; basis of all knowledge, Locke, II. 84; fur-

nishes all the mat. rial- of though!
alism

"
|, Hum". 182; conforms to th.' forms of

thought, Kant. 166, 165, 168, U ind Is tie-

starting-point in knowledge, 161 : basts of synthe-

tic judgments
"

of,

171; exp. and philoaoph; . 284.

Experiment, recommended bj Bacon, II.

Extension, m ition of, by tactual -

Beid, ii. 898; analyal of, by Thoa, Brown, 412;
its meaning aco. to a Bain, 431.

Ezra, the fabulist, 1. 117.

Faber, James, II. 11.

Fabianus, Papirius, I. 221.

ties, mental Kant, II. 189; TVneke. nS
Pan-child, J. H.. II. 456.

,

Faith, Panline doctrine of, I. v J hannean.
-'is ; transformed by the aid of philosophy into

knowledge, Clement of Alexandria, 811, 814
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tion of to reason and thought (Gregory, Augus-

tine, and others), 328
;
denned by Hildebert, 371 ;

before knowledge, Anselm, 378, 380
; harmony of,

with reason, Scholastic postulate, 430 ; and know-

ledge. Alb. Magnus, 438
;
a ground of its merito-

riousness, Thorn. Aquinas, 443; preambles of faith,

443 ; repugnant to reason, 464
; doctor, of Eckhart,

473; objects of, Locke, II. 79, 87; doctrine of

Jacobi, 194, 199, 200
;
of Fries, 195, 203.

Fallacies, Four sources of, enumerated by Lord Ba-

con, II. 37, 38.

Farrar, A. S., II. 439.

Fate, Stoic doctrine, I. 194, 196
; denied by Epicurus,

207.

Faustus, the Semi-Pelagian, I. 352-354.

Fechner, G. T., II. 321-323.

Feder, J. G. H., II. 119, 195.

Feeling, first treated as separate faculty by Tetens,

II. 119; use of term by J. S. Mill, 428.

Feelings, guide of conduct, I. 205 ; their origin,

Herbart, II. 279.

Felix, Minucius, I. 320-322.

Ferguson, Adam, II. 91.

Ferrari, G., II. 513-515.

Ferrier, J. F., II. 420.

Feuerbach, L., II. 298.

Feuerlein, Emil, II. 294.

Fichte, I. H., II. 298, 299, 307.

Fichte, J. G., germ of his dialectic in Kant, II. 168 ;

his life, 205-207 ; doctrine, 204, 205, 207-212, 529.

Figulus, P. Nigidius, I. 232,

Finch, A. E., 441.

Finite, The, defined by Spinoza, II. 64.

Finney, C. G., II. 456.

Fiorentino, Fr., II. 510.

Fischer, K. P., II. 305, 334.

Fischer, Kuno, cited on the direction of modern phi-

losophy, II. 3 ; philos. attitude, 294 ; dispute with

Trendelenburg, 330.

Flaccus, A. Persius, I. 190.

Fleming, Malcolm, II. 367.

Fleming, W., II. 440.

Floreuzi-Waddington, Marchioness Marianne, II. 510.

Fludd, Robert, I. 24.

Fliigel, O., II. 309, 335

Fontenelle, II. 124.

Forberg, F. C, II. 206, 210-212.

Force, and matter inseparable, Stoic doctrine, I. 194,

195
; (power) Locke on, II. 86 ; Leibnitz, 108

;
all

forces ideal, Schelling, 218 ; universality of force,

Ulrici, 303 : force and matter illusions, Lotze, 314
;

vital force, what ? Lotze, 315 (cf. Ulrici, 304) ; per-

sistence of, H. Spencer, 432, 433.

Forge, Louis de la, II. 54.

Form, Aristotelian doctrine of, I. 157, 159, 162 ; med-

ieval doctrines, 36S, 397, 399, 415, 416, 424, 425,

435, 438 (Albert the Great), 441 and 445-49 (Thom-
as Aquinas), 455 (Duns Scotus); forms of know-

ledge or thought, Kant, II. 156, 157, 164 seq.

Fortlage, C, II. 324.

Foss, II. 309.

Foucher, Simon, II. 15.

Franchi. Antonio, II. 515.

Franklin, Benjamin, II. 451.

Frautz, C, II. 294.

Fraser, A. C, II. 438.

Frauenstiidt, J., II. 307, 308, 334.

Freedom of the wilL, Aristotle, I. 172; Epicurean

doctrine, 206, 207 ; Plotinns, 250 ;
not destroyed by

divine foreknowledge, 294
; affirmed, 299, 302, 312 ;

not in contradiction with divine predestination,
322 ; emphasized by Gregory of Nyssa, 322, 330-

333 ; by grace, Augustine, 345
;
defended by Neme-

Bius, 347 ; affirmed by Maimonides, 428, and Albert

the Great, 437, 440 ; defined by Thomas Aquinas,

442, 451 ; absolute, Duns Scotus, 453, 456 ; uncer-

tain opinion of John Buridan, 466; affirmed by
Eckhart, 480

; divine freedom— natural, uncon-
strained necessity, Spinoza, II. 55, 67, 71, 72; hu-

man freedom denied, 65, 72, 75; in what sense

affirmed by Leibnitz, 112 ; position of Voltaire,

125; as affirmed by Kant, 181, 183-185; Fichte on
the freedom of intelligence, 210 : Schelling on the

conditions and nature of, 218, 224 ; defined by Her-

bart, 279
; moral freedom, Beneke, 282

;
human

freedom, condition of natural science, Ulrici, 302 ;

Trendelenburg on, 328 ; A. Collins on, 372 ; Dr.

Sam. Clarke on, 381 ; Reid on, 402
;
J. S. MiU on,

429.

French, J. W., II. 457.

French philosophy, in the 18th century, II. 122 130 ;

its influence in England, 435-6.

Friedrich, E. F., II. 294.

Friendship, in the Epicurean school, I. 211.

Fries, Jacob, II. 195, 201-203.

Froebel, F., II. 530.

Fulbert, I., 370.

Gabler, G. A., II. 294.

Gale, Theophilus, II. 41, 360.

Gale, Thomas, II. 41.

Galenus, on the history of philosophy, I. 20-21 ;

Eclectic Platonist, 234, 237.

GalianL, Abbe, II. 129.

Galilei, Galileo, II. 28, 471-473.

Galuppi, Pasquale, II. 485-8.

Gans, E., II. 294.

Garve, Christian, IL 119, 195.

Gassendi, II. 6, 14, 53.

Gataker, Thomas, II. 14.

Gaza, Theodore, II. 10.

Gellert, Chr. F., II. 119.

Genera, The true being of, defended by Eric, I. 368 ;

subjective creations only, 374 ; substances in the

secondary sense, 381 ; doctrine of the work De

Generibus, &c, 397, of various Scholastics, 398,

399, of Avicenna, 413 ; unreal, nominalistic doc-

trine, 461, 462 ; purely ideal, Locke, II. 79 ;
Leib-

nitz, 103.

Gennadius, Georgius Scbolarius, II. 10

Gentilis, Albericns, II. 21, 31.

Geometry, Proclus on its origin, I. 34 ; analytical,

founded by Descartes, II. 45 ;
nature and use of

the truths of, Hume, 133; nature of the judg-

ments of, Kant, 155, 163 ; their basis, 157.

George, L., II. 306, 307.

George of Trebizond, II. 10.

Georgius Aneponymus, I. 404.

Georgius Pachymeres, I. 404, 405.

Gerbert (Pope Sylvester II.), I. 369, 370,430.
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Gerhart, E. V., II. 457.

Oermar, F. H., II. 331.

Gerson, Johannes, I. 465, 467.

Geulinx, Arnold, II. 42, 54.

Geyer, A.. II. 309.

GilbertUB l'orretanus, I. 387, 398, 399.

Gioberti, Vincenzo, II. 497-504.

Gioja, M., II. 481

Glanvill, Joseph, II. 15, 35. 41, 360.

Gnosticism, I. 280-290
;

combated by Irenaeus and

Hippolytus, 299-302, and by TertuUian, 303; fn

Clement of Alexandria and Origen, 811-319; Jew-

ish, 418 Beq.

Goclenius, Rudolf, II. 19, 26.

God, according to the Philolaus-Fragment, I. 49 ;

Xenophanes' doctrine of the unity of, 51-53; An-

axagoras' notion of, 63, 65, 66
;
with Euclid of

Megara, 89, 91 : unity of, Antisthenes, 92, 93 ;

Plato's doctrine, 116, 122; Aristotle's doctrine, 158,

162, 163: Stoic doctrine. 194, 195: Cicero on the

existence of, 220; unknown, Plutarch. 236; doc-

trine of the Alexandrian Jews, 223-231 : Gnostic

views of the relation of the God of the Jews to the

Christian God, 283, 284, 286 ; the idea of innate in

man. 293; unity of, 296, 302; attributes of, Thec-

philus, 298; incomprehensible, Irenreus. 300; ma-
terial, TertuUian, 305 : immateriality and other

attributes of. Origen, 317; unity of, defended by
Minucius Felix. 820, 321; - the "space of all

things," Arnobius, 322 : unity of. as demonstrated

by Lactantius, 324 ; God the truth, Augustine,
340 ; transcendent nature of, Paeudo-Dionyslus,
351; doctrine of Scotus Erigena, 868, 861 ; of Hil

debert, 371 ; ontological argument for the existence

of, according to Anselm, 37s, 888, 386; another ar-

gument of Anselm's, 381, 382 ; heterodox doctrine

of Gilbertus, 399; cosmological argument of Alfa-

rabi. 411, 412; modifications of Jewish ideas of,

417, 418 seq. ; doctrine of the Cabala, 418, 418, 122,

423 : of Aibertns Magnus, 439 : existence of demon-
strable only a poau.riori ; the arguments, Thomas
Aquinas, 441, 447: insufficiency of all arguments.
Duns Scotus, 455, Occam. 464 : arguments of Hay-
mundus of Sabunde, 467 ; mystical doctrines of

Bckhart, 489, 173 Beq.; of Nicolaus Cusanus, II.

24 ; psychological argument of Campanella for the
existence of, 28; scientifically incognizable, Lord

Bacon, 37; arguments of Descartes for the exist-

ence of. 41, 42, 47-50, 520 ; doctrine of Spinosa, 5.').

61-63, 67, 71-73, 77, 521 : the oosmological argu-
ment supported by Locke, 80, 87; doctrine of New-

ton, 90; the primitive monad, Leibnitz, 92, 108,

111; Leibn. on tbeontolog. argument, 104, 105;
Voltaire on the existence of, 125 ; existei of, Don-
inferrible by human reason, Hume, 181. 1-1: early

arguments of Kant for the existence of, 147. 148;
Kant's subsequent judgment oi the argumenta, 1 77.

178; K.'s postulate of the ezisteno of, 180

directly apprehended In faith, Jacobi, 194, 200;
the moral order of the universe, FIchte, 206, 208,
210 ; notions of Schelling concerning, 218, 220 seq.,

224, 225; Hegel on the proofs of the existence Of,

243; the unity of the universe, Bchleicrmacher,
244, 262; Herbart on the conception of, 206, 276.

279; the necessary postulate of natural science,

8fi

TJlricL 302; personality of. Lotzc, 320; inTr

enburg'sBv-ti-in, 829; <^«J ami the world i. • **rily
correlative in human thought. Cousin, 342 : specu-
lative doctrine of Lamennai-. : and Law,
Hooker, 351 : Sam. Clarke's demonstration ,,f the

being and attributes of, ippi oa the

i. .-.'Mim. 488 ; Mamiaui on the idea

and ex:-

froi de Fontaines, I

Trie. Thai'-' doctrine, I. 3-1; Protag. ra-' Igno-

rance of, 76: ProdiCuS' theory of the r one
as* theory, 79; Socrates' doctrine, 96, iff;

Euhememi on their or . irean doc-

trine 206, 20? ; the i-:-.> , -.'17 : of Jam-

ins, 254; of Proclna, 257, 958; doctrine of the

KpiitU to Dtaffnetut, 279 ; the gods of Greece dei-

fied men. Theophilus, 298.

Goethals, Henry, of (,ti. nt, I. I

Goethe, cited in connectioo with the subjectivism of

Protagoras, I. 75; cited on Plato, 108; Oa Ari<v

totle, 189.

Good, The, with the Megarian school, I. 89-91 ; with
the Cynics — virtu.-. 89-84 : with the Cyrcnaics =
positive pleasure, or absence of pain, 95-98; with

Plato, 116. 122; the highest, Plato, 12s. Aristjtli-,

168, the stoics 187; denned by Cicero, 220; = the

"One," the Absolute, Ptotinua, 140, 241, '..'15 seq. ;

the highest good for man not virtur, nor pii
•

but religion, Lactantius. oil : the highest, the en-

joyment of God, Augustine, 336 ; doctrine of Pseu

do-Dionysius, 351; the highest good is God. An-
selm, 889 : Abclard, 395 ; moral, and evil, in the

intention and not in the action, Abelard. 395 : evil

the condition of. Alfarabi, 112: determined by the

will of God, Duns Scotus. 456, Occam, 464 ; deter

mined by the State, Hobbee, II. 40; the noblest

good = the knowledge of the truth. Spinoza, 62;
relative—the useful. Spinoza, 77 : the morally good,
views of English moralists. 80, 81 ; the Idea of,

Lotze. 818 : defined by Jouffroy, 343.

Goodwin. John. II. 361.

Gorgias, theBophist, Life of, I. 76; doctrine, 7

Gorree, Joseph. II. 226.

Goschel, K. F.. II. 291.

Gottsched, J. C. II. 117.

Graham. W.. II. 488.

Grammar, Protagoras. T. 75; the Stoics. 199; ll

eluded in dialectic, 864.

Grunt. Sir A.. II. 439.

Greathead, Robert, I. 488-495.

Greek Fathers' after 's time, I. 346-352.

Greek Philosophers, the Writings of, L7-8; Instruct

ed by the Jewish writers i . In-tin Martyr
(TertuUian). 304 ; Augustine on,

Greek philosophy, and Jewish monotheism, I. 17 .

rials (or hiatory of, 18-94 ; periods "f. 98-99;
and < Mental dOOtril

and Athenian character. 7'2 ; and the ,1

Bcriptnrea, 988; rerOed by Tatinn. 998
;

Ete
mias on, 988; and Christian heretics, 804; study
of, prohibited in Spain. 12th 115

. ph Henry. 1 1. 1-'j7.

Green, Robert, ll 970, 871.

Gregory of tfastanaao, I. 897, 403.

i . -• 88.
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Gregory of Rimini, I. 467.

(iriepenkerl, F. E., II. 3U9.

Groot. Gerhard, I. 484.

Grote, G., on the Platon. dialogues, I. 110, 111
;

works, 441.

Grote, John, II. 438.

Grotius, Hugo, II. 21, 31.

Gruppe, O. F., II. 324.

(4uarinus of Verona, II. 8, 11.

Gunther, A., II. 306.

Habit, source of the idea of cause, Hume, II. 131, 134.

Haccius, H. F„ II. 309.

Hackel, E., II., 335.
.

Haig, J., II. 441.

Hale, Sir Matthew, II. 361.

Hales, John, II. 361.

HaUier, E., II. 203.

Hamann, J. G., II. 195, 201.

Hamerken, Thomas, of Kempen ("Thomas a Kem-
pis)," I. 484.

Hamilton, D. H., II. 458.

Hamilton, Sir William, 414-418.

Hampden, R. D., II. 437.

Hanne, J. W., II. 306.

Hansch, Michael Gottlieb, II. 117.

Hanusch, L. J., II. 294.

Happiness, its conditions, according to Plato, I. 131 ;

as principle of ethics (see Hedonism), Speusippus,
133 ; its source, Xenocrates, 134 ; Aristotelian doc-

trine of, 169, 172 ; Epicurean doctr., 208-211 ;

doct. of Greek Skeptics, 214 ; as related to virtue,

Cicero, 220 ; Spinoza, II. 55, 78 ; the ethical

principle of Locke, SO, and Paley, 91 ; individual

and universal, Volney, 129.

Hanienberg, F. von (Novalis), II. 212.

Harmony, of the spheres, Pythagorean doctrine, I.

47 ; pre-established, between soul and body, Leib-

nitz. II. 93, 109, 110 ; Kant on the latter doctrine,

170; doctrine of Schelling, 218.

Harms, F., II. 305.

Harpocration, I. 238.

Harris, James. II. 403.

Hartenstein, G., edition of Kant's works, II. 138 ;

works of, 309.

Hartley. David, II. 80. 89, 386-388.

Hartmann, E. von, II. 308. 336, 337.

Hartsen, F. A. von. II. 321.

Haureau, B., referred to on ancient philos. writings
known to the Scholastics, I. 367.

Haven, J., II. 457.

Hazard. R. G., II. 445, 458.

Hebrews, Epistle to the, I. 268.

Hedonism in the Cyrenaic School, I. 95-98: main-

tained by the Academies, 133-135 ;
in the Epicurean

School, 201, 208-212. .

Heerebord, II. 53.

Hegel, G. W. F., his definition of philosophy, I. 5 ;

as historian of philos., 10-11 ;
division of Greek

philos., 28-29; cited on the Cynics, 94; opinion

concerning the place in philosophy of the doctrine

of cognition, II. 88
; germs of his logic with Kant

and Bardili, 168, 204 ; Schelling on his philosophy,
213. 224: his life, 234-237; his philosophy, 231-233,

237-243, 530-31
;
on Spelling's philosophy, 237

;
his

school, 292-298; criticised by Hartmann, 336
;

ir*

nuence of, in Italy, 509-511.

Hegesias, the Cyrenaic, I. 95.

Hegias, I. 255, 259.

Heidanu^, II. 53.

Heineecius, J. G., II. 117.

Heinsius, Daniel, II. 14.

Helfferich, A., II. 306, 307.

Heliodorus, I. 259.

Helmholtz, H .,11. 323, 332.

Helmont, J. B. and F. M. van, II. 24.

Heloise, I. 389.

Helvetius, Claude Adrien, II. 122, 1*8.

Hemming, Nic., II. 30.

Hendewerk, C. L.. II. 310.

Hennel, S. S., II. 441.

Henning, L. von, II. 294.

Henry. C. S., II. 453-4.

Henry of Hessen, I. 467.

Heraclides Lembus, I. 1S3.

Heraclides of Pontus, I. 1-33, 135.

Heraclitus of Eohesus, age, family, and doctrine, I.

38-42 : on Homer, 39 ; on Pythagoras, 44 : Parme-
nides on, 56

; doctrine adopted by the Stoics, 185,

194-196.

Heraclitus the Stoic, I. 190.

Herbart, J. F., his definition of philosophy, I. 4. II.

264, 268
;
his philosophical starting-point, II. 204 ;

his life, 267, 268; his doctrine, 264-266, 268-281,

533-4; judged by Beneke, 283; disciples of, 308-

312.

Herbert, Lord, of Cherbury, II. 34, 40, 354-5.

Herder, J. G. von, II. 195, 201.

Herillus of Carthage, I. 185, 188.

Herman, Abbot of Tournay, cited, I. 373.

Hermann, Conrad, cited on the parallelism between

ancient and modern philosophy, II. 3 ; 306.

Hermann, K. F., on classification of Platon. dia-

logues, I. 109.

Hermarchus, I. 201. 210.

Hennas, The Shepherd of, I. 274, 277, 278.

Hermes Trismegistus, I. 238.

Hermias, I. 295, 298, 299.

Herminns, I. 1S4.

Hermippus, the Alexandrian (of Smyrna?), I. 183.

Hermodorus, I. 133, 135.

Hermotimus of Clazomenae, I. 64, 67.

Hervanis Natalis, I. 451.

Hesiod, influence on Greek philosophy, I. 24-26.

Hetzel, H., II. 323.

Heydenreich. II. 197.

Hickock, L. P., II. 455.

Hierarchy, The Mediasval, and the Platonic State, I

131, 132.

Hierocles, I. 239, 255, 257.

Hieronymus, the Peripatetic, I. 180, 183.

Hilarius of Poitiers, I. 327.

Hildebert, I. 371.

Hildreth, R., II. 457.

1 Hindu philosophy, I. 16.

! Hinrichs, H. F. W.. II. 294.

Hipparchia, the Cynic, I. 92, 94.

Hippasus of Metapontum, I. 43.

Hippias of Elis, the Sophist, I. 77-79,

Hippo of Samos, I. 32, 35.
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Hippodamus of Miletus, I. 4-3, 48.

Hippolytua of Rome, I, 299, 801, 302.

Himhaym, Hieronynius, 11. 15, 115.

Historians, Ancient, of philosophy, I. 18-22.

History, objective and subjective, denned, I. 5;
methods of treating, 5-6 ; history of philosophy :

sources and aids, 7-13 ; ]>eriodB in human, Augus-

tine, 345, 346: its basis and divisions, Lard Bacon.

11.30; Fichte's philosophy of, 211; a revelation

of the Absolute, Schelling, 218, 219; methods of

treating, 222
; Hegel's philosophy of, 242 : laws of

development of, Vico, 475 Beq. ; philosophy of,

founded by Vico. 523.

Hobbes, Thomas, Life and works of, II. 38, 39; doc-

trine. 34, 89, 40, of. 53, 350, 357, 360.

Hodge, Charles, II. 469.

Hodgson, S. A., II. 441.

Hoffbauer, II. 197.

d'Holbach, Baron, II. 123, 130.

Holo.t. Robert, I. I'm.

Holland, Sir Henry, II. 439.

Hollenberg, W., II. 321.

Holy Ghost, The Gnostic views of, I. 2S7, 288 ; object
of worship, 203, 297

; suboruination of, Sabellius.

307, 300; Athanasian doctrine, 310, 311; doctrine

of Clement, 315 ; of Origen, 317 ; of Gregory of

Nyssa, 320; with Smuts Erigena, 363 ; interpreted

by Abelard as identical with Plato's "
world-soul,*

1

387, 394
; speculative construction of, Eekhart,

469, 171.

Home, Henry, II. 91.

Homer, influence on Greek philosophy. I. 24, 25 ; He-
tuf Mi,. 89; cited by Aristotle, 188.

Homilies, pseudo-Clementine, I. 274. 276. 277.

HomoBomeruB, The, of Anaxagoras, I. 63, 65.

Honwu.sin, I. ;jli).

Honein, Ibn Ishak. I. 410.

Hooker, Richard, II. 350-352.

Hopkins, Mark, II. 466.

Hopkins, s., II. 447, 449.

Hoppe, K.. II. 884.

II itho, H. G., II. 294.

Howe, John, II. 861.

Hrabanus, Maurns. I. 367, 368.

Huber, J.. II. 298, 806.

ilnei. Pierre Daniel, II. 15, 54.

Hughes, I'. II.. II. 489.

Hughes, I . II. 440.

-lit. A. von, II. 828.

. David, Life and Works of, II. 13M32
;
doc-

trine. 130 879 684,

Hunt, John, 11.440.

Huteheson, I'raneis, It. SO, 91, 392, 393.

Hint. ii. [Jlricb \ on, i 1 . 10.

Huxley, T. n.. 11. 141.

Hypatia, I. 264, 848.
'

Hypotheses Plato, I. 121
;
Newton against, II. 89.

Iahja l>en Adi. I. 410.

Ibn Gebirol, Solomon, I. 418, 49 1 126.

Ickstadt, J. A. von, II. 117.

us uf Himera, I. ".7. 88,

i 1. i. 1 hi ab lute, of Hegel, II. 232. 888, 940 948.

Idealism, phenomenal, of Berkeley, 11. 80, 88; ele-

ment of, in Kant's philosophy, 136 ; subjective, of

Pichte (186), 904-212; objective, of ft*»in«e
918 s.-'i. ; absolute, of Hegel (186), 881 *-<i. ; tran-
-<• ndentai, Kant, 164, 164 s<-<i. ; Kant
tian of "material : 172: of

204; Schelling's .Si/aUm <// 7 /./••*.-

(am, 217 219 : must go hand in hand with Realism,
U.nei, 801; defect of German, Lotee, 815,819;
Idealism of Lotze, .

509511.

Ideal-Realism, • I .-• bleiermacher, II. 130: of Ulrici,

999406; of Trendelen! 129.

Ideas, Theory of, intubated by BtQpo, I. 90, 91. and

by Antisthene . . 116 117,

119-123; Aristotle on the genesis of

119; combated by 167, 160,

substitute for, 191,198; loctr., 198;

theory of Philo, 884, 880 : an ribed t" Moses, 2- 1 ;

= thoughi Plutarch's doctrine

exist by emanation from the "(

doctrine. 240, 241,248; doctr. of Pseudo-D

sius, .'551 : of & 62 : Abela

898; in the divine reason, Bernard of Chai

898; Platonic theory, no ad with Aj

telian doctrine by Schol d by
William of Auvergne, 488, 43-1 : doctrine of Thomas

Aquinas, ill: none innate, M2. 449; doctrine of

Henry of Ghent, 168; of Will, of Occam, 468; in-

nate, and other-. I [I. 48, 19: doctrine of

Spinoza, Ideas

innate, denied by Locke, 79. 83, and Voltaire, 125 :

further doctrine of 1

v
j ^7 ; ,,f Berkeley,

88; clear, distinct, and adequate, Leibnitz, 92,

104; innate. 112; all originate In sensation, I

ger, 117, Oondillac, 12"

Hume, 132: ideas of the reason, Kant. 157. 168,
173 - ry of, 221. 222: the

Schopenhauer, 856, 263; doctrines of Herbarl

279,638-4; in the philosophy ol Cousin, 849; in-

nate, opposed by Cnlverweil, 866; docti

fled by H. Lee, 300; theory of P. Brown.

"are extended," Priestley, 889; defined 1

Darwin, 890; innate, Huteheson, 893;
Mil! on, 423 ;

result from a logics -nag-

nosi, 484; Galnppi on the oxig M..miani,

606.

Identity, Principle of, Kant. II. Ml: underlies ana-

lytical judgments, 166, 168; Schell Demof,
213 seq. . 889; Herbert on, 870, 533.

TdOlt (of LO) -. P.
"

Fallacies").

[domenens, 1. 201.

Ignatius 01 Antioch, L 27 1

nation, doctrine of Bplnosa, 1 1

Imperative. Katr'

On, 292: in Italian phUosopb
Individuation. Principle of, Alb. Magnu
Thomas Agwlnna, -145 (realistic doctrine, 446);

Duns Scotus, 463, 466 ; Li bnttx, U open'

haner, 969

Induction, with? .
rates, 1

v
'

. B5 . Si

method of arriving at prinotpli

with Bacon, I . 88; with J. 8. Mill. 429.

Infinite, The, of An udmander, 1. 86; with Mi

69; and the Finite completely disparate, 448; Pes*

on, 11. 49; views of Sir W. Hamilton and

other British philosophic, 41>, 119,
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Intellect, The potential, I. 185 ; one and universal,

Averroes, 406, -115, 416 ; potential and actual or ac-

quired, Aifaiabi, 412 ;
doctr. of Avempace, 414 ;

of

Averroes, 415, 416 ;
the latter combated by Albert

the Great, 439, 440, and Thomas Aquinas, 450 ;

separate existence of, Occam, 464 ; Averroistic

doctrine discussed in the transitional period of

mod. philos., II. 5 seq. ; a mode of thought, Spino-

za, 72 ; posterior to the senses, Locke, 79.

Intentions, First and Second, I. 413.

Intuitions (in English philosophy; see s. v. "Prin-

ciples," below).

Ionic Philosophers, I. 29, 30, 32-42.

Irenaeus. the Church Father, I. 299-301.

Isa ben Zaraa, I. 410.

Isaac the Blind, I. 417.

Isaac Israeli, I. 423.

Isidorus of Alexandria, I. 255, 259.

Isidorus, Gnostic, I. 287.

Isidorus Hispalcnsis, I. 353, 355.

Jacob of Edessa, I. 403.

Jacobi, F. H., II. 194, 198-200.

Jacob, L. H., II. 196.

Jamblichus, I. 2-38 ; doctrine, 252-254.

Jesus, his teaching and character, I. 265-9 ; Hegel's

Life of J., II. 235
;
Schleiermacher's Lectures on the

Life of J., 248.

Jewish monotheism and Greek philosophy, I. 17:

elements in the philos. of Philo, 229; religious

notions, expectation of Messiah, 264 ; monothe-

ism, 270; Christianity, 271-274; philos. in the

Middle Ages, 417-428 ; influences appearing in

Spinoza's doctrine, II. 62.

Jezirah, The, I. 417, 422.

Johannes Avendeath, translator of Aristotle, I.

430.

Johannes Ibn-al-Batrik, Arabian translator, I. 410.

Johannes Italus, I. 402-404.

John, Gospel of, I. 269 : Epistles, 268.

John of Damascus, I. 347, 352, 402.

John of Mercuria, I. 467.

John of Salisbury, I. 388, 400, 401.

Johnson, Samuel, II. 450.

Josef Ibn Zaddek, I. 427.

Jouffroy, T., II. 343.

Jourdain, C„ referred to on the knowledge of ancient

philos. writings among the Scholastics, I. 367, 430,

el al.

Jowett, B., II. 441.

Juda ha-Levi, I. 418, 419, 426, 427.

Judaism, and Christianity, I. 264 seq. ; influence of

Mohammed on. 409 ; Hegel on its moral signifi-

cance, 235 ; Schleiermacher on the same, 250, 251.

Judgment, Faculty of, Kant, II. 187 seq. ;
Reid's

doctrine of, 400.

Judgments, identical, alone valid, Antisthenes, I.

92. 93 ; doctrine of problematical. 182 ; judgments
rational, transcendent, and repugnant to reason,

Locke, II. 79, 80 ; analytical and synthetic, a

priori, and a posteriori, Kant, 154-156, 162-164;

forms of logical, 166, 167 ; Galuppi on the origin
and nature of, 487.

Julian the Apostate, I. 252, 254.

Julius Fermictus Maternus, I. 3

Jungius, Joachim, II. 114. 115.

Justinus, Flavius (Justin Martyr), I. 290, 294.

Kant, Immanuel, his definition of philosophy, I. 4 ; nil

criticism and that of Duns Scotus, 456; his de-
finitions of empiricism, etc., II. 82 ; and Locke,
87, 88; incited by Hume's skepticism, 131, 151,

160; his life and writings, 137-154; his critique
of Pure Reason, 135, 136, 150, 151, 154-180, 5-26 ;

hiscrit. of the Practical Reason, 180-187. 627-8;
hiscrit. of the Faculty of Judgment, 187-194,528-9;
his disciples and opponents. 194-204 ; criticised by
Jacobi, 194, 195, 199, and Herder, 201 ; Beck's de-

fence, 203 ; his doctrine as developed by Fichte,
204 seq. ; as interpreted by Schelling, 215, 216;
criticised by Beneke, 284, and by Trendelenburg,
329, 330 ; influence in England, 434 seq. ; in Italy,

485 seq. ; his doctrine compared with Hegel's, 530-

31.

Kapp, A. C. E., and F., II. 294. 295.

Karaites, The, I. 418, 423.

Kayserlingk, H. von, II. 310.

Kern, H. II. 310.

Kiesewetter, II. 197.

King, William, II. 368.

Kirchmann, J. H. von, II. 335.

Klein, G. M., II. 225-227.

Knowledge, sensible perception, and opinion, Plato

on, I. 120 ; objects of, Aristotle, 161
; Stoic defin.

of, 192 ; relativity or impossibility of, skeptical

view, 214-217; duality of, Plotinus, 246; Gnos-

tic view, 282, 286 ; limitation of, Irenaeus, .300
;

basis of certitude in, Augustine, 333-339; Pierre

d'Ailly, 466 ; necessary element in, 338 ; after

faith, Anselm, 380; how limited, Alb. Magnus,
438

;
its point of departure experience, 439

;
and

will, Thomas Aquinas, 451, Duns Scotus, 453,

457 : theory of, Occam. 463 ; by immediate, tran-

scendental intuition, Eckhart, 469, 472, 473 ; Nico-

laus Cusanus, II. 23 ; its basis, perception, and

faith, Campanella, 28 ; must begin with experience,

Bacon, 33, 38 ; grows out from sensations, Hobbes,
39 ; self-consciousness basis of certainty in, Des-

cartes, 41, 47
;
doctrine of Spinoza, 75 seq. ; origin

and nature of, Locke. 79, 82 seq. : varieties of,

Leibnitz, 104 ; limits of, Hume, 131, 133 ; forms of,

Kant, 156. 157, 164 seq. ; limits of, 156-158, 168,

171 ; starting-point in. 161
;
the highest principle

in, 170; faith as principle of (see ''Fries," and
"
Jacobi, F. H.") ; Fichte's doctrine of, 204 seq

intellectual intuition as principle of, Schelling,

213, 215 ; further doctrine of Schelling, 217 : doc

trine of Baader, 229: absolute. Hegel. 238 seq.

530 31
;
of external and " internal "

world, Beneke,

281, 284, 285 ;
the ultimate distinction in, Trende-

lenburg, 326; sources of, N. Culverwell, 356

extra-sensational source of, Place, 367 ; relati

vity of (see "Relativity of Thought," below,

and) 431 ; mental causality in, Vico, 474 ; Galuppi
on the origin of, 486 ; Rosmini, 491-2

; Mamiani,
506.

Knutzen, Martin, II. 117, 139

! Kiippen. F., II. 200.

j Kostlin, K., II. 295, 323.
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Krug, W. T., n. 197.

Kvet, P. L., II. 310.

Lactantius, I. 320, 323, 325.

is, I. 189.

.ire, William, I. 452.

Limbert, J. H., II. 118.

Limbnwhini, It.. II. 516.

Lamennais, II. 838, 340, 343,

Lanfranc, I. 870, 871.

Lange, F. A., on Herbart, II. 280 ; bis doctrine, 331,

886.

Lange, Johann Joachim, II. 110.

Langenbeck, H., 11.821.

Language, works on philos. of, among the ancients,
I. 24 ; Protagoras as student of, 75 ; doctrine of a

part of dialectic—the Stoics, 192; origin of, Epicu-

rus, 2116 ; the Greek, in the West, II. 8 ; Hobbea on,

39. 40 ; Locke on, 87 ; origin of. Herder, 201 ; re-

vealed, Gioberti. 49-< ; Ventura, 511.

Laplace, Theory of, compared with Kant's, II. 144.

Laromiguiere, II. 180.

Lascaris, Constantinus and Johannes, II. 8.

Lassalle, F., II. 296.

Lasson, Ad., II. 295.

Latin Fathers after Augustine. I. 352-355.

Latitudinarians of Cambridge, II. 357 seq

Laurie, S. S.. II. 11' .

Lautier, G. A., II. 295.

Law, Histories of Greek and Roman, I. 23-24 : cere-

monial and moral, 265 scq. : philos. of. in the

period of transition to mod. philos., II. 30, 31 ; de-

fined by Hooker, 351.

Law. Edmund. II. 368, 381, 882.

Laycock, T., II. 4-11.

Lazarus, II., II. 310.

Lecky, W. E. H., II. 441.

Lee, Henry, II. 89, 366.

L<-,Tand, Antony, II. 457.

Leibnitz, G. W. vmi, attitude of. with reference to

the philosophy of Locke, II. 87. 8S, 112; life and
works of, 96-101; doctrine. 92, 98, 101 114, 523:
source of his errors ace. to Kant, 173 ; influence on
Lotze, 312, 313.

Leland, II. 92.

Lao the Hebrew, I. 428.

Leonhardi, Hermann, Froiherr von, II. 231.

Leontena, 1. -1

Leontena 1'ilatus. II. 8.

Leasing, G. E., II. 120-122; 198.

Leucippus, I. 87-69.

Le Vayer, Francois de la Mothe, II. 6, 15.

Levi ben Geraon. I. 419, 428

Lewes, G. II.. II. 111.

Lewis, Taylor, II. 469.

Liberatore, M., II. 612.

Library. Alexandrian, Destructions of, I. 409.

Liohtenberg, <;. c. II. 120.

Lieber. F., II. 459.

Liebmann, O., II. 3-31.

Life, Theory of, Mamiani, 507-8.

Lindemann, H. S., II

Lindner, G. A., II. 310.

Lipsius, cited on Gnosticism, I. 282 ; Justus. II. 6.

14.

Locke. John, Life and Works of, II. 91, 82 ; doctrine,

79, 80, 82-88, 629; his doctrine popularu-
France by Voltaire, 124, 125 ; Locke and hi» critic*

and defenders, 868-86B; his influence in Iu..

seq.

Logic, Prantl's history of, I. 13; sophistical argu-

ments invented in the Magadan aohool,
•

t$oad abaurdum arM i; Eristic," 91; of

Aristotle, 161-167; cultivated by th>- P -

182, 184; of thai i Bpicam
J .'.

; division ..f, in toe work 8*per PorpAprtuai,
''<•- : ";>.nions in, Gerbert, 370; Abelard OK

a mediaeval division of, 896; .s'y«.. f .

404,469; doctrine of Aifarabi. 411 : of Avicenna,

418; Scholastic method, i - of Alb. Magnus,
438; logic of Petnu ii •: of John

Buridan, 465-68; of Petrus Ramus, II. 12; as

treated of by Melanchthon, la; its end. Lord

Bacon, 37; principle- in, Leibnitz, 113; the art of

invention. Tschirnhausen, 115 : principlei in,

Kant, 111: Hegel's Logi- : as defined

and treated by Herbart. 264 defln. by
Ulrici, 300 : formal logic, set forth by lirobiach,

309 ; doctrines of J. S. Mill, 4ys : Pure and Mixed,

Galuppi, 486: opposed to nature, Ferrari, 618.

Logos, The, of Philo, the Alexandrian Jew, I. ^4,
230, 231

J
in the Gospel of John. 289 : instructs the

Greek philosophers and poets, Justin aCartvr, 290,

292, 293 : doctrine of Tatian, 296 : of Athena.

297 ; of Theophilus, 298 ; of Hippol;. I

Monarcbians, 807-810 ;
of orthodoxy. 810, 311: of

Clement, 314; of Gregory of Ny 19; of

Scotus Engena, 363 ; of Bernard of Chartres, 398 .

Longinus, I. 239. 240.

Lorimer, J., II. 441.

IB, J. Chr.. II. 119

Lott, I .. II. 310.

Lotze, H., his life, works, and philosophy, II. 312-321.

Love, Philosophical, Socrates, 86; Plato. 128: prin-

ciple of, with Jesus, 265. 266; Pauline di-

267, 268; Johannean. 268 ; tatellaotaal, to God,

Descartes, 11.53; Spinoza, 55, 77, 7? ; Babiaiar-

macher on, 251.

Lowde. J. A., II. 885.

Lowndes, R„ 11.440.

Lowenthal, F... II. 334.

Luoanns, M. Annsaua, I. 190.

Lucrctiu- ( Virus. T.. I. 201 ; cited, 207.

Luke, Gospel of. I 268.

Luther. Martin, II. 16, 17. 30.

Lyco, the Peripatetic, I. ISO, 183.

Lycophron, Sophist, I. 79,

Lyra. Kioolaua de, 1. 467,

Ly»is the Pythagorean, I. 18,

Maass, II. 197.

Macchiavelli, Nloolo, II. 20, 29, 80, 415, 171.

Mackinto.b. S;r Jamas, 111

afaorobina, Aurelina, I. 254.

Macvicar. J. G.. II. 111.

BfagUnisro and I'Vm-t. unity, '

with ThxaajUas, I. J.'..; In the 'rnn«itinnal

period of modern philos., II. 84; natural, what!
I-

'

.
: o.

Magnenus, II. I
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MaUaffy, J. P., II. 439.

Mahaa, Asa, II. 456.

Muignan, II. 25.

Maimon. S., II. 197.

Maimonides, Moses, I. 419, 427, 428; II. 61.

Maistre, Joseph de, II. 340.

Malcbranche, Nic, II. 42, 54 ; Italian followers of,

480.

Malpighi, Johannes, II. 8.
1

Mamiani, Terenzio, II. 478, 504-509.

Man, distinguishing characteristic of, Herbert of

I Cherbury, II. 355
; dist. from brutes, Hartley, 3S7,

388.

Mandeville, Bernard de, II. 378.

Manegold of Lutenbach, teacher of William of

Champeaux, I. 376.

Mani, I. 281, 290.

Mansel, H. L. II. 41S, 419.

Marbach, G. O., as historian of philos., 1. 11
; works,

II. 295.

Marci, Marcus, II. 24.

Marcianus Capella, I. 254, 352, 354.

Marcion, the Gnostic, I. 280, 284.

Marcker, F. A., II. 295.

Marheineke, Ph., II. 295.

Mariano, R., II. 510.

Marinus, I. 255, 258.

Mark, Gospel of, I. 268.

Markley, W., II. 442.

Marsh, James, II. 453.

Marsilius Ficinus, II. 5, 9
; cited, 12.

Marsilius (or Marcelius) of Inghen, I. 465, 466.

Marta, J. A., II. 12.

Martineau, James, II. 438.

Masson, D., II. 440.

Materialism (see
" The Atomists,"

" The Epicu-

reans"), renewed by Gassendi, II. 14; psycho-

logical, of Hartley and Priestley, 80, 89
;

of La
Mettrie, 127, 128

;
of Holbach, 130 ; defect of, 261 ;

its recent representatives, 292, 332 seq. ; its in-

sufficiency, Ulrici, 303 ; recent German, 332-335 ;

recent writers on, 334, 335 ;
in England, 18th cen-

tury, 371 seq.

Mathematical objects, Plato, 117, 122, 123; truths,

analytical, Leibnitz, 11.113; truths, their nature,

Hume, 133 ; Kant, 148 ; judgments, mostly syn-

thetic, Kant, 155, 163.

Mathematics, revival and influence of, in the transi-

tional period of mod. philos., II. 19, 23 seq. ; Des-

cartes's services to, 45 ; compared with philosophy,

Kant, 148 ; Reid on, 397.

Matter, Platonic doctrines of. I. 123, 126; Aristotelian

doctrine, 157, 158, 162
; Stoic doctr., 194, 195 ; Neo-

Platonic doctrine. 241, 249, 258
; created, Irenreus,

300, Origen, 317 ; doctrine of Gregory of Nyssa,

331, of Saint Augustine, 342 ;
exists by emanation,

Alfarabi, 412; eternal, Avicenna, 413; corporeal
and spiritual, Ibn Gebirol, 425 ; its literal creation

affirmed by Maimonides, 427, 428 ; various kinds

of, Duns Scotus, 455-56 ; doctr. of Henry of Ghent,
458

;
of Hobbes, II. 39 ; of Descartes, 42, 51, 52

;

primary and secondary qualities of, Locke, 79, 85
;

does not exist, Berkeley, 88 ; monadic theory of,

Leibnitz, 92, 107-109, 111; an abstraction, Lich-

tenberg, 120
; atomic and endowed with sensation,

Diderot, 128 : hypothesis of its similarity to soul,

Kant, 174, 175; definitions of, 179; = "extinct

mind," Schelling, 218 ; as understood by Horbart,
275 ; Lotze on, 314

; Lamennais on, 343, 344 ;

Priestly on, 389
; known directly, Reid, 399

;
de-

fined by J. S. Mill, 427.

Matthew, Gospel of, I. 268.

Maudsley, H., II. 441.

Maupertius, II. 122, 124.

Maurice, F. D., II. 439-40.

Maximus the Confessor, I. 347, 352.

Maximus of Ephesus, I. 252, 254.

Maximus of Tyre, I. 234, 236.

Mayer, A., II. 335.

Mayer, C, II. 310.

Mayer, J. R., II. 323.

Mayne, Zachary, II. 368.

Mayronis, Franciscus de, the Scotist, I. 457.

McCosh, James, II. 438, 456.

Mechanics in the explanation of animal life, Der
cartes, II. 52.

Medici, Cosmo de', II. 9.

Megarian School, I. 89-91.

Mehmel, G. E. A., II. 212.

Meier, G. F., II. 117.

Meiners, Christoph, II. 119.

Melanchthon, Philip, II. 16-19, 30.

Melissus, the Eleatic, life and doctrine of, I. 50, 59, 60.

Melito of Sardis, Christian apologist, I. 295.

Memory, Aristotle on, I. 168; Strato, 183
;
Stoic doc-

trine, 193 ; a function of the intellect, Melanchthon,
II. 19; views of Locke, 86; Condillac, 127; Hart-

ley, 387
; Reid, 399 : James Mill, 424.

Menander of Samaria, I. 283.

Mendelssohn, Moses, II. 118, 523, 528

Menedemus, I. 91.

Menippus, the Cynic, I. 94.

Metaphysics, origin of term, I. 145 ; Aristotle's, 145.

157-163; in the view of Albertus Magnus, 438; its

subdivisions, Wolff, II. 116; Kant on, 148, 149,

159 ; its principles synthetic, 156, 164
; metaph.

of Herbart, 261-65, 270 seq. ; begins in ethics,

Lotze, 313
;

defined by Trendelenburg, 326 ; the

Positivist's substitute for, 344.

Metealf. D., II. 458.

Meteorology, Kant on theory of winds, II. 146.

Method of philosophy, Descartes's rules, II. 46 ;

analytical and synthetic methods, Newton, 89 ; of

psychology, Beneke, 2S6.

Methodius of Tyre, I. 327.

Metrocles, the Cynic, I. 92, 94.

Metrodorus of Chios, I. 71.

Metrodorus, the Epicurean, I. 201, 203.

Metrodorus of Lampsacus, I. 67,

Meyer, J. B., 11.331.

Michael Ephesius, I. 404.

I Michael Scotus, I. 433, 435.

! Michelet, C. L., II. 295.

Mill, James, II. 422-426.

Mill, J. S., II. 426-430.

I Milroy. W., II. 440.

Miltiades, the Christian, I. 295.

Mind, Anaxagoras' doctrine of, I. 65 ; one universal,

Averroes, 416 ; and soul, Occam, 464 ; the human,
its nature and origin, Spinoza, II. 73-76, 78 ;
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Leibnitz cm the location of the, 108 ; defined by J.

S. Mill, 427.

Miquel, F. W., II. 310.

Miracles, Hume'a argument against, II. 378; contro-

verted by Geo. Campbell, 366.

Mirbt, E. S.. II. 908

Moderatus of Gades, I. 232-234.

Modes (of substance), Descartes, II. 52 ; Spinoza,

55, 65, 66 ; Looks, 79, 86.

Mohammed, I. 409.

Mohammedanism, 1.408.

Moleschott, J., 11.333.

Monads, doctrine of Glord. Bruno, II. 27; of Leib-

nitz, 92, 93, 107-112 ; of Kant, 115; (cf. 175):
doctrine of Lotze, 312, 316; of MainianL 507.

Monarchianism, I. 307-310; with Abelard, 387, 394.

Monboddo, Lord, II. 408.

Monck, W. 11. 8., II. 441.

Monism, II. 54; hylozoistic, of Deschamps, 130;

doctrine of von Uartmann, 336.

MBnnich, II. 281.

Monotheism, Jewish, I. 17. 270.

Montaigne, Michel de, II. <>, 14.

Montesquieu, Charles de Socondat, Baron de, II. 122,

125.
" Moral Sense," the expression originated with

Shaftesbury, II. 377: its existence controverted

by Paley, 391
; held by Hutoheson, 392; Edwards

on, 446.

Morality, founded in the divine nature, Culvorwcll,
II. 858 ; nature and maxim of. Rosmini, 494.

Morals, Principles of, dependent on the will of God,
Huns S.odis, 450. Occam, 464, Melanchthon, II.

18; science of, must be founded on induction.

Bacon, 38; founded by Hobbes on civil authority,
40 : founded on good-will by Cumberland, 90 ; doc-

trine of Shaftesbury, 90 : founded on sympathy, Ad.

Smith, 91 : on universal happiness, Paley, 91. 891 :

doctrines and definitions, Leibnitz, 106 : Thomasius,
115: principle of, perfection, Wolff, 116; founded

on self-interest by Helvetius, 122, 129
; principle

of. Home, 184; aesthetic l>a-is of, Kant, 148; doc-

trine of, Kant, 180-185 ; principle of. Fichte, 210
;

basis of. Beneke, 282, 291 ; principle of, Czolbe,

333; doctrine of. Bishop Butler, 885; of Hutche

son, 392; of Reid 402; of James Mill, 425; of

J. Bentham, 426 ; of J. S. Mill, 429, 430 ; of A.

Bain. 481.

More. H., II. 20, 41, 54, 357-359.

Morel, <'.. n. 112.

Moreiiy. Abbe, II. 128.

Morgan, Augustus de, II. 438.

Morgan, Thomas, II. 378.

Moritz, K. Ph., II. I

Morta(i)gne, Waiter of. i. 887, 898.

J! urns ( More), Thomas, II. 80,

Moses, son of Joshua, of (Tarbonne, I. 428.

Motion, unreal, Zeno of Elea, I. 58, 59; Melissus,

60; eternity of, Democritus, 69; argnments
against, 80; Aristotle's doctrine, 158, 162, 16-1.

1C6; the basin of all real processes, Hobbea, 11 89;

quantity of, in the universe, unchangeable,
i' cartes, 52; this disputed by Leibnitz. 107:

Kant on the measurement of motion, 142, on it-

relativity, 146; In Kant's Physics, 179; in Tren-

delenburg's system, 326 329 ; motioni of matter,
three kinds, E. Darwin, 3.89; explained by James
Mill, 125.

Mn]foH. r.., ii. 4.-.9.

Muller. P., II. 296.

Muller, J., II. 323.

Mundt. Th.. II

Munk. on Platonic dialogues, 109-110 ; on the Cabala,
421.

Mnnsell, O. S., II. -I"

Murphy. J. J., II. 441.

Pythagorean doctrine, I. 47, 48; thi-ory of

Aristoxenus, 188.

aim. .1. <;.. II. 295.

Mu-urus, Marcus, U. 8.

>tn. Germs of, in Sentua Erigcna, I. f!.
r
>s ; with

the St V ; of Bonaventura. :

of Gerson, -167: German, »»'.T 184; in the begin-
nings of mod. philos.. M. 20, -':. 54; with Johann
Schemer, 115: with BcheUing, 218

Myths, of Plato, I. 121 ; necessary for the people.

Synesras, 848.

Naasenes or Ophites, The. I. 280, 285.

Nahlowaky, J. H.. n. :;io.

Napier, C. O. G.. II. ill.

Nash, Simon, II. 458.

Naturalism, among the Sophists Csee Sophists, po.M.),

among the Academies. I. i: .| .-.,,,. ; among the

Peripatetics, 1^1 seq. : with Epicure
with Gassendi. II. 14: with Hobbea, 89, 40 ; with

Rouss.au. 122, 126; withBufftm, 130.

Nature. Philosophy of, Aristotle, i. 168 seq.; Bootoa

Erigona on the division of, 261 ;
I'.runos con-

ceptions, II. 27; the first divine revelation, 28;
identical with God, Spinoza, 62 : law of, = suc-

oesaion of our ideas. Berkeley, 88 ; harmony of

nature and grace. Leibnitz. 112: mechanical and

telcological explanation of. Kant's earlier view,

148; later view, 188, 192-194 ; Schelling'a phOoa,

of. 213. 217, 222; Hegel's philos. of. 282, 941, 5-31.

Nausipban* -. i. 201, 214.

Neale. K. V.. II. 440.

Neander, cited on the peculiarity of Christianity, I.

264, 265 : on the early Catholic ('buret.

ity, Stoic doctrine of. I. 191. T.t; ; in knowl-

edge, and experience, 468; rational, in the divine

nature. Eckhart, -I''''.'. Spinoza, II. 55, 71. 72: m
knowledge, independi si enee, Leibnitz and

Kant. SS, 112, 165, 156, 161 : criterion of. 171
;

a] and metaphysicaL I'lrici. 800 seq, : doctrine

of moral Deoessity, Colli '. S. Mill,

429.

Neeb, Johann, II. 200.

op, I. 847, 3-19.

Neo-Platonlsm, I. 222, 288-964; Influences of. n

Christian theology, "it jeq. ; in tin- Cabala, I'-'i
\

in German mysticism, 46 I the end of the

Sol riod, 1 1. 5 seq.. 20.

Neo P . . J.'-J

Nctteibiadt. Dan., II. 117.

Newman. I'. \V.. II. 1 7

'

11 . II 142.

, Isaac, n 89, 'aims compared with

those of Leibnitz, with referonoe I ovary
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of the Calculus, 08-100; his doctrine popularized in

France by Voltaire, 124 ; his influence on Kanfs

earlier philosophy, 137; Dr. Porter on, 370.

Nice, Council of, I. 263, 325.

Nicephorus Blemmydes, I. 404.

Nicolai, Friedrich, II. 118.

Nicolaitans, The, I. 2&3.

Nicolaus, of Autricuria, I. 467.

Nicolans Cusanus, II, 20, 23, 24.

Nicolaus of Damascus, I. 181, 184.

Nicomachus of Gerasa, I. 232, 234.

Nicole, Pierre, II. 53.

Nihil ex nihilo, I. 205, 206.

Nihilism, The, of Gorgias, I. 76. 77.

Niphus, Augustinus, II. 13, 467.

Nizolius, Marius, II. 11 ; Liebnitz on, 103, 104.

Noack, L., cited on the Stoics, I. 187, works, II. 295.

Noetus of Smyrna, I. 308.

Nominalism, not the doctrine of Aristotle, I. 160
;

beginnings of, 365-371 ; varieties of, 366 ; first ap-

pearance in opposition to Realism, in the 11th cen-

tury, 371 ;
—and the Trinity, 372 ;

contrasted with

Realism (366), 374 ; doctrine of Occam, 460-464
;

taught by Marsilius of Inghen, 466, and M. Nizo-

lius, II. 11; with Hobbes, 38-40; with Leibnitz,

103 ;
with Lotze, 319.

Non-existent, Forms of the, Scotus Erigena, I. 361.

Norris, John, II. 89, 366.

Notker Labeo, I. 369.

Noumena (" things-in-themselves "), Kant, 11.156,

157, 172, 175, 176; Schelling on, 216; Hegel on,

239, 530-31 ; the true noumenon is the will, Scho-

penhauer, 255. 261, 262 ; Ferrier, 421.

Nous, The, of Plotinus, I. 241, 246 ; of the Gnostics,

286-288 ; doctrine of LeiDnitz, II. 103. (See
" In-

tellect." )

Number, Pythagorean doctrine of, I. 46-47, 49 ; Pla-

tonic doctrine, 117, 122, 123
; Nee-Pythagorean

doctrine, 234 ;
doctr. of Nicolaus Cusanus, II. 24

;

cf. 25.

Numenius of Apamea, I. 234, 237, 243.

Occam, William of, I. 460-464.

Occasionalism, II. 42. 54 ; Liebnitz on, 110.

Ocellus the Pythagorean, I. 43.

Oersted, H. C, II. 226, 22S.

Oken, Lorenz, II. 226, 227.

Olawsky, E., II. 310.

Oldendorp, John, II. 30.

Olympiodorus, the elder, I. 254, 255.

Olympiodorus, the younger, I. 255.

Ontological Argument, The, for God's existence, An-

selm, I., 378, 383-386
; Descartes, II. 42, 49, 51 ;

Leibnitz on, 104, 105 ; Kant on, 148, 177.
"
Ontologism," Italian, II. 497-509.

Ophites or Naasenes, The, I. 280, 285.

Oppenheim, H. B., II. 295.

Optionism, of Leibnitz, II. 93, 112; approved by
Kant, 146 ; doctrine of Hartmann, in limited sense.

336 ; affirmed by Mamiani, 507.

Organized existence, Aristotle, I. 167, 168; Lotze, II.

314.
"
Organon," The, of Aristotle, I. 144, 151-157.

Oriental philosophy, I. 14-17; influence on Greek

philosophy, 31-32, 222, 223. 233 ; on Tatian, 294-

Origen, the Christian, I. 239. 240 ; life, 315; doctrine,

311, 312, 815319.

Origen, the Neo-Platonist, I. 239, 240.

Orion, the Epicurean, I. 201.

Ostermann, L. F., II. 310.

Oswald, James, II. 135, 402.

Othlo, I. 370.

Otto of Chegny, I. 369.

Otto of Freising, cited on Roscellinus, I. 372.

Paetus, Thrasea, I. 190.

Paine, Martyn, II. 458.

Paley, William, II. 91, 391.

Panaatius of Rhodes, I. 185, 189.

Pantheism, of Speusippus, I. 133, 134 ; of Dicaearch,

183; of the Stoics, 194 seq. ;
of Scotus Erigena,

358, 362, 363 ; of Amalrich and David of Dinant,

388, 401, 402, 431 ; among the German mystics,

4S4; of G. Bruno, II. 27; of Spinoza, 55, 60 seq. ;

of John Toland, 91 ; of Diderot, 128
;
defined by

Gioberti, 503. (Cf. in German philos. the §§ on

Fichte, Schelling, and Hegel.)

Paracelsus, II. 20, 24.

Parcimony, Law of, I. 461.

Park, E. A., II. 459.

Parker, SamueL II. 41, 357.

Parmenides. and Heraclitus, I. 40 ; life of, 54, 56
;

doctrine, 49, 54-57 ; on the Heraclitean doctrine,

56 ;
cited by Plotinus, 247.

Parr, Samuel, II. 414.

Parsee influences in Gnosticism, I. 281
;
in Judaism,

417, 418.

Pascal, Blaise, II., 54.

rassions, The, purified by tragedy, 1. 178 seq. ; absent

in the Stoic sage, 198-200 ; manifestations of will,

Saint Augustine, 342 ; theory of Descartes, II. 53 ;

of Spinoza. 55, 76, 77.

Patritius, Francescus, II. 20, 25, 465.

Paul, the Apostle, I. 266-268.

Paul of Samosata, I. 310.

Pauline Christianity, I. 271-274.

Peip, A., II. 306.

Peipers. E. P.. II.. 295.

Perates, The, I. 280. 285.

Perception, sensuous, Empedocles' theory, I. 63;

Atomistic doctrine, 70 ; Plato on, 120. its organ,

124 : Aristotelian doctrine, 168 ; relation of to

thought, Strato. 183
;
source of all knowledge, 191,

192; Stoic doctrine. 191-193; Epicurean doctrine,

203, 204. 206, 207 : basis of thought, Thomas Aqui-

nas, 442, 449; direct, Petr. Aureol., 461 ; by means
of images, Eckhart, 472 ; degrees of clearness in,

Descartes, II. 51 ; Locke on sensuous and internal

perception, 79, 84 seq.; '-perceptions" in all

monads, Leibnitz. 109. Ill; space and time, forms

of, Kant, 157, 164-166; "Anticipations" of. 171;

internal and external. Beneke and Eeberweg, 2S7

seq. ;
defined by E. Darwin, 390 ; sensuous, involves

judgment, Reid, 396 : doctrine of Hamilton, 416.

Periods of Greek Philos., I. 26-29; of philos. of

Christian Era, 261, 262; of human history, Augus-

tine, 345, 346 ; in modern philos., II. 1.

Peripatetics. The, I. 180-185.

Perronet. Vincent, II. 368.

Persasus the Stoic, I. 185, 188.



INTiEX. 553

Persian religion, I. 17.

Perty, M., II. 298, 306.

Pessimism of Schopenhauer, II. 256, 264 ;
of Hart-

man n, 336.

Pestalozzi, J. H., II. 523.

Peter of Ailly, I. 465, 406.

Petrarca, Francesco, II. 7, 8, 462.

Petrus of Acinila, I. 457.

Petrus Anreolus, I. 460, 461.

Petrus Hispanus, I. 457-45!*; II. 10.

Petrus Lombardus, I. 3b7, 399, 400.

Pha?do of Elis and his school, I. 91.

Phaedrus the Epicurean, I. 201
;
teacher of Cicero,

218.

Phenomena, Kant on, § 122 pass. ; Hegel, II. 240 ;

Lotze, 314.

Pherecydes of Syros, his cosmology, I. 24, 26.

Philosophy, historical conceptions of, I. 1-5 ; philoe.

of antiquity, 14; Oriental, 14-17 ; Periods of Greek

philos., 26-29; Pre-Sophistic, 29-71; Ionic, 82-42;

Eleatic, 49-60
;

of later natural philosophers, 60-

71; of the Sophists, 71-80; of Socrates and the

minor Socratic schools, 80-98; of Plato, 115-132;

division of, by Plato, 115, 119: philos. of the Pla-

tonic Academies, 133-137; of Aristotle, 151-180;
" First Philosophy

" of Aristotle, 3, 144, 145, 15-3;

Aristotle's division of, 151, 153, 154 ;
of the Peripa-

tetics, 180-185; of the Stoics, 185-200; Stoic divi-

sion of, 191 ; of the Epicureans, 201-212 ; Epicurean
divis. of philos., 204 ;

of the Skeptics, 212-217 ; the

Jewish-Alexandrian. 222-232;
—

exposition of Old

Testament, Philo, 224 ; the Neo-Pythagorean, 232-

234 ; of the Eclectic Platonists 234-238, of the Neo-

Platonic School, 23S-259; Philos. of the Christ

Era, Periods of. 261, 262; one with Christian the-

ology. 261 ; Patristic Philos.. 263-355 ; denounced by

Tertullian, 303; ancillary to theology, 311, 314,

828, 347, 355-357, 454 : nullity of, Lactantius, 324 ;

Scholastic Philos., 355-467; true philos. identical

with true religion, John Scotus 358, 300 ; Arabian

philos., 405-417 ; Jewish, 417-428 ; its end the

knowledge of God, Alfarabi, 412 ; decree affirming

the subordination of philos. to theology, 444 ;

Modern Fhilos., Vol. II. ;
divisions of the latter,

II. 1 ; First Division : Kpoch of Transition, 4-31;

philos, and Protestantism, 15-19; necessary to the

Reformation, 17 ; supplemented by revelation,

Taurellus, 26; Second Divis. of Mod, Philos.:

Empiricism, Dogmatism, and Skepticism, 32-135 ;

its objects and subdivisions Lord Bacon, 36. 37 ;

defined by Hobbcs, 39; relation to positive religion,

Spinoza and others, 60, 61 ; Leibnitz on progress

in, 102 : Third and Last Division of Modern
Philos., 135-535 ; principle of development of mod-
ern philos., ISO, 137; transcendental, Kant, 154;

principle of, Fichte, 208, 209, Schelling, 214. 215:

ScheUing'a definition of, 220 ; Hegel's def., 881, 283,

248; relation to theology, Schleiermacher set
"
Theology ")'; its starting-point, Schopenhauer,

261: defined by Herhart, I. 4. II. 264, 288; its

fundamental problem, Ulrici, 300, 201 : Recent

German, 292-337: of the Unconscious, 886 : oul of

Germany. 337 seq. (in France. 887-347 : in Belgium,
Holland. Denmark, Norway. 846; in Sweden, Rus-

sia, Modern Greece, Spain, 347
;
in England and

America, Appendix I.; in Italy, Appendix II. c

defined by Romagnosi, 485; by Galuppi, 486, by

Rosmini, 490.

Philip the Opuntian, I. 188, 135.

Philo the Jew, life of, L 228, 229 ; doctrine, 224, 225,

229 28L
Philo the Megarian, I. 90.

Philodemna, I. 201, 205.

Fhilolans, I. 48, 46, 48, 49.

Philoponus, I. 181.

I'hiloponus, Johannes, I. 255, 259. 347. 3-19, 402.

Philo of Larissa, the Academic-, I. 133. 136, 215, 218.

Photius, Patriarch of Constantinople. I. 408.

Physics, works on ancient theories of, I. 'Z3 ; Ionic

theories, 82-48; Xenophanes
1 doctrines in, 68;

Parmenides' cosmogony, 57 ; of Empedocl.

68 : of Anaxagoras, 64-66 : of the Atomi-t-. 67 To
;

of Plato, 123-128; of Aristotle, 163-169; of the

Stoics, 194-197; <>f Epicurus, 206-208; in the

transitional period of modem philosophy. II. 20

seq.; of Descartes, 46, 46; and mechanics, Leib-

nitz, 106; synthetic judgments in, Kant, 166, 163,

164; doctrines of Kant, 158, 178-180; '"The New

Physics" in England, 870, 371.

"Physiocrats" The, II. 128, 129.

Piccolomini, Francis, II. 14.

Pico, John, of Mirandola, II. 9, 464, 463.

Pico, John Francis, of Mirandola, II. 9, 468.

Picton, J. A., II. 412.

Pistis Sophia, I. 289.

Plato, his conception of philosophy, I. 3 ; as historian

of philos., 18 ; on the Eleatics. 52 ;
on the Soph-

ists, 73, 77 ; on Protagoras, 74 : on Gorgias. 76,

77 ; relation of his philosophy to that of Socrates,

88,89: on Antisthenes, 92; life of, 98-104 ; writ-

ings 104-115 : his dialectic, 115-117, 119123: his

physics, 128-128; his ethics 128-132; an "Attic-

speaking Moses." 237 : his doctrine as compared
with that of Plotinus, 2-16 : instructed by

'

and the prophets (Justin Martyr), 290, 293: in-

fluence on Church Fathers. 813; Augustine on,

887, 33S: works known to medieval scholars, 267;

defended and expounded by Bonnventura, 435.

Place, Convent. II. 367,

Platner, Ernst, II. 119.

Platonism, in Gnosticism, I. 285: of the Church

Fathers, 313; Augustine on. 887, 338 ; Abelard on,

394; influence in the Cabala. 421: in Jewish

philos.. 428; in the 13th and 14th centuries, 429,

436; in German .Mysticism, 468 : after the I

the scholastic philos., II. 6 seq. 4tVJ ; In 1:

philos., 35, 41.

Platonists (see Academies), Eclectic I

Neo-. 23S seq.

Pleasure, Cyrenaic doctrines of, I. 9.
r
> 98 : \x -< >tclian

view of. 16'.». 172 : stoi,- doctrine, 198; Epicurean

doctr., 208-212; doctr. of Des irtee, EL 58.

Pletho, Geonriua Qemtstas, II. 6, 8, 9.

Plotinus, i. 288-261; life, 948, 944; doctrina. 240

242, 244 261 : reproduced by Spinoza, II. 72.

Ploucquet, Gottfried, II. 118,

Plutarch of Athens, l. •-: 8, 966,266,
Plutarch of Qha historian of philosophy,

[.20; on the history of the ms. of Aristotte'i

works 149 ; his philos. position, 234 ; doctrine, 236,
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Poetry, its basis and divisions, Lord Bacon, II. 36.

Poiret, Pierre, II. 20, 54.

Polemo, I. 138, 135.

Politianus, Angelus, II. 11.

.Politics, histories of, I. 12-13 ; histories of Greek and

Roman theories, 23-24 ; theories propounded by

Sophists, 79 ;
doctrine of Socrates, 86' ; of Antis-

thenes, 93, 94 ;
of Plato, 128-130 ; of Aristotle,

169, 170, 177; of Macchiavelli, II. 29, 30; of

Hobbes, 34, 40 ; must be based on induction, Ba-

son, 38 ; views of Spinoza, 61 ; Montesquieu, 125,

126 ;
of Hegel, 241, 242.

Follio, I. 190.

Polus, the Sophist, I. 79.

Polyrenus, I. 201.

Polycarp, I. 274. 278, 279.

Polystratus, I. 201.

Pomponatius, Petrus, II. 6, 13, 463-4, 466.

Poppo, I. 369.

Pordage, John, II. 20, 41.

Porphyry, Neo-Platonist, I. 181, 242, 251, 252 ; the

Isagoge of, 252, 365.

Porta, Simon, II. 14, 467.

Porter, N., II. 458.

Posidonius of Rhodes, I. 185, 189; teacher of Cicero,
218.

"Positivism," II. 337, 344, 345: in Italy, 513-516.

Potamo, the Alexandrian, I. 243.

Potamo, the Lesbian, I. 243.

Powell, Baden, II. 439.

Power, Reid's explanation of the notion of, II.

401.

Prantl on the categories of Aristotle, I. 155; referred

to on the ancient philos. writings known to the

Scholastics, 367, 430 ;
his writings, II. 295.

Praxeas, the Monarchian, I. 308.

Preiss, II. 310.

Priestley, Joseph, II. 80, 89, 388. 389.

JPrincipium identitatis indicernabilium. Stoic doctr.,

I. 196; Leibnitz, II. 109: denied by Kant, 145,

(cf. 173).

Principles, Aristotle, I. 152, 157 ; Galenus adds one

to the four of Aristotle. 237 : first, how obtained,

Occam, 463 ; none innate, Locke. II. 79. 83, 84 ; of

reasoning and knowledge. Leibnitz. 11.113; Kant,

144, 145; regulative, Kant, 158; first, Reid, 400.

Thos. Brown, II. 409 : Hamilton, 417, 418.

Priseianus, I. 259.

Priscus, I. 252, 254.

Priscus, Helvidius, I. 190.

Probable, The degrees of, ace. to Carneades, I. 136 ;

implies truth, Saint Augustine, 338.

Probus, Syrian commentator of Aristotle, I. 403.

Proclus, on Thales and origin of mathematical sci-

ences, I. 34-35 : member of the Athenian school,

238; his work, 255; life and doctrine, 257, 258. Cf.

425.

Prodicus of Ceos, I. 78.

Protagoras of Abdera, Life of, I. 74 ; doctrine, 73-

76.

Protestantism and philos., II. 15-19.

Protestants. The ; efforts of Leibnitz to effect a re-

union with the Catholics, 101.

Providence, Stoic doctrine, I. 194, 1% ; Oicero, 220 ;

Lactantius, 323.

Psellus, Michael. I. 402, 404., II. 10.

Pseudo-Dionysius (see Dion, the Areop.).

Psychology, (cf. "Soul" and "Intellect.") histories

of, I. 12
; Psychol, of Albertus Magnus, 437, 439-

40
;
of Thomas Aquinas, 441-42, 449-50 : of Dung

Scotus, 456; of Eckhart, 472, 473; Melanchthon,
II. 18, 19

; subject of, Lord Bacon, 37 ; of Descartes,

42, 51-53 ; of Spinoza, 73 seq. ; of Locke, 79,

80, 82-85 ; of Leibnitz, 92, 110, 111 ; rational, Kant,
157, 173 seq. ; of Herbart, 265-66, 273-278

;
of

Beneke, 281, 282, 286-290 ; of Lotze, 316-318 : in

England previous to Descartes'sand Hobbes's time,
351-356 ;

of Locke's critics and defenders, 364-

369 : in England, 18th century. 371 seq. : the Asso-

ciational, in England, 386 seq., 406, 409, 421 seq.

(Doctrines of Italian philosophers, see below, s. p.
"
Soul.")

Ptolemies, The, of Alexandria, Epicureans, I. 201.

Puffendorf, Samuel von, II. 115.

Pyrrho, the Skeptic, and the Megarians, I. 91
;
life

and doctrine, 212-214.

Pythagoras, his notion of philosophy, I. 2
;
his life

and doctrine, 42 seq. ;
work falsely ascribed to,

425.

Pythagorean Philosophy, The, I. 29-32. 42-49
;

its in-

fluence with Nicolaus Cusanus, II. 24.

Qnadratus, Apology of, I. 291.

Qualities, primary and secondary, Locke, II. 79, 85;

occult, denied by Leibnitz and others, 103 ; primary
and secondary, Reid, 399 ; doctrine of James Mill

concerning, 425.

Quantity, kinds of. Reid, 397
; James Mill on, 425 ;

J. S. Mill on, 428.

Quesnay, II. 128.

Radenhausen, C, II. 335.

Raey, II. 53.

Raimbert, I. 373.

Rakusii, The. sect of Ebionitic Christians, I. 409.

Ramsay, George, II. 439.

Ramus, Petrus, II. 12, 19, 25.

Rationalism, Theological, with Spinoza, II. 61 , in-

fluence of the School of Leibnitz and Wolf. 113 :

with Lessing, 120- 122
;
with Kant, 181, 185-187.

Ranch, F. A., II. 457.

Raynmndus Lullus (or Lnllius), I. 457, 459.

Raymundus of Sabunde, I. 465. 467.

Realism (material) with Tertnllian, I. 305
; (mediae-

val), Scotus Erigena, 358, 363. 364; beginnings of,

365, 371 ; varieties of, 366 ; with Eric of Anxerre,

367, 368 ; Remigins, 368 ; in the work Super Por

phyrivm, 369 ; contrasted with Nominalism (366).

374 : and the doctr. of the Trinity, 377 ; and the

ontologioal argument, 385; with Anselm, 381-385:

what it affirms, 386 : combated by Will, of Occam.
462 ; required to be taught at Paris. 467 ; the

rational realism of Bardili, II. 204 : mediaeval, re-

newed by Schelling, 221 ; as held by Herbart, 264

seq. ; must go hand-in-hand with idealism, Ulrici,

301: Galuppi's "realism," 486-7.

Realistic element in Kant's philosophy, II. 136, 151.

Reason, active and passive (cf. "Intellect"), Aris-

totle, I. 164, 167-8; doctrine of TheophrasUs, 182;
of Alexander Aphrod., 184, 185; in the system of
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Plotinus(the Nous), 241, 247; forms of manifes-

tatioa of, Gerbert, 370 ; unable alone to attain to

the knowledge of certain dogmatic truths. Thorn.

Aquinas, 443 ;
its sphere, Eckhart, 17"A 473 : early

Protestant opinion, that reason conflicts with faith,

II. 15, 10 ; reason apprehends the necessary, Spino-

za, 75; principle of, sufficient, Leibnitz, 113: agree-

ment of reason with faith, 113 ; principle of suff.

reas., Kant, 144, 145 ; Ideas of the, Kant, 157, 15-,

173 seq. ; defined. 159, 173
; primacy of the practi-

cal reason, 184 ; defined by Jacobi, 200 ; Schelling

on absolute reason, 220 ; relation of absolute reason

to nature and spirit, Hegel, 231 ; sufficient, princi-

ple of, Schopenhauer, 268-260 ;
defined by Herbart,

278 ; impersonal, Cousin, 342 ; highest operation of,

P. Browne, 367
;
the only guide, Toland, 372.

Reasoning, doctrine of J. S. Mill, II. 428, 42!*.

Reciprocity, Law of, Kant, II. 171 ; universal,

Schleiermacher, 244.

Recognitions, Pseudo-Clementine, I. 274, 376.

Redepenning, his Bummary of Origen's doctrine, I.

316.

Reflection, or internal perception, as a source of

knowledge. Locke, II. 79, 84-87 ; conceptions of,

Kant, 172, 173 ; transcendental, 173.

Regius, II. 53.

Reiche, A., II. 310.

Reichlin-Meldegg, K. A. von, cited on the parallel-

ism of ancient and modern philosophy, II. 3, 4 ;

works, 331.

Reid, Thomas, II. 131, 135, 394, seq.

Reifl, J. F., II. 296.

Reimarus, H. S.. II. 118.

Reinbeck, J. G.. II. 117.

Reinhard, I. 369.

Reinhold, E., as historian of philos., L 20

Reinhold, K. L., II. 194, 196, 197, 212.

Relativity of thought. II. 418, 419, 514-15.

Religion, Positive, a means of discipline for the multi-

tude, Abubacer. I. 415 ; doctrine of Hobbes, II. 40 ;

founded on reason, English Deists, 40 ; relation to

philosophy, Spinoza and others, 60, 61 ; Kant on,

181, 185-187 ;
defined by J. S. Beck, 204 : Hegel's

conception of. 233, 243 ; founded on the feeling of

absolute dependence, Schleiermacher, 245 ; S.'s

philosophy of, 249-252; natura'istie, LOwenthal,
334 ; capacity for as distinctive of man, 355 ; first

English writer on evidences of, 360 ; Hume on

Natural R.. 378, 379; natural religion and Chris-

tianity, Dr. Clarke, 380 ; Butler's Analogy of, 385 ;

notions of H. Spencer concerning, 433 ; natural,

Galuppi, 488.

Remigius of Auxerre, I. 368.

Reminiscence (recollection of ideas), Plato, L 127;
combated by Thomas Aquinas, 442, 450.

Remusat, C, cited on Abelard's doctrine, I. 392.

Renaissance, The age of the, in Italy, II. 461 seq.

Beneri, II. 53.

Representation, mental, Aristotle, I. 16S; the Stoics,

193; Epicurus, 203, 204; agrees, when brae with

its object, Spinoza, 11.69; conditional all modes
of thought, 73; = Phenomena

I
Bee "

Berkeley
" and

"Hume"). Kint, 156, 165, 168, 170.

Repulsion, among material elements, Kant, II. 145.

Real, a. L. \V„ II. 310.

Resurrection, The doctrine of, defended by Athena-

goras, I. 297 ; a " sacred allegory," Synesiue.

defended by Algazel, 414
; accepted by Maimonides,

423.

Rhetoric, of the Sophista, I. 73, 75 (Protagora- . .7

rgiaa); Aristotelian view of, lxl; Stoic inclu-

sion of, in logic, 191; included in "dialectic,"

864
Richard of Middletown, I. 457-458,

Richter, P., II. 296.

Ritschl, A., on Jewish and Pauline Christianity, I.

273.

Hitter, H., as historian of philosophy, L 10 ; of

Greek philos., 28; cited on the blending of Neo-

Platonic and Christian doctrines, 349; philos. atti-

tude and works of, II. 306-7.

Rixner, as historian of philosophy, I. 10 ; II. 226-7.

Robert of Paris, I. 864, 373.

an Baptise. II. lii, 129.

Roder, II. 231.

Riier, H. H. E., II. 310.

Rohmer, F.. II.

Romagnosi, G. D., II. 478, 484.

Romang. J. P.. II. 806. -."7.

Roscellinus, Nominali-t, I. 364. 372-376, 3S0.

Kranz, J. Karl F., Ed. of Kant, II. 188; work*

and philos.. 296.

Rosenkranz, Wilhelm. II. 2-31.

Rosmini, Antonio, II. 490-496.

r, C, II. 296.

Rothe, R., II. 306, 307.

Rotscher, II. T., II. 296.

Rousseau, Jean Jacques, II. 122, 126, 132.

Rowland, I).. II. 440.

Rowland, J., II. 441.

Royer-CoUard, II. 887, 340.

Riidiger, Andreas, II. 116, 117.

Rufus, C. Musonius, 1. 185, 190.

Ruge, A., II. 296.

Rusbroek. Johann. I. 469, 484.

Rush, James, II. 458.

Saadja ben Joseph al Fajjumi. I. 418, 123. 494.

Sabellius, I. 309, 310; his doctrine com:

that of evangelical Christendom, 311, and of Ros-

cellinus. 876.

Salat, J., II. 200.

BaUustius, Neo-Platonlst, 1 I

Sanchez, Francis, II. 6, 15.

Sanscverino, II. 512.

Saturninus, Gnostic, I. 2So.

Satyrus, 1. 188.

Bcsavola, Q. Mucins. I. 189.

Science, what? Occam. I. 468; borinninizs of mod-

ern, II. 19 seq. : the image of reality. Bacon. 37;

compared with art, Schelling, 219
;

Coui

tistics, Gloja, I

Sdoppius, Oasp., II. 14.

Sohaarschmidt, on the I'laton. dialogues, I. 111.

Schad, J. B., II. 212.

SchaUer, J.. II. 898

S. ihaaler, M.. II. -".»' S

Schemer, Johann (Angelns Sile>iu~). II. 115-

Schegk, Jacob, II. 1". .
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Schelling, F. W. J., his definition of philosophy, I.

5 ; borrower from Boehme, II. 20 ; Jacobi on, 198,

200
; gems of his philosophy with Bardili, 203, and

Fichte, 212 ; his life, 214 ; doctrine, 213-225 ; He-

gel on his philos., 237.

Schem Tob ben Joseph ibn Falaquera, 1 . 424, 428.

Schemata, Transcendental, of Kant, II. 171.

Scherbius, Philip, II. 19, 26.

Schiller, Friedrich, II. 194, 197, 198.

Schilling, G., II. 310.

Schlegel, Friedrich, II. 212.

Schleiden, Matthias, II. 203.

Schleiermacher's classification of the Platonic dia-

logues, I. 108, 109 ; philos. impulses received from

Schelling, II. 226 ; his life, 246-248
;
his doctrine,

244, 251, 249-254, 532 ;
his pupils, 306.

Bchliephake, II. 231.

Schmid, K. E., II. 196.

Schmid, L. and F. X., II. 305, 337.

Schmidt, A. and R., II. 297.

Schmucker, S. S., II. 457.
"
Scholastic," origin of the term, I. 356.

Scholasticism, foreshadowed, I. 262. 328, 347 ; defined,

355
; history of, 355-467 ; its indebtedness to the

Arabs and the Jews, 419, 427 ; and Aristotelianism,

429-432; highest bloom of, in Thomas Aquinas,

440 : method of, overthrown by Bacon, II. 34 ; at

the present time, 337 ; earliest opposition to, in

Italy, 461 seq. ; modern Italian, 511-13.

Schopenhauer, his life, II. 257, 258 ;
his doctrine, 255,

256, 258-264, 532 ; followed or criticised by Beneke,

2S4 ; disciples, 307, 308 ; how followed by Hart-

mann, 336.

Schubert, G. H. von, II. 226, 228.

Schulz, F. A.. II. 139.

Schultz, J., II. 194, 196.

Schulze, G. E., II. 194-196.

Schwab, J. C, II. 195.

Schwartz, C, II., 307.

Schwarz, Heinr. and Hermann, II. 297.

Schwegler, A., as historian of philosophy, I. 11; on

Jewish and Pauline Christianity, 273 ;
his works,

II. 297.

Schwenckfeld. Caspar, II. 20, 29.

Scipio, I. 189.

Scripture, inspired, Aristobulus, I. 223 ; Origen, 318 ;

allegorical interpretation of, Philo, 229 ; the Gnos-

tics, 282, 284; Clement and Origen, 311, 318, 319;

authority of, Gregory of Nyssa, etc., 328 ;
Scotus

Erigena, 360 ; Abelard, 395 ; allegor. interpr. of the

Cabalists, 418 seq., and of Maimonidcs, 427, 428;

Spinoza on the interpretation of, II. 61.

Secundus of Athens, I. 232, 234.

Sederholm, K., II. 306.

Seelye, J. H., II., 456.

Selection, Natural, according to Empedocles, I. 62 ;

Epicurus, 206.

Selle, C. G., II. 195.

Seneca, L. Annasus, cited on defin. of philos., I. 4;
on the Stoic and Meganc ideas of wisdom, 91

;

Stoic, 185
; character and doctrine, 190.

Sengler, J., II. 305.

Sennert, II., 25.

Sensation, Atomistic doctrine of, I. 67, 70
; seat of,

Aristotle, 168
; alone possesses immediate certainty,

Nizolius, II. 11; Hobbes on, 39; Descartes, 50;
as source of knowledge, Locke, 79, 84 seq. ; source

of all thought and volition, De la Mettrie, 12G ;

source of all ideas, Condillac, 127
;
immanent in all

matter, Diderot, 128; sensation ("impressions")
distinguished from ideas, by Hume, 132

; origin of,

Kant, 168
;
sensation and its results, Beneke, 287

seq. ; denned by Lotze, 312 ; measurement of in-

tensity of, 321, 322 ; distinguished from percep-

tion, 340
; accompanied by idea of duration, Hut-

cheson, 393
; discussed by Reid, 397-399

; by Thos.

Brown, 411, 412
;
defined and classified by James

Mill, 423 ; dicta of J. S. Mill concerning, 428.

Sensationalism, with Hobbes, II. 39 ;
of Condillac,

127
;
of Bonnet, 128

;
with Laromiguiere, 130 ; with

Czolbe, 333
;
with Cabanis, 338, 339.

Senses, The, Heraclitus on, I. 42 ; Parmenides on,

56, 57 ; unveracity of their reports, Zeno of Elea,

58 ; Democritus on, 70 ; Plato on (see
"
Percep-

tion ;

" the internal sense distinguished from the

external, Augustine, 340 ; as agents of knowledge,

Locke, II. 79, 84 seq. ; forms of the external and

internal, Kant, 165
;
furnish the material of know-

ledge, 244, 251 ; the internal sense as understood

by Herbart, 278; denied by Beneke, 284; inner

and external, Herbert of Cherbury, 355 ; F. Hutche-

son, 392.

Septuagint, The, I. 223, 226
;
and the Cabala, 421.

Sergeant, John, II. 357, 365.

Sergius of Resaina, I. 403.

Seven Wise Men, The, I. 26.

Severianus, I. 259.

Severus, I. 234, 236.

Sextius, Q., and the Sextians, I. 221.

Seydel, R., II. 306.

Shaftesbury, Anthony Ashley Cooper, Earl of, II. 80,

90, 377.

Sherlock, William, II. 366.

Siger of Brabant, I. 457-58.

Simmias, the Pythagorean, I. 43.

Simplicius, I. 181, 255, 259.

Sin, Original, Edwards's doctrine of, II. 448.

Sirmond, Anton, II. 12.

Skepticism, Greek, among the Academics, I. 137,

138 ; in the Skeptic School, 212-217 ;
combated by

Saint Augustine, 333, 335, 338, 339; of AlgazeL,

41 4 ;
with Duns Scotus, 452 ;

revived by Mon-

taigne and others, II. 6, 14 ;
with Nic. Cusanus,

23
;
its principle, 32

;
maintained by Glanville, 35,

41 ;
of Bayle, 54 ; maintained by Hirnhaym, 115 ;

of D'Alembert, 128; of Hume, 130-134 ; defined by

Kant, 154, 159 ; in Germany, 194 ; the beginning of

philosophy, Herbart, 270.

Smart, B. H., II. 439.

Smith, Adam, II. 91, 393, 394.

Smith, Alex., II. 439.

Smith, H. B., II. 459.

Smith, John, of Cambridge, II. 359.

Smith, J. G., II. 440.

Smith, Sam. St., II. 457.

Smith, William, II. 440.

Snellman, G. W., II. 297.

Socrates, Conception of Philosophy, I. 2-3
;
his life,

83-85 ; accusation and death, 81, 87, 88 ; doc-

trine, 80, 81
,
85-87 ; disciples, 88, 89

;
as master oi
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the Stoics, 187.

Sohar, The, I. 417, -122, 438.

Solger, K. W. F.. II. 226, 22a

Sopater, Xco-Platonist, I. 252, 254.

Sophists, The, their doctrine and character, I. 71-73 ;

and Socrates. 80, M, 87 ;
their ethical 6tand-point,

77 ; the later Sophists, 79, 80.

Sorbiere, Samuel, II. 15.

Soteriology, The, of Anselm, I. 378, 379, 386.

Sotion, I. 183.

Sotion of Alexandria, I. 221, 2.32.

Soul, The, works on ancient views of its immortality,

I. 24; the soul a harmony, Pythagorean doctrine,

47, 49 ;
atomistic doctrine of, 67, 70

;
the blood as

its substratum, Critias, 79
;

Platonic doctrine of,

123, 127 ; immortality of, Plato, 124, 127, 138; pre-

existence of, 127 (Christian doctrines), 311, 312;

denned by Speusippus and Xenocrates, 134 ; Aris-

totelian doctrine, 164, 168
;
a harmony, Aristox-

enus the "Musician," 183; Stoic doctr., 194-196;

Epicurean doctr., 206, 207; precedes and survives

the body, Plotinic doctrine, 241
., 248, 249 ; material,

305 ;
its natural immortality denied by Arnobius.

322, 323 ; immortal, but Plato's arguments insuf-

ficient, Lactantius, 325; doctrine of Gregory of

Nyssa, 326, 332 ;
of Augustine, 342-344 ; of Neme-

sius, 347, 349 ; of Claudianus Mamertus, Cassio-

dorus, Cassianus, Hilarius, and Faustus, 352-

354 ;
creation of, William of Conches, 398 ; sub-

stantiality of, defended by William of Auvergne,

433, 434 ; doctrine of Alb. Magnus, 439 ; of Thomas

Aquinas, 441, 440 ; faculties realiter distinguished.

Duns Scotus, 453 ;
sensitive and intellective, Oc-

cam, 464 ; doctrine of Eckhart, 472, 476 ; of Lord

Bacon, II. 37 ; an unextcnded, thinking substance,

Descartes, 42, 50-52 ; doctrine of Locke, 80, 84, 85,

87; a substantial monad, Leibnitz, 92, 110, 111 : an

extended substance, Riidiger, 117; an abstraction,

Lichtenberg, 120 ; Voltaire on, 125
;

function of

the body, de la Mettrie, 126-27
;
idea of the reason,

Kant, 157, 174, 175; postulate of immortality of,

1-1, 185; defined by Hcrbart, 265, 276; human,
distinguished from soul of brute, Beneke, 290

; its

nature, Ulrici, 303, Trendelenburg, 328 ; defended

against materialism, 332
;

its nature and faculties,

Sir John Davies, 353, 354 ; facu'ties of, Lord Her-

bert of Cherbury, 354 ; mortality of, Coward and

others, 372 ; per contra, Andrew Baxter. 372, 373 ;

a substantial force, Galuppi, 487 ; Kosmini on the

nature of, 493.

Space, unreality of. Zeno of Elea, I. 58; Mellissus,

iVi
;

Atomistic doctrine, Ci'.t ; Aristotelian doctrine,

164, 166; the Stoics, 196; the Epicureans, 205-

207; God, "the space of all things," Arnobius,

823 : intrinsic unreality of, Eckhart, 469 ; animate,

Campanella, II. 28 ; infinite, the sensorium of the

Deity, Newton, 90
;
the order of co-existing phe-

nomena, Leibnitz, 93, 111, cf. 114; Kant's earlier

views of, 149; later views, 150, 157, 164-m, 108,

526 ;an empirical conception, Herder, 901 ; doctrine

of Schleiermacher. 244. 251 ;
of Schopenhauer, 265,

258, 259 ; contradictions involved in, Hcrbart, 271 ;

source of space as form of thought, 27* : space and

internal perception, 289, 290 ;
views of Loan, 820 :

^conception of, flows from the conception at motion,

Trendelenburg, 327. 52." : Trendelenburg on Kant's

doctrine of, :i-*i«', 525; internal space, 841 (d

Note); origin of «.ur knowledge of, ': ex-

plained by James Mill, 425 ; as understood by A.

Iiain, 481.

Spalding, Samuel, II. 439.

Spaventa, B., II. 510.

Species, "second substances," Aristotle, I. 161 ; pos-

sess true being, En ilUtic theory of in-

herence in individuals, 372. 876, .777; counter-doc-

trine of Nominalism. 874 ;
Aristotel. doctr. held by

Anselm, 381 ; as defined in the work De Generibu*

tt S) <7 ;
Hoi trine of various scholastics,

398,399; of Avicennn, 413: unreal (noininalistic

doctrine), 461, 462; LeUmitB, II. 1

Spencer, Herbert, II. 431 I

Speusippus, I. 143, 134.

Sphaerus the Stoic, I. 185, 188.

Spheres, Harmony of the, Pythagorean doctrine, I.

47; the Celestial, Platonic doctrine, 136, 137,

Spiess, G. A.. II.

Spinoza, Baruch dc, Life of, II. 60 ; doctrine, 55, 60-

78: " confutation of 8." by John Toland, 90.

Spinozism, The alleged, of Leesing, II. 120, 198;

modified, held by Deschamps, 129, 180 ; Jacobi on,

194, 198-200 ; with Herder, 201 ; with Schelling,

213.

Spir, A., II. 312.

Spirit, the human, Anselm on its nature, I. 383 : the

ideal pole of being, Schelling, II. 213; Hegel's

Phenomenology and Philosophy of, 233, 233, 237,

238, 241-243.

Sprenger, cited on Mohammedanism, I. 408.

Staid. >. J., 11.226, 381.

Stanley, his History of PhiloiopHy, I. 8.

Staseas, I. 180, 183.

State, Platonic theory of the, I. 129, 131, 132 ; Aris-

totelian doctrine of, 169, 170, 177 ; doctr. of Cicero,

221 ; theory of Campanella, II. 28, 29 ; philosophy

of, in the period of transition to modern philosophy,

30, 31 ; theory of Hobbcs, 34, 40 ; its province.

Spinoza, 61 ; doctrine of Herbart, 266
;

its origin in

nature and reason, Romagtio.-i, U5.

Steffens, H., II. 226. !

Steinbart, G. S., II. 120.

Steinhart on the Platonic dialogues, I. 109.

Bteinthal, II., II. 310.

Stephan, II. 310.

Stewart, Dugald, II. 186, 403-408.

Stiedeniotb, E., II. 310.

StUlingfleet, Edward, n. 864,

Stilpoof liegara, I. 90, 91.

Stirling, J. II.. II. 438.

St Lambert, Charles Francois de, II. 129.

Bt Martin, II.

Stoicheiology, of Plato, I. 117, 122.

Stoicism, among the Peripatetiea, I 184; revived,

il. 6, ll.

. The, their definition of philosophy, I. 1:

their school, 185, 200.

Stoy, K. V., II. 310.

Strabo, on the history of Aristotle's MSS., I. 14ft

Str.-ito of I.ampsacus, 1. 180, 1" ;
. 440.

Sturm, II. 53.
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Strater, T.. II. 297.

Strauss, D. F., II. 297.

Struhneck, F. W., II. 335.

Striimpell, L., II. 310, 311.

Stutzmann, J. J., II. 227.

St. Victor, Hugo of, I. 3S7, 400.

St. Victor, Richard of, I. 387, 400.

St. Victor, Walter of, I. 400.

Simon Magus, I. 283.

Suabedissen, D. T. A., II. 228.

Suarez, Francis, I. 452.

Subjectivism of the Sophists, I. 70-73
;
of Protagoras,

74, 75 ; of other individual Sophists, 77-79 ;
not

attributable to Spinoza, II. 65 ; of Kant, 114, 136.

Sublime, The, Kant on, II. 188, 191 seq. ; Gioberti

on, 501-2.

Substance, Aristotle, I. 155, 157, 160, 161
;
Aristotle's

doctrine applied to the Trinity, 347; the divine

includes all things, Scotus Erigena, 363 ;
—and ac-

cident, Remigius, 368
;
in transubstantiation, 370,

371 : doctrine of Roscellinus, 375 ;
two meanings

of, Gilbertus, 399 ; Descartes's definition, II. 51,

52 ; Spinoza's doctrine, 55, 62, 63, 65-67, 69-71 ;

views of Locke on the conception of, 79, 86, 87 ;

monadic theory of, Leibnitz, 92, 107 seq. ; negative
doctrine of Hume, 134, 524 ; nature of the notion,

Kant, 166 seq. ; law of persistence of, 171 ; Lamen-
nais on, 343

;
two forms of, distinguished by J. S.

Mill, 428.

Suicide permissible, I. 200.

Suinshead (or Suisset), Richard, I. 467.

Sulzer, J. G., II. 119, 120.

Summa Stntentiarum (Peter the Lombard), 387, 399,

400 ; Tfieologice (Alex, of Hales), 433, 434, (Thorn.

Aquinas) 441.

Susemihl, on Plato's Phcedrtis, I. 113.

Suso, Heinrich, I. 469, 4S4.

Syllogism, The, Aristotle on, I. 152, 155, 156
;
doc-

trine of, developed by Peripatetics, 182
; Stoic,

treatment of, 193
;
valuelessness of, 216; fourth fig-

ure of, 237 ; held in disesteem by Lord Bacon, II.

38 ; the first figure, alone, admitted by Kant, 146 ;

Hegel on, 240.

Sylvain, Pierre, II. 53.

Symon, T. C, II. 440.

Synesius of Cyrene, I. 347-349.

Syrian philosophers of the Middle Ages, I. 402-405 ;

Christians and translators and the Arabs, 410
;

School, I. 252-254.

Syrianus, I. 255, 256.

Tappan, H. P., II. 446, 453.

Taste, aesthetic faculty, Kant, II. 187.

Tatian, I. 294, 296.

Tauler, Johann, I. 469, 484.

Taurellus, Nicolaus, II. 19, 20, 26.

Taute, G. F., II. oil.

Taylor, George, II. 459.

Taylor, Isaac, II. 436.

Taylor. N. W., II. 452.

Teleology, of Socrates, I. 86 ; of Aristotle, 163, 164,

166, 168; denied by Epicurus, 205, 206; of Lac-

tantius, 325 ; of Gregory of Nyssa, 328 ; defended

by English writers, II. 41 ; with Leibnitz, 106 ; in

one of Kant's earlier works, 143 ; K.'s final doc-

trine, 188 seq. ; with Herbart, 266, 279
;
of Lotze,

313, 320; of Trendelenburg, 327-329; limits of,

Hume, 378.

Telesius, Bernardinus, II. 6, 20, 25, 465, 469.

Tempier, Etienne, I. 460, 471.

Tennemann, W. G., as historian of philos., I. 9-10;

of Greek philos., 28
; II. 197.

Tepe, G., II. 311.

Tertullian, life and doctrine, I. 303-306
; cited on

Monarchianism, 308.

Testaments of the Twelve Patriarchs, The, I. 274,

277.

Tetens, J. N., II. 119.

Thales of Miletus, I. 32, age, 33, doctrine, 34-35.

Thaulow, G., II. 297.

Themistia, I. 201.

Themistius, I. 181, 252, 254 ; cited by Averroe's, 416.

Theodoras of Asine, I. 252, 254.

Theodoras, the Cyrenaic, I.. 95, 97.

Theodoras Metochita, I. 405.

Theodotus of Byzantium, I. 308.

Theology of Heraclitus, I. 38, 40, 41
;
of Xenophanes,

51, 52 ; of Anaxagoras, 63-66 ; of Socrates, 80, 86,

87
;
of Aristotle, 162, 163 ;

three kinds of, Panas-

tius, 189 ; of the Stoics, 194, 195
;
attacked by the

Skeptics, 217 ;
of the Jewish-Alexandrians, 222

seq. ;
of Plutarch, 236

;
of Numenius, 237, 238 ; of

Jamblichus, 252, 254; and philosophy, 261-263;

of Jesus and his Apostles, 2(54-271 ; of the Apos-
tolic Fathers, 274-280 ;

of the Gnostics, 280-290 ;

of Justin Martyr. 293, 294 ; of Athenagoras, 296,

297
;
of Irenreus, 300, 301 ; of Hippolytus, 302 ; of

Tertullian, 305, 306 ;
of Monarchianism, 306-310

;

of Arnobius, 322 ;
of Lactantius, 324 ;

of Gregory
of Nyssa, 326, 328-331

;
of Saint Augustine, 340-

342; "affirmative" and "abstracting" or nega-

tive, 350, 351, 359, 361 ;
of Pseudo-Dionysius, 351

;

of Scotus Erigena, 358-365; of Anselm, 378-386;

of Abelard, 387, 393, 394 ;
of Alfarabi, 411, 412 ; of

the Cabala, 418-419, 422-23 ; Maimonides on Jew-

ish, 427
;
natural and revealed distinguished and

separated, 429, 443, 444 ;
of Albertus Magnus, 436,

439
;
of Thomas Aquinas, 441, 443, 447 seq. ;

of

Duns Scotus, 452, 455; of Occam, 460, 464; of

Master Eckhart, 469, 473 seq. : of Nicolaus Cusa-

nus, II. 24 ; of Descartes, 41, 42, 47-50 ; of Spinoza,

55, 61-63, 67, 71-73 ; rational, Kant, 157, 158, 177,

178 ; of Fichte, 205, 210, 211
;

of ScheUing (see
" God ") ;

Schleiermacher on the relation of theol-

ogy to philosphy, 245.

Theon of Smyrna, I. 234, 235.

Theophilus of Antioch, I. 294, 297, 298.

Theophrastus, the Peripatetic, I. 180, 182.

Theosophy (see "Neo-Platonism," "The Cabala"),

predominant in 3d period of Greek philosophy, I.

222 ; present in the transitional period of modern

philos., Ii. 20, 24, 29; with ScheUing, 213, 223

seq.

Therapeutes, The, I. 223.

Thilo, C. A., II. 311.

Thomaeus, Nicolaus Leonicus, II. 12.

Thomas Aquinas, I. 440-452.

Thomas, Carl, II. 311.

Thomas, C, II. 440.

"Thomas a Kempis" (see "Hamerken").
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Thomasins, Christian, II. 115.

Thompson, II. A., II. 439.

Thomson, William, II. 487.

Thornwell, J. H., II. 459.

Thought and being one, Parmenides, I. 54, 55
;

thought as motion, 182 ; seat of. Strato, 183 ; inde-

pendent of material organ, Thomas Aquinas, 442,

451; condition of, Pomponatius, 11.13; a species

of reckoning, Hobbes, 40 ; constitutive attribute of

one kind of substance, Descartes, 42, 52; the arda

of, identical with the order of things, Spinoza. 55,

73; its basis in sensation, Diderot, 128; limits of

its creative power, Hume. 132; forms of, Kant,

15fi, 157. I'M Beq. : postulates of empirical, 171 ;

nature of. Ulriei, 800 ; a secretion of the brain, 889 ;

= judgment, Rosmini, 491.

Thrasyllus, I. 104, 108, 284, 235.

ThrasymachuB, the Sophist, I. 79.

Thucydides, I. 2.

Thumming, L. P., II. 117.

Tiedemann, D.. as historian of phil.is., I. 9 ; charac-

ter of his philosophizing, II. 119, 120, 195.

Tieftrunk, II. 197.

Tima'us, the Pythagorean, I. 43.

Time, Aristotelian doctrine of, I. 1G4, 166; Stoic

doctr., 196
;
had a beginning. Albert us Magnus,

439; intrinsic unreality of, Eckhart, |ii'.i : the order

of the succession of phenomena, Leibnitz. II. 98 ;

Kant's earlier view of, 149, 150 ; his final opinion,

150, 157, 165, 526 ; an empirical conception, Her-

der, 201 ; view of Schleiermacher, 244, 251 ; of

Schopenhauer, 255, 258, 259; contradictions in-

volved in, Herbart, 271 : ource of, as form of

thought, 278 ; conception of, flows from the con-

ception of motion, Trendelenburg, 327, 525 ; Trev

delenburg on Kant's doctrine of, 330, 525; Eei«V>

doctrinc, 899.

Timocrates, I. 201.

Timon, the Skeptic, and the Megarians, I. 91 his

doctrine. 213. 214.

Tindai. the English rationalist, II. 92, 377,
-*-J

-

Titul, G. A„ II. ! ...

Toland, John, II. 91, 876.

Tracy, Deatuttde, II. 130, 339.

Tradition, Authority of, Scotus Erigena, - 360
;
con.

tradictions in, Abelard, 894, 896,

Tragedy, Aristotelian doctrine of, I. 1"B-1»0.

Transcendental and Transcendent, the terms defined

by Kant, II. 160 : txanscendratsi objects, or

"thinRB-in-themflelvea," 156, 157,
1
72, 175, 176;

Transcendental /Esthetic, 157, 181, [64-166; Tran-
i dental Logic, 157, 160, 'OS seq. : transc. reflec-

tion, 178; philosophy, Schelllng, 217.

Transmigration of the Sou!, Pythagoras, I. 42, 46
j

Plato, 134; the Cabala, 423.

Transubstantiation, overrate with reference to the

nature of, I. 870, r\.

Travis, II.. II. I W.

Trendelenburg op Tie oategories of Aristotle, I. 154;
on the fundamental conception in Bpinom
tern, 11.59, .lis life, works, and philosopl.

330, 525.

Trinity, The doctrine of "h^, asserted by Athen i

I. 2 (

.H.. 397 ; persons '/f, explanation of Hippolytns,
302

;
doctrine dco^i / modified by the Monarch-

ian=, 807-810, affirmed by Athanasins and pr.^

iced orthodox, 810, 811 ; defended by Gi
of V.- a. 826 : dOCtr. Of August!).

842 : the three i>er*ins three su!

linus, :;7r> : the doctrine of, and i;

fended by Anselm on rational grounds,
Monarchian Interpretation of Abelard,

maintained on the grom ition alone, 139,

486; why unknowable. Alb. Magnus, +'i<s ; unknow-

able by the natural reason, Thomas Aquina
Duns Bcotna, 453, except by a kind of analogy,

46"; involves the truth of Realism, Occam. 464 :

speculative construction of •> l'.< -khart. l»i'j. 474;

doctr. of Nicolaus Cusanu-. II. 34; basis of s

ulative construction of, In Spinoza's doctrii

defended! by Leibnitz, 118; Lcssing's speculative

construction of, 120, 121 ; explained by Schclling,

221, and Baader, 229, and Begel, 348; Lamennais'e

sjieculativc construction of, 848, 344.

Troxler. I. P. V., II. 336, 327.

Truth, Parmenides, I. 66 ; Logical, what ? Aristotle,

152; Stoic criterion of, 191, 192: Epicurean
criteria, v ientical with Qod, Augustine,

340; Anselm on. 881; phllos. and theol. distin-

guished, 460; IL 6, 13, 18; obtainable only Il-

lation, Gerson, I. 467 : religious, within the range
of human reason, Eckhart, 471 ; four criteria of

Melanchthon, II. 19; agreement of the idea with

its object, Spinoza, 69; and falsehood, in judg-

ments, rather than in ideas, |, gj • Leibnitz

and Ueberweg on the criterion of, 105 : includes

contradictory elements, Deschamps, 130 : four

kinds of, Schopenhauer, 2f nature and kind- of,

Lord Herbert of Chcrbury, 354, .".
r
..~> : necessary,

Reid, 400, 401 ;
= existence, Rosmini, 492 : relative,

Ferrari, 514.

Truths, First, Aristotle, I. 157 ; necessary, J. S. Mill,

II. 429.

Tschirnhauscn, Walther von. II. 115.

Tucker, Abraham, II. 390, 391.

Tulloch, J., II. 489.

Tin-got, II. 128.

Tyler, S.. II. 457.

Tylor, E. I'... II. 112.

Tyndall, J., II. -ill.

Ulrici, II.. works and doctrine of. TI. 299-305.

Universal. The, according to Ai

lid: docs not exist objectively, Stoio doctr., 198 :

exists before things, Sr ;: the

quesl
'

T : doctrine "f i |

Auxerre, 867; of Bemigius,
'

'.inns,

371-7H: of William of Ohampeaox,
of Anselm. 881 : of Abelard, I M : d. -.-trine

of the work /» '.. •
I lb I

John of Salisbury, 401 ; umttn </< mttllti tt in

mitltia, Alfarabi, 411; doctrine ol

of Pseud . 136 : of Ui cander of Ej

484; of Albertus Magn • of Thomas
Aquinas, -in, in 446; of Duns
of '

lecam, nd 168
;
of Master Bokhart, -172 ; known

only in the particular, Pom; ii. 13; ex

;• only in the mind. Heid. -ll" 1
.

Universality in knowledge, non-derivablefrom i

-

,
Leibnitz and Kant, IL 88, 118, 165,
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TJnterholzner, C. A. D., II. 311.

TJpham, T. C, II. 453.

Valentinus, I. 280, 287-280.

Valla, Laurentius, II. 10.

Van Calker, F., II. 203.

Vauini, Lucilio, II. 20, 20, 464, 470

Varro, M. Terentius, I. 189.

Vassali, II. 823.

Vatke, W., II. 297.

Venn, J., II. 4 10.

Ventura, G., II. 511.

Vera, A., II. 509-10.

Vernias Nicoletto, II. 13.

Vico, Giovanni Battista, II. 116, 471-9, 523.

Villari. P., II. 516.

Vincentius of Beauvais, I. 433, 435.

Vinci, Leonardo da, II. 405, 469.

Virchow, R., II. 332.

Virtue, can be taught, depends on knowledge—So-

cratic doctrine, I. 80, 85 ; one, and identical with

insight, Menedemus, 91 ; Cynic doctrine of, 92-94
;

in the Cyrenaic school, 97
;
doctrine of Plato, 128,

131 ; Aristotelian doctrine, 169, 173-177 ; has an

independent worth. Theophrastus, 182 ; Stoic doc-

trine, 197-200 ; Epicurean doctr., 208-210 ; Cicero

on, 220, 221
;
doctrine of Plotinus, 250 ; religious

basis of, Lactantins, 320, 324, 325 ; condition of,

Abelard, 395: defined by Albertus Magnus, 440;

doctr. of Thomas Aquinas, 442, 451 ;
of Eckhart,

478, 479 ;
its condition, Descartes, II. 53 ; its rela-

tion to happiness, Spinoza, 55, 78 ; doctrine of

Shaftesbury, 90 ;
of Samuel Clarke, 91 ;

of Adam
Ferguson, 91

;
of Bishop Butler, 385 ; of W. Paley,

391 ; of J. Edwards, 446.

Vischer, F. T., II. 297.

Vives, Joh. Ludovicus, II. 11, 464.

Voetius, Gisbcrtus, II. 54.

Vogt, Carl, II., -332, 333.

Vogt, T. II., 311.

Volkmann, W. F., II. 311.

Volney, II. 129.

Voltaire, II. 122, 124. 125.

Vorlander, II. 300, 307.

Wagner, J. J., II. 226, 227.

Wagner, R., II. 332.

Waitz, J. H. W. and T., II. 311.

Wake, C. S., II. 441.

Watts, Isaac, II. 382.

Wayland, F., II. 443.

Webb, T. E., II. 438.

Wegschneider, II. 197.

Wehrenpfennig, W., II., 311.

Weigel, Valentin, II. 20, 29.

Weiller, Cajetan von, II. 200.

Weishaupt, A., II. 195.

Weiss, Chr., II. 200.

Weisse, C. H., II., 298, 305, 307.

Weissenborn, G., II. 297.

Werder, K., II. 297.

Wert, Stephen, II. 445, 449.

Wessel, Johann, I. 484.

Wharton, F.. II. 458.

Whatcly, Richard, IT. 436-7.

Whedon, D. D., II. 457.

Whewell, William, II. 437.

Whichcote, Benjamin, II. 359, 360.

Wiener, C, II. 335.

Wilkins, John, II. 370.

Wilkinson, J. G., II., 437.

Will, The, its freedom (see "Freedom"), Ari^totlr,

I. 172; Epicurus, 206, 208; corrupt, Tertullian,

304 ; free, Origen, 312, 318 ; and the passions,

Augustine, 342
;
in the philos. of Ibn Gebirol, 426;

doctrine of Albert the Great, 440
; dependent on the

understanding, Thomas Aquinas, 442, 451 ; Eck-

hart, 469; contrary doctr. of Duns Scotus, 453,

456, 457, and Occam, 464
; doctr. of John Buridan,

466 ; a mode of thought, Spinoza, II. 72 ; how de-

termined, Kant, 180, 182: the true noumenon, etc.,

Schopenhauer, 255, 261 seq. ;
defined by Herbart,

279 ; Trendelenburg on, 328 ;
in the doctrine of von

Hartmann, 336 ; distinguished from appetite by

Hooker, 351 ; Reid's doctrine of, 401 ; James Mill's,

426
;
J. Edwards

-

s, 444-5.

William of Auvergne, I. 433, 434, 460.

William of Champeaux, I. 372, 376, 377.

William of Conches, I. 387, 397, 398.

William of Occam, I. 372.

Willis, R., II. 441.

Wilson F., II. 440.

Wilson, W. D., II. 457.

Winkler, Benedict, II. 30.

Winslow, C. F., II. 441.

Winslow, Hubbard, II. 45S.

Wirth, J. U., II. 305.

Wixdom, Book of, I. 224.

Witherspoon, J., II. 457.

Wittstein, T., II. 311.

Wizenmann, Thomas, II. 200.

Wolff, Christian, definition of philosophy, I. 4
;

life

and philosophy, II. 93, 114, 116; influence on

Kant's earlier philosophy, 135.

Wollaston, William, II. 382.

World, The Soul of the, Plato's doctrine. 1. 123, 127 ;

not eternal, Plato, 123, 125 ; Stoic notions of, 194-

190 ;
infinite number of worlds, Epicurus, 207 ;

creation of, Philo, 231 ; eternal ab initio, Porphyry,

252; soul of the, Proclus, 258; created, Origen,

317 ; created with time, and limited, Augustine.

334, 342, 343, 344; without end, Nemesius, 347,
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