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ADVERTISEMENT.

The Preface to these Homilies is reserved until the

Publication of the whole is completed.

All that is necessary for the Editors to state here is, that

they are translated from the very admirable Edition, published

at Cambridge in 1839, by the Rev. Frederic Field, M.A.

Fellow of Trinity College in that University; and that for

the Translation they are indebted to the Rev. Sir George

Prevost, Bart. M.A. of Oriel College.
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77»e Written Word, an Accommodation to oiif^FraiUy

THSOLO:

HOMILIES
OF

S. JOHN CHRYSOSTOM,
ARCHBISHOP OF CONSTANTINOPLE,

ON THE GOSPEL ACCORDING TO

ST. MATTHEW.

HOMILY I.

It were indeed meet for us not at all to require the aid

of the written Word, but to exhibit a life so pure, that the

Grace of the Spirit should be instead of books to our souls,

and that as these are inscribed with ink, even so should our

hearts be with the Spirit. But, since we have utterly put

away from us this Grace, come, let us at any rate embrace

the second best course.

For that the former was better, God hath made manifest,

both by His words, and by His doings. Since unto Noah,

and unto Abraham, and unto his offspring, and unto Job,

and unto Moses too. He discoursed not by writings, but

Himself by Himself, finding their mind pure. But after the

whole people of the Hebrews had fallen into the very pit of

wickedness, then and thereafter was a written word, and

tables, and the admonition which is given by these.

And this one may perceive was the case, not of the Saints

in the Old Testament only, but also of those in the New.

For neither to the Apostles did God give any thing in

writing, but instead of written words He promised that He
would give them the grace of the Spirit: for He^, saith our 'S.John

Lord, shall bring all things to your remembrance. And that '

thou mayest learn that this was far better, hear what He

saith by the Prophet : / will make a new covenant with you,

putting my laws into their mind, and in their heart I will



2 Tlw cm of the Scrifiliiyes <t)i aggravatian of Sin.

\i(^Mu..icriU' them, aiul, they shall he all taught of God^. And
1. 1-4.

Paul too, pointing out the same superiority, said, that they

31,31— had roceivcd a law not in tables of stone, hut inJlesJiy tables

54'
n." of the heart ^.

Hcb. 8, But since in process of time they made shipwreck, some

s~John ^^'^^^ regard to doctrines, others as to life and manners, there

6, 45. was again need that they should be put in remembrance by

3^ 3.
* the written word.

[2.] Reflect then how great an evil it is, for us, who

ought to live so purely, as not even to need written words,

but to yield up our hearts, as books, to the Spirit; now that

we have lost that honour, and are come to have need of

these, to fail again in duly employing even this second

remedy. For if it be a blame to stand in need of written

words, and not to have brought down on ourselves the grace

of the Spirit ; consider how heavy the charge, of not choos-

ing to profit even after this assistance, but rather treating

what is written with neglect, as if it were cast forth without

purpose, and at random, and so bringing down upon our-

selves our punishment with increase.

But that no such effect may ensue, let us give strict heed

imto the things that are written; and let us leam how the

Old Ijaw was given on the one hand, how on the other the

New Covenant.

[3.] How then was that Law given in time past, and

when, and where .? After the destruction of the Egyptians,

in the wilderness, on Mount Sinai, when smoke and fire

were rising up out of the mountain, a trumpet sounding,

thunders and lightnings, and Moses entering into the very

depth of the cloud. But in the New Covenant not so,

—

neither in a wilderness, nor in a mountain, nor with smoke

and daikness and cloud and tempest; but at the beginning

of the day, in a house, while all were sitting together, with

great quietness, all took place. For to those, being more

unreasonable, and hard to guide, there was need of outward
'" auftM- pomp ', as of a wilderness, a mountain, a smoke, a sound of

TafTa-
ti*ii™pet, and the other like things : but they who were of a

»'«»• higher character, and submissive, and who hatl risen above

^ TMyT<i»mere corporeal imaginations^, required none of these. And
^a>/idTo»

jf ^^.Q^ -^^ ^j^gjj. (jase there was a sound, it was not for the



'File Laiv and the Gospel : Account of the latter Name. 3

sake of the Apostles, but for the Jews, who were present, on

whose account also the tongues of fire appeared. For if,

even after this, some said, fhei/ are Jilied uith new tvine^, ^ Acis2,

much more would they have said so, had they seen none of

these things.

And in the Old Testament, it was upon Moses' going up,

that God came down; but here, when our nature hath been

carried up into Heaven, or rather unto the Royal Throne,

then the Spirit makes His descent.

Now had the Spirit been an inferior being % the results

would not have been greater and more wonderful. For

indeed these Tables are far better, and the achievements

more illustrious. Since the Apostles came not down from a

mountain, as Moses, bearing monuments of stone in their

hands, but carrying about the Spirit in their mind, and

pouring forth a kind of treasure and fountain of doctrines

and of gifts and of all things that are good, so they went

every where around, and became, through that grace, living

books and laws. Thus they won over the three thousand,

thus theJive thousand^, thus the nations of the world; God,* Acts2,

by their tongue, discoursing with all that approached them. 44,

[4.] By Whom Matthew also being filled with the Spirit

wrote what he did write :—Matthew the Publican, for I am
not ashamed to name him by his trade, neither him nor the

others. For this in a very special way indicates both the

grace of the Spirit, and their virtue.

And He hath properly called His work by a name which sig-

nifies Good Tidings, Yea, for it was removal of punishment,

and remission of sins, and righteousness, and sanctijication,

and redemption, and adoption, and an inheritance of Heaven,

and a relationship unto the Son of God, which he came

declaring unto all; to enemies, to the perverse, to them that

were sitting in darkness. What then could ever be equal to

these Good Tidings ? God on earth, man in Heaven; and

all became mingled together. Angels joined the choirs of

men, men had fellowship with the Angels, and with the

other powers above : and one might see the long war brought

to an end, and reconciliation made between God and our

=* Alluding to the blasphemy of the St. Chrysostom.

Macedonians, so often referred to by

« 2



4 Cditsc of the Number of the Goapeh, and of

HoMii,. nature, the Devil brought to shame, daemons in flight, death
'

'''
destroyed, Paradise opened, the curse blotted out, sin put

out of the. way, error driven off, truth returning, the word of

godliness every where sown, and flourishing in its growth,

the polity of those above planted on the earth, those powers

in secure intercourse with us, and on earth angels continually

haunting, and hope abundant touching things to come.

Therefore he hath called the history Good Tidings, for-

asmuch as all other things surely are words only without

substance ; as, for instance, plenty of wealth, greatness of

power, kingdoms, and glories, and honours, and whatever

other things among men are accounted to be good: but

those which are published by the fishermen would be

legitimately and properly called Good Tidings : not only

as being sure and immoveable blessings, and beyond our

deserts, but also as being given to us with all facility.

For not by labouring and sweating, not by fatigue and

suffering, but merely as being beloved of God, we received

what we have received.

[5.] And why can it have been, that when there were so

many disciples, two write only from among the Apostles,

and two from among their followers r (For one that was a

disciple of Paul, and another of Peter, together with Matthew
and John, wrote the Gospels.) It was because they did

nothing for vain-glorj', but all things for use.

" What then.' Was not one P^vangelist sufficient to tell

a]l ?" One indeed was sufficient ; but if there be four that

write, not at the same times, nor in the same places, neither

after having met together, and conversed one with another,

and then they speak all things as it were out of one mouth,
this becomes a very great demonstration of the truth.

[6.] " But the contraiy," it may be said, " hath come to

pass, for in many places they are convicted of discordance."

Nay, this very thing is a very great evidence of their truth.

For if they had agreed in all things exactly even to time, and
place, and to the very words, none of our enemies would
have believed, but that they had met together, and had
written what they wrote by some human compact; because
such entire agreement as this cometh not of simplicity. But
now even that discordance which seems to exist in little



their real but not always apparoit Harmony. 5

matters delivers them from all suspicion, and speaks clearly

in behalf of the character of the writers.

But if there be any thing touching times or places, which

they have related differently, this nothing injures the truth

of what they have said. And these things too, so far as God
shall enable us, we will endeavour, as we proceed, to point

out ; requiring you, together with what we have mentioned,

to observe, that in the chief heads, those which constitute

our life and furnish out ' our doctrine, no where is any ' ffuyK^o-

of them found to have disagreed, no not ever so little.
'"'"'"

But what are these points ? Such as follow ; That God
became man, that He wrought miracles, that He was
crucified, that He was buried, that He rose again, that He
ascended, that He will judge, that He hath given command-
ments tending to salvation, that He hath brought in a law

not contrary to the Old Testament, that He is a Son, that

He is only-begotten, that He is a true Son, that He is of the

same substance with the Father, and as many things as are

like these ; for touching these we shall find that there is in

them a full agreement.

And if amongst the miracles they have not all of them

mentioned all, but one these, the other those, let not this

trouble thee. For if on the one hand one had spoken of

all, the number of the rest would have been superfluous;

and if again all had written fresh things, and different one

from another, the proof of their agreement would not have

been manifest. For this cause they have both treated of

many in common, and each of them hath also received and

declared something of his ovvn ; that, on the one hand, he

might not seem superfluous, and cast on the heap^ to no^-^e»«i»-

])urpose ; on the other, he might make our test of the truth l^xX
of their affirmations perfect.

[7.] Now Luke tells us also the cause wherefore he

proceeds to write; ^ tliat thou mayest hold, saith he, ///e^Lukei,

certainty of the tcords wherein thou hast been instructed ;

that is, that being continually reminded thou mayest hold to

the certainty'', and abide in certainty.

But as to John, he hath himself kept silence touching the

* 'AiT(pakiia., " certainty," seems to we say, " a thing is certain," then

be used here first ohjectiveli/, as when subjectively, as, " I am certain of it."



6 Occasions of writ iny the Gospels: especially S. Matthew's.

HoMiL. cause ;
yd, (as a tradition'' saith, which hath come down to

..'•'' ''i us from the first, even from the Fathers,) neither did he come

to write without purpose ; but forasmuch as it had been the

care of the three to dwell upon the account of the Dis-

pensation", and the doctrines of the Godhead were near

being left in silence, he, moved by Christ, then and not

till then set himself to compose his Gospel. And this is

manifest both from the history itself, and from the opening

of his Gospel. For he doth not begin like the rest from

beneath, but from above, from the same point, at which he

was aiming, and it was with a view to this that he composed

the whole book. And not in the beginning only, but through-

out all the Gospel, he is more lofty than the rest.

Of Matthew again it is said ^ that when those who from

amongst the Jews had believed came to him, and besought

him to leave to them in writing those same things, which he

had spoken to them by word, he also composed his Gospel

in the language of the Hebrews. And Mark too, in Egypt*,

is said to have done this self-same thing at the entreaty of

the disciples.

For this cause then Matthew, as writing to Hebrews,

sought to shew nothing more, than that He was from

Abraham, and David; but Luke, as discoursing to all in

general, traces up the account higher, going on even to

Adam. And the one begins with His generation, because

nothing was so soothing to the Jew, as to be told that

Christ was the offspring of Abraham and David : the other

doth not so, but mentions many other things, and then pro-

ceeds to the Genealogy.

*• So S. Iremeus, iii. 11. 1. " John, S. Iren. iii. 1. But S. Chrysostome
the Disciple of the Lord, purposing by seems to be quoting the words of some
the publication of a Gospel to take other writer besides these,

away the error which C'erinthus had *•' Or iu Rome, before the death of

sown among men, and long before him S. Peter, who approved the Gospel,
those who are called Nicolaitans .... So S. Clem. Alex, in Euseb. E. H. ii.

thus began the instruction of his Gospel: 15; S. Jer.de Vir. lilustr. c. 8. S.

Ill t/ie bet; inning, gf-r." See also S. Clem. Iren. iii. 1. seems rather to agree with
of Alex, in Euseb. E. H. vi. 14

;
S. Chrysostom. Perhaps they may be

S. Jerome, Pref. to ('om. on St. Malth. reconciled by supposing S. Mark's
•^ eUova/iiei, i. 6. our Lord's iissump- Gospel writteu at Rome and approved

tion »{' tlie Manhood. The word is so by St. Peter, but not published until

used continually by the Fathers. after his death, when S. Mark was in

d Euseb. E. H. iii. 24 ; S. Jer. de Egypt. See Massuet's note on the

Vir. HI. 3 ; Orig. in Matth. t. iii. 440

;

place in S. Irenseus : and Euseb. ii. 16.



Heretics involuntarUij bear Witness to the Trutli. 7

[8.] But the harmony between them we will establish,

both by the whole world, which hath received their state-

ments, and by the very enemies of the truth. For many
sects have had birth, since their time, holding opinions

opposed to their words; whereof some have received all

that they have said, while some have cut off from the rest

certain portions of their statements, and so retain them for

themselves \ But if there were any hostility in their state-

ments, neither would the sects, who maintain the contrary part,

have received all, but only so much as seemed to harmonize

with themselves ; nor would those, which have parted oiF a

portion, be utterly refuted by that portion ; so that the very

fragments ' cannot be hid, but declare aloud their connexion ' »«/«-

with the whole body. And like as, if thou shouldest takefj*^™

any part from the side of an animal, even in that part thou

wouldest find all the things out of which the whole is

composed;—nerves and veins, bones, arteries, and blood,

and a sample, as one might say, of the whole lump ;—so

likewise with regard to the Scriptures; in each portion of

what is there stated, one may see the connexion with the

whole clearly appearing. Whereas, if they were in discord,

neither could this have been pointed out, and the doctrine

itself had long since been brought to nought: for every

kinydom^, saith He, divided against itself shall MO^^Mat.

stand. But now even in this shines forth the might of]yj^^]."^3

the Spirit, namely, in that it prevailed on these men, en- 24.

gaged as they were in those things which are more ne-17.

cessary and very urgent, to take no hurt at all from these

little matters.

Now, where each one was abiding, when he wrote, it is

not right for us to affirm very positively.

But that they are not opposed to each other, this we will

endeavour to prove, throughout the whole work. And thou,

in accusing them of disagreement, art doing just the same,

f The Ariaiis, e.g. and kindred sects, O. T. and the Acts of the Apostles:

received all the Scriptures ; the Mar- in which latter the Montanists agreed

cionites, besides rejecting the O. T. with them. This was besides numerous
received only the Gospel of St. Luke, interpolations which they all alleged in

and ten of St. Paul's Epistles : out of the Books which they did receive. See

which, TertuUian refutes them at S, Aug. Ep. 237.

large. The Manichseans rejected the



8 Excellency of the Evangelists' Doctrine :

HoMiL. as if thou vvert to insist upon their using the same words,

—^—'- and forms of speech.

[9.] And I do not yet say, tliat those Ukewise who glory

greatly in Rhetoric and Philosophy, having many of them

written many books touching the same matters, have not

merely expressed themselves differently, but have even

spoken in opposition to one another
;

(for it is one thing to

speak differently, and another to speak at variance;) none

of these things do I say. Far be it from me to frame our

defence from the frenzy of those men, neither am I willing

out of falsehood to make recommendations for the truth.

But this I would be glad to enquire ; how were tlie

differing accounts believed ? how did they prevail ? how
was it, that, while saying opposite things, they were ad-

mired, were believed, were celebrated every where in the

world ?

And yet the witnesses of what they said were many, and

many too were the adversaries and enemies thereof. For

they did not write these things in one comer and bury

them, but every where, by sea and by land, they unfolded

them in the ears of all, and these things were read in the

presence of enemies, even as they are now, and none of

the things which they said offended any one. And very

naturally, for it was a divine power that pervaded all, and

made it to prosper with all men.

[10.] For if it had not been so, how could the publican,

and the fisherman, and the unlearned, have attained to such

Philosophy ? For things, which they that are without have

never been able to imagine, no not in a dream, are by these

men with great certainty both published and made con-

vincing, and not in their lives only, but even after death :

neither to two men, nor twenty men, nor an hundred, nor

a thousand, nor ten thousand, but to cities, nations, and

people, both to land and sea, in the land both of Greeks and

barbarians, both inhabited and desert; and all concerning

things far beyond our nature. For leaving the earth, all

their discourse is conceniing the things in heaven, while

I
they bring in unto us another principle of life, another

manner of living : both wealth and ])overty, freedom and

slavery, life and death, our world and our polity, all changed.



as compared with the Philosophers'. 9

Not like Plato, who composed that ridiculous Republic,

or Zeno, or if there be any one else that hath written

a polity, or hath framed laws. For indeed, touching all

these, it hath been made manifest by themselves, that an

evil spirit, and some cruel demon at war with our race,

a foe to modesty, and an enemy to good order, oversetting

all things, hath made his voice be heard in their soul.

When, for example, they make their women common to

all, and stripping virgins naked in the Palaestra, bring them

into the gaze of men; and when they establish secret

marriages, mingling all things together and confounding

them, and overturning the limits of nature, what else is

there to say ? For that these their sayings are all inven-

tions of devils, and contrary to nature, even nature herself

would testify, not tolerating what we have mentioned ; and

this, though they write not amidst persecutions, nor dangers,

nor fightings, but in all security and freedom, and deck it

out with many ornaments from many soiuces. But these

doctrines of the fishermen, chased as they were, scourged

and in jeopardy, both learned and unlearned, both bond and

free, both kings and private soldiers, both barbarians and

Greeks, have received with all good will.

[11.] And thou canst not say, that it was because these

things were trifling and low, that they were easily to be

received by all men: nay, for these doctrines are far

higher than those. For as to virginitv, they never imagined

even the name thereof so much as in a dream, nor yet of

voluntary poverty, nor of fasting, nor of any other of those

things that are high.

But they that are of our part not only exterminate lust,

they chastise not only the act, but even an unchaste look,

and insulting language, and disorderly laughter, and dress,

and gait, and clamour, and they carry on their exactness

even to the smallest things, and have filled the whole earth

with the plant of virginity. And touching God too, and the

things in heaven, they persuade men to be wise with such

knowledge as no one of those hath at any time been able so

much as to conceive in his mind. For how could they,

who made for gods images of beasts, and of monsters that

crawl on the earth, and of other things still more vile?
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HoMiL. Yet these high doctrines were both accepted and be-

lieved, and they flourish every day and increase ; but the

others have passed away, and perished, having disappeared

more easily than spiders' webs.

And very naturally, for they were daemons that published

these things; wherefore besides their uncleanncss, their

obscurity is great, and the labour they require greater. For

\\ hat could be more ridiculous than that " republic," in

which, besides what I have mentioned, the philosopher, when

he hath spent lines without number, that he may be able to

shew what justice is,hath ov^er and above this prolixity filled

his discourse with much indistinctness ? This, even if it did

contain any thing profitable, must needs be very useless for

the life of man. For if the husbandman and the smith, the

builder and the pilot, and every one who subsists by the

labour of his hands, is to leave his trade, and his honest

toils, and is to spend such and such a number of years in

order to learn what justice is ; before he has learnt he will often

times be absolutely destroyed by hunger, and perish because

of this justice, not having learnt any thing else useful to be

known, and having ended his life by a cruel death.

[1'2.] But our lessons are not such; rather Christ hath

taught us what is just, and what is seemly, and what is ex-

pedient, and all virtue in general, comprising it in ievf and

plain words: at one time saying, that on tuo commandments
> Mat. hang the Law and the Prophets^ ; that is to say, on the love

' ' of God and on the love of our neighbour: at another time,

Whatsoever ye icould that men should, do to you, do yc also

s Mat. to them ; for this is the Law and the Prophets^.

' And these things even to a labourer, and to a servant, and

to a widow woman, and to a very child, and to him that

appeareth to be exceedingly slow of understanding, are all

plain to comprehend and easy to learn. For the lessons of

the truth are like this ; and the actual result bears witness

thereto. All at least have learned what things they are to

do, and not learned only, but been emulous also of them

;

and not in the cities alone nor in the midst of the market

places, but also in the sununits of the mountains.

Yea, for there wilt thou see true wisdom abounding, and

choirs of Angels shining forth in a human body, and the



Rewards, Guides, M^ars of His Kiiujduni. 11

commonwealth of Heaven manifested here on earth. For a

commonwealth did these fishermen too write for us, not with

commands that it should be embraced from childhood, like

those others, nor making it a law that the virtuous man must

be so many years old, but addressing their discourse gene-

rally to every age. For those lessons are children's toys, but

these are the truth of things.

And as a place for this their commonwealth they have

assigned Heaven, and God they have brought in as the

Framer thereof, and as Lawgiver of the statutes there set ; as

indeed was their duty. And the rewards in their common-

wealth are not leaves of bay nor olive, nor an allowance of

meat in the public hall, nor statues of brass, these cold and

ordinary things, but a life which hath no end, and to become

children of God, to join the Angels' choir, and to stand by

the Royal Throne, and to be always with Christ. And the

popular guides of this commonwealth are publicans, and

fishermen, and tent-makers, not such as have lived for a

short time, but such as are now living for ever. Therefore

even after their death they may possibly do the greatest good

to the governed.

This Republic is at war not with men, but with devils, and

those incorporeal powers. Wherefore also their captain is

no one of men, nor of Angels, but God Himself. And the

armour too of these warriors suits the nature of the warfare,

for it is not formed of hides and steel, but of truth and of

righteousness, and faith, and all true love of wisdom,

[13.] Since then the aforesaid Republic is both the subject

on which this Book was written, and it is now proposed for

us to speak thereof, let us give careful heed to Matthew, dis-

coursing plainly concerning this : for what he saith is not his

own, but all Christ's, who hath made the laws of this city.

Let us give heed, I say, that we may be capable of enrol-

ment therein, and of shining forth among those that have

already become citizens thereof, and are awaiting those

incorruptible crowns. To many however this discourse

seems to be easy, while the prophetic writings are difficult.

But this again is the view of men who know not the depth

of the thoughts laid up therein. Wherefore I entreat you to
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HoMiL. follow us with much diligence, so as to enter into the very

.ij^L^ ocean of the things written, with Christ for our guide at this

our entering in.

But in order that the word may be the more easy to learn,

we pray and intreat you, as we have done also with respect

to the other Scriptures, to take up beforehand that portion of

the Scripture, which we may be going to explain, that your

reading may prepare the way for your understanding, (as also

'Acts 8, was the case with the eunuch^,) and so may greatly facilitate
28

our task.

[14.] And this because the questions are many and fre-

quent. See, for instance, at once in the beginning of his

Gospel, how many difficulties might be raised one after the

other. As first, wherefore the genealogy of Joseph is traced,

who was not Father of Christ .? Secondly, whence may it

be made manifest that He derives His origin from David,

while the forefathers of Mary, who bare Him, are not known,

for the Virgin's genealogy is not traced ? Thirdly, on what

account Joseph's genealogy is traced, when he had nothing

to do with the Birth ; while with regard to the Virgin, who
was the very Mother, it is not shewn of what fathers, or

grandfathers, or ancestors, she is s])rung.

And along with these things, this is also worth enquiry,

wherefore it can be, that, when tracing the genealogy through

the men, he hath mentioned women also ; and why since he

determined upon doing this, he yet did not mention them all,

but passing over the more eminent, such as Sarah, Rebecca,

and as many as are like them, he hath brought forward only

them that are famed for some bad thing; as, for instance, if

any was a harlot, or an adulteress, or a mother by an unlaw-

ful marriaj^e, if any was a stranger or barbarian. For he

hath made mention of the wife of Uriah, and of Thamar, and

of llahab, and of Ruth, of whom one was of a strange race,

another an harlot, another was defiled by her near kinsman,

and with him not in the form of marriage, but by a stolen

intercourse, when she had put on herself the mask of an
harlot; and touching the wife of Uriah no one is ignorant, by
reason of ihc notoriety of the crime. And yet the Evangelist

liath passed by all the rest, and inserted in the genealogy
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these alone. Whereas, if women were to be mentioned, all

ought to be so; if not all but some, then those famed in the

way of virtue, not for evil deeds.

See you how much care is required of us straightway in

the first beginning .? and yet the beginning seems to be

plainer than the rest ; to many perhaps even superfluous, as

being a mere numbering of names.

After this, another point again is worth enquiry ; wherefore

he hath omitted three kings. For if, because they were

exceeding ungodly, he therefore passed by their names in

silence, neither should he have mentioned the others, that

were like them.

And this again is another question ; why, after having

spoken of fourteen generations, he hath not in the third

division maintained the number.

And wherefore Luke hath made mention of other names,

and not only not all of them the same, but also many
more of them, while Matthew hath both fewer and different,

though he too hath ended with Joseph, with whom Luke

likewise concluded.

Ye see how much wakeful attention is needed on our part,

not only for explanation, but even that we may learn what

things we have to explain. For neither is this a little matter,

to be able to find out the difficulties ; there being also this

other hard point, how Elizabeth, who was of the Levitical

tribe, was kinswoman to Mary.

[15,] But that we may not overload your memory, by

stringing many things together, here let us stay our dis-

course for a time. For it is enough for you in order that ye

be thoroughly roused, that you learn the questions only.

But if yc long for^ their solution also, this again depends '«e««

on yourselves, before we speak. For if I see you thoroughly

awakened, and longing to learn, I will endeavour to add

the solution also ; but if gaping, and not attending, I will

conceal both the difficulties, and their solution, in obedience

to a Divine Law. For, saith YiQ,^give not the holy things '^Ms.t.

to the dogs, neither cast ye your pearls before swine, lest '

they trample them under their feet.

But who is he that tramples them under foot ? He that
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HoMiL. cloth not account these things precious, and venerable.

-——And who, it may be asked, is so wretched as not to esteem

these things venerable, and more precious than all ? He who

doth not bestow on them so much leisure, as on the harlot

women in the theatres of Satan. For there the multitude

pass the whole day, and give up not a few of tlieir domestic

concerns for the sake of this unseasonable employment, and

they retain with exactness, whatever they have heard, and

this though it be to the injury of their souls, that they keep

it. But here, where God is speaking, they will not bear to

tarry even a little time.

Therefore, let me warn you, we have nothing in common
with Heaven, but our citizenship goes no further than

words. And yet because of this, God hath threatened even

Hell, not in order to cast us therein, but that He might

persuade us to flee this grievous tyranny. But we do the

opposite, and run each day the way that leads thither, and

while God is commanding us not only to hear, but also to

do what He saith, we do not submit so much as to hearken.

When then, I pray thee, are we to do what is commanded,

and to put our hand to the works, if we do not endure so

much as to hear the words that relate to them, but are

impatient and restless about the time we stay here, although

it be exceedingly short .?

[16.] And besides, when we are talking of indifferent

matters, if we see those that are in company do not attend,

we call what they do an insult ; but do we consider that we
are provoking God, if, while He is discoursing of such

things as these, we despise what is said, and look another

way ?

Why, he that is grown old, and hath travelled over much
country, reports to us with all exactness the number of

stadia, and the situations of cities, their plans, and their

harbours and markets ; but we ourselves know not even how
far we are from the City that is in Heaven. For surely we
should have endeavoured to shorten the space, had we
known the distance. That city being not only as far from

us as Heaven is from the earth, but even much farther, if

we be negligent ; like as, on the other hand, if we do our

best, even in one instant we shall come to the gates thereof.
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For not by local space, but by moral disposition, are these

distances defined.

But thou knowest exactly the affairs of the world, as well

new as old, and such too as are quite ancient; thou caiist

number the Princes under whom thou hast served in time

l^ast, and the ruler of the games, and them that gained the

prize, and the leaders of armies, matters that are of no con-

cern to thee ; but who hath become ruler in this city, the

first or the second or the third, and for how long, each of

them ; and what each hath accomplished, and brought to

pass, thou hast not imagined even as in a dream. And the

laws that are set in this city thou wilt not endure to hear,

nor attend to them, even when others tell thee of them.

How then, I pray thee, dost thou expect to obtain the

blessings that are promised, when thou dost not even attend

to what is said ?

[17.] But though never before, now, at any rate, let us do

this. Yea, for we are on the point of entering into a city

(if God permit) of gold, and more precious than any gold.

Let us then mark her foundations, her gates consisting of

sapphires and pearls; for indeed we have in Matthew an

excellent guide. For through his gate we shall now enter

in, and much diligence is required on our part. For should

He see any one not attentive, He casts him out of the

city.

Yes, for the city is most kingly and glorious ; not as the

cities with us, divided into a market-place, and the royal

courts ; for there all is the court of the King. Let us open

therefore the gates of our mind, let us open our ears, and

with great trembling, when on the point of setting foot on

the threshold, let us worship the King that is therein. For

indeed the first approach hath power straightway to con-

found the beholder.

For the present we find the gales closed; but when we see

them thrown open, (for this is the solution of the difficulties,)

then we shall perceive the greatness of the splendor within.

For there also, leading thee with the eyes of the Spirit, is

one who offers to shew thee all, even this Publican ; where

the King sitteth, and who of His host stand by Him ; where

are the Angels, where the Archangels ; and what place is set
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HoMiL. apart for the new citizens in this city, and what kind of
I. 17.

way it is that leads tliither, and what manner of portion they

have received, who first were citizens therein, and those

next after them, and such as followed these. And how
many are the orders of those Tribes, how. many those of the

Senate, how many the distinctions of dignity.

Let us not therefore with noise or tumult enter in, but

with a mystical silence.

For if in a theatre, when a great silence hath been made,

then the letters of the king are read, much more in this city

must all be composed, and stand with soul and car erect.

For it is not the letters of any earthly master, but of the

Lord of Angels, which are on the point of being read.

If we would order ourselves on this wise, the grace itself of

the Spirit will lead us in great perfection, and we shall arrive

at the very Royal Throne, and attain to all the good things,

by the grace and love towards man of our Lord Jesus Christ,

to Whom be glory and might, together with the Father and

the Holy Ghost, now and always, even for ever and ever.

Amen.
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HOMILY II.

Matt. i. 1.

The book of the generation of Jesus Christ, the Son of David,

the Son of Abraham.

Do ye indeed remember the charge, wliich we lately made Ma.tt.

you, entreating you to hearken unto all the things that are —'—-^

said with all silence, and mystical quietness ? For we are to-

day to set foot within the holy vestibule, wherefore I have

also put you in mind of the charge.

Since, if the Jews, when they were to approach ' a mountain ' Heb.

that burned, andfire, anil blackness, and darkness, and tern-
'

pest;—or rather when they were not so much as to approach,

but both to see and to hear these tilings fi-om afar;—were com-

manded for three days before to abstain from their wives, and

to wash their garments, and were in trembling and fear, both

themselves and Moses with them ; much more we, when we

are to hearken to such words, and are not to stand far from a

smoking mountain, but to enter into Heaven itself, ought to

shew forth a greater self-denial ; not washing our garments,

but wiping clean the robe of our soul, and ridding ourselves

of all mixture with worldly things. For it is not blackness

that ye shall see, nor smoke, nor tempest, but the King

Himself sitting on the throne of that unspeakable Glory, and

Angels, and Archangels standing by Him, and the tribes of

the Saints, with those interminable myriads.

For such is the city of God, having '^ the Church 0/2 Heb.

thefirst-born, the Spirits of the just, the general assembly 0/23' 44'

the Angels, the blood of sprinkling, whereby all are knit into

one, and Heaven hath received the tilings of earth, and earth

c
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HoMiL. the things of Heaven, and that peace hath come which was

i_l{. of old longed for both by Angels and by Saints.

Herein standeth the trophy of the cross, glorious, and

conspicuous, the spoils won by Christ, the first-fruits of our

nature, the booty of our King ; all these, I say, we shall out

of the Gospels know perfectly. If thou follow in becoming

quietness, we shall be able to lead thee about every where,

and to shew where death is set forth cnicified, and where sin

is hanged up, and where are the many and wondrous offerings

from tliis war, from this battle.

Thou shalt see likewise the tyrant here bound, and the

multitude of the captives following, and the citadel from

which that unholy demon overran all tilings in time past.

Thou ^alt see the hiding places, and the dens of the robber,

broken up now, and laid open, for even there also was our

King present ^

But be not thou weary, beloved, for if any one were

describmg a visible war, and trophies, and victoiies, wouldest

thou feel no satiety at all ; nay, thou wouldest not prefer

either drink or moat to this history. But if that kind of nar-

rative be welcome, much more this. For consider what a thing

it is to hear, how on the one side God from Heaven, aiising

' ^ '''*^- out of the Royal Thrones, leaped down ' mito the earth, and

even unto Hell itself, and stood in the battle array ; and how

the Devil on the other hand set himself in ai'ray against Him ;

or rather not against God imveiled, but God hidden in man's

nature.

And what is man'ellous, thou wilt see Death destroyed by

death, and curse extinguished by curse, and the dominion of

the Devil put down by those very things whereby he did

prevail. Let us therefore rouse ourselves thoroughly, and

let us not sleep, for lo, I see the gates opening to us ; but

let us enter in with all seemly order, and with trembling,

setting foot straightway within the vestibule itself.

[2.] But what is this vestibule ? The book ofthe generation

of Jesus Christ, Son of David, Son of Abraham.

» See 1 S. Pet. 3. 19, 20; 4. 6; S. 551. B; Tert. de Anim. 7; S. Greg.
Iron. 4. 45 ; 3. 23; 4. 39, 56, 66; 5. Naz. Or. 42. p. 693. Ed. Morell; and
.{1

; Orig. in Joan. t. ii. 30; contr. others cited by Cotelerius on S. Hermas,
Cels. ii. 43; in Roin. lib. 6. 1. t. iv. iii. 16.

I
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*' What sayest thou ? Didst thou not promise to discourse of Matt.

the Only-begotten Son of God, and dost thou make mention —'—^

of David, a man born after a thousand generations, and say

that he is both Father and Ancestor?" Stay, seek not to learn

all at once, but gently and by little and little. Why, it is in

the vestibule that thou art standing, by the very porch ; why
then dost thou hasten towai'ds the inner shrine } As yet thou

hast not well marked all without. For neither for a while do

I declare unto thee that other generation : or rather not even

this which cometh after, for it is unutterable, and unspeak-

able. And before me the Prophet Esaias hath told thee

this ; where when proclaiming His passion, and His great

care for the world, and admiring who He was, and what He
became, and whither He descended, he cried out loud and

clear, saying thus, W/io shall declare His generation ^? ' Isaiah

It is not then of that we are now to speak, but of this

beneath, this which took place on earth, which was amongst

ten thousand witnesses. And concerning this again we will

I'elate in such wise as it may be possible for us, having

received the grace of the Spirit. For not even this may any

one set forth altogether ])lainly, forasmuch as tliis too is most

awful. Think not, therefore, it is of small things thou art

hearing, when thou hearest of this Birth, but rouse up thy

mind, and straightway tremble, being told that God hath come

upon earth. For so marvellous was this, and beyond ex-

pectation, that because of these things the very angels formed

a choir, and in behalf of the world offered up their praise for

them, and the prophets from the first were amazed at tliis,

that He was seen upon earth, and conversed nith r«cw ^. ^Baruch

Yea, for it is far beyond all thought to hear that God the
'

Unspeakable'', the Unutterable, the Incomprehensible, and

He that is equal to the Father, hath passed through a

Virgin's womb, and hath vouchsafed to be born of a woman,

and to have Abraham and David for forefathers. But

why do I say Abraham and David \ For what is even more

amazing, there are those women, whom we hav(^ lately

mentioned.

[3.] Hearing these things, arise, and surmise nothing low :

•» Or Unapproachable, k-x^iaira, according to some Msfi. Savii.

c 2
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HoMiL.but even beeau.se of lliis veiy thing most of all shouldest

3 5. thou marvel, that being Son of the Unoriginate God, and His

true Son, He sufrcred Himself to be ealled also Son of

David, that He might make thee Son of God. He suffered

a slave to be father to Him, that He might make the Lord

Father to thee a slave.

Seest thou at once from the beginning of what nature are

the Gospels ? If thou doubt concerning the things that

pertain to thee, from what belongs to Him believe these also.

For it is far more difficult, judging by human reason, for

God to become man, than for a man to be declared a Son of

God. AMien therefore thou art told that the Son of God
is Son of David and of Abraham, doubt not any more, that

thou too, the son of Adam, shalt be son of God. For

not at random, nor in vain did He abase Himself so greatly,

only He was minded to exalt us. Thus He was bom after

the flesh, that thou mightest be bom after the Spirit ; He
was bom of a woman, that thou mightest cease to be the son

of a woman.

Wherefore the birth was two-fold, both made like imto

us, and also smijassing ours. For to be bom of a woman
indeed was our lot, but to he born not of blood, nor of the will

•John i,ofJlesh, nor of man, but of the Holy Ghost ^, was to pro-

claim beforehand the birth surpassing us, the birth to come,

which He was about freely to give us of the Spirit. And
every thing else too was like this. Thus His Baptism also

was of the same kind, for it partook of the old, and it

partook also of the new. To be baptized by the Prophet

marked the old, but the coming down of the Spirit shadowed

out the new. And like as though any one were to place

himself in the space between any two persons that were

standing apart, and stretching forth both his hands were

to lay hold on cither side, and tie them together ; even

so hath He done, joining the Old Covenant with the

New, God's nature with man's, the things that are His

with ours.

2 irrca. Sccst thou tlic flasliiug brightness- of the city, with how
great a splendour it hath dazzled thee from the very begin-

ning ? how it hath straightway shewn the King in thine

own fonn ; as though in a camp ? For neither there doth the
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king always appear bearing his proper dignity, but laying Matt.

aside the puiple and the diadem, he often disguises himself—'—^

in the garb of a common soldier. But there it is, lest by

being known he should draw the enemy upon himself; but here

on the contrary, lest, if He were known. He should cause the

Enemy to fly from the conflict with Him, and lest He
should confound all His own people : for His purpose was to

save, not to dismay.

[4.] For this reason he hath also straightway called Him
by this title, naming Him Jesus. For this name, Jesus,

is not Greek, but in the Hebrew language it is thus called

Jesus; which is, when interpreted into the Greek tongue,

A Saviour. And He is called a Saviour, from His saving

His people.

Seest thou how he hath given wings to the hearer, at

once speaking things familiar, and at the same time by

these indicating to us things beyond all hope ? I mean that

both these names were well known to the Jews. For,

because the things that were to happen were beyond ex-

pectation, the types even of the names went before, in order

that from the very first all the unsettling power of novelty

might be taken away. Thus he is called Jesus, who after

Moses brought the people into the land of promise. Hast

thou seen the type } Behold the truth. That led into the

land of promise, This into heaven, and to the good things in

the heavens ; that, after Moses was dead. This after the Law

had ceased ; that as a Leader, Tliis as a King.

However, lest having heard the word Jesus, thou shouldest

by reason of the identity of the name be perplexed, he hath

added, Jesus Christ, Son of David. But that other was not

of Da\id, but of another tribe.

[5.] But wherefore doth he call it a book of the Genera-

tion of Jesus Christ^; while yet this book hath not the birth ' Gen.

only, but the whole Dispensation .? Because this is the sum '

of the whole dispensation, and is made an origin and root

of all om- blessings. As then Moses calleth it the Book of

heaxen and earth, although he hath not discoursed of heaven

and earth only, but also of all tilings that are in the midst

thereof; so also tliis man hath named his book from that

which is the sum of all the great things done. For that
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HoMiL.vvliich tc'cins with astonislinient, and is beyond liopc and

g 7 all expectation, is that God should become man. But this

having come to ])ass, all afterwards follows in reasonable

consequence.

[().] But wherefore did he not say, " the Son of Abraham,"

and then " the Son of David V It is not, as some suppose,

that he means to jiroceed upward from the lower point, since

then he would have done the same as Luke, but now he

doth the contraiy. AVhy then hath he made mention of

David } The man was in the mouths of all, both from liis

distinction, and from the time, for he had not been so veiy

long since dead, like Abraham. And though God made

promises to both, yet the one, as old, was passed over in

silence, wliile the other, as fresh and recent, was repeated

of all. Themselves, for instance, say. Doth not Christ come

of the seed of David, and out of Bethlehem, the town where

* John I David was^y And no man called Him Son of Abraham,
' but all Son of Da%dd; and that because this last was more

in the recollection of all, both on accoimt of the time, as

I have already said, and because of his royalty. On this

principle again all the kings whom they had in honour after

his time were named from him, both by the people them-

2 Ezek. selves and by God. For both Ezekiel ^ and other Prophets

24'. 37 besides speak of David as coming and rising again ; not

24. 25. meaning him that was dead, but them who were enuilating

9. HoJ. his virtue. And to Hezekiah He saith, / will defend this

'h^/. citif, for Mine oun sake and for My servant David's sake^.

19,34. And to Solomon too He said, that for David's sake He

1 1 n"^ ^'^^^^ ^^^^ ^^^ kingdom during his lifetime ''. For great was
12. 13. the glory of the man, both with God and with men.

On accoimt of this he makes the beginning at once from

him, who was more known, and then runs up to his father

;

accounting it superfluous, as fai- as regards the Jews, to cany

the genealogy higher up. For these were principally the

persons held in admiration ; the one as a Prophet and a

King, the other as a Patriarch and a Prophet.

[7.] " But whence is it manifest that He is of David V one

may say. For if He was not sprung of a man, but from

a woman only, and the Virgin hath not her genealogy traced,

how shall we know that Ho was of David's race.'' Thus,
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there are two things enquired ; both why His Mother's Matt.

genealogy is not recited, and wherefore it can be that
'

Josejih is mentioned by them, who hath no part in the

birth: since the latter seems to be superfluous, and the

former a defect.

Of which then is it necessary to speak first ? How the

Virgin is of David. How then shall we know that she is of

David ? Hearken unto God, telling Gabriel to go unto

a Virgin betrothed to a mail, [whose name ivas Joseph,)

of the house and lineage ofDavid '. Wliat now wouldest thou ' Luke

have plainer than this, when thou hast heard that the Virgin '

was of the house and lineage of David ^

Hence it is evident that Joseph also was of the same.

Yes, for there was a law, which bade that it should not

be lawful to take a wife from any other stock, but from the

same tribe. And the Patriarch Jacob also foretold that He
should arise out of the tribe of Judah, saying on this wise

:

the?'e shall not fail a ruler out of Judah, nor a governor out

of his loins, until He comefor whom it is appointed, and He
is the expectation of the Gentiles ".

" Well ; this prophecy doth indeed make it clear that He
was of the tribe of Judah, but not also that He was of the

family of David. Was there then in the tribe of Judah one

family only, even that of David, or were there not also many
others ? And might it not happen for one to be of the tribe

of Judah, but not also of the family of Da^id ?"

Nay, lest thou shouldest say this, the Evangelist hath

removed this suspicion of thine, by saying, that He was of

the house and lineage of David.

And if thou wish to learn this from another reason besides,

neither shall we be at a loss for another proof. For not only

was it not allowed to take a wife out of another tribe, but

not even from another lineage, that is, from another kindi'ed.

So that if either we connect with the Virgin the words, of

the house and lineage of David, what hath been said stands

good; or if with Joseph, by that fact this also is proved.

For if Joseph was of the house and lineage of David, he

° Gen. 49, 10. from LXX. Our translation preserving the Hebrew wonl
renders it, " until Shiloh come."
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HoMii. would not have taken his wife from another than that

7 9. whence he himself was sprung.

" What then," one may say, " if he transgressed the law ?"

Why, for this cause he hath by anticipation testified that

Joseph was righteous, on purpose that thou mightest not

say this, but having been told his virtue, mightest be sure

also, that he would not have transgressed the law. For he

who was so benevolent, and fiee from passion, as not to

wish, even when urged by suspicion, to attempt inflicting

punishment on the Virgin, how should he have transgressed

the law for lust ? he that shewed wisdom and self-restraint

beyond the law, (for to put her away, and that privily, was

to act with self-restraint beyond the law,) how should he

have done any thing contrary to the law ; and this when
there was no cause to urge him ?

[8.] Now that the Virgin was of the race of David, is

indeed from these things evident ; but wherefore he gave not

her genealogy, but Joseph's, requires explanation. For what

cause was it then ? It was not the law among the Jews

that the genealogy of women should be traced. In order

then that he might keep the custom, and not seem to be
' -TTcc^tt.- making alterations ' from the beginning, and yet might make
^agaT

j.|^^ Virgin known to us, for this cause he hath passed over

her ancestors in silence, and traced the genealogy of Joseph.

For if he had done this with respect to the Virgin, he would

have seemed to be introducing novelties ; and if he had

passed over Joseph in silence, we should not have known the

Virgin's forefathers. In order therefore that we might leara,

touching Mary, who she was, and of what origin, and that

the laws might remain undisturbed, he hath traced the

genealogy of her espoused husband, and shewn him to be

of the house of David. For when this hath been clearly

proved, that other fact is demonstrated with it, namely, that

tlic Virgin likewise is spmng from thence, by reason that tliis

righteous man, even as I have already said, would not have

endured to take a wife from another race.

There is also another reason, which one might mention, of

a more mystical nature, because of which the Virgin's fore-

fathers were passed over in silence ; but this it were not
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seasonable now to declare, because so much has been already Matt.

said"*. -^-li:-

[9.] Wherefore let us stay at this point oiu- discourse

concerning the questions, and in the meanwliile let us retain

with accuracy what hath been revealed to us ; as, for instance,

why he mentioned David first ; wherefore he called the book,

a book of the generation ; on what account he said, of Jesus

Christ; how the Birth is common and not common ; whence

it was that Mary was shewn to be fi'om David ; and wherefore

Joseph's genealogy is traced, while her ancestors are passed

over in silence.

For if ye retain these things, ye will the more encourage

us with respect to what is to come ; but if ye reject and cast

them fi'om yom* mind, we shall be the more backward as to

the rest. Just as no husbandman would care to pay attention

to a soil which had destroyed the former seed.

Wherefore I entreat you to revolve these things. For from

taking thought concerning such matters, there springs in

the soul some great good, tending unto salvation. For by

these meditations we shall be able to please God Himself;

and our mouths will be pure from insults, and filthy talking,

and reviling, while they are exercising themselves m spiritual

sayings ; and we shall be formidable to the Devils, while

arming our tongue with such words ; and we shall draw unto

ourselves God's gi*ace the more, and it will render our

eye more piercing. For indeed both eyes and mouth and

hearing He set in us to this intent, that all our members may
serve Him, that we may speak His words, and do His deeds,

that we may sing unto Him continual Hymns, that we may
offer up sacrifices of thanksgiving ^, and by these may ' tlxa-

thoroughly purify our consciences.
ei»-T(as

For as a body will be more in health, when enjoying the

benefits of a pure air, even so will a soul be more endued

with practical wisdom, when nourished in such exercises

as these. Seest thou not even the eyes of the body, that

when they abide in smoke, they are always weeping; but when

they are in clear air, and in a meadow, and in fountains and

gardens, they become more quicksighted and more healthy ?

(• See Horn. iii. S. 1.
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HoMiL. Like this is the soul's eye also, for should it feed in the

9 10 meadow of spiritual oracles, it will be clear and piercing,

>Ps.i02, and quick of sight ; but should it depart into the smoke

1 XX °^ *^^ thing's of this life, it will wee]) without end, and wail

both now and hereafter. For indeed the things of this life

are like smoke. On this account also one hath said, My
days^ have failed like smoke K He indeed was referring

to their shortness of duration, and to their imsubstantial

nature, but I would say that we should take what is said,

not in this sense alone, but also as to their turbid cha-

racter.

For nothing doth so hurt and dim the eye of the soul,

as the crowd of worldly anxieties, and the swarm of desires.

For these are the wood that feedeth this smoke. And as fire,

when it lays hold of any damp and saturated fuel, kindles

much smoke; so likewise this desire, so vehement and

burning, when it lays hold of a soul that is (so to speak)

damp and dissolute, produces also in its way abundance of

smoke. For this cause there is need of the dew of the Spirit,

and of that air, that it may extinguish the fire, and scatter

the smoke, and give wings to our thoughts. For it cannot,

it cannot be that one weighed down with so great evils

should soar up to heaven ; it is well if being without

impediment we can cleave our way thither ; or rather

it is not possible even so, unless we obtain the wing of the

Spirit.

Now if there be need both of an unencumbered mind,

and of spiritual Grace, that we may mount up to that

height ; what if there be none of these things, but we draw
to ourselves whatever is opposite to them, even a Satanical

weight ? how shall we be able to soar upwai'ds, when dragged

down by so gieat a load ? For indeed, should any one

attempt to weigh our words as it were in just balances

;

in ten thousand talents of worldly talk he will scarcely find

an hundred pence of spiiitual words, or rather, I should say,

not even ten farthings. Is it not then a disgi'ace, and an
extreme mockery, tliat if we have a servant, we make nse of

him for the most part in things necessary, but being possessed

•• Rather, havefailed, LXX.
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of a tongue, we do not deal with oiu" member so well even Matt.

as with a slave, but on the contraiy make use of it for —^-1-

things unprofitable, and mere makeweights ? And would it were

only for makeweights : but now it is for what are contraiy

and hurtful and in no respect advantageous to us. For

if the things that we spoke were profitable to us, they would

assuredly be also pleasing to God. But as it is, whatever

the Devil may suggest, we speak it all, now laughing, and

now speaking wittily; now cursing and insulting, and now
swearing, lying, and taking false oaths; now murmuring,

and now making vain babbhngs, and talking trifles more

than old wives ; uttering all things that are of no concern

to us.

For, tell me, who of you that stand here, if he were re-

quired, could repeat one Psalm, or any other portion of the

Divine Scriptm-es } There is not one.

And it is not this only that is the grievous thing, but that

while ye are become so backward with respect to things

spiritual, yet in regard of what belongs to Satan, ye ai'e more

vehement than fire. Thus should any one be minded to

ask of you songs of Devils and impure effeminate melodies,

he will find many that know these perfectly, and repeat them

with much pleasure.

[10.] But what is the answer to these chai'ges ? " I am
not," you will say, " one of the monks, but I have both

a wife and children, and the care of a household." Why,
this is what hath ruined all, your supposing that the reading

of the Di\dne Scriptm'es appertains to those only, when ye

need it much more than they. For they that dwell in the

world, and each day receive wounds, these have most need

of medicines. So that it is far worse than not readmg, to

account the thing even " superfluous :" for these are the

words of diabolical invention. Hear ye not Paul saying,

that all these things are written for our admonition^? ^
^'°'"*

And thou, if thou hadst to take up a Gospel, wouldest

not choose to do so with hands unwashed; but the things

that are laid up within it, dost thou not think to be highly

necessary.? It is because of this, that all things are turned

upside down.

For if thou wouldest leani how great is the profit of the
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HoMiL. Scriptures, examine thyself, what thou becomest by hearing

10 11. Psalms, and what by listenhig to a song of Satan; and how
thou art disposed when staying in a Church, and how when

sitting in a Theatre; and thou wilt see that great is the

difieronce between this soul and that, although both be one.

Therefore Paul said, Evil conununications corrupt yood
' 1 c:or. wamiers^. For tliis cause we have need continually of those
16 33.

songs, which serve as charms from the Spirit. Yes, for this

it is whereby we excel the in'ational creatures, since mth

respect to all other things, we are even exceeduigly inferior

to them.

This is a soul's food, this its ornament, this its secmity

;

even as not to hear is famine and wasting; for / will give

Mem, saitli He, not a famine of bread, nor a thirst of water,
a Amos })i(f afamine of hearing the tvord of tlte Lord^.

What then can be more wTetched ? when the veiy evil,

which God threatens in the way of punishment, this thou

art dra^^'ing upon thine head of thine own accord, bringing

into thy soul a sort of grievous famine, and making it the

feeblest thing in the world ? For it is its nature both to be

wasted and to be saved by words. Yea, this leads it on

to anger ; and the same kind of thing again makes it meek

:

a filthy expression is wont to kindle it to lust, and it is

ti'ained to temperance by speech fidl of gravity.

But if a word merely have such great power, tell me, how
is it thou dost despise the Scriptures ? And if an admonition

can do such great things, far more when the admonitions

are with the Spirit. Yes, for a word from the Dinne Scrip-

tures, made to sound in the ear, doth more than fire soften

the hiirdened soul, and renders it fit for all good things.

[11.] In this way too did Paid, when he had found the

Corinthians jnili'ed up and inflamed, comi)ose them, and

make them more considerate. For they were priding them-

selves on those verj' things, touching which they ought to

have been ashamed, and to have hid their face. But after

they had received the letter, hear the change in them, of

which the Teacher himself hath borne witness for them,

saying on this wise : for this very thing, that ye sorrowed

after a godly sort, what carefulness it wrought in you,

yen, what clearing of yourselves, yea, trhat indignation,



Holy Reading, a Help to Repentance. 29

yea, what zeal, yea, what revenge^. In this way do we Matt.

bring to order servants and children, wives, and fiiends, and '
^'

make our enemies inends. 7 ^
In this way the great men too, they that were dear to

God, became better. Da^id for instance, after his sin, when
he had had the benefit of certain words, then it was that lie came
unto that most excellent repentance ; and the Apostles also

by this mean became what they did become, and drew

after them the whole world.

" And what is the profit," one may say, " when any one

hears, but doeth not what is said ?" No little will the profit

be even fioni hearing. For he will go on to condemn himself,

and to gi'oan inwardly, and will come in time also to do the

things that are spoken of. But he that doth not even know
that he hath sinned, when will he cease from his negligence "i

when will he condemn himself?

Let us not therefore despise the hearing of the Divine

Scriptures. For this is of Satan's devising ; not suffering us

to see the treasure, lest we should gain the riches. There-

fore he saith that the hearing the Divine laws is nothing,

lest he should see us from the hearing acqiuiing the

practice also.

Knowing then this his evil art, let us fortify ourselves

against him on all sides, that being fenced with this armour,

we may both abide unconquered om-selves, and smite him

on the head : and thus, having crowned ourselves with the

glorious wreaths of \'ictory, we may attain unto the good

things to come, by the grace and love towards man of our

Lord Jesus Christ, to Whom be glory and might for ever

and ever. Amen.
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HOMILY III.

Matt. i. 1.

T7ie book of the generation ofJesus Christ, the Son ofDavids

the Son of Abraham.

HoMiL. Behold a tliiid cliscouise, and we have not yet,made an
^^^' end of the prefatory matter. It was not then for nought that

I said, It is the nature of these thoughts to have a great

depth.

Come then, let us speak to-day what remains. Wliat is it

then that is now required ? Why Joseph's genealog\' is ti'aced,

who liad no pait in the birth. And one cause we have

mentioned aheady ; but it is necessary to mention hkewise

the other, that which is more mystical and secret than the

first. What then is this.'' He would not that it should be

manifest to the Jews, at the time of the Birth, that Christ

was bom of a Vhgin.

Nay, be not tioubled at the strangeness of the saying.

For it is no statement of mine, but of om- fathers, wonderftil

and illustiious men *. For if He disguised many things from

* St. Ignatius ad Ephes. xix. init. tjT, I mean Ignatius, the next Bishop

Ka) t'Xa^s* tov af-y^oira nu a'laiyoi •reurou of Antioch after the blessed Peter, him
S Tu.p6it'ia. "Manias xa) i tokitoi a.vr'^f, who fought with wild beasts in the per-

i/iaiut Ka) Savaros rou Ku^/ov r^'ia fivr- seeution at Rome, ' Now the Virginity

Ti)g<« *«awj'Sf , aV/m »w i(rw;^/a ©lou iTja- of Mary was kept in secret from the

xtn- " Now the Virginity of Mary, Prince of this world.' It was con-

and her delivery, was kept in secret cealed because of Joseph, because of

from the Prince of this world, as was her espousals, because she was sup-

also the Lord's Death ; three most no- posed to have a husband. For, had
table mysteries, yet done in secret of she had no spouse or supposed husband,

God." And Origen, 6th Homily on St. it could not have been concealed from

Luke, says, " It hath been well written the Prince of this world. For presently

in one of the Epistles of a certain Mar- the thought would have silently oc-
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the first, calling Himself Son of Man, and hath not every Matt.

where clearly unfolded to us even His equality with the —'—^

Father; why dost thou wonder at His haA-ing for a time

disguised this also, taking order as He was for a certain gi*eat

and manellous purpose ?

But what kind of marvel ? it may be asked. That the

Virgin should be presei-ved, and delivered fi-om evil sus-

picion. For if this had been discovered by the Jews from

the beginning, they would have stoned the Virgin, making

the report a handle for mischief; and would have con- ' *a*»t;f-

demned her for adultery. For if in regard to the other
''*''"^**

matters, for which they had frequent precedents hkewise

in the old Dispensation, they were quite shameless in their

obstinacy, (for so, because He had cast out devils, they

called Him possessed ; and because He healed on the

Sabbath Day, they supposed Him to be an adversary of

God; and yet oftentimes even before this had the Sabbath

been broken,) what would they not have said, if this had

been told them } Especially as they had all time before

this on their side, in that it never had produced any such

thing. For if after so many miracles they still called Him
Son of Joseph, how before the miracles would they have

believed that He was born of a Virgin ?

It is then for this reason that both Joseph has his gene-

alog^' traced, and the Virgin betrothed to him. For if even

he, who was both a just and wondrous man, required many
things, in order that he should receive that which had come

to pass; an angel, and the vision in dreams, and the testi-

mony fi-om the Prophets ; how could the Jews, being both dull

curved to the Evil One,' How is she with the same effect. And in answer to the

child, who knoweth not a man ? This objection, How the Devils which were
conception must be divine, it must be from time to time cast out knew Him
something higher than human nature.' to be the Son of God, he suggests that

On the contrary, our Saviour had pur- it might be owing to their inferiority

posed that the Devil should be ignorant in malice and mischief: according to

of His (Economy and Incarnation : for the rule among men, that the worse

which cause He both in His birth con- they are, the less they can know of

cealed the same, and commanded His Christ.

Disciples afterwards that they should See also a supposed Homily of St.

not make Him known. Also when Basil's, Dc Christi generatione, Ed.

tempted by the Devil in person, He Ben. ii. 598. c ; and S. Jerome on

no where owned Himself Son of God." S. Matt. I, 18.

Origen then quotes I Cor. ii. 6—8, to
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32 Reserve practised in teaching the Incarnation.

HoMiL.and depraved, and ol" so unfriendly spiiit towaids Him, have

2^3 admitted tliis idea into tlieir minds. For the strangeness and
—''

novelty thereof would be sm'e greatly to disturb them, and

the fact that they had never so much as heard of such a

thing having happened in the times of their forefathers. For

as the man who was once persuaded that He is Son of God,

would after that have no cause to doubt concerning this too

;

so he who was accounting Him to be a deceiver and an

adversary of God, how could he but have been yet more

offended by tliis, and have been led on imto the opposite

notion ? For tliis cause neither do the Apostles at the first

duectly say this, but wliile of His resmiection they dis-

course much and often, (forasmuch as of tliis there were

examples in the times before, although not such as this ;) that

He was bom of a Vh'giii they do not say always : nay, not

even His Mother herself ventm*ed to utter tliis. See, for

instance, what saith the Vii"gin even to Himself: Behold,

' Luke Thyfather and I have sought TJiee^. For if this suspicion

had been entertained, neither would He any longer have

been accounted to be a Son of Da^'id, and tliis opinion not

being held, many other e^^ls besides would have arisen. For

this cause neither do the Angels say these things to all, but

to Maiy only, and Joseph ; but when sliemng to the

shepherds the glad tidings of that which was come to

pass, they no longer added this.

[2.] But why is it, that haWng mentioned Abraham, and

having said, that he begat Isaac, and Isaac, Jacob ; and not

having made any mention of liis brother ; when he is come to

Jacob, he remembers both Judah, and his brethren ? Now
there aie some that say, it was because of the penerseness of

Esau, and of the rest that came before. But I should not

say this; for if it were so, how is it that he a little after

mentions such women } It being out of conti'aries, in this

])lace, that His gloiy is manifested ; not by having gi-eat

forefathers, but low and of little account. For to the lofty

One it is a gi'eat glory to be able to abase Himself exceed-

ingly. Wherefore then did He not mention them .'' Because

Saracens, and Ishmaelites, and Ai-abians, and as many as are

sprung from those ancestors, have nothing in common with

the race of the Israelites. For this cause tlien he passes over
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those in silence, and hastens on to His forefathers, and those Matt,

of tlie Jewish people. Wherefore he saith, And Jacob begat—'—^

Judas and his brethren. For at this point the race of the

Jews begins to have its peculiar mark.

[3.] And Judas begat Pliares and Zara of Thamar.y-3.
" What doest thou, O man, putting us in remembrance of

a history' that contains an unlawful intercourse ?" But why
is this said ? Since, if we were recounting the race of a mere

man, one might naturally have been silent touching these

things ; but if of God Incarnate, so far from being silent, one

ought to make a glory of them, shewing forth His tender

care, and His power. Yea, it was for tliis cause He came,

not to escape our disgi'aces, but to bear them away. There-

fore as He is the more admired, in that He not only died,

but was even crucified, (though the thing be opprobrious,

yet the more oj^probrious, the more doth it shew Him
full of love to man,) so hkewise may we speak touching

His birth ; it is not only because He took flesh upon

Him, and became man, that we justly stand amazed at Him,

but because He vouchsafed to have also such kinsfolk,

being in no respect ashamed of our evils. And this He was

proclaiming from the very beginnings of His Birth, that He
is ashamed of none of those things that belong to us ; while

He teaches us also hereby, never to hide our face at our

forefathers' wickedness, but to seek after one thing alone,

even vntue. For such a man, though he have an alien for

his ancestor, though he have a mother who is a prostitute,

or what you will, can take no hurt thereby. For if the whore-

monger himself, being changed, is nothing disgraced by his

former life, much more will the wickedness of his ancestry

have no power to bring to shame him that is sprung of an

harlot or an adulteress, if he be virtuous.

But he did these things not only to instruct us, but also to

bring down the haughtiness of the Jews. For since they,

negligent about virtue in their own souls, were parading the

name of Abraham, thinking they had for a plea their fore-

fathers' ^irtue ; he shews from the very beginning that it is not

in these things men ought to gloiy, but in their o^vn good deeds.

Besides this, he is establishing another point also, to shew

that all are under sin, even their forefathers themselves. At

D
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34 jy/int nolle Birth is fo a Christian.

HoMii,. least their Patriarch and namesake is shewn to have com-

mitted no small sin, for Thamar stands against him, to

accuse his whoredom. And David too had Solomon by

the wife whom he corrupted. But if by the great ones

the Law was not fuliilled, much more by the less. And if

it was not fulfilled, all have sinned, and Christ's coming

is become necessary.

For this cause he made mention also of the twelve Patriarchs,

by this again bringing down their pride at the noble birth of

their fathers. Because many of these also were born ofwomen

that were slaves; but nevertheless the difference of the parents

did not make a difference in the children. For all were equally

both Patriarchs and heads of tribes. For this is the pre-

cedence of the Church, this the prerogative of the nobility that

is among us, taking its type from the beginning. So that

whether thou be bond, or free, thou hast from thence nothing,

more nor less ; but the question is all about one thing only,

namely, the mind, and the disposition of the soul.

[4.] But besides what we have said, there is another cause

also, wherefore he hath mentioned even this history ; for to be

sure, Zara's name was not cast at random on that of Phares.

(For indeed it was irrelevant, and superfluous, when he had

mentioned Phares, from whom he was to trace Christ's

genealogy, to mention Zai'a also.) Wherefore then did he

mention him ? When Thamar was on the point of giving

birtli to them, the pangs having come upon her, Zara put
'Gen. forth his hand first'. Then the midwife, when she saw
38 27.

' *

this, in order that the first should be known, bound his

hand with scarlet; but the child, when he was bound, drew

in his hand, and when lie had drawn it in, Phares came forth

fii'st, and then Zara. The midwife when she saw this said,

MlIy was the hechje broken ap for tliee^?

Seest thou the dark expression of mysteries } For it was

not without purjiose that these things were recorded for us

:

since neither was it worth oiu* study to learn, what it might

be that the midwife said ; nor worth a narrative to know,

that he who came out second, put forth his hand fii-st.

What then is the mvstcrious lesson^.? First, from the name
Ki\iiyf/.a..

•> Our marginal translation is, " Wherefore hast thou made this breach against

theeP" Gen. 38, 29.
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of the child we learn what is enquired, for Phares is " a Matt.
• T "

division," and " a breach." And moreover from the thing —l^
itself, which took place ; for it was not in the order of

nature, that having thrust out his hand, he should draw

it in again when bound ; these things neither belonged

to a movement directed by reason, nor did they take place in

the way of natural consequence. For after the hand had

found its way out, that another child should come forth

before, was perhaps not unnatural ; but that he should draw

it back, and give a passage for another, was no longer

after the manner of children at the birth, but the Grace of

God was present with the children, ordering these things,

and sketching out for us by them a sort of image of the

things that were to come.

What then } Some of those who have examined these

thin;a,s accurately say, that these children are a type of

the two nations*^. And so in order that thou mightest

learn that the polity of the latter people shone forth

previously to the origin of the former, the child that hath

the hand stretched forth, doth not shew itself entire, but

draws even it in again ; and after his brother had glided

•= i. e. The Jewish and the Christian.

Compare the 62 Homily on Genesis,

t. i. 478. ed. Sav. " Zara, being inter-

preted, is ' the East.' And that these

things did not take place at random,
but were a Type of what was to come,

the facts themselves indicate. For that

which happened was not in the order of

nature. For how was it possible, when
the hand had been bound with the scarlet

thread, for it to be again drawn back

to afford passage to him who came
after, had there not been some divine

power which before ordained these

things, and as in a kind of shadow
drew out this figure ; that at first and

from the beginning Zara (that is, the

East, which is the Type of the Church)
began to increase, and after it had
made a little progress and then retired,

the observance of the Law, represented

by Phares, came in : and after prevail-

ing a long time, on a second advance
of Zara, who had before retired, made
room on the contrary for the Church; I

mean, the whole Jewish Polity did so.

" Perhaps however it is necessary

now to state the matter more briefly and
clearly. There was a beginning, like

the putting forth of Zara's hand, in

Abel, Enoch, Noah, Melchisedek,
Abraham, making extreme account of

what might please God. Afterwards,

when they had grown into a multitude,

and had heaped on themselves heavy
burthens of sin, and needed the benefit

of some slight consolation, the Law was
given as a kind of shadow, not as taking

away sins, but as declaring and making
them manifest: that as imperfect chil-

dren living on milk they might be

capable of attaining full age. But
when even thus they failed of profiting,

yea, kept mingling themselves up again

with their sins, all the while that the

Law was pointing out the greatness of

the same, He came Who is our com-
mon Lord, and freely bestowed on

mankind this present spiritual Polity,

full of all virtue, whereof Zara was to

stand as a type. For this cause the

Evangelist also hath mentioned Tha-
mar and her children, saying, ' Judas
begat Phares and Zarah of Thamar.'

"

Compare also S. Cyr. of Alex. 6 lib.

in Gen. t. i. 20Led."Aubert ; Theod. in

Gen. qu. 9G ; S. Aug. in Ps. (31. t. iv.

442. D.

D 'i



36 Mystiail Menniiuj of Ruth's History.

HoMiL. forth whole, tlieii he too appears entire. And this took

l—i\ phice also with regard to the two nations. I mean, that

after the Polity of the Church had been manifested in the

times of Abraham, and then had been withdrawn in the

midst of its course, the Jewish people came, and the Legal

Polity, and then the new people appeared entire with their

own laws. Wherefore also the midwife saith, IF//// wds the

hedge broken up for thee ? because the Law coming in had

broken in upon the freedom of the Polity. For indeed the

Scrijiture is ever wont to call the Law a hedge ; as the Prophet

saith ; Tlion hnst broken down her hedfje, so that rill they

' Ps. 80, which pass by the way do pluck off her grapes ^
: and, /

hare set a hedge about if^: and Paul, Haring broken doivn

the middle wall of the hedge''. But others say, that the

saying, JVhy was the hedge broken up for thee? was spoken

touching the new people: for this at its coming put down the

Law.

[5,] Seest thou that it was not for few nor small causes,

that he brought to our remembrance the whole history con-

cerning Judah ? For this end he hath mentioned Ruth also

and Rahab, the one an alien, the other an harlot, that thou

mayest learn that He came to do away with all our ills.

For He hath come as a Physician, not as a Judge. There-

fore in like manner as those of old took harlots for wives,

even so God too espoused unto Himself the nature which had

2 Hosea played the harlot: and this also Prophets^ from the begin-

^'.^^^p^'ning declare to have taken place with respect to the Syna-

23, 4. s.gogue. But that spouse was ungrateful towards Him who
had been an Husband to her, whereas, the Church, when
once delivered from the evils received from our fathers,

continued to embrace the Bridegi'oom.

See, for instance, what befel Ruth, how like it is to the

things which belong to us. For she was both of a strange

race, and reduced to the utmost ]joverty, yet Booz when
he saw her neither despised her poverty, nor abhoiTed

her mean birth ; as Christ having received the Church,
being both an alien and in nuich })overty, took her to be

<l Is. 5, 2. where the marginal trans- • Eph. 2, 14. where this word is
lation is, He made a wall about it : the translated " partition."
word hedge occuis verse 5.
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partaker of the great blessings. But even as Ruth, if she Matt.

had not before left her father, and renounced household and -'—^—

race, country and kindred, would not have attained unto this

alliance ; so the Church too, having forsaken the customs

which men had received from their fathers, then, and not

before, became lovely to the Bridegroom. Of this therefore

the Prophet discourses unto her, and saith. Forget thy people,

and thy father''n house, so shall the King have pleasure in

thii heautu^. This Ruth did too, and because of this she 'p- 45,
'' ^ ... 11. 12.

became a mother of kings, even as the Church did likewise.

For of her David himself sprung. So then to shame them

by all these things, and to prevail on them not to be high-

minded, he hath both composed the genealogy, and brought

forward these women. Yes, for this last, through those who

intervened, was parent to the great King, and of these

David is not ashamed. For it cannot, nay, it cannot be that

a man should be good or bad, obscure or glorious, cither by

the virtue or by the vice of his forefathers; but if one

must say somewhat even paradoxical, he shines forth the

more, who not being of worthy ancestors, has yet become

excellent.

[6.] Let no one therefore be highminded on account of

these matters, but let him consider the forefathers of the

Lord, and put away all his haughtiness, and let good actions

be liis pride ; or rather, not even these. For thus it was that

the Pharisee came to be inferior to the Publican. Thus, if

thou wouldest shew thy good work to be great, have no high

thought, and thou hast proved it so much the greater. Make

account that thou hast done nothing, and then thou hast done

all. For if, being sinners, when we account ourselves to be

what we are, we become righteous, as indeed the Publican did

;

how much more, when being righteous we account ourselves to

be sinners. Since if out of sinners men are made righteous

by a lowly mind, (although this were not to be lowly-minded

but to be right-minded ;) if then to be right-minded avails so

much in the case of sinners, consider what will not lowliness

of mind do with respect to righteous men.

Do not then mar thy laboiu's, nor cast away from thee the

fruits of thy toils, neither run thou in vain, making frustrate

all thy labours after the many courses thou hast run. Nay,



38 We nuAst foryet uiir oun good Acliona.

Hdmil. lor thy Lord knows thy good works better than thou dost.

l—s. Though thou give but a cup of cold water, not even this

doth He overtook; though thou contribute but a farthing,

though tliou shouldest utter a sigh only, He receives it all with

great favour, and is mmdful thereof, and assigns for it great

rewards.

But wherefore dost thou search out thine o^nl doings, and

bring them out before us continually ? Knowest thou not,

that if thou pniise thyself, God will no more praise thee ?

even as if thou bewail thyself, He will not cease proclaiming

thee before all. For it is not at all His will that thy labours

should be disparaged. Why do I say, disparaged? Nay,

He is doing and contriving all things, so that even for little

He may crown thee ; and He goes about seeking excuses,

whereby thou niayest be delivered from hell. For this cause,

though thou shouldest work but the eleventh hovu* of the day,

He gives thy wages entire ; and though thou afford no ground

' Ezek. of salvation. He saith^, I do it for mine own sake, that my
3G 22

' name be not profaned: though thou shouldest sigh only,

though thou shovddest only weep, all these things He quickly

catches hold of, for an occasion of saving thee.

Let us not therefore lift up ourselves, but let us declare

ourselves unprofitable, that we may become profitable. For

if thou call thyself approved, thou art become unprofitable,

though thou wert approved ; but if useless, thou ait become

profitable, even though thou wert reprobate.

[7.] Wherefore it is necessary to forget our good actions.

" Yet how is it possible," one may say, " not to know these

things with which we are well acquainted ?" How sayestthou ?

Offending thy Lord perpetually, thou livest delicately, and
laughest, and dost not so much as know that thou hast sinned,

but hast consigned idl to oblivion ; and of thy good actions

canst thou not ]mt away the memory } And yet fear is a stronger

kind of thing. But we do the very contrary ; on the one

hand, whilst each day we are offending, we do not so much
as put it before our mind ; on the other, if we give a little

money to a poor person, this we arc ever revobing. This

kind of conduct comes of utter madness, and it is a very great

-T»«<rt;x-loss to him who so makes his reckoning^. For the secure
xtyovTOf

gto^.^.^Q^sf, of good works is to forget our good works. And
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as with regard to raiment and gold, when we expose Matt.

them in a market-place, we attract many illmeaning per '—^

sous; but if we put them by at home and hide them, we
shall deposit them all in secm'ity : even so with respect

to our good deeds ; if we are continually keeping them in

memory, we provoke the Lord, we arm the enemy, we invite

him to steal them away; but if no one know of them, besides

Him Who alone ought to know, they will lie in safety.

Be not therefore for ever parading them, lest some one

should take them away. As was the case with the Pharisee, for

bearing them about upon his lips; whence also the Devil

caught them away. And yet it was with thanksgiving he

made mention of them, and referred the whole to God.

But not even did this suffice Him. For it is not thanksgiving,

to revile others, to be vain-glorious before many, to exalt

one's self against them that have offended. Rather, if thou art

giving thanks to God, be content with Him only, and publish

it not unto men, neither condemn thy neighbom- ; for this is

not thanksgiving. Wouldest thou learn words of thanks-

giving? hearken unto the Three Children, saying \ We have^ Song

sinned, ive have transgressed. Thou art righteous, O Lord, xhree

in all that thou hast done unto us, because thou hast hrouqht ^^^'^-
' dren, v.

all things upon us by a truejudgment. For to confess ^ one's 6. 8. 4.

own sins, this is to give thanks with confession' unto God:

a kind of thing which implies one to be guilty of numberless

offences, yet not to have the due penalty exacted. This man
most of all is the giver of thanks.

[8.] Let us beware therefore of saying any thing about

ourselves, for this renders us both odious with men, and

abominable to God. For this i-eason, the greater the good

works we do, the less let us say of ourselves ; this being the

way to reap the greatest glory both with men, and with God.

Or rather, not only glory fi'om God, but a rewai'd, yea, a

great recompense. Demand not therefore a reward that thou

mayest receive a reward. Confess thyself to be saved by

grace, that He may profess Himself a debtor to thee ; and

not for thy good works only, but also for such rightness of

mind. For when we do good works, we have Him debtor

' iftiXsyi'v ofitXtyeuvrx. There seems an allusion to the two meanings of
•' coiilitcor" and the iiindred words.
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HoMiL.lbr our good works only; but when wo do not so mucli as

^^9 think we have done any good work, then also for this

~~^
disposition itself; and more for this, than for the other things:

so that this is equivalent to onr good works. For should

this be absent, neither will they appear great. For in the

' Luke same way, we too, when we have servants', do then most

^'' ^" approve them, when after having performed all their service

with good will, they do not think they have done any thing

great. Wherefore, ifthou wouldest make thy good deeds great,

do not think them to be great, and then they will be great.

It was in this way that the centurion also said, / am not

fit that Thou shoiddest enter under my roof; because of this,

2M:it.s,he became worthy, and was marvelled at^ above all Jews.

On this wise again Paul saith, / am not meet to be called an
3 1 Cot. ^pQgfigS . "because of this he became even first of all. So

Mark likewise John: lajn not meet to loose the latchet of His shoe*;

Luke ? ^^ecause of this he was thefriend of the Bridegroom, and the

ifi.Johnhand which he affirmed to be unworthy to touch His shoes,

oyj^'

'
"''

this did Christ draw unto His own head^ So Peter too said,

* Luke Depart from me, for I am a sinful man ^ ; because of this

' * he became a foundation of the Church.

For nothing is so acceptable to God, as to number one's self

with the last. This is a first principle of all practical wisdom.

For he that is humbled, and bruised in heart, vrill not be vain-

glorious, will not be wrathful, will not envy his neighbour,

will not harbour any other passion. For neither when a

hand is bruised, though we strive ten thousand times, shall

we be able to lift H up on high. If therefore we wore thus

to bruise our heart likewise, though it were sliiTcd by ten

thousand swelling passions, it could not be lifted up, no,

not ever so little. For if a man, by mourning for things per-

taining to this life, drives out all the diseases of his soul,

much more will he, who mourns for sins, enjoy the blessing of

self-restraint.

B Alluding to S. Matthew 3, 14.15; TertuUian, de Bapt. 7. " As soon as

and to the custom of the ancient Church we are come out of the water, we are

of adding Imposition of Hands for the anointed with the consecrated oil. .Then
gift of the strengthening Spirit imnie- we receive Imposition of Hands, sum-
diately on Baptism, if the Bishop were moning and inviting the Holy Spirit in

present. See Bingham, xii. l.I. and the way of solemn Benediction."

the writers quoted by him, especially
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[9.] "But who," one may say, "will be able thus to bruise Matt.

his own heart?" Listen to David, who became illustrious

—

'—^

chiefly because of this, and see the contrition of his soul.

How after ten thousand good works, and when he was on the

point of being deprived of country, and home, and life itself,

at the very season of his calamity, seeing a vile and outcast com-

mon soldier trample on the turn of his fortunes^ and revile him ; ' i<rift-

so far from reviling him again, he utterly forbad one of his
."'"'^"-

captains, who was desirous to have slain him, saying, Let him ""'^^

alone, for the Lord hath hidden Mm'^''' And again, when the ^2 Sam.

Priests desired to carry about the Ark of God with him, he '

did not permit it ; but what doth he say '' ? Let me set it doion

in the Temple, and if God deliver me from, the dangers that

are before me, I shall see the beauty thereof; but if He say

to me, I have no delight in thee, behold, here am I, let Him
do to me as seemeth good unto Him. And that which was

done with regard to Saul, again and again, even oftenthnes,

what excellence of self-restraint doth it not shew? Yea, for

he even surpassed the old law, and came near to the Aposto-

lic injunctions. For this cause he bore with contentedness

all that came from the Lord's hands ; not contending against

what befel him, but aiming at one object alone, namely, in

every thing to obey, and follow the laws set by Him. And
when after so many noble deeds on his part, he saw the

tyrant, the parricide, the murderer of his own brother, that

injurious, that frenzied one, possessing in his stead his own
kingdom, not even so was he offended. But "if this please

God," saith he, " that I should be chased, and wander, and

flee, and that he should be in honour, I acquiesce, and accept

it, and do thank God for His many afflictions." Not like many
of the shameless and impudent ones, who when they have

not done, no not the least part of his good works, yet if they see

any in prosperity, and themselves enduring a little discourage-

ment, ruin their own souls by ten thousand blas])hemies.

But David was not such an one ; rather he shewed forth all

modesty^. Wherefore also God said*, / have found David,^ '"'"•

the son of Jesse, a man after mine own heart, ^ Acts
i;{, 22.

h Or, " C carry back the ark of God T.ord,&c." Benedict, and Savil. 2 Sam. ^3 \a'
into the city, and put it in its place : 15, 25. 26.

'

if I shall find favour in the eyes of the
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HoMiL. Such a spirit us this let us too acquire, and whatever we

(). may suffer, we shall bear it easily, and before the Kingdom,

we shall reap here the gain accruing from lowliness of

mind. Thus learn^ saith lie, of Me^ for I am meek and
' Matt, lowly in heart, and ye shall find rest unto your sonls^.

' ' Therefore in order that we may enjoy rest both here and

hereafter, let us with great diligence implant in our soids the

mother of all things that are good, I mean, Humility. For

thus we shall be enabled both to pass over the sea of this

life without waves, and to end our voyage in that calm

harbour ; by the grace and love towards man of our Lord

Jesus Christ, to Whom be glory and might for ever and ever.

Amen.



Difficulties in ChrisCs Genealogy. 43

HOMILY IV.

Matt. i. 17.

So all the generations from Abraham to David are fourteen

generations, andfrom David until the carrying away into

Babylon are fourteen generations, andfrom the carrying

away into Babylon unto Christ arefourteen generations.

He hath divided all the generations into three portions, to Matt.

indicate that not even when their fonn of government was ^" ^^'

changed, did they become better, bnt alike under an aris-

tocracy, and under a king, and under an oligarchy, they

were in the same evil ways, and whether popular leaders, or

priests, or kings controlled them, it was no advantage to

them in the way of virtue.

But wherefore hath he in the middle portion passed over

three kings, and in the last, having set down twelve genera-

tions, affirmed them to be fourteen } The former question I

leave for you to examine " ; for neither is it needful for me to

explain all things to you, lest ye should grow indolent : but

the second we will explain. To me then he seems in this

place to be putting in the place of a generation, both the

time of the Captivity, and Christ Himself, by every means

connecting Him with us. And full well doth he put us in

mind of that Captivity, making it manifest, that not even

when they went down thither, did they become more sober-

minded ; in order that from every thing His coming may
be shewn to be necessary.

" Why then," one may say, " doth not Mark do this, nor

trace Christ's genealogy, but utter every thing briefly ?"

It seems to me that Matthew was before the rest in entering

on the subject, (wherefore he both sets down the genealogy

* See S. Jerome in loc.



44 Use of Miracles: Accuiinl of llicir Cessalion.

lloMiL. with exactness, and stops at those tilings which require it:)

/_^3 but that Mark came after liim, wliich is why he took a short

course, as putting his hand to what had been already spoken

and made manifest.

How is it then that Luke not only traces the genealogy,

but doth it through a greater number? As was natural,

Matthew having led the way, he seeks to teach us somewhat

in addition to former statements. And each too in like man-

ner imitated his master; the one Paul, who flows fuller than

any river; the other Peter, who studies brevity.

[2.] And what may be the reason that Matthew said not

at the beginning, in the same way as the Prophet, " the

vision which I saw%" and "the word which came unto me?"

Because he was writing unto men well disposed, and exceed-

ingly attentive to him. For both the miracles that were done

cried aloud, and they who received the word were exceeding

faithful. But in the case of the Prophets, there were neither

so many miracles to proclaim them ; and besides, the tribe of

the false prophets, no small one, was riotously breaking in upon

them : to whom the people of the Jews gave even more heed.

This kind of opening therefore was necessary in their case.

And if ever miracles were done, they were done for the

aliens' sake, to increase the number of the proselytes ; and

for manifestation of God's power, if haply their enemies having

taken them captives, fancied they prevailed, because their

own gods were mighty : like as in Egypt, out of which no

' Kxod. small mixed mtiltihide^ went up ; and, after that, in Babylon,

Je'r. 50 ^vhat befel touching the furnace and the dreams. And
^"- miracles were wrought also, when they were b}' themselves in

the wilderness ; as also in our case : for among us too, when

we had just come out of error, many wonderful works were

shewn forth ; Init allerwards they stayed, when in all countries

tnie Religion had taken root.

And what took place at a later period were few and at intervals

;

for exam])le, when the sun stood still in its course, and started

l)ack in the opposite direction. And this one may see to have

occurred in our case also. For so even in our generation, in

the instance of him who surpassed all in ungodliness, I mean

.lulian, many strange things happened. Thus when the Jews

were attempting to raise up again the temple at Jerusalem,
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fire burst out from the foundations, and utterly hindered them Matt.

all; and when both his Treasurer^, and his uncle and name- ^' ^^'

sake, made the sacred vessels the subject of their open

insolence, the one was ealen loith worms, and gave up the

ghost \ the other burst asunder in the midst. Moreover, ' Acts

the fountains failing'', when sacrifices were made there, and j^'jg^'

the entrance of the famine into the cities together with the

Emperor himself, was a very great sign. For it is usual with

God to do such things ; when evils are multiplied, and He
sees His own people aflflicted, and their adversaries greatly

intoxicated with their dominion over them, then to display

His own power ; which he did also in Persia with respect to

the Jews.

[3.] Wherefore, that he was not acting without an object,

or by chance, when he distributed Christ's forefathers into

three portions, is plain from what hath been said. And mark
too, whence he begins, and where he ends. From Abraham to

David ; from David to the captivity of Babylon ; from this

unto Christ Himself For both at the beginning he put the

two in close succession, David and Abraham, and also in

summing up he mentions both in the same way. And this,

because, as I have already said, it was to them that the pro-

mises were made.

But why can it be, that as he mentioned the captivity of

Babylon, he did not mention also the descent into Egypt.?

Because they had ceased to be any longer afraid of the

Egyptians, but the Babylonians they dreaded still. And the

one thing was ancient, but the other fresh, and had taken

place of late. And to the one they were carried down for

* " The Tyrant commanded the sa- from his mouth. ..until he also wasted
cred vessels to be delivered up to the away." Theodoret. E. H. iii. 8, 9. ed.

Imperial Treasury.. Into the Temple of Schulze. See also Sozom. E. H. v. 8
;

God then," at Antioch, " there entered, S. Chrys. Orat. in Babylam. t. v. p. 246,
along with Julian the Prefect of the sub fin. where he says that Felix
East, Felix the Stew ard of the Imperial " burst asunder."

Treasures. .And they say that Julian *> He mentions this miracle too with
grievously insulted the Sacred Table, the former ones, Honi. in Ps. ex. t. 1.

and when Euzoius" (the Arian Bishop) 738 ; and in his first Hom. on St. Paul,
" endeavoured to prevent him, he gave t. 8. 44. " The fountains among us,

him a blow on the temple. .Julian how- whose current is stronger than the ri-

ever presently fell into a grievous dis- vers, shrank suddenly and started back,
ease, and had his bowels wasted with (a thing which never had occurred to

a kind of mortification. ..and so came them before,) upon the Emperor's at-

to an end of his life. Felix also for his tempting to defile the place with sacri-

part being afflicted with a scourge from fices and libations."

God, had to vomit blood night and day



4G ^^'^if/ ff>e Generations are nvmbered.

H 'MIL. no sins, but to tlie otlicr, transgressions were the cause of

3_5 their being removed.

And also with regard to the very names, if any one were to

attem]5t to translate their etymologies, even thence would he

derive great matter of divine speculation', and such as is of

great importance with regard to the New Testament : as, for

instance, from Abraham's name, from Jacob's, from Solomon's,

from Zorobabel's. For it was not without purpose that these

names were given them. But lest we should seem to be

wearisome by running out a great length, let us pass these

things by, and proceed to what is urgent.

[4.] Having then mentioned all His forefathers, and ending

with Joseph, he did not stop at this, but added, Joseph the

husband of Mary ; intimating that it was for her sake he

traced his genealogy also. Then, lest when thou hast heard

of the husband of 3Iary, thou shouldest suppose that Christ

was born after the common law of nature, mark, how he sets

it right by that which follows. " Thou hast heard," saith he,

" of an husband, thou hast heard of a mother, thou hast

heard a name assigned to the child, therefore heai* the manner
' V. 18. too of the birth. The birth of Jesus Christ was on this wise'^.''^

" Of what kind of birth art thou telling me, I pray thee r since

thou hast already mentioned His ancestors .f"' " I still wish to

tell thee the manner also of His birth." Seest thou, how he

wakens uj) the heai'er ? For as though he were about to speak of

something unusual, he promises to tell also the manner thereof.

And observe a most admirable order in the things he hath

mentioned. For he did not proceed directly to the birth, but

puts us in mind first, how many generations he was from Abra-

ham, how many from David, and from the captivity of Baby-

lon ; and thus he sets the careful hearer upon considering

the times, to shew that this is the Christ who was preached

by the Prophets. For when thou hast numbered the genera-

tions, and hast learnt by the time that this is He, thou wilt

readily receive likewise the miracle which took place in His

birth. Tlius, being about to tell of a certain gi'cat thing. His

birth of a Virgin, he first shadows over the statement, until

he hath numbered the generations, by speaking of an

'' hu^'ia^: the allegorical or mystical A. Ed. Morell. See also in the Catena
sense. See Suicer on the word; and Aurea, from St. Jerome, the interpreta-

S. Just. Mart. Cohort, ad Graec. p. 29. tionofthe names in our Lord's genealogr.
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husband of Mary; or rather he doth even put in short space ^ Matt.

the naiTation of the birth itself, and then proceeds to number
j

also the years, reminding the hearer, that this is He, o{^,^,u

Whom the Patriarch Jacob had said. He should then at

length come, when the Jewish rulers had come to an end ; of

Whom the Prophet Daniel had proclaimed beforehand, that

He should come after those many weeks. And if any one,

counting the years spoken of to Daniel by the Angel in a

number of weeks, would trace down the time from the build-

ing of the city to His birth, by reckoning he will perceive the

one to agree with the other ''.

[5.] How then was He born, I pray thee ? When as His

mother Mary was espoused"^: He saith not " Virgin," but^v. 18.

merely " Mother ;" so that his account is easy to be received.

And so having beforehand prepared the hearer to look for

some ordinary piece of information, and by tliis laying hold

of him, after all he amazes him by adding the marvellous

fact, saying, Before they came together, she was found with

child of the Holy Qhost. He saith not, " before she was

brought to the bridegroom's house ;" for indeed she was

therein. It being the way of the ancients for the most part

to keep their espoused wives in their house ^: in those parts,' Gen.

at least, where one may see the same practised even now. '

Thus also Lot's sons-in-law were in his house with him.

Mary then herself likewise was in the house with Joseph.

And wherefore did she not conceive before her espousal ?

It was, as I said at first, that what had been done might be

concealed awhile, and that the Virgin might escape every

evil suspicion. For when he, who had most right of all to

feel jealousy, so far from making her a show, or degrading

her, is found even receiving and cherishing her after her

conception ; it was quite clear, that unless he had fiilly

persuaded himself, that what was done was of the operation

of the Holy Spuit, he would not have kept her with him, and

ministered to her in all other things. And most properly hath

he said, \h2Xshe teas ''found'' ivith child, the sort of expression

that is wont to be used with respect to things strange, and such

as happen beyond all expectation, and are unlooked for.

^ See the different opinions of the Fathers on these dates, in St. Jerome on

Daniel 9.
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lloMiL. Proceed therefore no further, neither require any thing more

g_7 that what hath been said; neither say thou, " But how was it

that the Spirit wrought this of a Virgin r" For if, when nature

is at work, it is impossible to explain the manner of the fonna-

tion ; how, when the Spirit is working miracles, shall we be

able to express these ? And lest thou shouldest weary the

Evangelist, or disturb him by continually asking these things,

he hath said Who it was that wrought the miracle, and so

withdrawn himself. " For I know," saith he, " nothing more,

but that what was done, was the work of the Holy Ghost."

[6.] Shame on them who busy themselves touching the

Generation on high. For if this birth, which hath witnesses

^vithout number, and had been proclaimed so long a time

before, and was manifested and handled with hands, can by

no man be explained ; of what excess of madness do they

come short, who make themselves busy and curious touching

that utmtterable Generation? For neither Gabriel nor Matthew

was able to say any thing more, but only that it was of the

Spirit ; but how, of the Spirit, or in what manner, neither of

them hath explained ; for neither was it possible.

Nor tliink that thou hast learnt all, b}- hearing of the

Spirit; nay, for we are ignorant of many things, even when

we have learnt this ; as, for instance, how the Infinite is in a

womb, how He that contains all things is earned, as unboni,

by a woman ; how the Virgin bears, and continues a Virgin.

How, I pray thee, did the Spirit fi'ame that Temple ? how
did He take not all the flesh from the womb, but a part

thereof, and increased it, and fashioned it .'' For that He did

come forth of the Virgin's flesh, He hath declared by speaking

'Gal. 4, of that ichich was conceived in her^ ; and Paul, by saj-ing,

made qf a woman; whereby he stops the mouths of them'',

that say, Christ came among us as through some conduit.

<• i. e. the Valentinians and some seeming to be a man ; as He appeared

other Gnostics. Theodoret, Ep. 145. to Abraham and certain other of the
" Valentinus, and Basilides, and Bar- ancients." S. Epiph. Hcer. 31. 7.

desanes, and Harmonius, and those of " They affirm that He brought down
their company, allow indeed the Vir- His Body from Heaven, and that as

gin's conception and the birth, but water through a conduit, so He passed

affirm that God the Word took through the Virgin Mary: taking no-

nothing of the Virgin, but in a man- thing of His Mother's womb, buthaving
ner made Himself a passage through His Body from Heaven, as I said be-

ber as through a conduit, and that in fore." Comp. Massuet's 1st Dissert.

manifesting Himself to men He was prefixed to the Benedictine Irenseus,

employing a mere phantom, and only §. 73.
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For, if this were so, what need of the womb ? If this were so, Matt.

He hath nothing in common with us, but That Flesh is of some

other kind, and not of the mass which belongs to us. How
then was He of the root of Jesse? How was He a Rod?

how Son of man ? how was Mary His Mother ? how w^as

He of David's seed ? how did he take theform of a servant'^? ' i Phil-

2 7.

how was the Word made flesh'^ ? and how saith Paul to theajohni,

Romans, Of ivhom as concerning the flesh Christ came, Who^'^-

is God over all^? Therefore that He was of us, and of our^Kom.

substance'', and of the Virgin's womb, is manifest from these 4
'^„",^.

things, and from others beside ; but how, is not also manifest. h<^-^<>s

Do not either thou then enquire ; but receive what is re-

vealed, and be not curious about what is kept secret.

[7.] And Joseph her husband, being, saith he, a just man, v. 19.

and not willing to make her a jmhlic example, was minded

to put her away privily.

Having said that it was of the Holy Ghost, and without

cohabitation, he establishes his statement in another way

again : i. e. lest any one should say, " Whence doth this

appear ? Who hath heard, who hath seen any such thing

ever come to pass ?"—or lest you should suspect the disciple

as inventing these things to favour his Master;—he introduces

Joseph as contributing, by what he underwent, to the proof

of the things mentioned ; and by his narrative all but says,

" If thou doubt me, and if thou suspect my testimony, believe

her husband." For Joseph, saith he, her husband, being a

just man. By a just man in this place he means him that

is virtuous in all things. For both freedom from covetous-

ness is justice, and universal virtue is also justice"; and it is

mostly in this latter sense that the Scripture uses the name

of justice; as when it saith, a man that was just and irue^; ''johi,i.

and again, they were both just^. Being then just, that is « Luke

good and considerate, lie was minded to put her away privily. '

For this intent he tells what took place before Joseph's

being fully informed, that thou mightest not mistrust what

was done after he knew.

However, such a one was not liable to be made a public

example only, but that she should also be punished was

» See Arist. Eth. Nicom. v. 1, 2.

E
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H<)Mii..thc comniaiul of* tlio I^aw. ^\^lel•ea.s Joseph nnnitted not

^g only that greater punishment, but the less likewise, namely,

the disgrace. For so far from punishing, he was not minded

even to malie an example of her. Seest thou a man under

self-restraint, and freed i'rom the most tyrannical of passions ?

For ye know how great a thing jealousy is : and therefore

He said, to whom these things are clearly known. For full

' Prov. ofjealousy is the rage of a liushaniV ; he will not spare in

2 Cant' '^'^ ^"If of vengeance : ax\A jealousy is cruel as the grave*.

s, «. And we too know of many, that have chosen to give up

their lives, rather than fall under the suspicion of jealousy.

But in this case it was not so little as suspicion, the burden

of the womb entirely convicting her. But nevertheless he

was so free from passion, as to be unwilling to grieve the

Virgin even in the least matters. Thus, whereas to keep her

in his house seemed like a transgression of the Law, but to

expose and bring her to trial would constrain him to deliver

her to die; he doth none of these things, but conducts

himself now by a higher rule than the Law, For Grace

being come, there must needs henceforth be many tokens

of that exalted citizenship. For as the sun, though as

yet he shew not his beams, doth from afar by his light

ilhimine more than half the world ; so likewise Christ,

when about to rise fi'om that womb, even before He
came forth, shone over all the world. Wherefore, even

belore her travail, Prophets danced for joy, and women
foretold what was to come, and John, w^hen he had not yet

come forth from the belly, lea]ied from the very womb.

Hence also this man exhibited great self-command, in that

he neither accused nor upbraided, but only set about putting

her away.

[8. J The matter then being in this state, and all at their

wits' end, the Angel comes to solve all their difficulties.

But it is worth enquiring, why the Angel did not speak sooner,

before the husband had such thoughts : but, ichen he thought

on it, not until then, he came ; for it is said. While lie thought

on these things, the Angel comes. And yet to her he declares

the good tidhigs even before she conceived. And tliis again

contains another difficulty ; for even though the Angel had

not spoken, wherefore was the A'irgin silent, who had been
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informed by the Angel ? and why, when she saw her be- Matt.

trolhed husband in trouble, did she not put an end to his --—l-

pei-])lexity ?

Wherefore then did not the Angel speak before Josej)h

became troubled ? For we must needs explain the former

difficulty first. For what reason then did he not speak ?

Lest Joseph should be unbelieving, and the same happen

to him as to Zacharias. For when the thing was visible,

belief was thenceforth easy ; but when it had not yet a

beginning, it was not equally easy to receive his saying.

For this reason the Angel spake not at the first, and through

the same cause the Virgin too held her peace. For she did

not think to obtain credit with her betrothed husband, in

declaring to him a thing unheard of, but rather that she

should provoke him the more, as though she were cloking

asm that had been committed. Since if she herself, who was

to receive so great a favour, is affected somewhat after the

manner of man, and saith. How shall this be, seeing I knoiv

not a man ^ '^ much more would he have doubted ; and ' Luke

especially when hearing it from the woman who was under '

suspicion. ^Vlaerefore the Virgin saith nothing to him, but

the Angel, the time deinanding it, presents liimself to him.

[9.] Why then, it may be asked, did he not so in the

Virgin's case also, and declare the good tidings to her after

the Conception .f' Lest she should be in agitation and great

trouble. For it were likely that she, not knowing the cer-

tainty, might have even devised something amiss touching

herself, and have gone on to strangle or to stab herself, not

enduring the disgrace. For wondrous indeed was that

Virgin, and Luke points out her excellency, saying, that

when she heard the salutation, she did not straightway pour

herself out, neither did she accept the saying, but was

troubled, seeking uJiat manner of salutation this might be^." Luke

Now she who was of such perfect delicacy would even have
'

"

been distracted with dismay at the thought of her shame,

not expecting, by whatever she might say, to convince any

one who should hear of it, but that what had happened was

adultery. Therefore to prevent these things, the Angel came

before the Conception. ]3esidcs that it was meet that Womb
should be free from trouble, which the Maker of all things

]•: 2
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HoMii.. entered ; and tlie soul rid of all perturbation, which was

9_]'i. thought worthy to become the minister of such Mysteries.

For these reasons He speaks to the Virgin before the con-

ception, but to Joseph at the time of travail.

And this many of the simpler sort, not understanding,

have said there is a discordance ; because Luke saith it was

Mar}-, to whom he declared the good tidings, but Matthew,

that it was Joseph ; not knowing that both took place. And

this sort of thing it is necessary to bear in mind throughout

the M'hole history ; for in this way we shall solve many

seeming discordancies.

[10.] The Angel then comes, when Joseph is troubled.

For in addition to the causes mentioned, with a view also

to the manifestation of his self-command, he defers his

coming. But when the thing was on the point of taking

V. 20. place, then at last he presents himself. While he thought on

these thinffs, an Angel appeareth to Joseph in a dream.

Seest thou the mildness of the husband ? So far from

punishing, he did not even declare it to any one, no not even

to her whom he susi^ected, but was thinking it over with

himself, as aiming to conceal the cause even from the Virgin

herself. For neither is it said that he was minded to " cast

her out," but to pid her aivay, so very mild and gentle was

the man. But while he is thinking on these things, the Angel

appeareth in a dream

.

And why not openly, as to the shepherds, and to Zacha-

rias, and to the Virgin .'' The man was exceedingly full of

faith, and needed not this vision. Whereas the Virgin, as

having declared to her vciy exceeding good tidings, greater

than to Zacharias, and this before the event, needed also a

marvellous vision ; and the Shepherds, as being by disposi-

tion rather dull and clownish. But this man, after the
I rov Conception \ when his soul was actually possessed with that

evil suspicion, and ready to exchange it for good hopes, if

there appeared any one to guide that way, readily receives

the revelation. Wherefore he hath the good tidings declared

to him after his sus]ncion, that this selfsame thing might
be to him a convincing proof of the things spoken. I mean,
that the fact of his having mentioned it to no one, and his

hearing the Angel say the very things which he thought in

Tomv
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liis mind, this afforded him an unquestionable sign, that one Matt,

had come from Ood to say it. For to Him alone it belongs —^

—

'-

to know the secrets of the heart.

Mark only, what a number of results are here. The man's

self-command is thoroughly shewn ; the word spoken in

season contributes to his faith, and the history is freed from

suspicion, in that it shews him to have felt what it was likely

a husband would feel.

[11.] How then doth the Angel assm-e him? Hear and

marvel at the wisdom of his words. For being come he

saith, Joseph, thou son qf David,fear not to take unto thee

Mary thy itife. He straightway puts him in mind of David,

of whom the Christ was to spring, and he doth not suffer him

to be greatly perturbed, by the title of his forefathers, remind-

ing him of the promise made to the whole race. Else where-

fore doth he call him ^on of David ?

Fear not: and yet in another case God doeth not so,

but when one was devising about a certain woman what he

ought not, He spake the word more in a way of rebuke,

and with a threat ^ And yet there too, the act was of igno- ' Gen,

ranee, for not with knowledge did that person take Sarah; ^'^'

yet nevertheless He rebuked him : but here mildly. For

exceeding great were the mysteries He was dispensing^, and^ oIkoio-

wide the interval between the two men; wherefore neither
'"*"'*"'*

was there need of rebuke.

But by saying,/ear not, he signifies him to have been afraid,

lest he should give offence to God, as retaining an adulteress;

since, if it had not been for this, he would not have even

thought of casting her out. In all ways then he points out

that the Angel came from God, bringing forward and setting

before him all, both what he thought to do, and what he felt

in his mind.

Now having mentioned her name, he stayed not at this,

but added also, thy wife ; whereas he would not have

called her so, if she had been corrupted. And here he

calls her that is espoused a wife; as indeed the Scripture

is wont to call betrothed husbands sons-in-law even before

marriage.

But what means, to lake nnio thee? To retain her in his

house, for in intention she had been now put away by him.
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HoMiL, "Her, bciim put awav, do thou retain," saitli he, **' as com-

2j_j*^ initted unto thee by God, not by her parents. And He
connnils lier not for mai'riage; })ut to dwell with thee; and

by my voice doth He commit her." Much as Christ Himself

afterwards committed her to His disciple, so even now unto

Joseph.

[12.] Then having obscurely signified the matter in liand, he

mentioned not th(! evil suspicion; but, in a manner more reve-

rent and seemly, by telling the cause of travail he removed

this also ; implying that the very thing which had made him

afraid, and for which he would have cast her out,—this very

thing, I say, was a just cause v/hy he should take her and

retain her in his house. Thus more than entirely doing away

with his distress. " For she is not only free," saith he, " from

unlawful intercourse, but even above all nature is her con-

ception. Not only therefore put away thy fear, but even

rejoice more exceedingly, /or T/tat icliich is conceived in her

is of the Holy Ghost."

A strange thing it was which he spake of, surpassing man's

reason, and above all the laws of nature. How then is he to

believe, to whom such tidings are altoge'ther new? " By the

things that are past," saith he, " by the revelations." For with

this intent he laid open all things that were in his mind, what

he felt, what he feared, what he was resolved to do;— that

by these he might assure himself of this point.

Or rather, not by things past only, but likewise by things

V. 21. to come, he wins him over. And she shall bringforth, saith

he, a Son, and thou shall call His name JESUS. " For do

not thou, because He is of the Holy Ghost, imagine that

thou art an alien to the ministry of this Dispensation. Since

although in the birth tliou hast no part, but the Virgin

abode untouched, nevertheless, what pertains to a father, not

injuring the honour of virginity, that do I give thee, to set a

Name on that which is born: for thou shall call Him. For

though the oilspring be not thine, yet shalt thou exhibit a

father's care towards Him. Wherefore 1 do straightway,

even from the giving of the name, connect thee with Him
that is bom."

Then lest on the other hand any one should from this

suspect him to he the father, hear what follows, with what
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exact care he states it. S/ie shall hring forth, he saith, a Matt.

Son: he doth not say, "bring forth to thee," but merely "she -
'

'^^

'

.

shall bring forth," putting it indefinitely': since not to him' (AiTta-

did she bring forth, but to the whole world.
^"'

[13.] For this cause too the Angel came bringing Flis Name
from Heaven, hereby again intimating that this is a wondrous

birth: it being God Himself who sends the Name from above

by the Angel to Joseph. For neither was this without an

object, but a treasure of ten thousand blessings. Wherefore

the Angel also interprets it, and suggests good hopes, in this

way again leading him to belief For to these things we are

wont to be more inclined, and therefore are also fonder of

believing them.

So having established his faith by all, by the past tilings,

by the future, by the present, by the honour given to himself,

lie brings in the Prophet also in good time, to give his suf-

frage in support of all these. But before introducing him,

he proclaims beforehand the good things which were to befal

the world through Him. And what are these.'' Sins re-

moved and done away. For He shall save His people from

their sins.

Here again the thing is signified to be beyond all expecta-

tion. For not from \isil)le wars, neither from barbarians, but

what was far greater than these, from sins, he declares the

glad tidings of deliverance; a work which had never been

possible to any one before.

But wherefore, one may ask, did he say. His people, and

not add the Gentiles also? That he might not startle

the hearer yet a while. For to him that listens with under-

standing he darkly signified the Gentiles too. For His

people are not the Jews only, but also all that draw nigh

and receive the knowledge that is from Him.

And mark how he hath by the way discovered to us also

His dignity, by calling the Jewish nation His people. For

this is the word of one implying nought else, but that He
who is born is God's Child, and that the King of those on

high is the subject of his discourse. As neither doth

forgiving sins bchmg to any other power, but only to that

Single Essence.

[14.] Forasmuch then as we have partaken of so great a Gift,

let us do every thing not to dishonour such a benefit. For



o() Believers ouyhl to he known hij their Lives

:

lioMiL.it" even before this lionoiir, wliat was done was worthy of

\}-\{\
pii«i'^liiiH-nt, much more now, after tliis unspeakable benefit.

And this I say not now for no cause, but because I see many

after their baptism living more carelessly than the uninitiated,

and having nothing pecidiar to distinguish them in their way

of life. It is, you see, for this cause, that neither in the

mai-ket nor in the Church is it possible to know quickly,

who is a believer, and who an unbeliever; unless one be

present at the time of the Mysteries, and see the one

sort ])ut out, the others remaining within. "Whereas they

ouglit to be distinguished not by their place, but by their

' Jjw^iv. way of life. For as men's outward^ dignities ai*e natu-

1 •{ °'^"'' rally to be discovered by the outAvard signs with which

they are invested ; so ours ought to be discernible by

the soul. That is, the believer ought to be manifest not

by the Gift only, but also by the new life. The believer

ought to be the light and salt of the world. But when

thou dost not give light even to thyself, neither bind up

thine own gangrene, what remains, whereby we are to

know thee? Because thou hast entered the holy waters?

- ipSiioi. Nay, this to thee becomes a store ^ of punishment. For

greatness of honour is, to them who do not choose to live

worthy of the honour, an increase of vengeance. Yea, the

believer ought to shine forth not only by what he hath re-

ceived from God, but also by what lie himself hath con-

tiibuted ; and should be discernible by every thing, by his

gait, by his look, by his garb, by his voice. And this I

have said, not that display, but that the profit of beholders,

may be the rule by which Ave frame ourselves.

[15.] But now, what things soever I might seek to recognise

thee by, I find thee in all points distinguished by the contraries

of the same. For whether by thy place I would fain discern

thee, 1 see thee spending thy day in horse races, and theatres,

and scenes oflawlessness, in the wicked assemblies in the market

])laces, and in companies of depraved men; or by the fashion

of thy countenance, I see thee continually laughing to excess,

•c'.a/,. and dissolute as a grinning^ and abandoned harlot; or by
^'""'

thy clulhcs, 1 SL't> thi-e in no better trim than the])eople on the

stage; or by thy followers, thou art leading about parasites

and flatterers ; or by thy words, I hear th(>c say nothing

wholesome, nothing necessary, nothin<jr of moment to our
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life ; or 1)y tliy table, yet heavier from thence will the Matt.

charge against thee appear. —lL_L

By what then, tell me, am I to recognise the Christian in

thee, while all the things I have mentioned give the contrary

sentence ? And why do I say, the Christian ? since I can-

not clearly make out whether thou art a man. For when
thou art like an ass, kicking, and like a bull, wantoning, and

like a horse neighing after women ; when thou dost play the

glutton like the bear, and pamper thy flesh as the mule, and

bear malice like the camel '' ; when thou dost raven as a

wolf, art wrathful as a serpent, stingest like a scorpion, and

art crafty as a fox, treasurest the poison of wickedness like

an asp or a viper, and wanest against thy brethren like that

evil Demon ;—how shall I be able to number thee with men,

not seeing in thee the marks of man's nature ? Why, whilst

I am seeking the diffei'ence of catechumen and believer, I

come near not to find even the difference between a man and

a wild beast. For what shall I call thee ? a wild beast ?

Nay, the wikl beasts are possessed by some one of these

defects, but thou heapest all together, and far surpassest

their brulishness. Shall I then call thee a devil ? Nay, a

devil is not a slave to the dominion of the belly, neither doth

he set his love on riches. When therefore thou hast more

faults than either wild beasts or devils, how, I pray thee,

shall we call thee a man } A\\(\. if thou art not to be styled a

man, how shall we address thee as a Christian ?

[16.] And what is yet more grievous is this, that being in

such evil case, we have no idea whatever of the deformity of

our own soul, nor discern the hideousness thereof. And yet

when thou art sitting at a hairdresser's, and having thine hair

cut, thou takest the mirroi', and dost examine with care the

arrangement of thy locks, and askest them that stand by, and

the haircutter himself, if he hath well disposed what is on the

forehead ; and being old, for so it often happens, art not

ashamed of going wild with the fancies of youth: while of ovu*

own soul, not only deformed, but transformed into a wild beast,

and made a sort of Scylla or Chima^ra, according to the

Heathen fable, we have not even a slight perception. And

'' The Hebrew name vQJ is bor- taiiiiniz anger long, and returning evil

rowed according to BochartYom ^?DJ, ^r evil." Simon. Lex. in verb.

re/riO/dt, " because it is an animal ve-
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JioMii,.Tet in this case too there is a mirror, s])iritual, and far more

j(3^'j. excellent, and more scniceable than that other one; for it

not only shews our own deformity, but transforms it too, if we

be willing, into surpassin<^ beauty. This mirror is the memory

of good men, and the history ol" their blessed hves; the read-

ing of the Scriptures; the laws given by God. If thou be

willing once only to look u))on the portraitures of those holy

men, thou wilt both see the Ibulness of thine own mind, and

having seen this, wilt need nothing else to be set free from

that deformity. Because the mirror is useful for this purpose

also, and makes the change easy.

Let no man therefore continue in the form of the irrational

creatures. For ifthe slave doth not enter into the father's house,

how wilt thou, having become even a wild beast, be able to set

thy foot within those vestibules } And why say I, a wild beast ?

Nay, such a one is more unmanageable than any wild beast.

For they, although by nature savage, yet when they have had

the advantage of man's art, oftentimes grow tame ; but thou

who hast changed their natural wildness into this unnatiu'al

gentleness, what sort of plea wilt thou have, when thou hast

trained thine own natural meekness into the savageness that

is contraiy to nature ? when that which is wild ])y nature thou

exhibitest in gentle mood, but presentest thyself, by nature so

gentle, unnaturally savage ? and the lion ' thou tamest and

makest tractable, but thine own u rath thou renderest wilder

than any lion. And yet in that case there are two hindrances,

first that the beast is deprived of reason, and then that it

is the most wrathful of all things; nevertheless by the excel-

lency of the wisdom given to thee of God, thou dost overcome

even nature. Thou therefore, who in wild beasts art victo-

rious over nature herself, how is it that in thine own case

together with nature thou givest up thine admirable (piality of

free will also ?

Further, if T were bidding thee make another man gentle,

not even so ought I to seem as one enjoining impossible things;

however, thou mightest then object that thou hast not the

control of another's disposition, and that it doth not altogether

rest with thee. But now it is thine own wild beast, and a

' Thi.« illustration about taming the ally attached to the games of the Circus.
lion might come with [leciiliar force to Sec Gibbon, c. 24.
the people of Antioch, who were especi-
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thing which absohitely depends on thee. What plea then Matt.

hast thou ? or what fair excuse wilt thou be able to put forth, ——'-

turning as thou art a lion into a man, and regardless that thou

thyself art of a man becoming a lion ; upon the beast bestow-

ing what is above nature, but for thyself not even preserving

what is natural ? Yea, while the wild beasts are by thine

earnest endeavours advanced into our noble estate, thou art

by thyself cast down from the throne of the Kingdom, and

thrust out into their madness. Thus, imagine, if thou wilt,

thy wrath to be a kind of wild beast, and as much zeal as

others have displayed about lions, so much do thou in regard

of thyself, and cause that way of taking things ' to become ' rh ra-

srentle and meek. Because this too hath grievous teeth andt""^" '

talons, and if thou tame it not, it will lay waste all things.

For not even lion nor serpent hath such power to rend the

vitals, as Wrath, with its iron talons continually doing so.

Since it mars, we see, not the body only, but the very health

likewise of the soul is corrupted by it, devouring, rending,

tearing to pieces all its strength, and making it useless for

every thing. For if a man nourisshing worms in his entrails,

shall not be able so much as to breathe, his inward parts all

wasting away; how shall we, having so large a serpent eating

up all witliin us, (it is Wrath I mean,) how, I say, shall we be

able to produce any thing noble ?

[17.] How then are we to be freed from this pest? If we

can drink a potion that is able to kill the worms within us and

the serpents. " And of what nature," it will be asked, " may

this potion be, that hath such power?" The precious Blood of

Christ, if it be received with full assurance^, (for this will have'- ^^fh-

power to extinguish every disease) ; and together with this

the Divine Scriptures cai'efully heard, and almsgiving added

to our hearing ; for by means of all these things we shall be

enabled to mortify the affections that mar our soul. And

then only shall we live ; for now surely we are in no better

state than the dead : forasmuch as it cannot be, that while

those passions live, we should live too, but we must necessarily

perish. And unless we first kill them here, they will be sure

to kill us in the other life ; or rather before that death they

will exact of us, even here, the utmost penalty. Yes, for every

such passion is both ciiiel and tyrannical and insatiable, and
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HoMiL. never ceases to devour us every day- For their teeth are

,i\o the teeth of a fio/i^, or rather e^en far more tierce. For the

I j^li (5 lion, as soon as ever he is satisfied, is wont to leave the carcase

that luith fallen in his way ; but tlu^se passions neither lU'e

satisfied, nor do they leave the man whom they have seized,

until they have set him nigh the Devil. For so great is their

power, that the very senice, which Paul shewed forth to

'^Roin.8, Christ^, despising both Hell and the Kingdom for His sake,

even this same do tliey require of them whom they have

seized. For whether it be with the love of women, or of

riches, or of glory, that any one is entangled, he laughs at

Hell thenceforth, and despises the Kingdom, that he may work

the will of these. Let us not then doubt Paul when he saith

that he so loved Christ. For when some are found so doing

service to their passions, how should that other afterwards

seem incredible ? Yea, and this is the reason why our longing

for Christ is feebler, because all our sti'ength is consumed

on this love, and we rob, and defraud, and are slaves to \ain

glory ; than which what can be more worthless ?

For though thou shouldest become infinitely conspicuous,

thou wilt be nothing better than the base : rather for this self-

same cause thou A\ilt even be baser. For when they who are

willing to give thee glory, and make thee illustrious, do for

this very cause ridicule thee, that thou desirest the glory which

comes of them, how can such instances fail to turn the con-

trary way in regard of thee ? For indeed this thing is among
those which attract censure. So that even as in the case

of one desiring to commit adultery or fornication, should any

one praise or flatter him, by this very act he becomes an ac-

cuser rather than a commender of the person indulging such

desires: so with regard to him who is desirous of glory; when
we all praise, it is accusation rather than praise which we be-

stow on those who wish to be made glorious.

[18.] Why then bring n\)au thyself that, from which the

very opposite is wont to befal thee ? Yea, if tliou wilt be

glorified, despise gloiy; so shalt thou be more illustrious

than any. Why feel as Nebuchadnezzar felt ? For he too

set u]) an image, thinking frt)m wood and fiom a senseless

figure to procure to himself an increase of fame, and the

living would fain ap])car more glorious by the hclyi of that
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which hath no Hfe. Seest thou the excess of his madness : Matt.
I 21

how, thinking to do honour, he rather offered insult, to him

—

'—

'

self? For when it appears that he is relying rather on the

lifeless thing, than on himself and the soul that lives in him,

and when for this cause he advances the stock unto such

high precedence, how can he be other than ridiculous,

endeavouring as he doth to adoni himself, not by his way
of living, but by planks ofwood ? Just as if a man should think

proper to give himself airs, because of the pavement of his

house, and his beautiful staircase, rather than because he

is a man. Him do many too amongst us imitate now. For as

he for his image, so some men claim to be admired for their

clothes, others for their house; or for their mules and chariots,

and for the columns in their house. For inasmuch as they have

lost their being as men, they go about gathering to themselves

from other quarters such glory as is full of exceeding ridicule.

But as to the noble and great servants of God, not

by these means, but by such as best became them, even

by such did they shine forth. For captives as they were,

and slaves, and youths, and strangers, and stripped of all

resources of their own, they proved at that time far more

aweful than he who was invested with all these things.

And while Nebuchadnezzar found neither so great an image,

nor satraps, nor captains of the host, nor endless legions,

nor abundance of gold, nor other pomp, enough to meet

his desire, and to shew him great ; to these, on the other

hand, stripped of all this, their high self-restraint alone

was sufficient, and shewed him that wore the diadem and

the pm-ple, as much inferior in glory to those who had no

such thing, as the sun is more glorious than a pearl ^ For' /^azyoi-

they were led forth in the midst of the whole world, being ^'"''

at once youths, and captives, and slaves, and straightway on

their appearance the King darted fire fi'om his eyes, and

captains, and deputies, and governors, and the whole amphi-

theatre of the Devil, stood around ; and a voice of pipes

from all sides, and of trumpets, and of all music, borne up

to Heaven, was sounding in their ears, and the furnace

burned up to a boundless height, and the flame reached the

very clouds, and all was full of terror and dismay. But none

of these things dismayed them, but they laughed it all to
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HoMiL. sconi, as they would children mocking them, and exhibited

jg jQ their courage and meekness, and uttering a voice clearer

than those trumpets, they said. Be it kiiou-n intfo thee, O
• Dan.3, A/////'. For they did not wish to affront the King, no not
^^' so much as by a word, but to declare their religion only.

For which cause, neither did they extend their speech to

any great length, but set forth all briefly ; For there is, say

2D:!n.3,they, a God in Heaven, uho is able to deliver ns^, "why
' shcAvest thou me the multitude? why the funiace ? why

the sharpened swords? why the terrible guards? our Lord

is higher and more mighty than all these."

Then when they considered that it was possible that God
might be willing even to permit them to be burnt; lest, if this

should come to pass, they might seem to be speaking false-

hoods ; they add this also and say, //' this happen not, be it

' D; u.j, knoicn unto thee, O king, that ire serve not thy gods''. For had

they said, " Sins are the cause of His not delivering us, should

He fail to deliver," they would not have been believed. Where-

fore in this place they are silent on that subject, though they

speak of it in the furnace, again and again alleging their sins.

But before the king they say no such thing; only, that though

they were to be burnt, they would not give up their religion.

For it was not for rewards and recompenses that they

did what they did, but out of love alone ; and yet they were

in captivity too, and in slavery, and had enjoyed no good thing.

Yea, they had lost their country, and their freedom, and all

their possessions. For tell me not of their honours in the

king's courts, for holy and rigliteous as they were, they

would have chosen ten thousand times rather to have been

beggars at home, and to have been partakers of the blessings

*P9.84, in the temple. For I had rather*, it is said% be an outcast

LXX ''* ^^'^ house of my God, titan to dwell in the tents of sinners.

And one day in thy courts is belter than thousands. They
would have chosen then ten thousand times ratlier to be out-

casts at home, than kings in Babylon. And this is manifest,

iiom what they declare even in the furnace, grieving at their

continuance in that country. For although themselves en-

joyed great honours, yet seeing the Ciilamities of the rest they

» va^affivTurtai, i. e. be a worshipper outside the courts. Our marginal
translation i<<, " I would choose rather to sit at the threshold."
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wore exceedingly vexed ; and this kind of thing is most Matt.

especially characteristic of saints, that no glory, nor honour,
'^^'

-

nor any thing else should be more precious to them than their

neighbour's welfare. See, for example, how even when they

were in a furnace, they made their supplication for all the

people. But we not even when at large bear our brethren

in mind. And again, when they were enquiring about the

dreams^, they were looking not to their own, hut the common'^ Dan.

good'^, for that they despised death, they shewed by many^g
things afterwards. But every where they put themselves' Phil.

forward, as wishing to prevail ^ with God by importunity, i 'co'r.

Next, as not accounting themselves either to be sufficient, 12'
^•^•

they flee to the Fathers ; but of themselves they said that !»«««/

they offer nothing more than a contrite spirit'^. * Song

[ 19.] These men then let us also imitate. Because now too xhvee
there is set up a golden image, even the tyranny of Mammon. Chii-

But let us not give heed to the timbrels, nor to the flutes, \g,
'

nor to the harps, nor to the rest of the pomp of riches
;
yea,

though we must needs fall into a furaace of poverty, let us

choose it, rather than worship that idol, and there will be in

the midst a moist whistling nind^. Let us not then shud-'^Song

der at hearing of " a furnace of poverty." For so too at that Th/ee

time they that fell into the furnace were shevvn the more ^in-

glorious, but they that worshipped were destroyed. Only 26.
'

then all took place at once, but in this case some part will

be accomplished here, some there, some both here and in the

Day that is to come. For they that lia\'e chosen po\erty, in

order that they might not worship Mammon, will be more

glorious both here and then, but they that have been rich

unjustly here, shall then pay the utmost penalty.

From this furnace Lazarus too went forth, not less glorious

than those Children ; but the rich man who was in the place

of them that worshipped the image, was condemned to hell''. '^ Ge-

For indeed what we have now mentioned was a type of this.

Wherefore as in this instance they who fell into the furnace

sufiered no hurt, but they who sat without were laid hold of

with great fierceness, so likewise shall it be then. The

saints walking through the river of fire shall suffer no pain,

nay they will even appear joyous ; but they that have wor-

shipped the image, shall see the fixe rest upon them fiercer
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HoMit. than any wild })east, and draw them in. So tliat if any one

^^- disbelieves hell, when he sees this furnace, let him from the

—

^

things present believe things to come, and fear not the

fiunace of poverty, but the furnace of sin. For this is flame

and torment, but that, dew and refreshment; and by this

stands the devil, by that, angels wafting aside the flame.

[20.] These things let them hear that are rich, that iue kin-

dling the furnace of poverty. For though tliey shall not hurt

those others, the dew coming to their aid; yet themselves

they will render an easy prey to the flame, which they have

kindled with their own hands.

Then, an Angel went down with those Children ; now, let

i:ruy«a-us go dowu with ^ thcm that are in the furnace of poverty,

T-a/J-J/ijv, and \yy alms-deeds let us make a dewy air, and waft the

sccnd. flame quite aside, that we may be partakers of their crowns

also ; that the flames of hell may like^^^sc be scattered by the

a Matt voice of Christ saying. Ye saw me an huugred, and fed me'.

25, 35. por that voice shall then be with us instead of a moist wind

ttJristling through the midst of the flame. Let us then go

down with alms-giving, unto the furnace of poverty; let us

behold them that in self-restraint walk therein, and trample

on the burning coals ; let us behold the marvel, strange and

beyond thought, a man singing praise in a furnace, a man
giving thanks in fire, chained unto extreme poverty, yet

offering nuich praise to Christ. Since they, who bear poverty

with thankfulness, really become equal to those Children.

For no flame is so terrible as poverty, nor so apt to set us on

fire. But those Children \vere not set on fire ; rather, on

their giving thanks to the Lord, their bonds too were at once

loosed. So likewise now, if when thou hast fallen into

poverty, thou art thankful, both the bonds are loosened, and

the flame extinguished ; or though it be not extinguished,

(what is nuieh more marvellous,) it becomes a fountain in-

stead of a flame : which then likewise came to pass, and in

the midst of a furnace they enjoyed a pure dew. For the

fire indeed it quenched not, but the burning of those cast in

it altogether hindered. This one may see in their case also

who live by the rules of wisdom, lor they, even in poverty,

feel more secure than the rich.

liCt us not therefore sit down without the furnace, feeling
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no pity towards the poor; lest the same befal us, as then Matt.

befel those executioners. For if thou shouldest go down to

—

'—'-

them, and take thy stand with the Children, the fire ^^^ll no

longer work thee any harm ; but if thou shouldest sit above

and neglect them in the flame of their poverty, the flame will

burn thee up. Go down therefore into the Are, that thou

mayest not be burnt up by the fire; sit not down without the

fire, lest the flame catch hold of thee. For if it should find

thee amongst the poor, it will depart from thee ; but if

alienated from them, it will run upon thee quickly, and

catch thee. Do not therefore stand off fi'om them that are

cast in, but when the Devil gives command to cast them that

have not worshipped gold into the furnace of poverty, be not

thou of them that cast others in, but of them that are cast in

;

that thou mayest be of the number of the saved, and not of

the burned. For indeed it is a most effectual dew, to be

held in no subjection by desire of wealth, to be associate

with poor persons. These are wealthier than all, who have

trampled under foot the desire of riches. Forasmucli as

those Childi'en too, by despising the king at that time,

became more glorious than the king. And thou therefore, if

thou despise the things of the world, shalt become more

honourable than all the world; like those holy men, qfivhom'iie^^^^,

the world was not worthy.

In order then to become worthy of the things in Heaven,

I bid thee laugh to scorn things present. For in this way

thou shalt both be more glorious here, and enjoy the good

things to come, by the grace and love towards man of our

Lord Jesus Christ; to Whom be glory and might for ever

and ever. Amen.
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Matt. i. 22, 23.

Now all this was done, that it might he fnljilled which was

spoken of the Lord hy the Prophet, saying, Behold, a Virgin

shall be tvith child, and shall bring forth a Sony and they

shall call His name Emmanuel.

HoMiL. I HEAR many say, "While we are here, and enjoying the
'— privilege of hearing, we are awed, but when we are gone

out, we become altered men again, and the flame of zeal is

quenched." What then may be done, that this may not

come to pass ? Let us observe whence it arises. \Mience then

doth so great a change in us arise ? From the unbecoming

employment of our time, and from the company of evil men.

For we ought not as soon as we retire from the Communion,

to plunge into business unsuited to the Commmiion, but as

soon as ever we get home, to take our Bible into our hands, and

call our wife and children to join us in putting together what

we have heai'd, and then, not before, engage in the business

of hfe ".

For if after the bath you would not choose to hurry into the

market place, lest by the business in the market you should de-

stroy the refreshment thence derived ; much more ought we

to act on this principle after the Communion. But as it is,

we do the contrary, and in this very way throw away all. For

while the profitable effect of what hath been said to us is not

yet well fixed, the great force of the things that press upon

us from without, sweeps all entirely away.

That this then may not be the case, when you retire from

the Communion, you must account nothing more necessary, •

than that you should put together the things that have been

" Comp. Herbert's Country Parson, profits, comparing this year with the
c. 10. " He himself, or his wife, takes last."

account of Sermons, and how every one
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said to you. Yes, for it were the utmost iolly for us, while we Matt.

give up five and even six days to the business of this hfe, not
"'

to bestow on things spiritual so much as one day, or rather

not so much as a small part of one day. See ye not our own
children, that whatever lessons are given them, those they

study throughout the whole day ? This then let us do likewise,

since otherwise we shall derive no profit from coming here,

drawing water daily into a vessel with holes, and not bestow-

ing on the retaining of what we have heard, even so much ear-

nestness, as we plainly shew with respect to gold and silver.

For any one who has received a few pence, both puts them into

a bag, and sets a seal thereon ; but we, having given us oracles

more precious than either gold or costly stones, and receiving

the treasures of the Spirit, do not put them away in the store-

houses of our soul, but thoughtlessly and at random suffer

them to escape from our minds. Who then will pity us after

all this, plotting against our own interests, and casting our-

selves into so deep poverty .f' Therefore, that this may not be

so, let us write it down an unalterable law for ourselves, for

our wives, and for our cliildren, to give up this one day of the

week entire to hearing, and to the recollection of the things

we have heard. For thus with greater aptness for learning shall

we approach what is next to be said; and to us the labour will

be less, and to you the profit greater, when, bearing in memory
what hath been lately spoken, ye hearken accordingly to what

comes afterwards. For no little doth this also contribute

towards the understanding of what is said, when ye know

accurately the connexion of the thoughts, which we are busy in

weaving together for you. For since it is not possible to set

down all in one day, you must by continued remembrance

make the things laid before you on many days into a kind of

chain, and so wrap it about your soul: that the body of the

Scriptures may appear entire.

Therefore let us not either to-day go on to the subjects set

before us, without first recalling what was lately said to our

memory.

[2.] But what are the things set before us to-day } Now
all this was done, that it might he fidjilled which was

spoken of the Lord hy the Prophet, saying. In a tone

worthy of the Wonder, with all his might he hath uttered his

F -2
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HoMiL. voice, saviiiR, Xoic all this teas done. For when he saw the

2—4 ^^''i '^"<^^ ^^^^ abvss of the love of God towards man, and that

actually come to pass, which never had been looked for, and

nature's laws broken, and reconciliations made, Him who

is above all come down to liim that is lower than all, and

'Ephes. tJte Diiddle walls of partition broken^, and the impediments

' removed, and many more things than these done besides ; in

one word he hath pat before us the miracle, saying, Noiv

all this teas done that it might he fuljilled which was spoken

of the Lord. For, " tliink not," saith he, " that these things

are now determined upon; they were prefigured of old."

Which same thing, Paul also every where labours to prove.

And the Angel proceeds to refer Joseph to Isaiah ; in order

that even if he should, when awakened, forget his own words,

as newly spoken, he might by being reminded of those of the

prophet, with which he had been nomished up continually,

retain likewise the substance of what he had said. And to

the woman he mentioned none of these things, as being a

damsel and unskilled in them, but to the husband, as being

a righteous man, and one who studied the prophets, from

them he reasons. And before this he saith, Mary, thy tcife;

but now, when he hath brought the Prophet before him, he

then trusts him with the name of Virginity; for Joseph would

not have continued thus unshaken, when he heard from him

of a Virgin, unless he had first heard it also from Isaiah.

For indeed it was nothing novel that he was to hear out of

the Prophets, but what was familiar- to him, and had been

for a long time the subject of his meditations. For this

cause the Angel, to make what he said easy to be received,

brings in Isaiah, And neither here doth he stop, but con-

nects the discourse with God. For he doth not call the saying

Isaiah's, but that of the God of all things. For this cause he

said not, ^^ that it might be fulfilled which was spoken of

Isaiah," but /rhirh was spoken of the Lord. For the mouth

indeed was Isaiah's, but the oracle was wafted from above.

[3.] What then saith this oracle. Behold, a Virgin shall

he with child, and shall bring forth a Son, and they shall

call His name Emmanuel.
How was it then, one may say, that His name was not

called Emmanuel, but Jesus Christ.'' Because he said not,
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" thou slialt call," but they shall call, that is, the multitude, Matt.

and the issue of events. For here he puts the event as a
^'^^'

name : and this is customary in Scripture, to substitute the

events that take place for names.

Therefore, to say, they shall call Him Einmanuel, means
nothing else, than that they shall see God amongst men.
For He hath indeed always been amongst men, but never

so manifestly.

But if Jews are obstinate, we will ask them, when was
the child called, Make speed to the spoil, hasten the

prey ? Why, they could not say. How is it then that

the Prophet said, Call his name Maher-shalal-hash-baz^f ^ Is. 8,

Because when he was born, there was a taking and dividing
^'

of spoils, therefore the event that took place in his time is

put as his name. And the city too, it is said, shall be

called the city of righteousness, the faithful city Sion^.'^ Is. i,

And yet we no where find that the city was called " righ-
^^—^'^'

teousness," but it continued to be called Jerusalem. However,

inasmuch as this came to pass in fact, when the city under-

went a change for the better, on that account he saith it

is so called. For when any event happens, which marks
out him who brings it to pass, or who is benefitted by it, more
clearly than his name, the Scripture speaks of the truth of

the event as being a name to him.

[4.] But if, when their mouths are stopped on this point,

they should seek another, namely, what is said touching

Mary's ^-irginity, and should object to us other translators'*,

saying, that they used not the term " Virgin," but " young

woman;" in the first place we will say this, that the Seventy

were justly entitled to confidence above all the others. For

these made their translation after Christ's coming, continuing

to be Jews, and may justly be suspected as having spoken

rather in enmity, and as darkening the prophecies on pur-

pose ; but the Seventy, as having entered upon this work an

hundred years or more before the coming of Christ, stand

clear from all such suspicion, and on account of the date,

and of their number, and of their agreement, woiUd have a

better right to be trusted.

' i. e. Aquila who flourished A.D. Jews or Jiulaizing Heretics. Cave,
128, Theodotion, A.D. 175, Symma- Hist. Lit. i. S2, 48, 64.

chus, A.D. 201 : who were all of them
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HoMii,. But even if they bring in the testimony of those others,

4_(; yet so the tokens of victory would be with us. Because

tlio Scripture is wont to put the word " youth," for " virginity
;"

and this with respect not to women only, but also to men.

For it is said, young men and maidens, old men with younger

'Ps.i4s,o;/e.si. And again spealdng of the damsel, who is attacked,

it saith, if ilie young woman cry out\ meaning the Virgin.

And what goes before also establishes this interpretation.

For he doth not merely say, Behold, the Virgin shall be tvith

child, but having first said. Behold, the Lord Himself shall

give you a sign, then he subjoins. Behold, the Virgin shall be

* I^-. r, uith chihP. Whereas, if she that was to gi^e birth was not

a Virgin, but this happened in the way of man'iage, what

sort of sign would the event be ? For that which is a sign

must of course be beyond the course of common events,

it must be strange and extraordinary ; else how could it

be a sign ?

[5.] 77ien Joseph, being raised from sleep, did as the

Angel of the Lord had bidden him. Seest thou obedience,

and a submissive mind? Seest thou a soul truly wakened,

and in all things incorruptible ? For neither, when he sus-

pected something painful or amiss, could he endure to keep

the Virgin with him; nor yet, after he was freed fi-om this

suspicion, coidd he bear to cast her out, but he rather keeps

her with him, and ministers to the whole Dispensation.

And took unto him Mary his wife. Seest thou, how con-

tinually the Evangelist uses this word, not willing that that

mystery should be disclosed as yet, and annihilating that

evil suspicion }

And when he had taken her, he knew her not, till she

had broughtforth herfirst born Son. lie hath here used the

word till, not that thou shouldest suspect that aftenvards he

did know her, but to inform thee that before the Birth the

Virgin was wholly untouched by man. But why then, it

may be said, hath he used the word, till ? Because it is

usual in Scrijjture often to do this, and to use this expression

without reference to limited times. For so with respect to

the ark likewise, it is said. The raven returned not till the

"^ Deut. 22, 27. In our translation, place is cited by St. Jerome on 1 Matt.
" the betrothed damsel cried.'' This with reference to the same arcument.
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earth was dried up^. And yet it did not return even after Matt.

that time. And when discoursing also of God, the Scripture ^-^^^^'

saith, Fro7n age until age Thou art^'^, not as fixing limits in this 8, 7.

case. And again when it is preaching the Gospel before-
g^^'^*^'

hand, and saying, In his days shall righteousness Nourish,

and abundance of peace, till the moon he taken away^, it'Ps. 72,

doth not set a limit to this fair part of creation. So then

here likewise, it uses the word till, to make certain what

was before the Birth, but as to what follows, it leaves thee

to make the inference. Thus, what it was necessary for thee

to learn of Him, this He Himself hath said ; that the Virgin

was untouched by man until the birth ; but that which both

was seen to be a consequence of the former statement, and

was acknowledged, this in its turn he leaves for thee to

perceive ; namely, that not even after this, she having so

become a mother, and having been counted worthy of a

new sort of travail, and a child-bearing so strange, could

that righteous man ever have endured to know her. For

if he had known her, and had kept her in the place of a wife,

how is it that our Lord^ commits her, as unprotected, and ^ John

having no one, to His Disciple, and commands him to take ^

'

her to his own home ?

How then, one may say, are James and the others called

His Brethren ? In the same kind of way as Joseph himself

was supposed to be husband of Mary. For many were the

veils provided, that the Birth, being such as it was, might

be for a time screened. Wherefore even John so called

them, saying, For neither did His brethren believe in Him^. ^John

[6.] Nevertheless they, who did not believe at first, '

became afterwards admirable, and illustrious. At least v/hen

Paul and they that were of his company were come up to

Jerusalem about decrees^', they went in straightway unto o Acts

James. For he was so admired, as even to be the first tol'^'^'

be entrusted with the Bishop's office. And they say he 21,] 8.

gave himself up to such great austerity, that even his members

became all of them as dead, and that from his continual

praying, and his perpetual intercourse with the ground, his

forehead became so callous, as to be in no better state than a

camel's knees, simply by reason of his striking it so against

the earth''. This man gives directions to Paul himself, when

«' See Hegesippns in St. Jerome rte Viris Illustr c. 2.
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HoMiL. he was after this come up again to Jerusalem, saying^, Thou

(5 j seest, brother, how many thousands there are of them that

1 Acts are come together. So great was his understanding and

^''^?- liis zeal; or rather so great the power of Chiist. For they
see also

i /'n ^

ver. 22. that niock llim when living, after His death are so filled

with awe, as even to die for Him with exceeding readiness.

Sucli things most of all shew the power of His ResuiTcction.

For this, you see, was the reason of the more glorious things

being kept till afterwards, viz. that this proof might become

indisputable. For seeing that even those who are admired

amongst us in their life, when they are gone, are apt to be

forgotten by us; how was it that they, who made light of

This Man living, afterwards thought Him to be God, if tie

was biit one of the many.? How was it that they consented

even to be slain for His sake, unless they received His resur-

rection on clear proof }

[7.] And these things we tell you, that ye may not hear only,

but imitate also his manly severity, his plainness of speech,

his righteousness in all things ; that no one may despair of

himself, though hitherto he ha^ e been careless ; that he may
set his hopes on nothing else, after God's mercy, but on his

own ^•irtuc. For if these were nothing the better for such a

kindred, though they were of the same house and lineage with

Christ, until they gave proof of virtue ; what favour can we

possibly receive, when we plead righteous kinsmen and
- ijr/K- brethren, unless we be exceeding dutifid^, and have lived

in virtue ? As the rroi)het too said, intimating the self

3Ps. 49, same thing; A brother redeemelli not, shall a man redeem^?

No, not although it were Moses, Samuel, Jeremiah. Hear,

for example, what God saitli unto this last. Pray not thou

< Jer.ii,/br tJi'iH people, for 1 will not hear fhee'^. And why marvel-

lest thou if I hear not thee .'' " Though Moses himself and
^ J cT.io, Samuel stood before me^, I would not receive their suppli-

cation for tliese men." Yea, if it l>e Fzekiel who entreats,

he will be told, Thouyh XoaJt stand forth, and .Job, and
fi Ezek. JJaiiiel, they shall deliver neither sons nor dauyhlers^.

\{j\ I'hough the Patriarch Abraham be supplicating for them

that are most incurably diseased, and change not, God mil

^,^^^^.: leave him and go His wav'', that he may not receive his

BiS;i,„. cry ni their belialf. Though again it be Sanuiel wlio is

>(''•• doing this, lie sait]i unto \\n\\, Mourn not thou for Saul^.
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Though for his own sister one entreat, when it is not fitting, Matt.

he again shall have the same sort of answer as Moses, If
'" '"^ '

her father had hut spit in herface^. ' Numb.
. 12 14

Let us not then be looking open-mouthed towards others. '

For it is true, the prayers of the saints have the greatest power;

on condition however ofour repentance and amendment. Since

even Moses, who had rescued his own brother and six hundred

thousand men from the wrath that was then coming upon
them from God, had no power to deliver his sister^; and yet ^ Ex. 32;

the sin was not equal; for whereas she had done despite but ^2"

to Moses, in that other case it was plain impiety, what they

ventured on. But this difficulty I leave for you ; while that

which is yet harder, I will try to explain.

For why should we speak of his sister ? since he who stood

forth the advocate of so great a people had not power to pre-

vail for himself, but after his countless toils, and sufferings, and

his assiduity for forty years, was prohibited fi-om setting foot

on that land, touching which there had been so many decla-

rations and promises. AVhat then was the cause ? To grant

this favour would not be profitable, but would, on the con-

trary, bring with it much harm, and would be sure to prove a

stumbling-block to many of the Jews. For if when they were

merely delivered from Egypt, they forsook God, and soughtafter

Moses, and imjiuted all to him ; had they seen him also lead

them into the land of promise, to what extent of impiety might

they not have been cast away.? And for this reason also, let me
add, neither was his tomb made known.

And Samuel again v/as not able to save Saul from the wrath

from above, yet he oftentimes preserved the Israelites. And
Jeremiah prevailed not for the Jews, but some one else he did

haply cover from evil by his prophecy % And Daniel saved

the barbarians from slaughter^, but he did not dc-liver the Jews3Dan.2,

from tlieir captivity.

And in the Gospels too we shall see both these events come

to pass, not in the case of diffei'ent persons, but of the

same ; and the same man now prevailing for himself and now
given up. For he who owed the ten tliousand talents, though

he had delivered himself from the danger by entreaty, yet

again he ])revailed not*, and another on the contrary, who had '^^^"j_

' AUudinc: perhaps to 2 Maccali. 1
'), lo— KJ.
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HoMiT. before thiovni himself away, afterwards had power to help

7_9 himself in the greatest degree '. But who is this ? He that

1 Luke devoured his Father's substance.

20'
^^~ ^^ ^^'^* °" ^^^ ^^® hand, if we be careless,we shall not be able

to obtain salvation, no not even by the help of others; if, on the

otherhand,we be watchfidjweshallbe able to do thisby ourselves,

and by ourselves rather than by others. Yes; for God is more

willing to give His grace to us, than to others for us ; that we by

endeavouring ourselves to do away His wi-ath, may both enjoy

confidence towards Him, and become better men. Thus He
had pity on the Canaanitish woman, thus He saved the hai-lot,

thus the thief,when there was none to be mediator nor advocate.

[8.] And this I say, not that we may omit supplicating the

saints, but to hinder our being careless, and entiiisting our

concerns to others only, while we fall back and slumber our-

selves. For so when He said, make to yourselves friends\

he did not stop at this only, but He added, o/" ^A<? unrighteous

mammon ; that so again the good work may be thine own

;

for it is nothing else but almsgiving which He hath here sig-

nified. And, what is marvellous, neither doth He make a

strict account with us, if we withdi'aw om'selves from injustice.

For what He saith is like this :
" Hast thou gamed ill ?

spend well. Hast thou gathered by mirighteousness ? scatter

abi'oad in righteousness." And yet, what manner of virtue

is this, to give out of such gains ? God however, being full of

love to man, condescends even to tliis, and if we thus do,

promises us many good things. But we are so past all feeling,

as not to give even of our mijust gain, but while plundering

without end, if we contribute the smallest part, we think we
have fulfilled all. Hast thou not heard Paul saying, He

'2 Cor. wliicJt sowetli sparingly, shall reap also sparingly"^? Where-
' * fore then dost thou spare } What, is the act an outlay ? is it

an expense ? Nay, it is gain and good merchandise. AVliere

there is merchandise, there is also increase ; where there is

sowing, there is also reaping. But thou, if thou hadst to till a

rich and deep soil, and capable of receiving much seed,

wouldest both spend what thou hadst, and wouldest boiTow

' St. Luke 16,9. It would seem from earth, whom we may assist by our ahns.
this that the saints whom we arc to And the examples before tend to con-

supplicate for their help are those on firm this view.
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of other men, accounting parsimony in such cases to be loss ; Matt.

but, when it is Heaven which thou art to cultivate, which is LE?:?£.'

exposed to no variation of weather, and will surely repay

thine outlay with abundant increase, thou art slow and back-
ward, and considerest not that it is possible by sparing to

lose, and by not sparing to gain.

[9.] Disperse therefore, that thou mayest not lose ; keep
not, that thou mayest keep ; lay out, that thou mayest save

;

spend, that thou mayest gain. If thy treasures are to be
hoarded, do not thou hoard them, for thou wilt surely cast

them away; but entrust them to God, for thence no man
makes spoil of them. Do not thou traffic, for thou knowest

not at all how to gain ; but lend unto Him who gives an

interest greater than the principal. Lend, where is no envy,

no accusation, nor evil design, nor fear. Lend unto Him
who wants nothing, yet hath need for thy sake ; who feeds

all men, yet is an hvmgered, that thou mayest not suffer

famine ; who is poor, that thou mayest be rich. Lend there,

where thy return cannot be death, but life instead of death.

For this usury is the harbinger of a Kingdom, that, of Hell

;

the one coming of covetousness, the other of self-denial

;

the one of cruelty, the other of humanity. What excuse

then will be ours, when having the power to receive more,

and that with security, and in due season, and in great

freedom, without either reproaches, or fears, or dangers, we

let go these gains, and follow after that other sort, base and

vile as they are, insecure and perishable, and greatly

aggi-avating the furnace for us ? For nothing, nothing is

baser than the usury of this world, nothing more cruel.

Why, other persons' calamities are such a man's traffic;

he makes himself gain of the distress of another, and

demands wages for kindness, as though he were afi'aid to

seem merciful, and under the clokc of kindness he digs

tiie pitfall deeper, by the act of help galling a man's

poverty, and in the act of stretching out the hand thrust-

ing him down, and when receiving him as in harbour,

involving him in shipwreck, as on a rock, or shoal, or reef.

" But what dost thou require ?" saith one ;
" that I

should give another for his use that money which I have

got together, and which is to me useful, and demand no
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HoMiL. recompense ?" Far from it: I say not this : yea, I earnestly

9 desire that thou shouldest have a recompense ; not however

a mean nor small one, but far greater ; for in return for gold,

I would that thou shouldest receive Heaven for usury. Why
then shut thyself up in poverty, crawling about the earth,

and demanding little for great ? Nay, this is the part of one

who knows not how to be rich. For when God in return

for a little money is promising thee the good things that are

in Heaven, and thou sayest, " Give me not Heaven, but

instead of Heaven, the gold that perisheth," this is for one

who wishes to continue in poverty. Even as he surely who
desires wealth and abundance will choose things abiding

rather than things perishing ; the inexhaustible, rather than

such as waste away; much rather than little, the incorruptible

rather than the corruptible. For so the other sort too will

follow. For as he who seeks earth before Heaven, will surely

lose earth also, so he that prefers Heaven to earth, shall

enjoy both in great excellency. And that tliis may be the

case with us, let us despise all things here, and choose the

good things to come. For thus shall we ol)tain both the one

and the other, by the grace and love towards man of our

Lord Jesus Chiist ; to Whom be glory and might for ever

and ever. Amen.
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HOMILY VI.

Matt. ii. 1, 2.

IVhen Jesus was horn in Bethlehem of Judcea in the days

of Herod the king, behold, there came wise men from the

east to Jerusalem, saying. Where is He that is born King

of the Jews? for we have seen His star in the east, and
are come to worship Him.

We have need of much wakefulness, and many prayers, matt,
that we may arrive at the mterpretation of the passage aiow ^l- 1> 2.

before us, and that we may learn who these wise men were,

and whence they came, and how ; and at whose persuasion,

and what was the star. Or rather, if ye will, let us first bring

foi"ward what the enemies of the truth say. Because the

Devil hath blown upon them with so violent a blast, as even

from tliis passage to try to arm them against the words of

truth

.

"Wliat then do they allege } " Behold," say they, '* even

when Christ was bom a star appeared ; which is a sign that

astrology may be depended on." How then, if He had

His birth according to that law, did He put down astrology,

and take away fate, and stop the mouths of demons, and cast

out eiTor, and overthi'ow all such sorcery .?

And what moreover do the wise men learn fi-om the star

of itself ? That He was King of the Jews ? And yet He was

not King of this kingdom ; even as He said also to Pilate
j

My Kingdom is not of this world. At any rate He made no

display of this kind, for He had neither guards armed with

spear or shield, nor horses, nor chariots of mules, nor any

other such thing around Him ; but He followed this life of
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HoMiL. meanness and poverty, carrying about with Him twelve men

J 2 of mean estate.

And even if they knew Him to be a King, for what intent

are they come ? For sm'ely this is not the business of

astrology, to know from the stars who are bom, but from

the hour when men are bom to predict what shall befal

them: so it is said. But these were neither present with the

Mother in her pangs, nor did they know the time when He
was born, neither did they, beginning at that moment, from

the motion of the stars compute what was to happen : but

conversely, having a long time before seen a star appear in

their own country, they come to see Him that was born.

Which circumstance in itself would afford a still greater

difficulty even than the former. For what reason induced

them, or the hope of what benefits, to worship One Who was

King so far off.'' Why, had He been to reign over themselves,

most assuredly not even so would the circumstance be

capable of a reasonable accomit. To be sure, if He had

been bora in royal courts, and with His father, himself

a King, present by Him, any one w^ould naturally say, that

they, from a wish to pay coui't to the father, had worshipped

the child that was born, and in this way were laying up

for themselves beforehand much ground of patronage. But

now when they did not so much as expect Him to be their

own King, but of a strange nation, far distant from their

countiy, neither seeing Him as yet grown to manhood;
wherefore do they set forth on so long a jouraoy, and offer

gifts, and this when dangers were sure to beset their whole

proceeding } For both Herod, when he heard it, was ex-

ceedingly troubled, and the whole people was confounded on

being told of these things by them.
" But these men did not foresee this." Nay, this is not

reasonable. For let them have been ever so foolish, of this

they could not be ignorant, that when they came to a city

under a King, and proclaimed such things as these, and set

forth another King besides him who then reigned, they

must n§eds be bringing down on themselves a thousand

deaths.

[2.] And why did they at all worship one who was
in swaddling clothes? For if ]Ie had been a grown man,
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one might say, that in expectation of the succour they should Matt,

receive from Him, they cast themselves into a danger which ^^'^'^^

they foresaw; a thing however to the utmost degree un-

reasonable, that the Persian, the Barbarian, and one that

Imd nothing in common with the nation of the Jews, should

be willing to depart from his home, to give up country, and

kindred, and friends, and that they should subject themselves

to another Kingdom.

But if this be foolish, what follows is much more foolish.

Of what nature then is this ? That after they had entered on

so long a journey, and worshipped, and thrown all into con-

fusion, they went away immediately. And what sign at all

of royalty did they behold, when they saw a shed, and a

manger, and a Child in swaddling clothes, and a poor

Mother \ And to whom moreover did they offer their gifts,

and for what intent ? Was it then usual and customary, thus

to pay court to the kings that were born in every place ? and

did they always Iceep going about the whole world, worship-

ping them who they knew should become kings out of a low

and mean estate, before they ascended the royal throne ? Nay,

this no one can say.

And for what purpose did they worship Him at all ? If for

the sake of things present, then what did they expect to

receive from an Infant, and a Mother of mean condition ?

If for things future, then whence did they know, that the

Child whom they had worshipped in swaddling clothes would

remember what was then done ? But if His Mother was to

remind Him, not even so were they worthy of honour, but

of piniishment, as bringing Him into danger which they

must have foreseen. Thence at any rate it was that Herod

was troubled, and sought, and pried, and took in hand to

slay Him. And indeed every where, he who makes known

the future King, supposing liim in his earliest age in a

private condition, doth nothing else than betray him to

slaughter, and kindle against him endless warfare.

Seest thou how manifold the absurdities appear, if we

examine these transactions according to the course of human

things, and ordinary custom ? For not these topics only, but

more than these might be mentioned, containing more matter

for questions than what we have spoken of But lest,
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HoMiL. stringiiij,' questions upon questions, we should bewilder you,

J^' come let us now enter upon the solution of" the matters inquired

of, making a beginning of our solution with the star itself.

[3.] For if ye can learn what the star was, and of what kind,

and whether it were one of the common stars, or new and

unlike the rest, and whether it was a star by nature or a star

in ap])earancc only, we shall easily know the otlu-r things

also. Whence then will these points be manifest ? From

the very things that are written. Thus, that this star was not

of the common sort, or rather not a star at all, as it seems at

\ least to me, but some invisible pov^'er transformed into this

appearance, is in the first place evident from its very course.

For there is not, there is not any star that moves by this

way, but whether it be the sun you mention, or the moon, or

all the other stai's, we see them going from east to west ; but

this was wafted from north to south ; for so is Palestine

situated Avith respect to Persia,

In the second place, one may see this from the time also.

For it appears not in the night, but in mid-day, while the

Sim is shining ; and this is not within the power of a star,

nay not of the moon ; for the moon that so much surpasses

all, when the beams of the sun appear, straightway hides

herself, and vanishes away. But this by the excess of its

own splendour overcame even the beams of the sun, appear-

ing brighter than they, and in so much light shining out

more illustriously.

(\
In the third place, from its appearing, and hiding itself

again. For on their way as flir as Palestine it appeared

leading them, but after they set foot within Jerusalem, it hid

itself: then again, vvhen they had left Herod, having told

him on what account they came, and were on the point of

departing, it shews itself; all which is not like the motion of

a star, but of some power highly endued with reason. For

it had not even any course at all of its own, but when they

' <»•*«»- were to move, it moved; when to stand, it stood, dispensing^
^"*

all as need required : in the same kind of way as the })illar of

the cl«)ud, now halting and now rousing up the camp of the

Jews, when it w^as needful.

In the fourth place, one may perceive this clearly, from

its mode of pointing Him out. For it did not, remaining on
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high, point out the place ; it not being possible for them so Matt.

to ascertain it, but it came down and performed this office.
^^' ^'^'

For ye know that a spot of so small dimensions, being only

as much as a shed would occupy, or rather as much as the

body of a little infant would take up, could not possibly ^
be marked out by a star. For by reason of its immense
height, it could not sufficiently distinguish so confined a spot,

and discover it to them that were desiring to see it. And
this any one may see by the moon, which being so far superior

to the stars, seems to all that dwell in the world, and are

scattered over so great an extent of earth,—seems, T say,

near to them every one. How then, tell me, did the star

point out a spot so confined, just the space of a manger and

shed, unless it left that height and came down, and stood

over the very head of the young Child .'' And at this the

Evangelist was hinting when he said, Lo, the star went

he/ore them, till it came and stood over where the young

Child was.

[4.] Seest thou, by what store of proofs this star is shewn not

to be one of the many, nor to have shewn itself according to

the order of the outward creation } And for what intent did

it appear ? To reprove the Jews for their insensibility, and

to cut off" from them all occasion of excuse for their wilful

ignorance. For, since He who came was to put an end to

the ancient polity, and to call the world to the worship

of Himself, and to be worshipped in all land and sea,

straightway, from the beginning. He opens the door to the

Gentiles, willing through strangers to admonish His own

people. Thus, because the Prophets were continually heard

speaking of His Advent, and they gave no great heed. He
made even barbarians come from a far country, to seek after

the King that was among them. And they learn from a

Persian tongue first of all, what they would not submit to

learn from the Prophets ; that, if on the one hand they were

disposed to be candid, they might have the strongest motive

for obedience ; if, on the other hand, they were conten-

tious, they might henceforth be deprived of all excuse. For

what could they have to say, who did not receive Christ after

so many prophets, when they saw that wise men, at the sight

of a single star, had received this same, and had worshipped

G
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HoMiL. Him who was made manifest. Much in the same way then as

4^ 5" He acted in the case of the Ninevites, when He sent Jonas, and

as in the case of the Samaritan and the Canaanitish women

;

so He did hkewise in the instance of the Magi. For this

cause He also said, The men of Nineveh shall rise up, and

shall condemn : and, the Queen of the South shall rise up,

> Matt, and shall condemn /his (jeneration^ : because these beheved

42!^^* ^^® lesser things, but the Jews not even the greater.

" And wherefore," one may say, " did He attract them by

such a vision ?" Why, how should He have done } Sent

Prophets ? But the Magi would not have submitted to Pro-

phets. Uttered a voice from above ? Nay, they would not

have attended. Sent an Angel ? But even him they would

have hurried by. And so for this cause dismissing all those

means, God calleth them by the thhigs that are familiar, in

exceeding condescension ; and He shews a large and extra-

ordinary star, so as to astonish them, both at the greatness

and beauty of its appearance, and the manner of its course.

In imitation of this, Paul also reasons with the Greeks from

an heathen altar, and brings foi-ward testimonies from the

2 Acts poets^. And not without circumcision doth he harangue the

2g'.^^' Jews. Sacrifices he makes the beginning of his instmction

1 Cor. to them that are living under the Law. For, since to every

Titus 1', one what is familiar is dear, both God, and the men that are

^^- sent by Him, manage things on this principle with a view to

the salvation of the world. Think it not therefore unworthy

of Him to have called them by a star ; since by the same

mle thou wilt find fault with all the Jewish rites also, the

sacrifices, and the purifications, and the new moons, and

the ark, and the Temple too itself. For even these derived

their origin from Gentile grossness". Yet for all that, God,

for the salvation of them that were in error, endured to

be served by these things, whereby those without were used

to serve Devils ; only He slightly altered them ; that He
might draw them off by degrees from their customs, and lead

them towards the Highest Wisdom. Just so He did in the

case of the wise men also, not disdainin<y to call them by

sight of a star, that He might lift them higher ever after.

» See S. Iren. 4. 28, 20. ; Tcitnll. adv. Marc. 1. 18, 22. ; S. Chrys. adv. Jud.

Horn. 1. t. 6. 318.
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Therefore after He hatli brought them, leading them hy the Matt.
hand, and hath set them by the manger, it is no longer by a^lil^'

star, but by an Angel that He now discourses unto them.

Thus did they by little and httle become better men.
This did He also with respect to them of Ascalon, and

of Gaza. For those five cities too, (when at the coming of

the Ark they had been smitten with a deadly plague, and
found no deliverance from the ills under which they lay,)—the

men of them called their prophets, and gathered an assembly,

and sought to discover an escape from this Divine scourge.

Then, when their Prophets said that they should yoke to the

Ark heifers untamed, and having their first calves, and let

them go their way, with no man to guide them, for so it would

be evident, whether the plague was from God, or whether it was
any accident which brought the disease ;— (" for if," it is said,

" the}' break the yoke in pieces for want of practice, or turn

where their calves are lowing, it is a chance that hath hap-

jiened^ ; but if they go on right, and err not from the way, and ' i Sam.

neither the lowing of then- young, nor their ignorance of the ' *

way, have any effect on them, it is quite plain that it is the hand

of God that hath visited those cities:")—when, I say, on these

words of their prophets the inhabitants of those cities obeyed

and did as they were commanded, God also followed up the

counsel of the Prophets, .shewing condescension in that in-

stance also, and counted it not unworthy of Himself to bring

to effect the prediction of the Prophets, and to make them

seem trust-worthy in what they had then said. For so the good

achieved was greater, in that His veiy enemies themselves

bore witness to the Power of God
;
yea, their own teachers

gave their voice concerning Him. And one may see many
other such things brought about by God. For what took

place with respect to the witch ^, is again like this sort of^ i Sam.

dispensation ; which circumstance also you will now be able

to explain fi'om what hath been said.

With respect to the star, we have said these things, and

yet more perhaps may be said by you ; for, it is said. Give

occasion to a nise man, and he u- ill he yet wiser ^ : butwe^Prov.
9 9

must now come to the beginning of what hath been read. '

[5.] And what is the beginning ? When Jesus teas born in

Bethlehem nf Judaea, in the days of Herod the king, behold,

G 2
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Komh. t/iere came tr/se men from the east to Jerusalem. While

5 (j' wise men followed under the auspices of" a star, these be-

lieved not, with Prophets even sounding in their ears. But

wherefore doth He mention to us both the time and the place,

saying, in BetJdehem, and in the days of Herod the king ?

And for what reason doth He add his rank also ? His rank,

because there was also another Herod, he who slew John

:

but that was a tetrarch, this a king. And the place likewise,

and the time, he puts down, to bring to our remembrance

ancient prophecies ; w^hereof one was uttered by Micah,

saying, And thou, Bethlehem, in the land of Jndah, art by

> Micah wo means t lie least among the iirinces of Judah^ ; and the

' other by the Patriarch Jacob, distinctly marking out to us

the time, and setting forth the gi-eat sign of His coming.

For, A ruler, saith he, sJiall not fail out of Judah, nor a

leader out of his loins, until He come for whom it is ap-

"^ Gen. pointed
f
and He is the expectation of the Gentiles^.

' ' And this again is worth enquiry, whence it was that they

came to entertain such a thought, and who it was that

stirred them up to this. For it doth not seem to me to be

the work of the star only, but also of God, who moved theu*

soul ; which same kind of thing He did also in the case of

Cyrus, disposing him to let the Jews go. He did not how-

ever so do this, as to destroy their free will, since even when

He called Paul from above by a voice. He manifested both

His own grace, and Paul's obedience.

And wherefore, one may ask, did He not reveal this to all

the wise men of the East ? Because all would not have be-

lieved, but these were better prepared than the rest ; since

also there were countless nations that perished, but it was

to the Ninevites only that the Prophet was sent ; and there

were two thieves on the Cross, but one only was saved. See

at least the virtue of these men, not only by their coming,

but also by their boldness of speech. For so, that they may
i/To^i- not seem to be a sort of impostors', they tell who shewed

them the way, and the length of their journey ; and being

come, they had boldness of speech : for we are come, that is

their statement, to worship Him : and they were afraid neither

of the people's anger, nor of the tyranny of the king. Wlience

to me at l(>ast they seem to have been at home also teachers

Xifiaioi
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of their countrymen ''. For they who here did not shrink from Matt.

saying this, much more woukl they speak boldly in their—'—^

own country, as having received both the oracle from the

Angel, and the testimony from the Prophet.

[6.] But when Heiod, saith the Scripture, had heard, he was
troubled, and all Jerusalem ivith him. Herod naturally, as

being king, and afraid both for himself and for his children

;

but why Jerusalem ? Surely the Prophets had foretold Him
a Saviour, and Benefactor, and a Deliverer from above.

Wherefore then was Jerusalem troubled ? From the same

feeling which caused them before also to turn away from God
when pouring His benefits on them, and to be mindful of the

flesh-pots of Egypt, while in the enjoyment of great freedom.

But mark, I pray thee, the accuracy of the Prophets. For

this self-same thing also had the Prophet foretold from the

first, saying, " They would he glad, if they had been burnt with

fire ; for u)ito ns a Child is born, unto us a Son is given.

But nevertheless, although troubled, they seek not to see

what hath happened, neither do they follow the wise men,

nor make any particular enquiry; to such a degree were they

at once both contentious and careless above all men. For

when they had reason rather to pride themselves that the

King was born amongst them, and had attracted to Him the

land of the Persians, and they were on the point of having all

subject to them, as though their affairs had advanced towards

improvement, and from the very outset His empire had be-

come so glorious ; nevertheless, they do not even for this

become better. And yet they were but just delivered fi-om

their captivity there ; and it was natural for them to think,

(even if they knew none of those things that are high and

mysterious, but formed their judgment from what is present

only,) " If they thus tremble before our King at His birth,

much more when grown up will they fear and obey Him, and

our estate will be more glorious than that of the Bai'barians.''

b So in Op. Imperf. in Matt. Horn, and seems certainly of the same date

2. " After their return, they continued with him.

serving God more than before, and in- " Is. 9, 5. 6. LXX. i. e. " They
structed many by their preaching, (the enemies of Christ) would rather

And at last, when Thomas had gone have been burned, than for this to hap-

into that province, they joined them- pen." The LXX, reading differently

selves to him and were baptized, and from the present Hebrew, seem to con-

became doers of his word." This work strue the passage thus.

has been attributed to S. Chrysostom,
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86 Chrislian Zeal leads to Compunction.

HoMiL. [7.] But none of these things thoroughly awakens them; so

8. great ^^ as their duhiess, and with this their envy also : both

which we must Avith exact care root out of our mind ; and he

must be more fervent than fire who is to stand in such lui

array. Wherefore also Christ said, / am come to send Jire

on cartJi, and I uoiihl it xcere alrcad]) kindled''. And the

Spirit on this account appears in fire.

But we are gri.wn more cold than a cinder, and more

lifeless than the dead ; and this, when we see Paul soaring

above the Heaven, and the Heaven of Heaven, and more

fervent than any flame, conquering and over-passing all

things, the things beneath, and the things above ; the things

present, and the things to come ; the things that are, and the

things that are not.

But if that example be too gi-cat for thee, in the first place,

this saying itself cometli of sloth ; for what had Paul more

than thou, that thou shouldest say, emulation of him is to thee

impossible ? However, not to be contentious, let us leave

Paul, and consider the first believers, who cast away both

goods and gains, together with all worldly care and worldly

leisure, and devoted themselves to God entire, every night

and day giving attendance on the teaching of the word. For

such is the fire of the Spirit, it suffers us not to have any

desire for the things that are here, but removes us to another

Love. For this cause, he who hath set his love on such

things as these, though what he hath must be given away, or

luxury or glory laughed to scorn, or his very soul yielded

up, he doeth all these things with pc^rfect ease. For the

warmth of that fire entering into the soul casts out all slug-

gishness, and makes him whom it hath seized more light than

any thing that soars ; and thenceforth overlooking the things

that are seen, such a one abides in continual compunction,

pouring forth never-ceasing fountains of tears, and thence reap-

ing liuil of great delight. For nothing so binds and unites unto

God, as do such tears. Such a one, though he be dwelling

in the uiidst of cities, si>ends his time as in a desert, and in

motmtains and woods ; none of them that are present doth

he see, neither feel any satiety (){ such lamentations ; whether

it be lor himself, or for the negligences ol" others, that he

I

-A^iXo-^ fni- r) f'lX,^ I.iiki' 12. -1(1.
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is weeping. For this cause God blessed these above all the Matt.

rest of men, saying, Blessed are they that mourn. __£l,

[8.] And how saith Paul, Rejoice in the Lord, alwaij^? The ' Phil.4,

joy he is speaking of, is what springs from those tears. For as*'

men's joy for the world's sake hath a sorrow ' in the same 2 ruyKi-

lot with it, even so godly tears are a germ of perpetual and *^"e*'"

unfading joy. In this way the very harlot became more

honourable than virgins, when seized by this fire. That is,

being thoroughly warmed by repentance, she was thence-

forth carried out of herself by her longing desire toward

Christ ; loosing her hair, and drenching with her tears His
holy Feet, and wiping them with her own tresses, and ex-

hausting the ointment. And all these were outward results,

but those wrought in her mind were far more fervent than

these ; which things God Himself alone beheld. And there-

fore every one, when he hears, rejoices with her, and
takes delight in her good works, and acquits her of every

blame. But if we that are evil pass this judgment, consider

what sentence she obtained from that God, who is a Lover of

mankind ; and how much, even before God's gifts, her re-

pentance caused her to reap in the way of blessing.

For much as after a violent burst of rain, there is a clear

open sky ; so likewise when tears are pouring down, a calm

arises, and serenity, and the darkness that ensues on our sins

quite disappears. And like as by Water and -the Spirit, so

by tears and confession are we cleansed the second time;

unless we be acting thus for display and vanity: for as to a

woman whose tears-were of that sort, I should call her justly

condemnable, more than if she decked herself out with

lines and colouring. For I seek those tears wliich are shed

not for display, but in compunction ; those which trickle

down secretly and in closets, and in sight of no man, softly

and noiselessly ; those which arise from a certain depth of

mind, those shed in anguish and in sorrow, those which are

for God alone ; such as were Hannah's, for Iter lips moved, it

is said, but her voice was not heard^ ; however, her tears ^1 Sam.
1 13

alone uttered a cry more clear than anj' trumpet. And be- '

cause of this, God also opened her womb, and made the hai'd

rock a fruitful field.

If thou also weep thus, thou art become a follower of thy



88 Innnoderate Mirth icroiu) in ihofie loaitinfj for Judgment.

HoMiL. Lord. Yea, for He also wept, both over Lazarus, and over
VI

' i. '

^ 9 the city ; and touching Judas He was greatly troubled. And
' this indeed one may often see Him do, but no where laugh,

nay, nor smile but a little ; no one at least of the Evangelists

hath mentioned this. Therefore also with regard to Paul,

' Acts that he wept, that he did so three years night and day ', both

comp! ' ^^^ ^^^\\^ said of himself, and others say this of him ; but that

V. 37. he laughed, neither hath he said himself any where, neither

hath so nuich as one other of the Saints, either concerning

2Gen.i8,him, or anv other hke him; but this is said of Sai'ah only^
\2 15

-' . '

when she is blamed, and of the son of Noe, when for a free-

3Gen.9, nian he became a slave ^.

25.
•• Ikkox' [y-] And these things I say, not to suppress * all laughter, but
'^''"' to take away dissipation of mind. For wherefore, I pray thee,

art thou luxurious and dissolute, while thou art still liable to

such heavy charges, and are to stand at a fearful judgment-

seat, and to give a strict account of all that hath been done

here ? Yes : for we are to give an account both of what we

have sinned willingly, and what against our will: — for

whosoever slinll deny Me, saith He, before men, him

•'-Mat. ivill I also deny before My Father^:—and surely such a

'
"*" denial is against our will ; but nevertheless it doth not

escape punishment, but of it too we have to give account:

—

both of what we know, and of what we do not know; For I

know nothinff by jnywlf, saith one, yet am I not hereby

"1 ^'"- iusli/ied^:—both for what we have done in ignorance, and
4 4 ...

' ' what in knowledge ; For I bedr them record, it is said, that
' Rom. tJiey have a zeal of God, but not according to knouledge"^

;

'
*"

but yet this doth not suffice for an excuse for them. And
when writing to the Corinthians also he saith. For I fear

lest, by any means, as the serpent beguiled Eve through his

subtlety, so your minds should be corrupted from the sim-

" 2 Cor. plicity that is in Christ^.

' * The things then being so great, for which thou art to give

account, dost thou sit laughing and talking wittily, and

giving thyself up to luxury } " Why," one may say, " if I did

not so, but mourned, what would be the profit V Very great

indeed ; even so great, as it is not possible so much as to set

it forth by word. For while, belore the temporal tribunals,

be thy weeping over so abuudanl, thou canst not escape
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punisbment after the sentence ; here, on the contrary, Matt.

shouldest thou only sigh, thou hast annulled the sentence, —'-^

and hast obtained pardon. Therefore it is that Christ dis-

courses to us much of mourning, and blesses them that

mourn, and pronounces them that laugh wretched. For this

is not the theatre for laughter, neither did we come together

for this intent, that we may give way to immoderate mirth,

but that we may groan, and by this groaning inherit a king-

dom. Hut thou, when standing by a king-, dost not endure

so much as merely to smile ; having then the Lord of the

Angels dwelling in thee, dost thou not stand with trembling,

and all due self-restraint, but rather laughest oftentimes when
He is displeased ? And dost thou not consider that thou

provokest Him in this way more than by thy sins } For God
is not wont to turn Himself away so much from them that

sin, as from those that are not awestruck after their sin.

But for all this, some ai'e of so senseless a disposition, as

even after these words to say, " Nay, far be it from me to weep

at any time, but may God grant me to laugh and to play all my
days." And what can be more childish than this mind } For

it is not God that grants to play, but the devil. At least

hear, what was the portion of them that played. The people,

it is said, sat doivn to eat and drink, and rose np to play^. ' i Cor.

Such were they at Sodom, such were they at the time of the Ex'od.

Deluge. For touching them of Sodom likewise it is said, 32, 6.

that in pride, and in plenty, and in fulness of bread, theij

waxed wanton ^. And they who were in Noah's time, seeing 2 Ezek.

the ark a preparing for so many year's, lived on in senseless '

mirth, foreseeing nought of what was coming. For this

cause also the flood came and swept them all away, and

wrought in that instant the common shipwreck of the

world.

Ask not then of God these things, which thou receivest

of the devil. For it is God's part to give a contrite and

humbled heart, sober, self-posessed, and awestruck, full of

repentance and compunction. These are His gifts, forasmuch

as it is also of these things that we are most in need. Yes, for

a giievous conflict is at hand, and against the powers unseen

is our wrestling ; against the spiritual uickcdnesses^ our fight, = Eph.

against principalities, against powers our warfare : and it is
''
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HoMiL. well for us, if when we are earnest and sober and thoroughly

9 10, awakened, we can be able to sustahi that savage phalanx. But

ifwe arc laughing and sporting, and always taking things easily,

even before the con(iict, we shall be overthrown by our own
remissness.

[10.] It becomcth not us then to be continually laugh-

ing, and to be dissolute, and luxurious, but it belongs to

those upoti the stage, the harlot women, the men that are

trimmed for this intent, parasites, and flatterers ; not them

that are called unto heaven, not them that are enrolled into

the City above, not them that bear spiritual arms, but them

that are enlisted on the devil's side. For it is he, yea, it is

he, that even made the thing an art, that he might weaken

Christ's soldiers, and soften the nenes of their zeal. For

this cause he also built theatres in the cities, and having

trained those buffoons, by their pernicious influence he

causes that kind of pestilence to light upon the whole city,

persuading men to follow those things which Paul bade us

'Eph.5, flee, foolish talking and Jesting^. And what is yet more

grievous than these things is the subject of the laughter.

For when they that act those absurd things utter any word

of blasphemy or filthiness, then many among the more

thoughtless laugh and are pleased, applauding in them

what they ought to stone them for; and drawing down on

their own heads by this amusement the furnace of fire. For

they who praise the utterers of such words, it is these above

all who induce men so to speak : wherefore they nmst*be more

justly accountable tor the penalty allotted to tliese things.

For were there no one to be a spectator in such cases,

neither would there be one to act ; but when they see you
forsaking your workshops, and your crafts, and your income

from these, and in short every thing, for the sake of con-

tinuing there, they derive hence a greater fbrwai'dness, and

exert a greater diligence about these things.

And this I say, not freezing them from reproof, but that ye

may learn that it is you chiefly who supply the principle and

root of such lawlessness
;
ye who consume your whole day on

these matters, and profanely exhibit the sacred things of mar-

riage, and make an open mock of the Great Mystery. For not

even he who acts these things is so much the offender, as
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thou art before him ; thou who biddest him make a play on Matt.

these things, or rather who not only biddest him, but art even —l—L

zcalous about it, taking delight, and laughing, and praising

what is done, and in every way gaining strength for such

workshops of the devil.

Tell me then, with what eyes wilt thou after this look upon

thy wife at home, having seen her insulted there ? Or how
dost thou not blush being put in mind of the partner of thy

home, when thou seest nature herself put to an open shame ?

Nay, tell me not, that what is done is acting; for this acting

hath made many adulterers, and subverted many families.

And it is for this most especially that I grieve, that what is

done doth not so much as seem evil, but there is even

applause and clamour, and much laughter, at commission

of so foul adultery. What sayest thou ? that what is done is

acting .'' Why, for this self-same reason they must be worthy

of ten thousand deaths, that what things all laws command
men to flee, they have taken pains to imitate. For if the

thing itself be bad, the imitation thereof also is bad. And I

do not yet say how many adulterers they make, who act these

scenes of adultery, how they render the spectators of such

things bold and shameless ; for nothing is more full of

whoredom and boldness than an eye that endures to look at

such things.

And thou in a market-place wouldest not choose to see a

woman stripped naked, or rather not even in a house, but callest

such a thing an outrage. And goest thou up into the theatre,

to insult the common nature of men and women, and disgrace

thine own eyes ? For say not this, that she that is stripped is

an harlot ; but that the nature is the same, and they are bodies

alike, both that ofthe harlot, and that ofthe free-woman. For if

this be nothing amiss, what is the cause, that if thou wert to see

this done in a market i:>lace, thou wouldest both hasten away

thyself, and drive thence her who was behaving herself un-

seemly ? Or is it that when we are apart, then such a tiling

is outrageous, but when we are assembled and all sitting

together, it is no longer equally shameful ? Nay, this is

absurdity and a disgrace, and words of the utmost madness ;

and it were better to besmear the eyes all over with mud and

mire, than to be a spectator of such a transgression. For
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HoMiL. surely niirc is not so much an hurt to an eye, as an unchaste

10.* sight, and the spectacle of a woman stripped naked.

Hear, for example, what it was that caused nakedness at

the beginning, and dread the occasion of such disgrace.

What then did cause nakedness ? Our disobedience, and

the Devil's counsel. Thus, from the first, even from the very

beginning, this was his contrivance. Yet they were at least

ashamed when they were naked, but ye take a pride in it;

hai-ing, according to that saying of the Apostle, your glory in

^W\\.3,your sliamc^.

How then will thy wife thenceforward look upon thee, when

thou art returned from such wickedness .'' how receive thee ?

how speak to thee, after thou hast so publicly put to shame the

common nature of woman, and art made by such a sight the

harlots' captive and slave ?

Now if ye grieve at hearing these things, I thank you

much, for uho is he that maketh me glad, but lie which is

^2CoT.2,macle sorry by me'? Do not then ever cease to grieve and

be vexed for them, for the sorrow that comes of such things

will be to you a beginning of a change for the better. For

this cause I also have made my language the stronger, that

by cutting deeper I might free you from the venom of them

that intoxicate you ; that I might bring you back to a pure

health of soul; which God grant we may all enjoy by

all means, and attain unto the rewards laid up for these

good deeds ; by the grace and love towards man of our Lord

Jesus Christ, to Whom be glory and dominion for ever and

ever. Amen.
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HOMILY VII.

Matt. ii. 4, 5.

And when lie had gathered all the Chief Priests and Scribes

of the people toyetlier, he demanded of them where Christ

should be born. And they said unto him, In Bethlehem

of Judasa.

Seest thou how all things are done to convict the Jews ? Matt.

how, as long as He was out of their sight, the envy had not yet —'—1—'

laid hold of them, and they rehearsed the Testimonies of Him
with truth ; but when they saw the gioiy that arose from the

miracles, a grudging spirit possessed them, and thenceforth

they betrayed the truth.

However, the truth was exalted by all things, and strength

was the more gathered for it even by its enemies. See for

example in this very case, how wonderful and beyond ex-

pectation are the results secretly provided for^. For both ' i>/*ev»-

the Barbarians and the Jews do at the same time alike learn
'""'^'"

something more of one another, and teach one another. Thus

the Jews, for their pai't, heard from the wise men, that a star

also had proclaimed Him in the land of the Persians ; the

wise men, in their turn, were informed by the Jews, that this

Man, whom the star proclaimed, prophets also had made

known from a long time of old. And the ground " of their in-

quiry was made to both an occasion of setting forth clearer

and more perfect instruction ; and the enemies of the Truth

are compelled even against their will to read the writings in

favour of the truth, and to inteqoret the Prophecy ; although

not all of it. For having spoken of Bethlehem, and how that

" i. e. Their assuming that the Christ should be born at that time.
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HoMii-. out of it Tie shall come that should rule Israel, they proceed

J
o' not aftcnvards to add what follows, out of flattery to the

King- And what was this ? That His goings farlli arefrom

of old, from everlasting.

[•2.] " But why," one may say, " if He was to come from

thence, did He live in Nazareth after the birth, and obscure the

Prophecy ?" Nay, He did not obscure it, but unfolded it

the more. For the fact, that while His mother had her con-

stant residence in the one place, He was born in the other,

• tl »;x»- shews the thing to have been done by a Divine dispensation'.
lofiiat

^jjJ |-^j. ^i^^g cause, let me add, neither did He remove from

thence straightway after His birth, but abode forty days,

giving opportunity to tliem that were disposed to be in-

quisitive to examine all things accurately. Because there

were in truth many things to move them to such an inquiry,

at least if they had been disposed to give heed to them.

Thus at the coming of the wise men the whole city was in a

2 ivirri- flutter^, and together with the city the King, and the Prophet
*"'''' was brought forward, and a court of high authority was sum-

moned; and many other things too were done there, all which

Luke relates minutely. Such were what concerns Anna, and

Symeon, and Zacharias, and the Angels, and the Shepherds

;

all which things were to the attentive sufficient to give

hints for ascertaining what had taken place. For if the wdse

men, who came from Persia, were not ignorant of the place,

much more might they, whose abode it was, acquaint them-

selves with these things.

He manifested Himself then from the beginning by many
nm'acles, but when they would not see. He hid Himself for a

while, to be again revealed from another more glorious be-

ginning. For it was no longer the wise men, nor the star,

but the Father from above that proclaimed Him at the

streams of Jordan ; and the Spirit likewise came upon Him,
guiding that voice to the head of Him just baptized; and

John, with all plainness of speech, cried out every where in

Judaea, till inhabited and waste country aUke were filled with

that kind of doctrine ; and the witness too of the miracles,

and earth and sea, and the whole creation, uttered in His

behalf a distinct voice. But at the time of the birth, just so

many things happened as were fitted quietly to mark out Him
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that was come. Thus, in order that the Jews might not say, Matt,

" We know not when He was bom, nor whereabouts," both —'—^'

all tliese events in which the wise men were concerned were

brought about by God's providence, and the rest of the things

\\ hich we have mentioned ; so that they would have no ex-

cuse to plead, for not having inquired into that which had

come to pass.

But mark also the exactness of the Prophecy. For it does

not say, " He will abide in Bethlehem," but " He will come

out thence." So that this too was a subject of prophecy, His

being simply born there.

Some of them, however, being past shame, say that these

things were spoken of Zerubbabel. But how can they be

right? For surely his goings forth were not from of old,

from everlasting^. And how can that suit him which is said' Micah

at the beginning, Out of thee shall He comeforth : Zorobabel

not having been born in Judaea, but in Babylon, whence also

he was called ZorobabeP, because he had his origin there?

And as many as know the Syrians' language know what I

say.

And together with what hath been said, all the time

also since these things is sufficient to estabUsh the testimony.

For what saith he ? Tlimi art not the least among the Princes

ofJudah, and he adds the cause of the preeminence, saying,

out of thee shall He come. But no one else hath made that

place illustrious or eminent, excepting Him alone. For

example: since that Birth, men come from the ends of the

earth to see the manger, and the site of the shed. And this

the Prophet foretold aloud from the first, saying, Thou art

not the least among the Princes of Judah ; that is, among

the heads of tribes. By which expression he comprehended

even Jerusalem", But not even so have they given heed,

although the advantage passes on to themselves. Yea, and

because of this the Prophets at the beginning discourse no

where so much of His dignity, as touching the benefit which

accrued to them by Him. For so, when the Virgin was

i> S, Jerome, de Nom. Hebr. t. 3. 77. "
i- e. He made Bethlehem so far

ed. Venet. 1767. " Zorobabel, ' princeps greater than Jerusalem : because " not

vel magister Babylonis,' sive ' aliena the least" seems here equivalent to

translatio/ vel < ortus in Babylone.' " " the greatest."
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HoMiL.bearinn: llic Child, he saith, T/ioii shall call His nniiie Jesus^

:

TTT T "

2, and he gives the reason, saying,yb/- He shall save His people

^M&t.i,from their sins. And the mse men too said not, " Where is the

-^- Son of God?" but He Ihat is horn King of the Jews. And

here again it is not affirmed, Out (f thee shall come forth the

Son of God, but a Governor, that shall feed My people

Israel. For it was needful to converse with them at first

setting out in a tone of very exceeding condescension, lest

they should be offended; and to preach what related to their

salvation in particular, that hereby they might be the rather

won over. At any rate, all the testimonies that are first

cited, and for which it was the season immediately at the

time of the Birth, say nothing gi-eat, nor lofty con-

cerning Him, nor such as those subsequent to the u)anifesta-

tion of the miracles; for these discourse more distinctly

concerning His dignity. For instance, when after many

miracles children were singing hymns unto Him, hear- what

saith the Prophet, Out of the mouth of babes and sucklings

2 Mat. Thou hast perfected praise^. And again, / will consider the

pVs 2 Heavens, the ivorks of Thy fingers; wliich signifies Him to

be Maker of the universe. And the testimony too, whicli

was produced after the Ascension, manifests His equality

with the Father; thus saying, TJie Lord said unto my Lord,

3Ps.iio,^27 Thou on My right hand^. And Isaiah too saith,//*?

2 34. i^^^i riseth up to rule over the Gentiles, in Him shall the

''^^•^h Gentiles trust*.

Rom. But how saith He that Bethlehem is not the least among
^^' ^^' the Princes ofJudah ? for not in Palestine alone, but in the

whole world, the village hath become conspicuous. ^Vhy,

so far he was speaking to Jews ; wherefore also he added. He
shall feed My people Lsrael. And yet He fed the whole

world ; but as I have said. He is fain not to offend as yet,

by revealing what He hath to say touching the Gentiles.

But how was it, one may say, that He did not feed the

Jewish people ? I answer, first, this too is accomplished

:

for by the term Israel in this place, he figuratively meant

such as believed on Him from among the Jews. And Paul

interpreting this, saith, For they are not all Israel, which are

•''Rom.9, of Israel^,hwi as many as have been born by faith and promise.
*'• And if He did not feed them all, this is their own fault and
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blame. For when they ought to have worshipped with the Matt.

Wise men, and have glorified God that such a time was come, —'—1_

doing away all their sins, (for not a word was spoken to them

of judgments set, or of accounts to be given, but of a mild

and meek Shepherd ;) they for their part do just the contrary,

and are troubled, and make disturbance, and go on con-

tinually framing plots without end.

[3.] Then Herod, when he had privily called the Wise men, v. 7.

enquired of them diligently what time the star appeared:

Attempting to slay That which was bora,—an act of extreme

idiotcy •, not of madness only ; since what had been said and ' «""'««

done was enough to have withholden him from any such at-

tempt. For those occurrences were not after the manner of

man. A star, I mean, calling the Wise men from on high

;

and barbarians making so long a pilgrinaage, to worship Him
that lay in swaddling clothes and a manger ; and Prophets

too from of old, proclaiming beforehand all this ;—these

and all the rest were more than human events : but never-

theless, none of these things restrained him. For such a

thing is Wickedness. It falls foul of itself, and is ever at-

tempting impossibilities. And mark his utter folly. If

on the one hand he believed the propliecy, and accounted

it to be unchangeable, it was quite clear that he was attempting

impossibilities; if again he disbelieved, and did not expect

that those sayings would come to pass, he need not have

been in fear and alarm, nor have formed any plot on that

behalf. So that in either way his craft was superfluous.

And this too came of the utmost folly, to think that the

Wise men would make more account of him than of the Child

that was bora, for the sake of which they had come so long

a journey. For if, before they saw, they were so inflamed

with longing for Him ; after they had seen with their eyes,

and been confirmed by the prophecy, how hoped he to per-

suade them to betray the young Child to him ?

Nevertheless, many as were the reasons to withhold him, he

made the attempt ; and ha\ang privily called the Wise men,

he enquired of them. Because he thought that Jews would be

concerned in favour of the Child, and he never could expect

that they would fall away unto such madness, as to be willing to

give up to His enemies their Protector and Saviour, and Him
H
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^^(rl'i
'" ^^^^ ^^'^^ come for the deliverance of their nation. On account

;j, 4. of this he both calls them privily, and seeks the time not of

the Child, but of the star ; thereby marking out the object of his

chace so as to include far more than it''. For the star, I think,

must have appeared a long time before. It was a long time,

which the Wise men had to spend on their journey. In order,

therefore, that they might present themselves just after His

Birth, (it being meet for Him to be worshipped in His very

swaddling clothes, that the marvellous and strange nature of the

thing mi^ht appear,) the star, a long time before, makes itself

visible. AVliereas if at the moment of His birth in Palestine,

and not before, it had been seen by them in the East, they,

consuming a long time in their jovu'uey, would not have seen

Him in swaddling clothes on their arrival. As to his slaying

the children /;-ow two years old and under, let us not marvel;

for his wrath and dread, for the sake of a fuller security,

added very much to the time, so that not one might escape.

V. 8. Having therefore called them, he saith, Go and search

diliyently for the young Child; and when ye have found
Him, bring me word again, that I may come and tcorship

Him also.

Seest thou liis extreme folly ? Why, if thou sayest these

things in sincerity, wherefore dost thou enquire privily ? But

if intending to plot against Him, how is it thou dost not per-

ceive, that from the fact of their being asked secretly the

Wise men will be able to perceive thy craft ? But as I have

already said, a soul taken captive by any wickedness becomes

more utterly senseless than any thing.

And he said not, " go and learn concerning the King,"

but concerning the yonng Child; for he could not even

endure to call Him by the name of His dominion.

[4.] But the Wise men perceive nothing of this, by reason of

their exceeding reverence, (for they never could have exjiected

that he could have gone on to so great wickedness, and

would have attempted to fonn plots against a dispensation

so marvellous) : and they depart suspecting none of these

things, but from what was in themselves auguring all that

would be in the rest of mankind.

•' Ik jToXXris t'tis «r(f/9i/«r/as Tihh to (r,^ai/.a. comii. Viger. de Idiotism. Gra'C. ix.

3.3.



The Course of the miraculous Star. 99

A7id, lo .' the star, which they saw in the east, went he/ore Matt.

them. _i_ii:

For therefore only was it hidden, that having lost their

guide, they might come to be obliged to make enquiry of

the Jews, and so the matter might be made evident to all.

Since after they have made enquiries, and have had His

enemies^ for informants, it appears to them again. And mark' «o't"<3

how excellent was the order; how in the first place after the read

star the people of the Jews receives them, and the king, and'' ^^^

„

these bring in the prophecy to explain what had appeared

:

how next, after the Prophet, an Angel again took them up

and taught them all things; but for a time they journey from

Jerusalem to Bethlehem by the guidance of the star, the star

again journeying with them from that place also ; that hence

too thou mightest learn, that this was not one of the ordinary

stars, for there is not so much as one star that hath this

natm-e. And it not merely moved, but went before them,

drawing and guiding them on in mid-day.

" But what need of this star any more," one may ask,

" when the place was ascertained ?" In order that the Child

also might be seen. For there was not any thing to make

Him manifest, smce the house was not conspicuous, neither

was His Mother glorious, or distinguished. There was need

then of the star, to set them by the place. Wherefore it

re-appears on their coming out of Jerusalem, and stays not,

before it hath reached the manger.

And marvel was linked on to marvel; for both were strange

things, as well the Magi worshipping, as the star going before

them ; and enough to attract even such as Avere made all of

stone. For if the Wise men had said, they had heard l^o-

phets say these things, or that Angels had discoursed with

them in private, they might have been disbelieved ; but now,

when the vision of the star appeared on high, even they that

were exceeding shameless had their mouths stopped.

Moreover, the star, when it stood over the young Child,

stayed its course again : which thing itself also was of a

greater power than belongs to a star, now to hide itself, now

to appear, and having appeared to stand still. Hence they

too received an increase of faith. For this cause they

rejoiced also, that they had found what they were seeking,

H 2



lOU Tno-fold Mystery of the Epiphany.

HoMiL. that they had proved messengers of truth, that not without

4_6' fruit had they come so great a journey ; so great a longing

(so to speak) had they for Christ. For first it came and

stood over His very head, shewing that what is bom is

Divine ; next standing there, it leads them to worship Him;
being not simply barbarians, but the wiser sort amongst them.

Seest thou, with how great fitness the star appeared ?

Why ? because even after the Prophecy, and after the inter-

pretation of the Chief Priests and Scribes, they still had their

minds turned towards it,

[5.] Shame upon Marcion, shame upon Paul of Samosata%

for refusing to see what those Wise men saw,—the forefathers

of the Church ; for I am not ashamed so to call thenu Let

Marcion be ashamed, beholding God worshipped in the flesh.

Let Paul be ashamed, beholding Him worshipped as not being

merely a man. As to His being in the flesh, that first is sig-

nified by the swaddling clothes and the manger ; as to their

not worshipping Ilim as a mere man, they declare it, by
oflTering Hini, at that unripe age, such gifts as were meet to be

offered to God. And together with them let the Jews also be

ashamed, seeing themselves anticipated by barbarians and

Magi, whilst they submit not so much as to come after them.

For indeed what happened then was a t^^pe of the things

to come, and fi'om the very beginning it was she\^Ti that the

Gentiles would anticipate their nation.

" But how was it," one may ask, " that not at the begin-

ning, but aftei'\\^ards. He said, Go ye, <ukI make disciples qf
all nations ?" Because the occmTcnce was a type, as I

said, of the future, and a sort of declaration of it before-

hand. For the natural order was that Jews should come
unto Him first ; but forasmuch as they of their own choice

gave up their proper benefit, the order of things was in-

verted. Since not even in this instance sliould the Wise men
have come before the Jews, nor should persons from so great

a distance have anticipated those who were settled about the

very city, nor should those who had heard nothing have pre-

vented them that were nurtured in so many prophecies. But

because they were exceedingly ignorant of their own blessings,

* Because Marcion denied Christ's human nature, Paul His Divinity. See
S. Epiph. H»r. 22. and Q5,
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those from Persia anticipate those at Jerusalem. Aiid this Matt.

indeed is what Paul also saith : It was necessary that the ^^ ^'^'

ivord of the Lord should, first have been spoken to yon, but

seeing ye have judged yourselves unworthy, lo, ue turn to

the Gentiles^. For even though before they did not obey, i Acts

at any rate when they heard it from the Wise men, they ought ^^' ^^*

to have made all haste ; but they would not. Therefore,

while those are slumbering, these run before.

[6.] Let us then also follow the Magi, let us separate ourselves

from our barbarian customs, and make our distance therefrom

great, that we may see Christ, since they too, had they not been

far from their own country ; woidd have missed seeing Him.
Let us depart from the things of earth. For so the Wise
men, while they were in Persia, saw but the star, but after

they had departed from Persia, they beheld the Sun of Righte-

ousness. Or rather, they would not have seen so much as

the star, unless they had readily risen up from thence. Let

us then also rise up ; though all men be troubled, let us run

to the house of the young Child ; though kings, though

nations, though tyrants intenupt this our path, let not our

desire pass away. For so shall we thoroughly repel all the

dangers that beset us. Since these too, except they had

seen the young Child, would not have escaped their danger

from the king. Before seeing the young Child, fears and

dangers and troubles pressed upon them from every side
;

but after the adoration, it is calm and security; and no longer

a star but an angel receives them, having become priests from

the act of adoration ; for we see that they offered gifts also.

Do thou therefore likewise leave the Jewish people, the

troubled city, the blood-thirsty tyrant, the pomp of the

world, and hasten to Bethlehem, where is the'' house of the

Spiritual Bread. For though thou be a Shepherd, and come

hither, thou wilt behold the young Child in an inn : though

thou be a King, and approach not here, thy purple robe will

profit thee nothing; though thou be one of the W^ise men,

this will be no hindrance to thee ; only let thy coming be to

honour and adore, not to spurn the Son of God; only do

this with trembling and joy : for it is possible for both of these

to concur in one.

*> Bethlehem signifies, in Hehrew, " the house of bread."
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HoMii.. But take heed that thou be not like Herod, and say,

y
y* that I may come and uorship Himy and when thou art

come, be minded to slay Him. For him do they resemble,

who partake of the Mysteries unworthily: it being said,

that such a one shall be guilty of the Body and Blood

' 1 Cor. of the Lord^. Yes; for they have in themselves the tyrant

^' '^'' who is grieved at Christ's Kingdom, him that is more

wicked than Herod of old, even Mammon. For he would

fain have the dominion, and sends them that are his own, to

worship in appearance, but slaying while they worship. Let

us fear then, lest at any time, while we have the appearance

of suppliants and worshippers, we should in deed shew forth

the contrary.

And let us cast every thing out of our ha,nds, when we are

to worship ; though it be gold that we have, let us offer it

unto him, and not bury it. For if those Barbarians then

offered it for honour, what will become of thee, not giving

even to Him that hath need ? If those men journeyed so far

to see Him newly bom, what sort of excuse wilt thou have,

not going out of thy way one alley's length, that thou mayest

visit Him sick or in bonds } And yet when they are sick or

in bonds, even our enemies have our pity; thine is denied

even to thy Benefactor and Lord. And they offered gold, thou

hardly givest bread. They saw the star and were glad, thou,

seeing Christ Himself a stranger and naked, art not moved.

For which of you, for Christ's sake, hath made so

long a pilgiimage, you that have received countless benefits,

as these barbarians, or rather, these wiser than the wisest

Philosophers? And why say I, so long a journey? Nay,

many of our women are so delicate, that they go not over so

much as one crossing of the streets to behold Him on the

Spiritual Manger % unless they can have mules to draw them.

And others being able to walk, jet prefer to their attendance

here, some a crowd of worldly business, some the theatres.

Whereas the Barbarians accomplished so great a joiu'ney for

His sake, before seeing Him ; thou not even after thou hast

seen Him dost emulate them, but forsakest Him after seeing

Him, and runnest to see the stage player. (For I touch again

'^^^
^ on the same subjects, as I did also of late^.) And seeing

10. c or " Spiritual Tiiblc." Savile.
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Christ lying in the manger, thou leavest Him, that thou Matt.

mayest see women on the stage. —:

^'

"

'

[7.] What thunderbolts do not these things deserve ? For tell

me, if any one were to lead thee into a palace, and shew thee

the King on his throne, wouldest thou indeed choose to see

the theatre instead of those things ? And yet even in the palace

there is nothing to gain ; but here a spuitual well of fire

gushes up, out of this Table. And thou leavest this, and

runnest down to the theatre, to see women swimming, and

nature put to open dishonour, leaving Christ sitting by the

well .? Yes : for now, as of old, He sits down by the well,

not discoursing to a Samaritan woman, but to a whole city.

Or perchance now too mth a Samaritan woman only. For

neither now is any one with Him ; but some with their bodies

only, and some not even with these. But nevertheless. He
retires not, but remains, and asks of us to drink, not water,

but holiness, for " His Holy Things He gives unto the Holys."

For it is not water that He gives us from this fountain, but

living Blood ; and it is indeed a symbol of death, but it is

become the cause of life.

But thou, leaving the fountain of blood, the awful Cup,

goest thy way unto the fountain of the devil, to see a

harlot swim, and to suffer shipwreck of the soul. For

that water is a sea of lasciviousness, not drowning bodies,

but working shipwreck of souls. And whereas she swims

with naked body, thou beholding, art sunk into the deep

of lasciviousness. For such is the devil's net; it sinks,

not them that go down into the water itself, but them that

sit above more than such as wallow therein ; and it chokes

them more grievously than Pharaoh, who was of old sunk in

the sea with his horses, and his chariots. And if souls could

but be seen, I could shew you many floating on these waters,

like the bodies of the Egyptians at that time. But what is

still more grievous is this, that they even call such utter

destruction a delight, and they term the sea of perdition

a channel for a pleasure voyage ^. Yet surely one might i ^j^^~.

easier pass over in safety the .Egean or the Tuscan sea, than ^h'^on.

8 This expression, Ta a^/^a Tor; ayi'»(», St. James, St. Mark, St. Chrysostom,
" Holy Things fur Holy Persons," the Ethiopian Liturgy, and that of

is used in the Liturgies of St. Clement, Sererus.
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HoMiL. this spectacle. For in the first place, through a whole night

y^^- the devil preoccupies their souls with the expectation of it;

—^— then having- shewn them the expected object, he binds them

at once, and makes them captives. For tliink not, because

thou hast not been joined unto the harlot, thou art clean from

the sin ; for in the pui"}:»ose of thine heart thou hast done it

all. Since it' thou bo taken by lust, thou hast kindled the

flame up higher ; if thou feel nothing at what thou seest, thou

deservc'st a heavier charge, for being a scandal to others, by
encouraging them in these spectacles, and for polluting thine

own eye-sight, and together with thine eye-sight, thy soul.

However, not merely to find fault, come let us devise

a mode of coiTection too. What then will the mode be ?

I would commit you to your own wives, that they may
> 1 Cor. instruct you. It is true, according to Paul's law\ you ought

35]
' to be the teachers. But since that order is reversed by sin,

and the body has come to be above, and the head beneath,

let us even take this way.

But if thou art ashamed to have a woman for thy teacher,

fly from sin, and thou wilt quickly be able to moimt up on

the tlu'one which God hath given thee. Since so long as

thou sinnest the Scripture sends thee not to a woman only,

but even to things inational, and those of the viler sort
; yea,

it is not ashamed to send thee who art honoured with reason,

2 Piov. as a disciple to the ant^ Plainly this is no charge against the
' Scripture, but against them that so betray their own nobility of

race. This then we will do likewise; and for the present we
will commit thee to thy wife ; but if thou despise her, we will

send thee away to the school of the very brutes, and will point

out to theehow many birds, fishes, four-footed beasts, and creep-

ing things are found more honourable, and chaster than thou.

If now thou art ashamed, and dost blush at the com-
parison, mount up to thine own nobility, and fly the sea

of hell, and the flood of fire, I mean the pool in the theatre.

For this pool introduces to that sea, and kindles that

abyss of flame. Since if Ite ihat lookeih on a woman io

3 Mat. lust after her halh already committed adultery', he who
'

' is forced even to see her naked, how doth he not become ten

thousand fold a captive ? The flood in the days of Noah
did not so utterly destroy the race of men, as these swimming
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women drown all that are there with i^reat disgrace. For as Matt.
II 8 9

to that rain, though it wrought indeed a death of the body, '

yet did it repress the wickedness of the soul ; but this hath

the contrary effect ; while the bodies remain, it destroys the

soul. And ye, when there is a question of precedence, claim to

take place of the whole world, forasmuch as our city first

crowned itself with the liame of Christian ' ; but in the com- ' Acta

petition of chastity, ye are not ashamed to be behind the '

rudest cities.

[8.] " Well," saith one, " and what dost thou require us to do ?

to occupy the mountains, and become monks ?" Why it is this

which makes me sigh, that ye think them alone to be properly

concerned with decency and chastity ; and yet assuredly

Christ made His laws common to all. Thus, Avhen He saith,

if any one look on a noman to lust after her. He speaks not

to the solitary, but to him also that hath a wife ; since in fact

that mount was at that time filled with all kinds of persons

of that description. Form then in thy mind an image of that

amphitheatre, and hate thou this, v.diicli is the devil's. Neither

do thou condemn the severity of my speech. For I neither

forbid to niarnr, nor hinder thy taking pleasm-e; but I would^ i Tim.

have this be done in chastity, not with shame, and reproach, '

""

and imputations without end. I do not make it a law that

you are to cccupy the mountains and the deserts, but to be

good and considerate and cliaste, dwelling in the midst of

the city. For in fact all our laws are common to the monks

also, except marriage
;
yea rather, even with respect to this,

Paul commands us to put ourselves altogether on a level

with thorn; saying. For t lie fashion of this world passeth

an((ij: tlii.t they that have icives he as though they had

none ^ ^ i Cor.
. . 7 31 ''9

" Wherefore" (so he speaks) " 1 do not bid you take '

possession of the summits of the mountains ; it is true I

could wish it, since the cities imitate the things that were

done in Sodom ; nevertheless, I do not enforce this. Abide,

having house and children and wife ; only do not insult thy

wife, nor put thy children to shame, neither bring into thine

house the infection from the theatre." Hearest thou not Paul

saying. The husband hath not pouer of his oum body, but

the wife*, and setting down laws common to both.? But'' for.
• ^

7, 4,
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HoMiL.thou, if thy wife be continually thrusting herself into

^l^' a jmblic assembly, art severe in blaming her; but thyself,

sj)en(ling whole days on public shows, thou dost not account

worthy of blame. Yea, touching thy wife's modesty thou

art so strict, as even to go beyond necessity or measure, and

not to allow her so much as indispensable absences ; but to

thyself thou deemest all things lawful. Yet Paul allows thee

not, who gives the wife likewise the same authority; for thus

he speaks: Let tJie husband render unto the uife due honour^'.

What sort of honour then is this, when thou insultest her in

the chiefest things, and givest up her body to harlots, (for

thy body is hers ;) when thou bringest tumults and wars into

thine house, when thou doest in the market place such things,

as being related by thyself to thy wife at home, overwhelm

her with shame, and put to shame also thy daughter if

present, and more than them, surely, thyself? For thou

must necessarily either be silent, or behave thyself so un-

seemly, that it would be just for thy very servants to be

scourged for it. What plea then wilt thou have, I pray thee,

beholding, as thou dost, with great eagerness things which

even to name is disgraceful
;

preferring to all sights these,

which even to recount is intolerable ?

Now then for a season, in order not to be too burthensorae,

I will here bring my discoiu'se to an end. But if ye continue

in the same courses, I will make the knife sharper, and the

cut deeper; and I will not cease, till I have scattered the

theatre of the Uevil, and so purified the assembly of the

Chui'ch. For in this way we shall both be delivered from

the present disgrace, and shall reap the fruit of the life to

come, by the Grace and Love towards man of our Lord

Jesus Christ, to AVhom be glory and might for ever and ever.

Amen.

h 1 Cor. 7, 3. In our copies of the parison of St. Chrysostom's own Corn-
Greek Testament, and in the MSS. of mentary on this place of St. Paul ; and
St. Chrysostoin, here, it is, iSvoiat, not accounts for it by supposing that he
rifi^t. But Mr. Field writes r/^«v, quoted from memory, as often, and
1. from internal evidence; 2. from com- confused the verse with, 1 Pet. 3, 7.
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HOMILY VIII.

Matt. ii. 11.

And tvhen they were come into the house, they saw the young

Child with Mary His Mother.

How then saith Luke, that He was lying in the manger? Matt.

Because at the Birth indeed she presently laid Him there ;
^^' ^^'

(for, as was not unlikely, in that large assemblage for the

taxing, they could find no house ; which Luke also signifies,

by saying, Because there was no room, she laid Him there;)

but afterwards she took Him up, and held Him on her

knees. For no sooner was she amved at Bethlehem than

she brought her pangs to an end", that thou mayest thence also

learn the whole dispensation, and that these things were not

done at random, or by chance, but that they all were in

course of accomplishment, according to some Divine fore-

knowledge, and prophetic order.

But what was it that induced them to worship? For

neither was the Virgin conspicuous, nor the house dis-

tinguished, nor was any other of the things which they saw

apt to amaze or attract them. Yet they not only worship,

but also ojwn their treasures, and offer gifts ; and gifts, not

as to a man, but as to God. For the frankincense and the

myn-h were a symbol of this. What then was their induce-

ment? That which wrought upon them to set out from

home, and to come so long a journey ; and this was both the

star, and the illumination wrought of God in their mind,

guiding them by little and little to the more perfect know-

ledge. For, surely, had it not been so, all that was in sight

being ordinaiy, they would not have shewn so great honour.

^ ulTyat iXuffiv. cf. Acts 2, 24.
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HoMiL. Therefore none of" tlie outward circumstances was great in

'^^^}- that instance, but it was a manger, and a shed, and a Mother
'- in poor estate ; to set before thine eyes, naked and bare,

' (piXofft- those Wise-men's love of Wisdom ^, and to prove to thee,

f'" that not as mere man they approached Him, but as a God,

and Benefactor. Wiicrefore neither were they offended by

ought of what they saw outwardly, but even worshipped, and

brought gifts
;

gifts not only free from Judaical grossness, in

that they sacrificed not sheep and calves, but also coming

nigh to the self-devotion of the Church, for it was knowledge

and obedience and love that they offered unto Him.

V. 12. ^"'^ hebuj ivarned of God in a dream that they should

not return unto Herod, they departed into their own eonntry

another nay.

See from this also their faith, how they were not offended,

but are docile, and considerate ; neither are they troubled,

nor reason with themselves, saying, " And yet, if this Child be

great, and hath any might, what need of flight, and of a

clandestine retreat ? and wherefore can it be, that when we
have come openly and with boldness, and have stood against so

great a people, and against a king's madness, the Angel

sends us out of the city as runaways, and fugitives ?" But

none of these things did they either say or think. For this

most especially belongs to faith, not to seek an account of

what is enjoined, but merely to obey the commandments laid

upon us.

^ j3 [2.] A}id when they tcere departed, behold, an Anyel ap-

peareth to Joseph in a dream, saying. Arise, and take the

yonng Child and His Mother, andjlee into Egypt.

There is something here Avorth in([uiring into, both touch-

ing the Magi, and touching the Child; for if even they were

not troubled, but nceived all with faith, it is worthy of

examination on our part, why they and "the young Child are

not preserved, continuing there, but they as fugitives go into

Persia, He with His Mother into Egypt. But what .? should

He have fallen into the hands of Herod, and having fallen,

not have been cut off? Nay, He would not have been
thought to have taken flesh upon Him; the greatness of

the G^eono)ny would not have been believed.

For if, M-hile these things are taking i)lace, and many
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circumstances are being ordered mysteriously after tlie man- Matt.

ner of men, some have dared to say, that His assumption of

—

'^^

our flesh is a fable ; in what degree of impiety would they

not have been wrecked, had He done all in a manner
becoming His Godhead, and according to His own
power ?

As to the wise men, He sends them oft' quickly, at once

both commissioning them as teachers to the land of the

Persians, and at the same time intercepting the madness of

the king, that he might learn that he was attempting things

impossible, and might quench his wrath, and desist from this

his vain labour. For not alone openly 1o subdue His enemies,

but also to deceive them with ease, is worthy of His povver.

Thiis, for example, He deceived the Egyptians also in the

case of the Jews, and having power to transfer their wealth

openly into the hands of the Hebrews, He bids them do this

secretly and with craft ; and this surely, not less than the

other miracles, made Him an object of terror to His enemies.

At least, they of Ascalon, and all the rest, when they had

taken the ark, and being smitten, did after that advise their

countrymen not to fight, nor to set themselves against Him,

with the other miracles brought this also forward, saying,

Wherefore harden ye your hearts, as Egypt and Pharaoh

hardened ? when He had mocked them, did He not after

that send forth His people, and they departed ^ ? Now this 1 1 Sam.

they said, as accounting this fresh one not inferior to those ^'^'^^

other signs that had been done openly, towards the demon-

stration of His power, and of His greatness. And the like

ensued on this occasion too ; a thing sufficient to astonish the

tyrant. For consider what it was natural for Herod to feel,

and how his very breath would be stopped, deceived as he

was by the Wise men, and thus laughed to scorn. For what,

if he did not become better ? It is not His fault, who marvel-

lously ordered all this, but it is the excess of Herod's mad-

ness, not yielding even to those things which had virtue to

have persuaded him, and deterred him from his wickedness,

but going on still further, to receive a yet sharper punishment

for folly so great.

[3.] But wherefore, it may be said, is the young Child sent

into Egypt ? In the first place, the Evangelist himself hath
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HoMiL. mentioned the cause, Baying, That it might he fulfilled. Out

3 4 of Egypt have I called my Son. And at the same time begin-

nings o(" lair hopes were thenceforth proclai'med before to the

world. That is, since Babylon and Egypt, most in the whole

earth, were burnt up with the flame of ungodliness. He, sig-

nifying from the iirst that He means to conect and amend
both, and inducing men hereby to expect His bounties in

regard of the whole world likewise, sent to the one the Wise
men, the other He Himself visited with His Mother.

And besides what I have said, there is another lesson also,

which we are hereby taught, tending not slightly to true self-

command in us. Of what kind then is it ? To look irom

the beginning for temptations and plots. See, for instance,

how tliis was the case even at once from His swaddling

clothes. Thus you see at His birth, first a Tyrant raghig,

then flight ensuing, and departure beyond the border ; and

for no crime His mother is exiled into the land of the

Barbarians : that thou, hearing these things, (supposing thee

thought worthy to minister to any spiritual matter, and

then to see thyself suffering incurable ills, and enduring

countless dangers,) shouldest not be greatly troubled, nor say,

" What can this be .'' yet surely I ought to be crowned and
celebrated, and be glorious and illustrious for fulfilling tlie

Lord's commandment :" but that having this example, thou

mightest bear all things nobly, knowing that this especially

is the order of all things spiritual, to have every where tempt-

ations in the same lot with them. See at least how this is the

case not only with regard to the Mother of the young Child,

but also of those Barbarians ; since they for their ])art retire

secretly in the condition of fugitives; and she again, who
had never passed over the threshold of her house, is com-
manded to undergo so louga jouniey of affliction, on account

of this wonderful birth, and her spiritual travail.

And behold a wonder again. Palestine plots, and Egypt
receives and preserves Him that is the object of the plots.

For, as it appears, not only in tlie instance of the sons of the
' i- e. of Patriarch * did types take place, but also in our Lord's own
Jacob ,

case. In many instances, we are sure. His doings at that

time were prophetic declarations of what was to happen



The Holy Family, hy turns in Sorrow and in Joy. Ill

afterwards ; as, for example, in the matter of the ass and the Matt.

colt^ HiHi

[4.] Now the angel having thus appeared, talks not with

Mary, but with Joseph ; and what saitli he ? Arise, and take

the young Child and His mother. Here, he saith not any more,

" thy wife," but " His mother." For after that the birth had

taken place, and the suspicion was done away, and the

husband appeased, thenceforth the Angel talks openly, calling

neither Child nor wife his, but take the young Child and His

mother, andjiee into Egypt ; and he mentions the cause of the

flight : For Herod, saith he, will seek the young Child's life.

Joseph, when he had heard these things, was not offended,

neither did he say, " The thing is hard to understand : Didst

thou not say just now, that He should save His people ? and

now He saves not even Himself: but we must fly, and go far

from home, and be a long time away: the facts are contrary

to the promise." Nay, none of these things doth He say,

(for the man was faithful :) neither is he curious about the

time of his return; and this though the Angel had put it

indefinitely thus: Be thou there until I tell thee. But

nevertheless, not even at this did He shudder, but submits

and obeys, undergoing all the trials with joy.

And this because God, who is full of love to man, did with

these hardships mingle things pleasant also ; which indeed is

His way with regard to all the saints, making neither their

dangers nor their refreshment continual, but weaving the Hfe

of all righteous men, out of both the one and the other. This

very thing He did here also : for consider, Joseph saw the

Virgin with child ; this cast him into agitation and the utmost

l> The received mvstioal interpreta- the persecution by the Jews, and the

tion of our Lord's final entry into Jeru- assent of that profane multitude to His

salem represented the Ass as the type ninrder, Christ passes over to the

of the Jewish Converts, and the Colt, nations, sold as they were to the vainest

of the Gentile Church. See hereafter, superstitions. He leaves Jewry, and

Horn. 66. and comp. Origen on S. Matt, is carried into the world which knows

t 16 15- S A.mb. in Luc. lib. 9. 4— Him not: while Bethlehem, i. e. J udica,

14- *S Just. Mart. Dial, cum Tryph. overflows with the blood of Martyrs.

0. 63. The interpretation to which St. As to Herod's rage and his murdering

Chrysostom points of the Flight into the infants, it is the type ot the Jewish

Egypt, is probably the same with that of people raging against the Christians,

St:Hilaryonthisplace."Josephisadmo- under the notion that by the slaughter

nished by the An-el to take the young of the blessed Martyrs they may blot

Child into Egypt: Egypt full of idols, out Christ's Nainc from the tai h and

and given to the worship of all kinds of profession of all men. p. 61.i. ed. lien.

porterits for gods. Accordingly, after Paris, 1693.
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'2 Reserve in our LorcFs Epiphaity.

HoMiL. trouble, for he was suspecting the damsel of adultery. But

4, 5. straightway the Angel was at hand to do aAvay his suspicion,

and remove his fears; and seeing the young Child born, he

reaped the greatest joy. Again, this joy no trifling danger

succeeds, the city being troubled, and the king in his

madness seeking after Him that was born. But this trouble

was again succeeded by another joy; the star, and the

adoration of the Wise men. Again, after this pleasure,

fear and danger; For Herod, saith he, is seeking the young

Child's life, and He must needs fly and withdraw Himself

as any mortal might : the working of miracles not being sea-

sonable as yet. For if from His earliest infancy He had shewn

forth wonders, He would not have been accounted a Man.
Because of this, let me add, neither is a Temple framed at

once; but a regular conception takes place, and a time of

nine months, and pangs, and a delivery, and giving suck,

and silence for so long a space, and He awaits the age

proper to manhood; that by all means acceptance might be

won for the mystery of His EcononiN'.

" But wherefore then," one may say, '"' were even these

signs wrought at the beginning?" For His mother's sake;

for the sake of Joseph and of Symeon, who was presently to

depart ; for the sake of the shepherds and of the Wise men

;

for the sake of the Jews. Since the}-, had they been wilhng
to mind diligently what was taking place, would from this

event also have reaped no small advantage in regard of what
was to come.

But if the Prophets do not mention what relates to the

Wise men, be not troubled ; for they neither foretold all

things, nor were they silent touching all. For as without
any warning to see those things coming to pass, would
naturally occasion much astonishment and trouble ; so also

to have been informed of all would dispose the hearer to

sleep, and would have left nothing for the Evangelists to add.

[5.] And if the Jews should raise a question touching the

Prophecy, and say, that the words, Out of Egypt have I
called my Son, were uttered concerning themselves; we
M'ould tell them. This is a law of prophecy, that in many cases
much that is spoken of one set of persons is fulfilled in

another; of which kind is that which is said touching; Simeon
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and Levi, / uill divide them, sailh We, in Jacob, and scatter Matt.
them in IsraelK And yet not in themselves did this come to

^^' ^'^-

pass, but in their descendants ; and Noah's saying again 49
7""

about Canaan, came to pass in the Gibeonites, Canaan's
descendants ^ And that concerning Jacob one may see to^^en.o,

have so come to pass; for those blessings which say, Bejosh.9
lord over thy brother, and let thy father's sons icorsJiip^^-

thee^, had no accomplishment in himself: (how could they, he 8, 7—q.

being in fear and trembhng, and worshipping his brother 27^ 2"9,

over and over again «?) but in his offspring they had. The^Cien.

very same may be said in this case also. For which may be '

called the truer son of God ; he that vi^orships a calf, and is

joined to Baalpeor, and sacrihces his sons to devils? or He
that is a Sbn by nature, and honours Him that begat Him ?

So that, except This man had come, the prophecy would not

have received its due fulfilment. It is worth observing too,

that the Evangelist intimates the same, by the phrase, that

it might be fulfilled; implying that it would not have been

fulfilled, unless He had come.

And this makes the Virgin also in no common degree

glorious and distinguished; that the very thing which was

the whole people's special endowment in the way of praise,

she also might thenceforth have for her own. I mean, that

whereas they were proud of their coming up from Egyjit,

and used to boast of it
;
(which indeed the Prophet also was

hinting at, when he said. Have I not brougld np the strangers

from Capjuidocia, and the Assyrians from the pit'^ :) He
makes this preeminence belong to the Virgin likewise.

Rather, however, both the people and the Patriarch, going-

down thither, and coming up thence, were together completing

the type of this His return. Thus, as they went down to avoid

death by famine, so He death by conspiracy. But whereas

they on their arrival were for the time delivered from the

famine. This man, when He had gone down, sanctified the

whole land, by setting His foot thereon.

At least it is observable how, in the midst of His humilia-

tions, the tokens ofHis Godhead are disclosed. Thus, firstof all,

the Angel saying. Flee into Egypt, did not promise to journey

d Amos 9, 7. " The Philistines from Caphtor, and the Syrians from Kir."

Heb.



Hi Kimpl^ n hriiht Sjiot in the Christum JVorld

;

HoMiL. with them, either in their descent or return ; intimating that

5'
'(]'.' they have a great fellow-traveller, the Child that had been

born ; such an one as actually changed all things immediately

on His appearing, and wrought so that Ilis enemies should

minister in many ways to this Economy. Thus magi and

barbarians, leaving the superstition of their fathers, are come

to worship : thus Augustus ministers to the Birth at Bethlehem

by the decree for the taxing ; Egypt receives and pi-esenes

Him, driven from His home, and plotted against, and

obtains a sort of first impulse towards her union unto Him

;

so that when in after-time she should hear Him preached by

the Apostles, she might have this at least to glory of, as

having received Him first. And yet this privilege did belong

unto Palestine alone ; but the second proved more fervent

than the first.

[6.] And now, shouldest thou come imto the desert ofEgypt,

thou wilt see this desert become better than any Paradise,

and ten thousand choirs of angels in human forms, and

nations of martyrs, and companies of virgins, and all the

devil's tyranny put down, while Christ's kingdom shines forth

in its brightness. And the Mother of poets, and wise men,

and magicians, the inventor of every kind of sorcery, and

propagator thereof among all others, her thou wilt see now
taking pride in the fishermen, and treating all those with

contempt, but carrying about every where the publican, and

the tentmaker, and protecting herself with the cross ; and

these good things not in the cities only, but also in the

deserts more than in the cities ; since in tnith every where

in that land may be seen the camp of Christ, and the royal

flock, and the polity of the Powers above. And these rules

one may find in force, not among men only, but also in

woman's nature. Yea, they, not less than men, practise that

search of wisdom, not taking shield, and moimting horse, as

the Grecians' grave lawgivers and i)hilosophers direct, but

another and far severer fight are they undertaking. For the

war against the devil and his powers is common to them and
to the men, and in no res])ect doth the delicacy of their

nature become an impediment in such conflicts, for not by
bodily constitution, but by mental choice, are these struggles

decided. Wherefore women in many cases have actually
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been more forward in the contest than men, and have set up i\Tatt.

more brilHant trophies. Heaven is not so glorious with the JliiiL

varied choir of the stars, as the wilderness of Egypt, exhibit-

ing to us all around the tents of the monks.

Whoever knows that ancient Egypt, her that fought against

God in frenzy, her that was the slave of cats, that feared

and dreaded onions ; this man will know well the power of

Christ. Or rather, we have no need of ancient histories ; for

even yet there remain relics of that senseless race, for a

specimen of their former madness. Nevertheless, these who
of old broke out all of them into so great madness, now seek

to be wise touching heaven, and the things above heaven,

and laugh to scorn the customs of their fathers, and acknow-

ledge the wretchedness of their ancestors, and hold the

philosophers in no estimation : having learnt by the real

facts, that all that was thens were but inventions of sottisli

old w^omen, but the real philosophy, and worthy of heaven,

is this, which was declared unto them by the fishermen. And
for this very cause, together with their so great exactness in

doctrine, they exliibit also by their life that extreme serious-

ness. For when they have stripped themselves of all that

they have, and are crucified to the whole world, they urge

their course on again yet farther, using the labour of their

body for the nourishment of them that be in need. For

neither, because they fast and watch, do they think it meet to

be idle by day ; but their nights they spend in the holy hymns,

and in vigils, and their days in prayers, and at the same time

in labouring with their own hands; imitating the zeal of the

Apostle. For if he, when the whole world w^as looking unto

him, for the sake of nourishing them that were in need', both ' Acts

occupied a workshop, and practised a craft, and being thus j"

Thess.

employed did not so much as sleep by night ; how much 2, ^•

more, say they, is it meet that we, who have taken up our

abode in the wilderness, and have nothing to do with tlie

turmoils in the cities, should use the leisure of our quiet for

spiritual labom's !

Let us then be ashamed all of us, both they tliat are rich,

and they that are poor, when those having- nothing at all but

a body only and hands, force their way on and strive

eagerly to find thence a supply for tlic ]K)or; while we,

I 2



1 16 Praise of St. Antony

:

"'^' I' having endless stores witliin, tonch not even our superfluities

«_
7.' for these objects. What kind of plea shall we have then, I

j)ray thee ? and what sort of excuse ?

Yet further consider, how of old these Egyptians were both

avaricious, and gluttonous, together with their other vices. For
' Kxoil. there were the flesh-pots' which the Jews remember; there,

the great tyranny t)f the belly. Nevertheless, having a wilhng

mind, they changed : and having caught fire from Christ, they

set off" at once on their voyage towards heaven ; and though

more ardent than the rest of mankind, and more headstrong,

both in anger, and in bodily pleasures, they imitate the

incorporeal powers in meekness, and in the rest of that

freedom from passions which pertains unto self-denial.

[7.] Nowif anyman hath been in the country, he knows w'hat

I say. But if he have never entered those tabernacles, let

him call to mind him who even until now is in the mouths of

all men,—him whom, after the Apostles, Egypt brought forth,

—

the blessed and great Antony ; and let him put it to himself,

" This man too was born in the same country with Pharaoh;

nevertheless he wasnot thereby damaged,but both had a divine

vision vouchsafed him, and shewed forth such a life as the laws

of Christ require." And this any man shall know perfectly,

when he hath read the book that contains the history of that

man's life" ; in which also he will j^erceive much prophecy. I

allude to his prediction about those infected with the errors

of Arius, and his statement of the mischief that would arise

from them ; God even then having shewn them to him, and

sketched out before his eyes all that was coming. A thing

which most especially (among the rest) serves to demonstrate

the tnith ; that no person, belonging to the heresies without,

liath such a man to mention. But, not to depend on us for

this information, look earnestly into what is ^viitten in that

book, and ye will learn all exactly, and thence be instructed

in much self-denial.

And this advice I give, that we not merely peruse w'hat

is written there, but that we also emulate it, and make
neither place, nor education, nor forefathers' wickedness an

excuse. For if we will take heed to ourselves, none of these

« la the works of St. Athanasius.
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things shall be an hindrance to us, since even Abraham had Matt,

an ungodly father^, but he inherited not his wickedness ; and
'

-

Hezekiah, Ahaz : yet nevertheless he became dear to God. 24, 2.

And Joseph too when in the midst of Egypt, adorned him-

self with the crowns of temperance ; and the Three Children

no less in the midst of Babylon, and of the palace, when a

table Hke those at Sybaris w^as set before them, shewed the

highest self-denial; and Moses also in Egypt, and Paul in

the whole world ; but nothing was to any one of these an

hindrance in the race of virtue.

Let us then, bearing in mind all these things, put out of the

way these our superfluous pleas and excuses, and apply our-

selves to those toils which the cause of virtue requires. For

thus shall we both attract to ourselves more favour from God,

and persuade Him to assist us in our struggles, and we shall

obtain the eternal blessings ; unto which God grant that we

may all attain, by the grace and love towards man of our

Lord Jesus Christ, to Whom be glory and victoiy for ever and

ever. Amen.



1 IS Herod's Madness : Scruple about the Children.

HOMILY IX.

Matt. ii. 16.

T/ien Herod, when he saw that he was mocked of the Wise

men, was exceeding wroth.

HoMiL. Yet surely it was a case not for anger, but for fear and
^^' awe : he ought to have perceived, that lie was attempting

impossible things. But he is not refrained. For when a

soul is insensible and incurable, it yields to none of the

medicines given by God. See for example this man follow-

ing up his former efforts", and adding many murders to one,

and hurried down the steep any whither. For driven wild by

this anger, and envy, as by some demon, he takes account of

nothing, but rages even against nature herself, and his anger

against the Wise men who had mocked him, he vents upon

the children that had done no wrong: venturing then in

Palestine upon a deed akin to the things that had been done

in Egypt. For he sent forth, it is said, and slew all the

children that were in Bethlehem, and in all the coasts

Ihcreoffrom two years old and tmder, according to the time

which he had diligently enquired of the Wise men.

Hen; attend to me carefully. Because many things are

uttered by many veiy idly touching these children, and the

course of events is charged with injustice, and some of these

express their perplexity about it in a more moderate way,

others with more of audaciousness and frenzy. In order

then that we may free these of their madness and those of

their ])(>rplexity, suffer us to discourse a little u})on this topic.

Plainly, then, if this be their chai'ge, that the children were
left to be slain, they should find fault likewise with the

^ roiit r^ori^oK i^ayunXofiitov. cf. S. Judc 3.
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slaughter of the soldiers that kept Peter'. For as here, when Matt.

the young Child had fled, other children are massacred in the iLJi!l

place of Him who was sought; even so then too, Peter 12 jo.

having been delivered from his prison and chains by the

Angel, one of like name with this tyrant, and like temper too,

when he had sought him, and found him not, slew instead of

him the soldiers that kept him.
" But what is this ?" it may be said ;

" why this is not a

solution, but an enhancement of our difficulty," I know it

too, and for this intent, I bring forward all such cases,

that to all I may adduce one and the same solution. What
then is the solution of these things ? or what fair accomit ol"

them can we give ? That Christ was not the cause of their

slaughter, but the king's cruelty ; as indeed neither was Peter

to those others, but the madness of Herod. For if he had

seen the wall broken through, or the doors overthrown, he

might, perhaps, have had ground to accuse the soldiers, that

kept the Apostle, of neglect ; but now when all things con-

tinued in due form^, and the doors were thrown wide open, -svT'

and the chains fastened to the hands of them that kept him, ^^."^'^

(for in fact they were bound unto him,) he might have

inferred from these things, (that is, if he had been strictly

doing a judge's office on the matters before him,) that the

event was not of human power or craft, but of some divine

and wonder-working power; he might have adored the Doer

of these things, instead of waging war with the sentincils.

For God had so done all that He did, that so far from ex-

posing the keepers. He was by their means leading the king

unto the truth. But if he proved senseless, what signifies

to the skilM Physician of souls, managing all things to do

good, the insubordination of him that is diseased .?

And just this one may say in the present case likewise. For,

wherefore art thou wroth, O Herod, at being mocked of the

Wise men ? didst thou not know that the birth was divine ?

didst thou not summon the Chief Priests ? didst thou not

gather together the Scribes ? did not they, being called,

bring the Prophet also widi them into thy court ofjudgment,

proclaiming these things beforehand from of old.? Didst

thou not see how the old things agreed with the new .? Didst

thou not hear that a star also ministered to tliese men.?
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:

iloMii,. Didst lliou not reverence the zeal of the Barbarians ? Didst
IX.
1— ;j.

thou not marvel at their boldness ? Wast thou not honor-
" struck at the truth of the Prophet ? Didst thou not from the

former things perceive the very last also ? Wherefore didst

thou not reason with thyself from all these things, that this

event was not of the craft of the AVise men, but of a Divine

Power, duly dispensing all things ? And even if thou wert

deceived by the Wise men, wliat is that to the young children,

who have done no wrong ?

[•2.] " Yea," saith one, " Herod thou hast full well deprived

of excuse, and proved him blood-thirsty ; but thou hast not

yet solved the question about the injustice of what took

place. For if he did unjustly, wherefore did God permit it ?"

Now, what should we say to this .'' That which I do not

cease to say continually, in church, in the market-place, and

every where ; that which I also wish you carefully to keep

in mind, for it is a sort of rule for us, suited to every such

perplexity. What then is our rule, and what our saying?

That although there be many that injure, yet is there not so

much as one that is injured. And in order that the riddle

may not disturb you too nmch, I add the solution too with

all speed. I mean, that what we may sufl'er imjustly from

any one, it tells either to the doing away of our sins, God so

putting that wTong to our account ; or unto the recompense

of rewards.

And that what I may say may be clearer, let us conduct

our argument in the way of illustration. As thus: suppose a

certain servant who owes much money to his master, and

then that this servant has been despiteliUly used by mijust

men, and robbed of some of his goods. If then the master,

in whose power it was to stay the plunderer and wrong doer,

should not indeed restore that same property, but should

reckon what was taken away towards what was owed him by
his servant, is the servant then injured .? By no means.

But what if he should repay him even more ? has he not then

even gained more than he has lost ? Every one, I suppose,

jKTceives it.

Now this same reckoning we are to make in regard of our

own sufferings. For as to the foct, that in consideration of

what we may suffer wrongfully, we either have sins done
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away, or receive more glorious crowns, if the amount of our Matt.
sins be not so great : hear what Paul says concerning him ^^' ^^'

that had committed fornication, Deliver ye such a one to

Satan for the destruction of the Jiesh, that the spirit may
be saved^. " But what is this ?" you may say, " for the discourse • i Cor,

was about them that were injured by others, not about them^'
^'

that are corrected by their Teachers." I might answer, that

there is no difference ; for the question was, whether to suffer

evil be not an indignity to the sufferer. But, to bring my
argument nearer the very point enquired of; remember
David, how, when he saw Shimei at a certain time assailing

him, and trampling on his affliction, and pouring on him
revilings without end, his captains desiring to slay him, he

utterly forbade them, saying, Let him curse, that the Lord
may look upon mine abasement, and that he may requite me
good for this cursing this day^. And in the Psalms too in his^ 2 Sam.

chantmg,he said. Consider mine enemies, that they are multi- 12' '

plied, and they hate me ivith unjust hatred, and forgive all

my sins^. And Lazarus again for the same cause enj oyed ^ Ps. 25,

remission, having in this life suffered innumerable evils. '

They therefore who are wronged, are not wronged, if they

bear nobly all that they suffer, yea, rather they gain even

more abundantly, Avhether they be smitten of God, or scourged

by the Devil.

[3.] " But what kind of sin had these children," it may be

said, " that they should do it away ? for touching those who

are of full age, and have been guilty of many negligences,

one might with shew of reason speak thus : but they who so

underwent premature death, what sort of sins did they by

their sufferings put away?" Didst thou not hear me say,

that though there were no sins, there is a recompense of

rewards hereafter for them that suffer ill here? Wherein

then were the young children hurt in being slain for such a

cause, and borne away speedily into that waveless harbour ?

" Because," sayest thou, " they would in many instances have

achieved, had they lived, many and great deeds of goodness."

Why, for this cause He lays up for them beforehand no small

reward, the ending their lives for such a cause. Besides, if

the children were to have been any great persons, lie

would not have suffered them to be snatched away before-
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HoMiL. hand. For if they that eventually will live in eontiniial

3^" wickedness are endured by Him with so great long-suffering,

much more would He not have suffered these to be so taken

off, had He foreknown they would accomplish any great

things.

And these are the reasons we have to give ; yet these are

not all; but there are also others more mysterious than these,

which He knoweth perfectly, who Himself ordereth these

things. Let us then give up unto Him the more perfect

understanding of this matter, and apply ourselves to what

follows, and in the calamities of others let us learn to bear all

things nobly. Yea, for it was no little scene of woe, which

then befel Bethlehem, the children were snatched fi-om their

mothers' breast, and dragged unto this unjust slaughter.

And if thou art yet faint-hearted, and not equal to con-

trolling thyself in these things, learn the end of him who
dared all this, and recover thyself a little. For very quickly

was he overtaken by punishment for these things; and he

jjaid the due penalty of such an abominable act, ending his

life by a grievous death, and more pitiable than that which

he now dared inflict *"; suffering also countless additional ills,

which ye may know of, by perusing Josephus' account of

these events. But, lest we should make our discourse long,

and interrupt its continuity, we have not thought it necessary

to insert that account in what we arc saying.

V. 17,18. [4.] Tlien was fulfilled that which was spoken hy Jeremy
Jer. 3\,the Prophet, sayiny, In Rama teas there a voice heard, Rachel

iceeping for her children, and would not be comforted,

because they are not.

Thus having filled the hearer with horror by relating these

things ; the slaughter so violent and unjust, so extremely

cruel and lawless; he comforts him again, by saying, Not
from God's wanting power to prevent it did all this take

place, nor from any ignorance of his, but when He both

knew it, and foretold it, and that loudly by His Prophet.

Be not troubled then, neither desjjond, looking unto His un-

speakable I'rovidence, which one may most clearly see, alike

by what He works, and by what He permits. And this He

•> See Josephus, A. J. 17. 6. 5.
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intimated in another place also, when discoursing to His Matt.

disciples. I mean where having forewarned them of the Hii^:.

judgment seats, and executions, and of the wars of the world,

and of the battle that knows no truce, to uphold their spirit

and to comfort them He saith, Are not two sparrows soldfor
a farthing ? and one of them shall not fall on the ground
without your Father tvhich is in Heaven^. These things 'Matt.

He said, signifying that nothing is done without His know- ^^' ^''"

ledge, but while He knows all, yet not in all doth He act.

" Be not then troubled," He saith, " neither be disturbed."

For if He know what ye suffer, and hath power to hinder it,

it is quite clear that it is in His providence and care for you

that He doth not hinder it. And this we ought to bear in

mind in om* own temptations also, and great will be the con-

solation we shall thence receive.

But what, it may be said, hath Rachel to do with Beth-

lehem ? For it saith, Rachel weeping for her children.

And what hath Rama to do with Rachel ? Rachel was the

mother of Benjamin, and on his death, they buried her in the

Horse-course that was near this place ^. The tomb then being 2 Gen.

near, and the portion pertaining unto Benjamin her infant, l-^^'
(for Rama was of the tribe of Benjamin,) from the head of the and 48,

tribe first, and next from the place of her sepulture. He''

naturally denominates her young children who were mas-

sacred. Then to shew that the wound that befel her was

incurable and cruel, He saith, she would not he comforted

because they are not.

Hence again we are taught this, which I mentioned before,

never to be confounded, when what is happening is contrary

to the promise of God. Behold, for instance, when He was

come for the salvation of the people, or rather for the sal-

vation of the world, of what kind were His beginnings. His

mother, first, in flight ; His birth-place is involved in irreme-

diable calamities, and a murder is perpetrated of all murders

the bitterest, and there is lamentation and great mourning,

and waitings every where. But be not troubled ; for He is

wont ever to accomphsh His own dispensations by tlieir

contraries, affording us from thence a very great demonstra-

tion of His power.

Thus did He lead on His own disciples also, and pre-
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I lo MI I- pared thciu lo do all their duty, bringing about things by

l^Q their contraries, that the marvel might be greater. They, at

any rate, being scourged and persecuted, and suffering

terrors without end, did in this way get the better of them

lliat were beating and persecuting them.

[5.] But when Herod was dead, behold.) an angel of the Lord

appeareth in a dream to Joseph, saying, Arise, and take the

young Child and His mother, and go into the land of Israel.

He no more saith " fly," but " go." Seest thou again

after the temptation refi-eshment .' then after the refreshment

danger again ? in that he was freed indeed from his banish-

ment, and came back again to his o^\^l country ; and beheld

afayix-the murdcrcr of the children brought to the slaughter^; but
''"""" when he hath set foot on his own country, he finds again a

remnant of the former perils, the son of the tyrant living, and

being king.

But how did Archelaus reign over Judea, when Pontius

Pilate was governor? Herod's death had recently taken

place, and the kingdom had aiot yet been divided into many

parts; but as he had only just ended his life, the son for

a while kept possession of the kingdom in the room of his

father Herod ; his brother also bearing this name, which

is the reason why the Evangelist added, in the room of liis

father Herod.

It may be said, however, " if he was afraid to settle in

Judea on account of Archelaus, he had cause to fear Galilee

also on account of Herod. 1 answer, By his changing the place,

the whole matter was thenceforward thrown into shade ; for

the whole assault was upon Bethlehem and the coasts thereof.

Theri'fore now that the slaughter had taken place, the youth

Archelaus had no other thought, but that the whole was come
to an end, and that amongst the many. He that was sought

had been destroyed. And besides, his father having come
to such an end of his life before his eyes, he became for the

future more cautious about farther proceedings, and about

urging on that course of iniquity.

Josei)h therefore comes to Nazareth, partly to avoid

the danger, partly also delighting to abide in his native

])lace. To give him the more courage, he receives also an

oracle from the Angel touching this matter. Luke, however.
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doth not say that he came thero by Divine warning, bnt Matt.
that wlien they had fulfilled all the purification, they returned iM'!-_

to Nazareth \ \Vliat then may one say ? That Luke is giving 'l^uke 2,

an account of the time before the going down to Egypt,
^^'

when he saith these things. For He would not have brought
them down thither before the purification, in order that

nothing should be done contrary to the law, but he waited

for her to be purified, and to go to Nazareth, and that then

they should go down to Egypt. Then, after their return.

He bids them go to Nazareth. But before this, they were
not warned of God to go thither, but yearning after their

native place, they did so of their own accord. For since

they had gone up for no other cause but on account of the

taxing, and had not so much as a place where to stay, when
they had fulfilled that for which they had come up, they

went doAvn to Nazareth.

[6.] We see here the cause why the Angel also, putting them

at case for the future, restores them to their home. And not

even this simply, but he adds to it a prophecy, That it 7night

hefuljilled, saith he, which was spoken by the Prophets, He
shall he called a Nazarene.

And what manner of Prophet said tliis ? Be not curious,

nor ovcrbusy. For many of the prophetic writings have been

lost ; and this one may see from the history of the Chronicles'".

For being negligent, and continually falling into ungodliness,

some they suffered to perish, others they themselves brought

up and cut to pieces. The latter fact Jeremiah relates^; the'' Jcr.

T- 36 23
former, he who composed the fourth book of Kings, saying, '

that after^ a long time the book of Deuteronomy was hardly 'SKinps

found, buried somew^here and lost. But if, when there was ^J,

no Barbarian there, they so betrayed their books, much more

when the Barbarians had overrun them. For as to the fact,

that the Prophet had foretold it, the Apostles themselves in

many places call Him a Nazarene '*. "see

. Acts 2
" Was not this then," one may say, " casting a shade over 22; 3, «;

the Prophecy touching Bethlehem?" By no means: rather^' j";

&'c.

<= See 2 Chron. 9, 29. where it is said ShUonite ; and in the Visions of Iddo the

that certain of the A cts of Solomon were Seer against Jeroboam the son of Nehat.

written in the Book of Nathan the Pro- See also ibid. 12, 15. and 13, 22.

phet., and in the Propheci/ of Ahijah the
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HoMii,. tliis very fact was sure greatly to stir up men, and to awaken

(5
"-' them to the search of what was said of Him. Thus, for

example, Nathanael too enters on the enquiry concerning

Him, saying, Can there any good thing come out of Xaza-
'.Tnim 1, rcM ' / For the place was of little esteem ; or rather not that

place only, but also the whole district of Galilee. Therefore

the Pharisees said, Search and look, for out of Galilee ariseth

-John 7, wo Projihet^. Nevertheless, He is not ashamed to be named

even from thence, signifying that He needs not ought of

the things of men ; and His disciples also He chooses out of

Galilee ; every where cutting off the pretexts of them who

are disposed to be remiss, and giving tokens that we have no

need of outward things, if we practise virtue. For this

cause He doth not choose for Himself so much as a house
;

for the Son of man, saith He, hath not where to lay His

^Matt.8, Jiead ^ ; and when Herod is plotting against Him, He fleeth,

^^* and at His birth is laid in a manger, and abides in an inn,

and takes a mother of low estate ; teaching us to think no

such thing a disgrace, and from the first outset trampling

under foot the haughtiness of man, and bidding us give our-

selves up to virtue only.

[7.] For why dost thou pride thyself on thy country, when
I am commanding thee to be a stranger to the whole world ?

(so He speaks ;) when thou hast leave to become such as

that all the universe shall not be worthy of thee .? For

these things are so utterly contemptible, that they are not

thought worthy of any consideration even amongst the Philo-

sophers of the Greeks, but are called Externals, and occupy

the lowest place.

" But yet Paul," one may say, " allows them, saying on

this wise. As touching the election, they are helored for the

' Uom. Father's sake'^.''' But tell me, when, and of what things was he
'

'

'

-^- discoursing, and to whom ? Why, to those of Gentile origin,

who were ]iuffing themselves up on their foith, and exalting

themselves against the Jews, and so breaking them off the

more : to quell the swelling pride of the one, and to win

o\er the others, and thoroughly excite them to the same
emulation. For when he is speaking of those noble and
great men, hear how he saith. They that say these things,

shew plainly that they seek a country: and truly if they had
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been mindful of thaifrom whence they came out, they miijht Matt.
have had opportunity to hace returned: hut now they desire

^^' ^^'

another, a better country^. And again, Tliese all died «? ' Heh.

faith, not having obtained the promises, but having seen \\\
^**

them afar off, and embraced them^. And John too said'^Heb,

nnto those that were coming to him, Tliink not to say, We '
^'

have Abraham to our father^. And Paul again, For they^^^^'^t.

are not all Israel, lahich are of Israel ; neither they, which
' '

'

are the children of the flesh, are they tlie children, of God'^.'^^o'^n.

For what were the sons of Samuel advantaged, tell me, by '

their father's nobleness, when they were not heirs of their

father's virtue ? And what profit had Moses' sons, not having

emulated his perfection ? Therefore neither did they inherit

the dominion ; but whilst they enrolled him as their father,

the rule of the people passed away to another, to him who

had become his son in the way of virtue. And what

harm was it to Timothy, that he was of a Greek father ? Or

what on the other hand again was Noah's son profited by

the virtue of his father, when he became a slave instead of

free ? Seest thou, how Httle the nobleness of a father avails

his children in the way of advocacy? For the ^\dckedness of

Ham's disposition overcame the laws of nature, and cast him

not only out of the nobility which he had in respect of liis

father, but also out of his free estate. And what of Esau .?

Was he not son of Isaac, and had he not his father to stand

his friend ? Yea, his father too endeavoured and desired that

he should partake of the blessings, and he himself for tlie

sake of this did all that was commanded him. Nevertheless,

because he was untoward^, none of these things profited '^T^a^f

him ; but although he was by birth first, and had his father

on his side doing every thing for this object, yet not having

God with him, he lost all.

But why do I speak of men ? The Jews were sons of

God, and gained nothing by this their high birth. Now if a

man, having become a son of God, but failing to shew forth

an excellency meet for this noble birth, is even punished the

more abundantly; why dost thou bring me forward the

nol)leness of ancestors remote or near .'' For not under

the old covenant only, but even under the new, one may find

this rule to have held. For ^.s- many as received Him, it is
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HoMiL.said, to them ynve He power to become the sons of God^.

•J

g' And yet many of these children Paul hath affirmed to be

' John 1, nothing profited hy their father; For if ye he circumcised,

l^^\^^ g saith he, Christ shall profit you nothing'^. And if Christ be

2.
' no help to those, who will not take heed to themselves, how
shall a man stand up in their behalf?

[8.] Let us not therefore pride ourselves either onhighbirth,

or on wealth, but rather despise them who arc so minded :

neither let us be dejeeted at poverty- But let us seek that

wealth, which consists in good works; let us flee that poverty,

which causes men to be in wickedness, by reason of which
=» Luke also that rich man was poor^; wherefore he had not at his
16 24.

command so much as a drop of water, and that^ although he

made much entreaty. Whereas, who can be so poor amongst

us, [''as to want water enough even for comfort ?] There is none

such. For even they that are pining with extreme hunger,

may have the comfort of a drop of water ; and not of a drop

only, but of refi-eshment too far more abundant. Not so that

rich man, but he was poor even to this degree: and what was

yet more grievous, he could not so much as soothe his poverty

from any source. Why then do we gape after riches, since

they bring us not into Heaven ?

For tell me, if any king among those upon earth had
said. It is impossible for him that is rich to be distinguished

at court, or to enjoy any honour ; would ye not have thrown

away every one his riches with contempt? So then, if

they cast us out from such honour as is in the palaces

below, they shall be wortliy of all contempt : but, when
the King of Heaven is day by day crying aloud and
saying, " It is hard, with them, to set foot on that sacred

threshold ;" shall we not give up all, and witlidraw from our
possessions, that with boldness we may enter into the king-

dom ? And of what consideration are we worthy, who are at

gi-eat pains to encompass ourselves with the thiugs that

obstruct our way thither; and to hide them not only in

chests, but even in the cartli, when we might entrust them to

the guard of the very Heavens ? Since now surely thou art

doing the same, as if any husbandman, having gotten wheat,

* The words in brackets are omitted in several MSS.
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wherewith to sow a rich land, was to leave the land alone, Matt.

and buiy all the wheat in a pit; so as neither to enjoy it
—'

"
'

himself, nor for the wheat to come to ought, but decay and

waste.

But what is their common plea, when we accuse them of

these things ? It gives no little comfort, say they, to know
that all is laid up for us in safety at home. Nay, rather not

to know of its being laid up is a comfort. For even if thou

art not afraid of famine, yet other more grievous things, on

account of this store, must needs be a teiTor to thee : deaths,

wars, plots laid against thee. And if a famine should ever

befal us, the people again, constrained by the belly, takes

weapon in hand against thy house. Or rather, in so doing,

thou art first of all bringing Famine into our cities, and next

thou art forming for thine own house this gulph, more grievous

than Famine. For by stress of famine I know not any who

have come to a speedy end ; there being in fact many means

in many quarters which may be devised to assuage that evil

:

but for possessions and riches, and the pursuits connected

with them, I can shew many to have come by their ruin,

some in secret, some openly. And with many such instances

the highways abound, witli many the courts of law, and the

market-places. But why speak I of the highways, the courts

of law, and the market-places? Why, the very sea thou

mayest behold filled with their blood. For not over the land

only, as it seems, hath this tyranny prevailed, but over the

ocean also hath walked in festal procession with great excess.

And one makes a voyage for gold, another, again, is stabbed for

the same ; and the same tyrannical power hath made one a

merchant, the other a miu'derer.

What then can be less trust-worthy than Mammon ; seeing

that for his sake one travels, and ventures, and is slain ? JJut

who, it is said, will pity a charmer that is bitten with a ser- 'Ecclus.

pent^y For we ought, knowing its cruel tyranny, to flee that '

slavery, and destroy that grievous longing. " But how," saith

one, " is this possible ?" By introducing another longing,

the longing for Heaven. Since he that desires the Kingdom

will laugh covetousness to scorn ; he that is become Christ's

slave is no slave of Mammon, but rather his lord ;
for liim that

flieth from him, he is wont to follow, and to fly from him

K
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HoMiL. that pursues. He honours not so much his piursuer as his

—'-^-^ despiscr ; no one doth he so laugh to scorn, as them that

desire him ; nor doth lie onl}' laugh them to scorn, but wraps

round tliom also innumerable bonds.

Be it ours then, however late, to loose these grievous chains.

"NVliy bring thy reasonable soul into bondage to brute matter,

to the mother of those untold evils? But, O the absurdity!

that while we are warring against it in words, it makes war

with us by deeds, and leads and carries us eveiy where about,

insulting us as purchased ^vith money, and meet for the lash

;

and what can be more disgraceful and dishonourable than

this ?

Again ; if we do not get the better of senseless forms of

matter, how shall we have the advantage of the incorjjoreal

Powers ? If we despise not vile earth and abject stones, how

shall we bring into subj ection the Principalities and Authorities ?

How shall we practise temperance ? I mean, if silver dazzle

and overpower us, when shall we be able to huny by a fair

face ? For, in fact, some are so sold under this tyranny, as

be moved somehow even at the mere show of the gold, and

in playfulness to say, that the very eyes are the better for a

gold coin coming in sight. But make not such jests, whoever

thou art; for nothing so injures the eyes, both those of the

body and those of the soul, as the lust of these things. For

instance ; it was this grievous longing that put out the lamps

of those Virgins, and cast them out of the bride-chamber.

This .sight, which (as thou saidst) " doeth good to the eyes,"

suffered not the wretched Judas to hearken unto the Lord's

voice, but led him even to the halter, made him burst asunder

in the midst; and, after all that, conducted him on to Hell.

What then can be more lawless than this .'' what more hor-

rible ? I do not mean the substance of riches, but the unseason-

able and frantic desire of them } Why, it even drops human
gore, and looks murder, and is fiercer than any wild beast,

tearing in pieces them that fall in its way, and what is nmch
worse, it suffers them not even to have any sense of being so

mangled. For reason would that those who are so treated

should stretch forth their hand to them that pass by, and call

them to their assistance ; but these are even thankful for such

rendings of their flesh, than which what can be more wretched ?
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Let us theh, bearing in mind all these things, flee the Matt.

incurable disease ; let us heal the wounds it hath made, and '
^'^•_

withdraw ourselves from such a pest : in order that both

here we may live a secure and untroubled life, and attain to

the future treasures
;
[^unto which God grant that we may all

attain,] by the grace and love towards man of our Lord

Jesus Christ, with whom unto the Father together with the

Holy Ghost be glory, might, honour, now and ever, and

world without end. Amen.

f Om. in one or two manuscriptSi

K'i



132 Meauiny of the Phrase, In those Days.

HOMILY X.

Matt. iii. 1, 2.

In those days cometh John the Baptist, preaching in the

wilderness of Judcea, and sayiny, Repent ye : for the

Kingdom of Heaven is at hand.

HoMiL. How in those days ? For not then, surely, when He
j^ 2 ^^'^s a child, and came to Nazareth, but thirty years after,

John cometh; as Luke also testifies. How then is it

said, in those days? The Scripture is always wont to use this

manner of speech, not only when it is mentioning what occurs

in the time immediately after, but also of things which are to

come to pass many years later. Thus also, for example, when

His disciples came unto Him as He sat on the mount of

Olives, and sought to learn about His coming, and the taking

1 Matt, of Jerusalem ^
: and yet ye know how great is the interval

' ' between those several periods. I mean, that having spoken

of the subversion of the mother city, and completed His

discourse on that subject, and being about to pass to that on

the consununation, he inserted, " Then shall these things

2 Matt, also come to pass'"*;" not bringing together the times by the

' * word then, but indicating that time only in which these

things were to happen. And this sort of tiling he doth now
also, saying, In those days. For this is not put to signify

the days that come immediately after, but those in which

these things were to take place, which he was ])reparing to

relate.

" But why was it after thirty years," it may be said, " that

Jesus came unto His Baptism?" After this baptism He was

thenceforth to do away with the Law : wherefore even until

this age, which admits of all sins, He continues fulfilling it



Why our Lord came to St. Johii's Baptism. 133

all ; that no one might say, that because He Himself could Matt.

not fulfil it, He did it away. For neither do all passions
^^' ^'^'

assail us at all times ; but while in the first age of life there

is much thoughtlessness and timidity, in that which comes
after it, pleasure is more vehement, and after this again the

desire of wealth. For this cause he awaits the fulness of His
adult age, and throughout it all fulfils the Law, and so comes
to His Baptism, adding it as something which follows upon
the complete keeping of all the other commandments.
To prove that this was to Him the last good work of those

enjoined by the Law, hear His own words; For thus it

hecomeih us to fulfil all righteousness^. Now what He saith • Matt.

is like this: " We have performed all the duties of the Law,^' ^^'

we have not transgressed so much as one commandment.
Since therefore this only remains, this too must be added,

and so shall we fulfil all righteousness.^'' For He here calls

by the name of righteousness, the full performance of all

the commandments.

[2.] Now that on this account Christ came to His Baptism,

is from this evident. But wherefore was this Baptism devised

for Him ? For that not of himself did the son of Zacharias

proceed to this, but of God who moved him,—this Luke
also declares, when he saith, TJte word of the Lord came
unto hiiTi^, that is. His commandment. And he himself too 2 Luke

saith. He that sent me to baptize with water, the same said"^^^'

to me, Upon JVhom thou shall see the Spirit descending

like a dove, and remaining on Him, the same is He ivhich

baptizeth iviih the Holy Ghost^. Wherefore then was he^iJoha

sent to baptize ? The Baptist again makes this also plain to '

us, saying, / knew Him not, but that He should be made

manifest to Israel, therefore am I come baptizing with

wafer*. ' John

And if this was the only cause, how saith Luke, that he ' *

ca77ie into the conntry about Jordan, preaching the baptism

of repentance for the remission of sins^? And yet it hadij^uj^g

not remission, but this gift pertained unto the Baptism tliat -^j ^•

was given afterwards; for in this we are buried with Him^,„co\.

and our old man was then crucified with llini, and before 2, 12.

Roui.

the Cross there doth not appear remission any where ; for g, 4.

every where this is imputed to His Blood. And Paul too
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HoMiL.saith, But ye are uashed, hut ye are sanctijied, not by the

2 Baptism of John, but in the name of our Lord Jesus Christ,

I 1 cor.<iffd by the Spirit of our God*. And elsewhere too he saith,

^' ^*- John verily preached a Baptism of repentance, (he saith not

" of remission,") that they should believe on Him that should

* Acts come after him^. For when the Sacrifice was not yet offered,

' ' neither bad the Spirit yet come down, nor sin was put away,

nor the enmity removed, nor the curse destroyed ; how was

remission to take place ?

What means then, for the remis.'sion of sins ?

The Jews were senseless, and had never any feeling of

theh ovm sins, but while they were justly accountable for

the worst evils, they were justifying themselves in every

respect; and this more than any thing caused their de-

struction, and led them away from the faith. This, for

exam])le, Paul himself was laying to their charge, when he

said, that theij being ignorant of God''s righteousness^

and going about to establish their own, had not <iub-

3 Rom. mitted themselves nnto the rigliteousness of God^. And

]\om. ^g'^ii^' ^ f^ftfit shall ive say then? That the Gentiles,

9, 30— which followed not after righteousness, have attained^ to

'Kxri- righteousness ; hut Israel, which followed after the law of
xafii righteousness, hath not attained^ unto the law of riqhteous-

ness. Wherefore? Because they sought it not by faith, but

as it tcerc by ivorks.

Since therefore this was the cause of theu* evils, John
cometh, doing nothing else but bringing them to a sense of

their own sins. This, among other things, his very garb

declared, being that of repentance and confession. This was
indicated also by what he preached ; for nothing else did he

"Matt, say, hwibring fortli fruits meetfor repentance'' . Forasmuch
'

'
' then as their not condemning their own sins, as Paul also

hath explained, made them start off from Christ, while their

coming to a sense thereof would set them upon longing to

seek after their Redeemer, and to desire Kemission ; this

John came to bring about, and to persuade them to repent;

not in order that they might be punished, but that having

become by repentixnce more humble, and condemning them-
selves, they might hasten to receive remission.

liiit let us sec how exactly he hath expressed it: how.
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having said, that he came preaching the baptism of repent- Matt.

ance in the wilderness of Jndma^ he adds, for remission, as^Hdil"

though he said, For this end he exhorted them to confess

and repent of their sins ; not that they should be punished,

but that they might more easily receive the subsequent re-

mission. For had they not condemned themselves, they

could not have sought after His Grace; and not seeking,

they could not have obtained remission.

Thus that Baptism led the way for this; wherefore also

he said, that they should believe on Him ichich should come
after him ' ; together with that which hath been mentioned ' Acts

setting forth this other cause of His Baptism. For neither
^^'^'

would it have been as much for him to have gone about to

their houses, and to have led Christ around, taking Him by
the hand, and to have said, " Believe in This Man ;" as for

that Blessed Voice to be uttered, and all those other things

perfonned in the presence and sight of all.

On account of this He cometh to the Baptism. Since in

fact both the credit of him that was baptizing, and the pui'port

of the thing itself, was attracting the whole city, and calling

it imto Jordan ; and it became a great spectacle ^ 2 (tariai.

Therefore he humbles them also when they are come,

and persuades them to have no high fancies about themselves;

shewing them liable to the utmost evils, unless they would

repent, and lea\dng their forefathers, and all vaunting in them,

would receive Him that was coming.

Because in fact the things concerning Christ had been up to

that time veiled, and many thought He was dead, owing to

the massacre which took place at Bethlehem. For though at

twelve years old He discovered Himself, yet did He also

quickly veil Himself again. And for this cause there was

need of that splendid exordium and of a loitier beginning.

Wherefore also then for the iirst time he witli clear voice

proclaims things which the Jews had never heard, neither

from prophets, nor from any besides ; making mention of

Heaven, and of the kingdom there, and no longer saying

any thing touching the earth.

But by the kingdom in this place he means His former

and His last advent.
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:

HoMiL. [3.] " But wliat is this to the Jews?" one may say, " for

— ^—^they know not even what thou sayest." " AVhy, for this

cause," saith he, " do I so speak, in order that being roused

by the obscurity of my words, they may proceed to seek

Him, whom I preach." In point of fact, he so excited them

with good hopes when they came near, that even many pub-

licans and soldiers enquired what they should do, and how
they .should direct their own life ; which was a sign of being

thenceforth set free from all worldly things, and ol" looking to

' ini^f other greater objects, and of foreboding^ things to come. Yea,
'''^"'

for all, both the sights and the words of that time, led them

unto lofty thoughts.

Conceive, for example, how great a thing it was to see a

man after thirty years coming down from the wilderness,

being the son of a chief priest, who had never known the

common wants of men, and was on every account venerable,

and had Isaiah with him. For he too was present, pror

claiming him, and saying, " This is he who I said should

come crying, and preaching throughout the whole wilderness

with a clear voice." For so great was the earnestness of the

Prophets touching these things, that not their own Lord

only, but him also who was to minister unto Him, they

proclaimed a long time beforehand, and they not only

mentioned him, but the place too in which he was to

abide, and the manner of the doctrine which he had to

teach when he came, and the good effect that was produced

by him.

See, at least, how both the Proj:)het and the liaptist go

upon the same ideas, although not upon the same words.

Thus the Prophet saith, that he shall come saying. Prepare
" Is. ^^\ye the way of the Lord, make his paths straight''. And he

himself when he was come said, Bri/n/ forth fruits meet for

^JA».t3, repeulance^, whicli con-esponds with. Prepare ye the nay of

tJic Lord. Seest thou that both by the words of the Prophet,

and by his own preaching, this one thing is manifested

alone ; that he was come, making a way and preparing

beforehand, not bestowing the Gift, which was the Remission,

but ordering in good time the souls of such as shoiUd receive

the God of all ?

Ikit Luke expresses somew|uit further : not repeating the
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exordium, and so passing on, but setting down likewise all Matt.

the Prophecy. For every valley, saith he, shall he Jilled ; iilizH:

and every mountain and hill shall be brought low ; and the

crooked shall be made straight, and the rough ways smooth ;

and all Jlesh shall see the salvation of God^. Dost thou 'Luke 3,

perceive how the Prophet hath anticipated, all by his words;''' '

the concourse of the people, the change of things for the

better, the easiness of that whicli Avas j^reachcd, the first

cause of all that was occurring, even if he hath expressed it

rather as in figure, it being in truth a prophecy which he

was uttering ? Tims, when he saith. Every valley shall be

Jilled, and every mountain and hill shall be brought low,

and the rough ways shall be made smooth ; he is signifying

the exaltation of the lowly, the humiliation of the self-willed,

the hardness of the Law changed into easiness of faith.

For " it is no longer toils and labours," saith he, but

grace, and forgiveness of sins, affording great facility of

salvation. Next he states the cause of these things, saying",

AllJlesh shall see the salvation of God; no longer Jews and

Proselytes only, but also all earth and sea, and the whole

race of men. Because by the crooked tilings he signified our

whole corrupt life, publicans, harlots, robbers, magicians, as

many as having been perverted before afterwards walked in

the right way: much as He Himself likewise said, publicans

and harlofs go into the kingdom of God hcfure yoa'\ because ^ Mat.

they believed. And in other words also again the Prophet ^^' ^^"

declared the selfsame thing, thus saying, Tlieu wolves and

lambs shall feed together^. For like as here 1)}^ the hills and* Is. n,

valleys he meant that incongruiiies of character* are blended tVi iva-

inlo one and the same evenness of self-restraint, so also there, '"'»_'*';,''

by the characters of the brute annuals nulicatnig the different

dispositions of men, he again spoke of their being linked

in one and the same harmony of godliness. Here also, as

before, stating the cause. That cause is, There shall be He

that riseth to reign over the Gentiles, in Him shall the Gentiles

trust ^: much the same as here too he siud, All Jlesh shall^ Is. il,

see the salvadon of God, every where declaring that the
,,iso^^^

power and knowledge of tliese our Gospels would be poured Rom,,-11 '•') ^^2.

out to the ends ot the world, convertmg tlic iiuman race,



138 Particulars of the Baptist''s Austerity.

HoMiL.fi'om a brutish disposition and a fierce temper to some-

3 ^ thing very gentle and mild.

V. 4.
~ [4.] And the same John had his raiment of camePs hair,

and a leathern <jirdle about his loins.

Observe, how the Prophets foretold some things, others

they left to the Evangelists. Wherefore also Matthew both

sets down the prophecies, and adds his own part, not

accounting even this superfluous, to speak of the dress of the

righteous man.

For indeed it was a marvellous and strange thing to

behold so great austerity in a human frame : which thing

also particularly attracted the Jews, seeing in him the great

Elijah, and guided by what they then beheld, to the memory
of that blessed man ; or rather, even to a greater astonishment.

For the one indeed was brought up in cities and in houses,

the other dwelt entirely in the wilderness from his very

swaddling clothes. For it became the forerunner of Him
who was to put away all the ancient ills, the labours, for

example, the curse, the sorrow, the sweat ; himself also to

have certain tokens of such a Gift, and to come at once

to bo above that condemnation. Thus he neither ploughed

land, nor opened furrow, he ate not his bread by the sweat

of his face, but his table was hastily supplied, and his

clotliing more easily furnished than his table, and his lodging

yet less troublesome than his clothing. For he needed

neither roof, nor bed, nor table, nor any other of these

things, but a kind of Angel's life in this our flesh did he

exhibit. For this cause his very garment was of hair, that by
his dress he might instruct men to separate themselves from

all things human, and to have nothing in common with the

earth, but to hasten back to their earlier nobleness, wherein

Adam was before he wanted garments or robe. Thus that

garb bore tokens of nothing less than a kingdom, and of

repentance.

And do not say to me, " Whence had he a garment of hair

and a girdle, dwelling as he did in the wilderness .?" For if

thou art to make a didiculty of this, thou wilt also enquire

into more things besides; how in the winters, and how in

tlie heats of summer, he conthnied in the wilderness, and this
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with a delicate body, and at an immature age ? how the Matt.

nature of his infant flesh endured such great inconstancy of illill

weather, and a diet so uncommon, and all the other hardships

arising from the wilderness ?

Where now are the philosophers of the Greeks, who at

random and for nought emulated the shamelessness of the

Cynics ? (for what is the profit of being shut up in a tub, and

afterwards running into such wantonness ?) they who en-

compassed themselves with rings and cups, and men servants

and maid servants, and with much pomp besides, falling into

either extreme. But this man was not so; but he dwelt in

the wilderness as in Heaven, shewing forth all strictness of

self-restraint. And from thence, like some Angel from

Heaven, he went clown unto the cities, being a champion of

godliness, and a crowned victor over the world, and a

Philosopher of that Philosophy which is worthy of the

Heavens. And these things were, when sin was not yet put

away, when the law had not yet ceased, when death was not

yet bound, when the brazen gates were not yet broken up,

but while the Ancient Polity still was in force.

Such is the nature of a noble and thoroughly vigilant soul,

for it is every where springing forward, and passing beyond

the limits set to it; as PauP also did with respect to the

New Polity.

But why, it may be asked, did he use a girdle with his

raiment ? This was customary vvith them of old time, before

men passed into this soft and loose kind of dress. Thus, for

instance, both Peter ^ appears to have been girded, and 'John

Paul; for it saith, the man that ownelli tliis girdle'. And 2 Acts

Elijah' too was thus arrayed, and every one of tbc
'^^"^^'^'L'kin's

because they were at work continually, labouring audits,

busying tliemselves either in journeyings, or about some

other necessary matter; and not for this cause only, but

also with a view of trampling under foot all ornaments, and

practising ah austerity. This very kind of thing accordingly

Christ declares to be the greatest praise ofvirtue, tlius saying,

c As in refusing to be supported (in of his views in so doin^, I Cor. ix.

several cases) by those to whom he especially towards the end of the chap-

preached the Gospel. See his account ter.
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HoMiL. IJ^iat went ye out for to see ? a man clothed in soft

4_'g raiment ? behold, they that wear soft clothing are in Icings*

» Mat. houses ^.

^^'^' But if he, who was so pure, and more glorious than the

Heaven, and above all Prophets, than whom none greater

was bom, and who had such great boldness of speech, thus

exercised himself in austerity, scorning so exceedingly all

dissolute delicacy, and training himself to this hard life

;

what excuse shall we have, who after so great a benefit, and

the unnumbered burthens of our sins, do not shew forth so

'i:9tt^.i«. much as the least part of his penance^, but are drinking
yr.ricof ^^^ surfeiting, and smelling of peifumes, and in no

better trim than the harlot women on the stage, and are by all

means softening ourselves, and making ourselves an easy

prey to the devils ?

ver.OjG. [5.] Then went out to him all Judaa, and Jerusalem, and
all the region round about Joi'dan, and were baptixed ofhim^

confessing their sins.

Seest thou how gi'eat power was in the coming of the

Prophet? how he stirred up all the people? how he led them

to a consideration of their own sins ? For it was indeed

worthy of wonder to behold him in human form shewing

forth such things and using so great freedom of speech, and

rising up in condemnation of all ; s children, and having his

great Grace beaming out from his countenance. And moreover

the appearance of a Prophet after the great interval of time

contributed to their amazement, because the gift had failed

them, and returned to them after a long time. And the

nature of his preaching too was strange and vmusual. For

they heard of none of those things to which they were

accustomed ; such as wars and battles and victories below,

and famine and pestilence, and Babylonians and Persians,

and the taking of the city, and the other things with which

they were familiar, but of Heaven and of the Kingdom there,

and of the punishment in Hell. And it w^as for this cause,

let me add, that although they that committed revolt in the

3 ActsS, xviklcrness, those in the company of Judas, and of Thcudas',

had been all of them slain no great while before, yet they

wore not the more backward to go out thither. For neither
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was it for the same objects that he summoned them, as Matt,

for dominion, or revolt, or revolution ; but in order to lead—'—^

them by the hand to the Kingdom on high. Wherefore

neither did he keep them in the wilderness to take them

about v^'ith him, but baptizing them, and teaching them the

rules concerning self-denial, he dismissed them; by all

means instructing them to scorn whatever things are on

earth, and to raise themselves up to the things to come, and

press on every day.

[6,] This man then let us also emulate, and forsaking luxury

and drunkenness let us go over unto the life of restraint.

For this surely is the time of confession both for the un-

initiated and for the baptized; for the one, that upon their

repentance they may partake of the sacred Mysteries ; for

the others, that having washed away their stain after Baptism,

they may approach the Table with a clean conscience. Let

us then forsake this soft and effeminate way of living. For

it is not, it is not possible at once both to do penance^ and to'i|»^«x«-

live in luxury. And this let John teach you by his raiment,
y^"^"*'

by his food, by his abode. What then ? dost thou require

us, you may say, to practise such self-restraint as this ? I do

not require it, but I advise and recommend it. But it this

be not possible to you, let us at least, though in cities, shew

forth repentance, for the judgment is surely at our doors.

But even if it were further off, we ought not even so to be

emboldened, for the term of each man's life is the end of the

world virtually to him that is summoned. But that it is

even at the doors, hear Paul saying, The night kfar spent,

the day is at hand ^; and again, He that cometh will come, 2 Rom.

1 n ^ 4 3 13, 12.
and Witt not tarry . j jje^.

For the signs too are now complete, which announce that 10, 37.

day. For this Gospel of the Kingdom, saith He, shall he

preached in all the tcorld for a icitness unto all nations;

and then shall the end come*. Attend with care to what ^ Mat.

is said. He said not, " when it hath been believed by all" '

men," but " when it hath been preached to all." For this

cause he also said, for a icitness to the nations, to shew,

that He doth not wait for all men to believe, and then for

Him to come. Since the phrase, for a uifness, hath this



142 Ejforia of rare Goodiieas, a great Part of Penance.

HoMiL. meaning, " for accusation," " for reproof," " for condemnation

6—8.
X

of them that have not beheved.

]?nt we, while hearing these things and seeing them,

slumber, and see dreams, sunk in a lethargy, as in some very

deepest night. For the things present are nothing better

than dreams, whether they be prosperous, or whether they

be painful. Wherefore I entreat you now at length to be

awakened, and to look another way, unto the Sun of Righte-

ousness. For no man while sleeping can see the Sun, nor

delight his eyes with the beauty of its beams ; but wdiatever

he may see, he beholds all as in a dream. For this cause

we need much penance, and many tears ; both as being in a

state of insensibihty while we err, and because om* sins are

great, and beyond excuse. And that I lie not, the more part

of them that hear me are witnesses. Nevertheless, although

they be beyond excuse, let us repent, and we shall receive

crowns.

[7.] But by repentance I mean, not only to forsake our former

evil deeds, but also to shew forth good deeds greater than

' Mat.3, those. For, bringforth ^ saith \iQ^fruits meetfor repentance ^.

^' But how shall we bring them forth. If we do the opposite

things: as for instance, hast thou seized by violence the goods

of others? henceforth give away even thine own. Hast
thou been guilty of fornication for a long time ? abstain even

from thy wife for certain appointed days ; exercise continence.

Hast thou insulted and stricken such as were passing

by .? Henceforth bless them that insult thee, and do good
to them that smite thee. For it sufficeth not for our health

to have plucked out the dart only, but we must also apply

remedies to the wound. Hast thou lived in self-indulgence,

and been drunken in time past 1 Fast, and take care to drink

water, in order to destroy the mischief that hath so gi'own

up within thee. Hast thou beheld with unchaste eyes beauty
that belonged to another } Henceforth do not so much as

look upon a woman at all, that thou mayest stand in more
2PS.34, safety. For it is said. Depart from evil, and do good"" ; and

again, Make thy tongue to cease from evil, and thy lips that

^Ps. Si, they speak no guile^. "But tell me the good too." Seek
^^- Peace, and pursue it: I mean not Peace with man only, but
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also Peace with God. And he hath well said, pursue her : Matt.

for she is driven away, and cast out ; she hath leit the earth,
'^-

and is gone to sojourn in Heaven. Yet shall we be able to

bring her back again, if we will put away pride and boasting,

and whatsoe'\.x things stand in her way, and will follow this

temperate and frugal life. For nothing is more grievous than

wrath and fierce anger. This renders men both puffed up

and servile, by the former making them ridiculous, by the

other hateful ; and bringing in opposite vices, pride and

flattery, at the same time. But if we wiW cut off" the greedi-

ness of this passion, we shall be both lowly with exactness,

and exalted with safety. For in our bodies too all distempers

arise from excess ; and when the elements thereof leave their

proper limits, and go on beyond moderation, then all these

countless diseases are generated, and grievous kinds of death.

Somewhat of the same kind one may see take place with

respect to the soul likewise.

[8.] Let us therefore cut away excess, and drinking the salu-

tary medicine of moderation, let us abide in our proper tem-

perament, and give careful heed to our prayers. Though we

receive not, let us persevere that we may receive; and if we

do receive, then because we have received. For it is not at

all His wish to defer giving, but by such delay He is con-

triving for us to persevere. With this intent He doth also

lengthen out' our supplication, and at times permits a

temptation to come upon us, that we may continually flee

for refuge unto Him, and where we have fled for refuge, may

there abide. Thus also do affectionate fathers act, and

mothers that love their children ; when they see their little

children forsake their society, and playing with those of their

own age, they cause their servants to enact many fearful

things, that by such fear they may be constrained to flee for

refuge to their mother's bosom. Even so doth God oftentimes

hold out some kind of threat; not that He may bring it upon

us, but that He may draw us mito Himself At any rate,

'
irrter'.hrx,, used as in the word Reliq. Sacr. i. 397, &c. St. Irenffius,

i^i^h^<i,superposUio, which was a kind St. Dionys. Alex, and S. Lpiphanius,

of technical word in the Church for the as quoted by him.

prolongation of a fast. See Routh,



144 The Saints kept uaitiuj, to tencli hs Patience.

HoMiL. when \vc rt'turn, lie doth away with our fear at once ; since
X 8 . .

" .—'—- assuredly, if we were alike in temptations and at ease, there

would have been no need of temptations.

]^ut why do I speak ofus ? Since even to those Saints of old

great was the lesson of moderation hence derived. For this

cause the Pro])het too saith, // is (joodfor nte that Thou hast

' Psalm htinitJed nie^. And He Himself likewise said to the Apostles,

2 John I" '^'<^ world ye shall have tribulation^. And Paul signifies

IG, 33. (Yi[^ self-same thing, when he saith, There was fjiven to me a
'2 Cor. tJiof)) ill iJte Jlesh, the messenger of Satan to buffet me^.

Wherefore also when he sought to be delivered from the

temptation, he obtained it not, by reason of the great benefit

thence ensuing. And if we should go over the whole life of

David, we shall find him more glorious in his dangers ; both

himself and all the others that were like him. For so Job at

that season shone forth the more abundantly, and Joseph

too in this way became the more approved, and Jacob also,

and his father likewise, and his father's father; and all as

many as ever put on crowns of peculiar glory, it was by
tribulations and temptations that they first won their crowns,

then had their names recited.

Being conscious of all these things, according to the wise

^Ecclus. saying, let us not mahe haste in time of trouble*^ but let us
' teach ourselves one thing only, how to bear all nobly, and

not to be curious or inquisitive about any of the things that

are coming to pass. For to know when our tribulations shoidd

be done away, belongs to God who permits them to befal us;

but to bear them, brought upon us, with all thanklulness, all

that is the work of a good disposition on our part ; and if

this be so, then all our blessings will follow. In order therefore

that these may follow, and that we may become better

approved here, and more glorious in that world; let us

sidimit to all, whatever may be brought u])on us, for all thanking

liim who knows what is good for us better than we do, and
loves us more ardently than those who gave us birth. And
let both these considerations be a charm for us to chant to

ourselves in every terror that occurs, that so we may quell

our despondency, and in all tilings glorify Him, who on our

behalf doeth and ordereth all, even God.
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For so we shall both easily repulse all hostile devices, and Matt.

attain unto the incornaptible crowns : by the grace and 4_J
love towards man of our Lord Jesus Christ, with AVhom be

unto the Father glory, might, and honour, together with tlie

Holy Ghost, now, and always, even for ever and ever.

Amen.



1 46Contraiit ofthePharlsefisandPeoplein respectoflheBaptint.

HOMILY XI.

Matt. iii. 7.

But ivlieii /le saw nunuj of Uie Pharisees and Sadducees come

1o his baptism, he said unto them, O generation of vipers,

uho hath warned you tojlee from the wrath to come ?

HoMii, How then doth Christ say, that they did not believe

_?!:_ John^ ? Because this was not believing, to decline receiving

20 \^ Him whom he preached. For so they thought they regarded

their Prophets and their Lawgiver, nevertheless He said

they had not regarded them, forasmuch as they received not

Him, that was foretold by them. For if ye had believed

2 John Moses, saith He, ye would have believed Me'^. And after

^' '*^" this again, being asked by Christ, The Baptism of John,

=» Matt, whence is it ^ ? they said. Ifwe shall say, Of earth, we fear

26*^ " the people ; if we shall say. From heaven. He will say unto

us. How then did ye not believe him ?

So that from all these things it is manifest, that they came

indeed and were baptized, yet they did not abide in the

belief of that which was preached. For John also points

out their wickedness, by their sending unto the Baptist, and

saying. Art thou Elias? Art thou Christ? wherefore he also

John added, they which were sent were of the Pharisees*.

1,24. u ^yi^at then? were not the multitudes also of this same

mind ?" one may say. Nay, the multitudes in simplicity of

mind had this suspicion, but the Pharisees, wishing to lay

hold of Him. For since it was acknowledged that Christ

comes out of the village of David, and this man was of the

lriV)c of Tiovi, they laid a snare by the question, in order that
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if he should say any such thing they might quickly come Matp.
upon him. This at any rate he hath declared by whatJIliL
follows; for on his not acknowledging any of the things

which they expected, even so they take hold of him, saying,

Why haptizest thou then, if thou be not the Christ ' ? ' "^'j]!^

And to convince thee that the Pharisees came with one

mind, and the people with another, hear how the Evangelist

hath declared this too; saying of the people, that they came^-^-

and were baptized of him, confessing their sins; but con-

cerning the Pharisees, no longer like that, but that when he

saw many of the Pharisees and Sadducees coming, he said,

O generation of vipers, who hath warned yon to fee from
the tcrath to come ? O greatness of mind ! How doth he

discourse unto men ever thirsting after the blood of the

Prophets, and in disposition no better than serpents ! how
doth he disparage both themselves and their progenitors

with all plainness

!

[2.] " Yea," saith one ;
" he speaks plainly enough, but the

question is if there be any reason in this plainness. For

he did not see them sinning, but in the act of change

;

wherefore they did not deserve blame, but rather praise

and approbation, for having left city and houses, and making

haste to hear his preaching."

What then shall we say ? That he had not things present,

and even now doing, in his view, but he knew the secrets of

their mind, God having revealed this. Since then they were

priding themselves on their forefathers, and this was like to

prove the cause of their destniction, and was casting them

into a state of carelessness, he cuts away the roots of their

pride. For this cause Isaiah also calls them, rnlers of

Sodom, and people of Gomorrah^; and another Prophets is. i,

saith. Are ye not as children of the Ethiopians^; and nll3*J^j^^^

withdraw them from this way of thinking, bringing down 9, 7.

their pride, which had caused them imnumbered evils.

" But the Prophets," you will say, " naturally did so ;
for

they saw them sinning: but in this case, with what view and

for what cause doeth he the same, seeing them obey him?"

To make them yet more tender-hearted.

But if' one accurately mark his words, he hath also

tempered his rebuke with commendation. For he spakt;

L 2
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:

HoMiL. these things, as marvellmg at them, that they were become

2
3' able, however late, to do what seemed almost an impossibility

~
for them. His rebuke, you see, is rather that of one bringing

them over, and working upon them to arouse themselves.

For in that he appears amazed, he implies both their former

wickedness to be gi'eat, and their conversion mai'vellous and

beyond expectation. Thus, " what hath come to pass,"

saith he, " that being children of those men, and brought

up so badly, they have repented ? Whence hath come so

great a change ? Who hath softened down the harshness of

their spirit ? Who connected that which was incurable ?"

And see how straightway fi'om the beginning he alarmed

them, by laying first, for a foundation, his words concerning

hell. For he spake not of the usual topics :
" Who hath

wai'ned you to flee from wars, from the inroads of the

barbarians, from captivities, from famines, from pestilences ?"

but concerning another sort of punishment, never before

made manifest to them, he was sti'iking the first preparatory

note, saying thus. Who hath warned you to Jiee from the

wrath to come ?

And full well did he likewise call them, generation of

vipers. For that animal too is said to destroy the mother

that is in travail with her, and eating through her belly, thus

to come forth unto light; which kind of thing these men
also did, being murderers of fathers^ and murderers qf

• 1 Tim. mothers ^, and destroying their instructors with their o«ti

^' ^- hands.

[3.] However, he stops not at the rebuke, but introduces

advice also. For,

Bringforth, says he, fruits meet for repentance.

For to flee from wickedness is not enough, but you must

shew forth also great virtue. For let me not have that

contradictory 3 et ordinary case, that refraining yourselves for

a little while, ye return unto the same wickedness. For

wc are not come for the same objects as the prophets before.

Nay, the things that are now are changed, and are more

exalted, forasnmch as the Judge henceforth is coming, His

very Self, the veiy Lord of the kingdom, leading unto greater

self-restraint, calling us to heaven, and drawing us upward

to those abodes. For this cause do I unfold the doctrine
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also touching hell, because both the good things and the Matt.

painful are for ever. Do not therefore abide as ye are, HL£i
neither bring forward the accustomed pleas, Abraham, Isaac,

Jacob, the noble race of yovir ancestors."

And these things he said, not as forbidding them to say

that they were sprung from those holy men, but as forbidding

them to put confidence in this, while they were neglecting

the virtue of the soul ; at once bringing foi-ward publicly

what was in their minds, and foretelhng things to come.

Because after this they are found to say, We have Abraham
to our father, and were never in bondage to any W2rt«^. 'John

Since then it was this, which most of all lifted them up with '
^^'

pride and mined them, he first puts it down.

And see how with his honom- paid to the Patriarch he

combines his correction touching these things. Namely,

having said. Think not to say, IVe have Abraham to our

father, he said not, " for the Patriarch shall not be able to

profit you any thing," but somehow in a more gentle and

acceptable manner he intimated the selfsame thing, by

saying,

For God is able of these stones to raise up children toy. 9.

Abraham.

Now some say, that concerning the Gentiles he saith

these things, calling them stones, metaphorically ; but I say,

that the expression hath also another meaning. But of what

kind is this? Think not, saith he, that if you should

perish, you would make the Patriarch childless. This is

not, this is not so. For with God it is possible, both out

of stones to give him men, and to bring them to that

relationship; since at the beginning also it was so done.

For it was like the birth of men out of stones, when a

child came forth from that hardened womb.

This accordingly the Prophet also was intimating, when he

said. Look unto the hard rock, ivhence ye are heirn, and to

the hole of the pit, whence ye are digged : look unto Abraham

yonr father, and unto Sarah that bare yoa\ Now of this 2 jj^ 51^

prophecy, you see, he reminds them, shewing that if at the 1-2.

beginning he made him a father, as marvellously as if he had

made liim so out of stones, it was possible for this now also

to come to pass. And see how he both alarms them, and



loO lluu Ihe .Lie ifiis laid to the Hoot oj the Trees:

HowiL. cuts tlieiii ()i\: in that he said not, " He had already raisedup,"

^ 4 lest they should despair of themselves, but that He " is able

to raise up :" and he said not, " He is able out of stones to

make men," but what was a much greater thing, " kinsmen

and children of Abraham."

Seest thou how for the time he drew them off from

their vain imagination about things of the body, and from

their refuge in their forefathers ; in order that they might

rest the hope of their salvation in their own repentance and

continence ? Seest thou how by casting out their carnal re-

lationship, he is bringing in that which is of ftiith ?

[4.] Mark then how by what follows also he increases their

alarm, and adds intensity to their agonizing fear,

r. 10. For having said that God is able of these stones to raise

up children niilo Abraham, he added. And now also the

axe is laid unto the root of the trees, by all means
making his speech alarming. For as he from his way
of life had much freedom of speech, so they needed his

I ;^j^<r«u severe rebuke, having been left bai'ren' now for a long
'""'*'

time. For " why do I say" (such are his words) " that ye

are on the point of falling away from your relationship to the

Patriarch, and of seeing others, even those that are of stones,

brought in to your preeminence ? Nay, not to this point

only will your penalty reach, but your punishment will

proceed further. For vow, saith he, the axe is laid unto the

root of the trees.'''' There is nothing more terrible than this

-ZlcU. turn of his discourse. For it is no longer a Jiijiny sickle'\

'l''^-
nor the taking down of a hedije, nor tJie treading under foot

•' Isai. ^f i^^^ vineyard^ ; but an axe exceeding sharp, and what is

•'•) •''• worse, it is even at the doors. For inasmuch as they con-

tinually disbelieved the Prophets, and used to say, Where
is the day of the Lord"? and let the counsel of the Holy One

' Is ->, of Israel come, that we may know it*, by reason that it

''• was many years before what they said came to pass ; to

lead them ofi" from this encoui-agement also, he sets the

terrors close to them. And this he declared by saying now,

and by his putting it to tite root. " For the space between

is notliing now," saith lie, " but it is laid to the very root."

» See Amos.'), IS; Jit. IT, l.i; F,zck. 12, -22. 27.
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And he said not, " to the branches," nov " to the fruits," but Matt.
" to the root.'" Signifying, that if they were negligent, they ^^^- ^^-

would have incurable horrors to endure, and not have so

much as a hope of remedy. It being no servant who is now
come, as those before Him were, but the very Lord of all,

bringing on them His fierce and most effectual vengeance.

Yet, although he hath terrified them again, he suffers

them not to fall into despair; but as before he said not
" He hath raised up," but " He is able to raise up children

to Abraham," (at once both alarming and comforting them
;)

even so here also he did not say that " it hatli touched the

root," but " it is laid to the root, and is now hard by it,

and shews signs of no delay." However, even though He
hath brought it so near. He makes its cutting depend upon
you. For if ye change and become better men, this Axe will

depart without doing any thing ; but if ye continue in the

same ways, lie will tear up the tree by the roots. And
therefore, observe, it is neither removed from the root, nor

apj^lied as it is, doth it cut at all : the one, that ye may not

grow supine, the other to let you know that it is possible

even in a short time to be changed and saved. Wherefore

he doth also from all topics heighten their fear, thoroughly

awakening and pressing them on to repentance. Thus first

their falling away from their forefathers ; next, others being

introduced instead ; lastly, those terrors being at their doors,

the certainty of suffering incurable evils, (both which he

declared by the Root and the Axe,) was suflficient to rouse

thoroughly those even that were very supine, and to make

them full of anxiety. I may add, that Paul too was setting

forth the same, when he said, A short icord^ will flie I.ord^ Uy*t

make upon the uholc icorld'^
p gs""

But be not afraid ; or rather, be afrai<l, but despair not.

For thou hast yet a ho])e of change ; the sentence is not

quite absolute*', neitlier did the Axe come to cut; (else what^awr*-

hindered it from cutting, close as it was to the root t) but on "/y"*'

purpose by this fear to make thee a better man, and to <'''"•"'''''

prepare thee to l)ring forth fruit. For this cause he added,

Therefore every tree, irhicJi hringelh not forth good, fruit, v. it).

is hewn down, and east into the fire. Now by the word

every, he rejects again the privilege which they had from their
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HoMii.noLk' descent; " Why, if thou be Abraham's own descendant,"

5^ (;\ saith he, " if thou have thousands of patriarchs to enumerate,

thou wilt but undergo a double punishment, abiding unfruitful."

By these words he alarmed even publicans, the soldiers'

mind was startled by him, not casting them into despair, yet

ridding them of all security. For along with the terror, there

is also much encouragement in what he saith ; since by the

expression, which brirtgelh not forth good fruit, he signified

that what bears fruit is delivered from all vengeance.

[5.] " And how," saith one, " shall we be able to bring forth

fruit, when the edge is being applied, and the time so strait,

and the appointed season cut short ?" " Thou wilt be able,"

saith he, " for this fruit is not of the same kind as that of

common trees, waiting a long time, and in bondage to the

» avxy- necessities' of seasons, and requiring much other management;
*"" but it is enough to be willing, and the tree at once hath put

forth its fruit. For not the natiue of the root only, but also

the skill of the Husbandman contributes the most to that

kind of fruit-bearing,"

For (let me add) on account of this,—lest they should say,

" Thou art alarming and pressing, and constraining us, ap-

plying an axe, and threatening us with being cut down, yet

requiring produce in time of punishment,"—he hath added, to

V. 11. signify the ease of bearing that fruit, / indeed baptize you

uith water, but He that cometh after me is mightier than /,

the latchet of whose shoe I am not worthy to unloose ; He
shall baptize yen with the Holy Ghost and with fire^

:

im])lying hereby that consideration only is needed and faith,

not labours and toils ; and as it is easy to be baptized, so is

it easy to be converted, and to become better men. So

liaving stirred their mind by the fear of God's judgment, and

the expectation of His punishment, and by the mention of

the Axe, and by the loss of their ancestors, and by the bringing

in of those other children, and by the double vengeance of

cutting off and burning, and having by all means softened

their hardness, and brought them to desire deliverance from

so great evils; tlu'U he brings in what he liath to say touch-

ing Christ; and not shiiply, but with a declaration of His

'' V. 11. cuinp. Luke .*, IG,
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great superiority. Then in setting forth the difference between Matt.
himself and Him, lest he should seem to say this out ofELii'
favour, he establishes the lact by comparison of the gifts

betowed by each of them. For he did not at once say, / am
not tvorthy to unloose the latchet of His shoe ; but when he
had first set forth the little value of his own Baptism, and
had shewn that it hath nothing more than to lead them to

repentance, (for he did not say with water of remission, but of

repentance.) he sets forth Christ's also, which is full of the

Unspeakable Gift. Thus he seems to say, " Lest, on being told

that He cometh after me,thou shouldest despise Him as having

come later; learn thou the virtue of His Gift, and thou wilt

clearly know that I uttered nothing worthy nor gi-eat, when I

said, /«?« not worthy to unloose the latchet of His shoe. So
too when thou art told, He is mightier than I, do not think

I said this in the way of making a comparison. For I am not

worthy to be ranked so much as among His servants, no,

not even the lowest of His servants, nor to receive the least

honoured portion of His ministry." Therefore He did not

merely say, His shoes, but not even the latchet, which kind

of office was counted the last of all. Then to hinder thy

attributing what he had said to humility, he adds also the

proof from the facts : For He shall baptize you, saith he, with

the Holy Ghost and with fire.

[6.] Seest thou how great is the wisdom ofthe Baptist? how,

when He Himself is preaching, He saith every thing to alarm,

and fill them with anxiety ; but when He is sending men to

Him, whatever was mild and apt to recover them : not bringing

forward the axe, nor the tree that is cut down and burnt, and

cast into the fire, nor the wrath to come ; but remission of

sins, and removing of punishment, and righteousness, and

sanctification, and redemption, and adojDtion, and brother-

hood, and a partaking of the inheritance, and an abundant

supply of the Holy Ghost. For all these things he obscurely

denoted, when he said. He shall baptize you with the Holy

Ghost; at once, by the very figure of speech declaring the

abundance of the grace, (for he said not, " He will give you

the Holy Ghost," but He will baptize you with the Holy

Ghost ;) and by the specification of fire on the other hand in-

dicating the vehement and uncontrollable quality of His grace.
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HoMiL, Imaeiue oulv what sort of men it was meet for the hearers

6 7 to become, when they considered that they were at once to

be hke the Prophets, and Hke those great ones. For it was

on this account, you sec, that he made mention at all of fire

;

that he might lead them to reflect on the memory of those

men. Because, of all the visions that appeared unto ihem,

I had almost said, the more part appeared in fire ; thus God
discoursed with Moses in the bush, thus with all the people

> Ezek. in the mount Sinai, thus with Ezekiel on the Cherubim'.
^'^^" And mark again how he rouses the hearer, by putting

that first which was to take place after all. For the Lamb
was to be slain, and sin to be blotted out, and the enmity

to be destroyed, and the Burial to take place, and the

Resurrection, and then the Spirit to come. But none of

these things doth he mention as yet, but that first, which was

last, and for the sake of which all the former were done, and

which was fittest to proclaim His dignity ; so that when the

hearer should be told that he was to receive so great a Spirit,

he nnght search with himself, how and in what manner this

shall be, while sin so prevails ; that finding him full of

thought and prepared for that lesson, he might thereupon

introduce what he had to say touching the Passion, no man
being any more offended, under the expectation of such a

Gift.

Wherefore he again cried out, saying, Behold the Lamb of

God, uhich henreth the sin of the uorld". He did not say,

" wliich remitteth," but, that which implies a more guardian

care, " which beai'eth it." For it is not all one, simply to

remit, and to take it upon Himself. For the one was to be

done without peril, the other with death.

'•'Johni, And again, he said. He is Son of God^. But not even
•^^- this declared His rank openly to the hearers: (for they did

not so much as know yet how to conceive of Him as a true

Son :) but by so gi-eat a Gift of the Spirit that also was

established. Thereibre the Father also in sending John gave

him, as you know, this as a first token of the dignity of Him
that was come, saying, l^jyon whom thou shalt see the Spirit

descendiny and. remaininy, the same is He which buj7tizeth

^ John I, 20. I'lngl. Vers, in niarg.
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tinfh the Holy Ghost^. Wherefore himself too saith, I saiv Matt.
and bare record that this is the Son of God ; as though the ^liiil:

one were to all time the clear evidence of the other. 33! si.
'

[7.] Then, as having uttered the gentler part of his message,

and soothed and relaxed the hearer, he again binds him up,

that he may not become remiss. For such was the nature

of the Jewish nation ; by all encouraging things they were

easily puffed up, and corrupted. Wherefore he again

adduces his teiTors, saying.

Whosefan is in His hand. v. 12.

Thus, as before he had spoken of the punishment, so

here he points out the Judge likewise, and introduces the

eternal vengeance. For He will burn the chaff, saith he,

with unquenchable fire. Thou seest that He is Lord of all

things, and that He is Himself the Husbandman ; albeit in

another place He calls His Father the same. ¥ox My Father,

saith He, is the Husbandman '. Thus, inasmuch as He hadj jq^^

spoken of an Axe, lest thou shouldest suppose that the thing ^^^ l-

needed labour, and the separation was hard to make ; by

another comparison he suggests the easiness of it, implying

that all the world is His ; since He could not punish those

who were not His own. For the present, it is tnie, all are

mingled together, (for though the wheat appears gleaming

through, yet it lies with the chaii", as on a threshing floor,

not as in a garner,) but then, great will be the separation.

Where now are they by whom hell-fire is disbelieved ? Since

surely here are two points laid down, t)ne, tliat He will

baptize with the Holy Ghost, the other, that He will bm'n

up the disobedient. If then that is credible, so is this too,

assuredly. Yea, this is why the two [)redictions are put by

him in inunediate connection, that by that which hath taken

place already, he might accredit the other, as yet un-

accomplished. For Christ too Himself in many places doth

so, often of the same things, and often of opposites, setting

down two Prophecies ; the one of which He performs here,

the other He promises in the future ; tliat such as are too

contentious may, from the one which has already come to

pass, believ(> the other also, which is not yet accomplished.

For instance, to them that strip tliemsehes of all that they
j^^ ^Jj^

ha\c for His sakc^, He promised to give an hundred fold in T-nke

18,30.
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HoMiL. the juesont world, and life eternal in that which is to come; by
^^- "''

the things already given making the future also credible.

Wi)ic'h, as we see, John likewise hath done in this place

;

laying down two things, that He shall both baptize with the

Holy Ghost, and burn up with unquenchable fire. Now
then, if He had not baptized with the Spirit the Apostles,

and all every day who are willing, thou mi ghtest have

doubt concerning those other things too ; but if that which

seems to be greater and more difficult, and which transcends

all reason, hath been done, and is done every day ; how
deniest thou that to be true, which is easy, and comes to

pass according to reason ? Thus ha^dng said, He shall

lapiize with the Holy Ghost and with fire, and having

thence promised gi'eat blessings ; lest thou, released wholly

from the former things, grow supine, he hath added the fan,

and the judgment thereby declared. Thus, " think not at

all," saith he, " that your baptism suffices, if ye become
ordinary persons ^lereafter:" for we need both virtue, and

1 ^<x«^»- P^snty of that known self-restraint'. Therefore as by the

^'« Axe he urges them unto grace, and unto the Font, so after

grace he terrifies them by the fan, and the unquenchable

fire. And of the one sort, those yet unbaptized, he makes

no distinction, but saith in general, Every tree that hringeth

2 Matt, not forth good fruit is heun fl?o/£v^^, punishing all the mi'

3, 10. believers. Whereas after Baptism, He works out a kind of

division, because many of them that believed vvould exhibit

a life unworthy of their faith.

Let no man then become chaff", let no one be tossed to

and fro, nor lie exposed to wicked desires, blown about by

them easily every way. For if thou continue wheat, though

temptation be brought on thee, thou wilt suffer nothing

dreadful ; nay, for in the threshing floor, the wheels of the

J. car, that are like saws', do not cut in pieces the wheat; but

if thou fall away into the weakness of chaff", thou wilt both

here suffer incurable ills, being smitten of all men, and
there thou wilt undergo the eternal punishment. For all

such persons both be("ore that furnace become food for the

irrational jjassions here, as chafl" is for the brute animals:

and there again they are material and food for the flame.

Now to have said directly, that He will judge men's
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doings, would not so effectually procure acceptance for His Matt.

doctrine : but to blend with it the Parable, and so to
^^^' ''"'

establish it all, was apter to persuade the hearer, and
attract him by a more ample encouragement. Wherefore
also Christ Himself for the most part so discourses with

them ; threshing floor, and harvest, and vineyard, and wine-

press, and field, and net, and fishing, and all things familiar,

all among which they were busied. He makes ingredients

in His Discourses. This kind of thing then the Baptist

likewise did here, and offered an exceeding great demon-
stration of his words, the giving of the Spirit. For " He
who hath so great power, as both to forgive sins, and to give

the Spirit, much more will these things also be within His

Power :" so he speaks.

Seest thou how now in due order the Mystery^ came to

be laid as a foundation, before the Resurrection and Judg-

ment ^?
1 Heb.

" And wherefore," it may be said, " did he not mention ^' ^- 2-

the signs and wonders which were straightway to be done by

Him V Because This was greater than all, and for its sake

all those were done. Thus, in his mention of the chief

thing, he comprehended all; Death dissolved, sins abolished,

the curse blotted out, those long wars done away ; our

entrance into Paradise, our ascent into heaven, our citizen-

ship with the angels, our partaking of the good things to

come : for in truth This is the earnest of them all. So that

in mentioning This, he hath mentioned also the resurrection

of our bodies, and the manifestation of His miracles here,

and our partaking of His kingdom, and the good things,

which eye hath not seen, nor ear heard, neither have

entered into the heart of man'. For all these things Hen Cor.

bestowed on us by that Gift. It was therefore superfluous ^j ^•

to speak of the signs that were immediately to ensue, and

which sight can judge of; but those were meet to be dis-

coursed on, whereof they doubted; as for histance, that He

is the Son of God; that He exceeds John beyond com-

parison; that He beareth the sin of the tcorld ; that He will

d " The Mystery :" i.e. Christ's Baptism by Fire, His duelling in our heart!<

by His Spirit: cf."Col. 1, 26. 27; Eph. 1, 9. 10; 3, 9.



1.>S Fearjuliicss (ind Cerluinhj offuture PnnisJnnoil.

HoM 1 1,, require an account of all tbat we do; that our interests are

s ci not limited to the present, but elsewhere every one will

undergo the due ])enalty. For these things were not as yet

proveable by sight.

[8.] Therefore, knowing these things, let us use great dili-

gence, while we are in the threshing floor ; for it is possible

while we are here, to cliange even out of chaff into wlipat, even

as on the other hand many from wheat have become chaff.

Let us not then be supine, nor be carried about witli every

wind ; neither let us separate ourselves from our brethren,

though they seem to be small and mean ; forasmuch as the

wheat also compared with the chaff is less in measure, but

better in nature. Look not therefore to the forms of outward

pomp, for they are prepared for the fire, but to this godly

humility, so firm and indissoluble, and which cannot be cut,

neither is burnt by the fire. It being for tlieir sake that He
bears long with the very chaff, that by their intercourse with

them they may become better. Therefore judgment is not

yet, that we may be all crowned together, tliat from wicked-

ness many may be con\ertcd unto virtue.

Let us tremble then at hearing this Parable. For indeed

that fire is unquenchable. " And how," it may be said, " is

it unquenchable V Seest thou not this sun ever burning,

and never quenched ? didst thou not behold the bush burning,

and not consumed ? If then thou also desirest to escape (he

flame, lay up alms beforehand, and so thou \a ilt not even taste

of that fire. For if, while here, thou wilt believe what is told

thee, thou shalt not so much as see this furnace, after thy

de])arture into that region; but if thou disbelieve it now, thou

shalt know it there full well by experience, when no sort of

esca])c is possible. Since in truth no entreaty shall avert

the punishment from them who have not shjwn forth an

upright life. For believing surely is not enough, since even

the devils tremble at God, but for all that they will be

punished.

[9.] Wherefore our care of our conduct hath need to be great.

Why, this is the very reason of our continually assembling

you here ; not simply that ye should enter in, but that ye
should also reap some fmit from your continuance here. But
if ye come indeed constantly, but go away again reaping no



Preaching compared ia School fnstrucfion. 15})

fmit from tlience, ye will have no advantage from youv enter- Matt.

ing in and attendance in this place.
^^^' ''^'

For if we, when sending children to teachers, should we
see them reaping no benefit thereby, l)egin to be severe in

blaming the teachers, and remove them often to others; what

excuse shall we have for not bestowing upon virtue even so

much diligence as upon these earthly things, but for ever

bringing our tablets home emyity ? And yet our Teachers

here are more in number and greater. For no less than

Prophets and Apostles and Patriarchs, and all righteous men,

are by us set over you as teachers in every Church. And
not even so is there any profit, but if you have joined in

chanting two or three Psalms, and making the accustomed

prayers at random and any how, are so dismissed, ye think

this enough for your salvation. Have ye not heard the

Prophet, saying, (or rather God by the Prophet,) This people

hovoureth 3le icith Iheir lips, hut their heart is far from
Me ^ ? ' Isaiah

Therefore, lest this be our case too, wipe thou out ihe^^'j^^^^'

letters, or rather the impressions, which the Devil hath Mark

engraven in thy soul ; and bring me a licart set free from '

worldly tumults, that witliout fear I may writ(; on it what I

will. Since now at least there is nothing else to discern,

except his letters ;—rapines, covetings, enx'y, jealousy. Where-

fore of course, when I receive your tablets, I am not able so

much as to read them. For I find not the letters, which we

every Lord's Day inscribe on you, and so let you go ; but

others, instead of these, vmintelligible and misshapen. Then,

when we have blotted them out, and have written those which

are of the Spirit, ye departing, and giving up your hearts to

the works of the Devil, give Him again power to substitute

his own characters in you. What then will be the end of

all this, even without any words of mine, each man's own

conscience knoweth. For I indeed \\^\ not cease to do my

part, and to write in you the right letters. Ihit if ye mar

our dihgence, for our part our reward is unaltered, but your

danger is not small.

Now, though I wovdd fain say nothing to disgust you, yet

I beseech again and entreat you, imitate at least the little
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Matt, children's diligence in these matters. For so they first learn

Hiii^the form of the letters, after that they practise themselves in

distinguishing them put out of shape, and then at last in their

reading they proceed orderly by means of them. Just so let

us also do ; let us divide virtue, and learn first not to svi ear,

nor to forswear ourselves, nor to speak evil ; then proceeding

' rTi^iy to another row^, not to envy, not to lust, not to be gluttonous,

not to be drunken, not fierce, not slothful : so that from these

we may pass on again to the things of the Spirit, and practise

continence, and neglect of the belly, temperance, righteous-

ness, to be above glory, and gentle and contrite in mind

;

and let us join these one with another, and write them upon

our soul.

[10.] x\nd all these let us practise at home, with our own

friends, with our wife, with our children. And, for the

present, let us begin with the things that come first, and are

easier; as for instance, with not swearing ; and let us practise

this one letter continually at home. For, in tmth, there

are many at home to hinder tliis our jnactice ; sometimes a

man's servant provoking him, sometimes his wife annoying

and angering him, sometimes an indocile and disorderly

child urges him on to threatening and swearing. If now at

home, when thus continually galled, thou shouldest attain not

to be tempted into swearing, thou wilt in the market-place

also have power with ease to abide unconquered.

Yea, and in like sort, thou will attain to keep thyself from

insulting any, by not insulting thy wife, nor thy servants, nor

any one else among those in thy house. For a man's wife too

not seldom, praising this or that person, or bemoaning herself,

stirs him up to speak evil of that other. But do not thou

let thyself be constrained to speak evil of him that is praised,

but bear it all nobly. And il thou shouldest perceive thy

servants praising other masters, be not perturbed, but stand

nobly. Let thy home be a sort of lists, a place of exercise

for virtue, that having trained thyself well there, thou mayest

with entire skill encounter all abroad.

Do this with respect to vain-glory also. For if thou

train thyself not to be vain-glorious in company of thy wife

and thy servants, thou wilt not ever afterwards be easily



How to form Hahitn by daily home Discipline. \(\,\

caught by this passion with regard to any one elst*. l''or Matt.

•though this malady be in every case grievous and tyrannical,

—

'—^

yet is it so especially when a woman is present. If we
therefore in that instance put down its power, we shall easily

master it in the other cases also.

And with respect to the other passions too, let us do this

self-same thing, exercising ourselves against them at home,

and anointing ourselves every day.

And that our exercise may be easier, let us further enact

a penalty for ourselves, upon our transgressing any of our

purposes. And let the very penalty again be such as brings

with it not loss, but reward,—such as procures some very

great gain. And this is so, if we sentence ourselves to intenser

fastings, and to sleeping often on the bare gi'ound, and to

other like austerity. For in this way will much profit come

unto us from every quarter; we shall both live the sweet life

of virtue here, and we shall attain unto the good things to

come, and be perpetually friends of God.

But in order that the same may not happen again,

—

that ye may not, having here admired what is said, go your

way, and cast aside at random, wherever it may chance,

the tablet of your mind, and so allow the Devil to blot out

these things ;—let each one, on retmning home, call his own

wife, and tell her these things, and take her to help him
;

and from this day let him enter into that noble school of

exercise, using for oil the supply of the Spirit. And though

thou fall once, twice, many times in thy training, despair not,

but stand again, and wrestle; and do not give up until thou

hast bound on thee the glorious crown of triumph over tlie

Devil, and hast for the time to come stored up the riches of

virtue in an inviolable treasure-house.

For if thou shouldest establish thyself in the habits of this

noble self-restraint, then not even when remiss, wilt thou be

able to transgress any of the commandments, habit imitat-

ing the solidity of nature. Yea, as to sleep is easy, and to eat,

and to drink, and to breathe, so also will the deeds of virtue

be easy to us, and we shall reap to ourselves that pure

pleasure, resting in a harbour without a wave, and enjoying

continual calm, and with a great freight bringing our vessel

M
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HoMiL.into haven, in That City, on That Day; and \vc shall attain

—'—' unto the undecaying crowns : unto which may we all attain,

by the grace and love towards man of our Lord Jesus

Christ, to Wliom be all glory and mighti now and always,

and world without end. Amen.



Accomif of our Lord''.%- HumiHalion in Hu Bapthm. 1();3

HOMILY XII.

Matt. iii. 13.

Then cofneth Jesus from Galilee to Jordan.

With the servants the Lord, with the criminals the Jud^e, Matt.
III. 13.Cometh to be baptized. But be not thou troubled ; for in

these humiliations His exaltation doth most shine forth. For

He who vouchsafed to be borne so long in a Virgin's womb,
and to come forth thence with our nature, and to be smitten

with rods, and crucified, and to suffer all the rest which He
suffered;—why marvellest thou if He vouchsafed also to be

baptized, and to come with the rest to His servant.'' For

the amazement lay in that one thing, that being God, He
would be made Man j but the rest after this all follows in

course of reason.

For this cause, let me add, John also by way of anticij^a-

tion said all that he had said before, that he icas not wortlnj

to unloose the latchet of His shoe ; and all the rest, as for

instance, that He is Judge, and rewards every man according

to his desert, and that He will bestow His Spirit abundantly

on all : in order that when thou shouldest see Him coming

to the Baptism, thou mightest not suspect any thing mean.

Therefore he forbids Him, even when He was come, saying,

I have need to he baptized of Thee, and contest Thou toy- \i.

me. For, because the baptism was of repentance, and led

men to accuse themselves for their offences : lest any one

should suppose that He too cometh to Jordan in this sort of

mind, John sets it right beforehand, by calling Him both

Lamb, and Redeemer from all the sin that is in the world.

M 2



I()4 St. John's Resistance. Reason of the Baptism.

HoMiL. Since He that was able to take away the sins of the whole
XII •

\ 2." race of men, much more was He Himself without sin. For

this cause then he said not, " Behold, He that is without

sin," but what was much more, He tlial heareth the sin of

the world, in order that together with this truth thou mightest

receive that other mth all assurance, and having received it

mightest perceive, that in the conduct of some fm*ther economy

He cometli to the Baptism. Wherefore also he said to Him
when He came, / have need to be baptized of Tliee, and

comest Tliou to me ?

And he said not, " And art Thou baptized of me .'"' nay, for

this he feared to say; but what.? And comest Thou to me?
What then doth Christ? Wliat He did afterwards with

respect to Peter, this did He then also. For so he too would

have forbidden Him to wash his feet, but when he had heard,

WJiat I do thou knoivest not now, but thou shalt know here-

' John after, and thou hast no part with Me^, he speedily withdrew

'
' 'from his determination, and went over to the contrary. And

V. 15. this man again in like manner, when he had heard. Suffer it

tobe sonoiv, for thus it becometh us iofuljil all riffhteousness,

straightway obeyed. For they were not unduly contentious, but

they manifested both love and obedience, and made it their

study to be ruled by their Lord in all things.

And mark how He urges him on that very ground which

chiefly caused him to look doubtfully on what was taking

place ; in that He did not say, " thus it is just," but thus it

becometh. For, inasmuch as the point unworthy of Him
was in his mind chiefly this, His being baptized by His
servant, He stated this rather than any thing else, which is

directly opposed to that impression : as though He had said,

" Is it not as unbecoming that thou avoidest and forbiddest

this } nay, for this self-same cause I bid thee sufler it, that it

is becoming, and that in the highest degi-ee."

And He did not merely say, suffer, but He added,

now. " For it will not be so for ever," saith He, " but thou

shalt see Me such as thou desirest; for the present, however,

endure this." Next He shews also how this becometh Him.
How then doth it so ? " In that We fulfil the whole law ;" and
to express this He said, all righteousness. For righteousness

is the fulfilling of the commandments. " Since then We liave
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performed all the rest of the commandments," saitli He, Matt.

"and this alone remams, it also must be added: because I 15 jj;

am come to do away the curse that is appointed for the

transgression of the Law. I must therefore first fulfil it all,

and having delivered you from its condemnation, in this

way bring it to an end. It becometh Me therefore to fulfil

the whole law, by the same rule that it becometh Me to do

away the curse that is written against you in the Law : this

being the very purpose of My assuming flesh, and coming

hither."

[2.] Then he sujfereth Him. And Jesus, tvhen He wrtv v. 15,16.

baptized, went uj) straightway ont of the ivater : and,

to, the Heavens were opened unto Him, and, he saw the

Spirit of God descending like a dove, and Ugh ling upo?i

Him.
For inasmuch as many supposed that John was greater

than He, because John had been brought up all his time in

the wilderness, and M^as son of a Chief Priest, and was clothed

with such raiment, and was calling all men unto his baptism,

and had been bom of a baiTen mother; while Jesus, first of

all, was of a damsel of ordinary rank, (for the Virgin birth

was not yet manifest to all ;) and besides. He had been

brought up in an house, and held converse with all men,

and wore this common raiment ; they suspected Him to be

less than John, knowing as yet nothing of those secret

things ;—and it fell out moreover that He was baptized of

John, which thing added sujiport to this surmise, even if

none of those mentioned before had existed; for it would

come into their mind that This Man was one of the many,

(for were He not one of the many. He would not have come

with the many to the baptism,) but that John was greater

than He, and far more admirable :—in order therefore that

this opinion might not prevail with the multitude, the veiy

Heavens are opened, when He is baptized, and the Spirit

comes down, and a Voice with the Spirit, proclaiming the

dignity of the Only Begotten. For since the voice that said,

This is My beloved Son, would seem to the multitude' rather

to belong to John, for It added not, " This that is baptized,"

but simply This, and every hearer would concei\c it to bo

said concerning the baptizer, rather than the l^aptized, partly



166 Account of the Jews' Unbelief.

HoMiL. on account of tlic Baptist's own dignity, partly for all that

2 3.' hath Leon mentioned ; the Spirit came in form of a Dove,

drawing the Voice towards Jesus, and making it evident to

all, that This was not spoken of John that baptized, but of

Jesus who was baptized.

And how w^as it, one may say, that they did not believe,

when these things came to pass ? Because in the days of

Moses also many wonderful works were done, albeit not such

as these ; and after all those, the voices, and the trumpets,

and the lightnings, they both forged a calf, and were joined

unto Baal-peor. And those very persons too, who were

present at the time, and saw Lazarus arise, so far from

believing in Him who had wrought these things, re-

peatedly attempted even to slay Him. Now if seeing

before their e3'es one rise from the dead, they were so

wicked ; why marvel at their not receiving a voice wafted

fi-om above ? Since when a soul is uncandid and perverse,

and possessed by the disease of envy, it yields to none of

these things ; even as when it is candid it receives all with

faith, and hath no great need of these.

Speak not therefore thus, " They believed not," but rather

enquii'e, " Did not all things take place which ought to have

made them believe V For by the Prophet also God frames

this kind of defence of His own ways in general. That is,

the Jews being on the point of rain, and of being given over

to extreme; punishment ; lest any from their wickedness

should calumniate His providence. He sailh. What ouyht I
' Is.5 4.^0 have done to this vineyard, that I have not do7ie^? Just

so here likewise do thou reflect; " what ought to have been

done, and was not done?" And indeed whensoever ai'gu-

ments arise on God's Providence, do thou make use of this

kind of defence, against those who fi'om the wickedness of

the many tr>^ to raise a prejudice against It. Sec, for

instance, what astonishing things are done, preludes of

those which were to come ; for it is no more Paradise, but

Heaven that is opened.

But let our argument with the Jews stand over unto some

other time ; for the present, God working with us, we would

direct our discourse to what is immediately before us.

^. Hi. ['^-l ^^"'^ Jesus, uhen He uas baptized, went up straight-
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way out of the water ; and, lot the Heavens were opened Matt.

iinto Him. lilii^

Wherefore were the heavens opened? To inform thee,

that at thy baptism also this is done, God calhng thee to

thy country on high, and persuading thee to have nothing to

do with earth. And if thou see not, yet never doubt it. For

so evermore at the beginnings of all wonderful and spiritual

transactions, sensible visions appear, and such-like signs, for

the sake of them that are somewhat dull in disposition, and

who have need of outward sight, and who cannot at all

conceive an incorporeal nature, but are excited only by the

things that are seen : that so, though afterward no such

thing occur, what hath been declared by them once for all at

the first may be received by thy faith.

For in the case of the Apostles too, there was a sound of a

mighty wind^, and visions of fiery tongues appeared, but 'Acts 2,

not for the Apostles' sake, but because of the Jews who were

then present. Nevertheless, even though no sensible signs

take place, we receive the things that have been once mani-

fested by them. Since the Dove Itself at that time therefore

appeared, that as in place of a finger (so to say) It might

point out to them that were present, and to .John, the Son of

God. Not however merely on this account, but to teach

thee also, that upon thee no less at thy Baptism the Spirit

comes. But since then we have no need of sensible vision,

faith sufficing instead of all. For signs are ^ not for them * 1 Cor.

that believe, but for them that believe not.
'

But why in the fashion of a Dove .? Gentle is that creature,

and pure. Forasmuch then as the Spirit too is a Spirit of

meekness^. He therefore appears in this sort. And besides, ^ Gal. c,

He is reminding us of an ancient history. For so, when

once a common shipwreck had overtaken the whole world,

and our race was in danger of perishing, this creature

appeared, and indicated the deliverance from the tempest,

and bearing an olive branch*, published the good tidings of* Gen. 8.

the common calm of the whole world ; all which was a type

of the things to come. For in fact the condition of men

was then much worse, and they dos-rved a nmch sor(<r

punishment. To prevent thy despairing, therefore, He

reminds thee of that history. Because then also, when



ICS Account of the Appearance of the Dove.

HoMiL. things were desperate, tlicrc was a sort of deliverance and

o
J

reformation; but then by punishment, now, on the contrarj^

' 2 Cor. by grace and an Unspeakable Gift^. Therefore the Dove
'' ^''' also appears, not bearing an olive branch, but pointing out

to us our Deliverer from all evils, and suggesting the

gracious hopes. For not from out of an ark doth she lead

one man only, but the whole world she leads up into heaven

at her appearing, and instead of a branch of peace from an

olive, she conveys the Adoption to all the world's offspring

in common.
Reflect now on the greatness of the Gift, and do not

account His dignity the less, for His appearing in such

a likeness. For I actually hear some saying ", that " such

as is the difference between a man and a dove, so great is

that between Christ and the Spirit : since the One appeared

in our nature, the Other in the likeness of a dove." What
must we say then to these things } That the Son of God did

indeed take upon Him the nature of man, but the Spirit took

not on Him the nature of a dove. Therefore the Evangelist

also said not, " in the nature of a dove," but in the form

of a dove. Accordingly, never after did He so much as

appear in this fashion, but at that moment only. And if on

this account thou affirmest His dignity to be less, the

Cherubim too will be made out by this reasoning much His

superior, even as much so as an eagle is to a dove : because

they too were figured into that \isible shape. And the

Angels too superior again, for they no less have many times

appeared in the fashion of men. But these things are not so,

indeed they are not. For the Truth of an Economy is one

thing, and the condescension of a temporary vision another.

Do not now, I pray thee, become unthankful towards thy

Benefactor, nor with the very contraries '' requite Him that

hath bestowed on thee the fountain of blessedness. For

where adoption is vouchsafed, there is also the removing

of evils, and -the giving of all good things.

[4.] On this very account the Jewish Baptism ceases, and

» i. e. the Macedonians, who were partakers of the Divine Nature, the

(•ensured at Constantinople, A.D. ;{81. heretics would degrade Him to sotne-

*> "The contraries:" for whereas thing like our own.
the Spirit came to exalt, and muko us
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ours takes its beginning. And what was done with regard to Matt.

the Passover, the same ensues in the Baptism also. For as in
^^^' ^'''

that case too, He acting with a view to both, brought the

one to an end, but to the other He gave a beginning: so here,

having fulfilled the Jewish Baptism, He at the same time

opens also the doors of that of the Church; as on one

table then, so in one river now. He had both sketched out the

shadow, and now adds the Truth. For this Baptism alone

hath the Grace of the Spirit, but that of John was destitute

of this Gift. For this very cause in the case of the others that

were baptized no such thing came to pass, but only in the

instance of Him who was to hand on this; in order that,

besides what we have said, though mightest learn this also,

that not the puiity of the baptizer, but the power of the

Baptized, had this effect. Not until then, assuredly, were

either the heavens opened, nor did the Spirit make His

approach. Because henceforth He leads us away from the

old to the new Polity, both opening to us the gates on high,

and sending down His Spirit from thence to call us to our

country there ; and not merely to call us, but also with the

greatest mark of dignity. For He hath not made us Angels

and Archangels, but He hath caused us to become sons of

God, and beloved, and so He draws us on towards that

portion of ours.

Havmg then all tliis in thy mind, do thou shew forth a life

worthy of the love of Him who calls thee, and of thy citizen-

ship in that world, and of the honoiu* that is given tliee.

Crucified as thou art to the world, and having crucified it

to thyself, shew thyself with all strictness a citizen of the

City of the heavens. And do not, because thy body is not

translated unto heaven, suppose that thou hast any thing to

do with the earth; for thou hast thy Head abiding above.

Yea with this very purpose the Lord, having first come

here and having brought His Angels, did then, taking tliee

with Him, depart thither ; that even before thy going up to tliat

])lacc, thou mightest understand that it is possible for thee to

inhabit earth as it were heaven.

Let us then keep watch over that noble birth, which wo

received from the beginning ; and let us every day seek more

and more the palaces there, and account all that is here to
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HoMiL.bc a shadow and a dream. For so, had any kmg among

4 .-, those on earth, finding thee poor and a beggar, made thee

suddenly his son, never vvouldest thou have thought upon thy

cottage, and thy cottage's mean appointments. Yet surely

in that case the difference is not much. Do not then either

in this case take account of any of the former things, for

thou art called unto much gieater. For both He who calls

is the Lord of the Angels, and the good things that are given

surpass all both word and thought. Since not from earth to

earth doth He remove thee, as the king doth, but from earth

to heaven, and from a mortal nature to an immortal, and to

glory unspeakable, then only possible to be properly mani-

fested, when we shall actually enjoy it.

Now then, having to partake of such blessings, do I

see thee minding money, and chnging to the pomp which

is here ? And dost thou not esteem all that is seen to be

more vile than beggai-'s rags ? And how wilt thou appear

worthy of this honour ? And what excuse wilt thou have to

plead? or rather, what punishment wilt thou not have to

suffer, who after so great a Gift art running to thy former

vomit ? For no longer art thou punished merely as a man,

but as a son of God that hath sinned; and the greatness of

thy honour becomes a mean of bringing a sorer punishment

on thee. Since we too punlgh not equally slaves that do

wrong, and sons committing the same offence ; and most of

all when they have received some gi'eat kindness from us.

For if he who had Paradise for his portion, for one dis-

obedience underwent such dreadful things after his honour

;

we, who have received Heaven, and are become joint heirs

with the Only Begotten, what excuse shall we have, for

running to the Serpent after the Dove ? For it will be no

»Gcn.3,longoi% X>«s/ thou art, and unto dust sjialt tliou return^, and

l'-^: ,
thou tillest the f/round^, and those former words, that will be

12. said to us; but what is far more grievous than these, the

25 ;J0,
^'^'t^'" darkness^, the bonds that may not be burst, the venomous

worm, the gnashing of teeth; and this with great reason.

For he that is not made better even by so great a benefit,

would justly suffer the most extreme, and a yet more grievous

punislunent.

EliaB once opened and shut Heaven, but that was to bring
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down rain, and restrain it ; whereas to thee the Heaven is Matt.

not so opened, but in order for thee to ascend thither; and

—

'-—

'

what is yet more, not to ascend only, but to lead up others

also, if thou wilt ; such great confidence and power hath He
bestowed on thee in all that is His.

[5.] Forasmuch then as our house is there, there let us store

up all, and leave nothing here, lest we lose it. For here,

though thou put a lock on it, and doors, and bars, and set

thousands of servants to watch it ; though thou get the better

of all the crafty ones, though thou escape the eyes of the

envious, the worms, the wasting that comes of time ;—which

is impossible;—death at any rate thou wilt never escape,

but wilt be deprived of all those things in one moment of

time ; and not deprived of them only, but wilt have to transfer

them into the hands often of thy very enemies. Whereas if

thou wonkiest transfer them into That House, thou wilt be

far above all. For there is no need to apply cither key, or

doors, or bars ; such is the virtue of that City, so inviolable

is this place, and by nature inaccessible to corruption and

all wickedness.

How then is it not of the utmost folly, where destruction

and waste is the lot of all that is stored, there to heap up

all, but where things abide untouched and increase, there

not to lay up even the least portion ; and this, when we are

to live there for ever ? For this cause the very Heathens dis-

believe the things that we say, since our doings, not our

sayings, are the demonstration which they are willing to re-

ceive from us ; and when they see us building ourselves fine

houses, and laying out gardens and baths, and buying fields,

they are not willing to believe that we are preparing for

another sort of residence away from our city.

" For if this were so," say they, " they would turn to money

all they have here, and lay them up beforehand there ;" and

this they divine from the things that are done in this world.

For so we sec those who are very rich getting themselves

houses and fields and all the rest, chiefly in those cities in which

they are to stay. But wc do the contrary ; and with all earnest

zeal we get possession of the earth, which wo are soon after

to leave ;
giving uj) not money only, but even our very blood

for a few acres and tenements: while for the purchase of
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HoMiL. Heaven wc do not endure to give even what is beyond our

6.
' wants, and this though we are to purchase it at a small price,

and to possess it for ever, provided we had once purchased it.

Therefore I say we shall suffer the utmost punishment,

departing thither naked and poor; or rather it will not be

for our own poverty that wc shall undergo these irremediable

calamities, but also for our making others to be such as our-

selves. For when Heathens see them that have partaken of

so great Mysteries earnest about these matters, much more
\\'\\\ they cling themselves to the things present. Wherefore

even from this we are heaping much fire upon our head.

For when we, who ought to teach them to despise all things

that appear, do ourselves most of all men urge them to the

lust of these things ; when shall it be possible for us to be

saved, having to give account for the perdition of others ?

nearest thou not Christ say, that He left us to be for

salt and for lights in this world, in order that we may both

brace uj) those that are melting in luxmy, and enlighten

them that are darkened by the care of wealth ? When there-

fore we even cast them into more thorough darkness, and

make them more dissolute, what hope shall we have of

salvation ? There is none at all ; but wailing and gnashing

our teeth, and bound hand and foot, we shall depart into the

lire of Hell, after being full well worn down by the cares of

riches.

Considering then all these things, let us loose the bands
ol" such deceit, that we may not at all fall into those things,

which deliver us over to the unquenchable fire. For he that

is a slave to money, the chains both here and there will have

him continually liable to them; but he that is rid of this

desire will attain to freedom from both. Unto which that

we also may attain, let us break in pieces the grievous yoke
of avarice, and make ourselves wings towai'd Heaven ; by the

grace and love towards man of our Lord Jesus Christ, to

Whom be glory and might for ever and ever. Amen.
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HOMILY XIII.

Matt. iv. 1.

Then was Jesus led up of the Spirit into the uilderness, to

be tempted of the devil.

Then. When ? After the descent of the Spirit, after the

Voice that was borne from above, and said, This is My Be- ivJi'
loved Son, in Whom I am well pleased. And what was
marvellous, it was of the Holy Spirit : for This, he here saith,

led Him up. For since with a view to our instruction

He both did and underwent all things ; He endures also to

be led up thither, and to wrestle against the Devil : iu order

that each of those who are baptized, if after his baptism he
have to endm'e greater temptations, may not be troubled as

if the result were unexpected, but may continue to endure

all nobly, as though it were happening in the natural course

of things.

Yea, for therefore thou didst take up arms, not to be idle,

but to fight. For this cause neither doth God hinder the

temptations as they come on, first to teach thee that tliou

ai't become much stronger ; next, that thou mayest continue

modest, neither be exalted even by the greatness of thy Gifts,

the temptations having power to repress thee ; moreover, in

order that that wicked demon, who is for a while doubtful

about thy desertion of him, by the touchstone of temptations

may be well assured that thou hast utterly forsaken and

fallen from him ; fourthly, that thou mayest in this way be

made stronger, and better tempered than any steel ; fifthly,

that thou mayest obtain a clear demonstration of the treasures

entrusted to thee.
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1 74 Circumstances of our Lord^s Temptation e.vjylainecl.

HoMiL. For the Dovil would not have assailed thee, unless he had
VTTT
\ 2 seen thee brought to greater honour. Hence, for example,

from the beginning, he attacked Adam, because he saw him in

the enjoyment of great dignity. For this reason he arrayed

himself against Job, because he saw him crowned and pro-

claimed by the God of all.

How then saith He, Pray that ye enter not into tempta-

' Matt. tion^. For this cause he doth not shew thee Jesus simply

' going up, but led up according to the principle of the

Economy'; signifying obscvirely by this, that we ought not

of ourselves to leap upon it, but being dragged thereto, to

stand manfully.

And see whither the Spirit led Him up, when He had

taken Him ; not into a city and forum, but into a wilderness.

That is. He being minded to attract the Devil, gives him a

handle not only by His hunger, but also by the place. For

then most especially doth the Devil assail, when he sees men
left alone, and by themselves. Thus did he also set upon

the woman in the beginning, having caught her alone,

and found her apait from her husband. Just as when he

sees us with others and banded together, he is not equally

confident, and makes no attack. Wherefore we have the

gi-eatest need on this very account to be flocking together

continually, that we may not be open to the Devil's attacks.

[2.] Having then fomid Him in the wilderness, and in a

pathless wilderness, (for that the wilderness was such, Mark
•'' Mark hath declared, saying, that He was with the wild beasts^,) he-

' ^' hold with how nnich craft he draws near, and wickedness; and

for what sort of opportunity he watches. For not in his fast,

but in his hunger he a])proaches Him ; to instruct thee

how gi'cat a good fasting is, and how it is a most powerful

shield against the Devil, and that after the Font, men should

give themselves up, not to luxury and drunkenness, and a

full table, but to fasting. For, for this cause even He fasted,

not as needing it Himself, but to instruct us. Thus, since

our sins before the Font were brought in by serving the

belly: much as if any one who had made a sick man whole

were to forbid his doing those things, from which the distemper

arose ; so we see here likewise that He Himself after the Font

brought in fasting. For indeed both Adam by the incon-
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tinence of the belly was cast out of Paradise ; and the flood Matt.

in Noah's time, this produced ; and this brought down the—-1l

thunders on Sodom. For although there was also a charge

of whoredom, nevertheless fiom this grew the root of each

of those punishments ; which Ezekiel also signified when he

said, But this teas the iniquity of Sodom, that she waxed
wanton in pride and in fulness of bread, and in abundance ^ Ezek.

of luxury^. Thus the Jews also perpetrated the greatest^ '^ •

wickedness, being driven upon transgression by their drunken-

ness and delicacy^. '^ Is. 6,

On this account then even He too fasts forty days, point-

ing out to us the medicines of our salvation ;
yet proceeds

no further, lest on the other hand, through the exceeding

greatness of the miracle the truth of His Economy "" should

be discredited. For as it is, this cannot be, seeing that both

Moses and Elias, antici])ating Him, could advance to so

great a length of time, strengthened by the power of God.

And if He had proceeded farther, from this among other

things His assumption of our flesh would have seemed

incredible to many.

Having then fasted forty days and as many nights,

He was afterwards an hungred ; affording him a point v. 2.

to lay hold of and approach, that by actual conflict

He might shew how to prevail and be victorious. Just

so do wi-estlers also: when teaching their pupils how

to prevail and overcome, they voluntarily in the lists

engage with others, to aff"ord these in the persons of their

antagonists the means of seeing and learning the mode of

conquest. Which same thing then also took place. For it

being His will to draw him on so far. He both made His

hunger known to him, and awaited liis approach, and as He

waited for him, so He daslicd him to earth, once, twice, and

three times, with such ease as became Him.

[3.] But that we may not, by hurrying over these victories,

mar yom- profit, let us begin from the first assault, and ex-

amine each with exact care.

Thus, after He was an hungred, it is said,

' oUovoftia, that is, the assumption of humanity.
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HoMiL. Jlie tempter came., and said unto Him, If Tfiou he Son of

3 God, covimand that these stones be made bread.

1~3^ Ft)r, because he had heard a Voice borne from above, and

saying, Tins is My beloved Son; and had heard also John

bearing so large witness concerning Him, and after that saw

Him an hungred ; he was thenceforth in perplexity, and

neither could believe that He was a mere man, because of

the things spoken concerning Him ; nor on the other hand

receive it, that He was Son of God, seeing Him as he did in

hunger. Whence being in perplexity he utters ambiguous

sounds. And much as when coming to Adam at the

beginning, he feigns things that ai"e not, that he may learn

the things that are ; even so here also, not knowing clearly

the unutterable Mystery of the Economy, and who He may
be that is come, he attempts to weave other nets, whereby he

thought to know that which was hidden and obscure. And what

saith he ? If Thou be Son of God, command that these stones be

made bread. He said not, because thou art an hungi'ed, but, if

Thou be Son of God ; thinking to cheat Him with his com-

pliments. Wherefore also he was silent touching the hunger,

that he might not seem to be alleging it, and upbraiding

Him. For not knowing the greatness of the Economy which

was going on, he supposed this to be a reproach to Him.

Wherefore flattering Him craftily, he makes mention of His

dignity only.

What then saith Christ ? To put down his pride, and to

signify that there was nothing shameful in what had hap-

pened, nor unbecoming His wisdom ; that which the other

had passed over in silence to flatter Him, He brings forward

and sets it forth, saying,

V. 4. Alan shall not live by bread alone.

So that He begins with the necessity of the belly. But
mark, I pray thee, the craft of that wicked Demon, and
whence he begins his wrestlings, and how he doth not

forget his proper art. For by what means he cast out also

the first man, and encompassed him with thousands of other

evils, with the same means here likewise he weaves his deceit;

I mean, with incontinence of the belly. So too even now one

may hear many foolish ones say their bad words by thousands
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because of the belly. But Christ to shew that the virtuous y\^

man is not compelled even by this tyranny to do any thinj,'_LZ^

that is unseemly, first hungers, then submits not to what

is enjoined Him; teaching us to obey the Devil in nothing.

Thus, because the first man did hereby both offend God,

and transgress the Law ; as much and more doth He teach

thee :—though it be no transgression which he commands,

not even so to obey.

And why say I, " transgression V " Why, even though

something expedient be suggested by the Devils, do not

thou," saith He, " even so give heed unto them." Thus, for

instance. He stopped the mouths of those Devils also, pro-

claiming Him Son of God. And Paul too again ^ rebuked i ^ot^

them, crying this self-same thing; and yet what they said i^- '^

was profitable ; but he more abundantly dishonouring them,

and obstructing their plot against us, drove them away even

when doctrines of salvation were preached by them, closing

up their mouths, and bidding them be silent.

And therefore neither in this instance did He consent to

what was said. But what saith He ? Man shall not live by

bread alone. Now His meaning is like this ;
" God is able

even by a word to nourish the hungry man ;" bringing him

a testimony out of the ancient Scripture, and teaching us,

though we hunger, yea, whatever we suffer, never to fall away

from our Lord.

But if a man say, " still He should have displayed Him-

self;" I would ask him, with what intent, and for what

reason ? For not at all that he might believe did the other

so speak, but that he might, as he thought, over-argue Him

into mibelief Since the first of mankind were in this way

beguiled and over-argued by him, not putting earnest faith

in God. For the contrar}^ of what God had said, he pro-

mised them, and puffed them up mth vain hopes, and brought

them to unbelief, and so cast them out of the blessings

they actually possessed. But Christ signifies Himself not

to have consented, either to him then or afterwards to the

Jews his partisans, in their demand of signs: invaiiably ni-

structing us, whatever we may have power to do, yet to do

nothing vainly and at random ; nor even when want urges, t<i

obey the Devil.
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HoMiL. [4.] What then doth this accursed one? Overcome, and
XIII
4^5.* unable to persuade Him to do his bidding, and that when

pressed by such violent himger, he proceeds to another thing,

saying,

V. G. // T7tou be So?i of God, cast Thyself down ; for it is

written. He shall give His angels charge concerning Thee,

and in their hands they shall hear Thee up.

What can the reason be, that at each temptation He adds

tliis, // Tliou he Son of God ? Much the same as he did in

that fonner case, he doth also at this time. That is, as he

then slandered God, saying. In the day ye eat, your eyes

' Gen.3, shall he opened ' ; thereby intending to signify, that they

were beguiled and overreached, and had received no benefit

;

even so in this case also he insinuates this same thing,

saying, " in vain God hath called Thee Son, and hath

beguiled Thee by His Gift; for, if this be not so, afford

us some clear proof that Thou art of that Power." Then,

because Christ had reasoned with him from Scripture, he

also brings in a testimony of the prophet.

How then doth Christ ? He is not indignant, nor pro-

voked, but with that extreme gentleness He reasons with

V. 7. him again from the Scriptures, saying, Thou shalt not tempt

the Lord thy God: teaching us that we must overcome the

Devil, not by miracles, but by forbearance and long-suffering,

and that we should do nothing at all for display and vain-

glory.

But mark thou his folly, even by the very testimony which he
produced. For while the testimonies cited by the Lord
were both of them spoken with exceeding fitness: his, on
the other hand, were chance and random sayings, neither did

he bring forward on his part that which applied to the matter
in hand. For that it is wiitten, He shall give His Angels
charge concerning Thee, this surely is not advice to dash and
toss one's self down headlong; and moreover, this was not so

much as spoken concerning the Lord. However, this for the

time He did not expose, although there was both insult in

his manner of speech, and gieat inconsistency. For of God's
Son no man requires these things : but to cast one's self down
is tlie part of the Devil, and of demons. Whereas God's
part is to raise up even them that are down. And if He
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ought to liave displayed His own power, it would not have Matt.

been by casting and tosshig Himself down at random, but by 7^;,
saving others. But to cast ourselves down precipices, and
into pits, ])ertains properly to his troop. Thus, for example,

the juggler among them doth every whei'e.

But Christ, even when these things are said, doth not yet

reveal Himself, but as man for a while discourses with him.

For the sayings, Man shall not live by bread alone ; and.

Thou shall not tempt the Lord thy God, suited one not

greatly revealing Himself, but representing Himself as one of

the many.

But marvel thou not, if he in reasoning with Christ often-

times tuni himself about. For as jiugilists, when they have

received deadly blows, reel about, drenched in nmch blood,

and blinded ; even so he too, darkened by the first and the

second blow, speaks at random what comes uppermost : and

proceeds to his third assault.

[5.1 And he leadeth Him up into a high mountain, and y.i^,'^,

sheiceth Him all the kingdoms, and saith, All these things

will I give Thee, if Thou wilt fall down and ivorship me.

Then saith He, Get thee behind me, Satan, for it is written.

Thou shall ivorship the Lord thy God, and Him only shall

thou serve.

For since he was now come to sinning against the Father,

saying, that all that is the Father's was his, and was en-

deavom-ing to make himself out to be God, as artificer of the

universe; He then rebuked him: but not even then with

vehemence, but simply, "Get thee hence, Satan j" which

itself had in it something of command rather than of rebuke.

For as soon as He had said to him. Get thee hence, He

caused him to take to flight; since he brought not against

Him any other temptations.

And how saith Luke, that he ended all temptation ? To

me it seems that in mentioning the chief of the temptations,

he had spoken of all, as though the rest too were included in

these. For the things that form the substance of innumerable

evils are these ; to be a slave to the belly, to do any thing

for vain-glory, to be in subjection to the madness of riches.

Wliich accordingly that accursed one considering, set last

the most powerful of all, I mean the desire of more
:
and

N 2



IMO Christ, in His Temptniion, our Representative.

Ho.MiL. tliough originally, and i'rom the beginning, lie was travailing

%, ,;

' to come to this, yet he kept it for the last, as being of more

force than the rest. For in fact this is the manner of his

wrestling, to apply those things last, which seem more likely

to overthrow. And this sort of thing he did with respect to

Job likewise. Wherefore in this instance too, having begun

with the motives which seem to be viler and weaker, he goes

on to the more prevailing.

TTow then are we to get the better of him ? In the way
which Christ hath taught us, by fleeing to God for refuge

;

and neither to be depressed in famine, as believing in God
who is able to feed even with a word ; nor amidst whatever

good things we may receive to tempt Him who gave them,

but to be content \\\\h the glory which is liom above, making

no account of that which is of men, and on every occasion

to despise what is beyond our need. For nothing doth so

make us fall under the power of the Devil, as longing for

more, and loving covetousness.. And this we may see even

by what is done now. For now also there are those who say.

All these things icill ice give thee, if thou wilt fall down and
worship ; who are indeed men by nature, but have become
his instruments. Since at that time too he approached Him,
not by himself only, but also by others. Which Luke also

was declaring, when he said, that he departed from Him for
' Luke « season • ; shewing that hereafter he approached Him by
^' ^'^- his ])ro])er instruments.

V. 11. And, behold, Angels came and ministered unto Him. For
when the assault was going on, He suffered them not to

appear, that He might not thereby drive away the prey; but
after He had convicted him in all points, and caused him to

take to flight, then they appear: that thou also mayest learn,

that after thy victories which are copied from His, Angels
will receive thee also, applauding thee, and waiting as guards
on thee in all things. Thus, for example, Angels take

' Luke Lazarus ^ away with them, after the furnace of poverty and of
16, 22. famine and of all distress. For as I have already said, Christ

on this occasion exhibits many things, which we ourselves

are to enjoy.

[C] Forasmuch then as all these things have been done for

thee, do thou emulate and imitate His victory. And should
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any one approach thee of those who are that evil spirit's Matt.

servants, and savour the things that be of him, upbraiding

—

'~

thee and saying, " If thou art marvellous and great, remove
the mountain ;" be not troubled, nor confounded, but answer

with meekness, and say some such thing as thou hast heard

thy Lord say : Thou shalt not tempt the Lord thy God.

Or should he, offering glory and dominion, and an endless

amount of wealth, enjoin thee to worship hira, do thou stand

again manMly. For neither did the Devil deal so with the

common Lord of us all only, but every day also he brings these

his machinations to bear on each of His servants, not in

mountains only and in wildernesses, nor by himself ; but in

cities likewise, in market-places, and in coiuts of justice,

and by means of our own kindred, even men. What then

must we do ? Disbelieve him altogether, and stop our ears

against him, and hate him when he flatters, and wiien he

proffers more, then so much the more shun him. Because

in Eve's case also, when he was most lifting her up with hopes,

then he cast her down, and did her the greatest evils. Yea,

for he is an implacable enemy, and hath taken up against

us such war as excludes all treaty. And we are not so

earnest for our own salvation, as he is for our ruin. Let

us then shun him, not with words only, but also with works

;

not in mind only, but also in deed ; and let us do none of

the things which he approves, for so shall we do all those

which God approves. Yea, for he makes also many promises,

not that he may give, but that he may take. He promises

by rapine, that he may deprive us of the kingdom, and of

righteousness : and he sets treasures in the earth as a kind of

gins or traps, that he may deprive us both of these and of

the treasures in Heaven, and he would have us be rich here,

that we may not be rich there.

And if he should not be able by wealth to cast us out of

our portion there, he comes another way, the way of poverty

;

as he did with respect to Job. That is, when he saw that

wealth did him no harm, he weaves his toils by poverty,

expecting on that side to get the better of him. But what

could be more foolish than this } Since he that liath been

able to bear wealth with moderation, nuicli more will lie bear

poverty with manhness ; and he who desires not riches wlien
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lioMiL. present, neither will lie seek them when absent; even as

y l^" that blessed man did not, bnt by his poverty, on the other

—

^

hand, he became still more glorious. For of his possessions

that wicked demon had power indeed to deprive him, but

his love toward God, he not only could not take away, but

made it even stronger, and when he had stripped him of all,

he caused him to abound vrilh more blessings ; wherefore also

he was in perplexity. For the more plagues he brought

upon him, the more mighty he then saw him become. And

therefore, as you know, when he had gone through all, and

I huxu,- had thoroughly tried his metal ^ because he made no way,
lc^„<ru( ^^ ^^^ ^^ j^g ^j^ weapon, the woman, and assumes a mask

of concern, and makes a tragical picture of his calamities in

most pitiable tone, and feigns that for removal of his evil

•^ Curse he is introducing that deadly counsel*. But neither so did

llZ'^joh^^^ prevail; nay, for his bait was perceived by that wondrous

2, 5>- man, who with much wisdom stopped the mouth of the

woman speaking at his instigation.

Just so we likewise must act : though it be a brother, a

tried friend, a wife, whom you will of those nearest to us,

whom he hath entered into, and so utters something not

convenient, we must not receive the counsel for the person

of him who so speaks, but for the deadly counsel turn away

from the speaker. Since in fact now also he doth many such

things, and puts before him a mask of sympathy, and while

he seems to be friendly, he is instilling his pernicious words,

more grievous than poisons. Thus, as to flatter for evil is

his part, so to chastise for our good, is God's.

[7.] Let us not then be deceived, neither let us by eveiy mean
seek after the life of ease. For whom the Lord loveth, it is

^ Heb. said, He cliastcneth^. Wherefore when we enjoy prosperity,

'
' living in wickedness, then most of all should we grieve.

For we ought ever to be afraid while we sin, but especially

when we suffer no ill. For when God exacts our penalties

by little and little, he makes our payment for these thmgs

easy to us ; but when he is long-suflbring for each of our

negligences. He is storing us up, if we continue in such

things, unto a great punishment. Since, if for the well-doers

affliction be a necessary thing, much more for them that sin.

Sec for instance how much long-suffering Pharaoh met
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with, and afterwards underwent for all most extreme punish- Mau.
ment: in how many things Nebuchadnezzar offended, yet at

^^' ^''

the end expiated all; and the rich man, because he had
suffered no great ill here, for this very cause chiefly became
miserable, for that having lived in luxury in the present life,

he departed to pay the penalty of all these things there, where
he could not obtain any thing at all to soothe his calamity.

Yet for all this some are so cold and senseless, as to be

always seeking only the things that are here, and uttering

those absurd sayings, " Let me enjoy all things present for a

time, and then I will consider about things out of sight : I

will gratify my belly, I will be a slave to pleasures, I will

make full use of the present life
;
give me to-day, and take

to-moiTow." Oh excess of folly! Why, wherein do they

who talk so differ from goats and swine ? For if the Prophet' ' Jerem.

pennits not them to be accounted men, that neigh after their '

neighbonr''s ivife, who shall blame us for esteeming these to

be goats and swine, and more insensible than asses, by whom
those things are held uncertain, which are more evident than

what we see ? Why, if thou believest nothing else, attend

to the devils in their scourging, to them who had our hurt

for their object in all their practice, both in word and deed.

For thou wilt not, I am sure, contradict this, that they

do all to increase our security, and to do away with the fear

of hell, and to breed disbelief of the tribunals in that world.

Nevertheless, they that are so minded, by cryings and vvail-

ings do oftentimes proclaim the torments that arc there ''.

Whence is it then that they so speak, and utter things

contrary to their own will ? From no other cause, but

because they are under the pressure of stronger com])ulsion.

For they would have not been minded of their own accord to

confess cither that they are tormented by dead men, or that

they at all suffer any thing dreadful.

Wherefore now have I said this? Because evil demons

confess hell, who would fain have hell disbelieved ; but thou

<» St. Cyril, (about A. D. 350,) many places speaks of the like miraolf

Cateeh. 10. 19, says, " The DsDiiioiis as no unusual thing in his time, par-

who even to this day are being driven ticuUirly at the Tombs of the Martyrs.

out by the Faithful bear witness to De Civ. Dei, 10. 22 j
22. 8; contra

Christ." St. Augustin (A.D. 426.) in Lit. Petil. 2. 55.



J«4 Disbelief in Hell implies Disbelief in Heaven:

Ho.MiL.who cnjoyest lionour so great, and hast been a partaker in

'-
^ miutterable Mysteries, dost not so much as imitate them, but

art become more havdcued even than they.

[8.]«" But who," one will say, " hath come from those in

hell, and hath declared these things?" Why, who hath arrived

here from heaven, and told us, that there is a God who
created all things? And whence is it clear that we have

a soul r For plainly, if thou art to believe the things only

that are in sight, both God and angels, and mind and soul,

will be matter of doubting to thee, and in this way thou wilt

find all the doctrines of the Tnith gone.

Yet surely, if thou art A\-illing to believe what is evident,

the things invisible ought to be believed by thee, rather than

those which are seen. Even though what I say be a

paradox, nevertheless it is true, and among men of under-

standing is fully acknowledged. For whereas the eyes are

often deceived, not in the things unseen only, (for of those

they do not so much as take cognizance,) but even in those

which men think they actually see, distance and atmosphere,

and absence of mind, and anger, and care, and ten thousand

other things impeding their accuracy ; the reasoning power of

the soul on the other hand, if it receive the light of the

divine Scriptures, will prove a more accurate, an unerring

standard of realities.

Let us not then vainly deceive ourselves, neither in

addition to the carelessness of our life, which is the offspring

of such doctrines as these, heap up to ourselves, for the very

doctrines themselves, a more grievous fire. For if there be
no judgment, and we are not to give account of our

deeds, neither shall we receive rewards for our labours.

Observe which way your blasphemies tend, when ye say,

that God, who is righteous, and loving, and mild, overlooks

so great labours and toils. And how can this be reasonable ?

Why, if by nothing else, at any rate by the circumstances of

thine own house, I bid thee weigh these things, and then

thou wilt see the absurdity. For though thou wert thyself

savage and inhuman beyond measure, and wilder than the

very wild beasts, thou wouldest not choose at thy death to

leave unhonoured the servant that had been affectionate to

thee, but requitest him both with fieedom, and with a gift of



Absurdity of supjwsing no future Reward. 185

money ; and forasmuch as in thine own person hereafter, having Matt.

departed, thou wilt be able to do him no good, thou givest—'—-

charge concerning him to the future inheritors of thy sub-

stance, beseeching, exhorting, doing every thing, so that he

may not remain unrewarded.

So then thou, who art evil, art so kind and loving towards

thy servant; and will the Infinite Goodness, that is, God,

the Unspeakable Love to man, the kindness so vast: will

He overlook and leave uncrowned His own servants, Peter

and Paul, and James, and John, those who every day for His

sake suffered hunger, were bound, were scourged, were

drowned in the sea, were given up to wild beasts, were

dying, were suffering so great things as we cannot so much
as reckon up ? And whereas the Olympic judge proclaims

and crowns the victor, and the master rewards the servant, and

the king the soldier, and each in general him that hath done

him service, with what good things he can ; shall God alone,

after those so great toils and labours, repay them with no

good thing great or small ? shall those just and pious men,

who have walked in every virtue, lie in the same state with

adulterers, and parricides, and manslayers, and violators of

tombs ? And in what way can this be reasonable ? Since, if

there be nothing after our departm-e hence, and our interests

reach no further than things present, those are in the same

case with these, or rather not so much as in the same. For

what though hereafter, as thou sayest, they fare alike ? yet

here, the whole of their time, the wicked have been at ease,

the righteous in chastisement. And this what sort of tyrant,

what savage and relentless man did ever so devise, touching

his own servants and subjects?

Didst thou mai-k the exceeding greatness of the absurdity,

and in what this argument issues ? Therefore if thou wilt not

any other way, yet by these reasonings be instmcted to rid

thyself of this wicked thought, and to flee from vice, and

cleave to the toils which end in virtue : and then shall thou

know certainly that our concerns are not bounded by the

present life. And if any one ask thee, " Who hath come

from thence and brought word what is there ?" say unto

liim, " of men not one ; for surely he would have been often

disbelieved, as vaunting, and exaggerating the thing; but
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HoMiL.the Lord of the angels hath brought word with exactness of
XIII
g 9, " all those things. What need then have we of any man,

seeing He, that will demand account of us, crieth aloud every

day, that He hath both made ready a hell, and prepared a

kingdom; and aflFords us clear demonstrations of these

things ? For if He were not hereafter to judge, neither would

he have exacted any penalty here.

[9.] " Well, but as to this very point, how can it be

reasonable ^ that of the wicked some should be punished,

others not? I mean, if God be no respecter of persons,

as surely He is not, why can it be that of one He exacts a

penalty, but another He suffers to go away unpunished ?

Why, this is again more inexplicable than the former."

Yet if you are willing to hear what we say with candour, we
will solve this difficulty also.

Wliat then is the solution ? He neither exacts penalty of

all here, lest thou shouldest despair of the resurrection, and

lose all expectation of the judgment, as though all were to

give account here ; nor doth He suffer all to go away un-

punished, lest on the other hand thou shouldest account all

to be without His providence ; but He both punishes and

abstains from punishing: by those whom He punishes,

signifying that in that world also He will exact a penalty of

such as are unpunished here ; and by those whom He doth

not punish, working upon thee to believe that there is some
fearful trial after our departure hence.

Ikit if He were altogether indiflerent about om- former

(kcds. He neither would have pmiished any here, nor have

conferred benefits. But now thou seest Him for thy sake

stretching out the heaven, kindling the sun, founding the

earth, pouring forth the sea, expanding the air, and appointing

for the moon her courses, setting unchangeable laws for the

seasons of the years, and all other things too performing their

own courses exactly at a sign from Him. For both our nature,

and that of creatures irrational, of them that creep, that walk,

that fly, that swim, in marshes, in springs, in rivers, in moun-
tahis, in forests, in houses, in the air, in plains; plants also,

and seeds, and trees, both wild and cultivated, both fruitful

and luifruitful ; and all things in general, moved by that un-

weaiicd Hand, make provision for our life, aflbrding to us of
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themselves their ministry, not for our need only, but also for Matt.

our feeling of high station ^. ^^' '^-

Seeing therefore order so great and fair, (and yet we have
^'^'^'

fitav

not mentioned so much as the least portion thereof,) darest

thou say, that He who for thy sake hath wrought things so

many and great, will overlook thee in the most critical points,

and suffer ihee when dead to lie with the asses and swine

:

and that having honoured thee with so great a gift, that of

Godliness, whereby He hath even equalled thee with the

angels. He will overlook thee after thy countless labours and
toils ?

And how can this be reasonable ? Why, these thmgs, if

we be silent, the stones will immediately cry out^; so plain are ' Luke

they, and manifest, and more lucid than the sunbeam itself. ^^' *^'

Having then considered all these things, and having con-

vinced our own soul, that after our departure hence, we shall

both stand at the fearful judgment-seat, and give account of

all that we have done, and shall bear our penalty, and submit

to our sentence, if we continue in our negligences ; and shall

receive cro^vns and unutterable blessings, if we are willing to

give a little heed to ourselves; let us both stop the mouths

of them who gainsay these things, and ourselves choose the

way of virtue ; that with due confidence departing to that

tribunal, we may attain unto the good things that are

promised us, by the gi'ace and love towards man of our

Lord Jesus Christ, to Wliom be glory and dominion, now
and ever, world without end. Amen.



188 Moral of our Ford's deparliny into Oalilee.

HOMILY XIV.

Matt. iv. 12.

Now when Jesus had heard that John was delivered up. He
departed into Galilee.

HoMiL. [1.] Wherefore doth He depart } Again instructing us not

^^9 to go to meet temptations, but to give place and withdraw our-—''— selves. For it is no reproach, the not casting one's self into

danger, but the failing to stand manfully when fallen into

it. To teach us this accordingly, and to soothe the envy of

the Jews, He retires to Capernaum ; at once fulfilling the

'c.4,i4.prophecy ', and making haste to catch the teachers of the
and Is.

y^f^^^\^ {'^y they, as you know, were abiding there, following

their craft.

But mark, I pray thee, how in every case when He is

about to depart unto the Gentiles, He hath the occasion

given Him by Jews. For so in this instance, by plotting

against His forerunner, and casting him into prison, they

thrust out Christ into the Galilee of the Gentiles. For to

sliew that He neither speaks of the Jewish nation by a part

of it, nor signifies obscurely all the tribes; mark how the

Prophet distinguishes that place, saying. The land of Xeph-
thalini, by the way of the sea, beyond Jordan, Galilee of the

Gentiles, the people which sat in darkness, saw great

« V. 15. liyht^: by darkness liere not meaning that which is sensible,

1^9* 1^2.^*"*^ men's errors and ungodUness. Wherefore he also added.

They which sat in the region and shadow of death, to them
lif/ht is xpnniy up. For that thou miglitest learn that neither
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the light nor the darkness which he speaks of are sensible, Matt.

in discoursing of the light, he called it not merely light, but —'-—'

a great tight, which elsewhere he expresses by the word,

True^: and in describing the darkness, he termed it, aiJobni,,

shadow of death.

Then implying that they did not of themselves seek and

find, but that God shewed Himself to them from above, he

saith to them, Light is sprung up; that is, the Light of itself

sprang up and shone forth : it was not that they first ran to

the Light. For in truth the condition of men was at the

worst before Christ's coming. Since they more than ivalked

in darkness; they sat in darkness ; a kind of sign that they

did not even hope to be delivered. For as persons not even

knowing where to put a step forward, so they sat, overtaken

by the darkness, not being able so much as to stand any

more.

[2.] From that time Jesus began to preach and to say,

Repent ; for the kingdom of heaven is at hand.

From that time : what time ? After John was cast into

prison. And wherefore did He not preach to them from the

beginning ? Indeed what occasion for John at all, when the

witness of His works was proclaiming Him ?

That hence also thou mightest leani His dignity ; namely,

that as the Fathers, so He too hath Prophets; to which

purpose Zacharias also spake ; And Thou, Child, shalt he

called a Prophet of the Highest^. And that he might = Luke i,

leave no occasion to the shameless Jews ; which motive He

'

Himself alleged, saying, John came neither eating nor

drinking, and they say, he hath a devil. The Son of man

came eating and drinking, and they say, Behold a man glut-

tonous and a winehihber, a friend of publicans and sinners.

But wisdom is justified of her children^. ^ Matt.

And moreover it was necessary that what concerned Him j,,'

should be spoken by another first and not by Himself.

For if even after both testimonies and demonstrations so

many and so great, they said, TJiou bearest record of Thyself,

Thy record is not true*: had He, without John's saying « John 8,

any thing, come into the midst, and first borne record Him- ^^•

self; what would they not have said ? For this cause, neither

did He preach before John, nor did He work miracles, until
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HoMiL.John was cast into prison; lest in this way the multitude

^^J* should be divided. Therefore also John did no miracle at

all; that by this means also he might give over the multitude

to Jesus, His miracles drawing them unto Him.

1 ,r»eti- Again, if even after so many divine precautions ^ John's

'''"'!** disciples, both before and after his imprisonment, were

T»... jealously disposed towards Him, and the people too sus-

pected not Him but John to be the Christ ; what would not

the result have been, had none of these things taken place ?

For this cause both Matthew distinctly notes, that fro77i that

time He began to preach ; and when He began His preach-

ing, He Himself also taught this same doctiine, which the

other used to preach ; and no word as yet concerning Him-

self doth the doctrine which he preached say. Because it

was for the time a great thing even for this to be received,

forasmuch as they had not as yet the proper opinion about

Him. Therefore also at the beginning He puts nothing

severe or grievous, as the other did, mentioning an axe, and a

tree cut down; a fan, and a threshing-floor, and unquenchable

fire ; but His preludes are gracious : the Heavens and the

kingdom there are the good tidings which he declares to His

hearers.

V. 1 8,19. [3.] And walking hy the sea of Galilee,He satv two brethren,

Simon that was surnamed Peter, and Andrew his brother,

casting a net into the sea ; for thexj were fishers. And He
saith unto them. Come ye after me, and I rvill make you

fishers of men. And they left their nets, and followed

Him.
And yet John saith that they were called in another

manner. "NVlience it is evident that this was a second call

;

and from many things one may j)erccive this. For there it

is said, that they came to Him when John teas not yet cast into

prison ; but here, after he was in confinement. And there

Andrew cidls Potor, but here Jesus calls both. And John saith,

"Johni, Jesus seeing Simon coming, saith, ^Thou art Simon, the Son

ofJona, thou shall be called Cephas, which is by interpre-

tation, a stone. But Matthew saith that he was already called

by that name ; for his words are, Seeing Simon that was
called Peter. And from the place whence they were called,

and from many other things, one may perceive this; and
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from their ready obedience, and abandonment of all. For Matt.

now they were well instructed beforehand. Thus, in the IZi£^-

other case, Andrew is seen coming into His house, and
healing many things ; but here, having heard one bare word,

they followed immediately. Since neither was it unnatural

for them to follow Him at the beginning, and then leave

Him again and return anew to their own craft, when they

saw both John thrown into prison, and Himself departing.

Accordingly you see that He finds them actually fishing. But

He neither forbad them at the first when minded to with-

draw, nor having withdrawn themselves, did He let them go

altogether ; but He gave way when they started aside from

Him, and comes again to win them back; which kind of thing

is the great point ^ in fishing. i uiynr-

But mark both their faith, and their obedience. For '»*
'^e»-

though they were in the midst of their work, (and ye know ixuas

how greedy a thing fishing is,) when they heard His com-

mand, they delayed not, they procrastinated not, they said

not, " let us return home, and converse with our kinsfolk,"

but they forsook all and followed, even as Elisha did to

Elijah ^ Because such is the obedience which Christ seeks aiKings

of us, as that we delay not even a moment of time, though ^^'
^^•

something absolutely most needful should vehemently press

on us. Wherefore also when some other had come unto

Him, and was asking leave to bury his own father', not evens Matt.

this did He permit hira to do; to signify that before all we^'^'-^^-

ought to esteem the following of Himself

But if thou should say, "the promise is very great;"

even for this do I most admire them, for that when they had

not as yet seen any sign, they beheved in so great a reach

of promise, and accounted all but second to that attendance.

And this, because they believed that by what words they

were caught, by the same they would be able to catch others

also.

To these, then, such was His promise : but to James and

John He saith no such thing. For the obedience of those

that had gone before had by this time paved the way for

these. And besides they had also heard many things before

concerning Him.

And see how he doth with exact care intimate unto us
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HuMii,. their poverty also: in that He found them sewing up tluir

"3^^" nets. So exceeding gieat was their poverty, that they were

mending what was worn out, not being able to buy others.

And this too was for the time no small proof of virtue, their

beai'ing poverty with ease, their supporting themsehes by

honest labour, their being bound one to another by the

power of love, their having their father with them, and

attending upon him.

[4.] When therefore He had caught them, then He begins in

their presence to work miracles, by His deeds confirming the

words of John concerning Him. And He was continually

frequenting their synagogues, even by this instructing them

that He was not a sort of adversary of God and deceiver, but

that He was come in accordance with the Father.

And while frequenting them, He did not preach only, but

also shewed forth miracles. And this, because on every

occasion, whensoever any thing is done strange and sur-

prising, and any polity is introduced, God is wont to work

miracles, as pledges of his power, which He affords to them

that are to receive His laM's. Thus, for instance, when He
was about to make man. He created a whole world, and then

gave him that law which he had in Paradise. And when
He was to give laws to Noah, He shewed forth anew great

miracles, in that He reduced again the whole creation to its

' a.KTTw- elements*, and made that fearful sea to prevail for a full year

;

'^*"" and in that, amid so great a tempest. He preserved that

righteous man. And in the time of Abraham too He vouch-

safed many signs ; as his victory in the war, the plague upon

Pharaoh, his deliverance from dangers. And when about to

legislate for the Jews, He shewed forth those marvellous and

great prodigies, and then gave the Ijaw. Just so in this

case also, being to introduce a certain high polity, and to

tell them what they had never heard, by the display of the

miracles He confirms what He saith.

Thus because the kingdom He was preaching appeared

not, by the things that appear. He makes it, though invisible,

manifest.

And mark the Evangelist's care to avoid superfluity of

\"rir
'^^'<^»<1^*

; lif>^v- he tells us not of every one of them that are

' »/(p*Sa, healed, but in a few words speeds over showers of miraclcti'.
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For they brought unto Him, saith he, all that were sick Matt.

with divers diseases, and torments, and those ichich were——

—

possessed with Devils, and those which were lunatic, and
those that had the pa/.??/, and He liealed them.

But our inquiry is this ; why it can have been that He
demanded faith of none of them ? For He said not, what we
find Him saying after this, Believe ye that I am able to do

this^ ? because He had not as yet given proof of His power. ' Matt.

And besides, the very act.of approaching Him, and of bringing '

'

'

others to Him, exhibited no common faith. For they brought

them even from far ; whereas they would never have brought

them, unless they had persuaded themselves of great things

concerning Him.

Now then, let us too follow Him ; for we also have many

diseases of our soul, and these especially He would fain heal.

Since with this intent He corrects that other sort, that He
may banish these out of our soul.

[5.] Let us therefore come unto Him, and let us ask nothing

pertaining to this life, but rather remission of sins. For in-

deed He gives it even now, if we be in earnest. Since as then

His fame icent out into Syria, so now into the whole world.

And they indeed ran together on hearing that He healed

persons possessed : and thou, after having much more and

greater experience of His power, dost thou not rouse thyself

and mn } But whereas they left both country, and friends,

and kinsfolk ; endurest thou not so much as to leave thy house,

for the sake of dra\ving near, and obtaining far greater things?

Or rather we do not require of thee so much as this, but leave

thy evil habits only, and thou canst easily be made whole,

remaining at home with thy friends.

But as it is, if we have any bodily ailment, we do and

contrive every thing to be rid of what pains us ; but when

our soul is indisposed, we delay, and draw back. For which

cause neither from the other sort are we delivered : since the

things that are indispensable are becoming to us secondary,

and the secondary indisjiensable ; and lotting alone the

fountain of our ills, we would fain cleanse out the streams.

For that our bodily ills are caused by the wickedness

of the soul, is shewn both by him that had the palsy thirty

and eight years, and by him that was let down through the

o
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HoMiL.roof, and by Cain also before these ; and from many other

5
q' things likewise one may perceive this. Let us do away then

with the well-spring of our evils, and all the channels of our

diseases will be stayed. For the disease is not palsy only,

but also our sin ; and this more than that, by how much a

soul is better than a body.

Let us therefore now also draw nigh unto Him ; let us

entreat Him that He would brace our paralyzed soul, and

leaving all things that pertain to this life, let us take account

of the things spiritual only. Or if thou cleave unto these

also, yet think of them after the other.

Neither must thou think lightly of it, because thou hast no

pain in sinning; rather on this very account most of all do thou

lament, that thou feelest not the anguish of thine offences.

For not because sin bites not, doth this come to pass, but

because the offending soul is insensible. Regard with this

view them that have a feeling of their own sins, how they

wail more bitterly than such as are being cut, or burned ; how
many things they do, how many suffer, how greatly they

mourn and lament, in order to be delivered from their evil

conscience. They would not do any such thing, unless they

were exceedingly pained in soul.

The best thing then is, to avoid sin in the first instance :

the next to it, is to feel that we sin, and thoroughly amend
ourselves. But if we have not this, how shall we pray to

God, and ask forgiveness of our sins, we who take no account

of these matters ? For when thou thyself who hast offended

art unwilling to know so much as this very fact, that thou

hast sinned ; for what manner of ofiences will thou entreat

God for pardon ? For what thou knowest not? And how
wilt thou know^ the gi-eatncss of the benefit ? Tell therefore

thine ofiences in particular, that thou mayest leai'n for what

thou reccivest forgiveness, that so thou mayest become
grateful tow ards thy Benefactor.

But thou, when it is a man whom thou hast provoked,

entreatest friends, neighbours, and door-keepers, and spendest

money, and consumest many days in visiting and petitioning,

and though he that is provoked utterly reject thee once, twice,

ten thousand times over, thou despondest not, but becoming
more earnest thou makest the more entreaty; but when the
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God of all is provoked, we gape, and throw ourselves back. Matt.

and live in luxuiy and in drunkenness, and do all things as—'-^

usual. And when shall we be able to pro])itiate Him ? and

how shall we by this very thing fail to provoke Him so much
the more } For not so much sinning, as sinning without even

pain, causes in Him indignation and wrath. Wherefore it

were meet after all this to sink into the very earth, and not so

much as to behold this sun, nor to breathe at all, for that

having so placable a Master, we provoke Him first, and then

have no remorse for provoking Him. And yet He assuredly,

even when He is wroth, doeth not so as hating and turning

away from us, but in order that in this way at least He may
win us over to Himself. For if He continued after insult

befriending thee, thou wouldest the more despise Him.
Therefore in order that this may not be, He turns awav
for a little while, to have thee ever with Himself.

[6.] Let us now, I pray you, take courage at His love to

man, and let us shew forth an anxious repentance, before the

Day come on, which permits us not to profit thereby. For as

yet all depends on us, but then He that judges hath alone

control over the sentence. Let us therefore come before His

face with confession^; let us bewail, let us mourn. For if we' Ps.95,

should be able to prevail upon the Judge before the appointed lxx
Day to forgive us our sins, then we need not so much as

enter into the court; as on the other hand, if this be not

done. He will hear us publicly in the presence of the world,

and we shall no longer have any hope of pardon. For no

one of those who have not done away with their sins here,

when he hath departed thither shall be able to escape his

account for them ; but as they who arc taken out of these

earthly prisons are brought in their chains to the place

of judgment, even so all souls, when they have gone

away hence bound with the manifold chains of their sins,

are led to the awful judgment-seat. For in truth our pre-

sent life is nothing better than a prison. But as when we
have entered into that apartment, we see all bound with

chains; so now if we withdraw ourselves from outward

show, and enter into each man's life, into each man's

soul, we shall sec it bound with chains more grievous

than iron : and this most especially if thou enter into the

o 2



Ii)() Sinful Habits are like Prisoners' Chains.

HoMiL. souls of tliem that are rich. For the more men have about

^2^^" them, so much the more are they bound. As therefore with

regard to tlic prisoner, when thou seest him with irons on

his back, on his hands, and often on his feet too, thou dost

therefore most of all account him miserable ; so also as to

the rich man, when thou seest him encompassed with

innumerable affairs, let him not be therefore rich, but

rather for these very tilings wretched, in thine account. For

together with these bonds, he hath a cruel jailor too, the

wicked love of riches ; which suffers him not to pass out of

this prison, but provides for him thousands of fetters, and

guards, and doors, and bolts ; and when he hatli cast him

into the inner prison, persuades him even to feel pleasure in

these bonds ; that he may not find so much as any hope of

deliverance from the evils which press on him.

And if in thought thou wert to lay open that man's soul,

thou wouldest see it not bound only, but squalid, and filthy,

and teeming with vermin. For no better than vermin are the

pleasm'es of luxury, but even more abominable, and destroy

the body more, together with the soul also ; and upon the

one and upon the other they bring ten thousand scourges of

sickness.

On account then of all these things let us entreat the

Redeemer of our souls, that He would both burst asunder

our bands, and remove this our cruel jailor, and having set

us free from the burden of those iron chains, He would make
our spirits lighter than any wing. And as we entreat Him,

so let us contribute our own pait, earnestness, and con-

sideration, and an excellent zeal. For thus we shall be

able both in a short time to be freed from the evils which

now oppress us, and to learn in what condition we were

before, and to lay hold on the liberty which belongs to us

;

unto which God grant we may all attain, by the grace and

love towards man of our Lord Jesus Christ, to Whom be glory

and power for ever and ever. Amen.
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HOMILY XV.

Matt, v, 1, 2.

And Jesus seeing the multitudes ttent up into the mountain,

and when He was set, His disciples came unto Him. And
He opened His mouth, and taught them, saying.

See how unambitious He was, and void of boasting : in Matt.

that He did not lead people about with Him, but whereas, ——LJ
when healing was required, He had Himself gone about every

where, visiting both towns and country places ; now when

the multitude is become very great. He sits in one spot : and

that not in the midst of any city or forum, but on a mountain

and in a wilderness ; instructing us to do nothing for display, ' t*» iv

and to separate ourselves from the tumults of ordinary hfe',^^"^'^^^

and this most especially, when we are to study wisdom, and

to discourse of things needfid to be done.

But when He had gone up into the mount, and was set

down, His disciples came unto Him. Seest thou their

growth in virtue ? and how in a moment they became better

men .'' Since the multitude were but gazers on the miracles,

but these from that hour desired also to hear some great and

high thing. And indeed this it was that set Him on His

teaching, and made Him begin this discourse.

For it was not men's bodies only that He was healing,

but He was also amending their souls ; and again from the

care of these He would pass to attendance on the other.

Thus He at once vaiied the succour that Ho gave, and hkewisc

mingled with the instruction afforded by His words, the

manifestation of His glory from His works ; and besides, He



108 Christ preached to all through His Disciples.

HoMiL. stopped the shameless mouths of the heretics, signifjing by

j'^.^" this His care of both parts of our being, that He Himself is

the Maker of the whole creation. Therefore also on each

nature He bestowed abundant providence, now amending

the one, now the other.

And in this way He was then employed. For it is said, that

He opened His mouthy and taught them. And wherefore is

the clause added. He opened His mouth ? To inform thee

that in His very silence He gave instruction, and not when

He spoke only: but at one time by opening His mouth, at

another uttering His voice by the works which He did.

But when thou hearest that He taught them, do not think

of Him as discoursing with His disciples only, but rather

with all through them.

'S«/*^S£f For since the multitude was such as a multitude ever is\

Sj/a^a, and consisted moreover of such as creep on the ground^, He
f^f.^]j withdraws the choir of His disciples, and makes His discourse

xof'i^o't unto them : in His conversation wdth them providing that

the rest also, who were yet very far from the level of His

sayings, might find His lesson of self-denial no longer

grievous unto them. Of which indeed both Luke gave in-

timation, when he said, that He directed His words unto

them " : and Matthew too, clearly declaring the same, wrote,

His disciples came unto Him, and He taught them. For

thus the others also were sure to be more eagerly attentive

to Him, than they would have been, had He addressed

Himself unto all.

[2.] Whence then doth He begin ? and what kind of

foundations of His new polity doth He lay for us ?

Let us hearken with strict attention unto what is said.

For though it was spoken unto them, it was written for the

sake also of all men afterwards. And accordingly on this

account, thougli He had His disciples in His mind in His
public preaching, yet unto them He limits not His sayings,

but applies all His words of blessing without restriction.

Thus He said not, " Blessed are ye, if ye become poor," but

Blessed arc the poor. And I may add that even if He had

' St. Luke 6, 20. ' And He lifted up And v. 27, 'I say unto you which
His eyes on His disciples, and said.' hear.'
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spoken of them, the advice would still be common to all. For Matt.
so, when He saith, Lo ! I am with you nhvays, even unto the

^''^-

end of the world^, He is discom-sing not with them only, buti Matt.

also, through them, with all the world. And in pronouncing ^^' ^*^-

them blessed, who are persecuted, and chased, and suffer all

intolerable things; not for them only, but also for all who
arrive at the same excellency. He weaves His crown.

However, that this may be yet plainer, and to inform thee

that thou hast great interest in His sayings, and so indeed

hath all mankind, if any choose to give heed ; hear how He
begins these wondrous words.

Blessed are the poor in spirit ; for theirs is the kingdom v. 3,

of Heaven.

What is meant by the poor in spirit 9 The humble and

contrite in mind. For by spirit He hath here designated

the soul, and the faculty of choice. That is, since many arc

humble not willingly, but compelled by stress of circum-

stances ; letting these ])ass, (for this were no matter of praise,)

He blesses them first, who by choice humble and contract

themselves.

But why said he not, " the humble," but rather the poor ?

Because this is more than that. For He means here them

who are awestruck, and tremble at the commandments of God.

Whom also by His prophet Isaiah God earnestly accepting

said, ^ To ivhoni will I look, but to him who is meek^ and quiet, ^ Isaiah

and trernhleth at My words ? For indeed there are many l^X
kinds of humility: one is humble in his own measure, another ^i-**"-

with all excess of lowliness. It is this last lowliness of mind^xx.
which that blessed Prophet commends, picturing to us the

temper that is not merely subdued, but utterly broken, when he

saith, ^The sacrifice for God is a contrite spirit, a contrite* Pa. 5i,

and an humble heart God will not despise. And the Three lxx.
Children also offer this unto God as a great sacrifice, saying

^

Nevertheless, in a contrite soul, and in a spirit of lowliness,

may we be accepted. This Christ also now blesses.

[3.] For whereas the greatest of evils, and those which

make havoc of the whole world, had their entering in from

pride :—for both the Devil, not being such before, did thus

>> Daniel 3, 39. LXX ; or Song of the Three Holy Children, v. 10*.



JOU Ilia/iilili/, the Fuundalion of all.

Ho.MiL. become a Devil; as indeed Paul plainly declared, saying,

3
4* ^ Lest being lifted up with pride, he fall into the con-

'
1 Tim. demiiatiun of the Devil:—and the first man, too, })uffed up

^' ''• by tiie Devil with these hopes, was made an example of^,

xn^ifftn and became mortal; (for expecting to become a god, he lost

even what he had ; and God also upbraiding him with this,

3 Gen. and mocking his folly, said, ^Behold, Adam is hecome as one
'"

of Us;) and each one of those that came after did hereby

wreck himself in impiety, fancying some equality with God:

—

since, 1 say, this was the stronghold of our evils, and the

root and fountain of all wickedness. He, preparing a remedy

suitable to the disease, laid this law first as a strong and safe

foiuidation. For this being fixed as a base, the builder in

security lays on it all the rest. But if this be taken away,

' 'TO*-!- though a man reach to the Heavens in his course of life*, it

Tivifiitts
.^ ^y^ easily undermined, and issues in a grievous end.

Though fasting, prayer, almsgiving, temperauce, any other

good thing whatever, be gathered together in thee ; without

humility all fall away and perish.

It was this very thing that took place in the instance of

the Pharisee. For even after he had arrived at the very

'' Lute summit, he went down^ with the loss of all, because he had
' not the motlier of virtues : for as pride is the fountain of all

wickedness, so is humility the principle of all self-command.

Wherefore also He begins with this, pulling up boasting by

the very root out of the soul of His hearers.

" And what," one may ask, " is this to His discijiles, who
were on every account humble .'' For in truth they had

nothing to be i)roud of, being fishermen, poor, ignoble, and

illiterate," Even though these things concerned not His

discii)ks, yet surely they concerned such as were then

present, and such as were hereafter to receive the Disciples,

lest they should on this account despise them. But it were

truer to say that they did also concern His Disciples. For

even if not then, yet by and by tliey were sure to require

this help, after their signs and w^onders, and their honour
from the world, and their confidence towards God. For
neither wealth, nor power, nor royalty itself, had so much
jmwcr to exalt men, as the things which they possessed in

all fulness. And besides, it was natural that even before the
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signs they might be Hfled up, at that very time when they Matt.

saw the multitude, and all that audience sun-ounding their —ill-

Master ; they might feel some human weakness. Wherefore

He at once represses their pride.

And He doth not introduce what He saith by way of

advice or of commandments, but by way of blessing, so

making His word less burthensome, and op'ening to all the

course of His discipline. For He said not, " This or that

person," but " tliey who do so, are all of them blessed^ So

that though thou be a slave, a beggar, in poverty, a stranger,

unlearned, there is nothing to hinder thee from being blessed,

if thou emulate this virtue.

[4.] Now having begun, as you see, where most need was,

He proceeds to another commandment, one which seems to

be opposed to the judgment of the whole world. For whereas

all think that they who rejoice are enviable, those in

dejection, poverty, and mourning, wretched, He calls these

blessed rather than those ; saying thus.

Blessed are theij that mourn. v. 4.

Yet surely all men call them miserable. For therefore He
wrought the miracles beforehand, that in such enactments as

these He might be entitled to credit.

And here too again he designated not simply all that

moum, but all that do so for sins : since surely that other

kind of mourning is forbidden, and that earnestly, which

relates to any thing of this life. This Paul also clearly

declared, when he said, The sorrow of the uorld worketh

death, but godly sorroiv worketh repentance unto salvation,

not to be repented of^. '2 Cor.

These then He too Himself calls blessed, whose sorrow is
'

of that kind; yet not simply them that sorrow did He
designate, but them that sorrow intensely. Therefore He
did not say, " they that sorrow," but they that mourn. For

this commandment again is fitted to teach us entire self-

control. For if those, who giieve for cliildren, or wife, or

any other relation gone frpm them, have no fondness for gain

or pleasure during that period of their sorrow; if they aim

not at glory, are not provoked by insults, nor led captive by

envy, nor beset by any other i)assion, their grief alone wholly

possessing them ; much more will they who mourn for their



202 Mourners not onlyforgiven, hut blessed.

HoMiL.own sins, as they ought to moum, shew forth a self-denial

4
5' greater than this.

Next, what is the reward for these ? For they shall be

comforted, saith He.

Where shall they be comforted ? tell nie. Both here and

there. For since the thing enjoined was exceeding burthen-

some and galUng, He promised to give that, wliich most of

all made it light. Wherefore, if thou wilt be comforted,

moum: and think not this a dark saying. For when God
dotli comfort, though soitows come upon thee by thousands

like snow-flakes, thou wilt be above them all. Since in truth,

as the returns which God gives are always far greater than

our labours ; so He hath wrought in this case, declaring

them that moum to be blessed, not after the value of what

they do, but after His own love towards man. For they that

mouni, moum for misdoings, and to such it is enough to

enjoy forgiveness, and obtain wherewith to answer for them-

selves. But forasmuch as He is full of love towards man. He
doth not limit His recompense either to the removal of our

punishments, or to the deliverance from our sins, but He
makes them even blessed, and imparts to them abundant

consolation.

But He bids us moum, not only for our own, but also for

other men's misdoings. And of this temper were the souls

of the Saints : such was that of Moses, of Paul, of David

;

yea, all these many times moumed for evils not then- own.

[5.] Blessed are the meek, for they shall inherit the

' or, the earth^.

Tell me, what kind of earth .'' Some " say a figurative

earth, but it is not this, for no where in Scripture do we find
•^ «»»«» any mention of an earth that is merely figurative *. But

what can the saying mean .? He holds out a sensible prize

;

even as Paul also doth, in that when he had said. Honour
»Eph. thy father and thy mother^, he added. For so shall thou
6' 2. 3. ii^g iQ^^g ^p^^ ^f^^ earth. And He Himself unto the thief

« Lulte again, To-day shall thou be with Me in Paradise*.

Thus He doth not incite us by means of the future blessings

' So St. Aug. de Seim. Doni. in Op. Iinperf. in loc. ; S. Hilar, in loc.

;

Monte, lib. i. c. 4 ; St. Jerome in loc. ; Orig. in Levit. Horn. xv. 2. et alibi.

23, 43.
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only, but of the present also, for the sake of the grosser sort Matt.

of His hearers, and such as before the future seek those -_il-i'

others.

Thus, for example, fiirther on also He said, Agree with

thine adversary^. Then He appoints the reward of such i Matt,

self-command, and saith. Lest at any time the adversary^'
^^'

deliver thee to the judge, and the judge to the officer^. ^Matt.

Seest thou whereby He alarmed us } By the things of sense, ^' ^^'

by what happens before our eyes. And again. Whosoever

shall say to his brother, Raca, shall he in danger of the

council^. 3 Matt.

And Paul too sets forth sensible rewards at great length, '

"

and uses things present in his exhortations ; as when he is

discoursing about virginity. For haAdng said nothing about

the Heavens there, for the time he urges it by things present,

saying, Because of the present distress, and, But I spare you,

and, / tvould have you without carefulness*. * i Cor.

Thus accordingly Christ also with the things spiritual 32,
'

"

hath mingled the sensible. For whereas the meek man is

thought to lose all his own. He promises the contrary, saying,

" Nay, but this is he who possesses his goods in safety,

namely, he who is not rash, nor boastful : while that sort of

man shall often lose his patrimony, and his very life."

And besides, since in the Old Testament the Prophet

used to say continually. The meek shall inherit the earth^;^P8.37,

He thus weaves into His discourse the words to which they '

were accustomed, so as not every where to speak a strange

language.

And this He saith, not as limiting the rewards to things

present, but as joining with these the other sort of gifts also.

For neither in speaking of any spiritual thing doth He ex-

clude such as are in the present life; nor again in promising

such as are in our life, doth He limit his promise to that kind.

For He saith. Seek ye the kingdom of God, and all these

things shall he added unto you^. And again: Whosoever ^
'^zxi.

hath left houses or brethren, shall receive an hundred fold '
^^'

in this world, and, in the future shall inherit everlasting

Ufe'\

^ Matt, in, 29. See also Mark 10, 2'.). .SO; ami Luke 18, 20. 30.



•204 Righleousjiess makes rich^ Coveiousness poor.

HoMiL. [6.1 Blessed are they which do hunger and thirst after
XV
g

7' righteousness.

V. (J. What sort of righteousness ? He means either the whole

of virtue, or that particular virtue which is opposed to

' See covetousness^ For since He is about to give commandment

Eth!'°^
concerning mercy, to shew how we must shew mercy, as, for

Nic.5.2. instance, not of rapine or covetousness, He blesses them that

lay hold of righteousness.

And see with what exceeding force He puts it. For He
said not, "Blessed are they which keep fast by righteous-

ness," but, Blessed are they which do hunger and thirst after

righteousness : that not merely any how, but with all desire we

may pursue it. For since this is the most peculiar property

of covetousness, and we are not so enamoured of meat and

drink, as of gaining, and compassing ourselves with more

and more. He bade us to transfer this desire to a new object,

freedom from covetousness.

Then He appoints the prize, again from things sensible

;

saying, for they shall he filled. Thus, because it is thought

that the rich are commonly made such by covetousness,

" Nay," saith He, " it is just contrary: for it is righteousness

that doetli this. Wherefore, so long as thou doest righteously,

fear not poverty, nor tremble at hunger. For the extortioners,

tliey are the very persons who lose all, even as he certainly

who is in love with righteousness, possesses himself the goods

of all men in safety."

But if they w^ho covet not other men's goods enjoy

so great abundance % much more they who give up their

own.

V. 7. Blessed are the merciful.

Here He seems to me to speak not of those only who shew

mercy in giving of money, but those likewise who are merciful

in their actions. For the way of shewing mercy is manifold,

and this commandment is broad.

What then is the reward thereof?

For they shall ohtain mercy.

And it seems indeed to be a sort of equal recompence, but

" Not that S. Chrysostom limited this or any of the Gospel promises to a
temporal sense. See below, §. 7.
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it is a far greater thing than the act of goodness. For whereas Matt,

they themselves shew mercy as men, they obtain mercy from g_{Q
the God of all ; and it is not the same thing, man's mercy,

and God's ; but as wide as is the interval between wickedness

and goodness, so far is the one of these removed from tlie

other.

Blessed are the pure in heart, for they shall see God. v. 8.

Behold again the reward is spiritual. Now He here calls

pure, either those who have attained unto all virtue, and are

not conscious to themselves of any evil ; or those who live in

temperance. For there is nothing which we need so much
in order to see God, as this last virtue. Wherefore Paul also

said, Follow peace with all men, and holiness, without which

no vian shall see the Lord^. He is here speaking of such ' Heb.

sight as it is possible for man to have. '

For because there are many who shew mercy, and who
commit no rapine, nor are covetous, who yet are guilty of

fornication and uncleanness; to signify that the former

alone suffices not. He hath added this, much in the same

sense as Paul, writing to the Corinthians, bore witness of the

Macedonians, that they were rich not only in almsgiving,

but also in all other virtue. For having spoken of the

noble spirit they had shewn in regard of their goods,

he saith. They gave also their oivn selves to the Lord, and

to US^. 2 2 Cor.

[7.] Blessed are the peace-makers. '^ 9_

Here He not only takes away altogether our own strife and

hatred amongst ourselves, but He requires besides this some-

thing more, namely, that we should set at one again others,

who are at strife.

And again, the reward which He annexes is spiritual. Of

what kind then is it ?

For they shall he called the children of God.

Yea, for this became the work of the Only Begotten, to

unite the divided, and to reconcile the alienated.

Then, lest thou shouldest imagine peace in all cases a

blessing. He hath added,

Blessed are they which are persecuted for righteousness'' v. lo.

sake.

That is, for virtue's sake, for succour^ given to others, and'V^tjra-



2(Hi The BlcssiiKj of the Persecuted : its Limitations.

HoMiL. for godliness : it being ever His wont to call by the name of

y^ (^' riyhtcousness the whole practical wisdom of the soul.

v.ii 12. Blessed are ye, when men shall revile you and persecute

you, and say all manner of evil against you falsely, for My
sake. Rejoice, and he exceeding glad.

As if He said, " Though they should call you sorcerers,

deceivers, pestilent persons, or whatever else, blessed are ye ."

so He speaks. What could be newer than these injunctions ?

wherein the very things which all others avoid, these He
declares to be desirable; I mean, being poor, mourning, per-

secution, evil report. But yet He both affirmed this, and

convinced not two, nor ten, nor twenty, nor an hundred, nor a

thousand men, but the whole world. And hearing things

so grievous and galling, so contrary to the accustomed ways

of men, the multitudes were astonished. So great was the

power of Him who spake.

However, lest thou shouldest think that the mere fact of

being evil spoken of makes men blessed. He hath set two

limitations; when it is for His sake, and when the things

that are said are false : for without these, he who is evil

spoken of, so far from being blessed, is miserable.

Then see the prize again : Because your reward is great

in heaven. But thou, though thou hear not of a Kingdom
given in each one of the blessings, be not discouraged. For

although He give different names to the rewards, yet He
brings all into His Kingdom. Thus, both when He saith,

they that mourn shall he comforted; and, they that shew

mercy shall obtain mercy ; and, the pure in heart shall see

God; and, the peace-makers shall he called the children of

God; nothing else but the Kingdom doth He shadow out

by all these sayings. For such as enjoy these, shall surely

attain unto that. Think not therefore that this reward is

for the poor in s))irit only, but for those also M'ho hunger

after righteousness, for the meek, and for all the rest without

exception.

Since on this account He hath set His blessing on them

all, that thou mightest not look for any thing sensible : for

that man cannot be blessed, who is crowned with such

things as come to an end with this present life, and huny by
quicker than a shadow.
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[8.] But when He had said, your reward is great^ he Matt.

added also another consolation, saying, For so persecuted—'—'-

they the prophets which were before you.

Thus, since that first, the promise of the Kingdom, was yet

to come, and all in expectation. He affords them comfort

from this world ; from their fellowship with those who before

them had been ill-treated.

For " think not," saith He, " that for something incon-

sistent in your sayings and enactments ye suffer these

things : or, as being teachers of evil doctrines, ye are to be

persecuted by them ; the plots and dangers proceed not of

any wickedness in your sayings, but of the malice of those

who hear you. Wherefore neither are they any blame

to you who suffer wrong, but to them who do the wrong.

And to the truth of these things all preceding time bears

witness. For against the prophets they did not even bring

any charge of transgressing the law, and of sentiments of

impiety, that they stoned some, chased away others, en-

compassed others with innumerable afflictions. Wherefore

let not this trouble you, for of the very same mind they do

all that is done now." Seest thou how He raised up their

spirits, by placing them near to the company of Moses and

Elias ?

Thus also Paul writing to the Thessalonians, saith. For ye

became followers of the Churches of God, which are in

Judcea ; for ye also have suffered the same things of your

oivn fellow-countrymen, even as they have of the Jews : who

both killed the Lord Jesus, and their own Prophets, and

have driven us out; and they please not God, and are con-

trarv to all men^. Which same point here also Christ hath'iThes.
•^

_

^
2, 14.1a.

established.

And whereas in the other beatitudes. He said, Blessed are

the poor, and the merciful ; here He hath not put it gene-

rally, but addresses His speech unto themselves, saying,

Blessed are ye, tvhen they shall revile you, and persecute

you, and say every evil word: signifying that this is an

especial privilege of theirs; and that beyond all others,

Teachers have this for their own.

At the same time He here also covertly signifies His own

dignity, and His equality in honour with Him who begat
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HoMiL. Him. For " as they on the Father's account," saith . He,

g 9 " SO shall yc also for Me suffer these things." "But when He
sa.ith, the PropJieis tchich were before you, He implies that

they were also by this time become prophets.

Next, declaring that this above all profits them, and

makes them glorious, He did not say, " they will calumniate

and persecute you, but I will prevent it." For not in their

escaping evil report, but in their noble endurance thereof,

and in rcftiting them by their actions. He will have their

safety stand : this being a much greater thing than the other;

even as to be struck and not hurt, is much greater than

escaping the blow.

[9.] Now in this place He saith, Your reuard is great in

'See heaven. But Luke' reports Him to have spoken this, both

2.". 26. ' earnestly, and with more entire consolation ; for He not only,

as you know, pronounces them blessed, who are evil spoken

of for God's sake, but declares them likewise wretched, who
are well spoken of by all men. For, IVoe unto you, saith

He, when all men shall speak tcell of yon. And yet the

Apostles were well spoken of, but not by all men. Wherefore

He said not, " Woe unto you, when men shall speak well of

you," but, uhen all men shall do so : for it is not even

possible that those who live in the practice of virtue should

be well spoken of by all men.

And again He saith. When they shall cast out your name
3Lukc6,«? evil, rejoice ye, and leap for joy'^. For not only of the
22.23. clangers they underwent, but of the calumny also, He

appoints the recompence to be great. Wherefore He
said not, " When they shall persecute, and kill you,"

but, When they shall revile you, and say all manner of evil.

For most assuredly, men's evil reports have a sharper bite

than their very deeds. For whereas, in our dangers, there

'iA(,>i-are many things that lighten the toil, as to be cheered' by
"^^ all, to have many to applaud, to crown, to proclaim our

praise ; here in our reproach even this consolation is de-

stroyed. Because we seem not to have achieved any thing

great; and this galls the combatant more than all his

dangers: at least many have gone on even to hang them-
selves, not bearing evil report. And why marvellest thou at

the others ? since that traitor, that shameless and accursed
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one, he who had ceased to blush for any thing whatever, was Matt,

wrought upon by this chiefly to hurry to the halter And —'—-

Job again, all adamant as he was, and firmer than a rock

;

when he had been robbed of all his possessions, and '.\ as

suffering those incurable ills, and had become on a sudden

childless, and when he saw his body pouring out worms like

a fountain, and his wife attacking him, he repelled it all with

ease ; but when he saw his fiiends i-eproaching and trampling

upon him, and entertaining an evil opinion of him, and saying,

that he suff'ered these things for some sins, and was paying

the penalty of wickedness : then was there trouble, then

commotion, even in that great and noble hearted man.

And David also, letting pass all that he had suffered, sought

of God a retribution for the calumny alone. For, Let him

curse, saith he, for the Lord hath bidden him ; that the

Lord may see my humiliation, and requite mefor this cursing

of his on this day •. 12 Sam.

And Paul too proclaims the triumph not of those only who jg'
^''

incur danger, or are deprived of their goods, but of these also,

thus saying, Call to remembrance the former days, in which

after ye were illuminated, ye endured a great fight of af'

fiictions ; partly whilst ye were made a gazing stock by

reproaches, and afflictions^. On this account then Christ'^ Heb.

hath appointed the reward also to be great. 33]

After this, lest any one should say, " Here thou givest

no redress, nor stoppest men's mouths ; and dost thou

assign a reward there ?" He hath put before us the Prophets,

to shew that neither in their case did God give redress.

And if, where the rewards were at hand. He cheered them

with things to come ; much more now, when this hope is

become cleEu-er, and self-denial is increased.

And observe too, after how many commandments He hath

put this : for surely He did it not without reason, but to

shew that it is not possible for one unprovided, and unarmed

with all those other virtues, to go forth unto these conflicts.

Therefore, you see, in each instance, bj^ the former precept

making way for the following one. He hath woven a sort of

golden chain for us. Thus, first, he that is humble will

surely also mourn for his own sins : he that so mourns,

will be both meek, and righteous, and merciful: he that

p



•210 Christian Firtues ynake Men the Salt of the Earth.

HoMiL. is merciful, and righteous, and contrite, will of course be
g"

10, also pure in heart : and such a one will be a peacemaker

too : and he that hath attained unto all these, will be more-

over aiTayed against dangers, and will not be troubled when
evil is spoken of him, and he is enduring grievous trials

innumerable.

[10.] Now then, after giving them due exhortation. He
refreshes them again with praises. As thus : the injunctions

being high, and far surpassing those in the Old Testament

;

lest they should be disturbed, and confounded, and say,

" how shall we be able to achieve these things V hear what

He saith

:

V. 13. Ye are the salt of the earth.

Implying, that of absolute necessity He enjoins all this.

For " not for your own life apart," saith He, " but for the

whole world, shall your account be. For not to two cities,

nor to ten or twenty, nor to a single nation am I sending you,

as I sent the prophets ; but to earth, and sea, and the whole

world; and that in evil case." For by saying. Ye are the salt

of the earth, He signified all human nature to have lost its

M^iav savour^, and to be decayed by our sins. For which cause,

you see, He requires of them such virtues, as are most
necessary and useful for the superintendence of the common
sort. For first, the meek, and yielding, and merciful, and
righteous, shuts not up his good deeds unto himself only,

but also ])rovides that these good fountains should run over

for the benefit of others. And he again who is pure in heai-t,

and a peacemaker, and is persecuted for the truth's sake ; he
again orders liis way of life for the common good. " Think
not then," He saith, " that ye are drawn on to ordinary con-
flicts, or that for some small matters you are to give account."

Ve are the salt of the earth.

What then ? did they restore the decayed ? By no means

;

for neither is it possible to do any good to that which is

already spoilt, by sprinkling it with salt. This therefore they

did not. But rather, what things had been before restored,

and committed to their charge, and freed from that ill savour,

these they then salted, maintaining and preserving them
.•««- in that freshness*, which they had; received of the Lord.

For that men should be set free from the rottenness of

^1



Exceeding Responsibility of Christ''s Ministers. "ill

their sins was the good work of Christ ; but their not returning Matt.

to it again any more was the object of these men's dihgence

—

'—-

and travail.

Seest thou how by degrees He indicates their superiority

to the very Prophets ? in that He saith they are teachers, not

of Palestine, but of the whole world ; and not simply teachers,

but awful ones too. For this is the marvellous thing, that

not by flattering, nor soothing, but by sharply bracing them,

as salt, even so they became dear to all men.
" Now marvel not," saith He, " if lea^ing all others, I dis-

course to you, and draw you on to so great dangers. For con-

sider over how many cities, tribes, and nations, I am to send you

to preside. Wherefore I would have you not only be prudent

yourselves, but that you should also make others the same.

And such persons have great need to be intelligent, in whom
the salvation of the rest is at stake : they ought so much to

abound in virtue, as to impart of the profit to others also.

For if ye do not become such as this, yc will not suffice

even for your own selves.

" Be not then impatient, as though My sayings were too

bm-thensome. For while it is possible for others who have

lost their savour to return by your means, you, if you should

come to this, will with yourselves destroy others also. So

that in proportion as the matters are great, which ye have

put into your hands, you need so much the greater diligence."

Therefore He saith.

But if the salt have lost its savour, wheretvith shall it be''- 13.

salted ? it is thenceforth good for nothing, but to be cast out,

and to be trodden under foot of men.

For other men, though they fall never so often, may possibly

obtam indulgence : but the teacher, should this happen to

him, is deprived of all excuse, and will suffer the most ex-

treme vengeance. Thus, lest at the words, When then shall

revile you, and persecute you, and say all manner of evil

against you, they should be too timid to go forth : He tells

them, " unless ye are prepared to combat with all this, ye

have been chosen in vain." For it is not evil report that ye

should fear, but lest ye should prove partners in dissimulation V ' <ri;vu<r«-

For then. Ye will lose your savour, and be trodden nndery°^''
vov:

foot : but if ye continue sharply to brace them up, and then cf. Gal.

p 2 ^'



'2V2 Hie Light of the World. Tfie City on the Hill.

HoMii.are evil spoken of, rejoice ; for this is the very use of salt, to

,0 Vi sting the coiTupt', and make them smart. And so their

~x!^iii^$ censure follows of course, in no way harming you, but rather

testifying your firmness. But if through fear of it you give

up the earnestness that becomes you, ye will have to suffer

much more grievously, being both evil spoken of, and

despised by all. For this is the meaning of trodden under

foot.

[11.] After this He leads on to another, a higher

image.

y. 14. Ye are the light of the ivorld.

Of the world again ; not of one nation, nor of twenty

states, but of the whole inhabited earth. And a light to

the mind, far better than this sunbeam : like as they were

also a spiritual salt. And before they are salt, and now

> nan- ligltt '> to teach thee how great is the gain of these strict'

rwv(tiJ.i- precepts, and the profit of that grave discipline : how it

binds, and permits not to become dissolute ; and causes clear

sight, leading men on to \'irtue.

.14,16. A city that is set on a hill cannot he hid, neither do men

light a candle, and put it under the bushel.

Again, by these words He trains them to strictness of life,

teaching them to be earnest in their endeavours, as set before

the eyes of all men, and contending in the midst of the

amphitheatre of the world. For, " look not to this," He saith,

" that we are now sitting here, that we are in a small portion

of one comer. For ye shall be as conspicuous to all as a

city set on the ridge of a hill, as a candle in a house on

the candlestick, giving light."

Where now are they who persevere in disbelieving the

power of Christ ? Let them hear these things, and let them

adore His might, amazed at the power of the prophecy. For

consider how great things he promised to them, who were

not known even in their own country: that earth and sea

should know them, and that they should by their fame reach

to the limits of the inhabited world ; or rather, not by their

fame, but by the working of the good they wrought. For it

was not fame that bearing them every where made them con-

spicuous, but also the actual demonstration by their w^orks.

Since, as though they had wings, more vehemently than the
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sunbeam did they overrun the whole earth, sowing the light Matt,

of godliness

^

^

^^[^
But here He seems to me to be also training them to i lumine

boldness of speech. For to say, A city set on a hill cannot ^^"^^"^^

be hid, is to speak as declaring His own powers. For a.s Liter.

that city can by no means be hidden, so it was impossible

that what they preached should sink into silence and ob-

scurity. Thus, since He had spoken of persecutions and

calumnies, of plots and wars, for fear they might think that

these would have power to stop their mouths; to en-

courage them, He saith, that so far from being hid, it

should overshine the whole world ; and that on this very .

account they should be illustrious and renowned.

By this then He declares His ovs^n power. In what

follows, He requires that boldness of speech which was due

on their part; thus saying.

Neither do men light a candle and put it tinder the bushel, y-i5,i6.

but on the candlestick, and it giveih light unto all that are

in the house. Let pour light so shine before men, that they

may see your good works, and glorify your Father which is

in Heaven.
" For I," saith He, " it is true, have kindled the hght, but

its continuing to burn, let that come of your diligence : not

for your own sakes alone, but also for their sake, who are to

profit by these rays, and to be guided unto the truth. Since

the calumnies surely shall not be able to obscm-e your

brightness, if you be still living a strict life, and as becomes

those who are to convert the whole world. Shew forth there-

fore a life worthy of His Grace; that even as It is every

where preached, so this light may every where accompany

the same.

Next He sets before them another sort of gain, besides the

salvation of mankind, enough to make them strive earnestly,

and to lead them unto all diligence. As thus :
" Ye shall

not only," saith He, " amend the world, if ye live aright, but

ye will also give occasion that God shall be glorified ;
even as

if ye do the contrary, ye will both destroy men, and make

God's Name to be blasphemed."

And how, it may be asked, shall God be glorified through

us, if at least men arc to speak evil of us .? Nay, not all men,



•214 (htr Light is to shine, not we to shew it.

HuMiL.ancl even they themselves who in envy do this, will in their

,j j2 conscience adiuire and approve yon; even as the ontward

flatterers ol" snch as live in wickedness do in mind accuse

them.

AVliat tlien ? Dost thou command us to live for display

and vain -glory? Far from it; 1 say not this; for I did not

say, "Give ye diligence to bring forward yom* own good deeds,"

neither did I say, " Shew them;" but Let your liriht shine.

That is, " Let your virtue be great, and the fire abundant,

and the light unspeakable." For when virtue is so great, it

cannot lie hid, though its pursuer shade it over ten thousand

fold. Present unto them an irreprehensible life, and let them

have no true occasion of evil speaking; and then, though

there be thousands of evil-speakers, no man shall be able

to cast any shade upon you. And well did He say, your LJght,

for nothing makes a man so illustrious, how manifold soever

his will to be concealed, as tlie manifestation of virtue. For

as if he were clad with the very sun-beam, so he shines, yet

brighter than it ; not spending his rays on earth, but sur-

mounting also Heaven itself.

Hence also He comforts them more abundantly. For,

" What though the slander pain you," saith He ; " yet shall

ye have many to honour God on j^our accoinit. And in both

ways your recompence is gathering, as well because God
is glorified through you, as because ye are defamed for

God's sake. Thus, lest we should on purpose seek to be

reproached, on hearing that there is a reward for it: first,

He hath not expressed that sentiment simply, but with two
limitations, namely, when what is said is false, and when it is

for God's sake :—and next He signifies how not that only, but

also good report, hath its great profit, the glory of it passing

on to God. And He holds out to them those gracious hopes.
" For," saith He, " the calumny of the wicked avails not so

much as to put all others in the dark, in respect of seeing

your light. For then only when you have lost yoi/r savour shall

they tread you under foot ; but not when you are falsely ac-

cused, doing right. Yea, rather then shall there be many
admiring, not you only, but for your sake your Father also."

And He said not (>od, but your Father; already sowing
beforehand the seeds of tliat noble birth, which was about to
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be bestowed upon them. Moreover, indicating His parity Matt.

in honour, as He said above, " Grieve not when ye are evil ^^[q
spoken of, for it is enough for you that for My sake you are

thus spoken of;" so here He mentions the Father: every

where manifesting His equality.

[12.] Since then we know the gain that arises from this

earnestness, and the danger of indolence, (for if our Lord
be blasphemed because of us, that were far worse than our

perdition,) let us give none offence, neither to the Jews, nor

to the Gentiles, nor to the Church of God^. And while the ' i Cor.

life which we present before them is brighter than the sun, '
*

yet if any one will speak evil of us, let us not grieve at being

defamed, but only if we be defamed with justice.

For, on the one hand, if we live in wickedness, though

there be none to speak ill of us, we shall be the most wretched

of all men : on the other hand, if we apply ourselves to

virtue, though the whole v\ orld speak evil of us, at that very

time we shall be more enviable than any. And we shall

draw on to follow us all who choose to be saved, for not the

calumny of the wicked, but our good life, will draw their

attention. For indeed no trumpet is so clear as the proof

that is given by our actions: neither is the light itself so

transparent as a pure life, though our calumniators be beyond

number.

I say, if all the above-mentioned qualities be ours ; if we be

meek and lowly and merciful; if we be pure, and peace-

makers ; if hearing reproach, we revile not again, but rather

rejoice ; then shall we attract all that observe us no less than

the miracles do. And all will be kindly disposed towards

us, though one be a wild beast, a demon, or what you will.

Or if there should even be some who speak evil of thee, be

not thou at all troubled thereat, nor because they revile thee

in public, regard it ; but search into their conscience, and

thou slialt see them applauding and admiring thee, and

numbering up ten thousand praises.

Sec, for instance, how Nebuchadnezzar praises the Children

in the furnace
; yet surely he was an adversary and an enemy.

But upon seeing them stand nobly, he proclaims their triumph,

and crowns them: and that for nought else, but because

they disobeyed him, and hearkened unto the law of God.



216 All depends on our shewing ourselves in earnest.

HoMiL.For the Devil, when he sees himself effecting nothing, from

j^ j3 that time departs, fearing lest he should be the cause of our

winning more crowns. And when he is gone, even one who

is abominable and depraved will recognise virtue, that

mist being withdrawn. Or if men still argue perversely,

thou shalt have from God the greater praise and admiration.

Grieve not now, I pray thee, neither despond ; since the

' 1 Cor. very Apostles were to some a savour of death\- to others, a

^'
' savour of life. And if there be nothing to lay hold of in

thyself, thou art rid of all their charges ; or rather, thou art

become the more blessed. Shine out therefore in thy life,

nnd take no account of them who speak evil of thee. For

it cannot, it cannot be, that one careful of virtue, should not

have many enemies. However, this is nothing to the virtuous

man. For by such means his brightness will increase the

more abundantly.

Let us then, bearing these things in mind, look to one

object only ; how to order our own life with strictness. For

thus we shall also guide to the life that is there, such as are

now silting in darkness. For such is the virtue of that light,

as not only to shine here, but also to conduct its followers

thither. For w hen men see us despising all things present,

and preparing ourselves for thai which is to come, our

actions will persuade them sooner than any discourse. For

who is there so senseless, that at sight of one, who within

a day or two was living in luxury and wealth, now stripping

himself of all, and putting on wings, and aiTayed to meet

both hunger, and poverty, and all hardship, and dangers, and

blood, and slaughter, and every thing that is counted dread-

ful ; will not from this sight derive a clear demonstration of

the things which are to come .?

Rut if we entangle ourselves in things present, and plunge

ourselves in lliem more and more, how will it be possible for

fhem to be persuaded that we are hastening to another

in. sojourn *''?

And what excu.'^c after this shall we have, if the fear of

God avail not so much with us, as human glory availed with

the Greek philosophers? For some of them did really both

lay aside wealth, and despised death, that they might make
A show before men ; wherefore also their hopes became vain.

fi'iat
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What plea then shall deliver us, when with so great things Matt.

set before us, and with so high a rule of self-denial laid open—^—

^

to us, we are not able even to do as they did, but ruin both

ourselves and others besides ? For neither is the harm so

gi'eat when a heathen commits transgi'ession, as when a

Christian doeth the same. Of course not; for their character

is already lost, but ours, by reason of the grace of God, is

even among the ungodly venerable and glorious. Therefore

when they would most revile us, and aggravate their evil

speech, they add some such taunt as, " Thou Christian
:"

a taunt which they would not utter, did they not secretly

entertain a great opinion of our doctrine.

Hast thou not heard how many, and how great precepts

Christ enjoined } Now when wilt thou be able to fulfil one

of those commandments, while thoa leavest all, and goest

about gathering interest, tacking together usuries, setting on

foot transactions of business, buying herds of slaves, pro-

cuiing silver vessels, purchasing houses, fields, goods without

end r And I would this were all. But when to these un-

seasonable jnirsuits, thou addest even injustice, removing

landmarks, taking away houses by violence, aggravating

poverty, increasing hunger, when wilt thou be able to set

thy foot on these thresholds ?

[13.] But sometimes thou shewest mercy to the poor.

1 know it as well as thou. But even in this again great

is the mischief. For thou doest this either in pride or in

vain glory, so as not to profit even by thy good deeds. What

can be more wretched than this, to be making thy shipwreck

in the very harbour } To prevent this, when thou hast done

any good action, seek not thanks from mc, that thou mayest

have God thy debtor. For, Lend, saith He, unto themfrom

whom ye do not expect to receive.

Thou hast thy Debtor; why leave Him, and require it of

me, a poor and wretched mortal } Wliat ? is that Debtor dis-

pleased, when the debt is required of Him .? What ? is He

poor? Is He unwilling to pay.? Secst thou not His un-

speakable treasures? tSeest thou not His indescribable

munificence? Lay hold then on Him, and make thy

demand; for He is pleased when one thus demands the

debt of Him. Because, if lie see another recjuired to pay
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HoMiL.lur what He Himself owes, He will feel as though He

13 14 were insulted, and repay thee no more; nay, He justly finds

fault, saying, " Why, of what ingratitude hast thou convicted

Me ? what poverty dost thou know to be in Me, that thou

hastenest by Me, and resortest unto others ? Hast thou lent

to One, and dost thou demand the debt of another ?"

For although man received it, it was God that commanded

thee to bestow ; and His will is to be Himself, and in the

original sense", Debtor, and Surety, affording thee ten thousand

occasions to demand the debt of Him from every quarter.

Do not thou then let go so great facility and abundance, and

seek to receive of me who have nothing. Why, to what end

dost thou display to me thy mercy shewn to the poor ?

What ! was it I that said to thee. Give ? was it from me that

thou didst hear this ; that thou shouldest demand it back of

me? He Himself hath said. He that hath pity upon the poor

' Prov, lendoth to God\ Thou hast lent to God: ^put it to His

2 '. - account.

Tij/Vif " But He doth not repay the whole now." Well, this too

He doth for thy good. For such a Debtor is He : not as

many, who are anxious simply to repay that which is lent

;

whereas He manages and doeth all things, with a view of

investing likewise in secuiity that which hath been given

unto Him. Therefore some, you see. He repays here : some
^ TdiA.iv- He assigns^ in the other place.

[14.] Knowing therefore as we do these things, let us make
our mercifulness abundant, let us give proof of much love to

man, both by the use of our money, and by our actions. And
if we see any one ill-treated and beaten in the market-place,

whether we can pay down money, let us do it : or whether
by words we may separate them, let us not be backward.
For even a word has its reward, and still more have sighs.

And this the blessed Job said; But 1 wept for every helpless

*Joh30, oite, and I siyhed ivhen I saw a man in distress*. But if

there be a rew ard for tears and sighs ; when words also, and
an anxious endeavour, and many things besides are added,
consider how great the recompence becomes. Yea, for we

» v^aToruTf., m-chcti/pal : the word relations : as here, the relation of Debtor
seems to imply the symbolical use to and Creditor is a sort of token of God's
be made of all visible things and their mercy, in binding Himself to do us good.
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too were enemies to God, and the Only-begotten reconciled Matt.

us, casting himself between, and for us receiving stripes, and —'-—'-

for us enduring death.

Let us then likewise do our diligence to deliver from

countless evils such as are incurring them ; and not as we
now do, when we see any beating and tearing one another

:

we are apt to stand by, finding pleasure in the disgrace of

others, and forming a devilish amphitheatre around : than

which what can be more cruel ? Thou seest men reviled,

tearing each other to pieces, rending their clothes, smiting

each other's faces, and dost thou endure to stand by

quietly ?

What ! is it a bear that is fighting ? a wild beast ? a ser-

pent? It is a man, one who hath in every respect fellow-

ship with thee: a Brother, a Member\ Look not on, but'Eph.

separate them. Take no pleasure, but amend the evil. Stir
'

not up others to the shameful sight, but rather drive ofi"

and separate those who are assembled. Jt is for shameless

persons, and born slaves^, to take pleasure in such calamities ;'o'«»r^'-

Ibr those that are mere refuse, for asses without reason.

Thou seest a man behaving himself unseemly, and dost

thou not account the unseemliness thine own ? Dost thou

not interpose, and scatter the Devil's troop, and put an end

to men's miseries ?

" That I may receive blows myself," saith one ;
" is this

also thy bidding V Thou wilt not have to suffer even this

;

but if thou shouldest, the thing would be to thee a sort of

martyrdom; for thou didst sufier on God's behalf. And if

thou art slow to receive blows, consider that thy Lord was

not slow to endure the cross lor thee.

Since they for their part are drunken and in darkness,

wrath being their tyrant and commander; and they need

some one who is sound to help them, both the wrong-doer,

and he who is injured; the one that he may be delivered

from sufltring evil, the other that he may cease to do it.

Draw nigh, therefore, and stretch forth the hand, thou that

art sober to him that is drunken. For there is a drunkenness

of wrath too, and that more grievous than the drunkenness

of wine.

Seest tliou not the seamen, liow, when they see any meeting
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HoMii.. with shipwreck, they spread theii- sails, and set out with all

14 25 haste, to rescue those of the same craft out of the waves?

Now, if partakers in an art shew so much care one for

another, how much more ought they who are partakers of

i\w same nature to do all these things ! Because in truth

here too is a shipwreck, a more grievous one than that ; for

either a man under provocation blasphemes, and so throws

all away: or he forswears himself under the sway of his wrath,

and that way falls into hell : or he strikes a blow and commits

murder, and thus again suffers the very same shipwreck.

Go thou then, and put a stop to the evil
;
pull out them that

are drowning, though thou descend into the very depth of

the surge; and having broken up the theatre of the Devil,

take each one of them apait, and admonish him to quell the

flame, and to lull the waves.

But if the burning pile wax greater, and the furnace more

grievous, be not thou tenified ; for thou hast many to help

thee, and stretch forth the hand, if thou furnish but a begin-

ning; and above all thou surely hast with thee the God of

peace. And if thou wilt first turn aside the flames, many
others also will follow, and of what they do w^ell, thou wilt

thyself receive the reward.

Hear what pi'ecept Christ gave to the Jews, creeping as

they did upon the earth'': //" thou see, saith He, thine

enemy's beast of burden falling down, do not hasten by, but

raise it. And thou must see that to separate and reconcile

men that are fighting is a much lighter thing than to lift up
the fallen beast. And if we ought to helj) in raising our

enemies' ass, much more our friends' souls : and most when
the fall is more grievous ; for not into mire do these fall, but
into the fire of Hell, not bearing the burden of their wrath.

And thou, when thou seest thy brother lying under the load,

and the Devil standing by, and kindling the pile, thou runnest

by, cruelly and unmercifully ; a kind of thing not safe to do,

even where brutes are concerned.

And wlureas the Samaritan, seeing a wounded man, un-

known, and not at all appertaining to him, both staid, and set

him on a beast, and brought liim home to the inn, and hired

a ph\si(.iaii,and gave some money, and promised more : thou,

i" Exod. 2.3, .5. Dcut. 22, 4.
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seeing one fallen not among thieves, but amongst a band of Matt.

demons, and beset by anger; and this not in a wilderness,—:

—

-

but in the midst of the Fonim ; not having to lay out money,

nor to hire a beast, nor to bring him on a long way, but only

to say some words :—art thou slow to do it ? and boldest

back, and humest by cruelly and unmercifully? And how
thinkest thou, calling upon God, ever to find Him pro-

pitious ?

[15,] But let me speak also to you, who publicly disgrace

yourselves : to him who is acting dtspitefully, and doing

wrong. Art thou inflicting blows ? tell me ; and kicking,

and biting ? art thou become a wild boar, and a wild ass ?

and art thou not ashamed ? dost thou not blush at thus being

changed into a wild beast, and betraying thine own noble-

ness ? For though thou be poor, thou art free ; though thou

be a working man, thou art a Christian.

Nay, for this very reason, that thou art poor, thou shouldest

be quiet. For fightings belong to the rich, not to the poor

;

to the rich, who have many causes to force them to war.

But thou, not having the pleasure of wealth, goest about

gathering to thyself the evils of wealth, enmities, and strifes,

and fightings ; and takest thy brother by the throat, and

goest about to strangle him, and throwest him down pubhcly

in the sight of all men : and dost thou not think that thou art

thyself rather disgraced, imitating the violent passions of the

brutes ; nay rather, becoming even worse than they ? For

they have all things in common ; they herd one with another,

and go about together: but we have nothing in common, but

all in confusion: fightings, strifes, revilings, and enmities,

and insults. And we neither reverence the heaven, unto

which we are called all of us in common ; nor the earth,

which He hath left free to us all in common ; nor our very

nature ; but wrath and the love of money sweeps all away.

Hast thou not seen him who owed the ten thousand talents,

and then, after he was forgiven that debt, look his fellow-

servant by the throat for an hundred pence, what great evils

he underwent, and how he was delivered over to an endless

punishment ? Hast thou not trembled at the example ? Hast

thou no fear, lest thou too incur the same ? For we likewise

owe to our Lord many and great debts: nevertheless, He



'2*2-2 If ue lose byfonjiviny here, it is eternal (Uiin.

HoMiL. forbears, and suffers long, and neither urges us, as we do our

16^16 fellow-servants, nor chokes and takes us by the throat
;
yet

surely had he been minded to exact of us but the least part

thereof, we had long ago perished.

[16.] Let us then, beloved, bearing these things in mind,

be humbled, and feel thankful to those who are in debt to

us. For they become to us, if we command ourselves, an

occasion of obtaining most abundant pardon ; and giving

a little, we shall receive much. Why then exact with

violence, it being me^, though the other w^ere minded to

pay, for thee of thine accord to excuse him, that thou

mayest receive the whole of God ? But now thou doest all

things, and art violent, and contentious, to have none of thy

debts forgiven thee ; and whilst thou art thinking to do

despite unto thy neighbour, thou art thrusting the sword

into thyself, so increasing thy punishment in hell : whereas

if thou wilt shew a Httle self-command here, thou makest

thine own accounts easy. For indeed God therefore wills

us to take the lead in that kind of bounty, that He may take

occasion to repay us with increase.

As many therefore as stand indebted to thee, either for

money, or for trespasses, let them all go free, and require of

God the recompence of such thy magnanimity. For so long

as they continue indebted to thee, thou canst not have

God thy debtor. But if thou let them go free, thou wilt

be able to detain thy God, and to require of Him the

recompence of so great self-restraint in bomitiful measure.

For suppose a man had come up, and seeing thee arresting

thy debtor, had called upon thee to let him go free, and

transfer to himself thy account with the other : he would not

' i),Kii- choose to be mifair^ after such remission, seeing he had
*"""' passed the whole demand to himself: how then shall God

fail to repay us manifold, yea, ten thousand fold, when for

His commandment's sake, if any be indebted to us, we urge

no complaint against thorn, groat or small, but let them go

exempt from all liability } liot us not then think of the

temporary pleasure that springs up in us by exacting of our

debtors, but of the loss, rather, how great ! which we shall

thereby sustain hereafter, grievously injuring ourselves in

the things which are eternal. Rising accordingly above all,
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let us forgive those who must give account to us, both their Matt.

debts and their offences; that we may make our own accounts—^

—

-

prove indulgent, and that what we could not reach by all

virtue besides, this we may obtain by not bearing malice

against our neighbours; and thus enjoy the eternal blessings,

by the grace and love towards man of our Lord Jesus Christ,

to Whom be glory and might now and always, even for ever

and ever. Amen.
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HOMILY XVI.

Matt. v. 17.

Think not that I am come to destroy the Law or the

Prophets.

HoMiL. Why, who suspected this .'' or who accused Him, that He
^ should make a defence against this charge .'' Since surely

from what had gone before no such suspicion was generated.

For to command men to be meek, and gentle, and merciful,

and pure in heart, and to strive for righteousness, indicated

no such design, but rather altogether the contrary.

Wherefore then can He have said this .? Not at random,

nor vainly : but inasnuich as He was proceeding to ordain

commandments greater than those of old, saying, It was said

to them of old time, Thou shall not kill; but I say unto you,

Be not oven amjry ; and to mark out a way for a kind of

Divine and Heavenly conversation; in order that the strange-

ness thereof might not disturb the souls of the hearers, nor

dispose them quite to mutiny against what He said. He used
this means of setting them right beforehand.

For although they fulfilled not the Law, yet nevertheless

ihey were possessed with much conscientious regard to it;

and whilst they were annulling it every day by their deeds,

the letters thereof they would have remain unmoved, and
that no one should add any thing more to them. Or rather,

they bore with their rulers adding thereto, not however for

the better, but for the worse. For so they used to set aside

the honour due to our parents by additions of their own, and
very- many others also of the matters enjoined them, they

' ij<xp« would free themselves of* by these unseasonable additions.
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Therefore, since Christ in the first place was not of the Matt.

sacerdotal tribe, and next, the things which He was about to

—

'-—'-

introduce were a sort of addition, not however lessening, but

enhancing \irtue ; He knowing beforehand that both these

circumstances would trouble them, before He wrote in their

mind those wondrous laws, casts out that which was sure to

be harbouring there. And what was it that was harboming

there, and making an obstacle .''

[2.] They thought that He, thus speaking, did so with a

view to the abrogation of the ancient institutions. This

suspicion therefore He heals; nor here only doth He so, but

elsewhere also again. Thus, since they accounted Him no

less than an adversary of God, from this sort of reason,

namely. His not keeping the sabbath ; He, to heal such their

suspicion, there also again sets forth His pleas, of which

some indeed were proper to Himself; as when He saith. My
Father icorketh, and I uork^ ; but some had in them much 'John.'*,

17.
condescension, as when He brings forward the sheep lost on

the sabbath day^, and points out that the Law is disturbed- Mat.

for its preservation, and makes mention again of circumcision, '

as having this same effect'. ^Joiiii7,

Wherefore we see also that He often speaks words some-
"

'

what beneath Plim, to remove the semblance of His being an

adversary of God.

For this cause He who had raised thousands of the dead

with a word only, when He was calling Lazarus, added

also a prayer ; and then, lest this should make Him appear

less than Him that begat Him, He, to correct this suspicion,

added, / said these things, because of the people uhich

standeth by, that they may believe that Thou hast sent Me*.*io\\u

And neither doth He work all things as one who acted by '

His own power, that He might thoroughly correct their

weakness; nor doth He all things with prayer, lest He should

leave matter of evil suspicion to them that should follow, as

though He were without strength or power : but He mingles

the latter with the former, and those again with these. Neither

doth He this indiscriminately, but with His own proper

wisdom. For while He doeth the greater works authorita-

tively, in the less He looks up unto Heaven. Thus, when

absolving sins, and revealing His secrets, and opening

Q
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iiiiMii . Paradis<s and drivine awav devils, and cleansing lepers, and
Y V' I

o ••

*2 3 biidlinj,' death, and raising llie dead by thousands, He did

all by way of conunand: but when, what was much less

than these. He was causing many loaves to s])ring forth out

of few, then He looked up to Heaven: signifying that not

through weakness He doth this. For He who could do the

greater with authority, how in the lesser could He need prayer?

But as I was saying, He doeth this to silence their shame-

lessness. The same reckoning, then, I bid thee make of His

words also, when thou hearest Him speak lowly things. For

many in truth are the causes both for words and for actions

of that cast: as, for instance, that He might not be supposed

alien from God ; His instructing and waiting on all men

;

His teaching humility ; His being encompassed with flesh
;

the Jews' inability to hear all at once ; His teaching us to

utter no high word of ourselves. For tliis cause many times,

having in His own person said much that is lowly of Himself,

the great things He leaves to be said by others. Thus He
Himself indeed, reasoning with the Jews, said, Before Ahra-

>Jo\m8, ham was, I AM^: but His disciple not thus, but. In the

heghuiiny was the Word, and the Word was uith God, and
'^J»hni, the Word was God^.

Again, that He Himself made Heaven, and eiirth, and sea,

and all things visible and invisible, in His own person He
no where expressly said : but His disciple, speaking plainly
out, and suppressing nothing, affirms this once, twice, yea
often: writing that all things were made by Him; and,
without Him was not one thing made ; and. He was in the

^ John], world, and the norld was made by Him^.
And why marvel, if others have said greater things of Him

than He of Himself; since (what is more) m many cases,
what He shewed forth by His deeds, by His words He
uttered not openly } Thus that it was Himself who made
mankind He shewed clearly even by that blind man ; but
when He was speaking of our formation at the beginning,
He said not, " I made," but He who made them, made

^ Mntt. them wale and female \ Again, that He created the world

'
and all things therein, He demonstrated by the fishes, by
the wine, by the loaves, by the calm in the sea, by the sun-
beam which He averted on the Cross; and bv very many
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things besides : but in words He hath no where said this Matt.

plainly, though His disciples are continually declaring it,
^' ^^-

both John, and Paul, and Peter.

For if they who night and day hear Him discourse, and
see Him work marvels ; to whom He explained many things

in private, and gave so great power as even to raise the dead;

whom He made so perfect, as to forsake all things for Him

:

if even they, after so great virtue and self-denial, had not

strength to bear it all, before the supply of the Spirit; how
could the people of the Jews, being both void of under-

standing, and far behind such excellency, and only by
hazard present when He did or said any thing, how could

they have been persuaded but that He was alien from the

God of all, unless he had practised such great condescension

throughout ?

For on this account we see that even when He was

abrogating the sabbath, He did not as of set purpose bring

in such His legislation, but He puts together many and

various pleas of defence. Now if, when He was about to

cause one commandment to cease. He used so much reserve

in His language^, that He might not startle the hearers ; 'xoyw»

much more, when adding to the Law, entire as it was, another
*'*""

entire code of laws, did He require much management and

attention, not to alarm those who were then hearing Him.

For this same cause, neither do we find Him teaching

eveiy where clearly concerning His own Godhead. For if

His adding to the Law was sure to perplex them so greatly,

much more His declaring Himself God.

[3.] Wherefore many things are uttered by Him, far

below His proper dignity, and here when He is about to

proceed upon His addition to the Law, He hath used

abundance of correction beforehand. For neither was it

once only that He said, " I do not abrogate the liaw," but

He both repeated it again, and added another and a greater

thing ; in that, to the words. Think vot that I am come to

destroy, He subjoined, / am not come to destroy, but to

fulfil.

Now this not only obstructs the obstinacy of the Jews,

but stops also the mouths of those Heretics % who say that

^ The Gnostic and Manichaean sects.

Q2
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HoMii.-tho Old Covenant is of the Devil. For if Christ came to

^^\' destroy his tyrainiy, how is this Covenant not only not

destroyed, but even fulfilled by Him ? For He said not

only, " I do not destroy it ;" though this had been enough
;

but " 1 even fulfil it :" which are the words of one so far

from opposing himself, as to be even establishing it.

And how, one may ask, did He not destroy it .'' in what

way did He rather fulfil either the Law or the Prophets ?

The Prophets He fulfilled, inasmuch as He confimied by His

actions all that had been said concerning Him ; wherefore

also the P^vangelist used to say in each case. That it might

he fnljilled irliich nan spoken hy the Prophet. Both when
'Mat. 1, He was born ', and when the children sung that wondrous

a Mat. hymn to Him, and when He sat on the ass^, and in very

-'.' ^— man}' more instances He worked this same fulfilment:

all which things must have been unfvdfilled, if He had not

come.

But the Law He fulfilled, not in one way only, but in

a second and third also. In one way, by transgressing none

of the precepts of the Law. For that He did fulfil it all,

hear what He saith to John, /or thus it becometh its to

*M3Lt.3,ful/il all righteousness^. And to the Jews also He said,

•John 8 '^^^"^^' of you ronrinceth me of sin'*. And to His disciples

46. again. The Prince of this uorld cometh, andjindeth nothing
^ John in Me^. And the Prophet too from the first had said that
14, 30. yr J- 7 • fi

*Is.53,9. -"^ did no sin ^

This then was one sense in which He fulfilled it. Another,

that He did tlu> same through us also ; for this is the n)arvel,

that He not only Himself fiilfilled it, but He granted

this to us likewise. Which thing Paul also declaring said,

Christ is the end of the Law for righteousness to every one
' T?nn,. that believelh \ And he said also, that He Judged sin in the

J/esh, that the righteousness of the Law might he fnljilled in

"Rom.8, j/.v irho walk not after the ^/iesh ^ And again, Do ice then

make void the Law through faith ? God forbid ! yea, we
"noin.3, establish the Taiw^ . For since the Law was labouring at thisj

!(• make man righteous, but had not power, He came and
brought ni the way of righteousness by faith, and so
established that wliich the Law desired: and what the
!»iw eould not by letters, this \\e accomplished by faith.



A third H'aj/ : He supplied what leas wan ting in it. 229

On this account He saith, / am not come to destroy the Matt.

r V. 17.
Law.

[4.] But if any one will enquire accurately, he will find

also another, a third sense, in which this hath been done.

Of what sort is it then ^ In the sense of that future code of

laws, which He was about to deliver to them.

For His sayings were no repeal of the former, but a

drawing out, and filling up of them. Thus, " not to kill," is

not annulled by the saying, Be not angry, but rather is filled

up and put in greater security : and so of all the others.

Wherefore, you see, as He had before unsuspectedly cast

the seeds of this teaching ; so at the time when from His

comparison of the old and new commandments. He
would be more distinctly suspected of placing them in

opposition. He used His corrective beforehand. For in a

covert way He had indeed already scattered those seeds, by

what He had said. Thus, Blessed are the poor, is the same

as that we are not to be angr}' ; and, Blessed are the pure in.

heart, as not to look upon a woman for lust ; and the not

laying wp treasures on earth,\i2iXn\on\ze?,yi'\i\i, Blessed are the

merciful : and to mourn also, to he persecuted and reviled,

coincide with entering in at the strait gate ; and, to hunger

and thirst after righteousness, is nothing else than that

which He saith afterwards, Whatsoever ye tvonld that men

should do to you, do ye also to them. And having

declared the peace-maker blessed. He again almost said

the same, when He gave command to leave the gift, and

hasten to reconciliation with him that was grieved, and about

agreeing with our adversary.

But there He set down the rewards of them that do right,

here rather the punishments of them who neglect practice.

Wherefore as in that place He said, The meek shall inherit

earth ; so here, He who calleth his brother fool, shall be in

danger of hell-Jlre ; and there, The pure in heart shall see

God ; here, he is a complete adulterer who looks unchastely.

And having there called tJte peace-ynakers, sons of God

;

here He alarms us from another quarter, saying, Lest at any

time the adversary deliver thee to the judge. Thus also,

whereas in the former part He blesses them tliat mourn, and

them that are persecuted ; in the following, estaldishing the
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Ho.Mii,.verv same ])oint, He threatens destruction to them that go

^ 5 not that way ; for, " They that walk in the broad uay,''' saith

He, " make their end there." And, Ye caunut serve God and

mammon, seems to me the same with, Blessed are the

merciful, and, those that hunger after righteousness.

But as I said, since He is going to say these things more

clearly, and not only more clearly, but also to add again more

than had been already said, (for He no longer merely seeks

a merciful man, but bids us give up even our coat ; not

simply a meek person, but to turn also the other cheek to

him that would smite us) : therefore He first takes away the

apparent contradiction.

On this account, then, as I have already stated, He said

this not once only, but once and again ; in that to the words,

Think not that I am come to destroy, He added, T am not

come to destroy, hut to fulfil

.

V. 18. For verily I say unto you, I'ill Heaven and earth pass,

one jot or one tittle shall in no wise pass from the Law, till

all come to pass.

Now what He saith is like this : it cannot be that it

should remain unaccomplished, but the very least thing

therein must needs be fulfilled. Which thing He Himself

performed, in that He completed ' it with all exactness.

And here He signifies to us obscurely that the fashion of

the whole world is also being changed. Nor did He set it

down without ]nxrpose, but in order to arouse the hearer, and
indicate, that He was with just cause introducing another

discipline ; if at least the verj' works of the creation are all

to be transformed, and mankind is to be called to another

country, and to a higher way of practising how to live ''.

T. 19. [5-] Whosoever therefore shall break one of these least

commandments, and shall teach men so, he shall be called

least in the Kinydom of Heaven.

Thus, having rid Himself of the evil suspicion, and having
stopped the mouths of them who would fain gainsay, then

at length He proceeds to alarm, and sets down a heavy de-

nunciation in support of the enactments He was entering on.

For as to His having said this in behalf not of the ancient
laws, but of those which He was proceeding to enact, listen
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to what follows, For I say unto you, sailh he, Except your Matt.

righteousness shall exceed the righteousness of the Scribes —'-—

^

and Pharisees, ye shall in no case enter into the kingdom of

Heaven.

For if He were threatening with regard to the ancient

laws, how said He, except it shall exceed, ? since they who
did just the same as those ancients, could not exceed them

on the score of righteousness.

But of what kind was the required excess ? Not to be

angry, not even to look upon a woman unchastely.

For what cause then doth He call these commandments
least, though they were so great and high ? Because He
Himself was about to introduce the enactment of them ; for

as He humbled Himself, and speaks of Himself frequently

with measure, so likewise of His own enactments, hereby

again teaching us to be modest in every thing. And besides,

since there seemed to be some suspicion of novelty. He
ordered His discourse for a while with reserved ' «*<-

But when thou hearest, least in the kingdom of Heaven, ,^"
*"*

surmise thou nothing but hell and torments. For He was

used to mean by tJie kingdom, not merely the enjoyment

thereof, but also the time of the resurrection, and that awful

coming. And how could it be reasonable, that while he who

called his brother fool, and transgressed but one command-
ment, falls into hell ; the breaker of them all, and instigator

of others to the same, should be within the kingdom. This

therefore is not what He means, but that such a one will be

at that time least, that is, cast out, last. And he that is last

will surely then fall into hell. For, being God, He foreknew

the laxity of the many. He foreknew that some would think

these sayings were merely hyperbolical, and would argue

about the laws, and say, What, if any one call another a fool,

is he punished } If one merely look on a woman, doth he

become an adulterer? For this very cause He, destroying

such insolence beforehand, hath set down the strongest

denunciation against either sort, as well them who transgress,

as them who lead on others so to do.

Knowing then His threat as we do, let us neither ourselves

transgress, nor discourage such as are disposed to keep these

things.
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H.iMii.. But ichosociir slitill (lu and teac/i, sailh he, s/tdll be called
XVI.
5,6. </f<^f'f'

For not to ourselves alone, should u e be profitable, but to

others also ; since neither is the reward as great for him who

guides himself aright, as for one who with himself adds also

another. For as teaching v\ithout doing condemns the

teacher, (for ihott which teachest another, it is said, teachest

' Roin.2, ///oj/ j(ot thyaeipy) so doing but not guiding others, lessens

our reward. One ought therefore to be chief in either work,

and having first set one's self right, thus to proceed also to

the care of the rest. For on this account He Himself hath

.set tlie doing before the teaching ; to intimate that so most

of all may one be able to teach, but in no other way.

« Luke For one will be told, Physicini, heal thyself^. Since he
' " who cannot teach himself, yel attempts to set others right,

will have many to ridicule iiim. Or rather, such a one will

have no power to teach at all, his actions uttering their voice

against him. But if he be complete in both respects, he

shall be called yreat in the kingdom of Heaven.

V. 20. [C] For T say unto t/ou, Except yonr riyhteonsness shall

exceed the righteousness of the Scribes and Pharisees, ye

shall in no case enter into the kingdom of Heaven.

Here by righteousness lie means the whole of virtue; even

as also discoursing of .Job, He said, He was a blameless

man, righteous". According to the same signification of the

word, Paul also called that man righteous for whom, as

he said, no law is even set. For, saith he, a law is not made
3 1 Txm.for a righteous man ^. And in many other ])laces too one

might find this naine standing for virtue in general.

But observe, I pray thee, the increase of Grace ; in

that He will have His newly-come disciples better than

the teachers in the Old Covenant. For by Scribes and
Pharisees here, He meant not merely the lawless, but iIk;

well-doers. For, were they not doing well. He would not

have said they have a righteousness; neither would He have
(•oni])ared the unreal to the real.

And observe also here, how He commends the Old Law,
by making a comparison between it and the other; which

' .Job 1,1, LXX. •' That man was true, blameless, righteous, devout, re-
framing from c\crv evil deed."
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kind of thing implies it to be of the same tribe and kindred. Matt

For vwre and less, is in the same kind. He doth not, you see, —Li—
find fault with the Old Law, but will have it made stricter.

Whereas, had it been eviP, He would not have required more

of it ; He would not have made it more perfect, but would

have cast it out.

And how one may say, if it be such, doth it not bring us into

the Kingdom ? It doth not now bring in them who live after

the coming of Christ, favoured as they are with more strength,

and bound to strive for greater things : since as to its own

foster-children, them it doth bring in one and all. Yea, for many

shall come, saith He,from east and tcest, and shall lie down

in the bosoms of Abraham, Isaac, and Jacob^. And Lazarus' Matt.
8 11.

also receiving the great prize, is shewn dwelling in Abraham's

bosom. And all, as many as have shone forth with excellency

in the old Dispensation, shone by it, every one of them. And

Christ Himself, had it been in any thing evil or alien from

Him, would not have fulfilled it all when He came. For if

only to attract the Jews He was doing this, and not in order

to prove it akin to the new Law, and concurrent therewith
;

wherefore did He not also fulfil the laws and customs of the

Gentiles, that He might attract the Gentiles also?

So that from all considerations it is clear, that not from

any badness in itself doth it fail to bring us in, but because

it is now the season of higher precepts.

And if it be more imperfect than the new, neither doth

this imply it to be evil : since upon this principle the new

Law itself will be in the very same case. Because in truth

our knowledge of this, when compared with that which is to

come, is a sort of partial and imperfect thing, and is done

away on the coming of that other. For ichen, saith He, that

which is perfect is come, then that which is in part shall be

done atrai/' : even as it befcl liie Old Law through the New. 2 1 Cor.

Yet we are not to blame the New Law for this, though that '

also gives place on our attaining unto the Kingdom : for

then, saith He, that ichich is in part shall be done aicay

:

but for all this we call it great.

Since then both the rewards thereof are greater, and

the power given by the Spirit more abundant, in reason

<< There is Ms. aiUhoritv for readini; " nf an Kvil one."



'2'M J I lnj ( firisf legislates by utii/ o/cvmparisun nHit Ihe Law.

HoMiL.it requires our graces to be gieater also. For it is no

^^-'' longer a land that Jloueth ivith milk and honey, nor

r^.jj.a lomfortable^ old age, nor many children, nor corn and

wine, and flocks and herds : but Heaven, and the good things

in the Heavens, and adoption and brotherhood with the

Only-Begotten, and to partake of the inheritance, and to be

glorified and to reign with Him, and those unnumbered

rewards. And as to our having received more abundant help,

heai* thou Paul, wlien he saith, There is therefore no con-

detn7iation now to them which are in Christ Jesus, who walk

not after the Jtesh, but after the Spirit : for the law of the

Spirit of life hath made me free from the law of sin and

Rom. death'.

' ' [7.] And now after threatening the transgressors, and

setting great rewards for them that do right, and signifying

that He justly requires of us something beyond the former

measures; He from this point begins to legislate, not simply,

but by way of comparison with the ancient ordinances,

desiring to intimate these two things: first, that not as

contending with the former, but rather in great harmony

with them. He is making these enactments ; next, that it

was meet and very seasonable for Him to add thereto these

second precepts.

And that this may be made yet clearer, let us hearken to

the words of the Legislator.

What then doth He Himself say?
" 21. Ve have heard that if nas said to them of old time, Thou

shall not kill.

And yet it was Himself who gave those laws also', but so

far He states them impersonally. For if <m the one hand
He had said, " Ye have heard that 1 said to them of old,"

the saying would have been hard to receive, and would have
stood in the way of all the hearers. If again, on the other

hand, after having said, " Ye have heard that it was said to

them of old by My Father," He had added, But J
say, He would have seemed to be taking yet more on
Himself.

Wlierefc.re He hath simply stated it, making out thereby
<»ne point only; the proof that in fitting season }lc had come
saying thcsi- things. For l)v \Uv words, // ,ras said to them
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of old, He pointed out the length of the time, since they Matt.

received this commandment. And this He did to shame the
21 22

hearer, shiinking from the advance to the higher class of His

commandments ; as though a teacher should say to a child

that was indolent, " Knowest thou not how long a time thou

hast consumed in learning syllables?" This then He also

covertly intimates by the expression, them of old time, and
thus for the future summons them on to the higher order of

His instructions : as if He had said, " Ye are learning these

lessons long enough, and you must henceforth press on to

such as are higher than these."

And it is well that He doth not disturb the order of the

commandments, but begins first with that which comes earlier,

with which the Law also began. Yea, for this too suits with

one shewing the harmony between them.

But I say unto you, that whosoever is angry with his v- 22.

brother uithoul a cause, shall be in danger of the judg-

ment.

Seest thou authority in perfection .'' Seest thou a bearing

suited to a legislator ^. Why, which among Prophets ever

spake on this wise .? which among righteous men ? which

among Patriarchs .? None ; but, Thus saith the Lord. But

the Son not so. Because they were publishing their Master's

commands. He His Father's. And when I say, " His Father's,"

I mean His own. For Mine, saith He, are Thine, and
TJiine are Mine^. And they had their fellow-servants to' John

legislate for. He His own servants. '

Let us now ask those who reject the Law, " is, ' Be not

angry' contrary to ' Do no murder?' or is not the one

commandment the completion and the developement of the

other ?" Clearly the one is the fulfilling of the other, and that

is greater on this very account. Since he who is not stirred

up to anger, will much more refrain from murder ; and he

who bridles wrath will much more keep his hands to

himself For wrath is the root of murder. And you see

that He who cuts up the root will much more ren)ove the

branches ; or rather, will not permit them so much as to

shoot out at all. Not therefore to abolish the liaw did He
make these enactments, but for the more complete observation

of it. For with what design did the Law enjoin these things?



'2.'3() Miiiiu Ikcuh lilusjfliemies (ibout the Crealor.

\V;is it not, lliut no one might slay his neighbour? It follows,

that lie who was oj)j)osing the Law would have to enjoin

inurdrr. For to nuirder, were the contrary to doing no

iinndcr. But if He doth not suffer one even to be angry,

the mind of the Law is established by Him more com-

pletely. For he that studies to avoid murder, will not refrain

from it equally with him that hath put away even anger ; this

latter being further removed from the crime.

[8.] But that we may con\ict them in another way also,

let us bring forward all their allegations. WTiat then do they

aflBrni } They assert that the God who made the world, Who
makes His sun io rise on the ecil and on the good, Who sends

the rain on the just and on the unjust, is in some sense an

evil being ^ But the more moderate (forsooth) among them,

though declining this, yet while they affirm Him to be just,

they deprive Him of being good. And some other one, who

is not, nor made any of the things that are, they assign for

a Father to Christ. And they say tliat he, who is not good,

abides in his own, and preserves what are his own; but

that He, that is good, seeks what arc another's, iind desires

of a svuldcn to become a Saviour to them whose Creator He
was npt^. Seest thou the children of the Devil, how they

speak out of the fountain of their father, alienating the work

of creation from God : while John cries out, ffe cai/ie unto

'Johni, His own, and, The world teas made by Him^f
^^- '" In the next jilace, they criticise the Law in the Old

' Kpiph. Ha>r. 41. §.1. " C'erdon third place, the Devil Now the

[circ. A.D. 150.] with others preached Creator, and Artiiicer, and visible One,
two First Principles, and so in fact they saj-, is the God of the Jews ; and
two Gods: the one Good, and unknown is also the Judge." cf. ibid. §. 6;
to all: whom he also called the Father S. Aug. de Heeres. 22; TertuU. contrt,
of Jesus : the other, the Pemiurgus, or Marc. i. 10 ; S. Iren. i. 28, 29.
Artificer, evil, and open to knowledge, « S. Iren. v. 2. " Vain also are tho.se

who .spake in the Law, and appeared who say, that the Lord came to what
in the Prophets, and hath often become was another's, as though coveting it,

visilile." In this he agired with the in order to present thar man who'had
Oriental heretics generally. .Marcion, been made by another, to that God.
his disciple, within a few years im- who had neither made uor ordered
proved on him, (H£er. 42. f. 3.) " say- him, yea, rather, who had deserted
iiig, that there are three Principles: him from men's first original formation.
•mc, that on high, unnamed, and iin- His coming therefore is not just,
^'•en: which it plea.ses him to call the coming as He did by their account
good God: (this however was nut the to what was none of His." ]n Lib. ,'•!.

C'reator of any of the things that are 1 1 . he specifies Marcion as teaching
in the world:) another, a visible Goil, this doctrine.
Creator, and Artificer: and, in the
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Covenant, wl)icli bids put out an eye for an eye, and a tooth Matt,

for a toofli^^; and straightway they insult and say, "Why, 21 22

how can He be good who speaks $>o ?"
1 Exod.

What then do we say in answer to this? That it is the^^'^'**

liighest kind of philanthropy. For He made this law, not

that we might strike out one another's eyes, but that fear

of suffering by others might restrain us from doing any such

thing to them. As therefore He threatened the Ninevites

with overthrow, not that He might destroy them, (for had

that been His will, He ought to have been silent,) but that

He might by fear make them better, and so quiet His wrath

:

so also hath He ajipointed a punishment for those w^ho

wantonly assail the eyes of others, that if good principle dis-

pose them not to refrain from such cruelty, fear may restrain

them from injuring their neighbours' sight.

And if this be cruelty, it is cruelty also for the murderer to

be restrained, and the adulterer checked. But these are the

sayings of senseless men, and of those that are mad to the

extreme of madness. For 1, so far from saying that this

comes of cruelty, should say, that the contrary to this would

be unlawful, according to men's reckoning. And whereas,

thou sayest, " Because He commanded to pluck out an eye

for an eye, therefore He is cruel ;" I say, that if He had

not given this commandment, then He would have seemed,

in the judgment of most men, to be that which thou sayest

He is.

For let us sujipose that this Law had been altogether done

away, and that no one feared the punishment ensuing there-

upon, but that license had been given to all the wicked to

follow their own disposition in all security, to adulterers, and

to murderers, to perjured persons, and to pan-icides; would

^ Tertull. adv. Marcion. ii. 18. and faithless people would count it hard
" Which of the good rules of the Law or even inconceivable to await God's

should I rather defend, than those redress, which the Prophet was after-

which Heresy hath craved for her wards to proclaim, in the words, ' Venge-
own purposes P As the rule of retalia- ance is Mine, I will repay, saith the

tion, requiring eye for eye, tooth for Lord ;' the commission of wrong during

tooth, and bruise for bruise. There is the interval was to be in a manner
no tinge here of any permission for smothered by the fear of immediate re-

repaying an injury in kind, but the trihution." St. Augustin (contr. Adim.
whole drift of it is to restrain violence, c. 8.) says the same in reply to the

That is, because that most stubborn Manichteans.
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HoMiL.not all things have heen turned upside down? would not

^^9^' cities, mavkot-places and houses, sea and land, and the

—'~~
whole world, have been filled with unnumbered pollutions

and murders? Every one sees it. For if, when there are

laws, and ii^:\x, and threatening, our evil dispositions are

hardly checked; were even this security taken away, what

is there to prevent men's choosing vice ? and what degree of

mischief would not then come revelling upon the \a hole of

human life ?

The rather, since cruelty hes not only in allowing the bad

to do what they will, but in another thing too quite as

much ; to overlook, and leave uncared for, him who hath

done no wrong, but who is without cause or reason suffering

ill. For tell me ; were any one to gather together wicked

men from all quarters, and arm them with swords, and bid

them go about the whole city, and massacre all that came

in their way, could there be any thing more like a wild

beast than he ? And what if some other should bind, and

confine with the utmost strictness those whom that man had

armed, and should snatch from those lawless hands them,

who were on the point of being butchered ; could any thing

be greater humanity than this ?

Now then, I bid thee transfer these examples to the Law
likewise ; for He that connnands to pluck out an eye

for an eye, hath laid the fear as a kind of strong chain upon

the souls of the bad, and so resembles him, who detains

those assassins in prison ; whereas he who appoints no

punishment for them, doth all but aim them by such

security, and acts the part of that other, who was putting the

swords in their hands, and letting them loose over the whole

city.

Scest thou not, how the commandments, so far from

coming of cnielty, come rather of abounding mercy ? And
if on account of these thou callest the lawgiver grievous, and
hard to bear with ; tell me which sort of command is the

more toilsome and grievous, " Do no murder," or, " Be not

even angry ?" Which is more in extreme, he who exacts

a penalty for nundcr, or for mere anger ? He who subjects

the adulterer to vengeance after the fact, or he who enjoins

a penalty even for the very desire, and that penalty ever-
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lasting ? See ye not how their reasoning comes round to Matt.

the very contrary ? how the God of the Old Covenant, whom —'—-

they call cruel, will be found mild and meek : and He of the

New, whom they acknowledged to be good, will be hard and

grievous, according to their madness ? Whereas we say,

that there is but one and the same Legislator of either

covenant, who dispensed all meetly, and adapted to the

difference of the times the difference between the two

systems of law. Therefore neither are the first command-
ments cruel, nor the second hard and grievous, but all of

one and the same Providential care.

For that He Himself gave the Old Covenant also, hear

the affirmation of the Prophet, or rather, (so we must speak,)

of Him who is both the One and the Other : / will make
a covenant with you, not according to the covenant which I
made with yourfathers^. '.Jer.3i,

But if he receive not this, who is diseased with the

Manichoean doctrines'", let him hear Paul saying the very

same in another place. For Abraham had two sons, one by

the bondmaid, and another by the freewoman ; and these

are two covenants'^. As therefore in that case the wives are* Gal. 4,

different, the husband the same ; so here too the Covenants

are two, the Lawgiver One.

And to prove to thee that it was of one and the same

mildness ; in the one He saith. An eye for an eye, but in

this other,

If one smile thee on thy right cheek, turn to him the other "• 39.

also.

For as in tliat case He checks him that doth the wrong

with the fear of this suffering, even so also in this. " How
so," it may be said, " when He bids turn to him the

other cheek also ?" Nay, what of that .? Since not to

take away his fear did He enjoin this, but as charging

yourself to allow him to take his fill entirely. Neither did He
say, that the other continues unpunished, but, " do not thou

punish ;" at once both enhancing the fear of him that

smiteth, if he persist, and comforting him who is smitten.

[9.] But these things we have said, as one might say them

h Because they denied the authority of the Old Testament, but received the

New, including St. Paul's Epistles.
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HoMiL. incidentally, conceniing all the commandments. Now we

^y^^- nnist j^n) on ti> that which is before us, and keep to the thread

-"
of what had been afiirmed. He that is angry uith his brother

uithout a cause shall be in danger of the judgment : so He

speaks. Thus He hath not altogether taken the thing away

:

fn-st, because it is not possible, being a man, to be freed

from passions : we may indeed get the dominion over them,

but to be altogether without them ie out of the question.

Next, because this ])assion is even useful, if we know how

to use it at the suitable time '. See, for instance, what great

good was wrought by that anger of Paul, which he felt against

the Corinthians, on that well-known occasion ; and how, as

it delivered them fi-om a grievous pest, so by the same means

again he recovered the people of the Galatians likewise,

which had fallen aside; and others too beside these.

What then is the proper time for anger? When we are

not avenging ourselves, hut checking others in their lawless

freaks, or forcing them to attend in their negligence.

And what is the unsuitable time ? When we do so as

avenging ourselves : which Paul also forbidding, .said, Avenge

not yourselves, dearly beloved, but rather give place unto

« Rom. wrath '. AV^hen we are contending for riches : yea, for this

' hath he also taken away, where he saith, Why do ye not

rather take tvrong ? nhy do ye not rather suffer yourselves

« 1 Cor. to he defrauded^? For as this last sort is superfluous, so is

*' ^- the first necessary and profitable. But most men do the

contrary ; becoming like wild beasts when they are injured

themselves, but remiss and cowardly when they see despite

done to another: botli which are just opposite to the laws of

the (lospcl.

Being angry then is not a transgression, but being so

unseasonably. For this cause the Prophet also said. Be ye
angry, and sin not^.

[10.] And whosoever shall say to his brother, Rata, shall

be in danger of the Council.

By the Council in this place He means the tribunal of the
Hebrews : and He hatli mentioned this now, on purpose that

•See Bp. Butler's Sermon on Re- version. Another part of the same
Mentnient. Hebrew verb is however rendered

.<e. J •' ^ ^•,*^'""P-*'P^-'*'26- "rage" in our translation: 2 Kin^sMand m awe, and sin not," in our 19,27.28; Is. 37 28 29
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He might not seem every where to play the stranger and Matt.

innovator. —:—^^.

But this word, Raca, is not an expression of a great

insolence, but rather of some contempt and slight on the part

of the speaker. For as we, giving orders either to our

servants, or to any very inferior person, say, " Away with

thee: you here, tell such an one:" so they who make use of

the Syrians' language say, Raca, putting that word instead

of thou. But God, the Lover of man, roots up even the least

faults, commanding us to behave to one another in seemly

manner and with due respect; and this with a view of

destroying hereby also the greater.

But whosoever shall say. Thou fool, shall he in danger of

hellfire.

To many this commandment hath appeared grievous and

galling, if for a mere word we are really to pay so great

a penalty. And some even say that it was spoken rather

hyperbolically. But I fear lest, when we have deceived

ourselves with words here, we may in deeds there suffer

that extreme punishment.

For wherefore, tell me, doth the commandment seem over-

burdensome ? Knowest thou not that most punishments and

most sins have their beginning from words ? Yea, for by

words are blasphemies, and denials are by words, and revil-

ings, and reproaches, and perjuries, and bearing false witness.

Regard not then its being a mere word, but whether it have

not much danger, this do thou enquire. Art thou ignorant

that in the season of enmity, when wrath is inflamed, and the

soul kindled, even the least thing appears great, and what is

not very reproachful is counted intolerable } And often these

little things have given birth even to murder, and over-

thrown whole cities. For just as where friendship is, even

grievous things are light, so where enmity lies beneath,

very trifles appear intolerable. And however simply a word

be spoken, it is surmised to have been spoken with an evil

meaning. And as in fire : if there be but a small spark,

though thousands of planks lie by, it doth not easily lay hold

of them ; but if the flame have waxed strong and high, it

readily seizes not planks only, but stones, and all materials

that fall in its way j and by what things it is usually quenched,
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HoMiL.by the saiue it is kindled the more; (for some say that at

i^Z?2 s"^^ ^ ^'"^^ "°^ '^"^y '^'oo^ ^"'^^ *^^^^' ^"^^ ^^^^ other combusti-

blcs, but even water darted forth upon it doth but fan its

power tlie more ;) so is it also with anger ; whatever any one

may say, becomes food in a moment for this evil conflagration.

All which kind of evils Christ checking beforehand, had

condemned first him that is angry without a cause to the

judgment, (this being the very reason why He said, He that is

angry shall be in danger of the judgment :) then him that

paiih Riica, to the council. But as yet these are no great

things ; for the punishments are here. Therefore for him

who calleth fool He hath added the fire of Hell, now for the

first time mentioning the name of Hell. For having before

discoursed much of the Kingdom, not until then did He
mention this ; implying, that the former comes of His own

love and indulgence towards man, this latter of our negli-

gence.

[11.] And see how He proceeds by little and little in His

punishments, all but excusing Himself unto thee, and sig-

nifying that His desire indeed is to threaten nothing of the

kind, but that we drag Him on to such denunciations. For

obsene :
" I bade thee," saith He, " not be angry for nought,

because thou art in danger of the judgment. Thou hast

despised the former conmiandment : see what anger hath

produced ; it hath led thee on straightway to insult, for thou

hast called thy brother Raca. Again, I set another punish-

ment, the council. If thou overlook even this, and proceed

to that which is more grievous, 1 visit thee no longer with

these finite punishments, but with the undying penalty of

I"''""' Hell, lest after this thou shouldest break forth ^ even to mur-

der." For there is nothing, nothing in the world more
intolerable than insolence ; it is what hath ver}^ gieat power""

to sting a man's soul. But when the word too which is

spoken is in itself more wounding than the insolence, the

blaze becomes twice as great. Think it not then a light

thing to call another /bo/. For when of that which separates

us from the brutes, and by which especially we are human
beings, namely, the mind and the understanding,—when



Insolence very grievous^ because against T,ove. -lA'-i

of this thou hast robbed thy brother, thou hast deprived him Matt.

of all his nobleness. —L-li.

Let us not then regard the words merely, but realizing the

things themselves, and his feeling, let us consider how great

a wound is made by this word, and unto how much evil it

proceeds. For this cause Paul likewise cast out of the

Kingdom not only the adulterous and the ejfeminate, but the

revilers^ also. And with great reason : for the insolent man UCor.6,

mars all the beauty of charity, and casts upon his neighbour

unnumbered ills, and works up lasting enmities, and tears

asunder the members of Christ, and is daily driving away
that peace which God so desires: giving much vantage

ground unto the Devil by his injurious ways, and making

him the stronger. Therefore Christ Himself, cutting out the

sinews- of the Devil's power, brought in this law.

For indeed He makes much account of love : this being

above all things the mother of every good, and the badge of

His disciples, and the bond which holds together our whole

condition. With reason therefore doth He remove with great

earnestness the roots and the sources of that hatred which

utterly spoils it.

Think not therefore that these sayings are in any wise

hyperbolical, but consider the good done by them, and

admire the mildness of these laws. For there is nothing for

which God takes so much pains, as this ; that we should be

united and knit together one with another. Therefore both

in His own person, and by His disciples, as well those in the

Old, as in the New Testament, He makes so much account of

this commandment ; and is a severe avenger and punisher

of those who despise the duty. For in tnith nothing so

effectually gives entrance and root to all wickedness, as the

taking away of love. Wherefore He also said, When iniquity

abounds, the love of the many shall wax cold^. Thus Cains Matt.

became his brother's murderer; thus Esau; thus Joseph's'"^'
'"'

l')rethren ; thus our unnumbered crimes have come revelling

in, this bond being dissevered. You see why He Himself

also roots out whatever things injure this, on every side, with

great exactness.

[12.] Neither doth He stop at those precepts only which

have been mentioned, l)ut adds also others more than those

;

R '2
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Ho.MiL.wluTcbv lie signifies how much account lie makes thereof.

^2/ Namely, liaving tln-('at(>ncd by ffie council, by f/ie judgment,

and by /le/l, lie addi'd other sayings again in harmony with

the former, saying thus

:

V. 23, If thou bring ihy gift to the altar, and there reinemherest

^*' that thy brother hath ought against thee; leave there thy

gift before the altar, and go away^ ; first he reconciled to

thy brother, and then come and offer thy gift.

O Goodness ! O exceeding Love to Man ! He makes no

account of the honom- due unto Himself, for the sake of our

love towards our neighbour; implying that not at all from

any enmity, nor out of any desire to punish, had He uttered

those former threatenings, but out of very tender affection.

For what can be milder than these sayings? "LetMy senice,"

saith he, " be inteiTupted, that thy love may continue ; since

this also is a sacrifice, thy being reconciled to thy brother."

Yea, for this cause He said not, " after the offering," or

" before the offering ;" but, while the very gift lies there, and

when the sacrifice is already beginning, He sends thee to be

reconciled to thy brother ; and neither after removing That

which lies before us", nor before presenting the Gift, but while

it lies in the midst, He bids thee hasten thither.

With what motive then doth He command so to do, and

wherefore ? These two ends, as it appears to mc, He is hereby

shadowing out and providing for. First, as I have said,

His will is to point out that He highly values Charity, and
considers it to be the greatest sacrifice : and that without

it He doth not receive even That other ; next, He is im-

posing such a necessity of reconciliation, as admits of no
excuse. For whoso hath been charged not to offer before

he 1)0 reconciled, will hasten, if not for love of his neighbour,

' iriXKr- y<^'t> that This may not lie unconsecrated^, to run unto him
'" who hath been grieved, and do away the enmity. For this

cause He hath also expressed it all most significantly, to alarm
and thoroughly to awaken him. Thus, when He had said,

I.care thy gift, I \c stayed not at this, but added, before the

' awixtt, S. Chrys. 'irayt, rec. Text, pack up,' or < put into a small compas? '

"> ovuXo^ra rk Tf.«i/^i,«. Mr. Field So Odyss". xx. 95 ;t>-«^va'' /"iv irvviXuv
translMes this, ' quu Lly duiiig the work xa) xwia, T<,r<rj» 'inviiv. And this mean-
in_hand:' alleging that the word «ru»<u. ing suits well enough with the word
fI,, cannot well stand for 'reino\iug.' a-f«„>„a, taken in its Liturgical
i>ut Its strict meaning seems to be ' to sense.
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altar ; (by the very place again causing him to shudder ;) and Matt.

go away. And He said not merely, Go away, but He added,
23^ 24.

first, and then come and offer thy gift. By all these things

making it manifest, that this Table receives not them that

are at enmity with each other.

Let the initiated hear this, as many as draw nigh in

enmity: and let the unitiated hear too: yea, for the saying

hath some relation to them also. For they too offer a gift

and a sacrifice : prayer, I mean, and almsgiving. For as to

this also being a sacrifice, hear what the Prophet saith : A
sacrijice of praise will glorify me^ ; and again. Sacrifice /o'Ps.60,

God a sacrifice of praise^ ; and, Tlie lifting vp of mine ^"^^^q

hands is an evening sacrifice^. So that if it be but a prayer, 14.

which thou art offering in such a frame of mind, it were 2.

better to leave thy prayer, and become reconciled to thy

bi'other, and then to offer thy prayer. ^

For to this end were all things done: to this end even

God became man, and took order for all those works, that

He might set us at one.

And whereas in this place He is sending the wrong

doer to the sufferer ; in His prayer He leads the sufferer to

the wrong doer, and reconciles them. For as there He
saith, Forgive men their debts ; so here, If he hath ought

against thee, go thy way unto him.

Or rather, even here too He seems to me to be sending the

injured person: and for some such reason He said not,

Reconcile thyself to thy brother, but. Be thou reconciled.

And while the saying seems to pertain to the aggi-essor, the

whole of it really pertains to him that is aggrieved. Thus,

" If thou art reconciled to him," saith Christ, " through thy

love to him thou wilt have Me also propitious, and wilt be able

to offer thy Sacrifice with great confidence. But if thou art

still irritated, consider that even I readily command that which

is Mine to be hghtly esteemed, that ye may become friends

;

and let these thoughts be soothing to thine anger."

And He said not, " When thou hast suffered any of the

greater wrongs, then be reconciled ; but, " Though it be some

trifle that he hath against thee." And He added not, " Whether

justly or unjustly; but merely, If he hath ought against thee.

For though it be justly, not even in that case oughtest thou



4, -26.

'J J I) II '<; must )nake hufile to be reconciled

;

HoMiL.to protract llie enmity; since Christ also was justly angered

lo \V witli us, vet nevertheless He gave Himself for us to be slain,

I 2 Cor', not impuiing those trespasses^

.

6, 19. For this cause Paul also, when urging us in another way

to reconciliation, said', Let not Hie sun go down upon your

" Kph. urath^. For much as Christ by this argument of the Sacri-

fice, so there Paul by that of the day, is urging us on to the

self-same point. Uccausc in truth he fears the night, lest it

overtake him that is smitten alone, and make the wound

greater. For whereas in the day there are many to distract,

and draw him off; in the nioht, when he is alone, and is

thinkiijg it over by himself, the waves swell, and the storm

becomes greater. Therefore Paul, you see, to prevent this,

would fain commit him to the night already reconciled, that

the Devil may after that have no opportunity, from his soli-

tude, to rekindle the furnace of his wrath, and make it fiercer.

Thus also Christ permits not, though it be ever so little delay,

lest, the Sacriiice being accomplished, such an one become

more remiss, procrastinating from day to day : for He knows

that the case requires very speedy treatment. And as a

skilful physician exhibits not only the preventives of our

diseases, but their correctives also, even so doth He likewise.

Thus, to forbid our calling fool, is a preventive of enmity

;

but to command reconciliation is a means of removing the

diseases that ensue on the enmity.

And mark how both commands are set forth with earnest-

ness. For as in the former case He threatened Hell, so here

He receives not the gift before the reconciliation, indicating

great displeasure, and by all these methods destroying both

the root and the produce.

And first of all He saith, " Be not angry;" and after that,

" revile not " For indeed both these are augmented, the one

by the other : from enmity is revihng, from reviling enmity.

On this account then He heals now the root, and now the

fruit; hindering indeed the evil from ever springing up in

the first instance : but if perchance it may have sprouted up
and borne its most evil fniit, then by all means He bums it

down the more.

[13.] Therefore, you sec, having mentioned, first the

judRmenl, then the council, then Hell, and having spoken



and that even/or our own present Comfort. 247

of His own Sacrifice, He adds other topics again, thus Matt.
V. 25.

speaking

:

Afjree with thine adversary quickli/, whilst thou art in the v. 25.

way with him.

Tliat is, that thou mayest not say, " What then, if I am

injured ;" " what if I am plundered, and dragged too before

the tribunal ?" even this occasion and excuse He hath taken

away: for He commands us not even so to be at enmity.

Then, since this injunction was great, He draws His advice

from the things present, which are wont to restrain the grosser

sort more than the future. " Why, what sayest thou ?" saith

He. " That thine adversary is stronger, and doeth thee wrong ?

Of course then he will wrong thee more, if thou do not make v

it up, but art forced to go into court. For in the former case,

by giving up some money, thou wilt keep thy person free

;

but when thou art come under the sentence of the judge,

thou wilt both be bound, and pay the utmost penalty. But

if thou avoid the contest there, thou wilt reap two good

results : first, not having to suffer any thing painful ; and

secondly, that the good done will be thereafter thine own

doing, and no longer the effect of compulsion on his part.

But if thou wilt not be ruled by these sayings, thou wrongest

not him, so much as thyself."

And see here also how He hastens him ; for having said.

Agree with thine adversary, He SiMtcii, quickly ; and He was

not satisfied with this, but even of this quickness He hath

required a further increase, saying, Whilst thou art in the

ivay with him ; pressing and hastening him hereby with

great earnestness. For nothing doth so much turn our life

upside down, as delay and procrastination in the performance

of our good works. Nay, this hath often caused us to lose

all. Therefore, as Paul for his part saith, " Before the sun

set, do away the enmity;" and as He Himself had said above,

" Before the offering is comjjleted, be reconciled ;" so He
saith in this place also, Quickly, whilst thou art in the way

with ///wj, before thou art come to the doors of the court;

before thou standest at the bar, and art come to be thenceforth

under the sway of him that judgeth. Since, before entering

in, thou hast all in thine own control ; but if thou set thy

foot on that threshold, thou wilt not by ever so earnest



'JIM Our /.did and St. Paul soi/ieiif/tes use temporal Sanctions.

HoM II-. efforts be able to arrange thy matters at thy will, having

13 14 coinc imdor the constraint of another.

iJiit wliat is it to ayreey Me means either," consent rather

to suffer wrong ?" or, " so plead the cause, as if thou wert in

the ])lace of the other;" that thou niayest not corrupt

justice by self-love, but rather, deliberating on another's

cause as thine own, mayest so proceed to deliver thy vote

in this matter. And if this be a great thing, marvel not;

since with this view did He set forth all those His blessings,

that having beforehand smoothed and prepared the hearer's

soul, he might render it apter to receive all His enactments.

Now some say that He obscurely signifies the Devil himself,

under the name of the Adversary ; and bids us have nothing

of his, (for this, they say, is to agree with him :) no com-

})romise being possible after our departure hence, nor any

thing awaiting us, but that pmiishment, from which no

prayers can deliver. But to me He seems to be speaking

of the judges in this world, and of the way to the court of

justice, and of this prison.

For after he had abashed men by higher things, and

things future, he alarms them also by such as are in this

life. Which thing Paul also doth, using both the future

and the present to sway his hearer : as when, deterring from

wickedness, he points out to him that is inclined to evil, the

ruler armed : thus saying, But if thou do that which is evil,

he afraid ; for he heareth not the sword in vain ; for he is

' Koni. a minister of God\ And again, enjoining us to be subject

unto him, he sets forth not the fear of God only, but the

threatening also of the other party, and his watchful care.

For ye must needs be subject, not only for wrath, but also

^ih.y. b.for conscience sake^. Because the more irrational, as I have
already said, arc wont to be sooner corrected by these

things, things vvhicli appear and are at hand. Wherefore
Christ also made mention, not of Hell only, but also of
a court of justice, and of being dragged thither, and of the
I)ri.s{)n, and of all the suffering there ; by all these means
destroying the roots of murder. For he who neither
reviles, nor goes to law, nor prolongs enmity, how will
he ever commit murder.? 80 that from hence also it is

••\id.iit, iliat in tlie advantage of our neighbour stands
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our own advantage. For he that agrees with his adversary, Matt.

will benefit himself much more ; becoming free, by his own —

1

act, from courts of law, and prisons, and the wretchedness

that is there.

[14.] Let us then be obedient to His sayings; let us not

oppose ourselves, nor be contentious ; for first of all, even

antecedently to their rewards, these injunctions have their

pleasure and profit in themselves. And if to the more part

they seem to be burthensome, and the trouble which they

cause, great ; have it in thy mind that thou art doing it

for Christ's sake, and the pain will be pleasant. For if we
maintain this way of reckoning at all times, we shall

experience nothing burthensome, but great will be the

pleasure we reap fiom every quarter; for our toil will no

longer seem toil, but by how much it is enhanced, so much
the sweeter and pleasanter doth it grow.

When therefore the custom of evil things, and the desire

of wealth, keep on bewitching thee; do thou war against

them with that mode of thinking which tells us, " Great is

the reward we shall receive, for despising the pleasure which

is but for a season;" and say to thy soul; " Art thou quite

dejected because I defraud thee of pleasiu-e ? Nay, be of good

cheer, for I am introducing thee into Heaven. Thou doest

it not for man's sake, but for God's. Be patient therefore a

little while, and thou shalt see how gi-eat is the gain. Endure

for the present life, and thou shalt receive an unspeakable

confidence." For if we would thus discourse with our own
soul, and not only consider that which is burthensome in

virtue, but take account also of the crown that comes thereof,

we shall quickly withdraw it from all wickedness.

For if the Devil, holding out pleasure for a season, but

pain for ever, is yet strong, and prevails ; seeing our case

is just the reverse in these matters, the labour temporary, the

pleasure and profit immortal, what plea shall we have, if we

follow not virtue after so great encouragement.? Why, the

object of our labours is enough to set against all, and our

clear persuasion that for God's sake we are enduring all

this. For if one having the king his debtor, thinks he hath

sufficient security for all his life ; consider how great will he

be, who hath made the Gracious and Everlasting God
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:

HoMiL.a debtor to himself, for good deeds both small and great.

'

,4 Do not then allege to me laboms and sweats; for not by the

hope only of the things to come, but in another way also,

God hath made virtue easy, assisting ns every where, and

putting His Hand to our work. And if thou wilt only

contribute a little zeal, every thing else follows. For to

this end He will have thee too to labour a little, even that

the victory may be thine also. And just as a king would

have his own son present indeed in the array ; he would

have him shoot with the bow, and shew himself, that the

trophy may be reckoned his, while he achieves it all himself:

even so doth God in our war against the Devil : He requires

of thee one thing alone, that thou shew forth a sincere hatred

against that foe. And if thou contribute this to Him, He by
Himself brings all the war to an end. Though thou bum
with anger, with desire of riches, with any tyrannical passion

whatever ; if He see thee only stripping thyself and prepared

against it. He comes quickly to thee, and makes all things

easy, and sets thee above the flame, as He did those

children of old in the Babylonian furnace : for they too

carried in with them nought but their good will.

In order then that we also may extinguish all the furnace of

disordered pleasure here, and so escape the hell that is there,

let these each day be our counsels, our cares, and our prac-

tices, drawing towards us the favour of God, both by our full

purpo.se concerning good works, and by our frecjuent prayers.

For thus even those things which appear insupportable now,
will be most easy, and light, and lovely. Because, so long
as we are in our passions, we think virtue rugged and morose
and arduous, vice desirable and most pleasing; but if we
would stand off" from these but a little, then both vice will

appear abominable and unsightly, and virtue easy, mild, and
much to be desired. And this you may learn plainly from
those who have done well. Hear, for instance, how of those
passions Paul is ashamed, even after his deliverance from
them, saying, For uhat fruit had ye then in those things,

'^Rom. whereof ye are now ashamed'? But virtue, even after his
labour, he affirms to be light, calling " the laboriousness of

"• 2 for. 4, 17. lb. 1_', 10. Rom. o, 8. Gal. fi, 17. Col. I, 24.
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our affliction momentary and " light," and rejoicing in his Matt.

sufferings, and glorying in his tribulations, and taking a—:

—

'-

pride in the marks wheievvith he had been branded for Christ's

sake.

In order then that we too may establish ourselves in this

habit, let us order ourselves each day by what hath been

said, and forgetiing tltose things uhich are behind, and

reaching forth unto those things which are be/ore, let us

press on towards the prize of the high calling ^
: unto which ' Phil.s,

God grant that we may all attain, by the grace and love ^^' ^^'

towards man of our Lord Jesus Christ, to Whom be glory and

power for ever and ever. Amen.
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HOMILY XVII.

Matt. v. 27, 28.

Ye hare heard that it was said to them of old time, Thou

shall not commit adultery ; but I say unto you, that every

one who looketh vpon a woman to lust after her, hath

committed adultery with her already in his heart.

HoMiL. Having now finished the former commandment, and

^7i^' having extended it unto the height of self-denial, He,

advancing in course and order, proceeds accordingly unto

the second, herein too obeying the law.

" And yet," it may be said, " this is not the second, but the

third ; for neither is the first. Thou shall not kill, but The

> Dput. Lord thy Cod is one Lord^.

'•'
*• Wlurelbre it is worth enquiring too, why He did not begin

with that. Why was it then ? Because, had He begun

from thence, He must have enlarged it also, and have brought

in Himself together with His Father. But it was not as yet

time to teach any such thing about Himself.

And besides, He was for a while ])ractising His moral

doctrine only, being minded from this first, and from His
miracles, to convince the hearers that He was the Son of

(iod. Now, if He had said at once, before He had spoken
or done any thing, " Ve have heard that it was said to them
of old time, / am the Lord thy God, and there is none other

hut ;l/f',but I say unto you. Worship Me even as Him;" this

would Imvf made all regard Him as a madman. For if, even
iifitr His teachhig, and His so great miracles, while not even
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yet was He saying this openly, they called Him possessed Matt,

with a devil ^ ; had He before all these attempted to say^—

1

any such thing, what would they not have said ? what would 8,48.

they not have thought ?

But by keej)ing back at the proper season His teaching on

these subjects, He was causing that the doctrine should be

acceptable to the many. Wherefore now He passed it by

quickly, but when He had every where established it by His

miracles, and by His most excellent teaching, He afterwards

unveiled it in words also.

For the present, however, by the manifestation of His

miracles, and by the very manner of His teaching. He
unfolds it on occasion, gradually and quietly. For His

enacting such laws, and such corrections of laws, with

authority, would lead on the attentive and understanding

hearer, by little and little, unto the word of His doctrine.

For it is said, they were astonished at Him, because He
taught not as their Scribes^. 2jviatt.7,

' 1 • ^ 2S 29
[2.] For beginning from those passions, which most *

'

belong to our whole race, anger, I mean, and desire
;

(for

it is these chiefly that bear absolute sway within us, and are

more natural than the rest ;) He with great authority, even

such as became a legislator, both corrected them, and

reduced them to order with all strictness. For He said not

that the adulterer merely is punished ; but what He had done

with respect to the murderer, this He doth here also, punish-

ing even the unchaste look : to teach thee wherein lies what

He had more than the Scribes. Accordingly, He saith. He

that looketh upon a woman to lust after her hath already

committed adultery with her : that is, he who makes it his

business to be curious about bright forms, and to hunt for

elegant features, and to feast his soul with the sight, and to

fasten his eyes on fair countenances.

For He came to set free from all evil deeds not the body

only, but the soul too before the body. Thus, because in the

heart we receive the Grace of the Spirit, He cleanses it out

first.

" And how," one may say, " is it possible to be freed from

desire .?" I answer, first, if we were wilHng, even this might

be deadened, and remain inactive.
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HoMii.. In tlic next place, lie doth not here take away desire

2^^'^' absolutely, but that desire which springs up in men from

sight. For he that is curious to behold fair countenances, is

himself chiefly the enkindler of the furnace of that passion,

and makes his own soul a captive, and soon proceeds also to

the act.

Thus we see why He said not, " whosoever shall lust to

commit adultery," but, " whosoever shall look to lust." And

in the case of anger He laid down a certain distinction,

saying, icHhout a cause, and " for nought ;" but here not so

;

rather once for all He took away the desire. Yet surely both

are naturally implanted, and both are set in us for our profit

;

both anger, and desire : the one that we may chastise the

evil, and correct those who walk disorderly ; the other that

we may have children, and that our race may be recruited by

such successions.

Why then did He not make a distinction here also .? Nay,

veiy great is the distinction which, if thou attend, thou wilt

see here also included. For He said not simply, " whosoever

shall desire," since it is possible for one to desire even when
sitting in the mountains ; but, IVJiosoerer shall look on her to

lust ; that is to say, he who gathers in lust unto himself; he
who, when nothing compels him, brings in the wild beast

upon his thoughts when they are calm. For this comes no
longer of nature, but of self-indulgence. This even the

ancient Scripture corrects from the first, saying, Contemplate
'Ecclus. not beauty uhich is another's^.'' And then, lest any one should
'

' say," What tlicn, if I contemplate, and be not taken captive. He
punishes the look, lest confiding in this security thou shouldest

some time fall into sin. " What then," one may say, " if I

should look, and desire indeed, but do no evil ?" Even so thou
art set among the adulterers. For the lawgiver hath pro-
nounced it, and thou must not ask any more questions.

For thus looking onco, twice, or thrice, thou wilt perhaps
have power to refrain ; but if thou art continually doing this,

and kindling the furnace, thou wilt assuredly be taken; for thy
station is not beyond that nature which is common to men.
As we then, if we see a child holding a knife, though we do
not see him hurt, beat him, and forbid his ever holding it

;

so fJod likewise takes awav the unchaste look even before
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the act, lest at any time thou shouldest fall in act also. For Matt.
V 27

he who hath once kindled the flame, even when the woman

—

'—1-

whom he hath beheld is absent, is foiming by himself con-

tinually im.agcs of shameful things, and from them often goes •

on even to the deed. For this cause Christ takes away even

that embrace which is in the heart only.

What now can they say, who have those virgin inmates'"?

Why, by the tenor of this law they must be guilty of ten

thousand adulteries, daily beholding them with desire. For

this cause the blessed Job* also laid down this law from the job 31,

beginning, blocking out from himself on all sides this kind of^-

gazing.

For in truth greater is the struggle on beholding, and not

possessing the object of fondness : nor is the pleasure so great

which we reap from the sight, as the mischief we undergo

from increasing this desire ; thus making our opponent

strong, and giving more scope to the Devil, and no longer

able to repulse him, now that we have brought him into our

inmost parts, and have thrown our mind open unto him.

Therefore He saith, " commit no adultery with thine eyes,

and thou wilt commit none with thy mind."

For one may indeed behold in another way, such as are

the looks of the chaste; wherefore he did not altogether pro-

hibit our seeing, but that seeing which is accompanied with

desire. And if He had not meant this, He would have said

simply, " He who looketh on a woman." But now He said not

thus, but, " He who looketh to lust," " he who looketh to

please his sight."

For not at all to this end did God make thee eyes,

that thou shouldest thereby introduce adultery, but that,

I' Tus auvc'iKtu; -TT'icfUouf, they were Catholics. St. Cjpvian's fourth Epistle

o'.ten caileQ <rv*u(ra.KTc'i . The practice (ed. Fell.) was written to repress and

of unmarried men, especially of the punish an instance of it in the Church

Clergy, having single young women of Carthage. It was one of the charges

in their houses, is a frequent object against Paul of Samosata, and was

of warning and censure both in the foibidden by the third Cannn of Nicsea.

Homilies of the Fathers and in Church See Dr. Routh'sReliquiaJ Sacraj, 2,606:

Canons. The earliest mention of such to which the editor is indebted for this

athing, and of the sad abuse consequent note. The custom seems to ha\e pre-

en it, appears to be in St. Irenffius, vailed particularly at Antioch. ib. 482.

1. 6. 3: who lays it to the charge of See also an oration of Chrysostom on

the Valentinian Heretics. Tertullian this subject, vi. 214.

(de Jejun. ad fin.) imputes if to the
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HoMii..l)("h()l(liiii; His creatures, thou shouldest admire tlie Arti-

XVII. ^
2,3. "cer.

Just then as one may feel wrath at random, so may one cast

looks at random ; that is, when thou doest it for lust. Rather,

if thou desirest to look and find pleasure, look at thine own

wife, and love her continually ; no law forbids that. But if

thou art to be curious about the beauties that belong to

another, thou art injuring both thy wife by letting thine eyes

wander elsewhere, and her on whom thou hast looked, by

touching her milawfully. Since, although thou hast not

touched her with the hand, yet hast thou caressed her with

thine eyes ; for which cause this also is accounted adultery,

and before that great penalty draws after it no slight one of

its own. For then all within him is filled with disquiet and

turmoil, and great is the tempest, and most gi'ievous the

pain, and no captive nor person in chains can be worse off than

a man in this state of mind. And oftentimes she who hath

shot the dart is flown away, while the wound even so remains.

Or rather, it is not she who hath shot the dart, but thou

gavest thyself the fatal wound, by thine unchaste look. And
this I say to free modest women from the charge : since

assuredly, should one deck hei'self out, and invite towards

herself the eyes of such as fall in her way ; even though she

smite not him that meets with her, she incurs the utmost

penalty : for she mixed the poison, she prepared the hemlock,

even though she did not ofler the cup. Or rather, she did

also offer the cup, though no one were found to drink it.

[3.] " Why tlien doth He not discourse with them also ?"

it may be said. Because the laws which He appoints are in

every case common, although He seem to address Him-
self unto men only. For in discoursing with the head. He
makes His admonition common to the whole body also.

For woman and man He knows as one living creature,

and no where distinguishes their kind.

But il" thou desirest to hear also His rebuke for them in

'^^p-'', particular, listen to Tsaiah', in many words inveighing against
tliein, and deiiding their habit, their aspect, their gait, their

n Tim. trailing garments, their tripping feet, their drooping necks.

Titus ^^*'"^'' "i^'i him the blessed Paul* also, setting many laws for
2,3.4.6. them

; and both about garments, and ornaments of gold, and



Wluit it is to pluck out the right Eye. 257

plaiting of liair, and luxurious' living, and all other such Matt.

things, vehemently rebuking this sex. And Christ too, by 29 30

what follows next, obscurely intimated this very same ; i"^^;

for when He saith, "Pluck out and cut off the eye that "'«'*'«"-

. .
new. See

offendeth thee," He speaks as indicating His anger against 1 Tim.

them. ^' ^•

[3.] Wherefore also He subjoins,

If thy right eye offend thee, pluck it out, and cast it from v. 29.

thee.

Thus, lest thou shouldest say, " But what if she be akin to

me } what if in any other way she belong to me V therefore

He hath given these injunctions; not discoursing about our

limbs ;—far from it,—for no where doth He say that our flesh

is to be blamed for things, but every where it is the evil mind

that is accused. For it is not the eye that sees, but the mind

and the thought. Often, for instance, we being wholly

turned elsewhere, our eye sees not those who are present.

So that the matter does not entirely depend upon its working.

Again, had He been speaking of members of the body, He
would not have said it of one eye, nor of the right eye only,

but of both. For he who is offended by his right eye, most

evidently will incur the same evil by his left also. Why then

did He mention the right eye, and add the hand .? To shew

thee that not of limbs is He speaking, but of them who are

near unto us. Thus, " If," saith He, " thou so lovest any

one, as though he were in stead of a right eye ; if thou thinkest

him so profitable to thee as to esteem him in the place of a

hand, and he hurts thy soul ; even these do thou cut off."

And see the emphasis ; for He saith not, " Withdraw from

him," but to shew the fulness of the separation. Pluck it out,

saith He, and cast it from thee.

Then, forasmuch as His injunction was sharp. He shews

also the gain on either hand, both from the benefits and from

the evils, continuing in the metaphor.

For it is projitable for thee, saith He, that one of thy ^ 3^

members should perish, and not that thy tvhole body should

be cast into Hell.

For while he neither saves himself, nor fails to destroy

thee too; what kindness is it for both to sink, whereas if

they were separated, one at least might have been preserved ?

s



258 Mildness of this Taiic, severe as it seetns.

HoMii.. lUit why did Paul Uk'h, it may be said, choose to become

V]'" accursed* ? Not on condition of gaining nothing, but with a

I uon,. view to the salvation of others. But in this case the mischief

•'•^- pertains to both. And therefore He said not, Pluck out

only, but also cast from thee: to receive him again no

more, if he continue as he is. For so shalt thou both deliver

him from a heavier charge, and free thyself from ruin.

But that thou mayest see yet more clearly the profit of this

law ; let us, if you please, try what hath been said, in the

case of the body itself, by way of supposition. I mean,

if choice were given, and thou must either, keeping thine

eye, be cast into a pit and perish, or plucking it out, pre-

serve the rest of thy body; wouldest thou not of course

accept the latter ? It is plain to every one. For this were

not to act as one hating the eye, but as one loving the rest

of the body. This same reckoning do thou make with regard

to men also and women : that if he who harms thee by

his friendship should continue incurable, his being thus

cut off will both free thee from all mischief, and he also

will himself be delivered from the heavier charges, not

having to answer for thy destruction along wdth his own evil

deeds.

Secst thou how full the law is of gentleness and tender

care, and that which seems to men in general to be severity,

how much love towards man it discloses ?

Let them hearken to these things, who hasten to the

theatres, and make themselves adulterers every day. For if

the law commands to cut off him, whose connexion with us

tends to our hurt ; what plea can they have, wiio, by their

haiuiting those places, attract towards them daily those even
that have not yet become known to them, and procure to

themselves occasions of ruin without number .?

For henceforth, He not only forbids us to look unchastely,
but having signified the mischief thence ensuing. He even
straitens the law as He goes on, commanding to cut off, and
dissever, and cast somewhere fiir away. And all this He

' «..rV«( ordains, who hath uttered* words beyond number about love,
that in either way thou mightest learn His providence, and
how from every source He seeks thy profit.

V. 31. [4.] Now it hath been said. Whosoever shall put away his
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wife, let him give her a ivriting of divorcement". Bat T say Mai r.

unto you. Whosoever shall put away his wife, saving for ^^'^^

the cause of fornication, causeth her to commit adultery;

a7id whosoever marrieth her that is put away, committeth

adultery.

He goes not on to what lies before Him, until He have

well cleared out the former topics. For, lo, He shews us

yet another kind of adultery. And what is this ? There was

an ancient law made^ that he who hated his wife, for what- " Deut.

ever kind of cause, should not be forbidden to cast her out,
^^''~"*'

and to bring home another instead of her. The law however

did not command him simply to do this, but after giving

the woman a writing of divorcement, that it might not be in

her power to return to him again ; that so at least the figure

of the marriage might remain.

For if He had not enjoined this, but it were lawful first to

cast her out, and take another, then afterwards to take back

the former, the confusion was sure to be great, all men con-

tinually taking each others' wives ; and the matter thence-

forth would have been direct adultery. With a view to

this. He devised, as no small mitigation, the writing of

divorcement.

But these things were done by reason of another, a far

greater wickedness; I mean, had He made it necessary to

keep in the house her even that was hated, the husband,

hating, would have killed her. For such was the race of the

Jews. For they who did not spare children, who slew pro-

phets, and shed blood as umter^, much more would they 2 Pg. 79^

have shewed no mercy to women. For this cause He allowed^-

the less, to remove the greater evil. For that this was not

a primary^ law, hear Him saying, Moses wrote these things- ^^„n-

according to the hardness of your hearts'^, that ye might »ot f
"j^'"'*"'

slay them in the house, but rather put them out. But foras- 19, 8.

much as He had taken away all wrath, having forbidden not

murder only, but even the mere feeling of anger, He with

ease introduces this law likewise. With this view also He

is ever bringing to mind the former words, to signify that

His sayings are not contrary to them, but in agreement:

'
j8//3A(flv ocroffrKiriov, S. Chrys. cf. S. Mark 10, 4. atorruaiov, rec. Text.

o



v)()U The vKtnied Life protected by Christ's Law of Divorce.

Hf.Mu-.ihat llo is eniorcint?, not overthrowing tlicni ;
perfecting,

4 5 not donig them away.

And observe Ilini every where addressing His discourse

to the man. Thus, He that putteth away his wife, saith He,

catiseth her to commit adultery, atid he that marrieth a

woman put away, committeth adultery. That is, the

former, though he take not another wife, by that act alone

hath made himself liable to blame, having made the first an

adulteress ; the latter again is become an adulterer by taking

her who is another's. For tell me not this, " the other hath

cast her out;" nay, for when cast out she continues to be

the wife of him that expelled her. Then lest He should render

the wife more self-willed, by throwing it all upon him who
cast her out, He hath shut against her also the doors of him

who was afterwards receiving her ; in that He saith, He who
marrieth her that is put away committeth adultery; and so

makes the woman chaste even though unwilling, and blocks

up altogether her access to all'', and suffers her not to give

V'«e»- an occasion for "jealousy^. For she who hath been made
'^"^"** aware that she positively must either keep the husband, who

was originally allotted to her, or bemg cast out of that house,

not have any other refuge ;—she even against her will was
compelled to make the best of her consort.

And if He discourse not at all unto her concerning these

things, raaivel not; for the woman is rather a weak creature.

For this cause letting her go, in his threatening against the

men He fully conects her remissness. Just as if any one who
had a prodigal child, leaving him, should rebuke those who
make him such, and forbid them to have intercourse, or to

approach him. And if that be galling, call to mind, I pray
thee, His former sayings, on what terms He had blessed

His hearers ; and thou wilt see that it,is very possible and
easy. For he that is meek, and a peacemaker, and poor
in spirit, and merciful, how shall he cast out his wife .? He
that is used ro reconcile others, how shall he be at variance
with her that is his own?
And not thus only, but in another way also He hath

lightened the enactment : forasmuch as even for him He
leaves one manner of dismissal, when He saith, Except for
the ransr of fornicntion ; since the matter had else come
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round again to the same issue. For if He had com- Matt.

manded to keep her in the house, though defihng herself 33^ 34.

with many, He would have made the matter end again in

adultery.

Seest thou how these sayings agree with what had gone

before? For he who looks not with unchaste eyes upon

another woman, will not commit whoredom ; and not com-

mitting whoredom, he will give no occasion to the husband

to cast out his wife.

Therefore, you see, after this He presses the point without

reserve, and builds up this fear as a bulwark, urging on the

husband the great danger, if he do cast her out, in that

he makes himself accountable for her adultery. Thus,

lest thou being told, pluck out the eye., shouldest suppose

this to be said even of a wife: He added in good time this

coiTective, in one way only giving leave to cast her out, but

no otherwise.

[5.] Again, ye have heard that it was said to them o/'v. 33,34.

old time, Thou shalt not forswear thyself, hut sholt perform

unto the Lord thine oaths. But I say unto you, Swear

not at all.

Why did He go straightway not to theft, but to false

witness, passing over that commandment.? Because he that

steals, doth upon occasion swear also; but he that knows

not either swearing or speaking falsehood, much less will he

choose to steal. So that by this He hath overthrown the other

sin likewise : since falsehood comes of stealing.

But what means, Tliou shalt perform unto the Lord

thine oaths^? It is this, " thou shalt be true in swearing." ' See

But I say unto you, Swear not at all. 30 2.

Next,, to lead them farther away from swearing by God, He Deut.

^a,\ih, Neither by Lleaven,for it is God's throne, norhy the earth,
'

for it is the footstool of Hisfeet; nor hy Jerusalem,for it is the

city of the great King^ : still speaking out of the prophetical * Is. 66,

writings, and signifying Himself not to be opposed to the p'g ^g^

Ancients. This was because they had a custom of swearing 2.

by these objects, and he intimates this custom near the end

ofhisGospel^
28^fg*'

Rut mark, f pray thee, on what groiuid He magnilics thcet'seq.



'202 Sai'toiiKj by Tliinys created, against God's Glory.

HoMi I,, elements ; not from tlieir own nature, but from God's relation

^Y^' t" tlieni, such as it had been in condescension declared.

For because the tyranny of idolatry was great, that the ele-

ments might not be thought worthy of honour for their own

sake, He hath assigned this cause, which we have mentioned,

which again would pass on to the glory of God. For He
neither said, " Because Heaven is beautiful and great," nor,

" because Earth is profitable ;" but " Because the one is

God's throne, the other His footstool;" on every side urging

them on towards their Lord,

r. 36. Neiflu-r by lliy head, sailh He, because thou canst not

make one hair ichite or black.

Here again, not as wondering at man, hath He withdrawn

him from swearing by his head, (for so man himself would

be worshipped,) but as referring the gloiy to God, and signi-

fying that thou art not master even of thyself, and of course

therefore not of the oaths made by thy head. For if no one

would give up his own child to another, much more will not

God give up His own work to thee. For though it be thy

head, yet is it the property of Another ; and so far from being

master thereof, thou shalt not be able to do with it, no not

the least thing of all. For He said not, " Thou canst not

make one hair grow;" but, "Not so much as change its

quality."

" But what," it may be said, " if any one should require an

oath, and apply constraint ?" Let the fear of God be more
powerful than the constraint: since, if thou art to bring

forward such excuses, thou wilt keep none of the things

which arc enjoined.

Yea, for first with respect to thy wife thou wilt say, " What
if she be contentious and extravagant ;" and then as to the

right eye, " What if I love it, and am quite on fire ?" and of

the unchaste look, " What then, if I cannot help seeing ?"

and of our anger against a brother, " What if I be hasty, and
not able to govern my tongue?" and in general, all His
sayings thou mayest on this wise trample under foot. Yet
surely with regard to human laws thou darest not in any case
use this idlegation, nor say," What then if this or that be the
case," Imt, willing or unwilling, thou rcceivest what is written.
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And besides, thou wilt never have compulsion to undergo Matt.

36, 37.
at all. For he that hath hearkened unto those former

blessings, and hath framed himself to be such as Christ en-

joined, will have no such constraint to endure from any, being

held in reverence and veneration by all.

But let your yea, he yea; and your nay, nay: 'for that v. 37.

which exceedeth these cometh of the Evil one.

What is it then that exceeds yea and nay ? it is the oath,

not the perjury. For this latter is quite acknowledged, and

no man needs to learn that it is of the Evil one ; and it is not

an excess, but an opposite : whereas an excess means some-

thing more, and added over and above : which kind of thing

swearing is.

" What then," saith one, " was it of the Evil one ? and if

it was of the Evil one, how was it a law ?" Well, this same

thing thou wilt say concerning the wife also ; how is that now
accounted adultery, which was before permitted ?

What now may one reply to this .? That the precepts then

uttered had reference to the weakness of them who were re-

ceiving the laws ; since also to be worshipped with the vapour

of sacrifice is very unworthy of God, just as to lisp is un-

worthy of a philosopher. That kind of thing accordingly

was now laid down to be adultery, and swearing to be of the

Evil one, now that the principles of virtue have advanced.

But if these things had been, from the first, laws of the Devil,

they would not have attained to so great goodness. Yea, for

had those not been forerunners in the first place, these which

we now have would not have been so easily received. Do
not thou then require their excellency now, when their use

is past: but then, when the time was calling for them. Or

rather, if thou wilt, even now : yea, for now also is their virtue

shewn : and most of all for the very cause, by reason of which

we find fault with them. For their appearing such now, is

the gieatest commendation of them. For had they not

brought us up well, and made us meet for the reception

of the greater precepts, they would not have appeared

such.

Therefore as the breast, when it hath fulfilled all its part,

"= St. Chrysostoni deviates from the received Text here : as if he were thinking

also of yt. James: .'i, 12.
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HoMii.aiid is dismissing the child to the more manly diet, after that

^5^^' appears useless; and the parents who before thought it

necessary for the babe, now abuse it with ten thousand

mockeries ;
(and many even not content with words of

abuse, anoint it also with bitter drugs ; that when their words

have not power to remove the child's unseasonable propensity

towards it, the real things may quench their longing :) so

also Christ saith, that they are of the Evil one, not to indicate

tliat the old law is of the Devil, but in order that with most

exceeding earnestness He might lead them away from their

ancient poverty. And to them He saith these things ; but

with regard to the Jews, who were insensible and persevered

in the same ways, He hath anointed their city all round with

the teiTor of captivity, as with some bitter drug, and made it

inaccessible. But since not even this had power to restrain

them, but they desired to see it again, running to it, just as a

child to the breast. He hid it from them altogether; boih

pulling it down, and leading away the more part of them

far from it : as it is with our cattle ; many, by shutting out the

calves, in time induce them to forego their old familiar use of

the milk.

But if the old law had belonged to the Devil, it would not

have led people away from idolatiy, but rather would have

drawn them on and cast them into it ; for this did the Devil

desire. But now we see the opposite effect produced by the

old law. And indeed this very thing, the Oath, was ordained

of old for this cause, that they might not swear by the idols.

For ye shall sicear, saith He, by the true God'. They were

then no small advantages which the Law effected, but rather

very great. For that they came unto the strong meat^ was
the work of its care.

" What then," it may be said, " is not swearing of the Evil

one V Y(;s, indeed it is altogether of the Evil one ; that is,

now, after so high a rule of self-restraint ; but then not so.

" But how," one may say, " should the same thing become
at one time good, at another time not good V Nay, I say the

very contraiy: how could it help becoming good and not
good, while all things are crying aloud, that they arc so : the
arts, the fruits of the earth, and all things else }

Jer. 4, 2. LXX. ku) ifAttri, ZS KuQuf, ^it« iKnftlat, i» K^iau, ku) it iiKaittvvy.
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See it, for example, taking; place first in our own kind. Matt.
. . . . V 37

Thus, to be earned, in the earliest age of life, is good, but ——'-

aftei-wards pernicious ; to eat food that hath been softened in

the mouth, in the first scene of our life, is good, but after-

wards it is full of disgust ; to be fed upon milk and to fly to

the bi'east, is at first profitable and healthful, but tends after-

wards to decay and harm. Seest thou how the same actions,

by reason of the times, appear good, and again not so } Yea,

and to wear the robe of a child is well as long as you are a

boy, but contrariwise, when you are become a man, it is

disgraceful. Wouldest thou leam of the contrary case too,

how to the child again the things of the man are unsuited ?

Give the boy a man's robe, and great will be the laughter

;

and greater the danger, he being often upset in walking

after that fashion. Allow him to handle public affairs, and

to traffic, and sow, and reap, and great again will be the

laughter.

And why do I mention these things? when killing, which

among all is acknowledged to be an invention of the Evil

one, killing, I say, having found its proper occasion, caused

Phinehas, who committed it, to be honoured with the priest-

hood '. For that killing is a work of him whom I just now i Numb,
mentioned, hear what Christ saith; Ye will do the works oJ"^^>

^•

your Father; he ivas a mandaijer from the beginning^.'' Johns,

But Phinehas became a manslayer, and it was counted tinto '

him (so He speaks) for righteousness^: and Abraham again ^Ps.ioe,

on becoming not a manslayer only, but (which was far worse) '

the slayer of his child, won more and more approbation.

And Peter too wrought a two-fold slaughter, nevertheless

what he did was of the Spirit *. * Acts 6.

Let us not then examine simply the acts, but the season

too, and the causes, and the mind, and the difference of

persons, and whatsoever else may accompany them, these let

us search out with all exactness : for there is no arriving at

the truth otherwise.

And let us be diligent, if we would attain unto the king-

dom, to shew forth something more than the old command-
ments ; since we cannot otherwise lay hold of the things of

Heaven. For if we arrive but at the same measure, that of

the ancients, we shall stand without that threshold ; for
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Hi..MiL.fu.r<7'/ your rujJiteousness shall exceed the righteousness of
^ g^^' the Scribes and Pharisees, ye cannot enter into the kingdom

vr2o7~ (f Heaven.

[6.] Yet, although so heavy a threat is set down, there are

some who so far from overpassing lliis j-ighteousness, even

come short of it; so far from shunning oaths, they even swear

falsely; so far from avoiding an unchaste gaze, they even

fall into the very act of wickedness. And all the rest of the

tilings wliich are forbidden, they dare to do, as though past

feeling : waiting for one thing only, the day of punishment,

and the time when they aie to pay the most extreme penalty

for their misdoings. And this is the portion of those only

who have ended their lives in wickedness. For these have

reason to des])air, and thenceforth to expect nothing else but

punishment; whereas they who are yet here, may have power

both to renew the fight and to conquer and be crowned

with ease.

Despond not therefore, O man, neither put away thy noble

earnestness ; for in truth the things aie not grievous, which
are enjoined. What trouble is it, I pray thee, to shun an

oath .? What, does it cost any money } Is it sweat and
hardship } It is enough to have willed only, and the whole
is (lone.

But if you allege to me thine habit; lor this very reason

most of all do I say, that thy doing right is easy. For if

thou bring thyself to another habit, thou hadst effected all.

Consider, for example, how among the Greeks, in many
instances, persons lisping have entirely cured by much prac-

tice their halting tongue ; while others, who were used to shrug

up their shoiUders in an unseemly way, and to be continually

moving them, by putting a sword over them, have broken
thrniselvos of it"*.

For since you are not persuaded out of the Scriptures, I

am compelled to shame you by them that are without. This
(Jod also did unto the Jews, when He said, Go ye forth unto
the Ish'.s (f C'hitlim, and send unto Ked^ir, and know if
nations uill change their gods; tvhich yet are no gods'.
And to the brutes likewise He sends us oftentimes, saying

'' He clearly alludes to the historv of Demosthenes.

• .1.
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on this wise, Go to the ant, thou sluggard, and emulate her Matt.

ways : and goforth to the bee '. —^

—

'•

This therefore I also now say unto you ; consider the

philosophers of the Greeks ; and then ye will know of how
great punishment we are worthy, who disobey the laws of

God : in that they for seemliness before men have taken

exceeding pains, and you bestow not the same diligence, no,

not for the things of Heaven.

But if thou shouldest reply, " Habit has a wonderful

power to beguile even those who are very much in earnest
:"

this I likewise acknowledge ; however, there is another thing

which I say with it ; that as it is powerful to beguile, so also

is it easy to be corrected. For if thou wilt set over thyself

at home many to watch thee, such as thy servant, thy wife,

thy friend, thou wilt easily break off from the bad habits,

being hard pressed and closely restrained by all. If thou

succeed in doing this for ten days only, thou wilt after that

no longer need any further time, but all will be secured to

thee, rooted anew in the firmness of the most excellent habit.

When therefore thou art beginning to correct this, though

thou shouldest transgress thy law a first, a second, a third, a

twentieth time, do not despair, but rise up again, and resume

the same diligence, and thou wilt surely prevail.

For peijury surely is no trifling mischief If to swear is

of the Evil one, how great the penalty which false swearing

will bring ! Did ye give praise to what hath been said "'
}

Nay, I want not applause, nor tumults, nor noise. One

thing only do I wish, that quietly and intelligently listening,

you should do what is said. This is the applause, this the

panegyric for me. But if thou praisest what I say, but doest

not what thou applaudest, greater is the punishment, more

aggravated the accusation : and to us it is shame and

ridicule. For the things here present are no dramatic

spectacle ; neither do ye now sit gazing on actors, that ye

may merely applaud. This place is a spiritual school.

I Prov. 6, 6—8. LXX. " Or go glorious, although she be weak in

to the bee, and learn how indus- strength ; for holding wisdom precious

trious she is, and how honourable she is preferred."

she maketh her work ; whose labours '" See S. Chrys. on 1 Cor. Horn, iv,

kings and private men make use of for p. 11. and the note there.

health: and she is desirable to all and
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iioMii,. Wherefore also there is but one thing aimed at, duly to

^^"" perfonn tlie things that have been spoken, and to shew forth

our obedience l)y our works. For then only shall we have

obtained all. Since as things are, to say the tmth, we have

fairly given up in despair. For 1 have not ceased giving these

admonitions cither to those whom I meet in private, or in

discourse with you all in common. Yet 1 see no advantage

at all gained, but you are still clinging to the former rude

beginnings, which thing is enough to fill the teacher with

weariness.

See, for example, Paul himself, hardly bearing it, because

his scholars were delaying a long time in their earlier

lessons: For tvhen for the //w<?, saith he, ye ony/it to be

teachers, ye have need to be taught again which be the Jirst

' Heb. principles of the oracles of God K
a, 12. Wherefore we too mourn and lament. And if I see you

persisting, I will forbid you for the future to set foot on this

sacred threshold, and partake of the immortal Mysteries ; as

wo do fornicators and adulterers, and persons charged with

murder. Yea, for it is better to offer our accustomed

])rayers, with two or three, who keep the laws of God, than

' ir.fC t" sweep together* a nudtitude of tiansgressors and corrupters

e"'"' of others,.

Let me have no rich man. no potentate, puffing at me
here, and drawing up his eyebrows ; all these things are to

me a fable, a shade, a dream. For no one of those who are

now rich, will sttuid up for me there, when I am called to

account and accused, as not having thoroughly vhulicated

the laws of God, with all due earnestness. For this, this

» 1 Sam.^"i"6d even tl)at admirable old man', though in his own life

3, 13. giving no handle for blame
;

yet for all that, because he
overlooked the treading under foot of God's laws, he was
chastised witli his children, and paid that grievous penalty.

And il", where the al)solute authority of nature was so

greal, he who failed to treat his own children with due
firmness endured so grievous a })unislnuent ; what in-

<lu]g( lue shall we have, freed as we are from that dominion,
and yet ruining all by flattery?

In order therefore that yc may not destroy both us and
your own sehc;, witli us, be persuaded, 1 entreat vou ; set
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very many to watch over you, and call you to account, and Matt.

so free yourselves from the habit of oaths ; that going on —1-il

orderly from thence, ye may both with all facility succeed in

attaining unto all other virtue, and may enjoy the good

things to come; which God grant that we may all win,

by the grace and love towards man of our Lord Jesus Christ,

to Whom be glory and might now and always, even for ever

and ever. Amen.
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HOM ILY XVIII.

Matt. v. 38, 39, 40.

Ye have heard that it hath been said, An eye for an eye, and

a tooth for a tooth. But I say unto yon, that ye resist

not the evil: hnt whosoever shall smite thee on the riyht

cheek, turn to him the other also. And if any man n-ill

sue thee at the law, and take away thy coat^ let him have

thy cloak also.

HoMiL. Seest tliou that it was not of an eye that He was speaking

"^^ before, when He made the law to pluck out the offending

eye, but of him who by his friendship is harming us, and

casting us into the gulf of destruction ? For He who in this

place uses so great strength of expression, and who, not even

when another is plucking out your eye, pennits you to strike

out his ; how should He have made it a law to strike out

one's own ?

But if any one accuses the ancient law, because it com-
mands such retaliation, he seems to me very unskilful in the

wisdom that becomes a legislator, and ignorant of the virtue

of opportunities, and the gain of condescension. For if he

considered who were the hearers of these sayings, and how
they were disposed, and when they received this code of laws,

he will thoroughly admit the wisdom of the Lawgiver, and
will see that it is One and The Same, Who made both those

laws and these, and who wrote each of them exceeding
l)n)fitably, and in its due season. Yes, for if at the beginning
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He had introduced these high and most weighty command- Matt.

raents, men would not have received either these, or the '—

others ; but now ordaining them severally in their due time,

He hath by the two corrected the whole world.

And besides, He commanded this, not that we might strike

out one another's eyes, but that we might keep our hands to

ourselves. For the threat of suffering hath effectually restrained

our inclination to be doing.

And thus in fact He is silently dropping a seed of much
self-restraint, at least in that He commands to retaliate with

just the same acts. Yet surely he that began such trans-

gression were worthy of a greater punishment, and this the

abstract nature of justice' demands. But forasmuch as He' « t«5

was minded to mingle mercy also with justice. He condemns ;^7yoT

him whose offences were very great to a punishment less

than his desert: teaching us even while we suffer to shew

forth great consideration.

Having therefore mentioned the ancient Law, and recog-

nised it all, He signifies again, that it is not our brother

who hath done these deeds, but the Evil one. For this cause

he hath also subjoined, But I say unto you, that ye resist

not the Evil one. He did not say, " resist not your brother,"

but the Evil one; signifying that on his motion men dare

so to act; and in this way relaxing and secretly removing

most of our anger against the aggressor, by transferring the

blame to another.

" What then?" it is said, " ought we not to resist the Edl

one.?" Indeed we ought, but not in this way, but as He
hath commanded, by giving one's self up to suffer wi'ongfully

;

for thus shalt thou prevail over him. For one fire is not

quenched by another, but fire by water. And to shew thee

that even under the old Law he that suffered rather prevails,

that he it is who wins the crown ; examine just what is done,

and thou wilt see that his advantage is great. For as he

that hath begun with unjust acts, will have himself destroyed

the eyes of both, his neighbom-'s and his own
;

(wherefore

also he is justly hated of all, and ten thousand accusations

are aimed at him:) so he that hath been injured, even after

his equal retaliation, will have done nothing horrible.

Wherefore also he hath many to sympathise with him, as
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HoMiL. being clear from that offence even after he hath retaliated.

^"^y^-And though the calamity be equal to both parties, yet the

—''

sentence passed on it is not equal, either with God, or with

men. It should seem then, that neither is the calamity equal

in the end.

Now whereas at the beginning He said, he that is angry

tvith his brother without a cause, and he that calleth him

fool, shall he in danger of hell Jire, here He requires yet

more entire self-restraint, commanding him that suffers ill not

merely to be quiet, but even to be more exceedingly earnest

'arr/^/ in his turn*, by offering the other cheek.

i$iir' And this He saith, not as legislating about such a blow as this

only,but as teaching also what forbeaiance we should practise

in all our other trials. For just as when He saith, whoso

calleth his brotherfool, is in danger of hell, He speaks not of

this word only, but also of all reviling; even so here also

He is making a law, not so much for our bearing it manfully,

when smitten, as that we should be undisturbed, whatever

we suffer. Because of this He both there singled out the

extremest insult, and here hath set down that which seems

to be of all blows most opprobrious, the blow on the cheek,

so full of all insolence. And He commands this as having

regard both of him that strikes and of him that is stricken.

Since both he that is insulted will not think that he suffers

any harm, being thus framed to self-restraint, (nay, he will

not even have any sense of the insult, as striving rather for a

prize than as receiving a blow ;) and he that is offering the

affront will be made ashamed, and not add a second blow,

though he be fiercer than any wild beast, yea, rather will

condemn himself heartily for the former. For nothing so

restrains the wrong doers, as when the injured bear what
is done with gentleness. And it not only restrains them
from rushing onward, but works u])on them also to repent
for what has gone before, and in wonder at such forbearance
to draw back. And it makes them more our o\ati, and causes
them to be slaves, not merely friends, instead of haters and
enemies; even as avenging one's self does just the contrary:
for it both disgiaces each of the two, and makes them worse,
and their anger it heightens into a greater flame; yea, often
no less than death itself is the end of it, going on from
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bad to worse. Wherefore He not only forbade thee to be Matt.

angry when smitten, but even enjoined thee to satiate the —'-—-

other's desire, that so neither may the former blow appear to

have befallen tliee against thy will. For thus, lost as he

may be to shame, thou wilt be able to smite him with a mortal

blow, rather than if thou hadst smitten him with thine hand;

or if his shamelessness be still greater, thou wilt make him

gentle in proportion.

[2.] And if any man will sue thee at the law, and take v. 40.

away thy coat, let him have thy cloke also.

For not in the matter of blows only, but of our goods also,

He would have such forbearance exhibited. Wherefore He
again employs the same strong figure'. That is, as in the'u^rf^-

other case He commands to overcome in suffering, so here

again, by allowing ourselves to be deprived of more than the

wrong doer expected. However, He did not put it so merely,

but with something to enhance it: not saying, " Give thy cloke

to him that asketh," but to him that ttould sue thee at the

law, that is, " if he drag thee into court, and give thee

trouble."

And just as, after He had bidden not to call another fool,

nor to be angry without cause, He went on and required

more, in that He commanded to offer the right cheek also

;

even so here, having said, Agree ?rith thine adversary. He
again amplifies the precept. For now He orders us not only

to give what the other would have, but even to shew forth

a greater liberality.

" What then!" one may say, " am I to go about naked?"

We should not be naked, if we obeyed these sayings with

exactness; rather more abundantly than any should we be

clothed. For first, no one would attack men of this disposi-

tion ; and next, if there chanced to be any one so savage and

ungentle, as to proceed even so far, yet many more would be

found to clothe him, who acted with such self-denial, not

with garments only, but even with their own flesh, if it were

possible.

Further: even though one were of necessity to go about

naked on account of this sort of self-denial, neither so were

it any disgrace. Since Adam too was naked" in Paradise,
« (j^,,

and was not ashamed; and Isaiah was naked, and barefoot,^, 25.

T
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H..MII.. and more glorious than all the Jews'; and Joseph* also, when

03 "he stri])pr(l liiinsclf, did ihcn more than ever shine forth.

ns720, For t<» be thus naked is no evil, but to be so clad, as we now

'l\^' are, with costly gaitnents, this is both disgraceful and ridi-

39, 12. fulous. For this cause, you see, those had praise of God, but

these He blames, both by Projihets and b}- Apostles.

Let us not therefore suppose His injunctions impossible.

Nay, for besides their ex])ediency, they are very easy, if we
are sober-minded; and the profit of them is so great as to be

an exceeding help, not to ourselves only, but to those also

who are using us despitefully. And in this chiefly stands

their excellence, that while they induce us to suffer %vrong,

they by the same means teach them also that do the

wrong to control themselves. For while he on his part thinks

it a great thing to take what belongs to others, but thou

signifiest to him, that to thee it is easy to give even what
he doth not ask: while thou bringest in liberality for a

counterpoise to his meanness, and a wise moderation to his

covetousness: consider what a lesson he will get, being
taught not by sayings, but by actual deeds, to scorn vice and
to seek after virtue.

For God will have us profitable not to ourselves alone, but to

all our neighbours as well. Now if thou givest, and abstainest

from suing, thou hast sought thine own advantage only ; but
if thou give him some other thing, thou hast made him too
better, and so sent him away. Of this nature is salt, which is

^ t^K^» what Me wouldhavc them to be ; seeing it both recruits^ itself,
*""• and keeps all other bodies with which it may associate : of this

nature is light; for it shews objects both to a man's self and
to all others. Forasmuch then as Tie hath set thee in the
rank of these things, help thou likewise him who is sitting in
darkness, and teach him that neither before did he take any
thing by force: persuade him that he hath done no despite.
Yea, for thus thou thyself also wilt be had in more respect
and reverence, if thou signify that thou gavest freely and
wert not robbed. Make therefore his sin, through thy
moderation, an instance of thine own bounty.

[3.] And if thou think this a great thing, wait, and thou
wilt see cUarly, that neither yet hast thou attained to perfec-
tion. l.\,r nut even here doth He stop with thee, who is
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laying down the laws of patient endurance, but He proceeds Matt.

even further, thus saying, —:—

L

//" anj/ one shall compel thee to go one mile, go with him v. a\.

ixcain.

Seest thou the height of self-denial? in this at least,

that after giving thy coat, and thy cloke, not even if thine

enemy should wish to use thy naked body for hardships and

labours, not even so, (saith He,) must thou forbid him.

For He would have us possess all things in common, both

our bodies and our goods, as with them that are in need, so

with them that insult us: for the latter comes of manliness,

the former of mercifulness.

Because of this, He said, If any one shall compel thee to

go one mile, go with him twain : again leading thee higher up,

and commanding thee to shew forth the same kind of ambition.

For if the things of which He spake at the beginning,

being far less than these, have so great blessings pronounced on

them; consider what sort of portion awaits them, who duly

perform these, and what they become even before their

rewards, in a human and passible body winning entire freedom

fi-om passion. Since when neither insult, nor blows, nor the

spoiling of their property, galls them; while they give way

to no such thing, but rather add in large measure to their

endurance; reflect what kind of training their soul is under-

going.

On this account then, as in regard of blows, as in regai'd of

our goods, so in this case also, He hath bidden us act. " For

why," saith He, " do I mention insult, and property ? Though he

should want to make use of thy veiy own limbs for toil and

weary work, and this unjustly, do thou again conquer and

overpass His unjust desire."

For to compel^ is this, to drag unjustly and mthout any '«>>«-

reason, and by way of despite. Nevertheless, for this also^*""*'

be thou ready in thy station, so as to suffer more than the

other would fain do to thee.

Give to him, that asketh thee, and from liim that wottId v. 42.

borroiv of thee, turn not thou away.

These last are less than what went before ; but marvel not,

ibr this He is ever wont to do, mingling the small with the

great. And if these be little in comparison with those,

t2
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HoMii,.U'i ilitiii luarktii, who take the goods of others, who distribute

^yji'" their own among harlots, and kindle to themselves a double

T'hrys

Text

lire, both by the unrighteous income, and by the pernicious

outlay.

But by bonon-i)uj, here. He means not the compact with

usury, but the use merely. And elsewhere He even amplifies it,

saying that we should give to them, from whom we do not

expect to receive \
V. 43, [-4

J Ye have heard that it hath been said. Thou shall love
44 J 4i).

thy neighbour., and hate thine enemy. But I say unto you.

Love your enemies, and pray for litem which despitefuUy use

you: bless them that curse you, do good to them that hate

tutiti you. That ye may become like* your Father which is in

Heaven ; for He tnaketh His sun to rise on the evil and on

the good, and sendeth rain on the just and on the unjust.

See how He hath set the highest pinnacle on our good

deeds. For this is why He teaches not only to endure a

blow, but to offer the right cheek also ; not only to add the

cloke to the coat, but to travel also two miles with him who
compels thee to go one; in order that thou mightest receive

with all facility that which is much more than these.

" But what," one may say, " is more than these.?" Not
even to count as an enemy him who is doing these things:

or rather even somewhat else more than this. For He said

not, " do not hate," but love; He said not, " do not injure,"

but do good.

And if any one should examine accurately, he will see that

even to these things somewhat is added, much greater than

they are. For neither did He simply command to love, but
to pray.

Seest thou how many steps He hath ascended, and how
He hath set us on the very summit of virtue .? Nay, mark
it, numbering from the beginning. A first step is, not to

begin with injusrice: a second, after he hath begun, to indi-
cate one's self by equal retaliati(m ; a third, not to do unto him
that is vexing us the same that one hath suffered, but
to be quiet ; a fourth, even to give one's self up to suffer

wrongfully
; a fifth, to give up yet more than the other, who

' Luke 6, 35. Do good and lend, hopingfor nothing again.
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did the wrong, wishes ; a sixth, not to hate him who hath Matt,

done so ; a seventh, even to love him ; an eighth, to do him 43_45.

good also; a ninth, to entreat God Himself on his behalf.

Seest thou, what height of self-command ? Wherefore

glorious too, as we see, is the reward which it hath. That

is, because the thing enjoined was great, and needed a

fervent' soul, and much earnestness, He appoints for it also'naw*^?

such a reward, as for none of the former. For He makes not

mention here of earth, as with respect to the meek ; nor of

comfort and mercy, as with regard to the mourners and the

merciful ; nor of the kingdom of Heaven ; but of that which

was more thrilling than all ; our becoming like God, in such

wise as men might become so. For He saith, That ye may
become like unto your Father which is in Heaven.

And observe, 1 pray thee, how neither in this place, nor in

the preceding parts, doth He call Him His own Father, but

in that instance, God^ and a great King., when he was dis-

coursing about oaths, and here, llieir Father. And this He
doth, as reserving for the proper season what He had to say

touching these points.

[5.] Then, bringing the likeness yet closer, He saith,

Because He maketh His sun to rise on the evil and on v. 45.

the good, and .sendeth rain upon just and unjust.

" For He too, so far from hating," so He speaks, " even pours

benefits on those that insult Him." Yet surely in no respect

is the case parallel, not only because of the surpassing nature

of His benefits, but also by reason of the excellence of His
dignity. For thou indeed art despised by thy fellow-slave, but

He by His slave, who hath also received ten thousand benefits

from Him : and thou indeed givest words, in praying for him,

but He, deeds, very great and marvellous, kindling the sun,

and giving the annual showers. " Nevertheless, even so I

grant thee to be Mine equal, in such wise as it is possible for

a man so to be."

Hate not then the man tliat docth thee wrong, who is

procuring thee such good things, and bringing thee to so

great honour. Curse not him that uses thee despitefully

;

for so hast thou undergone the labour, but art deprived of

the fruit ; thou wilt bear the loss, but lose the reward; which is

of the utmost lolly, having borne the more grie\'ous, not to bear
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')<•>"".. wliat is ks.s than it. " But how," saith one, "is it possible

'5. ; lor this to take place?" Having seen God become man,

and descend so far, and suffer so much for tliy sake, dost

thou still enquire and doubt, how it is possible to forgive

thy fellow-sen'ants their injuriousness? Hearest thou not

Him on the cross, saying, Forgive them, for they k)tow not

' ^"•^'^ uhat tlicii do^ ? Hearest thou not Paul, when he saith, He
2.{, 31.

•'

who is gone tip on high, and is sitting on the Right Hand,
•i Koin. intcrcedcth for hs~? Seest thou not that even after the
8 'S[

' ' Cross, and after He had been received up, He sent the

Apostles imto the Jews that had slain Him, to bring them

His ten thousand blessings, and this, though they were to

suffer ten thousand ten'ors at their hands .''

[6.] But hast thou been greatly wronged? Nay, what

hast thou endured like thy Lord, bound, beaten mth whips,

with rods, spit upon by servants, enduring death, and that

death, which is of all deaths the most shamefid, after ten

thousand fiuours shewn ? And even if thou hast been greatly

wronged, for this very cause most of all do thou do him good,

that thou mayest both make thine own crown more glorious,

and set thy brother free from the worst infirmity. For so too

the physicians, when they are kicked, and shamefully handled

by the insane, then most of all pity them, and take measures
for their perfect cure, knowing that the insidt comes of the

extremity of their disease. Now I bid thee too have the

same mind touching them that are plotting against thee,

and do thou so treat them that are injuring thee. For
it is they abo\e all that are diseased, it is they who are

undergoing all the violence. Dehver him then from this

grievous contumely, and grant him to let go his anger, and
set hiui free from that grievous demon, Wrath. Yea, for

if we see persons possessed by Devils, we weep for them;
we do not seek to bo ourselves also possessed.

Now let us do this too likewise with respect to them that
are angry; for in hiuli the enraged are like the po.ssessed;

yea rather, are more wretched than they, being mad with
consciousness of it. Wherefore also their frenzy is widiout
e.\cuse.

^
Trample not then on the fallen, but rather pity

him. For so, sh(.uld we see any one troubled with bile,

blinded and giddy, and straining to caf^t up this evil humour,
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we stretch forth a hand, and continue to support him through Matt.

his struggles, and though we stain our garments, we regard ^5 ^g

it not, but seek one thing only, how we may set him free from

this grievous distress. This then let us do with respect to the

angry also, and continue to bear them up when vomiting

and struggling ; nor let him go, until he put from him all

the bitterness. And then shall he feel toward thee the

greatest thankfulness ; when he is at rest, then he will know
clearly from how great trouble thou hast released him.

But why do I speak of the thanks from him ? for God will

straightway crown thee, and will requite thee with ten

thousand honours, because thou hast freed thy brother from

a grievous disease j and that brother too will honour thee as

a Master, ever reverencing thy forbearance.

Seest thou not the women that are in travail, how they

bite those that stand by, and they are not pained? or rather

they are ))ained, but bear it bravely, and sympathize with

them who are in sorrow and are torn by those pangs. These

do thou too emulate, and prove not softer than women. For

after these women have brought forth, (for these men are

more feeble minded than women,) then they will know
thee to be a man in comparison ^ ' o-e to.

And if the things enjoined be grievous, consider that to"/^"

this end Christ came, that He might implant these things mtfieywUi

our mind, that He might render us ])rofitable both to enemies ^z^^^*^

and friends. Wherefore also He commands us to have a*^''***^

care of both these : of our brethren, when He saith, If thou

bring thy gift ; of our enemies, when He makes a law both

to love them, and to pray for them.

[7.] And not only from the example they have in God,

doth He urge them on to this, but also from the contrary.

For if ye love those, saith He, that love you, what reward v. 46.

have ye ? do not even the publicans the same ? This Paul

also saith, Ye have not yet resisted unto blood, striving

against sin^. If then thou doest these things, thou hast'-'Heb.

taken thy stand with God ; but if thou forsakest them, with '

the publicans. Seest thou how that the interval between the

commandments is not so great as the difference between the

persons? Let us not therefore infer this, "the injunction

is hard ;" but let us consider also the reward, and think
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iioMii,. Whom \vc aiv like, il" we duly i)erfomi it, and to whom equal,

7_9. H we wander hom it.

Tims then to our brother He conunands us to be reconciled,

and not to desist till we have removed the enmity : but when

He is discoursing ofpersons generally,He subjects us no longer

to this necessity, but requires only what is on our part; in this

way also making the law easy. For inasnuich as He had said,

Tliey persecuted ilie Prophets which uere before you; lest

on occasion of tliose very words they should be unfavourably

disposed towards them, lie bids them not only to endure

such as do so, but even to love them.

[8.] Seest thou how He pulls up by the roots wrath, and

sensual lusts, as well as that of riches, that of glory, all that

belongs to this life ? For this he had done indeed from the

first, but much more now. For the poor, and the meek, and

the mourner, empties himself of his anger; the just and the

merciful, of the lust of riches; the pure in heart is delivered

from wicked lusts; he that is persecuted and suffers insidts,

and is evil spoken of, is practising of course entire contempt

of things present, and is clear from pride and vain glory.

Having therefore loosed the hearer from tliesc bonds, and

liaving anointed him for the conflicts, again in another way

lie roots up these passions, and with increased strictness.

For having begun by anger, and having cut out on every

side the sinews of this passion ; having said, " Jie that is

(nKjrij nitJt Iiis hroilier, and lie that valleth fool, or

Raca, let him be i)iuiished :" and " he that is offering his

gift, let him not approach the Table until he have done

away the enmity ;" and " he that hath an adversary, before

he sec the tribunal, let him make the enemy a friend :" He
makes a transition to lust again, and saitlr', " He that beholds

with unchaste eyes, let him be punished as an adidterer ;"

whoso is offended by an unchaste woman, or by a man, or

by any other of those belonging to him, let him cut off all

these ;
" he that hath a woman by law of marriage, let him

nev(>r cast her out, and look to another." For hereby He
hath ])ulled up the roots of wicked lust. Then after this He
restrains the love of riches, connnanding neither to swear,

nor to lie, nor to keep hold of the very cloke with which
one may chance to be dad, but rather to give up one's coat
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too, to him who would have it, and one's bodily services
; ^^JJ*

completely and more than completely taking away our

longing for riches. Then after all these things, and the

varied garland of these commandments, He goes on to say,

Pray for them which despitefully use yon : leading us up

to the very highest summit of self-control.

For as being meek is not so much as to take smiting, nor

being merciful, as to give one's coat also together with

one's cloke, nor being just, as to bear injury, nor being

a peacemaker, as to follow even when smitten and

compelled ; so also to suffer persecution is not so much as

to bless when persecuted. Seest thou how by degrees He
leads us up into the very arches^ of Heaven } ' «^/'J3af

[9.] Wliat then can we deserve, who are commanded to

emulate God, and are perhaps in a way not so much as to

equal the Publicans ? For if to love them that love us be

the part of Publicans, sinners, and heathens: when we do

not even this, (and we do it not, so long as we envy our

brethren who are in honour,) what penalty shall we not incur,

commanded as we are to surpass the Scribes, and taking our

place below the Heathens } How then shall we behold

the Kingdom, I pray thee ? how shall we set foot on that

holy threshold, who are not surpassing even the Publicans?

For this He covertly signified, when He said. Do not even

the Puldicans the sat?f.e ?

And this thing most especially we may admire in His

teaching, that while in each instance He sets down with very

great fulness the prizes of the conflicts ; such as to see God,

and to inherit the kingdom of Heaven, and to become Sons

of God, and like God, and to obtain mercy, and to be com-

forted, and the great renard: if any where He must needs

mention things grievous. He doth this in a subdued tone.

Thus in the first })lace, the name of Hell He hath set down
once only in so many sentences ; and in some other instances

too, it is with reserve that He corrects the hearer, and as

though he were managing His discourse rather in the way of

shaming than threatening him; where He saith, Do not even

the publicans the same? and, if the salt hare lost its savour;

and, he shall be called least in the kingdom of Heaven.

And there are places where lie ))uts down the sin itself
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lioMiL.by way of punishment, leaving to the hearer to infer the

9 10 grievousness of the punishment: as wlien He saith, He hath

committed adnllery nith Iter in his heart; and, He that

fnitteth auuy causeih her to commit adultery; and, That

which in more than these is of lite Evil one. For to them

that have understanding, instead of tlie mention of the punish-

ment, the very greatness of the sin is sufficient for correction.

Wherefore also He here brings forward the Heathens and

the Publicans, by the quality of the person putting the dis-

ciple to shame. Which Paul too did, saying, Sorrow not,

'iThes.^yg^j
rts the rest which have no hope^ ; and, Even as the

4, 13.
/-I lo

»ib. .5. Gentiles which know not God'.

And to signify that He requues nothing very overpowering,

but a little more than was accustomed. He saith,

V. 47. Do not even the Gentiles^ the same^

rec^'"""
^^^ nevertheless He stops not the discourse at this, but

Text, makes it end with His rewards, and those good hopes, saying,

V. 48. Be ye therefore perfect, as your Heavenly lutther.

And He intersperses every where abundantly the name ot'

the Heavens, by the very place thoroughly elevating their

minds. For as yet, I know not how, they were somewhat weak

and dull.

[10.] Let us then, bearing in mind all the things which

have been said, shew forth great love even towards our

enemies; and let us cast away that ridiculous custom, to

which many of the more thoughtless give way, waiting for

those that meet them to address them first. Towards that

which hath a great blessing, they have no zeal; but what is

ridiculous, that they follow after.

\Vherefore now dost thou not address him first? "llecause

he is waiting for this," is the rei)ly. Nay, for this very reason

most of all thou shouldest have sprung forward to him, that

thou mightest win the crown. " No," saith he, " since this

was his object." And what can be worse than this folly?

That is, "Because this," saith he, "was his object;—to become
procurer of a nnvard for me ;—I will not put my hand to what

he has thus suggested." Now if he first address thee, thou

gainest nothing, even though thou accost him. But if thou
be first to spring forward and sptak to him, thou hast

made iliyself profit of his pride, and hast gathered in a
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manner ;il)undant (hiit from his obstinacy^. What is it then Matt.
. , V, 48.

but the utmost folly, when we are to reap so large fruit h-om ,,--;-

bare words, to give up the gain ; and condemning him,

to stumble at the very same thing.? For if thou blamest him

for this, that he first waits to be addressed by another, where-

fore dost thou emulate that same thing which thou accusest.?

That which thou saidst was evil, why art thou to imitate the

same as good? Seest thou how that nothing is more senseless

than a man who associates with wickedness? Wherefore, T

entreat, let us flee this evil and ridiculous practice. Yea,

for ten thousand friendships hath this pestilence overthrown,

many enmities hath it wrought.

For this cause then let us anticipate them. Since we who

are commanded to take blows, and be compelled to journey *',""?'>"'

and to be stripped by enemies, and to bear it ; what kind of
^"'^' *'

indulgence should we deserve, exhibiting so great conten-

tiousness in a mere formal address ?

[11.] " Why," saith one, " we arc despised and spit upon,

the moment we have given him up this." And in order that

man may not despise thee, dost thou offend God.? And in

order that thy frenzied fellow servant may not despise thee,

dost thou despise the Lord, who hath bestowed on thee

benefits so great ? Nay, if it be amiss that thine equal should

despise thee, how much more that thou shouldest despise the

God that made thee?

And together with this, consider that other point also; that

when he despises thee, he is at that very moment employed

in procuring to thee a greater reward. Since for God's sake

thou submittest to it, because thou hast hearkened to His

laws. And this, to what kind of honour is it not equal? to

how many diadems? Be it my portion both to be insulted

and despised for God's sake, rather than to be honoured by

all kings; for nothing, nothing is equal to this glory.

This then let us pursue, in such wise as Himself conmiandcd,

and making no account of the things of men, but shewing forth

perfect self-restraint in all things, let us so direct our own lives.

For so even now, from this very time, we shall enjoy the good

things of the Heavens, and of the crowns that are there,

walking as Angels among men, g<iing about in the earth like

the angelif powers, and abiding apart from all lust, from all

turmoil.
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^°"'^- And togctlier with all these things we shall receive also

u. tlie unutterable blessings: unto which may we all attain, by

the grace and love towards man of our Lord Jesus Christ, to

Whom be glory, and jiower, and worship, with the Unoriginate

Father, and the Holy and Good Spirit, now and always, even

for ever and ever. Amen.
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HOMILY XIX.

Matt. vi. 1.

Take heed that ye do not your abnn before men, to he fteen

of them.

He roots out in what remains the most tyrannical passion

of all, the rage and madness with respect to vainglory, which

springs up in them that do right. For at first He had not at

all discoursed about it ; it being indeed superfluous, before He
had persuaded them to do any of the things which they ought,

to teach in which way they should practise and pursue

them.

But after He had led them on to self-command, then He
proceeds to purge away also the alloy which secretly subsists

with it. For this disease is by no means of random birth

;

but when we have duly performed many of the command-

ments.

It behoved therefore first to implant virtue, and then to

remove the passion which mars its fruit.

And see with what He begins, with fasting, and prayer, and

almsgiving: for in these good deeds most especially it is

wont to make its haunt. The Pharisee, for instance, was

hereby puffed up, who saith, I fast twice a week, I give

tithes of my substance^. And he was vainglorious too in , -^^-^^

his very prayer, making it for display. For since there was is, 12.

no one else present, he pointed himself out to the Publican",

saying, I am not as the rest of men, nor even as this Publican, t. 11.

» Or, " bj' the Publican:" rZ nXuvn iviSu'xvwto.
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HoMii.. And mark how ("Ini.st began, as though He were speaking

^ 2 of some wild lieast, hard to catch, and crafty to deceive him

who was not very watchful. Thus, Take heed, saith lie, as

iMiil. 3, to your alms. So Paul also speaks to the Philippians; Ueivare

of dogs. And with reason, for the evil beast comes m upon

us secretly, and without noise })ufrs all aw^ay, and unobserv-

edly carries out all that is within.

Forasmuch then as He had made much discourse about
Matt, almsgiving, and brought forward God, Who maketh His sun

to rise on the evil and the (jood, and by motives from all

quarters had urged them on to this, and had persuaded them

to exult in the abundanci' of their giving; He finishes by

taking away also all things that incumbtn- this fair olive tree.

For which same cause He saith, Take heed, that ye do not

your alms before meii, for that which was before mentioned,

is God''s almsgiving.

[2.] And when He had said, not to do it be/ore men, He
added, to be seen of them. And though it seems as if the same

thing were said a second time, yet if any one give particular at-

tention, it is not the same thing, but one is different from the

other; and it hath great security, and unspeakable care and ten-

derness. For it may be, both that one doing alms before men
may not do it to be seen of them, and again that one not doing

it beibre men may do it to be seen of them. Wherefore it is

not simply the thing, but the intent, which He both punishes

and rewards. And unless such exactness were employed, this

w^ould make many more backward about the giving of alms,

because it is not on every occasion altogether possible to do
it secretly. For this cause, setting thee free from this re-

straint, He defines both the penalty and the reward not by
the result of the action, but by the intention of the doer.

That is, tliat thou raayest nut say, " What.? am I then the

worse, should another see ?"—" it is not this," saith He," that I

am seeking, ])ut the mind that is in thee, and the tone of what
thou doest." For His will is to bring our soul altogether into

frame, and to deliver it from every disease. Now having, as

you sec, forbiddi'u men's acting for display, and having
taught them the penalty thence ensuing, namely, to do
it vainly, and for nought, He again rouses their spirits by
l)ulliug tlu-m in mind of the Father, and of Heaven, that not
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by the loss alone He might sting them, bnt also shame them I'^f att.

by the recollection of Him who gave them being. —'—^

1. For ye have no reward, saith He, ivitJi your Father

ivh.ich is in Heaven.

Nor even at this did He stop, but proceeds yet further, by

other motives also increasing their disgust. For as above

He set forth Publicans and Heathens, by the quality of the

person shaming their imitators, so also in this place the

hypocrites.

2. There/ore when thou doest thine alms, saith He, do not

sound a trumpet before thee, as the hypocrites do.

Not that they had trumpets, but He means to display the

greatness of their frenzy, by the use of this figure of speech,

deriding and making a show' of them hei*eby. i UTti^-

And well hath He called them hypocrites ; for the mask '^""''

was of mercy, but the spirit of cruelty and inhumanity. For

they do it, not because they pity their neighbours, but that

they themselves may enjoy credit; and this came of the

utmost cruelty; while another was perishing with hunger,

to be seeking vain-glory, and not putting an end to his

suffering.

It is not then the giving alms which is required, but the

giving as one ought, the giving for such and such an end.

Having then amply derided those men, and having handled

them so, that the hearer should be even ashamed of them,

He again corrects thoroughly the mind which is so distem-

pered : and having said how we ought not to act, He signifies

on the other hand how we ought to act. How then ought wc
to do our alms ?

3. Let not thy left hand know, saith He, tvliut thy right

liand doeth.

Here again His enigmatical meaning is not of the hands,

but He hath put the thing hypei'bolically. As thus: " If it

can be," sailh He, " for thyself not to know it, let this be the

object of thine endeavour; that, if it were possible, it may be

concealed from the very hands that minister." It is not, as

some say, that we should hide it from wrong-headed^ men, for-r^aiot,,-,

He hath here commanded that it should be concealed from all. 'f^T
'-^^

on the

And then the reward too; consider how great it is. YoxMt

after He had spoken of the punishment li'om the one, He
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HoMiL. points out also tlie lionour derived iVoiii the other; from

^2^* cither side urging them, and leading them on to high

lessons. Vea, for lIi; is persuading them to know that God
is every where present, and that not by our present life are

our interests limited, but a yet more awful tribunal will receive

us when we go hence, and the account of all our doings, and

honours, and punishments : and that no one will be hid in

doing any thing either great or small, though he seem to be

hid from men. For all this did He darkly signify, when

He said,

V. 4. Thy Father rliiclt sceih in secret shall reward thee

opetily.

Setting for him a great and august assemblage of spectators,

and what He desires, that very thing bestowing on him in

great abundance. " For what," saith He, " dost thou wish ?

is it not to have some to be spectators of what is going on?

Behold then, thou hast some; not angels, nor ai'changels, but

the God of all." And if thou desire to have men also as spec-

tators, neither of this desire doth He deprive thee at the fitting

season, but rather in greater abundance affords it unto thee.

For, if thou shouldest now make a display, thou wilt be able to

make it to ten only, or twenty, or (we will say) a hundred

persons: but if thou take pains to lie hid now, God Himself
will then proclaim thee in the presence of the whole universe.

"NVlierefore above all, if thou wilt have men see thy good
deeds, hide them now, that then all may look on them with

the more honour, God making them manifest, and extolling

them, and proclaiming them before all. Again, whereas now
they that behold will rather condemn thee as vain-glorious;

when they see thee crowned, so far from condenniing, they
will even admire thee, all of them. When therefore by waiting
a little, thou mayest both receive a reward, and reaj) greater

admiration
; consider what folly it is to cast thysilf out of

both these; and while thou art seeking thy reward from God,
and while God is beholding, to smnmon men for the display
of what is going on. Why, if display nuist be made of our love,

to our Father above all should we make it; and this most
especially, when our Father hath the power both to crown
and to punish.

And let me add, even were there no penalty, it were not
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meet for him who desires glory, to let go this our theatre, Matt.

and take in exchange that of men. For who is there so—'—^'

wretched, as that when the king was hastening to come and

see his achievements, he would let him go, and make up
his assembly of spectators of poor men, and beggars ? For

this cause then. He not only commands to make no display,

but even to take pains to be concealed : it not being at all

the same, not to strive for publicity, and to strive for con-

cealment.

[3.] Afid when ye pray, saith He, ye shall not be as the v. 5, c.

hypocrites, for they love to pray standing in the synagogues,

and in the corners of the streets. Verily I say unto you,

they have their reward.

But thou, when thou prayest, enter into thy closet, and
when thou hast shut thy door, pray to thy Father ivhich is

in secret.

These too again He calls hypocrites, and very fitly ; for

while they are feigning to pray to God, they are looking

round after men ; wearing the garb not of suppliants, but of

ridiculous persons. For he, who is to do a suppliant's office,

letting go all other, looks to him alone, who hath power to grant

his request. But if thou leave This One, and go about wan-

dering and casting around thine eyes every where, thou wilt

depart with empty hands. For this was thine own will.

Wherefore He said not, " such shall not receive a reward,"

but, they have it out: that is, they shall indeed receive one,

but from those of whom they themselves desire to have it.

For God wills not this: He rather for His part was willing

to bestow on men the recompence that comes from Himself;

but they seeking that which is from men, can be no longer

justly entitled to receive from Him, for whom they have done

nothing.

But mark, I pray thee, the lovingkindness of God, in that

He promises to bestow on us a reward, even for those good
things which we ask of Him.

Having then discredited them, who order not this duty as

they ought, both from the place and from their disj)osition of

mind, and having shewn that they are very ridiculous: He
introduces the best manner of prayer, and again gives the

reward, saying, Enter into thy closet.

u
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HoMiL. " Wliat tlicn," it may be said, " ought we not to pray in

'4,5. cluuclir" Indeed we onglit by all means, but in such a spirit

as tliis. Because every where God seeks the intention of all

that is done. Since even if thou shouldest enter into thy

closet, and having shut the door, shouldest do it for display,

the doors will do thee no good.

Tt is worth obsennng in this case also, how exact the

definition, which He made when He said, Tliat they may
appear unto men. So that even if thou shut the doors, this

He desires thee duly to perform, rather than the shutting of

the doors, even to shut the doors of the mind. For as in

every thing it is good to be freed from vain glory, so most

especially in prayer. For if even without this, we wander

and are distracted, when shall we attend unto the things

which wc are saying, should we enter in having this disease

also } And if we who pray and beseech attend not, how do

Ave expect God to attend ?

[4,] But yet some there are, who after such and so earnest

charges, behave themselves so unseemly in prayer, that

even when their person is concealed, they make themselves

'<rt<e?)i. manifest to all by their voice, crying out disorderly \ and
^" *'* rendering themselves objects of ridicule both by gesture and

voice. Seest thou not that even in a market place, should

any one come up doing like this, and begging clamorously,

he will drive away him whom he is petitioning ; but if quietly,

and with the proper gesture, then he rather wins over him

that can gi'ant the favour?

Let us not then make our prayer by the gesture of our

body, nor by the loudness of our voice, but by the earnest-

ness of our mind : neither with noise and clamour and for

display, so as even to disturb those that are near us, but with

• W,u- all modesty^, and with contrition in the mind, and with
*""* inward tears.

But art thou pained in mind, and canst not help crying

aloud? yet surely it is the part of one exceedingly pained

to pray and entreat even as I have said. Since Moses too

was pained, and prayed in this way and was heard; for this

cause also (iod said unto him. Wherefore criest thou mito
' Exod. Me'. And Hannah too again, her voice not being heard,

' accomplished all she wished, forasmuch as her heart cried
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out'. But Ahel prayed not only when silent, but even when Matt.

dying, and his blood sent forth a cry more clear than a.—-f—

^

trumpets i, 13.

Do thou also then groan, even as that holy one, I forbid it^ j^"'

not. Bend, as the prophet commanded', thine heart, and not 3 joei

thy garments. Out of deeps call upon God, for it is said, ^' ^^*

Out of the depths have I cried to TJiee, O Lord^. From^Ps.

beneath, out of the heart, draw forth a voice, make thy prayer ^^*^' ^*

a mysteiy. Seest thou not that even in the houses of Kings

all tumult is put away, and great on all sides is the silence ?

Do thou also therefore, entering as into a palace,—not that

on the earth, but what is far more awful than it, that which

is in heaven,—shew forth great seemliness. Yea, for thou art

joined to the choirs of Angels, and art in communion with

Archangels, and art singing with the Seraphim, And all

these tribes shew forth much goodly order, singing with

great awe that mystical strain, and their sacred hymns
to God, the King of all. With these then mingle thyself,

when thou art praying, and emulate their mystical order.

For not unto men art thou praying, but to God, Who is

every where present, Who hears even before the voice, Who
knows the secrets of the mind. If thou so pray, great is the

reward thou shalt receive.

For thy Father, saith He, who seeth in secret, shall re- v. 6.

ward thee openly.

He said not, " shall freely give thee," but, shall reward

thee; yea, for He hath made Himself a debtor to thee, and

even from this hath honoured thee with great honour. For

because He Himself is invisible. He would have thy prayer

be so likewise.

[5.] Then He speaks even the very words of the prayer.

When ye pray, saith He, use no vain repetitions, even as v. 7.

the Heathen do.

You see that when He was discoursing of almsgiving. He
removed only that mischief which comes of vain-glory, and

added nothing more; neither did He say whence one should

give alms; as from honest labour, and not from rapine nor

covetousness: this being abundantly acknowledged among

all. And also before that, He had thoroughly cleared up
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HoMii.tliis |)oiiit, wlu'ii Ho blessed them thai InnKjer after rigUte-
XIX.
5 - (msficss.

But touching prayer, He adds somewliat over and above;

?iot to use tain repetitions. And as there He derides the

hypocrites, so here the Heathens; shaming the hearer every

where most of all by the vileness of the persons. For since

this, in most cases, is especially biting and stinging, I

mean our appearing to be likened to outcast persons; by

this topic He dissuades them; calling frivolousness, here, by

the name of rain repetition : as w^hen we ask of God things

unsuitable, kingdoms, and glory, and to get the better of

enemies, and abundance of wealth, and in general what does

not at all concern us.

V. 8. For He knoweth, saith He, what things ye have need

of.

And herewith He seems to me to command in this place,

that neither should we make our prayers long; long, I mean,

not in time, but in the number and length of the things men-

tioned. For perseverance indeed in the same requests is our

' Rom. duty : His word being, continuing instant in prayer ^
'"' ^' And He Himself too, by that example of the widow, who

prevailed with the pitiless and cruel ruler, by the continu-

2 Luke ance of her intercession^; and by that of the friend, who

,
'
* came late at night time, and roused the sleeper from his bed',

11,6. not for his fiiendship's, but for his importunity's sake; what

did He, but lay down a law, that all should continually make
supplication unto Him .'' He doth not however bid us compose

a prayer of ten thousand clauses, and so come to Him and

merely repeat it. For this He obscurely signified when He
said, Tlicy think that they shall be heard for their much
speaking.

For He knoweth, saith He, what things ye have need of.

And if He know, one may say, what we have need of,

wherefore must we pray ? Not to instruct Him, but to prevail

with Him; to be made intimate with Him, by continuance

in su])plication ; to be humbled; to be reminded of thy sins.

V. J). [6.] After this manner, therefore, pray ye, saith He: Our
Father, which art in Heaven.

See how He straightway stirred up the hearer, and re-
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minded him of all God's bounty in the beginning. For he Matt.

who calls God Father, by him both remission of sins, and . 1—1

taking away of punishment, and righteousness, and sancti-

fication, and redemption, and adoption, and inheritance, and

brotherhood with the Only-Begotten, and the supply of the

Spirit, are acknowledged in this single title. For one cannot

call God Father, without having attained to all those blessings.

Doubly, therefore, doth He awaken their spirit, both by the

dignity of Him who is called on, and by the greatness of the

benefits which they have enjoyed. But when He saith, in

Heaven, He speaks not this as shutting up God there, but

as withdrawing him who is praying fi'om earth, and fixing

him in the high places, and in the dwellings above.

Ho teaches, moreover, to make our prayer conmion, in

behalf of our brethren also. For He saith not, " my Father,

which art in Heaven," but, our Father, offering up his suppli-

cations for the body in common, and no where looking to

his own, but every where to his neighbour's good. And by

this He at once takes away hatred, and quells pride, and

casts out envy, and brings in the mother of all good things,

even Charity, and exterminates the inequality of human
things, and shews how far the equality reaches between the

king and the poor man, if at least in those things which are

greatCvSt and most indispensable, we are all of us fellows.

For what harm comes of our kindred below, when in that

which is on high we are all of us knit together, and no one

hath aught more than another; neither the rich more than

the poor, nor the master than the servant, neither the ruler

than the subject, nor the king than the common soldier, nor

the philosopher than the barbarian, nor the skilful than the

unlearned? For to all hath He given one nobility, having

vouchsafed to be called the Father of all alike.

[7.] When therefore He hath reminded us of this nobility,

and of the Gift from above, and of our equality with our

brethren, and of charity; and when He hath removed us from

earth, and fixed us in Heaven; let us sec wliat He commands

us to ask after this. Not but, in the first place, even that

saying alone is sufficient to implant instruction in all virtue.

For he who Jiath called God Father, and a conmion Father,
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HoMiL. would be justly bound to shew forth such a conversation,
XIX .> ^

'; ^
' as not to appear unworthy of this nobility, and to exhibit a

diligence proportionate to the Gift. Yet is He not satisfied

with this, but adds also another clause, thus saying,

Hallowed be Thy name.

Worthy of him who calls God Father, is the prayer to ask

nothing before the glory of His Father, but to account all

things secondary to the work ofpraising Him. For hallowed is

" glorified." For His own glory He hath complete, and ever

continuing the same, but He commands him who prays to seek

that He may be glorified also by our life. Wliich very thing

He had said before likewise, Let your light so shine he/are

meu^ that they may see your good tvorks, and glorify your
> Matt. Father which is iii heaven^. Yea, and the Seraphim too,

2 is. 6, 3. giving glory, said on this wise. Holy, holy, holy^. So that
Tlev. 4, /tallowed means this, viz. "glorified." That is, " Vouchsafe,"

saith he, " that we may live so purely, that through us all

may glorify Thee." Which thing again appertains unto perfect

self-control, to present to all a life so irreprehensible, that

every one of the beholders may offer to the Lord the praise

due to Him for this.

V. 10. Thy kingdom come.

And this again is the language of a right-minded child,

not to be rivetted to things that are seen, neither to account

things present some great matter; but to hasten unto our

Father, and to long for the things to come. And this springs

out of a good conscience, and a soul set free from things

that arc on earth. This, for instance, Paul himself was

longing after every day: wherefore he also said, that even we
ourselves, who have the Jirst-fruits of the Spirit, groan,

3 Rom. waiting for an adoption, the redemption of our body^. For

'

i'/.»,T«
^6 who hath this fondness*, can neither be pufl'ed up by the

good things of this life, nor abashed by its sorrows ; but as

though dwelling in the very heavens, is freed from each sort

•a.w/ia-of irregularity*.

Thy vvill be done in earth, as it is in Heaven.
Heboid a most excellent train of thought ! in that He

bade us indeed long for the things to come, and hasten

towards that sojourn; and, till that may be, even while
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we abide here, so long to be earnest in shewing Ibrth the Matt.

same conversation as those above. For ye must long, ]o, n.

saith He, for heaven, and the things in heaven ; however,

even before heaven. He hath bidden us make the earth

a heaven and do and say all things, even while we are

continuing in it, as having our conversation there ; insomuch

that these too should be objects of our prayer to the Lord.

For there is nothing to hinder our reaching the perfection of

the powers above, because we inhabit the earth ; but it is

possible even while abiding here, to do all, as though

already placed on high. What He saith therefore is this

:

" As there all things are done without hindrance, and the

angels are not partly obedient and partly disobedient, but

in all things yield and obey; (for He saith, Miyhty in

sirenyth,perJ'orininy His tvord^ ;) so vouchsafe that we men'rs.i03,

may not do Thy will by halves, but perform all things as"

Thou wiliest."

Seest thou how He hath taught us also to be modest, by

making it clear that virtue is not of our endeavours only, but

also of the Grace from above ? And again. He hath en-

joined each one of us, who pray, to take upon himself the

care of the whole world. For He did not at all say, " Thy

will be done in me," or " in us," but every where on the

earth ; so that error may be destroyed, and truth implanted,

and all wickedness cast out, and virtue return, and no differ-

ence in this respect be henceforth between heaven and eaith.
"

" For if this come to pass," saith He, " there will be no

difference between things below and above, separated as they

are in nature; the earth exhibiting to us another set of

angels."

[8.] Give us this day our daily bread. v. ii.

" What is daily bread V That for one day.

For because He had said thus, Thy will be done in earth

as it is in heaven, but was discoursing to men encompassed

with flesh, and subject to the necessities of nature, and in-

capable of the same impassibility with the angels:—while

He enjoins the commands to be i)ractiscd by us also,

even as they perform them ; He condescends likewise,

in what follows, to the infirmity of our nature. Thus, "Per-



•2iM> Sin, even in (t Christum, juirdonable.

HoMiL.fection of conduct," saith He, " I require as great, not how-

^^' ever freedom from passions : no, for the tyranny of nature

permits it not : for it requires necessary food." But mark, 1

jiray tliec, liow even in things that are bodily, that which is

spiritual abounds. For it is neither for riches, nor for delicate

living, nor for costly raiment, nor for any other such thing,

but for bread only, that He hath commanded us to make our

prayer. And for daily bread, so as not to take thought for

' Matt, the morrow^. Because of this He added, " daily bread," that

*'' ^^'
is, bread for one day.

And not even with this expression is He satisfied, but

adds another too afterwards, saying. Give ns this day; so

that we may not, beyond this, wear ourselves out with the

•T»J««- care of the following day. For that day, the* interval before
""/** which thou knowest not whether thou shalt see, wherefore

dost thou submit to its caies ?

This, as He proceeded, he enjoined also more fully, saying,

Take no thought for the morrow. He would have us be on

every liand unencumbered and winged for flight, yielding

just so much to nature as the compulsion of necessity requires

of us.

[9.] Then forasmuch as it comes to pass that we sin even

after the Washing of Regeneration, He, shewing His love to

man to be great even in this case, commands us for the re-

mission of our sins to come unto God who loves man, and
thus to say,

Forgive us our debts, as we also forgive our debtors.

Seest thon surpassing mercy? After taking away so great

evils, and after the unspeakable gieatness of His Gift, if men
sin again. He counts them such as may be forgiven. For

that this prayer belongs to believers, is taught us both by
the laws of the Church, and by the beginning of the Prayer.

For the uninitiated could not call God Father. If then the

prayer belongs to believers, and they pray, entreating that

sins may be forgiven them, it is clear that not even after the

hiver is the prolit of repentance taken away. Since, had He
not meant to signify this, He would not have made a law

that we should so pray. Now He who both brings sins to

rt-iucinbrance, and bids us ask forgiveness, and leaches how

12.
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we may obtain remission, and so makes the way easy; it is Matt.

perfectly clear that He introduced this mle of supplication, ,2 14.

as knowing, and signifying, that it is possible even after the

Font to wash ourselves from our offences ; by reminding us

of our sins, persuading us to be modest ; by the command to

forgive others, setting us free from all revengeful passion

;

while by pi'omising in return for this to pardon us also, He
holds out good hopes, and instructs us to have high views* 1 (p,x,ffa-

concerning the unspeakable mercy of God toward man. ^"*

But what we should most observe is this, that whereas in

each of the clauses He had made mention of the whole of virtue,

and in this way had included also the forgetfulness of injuries

;

(for so, that His name he Hallowed, is the exactness of a

perfect conxersation ; and that His will be done, declares

the same thing again ; and to be able to call God Father, is

tho profession of a blameless life ; in all which things had been

comprehended also the duty of remitting our anger against

them that have transgressed) : still He was not satisfied with

these, but meaning to signify how earnest He is in the matter,

He sets it down also in particular, and after the Prayer, He
makes mention of no other commandment than this, saying

thus

:

For if ye forgive men their trespasses, your heavenly x. u.

Father also will forgive you.

So that the beginning is of us, and we ourselves have

control over the judgment that is to be passed upon us. For

in order that no one, even of the senseless, might have any

complaint to make, either great or small, when brought to

judgment; on thee, who art to give account, He causes the

sentence to depend ; and " in what way soever thou hast

judged for thyself^ in the same," saith He, " do I also judges m^ny
thee." And if thou forgive thy fellow servant, thou shaltMss.

obtain the same favour from me; though indeed the one be^^
not equal to the other. F'or thou forgivest in thy need, buti?'^^'*

God, having need of none: thou, thy fellow slave; God, Wx^menton

slave: thou, liable to unnumbered charges; God, being "*

without sin. But yet even thus doth He shew forth His

lovingkindness towards man.

Since He might indeed, even without this, forgive thee all
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HoMiL. thine ofleiices; but He wills thee hereby also to receive a

9_ii" benefit; affording thee on all sides innumerable occasions of

gentleness and love to man, casting out what is brutish in

thee, and quenching wrath, and in all ways cementing thee

to him who is thine own member.

For what canst thou have to say ? that thou hast wrongfully

endured some ill of thy neighbour? (For these only are

trespasses, since if it be done with justice, the act is not a

trespass.) But thou too art drawing neai" to receive forgive-

ness for such things, and for much greater. And even befort;

the forgiveness, thou hast received no small gift, in being

taught to have a human soul, and in being trained to all

gentleness. And herewith a great reward shall also be laid

up for thee elsewhere, even to be called to account for none

of thine offences.

What sort of punishment then do we not deserve, when
alter having received the privilege, wc betray our salvation .'

And how shall wc claim to be heard in the rest of our matters,

if we will not, in those which depend on us, spare our own
Selves ?

V. 13. [10.] And lead us not into temptation ; but deliver us

FROM THE EVIL ONE : FOR ThINE IS THE KINGDOM, AND THE
POWER, AND THE GLORY, FOR EVER, AmEN.

Here He teaches us plainly our own vileness, and quells

our pride, instnicting us to deprecate all conflicts, instead of

rushing upon them. For so both our victory will be more

glorious, and the devil's overthrow more to be derided. I

mean, that as when we are dragged forth, wc must stand

nobly ; so when we are not summoned, we should be quiet,

and wait for the time of conflict; that we may shew both

freedom from vain-glory, and nobleness of spirit.

And He here calls the Devil the wicked one, commandhig
us to wage against him a war that knows no truce, and im-

' ^"V« plying that he is not such by nature. For wickedness' is not

of those things that are from nature, but of them that aie

added by our own choice. And he is so called preeminently,

by reason of the excess of his wickedness, and because he,

in no respect injured by us, wages against us implacable war.

Wherefore neither said He, " Deliver us from the wicked
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ones," but, from the icicked one ; instructing us in no case Matt.

to entertain displeasure against our neighbours, for what—:

—

'-

wrongs soever we may suffer at their liands, but to transfer

our enmity from these to him, as being himself the cause of

all our wrongs.

Having then made us anxious as before conflict, by putting

us in mind of the enemy, and having cut away from us all

our remissness ; He again encourages and raises our spirits,

by bringing to our remembrance the King under whom we

are anayed, and signifying Him to be more powerful than

all. For Tldne, saith He, is the Kingdom, and the power,

and the glory.

Doth it not then follow, that if His be the kingdom, wo

should fear no one, since there can be none to withstand,

and divide the empire with him. For when He saith. Thine

is the kingdom, He sets before us even him, who is warring

against us, brought into subjection, though he seem to oppose,

God for a while permitting it. For in truth he too is among

God's servants, though of the degraded class, and those

guilty of offence ; and he would not dare set upon any of

his fellow servants, had he not first received license fi'om

above. And why say 1, " his fellow-servants ?" Not even

against swine did he venture any outrage, until He Himself

allowed him' : nor against flocks, nor herds, until he had re- '
Luke

8 32
ceived permission fi'om above ^. ^'jobi,

And the power, saith He. Therefore, manifold as thy 12.

weakness may be, thou mayest of right be confident, having

such a One to reign over thee, who is able fully to accomplish

all, and that with ease, even by thee.

And the glory, for ever. Amen. Thus He not only

frees thee from the dangers that are approaching thee, but

can make thee also glorious and illustrious. For as His

power is great, so also is His glory unspeakable, and they

are all boundless, and no end of them. Seest thou how He
hath by every means anointed His Champion, and hath

framed Him to be full of confidence ?

[11.] Then, as I said before, meaning to signify, that of all

things He most loathes and hates bearing malice, and most of

all accepts the virtue which is oj)positc to that vice ; He hath

after the Prayer also agaui put us in mind of this same point
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HoMiL.of goodness; both by the punishment set, and by the reward

11. appointed, urging the hearer to obey this command.

V. 14,16. For if yeforgive tnen, saith He, i/our heavenly Falher will

also forgive you. But if ye forgive not, neither will He
forgive you.

With this view He hath again mentioned heaven also, and

their Father; to abash the hearer by this topic likewise ; that

he of all people, being of such a Father, should be made
a wild beast of; and summoned as he is to heaven, should

'/3/*i«*i» cherish an earthly and ordinary' sort of mind. Since not

by grace only, you see, ought we to become His children, but

also by our works. And nothing makes us so like God, as

being ready to forgive the wicked and wrong-doers ; even

as indeed He had taught before, when He spake of His

2 Mat.5 staking the sun to shine on the evil and on the good^.
*^- For this same cause again in eveiy one of the clauses He

commands us to make our prayers common, saying, Ouu
Father, and Tliy will he done in earth as it is in heaven, and

Give us the bread, and forgive us our debts, and lead us not

into temptation, and deliver us ; every where commanding
us to use this plural word, that we may not retain so much as

a vestige of anger against our neighbour.

How great punishment then must they deserve, who after

all this, so far from themselves forgiving, do even entreat

God for vengeance on their enemies, and diametrically as it

were transgress this law; and this while He is doing and
contriving all, to hinder our being at variance one with

another? For since Love is the root of all that is good,

He removing from all sides whatever mars it, brings us

together, and cements us to each other. For there is not,

there is not one, be he father, or mother, or friend, or

what you will, who so loved us as the God Who created us.

And this, above all things, both His daily benefits and His
precepts make manifest. But if thou tell me of the pains,

and of the sorrows, and of the evils of life; consider in how
many things thou offendest Him every day, and thou wilt no
longer marvel, though more than these evils should come
up(m thee ; but if thou shouldest enjoy any good, then thou
wilt maivel, and be amazed. But as it is, we look upon the

calamities that come upoii us, but the offences, whereby we
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offend daily, we consider not : thei'efore we are perplexed. Matt.

Since if we did but reckon up with strictness our sins of one
j^ ,5

day only, in that case we should know well how great evils

we must be liable to.

And to let pass the other misdoings of which we have been

guilty, each one for himself, and to speak of what have been

committed this day; although of course I know not in what

each of us may have sinned, yet such is the abundance of

our misdoings, that not even he who knew all exactly would

be able to choose from among these only. Which of us, for

instance, hath not been careless in his prayers ? Which hath

not been insolent, or vain-glorious ? Who hath not spoken

evil of his brother, hath not admitted a wicked desire, hath

not looked with unchaste eyes, hath not remembered

things with hostile feeling, even till he made his heart

swell ?

And if while we are in church, and in a short time we have

become guilty of so great evils ; what shall be when we are

gone out from hence ? If in the harbour the waves are so high,

when we are gone forth into the channel of wickednesses, the

Forum I mean, and to public business, and our cares at

home, shall we indeed be able so much as to know ourselves

again ?

But yet from our so great and so many sins, God hath

given us a short and easy way of deliverance, and one that is

free fiom all toil. For what sort of toil is it to forgive him

that hath grieved us ? Nay, it is a toil not to forgive, but to

keep up our enmity: even as to be delivered from the anger,

both works in us a great refreshment, and is very easy to him

that is willing. For there is no sea to be crossed, nor long

journey to be travelled, nor summits of mountains to be

passed over, nor money to be spent, no need to torment thy

body ; but it suffices to be willing only, and all our sins are

done away.

But if so far from forgiving him thyself, thou makest in-

tercession to God against him, what hope of salvation wilt

thou then have, if at the very time when thou oughtest rather to

appease God, even then thou provokest Him
;
putting on the

garb of a suppliant, but uttering the cries of a wild beast,

and darting out against thyself those shafts of the wicked
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HoMiL. one? Wherefore Paul also, making mention of prayer, re-

12 quired nothing so much as the observance of this command-

ment; for He saith, Lifliny uj) holy hand.s wiihout nrath

' 1 T\m.and doubting^. And if when thou hast need of mercy, not

^' even then wilt thou let go thine anger, but art rather exceed-

ingly mindful of it, and that, although thou knowest thou art

thrusting the sword into thyself; when will it be possible for

thee to become merciful, and to spew out the evil venom of

this wickedness ?

But if thou hast not yet seen this outrageousness in its

full extent, suppose it happening among men, and then thou

wilt perceive the excess of the insolence. As thus : should

one approach thee who art a man, seeking to obtain mercy,

and then, in the midst of his lying on the ground, should see

an enemy, and leaving off to supplicate thee, begin to beat

him ; wouldest thou not make thyself more angry with him ?

This do thou consider as taking place with regard to God
also. For so thou likewise, making supplication unto God,

leavest thy supplication in the midst, and smitest thine

enemy with thy words, and insultest the laws of God. Him
who made a law to dismiss all anger, thou art summoning
against those that have vexed thee, and requiring Him to do

things contrary to His own commandments. Is it not enough

for thee in the way of revenge, that thou thyself transgressest

the law of God, but intreatcst thou Him likewise to do so ?

What ? hath He forgotten what He commanded ? What ?

is He a man who spake these things ? It is God, who knows

all things, and whose will is, that His own laws be kept with

the utmost exactness, and W^ho, so far from doing these things

which thou art requiring of Him, doth even regard thee who
sayest these things, merely because thou sayest them, with

aversion and hatred, and exacts of thee the most extreme

penalty. How then seekest thou to obtain of Him things,

from which He very seriously bids thee refrain ?

Yet some there are, who have come to such a point

of brutishness, as not only to make intercession against

their enemies, but even to curse their children, and to taste,

if only it might be, of their very flesh; or rather they

are even tasting thereof. For tell me not this, that

thou hast not fixed tliv teeth in the body of him that
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vexed thee ; since thou hast done, at least as far as concerned Matt.
VI

thee, what is much more grievous ; in claiming that wrath j^ j'^

from above should fall upon him, and that he should be

delivered over to undying punishment, and be overthrown

with his whole house.

Why, what sort of bites are as ferocious as this ? what

kind of weapons as bitter ? Not so did Christ instruct thee

;

not so did He command thee to stain thy mouth with blood.

Nay, mouths made bloody with human flesh are not so

shocking as tongues like these.

How then wilt thou salute thy brother ? how wilt thou

touch the Sacrifice ? how taste the Lord's Blood, when thou

hast so much venom upon thy mind ? Since when thou

sayest, " Rend him in pieces, and overthrow his house, and

destroy all," when thou art imprecating on him ten thousand

deaths, thou art in nothing different from a murderer, or

rather from a wild beast that devours men.

Let us cease then from this disease and madness, and that

kindliness which He commanded let us shew forth towards

them that have vexed us : that we may become like our

Father which is in heaven. And we shall cease therefrom,

if we call to mind our own sins ; if we strictly search out all

our misdeeds at home, abroad, and in the market, and in

church.

[12.] For if for nothing else, surely for our disrespectfulness

here we are worthy to undergo the utmost punishment. For

when prophets are chanting, and apostles singing hymns,

and God is discoursing, we wander without, and bring in

upon us a turmoil of worldly business. And we do not afford

to the laws of God so great stillness, even as the spectators in

the theatres to the emperor's letters, keeping silence for them.

For there, when these letters are being read, deputies at once,

and governors, and senate, and people, stand all upright,

with quietness hearkening to the words. And if amid that

most profound silence any one should suddenly leap up and

cry out, he suffers the utmost punishment, as having been

insolent to the emperor. But here, when the letters from

heaven are being read, great is the confusion on all sides.

And yet both He who sent the letters is much greater than

this our king, and the assembly more venerable : for not men
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HoMiL.only, but angels too are in it; and these triumphs, of which
*

12.
' the letters bear us the good tidings, are much more awful

than those on earth. Wherefore not men only, but angels

also and archangels ; both the nations of heaven, and all we
on the earth, are commanded to give praise. For, Blesa the

'Ps.103, Lord, it is said, all His narks '. Yea, for His are no small
22

achievements, rather they surpass all speech, and thought,

and understanding of man.

And these things the prophets proclaim every day, each of

them in a difl'erent way publishing this glorious triumph.

For one saith, Tliou hast gone up on high, Thou hust led

^Ps. 68, captiritg captive, and hast received gifts amongst men^.

'Pa. 24 And, The Lord strong and mighty in battle^. And another

8- saith. He shall divide the spoils of the strong*. For indeed

J 2. to this purpose He came, that He might preach deliverance

5ls.6i,i./o captives, and recovery of sight to the blind^.

is! 21.' A"*^^ raising aloud the cry of victory over Death, he said,

6 Hosea JVJiere,0Death, is thy victory? Where, O Grave,is thy sting^ ?

'
^' And another again, declaring glad tidings of the most pro-

found peace, said. They shall beat their swords into plough-
'
Is. 2,4. shares, and. their spears into pruning hooks'^. And while one

^'^*'^ calls on Jerusalem, saying. Rejoice greatly, O daughter of
Sion, for, lo ! thy King cometh to thee meek, riding upon

«Zech. an ass, and a young colt^; another proclaims His second
^' ^* coming also, saying on this wise, TJte Lord, whom ye seek,

^M&\.3, will come, and who will abide the day of His coming^?
Leap ye as calves set freefrom bonds^. And another again,

amazed at such things, said. This is our God ; there shall

'"Baruc. wow<? other be accounted of in comparison of Him *°.

'
^^* Yet, nevertheless, while both these and many more sayings

than these are being uttered, while we ought to tremble, and
not so nuich as account ourselves to be on the earth ; still,

as though in the midst of a forum, we make an uproar and
disturbance, and spend the whole time of our solemn
assembly "^ in discoursing of things which are nothing to us.

When therefore both in little things, and in great, both in

hearing, and in doing, both abroad, and at home, in the

•' Mai. 4, 2. The present reading ' T»t trvtdlnuc. " of the Holy Com-
ot the LXX i-i ricifrnfirt, " ye shall inunion."
leap."
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Church, we are so negligent; and together with all this, Matt.

pray also against our enemies : whence are we to have any—'-^

hope of salvation, adding to so great sins yet another grievous

enhancement, and equivalent to them all, even this unlawful

prayer ?

Have we then hereafter any right to marvel, if aught befal

us of the things which are unexpected and painful ? whereas

we ought to marvel when no such thing befals us. For the

former is in the natural order of things, but the latter were

beyond all reason and expectation. For surely it is beyond
reason, that they who are become enemies of God, and are

provoking Him to anger, should enjoy sunshine and showers,

and all the rest; who being men surpass the barbarity of

wild beasts, setting themselves one against another, and by the

biting of their neighbours staining their own tongues with

blood: after the spiritual Table, and His so great benefits,

and His innumerable injunctions.

Therefore, considering these things, let us cast up that

venom ; let us put an end to our enmities, and let us make
the prayers that become such as we are. Instead of the bru-

tality of devils, let us take upon us the mildness of angels

;

and in whatsoever things we may have been injured, let us,

considering our own case, and the reward appointed us for this

commandment, soften our anger; let us assuage the billows,

that we may both pass through the present life calmly, and

when we have departed thither, may find our Lord such as

we have been towards our fellow-servants. And if this be

a heavy and fearful thing, let us make it light and desirable

;

and let us open the glorious gates of confidence towards

Him ; and what we had not strength to effect by abstaining

from sin, that let us accomplish by becoming gentle to

them who have sinned against us; (for this surely is not

grievous, nor burthensome ;) and let us by doing kindnesses

to our enemies, lay up beforehand much mercy for ourselves.

For so both during this present life all will love us, and

above all others, God will both befriend and crown us, and

will count us worthy of all the good things to come ; unto

which may we all attain, by the grace and love towards man

of our Lord Jesus Christ, to Whom be glory and might for

ever and ever. Amen.
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HOMILY XX.

Matt. vi. 16.

And when ye fast, he not as the hypocrites, of a sad coun-

tenance. For they disjignre their faces, that they may
appear unto men to fast.

HoMiL. Here it were well to sigh aloud, and to wail bitterly: for

^^- not only do we imitate the hypocrites, but we have even

surpassed them. For I know, yea I know many, not merely

fasting and making a display of it, but neglecting to fast, and

yet wearing the masks of them that fast, and cloking them-

selves with an excuse worse than their sin.

For " T do this," say they, " that I may not offend the many."

What sayest thou .-' There is a law of God which commands
these things, and dost thou talk of offence } And thinkest thou

that in keejiing it thou art offending, in transgressing it,

delivering men from offence .'' And what can be worse than

this folly ?

Wilt thou not leave off becoming worse than the very

liypocrites, and making thine hypocrisy double ? And when

thou considerest the great excess of this evil, wilt thou not

be abashed at the force of the expression now before us ?

In that lie did not say, " they act a part," merely, but

willing also to touch them more deeply. He saith, For they

disfigure their faces; that is, they corrupt, they mar them.
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But if this be a disfiguring of the face, to appear pale for Matt.

vainglory, what should we say concerning the women who
corrupt their faces with colourings and paintings to the ruin

of the unchaste sort of young men ? For while those harm

themselves only, these women harm both themselves and

them who behold them. Wherefore we should fly both

from the one pest and from the other, keeping at distance

enough and to spare. For so He not only commanded to

make no display, but even to seek to be concealed. Which
thing He had done before likewise.

And whereas in the matter of almsgiving, He did not put

it simply, but having said, Take heed not to do it before men.

He added, to he seen of them; yet concerning fasting and

prayer. He made no such limitation. Why could this have

been.? Because for almsgiving to be altogether concealed is

impossible, but for prayer and fasting, it is possible.

As therefore, when He said, let not thy left hand know
what thy right hand doeth, it was not of hands that He was
speaking, but of the duty of being strictly concealed from all

;

and as when He commanded us to enter into our closet, not

there alone absolutely, nor there primarily, did He command
us to pray, but He covertly intimated the same thing again

;

so likewise here, in commanding us to be anointed, He did not

enact that we positively must anoint ourselves ; for then we
should all of us be found transgressors of this law; and

above all, surely, they who have taken the most pains to

keep it, the societies of the monks, who have taken up their

dwelling on the mountains. It was not this then that He
enjoined, but, forasmuch as the ancients had a custom to

anoint themselves continually, when they were taking their

pleasure and rejoicing, (and this one may see clearly from

David ^ and from Daniel^); He said that we were to anoint' 2 Sam.

ourselves, not that we should positively do this, but that by 2 ^an
all means we might endeavour, with great strictness, to io, 3.

hide this our acquisition. And to con\ince thee that so

it is. He Himself, when by action exhibiting what He
enjoined in words, having fasted forty days, and fasted in

secret, did neither anoint nor wash Himself: neverthe-

less, though He did not these things, He most assuredly

fulfilled the whole without vainglory. It is this then that

X 2



308 I'olhi iDid /.OSS 0/ Display in Fastimj.

HoMiL.IIe enjoins on us likewise, both bringing before us the

J 2. hypocrites, and by a twice repeated charge dissuading the

lioarers.

And someuliat else He signified by this name, this of

' lite- ' hypocrites, I mean. That is, not only by the ridiculousness

actors of the thing, nor by its bringing an extreme penalty, but

also by shewing that such deceit is but for a season, doth

He withdraw us from that evil desire. For the actor seems

glorious just so long as the audience is sitting ; or rather not

even then in the sight of all. For the more part of the

spectators know, who it is, and what part he is acting.

However, when the audience is broken up, he is more

clearly discovered to all. Now this, you see, the vainglori-

ous must in all necessity undergo. For even here they are

manifest to the majority, as not being that which they appear

to be, but as wearing a mask only; but nuich more will they

be detected hereafter, when all things appear naked and
2 Heb. open ^.

' And by another motive again He withdraws them from

the hypocrites, by shewing that His injunction is light. For

He doth not make the fast more strict, nor command us to

practise more of it, but not to lose the crown thereof.

So that what seems hard to bear, is common to us and
to the hypocrites, for they also fast; but that which is

lightest, namely, not to lose the reward after our labours,

" this is what I command," saith He ; adding nothing to

our toils, but gathering our wages for us with all security,

and not suffering us to go away unrewarded, as they do.

Nay, they will not so much as imitate them that wrestle in

the Olympic games, who although so great a multitude is

sitting there, and so many princes, desire to please but one,

even him who adjudges the victory amongst them; and this,

though he be nuich their inferior. But thou, though thou

hast a two-fold motive for displaying the victory to Him,
first, that He is the person to adjudge it, and also, that He
is beyond comparison superior to all that are sitting in the

theatre,—thou art displaying it to others, who so far from
profiting, do privily work thee the greatest harm.

However, I do not forbid even this, saith He. Only, if thou
art desirous to make a show to men also, wait, and I mil
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bestow on thee this too in fuller abundance, and with great Matt.

profit. For as it is, this quite breaks thee off from theZIii^l

glory which is with Me, even as to despise these things

unites thee closely; but then shalt thou enjoy all in entire

security; having, even before that last, no little fruit to reap

in this world also, namely, that thou hast trodden under foot

all human glory, and art freed from the grievous bondage of

men, and art become a true worker of virtue. Whereas now,

as long at least as thou art so disposed, if thou shouldest be

in a desert, thou wilt be deserted by all thy virtue, having

none to behold thee. This is to act as one insulting virtue

itself, if thou art to pursue it not for its own sake, but with an

eye to the ropemaker, and the brazier, and the common
people of the baser sort, that the bad and they that are far re-

moved from virtue may admire thee. And thou art calling the

enemies of virtue to the display and the sight thereof, as if

one were to choose to live continently, not for the excellency

of continence, but that he might make a show before prosti-

tutes. Thou also, it would seem, wonkiest not choose virtue,

but for the sake of virtue's enemies ; whereas thou oughtest

indeed to admire her on this very ground, that she hath even

her enemies to praise her,—yet to admire her, (as is meet,) not

for others, but for her own sake. Since we too, when we are

loved not for our own, but for others' sake, account the thing

an insult. Just so I bid thee reckon in the case of virtue as

well, and neither to follow after her for the sake of others,

nor for men's sake to obey God ; but men for God's sake.

Since if thou do the contrary, though thou seem to follow

virtue, thou hast provoked equally with him who follows

her not. For just as he disobeyed by not doing, so thou by

doing unlawfully.

[2.] Lay not up for yourselves treasures ii-pon earth. v. 19.

Thus, after He hath cast out the disease of vainglory, and

not befoi'e. He seasonably introduces His discourse of volun-

tary poverty ^ For nothing so trains men to be fond of'axr»^<>-

riches, as the tbndncss for glory. This, for instance, is why ''*""'*

men devise those herds of slaves, and that swarm of eunuchs,

and their horses with trappings of gold, and their silver

tables, and all the rest of it, yet more ridiculous ; not to



.'HO Contempt of M'ealth, taught gradually by Christ.

HoMiL. satisfy any wants, nor to enjoy any pleasure, but that they

^3 may make a show before the multitude.

Nou' above He had only said, that we must shew mercy;

but here He points out also how great mercy we must shew,

when He saith, Lay not up treasure. For it not being possible

at the beginning to introduce all at once His discourse on

contempt of riches, by reason of the tyranny of the passion,

He breaks it up into small portions, and having set free the

hearer's mind, instills it therein, so as that it shall become

acceptable. Wherefore, you see, He said first, Blessed are

the merciful; and after this, Agree with thine adversary

;

and after that again, If any one will sue thee at the law,

and take thy coat, give him thy cloak also; but hexe> that

which is much greater than all these. For there His meaning

was, " if thou see a law-suit impending, do this ; since to

want and be freed from strife, is better than to possess

and strive ;" but here, supposing neither adversary nor any

one at law with thee, and without all mention of any other

such party. He teaches the contempt of riches itself by

itself, implying that not so much for their sake who receive

mercy, as for the giver's sake, He makes these laws : so

that though there be no one injuring us, or dragging us into

a court of justice, even so we may despise our possessions,

bestowing them on those that are in need.

And neither here hath He put the whole, but even in this

place it is gently spoken ; although He had in the wilderness

shewn forth to a surpassing extent His conflicts in that

1 Mat. 4, behalf. However He doth not express this, nor bring it

• • forward; for it was not yet time to reveal it; but for a while

He searches out for reasons, maintaining the place of an
Adviser rather than a Lawgiver, in His sayings on this

subject.

For after He had said, Lay not up treasures upon the

earth, He added, where moth and rust doth corrupt, and
where thieves break through and steal.

For the present He signifies the hurtfulness of the treasure

here, and the profit of what is there, both from the place,

and from the things which mar it. And neither at this point

doth He stop, but adds also another argument.
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And first, what things they most fear, from these He urges matt.

them. For " of what art thou afraid ?" saith He :
" lest thy ^J- ^^-

goods should be spent, if thou give alms? Nay, then give

alms, and so they will not be spent ; and, what is more, so

far from being spent, they will actually receive a greater

increase
;

yea, for the things in heaven are added unto

them."

However, for a time He saith it not, but puts it afterwards.

But for the present, what had most power to persuade them,

that He brings forward, namely, that the treasure would thus

remain for them unspent.

And on either hand Pie attracts them. For He said not

only, " If thou give alms, it is preserved :" but He threatened

also the opposite thing, that if thou give not, it perishes.

And see His unspeakable prudence. For neither did He
say, " Thou dost but leave them to others;" since this too

is pleasant to men : He alarms them however on a new
ground, by signifying that not even this do they obtain : since

though men defraud not, there are those which are sure to

defraud, the moth and the rust. For although this mischief

seem very easy to restrain, it is nevertheless irresistible and

uncontrollable, and devise what thou wilt, thou wilt be

unable to check this harm.
" What then, doth rust make away with the gold ?"

Though not rust, yet thieves do. " What then, have all been

des])oiled.^" Though not all, yet the more part.

[3.] On this account then He adds another argument, which

I have already mentioned, saying,

Where the man^s treasure is, there is his heart also. a.^'
_ V. 21.

For though none of these things should come to pass,

saith He, thou wilt undergo no small harm, in being nailed

to the things below, and in becoming a slave instead of a

freeman, and casting thyself out of the heavenly things, and

having no power to think on aught that is high, but all

about money; usuries and loans, and gains, and ignoble

trafRckings. Than this what could be more wretched ?

For in truth such an one will be worse off than any slave,

bringing upon himself a most grievous tyranny, and giving

up the chiefest thing of all, even the nobleness and the

liberty of man. For how much soever any one may discourse



31 '2 Covetousness, the Blindness of the Soul:

HoMiL.unto lliec, thou wilt not be able to hear any of those things

' ' ' which concern thee, whilst thy mind is nailed down to

money ; but bound like a dog to a tomb, by the tyranny of

riches, more giievonsly than by any chain, barking at all that

come near thee, thou hast this one emjiloyment continually,

to keep for others what thou hast laid up. Than this what

can be more ^^retched ?

However, forasmuch as this was too high for the mind of

His hearers, and neither was the mischief within easy view

of the generality, nor the gain evident, but there was need

of a spiiit of more self-command to perceive either of these;

first, He hath put it after those other topics, which are

obvious, saying, Where the man's treasure is, there is his

heart also; and next He makes it clear again, by withdraw-

ing His discourse from the intellectual to the sensible, and

saying,

V. 22. The lijjht of the bod// is the eye.

What He saitli is like this : Bury not gold in the eai-th,

nor do any other such thing, for thou dost but gather it for

the moth, and the rust, and the thieves. And even if thou

shouldest entirely escape these evils, yet the enslaving of

thine heart, the nailing it to all that is below, thou wilt not

escape: For wheresoever thij treasure ntay be, there is thine

heart also. As then, laying up stores in heaven, thou wilt

reap not this fruit only, the attainment of the rewards for

these things, but from this world thou already receivest thy

rccompence, in getting into harbour there, in setting thine

affections on the things that are there, and caring for what

is there : (for where thou hast laid U}) thy treasures, it is

most clear thou transferrest thy mind also) ; so if thou do this

upon earth, thou wilt experience the conti'ary.

But if the saying be obscure to thee, hear what comes
next in order.

V. 22, The li(/hf of the body is the eye ; if therefore thine eye be

single, thy whole body shall be full of light. But if thine

eye be evil, thy tvhole body shall be full of darkness. But
if the light that is in. thee be darkness, hotv great is the

darkness Y

He leads His discourse to the things which are more
within the reach of our souses. I mean, forasmuch as He

23.
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had spoken of the mind as enslaved and brought into Matt.

captivity, and there were not many who could easily discern ^^y 23
this, He transfers the lesson to things outward, and lying

before men's eyes, that by these the others also might reach

their understanding. Thus, " If thou knovvest not," saith He,
" what a thing it is to be injured in mind, learn it from the

things of the body; for just what the eye is to the body, the

same is the mind to the soul." As therefore thou wouldest not

choose to wear gold, and to be clad in silken garments, thine

eyes withal being put out, but accountest their sound health

more desirable than all such superfluity; (for, shouldest thou

lose this health or waste it, all thy life besides will do thee no

good :) for just as when the eyes are blinded, most ofthe energy

of the other members is gone, their light being quenched ; so

also when the mind is depraved, thy life will be filled with

countless evils:—as therefore in the body this is our aim,

namely, to keep the eye sound, so also the mind in the soul.

But if we mutilate this, which ought to give light to the rest,

by what means are we to see clearly any more ? For as he

that destroys the fountain, dries up also the river, so he who
hath quenched the understanding hath confounded all his

doings in this life. Wherefore He saith, Jf the ligJit that is

in thee be darkness, how great is the darkness ?

For when the pilot is drowned, and the candle is put out,

and the general is taken prisoner; what sort of hope will

there be, after that, for those that are under command ?

Thus then, omitting now to speak of the plots to which

wealth gives occasion, the strifes, the suits
;
(these indeed He

had signified above, when He said. The adversary shall deliver

thee to the Judge, and the judge to the officer ;) and setting

down what is more grievous than all these, as sure to occur. He
so withdraws us from the wicked desire. For to inhabit

the prison is not nearly so grievous, as for the mind to be

enslaved by this disease ; and the former is not sure to

ha])pen, but the other is connected as an immediate con-

sequent with the desire of riches. And this is why He puts

it after the first, as being a more grievous thing, and sure to

happen.

For God, He saith, gave us understanding, that we might

chase away all ignorance, and have the right judgment of
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HoMiL. things, and that using this as a kind of weapon and light against

3/4.' all that is grievous or hurtful, wc might remain in safety.

But we betray the gift for the sake of things superfluous

and useless.

For what is the use of soldiers arrayed in gold, when the

general is dragged along a captive ? what the profit of a

ship beautifully equipped, when the pilot is sunk beneath

the waves ? what the advantage of a well-proportioned body,

when the sight of the eyes is stricken out ? As therefore,

should any one cast into sickness the physician, (who should

be in good health, that he may end our diseases,) and then bid

him lie on a silver couch, and in a chamber of gold, this will

nothing avail the sick persons ; even so, if thou corrupt the

mind, (w])ich hath power to put down our passions,) although

thou set it by a treasui'e, so far from doing it any good, thou

hast inflicted the very greatest loss, and hast banned thy

whole soul.

[4.] Seest thou how by those very things, through which most

especially men every where affect wickedness, even by these

most of all He deters them from it, and brings them back to

virtue ?
" For with what intent dost thou desire riches.^" saith

He; " is it not that thou mayest enjoy pleasure aud luxury .^

Why now, this above all things thou wilt fail to obtain

thereby; it will rather be just contrary." For if, when our

eyes are stricken out, we perceive not any pleasant thing,

because of such our calamity; much more will this be our

case in the perversion and maiming of the mind.

Again, with what intent dost thou bury it in tlie earth.''

That it may be kc])t in safety ? But here too again it is the

contraiy, saith He.

And thus, as in dealing with him that for vainglory fasts

and gives alms and prays, by those very things which he

most desires He had allured him not to be vainglorious :

—

" for with what intent," saith He, " dost thou so pray and
give alms? for love of the glory that may be had from men?
then do not pray thus," saith He, " and so thou shalt

obtain it in the day that is to come:"—so He hath taken

captive the covetous man also, by those things for which
he was most earnest. Thus: " what wouldest thou?" saith

He, " to have thy wealth preserved, and to enjoy pleasure?



Fears and Perils^ in Pursuit of Wealth. 315

Both these thina;s I will afford thee in i^reat abundance, Matt.
• VI

if thou lay up thy gold in that place, where I bid 22 2*3

thee."

' ~^—^

It is true that hereafter He displayed more clearly the

evil effect of this on the mind, I mean, when He made
mention of the thorns'; but for the present, even here Heic. 13

hath strikingly intimated the same, by representing him as^^*

darkened who is beside himself in this way.

And as they that are in darkness see nothing distinct, but

if they look at a rope, they suppose it to be a serpent, if at

mountams and ravines, they are dead with fear; so these

also : what is not alarming to them that have sight, that they

regard with suspicion. Thus among other things they

tremble at poverty : or rather not at poverty only, but even

at any trifling loss. Yea, and if they should lose some little

matter, those who are in want of necessary food do not so

grieve and bewail themselves as they. At least many of the

rich have come even to the halter, not enduring such ill

fortune : and to be insulted also, and to be despitefully used,

seems to them so intolerable, that even because of this again

many have actually torn themselves from this present life.

For to every thing wealth had made them soft, except to the

waiting on it. Thus, when it commands them to do service

unto itself, they venture on nuu'ders, and stripes, and

revilings, and all shame. A thing which comes of the utmost

wretchedness ; to be of all men most effeminate, where one

ought to practise self-command, but where more caution

was required, in those cases again to become more shame-

less and obstinate. Since in fact the same kind of thing

befalls them, as one would have to endure who had spent all

his goods on unfit objects. For such an one, when the time

of necessary expenditure comes on, having nothing to supply

it, suffers incurable evils, forasmuch as all that he had hath

been ill spent beforehand.

And a& they that are on the stage, skilled in those wicked

arts, do in them go through many things strange and dan-

gerous, but in other necessary and useful things none so

ridiculous as they; even so is it with these men likewise.

For so such as walk upon a stretchrd rope, making a



310 Love of Wedllli, iin/tatural and contradictory:

HoMiL. display of so much courage, should some great emergency

1^?^' demand daring or courage, they are not able, neither do
—

^

they endure even to think of such a thing. Just so they likewise

that are rich, daring all for money, for self-restraint's sake

endure not to submit to any thing, be it small or great. And

as the former practise both a hazardous and fruitless business;

even so do these undergo many dangers and downfalls, but

arrive at no profitable end. Yea, they undergo a two-fold

darkness, both having their eyes put out by the perversion of

their mind, and being by the deceitfulnessof their cares involved

in a great mist. Wherefore neither can they easily so much as

see through it. For he that is in darkness, is freed from the

darkness by the mere appearance of the sun ; but he that

hath his eyes mutilated not even when the sun shines ; which

is the very case of these men : not even now that the Sun of

Righteousness hath shone out, and is admonishing, do they

hear, their wealth having closed their eyes. And so they

have a two-fold darkness to undergo, part from themselves,

part from disregard to their Teacher.

[5.] Let us then give heed unto Him exactly, that though

late we may at length recover om* sight. And how may one

recover sight? If thou learn how thou wast blinded. How
then wast thou blinded.? By thy wicked desire. For the

^ x^f^t love of money, like an evil humour^ which hath collected

upon a clear eyeball, hath caused the cloud to become
thick.

nut even this cloud may be easily scattered and broken,

if we will receive the beam of the doctrine of Christ; if we
will hear Him admonishing us, and saying, Lay not up for
yourselves treasures upon earth.

" But," saith one, " what avails the hearing to me, as long

as I am possessed by the desire V Now in the first place,

there will be power in the continual hearing to destroy even
the desire. Next, if it continue to ])ossess thee, consider that

this thing is not really so nuich as a desire. For what sort of

desire is this, to be in grievous bondage, and to be subject to a
tyramiy, and to be bound on all sides, and to dwell in

darkness, and to be full of turmoil, and to endure toils without

profit, and to keep thy wealth for others, and often for thy
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very enemies ? with what sort of desire do these things Matt.

agree ? or rather of what flight and aversion are they not 22 93

worthy? What sort of desire, to Uiy up treasure in the midst
'

of thieves ? Nay, if thou dost at all desire wealth, remove it

where it may remain safe and unmolested. Since what you

are now doing is tlie part of one desiring, not riches, surely,

but bondage, and affront', and loss, and continual vexation. 11 ^-.j^i/a?

Yet thou, were any one among men on earth to shew thee

a-place beyond molestation, though he lead thee out into the

very desert, promising security in the keeping of thy wealth,

—

thou art not slow nor backward ; thou hast confidence in

him, and puttest out thy goods thei'e; but when it is God
instead of men who makes thee this promise, and when He
sets before thee not the desert, but Heaven, thou acceptest

the contrary. Yet surely, how manifold soever be their

security below, thou canst never become free fi'om the care

of them. I mean, though thou lose them not, thou wilt never be

delivered from anxiety lest thou lose. But there thou wilt

undergo none of these things: and mark, what is yet more,

thou dost not only bury thy gold, but plantest it. For

the same is both treasure and seed ; or rather it is more

than either of these. For the seed remains not for ever, but

this abides perpetually. Again, the treasure germinates not,

but this bears thee fruits which never die.

[6.] But if thou tellest me of the time, and the delay of the

recompence, I too can point out and tell how much thou

receivest back even here : and besides all this, from the very

things of this life, I will try to convict thee of making this

excuse to no purpose. I mean, that even in the present life

thou providest many things which thou art not thyself to

enjoy; and should any one find fault, thou pleadest thy

children and their children, and so thinkest thou hast found

palliation enough for thy superfluous labours. For when in

extreme old age thou art building splendid houses, before the

completion of which (in many instances) thou wilt have de-

parted ; when thou plantest trees, which w^ill bear their fruit

after many years; when thou art buying properties and inherit-

ances, the ownership of which thou wilt acquire after a long

time, and art eagerly busy in many other such things, the
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Si(j)is that tee hare a xliort Time here.

HoMiL. enjoyment wliereof ihou wilt not reap; is it indeed for thine

^g^" own sake, or for those to come after, that thou art so em-

ployed? How then is it not the utmost folly, here not at

' ixwiv all to hesitate* at the delay of time; and this though thou

art by this delay to lose all the reward of thy labours: but

there, because of such waiting to be altogether torpid ; and

this, although it bring thee the greater gain, and although

it convey not thy good things on to others, but procuie

the gifts for thyself.

But besides this, the delay itself is not long; nay, for

those things are at the doors, and we know not but that even

in our own generation all things which concern us may
have their accomplishment, and that fearfid Day may arrive,

setting before us the awful and incorruptible Tribunal.

Yea, for the more part of the signs are fulfilled, and the

Gospel moreover hath been preached in all parts of the

world, and the predictions of wars, and of earthquakes,

and of famines, have come to pass, and the interval is

not great.

But is it that thou dost not see any signs.? Why, this

selfsame thing is a very great sign. For neither did they

in Noah's time see any presages of that universal destruction,

but in the midst of their playing, eating, marrying, doing all

things to which they were used, even so they were overtaken

by that fearful judgment. And they too in Sodom in like

manner, living in delight, and suspecting none of what
befel them, were consumed by those lightnings, which then

came down upon them.

Considering then all these things, let us betake ourselves

unto the preparation for our departure hence.

For even if the common day of the consummation never

overtake us, the end of each one is at the doors, whether
he be old or young; and it is not possible for men after

they have gone hence, either to buy oil any more, or to

I Luke obtain pardon by prayers, though he that entreats be Abraham',

sEzek. ^'^ Noah, or .Tob, or Daniel*.

14, 14. While then we have opportunity, let us store up for our-

selves beforehand much confidence, let us gather oil in

abundance, let us remove all into Heaven, that in the



The Doxology. 319

fitting time, and when we most need them, we may enjoy Matt.

22, 23.
all: by the grace and love towards man of our Lord Jesus

Christ, to Whom be the glory, and the might, now and

always, and for ever and ever. Amen.



SQO SHinmayy of our Lord's S<njin<js about Wealth.

HOMILY XXI.

Matt. vi. 24.

No man can serve two masters, for either he will hate the

one and lore the other, or else he will hold to one and

despise the oilier.

HoMiL. Seest thou how by degrees He withdraws us from the

1 things that now are, and at greater length introduces what

He hath to say, touching voluntary poverty, and casts down
the dominion of covetousness ?

For He was not contented with His former sayings, many
and gi'eat as they were, but He adds others also, more and

more alarming.

For what can be more alarming than what He now saith,

if indeed we are for our riches to fall from the service of

Christ ? or what more to be desired, if indeed, by despising

wealth, we shall have our affection towards Him and our

charity perfect? For what 1 am continually repealing, the

same do 1 now say likewise, namely, that by both kinds

He presses the hearer to obey His sayings; both by the

profitable, and by the hurtful ; mucli like an excellent

Physician, pointing out both the disease which is the con-

sequence of neglect, and the good health which results from

obedience.

See, for instance, what kind of gain He signifies this to be,

and how He establishes the advantage of it by their deliver-

ance from the contrary things. Thus, " wealth," saith He,
" hurts you not in this only, that it arms robbers against you,

nor in that it darkens your mind in the most intense degree, but
also in that it casts you out of God's service, making you
captives of lifeless riches, and in both ways doing you harm.
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on the one hand, by causing you to be slaves of what you Matt.

ought to command; on the other, by casting you out of

—

'—'-

God's service. Whom, above all things, it is indispensable for

you to serve." For just as in the other place. He signified the

mischief to be twofold, in both laying up here, where moth

corrupteth, and in not laying up there, where the watch

kept is impregnable ; so in this place too, He shews the loss

to be twofold, in that it both draws off from God, and makes

us subject to Mammon.
But He sets it not down directly, rather He establishes it

first upon general considerations, saying thus; No man can

serve two masters: meaning here two that are enjoining

opposite things ; since, unless this were the case, they would

not even be two. For so, the multitude of them that be-

lieved were of one heart and of one soul"^, and yet were they' -^/^ts

divided into many bodies ; their unanimity however made the

many one.

Then, as adding to the force of it. He saith, " so far from

serving, he will even hate and abhor :" For either he will

hate the one, saith He, and love the other, or else he will

hold to the one and despise the other. And it seems indeed

as if the same thing were said twice over; He did not how-

ever choose this form without purpose, but in order to shew

that the change for the better is easy. 1 mean, lest thou

shouldest say, " I am once for all made a slave ; I am
brought under the tyranny of wealth," He signifies that it is

possible to transfer one's self, and that as from the first to the

second, so also from the second one may pass over to the

first.

[2.] Having thus, you see, spoken generally, that He might

persuade the hearer to be an uncorrupt judge of His words,

and to sentence according to the very nature of the things

;

when he hath made sure of his assent, then, and not till

then, He discovers Himself. Thus He presently adds.

Ye cannot serve God and Mammon.
Let us shudder to think what we have brought Christ to

say; with the Name of God, to put that of gold. But if this

be shocking, its taking place in our deeds, our preferring

the tyranny of gold to the fear of God, is much more

shocking.

Y
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HoMiL. "What then? Was not this possible among the ancients?"

2 3." By no means. " How then," saith one, " did Abraham, how

did Job obtain a good report ?" Tell me not of them that are

rich, but of them that serve riches. Since Job also was rich,

but he served not Mammon, but possessed it and ruled over

it, and was a master, not a slave. Therefore he so possessed

all those things, as if he had been the steward of another

man's goods ; not only not extorting from others, but even

giving up his own to them that were in need. And what is

more, when he had them they were no joy to him: so he also

declared, saying, If T did so much as rejoice ichen my wealth

' Job waxedgreat ^: wherefore neither did he grieve when it was gone.

' But they that are rich are not now such as he was, but are rather

in a worse condition than any slave, paying as it were tribute

to some grievous tyrant. Because their mind is as a kind of

citadel occupied by the love of money, which from thence daily

sends out unto them its commands full of all iniquity, and

there is none to disobey. Be not therefore thus over subtle.

Nay, for God hath once for all declared and pronounced it

a thing impossible for the one service and the other to agree.

Say not thou, then, " it is possible." Why, when the

one master is commanding thee to spoil by violence, the

other to strip thyself of thy possessions ; the one to be chaste,

the other to commit fornication ; the one to be drunken and

luxurious, the other to keep the belly in subjection ; the one

again to despise the things that are, the other to be rivetted

to the present ; the one to admire marbles, and walls, and

roofs, the other to contemn these, but to honour self-

restraint : how is it possible that these should agree ?

Now He calls Mammon here a master, not because of its

own nature, but on account of the wretchedness of them that

bow themselves bcjueath it. So also He calls the belly a
2 Philip. God^, not from the dignity of such a mistress, but from the
3 19

o
.

' ' wretchedness of them that are enslaved: it being a thing

worse than any punishment, and enough, before the punish-

ment, in the way of vengeance on him who is involved in it.

For what condemned criminals can be so wretched, as they

who having God for their Lord, do from that mild rule desert

to this grievous tyranny, and this when their act brings

after it so much harm even here ? For indeed their loss
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is unspeakable by so doing: there are suits, and molest- Matt.

ations, and strifes, and toils, and a blinding of the soul

;

and what is more grievous than all, one falls away from

the highest blessings ; for such a blessing it is to be God's

servant.

[3.] Having now, as you see, in all ways taught the advantage

of contemning riches, as well for the very preservation of the

riches, as for the pleasure of the soul, and for acquiring self-

command, and for the securing of godliness; He proceeds

to establish the practicability of this command. For this

especially pertains to the best legislation, not only to enjoin

what is expedient, but also to make it possible. Therefore

He also goes on to say,

Take no thought for your life^, what ye shall eat. i ry.

That is, lest they should say, " What then ? if we cast all
"^"f^'

away, how shall we be able to live?" At this objection, in aw^/.

what follows, He makes a stand, very seasonably. For as

surely as if at the beginning He had said, Take no thougJtt, the

word would have seemed burthensome ; so surely, now that

He hath shewn the mischief arising out of covetousness. His

admonition coming after is made easy to receive. Where-

fore neither did He now simply say, Take no thought, but He
added the reason, and so enjoined this. After having said. Ye
cannot serve God and mammon, He added, therefore I say

unto you, take no thought. Therefore: for what? Because

of the unspeakable loss. For the hurt you receive is not in

riches only, rather the wound is in the most vital parts, and

in that which is the overthrow of your salvation ; casting you
as it does out from God, Who made you, and careth for you,

and loveth you.

Therefore I say unto you, take no thought. Thus, after

He hath shewn the hurt to be unspeakable, then and not

before He makes the commandment stricter ; in that He not

only bids us cast away what we have, but forbids to take

thought even for our necessary food, saying, Take no thought

for your soul, what ye shall eat. Not because the soul

needs food, for it is incorporeal ; but He spake according

to the common custom. For though it needs not food, yet

can it not endure to remain in the body, except that be fed.

And in saying this, He puts it not simply so, but here also

y2



'i'2\ Our J,u)irs Reuisoiis (tyaiu.sl Ciirefulne.ss :

III. Mil,.lie brings uj) arguments, some from those things which we
'^ \' have already, and some from other examples.

From what we have already, thus saying;
V. 25. jg jfQf fjfQ ffQffi jiiore than meat, and the body more tJian

the raimenl ?

He therefore that hath given the greater, how shall He not

give the less? He that hath fashioned the flesh that is fed,

how shall He not bestow the food ? "Wherefore neither did

He simply say, Take no thought what ye shall eat, or zvhere-

n-itlial ye shall he clothed ; but, for the body, and, for the

soul: forasmuch as from them He was to make His demon-

strations, carrying on His discourse in the way of com-

parison. Now the soul He hath given once for all, and it abides

such as it is ; but the body increases every day. Therefore

pointing out both these things, the immortality of the one,

and the frailty of the other. He subjoins and says,

V. 2/. Which of you can add one cubit unto his stature'^

Thus, saying no more of the soul, since it receives not

increase, He discoursed of the body only; hereby making
manifest this point also, that not the food increases it,

but the providence of God. Which Paul shewing also

in other ways, said, So then, neither is he that planteth any
thing, neither he that natercth ; but God that giveth the

'
^
/'"•• increase^.

From what we have already, then, He urges us in this

\.2G. way: and from examples of other things, by saying, Behold

the fowls of the air. Thus, le§t any should say, " we do

good by taking thought," He dissuades them both by that

which is greater, and by that which is less ; by the greater,

i. e. the soul and the body; by the less, i. e, the birds. For
if of the things that are very inferior He hath so much
regard, how shall He not give unto you? saith He. And to

Ir.fcdirs ihem on this wise, for as yet it was an ordinary ^ multitude

:

but to the devil not thus ; but how ? Man shall not live by
bread alone, but by every word that procecdeth ont of the

3 Matt, mouth of God^. But here He makes mention of the birds,
^' ^" and this in a way greatly to abash them ; which sort of thing

is of very great value for the purj)ose of admonition.

[4.] However, some of the ungodly have come to so great

a pitch of madness, as even to attack His illustration.
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Because, say they, it was not meet for one strengthening' ^j^^t.

moral principle, lb use natural advantages as incitements to ——,—
that end. For to those animals, they add, this belongs by (povra

nature. What then shall we say to this ? That even though

it is theirs by nature, yet possibly we too may attain it by

choice. For neither did He say, " behold how the birds

fly," which were a thing impossible to man ; but that they

are fed without taking thought, a kind of thing easy to be

achieved by us also, if we will. And this they have proved,

who have accomplished it in their actions.

Wherefore it were meet exceedingly to admire the consider-

ation of our Lawgiver, in that, when He might bring forward His

illustration from among men, and when He might have spoken

of Moses and Elias and John, and others like them, who
took no thought; that He might touch them more to the

quick, He made mention of the irrational beings. For had

He spoken of those righteous men, these would have been

able to say, " We are not yet become like them." But now
by passing them over in silence, and bringing forward the

fowls of the air, He hath cut off from them every excuse,

imitating in this place also the old Law. Yea, for the old

Covenant likewise sends to the bee, and to the ant'', and to

the turtle, and to the swallow ^. And neither is this a small 2 jer. s,

sign of honour, when the same sort of things, which those
'^*

animals possess by nature, those we are able to accomplish

by an act of our choice. If then He take so great care of

them which exist for our sakes, much more of us ; if of the

servants, much more of the master. Therefore He said,

Behold the fowls, and He said not, " for they do not

traffic, nor make merchandise =;" for these were among the

things that were earnestly forbidden. But what .'' they sow

not, neither do theg reap. " What then V saith one, " must

we not sow ?" He said not, " we must not sow," but " we
must not take thought T neither that one ought not to work,

but not to be low-minded, nor to rack one's self with

cares. Since He bade us also be nourished, but not in

taking thought.

•> Prov. 6, 6—8. LXX. See before which in the N. T. are always used in

Horn. xvii. 6. note. a bad sense,
•^ »«!r»)Aii/ouj'/v, iiJt,ti^iuovra,i '. two words
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HoMiL. Of this lesson David also lavs the foundation from old
X \ I

'

4_G. time, saying eniguialically on this wise, Thou openest Thine

n^s.i45,hand, andjillest every living thing with bounty^; and again,

^*'' To Him ihai givelh to the beasts their food, atid to the

"Vs.\47, young ravens that call upon Him^.
'^' " Who then," it may be said, " have not taken thought ?"

Didst thou not hear how many of the righteous I adduced ?

Scest thou not with them Jacob, departing from his father's

house destitute of all things ? Dost thou not hear him pray-

ing and saying, If the Lord give me bread to eat and raiment

'Gen. to put on^? which was not the part of one taking thought,

' ' but of one seeking all of God. This the Apostles also

attained, who cast away all, and took no thought : also, the

^ :\cts4,Jii-e thousand, and the three thousand^.

41. ' [^' J JBut if thou canst not bear, upon hearing so high words,

to release thyself from these grievous bonds, consider the un-

profitableness of the thing, and so put an end to thy care. For

V. 27. Which of you by taking thought (saith He) can add one

cubit unto his stature.

Seest thou how by that which is evident. He hath mani-

fested that also which is obscure .'' Thus, " As unto thy body,"

saith He, " thou wilt not by taking thought be able to add,

though it be ever so little; so neither to gather food; think

as thou mayest otherwise."

Hence it is clear, that not our diligence, but the Pro-

vidence of God, even where we seem to be active, effects all.

So that, were He to forsake us, no care, nor anxiety, nor toil,

nor any other such thing, will ever appear to come to any

thing, but all will utterly pass away.

Let us not therefore suppose His injimctions are im-

possible: for there are many who duly perform tliem, even

as it is. And if thou knowest not of them, it is nothing

marvellous, since Elias too sup})osed he was alone, but was
M Kings told, / have left unto myself seven thousand men^. Whence

Rom. it is manifest that even now there are many who shew forth

"' "^^ the Apostolical life; like as the three thousand then, and the

^Ai:u2,J^ve thousand^. And if we believe not, it is not because
^^- *>'*• there are none who do well, but because we are far

from so doing. So that just as the drunkard would not

easily believe, that there exists any man who doth not taste
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even water; (and yet this hath been achieved by many Matt.

solitaries in our time**;) nor he who connects himself with

—

'——

numberless women, that it is easy to live in virginity ; nor

he that extorts other men's goods, that one shall readily give

up even his own : so neither will those, who daily melt

themselves down with innumerable anxieties, easily receive

this thing.

Now as to the fact, that there are many who have

attained unto this, we might shew it even from those, who
have practised this self-denial even in our generation.

But for you, just now, it is enough to learn not to covet,

and that almsgiving is a good thing ; and to know that you
must impart of what ye have. For these things if thou wilt

duly perform, beloved, thou wilt speedily proceed to those

others also.

[6.] For the present therefore let us lay aside our excessive

sumptuousness, and let us endure moderation, and learn to

acquire by honest labour all that we are to have : since

even the blessed John, when he was discoursing with those

that were employed upon the tribute, and with the soldiery,

enjoined them to he content with their wages^. Anxious' Luke

though he were to lead them on to another, and a higher^'
^'*"

self-command, yet since they were still unfit for this, he

speaks of the lesser things. Because, if he had mentioned

what are higher than these, they would have both failed to apply

themselves to them, and would have fallen from the others.

For this very reason we too are practising you in the

inferior duties. Yes, because as yet, we know, the burthen

of voluntary poverty is too gi-eat for you, and the heaven is

not more distant from the earth, than such self-denial fi'om

you. Let us then lay hold, if it be only of the lowest

commandments, for even this is no small encouragement.

And yet some amongst the heathens have achieved even

this, though not in a proper spirit, and have stripped them-

selves of all their possessions ". However, we are contented

in your case, if alms are bestowed abundantly by you;

d See Sulpicius Severus, Dial. i. c. food, he lived upon seven figs only."

14. " It is told of a certain holy man, * So Aristippus: vid. Hor. Serm. 2.

that he constantly and entirely abstained 3. 100.

from all drink : and that by way of



328 What sort of Christians are worse than wild Beasts.

iioMiL. for wc shall soon arrive at those other duties too, if we
~-—^'advance in this way. But if we do not so much as this, of

what favour shall we be worthy,who are bidden to surpass those

under the old Law, and yet shew ourselves inferior to the

philosophers among the heathens ? What shall we say, who

when we ought to be angels and sons of God, do not even

quite maintain our being as men ? For to spoil and to covet

comes not of the gentleness of men, but of the fierceness of

wild beasts ; nay, worse than wild beasts are the assailers of

their neighbours' goods. For to them this comes by nature,

but we who are honoured with reason, and yet are falling

away unto that unnatural vileness, what indulgence shall we
receive ?

Let us then, considering the measures of that discipline

which is set before us, press on at least to the middle station,

that we may both be delivered from the punishment which is

to come, and proceeding regularly, may aiTive at the very

summit of all good things ; unto which may we all attain, by

the grace and love towards man of our Lord Jesus Christ, to

Whom be glory and dominion for ever and ever. Amen.



Mattifold Force of the Reasona aja'msl Carefulness, 329

HOMILY XXII.

Matt. vi. 28, 29.

Consider the lilies of the field, hoiv they grow ; they toil

not, neither do they spin. And yet I say unto you. That

even Solomon in all his glory was not arrayed like one of
these.

Having spoken of our necessary food, and having sig- Matt.

28—30.nified that not even for this should we take thought. He
passes on in what follows to that which is more easy. For

raiment is not so necessary as food.

Why then did He not make use here also of the same

example, that of the birds, neither mention to us the peacock,

and the swan, and the sheep ? for surel}' there were many such

examples to take from thence. Because He would point out

how veryfartheargumentmaybecarriedbothways^: both from ' !«««-

the vileness of the things that partake of such elegance, and |*;^'' ,

from the munificence vouchsafed to the lilies, in respect oftheir vn^^a-

adorning. For this cause, when He hath decked them out,
'^'"'

He doth not so much as call them lilies any more, but grass

of the field. And He is not satisfied even with this name,

but again adds another cii'cumstance of vileness, saying,

which to day is. And He said not, " and to morrow is not,"

but what is much baser yet, is cast into the oven. And He
said not, " clothe," but .so clothe.

Seest thou every where how He abounds in amplifications

and intensities ? And this He doth, that He may touch

them home : and therefore He hath also added, iShall He v. so.

not much more clothe you ? For this too hath much em-

phasis: the force of the word, yow, being no other than to

indicate covertly the great value set upon our race, and the

concern shewn for it; as though He had said, " you, to whom
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HoMii.He gave a soul, for whom He fashioned a body, for whose

'1^2. sake He made all the things that are seen, for whose sake

He sent Prophets, and gave the Law, and wrought those

innumerable good works; for whose sake He gave up His

only begotten Son."

And not till He hath made His proof clear, doth He proceed

also to rebuke them, saying, O ye of little faith. For this is

the quality of an adviser : He doth not admonish only, but

reproves also, that He may awaken men the more to the

persuasive power of His words.

Hereby He teaches us not only to take no thought, but

not even to be dazzled at the costliness of men's apparel.

Why, such comeliness is of grass, such beauty of the green

herb : or rather, the grass is even more precious than such ap-

parelling. Why then pride thyself on things, whereof the

prize rests with the mere plant, with a great balance in its

favour?

And see how from the beginning He signifies the injunc-

tion to be easy ; by the contraries again, and by the things

of which they were afraid, leading them away from these

cares. Thus, when He had said. Consider the lilies of the

field, He added, tltey toil not : so that in desire to set us

free from toils, did He give these commands. In fact, the

labour lies, not in taking no thought, but in taking thought

for these things. And as in saying, they sow not, it was not

the sowing that He did away with, but the anxious thought;

so in saying, they toil not, neither do they spin, He put an

end not to the work, but to the care.

But if Solomon was surpassed by their beauty, and that

not once nor twice, but throughout all his reign :—for neither

can one say, that at one time He was clothed with such

apparel, but after that, He was so no more ; rather not so

much as on one day did He array Himself so beautifully

:

for this Christ declared by saying, in all his reign

:

—and if

it was not that He was surpassed by this flower, but vied

with that, but He gave place to all alike; (wherefore He also

said, as one of these: for such as between the truth and the

counterfeit, so great is the interval between those robes and

these flowers:)— if then he acknowledged his inferiority, who
was more glorious than all kings that ever were : when
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wilt thou be able to surpass, or rather to approach even Matt.

faintly to such perfection of form ? —^

—

-

After this He instructs us, not to aim at all at such

ornament. See at least the end thereof; after its triumph

it is cast into the oven: and if of things mean, and worthless,

and of no great use, God hath displayed so great care, how
shall He give up thee, of all living creatures the most im-

portant ?

Wherefore then did He make them so beautiful? That He
might display His own Wisdom and the excellency of His

Power; that from every thing we might learn His Glory. For

not the Heavens only declare the glory of God\ but the earth' Ps.i9,

too; and this David declared when he said, Praise the Lord,

yefruitful trees, and all cedars^. For some by their fruits, ^Ps.i48,

some by their greatness, some by their beauty, send up

praise to Him who made them: this too being a sign of

great excellency of Wisdom, when even upon things that are

very vile, (and what can be viler than that which to day is,

and to morrow is not ?) He pours out such great beauty.

If then to the grass He hath given that which it needs not,

(for what doth the beauty thereof help to the feeding of the

fire }) how shall He not give unto thee that which thou

needest? If that which is the vilest of all things, He hath

lavishly adorned, and that as doing it not for need, but for

munificence ; how much more will He honour thee the most

honourable of all things, in matters which are of necessity.

[2.] Now when, as you see. He had demonstrated the great-

ness of God's providential care, and they were in what follows

to be rebuked also, even in this He was sparing, laying to

their charge not want, but poverty, of faith. Thus, if God,

saith He, so clothe the grass of the field, much more you,

O ye of littlefaith^

.

3 v. 30.

And yet surely all these things He Himself works. For

all tilings were made by Him, and without Him was not so

much as one thing made*. But yet He no where as yet^Jo^n],

makes mention of Himself: it being sufficient for the time, to

indicate His full power, that He said at each of the com-

mandments. Ye have heard that it hath been said to them of

old time, but I say unto you.

Marvel not then, when in subsequent instances also He
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HoMiL conceals Himself, or speaks something lowly of Himself:

"g's, 'since for the present He had bat one object, that His word

might prove such as they would readily receive, and might in

every way demonstrate that He was not a sort of adversary

of God, but of one mind, and in agreement with the Fattier.

Which accordingly He doth here also ; for through so many

words as He hath spent He ceases not to set Him before us,

admiring His Wisdom, His Providence, His tender care

extending through all things, both great and small. Thus,

both when He was speaking of Jerusalem, He called it the

' Matt, city of the Great King^; and when Fie mentioned Heaven,

2 Matt
^^ spake of it again as God's throne'^ ; diwA when He was

6, 34. discoursing of His economy in the world, to Him again

He attributes it all, saying. He maketh His sun to rise

on the evil and on the good, and sendetJi rain on the just

3 Matt, and on the unjust^. And in the prayer too He taught us to

' say, His is the kingdom and the power and the glory. And
here in discoursing of His Providence, and signifying how

even in little things He is the most excellent of Artists, He
saith, that He clothes the grass of the field. And no where

doth He call Him His own Father, but theirs ; in order that

by the very honour He might reprove them, and that when

He should call Him His Father, they miglit no more be

displeased.

Now if for bare necessaries one is not to take thought,

what pardon can we deserve, who take thought for things

expensive? Or rather, what pardon can they deserve, who
do even without sleep, that they may take the things of

others ?

T,3i,32. I^'*^'! Therefore take no thought, saying, Jl hat shall we
eat y or, what shall ice drink? or, nhereu-ilhal shall tee he

clothed? For after all these things do the nations of the

world seek.

Seest thou how again He hath both shamed them the

more, and hath also shewn by the way, that He had com-
manded nothing grievous nor burthensome .^ As tliereforc

when He said, " Ifye love them which love you, it is nothing

great which ye practise, for the very Gentiles do the same;"

by the mention of the Gentiles He was stirring them up to

something greater: so now also He brings them for\v;ird
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to reprove us, and to signify that it is a necessary debt which Matt.

He is requiring of us. For if we must shew forth something—'—-

more than the Scribes or Pharisees, what can we deserve, who
so far from going beyond these, do even abide in the mean
estate of the Gentiles, and emulate their littleness of soul ?

He doth not however stop at the rebuke, but having by
this reproved and roused them, and shamed them with all

strength of expression, by another argument He also comforts

them, saying, For your Heavenly Father knmceth that ye have

need of all these thinys. He said not, " God knoweth,"

but, your Father knoweth ; to lead them to a greater hope.

For if He be a Father, and such a Father, He will not surely

be able to overlook His children in extremity of evils ; seeing

that not even men, being fathers, bear to do so.

And He adds along with this yet another argument. Of
what kind then is it? That ye have need of them. What
He saith is like this. What! are these things superfluous, that

He should disregard them ? Yet not even in superfluities did

He shew Himself wanting in regard, in the instance of the

grass: but now are these things even necessary. So that

what thou considerest a cause for thy being anxious, this

I say is sufficient to draw thee from such anxiety. I mean, if

thou sayest, " Therefore I must needs take thought, because

they are necessary;" on the contrary, I say, " Nay, for this

selfsame reason take no thought, because they are necessaiy."

Since were they superfluities, not even then ought we to

despair, but to feel confident about the supply of them ; but

now that they are necessary, we must no longer be in doubt.

For what kind of father is he, who can endm-e to fail in

supplying to his children even necessaries ? So that for

this cause again God will most surely bestow them.

For indeed He is the Artificer of our nature, and He knows

perfectly the wants thereof So that neither canst thou say,

" He is indeed our Father, and the things we seek are

necessary, but He knows not that we stand in need of them."'

For He that knows our nature itself, and was the Framer of

it, and formed it such as it is ; evidently He knows its

need also better than thou, who art placed in want of them :

it having been by His decree, that our nature is in such

need. He will not therefore oppose Himself to what He
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HoMiL. hath willed, first subjecting it of necessity to so great want,

" 3' 4 and on the other hand again depriving it of what it wants, and
" of absolute necessaries.

Let us not therefore be anxious, for we shall gain nothing

by it, but tormenting ourselves. For whereas Tie gives both

when we take thought, and when we do not, and more of the

two, when we do not; what dost thou gain by thy anxiety, but

to exact of thyself a superfluous penalty ? Since one on the

point of going to a plentiful feast, will not surely permit

himself to take thought for food ; nor is he that is walking

to a fountain anxious about drink. Therefore seeing we

have a supply more copious than either any fountain, or

innumerable banquets made ready, the Providence of God;

let us not be beggars, nor littleminded.

[4.] For together with what hath been said, He puts also

yet another reason for feeling confidence about such things,

saying,

V. 33. Seek ye the kingdom of Heaven, and all these things shall

he added unto you.

Thus when He had set the soul free from anxiety, then

He made mention also of Heaven. For indeed He came
to do away with the old things, and to call us to a greater

country. Thei'efore He doeth all, to deliver us from

things unnecessary, and from our affection for the earth.

For this cause He mentioned the Heathens also, saying

that the Gentiles seek after these tilings; they whose whole

labour is for the present life, who have no regard for the

things to come, nor any thought of Heaven. ]3ut to you

e^j- not these present are the chief things', but other than these.

For we were not born for this end, that we should eat and
drink and be clothed, but that we might please God, and
attain unto the good things to come. Therefore as things here

are secondary in our labour, so also in our prayers let them
1)0 secondaiy. Therefore He also said. Seek ye the kingdom

of Heaven, and all these tilings shall be added unto you.

And He said not, " shall be given," but shall he added,

that thou mightest learn, that the things present are no
great part of His gifts, compared with the greatness of the

things to come. Accordingly, He doth not bid us so much as

ask for them, but while we ask for other things, to have

yavfi.l<'Si.
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confidence, as though these also were added to those. Seek Matt.
• • • • VI 33

tlien the things to come, and thou wilt receive the things

present also; seek not the things that are seen, and thou

shalt surely attain unto them. Yea, for it is unworthy of

thee to approach thy Lord for such things. And thou, who
oughtest to spend all ihy zeal and thy care for those unspeak-

able blessings, dost greatly disgrace thyself by consuming it

on the desire of transitory things.

" How then ?" saith one, " did He not bid us ask for bread?"

Nay, He added, daily, and to this again, tJiis day, which

same thing in fact He doth here also. For He said not,

Take no thought, but. Take no thought for the morrow, at

the same time both affording us liberty, and fastening our

soul on those things that are more necessary to us.

For to this end also He bade us ask even those, not as

though God needed reminding by us, but that we might

learn that by His help we accomplish whatever we do

accomplish, and that we might be made more His own by

om* continual prayer for these things.

Seestthou how by this again He would persuade them, that

they shall surely receive the things present? For He that

bestows the greater, much more will He give the less. " For

not for this end," saith He, " did I tell you not to take

thought nor to ask, that ye should suffer distress, and go

about naked, but in order that ye might be in abundance of

these things also:" and this, you see, was suited above all

things to attract them to Him. So that like as in almsgiving,

when deterring them from making a display to men, he won

upon them chiefly by promising to furnish them with it more

liberally ;

—

-for ihy Father, saith He, uho seeth in secret,

shall reward thee openly^;—even so here also, in drawing them ' Matt.

off from seeking these things, this is His persuasive topic,
'

that He promises to bestow it on them, not seeking it, in greater

abundance. Thus, to this end, saith He, do I bid thee not seek,

not that thoumayest not receive, but that thou mayest receive

plentifully; that thou mayest receive in the fashion'"' that ' 'Ai^i"*-

becomes thee, with the profit which thou oughtest to have;

that thou mayest not, by taking thought, and distracting

thyself in anxiety about these, render thyself unworthy both

of these, and of the things spiritual; that thou mayest not



'•i'Ui What Christ Jirsl advised, He enacted aj'teruards.

lIoMiL. uiulergo unnecessary distress, and again fall away from that

'4*_(;/ which is set before thee.

"vTaiT [5.] Takeihereforenoihouijhtfor the morrow: for sufficient

unto the day is the evil thereof: that is to say, the affliction,

' (TwiTTfi- and the brnising^ thereof. Is it not enough for thee, to eat

thy bread in the sweat of thy face? Why add the further

affliction that comes of anxiety, when thou art on the point

to be delivered henceforth even from the former toils?

By evil here He means, not wickedness, far from it, but

affliction, and trouble, and calamities; much as in another

place also He saith, Is there evil in a city, ichich. the Lord.

2 Amos hath not done^? not meaning rapines, nor injuries, nor any
' thing like these, but the scourges which are borne from

above. And again, /, saith He, make peace, and create

^ l>i. 45, erils^: For neither in this place doth He speak of wicked-

ness, but of famines, and pestilences, things accounted evil

by most men: the generality being wont to call these things

evil. Thus, for example, the Priests and Prophets of those

five Lordships, when having yoked the kine to the ark, they
• 1 Sam. let them go without their calves^, gave the name of er// to

those heaven-sent plagues, and the dismay and anguish

whicdi thereby sprang up within them,

Tliis then is His meaning here also, when He saith,

sufficient unto the day is the evil thereof. For nothing so

pains the soul, as carefulness and anxiety. Thus did Paul

also, when urging to celibacy, give counsel, saying, / would
'

'
g"""- have you without carefulness^.

But when He saith, the morrow shall take thought for
itself. He saith it not, as thouf>h the day took thought for

these things, but forasmuch as He had to speak to a people

somewhat imperfect, willing to make what He saith more
expressive. He personifies the time, s])caking unto them
according to the custom of the generality.

And here indeed He advises, but as He proceeds, He even
makes it a law, saying. Provide neither<jold nor silver, nor scrip

\f^^\Q'^^^'
y(^^*'^ journey^. Thus, haviug shewn it all forth in His

"actions, then after that He introduces the verbal enactment of

it more determinatcly, the precept too having then become
more easy of acceptance, confirmed as it had been previously
by ITis own actions. Where then did Tfe confirm it by His
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actions? Hear Him, saying, The Son of Man hath not ivhere Matt.

to lav His head^. Neither is He satisfied with this only, but
'

'Matt.8,
in His disciples also He exhibits His ftill proof of these 20.

things, by fashioning them too in like manner, yet not suffering

them to be in want of any thing.

But mark His tender care also, how He surpasses the

affection of any father. Thus, " This I command," saith

He, " for nothing else, but that I may deliver you from

superfluous anxieties. For even if to-day thou hast taken

thought for to-morrow, thou wilt also have to take thought

again to-morrow. Why then what is over and above ? Why
force the day to receive more than the distress which is

allotted to it, and together with its own troubles add to it

also the burthen of the following day; and this, when there

is no chance of thy lightening the other by the addition so

taking place, but thou art merely to exhibit thyself as

coveting superfluous troubles ?" Thus, that He may reprove

them the more, He doth all but give life to the very Time,

and brings it in as one injured, and exclaiming against them

for their causeless despite. Why, thou hast received the

day, to care for the things thereof Wherefore then add

unto it the things of the other day also ? Hath it not then

burthen enough in its own anxiety ? Why now, I pray, dost

thou make it yet hea\ier \ Now when the Lawgiver saith

these things, and He that is to pass judgment on us, consider

the hopes that He suggests to us, how good they are; He
Himself testifying, that this life is wretched and wearisome,

so that the anxiety even of the one day is enough to hurt

and afBict us.

[6.] Nevertheless, after so many and so grave words, we
take thought for these things, but for the things in Heaven

no longer: rather we have reversed His order, on either

side fighting against His sayings. For mark; " Seek ye not

the things, present," saith He, " at all;" but we are seeking

these things for ever: " seek the things in Heaven," saith

He ; but those things we seek not so much as for a short hour,

but according to the greatness of the anxiety we display about

the things of the world, is the carelessness we entertain in

things spiritual; or rather even much greater. But this doth

not pros]>er for ever ; neither can this be for ever. What if for

/
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HoMiL.ten days we think scorn? if for twenty? if for an hundred?

,;* 7
* must we not of absolute necessity depart, and fall into the

hands of the Judge?
" But the delay hath comfort." And what sort of comfort,

to be every day looking for punishment and vengeance?

Nay, if thou wouldest have some comfort from this delay,

take it by gathering for thyself the fruit of amendment

after repentance. Since if the mere delay of vengeance

seem to thee a sort of refreshment, far more is it gain

not to fall into the vengeance. Let us then make full use

of this delay, in order to have a full deliverance from

the dangers that press upon us. For none of the things

enjoined is either burthensomc or grievous, but all arc so

light and easy, that if we only bring a genuine pui-pose of

heart, we may accomplish aU, though we be chargeable with

countless offences. For so Manasses had pei-petiated innu-

merable pollutions, having both stretched out his hands

against the saints, and brought abominations into the temple,

and filled the city with murders, and wrought many other

things beyond excuse
;

yet nevertheless after so long and

so great wickedness, he washed away from himself all these

'2Chron. things'. How and in what manner? Bv repentance, and
S3, 1-20. -i ,.

2 Kings ^0^^^^"6J"^^10^-

21,1-18. Yo\ there is not, yea, there is not any sin, that doth not

yield and give way to the power of repentance, or rather to

the grace of Christ. Since if we would but only change,

we have Him to assist us. And if thou art desirous to

become good, there is none to hinder us ; or rather there is

one to hinder us, the Devil, yet hath he no power, so long

as thou choosest what is best, and so attractest God to thine

aid. But if thou art not thyself willing, but startest aside,

how shall He protect thee ? Since not of necessity or com-

pulsion, but of thine own will, He wills thee to be saved.

For if thou thyself, having a servant full of hatred and

aversion for thee, and continually going off, and fleeing away

from thee, wouldest not choose to keep him, and this though

needing his services; much less will God, Who doeth all

things not for His own profit, but for thy salvation, choose

to retain thee by compulsion; as on the other hand, if thou

shew forth a right intention only, He would not choose ever
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to give thee np, no, not whatever the Devil may do. So Matt.

that we are ourselves to blame for our own destruction. —'-—'

Because we do not approach, nor beseech, nor entreat Him,

as we ought: but even if we do draw nigh, it is not as

persons who have need to receive, neither is it with the

proper faith, nor as making demand, but we do all in a

gaping and listless way,

[7.] And yet God would have us demand things of

Him, and for this accounts Himself greatly bound to thee.

For He alone of all debtors, when the demand is made,

counts it a favour, and gives what we have not lent Him.

And if He should see him pressing earnestly that makes the

demand, He pays down even what He hath not received of

us; but if sluggishly, He too keeps on making delays; not

through unwillingness to give, but because He is pleased to

have the demand made upon Him by us. For this cause

He told thee also the example of that fiiend, who came by

night, and asked a loaf^; and of the judge that feared not' Luke

God, nor regarded men^. And He stayed not at simiU- 2 j^^j^g

'

ludes, but signified it also in His very actions, when He I8, 1-8.

dismissed that Phoenician woman, having filled her with His

great gift^ For through her He signified, that He gives to ^Mat.is,

them that ask earnestly, even the things that pertani not to ^^^^ 7'

them. For it is not ineet, saith He, to take the cIiildren's24—30.

bread, and to give * it unto the dogs. But for all that He gave, " ioZnai.

because she demanded of him earnestly. But by the Jews ^^^ ^^

He shewed, that to them that are careless. He gives not

even their own. They accordingly received nothing, but

lost what was their own. And while these, because

they asked not, did not receive so much as their very

own ; she, because she assailed Him with earnestness,

had power to obtain even what pertained to others, and the

dog received what was the children's. So great a good is

importunity. For though thou be a dog, yet being impor-

tunate, thou shalt be preferred to the child being negligent:

for what things affection accomplishes not, these, all of them,

importunity did accomplish. Say not therefore, " God is an

enemy to me, and will not hearken." He doth straightway

answer thee, continually troubling him, if not because thou

art His friend, yet because of thine importunity. And

z 2
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HoMii.. neither the eimiity, or the unseasonable time, nor any thing

7 8 else becomes an hindrance. Say not, " I am unworthy,

and do not pray;" for such was the Syropha^nician woman

too. Say not, " I have sinned much, and am not able to

entreat Him whom I have angered;" for God looks not

at the desert, but at the disposition. For if the ruler that

feared not God, neither was ashamed of men, was overcome

by the widow, much more will He that is good be won over

by continual enlreaty.

So that though thou be no friend, though thou be not

demanding thy due, though thou hast devoured thy Father's

substance, and have been a long time out of sight, though

without honour, though last of all, though thou approach Him
angry, though much displeased ; be willing only to pray, and to

return, and thou shalt receive all, and shall quickly extinguish

the wrath and the condemnation.

But, " behold, I pray," saith one, " and there is no result."

Why, thou prayest not like those ; such I mean as the Syro-

phcenician woman, the friend that came late at night, and

the widow that is continually troubling the judge, and the

son that consumed his father's goods. For didst thou so

pray, thou wouldest quickly obtain. For though despite

have been done unto Him, yet is He a Father ; and though

He have been yorovoked to anger, yet is He fond of His
children; and one thing only doth He seek, not to take

vengeance for our affronts, but to see thee repenting and
entreating Him. Would that we were warmed in like

measure, as those bowels are moved to the love of us. But
this fire seeks a beginning only, and if thou afford it a little

spavk, thou kindlest a full flame of beneficence. For not

because He hath been insulted, is He sore vexed, but

because it is thou who art insidting Him, and so becoming
frenzied. For if we being evil, when our children molest

us, giieve on their account ; nnich more is God, who cannot

HO much as suffer insult, sore vexed on account of thee, who
hast committed it. If we, who love by nature, much more
He, who is kindly alfectioned beyond nature. For though^

saith He, a tcoman .should forget the fruits of her womb,
'Is. V.^,yei will I not forqet thee'^.

[8.] Let us therefore draw nigh unto Him, and say. Truth,
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Lord; for even the dogs eat of the crumbs which fall from Matt.

their masters^ table^. Let us draw nigh in season^ out of '

.
1 • 1 ,.

' Matt.
season: or rather, one can never draw nigh out or season, 15 27.

for it is unseasonable not to be continually approaching.

For of Him who desires to give it is always seasonable to ask :

yea, as breathing is never out of season, so neither is praying

unseasonable, but rather not praying. Since as we need

this breath, so do we also the help that comes from Him

;

and if we be willing, we shall easily draw Him to us. And
the Prophet, to manifest this, and to point out the constant

readiness of His Beneficence, said, We shall find Him pre-

pared as the morning''. For as often as we may draw nigh,

we shall see Him awaiting our movements. And if we fail

to draw from out of Mis ever-springing goodness, the blame is

all ours. This, for example, was His complaint against certain

Jews, when He said, My^ mercy is as a mortdng cloud, and
as the earbj deuj it goeih away. And His meaning is like

this ; "I indeed have supplied all my part, but ye, as a hot

sun coming over scatters both the cloud and the dew, and

makes them vanish, so have ye by your great wickedness

restrained the unspeakable Beneficence."

Which also itself again is an instance of proxidential care

:

that even when He sees us unworthy to receive good, He
withholds His benefits, lest He render us careless. But if we
change a little, even but so much as to know that we have

sinned. He gushes out beyond the fountains, He is poured forth

beyond the ocean ; and the more thou receivest, so much the

more doth He rejoice; and in this way is stirred up again to

give us more. For indeed He accounts it as His own
wealth, that we should be saved, and that He should give

largely to them that ask. And this, ifc may seem, Paul was
declaring when He said, that He is" rich unto all and over

^ iiosiea.6, 3. IjXX. His going forth is And St. Jerome's Commentary shews
prepared as the morning, agreeing with that according to his interpretation the
the present Hebrew copies. The sen- two readings came to the same meaning,
timent of both readings (as we so often " Your mercy, that wherewith I have
find, apparently by a special Provi- always had mercy upon you, hath
dence,) is the same. passed by . . . for now is the captivity

^ Hosea6, 4. E. V. Your goodness is near."

a4-Me»iorw(H^c/oM(Z; andso alsoLXX. = Romans 10, 12. xa) sir) ^ravTa; om.
ri tXtoi vftav. And with this the Hebrew in our present copies. Air. Field refers

copies agree, as did St. Jerome's, (in loc. to Rom. 3, 22. " unto all and vpon all

t. vi. 63. Venct. 1768.) But S. Cyril them that believe."

(in loc. t. iii. 96.) reads rl IfXia; fiaZ,
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HoMih. all that call upon Him. Because when we pray not, then

g. He is wroth ; when we pray not, then doth He turn away

from us. For this cause He became poor, thai He might

' -2 Cor. make us rich * ; for this cause He underwent all those suiFer-

' ings, that He might incite us to ask.

Let us not therefore despair, but having so many motives

and good hopes, though Ave sin every day, let us approach

Him, entreating, beseeching, asking the forgiveness of our

sins. For thus we shall be more backward to sin for the

time to come ; thus shall we drive away the devil, and shall

call forth the lovingkindness of God, and attain unto the

good things to come, by the grace and love towards man
of our Lord Jesus Christ, to Whom be glory and might for

ever and ever. Amen.
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HOMILY XXIIL

Matt. vii. 1.

Judge not, that ye he not judged.

What then ? Ought we not to blame them that sin ?

Because Paul also saith this self-same thing: or rather,

there too it is Christ, speaking by Paul, and saying, ' Why ' Rom.

dost thou judge thy brother? And thou, tvhy dost thou '

set at nought thy brother? and, ^ Who art thou that judgest^ Md. v.

another matins servant ? And again, ^ There/orejudge nothing^
\ cor.

before the time, until the Lord come. *' ^•

How then doth He say elsewhere, * Reprove, rebuke, * 2 Tim.

exhort, and, ^Them that sin rebuke before all? And Christ j'^ rj^j^^

too to Peter, ^^^Go and tell him his fault between thee awe? 5, 20.

. ^ Matt
hirti alone, and if he neglect to hear, add to thyself another jg 15'

also; and if not even so doth he yield, declare it to the^^-''''

Church likewise?" And how hath He set over us so many
to reprove; and not only to reprove, but also to punish? For

him that hearkens to none of these. He hath commanded

to be as a heathen man and a Publican''. And how gave He ^ ibid. v.

them the keys also? since if they are not to judge, they will

be without authority in any matter, and in vain have they

received the power to bind and to loose.

And besides, if this were to obtain, all would be lost alike,

whether in churches, or in states, or in houses. For except

the master judge the servant, and the mistress the maid, and

the father the son, and friends one another, there will be an

increase of all wickedness. And why say I, friends? unless

we judge our enemies, we shall never be able to put an end

to our enmity, but all things will be turned upside down.
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HoMiL. What then can the savinijf be? Let us carefully attend,
XXIII . . . ' .

\ 2, It^st the medicines of" Salvation, and the laws of Peace, be

accounted by any man laws of overthrow and confusion.

First of all, then, even by what follows, He hath pointed

out to them that have understanding the excellency of this

V. 3. law, saying. Why heholdest thou the mote that is in thy

brother''s eye, but con.sideie.st not the beam that is in thine

own eye'^

But if to many of the less attentive, it seem yet rather

obscure, I will endeavour to explain it fi-om the beginning.

Tn this place, then, as it seems at least to me, He doth not

simply command us not to judge any of men's sins, neither

doth He simply forbid the doing of such a thing, but to them

that are full of innumerable ills, and are trampling upon other

men for trifles. And T think that certain Jews too are here

hinted at, for that while they were bitter in accusing their

neighbours for small faults, and such as came to nothing,

they were themselves insensibly committing deadly'' sins.

Herewith towards the end also He was upbraiding them,

' Matt, when He said, ' Ye bind heary burdens, and grievous to be

^ ibd borne, but ye will not tnore them with yourfinger: and, ^ ye

23. pay tithe of mint and anise, and have omitted the weightier

matters of the law, judgment, mercy, andfaith.
Well then, I think that these are comjDrehended in His

invective; that He is checking them beforehand as to

those things, wherein they were hereafter to accuse His
disciples. For although His disciples had been guilty of no

such sin, yet in them were supposed to be offences; as, for

instance, not keeping the sabbath, eating with unwashen

hands, sitting at meat with Publicans; of which He saith

^ ibid. V. also in another place, ' Ye which strain at the gnat, and
swallow the camel. But yet it is also a general law that

He is laying down on these matters.

1 Cor. And the Corinthians* too Paul did not absolutely command
'*' '' not to judge, but not to judge their own superiors, and

upon grounds that are not acknowledged; not absolutely to

refrain from correcting them that sin. Neither indeed was

He then rebuking all without distinction, but disciples

doing so to their teachers were the object of His reproof;

* TO. fttytiKa. The article implies the distinction.
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and they who, being guilty of innumerable sins, bring an evil Matt.

report upon the guiltless.
^'

This then is the sort of" thing which Christ also in this

place inlimatetl; not intimated merely, but 'guarded it too i

ia-jj^T^.

with a great terror, and the punishment from which no'^'*

prayers can deliver.

[3.] For with whatjudymerit ye judye, saith He, ye shall he v. 2.

judyed.

That is, " it is not the other," saith Christ, " that thou

condemnest, but thyself, and thou art making the judg-

ment-seat dreadful to thyself, and the account strict." As
then in the forgiveness of our sins the beginnings are from

us, so also in this judgment, it is by ourselves that the

measures of our condemnation are laid down. You see, we

ought not to upbraid nor trample upon them, but to ad-

monish; not to revile, but to advise; not to assail with pride,

but to correct with tenderness. Vox not him, but thyself,

dost thou give over to extreme vengeance, by not sparing

him, when it may be needful to give sentence on his offences.

Seest thou, how these two commandments are both easy,

and fraught with great blessings to the obedient, even as of

evils on the other hand, to the regardless } For both he

that forgives his neighbour, hath freed himself first of the two

from the grounds of complaint, and that without any labour

;

and he that with tenderness and indulgence enquires into

other men's offences, great is the allowance^ of pardon, : j^,,^

which he hath by his judgment laid up beforehand for

himself.

" What then!" say you: " if one commit fornication, may
I not say that fornication is a bad thing, nor at all correct

him that is playing the wanton ?" Nay, correct him, but not

as a foe, nor as an adversary exacting a penalty, but as a

physician providing medicines. For neither did Christ say,

" Stay not him that is sinning," but Judye not; that is,

be not bitter in pronouncing sentence.

And besides, it is not of great things, (as I have already

observed,) nor of things prohibited, that this is said, but of

those which are not even counted offences. Wherefore Ho
said also.

Why bcholdast thou the mote that is in thy Ijrothefs eye? v. 3.
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HoMu.. Yea, for many now do this; if thev see but a monk woaiing

2 * an unnecessary garment, they produce against him the law

ilvJItT
°^ ^"^ l^oxd ', while they themselves are extorting without end,

10, 10. and defrauding men every day. If they see him but partak-

ing rather largely of food, they become bitter accusers, while

they themselves are daily drinking to excess and surfeiting : not

knowing, that besides their own sins, they do hereby gather

up for themselves a greater flame, and deprive themselves of

every plea. For on this point, that thine own doings must

be strictly enquired into, thou thyself hast first made the law,

by thus sentencing those of thy neighbour. Account it not

then to be a grievous thing, if thou art also thyself to undergo

the same kind of trial.

V. 6. Thou hypocrite, first cast out the beam out qf thine own
eye.

Here His will is to signify the great wrath, which He
hath against them that do such things. For so, wheresoever

He would indicate that the sin is great, and the punishment

^Sii(tu(. and wrath in store for it grievous. He begins with a reproach ^

As then unto him that was exacting the himdred pence. He
'Matt, said in His deep displeasure, ^ Thou icicked servant, I for-
^^'^^' gave thee all that debt; even so here also. Thou hypocrite.

For not of protecting care comes such a judgment, but of ill

will to man ; and while a man puts forward a mask of benevo-

lence, he is doing a work of the utmost wickedness, causing

reproaches without ground, and accusations, to cleave unto

his neighbours, and usurping a Teacher's rank, when he is not

worthy to be so much as a disciple. On account of this He
called him hypocrite. For thou, who in other men's doings

art so bitter, as to see even the little things ; how hast thou

become so remiss in thine own, as that even the great

things are hurried over by thee }

First cast out the beam out of thine own eye.

Seest thou, that He forbids not judging, but commands to

cast out first the beam fiom thine eye, and then to set right the

doings of the rest of the world? For indeed each one knows his

own things better than those of others ; and sees the greater

rather than the less; and loves himself more than his neigh-

bour. Wherefore, if thou doest it out of guardian care, I

bid thee care for thyself first, in whose case the sin is both
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more certain and greater. But if thou neglect thyself, it is Matt.

quite evident that neither do.st thou judge thy brother in —^—

'

care for him, but in hatred, and wishing to expose him. For

what if he ought to be judged? it should be by one who
commits no such sin, not by thee.

Thus, because He had introduced great and high doctrines

of self denial, lest any man should say, it is easy so to

practise it in words; He willing to signify His entire confi-

dence, and that He was not chargeable with any of the things

that had been mentioned, but had duly fulfilled all, spake

this parable. And that, because He too was afterwards to

judge, saying, Woe unto you, Scribes and Pharisees, hypo-

crites^. Yet was not he chargeable with what hath been ' Matt,

mentioned; for neither did He pull out a mote, nor had He '

a beam on His eyes, but being clean from all these. He so

corrected the faults of all. " For it is not at all meet,"

saith He, " to judge others, when one is chargeable with the

same things." And why marvel at His establishing this law,

when even the very thief knew it upon the cross, saying to the

other thief, Dost not tliou fear God, seeing we are in the same

condetnnation'^ ; expressing the same sentiments with Christ? 2 Luke

But thou, so far fi-om casting out thine own beam, dost ^^'
'*^-

not even see it, but another's mote thou not only seest,

but also judgest, and essayest to cast it out; as if any one

seized with a grievous dropsy, or indeed with any other incur-

able disease, were to neglect this, and find fault with another

who was neglecting a slight swelling. And if it be an evil not

to see one's own sins, it is a twofold and threefold evil to

be even sitting in judgment on others, while men themselves,

as if past feeling, are bearing about beams in their own eyes:

since no beam is so heavy as sin.

His injunction therefore in these words is as follows, that he

who is chargeable with countless evil deeds, should not be a

bitter censor of other men's offences, and especially when

these are trifling. He is not overthrowing reproof nor cor-

rection, but forbidding men to neglect their own faults, and

exult over those of other men.

For indeed this was a cause of men's going unto great vice,

bringing in a twofold wickedness. For he, whose practice

it had been to slight his own faults, great as they were,
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^ yttV ^^^ **^ search bitterly into those of others, being slight and

2—4. of no account, was spoiling himself two ways : first, by

thinking lightly of his own faults; next, by incumng enmities

and feuds with all men, and training himself every day to

extreme fierceness, and want of feeling for others.

[3.] Having then put away all these things, by this His

excellent legislation, He added yet another charge, saying,

T. 6. Give not that which is holy unto the dogs, neither cast ye

your pearls before swine.

" Yet surely further on," it will be said, " He commanded,

What ye have heard in the ear, that preach ye upon the

• Matt, housetops^ .'''' But this is in no wise contrary to the former.
10 27 , . .

' ' P'or neither in that place did He simply command to tell all

men, but to whom it should be spoken, to them He bade speak

with freedom''. And by days here He figuratively described

them that are living in incurable ungodliness, and aflbrding

no hope of change for the better ; and by swine, them that

abide continually in an unchaste life, all of whom He hath

pronounced unworthy of hearing such things. Paul also, it

may be observed, declared this when He said, Bui a

natural vuDi receinetJi not the things of the Spirit, tor they

''I Cor. are foolishness unto him*. And in many other places too

' ' He saith that corruption of life is the cause of men's not

receiving the more perfect doctrines. Wherefore He com-
mands not to open the doors to them; for indeed they

become more insolent after learning. For as to the well-

disposed and intelligent, things appear venerable when re-

vealed, so to the insensible, when they are unknown rather.

" Since then from their nature, they are not able to learn them,

[let the thingbe hidden," saith He, "that"] atleastforignorance

they may reverence them. For neither doth the swine know
at all what a pearl is. Therefore since he knows not,

neither let him see it, lest he trample under foot what he

knows not."

For nothing results, beyond greater mischief to them that

are so dis])()sed when they hear : for both the holy things are

•> lu the verse before that to which conclusion is, that His chief purpose
reference is here made, our Saviour here was to caution His disci})les against
says, Frnr Ihcm not thrrrfore. And the fear of man.
a^ain in the verse after, Fr'ar not (hem ' l1io woids in brackets arc omitted
nhifh kill the hodij ; whence the natural in the manuscripts.
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profaned' by them, not knowing what they are ; and they are Matt.

the more hfted up and armed against us. For this is meant —

_

by, lest they trample them under theirfeet, and turn again „t,m7rai

and rend you.

Nay, " surely," saith one, " they ought to be so strong as to

remain equally impregnable after men's learning them, and

not to yield to other people occasions against us." But it is not

the things that yield it, but that these men are swine; even as

when the pearl is trampled under foot, it is not so trampled, be-

cause it is really contemptible, but because it fell among swine.

And full well did He say, turn again and rend you : for

they feign gentleness^ so as to be taught : then after they have '•'""'-

leai'nt, quite changing irom one sort to another, they jeer,

mock, and deride us, as deceived persons. Therefore Paul

also said to Timothy^, Of whom be thou ware also ; for
'^

'^
"^'^^^^^

he hath greatly withstood our words ; and again in another '

\)\q.cq*, From such turn away; and, ^ manthatis an heretic,*'^'^'^^'

after thefirst and second admonition, reject^. ^ Titus

It is not, you see, that those truths furnish them with^'^^*

armour, but they become fools in this way of their own ac-

cord, being filled with more wilfulness. On this account it is

no small gain for them to abide in ignorance, for so they are

not such entire scorners. But if they leani, the mischief is

twofold. For neither will they themselves be at all profited

thereby, but rather the more damaged, and to thee they will

cause endless difficulties.

Let them hearken, who shamelessly associate with all, and

make the awful things contemptible. For the Mysteries we
too therefore celebrate with closed doors, and keep out the un-

initiated, not for any weakness of which we have convicted our

rites, but because the many are as yet imperfectly prepared for

them. For this very reason He Himself also discoursed much
unto the Jews in parables, because they seeing saw not. For

this. Paid likewise commanded to know how we ought to answer

every man^. ® Col. 4,

[4.] Ask, and it shall be given you, seek, andye shall find,

knock, and it shall be opened unto you

.

For inasmuch as He had enjoined things greatand marvellous,

and had commanded men to be superior to all theirpassions, and

had led them up to Heaven itself, and had enjoined them to strive
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ii.iMiL. alter the resemblance, wot ofAngels and Archangels, but (as far

xxiil.j^g was possible,) of the very Lord of all; and had bidden

Ilis disciples not only themselves duly to perform all this,

but also to correct others, and to distinguish between the evil

and them that are not such, the dogs and them that are not

dogs, (although there be much that is hidden in men:)—that

they might not say, " these things are grievous and intolerable,"

(for indeed in the sequel Peter did utter some such things,

' Matt, saying. Who can he saved^ ^ and again, Ifthe case of the man

and To he SO, it is not good to marry:) in order therefore that they

might not now likewise say so ; as in the first place even by

what had gone before He had proved it all to be easy, setting

down many reasons one u])on another, of power to persuade

men : so after all He adds also the pinnacle of all facility,

devising as no ordinary relief to our toils, the assistance de-

rived from persevering prayers. Thus, we are not ourselves,

saith He, to strive alone, but also to invoke the Helj) from

above: and It will surely come and be present with us, and

will aid us in our struggles, and make all easy. Therefore

He both commanded us to ask, and pledged Himself to the

giving.

However, not simply to ask did He command us, but with

much assiduity and earnestness. For this is the meaning of

seek. For so he that seeks, putting all things out of his mind,

is taken up with that alone which is sought, and forms no

idea of any of the persons present. And this which I am say-

ing they know, as many as have lost either gold, or servants,

and are seeking diligently after them.

By seeking, then. He declared this; by knocking, that we
approach with earnestness and a glowing mhid.

Despond not therefore, O man, nor shew less of zeal about

virtue, than they do of desire for wealth. For things of that kind

thou hast often sought and not found, but nevertheless, though

thou know this, that thou ait not sure to find them, thou put-

test in motion every mode of search; but here, although having

a promise that thou wilt surely receive, thou dost not shew
even the smallest ]iart of that earnestness. And if thou dost

not receive straightway, do not even thus despair. For to

this end He said, knock, to signify that even if He shoidd not

straightway open the door, we are to continue there.
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[5.] And if thou doubt my afRimation, at any rate believe Matt.

His example. —'-^

For what man is there of yoii, saith He, whom if his son v. 9.

ask bread, will he give him a stone?

Because, as among men, if thou keep on doing so, thou art

even accounted troublesome, and disgusting: so with God,

when thou doest not so, then thou dost more entirely provoke

Him. And if thou continue asking, though thou receive not at

once, thou surely wilt receive. For to this end was the door

shut, that He may induce thee to knock; to this end He doth

not straightway assent, that thou mayest ask. Continue then

to do these things, and thou wilt surely receive. For that

thou mightest not say, " What then if I should ask and not

receive.?" He hath blocked up^ thy approach with that simili- 1 inril-

tude, again framing arguments, and by those human things ^'"

urging us to be confident on these matters ; implying by them

that we must not only ask, but ask what we ought.

For which of you is there, a father, of whom if his son

shall ask bread, ivill lie give him a stone? So that if thou re-

ceive not, thy asking a stone is the cause of thy not receiv-

ing. For though thou be a son, this suffices not for thy

receiving: rather this very thing even hinders thy receiving,

that being a son, thou askest what is not profitable.

Do thou also therefore ask nothing worldly, but all things

spiritual, and thou wilt surely receive. For so Solomon^, be-ajKings

cause he asked what he ought, behold how quickly he received, grv) o^'

Two things now, you see, should be in him that prays, asking i,i 1.12.

earnestly, and asking what he ought :
" since ye too," saith

He, " though ye be fathers, wait for your sons to ask : and if

they should ask of you any thing inexpedient, ye I'efuse the

gifts; just as, if it be expedient, ye consent and bestow it." Do
thou too, considering these things, not withdraw until thou re-

ceive ; until thou have found, retire not; relax not thy diligence,

until the door be opened. For if thou approach with this

mind, and say, " Except I receive, I depart not;" thou wilt

surely receive, provided thou ask such things, as are both

suitable for Him of whom thou askest to give, and expedient

for thee the petitioner. But what are these.? To seek the

things spiritual, all of them; to forgive them that have tres-

passed, and so to draw nigh asking forgiveness; to lift up holy
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ili>Mi L. handa icithout uralh and doubtiny^. If we thus ask, we shall

^^ ',;'/ receive. As it is, surely our asking is a mockery, and the

act of drunken rather than of sober men.

"What then," saith one, " if I ask even spiritual things,

and do not receive.?" Thou didst not surely knock with ear-

nestness ; or thou madest thyself unworthy to receive; or

didst quickly leave off.

" And wherelore," it may be enquired, " did He not say,

what things we ought to ask?" Nay verily. He hath men-

tioned them all in what precedes, and hath signified for

what things we ought to draw nigli. Say not lh(>n, *' I drew

nigh, and did not receive." For in no case is it owing to

God that we receive not, God who loves us so much as to

surpass even fathers, to surpass them as far as Goodness

doth this evil nature.

V. 11. For if ye, being evil, knotv how fo give good gifts unto

your children, how much more your heavenly Father.

Now this He said, not to bring an evil name on man's

nature, nor to condemn our race as bad ; but in contrast to

' w«v,,. His own goodness He calls paternal tenderness evil ', so
*""' great is the excess of His love to man.

Seest thou an argument unspeakable, of power to aronse

to good hopes even him that hath become utterly desperate?

Now here indeed He signifies His goodness by means of

our fathers, but in what precedes by the chief among His
!or 'life:' gifts, by the soid^, by the body. And no where doth He set

vi.25. down the chief of all good things, nor bring forward His

own coming :—for He who thus made speed to give up His

Son to the slaughter, how shall He not freely give us all

things?—because it had not yet come to pass. But Paul

indeed sets it forth, thus saying, He that spared not His own
'Rom. Son, how shall He not with Him freely aire us all things'.
8 .32 . .

.'././ .•'

' But His discourse with them is still fi-om the things of men.

[6.] After this, to indicate that we ought neither to feel

confidence in prayer, while neglecting our own doings; nor,

when taking pains, trust only to our own endeavours ; but

both to seek after the help from above, and contribute withal

our own part; He sets forth the one in connection with the

other. For so after much exhortation. He taught also how
''

1 Tim. 2, 8. perhaps" disputing" rather than ' doubting."
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to pray, and when He had taught how to pray, He proceeded Matt.

again to His exhortation concerning what we are to do;i2—14.

then from that again to the necessity of praying continually,

saying, Ask, and seek, and knock. And thence again, to

the necessity of being also diligent ourselves.

For all things, saith He, tvhatsoever ye would that men v. 12.

should do to you, do ye also to them.

Summing up all in brief, and signifying, that virtue is

compendious, and easy, and readily known of all men.

And He did not merely say. All things tvhatsoever ye

would, but. Therefore all things whatsoever ye would. For

this word, therefore, He did not add without purpose, but

with a concealed meaning: " if ye desire," saith He, " to be

heard, together with what I have said, do these things also."

What then are these } Whatsoever ye would that men should

do to you. Seest thou how He hath hereby also signified that

together with prayer we need exact conversation ? And He
did not say," whatsoever things thou wouldest to be done unto

thee ofGod, those do unto thy neighbour ;" lest thou should say,

" But how is it possible } He is God and I am man :" but,

*' whatsoever thou wouldest to be done unto thee of thy fellow

servant, these things do thou also thyself shew forth towards

thy neighbour." What is less burthensome than this ? what

fairer .?

Then the praise also, before the rewards, is exceeding great.

For this is the Law and the Prophets.

Whence it is evident, that virtue is according to our

nature ; that we all, of ourselves, know ovu* duties ; and that

it is not possible for us ever to find refuge in ignorance.

[7.] Enter ye in at the strait gate,for wide is the gate andy-i3,\4.

broad is the ivay that leadeth to destruction,and many there

he which go in thereat : and strait is the gate and narrow^ is^ con-

the way which leadetli unto life, andfew there he thatfind it. n^xiL.

And yet after this He said, 3Iy yoke is easy, and My burden f*'^"^-

is light^. And in what He hath lately said also. He intimated ^ Matt,

the same : how then doth He here say it is strait and '

confined.? In the first place, if thou attend, even here He
points to it as very light, and easy, and accessible. " And
how," it may be said, " is the naiTow and confined way

easy?" Because it is a way and a gate; even as also the

2 a
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iloMiL. otluT, though it be wide, though spacious, is also a way and

7
y. ' a gate. And of these there is nothing permanent, but all things

are passing away, both the pains and the good things of life.

And not only herein is the part of virtue easy, but also

by the end again it becomes yet easier. For not the passing

away of our labours and toils, but also their issuing in a

good end (for they end in life) is enough to console those in

conflict. So that both the temporary nature of our labours,

and the perpetuity of our crowns, and the fact that the

labours come first, and the crowns after, must prove a very

great relief in our toils. Wherefore Paul also called their

affliction light; not from the nature of the events, but

because of the mind of the combatants, and the hope of the

» 2 Cor. futiu'e. ^ For our light ajjliction, saith he, worketh an eternal

jg
'' weight ofglory, while ive look not at the tilings wlrich are seen,

but at the tilings which are not seen. For if to sailors the

waves and the seas, to soldiers their slaughters and wounds,

to husbandmen the winters and the frosts, to boxers the

sharp blows, be light and tolerable things, all of them, for

the hope of those rewai'ds which are temporary and perish-

ing; much more when heaven is set forth, and the unspeak-

able blessings, and the eternal rewards, will no one feel any

of the present hardships. Or if any account it, even thus,

to be toilsome, the suspicion comes of nothing but their own
remissness.

See, at any rate, how He on another side also makes it

easy, commanding not to hold intercourse with the dogs,

nor to give one's self over to the swine, and to beware

of the false prophets; thus on all accounts causing men
to feel as if in real conflict. And the very fact too of calling

it narrow contributed very greatly towards making it easy;

for it wrought on them to be vigilant. As Paul then, when
5Eph.6,he saith. We wrestle not againstJiesh and blood^, doth so not

to cast down, but to rouse up the spirits of the soldiers: even

so He also, to shake the travellers out of their sleep, called

the way rough. And not in this way only did He work upon

men to be vigilant, but also by adding, that it contains

hkewise many to supplant them; and, what is yet more
giievous, they do not even attack openly, but hiding them-

selves; for such is the race of the false prophets. " But
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look not to this," saith He, " that it is rough and narrow, Matt.

but where it ends; nor that the opposite is wide and spacious,—^
-'

but where it issues."

And all these things He saith, thoroughly to awaken our

alacrity; even as elsewhere also He said, Violent men take

it by force^. For whoever is in conflict, when he actually ^ Matt,

sees the judge of the lists marvelling at the painfulness of his '

efforts, is the more inspirited.

Let it not then bewilder us, when many things spring up

hence, that turn to our vexation. For the way is strait, and

the gate narrow, but not the city^ Therefore must one

neither look for rest here, nor there expect any more aught

that is painful.

Now in saying, Few there he that find ity here again He
both declared the carelessness of the generality, and instructed

His hearers not to regard the felicities of the many, but the

labours of the few. For the more part, saith He, so far

from walking this way, do not so much as make it their

choice: a thing of most extreme criminality. But we

should not regard the many, nor be troubled thereat, but

emulate the few; and, by all means equipping^ ourselves, « tft/y*^*-

should so walk therein.
''"^'"

For besides that it is strait, there are also many to overthrow

us in the way that leads thither. Wherefore He also added,

[8.] Beware offalse prophets, for they ivill come to you in v. 15.

sheep's clothing, hut inwardly they are ravening wolves.

Behold together with the dogs and swine another kind of

ambush and conspiracy, far more grievous than that. For

those are acknowledged and open, but these shaded over.

For which cause also, while from those He commanded to

hold off, these He charged men to watch with exact care,

as though it were not possible to see them at the first

approach. Wherefore He also said, Z>e?/;ar^; making us more

exact to discern them.

Then, lest when they had heard that it was narrow and

•^ They pass in stooping low,

For straight and narrow was the waj', which he did shew.

Each goodly thing is hardest to begin :

But entered in, a spacious court they see,

Both plaine, and pleasant to be walked in.

Spenser's Faery Queen, b. i. c. x. 5, G.

2 A 2
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iioMFL. strait, and that they must walk on a way opposite to the
XX Til. many^ and must keep themselves from swine and dogs, and

together mth these from another more wicked kind, even

this of wolves; lest, I say, they should sink down at this

multitude of vexations, having both to go a vvay contrary to

most men, and therewith again to have such anxiety about

these things : He reminded them of what took place in the

days of their fathers, by using the iexm^false prophets, for then

also no less did such things happen. Be not now, I pray

you, troubled, (so He speaks,) for nothing new nor strange

is to befall you. Since for all truth the Devil is always

secretly substituting its appropriate deceit.

And by the figure oi false prophets, here, I think He sha-

dows out not the Heretics, but them that are of a corrupt life,

yetwear a mask of virtue; whom the generality are wont to call

1 Wth- by the name of impostors*. Wherefore He also said further,

^^'jg By theirfruits ye shall know them.

5 ^,5',.
For amongst heretics one may often find actual goodness *,

£oinp. but amongst those whom I was mentioning, by no means.

46. p.
" What then," it may be said, " if in these things too they

^j^- counterfeit.?" " Nay, they will be easily detected; for such

is the nature of this way, in which I commanded men to

walk, painful and irksome; but the hypocrite would not

choose to lake pains, but to make a show only; wherefore

also he is easily convicted." Thus, inasmuch as He had
said, there hefew thatfind it. He clears them out again from

among those, who find it not, yet feign so to do, by com-
manding us not to look to them that wear the masks only,

but to them who in reality pursue it.

" But wherefore," one may say, " did He not make them
manifest, but set us on the search for them .?" That we
might watch, and be ever prepared for conflict, guarding

against our disguised as well as against our open enemies

:

which kind indeed Paul also was intimating, when he said,

1 Rom. that ^hy their good words they deceive the hearts of the
1 fi 1 ft

' • simple. liCt us not be troubled therefore, when we see

many such even now. Nay, for this too Christ foretold

from the beginning.

And see His gentleness: how He said not, "Punish
them," but, " Be not hurt by them," " Do not fall amongst
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them unguarded." Then that thou mightest not say, " it is Matt.

impossible to distinguish that sort of men," again He states i6_i8.

an argument from a human example, thus saying,

Do men gather grapes of thorns^ or Jigs of thistles? even v. 16,

so every good tree hringeth forth good fruit, hut the corrupt '

tree hringeth forth evil fruit. A good tree cannot bring

forth evil fruit, neither can a corrupt tree bring forth good

fruit.

Now what He saith is like this: they have nothing gentle nor

sweet; it is the sheep only so far as the skin ; wherefore also

it is easy to discern them. And lest thou shouldest have any

the least doubt. He compares it to certain natural necessities,

in matters which admit of no result but one. In which sense

Paul also said, The carnal mind is death, for it is not subject

to the laic of God, neither indeed can /><?'. ' Rom.
8 6 7

And if He states the same thing twice, it is not tautology. '

But, lest any one should say, " Though the evil tree bear

evil fruit, it bears also good, and makes the distinction diffi-

cult, the crop being twofold :" " This is not so," saith He,
" for it bears evil fruit only, and never can bear good : as

indeed in the contrary case also."

" What then ? Is there no such thing as a good man
becoming wicked ? And the contrary again takes place, and

life abounds with many such examples."

But Christ saith not this, that for the wicked there is no

way to change, or that the good cannot fall away, but that so

long as he is living in wickedness he will not be able to bear

good fruit. For he may indeed change to viilue, being evil

;

but while continuing in wickedness, he will not bear good fruit.

What then? did not David, being good, bear evil fruit?

Not continuing good, but being changed; since, undoubtedly,

had he remained always what he was, he would not have

brought forth such fruit. For not surely while abiding in

the habit of virtue, did he commit what he committed.

Now by these words He was also stopping the mouths of

those who speak evil at random, and putting a bridle on the

lips of all calumniators. I mean, whereas many suspect the

good by reason of the bad. He by this saying hath deprived

them of all excuse. " For thou canst not say, 'I am deceived

and beguiled ;' since I have given thee exactly this way of
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HoMiL. distinguishing them by their works, having added the in-

8 9.
junction to go to their actions, and not to confound all at

random."

[9.] Then forasmuch as He had not commanded to punish,

but only to beware of them, He, at once both to comfort

those whom they vex, and to alarm and change them, set

' Wtrti- up as a bulwark against ' them the punishment they should

^brlit
receive at His hands, saying,

T. 19. Every tree that brinyeth not forth yood fruit is hewn
down, and cast into thejire.

Then, to make the saying less grievous, He added,

T. 20. Wherefore by theirfruits ye shall know them.

That He might not seem to introduce the threatening as His

leading topic, but to be stirring up their mind in the way of

admonition and counsel.

Here He seems to me to be hinting at the Jews also, who
were exhibiting such fruits. Wherefore also He reminded

them of the sayings of John, in the very same terms delineat-

ing their punishment. For he too said the very same,

making mention to them of an axe, and of a tree cut down.,

and of unquenchable fire.

And though it appear indeed to be some single judgment, the

being burnt up, yet if one examine carefully, these are two

punishments. For he that is burnt is also cast of course out of

God's kingdom; and this latter punishment is more grievous

than the other. Now I know indeed that many tremble

only at Hell, but I affirm the loss of that glory to be a far

greater punishment than Hell. And if it be not possible to

exhibit it such in words, this is nothing marvellous. For

neither do we know the blessedness of those good things,

that we should on the other hand clearly perceive the

wretchedness ensuing on being deprived of them; since

Paul, as knowing these things clearly, is aware, that to fall

from Christ's glory is more grievous than all. And this we
shall know at that time, when we shall fall into the actual

trial of it.

But may this never be our case, O thou only-begotten Son
of God, neither may we ever have any experience of this irre-

mediable punishment. For how great an evil it is to fall from

those good tilings, cannot indeed be accurately told : never-
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theless, as I may be able, I will labour and strive by an Matt.
. . VI1.20

example to make it clear to you, though it be but in some '-—'

small degree.

Let us then imagine a wondrous Child, having besides His

virtue the dominion of the whole world, and in all respects so

virtuous, as to be capable of bringing all men to the yearning

of a father's affection. What then do you think the father

of this Child would not gladly suffer, not to be cast out of

His society.'' And what evil, small or great, would he not

welcome, on condition of seeing and enjoying Him.-* Now
let us reason just so with respect to that glory also. For no

child, be he never so virtuous, is so desirable and lovely

to a father, as the having our portion in those good things,

and to depart and he with Christ^. ' Phil.

. . 1 23No doubt Hell, and that punishment, is a thing not to be '

borne. Yet though -one suppose ten thousand hells, he will

utter nothing like what it will be to fail of that blessed glory,

to be hated of Christ, to hear / know you not^, to be accused ^J^'^*;*-
. , 2o, 1'2.

for not feeding Him when we saw Him an hungered^. 3 ibid.

Yea, better surely to endure a thousand thunderbolts, than ^' '

to see that Face of Mildness turning away from us, and that

Eye of Peace not enduring to look upon us. For if He,

while I was an enemy, and hating Him, and turning from

Him, did in such wise follow after me, as not to spare even

Himself, but to give Himself up unto death : when after all

this I do not vouchsafe to Him so much as a loaf in His

hunger, with what kind of eyes shall I ever again behold

Him?
But mark even here His gentleness ; in that Ho doth not

at all speak of His benefits, nor say, " Thou hast despised

Him that hath done thee so much good :" neither doth He
say, " Me, who brought thee from that which is not into being.

Who breathed into thee a soul, and set thee over all things

on earth, Who for thy sake made earth, and heaven, and sea,

and air, and all things that are. Who had been dishonoured

by thee, yea accounted of less honour than the devil, and did

not even so withdraw Himself, but had innumerable thoughts

for thee after it all ; Who chose to become a slave, Who
was beaten with rods and spit upon, Who was slain. Who
died the most shameful death, Who also on high makes
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HoMiL. intercession for thee, Who freely gives thee His Spirit, Who
XXIII •' u •

^

y_ 1
1

* vouchsafes to thee a kingdom, Who makes thee such promises.

Whose will it is to be unto thee Head, and Bridegroom, and

Garment, and House, and Root, and Meat, and Drink, and

Shepherd, and King, and Who hath taken thee to be brother,

and heir, and joint-heir with Himself; ^\^lo hath brought y
thee out of darkness into the dominion of light." These/^

things, I say, and more than these He might speak of.

He mentions none of these ; but what? onlv the sin

Even here He shews His love, and indicates the yearning

which He hath toward thee: not saying, " Depart into the

Jire prepared for you," but prepared for the devil. And
before He tells them what wrongs they had done, and neither

so doth He endure to n)ention all, but a few. And before

these He calls the other sort, those who have done well, to

signify fi'om this too that He is blaming them justly.

What amount of punishment, then, is so grievous as

these words? For if any one seeing but a man who was his

benefactor an hungered, would not neglect him; or if he

should neglect him, being upbraided with it, would choose

rather to sink into the earth than to hear of it in the presence

of two or three friends; what will be our feelings, on hearing

these words in the presence of the whole world ; such as He
would not say even then, were He not earnestly accounting

for His own doings? For that not to upbraid did He biing

these things forward, but in self-defence, and for the sake of

shewing, that not without ground nor at random was He ^ay-

vn^, depart from me; this is evident from His unspeakable

benefits. For if He had been minded to upbraid, He would
have brought forwards all these, but now He mentions only

what treatment He had received.

[10.] Let us therefore, beloved, fear the hearing these

words. Life is not a plaything : or rather our present life is a

plaything, but the things to come are not such ; or perchance

our life is not a plaything only, but even worse than this.

For it ends not in laughter, but rather brings exceeding da-

mage on them who are not minded to order their own ways
strictly. For what, T pray thee, is the difference between
children who arc playing: at building houses, and us when
wc are building our fine houses? what again between them
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making out their dinners, and us in our delicate fare ? None, Matt.

but just that we do it at the risk of being punished. And ifXH£^-

we do not yet quite perceive the poverty of what is going

on, no wonder, for we are not yet become men ; but when
we are become so, we shall know that all these things are

childish.

For so those other things too, as we grow to manhood, we

laugh to scorn ; but when we are children, we account them

to be worth anxiety; and while we are gathering together

potsherds and mire, we think no less of ourselves than they

who are erecting their great circuits of walls. Nevertheless

they straightway perish and fall down, and not even when

standing can they be of any use to us, as indeed neither can

those fine houses. For the citizen of Heaven they cannot re-

ceive, neither can he bear to abide in them, who hath his coun-

try above ; but as we throw down these with our feet, so he too

those by his high spirit. And as we laugh at the children,

weeping at that overthrow, even so these also, when we are

bewailing it all, do not laugh only, but weep also: because

both their bowels arc compassionate, and great is the mischief

thence arising.

Let us therefore become men. How long are we to crawl

on the earth, priding ourselves on stones and stocks } How
long are we to play ? And would we played only ! But now
we even betray our own salvation ; and as children when they

neglect their learning, and practise themselves in these things

at their leisure, suffer very severe blows; even so we too, spend-

ing all our diligence herein, and having then our spiritual les-

sons required of us in our works, and not being able to produce

them, shall have to pay the utmost penalty. And there is

none to deliver us ; though he be father, brother, what you

will. But while these things shall all pass away, the

torment ensuing upon them remains immortal and un-

ceasing ; which sort of thing indeed takes place with respect

to the children as well, their father destroying their childish

toys altogether for their idleness, and causing them to weep
incessantly.

[11.] And to convince thee that these things are such, let us

bring before us wealth, that which more than any thing seems

to be worthy of our pains, and let us set against it a virtue
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HoMiL. of the soul, (which soever thou wilt,) and then shalt thou see

II ]2/most clearly the vilcness thereof. Let us, I say, suppose

there are two men, (and I do not now speak of injuri-

ousness, but as yet of honest wealth ;) and of these two, let

the one get together money, and sail on the sea, and till

the land, and find many other ways of merchandise
;
(although

I know not quite, whether, so doing, he can make honest

gains;) nevertheless let it be so, and let it be granted that

his gains are gotten with honesty ; that he buys fields

and slaves, and all such things, and suppose no injustice

connected therewith. But let the other one, possessing as

much, sell fields, sell houses, and vessels of gold and silver,

and give to the poor ; let him supply the necessitous, heal

the sick, free such as are in straits, some let him deliver

from bonds, others let him release that are in mines, these let

him bring back from the noose, those, who are captives, let

him rescue from their punishment. Of whose side then would

you be ? And we have not as yet spoken of the future,

but as yet of what is here. Of whose part then would ye

be ? his that is gathering gold, or his that is doing away
with calamities .? with him that is jjurchasing fields, or him

who is making himself a harbour of refuge for the human
race ? him that is clothed with much gold, or him that is

crowned with innumerable blessings .'' Is not the one like

some angel come down fi-om Heaven for the amendment of

the rest of mankind ; but the other not so much as like a

man, but like some little child that is gathering all together

vainly and at random ?

But if to get money honestly be thus absurd, and of ex-

treme madness; when not even the honesty is there, how can

such a man choose but be more wretched than any? I say, if

the absurdity be so great; when Hell is added thereto, and
the loss oi the Kingdom, how great wailings are due to him,

both living and dead.^

[12.] Or wilt thou that we take in hand some other part also

of nrtue } Let us then introduce again another man, who is in

power, commanding all, invested with great dignity, having

a gorgeous herald, and girdle, and lictors, and a large com-
pany of attendants. Doth not this seem great, and meet to

be called happy? Well then, against this man again let us
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set another, him that is patient of injuries, and meek, and Matt.

lowly, and long suffering; and let this last be despitefully ^^^'

used, be beaten, and let him bear it quietly, and bless them
that are doing such things.

Now which is the one to be admired, I pray thee ? he that

is puffed up, and inflamed, or he that is self-subdued? Is

not the one again like the Powers above, that are so free from

passion, but the other like a blown bladder, or a man who
hath the dropsy, and a great inflammation ? The one like a

spiritual physician, the other, a ridiculous child that is puffing

out his cheeks ?

For why dost thou pride thyself, O man ? Because thou

art borne on high in a chariot? Because a yoke of mules is

drawing thee ? And what is this ? Why, this one may see

befalling mere logs of wood and stones. Is it that thou

art clothed with beautiful garments ? But look at him that

is clad with virtue for garments, and thou wilt see thyself to

be like withering hay, but him like a tree that bears marvel-

lous fruit, and affords nuich delight to the beholders. For

thou art bearing about food for worms and moths, who, ifthey

should set upon thee, will quickly strip thee bare of this adorn-

ing, (for truly garments and gold and silver, are the one, the

spinning of worms ; the other earth and dust, and again be-

come earth and nothing more :) but he that is clothed with

virtue hath such raiment, as not only worms cannot hurt, but

not even Death itself. And very naturally; for these virtues

of the soul have not their origin from the earth, but are a

fruit of the Spirit; wherefore neither are they subject to the

mouths of worms. Nay, for these garments are woven in

Heaven, where is neither moth, nor worm, nor any other such

thing.

Which then is better, tell me ? To be rich, or to be poor ?

To be in power, or in dishonour? In luxury, or in hunger ? It

is quite clear ; to be in honoui', and enjoyment, and wealth.

Therefore, if thou wouldest have the things and not the names,

leave the earth and what is here, and find thee a place to anchor

in Heaven: for what is here is a shadow, but all things

there are immovable, stedfast, and beyond any assault.

liCt us therefore choose them with all diligent care, that

we may be delivered from the turmoil of the things here.
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HoMiL. and having sailed into that calm harbour, may be found

12. with our lading abundant, and with that unspeakable wealth

of almsgiving; unto which God grant we may all attain, by

the grace and love towards man of our Lord Jesus Christ, to

Whom be the glory and the might, world without end.

Amen.
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HOMILY XXIV.

Matt. vii. 21.

Not every one that saith unto me, Lord, Lord, shall enter

into the kingdom of Heaven, but he that doeth the will

of My Father which is in Heaven.

Wherefore said He not, " But he that doeth My will?" matt.

Because for the time it was a great gain for them to receive ^^^•^^-

even this first; yea it was very great, considering their weak-

ness. And moreover He intimated the one also by the

other. And withal this may be mentioned, that in fact there

is no other will of the Son besides that of the Father.

And here He seems to me to be censuring the Jews

chiefly, laying as they did the whole stress upon the doc-

trines, and taking no care of practice. For which Paul also

blames them, saying, ^Behold thou art called a Jew, and i^om.2,

restest in the Law, and makest thy boast of God, and^^'^^'

knoivest His will : but thou art nothing advantaged thereby,

so long as the manifestation by life and by works is not

there.

But He Himself staid not at this, but said also what was

much more: that is.

Many will say to Me in thai day, Lord, Lord, have we v. 22.

not prophesied in Thy namef For "not only," saith He,
" is he that hath faith, if his life be neglected, cast out of

Heaven, but though, besides his faith, he have wrought many

signs, yet ifhe have done nothing good, even thisman is equally

shut out from that sacred porch." For many will say unto

Me in that day, Lord, Lord, have tee not prophesied in Thy

name? Seest thou how He secretly brings in Himself also
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HoMiL. here aiul afterwards, having now finished His whole exhort-
XXIV.

ij2. ation? how He implies nims(>lf to be judge? F05 that

punishment awaits such as sin, He hath signified in what

precedes; and now Who it is That punishes, He here proceeds

to unfold.

And He said not openly, I am He, but, Matty will say

unto Me; making out again the same thing. Since were He
not the judge, how could He have told them,

V. 2.3. Atid then will I jjvqfess unto them, depart from Me, J

never knew you?
" Not only in the time of the judgment, but not even then,

when ye were working miracles," saith He. Therefore He
' Luke said also to His disciples, ^ Rejoice not, that the devils are
10,20, subject unto you, but because your names are written in

Heaven. And every where He bids us practise great care

of our way of life. For it is not possible for one living

rightly, and freed from all the passions, ever to be over-

looked ; but though he chance to be in en-or, God will

quickly draw him over to the tnith.

But there are some who say, " they made this assertion

falsely ;" and this is their account why such men are not

saved. Nay then it follows that His conclusion is the contrary

of what He intends. For surely His intention is to make out

that faith is ofno avail without works. Then, enhancing it, He
added miracles also, declaring that not only faith, but the ex-

hibiting even of miracles, avails nothing for him who works such

wonders without virtue. Now if thow had not wrought them,

how could this point have been made out here .? And besides,

they would not have dared, when the judgment was come,

to say these things to His face : and the very reply too, and

their speaking in the way of question, implies their having

wrought them : I mean, that they, having seen the end

contrary to their expectation, and after they had been here

admired among all for their miracles, beholding themselves

there with nothing but punishment awaiting them ;—as

amazed and marvelling they say, Lord, have tee not pro-

phesied in thy name? how then dost thou turn from us now.?

What means this strange and unlooked-for end?"

[2.] But though they marvel, because they are punished after

working such miracles, yet do not thou marvel. For all the
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grace was of the free gift of Him that gave it, but they con- Matt.

tributed nothing on their partj wherefore also they are justly —'—'

punished, as having been ungrateful and without feeling

towards Him that had so honoured them, as to bestow His

grace upon them though unworthy.

" What then," saith one, " did they perform such things

while working iniquity r" Some indeed say that it was not

at the time when they did these miracles that they also com-

mitted iniquity, but that they changed afterwards, and wrought

their iniquity. But if this be so, a second time the point

at which He is labouring fails to be established. For what

He took pains to point out is this ; that neither faith nor

miracles avail where practice is not: to which effect Paul

also said. Though I have faith, so that I could remove

mountains, and understand all mysteries, and all knowledge,

and hare not charity, I am nothing^. "Who then are these > i Cor.

men V you ask. Many of them that believed received gifts '

such as He that was casting out devils^, and was not with 2 Mark

Him; such as Judas; for even he too, wicked as he was, ?'?^-
Iiuke

had a gift. And in the Old Testament also this may be 9, 49.

found, in that Grace hath oftentimes wrought upon unworthy

persons, that it might do good to others. That is, since all

men were not meet for all things, but some were of a pure

life, not having so great faith, and others just the contrary;

by these sayings, while He urges the one to shew forth

much faith, the others too He was summoning by this His

unspeakable Gift to become better men. Wherefore also

with great abundance did He bestow that grace. For we
wrought, it is said, many mighty ivorks. But then will I

profess unto them, I knetv you not. For " now indeed they

suppose they are my friends ; but then shall they know,

that not as to friends did I give to them."

And why marvel if He hath bestowed gifts on men that have

believed on Him, though without life suitable to their faith,

when even on those who have fallen from both these, He is

unquestionably found working? For so Balaam was an alien

both from faith and from a truly good life ; nevertheless Grace
wrought on him ior the service^ of other men. And Pharaoh .; ^;^^^

too was of the same sort: yet for all that even to him Hei"'*"-

signified the things to come. And Nebuchadnezzar was very
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HoMii..full of iniquity; yet to him again He revealed what was to

2 3. "follow aftei" many generations'. And again to the son of this

'Dan. 3. last, though surpassing his father in iniquity, He signified

the things to come, ordering a marvellous and great dispens-

"Dau.s. ation^. Accordingly because then also the beginnings of the

Gospel were taking place, and it was requisite that the

manifestation of its power should be abundant, many even of

the unworthy used to receive gifts. Howbeit, from those

miracles no gain accrued to them; rather they are the more

punished. Wherefore unto them did He utter even that

fearful saying, I never kne/v you : there being many for

whom His hatred begins already even here ; whom He turns

away fi-om, even before the judgment.

Let us fear therefore, beloved ; and let us take great heed

to our life, neither let us account ourselves worse off, in that we

do not work miracles now. For that will never be any advan-

tage to us, as neither any disadvantage in our not working

them, if we take heed to all virtue. Because for the miracles

we ourselves are debtors, but for our life and our doings

we have God our debtor.

[3.] Having now, you see, finished all, having discoursed

accurately of all virtue, and pointed out the pretenders to it,

of divers kinds, both such as for display fast and make
prayers, and such as come in the sheep's hide ; and them too

that spoil it, whom He also called swine and dogs: He
proceeds to signify how great is the profit of virtue even

here, and how great the mischief of wickedness, by saying,
V. 24. Whosoever therefore heareth these sayings of Mine, and

doeth them, shall be likened unto a nise man.

As thus : What they shall suffer who do not, (although they

work miracles,) ye have heard ; but ye should know also

what such as obey all these sayings shall enjoy ; not in the

world to come only, but even here. For whosoever, saith

He, heareth these sayings of mine, and doeth them, shall

be likened to a wise man.

Seest thou how He varies His discourse; at one time

saying. Not every one that saith nnto Me, Lord, Lord, and
revealing Himself; at another time, He that doeth the tvill

of My Father ; and again, bringing in Himself as Judge,
For many will say to Me in that day. Lord, Lord, have we
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notprophesiedin Tlujname,andIuillsmj^Ihiowyounoi. And Matt.

here again He indicates Himself to have the power over all, this '-^'

being why He said, Whosoever heareth these sayings ofMine.

Thus whereas all His discourse had been touching the

future ; of a kingdom, and an unspeakable reward and

consolation, and the like ; His will is, out of things here also

to give them their fruits, and to signify how great is the

strength of virtue even in the present life. What then is this

her strength ? To live in safety, to be easily subdued by no

terror, to stand superior to all that despitefully use us. To
this what can be equal? For this, not even he that wears the

diadem can provide for himself, but that man who follows after

virtue. For he alone is possessed of it in full abundance : in the

ebb and flow of the things present he enjoys a great cahn. The

truly marvellous thing being this, that not in fair weather, but

when the storm is vehement, and the turmoil great, and the

temptations continual, he cannot be shaken ever so little.

For the rain descended, saith He, the floods came, the v. 25.

winds blew, and heat upon that house, and it fell not, for it teas

founded upon the rock.

By rain here, and floods, and winds, He is expressing

metaphorically the calamities and afflictions that befal men
;

such as false accusations, plots, bereavements, deaths, loss of

friends, vexations from strangers, all the ills in our life that

any one could mention. " But to none of these," saith He,
" doth such a soul give way ; and the cause is, it is founded

on the rock." He calls the stedfastness of His doctrine a

rock ; because in truth His commands are stronger than any

rock, setting one above all the waves of human affairs. For

he who keeps these things strictly, will not have the advan-

tage of men only when they are vexing him, but even of the

very devils plotting against him. And that it is not vain

boasting so to speak, Job is our witness, who received all the

assaults of the Devil, and stood unmoveable; and the Apostles

too are our witnesses, for that when the waves of the whole

world were beating against them, when both nations and
princes, both their own people and strangers, both the e^il

spirits, and the Devil, and eveiy engine was set in motion,

they stood firmer than a rock, and dispersed it all.

And now, what can be happier than this kind of life r

2 B
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HoMiL. For this, not wealth, not strength ofbody, not glory, not power,
*

3 4^ 'nor ought else will be able to secure, but only the possession

of virtue. For there is not, nay there is not another life we

may find free from all evils, but this alone. And ye are

witnesses, who know the plots in king's courts, the turmoils

and the troubles in the houses of the rich. But there was not

among the Apostles any such thing.

What then ? Did no such thing befal them ? Did they suffer

no evil at any man's hand .'' Nay, the marvel is this above all

things, that they were indeed th-e object of many plots, and

many storms burst upon them, but their soul was not overset

by them, nor thrown into despair, but with naked bodies

they wrestled, prevailed, and triumphed.

Thou then likewise, if thou be willing to perform these

things exactly, shalt laugh all ills to scorn. Yea, for if thou

be but strengthened with such ])hilosophy as is in these admo-

nitions, nothing shall be able to hurt thee. Since in what is

he to harm thee, who is minded to lay plots ? Will he take

away thy money } Well, but before their threatening thou

wast commanded to despise it, and to abstain from it so

exceedingly, as not so much as even to ask any such thing

of thy Lord. But doth he cast thee into prison ? "Wliy,

before thy prison, thou wast enjoined so to live, as to be

crucified even to all the world. But doth he speak evil ?

Nay, from this jiain also Christ hath delivered thee, by

promising thee without toil a great reward for the endurance

of evil, and making thee so clear from the anger and vexation

hence arising, as even to command thee to pray for them.

But doth he banish thee and involve thee in innumerable ills?

Well, he is making thy crown more glorious for thee. But

doth he destroy and murder thee .'' Even hereby he profits thee

very greatly, procuring for thee the rewards of the martyrs,

and conducting thee more quickly into the untroubled

haven, and aflibrding thee matter for a more abundant recom-

pence, and contriving for thee to make a gain of the universal

penalty". Which thing indeed is most marvellous of

all, that the ])lotters, so far from injuring at all, do rather

make the objects of their despite more approved. To this

" T»i» Ktiyrii Six«v T^ay/iartutrfiai rt quoted by Mr. Field, for this sense of

^ufuffKiuaZur. " The universal pe- ir^ciyfiiaTivirfiai.

nalty," i. e. Death. See Horn. 34. as
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what can be comparable ? I mean, to the choice of such a Matt.

mode of life as this, and no other, is.
'—'

Thus whereas He had called the way strait and narrow;

to soothe our labours on this side also, He signifies the

security thereof to be great, and great the pleasure; even

as of the opposite course great is the unsoundness, and the

detriment. For as virtue even from things here was signi-

fied by Him to have her rewards, so vice also her penalties.

For what I am ever saying, that I will say now also : that in

both ways He is every where bringing about the salvation of

His hearers, on the one hand by zeal for virtue, on the other bv
hatred of vice. Thus, because there would be some to admire

what He said, while they yield no proof of it by their works,

He by anticipation awakens their fears, saying, Though the

things spoken be good, hearing is not suflicient for security,

but there is need also of obedience in actions, and the whole

lies chiefly in this. And here He ends His discourse,

leaving the fear at its height in them.

For as with regard to virtue, not only from the things to

come did He urge them, (speaking of a kingdom, and oi"

heaven, and an unspeakable reward, and comfort, and the

unnumbered good things): but also from the things present,

indicating the firm and immoveable quality of the Rock ; so

also with respect to wickedness, not from the expected things

only doth He excite their fears, (as from the tree that is cut

down, and the unquenchable fire, and the not entering into

the kingdom, and from His saying, / knotv you not:) but

also from the things present, the downfall, T mean, in what

is said of the house.

[4.] Wherefore also He made His argument more expres-

sive, by trying its force ^ in a parable; for it was not the i

yui/.va.

same thing to say, " The virtuous man shall be impregnable, ^'*"'

but the wicked easily subdued," as to suppose a rock, and

a house, and rivers, and rain, and wind, and the like.

And every one, saith He, that heareth these sayings ofv. 2G.

mine, and doeth them not, shall be likened to a foolish man,

which built his house upon the sand.

And well did He call this man foolish : for what can be

more senseless than one building a house on the sand, and

while he submits to the labour, depriving himself of the fruit

2 B 2



372 The Persecuted happier than the Persecutors,

HoMiL. and refreshment, and instead thereof undergoing punishment ?

XXIV.
p^^. ^-^^^ j^jjgy jQQ^ ^Yxo follow after wickedness, do labour, is

surelv manifest to every one : since both the extortioner, and

the adulterer, and the false accuser, toil and weary themselves

much to bring their wickedness to effect ; but so far from

reaping any profit from these their labours, they rather

undergo gi-eat loss. For Paul too intimated this when he

said, He that soweth to his Jiesh, shall of his jiesh reap

' Grn\.6,corruption^. To this man are they like also, who build on
^'

the sand; as those that are given up to fornication, to

wantonness, to drunkenness, to anger, to all the other things.

Such an one was Ahab, but not such Elijah: (since when

we have put virtue and vice along side of one another, we

shall know more accurately the difference :) for the one

had built upon the rock, the other on the sand ; wherefore

though he were a king, he feared and trembled at the Prophet,

at him that had only his sheepskin. Such were the Jews,

but not the Apostles ; and so though they were few and in

bonds, they exhibited the stedfastness of the rock; but those,

many as they were, and in annour, the weakness of the sand.

5 Acts Pq^ gQ ti^ey said. What shall ice do to these men ^.^ Seest

' * thou those in perplexity, not who are in the hands of others,

and bound, but who are active in holding down and binding ?

And what can be more strange than this? Hast thou hold

of the other, and art yet in utter perplexity ? Yes, and very

naturally. For inasmuch as they had built all on the sand,

therefore also were they weaker than all. For this cause

also they said again. What do ye, seeking to bring this man's

' Acts blood upon us^ ? What saith he ? Dost thou scourge, and art

' ' thou in fear ? entreatest thou despitefully, and art in dismay .?

Dost thou judge, and yet tremble.'' So feeble is wickedness.

But the Apostles not so, but how } We cannot but speak

* Acts the things ichich we have seen and heard*. Seest thou a

^' ^^' noble spirit } seest thou a rock laughing waves to scorn ?

seest thou a house unshaken ? And what is yet more mar-

vellous ; so far from turning cowards themselves at the plots

formed against them, they even took more courage, and cast

the others into greater anxiety. For so he that smites

adamant, is himself the one smitten ; and he that kicks

against the pincks, is himself the one pricked, the one on
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whom the severe wounds fall : and he who is forming plots Matt.

against the virtuous, is himself the one in jeopardy. For :

—

'

wickedness becomes so much the weaker, the more it sets

itself in array against virtue. And as he who wraps up fire

in a garment, extinguishes not the flame, but consumes the

garment; so he that is doing despite to virtuous men, and
oppressing them, and binding them, makes them more glorious,

but destroys himself. For the more ills thou sufFerest, living

righteously, the stronger art thou become; since the more we
honour self-restraint, the less we need any thing; and the less

we need any thing, the stronger we grow, and the more above

all. Such a one was John ; wherefore him no man pained,

but he caused pain to Herod ; so he that had nothing pre-

vailed against him that ruled; and he that wore a diadem,

and purple, and endless pomp, trembles, and is in fear of

him that is stripped of all, and not even when beheaded

could he without fear see his head. For that even

after his death he had the terror of him in full strength,

hear what He saith, Tliis is John, whom I slew*. Now' Matt,

the expression, / slew, is that of one not exulting, butLu'ke'o

soothing his own teiTor, and persuading his troubled soul to ^-

call to mind, that he himself slew him. So great is the force

of virtue, that even after death it is more powerful than the

living. For this same cause again, when he was living, they

that possessed much wealth came unto him, and said. What
shall we clo^? Is so much yours, and are ye minded to learn" ^"•^^

31014
the way of your prosperity from him that hath nothing ? the '

rich from the poor .'' the soldiers from him that hath not

even a house ?

Such an one was Elias too : wherefore also with the same
freedom did he discourse to the people. For as the former

said, Ye generation of vipers^ ; so this latter, How long will^^'^^^^-

ye halt upon both your hips ^ ? And the one said. Hast thoun^^l^g^

killed, and inherited^ ? the other. It is not lawfulfor thee to 1%^'
have thy brother Philip's wife*. "^i Kings

Seest thou the rock? Seest thou the sand; how easily it lVx
sinks down, how it yields to calamities.? how it is overthrown/ Mark

6 18
though it have the support of royalty, of number, of

'

nobility.'' For them that pursue it, it makes more senseless

than all.
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HoMiL. And it doth not merely fall, but with great calamity: for

^^^^ (jreat indeed. He saith, was the fall of it. The risk not be-

ing of trifles, but of the soul, of the loss of Heaven, and those

immortal blessings. Or rather even before that loss, no life

so wretched as he must live that follows after this ; dwelling

with continual despondencies, alarms, cares, anxieties; which

a certain wise man also was intimating when he said, TJie

1 Prov. wicked Jleetli, when no man is pursuing^. For such men
^*^' ^' tremble at their shadows, suspect their friends, their enemies,

their servants, such as know them, such as know them not

;

and before their punishment, suffer extreme punishment here.

And to declare all this, Christ said. And great was the fall

of it; shutting up these good commandments with that

suitable ending, and persuading even by the things present

the most unbelieving to flee from vice.

For although the argument from what is to come be vaster,

yet is this of more power to restrain the grosser sort, and to

withdraw them from wickedness. Wherefore also he ended

with it, that the profit thereof might make its abode in them.

Conscious therefore of all these things, both the present,

and the future, let us flee from vice, let us emulate virtue,

that we may not labour fruitlessly and at random, but may
both enjoy the security here, and partake of the gloiy there:

unto which God grant we may all attain, by the grace and

love towards man of our Lord Jesus Christ, to Whom be the

glory and the might for ever and ever. Amen.
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HOMILY XXV.

Matt. vii. 28.

And it came to pass, when Jesus had ended these sayings,

the people were astonisJied at His doctrine.

Yet was it rather natural for them to grieve at the unplea- Homil.
santness of His sayings, and to shudder at the loftiness of ^^^ •

His injunctions; but now so great was the power of the

Teacher, that many of them were even caught thereby, and

thrown into very great admiration, and persuaded by reason

of the sweetness of His sayings, not even when He ceased to

speak, to depart from Him at all afterwards. For neither

did the hearers depart. He having come down from the

mountain, but even then the whole auditory followed Him

;

so great a love for His sayings had He instilled into them.

But they were astonished most of all at His authority.

For not with reference to another, like the Prophet and
Moses, did He say what He said; but every where indicating

Himself to be the person that had the power of deciding.

For so, when setting forth His laws, He still kept adding,

But I say unto you. And in reminding them of that Day, He
declared Himself to be the Judge, both by the punishments,

and by the honours.

And yet it was likely that this too would disturb them.

For if, when they saw Him by His works shewing forth His

authority, the Scribes were for stoning and persecuting Him

;
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HoMiL. while there were words only to prove this, how was it other

1 2. than likely for them to be offended? and especially when at

first setting out these things were said, and before He
had given proof of His own power? But however, they felt

nothing of this; for when the heart and mind is candid, it is

easily persuaded by the words of the truth. And this

is just why one sort, even when the miracles were proclaiming

His power, were offended; while the other on hearing mere

words were persuaded and followed Him. This, I would

Matt. 8, add, the Evangelist too is intimating, when he saith, great

multitudesfollowed Him, not any of the rulers, nor of the

Scribes, but as many as were free from vice, and had their

judgment unconu])ted. And throughout the whole Gospel

thou seest that such clave unto Him. For both while

He spake, they used to listen in silence, not_ making any in-

trusion, nor breaking" in upon the connexion of His sayings,

nor tempting Him, and desiring to find a handle like the

Pharisees; and after His exhortation they followed Him
again, marvelling.

But do thou mark, I pray thee, the Lord's consideration,

how He varies the mode of profiting His hearers, after

miracles entering on words, and again from the instruc-

tion by His words passing to miracles. Thus, both before

they went up into the mountain. He healed many, pre-

paring the way for His sayings; and after finishing tliat

long discourse to the people, He comes again to miracles,

confirming what had been said by what was done. And so,

because He was teaching as One liaving autliority, lest His

so teaching should be thought boasting and aiTogant, He
doth the very same in His works also, as having authority

to heal ; that they might no more be perplexed at seeing

Him teach in this way, when He was working His miracles

also in the same.

V- 2. [2.] For when He was coine downfrom the mountain, there

came a leper, saying. Lord, if Thou wilt, Thou canst make
me clean. Great was the understanding and the faith of

him vvlio so drew near. P^or he did not interrupt the teaching,

nor break through the auditory, but awaited the proper time,

and approaches Him uhcn He is come down. And not at

random, but with nnich earnestness, and at His knees, he
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beseeches Him', as another Evangelist saith, and with the Matt.

genuine faith and right opinion about him. For neither j__3

did he say, " If Thou request it of God," nor, " If Thou pray," iM^rkT

but. If Thou wilt. Thou canst make me clean. Nor did he '^^^°'^^-

say, " Lord, cleanse me," but leaves all to Him, and makes 12.

His recovery depend on Him, and testifies that all the autho-

rity is His.

" What then," saith one, " if the leper's opinion was
mistaken .?" It were meet to do away with it, and to re-

prove, and set it right. Did He then so do ? By no means

;

but quite on the contrary. He establishes and confirms what
had been said. For this cause, you see, neither did He say,

" Be thou cleansed," but, / will, be thou clean ; that the

doctrine might no longer be a thing of the other's surmising,

but of His own approval.

But the Apostles not so: rather in what way? The
whole people being in amazement, they said. Why give

heed to us, as though by our own power or authority we
had made him to walk"^ ? But the Lord, though He spake^Acts

oftentimes many things modestly, and beneath His own '

glory, what saith He here, to establish the doctrine of them

that were amazed at Him for His authority \ I will, be thou

clean. Although in the many and great signs which He
wrought. He no where appears to have uttered this word.

Here however, to confirm the surmise both of all the people

and of the leper touching His authority. He purposely

added, I ivill.

And it was not that He said this, but did it not;

but the work also followed immediately. Whereas, if he

had not spoken well, but the saying had been a blasphemy,

the work ought to have been interrupted. But now nature

herself gave way at His command, and that speedily, as was

meet, even more speedily than the Evangelist hath said. For

the word, immediately, falls far short of the quickness that

there was in the work.

But He did not merely say, / will, be thou clean, but He
also put forth His hand, and touched him; a thing espe-

cially worthy of enquu'y. For wherefore, when cleansing him

by will and word, did He add also the touch of His hand.?

It seems to me, for no other end, but that He might signify
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HoMiL.bv this also, that He is not subiect to the Law, but is 8et over

2 3. ' it; and that to the clean, henceforth, nothing is unclean ^ For

1 X4tus this cause, we see, Elisha did not so much as see Naaman,
'' ^^' but though he perceived that he vras offended at his not

coming out and touching him, observing the strictness of the

Law, he abides at home, and sends him to Jordan to wash.

Whereas the Lord, to signify that He heals not as a servant,

but as absolute Master, doth also touch. For His Hand
became not unclean from the leprosy, but the leprous body

was rendered clean by His holy Hand.

Because, as we know, He came not to heal bodies only,

but also to lead the soul unto self-command. As therefore

He from that time forward no more forbad to eat with un-

vvashen hands, introducing that excellent law, which relates

to the indifference of meals
;

just so in this case also, to

instruct us for the future, that the soul must be our care ;—that

leaving the outward purifications, we must wipe that clean, and

dread the leprosy thereof alone, which is sin, (for to be a

leper is no hindrance to virtue:)—He Himself first touches the

leper, and no man finds fault. For the ti'ibunal was not cor-

rupt, neither were the spectators under the power of envy.

Therefore, so far from blaming, they were on the contrary

astonished at the miracle, and yielded thereto : and both for

what He said, and for what He did, they adored his uncon-

trollable power.

[3.] Having therefore healed his body. He bids him,

V. 4. Tell no man, but shew himself to the j/riests, and offer the

gift that Moses commanded^for a testimony unto them.

Now some say, that for this intent He bade him tell no

man, that they might practise no craft about the discerning of

his cure ; a very foolish suspicion on their part. For He
did not so cleanse as to leave the cleansing questionable, but

He bids him tell no man, teaching us to avoid boasting and

vain-glory. And yet He well knew that the other would not

obey, but would proclaim his Benefactor; nevertheless He
doth His own part.

" How then elsewhere doth He bid them tell of it?"

one may ask. Not as jostling with or opposing Himself, but

as teaching men to be grateful. For neither in that place
^Luke

(ij^j jjp gj^,g command to i)roclaim Himself, but to^ give
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glory to God ; by this leper training us to be clear of pride Matt.

and vain-glory, by the other to be thankftil and grateful ; and YlHll*

instructing on every occasion to offer to the Lord the praise of

all things that befal us. That is, because men for the

most part remember God in sickness, but grow slacker after

recovery ; He bids them continually both in sickness and in

health to give heed to the Lord, in these words, give glory to

God.

But wherefore did He command him also to shew himself

to the Priest, and to offer a gift ? To fulfil the Law here

again ^. For neither did He in every instance set it aside, nor ' Lev.

in every instance keep it, but sometimes He did the one, '
"

'

sometimes the other ; by the one making way for the high rule^ -<>'^a<^»-

of life that was to come, by the other checking for a while the

insolent speech of the Jews, and condescending to their

infirmity. And why marvel, if just at the beginning He
Himself did this, when even the very Apostles, after they were

commanded to depart unto the Gentiles, after the doors were

opened for their teaching throughout the world, and the Law
shut up, and the commandments made new, and all the

ancient things had ceased, are found sometimes observing the

Law, sometimes neglecting it ?

But what, it may be said, doth this saying. Shew thyself

to the Priest, contribute to the keeping of the Law ? No
little. Because it was an ancient law, that the leper when
cleansed should not entrust to himself the judgment of his

cleansing, but should shew himself to the Priest, and present

the demonstration thereof to his eyes, and by that sentence

be numbered amongst the clean. For if the Priest said not

" The leper is cleansed," he remained still with the unclean

without the camp. Wherefore he saith, Shew thyself to the^f^^- 4.

Priest, and offer the gift that Moses commanded. He said

not, " which I command," but for a time remits him to the

Law, by every means stopping their mouths. Thus, lest they

should say. He had seized upon the Priests' honour; though

He performed the work Himself, yet the approving it He
entrusted to them, and made them sit as judges of His own
miracles. " Why, I am so far," He saith, " from striving either

with Moses or with the Priests, that I guide the objects

of My favour to submit themselves unto them."
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HoMiL. But what is, /br a testimony unto them ? For reproof, for

^^ demonstration, for accusation, if they be unthankful. For

since they said, as a deceiver and impostor we persecute

Him, as an adversary of God, and a transgressor of the Law;
" Thou shalt bear me witness," saith He, " at that time, that

I am not a transgressor of the Law. Nay, for having healed

thee, I remit thee to the Law, and to the approval of the

Priests;" which was the act of one honoining the Law, and

admiring Moses, and not setting himself in opposition to the

ancient doctrines.

And if they were not in fact to be the better, hereby most

of all one may perceive His respect for the Law, that although

He foreknew they would reap no benefit, He fulfilled all His

part. For this very thing He did indeed foreknow, and

foretold it: not saying, " for their correction," neither, " for

their instruction," but, for a testimony unto them, that is,

for accusation, and for reproof, and for a witness that all

hath been done on My part ; and though I foreknew they

would continue incorrigible, not even so did I omit what

ought to be done ; only they continued keeping up to the

end their own wickedness.

This, we may observe. He saith elsewhere also; This

Gospel shall be preached in all the world for a testimony to

' Matt, (ill Ihe nations, and then shall the end come^ ; to the

24, 14. nations, to them that obey not, to them that believe not.

Thus, lest any one should say, " And wherefore preach to all,

if all are not to believe ?"—it is that I may be found to have

done all My own part, and that no man may hereafter be

able to find faidt, as though he had not heard. For the very

preacliing shall bear witness against them, and they will not

be able hereafter to say, " We heard not ;" for the word of

'Ps. 19, godliness hatli gone out unto the ends of the worhV.
4. Rom. Ml Therefore bearing these thinos in mind, let us also fulfil

all our duties to our neighbours, and to God let us give

thanks continually For it is too monstrous, enjoying as we
do His bounty in deed every day, not so much as in word to

acknowledge the favour; and this, though the acknowledg-

ment again yield all its profit to us. Since He needs not, be

sure, any thing of ours : but we stand in need of all things

from Him. Thus thanksgiving itself adds nothing to Him,
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but causes us to be nearer to Him. For if men's bounties, Matt.

when we call them to memory, do the more warm us with their L_*

proper love-charm; Mnuch more when we are continually

>

t* (p/x-

bringing to mind the noble acts of our Lord towards us,''^"'

shall we be more diligent in regard of His commandments.

For this cause Paul also said, Be ye ihankful^. For the = Col. 3,

best preservative of any benefit is the remembrance of the

benefit, and a continual thanksgiving.

For this cause even the awful Mysteries, so full of that

great salvation, which are celebrated at eveiy communion, are

called a--Sa<j*i^e-'of Thanksgiving", because they are the^'^A;*^'-

coramemoration of many benefits, and they signify the very

sum of God's care for us, and by all means they work upon

us to be thankful. For if His being born of a Virgin was a

great miracle, and the Evangelist said in amaze, noiv all this

was done; His being also slain,—what place shall we find for

that? tell me. 1 mean, if to be born is called all this; to be

crucified, and to pour forth His blood, and to give Himself

to us for a spiritual Feast and Banquet,—what can that be

called ? Let us therefore give Him thanks continually, and

let this precede both our words and our works.

But let us be thankful not for our own blessings alone, but

also for those of others; for in this way we shall be able both

to destroy our envy, and to rivet our charity, and make it

more genuine. Since it will not even be possible for thee to

go on envying them, in behalf of whom thou givest thanks to

the Lord.

Wherefore, as you know, the Priest also enjoins to give

thanks for the world, for the former things, for the things

that are now, for what hath been done to us before, for what

shall befal us hereafter, when That Sacrifice is set forth.

For this is the thing both to free us from earth, and to

remove us into heaven, and to make us Angels instead of

men. Because they too form a quire, and give thanks to

God for His good things bestowed on us, saying, '^ Glory to" Luke

God in the highest, and on earth peace, good will towards '

men. " And what is this to us, that are not upon earth, nor

are men V " Nay, it is very much to us, for we have been

taught so to love our fellow servants, as even to account their

blessings ours."
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HoMiL. Wherefore Paul also, every where in his Epistles, gives

^^g^' thanks for God's gracious acts to the world.

Let us too therefore continually give thanks, for our own

blessings, and for those of others, alike for the small and for

the great. For though the gift be small, it is made gi'eat by

being God's gift, or rather, there is nothing small that cometh

from Him, not only because it is bestowed by Him, but also

in its very nature.

And to pass over all the rest, which exceed the sand in

' eUova- multitude ; what is equal to the Dispensation ^ that hath taken

place for our sake } In that, what was more precious to

Him than all, even His only-begotten Son, Him He gave

for us His enemies ; and not only gave, but after giving,

- Tjairi. did even set Him before us as Food*; Himself doing all

Table, things that were for our good, both in giving Him, and in

making us thankful for all this. For because man is for the

most part unthankful, He doth Himself every where take in

hand and bring about what is for our good. And what He
did with respect to the Jews, by places, and times, and feasts,

reminding them of His benefits, that He did in this case also,

by the manner of the Sacrifice bringing us to a perpetual

remembrance of His bounty in these things.

No one hath so laboured that we should be approved, and

gi'eat, and in all things right-minded, as the God Who made

us. Wherefore both against our will He befiiends us often,

and without our knowledge oftener than not. And ii'

thou marvel at what 1 have said, I point to this as having

occurred not to any ordinary person, but to the blessed

Paul. For even that blessed man, when in much danger

and afiliction, often besought God, that the temptations might

depart from him : nevertheless God regarded not his request,

but his profit, and to signify this He said. My grace is siiffi-

^2 Cor. cient for thee^for My strength is made perfect in tveakness^.

^^' So that before Ho hath told him the reason. He benefits

him against his will, and without his knowing it.

[5.] Now what great thing doth He ask, in requiring

us to be thankful in return for such tender care? Let us

then obey, and every where keep up this. Since neither

were the Jews by any thing ruined so much, as by being

unthankful ; those many stripes, one after another, were
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brought upon them by nothing else than this ; or rather Matt.

even before those stripes this had ruined and corrupted their ~
soul. For the hope of the unthankful, saith one, is like the

winter^s hoar frost^ ; it benumbs and deadens the soul, as' Wis-

that doth our bodies. ^°™ i^>

And this springs from pride, and from thinking one's self

worthy of something. But the contrite will acknowledge

grounds of thanksgiving to God, not for good things only,

but also for what seem to be adverse; and how much soever

he may suffer, will count none of his sufferings undeserved.

Let us then also, the more we advance in virtue, so much
Ihe more make ourselves contrite ; for indeed this, more than

any thing else, is virtue. Because, as the sharper our sight

is, the more thoroughly do we learn how distant we are from

the sky ; so the more we advance in virtue, so much the more
are we instructed in the difference between God and us.

And this is no small part of true Wisdom^, to be able to^,'?'^"'*'

perceive our own desert. For he best knows himself, who
accounts himself to be nothing. Thus we see that both

David and Abraham, when they were come up to the highest

pitch of virtue, then best fulfilled this ; and would call them-

selves, the one, earth and asltes^, the other, a worm'^ ; and 3 Gen.

all the saints too, like these, acknowledge their own wretched- ^p' ^^*

ness. So that he surely who is lifted up in boasting, is the 7.

very person to be most ignorant of himself. Wherefore also

in our common practice we are wont to say of the proud,

" he knows not himself," " he is ignorant of himself." And he

that knows not himself, whom will he know? For as he that

knows himself will know all things, so he who knows not

this, neither will he know the rest.

Such an one was he that saith, / will exalt my throne

above the Heavens^. Being ignorant of himself, he wassjg, ]4

ignorant of all else. But not so Paiil ; he rather used to call ^^- J"*

himself one horn out of due time^, and last of the saints', raJfoyja.

and did not accoimt himself to be worthy so much as of the ^xx
title of the Apostles, after so many and so great deeds of*' 1 Cor,

, 15,8.9.
goodness. 7 ^ph.

Him therefore let us emidate and follow. And we shall i^'^-

follow him, if we rid ourselves of earth, and of things onreri^ov,

earth. For nothing makes a man to be so ignorant of him-,'"^'"^.
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HoMiL. self, as the being rivetted to worldly concerns : nor does any

'5.
' thing again so much cause men to be rivetted to worldly

concerns, as ignorance of one's self; for these things depend

upon each other. I mean, that as he tliat is fond of outward

glory, and highly esteems the things present, if he strive for

ever, is not permitted to understand himself; so he that over-

looks these things will easily know himself; and having

come to the knowledge of himself, he will proceed in order

to all the other parts of virtue.

In order therefore that we may learn this good knowledge,

let us, disengaged from all the perishable things that kindle

in us so great flame, and made aware of their vileness, shew

forth all lowliness of mind, and self-restraint : that we may
attain unto blessings, both present and future : by the grace

and love towards man of our Lord Jesus Christ, with Whom
be glory, might, and honour, to the Father, together with the

Holy and Good Spirit, now and ever, and world without

end. Amen.
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Ilorncastle

Bowyer, Rev. W. A.

Boyle, Rev. John, Brighouse, Yorkshire

Bradford, Rev. C. Vicar of Arlington,

Sussex
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Bradley, Rev. C. R. Ash, near Can-

terbury

Bradshaw, J. Esq. Nottingham

LJray, late Rev. I)r.Associalesof,5 copies

Bray, Rev. E. A.

Brereton, Chas. Esq. New Coll.

Brerelon, Ilev. Jolin, New Coll.

Brett, Mr. Stoke Newington

*Brewer, Rev. J. S. Queen's Coll.

Brewin, Rev. Geo. York

•Brewster, Rev. W. llawarden, near

Chester

Brickwood, W. Esq. St. Mary Hal)

Bridges, B. C. Esq. Oriel Coll.

Bridges, Rev. Brook Edw. Mert. Coll.

tBridges, Rev.A. H. Beddinglon House,

near Croydon

Bridges, Rev. C. Old Newton, Stow-

market

Brightwell, Mr. Barnstaple

* Brine, James G. Esq. St. John's Coll.

Bristol Literary Society

Bfoadbent, Rev. C. F. VVoifield, Shrop-

shire

Erockman, Rev. J. St. Clement's,

Sandwich, Kent

Brogden, Rev. James

Brook, Rev. "W. Bentley Rectory,

Ipswich, Suffolk

*Brooke, Rev. T. R. Avening,

Mincliinhan.pton

Brooke, Rev. W.
Brooksbank, Rev. C. Ch. Ch.

Broughton, H. V. Esq. St. Peter's Coll.

Cambridge

Broughton, Rev. B. S. Washington,

Durham

Broughton, Mr. 'J'hns. K. Boston

tBrowell, Rev. W. R. Pembroke Coll.

*Brovvn, E. G. Esq. St. David's C^oU.

Lampeter

Brown, Messrs. Booksellers, Leicester

Brown, Rev. E. Leeds

tBrown, Rev. Henry, Chichester

Brown, Rev. Henry

•Browne, Rev. R. AV. King's Coll.

London

Brown, Rev, W. L. Ch. Ch.

Browne, Rev. E. H. Emmanuel Coll.

Canib.

Browne, Rev. T. C. Magdalen Hall

Browne, Rev. W. R. Harllngton,

Hounslow

Browne, Rev. J. Bishop'hoipe, near

York

Browne, Rev. T. M. Vicar of Staudish

Bruce, Lewis, Esq. Balliol Coll.

Bruce, Rev. \V. Duffryn, near Cardiff

Bryant, Mr. L. Bookseller, Gloucester

Brymer, Ven. Archdeacon, Pulteney

Street, Bath

*Buchanan, Mrs. Dursley, Gloucester-

shire

Buck, — E^q. Jersey

JBuckerfield, Rev. F. H. Little Bedwin

Buckle, W. H. Esq. Bridgevvater

Buckley, Mr.

* Buckley, Rev. Joseph, Badminton,

Gloucestershire

* Buckley, W. E. Esq. Brasenose {^oll.

Buckley, \V. H. G. Esq. Bradford,

Yorkshire

Bukelt, T. Esq.Malton

Bull, Rev. John, D.D. Canon of

Ch. Ch.

•Buller, Rev. A. Mary Tavy, Tavistock

BuUer, John Edw. Esq.

Bui ley. Rev. F. Magdalen Coll.

Bullock, \V. Esq. Kilburn

Bunting, Rev. E. S.

Bunyon, Robert J. Esq.

Burlton, Rev. J. F.

Burnaby, Rev. Robt. Leicester

Burney, Rev. C. iMagdalen

Burns, Mr. L
* Burrows, Rev. H. N. Hull College

•Burrows, H. W. Esq. St. John's Coll,

Burton, T. Esq. St. Peter's Coll.

Cambridge

*Bute, The Marquis of

Butler, Rev. D. Clergy Orplnn School,

St. John's Wood
Butler, Rev. I. Inkpen, Newbury

Butler, Rev. Jas. \'ork

Butler, Rev. T. INIidhurst

Buttemer, Rev. I\Ir. Aldham

Butler, W. J. Esq. B.A. Dogmersfield,

Hants

*Butterfield,Rcv. John, Bradford, York-

shire
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Butterworth, Rev. J. H. Exeter Coll.

Caistor, Wm. Y. Esq.

*Caldwell, Captain

Caldwell, Rev. R Madras

Cambridge Union Society

Campbell, Rev. H.

Campbell, Rev. S. C. St. Nidioll's, near

Cardiff

*Campion, Rev. Heaihcote, Danny

Canham. A. J. Esq. Tenterden

Canterbury Clerical Book Society

Capes, Rev. J. M. Shipton-le-Moine,

Tetbury

Capper,Rev.D. Huntley, Gloucestershire

Capper, Rev. George, Wherstead

*Capper, S. J. Esq. Leyton

Carey, E. L. Esq. Philadelphia

Carey, Rev. C.

*Carey, Rev. H. Oriel Coll.

Carlyon, Rev. E.

Carlyon, Rev, J. St. Merin, Cornwall

Carlyon, Rev. Philip, Colchester

Carrighan, Rev. G.

Carter, Rev. W. Eton College

Carter, Rev. John, St. John's Coll.

Carter, Rev. Mr. Bristol

*Carter, Rev. T. T. Piddlehinton,

Dorset

Carthew, Rev. J. Treneglos, Launceston

Cartvvright, Rev. J. B.

Carwardine, Rev. C. W. ToUeshunt

Knights, Essex

tCary, Isaac Preston, Esq.

Case, Rev. James, Liverpool

Caswall, Rev. E. Stratford Sub. Castle,

near Salisbury

Cator, Mr. Launceston

Cator, Rev. John, Wakefield

Caulfield, Rev. W. Pallas, Kerry

Cavendish, Hon. and Rev. A.

"Cavendish, Hon. Richard

*Chaffers, Rev. T. Brasen-nose Coll.

Chambers, J. D. Esq.

Cliamhers, O. L. Esq. Univ. Coll.

Champernowne, H. Esq. Ch. Ch.

Champernowne, R. Esq. Ch. Ch.

Chandler, Rev. J. Witley

Chanter, Rev. iMr. llfracombe

Chapman, C. Esq. Trinity Coll.

Chapman, Rev. J. M. Balliol Coll.

Charlton, T. Esq. Chilwell, Nottingham

*Chsse, D. P. Esq. Oriel Coll.

*Chase, T. H. Esq. Queen's Col!.

Cheetham Library, Manchester

*Chepraell, Rev. H. L. M. Pemb. Coll.

*Chessyre, Rev, VV. J. Worcester

Chester, Rev. Anthony, Cliichley Hall,

Newport

Cheyne, Rev. P. Aberdeen

Chichester, Dean and Chapter of

Chichester, Very Rev. the Dean of

Childers, Rlrs, Walbroke
Christie, A. J. Esq. Fellow of Oriel Coll.

Christie, Rev. F. Badgeworth, near

Cheltenham

*Church, Rev. R. W. Oriel Coll.

Church, W. Esq. Univ. Coll. Durham

*Chuiton, Rev. Edw. Crayke, near

Easingwold

Cirdeaux, Rev. J. Whiston

Clarke, S. Esq. Turnham Green

Clarke,Rev.E.W.GreatYeldham,Essex

Clarke, Rev.H. Danvers, Exeter Coll.

Clarke, Rev. Henry, Incumbent of

Gisborough, Yorkshire

Clarke, Rev. S. Beddington, near Croy-

don, Surrey

Clarke, S. Esq. St. John's Coll.

Clark, B. S. Esq.

Clark, Fred. Esq.

Clark, G. N. Esq. Newcastle-on-Tyne

Clark, jNir. Wm. Manchester

Clark, Rev. J. W.
Clark, Rev. John, Leeds

Clark, Rev.J. Dixon, Belford,Newcastle

Clayton, Rev. J. H. Bath

Clayton, — Esq. Twickenliam

Clayton, Mr. Chas. Manchester

Claxson, Rev. B. S, D.D. Gloucester

*(;ieaver,Rev.J. F.GreatCoxwell Berks

Clement, Rev. B. P. Canon of Winchester

*Clements, Jacob, Esq. Oriel Coll.

*Cleoburey,Rev.C. SteepleAston,Oxon.

Clerk, W. Esq. Trinity Coll.

Clerke, Yen. C. C. Archdeacon of

Oxford

*Clerke, Rev. Wm. Melton Rlowbray



SUBSCRIBERS.

Clifton, Mrs. Kensington

•Clissold, Rev. A. Stoke Newington

"Clutterbuck, Rev. H. Exeter Coll.

Cockin,M. Esq. Rangeworthy.IronActon

Cocks, Hon. and Rev. J. S. Worcester

tCocks, Rev. Charles

tCodd, Rev. E. T. Minchin-Hampton,

Stroud

Codd, Rev. E. T. St. John's Coll.

Cambridge

•Codrington College Library, Barbados

Coffin, R.A. Esq. Ch. Ch.

Coit, Rev. T. D. President of the

Transylvanian University, U. S.

Cole, Geo. Edw. Esq.

Cole, Rev. C. Peterhead

•Coleridge, Hon. Mr. Justice

Coleridge, Rev, E. Eton Coll.

Coleridge, F. G. Esq. Ottery St. Mary

•Coleridge, H. N. Esq.

tColeridge, Rev. Derwent, Chelsea

Coles, Rev. G. Croydon

fCollege of Doctors of Law, Doctors'

Commons

Collett, W. L. Esq. Queen's Coll.

CoUey, Rev. James, Shrewsbury

Ceilings, Mr. E. Bookseller, Bath

tCoUins, C. M. Esq. Exeter Coll.

Collinson, Mr. R. Mansfield

*Collis, Rev. J. D. Worcester Coll.

Coliison, Rev. F. W. St. John's, Camb.

CoUyns, Chas. Henry, Esq. Ch. Ch.

Coltman, Rev. George, Stickney,

Lincolnshire

tColson, C. Esq. Cambridge

Colvile, Rev. Frederick L. Leamington

Colville, James W. Esq.

Combe and Crossley, Leicester

Combs, John, Esq.

Compigne, D. Esq. Gosport

Compton, Rev. B. Unsworth near Bury,

Lancashire

Connell, Rev. A. O. Dublin

Constable,Esq. Jesus College,Cambridge

Cooper, Rev. E. P. Vicarage, Burford,

Oxon. (Tr. of S. Chrys.)

Cooper, Rev. G. M. Wilmington, Lewes
Cooper, Rev. R. Howe, Norfolk

Copeland, Rev. W. J. Trinity Coll.

Coplestone, Rev. R. E. Barnes, Surrey

fCopleston, Rev. W. J. Oriel College,

(Chrysostom)

Corbett, Yen. S. Archdeacon of York,

Wortley, Sheffield

•Cornish, Rev. Dr. King's School, Ottery

St. Mary

Cornish, Rev. Hubert K. Bakewell,

Derbyshire

Cornish, Rev. C. L. Exeter Coll.

•Cornthwaite, Rev. T. Hornsey

Cory, Isaac Preston, Esq.

Cosens, Rev. Robert, Dorchester

Cosserat, Rev. G. P. Graham, Exeter

Coll.

Cotes, Rev. Peter, Litchfield, Hants

•Cotton, Rev. W. C. Ch. Ch.

Cotton, William, Esq. Bank of England

Courtenay, Lord, Powderham Castle

•Courtenay, Rev. Francis, Exeter Coll.

Courtney, W. P. Esq. Exeler Coll.

Cowie, Mr. St. John's Coll. Cambridge

•Cox. Rev. W. H. St. Mary Hall

•Cox, Rev. J. Walgrave

Coxson, Rev. Mr. Davenham, Cheshire

Coxwell, G. S. Esq. Newcastle-on-Tyne

Cragg, Rev. Richard, Wymondham
•Crawford, J. R. Esq. Lincoln Coll.

Crawley, C.Esq. Fitzroy Farm,Highgate

Crewe, I>ord, Trustees of,

Crichlow, Rev. H. M. Poundstock,

Cornwall

Crichton, Rev. M.
Cripps, J. M, jun. Esq. Novington, near

Lewes

Croft, Archdeacon, Saltwood, Hythe

Crofton, Morgan, jun. Esq. Boyle,

Ireland

Crompton, Rev. Benj. Unsworth, near

Bury, Lancashire

Crompton, Rev. J. L. Trin. Coll.

Camb.

Cross, Mr. John, Bookseller, Leeds

Crosse, T. F. Esq. Exeter Coll.

tCureton, Rev. W. British Museum

Currer, Miss, Eshton Hall, Yorkshire

•Currey, Mr. St.John's Coll. Cambridge

Currie, Rev. Horace G. Milford

•Currie, Rev. James, 14, Great Cumber-

land Place

Curties, Rev.T.C. Frcnchay , near Bristol
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Curry, Mr. W. Bookseller, Dublia

Dalgaiins, J. D Es>i. Exeter Coll.

*Dalton, Rev. W. Lloyd House, Wolver-

hampton

Dalton, Rev. W. Inworth

*Dalton, Rev. C. B. Wadham Coll.

Dalton, Mr.

Daly, Rev. William

*Daman, Rev. Charles, Oriel Coll.

Danby, T. B. Esq. Kendal

*Dansey, Rev. Wm. Donhead St. An-

drew, Wilts

*Darby, Rev. Christopher, Knocktopher

Darnell, Rev. W. Stanhope, Durham
*Darling, Mr. James, 22, Little Queen

Street, London

Darling, Rev. Thomas St. John's Coll.

Cambridge

Darwall, Rev. L. Criggion, near Shrews-

bury

*Dasent, G. W. Esq. Magdalen Hall

Davies.Mr. John,Bookseller,Shrewsbury

Davles, Rev. E. Leominster

Davies, Piev. J. Abbenhall, Gloucester-

shire

Davies, Rev. W. L. Elizabeth College,

Guernsey

Davison, Mrs. College Green, Worcester

•Dawson, C. Esq. Baymont Lodge, Tor-

quay, Devon

Dawson, Rev. G. Exeter Coll.

*Dawson, J. Esq. Exeter Coll.

Dawson, Rev. I. Massey, Abinger

Rectory, near Dorking

Dawson, Rev. W. A. Christ's Coll.

Cambridge

Day, Rev. John D. Stone, Dartford

Dayman, Rev. E. A. Exeter Coll.

tDayman, A. J. Esq. Exeter Coll.

•Deacon, Rev. G.E. C. C. C.

Dealtry, Rev. Dr. Clapham

*Dean, Rev. W. S. Abdon

Dene, Rev. Arthur, Exeter

Deane, Rev. H. Gillingham, nr. Shaftes-

bury

Debrisay, Rev. J. T.

Deedes, Rev. Gordon

Delafosse, Mrs. Addiscombe

Demain, Rev. Henry, Hertford

Demainbray, Rev. F. Barcheston, near

Shipton-on-Stour

Demerara Clerical Library

Denny, Rev. A. Mauritius

Denton, Rev. Henry, Duuton Bassett,

Leicester

De Tessier, A. P. Esq. C.C. C.

•De Tessier, G. Esq. C.C.C.
De Vere, Aubrey, Esq.

Dew, Lieutenant

Dewhirst, Mr. Bookseller, Huddersfield

Dewhurst, Rev. John

Dickinson, F. H. Esq,

Dickinson, Harvey, Esq.Nutfield, Surrey

Dickinson, T. H. Esq.

tDisney, Rev. J. Charlemont, Armagh
*Dimsdale,Charles,Esq.Essendon Place,

Herts.

Dingwall, Charles, Esq.

Dixon, Rev. I. I. Abram, Manchester

Dixon, Rev. James, Sheffield

Dixon, Rev. Robert, King Wm. Coll.

Isle of Man
•Dobson, — Esq. Liverpool

Dodd, Rev. W. Newcastle-on-Tyne

*Dodgson, Rev. C. Daresbury,

Warrington

Dodson, Rev. Jas. Lichfield

*Dodsworth, Rev. William

tDonkin, W. F. Esq. Univ. Coll.

Donne, Rev. Jas. Bedford

Dornford, Rev. J. Plymtree, Devon
Douglas, Edward, Esq. Ch. Ch.

Douglas, Rev. H. Whickham, Durham
*Dowding, Rev. B. C. Devizes

Downes, Rev. J.

Drummond, Henry, Esq. Albury Park,

Guildford

Drummond, Rev. Arthur, Charlton

Dtummond, Rev. Spencer R. Brighton

Drummond, Rev. R. Feering

Drummond, Colonel, Bath

Drury, Rev. H. J. Worcester Coll.

Dry, Rev. Thos. Forest, VValthamstead

Duffield, Rev. R. Prating, near

Colchester

*Dugard, Rev. Geo. Manchester
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t Dukes, 11. M. Esq. Lincoln Coll.

Dundas, Wm. Pitt, Esq. Edinburgh

tDunn, John, Esq. Advocate, Aberdeen

Dunn, Rev. John

Dunnington, Rev. Joseph, Tliicket Ilali

Dunraven, Earl of,

•Dunster, Rev, Mr. Tottenham

Uurnford, Rev. Francis, Etoa College

Dyer, Rev. J. H. VValtham, Essex

•Dyke, Rev. Ilenry, Cottisford, Oxon.

"Dyke, Rev. W. Fellow of Jesus Coll.

Cradley, Herefordshire

Dymock, Rev. J. Rector of Roughton

*Dymock, Rev. W. G. Hatch Beau-

champ, Ilminster

Dyne, Rev. J. B. Highgate

•Dysop, Rev. C. Dogmersfield

Dyson, Rev. F. Tidvvorth

East, E. Esq. Magdalen Hall

Eaton and Sons, Booksellers, Worcester

Eaton, W. Esq. Weston, Whitwell, York

Eden, Rev. R. Rochford, Leigh, Essex

Edge, Rev. W.J. Waldringfield, Wood-
bridge

Edgell, Rev. E. East Hill, Frome

Edinburgh, University of

EdmoQStone, Sir Archibald, Bart.

Edmonstone, Rev. C. St. JNIary's Marl-

borough, Wills

*Ed\vards, Rev. A. Rlagd. Coll.

•Edwards, Rev. J. Nevvingion

Eedle, Rev. Edward Brested, Bognor

Eland, Rev. H. G. Bedminster, Bristol

Elder, Rev. Edward, Balliol Coll.

Eley, Rev. H. Aldham, Essex

EUerton, Rev. E. D.D. Magdalen Coll.

tEiliott, C. J. Esq. St. John's Coll.

Ellis, Mr. Kitsoa

EIlison,Rev.N.T,Huntspill,Bridgewater

Ellon Episcopal Chapel Library

•Ellon, Rev. Mr. G. N. B.

Elrahirst, Rev. Edw, .Shawell Rectory

Elwes, C. C. Esq. Bath

Elwes, J. M. Esq.

•Elmhirst, Rev. Geo. Leeds

Elphin, Yen. Archdeicon of, Ardcarnes

Boyle, Ireland

*Elrington, I^ev. Dr. Regius Professor

of Divinity, Dublin

Emmanuel College Library, Cambridge

*Erskine, Hon. and Rev. H. D. Swith

land, Leicestershire

Estcourt, T. G. Bucknall, Esq. M.P.

Estcourt, Gloucestershire

Estcourt, Rev. E. W. T.ong Newnton,

Wilts

t Estcourt, Rev. E. E. Badge worth,

Cheltenham

Ethelston, Rev. C. W. Uplyme, Lyme
Regis

Etough, Rev. Dr. Claydon, Ipswich

*£vans, Herbert N. M.D. Hampstead

Evans, Rev. E. C. Sugham

Evans, Rev. Thomas, Gloucester

Evans, Rev. W. Burlton Court

*Evans, Rev. T. S. Broiiipton

*Evans, Rev. A. B, D.D. Market Bos-

worth, Leicestershire

Exeter, Very Rev. The Dean of

Evving, Rev. W. Lincoln Coll.

Eyre, Rev. H. S. Bryanstone Square

*Faber, Rev. F. W. University Coll.

Falcon, Rev. Wm. Buxted, Sussex

Fallow, Rev. T. M.
Farcbrother, Rev. Thomas, Brampton,

Market Harborouijh

Farnworth, Mr.

*Farrer, James William, Esq.

Faulkner, Mr. Bookseller, Doncaster

Fawcett, Rev. J as. Leeds

Fawkes, Mrs. the Terrace, Putney

Fearon, Rev. D. R.

Fenwick, Rev. M. J. Donegal

Felix, Rev. Peter

Fellovves, Rev. C. Shottesham, Norfolk

Fellows, Mrs. Money Hill House,

Rickmansworth, Hertfordshire

*Fessey, Rev. G. F. 'I'ardebigg, Worces-

tershire

Few, Robert, Esq.

Fielding, Rev. H. Manchester

Finch, Miss C.



SUBSCRIBERS. f)

Fisher, Rev. A. Bridport

Fisher, Rev. \V. A. Hilmora, Cork

Fitzgerald, Rev. A. Cailow

Fitzgerald, C. R. Esq.

Fitzherbert, Rev. Alleyne, Ashbourn,

Derbyshire

Fitzroy, Rev. August. Fakenham, Suffolk

Fleming, J. Esq. St. John's Coll. Camb.

Fletcher, Rev. C. Southwell

Fletcher, Sir Henry, Bart. Ashley Park,

Walton on Thames

Floyer, Rev. T. B. Oldershaw, Lichfield

Forbes Castle, the Hon, the Master of,

Forbes

Ford, Rev. J. Exeter

Ford, Wm. Esq.

*Ford, Mr. Bookseller, Islington

Forester, Hon. and Rev. Orlando,

Brazeley, Shiffnoll

*Formby, Rev. R. Brasenose Coll.

Forster,Rev. H. B. Straiton, Cirencester

*Forsyth, Dr. Aberdeen

Fortescue, Rev. E. H. Revelstock, Devon

Foskett, Rev. T. M. Enfield, Middlesex

Foulkes, Rev. H. P. Balliol Coll.

Fowler, Rev. H. Liskeard, Cornwall

Fox, Rev. Charles, Bridport

Fox, Mr.

Fraser, Rev. Robert, Lyminge, Hylhe

Freeman, Rev. H. Peterboro'

Freith, F. H. Esq. Univ. Coll. Durham

Froude,Ven.R.H.Archdeacon ofTotness

*Froude, Wm. Esq. Bristol

Fryer, William, jun. Esq.

Fulford, Rev. F. Croydon, Arrington,

Camb.

*Furlong, Rev. C. J. Warfield, Berks

Fursdon,Mrs. FursdonHouse,near Exeter

*Gace, Rev.FrederickAubert,Magdalen

Hall

*Garden, Rev. Francis

Gardner, Rev. W. Rochford, Essex

Garratt, John, Esq. jun. Farringdon

House, near Exeter

Gathercole, Rev. M. A. North Brixton

*Gaunt, Rev. C. Isfield, near Uckfield

G aye, Rev. C. H.

*G ay fere. Rev. Thomas, Bradford

•Gawthern, Rev. Francis Seeker, Exeter

Coll.

George, Henry, Bookseller, Westerham,

Kent

*Gepp, Rev. Geo. Edw. Ashbourn

Germon, Rev. Nicholas, St. Peter's,

INIanchester

Gibbings, Rev. Eich.Trin. Coll. Dublin

Gibson, Mr. I. S. Manchester

•Gibson, J. Esq. Jesus Coll. Camb.

*Gibson, Rev. W. Fawley

Gifford, Wm. Esq. Univ. Coll.

Gillet, Rev. G. E.

Gladstone, Rev. John, Liverpool

Gladstone, John, Esq. Fasque, Fetter-

cairne, Kincardineshire

Gladstone, William Ewart, Esq. M.P,

Ch, Ch. 2 copies

Gladwin, Rev. C. Liverpool

Glanville, Rev. Edward F. Wheatfield

Rectory, Tetsworth

Glasgow, University of,

*Glencross, Rev. J. Balliol College

*Glenie, Rev. J. M. St. Mary Hall

Glossop, Rev. Hen. Vicar of Isleworth

Glover, Rev. F. A. Dover

Glover, Rev. R. A. Dover

Glynne, Rev. H. Hawarden Rectory,

Flintshire

Godfrey, Rev. W. Tibberton, Worcester

Goldsmid, Nathaniel, Esq. M.A. Exeter

Coll.

Goldsmith, H. Esq.St.Peter's Coll. Camb
Gooch, Rev. J. H. Head Master of

Heath School, Halifax

Goodford, C. O. Esq. Eton Coll.

*Goodlake, Rev.T. W. Pembroke Coll.

Goodwin, H. Esq. Caius Coll. Cambridg

Gordon, Osborne, Esq. Ch. Ch.

Gordon, C. S. Esq. Exeter

Gordon, H- Esq. Kendal

Gordon, W. Esq. St. Leonard's

Gother, Rev. A. Chale Rectory, Isle of

Wight

Gough, Rev. H. St. Bees

tGoulburn, H. Esq.

Gould, Rev. R. J. Farnham Royal

Gower, Rev. John, Ashperton

Graham, Rev. W. H.
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Grantham Clerical Library

Grant and Bolton, iMessrs. Booksellers,

Dublin

Grant and Son, Messrs. Booksellers,

Edinburgh

Graham, Mr. Bookseller, Oxford

•Grant, Rev. A. Clielmsford

Grant, Rev. James B. Dublin

Granville, Rev. Court, Mayfield, near

Ashbourn

Grape!, Mr. W. Liverpool

Graves, Rev. John, Ashperton

Green, Mr. Bookseller, Leeds

Green, Rev. H. Cople, Bedfordshire

tGreen, Rev. J. H. Swepstone

Green, Rev. M. J. Lincoln Coll.

Greene, R. Esq. Lichfield

Greenwell, W. Esq. Univ. Coll. Durham

•Greenwood, Ralph, Esq. Palace House,

near Burnley

•Gregory, Rev. G. Sandford, Devon

Gresley, Rev. Sir Nigel, Bart.

Gresley, Rev. VV. Lichfield

•Gresley, Rev. J. M. Exeter Coll.

Greswell, Rev. R. Worcester Coll.

Gretlon, Rev. R. H. Nantwich, Cheshire

Grey, Rev. H. Exeter

•Grey, Hon. and Rev. Francis, Alnwick,

Northumberland

Grey, Hon. and Rev. John, Wooler,

Northumberland

Grierson, J. Esq.

•Grieve, Rev. ]\Ir. Ellon, Aberdeen

Grimstead, Rev. G.

Groves, Chas. Esq. Liverpool

tGrub, George, Esq. Advocate, Aberdeen

Grueber, Rev. C. S. Magd. Hall

•Guillemard, Rev. J. St. John's Coll.

•Guillemard, Rev. II. P. Trinity Coll.

Gunner, Rev. \V. Winchester

•Gutch, Rev. R. Segrave, Leicestershire

Haffenden, Miss, Langford Hall, Newark

Haight. Rev. B. I. New York, U. S.

•Haines, W. C. Esq. Ilampstead

Haines, Mr. Bookseller, Oxford

Halcombe, John, Esq.

Hale, Rev. G. C. HiUingdon

•Hale, Ven. Archdeacon, Charter House

•Hale, Rev. Matthew B. Alderley,

Gloucestershire

Hall, Mr. Bookseller, Cambridge

Hall, Rev. Adam, Drumbair, Ayrshire

Hall, Rev. J. C. Isle of Man
Hall, Rev. S. C.

*Hall, Rev. W. Manchester

•Hallen, Rev. G. Rushock Medonte,

Upper Canada

Halliburton, Mr. Bookseller, Coldstream

liaison, Mr.

* Hamilton, Rev. Jas. Beddington

Hamilton, Rev. Walter Kerr, Merton

Coll. Chaplain to the Bp. of Salisbury

Hamilton, Mr. John, Southampton

fHannah, Rev. J. Lincoln Coll,

Hannaford, Mr. Bookseller, Exeter

Harcourt, Rev. Vernon, West Dean

House, Midhurst

*Harding, Rev. I. St.Ann's, Blackfriars

Hardvvick, Rev. Charles, Gloucester

Harington, Rev. E. C. Exeter

Harington, Rev. Rich. Principal of

Brasenose Coll.

* Harness, Rev. Wm.
Harper, Rev. S. B. Donnington, near

Newbury

Harper, Thos. Esq. Queen's Coll,

Harper, T. V. Esq. Queen's Coll.

Harrington, Rev. E. Exeter

Harris, Hon. and Rev.C.A.Wilton, W^ilts

Harris, Hon, and Rev.W. L. T. All Souls

Harris.. Rev. Thomas

Harrison, Benj. Esq.Clapham Common
Harrison, Benson, E«q. Ambleside

•Harrison, Rev. B. Ch. Ch. Domestic

Chaplain to the Abp. of Canterbury

Harrison, Rev. H. Goudhurst, Kent

Harrison.Rev. J. W.Oldworth Vicarage,

Reading

Harrison, W. Esq.

Harter, Rev. G. Manchester

Hartley, L. L. Esq. Middleton Lodge,

near Richmond, Yorkshire

Ilartwell, Geo. Esq. Trin. Coil. Camb.

Harvey, Rev. Mr. Bath

Hasting, Rev, J. Arclay Kings, Worces-

tershire

•Hatherell, Rev. J.W. D.D. Charmouth

Rectory, Dorset



SUBSCRIBERS. 11

Hawker, Rev. R. S. Moorwinston, Corn-

wall

*Hawker, J. Esq. Balliol Coll.

Hawks,Kev. F.S. D.D.New York.U.S.

•Hawkins,Rev.Ed ward,Pembroke Coll.

* Hawkins, Rev. E. Coleford, Gloucester

Hawkins, Rev. Ernest, Exeter Coll.

•Hawkins, Rev, H. C. H. Lyduey,

Gloucester

Hawks, Rev. VV. Gateshead, Durham

Hayden, Mrs. Thomas, Guildford

"Hayward, VV. W. Esq.

Hazlehurst, R. K. Esq. Trinity Coll.

Cambridge

Head, — Esq. Exeter

*Heale, S. W. Esq. Queen's

Heath, Christopher, Esq.

Heathcote.Sir Wm. Bart. Hursley Park,

near Winchester

Heathcote, Rev. C. J. Clapton

Heathcote, Rev. G. North Tamerton

tHeathcote, Rev. George, Connington

Rectory, Stilton, Hunts

Heathcote, Rev. W. B. New Coll.

Hedley, Rev. T. A. Gloucester

Hemsley.Mr.W.Kej worth, Nottingham

Henderson, Rev. T. Messing, Kelvedon

•Henderson, VV. G. Esq. Magd. Coll.

Henn, Rev. VV. Garvagh, Londonderry

Henry, C. S. Professor, New York

University, U. S.

Hervey, Hon. and Rev. Lord Arthur,

Ickworth

*Hessey, Rev. J. A. St. John's Coll.

Hewett, Rev. P.Binstead, Isle of Wight

Hewitt, Hon. John J. Balliol Coll.

Hewitt, T. S. Esq. Worcester Coll.

Heycock, Rev. Owston, Leicestershire

Heydon, Mr. J. Bookseller, Devonport

*Hibbert, Miss E. S.

Higgs, Rev. R. VV. Swansea

Hildyard, Rev. James, Christ's Coll.

Cambridge

Hill, John, Esq. Glasgow

*Hill, Rev. Errol, Brinckburne Priory,

Waldon Bridge, Morpeth

Hill, Rev. R. Balliol Coll.

Hillman, G. Esq. Magd. Coll. Camb.

Hilton, J. D. Esq. Univ. Coll.

Hindle, Rev. Joseph, Higham

Hinde, Rev. Thos. Liverpool

Hingeston, James Ansley, Esq.

Hippisley, J. H. Esq.

Hippisley, R. VV. Esq. Exeter Coll.

Hoare, W. H. Esq. Ashurst Park, Tun-

bridge Wells

Hobhouse, Rev. E. Fellow of Mert. Coll.

Hocking, Richard, Esq. Penzance

Hodgson, Rev. Chas. Bodmin
Hodgson, llev.J.Geo.St.Peter's, Thanet

Hodgson, Rev. John, St. Peter's, Thanet

•Hodgson, Rev. J. F. Horsham
* Hodgson, Rev. H.

Hodgson, W. Esq. Wanstead

Hodson, Rev. Mr. Salisbury

Hodson, Rev. J. S. Merton Coll.

Hogan, Rev. J. Tetbury, Gloucestershire

Hogben, Mr. Geo. Sheerness

Hogg, Rev. J. R. Brixham

Holden, Rev. Geo. Liverpool

*Holden, Rev. W. R. Worcester

Holder, the Misses, Torquay

Holdsworth, Miss M. Dartmouth

*Hole, Rev. George, Chumleigh, near

Exeter

HoUis, Rev. G. P. Duddington, Somerset

Holmes, Hon. Mrs. A'Court

Holmes, Rev. Peter, Plymouth

Hokhouse, Rev. C. S.

•Hope, A. B. Esq. Trin. Coll. Camb.

Hook, Rev. Dr. W. F. Leeds

Hope, James R. Esq. Merton Coll.

Hopkins, Rev. A. Clent. Worcestershire

•Hopkins, Rev. Thomas, Honington

*Horncastle Clerical Society

Hornby, Rev. James, Winwick, War-
rington

Hornby, Rev. Wm. St. Michael's Gar-

stang, Lancashire

Hornby, R. W. B. Esq. Manor House,

Heworth, York

Horner, Chas. Esq. Mill Park, Somerset

Horner, Rev. John, Mells, Somerset

*Horsfall, Rev. A. Grange,Derby

Horsfall, J. Esq. Standard Hill, Notts

*Horsley, Rev. J. VV. Ville of Dunkirk,

Faversham, Kent

*Hoskins, Rev. W. E. Canterbury

Hotham, Rev. C. Patrington, Hull

Hotham, W. F. Esq. Ch. Ch.
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Ilotliam, Rev. J. G. Sutton-athome,

Dailford

Ilougliton, Rev. J. Matchin;;

Ilougliton, Rev. \V. ]Milu Ijiiilge, near

Huddcrsfield

Howard, Rev. \V. Great Witchingham,

Norfolk

Howard, Hon. C.

•Howard, Hon. and Rev. \Vm. Wliiston,

Rotlierliara, Yorkshire

Howell, Rev. Alexander, Southampton

Howell, Rev. H. Merton Coll.

Howell, Rev. A. Sedgley

•Hubbard, Rev. Thos. Ix'}tonstone

Huddleston, Rev. G. J.

•Hue, Dr.

*Hughes, Rev. H.

Hulton, Rev. Campbell Grej', jMan-

cbester

Hulton, Rev. W.

Humphrys, — Esq. Univ. Coll. Durham
Hunt, R. S. Esq. Exeter Coll.

Hunter, Rev. W. St. .John's Coll.

Hutchins, Rev. W. Rath

Hutchinson, Rev.Cyril.Hawkhurst, Kent

Hutchinson, Rev. C. Firle

Hutchinson, Rev. .Tames, Chelmsford

Hutton, Rev. H. Filleigh, Devon

Hutton, Rev. W. Helsington, Kendal

Jackson, Rev. F.G. lirighstonc, Isle of

Wight

t Jackson, Rev. .1. Islington

Jackson, Rev. Dr. Lowther, nr. Penrith

tJacobson, Rev. W. Rlagd. Hall

.lafTray, Rlr, Jas. Bookseller, Berwick

James,Rev.J.Rawmarsh,nearRotheram

"James, Rev. Henry

James, Rev. E. Prebendary of Win-

chester

Janvrin, James II. Esq. Oriel

Jeanes, Mr. Bookseller, Exeter
'JeflTray, Rev. L. W. Preston

Jeffreys, Rev. Henry Anthony, Ch. Ch.

•Jelf,Rev.Richard William,D.D. Canon

of Ch. Ch.

Jelf, Rev. W. E. Ch. Ch.

Jennett, Mr.

Jennings, Rev. M. J.

Jennings, Rev. J. Preb. of Westminster

Jeremie, Rev. F. J. Guernsey

Jeremie, Rev. T. T. Trinity College,

Cambridge

lllingwortii, Rev. li. A.

Ince, Rev. Edward, Wigtopfl

Inge, Rev. T. R. Southsea

Ingli.s, Sir R.H.Bart. M.P.

Ingram, Rev. Geo. Chedburgli, Suffolk

* Ingram, Rev. R.

Inman, Rev. W, J.

Johnson, C. W. Esq, Balliol Coll.

Jolinson, Miss

Johnson, Rev. E. JNI. Brooklands, Long

Island, U. S.

Johnson, Rev. S. Hinton Blewet

Johnson, Manuel John, Esq. Magd.Hall,

Radcliffe Observer

Johnson, Mr. Bookseller, Cambridge

Johnfon, W. F. Esq.

*Jones, Ven. H. C. Archdeacon of Essex

Jones, Rev. D. Stamford

Jones, Rev. E. Wigan

.Tones, Rev. Edward, Falhervvell, near

West Mailing, Kent

Jones, Rev. J. Hereford

Jones, Rev. H. J. Edinburgh

Jones, Rev. H. Llanfaes, Beaumaris

*Jones, Rev. II. J. Newcastle-on-Tyne

*Jones, William, Esq. M.A. Ball. Coll.

Jones, Mr. Jaines, Manchester

Jones. \V. B. Esq. Magdalen Hall

Jones, Rev. R. Branxton, Coldstream,

N.B.
Irby, Hon. and Rev. F. Hy(he

*Irons, Rev. W. J. Brompton

*Irvine, Rev. A. Leicester

Irvine, Rev. J. Knowle, near Bristol

Irving, Geo. Esq. Newton, Edinburgh

Irving, Rev. J. Kendal

Isaacson, Rev. John Fred. Freshwater,

Isle of Wight

Isham, Rev. A. All Souls Coll.

Karslake, Rev. W. Colebrook, Devon

Karslake, Rev. W. H. Meshaw, South

Molton, Devon
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Keith, John, Bookseller, Glasgow

Keble, Miss

Keble, Rev. T. Bisley, Gloucestershire

Keigwin, Rev. James P. VVadham Coll.

Kekewich, S. T. Esq.

Kendall, Rev. J. H. F. Kirkby Lons-

dale

Kenney, Rev. F. Ch. Ch.

Kenrick, Rev. J. Horsham

*Kent, Rev. G. D. Sudbrooke, near

Lincoln

Kenyon, Lord

Kenyon, Robt. Esq. D.C.L. All Souls

Kerr, Hon. and Rev. Lord, Dittisham

Kerr, Lord Henry, Dittisham

Kerrier Clerical Club, Cornwall

Kershaw, Rev. G. W. Worcester

Keymer, Rev. >f. Hertford

*Kidd, Dr. Oxford

Kindersley, R. T. Esq.

King, Ven. Archdeacon

King, R. J. Esq. Exeter Coll.

King, R. P. Esq. Bristol

King's College Library, London

*Kitson, E. P. Esq. Balliol Coll.

Kitson, John F. Esq. Exeter Coll.

Knatchbull.Rev.H.E. Elmham, Norfolk

Knight, Rev. T. Ford, Northumberland

Knight, W. Esq. Worcester Coll.

Knollys, Rev. Erskine

*Knowles, E. H. Esq. Queen's Coll.

Knowles, J. L. Esq. Pembroke Coll.

Knox, Rev. H. B. Monk's Eleigh,

Hadleigh

Kyle, Rev. T. Cork

Lace, F. John Esq. Ingthorpe Grange,

Yorkshire

Lade, John Wm. Esq.

*Laing, Rev. David

Lake, W. C. Esq. Balliol Coll.

*Lampen, Rev. R. Probus, Cornwall

*Landor, Rev. R. E. Birlingham

Lance, Rev. Edw. Buckland St. Mary,

Somerset

Lance, Rev. E. Hminster

•Landon, Rev. C. W. Over-Whitacre,

Warwickshire

Lane, Mrs. F.

Lane, Rev. C. Deal

Lane, Rev. E. Gloucester

Lane, Rev. C. Kennington

Lane, Rev. Samuel, Frome

Langbridge, Mr. Birmingham

Langdon, Rev. G. H. Oving

•Langdon, Augustus, Esq.

Langmore, W. Esq. M.D.
*Laprimaudaye, Rev. C. J. Leyton

Latham, Rev. Henry, Selmeston, Sus-

sex

Latimer, Rev. W. B. Tyoemouth

Law, Rev. S. T. Chancellor of the

Diocese of Litchfield

Law, Rev. W. T. Whitchurch, Char-

mouth, Devon

Lawrence, Rev. Alfred, Sandhurst, Kent

Lawrie, A. J. C. Esq.

LawsoD, Rev. C. Richmond

Lawson, Rev. Robt.

Lawson, Rev. W. Delancey, Oakham
Layton, Rev. F. W. H. Islington

Leak, J. Bookseller, Alford, Lincolnshire

Lechmere, Rev. A. B.

Lee, Rev. S. Sidmouth

tLeefe, Rev. Audley End, Essex

Lefroy, Rev. A. C.

*Legge, Rev. Henry, East Lavant, near

Chichester

Legge, Rev. W. Ashtead

Leigh, Stratford, Esq.

Leigh, Wm. Esq. Little Aston Hall,

Lichfield

•Leighton, Rev. F. K. All Souls Coll.

Le Mesurier, John, Esq. Ch. Ch.

Lepage, Mr. Calcutta

*Leslie, Rev. Charles

Leslie, Mr. Bookseller, London

Lewis, Rev. David, Jesus Coll.

Lewis, Rev. G. Dundee

Lewis, Rev. R. Farway, near Honiton

•Lewis, Rev. T. T. Aymestry, near

Leominster

Ley, Rev. Jacob S. Ashprington, Devon

Ley, W. H. Esq. Trinity Coll.

Library of Congress, Washington

Library of Domus Scholarum, Wotton-

under-Edge

Liddell, Rev. Henry G. Ch. Ch.

B
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Liddell, Rev. Thos. Edinburgh

Lifford, Right Hon. Lord Viscount,

Astley Castle, near Coventry

Light and Ridler, Bristol

Lightfoot, Rev. N. Stockleigh, Devon

Lindsell, J. Esq. St. Peter's Coll. Camb.

*Lingard, Rev. Joshua, Curate of the

Chapelry of Hulme, near Manchester

Linzee, Rev. E. H.

Litler,Rev. R. Poynton,nearMacclesfield

•Liveing, Rev. Henry Thomas, Stoke by

Nayland, Suffolk

Liverpool Library

Lloyd, Rev. John F. Ballylany, Rich-

hill, Ireland

Lockhart, W. Esq. Exeter Coll.

Lockwood, Rev. John, Rector of King-

ham, Oxon

Lockwood, Rev. Mr. Coventry

•Lodge, Rev. B. Chigwell, Essex

Lomax, T. G. Esq. Lichfield

London Institution, The

Long, W. Esq. Bath

•Lonsdale, Rev. J. King's Coll. London

Lord, Arthur Owen, Esq. Trinity Coll.

Losh, Miss, Woodside, Carlisle

Lott, Mr.

•Lowe, John Wm. Esq.

Lowe, Rev. T. Oriel Coll.

Lowe, Rev. R. Misterton, Somerset

Lowe, Rev. T. H. Dean of Exeter

Lowe, Rev. R. F. Madeira

Lowe, Mr. Bookseller, Wimborne

Lumsden, Rev. H. St. Peter's, Ipswich

Lund, Mr. St. John's Coll. Cambridge

Lundie, Rev. W. Compton, Berwick-on-

Tweed

Luscombe, Rev. E. K. Plymouth

•Lush, Mr. Vicesimus, Corpus Christi

College, Cambridge

Lusk, John, Esq. Glasgow

Lutener, Rev. T. B. Shrewsbury

Luxmore, Rev. J. H. M.

Lyall, Rev. Alfred

Lyall, Ven. W. R. Archdeacon of

Colchester

Lyne, Rev. C. P. West Thorney, Sussex

Lysons, Rev. Samuel, Hempstead, Glou-

cestershire

Maberly, Rev. T. A.

•M'Call, Rev. E. Winchester

Macauley, Rev. S. Herrick

INIaclean, Rev. H. Coventry

Maclean, Rev. J. Sheffield

*Macfarlane, Rev.J. D.Frant.Tunbridge

Wells

Maclachan, A. N. C. Esq. Exeter Coll.

MachlachIan,Stewart,andCo.Edinburgh

Mackinson.llev.T.C. Colonial Chaplain,

New South Wales

•Macmulien, R. G. Esq. C.C.C.

Macpherson, Rev. A. Rothwell, near

Kettering

Maddy, Rev. B. Shrewsbury

Madox, Wm. Esq.

Magdalene College Library

M'Arthy, Rev. F. Loders, Dorset

M'Clintoch, G. F. Esq. Bengal Civil

Service

•Major, Rev. Dr. King's Coll. London

M'lver, Rev. Wm. West Derby

Maitland, Rev. S. R.

Maitland.Rev.P. Blackburn,Lancashire

•M'Laren, Major, Portobello, Greenock

Malcolm, Rev. Hen. Eckington, Ches-

terfield

•Mallock, Rev. Wm. Torquay

Mallory, Rev. G.

Manley, N, M. Esq. St. John's Coll.

Camb.

Mann, Rev. W. Moxon, Thornthwaite,

Cumberland

Manning, Ven. Hen. Archdeacon of

Chichester, Lavington, Sussex

Manning, Mrs. Tillington, Sussex

Manning, Rev. G. W.
Margetts, Rev. H. Huntingdon

Markland, J. H. Esq. Bath

Markland, Thomas Esq. Manchester

•INIarriott, Rev. J. Bradfield, Reading

•Marriott, Rev. C. Oriel Coll. 2 copies

Marriott, Rev. F. A. Bilton, Rugby

Marsden, Rev. A. Gargrave

Marsden, Mr. Wm. Manchester

Marshall, Rev. Edward, C.C.C.

Marshall, Rev. Edward Ruskington,

Sleaford, Lincoln

Marshall, Rev. T. W. Charlton, near

Shaftesbury
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Marsham, Rev. G. F. J. AUington,

Maidstone

Martin, Rev. Richard, Menheniot

Martyn, Rev. J. Exeter

•Mason, Rev. W. Normanton

Massingberd.Rev.F.C. Ormsby,Spilsby

Masters, Rev. J. S. Greenwich

Matheson, G. F. Esq.

Maxwell, Henry C. Esq. York

May, Rev. George, Heme, Kent

Mayo, A. F. Esq. Oriel

Mayow, Rev. M. W. Market Lavington'

Devizes

Mayow, W. R. Esq. Magdalen Hall

*Meade, Rev. E. Stratford on Avon

Medley, Rev. J. Exeter

•Medwyn, Hon. Lord, Edinburgh

•Mence, Rev. J. W. Ilkley, Otiey,

Yorkshire

Mendham, Rev. J. Clophill, Beds.

Menzies, Rev. F. Brasenose Coll.

Mercwether, Rev. Francis, Whitwick,

Leicestershire

Mesham, Rev. A. B. Wotton, Kent

•Metcalfe, Rev. W. Harleston, Norfolk

IVI'Ewen, Rev. A. Semington, Wilts

BI'Glashen, Mr. James, Dublin

Milliken, Rev. Rich. Compton, Sussex

Mill, Rev. Dr.

Miller, Rev. C. Magdalen Coll.

Miller, Rev. John, Worcester Coll.

Benefield, Northamptonshire

Milles, Rev. T. Tenterden, Kent

Millner, Rev. W. Bristol

Mills, I. J. Esq. Lexden Park

Milward, Rev. Hen. Parlton, Somerset

Minster, Rev. T. Hunsingore, near

Wilherby

*Moberly, Rev. Dr. Winchester

Money, Kyrle E. A. Esq. C.C.C. Camb.

Monro, Rev. Edward, Oriel Coll.

Monsell, Wm. Esq. Tervoe, Limerick

*Moody, Rev. Henry R. Chartham, near

Canterbury

Moore, Rev. Arthur, Stratton, Glou-

cestershire

Moorsom, Captain, Lowndes Square

Mordaunt, Sir John, Bart.

More, Rev, R. H. G. Larden Hall,

Shropshire

B

Morgan, Rev. J. P. C. Llangwyryfor

Morgan, Rev. J.

Morrice, J. Esq. Sidcliff, near Sidmoulb

Morrell, Baker, Esq. St. Giles, Oxford

Morrell. F. Esq. St. Giles, Oxford

•Morrell, Rev. G. K. St. John's

Morrison, Mr. Liverpool

*Morris, Rev. T. E. Ch. Ch.

Morton, M. C. Esq.'Exeter Coll.

Mosse, Rev.Sam. T. Ashboum, Derby-

shire

*Mozley, Rev. Thomas, Cholderton

Mozley, H. Esq. Derby

Munby, Joseph, Esq. York

Murray, C. R. Scott, Esq. 1
1

, Cavendish

Square, London

Murray, F. H. Esq. Ch. Ch.

Murray, G. E. Esq. Ch. Ch.

Mushet, Robert, Esq.

Muskett, Mr. C. Bookseller, Norwicli

IVFusket. Robert, Esq.

Neave, Rev. H. L. Epping

•Needham, Hon. Mr. Trinity Coll.

Cambridge

Neeve, Rev. F. K. Poole, Cakneys

Nelson, John, Esq. St. Mary Ilall

•Nevile, Charles, Esq. Trinity Coll.

•New, Rev. F. T. Christ Church, St.

Pancras

*New York Society Library

New York Theological Seminary

Newall, Rev. S. Dedsbury

Newcastle-on-Tyne Clerical Society

•Newman,Rev. VV. J. OrielColl.2 copies

Newton, JMi. Croydon

Nichol, J. Esq. Islington

Nicholl, Rev. J. U. Greenhill, near

Barnett

•NichoUs, Rev. W. L. Bath

•Nicholson, Rev. P. C. Leeds

•Nicholson, Rev. Wm.
Nicholson, Miss F. Rochester

•Nind, Rev. W. Fellow of St. Peter's,

Cambridge

Nixon, Rev. Dr. Asii Vicarage, Wing-

ham, Kent

Norman, M. O. Esq. ('. C. C. Camb.

2
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Northcote, G. B. Esq. Exeter Coll.

•Northcote, J. S. Esq. C.C.C.

Norwich, Dean and Chapter of,

Nunns, Rev. Thomas, Birmingham

Nutt, Rev. Charles, Tiverton, near Bath

Oakeley.Rev.SIrHerbert, Bart, Becking

•Oakeley, Rev. Frederick, Balliol Coll.

O'Brien, S. August. Esq. Blatherwycke

Park, Wansford

•O'Bryen, Rev. Hewitt, Heywood, Lan-

cashire

Oldham, Rev, J. R. Incumbent of St.

Paul's, Huddersfield

•Oldknow, Rev. J. Uppingham

Ogilvie, Rev. C. A. D.D. Regius Pro-

fessor of Pastoral Theology, Oxford

Ogle, J. A. M.D. Clinical Professor

of Medicine, Oxford

Ogle, Maurice, Esq. Glasgow

Ogle, ]\Ir. Robt. Bookseller, Edinburgh

•fOldham, Joseph, Esq. Hatherleigh,

Devon

Ormandey and Son, Liverpool

tOrmerod, Geo. Esq. Sedbury Park,

Chepstow

tOrmerod, Rev. Thomas J. Bras. Coll,

Osborne, J. Esq.

Oswald, Alexander, Esq.

Oswell, Rev. Lloyd

Ouvry, Rev. P. T.

Overton, Rev. J. G. Corpus C. Coll,

Owen, Rev. E. Wendover

Oxenham, Rev. Nutcorabe, Medbury,

Devon

Packe, Mrs. J. Richmond Terrace,

Reading

Page, Rev. Dr. GiUingham, Kent

Page, Rev. Cyril

Page, Rev. F. L. Woolfit

Paget, Rev. E, F. Elford, Lichfield,

Chaplain to the Bishop of Oxford

Palk, Rev. Wm. Ashcombe, Devon
Palmer, Rev. J.

Palmer, Rev. W. Worcester Coll.

•Palmer, Rev. W. Magd. Coll.

Palmer, R. Esq.

Palmer, G. H. Esq. Lincoln's Inn

Panting, Rev. R. Calcutta

•Papillon, Rev. John, LexdeD,Colchester

Pardoe, Rev. J.

Parker, Rev. Charles

Parker, C. Esq. 41 , Upper Bedford Place

tParker, Rev. W. Appleton-le-Street

tParkes, Rev. W.
Parkinson, Rev. J. P. Magd. Coll.

Parkinson, Rev. R. Manchester

Parlby, Rev. Hall

*Parsons, Rev. G. L. Benson

*Patteson, Hon. Mr. Justice

*Patti£on, Rev. Mark, Lincoln Coll.

Paul, Rev. Charles, Bath

Payne, R. jun. Esq. Lavender Hill,

Wandsworth

Peake, Rev. G. E. Taunton

tPearse, T. Esq. Magdalen Coll.

Pearson, the Very Rev. Hugh N. D.D.
Dean of Salisbury

Pearson, Rev. Charles, Knebworth,

Stevenage, Herts

Pearson, Rev. H. W. Guildford

Peck, J. Esq. Temple Combe
Peel, Rev. J. Prebendary of Canter-

bury

•Pelly, Rev. Theophilus, C.C.C.

Pennant, Lady Emma
•Penny, Rev. Edw. St. John's Coll.

•Perceval, Hon. and Rev. A. P.

•Perkins,Rev.B. R. Wotton-under-Edge

•Perry, Mr.

Peters, Rev. Henry, St. Johnlee,

Northumberland

Petley, Rev. Henry, Glynde Lewes,

Sussex

Phelps, Rev. H. D. Tarrington, Led-

bury, Herefordshire

PhiUipps, S. M. Esq.

Phillips.Rev.G. Queen's Coll.Cambridge

Phillips, Rev. E. Clapham

Phillott, Johnson, Esq. Bath

•Phillpotta, Rev. W. J. Hallow, Wor-

cester

Phippen, Robt, Esq, Badgworth Court,

Somerset
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Phipps, Rev. E. J. Devizes

Piccope, Rev. I. Manchester

*Pickwood, Rev. J. Stepney

•Pigott, Rev. G. Bombay

Pigott, Rev. J. R. Ilnghenden

Pinckard, Wm. Esq. Handley , Towcester

Pinder, Rev. J. H. Diocesan Coll. Wells

Pirie, A, jun. Esq. Aberdeen

Pitts, Rev. J. Street, near Glastonbury
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and characteristic excellencies of the work, which will be found as useful

in the private study of the Gospels, as it is well adapted for family reading,

and full of thought for those who are engaged in religious instruction.
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