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ACCOUNT OF JEWISH SECTS
AT THE TIME OF OUR LORD’s AP-

‘ PEARANCE.

The following account of the dif-

ferent denominations among the

Jews at the time of Christ’s

appearance upon' earth, is ex-

tracted from the Introduction

to a work lately published in

America^ by Miss Hannah
Adams, entitled, “The History

of the Jews from the Destruc-

tion of Jerusalem to the nine-

teenth Century.” This inte-

resting publication has been

strongly recommended to the

notice of the public, in the

last Number of the Christian

Observer. We hope ere long,

with the permission of the

author herself, to announce

that the work is to be had in

England. In the mean time

we shall give our readers such

extracts from it as shall appear

suited to our pages.

Though the Jewish nation,

at the time of our Saviour’s

appearance, retained the wor-

ship of the true God, they had

grossly perverted tlieir religion,

by exalting the traditions of

VOL. I.

their ancestors above the clear

and positive injunctions of their

law ;
and while they presumed

to infringe the strongest moral
obligations, they were scrupu-
lously exact in performing the

most minute and trifling cere-

monies which were enjoined by
their rabbies. The ultimate

object of many, was to obtain

popular applause; hence they
publicly displayed all the pa-
rade of ostentatious charity^,

and were privately guilty of

the greatest extortion and cru-

elty. Yet, elated with spiritual

pride, they considered them-
selves as the only favourites of
heaven, and excluded all other

nations from the hopes of eter-

nal life.*

During Christ’s ministry on
earth the temple was used as a
place of merchandize, and the

most sacred ofiices, even the

high-priesthood, were sold.

The chief priests, who pur-
chased their places by bribes,

* Harwood’s Introduction, vol, i.

pp. 108, 109. Mosheim.
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maintained tlieii* ill-acquired

authority by the most abomi-
nable crimes. The inferior

priests, and those who pos-

sessed any degree of authority,

liad become dissolute and aban-

doned in the highest degree;

while the multitude, excited

by their corrupt example, ran

headlong into every kind of

iniquity, and, by their endless

seditions, robberies, and extor-

tions, armed against themselves

both the justice of God, and
vengeance of man.
The Jewish nation, at the

time of our Saviour’s appear-

ance, were divided into a great

variety of sects. The princi-

pal points in dispute among
them respected the law of

Moses, the immortality of the

soul, the resurrection of the

body, future rewards and pu-
nishments, and the nature of

virtue. All admitted the divine

authority of the Mosaical law.

All agreed in thinking, that

their religious tenets and ob-

servances were tlie only objects

worthy of their attention.^

The rabbies, or the teachers

of each sect, defended their

tenets with the greatest zeal

and pertinacity. The Jews
and Samaritans were, in parti-

cular, violently opposed to each
otlier. The latter, at first, were
heathens, who worshipped the

God of Israel, in conjunction

with other deities, till Me-
nasses, who was made tlieir

higli-priest, with other fugitive

Jews, coming to them from

Prideaux’s Connect, vol, i. p. HbS.
Hora? Biblicpe.

Jerusalem, brought with them
the book of the law, and taught

them to worship the true God
only, according to the Mosaic
institution. From this period

they are considered a sect of

the Jewish religion. They
looked upon the temple of Ge-
rizim as the only place where
God is pleased to be worship-

ped, and the centre of true

religion. They received no
other scriptures but the book
of Moses, except Joshua and
J udges, which, however, they

did not allow to be of divine

authority like the Pentateuch.*

The Pharisees were the most
distinguished, flourishing, and
popular sect among the Jews.

They assumed this name on
account of their separating

themselves for superior strict-

ness in ritual observances.

Their separation consisted

chiefly in certain distinctions

respecting religious ceremo-
nies, and does not appear to

have interrupted the uniformity

of religious worship, in which
the Jews of every sect always

seem to have been united.f

It appears from the frequent

mention which is made by the

evangelists, of the Scribes and
Pharisees in conjunction, that

the greatest number of Jewish,

teachers, or doctors of the law,

were at that time of the Phari-

saical sect. The ecclesiastical

scribes were the learned of the

Jewisli nation, who expounded
the law, and taught it to the

people, ij:

* Rasnage, p, 1!5.

+ Jennings’ Jewish Antiquities, vol. i.

p. 437,
‘

+ Ibid, p. 392.
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The Pharisees were princi-

pally clistiiiguislied by tlieir

zeal for the traditions of the

elders, wliich they not only

maintained to be of equal au-

thority with the written law,

but in many cases explained

the latter by the former, en-

tirely contrary to its true intent

and meaning
;
and thus made

the commandments of God of
no effect by their traditions.

They pretended that those tra-

ditions which they called the

oral law, were delivered by
God to Moses, on mount Sinai,

and preserved through succes-

sive generations. They were
charged with maintaining, that

by observing both the written

and oral law, man may not

only obtain justification before

God, but perform meritorious

works of supererogation
; that

fasting, alms, ablutions, and
» confessions, are sufficient atone-

ment for sin; that thoughts and
desires are not sinful, unless

they produce evil actions.

They acknowledged the im-
mortality of the soul, future

rewards and punishments, and
the resurrection of thebody.* *

According to Josephus, they

maintained the doctrine of pre-

* Dr. Prideanx supposes that the

Pharisees maintained only a Pytha-
gorean resurrection, that is, the transmi-

gration of the soul into another body.
David Levi, on the other hand, asserts,

that the Pharisees knew and taught the

true resurrection of the body and soul

together. For proof of this, he quotes

Ezekiel xxxvii. and other passages in

the Old Testament. W’hence he asserts,

that “ the doctrine of the resurrection,

and consequently, that of a future state

of rewards and punishments, was w'ell

known and established in the Jewish
nation, (and that in (he most clear, ex-

destinatiou
; but supposed that

the divine decrees did not inter-

fere with the freedom of the
human will.*

This denomination, by their

apparent sanctity of manners,
had rendered themselves ex-
tremely popular. It appears,
both from the scripture, and
the testimony of Josephus, that
the common people were en-
tirely at their disposal, and gave
their suffrage to every religious

prescription and judicial sen-
tence, that had obtained their

sanction. The great, who
feared their artifice, were fre-

quently obliged to court their
favour. Hence they obtained
the highest offices both in the
state and priesthood

; and as-

sumed the chief direction both
of public and private affiiirs.f

The peculiar manners of this

sect are strongly marked in the
writings of the evangelists

;

particularly their exactness in
performing the rites and cere-

monies of the law, both written
and traditionary; the rigour of
their discipline in washings,
fastings, and ablutions; their

scrupulous care to avoid every
kind of ritual impurity; their
long and frequent prayers,
made not only in tlie syna-

plicit, and unequivocal manner) for

almost a thousand years before Christ.”

—David Levi’s Ceremonies of the JewSy

pp. 255-i?61.
* They maintained, that, “ before a

man is born, it is predestinated, wliether

he shall be wise or foolish, weak or

strong, rich or poor. ^But whether he is

to be wicked or righteous, vicious or

virtuous, is entirely in l)is own free,

will.”— JDflurrf Levi’s Ceremonies of the

Jews, p. 267.

t Josephus.
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gogues and temples, but in the

public streets
; their philacte-

ries on the borders of tlieir

garments, on which were writ-

ten sentences of the law
;
their

assiduity in making proselytes;

their ostentatious charities

;

and, under all this specious

mask of zeal and purity, their

abominable and atrocious vices.

According to our Saviour’s re-

presentation of them, they were
a race of the most demure hy-
pocrites, that ever disgraced

human nature, resembling

whited sepulchres, which out-

wardly appear beautiful, but

inwardly are full of putrefac-

tion and horror.*

The above account is con-

firmed by the testimony of the

Jewish writers themselves. The
Talmudic books mention seve-

ral distinct classes of Pharisees,

under characters, which show
them to have been deeply im-
mersed in superstition. Among
these Avere the truncated Phari-

see, who, that he might appear
in profound meditation, as if

destitute of feet, scarcely lifted

them from the ground
;

the

mortar Pharisee, who, that his

contemplations might not be

disturbed, wore a deep cap in

the shape of a mortar, which
would only permit him to

look upon the ground at his

feet
;
and the striking Phari-

see, who, shutting his eyes as

he walked, to avoid the sight

ofwomen, often struck his head
•against the wall. They prac-

tised many painful austerities

and moriifications, frequently

* Harwood’s Introduction.

observed severe fasts, covered
their features with gloom and
solemnity, and'used every arti-

fice to captivate the admiration
of the populace.*
The sect of the Sadducees

Avas inconsiderable in number ;

but some of those who pro-
fessed its tenets, Avere of illus-

trious families, and others dis-

tinguished for their opulence.
We find that Caiaphas a
high-priest Avas of this deno-
mination, and Josephus men-
tions several other Sadducees,
Avho were exalted to the su-

preme poAver in church and
state. The chief heads of the

doctrine of this sect are as

follow.

All laAvs and traditions not
comprehended in the written

law, are to be rejected as

merely human inventions. Nei-
ther angels nor spirits have a
distinct existence, separate
from this corporeal vestment.

The soul of man therefore docs
not remain after this life, but
expires with the body. There
Avill be no resurrection of the

dead, nor any rewards and
punishments after this life.

Man is not subject to irresis-

tible fate, but has the framing
of his condition chiefly in his

own power. Polygamy ought
not to be practised.t

The sect of the Caraites,

though its history be exceed-
ingly obscure, is not to be con-
founded with that of the Sad-
ducees: 1 he name denotes a
scripturist, and seems intended

* Godwin’s Jewish Antiq.p. 45. En-
field’s Pkilosi vol. ii. p, 181.

+ Josephus. Enfield’s P’nilosopliy.
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to distinguish those who ad-

here to the scriptures as tlie

whole and only rule of their

faith and practice. This de-

nomination was given them
about thirty years before- Christ,

when, upon the dissension be-

twixt Hillel, the president of

the Sanhedrim, and Shammai,
the vice-president, by which
their respective pupils were

divided into two parties, be-

twixt whom there were perpe-

tual contests, those that were
of the opinion of the Caraites,

sided with the school of Sham-
mai, and those who were zeal-

ous for traditions, with that of

Hillel. According to Dr. Pri-

deaux they did not absolutely

reject all traditions, but only

refused them the same autho-

rity wdth the written oracles of

God. They were distinguished

from the Sadducees, by main-
taining the doctrines of the im-

mortality of the soul, and
future rewards and punish-

ments.*

The Essenes differed from
all the above mentioned sects,

as they secluded themselves not

only from politics and public

affairs, but, as much as the

nature of man and constitution

of society will admit, fr^m the

common concerns and inter-

course of private life. Some
suppose they took their rise

from the dispersion of their

nation after the Babylonish
captivity

;
others, that they

began when the persecution of

Antiochus compelled the Jews

* Prid. Conn. vol. ii. p. 388. Jen-
nings’ Lectures, vol. i. p. 433.

to retire to the w oods and moun-
tains. 'fhey maintained, that

rewards and punishments ex-

tended to the soul alone, and
regarded the body as a mass
of malignant matter, and the

prison of the immortal spirit.
.

The greatest part of this sect

considered the laws of Moses
as an allegorical system of spi-

ritual and mysterioustruth, and
renounced all regard to the

outward letter in its explana-

tion. The leading traits in the

character of this sect were, that

they were sober, abstemious,

peaceable, lovers of retirement,

and had a perfect community
• of goods. They paid the high-

est regard to the moral precepts

of the law
;
but neglected the

ceremonial, excepting w'hat re-

garded personal cleanliness, the

observation of the sabbath, and
making an annual present to

the temple at Jerusalem. They
commonly lived in a state of

celibacy, and adopted the chil-

dren of others, to educate them
in their own principles and
customs. Though they were,

in general, averse to swearing,

or to requiring an oath, they

bound all whom they initiated,

by the most sacred vows, to

observe the duties of piety,

justice, fidelity, and modesty;
to conceal the secrets of the fra-

ternity
;
to preserve the books

of their institutions; and with

great care to commemorate the

names of the angels.*

Philo mentions two classes

of Essenes, one of which fol-

* Enfield, vol. ii. p. 186. Jennings*

Lectures, vol. i. p. 170.
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lowed a practical institution

;

the other professed a theoreti-

cal system. The latter, who
were called Theraputac, placed
their whole felicity in the con-
templation of the divine nature.

Detacliing themselves entirely

from secular affairs, they trans-

ferred their property to their

relations and friends, and re-

tired to solitary places, where
they devoted themselves to an
holy life. The principal so-

ciety of this kind was formed
near Alexandria, where they
lived, not far from each other,

in separate cottages, each of

which had its own sacred apart-

ments, to which the inhabitants

retired for the purposes of de-

votion.^

Besides these eminent J ewish
sects, there were several of in-

ferior note at the time of Christ’s

appearance; the Herodians,

mentioned by the sacred w rit-

ers, and the Gaulonites, by
Josephus.
The Herodians derived their

name from Herod the Great,

and were distinguished by their

coinciding with the plan of that

monarch, to subject himselfand
his dominions to the Romans

;

and also by complying with

many of the heathen usages.

Their distinguished tenet ap-

peared to be, that it is lawful,

when constrained by superiors,

to comply with idolatry, and
with false religion. Herod
seems to have formed this sect, in

order to justify himself in his

practice in studying every arti-

fice to ingratiate himself with

* Eufield, vol. ii. p. 186.

the emperor, and to secure the
favour of the principal per-
sonages in the court of Rome.
We find the Sadducees readily

embraced the tenets of this

party
;

for the same persons,

who, in one of the gospels, are

called Herodians, are in ano-

ther styled Sadducees. The
Herodians were not so much a
religious, as a political sect,

attached to Herod during his

life, and to his sons after his

decease.*

The Gaulonites were Gali-

leans, who derived this name
from one Judas Theudas, a

native of Gaulon, in Upper
Galilee, who, in the tenth year
of Jesus Christ, excited his

countrymen, the Galileans, and
many other Jews, to take arms,
and venture upon all extremi-

ties, rather than pay tribute to

the Romans. The principles

he instilled into his party were,

not only that they were a free

nation, and ought not to be in

subjection to any other; but,

that they were the elect of

God, that he alone was their

governor, and that therefore

they ought not to submit to

any ordinance of man. Though
Theudas was unsuccessful, and
his party, in their very first

attempt, entirely routed and
dispersed

;
yet so deeply had

he infused his own enthusiasm

into their hearts, that they
never rested, till they involved

the city and temple in their

own destruction.t

Many of the Jews were at-

* Josephus. Prideaux’s Connection,

f Josephus.
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taclied to the oriental philo-

sophy concerning the origin of

the world. From this source

the doctrine of the Cabala is

supposed to be derived. That
considerable numbers of the

Jew's had imbibed this system,

appears evident, both from the

books of the New Testament,

and from the ancient history of

the Christian church. It is

also certain, that many of the

Gnostic sects were founded by
Jews.*

At the time when our Lord
Jesus Christ appeared upon
earth, the greatbody of the J ew-

ish nation were waiting with

great anxiety for their promised

Messiah. Yet they formed erro-

neous ideas of his character.

Corrupted by their increasing

intercourse with thew'orld, and

dazzled with the splendour of

the Roman viceroys, they ex-

pected not an eternal and spi-

ritual, but a temporal and
earth-born sovereign. They
supposed he would manifest

himself as a mighty conqueror,

free them from subjection to

the Romans, aggrandize their

nation, render Jerusalem the

metropolis of the world; and,

after subduing all their ene-

mies, commence a glorious

reign of prosperity and peace.

Hence they were disgusted

with the humble appearance of
the divine Redeemer

;
while

the Pharisees and great men
were exasperated at" the bold-
ness and severity of his rebukes.
For though he united in him-
self the accomplishment of

• Mosheim’s Eccles. Hist. vol. i. p. 38,

every ancient prophecy, he

was ignominiously rejected and
put to death by the Jewish

nation. The tremendous ca-

lamities which befel them after

perpetrating this horrid crime;

the fulfilment of our Saviour’s

predictions respecting the de-

struction of their city and tem-

ple, and their consequent dis-

persion and sufferings will be

related in this history.

ON THE SAxMARITANS.

( Continuedfrovi p. 95.)

Dr. Marshall’s reply to the

first letter of the Samaritans,

written by that learned man in

Hebrew, was also published

by M. Schnurrer, in German.
(Eichorn, vol. ix. p, 11.)

There may likewise be found,

(p. 16.) in Arabic and German,
the letter of the Samaritans in

reply ,to Mr. Huntington, of

date the 1086th year of the

Hegira.

Of the two letters written by
the Samaritans in the 1096th

year of the same era, to their

brethren in England, that

which was written in Arabic is

subjoined, in the original, and
with a German translation, to

the preceding (p. 22) : with

respect to the other which was
written in Hebrew, I have al-

ready observed that it is lost,

except a small fragment of the

translation which M . Schnurrer

has published as above, (p. 35.)

In short, that distinguished

scholar has published in the

same collection, (tom. ix.p. 36.)

in Arabic and in German, the

last letter of the Samaritans to

their brethren in England,
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dated tlie 1099th year of the

Hegira.

In the year 1684, a Jew of

Hebron, but originally from
Spain, named Jacob Levi,

passing through Frankfort on
his way to Amsterdam, with a

view to collect alms for his

brethren in the east, communi-
cated some fresh information to

Job Ludolf respecting the then

present state of the Samaritans.

Ludolf took advantage of his

return to enter into a corres-

pondence with the Samaritans

of Naplouse, and transmitted

to them, by him, a letter writ-

ten in the Hebrew language,

and in Samaritan characters.

This letter was safely delivered

to those to whom it was ad-

dressed, by the Jew who kindly

undertook to be the bearer of

it; and having received from
the Samaritans two replies,

written also in Hebrew and
in Samaritan characters, ad-

dressed, To Frankfort.^ to M.
Job Ludolf^ he likewise got

them safely transmitted to

the place of their destination.

Ludolf having translated them
into Latin, and added some
hasty notes, communicated
them, to Cellarius, by whom
they were published in both
languages, at Zeitz, in 1688.

To these he subjoined Edward
Bernard’s Latin translation of
the first letter that the Samari-
tans wrote to their supposed
brethren in England. The
volume is inlitled, ‘‘ Epistolco

Saniaritance Sii hemitarum ad
Jobum Ludolfum ; etna ejus-

dan Latina Versione ei anno-

tationihus. Accedit Versio La-

tina persimilium Uterarum a
Sicbemiits baud ita pridem ad
Atiglos datarum^ Cizee, 1688.”

Ludolf having replied to the
two letters of the Samaritans,
as we learn from the preface of
the work just cited, received

another letter from them in

1691. But though he promised
in the same preface, to publish

their reply when received, I

am not aware that he ever ful-

filled this promise. The letter,

how ever, w as communicated to

Cellarius, who has quoted seve-

ral passages of it, in the new
edition published at Halle in

1699, of his Historia Genlis
et Religionis Samaritance ; the

edition, after which Walchius
re-published this same his-

tory in his collection of the

Philological Dissertations of
Cellarius., Leipsic, 1712. There
we find several extracts of this

letter written in the Hebrew
language and in Samaritan cha-

racters. The whole letter was
at length published in the ori-

ginal, with a translation and
notes, by M. P. J. Bruns, in

1781, in his Inauguration Ad-
dress on entering on the duties

of his office in the University

of Helmstadt. It has likewise

been re-published, and sub-

joined to the letters of the Sa-

maritans to- J. Scaliger, in the

thirteenth part of M. Eichorn’s

Repertorium. *

All these letters of which we
have now been speaking, have

enabled several literary men to

draw up and publish a pretty .

correct sketch of the doctrines,

the riles, and the opinions of

the modern Samaritans.
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Basnage, Carpzovius, Cel-

larius, Lobstein, and others,

have treated this subject at

some length. And M. Bruns
in particular, published in

1797, in the collection of M.
Staeudlin, entitled Beytrcege

zur Philosophieund Geschichte
der Religion und Sittenlehre

a small treatise, wherein may
be found collected in one point

of view, all the information on
the subject that had been fur-

nished by public documents
till then. “ If,” (says M. Bruns,

in the beginning of this short

but valuable treatise) “ it were
true, as M. Hasse supposes,

—

a supposition, however, which I

reject,—that the whole sect of

the Samaritans is now extin-

guished, there would of course

be no room for seeking for any
further communication or cor-

respondence with men of this

sect, and we must regard all

inquiries respecting them as

finally closed. It would only be
necessary to inquire more mi-
nutely as to what were the reli-

gious and other opinions of the

Samaritans, that a just opinion
of them may be formed.”
Such was the state and ex-

tent of our information respect-

ing the Samaritans, when the

senator M. Gregoire, who was
engaged in collecting informa-
tion respecting the existing

differences of religious opinions
in the last century, among pro-
fessing Christians of all deno-
minations,—among the Jewish
sects and other religionists,

* See another valuable work of Dr.
SUu'dlin, in “ The Religious World
Displased,” vol, ii. p. 356. Tr.

VOL. I.

transmitted to the Levant seve-

ral questions respecting the

Samaritans. In these he re-

quested information as to the

actual state of the Samaritans,

the number of individuals that

were supposed to belong to

that sect, the places which
they inhabit, their occupations,

their tenets, their synagogues,
their usages, their manners,
their connections,—provided
they had any connection with
the Jewish Karaites, or Rab-
binists, — their church books,

and the extent of their informa-
tion. He at the same time
expressed his desire to be par-
ticularl3

»^ informed, whether the

Samaritans of Naplouse still

offered animal sacrifices on
mount Gerizim.
The Count de Champagn^y

then minister of foreign affairs,

having forwarded these queries

to several of the French consu-
lar agents in the Levant, and
having requested their particu-

lar attention to this business,

M. Gregoire had soon the satis-

faction of receiving answers
from M. Guys, the French
vice-consul at Tripoli in Syria

;

from Corancez the elder, consul-

general of France at Aleppo,
now consul-general at Bagdad,
and correspondent of the third

class of the Institute
;
and also

from Pillavoine, the French
vice-consul at St. John d’Acre.

All these letters arc dated in

June or July 1808.

The letter of M. Gu^^s, who
was at a great distance from the

residence of the Samaritans,
contains nothing on this subject

that deserves to be extracted

s
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here. The little information

it contains, he received from
a Rabbinical Jew of Tripoli,

and even what he is thus

enabled to communicate, can
scarcely be said to be new. I

shall here be satisfied with
making a single extract from
his lei ter. The Rabbi of

Tripoli assures me, that Na-
plouse is the only place in Pa-
lestine where the Samaritans
have a synagogue, or even are

tolerated. He highl}^ com-
mends the uncharitable zeal

with which the sarraf^ who is

a Jew, who accompanies the

pacha of Damascus in his an-

nual circuit through Palestine,

to collect the usual tribute,

imposes on these obstinate

heretics heavier taxes than

those with which the Rdia^
and particularly the Jews, are

charged.”
The reply of M. Pillavoine

is more in detail; but if I

understand it aright, I perceive
that he likewise had received

his information from some Jew,
though he does not acknow-
ledge it, and therefore we
ought to be cautious in admit-
ting every thing that is ad-

vanced in it. On the other

hand, it should not be disre-

garded, for it is plain that the

person, whoever he was, who
communicated the information

it contains, was not a stranger

to the Samaritans of Naplouse.
I therefore beg leave to sub-

join the following extract.
“ There are no-where any

SamaritanJews* * but at Na-

•» This expression, Samaritan Jem^

plouse : those in Egypt are

Karaites, as are likewise those

in the Crimea, at Constanti-

nople, at Damascus, at Jeru-
salem, and in two small villages

near Bagdad.*
The Samaritan Jews be-

lieve that the Jews in England
are of their sect. They consist,

at the utmost, of only about
sixty persons, men, women,
and children, the poor remains
of a miserable sect that is daily

dwindling into non-existence.

A few, who are least to be
pitied, arc in the service of the

chief of the province, an em-
ployment which gives them
much pain. The others earn

a scanty subsistence by their

industry at home, where they

inhabit some wretched hovels

in a dirty quarter of Naplouse.
‘‘ They can scarcely be said

to believe in God. The desk on
which they place the scripture

is surmounted with the figure

of a bird, which they call

Achimay a word peculiar to

this sect.t

When they invoke the Su-

preme Being, they do not say,

like the other Jews, Adonai,
but always Achima, which has

ought not to be admitted. Vide Hun-
tington’s Letters, p, 50.

* There are, no doubt, Karaites in

Egypt, but I much question whether all

the Jews in Egypt are Karaites.

+ This calumny has long been refuted :

and it is observed that the Samaritans,

in reading the law, instead of pronounc-
ing the ineffable name, or Tettragram-

maton, use the word DU^n, Haschem (the

noun). They are not more blameable
in this than the Jews, who substitute for

it the words Adonaiy or Elohim; who,
at other times, as well as in the reading

of the sacred books, also use the word
Haschem^ instead of the naraeofGod. Tr.
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given occasion to the belief that

they worship the Deity under
the symbol of this bird, which
has the figure of a pigeon, and
which they believe to be the

principle of all things^—per-

haps even the Deity himself.

Their only synagogue is a

very small and very mean
apartment. When they join

in public prayers, they ought
in fact, to be clothed in white,

and not to mix with strangers.

But they notwithstanding make
no scruple of departing from
these rules. They pray in the

synagogue without any pecu-
liarity of dress; it is open to

all the world. Strangers are,

however, but seldom seen with-

in its walls; and when curio-

sity does carry any thither, they
are placed by themselves.

They do not observe the

sabbath so strictly, as to re-

ject opportunities of promoting
their worldly interests on that

day. They make a point of
killing, themselves, those ani-

mals that they use for food.

And they are careful of touch-

ing notliing that does not be-

long to their own sect. If they

should happen, on any occa-

sion, to touch a stranger, or

even his clothes, they are re-

quired to wash as soon as pos-

sible, in order to purify them-
selves. They never marry but
among themselves.

According to them, dead
bodies are impure ; they there-

fore keep at a distance from
them, and even employ Chris-

tians or Turks in burying their

own dead.
‘‘ They form no connection

with others
;
not even with the

Karaites or the Rabbinists:

and it is remarkable, that these

parties, reciprocally, look upon
all intercourse or connection

with the others, as a dishonour.

They live in general among
themselves and at home, neces-

sity obliging them to do so.

“ The scripture is their only
book ; and it is written in cha-

racters of which a specimen is

here subjoined.* They teach

their children the knowledge of

it, which comprehends the

whole extent of their education,

so that they are grossly igno-

rant. A very few of them
indeed are taught to read and
write in Arabic, with a view
merely to a miserable subsist-

ence; and after all, the exer-

cise of this knowledge is usu-

ally confined to taking notes.

At their Passover, they
repair annually to mount Ge-
rizim, there to offer a sheep
in sacrifice. It seldom happens
that they sacrifice more than
one. This, however, they
would be happy to do, did
their circumstances permit.

Formerly each family, or at

least those in better circum-
stances, (and there were till of
late several families that could
afford that expence) sacrificed

either a sheep or a lamb : but
now, and for these last twenty
years, they are satisfied with

one common sacrifice.”

To this letter is subjoined a
postscript which, though fo-

reign to the subject of the

This specimen is extremely sorry,
and exhibits thirty-three letters, instead

of twenty-two. T»,
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present memoir, is sufficiently

curious to deserve a place here.
‘‘ One may, no doubt, get

more and corrector info: mat ion
respecting every thing con-

nected with the Jewish Sama-
ritans, by paying them a visit

himself. But no one should
go to the Levant with empty
hands, for it is necessary to be

liberal to the Jews, to induce
them to be sincere and oblig-

ing
;
and no less necessary to

conciliate, by the same means,

the haughty Arab, who com-
mands with despotic sway at

Naplouse, though apparently

subject to the pacha of Damas-
cus, to whom he pays an an-

nual tribute, and whose officers

he resists, when they would
force their way through the ter-

ritories that are subject to him-
self. It is necessary to apply
to him for a sufficient escort,

—

to pay for it at a high price,

—

to lodge with him, for this he
will not fail to require,— to

accept from him a sorry or an
unsafe horse, which he will

pretend to be of inestimable

value, and to reward all this

with liberal presents. In no
other way can one hope to suc-

ceed.”

But here M. Pillavoine has
forgotten to say, that in order
to succeed in the object of such
a journey, it is further neces-

sary to be acquainted with
what is already known in Eu-
rope respecting this sect,—to

understand Hebrew,— to be
able to read the Samaritan
Pentateuch with tolerable ease,

—and, in short, to be master
of tlie principal grounds of

religious difference between the

Samaritans and the Jews. U n-

happily this branch of know-
ledge is very rare in the present

day
;
and it is not in the Levant

that one can make acquirements

in sacred literature and Hebrew
antiquities, who has not made
these his study before leaving

Europe, That a study so im-

portant, and so intimately con-

nected with both history and
religion, should have fallen

into almost universal discredit,

is doubtless matter of serious

regret.

M. Corancez took the true

way of procuring more full

and satisfactory information.

With this view, he transmitted

a letter and a string of questions

to the Samaritans of Naplouse

;

and in the mean time, before

an answer could be returned,

he thought it his duty to com-
municate to M. Gregoire the

amount of the knowledge of

them that he had already ob-

tained, accompanied with an
intimation that several of the

particulars it contained, were

not to be implicitly depended
upon. Such is this assertion

which we find in his letter of

the 4th of June, 1808: ‘‘It

is certain that the Samaritan

Jews who still inhabit Na-
plouse, offer animal sacrifices

there, both in their synagogue
and on mount Hdihaal.^ and
not on mount Gerizim and
also this, which occurs in the

memoir subjoined to the letter

of the 27th of the same month :

“ Their only book, the Bible,

is grossly corrupted ;
insomuch

that of ten words, the other
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Jews do not find in it five of
their own.” But notwithstand-

iiifif fliis, the memoir contains

several curious facts which arc

not unworthy of being pre-

served
; and of these I beg

leave to subjoin the following
extract as a specimen.

Naplouse* is the onl3»^

place, throughout the east,

where any remains of the sect

of the Samaritans are to be
found at this da}\ From twelve
to fifteen families, or from sixty
to about eighty individuals, are
still to be met with there. They
wear the honneUrouge^ and the

schall^hlanc^ which last, to dis-

tinguish their sect, is parted on
the forehead, wliere a red spot
is left uncovered.

“ The Turks of Naplouse,
who are as weak as indolent,

do not molest the Samaritans.
Djezzar did indeed attempt to

tax and oppress them, but they
happily got off by insisting that
they were Jews. With the
Karaites they adhere strictly

* Tlie paragraph that appeared in the
Moniteur of ihe 6th of July, Igll, con-
tains the whole of this extract, together
with several other particulars. But it

is necessary to remark here, that this

information respecting the Samaritans,
was communicated to the consul by
some Jews, who had long resided among
them at Naplouse. The author says he
received none of their reports, but those
respecting which they were unanimous,
and thence concludes that they are cor-
rect. He notw'ithstanding admits that
credit should not be hastily given to the
accusation of idolatry as being well
founded. This restriction is certainly
just; nor is it the only point respecting
which we have grounds of hesitation,
as every well informed reader will rea-
dily admit. See on this subject my
letter to the editor of the Moniteur, in-
serted in that journal on the 31st of
August, 1811.

to the letter of their copies of

the law of Moses. Their only

book, the Bible, is grossly cor-

rupted
;
insomuch that of ten

words, the other Jews do not

recognize in it five of their own.
The^' have a chief or high-

priest {khacan). They wear
long hair, while, on the con-

trary, the other Samaritans

wear Iheir hair cropped.
“ The Samaritans occupy a

particular quarter of Naplouse
which bears their name. This
quarter is a pretty large khan^
consisting of ten or twelve

houses communicating with
each other. In one of these, on
the first floor, is the synagogue,
which occupies two or three

apartments, in the largest of

which is a desk on which their

Bible is placed. This Bible is

concealed by a curtain, which
the khacan alone has the privi-

lege to draw aside, and when he
presents the Bible to the view
of the faithful, they stand up.

The figure of a turtle dove is

inscribed on the Bible
;

and
this has given occasion to the

report that has gone abroad,
that the Samaritans worship a
dove.

The Samaritans permit the

Jews to enter this apartment.
But opposite to it there is ano-
ther apartment that is always
shut, and into which no one
who does not belong to their

sect, is admitted. And hence
the suspicion that they practise

certain ceremonies that we con-
sider as idolatrous.

The first day of the Pass-
over the Samaritans celebrate,

at midnight, the feast of the
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sacrifice. The khacan kills a
sheep in the synagogue, where
they kindle a fire, in a parti-

cular place prepared for that

purpose. The whole victim,

in its fleece, is put upon a spit

and placed upon the coals,

which are then lighted up with

a fresh supply of wood. It is

then divided among all those

who assist on this occasion, who
eat it on the spot.

At the two extremities of

Naplouse are the mountains of

Ha'ihaal* Gerizim, On
the former is the sepulchre of a

saint who is highly honoured
by the Samaritans. There it

is that they sacrifice a lamb
yearl}^, at the feast of the Pass-

over, and after the sacrifice

which is ofiered in the syna-
gogue. This sacrifice of the

lamb is offered at noon-day,
and is accompanied with parti-

cular ceremonies. Yet it is

suspected that the grand object

of this sacrifice is, that they
may thereby honour the saint

on whose tomb it is performed.
The Samaritans wear, in

the synagogue, a white sur-

plice. ^ II y a dans I’eglise un
lieu separe pour les impurs.

Ce sont cieux qui ont touche
un mort, les femmes dans leur

temps critique, les hommes qui
les ont approchees a cette

cpoque.
“ ‘ Les femmes, des que I’in-

commodite periodique qui af-

flige leur sexe s!est declaree,

sont separfies de la societe, et

releguees dans un lieu particu-

lier de la maison. Au bout

de sept jours elles se purifient

dans une eau courante. Les
hommes impurs s’y purifient

egalement, mais au bout de
vingt-quatre heures.’

“ The Samaritans, like the

eastern Jews, eat no animal
food but what has-been killed

by one of themselves, and with

certain formalities. And hence
they still remain distinct from
Turks, Jews, and Christians.

They never marry except
among themselves; nor do they
form alliances even with tlie

Jews.
“ They are in general poor

and of no repute. Several,

indeed, keep shops, and carry
on a little trade

;
and there are

among them somo bankers, or

money brokers, particularly

the sarraf-dheled., or govern-
ment banker. Their language
is Arabic and a corruption of
the Hebrew.”
The letter and memoir which

M. Corancez addressed to the

Samaritans of Naplouse, did
not long remain unanswered.
It is unfortunate that we have
not a copy of the memoir trans-

lated by him, for it would have
thrown light on several of the

replies to the questions it con-
tained. M. Corancez has not

kept a copy, as 1 have learned

from himself, nor can one be
found in the archives of the

consulate-general of Aleppo,
where search has been made
for it, at my request. It had
no doubt been originally com-
posed in French, and after-

wards translated into Arabic;
and the obscurity of some of
the answers gives room to think* It should have bees called E'bal
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that the translation of the ques-

tions into Arabic has not been

correct. But however that may
be, the reply arrived at Aleppo
on the 2nd of Oct. 1808. It

was written in Arabic, and
dated, the Ibth July-) in the

7/ear 1808 of Jesus Christy the

mmh of Adam, the

of the departure from Egypt,
le rnardi 3, de djoumadi 1223.

Blit the calculation proves that

it was djoumadi second. The
author of this letter calls him-
self Salameh, fils de Tobie,

and has written at the begin-

ning of his letter, his name and
designation, in Hebrew and
in Samaritan characters, at the

same time remarking that that

was a specimen of true Hebrew
writing. We there read thus :

- jnjn nuD p nditi; 'jx

mn’i ns mis 'iSn
“ I Salameh, son of To-

bias, priest of the tribe of Levi
at Sichem, I praise the Lord.
Amen.”

(To be continued.)

ON THE CHINESE JEWS.
(Concludedfrom p. 111.^

any distinction of books, chap-
ters, or verses, but divided

into fifty -three sections, which
the Jews call In

these rolls there are no vowel
points, nor are there any phc-
thurae or sethumae, that is to

say, they have neither the

single marks, D » D or the triple

marks, D D D» S 2 £5, which so

frequently occur in our editions

of the Hebrew Bible. In the

Chinese rolls, the space of one
line only intervenes between
every section. When the Jews
of China were asked why there

were no points in their ta-kings,

they replied, that the law was
so rapidly dictated by God,
that Moses had not time to affix

the points. They affirm, that

the points were afterwards

added by the doctors of the

west. A roll of the ta-king,

compactl}'^ wound round its

stick, is about two feet high

;

its diameter rather exceeds the

measure of a foot. One of these

ta-kings, being very ancient, is

held in the highest estimation.

They tpld Father Domenge,
that it was three thousand years
old.* This is a sufficient ac-

By the term, ta-king, which
signifies the great writing, the

Jews of China solely designate

the law, that is to say, the Pen-
tateuch, These five books of

M OSes are only preserved within

Bethel. Every ta-king is writ-

ten upon long Chinese paper,

many leaves of which are glued
together to make the paper
thicker, and to cause it to turn

more readily round the central

stick of the roll. Every roll

contains the whole law, without

* We are not to understand these three

thousand years of the age of this manu-
script, as if it had been written at so

remote a period, but we arc to under-
stand them of the law itself, which had
been enacted by God and written by
Moses three thousr.nd years before. In
this computation there is but a trifling

difference between tlie Jews of China
and the Jews of Europe; for the year

1722, in which Father Domenge con-

versed with the Jews of China, was
computed by the Jews of Europe to be
the 3034th year from the Exodus from
Egypt i and the giving of the laze, as

appears from their own calendars.

Whereas the most ancient manuscript of-

the Jews of China, was only six hundred
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count of the ta-kings which are

preserved in Bctliel. We will

now proceed to consider the

books preserved in tlie reposi-

tories.

.Among the books of tlie re-

positories are many copies of
the law, that is, of the five

books of Moses. But the whole
of the law is not contained en-
tire in any one book; for every
section completes a book. It is

therefore necessary to have fi fty-

three of these books to possess

the whole law'. These books are

more thick tfian they are high

and consist of only a few leaves,

which are rendered more thick

by being glued two or three

together
;

for the Jews never
size with allum the thin paper
of the Chinese, to enable them
to write upon both sides of it.

years old, at the commencement of the

last century, as they themselves informed
Father Matthew Ricci. Mor was this

manuscript always kept in the synagogue
of Cai-fong'fou ; but when that syna.
gogue was burnt and the books were de-

stroyed, in the reign of the Emperor
Ouan-li, as has been already mentioned,
they obtained this copy of the Penta-
teuch from a Mohammedan, whom they

met with in the city Ningiiia, in the

province Chen-si. This Mohammedan
had received it from a Jew’ at the point

of death, in the city of Canton, who
committed it to him as a precious treasure

of antiquity and religion. This roll is

now held in very great veneration, be-

cause that their other ta-kings have
been copied from it ; and because it

was preserved in the second inunda-
tion, which happened in the year of our
Lord, 1642: of which calamity it now
bears many marks.

* These books of the Chinese Jews
are four or five thumb’s breadths (qua-

tuor quinqueve pollices) high ; and about
seven thumb’s breadths (septem circiter

pollices) broad. They are written in

larger letters than are the ta-kings ; and
in each page there are seldom more than
ten lines (dix Ugnes.) Another form

Each of these books has about
the middle of the first page, a

square mark, which is either

ornamented with silk, or with
the colours, green, blue, or

white, in which the first word
of the book or section is writ-

ten without vowel points. The
first book, which is the first

section of the law, has its in-

scription in this maimer,
|

The second book, which is

the second section, is inscribed,

[^. The third book, which is

the third section, is inscribed

m f l-
in like manner,

all the other books are inscribed.

But the word thus written in

the first page, is not repeated,

like the title of a book, in the

second or in the remaining
pages. The pages of a book
are not^ marked, as in our
editions of the Hebrew Bible,

with the letters but
with the words at full length,

vjhtv, nnK. which sig.
-

nify the first, second, third,

&c. These numbers are writ-

ten in the top of the pa^e, but .

in the inward, and not, as is

our custom, in the outward
margin. The sections of the

law are the same as in our
Bibles, except that the Chinese

Jews connect our 52nd and
53rd sections in one section.

Hence we reckon fiftj'-four

obtains in the Chinese books, which are
higher than they are broad. Hence I

believe that this form of the Jewish
books is the most ancient form, next to

that of the roll. Another proof of the
antiquity of the form of the books which
are broader than they are high, is the

different form of the books called li-pa4.

For they are higher than they are broad,
as is the case with the Chinese books.
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sections of <Iie law, and tlicy

only fifty-tliree : and it is tbcir

custom to say, thattliey possess

the Kino^ ou die san Kiiien,

wiiicli signifies t!ie fi fly-three

parts, or books, of the canonical

scripture. In tliesc books vowel
points are affixed to every word,
Tliese books liave also tlie Piie-

thuiie, and the Setliumae
;
but

they neitlier disjoin the letters

D and 0, nor do they repeat

them threetimes. They always
.write them connected together,

'DD, or Tj); and tliese marks
are inserted in the margin, not

in the text of the books. In

the first book, which is the

section Bereshith, the mark
occurs four times. It first

of all occurs before the tenth

verse of the first chapter of

Genesis, according to our com-
mon method of division : se-

condly, before the twenty-

seventh verse of the same chap-

ter: thirdly, before the twenty-

first verse of the second chap-

ter : and fourthly, before the

fourteenth verse of the third

cha])ter. Ilesidcs this 'DD
four times repeated, there is

no mark in this first book
and section; there is no mark
affixed to the margin ; there

are no blank spaces; there are

no divisions. But at the end
of every verse are placed the

pesukim, or two points ; which
they call kela. The number
of verses, of which every book,
or section, consists, is marked
in the end of the work. Thus
at the end of the book, or sec-

tion, Bereshith, we read IDp,
which signifies 146 verses. At
the end of the second book, or

VOJ4. I.

section, Noach, wc read JDp,
which signifies l verses.

The Jews of China ar6 not

acquainted with our distinction

of Kori and Kethib. But in

their books there are some letters

larger, and some smaller than

the usual size. Thus in Genesis
ii. 4. the letter H is much smaller

than all the other letters of the

word The letter

2 docs not appear to be smaller

than the otliers in the word
in Genesis xxiii. 2.

But when the Tchang-Kiao, or

Ruler of the synagogue, was
interrogated, he affirmed that it

was smaller. On the fcontrary,

the letter 2, is much larger than

the other letters in the first word
of Genesis Besides

the vowel points and the * ac-

cents, which the Chinese Jews
comprehend under one term,

siman, their books have frequent

examples of a line drawn across

the tops of letters. We will

produce the first verse of Ge-

nesis for an example

:

hKT D''ZDti'i“I n« D’n‘7« K-|3
and also the word

in Genesis iii. 17. 1

shall abstain from all mention
of the points, because they arc

altogether the same as in our

* Certain accents in the books of the

Chinese Jews differ in form from the

accents which occur in our editions of

the Hebrew Bible; but the difference

is very trifling, and not worthy of notice.

Their vowel points are the same as those

used by us. But on account of their

long residence in the emj)ire of Cliina,

and from their having had no intercourse

with the Jews of the west, they have much
vitiated their pronunciation of the He-
brew language, and have inclined to

ping-chang-kiu-je, that is, to the Chinese
method of pronunciation.

T
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(ul it ions oi (iic Hebrew Bible.

They call this line which we
have meiiiioiied to be added to

the tops ot' the letters, Uofi.

In section the word

Tnpii’M in Genesis xxxiii, 4.

has six dots over it, but so

marked as that the first is larger

than tlic others.

Father Doinenge had been

requested to collate certain of

the most important passiiges

of Genesis, viz. Gen. ii. 17.

iii. 17. vii. 11. viii. 4. and 7.

the whole of the xi. chapter

;

xiii. 3. xviii. 22. xxiii. 2.

xxiv. 2. xxxiii. 4. and the

whole of xlvii. xlviii. and xlix.

chapters. He collated all these

passages, and found no dift'er-

ence In them from our copies

of the Hebrew Bible. Their

twelfth section also begins with

the word in Gen. xlvii. 28.

as it does in our Hebrew Bibles.

It contains all the prophecies

of Jacob, without any blank

spaces, pheihurae, or sethuma3.

But let not any one suppose,

that the Jews of China possess

only the Law of Moses. They
have other books also in their

repositories, which they call

San-tso, whieh word signities,

supplementary and distinct

b)oks. The San-tso has two

parts. Tiic first part compre-

hends the books of .foshua and

Judges, which are imperfect;

the books of Schemoueul; or

Samuel, namely, the tw’o first

books of Kings, which are per-

fect ;
Melachim, which consti-

tute in our Latin Bibles the two

latter books of Kings, which in

some places are mutilated
;
and

David, or tiie Psalms, the state

of wliich has not been examined.
This first part of the San-tso,

occupies * thirty books aiul

upwards. The second part of

the San-tso, contains the Haph-
tharoth, or divisions of the

prophecies, which they call

Hafoutala. They affirm that

they formerly possessed more
than eighty books of this kind.

And this account is indeed

credible
;

as their books are

small, and contain only a few
chapters. "Lhey, moreover,
class among the prophets, the

Chronicles or Paralipomena,
Nehemiah, Esther, and the two
books of the Maccabees.
Among the books of the pro-

phets which they possess, Ise-

haha, or Isaiah, and Jame-
leiohum, or Jeremiah, are

almost perfect ;+ and they read

these upon their festivals. No
part whatsoever of Ezekiel

remains to them. Of Daniel

they have only a few verses of

tlie first chapter. Among the

minor prophets, Juenaha, or

Jonali; Micaha, or Micah ;

Nahouam, or Nahum; Hapa-
couque, or Habakkuk ; Sefa-

neioha, or Zephaniah
;
Hokaoi,

or Haggai; and Secaleio, or

Zechariah, are remaining, but

not in a perfect state. The rest

of the minor prophets are not

* The Jews of China have no portions

whatsoever of the books of Proverbs,
Job, the Song of Solomon, nor of Ec-
cl« siasfe?.

When Father Gaubil was invited

by the Jews of China to rea<l some por-

tion of the Hebrew scriptures, he wished
to explain to tliem the passage of Isaiah

contained in the 14th verse of the seventh

chapter, concerning the advent of the

Messiah, but he found this place muti-

lated and imperfect.
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possessed by the Jews of China.

They have also a small portion

of the Chronicles, or Paralipo-

mena, which they call Tiveli

haianiiim. Their copies of Ne-
heniiah and Esther are more
perfect. Issetiul, or Esther, is

held in very great veneration

by the Chinese Jews. They
name her Issetha Mama, or the

great mother. They A^enerate

the memory, also, of Mordecai,
Avhom they call Molthogi.
They reverence these as the

preservers of Israel. The books
of the Maccabees they name
Mantliiochium, or Mathathias.
They possess but one copy of

the^e books, whicli Father Do-
menge could neither obtain by
money or by entreaties, though
he much wished to buy, or at

least to copy it.

Besides these books, they

have also in the same reposi-

tories the Li-pai, which signi-

fies a book of ceremonies.

Every Li-pai is comprehended
iti filly or in fifty-two books.

J'he first book is entitled HDID
These prayers are ar-

ranged for all the sabbaths and
festivals throughout the year :

and arc taken, almost all of

them, from the sacred scrip-

tures, and cliiefiy from the

Psalms. In these repositories

they have, lastly, some books,

ill-arranged, scarcely known to

them, even so much ns by name,
which they term, in the Chinese
language, Tiang-tchang, or

the Interpreters.

The following table, affixed

to one of the pillars of the Li-

pai-se, exhibits the order in

Avhich they read the books of
scripture in their synagogue.
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By this table it appears that

consists of five parts, the

first of wliich answers to (Tcne-

sis, or which word
tliey j)ronounce, pielecliitse,

and is read as long as tlie read-

ing of Genesis continues, dur-

ing twelve sabbaths : the second

part answers to Exodus, or

rri^u^5 which word lliey pro-

nounce, scheinethse, and is read

during eleven sabbaths: the

third part answers to Leviticus,

or which w ord tliey pro-

nounce, Uaiekeio: the fourth

part answers to the book ofN um-
bers, or whlcli word
they pronounce, Pieniilzepaul

:

the fifth part answers to Deute-

ronomy, or Avhidi word
they pronounce, teveliim. The
three last parts are each of them
read durijijr ten sabbaths. Tlie

is read in the evenini^.

HiSDi: and "are

each divided into twelve parts.

is read on the second

day of the great niordhs, and

on the first day of the sliort

months. is read upon

the sixteenth day of the great

months, and upon the fifteenth

day of the short months.. The
Jews of Cliina name those

months which consist of tiiirty

days, great months, or great

moons; but those months which

consist oidy of twenty-nine

days, they call short months,

or short moons. In the short

months they observe the first

and fifteenth days. In the great

months they observe the second

and sixteenthdays.* *

* This is a very remarkable custom of

the Chinese Jews, by which the ques-

tions which have been mooted concern-

When the law is read in the

synagogue, the roll of the ta-

king is placed in tlie chair of

Moses
;
and as that is unrolled,

a Jew, covered with a bine cap,

and having a cotton or fustian

cloth spread over his head,

reads it aloud : a monitor stands

dose to the reader and corrects

him when he errs. Upon the

third day of October, A. D.
Father Domenge went to

the synagogue of the dews.
The Jews reckoned that day
to be the twenty-third of the

seventh month. It was a sab-

bath, and the eighth day of

the Feast of tabernacles; for

that festival commenced on the

sixteenth day of the same
month. The Jews unrolled in

his presence, their ancient ma-
nuscript of the ta-king, taken

out of Bethel. He inquired

what was the lesson for that

(lay. They showed to him the

fifty-second section, the first

word of whiclc is It is

part of the song of Moses.

Hence our fifty-fourth section

is the fifty-third section to the

Jews of Chirm. Father Do-
menge read the song of Moses,

written in two columns, the

same as it is in our editions of

the Hebrew Bible. In this song
the Chinese manuscript of ta-

king has the word in

Deuteronomy xxxii. 25, instead

ing the Jewish Passover, may be solved

in, perhaps, a more satisfactory manner,
than l)y the various opinions of learned

men.
* This reading pleases me. It is cer-

tainly very striking and significant, and
well adapted to the context which fol-

lows.
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our received reading.

Upon the day after, which was

the twenty-fourth day of their

seventh month, and the fourth

day of Qur October, the Jews
of China celebrated the feast of

n“nn (they pronounce this

word, Thaiilaha, or Thaulatse)

which signifies the Feast of the

Law, and with a solemn pro-

cession, or, as the French say,

en procession^ tliey carried

about their thirteen manuscripts

of the ta-king.

We will now proceed to

explain the Chinese inscrip-

tions, which have been already

mentioned. Father Gaubil thus

explains their substance. The
first inscription was placed by
a learned Jew, named Hing-
tchong, A. D. 1444, and is as

follows.

Ha-xou-lo-pan^ (Abraham)
the nineteenth from Ha-tanf^
(Adam) is the author of the

law of Y-se-Io-ije (Israel).

This holy man Irced one hun-

dred and forty-six years after

the hespinning of Tcheou.\ His

* The Jews of China were often in-

terrogated upon this subject, and always
declared that Abraham was the nine-

teenth from Adam. And in the second
section of (Jenesis, inscribed H3, their

books contain, in Genesis xi. 12, the

same as do our editions of the Hebrew
Bible;

HK nVin u»cn »n

They have no knowledge of the

younger Cainan, whom the seventy in-

terpreters mention in this passage, and
the evangelist St. Luke in the 36th verse
( f his third chapter.

+ These years are not to be computed
from the year 1 122, in which the dynasty
of Trheou obtained the empire of China.
Abraham lived at a much earlier period
than this. But, as Father Gaubil rightly

observes, the family of Tcheou reigned

law was handed down hy tra-

dition to Nieche (Moses.) He
received his hook upon mount
Sinai. He fasted there during
forty days and forty nights.

He was always intimate with
heaven. In his book there are

fifty-three sections. The doc-

trine contained in it is almost
the same with that which is to

be found in the books of the

learned Chinese, Here the

Jew institutes a comparison
between the doctrines of the

Chinese and those of the Jews;
and quotes very many passages
to prove that the Jows and the

Chinese pay their adorations
to heaven with nearly the same
rites, that they observe the same
ceremonies fasts^ and usages^

and that they honour the dead
with the samefuneral obsequies.

He even argues, that the ves-

tiges of a holy and sacred sab-

long before it obtained the empire of
China. For Yao, in the eightieth year
of his reign, in the year before Christ,

2278, divided the Chinese empire into

twelve tcheou, or provinces. In the

year follow ing, that is, in the year before
Christ, 2277, he created his brother
Hehou-tsi prince of Tay (prince du Toy),
From this period Hehou-tsi, the head of
the family Tcheou, and his successors,

are always styled kings in the history of
China. From the beginning of the family
of Tcheou, thus explained and laid down,
we must calculate the 146 years, after

(he lapse of which Abraham is said to

have lived. Norperhafts did the family
of Tcheou immediately receive the name
of kings- For if it had received this

appellation immediately, Abraham
lived, according to the computation of
the Jews of China, 2131 years before
Christ. But on the contrary, following
the computation of the Jews of Europe,
Abraham was born in the year 1812
before Christ. For this year 1769 they
reckon in their calendars to be theSbSlsi
year from the captivity of our father
Abrahcm. On him be peace.
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bath are tohe found inthe^book

Y-Kin^. He afterwards adds,

that Moses lived, six hundred
and thirteen ^ears"^ after the

beginning of 7 cheou. He then

proceeds to Gai-sse-ia, Ezra^

and most highly applauds his

assiduous diligence in revising

the booksy and in teaching and
correcting the people.

An addition is made to this

inscription, that the Li~paUse
was destroyed by a flood in the

eleventh year of the reign of
the emperor Yng^tsong, which
answers to A.D. 1446 :f that

* These 013 years are not to be com-
puted from the imperial dignity of the

family of Tcheou, but from the royalty

of this family, as has been already ex-

plained in the last note, when we treated

of the age in which Abraham lived. But
according to the computation of the

Jews of China, it follows, that 467 years

intervened between Abraham and J\J oses.

Between the birth of both these elapsed,

however, only 420 years, according to

the computation of the Jews of J'.urope.

For they in their calendars reckon this

year 1769 to be the 3l6lst year from the

nativity of Moses our master. On whom
be peace. Of the 467 years there there-

fore remain forty.seven to be accounted

for. Now, in my opinion, the Jews of

China do not compute from the birth of

Moses, but from that period “ When,
('as is related in Exodus ii. 11.) Moses
was grown and went out from the house
of Pharaoh unto bis brethren.” Whence
St, Paul declares, in the 24th, 25th, and
26th verses of the eleventh chapter of
his Epistle to the Hebrews : “ By faith

Moses, when he was come to years, re-

fused to be called the son of Pharaoh’s
daughter; choosing rather to suffer af.

diction with the people of God, than to

enjoy the pleasures of sin fora season;
esteeming the reproach of Christ greater
riches than the treasures of Egypt.”

+ Father Gaubil hath recorded this

inundation three or four times in liis

letters; and he hath sometimes aflSrmed^

that it happened in the year 1461, some-
times in the year 1462. But in both of
these numbers he hath erred. The em-
peror Yng-tsong commenced his reign in

A. D. 1435. He was driven from the

their books were very much
injured by the waters: that

Jewsfrom Nimpo and Ninghia
gave them books : that a Jew
named Yr came from Nimpo,
A. D. 146S, and brought with
him a perfect copy of the ta-

king, by which their other

books had their defciencies sup-

plied, and their errors cor-

rected. In A. D. 1490, in the

secondyear of the reign ofthe
emperor Jlong-tchi, the JLi-

pai-se was rebuilt. Yentoula
paid the expences.

The second inscription was
placed A.D. 1515, which was
the tenth year of the emperor
Hliing-te, called also You-
tsong, by Tso-thang, a great

mandarin, and Poutchinse, or

great treasurer, {grand tresu-

rier.) Its substance is as follows :

The law of Israel. Hatan
{k.dwcf\)wasthefrstman. He
was of Tien-tcho,"^ in the west.

The Jews have a law and tra-

ditions. The law is compre-
hended in five books, and in

ffty-three sections. Here the

mandarin highly extols the law,

throne in A. D. 1449. He re-ascen^cd

the throne in A. D. 1457 ; and died in

A. D. 1465. According to this history,

the eleventh year of his reign will nei-

ther agree with A. D. 1461, or yet with

A. D. 1462. The flood happened in the

year of our Lord 1446.
* Father Gaubil observes, in his De-

scription of the W’estern Regions, which
is to be f.iund in his Chinese History of

the Western Tartars, that 6ve different

regions are said to be called Tien-tcho,
one of w hich signifies and designates the

country near Medina, the country of

Mohammed : that this country is now
called Tien-fang, but formerly bore the

name of Tien-tang, which signifies the

Palace of Heaven. These particulars

may not improperly be referred to that

part of Palestine which borders upon
Arabia.
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ami adds, the Jews, as well as

ourselves, 'pay their adorations

to heaven. Abraham is the

author of the law of the Jews :

he is their father. Moses pro-

mulgated this law ; he is their

legislator. During the dynasty

of IIan, ^ the Jews fxed their

habitations within the empire

of China. In the twentieth

year of the sixty-fifth cycle,

(that is, A. D. 1163, the first

year of the reign of the emperor
Hiao-tsong) the Jews offered

a tribute of Indian cloths to the

emperor Hiao-tsong. They
were honourably received, and
obtained permission to live in

the city Cai-fongfou, which
was then called Pien-lang.
There were then seventy sins,

or families, ofthe Jews. They
built the Li-pai-se, in which
they deposit their Kings, or ca-

nonical books. These books,

the Kings, says the mandarin,
concern not the Jews only, but

all men, kings and subjects,

parents and children, old men
andyoung men. Everyone may
by them learn his own duties.

Hence he contends, that the

laws of the Jncs and of the

Chinese differ but little one
from the other, because the

substance of both of them is to

worship heaven, to honour pa-
rents, and to perform towards
the dead their proper funeral
obsequies. He praises the

Jews, whom he asserts to be

dear to all men, and to be be-

loved of all men, in agriculture,

* Of tlie dynasty of Han, and of the

limewhen the Jews estahli<licd themselves

within iho empire of China, we have
?i\en already a sufficient explanation.

in mercantile transactions, in

the various offices of magistra-
cies, and m their customs, on
account of their integrity and
fidelity, and the very exact

performance of their religious

ceremonies. He finally de-

clares, that that law descended

from Adam to Nuova, (Noah)
from Noah to Abraham, to

Isaac, to Jacob, to the twelve

tribes, to Moses, to Aaron, to

Josuah, to Ezra, who was
their seco?id legislator.

In the year of our Lord,

1663, which was the second
year of the reign of the empe-
ror Kang-hi, the great man-
darin, • afterwards minister of

the kingdom of China, placed
the third inscription. In this,

after he hath commemorated
Adam, Noah, Abraham, and
Moses, he very highly extols

the virtue of Abraham, who
worshipped heaven, the creative

and conservative cause of all

things, without an image, and
without a representation. He
mentions the law which Moses
received upon mount Sinai.

Of it, he says, there are thir-

teen copies : but the other books

arc contained in ten volumest

The Jews came among the

Chinese during the dynasty of
Tcheou.^ He applauds their

constancy in their religion.

Then, instituting a comparison
between the doctrine of the

Jews and of the learned Chi-

* We have spoken already respecting

the dynasty of Tcheou. It is very evi-

dent that the Jew s first of all introduced
themselves among the Chinese for the

sake of commercial advajitages. So much
did commerce formerly Sourish, even in

the utmost extremities of the globe.
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ncsc, lie aifirms, ihat there is

no difference in their worship of
heaven^ ?ior in their duties of
civil life: nor in the honors^

which at stated times the^ pa
i/

to the dead. He argues from
the authority of the boohs
Kings.^ that the sabbath was
ancientli/ observed by the Chi-

nese. He moreover affirms,

that the Hebrew letters of the

Jews bear a great affinity to

the ancientform ofthe Chinese
letters. He afterwards gives a

diffuse narrative of (lie siege of
the city Cai-fong-fou, in the

year of our Lord, 1642, when
the governor, despairing of

relief, destroyed the embank-
ments which prevented the

overflowing of the river Hoang-
ho. The city was thereby de-

stroyed, and one hundred thou-

sand persons perished in it.

He mentions, that in the midst

of this destruction the Li-pai-

se perished^ and that twenty-

six manuscripts of their boohs

zocre destroyed. He relates,

with what care the other boohs

were preserved., or were re-

paired^ and revised in the year
of our Lord.) 1654 / who gave
their assistance to this work)
and who rebuilt the Li-pai-se ;

and he describes with the mi-
nutest accuracy the Li-pai-se

itself; and he declares that the

books were a second time re-

vised and approved of by
Tchang-Kiao.
The fourth inscription is a

compendious history of the sy-

nagogue, and a description of

the Li-pai-se rebuilt after the

flood, which happened in the

year of our Lord 1642, In

this also, are inscribed the

names of seven Jewish families

which live in Cai-fong-fou.

These are the same which Fa-
ther Gozani hath already men-
tioned in his Leltres edefiantes.

(See vol. vii. p.l6.) These are

the memorials of the Chinese

Jews which now remain. Of
their religion they have written

nolhing, except a small book,

printed with Chinese tj;pes,

which they present to the man-
darins, if at any time any
danger or peril threatens them.

Of their customs and man-
ners I shall add a few particu-

lars. When they are about

to worship God, they turn to-

wards the west. Their Li-'

pai-se faces likewise the same
way. Nor was the ancient

aspect of the temple at Jeru-

salem different. In their tem-

ple they have no sacred gar-

ments
; only in the solemn

procession of the (a-kings,

which has been already de-

scribed, the tchang-kiao, or

ruler of the synagogue, wore
a remarkable silk scarf {une

echarpe) of a red colour,-hang-

ing from the right shoulder,

and brought under the left

shoulder, and there fixed by a

knot. This race of the Jews
pay, indeed, such little regard

to decorum, that in the summer
time, on account of the heat of

the atmosphere, they not only

spend their time in their own
houses, but they even present

themselves in the temple itself,

with the single covering of

trowsers, (subligaria) and with

the rest of their bodies com-
pletely naked. They sing the
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holy scriptures and tlieir pray-

ers, in the same manner as

Father Gozani had heard the

Jews of Italy singing in their

synagogues. They believe, ac-

cording to Father Gaubil, in

purgatory, hell, judgment, pa-

radise, and the resurrection of

the dead. They acknowledge
angels, cherubim, and sera-

phim. They have no creed or

particular symbol of faith.

They draw lots from their

sacred books. They observe

circumcision upon the eighth

day.* The sabbath is observed
by them in the most sacred

and inviolable manner : upon
that day they burn no fire

;

and they dress their food the

day preceding. They enter

into no marriages but with their

own nation. They have no
desire to propagate their reli-

gion
;

neither do they allure

any strangers to their sacred

rites. When they are about
to swear, they are cautious not

to approach any temple of
idols. Those among them who
have arrived at any eminence
or degrees in Chinese literature,

pay great deference to Confu-
cius

; and all of them venerate

their deceased ancestors, and
preserve their tablets according
to the custom of the Chinese.t

* At the lime of the circumeision they

receive a Hebrew name, in the same
manner as we Christians receive a Chris-

tian name at the time of baptism. One
of them said, that when he was circum-
cised lie received the name of Mantiio-
hum, that is to say, Mathathias.

+ These are the very words of Father
Gozani, who thus wrote in a Latin letter

dated the 25th of April, 1712: “ Eorum
literati et graduati Confucium colunt;

iiti et omnes colunt prcgenitofes sues

VOL. I,

Hence it is manifest that they
have in some measure inclined

to the usages of China. By
continual study, they for the

most part understand the law,

or the five books of Moses

:

they are not so skilful in read-
ing their other books, being
very ignorant of the Hebrew
language. They excuse their

ignorance, because they have
a long time ago lost their tou-

king-puen, which signifies, their

grammatical books
; and be-

cause, for the two last centuries

they have seen no Jew from
Si-yu, that is to say, from the
west. The entire substance of
their religion is comprised in

their sacred books, which they
so much reverence, as seldom
or never to keep at home,* but
in the repositories of the Li-
pai-se, their temple. When
any one hath copied, or hath
caused to be copied, the books
of the law, and hath placed
them in the Li-pai-se, he deems
himself to have discharged all

the duties of religion, and he

defunctos, quorum tabcllas servant more
Sinico. Intra septa synagogas ad latus

habent Su-tam, seu aulain majorum pro
defuiictis becefactoribus cum suis tabel-

lis.” But as the Jews have no images,
I believe that only the names of the de.
ceased are inscribed in these tablets. I

am also persuaded of this by a letter ot

the same Father Gozani, dated the 5th
of November, 1704, and published in the

work which we have already applauded,
namely, Lettres edifianles,” tom. vii,

p. 20.

Father Domenge asserts, that on
account of this same reverence they do
not keep any book written in Hebrew in

their houses. He confesses, however,
that he has heard to the contrary of this,

that three or four of the more wealthy
of these Chinese Jews, have had in their

bouses books of the law.

V
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soUlom, if ever, arierwards

makes his a})pcarance in the

temple. lii copying tiicse

sacred books, it is esteemeil an

act of impiety to make use of

Cliiiies(i pens, (penicilla) or of

Cliinese ink. For these sacred

purposes, they cut a reed, which
is called bambou, into pens

;

and they' use a very black ink,

which tliey prepare in the

European manner, in the be-

ginning of the year, immedi-
ately after the Feast of Taber-
nacles, and which they keep
with great care throughout the

year."

Fathers Gozani, Domengc,
and Gaubil, were meditating to

prosecute further inquiries con-

cerning the Jews of China,

when the hostility of the em-
perorYong-tching to I he Chris-

tian religion, thwarted their

noble undertaking, and cut off

all intercourse with the city

Cai-fong-fou. The prejudiced

opinions, also, of the Chinese
.Jews always opposed their

WT>rthy desire of collating the

Hebrew Bible with the books
of the Li-pai-se, and more
especially the entire Penta-

teuch with the ta-kings which
are preserved in Bethel. It

appeared impious to them to

trust their books to men who
cat black flesh, for so they
termed swine’s flesh. The ex-
pectation was nevertheless in-

dulged, that books might be
obtained, at least from the re-

positories, either by exchange
or by money. A copy of the

Hebrew Bible, printed at Am-
sterdam, was offered to them,
which they first of all very

much praised, oii account of

the beauty and the thickness of

the paper, and the compact
binding of the book ;

but they

afterwards despised it, and
would not so much as supply
from it the deficiencies of

their own books. Money liad

greater weight with them : and
one of them named Naai-ven,

had already promised that he

would take his copy of the

books of Joshua, Judges, Sa-
muel, and Melachim, from the

Li-pai-se, and sell at a stated

price. But, as soon as he had
privately taken it away, he was
discovered, and was most se-

verely reprimanded for there

is an ancient proverb, well

know n among them, “ Fie who
sells his sacred books, sells his

God.” Mai king, mai leotchu

y yang. The singular pro-

nunciation, also, of the Chinese

Jews, prevented the utility of

colloquial intercourse, which
otherwise miglit have been very'

great. Hence Father Domenge
could not comprehend what
was contained in their books of

ami
For these Jews, by

long use of the Chinese lan-

guage, cannot pronounce the

sound of several letters. Like

* Another Jew, named Cao-ting, hav.

ing little regard to hi* religion, made
tile same promise- lie went to the ruler

of the synagogoe, and re-demanded the

books of the law, sumptuously written,

which he had received from his unrle

when at the point of death, and which
he had recently deposited in the Li-pai-

se. He was very severely rebuked, and
depaited covered with ignominy. Thus
every efl’ort hitherto made to obtain pos-

session of the hooks of the Jews of China
has completely failed.
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the Chinese, tliej" cannot pro-

jmunce the letters 6, r/, e, and r.

For b they say p ; for r/, t ,• for

ie ; and for r. 1. There are,

moreover, some letters AYhich

they utter uith an unpleasant

nasal sound. Thus they pro-

nounce the letters IH, hum,
hem, houm. When they Yvcrc

reading in the second verse of

the first chapter of Genesis,

they pronounced the words
'inil inn,* theolium, vopco-
hum.

The name Jehovaht is

esteemed by them most holy, and
not to be uttered. To prevent

profanation by uttering it, they
speak the word Hotaor instead

thereof. I'or Adonai the}' say

Etunor. 1 n the pronunciation

of the word Elohim there is

but little difference between us

and them. When they ex-

plain in the Chinese lan-

guage, the name of (^od, they
do not say, as do the Chinese
Christians, Tientchu, but only

* If any one wishes for further infor-

mation concerning the pronunciation of
the Chinese Jews, Father Domenge ol>-

serves, that they pronounce the aleph
w ith kametz. o; the aleph with patack,
a; the aleph with cholem, iiio, or co;
the aleph with tzeri, ie ; th* aleph with
kibbutz, ou ; the aleph w ith chirek, i;

the aleph with segol, ie ;
the aleph w ith

scheva, ie ; the aleph w ith chateph-^
patack, nga, or aa; the aleph with sctin-

rek, ou, or iigou. The}' pronounce the
letter beth with these same points, j)o,

pa, puo, or peo
,
pie, pou, pi, pie, pa,

pou.

+ When Father Gaubil explained to

the Jews what we under-tand by the
word Jehovah, they appeared to be very
much pleased, and they confessed that

by this word they always understood the
eternity of God ; and tliat in it were,

comprehended tlie present, the past, and
the future ; and that it signified the same
as he is, he was, he is to come.

Tien, as the literati of China
speak, Avheu they explain

Chang-ti,

Oi Jesus C'hrist the Jews of

China* appear to have heard

nothing. As often as tliey

were interrogated respecting

n /'tt' anti tliey an-

swered nothing. But when,
long before. Father Matthew
Ricci wrote to the tchang-kiao,

or ruler of the synagogue, that

Messiali was come, he answered,

it was not true, for that Mes-
siah would not come within a

less period than ten thousand
years. Hence, indeed, they

always profess by that solemn

expression,

* The Jews of China sometimes came
to the church, which then stood in the

city of Cai-fong-fou, and they readily^

and without any sense of horror what-
soever, contemplated the image of the

crucified Jesus. They are therefore free

from that Talmudical insanity, with
wliich the other Jews are commonly in.

flamed and infuriated against the cruci.

lied Jesus, whom they name Tlialiu, or
the hanged one.

i Although fathers Gozani and Do.
menge frequently interrog ited them con-
cerning this subject, they kept always
a profound silence. They kept silence

also in the year H'iS, when Father Gan-
bil went to their synagogue, and pointed

out to them the word nS'V, and inquired

what was their opinion of its significa-

tion. But when he had began to explain
to them the sense in v\hich the fathers

and doctors of tlie church understood
that word, a Jewish youth, with great
urbanity, requested permission to speak,
and told them, that he had heard from
his great uncle, w ho had been dead a
few }cars, that there was something
divine in that word, and that it signified

a divine man, who should be sent from
God. “ Aliquid divini in hac voce esse,

eaque significari hominem divinum inis-

sum iri a Deo.” Fathers Gaubil, Gozani?
and Jacques, who were present, were
much astonished at such a testimony

from this Jewish youth.
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which is common to all

Jews, even to those of China,

that they are waiting for the

salvation of the Lord. This

Hebrew sentence signifies, “ I

have waited for thy salvation,

O Lord.”
Let these particulars of the

Chinese Jews suffice. But we
cannot fail to admire a nation

always displaying a similarity

to itself in such distant regions,

and retaining those manners

and rites which Tacitus de-

scribed so many centuries be-

fore. Yet more wonderful is

the great difierence of opinion

entertained by the Romans and
the Chinese concerning the

Jews. Whence has this its

origin, unless in the different

genius of each people? The
Romans, brave and warlike,

and the conquerors of the world,

despised all other things and

deemed them barbarous. The
Chinese, on the contrary, emi-

nent for wisdom more than for

genius or for courage, and de-

voted to the studies and the

duties of peace, direct their

first attention to themselves,

which is true humanity, and
is chiefly found with those who
are truly wise

;
but at the same

time they esteem and applaud
whatever they find laudable

and praiseworthy in other men,
and this is true equity and pru-

dence.

LETTER TO THE EDITORS.

Gentlemen,
The readers of your valu-

able work will be pleased with
the following passage, which

occurs ill the preface to the
Collection of Psalms and
Hymns just publislied for the
use of the Episcopal Jews’
Chapel. “ How much the sal-

vation of the Jews engaged the
hearts of our martyr-reformers,
may be seen in the devout and
fervent prayer for their conver-
sion, appointed to be used on
Good Friday. For near three
centuries that prayer has been
oft'ered up to the throne of
grace, by the pious members
of the Established Church, in

the prevailing name, and after

the divine example of that
Saviour, who himself, on
the cross, prayed for his mur-
derers. May we not, without
presumption, indulge a hope
that the time is at hand, when
it shall be seen that it has not
been offered in vain. It is

also worthy of remark, that in

the ritual and worship of our
venerable church, there is so

much which seems peculiarly
adapted to promote the edifi-

cation of the descendants of
Abraham, that we might almost
be induced to suppose that her
founders had even anticipated
their accession to it. By hear-
ing the Old and New Testa-
ments read in succession, they
have continual opportunities
presented to them, of compar-
ing the one with the other; and
of being convinced that what
was written concerning their

Messiah ‘ in the law of Moses,
and in the Prophets, and in the
Psalms,’ has been fulfilled in

Jesus of Nazareth.”
To these sentiments allow

me to add, that converted
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Jews, when worshipping ac-

cording to the liturgy of the

Church of England, often pre-

sent the very praj^crs and
praises which the converted

Jews of the primitive church

ANCIENT LITURGY OF THE CHURCH
OF JERUSALEM.

Priest.

Lift up ip)ur hearts.

People.

We lift them up unto the Lord.

Priest.

Let us give thanks unto the Lord.

People.

It is meet and right.

Priest.
' It is very meet, right, and our

bounden duly to praise thee, to bless

thee, to worship thee, to glorify thee,

lo give thanks to thee, the maker of
all creatures visible and invisible ; to

whom the heaven and the heaven of

heavens sing praise with all their

hosts: the sun and moon and the

whole choir of stars i the earth and
sea, and all things that are in them ;

the angels and archangels, thrones,

dominions, principalities, authori-

ties, and tremendous powers; the

many-eyed cherubim, and the sera-

phim with six wings, who with twain

cover their faces, and with twain

their feet, and with twain fly, crying

one to another with never-ceasing

voices and uninterrupted shouts of

praise, and saying

—

People.

Holy, Holy, Holy, Lord of Sa-

baoth, heaven and earth are full of
thy glory Hosanna in the

highest
'

We offer prayers to thee, 0 Lord, for

thy holy church throughout the

whole world; do thou now also plen-

tifully furnish her with the rich gifts

of thy Holy Spirit.

• Remember, 0 Lord, our Christian

brethren that travel by sea or by land,

of Jerusalem offered to Al-

mighty God. This will be
seen by comparing the sub-

joined passages, selected from
different parts of the tw’o litur-

gies.

LITURGY OF THE CHURCH OF ENG-
LAND.

Priest .
,

Lift up your hearts.

Answer.
We lift them up unto the Lord,

Priest.

Let us give thanks unto our Lord
God.

Answer.
It is meet and right so to do.

Priest.

It is very meet, right, and our
bounden duty, that we should at all

times, and in all places, give thanks
unto thee, 0 Lord, Holy Father, Al-

mighty Everlasting God ; therefore

with angels and archangels, and with
all the company of heaven, we laud
and magnify thy glorious name;
evermore praising thee, and say-

hig,—

Holy, Holy, Holy Lord God of •

Hosts, heaven and earth are full of
thy glory

; glory be to thee, O Lord,

most high.

Receive these our prayers

which we offer unto thy divine Ma-
jesty, beseeching thee lo inspire con-

tinually the universal church with
the spirit of truth, unity, and con-
cord.

That it may please thee lo pre-

serve all that travel by land or by
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or are in foreign countries ; that are

in chains or imprisonments ; that are

in captivity or banishment, in the

mines, under torture, or in hard
slavery.

Remember, 0 Lord, every Chris-

tian soul under affliction or calamity,

and standing in need of th) divine

mercy and help: Bememhcr^ also,

the conversion of those that are in

error.

Make \\ars to cease; put a

slop to the violence of heresies

Grant us thy peace. Hemeraber, O
Lord, to grant us temperate weather,

moderate showers, pleasant dews,

and plenty of the fruits of the earth.

Remember, 0 Lord, widows,
orphans, strangers, and indigent

persons.

Remember, 0 Lord, the holy bi-

shops .... who rightly divide the

word of thy truth Remember, 0
Lord, according to the multitude of

thy mercies and compassions, me*
thy unworthy and unprofitable ser-

vant: and ail the deacons that com-
pass thy holy altar, and grant to

them an unblameable life, preserve

them unspotted in their ministry....

7 he Lord's Prayer repeated.

It is desirable that I should

add a few 'farther particulars

respecting this ancient liturgy.

It is by ancient authors ascribed

to St. James the Less, wlio was
of our Saviour’s kindred, and
therefore called the Lord’s
brother,” Gal. i. 19. He was
the bishop of Jerusalem, and a
martyr; for about the year

58, at the feast of the Passover,

tlie Scribes and Pharisees threw
him down from tlie battlements

of the porch of the temple, and

^ The Priest who rends the prayer.

water, and to shew' thy pity

upon all prisoners and captives.* . .

.

That it may please thee to suc-

cour, help, and comfort, all that are

in danger, necessity, and tribulation,

... and .... to bring into the way
of truth all such as have erred and
are deceived.

Tliat it may please thee to give to

all nations unity, peace, and con-

cord ; From all false doctrine,

heresy, and schism, good Lord, de-

liver us Grant us thy peace.

That it may please thee to give and
preserve to our use the kindly fruits

of the earth, so as in due time wd
may enjoy them.

That it may please thee to defend

and provide for, the fatherless chil-

dren and widows, and all that are

desolate and oppressed.

That it may please tliee to illumi-

nate all bishops, priests, and deacons,

with true knowledge and understand-

ing of thy word, and that both by
thy preaching and living they may
set it forth, and shew it accordingly.

The Lord's Prayer repeated.

he was then killed witli a ful-

ler’s club. Tlie liturgy of St.

James was of grCcTi authority

in (he church of .Terusalern in

Cyril’s time, who has a com-
ment upon it still extant. Cyril

was chosen bishop of J erusalem
either in the year 349, or 351.

Both tliis liturgy-, and the an-

cient liturgy attributed to St.

Mark, who died a martyr at

Alexandria, were afterwards

corrupted, as superstition by

* How' suitable such petitions when
the stale of the long-banished and dis-

persed children of Israel is considered !•
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degrees prevailed in the Chris-

tian church
;
but this, Wheatley

remarks, •* no more overthrows

the antiquity of the ground-
work of them, than the large

additions to a building prove
there was no house before.”

The wisdom of the reformers

of the church of England, ex-

ercised in separating the silver

from the dross, when they

were entrusted with the com-
piling our Book of Common
Prayer, led them to exclude
what they deemed unscriptural,

and to retain what was excel-

lent in the devotions which the

church of Rome had pre-

scribed. Whatever prayers

bore the image and superscrip-

tion of the primitive Christian

church, they introduced into

our Book of Common Prayer.

Two of the holy men engaged
in this important work, (arch-

bishop Cranmer and bishop

Ridley) were afterwards burnt

at the stake for their pious

regard to primitive Christianity,

in what they preached and
wrote, and they died in the

spirit of the first Christians.

May Almighty God, by the

grace of his fioly Spirit, assist

us who adopt this 'liturgy in

our public worship, so to pray,

as to be gradually more and
more prepared for the exalted

services of the church triumph-
ant in the presence of God and
of the Lamb! N.

TRANSLATIOxN FROM VITRINGA.
To the Editors ofthe Jewish Expositor.

Gentlemen,
As it is well known that one

principal objection urged by

the Jews against Christianity,

is, that the doctrine of the

Trinity is subversive of the

unity of God, and at variance

with the scriptures of the Old
Testament, I have thought that

you may perhaps deem the fol-

lowing translation of some re-

marks of the learned and pious

Vitringa on this subject, not

unsuitable to the design of your
publication. They form a part

of the eighth chapter of that

volume of his Observationes

SacrcE which is entitled ArchU
si/nagogus

:

being an inquiry

into the constitution of the an-

cient synagogue. The follow-

ing is the title of the chapter,

part of which I have translated.
‘ The very ancient, and at the

same time obscure rite of the

ancient synagogue V on2
(expounding the Sche-

mah) and the practice of the

rulers of the synagogue in re-

ference to it, is clearly ex-
plained from the Jewish writ-

ings : on which occasion the

genuine sense of that very im-
portant passage, (Deut. vi. 4.)
“ Jehovah our God (is) one
God,” is unfolded,' agreeably

to the sentiments of the ancient

Jews, and applied to the illus-

tration of several passages in

the New Testament.’

In making the translation it

is unnecessary to say that I

have not consulted elegance,

nor aimed at any thing but

giving the sense of the author :

one or two unimportant pas-

sages I liave omitted. Should
it appear to you that a know-
ledge of thi^ able writer’s ob-
servations on this subject is
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likely to be subservient to the

important designs of the Lon-
don Society, 1 may probably,
on a future occasion, send a
translation of some other parts

of the chapter from which the

following is extracted.

Omicrox.

We proceed now to explain

that other phrase, D1"1D
which in the Megclia

of both Talmuds, is usually
joined with the former, (viz.

the reading of
the prophets) as expressive of
a distinct office which, accord-

ing to R. Salomon, was as-

signed at the discretion of the

For this pur-
pose it will be necessary to

make some preparatory obser-

vations respecting the import
of the w^ord

Though the Jews have al-

ways treated with many exte-

rior marks of veneration the

whole of the holy scriptures,

regarding them as a sacred de-

posit, they have manifested a
peculiar reverence for that part

of the holy law, contained in the

fifth book ofMoses, chap, vi.4,

umVs m,T' j/ca'

mn'' ‘ Hear, O Israel,

Jeho-cah oiir God"* (is) ^ one

Jehovah,^ &c. conceiving that

in these words (as appears from
the introduction) a kind of

summary of doctrine, so far at

least as related to them, was
delivered by Moses. It is

worthy of remark, that the

same declaration is made by
Christ, (Mark xii. 29.) “And
Jesus answered him. The first

of all the commandments is,

Hear, O Israel
;
the Lord our

God is one Lord.”—“ There
is none other commandment
greater than these; on these

two commandments hang all

the law and the prophets,”

(Comp. Mat. xxii. 40),

nn ‘ On which all

things depend,’ inasmuch as this

is ^the great foun-

dation,’ as has been observed
by Maimonides, the author of

the book Reschit Chochraa,
and many others treating on
the same subject. On this

account the ancient Jew'ish

church regarded these words
as a sort of summary of their

faith, and ordained that they
should be recited in the public
assemblies of the faithful, as

thereby professing her belief

respecting the nature of God
and her duty towards him. As
superstition increased, the later

Jews converted the words in

question, which in truth con-

stitute Vi precept^ into a prayer,
to be repeated even by private

individuals morning and even-
ing, after the customary w^ash-

ings, entitling it, from the first

word of the sentence,

Schema. Nor, indeed, can it

be denied that these words
contain much more important
mysteries of faith, than may
at first sight appear, as learned
men have ably shewn. We
shall offer our own reflections

on the subject, with a view of
giving a correct interpretation

of the sentence under conside-

ration.

The Belgic translators have
thus rendered the Hebrew,
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The Lord our God is one
Lord/* conformably to most
interpreters ofnote, to St. Mark,
and the Sepluagint. Now it

must be allowed that this trans-

lation presents scarcely any
difficulty, because the proper
name^ Jehovah,” is rendered
by the appellative, ‘‘the Lord
a practice first introduced by
the Greek trar.vslators, to avoid
the difficulty'and obscurity at-

tending the pronunciation of
this name, and from them
adopted, for the most part, by
other interpreters. But if you
retain the proper name, the

text will not appear so easy ;

“ Jehovah our God is one
Jehovah;” a sentence in all

respects similar to the follow-

ing, “ David our king is one
David,” which, if I mistake
not, is neither common nor
very intelligible. From this it

sufficiently appears, that these

words, however free from diffi-

culty on a cursory perusal, are,

if strictly examined according
to the exact force of the He-
brew, attended with consider-

able obscurity. This has not

escaped the observation of the

Jewish interpreters, who, are

not a little perplexed by the

difficulty. A ben Ezra is re-

duced to the necessity of affirm-

ing that the latter “ Jehovah ”

in the sentence is used as an

appellative, as it is also, in his

opinion, when joined with

(of hosts^ which point

he discusses at large in Exod.

iii. 15. The learned writer,

how ever, is here under a great

mistake; for “Jehovah” is

never used in the holy scrip-

VOL. I.

tures as an appellative ; on the

contrary, God himself, on more
than one occasion, expressly

asserts that this is, in an emi-
nent sense, his proper name,

(Exod. iii. J5.) rUI HI

nrn in'? npr, “ This is my
name, and this my memorial
to generation and generation.”

(Hos. xii. 6.) mn''
“Jehovah is his memorial;”
we are therefore not at liberty

to change it into an appellative.

Accordingly, it possesses all

the distinguishing marks of a
proper name, which Aben Ezra
enumerates in the passage just

mentioned : nor is it true that

it is used as an appellative v/hen
joined with for in that

case there is an ellipsis of the

word (God) in the con-
struct state, as is elsewhere
more largely shewn. To main-
tain, therefore, this opinion
respecting the name ‘Jehovah,’
is to confess ignorance as to the

genuine interpretation of the

passage before us, and to con-

tradict the whole sacred scrip-

ture. We lay down this, then,

as a fundamental position, that

(Jehovah) is always
a proper name,'

and that though it occurs twice

in this verse, it is twice to be

taken as a proper name.
The most simple rendering

of the words as they stand in

the Hebrew is this, “ Jehovah
our God, Jehovah oneJ^' It

is to be observed, however,

that the Jewish interpreters",

agreeably to their use of points
in marking their ancient read-

ings and distinctions,^ have
X
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placed the distinctive accent

at (our God), to sig-

nify that “ Jehovah our God'^
is in some way to be separated

from Jehovah owe,” which fol-

lows. I have, therefore, not the

smallest doubt that the ancient

Jewish doctors divided this sen-

tence into two, and understood

it thus: Jehovah (is) our God;
Jehovah (is) one. And this

exposition clearly indicates that

they considered the Jeho-
vah ” in both branches, as the

proper name of God, and that

they were very studious to pre-

vent the latter “ Jehovah"*' from
being taken as an appellative^ for

which purpose also they placed

a dash after it, to shew that in

the interpretation it was some
how or other to be kept distinct

from “ owe.” Nor does this

version yield an inconvenient

sense. For by the words thus

rendered, the church professed

that mrr' was timt is,

That m Jehovah was Father^

Son, a7id Holy Spirit,'^ this

being intimated by the plural

word D'n‘7}« (Gods): further

she professed, that thisJehovah

was (the God of

Israel), who “ was to he a
God to Israel^'* and to shew
iJiat he was “ the Sanctifier'*^

of Israel, which Jehovah could
not be, unless he were Father,

Son, and Holy Spirit; which
^ future sanctification' was ty-

pified by his having now sepa»

rated and sanctified them from
all the nations of the earth,

declaring them at mount Sinai

to be DJ/ an holy people,

and now introducing them into

the typical inheritance promised
to their fathers. Lest, however,

Israel, by being told that Je-
hovah their Sanctifier was

Father, Son, and
Holy Spirit, should be led

to form erroneous notions con-

cerning the Divine Nature and
a plurality of Gods, it is added,

that Jehovah is o?ie, that is,

that 0 / tv clai to ev
,

that they are one in essence,

and owe in counsel, regarding

simply their own glory

^

the

Father the glory of the Son
and the Holy Spirit

;
the Son

and Holy Spirit that of the

Father. Thus we see that these

words contain a most important

mystery, and constitute a most

suitable formulary or creed of

the ancient church.

If, however, neglecting the

consideration of the accents we
here meet with, we can take a

still different view of the words

before us, we need not be de-

terred from so doing by an

over-scrupulous attention to

those little distinctions; espe-

cially as the Jewish interpreters

scarcely ever attend to them in

their own commentaries, and

do not in this instance ;
and as

a similar disposition of the

accents occurs also in other

cases where the context cannot

be split into two clauses, but

where three terms occur which

are predicated of owe subject,

or three subjects to which one

and the sixme predicate belongs.

Instances of this kind we have

in Ezekiel xxi. 32, Isaiah vi. 3,

and in many other passages.

On this principle, we render

the words simply thus; Jeho^
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vah, our God^ Jehovah^ (are)

o7ie^ so as to signify that ‘ the

Father, the Son’ (who was

eminently (Is-

raeTs God) and the Holy
Spirit^' are one d' that is,

that those three are one. The
sense of this latter exposition

coincides with that of the for-

mer, though differently de-

duced. Nor can it be said,

that by this mode of interpre-

tation w e make out two essences,

from both which our God, or,

the Son, is distinguished
;
and

that consequently we assign to

the latter a peculiar, or third

essence, agreeably to the hete-

rodox sentiments of the Arians

:

for, 1. The repetition of the

word Jehovah, when it occurs

in the same continued discourse,

no where in scripture implies

a multiplication of essence, but
always a multiplication ofper-
sons, As, for instance, in the

solemn form of bened iction pre-

scribed Num. vi. 24, where
Jehovah is thrice repeated, to

indicate, not a multiplication

of essence, but a plurality of
persons; forsamuch as each
person of the sacred Trinity is

Jehovah. If, therefore, it be
universally allowed that no
man in bis senses would ever

infer, from the three-fold repe-

tition of the word Jehovah,
that there are three essences,

by what right can it be con-
cluded, from the simple repe-

tition of the word in our text,

that there are two essences ?

But I go farther—and on the

contrary contend, that if, from
the three-fold repetition of the

word Jehovah, all the orthodox

infer that there are in the Deity
three persons who both are, and
may be called Jehovah, it

evidently follows, that the

single repetition in the passage

before us imports two persons

of the sacred Trinity, to which
the name Jehovah belongs.

9, Moreover, it is a very weak
mode of arguing, to say, ‘ that

if the Son of God be here

styled (.God), whilst

the Father and Holy Spirit

are called Jehovah, it follows

that the Son is not of the same
essence with the Father and the

Holy Spirit, inasmuch as a
different appellation is assigned
to him.’ For by parity of rea-

soning, I might argue, ^ that

the Father and the Holy Spirit

are not God as well as the Son,
because the latter alone is here

called God."

We learn, however, from the

sacred oracles, 1. That the

three persons ofthe ever-blessed
Trinity are sometimes distin-

guished by different names, as

in Joshua xxii. 22,

mn’ D^^'7x nm’
the mighty God, God,

Jehovah; the mighty God,
God, Jehovah, he knoweth.”
The mighty God, God, Jeho-
vah, were KIH (he), one, viz.

the Father, the W ord, and the

Holy Spirit. Similar to this

is Ps. 1. 1, mrr' “jx
the mighty God, God,

Jehovah speaketh. But what
mortal would ever think of
proving from this form of ex-
pression, that the Father is

less Jehovah than the Holy
Spirit, and that the latter, again,
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is less the mighty God, and
God, than the Father and the

So7i ? In like manner in Isaiah

Ixiii. 7— 10, the Father is

^iy\eCi J cho’cah, the Son
(the angel of his face, or

presence), and the Holy Spirit,

by his appropriate title, m‘1
(the Spirit of Holiness).

2. We ought to observe, that

other instances likewise occur,

in which the Son of God, the

second person of the Holy Tri-

nity, is, on account of his pe-

culiar economic relation to his

church, designated by a dif-

ferent name from the Father

and the Holy Spirit. Of this

we have a remarkable exr

ample in Gen. xlviii. 51,

where we read

Tja*? inSinn “God
before whose face m}^ fathers

have walked.

God who feedeth

me,” (the latter being the

Hol^ Spirit, who guides and
feeds the faithful, the former

the Father, the object of

reverential adoration), from

whom is distinguished

}n ‘?DO » The
angel who delivereth me from
all evil.” Christ the Lord, who
had appeared to Jacob, had
wrestled with him, had blessed

him, and had delivered him from
the ' stratagems of Laban and
the forces of his brother Esau.

The Father is called God, the

Holy Spirit God, but the Son
an angel, a distinct title being

used to express his distinction,

in respect of office, from the

Father and the Holy Spirit;

and in the same manner, also,

in the passage now under con-
sideration, the Father is styled

Jehovah, the Holy Spirit t/e-

hovah, and the Son the God of
Israel. But

—

3. The title (our
God), can on no account be
considered as of inferior im-
port to the title Jehovah ; for-

asmuch as none can be the God
of Israel, and a God to the
seed ofAbraham, but Jehovah,
which is a point carefully to

be noticed. The reason why
the words Jehovalv our God,
are so often united, is, that

none other but Jehovah could
be the God of Israel

;
and, that

God was to demonstrate him-
self to be Jehovah, by being,
and in a still higher sense being
afterwards to become, the God
of Israel. Thus in Jeremiah

X. 16, 1p;;'i'p‘7n (the Portion

of Jacob) is said to be

(the Former of all things)

whose
name is Jehovah (God) of
hosts, as he is often termed
elsewhere. To understand this

truth clearly, we should be

aware of the meaning of the

words, to be the God of Israel,
or, a God to Israel, Now
these phrases have their origin

in the covenant which God
made with Abraham,, as • ap-
pears from Gen. xvii. 7.

nvn‘7 'Dbw nna*? Dirnn'?
‘T;rnVi D'n‘7K‘? p

And I will establish m}^ co-

venant between me and (hce.
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and tliy seed after thee in tlieir

generations, for an everlasting

covenant, to be a God unto

thee and to thy seed after

thee.” From this passage we
learn that the phrase “ to

be a God to thee,” is expres-

sive of all tlie blessings of the

covenant of grace^ (for such
was the covenant which God
established with Abraham and
liis seed). Now the blessings

of this covenant are ]H {grace)

{glory)^ righteousness

by the faith of Christy sancti-

fcation^ redemption^ peace^ re-

7nission of sins; all which,

therefore, necessarily ought to

be included in this expression,

as, indeed, appears from the

nature of the thing itself. For
to he a God to any one^ signi-

fies, that God will be to that

person every thing which he is

to himself. But God is self-

sufficient; he is to himself the

fountain of eternal 'peace and
blessedness

;
by his owm all-

sufficiency he exists, lives, and
is blessed, whence he is styled

in scripture, The blessed

God.” Now, inasmuch as he
is the God of the sinner^ or,

the God of Israel, he ought
to be to Israel sufficient for his

salvation, and the fountain of

eternal blessedness : by his all-

sufficiency, Israel, or the sinner,

ought to exist, to live, and to

be happy
; exempt from all

evil, and ^ partaker of the di-

•vine nature.’ Further, seeing

tliat Israel is under the domi-
nion of the devil and of dark-

ness—seeing that Israel is by
nature alienated from God,
impure, hating God, subjected

by a judicial sentence to death
and to the curse, it follows that,

if God willeth, and is, to be
to Israel sufficient for salvation

—if he is to be to Israel

(an all-sufficient God)
lie must rescue Israel from the

power of the devil and of sin;

he must call Israel to commu-
nion with himself

; he must
sanctify Israel, absolve Israel

from guilt, excite in Israel the

love and knowledge of himself,

that is, faith
; that by means of

faith he may enjoy the first-

fruits of these blessings in this

life, and have a full assurance
of the complete fruition of
them hereafter. In the faithful

performance, then, of all these

particulars, according to the
promises of the covenant, and
in this only, is God manifested

to be Jehovah. Insomuch that

he who is the God of Israel,

must also be Jehovah, because
in being the God of Israel he
demonstrates that he is Jeho-
vah, and none other can be
Israel’s God than he who can
manifest himself to be Jehovah ;
and further, no one can cither

fully bestow or promise these

covenant-blessings which I

have enumerated, except he
be as great a God as Jehovah
is. We are authorized to con-
clude, therefore, that this latter

interpretation (of the words
Dent. vi. 4.) is not contradic-

tory, either to the disposition

of the accents in the Hebrew
text, or to the nature of the
thing itself, though we are
more inclined to adopt that first

given.
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QUESTIONS ON DAN. XI. &c.

To the Editors of the Jewish Expositor.

Gentlemen,
In Dr. Hyde’s edition of

Tractatus Alberti Bobovii de
Turcariiru Liturgia (p. 7) the

following passage occurs as
' part of^ a Turkish prayer.

Absit O Domine, Domine
potentiarum ab eo quod tibi at-

tribuunt.” This is Dr. Hyde’s
Latin translation ;

and he re-

marks in a note, that the words
translated Dominus potenti-

arum seu fortitudinum,” are,

in the original, Rabbo’l

Maizza,” and answer to Eloah
Mauzzim, (Dan. xi. 38.) Dr.

Hyde also observes that tlie

words Absit, &c.” signify

“ absit a te id quod tibi attri-'

buunt Christiani, quod sc. sis

pater et habeas filiura.”

The following questions ap-

pear to arise:

—

1. Is the title God of

forces” (Dan. xi. 38) ever
applied to the true God,

. called in the 36th verse, “ God
of gods ?” or is the title to be

applied exclusively to a strange

god? (ver. 39.)

2. Is there any phrase in the

Koran (in the Arabic) that

exactly corresponds with the

Rabbo’l Maizza,” used in

the above Turkish prayer?

Does the word translated

“ troops and armies of angels,”

by Sale, in chap. ix. intitled

The Declaration of Immu-
nity,” answer to Mauzzim ?

3. If the title Rabbo’l Maizza
apply exclusively to a strange.,

and not the true God ; does it

not appear probable that the

king mentioned in Dan. xi.

36—45, is of the Mahometan
religion ?

4. If the desire ofwomen,”
in the 37(h verse, be rightly

interpreted, as it is interpreted

by some, of the Messiah, who
was not only “ the desire of all

nations,” but also a personage,

to whom Jewish women espe-

cially desired to give birth

;

does not this 37th verse, com-
pared with the words cited,
“ Absit, &c.”* render it still

more probable that this king is

of the Mahometan religion ?

5. If the above interpretation

of the desire of women ” be
correct, and be found to cor-

respond with the Turkish
prayer, Absit, &c.” then

does it not appear also pro-

bable, that the description of

Antichrist by St. John (1 Ep.
ii. 22, 23) more especially al-

ludes to Mahometanism ? and
is perhaps an express prophecy
respecting the Arabian im-
postor ?

Should any of your learned

The following citations from Sale’s

Koran, will enable readers better to

judge how far Mahometanism aj pears

to correspond with Dan. xi. 36—45,

and St. John’s description of the Anti-

christ : and will also throw light on the

expressions in the Turkish prayers.

—

“ The Christians say Christ is the Son
of God, although they are commanded
to worship one God only ; there is no
God but he; far be that from him which
they associate with him Unto
those who treasure up gold and silver and
employ it not for the advancement of God's
true religion^ (comp. Dan, xi. 38.) de-

nounce a grievous punishment.” chap.ix.
intitled the Declaration of Immunity.
God hath not begotten issue; neither

is there any other God with him
far be that from God which they affirm.”

Chap, xxiit intitled the True Believers,
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correspondents be so kind as may perhaps be an elucidation

to furnish replies to the fore- of the difficult passage in Da-
going questions, the result niel xi. referred to. N.

HYMN.
Jeremiah xxiil. 5, 6.

Oh! why should Israel’s sons, once blest,

Still roam the scorning world around

;

Disown’d by God, by man opprest.

Outcasts from Sion’s hallow’d ground.

Qh ! God of Judah, view their race,

Back to thy fold the wand’rers bring

;

Teach them to seek thy slighted, grace.

To hail in Christ their promis’d King.

The veil of darkness rend in twain.

Which hides their Shiloh’s glorious light;.

The sever’d olive-branch again

Firm to the Parent stock unite.

While Judah mourns his birthright gone,
With contrite shame their bosoms move ;

The Saviour they denied, to own.
The Lord they crucified, to love.

Haste then th’ expected day, O Lord,
WhenJew and Greek one pray’r shall pour;
With eager feet one temple crowd,
One God with grateful praise adore.

CONTRIBUTIONS TO THE LONDON SOCIETY.

AUXILIARIES.

Bristol, Rev. G. Hodson, Second Remittance. . . 183 6 8

Edinburgh Ladies’, > Rev. Walter Buchanan 13 11 0

Howden Ladies’, Mrs. Wilkinson 7 0 0

Macclesfield, Mr. J. Browning • 6 15 0

Norfolk and Norwich, Miss S. Hancock, for Various Purposes.

Schools 8 9 0

Female Asylum 1 15 6

General Purposes 65 11 6

. ^
Hebrew Testament 24 4 0

V ^
' 100 0 0

PENNY SOCIETIES.

Berwick Ladies’,
•

• Mrs. Aihslie 7 8 0

Clapton, Mrs. J. G. Barker 6 3 6

Great Staughton, Mrs. Pope ^ 6 0 0

Pertenhall, Rev. J. K. Martyn 3 0 0

Romsey, Miss Ann Wells 7 15 5,11,

Shaftesbury, Miss Jesse Upjohn ' 2 15"l0

Ditto, (former Remittance included, by mistake, in the amount
of advertized as collected at the church by

Rev. William Marsh) 2 16 10
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HEBREW TESTAMENT. ^ »

Edinburgh Bible Society, Christopher Anderson, Esq. Secretary 100 0 0

Kilmarnock Auxiliary: Contributions and a Collection at the

High Church 22 0 0

Buchanan, Rev. Dr. Edinburgh 3 3 0

Buchanan, Mrs. Ditto 3 3 0

Davidson, Rev. Dr. Ditto 2 2 0

Lady, per Rev. Dr. Buchanan 2 0 0

Through the Norfolk and Norwich Ladies’ Auxiliary.

Anonymous, Miss Hancock 0 6 0

Anonymous, Mrs. Bickerstelh 1 0 0

Back, Thomas, Esq 1 0 0

Back, James, Esq. 0 10 0

Blakeley, Mrs. N. Walsham 1 0 0

Barcham, Miss, Edinthorp. Collection I 13 0

Collins, Miss, by Mrs. Blakeley, N. Walsham 0 10 0

Caddy, Rev. Mr. Salhouse. Colleclion 0 8 6-

Edgar, J. Esq. Fakenham 1 0 0

Friends, per Miss Sippings 110
From Wells, by Miss Dewing 6 14 6

Hancock, Miss, 0 10 0

Jarvis, Rev. G. and Friend 0 13 0

Lady, per Miss Hancock 1 0 0
• Ley, Rev, T. Hingham 0 10 0

Parr, Mrs,
_

i. 10 0

Sundries, by Mrs. Blakeley, N. Walsham 1 0 0

Sippings, Miss, Secoiid Collection, Annual 2 14 0

Sippings, Mrs. Swafield, by ditto 10 0

CONGREGATIONAL COLLECTIONS.
Blandford, by Rev. C.^J. Hoare*. 13 4 4

'
i . . BENEFACTIONS,

Abercrombie, Mrs. sen. Edinburgh, per Rev. Dr. Buchanan .... 2 2 0

Baillie, Mrs. of Drylaw, ditto, ditto . 10 10 0

Bog, Mrs. Queen Street, ditto, : ditto 1 1 0

Ferguson, Mrs. ditto, ditto 2- 0 0

Lady, ditto,’.'. ..’ 20 0 0

Long, Mrs. Pentoii Street, Pentonville, per Rev. D. Ruell 1 1 0

Received front ’Prayer Meeting at Dunfermline, by the Rev.

David Murray .’ 1 11 6

Collected at a Meeting of the Ladies’ Association, Edinburgh, at

which the Rev. C. Simeon,’ of Cambridge, presided IG 0 0

Contributed at St. Swilhin’s, London Stone, after the Monthly

Lecture preached there by the Rev. Basil Woodd, on the

^2th of March 17 2
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