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The mysterious doctrine of

the blessed Trinity, which
makes Christians maintain, that

the Father is God, the Son
God, and the Holy Ghost God,
is one of the principal objec-

tions of Jews against the Mes-
siahship of Jesus of Nazareth;
for these assert, that he is the

teacher of this doctrine, and
that it overturns true religion,

because, say they, the inference

must be, that there are three

Gods, which is contrary both

to reason and revelation, from
which we know that there is

but one. Some mis-named
Christians have fallen into the

same error, supposing the word
person

,
which Christians have

been obliged to adopt for the

better expression of this article

of their faith, to have the same
signification in relation to the

Godhead, that it has in refe-

rence to creatures. When we
speak of three human, or an-

VOL. II.

gelic beings, we necessarily

mean three men, or three angels,

so in like manner they conceive
that whenever we speak of three

divine substances, we must
mean three Gods. This is the

conclusion, which is presump-
tuously drawn from such an
expression, but it is by no
means a just inference. They
depart from the doctrine of the

Bible, and if they would have
Christians to follow them, they
should prove that the Gospel,
which teaches that the Father
is God, the Son God, and the

Holy Ghost God, does at the

same time teach, that there are

three Gods. But the contrary

is every where maintained, and
as the Spirit of God can neither

be mistaken, nor contradict

himself, nor wish to deceive us,

we must either lay aside our
reason, or acknowledge that

there are three substances in

the Godhead, which is never-

theless one, although the Scrip-

tures style him Father, Son,

and Spirit
; and although they

2o
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testify, when particular men-
tion is made of the Father, that

the F'ather is God; when of

the Son, that the Son is God;
and when of the Spirit, that

the Spirit is God, because they

invariably declare, that there

is but one God. Objectors

would have some ground for

differing with Christians, if,

when we affirmed the Father to

be God, the Son God, and the

Holy Ghost God, we drew the

same conclusion that they do,

viz. that there are three Gods ;

but nothing is further removed
from the Christian doctrine,

which acknowledges but one
God, and this is a capital and
fundamental part of Christia-

nity, and of the whole Bible.

Christians believe that the

New Testament is the pure
word of the living God, and
that its contents are true, be-

cause the Hebrew Scriptures,

which in like manner they

acknowledge to be the word of

God, could not be true, unless

the Gospel were true. The
Jewish Scriptures make known
the abolition of carnal sacri-

fices
;
that God will enter into

a new covenant with man,
which covenant will be uni-

versal and everlasting; that

Messiah will come; that he
will suffer death to make an end
of sin

; that he will rise again
;

that he will have a numerous
spiritual progeny

;
and more-

over that Messiah is God, the

mighty God, the Father of
eternity, Jehovah. The Gos-
pel proves the fulfilment of all

these declarations, therefore

the divine authority of the Old

Testament necessarily esta-

blishes that of the New; and
the truth of either cannot be
disputed without affecting the

other. They stand or fall

together. Jesus Christ being
the mighty God, who himself

taught this doctrine of the

Gospel, it is at our own peril,

if we reject it. If there were
no other foundation for the

doctrine of the Holy Trinity in

Unity than the following com-
mand of the Saviour of the

world, what higher authority

or sanction could we have for

believing and obeying it ?

“ Go, and teach all nations,

baptising them in the name
(not names) of the Father, and
of the Son, and of thejdoly
Ghost.” (Matt, xxviii. 19.)

Jesus Christ uttered these words
after his resurrection from the

grave, and his victory over
death and hell. He is the

eternal amen; he cannot err.

He spoke to poor illiterate men,
to Jews, who knew that there

was but one God, and who
naturally had an extreme ab-

horrence for any thing, which
has the least show of weakening
this great truth. Yet these

very men are commanded to

baptise in the name of the

Father, and of the Son, and of

the Holy Ghost. Christ well

knew the offences and scandals,

which unbelief and licentious-

ness would introduce into his

Church on account of this doc-

trine, but as he always acts for

the good of that Church, he
did not withhold the injunction

for the opposition it would
meet with from corrupt and
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carnal minds
;
who, forgetting

that he has the words of eternal

life, and that he himself is the

way, the truth, and the life,

presumptuously contradict this

doctrine, and dare to think him
capable of teaching any thing

contrary to that reason, of which
he is the source, and contrary

to those Scriptures, which he
himself indited.

It is certain, that Christ has
said, Go, and baptise in the

name of the Father, Son, and
Holy Ghost. Here mention is

clearly made of three different

persons
;

it is evident that he
does not enjoin baptism in the

name of any quality, or virtue,

nor does he wish to confound
the creature with the Creator,

but rather to establish a perfect

equality among the three, for

he invariably taught the unity

of God. Consequently it is

manifest, that God, in whose
name alone it is lawful to admi-
nister baptism, is the same one
Supreme, who is distinguished

under three characters of Fa-
ther, Son, and Holy Ghost.
We cannot reject this doctrine,

so plainly taught by Jesus
Christ, under pretence that if

we receive it we admit three

Gods, without impeaching
Wisdom himself. (Prov. viii.

22—31.) The Holy Scrip-

tures declare, that the Father is

God, u There is but one God,
the Father.” (1 Cor. viii. 6.)

Again, that the Son is God,
u We are in him that is true,

even in his Son Jesus Christ.

This is the true God, and
eternal life.” (1 John v. 20.)
And again, that the Holy

Ghost is God, €i Thou hast not
lied unto men, but unto God.”
(Acts v. 4.) The three are
united in this passage, u The
grace of the Lord Jesus Christ,

and the love of God, and the

communion of the Holy Ghost,
be with you all.” (2 Cor.
xiii. 14. All this is clear, but
it is equal ly true, that St. Paul
maintained no other doctrine,

when he mentioned the three,

than what he had learnt from
him, who called him to the

apostleship, and instructed him
in the knowledge of the Gospel.
All the apostles well knew that

there was but one God, and on
this article of faith they were
no doubt as scrupulous as other

Jews, and as much so as some
pretend to be, who are falsely

called Christians; but the apos-

tles judged rightly and soundly
ofthe doctrine of Christ. They
spoke as he spoke

;
they be-

lieved his testimony
;
they as-

serted the existence of only one
God, but they called him
Father, Son, and Holy Ghost,
after the example of their

master, who taught them this

doctrine, when he commanded
them to go, and baptise all

nations in the name of the

Father, Son, and Holy Ghost.

They shewed more reverence

and submission to his authority,

who they knew possessed the

words of eternal life, than to

expect any contradiction in his

doctrine, but bringing their

thoughts into captivity to the

obedience of him, they eve*

maintained that the Father is

God, the Son God, and the

Holy Ghost God, without
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ceasing to bold, that u there is

none other God but one,”

(1 Cor. viii. 4.) and, that “ the

Lord our God is one Lord.”
(Mark xii. 29.)

It is upon these authorities

then that Christians believe

what is called the Trinity in

Unity. We challenge the

Ariansand Socinians to produce

such testimonies of their here-

tical opinions. We ask, if

they are belter informed than

the apostles
;

if they are wiser

than (he Son of God, and w he-

ther they suppose Christians

are less scrupulous than they

are of multiplying the deity,

by believing this doctrine ?

When we speak of three an-

gelic beings, or three human
creatures, we necessarily mean
three angels, or three men,
because it is certain there may
be, and in reality there are

three, and more angels, and
three and more men, but this

language cannot apply to three

divine substances, because it is

false, and absolutely impossible

that there should be three Gods,
neither can there be more than

one. This scrupulousness is

therefore ill-grounded, and un-

reasonable, and no one will re-

ject this Bible-doctrine, except

those who confound darkness

with light, because their eyes

are blinded by the God of this

world.

Christians employ the word
person, because language does

not admit of a fitter term to

express this great article of their

faith, implied in the command,
Go, and baptise in the name of

the Father, Son, and Holy

Ghost. Here it has not the

same meaning, as when it refers

to creatures; it can only sig-

nify one manner of existence,

not a diversity of natures: be-

cause the Godhead is one and
indivisible. The word person

has not always been in use, yet
God was always believed to be

Father, Son, and Spirit. It

was first adopted to impress

more clearly on the minds of
Christians the doctrine of the

Lord Jesus, and in order to

strengthen them against the

errors of those, who dare to say

that Father, Son, and Holy
Ghost, are only three different

names of the same object, as if

Christ, the eternal wisdom,
would have used terms, which
convey such different, ideas to

the mind, without designing us

to make some sort of distinction,

and without intending to shew
us, that there really is some
distinction, yet at the same time
without exposing us to mul-
tiply the Godhead, and t-lnls

mislead us from that great truth,

which he always inculcated,

viz. that there is but one God,
and that it is impossible there

can be more than one. The
term person has therefore been
introduced in order to mark
this distinction, and also to

strengthen the faithful followers

of Jesus against the false no-

tions of all, who, under a show
of reverence and zeal for God,
set up their own judgment
above the Gospel, and thus

dishonour the infinite wisdom
of Jehovah Jesus. The word
of God is full of expressions

drawn from natural objects
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familiar to us, and the Holy
Spirit employs them for the

purpose of giving us clearer

conceptions of what God is in

comparison of man; and in or-

der to draw us more closely to

himself, he displays his great

love and goodnessto the children
of men. Hence these expres-

sions, God repents; he is angry;
he has eyes

; he stretches out

his arm ; Jesus sits at the right

hand of the Father
;
God is

clothed with light; he walks on
the wings of the wind, and si-

milar figures, which are merely
designed to exhibit to us spi-

ritual and invisible things, by
means of objects which are

familiar to our senses. In this

very way the word person
ought to be understood, in re-

ference to the deity.

Taking the word person in

its common acceptation, it is

as certain that there are not

three persons in the Godhead,
as that God is free from all

those passions, and bodily mem-
bers which the Bible gives to

him
;

for, being a Spirit, he is

necessarily one. Thus when it

is said there are three persons
in the deity, Christians only
understand, that the divinity

subsists in three different ways,
and they use this expression,

that some faint conception may
be formed of that incompre-
hensible mystery. The apostles

speak of one God, one Lord,
one Spirit. Who can suppose
that the one God is not the

same as the one Lord, and one
Spirit

; or that the one Lord is

not the one God
;
or the one

Spirit the one God ? Is not

God a Spirit? Is he not Lord
also ? and can it be imagined
that there exists any creature,

however perfect, of whom it

might be said, he is the one
Spirit, or the one Lord ? If

such a thought be contrary

both to reason and to the scrip-

ture account of God, why do
some dare to stop here; and
since the Bible testifies so

plainly of three, why do they
conclude, that there are not

three; and that the three before

cited are only names of that

God, in whose single name
baptism is enjoined ? Why
again do others suppose, that

the Son is inferior to the Father,

and that the Holy Ghost is

likewise inferior ? If this infe-

riority really existed, would
it not be impiety to think, that

Jesus Christ wished to smooth
this inequality, and to set up
creatures on the same level

with their Creator ? How then
could the apostles declare,

without insulting the majesty

of a jealous God, 44 who will

not give his glory to another,”

how could they declare, that

there is but one Lord, namely,
the Son

;
and but one Spirit,

namely, the Holy Ghost? This
doctrine therefore of the Tri-

une God is revealed. Chris-

tians confess that it is above
reason, but they maintain that

nothing in it is contrary to rea-

son. Reason teaches us, that

when God speaks, we are

bound to believe him without
reasoning; because we know
that he cannot err, and that he
cannot wish to deceive us.

Now it is written in Matthew
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xxviii. 19,
44 Go, and teach

all nations, baptizing them in

the name of the Father, and of

the Son, and of the Holy
Ghost.” By the same evan-

gelist it is recorded, chap. iii.

16, 17. (hat at the baptism of the

Sav'our, three were manifested
;

the Father, who said, 44 This is

my beloved Son, in whom l am
well pleased;” the Son in

the river Jordan; and the

Holy Ghost, who descended in

the visible form of a dove. In

the Gospel of St. John, xiv. 26.

we read, that the Holy Ghost

is
44 the Comforter,” whom the

Father will send, and whom
the Son will likewise send

:

(xv. 26.) where a striking dis-

tinction is observable between

the Father, the Son, and
the Spirit; and 1 Corinth,

xii. 4—6. 44 There are diver-

sities of gifts, but the same
Spirit. And there are diffe-

rences of administrations, but

the same Lord. And there are

diversities of operations; but it

is the same God, which worketh
all in all.” We perceive like-

wise a distinction of the three

in the blessing invoked by the

apostle upon the Corinthians.
44 The grace of the Lord Jesus

Christ, and the love of God,
and the communion of the

Holy Ghost be with you all.”

(2 Cor. xiii. 14.) Here we see,

that favour and inward peace

are implored from three distinct

personalities, who are yet but

one God, because from him
alone emanate, as from a foun-

tain, both grace and peace, ac-

cording to the apostle James,

i. 17. 44 Every good and every

perfect gift is from above, and
cometh down from the Father
of lights.” We find through-
out the Bible mention made of

the three, to each of whom the

Scripture assigns the titles, the

attributes, the operations, and
the worship, which belong
only to God. This is the

source from whence Christians

derive the doctrine of three in

one
,
neither more nor less, each

distinct from the other, yet all

together but one essence, one
deity, eternally one and indivi-

sible. It is clearly revealed in

the Bible, that there is but one
God

;
and yet all that is there

recorded, both of the Son and
Holy Ghost, can only refer to

God himself. What extreme
folly then is it to be afraid to

use the language of Scripture,

and to confess that 44 the Father
is God, the Son is God, and
the Holy Ghost is God, and
yet they are not three Gods,
but one God.” (Athanasian
Creed.) Is it more true, or

more reasonable to say, that

the Son is inferior to the Fa-
ther, and that he is an inferior

God ? Would not such an as-

sertion be directly contrary to

right reason, which cannot pos-

sibly admit more than one
God; one, who needed not to

create a being somewhat like

himself, in order to execute his

purposes; and forasmuch as he
is infinite^ wise and good, he

w ould not do this, lest by such

an act he might expose his

frail creatures to pay to such

a being, inferior to God, though

far superior to all other intelli-

gent creatures, that adoration,
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which is due toTio other than
to God only. This indeed

would be to explain divine

revelation by our dim reason,

instead of allowing God to be
his own interpreter, for reve-

lation speaks both of the Son
and of the Spirit, as it does of

God himself: (Acts i. 16. and
xxviii. 25.) it also enjoins bap-
tism to be administered in their

name

;

it ascribes to them the

creation, and the preservation

of all things, (Colos. i. 17.) it

calls them God (John i. 1

—

3.

and Acts v. 3) ;
it demands for

them the same adoration, and
the same honour, without ever

noting any inequality touching
the divinity, which is their

common property
;
or the wor-

ship, which is offered to them.

(Rev. iv. 9. and Heb. i. 2.)

While we speak the lan-

guage of scripture, we need

never fear to err. We cannot

oppose reason, when we believe

with submissive faith what the

word of God teaches us; and
we shall then be truly wise and
enlightened, when we know
things just as they are revealed,

without wishingtobe w ise above
what is written. Now the scrip-

tures of truth teach us, that

the Father is God, the Son
God, and the Holy Ghost God,
and that nevertheless there is

but one God. Let us believe

them, and in order that we may
understand what we believe,

let us remember, that the word
is addressed to ourselves

;
that

it is a personal revelation of
what we are required to believe,

a voice from heaven calling the

Father God, the Son God, and

the Holy Ghost God, and de-
claring that yet there is but one
God. This indeed is far above
man’s feeble reason, but it is in

no wise opposed to it, for the

same word tells us, that the Son
is co-eternal with the Father,

and that the Holy Ghost is co-

eval both with the Father and
the Son. it attributes to each
equal power, equal wisdom,
the same will, and the same
essence, admitting no inequa-

lity whatever among the three,

and ascribing alike to each all

the works, which are ascribed

to God. This truth propound-
ed in this way, does not revolt

against reason, which it would
do, if the Bible, while it makes
mention of ihree, and ascribes

to each the operations, and
worship, which belong to God
alone, declared at the same
time, either that the Father is

more ancient than the Son, or

that the Son is inferior to the

Father, or that the Holy Ghost
is more Holy, or more of a
Spirit than the Father and the

Son
;

or, in short, if it ascribed

to either of the three any pro-
perties, or attributes, which it

declared not to belong to some
one of the three. Such doctrine

indeed would be not only above
reason, but also directly against

it
;

then we should not be
obliged to believe, that these

three are but one God, for we
might be certain, that this

could be no revelation from
heaven, because God, who
addresses our reason, cannot
act contrary to himself. Yet
he reveals to us in his word,
that the Father, the Son, and
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the Holy Ghost are One God;
and this he does in a clear

manner, and in such a way as

does not at all contradict rea-

son. This suffices for our duty,

which is, to believe him. He
does not intend that we should

comprehend it in this world,

because here we see but in

part. He has revealed this

truth, which is giving us a

partial view of it. and is be-

sides, a call for the exercise

of faith, the manifestation of

submission, and the practice

of humility, as well as an ex-

citement of a more intense de-

sire for that place, where we
shall no more see darkly, but
shall know things as they are

;

where we shall be satisfied

with the likeness of God, and
have our understandings per-

fec ly enlightened, without any
danger of abusing those gifts

and graces, which we could

not safely possess while absent

from the Lord. For the doc-

trine of the Trinity we have a

divine revelation ;
this is suffi-

cient for us. God has not seen

fit to communicate more of it

to man. We do not under-

stand how the Father, Son,

and Spirit subsist together in

the divine essence. It is not

necessary to comprehend it,

since the word of God does

not explain the manner of their

subsistence.

No one ought to reject a

doctrine which is plainly re-

vealed in the Scriptures, under
the pretence that it is incom-
prehensible. This is to wish
to be wiser than God, for what
he has revealed without expla-

nation, he wills us to receive,

simply upon his word, without

comprehending it. if there

were any reason in rejecting

what is revealed because we do
not understand it, we should,

on this principle, renounce the

doctrine of the creation of the

world
;

for who can compre-
hend how something could be

made out of nothing ? Who
can understand the union of

soul and body? Yet who is

there, that can reason at all,

but admits the existence of

both ? It is enough to know
that God reveals any thing,

how far soever it may be
above our understanding, in

order to admit it as a truth.

We are bound to believe it,

though it be incomprehensible,

because, however mysterious

and impenetrable it may be by
finite reason, yet there is some-
thing in it which is clear, viz.

its discovery. Reason itself

determines, that there is more
propriety in believing a reve-

lation of God, although we
cannot understand it, than in

rejecting what is manifestly

revealed, merely because it is

incomprehensible. Reason em-
braces the truth without under-
standing the manner of it; it

receives it, because it compre-
hends that it is a rezelation

;

in this way we believe God

;

we trust his veracity, his in-

fallibility, and his word, and
rest solely on the authority of

his testimony. Faith is not an

empty sound. We do under-

stand what we believe, when
we understand that it is God
who proposes the matter of
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our faith
;
and we understand

that he proposes if, when the
doctrine, how far soever it be
above the reach of our weak
conceptions, has no absurdity in

it, nothing unworthy of God,
nothing contradictory, and no-
thing revolting against reason.

Though we do not compre-
hend how the Godhead subsists

in a plurality, because this is

far above man’s reason, which,
being naturally limited, cannot
grasp infinity, yet in some
measure we do comprehend
this mysterious union, for we
understand how an offended
God must necessarily require
a satisfaction proportionate to

his infinitude. We understand,
that for this purpose He Him-
self must needs interpose. We
further comprehend, that one
cannot make satisfaction to one-
self, consequently there must
be a plurality of personalities

in the Godhead. This plu-
rality we see clearly and dis-

tinctly exhibited in the New
Testament, and though it be
not so visible in the Old, yet
is it there plainly revealed.

In the New it is written, “ Go
and baptize in the name of the
Father, and of the Son, and of
the Iioly G host.” (Matt, xxviii.

17.) “ The grace of our Lord
Jesus Christ, the love of God,
and the communion of the

Holy Ghost be with you all.”

(2 Cor. xiii. 13.) “There are

Three that bear record in hea-
ven, the Father, the Word,
and the Holy Ghost, and these

Three are One.” (1 John v. 7.)

Here and in other places of the

New Testament the plurality

VOL. II.

is plainly expressed. It is also

distinctly marked in the follow-

ing passages of the Old Testa-

ment. “ Let us make man in our
image;” (Gen. i. 26.) that is,

let us make him capable of

knowledge and love, and let

us give him a capacity to use

these blessings aright. “Be-
hold, the man is become as

one of us, to know good and
evil.” (Gen. iii. 22.) As if

God had said, I lament the

condition to which man has

brought himself by disobeying
the command of his Creator,

for it now appears, that man
will not have been created in

our image as one of us, but
only to know good and evil

;

though the design of his crea-

tion in our image was, that he
might attach himself to the

knowledge and love of divine

things. Behold, the man who
was made as one of us will

never enjoy his high destiny,

if we leave him in his present

fallen condition of knowing
only good and evil. In both
these passages it is easy to

discern the manifestation of

the plurality. It is God alone

who says, “ Let us make man
in our image.” He does

not speak to angels, who are

only creatures, and could have
no part in the formation of

man
;
nor can it be supposed

that God speaks of himself in

the plural number, as earthly

sovereigns commonly do
;

for

besides that this style is without
any example in the most an-
cient writings of the Old Tes-
tament, it is only used by
kings of the earth, because

2 p
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(hey exercise their authority

with the advice of their coun-

cils, which circumstance can

never apply to the Sovereign

Majesty of heaven and earth.

The other passage, “ Behold,

the man is become as one of

us,” sets the question at rest,

for who can suppose a king

to express himself in this way
for the sake of dignity :

c ‘ It

is the will and pleasure of one

of us, or, it is the command of

one of us.” Therefore the

words, u one of us,” which
refer to u Let us make man in

our image,” evidently shew
that there is some plurality in

the Godhead. Isaiah seems to

determine the number to be
Three, when he writes of

God; “ In all their affliction

he was afflicted, and the angel

of his presence saved them ;

but they rebelled, and vexed
his Holy Spirit.” (lxiii. 9, 10.)

Besides these passages in the

Old Testament, the following

are some which may be adduc-

ed in confirmation of this doc-

trine :

Gen. xi. 7. Go to, let Us go down,
and there confound their language.

Gen. xx. 13. When God— They
caused me to wander, iynn

Gen. xxxi. 53. The God of Abra-

ham, and the God of Nahor, the God
of their father

—

They shall judge

Gen. xxxv. 7. Because God —
They appeared unto him. iSaa

Deut. iv. 7. Who hath the Elo-

him so near unto them, vStt, as the

Lord our God is in all things that we
call upon them for ? 1’Sx

Deut. v. Heb. 23. Eng. 20. Hath
heard the voice of the living God,

D"H D'nStf. One speaks, nmo
Josh. xxiv. 19. Ye cannot serve

Jehovah, for He is O'hSk

1 Sara. iv.8. The Philistines called

God—The Gods—the illustrious ones

DK'vmn
2 Sam. vii. 23. Whom The Elo-

him

—

They went to redeem. laSn

Job v. 1 . To which of the Holy
Ones wilt thou turn.

Psalm lviii. Heb. 12. Eng. 11* He
is a God, that judgeth in the earth.

Psalm cxlix. 2. Let Israel rejoice

in his Makers .

Isaiah vi. 8. Whom shall I send,

and who will go for Us.

Isaiah liv. 5. For thy Makers are

thy Husbands ; the Lord of Hosts is

His name.
Jer. x. 10. But Jehovah, He is

the True Elohim—the Elohim— the

living o*»n

Jer. xxiii. 36. Ditto.

Dan. xi.5, 6. Chaldee.

Dan. vii. 18. 22. 25.

Prov. ix. 1 0. The fear of Jehovah
is the beginning of wisdom; and the

knowledge of the Holy Ones is un-

derstanding. D'ttHp

Prov. xxx. 3. Holy Ones.

Eccles. xii. 1. Remember now'thy

Creators .

Hosea xi. 12. But Judah is faith-

ful with the Holy Ones.

Mai. i. 0. A son honoureth his

father, and a servant his master. If

then I be a father, where is my ho-

nour? and if / be Masters (or Lords)

where is my fear, saith the Lord of

Hosts ?

But in the New Testament
the Trinitarian doctrine is

pointed out with such clear-

ness and precision, that we
cannot credit the divine autho-

rity of the Old, without re-

ceiving at the same time that

of the New. This doctrine is

plainly revealed
;

it is necessa-

rily connected with the work
of man’s redemption, and no
one can make a right use of

his reason without believing it.

True, it is incomprehensible,

but reason leaches us, that we
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ought to believe it without un-
derstanding it, because God
has revealed it. Reason re-

cognizes that God is infinite

;

that his perfections cannot be
scanned by short-sighted man,
or even by angelic beings.
44 Canst thou by searching find

out God?” (says the inspired

book of Job, xi. 8.)
44 Canst

thou find out the Almighty
unto perfection ? It is as high
as heaven, What canst thou
do ? deeper than hell, What
canst thou know ?” Again, in

xxxvii. 23, 44 The Almighty,
we cannot find him out : he is

excellent in power, and in

judgment, and in plenty of

justice.” Although the Gospel-
dispensation has rent the veil,

which concealed under the

Mosaic economy those great

truths which are manifest to

Christians
;

although the sha-

dows of the old covenant have
disappeared, and the Sun of

Righteousness shines in full

splendour upon them, yet God
still retains in his religion traces

of his incomprehensible great-

ness. Clouds and darkness are

round about his throne. He has

discovered certain truths, and
placed them within our reach,

because it was necessary that

we should have some know-
ledge of them, for the regula-

tion of our lives; but there are

others, which he has thought
proper to reveal without vouch-
safing any explanation. In
these he designed that we
should recognize his infinity,

without comprehending it,

proving by our submission to

his word, that we believe all
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that he has said
;
not because

we understand it, but because
He is Truth, and because
Truth has spoken to us.

The inexplicable mysteries

of religion resemble the dark
side of the cloudy pillar, but
the revelation of them may be
compared to the luminous part.

With regard to the deep things

of God, it is only our duty to

be fully persuaded that they
are revealed; beyond this we
need not enquire. When rea-

son knows that it is God that

speaks, it would be no longer

reason, if it withheld its sub-

mission to every divine decla-

ration, ever, though it should
not be able to fathom the same.
Morality is doubtless an essen-

tial part of true religion, but it

is not religion itself. The glo-

rious doctrines and sublime
truths of the everlasting Gos-
pel are, properly speaking, the

Christian religion. This is evi-

dent according to the apostle

Paul, (2 Cor. ii. 5. 7.)
44 That

your faith should not stand in

the wisdom of men, but in the

power of God.”— 66 But we
speak the wisdom of God in a

mystery,” that is, hidden and
impenetrable by human wis-

dom; and it is by presenting

to our faith and humility these

mysteries, which are unattain-

able by reason, that God
vouchsafes to bring men into

the way of salvation, and gives

them, as it were, an opportu-

nity of repairing the abuse
they before made of their rea-

son, in separating themselves
from their Creator, whose per-

fections and infinite goodness
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were manifested to the Gentiles

in the works of creation, and
more particularly to the chil-

dren of Israel, when the law
was promulgated for their be-,

nefit. 64 For after that in the

wisdom of God, the world by
wisdom knew not God, it

pleased God by the foolishness

of preaching, to save them
that believe:” (1 Cor. i. 21.)

that is, by the doctrine of

Christ crucified, which was to

the earthly-minded Jews a

stumbling-block, and to the

Greek philosophers foolishness.

But these high mysteries, which
blind reason dares to call a

stumbling-block and foolish-

ness, are the glory of the reli-

gion of Jesus, and the great

means, which St. Paul affirms

to be employed by God in

saving the souls of men. By
believing them, because God
has revealed them, we mani-
fest our faith, and prove our-

selves to be heavenly-minded.
Believers are fully persuaded,

that every word of God is

more true than the things

which they understand
;
they

see invisible things, and already

enjoy a foretaste of that bene-

diction pronounced by Jesus

Christ, “ Blessed are those

who have not seen, and yet

have believed :” that is, Blessed

are all those, who, persuaded
of the truth of God’s word,
have firmly believed his whole
revelation, without requiring

any further proof of its vera-

city than what the word itself

affords. Contradictions are sup-

posed to exist in mysteries,

because we wish to understand

what is in its very nature in-

comprehensible to feeble man.
When a created being mea-
sures itself with The Uncreate,

it loses itself; it is confounded
by the resplendent light, inso-

much that the eye, dazzled as

it werg by the brightness of the

sun, which it presumes too

curiously to examine, forms to

itself a variety of fanciful ob-

jects, and imagines it secs

figures and colours which have
no existence in that planet, the

glory of which has blinded the

optics of the observer.

The word of God informs

us, that it is the property of

the Gospel, “to cast down ima-

ginations, and every high thing

that exalteth itself against the

knowledge of God, bringing

into captivity every thought
to the obedience of Christ.”

(2 Cor. x. 5.) “ Receive with

meekness,” (says St. James)
“ the engrafted word, which
is able to save your souls.”

(i. 21.) “ He that hath no
rule over his own spirit, is

like a city that is broken down
and without walls:” (Prov.

xxv. 28.) that is, when we will

not submit to what the word
of God requires us to believe,

but will cavil at it and look

beyond it, we open a door to

numberless errors, and at length

fall into actual infidelity and
heresy. How dangerous a

thing is it then to pry into

mysteries which transcend hu-

man reason ! Let us take heed
w not to think of ourselves

more highly than we ought to

think
;

but to think soberly,

and not above what is written.”
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(Rom. xii. 3. 1 Cor. iv. 6.) Let
all attend to this exhortation,

and that we may one day be-

hold every thing clearly in

heaven, let us now receive the

word of God in simplicity of

faith. Let us be satisfied to see

now in part, what he does not

intend we shall otherwise un-

derstand in this stage of our

existence. By firmly main-

taining the truths of divine

revelation, we shall confound
the wisdom of this world, and
the presumptuous reasonings of

weak mortals, who dare to

profane with sacrilegious hands
the ark of God, and to look

with unhallowed eyes into the

testimony of the Holy One of

Israel.

PRAYER FOR A JEW.

To the Editors of the Jewish Expositor.

Gentlemen,

In my former letter (inserted

in the 17th number of your
Expositor,) I mentioned that I

had in my possession a work
written many years since by my
late excellent mother, entitled,

“ An Address to the Jews.” As
this “ Address” contains much
valuable matter, I do not know
that I can better fulfil her pious

intentions in intrusting so va-

luable a deposit to my care, or

more powerfully aid the great

cause to which your labours are

so honourably devoted, than

by supplying a few extracts

from her manuscript. The
following prayer forms the con-

clusion of the 1st Part of her

work, and was composed by

her for the use of her Jewish
readers, on whom she had been

pressing the argument in favour

of the Messiahship of Jesus

drawn from Jewish prophecy.
“ Surely,” she observes, “ vrhiie

you are thinking on this im-

portant subject, you should

fall on your knees before the

great Jehovah, and say to this

purpose.” Then follows the

prayer to which I have alluded,

a prayer which I would to God
every Jew who may read it

would sincerely adopt as his

own.
“ O thou great Eternal, who

hast made the heavens and the

earth, and all their hosts, be-

fore whom angels veil their

faces, and cry, Holy, holy,

holy, Jehovah of hosts, thou
hast a right to do as thou
pleasest with thy creatures

;

thou mightest have left the

whole race of Adam to have
perished in that state of sin and
misery, into which, by their

dreadful apostasy from thee,

they had plunged themselves;

but wast pleased of thine own
self-moved goodness to promise
a Saviour, that the seed of the

woman should bruise the ser-

pent’s head
;

and thou wast

pleased to make further and
further manifestations to our
fathers of this glorious person,

till at length thou didst speak
in such plain language, that

their believing expectations
were raised to the highest pitch.

Thou wast pleased by thy pro-
phets to describe him very mi-
nutely, and even to declare the
time and the place in which he
should appear. But now, O
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our God ! the time is elapsed,

the place is destroyed, the

tribes are scattered
;
we have

endured thine indignation for

more than seventeen hundred
years. Where can we look for

this great deliverer ? what can

we say ? Thou canst not lie,

and thy promise (as we believe)

is not fulfilled, nor can it

be fulfilled. Great God, we
are in distress before thee.

Our fathers trusted in thee, and
were not confounded ; they

trusted in thee, and thou didst

deliver them. But we are in a

more dreadful case than any of

our fathers were. We have
sinned against thee, but we
have no sacrifice to offer

;
shut

out, for ever shut out from thy
holy place where only sacrifices

might be offered. What can
occasion this thine indignation

against us ? Of old our fathers

sinned against thee, and thou
didst pardon ; thou forgavest

their multiplied transgressions

against thee : but now thine

anger burns for ever, and thy
wrath from generation to gene-

ration. We are cast off from
thy sight, and are wanderers
on the earth. We are indeed,

as thy servant Moses declared

we should be. the tail and not

the head. We are despised of

all men
;
forsaken and forlorn.

O our God ! how shall we ap-
pear before thee? What shall

we say unto thee ? We are in

great distress, and know not

what to say. But this we know,
thou art true, thou art holy, we
have sinned against thee. Shew
us our transgressions

; teach us
to know what is our iniquity,

and the iniquity of our fathers,

that thou continuest thy wrath-
ful indignation against us for so

many generations. Have we
committed that sin, which thy

servant Moses declared in thy

name thou wouldest require of

us ? have we rejected that pro-

phet, which thou didst promise
thou wouldest raise up unto us,

like unto Moses
;

and unto

whom thou didst command us

to hearken ? Teach us, O our

God 1 to banish that self love

which makes us think we cannot

be mistaken. Give us a holy

self-diffidence, and make us

willing to be taught by thee.

But, gracious God ! where
shall we turn ? Wilt thou grant

us a fresh revelation of thy will?

The Scriptures which thou hast

graciously put into our hands,

and which are read in our sy-

nagogues, carry us no further

than to the building of the

second temple. Thou didst

promise that the great Messiah
should appear in that temple

;

but we have no prophet to in-

form us that that event took

place. The Christians, among
whom we live, talk of one Jesus

of Nazareth, who, they say,

answers to the description given

of the Messiah in thy sacred

word : but we have been

taught to despise him, and to

think that our fathers did right,

when they cried out, Crucify

him, crucify him. But, O our

God ! we must confess unto

thee, that we are fallible, erring

creatures. Our fathers of old

killed the prophets, and stoned

those whom thou didst send

unto them ;
and if this Jesus,
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whom we have been taught to

despise, was indeed that Mes-
siah who should come into the

world, how great has been our
sin in thus rejecting him ! O
Jehovah! we would give up
ourselves unto thy teaching. If

it be so, let thy good Spirit

lead us to the knowledge of it.

Do thou assist us in examining
the evidences that are produced
in proof of the divine mission

of Jesus of Nazareth.”
On the spirit and language

of this prayer, if the reader

feels as 1 do, he will think all

comment superfluous. That
many a Jew may adopt this

prayer as his own is the earnest

desire of

Your cordial well-wisher,

C.

Cambridge , June 12, 1817.

LETTER FROM “ ONE OF THE
SECOND TRIBE.”

To the Editors of the Jewish Expositor.

No. VII,

Gentlemen,
In the prosecution of my

plan, 1 now enter upon a pecu-

liarly interesting subject, the
LAWS RELATING TO LE-
PROSY. They will be found

in the thirteenth chapter of the

book of Leviticus. Among
the various disorders with

which the Jews were afflicted,

the leprosy was marked as the

most odious and disgraceful

:

and the rules for distinguishing

it from all similar disorders,

were laid down by God himself

with a very extraordinary ac-

curacy and precision. As ex-
isting in garments, and in

houses, it seems to have been
peculiar to the Jews

;
and to

have entirely vanished with
their dispensation : but there

was doubtless some important
end for which God visited them
with this disorder : and what
that was, may be gathered by
the various ordinances relating

to it. In all the differences

which God commanded to be
put between things clean and
unclean, he designed to teach

us, the ezil and bitterness of
sin : but from the leprosy more
particularly

; we may learn, I

say, first, the evil of sin.

Whatever resemblance the

leprosy might bear to some
other disorders, it differed ma-
terially from all others.

It was universally judicial.

It was not, as some have
thought, acquired by conta-

gion
;

for it was not at all

infectious : but it proceeded
immediately from the hand of
God; and was always consi-

dered as a punishment for sin.

Miriam was smitten with it for

her rebellion against Moses :*

and Gehazi, for his covetous
and dishonest conduct towards
Naamanthe Syrian.

t

In this light also should sin

be viewed. True,. it first en-

tered through the device of
Satan : but from that time has
it been, more or less, judicially

inflicted by God, on those who
have disregarded the divine

commands. Frequently is God
said to “ blind the eyes,” and
“ harden the hearts” of men.

* Num. xii. 10—15.
f 2 Kings v. 27.
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We must not indeed suppose
that he ever does this by a po-

sitive infusion of sin into the

soul : this would not consist

with his own glorious perfec-

tions : but he abandons men to

the evil of their own hearts, and
withholds from them that grace

whereby alone they can over-

come their corruptions. Mul-
titudes are u given up to a re-

probate mind, because they

like not to retain him in their

knowledge.”* And he tells us

plainly that this punishment
shall be inflicted on us, if we
do not guard against sin in its

first beginnings: the backslider

in heart shall be filled with his

own wrays : he shall eat of the

fruit of his own ways, and be

filled with his own devices.’H

Who indeed has not found the

truth of these declarations?

Who doth not see, that ifwe har-

bour pride, covetousness, im-

purity, sloth, or any other evil

principle in our hearts, it will

gain such an ascendant over us,

as at once to chastise us for our

folly, and to augment our guilt?

The truth is, that the very hea-

viest judgment that God can
inflict upon us in this Tvorld, is,

to give us over to the evil of

our own hearts, and tc> say,
“ He is joined to idols; lei him
alone

Next, it was pre-eminently

hateful. If there were but the

smallest appearance of leprosy

on any one, he must instantly

have it examined with all pos-

sible care. He must not trust

* Rom.i. 2S. + Prov. i. 39. 31.

and xiv, 14. £ JTos. vii. 17.

to his own judgment, but must
apply to those whom God had
authorized to determine the

point, according to the rules

prescribed for them. If the

disorder existed, though in ever

so low a degree, the person was
instantly visited with all its

painful consequences : and, if

only a doubt of its existence

was entertained, he must be
shut up, and re-examined,
week after week, till the point

could be determined. Surely
nothing could more strongly

declare its odiousness in the

sight of God.
In this respect it most em-

phatically marks the bateful-

ness of sin. “ Sin is that

abominable thing which God
hateth.”* He charges us to

abhor it,t and to abstain from
all appearance of it.J He so-

lemnly assures us, that, if we
harbour it in our hearts, it

shall not go unpunished. He
requires us to “ search and try

our ways,” and to bring every

thing to the touch-stone of his

word
:||

nor would lie have us

satisfied with ourown judgment,
lest our self-love should deceive

us : We must come to our great

High Priest, u whose eyes are

as a flame of fire,” and beg of

him to u search and try us, and
to see if there be any wicked
way in us.”fl However clear

we may be in our own eyes, we
must say with St. Paul, “ I judge

not mine own self : for 1 know

•* Jer. xliv. 4. + Rom. xii. 9.

X I Thess. v. £2. ^ Ex. xxxiv 7.

and Ttov. xi. 21. d Isa. viii. 20.

5 P>. c.xxxix. 23, 24.
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nothing by myself
;
but he that

judgeth me is the Lord.”*
Further, it was absolutely

incurable. There was nothing,

prescribed, nor indeed any
thing to be attempted, for the

cure of this disorder. Nothing
but the hand that inflicted it

could remove it. Hence the

removal of it is most generally
expressed by the term, cleans-
ing

:

and those wdio were re-

lieved from it are said to have
been cleansed.+
And certain it is that none

but God can deliver us from
sin. No superstitious devices
have ever been able to root it

out, no human efforts to subdue
it. The blood of Christ alone
can wash away its guilt

;
and

the grace of Christ alone can
suppress its operation.

Clearly as the evil of sin is

seen in this disorder, we behold
more strongly marked the
BITTERNESS OF IT.

The person afflicted with the
leprosy, was put out of the
camp or city in which he had
dwelt, and forced to live alone,

being cut offfrom all intercourse

with his dearest relatives.^:

IIow inexpressibly painfulmust
this have been

!

Here then we see shadowed
forth the miserable state of men
by reason of sin. When it

shews itself only in unallowed
infirmities, it will consist with
the divine favour; just as the
leprosy, when it was turned to

a kind of scurf which covered
the whole body from head to

*
1 Cor. iv. 3, 4. + Luke xvit

14.17. f 2 Kiogsvii.3- and xv. 5.

VOL. II.

foot, was considered as no
longer rendering the person
ceremonially unclean :* but, as

long as it continued 44 deeper
than the skin,” with 44 quick
raw flesh rising,” and 44 white
or yellow hair;” in other words,
while it reigns within, and pro-

duces its accustomed fruits, it

incapacitates us for fellowship
with God's Church on earth,

and for admission into his

church in heaven.

First, 1 say, it incapacitates

us for fellowship with God's
church on earth. Social inter-

course indeed with the Lord’s
people is not prohibited : but that

fellowship w hich the saints en-

joy with each other in spiritual

exercises, is altogether beyond
the reach of those who live in

wilful sin. The apostle justly

asks, 44 What communion has
light with darkness, or right-

eousness with unrighteousness,

or he that believeth With an
unbeliever ?”+ The views, de-
sires, and pursuits of the un-
godly are altogether different

from those which characterize

the children of God
;
and they

make for themselves that sepa-
ration, which under the law
was the subject of an express

command. Strictly speaking
perhaps, the separation begins

on the side of the Lord’s peo-
ple, because they are command-
ed to 44 come out from the

world, and be separate, and not

to touch the unclean thing

but the effect is the same : in

the one case, the unclean were

* Lev. xiii. 12, 13. + 2 Cor. vi,

14? 15. t Ibid. ver. 17.
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but few, and therefore were
separated from the mass ;

but

in the other case, the mass are

the unclean
;
and the clean are

separated from them.

Next, it incapacitates us for

admission into his church in

heaven. St. Paul appeals to us

respecting this as a thing plain,

obvious, and undeniable :* and
our blessed Lord repeatedly

affirms it with the strongest asse-

verations that it was possible

for him to utter. t When king
Uzziah was smitten with the

leprosy in the temple, all the

priests with one accord rose

upon him, and thrust him out

of the temple; yea, and he
himself also hasted to go out.\

And thus it would be in heaven,

if by any means an unrenewed
sinner were admitted there : he
would be thrust out,% as un-
worthy a place among that

blessed society
;
and he would

haste to flee out, from a consci-

ousness that nothing but re-

doubled misery could await him
there.

(|

In a review of this subject,

two reflections occur to my
mind. The first is, that we
should entertain a godly jea-

lousy over ourselves.

Men are very apt to a think

themselves something when
they are nothing.” But we
should diligently u prove our
own work, that we may have
rejoicing in ourselves alone,

and not in another.vf As in

the leprosy, so in the disposi-

* 1 Cor. vi. 9. t John iii. 3. 5.

t 2 Chro. xxvi. 20. ^ Luke xiii. 28.

!!
Ps. i. 5, I Gal. vi. 3—5.

the Second Tribe."

tions of the heart, it is often

difficult to distinguish with

certainty : the lines of distinc-

tion between unbelief and fear,

presumption and faith, worldli-

ness and prudence, and between
a variety of other principles ex-

isting in the mind, are more
easily defined on paper than

discerned in the heart: truth

and error often so nearly re-

semble each other, that none
but our great High Priest can
enable us to discern them apart.

Yet, if an evil principle be
admitted into the mind, it will

produce a thousand evils in the

life. Hence a peculiar stigma

was put upon the leprosy, when
detected in the head : then the

person was declared 4< utterly

unclean.”* We should be on
our guard therefore, and beg of

God, that we may never be
permitted to deceive our own
souls. When doubts arose

about the leprosy, the person .

was shut up for seven days;
and this was repeated, till the

point could be ascertained.

And if we would occasionally

retire from the world, and
spend a day in testing and self-

examination, we should detect

many evils of which at present

we have very little conception,

and acquire a perfection of cha-
racter not to be attained in any
other way.
The other reflection with

which I shall close the present

subject, is, that we should hum-
ble ourselvesfor our remaining
imperfections .

* Ver. 44. This expres*ion does not

occur any where else.
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However we may have been
cleansed from our leprosy,

there is, as was before observed,

the leprous scurf still over us,

from head to foot.* We still

therefore have occasion to cry
with the prophet, u Woe is me;
for I am a man of unclean

lips.”f “ Our very righteous-

nesses are, in fact, but filthy

rags ;”J so that we still have
reason, like holy Job, to “ lothe

and abhor ourselves in dust and
ashes.”§ The external signs

ofsorrow which were prescribed

to the leper, we should com-
mute for those which indicate

true contrition :
u Rend your

heart” says the prophet, “and
not your garments”

||
We

should “ walk humbly with

God,” and so much the more
when we find that “ he is paci-

fied towards us.”5 And, as they

who had only been suspected

of the leprosy, were required

to wash their garments,**

so let us who yet retain such,

awful memorials of it, washour-
selves from day to day, “ in

the fountain opened for sin and
for uncleanness.”

I am, Sirs,

One of the Second Tribe.

LECTURE TO CHRISTIANS ON
JEWISH SUBJECTS.

THE SUPERIORITY OF THE CHRIS-

TIAN DISPENSATION TO THE MO-
SAIC.

2 Cor. iii. 9. For if the mi-
nistration of condemnation

* Lev. xiii. 12, 13. t Isa. vi. 5.

f Isa. lxiv. 6. ^ Job xlii. 6.

11
Joel ii. 13. 1 Ezek.xvi.G3.

** Ver. 34.

be glorious
,
much more doth

the ministration ofrighteous-
ness exceed in glory .

The importance of the thesis

which is to be thq subject of

our present meditation, is very
great; not only in its bearing
on the great question between
Jews and Christians, of which
it is the pith and marrow ; but
also in its bearing on the doc-
trine of the Old and New Tes-
taments, and on the right inter-

pretation of both. It stands

connected with a multitude of

theological points, many of

which, for want of duly attend-

ing to the right clue afforded

in this chapter, are points of

dispute among Christian di-

vines.

But this importance is con-

nected with corresponding dif-

ficulties, in the discussion of
this thesis. Those who satisfy

themselves with dancing, like

the summer-fly, on the surface

of the Gospel river, may think

such a subject easily discussed;

but to those who wish to fattfcm

its depth, and to fix its sound-
ings, the work must appear of

a more arduous nature.

The subject to be discussed

is, “The superiority of the

Christian dispensation above
the Mosaic and this is the

subject which the apostle has

discussed in this chapter, from
the fifth verse to the end. And
therefore, though I have se-

lected the words of the text, as

containing the thesis within a
short compass, yet the whole of
the paragraph contained within

the limits I have specified,

will pass under our notice.
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The apostle is commending
his own ministry, which had
been undervalued among the

Corinthian professors of Chris-

tianity. With this view, with-

out any self-elevating personal

considerations, he leads them
to the superiority of the Chris-

tian above the Mosaic dispen-

sation
;

while he allows that

the former, like the latter,

might be, through a defect of

faith, “ the savour of death

unto death,” to those among
whom he preached.

Without further preamble
I shall endeavour to shew,

I. TVhat are the things

which the Apostle in our text

conipares and contrasts under
the terms

,
“ the ministration of

condemnation” on the one hand
,

and u the ministration ofright -

cousness” on the other

.

II. Wherein lies the superior
glory of the latter, when con

-

trusted with theformer.

J. What are the things

which the Apostle in our text

compares and contrasts under
the terms

,
“ the ministration of

condemnation" on the one hand,
and u the ministration ofright-
eousness” on the other.

The importance of definition

in all discussions, is generally

allowed. And in this case its

importance is peculiarly great

in consequence of the difficulty

attending it, and the momen-
tous consequences which are

suspended on it. Now a defi-

nition must comprehend ail the

attributes of the thing to be de-
fined,—a rule that will be very

important in defining the terms
of the apostle in our text.

The things which are com-
pared and contrasted in our
text, are called the ministration

of condemnation
,
and the mi-

nistration of righteousness.

In the context they are called

the ministration of death
,
and

of the Spirit—or more simply,

letter and spirit—that which
was to be done, away and that

which was to remain. All these

phrases, found in the context,

belong, respectively, to one
and the same thing.

We shall enquire'then,

1. What the apostle meant
by 6C the ministration of con-

demnation.” The general an-

swer is easy.—He meant the

Mosaic institute, the Sinai dis-

pensation.

But here the difficulty occurs.

What was that institute, and
in what sense could the ilpostle

call it the ministration of con-

demnation ?

The Mosaic institute is gene-

rally considered to have cpn-

sisted of three component
parts

;
viz. the moral law, or the

law of the ten commandments,
promulgated anew at the forma-

tion of this institute,—a renewed
and enlarged ceremonial code,

—

andalsoajudicialcode, forming

the condition of the national

covenant, into which the Is-

raelites were brought.

Now two distinct views are

to be taken of the Mosaic insti-

tute or Sinai dispensation. It

had a higher and a lower object.

It was, according to the manner
in which it was received, the

ministration of righteousness,
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or the ministration of condem-
nation. The gospel itself is,

in like manner, 44 the savour of
life unto life,” or 44 of death
unto death.”.

It must be observed, that a
system of grace had been re-

vealed from the fall, which was
renewed to Abraham, and is

called by the apostle to the

Galatians, chap. iii. 17. 44 the

covenant” . or dispensation

which was 44 confirmed of

God in Christ.” This^ then

was not vacated by the inter-

vention of the law. It ran

parallel with, or rather made a

part, and thatthe principal part,

of the Mosaic dispensation
;
so

that all who were eternally

saved, during that dispensation,

were saved by virtue of the

Abrahamic covenant.

This revelation of grace was
interwoven with the'moral law,

as that law was promulgated
anew from mount Sinai. Mark
its preface,

—

44 1 am the Lord
thy God.”—How, but in Christ!

Nay, Christ himself was the

lawgiver on this occasion, and
that in the character of the

angel of the covenant, Acts

vii. 37,, 38. Heb. xii. 24, 25.

The same person who speaks to

us from heaven, spake to the

Israelites on earth, and he
spake to them in the character

of the mediator of the new
covenant. To spiritually en-

lightened persons the moral law
was then as it is now, the,

gracious means of conviction
and a delightful rule of con-
duct.

This revelation of grace was
the substance of the ceremonial

law. Its allusive rites were
44 shadows,” as the apostle calls

them, bearing a reference to the

substance which gave rise to

them. They were 44 shadows
of good things to come,” but

the body, 44 the substance, is

Christ.”

This revelation of mercy was
also connected with the national

covenant, of which thejudicial

law, consisting chiefly of moral
precepts, but not without a

mixture of ceremonial ordi-

nances, was the condition. For
the infinitely holy, just, and
unchangeable Jehovah could
not have entered into any co-

venant with fallen creatures,

without a reference to a media-
tor or surety. He might as

well have treated with devils as

\vith guilty man, independently
of the intended redemption of
the latter by their Lord and
Saviour Jesus Christ.

But the Mosaic institute,' or

the Sinai dispensation, had also

a connection with the covenant

ofworks. It contained a new re-

velation of the terms and penalty
ofthatcovenant. Thatcovenant
could not be renewed with fallen

creatures : indeed it had never
been, and could not in the

nature of things, be abrogated

;

for God is
44 without variable-

ness, &c.” It is not correct^

I conceive, to say that it is now
abrogated. It remains, and
must ever remain in its full

power of pristine obligation.

Its terms have been fulfilled by
a surety in our stead, and on that

suretyship fulfilment our hope
of salvation rests, so that be-

lievers in Jesus are saved
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according to the covenant of

works.—But though that cove-
nant could not be renewed, per-

sonally, with fallen creatures,

yet its condition and penalty

might be anew promulgated in

subservience to the gospel, and
this was done from mount Sinai.

That the moral law was such
a renewed promulgation ap-
pears from t he terrific th under-

ings and lightnings” and the

earthquake which attended its

ministration. . Mark the effect

on Moses, Heb. xii. 21. Its

effect on the other Israelites.

—

The object of this terrific scene

was conviction of sin, Rom.
v. 20. 44

It entered that sin

might abound” in the con-

science by conviction, not in

the heart by increased pollution,

for God is not the author of

sin. The law was invested

with the office of a school-

master, to prepare the world
by a previous education for

a higher dispensation. Gal.
iii. 24. You will observe that

the law as given by Moses, is

contrasted with the dispensation

of grace. Gal. iv. 24. and
iii. 17. The Sinai dispensation

thus corresponded with tha plan

adopted by our Lord to bring

a sinner to repentance. Matt,

xix. 17— 19. The apostles also

promulgated that law which
their master had explained in

his sermon on the mount, and
for the same purpose, for in-,

stance, Gal. iii. 10. Thus the

law Ttxftis came in by the

by, not as the principal object

and scope of the dispensation,

but as subservient to another

object,—The ministration of

condemnation and righteousness

are not however to be consider-

ed as blended in the Mosaic
institute; but the ministration of
condemnation, or the renewal
of the law, was added because

of transgressions, after the

revelation of mercy had been
made, till the seed should come
to whom the promise was made.

This double use of the moral
law was, perhaps, obscurely
intimated by the renewal of the

two tables, after that those

which had been first written

had been broken. But on this

remark I lay no stress.

The ceremonial ritual also

stood connected with the cove-

nant of works.—The death of

its annual and daily victims,

themselves free.from guilt, but

bearing by imputation the sins

of the offerers, not only exhi-

bited Christ the true Lamb
of God which taketh away
the sins of the world, but
they exhibited also the pe-

nalty of the broken law. How
awful was the continual spec-

tacle of the agonizing convul-

sions of expiring animals I
—

-

How tremendous the inference

which the sight forced on the

sentient spectator !

44 Without
shedding of blood there is no
remission.” 44 The wages of

sin is death” eternal. 44 In the

day thou eatest thereof thou

shalt surely die.” The imme-
diate inference from the bleed-

ing spectacle was the impossi-

bility of expiation but by a

forfeiture of life.—The doctrine

of suretyship atonement w^s

more remote, and not discer-

nible by the carnal mind.
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The national covenant also

stood connected with the ori-

ginal covenant ofworks ,
under

which Adam, as the representa-

tive of mankind, was placed.

Its law, the condition of reward
or punishment, was partly

moral and partly ceremonial.

—

Its penalty was temporal afflic-

tion and death.—Its reward,
(the result of external obedi-

ence to that law) was the land

ofCanaanandits accompanying
blessings.

Having thus endeavoured to

define the Mosaic institute, or

Sinai dispensation, we are pre-

pared to determine what it is

that the apostle speaks of in our
text under the name of 44 the

ministration ofcondemnation /’

that which is elsewhere called
“ the lawf in contradistinc-

tion from the promise made to

Abraham
;
and 44 the old cove-

nant” or dispensation in oppo-
sition to the new

,
which new

covenant consists in 44 grace

and truth by Jesus Christ.”

By 44 the ministration of con-

demnationf then, I understand
the Sinai dispensation in its

letter, as distinct from the

Abrahamic and gospel dispen-

sations, which inde-ed are one
in substance, and equally

answer to the apostle’s other

phrase, 44 the dispensation of
righteousness.” The apostle

himself has indeed afforded us

a clue to his meaning by cal-

ling 44 the ministration of con-

demnation” the letter
,

in op-
position to the spirit

,
or hidden

light and life, to which the

letter referred, and which was
concealed. Rom. ii. 27. and

vii. 6. He also calls it the

ministration of death
,
in oppo-

sition to the ministration of the

life-giving spirit, ver. 7, 8. It

is a ministration which lias been
abolished, as intended only for

a temporary use, and having
only an intermediate object, in

opposition to a new ministration

then existing and intended to

last till the end of time and
even for ever, being that to

which all former revelations

had respect, and in which they

were all to terminate. Now
the moral law

,
as the condition

of the covenant of works, is not

abolished with respect to those

who are under it ;—it is still the

ministration of condemnation
and death.—It is not abolished,

with respect to believers, as the

condition of that covenant.

They have fulfilled it in the
person of their surety, and are

justified by it. It is not abo-
lished as a rule of life, with

respect to believers or unbe-
lievers.—It has all its native

obligation, and cannot lose its

force, till God shall have
ceased to be 44 the Holy One of

Israel,” and can sanction sin;

for all defect of conformity to

that law is sin.—But that which
is done away is the moral law
in its Sinaiform, conveying in

its letter the tremendous decla-

rations, 6

4

obey and live;”
44 transgress and die.” And it is

done away with respect to those

only, who are delivered from
the letter by means of the

spirit,—to those whom 44 the

law of the Spirit of life in

Christ Jesus hath set free

from the law of sin and death.”
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The ceremonial laze, which was
also in its letter the ministration

of death, has ceased to be ob-

ligatory, because all its shadows
are realized and substantiated

in the person and work of

Christ. The national covenant,

consisting of both, is done
away, the partition wall be-

tween Jew and Gentile being

thrown down by the irrestrictive

publication ofthe gospel. That
of which the apostle speaks is,

figuratively, the vail which
Moses put on his face, which
concealed from the view of the

Israelites the glory of his coun-
tenance, as the unbelief of their

hearts prevented them from dis-

cerning the Spirit, the hidden
meaningoftheir own institution,

which Spirit the apostle tells us,

in the close of the chapter, is

Christ. “ Now the Lord is

that Spirit, and where that

Spirit of the Lord is, there is

liberty,” spiritual liberty from
legal bondage. “ And we all,”

who have received the gospel,
“ beholding as in a glass the

glory of the Lord, are changed
into the same image from glory

to glory, as by the Lord the

Spirit,” the Spirit of that law
of which we have been speak-

ing. “Moses saw the shekinah,

and it rendered his face res-

plendent, so that he covered it

with a vail, the Israelites being

unable to bear the reflected

light; so we behold Christ, as

in the glass of his word, and,

(as the reflection of a very lu-

minous object from a mirror,

gilds the face- on which the

reverberated rays fall) our

faces shine too; and we vail

them not, but diffuse the lustre,

which, as we discover more and
more of his glories in the gos-

pel, is continually increasing.*

That which the apostle has

compared and contrasted with

the ministration ofcondemna-
tion, will require but few words
in its definition. It is the dis-

pensation ofgrace, commencing
immediately after the fall, from
the time of the first promise,

renewed to Abraham, and
brought fully to light by the

manifestation of him who is its

source and channel. This is

called the ministration of the

Spirit, because it is the spi-

ritual import of the Mosaic
institute, in opposition to its

literal sense and more outward
ordinances, which are the mi-
nistration of death. The cir-

cumcision of the heart is the

hidden import of outward cir-

cumcision.—Christ our pass-

over is the antitype of the

paschal lamb. The necessity

of having the law written on
the fleshly tables of the heart is

the thing signified by its in-

scription on two tables of stone.

The dispensation of the gospel

is, moreover, called by our
apostle the ministration of
righteousness, because it re-

veals a divine righteousness

answerable to all the demands
of the law, and a provision for

the payment of its penalty.
“ Christ is the end of the law,”

moral and ceremonial, U for

righteousness to every one that

believeth.” But to this end of

their own law the Israelites

Doddridge in loco.
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could not look, the vail being
on their hearts

;
and therefore

they lived and perished, for

the most part, under the cove-

nant of works, renewed in the

form of the Sinai national co-

venant. This is that dispensa-

sation which is to remain for

ever, not only to the end of

the world, but throughout the

eternity that is to come.
I have employed, perhaps,

too much time in defining the

things which the apostle has

contrasted one with the other.

But it seemed of importance to

explain at large my thoughts
on the subject, in order that it

might appear what, in my view,

is that superiority which the

apostle ascribes to the Christian

above the Mosaic dispensation.

We proceed then to inquire,

II. Wherein consists the su-

perior glory of the Christian

dispensation above the Mosaic.
Let it be remembered, that

the opposition lies between
letter and spirit

,
between that

which lay on the surface of the

Mosaic dispensation, and tiiat

which was concealed under its

surface, the grace and truth

which were to come by Jesus

Christ.

The same comparison, with

a similar result, is instituted in

various parts both of the pro-

phetic and New Testament
Scriptures. Two instances must
forthe present suffice. Jer. xxxi.

31, &c. and Heb. viii. 6, See .

“ The ministration of right-
eousness exceeds in glory.”

The image of glory is light,

God is light, Christ is the sun,

i. e. the light of righteousness.

VOL. II.

He is the image of the Father’s

person, and the brightness of

his glory. He is the glory of
Jehovah. Light was the con-
stant token of Jehovah’s pre-
sence, till He appeared, in

whom dwelleth all the fulness,

and in whose person the glory of
God shines with unclouded rays.

Now as the glory of the sun
exceeds that of the moon, or
as native light exceeds reflected

light in brightness, so does the

brightness of the Christian dis-

pensation, which reveals “ God
manifest in the fleshf exceed
the Mosaic, in which the light

was reflected from carnal ordi-

nances. The light itself, indeed,

as discovered under both dis-

pensations, was the same in sub-

stance
;
but the mode of com-

munication differed widely.
The superiority,—the more

glorious character of the Chris-

tian dispensation,—arises from
two circumstances. It displays

more fully the glory of God,
and it reveals more clearly the

way of salvation to sinners
;

it

discovers more distinctly the

only foundation of human hope
and comfort.

1. It displays more fully the

glory of God. H is glory shines

pre-eminently in the face of

Jesus Christ. It is admitted by
the apostles that there was glory
in the Sinai dispensation. God’s
awful attributes of power, jus-

tice, holiness and truth, were
therein tremendouslydisplayed.

H is hatred of sin, his determi-
nation to punish it, his truth in

the execution of the penalty of

the first covenant, were exhibit-

ed in the most expressive man-
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ner, whilst, amidst thunderings

and lightnings and earthquakes

he delivered what is called,

his “ fiery law.” The language
of that dispensation, “ He will

by no means spare the guilty,”
“ Be ye holy, for I am holy,”

manifests his glory. His mercy
also is therein revealed, while

he proclaimed his name, u The
Lord, the Lord God, merciful

and gracious, long-suffering,

and abundant in goodness and
truth, Keeping mercy for thou-

sands, forgiving iniquity and
transgression and sin, and that

will by no means clear the

guilty
;
visiting the iniquity of

the fathers upon the children,

and upon the children’s chil-

dren, unto the third and to the

fourth generation and was to

be seen by the eye of faith in

all those sacrific ceremonies,

which to the carnal eye pro-

claimed only terror.

But in the incarnation, suf-

ferings and death of the divine

mediator, these attributes shine

with a glory which indeed ex-

celleth. From those brows,

which were crowned with thorns

the glory of every attribute of

deity shines with a brightness

which dazzles the mental optics

of heavenly intelligences. Nay,
gaze, wonder and adore. “Un-
to principalities and powers in

heavenly places is made known,
by the redemption of the church,

the manifold wisdom of God.”
Here justice, holiness, truth

and love, shine with a splendour
unrivalled by any other work,
in which divine wisdom has en-

gaged. Yet, like the rays in

the rainbow, the brightness of

these attributes is so blended
,

that the eye of the contrite sin-

ner can gaze on it without being
overwhelmed thereby.

2. The Christian dispensa-
tion discovers more distinctly,

the foundation of human hope
and comfort.

It is acknowledged that the
Mosaic dispensation laid a suf-

ficient foundation for hope, and
that those among the Israelites,

from whose hearts the vail was
removed, discerned it. But few
comparatively did discern it,

and those few discerned it dimly.
In the streaming blood of the
sacrific victim, and in the as-

cending smoke of the holy in-
cense, they saw the atoning
merit of the future Redeemer.
But, the dispensation itself

“ gendered to bondage,”—what
hope and comfort it communi-
cated to a few favoured souls,

it derived from a better dispen-
sation then future, even that
which excels in glory.
The prominent feature of the

Mosaic institute was terror and
dismay. It was the ministration

ofcondemnation. The Israelites

requested that they might hear
the voice no more; Moses trem-
bled. Read Exodus xix. 16.
and xx. 18, 19. and Heb.
xii. 18, &c.
The prominent feature of

the Christian dispensation is

grace. God is exhibited as a
reconciled father sitting on a
throne of grace.—The divine
mediator is full of grace.—The
promised Spirit is the spirit of
adoption.—Contrast the lan-

f
uage of the two dispensations,

)x. xix. 12, 13. with <c Come
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unto me, all ye that labour and
are heavy laden, and I will give
you rest. Take my yoke upon
you, and learn of me, for I am
meek and lowly in heart : and
ye shall find rest unto your
souls. For my yoke is easy,

and my burden is light.”

The mediators of the two
dispensations widely differ.

Moses a servant; Christ the
Lord of his own house. Moses
putting a vail on his face; Christ

unvailing the glory of the Lord.
Aaron the priest, himself a sin-

ner, needing atonement by the

blood of others
;
Christ the im-

maculate priest and lamb, jus-

tifying others by his own blood.

The priesthood of Aaron suc-

cessive, and thereforeimperfect

;

Christ an high priest for ever,

after the order of Melchizedek.
The great object of the Sinai

dispensation was (he discovery
of sin. It was added because
of transgressions; that of the
Gospel is the invitation of

grace. The former gendered
to bondage; the latter is the

law of liberty.

This is an endless subject.

The glory will not be fully

known, till the twenty-four
elders, the representatives of
the Levitical and Christian

church, see eye to eye, and face

to face, theircommon Lord, and
unite in the song of Moses and
of the Lamb.
Would time permit, I might

shew you how the subject

before us refutes the errors of
the neonomian on the one hand,
and of the antinomian on the
other. The neonomian, by his

system of a remedial law, sets

aside both the law and Gospel.
While the antinomian, con-
founding the Sinai dispensation

with the covenant of works,
erroneously conceives, that the

apostles, when they are stating

the abolition of the Sinai dis-

pensation, are speaking of the

abolition of the original law,

the law of creation, the eternal

rule of right to all rational

creatures. No, that law is abo-
lished in none of its rights. It

has still a claim to the penalty
of transgression, and has re-

ceived it in the vicarious suf-

ferings of Jesus. It has still

a claim to perfect obedience,

and has received it in the obe-
dience of our divine surety.

It still authoritatively claims
the heart for God supremely,
and for his creatures subordi-

nate^. Thou shalt love the

Lord thy God with all thy
heart, and thy neighbour as

thyself. Christ came not to

destroy but to fulfil it. He
left all its rights as he found
them, while he honoured it in

the highest degree by his own
obedience unto death.

O that the children of Abra-
ham would see the aim and drift

of their own dispensation. The
time is coming when the vail

shall be taken from their heart,

and it shall turn to the Lord.
May the Lord hasten that time,

and teach us to pray and labour

for its approach.

But let the professing Chris-

tian remember, that there is

letter and spirit in the Gospel,
and that the letter still kiileth,

while the spirit only giveth life.

What is the outward visible



Account of the Jews in Barbary*30S

sign in baptism without the in-

ward spiritual grace ! What the

bread and wine in the other sa-

crament, without the body and
blood of Christ, which are spi-

ritually and indeed received by
the faithful. What is outward
worship, without the spirit of

grace and supplication. What
is hearing without faith. He
was not a Jew who was one out-

wardly, so he is not a Christian

that is one outwardly, for bap-
tism like circumcision is that of

the heart, in the spirit and not

in the letter, whose praise is

not of men but of God.

STATE OF THE JEWS in BARBARY.
[Continuedfrom page 274.

J

CHAP. II*

The moral Conversation of the Barbary
Jems.— The Ingredients of their Reli-

gion.— Their backwardness to Disputes.

— Their Creed ,
Occasion , Author; with

a short Paraphrase thereof 8fc.

Researching in the con-

versation of the Jews here

treated of, it seemed to be very
regular, and agreeable to the

laws ofa well-civilized conduct:

for setting aside the artifices of

commerce, and collusions of

trade, they cannot be charged
with any of those debauches
which are grown into reputation

with whole nations of Chris-

tians, to the scandal and con-

trad iction oftheir name and pro-

fession. Fornication, adultery,

drunkenness, gluttony, pride of

apparel, &c. are so far from
being in request with them, that

they are scandalized at their

frequent practice in Christians :

and out of a malicious insinu-

ation, are sorry to hear, that

any of their nation should give

a name to, and die for a people

of such vices.

But howcommendable soever

they may be for their sobriety

and temperance, and other do-

mestic observances, yet that

wherein they ought to be chiefly

orthodox, they are the most
erroneous, namely, their reli-

gion. For however they may
pretend the present Judaism,
or that sort of religion and
worship which they now pro-

fess, to be contained in the

law and prophets
;
yet to those

who duly consider the ingre-

dients thereof, it will appear to

be patched up of the traditions

of the masters, and the opinions

of old philosophers
;

which
are indeed so artificially inter-

woven with scripture, that this

last to an unwary surveyor may
still seem to be predominant.

The truth of which assertion

will be manifested when we
report the particulars of their

religion. But whatever it be
composed of, there is but small

hope, as things now stand, to

have it reformed : for the Bible,

the rule of all reformation,

though it be not denied the

people’s reading, yet the giving

the sense thereof belongs only
to the masters, in whose inter-

pretation of the text, the vulgar

upon pain of excommunication
are bound to acquiesce. And
this was told me as an arcanum
J udaismi by Rabbi Aaron Ben-
Netas, a person not unlearned
in their law, and one who
wanted nothing but Christianity

to render him acceptable to

equal esteemers
; to whose free
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communication I owe many of

these remarks.

Though these Jews are suf-

ficiently taught to evade all

those scriptures which relate to

the truth and establishment of

Christianity, yet they are not

forward to enter into disputes

concerning them. And if it so

happen that they are forced

thereunto, they will not be
confined to the laws of dispu-

tation, but usually confront

text with text, and never di-

rectly answer the objection, but

set up another against it. But
as to their declining of disputes

about religion, it seems very

wary and prudent; for when
any thing concerning Christia-

nity is the matter controverted,

they are generally so fiery and
cholerick that they cannot re-

frain from an ill-bred railing

;

and those blasphemous contu-

melies, which are even detes-

table to common ingenuity and
candour, are usually vented by
the Jews in their arguings about
the Gospel, against which
they are trained up in an un-

manly hostility : it being a part

of their first institution, to irti-

'bibe a malicious prejudice

against Christianity. And the

better to manage this ill- season-

ing, there is not a passage of

the Old Bible any way relating

to the proof of the Messiah’s

being already come, but it is so

perverted by the glosses of the

Rabbins, that the common
people are not able to arrive at

its genuine intent and meaning.
And what is more observable,

and not less to be deplored,

even the meaner sort are so

versed in these spurious glosses,

that scarce any can be met with
who is not provided of one
evasion or other, to elude the

plainest text that proves the

advent of Christ to be already

past. Nor need it be matter of

wonder to hear that the very
common Jews are so well skilled

in what we now speak of
; see-

ing that it is the first and last of

all their instruction, to under-
stand and defend their religion,

in a direct opposition to Chris-

tianity.

And the better to facilitate the

people’s understanding of their

religion, and to prevent the

dangers that may accrue by
leaving them to the hazardous
toil of collecting their princi-

ples out of Moses and the

masters, they are provided with
two systems or abridgments
thereof

;
the one containing the

rule of their actions, to wit,

their book of affirmative and
negative precepts; the other

the substance of their faith, or
the things to be believed,

namely, their creed : w hich

consists of thirteen articles, and
commonly called, Seplicr Ik-

karim, or the book of funda-

mentals. They greatly glory

in the immemorial tradition of

this creed, and of the joint

agreement in the meaning
thereof, ever since they were
a people. It is true, the

committing of it to writing

they grant to be but of a late

date
;

and that Moses Ben r

Maimon (a Corduba Jew, who
died about the year 1404 of

grace) foreseeing the dangers
that would hardly be prevented
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in the present dispersion of the

Jews, which might come upon a

mere oral tradition oftheir creed,

caused it to be ensured in writ-

ing; and in this condition it

now remains. But Rabbi Jo-

seph Albo, another Spanish

Jew, and a most virulent blas-

phemer and indefatigable im-
pugner of Christianity, not

being content with Ben-Mai-
mon’s division of the Jewish
creed into thirteen articles, re-

duced them to three, and called

his antichristian exposition

thereof, by Maimon’s title,

Sepher Ikkarim
;

which he
wrote 321 years after the

other’s death.

Now because this creed is

the sum of the present Judaism,
we will here insert it, with the

common and received sense and
meaning of every article,

ARTICLE I.

1 believe with a true and
perfect faith ,

that God is the

Creator (whose name be bless-

ed,) governor and maker of all

creatures
,

and that he hath

wrought all things , worketh

and shall workfor ever .

By this article they assert

and believe the divine essence.

That God is the cause of causes.

That by him the whole creation

is preserved and sustained.

That when he pleaseth he can

reduce the world to nothing as

he raised it thence. That he

hath an absolute power and
empire over all things. That
his being is so perfect, that he

needs no aid nor assistance,

nor is liable to diminution or

change.

ARTICLE II.

1 believe with a perfectfaith
that the Creator (whose name
be blessed,) is one

,
and that

such an unity as is in him
,
can

be found in none other: and
that he alone hath been our
God

,
is, andfor ever shall be .

By this they affirm the unity

of God. That he is not like

a common nature running
through divers kinds and indi-

viduals. Not compounded
like bodies of integral parts.

That he is so one, as that he
can neither be divided nor mul-
tiplied.

But how true soever this

article may be in itself, or plau-

sible in this exposition : yet the

Jews manage it to pull down
the Christian’s faith of the tri-

nity
; which they maintain to

be an assertion of a triple God-
head.

ARTICLE III*

I believe with a perfectfaith,

that the Creator (whose name
be blessed) is not corporeal,

nor to be comprehended with
any bodily properties : and that

there is no bodily essence can
be likened unto him .

Here they declare their faith

of God’s incorporeity ; and
that he is so pure a spirit, and
simple a being, that none of

those things can be said of him
which are of bodies.

And by this article they con-

firm their infidelity of the in-

carnation of the second person

of the Trinity : because thereby

they imagine, that according

to the principles of Christianity,

God must become a body, to
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'whom all corporal proprieties

are utterly incompatible.

ARTICLE IY.

I believe with a perfectfaith
the Creator (whose name be

blessed) to be thefirst and the

last
,

and that nothing was
before him

,
and that he shall

abide the last for ever.

Though this is their faith of

God’s eternity, yet from hence

they despise and deride that

fulness of time wherein (ac-

cording to the Christians) God
was manifest in the flesh, and
the Word was made man.

ARTICLE V.

I believe with a perfectfaith

that the Creator (whose name
be blessed) is to be worshipped

,

and none else.

Here they protest against

idolatry : and exclude all sorts

of creatures from being the

object of divine adoration. But
their chief design is by this

article to deny and contemn
the Christian’s invocation of

Christ, as a mediator and ad-

vocate.

ARTICLE VI.

I believe with a perfectfaith

that all the words of prophets

are true.

By this they declare how
God, out of his mere good plea-

sure, chose some out of man-
kind, whose understanding he

purified and enlightened above
others, and gave them the

spirit of prophecy : causing

their understanding closely to

adhere unto his. And then

God spoke by them, and re-

vealed unto them that way
wherein he would have men to

walk.

ARTICLE VII.

I believe with a perfect faith
that the prophecies of Moses
(our master

, may he rest in

peace) were true. That he
was the Father and chiefof all

wise men that lived before him
,

or ever shall live after him.

In this article they intend

not so much to magnify Moses,
as to lessen Christ. And the

blindness of their malice is

herein so great, that they have
here made that an article of

their faith, which they ought to

make the contrary : for while
they place so much confidence

in Deut. xviii. 15. it is wonder
to see them believing so con-

trary to their hope.

ARTICLE VIII.

I believe with a perfectfaith

that all the law which at this

day is found in our hands
,
was

delivered by God himselfto our
master Moses (God's peace be

with him).

On this article they build the

divine authority of the law.

But much dispute about the

manner of its delivery : whe-
ther God gave it Moses in

writing, or he writ it from
God’s mouth.

ARTICLE IX.

I believe with a perfectfaith
that the same law is never to be

changed nor any other to be

given us of God (whose name
be blessed).
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And it is upon the supposed
immutability of the law that

they hope for the rebuilding

of the temple and Jerusalem
;

their return to Canaan, and the

restoration of all the Mosaical

ritual, which is the chief pillar

of Judaism. The latter part

of this article is wholly to de-

cry the Gospel, or the law of

Christ.

ARTICLE x.

1 believe with a perfect heart

that God (whose name be bless-

ed) understandeth all the works
and thoughts of men : as it is

written in the prophets
,

he

fashioneth their hearts alike : he

understandeth all their works.

ARTICLE XI.

I believe with a perfectfaith

that God will recompence good
to those who keep his command-

ments
,
and will punish those

who transgress them.

In this they believe a final

retribution of good and evil

works : that every one shall

have as he deserves.

ARTICLE XII.

I believe with a perfectfaith

that JMessiah is yet to come:
and although he retard his com-
ing

,
yet I will zcait for him

till he come

.

In this article the Jews de-

clare their assurance of the

coming of the Messiah. That
there is no set time for his

coming. And upon this account
they forbid all curious inquiring

concerning the hour of his

appearance. And they still

use that old rabbinical execra-

tion—Let their spirit burst who
count the times.

ARTICLE XIII.

I believe with a perfectfaith,

that the dead shall be restored

to life,
when it shall seem fit

unto God the Creator ; whose
name be blessed

,
and memory

celebrated
, world without end.

Amen.

I do not find that they strive

much to crook this article to

any evil purpose against Chris-

tianity : but that it is a bare
affirmation of the resurrection.

Of whicli the Jews retain very
extravagant opinions, as will

shortly be discoursed.

In these thirteen articles are

comprised the Jews’ Credenda,
wherein they exhort and oblige

all of their communion to live

and die, as they hope for any
comfort in the future state.

And notwithstanding that many
of these articles may be ca-

pable of a good construction,

yet according to the present

received interpretation thereof

among the Jews, they are not

so much a system of Judaism,
as a cunning and malicious

contradiction of Christianity.

And the subtle Rambam (who
is said to have first committed
them to writing) seems rather

to have designed the Jews’ con-

firmation in an ill opinion of

the Christian, than any instruc-

tion in their own religion. And
that they might imbibe a more
implacable hatred against the

Christian faith, the crafty

Rabbi so composed (for he is

thought to have been the au-
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th or thereof,) the Jews’ creed,

that it might one way or other

wholly confront the Christians.

Not doubting but that they

would hardly be induced to

embrace a religion, which they

saw was so greatly opposite to

that of their first catechism,

and wherein from their infancy

they had been taught to expect
an happy immortality.

Now this which we may
suppose was but the design of

Maimonides, is become the

general practice of the Jews in

Barbary. For I have heard

from one (whose understanding

in their religion had got him
the title of a master,) that there

was not an article of their faith

which they did not understand

in a sense wholly opposite to

Christianity. And taking a

freedom to rail at our religion

(in which they are all well

gifted) he instanced in the

eleventh article, as seeming to

bear the least ill-will to Christi-

anity, and from thence warmly
beat down all thoughts of re-

demption; with great assurance

protesting, that he would have
none to pay his debts, nor any
but himself to satisfy divine

justice for his sins : that he did
not expect the felicity of the

next world upon the account

of any merits but his own

:

that he was certain whosoever
lived piously and kept the law,

could not miss of being happy

:

or arriving at the bliss to come
upon his own legs. With a
deal more of the like stuff, even
too heinous to be inserted.

But wishing this poor obsti-

nate people an happy rescue

from such impious thoughts, I

VOL. II.

shall close up this chapter with

observing, that the Jews give

their creed a double note of

respect above any other part of

their religion. For though I

do not find this creed set down
in their common service-book,

yet in honour thereof they
begin their mattins with it, and
utter it in a hollow tone differ-

ing from that wherein the rest

of the office is chanted.
[To be continued.'}

THOUGHTS AT THE FOOT OF
THE CROSS.

CtllETLY ADDRESSED TO THE SAT10VR.

BY A CONVERTED JEW.
/^/y'

[
Continuedfrom p. 269.]

II.

“ Woman, beholdlhy son !”

—

u Behold thy mother /” John
xix. 26, 27.

When thy precious feet were
at liberty to walk, thou wentest

about doing good
;
now they

are fastened with iron spikes to

the cross, thy lips cease not to

be employed for the good of

the souls and bodies of men.
Doubtless in thy life time,

though thou condescendest to

be thyself supported by others,

thou wast the comfort and sup-

port of her who bore thee under
her heart. But now being

about to withdraw thy bodily

presence, thou, mindful of the

sacred relation which thy man-
hood stood in witli her, provi-

dest for her future ease at the

same time that thou givest thy
beloved disciple a fair oppor-
tunity of testifying his love to

thee by obeying thy dying
command.

2 s
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Mary was a blessed woman ;

not so much because she had
€t gotten the man,” the Messiah,
44 from the Lord,” as because

she was enabled to look up to

him as 44 God her Saviour.”

Little would it have profited

her to have the honour of'being

the mother of Jesus as the Son

of man, had not he also been

formed in her as the Son of

God, 44 the hope* of glory.”

She was the mother of Jesus,

inasmuch as he is the offspring

of David
;
she was the daughter

of Jesus, inasmuch as he is

the root of David.—Those w ho

have obtained like precious

faith with Mary shall see her in

glory. And 1 see not why we
should deprive ourselves of that

delightful thought that we shall

then hear from her many things

relating to the youth and in-

fancy of Jesus, which, though
they were not necessary to be

known for our salvation, yet

doubtless will contribute to in-

crease our joys, and to heighten

our strains of praise to the

Lamb that was slain for us.

hi.

Xi Verily I say unto thee
,
to-

day thou shalt be with me in

paradise .” Luke xxiii. 43.

Surely, Lord, in this in-

stance, thou didst give abun-
dant confirmation and add full

weight to those words of thy
holy apostle, 44 This is a faith-

ful saying and worthy of all

acceptation, that Christ Jesus
came into the world to save the

chief of sinners.” What must
this declaration of pardon and
acceptance have been to the

penitent thief ? O, they were, in

a literal sense, 44 life from the

dead.” Consider the delightful

prospect, 44 Paradise;” the cer-

tainty of the enjoyment of it,

44 Verily I say unto thee and
the nearness of all this happi-

ness, 44 to-day and who en-

tertains a doubt but that these

words had not only the power
of taking away the sting of the

sufferings of the believing sin-

ner, but that they must have
filled his soul with joy un-
speakable and full of glory ?

Here, Lord, thou appearest

as the sovereign of thy people,

who doth all things according
to his good pleasure. Many of

thy servants thou art pleased to

make bear the full burden and
heat of the day** , whilst thou
callest some at the third hour,

others at the sixth, and others

at the eleventh hour, of which
last description the penitent

thief was one. He belonged to

that blessed number whom thou
hadst loved with an everlasting

love
;
and though thou didst

suffer this sheep to go astray for

all his life-time, yet in one day,
yea, within a few hours, thou
didst both call, and justify, and
glorify him

;
and all this, be-

cause thou hadst predestinated

him in thine eternal counsel.

Lord, remember me
,
now

that thou art in thy kingdom

!

Destitute, as the thifcf, of any
righteousness of my own ; bur-
dened, like him, with sins

innumerable, I cannot but
plead guilty before thee

;
but,

Lord, remember me for the

sake of that precious blood shed
for helpless, wretched, needy
sinners. Thou didst 44 nothing
amiss” and yet wast crucified,



Thoughts at the Foot of the Cross. 315

that those who have done ever

y

thing amiss might be pardoned
and accepted with God.

“ Thou shalt be with me in

paradise.” Yes, Lord, without
thee paradise would not be pa-
radise

;
with thee, hell is turned

into heaven. As darkness is

the consequence of the with-

drawing of the sun, so misery
must be where the beams of the

Sun of righteousness do not

shine: but “in thy presence
is fulness of joy, and at thy
right hand are pleasures for

evermore.”

It was well said by one,
“ There was one thief pardoned
on the cross that none might
despair, but only one thief,

that none might presume.”

IV.
“ Eli

,
Eli

,
lama sahach-

thani? ’ Matt, xxvii. 46; Mark
xv. 34.

Light and darkness arc less

incompatible than God and
sin. Where the one is, the

other cannot be, because the

one always expels the other.

Hence it is said in the word of

God, “Your sins have separat-

ed between me and you.” The
proper and dreadful punish-
ment of sin is, the dereliction

of God, which, as was said

above, must cause consummate
misery. The Lamb of God
took away the sin of the world
by bearing and suffering the

full punishment of its demerit,

the last degree of which is an
utter forsaking of God.
Thy sufferings, O Lord, had

arrived to the utmost when they
pressed from thee this woeful
exclamation ;

“ My God, my
God, why hast thou forsaken

me ?” All thine other sufferings

were in some measure alleviated,

for thou wast not alone, but the

Father was with thee; but now,
when he gave, as it were, the

finishing stroke by withdrawing
h is inward presence, when he
left thee alone agonizing in

pains of body and grief of soul:

then it was that his word awoke
against thee his equal. The
sufferings of thy soul were in-

deed always the soul of thy
sufferings, but this was the

greatest of all.

As we are now come to the

highest pitch of our Saviour’s

sufferings, it may not be im-
pertinent to trace the different

gradations of theni. The first

thing said of his actual suffering

is, that he “ was troubled in

spirit” (John xiii. 21.) by the

foresight of the treason which
one of his own disciples should
commit against him. Then
Jesus, in Gethsemane, testifieth

that his soul is exceeding sor-

rowful unto death; now he
sweats as it were great drops of

blood, and, in the midst of

this hot conflict, he is so re-

duced as to stand in want of the

succour of an angel
;
he then

undergoes the inhumanity, de-

rision, and cruelty of his bitter

enemies. Then, forsaken of all,

but his Father, he bleeds on the

accursed tree, and now—his

God forsakes him too. Thus,
Lord, thou didst dive into the

very bottom of the wrath of

God, and in thine own strength

didst exhaust it altogether.

Thou didst go from one degree
of sufferings to another, that thy
people might advance from
strength to strength, from faith
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to faith, and from grace to grace.

Thou wast troubled in thy

spirit and didst sweat great

drops of blood, that their blood

or guilt might not remain upon
their own head

;
thou gavest

thyself up voluntarily to the

wrath and malice of tyrants,

that the “ lawful captives of

Satan might be rescued from his

power; thou wast crucified, that

they might die to sin and live

unto righteousness
;
forsaken of

God, that they might be joined

to him and be one Spirit with

him.
My God, my God, why

hastthou forsaken me!” Let this

administer consolation to you,
mourning believer, when you
groan under the hidings of your
Saviour’s countenance. He also

endured the grievous privation

of his father’s presence in a

situation when it was most
needful for him

;
you therefore

must fill up the measure of his

sufferings in all parts, if you
mean to become partaker of all

his glory. At the same time

our agonizing, deserted Saviour
left us a shining example of
unreserved trust and repose in

God
;
for we shall hear him

immediately crying, u Father,

into thy hands I commend my
spirit ?” “ Who, then, is he
among you that feareth the

Lord, that obeyeth the voice of

his servant, that walketh in

darkness
,
and has no light ?

let him trust in the name of the

Lord, and stay upon his God.”
Is. 1. 10.

“ Eli, Eli.” Easily might
the by-standers have under-
stood the words of so known a

place in their scriptures. But

instead of this their insatiable

malice creates a mean pun, by
distorting the word Eli into

Elias
;
and thus affords them

new matter for taunts, “ Let be,”

say they, “let us see whether
Elias will come to save him.”
Let not then the believer wonder
when he is willingly misunder-

stood by the world in his plainest

expressions, seeing the same
happened to his Lord and
master. When you profess to

be justified only by the blood

and righteousness of your Sa-

viour, the cry will be, “ What
licentious and fanatical doc-
trines are these !” When you
pray that your hearts might be
purified to be a fit temple for

the Holy Ghost, the world will

declaim against your pride and
presumption. Your seriousness

is stigmatized, as “ starched gri-

mace, hypocritical austerity,

&c.” Your zeal is wild enthu-

siasm
;
and if you confess your-

self a vile, hell-deserving sin-

ner, then your understanding
is in a delirium, or you are

altogether hypochondriacal.
But this, instead of deterring

us, will rather have a tendency
to encourage us, as being an
evident proof, that we do not

belong to the world, but to him
whom it hated and persecuted

before us.

v.
“ Father

,
into thy hands 1

commend my Spirit.” Luke
xxiii. 46.

After having interceded as

the mediator, forgiven and ac-

cepted as the Son of God, thou
prayest unto thy Father as the

Son of man. It was then that

the Father was greater than
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thyself; for as God thou

couldst not taste death.

How needful, O my Saviour,

was this thy prayer, or rather

act of faith, in such circum-

stances. Thou wast near the

triumph over all thy enemies

and those of thy church; nor

was Satan ignorant at that

decisive moment that he was
about to be foiled, and ulti-

mately robbed of all his do-

minion over redeemed man. He
would therefore employ all his

infernal power and malicious

rage to disturb thy soul, as a

serpent infuses his hottest poi-

son when he receives a deadly

blow. But thou preventest him
with the well-known terrible

sword of the word of God, and
thus frustratest all his hostile

projects against thee and thy

body, the church : “ Father,

into thy hand I commend my
spirit.”

“ Father !” this is the endear-

ing title with which thou

taughtest thy people to address

the first person in the triune

Jehovah, in consequence of

the perfect reconciliation which
thy precious blood has w rought

out for them.
“ Into thy hands I commend

my Spirit.” With the same kind,

though not the same degree of

filial, unreserved confidence,

each of thy people are enabled

to cast their soul, and all their

soul-concerns, upon thee ; they

venture their all on thy sove-

reign mercy
;
they entrust this

all to thine everlasting faith-

fulness. Though sin and Satan

daily strive to quench the sacred

flame thy Holy Spirit has

kindled within them, yet shall

they be more than conquerors

through thee who lovedst them

:

To thee they look, to thee they bow,
To thee for help they call

;

Their life and resurrection thou,

Their hope, theirjoy, their all.*

What a pattern of humility,

resignation, trust in God, and
perseverance in prayer, dost

thou, blessed Saviour, exhibit

to us in this thy dying breath.

O that we might be continually

impressed with a humbling
sense of our inability to keep
our own souls in safety under
any circumstances, prosperous
or adverse. Such a sense of
our imbecility would lead us to

know where our strength lies,

and teach us withal this prayer
of David, (Ps. xxxi. 5.) and of

him that is greater than David,
“Father, into thy hands 1

commit my soul.” O for a
disposition to submit to the
Lord’s disposal with us, however
dissimilar to our most san-

guine expectations. Happy he,

who can say with the intense

fervour of patient Job, (Job
xiii. 15.) “ Though he slay

me, yet will I trust in him ;”

but thrice happy he, who, with
the solid and settled faith of
St. Paul, is persuaded that God
is able to keep that which he
has committed unto him, even
his precious soul, against that

day. Of this we may be sure,

that never poor sinner commit-
ted his soul to God his Saviour,

who has not been kept by the
power of God through faith

unto salvation.

* Newton, Olney Hymns.
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FOURTH ANNIVERSARY

OF THE

RUSSIAN BIBLE SOCIETY.

[Extracted from a Letter of the Uev.

Ebenezer Henderson, to the Com-
mittee of the British and Foreign

Bible Society.]

° Bible Society House, St. Peters-

burg, June 8 ,
1817 .

“ Yesterday was celebrat-

ed the Fourth Anniversary of

the Russian Bible Society.

Notwithstanding the unfavou-

rable state of the weather, and
the inconvenient situation of

the Taurian palace, (in one of

the magnificent halls of which
the Meeting was held,) it was
computed to have been nearly

three times more numerously
attended than it was last year.

The hall and adjoining room
were quite crowded, and pre-

sented to the view of the

Christian philanthropist a scene

of the most interesting and
animating nature. Many of

the most distinguished perso-

nages, both in church and state,

were present at the Meeting.

I was peculiarly struck with

the sight of a groupe of gra-

duated monks and professors

from the Newsky monastery,

and of a number of military

officers, high in rank, who
appeared in another direction.

Representatives of most of the

nations for whom we are pre-

paring editions of the sacred

scriptures
;
such as, Russians,

Armenians, Georgians, Greeks,
Moldavians, Finns, Poles, Est-

honians, Livonians, Germans,
and French, were assembled to

take part in the ceremony, and
listen to the interesting details

of the publication of the word

of God in their respective lan-

guages. Among others, I ob-.

served two learned Russians,

who have spent fifteen years at

the academy in Pekin, and are

masters of the Chinese and
Mandshur languages. The
scene naturally led my mind
to that beautiful passage in the

prophet Isaiah :
ct Lift up thine

eyes round about, and behold:

all these gather themselves to-

gether, and come to thee. Be-
hold, these come from far

;
and

lo, these from the north and
the west

;
and these from the

land of Sinim!” May we not

confidently cherish the hope,

that, by the blessing of God
on the progressive efforts of

Bible and Missionary Societies,

Zion will, ere long, see this

prophecy fully accomplished ?

Already have we beheld a. little

one become a thousand, and
a small one a strong nation

:

yea, and we may add :
6 The

Lord hath hastened it in his

time.’

At half-past eleven o’clock,

our noble president took the

chair, supported, on the right,

by the Archbishops, Michael
and Seraphim, and the minister

of the interior, and, on the

left, by the Roman Catholic

Metropolitan Sestrensevich Bo-

gush. The Prince opened the

business ofthe day in a truly ex-

cellent and appropriate speech

of considerable length; after

which, His Excellency Mr.
Papoff, came forward, and read

the Report, which was listened

to with the most profound si-

lence, by the numerous assem-

bly. I know that you have

perused the former Reports of
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the Russian Bible Society with
the deepest interest

;
and, I

have had an opportunity of re-

marking, with what eagerness

they have been read in different

countries of Europe
;

but I

will venture to predict, that,

when this document is pub-
lished, all will allow that it far

surpasses any of the preceding,

in the richness of its matter,

the magnitude and importance
of the subjects it developes, and
the genuine spirit of Christia-

nity which it breathes through-

out. it concludes with a so-

lemn prayer, which made a

powerful impression on the

auditory, and called forth

overflowing ejaculations, to the

author of every good and per-

fect gift, for the continuance of

his blessing on the institution.

It is absolutely impossible for

me to describe to you the sen-

sation which pervaded the

whole assembly, on the conclu-

sion of this most interest-

ing record. Their attention,

which had been irresistibly ar-

rested, for upwards of an hour,

was now relieved, and gave
way to expressions of the most
laudable enthusiasm in the best

of causes. Each turned to his

neighbour with smiles of joy,

and marks of admiration; and,

from one end of the hall to the

other, but one sentiment seemed
to be uttered :

4 What hath

God wrought !’

You will recollect the very
important resolution passed at

the second Meeting of the Com-
mittee of the Russian Bible

Society, purporting, that they

should not consider themselves

to have attained the object of

their institution, till they had
provided with a Bible, every
family, and, if possible, every
individual, in the Russian em-
pire. With what ardour they
are pushing forward to the

attainment of this object, and
accelerating the complete re-

demption of their pledge, will

be seen, when it is stated, that,

from the establishment of the

Society to the present time, its

Committee have either pub-
lished, or are engaged in pub-
lishing, no fewer than forty-
three editions of the sacred

scriptures, in seventeen diffe-

rent languages, forming a grand
total of 196,000 copies. In
the course of 1816, the Com-
mittee have completed,

Slavonian Bibles 10,000
Ditto New Testaments 10,000
Finnish Bibles 5,000
French Bibles 5,000
Samogitian New Testaments. 5,000

And at present, the printing

of the following editions, is

either continued, or has been
begun, in 1817:

—

Slavonian Bibles 20,000
Ditto New Testaments 5.000

Armenian Bibles 5,000

Ditto New Testaments 3,000

Greek Bibles 3,000
Ditto New Testaments 5,000

Georgian New Testaments . . 2,000

Moldavian Bibles 5,000

Moldavian New Testaments. 5,000

German Catholic Ditto .... 5,000

Lettonian New Testaments.. 5,000

Dorpatian Esthonian Ditto . 5,000

Tartar New Testaments, 2,000; Gos-

pel of St. Luke, (extra Copies,)

2,000; Psalms, 2,000; and Caimuc
Gospel, 2,000.

The number of Bibles and
T estaments, issued in the course

of the year, amounts to 19,431

Copies, which is only about
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500 Copies fewer than were
issued the three former years

put together. The expendi-

tures are nearly in the same
proportion. During the three

years, 1813, 1814, and 1815,

the expenditure amounted to

297,642 Rubles, 47 Copecs; in

1816 alone, 227,770 Rubles,

73 Copecs.

Besides the above, prepara-

tions are making for Stereotype

editions of the scriptures, in five

different languages : they are in

a course of translation into the

Common Russian
,
Tartar and

Carelian languages; and mea-

sures are adopting for procuring
translations into Turkish Arme-
nian and Rural Mongclian .*

* Mr. Henderson adds, in a Postscript,

that application has lately been made by
the Missionaries at Astrachan for copies

of the Sanscrit scriptures (printed atSe-
rampore) for the use of Brahmins, and
other Indians, resident in that city, who,
on examining certain specimens, desired

to be furnished with copies. A letter

written in Hebrew, and signed by six

Rabbies, has also been received request-

ing Hebrew' Bibles for about nine hun-
dred Jewish families resident in the

Kumak country, on the western shore of

the Caspian. “ Here,” observes Mr. Hen-
derson, “ IS A FRESH OPENING FOR THE
HEBREW TESTAMENT now print-

ing IN LONDON.”

CONTRIBUTIONS TO THE LONDON SOCIETY.

AUXILIARIES.
Leicester Auxiliary, by Rev. G. B. Mitchell, Secretary 150 0 0

Newark Ladies’, by Mrs. Dyson 4 1 0

East Lothian Society, for propagating Christian Knowledge, by
Win. Hunter, Esq 8 13 0

PENNY SOCIETIES.
Jedburgh Ladies’, - - by Rev. Robert Young 10 0 0

Newbury - - - by Rev. Wm. Roe 35 0 0

Hackney and Clapton - by Mrs. J. G. Barker, (half yearly) 4 9 6

Pertenhall, Bedfordshire by Rev. J. K. Martyn 5 0 0

Wirksworth - - - 6 11 6

HEBREW TESTAMENT.
Leith Auxiliary, by Rev. Dr. Wra. F. Ireland 30 0 0
Stromness Female Bible Society, by Mr. Alexander Christie 7 0 0

The Friends of Israel at Holbeach, by Mr. Callam 5 0 0

D. O. Edinburgh, by Mr. Wm. Leach 5 0 0

Churston and Brixham Quay Penny Society, one year’s Subscrip-

tion, by the Hon. G. Vernon .. 3 0 0

BENEFACTIONS AND DONATIONS.
Dr. Kilvington, Ripon, Yorkshire, by Rev. Basil Woodd 200 0 0
T 1 Ai O * TT T ! C..1 ’a* 1 a i A A

The Hon. J. Monckton, Finestrade do 26 5 0

Rev. Edmund Harvey, Stapleford near Hertford .... 1 1 0

Rev. R. C. Rider and friends, East Farleigh 2 6 0

Mr. J. Smith and family, by Messrs. Hoare 1 11 11

SCHOOL FUND.
Ladies’ Penny Society, to Midsummer 25 5 3

Mrs. Way Annual 2 0 0

Mrs. Hawtrey * do... 10 0

M. R. by Mrs. Jennings Donation I 0 0

Mrs. Syms .do... 1 0 0

Boxes 0 18 4
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